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he lines between faiths are thickly drawn, yet there are no real physical barriers. The barriers are perceived-€motional, intellectual, and
theological. I am reminded of a dog I saw walking with her owner.
The owner jaywalked across the street, but the dog stopped short of the
solid yellow lines running down the middle. She would not cross. She cowered and whined, she attempted to jump over the lines but couldn't bring
herself to do it. I began to wonder if she knew some secret about those paint·
ed street lines that eluded the rest of us. Her owner finally picked her up
and walked her over to the other side.
I grew up in a predominantly Christian community, but I had a few
good friend s who were Jewish . I did not believe it was respectful to speak
about Jesus in their presence. I never asked them about their faith. I per·
ceived a line that I did not cross.
Fortunately, God did not see fit to leave
me with my childhood impressions.
When our church engaged in a
Bible study with our Jewish brothers ---.iii
and sisters from a nearby synagogue,
some of our members were surprised .
We studied Old and New Testament
stories. I did not think it possible to
study the Parables of Jesus with Jews. I
think some folks from the synagogue
felt it was strange too, but they trusted
their rabbi, and we trusted our pastor,
so we went ahead. It was a remarkable
study. As a Christian, I discovered
deep roots in the Gospel that I didn' t
know were there. In turn the Parables,
told by the young Jewish Jesus, were
accessible to the Jewish participants.
They understood more about the con- Patio of Lions, Alhambra, Granada,
text in which he lived and the relation- Spain. Story on page 4.
ships he described than I did. We
crossed the line-both communities carried by God. Chains were broken.
We could now speak freely of our faiths to one another out of respect.
Today, many United Methodist churches across the nation are seeking
to cross the lines of faith. We seek to build security and safety from the
inside out. We prefer this to being stuck behind walls and weapons wondering what those on the other side are planning to do next. We will take
Jesus across the lines with us-in fact, he'll probably carry us. Reaching out
is what Jesus did when he came to a line the disciples would not cross in
Samaria. He crossed over at a well and touched the life of a woman.
I look forward to the day when I will be able to sit down together with
Christians, Jews, and Muslim followers and study the Old and New
Testaments as well as the Qur' an. I wonder w hat insights we will bring each
other. When we trust God and our spiritual leaders and each other enough
to share our sacred texts with one another, we entrust in each other the very
roots of our faiths. That is a firm rock on which to build community.
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or centuries the world has witnessed tension between people
of different religions and cultural
backgrounds. Just as there have
been wars fought and lands conquered in the name of God, there
have been people of different religions throughout the centuries who
have sought peace in the midst of
conRid. A look at Spain beginning in
the ath century, ;ust 100 years after
the founding of Islam, reveals a rich
blend of Jewish, Christian, and
Muslim cultures. Artists and scholars
from the three traditions worked
together, producing poetry, architecture, literature, and scientific research
that Far surpassed the accomplishments of the communities in the rest
of Europe.

F

"Fourteen hundred and ninety-two,
Columbus sailed the ocean blue .... "
is engraved on American minds
from early childhood. Queen
Isabella and King Ferdinand of
Spain sent Christopher Columbus
on his mission of discovery, but
before Columbus was sent out to
explore other worlds, the monarchs
first had to recapture Spain itself.
Even before the birth of Christ, Spain
was eyed by the Roman Empire. Its
geography, a peninsula between the
Mediterranean Sea and the Atlantic
Ocean, made it a coveted and strategic conquest to consolidate economic and military power. In the 6th century A.O., the peninsula was invaded
by a Germanic people known as the
Goths, or Visigoths (meaning "from
the West") who settled in France and
Spain and set up their own kingdoms in the early centuries of the

An exquisite garden as seen through
an arch on the Alhambra palace
grounds in Granada, Spain.
Christian era. Jews were in Spain at
least from the time of the Roman
Empire.
One of the Visigoth clans, the
Witiza family, appealed to Berber
warriors in North Africa across the
Strait of Gibraltar to aid in a territorial fight. This opened the door for
North African migration. The
Berbers brought with them the
Muslim religion. To the Visigoths
and later Spanish-speaking people,
they were known as the Moors.
There were some accomplished
regimes under the Visigoths but
also warfare and dissension including problems between them and
descendants of Roman Christians
who practiced another form of
Christianity. The Visigoths persecuted the Jews. Thus the Jews welcomed the Muslims who at this
time did not attempt to persecute or
convert them.
Al Andalus
Beginning in the 8th century, Spain
experienced periods of great accomplishment. In a number of areas
Muslims, Christians, and Jews lived
together and contributed to a cultural mix that produced great works of

successor to Muhammad. Two generations later, by the time of Abd Al
Rahman III in 912, this dynasty had
encouraged a period of economic
expansion and artistic achievement.
With the reign of Abd Al
Rahman I began the first great period. Jews and Christians were
Dhimmi, Arabic for the protected
"people of the book," believers in
monotheism and descendants of the
followers of Abraham. At various
times in the world of Islam, this principle has not been honored, but at
this time in Cordoba it was. These
faith traditions together created a
cross-cultural blending within the
dominant Islamic culture. One
Christian writer, Alvarus of Cor-doba, complained that young
Christian men did not know enough
Latin to write a line but were able to
write classical poetry in Arabic. The
Christians of the period had lost
power and some became martyrs
rather than acquiesce to Muslim rule.
For the Jews, who had been
poor and downtrodden under the
Visigoths, this became a golden age.
To this day, the Hebrew literature
written during the reign of Abd Al
Rahman III (912-961) is revered. It
was inspired by the Arabic tradition
of great appreciation for poetry and
literature, a tradition that prevailed
before the time of Muhammad.

architecture, literature, and science.
Massive libraries attracted students
from the major Western religions of
the time. Science flourished .
Translations were made of the writings of Aristotle and other philosophers of the ancient world. These
rediscovered works were then carried to other cultural centers in
Western Europe where their influence was profound. Knowledge of
the major theorists of Greek and
Latin had previously been lost to the
West at this time.
In Al Andalus (as Spain was
known in Arabic), powerful kings
reigned, but as was the case in much
of Europe during this era, warfare
between kingdoms and pogroms
directed against nonbelievers were
also prevalent. By 711, followers of
Muhammad conquered most of the
Iberian peninsula. Some Christian
kingdoms held on in the North of
Spain along the Atlantic coast and
the Pyrenees Mountains.
Meanwhile, at the center of
Islam, in Damascus, Syria, all the
family of the ruling dynasty of
Islam was murdered except for one:
Abd Al Rahman. He fled to North
Africa and later arrived in Spain. In
756, he established a new emirate
based in the city of Cordoba. He
severed ties with Damascus and
established his own caliphate as a
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Cordoba's Blending of Cultures
The first of the great Hebrew poets
of Al Andalus was Hasdai Ibn
Shaprut, a physician who was also a
diplomat and financier in the court
of Abd Al Rahman III. He was a
leader and protector of the Jewish
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community. Writers in the Islamic
world had been using the holy language of Arabic to write secular
poetry. Hasdai and others who followed him used the sacred language of Hebrew to write poetry
that portrayed their lives.
The Great Mosque of Cordoba
was begun in the time of Abd Al
Rahman I. It was built on a holy site
that had been a Roman temple and
then a Christian church. The
mosque has rows and rows of
columns with red and white striped
horseshoe arches combining the
architectural styles of Islamic Syria
and Roman buildings such as the
nearby aqueducts from Roman
times, which still stand. The
columns themselves are from
Roman ruins and Visigothic churches. These artisans followed the
Islamic prohibition- they do not
portray humans. They looked to
forms from nature and Arabic calligraphy for decorative elements.
Much later, after the Christian
reconquest of Spain, a choir and high
altar were built and enclosed within
the open spaces of the Great
Mosque. Other Christian chapels
were added with time. The mosque,
with its Arabic inscriptions, graceful,
repeating geometric forms, and 850
pillars still stands today, a witness to
the achievements of another era.
At the end of the reign of Abd
Al Rahman III, problems of succession caused much instability. This
opened the way for a new wave of
Islamic Berbers from North Africa
to capture Cordoba. The Berbers
would not permit followers of
Judaism and Christianity to practice
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their religions. They were purists,
followers of a very r strictive order
of Islam and didn' t approve of
Islam as it was practiced in
Cordoba. Ther was ongoing warfare between the different city
states, such as Granada, Seville, and
others. Many people fled .
Samuel Ibn Nagrila (or Samuel
the Nagid-the prince) and his family were part of the exodus. He eventually became an advisor to the ruler
of Granada and a great leader under
him. He wrote poetry that described
the political and military life of the
Muslims and the world around him,
providing the sole known source of
information about this era.
Toledo: Creative Center
Toledo was another of the city states
that became a center for creativity.
At one time Muslim, it was conquered by the Christian King
Alfonso VI in 1085 and another
fusion of cultures was under way.
Cordoba' s loss was Toledo's gain.
Under Alfonso VI, Toledo became
the center of the Christian world of
the Iberian Penirlsula. Christians
from the Arabic world,
the
now
encountered
Mozarabs,
Christians who followed the Latin
traditions of France. A new and
vibrant artistic style called Mudejar
developed under Muslims who
remained after the Christians
gained control. Churches and synagogues were built using Islamic
decorative and architectural styles.
Extensive libraries were built in
Toledo. They grew up around the
Arabic collections from the Muslim
era. Archbishop Raymond of

Toledo (1126-1151 ), originally from
France, encouraged scholars to
begin translating the books in the
libraries of Toledo. Students came
from all over to study. The institution that grew around the libraries
was called the School of Translators.
The scientific and philosophical
works of the Greeks had previously
been translated into Arabic. Now,
they were translated into the spoken vernacular languages of the
time. Jews, Christians, and Muslims
worked together on this project.
Often Jews who read Arabic would
read a text and speak it out loud in
Castilian, the romance language
that was spoken locally. Then a
Christian working with him would
translate it into Latin.
Many synagogues were built in
Al Arldalus in the years before 1492.
Some have been destroyed or
altered beyond recognition, but a
few are extant and give a sense of
what existed at the time. Two of
these are in Toledo. One synagogue,
named Santa Maria La Blanca,
because it was converted to a
church after the expulsion of Jews
from Spain in 1492, is a dramatic
building with rows of horseshoe
arches and columns in geometric
and floral designs. Possibly it was
built by the finance minister of a
Christian king, Alfonso VIII of
Castile. The other synagogue, called
El Transito, was built around 1357
by Samuel Halevi, advisor to a
Christian king, Pedro the Cruel. It is
a large rectangular room with beautifully patterned geometric stucco
carvings. There are inscriptions in
Hebrew and Arabic around the
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walls, not surprising since Arabic
was one of the spoken languages of
the period. El Transito has recently
been renovated and opened as a
museum of Spanish-Jewish culture.
Arlother much smaller synagogue
in Cordoba is in the same tradition.
Sectarianism Prevails
Why did this era of cooperation end
and intolerance gain such a
foothold? Scholars have proposed
various ideas. Outside influences
increased. Neither the Berbers from
North Africa nor the Christians
north of the Pyrenees had traditions
of tolerance. Then, in the mid-1300s,
millions died of the Black Death, the
Bubonic plague. The basic structures of society were shaken by this
scourge. The plague provided
enough instability for Ferdinand
and Isabella to gain a stronghold.
With Spain reunited under one
monarchy, the terms of citizenship
were redefined.
In 1492, the last of the Muslim
rulers departed. Ferdinand and
Isabella ordered the expulsion of all
Jews and Muslims, even those
whose ancestors had contributed
much to the development of the
country. Newly reunited Spain
entered mainstream Western history.

Ben;l Goldberg is a freelance photographer in New York CihJ
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ecently, I had the delightful
experience of witnessing a
dance drama titled "Shantiduta Yesukrista" Gesus Christ,
Herald of Peace). The pi ce was choreographed by a Hindu, with dramatic lyrics in Kannada (a regional
Indian language), and composed by
a Muslim. Another Hindu directed
this creative mingling of Indian classical and folk dance and music. In
the program notes w e read:
"Shantiduta Yesukrista is a humble
effort to narrate the story of Jesus
Christ through classical and folk
media that are indigenous to India.
At a time when the world is tom
apart by hatred, and the children of
God are in the midst of disharmony,
disunity, chaos, and hostilities, the
message of Jesus Christ will bring
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solace to our disturbed minds and
hearts, as well as good sense to our
intellects." A group of Muslims and
Hindus took the time, trouble, and
expense to mount a performance of
the life of Jesus in a large public theater in the center of metropolitan
Bangalore in India. Such an experience raises profound questions
about the way we make distinctions
between religious traditions and
communities.
Interrelated Religions
Today our intercommunicating
planet has made us aware of the
plurality and interrelatedness of
religions. The histories of all the
religious traditions are intertwined,
despite the fact that they are often
treated as separate chapters in
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books on world religions. Hindus in
India are undergoing a new period
of exclusive self-definition in relation to Muslims and Christians.
Korean Christians both distance
themselves and are shaped by the
shamanistic and Buddhist traditions of Korea. In Japan, Christians
struggle with how to venerate
ancestors, a matter of such critical
importance that the Roman
Catholic Church has prepared
guidelines on the veneration of
ancestors for Japanese Catholics.
Muslims in North America are
developing new forms of religiousness shaped by the denominational
structure typical of American
Protestant, Catholic, and Jewish
religious life. Native Americans
struggle with the appropriation of
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Native American symbols, rituals,
and language in the varied
contexts of Christian churches and
New Age movements. Buddhism is
developing distinctive forms and
lineages in North America, with
many of its teachers women and I or
Jewish in origin.
Who Do We Mean by We?
The phrase "global village" has
become a familiar way of referring
to the ever-smaller world in which
we live. As Wilfred Cantwell Smith
used to insist, the meaning of that
word we constitutes one of the most
important facts about any people.
How often does our we include people of other faith traditions, nations,
and races? Our relations with the
"other" may move, as Smith sug-

gests, through several phase . First
we talk about them-an objective
"other." Then, perhaps, we talk to
them. Developing real dialogue, we
talk with them. And finally, we all
talk with one another about us, all
of us. This is the crucial stage to
which our interreligious interaction
must take us for creating an interfaith community. In lecture notes
jotted down shortly before his
death, Thomas Merton wrote, "I am
convinced that communication in
depth across the lines that have
hitherto divided religious traditions
is now not only possible and desirable, but most important for the
destinies of twentieth-century
human beings." (The Asian Journal of
Thomas Merton, New Directions,
New York, 1973, p. 313.) There is we
language in every religious tradition, for the we issue is not simply a
sociological question, but a spiritual
concern.
Hindus envision the entire
world as a single family. Buddhists
speak of the sangha of four
directions. Muslims find
ways of interpreting the
umma, the Muslim
community, in a
broad and open
sense that includes
all people, especially
who
have
those
aligned their lives
toward God. Jews speak
of God's covenant with Noah
as a covenant with all who keep
basic moral precepts. In the
Christian tradition there is the language of the oikos, the household.
The Gospel of John speaks of the
household of God in which there
are many rooms, many mansions.
From this term comes the word
oikumene (or ecumene), which means
the household of the "whole inhabited earth." In every religious tradition, currents of conviction attempt
to steer toward a wider we, a we that
links rather than divides.
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Keeping One Another's Image
In the global village, we cannot

avoid facing the need not only for
basic education about our neighbors, but for entering their experience and the depth of their religious
attitudes. Yet, as most of us look
down the roster of religious communities in this village, we realize
how little we understand one
another. Do Hindus really worship
many gods? What are the Five
Pillars of Islam and what do they
mean to Muslims? Who was the
Buddha-man or a god? What does
it mean for Jewish people to speak
of being "chosen"? Why do
Christians speak of eating the body
and drinking the blood of Christ?
We can scarcely address the problems that beset our world without
first tackling the basic ignorance,
fear, and misunderstanding that
separate us from one another.
People of every religious tradition
depend on one another to interpret
one another fairly and accurately.
We are the keepers of one
another's image, a sacred
trust. We all depend on
one another not to tell
lies, not to speak
hatred, not to purvey
a sensational or distorted image of one
another. Nevertheless,
one often hears false
witness against one' s
neighbors, such as: "Hindu
idolaters" or "Muslim terrorists." We
all depend on one another to correct
those distortions and lies when they
are made. There is no religious
community that can do this entirely
for itself.
The practical question has not
yet been addressed: how actually to
be keepers of one another' s image.
There has been a good deal of talk
among theologians and religious
educators about the importance of a
fertile and active religious imagination. The imagination offers a tool

9

for personally entering into another's religious experience.
Passing Over and Coming Back
One of the most popular and
proven methods of listening and
learning from another religious
tradition is what John Dunne
describes as passing over and coming back: He offers a general
description of what he sees as "the
spiritual adventure of our time":
"Passing over [means] .. . going
over to the standpoint of another
culture, another way of life,
another religion. It is followed by
an equal and opposite process ...
[of] ' coming back' with new
insight to one's own culture, one's
own way of life, one's own religion." (John S. Dunne, The Way of
All the Earth, Macmillan, New
York, 1972, p. ix.)
We enter into the feelings of
other believers by allowing the
symbols and stories of their religious traditions to spark images in
our own imagination. We then run
with the images, following them
wherever they might lead. From
this exercise, we have something to
think about-data for possible new
insights. We then come back to our
own religious tradition with these
new insights and test them, perhaps appropriate them, in the practice of our own lives. For myself, I
have found the bodhisattva image
(no personal salvation without cosmic deliverance) of the Buddhist
tradition very compelling for an
acceptable understanding of salvation (Romans 8:22-23) . Again,
Radha and Krishna-images of the
passion and intimacy of lover and
beloved so central to Hindu bhakti
(devotion)-have richly nourished
my own inner life.
Dunne goes on to point out that
the possibility of such passing over
to other religious traditions rests
on the recognition that no matter
what one lready knows, there

-
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is always more to know. No standpoint can be the endpoint. Passing
over confirms that although we
may never attain a final answer,
we can come to more real answers.
The imagination is persistently
excited; new insights are born;
horizons of understanding expand.
Interreligious dialogue, like all life,
is seen not as a frantic pursuit of
certainty but a freeing pursuit of
understanding.
Passing over, although mainly
the work of the imagination, also
requires some serious intellectual

homework. If, for instance, we are
dealing with a m yth or doctrine,
we will first have to understand it
in the context of its historical-cultural world. (In religious terms,
the word "m yth" does not indicate something false. Rather, religious myth expresses foundational truth that is sacred and exemplary for the religious tradition. A
creation myth is a good example.)
We then turn its images over to
our imagination, allowing new
insights and images of the world,
ourselves, and God.
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An Indian child rings a bell outside a Hindu goddess temple.
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Relational Truth
Not surprisingly, any real engagement with people of another faith
tradition will bring into play our
deepest criteria of truth and value.
For passing over to attain its
intended fruits, there is need for
what can be called a new model of
truth. This new model offers a different kind of telescope with which
to explore the universe of truth.
The old telescope, with which
most Western philosophers have
searched for truth, has been in use
since the time of ancient Greece. It
is known as "the principle of contradiction." In its logical form, it
states that of two propositions, of
which one affirms something and
the other denies the same thing,
one must be true and the other
false. Truth is, therefore, essentially
a matter of either I or. It is either this
or not this; it cannot be both. Here,
truth is defined through exclusion;
for something to be true it has to
exclude all other alternatives.
. With a new telescope, we see
truth in terms of relationship. Truth
can be known by its ability to relate
to oilier expressions of truth and to
grow through these relationships.
Truth, by its very nature, needs
other truth. The Taoist reality principle of yin-yang nicely symbolizes the
dynamic "coincidence of opposites"
that makes up all reality. If a truth
cannot relate, its quality as truth
must be open to question.
Expressed personally, I establish my
identity, my uniqueness, by showing how I am a part of you, not how
I am different from you. Truth
"proves itself" not by triumphing
over all other truth, but by testing its
ability to interact with other
truths-that is, to teach and be taught
by them, to include and be included
by them. The understanding of
truth as relational acknowledges
that real and important differences
among the religious traditions are
fundamentally not contradictions

but creative polarities. The religious
traditions of the world are more
complementary than contradictory.
A Wider We
And so we return to our beginning-with the meaning of the word
we. In developing a sense of we that
is wider than the we of culture, religion, or clan, it will be essential to
have a vision of what kind of
human relatedness we wish to
bring into being. People of each
religious tradition have dreams of
what the world should ideally be
and how we should all be related to
one another, though we are not all
the same. Glimpsing one another's
dreams is an important step in
beginning to reimagine that we.
Max Warren understood this well:
"Our first task in approaching
another people, another culture,
another religion, is to take off our
shoes, for the place we are
approaching is holy. Else we may
find ourselves treading on people's
dreams. More serious still, we may
forget that God was there before
our arrival." (M.A.C. Warren, from
the General Introduction to the
Christian Presence Series, London:
SCM Press, 1959.)
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Top left: A young dancer performs at a
Dipavali (Festival of Lights) celebration
at United Theological College in Bangalore. Right: Visitors approach the
entrance of Jumma Masjid in Delhi.
Below left: Mataji (right) explains the
family Dipavali to Burny, her Christian
daughter-in-law.
Imagining a wider we does not
mean leaving our separate communities behind. Rather it mvolves finding increasingly creative ways of living together as a community of communities. To do this, we must all
imagine together who we are.
Significantly, the role for the immediate followers of Jesus is not imagined in grandiose terms, but in the
most humble of domestic images.
We are to be as yeast in the dough, as
salt in the food, working powerfully
yet surreptitiously for the fulfillment
of the common dreams of all.

David C. Scott was born and raised in
India in a United Methodist missionary family. Following graduate studies
at Union Theological Seminary, New
York City, and the University of
Wisconsin, Madison, he returned to
India as a missionary with the
General Board of Global Ministries.
He and his wife, Corinne, retired from
missionary service, but return
frequently to teach in India at the
invitation of theological colleges.
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RELIGIOUS DIALOGUE
IN A CHANGING WORLD
by Guy Hovey
common phrase these days is "the world changed
on September 11th." Religious polarization manifested itself in a horrific loss of life in the World
Trade Center attack. Many people are now asking
how we can bring Islam and Christianity together to
create understanding and mutual respect over a perceived cultural and religious divide to prevent further
bloodshed and escalating violence.
These are the questions that the United Methodist
Committee on Relief Nongovernmental Organization
(UMCOR NGO) has been tackling since 1993 when it
first entered the tiny Balkan country of Bosnia and
Herzegovina to provide life-saving aid to a war-ravaged population.
Bosnia and Herzegovina (commonly referred to as
Bosnia) is a mountainous Balkan country that formed
part of the former Yugoslavia. It is bordered by Serbia,
Croatia, and Montenegro. In 1992, Bosnia's population
was 4 million people. Its declaration of independence
from Yugoslavia coupled with economic collapse created tensions that rapidly descended into a genocidal war
among the country' s ethnic Serbs (Serbian Orthodox
Christians), Croats (Catholics), and Bosnian Muslims.
By 1995, when the US-brokered Dayton Peace Accords
came into effect, the population had been reduced to 2.5
million by a combination of ethnic cleansing and genocide. Whole sections of the country had become
monoethnic in population and religious polarization
was used by religious and political leaders to ensure
that it stayed that way.
To date in Bosnia, UMCOR NGO has assisted hundreds of thousands of people to rebuild their homes
and lives. UMCOR NGO, with funding from donors
such as the US State Department, various European
governments (Dutch and Swiss), and the United
Nations has rebuilt more than 17,000 houses destroyed
by the war. It has also rebuilt hospitals, schools, electricity and water systems, and started youth houses in

A
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A Neutral Arbiter
By far, the biggest problem is how to help people of one
faith, who have been burned out of their houses by
those of another, return to their original homes. These
people have nothing but the clothes they stand up in
and often their former neighbors don't want them to
return. UMCOR NGO, as a United Methodist organization, has an advantage in these circumstances. Because
Methodism is little understood in Bosnia, it is seen as a
neutral faith; over the years, UMCOR NGO has become
trusted by members and leaders of all three faiths. The
war often prevented representatives of one faith from
negotiating with those of another. This deadlock catches the unfortunate refugees in the middle and they are
unable to return home.
UMCOR NGO, as a neutral arbiter, has many times
engaged in classic "shuttle diplomacy" between different religious communities. An example of this would be
Kupres in Herzegovina, a mixed community of ethnic
Serbs, Croats, and Muslims. The war in Kupres saw the
town change hands between the Serbs and Croats
many times; each time, the conquerors slaughtered the
opposition and destroyed the churches or mosques.
The Muslim inhabitants were caught in the middle and
suffered the wrath of both the Croats and the Serbs. The
end of the war saw the town in Croat hands; but they
refused to allow members of the other two ethnic
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which children of different religions can play together
in security and away from the judgment of others. The
UMCOR NGO has reunited children who were separated from their families, provided cattle and other agricultural assistance to replace what was killed or stolen,
and given millions of dollars in loans to the poorest
people of Bosnian society. These loans are used by people to start small businesses; they repay only a portion
of the loan, often in the form of an in-kind gift to other
poor families in the area.
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P. 12, from Left: UMCOR NGO delivers moto-cultivators to farmers in Bosnia; reconstruction of a house for a family in

Katanic; destroyed house in Gornja Malovan; a father in Mos tar finds bomb shell casings the size of his son as he and his
family return to their village after the war. Above: An elderly couple in a Mostar greenhouse, which was built by United
Methodist Volunteers in Mission.
,,

groups to return. Slowly but surely, UMCOR NGO representatives negotiated with all three groups, first gaining the trust of the religious leaders and then bringing
them together to talk directly with each other. A significant breakthrough came in 2000. Father Dominic, a
hard-line Catholic priest whose church had been
demolished by the Serbs, announced in his sermon that
the time had come for understanding. He forbade
attacks against any Serbs and Muslims who wished to
return to their homes. Very slowly in 2000 and 2001, sur-

II

vivmg Serbs and Muslims began to return. Now,
although tensions still occasionally surface, people of all
faiths are once again living and enduring the postwar
hardship together. The town has a long way to go, but
UMCOR NGO is proud of the fact that it was the driving force behind this reconciliation.
Massacre and Exile
The Hasanbegovic* family came from the large sem.i.rural village of Ahmici (pronounced Uckmichi) near the

NEW WORLD OUTLOOK MARCH / APRIL 2003

13

,

town of Vitez in Central Bosnia. The Hasanbegovic family had lived in the village for 200 years and worked their
small farm while the male members also worked in the
local factories under the old Communist regime. As
Muslims, they attended the mosque for religious
festivals, but, as was common, they also attended
Christmas and Easter services at the local Catholic
Church with their Croat neighbors. Life was good and
above all peaceful. When Yugoslavia disintegrated in
1992 and Bosnia proclaimed itself a republic, the industries collapsed. Unemployment was rampant. Muslim,
Serb, and Croat politicians manipulated this loss of jobs
and the accompanying economic collapse to gain power.
They set friend against friend as the new republics of
neighboring Serbia and Croatia persuaded their ethnic
brethren in Bosnia to kill or chase away those of other
religions and claim territory for the mother countries.
In early April 1993, the sign of the cross began to
appear on the outside walls of houses in the village-no
one knew why. A few nights later, Croat men from the
village along with other Croats from outside the town

s I wrote this article, the temperature was minus
10 and dropping. Elderly folks and children are
living in the remains of their destroyed homes with no
heat, electricity, food, or sufficient blankets to keep
them warm. By the time you read this in March or
April, many will have died-it happens every year.
Donations via credit or debit card can be made by
telephoning 1-800-554-8583 and quoting Global
Peace Building and Reconciliation, Bosnia, Advance
# 982353-7. Checks or money orders can be made
out to "Advance GCFA" with the name and project
number on the check and sent to: GCFA, P.O . Box
9068, GPO, New York, NY 10017-9068. Checks
with the Advance number on them may also be made
out to the local church and given through conference
channels. Please pray for the people of Bosnia
Herzegovina and other underprivileged people
throughout the world .
To find out more about the work that UMCOR NGO
undertakes on behalf of The United Methodist Church,
please log onto our webpage at: umcor-ngo.org
-Guy Hovey
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Returning Home
In 1998, UMCOR NGO was approached by the United
Nations High Commissioner for Refugees (UNHCR)
and asked to rebuild some of the Muslim houses in the
village. This was risky; the war had been over for three
years, but local hatreds still ran deep.
The first problem was how to get the communities
talking to one another. The houses remained burned,
the mosque was destroyed and the remains were
turned into a slaughterhouse for pigs. Many of those
who had perpetrated the crimes were still living in the
village. UMCOR NGO brought together religious leaders from the area and asked them to talk with each other
and their communities. We argued that it didn't say
anything in the Bible about killing those of other faiths
and that a great wrong must be made right. Because the
UMCOR NGO representative was seen as neutral, trust
began to build . The message came back that should the
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went from house to house, pulled families from their
homes, and told them to leave. Some were shot, others
were beaten to death. In one case, women and children
were forced into cellars, petrol was poured over them,
and they were burned to death.
The Hasanbegovic fa mily was relatively
lucky-only one family member was murdered; the rest
escaped . As they clung to the few p ossessions they
could grab, they walked down the road toward a
Muslim area some 30 miles away. They watched as
Muslim houses in the village burned . Those houses
marked with crosses-the Christian homes-were
untouched. Indeed, many of the inhabitants of those
houses were out committing the crimes that resulted in
the m assacre of 115 innocent Muslim civilians.
The Hasanbegovic family walked all night with
other Muslim families who had been forced from their
homes. They were jeered and spat at as they trudged
towards safety. Young girls were dragged away from
their families never to be seen again. The bedraggled
group arrived in the Muslim safe area of Zenica in the
morning and reported what had happened . At the same
time, the crimes were being discovered by the British
UN force based a few miles up the road .
The family stayed in Zenica through the war in a
squalid refugee camp, living on handouts of rice and
flour. Their children grew up in the camp and went to
UMCOR NGO playgroups that were designed to help
them get over the trauma of that awful night.
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From Left: A house badly damaged
in Ivanica, Bosnia; well drilling
brings water to families as they
return to their villages, Bijelo Polje;
a reconstructed house in Ajan Salko;
a day-old calf in Kupres, part of the
living gifts program; Aisa Djulmez
receives a moto-cultivator to help her
grow food for her family in Stolac.

n,

y
st

ly
a
IS

e
n

Muslim families wish to return, they would not be
attacked. UMCOR NGO rebuilt a few of the destroyed
homes-including one in which war crimes investigators were still working to sift human ashes from the
basement. Slowly but surely, the families began to
return-families who had lost their property and their
parents, brothers, sisters, and children.
The Hasanbegovic family was among the first of
the families to return. UMCOR NGO rebuilt their home
and gave the family a cow, seeds, and tools-vital for
milk and food. The grandmother told UMCOR NGO
that she had been born twice-once as a baby and the
second time as she returned to her village. She thanked
UMCOR NGO and The United Methodist Church with
all her heart. Later in 2001, her remaining son and his
wife had a baby boy. They called him "Haris" after
Haris Ibrahimagic, the UMCOR NGO project manager
who had helped them return and restart their lives.
A Choice for Peace
UMCOR NGO continues its commitment to Ahmici.
Today the village is thriving again. Many of those who
committed the atrocities are still there, and the returning
families see them walking in town. However, philosophically and courageously the Muslims tell me that
they do not want revenge against the murderers-the
perpertrators must live with their consciences and face
God at some time to explain their actions. The mosque
will be a memorial to the dead. Imams and priests still
meet on a regular basis and encourage their flocks to
respect each other. Last year, Paul Dirdak, Deputy
General Secretary of UMCOR, visited the Hasanbegovic
family and shared coffee with them. Visits such as these
are inspirational to the people we serve. A local United
Methodist pastor, Zvonomir Vojtulec, has been instrumental in encouraging this dialogue, as he has done in
similar areas throughout the country.
UMCOR NGO has performed similar tasks in
countless other communities throughout the country. It
is regarded as a neutral organization that does not discriminate on grounds of religion, ethnicity, race, creed,
or sex. It would be virtually impossible to gain trust
and respect and bring former enemies together without neutrality. Therefore, we do not advocate openly
for any particular faith, even our own. However,
through its work with suffering people, UMCOR NGO
acts as a witness to the philosophy and love of The
United Methodist Church. This witness is reflected in

Bosnia Herzegovina
Areas of Respon sibility of International Forces

MND:
Mult~National

Division

South - West
(Briti sh command)
South - East
;.;;.; (French command)
~ North (American command)

0

I' , , 'I

Boundary line between
SFORAORs
IEBL
Ethnic Structure after the war
-

predominantly Croat

-

predominantly Bosniac

Bosniac = Muslim

D

predominantly Serb
Bosniac -Croat mi xed

Map above: SFOR (Stabilization Force), is the UN international peacekeeping force that patrols the indicated areas
of Bosnia. AOR stands for Areas of Responsibility.
IEBL is the Inter-entity Boundary Line. Bosnia and
Herzegovina has been partitioned into two separate entities,
the Federation of Bosnia and Herzegovina (Muslim/Croat),
and the Serb Republic (Srpska), with different governments, services, languages, and monetary systems. On this
map, the red area is the Serb Republic.
the NGO work and also by Volunteers in Mission who
come regularly to Bosnia from congregations in the
United States and undertake all types of voluntary
work-from erecting greenhouses for elderly people in
Mostar, to working with children from the war-ravaged town of Gornji Vakuf.
On the question of sending United Methodist missionaries to Bosnia, on first consideration, I thought this
might affect our neutrality. However, I began to think
about how we can encourage religious diversity rather
than polarity. Missionaries could encourage people to
think outside the parameters of the three main religions.
If being born a Catholic means being a Bosnian Croat,
Muslim means being a Bosnian Muslim, and Serbian
Orthodox means being a Bosnian Serb, then United
Methodism presents tolerance and a commitment to
peace. More significantly, The United Methodist Church
would present a way out of the continuing cycle of ethnic I religious violence. United Methodism in Bosnia
leads by example to show people a path to peace.

I
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*The name has been changed.
Guy Hovey is the UMCOR NGO Head of Mission in
Bosnia and Herzegovina.
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Working Together
for a Better Comm101ity
Vermont c
by
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Every human being deserves an income
that provides shelter, food, and health care. Right no ,
many Vennonters ork at one or more jobs and still do
not have an income on hich they can li e.
Rabbi Joshua Chason, Ohovi

We will not rest
until there · economic
justice for all in

these Green Mountains.
Bishop Ken th
I,
of Burlington
Catholic Dioc

In

Zedek Synagogue

C

The issue of a livable wage has
brought together not only the various religious communities but
many diverse nonreligious groups
as well. One would exp ect to find
unions and trade associations on
the roster of supporters, but the
issue has also attracted the attention of women' s groups and children' s advocates because the livable wage picture is much larger
than workers' rights. Families who
can' t support themselves financially require public assistance
programs such as food stamps,
heating assistance, welfare, and
Medicaid-the more people who
require these services, the higher

the tax burden on the entire community. In effect, taxpayers subsidize businesses that don' t pay a
livable wage.
But the financial issue is only
one aspect of this problem. Not
earning livable w ages affects people in many ways. Many children
in Vermont live in poverty, putting
them at heightened risk for illness,
dropping out of school, and abuse;
children make up 40 percent of the
population staying in homeless
shelters across the state.
Both children and adults often
go without health insurance and
therefore receive inadequate healthcare. Fortunately, Vermont doe bet-

The United Methodist
Church adopted the
livable wage as a model
for justice in the world.
This needs to be a standard in Vermont ...to do
less than that is a form of
human exploitation that
brings ahout human
suffering and requires the
intervention of the
whole community.

P.16: A rally to advocate for a livable minimum wage in Vermont. P.17 top: The
Rev. Robert Athas of the Greek Orthodox Church officiates at an ecumenical seroice
for Christian unity. Above: Members of the Vermon t Ecumenical Council march
for a fair minimum wage.
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The Rev. Dr. Lawrence R. Curlis,
Green Mountain District,
United Methodist Church
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ter than most states by covering
most children, if not their parents.
People are working longer hours
and often hold more than one job to
try to make ends meet; the result is
less ti.m.e with family, less ti.me to
contribute to school, church, and
community. The stress of not being
able to provide adequately for a
family, the exhaustion of working
several jobs, hunger, illness, lack of
heat are not exactly a recipe for
well-being, physical or emotional.
Imagine trying to be a parent to
children under these conditions.
Imagine trying to be grateful to
God-any religion's understanding
of God.
If the minimum wage were
adequate to cover the basic expenses of family life, imagine the difference in health, self-esteem, and
hope! That is the goal of Vermont
Faith Communities for a Just
Economy and the Vermont
Ecumenical Council.

I
I
I

Margaret Wilbur is a web systems
operator for the General Board of
Global Ministries. She interoiewed
Marcheta Townsend of the Vermont
Ecumenical Council for this article.
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AMINISTRY OF RECONCILIATION
by James F. Karpen
All this is from God, who ...
has given us the ministry
of reconciliation.
II Corinthians 5:18
n Friday evening, August 30,
1991, Congregation B'nai
Jeshurun (BJ) held Shabbat
evening services in the sanctuary of the Church of St. Paul and
St. Andrew (SPSA), a United
Methodist church on Manhattan's
Upper West Side. Several factors
made the situation unique. First,
the summer of 1991 was an especially difficult moment for interreligious and interethnic relations in
New York City. That year saw an
outbreak of violence between Jews
and African Americans in Crown
Heights, Brooklyn. Second, B'nai
Jeshurun and St. Paul and St.
Andrew were not only sharing
space, they were sharing a program
that included social justice work,
classes, lectures, and social events.
Third, although the circumstances
that led B'nai Jeshurun into the
church's sanctuary had been accidental and were expected to be
temporary (the ceiling of the synagogue had collapsed, rendering the
sanctuary useless for worship), the

0
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partnership itself was intended to
be part of an ongoing interfaith
project-an experiment in JewishChristian relations.
Twelve years later, the Church
of St. Paul and St. Andrew and
Congregation B'nai Jeshurun are
still in close partnership. As local
groups of Christians and Jews
explore new ways of living and
working together, could the rupture
created in our shared history by 20
centuries of Christian anti-Judaism
and the horrors of the Holocaust
begin to be healed? That is the hope
of a ministry of reconciliation.
To reconcile literally means "to
restore to friendship or harmony."
Although Christianity and Judaism
stem from a common base, the two

.
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faiths have traveled too far apart to
imagine a return to some sort of
religious unity, even if that were
desirable. Instead, the aim of reconciliation is to rediscover the harmony of two faiths seeking and serving
one God.
The Rev. Ed Home and I were
stopped in the hallway of St. Paul &
St. Andrew after Shabbat services by
a man who introduced himself as a
member of B'nai Jeshurun and a
survivor of the Holocaust. Tears fell
from his eyes as he told us he had
never imagined being welcomed
into a Christian church building.
Soon the three of us were weeping
together. And we all learned something about the wonderful oneness
of God.
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Judaism and Methodism
John Wesley's own encounters with
Jews and Judaism were in keeping
with a theologian of his "Catholic
Spirit."·
While in Savannah,
Georgia, he struck up a close friendship with Dr. Samuel Nunez
Ribeiro, a Portuguese Jew, from
whom he learned Spanish. His
diary records, "I began learning
Spanish, in order to converse with
my Jewish parishioners; some of
whom seemed nearer the mind that
was in Christ than many of those
who call him Lord. " Wesley later
worshiped in synagogues in
Holland and England.
Not
surprisingly,
then,
Methodism has generally enjoyed a
close relationship with the Jewish
faith. Small Jewish congregations in
many parts of our country have
found a home in many of our
churches. On the brink of the
Holocaust, the small Methodist
church of Pirmasens, Germany,
offered its building to a synagogue
burned by the Nazis during the
November
1938
Kristallnacht
pogrom, though this act of coura-

Below left: West Side Campaign Against Hunger
(WSCAH), a food pantry and hunger advocacy ministry of St. Paul and St. Andrew UMC, is supported
by B'nai Jeshurun. Above: Customers line up outside the church for WSCAH. The pantry has seen a
growing increase in clients since 9/11/01. Inset: The
banner that hangs in the church sanctuary.

geous compassion was
blocked by government
officials.
There are instances of
United Methodist congregations being invited to
worship in synagogue
buildings as well. Two years ago,
Clair Memorial UMC, an African
American congregation in Jersey
City, New Jersey, burned down just
before Easter. A local synagogue welcomed the congregation with open
hearts and open arms.
A Ministry of Reconciliation
We have seen what the relationship
between Jews and Christians
looked like in the past: troubled,
unequal, violent, deadly. What will
the relationship look like in the
future? Can our future be re-membered-put back together? That
depends to some extent on the
transformation that the memory of
the horrors of our histories are
working on our two faiths. It
depends on our willingness to celebrate each faith's uniqueness and
integrity. For Christians, it requires
us to understand more fully the
faith of Jesus. For Jews, it invites a
deeper understanding of what

moves us Christians about the life,
death, and resurrection of this Jew
from Galilee. It depends upon our
ability to work together in the present in a process of reconciliation-a
process of tikkun olam, the repair of
the world.
What would such a ministry of
reconciliation look like? I feel that it
should be political, beneficial to
both Christians and Jews, practical,
and focused on justice.
Political Reconciliation
A political ministry is one that concerns the polis, or groups of people.
Its task is the ongoing reconciliation
of people's differences, in an effort
to be sure that the various groups
feel heard and taken seriously.
The United States in the 21st
century is a place of tremendous
religious diversity. A church in New
York or California or Iowa may well
find itself next door to a temple or
mosque. At B'nai Jeshurun / St. Paul
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& St. Andrew, even before our rela-

tionship was established and comfortable, we were able to reach out
to a nearby mosque for dialogue,
cooperation, and social witness. A
ministry of reconciliation within
that context of pluralism must be
political and take risks beyond the
narrow confines of our own communities and traditions.
Ongoing Reconciliation
Reconciliation is a process rather
than an end result. It has a beginning, but there is no foreseeable end.
Early Christianity, like Judaism,
considered itself a "way." The Book
of Acts refers to "the Way" and the
"people of the Way." In the
Methodist tradition, we speak of
"going on to perfection," without a
naive expectation of achieving it.
By 1994, B'nai Jeshurun had
outgrown the SPSA sanctuary for

was no longer part of our conversation. A ministry of reconciliation
must understand reconciliation as
an ongoing process.
Mutual Reconciliation
A ministry of reconciliation needs to
be pursued with the interests of
both communities in mind, and
proceed on principles important to
each. The process of reconciliation
will proceed at the pace of the more
hesitant partner, which may be one
community or the other at different
points in the relationship.
The mutuality of the relationship draws upon a respect for each
other's integrity and a sensitivity to
each other's concerns. A ministry of
reconciliation assumes that each
partner has things to offer to the
relationship, and that each has
things to learn. As long as there is
more to offer and more to learn, the

Members of the Jewish congregation, B'nai
the high holy days
Jeshurun, and the United Methodist congregation,
and rented space in a
St. Paul and St. Andrew, gather in the church
Christian
Science
courtyard
for an interfaith event.
Church. At the end of
the Kol Nidre service in
this new space, Rabbi
Rolando Matalon thanked the
process goes on.
By the fall of 2001, I had grown
trustees of that church. He then
said, "We also have some represenconcerned that the narrative BJ and
SPSA were using to describe our
tatives here from our church, from
St. Paul and St. Andrew, our part- relationship was lopsided, and so I
addressed the B'nai Jeshurun conners for the past three years and,
hopefully, for the next three milgregation during Shabbat morning
lion." By then we knew we were in services:
"So often when BJ and SPSA
a relationship and a process whose
gather together the tale is told: of a
end was not predictable. The end
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ceiling on the floor, of a synagogue
without a synagogue, of a new home
offered, and a new home made.
"You have thanked us. We've
said you're welcome. But I leave
thinking that only half the story has
been told, only half the gratitude
expressed, only half the song sung.
"Today I'll offer a different
story, and a new song.
"It's a story about two rabbis
who befriended two pastors and
showed them a new way of
collegiality, love, and mutual
commitment.
"It's a story about a congregation of Christians in despair about its
own building, sometimes wishing its
own ceiling would collapse, slowly
coming to see this building in terms
of potential and possibility and
opportunity, and even as a symbol of
the words over our heads: 'How
good it is when brothers and sisters
dwell together in harmony.'
"It's a story about a group of
Methodists yearning to be faithful
to a broader vision of the kingdom
of God, finding a new identity as a
radically inclusive community of
God's people through sharing a life
with a group of Jews.
"It's the story of that congregation then growing in faith, growing in our own understanding of
what it really means to be
Christian-learning a new song.
"So today I bring you a list of
things I'm grateful for. I'm grateful
that when we come to church on
Sunday we enter a space already
made holy by the spirit of God and
prayers of Shabbat on Friday.
"I am grateful that after you
invited us to your services, my
people stopped complaining about
the length of ours.
"I am grateful that around our
city, people who don't even know
us think well of us because of the
story you have told about us, and
that together we witness to this city
of a different way-a new song.
"Finally, I'm personally grateful
for the things I've learned from you,
not just about Judaism but about
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Christianity. Your struggles to discover a Judaism true to its prophetic, living, spiritual roots helped me
understand the Gospel and the
work of Jesus in a new way. ... "
That seemed to even out the
narrative. To be meaningful, a ministry of reconciliation must be
mutual.
Practical Reconciliation
A ministry of reconciliation needs to
be practical, in the sense of "related
to practice." It needs to encourage
the communities to be engaged in
the work of love and justice to
which Jews and Christians both are
called. The "practical work" of love
and justice need not wait for interfaith dialogue to create a basis for
working together.
At BJ /SPSA, our practical work
preceded any dialogue. Our first
joint action was a vigil and rally
against the Gulf War. Our second
involved jointly hosting a shelter
for homeless women. Countless
others have followed and along
with them a desire for dialogue
and joint study. A ministry of reconciliation must focus on the
practice of reconciliation.

that some or all of what has been
taken be restored, be it property,
dignity, rights, or whatever. In the
case of the Holocaust, there is no
possible restoration. The six million
Jews who were murdered are gone.
The question of reparations has
focused instead on the relatively
minor issues of confiscated property or compensation for forced labor.
Even within this area, restoration
has not been forthcoming; 60 years
later, claims are still being resisted.
When, as part of a settlement with
Swiss banks, a call went out
through synagogues in 2001 for volunteers to help (elderly) Holocaust
victims complete claim forms, I

In another sense, restorative
justice demands that nec;essary
changes be m ade to faith in
response to history. For Christianity,
this requires a sort of radical reappraisal of Christian teaching, the
use of Scripture, liturgy, and
h ymnody, which will allow the
worst vestiges of anti-Judaism to be
removed from our tradition.
Conclusion
A ministry of reconciliation for
Jewish and Christian communities
needs the above five elements.
Willingly entered into and faithfully
pursued, this ministry can engage
our communities in a process that

Justice-Oriented Reconciliation
It is neither a simple nor a light

n

y
d

matter to engage in a ministry of
reconciliation. The issues that
separate Christians and Jews are
complex and serious. A process
of reconciliation, even one
entered into whole-heartedly,
with tremendous goodwill,
might not work. The potential for
misunderstanding and the need to
take seriously our long and troubled history is great as well.
The way toward healing needs
to lead through, rather than around,
our pain. Nothing less does justice to
the suffering. A willingness on the
part of Christians to accompany
Jews in dealing with the pain of the
Holocaust and a willingness to do
teshuvah (repentance), however, may
lead to a grace-filled redemption.
Restorative justice demands

In January of 2003, St. Paul and St. Andrew, in conjunction with B'nai Jeshurun and the Sufi Muslim
Association in America, presented the play "Same
Difference. " Actors, dancers, and singers from all three
faiths portrayed respondents who were interviewed
about their faith s and living in America.

heard of it through B'nai Jeshurun
and called to offer my services. The
organizers of the effort seemed perolexed that a Christian would want
to help in that way. Clearly, to them
it was a Jewish problem; I never
heard back from them. The
demands of restorative justice can
never be fulfilled in the case of the
Holocaust. But that is all the more
reason why what can be done,
ought to be done.

.
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will be life-enhancing and redemptive, even to those
outside of our
communities. It
can help repair the
shattered history
we share. It can help
us to work together to remember
our future.
A political, ongoing, mutual,
practical, justice-oriented ministry
of reconciliation may make it possible to work together to remember
the future.

The Rev. Dr. James F ("K") Karpen is
pastor of the Church of St. Paul and
St. Andrew, United Methodist, in
New York City.
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GOD'S LOVE TO ALL PEOPLE

by Camille Harris
and the World Student Christian Federation, Africa Region
art by Elizabeth Howard

Forgiving Others
Please read: 1John3:11-24.

n order to propagate conflict, one has to continue
to convince another that something important
(land, values, traditions, beliefs) is being attacked
or threatened by others.
Interfaith dialogue is not about whose holy book
will prevail, nor is it about who will win the other to
their side.
Many religious publications use the conflict method
as a way to promote their particular religion as the only
choice and to discredit other religious practices.
If we take time to evaluate so-called religious
conflicts, often we will find that they are more political than religious. When we listen to those with

whom we disagree, we can often hear the same concerns that we have. Forgiveness clears the way for
communication and mutual understanding. It does
not guarantee the healing of wounded hearts and the
restoring of injustices or lost family and friends. It
does make room for the heart to receive. When we
forgive, we let others know we are not afraid of
attacks or threats and are open to change. When we
are forgiven, we have the opportunity to move on to
the next phase of our lives.
Take time to consider what conflicts you have created with someone outside of your faith. How is God
moving in you to seek and give forgiveness?
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What Does the Lord Require?
Please read Micah 6:6-16.
hat does the Lord require of you? Micah
6:8 reminds us to do what is just, always
to show love, and to live in humble fellowship with our God. The instructions
seem very easy. Actually doing all three in tandem is difficult for most Christians.
The beautiful thing about what the Lord requires is
that each action is free. You don't need to save money, do
without food, have special equipment, or leave the country
to receive education to accomplish them. No matter what
your economic standing, physical capabilities, level of education, tribe, language, or nationality, you are in a position
to carry out the tasks required of you.
God's requirements of seeking justice, showing kindness (love), and walking humbly with God demand a high
level of responsibility and integrity. These are daily
requirements for healthy living.
As Micah gave these instructions to the Israelites, he
said that God despises evil and unjust behavior. Nowhere
in the passage are the Israelites told to show favoritism or
partiality. The instructions are clear and our actions should
be the same for every person. God makes known what is
required.
Seeking peace and justice should not be a separate act
but one incorporated in everything we do. The requirements of God are like the breaths we take each second of
the day.

The Whole Story
Please read Luke 24:13-25
uke 24:13-25 recounts the story of the walk to
Emmaus. As Jesus joins the journey of the two
disciples, he asks what they are talking about.
Not recognizing him, they begin to tell the story
of how Jesus had been crucified. Jesus listens as they
lament. When they had completed the story, Jesus spoke.
Notice the technique of Jesus. He observed the two disciples in conversation, joined their journey, and asked about
their discussion. He listened to the entire story without
interrupting and then responded. When he spoke, his
words had meaning.
As you embark on better understanding and fruitful
cooperation with other brothers and sisters, be mindful of
Jesus' actions of walking alongside and listening before
speaking. When we take time to listen without correcting,
interrupting, or questioning the speaker, we give ourselves
an opportunity to understand the other's perspective.
Often, when we engage in discussion, our main concern is
to persuade the person, prove our point, and ultimately
win the argument. Learning about another's religion or
working to eradicate social problems requires patience,
willingness, and an openness to receive information.
You may not agree with or understand everything you
hear. Jesus heard the whole story and his responses were
well received. Listening is a virtue that creates a more fruitful relationship with those around us.
The distinctiveness of the Christian faith should not be
compromised in the name of interreligious dialogue.
Acknowledge the differences and celebrate the similarities,
even when you don't understand why someone would not
want to become a Christian.
Dialogue acknowledges everyone's right to seek God
in the way best for him or her, the need to stand true to a
particular religion, and the desire to work peacefully
toward a common good in a world tom by secularism.
Living among people of different faiths should neither
threaten nor compromise your faith. The relationships
only grow stronger when you are being the best Christian
you can be and your neighbors are likewise fulfilling the
precepts of their faith .
Is your witness one of love or a strategic attack on others? When we share our lives, we share what God has
done, giving thanks and praise for all blessings.
Your strongest witness may be without words, one
that demonstrates Christlike behavior in all aspects of
your daily life.

Forgiveness

Chrlstllke Lives

All-knowing God,

0 God of love and mercy,

I humbly come before you with praise

Bless our efforts as we strive to

and thanksgiving for each

live Christlike lives.

and every blessing you have given.

This is a challenging task when so many

I ask forgiveness for any words or

distractions surround us.

actions that have come from me

Guide us so that everything we do

which are not pleasing to you.

brings honor and

May the efforts made toward better relations

glory to your precious name.

between your children be realized.

We claim your victory in all we do.

Search my heart as I strive to live a just life,

Thank you.

always loving and walking humbly with you.

Amen.

In the name of Jesus Christ our Lord,
Amen.

Consider the following:

An African Tradition says -

Hindus believe -

What you give (or do) to others, these will give (or do) to
you in return.
(Rwamadan proverb)

This is the sum of duty: Do not do to others what would
cause you pain if done to you.
(Mahabharata 5:1517)

Buddhists believe Hurt not others in ways that you would find hurtful.
(Udanavarga 5:18)

Confucianism teaches It is the maxim of loving kindness: "Do not unto others

what you would not have them do unto you."
(Anaclets {Rongs} 15:23)

Judaism practices What is hateful to you do not to your fellow man. This
is the entire law: all the rest is commentary.

Interfaith relations, like any authentic dialogue process,
requires faith .. . not only faith in God, but faith in other
human beings. We have to trust ourselves to each other and
start to "see ourselves in the other's face" in order even to
begin that genuine encounter.

Paraphrased from Ellldh's report to the World Student
Christian Federation European Regional Assembly,
November 1999.

Camille Harris is a community organizer for People Acting
for Community Together (PACT) in Miami, Florida. She
worked as a GBGM mission intern from 1998 to 1999 with
the World Student Christian Federation in Nairobi, Kenya.
She developed this resource with the WSCF in March 2000.

(Talmud, Shabbut 314)

Muhammad states No one of you is a believer until he loves for his brother
that which he loves for himself."
(The 40 Traditions of An-Nawawi 13)
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For additional information, resources, or contacts for
restorative justice, racial justice, human rights, interfaith
and ecumenical dialogue, and information on youth and
young adults who are working on these issues, please call
212-870-3690 or e-mail twalker@gbgm-umc.org.
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Africa Youth
Network:

W

e celebrate the great
strides taken by The
United Methodist Church
in providing space and a
place for the involvement of
young people in the life and ministry of the church and society.

Youth and Students' Interfaith Dialogue
By John K. Yambasu

Above: Members of the Wes t African Interfaith
You th Peace Initiative planning committee meet
in Ghana.
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Young people on the African
Continent are determined to
reshape their destiny and occupy
their rightful place in society. Yet,
events around the world now and
in the recent past continue to
debilitate Africa's young people,
making them more confused, dis-
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oriented, disenfranchised, and
less empowered to make the necessary changes that affect their
own lives and the various communities in which they live. Poor
governance by Africa's political
leaders, the hesitancy of the
African church's leadership to
give young people a chance, and
the high number of wars and civil
conflicts fought daily on the continent have militated against
Africa's youth. The sex trade and
child slavery-which not only
violates the rights of our children
and youth but also dehumanizes
and destroys the very foundation
of the continent' s future workforce-will have serious longterm effects. The disempower-
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men t and marginalization of th
continent by the suppre ive and
oppres ive forces of globalization,
the HIV I AIDS pandemic, and natural disas ters su ch a drough ts and
floods p lague and d plete the population . The 9I11 terrorist attack
on the Uni ted State and the resulting declaration of "War on Terror"
by the United Sta tes have cau ed a
major shift in the direction of the
flow of resources. A ll these situation s crea te an a tmosphere of
hopelessness for Africa's you th .
The m ajority of Africa' s young
p eople are "los t in their own
hou se." Each d ay exposes them to
more of life's threa tening experiences. Man y of them live in despicable conditions, wi th no one to
provide the answers to their many
questions. Our youth in Africa are
searching d aily for a church tha t

The n1ajority of Africa's
young people are "lost in
their own house."
will no t only provide an wer to
their many questions, but one that
will hold their hand s and say to
them "you are omebody." They
need a church that w ill help them
pick up the broken pieces of their
lives and regain their Jost destiny.
The U nited Meth odist Ch urch
must be that church .
A Window of Hope
In the mids t of w ha t seems to be a
hopeless si tuation, it is encourag-

The Africa Youth Network
he purpose of the Africa Youth Network is to work closely with the leaders of the church in Africa and with the young people themselves to
identify, develop, and initiate programs and ministries-through consultation, dialogue, sharing of experiences, leadership development, training,
and resourcing-that respond to the self-identified needs of young people
on the continent of Africa. This work supports:
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• The process of establishing strong and viable youth/young
adult networks in places where they do not exist.
• Linking and consolidating youth/young adult networks in places
where they already exist.
• Training youth and young adults in leadership for the integration
of effective ministries by and with young people in countries affected
by war, religious conRicts, and natural disasters.
• Promoting a more effective and wider participation of young people in
the total life of the church and society through leadership training, gender
awareness and empowerment workshops, and training programs.
The Africa Youth Network may be supported through the Advance
by giving to Advance# 000381 -2RA and designating "Africa Youth
Network." Checks may be sent through your local church.

ing to note that, provided with the
necessary opportunities, Africa's
young people are determined not
only to make a difference in their
own lives, but also make positive
contributions to society. In
September 2001, 31 youth leaders
repre enting nine countrie and ix
denomination and ecumenical
youth organizations in We t Africa
met in Accra, Ghana, for a con ultation. The major objective of the
consul tation was to provide a
stra tegic forum wher th youth
and young ad ul t 1 ad r (together
wi th some selected youth director
an d coordinators) could discu
some of the most crucial issues facing them, think collectively, and
explore how they can re pond
stra tegically and pow rfu lly to
these challenges given the limited
opportunities available to them.
At the end of the five-day consulta tion, the youth participants
recommended a numb r of action
p lans regarding pov r ty, employment, HIV I AIDS, globalization,
a nd peace. One of th program
iden tified as a priority wa a
peace-building initiative. Africa i
one of the continent with the
h ighest rate of viol ence in the
world, the mo t common forms
including politica l, thnic, and r ligious violence.
In many part of Africa, violence ha becom a cu ltur among
young people. In an ff rt to
respond to thi , youth I ad r in th
West Africa ubr gi n at th ir
S pt mb r 2001 ecum nical y uth
consul tation d cid d t launch a
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no one to provide the answers
to their n1any questions.

series of peace-building initiatives
in some of the countries that are
going through a period of escalating violence, namely Liberia, Sierra
Leone, and Nigeria. Nigeriawhere the Shari'ah law (a strict
code based on the Qur' an) has been
enforced in some states and where
there has been sporadic violence
between Muslims and Christians
over the last couple of years-was
identified as a priority. The committee launched an interfaith youth
peace initiative that encourages
Nigerians to talk about religious
tolerance, elimination of religious
conflicts, and peaceful coexistence
between Christians and Muslims in
that country.

originally scheduled for Nigeria,
was forced to move to London. In
their report to the West Africa
Youth Network Consultation, the
youth delegates from Nigeria stated: "Religion has a very strong
influence on Nigerians, particularly young people. This is evidenced in the recent declaration in
some northern states ... of the
Shari' ah legal system. The consequential resistance by Christians
has of ten led to conflict and violence. At such times, the youth,
mostly the unemployed, are ready
tools in the hands of these politicians. In all of these cases, violence has resulted in the loss of
many lives."

In terfaith Youth Peace Dialogue
Religious and ethnic conflicts continue to pose one of the greatest
challenges to the people and government of Nigeria. Over the last
few years, religious conflict has
escalated to such an extent that it
has now become a major threat to
the development and security of
the country. Between January 2001
and January 2002 alone, more
than 1000 people lost their lives,
and property worth billions of
dollars was destroyed as a result
of religious and related violence.
Recently, it was reported that
more than 200 people lost their
lives in Kaduna, one of the
Muslim-dominated
northern
states, in religious violence that
erupted following the publication
of a newspaper article on the Miss
World beauty contest. The contest,

Par1icipating Institutions
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For the first phase of the dialogue, student participants will be drawn
from the following colleges and universities.
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Middle Belt Region

assume le

1. Taraba State - College of Education, Jalingo
2. Plateau State - University of Jos
3. Bauchi State -Amadu Bello University
4. Adamawa State - Federal University of Technology, Yolo

Objectiv
The cons
a total of

Southwestern Region

1. Lagos State - University of Lagos
2. Oyo State - University of Ibadan
A two-day sensitization program has been designed for each of the
institutions. It is aimed at selecting the appropriate participants and
educating them on the goals and objectives of the dialogue, as well
as what will be expected of each participant before, during, and after
the dialogue. Africa Youth Network has planned a five-phase initiative
through 2006.
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Sadly though, it seems that
politicians, whose duty it is to
protect the you th, are the very
ones to encourage them and
approve the perpetration of vio·
lence against their own people
under the influence of drugs and
alcohol. Resorting to every avail·
able means at their disposal, they
attack innocent, peaceful, and
unsuspec ting civilians in the
name of religion, wreaking havoa
by burning and tearing down pri~
vate and public property an
killing so-called "enemies." I
fact, it could be said that violence
has become a culture in Nigeria;
to a large extent, young people are
both the perpetrators and the victims of such violence.
The young people meeting at
the West Africa Consultation
decided to initiate a process that
will encourage Nigerians to talk
about religious tolerance and
move toward peaceful coexistence
for Christians and Muslims.
The youth of the West African
region p lanned an Interfaith Youth
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Peace Initiative to equip students in
colleges and wuversities in Nigeria
with basic skills in interfaith peacebuilding initiatives. They hope to
develop a culture of peace, confidence building, and mutual trust
between Christian and Muslim students as they learn to love, respect,
and affirm each other. The goal is
for Nigerians to live and work
together in a peaceful and harmonious relationship as people of the
same nation regardless of their religious, ethnic, or tribal affiliations.
The dialogue will focus on
youth and students because they
are major stakeholders in conflicts
and their associated violence.
Statistics have shown that youth
and students, because of their high
vulnerability, are the major perpetrators as well as the likely victims
of most if not all of the violence in
Africa over the last decade.
Secondly, it is assumed that the
majority of youth and students
enrolled in Africa' s institutions of
higher learning will eventually
graduate and take their respective
places in society as leaders, politicians, and policy makers. One
hopes that they will be able to make
and I or influence policies that may
have serious implications on
national peace and security as they
assume leadership roles in society.
Objectives and Methodology
The consultation will bring together
a total of 30 Muslim and Christian
youth and students for a five-day
dialogue. As a starting point, the
dialogue will target institutions of

higher learning. The bulk of the participants will be drawn from selected colleges and universities in the
eastern, western, and northern
regions of Nigeria.
The objective of the consultation is to analyze the role of students in conflict prevention and
resolution and to provide the student participants with basic skills
and training in nonviolent conflict
resolution. Through this education
process, the students may come to
understand the values of nonviolence as the only sustainable
means to bring about peace and
the transformation of a society.
The initiative will create a
forum in which Nigerian students,
regardless of their religious and
ethnic affiliations, can freely and
openly discuss and collectively
think together about how to develop effective strategies to combat
religious I ethnic conflict and bring
about a society in which "everybody is everybody's brother or sister." Meeting together will allow
the Muslim and Christian students
to unite and work on issues
such as peace and social and
economic justice.
The initiative will help stu-

dents from both traditions understand the various myths surrounding religious and ethnic beliefs in
the other 's tradition. This w ill
stimulate bonds of friendship for
trust building, mutual understanding, and cross-conflict d ialogue. The initiative will encourage and promote the formation of
interfaith (Muslim / Christian) caucuses I associations on various
campuses of higher learning in
Nigeria. Ultimately, we hope to
develop a plan for creating an
African regional network of young
peacebuilders.
The experiences obtained from
this dialogue could be used in subsequent dialogues involving other
institutions using some of the student participants as resource persons. A planning committee comprising 12 Christian and Muslim
student leaders was convened in
Lagos in April 2002 to strategize
and put in place an agenda for the
consultation. To ensure unbiased
and effective planning, equal numbers of Muslims and Christians
were on the planning committee.
Bear ing in mind the very crucial
nature of the consultation, members and resource persons for the
planning committee and the consultation have been d raw n from a
broad spectrum to include youth
and students, politicians, theologians, social w orke rs, and religious leaders.

e

The Rev. John K. Ya 111basu is a
GBGM regional mis io1wry working
with the Africn Youth Network.
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REFLECTIONS ON AN
INTERFAITH EXISTENCE
by
ne of the early experiences I
had in North Africa happened during the first week I
was in Algiers in January
1984. I had been in Constantine for
a month and was now in the capital and largest city of Algeria.
Algiers sits on a comiche and is

0

32
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shaped something like a huge
amphitheater. The view from the
heights of the town is spectacular;
the azure waters of the
Mediterranean give way to bright
white buildings as the city rises
dramatically from sea level. I had
been strolling around the famed
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Muslimmenin fv
burnouses similar

Benjamin Hardman
Casbah, losing myself in the maze
of alleyways and dead ends and
noting the intimacy of the closequartered architecture. The vivid
sunlit colors on that bright winter
day contrasted with the darkness
of the covered markets, rich with
the aroma of fresh mint and spices.

Al~ers.

It was all new tc
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Muslim men in Morocco wear
burnouses similar to those worn in
Algiers.

It was all new to me: the women in
their white haiks (long robes); the
old men in their brown bumouses
(hooded cloaks); the mobs of boisterous children playing soccer in the
most confined spaces imaginable
even as human and animal foot traf-

fie pa s d through indiff r ntJ y.
Id cided to stop at a cafe on the
lower part of the Casbah. It was a
Fr nch- tyle coffe bar with dust on
the windowpane
and worn
po t rs on the walls. The clacking of
domino games resounded over the
conv rsation in the smoke-filled
air. I took a place at the bar, ordered
an espr sso, and settled back to take
it all in. When I finished, the barrista
gave me another espresso.
"I didn' t order this," I said.
"That man over there ordered it
for you," the barrista replied, pointing to a man a few feet away.
My benefactor, a man of about
30 with a thick mustache, came to
the bar and without so much as an
introduction asked, "Why do you
worship three Gods?"
This incident sticks with me
today, almost 20 years later, as symbolic of Algeria. I was there for
almost five years as a secondary
school teacher. At any moment, a
religious or philosophical conversation would arise in the most unexpected situations. I was often
expected by total strangers to gi e a
detailed account of my Christian
belief. Like my friend in the Casbah,
most people I met had some knowledge of Christianity but often had a
particular take on the "facts" they
knew. Generally, people were genuine in their curiosity, and as I later
discovered, drew much of their
conceptions of Christianity from the
Qur' an. Since religion was a
large preoccupation with many
Algerians, it was often assumed
that visitors from abroad shared the
same sense of urgency regarding
spiritual questions.
This incident was also a quintessential gesture of generosity.
Islam places a high premium on
hospitality, and, owing to an economy noted more for gaps than for
production, there were many times
when the generosity of my Algerian
friends, or sometimes even
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strangers, met my urgent needs.
Even though I was in Algeria
with The United Methodist Church,
this fact did not mean anything to
my students and friends. At the
time, foreign teachers were common in Algeria. Many were MiddleEastern Arabic-speaking Christians
and others were from Europe or
North or South America. Of course,
there were foreign Muslim teachers
as well and quite a few Eastern
Europeans, some of whom were
Marxists.

Belles Lettres Arabes

T

he Belles Lettres Arabes, or the Arabic
Literature Institute, where Ben Hardman
works, is a library with over 30,000 volumes
on North African literature and history. It was
founded in 1926 as a language center by the
Catholic Church. Today, the library serves
Tun isian doctoral students from Zaytuna
University and others who research North
African history.

For me, Algeria was a microcosm. Workers from all over the
world performed various tasks
throughout the country and often
lived side by side in small villages.
The church in Algeria was so tiny as
to seem insignificant, since the
country is 98 percent Muslim.
However, the international nature
of the small congregations in the
1980s left an impression on almost
all who were there at the time.
Many were forced to consider their
beliefs on a daily basis and, for the
first time in their lives, were unable
to take their faith for granted.
At the same time, owing to the
scarcity of Christian places of worship, services were ecumenical by
necessity. My teaching post was
near Mostaganem during the first
year; since Sunday was a workday,
I could not go to Oran (the nearest
city offering Protestant services),
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cept on the Thur day I Friday
weekend. The Catholic Mass on
Sunday evenings attracted 40 or so
people from about 15 different
countrie (including Algeria) who
came from Catholic, Protestant,
Orthodo , and Coptic traditions.
The Protestant Church in Oran was
also small but international in character, and Catholics and Protestants
had close links, including a common Bible study. Christian life in
Algeria was enriched by constant
discourse with Muslim friends and
deepened by friendships with
Christians of other (particularly
Arabic-speaking) traditions.
As an American, I was
impressed by how much our culture
colors the nature of our faith. We
have an entrepreneurial society and
often see our witness in terms of
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salesmanship. It is easy for us to cast
Islam as a kind of generic brand religion that should be replaced by our
superior product. Although this
approach may attract some people, it
generally elicits the same response as
obnoxious TV commercials.
Christians have a history in
Arabic-speaking lands dating back
to the very first days of the Church.
Egyptian, Syrian, Palestinian, and
Iraqi Christian friends showed the
rest of us the kind of patient witness
that comes from a life of service.
While Western Christians use innovative and sometimes even faddish
witness tactics, these Middle
Eastern brothers and sisters depend
more on existential rather than verbal
witness. For
centuries,
Christians in this part of the world
have lived as a tolerated minority
and have developed a sense of the
wealth and history of our faith. For
example, there are churches in Syria
where the congregants still speak
Aramaic and pray the Lord's Prayer
pretty much as it was originally
spoken. (Jesus spoke Aramaic.)
Christians in this part of the world
also have a deep sense of the communal nature of our faith that, over
time, has created a sense of interdependence. As a United Methodist
used to the often gregarious
approach to Sunday services, I am
sometimes awed by the contemplative nature of the Coptic and
Orthodox services I have attended.
While there is much to rejoice about
in our faith, once in a while a quiet
sense of awe helps us appreciate the
immensity of the Holy Spirit.
As a Middle Easterner, Jesus of
Nazareth would probably feel less
foreign among Arabic Christians
than European or American
Christians-at least culturally.
However, the New Testament
records that Jesus was not entirely
happy with his culture and challenged it consistently. He found the
faith of outsiders and even pagans,
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such as a detested centurion, superior to that of Israel (Luke 7:9) and
was critical of the Sadducees and
Pharisees who should have been
the representatives par excellence of
true faith. It is on this level of faith
that we are called to follow our
Lord. Although Jesus expressed
himself through culture, he transcended it.
"Allah" is the Arabic word for
God and it is used by Arabic-speaking Christians as well as by
Muslims. Both Christians and
Muslims believe that God, alive and
active, speaks. This is one of the reasons both faiths are called "prophetic religions." In our Scriptures, we
find that God speaks through
prophets, ordinary people, and historical acts.
At the same time, when we do
recognize that God has spoken, the
tendency is to preserve the experience. Like Peter, John, and James at
the Transfiguration, we want to
build "booths" to keep our experience of God safely preserved in a
box. Well-intentioned as this may
be, God prefers that we experience
Him firsthand. Perhaps that is why
God is always breaking the
"booths" we make for Him.
I have heard Muslims talk
about a "journey in God" as they
seek to know Him better. The five
daily prayers, starting before dawn

esa "wh
ay Christ
eRama~
ty as a
ality fas
xactlythe
ce emph
elievers.

P. 34: Marketplaces, like these in Morocco, are prevalent in North African
Muslim communities. Above: A market in Algeria. Inset: A child looks down a

narrow street in the Old City section of Algiers.
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and ending after sunset, are opportunities to linger with God. The timing means that believers cannot go
long without returning to God.
Much in Islam points to unity,
since divine oneness is basic to the
faith . The Islamic community creates a "whole," a "unit," in the same
way Christians regard ecumenism.
The Ramadan fast creates a sense of
unity as all Muslims in a given
locality fast and break the fast at
exactly the same time. Muslim practice emphasizes the equality of
believers. On the pilgrimage to
Mecca, presidents and paupers
remember that they will make their
journey to God under the same circumstances. All believers on hajj

wear the same shroud-like clothing
and perform the same rituals. In
mosques all over the world, believers pray shoulder to shoulder on
Fridays and follow the same holy
choreography in unison.
Many of my Muslim friends tell
me that it is uplifting to know that
Muslims all over the world are
focusing on God in a unity that
passes national frontiers. Since the
daily prayers are at appointed times
according to the position of the sun
in the sky, there is always somebody facing Mecca and praying to
God somewhere in the world as the
earth rotates.
While some Christians argue
that such ritual unity lends itself easily to legalistic pharisaism, I believe
many Muslims simply use these
practices as a vehicle to contemplate
God, much in the same way
Christians use hymns or liturgy.
While Christians are likely to be
suspicious of excessive ritual,
owing to a legalistic strand of
Judaism in the time of Christ,
Muslims are more likely to criticize
idolatry because of the statue worship that the Prophet Muhammad
attacked.
Both Muslims and
Christians believe that God alone is
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worthy of worship.
God speaks to us through "religion," which gives rise to spiritual
traditions. At times, however, religion becomes one of those rigid
booths we erect that ultimately distances us from the reality of God.
Religion then becomes an idol, in
Muslim terms, and pharisaic ritual
in Christian terms. Muslims and
Christians need to talk With one
another and listen for the voice of
God, so that we cease being specters
to one another. At the heart of our
Trinitarian faith, we do not worship
three Gods-we worship a God that
is revealed in loving relationships
symbolized by Father, Son, and
Holy Spirit and reflected in God's
love for creation. It was this, more
than anything else, that motivated
the early church and attracted new
believers, causing Christianity to
spread beyond the Middle East.

Benjamin Hardman is a missionary
with the General Board of Global
Ministries of The United Methodist
Church assigned to serve as the education director of Christian/Muslim
Relations in Tunis, Tunisia. He is a
librarian with the Belles Lettres Arabes
(Arabic Literature Institute).
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by Peter Siegfried
fter the Soviet Union fell
apart, Macedonia became
an independent country in
1991. While wars ravaged
the other former Yugoslav countries
(Croatia, Slovenia, Bosnia, Serbia, Kosovo),
Macedonia was more or less in control of the
conflicts within its multicultural population
(Macedonians 66.4 percent, Albanians 23.l percent, Turks 3.3 percent, Roma or Gypsies 2.3 percent;
religious groups-Orthodox 67 percent, Muslims 30
percent, Protestants, Methodists, Roman Catholics,
Jews, and others 3 percent). During the Kosovo War,
several hundred thousand Albanians received refuge in
Macedonia. But once the war was over, trouble started.
Many former Kosovo (Albanian) refugees did not
return to their country. Since NATO troops controlled
the Kosovo region, the rebel soldiers were unable to
operate in Kosovo. Many moved south into Macedonia.
The already existing conflicts between Albanians and
Macedonians became worse and fighting started in the
northern part of the country. The main reasons for the
troubles were economic and social issues, language, cul-
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The Peace Process
Boris Trajkovski was elected president in 1999. He is a
Methodist lay preacher and he and his family are
members of The United Methodist Church. During
the elections, he received the support of the Albanian
population in Macedonia because his platform
included a vision of a united Macedonia, with
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ture, and representation in the government. The respective leaders of the ethnic groups capitalized on the religious tensions of the different groups that were
involved in the conflict.
The situation turned critical in 2001 when nearly
one person of every family was called to serve in the
army. A period of fear and uncertainty and several
months of conflict followed. Since early 2002, the situation has calmed down. Today, there are only occasional
shootings in the northern border area of Kosovo. The
Macedonian government has invested a lot of Western
monetary support in the Tetovo Region, where the
majority of the Albanian Macedonians live. Although
the situation is still fragile, Macedonians hope for "a
more quiet life."
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Albanians and Macedonians living together in peace.
President Trajkovski has played a crucial role in
ecuring the Macedonian Parliament's vote in favor of a
new constitution that accommodates the Albanian
minority and recognizes the main non-Orthodox confessions. The new constitution formally acknowledges the
claims of the Islamic minority. The Albanian language is
now recognized as an official language in court, schools,
and the media. Five main religions- Orthodoxy, Roman
Catholicsm, Islam, Judaism, and United Methodismare now recognized by the government. President
Trajkovski is a trusted figure, not only in Macedonia but
also internationally by the Kosovo Force (KFOR international peacekeepers), the European Union, and the
United States. The Ohrid Peace Agreement, signed in
August 2001, was welcomed by a large majority of the
population. Elements in the Orthodox Church have criticized the president, accusing him of betraying the church
and the unity of the country. They also addressed attacks
against The United Methodist Church, and one church
was vandalized. There is hope that the new constitution
will be an important contribution toward building confidence and peace.
In June 2001, a group of about 20 religious leaders
from Macedonia met in Geneva, Switzerland, at the
invitation and facilitation of the World Council of
Churches and the Conference of European Churches
(CEC). They signed a joint statement expressing their
willingness to cooperate in the midst of the present crisis. This act created much greater readiness on the part
of religious leaders to support the idea of increasing the

role of faith communities in building trust and preventing violence. Toward this end, an important faith movement has taken place that continues to improve conditions in Macedonia.
In September 2002, Boris Trajkovski received the
Peace Award from the World Methodist Council.
The Trialogue
The Trialogue movement was founded 15 years ago
by two theologians, Professor Leonard Swidler of
Temple University in Philadelphia, Pennsylvania, and
Professor Paul Mojzes, Provost of Rosemont College
in Rosemont, Pennsylvania. Since 1989, 27 scholarsnine from each of the three monotheistic religions
(Judaism, Islam, and Christianity)-have held academic sessions in different parts of the United States.
The movement is known as the International Scholars
Annual Trialogue (ISAT). These academic sessions
have produced several publications. ISAT has recently begun to meet outside the United States: Graz,
Austria (1993), Jerusalem (1994), Jakarta, Indonesia
(2000), and Skopje, Macedonia (2002).
The pattern of the meetings has changed from the
original meetings in the United States. The goal has
become reaching out to local leaders, facilitating dialogue in a certain region, and building trust. Local
participants are now included in the process of the
Trialogue. Academic presentations on given subjects
are still an important part of the meetings, which now
include small group meetings, conversations, and
trust building. The founders of ISAT write: "The inter-

Participants in the
International
Scholars Trialogue
held in Skopje,
Macedonia .
President Boris
Trajkovski (center)
and Peter Siegfried
(fourth from right)
were United
Methodist participants.
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Orthodox priests, Muslims, and Methodists were among
the participants in the International Scholars Annual
Trialogue held in Macedonia.
national Jewish-Christian-Muslim Trialogue has
become a sign that we do not have to passively accept
the hostilities, which characterize and continue to
determine the relationships between the followers of
the three great Abrahamic faiths. We know from the
experience of past Trialogues that great strides can be
made by leaders and scholars of the three religions
when we are willing to engage in respectful sharing of
each others' insights, aims, frustrations, fears, and
hopes, and listening to our partners." This was the
spirit in which the Skopje Trialogue was held.
Paul Mojzes asked in his welcome address in
Skopje: "Does such a dialogue make a difference?

I
I I

What would be the alternatives? Will Macedonia
repeat the Bosnia experience to realize how devastating the war is only after the war? The Trialogue tries
to act as yeast. We want to initiate more local meetings
and dialogues. It is easy to distrust. We want to build
trust through dialogue."
When President Trajkovski met the Trialogue
founders Leonard Swidler and Paul Mojzes a few
years ago, he recognized that such a meeting could
have an impact on the Macedonian situation. He
invited them to organize a Trialogue in Macedonia
and offered his patronage. He was present at the
Trialogue and gave a short speech at the opening and
closing sessions. Five languages were used,:
Macedonian, Serbian, Turkish, Albanian, and English.
The Trialogue brought together approximately 40
scholars from England, Austria, France, Germany,
Yugoslavia, Congo, United States, Canada, Morocco,
Spain, Switzerland, India, Pakistan, Egypt, Indonesia,
Lebanon, and Israel, and another 40 Macedonian participants representing the five recognized religious
communities in that country.
Conclusions
As was hoped, the conference made a positive impact
on the relationships between religions and peoples.
Over 50 percent of the participants were Macedonians.
Many of them knew one another. Since the war in 2001,
contacts between them had decreased. Meeting in the
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The United Methodist Church in Macedonia
rotestantism in Macedonia started in the 19th century. Several denominations were involved, including Presbyterians, Congregationalists, and Methodists.
The first missionaries educated women, some of whom
became active evangelists known as "Bible Women ."
During the Communist era, just when the outtook
seemed darkest for Methodist freedom, the Serbian government's Ministry of Public Worship granted Methodist
preachers partial recognition. They were permitted to
baptize, celebrate marriages, and bury the dead.
When Yugoslavia broke with Russia in the 1960s,
the Tito Communist regime became more liberal.
Church life was tolerated. Three Christian churches
(Orthodox, Roman Catholic, and Methodist) and the
Muslim community were officially recognized .
During the 1970s and 1980s, the Macedonian
Methodists were allowed to build several new churches
in Strumica , Murtino, Monospitovo, and Kolesino.

P

After three years of negotiations with the local government following independence in 1991 , the Strumica
church obtained a piece of land on which it built the
Ellen Stone Center, a center for social activities, a longheld dream in the community made possible with support from UMCOR.
From 10 long-standing congregations, the work has
grown in recent years lo 13 congregations with a constituency of 6000. There are two ordained elders, four
deacons/ pastors, one lay pastor, and 18 lay preachers.
The post-war situation is characterized by great poverty
and a lack of medical supplies and heating material.
Support is still needed from abroad.
In the 1999 elections, Boris Trajkovski became
Macedonia's president. He and his family are members
of The United Methodist Church, and President
Trajkovski is a lay preacher. He is encouraging religious
groups to cooperate and reconcile.
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l Maced conference, sharing meals together, and traveling to
tow deva
several places with foreign participants helped renew
Tialogue relationships.
Jca]mee
Fonnal Agreements
The conference spent one morning in each of the theoe Trial logical seminaries of the Orthodox and Islamic faiths.
dojzes a The two deans made a commitment toward coopera.eeting c tion between the two theological schools. There have
ituation. also been talks with the smaller groups (Jews, Catholics,
1 Maced
United Methodists) to invite their representatives to
-esent at introduce their faith to the theology students. In the
opening future, representatives will provide learning sessions
were ll about their respective religions.
and Eng
Conference proposals brought about private meetixunatel ings of important religious players at the residence of
e, Ger~ ' the archbishop and at the Islamic community headla, Mor ' quarters. A significant commitment was made to create
t, Indon a council on interreligious cooperation to be appointed
~donian · by religious leaders and to meet regularly. (The existing
ed relig ~ interreligious commission was organized by the government and staffed by political parties. It has had difficulties making headway because of too many conflicting political interests.)
;itive im 1
The heads of the five religious communities also
nd peo pledged to meet on a quarterly basis, or more often, in
!acedo
the event of a crisis.
1

~ting

· e Common Concerns and Needs
During a group discussion session, the following concerns and needs were discussed.
Promoting and facilitating interreligious dialocal go logue on a local level. One possibility is to celebrate
Strumi
religious holidays together, as was done in some areas
during the time of Communism. Another is to initiate
built
area committees with exchange visits between
religious leaders, all in the cause of greater religious
freedom.
Providing worship space. One plan is to rebuild
workh mosques and churches that were destroyed or vandalized. Some property still has to be returned by the state.
~a co
Religious education for children and youth. This
~ers, lo
requires ongoing dialogue with teachers and the theoeache
logical schools, listening to each others' stories, and
~pave
rewriting curricula for school lessons.
materi
Security, equality, and problems of crime.
Religious leaders should denounce vandalism. A way
will have to be made to provide security for people in
beea
danger. Dialogue with politicians and members of the
fem
military on national and local levels is necessary.
~reside
Regarding the use of religious symbols, equality before
rdigio
the law must be developed.
Economic development. Economic development

The United Methodist Church in Murtino, Macedonia.
will provide and improve employment, hospitals,
orphanages, and prisons.
Follow-up by the Trialogue Leadership
Len Swidler and Paul Mojzes promised to return to
Macedonia at least twice to renew their personal contacts and facilitate the dialogue.
Because of the Trialogue' s excellent leadership,
the long journey the organizers have made together,
and their great respect for one another, no one took
the easy way out or provided superficial answers.
Although most of the presentations were on an academic level, adequate space and encouragement built
new relationships. The Trialogue has challenged the
religious communities to take new steps toward peace
in Macedonia.

The Rev. Peter Siegfried of The United Methodist Church in
Switzerland/France is executive secretary for connectiona/
relationships for Europe and North Africa, the General
Board of Global Ministries.
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STORIES OF FAITH

Saved Lives, Changed Hearts
by Kathie Mann
mercies, the three-vehicle caravan
set off over the dusty road that led
to this village in the wilderness.
We set up the clinic in an abandoned school that gave us enough
room for the dentist, eye doctor,
general practitioner, surgeon, pediatrician, and the pharmacy. Before
we opened the doors, the chief of
the village greeted us and prayed
for us in the name of Allah. At about
10 A.M., we were ready to see
patients who, by this time, numbered in the hundreds. Throughout
the day, we maneuvered through
four different interpreters because
of the different language groups
represented. By 4 P.M., we realized
we had worked without stopping,
had seen patients that ranged in age
from babies to the elderly, and had

n planning a mission trip to
Kenya for October 2001, I had no
idea how different it would look
in light of 9 Ill. Early in July, I
had been asked to participate with
the staff of Maua Methodist
Hospital of Kenya on an outreach
clinic to Garba Tula. This very isolated Muslim village, three hours
away from the hospital on a dirt
track, had no access to medical care.
So the hospital staff, with the help
of a local Methodist pastor in Garba
Tula, decided that they would bring
the hospital to the people.
However, in the aftermath of
9 Ill, extra precautions were taken.
Each vehicle had an armed guard
for protection, and we all agreed
that we would not travel after dark.
With a farewell prayer for travel

I
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dispensed approximately four prescriptions to each (including multiple vitamins) with a grand total of
450 people served.
As we packed the last bags into
the vehicles, the chief again asked
us to come and talk with him. He
stood in front of us in his long white
robes and scullcap, holding his
walking stick and thanking us
again. He said: "Thank you for not
looking at us like other Muslim peoples who caused such terrible
things. We are a gentle, poor people
who need your help. Thank you for
not being afraid to come. Please do
not forget us."
When I returned in June 2002
with another team to Kenya, I was
surprised one day by a visit from
the Rev. Julius, the Methodist pas-

Opposite page: Children in Garba
Tula, Kenya, have been examined by a
doctor and await medication. Above:
A volunteer works in a pharmaci; set
up in a classroom of an abandoned
school. Left: Men and women wait
for medicinal instructions from
translators.
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tor of the Garba Tula church. He
had traveled all day to the Maua
Methodist Hospital because he
wanted to tell me the rest of the
story. He said that the day after the
October clinic, the town council
met. They had a very heated discussion about the medical team. It
went something like this: "We had
been told all our lives that

Christians were bad people. But
they are the only ones who have
come to help . Where are our
Muslim doctors? These Christians
came to a strange place and were
unafraid. Why don' t our own leaders do this? We do not understand
why we have been told all these
things about Christians when here
in our own village we have seen
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them at work helping our people
in love and peace."
Rev. Julius said, with tears in his
eyes, that not only were people's
lives saved, but many hearts were
changed. His life has been much easier since the team's visit. People who
had been recommended for surgery
had received it at the Methodist
hospital. The district is now eager to
host another medical team.
"God is good," said Rev. Julius.
"Please remember us and come
back."

Kathie Mann is the director of
Partners in Mission in the Texas
Annual Conference.
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Mission Memo
UMCOR is helping to provide maternal and child
medical care to the Methodist Church of Haiti's
Community Based Primary Health Care Program,
which serves the poorest people in Haiti. The
international community has been withholding
funding for the past year in an effort to force the
Haitian government to resolve internal issues.
International Disaster Response, Advance
#982450-8. Mark your contribution "Haiti
Emergency Health Care."
UMCOR is working with disaster response personnel in the California-Pacific Conference and
church leaders in Guam to respond to needs of the
people affected by Supertyphoon Pongsona, Guam
Emergency, Advance #901190-3.
Africa is enduring an unprecedented hunger
crisis in which 38 million people are at risk of starvation. In Ethiopia, 6 million people need food. That
number is expected to rise to 10 or 14 million in 2003.
To help relieve famine in Ethiopia as well as in subSaharan Africa, give to Southern Africa Famine,
Advance #101250-4. Gifts may be designated for
both regions.
I

Russia Initiative Consultation
The 10th Russia Initiative Consultation convened in
Dallas, Texas, November 2002. At the two-day meeting, 300 United Methodists affirmed the church's
work and the goal of self-sufficiency for the Russian
church.
The church, which has grown to 5000 members
and 2000 Sunday school students, has expanded to
Kazakhstan, Ukraine, Moldova, and Belarus.
Reflecting this growth, the Russia Annual Conference made 127 ministry appointments to 110 congregations in September 2002. Conference delegates
approved a decentralization plan that replaces the
single conference centered in Moscow with four
new conferences that include 11 districts.

I

II

Aid to Children of Iraq Continues
The National Council of Churches and several other
US religious organizations have launched a milliondollar campaign, "All Our Children," in response to
the critical health care needs of Iraq's children.
Twenty years of internal and external wars and
sanctions levied against Iraq since the Gulf War have
killed an estimated 500,000 children. Funds are slated to purchase antibiotics, anesthesia, intravenous
solution kits, and implement methods of purifying
drinking water. The items will be sent to pediatric
hospitals and institutions under the supervision of
international relief organizations. Funds may be
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given to this campaign through UMCOR Iraq
Emergency, Advance #623225-4.
Homelessness and Hunger Increase
The US Conference of Mayors met in
Washington, DC, on December 17, 2002, to discuss the decrease in charitable contributions and
rising housing and healthcare costs that have
resulted in a nationwide hunger and homelessness crisis. Federal budget cuts to programs for
the poor and disadvantaged have contributed to
the crisis.
A survey of 25 cities conducted by the mayors'
conference revealed that demand for food aid has
risen by 19 percent, with working families requiring
the most help. Demand for emergency housing across
the country has risen also by 19 percent, while in St.
Louis, Missouri, the increase has risen to 64 percent.
DEATHS Pauline Goodwin, retired deaconess with
more than 29 years of service in the United States,
died March 12, 2002 ... Eunice Huber, retired missionary with more than 8 years of service in
Okinawa, died September 14, 2002 ... Henry "Hank"
A. Lacy, a missionary child born in China with more
than 19 years of service in India and former GBGM
World Division staff member, died October 3,
2002 ... Elizabeth S. Anderson, retired missionary
with more than 7 years of service in southern Zaire,
died October 11, 2002 ...Margaret E. Gaston, retired
missionary with 21 years of service in Sierra Leone,
died November 3, 2002 ...George F. McKelvy, retired
missionary with nearly 4 years of service in Bolivia,
died November 6, 2002 ... William N. Zimmerman,
retired missionary with nearly 28 years of service in
Singapore, died November 13, 2002 ... Gertrude
Bauer, retired deaconess with 18 years of service in
Philadelphia, died November 22, 2002 ...Elvira
Townsend, retired home missionary (EUB) with 20
years of service in Espanola, New Mexico, died
November 26, 2002 ...Wayne Reichert, retired home
missionary (EUB) with 10 years of service in India,
died December 3, 2002 ... Joseph Bisby, retired missionary with more than 17 years of service in
Zimbabwe, died December 4, 2002 ... Lila H.
Templin, retired missionary with more than 15
years of service in India, died December 5,
2002 ...Twila Hahn, retired deaconess with more
than 27 years of service in Asheville, North
Carolina ... John M. Havey, II, graphic designer for
GBGM, died December 29, 2002 at the age of 38. He
contributed his talents to the last two issues of New
World Outlook.
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United Methodist Mission in
Mongolia

Christmas Celebration in Senegal
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by Rev. Nkemba Njungu and Mbwizu Ndjungu, United Methodist missionaries assigned to Dakar, Senegal
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by Helen Sheperd, GBGM missionary assigned to Mongolia.
"... Do not be afraid; for see-I am bringing you good news of great joy for
all the people: to you is born this day in the city of David a Savior, who is
the Messiah, the Lord. " -NSRV, Luke 2:10-12
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Mongolians
claim
Buddhism
(Tibetan) as their main religion with
atheism also common. Many people
are Buddhist because it has been a
way of life for many generations. It is
not so much a personal choice, but a
natural part oi the culture.
As part of my duties, I visit the
Palliative Care Unit of the National
Cancer Center. Sometimes people ask
me who sent me to Mongolia. One
patient asked me this question and
then requested, through her husband,
that I pray for her. Her husband
explained that his wife wasn't really
Buddhist but was raised in the Helen Sheperd
Buddhist perspective in the countryside.
She became eager for the prayer support, so we visited her every
day and continued to do so even when she was moved to the surgical ward to be prepped for the amputation of her cancerous leg. We
thought we were sneaking into the surgical ward. Other patients
helped us by pointing out the way to where she was, but later we
discovered everyone knew who we were and did not mind our presence .
The patient has been eager to learn about Jesus and so the translator with whom I travel continues to comfort her through prayer
during our visits .
Another patient who lives about 45 minutes outside of the city
was not a Christian when we first visited, but he seemed interested.
His wife brought out some books that they had received from other
Christians. This man now sings with us when we visit, prays with
us, and has accepted Jesus Christ as his Savior. You should see that
bright smile when we come to visit. He is very sick now, but still
has a happy heart, as does his wife.

~

-.:;

~

This message brought to the shepherds by the angel is the reality of
all the times. Even with theological differences between Muslims
and Christians, there are a number of shared historical religious
".w,.,,..
events. One of them is the
belief in Jesus and the
knowledge of his birth
that is celebrated around
the world at Christmas.
Although 95 percent of
Senegal's population is
Muslim, Christmas is a day
of celebration for both
Christians and Muslims.
The Christmas tree is
The United Methodist congregation in
found in both Christian and
Thiadiaye, Senegal.
Muslim homes. When
,~ asked why they celebrate
~ Christmas, our Muslim
friends reply: "We know
Jesus. In the Qu'ran, he is
called Issa lbn Mariama
Gesus son of Mary). We
know him as a great
prophet. So Christmas is
not only a Christian event,
but it is an event for all the
people."
The birth of Jesus is
"good news of great joy for
The Christian Education workers and
all the nations," just as the
Sunday school teachers at the UMC in
angel told the shepherds.
Dakar, Senegal.
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How Beautiful the Body of Christ

Teaching and Missioning in Korea

by Joan Anderson Resetich, a 10-10-10 missionary working with the
Prayer Rivers Intercultural Ministries, LaSalle Illinois, working cooperatively with Native American Fellowship, Peoria Area, Illinois.

by Sonia Strawn, GBGM missionary assigned to Seoul, Korea and professor
at Ewha Woman 's University.

In the past couple of months, there have been constant heart-warming and breathtaking reminders of how beautiful is the Body of
Christ. Whether we are gathered in the sweat lodge, conducting a
prayer vigil by a sacred fire, making pumpkin butter or buffalo stew
or rice soup, sprinkling tobacco on a warrior's casket, singing, drumming, reaching out with healing massaging hands, joining prayer
hands across hundreds of thousands of miles, or standing in the
snow beneath the clear bright stars-the Body of Christ provides
food where our hunger is greatest.
Among the stories about the Cherokee Little People Who Wore
White, Yunwi Tsunsdi', is the "oldest story ever told." Cherokee tradition says these little people traveled all over the world and
exchanged information between peoples. Turtle Island people
(North Americans) knew about monkeys, giraffes, pyramids, and
that the world was round long before Columbus sailed. They also
knew of the appearance of a certain star, and a special child who was
born and grew to be a man of peace. In spirit, he visited the tribes of
North America. He willingly gave his life for the unappreciative people who killed him.
How beautiful is the body of Christ, peeking out of every people's
"Old Testaments," the oldest stories of Creator's promises of mercy.

Native American, Anglo, and Thai women meet in a cave for prayer
and song on the Holy Saturday before Easter, Prayer Rivers
lntercultural Ministries .

University students in many countries realize that, as heirs of a globalized world, it is essential to learn the English language. Missionaries
who teach English are helping to prepare students to contribute to the
society of the future. It is a challenge to design and develop new courses in English at Ewha Woman's University in Seoul.
The enthusiasm of the students for the
most recently developed course, Biblical
Studies in English, is remarkable. In addition
to learning English, the course requirements
include the study women in both the Old and
New Testaments. Each of the students chooses
one woman for indepth study. They also learn
formation, themes, and the study of the translation and spread of the Bible throughout the
world. Hae-Kyung, a senior majoring in chemistry wrote: "Nowadays, I really wait for this S . St
.
. . o f the onta rawn
c1ass. Fr ankl y speakmg,
at the b egmnmg
semester, I had no idea about the Bible and couldn't catch the things
we were covering. And I didn't have any friends either. But now,
everything has changed. The Bible is no more a strange or difficult
book for me! Now I definitely understand why the Bible is one of the
bestsellers in the world."

Sonia Strawn 's Biblical Studies in English class, Ewha Woman 's
University, Korea.
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each of you has
• d.
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- 1 Peter 4:1 Ob, NRSV

Like your personal payments for housing and
utilities, the One Great Hour of Sharing offering
keeps the lights on and the United Methodist
Committee on Relief (UMCOR) delivery system in
place at home and around the world. UMCOR is
ready to reach out immediately because of the One
Great Hour of Sharing offering. UMCOR receives
no World Service or other apportionment funds.
Administrative costs must come from somewhere,
and One Great Hour of Sharing helps meet those
expenses.

Every congregation is urged to participate in One
Great Hour of Sharing. Please urge your pastor to
order resources for this churchwide observance.
In the unlikely event your congregation does not
celebrate One Great Hour of Sharing, you can
give personally to ministries funded by this Special
Sunday. Write your check payable to your local
church and place it in the offering plate. In the
memo portion, write One Great Hour of Sharing.
The local church treasurer should forward all
Special Sundays checks to the conference
treasurer so your congregation will receive credit
for the contribution.

For more information, see www.UMCGivin~.or~ or call InfoServ, (800) 251 -8140.
To order resources, call toll free , (888) 346-3862.

;Join qur Global . . . ~._.
UMCOR ADVANCE
CONTAIN YOUR JOY
#982730-7

