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EDITORTAL

Greetings to all the members and friends of
the World Methedist Historical Society. In
this, my first formal communication as your
editor, I wish to affirm all of you as per-
sons interested in Methodist history. I

wish to thank those who have offered good
wishes, news notes, requests for informatiocn,
whatever, I try to make formal acknowledg-—
ment of all letters, sometimes tardily, but
always with gratitude. I do my editorial
work with trepidation, for Fred Norwood, here
as elsewhere, has set a standard truly noble.
Above all, I here acknowledge John Ness' tire-
less industry, generous application, and
multifarious talents in keeping the WMHS
afloat and under sail.

And now:

——thanks to Fred Norwood, editorial exem-
plar and master historian of American
Methodists "and their relations";

——thanks to Fred Maser, who continues to
add to his lively productions via the
"Discovery" pieces in the United Metho-
dist Methodist History;

—--thanks to Norman J. Goreham, who ans-
wered from New Zealand a Norwood inquiry
about Methodism in France with a letter
that deserves its own publication;

—thanks to John Vickers, sterling bio-
grapher of Thomas Coke, lively historian
of British Methodism, and vice president

of the British Section of WMHS;

——thanks to Ed Sharp, publisher of Metho-
dist classics and active in UMC Archives
& History circles, who asked a question
about Peter Cartwright that I am stiil
researching;

—thanks to Evelyn Mottweiler, executive
secretary of the Free Methodist historical
committee, for the biography of her father
Bishop Leslie Ray Marstoh, and the article
about George Neal; both will receive lar-
ger notice shortly;

—-and thanks to Doris Hepburn, periddicals
supervisor at the UMC Archives Center at
Drew University (USA), about non-receipt
of an issue of the Bulletin; we will mend
this, and any other pase appropriately.

In closing this "AVE" to our readers, may I
echo the Autobiography wish of Peter Cart-
wright, that "a competent historiographer, who
had kept himself posted", was doing the writing.
I share the sentiment. But with all of you to
help, we shall overcome. God bless youl

Theodore L. Aghew
1216 N. Lincoln St.
Stillwater, 0K, THOTS, USA

FROM THE EXECUTIVE SECRETARY

We were quite pleased to receive copy from the
editor, Theodore Agnew, whose initial effort
is hereby presented. We cannot urge you, the
readers, too much to provide newsworthy arti-
cles for use with an international audience.
It sometimes is very difficult to publish an
issue when there are no items for publication.
You may send material either to Dr. Agnew at
his listed address or toc the WMHS office at
Mont Alto, PA. We will see that it is duly
provided at the proper source.

If you are interested in attending a Regional
Conference in some part of the world, please
note that three are being planned: 1987 New
Zealand; 1988 Great Britain; 1988 Burope (Ger-
man language). We shall try to provide ample
information so that you may be in touch with
the sponsoring group for registration and fur-
ther ‘details. The World Methodist Historical
Society joins in sponsoring these events and
provides modest financial support. The re-
gional organization however provides the chief
thrust for program and entertainment.

Please remember that all of the officers of

the WMHS are volunteers with no remuneration.
We hopefully try to meet their expenses, but
even at this point we do not cover all of it.
Therefore the success of the organization must
depend upon you, the readers and members, who
are needed to assist in publicizing the WMHS.
Our membership roll should be twice its cur-
rent size. With you help and spreading the
word, it can be. For you are the ones who know
persons interested in Methodist history and
may pass along a good word for the WMHS. And
when it comes tire for renewal, we urge you to
respond: either for an additional year, or for
a five year period; or best of all, a lifetime
membership. John H. Ness, Exec. Sec'y.
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ROUTES OF LIBERIAN METHODISM by Bishop Dr. Arthur F.
Kulah {Delivered at guinquennial meeting of the WMHS,
Nairobi, Kenya, July 23, 1985)

INTRODUCTION:

It is not possible to understand or to appreciate the
establishment and development of the missionary enter-
prise in Liberia without some knowledge of the circum~
stance which led to the settlement of the then colony,
and its later development into an independent political
entity — the Republic of Liberia.

The formation of the Liberia Colony grew out of the
problem of slavery in America. Many Anericans with re-
ligious and social convictions felt that slavery was a
violation of the laws of God and a deprivatioen of Human
Dignity. The abelitionists exerted their efforts aleng
with others who were very deeply concerned with the pro-
blem and committed themselves to help restore those held
in slavery to freedom and human rights.

Finally, the Americans decided to repatriate the Black
People to Africa. In order te effectuate the repatria-
tion scheme, an organization known as the American Colon-
ization Society was formed in Washington, DC, Dec., 1816.

The repatriation program began in 1822 and continued
through 1847 with the aid of not only the American Gover-
nment through the American Colonization Society {A.C.S.),
but also of Churches and Church-related Organizations.
After about six years of negotiation, the first group of
repatriated freed slaves, known as Pioneers, arrived in
Liberia on Jan. 7, 1822, Among them were Christians who
were Baptists, Methodists, Presbhyterians, and Episcopa-
liansl, Getting started as a young colony was not an
easy task. The Colony's best and strongest leaders were
active churchmen.

It is very important to mention here that many nations
have vague deistic reference to a creator in their found-
ing documents, but "Liberia's Declaration of Independence
in 1847 was specifically Christian-based." As a matter
of fact, Liberia was viewed by both colonists and their
supporters in the American Churches as the Hope of Africa
from which the Gospel of Jesus Christ could spread
through the continent.

In summary, Methodism first came to Liberia in 1822 by
repatriated exslaves from the United States of America

who had embraced the Methodist faith and practice. They
established and built Churches in Monrovia, Caldwell,
Bassa, Sinoe, Cape Palmas, Garroway, and in the Kru

Coast Area. They could not successfully build the Church
with the limited resources available to them. Therefore,
they requested the Board of Missions to send out mission-
aries to help them in the enormous task of Church Building

METHODISH COMES TO LIBERIA:

{a) The Picneer Route

As stated earlier, the purpose for which Africa was chosen
as an asylum for the freed people of color was to have

those who settled in the young colony serve as emissaries
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Fofmfﬁe spread of the Gospel of Jesus Christ throughout

the continent. This could only be achieved through the
building of Churches and Church-related institutions,
through which they witnessed to the redemptive act of God.
In-every Pioneer Community, there were a Methodist Church
and a Baptist Church. The United Methodist Church and the
other Methodist groups in Liberia today have benefited in
the efforts of the early Methodist settlers.

According to Bishop Willis J. King, "when the mission-
aries arrived, they found a struggling church, and their
problem was to regularize its doctrinres and activities
through living and witnessing and relate it to the larger
institution in the United States of America:"3 Due to the
fact that the pioneers were technically and financially
limited, there is no record of any attempt to expand the
struggling church they began.

(b) The Missionary Route
The leaders of the young colony saw Christianity as a

‘stabilizing element not only in the interest of the abori-

gines of Liberia, but also in the communities of the set-

tlers. The Church was needed to administer to the religious

needsof the Negro Colonists as well.” The third remson the
Colonists appealed for missionaries was the need to help
them accomplish the mission to evangelize the entire na-
tion. Against this background, they made an appeal teo the
churches in America to send out missionaries to Liberia

to minister the religious affairs of the young colony and
Christianize the native people of Liberia.

the first Methodist Missionary to Liberia was the Rev.
Melville B. Cox of Maine who sailed from Norfolk, VA, on
the steam ship "Jupiter" on Nov. 6, 1832, and arrived in
Monrovia, March 8, 1833. The decision for the Board to
send out missionaries to Liberia was taken at a meeting
of the Missionary Society held on #arch 1T, 1824, but it
did not materialize until k833.

The Rev. Melville B. Cox began his assignment in Cald-
well with Camp Meetings. He served for barely five months
befere his death. Yet he was able to establish a perma-
nent congregation at Caldwell. He had planned to estab-
lish mission stations in Grand Bassa and Grand {ape Mount
Counties, but was not successful due to lack of funds.He
took sick with malaria and died July 21, 1833. Rev. Cox
was buried in Monrovia, “iberia. Fonrn months after his
death, on November 5, 1833, twe missionary couples were
sent to Liberia to succeed Rev. Cox. They were Rev. &
Mrs. Rufus Spaulding and Rev. & Mrs. Samuel 0. Wright,
together with the first single female missionary in the
perscen of Miss Sophia Farrington.

They arrived in Liberia Jan. 1, 1834. On Jan. 10, 1834,
these missionaries made the first attempt to organize the
Liberia Annual Conference. Very unfortunately for thenm,
Rev. & Mrs. Wright vere attacked by malaria and died
March 29, 1834 and Feb. 4, 1834 respectively. Upon the
death of the Wrights, the Spauldings decided to return

toe America in May of that year. Miss Farrington remained
with the determination that she would rather die than to

|
|
{
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abandon the Mission. Her unselfish decision was in-
fluenced by her great love For the cause of Christ.

The Rev. John Seys was commissioned to succeed the
Spauldings. He arrived October 18, 1834. At his ar-
rival, Methodist Societies were already organized in
the following cities: Monrovia, Millsburg, Caldwell,
New Georgia, Edina, and Buchana with a total member-
ship of 224.

Preaching places were organized with Sunday Schools,
and Methodist Centers with Day Schools. Also there
were preaching services at Sasstown and Bushrod Is-
land.S With the death of the Spaulding family and the
departure of the Wright family, the Mission Work was
carried out single-handedly by Rev. Seys, until the
early part of 1835 when an American Negro by the name
of Francis Burns was appointed to come out and work
aiong with Rev. Seys as a teacher at Millsburg. Miss
Farrington became very i1l and was forced to leave
Liberia.

Much of the concern and interest of Rev. Seys were
spent in the work in the city of Monrovia with First
Methodist Church. He served as Superintendent of the
Liberian Missionprior to his selection as President of
the tiberia Annual Conference.

Because of a dispute between Rev., Seys and Governor
Thomas Buchanan, over the remission of duties for
goods brpoght in by the Liberia Mission, the Mission-
ary Society decided to recall Rev. Seys in the in-
terest of peace.

After the death of Gevernor Thomas Buchanan, Rev.
Seys was re-appointed by the Missionary Society to
serve in Liberia. He was assigned at Cape Palmas. At
this time, Governor Joseph J. Roberts was placed in
charge of the Colony. Serving only about one year in
the Cape Palmas area, Seys resigned and returned to
America.

Though the Liberia Annual Conference was crganized in
1834, the act was deemed irregular by the General Con-
ference in 1836, and the status changed from an auto-
nomous Annual Conference to a Mission Annual Confer-
ence, on the grounds that the Liberians had not met
the technical disciplinary requirements necessary to
become an Annual Conference. Specific reference was
made to the quantity and qualifications of the Liber-
ian ministers to perform-the ministerial functions.

There were other missionaries whocame in succession
as the work in Liberia continued to grow. Among them
were:
(a) Rev.
(b) Rev.

John 8. Benhum of the Oneida Conference,
William B. Hoyt of the New York Conferenced
(¢) Rev. Jabez Burton, and
{d} Rev. N.S. Bastion, the last white missionary

to the Liberia Mission Conference.

In the year 1849, the Liberia Mission Annual Conference was
divided into three Districts, each of which was headed by
a Missionary Superintendent as follows:

l. The Honrovia District headed by Rev. John K. Roherts,

2. The Grand Bassa District headed by Rev. James S. Payne,

3. The Cape Palmas Oistrict-headed by Rev. Francis Burns.
The division was based upon a recommendation of the Mission-
ary Society and the bishops having responsibility for
Foreign Work.

The three district leaders were the three appointed pre-
siding elders of the Liberia Conference. Since 1847, no An-
nual Conference sessicn was held, because there was no epis-

"copal leader provided for the same. However, in 1851, the

Council of Bishops appointed the Rev. Francis Burns to held
the Liberia Annual Conference. That Conference was held in
Cape Palmas.’

This Conference was the most significant one in the history
of Methodism in Liberia. The majer question addressed was
whether the Church should be closed cr be allowed to con-
tinue, since the missionaries had withdrawn. This session

of the Conference was attended by twelve men upon whose
shoulders the decisicn, fate and responsibility of leadership
of Methodism in Liberia rested.

These men dedicated themselves to one complete hour of prayer
as they prepared for the task ahead of them. It was resolved,
after the Conference, that the Church should go on, and that
the Monrovia Seminary be named the "Burton Semirary" in honor
of Rev. Jabez Burton who was the founder and its first Prin-
cipal. There were two major actions taken at the conference
to wit:
1. That the General Conference be requested to furnish
the Church in Liberia with Episcopal Powers, and
2. That a proposal be sent to the General Conference
raising the question as to whether the Church in Liberia
was a separate and distinct corganization or entity.

In response to the two major acticns, the General Confer-
ence of 1852 amended the Discipline to provide for a Mission-
ary Bishop to visit Liberia at least once a year with all ex-
penses to be paid by the Missionary Society in order to super-
vise the work there. In 1853, Bishop Levi Scott was desig-
nated for the first visit. He presided over the Annual Con-
ference held in Cape Palmas in 1853, At this Conference
Session, the first ordination service was held on Liberian
soil. Eleven Liberian men were ordained Elders, and eight
were ordained as Deacons to administer the Word and Sacra-
ment in Liberia.® Mount Scott United Methodist Church is
named in honor of Bishop Levi Scott.

The continuous health problem of the white missionaries and
Bishop Scott punctuated the question of episcopacy for the
Liberia area. In this régard, the General Conference of

1856 voted that a Liberian Elder in good standing be elected
by the Liberian Conference and be required to present hinm-
self to the Bishops in America fer consecration. "By this
action, the Methodist Church in America made formal provi-
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sion for the episcopal supervision of Methodist Work
in Liberia and withdrew its active interest in and
concern for the promotion of missionary work in Lib-
eria as far as its practical purposes extended."?

Summary of the Misslonary Route

The missionary superintendents and bishop, from Mel-
ville B. Cox of Maine (Mar. 8, 1833) Francis Burns,
John W. Roberts, William Taylor, Joseph C. Hartzell,
Isaiah B. Scott, Matthew W. Claire, John W. Springen
Willis J. King, to Prince A. Taylor, the last of the
missionary bishops, were sincere and dedicated ser-
vants of Jesus Christ to whom was given the Divine
Commission as contained in the Gospel (Matt. 28:19)
to "Go, therefore and make disciples of all nations
and pecples." Even though missionaries continue to
serve the Church in Liberia today, they serve under
the indigenous leadership which began in 1965 when
the first indigencus bishop was elected and con-
secrated on Liberian soil in the person of the

Rev. Stephen Trowen Weati Nagbe.,

Temporary Indigenous or National Leadership

During the January fonference of 1858, Rev. Francis
Burns was elected missionary bishop of Liberia and
was consecrated in October of the same year. This
Was the early beginning of the Liberian leadershipof
the Church. !0

Three factors ledto the election and consecration
of Burns:
l. The problem of health for white missionaries:
2. The need for making provision for ordination
for the conference ministry, and
3. The confidence which the leaders of the Migs-
ionary Society had for Rev. Burns. 1!

Burns' i1l health did not permit him to serve much
longer. He died in Baltimore April 18, 1863, where
he had gone for medical care. His successor, Rev.
Jofin W. Roberts, was elected to the office of hishop,
and later consecrated in New York, June 20, 1866.

Like Bishop Burns, during the administration of
Bishop Roberts, emphasis was placed on missionary
extension, self-support and education. It was during
the episcopacy of Bishop Roberts that Liberia was
given the full status of an Annual Conference. Since
then, the Liberia Annual Conference has possessed

the right to be represented at the General Confer—
ence which is the greatest conclave of the Metho-
dist Church.

Break in the Liberian Episcopacy

The death of 8ishop Roberts ended the period of dis-
tinctly Liberian leadership under the missionary
bishop which was set up primarily to meet the needs
of the situation in Liberia at the time. B8ishop
Roberts was succeeded by Bishop .Gilbert Haven, a
General Superintendent of the General Conference.
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According to King, the General Conference's failure to pro-
vide for the election of ancther bishop was:
{(a) The need for episcopal visit from America to af-
ford the Liberians the opportunity to receive
Fresh Inspiration from time to time, and
(b) To secure full and influential representation of
their cadse among the churches in America.

During the episcopal adminisération of Bishop Haven, the
Liberian Church was moderately prospering because of lack

of leadership. In order for the Ehurch to reach out into the
interior areas, Bishop Haven appointed the Rev. C.A. Piti-
man, a leading Liberian pastor. The chiefs and people in the
interior areas warnly welcomed Rev. Pittman and pledged
their support. In the area, Rev. Pittman revitalized both

the Church and the educational programs. This was the begin-
ning of the outreach of the Church to our unfortunate bro-
thers and sisters in the interior of Liberia.

Bishop Haven spent 46 days in Liberia and was never sick

until, on his way back to America, he was attacked by malaria.
It disabled him from returning to Liberia up to 1880 when he
died. Very unfortunately, after the death of Bishop Haven

there was no foreign missionary nor hishop to supervise the
Liberian Mission for a period of seven years. During this

long period, it was through the dedicated and Faithful ser—
vice of a little group of Liberian leaders that the Liberia
Annual Conference was kept alive. Church leaders were elected
from among the Presiding Elders in keeping with the Diseipline.

The Indigenous Route

Historically, it has been very difficult to single out arti-
culately the trend of Methodism in Liberia from the indigenous
route. From the different accounts of Methodism in Liberia,

it has been very clearly indicated that the indigenous people
(Natives of the Soil) who embraced the Methodist faith from
the very beginning have been very instrumental in the spread
of that faith up to now. Without the influence and courage

" of these early indigenous converts, the success of Methodism

in Liberia would have been impractical. However, there are
two Liberians from whose work a chapter could be developed
en the Indigenous Route of Methodism in Liberia.

(a) The Prophet Harris

From records, Prophet Harris hails from Cape Palmas, Mary-
land County, Liberia. He was reared by a colonial Methodist
pastor whase name was Rev. Jessie Lawry.

In 1913, Prophet Harris began his work along the Liberian—
Ivorian border. A legend which was developed about him re-
ports that his preaching ministry began as a result of a

vow he made after an encounter he experienced with a leopard
in the forest. Throughout his message he emphasized "Repen-
tance and Baptism" as a“means to Christian identity and life.
As a result of his zealous ministry, hundreds of people

were converted to Christianity and wére baptised.

He was imprisoned on several occasions for his persistence,
but this made him the more determined as he went from village

to village. Due to the numerous harrassments from the author-
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ities, Prophet Harris finally decided to move on to Liberia of Africa's Secretary to the Board of Missions, Dr.
the Ivory Coast and later to Ghana to continue his Thomas 5. Donohugh in 1923. This visit was prior to the

Dr. Donohugh, the need was strongly felt that the future
of Methodism in Liberia was inherent in the natives of the
The late Rev. Kuco-Henry Grimes was a native of Grand soil, mainly because the missionary enterprise near the
Bassa County. Like Prophet Harris, he was a very strom Coastal areas catered to the AmericO-Liberians and the so-
religious personality, even though he was not formally called civilized natives.

educated.

(b) Kuoo-Henry Grimes in the Gbarnga Area

work. visit of the Harleys in January 1926. During the visit of !
|

Expressing his desire to the President of Liberia, Charles
The Rev. Kuoo-Henry Grimes is said to have been a very p,p. King, strategies were planned for an approach to the
“wealthy man with many wives until his call to the Chiefs of the area. The Chiefs were very impressed. They
ministry. According to oral sources from which this gave a positive response.

information was gathered, because of his commitment L . ) )
to preach the Word of God and to live a Christ—like The invitation of the Chiefs to the Methodist Church to E

open mission work in their areas was extended to Bishop
Batthew W. Clair. Tt was Commissioner David Carter, a pro-

minent Methodist in the area who pointed out that the Ganta
Area was a suitable location for a mission establishment.

life, all of his wives left him, and even many friends
deserted him. Eventually, Henry Grimes, as he was ori-
ginally known, lost all his possessions and became.
very poor to the extent that he had to callect pieces
of cloth and knit them together to make himself a While in America, Dr. Donohugh acquainted Dr. and Mrs.

pair of truusers or a shirt. From this poverty strick- george Way Harley with the challenge, since an earlier appli-
en condition, he was knicknamed "Kuo-Henry" which, in cation had been made by them for missicnary work in Liberia.
Bassa, means "Dum-pile Henry." According te the Copplestone records, the Board enlisted

four missionaries for this new task. They were: George Way
Harley, Henry T. Miller and their wives. Upon their arrival,
the Harleys were accompanied to Ganta by R.L. Embree who was
at the time President for the College of West Africa. The
Harleys were later joined by the Millers. According te re-
cords, both missionaries (Harley and Miller) were co-equals
in the discharge of their missionary functiaons.

Like Prophet Harris, the ministry of Rev. Henry
Grimes took him from village to village umtil a de-
cision was reached to purchase a piece of land upon
which a church would be built for the future. As his
congregation increased, they began collecting from
one to-a hundred cents per person until eventually
they got enough money to buy a piece of land.
Evangelistic work at Ganta began as early as the establish-
ment of the Mission station. Rev. Charles Britt was the first
fulltime evangelist appointed to the area in 1948, and later
in 1953, Rev. Paul Sundar and his wife Sigrun joined him.

Purchasiﬁg the land in Dec., 1965, Rev. Henry Grimes
encouraged his Kpelleh and Bassa speaking members to
construct a church building sc that they could move
out of S¢. John Methodist Church, since it was a
purely English-speaking congregation. The idea of con- In the Ganta area, Dr. Harley was able to establish a
structing their own church was well conceived by Rev. Leprosy Control Center which began in 1927 with a feu

U.S. Gray, who at the time was the pastor of St. patients. By 1960, when Or. Harley retired, the Leprosy
John's Church. Upon the consent of Rev. U.S. Gray, Center had grown into a community of more than 1,000 patients,
Rev. Henry Grimes and his followers built their very  and was regarded as a referral center for Rehabilitation and
First church edifice which today is used as the pas-  Reconstructive Surgery for all of Liberia. During the years
tor's office. AlL the Bassa and Kpelleh speaking peo— f his service in the Ganta Area, Dr. George Way Harley

ple in St. John's Church migrated with Kuoo-Henry trained many Liberians as builders, hospital workers,

Grimes to their new church. Under indigenous leaders teachers, laboratory technicians, maintenance personnel,
similar and large "people movements" have occurred in evangelists, etc.

the Church. This is to say a whole group of related
people,

{d} Rev. Walter B. Williams (The Coastal Mission Area) |

Very unfortunately, Rev. Kuoo-Henry Grimes died in Rev. Walter B, Williams came to Liberia as an American mis—

July, 1968. Prior to his death, he requested his Fol- sionary in the spring of 1909. At the time he came, there
lowers to construct a much larger church For the Future®as 2 violent misunderstanding in action between the Kru
generations. The present building in which the church people and the Liberian government. Bishop Isaiah B. Scott,
now exists is named in memory of its founder, the Rev. then resident bishop at the time, sent Rev. Williams to Grand

Kuoo—Henry Grimes (Kuoo Henry U. M. C.). The corner- Cess on the Kru Coast™as a missionary to make peace.

,stone of said church was Iaid by Bishop Bennie Warner, The entire area was closed to all intercourse withthe out-
one of the indigenous bishops of the United Methodist side world. It was very difficult for anyone, regardless of
Church of Liberia. The very first pastor of the exist- status, to enter the area. In fact, the pecple of the area
ing church was Rev. James D. Karblee. : did not accept any negro, missionary or otherwise, because

of fear that he might be an agent of the government,

This was the condition under which the Rev., Wiliiams was to

The Ganta Mission has its origin in the visit to venture and to work in establishing peace among the peaple

(2} The Ganta Mission Area
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of the area. The task was very difficult for the first

few months, but gradually, he finally succeeded in
settling the three year old dispute.

There was another problem which Rev. Williams had to
encounter. As the community of Christian converts on
the Kru coast began to grow, the nen-Christian people
of the tribe began to persecute them for their new al-
legiance and for breaking away frem their tribal cus-
toms and traditioms. These converts were driven out of
their homes after being baptized inte the Christian
faith. Miss Agnes McAllister, who was at the mission
station at that time, had to accomodate many of the
refugees by taking them to Cape Palmas where she rent-
ed then a house.

In order to solve the unpleasant sitwation on the Kru
coast, Rev. Williams finally decided to build a separ-
ate community in which the Christians would live in
unmolested peace. This community was called New York
and grew into a worshiping comnunity.

Atcording to Rev. Augustus Monu, the Kru people pre—
viously worshiped many gods. These gods were respon-
sible for the socio-economic life of the people of
the ‘entire area. The predictions of the gods were to
be obeyed without gquestioning. On. one occasion, a
god told the people that a bell was coming from the
west, and when this hell reached the Kru ccast, the
road to him {the god)} would be closed forever. This
bell" as referred to is the WORD OF GOD as contained
in the Holy Bible and presented by God's messenger,
the missionary praophet.

tike -the Grand Cess area within the Kru Boast District,
the Nana Kru area was also faced with a similar pro-
blem of unrest. The mission station in the Nana Kru
area Was previously run by an independent missionary
called Mary L. Allen. After her death, the little
estate was taken over by Methodists in the area for
mission work. Agaln, Rev. Williams decided to use

this little estate as a separate community which-he
called "Bethany," simiar in purpose to the little

New York community.

Brutality and murder were prevalent in the Nana Kru
area just as in Grand Cess. The areas of Miffu,

Betu, Little Kru, Sattra Kru, and Wissipo, just to
mention a few, were among the trouble spots along the
Kru Coast. At the end of Rev. Williams' work an the
Liberian Coast, many fetish priests were converted,
their homes and idols destroyed to the honor and glory
of God. In 1932, Rev. Williams was retired.

History of the Gbarnga Mission Station

The history of the Gbarnga Mission dates as far back
as 1936, when Gbarn%a was just a little town with no
roads connecting it with other major towns and Monrov-
ia, the capital city of Liberia. As the little town
began to grow, educated and professional people were
sent there to work. Among them were Christians of
various denominations, including Methodists. At the
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time, there was ne sther church erganizatien in the area
except a Catholic church and a mosque. This left the
larger Christian community without a place to worship.

In 1937, the non-Catholic community decided to organize
into a Community Church. Rev. James E. George, the oldest
Baptist minister in Gbarnga at the time, and Brother Ernest
Peabody were among the pieneer members. At first, the neu
group met in the home of twe Methodist members. From there
they moved on to other homes until 1939 when they finally
decided upon a permanent place for worship. There first !
church structure was a little thatched booth built exactly . :
al the site presently where the Sigrun Sundar School of
Home Arts is located at the Gbarnga School of Theology (GST).

The newly established community of worshipers included
Methodists, tutherans, Episcopalians and Baptists. Among
them were people who spoke Kpelleh, Bassa, and English.

In 1949, the Annual Conference saw that Gbarnga was a de-
veleping town and requested the General Conference to send
missionaries for the work. Rev. and Mrs. William Keller
were the first missionaries for the Gbarnga Mission. After
a very short stay because of 11l health of Mrs. Keller,  they
were succeeded by Rev. U.5. Gray and his wife, Vivien, who
previously worked at C.W.A. Through the effort of Presi-
dent William V.S. Tubman, a very strong and stalwart Metho-
dist, a 250,000 acres of land was granted for the esta-
blishment of the Gbarnga Mission Station.

Under the Gray administration the mission began to take
root and prosper in education (school), agriculture (farm-
ing) and church growth. Opening the mission station, it was
decided that the community congregation be separated, i.e.,
each denomination to establish its own church. Under the
leadership of the Grays, St. John Methodist Church was be-
gun in 1953 and completed the following year with the sup-
port of the Board of Foreign Missions. Tt was dedicated by
8ishop Prince A, Tayjlor, the last of the missionary bishops
assigned to 'Liberia.

Churches on the St. Paul River Settlement

Several churches were Founded and built in the St. Paul
River area. The first was in 1927 by Rev. Alexander M.
Harris, an emmigrant from America who settled in what is
row known as Harprisburg. This church was later named St.
John Methodist Church, Harrisburg.

The second was established in Clay-Ashland, and later named
St. Peter Methodist Church.The history of this church dates
back as far as 1840 in connection with the Houston family
coming to Liberia. This family was given a parcel of land
on the St. Paul River by King Bromley of the Dey Tribe who
had inherited the area which is hounded by the settlement
of Virginia and the St. Faul River.

The third in the series is the Burnsphelps Methodist Church
which was established in 1875 during the episcopal leader—
ship of Bishop Francis Burns. This church was originally
known as the Burns Methodist Episcopal Church. At first,
there were two separate congregations in the area known as
Brewerville which later merged.
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Due to the fact that there were net many Methodists
living in the area, the services in the two congre-
gations were poorly attended. Thus the congregations
were joined in 1945 and named the Burns Methodist
Church. This merger gave strength and vitality to
the new congregation.

After the merger, Rev. Monroe Phelps was appointed
pastor. At the time the building was small. Cut of
his personal resources, Rev. Phelps built a new
edifice. Because of his commitment, dedication and
service the members decided to honor him by naming
the Church after him. Since it had already heen
named after Rev. Burns, they simply added "Phelps,"
thus calling it BurnsPhelps Methodist Church.

Tndigenous Congregation: Georgia Patten Memorial UMC

This church is the result of efforts of Miss Mary
Sharp who came to Liberia in 1878 as an American
missionary and actively engaged herself in service
with the Kru people. According to history her work
actually started in the early 1900's.

During her first experience with the Kru people, she
realized their need for spiritual enlightenment.
Their spirityal anxiety urged her to organize a
church. With just twenty persons in the group, they
went from house to house for prayer meetings and
services.

At the close of 1904 another female missionary named
Georgia Patten came to join Miss Sharp. Sister Pat-
ten was a medical doctor who dedicated to the ser-
vice of the church ended up building a church edi-
fice in the 0ld-Kru-Town area. This new building was
dedicated and opened for worship in Dec. 10, 1905.
Because of her invaluable and humanitarian services
and gift to'the congregation, they decided to name
the edifice after her, hence the name Georgia Patten.

Doe-Juah U. M. C.

The founders of this congregation were originally
menbers of Georgia Patten UMC from Monrovia Touwn,
Waterside area and the West Point Community. There
were two sisters whose works and services contribut-
ed very largely to the establishment of this congre-
gation. They Were sisters Dugbe Blamoh and Nancy
Doe-Juah. Because of their persistence and deter-
mination they organized a prayer group known as the
Doe-Juah Faith Group.

At one of their prayer meetings Sister Doe Juah had

a vision that a pastor would be coming from Ghana to
help. and lead the group into becoming a church. On
July 7, 1962, this vision came true with the arrival
of Rev. Paul W. Teah from Ghana. Upon arrival he
associated with Georgia Patten UMC, but worked very
closely with the Doe Juah Faith Group as an evangelish

On July 1, 1975, a petition was sent to the Administrative
Board of Georgia Patten UMC from the Doe-Juah Faith Group
seeking the establishment of a congregation at West Point.
It stated three major reasons for this reguest:

{a) Because the Hest Point Area is a strategic area
‘for Church Growth and Development mainly because
the majority of the inhabitants in the area do not
belong to a Congregation or Church;

(b} Béecause of the concentration and growth of the con-
cern and work of Georgia Patten Church in the area,
it was very important that a local Congregation
or Church be established, and

{c) Since the Pentecostals. and Catholics have erected
church edificies in the area, the Methodists should
do likewise.

Approved by Rev. Charles 0. Nance who was District Super-
intendent for the Monrovia District, the petition was later
presented to Bishop Bennie D. Warner for its implementation.
At the 1976 Annual Conference in Miller McAllister UMC,

Ganta, the petition was granted and a regular congregation

was established at West Point under the name of Doe-Juah UMC,
West Point, Monrovia District.

Lott G. Matthew U.M.C.

This congregation started as a prayer group in 1978 under
the leadership of Rev. David B. Quire, Sr. In 1979, Bishop
Warner and the Annual Conference approved the request and it
became a local Methodist Church within the Conference.

This church is named after the memory of Rev. Lott G.

Matthew, Sr., an eminent Methodist minister who had devoted
his whole life to the service of the Church. He died in an
dirplane crash April 28, 1968 on his way to Annual Conference.

The Church operates an elementary school catering to the
educational needs of its children and unfortunate other
children. Located in the Logan Town area, the church and
school are serving a viable purpose meeting the spiritual
and educational needs of the pecple.

Trinity U.M.C.

The Trinity congregation was organized in 196& when the in-
habitants of 0ld-Krue-Town were compelled to abandon the
area because of the government's decision to build a seaport
and neededthe rocks of 0ld-Krue-Town. The residents left the
area to establish another Krue Town, now known as New-Krue-
Town. This was concluded in 1945, Those that were evacuated
from 0ld-Krue-Town were members of the Georgia Patten Church,
so that Trinity Church is an off-spring of Georgia Patten.

As more and more people migrated into New-Krue-Town, the
church membership grew. In-the early days of Trinity Church,
Rev. Willis J. King was hishop, but retired before the work
was completed. During the administration of Bishop Prince
Taylor, the church was completed through the hard struggle

of its members especially refusing Bishop Taylor's request
to reduce the size of its building structure.
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Camphor U.K.C.

The Camphor congregation is another offspring of the
Georgia Patten church. It started in 1925 when Rev.
C.W. Duncan, who had pastored Patten U.M.C. for 16
years (1908-1925), was appointed by Bishep Clair and

transferred to Sasstown. Rev. Duncan refused to accept

the transfer supported by a number of his members.
Together with these discontented members he broke
away from the Liberia Annual Conference and joined a
little Independént Methodist Church built by Miss
Mary Sharp, his wife's foster mother. As a foster
daughter his wife asked him to take over her mother's
church group. From this congregation the Camphor
Memorial Independent Methodist Church was established
in 1930 in 0ld-Krue-Town.

Unforturately for this congregation they had to aban-

don the area when Gld-Krue~Town and the Camphofi~Church

were demolished in 1945. After re-locating and con-
structing a new building in Clara Touwn, the members
decided to name the church after Bishop A.P. Camphor.

Additional Information on Methodism in Liberia

The Methodist Church is the largest denemination in
the Republic of Liberia. Even though it has had good
steady growth, that increase has not been commensur-
ate with the opportunities. "For a quarter of a cen-
tury, Liberia was the only Mission Outpost of the
Methodist Church in America. For half a century,
Liberia was the only Mission Station on the African
Continent. From its infancy, this church was kept
growing by substantial mission subsidy." (P.73,
Joseph Wold).

From the very beginning there were three types of
mission approach in Liberia:

{a) £stablishment of Methodist Church in Americo-
Liberian communities such as Monrovia and its
adjacent settlements,

{b) Establishment of Methodist Church Mission on
the Kru Coast as a means of Outreach, and

{c) Establishment of Church Mission to the Interior
tribes such as Ganta and Gbarnga Stations.

The major reason for the slow expansion into the Inter-

ior from its beginning was the language barrier.
Missionaries could not speak the language and there-
fore could not administer to the people's needs.

Alse during its formative years, the Annual Confer-
ence was administered by the Methodist Church in
America as part of the African Central Conference

which was organized in 1939. At the time, it included:

Angola, Begium Congo, Mozambique and the Rhodesias
{northern and southern).

In 1944, a new plan was put into effect by which a

bishop of Liberia would be elected by the Central Jur-

isdiction in America. Bishop Willis King and later
Bishop Prince Taylor were elected under this system.

In 1959, Liberia raised the issue of having its own indi-
genous bishop, but being a single conference with just feu
ordained ministers, she could not elect.her own bishop.

In 1984 the General Conference adopted a plan presented by
Bishop Taylor that Liberia and other countries be affiliated
with the General Conference permitting them to elect their
own bishop. In 1965, the Liberia Annual Conference chose to
become an affiliate of the General Conference. At a special
session of the Liberia Annual Conference convened in 1966,
the Rev. Stephen Trowen Nagbe was elected as the first native
Liberian to be its bishop.

According to records, Bishop Nagbe succeeded to develop the
spiritual life of the Liberian Church. He organized the

Annual Conference on the new standards of the United Metho-

dist Church and formulated goals and strategies for the out-

reach of the €hurch and Conference. He succeeded in strength-
ening the Agricultural program, whereby the Gbasontown Agri-
cultural Project under Norwegian assistance and leadership :
is outstanding. Unfortunately he died Feb. 3, 1973 and was |
succeeded by Rev. Dr. Bennie D. Warner. '

Among the proegrams of Bishop Warnerts leadership was the
attempt to develop the economic power of the Church through
self-supporting efforts. As bishop emphasis was placed on
stewardship and leadership training. Programs and strategies
were formulated for their implementation. Qutstanding was
the initiation of "The Movement:" the God-power Movement,
the Money-power Movement, and the Manpower Movement. With
his involvement in politice he could not return to Liberia
from America where he had gone for church business because
of a 'coup d'etat' in April, 1980.

Flected Dec. 6, 1980, the Rev. Dr. Arthur F. Kulah succeeded
Bishop Werner as the third indigenous bishop of the Liberia
Annual Conference. Bishop Kulah's primary concern is directed
toward building the Church. In the words of Nehemiah 2:18
et uys rise up and build." He has attempted to do this through
leadership training and developmental programs with theolo-
gical education as his chief concern. The Gbarnga School of
Theology is now offering Leadership Training courses in three
levels of qualifications:

{a) The Certificate Program Level,

{b) The Diploma Program Level, and

{c) The Degree or Advanced Program Level,

Sixteen young men and woman have received scholarships te
study in the United States. They are being trained for leader-
ship in various disciplines including theological studies.

The laity of the Church has become involved in support of the 1
ministry and outreach of the Church through the Fund Genera-
tion. Program and strategies are planned for the growth and
expansion of the Church. The bishop has emphasized that £f the |
United Methodist Church in Liberia is to grow, it has to do }
so by the power of God through Jesus Christ. The Church's
programs are as follows:

(a) Evangelism as a source of out-reach of the ministry,

{b) Education for leadership training through our schools |
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and Junior College.

Building of hospital and c¢linics in strategic
apeas such as Ganta, Nana Kru, Cape Palmas, to
mentien a few, as a means to help meet the
health needs of the nation and its people, and
Seminaries for the training of church and com-
munity leaders such as Gbarnga School of Theo-
logy.

{c)

(d)

For the opportunity thus far presented and for the de-
gree of success that has been achieved through the
leadership of the people called "Methodists,! we
should be supremely grateful to God and rededicate
ourselves to the continuation of building the Church
as We all together look forward to a brighter future
for the Church and the nations of mankind.

Summary

My intended objective for this brief presentation is
to explain how Methodism got to West Africa. I have
described three routes by which that has happened.

It was first taken by the ex-slaves from the United
States in the case of Liberia or the ex-slaves re-
patriated from Great Britain in the case of Sierra
Leone. Secondly, the pioneering efforts of the ersx
slaves who were Methodist Christians were reinforced
by the Methodist missionaries to West Africa. Here
Nigeria, Ghana and other nations come in. The third
route to establish Methodism firmly in West Africa
was taken by the indigenous Africans, who were respon-
sive to the Chrostian faith and dedicated themselves
to the ministry of witnessing to their own people.
Through them an entire village has moved into the
Church on profession of faith. Such a people move-
ment described by Dr. J.C. Wold in his book, God's
Impatience in Liberia is still a possibility in
Liberia and the rest of Africa.

Four groups of Methodists exist in West Africa:
United Methodists, British Methedists or Wesleyan
Methodists, the African Methodist Episcopal, and the
African Methodist Episcopal Zion. Methodism is very
much alive in West Africa; and the Methodist Churches
there have a great future.

FOOTKOTES

lthe Methedists who FPirst settled in Liberia were
from the Methodist Episcopal Church.

2Joseph C. Wold, God's Impatience in Liberia, p. 5l

The United Methodist Church (formerly M.E., M.E. South,

¥.p., and E.U.B. roots), the A.M.E.C, and the A.M.E.
Z. Church. These three groups of Methodists remain
in Liberia today. The Lutherans, Roman Catholics,

and other Christian bodies came later in the history

of Christianity im Liberia.

3Bishop Willis J. King, History of the Methodist {hurch
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(Monrovia, Liberia: Mimeographed, undated), p.12.

bbid., p. 120 |

Seilliam Barclay, History of Methodist Mis;iqns, Vol. I,
p. 336. '

6Bar‘blay, vol. III, p. 870.
7Willis J. King, p. 26
8Karblee, p. 52.

9illis J. King, p. Bl.
10Kar‘hlee, p. 52.

111t yas Burns who kept contact between the Liberian field
and the Missionary Society from the time Benhum left in
1847 to the General Conference in 1856. It was due to his
devotion that the Church survived the crisis of almost com-
plete dis-connection with the Mother Church in America.

Bibliography

1. God Power in Africa, by Anthony B. Fadely. Published by
Fadely and Associates, Cocoa, Florida, 1983.

2. God's Impatience ih Liberia, by Joseph Conrad Wold. Wil-

1 liam Eerdmans €o., Grand Rapids, Mich., 1968.

3. History of the Methodist Church Mission in Liberia, by
Willis J. King.

4. History of Methodism, by Wade C. Barclay. V. i, Pub-
lished by Bd. of Missions and Church Expansion of the
Methedist Church, 1949.

5. History of Methodism, vol. III by Barclay, published by
Bd. of Missions of the Methodist Church.

6. "Thesis:" Rev. James D. Karblee. Published in 1882.

7. History of Methodist Missions, vol. IV, by J. Tremayne
Copplestone, 1973. Published by Bd. of Global Ministries,
The United Methodist Church.

8. flumerous pamphlets and brechures representing the var-

jous local churches described in this account.

(Bishop Arthur Kulah has been bishop of the Liberia Annual
Conference since 1980. He received his M. Div. and D.
¥in. from Wesley Theological Seminary, Washington, DC and
a M.R.E. from St. Paul School of Theology, Kansas City,40.
He has served as pastor, theological dean, district super-
intendent prior to being consecrated bishop.)

REGIONAL CONFERENCE IN NEW ZEALAND

Unfortunately the details of this gathering arrived a few
days after the copy for vol. 15, Fourth Quarter, 1986 had
gone to the printers. Although time is at an essence for
consideration we wish to share the following information
and hope that some of our readers may be able to attend.

South Pagific Regional Conference, at Wesley College,
Paerata, Auckland, New Zealand, Mon., May 18 to Mon,, May

25, 1987. Theme: Ministry, Mission and Culture in the South
Pacific, A methodist Perspective. Guests speakers: Dr. Frank
Baker, Durham, NC, USA; Rev. Albert Burua, Pres. of United
Church of Papua-New Guinea; Rev. Saveti Tuwere, Principal,
Pacific Theological College, Fiji; Rev. Siatua Leuluaialii,
Sec'y., Methodist Church of Samoa; and others. Registration:
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$220.00 (New Zealand). At this time that is about
equivalent to $110.00 (USA). Conference is open to
anyone interested in Methodism in the South Pacific.
Although the deadline for registering has been set
for March 31, 1987, due to delay in this announce—
ment a week or two later will probably still be con-
sidered. Send money or write for other information
to: Dave Roberts, 2/10 Birdwood Ave., Papatoetoce,
Auckland, New Zealand. If one wishes to be met in
Auckland or Paerata, please let Mr. Roberts know

so complete arrangements can be made. The Wesley
Methodist Historical Society of New Zealand invites
you and extends a hearty welcome. The WMHS is an
affiliate sponsor of this conference.

CELEBRATING THE WESLEY CONVERSIONS

Plans are develeping fast for a major celebration in
1988 of the 250th anniversary of the conversion ex-
periences of Charles and John Wesley in May 1738,
generally regarded as the 'birthday' of the Metho-
dist movement. The event will be celebrated by ser-
vices in St. Paul's Cathedral, tondon (where John
Wesley attended Evensong on the afterncon of his
'heart-warming' at Aldersgate Street), and also in
Wesley's Chapel, City Road, in Westminster Central
Hall, and Methedist churches throughout the country.
There will be special exhibitions at various centres,
musical and dramatic presentations, and a variety of
evangelical outreach as part of the continuing mis-
sion of Methodism in the very different world of

the 20th century.

Indications already show that large numbers of Meth-
odists from overseas, especially from the United
States, are planning to visit €ngland .during that
year. Further information can be obtained from Mr.
David Ensor or Mr. Martin Ludlow, c/o the Conference
0ffice, Westminster Central Hall, London, SW1H 9NH,
United Kingdon.

A MAJOR NEW PUBLICATION

Nonconformist Chapels and Meeting-houses in Central
England by Christopher Stell (HMSO, London; available

HISTORICAL BULLETIN

World Methodist His-
torical Society

Box 460
Mont Altoc, PA, 17237
USA

Published Quarterly

in the USA from BERNAN-UNIPUB, Lanham, MD 20706 at $78.75).
This is a volume of outstanding interest and importance

to anyone involved in the study of religious noncenformity,
especially in England; the only comprehensive and authori-
tative work on the subject available, full of fascinating
detail and lavishly illustrated. The author is recognized
as an expert in this field, with a knowledge of the his-
torical as well as the architectural setting of nonconform-
ity.

RCGIONAL CONFERENCES IN 1988

The conference in the German language for European Methodism
will be held during that year. The program will probably
follow the plans for the 1987 conference, delayed until
1988. Dr. Michel Weyer, Prof. of Church History, Theolog-
isches Seminar, Bellinostrasse 35, Reutlingen, West Germany,
D. 741 is serving as chairman of the European Historical
Commission (United Methodist Church). He will answer any
questions about the conference as directed to hinm.

Another Regional Conference will be held by the British
Section (WMHS) and the Wesley Historical Society during
Easter Week. Details will be forthcoming in the near future.

The address of the Secretary of the British Section, WMHS,
is as follows: Dr. Joan Anderson, 7 High Street, Bassinghan,
Lincoln LN5 9JZ, United Kingdom.

MEMBERSHIPS IN THE W.M.H.S.

We continue to urge our membership to solicit new
members and keep your own position active in the
society. The charges have not changed since
established in 1971.

$5.00 (USA)
20.00 (usa)
100.00 (uUsA)

Annual Membership
Quinguennial
Life Membership
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EDITORIAL designed in 1856 by Bishop Payne, with the slogan "God

Our Woeld Methodist Historical Society has members from

many countries.. It also has members from many com-
munions -= or churches, if you prefer. Many of these.
have a historical office, an.archive; a record of pub-
lishing:histories. Sometimes they have a person of- -
ficially designated as "historian". And, every now and
then,.one or another of . these churches celebrates an .-
important:historical'anniversary...That: is the case in.
this year of 1987 Hlth the Afpican, Methodlst Ep1scopal
Church. IRESRTERETREY G Tl v
Details'oF;the'AME'celebratlon'apbeah‘ln a handsone
68 page pamphlet, 'A Syllabus for: Celebrating: the 200th
Birthday of “the AME Church. :
Sunday :School Union,: the syllabus. is-edited by Bishop:
‘Vinton Ru Anderson, uho is also ecumenlcal oFF1cer o
oF the denom1natlon : bt TR : B

The Syllabus covers the AME her1tage well. The Blcen—'
tennial logo captures the theme of "A leeratlng and’
Reconc111ng People," draulng oh the sp1r1t ‘of the Rev }
Richard Allen. Allen it was “who In1987 'led several
blacks ot of presence and membership in St. George s
My E. Church Phlladelphla, when: denied. equal seating.
The: denomlnatlon formally:organized in 1816, had g1Ft~
ed-nineteenth century leaders: among whom were- three .
bishops == Wllllam Paul: Quinn,. expansionist; Danlel A-n
Payney:‘educator-and historian; .and Henry M. Turner,. ..
"Reconstruction politician, black. nationalist, and . .
African emigrationist™i-Twentieth: century AMEs of im- .
portance have 1ncluded Rosa Parks; whose' refusal: to:
Migye:.back!?.- sparked the Montgomery bus: boycott Rev.;
'=James Cone, advocate oF black theology, and Blshop '

the Churches oF Chrlst in the U S. A.:
At the tlme oF thElF Centennlal in 1887 notes ”hlS“ :

tor1ographer" Henderson DaV1s. forty percent of Rmer1can

blacks were AME members, later ‘the church "served as'
mad—wlfe" For several other predom1nantly black denoml—
nations. Among h1ghllghts ‘of the AME experience dur1ng
these two centuriés have been: showing "concern for all
manner of people”, seeking.civil freedom-and social
Justice", promot1ng educatlon. perForm1ng "the modellng

Functlon L a symbol ‘of the blacks! ab111ty to ach1eve,

to’ Funct1on eFFect1vely w1thout uh1te over51ght", and
encourag1ng "talent to develop" )

Blshop Anderson notes Future goals in, "Retool1ng for the

Third- Century"l’centerlng on. the need .to Mexpand our
global vision; give:seripus attention:to: our.overseas
mission, and engage in vital ministries to the masses
with' thelr varsed languages and’ cultures.” Anderson re~
lates these alms to the Flrst seal oF the denomlnatlon,

Published by the Churchl's-

Our Father, Christ Qur Redeemer, Man Our Brother," {A

note- on page 51 of Syllabus explains that the'last phrase
means "The Human FamilyM.)

The pamphlet gives litanies of celebration, the World
Methodist Social Affirmation, maps of AME work, biblio—
graphies, and guides for annual conference and lecal
church ohservances.

Major bicentennial events include: the Horld Methodlst o
ConFerence and the Overseas Consultatien, both held at
Nairobi, Kenya in 1986, a dozen happenlngs dur1ng 1987
highlighted by a May 18 Washington, D.C. "Meet1ng with
the President on Social & Economic Issues", and cl1max1n§
in the "Centerpiece Event", June 13-19 - the "Dovers:
Philadelphia- Balt1more Trek™. In connection with the latter
an ordination service For AME elders will 1nvolve Blshop
F. Herbert Skeete (UNC), an ecumenlcal landmark, The year
1888 will see General Board meetings in May and the AME
General ConFerence July 5-15 at Fort Worth, Texas, the
latter Featurlng a "culminating ceremony" for the entire
Blcentennlal Celebration.

Ecumenism has long attracted major AME attention, B1shop
Anderson.notes, for "we have -~- taken serlously both::
conciliar and union discussions." The AMEs are members: oF
the Commission on Pan-Methodist Cooperation,. the Consul—%-
tation on Church Unien, the National Council of the
Churches of Christ in the U.S.A., the World Council of
Churches, . and"the World Methodist Council. Bishop Anderson
lives ecumenlsm in still another way, serving as a votlng
member of the United Methodist Church's General Comm1s—'
sion on Chrlstlan Unlty and Interrellglous Concerns

In closing the Sgllabu Bishop Anderson promotes-the 1deax
of a Bicentennial Trust Fund, designed to endow AME:

institutions with a "future.financial selvency™.-Not:for::
Mspeculation™ dr "showcase", the Trust Fund is "an econo-:
mic development undertaking'. X SRR R ITE

Copies of this ‘valuable AME’ Syllabus may ‘be obtalned Fromt
. Bishop Vinton R. Anderson :
oo Box 6416 :

~St. Louis, MO, 63107 U.s.A.

The WHHS hereulth salutes our 51sters and. brothers oF _
the African Methodlst Eplscopal Church in the celebratlon
of their Bicentennial. Let it be for all of us our
celebration as well.

Theodore L. Agnew, Edltor
1216 N. Lincoln Street

© Stillwater, 0K, 74075, U.S.A,

From The Executive Secrétary who produces the Camera-ready

copy: Please pardon our resorting to the small.type-entire-
ly. We had a mass of material and one-third of our. 'mailings
go overseas. Postage costs would be much greater. JHN
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Conference.t In 1832 they apparently assumed that Wes—
leyan views on ordination were identical with those of
Episcopal Methodism.

Robert Alder arrived inh Yerk in June of 1832 without
any missionaries. Egerton Ryerson wrote that Alder was
in constant contact with the Lieutenant-Governor, and
the Anglical rector of York {Toronto) Dr.. Strachan . .
during his visit.!i? v .

Instead of ignoring Alder, the {anadians Foelishly'ine.
vited him to a meeting of the Board of their Missionary
Society and propesed articles of union to him.-.

The final draft 1ncluded tuelve proposals, the ma1n
points of which were: 7
a. adopting the discipline and pollty of the Srltlsh
Wesleyan Methodists
b. superceding eplscopacy;by an annual presldenoy,;:;.
= unless the change would: jeopardize church property..
“cv adninisteéring ordination in the same manner-as:. ... .
" that in which missicnaries were then set apart to.
the office ‘of ministry by the British Conference .
“di the British Conferénce was:to have. authorlty to..
i appoint Preésidents of the Canada ConFerence i
gl the British Wesleyan Mlsszonary Society was to be .
“eﬁ}}resplns1b1e For missions of the' Canada’ ConFerence
f. a nember of the Canada Cenference was to be sent to
""England to negotlate detalls oF the unlon. '

'The proposals were to be presented to the Canadlan Con—-
'Ference ‘meeting at HaIlouell in late August. Alder ‘was’;
“invited: to attend th1s CnnFerence._Gu e :

:Immed1ateiy, Egerton Ryerson started a "soFtenlng up"

_ : 7 “'protess through the ‘columns ¢f the Chrlst~
ian Guardlan. He assured his readers that Eplscopal and
MWesleyan Methodlsm was, almost identical, that.ordinatien,.

in the Wesieyan ConFerence Wasg, conducted by.a President,.

_a531sted in the laying- on-of- hands by presbyters, and
_that this was the same thing as M. E. ordination. Nhen a
'British Wesléeyan®: correspondent challenged his opinions,

Ryerson became belllgerent 1n hlS deFence oF the proposed
unicn. 17 :

Johri’ Ryerson wished a complete ‘break between Upper Cana=
da' s “Methodist's and “the ReForm Party and Egerton uas pre-

pared to go along with him ‘on this while brather Wllllamt

was mildly ‘convérted to the’ 1dea. A1l three wanted ad= =
ditioral Funds' for the Canada Conference and’ thought the'
Brltlsh ConFerence would be ‘& good source.-r- '

Rev. James Rlchardson, a leadlng member oF the ConFerf
ence, Was app01nted Chalrman sof a committee of nine to..
examine the Articles of Un10n.=0pposed to the uniany;
Rlchardson 1ncorrectly expected that his committee would
produce a tie vote and, as chairman he would then cast. ..
the decldlng negatlve vote. Four members, three oF them
Ryersons; were in Favor oF adopt1on and three WEPE op—
posed. The elghth, an old American 1t1nerant finally

MhApostolic ordlnance"
.. the British Hesleyan pos1t10n at that time.

voted in favor, making the vote for adoption five:to
three. Richardson presented the report of his Commit-
tee to the Conference, but declared his dissent from it,
and in particular, to articles two and three; adoptien
of the Wesleyan form of government and of the British
usages regarding probatlon examination and adm1531on

to the 1t1neracy

In later years Richardson wrote P
Such men as the venerable William Case, Thomas Madder,
Franklin Metcalf, Thomas Whitehead with many others'
manifested as much opp051t10n to the’ proposed=un10n
in 1832 as I d1d - ' o R

Robert Alder dld a good selllng Job telllng the Con—
ference that he was sent to Upper Canada to extend Wes-
leyan work there but that he preferred working with:a
revamped M. E. ConFerence rather than in competltlen

© wWwith it.

The Ryerson brothers' powerFul personalltles carrled

.. the day. The promise of avoidance of another government
".sponsored schism like the Ryanites, increased financial
osupport for.church-extension through British Wesleyan-
<. and prowinciali governnent-assistance, and an.end to-

government harassment. led:the maJorlty to acqu1en5ce
in the’ change.zq-of.--:~; x_---- - -

* After the Conference Robert Alder wrote the L1eutenantu.“:

Governor:that the results.of his mission were more fav-—-:

. orable than he:could: have anticipated.  The Canadians ..

agreed.-to abolish episcopacy, "a great barrier in the-
way- of the entire union." The Canadian ministry was.to-
be under the supervision of the British Conference. Local
preachers were no longer to be ordained, camp. meetlngs

be discontinued and the Christian Guardian a major voice

of opposition to Upper Canadian Toryism would become a
strictly rellglous paper. 5

Following the Conference, Archdeacon Strachan preached

a sermon: praising. John Wesley. This sermon was published
in the York Courier: and James Richardson, newly appoint-
ed editor of The Christlan Guardian, reviewed it. He-ex—
pressed considerable surprise at Strachan's Mfavorable
change towards that eminent man" since Strachan had re-
cently published an article in the Christian Recorder
condemning Wesley. Mow, according to Strachan, the only.
error of the Methodiste was their departure from the .
‘Strachan meant ordination, knowlng
Richardson
claimed ignorance of the ordinance in questlon, but sald

.. that he inteénded to 1earn what it was.22 In Gctual’ Fact,
. Strachan had not changed his sentiments about Wesley.'

His Church ‘of Frigland clergy in Upper Canada now startedd
to preach sermons ealling on Methddists to worshlp in

. Wesley's beloved Church of England as the "0ld Plan”p

Wesleyan Methiodists had done ‘and to abandon the M.E.

tradition of a Church with an improperly ordained =

ministry.23
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Egerton Ryerson wrote to Robert Adler on November 2lst,
1832, in order to court his special favour and to dis-
credit William Case, the acting "General Superintendent™
of the Canada Conference. Ryerson wrote that he was pre-
pared to accept,the entire Wesleyan system of gevernment
and so were his brothers and that they could deliver a
majority of the Canada Conference to support this. How-
ever the circuit membership was another matter:
But caution and delicacy will be necessary in those -
matters which relate .te the membership, especially.
when fears have been excited.Z®
Ryerston then, told Adler that:

(the) merit or demerit {of the proposed unien) has
“been maihly ascribed to me,. and on its result, should
I cross, the Atlantlc, my standlng 1n a degree de—‘_

pends on 1t.;;
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What was the position of* early Canadian Mi-E:s on.ordina-
tion? The first preachers in Upper Canada to: study: the.
subject were Natnan Bangs and Daniel Pickett. In the pre-
face of his book on Methodist ministry entitled An Origi-
nal Church ¢f Christ, published in 183G, Bangs states that

his first interest in the validity of M.E. ordinration com-
menced in 1806 while serving on the Kiagara Circuit in
Upper Canada. Rev. George 0'Kill Stuart, Church of England
missionary in York, Upper Canada, was aware that Dr. Tho-
mas Coke had applied to Bishop William White of Philadel-
phia for reconsecration as the necessary steps to unite the
M. E. and Protestant Episcopal Churches in-the United.
States. (Stuart lived with the White family in Philadelphia
for a short time.) Bangs, a former Anglican, and the Rev.
Daniel Pickett consulted with Bishop Asbury on ordlnatlon
in Eplscopal Methodlsm. Apparently, both were qu1te satls—

The Ryersons were waglng everythlng on th1s union and wlthFled with the bishop! s explanat1on as to its legltlmacy.‘

men of “stature such as William Case, James R1chardson,
Thomas Madden and Franklin Metcalf opposed, the whole af-
fair was "yet a ‘natter of conjecture rather than of moral
certa1nty.“25 The proposed union could” easily be defeat-

“ed by the’ c;rcu1ts if they were allowed te vete. It was
important te prevent this. In 1828 when the Canada Con-
ferencé was considering independence from her American
pareht,_the Quarterly Cenferences of the circuits were
consulted. Now a.greater issue was before the church and
they were to be 1gnored.

Thirty years later, Bangs. set forth his understandlng of
John Wesley's position on ordlnatlon with considerable
scholarship in his important book on the subJect.Z_B (Bangs'
brother-in- law, Rev. J.seph Gatchell helped 1n1t1ate Cana-
dian M. E. opp031t10n to the union. Daniel Plckett JOlned
the continuing M.E. church in Canada.)

William Case, during the six Canada Conference meetings

at whicn he presided as General Superintendent pro tes,
consistently refused to confereitterdeacons’ or presbyters'
orders because he had not been ordained as a blshop. In-

.'-It was d1FF1cu1t to collect money From the: c1rcu1ts to paystead, blShOpS from the United States came to perForm or-"

Egerton Ryerson's travelling expenses to England to neg-
- otiate the’union and so. William and Jehn got busy and
”ralsed the necessary Ffunds from Tory. friends.2’ Mean-
whlle opp051t10n to. the proposed union was deyeloping.

3 The Union Between Eplscopal and Wesleyan Wethodists
" in Upper Canada -1833 =. the issue of 0rd1nat10n.

When many oF the preachers went to the Conference of
1832, they expected to elect William Case as their bishep.
The” Ryersons were ‘determined that they would not. The
preachers were "eplscopal" Methodists @nd their Canadian
Book of DlSCIpllhe Was’ exp11clt about the episcopacy and
oredination. Their Church was an Episcopal Church with no
professed relatlonshlp te, and only a passing interest in,
the Church of England. In contrast,. the British .Wesleyan
Conference of 1792 had" reJected Nesley s views on ordina-
tion. At this Conference, all distinction between pinis-
ters ordalned in:the succession of presbyters and those
who had- been recelved into full connexion by the Confer-
ence was: abolished’ and reception into. full connexion be-
came: the, equivalent of ordination. From 1792 until 1836

there was no.Conference service of ordination with laying-

on-of-hands in Brltlsh Wesleyanlsm, nor, any.-appeal to
Scripture: and trad;tlpn to justify this position.. The
sole exceptions: to the Wesleyan ban on ordinatien were
candidates. For'missisnary service overseas. The real
union issue in Upper Canada became Church versus relig-
ious’ soc1ety. This issue focused on presbyterial suc-
cession in erdination.

dinations. If a bishop was not present there Were no ofdin-
ations.2¥ In 1833 Franklin Metcalf had in his possession

a letter wr1tten to him by Egerton Ryerson, dated March 4,
1828, statlng the reasons why Ryerson belleved that ep1s—
copacy must ‘be continued in the M.E. Church 1n Canada

the necessity of a General Superlntendent, I think:
may be very fairly agreed, not only from the general
understandlng there was among us at the ConFerence,_a
but from our habits——from the peculiar economy of our
. church in the appt. and labours of her ministry-—
from the sta%e of our egcclesiastical affairs in Canada,
- from the principles and aesigns of our venerable -
Foynder, J. Wesley-f-From the practsce of the’ antlent
(sic) and perhaps, Apostolic, churches; for the duty oF
our Superlntendents _appears to be very slmllar in
several respects to that of the Scriptural Evangellsts
===0n these points T believe we are all agreed. 293_

Joseph Gatchell. who was received on trial in 1810, set :
forth his views on episcopacy in his journal. He described
the British Wesleyan Conference as:
a body of people that was called a Church but on thorro
{sic) or scrutinizing examination we find to be a -
palpible mis_take...30

Gatchell goes on that, in 1833, the Wesleyans were:
without the Gospel rites or order of ordination in. .
its Ministry and of consequence unprepared to come .
among us or ungualified to administer those Holy
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'Immedlately, Egerton Ryerson started a ”soFtenlng up"

'Rev. James R1chardson, a 1ead1ng member oF the ConFerm
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Conference. 1 In 1832 they apparently assumed that Wes—
leyan views on cordination were identical with those of
Episcopal Methodism.

Rebert Alder arrived in York in June of 1832 without
any missionaries. Fgerton Ryerscn wrote that Alder was
in constant contact with the Lieutenant-Governor, and
the Anglical rector of York (Toronto) Dr. Strachan ..
during his visit.1® N

Instead of ignoring Alder, the Canadians Foolishly in-
vited him to a meeting of the Board of their Missionary
Society and proposed articles of union to him.:..

The firal draft inclided twelve proposals, the ma1n
points of which were:
a. adopting the: d15c1p11ne and pol1ty of the Brltlsh
Wesleyan Methodists ™™ -~

b, superceding episéopacy by an annual presidengy, . ..:-

v unless the change would: jeopardize church property. .
¢v. administering erdination in the same manner as. ..
i that in which missionaries were then set apart to .

'd, the British Conference was to have authority to
'*E;app01nt Pre91dents of ‘the Canada Conference. .
e.. the British Wesleyan, MlSSlOﬂaFy Society was to beﬁﬁ
' ﬁjrespon91ble far missions of the Canada ConFerence

'"»Ff'a member of the Canada Cenference was' to be sent to.

England to negotlate detalls oF the unlon.

' The proposals mere o be presented to the Canadlan Con—.
'Ference meetlng at Hallowell in.late August. Alder was,

1nv1ted to attend thls CUnFerence.%gz*n;

" process through ‘the oolumns of ‘the Christ—

'1an Guardlan. He assured his readers that Eplscopal and

Wesleyan Methodlsm uas almost identical, that -ordinatiaen
in the Wesleyan ConFerence was conducted by a President,,

ass1sted in the laylng on—of- hands by presbyters, and .
that this was the same th1ng as M. [, ordination. when a

dEPltlSh Wesleyan" correspondent ‘challenged his opinfons,’

Ryerson became belllgerent in hls deFence oF the proposed
union.17 :

John Ryerson mlshed a complete break between Upper Cana=
da'd Methodists and ‘the ReForm Party and Egérton Was pre=
pared to go along mlth hin on.this while bréther Wllllam
was mildly “converted to’ the sdea A1l threé wanted ad—
ditiofal Funds for the Canada ConFerence “and. thought the
Brltlsh ConFerence would be a good source. o

ence, was appointed Chamrman.ofra commlttee_of nine to..
examine the Articles of Union. Opposed teo the unien, ..
Richardson incorrectly expected that his committee. would
produce a tie vote and, as chairman he woyld then cast;
the dec1d1ng negatlve vote. Four members, three of them
Ryersons,.were in Favor oF adopt1on and three were op-
posed. The eighth, an old American 1t1nerant Flnally

voted in favor, making the vote for adeption five:to:
three. Richardson presented the report of his Commit-
tee to the Conference, but declared his dissent from it,
and in particular, to articles two and three; adoptien-

¢f the Wesleyan form of government and of the British
usages regarding probation examlnatlon and admlss1on
to the itineracy.

In later years Rlchardson wrote: i
Such men as the venerable William Case, Thomas Madder,
Franklin Metcalf, Thomas Whitehead with many others
man1Fested ag much opp051tlon to the proposed unlon
in 1832 as I dld..-. 3

Robert Alder d1d a good selllng JOb telling the {on-
ference that he was sent to Upper Canada to extend Wes-
leyan work there hut that he preferred working withra
revamped M. E. Conference rather than in competltlln
with it.

. The Ryerson brothers' powerFuI persona11t1es carr1ed
. .. the day. The promlse of avoidance of another government
“the office .of ministry by the British Conference. .’ ;

sponsored schism like the Ryanites, incréeased financial

.5 support - for.church.extensicn through 8ritish Wesleyan. .
“%i. and provincial government -assistance, and an end to-

government harassment. led: the majorlty to acqu1en5ce
in the’ change~29"”c'w.w= oo . e

After the Conference Robert Alder wrote the L1eutenant~'“
Governor.that the results of his mission were more fav—-:

. orable than he could have anticipated. The:Canadians:..

agreed. to abolish-episcopacy, "a great barrier-in the -

'; way of the entire union.'" The Canadian ministry was:to .
... be under the supervision of the British Conference. Local

preachers were no longer to be ordained, camp meetlngs
be discontinued and ‘the {hristian Guardian a maJor v01ce
of opp031t10n to Upper Canadian Toryism would become a
strlctly rellglous paper.

Fellowing the Conferénce, Archdeacon Strachan preached

a sermon praising John Wesley. This sermon was published
in the York Courier -and James Richardson, newly appoint—-
ed editor of The Christian Guardian, reviewed it.. He-ex-—
pressed censiderable surprise at Strachan's Mfavorable
change towards that eminent man" since Strachan had re-
cently published an article in the Christian Recorder
condemning Wesley. Now, according to Strachan, the only.

. error of the Methodists was their departure from the -

"Apostolis ordinance" Strachan meant ordlnatlon, knowlng

.. the British Wesleyan position at that time. Richardson

claimed ignorance of the ordinance in question, but said

. that he intended to learn what it was.22 In actual Fact,"
. Strachan had not’ changed his sentiments about Wesley. B

His Church of England clergy in Upper Canada now started
to preich sermons call;ng on Methodists to worshmp in
Wesley's beloved Church of Thgland as the "0ld Plan!

h Wesleyan Methodists had done and to abandon the M. E.

tradition of a Church with an improperly ordained
mlnlstry.23
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Egerton Ryerson wrote to Robert Adler on November 21st,
1832, in order to court his special favour and ta dis-
credit William Case, the acting "General Superintendent!
of the Canada Conference. Ryerson wrote that he was pre-
pared to accept.the entire Wesleyan system of gevernment
and so were his brothers and that they could deliver a
majority of the Canada Conference to support this. How-
ever the circuit membership was. another matter:
But caution and delicacy will be necessary in those
matters which relate to the membership, especially
when fears have been excited,Z%
Ryerston then:told Adler that:.
(the) merit or demerit (of the proposed unien) has
been maanly ascribed to me,.and on its result, should
I cross the, Atlantlc, ny standlng 1n a degree de-
pends on 1t._ﬁ; Cpn - -
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What was the position ofearly Canadian M. 'Eis on ordina-
tien? The first preachers in Upper Canada to: study: the .
subject were Natnan Bangs and Daniel Pickett. In the pre-
face of his book on Methodist ministry entitled An Origi-
nal Church of Christ, published in 1836, Bangs states that

his first interest in the validity of M.E. ordination com-
menced in 1806 while serving on the Niagara Circuit in
Upper Canada. Rev. George O'Kill Stuart, Church of England
missionary in York, Upper Canada, was aware that Or. Tho-
mas Coke -had applied to Bishop William White of Philadel-
phia for reconsecration as the necessary steps to unite the
M. E. and Protestant Episcopal Churches in the United:-
States. {Stuart lived with the White family in Philadelphia
for a short time.) Bangs, a former Anglican, and the Rev._
Daniel Plckett consulted with Bishop Asbury an ordxnatlon
in Eplscopal Methodlsm. Apparently, both were qUIte satls—

The Ryersans were waglng everythlng on th1s unlon and wlthfled with the bishop! s explanatlon as to its legltzmacy.-

men of stature such as Willianm Case, James R1chardson,
Thomas Madden and Franklln Metealf opposed the whole af-
fair was 'yet a matter of conJecture rather than of moral
centalnty n26 The' proposed union could easlly be defeat-
ed by the’ c1rcu1t5 'if they were allowed to vete. Tt was

- 1mportant te prevent this. In 1828 when the Canada Con-

Fenence‘was_con51der1ng independence from her American
parent,: the: Quarterly Cenferences of the circuits were
consulted. Now- a:.greater issue was before the church and
they were to be xgnored.

Thlrty years 1ater, Bangs set forth his understandlng oF
John Wesley's position on ordlnatlon with con31derable
scholarship in his 1mportant book ‘on the subJect 28 (Bangs‘
brother-in- law, Rev. vaeph Gatchell helped initiate Cana-
dian M.E. opposition to the union. Daniel P1ckett 301ned
the continuing M.E. church in Canada.)

William Case, during the six Canada Conference meetings

at whicn he presided as General Superintendent pro tem,
consistently reFdsed to confereither deacons' or presbyters!
orders because he had nof been ordalned as a blshop. In-

3'It Was: d1FF1cult to collect money from the; CIPCUltS to paystead, b1shops from the United States came to perForm or-

Egerton Ryerson 5. travelllng expenses. to England to neg-
otiate the union and so William and John got busy and
raised: the necessary:. Funds from Tory friends.2’ Mean-
whlle DppOSltlon tn the proposed union was developing.

3 ‘The Unlon Between Epascopal and Nesleyan Methodists
in Upper Canada 1833 —.the issue of erdination.

When many oF the preachers Went to the Conference of
1832, they’ expected toelect William Case as their bishap.
The Ryersons werd determined that they would not. The
preachers were "eplscopal” Methodists and their Canadian
Book of Dlsc1p11n dwas exp11c1t about the episcépacy and
oredinationi Their’ Church was an Episcopal Church with neo
proFessed relatlonshlp te, and only a passing interest in,
the Church. of England. In contrast, the British Wesleyan
ConFerence of 1792 had: reJected Wesley's views on ordina-
tion. At this Conference, all distinction between minis-
ters ordained in the!succession of presbyters and those
who had been: received inte full comnexion by the Confer-
ence was abolished and reception into full connexion be-
came the equivalent: of ordination. From-1792 until 1836

there was: no: Conference service of ordination with laying-

on-of-hands in BRitish Wesleyanism, nor. any. appeal to
Scripture: and tradition to justify this position..The
sole exceptions: te the Wesleyan ban on ordinatien were
candidates for:missionary service overseas. The real
union issue in Upper. Canada became Church versus relig-
ious society. This issue focused on presbyterial suc-
cession 1n erdination.

dinations. If a bishop was not present there were ng ordin-
ations.Z3 In 1833 Franklin Metcalf had in his possession

a letter written to him by Egerton Ryerson, dated March &,
1828, stat1ng the reasons why Ryerson belleved that epis-
copacy must be continued in the M.E. Church 1n Canada

the necessity of a General Superintendent, I think:
may be very fairly agreed, not only from the general
understanding there was among us at the ConFerence._f“
but from our hab1t5m~From the peculiar economy of our
church in the appt. appt. and labours of her ministry--—-
from the state of our ecclesiastical affairs in Canada,
- from the pr1nc1ples and aesigns of our vénerable
Founder, J. Wesley———from the practice of “the antlent
(sic) and perhaps, Apostolic, churches; for. ‘the duty oF
our Superintendents appears to be very 51m11ar in
several respects to that of the Scriptural Evangellets_
——=0n these ‘points T believe we are all agreed. 293 _

Joseph Gatchell, who was received on trial in lBlO, set -
forth his views on episcopacy in his Journal. He described
the British Wesleyan Conference as:
a body of people that was called a Church but on thorro
(sic} or serutinizing examination we find to be a-
palpible mis_take...30

Gatchell goes on that, in 1833, the Wesleyans were:
without the Gospel rites or order of ordination in. ...
its Ministry and of consequence unprepared to come ..
among us or unqualified to administer those Holy
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Sacraments of Baptism or the Lord's Supper or of
consequence to ordain others...

Gatchell described Episcopacy as the "crowning diadenm of
the Church, 32 1y the laying-on-of- hands in ordination a
presbyterlal successiofi or commission was passed on to
those ordalned by persons already ordained in this suc-
cession. Only those ordalned in such a succe551on had
the right to celebrate the Sacraments. '

James Rlchardson ] later position on episcopacy was
identical to that held by Bishop Joshua Soule.in 184s.
In 1833 he probably held to the orlglnal M.E. p051t10n
cof two ordersy Finti i CEEL .

33

There was no apparent dlssatlsfactlon With eplscopacy in
the M.E. Church in Canada 1n 1833 Even Anson Green, who'
supported 1ts ab011t1on, in later years admltted “that it
was 4 good system and ecrlptural in contrast to Nesleyan'
polity. 34ThereFore it is not surpr151ng that 0pp0$1t10n
to its abol1t10n developed 1mmed1ate1y aFter ‘the 1832
ConFerence at Hallowell Mere speclflcally, probably nofie
of the Canadlan class members of 1832 would have accepted

the Sacraments from the hands oF unorda1ned preachers._*'-

Egerton Ryerson left For England on March 4th 1833 to

negotlate detalls of the unlon. In the meantlme the 51tu~
ation in Upper Canada was one of "walt and see" The=
British Nesleyan Conference approved the Artlcles oF
Union at their meetlng in Manchester in Culy. Rev. Gearge.

e Marsden,‘rather than Robert Alder, was appolnted Preelw”:

" dent’ at the requeet B Egerton Ryerson, to satlsFy the'
_'”Amerlcan eplscopal preJudlcee oF sone - ‘on’ ordination. "35
‘Narsden had” been ordalned both & deacon and presbyter by
- Dr. Thomas’ Coke in 1813._; A grant oF 1 000 pounds was
promlsed For m1ssxons in Upper Canada, moet oF 1t money '
Fron the: Upper Canada parllament : W

A fenaral’ ConFerenoe of the WoES Chorch in Canada met in
the elegant new church on Newgate (Adelalde) Street in the
capital touwn of York in Uotober, 1833; ‘and ratzFaed the
“articles of unlon.rThe Reva" Thomas thtehead “who regls—
" tered the only negatlve ‘vote at this Conference neetlng,
agreed to go ‘along Hlth ‘the’ change. wlllsam ‘Case re-
turned to Indain work Jamee R1chardson and Franklin®
Metcalf accepted app01ntments as pre31d1ng ‘elders and
Thomas Madden, now a "t1red 1t1nerant Fell 1n line.
One opponent "o the unlon' Phllander Sm1th,_a Former a
pre51d1ng alder and later a "bishop of the contlnu1ng M.E.
Church.in Canada; was: located. at. the txme._Slgnlflcantiv,
however;-an.old: itinerant; ‘the Rev..Josepn. Gatchell with-
drew from the Conference session before the. vote.Was
taken: and: 1nmed1ately ‘committed himself to organ:zlng a
cont1nu1ng M. E. Church in Canadas '

At the ConFerence meetlng a legal oplnlon From John® Rolph
and Marshall Spring Bidwell, Upper. Canada's: two leading -
lawyers; was read, which assured the ConFerenoe that:its.
church property would be safe regardless of: the abolition
of the episcopacy. The:membership of the:Canada Confer—

| ﬁ:ﬁ-svoﬁ‘ienirf:-'amevm |

. Chureh™: in: Canada.’ On:March 10th

to the ConFerence as Eplecopal Method1ste and 1eFt as:
Wesleyans.

4, The Great Revolt

Significant opposition to the union centred on ordina-
tion, the constitutional rights of located and local

- preachers and Quarterly Cunferences, and the attitude of
. the Conference: to establishment

of the Church of England
in Upper Canada. The problems all related to the dif-
ferences’ between Episcopal and Wesleyan Methodists in
1833. Rev. Joseph Gatchell, one of the originators of -
opposition to the union, summed up rhe attitude of the
continuing M.E.s toithe Wesleyans quite succinily:
(We) find that there is nu appearance of any regular
Evangelical: or Apostelical Order of Church Government
- in that so-called Wesleyan Churcn organlzatlon...39

Rev. Davld Culp, another pr1nc1pa1 leader of the move~

;ment to re- establlsh the M.E. Church in Canada, was des-
cribed by the Wesleyan, Rev. John Carroll, as a:

blgoted EplSCOBallan w1th very narroy views on church
government... ) .

fgerton Ryerson obv1ously knew after his visit to England
in 1832 that lack’ of regular ordination in British Wesley-
anism was' the Achilles heel of his union scheme but he

':‘refused to Sdmit it to' his death:

Closely related to this was the ordination of local preach—
ers. British’ Wesleyans ordained neither local-nok’ thavs
elling' preachers and: Upper: Canadian local’ predchers’ were
“unprepared to accept ‘thisy  Quite  correctly’ they didinot
believe that their rightsito ordination ‘should be con=
“tinued after the’ ‘union;” as’ tgerton Ryerson promised them

in the Christian Guard1an -

Most Br1tlsh Nesleyan mlnlsters Were qu1te prepared to
accept establlshment of. the Church of England in Upper
Canada, bellevlng that it was the Established Church of

: the British Emplre. Ep1scopal MEtnDdlStS would not toler-

ate thls p051t10n, hellev1ng that they were also members
of a Church Apostol1c origin and tradition. and should not
show any spec1al deFerence to the Church of England.

The declslon for the change to British Wesleyanism at the
Conference meeting'of October, 1833, soon led t¢ polari-
zation of opinion: and organized resistances From December
onward, protest meetings were held across the province. =
On January 9th, 1834, at a meeting held in Oxford County
in southuest Ontario: (where Nathan Bangs established -
Methodisn in 1804) itiwas decided to continue a "M.E.

,-- 1834, a convention at -
the W.E5 Church; Palerme {near Hamilton) to'‘reorganize the
H.E. Church" iii"Caadaand on June 25th; 1834, a Conferw
ence was held at Cimmer's Chapel, Willowdale (now North
Toronts) to arrange  for ministerial supply of the con-
‘tinuing M.E. circuics ik Upper Canada. Rev. John Reynolds,
a friend-and convert’of Nathan Bange, was elected General
Superintendent protem. 2

ence was noWw 16,039; an increase of 60% in five years andAn adjourned session of this Conference met at Belleville

the largest it would be untll 1540.38 The preachers came

in Eastern Ontario in February of 1835. By the time of
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the next Annual Corference on June 1oth, 18335, there were
twenty-one travelling preachers and 1,234 members of the
continuing M.E. Church., At a General vonference on June
25, 1835, John Reynolds was consecrated hishop by three
presbyters and a M.E. Cnurch was re-established in Up-

per Canada. By 1840 there were forty-nine travelling
preachers, twenty-four circuits and 5,235 members. In
1881  the M.E.s had a constituency of 101,505 and a member-
ship  of 2/,402. From 1851 onward they were comparable in
size-to the Baptists of Upper Canada, six times as large
" ‘as the Congregationalists and three and one-half ‘times as
large as the Lutherans.

Meanwhile the Wesleyan Methodist Church in Canada was
going through its trauma of the so-called "union." The
Rev. George Marsden stayed only until the 1833 Conference
meeting was® ended and then returned to England. By March
oF'1834, it was obvious that the Cnurch was in such tur—
moil over: the union issue that almost ne further: regular
“gircuit news was published in the Christian Guardian until
- 1839, Instead, articles on Wesleyan foreign missions and
“obituariés of deceased Br1t15h mlnlsters and members fill-
. ed its columns. P

-_Rev. Edmund Gr1ndrod of the British Conferénce Was appoint-
ed Mafsden's sictessor. He was late in arriving for the
1834 Conference meeting and Robert Adler took over as the
"pre31d1ng oFF1cer wlthout 1nV1tatlon.44

"Q'Grlndrod was very unpopular._He had never. been orda1ned

- and was Flrmly opposed to John Nesley s p051t1on on or-
__d1natlon.95 An oplnlonated nan, Grindrod was Superinten-
“‘dent of the Leeds East C1rcu1t at the time of the infam-
“ous Leeds Organ controversy when over 1,000 menbers were
“Tost. An author1ty on Wesleyan churcn law, Grindrod was
“determined to enforce that law within the vanadian Con-

- ference regafdness of its results. He rudely rejected"
“the applications’ of local préachers for ardination, which
was guarantéed them” in’the’ "Articles of Union" and 1n-
51sted that the practlce be dlscontlnued 45

Durlng hlS year~long pre51dency, membership of the Wesley-
an Church increased by 176 while in the continuing M.E.
Church in Canada it increased by 1,147, Continuing Episco-
pal Methodlsts spread the word far and wide that a lay
pre31dent wae ord 1n1ng m1n15ter5 for the Nesleyan Metho-
"dlst Church.

The Ep1scopa1 Methodlst schlsm became an open rupture
during Grlndrod's one year: pre81dency._8er10us trouble
developed with’ the appointment of the Brltlsh minister,
Joseph Stlnson, to the British congregation in Kingston

in 1834 Apparently supported by Grindrod, Stinson started
" to proclaina "doctrlne" which was qulte unacoeptable to

Later events 1nd1cato that thls "doctrine” related to
ordination. John Ryerson stated that in the Bay. of.
Quinte District, just west of Kingston during October,
1834 every circuit had suffered large membership losses.

John Carroll tells us that divisions took place on al-
most every circuit in the province.8

Twelve months after the union, John Ryersen wrote:
Every result of this union has been disastrous, -
without-a single promise of anything beneficial
to the Canada Conference~—-I cannot go on this way
and I never saw my way so clear to retire as now.*3:

5. The Property Legal Suits

In 1835 the contlnu1ng h. E 5 launched a ser1es oF legal
su1ts in order to recover church properties. ahese su1ts
1ncluded at least seven churches and” brought the qUEStlon
of ord1nat10n 1nto sharp Focus. : :

The first two cases involved: chapel propertles oF the:
Ancaster Circuit. Tried before the Tory Chief Justice

of Upper Canada, the Wesleyans won afcter the judge char-
ged the jury to find for then. 50 (1he ruling clique of
the province was known as the "Family Compact_. ihe
Anglican, Dr.. Strachan, was h=1r azknowledged leader. }

No transcripts have survived for these two cases: The
third, the Waterloo Chapel case, was a very: difféerent
‘matter. Judge: James Macauley, before whom it was brought,
at K1ngston, overruled it as a question of law:and order-
ed that it be”trled before the Court of Kirg's Bench at
Ioronto51 in January of 1837. This time the M.E.s were.
victorious. A complete published trapscript of this _
trial has surV1ved and it is a major key to the contro-
versy.sz In this court case the M.E.s set Forth, with .
considerable soholarshlp, John Wesley's position on
ordlnatlon. (Were they assisted by Nathan Bangs7) They
stated that the British Wesleyan Conference was a rellglous
society rather than a Church and did not possess the Form
“of an ordained Ministry which Wesley intended for ‘the
Methodists of North America. The ‘continuing M. E.s sa1d
that at leagt two of the Presidents appointed by the .
British Wesleyan Conference had never been ordalned thus
v1olat1ng M. E..usage. Slnce the Brltlsh Wesleyan Metho— _
dist Conference had not continued as presbyterial succes-
sion through the 1ay1ng ~on—of-hands in ordznatlon, thelr
ministers were lay preachers lacking author1ty to celehrate
the Sacraments and to ordain.

One Judge, a former student of Archdeacon John Straohan.--
ruled in favour of the Wesleyans on the grounds that epis-
copacy was not essential to the M.E. Church. The second-
ruled in favour. of the Episcopals for various prooedural

the former M, E.. congregatlon in the toun and caused seriousreasons and becaiise the wishes of a large m1nor1ty oF the

trounle on nelghborlng circyits, John Ryerson wrote to his
brother Egertun on October 23, 1834 '
ho one. of them (Former M.E.1s) will remaln in the
(Klngston M.E. ) church if Mr. Stinson's doctrine .is
embraced—~~47

membersth of ¢ the Church were violated.

The third Judge, James Macauiay, concentrated on Wesley s

“concept oF ordlnatlon. He decided that, though both the

Wesleyan and Episcopal Methodists originated with Nesley,
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they were two separate and dlstlnct bod1es, one a rel1g~ 2. change the Form oF government of the Church |

ious society and the other a Church. The ordination of 3. dispense with the ordination of blshops""'hh
Coke, Whatcoat and Vasey: 4. have a term episcopacy . . |

placed the key-stone in the arch by which {the‘M.E. So far as the continuing M.E.s of Upper Canada were con-
Church) was perfected and upheld as a church, in con- . co
.. . T s 53 cerned, all four guestions were quite irrelevant to the
tradistinction to a lay association of pious brethren22
legal issue, which was presbyterial succession in ordina-
The Declaration in Chancery of 1784 gave the British Wes- tion. Letters with these questions were sent to’the four

ieyan Conference legal status but: o o oldest living ministers of the M.E. Church: Ezekiel Cooper,
this important document is silent on the. subJect of . Thomas Morrell, Thomas Ware, and Nelson Reed, and also to
ordination and the sacred ninistrations. They are . Bishop £lijah Hedding, Rev's. J.B. Stratton, Thomas Mason

not prov1ded for as was meditated and 1ntended in the and George Lane.ﬁ,_
American ChUPCh—"—HePEIH the two, as clazmlng to be .

Ryerson received the desired replies:
churches, differ mater1aliy in their organ12at10n-—~5 d P

1. The Christmas Conference had the right to choose

Macaulay denied that Wesleyan "reoeptlon into Full con- whatever name it wished. : . REREE R

nexion" ‘constituted ordination and pointéd out that the 2. The General Conference had the power, subject to

M.E. Book of Discipline drew a marked distinction between the restrictive rules, to adopt whatever form of:

lay preachers and the ordained ministry. He noted that government it saw best for. the Church, .

the Methodists of Upper Canada were Afierican in origin.’ 3. The General Conference, SubJect to the restr1ct1ve

Therefore he ruled in Favour of the M.E. s.?? B 'rules, had the r1ght to abollsh the, ordlnatlon of
blshops.=__h

In September’ the Lundy's Lane Chapel case i N1agara e

Falls was'tried before Judge Macaulay with the’ declslon in

favour of the M.E.s: The Belleville Chapél: casé 'was tried '

in October, 1837.°A different presiding Judge ordéred In his lengthy reply, Ezeklel Cooper quoted the example

the jury to rule for the Weésleyans: Sequestered For the'  “of the ancient Alexandran Church and also statements of .

night, they refused and.the following morning: declared . St. Jerome, Rlchard Hooker, Archbishop. Cranmer and Arch-

their Verdlct for the Eplscopal Methedlsts.fq R bishop Usher on Eplscopacy. He:emphasized that presbyters
have the r1ght to ordain because of their own ordination,
but since“they are under thé Pestraint of the ConFerence,
they can only act under"iteﬁaireétlon.ﬁz Ho b1shop ar

. ministerstated that laylnguon oF—hands by mlnlsters al~
ready ordained in a'presbyterial ‘succession was unneces- ©
sary because that’ questlon was not put to' them.-

4, The General ConFerence had the r1ght to make the
office of bishop perlodlcally elective,

News™ of these events” uere “transnitted to Egerton Ryerson,
then in: London, England in‘order to sécure funds and” a f
Royal’ Charter for Upper Canada” Academy. The * orlglnal
wording” of” the charter read that the: academy was”to be’
under the control ‘of the Mesléyan Methodist Connexion™
in Upper Canada. At Ryerson's request; Lord Glenelg al="
tered this to "Wesleyan Methodist Church®.? The origifal’ Ryerston_wrote_a separate Letter to Dr. Wilbur Flsk and
designation would haVe”etrengthened the argument’ of Up-" asked him if the General Conference had:power: to: alter.
per Canada's’ cont1nu1ng MiE.S that the Nesleyans were a- the form of government of the Church, to dispensé with

Teonnexion® rather than a Church Ryerson could not b ordination of bishops and te introduce term episcopacy.
afford thas. ' 0 Fisk gave the expected positive replies. Ryerson then ad-
6. Egerton Ryerson s Attempt to Justle the Changes in: :_ dressed to him the question if he considered the British
Ordination ., .o,y .0 AT Wesleyan Conference ordinations of 1836 valid. No one else
was asked this crucial question.

In August of 1837 Judge' Macaulay s Judgment oh the Hater- L 4 4 _
loo Chapel Case was published. John Ryerson asked his = Wilbur Fisk was the fraternal delegate of the M.E. Church

brothier Egerton to review the case ‘thoroughly. 58 They ‘to the British Wesleyan Conference of 1836, the first re-
decided that the’ only solutien to the legal’ problems "~ gular Wesleyan Conference meeting at which the British used
over property was té obtalr affidavits from several pro— an ordination litany. with. laying-on-of-hands.for ordinands.
minent leaders of the American MiE. Church pegardlng '"By request of Dr.,Jabez Bunting, he participated in this
their views. on polity:. The ‘Attorney General of Upper _ ;Lflrst laying-on-of- hands ceremony of the British Confer-
Canada suggested two quest1ons, both of uhlch carefully - ence. Fisk wrote:

avoided presbyter1a1 succession in ordination but were . L considered the ordlnatlon, as the“ and thePE Pe”—
related to the question of abolition of Eplscopacy.5 . formed,_valld,_and«the ninisters thus consecrated,

Egerton Ryerson reworked these questions into-four. and . .as duly authurjzed:ninieters_of ChPiSt-§4

sent them to selected ministers of the M.E.:Chirch in-
the United States.®0The only answers possible for an.:
Epieeopal'Methodist would be favorablé to Ryerson! a g
cause. These queéstions related to the- pouer oF the '
General Conference to:

1. change the name of the Church

Fisk was scarcely preparéd to admit his participation in a

. bogus ordination. Whey were the words Mas then and thers

.. perforned" insertéd? Did Ryerson wish to prevent Fisk

~ from making any reference to earlier Wésleyan practice
uhere reception into full connexion was considered the
equivalent of ordination? Did Egerton Ryerson help to engi-
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neer introduction of laying-on-of-hands in British Westey—
anism in 1836 in order to save Canadian Wesleyan proper-
ty? (Ryerson wasaEhe 1836 British Wesleyan Conference and
may have assisted in the laying-on-of—hands in the ordina-
tion service since he was a fraternal delagate. He was in
England from December 1835 until April 1837.)

In 1836, Nathan Bangs, a familiar figure in Canada, pub-
lished his book An Original Church of Christ and Bishop.
John Emory was completing his important. work Defence of

Our Fathers. Both of these books dealt with ordination in

Episcopal Methodism, Joshua Scule held strofig view on epis-

copacy.” Either these persons webé not consulted by Ryer-
son or else their replies were suppressed, -

After Ryerson‘s'ﬁéturn to Canada,_Bishop Hedding quali-
fied his statement on Methodist Episcopacy, as a result of

a conversation with the British Wesléyan, Rev. Joseph Stin-

son," the instigator of the trouble in Kingston in 1834.
Hedding said that if the higher courts decided against
the Wesleyan Methodist Church in Canada and they must re-
turn_to Episcopacy, then their bishop must be ordained by
bishops of.the American Chur\ch_.65 Egerton Ryerson's care-
fully worded questions were not the final statement on
the subject.. ..

Canadian’ Wesleyan preachers and members were very dis-
turbed by the Chapel property cases and because of his
"so' responsible™ part in’ the union, Egerton Ryerson was’
enbarassed. In a sharp’ letter to Robert Alder in late
1837, he. closed with an angry outburst against the con-
tihuing;M.E;vcﬁyr;h'in'Canada, referring to it as:

an: insignificant. and worthiess party.®®
The Christian Guardian ‘of June 7th, 1837, advertised the
sale: of a pamphlet on the Wesleyan Ministry, An Essay on

the ChkiétiaﬁVMinistﬁyE;l,7by J« Edmondson, M.A. The review

of the pamphlet approvingly quoted Edmondson's statement
that reception into full connexion constituted ordination
and qualified the candidate te perform all of the minis-
terial offices. The Toronto Anglican paper The Church
picked up; the article and quoted Dr. Adam Clarke as say-
ing'thap:' S 'V:_~ -;€'jJ;7 » e

Imposition of hands is essential to ordination in

the ministry. ool .
On’ January 13th, 1838, Egerton Ryerson wrote Joseph Stin-
son” a fiery lefteﬁ;éskingiwhy Ephraim £vans, the Editor

DF'thé‘Guardiahﬁfﬁad“hublished this statement thus allowing:

“the full impression‘ofisich an authority te remain

upon the judges! minds without even saying that the °
said Dr. A.C..regarded himself and acted as 2 minister
for nearly fifty years, without the inmposition of hands
and proved the iegitimacy”of‘his own ordination and.
resisted the introduction of the cerenony of the im-
position.of hands a few years ago and carried his re-
sistance against. Dr, Bunting and others by a vote of
moré than‘thbeééfbuﬁths of the British Conference.0?

;tiFSQn's‘ﬂdogtrine"'which would have emptied the former
iE+ Church in Kingston in 1834 if publicized, was now
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being prometed by the Chrisfiénhﬁuahdiah:fNaﬁfthéf he™
Wwas a Wesleyan Methodist, Egerton Ryersen had ta face
the real and very unpleasant basic issue of ordinatien
in the chapel cases with the centinuing M.E. Church in
Canada. Ryerson must either.reject Wesley's position on
presbyterial successian and openly promote the British
position or join ansther Church.

7. Impending Destruction ef the Church

Rev. William Lord, an incompetent'&dmihistfétor:and a
person "of plain manners" succeeded Grindrod in 1835 as
President of the Weslejan MEthodist:CHurch in Canada.
Promised funds were not forthceming From the”WeSIEyéh
Missionary Society and the American Church no longer gave
support to Indian missions. Lord plunged the Upper Canada
Academy building project inte additional debt,  jeopard>:
izing the whole project. Because of the union, “about half
of the academy subscriptiens were cancelled or unpaid.
Provincial geverhment assistarce fer the académy"ﬁaé'ﬁbt
forthcoming and Egerton Ryersen went off to Erigland te
beg funds for its completion. :

Political events developed rapidly in Upper Canada in°
1836. In January, the reactionary and incompetent new’
Lieutenant Gawernar, Sir Francis Bond Head, arrived in
Teronte from England. In June the Wesleyan-Conference,
meeting in Belleville, sent him an ill-advised address
of loyalty. Bond Head in turn gave their address a-rude:
acknowledgment, saying only that he had received it ‘and.
he was busy with electiens. . S

During the ensuing twelve manths) Bond Head's dismal pre—

cord as governor combined with this stupid address,; cost

the Wesleyan Conference a new less of 591 members while:

the Episcopal Methodists had a net inérease of 1,132, -

Feeling was running high in the Wesleyan Church over 'the

almost blind support being given te the unpopulargovern-
ment by both their Conference and the Christiap Guardi dn

now edited by the British Tory, Ephrain Lvans. (Evans'..

Wife was a daughter of General Aeneas Shaw of Torente.)
A convention of disaffected members of the Elizabethtown

and Brookville Circuits was held in 1836 and a large part
of the membership of beth circuits joined.the continuing:
M.E. Church.™™ Elsewhere others followed. James Richand-.
son left the Wesleyan Church at this tinme, quite correct-
ly blaming the Ryersons for harassing him out, and joined
the American MiE. Church. Politics and the unacceptable.

ineffectiveness of the British ministers now serving the

former M.E. Church an Adelaide Street in Toronto, once .

Upper Canada's largest Protestant congregation, led to ..

its almost total disintegration. :

Acute tensidns were developing between Johh'éndﬁﬂiliiam2
Ryerson and the British Wesleyans, especially William =
Lord and Robert Alder. Lord returned to England and was

- replaced in 1837 by Rev. William M. Harvard who hhoted 

to be a more affable President, although a U€?1355 ?d¢iﬁf
istrator. '

By 1837 confidence in the Ryersons and in the Wesleyan
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Methodist Church im Canada was severely undermined. De-
clining membership, church property in jeopardy because
of the unien, few British Methedist immigrants, inade-
quate Presidents eof Canference and lack of credibility
threatened destruction of the Church. Wllllam Ryerson
susried up the situation well in a letter to Egerton,
then in England, in May of 1837. William wrote:
The less we have to do with the English Conference
and their preacheps the better it will bé hokh for
our Conference and the Church at large---Our present
prospects are certalnly not of the most pleasing or
enoouragzng oharaoter~--0 how deeply I regret that 1
- ever had ‘any hand in br1ng1ng {the unisn} about---I
_thought 1 was dolng rlght, Was. doing Ged's service bot
‘ah, I Fear, I greatly Fear; I was greatly m1staken,
quu doubtless have been 1nFormed frem tlme to t1me _
of our var1ous lawau1ts about our church property
" and the1r nost unFortunate termlnatlon——-lt will af-
Ford you l1tt1e satlsFactlon to learn ‘that lawsuits are
multlplylng and our dlfflcultles are 1ncreaelng——_70_

To add to Wesleyan troubles, in 1837 James Richardson re-

. turned te Canada and, with Philander Smith, _joined the

M.E. Chureh The cont1nu1ng M .E.
estab11shed.‘ '

Chureh was now well

" Egerton’ Ryerson reallzed that the Wesleyan Methodlst

" Church’ in'Canada was in seriéus trouble. It wWas essential
that -the Conference shed its-Tory public imdge, acquired
since 1833: This was undertaken at_ the. ten day:Annual

e Conference meetlng in Jung oF 1837.. The question of ‘state

: supported Churches in Upper Canada was fully discussed .
and the Conference declared 1tse1f opposed of government
subs1d1es For rellg1ous deleS An colonles where _popular
opinien opposed them, The CIPCUItS were not to be con- .
sulted on all major 1ssues. The Pre51dent of the ConFer~
enoe,‘lellam M. Harvard made no attempt to llmlt or. to
direct debate.f_ g

"The years 1838 and 1839 were times of disaster for the-
Wesleyan Methodist Church in Canada. The net_membershlp
decreaséd by 255 during thése years, while the continuing
K.E. Church in-Canada increased by over 1,000 members in
splte of ‘government harassment because of the rebellion
of 1837, The wholé ‘sorey business of the attempt to remake
the M.E. Church in Canada into a Wesleyan Conference was
toming to-an’end. The Ryersons and others finally realized
that ‘their interests could not always be identicaliwith:
those of ‘the British Wesleyan Conference and often must be
in conflict with them.: The Rebellion of Decembery: 1837,
had a‘profound influence ‘on the Canadian ministers, and-in
“ particular upon John, William and Egerton Ryerson. The
hanging of Lount and Matthews on the gallows behind the
Adelaide Street Church in Toronto, the F11ght of 1nnoeent
people’ From the provznce “For not other reason than their
desire to enJoy civil llbert1es, the proJected colony For
Method1sts ‘and other reFugees from Upper Canada in the’
Davenport area of Towa, 71 realization that Canadians were
North Americans, the callousness of Robert Alder to the
activities of the Tory clique and the plight of Upper

Canadlan Methodlsts were underly1ng reasons for the dis-
solution of the unien, which the British ConFerence fin-
ally terminated in 1840. Now another schism took place as
approximately 1,400 British members hived off, princi-
pally in Toronto and Kingsbon, scon to organize an Upper
District of the British Wesieyan Conference. Twelye min-
isters went with them, including William Case_oF American
M.E. background. Case wished to continue his work with
the Indians and he had no desire for Further 1nvolvement
with the Ryerson brothers. SRR :

Upper Canada became part of the Unlted Prov1nce oF Canada
in 1840. By 1840, the former M.E. Church of 1833 was
divided into three groups:
1. The Wesleyan Methodist Church in Canada '
(the Ryersonian Methedists) -
2. The M.E. Church in Canada“
3. The Upper Canada District of the Br1t1sh Wes— -
leyan Conferenoe : o o

1840-1884

Reunion of -the Wesleyan Methodist Church in Canada and

The M.E. Church in Canada in 1840 following termination

of the union of the former with the British Conference,
however logical, was impossible because of Egerten‘Ryer—
son and events of the preceding seven years. Ryerson.
loomed large. as a symbol of perF1d1ty for oont1nu1ng M.E.s
and reunion between then and the Wesleyane was p0551b1e
only after his death in 1881. %

The British faction which withdrew fron the Wesleyan
Methodist Church in'Carada established oongregat1ons in
cities and scattered towns of the province with Torento
and Kingston as their-major centres. By 1847, the year
they became reunlted with the Wesleyan Method:st ‘Church
in Canada, the Br1t1sh had 3,082 members in- twenty -two
circuits and missions 1n Canada West.ia__llln

Recognition of the continuing M.E. Church in Canada by

the parent American Church was refused by the General
Conferencés of 1836 and 1844, In 1864, however, full re-
cognition was granted and from that time onward a c¢lose
relationship between the two Churches developed, much to
the annoyance of the Wesleyan Methodist Church in Canada.
In 1871, the Niagara Conference of the M.E. Church in Can-
ada proposed union with the American Church, following an
invitation to this effect from the Editor of the North-
western Christian Advocate. 72 Thpee Americans were: con-

sidered as Candldates for the Canadian eplscopacy at this
time. . o ]

The M.E. Church in Canada adhered closely to Wesleyan
theology and Episcopal Methodist polity. Their weekly
newspaper, the Canadd Christian Advocate, which tommenced
in 1845, carried scholarly articles on theological quest-
ions, in marked contrast to-the Mholiness movement “empha-
sis" in the Wesleyan nhewspaper The Christian Guardian.
The M.E. newspaper, unlike its Wesleyan counterpart, had

limited interest in revivalism and politics and
portrayed life in an episcopal, m1ldlK liturgical Metho-
dist Church, thoroughly Wesleyan 1n theology and strongly
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oriented to education. M.E. Church bulldlngs reFlected
more refined tastes in architecture than most- Wesleyan
buildings.

Discussion of "term episcopacy” and termination of the
consecration of bishops in 1871-72 in the M.E. Church of
the United States prompted serious examination of episco-
pacy in the M.E. Church in Canada. The Canada Christian
Advocate reprinted, with full approval, an essay by Daniel

. Whedeh from the Methodist Quarterly Review of New York
which deFended the consecration of bishops as an indelible
lifelong ordination.’3 At the sane time, The Christian’-
Guardian attacked: (Methodist) episcopacy in a strange ar-
ticle on ordimation in the March 15, 1871 issue:

The Ryerson brothers passed 1nto ob11v10n soon aFter 1847
and only Egerton reappeared in Methodist Conference circle
two decades later. ALl of the children of the Ryerson bro-
thers became Anglicans. A granddaughtér of Egerton was an
Angllcan nun and a namesake grandson was. an Anglican
m15510nary in Japan

S e 1874

'”he Wesleyan Methodist Church in Canada,, the.
Hesleyan Methodlst ConFerence oF Eastern Br1tlsh Amerlca
and the tiny Methodist New Connexion Church of Canaday.
(the lineal descendant of the Ryanite Church of 1829)°
united to Form the Methodist Church of Canada. Extending
from the Atlantic to the Pacific, this Church included
almost-all of the Methodists in every province except
Ontario. In Ontario, where 60% of the country's Protest—
ants resided, by 1881, the Methodist Church of Canada _
now counted 73.91% of the province's Methodists, the M.E.s
"17. 1%, the Primitive Methodists 4.3% and the Bible Christ-
ians 4%. The twe Black Methodist Churches, the Evangel—
ical Asso ciatiecn, the United Brethren in Chrlst, and

the Free Methodlsts provided the remalnlng T%.

W1111am Morley Punshon; during his remarkable term as .
*President of the Wesleyan Mathodist Church in Canada From
1868 until 1873, revived Egerton Ryerson s active part1C1"
patiof“in Cohference business and he was elected the FiFst
President of the General Conferente of the Methodlst Chur-
chof Canada, The Methodist Church of Canada’had®a’ quasi-

: Statlstlcally, the Wesleyan Méthodist Church in Canada Westpresbyterian polity with a guadrennial General® Conference:

/Ontaric was three times as large as the continuing M.E.

© Church. from 1847 to 1874, with a much higher proportion of

_ urban members. In 1874 the Wesleyans owned a small univep-

sity at Cobourg and a Ladies College in Whithy. There was

a publishing house and bookroom in Toronto and approximate-

ly one thousand Church bu11d1ngs and several hundred par-

SChages across the province. A Ladies College in Ramilten

U dnd: an “elaborate - camp ground at Grlmsby, while nomlnally

_ Nesleyan, were'net owned by’ the Chirch, The M.E.s had a

" small university’in Belleville, a Ladies Coilege at St.’
‘Thomas, a publishing house and bookraom in Hamilton, a .

: large camp ground in the Thousand Islands and approximate-

1y Flve Hundred: Church bu11d1ngs and twe hundred parson-

ages’ ing Ontarlo. Strong Ioyalty and a high' level of fin=

anclal commltment among members gave the denomination a.. -

level of v131b111ty on the Ontarlo countrys1de quite out

of proportlon to its numbers.

Unlike the: Edltors oF the Canada Chrlstlan Advocate those
of the Christian Guardian showed very limited knowledge
of Wesleyan, hlstory and theology. The Advocate editors
quite correctly lectured their Guardian .counterparts on
inaccurate factual statements, 1nclud1ng some gross mis-
representatlons of Wesley's position on ordination, lit-
urgical worship, and the Sacraments. At times the Guard-
ian seemed to promote non- Hesleyan views of ‘sanctifica-
‘tion ‘and was always: ektremely opposed to all forms of.
"ritualism™;"by which' was meant specifically the Book of
Common Prayer, John Wesley's Sunday Service and the
Roman Missal. In contrast to the Advocate, the Guardian
was violently opposed to Anglicanism and Roman Catholicism.
A missionary delegation from the Church of Scotland to
Ontario in 1874 described the provinge's Wesleyans as uni-
que in the Methodist world and closer to Preshyterians
than any other body of Methodists. They were not tradi-.
" tional British Wesleyan Methodists, - : '

and six Annual Conferences.

The polity of the Methodist Church of Canada lacked an
adequate system of superlntendency. Ironically, the first
person te complain of this was®Egerton Ryersdn, the man-
responsible for elimination of episcopacy in the principal
body of Canada's Methodists. Ryerson had’ actively promoted
union’of thé Wesleyans ahd the New Cohnhekion against Punw
shon's ‘advice and now hé decided that the united ‘Body
needed a General Superintendency. Others supported the .
movement and thus opened the p0531b111ty for a union with
the M.E. Church in €Canada.

Egerton Ryerson died in 1881 making possible serious
union négotiatidns based . on a General Superlntendency The
model proposed ‘was unique in the Methodist Wérld. The Gen-
eral Superintendency was neither an episcopdcy ‘nor’a pre-
sidency. There was no service of consecration and the Jjob
more closely resembled the chairmanship of the Board of
Directors of a large business corpération than trad1t1ona1
episcopacy. Two General Superintendents were to hold term
appointments of eight and four years and these could be”
renewed for the lifetime of the incumbent. In the case of
Dr. Albert Carman, the time limit ended with his eighty-
first birthday. There were to be ne direct links' between
the General Superintendents and local ‘circiits sifce the
Presiding Eldership was abolishéd, The only maJor pastoral
functions of the General Superintendents were at the An-
nual Conference meetings, and more specifically, at.or-.
dination services. The Senior General Superintendent was
president of the General Conference and all of its boards
and committees. He also shared the pre51dency of each An-
nual Conference with an elected Annual President. The Jun~
ior General Superintendent assisted the Senior officer by
performing duties assigned to him. Both were supposed to
travel throughout the Church. Parachuted into the preshy-
terian polity of the Methodist Church of Canada, only a -
political genius could make this form of General Superin-
tendency work.
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No appeal was made to the Wesleyan guadrilateral when 431ssons, op. cit. pv 153
this policy was devised. The diaconate was abolished and
a concept of ministry considerably lower than that of : '
the M.E.s was adopted by the new Church. 6UCA Egerton Ryerson Papers. 1828, Dec. ll. James Scott
Howard, York to Egerton Ryerson. John Gamble is comme-
morated at St. James Cathedral, Toronto, by a massive
wall plaque on the west wall,

5?oront0 Examlner, 1853 July 20

The last battle between Wesleyan and Episcopal Methodists
of Upper Canada was fought over this unicn. A group of
former Wesleyans opposed the union because of the pro-
posed General Superintendency. Another group in the M.E. 75ee Sissons, op cit, p. 129-132 for an account of Ryer-
Church, led by Rev. Dr. Thomas Webster, sought to prevent son 1$ mission on behalf of civil llbertles in Upper Canada.
the union on the basis of abandonment oF traditional,
Methodist Eplscopacy Both attempts were unsuccessful
and the union took place on June lst, 1884.

8Egenton Ryerson Papers. 1831, August 6. George Ryerson,
Bristol, to Egerton Ryerson. See also George G. Findlay

_ and Wlliam W. Holdsworth, History of the Wesleyan Mzth-
Dissidents from the union were required to acquiesce or odist Missionary Society. Vol. 1, London: Hedder and
leave. About 3,600 M.E. members left, some to become Stoughton, 1921, p. 423.

Angllcans. In 1881, there were two hundred and sixty- nine
actlve and superannuated M.E. ministers. F1Fty one. of. .
_these, all actlnt and most of them younger men, went to . -

the M.E. Church in the United States. Some.were gifted. 10John Carrell, Exposition Expounded. Toronto: Methedist
persons and one of them, Rev. Frank wapne, 1atep hecame Book and Publishing House, 1881, p.18. The bishops elect-
a M.E. bishop in. India.. . . _ - . ed were Nathan Bangs, Wilbur Fisk and J.B. Stratton.

411 refused the office,

gEgerton Ryerson Papers. 1831, August 6. George Ryerscn,
Bristol to Egerton Ryerson.

Bishop Albert Carman of the M.E: Church’ ‘became ‘a General
Superintendent of the Methodist Church, Canada, Newfound-LlEgerton Ryerston Papers. 1832, April 6. George Ryerson,
land, Bernuda and, from 1888 until 1910, was the sole Londcn to Egerton Ryerson, York, U.C,

‘General Superlntendent A man of great ability, he made 12134, B

the best of a difficult:job, constantly avoiding blows

R Fnom powerFul former Wesleyan laymén in Toronto.:His. 13address” reprlnted in The Christian Guardzan 1832, July 11,

© successor in 1914 was Dr..S.D. Chown, a former. wesleyan p. 134, c.4 -

who' 1nterpreted the oFF1ce as purely adm1n1strat1ve lhEgerton Ryereon, Canadian Methodism: its Eoochs and...’“

The conFllct yer mlnlstry caused hy the se-called union Characteristics. Taoronto, Wm. Brlggs, 1882,p.307-310.

“of 1833 '§til1 haunts the’ “United Church of Canada. In 192515Ib1d b 310 311,

the Church of Stotland was hésitant to recognize ‘the’

validity of the ordination, of United Church mlnzsters of 167homas Webster, History of the M.E. Church in Canada.
Methodist background because oF the Wesleyan strand in Hamilton: Canada Christian Advocate Office, 1870,p 260-61.
'Canadlan Methodlsm. Problems whlch have led, durlng the
past twenty years, to app01ntment of the Commission on
the Ministry in the Twentieth Century, The Task Force on o
the Ministry and Project Ministry together with ordina- 18canada Christian Advocate 1872, March 13, p. 2
tion and communion services conducted by lay Presidents 197bid. '

of Canference during the past FlFteen years indicate how ‘ :

past errors age Visktﬁd ] ;ugsgqgent genepatlons o 20gnson Green, The Life and Times of the Rev. Anson Green,
FOOTKOTES . . , . 0.0, Toronto: Methodist Book Room, 1877, p. 161_

1. For @ detalled hlstory of the eanly wonk of the M.E.
Church in Canada see George Frederick Playter The History _
of Methodlsm in Canada with an Account of the Rise and 22Christian Guardian 1832, October 10, p. 191,

Progress of the Work of God Among the Canadian Indian 23gee Christian Guardian 1837, April 19, 5.94; May 3. p.102,
Tribes;..(to 1828). Toronton Anson Green For-authon'1862. 103; May 10, p. 105; Hay 17, p.109 for an example.
]

L7christian Guardian, 1832, June 6, p.118. Ses- also issues
of 1832, April L1, p.86; May 9, p. 10Z.

21Thomas websten} op cit, p. 262-264.

2Str‘achan 5 correspondence with Chalmers is Found in the ZhEgerton Ryerson papers. 1832, November 21. Egérton Ryer—
Thomas Chalmers Papers, Wéw College lerary, Edlnburgh
Seotlands Chalmers letters to Strachan are not in'the
Johin~ Strachan letters, Archlves oF Gntarlo, Toronto ZSIbld-

san, . St. Catherlnes te Robert Alder (copy).

3Charles Bruce Sisson, Egerton Ryerson, HlS L1Fe and Let- 25Ib1d-

ters Toronto Clarke, Irwin & Co., 1937 p. 48, 169,510, 27 John George Hodgins ed. The Story of My L1Fe, by the late
513 534 535. Alder eventually entered hnglican priesthood

Rev. Egerton Ryerson, D.D., L.L.D. Toronto: Wm. Briggs,
32yesleyan Methodlst Missionary Soc1ety (London) 1827, 1883, p. 1l11.
April 11, p. &4l4. ‘ '

28Nathan Bangs, An Original Church of Christ: Or a Scrip-
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tural Vindication of the Orders and Powers of the Minis- 48J0hp Carroll

try of the M.E. Church.
"Preface". Rew.

New York: Mason and Lane, 1837
George 0'Kill Styart and Rev. Robert Ad—

Case and HIS Co Temporarles. Teronto wes—
leyan Cenference -Gffice, 1874, Vol. IV, p. 8,20,21,25;.
29,42,43,

disen were the only Church of England missionaries withingg

the Niagara Circuit bounds in 1804. Stuart seems the more
probable to converse with a Methodist minister on this
subject because of his acqua1ntance with Dr. White of
Philadelphia. ..

29Thonas Webster, op cit, p. 240- 242’ Bishop Hedding's
visit in 1830 was the last time’ an’ Amerlcan Methodist
blShOp ordalned 1n Canada : e

Egerton Ryerson Papers, 1828 March 4. Egerton Ryereon,
Cobourg to Franklin Metcalf, Brockv111e (copy) 0r1g1na1
at Queen 5 Unlver51ty Arch1ves, Klngston..,

30ycy “Joseph Gatchell: Papers. "Journal“¢ P 46 Gatchell
was' a brother in= law of Nathan Bangs B

3lIb1d., p"47‘;?..“ :
321bid.,: pe s

33Canada Chrlstlan Advocate, 1872 June 12.

34Anson Green, op c1t., p..l77

35Flndlay and Holdsworth, op c1t., Vol. I, P-. 4280
Ibld. p. 428' Chrlstlan Guardlan. 1883

Feb._ia, p;.54
37Anson Green, op 01t., p-~l?6.v-

38Charltn SlSSOﬂS, op. c1t - po 188,

39Josepb Gatehell “qurnal", pv 46,

40 Jofin- Carroll Iy Needed Exp051t10n' On the Clalms and Al—
legations of the Canadian Episcopals. Calnly Considered
Torunto MethodJSt Beok R00m, 1877, P, 29.:

LR

Oasee Thomas WEbster, op 51t., p. 293 312 For M E. cumments
on Wesleyan lack of ordinations ™ e '

Chrlstlan Guardlan, 1834, Jan.‘B, p. 34.

*Thonas Hebstep; op Git., pi 299-309, 31g-319.
*31b3d. p- 320~ 323 b

+4Charles B. Slssons. op c1t ' p. 237 238. .

3 Johni Bowmer, The Sacrament oF the Lord's Supper in Early
Methodism. London: Dacre Press, 1951, p. 161-162: 18374
August. Henry. Moore, Brunswick Place to Edmund Grindrod.
Koore, who was: ordained by Wesley, challenged Grindrod!'s
views on ordination: and his refusal to. allow Moore to’ pass
on a presbyterial siccession through- the"laying-on-of-:
hands" at the British Wesleyan Conference's first ordina-
tion service in 1836 Moope obJected that thls was con—
trary to’ John Wesley. '

6Flndlay and Holdsworth, op c1t., Vol. 1, P. 429

7Egertun Ryerson Papers. 1834, 0ct. 25, John Ryerson,
Hallowell to" Egerton Ryerson, Toronto.

*d1bid. 1837, Oct. 3l

Egerton Ryerson Papers. 1834,
lowell,

Oct. -25i-John Ryerson, Hal-
to Egerton Ryerson, Toronto.

50Egertpn Ryerson Papers. 1836, Sept 25. John Ryerscn,

Toronte o Egerton Ryerson.

511b1d

52Upper Canada. Queen s Bench Reports (Old Serles) Vol.

9, p. 344-433. Doe ex dem. The Trustees of the M.E. Church
in the Township of Kingston-vs. Bell (1837). See also
Thomas Webster op_cit., p. 336-368 for a complete reprint
of the JudngﬂtS of Judges Macaulay-ahd Sherwood on this
iegal suit. Webster does not reprlnt Roblnson 5 Judgment

31bid., pe 411.

54 Tbid. ) he 413,
5S1bid., p. 414

56Kingston, Upper Canada, British Whig 1837, Nov. 7y p. 24 A

strange account of the Belleville Chapel Property Case was

published by -Egerton Ryersaon whlch leaves the impression

the Wesleyans won the case: :
Methodist Chapel property case: report of the trial of
an_action:brought by John réynolds and others, on the.
part of persons calling thenselvés the M.E. Church in
Canada, against Bella Flint; JrJ ‘and others, Trustees
Wesleyan Methodist Church in Belleville, to ohtain a-
chapel in-the possession of the latter in the town of
Belleville, by Harvey Fowler, stenographer. Toronto:
Wesleyan Conference 0ffice, Jos. K. Lawrence, Printer;
1837...w1th brief notes and remarks by E. Ryerson. 103pp.

Egerton Ryerson Papers, 183§, June 164 George Grey, Down-
ing St. y to Egerton Ryerson, London, England.

. 581b1d. 1837, Aug. 11, John Ryerson, Torcente to Egerton Ryer-

son, Kingston. There is reference to the Lundy s Lane
Chapel case in this letter.

Christopher A. Hagerman, Attorney
General, Upper Canada te Egerton Ryerson. -

Ibld. 1837, Nov. 25, Egertnn Ryerson, New Yurk to Rev. R.
Alder. In spite of Ryerson s "evidence" the cont1nu1ng
Eplscopal Methodlsts Won ‘the subsequent property cases.

Th1s correspondence and the replies were published 40 years
later during: the: Canadian Methodist union debates in:
John Carroll, A Needed Exposition or the Claims and -
- Allegations of the Canada Episcopals Calmly Con31dered
Toronto .Methodlst Book Room, 1877. :

Ibld p. 36— 40.
Ibld pe 45~ 46
Ib1d. p. 647,
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Egerton Ryerson:Papers; 1837, Dec. 6. Joseph Stinson, - APPENDIX THO
. N W0
Kingston to Egerton Ryerson, Toronto. DENOMIVATTONAL GROWTH, CHURCH BUILDING, UNTON AND DISRUPTTON .
6 1 ' N TABLE COMPARING DENOMIATION GROWTH IN CA_NADA WEST, ONTP\RIO
661hi4. 1837, Mov. 25. Egerton Ryerson, N.Y. to Robert Alder 1842-1881
5] D - T
; X 842 1851 "1861 1871 1881
67 1h1 4. 1838, Jan. 13. Egerton Ryerson, Klngston to Jo- SENOMINATION | M4 — T 13‘ 0@
3 5,353 . 61,559 86,630° 106,680
seph Stinson, Toronte. : BAPTST 18,41% A% — - 200
68 ROMAN CATHOLIC| 65,203 167,695 258,141 274,162 ' | 320,839
Sissons, op cit., p. 346. ANGLICAN 107,791 | 223,196 ' 311,565 | 330,995 1 386,539
9 T PR P T e SLEND L - 5 7,747 19,357 12,858 ‘15,140
59 john Carroll, Case and His Co-Contemppraries. Vol. 1V, CONGREGATIONAL | 4,253 ! : .
e e DISCIPLES a0 2,064 4,147 e 16,05L
p- 126-127. listing o i ligting '
70 o R o LUTHERAN 4,524 12,089 24,299 32,392 37,901
Egerton Ryerson Papers, 1837, May 18, William Ryerson, WESLEYAN Can.3z,315| (109,040) | 218,427 | 286,911 l4m,987
: . | Br.23,347 [ 96 G40
Hamilton to Egerton Ryerson, London, England. ‘ T oo | e (a;s10t | 28,200 | 30,889 J :
71 RELRR YT 8 71,615 & [ 92,198 101,505
Seé¢ John George Hodgins ed: The’ Story oF My L1Fe...._' EPISCORAL HETH. 20,125 P ’ - !
" : *HRIET o 5,726 &, 801 18,225 23,726
(op: cit cit), p- 184 . R . o e liisting - : :
77 S i TR [FRINITIVE HETH. na no N no 24,045 25,555
IR O P S A i listing listing jsting
Canada Chrlstlan Advocate. 1871 Apr;l Sanc friba) R R Fral {43,7687 23,330 3,964 @ | 3,730
R i i 59,585 ;
RIS ; v 8z 1350,373 | 462,232} 591,503
APPENGIX ONE _ MEWBERSHIP [T METHODESTS 82,923 |23 -
T = x it e CH. OF SCOTLAND| 77,929 {59,102) {108,961 | 63,167 5)7,964
o S I 57,542 '
Episcopal Wesleyan Continuing Episcopal: “FREZ CHURCH pre (65,7387 [143,043 | 230,465 ;}mm,sn
1830 11.348 . : tdisruntiont6s,807 - 5
3 e : “TRESSUTERTANS | 18,220 (75,308) | 51,378 50,847 |
1833. 16,039 : ! ag,ja9 a )
OTHER PRESBY. 946 ¥ 11,963 7,213
e I o — I
183-4 ALL PRESBY. 97,095 204,148 | 303,384 | 356,442 | 417,749
1835 or b GUAKERS 5,200 7,460 7,383 7.106 1| 6,307
RIS — P @2
ls!’o_ L OTHER CREEDS | 22,3052  |25,392 40,367 36,266 27,099
1845 N0 RELIGION T f5,7¢a @ 17,373 6,792 3,255 @
i:gg HOT GIVEN 81,348 < 35,740 a,121 13,849 12,963 o
MR TOTAL T0B. 487,053 |957,004  |1,396,091 | 1,620,851 1,923,228
1860 . Courtegy of Professor William Westfall .. o 0 s
lBGSY X o :
1870 _
157k i et
1875 o (Dr. Glenn Lucas is retired frow service as-Executive:
lBBb:';. Director of the United Church of Canada Archives in
1883. SN Toronto, Canadd. He preséntly livés at Box 501,

A LETTER TO THE EDITOR:

(The'FciIowiné Was addressed o' Or. Fred Noruood in ress
ponse: to:his request about Methodism: in France. Tt is fram:

Rev. Norman Goreham, 187 0ld Taupo Rd., Retorua, New:
Zealand, P.O. Bax 5010.) o CiT

Methodism' first. entered France in Normandy and came from:the
Channel Islands. Hethodist: services were being held in Paris

before 1790. Tn: 1791 an entry appeared in the stations oF
the Brltlsh Conference. "France Wllllam Mahy“. In 1796

Or. Thomas Coke accepted to work in America wlth one reserva-
At Flrst Methodisn

tion: "unless the déor opens in France'.
was not well received by the French Reformed: Church.: This:

led two members of. arlstocrat1c Famllles An Brlttany, Con=.
verts under Methodlst 1nfluence from Cathollclsm to Protest-
antlsm, Plerre de Pontav1ce “and- Armand de Kerpezdron, to seek
erdination in the French Reformed Church in order to: spread
methodist principles (as Wesley had done) within:ah establlsh
ed Church. Later, other Methodist preacher alst found it con-
venient to work within the national Church: Among;these was
Charles Cook, an indefatigable traveller and apolegist who

Markdale, Ontario 'NOC 1HO, Canada. He also is a past
President of the World Methodist Historichl Society. )

LETTER TO EDITOR (Continued)

did much to uphold and commend the Methodist position
in controversy with the Calvinism of the Reformed
Church. His aim was to form a "society" within the
Church, a position which led him into difficulties

through the misunderstanding of the clergy of that Church,

The spread of Methodism was more successful in rural

than in urban areas. {ircuits were formed;, some of them
vast, such as the Midi Circuit which stretched from the
Alps to the Mediterranean. The growing Methodist move-
ment, at first attached to the British Conference, be-
cane an independent Conference in 1852. In' 1898 the

name of this was changed to Synod. EEERR

French Methodism had its own newspaper, a girls'
boarding school, a bookraom, a childrents home, Sunday
Schools, lay preachers, ministerial training (at first
when a senior minister trained candidates fer the minis-
try in his own home), and, eventually its ouf mission
field in Algeria. Eventually, toc, the movement was

{Continued on Page 18)
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CHANGE IN BRITISH SECRETARY!S OFFICE

Dr. Joan Anderson resigned as secretary of the British
WMHS office. 1In her place Mr. John H, Lenton, M.A.,

¥. Phil., 21 Vineyard Road, Wellington, Telford,
Shropshire TF1 1HB, England has been nominated by .

the Methodist Archives and History Committee and will he
acted upon by the British Conference at its next session.
Mr. Lenton is assuming the office immediately prion'to
his final endorsement.

A 1988 REGIONAL CONFERENCE IN ENGLAND

With the 250th anniversary of the conversions of John'and
Charles Wesley, a special conference will be planned’:
jointly by the WMHS and Wesley Historical Society. 'It
will be held at York, England, April 5-8, 1088. The

theme will be “METHODISTS IN SOCIETY" with papers’on the
subjects such as_John Wesley's evangelical strategy; the
:Soc1a1 Hltness oF United Methodlsts, Hugh Price Hughes.
and the West London M1551on, symposia on Method1st Archiv-
es and Blbllographles, historic visits to sites around
York. The cost will be approxlmately £70. Further 1nForm—
at1on, please wrlte to: -

 Rev. T.S.A- Macquaban, The Manse. whltehlll Road Hallfax

West Yorkshlre, HX2 938, England. o

UNITED METHODIST GENERAL COMMISSION ON ARCHIVES § HISTORY

Sugan N Eltscher, Dlrector of Ilbrary for’ Amerlcan Bap~
tist Historical: Soc1ety, Rochester NaYay has been nawed
Director of Women's and Ethnic: Histary for the Commission.
~She 18 a member of the United Methodlst Church and began

: her work ‘at Madlson, N. J., June 1. :

A denomlnatlonal Hlstorlcal Socmety is belng organlzed
: and wlll begln taklng membershlps dur1ng the charter :
Cyear’ of 1988 and fornal organlzatlon wlil occur at a

churchwlde Hlstorlcal Convocatlon, July, 1989._ _”“

- The Jesse Lee prlze has been revzved w1th deadllne of
October 1, 1988 for manuscripts, awarding to ocour the
following year. For details on submitting a manuscript,
contact the Cumm1sslon, Box 127 Madison, i, J., 07940, USA.

WOrkshop on Shrines and Landmarks, Xavier Center, Con-
vent Station, N.J. Sept. 21-23, 1987,

150 YEARS OF METHODIST WORK IN-ARGENTINA

On Sunday, Nov. 30, 1986, celebrations commenced the. 150th
birthday of Methodist work. In 1836, December, Rev. John.
Dempster arrived in Buenos Aires and began to preach among
the English-speaking community. From these beginnings the
Iglesia Evangelica Metodista Argentina evolved. The cele~
bration was held in Buenos Aires with choirs, musical pre-
sentations, greetlngs from other denominations, and main
address delivered by Bishop Federico Pagura, leader of the
Methodist Church of Argentina. Dr. Raul Alfonsin, Pres.

of Argentina, brought greetings. Further celebrations will
be held during this sesqui-centennial year.

METHODISM INVITED TO CELEBRATE
The 250th anniversary of John Wesley's Aldersgate exper-

ience wlll be observed May 18-26, 1988 with walks

te historic sites, reflecticns in London,'attendance

at St. aul's Cathedral ard Aldersgate services by the
Morth American program committee. Special pilgrimage
tours will be conducted. The World Evangelism Com-
nittee will prepare a major Bible Study "The Meaning of
the Warmed Heart" written by Dr. Doenald English. This
study will be used in local churches throughout the
world., For further invelvement concérning North Améri-
can participation in these great events, write to '
Aldersgate '88, cfo World Methodist Council Headquarters,
Box 518, Lake Junaluska, N.C., 28745, U.S.A.

~in Nagoya:

A REPORT ON THE CATALDG OF METHODIST MANUSCRIPT COL~

LECTIONS

A second printing of Part 6, Section 1, dealing with_*~‘
the Methodist Records at the John Rylands Library has:
been completed. Copies may be secured by purchase fronm
Dr. Homer Calkin, 3830 Columbia Pike, #202, Arlingtor,
VA, 22204, U.S.A.-Dr. Calkin is the editor of thls' o
pPOJect- Cost: $40.00 (USA)

The edltor has started the compllatlon to Part 6, Section
2, of the British depositories: Wales, Scotland, and
England. More than fifty depositories have sent their
information. About a dozen depositories in Ireland have
also reported. Work on the circuits and chapels willk .
cover a separate volume. With 32 districts in the British
ethadist Church the volume will.be set up by districts..
so that it can be reproduced in sections allowing pur-. .
chase of whatever districts may be desired.

AROTHER JDHN KRUMKMEL PUBLICATION

The history of "The Methodist Protestant Scheol for Boys
1900-1912" has just be released and may be
obtained by writing to Dr. Jchn Krummel, 5-4-22 Minani
Aoyama, Minato-ku, Tokyo 107, Japan. This printed
pamphlet consists of 16 pages of historical 1nformat10n
No cost has been indicated.

BRIEF HISTORY OF GEQRGE MEAL BY LORNE C. BALL

The author sent us a copy of this publication written
about a leader of early Methodism in Upper Cahada. The
title of the study is YGeorge Neal: A Number One Metho-
dist in Upper Canada™. Copies may be obtained by
writing the author: Rev. Lorne C. Ball, 15-3815 Portage
fd., Niagara Falls, Ontario L2J 2L1, Canada. It con-
sists of seven pages.

LETTER TO THE ERITOR {Conclusion)

One factor needs noting; there were never seridue'divisions
with French Methodism. It retained its evangelical inte-
grity and took it along into the wider ecclesiastical
scene.

Come, jein the WMHS. Dues are:
Annual Menbership $5.00 (USA)

Quinquennial $20.00 (Ush) soxthzg' PA, 17237
Life Membership $100.00 (USA) Uo: A to,PA,
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LETTER TO THE EDITOR (Continued)

able to send some of its own personnel to work in ‘the
Channel Islands to repay the original debt.

At ordinations, sympathet1c clergy of the Reformed Church
were 1nv1ted to partlelpate, but it was made clear that.
the Conference was the competent orda1n1ng authority,
Methodism strengthened the national Church by leading
some of its members to deeper Falth and eccleelastlcal
loyalty as uell as support of the Methodlst movement._

In 1870, there were thirty ministers inadtive service,
two full-time evangellsts, nine day schools and a hundred
lay preachers. Numbers of personnel WEPE MeVer great ‘and
budgets were always modest. By 1893 there were twenty~"
four active m1n15ters in France, two inm Algeraa and two
evangellsts & AR :

Cauees of the eventual decllne Were: pauc1ty oF personnel
and Flnanc1al resources, the too wide- spread hature of the
work, the lack of success in maJor towns and c1t1es, a
number oF ninisterial defections, the closure of the theo—‘
logical school From 1884 to 1889 insularity of French::
Methddism and lack of ‘interest in the ‘overseas Methodist
ecene;*a'generahilaokioF”falth'onEthe part of the whole:
population;?the'rural'exodueﬂ“thefdisilluslonment’of“small
isolated; ruraly aging congregations, the first world war,
(difficulty of communication;’ loss of personiel through

. death on: active:service)iand @ gemeral lack:-of merve; to-
B gether withs d1ss1patlon of_energy on: 1nessent1als.:-

'Nevertheless, French Method1sm produced some remarkable
leaders. Charles Cook translated Wesleyls sermons into
French as' a tool to aid h1m in the, controversy w1th ReForm—
ed theologlans over predestlnatlon. Matth1eu Lellevre gave
Wesley a high. proFlle in educated French c1rcles through
his: b1ography and urltlngs on Method1st theology. Henrl
Gulton was another noted Methodlst h1stor1an..So was Theo—
dore Roux..:" '

ﬁH_i,sib'ﬂ"ﬁiﬁcﬁt.éﬂiéﬁrm
World Methodist
‘Historical” Soclety

Box 460
Mont Alto, PA 17237
UsA

Published Quaﬁr’ceril i

_ HISTORICAL BULLETTN

Side by side with French language Methodism, were a no. l
of churches, particularly in northern France, for English- °
speaking Methodists, The most.Famous of these was the
English Methodist Church at & rye Roquepine in Paris, a

home away from home for many English-speaking people of

Free Church persuasion from all over the world, and where

I, myself, preached a trial sermon for ordination while
studying, with a scholarship from the World Council of
Churches, at the Faculty of Protestant Theology in Paris.

One of the most celebrated ministers of this church was
the Rev. William Gibson, a francophile, whose work spilled
over inte the creation of French- language congregations.
These extsted side by side with the congregations of the
French Conference till 1893 when they were amalgamed with
the latter. :

In 1870 when Paris was occupied by Prussian troops, Metho-
dist services were maintained at rue Roquepine. Likewise in .
1814, but during 2nd World War and the German occupation,
services were suspended. This church has one of finest
organs in Paris. It was saved by its caretaker at a time
when the plan was to billet German troops in the Church,

‘She appealed to-a young Nazi officer's love of music: the

troops were billeted elsewhere and the organ was saved.

“The merger of French Methodism with the reconstituted French

Reformed Church took place in 1939. It seemed inevitable;
the orlglnal hostility had been largely overcome; some |
Method1st workers had adOpted the deliberate policy of |
working within.the national Church; others had defected to
it, seeing in it a more fruitful field of action. There had
been a levelling off process—-the Reformed Church became
nore evangelical--Methodism less of an evangelising move-
ment and more‘of ‘@ Church with'a settled pastoral ministry.

il Few congregatlons, 1nclud1ng one in Par1s under ministry
of Henri Guiton, remained outside the union.
(Concluded on Page 15)
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EDITORIAL Thunder Bay, ontario
Dear Friends of the W.M,H.S,:

This is written, as our Canadian friends put
it, “on holidays" from our usual abode and
activities in Stillwater, Cklahoma, USA. Our
summer location results from my fortunate
(providential?) choice of spouse, Jeanne
LeCaine, born in what was then Port Arthur,
Ontario. Her family were staunch members of
the United Church of Canada. Thus, every sum-—
mer, we have a place of worship that encour-
ages us to meditate on church unions.

There is the United Church of Canada itself,
result of the first large national churcn
union of the 20th century. Canadian Congre-
gationalists, Methodists, and Presbyterians,
after devoting several decades of effort to
the process, achleved their union on June 10,

ifil925§5Theldenomination's shield and banner
' combine various Christian symbols -- the dove,

the: open Book, the burning bush, the Alpha
“and Omega -- with heraldic gold, blue and
red tones into a pleasing and harmonious
whole. The inscription, besiae the church
name, features the motto “Ut Omnee Unum Sint"
(that they all may be one), thus incorporat-
ing Jesus' prayer in John 17: Z21.

Then there is the worship experience. We

seek out the LeCaine family's Trinity United
Church, Methodist before the merger. We find
that the congregation combines its summer Sab-
baths with Saint Paul's United Church, a block
further up the hill. {A wall plaque tells us
that Saint Paul's was the site of an import-
ant Presbyterian assembly whose vote enabled
the 1925 union.) One "local church" {(a United
Methodist term) is host for July's Sundays,
the other for August's. The pastors occupy
each other's pulpits with ease, the organists
and office secretaries spell each other, and
the menmbers of the two congregations mingle
happily in pew and at coffee-tea hour after
the single service. At Labour Day (Canadian
spelling) the two groups have a joint kick-off
for the next year's activities, with a bar-
becue picnic auv a favered inland lake. Then
they resume their thoroughly -- and vigor-
ously —— separate existences.

We readily sense the United Church's Metho-

dist background, even as our erstwhile former
WMHS president, Glenn Lucas, is wont to empha-
size (as in his article published in the
latest issue of the Historical Bulletin.) Thus
we sing hymns by Charles Wesley as well as by
Isaac Watts, Felicia Dorothea Hemans, Fanny
Crosby, Martin Luther, and 5St. Francis of
Assissi. We use i1amiliar tunes named "Mari-
ners", "Terra Beata", "Hyfrydol", and "Sine
Nomine" (R. Vaughn Williams}. Trinity, having
advanced an ecumenical step farther, uses .he
hymnary jeintly prepared with the Anglican
Church of Canada.

Moreover, we share in tne United Church's
witness in program and activity. The Sunday
bulletin highlights mission in the urban
scene, or with senior citizens, or in Africa.
And the congregations, on July 26, 1987,
jointly commissioned a couple to be lay teach-
ers of English as a second language in a '
tecnnological institute in China. Both pastors
participated in the sending forth, as did &
lay person representing Cambrian Presbytery;
the congregations additionally pledged tneir
support by prayer and precept for these miss-
ionaries,

Thus in these several ways we are mindful of
our Methedist heritage and practice amid
church union, even a thousand miles removed
from our accustomed pew and altar.

An added personal note: we plan Lo renew our
acquaintance with cther Thunder Bay summer
residents, including Dr. Leis Wilson, one of
the presidents of the World Council of Chur-
ches; and with her spouse Dr. Roy Wilson,
United Church member of the World Methodist
Council's Executive Committee. In fact, Dr.
Roy Wilson, when pastor of Chalmers United
Church, Kingston, Ontaric, baptized our grand-
son Robert. But that is another story.

In Christian bonds,

Theodore L. Agnew

1216 N. Lincoln St.

Stillwater, OK, T4OT5,USA

FROM THE EXECUTIVE SECRETARY

I have tendered my resignation to the Executive

Committee. TFor thirteen years I have filled
this position as a velunteer and have enjoyed

{(Continued on page 8)
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FREE METHODISTS: REFORMERS AS REFLECTORS AND REACTORS
by Dr. Lloyd H. Knox, delivered at Regiconal Canfer-
ence, Ashury Seminary, Wilmare, Ky., USA, Aug. 9, 1984.

Histerians are expected to evaluate and portray persons
and movements within the matrix of their own historical
period. Harsh judgment regarding Calvin's role in the
Servetus affair must be tempered, for example, by un-
derstanding that "tolerance" was an attitude as yet un-
born. And we should not snesr, smile perhaps, at Wes-
ley's small book on medicine. I found in it a good
source for healthy laughter. I recall that my mother

“had a large medical book, The Perfect Woman, written by
a woman M.D. around the turn of the century. Our family
found it immensely interesting and amusing. But it was
full of insight regarding the state of medicine in that
period and the attitudes of women. I found it helpful
in my attempt to understand ny mother's fear of preg-
nancy and things sexuyal.

We may, returning to Wesley, discard the outdated medi-
cal netions which he reflects. We
dismiss his practical concern for his world parish. He
wanted to help the poor and hence condensed for easy
reading and wide distribution the medical wisdom of
his day.

cannot as readily

Any branch of the Methodist family may discover and dis-
card quaintness found in the family tree. But we are en-
riched by the historical Ysearch and separate’ process
if we will have it so. I recall assigning a clergyman
the task of making selections from the writings of our
leading founding figure. I wished to publish the best of
Roberts' ideas. My clergy friend was appalled at some
things he discovered and said, "Sonme things he wrote
ought not to be repeated now." That may have been so,
but each generation has not only the right but the gb-
ligation to evaluate and learn fron their ouwn roots.

Free Methodism began as a reforming movement hoping
never to leave its mother. But it can be readily noted
that history bears witness to the tendency ameng re-
form movements to reform too mich. Some are surprised,
certainly most Free Methodists, to find that Calvin as
well as early Free Methodists hanned musical instru-
ments from worship. In this respect, Geneva must have
resembled worship as I first experienced it. Free Meth-
odists got around to reforming that part of their early
reform by First.permitting the use of one instrument
and only one and finally opening the door to anything
from vew's harp to violin to ergan. Parenthetically,
some of us who have lived through these changes may be
permitted to observe that we noy take less personal
responsibility for singing in the congregation. I no
longer hear the exhortations to sing with both the
Mspirit and the understanding," nor am I treated to the
leader lining a hymn, that is, reading it line by line
for thoughtful consideration.

Happily, our founding leaders understood the ongeing reed
for change and renewal. They deliberately provided the
means in the original constitution. They did not make it
easy; they did make it possible. We may too easily join
those who can find the faults of our predecessors. But
the failures viewed from the vantage point of the lately
come 20/20 vision should be fully considered in their
historical context. Furthermure, we should appreciate
the motive and what has enduring value.

A FREE CHURCH

The reforming motif, I believe, dominated our founding.

Te understand the nature of the reform envisioned it is
necessary to see the founders as reflectors and as reac
tors. First, they reflected rather accurately social and
political ideas which were gaining currency. Second, they
reacted to change which they identified as decline in the
parent body. So these early Free Methodists provided a
mixed portrait. They were foruward-locking and often radi-
cal in social and political thought. They were conserva-
tive in doctrinal concerns. They wished to maintain Metho-
dism.in what they viewed as the true Wesleyan pattern. In
ecclesiastical polity they were seeking revolutionary change.

Faced with this seemingly contradictory reform movement,
the designation "Free" comes to have overriding signifi-
cance. In the years of my pastoral experience I maved fron
Southern Michigan to the old Genesee Conference to be
pastor of its downtown Rechester, First Church. Here I

was in the area where controversy and conflict and finaily
organizational separation hegan. I heard my menbers speak-
ing of us as "The Free Church." "Methodist! was not used.
It had been a longstanding custom in that area. I became
newly aware of just how significant "Free" was in our de-
nominatioral name. Indeed, the designation can only he
understood, in its full meaning, in the light of social,
pelitical, economie, and ecclesiastical conditicens and
ideas of the time.

The founders, following in the train of Wesley but moti-
vated and molded by things American, were keenly sensitive
to the wide range of concerns gripping the sinds of church-
men and citizens. They were socially and politically alert
and sensitive. But there existed an equal concern and
sensitivity about the perpetuation of the essence of Wes-
leyan dectrine. They were therefore bound to resist what
they saw as signs of slackened comnitment to the theologi-
car emphases of John Wesley from whom they took their cues.
Coupled with doctrinal concern and part of the conserva-
tive mix was alarm regarding the shift in life-style to
what was deened Muorldlyn involvements, dress, & amusements.

Free Persons: Slavery and Masonry

Unless persons were free, institutions were in danger. A
lack of personal freedom could only result in injustice
and voercion. Slavery was an assault on the dignity of the
individual for the benefit of the privileged. Masonry's
invasion of church politios was dangerous because it hound
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its members in sécrecy; They were no longer free. And

that very lack of freedom led to secret rather than open
politics in the affairs of the chur¢h, It was essential
that ail persons be free if tnere was to be health in soc-
iety, politics, or- ecclesiastical matters. It was this
logic, which the founders believed to be expressions both
of a biblical theology and the growing concern for fully
representative government, that gave impetus to the name
"Free,

The advocacy of freedom was no mere ideclogy. The prin-
ciple founder, B. T. Ruberts, actively assisted in rais-
ing money in order to buy the freedem of slaves.l For a
brief period he belonged to the Know-Nothing Party. He was
attracted by its strong anti-slavery position along with
its cail for free and liberal educational institutions for
all classes and sects. He saw the party as a means to as-
sist in the struggle for human freedom but finally came to
the convicticn that this involvement was hindering his
spiritual development.2 However, he continued in his min-
istry of speaking and writing to advocate in strongest

terms freedom for all persons. Zahniser, in Earnest Chris-

tian: Life and Works of Benjamin Titus Roberts, 1824-
1893, notes that Roherts' editerials in The Earnest
Christian gave encouragement to Lincoln to make "emanci-
pation" an issue on a level with "unien."™ 1In the May is-
sue of the magazine, 1862, he urote, "leaving slavery
still in the body pelitic, is like mallient plasters

over an eating cancer in the human bedy; they may hide
something of deformity, and for a moment dimirish acute-
ness of suffering; but the policy will only leave time for
the cancer to deepen its roots, extend its area, and
bring in increased suffering, with inevitable death.

The only safe course 1s to cut out the cancer, dry up

the thing."3

It seems clear that Lincoln was much more devoted to
union than to freedom. However, when in the judgment of
Lincoln the military situation made it possible to ex-
press a political view on the issue of freedon he did se.
That moment arrived in the summer of 1862, in the same
year that Roberts had made his appeal, when Lincoln
issued the Emancipation Proclamation Document. Rchberts
greeted the announcement with enthusiasm.

Roberts!' writing consistently echo Wesley who wrote,
"Give liberty to whom liberty is due, that is, to every
child of man, to every partaker of human nature, Let

none serve you but by his cwn act and deed, by his own
voluntary choice, n% Grnly six days before WEsley died

he wrote to William Wilberforce urging him on in his
reform activities. "Go on, in the name of God, and in the
powar of His might, till even American slavery {the
vilegt that ever saw the sun) shall vanish away before
it."

The church was agreed in its posture. An excerpt from the
1866 Discipline is convincing. "The Golden Rule, Free
Methodists hold, -applies equally to the colored as to

- 'HISTORICAL BULLETIN

the white race. The first Free Methodist Church ever or-
ganized was in St, Louis, a slave-holding city, and at a
time when slaveholders were freely admitted to the chur-
ches generally, (Organized early spring 1859 more than a
year before the formation of the denomination.) Yet they
made non-slaveholding a test of membership, prohibiting,
as they ever have done, 'the buying, selling, or holding
a human being as a slave'."

In sharp contrast, the northern Methodist General Confer-
ences of 1836 and 1840 took position against aboliticen-
ism and defined their churchly task as that of “spread-
ing scriptural holiness" rather than to "divert Metho-
dism . . . to questions of temporal import involving the
rights of Caesar." The latter conference declared that
cwning slaves should not bar admission to any level of
ministry, It refused to hear a minority report on aboli-
tion, The northern church placed institution above human
freedom, even as the politicians usually placed union

of the states above emancipation., Biograpker R. D. Clark
says of Bishop Matthew Simpson, “He approved abolishing
slavery so long as it did not injure the institutien of
Methodism, "

Methodist churches both North and South had slavehelding
members until the Civil War. Not until 1864 did the north-
ern church vote in General Conference to "restore to its
General Rules a clear-cut prohibition of slaveholding,

and refer the same to the annual conferences."’

Leslie R. Marston, author of an interpretive history of
our denomination, has documented the dominant concern of
Methodist leadership in this period for the preservation
of the great instituticn of Methodism and its fear of
abolition sentiment as the destroyer of unity. He notes
that despite the cautious and pragmatic approach to the
slavery issue, disunity resulted. The Wesleyan Methodist
Church is formed in 1843 as an abolitionist secession.
This was quickly followed in 1845 by the organization of
the Methodist Episcopal Church South. The policy of com-
promise was also a factor in the 1860 formation of the
Free Methodist Church.8

The Earnest Christian (V.1, August 1860, p. 260) carried

a call for an organizing convention to be convened at Pe-
kin, New York, on the 23rd of August. It was a call for .a
"Free Church." Three items were identified as the basis
for possible organization. Number three stated simply and
pirectly read, "No slaveholding, and no connection with
secret and oath-bound societies." The responding lay dele-
gates were three times the number of clergy delegates.
This convention did in fact formally organize the new de-
nomination. Given the delegate distribution, it is-ne
wonder that item twg in the call read, "An equal repre-
sentation of ministers and members in all the councils

of the Church,"

The founders embraced a heliness teaching free of pious
passivity when faced with personal or social expressions
of wrong and evil. They did not agree with those noted
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holiness leaders who promoted holiness of heart and life
but deliberately restrained Followers from bringing the
slavery issue into their religious pursuits and gatherings,
Phoebe Palmer is a noted example of holy passivity. Dr.
Nathan Bangs, president of the Ministers' and Laymen's
Union of the Methodist Fpiscopal Church was another oppon-
ent of abolitionism and advocate of moderation regarding
the slavery issue. A reperter for the Northern Independ-
ent (V.5, June 13, 1861) observed that even at that late
EEEE, "Methodist D.0.'s are tender of the feelings of
slave-holders," Roberts labeled such holiness as “spur-
lous." There were no prayers for the liberation of slaves
nor testimonies against this "sum of all villainies™ in
the meetings of those promoters of holiness passivity.
"Holiness," he wrote, "is not indifference. One who is
truly holy does not feel that he has done his duty by sim-
ply abstaining from sin,”

Marston in a special appendix to his volume of history
provides examples of the intense and continuing social and
pelitical concerns in the early story of the "Free" Church.
The annual sessions of the Illinois Conference, September
1865 following the Civil War, laments the assassination of
Linceln. A fascinating paragraph summarizes the course and
end of slavery. "At first in the history of our country it
was simply tolerated , but like every other sin it speed-
ily claimed the right to exist, then it stood at the bap-
tismal font, witnessed a good confession and was taken intp
the church; then it assumed the control of naticnal affairs,
and attempted the foul usurpation of power at the expense
of right. Its power, its religious character, its right to
exist are gone, and its presence is no lenger tolerated in
our land., We recagnize the hand of God in our delivery and
attribute all the glory and success to Him."9

The same conference demanded the vote for the freed slaves.
It called for a constitutional a mendment to guarantee to
evry person civil rights regardless of "his creed, condi-
tion or color." It called for a program to educate the
freedman "morally, socially, religiously" to make amends
for degrading acts of the past. It called for the removal
of Mthe repaining spirit of slavery” by denying offices of
power to those retaining that spirit.

The other issue affecting the freedom of persons and hence
endangering institutions was cath-bound secret societies,
Of primary concern was the Masons, since the founding lea—
ders of Free Methodism felt they suffered at their hands
particularly in the Genesee Conference of Methodism. Those
who took the required oaths, it was believed, were more
loyal to each other than to Methedism and its basic prin-
ciples. Masonry,they believed played a large role in the
expulsion of both laymen and clergy which made necessary
& new denomination. .

Free Seats

To freedon from slavery and secret oath=bound commitments
taking priority over commitment to Christ and the church
was added concern for the dignity of persons. The church
withdrew that sense of dignity through the "pewed system.®

HISTORICAL BULLETIN

Roberts' experience in evangelism in tough city areas led
him to write in The Earnest Christian (January 1863), "Tt
is an insult to God and humanity. God's house should be

as free as his grace." The pewed system, he contended, was
unscriptural, There should be "free" churches for the poor.
Paupers' seats were often provided, but this drew atten-
tion to one's poverty and hardly enticed one to church ar
salvation. Pewed churches were referred to as "stock
churches." in a letter to his father, Roberts said, "till
our exclusive church system is abolished in this city we
cannot do much towards infusing the spirit of Christian-
ity among the masses.!

The call issued for the organizing convention identified
“free seats" as one of the hases for organization. Dis-
crimination on the basis of wealth was deplored. In some
cases churches had been built by purchase of pews. In
other instances rental became a means of financing the
operation of the church. In either case the practice of
purchasing or renting became a symbol of growing affluence.
Complaints against the system were often coupled with ex~
pressions of dismay at an accompanying ostentation in
dress, It may be parenthetically noted that a pewed Sys-—
tem was a violation of an early Methodist rule which
divided the seatirg of men and women. The historical
course of the pewed church in American Methodism is ir-
regular. But by 1852 it had been legalized.

Marston writes, "The Christian principle of freedom of
rich and poor alike to gaspel privileges, and as well the
slave's claim to civil and political freedom, were soon
to play an important part in the formation of the Free

Methodist Church and would principally determine its name,"!l

Ecclesiastical Freedon

Marston states that the founders sought freedom from
"ecclesiastical domination." They reacted to the extra-
ordinary power of bishops; they reflected the current de-
sire for representation in government. They felt they had
suffered, both clergy and laity, at the hands of bishop-
and clergy—dominated assemblies. The laity had lent sup-
port to the leaders of reforn. They had been read-out

of membership. It was logical that in any new organiza-
tion these pious churchmen should be treated as equal
partners in the enterprise of the church.

Experience had convinced the founders that it was an ec-
clesiastical disadvantage to promofe lay representation.
A speaker at the 1847 Methodist Conference at Philadel-

phia said, "I had as ljef travel with the devil as with

a lay delegation man."

The year of the founding of the Free Methodist Church,

the Methodist bishops at the General Conference recom—
nended lay represefitation but in the form of a "“separate
house," according to Methodist historian Abel Stevens,

Lay representation in all the councils of the church was
part of the call to organize. Roberts wrote in The Earnest

Christian (V.1, Sept. 1860, p. 291), "The deep interest

and close scrutiny of the intelligent laymen who were
present as delegates must have convinced anycne that that
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church is a great loser which excludes them from her -
counsels.” Before this, the only protection for the-in-
terests of laymen was the withholding of financial sup-
port. This was an approved practice within the Metho—
dist system. However, it was hardly designed to secure
justice feor all parties and concerns. The Methodist Ep-
iscopal Church had denied representation privilege and
responsibility from its inception in 1784. Twelve years
after the founding of the Free Methodist Church, laymen
were seated in a General Conference but not in equal
numbers, Only two members were permitted from each con—
ference. Limited lay representation in the Annual Con-
ference came later, and only many more years later would
full and equal representation be made possible.

The "Free church" under its restrictive rules made any
change in lay representation as difficult as changing
anything pertaining to doctrine, standards, itinerant
ainistry, and free seats.

Steps were taken in reaction te what was perceived as op-
pressive dominance to restrict or check clerical contral
at all levels of church adninistration. Bishops were not
to be elected for indefinite periods. They did not as-
sign clergy to pastorates. Their powers resided princi-
pally in their persuasive ability and the general respect
accorded them as elected leaders. The title "Bishop™ was
denied to B. T. Roberts though later applied to the
general superintendents,

It seems clear that the new denomination neflected the
democratic mood prevailing in the country while it re-
acted against concentration of administrative power in
leadership. The reaction stemmed also from the fact that
the leadership was exclusively clerical.

Free dorship

Marston in From Age to Age a Living Witness in¢ludes, in
"Appendix A. New School Methodism," the entire article
on the subject written by the Rev. B.T. Robbrts, AN,
and published in the Northern Independent in 1857.

The article did much to precipitate the crisis which ul-
timately lead to the formation of the Free Methodist
Church in 1860,

The article was a response to articles carried in The Ad-
vacate which had previously been called The Buffalo
Christian Advacate, a change which Roberts noted as ap-
propriate. It appears that this magazine carried the
liberal views of a party in the Genesee Conberence label-
ed "Mew School Methodists,” They had written, "Christ-
ianity is not, characteristically, a system of devation,
It has pone of those features which must distinquish a
religion grounded on the idea that to adore the Divine
character is the most imperative obligatien resting upon
human beings. It enjoins the observance of but very few
sacred rites: nor does it prescribe any particular mede
for paying homage to the Deity. It eschews all exterior
forms, and teaches that they who worship God must wor-
ship Him in spirit and in truth," ’
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Roberts answered that the 01d School Methodists hold that,

"'to adore the Divine character! is the most imperative
obligation resting on human beings--that Christianity has all
of those features that must distinguish a religion grounded

on this idea. That he who worships God rightly, will as a
necessary consequence, possess all social and moral virtues,
that the Gospel does not leave its votaries to choose, if they
please, the degrading rites of heathenism, or the supersti—
tious abominations of Popery; but prescribes prayer and praise
and the chservance of the sacraments of baptism and the Lord's
Supper, 'as particular modes for paying homage to the Deity!;
that there is no necessity for antagonism, as Infidels and
Universalists are wont to affirm, between spiritual worship
and the forms of worship instituted by Christ.t

"Free" did not mean a lack of order in worship, The founders
did, however, seek to be free from mere ritualistic formal-
ity, free from performance as an end rather than a means and
open to spontaneity and sharing. Testimonies could punctuate
any service along with the voiced "amen" or other verbal ex=
pression of praise and joy. Nevertheless, leaders could and
did , as occasion required, call a halt to individualistic
excesses.

It appears that the "peril of the pendulum® is always pre-
sent in religious as well as social, economic, and political
affairs. On one hand there is the peril of disorder and in-
duced emotional response. On the other hand is the stulifying
effect of elaborate, unyielding order along with the emotion-
al appeal inherent in the liturgical which induces a desired
mood rather than the outgoing of genuine feeling or passion.
Neither whipped up emotions in a "free! setting nor induced
moods in a "controlled" order points the worshiper to the
proper source of emotional response. A sense of God's pre-
sence and comprehension of gospel truth providing ever new
visions of grace should be sufficient to stimulate the
emotions of the Christian worshiper.

That order and freedom of worship were the twin foci of the
new church is shown by the full page given to the concern in
the 1910 Free Methodist Hymnal. It is'the first page.

Order of Worship
The following order is chiefly based on directions in
the Free Methodist Discipline:
{tet all our services begin exactly at the time appoint-
ed, and let all our people kneel in silent prayer on
entering the sanctuary.)
1. Singing from the Free Methodist Hymnal, the people
standing.
IT. Prayer, concluding with the Lordis Prayer, repeated
audibly by all both minister and people kneeling.
TII. Scripture Lessons from both the 0ld and New Testa-
ments.
IV. Singing from The Free Methodist Hymnal, the people
standing.
V. Notices, followed by the Collection,
VI. The Serwon
VII. Prayer, hoth minister and people kneeling.
VI1I. Singing from The Free Methodist Hymnal, the people
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standing.
1X. Doxology and the Apostolic Benediction (IT Cor.
13:14)

Note: The foregoing may be abridged for afternoon

oF evening by omitting one of the Scripture Lessons;
also by the omission of singing from the Hymnal
after the final prayer,

The proper context for true worship, advanced by the
founders, included buildings designed for both simpli-
city and comfort, kneeling for public prayer, bowing the
head in reverence as one entered the pew, and a general
attitude of worship in God's house.

Marston in his interpretive history, timed to coincide
with our centennial, felt his church held a strategic
position in the area of worship. He writes, "It maintains
simplicity and earnestness, with restraint against undue
liberty that sacrifices true devotion by exalting the
flesh on the one hand, and maintains a vitality that
resists the creeping death of ritualistic fermalism on
the other. There seems to be little danger now that the
church will veer from its course into the extravagances
of the former, but may it guard against the subtle pull
of the liturgical current, and refuse to take on forms
and symbols to induce the mood of worship while allowing
the fire of devotion to die down on the altar of the
heart. Only thus can it minister to the inner experience
of cleansing and power in the individual, and insure sim-
plicity of worship in the freedom of the Spirit in the
congregation.”

In the matter of worship the Reformers were "reactors."
They were reacting against the creeping formalisam of the
parent body.

free Society

The Free Methodist movement represented a cluster of re-
ligious, social, economic, and pelitical attitudes and
concerns. In First Lesson$ on Money, Roberts aimed at
economic reform. He had a front page quote from William
Penn reading, "A man should make it a part of his reli-
gion to see that his country is well governed."

Roberts, with a master's degree and training in law,
could hardly be expected to confine his concerns to
things purely ecclesiastical. He did not believe that ig-
norance was bliss. He did not subscribe to religious pas-
sivity where the needs of persons were denied. He re-
jected the kind of spiritual commitment that closed eyes
and minds to the world of daily life. He was utterly com-
mitted to educaticn, believing both church and society
needed enlightened, trained minds as well as evangelical
hearts. Much of his energy went into the institutions of
education launched by the young church, but especially
the one which ncw bears his name, Roberts Wesleyan fol-
lede. It hegan as Chili Seminary and then became Ches-
brough Seminary befers taking its present name. Roberts
would have read with approval the words of W.W. Sweet,
authority on religious sects in America, when he wrote
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that "there is a very close relationship between the his-
tory of higher education in America and revivalisp.nl%

The pious and the practical combined in Roberts as it did
in Wesley. The intertwining of the practical, the devotion-
al, the social, the economic, and the peolitical found one
institutional expression in the founding of Chili Seminary.
Roberts and his wife Ellen were personally and deeply in-
volved here in the develepment of a "work-study pr‘ogram.“15

Reberts was concerned that America be a free society—-free
from slavery and secrecy bound by ocath. He stood for other
freedoms. Marston observes that it was the "gilded age" of
materialism and huge capitalist empires which failed to

share with the poor.16 Roberts believed a single gold stan-
dard played into the hands of capitalists and against the
poor and debtors. He worked for the passage of laws in the
interest of the people and which would not "favor the money-
ed class and rich corporations.” He was a bimetalist. He was
active in organizing help for the farmers, He vigorously
opposed monopolies and trusts. He echoed Wesley in his strong
advocacy of social betterment. His ideas, as C.H. Zahniser
has noted, are advanced in social and economic matters yet
"are combined with an extreme conservatism in the field of
religion.”17 But he was no narrow religionist. He prided him-
self on his. cwn Farming ability and often managed the Semin-
ary farm. He was active in organizing the Farmers' Alliance
in New York, argued against-tariffs which were harmful to
farmers while at the same time they protected those business
and industry segments which were "organized." He was critical
of the franchises giving special privileges to banks and
railroads. He worked vigerously to remoVe unfair railroad
rates imposed on farmers. He saw the problem of the farmer
lay in their lack of organization. He saw the "organized" seg-
ments of the economy constantly able to secure econcmic
advantage.

He opposed tight money policies and high interest, advocated
free coinage of silver, believed the tuo great parties of the
country were largely controlled by bankers and bondholders.
The control was the result of effective organization. He con-
cluded that effective organization was essential to secure
justice to each segment of society. In The Free Methodist

of Dec. 22, 1886, he declared that Wall Street was "directly
in conflict with the interests of the great body of American
citizens."

He offered an opinion regarding the causes of economic de-
pression: over production (the seven-day work week), extra-
vagance of the rich and the laborers, and pricing conspira-
cies. He contended all money should be issued by the national
government and not by national banks.

In the same issue of the magazine noted he wrote, "The far-
mers, unorganized and undisciplined, are overpowered by money
lenders though they greatly outnumber them." In the March
1889 issue he described farmers as the goose which lays the
golden egg for the nation and the monopeolists as "the masters
who appropriated the golden egg." He thought the farmer was
being "picked to death" by excessive taxes. He contended that
the farmers should have income matching that of the wanufac-
turing enterprises; He went so far as to advocate fighting
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back with boycott and the private use of the spihnihg  of us, "Who will deliver me...,!" was also answered by Paul
wheel and the making of their cwn clothes. He persistently for all' of us, "Thanks be to God through Jesus Christ our
inveighed against the monopolists since they Yoperate a-  Lordi" "The old vicious circle of sin and death," as
gainst the welfare of the commurity at large "8 In his Phillips translates, has been ended by the "Spirit of
book Pungert Truths he wrote, "Our nation needs a Crom— life in Christ Jésus" (RSV).

well™ who would apply the words of Dunbar written at the
time of his last victory over the royalists: "Believe the
oppressed, hear the groans of pear prisoners, Be pleased
to reform the abuses of all professions. If there be any-—
one that makes many poor to make a few rich, that suites
not a Commonwealth,n}?

Conclusion. The founding Free Methodists were primarily
reformers. The first priority was the church itself. The
focus was on the perpetuation of deep ptety, simple life-
style, free worship, and Wesleyan dectrine, with a special
emphasis on "entire" sanctification and freedom from sin.

The next priority focused on concern for perscns evidenced
by advocacy of free persons, free pews, free society, a free
economic system, and an open ecclesiastical system--open

to the laity and free from excessive leadership control.

Tt may be noted that Roberts advocated the ordination of
women to the clergy, a clear indication of his opposi-
tion to discrimination in social and ecclesiastical af-
fairs. Tt was some years before deacons' orders were voted
for women and still more before elders' orders were avail- These "Free reformers ware reflectors and reactors. They
able. His notable book, Ordaining Women,finally bore fruit.reflected democratic contemporary currents which were mani-
T fested in social, political, and economic issues. They also
reacted against the decline of doctrinal integrity and be-
havioral standards in the parent church, They reacted against
formalizing tendencies prevalent in worship. They reacted
against depersonalizing institetions of the day,

In the quest for a free society it would appear the found-
ers were reflecting the currents of their day and their
prophetic-like understanding of society. They were like-
wise reacting against injustice and the lack of concern
characterizing the mother church.

The founding "Free" reformers serve to remind us how we are

influenced by the contemporary and of ocur responsibility
Doctrine and 1ife-style were important to the Founders. to be influencers in our ouwn social-religious matrix.
The envisioned free society and free church depended on
free persons. Persons were not genuinely free until free
from the slavery of sin. A gospel of full deliverance was FOOTNOTES ~ ~ ~ -~ -~~~ - -
the essential doctrinal element in a wholistic concern
for human beings.

Free from Sin
The name chosen for this new entry on the denominational

IC.H. Zahniser, Earnest Christian:Life and Works of Ben-
janin Titus Roberts, p.65.

The founders were convinced that the parent church had ;Ib?d" p. 97-98.

drifted both doctrinally and in matters of life-style, Ibid., p. 202. )

They gave clear expression to their doctrinal concern by b, Mesley, Works (Emory ed. 1853}, Carlton & Phillips,
adding two Articles to the twenty-five Articles of Relig— N-Y+3 v. 6, 286 ot seq.

ion of the Methodist Episcopal Church, The first was a gd- Hesley, &e?ters, Epworth Press,.Londonf v.8, 265.
statement on "Entire Sanctification™; the’ second was en- R.D. Clark, Life of Matthew Simpson, Macmillan Co., N.Y.,
titled "Future Rewards and Punishment." The latter was a  P- 56.

respense to the current trend toward Universalism. 7L.R. Marston, From Age to Age a Living Witness, Light &
Life Press, Winona Lake; IN; p. 157.

glbid.,‘p. 160.

Ibid., p. 581,

lOB.H. Roberts, Benjamin Titus Roberts, a Biography, The
Earnest Christian Office, N. Chili, NY, 1900, p. 78.

11 g, Marston, From Age to Age a Living Witness, Light

§ Life Press, Winonhalake, IN; p. 167.

12¢ 4, Zahniser, Earnest Christian: Life and Works of Ben-
jamin Titus.Roberts, p. 132!

The freedom envisioned did not remove the human element “IL.R. Marston, Fron Age to Age..., p. 358.

from the everyday life of believers. It pointed most Vg w, Sweet, Revivalism in America,Charles Scribyer's
clearly to the purification of motive, intention, and de- Sons, NY; p. 181,

sire, leaving one still subject to the frailities of hum- 15¢ 4. Zahniser, Earnest Christian:,p. 3 of Introduction.
anity in their physical; psycological, and social aspects. ._L.R. Marston, From Age to Age..., p. 352.

It was freedom to be truly human. 1t did not indicate a C.H. Zahniser, Earnest Christian:,p. 3 of Introduction.
stop, a peried, an end of sanctification as Process, grow- 8B.T.,Rober‘ts, First Lessons on Money, The Earnest

th, and development. The entirely sanctified were on the Christian 0ffice, Rochester, NY,1886, p. 128-129 and

way to holistic wholeness with Joy and singleness of heart TBUtEd by C:H- Zahniser. o

mind. The question Paul raised about himself and for all C.H. Zahniser, Farnest Shristian:, P. 262,

It is the first Article that is pertinent to our discus-
sion. It intended to convey a distinction between sanctifi-
cation as the entire process from heginning to end of the
Christian life and "entire sanctification as crisis with-
in the process. It held to two things important to. the
founders. First, that "entire" sanctification was God's
work subsequent to justification and that it was instant-
aneous since it was the response of faith to grace.
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(DR. LLOYD H. KNOX TS PRESENTLY LOCATED AT BOX 253,
R.D. 8, WARSAW, IN, 46580, USA.)

DISSERTATION

Dr. Arne-Jacob fristoffersen, Sturegatan 108, §-523 00
ULRICEHAMN, Sweden, has sent us a copy of his disserta-
tion entitled "The Theology of Bishop 0Odd Hagen: {ne

of the Presidents of the World Methodist Council (WMC}™
It consist of 145 pages in English and was prepared as
his thesis for M.A. at Emory University, Atlanta, GA,
USA. He is seeking assistance in having this printed.

FRO# THE EXECUTIVE SECRETARY {Continued from page 1)

serving the WMHS. However without any office help

the preparation of these quarterly bulletins have
become a difficult chore. Although I am sure that the
fxecutive Committee would have granted me the luxury
of a secretary for such, I have tried to keep expenses
at the bare minimum.

The Executive Committee has elected Dr. Charles Yri-
goyen, Jr., as my successor. "Chuck" took my place
back in 1982 when I retired as Gemeral Secretary of
the General Commission on Archives and History of The
United Methodist Church. So once again he will be suc-
ceeding me in a position. However ‘this time it will be
a non-paying, voluntary office. With his experience
and exposure to World Methodism and with a supporting
staff he will be an excellent choice for serving the
WHHS.

Beginning October 1, 1987, please address all com-
munications for this office to him:
Dr. Charles Yrigoyen, Jr., Executive Secretary
World Methedist Historical Seciety
Box 127, Madison, NJ, 07940, . U.S.A,

I want to thank all of you and the Executive Commit-
tee for suppert during these years. Also, [ want to
thank all responsible for allowing me to serve in

this relationship. John H. Mess, Retiring Executive

HISTORICAL BULLETIN

World Methodist His-
torical Society

Box 127

Madison, NJ, 07940
U.S5.A.

Published Quarterly

AN INVITATION FROM ASBURY SEMINARY

‘Mission in the Wesleyan/Holiness Tradition."

Asbury has received a grant from the Pew Charitable Trusts

for a 3 year study of Wesleyan/Holiness tradition ard its
place in American evangelicalism and American culture.

The title of the grant proposal is "Evangelicalism: An Al-
ternative Perspective; Revivalism, Social Reconstruction and
The study will
attempt to demonstrate the rich diversity which exists in
evangelicalism. Tt is hoped that research will provide nmore
historically accurate understanding of the term 'evangelical.'
Goals of the study: 1. to review and evaluate the Methodist/
Wesleyan roots of American revivalism, sccial reform and the
mission of the church in American culture; 2. to determine
where and how such factors transiate into the character of
contemporary Wesleyan movements as related to issues in Ameri-
can religion and life; 3. to identify the unigue emphases in
the Wesleyan tradition to help contemporary churches minister
more effectively; 4. to suggest the structure and purpose of
an on-going center for Wesleyan/Holiness studies at Asbury.

Applications-are invited for 10 grants of $1,000 each for
travel and research to study 19th and 20th CTentury revivalism.
A total of 30 grants over 3 years are projected. Recipients
will present their results at a conference organized by the
Project :and papers will be considered for publication. The
funds may be used in conjunction with other grants or schelar-
ships. Apply before Dec. 15, 1987 for 1988 grants. Contact:
Dr. Melvin Dieter, Directer, Asbury Seminary, Wilmore, KY,
40390. The lst consultation will be held June 10-11, 1988

at Asbury. This, the lst of three such annual conferences, will
focus on "American Revivalism and the Wesleyan Tradition."
Proposals for submitting papers are welcomed.

MEMBERSHIP DUES

fnnual - $5.00 (USA or equivalent)
Guinquennial $20.00 (USA or equivalent)
Life $100.00 (USA or equivalent)

Send to WMHS, Box 127, Madison, NJ, 07940, U.S.A.
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EDITORIAL

In my report to the WMHS Executive

" Committee at Jamaica, September 1987, I
characterized John Ness by quoting Ralph
Waldo Emerson: “An institution is the
lengthened shadow of one man." For nearly
three quinquennia the essence of the World
Methodist Historical Society has been the
person of Executive Secretary John H. Ness,
Jr. His varied activities clearly as he
invited me, shortly before Nairobi, to
permit my name to be proposed for editor:

I have prepared the camera ready copy, (he
wrote), including a manuscript from one of
the conferences and have the issue printed
in Chambersburg. T then fold, staple,
address and mail to the membership using
the cards on hand. T have no secretary and
sometimes get a little delayed, but I have
been able to get out an issue each quarter.
The costs of membership, earnings from
modest investments, and the $2000 annually
from the Ruck Foundation investment keeps
us solvent. No salaries, but we do try to
cover expenses. And I hope it is worth the
effort.

In addition to the above-listed essential
services, John Ness has provided a most
important portion of each Historical
Bulletin, his column, "From the Executive
Secretary.” Here he has shared hopes and
feelings, providing a running record of
WMHS activities.

These are, however, merely the latest in a
long series of historical services given
by Johm Wess to our common Wesleyanism.
Many of us have been privileged to work
with him in his several terms as general
secretary of the United Methodist Church's
Commission on Archives and History. Here
his responsibilities have included:
producing the quarterly scholarly journal,
Methodist History; looking after the
process by which the United Methodist
Church identifies and declares national
historical shrines and landmarks, and cares
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for those already designated; launching
women's history; maintaining contact with
historical commissions and socleties in the
annual conferences; supervising the
creation of the United Methodist Archives;
and consolidating varied historical
collections from predecessor denominations,
eventually locating these in the United
Methodist Archives and History Center,
Madison, NJ, on the campus of Drew
University.

Still earlier, John Ness had for a decade
served as historical officer of the
Evangelical United Brethren Church,
producing among other activities the book,
One Hundred Fifty Years, a history of
publishing in that predecessor
denomination. Along the way he aided a
generation of scholars by assisting in the
production of the Encyclopedia of World

Methodism (2 volumes, 1974): for this he

contributed several important articles on
churches of the EUB tradition, and he
produced a union list of the annual
conferences of those churches —- all

very valuable sources.

Along with these activities, John Ness
helped the WMHS create and bring to
fruition historical convocations in
connection with World Methodist Conferences
at Denver (1971), Dublin (1976), and
Honolulu (1981), as well as important
regional conferences such as the one at
Saint Paul School of Theology, Kansas City,
MO, in 1974.

All told, in hailing John H. Ness, Jr., we
are honoring one of the prime historical
statesmen of our worldwide connection.
Thank you, John, and best wishes to you and
Naomi in your Pennsylvania retirement
regldence.-

Theodore L. Agnew, Editor
P.S. John's address: P.0. Box 460

Mont Alto, PA 17327
USA
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RESOLUTION HONORING DR. JOHN H. NESS, JR.

The officers of the World Methodist Histor—
ical Societry, meeting in Ocho Rios,
Jamaica, in connection with the meeting of
the Executive Committee, World Methodist
Council, September 21-25, 1987:

1. Take note of the retirement of Dr. John
‘Ness, Jr., as Executive Secretary of the
"World Methodist Historical Society, after
thirteen years of faithful service;

2. Thank John Ness for his many
contributions to Methodist history and

historians, especilally in his service to
“ the WHMS;

3. Commend to the Executive Committee of
the World Methodist Council the service
of John H. Ness, Jr. and invite the
“Executive Committee to associate itself
with these sentiments of thanks and best
wishes, and to communicate same to Dr.
Ness.

For the World Methodist Historical Society
James Udy, President

Charles Yrigoyen, Executive Secretary
{Incoming)

ADOPTED BY VOTE OF THE EXECUTIVE COMMITTEE,
-WORLD METHODIST COUNCIL,
SEPTEMBER 25, 1987

WHS - WMHS (British Section) TO HOLD
i CONFERENCE IN YORK

The 1988 Wesley Historical Soclety - World
Methodist Historical Society (British Section)
Conference is scheduled for York,

April 5-8, 1988.

This announcement made by WHS Conferences
Secretary, the Rev. T. S. A-Macquiban,

notes that the venue will be Heworth Croft,
York (College of Ripon and York St. Johm).
The cost of residential accommodations

for the four days will be L70, which includes
a non-returnable registration fee of LI1O.
Non—residential attendance will be provided
at L5 per day, plus the cost of meals (which
should be ordered in advance.)

The conference theme is "Methodists and
Soclety.” Further details and booking
forms are available from:

Rev. T. 5. A-Macquiban, M. A.
Conferences Secretary

The Manse,

Whitehill Road

Holmfield, Halifax

West Yorkshire HX2 9358
IUNITED XINGDOM

WMHS (Furopean Section) TO HOLD REGIONAL
CONFERENCE IN SWITZERLAND

THE WMHS (European Section) will be holding
its 1988 Reglonal Conference in Switzerland
on July 11-15, according to recent
announcements. {This revises earlier notice
in HB, 3rd Qr 1986).

The place will be: Hotel Viktoria, CH 6086
Hasliberg Reutli, Berner Oberland,
Switzerland. Cost will be approximately
5130 US (subject to adjustment caused by
recent currency fluctuations), including
lodging and meals.

THEME: The Methodist Churches in Continental
Europe, 1912-1940. Papers scheduled cover
topics including the career of Bishop John
L. Nuelsen, the relation of European
Methodist Churches and Conferences with the
general boards of U.S. Methedist churches,
the European branch of the Evangelical
Association (EUB) and its relation to
America, the role of the European Methodist
Churches in the ecumenical movement, and
church government and structure in the
European Branch of U.S5. Methodist Churches.

For further information write: Dozent Dr.
Michel Weyer, Bellinostr. 35, D=7410
Reutlingen, West Germany.

As noted elsewhere (in WMHS President James
Udy's report to the Jamaica meeting), plans
are being made to provide copies of papers
in both English and German, as well as
translation of the discussions (which will
be principally in German).
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REPORT OF WORLD METHODIST HISTORICAL SOCIETY
TO WORLD METHODIST COUNCIL {(Executive
Committee), Jamaica, September 1987 ——

by James Udy, President

When, at Nairobi, the resolution to develop
a closer link between the World Methodist
Historical Society and the World Methodist
Council was introduced into the Council,

I heard someone near me say, “"What is

the WMHS?" Perhaps you have the same
question.

The description of the WMHS contained

in that Nairobi resolution is perhaps

the briefest and best that I can give.

It stated that "the WMHS is attempting,
through research into Methodist history
around the world, to assess the insights
of John Wesley and Wesleyanism that can
be used in shaping the present and future
mission of the member churches of the
World Methodist Council.”

The WMHS Executive Committee consists

of 30 people from different regions and
groups within the Methodist family. Up

till now meetings have been held whenever

the World Methodist Council or its Executive
Committee meets, or at the time of a regional
conference. Some decisions, such as the
recent appointment of a new executive
secretary, are taken by a postal vote

among members of this large committee.

For the past 13 years Dr. John H. Ness,
Jr., past General Secretary of the General
Commission on Archives and History of

the United Methodist Church, USA, has

been our secretary. Recently he has found
it necessary to resign. The committee,
through a postal vote, unanimously elected
Dr. Charles Yrigoyen, Jr., Dr. Ness's
successor as General Secretary of the
General Commission on Archives and History,
UMC, USA to this position.

The most important work of the WMHS is
sponsoring Regional Conferences. WNormally,
these are held twice a year in different
parts of the world. Sometimes we publish
the lectures given at these Regional
Conferences. For example, there is a
volume of outstanding addresses given

by scholars such as Albert Outler, Frank
Baker, Harold Wood, and others in Australia
several years ago.

This year between 18-24 May a second
Pacific Regional Conference was held at
Paerata College, New Zealand. Leaders

of our churches in New Zealand, Tongoa,
¥iji, Samoa, Papua New Giinea, and Australia
gave papers reviewing the response to

the Gospel in each of these countries.
These papers have heen prepared for
publication and will be available within
a few weeks. The very active New Zealand
Wesley Historical Society is waiting to
see how many of you would like a copy

for a nominal price of about $8-10. 1If
you would like this review of Methodist
witness in the Pacific, send your name

to Charles Yrigoyen or fill in the form
you are receiving by distribution.

Next year one regional conference will

be in York, England in April and a second
in Hasliberg-Reutli, Switzerland in July.
The former is being held in connection
with the British Wesley Historical Society
and the latter with the European Mathodist
Churches.

We are trying an experiment in Switzerland
by providing the papers and instantaneous
translations 1in FEnglish as well as in
German. PForty to fifty participants are
expected from Europe. We can take twenty
to twenty-five people from America, Britain,
and other English-speaking countries.

As the number is strictly limited we

will be forced to close registrations

as soon as we have twenty-five.

Tn 1989 the first regional conference

will be held in Canada and the second

in either Tonga or Japan. 1Initial approaches
have been made in each of these places,

but the WMHS has not made final decisions.

In 1990 the WMHS committee has decided

to hold only one conference because we

hope to draw Methodist scholars from around
the world. This is the most ambitious

and exciting program the WMHS has planned.

This conference will be held in Rome in
conjunction with Roman Catholic scholars,
particularly.of the Benedictine Order.

To date, three discussions have been
held with the Abbot General of the
Benedictines, Simone Elia Tonini. The
theme of this conference will be "Roots
of Christian Perfection, the 1600th
Anniversary of Desert Spirituality."
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WMHS REPORT TO WMC —-— contilinued:

Topics will Iinclude a study of those 4th
Century desert fathers who greatly influenced
John Wesley, Macarius, Ephraem Syrus,
Evagrius, and St. Benedict. You will

recall that at the end of his life (1790)
John Wesley, in writing to Robert
Brackenbury, said, "The doctrine of Christian
perfection 15 the grand depositum which

God has lodged with the people called
Methodists and for the sake of propagating
this chiefly he appears to have raised

us up."

The roots of this doctrine are in the writings
of this fourth century Greek Father,

Macarius. Wesley thought this work so
important that he translated it from Greek,
made 1t Volume T of his Christian Library
(published in 1749), and persuaded the

miners of Cornwall and the farm labourers

of England to read it.

This not only nourished the spiritual life
of John Wesley but was the seminal document
for St. Benedict, as John Cassian, the
main source of Benedict, drew heavily from
it. It is, therefore, a fact of history
that the Benedictines and Wesleyans drink
from the same stream in the fourth century.

Present plans are that we will be housed

in a monastery in Rome if we can find adequate
quarters nearby for the ladies. Otherwise

we will use the newly expanded Waldensian
Conference Center in Rome. TIf you are
interested further, let us know.

In 1991 the WMHS conference will be held
immediately prior to the World Methodist
Conference and Council, with at least ome
session planned during these sessions of
the Conference in Singapore. The Committee
is planning to hold future conferences in
Africa, South America, Eastern Europe or
the Soviet Union, and Ireland.

Other activities of WMHS include: The cata-
logue of the World Methodist Archives and
Manuscript Collections. Dr. Homer Calkin has
completed most of six of the eight parts
covering Africa, Asia, Australia, the South
Pacific Islands, Central America and the
Caribbean, Europe, Great Britain and Ireland,
North America, and South America. When this
is completed it will be an invaluable source
for scholars anywhere in the world studying
Wesley and the development of the Methodist
Churches.

Historical Bulletin, issued four times

a year and intended to be an organ for
sharing news and articles of Interest about
Methodism and its historical aspects. Since
the presentation of the Oxford Institute

of Methodist Theological Studies we have
had some fruitful talks. Just as Chuck
Yrigoyen was put on their committee, we
have asked for a representative from the
Oxford Committee and have received Bishop
0Ole Borgen. We need more material in order
to serve the churches within the World
Methodist Council more effectively.

- James Udy, President, WMHS

NEWS FROM BRITAIN

EDITOR'S NOTE: These news items are gleaned
from several sources: Wesley Historical
Society Proceedings, 46:2 (May 1987) and
46:3 (October 1987); Methodist Archives
& History Newsletter 1988 (British Secretary

WMHS Mr. John H. Lenton and others); letter
from Mr. Lenton, October 30, 1987; letter
from the Rev. William Leary, BA, Methodist
Connexional Archivist, July 15, 1987.

The Editor expresses gratitude to all who
provide information for this periodic column,
and invites similar submissions from other
Sections of WMHS for future Issues.

PERSONALIA. Congratulations are expressed

to three members of the Wesley Historical

Society Executive Committee on their recent
obtaining of University higher degrees:
General Secretary Mrs. E. Dorothy Graham,
Ph.D. Birmingham; Conferences Secretary

the Rev. T. S. A-Macquiban, M.A. Bristol;
At Large Member Mr. John A. Vickers, Ph.D.,
Birmingham.

THE METHODIST ARCHIVES, MANCHESTER. As

of September 1987 the Archives has a new
Archivist, Miss Alison Peacock, M.A., John
Rylands University Library, Deansgate,
Manchester M13 9PL, UK. Miss Peacock is
assigned full time to Methodist Archives
related work, an enlarged responsibility.
For the year September 1987 to September
1988 the Rev. William Leary, B.A., will

be working under his new title, "The
Methodist Archives Liaison Officer," over-
seeing the work of the local Records
Offices, oral history, and outside work as
required by the responsible committee. Said
committee will appoint a successor to begin
in September, 1988 as Methodist Cennexional
Archives Liaison Officer.
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WESLEY HISTORICAL SOCIETY ANNUAL LECTURE.
The Soclety's Annual Lecture was delivered
on June 29, 1987 by the Rev. William Leary,
then Archivist and about to become Methodist
Archives Liaison Officer. Mr. Leary's
topic was "Man of One Book: A Study of
John Wesley's Preaching.” Copies of the
Lecture are avallable for L1.50 plus 24p.
postage from Mr. Leary {17 Charles Avenue,
Scotter, Gainsborough, Lincs DN21 3RP,

UK); or from Mr. A. A. Taberer, FRCO,
Publishing Manager, North Lodge, Bunbury,
Cheshire, CW6 9QR, UK).

THE OLD RECTORY, Epworth, Doncaster, S.
Yorks DN9 1HE, UK, anticipates many visits
in consequence of the 1988 Aldersgate
Celebration and other observances, reports
Warden Peter W. Greatham.

WMHS (British Section) reports these officers:
Vice President Dr. John A. Vickers, B.A.,
B.D., 87, Marshal Avenue, Bognor Regis, West
Sussex, P02l 2TW, UK; Secretary John H.
Lenton, M.A., MPhil, 21 Vineyard rd.,
Wellington, Telford, Shropshire TF1 1HB,

UK. (Mr. Lenton reports many informative
items through the above-mentioned Newsletter,
for which, special thanks.)

ALDERSGATE OBSERVANCE

During eight days in May 1988 (18th through
26th) Methodists from all over the world

willl be celebrating the Aldersgate 250th
anniversary. Included will be many members
and officers of the World Methodist Historical
Society. :

We remember, of course, that on May 24,
1738, John Wesley recorded in his Journal:
"In the Evening 1 went very unwillingly

. to a Society in Alderspgate Street, where
one was reading Luther's Preface to the
Epistle to the Romans. About a Quarter
before nine, while he was describing the
Change which God works in the Heart thro'
Faith in Christ, T felt my Heart strangely
warm'd. I felt I did trust in Christ,
Christ alone for Salvation: and an Assurance
was given to me, that He had taken away
my Sins, even mine, and saved me from the
Law of Sin and Death."”

The 1988 celebration will climax in a
religious service at St. Paul's Cathedral
on the anniversary Day, May 24, at 5:00
p.m. Invited guests from World Methodism
will pumber 2,500; Dr. Donald English is
the announced preacher for the event, which
is expected to be attended by "a Very
Important Person from Britain" who cannot
at present be specifically named.

Other events will include 2 rail pilgrimage
to the Golden Triangle of Methodism,
including York, Epworth, Bristol and Oxford
plus several days in London. Pentecost
Sunday in the New Room at Bristol will be a
special feature. We shall look especially
to the Rev. A. Raymond George, President of
the Wesley Historical Soclety and Warden of
the New Room, to “bring its history to

life for us,” in the words of the North
American Program Booklet.

For further information about the Aldersgate
observance and assoclated events, write

Dr. Joe Hale, General Secretary, World
Methodist Council, P.0. Box 518, Lake
Junaluska, NC 28745.

The General Commlission on Archives and
History of the United Methodist Church

has published a hooklet of resources on
celebrating Aldersgate. It includes
liturgical, bibliographical and informational
material. The cost of the 64-page booklet

is $4.00 (U.S.) plus shipping. Order from
the General Commission at P.0. Box 127,
Madison, NJ 07940.

JOHN WESLEY SERMONS -

—— a Note by Theodore Agnew

Subscribers to the Wesley Works
(Bicentennial/Oxford Edition) recelved

a special treat about Christmastime 1987
with the arrival of the concluding volume
of John Wesley's Sermons.

While this cannot be a formal review of

the Sermons, surely it is not inappropriate
for the Editor to hail the event with ringing
acclamation. ., The four volumes include

the definitive canon of 151 sermons, with
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JOHN WESLEY SERMONS ~— continued

copious headnotes and footnotes, all showing
results of the careful editorial eye and

pen of Dr. Albert C. Outler, Wesley scholar
nonpariel,

Accolades likewise are due to Editor—-in—Chief

Frank Baker, whose decades of devotion

to the cause have now reached this important
milestone. Baker's care in establishing

the preferred Wesley texts, with variant

readings, comes through in the nearly hundred

pages of explanation in Appendix A.
Gratitude in equal measure should go to
printers and publishers, particularly to
Abingdon Press, which brought the resources
of the United Methodist Publishing House

to the support of this, the century's major
project in Methodist writings.

Ttkis editor also records his pleasure (as
a reader of fine print and "back material")

at the wealth of information in the appendice

and indexes that conclude Volume 4. Tt

is fitting to notice the gratitude expressed
by Editor Outler to Dr. John A. Vickers,
member of the Executive Committee of WMHS,
for the "amplitude and exactness™ of the
"rultiple indexes for the unit as a whole.”

Other scholarly appendices note "Sermons
Attributed to Wesley" and "Sermons Abridged
from Other Authors,” both bearing initials
of Richard P. Heitzenrater. Wesley's Sermon
Register 1is sampled in a brief appendix
prepared by Wanda Willard Smith. ‘Three
appendices (totaling 35 pages) list the
sermons three ways —-- as ordered in this
edition, as produced chronologically, and
ir alphabetical order. Page A. Thomas
provides a 75-page Bibliographical Index,
wkile 37 pages list Seriptural references.

A General Index of near 50 pages (with

a page of errata to Volumes 1-3) conclude
the volume.

WMHS REGIONAL CONFERENCES 1986-1991

EDITOR'S NOTE: We offer this list of WMHS
Regional Conferences for 1986-1991, partly
for the historical record, and partly to
alert our members to planned activities

in the years ahead. We sghall try to keep

yvou Iinformed as new details become known.

1986 July 23 Worldwide Conference, in

connection with World Methodist

Conference, Nairohi, Kenya.
THEME: Bicentennial of Methodist Missions
Papers were published in Historical
Bulletin, 4th Q 86 (Agnew), lst Q 87
(Kulah).

1987 MAY 18-25 South Pacifiec Regional
Conference, Wesley College,
Paerata, Auckland, New Zealand.

THEME: Ministry, Mission, and Culture in
the South Pacific, a Methodist Perspective
(See detailed account on page 3.)

1988 April 5-8 British Section (Wesley
Historical Bociety), College of Ripon
and York St. John, Heworth Croft,
York, UK

THEME: Methodists and Soclety
Write: Rev. T. 8. A-Macquiban
For address see page 2.
1988 July 11-15 European Section,
Hasliberg-Reutli, Switzerland
THEME: The Methodist Churches in Europe,
1912-1940
Write: Dozent Dr. Michel Weyer
For address see page 2.

1989 June 11-14 HNorth American Section

1989 To be set Pacific Regional

1990 Summer Worldwide Conference in Rome

THEME: Roots of Christian Perfection

1991 July 24-31 World Conference with WMC.
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