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FROM THE EXECUTIVE SECRETARY

We greet you In 1983 and pray that your year
will be a most grand and holy one. The WMHS
will join the Wesley Historical Society (UK)
to sponsor a Regional Conference, April 5 -

8 at Westhill College, Selly Oak. It has
been estimated that the costs will be £40.00
(about $65.00 at present exchange rate). A
registration fee of £5.00 should be sent to
Rev. Peter Howard, 38 Derby St., Ormskirk,
Lancs. L39 2DE. These conferences have been
held in various parts of the world, sponsored
by WMHS and a local Methodist society. The
1984 conference will be held at Asbury Semi-
nary, Wilmore, Kentucky, USA, August 6-10.

In 1985, plans are being formulated for a
conference in New Zealand sponsored jointly
by the Wesley Historical Society {NZ) and the
WMHS .

The Executive Secretary was asked by the Pan
Methodist Bicentennial Committee, represent-
ing five American Methodist denominations,

to arrange for a historic marker and program
at Pill (Bristol), England to mark the depar-
ture location and honor the event that sent
Thomas Coke and his colleagues to the USA in
178%, from which eventually came the forma-
tion of the Methodist Episcopal Church at
Baltimore. With the aid of the British Sec-
tion of the WMHS and the executives of the
historical agencies for the five Methodist
communions in the Pan Methodist Bicentennial
Committee, this is being developed. Neither
the Pan Methodist Committee nor the WMHS have
funds for the plaque. If a congregation or
individuals weould like to assume this as a
Bicentennial project, we would be pleased to
hear from you.

Enthusiasm is increasing in the USA among the
several denominations that will recognize the
Christmas Conference Bicentennial. Our editor
has been a committee member for the United
Methodist national committee. Perhaps during
one of the 1983 or early 1984 issues, he will
share with us through this publication some of
the significant events planned internationally.
The EBuropean areas of the United Methodist
Church also has a committee preparing plans.

EDITOR'S RUMINATIONS
Cur Executive Secrétary, who does the final

typing of copy for the Historical Bulletin

on his magical machine, may be familiar with
German Kuchen, even & 1'autrichien, mit Schlag.
But he obvicusly knows nothing about Cornish
pasties. Otherwise he would not have "correct-
ed" my last editorial column to read pastries.

I raise this trivial matter not to embarras our
executive, for whom this responsibility is a
grand labor of love, but rather to call atten-
tion to one aspect of the WMHS which is almost
unique. The membership is not large, but it is
drawn from -a wide variety of cultures. I have
always been amused, and sometimes bemused, by
some of the outward expressions of these dif-
ferences. Some Methodists smoke tobacco but do
not drink alcoholoc beverages. Others drink

beer but do not smoke. Some practice both bad
habits; others reject both. And some add fasting
on Friday. Some always are seen in public
'properly dressed,’' while the attire of others
expresses a more relaxed way of life. Some,
depending on age and climate, wear little or
nothing. BSome still cling to Victorian mores,
while others have never heard of the durable lady
whose influence still haunts at least the English-
speaking part of the world.

But the global varieties go far beyond these out-
ward facets. Our churches range from medieval
gothic to California contemporary to African hut
to South Sea fresh air. The diversity and freed-
om of our forme of worship give scandal to tra-
ditional liturgists. You may hear a sermon
based on New Reformation Calvinism, Catholic
spirituality, frontier revivalism, third world
liberation theology, and, occasionally, almost
anything else. You can never be quite sure, when
you visit a Methodist church away from home;

what you are getting into.

But of one thing you may be sure. It will he
indelibly Methodist. John Wesley redivivus
would no doubt be troubled and irritated at somc
of the doings and sayings of latter-day Metho-
dists. But he would know at once he was among
his own--1if only because he would find so many
backsliders. Cne main reascn for the exis-
tence of the WMHS is to identify the Methodist
"glue" that keeps us one in all our diversity.

(Continued on next page)
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EDITOR'S RUMINATIONS (Continued)

The editor would like very much to hear from
others who have observed some of the peculiar
cultural expressions which result from the
world-wide diversification of Methodism. They
are almost always historically rooted and
hence appropriate to this bulletin.

CONFERENCE PROGRAM ON BLACK CHURCH
HISTORY -

The Conference on Black Church History
held 16-17, November, 1982 at Payne Theologi-
cal Seminary, Wilberforce University, Wilber-
force, Ohio, USA, has already been announced
and reported. Here is the program of papers
given: ‘
"The Theology of Allen, Varick, and Mileg"
by John H. Satterwhite
MArchives and History in the Local Church"
by L. H. Whelchel '
"Black Churches and the Christmas Confer-
ence, 1784-1984" by Bishop Othal H. Lakey
"The Theology of Bishop L. W. Kyles" by
Josephine H. Kyles
"Black Believers, the Bible People” by
Henderson Davis
"The Early A.M.E. Movement in Pennsylvania"
by Cyril Griffith
"Women in Ministry" by Jeane B. Williams
"Symposgium on Black Methodist Union" by
Captolia Newbern
"Escape from the Ordinary" by Joseph C.
McKinney

OPENING OF UNITED METHODIST ARCHIVES CENTER

On October 2, 1982, the Archives and History
Center of the United Methodist Commission on
Archives and History was formally opened in
its new quarters located at Drew University,
Madisen, N.J., USA, about 30 miles from New
York City. University President Paul Hardin
transferred the new building to the custody
of the general commission and its general
secretary, Charles Yrigoyen, Jr., in brief
ceremonies.

The new gtructure, part above ground and part
below, was designed to provide the finest
depository for historical manuscripts and
books. It is not only air condi tioned but
also possesses the most advanced equipment
for preservation, restoration, and use of

the irreplaceable documentary heritage of the
church. All materials gestined for the col-
lection go through a huge gas-vacuum fumi-
gator which destroys all insect and fungal
life without harming the documents themselves.
Other processes provide for drying and de-

acidification. The finest library equipment
study facilities are provided.

The development of the new center began many
years ago when the general commission began a
search for headquarters to replace the inade-
quate resources avallable at Lake Junaluska,
N.C., where space was shared with the World
Meth odist Council.
to accept the invitation to move to the campus
of Drew University, which is more centrally
located and associated with the extensive his-

torical collection of Wesleyana and Methodistica !
Now, after a full ¥year |

in the University library.
or more isdevoted to the processing of the
Archives, the records of United Methodism will
be available in an ideal situation for study
and research.

Individuals and groups are invited fovisit this

new center for a tour of the facilities or
for study.

METHODISM AND MINISTRY: HISTORICAL
EXPLORATIONS

A Bicentennial Ceonsultation will be held at Drew
N.J., April 7-9, 1983 under

University, Madison,
the joint sponsorship of the Theological and

Graduate Schools of Drew University, the Division

of Ordained Ministry (U.M. Church), and the

General Commission on Archives and History (U.M.
Four plenary sessions and twenty work-

Church).
ing sessions will explore basic issues and neg-
lected areas in historical understanding of
church and ministry in the Methodist family of
Anmerican denominations. The consultation will
also celebrate the opening of the U.M. Archives
and History Center on the campus. For further
information, write: Donald Thorsen, Warden,
Bicentennial Consultation, Wesley House, Drew
University, Madison, N.J., 07940, U.S.A.

AL3S0 PUBLICATIONS

Proclaiming Grace and Freedom: The Story of
United Methodism in America ($6.95), edited by

John ¢. MeEllhenney. Excellent popular studybook

for the 1984 Bicentennial.

United Methodist Studies: Basic Bibliographies
($2.00), edited by Kenneth E. Rowe.

John Wesley's Theology: A Collection from his
Works ($7.95), edited by Robert W. Burtner and
Robert E. Chiles. A bicentennial reprint of an
earlier book of readings.

Sourcebook of American Methodism ($18.95),
edited by Frederick A. Norwood. Comprehensive
collection of original sources designed to ac-
company The Story of American Methodism, or to

use independently. Another bicentennial printing.

(Continued on next page)
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-ALSQ PUBLICATIONS

Women in New Worlds: Historical Perspectives
on the Wesleyan Tradition, Vol. II ($13.99),
edited by Rosemary Skinner Keller, Louise L.
Queen, and Hilah F. Thomas.

{continued)

The ahove all are from Abingdon Press in
Nashville, Tennessee (37202) or Cokesbury
Bookstores.

From Boehm's Chapel Society, Boehm's Road,
Box 100, Route 1, Willow Street, Pa. 1758k:
Reminiscences Historical and Biographical of
Reverend Henry Boehm, reprint of 1865 with
additional material ($12.50 plus $1.50)

Bishop I'rancis Asbury, Field Marshal of the
Lord ($12.00), by W. G. Smeltzer, TOO South
Alton Way, Denver, CO 80231, USA. 248p.,
39 maps. Order from author.

FRYE METHODIST CENTENNIAL MISSTONS CELEBRA
TION

¥hat

When Hrnest and Phebe Ward went to India in
1881 as the first Free Methodist mission-
aries, they tossed and listed to their over-
seas destination in a slow-going ship.

a difference one hundred years makes.

Traveling to today's Free Methodist India
work, modern-day missicnaries Robert and
Carolyn Cranston have to contend with such
airline-related problems as strikes, can-
celled or rerouted flights and crowded air-
port terminals.

The efforts of missionaries like the Wards
and Cranstons haven't been forgotten. Free
Methodism saluted its 100th missicns birth-
day, August 13-16, 1981 at the Centennial

. Missions Celebration in Winona Lake, Indiana.

Through a variety of presentations and dis-
plays, "Lifting Up Christ" chronicled a cen-
tury of Free Methodist world missions.

The Celebration alsc sounded a call for a
renewed missions commitment among members

of the North American Free Methodist Church.

In his talk, keynote speaker Frank Kline told
the audience, "The church overseas is alive
and well and throbbing with vigor...the
cutting edge of the church today is the

Third World." The Spring Arbor, Michigan,
Free Methodist Church followed the message
with a readers' theatre pageant, "The Call-
-By Faith," the story of the missionary

Ward family.

General Missionary Secretary Charles Kirk-
patrick, who served as program chairman and

director of the Celebration, said the four-day
event met several objectives: increased prayer
support for missions; several VISA and career
missionary recruits; a new vision for the
future; and a wholehearted.missions commitment.

"People were caught up by what happened in the
past,” said Kirkpatrick, "and challenged by
the idea of what could happen as we move into
the second century."

FREE METHODIST ASTA-EGYPT AREA FELLOWSHIP CON-
FERENCE

The Asia-~FEgypt Area Fellowship met for its 5th
meeting in Osaka, Japan, March 22-28, 1982.
Deleg ates and official observers came from
Fgypt, Hong Kong, India, the Philippines, Tai-
wan, USA, and Canadato the conference hosted
by the Japan General Conlerence.

Tom Black, president of Light and Life Men
International was the featured speaker. He
shared principles of evangelism and disciple-
ship with the group. Lively discussions fol-
lowed each presentation, proving that there
are no cultural barriers where the gospel is
at work.

Each country reported activities presently
being carried on by the church. The conference
concluded with a missionary rally in the chapel
of Osaka Christian College. Music, testimonies,
and a missionary address by Joseph Yeung Kim
Chak of Hong Kong prepared the way for an
offering totalling twelve hundred dollars to
go for new church property in Bombay, India.

HISTORICAL COMMISSION OF THE EUROPEAN COUNCIL
OF THE UNITED METHODIST CHURCH

This organization was effected last October
with Dr. Rudiger Minor (DDR) as its president.
The secretary is Dr. Helmut Mohr (West Germany) .
The immediate activity will be to plan for

an inter-conference observance of the bi-
centennial of the Methodist Episcopal Church.
The need for this commission was evident when
the Regional Conference of the WMHS was held
among the German speaking constituency of
Europe at Bad Klosterlausnitz, East Germany.

A report of proposed plans will be shared with
our readers when formulated. We extend our

- congratulations to the officers and members

of this newest Methodist historical body.
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THE, REDISCOVERY. OF JOMN WESLEY THROUGH HIS

FAITH AND DOCTRINE.

(Delivered by Albert Outler at the
Quinquennial Meeting of the World
Methodist Historical Society, World
Methodist Conference, Honolulu,
Hawaii, 1981)

We have now heard, in three preceding lec-—
tures, that the 'rediscovery'of John Wesley
is going on in many parts of the world,

in many ways and on marny levels. A new
critical edition of his writings is in
preparation which, if, as and when it 1is
published, will make Wesley accessible as
never before to truly inguiring minds.

The tedious, slow —- but exciting! --
decipherment of his Diaries goes forward,
revealing more and more of 'the real Wes-
ley' in many unexpected ways (without,
alas, any of the juicy gossip many of us
have naturally hoped might turn up). By
the end of this decade, given the Diaries,
together with a truly critical edition of
The Journal({Curnock's 1s not}, a complete
collection of his Letters (to supersede
Telford), plus the entire Sermon corpus
(not now available, even in Jackson),

with notes and source-tracings, future
scholars will be within range of pro-
ducing the very first adequate biography
of John Wesley. For one of the less plea-
sant ironies of the current situation in
Wesley Studies is that Wesley was the most
'exposed private person in 18th century
Britain' and yet the biographies we have
now range from inadequate to misleading.
This should at least make us more wary
than we usually are about our glib gener-
alizations about him —- and more cautious
in our incantations. In Dr. Maser's de-
lightful lecture, we have heard how Wesley
can be 'rediscovered' from still another

tion's ‘'rediscoveries' must be prepared to be
surpassed by those who follow after. The other
peril is the all too easy claim that our 'new’
insights are actually newer than they really are.
Thus, it wili be more forthright for me to begin
on a personal note, as to how I found myselfl
'rediscovering' Wesley —— in mid-life and with-
out much previous interest or expertise in Wes—
gtudies as such.

My upbringing was in a Methodist parsonage where
Wesley was a cult hero —— which is to say, where
he was reverenced but not studied; (but at least
we had no icons or saint's relics to cherish).

I had my liberal arts education in a Methodist
college where Wesley was invoked upon occasion
but never expounded at any length. I had taken
a Yale doctorate in the history of Christian
doctrine in which Wesley was virtually lgnored.
I had spent some [ifteen years studying and
teaching in this field with no more than a scant
acquaintance with the Wesley texts (finding them
interesting but oversimplified) and with a nega-
tive impression of the secondary literature in
the field, certainly when compared to the avail-
able resources in other epochs and figures in
the unfoldings of Christian reflection. It was
when I attempted to get from the titans of the
17th century in Europe and Britain (Perkins,
Ames, Baxter) to the drastic reformulations of
Protestant Liberalism in the 19th century {Schlei-
ermach, Ritschl et al.) that I came upon this
puzzling 'quantum leap' —— with gsidelong glances
at Bishops Berkeley and Butler and at Jonathan
Edwards, but with scarcely a second look at Wes—
ley as a theologian or ethicist. He was easy to
honor as a great 'evangelist', ‘organizer',
'founder of Methodism', even as a social reformer.
He had been "rediscovered' as a sort of Calvin-
ist by George Croft Cell and as a sort of closet-
catholic by Fr. Maximim Piette. But none of
this seemed to me quite adequate for what 1
thought I saw even in the limited samples of

angle that, frankly, 1 have not thought very his writings I was working with. Wesley ap-

much about -- his "humor'! My assignment
is to delineate still a fourth angle of
'rediscovery': a 'fresh' look at Wegley's
faith and its doctrinal expressions.

Two obvious perils lurk behind all self-
advertised 'rediscoveries' of familiar
personages like Wesley. The one is the
temptation to depreciate the labors of
those who have gone before us and into
whose labors we have entered more than we
may fully realize. Historical knowledge,
by its nature, goes on unfolding and al-
tering in its perspectives. One genera-

peared to me as a special sort of people's
theologian with an uncommon grasp of Scripture
and of 'Christian Antiguity’', who was leading a
popular religious movement within the Church of
Fngland with a message that would look forward
to the Liberal Protestantism of the 19th cen-
tury -- and beyond it, when both Liperalism and
Methodism would lose some of their momentum and
luster. I still recall the time and labor in-
vested in my efforts to re—envision 18th century
Christianity -- in broader and more basic terms
than the stereotypes I had grown up with about

(Continued on next page)
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'"The Evangelical Revival'. And then finally there was
the dawning hunch that Wesley might actually be worth
a oritical re-examination as a theclogian and ethicist,
from whom modern Christians of all sorts could learn
much more than they {or we) had ever been taught to

axpect.

This was how it was that I began to read him again {tc
the surprise and actual dismay of some friends who
thought I was wasting my time!). But now I was not
studying the Methodist patriarch, but the Anglican evan-
gelical and finding how deeply he was immersed in a
special Anglican tradition that reached back to John
Goodwin, Richard Baxter, and still further back to
Cranmer and Erasmus —- on back to the nmedieval field
preachers, and even to Chaucer! And back of all these
washis competent interest in the early 'Fathers of the
Church', espacially the Eastern teachers.

Gradually as I got a clearer perspective on his sources
and of the cohering power of his axial vision of the
"order of Christian salvation' as a whole trajectory

“of Christian faith and a "new Wesley'! began to emerge
-- a very useful prism through which to gain perspective
on Christian thought in a crucial transition and one
whese'relevance! to contemporary and ecumenical theo-
logy was very much more evident -- and interesting.

T had not actually turned up a great deal of new data
(some unpublished sermons, a few letters thal Telford
had missed, or garbled, etc., some eye-wtness accounts
of Wesley's preaching that had gone unnoticed, etc.)

Wesley's faith was deeply rooted in historic Christiarity:
the belief in God the Father Almighty, -— Creator, Redeemer,
and Sanctifying Spirit. It was a radical monotheisa at
bottom, but with a lively sense of the involvement of what

he called 'the Three-One'! God in Creation and history, a
faith of radical dependence upon God 'for life and breath
and all things'. It was a Christocentric faith, confident
that in Christ, we are confronted with God's veritable
self-communication. Wesley's Christology, as one weighs it
against Chalcedon and Antioch, had a tilt toward the Cyril-
lian emphasis upan 'the divine nature'; the later distinctions
between 'the Jesus of History' and 'the Christ of Faith!
would have been simply incomprehensible to him. Most dis-
tinctively, Wesley's faith was pneumatological: it reflects
everywhere his vivid sense of the vital (and 'pre-venient')
presence of the Holy Spirit in the human heart that continues
the Christian's encounter with Jesus of Nazareth as tord

and Savior.

Wesley never wrote out his doctrinal synthesis in a topical
form {'systematics') —- and he never intended to. There is,
however, a coherent axial theme in his theolegy from first to
last, with significant developments along the way. This is
soteriology, the Hystery of Salvation, the Order of Salva-
tion. Here he could see a divinely initiated, divinely
consummated process {a process with events, occasions and
stages!) —— and it was aimed always at the restoration of
the deformed image of God in sinful human nature to its de-
signed wholeness and fulfillment in self-hood and society.
The 'image of God! for Wesley, was (and still is) the human
"capacity for God and the things of God', the freedom to

What was 'new! was this fresh perspective on the 'levels'work out our ouwn salvation because it is God who is at work
and stages in Weslay's development — a new understandingin us (in and by the Spirit) both to will and to do of his

of the message and its rootage, the message and its
contemporary mport.

A crucial clue to this 'new' perspective on Wesley as a
multi-tiered theolegian may be seen in his decisien
(reaffirmed in the 'Preface'! to his Sermons an Several
Occasions, yol. T [1746]) to forsake his prospective
carser as dén and possibly a vicar and to become instead
an evangelist, a folk theologian who would strike for
Tplair truth for plain people' in order to bring thea to
-new levels of conscious Christian experience. To this
~end, he had been willing to divest himself of the per-
quisites of his academic rank and to indentify himself
with the poor disadvantaged masses and with 'people of
the aiddling sort! to head up a revival movement aimed
more within the national church rather than at yet
another disruption of it, Following this decisive c¢lue,
other interesting discoveries turned up in due course.
The end-results were Tredisceveries'! of many sorts.

For now, however, we focus on what was foremost with
him: his faith and its effective communication %o

'plain neople' who would then be brought into what was,
in effect, a "religious order’ within the sacramental
environs  of the Church of England.

good pleasure. The 'events!'! in the process of the restora-
tion of this capacity hegin with the awakenings of con-
science, and go on to repentance (self-knowledge divinely
revealed), to justifying faith {a sheer gratuity), to the
assurance of reconciliation, te 'the new dbirth' (the re-
activation of our 'spiritual sensorum') and on thence to the
various enterprises of life by grace and life under grace.
There is no quietism here; antinomianism was, in Yesley!'s
view, the most insidious deformation of Christian Faith and
l1ife. And yet there is no moralism either -~ all is of grace.
As the deformed image is reshaped {by faith and grace)
nearer to its original form and function, our love of God
and of neighbor (defined as 'every child of God to whom we
an render any loving service') becomes more and more the
governing and guiding affection in our hearts and lives
and this is holiness (our love of God as.our 'inward holi-
ness'; our love of neighbor as 'outward'). This holy life
{ef love to God and neighbor) is the happy life —- the only
enduring basis for human happiness here or hereafter. The
Christian life is from God, in God, to God. It is intensely
subjective and yet it is turned outward from self-regard
toward love's engrossment in virtuens living (Gal. 5:22).

(CONTINUED DN NEXT PAGE)
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It looks toward the 'redemption of the whole creation'; decision -- urged on him by his unexpected success with
it Tooks toward the transformation of human society the English underclass —— to cast in his lot with the
here on earth ('thy Kingdom come, thy will be done on  disadvantaged. What still needs more understanding is
garth! —-). their eager acceptance of him as their pastor and mentor

and patriarch. This insight stretches further: it raises
the neglected questions of Wesley's theological develop-
ment —- after his brush with death in 1753 and after the
Revival had survived {despite Wesley's quotations from
Luther that revivals have a natural life span of a single
geperation!). One then goes on to re-examine Wesley's
decision, in 1764, to come out foursquare for the doctrine
of Christ's atoning death as the meritorious cause of justi-
fication rather than (as in Calvinist soteriology) the
The point here is that Wesley could be read -- and formal cause. The crucial import of this obscure contro-
still can be —— by unsophisticated people. The essential versy in the 17th century has been delineated by C.F.
message is clear enough for 'plain people' even today —-Allison's The Rise of Moralism. I think it requires a

for those, that is, whose taste for I8th century tplain-wholly fresh, truly critical analysis of Wesley's thought
style' rhetoric has not been corrupted by sentimental- processes in his editing of A Christian Library {what an
ity or a preference (as so often nowadays) for 'enter- adv enture that would be and what drudgery!). We need to

A faith like this, couchad in a plain style, was heard
and responded to by Britain's very 'plain peoplel.
Wesley's oral preaching style was padded with anecdotes
and asides; his published sermons and tracts are lean
and bare of citations —- even when he tosses in an
occasional quotation, allusion or echo that may have
impressed his uncultivated readers but cannot have
edified them by much.

tainment'! A bare bones text is all that really is know much mere than we de about that provocative 'minute’
required -- and indeed all that has ever been avail- of 1770, which brought the Calvinists' wrath down upon
able, by and large. him. 8eyond that lies the task of a proper mining and

smelting of the good stuff in The Arminian Magazine (1778-
97); this has scarcely bequn. Finally any comprehensive
‘rediscovery! of Wesley!s faith will require a fresh look
at his deliberate move after 1765, from Christian evan-
gelism (the foundations for which-were already firaly laid)
to Christian paranesis —- toward a theology of popular
culture and of how ordinary Christians are to live and
die in this world without ever being of it. This last
theme is crucial. All his 1ife Wesley was interested in

Most of our current folk-theologians, as we realize,
are offering us all they know -- and then some! What
fascinates me about my 'rediscovered' Wesley is how
much rich and relevant learning he conceals, in order
to keep his hald on his.hearers and readers! This
may drive an editor up the wall -— as it has me more
than once -~ but it served its original purpose and
that is what counted for Wesley.

On the other hand, reading Wesley in the larger con- the great tradition of the ars moriendi (inspired by Jeremy
text of historical theoleogy and against the vast mosaic Taylor's Holy Dying!) But in 'the late Wesley! the art

of his sources has been a sort of re-education in my of preparing to die —- as a crucial aspect of the art of
case. It helps explain the paradox: plain people can  1living -~ is raised to a very high level (which explains
read and grasp the gssence of Wesley's message without the abundance of witness to his whole triumphal death -
aid of an editor -~ and yet the Wesley specialists have and the significance of this for his disciples).

a budget of unfinished business that will last them for
generations in the understanding of the remarkable
textures of that message and its perennially fresh im-
port. Reading Wesley in this ecumenical context does
not mean a tetal rejection of earlier Wesley Studies,
but it does mean a drastic reduction of hagiography and
of Methodist triumphalism. It calls for much more
serious attention to Wesley's place in the history of
Christian thought, on the one hand, and-within the
contemporary ecumenical scene, on the other.

Here then was a rebust faith -~ deeply mystical, highly
practical —— rooted ir an acute self-understanding and
focused, as in an ellipse, around the two great Christ-
ian pivots of Pardon (Latin) and Participation (Greek).
It was, however, firmly placed within the parochial
actualities of ordinary life in 18th century Britain and
has, therefore, forever to be transvaluated and re-applied
whenever it is transplanted to later times and other places.
Here was a man so preoccupied with practical affairs that
the great Christian profundities were not always deeply
The starting point, as I came finally to see, is with plumbed; a man so certain of his ! providential way' that
Wesley's repositioning within his Anglican matrix and  he was spared the normal guota of gut-wrenching anxieties.

with his underestimated connections with the'radical Here was a faith with grace as its axial theme and for
Protestants' of the 17th century {e:g., Quakers, whom the ordo salutis {personal and social) provided a
Levellers and 'spiritualists'). In this light, one sufficient challenge to a coherent vision of Christian
then can continue with the rediscovery of Wesley's existence as a whole. This is so, from his firt really
rediscovery of 'Christian Antiquity', especially interesting sermon ('On Genesis 1:27' —— in 1730) to his

Eastern Orthodoxy. This, in turn, allows for ‘a clearer last great one ('The Wedding Garment'} —~- Mar. 26, 1790).
view of Wesley's successive conversions, from 1725 to

173%, including'Aldersgate'! 1t illuminates Wesley's (CONTINUED ON NEXT PAGE)
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Faith, for Wesley, was always both a divinely prompted
acknowledgment and a human act of trust and repose. In
"Justification By Faith' he sets down a definition that
is repeatad, with many interesting variations, in a
full score of other places:

Faith, in general, is a divine supernatural
elenchos —— an'evidence' or ‘conviction' of
things not seen, not discoverable by our
bodily senses [and therefore always a gift!]
... Justifying faith implies not only a divine
evidence or conviction that God was in Christ,
reconciling the world unto himself [assensus]
but a sure trust and confidence that Christ
died Ffor my sins, that he loves me and gave
himself for me [fiducia] ... And whatever good
he hath or doth from that hour when he first
believes in God through Cheist, faith deoes not
find, but brings. (Sermon #5, 'Justification

by Faith', PIV, 2].

This point, of faith as a gift which the human heart can
receive and respond to, is then expounded in a lucid
passage that Wesley had abridged from fthe Second Ser-
mon “on the Passion", by John Jewel {in the Elizabe-
than Homilies)?. I can testify that it is very instruc-
tive to compare Wesley sermons #5-% with Jewel's sermons
on repentance, justification and good works following
upon justificationi

Faith is the human lens through which the believer can
view the order of salvation —- from original perfection,
through its tragic ruination and alienation, by the
prevenient action of the Holy Spirit as the Awakener

of conscience and the divine agent in repentance and
faith, or to pardon, reconciliation, assurance, re-
generation and the ensuing pilgrimage toward the acknow-
ledged goal of ! being made perfect in love in this
1ife’! In his old age, Wesley would summarize this
ordo in three 'stages'. Christ's victory over the

devil and the powers of evil, he argued, consists in

(1) a restoration of men and women, 'by hinm who brulses
the serpent's head, to all that the old serpent had
deprived them of'; {2) 'a restoration not only to the
favour but likewise to the image of Ged [imputation

and impartation] cf. 'On the End of Christis Ceming',

F I1I). In 1783, Wesley affirms that even as early as
1728, he nad come to hold to the following 'grand

truths of the Gospel':

That without holiness no man shall see the Lord.
That this holiness is the work of God, who
worketh in us both %o will and to do.

That he doeth it of his own good pleasure,
merely for the merits cof Christ.

4. That this holiness is the amind that was in

Jesus Christ, enabling us to walk;

5. That no man can thus be sanctified till he is
justified; and :
6. That we are justified by faith alone!

(1The General Spread of the Gospel', ¥ 13)

there may have heen some blurring

am not as sure about this as I
however, is that he had achieved
careful probing than it has ever had

in this reference to 1728,
of the old man's memory (I
once was). What is clear,
a focus that deserves more

4 somewhat less familiar aspect of this 'rediscovery! of
Wesley's faith has to do with the realization that for
Wesley, faith is always at greater or less risk. Complacency
is net among the Spirit's gifts! HNot nearly enough atten-
tion has heen given to the occasional, brief snapshots of
Wesley's occasional outbursts of dread and anxiety over the
abyss of unfaith —- upheld by nothing but sheer grace and
God's mysterious calling of one to mission. On the voyage
to Georgia, the prospect of death in a storm at sea drove
him to the realization that his progress in 'the art of
dying' had not yet brought him very far. On the return
voyage, he wonders aloud whether 'I, who went to America

to convert others was never myself converted to God'. —-
Here, he then addshis anxious suspicion that he Lacked
anything better than 'the faith of devils' (which, as he
noted, 'is a sort of faith, but still they are strangers

to the covenant of promise'). On the verge of 'Aldersgate’,
ke had upset poor Mrs. Hutton by declaring, aggressively

and in public, that he was not then a Christian and never
had been!

After 'Aldersgate', Wesley was refused Holy Communion at
Marienborn and Herrnhut by the Moravians because he was still,
as they said, homo perturbatus {man of unstable faith}.

And on Jan. &, 1739, he could comment on his own faith as
spurious: 'But that T am not a Christian at this day I as

assuredly know as that Jesus is the Christ.!

The most extraordinary of these episodes of religious doubt
comes much later: from a man in the full tide of success-
ful evangelism and reform. 1t is in a letter to Charles
{June 26, 1766}; more Methodists know ahout this than have
ever grappled with it seriously. Notice the flat, unagon-
izing tones in a 'confession' that, for soma of us, 1s
shocking, to say the least:

... 1 do not love God. I never did... I never had any
other elenchos [evidence] of the eternal and visible
world than I have now. And that is -— none at all,
unless such as faintly shines from reason’s glimmering
ray ... And yet I dare not preach otherwise than I do,
either concerning faith or love, or justification, or
perfection. For 1 find rather an increase than a de-
crease of zeal Tor the whole work of God and every part
of it. I am pheremenos [i.e., an object swept along

as by a torrent]. I know net how, so that I can't
stand still. Neither am T impelied to this 'whole work
of God' by fear of any kind.
tove. Or, if I havewany fear, if is nat
into hell, but of falling into nothing.

more fear than
that of falling

I have no

This is what Tillich labelled 'ontelogical
pied as fap as i will go; it deserves a more careful
probing into its implications of Wesley's notions of radical
non-being apart from God. The point here, as elsewhere,

anxiety! car-

CONTINUED ON NEXT PAGE
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is that faith, for Wesley, was no mere assensus te the
reality of God. And it also means, at the very least,
that the air of self-assurance that pervades so much of
his writings cannot be taken at face-value. Wesley's
Anfechtungen need to he studied centextually and in the
tradition of Luther and the mystics (their 'dark nights
of the soul’, ete.) and even of Romans 7 §& 8! At the
very least, it is clear that, for Wesley, faith was a
supernatural gift (save for 'reason's glimmering rays')
-- so that when' upon occasion' he had lost the aware-
ness of his giftedness, the alternative was a terrifying
illustration of the Gospel word, 'Without me, ye can_do
noething! [or even be anything!]. Thus, for Wesley, his
sense of dependence upon God was so radical, his belief
in the creatio de nihilo so literal, that he did not
think of unfaith as a diminished state of human exist-
ence (e.g., ground for damnation) but as a trap-door

to actual non-existence. Human life without faith in
God is not lessened in this degree or that. It is,
simply, nothing at all.

There is no time to speak of the stages of Wesley's
'faith development' -~ from the early sermons and let-
ters from 1725 - 38, or the great foundation-laying
years of 1738 — 65and the autumnal harvests of 1765-90 .
It is, however, possible to identify the axial concerns
that continue throughout that sixty-five year span: the
mystery of salvation and the order of salvation, the
mystery of grace and Iife 'undergrace'. The early
period is best'defined' by Wesley's sermon (1730} on
Gen. 1:27 and 'The Circumcision of the Heart!' in 1733.
It would also help if the people who refer to Jeremy
Taylor, Thomas 3 Kempis and William Law had read {or
would re-read) Holy Living and Holy Dying, The Imitation

of Christ and at least the Serious Call and Christian
- Perfection -- along with Henry Scougal's Life of God
in the Soul of Man and Lorenzo Scupoli's Spiritual

Combat. 1 see and hear these treatises constantly words). It will have been enough if T have encouraged any
—_ ' f to t b I imself and fi
cited -~ but rarely discussed in a fashion that per‘suadesD you to' turn back to Wesley himself and find those

one that they have been read carefully. The mature Wesley

is amply accessible -~ in Sermons on Several Occasions,
the Explanatory Notes, etc. What is usually missing
here, however, is a clear sense of Wesley's sources and
his ways of using them. What we need is a more careful
study of the hermeneutics of interpreting Wesley and,
even more, a study of Wesley's own hermeneutics for
interpreting Scripture. 'The late Mr. Wesley' has yet
to be discovered and set forth as a Christian educator,
a theologian of culture, an astute critic of Christian-
ity's stake in the humane quality of life in the world
and its passion for yet 'another city, not made with
hands eternal in the heavens'.

Neither is there time or occasion to speak other than
in passing of the roots of Wesley's faith in the rich
humus of the Christian tradition. Many people can quote
his tag about being homo unius libri —- but who knous
its source and history (would you helieve Roger Bacon?)?

Closer to the point would he ¢loser attention to what ‘
Wesley meant by sola Scriptura and the sense in which the |
Bible was his 'one book'. But this is confusing until

one sees how Wesley used the Scripture (the whole Latin
canon, including the 01d Testament-Apocrypha) and how he
conceived 'the general sense of Scripture' (his version

of the analogia fidei) as his most basic prime hermeneutical
principle. A really good book on this complex topic would
be a major undertaking -- but a major contribution.

For it would help us to see how Wesley used Scripture as

the rootstock onto which was grafted the other branches

of his learning (in the classics, the Fathers, the Middle
Ages, the Reformation, in Restoration drama [sic!] and
English peetry [including his unaccountable judgment [to
us!] that Matthew Pryor's 'Solomon' was 'one of the great-
est poems in the English tonque!']).

I am not arquing that Wesley Studies requires an educa-
tion equal to his or a knowledge of all that he read —-
even though this is not as unreasonable as it may sound,
at first hearing. What is possible and important for al-
most anyone, however, is to read him with an eye out for
the wider connections of his thought within the Christian
past and an acute concern for the fruitful applications
of Wesley's thought {time-bound as it was) in our times
and in our futures. This sort of analysis might make us
better folk-theologians, more aware of and indebted to our
heritage, more sensitive to the ways in which Wesiey can
be'rescued! from his 18th century context and from his
Methodist cocoon and find a proper place in contemporary
and ecumenical Christianity -- 'catholic!, 'evangelical’,
and 'reformed'.

A lecture of this sort cannot pretend to encapsulate the
whole of Wesley's 'faith and doctrine! — not even to ex-
pound his oft-repeated summaries of his teachings {no two
of them, significantly enough, is exactly the same form of

summaries for yourselves —- in the Sermons, Appeals, the
open letter 'To a Roman Catholic’. There is a resurgence

of interest in Wesley in the academic and ecumenical world
today. What a happy thought that the Methodists may also

be involved in it? This will depend, in part, an the inter-
est and imagination of our leaders -- many of whom have
other priorities, But the rest of it will depend upon_us
-~ since Wesley is, or could be, accessible to us, especially
if the new edition now in progress is ever published, and
suitable antholegies from it are made available to the
generality of our people. What is lacking is, in part,

a really adequate body of primary and secondary source
materials; what we have now varies from mediocre to mis-
leading. But given the will to rediscover Wesley's faith
and vision of faith, there are still wenders of renewal
still within our range.

0f all the mainline Protestant church families, Methodism
has moved further from its origins than any other. Clearly,

(CONTINUED ON NEXT PAGE)
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Lutherans and Calvinists and Anglicans (viz. those
who own up to being 'Protestant') are more aware of
their traditions generally and have more effectual
access to them —- both in their folklore and in their
scholarly literature. The result has been a certain
shallow-rootedness among Methodists, a tendency among
o ur theologians, ethicists and liturgists to take
their cues from a smorgasbord of mentors —- many of
them trendy and preoccupied with 'relevance’. Robert

Chiles' Methodism in Transition has shown how churches

without a strong sense of tradition are subject to
drastic changes almost witheut intending them.
also be shown that much- of the unedifying tension and
conflict within contemporary Hethodism is almost

always ideological rather than biblical and tradition-
al, i.e., in the Wesleyan traditions of what 'biblical!

means.

'Rediscovering Wesley', or rehabilitating 'the Wesley-

an Quadrilateral! -- even if this were to happen —-
would not be a panacea for all our problems. But it
would certainly be a rich and vital resource, among
others, that we have not taken seriously enough ——
either as church folk at large or as scholars and
teachers. It is not merely a matter of getting back
to our 'roots' {which is not at all negligible, as
we ought to know by now); it is, rather, that in

Wesley there is more help (and correction) for single-

issue theologies than we have realized and more of an
ecumenical resource than we had reckoned.

Insofar as my own personal witness may count for any-
thing, it is that thirty years of living and working

with Wesley fir three decades has still not wade me a

Wesley specialist {e.g., in the mold of Frank Baker,
who may, however, be one of a kind anyway!) but it
has made me a better. historian of Christian thought
than T could have been otherwise, a better contem-
porary theologian than if I had never knoun him ex-
cept by the Methodist stereotypes, an ecumenist far
better equipped for ecumenical dialegue than I was
when I first enlisted in the cause of Christian unity
fifty years ago! Knowing Wesley and having soaked

up as much of his 'catholic spirit' as I could, 1 can
live and work with other Christians far more com-
fortably and fruitfully now than would otherwise

have been possible: Orthodex, Roman Catholic, Luth-
erans, Calvinists, Anglicans. Knowing more about
Wesley has opened doors for me in the Christian-
Jewish dialogue (Wesley's interest in the rabbis

was greater than I had suspected, or my Jewish
friends; indeed, Wesley's slagan about cleanliness
being next to godliness is an old rabbinical adage!).

Moreover, this protracted encounter with Wesley has
hauled him off an cultic pedestal I ever had him on
and has reassigned his scat amongst my ' great cloud
of witnesses! (Hebrews 12:1). Not to put too fine a

1t can

point on it, T do not think he and I would ever have been
close friends and colleagues. Both studying him and his
people(his impact on those people and theirs on him) has
enriched and strengthened my own faith and witness and my
own self-understanding of the Christidn 'order of salva-
tion! in a way that has justified my investments in Wesley
Studies. Thus, I can recommend them to you as a rich bene=
fice. This has fueled my eagerness that others may become
interested in this 'new future for Wesley Studies', at any
appropriate level. For in the rediscovery of Wesley's
faith, we would all rediscever an important aspect of the
fides historica of Jude 3 {'the faith which God entrusted

te his people once and for allt).

Wesley's was a faith that understood and grappled with most
of the great controversies that have wracked the Christian
church down through the ages; his genius lay in his passion
to find edifying ways of getting beyond them without sac-
rificing essential Christian truth.

It is, therefore, a faith that has much to teach us in our
grapplings with the great, intractable issues of our time
{or any given 'present moments' anywhere in the human com-
munity). It was a faith that he too readily cversimplified,
that allowed him to quarrel somewhat too easily with his
eritics. Even as a wan of faith, he was toc nearly imper-
vious to criticim, disinclined to true colleagueship, over
confident of his own opinions. And yet his Christian under-
standing was acutely sensitive to the tragic actualities of
sin, perversity and unhappiness. It still breathes an ample
air of catholic Christianity, it holds to a clear-optimisa
of grace, it take theological pluralism in stride -- with
no trace of indifferentism, ever!

Tt was a faith not well enough understood by his disciples
(who found it too easy to leave his over-simplifications
unplumbed). It was a faith that has been too often proof-
texed by 'Methodists' who would prefer Wesley to support

their causes than by teaching them how to identify causes

and how Lo manage controversies in a 'catholic spirit!.
Wesley's fourfold guidelines have all too easily been re-
duced to two points that make a single line: 'Scripture

and experience' {which all too often means 'experience'

read back into Scripture). What a new treasure "the people
called Methodists' —- and other Christians! —- would find in
a faith in which the grace of our Lord Jesus Christ is both
pivot and axis, perfection in the love of God and neighbor
as the center and end, and the fellowship of the Holy Spirit

who is still the immanent -active agent of Christian experience!

Wesley's faith is not to be had for the asking; it cannot
be repraduced by parroting or imitation. It is 'there',
for rediscovery and reappropriation -~ each to one's oun
needs, in different places and circumstances. Tt was never
formulated into a topical system; it has not been well
served by the long succession of mediocre 'systematic theo-
Wesley belongs in the

logies', advertised as Wesleyan.

(CONTINUED ON NEXT PAGE)
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succession of the great communicators of the Gospel;
he was, on principle, no conscious innovator.

In any case, Wesley's faith and also Wesley's way of
deing theology represents an important chapter in the
history of Christian thought —- and of Christian ex-
perience ~~ that deserves to be known more adequately
and critically by Methodists of all sorts, and by
other Christians as well, and it deserves more com-
petent and more impressive representation in the on-
going discussions of contemporary theology in their
now typical ecumenical atmosphere.

Wesley's teaching was severely practical and is not
really of much use as a museum-piece {however well it
may illustrate an interesting past chapter that has
gone unread or, more typically, misread}. His liviag
faith, which inspired him, and quided him in a career
whose harvest was far in excess of his measurable
talents. Tt was, moreover, a faith to die by. We
know the story of his dying hymn: "I will praise my
maker while I've breath" —- nor need we doubt that
when his "veice was lost in death!, praise still
employed 'his nobler powers'.

There was a sixty-six year life-span from the young Mr.

Wesley's discovery of old Bishop Tayler's Rules for

But it formed a real continuum, punctuated by
dramatic stages and events, and it bracketed an in-
credible career.

The clue to it, as we have seen,
is that vision of Christian existence and the end
designed for it by God. In trying to assess it for
ourselves, one may be reminded of the closing para-
graph of the memorial sermon for John
It is one of those rare passage where the variant
readings make a difference. In The Arminian Maga-
zine [1785] and alse in Thomas Creighten's edition of
Sermons on Several Occasions IX [1800] the verbal
mode in both those texts is subjunctive.
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William Eletcher.

As 1t is possible that we may all be such as he was
[in our respective measures of gifts and graces] so 1
let us endeavour to follow him as he followed Christ. {
Amen!

Thomas Jackson (on evidence not cited and long since lost)
altered the subjunctive to a declarative and an imperative:

But it is possible, we may all be such as he was.
Let us then endeavor to follow him as he followed
Christ!

The nuance here is slight but important. Both in Wesley's
logic and in our own religious needs, the subjunctive

mode is closer to his point. And so with Wesley's example
of paraphrasing at will as my license, I suggest a formula
for our rediscovery of Wesley, in both his faith and
life, for our faith and our lives:

Insofar as we may follow Wesley, insofar as he fol-
lowed Christ, let us endeavor to learn from him as
much as we can about the way in which he did follow i
Christ. '

And to God be the glory. Amen!

MEMBERSHIP IN THE WMHS

We invite our readers to urge Methodist collea-
gues to join the WMHS. Your officers are all
volunteers, generally employed in other capa-
cities or retired. They are not in position
to do more than speak to their own friends.

We have three classes of members in the Society:
one year, five years, and Life.

1 year $5.00 (USA} or equivalent
5 years $20.00 (USA) or equivalent
Life $100.00. (USA) or equivalent

World Methodism needs the WMHS to help remind
us through Regicnal Conferences and this Bul-
letin of this Methodist "glue".
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FROM THE EXECUTIVE SECRETARY

This issue has been greatly delayed, al-
though no fault of the editor. It has

been the duty of the Executive Secretary

to serve as printer. We prepare the camera
ready copy for the Press. However after
receiving the editor's copy we had a sudden
surgical experience, and none too soon.
Thus in the middle of July we are settling
at the typewriter and hope to have this
ready within a few days. Then it needs to
be printed at the Press and addressed.

Since the third issue is already at hand,

we should be mailing it during August and

then should be back on the guarterly sche-
dule. ' '

You may remember that Dr. Homer Calkin has
been serving asg Director of the Union Cata~
log of Werld Methodist Manuscript Collect-
ions. Two sections of this voluminous task
has been completed and may be purchased from
him. The Far East section and the South
Pacific ones are available. The Far Tast
may be purchased at $10.00 per copy, while
the South Pacific, considerably larger, may
be obtained at $30.00 (USA). We heartily
recommend these for research libraries, so
that scholars may be guided to worthwhile
Methodist depositories in these areas of the
world. Additional sections will be released
in due time as Dr. Calkin is able to travel
to these parts of the world. His services
are strictly volunteer. The WMHS does pick
up his office expenses in part.

In & recent letter, Dr. Calkin reported that
following his attendance at a conference in
northern New Jersey (USA) he visited 14 de-
positories in Wew Jersey and Pennsylvania
and found Methodist records in twelve. He
had two more conferences scheduled for the
summer (although major surgery intervened).
Additionally some libraries in other parts
of the world have recently sent him a cata—
log of material. His address is: 3830 Colum-
bia Pike, #202, Arlington, VA, 22204, USA.
(See Page 5 for more on this Catalog.}

EDITOR'S RUMINATIONS

The planning sessions I have attended on the
observance of the Bicentennial of American
Methodism, United and other, general and
local, have carried with them an unacknow-
ledged undercurrent of hesitation over cele-
bration of the past, as 1f such enjoyment
would somehow detract from serious attention
to present needs and blithely ignore the
challenges of the future. Wow and then this
reluctance wholeheartedly to remember our
history has become manifest in various ways.
One is the mottos we come up with to balance
the past, present and future, as if they should
become a three-point sermon with the punch in
the third point. Another is the care with
which we make sure each part of our plural-
istic structure and membership has its fair
gshare of attention, as if the present situa-
tion must dictate the manner of remembering
the past. Still another is the determination
to justify the whole observance by planning
programs which will impinge on future pros-
pects of the denomination--capital funds for
needed new churches, for example,

Now all of these proposals are commendable and
appropriate for a bicentennial celebraticn.
My particular aversion is against the thought,
explicit or implicit, that these inclusions
of present and future are necessary to permit
the pleasure of an anniversary without feel-
ings of guilt that United Methodists are neg-
ligent and irresponsible. Is this some kind
of metamorphosed residue of the Puritan heri-
tage which is an indutable ingredient of

our ancestry? If life is real and earnest,
how shall we be held accountable for the mere
enjoyment of a birthday?

My plea is that we have no need for Jjustifi-
cation, moral or any other, for the joy we
feel at contemplation of 200 years of magni-
ficent history--yes, magnificent in both suc-
cess and failure, admirable and reprehensible,
—-magnificent all of it. O what a company

of geniuses and plodders, visiconaries and
work horses, statesmen and mavericks!
(Continued on next page)
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I cannot think of any meaningful way of
celebrating these 200 years that does not
at the same time, as a byproduct, bring
us closer together today, and provide
means for dealing with present problems.
I can think of no historical birthday
cake that will not give strength and in-
sight for facing whatever the future may
bring. Just being together in remember-—
ing where we came from, what we have gone
through (both the thick and the thin),
and how we have rejeiced in past achieve-
ment brings with it a renewed sense of
community and mission. They are the by-
products of a bicentennial. So light the
candles on the cake, take pleasure, red
Jjoice. It is our birthday!

CANADIAN METHODISM

The Canadian Methodist Historical Society
has been active in planning programs for
both 1983 and 1984. Victoria University
in Toronto was the host to a session in
June 13, 1983, featuring papers on
"Higher Criticism in Canadian Methodism,"
"Experience and Morality in Nathanael
Burwash,"” "Missionary Bducation in the
Canadian Northwest," and "Revelations on
William Case."

Plans are advanced for a meeting in 1984
at Albert College in Belleville, June
17-20. Emphasis will be placed on Am-
erican Methodism in the 1780's, British
Methodism in the 1830's, and Canadian
Methodism in the 1880's, related respec—
tively to formation of the M.E. Church,
M.E.-Wesleyan union and disruption, and
union of Methodism in Canada.

ANNIVERSARY OF CIEMAL

In anticipation of the 4th assembly of the

Consejo de Iglesias Kvangelicas Metodis—
tas de America Latina, which was to be
held in Lima, Peru, in May, 1983, Histor-
cas Metodistas, the publication of the
Instituto Latinoamericano del Metodisma,
devoted a special issue to the history
of this Council in March, 1983. CIEMAL
was established 2 February 1969 in San-
tiago, Chile, by representatives from

the churches in Argentina, Bolivia,. Cuba,
Brazil, Chile, Mexico, Panama, Peru, and
Uruguay. The first executive secretary
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was Bishop Sante Ubérto Barbieri of Argentina.
{Bishop Barbieri also served the WMHS as its
Tirst president following re-organization in
1971.) For many years the organization was
ably served by Dr. Mortimer Arias. In the
absence of suitable leadership after his health
failed, Bishop Alejandro Ruiz has served as
acting secretary. Brazilian Bishop Paulo Ayres
Mattos is president of CIEMAL.

BICENTENNIAL UNDERWAY

The celebration of the United Methodist and Pan-
Methodist Bicentennial, 1784-1984%, is already
in action at all levels. While the general
committee of the United Methodist Church and

the Pan-Methodist Bicentennial Committee, which
includes several other denominations in the
Wesleyan tradition, and laying plans and imple-
menting programs, the annual conferences and
leocal churches are busy evoking 200 years of
history in a plethora of cobservances, some of
them running parallel with general plans, others
inspired by local and regional talent.

the writer recently has encountered two sets of
programs, in the Iowa and Bast Ohio Conferences.
In the former a two-year package has been laid
out, which includes a hymn contest, addresses
at annual conference, commemoration of the
Christmas Conference (December, 1784) at the
district level, as well as district songfests,
and addresses on implications for the future.

In the Fast Ohioc Conference a task force has been
at work for over a year designing various activ-
ities, particularly a series cf biographical
studies and, with the West Ohio Conference, a
book updating the story of the church in Ohio
gince the publication of the state history in
1962. Programs and materials are planned for

all levels.

In many local churches the children will have
opportunity to celebrate the birthday with 1little
rlays, songs, and dress-up events. Anniversaries
are a natural for children, who can be counted

on to enliven the affair. Although materials

are widely available, through Abingdon Press and
Cokesbury centers, local talent has a once-in-a
lifetime opportunity to help both young and old

to gain inspiration from Methodism's heritage.
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MRS. OTILIA DE OLIVEIRA CHAVES
(Delivered by Rev. Nilo Belotto at
the Quinquennial Meeting of the
World Methodist Historical Society,
World Methodist Conference, Hono-
lulu, Hawaii, 1981)

{After hearing a little of her testimony)

We just heard the voice of #rs. 0tilia de Oliveira
Chaves giving her testimony to the recently created
Latin American Institute of Methodism, of the first
Methodist University in Latin America. It is in
name of this Institute that I am presenting to you
a brief biography of Mrs. Chaves, "John Wesley's
Spiritual Child" of the Methodist Church of Brazil.

Donna Otilia, who lives today with her husband, Rev.
Derly de Azevedo Chaves, in the city of Porto Alegre,
was born in a Roman Catholic home on January 3, 1897.
Her grandfather's parents were an Indian and a Portu-
guese,

We choose to speak about Donna 0tilia because she was
outstanding on the world and Latin American Metho-
dist scene at a time when, in her own words: "...The
woman, according to the general consensus, was made
to take care of the children and the home and be
obedient to her husband. My parents did not think
this way, and I did even less. Although I was very
young, I already had made up my mind about the fu-
ture." (Itinerdrio de Uma Vida. Memérias d'Otilia

de Oliveira Chaves, Imprensa Metodista, 1977. 5%o
Paulo, p. 27). It was this new vision that made her
parents send her to the Granbery Methodist Institute
in the city of Juiz de Fora, State of Minas Gerais.
In her book she writes: Ry father didn't know that
the institution where I studied was run by Protest-
ant educators, neither did I, nor my sister. We
only knew abaut it when we saw the curriculum:

Bible was ane of the disciplines. At that time the
Bible was denied to the people, and we didn't like
it at all.' (p. 30)

Otilia graduated in Pharmacy at the Granbery Meth-
odist Institute in 1915. Some years after, she wrote:
"Granbery Institute guided my life." She was the

only woman in a class of twelve students and she was
the first woman to graduate from Granbury Institute.

The first School of Theology of the Methodist Church
was also located at Granbury Institute. It was there
that 0tflia met a yeung theology student named Derly
de Azevedo Chaves, who became the first Brazilian
Rector of the Granbury School of Theology and one of
the most brilliant pastors of the Methodist Church

in Brazil. They were married on September 26, 1918,
and in the same year started thelr ministry in the
city of 550 Borja, on the border of Argentina. The
young couple pastored various churches until 1925,
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facing many heéltﬁfahd]financial difficulties. In 1919,
they got the bubonic plague and nearly died.

Dona Otilia was elected President of the Women's Miss-
ionary Societies Federation in 1924, but stayed in office
only for one year because her husband got a scholarship
and went to study in the United States of America. Mrs.
Chaves went with her two children, Paulo and Ruth, to

live with her parents in the distant State of Minas Gerais.
Next year, Otilia and her children went to be with Rev.
Derly who was continuing with his studies at Emory Univ-
ersity, Atlanta, Georgia. There the couple was blessed
with their third and last daughter, Daris Emory.

They came back to Brazil in April, 1928. Dr. Derly was
elected Rector of the Granbury School of Theology and
Dana Otilia taught Sociclogy and Psychology.

She began studying Christian Education and graduated in
1936. While her husband was Rector of the School, she
was student, teacher, mother, nurse, and educational
counselor,

Dona Otilia's activities in the Methodist Church were

not limited to the work with women. She was very active
in other areas also. She was a member of the commission
that declared the autonomy of the Methodist Church of
Brazil, a historical event of great significance to
Brazilian Methodism. This commission, called "The Com-
mission of Twenty", because it included five members of
the General Conference of the Methodist Episecopal Church
of the U.S.A., and five delegates of the three annual
Conferences of Brazil, received all legal authority te
organize the Methodist Church of Brazil. Dona 0tilia

was named official delegate of the Brazilian Annual Con-
ference. About her participation beginning at this tinme,
she writes: "In the church, recently declared autonomous,
and which was given to be ruled by the Methodist people
of Brazil, I was given the privilege of cooperating in
various areas of its mission and participated in the

work of Regional Boards and General Boards. I was given
a special place on the Discipline Commission, I partici-
pated in the publication of material fer Sunday School,
on the editorial staff of the journals edited by the
Methodist Church: (Voz Missiondria - Methodist Women's
Society's Magazine); 1 also participated in translating
"The Upper Room', and books of various authors, and was
also publishirg my own books.Asked by the Confergncia Evan-
gélica do Brasil (interdenominational) I wrote the hook
"Arte de Contar Histérias (Hot to tell stories) that
would be part of the training course for teachers of
Sunday 3chools. It was the first book published in Port-
uguese about this subject. This book had several editiens
and was translated into Spanish."{pp. 96-97)

Dona 0tilia wrote other books: "Christian Education at
Home", "The Child, His Sexual Education', and "Faith's
Reality." :

(Continued on Page &)
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Another important fact is that Dona 0tilia was elected
delegate to all of the General Conferences of the
Methodist Church of Brazil, from the first one in 1930
until 1970-71. She was a member of the General Com-
mission on the Discipline through all these years also.

MRS. CHAVEZ BECOMES AN INTERNATIONAL PERSONALITY

In 1938 she participated as official delegate of The
Evangelical Confederation of Brazil to the International
Missionary Conference in Madras, India.

In 1942 she participated as delegate of the Methodist
Women's Society of Brazil in the organization of the
Women's Confederation of Latin America. She partici-
pated in the first conferences that took place in Buenos
Aires, Montevideo, Lima, and Ric de Janeiro.

From 1948 to 1949, Mes. Otilia Chaves studied in
Scarritt College, Nashville, Tennessee, where she gra-
duated in July, 1949, with the M.A. degree. She was:
already a grandmother of 52 years of age. She says to
her grandchildren:"It is never too late ko learn."
Later she wrote: "1 helieve that my attitude of taking
advantage of all opportunities that I had to prepare
myself stimulated a lot for my grandchildren.”

In 1948 she participated in the General Conference of
the World Methodist Women's Society held in Boston,
Massachusetts, where she was appointed Corresponding
Secretary for Brazil.

In 1952 she was elected President of the World Metho-
dist Women's Society in Berkeley, California. Her
name was victoriously voted on the first ballot, and
for the very-first time, a non-North American woman
was elected to preside over the World Methodist
Women's Society. She stayed in this office until I1956.
About this event she wrote: "I did not refuse the com-
nitment: I took this singular opportunity to spread
farther the Kingdom ofGod. I dedicated myself for four
years to give women of many languages and races the
orientation they needed to accomplish the World Metho-
dist Women's Federation Motto:

'To Know Christ and To Making Him Known'.m

In April,1952, she was a lay delegate of the Methodist
Church of Brazil in the General Conference of the
Methodist Church of the U.S.A., in San Francisco.

She was already President of the World Methodist Women's
Federation, and at this time discovered that the Women's
Society of Methodist Churches that were not officially
connected to the North American Methedist Churches did
not participate in the W.M.W.F. During the General
Conference she looked up Bishop Ivan Lee Holt and

asked for his help. Thanks to him and Oona Otilia's
initiative, restrictions were eliminated from the
Discipline of the Methodist Church (USA}, referring
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to the World Methodist Women's Federation. (p. 177)
This is the Amendment to Paragraph 2032 of the Dis-
cipline: "The World Methodist Women's Federation is

an agency of the Church organized to congregate Metho-
dist women of all the werld with the purpose of getting
to know. Christ and making Him known.' '

Dona Otilia wrote: "The problem that kept me from
sleeping many nights was solved. #y heart was full of
joy and my spirit praised the Lard for the greatest
blessing I could expect at the beginning of the big
work my sisters around the world had trusted to my
weak hands," (Pp. 177-178)

Cona Otilia put as one of the principle objectives

to bring together the Methodist women of the world.

It was a very hard work of correspondence and visits.
As a result Dona Otilia said: "It was in this way, with
a great effort and an interrupted contact with the
various units, that I prepared the soil fer the crop
we harvested at the end of my presidency. In the
General Conference in 1956 we enrolled the feollowing
units: New Zealand, Australia, Australasia, Great
Britain, East Indies, Zion Methodist Episcopal Church,
African Methodist Episcopal Church and Christian
Methodist Episcopal Church, the last three of black
people, a fact that 1s one of the biggest victories
that the Holy Spirit permitted me to cbtain. In those

days there was no racial integration in the U.S.A."(P. 17%)

From 1956 to 1961, Dona 0Otilia was part, as the only
woman, on the Executive Committee of the World Meth-
odist Council.

This Brazilian woman worked also outside the walls

of the Church where she gave a most valuable contribu-
tion. In 1954 she became a member of the Board of
Directors of the Pan American Round Table, an inter-
national organization whose objective was to "pro-
vide, through women, ways of mutual understanding,
comprehension and friendship among people of the Hemi-
sphere and to stimulate all movements that, respecting
the rights of everyone, have as specific aims the res-
pect for woman and child.” (P. 189} Because of her
britliant leadership, Dona Qtilia was elected General
President of the Pan American Round Tabie, on February
6, 1958, in El Paso. She was re-elected for the period
1960 to 1962. She traveled extensively while she was
in this position, visiting almost all the countries

of South and North America.

S0 we see, a Methodist woman breaking race barriers and
building up fraternity and bridges of Christian love,
in and out of the Church. This was possible because

of her up-bringing without prejudice, as she herself
writes: "I learned as a child fron my pious mother

that friendship among people of other races is a very
(Continued on Page 5)
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rich rich experience.” With pride she used to séy that
her family was a living picture of that friendship.
"We have Indian ancestors; Nordic blood runs through my

veins and Portuguese are our nearest ancestors.
(Pp. 174-175)

Finally, we can say that Otilia de Oliveira Chaves,
Brazilian Methodist, is a true spiritual child of John
Wesley. Through her faith, testimony and service

in Latin American and World Methodism, we rediscover
the value of our heritage and we are inspired and
challenged to serve better today and in the future.

ASBURY THEOLOGICAL SEMINARY INSTALLS
FOURTH PRESIDENT

A week of special activities cn the campus
of Asbury Theological Seminary, April 11-
16, 1983 celebrated the installation of
David Loren McKenna as fourth president of
the gixty year old institution near Lexing-
ton, Kentucky, USA.

Lectures by Ugandan Bishop Festo Kivengere,
United Methodist Bishop Finis A Crutch-
field, Jr., Mr. Charles Colson, President
of Prison Fellowship, and the annual Cessna
Lectures by Dr. Edward Thornton of Southern
Baptist Theological Seminary preceded the
inauguration ceremony on April 16.

United Methodist Bishop Paul A. Duffey, Free
Methodist Bishop Clyde Van Valin and Wes-—
leyan General Superintendent Robert W. Mc-
Intyre, Joined Trustee Chairman Tra Galloway
and other seminary representatives in the
ceremony.

Dr. McKenna comes to the presidency of ATS
from sixteen years as president of Seattle
Pacific University. He is an ordained

elder in the Free Methodist Church of North
America. A graduate of Asbury Seminary,

he received his Ph.D. from the University of
Michigan.

Asbury Theological Seminary was Ffounded by
Dr. Henry Clay Morrison in 1923. Dr.
Morrison's son, Colenel Franklin D. Morri-
son, and retired presidents Dr. Julian C.
McPheeters and Dr. Frank Bateman Stanger
participated in the services. ATS is the
tenth largest seminary in the United States
with more than 800 students from 42 stateso
of the USA and 20 foreign countries.

The World Methodist Historiecal Sbciety

(North American section) will meet on the
Asbury campus August 6-10, 1984 with the
papers centering on the Christmas Con-
ference Bicentennial theme.

Dr. Melvin E. Dieter

A REPORT ON THE UNION CATALOG OF WORLD
METHODIST MANUSCRIPT COLLECTIONS

In 1976 the WMHS, meeting in Dublin, ap-
proved the compilation of a catalog or
bibliography of Methodist related manu-
script and archival collections on a world-
wide basis. The following year the Exec—
utive Committee of the Soclety asked me to
plan and carry out this project.

As far as is known, this is the first at-
tempt by an organization made up of
many denominations, hut with a common heri-
tage, to inventory ccllections of records
relating to its history and that of its
parts and to make this information available
to scholars. The catalog will be invaluable
to scholars interested in topies such as the
role of missicnaries in newly-developing
countries; the growth of autonocmous dencmin-
ations; schisms and union among Methedist
bodies; the place of Methodists in ecu-
menical movements; the role of the church
in developing educational facilities; con-
cern of the church for the health and wel-
fare of people; the impact of the church on
the social, economic, and political life

of people; and in numercus other ways.

Eventually the project will include infor-
mation on more than sixty denominations with
a common Wesleyan heritage in approximately
ninety countries. The time period to be
covered is more than 250 years, from the
establishment of the Holy Club at Oxford
University by the Wesleys until the present.

The catalog will include information on
three types of records: 1) archival records
created or acquired by organizational units
within or supported by each denomination
from the local churches to the top adminis-
trative levels; 2} correspondence, diaries,
sermons, and other manuscript records of
families or individuals, elther lay or cler-
ical, who have had roles in the denomination;
and 3) records of other organizations, such as
{(Continued on Page 6)
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state or national government agencies, or in-
dividuals which contain information on the
individuals, programs, structure, and acti-
vities of the denominations.

The catalog will consist of three parts. The
firet is a directory of repositories. This
will provide basic information about the
location, hours, and other data for the re-
searchers. The gecond part will include
information on each of the wvarious collect-
iong of records. A collection would consigtl
of those records which have been created or
acquired by an individual, a Tamily, or an
organization, or part thereof, within any

of the dencominations.

For each collection the cataleg will include:
1) name of the person or erganization to
which the reécords are related; 2) identity
of the person or organization; 3) nature of
the collection--correspondence, diaries,
financial records, minute books, etc.;

4) quantity in terms of number of volumes,
items or pages, or linear measurement; 5)
date span; 6) description of the contents

or subject matter of the records; T) whether
originals or copies; 8) languages; and

9) availability of finding aids.

The third part of the catalog will be a
detailed index.
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This project can only be carried to com-
pletion with the cooperation of many people.
Your suggestions, comments, and informa-
tion regarding any additional socurces of
information will be greatly appreciated.

Dr. Homer L. Calkin

(NOTE FROM THE EXECUTIVE SECRETARY)

Two sectionsg of this voluminous project

have been completed. Purchases may be made
through Dr. Calkin at the cost of $10.00 (USA)
for the Far East section and $30.00 (USA)

for the South Pacific section. The address
is: Dr. Homer L. Calkin, 3830 Columbia Pike,
#202, Arlington, VA, 22204, USA.

NEXT ISSUR

The biographical paper on Chinpei Peter
Goto, presented to the World Methodist
Historical Society at the World Methodist
Conference, Honolulu, Hawaii, 1981, by Dr.
Harry Komuro will appear in the Third
Quarter, 1983.

We invite articles and news items which
demonstrate an interest on an international
level. The editor has no easy task in
gathering material for each quarter unless
you recognize the importance of forwarding
accounts of a universal interest in Methodism.
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EDITOR'S RUMINATIONS

In the midst of all the planning for and
observance of the Bicentennial of Ameri-~

can Methodism one may easily lose sight

of an even more remote; but essential,

part of the Methodist heritage: the birth
of Martin Luther in Saxony in 1483. All
over the world most Christians (including
Roman Catholics, not merely "Lutherans")
are engaged in celebrating common roots in
the Reformation of the 16th century. Among
them United Methodists; because of the abid-
ing influence on both Wesleys as well as on
Otterbein, Boehm; and Albright, have reason
to join with the others. Although the Bi-
centennial is by no means mincr or parochial,
let us riot 1gnore the semi- mlllenary of an-
other of our founders..f_f

For among_thé-diverse'forebéarers of the
Wesleyan movement is the Saxon monk who in
1517 and 1521 and upon other notable oc=
casions defied the powers of this world,
ecclesiastical and political but especially
the former, in total dependance on the sole
grace of God and in obedience to His Word.
His famous "Here I stand=-I°can do no other"
at the Diet of Worms towers undiminished
today as a firm symbol. ' Christians today
stand in need of Luther's "mighty fortress,"
the stalwart falthful God.

All can be'lnsplred today by his witness,
which was against the established leader-
ship of his day and in favor of a biblic-
ally fundamental reformation. His witness
can strengthen Catholics in Poland, black
Christians in Afrlca g turmoil, as it did
strengthen a heroi: “few in prov1d1ng theo-
logical ground for 1imiting the power of
princes in the season of Nazi tyranny.

Although Luther was a belligerent and dis-
putatious =- even cantankerous and divisive
~- antagonist in his own career, today the
theological understanding and faith which
has taken his name can provide a common
base for a great cloud of witnesses of

many denominational stripes.

United and other Methodists would do well,
in preparation for their bicentennial year

of 1984, to recall their even deeper roots
(Continved on Page 2)

FROM THE EXECUTIVE SECRETARY

With this issue we shall be back on schedule
with these publications. The irregularities
in production can wreak havoc upon a librarian
who is trying to keep the file of periodicals
in order.

We want to draw special attention to the pro-
gram planned for the Regional Conference, 198k,
at Asbury Theological Seminary, Wilmore, Ken-
tucky, USA. 1In this issue the program details
have been worked cut by a special committee
under Dr. Melvin Dieter, Assistant to the Exec-
utive Secretary. He has been assisted by the
leaders in Archives and History for the several
Methodist dencminaticns in North America: AME,
AME Zion, CME, Free Methodist, Wesleyan, United

Church of Canada, and United Methodist Churches.

Later we shall request registration from those
who plan to attend. The cost of registering,
meals, and lodgings will be figured on a daily
and/or fulltime basis. In order for the enter-
taining group to plan adequately, it will help
for them to have this advance information. In
the meantime we will share with you as much
information as becomes available.

A REQUEST AND OQUR RESPONSE

The Pan Methcdist Committee for the American
Bicentennial asked that the WMHS initiate plans
for a suitable memorial at Pill (Bristol) to
commemorate the departure of Wesley's repre-
sentatives to America.

Our Vice President, Mr. Jochn Vickers, con-
tacted Rev. Ian Lunn, district leader at Bris-
tol, to make contaect with the Parish Council
for a suitable location, arrange for the fabri-
cation of a plaque, and its installation.

Rev. Lunn has arranged for the location of

the memorial and fabrication cof a plaque.

The trustees of the George Ruck Foundation
havegiven the WMHS a grant in memory of Mr.
George Ruck, which will cover the cost of
erecting this plaque. Any additional money
will be applied to the expenses that we shall
incur in developing and holding the Reginal
Conference in 1984, We want to thank publicly
these trustees for helping us in these ex-
penses.




Page 2

HI TORICAL BULLETIN

Third Quarter, 1983 |

EDITOR'S RUMINATIONS

in the Reformation which included also
Calvin and Zwingll and Bucer and Menno
Simons, all forebearers. In remembering
Luther Methodists are brought closer to

the Wesleys, who drank deep from Reform-
ation fountains —-- sola seriptura, just-
ification by faith, ministry of all Christ-
ians, to say nothing of that other grand
product of reformation (Reformation?),

the Church of England, the Wesleys' own.

(Continued)

It is a good thing that 1983, the 500th
anniversary of Luther's birth, comes just
one year before 1984; the 200th anniver-

sary of the Methodist Fpiscopal Church._ -

It provides a needed perspective on the
ultimate root Jesus Chrlst.

WORLD METHODIST MUSEUM 'S5 REFURBISHMENT

At Take Junaluska, North Carolina, head-
guarters of the World Methodist Council,
the museum has been closed for alterations
and expansion. The project followed the
evacuation of the offices and library oc-
cupied by the General Commission on Ar-
chives and History of the United Metho-
dist Church, as it moved to the campus of
Drew University, Madison, New Jersey.

The new space will provide 4000 square
feet {c. 372.5 square meters) for display
and storage of the many pieces and arti-
facts collected over the years, every-
thing from one of. Wesley s pulpits to old
class meeting tickets. Added to the . large
collections assembled by Elmer T. Clark
and Lee F. Tuttle will be the rich mater-
ials of Bishop Fred P. Corson, Dr. Robert
Bruce Pierce (Chicago) and Dr. and Mrs.
Harold Crowder (Virginia). A reopening
ceremony was held Sunday afterncon, July

17, 1983.

BICENTENNIAL SOUVENTRS AND RESOURCES

Cokesbury, the retail agency of the United
Methodist Publishing House, has pub-
lished a catalog of materials related to
the Bicentennial of American Methodism,
17861984 . Tt includes commemcrative
items, inexpensive souvenirs, books on the
Methodist heritage including the ran-
Methodist Plan Book available in Septem-—
ber, 1983 road signs and sign attachments,
(Continued on next column)

statlonery, a historical c¢alendar, and "Metho- |
dist Minutes," a series of brief accounts of j
historical episcdes to be distributed through :
1984 (each week) by Dr. Walter T. Vernon, and }
other items. The Bicentennial Medallion, avail-
able at $5.95, will also be used at General
Conference as a delegate badge. It is a one and
one-half inch solid bronze disk with John Wesley

on one side and Francis Asbury on the other.

These materials are in addition to the large i
casting of the original bell of Cokesbury Col- |
lege, available in 1984 with numbered castings

at $1984 each. Proceeds of this project will

go to the forthcoming program for new church
building.

‘WORLD CAMP MEETING

A World Camp Meeting will be held in 1984 at
Ocean Crove, New Jersey according to an announce-
ment in WORLD PARISH. The meeting is to be
organized by the World Evangelism Committee of
the World Methodist Council. Designed for both
lay persons and clergy, it will run from August
5 to 12. The site, which is 40 miles (64 kilo-
meters) from New York City, is one of the famous
locations of 19th century camp meetings. A
large auditorium and other facilities accomo-
date large crowds. In addition to six daily
preaching services various smaller activities
are planned: ineluding daily Bible study, small
group discussions, and an all-night prayer meet-
ing. Registration is $20. Inquire of Mrs.
Kelly Truitt, World Camp Meeting, Box 126,

Ocean Grove, NJ 07756, USA.

{Executive Secretary's note: The above dates

conflict with the dates of our Regional Con-
ference, Asbury Theological Seminary, August

6 - 10, 1984. Our date had been planned and

announced before the above Camp Meeting loca-
tion had been settled.)

1984 REGIONAL CONFERENCE PROGRAM

Confirmed program participants to date and
their subjects are:

Dr. Frank Baker (British Methodist Church},
retired professor, Duke Divinity School, a
paper on the Christmas Conference

Dr. Carl Bangs (United Methodist), profes-
sor, St. Paul's School of Theology, paper on
Arminianism in American Methodiem

Dr. Cyril Griffith (AME) Dept. of History,
Pennsylvania State University, "The Evolution
(Continued on page three)
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1984 REGIONAL CONFERENCE PROGRAM _;f

(Continued from page Z)

of Missions in the A.M.E. Church"

Dr. Richard Heitzenrater {U.M.), prof
at Perkins School of Theology, paper on
"The Christmas Conference and the Dis-
cipline"

Dr. Arnold D. Hunt (Uniting Church in
Australia), Dept. of History, Salisbury
College of Advanced Fducation, paper on
Australia and American Methodism

Rev. Glen Lucas (United Church of
Canada), President of WMHS and Director
of Archives and History, United Church
of Canada, paper on "American and Cana-
dian Methodism™

Dr. Frederick Maser (U.M.), former
Executive Secretary, WMHS, daily devo-
tional leader

Dr. Homer Calkin (U.M.), Director of
thé Unicn Catalog of World Methodist
Manuscript Collections, presentation on
the world catalog

As additional leaders agree to present
papers, we will share this information.

'BRITISH SECTION, WMHS, NEWS

New Hanham Mount Memorial

Hanham Mount on the scuthern edge of
Kingswood, near Bristol, was the scene

of early field-preaching by Whitefield,
Wesley and others. In those days the
area was still open’countryside inhabit-
‘ed by miners. In 1951 a replica of the
pulpit from Wesley's Kingswood chapel was
erected on the Mount as a memorial. Over
the years this has deteriorated, but at
the initiative of members of the Kings-—
wood District Council a replacement has
now been provided. The new pulpit was
dedicated on Sat., May 7, 1983 by the
President of the Conference, the Rev.
Norwyn E. Denny. The ceremony was pre-
ceded by a procession of witness. Others
taking part included the Supt. Minister
of the Kingswood Circuit, the Rev. Ian T.
White, the former Warden of the New Room,
the Rev. Rupert Davies, and the Chairman

cof Bristol District, the Rev. Ian C. Lunn.

Englesea Brook Chapel Cheshlre

‘Primitive Methodism was the largest of the

non-Wesleyan bodies before Methodist Union in
1932 and the chapel at BEnglesea Brook is
closely associated with its pioneer days.
Sadly, the village soclety has dwindled away
and the chapel is no longer used for worship.
But the possibility that it might be sold and
demolished has led to meoves to save the chapel
and to use it not only as a museum but as a
place of worship within the context of memories
of the spirit and sacrifice of Primitive Metho-
dism. Work is already in hand on the adjoin-
ing graveyard, where Hugh Bourne and other
eariyx, pr ‘eachers are buried. An appeal for
funds has been launched and contributions may
be sent to Mr. E.A. Rose, Treasurer, 26 Roe
Cross Green, Mottram, Hyde, Cheshire SK1& 6LP.

British Residential Conference

A fourth residential conference on Methodist
history was held at Selly Oak, Birmingham,
England, on 5th-8th April, 1983. The opening
address, on the bilographical approach tc church
history, was given by Dr. John A. Newton. Other
topics included the Catholic element in Wesley's
background of Methodism, the evolution of the
Methodist preaching service, the decline of

the class meeting, problems of administration

in Cornish Metheodism, development in the itin-
erancy in the late 18th century, and a com-
parison between Thomas Champness and Hugh Price
Hughes. Sessions were devoted to archival
matters and a review of recent publications.

A visit to the Black Country open air museum
was arranged. A detailed report has been pre-
pared and is available (while supplies last)
from WMHS Publications, 87 Marshall Ave., Bognor
Regis, W. Sussex P021 2TW, $2.00(USA) post free.
The conference was Jjointly sponsored by the
WMHS (British Section) and the Wesley Histor—
ical Society. The WHS has now appointed the
Rev, Peter Howard as its Conference Secretary,
and he will be responsible for future conference
arrangements.

New Publications

Order from WMHS Publications (address above):

"Brothers in ministry: the story of Walter and
Francis B. James" by David W. James, $2.50 (US)
postfree. This is the story of two brothers,
both Methodist ministers. Walter was still a
young man when he died, but his memory endured
among those who had known him. His younger
{Continued on page 4)
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New Publications {Continued)

brother is remembered not only for his
leng circuit ministry, but more widely for
the 'Quiet Hour' series which he contri-
buted for so many years to the Methodist
Recorder. Ten of these articles are re-—
printed here for the first time.

"The Waddy Family" by J. Leonard Waddy,
$13.00 (US) postfree, cloth bound. The
author of this family history, now a
supernumerary minister; is the last of a
remarkable succession. One hundred and
ninety years ago, a young Yorkshireman,
Richard Waddy, entered the Wesleyan min-
istry. John Wesley had been dead a mere
two years. There have beeén Waddys in the
ministry ever'since —— nine of them in all.

e

Two of Rlchard § Sons entered the mlnlstry,
and one of them Samuel Dousland Waddy,
became Pr831dent of the Conference in 1859.
The next generation produced'an outstanding
laymarn in Samuel Danks Waddy. .Popularly
known as Judge Waddy, he: is remembered for
his defence of W.T. Stead in “the famous
trial for the procuring of a child for the
white slave trade as part of the campaign
to expose and bring to end th;s traffic in
human lives. The book includes two chap-
ters on the Methodist branches of the family
but also follows it to: Ireland, America,
Canada, Australia, and New Zealand. Indivi-
dual achlevements in' the fields of medicine,
the law, literature and the forces, as well

as the Church aboundr

Guides to Methodist Sltes

Discovering the past through visits to
places rich in historical assocociations can
be one of the most pleasurable and reward-
ing of activities --~ with the profit and
enjoyment considerably enhanced by having
helpful information in print about the sites
in question in one's hand at the time.

Those exploring the British Methodist heri-—
tage in this way have had a number of gen-
eral guide books tc help them -- Frank
Baker's The Methodist Pilgrim in England,
G.C. Gill's Tn the Steps of John Wesley,

the Methodist Recorder publi caticn called
Wesley's England, as well as guides to _
specific sites. Some of these are no longer
available and to fill the gap the WMHS,
British Section, intends to produce a num—
ber of regional guides to Methodist places,

offering detailed and (hopefully) accurate
information in gazetteer form. One has al-
ready been published (1980) - Jchn Vickers
and Betty Young A Methodist Guide to TLondon
and the South East. Others are projected for
Rast Anglia, the southwest, the northeast,
and so on. The fact that 1984 (apart from its
other more sinister connctations as forecast
by Orwell!) is to-be celebrated as Christian
Heritage Year gives an added stimulus to
this scheme -- we hope that good progress
can be made as quickly as possible. It could
be of help tc the British Section to have
scme 'consumsr reaction' on this matter.
comments on guides already available, any
ideas and suggestions for future ones, any
thoughts on how the British Methodist heri-
tage might be made better known to visitors?
There is still room for a general introductory
guide and it is pleasant to record that an
initiative has been taken on this (rather
surprisingly) by the Tourist TInformation Ser—
vice of Calderdale, one of the leoecal authori-
ties of Yorkshire. The aim is to produce
in 1984 an outline guide to about 20 impor-
tant Methodist sites in England. We are in
touch with Calderdale on this and regard it
as a very praiseworthy undertaking and a good
way to spend some public money! Geoffrey
Milburn, the British Section Secretary, would
be interested to hear from anyone on the
matter of guides tc Methedist sites,
(Contributed by John Vickers)

Any

CHINPEI PETER GOTO

{Delivered by Dr. Harry Komuro at the
Quinquennial Meeting of the World
Methodist Historical Society, World
Methodist Conference, Honolulu, 1981)

Chinpei Peter Goto was born on April 8, 1887, in Iwayado,
Iwate Perfecture in northern rural Japan. At eleven
years of age he immigrated with his parents tc Hawaii.
They came to work on the sugar plantations in search of
a better life as did thousands of others during the
period (1898). After three years on the island of Kauai,
the Goto family moved to Honolulu where medical help was
available for the ill parents. The hospitality of cne
of the saintly members of a small congregaticn who was

an innkeeper brought this family in touch with the
Christian faith., Peter lost both his parents when he
was a youth and became a part of the household of the
Methodist minister. This minister had left his wife in
Japan while upon appointment in this mission, and for
this reason he had taken into the parsonage several

young men from the country who needed a place to live.
(Continued on Page 5)
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In 190G, Chinpei was baptized. He hecame a leader
among the youth while employed in one of the large
This young man was a baseball
star and an excellent tennis player. But he alse
participated faithfully in evangelistic street

firms in the city.

preaching in the slums, in the Sunday School, and
the Fpworth League.

Under the tutelage and persuasion of the minister he
decided to give up a promising business career for
Following corre spondence to the home-
prefecture, he
was able to make a trip to meet the person whe was %o

the ministry.
land about a partner from his home
become his bride. After a five year engagement, the
lovely Umeno Takahashi arrived and they were married
on June 21, 1921. After two months they were assigned
to work in Lahaina and Puukeoli on the island of Maui
as lanquage teacher and an assistant to the minister.
Thus begins the extraordinary witness of the Rev.
HC.P." Goto as he was affectionately known.

Since he had no theological training, he studied by
means of the conference course of study under the
guidance of a senicr elder, the Rev. Tokuji Komuro
(who was my father) for five years, diligently taking
examinations at the annual mission sessions until he
was duly ordained a Deacon in 1927 and an Elder in
1929. The Gotos were a Godsend to the arduous and
depréssing circumstances of the plantation laborers.
There was, however, an irony in these beginning years,
especially in work with childrer and youth, about
which a mission journal report recorded a Sunday
School ehrollment of 285 and of which 30 were baptized.
This was becausé non-Christian parents were not

happy abaut their children going to a Christian lan-
guage school and Sunday School, and, therefore, the
laymen and minister cautioned the Gotos to be more
discreet and less aggressive. But Peter continued
“with fervor. A letter was eventaully sent to the
miésioﬁ'sﬁperihtendent asking for the remcval of the
couple. Disappointed, yet committed to their call and
ministry, they returned to Honolulu with three small
children and practically penniless; and once again,

to the hospitality of the same Methodist innkeeper,
hoping and praying that the Lord would open up the

way for them.

By God's grace, the way did open up. On the other
side of the island, covering an area of about 30 miles,
it was reported that there were only three Japanese
families whe were Christian among a scattered popula-
tion of workers in sugar and pineapple fields, truck
farmers growing vegetables,'papayas_ and bananas, and
and workers in piggeries, and as common laborers.
Given a small cottage to house the family, in the fall
of 1927 a continuous ministry of 27 years was begun.
This resulted in the establishment of four congrega-
tions, one of which is now the largest church in the
Hawaii District, the Kailua United Methodist Church.

. wisToRtcaL
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There was no'chUth'bﬁiléiﬁQZFor two years. The ministry
was basically theé pastoral involvement with individuals
and Families. It meant calling in humble homes after
loeng hours of labor or in their places of work, with a
word of encouragement and concern, usually a word from
Holy Scriptures and prayer. First it was on foot from
house to house, then by a bicycle, and finally by a

Model A Ford; for there were but pathways, then a country
dirt read, and finally the asphalt highways. 0On the
occasion of the Rev. Goto's 25th report to the annual
meeting of the mission in 1952, he showed the map of the
region showing just three families in 1927, and then
another map of the same region 25 years afterwards with
four vital churches and hundreds of families and indiv-
iduals. It was reparted that our presiding officer, the

wwite Bishop James C. Baker of Wesley Foundation and the

World Missionary Council fame, said: "This is the
greatest pastor I have known."

This preacher, who was but about five feet tall and

very trim, was a tireless worker with a pastoral in-
stinct, a natural openness and deep compassion which won
him a place in the hearts of éverycne. Dr. William

Henry Fry, who was his Superintendent during most of the
years of his ministry, testified that brother Goto's
"winsome personality and his wooing message” won more
converts than that of any other in the mission's history.
In the early years, his evargelism was identified by the
colorful "Three B's:" (1) He was always seen travelling
all over the countryside on his Bicycle; {2) He was often
carrying Baseball gear, a popular attraction for the
children and youth; and (3) Without fail he carried his
Bible with him. He was known For his Bicycle, Baseball,
and Bible!

This was a community which struggled for survival during
the depression years, and this pastor identified his
work with the concerns of his neighbors.
by the farmers when they first organized to make their
needs and grievances known. In 1937 he traveled with the
delegation to meet with Franklin Delano Roosevelt and
others in Washington, D.C.; and then again in 1947. On
his 1937 journey he stopped in New York City to borrow a
frock coat from a minister family (again, my father), wha
was just about his size, so that he might be properly
attired, and also to purchase a Japanese Bible at the
American Bible Society. After finishing the interview

at the White House, Rev. Goto asked if the President
might do him a great perseonal faver. Graciously, he said
he would, if it was at all possible. He took out his
brand new Japanese Bible and said he would be greatly
honored if the President® would autograph it with the
date to commemorate this experience.
he left greatly thrilled. Soon afterwards, his journey
west took him to Niagara Falls. He crossed the
Canadian border along with the other tourists, but in-
advertently he did not have with him a passpert which
was required of all Orientals. He was stopped by the
{Centinued on page 6)

This was done and

He was consulted
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immigration officers and was required to shou prooF that
he had entered from the United States. Brother Goto said
that he was from Hawaii and that he had been te see the
President of the United States. He hardly locked that
important and s¢ was pressed for proof. He only had a
Japanese Bible, which the officer could not read, but he
did have the signature of the President and the date. This
was authenic and with his Bible he was able to get back
into the country and continue his journey.

This man's ministry began in the days of the depression
among those who were victims of poverty and discrimina-
tion. He was also an enemy alien clergyman when World
War II broke out at Pearl Harbor, serving enemy aliens as
_ well as their children and grandchildren who were Ameri-
‘ can citizens, when life was suddenly under the trauma .
and tragedy of war. He was called upon to be the recoﬁfi
ciler and counsellor for many whose lives were uprooted.
Throughout all! circumstances he maintained an ever cheer-
ful, diligent and caring presence.

On Easter Sunday, 1942, there gathered about fifty ser-
vicenen led by an Anglo-Saxon lieutenant, with nan-
commissioned officers and privates who were Caucasians,
Chinese, Hawaiian, Japanese, and Korean men in uniform
‘on one side of the churchy and on the other side, were
© the members who were Japanese grandparents, parents,
“youth and children. Rev. Goto writes: "We conducted the
Holy Communien and invited to the Holy Altar. The races
of all colors came before the same altar and knelt he-
fore our Master with no racial hatred or any enemy feel-
ing but one thought of brotherhood and same heart of one
love for all mankind... Bléssful Easter...many of us
can never forget for a long, long time." The two minis-
trants were a young minister who was a citizen, and
Brother Goto, who was an enemy alien.

~ On another occasion a gruff and seemingly unsympathetic

‘General came to church ona Sinday to find out what was
going on in this little church. He was confronted by
© this man of God and saw all of the activities, including
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a luncheon for the serv1cemen,_and was told of the many
things going on throughout the week. He was amazed. j
The converted General asked the pastor to purchase what- |
ever Was necessary for all of the people for luncheen for
the next Sunday and said: "Please send the bill te mel"
Always in a simple and disarming manner he bore a wit-
ness that changed lives.

Although the churches he began as Japanese language min-
istries have become multi-ethnic and multi-language con-
gregations, the Rev. C.P. Goto was the beloved senior
pastor of the whole countryside. A few weeks after ny
appointment as Superintendent in 1§54, this friend came
to give me a word of encouragement and to present me with

He had just been to see his doctor at the
insistence of his wife that he was working too hard. It
was his heart and he was told to slow down. Leaving ny
office he visited his grandchild and then drove home, ar-
riving there about § p.m. He was exhausted, collapsed,
and died. i

The following day there was a continuous flow of distraught
friends to the parsonage to comfort his widow and family.
But his valiant lady strengthened the sorrowing by her
witness that her husband had finished his work and that

the Lord had called him home. The following day, which

was Sunday afternoon, more than a thousand persons over-
flowed the sanctuary, which was large enough for 250, into
the churchyard., After many tributes one member said:"Four
churches ... what one man can do!"

The witness continues. A son, among the family of six
children, is an evangelist missionary among farmers in
northern Japan. H#Hrs. Goto continued for many years as a
language worker in several of our churches., Now, in her
late seventies, as a member of her hufsband's church of
his youth, gathers twenty some friends each Friday even-
ing for Bible study, fellowship and prayer, which would
measure up to our heritage of the Wesleyan Class Meetings

where discipline and vitality are still needed today.

bt
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EDITOR'S RUMINATIONS

198k, The celebration of the Bicentennial
of American Methodism. Most of us have
heard a good deal about that.

198k. The very year of George Orwell's
foreboding novel. 1In the mass of pub-
licity on the Bicentennial I have not ob-
served any particular reference to this
curious coincidence of dates. Why not?
Is it so obvious as to discourage speci-
fic note? Has everyone concluded that
there is no connection and hence no need
for comment? Is it thought that the
threatening presence of Big Brother would
detract from the unalloyed, unsullied joy
of a 200th birthday? (Editor: Following
the above preparaticn, the Circuit Rider,
November-December, 1983 referred to "1984
the Novel and the Bicentennial" by George
Harper, Jr. That's the first I've seen.)

5till, the coincidence gives pause. After
200 years, what does lie ahead? The world
has clearly, not fully, come to Orwell's

- gloomy state. But there are portents. Fx-
pansion of population, dimunition of indiv
idual freedom, spread of computer techno-
logy, repeated appearances of oppression,
hunger, and authoritarian regimes. Some
of these find expression in Western-style
developed countries, others in other parts
of earth. They are all important and
threatening aspects of the future in
which 200 year old American Methodism and
its missionary children will have to 1live
and give witness. The songs of celebra-
tion are muted; the exuberance of birthday
is restralned

1984 once again. As I sit to compose
this column, I can see on the wall a large
framed copy of a photograph of earth made
from space: Qur generation is the first
in the history of humankind to see this
planet--our home-- from this perspective:
out in space looking at ourselves as only
God was once supposed to do. =

Technology expresses not only threat but
promise. Great changes offer not only

repression but opportunity. In spme ways
the world is open to the Gospel as it has

not been since the days of John R. Mott. Barth,
our home, our only home, is one world, bound
together as never before in a magnificent network
of instantaneous communication. What a chance!
What a need!

FROM THE EXECUTIVE SECRETARY

Hopefully you will receive this issue a few days
before the beginning of 1984. The officers of
the World Methodist Historical Society extend

to all of ocur subscribers the sincere wish that
you have had a very wonderful Christmas season
and that the new year will be filled with great
opportunities for service t6 God and Church.

+ The ties that bind us together through our Wes-

leyan tradition become even more meaningful
during this coming year.

The WMHS 1s sponsoring a major Regional Confer—
ence in 1984 on the campus of Asbury Theclogical
Seminary, Wilmore, Kentucky, USA, August 6-10.
Our theme will center around our Wesleyan heri-
tage and ,the Bicentennial. The program will
appear in another part of this publication. We
hope that you will reserve the dates and plan to
be with us. It will be international, inter—
Methodist as you can note from the program par-
ticipants and their locations. In the next issue
more details of cost, registration, and so forth
will be given.

LETTER TO THE EDITOR

The editor, who does not receive voluminous fan
mail, hastens to relay the follow1ng comment from
a member of the society:

Thank you for the EDITOR'S RUMINATIONS in the
current issue of the Historical Bulletin
of the World Methodist Historical Society.
Just this past week I was commenting to a friend
about the narrow-mindedness of the United
Methodists who seem to think the world riges
and sets in John Wesley and The United Metho-
dist Church. My case in point was that at
no time did either the Council of Bishops or any
other influential body in Methodism take note
of the 500th anniversary of the birth of Luther.
The New York Tlmes had a good article on him
as did another of the secular publications;
but until the arrival of the Bulletin with
your timely notes no other Methodist that I
know of said a word about Luther.

Frederick E. Maser
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PROGRAN PLANNED FOR REGIONAL CONu
FERENCE AT ASBURY SEMINARY

Monday, August 6
3:00
6:00

Registration

Opening Banguet
"John Wesley and the Birth of the
Methodist Episcopal Church" Dr.
Frank Baker, Exec, Editor, Wesley
Works BEditorial Project, Durham, N.C.

Tuesday, August T
7:30 - 8:30 Breakfast

8:30 - 9:00 Devotions
Dr. Frederick Maser, former Exec.
Sec'y., WMHS, Philadelphia, Pa.
9:15 - 10:3C "Thomas Ccke, Episcopal
Presbyter" Prof. John Vickers,
Bognor Regis College {ret.), Bognor
Regis, United Kingdom

lO hs — 12:00 "Methodisi Comes to America"
"~ Dr. Timothy Smith, Director,
Studies in Amerlcan Rellglon Johns
Hopkins Unlver51ty, Baltimore, Md.

12 15 - 1:15 Lunch

l 30 - 2:45 ”The Christmas Conference,
an Epoch in American History" Dr.
" Warren Smith, Associate Prof., Inter-
denominational Theological Semin—
ary, Atlanta, Georgia

3:00 - 4:30 Reports (Twe half hour reports
and questions)

5:00 - 6:00 Dinner

6:30 - 8:00 '"Freeborn Garretscn and Nova
Scotia" Dr. G. W. Rawlyk, Prof.,
Queens University, Canada

Wednesday, August 8

T:30 — 8:30 Breakfast
8:30 — 9:00 Devotions - Dr. Maser
9:30 Brunch and Visitation at

Shakertown

11:00 - 12:00 Bethel Academy Site Re-dedi-
cation, Dr. Herbert -Livingston,
Biblical Division Head, Asbury Semin-
ary, Wilmore, Ky.

12:15 - 1:15 Lunch

Fourth Quarter,

1:30 - 2; h5 "The Christmas Conference and the
Discipline”, Dr. Richard Heitzenrater,
Prof., Perkins School of Theology,

Dallas Texas

3:00 - 4:15 T"Episcopal and Wesleyan Metho~
dists in Upper Canada, 1816-1884, a
Study of Prolonged Confliect", Rev. C.
Glenn Lucas, Archivist-Historian, The
United Church of Canada, Toronto, Canada

5:00 - 6:00 Dinner

6:30 -~ T7:45 '"The Evolution of Missions in
the African Methodist Episcopal Church,"
Dr. Cyril Griffith, Prof.,, Dept. of
History, Penn State University, State
College, Pa.

8:15 - 9:00 Report, Dr. Homer Calkin,
Union Catalog of World Methodist Manu-~
script Collections, Arlington, Virginia

Thursday, August 9
T:30 - 8:30 Breakfast

8:30 - 9:00 Devotions, Dr. Maser

9:15 ~ 10:30 "Methodism in South America"
Dr. Mortimer Arias, formerly Bishop in
Belivia, Prof., Claremont School of
Theclogy, Claremcnt, California

10:45 ~ 12:00 "A History of a Local Church
in Japan - a Case Study," Dr. Kega Takeo,
Prof., Dept. of History, Aoyama-Gakuin
University, Tokyo, Japan

12:15 - 1:15 TLunch

1:30 - 2:45 "Revivalists and Reformers, The
Wesleyan Methodist Connection", Dr. Lee

Haines, Historian, The Wesleyan Church,
Marion, Indiana
3:00 - 4:15 "Free Methodism of ? ", Dr.

Howard 8nyder, Adjunct Prof., E. Stanley
Jones School, Asbury Seminary, Wilmore, Ky.

5:00 - £:00 Dinner

T7:00 "Bishop Asbury - A Dramatic Presentation"

Dr. Charles Killian, Prof. of Preaching
and Drama, Asbury Seminary, Wilmore, Ky.

PFriday, August 10

7:45 - 8:30 Breakfast
8:30 - 9:00 Devotions, Dr. Maser
9:15 - 10:30 "The Christmas Conference and

Director,
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The Arminian Factor", Dr. Carl Bangs,
Prof., Historical Theology, St. Paul
Schoel of Theology, Kansas City, Ks.

10:45 - 12:00 Panel Discussion
Dr. Frank Baker, Dr. Timothy Smith,
Dr. Richard Heitzenrater, Dr. Howard
Smith
"Where de Methodist Historians Go
From Here?"

LAKE JUNALUSKA'S WORLD METHODISM
MUSEUM a

An expanded museum of materials and arti-
facts related to Methodist history has

been developed. and recently opened at

Lake Junaluska, N.C., headguarters of

the World Methodist Council and its General
Secretary.

The current issue of WORLD PARISH reports
its dedication and provides a guide to the
exhibits., The collection is a combina-
tion of items preserved from early times
of British and American history , portraits
of famous leaders and heads of the Council,
" "and rare books and manuscripts. The
materials are displayed in attractive

" glass cases in a redeécorated hall and
adjoinihg rooms. A Wesley stained glass

.- window, which includes faces of 27 noted

. Methodists, is balanced by a Christ window

which hotes major figures in church history.

“Portraits of Wesley are well represented,
by both recent and cld artists. Other
branches of Methodism are represented by
portraits of James Varick, Richard Allen, -
Orange Scott (with Seth Rees and Martin
Wells Knapp), and Philip William Otterbein.
A separate Library and Manuscript Room
offers care and displays of many fine
items. Vdrious special collections con-
tain materials only indirectly related to
Methodism. -

RECENT PUBLICATION

Recently the University Press of America
reprinted the 1965 edition (Abingdon Press)
of Robert E. Chiles "Theological Transition
in American Methodism, 1790-1935." This
historical study traces the changes that
have taken place in Wesleyan theology in
America. It focuses on three representa-

tive theologians: Richard Watson, John Miley,
and Albert Knudson; and three central themes
of revelation, sin, and grace. The author

is Professor of Philosophy, College of Staten
Island, CUNY, New York. It may be pur-
chased Tor $11.75 from the University Press
of America, Inc., 4720 Boston Way, Lanham,
Md., USA.

THEOLOGISCHES SEMINAR IN REUTLINGEN

This seminary of The United Methodist Church
in Eurcpe celebrated its 125th anniversary

in Reutlingen, West Germany, in April, 1983.
About one hundred ministers from West and
Bast Germany, Switzerland, and Austria gather-
ed for sessions on the theme "Wirkung und
Welte des Evangeliums" (Operation and Scope
of the Gospel}. Bishops H. Sticher and

F. Schafer participated. The school began

in Bremen in 1858 and subsequently moved to
Frankfurt—-am-Main. A British Wesleyan school
in Stuttgart merged with the Frankfurt sem-
inary in 1897. A fraining school of the
Evangelical United Brethren was begun in
Reutlingen in 1877. With the merger of 1968
and the formation of The United Methodist
Church the schools merged at Reutlingen. At
present enrollment of students is 46, with
five full-time and five part-time faculty.

RESTORATION OF LOVELY LANE CHURCH

The old chapel of the Christmas Conference in
Baltimore, Maryland is no longer there. But
the lineal descendant of the congregation is
very much alive in Lovely Lane Church, built
as a centennial monument of the founding
event. A plan for renovaticn in preparation
for the General Conference of 1984 is under
way. Persons who are interested in contri-
buting may call a toll-free number, 1-800-
368-2520.

A naticnal televised program on Christmas
morning (12 midnight to 1 a.m.) will eminate
from Lovely Lane Church to initiate the 1984
Bicentennial celebration. CBS will carry this
progran.

Dr. Ed Bauman, paster of Foundry Church, Wash-
ington, D.C. and a nationally prominent United

Methodist minister who appears regularly on
television, will be the speaker.
will be sponsored by the Pan Methodist Bicen-
tennial Committee representing five American
Methodist denominations.

This service
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THE METHODIST PROTESTANT CHURCH IN
Japan, 1896-1900 (Part One}

{(Written by Dr. John Krummel after
many years of research we can only
print the Introduction. Copies of
this publication in English can be
obtained by contacting him at
5-4-22 Mlnam1 Aoyama, Minato-ku,

TOkyO 107 tpgﬁmtion

The four-year period from 1896 to 1960 in
Japan was one of continuing political in-
stability with unresclved tensions between
progressive and conservative forces in the govern-
ment, resulting in the fall of five successive cab-
irets (three in 1898 alone). Inflation which fol-
lewed the Sino-Japanése War (1894-95) and pressures
on geverament budgets caused by a rapid expansion
of the military resulted in social dislocations
which particularly affected the lower classes.
Natural disasters in 1896 = typhoons, floods, earth-
quakes, and epidemics - took three tlmes the num-
ber of lives lost in the war, and poor. rlce harvests
in 1896 and 1897 brought further dlStPESS to the
In 1898 the first labor strzkes occured.
With the rapid expansion in industry, rallroads,
worid-wide shipping, and banks and financial in-
stitutions, the spirit of "commercialism' with its
atfendant greed for wealth grew even stronger.

poor.

This was aiso 2 perlod in rapld expansion in educa-
tion on all levels. Thé number of magazines and
newspapers increased and the removal in 1897 of
arbitrary restrictions on the freedom of the press
(as well as of public meetings) created new oppor-
tunities for the propagation of the Gospel. News-
papers played a major role in heightening public
consciousness of various sccial problems. ~ Although
the number of books and magazines published for
English study continued to increase, the search for
national identity was reflected in the many criginal
Japanese works appearing in the area of history and
biegraphy. In 1896 Japanese commentaries on Kant's
Critique of Pure Reason and Schopenhauer's philosophy
were published. The "commercialisn" of the period,
however, was reinforced by the philosophical mater-
ialism which held sway in most secondary and higher
schools. Two major publications in 1837 were Yuki-
chi Fukuzawa's A Hundred Tales of Lucky Sire and
Hiroyuki Kato's A Hundred Tales of Mendicant Sire,
both based on materialisnm. In 1898, a survey of
the religious beliefs of 409 students {average age
twenty-one) in three large institutions of higher
education revealed that sixty-nine precent were
agnostics, fifteen percent confirmed atheists, and
eleven percent non-committed. Only a little over
three percent subscribed to Buddhism. Only four

took a firm stand and gave up accreditation.

persons claimed to be Christian. Shinto and Confucian-
ism could claim but one adherent esach.

With the approach of the ratification of the new treaties
with the foreign powers (summer 1899) there was increas-
ing concern among Buddhists and in the Ministry of
Education about the dangers that these treaties might
bring. New treaties were desired by the nation, on the
one hand, to free Japan from the humiliating unequal
provisions of the early treaties concerning trade, the
setting of import duties, and extra-territoriality. On
the otherhand, the Buddhist priests feared that the
"mixed-residence™ which the treaties would allow would
facilitate the spread of Christianity. Conservatives

in the government, who gained control in the Ministry

of Education in 1898, worried about the unhealthy moral
influence on children and youth which would result from
increased exposure to foreigners. Intensified Buddhist
opposition to Christianity, especially in the provinces,
was one result. Another was the issuance in August 1899
of new regulations over private schools by the Ministry
of Education. The new school ordinance and, particular-
ly, the regulations appended to it were a blow to Christ-
ian education. The ordinance effectively put an end to
Christian primary schools (the first four years of ele-
mentary education), operated as charity institutions in
urban slum areas where there were no public schools. At
the end of the detailed regulations relating to the Pri-
vate Scheol Ordinance, was the following instruction of
the Minister of Education, Count Kabayama: "It being
essential from the point of view of educational admin-
istration, that general education should be independent
of religion, religious instruction must not be given,:

~or religious ceremonies performed at Government Schocols,

Public Schools, ar schools whese curricula are regul-
ated by provisions of law, even outside the reqular
courses of instruction." This posed a dilemma for Christ-
ian middle schools for boys (secondary level institu-
tions). They had to give up either government recog-
nition or Christian witness. With the less of govern-
ment recognition would go such privileges as postpone-
ment of conscription and entrance into the national
higher schools on the same basis as students from public
middle schools. A number of Christian schools, includ-
ing the Methodist Episcopal Aoyama Gakuin in Tokyo,
Others,
including the Ganadian Methodist Azaby Fiwa Gakko, sur-
rendered their Christian witness for the sake of

worldly advantage.

Theolegical conflicts which had troubled Japanese Christ-
ianity during the first half of the nineties gave way to
emphasis on the préctical expression of faith in terms

of personal and social holiness - rehabilitation of

prisoners, establishment of orphanages and homes for the
indigent elderly, rescue of young women from the life of
prestitution, movements for the control of use of alco-
{Continued on page §)
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tol and tobacco; and, on the part of some, an in-
creasing interest insocialism and political action.
Such tendencies gained for Christianity increasing
attention. In 1898 for the first time the Imperial
Household in the person of the Empress made a gift
of money to a Christian charity institution. John
‘R. Mott's campaign in Japan in 1897 invigorated the
YMCA movement and student Ys increased in number in
public as well as private schools. A major turning
point was the revision of the treaties which removed
feelings of bitterness, occasiens for friction, and
causes of prejudice. By the end of the century the
reaction against Christianity was beginning to
lessen.

A major event in the life of the Methodist Protest-
ant Church in America during this quadrennium was

the seventieth anniversary of its founding, cele-
brated in the fall of 1898.  Although this did not
have any direct impact on the work of its Board of
Foreign Missions, it indirectly put a damper on the
movement toward union of the various Methodist groups
in Japan as it led to a heightened denominational
self-consciousness at home. For example, the his-
toric motto "Mutual Rights - Liberal Methodism: A

Church without a Bishop in a country without a King:
Free Grace ~ Free Speech! was revived at this time.
The dread of episcopacy kept Methodist Protestants
out of the coming Methodist union in Japganp.

Between 1896 and 1900 the Methodist Protestant in
America experienced a modest growth of about 5,000
members. A major national concern was the Spanish-
American War in 1898, as a result of which the United
States gained control over former Spanish colonies.

" Unlike other Protestant groups, however, the Metho-
dist Protestants did not rush to establish missions
in these new territories. Nevertheless, there was a
mounting interest in the church in extending the
foreigh mission work beyond Japan. At the end of the
quadrennium the Woman's Foreign Missionary Society
(WFKS) established a mission in China.

The Board had problems raising funds for the Japan
Mission throughout the period under discussion. It
may be that the funding of two new denominational
colleges ~ Kansas City University in Kansas and
Westminster College in Texas - diverted gifts from
foreign missions. During the period from 1890 to
1905 Methodist Protestant giving for foreign missions
hardly increased at all. It was $18,201.89 in 1890;
fell to $15,806 in 1895, was $15,198.68 in 1900, and
in '1905 reached $18,659.23. Considering inflation
this probably amounts to a decrease. During the same
period the Reformed Church in America (Dutch) which
had about the same membership as the Methodist Pro-
testant gave ten times as much. The Methodist Epis-
copal Church tripled its giving during this period,
as did the Southern Baptist Convention, and the
Southern Methodists doubled theirs. The largest

Methodist Protestant Conference, Maryland, gave $5,133.72
{over one-third of the total budget of the Board). The
third largest conference, Nerth Carolina, was second in
giving with $1,693.29. fNo other conference gave over
$1,000‘ “Four were in the $500 to $1,000 range. All
others, forty out of a total of forty-six, gave under
$500. Twelve were in the $100 to $500 range and six

gave less than ten dallars. During the 1858-9% year
Methodist Protestants gave about seventeen cenits per mem-
ber for foreign missions, below the average of forty cents
for all Protestant denominations in the country. Through
most of this period the Board's disbursements were larger
than its receipts. 1In the face of this dismal situation
the Corresponding Secretary made every effort to promote
giving. He reported in the church papers inspirational
accounts of such sacrificial gqiving as that of a minister's
Wwidow in her eightieth year who has sent one dollar, or
that of an aged brother who rode three miles on a bitter
cold winter morning to get to church "because he heard
there was to be a collection for foreign missions." Giving
was promoted by allowing donors to designate their gifts
for specific projects - chapel rent, church building, the
support of Japanese Christian werkers, or seminary scholar-
ships. For exanple, the Lyon Missionary Society of Adrian
College supported the work of Mrs. Fukushima, the Bible
woman in Shizuoka.

Lack of adequate financial support not only meant the loss
of opportunities for growth but also contributed to ten-
sions between the missionaries and the Board. Methodist
Protestant missionary support levels were in general lower
than those of other Missions in Japan. At one point, the
two senior missionaries, A. R. Korgan and E. H. Van Dyke,
threatened to resign if they were not given a salary in-
crease of twenty percent plus some other financial con-
siderations. The Board refused saying that as Methodist
Protestants they ought to compare themselves not with
missionaries of other denominations but rather with Metho-
dist Protestant ministers in America. Morgan and Van Dyke
were receiving $1,000 per year, plus housing, travel to
and from the field, and at the end of their term {ten
years) a paid home leave of not less than six months. The
average salary for pastors in the North Carolina Confer-
ence was $300, that in Maryland $500. Morgan resigned at
the end of his term in mid-1897 and transferred to the
Methodist Episcopal Mission in Japan. The annual meeting
of the Board in May, 1897 increased VYan Dyke's salary and
included in the new contract with him a health clause
guaranteeing him a salary of $600 for one year if he had
to return to the U.S. before the end of his ten-year tern
because of a breakdown in health. The need for such a
proviso and the financially precarious situation of the
missionaries were dramatically demonstrated in the case of
I. F. Smith who had to return home at the end of 1898
broken in physical and mental health and unable to support
his wife and several children. Through the coming years
the Board made some special grants for temporary relief in

(Continued on page &)
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this case. However, it felt uneasy in doing so and
also unsure about the special "health clause™ in

Van Dyke's contract. It referred both matters to the
General Conference of 1300 for consideration. The
Committee on Foreign Missions recommended that the
Board make no more contracts promising support in
case of a breakdown in health. Special appropria-
tions such as had been made for Smith (and a number
of years before for F. C. Klein) were left to the
discretion of the Board but not encouraged. The
comnittee's final comment was "Rissionaries are re-
ceiving Fair salaries, and should take their place
with other brethren in the ministry." At the same
General Caonference a propesal to unite the Board of
Foreign Missions and the Beard of Home Missions,

each of which was spending about twenty-seven percent
of its income for the salaries of the full-time Cor-
responding Secretaries and other operating and pro-
motional expenses, was lost by a vote of fifty-two
to sixty-seven.

At the beginning of the quadrennium the Board was
supporting six missionaries in Japan: Morgan {arriv-
ed August, 1889), Van Dyke (arrived January 25,
1890), U. G. Murphy (arrived August 23, 1893),

1ATE NOTICE

-October 1895).

Smith (arrived August 23, 1893), H. L. Layman (ar-
rived September 1895), and J.P. Richardson (arrived
Van Dyke was absent from Japan from
January 28, 1837 to October 25, 1897. Morgan mesigned.
in July, 1897. Thompson Alexander Cairns arrived
October 25, 1897. Smith left at the end of December
1898. John. Wesley Frank arrived November 20, 1899.
Cairns resigned in May 1900.

(Succeeding sections deal with the account
of The Japan Annual Conference, Yokohama,
and the Yokohama Anglo-Japanese Girls School.
The study is fully documented with a large

number of helpful footnotes, including listings
ministerial memberships, and

of appointments,
statistics.)
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We invite you to consider making one or more

gifts of membership in the WMHS and to encour-

age others to consider joining.

One year membership at $5.00@

Five year membership at $20.00@

Lifetime membership at $100.00@
(In U.S.. currency)

"Morav1an Methodist Conference: Call for Papers"
"Moravians and Methodists: From Zinzendorf and Wesley to American Denominations," a
conference in celebration of American Methodism's Bicentermial, will be held October

26-27, 1984 at Moravian Theological Seminary, Bethlehem, Pa.
aspect of the relationship between these two traditiona are invited.

Papers dealing with any
Please submit a

two-page proposal to Dean William Matz, Moravian Theological Seminary, Bethlehem, Pa.,

18018 (215-861-1516) by April 1, 1984.
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