












































16 METHODIST HISTORY

boundary line established by the Plan of Separation.

Third, Marvin claimed that beginning in 1844, the Northern
Church had developed a “habit” of invading the “domain of the
state,” and that its “political alliances and worldly policies” were
contrary to the nature of the true church.2? On the other hand, he
said that the Southern Church was founded “on the purely spiritual
function of the church of Christ,” that it was non-political in char-
acter, and that as such it was in reality also non-sectional. He said:

We belong to God. His providence has given us being as a church
at this time. . . . We stand in a place that God will not allow us to
vacate. . . . The Methodist Episcopal Church, South is conservative of
vital principles. . . . Duty is clear. Our character is distinctive. Among
the Methodist organizations on this continent it is unique, and as it
is unique, it approximates the true Christian standard. . . . This north-
ward development is a necessity. There is use for our church, and
work for us to do up to the Canada line.?®

At the session of the Louisville Annual Conference in 1872, Marvin
prophesied that Southern Methodism would “extend from the Gulf
to the Lakes, as it had already stretched from ocean to ocean.” 29
Marvin did not believe that Methodist union was feasible im-
mediately after the Civil War. He thought it was “impossible for
at least a generation.” 3¢ He called the Northern Church’s record
- of seizing Southern Church property during the war “bad history”
and said that “the actors in it must die before any actual union can
be connected.” 31 Believing that justice must come before fraternity,
he suggested that it was not in order for Bishop Edmund S. Janes
of the Northern Church to appear before the Southern General
Conference at Memphis in 1870 and ask that the two churches begin
exploring the possibility of union.32
- From Marvin’s point of view, the cause of the separation in 1844
had not been removed. To him the cause was not slavery; it was the
question of the powers of the General Conference over the epis-
copacy.3? Furthermore, as indicated above, Marvin believed that as
an ecclesiastical organization which was true to Christ and the prin-
ciples of Methodism, the Southern Church had a unique mission
and that it should stand for the time being as an independent
church.3¢

27 Southern Review, April 1872, p. 406: Finney, op. cit, p. 537.

28 gouthern Review, April 1872, p. 408; Finney, op. cit., p. 540.

2? Finney, op.-cit., p. 539.

80 Southern Review, April 1872, p. 417,

31 Ibid. . '

32 1870 Gen. Conf. Journal, pp. 191, 196-198; Southern Review, April 1872, p. 416;
Finney, op. cit., pp. 545-547.

33 Southern Review, April 1872, pp. 392, 413.

5 Ibid., p. 408. .
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Observing that there had been no fraternal relations between the
two branches of Methodism since the Northern General Conference
of 1848 had declined to receive or hear the Southern Church’s
fraternal delegate, Marvin said this indignity must be righted and
amicable relations established between the two churches as a pre-
requisite for consideration of the subject of union.35

It should be said, however, that Marvin did not rule out Methodist
union altogether for all time. He believed that in due time Methodist
union would come. He prophesied in 1872 that within fifty years
Methodism in America would be united in one strong church.

Time the great healer must have opportunity. . . . The future must
be left to the men of the future, and to God. Those who shall have
the affairs of the church in charge fifty years hence will be as wise
as we. Let us hope they may be much more wise. . . . Fifty years hence
—we cannot doubt it—there will be a Methodist Church in the land, in
poise amid the factions of the hour, pure amid its temptations, her
candlestick in his place, her light burning with the pure flame of
inspiration and faith, her eye lifted, her hand clean from bribes,
her robes of linen clean and white . . . her children dwelling in peace
in the South and in the North, in the West and in the East. . . . She
will excite the suspicion and hatred of none by allying herself with
an adverse party upon issues that arouse the passions of the hour,
but lie outside of her proper sphere. . . . She will stand for Christ. . . .
She will be known, and loved, and hated, as the chaste spouse of
Christ.?®

Like most prophets, Marvin foreshortened the future. Methodist
union came 67 years after 1872.

Marvin was a hard and incessant worker. He had a phrase, “Hard
at work and happy in it.” He wrote articles for the papers and
even books in fragments of time, and by encroaching on the hours
of sleep. He took only two brief vacations in his entire ministry, and
he did some preaching during each period. D. R. McAnally, longtime
editor of the St. Louis Christian Advocate and a contemporary
who knew Marvin well, closed his biography of the man with this
sentence, “He literally worked himself to death.”

Marvin’s method of sermonizing was unusual and for the average
preacher very difficult. He never wrote a line, never even made
notes. Among his literary remains there was not so much as one
piece of paper containing even the skeleton of a sermon. He wrote
the sermon in his head and delivered it extempore. One supposes
that he developed this method of making sermons while riding his
first circuits. Long hours on horseback were more conducive to
developing thoughts and writing them on a retentive memory than

35 Ihid., pp. 413, 419-420,
% Ibid., pp. 420-421.
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on paper. Using such a process, a sermon with him grew, it was not
made. In his early ministry he could repeat a sermon at each
preaching place on his circuit, and in time it was perfected, polished
and thoroughly memorized. '

As Marvin grew older his method of sermon preparation made
for unevenness in the quality of his preaching. If he used an old
sermon which had been delivered many times and from which the
chaff had been winnowed, he could and did preach with great
power and impressiveness. On the other hand, if he was preaching
a new sermon which had not, so to speak, grown to maturity, he
might be slow, hesitant, and somewhat inconsequential. In his later
years he would try, when attempting a sermon on a new text, to
relieve the conscious apathy by citing memoriter brilliant passages
from familiar sermons previously made and delivered many times.
One might say in passing, that Marvin’s pulpit reputation in this
respect shows that the preacher whose memory is his only filing
cabinet is at a disadvantage as he becomes busier and grows older,
because it is impossible for him to make a good new sermon for
every occasion and equally out of the question for him to keep in
his memory all the first-rate homilies he has prepared in the past.

It may be said, however, that Marvin’s procedure in sermon
preparation made for considerable freedom and spontaneity of de-

- livery. When at his best and dealing with great themes, he was

superb. On occasion when he was inspired his hearers could tell

‘that new ideas were flying off his intellect like sparks. McAnally

said that his best passages were created under the high inspiration
of “the stormful impulses of successful oratory,” and that at such
times he spoke as if divinely inspired and as if wrapped in a celestial
halo.37 McAnally believed that if Marvin could have been accurately
reported when at his best, the fame of his sermons would not have
been surpassed in his day.

Though Marvin did not write sermons, except for one volume of
his messages which was published, he did write articles and books.
He began writing for the Western Christian Advocate while a young
preacher and he kept on writing all his life. He contributed to the
St. Louis Christian Advocate from its establishment in 1850 to
1873. Finney speaks of his “voluminous use of the periodical press,”’
saying that with few exceptions “every periodical of the church”
solicited and received correspondence from him 38

As stated above, Marvin’s first book, Lectures on Transsubstantia-
tion and Other Errors of the Papacy, was published in 1860. In 1867
he brought out, The Work of Christ, and in 1870, The Life of William

37 McAnally, op. cit., p. 290.
%8 Finney, op cit., p. 655.
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Goff Caples, his dear friend as a young man in the Missouri Con-
ference. In the latter book, Marvin told as much or more about
himself than about Caples. In 1876 he produced the volume of
Sermons already mentioned, and it may be said that these messages
are more timely and more readable than most homiletical efforts
printed a century ago. Two of his books came out posthumously,
The Doctrinal Integrity of Methodism and To the East by Way of
the West. The latter was perhaps his best and most interesting
composition. It sold 20,000 copies in six months. It ‘'was his travel
letters written on his trip around the world during which he
visited the mission fields. His writing style, always good, was at its
best in this book. He demonstrated keen powers of observation and
description. Some passages are beautiful and inspired. The man’s
ability to do good writing under all circumstances in snatches of
time, and while near physical exhaustion, was a tribute to his great
drive, intelligence, and powers of concentration.

Many of Marvin’s contemporaries said that he had what they
called magnetism. He did not attempt mastery over men and yet
they were attracted to him. Apparently he sought no preeminence,
yet it was conceded because of his subtle and inexplicable influence
on people. Charles F. Deems, teacher, preacher, and writer who
was himself a forceful personality, said that he first saw Marvin at
the General Conference of 1850 in St. Louis when Marvin was 27,
and that he could not keep his eyes off him. Marvin’s power to at-
tract others was especially noticeable when he was in the pulpit.
Finney attempted to explain this peculiarly magnetic power as the
~ result of an exalted character and a great career. He said Marvin
was simply a good, true, and great man.

Marvin impressed many as a saint in life and spirit. He was
certainly a dedicated man; his family and his friends so regarded
him. McAnally declared that if morality consists in fidelity to one’s
convictions of right, Marvin was a morally superior man. In some
respects, his virtue bordered on asceticism. He was a total abstainer.
His purity was unchallenged. He probed the depths of his soul to
eradicate impure thoughts and unworthy motives. Eugene R. Hen-
drix, later bishop, who accompanied Marvin on his trip around the
world, was impressed by the man’s habits of prayer and intro-
spection. He said Marvin was given to ejaculatory prayer especially
at night. He would exclaim, “Jesus, forgive me,” or “My Savior,
have mercy.” Marvin fought against pride in his own success, re-
marking that he was a bag of vanity. Knowing his temptation, he
resisted adulation on the part of others. At times, however, he did
succumb to subtle flattery and attention. He was generous to a fault;
on occasion he borrowed money to give it away. It was as though he
sold all and gave to the poor. McAnally said that in all his personal
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habits save one Marvin might have stood for a model of one of the
old Puritans from whom he was descended.

In some ways, however, Marvin’s conscience was not sensitized.
As already indicated, he failed to see with John Wesley that slavery
was “that execrable sum of all villainies.” For one who strove for
the highest standards in personal conduct and who believed in the
necessity of self-denial, it seems strange that Marvin indulged
heavily in the use of tobacco. There are references to a pipe in his
mouth when he was a boy preacher. He smoked freely; some of
his friends said he smoked too much all of his mature life. Always
on guard against anger and hatred in his own spirit, he could
overlook obvious ill will or distrust toward him on the part of
others. But while a great enmity left him intact, a little slight might
upset him and he would not forget it quickly. McAnally relates an
instance of this kind from Marvin’s early ministry on the Oregon
Circuit. During a quarterly meeting of several days, Marvin and his
presiding elder, W. W. Redman, stopped at the same home. The
lady of the house gave all of her attention to the presiding elder and
treated young Marvin with indifference, not speaking to him except
at table. The slight was difficult for Marvin to take. Came Sunday
and Redman told Marvin to preach in the afternoon at 3:00. Marvin
tried to beg off, but the elder insisted. The service was in the open
~ under an arbor. In his mood Marvin was unable at first to preach
effectively, and some of the people left. Marvin then cast himself on
the Lord and cried for help. The situation changed perceptibly; soon
he was preaching with power. The fire came down, some people
began to shout, and some were on the ground crying for mercy.
Marvin left the pulpit to work among the people at the altar. His
hostess, shouting with the rest, came up with both hands extended,

saying, “O brother Marvin, when are you coming to see us again?”"

He answered, “Never again, I hope, sister, unless the judgment
should sit somewhere about here!” McAnally says Marvin felt at
once that he had done wrong, but there was no chance to apolo-
gize_'39

The General Conference of 1874 voted to have a bishop visit the
Orient and ordain any native preachers recommended by the mis-
sionaries. The bishops gave Marvin the assignment. Accompanied by
Eugene R. Hendrix, Marvin sailed from San Francisco in No-
vember 1876 and returned to New York ten months later. Marvin
looked on the tour as a means of dramatizing the missionary move-

3% McAnally, op. cit., p. 322. While pastor at Palmyra in 1851, Marvin wrote to
Jacob Lanius, his presiding elder, devoting a long paragraph to his displeasure
concerning one Chivington who did not cooperate as Marvin thought he 's’hould
during a protracted meeting which Marvin had conducted. (Elmer T. Clark, “Meth-
odist Manuscripts, Ioc. cit). . -
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ment and inspiring the church to greater zeal for the cause. It was
a pronounced success. The journey and the book that came from it
made for “the beginning of a new and more prosperous epoch in
the history of our foreign missions.” 40 The outcome of the venture
was a tribute to Marvin’s vision and creative ability.

The world tour was Marvin’s greatest appointment, and it was his
last. Although he was in some ways a human dynamo with seem-
ingly inexhaustible energy, he was in truth physically frail, and at
54 the tides of life began to run out. In the years immediately pre-
ceding the visit to the mission fields there were one or two premoni-
tions of death, as recorded in his books. On Sunday, November 18,
1877, he preached at Centenary Church, St. Louis. It was a desul-
tory effort, far from his best; some said his thoughts seemed un-
coordinated. That night he had a chill, and two nights later another,
along with severe pain. His doctor gave him morphine and ordered
bed rest and no work. As always, Marvin paid little heed to such
admonitions. He read proofs and conferred with his publisher. He
became much worse on November 25 and died in the early hours
of the 26th of thrombosis. '

" Marvin had been scheduled to preach at Centenary Church, St.
Louis on Thanksgiving Day, November 29, 1877. Instead, his funeral
was held in that church that day before a great throng, Bishop °
Holland N. McTyeire delivering the sermon. Burial was in Belle-
fontaine Cemetery, St. Louis. His grave is marked by a dignified
granite shaft some 20 feet in height, the money for it being raised
by the Methodist preachers.

It is said that the factors which make a man successful in any
walk of life are subtle and that they usually defy full explanation.
But when impressed by a brilliant career, we try to fathom the
reasons for the striking accomplishments. Andrew Monroe, who
had been a preacher, presiding elder, and strong leader in the Mis-
souri Conference both before and during Marvin’s scintillating rise
to prominence, accounted for Marvin’s distinguished ministry in
these words: “His endowments are more than ordinary and he has
been careful to improve his fine talents.” He “worked hard, studied
hard, prayed much, and made his mark high, and by God’s blessing
he graduated in the Itinerant School.” 41

Certainly Marvin did have more than ordinary endowments. His
mind was quick, keen, capacious and exceptionally retentive. When
he joined the conference he was uneducated, unpolished, ungainly,
awkward; but by unswerving determination, absorbing interest, as-
siduous discipline, careful observation, and diligent study he rapidly

4° McAnally, op. cit., p. 260.
41 Andrew Monroe, ’Recollechons 1819-1870,” p. 128.
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became self-educated, quickly learned the art of preaching, and at
23, only five years after joining the conference, was recommended
by conference leaders to the bishop as the man who could handle
one of the strongest and most difficult stations in the conference.42

Marvin’s inner drive to excel at whatever he undertook must
have been as a consuming fire. Without some such inner propulsion
one wonders how he could have developed so quickly as a pulpiteer
or have become while still young so widely recognized as a star
of the first magnitude in the Methodist itinerancy. His ability as a
preacher was abundantly attested by his contemporaries who heard
him, and it is confirmed today by his published sermons which are
still readable and pertinent. Only a man who made preaching the
passion of his life could have so inspired the minds and profoundly
stirred the hearts of his hearers as did Marvin.

Marvin’s devotion to Methodism, its doctrines, and its polity was
without reserve. His dedication impressed his family and his friends
as wholehearted and sincere. He said that everything about Meth-
odism not only satisfied him but also gratified him. When he joined
the conference at 18 his commitment to the ministry was complete.
The work of the ministry in all its aspects utterly engrossed him.
Free of jealousy and envy, he did not appear to seek place or
promotion; all he asked of the church was a place to work. Self-
denial seemed inherent in his make-up. He felt that no sacrifice on
behalf of the church was too great for him to make. He constantly
practiced the presence of God, and his ambition was Christlikeness
of life. '

We may say, then, that Marvin’s saintly character and his im-
pressive achievements in the church were the result of fine native
ability, an eager desire to learn, a strong determination to succeed,
a high standard of performance for himself whether in making and
delivering a sermon, writing a book, or administering the affairs of
the church, abundant self-confidence tempered with unfeigned
humility, constant practice of the presence of God, genuine conse-
cration, and indefatigable labor. It may not be too much to say that
Enoch Mather Marvin was under God a dedicated genius in the
church. :

“ZBoth Marvin's ignorance and his alertness to learn are attested by a minor
incident that took place soon after he was appointed junior preacher at Fourth
Street Church, St. Louis. His first three years in the conference had been on circuits
in the backwoods whence he was born and reared. Then while still "a green
looking boy" of 21 he was sent to St. Louis. In making a pastoral call he knocked
on the door. A woman parishioner opened the door and realizing that the young
preacher did not know there was such a thing as a doorbell for dwelling houses,

- courteously pointed out the bell and its purpose. No one had to tell Marvin a second

time about doorbells, nor about any other matter of importance in the work of the
ministry. (Related to the author by the late Bishop Edwin D. Mouzon who said !he
incident was told to him by Bishop Eugene R. Hendrix, young traveling companion
and confidant of Bishop Marvin on his trip around the world in 1877.)



