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A 100-VEAR-OLD ECHO 

This year's new mission study for the Conference Schools of Christian Mis
sion is Joy to the World: Mission in the Age of Global Christianity, by Dana L. 

Robert, w ith a study guide by Toby Gould . It is a study about the transformation 
of mission in the 21st century. It looks at some of the history of United Methodist 
mission and presents models for mission today around the concepts of hospital
ity, healing, and reconciliation. The study was produced in part as a reflection on 
the 1 OOth anniversary of the World Missionary Conference, which met in 1910 
in Edinburgh, Scotland, and set in motion mission theology and cooperation for 
the next 100 years. 

This issue of New World Outlook, "The Next 100 Years in Mission," consid
ers the Methodist family 's present framing of mission theology and emerging 
streams of thought across the world . Editing this issue, I was struck by the 
common chords strummed by John Nuessle in New York, Nelly Ritchie in 
Argentina, Hong Jung Lee in the Phil ippines, Bishop Hans Vaxby in Russia, 
and Thomas Kemper, Global Ministries' new genera l secretary, who comes 
from the United Methodist Church in Germany. M issionaries Rhett Thompson 
in Panama and Romy del Rosario in Cambodia, and former missionary Philip 
Wingeier-Rayo, without contact or consultation, are singing along in the choir on 
that same chord . In fact, the way to read this particular issue may be to start with 
John Nuessle 's introduction, and then read Phil Wingeier-Rayo's article subtitled 
"Family Portraits ." 

Ph il ta lks about the Rev. V. S. Azariah from India, a 1910 participant in the 
World Missionary Conference, one of the few attendees who was neither 
European nor North American. He addressed the participants of that conference 
with the words : "We ask for love . Give us friends ." Very few of the mission
ary-sending churches at lhat time understood his message, but the seeds 
were planted . Mission communities founded by North American and European 
churches generally continued under the supervision of missionary personnel well 
into the end of the 20th century. 

One hundred yea rs later, the meaning of Rev. Azariah 's words may have 
finally been understood and taken to heart in an emerging 21st century mission 
theology. Though his words were lost on his contemporary audience, they were 
not lost altogether, nor were they struck from the record . His words are echoed 
in th is issue by Nelly Ritchie in her interview with Victoria Furia. "We see that 
the church is called to participate in a mission that does not belong to a particu
lar community or denomination but that is a mission of God in the world," says 
Ritchie. " Other Ch ristians can walk with us and help us to walk with others. They 
can ask us questions that we don 't dare ask ourselves!" 

The concept of mutuality in mission, mentioned by Philip Wingeier-Rayo, is 
also the name of a book by Ors. Glory and Jacob Dharmaraj . Published in 2001 
by the General Board of Global M inistries, just at the 21st century was getting 
underway, it suggests that "Mutuality in Christian mission is a journey from our 
'old self' to the 'new self.' The old self calls us to be self-centered and draws us 
to engage in one-way mission. The new self, indwelt by the Spirit of God, invites 
us to demonstrate a crucified self and engage ourselves in global mission." 

Christie R. House 

Data from New World 

OutlooKs Readers' Survey, 

which ran in the September· 

October 2009 edition of the 

magazine, has been collected 

and analyzed to reveal the 

following statistics. 

READER'S SURVEY 

• 93 % of those surveyed like the 

use of photos and article length 

ju.st as it is 

• 86 % of the readers are lay wom

en and members of United Meth

odist Women 

• 72 % heard about the magazine 

through their UMW unit-20% 

heard about it through their churc~ 

• 83 % of the readers surveyec 

said they were over the age of 65 _ 
10% were 56-65, and 7% w ere 

under the age of 55. 
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The features I like best or use most often are ... 
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My level of education is ... 

Graduate School High School diploma 

21.8% 
41.1% 

1043 College-

26.8% 
associate 's degree 

.. 
3 5% College-bachelor's degree 

Survey response rate : 3 % (294) of New World Outlook readers 

sent in the survey 
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Leh: Wrecked homes and storm debris line the streets in New Orleans ' Lower 9th Ward more than six months after Hurricane Katrina 
ripped through the area. Pharo Mike DuBose/ UMNS Center: A man grieves for the loss of the Roman Catholic archbishop and vicar general of 
Port-au-Prince, both of whom were killed in the country 's earthquake, January 12, 2010. Pharo.· Paul Jeffrey/ACT Alliance Right: Devastation from 
the 2004 tsunami~ Sri Lanka. Pharo Paul Jeffrey/ACT 

The tragic consequences of 

the mammoth earthquake that 
struck the nation of Haiti this 

year has brought forth, once again, 

those purported theologians who 
asserted God 's divine judgment on 

that impoverished nation 's people 
for some kind of un-Christian activity. 
Such statements also abounded in 

and around New Orleans and south
eastern Texas in 2005, following the 

destruction wrought by hurricanes 
Katrina and Rita . The same th ing hap
pened in late 2004, after the south 

Asian tsunami, with the claim of such 
punishment then coming from Islam
ic theologians . At that time, leaders 

of the United Methodist Committee 
on Relief spent considerable time in 
theological reflection w ith Method

ist pastors in Indonesia, articulating 
a sound theology of suffering and 
Christian response to natural disas
ters . How is God present in such 
tragic situations? Where is God 's love 
and grace to be found? What is the 

connection between the Kingdom of 
. God and God 's w ill, when so many 

are suffering? 
At the heart of th is theology is the 

clear biblical expression of our lov

ing Creator God who, in the words 
of Jesus, "so loved the world that 
he gave his only Son, so that every

one who believes in him may not 
perish but may have eternal life . In-

deed, God did not send the Son into 

the world to condemn the world, 
but in order that the world might be 
saved through him ." (John 3:16-17) 

God is in the business of salvation, 
not destruction-offering heal ing and 
wholeness . God is about loving care, 
not supernatural punishment. 

INCARNATION 
The theological understanding that 
God is present in the world is called 
incarnation. God is incarnate most 

specifical ly in the person of Jesus 
Christ, and continues to be present
incarnate-through the Holy Spirit, 
God's sanctifying spirit poured out 
upon all persons (as in Acts 2). This is 

not to say that God 's essential work 
in our world is to cause, change, or 
significantly modify the nature of the 
creation, which God put in place . 
According to biblical scholar John 

Dominic Crossan, the Bible makes 
clear that God created the world, 
including humankind, to work in 
collaboration with the divine pres

ence, not against that presence. Col
laboration is not competition. Divine 
incarnation is not divine intervention. 

" ... [Flor Jesus the Kingdom of God 
was a question of presence and not 

just of imminence, and of a bilateral 

human-divine co llaboration and not 
just a unilateral divine intervention." 

(James K. Beilby and Paul R. Eddy, 
eds. The Historical Jesus: Five Views, 

Downers Grove, Illinois, lntervarsity 

Press, 2009, p. 233.) 

The central core of our Un ited 
Methodist theology of mission is this 

understanding that we are engaged 
with God in mission-not on behalf 
of or even in response to God 's acts 
of salvation in Jesus Christ. We are 
in mission because that is the very 
nature of God, and we are in col labo
ration with God in this world . This is 

the missiological concept of the 
missio Oei-the mission of God. God 
is in mission-first, foremost, and for
ever-not as a divine intervener in 

the natural or human world, but as 
the loving divine presence manifest 
in Jesus Christ. God is ever-present 
in our lives and the lives of all human 

beings, but not to engage in magical 
manipulation of the forces of the uni
verse. Creation is not control. God 's 

creative Spirit is, was, and always 
will be the ongoing involve-
ment of a loving God made 
known to us supremely in 
the person of Jesus the 

Christ . Jesus-through 
whom we understand 

God as incarnate 

A woman walks by a collapsed building in Haiti. 
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A Bap tis t pastor preaches to earthquake 
survivors huddled in ten ts and makeshift 
shelters in a park in the Nerette area of 
Petionville, Haiti. Below: Image of the cen
ter of the Whirlpool Galaxy shows visible 
ligh t from starlight. Photo · NASA and The Hubble 

Henrage Team (STScl/AURAJ 

clearest intellectual and relational 

image of God. In mission we are 

collaborators with the ongoing mis

sional activities of the Creator God, 

revealed through the person of Jesus 

Christ and the experience of the ever

present Holy Spi rit . 

MISSIO DEi 
The 1910 World Conference on Mis

sion and Evangelism in Edinburgh, 

Scotland, was a watershed missio

logical event. Eventually, it produced 

not only the World Council of Church

es and the major impetus for the 

20th-century ecumenical movement 

but also the progress toward the cre

ation of missiology as an academic 

discipline within Christian seminaries. 

The great real ization and ca ll from this 

meeting was that the world cou ld be 

evangelized for Christianity and that 

individual Christians and churches 

could do this work together. 
The 20th century, however, lum

bered forward through two world 
wars, the advent of nuclear weap

ons, the creation and dissolution of 

the Communist world, and the sub

sequent cultural domination of many 

other cultures by the United States. 

During this same period, missiology 

and the church-sponsored activities 

of mission wandered away from a tri

umphal culture of missionary act ivity. 

" Two-Th irds-World " Christian church

es emerged in the globa l South, with 

the numeric and cultura l erosion 

of Christian churches in the global 

North and West. This shift culminated 

in a global-village sense of everyone 

as a missionary, with mission being 

everything we do as Christ ians. If mis

sion is everything, what is mission? 

The culminating concept of missio 
Oei--the mission of God, or God 's 

m1ss1on-came through the theo

logical ana lyses of the ecumenical 

world mission conferences of the 

1950s and 1960s. Missio Dei be

came the clear call to The United 

Methodist Church through the 1986 

theology-of-mission statement of the 

General Board of Global Ministries, en

t itled "Partnersh ip in God 's M ission ." 

It remains the most agreed-upon un

derstanding of what mission is in the 

context of the church 's engaging the 

world w ith a missionary calling . 

NOT WHAT WE DO; WHO WE ARE 
Mission is not so much what we do 

as who we are . We are the church of 

Jesus Christ that participates in what 

God is doing in the world . We are col

laborators with and through the ongo

ing creat ion of al l that is and will be . 

Karl Barth, a 20th-century German 

theologian, speaking at a conference 

in 1932, may have been the first to 

refe r to mission as an activi ty of God 

by God's very nature. Missio Dei as a 

concept, while not the phrase itself, 
w as f irst expressed at the Will ingen 

conference of the International M is

sionary Council in 1952, albeit with 

some controversy. This arose from 

the shift in m issional thinking from 

the Christendom-based understand

ing of the church to a more universal 

view that Christian fa ith was being 

lived out th roughout the whole earth . 

Missio Dei primarily refers to the pu r

poses and activities of God in and for 

the whole world . God is 1n mission by 

virtue of the incarnation of Christ, in 

that God sent the Son into the world 

(again, John 3: 16). Thus the very na

ture of the church, as the visible body 

of Christ in the world, is to be in mis

sion, as God in Christ continues to be 

in mission . 

THE MISSION OF THE CHURCH 
The missional activities of the church 

are the expression of the church 's 

identity rather than a response to 

human need or a desire to expand 

the church . The mission of the church 

is to participate in what God is and 

always has been doing in the world . 

This is the natural extension of the 

basic Christian theology of incarna

tion . God 's grace is preven iently pres

ent in the world through the Son, 

Jesus Christ, who procla imed the 

kingdom/reign of God in word and 

deed. God remains in the world by 

the power and presence of the Holy 

Spirit. Both the missio Dei and the 

kingdom are what God "does " -and 

the church is empowered by the Holy 

Spirit to participate in both . For God 's 

mission is the visible manifestation of 

the in-breaking kingdom of God and 

is most' clearly seen in Christ Jesus. 

(Read again Matthew 6: 10 and Luke 

17:20-21 , quoted at the beginning of 

this article .) 

We are God's workers-collab

orators-not the managers of the 

Kingdom. John Wesley, founder of 

Method ism, wrote to his father on 

December 11, 1730, early in the 

Methodist movement 's beginn ings, 

that he wanted the movement to 
have an " habitua l lively sense of our 

being only instruments in His hand, 

who can do all things either w ith or 

without any instrument. " M ission is 

God 's m ission . 

The core of mission is part ici pa

t ion in the missio Dei rather than in 

any specific programs or activ it ies. 

Ch urch extension, helping people in 

need, and providing access to educa
tion or health care are not mission. 

Chu re 
unteE 

churc 

flood~ 

c1al a1 

real it\ 

dnv1n 

m1ss11 

act1v1t 

be, 1n 

THU 
J. Anc 

arnty < 

any cl 
standi 

overt 

perce1 

1s not 

tray tr 

wherE 

vital a 
of the 
MISS/( 

In; 

t1an Iii 
Devac 

theoc1 

God 
s1oce1 

oh en 

or oth 

t1onsh 

perso1 

ricm 



world 
ry na. 
: body 
l mis. 

to be 

hurch 
Jrch's 
;e to 
(pand 

1urch 
; and 
vorld. 

f the 
:arna· 

pres· 
Son, 
the 
and 

d by 
Holy 
! the 
-and 
Holy 
]od's 
)n of 

and 

lSUS. 

Luke 

19 of 

illab
the 

!r of 
r on 

the 
ngs, 

t to 
' our -
and, 
h or 
1n is 

:ipa· 
n in 

:i eS. 
e in 

uca· 
ion. 

Church plant ing is a methodology of mission, not the point of mission . Vol
unteers in Mission are a methodological construct of the contemporary 

church, not the pu rpose of mission . Disaster response after hurricanes or 
floods and the resett lement of political or economic refugees are both cru
cial and vital activities of the church of Jesus Christ. Both point toward the 

reality of the Kingdom .of God . But these things are not the heart, soul , and 
driving force of mission . It is the prevenient grace of God, expressed as 
missio Oei--God's mission-that is the reason we engage in any of these 
activi t ies as Christians. It is because God is in mission that we can, and must 
be, in mission with God . 

THE HEART OF MISSION 
J. Andrew Kirk, a former professor at the School of Mission and World Christi
anity at the Selly Oak Colleges in Birmingham, United Kingdom, believes that 
any current problems in our missional programs arise from our lack of under
standing about what Christian mission is . He writes: " First, there is confusion 

over the nature of mission . For far too long in the Western world, it has been 
perceived as something which is done overseas, in places where the Church 
is not yet established or is perceived to be still in its youth . People still be
tray their thin king by ta lking about 'going to the mission field,' meaning some

w here else where the Gospel is needed . At best, mission is thought of as a 
vital activity of the Church, one among others; mission as the essent ial being 
of the Church has not yet been properly recognized ." (J. Andrew Kirk, What Is 

Mission? Minneapolis, Fortress Press, 2000, p. 20.) 
In an essay in Global Ministries' 2005 History of Mission series, Chris

tian Mission in the Third Millennium, United Methodist Bishop Sudarshana 

Devadhar writes of this understanding of mission as the difference between 
theocentric and ecclesiocentric mission . Theocentric mission is centered on 
God - missio Oei--and is a participation in the reign of God in our midst. Eccle

siocentric mission is concerned w ith expanding the organization of the church, 
often by undercutting or eliminating other religious groups, be they Christian 
or other faith communities . The former is about the quality of life and rela
tionships with the divine experience for all. The latter is about numbers-of 

persons, buildings, and finances-as well as protecting all of these . Theocen
tric mission embraces all persons, and by invitation offers grace. " Offer them 

Ka therine Parker, right, a United Methodis t missionary, leads a Bible study in the 
Cambodian village of Bour. 
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Christ, " the w ords of John Wesley to 
Thomas Coke as he left for the Ameri

cas, is theocentric mission . Ecclesio

centric mission is about us and our 
self-experience of activities either to 
expand the church or to revel in good 
fee li ngs of self-satisfact ion. Theocen

tric mission is about God and selfless 
service to and with others, Christian 
or not. 

Bishop Leslie Newbigin likewise 
understands that "evangelism" and 
"proselytism" are different activities 

-the former as a Christian call in 
God's mission, whi le the latter is an 
effort to grow numbers for a group. 
As conversion is the work of the Holy 

Spirit, and not of human effort, our 
ca ll is to proclaim the Gospel , in Word 
and Deed, w ithout regard to church 
growth {from his 1994 book, A Word 
in Season) . Or, more simply, as is at
tributed to the Sri Lankan Methodist 

missiologist D. T. Niles, " Evangelism 
is just one beggar telling another beg
gar where to find bread." 

The missio ecclesia--mission of 

the church- is to be in and for the 
world as an instrument of God's mis
sion. It is not an end unto itself or a 
means of self-preservation, but it is a 

way to bear witness to the reign of 
God, now and for all t ime. The mis
sion of the church is not God's mis

sion but it is to participate in God 's 
mission. The mission of the church 
must not be for itself, but for missio 
Oei. Thus an understanding of missio 

Dei, which is our mission theology, is 
crucial as we continually seek to un
derstand God's mission in our day 

and in the changing world . 

The Rev. Dr. John Edward Nuessle 

is assistant general secretary for M is

sion Theology at the General Board 

of Global M inistries and is author of 
Faithful Witnesses : United Method

ist Theology of Mission, a Global 
Ministries book available through 

Cokesbury. 



T
homas Kemper brings deep 
Wesleyan roots to his new 
assignment as general secre

tary of the General Board of Global 
Ministries. His father is a retired 
United Methodist pastor of the Ger
many Central Conference, and his 
mother served on various levels
from loca l to national-of the United 

Methodist Women in Germany. As 
a ch ild, Thomas was introduced to 
missionaries who visited his church 

and stayed in his family's home. The 

German Methodists, like their British 
and American counterparts, send mis
sionaries to other countries, work in 
partnership on mission projects with 
Methodist and ecumenical agencies. 
and raise funds for mission work . The 
German Methodists also host mis
sionaries who serve as pastors 1n 
international United Methodist con
gregations, which draw immigrant 
populations from around the country. 

In Germany, young men either 
join the military after they finish high 
school-or, if they conscientiously ob
ject to military service, as Kemper did, 
they work in some kind of social min
istry as an alternative . Kemper served 
with the German Methodist Mission 
in London, England, for his term of 
civi l service. The mission maintained 

a German-speaking congregation at 
that time and also supported a hostel. 
Kemper assisted the German pastor 
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with the congregation and also took 

ca re of t he hostel and much of the 

programming for the German groups 

that came to visit London . The Ger

man M ethod ist M ission closed later 

in the 1980s, but the facilities are 

used today as a church for Chinese 

M et hodist immigrants in London. 

In 1976, Kemper served as a youth 

delegate to the W orld Methodist Con

ference meeting in Dublin, Ire land. 

He shared a room with Derek Kotze, a 

w hite youth secretary from South Af

rica . Another Sout h African youth del

egate could not attend the meeting 

because he was denied an exit visa 

from the South Afr ican government; 

he was black. Kotze prayed dai ly for 

his friends back home and close ly 

followed t he news of the Soweto 

Thomas Kemper 

General Secretary, 
General Board of Global 
Ministries 

Education 
Master of Education 
in Adult Education
University of Hamburg 
Master of Arts in 
Sociology- University of Bielefeld 

Work Experience 

uprising . " His piety and politi

cal commitment have marked 

my life, " Kemper said. 

After Kemper finished his 

co llege and graduate stud ies. 

he and his wife, Barbara Hufner

Kemper. served for eight years 

as missionaries in Brazil. Thom

as taught in the Brazilian Theo-

The Central Cathedral in Sao Paulo, Brazil. 
Photo: Thomas Kemper 

logical Seminary in Sao Bernardo do Campo, Sao Pau lo, and Barbara worked 

with the st;eet-children's ministry. They were the first couple sent by the Ger

man church who each had a persona l miss ionary contract. Prior to this, men 

were contracted to serve and their wives served alongside them without an 

agreement. " It was important to us," said Kemper, "even though we shared 

only one salary." 

The minist ry wi th st reet people developed over the Kempers' years in Bra

zil. They held services every week in a sma ll chapel, the Casa de Orar;ao, or 

" House of Prayer," because the larger, middle-class church and congregation 

proved inaccessible to the street people's way of life. Somet imes the Kem

pers held services under the overpass where the people lived. The work was 

sha red ecumenica lly with other communions, particu larly wi th sis

ters of the Catholic Church . This ecumenical sharing was another 

strong inf luence on Kemper's life . 

Upon returning to Germany, Kemper accepted the pos ition of 

director for ecumenical learning at Lippe- one of the regional 

churches of the Evange lical Church in Germany (EKD), an 

association of Lutheran and Reformed churches . In 1998, he re

turned to the German Methodist Church in Wuppertal, Germany, 

to direct the work of the Board of Mission and Internationa l Church 

Cooperat ion . His bishop, Rosemarie Wenner, says the involvement 

of Germany's three annua l conferences in world mission activities 

" increased tremendously" under Kemper's leadershi p. 

By 1998, the Methodist churches of East and W est Germany 

had reun ited under one bishop. "The church in East Germany was 

• Missionary from the German UMC Board of 
Missions to Brazil- 1986-1994 

not as isolated as we might think," Kemper said. "Alt hough the 

East German Conference had no mission work of its own, it could 

support church-re lated work in solidari ty through government chan

nels. For instance, West Germany did not have much of a re lation-

• Director for Ecumenical Learning, Church of 
Lippe (Evangelical Church in Germany- EKD, 
an association of Lutheran and Reformed 
chu rches) - 1994-1998 

• Executive Secretary of the Board of Mission 
and International Church Cooperation for the 
UMC Germany Central Conference- 1998-2009 

Family 
Spouse: Barbara Hufner-Kemper, Children: Ana 
(18); Lena (17); Joshua (13) 

languages 
Fluent in German, English, and Portuguese and 
conversant in French and Spanish 

Photo · Cassandra Zampm1 

ship with M ozambique prior to reunification, since Mozambique had 

formed a socia list government. East German Christians cou ld relate 

to this church, wh ile W est Germans did not. Once the two German 

conferences united, this work in Mozambique-one of the regional 

chu rches of w hich had been maintained by the East Germans- be-

came one of our main m iss ion partnerships." 

MISSION THEOLOGY 
Thomas Kemper be lieves that the church's mission is God's mis

sion (missio De1) and that "we (Christ ians) are part of the move

ment of God's love toward all human beings." Personal salvation, 

socia l justice, and Chri stian community (in which Christians have 
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Men working with the Agriculture Project in Cambine, Mozambique, a German UMC sponsored program. The man in the red shirt is 
Dieudonne Karihano, a Global Ministries ' missionary. 

the opportunity to experience living 
as part of a worldwide church) are 
the foundations of Kemper's mission 
theology. 

"Our mission work aims to make 
disciples of Jesus Christ and to help 
people experience, in a very person
al way, the love and grace of God 
through Jesus Christ." Kemper stat
ed in an essay on his theology of mis
sion . "Everything we do that helps 
people encounter the love of God 
is mission." But those churches in 
the global South-first planted by 
missionaries of the global North

are now able to make disciples and 
preach personal salvation in their own 
countries. They can now do so far 
more successfully than the old "send
ing" churches can do, even back in 
their home communities . " It contin
ues to be a challenge to the church
es of the North," Kemper adds, "to 
learn from those growing churches in 

order to strengthen the capability of 
their own local churches. and of indi

vidual members, to speak and share 
their faith in relevant ways with their 
neighbors . There needs to be a grow
ing awareness in the Northern church 

that those across the street are as 
much in need of the gospel as those 
across the world ." 

After having experienced the love 
and grace of God, Methodists fee l 
compelled to share love and grace 
with others. Mission is love in ac
tion . "Jesus himself found his mis
sion in heal ing the sick, freeing the 
imprisoned, and bringing to the poor 
the good news that God is on their 
side," Kemper continued in his essay. 
"Therefore the advocacy for and the 
concrete involvement in social action 
is a fundamental part of our Method
ist way of being in mission ." How
ever, he cautions the churches of the 
global North not to attempt to dic
tate a program of social action for the 
world . "Instead," he says, "we must 
listen to and support our sisters and 
brothers in the different regions of 
our global church when they become 
involved in what is socially and politi
cally important to them." 

Kemper believes that the expe

rience of Christian community (koi
nonia) is an essential part of the un
derstanding of mission . " It follows," 
he notes, " from John Wesley's 

emphasis on 'social religion ' and 'so
cial holiness,' by which he highlighted 
the community aspect of the Chris
tian faith as very few others have 

done. We, as the Methodist Church, 
are trying to be faithful to th is heri
tage by living in connection. We are 
the only Protestant church that is, in a 

structured and accountable way, con
nected worldwide . Therefore, we are 
trying to be the church incarnated and 
universal ." 

Kemper appreciates the tension be
tween the local and the universal and 
bel ieves it is a healthy balance. "The 
gospel is always more than our way of 
intonating it in our home countries," 
he said in an interview. "Yes, we have 
to have an American way, a European 
way, an African way of being Method

ist, but each has to be held account
able by the universal church . Mission 
means living in a community where 
churches and conferences from all 
regions of the world contribute their 
gifts as equal partners. " 

MOVING FORWARD 
Having served as a director for the 
General Board of Global Ministries 
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for seven years, Thomas Kemper is 
fami liar with the work of the mission 
agency. He has a f irm grasp of the 
four foci of the denomination-con
gregational development, leadership 
development, ministry with the poor, 
and global health . He understands 
that Global Ministries has developed 
work in all of these areas in the con
text of its mission . Since Global Min
istries has been chosen by the gen
eral church to lead the denomination 
in the area of ministry with the poor, 
Kemper believes that the agency 
must also present opportunities for 
the denomination to engage in a theo
logical and bibl ical debate on poverty. 

its practice could profoundly 
affect the poor in the simple act 
of reading the Bible. 

"We did not need to in
terpret the Bible for them," 
he said . "The biblical reality 
was so close to the people. 
At Christmastime, when we 
read the Bible togethe r, they 
saw themselves as the shep
herds-the least in society, 
those wh'o were not trusted . 
The middle-class people pass 
them by and do not even look 
into their eyes . The shepherds 
received the good news from 
the angels-and the street peo-
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Children in Maputo, Mozambique, who benefit 
from a mission partnership between the UMC of 
Germany and the UMC of Mozambique. 
Photo UMC, Germany Central Conference 

"It must be very clear that ministry pie identified with this immediately. The Bible speaks so expl ici tly to the poor." 
with the poor is not foremost about Kemper suggests that UMCOR's Fair Trade program and sustainable 
giving money to people, but about agriculture development, and support for microcredit programs that assist 
strengthening their dignity and self- the poor in developing their livelihoods are good directions for the church to 
confidence," Kemper asserts. "We 
must help them discover that God is 
with them and show this in concrete 
acts and deeds." When the Kempers 
were serving as missionaries in Bra
zil, they experienced this kind of com
munity empowerment through the 
worship services and Bible discus
sions in which they participated with 
Sao Paulo's street people . Although 
Thomas had studied Liberation 
Theology through the writings of 
Gustavo Gutierrez and Leonardo 
Boff, he did not comprehend how 

~ 

pursue. Other programs he would li ke to strengthen and expand in Global 
Ministries are international churches that develop faith communities for global 
migrants, and the Global Praise Program, which carries on the Wesleyan tradi
tion of disseminating theology through song. He said that the health infrastruc
ture that enables communities to address their environmental situations and 
health needs should not be forgotten . He names among his highest priorities 
a community of effective, well-trained, and well-serviced missionaries, ethni
cally diverse and international in scope. 

GLOBAL PERSPECTIVE 

Thomas Kemper 's first meeting with the staff of Global Ministries was on 
the same day that memorial services were held for the Revs . Sam Dixon and 
Clinton Rabb, staff executives who were meeting in Ha iti and lost their lives 
after the earthquake struck. Kemper was, in fact, elected during the days 

when Sam and Clint were trapped beneath the rubble . He 
assured the staff of God's presence and love and encour
aged them to be faithful to God's ministry. He said that he 
knew he was a stranger, someone from outside, stepping 
into this new role . 

"I want to bring a missionary experience to this place," 
Kemper said, "as somebody who has traveled, who has 
lived, who has experienced so many ways of being the 
church, of being in God's mission . If I have learned some
thing in my life through my travel, it is the great joy and en
richment that diversity grants us in our personal lives, in our 
faith journeys, and in our understanding of life and the gos
pel. This is not our mission, friends, and not even the mis
sion of The United Methodist Church . It is God 's mission ." 

Thomas Kemper at an UMCOR Committee meeting, Global 
Ministries ' Board of Directors, with the late Rev. Sam Dixon. Christie R. House is the editor of New World Outlook. 
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NEW QUESTIONS FOR A NEW CENTURY 
An Interview with Nelida Ritchie, Methodist Church 
in Argentina 
by Victoria Furia 

The Rev. Nelida Ritchie, known as 

"Nelly, " is bishop emeritus of the 

Methodist Church in Argentina 

(Iglesia Evangelica Metodis ta Ar

gentina, /EMA). The first Methodist 

societies were founded by Meth

odist missionaries from the United 

States as early as 1834. Until 1954, 

Methodists in Argentina and Uru

guay were part of the same central 

conference, but political tensions 

between the countries necessitat-

ed a separation. In 1969, the Meth

odist Church in Argentina became 

autonomous. Today, Rev. Nelly pas

tors a 5-point charge in Trelew, in 

southern Argentina. 

Vicky: In the United Methodist 
Church this year, we are reflecting 
on mission in a global age. Our study 
coincides with the 1 OOth anniversary 
of the 1910 World Missionary Con
ference at Edinburgh, which deter
mined the course of Protestant mis
sion over the next century. Historian 
and former missionary Andrew Walls 
said that the Edinburgh Conference 
was "the high point of the Western 
missionary movement and the point 
from which it declined " (Andrew F 

Walls, The Cross-Cultural Process in 

Christian History, Orbis Books, 2002.) 

What would you say to this ? 

The Rev. Nelida Ritchie and members of The Methodis t Church in Argentina engage in 

a worship service. Photo Methodist Church m Argentma I/EMA! 

Nelly: I think it is an accurate state
ment, particularly since it reflects 

the expectations created by the Ed

inburgh Conference in the Protes

tant world . The conference launched 

a certain kind of missionary work . It 

was a high point of consensus around 

certain questions. Sometimes we 

create certain expectations and want 

to see certain achievements. When 

those goals aren't met, we empha

size the mistakes in our responses . 

We don 't ask if perhaps the questions 

themselves were inappropriate. 
Perhaps the decl ine from the high 

point at Edinburgh occurred because 
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the answers to the questions posed 
there weren't the answers we were 
expecting . It seems to me that Edin
burgh reflects a way of doing evan
gelism and mission that we are now 
questioning 100 years later. So the 
most important point would be: What 
are the questions we have raised 
since Edinburgh ? 

Vicky: What happened in Argentina, 
in terms of the missionary effort? 

Nelly: As a result of Edinburgh and 
other conferences and conventions 
over the last century, the church con
ceived of mission as a function of 
people who brought it in from the 
outside. Over time, in Argentina and 
throughout Latin America, we began 
to approach mission from a different 
point of view-from a more commu
nal concept of mission and evange
lization. We see that the church is 
called to participate in a mission that 
does not belong to a particular com
munity or denomination but that is a 
mission of God in the world. 

This idea of God's mission, which 
has developed in recent years, helped 
us to understand that mission is not 
what others do for us, but rather what 
we learn to do together and with oth
ers . This changed not only our con
cept of mission but also the way in 
which we share the gospel. 

Vicky: Give some examples of Chris
tian commitment in Argentina. What 

did the Northern missionary effort 
need to learn? 

Nelly: I like to focus on processes
things that we learn together, things 
that don 't happen overnight. In the 
1960s, we had a model of missionary 
service that, perhaps, was important 
for the church at that time . But we 
cannot say that the missionary of the 
1960s was a fi xed model of mission. 

The questions and our answers 
changed over time . The challenges 
of each time are different and always 
force us to pose new questions. 

In the 1970s, we experienced a 
great change in the Methodist Church 
in Argentina . It not only became ad
ministratively autonomous, but we 
also began to ask questions hav
ing to do with the context in which 
we lived. In the 1970s, our situation 
was very difficult. We cou ld not talk 
about evangelization without talking 
about being prophetic-speaking out 
against injustice. 

In the 1980s, our pol itical and eco
nomic situations stabilized some
what. We began to ask ourselves 
about the prominent role of Christian 
men and women as citizens in a de
mocracy. The questions about the 
mission of the church are in constant 
tension with the questions of the so
ciety in which we do mission. So we 
cannot have permanent models
except in Jesus as the model. He 
knew how to ask questions that per
tained to his own society and univer
sal questions that have endured on a 
global scale . 

Vicky: What errors were inherent in 

a concept of mission as something 

brought in from the outside? 

Nelly: The greatest error was re
ducing mission to one style of evan
gelization-making certain cu ltural 
practices of the person doing mis
sion synonymous with mission itself 
rather than considering the context in 
which mission is carried out. 

When we link doing mission with 
having greater economic resources 

or knowledge, the proposition is not 
properly shaped. Instead, we need 
to form new concepts. In the current 
mission study (Joy to the World), an 
effort was made to link our concepts 
of mission with hospitality, health, 
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Juana Arroyo, A Guarani woman in 
El Banana/, Argentina, cooks while her 
grandchild watches. Photo: Paul Jeffrey/UMNS 

and reconciliation . This seems to 
point to the universality of the gospel. 
I think that's a great step forward . 

Vicky: What does Christian witness 
look like in Argentina today? 

Nelly: I believe that Christian witness 
is constant thr ughout the centuries 
and in all contexts . Being faithful to 
God's call in Jesus Christ means al
ways to be asking ourselves new 
questions. Out of what context do 
the questions come? With whom do 
we live out the gospel? What are we 
sure of? What do we wonder about? 
Above all, how do we work as a 
church that is one body, with a vision 
of the universality of the gospel? 

Consider the oneness of human
ity. How does the gospel unify all who 
work for reconciliation, for the dignity 
of human life? The spirit of God uni
fies; it does not divide! So, the "other " 
person is just as human as I am, in 
certainties and in mistakes. The others 
are my brothers and sisters, whether 
they confess Jesus Christ as Lord and 
Savior or not. If they confess Jesus 
Christ, we are in the same family. If 
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they do not, it is our challenge to live 
the gospel in a way that offers grace
a gift, a blessing, a help-not a judg
ment or division . 

Vicky: What can Christians abroad do 
to share in mission with Argentina? 

Nelly: First of all, they should not feel 
like they are on the outside . As Chris
tians, we have to feel and act as one 
family, acknowledging the individu
al differences that may exist. Other 
Christians can walk with us and help 
us to walk with others. They can ask 
us questions that we don't dare ask 

Vicky: What would you say to young people in the United States who would 
like to go to Argentina, to lend a hand? 

Nelly: It would be great if they came to give us a hand! I have much more 
hope that it will be the youth who are able to renew mission without all the 
baggage that adults carry. They can help the church pose other questions and 
take other paths . When we th ink of the gospel as something for adults, we for
get that Jesus died at the age of 33. Adults killed him because, at 33, he was 
already a charismatic person who gathered crowds . Youth all over the world 
have questions about the meaning of life, about what to do with our strength 
and desires. 

I have great confidence that future generations will create a new model of 
evangelization . It frightens me that. behind certain supposedly new concepts, 
there is still an old, "un-renewed"mentality. Young people are always more will
ing to learn, more open to receiving. Above all, they have energy and strength 1 

ourselves! Otherwise, we shield our- Vicky: Could you give us examples of successful collaborations with projects 
selves, posing only the questions for in Argentina? 
which we find easy answers. As the 
Brazilians say, this caminata junto
"walking alongside the other." being 
a companion. sharing bread-also 
means that I know the other also has 
something to give. 

Along that road of hospitality, we 
can speak as adults, we can heal 
wounds, we can be reconciled . We 
can show our differences, but we 
continue to be brothers and sis
ters . It's like speaking the same lan
guage-not so much the language of 
words but that language of love that 
Jesus Christ came to show us. 

Nelly: I think our greatest success was in removing the word mission from 
projects. For us, projects and mission are two different things . Sometimes a 
project with the churches of the North has simply meant financial support for 
an ongoing effort. One very important effort was carried out. thanks to the col
laboration of others, through the Council of Evangelical Methodist Churches 
in Latin America and the Caribbean (CIEMAU. The "Youth in Mission " proj
ect helped us a great deal. The Women 's Ministry is also on a very 1nterest1ng 
path, as women share a common language. More than projects, these are pro

grams that bring together people with similar concerns. 
In our youth work, we have walked together quite well. CIEMAL receives 

support not only from its Latin American members but also from other agen
cies and sister churches. We have walked very well with the General Board 
of Global Ministries around women 's concerns, with the churches of England 
and Canada, and with the Swiss church in the areas of communications and 
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training . Thematic issues, such as lay training, are programs of the church mg 

The Rev. Fredenco Pagura, Bishop Ementus 
of the Methodist Church m Argentma, meets 
with the Mothers of the Plaza de Mayo, who 
seek mformat1on about thetr "disappeared " 
loved ones. Pharo Merhod1sr Church m Argentina llEMAI 

Through such programs we have been able to forge a very rich mutual path ~e ha 

Vicky: Could you tell us about your church's trans1t1on toward autonomy? 
What did the change involve? 

Nelly: In recent meetings and talks with churches 1n Latin America and the 
United States. we were amazed to discover the total d1sconnect1on that e -
isted between our churches. It was as if, 1n asking for autonomy, we were 
saying, "We don't want to have anything more to do with you I" A very deep 
split appeared and has not been easy to mend. 

One becomes autonomous from something. A young person says, " I want 
my autonomy; I'm leaving home." We didn't say that. but that's what we thin 
was perceived 1n the United States, although we are not sure Instead, we 
have to make our way together. No one finds answers by themselves For us. 

autonomy meant taking our own conte t much more in o account In reali y, 
there cannot be an autonomous church. The church 1s a communal body. 
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Youth of the Methodist Church in Argentina gather at a national youth event. 

Vicky: If you could design a mission 
plan for the next 100 years, what 
would it be? 

Nelly: That's impossible to do. We 
are talking about generations we 
don't even know yet. All that we 

could do is draw up an outline. Some
one who is going to design some

thing first makes a sketch, saying that 
we have to include this or that. Then 
more people become involved, shap

ing and implementing the sketch. 
I would go back to Jesus ' man

date: the Great Commission (Mat
thew 28:19). There is no other plan . 

. This Great Commission has to be
come flesh in each generation . I hope 
that upcoming conferences do not 
focus so much on great plans . In 10 

years, the world will be different! 

Vicky: In recent decades, where have 

we seen great prophetic voices who 
have cast a light for us in their time? 

Nelly: In Latin America, we should 

pay tribute to all the women and 
men who helped us see that doing 
theology was not about theologians 
but about thinking with the commu
nity. I could not name individuals . In

stead, I would point to the movement 
for a peoples ' reading of the Bible and 
the movement of theological reflec
tion within liberation theology. 

Vicky: Do you have a message to 
share with The United Methodist 
Church in the United States? 

Nelly: You used an expression that 
I like because it is very Wesleyan : 
lending each other a hand. When 

we stretch out a hand first, we have 
made contact and formed a relation

ship with the other. What is missing 
in our relationship with the church in 
the United States is our knowing one 

another as a church and celebrating 
our faith together. Instead of asking, 
"What can I do for you?" we should 
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first use John Wesley's declaration: 
" If your heart is like mine, take my 

hand." Th is coming together, through 
shared experience, is w hat allows us 
to walk together as a church. 

This interview was conducted, tran

scribed, and translated by Victoria 
Furia, who has devoted more than 
30 years to social justice work within 

the church. She participated in the 
first class of Mission Interns, direct
ed regional and national grassroots 
education and advocacy, and served 
churches in Latin America for 15 
years. She is a translator and confer
ence interpreter and is currently on 

staff at Union Theological Seminary. 

A full text of this interview 
in Spanish with English 
translation appears on 

http://newworldoutlook.org 
with 

the May-June 2010 issue . 



Interview and photos by Paul Jeffrey 

The Rev. Dr. Romeo de/ Rosario is a United Methodist missionary currently serving as country director for 

the United Methodist Mission in Cambodia, where he also serves as a district superintendent and a professor 

at the Cambodia Methodist Bible School. 

In the years since the Pol Pot regime ended, Methodists from Singapore, Korea, France, Switzerland, and the 

United States, as well as representatives from the World Federation of Chinese Methodist Churches, have 

been working in Cambodia. Since 1998, they have cooperated to some degree. Today, they are coordinating 

efforts to launch a united and autonomous Methodist Church in Cambodia in 2016. Collaboration between 

the groups has not been easy, and Romy, as he is known, has had to use skills he acquired over more than 

two decades of mission service in Sierra Leone, Jerusalem, Malaysia, and the Philippines. 
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Fellow missionary Paul Jeffrey interviewed 
Romy in his office in Phnom Penh. What fol
lows is an edited version of their conversation. 

PAUL: You 've been a missionary for a 

long time-we/I over two decades. 

During that time, what have you 
learned about the world and the chal

lenges we face as missionaries work
ing in that world? 

RoMv: I've learned that people are in
teresting and lovable, but sometimes 
disappointing . But people also give 
me hope, because I've seen resur
rection among people. I am hopeful 
about the situation here in Cambo
dia . Still, it will take a lot of effort and 
God's grace to overcome some of the 
outmoded understandings of mission 
that we have-some of our tendency 
to make culture impose itself on faith
fulness to God. We need to learn how 
to distance ourselves from our coun
tries of birth in order to claim what is 
truly ecumenical , speaking not just re
lig iously but also cultura lly. 

PAUL: The term "missionary " has been 

appropriated in recent years to describe 
those who go on short-term mission 
experiences. In a world of instant mis

sionaries, what's the advantage to the 
church of continuing to have profes
sional, long-term mission personnel? 

RoMv: Many things dawn on me 
slowly. We evolve into being effective 
missionaries, and then we continue to 
grow. There's so much·-to discover. A 
large chunk of it is myst~r-y . Although 
a few days [of service] can be a rich 
experience for some, much of the 
insight we need as missionaries you 
don't obtain in a couple of weeks or a 
month of volunteering . Some people 
are particularly sensitive, and they can 
capture a lot during that period and 
their lives are transformed . I've seen 
it happen, so I'm not belittling the 
experience, which has its own valid
ity. Maybe it's not right to compare. 
Perhaps we should just say that both 
methodologies of mission have their 
own val idity. 
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A boy with a slingshot in the Cambodian 
village of Char. 

We have had short-term m1ss1on 
teams from Malaysia, Japan, Singa
pore, the United States, and else
where . In most instances, at the end 
of the visit people say their lives have 
been transformed. That's not surpris
ing, because what God will do to us 
and through us simply because we 
believe in Jesus Christ w ill be beyond 
our imagination . How that changes 
the church in the volunteers' home 
country is also beyond me, but it's 
one of the gifts that we can give to 
the worldwide church. If people come 
here to be part of what we're doing 
here in fa ithfulness to Christ, they w ill 
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go back home to enrich the church 
and mission in their own countries . 

PAUL: To be fair, long-term missionar

ies can at times institutionalize them

selves, building their own empires. 

This precludes the insight vou spoke 

of and hinders God's mission. 

RoMv: Some missionaries start build
ing their empire their first day on 
the job . In the Philippines and else
where, I've had to counsel missionar

ies about that kind of behavior. It was 
less a problem when I served in Je
rusalem-in part because missionary 
assignments there tend to be shorter, 
and it was clear that we weren't there 
to start a church. There are already 
enough churches there . The ques
tion is, now that w e have al l these 
churches, what are we supposed to 

do together? 

PAuL: You receive Volunteer-In-Mission 

(VIM) groups, both from the United 

States and other countries. What has 

vour experience been like with them? 

RoMv: We try to spend ample time 
in orientation, w hich is a chal lenge 
because the visits are always very 
short. But one of the things I tell them 

United Methodist mission personnel join with local church leaders to pray for a sick man in 
the Cambodian village of Pheakdei. The missionaries work with the Community Health and 
Agricultural Development program of the Methodist Mission in Cambodia. 

is that they're here not just to give 
but also to receive. If they're here to 
teach, they're also here to learn, per
haps more than they'.11 teach. Humil
ity is a prerequisite for a successful 
Volunteer-In-Mission team. For me, it's 
an ongoing experiment in immersion, 
which, in theologica l terms, is incarna
tion . We trust and pray and hope that 
their presence here will be seen as the 

presence of Christ. That's the bottom 
line . They become like little Christs to 
the people, but they also have to rec
ognize that Christ has been present in 
Cambodia all along, including among 
the Buddhist people here. 

PAUL: Talking about VIM members ' 

receiving more than thev give has 

become a threadbare cliche. And it 

often refers to very personal issues 

related to understanding time differ

ently, valuing relationships more fully, 

and expressing emotion in worship. 

Isn't there more to it? For example, 

when groups from the United States 

come here, most pav a visit to the kill

ing fields and to the Tuai Sleng Geno

cide Museum. But do thev also learn 

about how US foreign policv helped 

Chan Sy winnows rice in the Cambodian 
village of Solang Kanda/. 

make the killing fields possible? How 

much have we trulv received if we're 

transformed incompletelv? 

RoMv: Samantha Power's book, A 

Problem from Hell: America and the 

Age of Genocide, should be read by 
everybody. We include it in the list 

of what people should read before 
they come here, especially the sec

tion about Cambodia. There was so 
much m re than met the eye during 
the Vietnam War, and I learned a lot 
from her book. The United States had 
a direct hand in the conflict and pain 
that the people here suffered. But we 
can't force people to read the book, 
and our orientation session here is 
just one evening-usually the eve
ning they arrive, when they're tired 
from the flight . If people are really 
serious about being transformed by 
their experience here, they need to 
prepare more in the United States be

fore they come. 

PAUL: Your job here involves work

ing with Methodist missionaries from 

several verv different places, such as 

Korea and China, where evangeliza

tion and power are understood very 

differentlv than in other cultures, 

such as vour own. 
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-• 1t we're not empowering people, 
then we're not powerful people.'-. 

- Romeo def Rosario 

ROMY: I trust that God will weave us together, because that's been the story 
of my faith. The more difficulties we confront. the more assured I am that God 
is going to make a colorful tapestry of the church here. I look forward eagerly 
to each new day, because the more difficult that chal lenge is, the more I feel 
that God must be doing something exciting here. Sometimes I get a glimpse of 
what God wants us to do, especially w hen w e begin to overcome some of the 
prejudices we bring. When I have a hint that some of my colleagues are trying 
very hard to see things differently, then I am encouraged. 

PAuL: There are some deep differences in how the missionaries from these 
various traditions understand evangelization, culture, and church governance. 
How have such differences been worked out in practice? 

RoMY: I grew up in the Philippines, a largely Roman Catholic country, as part 
of a Protestant family in a neighborhood where everyone else w as Catholic. 
Yet acceptance was never an issue with us . I was like a brother to all my play
mates. Differences became a problem for me only w hen I reached the United 
States. Then I learned about [what it was to have] a minori ty experi ence. Li ke 
many of my experiences since then, it helped me ga in a much keener sense 
of what injustice is . And, for some reason, injustice always has something to 
do with the ignorant use of power or the interpretation of power. 

To th is day, my sense is that power and authority-as understood by fe llow 
Christians, including my fellow missionaries-has to do with the exercise of 
force upon people . Instead I see power as empow ering others, not as exercis
ing power over others. 

If w e're not empowering people, 
then we' re not powerful people . But 
there 's st ill a tendency among us 
missionaries to th ink that we have 
power only when other people are 
kowtowing to us, w hen other people 
do not assert themselves . This also 
means they do not emerge as lead
ers in w ays that threaten us. We have 
power only if they adopt our vision of 
w hat shou ld happen in their lives. Yet 
all this is aga inst the grain of my life 
and theology. 

This is the most crucial issue we 
face here as we move toward 2016. 
How do we envision ourselves as 
missionaries in the next 10 years? 
Do we see ourselves as pull ing back 
from the work so that w e can ease 
the process of the Khmer people 's 
taking over leadership? Do we see 
ourselves as part of what will be the 
Methodist Church in Cambodia-a 
church not just for Cambodians, but 
one most of w hose leaders will be 
Cambodians? 

In my mind, it's clear. I come in as a 
missionary and then I step out and let 
the people ta ke over. Yet that's not the 
understanding of all the missionaries 

Above: A girl enjoys clean water just as it 
comes from the pump in the Cambodian 
village of Pheakdei. Left: Korb Thouen cares 
for her pig in Thnort Rorleung, a village in the 
Kampot region of Cambodia. 
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working here. Are the missionaries in 

Cambodia here to stay? If they are, 
are they ab le at the same time to see 

that the church here needs to be led 
by Khmer people? For me, I think the 

Khmer people should have all the say 
in shaping where the church is going. 

Yet my fear is that there's enough 
of a patronizing spirit among us, cou

pled with an inabi lity to recede, that 
will shape the church after 2016 by 
what we want as missionaries. And 
that's exactly what I don't want to 
happen. I'm ecumenical enough to 
know that we ' ll have to have space 

for everyone. But at the same time, 
my understanding of ecumenics is 
that we contribute our strengths . So 
people here need to be given every 
opportun ity to define themselves 
and decide what they contribute to
ward this church . But if that doesn 't 
happen because we're too forceful in 
our use of power, and thus too dis
empowering, then we're doing God 's 
mission a disservice . I keep trusting 
every day that God is moving us in 
the right direction . 

PAuL: Providing something to peo
ple in exchange for conversion has a 

~-~-•O!LZYW: cawwwuaw••• ;:uw 

long history in Asia, where the term 

"rice Christian " originated and where 
the dangers of shallow evangelization 
are evident. Whether it 's rice or med

ical care, how do you guard against 
this happening? 

RoMY: We're careful. There was 
a struggle about some rice from 
UMCOR that we distributed here after 
a typhoon flooded a lot of areas . Four 
villages in my district were inundat

ed . We had hoped for $25,000 from 
UMCOR to buy rice, and we made 
plans based on that assumption . But 
w e received only $10,000, so we had 
to make do w ith less rice . That pro
voked a lively discussion. Some of 
the missionaries said that when rice 
normal ly comes after a disaster, the 

village leaders take over the distribu
t ion and help only the Buddhists in 
the community. So they argued that 
we should help only our own people. 

This was completely against my 
grain, and I was confident that at 
least in my district our pastors would 
share . I was in a w orship service in 
a village w hen the rice w as distribut
ed. The pastor reminded people that 
they'd been tal king about the need to 

share it among their neighbors. The 
people said they would . I asked the 
pastor afterwards if he thought that 
would indeed happen, and he as
sured me that the villagers were very 

close-that they all shared the pain of 
one family that had died in the floods, 
and that they would share what they 
received , no matter how much it was. 

I also doubt that anyone gets con
verted here by a bag of rice . That's 
not how it works. Most evangeliza
tion in Cambodia today takes place 
within families, by youth and ch ildren 
who have been converted to Christ 
and who then speak w ith their fam i
lies and bring them to the church. 
That's where evangelism happens, 
and where it happens effectively. It 
doesn't happen with handing out rice . 

In Cambodia, the first-generat ion 
Christian is the son or daughter of 
the family. The second-generation 
Christ ian is the parent. We know that 
if we can preach the good news to 
the children and youth , it w ill rub off 
on the older generation , and the vil
lage w ill change . 

PAUL: You are a Filipino but you 're 
also very familiar with US culture. 
What does an experience in Asia and 

with Asian Christianity offer to pea- Children 

pie from North America who may the Kou1 
have a brief experience w ith it? What 
kind of lessons can they learn about 
their fa ith as they encounter Christi
anity in Asia? 

RoMY: Cambodia is a unique situa
tion in many ways. It 's excit ing and, 
in a way, it 's easier to preach on the 
letters of Pau l here simply because 
they were al l addressed to the young 
churches-and we 're dealing w ith 

The staff of the Community Health and 
Agricultural Development program of the 
Methodist Mission m Cambodia. From left, 
Leng Thy, Irene Mparutsa, Ken Cruz, and 
Katherine Parker. 
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180- Children sing during Sunday school activities of the Methodist Mission in the Cambodia village of 0 Kroich. People of this village are from 
nay the Kouy indigenous group. 
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a very young church in Cambodia . 
There 's excitement about doing theo
logy and understanding this young 
faith . What does it mean to become a 
Methodist Christian? When we read 

- the Apostle Paul's letters here, we 
read them like they were addressed 
to us . 

For outsiders it's a real privilege to 

read the Bible again as if we are the 
young church-as if we're discover
ing for the first time the good news 
in Jesus Christ. If [outsiders] come to 
Cambodia , they will experience it. If 
they go to the churches and sit down 

•• I trust that God will weave us together, 
because that's been the story of my faith . ' 

- Romeo def Rosario 

in Bible study, they're able to see passages from a different perspective . It's 
a privilege for us to be here, part of a church that's learning and defining what 
it means to be a Christian. We 're a young church in other ways, too. Seventy 
percent of the Cambodian population is younger than 30. The problems of 
aging and declining membership experienced by many US churches aren't an 
issue here. Here, our churches are filled with children! 

The Rev. Paul Jeffrey is a United Methodist missionary who serves as the se
nior correspondent for Response magazine and as a photographer on special 

assignment for Action by Churches Together, UMCOR, and other agencies. 



RELIGIONS 
_1910-2010 

T 
he map to the right depicts the world in 2010 by the religion with the 

most adherents in each of the world's 3,000 major civil divisions (note 

that in some cases thi s is a plurality rather than an actual majority). 

Although the story of religions over the past 100 years is one of in

creasing pluralism in many countries. thi s map shows the geographic reality of 

the world 's major religions. Christianity, Islam. Hinduism. Buddhism and even 

agnosticism are mainly coterminous by province. These huge blocs represent 

to some extent cultural realities (for example. Arabs as Muslims, South Asians 

as Hindus). but each of these religions also has enormous cultural diversity (for 

example, most Muslims are not Arabs.) 

Another feature of thi s map is that the relative strength of each majority 

relig ion is depicted. For example. the Muslim world can be seen to be stronger 

at its core (higher percentage majority Muslim) than on the periphery (lower 

percentage majority Muslim). 

Interestingly, Chinese folk-religionists are an absolute majority in no coun

try or province. although they make up over 6 % of the global population; most 

live in Ch ina (where agnostics dominate). Conversely, Sikhism and Judaism

although less than .03% of the global total each- have local majorities in 

the Indian state of Punjab and in Israel. respectively, India is also notable for 

having the most different provincial majority religions (five) in a single country. 

One can see two profound changes when comparing the strengths of reli

gions in 1910 with those in 2010. First. sub-Saharan Africa was predominantly 

ethnoreligionist in 1910; by 2010 ethnoreligionists have been displaced as a 

majority bloc. as Christianity introduced from the south and Islam from the 

north now form the majority in almost all provinces . Second. China has gone 

from a majority of Chinese folk-rel igionists to a majority of agnostics and 

athe ists. Third. the growth of agnosti cs and atheists is shown both on the 

world map (for example. China) and in the Religions by continent tables. where 

tan squares appear in every continent in 2010 . 

T HE A TLA S OF G LOBAL C HRISTIANITY 

The maps and tables on these pages appear in The Atlas of Global 

Christianity, edited by Todd M. Johnson and Kenneth R. Ro ss. published 

by Edinburgh University Press. 2010 . It is available through Edinburgh 

Press. Columbia University Press. and Amazon.com. 

The Atlas of Global Christianity is a thorough visual reference of 

the changing status of global Christianity over the 100 years since the 

epoch-making "Edinburgh 1910" World Mi ss ionary Conference. It is the 

fi rst scholarly atlas to depict the twentieth-century shift of Christianity 

to the Global South . A Table of Contents and sample pages can be 

viewed on the web: http://www.atlasofglobalchris tianity.org . 

Religions, 1910-2010 reprinted with the permiss ion of Edinburgh Universi ty Press. 
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The relative strength of the world 's religions can be viewed over time. Here one ca 
see that the rapid increase of agnostics over the twentieth century reached a h1 
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munism 1n the Soviet Union and the rest of eastern Europe. 
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~ions by continent, 1910 and 2010 

2010 Religions by global adherents, 1910 and 2010 
1910 2010 

Adherents % Adherents % 

. Christians 61 2,028,000 34.8 2,292,454,000 33.2 

. Muslims 220,895,000 12.6 1,549,444,000 22.4 

=··· •••• . Hindus 223,419,000 12.7 948,507,000 13.7 ··-· ••••• Agnostics 3,367,000 0.2 639,852,000 9.3 •••• I ••••• . Buddhists • 138,025,000 7.8 468,736,000 6.8 

. Chinese folk 392,423,000 22.3 458,3 16,000 6.6 
e.Here • Ethnoreligionists 135,181,000 7.7 26 1,429,000 3.8 reacheO 0 = 196 of populor1on 0 = 196 of populouon 

·ollapse m =All other religions % =All other re/191ons . Atheists 243,000 0.0 138,532,000 2.0 

New Religionists 6,865,000 0.4 64,443,000 0.9 

Northern America Oceania . Sikhs 3,232,000 0.2 24,591,000 0.4 
1910 2010 1910 2010 . Jews 13, 193,000 0.7 14,64 1,000 0.2 

··~ Spiritists 324,000 0.0 13,978,000 0.2 

Daoists 43 7,000 0.0 9,017,000 0. 1 

. Baha'is 225,000 0.0 7,447,000 0. 1 

• confucianists 760,000 0.0 6,461,000 0.1 

Jains 1 ,446,000 0.1 5,749,000 0.1 

Shintoists 7,613,000 0.4 2,782,000 0.0 

Zoroastrian s 119,000 0.0 181,000 0.0 

Total population 1,759,797,000 100.0 6,906,560,000 100.0 

0 = 196 of populot1on 0 = 196 of populot1on 'Rate= average annual growth rate, per cent per year, between dates specified 
% =All other rel1g1ons % =All other rel1g1ons 



Alexander Kolesnikov (left) and Yuri Konovalov (right) stand with another church member outside Revival United Methodist Church in 
Latnaya, Russia. Photo.· Jan Smder/UMNS 

T
he United Methodist Church in 
Eurasia-which has congrega
tions in the countries of Rus

sia, Ukraine, Moldova, Kazakhstan, 
Belarus, Kyrgyzstan, Tadjikistan, and 
Uzbekistan-comprises five annual 
conferences. The Eurasia Episcopal 
Area is part of the larger Northern Eu-

The Eurasia Area has just celebrated 
its 120th anniversary of Methodism. 

Methodists had two original centers 
in contemporary Russia : St. Peters
burg in the west and the Vladivostok 
region in the east. There are indica
tions of Methodist work in St. Peters
burg as early as 1881. The first Meth-

rope and Eurasia Central Conference, odist church buildings in what was 
wh ich also covers the Northern Euro
pean countries of Norway, Sweden, 
Denmark, Finland, Lithuania, Latvia, 
and Estonia, under the leadership of 
Bishop Christian Alsted. Geographical
ly, the Northern European and Eurasia 
Central Conference is the largest cen
tral conference in The United Method
ist Church, covering 15 countries and 
12 t ime zones. However, in terms of 
membership, it is the smallest central 
conference. 

then Czarist Russia were in modern 
Lithuania . The mission work there 
was shut down in the early 1930s, 
with the progression of the Commu
nist Revolution and the formation of 
the Soviet Union. 

Since Methodism was official
ly recognized in Russia prior to the 
Communist Revolution, The United 

Methodist Church could legally re
sume ministries there after the de
mise of the Soviet Union in 1991 . 

Today, The United Methodist 
Church in Eurasia has 116 congrega
tions, each with an indigenous pas
tor. There are currently 48 students 
enrolled in residential and extension 
degree programs at the United Meth
odist Seminary in Moscow. 

The annual meeting of The United 
Methodist Church in Eurasia took 
place in Moscow from August 26th 
to 28th, 2009. On August 27th, the 
whole day was devoted to the adop
tion of our church vision statement 
through 2015: the "Road Map." 

In the letter to annual conferences 

that preceded the discussion, Bishop 
Hans Vaxby wrote about the necessi
ty of our considering the Road Map. 
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"Here is what we already know," 
he said . "The United Methodist 
Church in Eurasia encounters many 
difficulties. We don't have as many 
resources as we would like to have, 
and we lack experience in some 
areas. But we have found the right 
way; we know where we are mov
ing, and we take purposeful steps ." 

The main direction for our church 
is quite clear. "The Mission of the 
Church is to make disciples of 
Jesus Christ for the transforma
t ion of the world ." (The Book of 

Discipline ~ 1 20) 
The quality of Christianity is de

termined by what is emanating 
from the inside. Jesus said: " Let 
anyone who is thirsty come to me, 
and let the one who believes in me 
drink. As the scripture has said, 'Out 
of the believer's heart shall flow riv
ers of living water."' (John 7:37-38) 
True Christianity is not a religion, but 
relationships. 

The church doesn't exist for its 
own sake. That is why it is very im
portant " to equip the saints for the 
work of ministry " (Ephesians 4:12), 
by "forgetting what lies behind 
and straining forward to what lies 
ahead .... " (Philippians 3:13). 

This introduction was written by 
Sergey Pugachev, the area com
municator for The United Method

ist Church in Eurasia . 

NEW WORLD OUTLOOK • MAY/JUNE 2010 27 

Following the Road Map 
by Hans Viixby 

U nited Methodists in Eur
asia have a dream! God 
has given us a vision . 

We see The United Meth-
odist Church in Eurasia in 2015 
dynamically growing, recog
nized in the society, and help
ing people to become commit
ted Christians. 

God gave us this vision in 
the remarkable year of 2009, 
when past history and future 
promise met in a special way. 
Through the 1 OOth anniversary 
celebration of Methodism in 
Russia, we had an opportunity 
to reconnect with the pre-Communist history of Methodism there . At all the 
Eurasian annual conferences, our people made it clear that. in spite of all other 
problems we have, our deepest longing is to reach a stronger fulfillment of the 
mission God has given us. That is why we are working on a Road Map for the 
way forward, toward 2015 and beyond. 

THE MAP IS UNFOLDING 
The kind of road map we buy in a bookstore is often folded-sometimes in a 
complicated way. It takes some time before we have opened it and turned it 
the right way so that we can read it. 

Since we formed our vision statement last August. three important things 
have happened : 
• The spiritual leadership-the Area Cabinet. consisting of district superinten

dents and me- met in November 2009 to consider our role in the process . 
• The administrative leadership-consisting of the Administrative Council , with 

elected representatives of our five annual conferences-met in December 
2009 to deal with matters within its area of responsibility. 

• All of us were invited to pray and fast in preparation for the future-in a 
prayer vigil held over two weeks, from Vladivostok in the east to Kaliningrad 
in the west. 
When the members of the Administrative Council talked about how im

portant it is that every United Methodist be well-informed and understand 
our Road-Map process. a member suggested that we imagine it in the fol
lowing way. 

" Each congregation is li ke a house w ith a cross alongside the road. The Road 
Map is ongoing construction work, based on ministry with quality. The cross 

Top: Youth leaders with Bishop Hans Vaxby, United Methodist Church in Eurasia. Photo · Counesy 

UMC Eurasia Leh: The Church of Our Savior on the Spilled Blood in St. Petersburg, Russia, is 
built on the site where Emperor Alexander II was assassinated in 1881. Photo: Jan Smder/UMNS 



A choir performs during a worship service in St. Petersburg celebrating the 100th anniversary of Methodism in Russia. Photo Jim Athearn 

rem inds us that Jesus is the Savior of 

the world . The house has a door that 

is visible and inviting . Inside, we edu

cate and equ ip people to fo llow Jesus . 

From there, we go forth to reach new 

people, helping them to become 

committed Christ ians ." 

NEXT STEPS 
What are the next steps the church 

in Eurasia should take on this road? 

Maybe God has already shown us 

several th ings during our weeks of 

prayer and through conversations in 

the local churches. First of all , each of 

our local chu rches will seek to reach 

the goals already set by congrega

tions for this year. 

The church leadership is convinced 

that the road ahead of us will unfold 

as we embrace these areas : qual ity in 

ministry, education, self-suffi ciency, 

m1ss1on, evange lism, growt h, and 

social service . 

GROWING IN THE FAITH 
Quality in ministry is not a specific 

program-something that someone 

outlines for churches to consider 

and embrace and then implement. It 

is rather a basic attitude or a culture 

we want to deve lop. Therefore, we 

encourage churches in the Eurasian 

area to do the very best they can in all 

they do, with whatever programs and 

resources they have available. Only 

the best is good enough for God and 

God's mission . 

Education is an area in which 

the Eurasia Episcopal Area has pro

gressed. We have established an 

online Bib le Co llege . Churches that 

don 't have a Bible study group are 

encouraged to start one this spring, 

using t e "W ednesday questions" 

in The Upper Room or some of our 

other resou rces . We also encourage 

congregations to identify individu

als who have been called to pastoral 

ministry so that we can send them to 

seminary next fall. 

Self-sufficiency is a part of our 

spiritual growth . The Administrative 

Council this spring w ill come out with 

some very specific advice on how 

we can implement this goal in the 

many different situations in wh ich our 

churches work . 

Mission, evangelism, growth, and 

social service are very closely related . 

Everything we do is mission-God's 

mission-to " make disciples of all na

tions" (Matthew 28: 19) and do the 

"good works, which God prepared 

beforehand to be our way of life ." 

(Ephesians 2: 10) Growth comes as 
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the result of our entire mission if we are faithful to the calling from God. And 

as we ponder what the next steps are in our congregations, I want to offer the 
following thoughts for reflection . 

WHAT WAITS ALONG THE ROAD? 

Normally, when we travel, our minds are sometimes so preoccupied by our 
goal that we hardly see anything along the way. When we travel the Eurasian 
Road toward 2015, this must not happen. That which meets us along the road 
may be the most important matter! 

The heart of the vision God has given us is not "dynamic growth," because 

for God it is not important whether our church is big or small. The heart of the 
vision God has given us is not that our church snould be "recognized in the 
society," because the va lues among people around us may not always be the 
measure of God's blessing upon us. The very heart of the vision is helping 

people! God gave us this vision because God cares about the many people 
around us now and along the way ahead who do not yet know how much God 
loves them. 

Russia has 141 million people . More than 80 percent of them hardly ever 
attend any church. They may very well be believers, in a sense, but we have 

noticed that their faith is often vague and seldom includes a personal relation
ship w ith God. 

The other European countries in the Eurasia Area have 59 million people 

and probably, like Russia, have a similar percentage of practicing Christians . 
The Central Asian countries in the area also have 59 million people and prob

ably have even fewer committed Christians than the other countries. 
This means that there are about 200 million people who were created to 

live in close relationship with God but who have not yet found the depth and 

purpose of their existence! The United Methodist Church in Eurasia will not 

reach all of them, but God has given us a vision of how to reach as many of 

them as possible. 

This is the fire that, I pray to God, wi ll burn in the heart of every United 

Methodist: to reach out to new people! These are the questions I hope our 
congregations will ask when they talk about the Eurasian Road Map in their 

churches: What can we do-and what can we do better-to reach some of the 
people in our own villages, towns, cities, and other places? This is the commit
ment that I want to see grow strong in our churches: We wi ll do whatever it 

NEW W ORLD OUTLOOK • MAY/JUNE 2010 29 

takes to love our people back to God ! 
Is anything too wonderful for God? 
Will we reach the goal? 
Will we see the vision that God 

gave us come true? 

If we sometimes wonder if some 
would even smile at our bold words 

about the Eurasian Road Map, it wou ld 
not be the first time that the realism of 
a message from God was questioned . 
Sti ll, "Is anything too wonderful for the 
Lord?" (Genesis 18: 14) I don't th ink 

so . I don't bel ieve so! Let th is be your 
motto in all you do during th is spri ng, 

and let this be the theme for all ou r 
annual conferences in 2010. 

You can read about other ideas 
and actions from our annual meet

ing last August by visiting 
http://www.umc-eurasia.ru. 

Hans Vaxby is the resident bishop 

of the Eurasia Episcopal Area of The 

United Methodist Church. 

Left to Right: An ornate quilt with Moscow/Russian-style buildings hangs behind bread and chalices. Photo.· Ullas Tank/er Tatyana Vladimirova, 
Alexander Bagdanov, and Irina Kholodinova, newly ordained pastors with Bishop Hans Vaxby. Photo. Courtesy UMC Eurasia A child shows off the 
Easter bonnet she crocheted while attending the after-school program at Grace United Methodis t Church in St. Petersburg, Russia. 
Photo Jan Snider/UMNS 
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The 1910 World Missionary Conference 
... wntf/ r!Y{;;rbtait6: 0,en1 a1zd OJ otfJ, 

by Philip Wingeier-Rayo 

L ast month I received an email with a picture of our goddaughter in 

Cuba, who was celebrating her 15th birthday. Her family and ours 

had exchanged pictures from time to time, but imagine my surprise 

as I opened the email attachment and saw a picture of a grown-up woman, 

who bore only traces of the girl I had known . 

The quinceanos in Latin America marks a girl's transition from girl

hood to womanhood. In some parts of the region , it marks the first time 

that girls are allowed to wear makeup and high heels. It seemed like only 

yesterday that my wife , Diana , and I were missionaries in Cuba, holding our 

baby goddaughter in our arms. At her baptism , we served as godparents at 

her parents ' request. 

Baptisms and quinceanos are major rites of passage . Rites of passages are 

like fam ily portra its, reminding us of the passage of time . Have you ever gone 

back to look at baby pictures or other old family photographs? Reviewing fam

ily albums helps us recall the past and reflect on the direction of our lives. 

Cuban Methodists in prayer at the Universitaria Methodist Church, Havana. 

Just as a baptism marks an en
trance into God 's family and a 
quinceanos in Latin America marks 
a girl's transition to womanhood, the 
church also has important histori
cal markers . The birth of the church 
at Pentecost. the conversion of the 
Roman Emperor Constantine, the 
Protestant Reformation, and the 
Wesleyan revival are some exam
ples . The year 2010 marks the 1 OOth 
anniversary of another important his
torical marker: the World Mission
ary Conference in Edinburgh , Scot
land-highlighting where we were 
then and where we are today. The C. 
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The Cathedral in Havana's Old City section. 

EDINBURGH, 1910 
At the World Missionary Conference 
of 1910, nearly 1,200 delegates from 

160 Protestant mission societies and 
denominations came together for 

the first time to discuss the task of 
evangelizing the entire world . All but 
17 of the delegates were European 

or North American . The ecumenical 
spirit characterizing the conference 
eventually coalesced into several or

ganizations-the main one being the 
World Council of Churches. Influ
enced by the philosophy of German 
Idealism, Christian nations in 1910 

were experiencing a time of great 
optimism. Confidence in humanity's 

ability to overcome major world prob

lems was high . Evils such as illitera
cy, unsafe drinking water, and deadly 
(but preventable or curable) illness

es seemed to be solvable . The spirit 
of voluntarism encouraged a whole 

generation of young people to carry 
the gospel around the world-teach
ing people to read, vaccinating chil
dren, and digging wells as they went. 

The 20th century was supposed to be 
"The Christian Century." 

"GIVE US FRIENDS" 
At the conclusion of the conference, 
one of the non-Western delegates, 
the Rev. VS. Azariah-later the first 

Indian to be consecrated a bishop 
in the Anglican communion-gave a 
passionate plea that is often forgot
ten . Representing the voice of the 

global South, he thanked the West
ern missionaries for their efforts but 

rejected their often paternalistic 
attitudes. Rev. Azariah requested only 
this : "We ask for love. Give us friends ." 

Yet the conference concluded with 
enthusiasm over the prospects of the 
Western missionary initiative. 
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FROM OPTIMISM TO WAR 
This optimism was short-lived, how
ever, as the world soon fell into un

speakable violence during World War 
I (and, later, World War II) . Supposed
ly "Christian" nations that had taken 
on the "white man's burden" to bring 

the world out of ignorance were 
suddenly at odds with one anoth
er. The metaphorical image of " On
ward Christian Soldiers! " became 
an all too real " Ready, Aim, Fire!" 

The resources of countries that were 
once at the forefront of the world 
missionary movement were now 
otherwise employed. 

Fortunately, before the interrup

tions of war, the seeds of the gos
pel had been safely planted in na
tional churches around the world. As 

the 20th century progressed, those 
seeds continued to grow-some
times without the knowledge or 
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the acknowledgment of the West

ern missionary endeavor. For ex

ample, the Rev. Azariah had already 

formed the Indian M issionary Soci

ety (IMS) of Tinnelvel i in 1903, along 

with Appasamy (Robin Boyd, Indian 

Christian Theology) . As the century 

progressed, India, as well as other na

tiona l churches, produced their own 

pastors, evangelists, and missionar

ies . In 1972, there w ere 543 Indian 

missionaries; by 1980, 2,208; and by 

1997, 15,000 (S. V. Albert, A Portrait 

of India 11n . Today India has become 

the largest cross-cu ltural missionary

sending country 1n the Two-Thirds 

World (L. D. Pate, "Two-Thirds World 

Missions," in W. D. Taylor (ed .) Inter

national M issionary Training: A Global 

Perspective) . 

FROM RECEIVING TO SENDING 
In creating their own mission societ

ies, Christians in many countries have 

begun to evangel ize the ir own peo

ples. In The Nex t Christendom, The 

Coming of the Global Church, Philip 

Jenkins reports that, in 1800, only 1 

percent of all Protestants lived out

side Europe and North America . By 

1900, that proportion had grown to 

10 percent. Today, Christianity in the 

global South has surpassed Christian

ity in the West-as two-thirds of all 

Christians live in or near the Southern 

Hemisphere. In Africa in 1900, there 

were 9.9 mi llion Christians, compris

ing 9.2 percent of the continent's 
population . By 2000, there were 

360 million Christians in Africa, rep

resenting 46 percent of the popula

tion (David B. Barrett, World Christian 

Encyclopedia) . Now the churches in 

Asia (with 511 million Christians) and 

Latin America (with 344 million) are 

experiencing similar growth . 

This growth in the global East and 

South occurred while Christianity was 

decl ining in Europe. In a 2004 survey 

of 18- to 34-year-olds in Great Britain, 

only 44 percent professed a belief in 

God, while 35 percent denied such 

a belief, and 21 percent answered 

"don't know." Many of Europe 's 

great cathedra ls and basilicas have 

dwindled down to small, struggling 

congregations that have to charge ad

mission to foreign tourists to gener

ate income for upkeep. Christian ity 
is further challenged in the West by 

declining birthrates . While any nation 

needs an average birthrate of 2.1 ch il

dren per woman to maintain a stable 

popu lation, women in Germany, Italy, 

and Spain are averaging 1 .3, 1.2, and 

1.1 children respectively. In contrast 

to these low European birthrates, 

countries 1n or near the Southern 
Hemisphere, such as Angola, Ugan

da, and Cambodia, are expected to 
double their populations by 2025 (CIA 

World Fact Book) . 

At this year's 1 OOth anniversary of 
the World Missionary Conference, 

we can reflect on how different the 

world is today than it was a centu

ry ago. When asked to comment on 

the outlook for world missions on the 
eve of the new millennium, missiol

ogist Samuel Escobar pointed to the 
new balance of Christian presence 

as an opportunity for mission work. 

Our current age has brought us ce ll 
phones and the Internet, which allow 

for instantaneous communication 

around the world . Social networking 

sites such as Facebook and Twitter 

helped friends and families of earth

quake victims in Ha iti learn the fate 

of their loved ones 10 times faster 

than would a jam-packed government 
hotline. 

"GLOCALIZING" MISSION 
In spite of demographic and tech

nological changes, the money for 

mission work still resides in the 

West. In From East and West: Re

thinking Christian Mission, D. Preman 

Niles writes : " One factor that divides 

the missionary community ... into seg

ments is the separation between 

the sending church and receiving 

church ... It is a separation made along 

the line of power between those 

who have the financial resources and 

therefore the personnel resources for 

mission and those who are power

less and therefore can only receive ." 

On this momentous occasion, I would 

like to ask: How can the members of 

the body of Christ work together and 

share resources to participate in the 

in-breaking of the Kingdom of God? 

One of the major steps to over

come this inequality has come 

through the glocalization of mission . 

In Faithful Witnesses, John Nuessle 

states that " to be glocal is to devel

op diver e and overlapping global-lo

ca l linkages ." Today, countries that 

were considered "mission fields " in 

1910 are now mission-sending coun

tries, carrying the gospel beyond their 

borders. For example, there are five 

Left: A 15-year-old gets photographed before 
her quinceanos party in the old city of Havana, 
Cuba. Photo Paul Jeffrey Above: A girl gets her hair 
arranged by a relative in preparation for her 
15th birthday party. Photo: Paul Jeffrey 
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ent Methodist mission societies in

volved in the emerging Cambodia 

mission : the Methodist Church in 
Singapore, the Methodist Church 

ch- in Korea. the UMC of Switzerland 

for and France, the General Board 
:he of Global Ministries iri the United 
qe. States, and the World Federation 

ian of Chinese Methodist Churches. 
!es After beginning work indepen-

39- dently during the 1990s, these 
'en agencies signed a collaborative 
ng agreement in 2003 to unify Cambo-
1ng dian Methodism. Moreover, these 
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mission-sending agencies do not 

necessarily send missionaries 
from their own countries to serve 
elsewhere. Among the United 
Methodist missionaries, for ex

ample, Clara Biswas, a native of 
Bangladesh, serves at the Light at 

the Dumpsites program in Phnom 
Penh, Cambodia ; and Esther 
Gitobu, a native of Kenya, serves 

in Cambodia as a fundraiser and 
grant writer. In Africa, Brazilian 
physicians Eduardo and Claudia 
Maia receive support from the 
Virginia Annual Conference to 

serve at the Chicuque Hospi
tal in Mozambique. These exam

ples illustrate the globalization 
of mission. 

THE END OF COLONIALISM? 
Diana and I began our missionary 

service on October 13, 1992-the 
day after another important histori
cal marker: the 5001h anniversary 

of Christopher Columbus' "discov
ery" of America . We were the first 

missionaries to enter Cuba since 
the last missionaries were recalled 
following the Socialist Revolution . 

During those 30 years. the Cuban 
church had learned to survive with

out missionaries and without sup
port from its "mother" church . 

The Methodist Church in Cuba had 
become autonomous, electing its 

own bishops, and paying its own 

Top: A young girl strolls through the grounds of the 
Hotel Na tional, Havana, Cuba, with family members 
on the da y of her 15th birthday. The party for such 
quincinera s is a major social event in Cuban family 
life. Photo Chnsrie R House Rebekah Forni (right) gets to 
know some new Cuban friends on a Volunteer-in
Mission trip to Cuba. Photo Chnst1e R House 
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pastors . Cuban Methodists had developed their own music and trained their own 
seminarians . 

In the days leading up to our departure, we observed US celebrations and com
memorations of Columbus' cross-Atlantic voyage . Some wondered whether w e 

should focus on Columbus ' historic achievement, mourn the destruction of indig
enous civilizations, or celebrate the encounter of two cultures . As we boarded our 
plane the day after Columbus Day, we prayed that we could be dressed in new 
wineskins and not fall into old, colonial patterns. When we finally arrived and saw 

the vibrance of the Cuban congregations, we wondered what we had to offer. We 
asked God: "Why did you send us here I" 

During our missionary tenure in Cuba, Rosario was born and her parents asked 

us to be her godparents. This was part of God 's reply: We were to accompany the 
Cuban people at important times in their lives. When I received the recent email from 
Rosario about her quinceanos, I could see that God was sending us another reply. 

Rosario 's picture showed me how fast daughters grow from girlhood to womanhood. 
The Cuban church, like many former mission sites, has also grown up. 

How different a world missionary conference would look today! It would be 
like the difference between a family portrait now and one 15 years ago. At the 

first World Missionary Conference, the Rev. Azariah of India pleaded : "We ask 
for love. Give us friends ." Let us use this 100-year anniversary to ce lebrate the 
encounter of cultures as part of the in-breaking of God's Kingdom, and let us par

ticipate in God's mission as equal partners in the body of Christ. 

Philip Wingeier-Rayo was born in Singapore as the son of United M ethodist 

missionaries, and he served as a Global Ministries missionary for 7 5 years in 

Nicaragua, Texas, Cuba, and Mexico. He is currently Professor of Missions at 

Pfeiffer University. Pfeiffer is related to the Women 's Division of Global Minis

tries and is the only United Methodist college to offer an undergraduate degree 

in missions. Philip and his wife, Diana, have three ch ildren and live in Monroe, 
North Carolina. · 
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THE 2010 SCHOOL OF 
CONGREGATIONAL DEVELOPMENT 
by Kelvin Sauls 

Held during 2009 in Evanston, Illinois, the School of Congregational Development drew more 
than 600 participants, speakers, and seminar leaders. The annual event is sponsored by the 
United Methodist general boards of Discipleship and Global Ministries. Photo. Cassandra Zampm1 

In the 1980s, the General Board of 
Discipleship (G BOD) and the General 
Board of Global Ministries jointly cre

ated the School of Congregationa l 
Development (SCD) as a training ex

perience for pastors of new church 
starts . In the last 10 years, SCD has 

expanded to include other clergy and 
laity who want to learn new ways to 
develop disciple-growing congrega

tions. Attendees may include bish

ops, district superintendents, confer
ence staff, and pastors or teams from 
older congregations. 

Along with Global M inistries and 
GBOD, Path 1 (a national strategy 
for new church starts, admin istered 

by GBOD) created the training . The 
Black Methodists for Church Renew
al and the Congregationa l Develop

ment Network collaborated, as did 
the Native American, Hispanic/Latino, 

Asian, and Korean national plans . The 
2010 training event wi ll take place in 
Nashville, Tennessee. 

TRAINING EVENT OPPORTUNITIES 
P LENARY SESSIONS AND WORSHIP 

SCD is designed as a spiri tual expe
rience to renew participants' fa ith in 

Jesus Christ and send them back to 

the ir communities in mission and min
istry. Plenary sessions and worship 

experiences gather participants to

gether as a faith community. 

INTENSIVES 

Designed for all part icipants, " Inten
sives" are four-hour sessions focus

ing on key pri ncipa ls, proven con
cepts, and practices that help develop 

effective leaders and congregations. 
Participants choose one Intensive 

and stay with the same group over 
two sessions . 

MINISTRY TRACK 

Ministry happens in a variety of con

texts . The four-part Ministry Track 
allows participants to delve more 

deeply into strateg ies designed to 
help them lead more effect ively in 
the ir own ministry settings. Tracks 

are offered for conference leaders, 
new church leaders, and leaders of 
existing churches. Team participation 
is encouraged, helping those learning 

together to implement the first steps 
of a strategy when they return home. 

TEACHING CHURCHES 

On Sunday, participants can choose 

to worship w ith and learn from one 

of 11 "Teach ing Churches " that 
have agreed to act as mentors . This 

is an opportunity to experience the 

ministry of a dynamic congregation 

and learn from United Methodist col
leagues how they developed and nur

tured their ministries . 

WORKSHOPS 

Workshops will be offered on Mon
day to give participants some practi

cal information on crit ical ministries 

in the local church . Attendees may 
choose two workshops . 

HIGHLIGHT: HAITI BENEFIT 

On Sunday evening, participants w ill 

gather for worship w ith Nashvi lle 
area United Methodists in the his

toric Ryman Auditorium. The service 
w ill be a benefit for Haiti , with Tony 

Campolo as speaker and a number of 

musical guests . The evening's offer
ing wi ll be designated for UMCOR's 

work in the Hait i Emergency. 

The Rev. Kelvin Sauls is the Assistant 

General Secretary for Congregational 

Development & Ministry with Afri

can Diaspora, Justice and Disciple

ship Unit, General Board of Global 

Ministries. 

The 2010 School of 
Congregational Development 

When: July 29 to August 2 

Where: Nashville, Tennessee 

Sponsored by: 
The General Board of Global Ministries, 
the General Board of Discipleship, and 
Path 1 

Hosted by: 
Tennessee Conference, McKendree 
United Methodist Church, and 
Brentwood United Methodist Church 

Venue: 
Renaissa nce Nashville Hotel and 
Nashville Convention Center 

How to register: 
Go onl ine at www.scdumc.org 
Fo r more information, contact Kelvin 
Sauls: ksauls@gbgm-umc.org 
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UMCOR Field Office Opens in Haiti 
The United Methodist Committee on Re lief (UMCOR) 

opened a field office in Port-au-Prince and is current

ly in the process of hiring full-time staff as part of a 

five-year plan to help rebuild Haiti after the January 12 

earthquake . Anthony Jones, who has 20 years of ex

perience with humanitarian re lief agencies, has been 

hired as an emergency response consultant, and Azim 

Akhtar was hired as the operations coordinator. The re

lief agency also hired five key local staff members to 

work in the Port-au-Prince office . Soon after the disas

ter, UMCOR coordinated food distribution projects in 

Mellier and Petit-Goave . 

For the latest updates on Haiti re lief, go to: http:// 
_new.gbgm-umc.org/umcor/ Gifts to support UMCOR 's 

relief efforts in Ha iti can be made to Haiti Emergency, 
UMCOR Advance #418325 . 

Richest Nations to Cancel Haiti's Debt 
In the wake of the devastating January 12 earthquake, 

the world's seven wealthiest nations have agreed to 

forgive Haiti's outstanding debts . The G-7 group is 

made up of Canada, France, Germany, Ita ly, Japan, 

the United Kingdom, and the United States . "The debt 

·cancellation will give Haiti some economic breathing 

room, but it will not solve all of the economic challeng

es there," said Bishop Joel N. Martinez, former interim 

general secretary of the General Board of Global Minis

tries . He appealed to the international economic com

munity to make sufficient funds available for Haiti's 

rehabilitation, making new debt unnecessary. 

Methodists in Chile Assess Quake Toll 
Methodists in Chile have assessed damage from a mas

sive February 27 earthquake . Bishop Mario Martinez 

of the Methodist Church in Chile said on February 28 

that church buildings in the districts of Chillan, Los An

geles, Segunda de Temuco, and Primera y Segunda de 

Santiago suffered major damage from the earthquake . 

Churches and members in the Concepcion, William 

Taylor, and Sur districts of Chi le's centra l region were 

hit the hardest in the earthquake . 

The General Board of Global Ministries and UMCOR 

were in communication with the church in Chile soon 
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after the earthquake. UMCOR made an initial $10,000 

emergency grant to the Chilean Methodist Church and 

has set up a special fund for fi nancial support for re

lief work in Chile. Donations can be made on line or by 

check, dropped in church offering plates, or mailed to 

UMCOR, P.O. Box 9068, New York, NY 10087. Please 

indicate in the memo line of the check that it is for 

Chile Emergency Advance #3021178. 

Charitable Pharmacy Opens in Ohio Church 
United Methodists are working with community part

ners and staff members of the General Board of Glob

al Ministries to establis·h a free pharmacy to serve the 

poor in central Ohio. The Charitable Pharmacy of Cen

tral Ohio, which opened in late February, is an in itiat ive 

of the West Ohio Annual Conference. It w ill operate in 

partnership with area hospitals, medical associations, 

health organizations, and foundations. 

"The charitable pharmacy program is a creative and 

effective way for the West Ohio Conference and our 

partners to engage in ministry w ith the poor, " sa id 

Bishop Bruce R. Ough , episcopal leader of the confer

ence and president of Global Ministries . "The facility at 

Livingston UMC is the first in the conference 's long-range 

vision of a network of free pharmacies ." 

DEATHS Eugene C. Calhoun, retired mission

ary with almost 3 years of service in China, died 

December 31 , 2009 ... Marium Christensen, re

tired missionary with 6 years of service in Japan, 

died January 30, 201 O ... Margaret L. Schaad, re

tired missionary with almost 34 years of service in 

Botswana and Angola , died February 15, 2010 .. . 

Douglas Crowder, retired missionary with almost 

39 years of service in DR Congo, died February 20, 

201 O .. . Anthony B. Fadely, retired missionary with 

almost 16 years of service in the Un ited States, DR 

Congo, and Liberia , died February 27 , 201 O ... Truman 
Barrett, retired missionary with 2 years of se r

vice in Botswana, died March 11, 201 O ... Donald F. 
Sansom, retired missionary with 36 years of service 

in Korea, died March 14, 201 O ... Alfred G. Burlbaugh, 
retired missionary with 16 years of service in DR 

Congo, died March 15, 2010. 
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I 
n 2006, after the Hong Kong of

fice of the Christian Conference of 
Asia (CCA) closed, I opted to end 

my "unfinished" ministry there as a 
joint executive secretary for Justice, 

International Affairs, Development. 
and Service . Instead.' I was called 

to serve as president of the Manila 
Presbyterian Theological Seminary 

(MPTS), a missionary-founded, Ko

rean Presbyterian theological insti
tute. Ironically, years before, I had 
criticized the establishment of MPTS 

because it seemed irrelevant to local 
churches in the Philippines . This was 

particularly true of the United Church 
of Christ in the Philippines (UCCP). in 

which many reformed churches had 
been united, forming a visible sym
bol of church unity. To me, the Manila 

seminary was a 19th century colonial 
structure in a modern, post-mission 
era . It had become a missionary-cen

tered, denomination-bound, Korean
focused theological and ecclesiastical 

ghetto. And I became its president. 
Following my inauguration in No

vember 2006, MPTS soon changed 

its name to the Asia-Pacific Christian 

College and Seminary (APCCS) . Be
sides changing its name, the institu

tion made a radical paradigm shift
embracing an ecumenical vision and 

displaying an evangelistic passion in 
Asia-Pacific contexts . Completing this 

shift has taken a number of years . We 

have approached it as follows . 
First, this shift meant moving from 

a denomination-bound, missionary-
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Future building plans for the new Asia-Pacific Chris tian College and Seminary (A PCCS). Photo: 

Courtesy Hong Jung Lee Below: APCCS students stage a neighborhood event with children of the 
community. 

interdependent structure in cooperation with the mainline churches in the 
Philippines and the Asia-Pacific region . 

Second, this meant developing an educational structure that would 

combine the teaching and practice of mission in a curriculum both interdis

ciplinary and gospel-centered. The context and culture of the community, 

whether urban or rural , is integrated into the students' learning and expe
rience. Thus they learn theology by µraxis, the practical application of the 

discipline they study. 
Third, APCCS is being developed into a full boarding school, forming an in

ternational commu nity in Montalban, Rizal, in the Philippines-a place where 
many displaced and uprooted people reside in the surrounding community. 

The seminary calls this place "the Church of Christ Outside the Gate." The 
people in the Rizal community are diverse in culture, economic status, religion, 

and ethnic background. 
Fourth, the seminary has developed a new recruitment system, following 

responsible recommendations from local church and mission networks in the 
Philippines and other Asian-Pacific countries . Students attend the seminary 
with the promise that, after graduation, they will return to their local networks 

to serve their own churches and people . 
Fifth, APCCS has established mission-education training programs to 

encourage other seminaries in the Asia-Pacifi c network to participate in prac

tically applied theological education . Our vision is to see an ecumenical and 
evangelical network of locally rooted theological institutes in the region . Such 

networks would produce new mission leaders who have been nurtured to be 

God's visible hands and feet in the world. These leaders cou ld effect mean
ingful changes in church and society by spreading the good news of salvation 

and liberation. 



Hong Jung Lee planting with a member of the community. Photo Courtesy Hong Jung Lee 

SPIRITUAL DISCIPLINES AND 
MISSION TASKS 
APCCS encourages students to de

velop a circle of three interrelated 

spiritual disciplines as the manifesta

tion of a Christian lifestyle. First, they 

would practice the spiritual discipline 

of kenosis (self-emptying) under the 

cross of Jesus Christ (Philippians 2:5-

11 )-a process of metanoia (repen

tance) . Second, they would undergo 

the spiritual discipline of interdepen

dence by living together in a just com

munity, as did the early believers in 

Acts 2:43-47-a process of komonia 

(intentional community). Third, they 

This article first appeared in the 

CCANews, Sept~mber 2009, a 
publication of t~e Christian Confer

ence of Asia ~ It is used by permis

sion. Portions have been adapted 

for the. US reader with the permis-

~' sion ,oL the author . 
. . . ) ~·--"l.d.J .. liOiii!iL 

would develop the spiritual discipline 
of compassion for our neighbors (He

brews 13: 12-16)-a process of mis

sion in diakonia (service) . We feel we 

are being called to participate in Jesus 
Christ's mission at the periphery of 

society, breaking through any human

made boundaries to serve those who 

are most in need of our Christian love 

and justice. 

APCCS part1cular1y emphasizes 

the healing and reconcil1at1on ministry 

of Jesus Christ in bringing fullness of 
life for all (Coloss1ans 1: 14-23) through 

three interrelated m1ss1on tasks. The 
first task 1s evangel1zat1on, spread

ing God's word (John 3.16) The 

second 1s humanization. responding 

to the concerns of the poor and op
pressed (Luke 4 18-19) And the third 

1s ecological 1ntegrat1on, being good 

stewards of God's creation and pro

tectors of the sanctity of 01koumene

the inhabited world (Genesis 1 31 . 
Revelation 21 1-5). 

Through an intercultural and 

contextual. appl1cat1on-centered edu

cation , APCCS motivates and empow

ers students to part1c1pate in God 's 

m1ss1on by promoting healing and 

reconcll1at1on through a enot1c (self

g1ving) m1ss1on Th is m1ss1on enhances 
a v1s1ble unity in Christ among local 

churches and soc1et1es . It also pro

motes ecumenically sustainable local 

church growth by empowering the 

local commun1t1es to interact with one 

another APCCS env1s1ons a life-giving 

society where there 1s abundan hf e or 
al l God 's people and for all creation and 

an absence of any affl1ct1on or su fer- • 

1ng Such a society 1s 1ust, egah anan, 

and life-sharing In 1t, genuine peace 

based on God 's Justice reigns. 

MISSIONARIES AS 
STEPPING STONES 
On the way outside he c1 ga e. 
APCCS, as a theological commum-

Y of he poor. has ep on pra 1ng 
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the Lord's Prayer. Our students and 

teachers struggle for our right to life 

and education in a polarized world 

marked by an unjust distribution of 

resources and an unwillingness to 

share them fairly. Held back by a de
nomination-bound and missionary

centered history, a theological cold
war consciousness, and a financial 

reliance on historic supporters and 
mission societies, APCCS has had 
difficulty in becoming praxis-centered 

and ecumen ical. 
Mission should not be monopo

lized by any particular group whose 

financial power gives them social 
privilege . A missionary-myself in

cluded-should not be a hindrance, 
but a stepping stone to open up the 

way to the land of promise . Local 
church leaders need to carefully 
watch what missionaries are doing 

in order to strengthen the integrity 
of their own local churches and mis
sion partnerships . The authenticity of 

missionaries ' work should be proven 
by the visible unity of local church

es . Therefore, not only missionaries 

but also local church leaders should 

return the ownership of mission 

to God . We should start from and 

return to the people 's reality. We 

must respect local congregations, 

going beyond our self-imposed 
boundaries and relinquishing our ten

dency to control. 
The other side of God's m ission 

is always expressed through the 
people 's mission to missionaries and 
churches . The good news is initially 
heralded not by missionaries and 
churches but by the poor, the have
nots, the marginalized, all God's peo

ple . Th is is why we confess that God 
has dwelled within the people before 

missionaries and churches ever came 
to them . First and foremost, while in 

global and local mission, missionaries 
and churches should learn what God 
has already been doing among God's 
people. Then they should follow a par
ticipatory process, seeking to do mis

sion in partnership with people today. 
I believe that God calls us out of 

our comfortable ghettos of "us" 

and " them " to risk discipleship out
side the gate, beyond the city walls . 

God continues to beckon us out of 
our safe havens into God 's transfor
mative fellowship of challenge and 
reconciliation , faith and hope. In my 
dream, APCCS is weaving a pattern 
of healing, hope, and joy, both locally 

and globally. 

APCCS students in prayer with children of the community. 
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BEYOND OUR VISION 
In the process of developing a new 
paradigm of APCCS outside the gate, 

I confess the Lordship of God. The 
Latin American martyr, Archbishop 
Oscar Romero, once beautifully de
scribed God's kingdom as "not only 
beyond our efforts, [but] even beyond 
our vision . We accomplish in our life

time only a tiny fraction of the magnif
icent enterprise that is God 's work," 
he pointed out. "God's kingdom 
always lies beyond us ... . " 

That is what we human beings 
are all about. We are all limited, as 
Romero observed : "We only plant 
the seeds that one day will grow. We 

faithfully water seeds already plant
ed, knowing that they hold future 
promise. We humbly lay foundations 
that will need further development. 

We carefully provide yeast that pro

duces effects far beyond our capa
bilities ... . What we can do may be in
complete, but it is a beginning, a step 
along the way, an opportunity for the 
Lord 's grace to enter and do the rest. 
We may never see the end results, 

but that is precisely the difference 
between the master builder and the 
worker. We are workers, not master 

builders, ministers not messiahs. We 

are prophets of a future not our own." 

Rev. Dr. Hong Jung Lee is a people

and praxis-centered ecumenical 

missiologist who identifies himself 

as a migrant worker, rather than as 

an ordained minister or missionary, 
seeking to restore God's broken and 

wounded web of life. Living out a life 

of voluntary poverty in the Philip

pines, he is currently working on 

developing an Asia-Pacific Ecumeni

cal Institute that includes the APCCS, 

the Asia-Pacific Graduate School of 

Integrative Practical Theolog y, and 

other relevant centers. 



11 F ools rush in where angels fear 
to tread! " That was how a f el

l ow m1ss1onary (nearing retire

ment and quoting Ale ander Pope) 

characterized my part1c1pat1on in the 

first General Assembly (Annual Con

ference) I attended as a new m1ss1on

ary in Panama. She might have said 

more. but years of experience had 
taught her to rein 1n her words 

One of the tramed community health promoters m the Ngobe village, Panama Photo Ch H 

After my first year in Panama (1985), 

I realized that, when I'd arrived, I didn't 

know anything Three years later, com

paring my cultural knowledge at that 

point to my limited understanding after 
my first year, I knew that the learning 

would never end 

I'm sure every pastor has a simi

lar experience 1n a first appointment 

Still, the cross-cultural dimension of 

m1ss1onary service requires an even 

greater effort to learn the codes and 

unwn en rules of human 1n erac ion 

This was true even hough I had he 

advantage of being luent in Spanish 

when I arrived. Language pro 1c1ency is 

crucial, bu 1 is only a small elemen n 

our overall cul ural quo 1en (CQ) Our 

CO develops over 1me and only 

really ma e an e ort o gro and I arn 
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A MULTITUDE OF MINISTRIES 
In the early 1990s, I was moved from a sma ll-town church in Chiriqui Province 

(near the Costa Rican border) to an inner-city church in a low-income neighbor
hood of Panama City. In 1993, as a way to connect with the families in the ten
ements surrounding the church, our congregation began a preschool. It soon 

became the Walter Reitz Child Development Center, named after a beloved 
former pastor. Hundreds of at-risk children and youth have passed through this 
center. Its stated purposes are to "enable the children to experience the love 

of God through the caring attention of the teachers" and to provide a high
quality, low-cost early childhood education . The church also began an after
school study program there for students in the elementary grades. 

During that same period, I was also involved in a prison ministry led by one 
of our lay pastors, Victoria de Gonzalez. Every Thursday afternoon, for sev
eral years , we descended into the bowels of Panama City 's notorious central 
prison (Carce! Modelo) . There, we held worship services for many of the 1300 

inmates, who were crammed into a facility built to hold 242. I sometimes run 
into former inmates-many of whom came to know Christ in that facility. They 
still greet me enthusiastically. 

Then, about two years ago, when I was appointed to the Pedregal 
Methodist Church , I also assumed pastoral supervision for the Belen church. 

We organized a small community preschool in Belen . In Pedregal , we have an 
outreach ministry to at-risk teens . In a neighborhood where drugs and juvenile 
delinquency abound, the motto of the ministry is " Dare to be Different. " 

My church is presently in the process of establishing a chapter of Methodist 
Men . We have a small but enthusiastic group of men whose mission is to grow 
together as disciples of Christ, share the gospel w ith other men, and strive for 
excellence as husbands, fathers, sons, brothers, and servants of Christ. 

As national coordinator of our United Methodist Vo lunteers-In-Mission 
(UMVIM) program, I've played a large ro le in the development of a national 

camp ministry, which we began in 2007. Since then, I've accompanied more 
than 15 mission teams working at the site . The first six cabins have been built. 

Teams of volunteers also help lead Vacation Bible School for children of the 
rural community where the new camp is located. 

Two or three times a year, I accompany UMVIM medical teams to the 

Ngobe Indian Mission . Th e Methodists in Panama have developed an 
ongoing Comprehensive Community-Based Heath Care Program. One of 

the volunteer medical teams trained a group of Ngobe as community health 
promoters . They provide first aid and teach hygiene and other preventive 
health measures. With local cooperation, teams are also helping to build 

latrines and rural aqueducts to enhance the health of the community. Our pas
tor, Benita de Del Cid-from the city of David, Panama-conducts worship 
services on a regular basis in the Ngobe community of Cienaguita . Spiritual 

we ll-being is a key part of overall health. 

WORKING ONESELF OUT OF A JOB 
When I began serving as a missionary pastor with the Evange lical Method

ist Church of Panama, I was asked to commit to a three-year term, with the 
goal of "working myself out of a job." Three years working in an unknown 

situation sounded like a long time. But, before I knew it, I was home itiner
ating and preparing for a second three-year term . Nearly 25 years later, I stil l 

Rhett Thompson 
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Ngobe girl. 

haven't been able to work myself out 

of a job-but one of the young people 
from the small rural church I served 
during my first year is now the Pana
ma church 's bishop. The children and 
youth I took to camp are now send

ing their own children to camp or par
ticipating as part of the Camp Minis
try Team . Indigenous leaders from 
communities w ithin the Ngobe Bug le 
Reservation, who were trained by the 

UMVIM medica l team as community 
health promoters, are now leading ef
forts to improve the health of entire 
communities. 

By no means do I feel that I am 
indispensable; but, along with all our 
church members, I feel that I am a 

vita l part of a community of faith. One 
of our favorite Latin American hymns 
(Momenta Nuevo) affirms: "Come, 

enter the circle with everyone .... You 
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too are very important. Come 1" When 
I came to Panama, I had the advan
tage of being the first new missionary 
to arrive after the church had become 
autonomous and was being led by a 
Panamanian, Bishop Secundino Mo
rales. Gone were the days w hen mis
sionaries ran the show. I simply took 
my place as part of the pastoral lead
ership of the national church and have 
always seen myself as part of a team. 
I think the idea of working oneself out 
of a job is based on a functional rather 
than relational concept of ministry. 

HELPING OTHERS TO SERVE 
As ministers of the gospel, we must 
learn to " do minist ry" effective ly and 
profess ionally. But minist ry is much 
more than a profess ion . In order to 
be truly effective, it must be based 
on genuine relationships that develop 
over time by the grace of God . That 
doesn 't mean that short-term ministry 
is not valid . But there is no substitute 
for the kind of understanding of people 
and their culture that unfolds before us 
more as a flower blossoms than as a 
specimen is dissected. I find great joy 
in helping to enable the UMVIM min
istry. I can help them avoid mistakes 
that could do harm to their ministry 
and to those they come to serve . 

Over the years, I have had a 
rich variety of experiences here in 
Panama. As a pastor, I have accom
panied my people in moments of joy 
and pain that are a part of our col lec
tive history together as a community 
of faith. I have helped the church de
velop all types of outreach ministries . 
Even though I have not yet worked 
myself out of a job, I rejoice in the 
knowledge that I have helped to en
able the ministry of many people, as 
they become a part of the community 
of disciples . 

God has blessed me with many 
rich and rewarding experiences. There 
have been difficult moments, but I've 

Ismael's Prayer 
by Rhett Thompson 

A bullet fired at point-blank range 
tore into the flesh of Ismael's right 
hand, which was raised in self
defense. Continu ing its path of 
destruction, the bullet entered 
his chest, pierced his lung, ex
ited from his back, and lodged in 
the shoulder of the young neph
ew stand ing behind him. Friends 
put Ismael into a car that took him 
to a distant clinic . From there, an 
ambulance rushed him to the 
main public hospital in downtown 
Panama City. 

Left to Right: After a close call with a bullet, 
Ismael, (far left) along with his friend Alexander 
(arms raised), and the Rev. Rhett Thompson 
formed a new chapter of Methodist Men in 
Panama. Photo: Courtesy Rhett Thompson 

Ismael had participated ac
tively in Sunday school and other 
church activities growing up. But, in his young adult years, he began to drift away 
from the church . Soon his life became dominated by drugs, alcohol, and petty crime. 
Now Ismael's thoughts turned back to God. He did not cease to give God thanks for 
deliverance. 

A week after leaving the hospital, Ismael entered my church, the church of his 
childhood. He felt an indescribable joy in having a second chance at life, but he 
was sad when he realized that all of his closest friends were gone. Most were too 
occupied with work and raising families to attend church. 

So he said a prayer that day- not for a job, which he badly needed, nor even 
for food to put on his family's table. "God," he prayed, " I want to see my church full 
again. I want to see it alive." He and his best friend 's. mother prayed that Alexander 
too would come back to church. The next Sunday- he did! 

Ismael, Alexander, and I decided to form a chapter of Methodist Men. We started 
with five and now have around 15 participants- most of whom had not attended 
church in years- who now have become actively involved in church life. They have 
organized work days to do building repairs and maintenance and are also mentoring 
teenage boys from the church and neighborhood. 

To integrate the whole family into the process of renewal, we organized the 
Methodist Family Group. It meets once a month to conduct family-oriented activities. 
Members also provide leadership for a revitalized youth ministry. 

Ten months ago, folks were lamenting the diminished number of worsh ipe rs at 
church . Now we celebrate a spirit of renewal each Sunday, as more and more in
active members return and new faces appear at worship. Though, for many, life is a 
struggle, yet "we know that al/things work together for good for those who love God, 
who are called according to his purpose." (Romans 8:28)- in this case, even a bullet. 

always had the conviction that I'm in 
the place where God has ca lled me. 
For that-and for al l the wonderful 
people from Panama and the United 
States who have been my partners in 
ministry-I am truly thankful. 

The Rev. Rhett Thompson has 

served as a Global M inis tries ' mis

sionary with the Evangelical Method

ist Church in Panama since 1985. 
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Jamkhed: A South-to-South Health-Care Model of 
Transformational Mission 
by Glory Dharmaraj, PhD, Women 's Division, Director of Spiritual Formation 
and Mission Theology. This excerpt was taken from Joy to the World ! By 
Dana L. Robert, A Mission Study for 2010 and 2011, Appendix 2. 

In a vil lage called Jamkhed, 
in one of the poorest parts of 

India, two medical doctors, 
Mabelle Arole and Rajani
kant (Raj) Arole, dedicated 
their lives to disenfran

chised populations living 
in absolute poverty. They 
came up with an integrat
ed approach to health care, 
bringing together preven
tive and curative services . 
They invented a radical 

model of empowering com-

These women are among those receiving 
artificial limbs through the United Methodis t
sponsored Jaipur Foot/Prosthesis program in 
Angola. 

munities in the development of sustainable and comprehensive com
munity-based primary health care init iatives. Comprehensive Rural 
Health Project (CRHP) began in 1970 and aims for health for every

one, including the " least of these." Raj and Mabelle Arole were able 
to show a remarkable drop in infant and maternal mortality rates in the 
villages around Jamkhed with the implementation of CR HP. 

The Aroles chose to live in Jamkhed in an impoverished area of Ma
harashtra, India, with the people they hoped to serve . They equipped a 

small hospital and began to train village health workers. Since 1970, the 
"Jamkhed Model" has been adapted by Methodist churches in Bolivia, 
Brazil, Phil ippines, Liberia, Sierra Leone, and Zimbabwe. 

Jamkhed has c.hampioned the use of the Jaipur Foot for those who 
have lost their lower limbs. The low-cost prosthesis made out of rub

ber and aluminum has proved to be very durable and effective. Dr. 
Mabelle Aro le helped to establish the Jaipur Foot prosthesis in Angola and 
Sierra Leone. 

Donations for continuing efforts to support Jaipur Foot can be made 
to Prosthesis Program Advance # 982580. 
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connecting the church in mission 

Community Health: Latin America 
by Glory Dharmaraj, PhD, Women's Division, Director of Spiritual Formation and 
Mission Theology. This excerpt was taken from Joy to the World ! by Dana L. 
Robert, A Mission Study for 2010 and 2011, Appendix 2. 

Dalva Maria de Oliveira Ribeiro lives in the community of Eldorado, just 

outside Porto Velho, a city in the Amazon rainforest of northwestern Brazi l. 
Dalva Maria is blind and one of her gifts is playing the accordion . She de
cided to offer her musical gift to the community and began playing for the 
children. They would gather at a local home to sing with her and enjoy the 
accordion music. Before long she had 150 children coming daily. 

Dalva Maria decided she had to do more for the children than play and 

sing with them . She began to teach them to read and write and raised 
money to feed them . The community recognized the need for a center for 
the children and a gathering place for the neighborhood women. Together 
they built a Methodist church with a community room for children 's and 
women's programs. The singing sessions grew into a daycare and com
munity center for women and children of all ages . 

Through Comprehensive Community-Based Health Care t raining 
(CCPHC). a rapidly growing ministry of the United Methodist Commit

tee on Relief (U MCO R). Dalva Maria and the other workers have gained 
valuable tools for addressing the children's health needs. Nurses, commu
nity-development pract itioners, church leaders, pastors, activists, teach

ers, doctors, and dentists from all over Latin America attended a recent 
CCPHC training session held in Porto 
Velho. Participants take the skills and 

knowledge they gain from training ses
sions back to their communities and are 

able to address the nutri tional needs of 
the children, monitor their growth.and 
educate them in good hygiene, dental 
ca re, and other practices that wi ll help CCPHC training addresses chil-
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Of HAPl-ness, Gratitude Journals, and Haiti 
by Mary Beth Caudal, staff writer for Mission Communications at the 
General Board of Global Ministries. 

A small gratitude journal can make a huge difference. A ten
dollar journal from United Methodist mission partner Ha itian 
Artisans for Peace International (HAPI) not only encourages the 
grace of gratitude but helps a local artist in Haiti return to work. 

HAP\ is a co-op of about 50 local women between the ages 
of 20 and 45. They are making a positive difference by feeding, 
clothing, and rebuilding their local community and economy. 
Begun three years ago, HAP\ 's mission is to assist the loca l 
families of Mizak, a mountainside Ha itian community outside 
Jacmel. In Mizak, the population is approximately 35, 000. The 
community is served by one local school and no hospital. A 
majority of the adults are unemployed. 

Mizak was not as badly hit by the recent earthquake as 
urban regions in Haiti because it is less densely populated, 
yet homes were destroyed and the people experienced food 
shortages. "More and more families are flooding into the ru ral 
communities, which don't have the capacity to absorb so many 
people," said Valerie Mossman Celestin, the US executive 
director of HAPI. HAPI offers employment, classes, clinics. and 
programs on health, nutrition, theology, peace, and the arts . 
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HAP/ is "an environment 
of spiritual nurture, mutual 
respect. encouragement, 
productivity, and creativity" 
that raises artisans ' self
worth, reduces fear, and 
faci litates a sense of peace . 

Through the HAPI handicraft project, artists are using 
recycled cement bags to make small, hand-bound journals. As 
the HAPI journal-making business grows, the artisans-such 
as bookmakers, textile workers, and painters-are able to 
employ other local business people to work wi th community 
members and visiting volunteer teams . Production of small
sized gratitude journa ls began in March. To learn more about 
HAP\ or to shop in its store, visit www.haitianartisans.com. 
Churches and groups who would like to purchase a bundle of 
HAP\ products can contact Debbie Smith at HAP/products@ 
gmail.com. To support this project, donate to HAPI Advance 
#3020490. 
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THE UNITED METHODIST 
DEVELOPMENT FUND 

Loan Funds 
are available for: 

PURCHASES 

CONSTRUCTION 

REFINANCING 

EXPANSION 

MAJOR IMPROVEMENTS 

For a loan packet and application : 

Providing Church Loans 
and Investments for 

over 50 years 

Rate 6.49% 

Size Limit FR 0 M $ 2 5, 0 0 0 T 0 $ 3, 5 0 0, 0 0 0 

Term 10 TO 20 YEARS 

Call : 1-800-862-UMDF • Email: umdf@gbgm-umc.org • Website: www.gbgm-umc.org/ umdf 
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~o~tcon 
United Met•· t Comm1nee On Relief 

In 1980, UMCO R provides fam ine rel ief in Zimbabwe. In 2009. UMCOR-NGO delivers 500 metric tons of grain to 12 UMC districts in Zimbabwe, worki ng 
with partners Zoe Ministry and the United Methodist Church in Zimbabwe. as part of a border distribution facilitated in 2008. 

THE LEGACY CONTINUES. 
70 years of ministry • 70 years of relief • 70 years of hope 

At the 1940 General Conference of 

the Methodist Church, Bishop Herbert 

Welch proposed a vision and mission 

ofhopethathasspanned70yea~ . 

He voiced an appeal to create an 

agency with "a voice of conscience 

among Methodists to act in relief of 

human suffering without distinction 

of race, color, or creed." 

Today, that compassionate voice 

is heard and carried out through the 

United Methodist Committee on 

Relief (UMCOR), following Christ's 

mandate to alleviate human suffering 

for all people. 

UMCOR works on behalf of United 

Methodists as the hands and feet of 

Christ, through programs that address 

hunger, poverty, health, water and 

sanitation, disaster relief, and 

refugee and immigrant concerns. 

Strengthening and enabling local 

leaders to work within their communi

ties, UMCOR works alongside sur

vivors to rebuild livelihoods, restore 

health facilities, strengthen and 

build new homes, and empower 

whole communities. 

United Methodist c-ittee on Relief 
General Board of Global Ministries 
475 Riverside Dr., Rm 1500 NY, NY 10115 
800-554-8583 I www.umcor.org 


