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mother and child were among the thousands
of refugees from Kosovo who arrived each day
in April at the border crossing to Albania.
Many such families saw their houses torched
and their men taken.
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Human Rights, Inhuman Wrongs
1his issue of New World Outlook is devoted to as serious a subject as we
have ever tackled: the struggle for human rights. Simply a look at the
faces of the Kosovo refugees on our cover shows how far this age-old
struggle is from being won. In fact, in this end-of-century world of civil
wars, occupied homelands, uprooted peoples, deadly landmines, murdered civilians, wrecked houses, burned churches, gun violence, and
children forced to live on the streets, we seem to be preoccupied not
with human rights but with inhuman wrongs.
Surely, with so much human suffering to alleviate, so many human
hurts to heal, our churches have their work cut out for them well into
the next millennium. In fact, people of faith in the northern half of the
Western Hemisphere are responding with empathy and activism to the
meaner, harsher world encountered by less privileged children of God.
Individuals and congregations are feeding, clothing, housing, and
resettling refugees around the world through the United Methodist
Committee on Relief. And UMCOR has launched a "Justice for Our
Neighbors" program to give immigrants in the United States badly
needed legal aid. The Methodist-sponsored Street Children's Project in
Sao Bernardo do Campo, Brazil, has already transformed the lives of a
generation of children who are now grown, educated, and able to give
back some of the help they received. In Guatemala, Emiliana Aguilar
works to safeguard human rights by capturing the stories and struggles
of other Mayan women on film. In Puerto Rico, church leaders and
members are protesting an off-limits militarized zone and test site on
one of their islands, while in the occupied Palestinian territories of the
Middle East, United Methodist missionaries are publicizing Israel's
practice of land confiscation, home demolition, and a new version of
"ethnic cleansing." Even as we go to press, a delegation from the
National Council of Churches is roughing it in East Tirnor to help safeguard the people's right to a free referendum on independence.
And yet, in our problem-ridden world, where mission challenges
await us, why does so much hate continue to fester in the hearts of the
fortunate? Where does it come from-the hate that burns Black churches, destroying the social and economic fabric of African American
neighborhoods? How did the false idol of "White supremacy" seduce
the 21-year-old man who shot to death a graduate student from Seoul
as he was about to enter his Korean United Methodist church for worship? And why o so many people in all our denominations, who know
it's not OK to exclude people on the basis of race, sex, creed, color, age,
or disability, think it is OK to discriminate on the private and per onal
basis of "sexuality." In our ex-obse sed culture, it's interesting to find
in the Oxford English Dictionary that the word sexuality wasn't u ed in
English in its present sense until 1879. And the first use the OED
Supplement records for the word homosexuality is dated 1897. The e
words that didn't even exist in earlier centuries have now become
labels that many think tell them everything they need to know.
The mission that confronts the church in the new century and millennium is to love, not hate; include, not exclude; welcome, not expel.
We must be willing to risk all we have and are until all our fellow
humans enjoy "inalienable rights" as a reality.
-Alma Graham
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Definition of Human Rights:

"Human rights are the rights and ,
freedoms that allow us to fully
develop and use our human qualities, our intelligence, our talents,
• and our conscience and to satisfy
, our spiritual and other needs. They '
belong to everyone and are the
equal and inalienable rights of all
members of the human family. "
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n many ways, the twentieth
I century
has been the bloodiest
100-year period in human history.
While developments in technology
and communications have meant
improvements in the lives of many,
the century has also seen a rise in
the emergence of weapons of mass
destruction. Killing can be planned
and executed many miles away
from the victims so that the killers
no longer need to see the blood and
misery caused by their destructive
actions. And while we well may be
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indignant about United Nations'
weapons inspectors' being denied
entry into Iraq, we must keep in
mind that, in all the world, the
United States maintains the most
significant and diverse arsenal of
weapons.
The need for the world to codify the rights of human beings arose
after World War II, when much of
Europe was left in ruins. Church
organizations were in the process of
ministering to millions of refugees
created by the war. The world

Articles of the Universal Declaration of Human Rights (abbreviated)
1.
2.
3.
4.
5.
6.
7.
8.
9.
10.
11.
12.

Right to human dignity and equality
Freedom from discrimination
Right to life, liberty, and personal security
Freedom from slavery
Freedom from torture or degrading treatment
Right to recognition as a person before the law
Right to equality before the law
Right to remedy by competent tribunal
Freedom from arbitrary arrest or exile
Right to a fair public hearing
Right to be considered innocent until proved guilty
Freedom from interference with privacy, family,
home, and correspondence
13. Right to free movement in and out of the country
14. Right to asylum in other countries to escape
persecution
15. Right to a nationality and freedom to change it

16.
17.
18.
19.
20.
21.
22.
23.
24.
25.
26.
27.
28.
29.

Right to marriage and family
Right to own property
Freedom of belief and religion.
Freedom of opinion and information
Right of peaceful assembly and association
Right to participate in government and free elections
Right to social security
Right to desirable work and to join trade unions
Right to rest and leisure
Right to an adequate living standard
Right to education
Right to participate in the cultural life of a community
Right to a social order that assures human rights
Freedom to perform community duties that are
essential to personal development
30. Freedom from state or personal interference
in the above rights.

Adapted from Human Rights USA

struggled with the fact that 6 million Jews (and numberless other
persons deemed undesirable by the
Hitler regime) had been rounded
up, tortured, starved, denied all
their rights to be human beings
walking the earth, and finally murdered en mass. But the bodies lying
in the pits were definitely human.
The world was horrified.
Officials from mainline church
denominations began to meet
together at that time to understand
what had happened and to seek
ways for the nations of the world to
communicate with one another.
Churches took the lead in establishing a worldwide forum so that the
nations of the world could resolve
their differences before conflicts
escalated into catastrophic wars.
In 1944, the Federal Council of
Churches-the predecessor organization of the National Council of
Churches of Christ in the United
States--created the Commission to
Study the Bases of a Just and
Durable Peace. John Foster Dulles
chaired the commission. Walter W.

VanKirk, Bishop G. Bromley
Oxnam, Ernest Tittle, Georgia
Harkness, and John R. Mott were
some of the Methodists who served
on it. The commission issued the
"Six Pillars of Peace," begun in
1943. Among other things, this document called for the creation of a
United Nations structure to assure
peace among the nations. The Six
Pillars of Peace became part of the
discussions that led to the chartering of the United Nations.
Church leaders also played a
key role in adopting the Universal
Declaration of Human Rights in
1948. The World Council of
Churches asked that a joint commission be formed-the Commission
of the Churches on International
Affairs-as part of the permanent
system for consultation between the
UN and nongovernmental organizations. With the help of Eleanor
Roosevelt, this commission pressed
for the adoption of the Universal
Declaration of Human Rights and
provided article 18, which called for
religious freedom.

Opposite, p. 4: Refugees from Rwanda get
medical care at a camp dispensary in
Tanzania. Above: New York City, March 1:
Members of the NY Conference protest the
shooting by police of an unam1ed African
immigrant from Ghana, A madou Dia /o.
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Bishop C. Dale White, Making a Just Peace: Human Rights and Domination Systems.

Refugees forced to leave Kosovo by train, then dumped near the frontier by Serbian authorities,
walk along the railway tracks to reach the border crossing into Macedonia (March 30-31,1999).

--------':4 layperson in the New York Conference was upset when he
learned that his pastor had been arrested (for demonstrating
against the apartheid system in South Africa). He said: 'I was
going to complain to the District Superintendent, but I found out
he was arrested too. Then I was going to complain to the bishop,
but even he got arrested.'

"Walter Wink and I were arrested together for praying at the
White House. This was the second time I had been arrested in
demonstrating against the apartheid system in South Africa. It
was while we were sitting handcuffed on the bus that Walter Wink
patiently explained to me that an act of civil disobedience is not
primarily a political act, although it may issue in political
change. It is an exorcism! It is a naming of the demons, the first
step toward exposing them and stripping away their power to
deceive, as Jesus revealed."
Bishop C. Dale White, Making a Just Peace: Human Rights and Domination Systems.

.._____
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Although the idea of universal
human rights has gained wide j
acceptance over the past 50 years, I
human-rights violations continue
to occur. A quick glance at the headlines of a newspaper confirms this
point. Kosovo and East Timor provide numerous examples. But a
growing number of human-rights ese
advocates also point to violations
v
much closer to home.
11tla
In 1998, Amnesty International
introduced a human-rights investigation of the United States. It asked
that the United States adhere to the
common principles stated in the
Universal Declaration. The report
cited police brutality, torture and
abuse of prisoners, lengthy jail sentences for poor people and for
P•
members of racial and ethnic
tl

I

minorities, and incarceration of
asylum seekers as being among the
violations practiced in the United
States. It also urged the United
States to abolish the death penalty
and to ratify human-rights agreements that it has thus far refused to
sign. These agreements include the
International Covenant on Economic, Social, and Cultural Rights;
the Convention on the Elimination
of All Forms of Discrimination
Against Women; and the Convention on the Rights of the Child.
Churches are still very much
involved in the struggle for human
rights. The National Council of
Churches has produced a study
guide for churches, Pillars of Peace
far the 21st Century. The study,
based on the 1943 "Six Pillars of
Peace," looks at how a new vision of
the United Nations and world community would help meet the challenges of the twenty-first century.
The guide is designed to help congregations think about how to find
their own role in supporting and
building global peace with justice.
Pillars of Peace for the 21st
Century lifts up seven pillars,
adding one on the environment.
The pillars advocate increasing
political collaboration and accountability, building an international
legal system, improving economic
conditions, standing with the vulnerable and marginalized, building
a culture of peace, protecting
human rights, and improving and
preserving the environment.
Within this issue of New World
Outlook are a few individual stories
of some "hot spots" of humanrights activity. These include places
where violations are severe and
places where the courage and sacrifice of common people bring hope
to the struggles throughout the
world. These are also places where
The United Methodist Church and
its partners have become involved
in the ministry of human rights,

basing their actions on John 10:10,
in which Jesus says: "I came that
they may have life, and have it
abundantly." As disciples of Jesus,
we are called to do all that we can
so that all God's people may have
life, and have it abundantly. 0

Christie R. House is the Associate
Editor of New World Outlook.

I

Resources for
Human Rights Study

I

Pillars of Peace for the 21st
Century, by Patricia Rumer, is
available from the National Council
of Churches' Peace with Justice
Week, International Justice and
Human Rights Office. Cost: $4.00.
A 47-minute video is also available
for $6.00, or $8.00 for the set.
Order: phone: 212-870-2424;
fax: 212-870-2055;
e-mail:pwjw@ncccusa.org
Christian Social Action, December
1998: "A Special Issue Celebrating
the 50th Anniversary of the
Universal Declaration of Human
Rights." Cost: $1.50. Order from
the General Board of Church and
Society: 202-488-5618.
Making a Just Peace: Human
Rights and Domination Systems,
by C. Dale White, is available from
Cokesbury. Cost: $11 .00. Order:
800-251-3320.

Top: A clean drinking-water supply is essential to the UN's rural sett~ement progran: for
returning refugees in Laos. Above: Jose Ramos-Harte, the East Tzmor human-rights

activist who shared the 1996 Nobel Peace Prize, visits youth at a "Peace Jam" at First
United Methodist Church, Vancouver, Washington.
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one in Every so Peoyle Is uyrooted!
by Lilia Fernandez
One in every 50 human beings is now a refugee, a
migrant, an asylum seeker, or a displaced person.
Most of these uprooted people are women, children,
and youth. A very small percentage of them have
sought refuge within the United States, and some live
precariously in our neighborhoods and cities.
In Africa, Europe, Asia, and the Western
Hemisphere, people are being tom from their homes by
violence and despair. But behind the massive global
dimensions of today's uprootedness are individual stories of terror and hope, triumph and disappointment.
"I lost my home, my community-everything,"
said a refugee woman from Rwanda. "I worry about
my husband and my children who are not with me.
Will our family ever be together again? I am grateful to
be away from the killing but I do not feel safe. Many
women in this camp have been raped."
"When the war broke out," said a Bosnian refugee
who is a physician, "I received calls from my patients
telling me to be careful because they would kill my husband and rape me and my daughter. Some threats came
from people who had been patients for 15 years."
"I cry every night," said a domestic worker in
California. "No woman should be forced to make such
a choice. Parents don't know how lucky they are to be
able to kiss and hug their children every day. My
employers don't even know that I am a mother."
"I can't bear this life of hiding any more," said an
asylum seeker in England. "They say that I am not a

refugee, but I will be imprisoned, tortured, even killed
if I return. They ask for proof that my life is in danger. I
worry about my wife and children back home."
"I went to play with my friends close to my house,"
a 10-year-old Cambodian girl reported. "All of a sudden BOOM! My right leg was blown off by a landmine.
Sometimes I dream I have my two legs again."
"We had dreams," observed an Ethiopian refugee
resettled in the United States, "but we can only cope
with what is happening now. The racism we face in the
streets, while shopping, and at work and the racism our
children experience in school is abusive."
A pastor from Rwanda asked: "Where were the
church leaders before and when the killing started?"
Factors That Create Refugees
We need to understand the complexity of the causes
that create refugees, driving people out of their own
countries, as well as the conditions that force people to
become displaced within their countries or to flee and
seek asylum elsewhere. All the causes that uproot people violate basic human rights and reveal the inability
or unwillingness of governments to protect people.
Oppression of minority points of view, suppression
of dissent, and militarism represent political causes. The
unequal distribution of resources, the global restructuring of economies by economic elites, and the resultant
poverty for whole populations are economic factors.
Extreme nationalism or nativism (fostering the fear of
foreigners), enemy-imaging, and other harmful types

Left to right: Refugees from Rwanda in Zaire (1995). A refugee from Kosovo in Macedonia (1999). Laotian refugees in Thailand (1988).
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The United Nations High Commissioner for
Refugees (UNHCR) estimates that there are
50 million uprooted people in the world.
• There are 1.7 million refugees in Central
Africa.
• Around 1 million people are displaced in
Angola.
• In a 30-month period, 1.7 million refugees
from Mozambique in southeastern Africa
walked or used ferries, cars, trains, and
planes to go back home.
• There are 1.2 million refugees and displaced
persons still waiting to return to their homes
in Bosnia.
• While 4 million Afghan refugees have
returned to Afghanistan, 2.6 million Afghan
refugees are still in Pakistan and Iran .
• More than 100,000 Burmese refugees live in
14 camps along Myanmar's border with
Thailand.
• Between 500,000 and 1 million people have
been internally displaced in Colombia by
years of civil conflict.
• The United States deported 300,000 undocumented immigrants in the last two yearsmore than twice the number sent back in the
previous two years.
• About 16,000 asylum seekers are in detention in the United States. More than 3000 are
being detained indefinitely, with little chance
to be released .

of stereotyping exemplify the use of racial or ethnic
excuses to make people enemies and hence targets of
repression. Appeals to nativism have changed the very
nature of war so that human displacement, once a result
of war, is now a strategy of warfare. Rwanda and
Kosovo are devastating examples.
Labeling the Uprooted
Those who benefit from events that uproot people,
along with governments that have been unwilling or
unable to deal with the consequences, have further
deepened the crisis of uprootedness. One harmful practice has been the different ways people who have been
forced to migrate are labeled. Words and their definitions have become critically important in determining
the difference not only between mere subsistence and
sustainable family life but even between life and death.
Here are some labels and their definitions.
Refugees are people fleeing their country of origin
because of a well-founded fear of persecution or death
for reasons of race, religion, nationality, ethnicity, or
membership in a particular social group or political
party. The UN High Commissioner for Refugees
(UNHCR) is mandated to protect and assist them in
countries of asylum.
Asylum seekers have fled their home country for the
same reasons as refugees, have entered a country of
asylum, and are seeking legal recognition from the host
government. Asylum seekers differ from refugees in
that they have not been granted "refugee status"
through some internationally recognized process.
Internally displaced persons are people who have
been forced to flee from their homes but who have not
crossed international borders. Therefore they do not
receive protection or assistance from the UNHCR.
Economic migrants are people seeking economic
opportunity that is not available in their home country
for various.economic and political reasons.

Kosovo refugees on the way to camps in Albania and Macedonia with little more than the clothes they wore (1999).

Undocumented immigrants are people who enter a
country without the permission of its government.
Immigrants are noncitizens who are given legal permission to enter and settle in a country other than the
one in which they were born.
While governments take these definitions very
seriously, God does not. Increasingly, churches are
using the term uprooted for all who are forced to leave
their homes-be they refugees, asylum seekers, economic migrants, or internally displaced persons.

overburdened (approximately 93 percent of the world's
refugees and displaced persons are located in countries
of the Southern Hemisphere) and rich countries fear
being overrun.
It was this fear of being overrun that fueled the
passage in 1994 of Proposition 187 in California.
Proposition 187 revealed the climate of hostility toward
immigrants that made possible the passage of the Illegal

Fears and Solutions
Traditionally, those working in the refugee arena have
sought one of three durable solutions for refugees.
The first and preferred solution is voluntary repatriation. When conditions in the country of origin have
changed to the degree that refugees can return in reasonable safety, refugee agencies attempt to facilitate
their return. Long-lasting civil conflicts, the devastation
of a country's infrastructure, and extensive deployment
of landmines prevent this most desirable solution.
Local integration into the country of asylum is a second solution for refugees. Many have been welcomed
into their host communities. But, as political and economic conditions in the countries of asylum deteriorate, governments adopt less welcoming policies.
This leaves the third and last solution, resettlement
in third countries. Although available to less than 1 percent of the 13.5 million refugees in the world today,
third-country resettlement has become increasingly
their sole source of hope. Sadly, this avenue of rescue
has also become difficult for many, because countries of
resettlement, once hospitable, have begun reducing the
numbers they will admit.
Today we are witnessing the steady erosion of this
integrated system for refugee protection and relief. No
one wants refugees anymore. Poor countries fear being

immigration law in the history of the United States. The
leaders of the US Congress, elected in 1994 by increasingly vocal and fear-driven citizens, gave full reign to
harmful stereotyping of so-called "criminal" elements
and to fears of "losing control of our borders." The
Clinton Administration went along, somewhat reluctantly, perhaps bowing to the same negative pressures
of public opinion. The IIRIRA has also left in its wake
thousands of fearful and confused people-not only
undocumented persons but naturalized citizens and
permanent residents as well.

ggl

Immigration Reform and Immigrant Responsibility Act of
1996 (llRIRA).
The IIRIRA is one of the most drastic revisions of

ve !

Role of the Church
Faced with the plight of the world's uprooted and with
the suffering and abuses of legal and undocumented
immigrants in the United States, the Council of Bishops
of The United Methodist Church issued a strong statement in 1987-0n Undocumented Migration: To Love tht
Sojourner. "Acknowledging our particular role among
the pilgrim people of God," the bishops wrote, "we
invite all those whose hearts are as ours to join hands
with us in declaring our uncompromising intention to
welcome the sojourners in our midst and to walk with
them toward our mutual fulfillment as human beings.
We pledge ourselves to know them, their circumstances
and needs; to love them, to embrace them and their

Left to right: Serbian returnees in Bosnia. Refugees from Rwanda arrive in Tanzania. Bread is distributed to Kosovo refugees in Albania.
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struggle; to bid them welcome to our communities, religious and civil, for as long as is necessary or as they
should decide to remain. We commit ourselves to walk
humbly with God toward that realm where justice is
done because tender love dwells in the hearts of
women and men."
Across the globe, The United Methodist Churchthrough the United Methodist Committee on Relief
(UMCOR)-has been responding to monumental
refugee crises like those in Bosnia, Liberia, Rwanda,
and Kosovo.
More than 60 refugee projects around the world
and in the United States are funded by United
Methodists' contributions to Advance Specials. These
funded projects give hope to refugees, displaced persons, and asylum seekers in countries of asylum and
make it possible for others to return to their country of
origin when circumstances allow, as in Mozambique,
Cambodia, and Guatemala.
Since 1946, local United Methodist congregations
have sponsored thousands of refugees, offering them
the opportunity for a new life and making it possible
for countries of first asylum to keep their doors open to
those seeking refuge. Through the years, UMCOR has
been able to adjust its resettlement program to respond
to emerging needs, new issues, and new challenges.
In response to new risks being faced by the
sojourners in our midst, UMCOR's Refugee Ministries
at the General Board of Global Ministries and a United
Methodist-affiliated local ministry-Just Neighbors
Ministry-have begun a new program: "Justice For
Our Neighbors." This collaborative project has been
designed to enable local United Methodist churches to
provide valuable assistance in immigration matters to
immigrants, refugees, and asylum seekers. It seeks to
facilitate the establishment of volunteer, church-based

immigration legal-service clinics. Ten sites have begun
extensive training in immigration law and practice as
well as instruction in the fundamentals of clinic development and management. Another unique aspect of
this program is the formation of a working group of
people, both training staff and site volunteers, who are
developing and sharing theological reflections and
resources to undergird this ministry.
"Justice For Our Neighbors" was conceived to
include four major components: Education deals with
the circumstances that have brought people into these
vulnerable situations with the law in all its complexities
and hazards. Advocacy is the crucial response of discipleship, upholding and embracing the cause of God's
love and compassion on behalf of endangered peoples.
In service delivery we model, in our time and place, the
servant leadership of Christ. And through theological
reflection, we commit as Christians to be purposeful and
reflective in responding to those Biblical mandates that
compel us to "go and do likewise" (Luke 10:37).
To "go and do likewise," we must truly understand
the Gospel message as we have never done before. Like
the Good Samaritan (Luke 10:29-37), we who are fortunate must learn to look at the world through the eyes of
the wounded people left in the ditches of today's
world. Then we must act from that perspective. As
Jesus had to admonish his disciples and followers over
and over, so we must continually remind ourselves of
all the aspects of this task, lest we too fail to see with the
eyes of the stranger and thereby miss the meaning in
the message altogether. 0

Lilia V Fernandez is Executive Secretary for Refugee
Ministries in the United Methodist Committee on Relief
part of the General Board of Global Ministries.

Swiss helicopters bring US-funded meals to refugees in Albania. Other Kosovars made their way along the tracks to Macedonia.

Children's Rights·
The .Street Children ~ Projeet
at :Sao ernardCJ o Campg, Bra~il
An interview with
Marcos Antonio S. Souza
by Christie R. House;
translator, Mariela Shaw

•

The Methodist-sponsored Street
Children's Project in Sao Bernardo
do Campo, Brazil, celebrated its fifteenth anniversary in 1998. The
original project-started in 1983 by
a coalition of local Methodist,
Presbyterian, and Roman Catholic

12

churches-was coordinated by
Methodist pastor Zeni de Lima
Soares.
Sao Bernardo do Campo is an
industrial suburb of Sao Paulo,
Brazil's largest city. In the early
1980s, children who were forced to
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live and work on the streets- owing
to family economic hardship or the
absence of family altogether- had
no access to city services. So the
pastors of the three churches in Sao
Bernardo do Campo "invaded" the
streets, getting to know the children
they passed by each day. They felt a
calling for their churches to become
involved in helping the street children discover their gifts and realize
their potential. In consultation with
the children, the pastors decided
that they needed an office area
where the children could meet and
organize--a place that would create
a point of contact between the
churches and the children.
At this time in Brazil's history,
businesses and shop owners were
also organizing around the
problem of street children.
They saw children and
youth as delinquents
without families, perceiving the older ones as a
physical threat. They
believed that the presence of these young
people on the streets
outside their shops
deterred middle-class
people from shopping
and thus threa tened
their businesses. As a
consequence, some of
them arranged for
death squads, made up
of hired mercenaries, to go
out into the streets at night
and kill the children.
Meanwhile, the pastors were
contacting many churches in the
area in an effort to find a space for
the project-but without success. In
1987, the program lost six children,
all murdered in one night. Over the
course of the year, 37 children assodated with the project were killed
by death squads. Pastor Zeni de
Lima Soares remained as the sole
coordinator of the program. The
pastors of the other churches
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r- o eemed to feel that the project it elf
tip 0 wa all but dead.
her-j
But Pa tor Zeni would not give
up. Sh was invited to meetings by
the United Methodist Women. Sh
hared news of the project and of
the los of o many children with
concerned Christians in the United
tates. Along with the National
Council of Churches, the Women's
Divi ion of the United Methodist
General Board of Global Ministries
infused the project with financial
support. By 1991, Soares found a
building in which to open a street
children's center.
Now the first group of children
een
that the pastors began working
his with in 1983 have grown up. They
:rs, have received an education and
Ind now have jobs and families,
hil enabling them to give something
back to the project. One of those
'en
street boys-Marcos Antonio S.
oer Souza, known with affection as
'
"Marquinhos" -became the coes
director of the center 's programs in
1995,
fulfilling Pastor Zeni's dream.
1e

in government and from having a
voice m decisions that grea tly
affected their lives. But then, since
new provisions were being added
to the constitution to guarantee the
rights of children and since a large
national network had been formed,
the government had to sit at the
same table and listen to our concerns. As a youth, I participated in
these first meetings. From our work
with the two resolutions in the constitution came a new resolution that
was passed into law in 1990 called
the Statute on Children and Adolescents. As part of that statute, the
government must now consult both
children and adolescents before
passing any laws that deal with
children and youth.
Because of the economic situation in South America, children
must work. The parents, not the
children, should be earning the
family's living. But we must deal
with situations as they are, not as
we would like them to be.

A key point for us at the center
is to organize the children into
groups so that they can discuss and
analyze their rights under the law
and work to make sure the government is complying. If the children
and you th participate in society
and can help develop the kind of
society they want for themselves
and their children, they will grow
up as responsible adults.
House: What rights are the
children guaranteed?
Marquinhos: Well, it is the
same as the United State . [No rights
are guaranteed to children m the
Constitution of the United States -Ed. ]
Children have a basic right to life.
They have the right to an education, health care, food, and shelter.
They have a right to live with their
family of birth or with the family of
their choice if the birth family is not
functional. They have a right to a
place within their community. They

House: What are the rights of
children under the law in Brazil?
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Marquinhos: The new constitution, enacted in 1988, contains
two articles that relate to the rights
and protection of children. In 1986,
Brazil was still emerging from
years of military dictatorship into a
free and democratic society. The
Sao Bernardo do Campo program
was part of the National Street
Children's Network. Our project
was not the only one in which children and those who worked with
them were receiving death threats.
The National Street Children's
etwork made it possible for us to
end some of the children out of
ao Bernardo to other parts of
Brazil in order to save their lives.
Until 1986, children and youth
were excluded from participating

Opposite p. 12: Saturday is play day for this Brazilian street child. Above: Many street
children b~ar the burden of supporting their families. Those pictured on pp. 12-14 were
photographed by Leonardo Duarte, a former street child, now age 20.
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have a right to develop skills so that
they can assume a profession and
provide for themselves and their
families. In Brazil, if there is an accident or disaster, children must be
the first to receive services. They
have a right to a lawyer if they are
arrested, and they have a right to
expect the government to enforce
the laws that protect them. They
have basic human rights.
This is what it says on paper.
But in actual life, it is quite different. In Brazil, we say that the
churches have eaten up the law but
now they must digest it. They agree
that these are basic rights and that
all children should have them, but
how will they work to make these
rights a reality in society?
House: What is the church's role
in guaranteeing children's rights?
Marquinhos: The church must
challenge society. It must be the
agent that brings about change. It
cannot proclaim that society should
change and then do nothing to
transform society.
House: How is the Street
Children's Project in Sao Bernardo
do Campo working for change?
Marquinhos: We have programs to educate the children, to
bring them in off the street, to stimulate their creative thinking, and to
develop their physical growth with
activities such as dance and capoeira
(a combination of dance and martial arts). We have daycare for
working parents. We send groups
of children to Camp Lirnpo Paulista
to give them a chance to develop in
a different environment. But we
believe that each child is like a drop
in a pool. If we follow the widening
circles of ripples made by the drop,
we will find other people and areas
of life that need to be addressed.
Behind every abandoned child is a

14

Street children, transformed into well-trained, beautifully costumed dancers, perform as
part of the Bloco Eureca entn; in the Carnaval of Sifo Bernardo do Campo, Februan; 1998.
A bloco is a performing group, including dancers, drums, and marchers.

family that has been abandoned by
the government, the community,
and the church.
When you travel in an airplane,
they always say: "In case of emergency, the oxygen masks will
drop." Parents are told to put on
their own oxygen masks first so
that they will have the ability to
take care of their children. We feel
that families want and need to take
care of their children, but they
aren't getting the oxygen. We can't
just give the oxygen to the children
and let the parents die.
So we work with the whole
family. We have street educators.
Some are staff, some volunteers,
and some former street children of
the program who now live and
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work as responsible citizens. We go
home with the children. We find the
families-maybe living under a
bridge or overpass, having made a
home for themselves out of whatever they can find. If we can help
them regain their dignity and
increase their self-esteem, we can
reunite the family so that they can
care for their own children.
We work with parents on health
and psychological issues. We provide referrals to drug- and alcoholabuse programs. We put people
into contact with government programs that can help them find
housing and with advocacy groups.
House: How does the staff
accomplish this?

Marquinhos: We have three
levels of personnel. Our permanent
staff consists of six to seven people.
Then we have a larger group of
about 50, made up of people from
the community, many of them
church members, who participate
in the programs in any way we
need. They volunteer as drivers,
teachers, chaperons. Then there are
about 30 volunteers who work very
hard on specilic projects. Some children who have grown up in the
program return as volunteers.
House: Can you tell me about a
specilic project?
Marquinhos: We want the children and you th to come together to
work on something important. A
cultural icon in Brazil is the carnival
preceding Lent. For a week, businesses and shops all over the country shut down and people come out
and celebrate carnaval de rua-the
carnival in the streets. Groups perform dances and present skits.

Since 1992, we have formed the
Bloco Eureca, an entry in the
Carnaval of Sao Bernardo do
Campo in which the children perform. The project demands a level
of organization far beyond simply
planning dance steps and costumes. The children themselves
meet and plan what they will do.
The accomplishment they feel with
a successful performance really
raises their self-esteem.
The community also looks at
them differently. They are no longer
ragged street children but a welltrained, beautifully costumed
working ensemble that provides
entertainment for more than 700
people. We want to teach children
that they can be active participants
in making their own life stories
what they want them to be.
We work with 400 to 450 children in our center. But we are not
just keeping them safe, protecting
their physical integrity. We want
them to live abundant lives, not
merely to survive.

House: Has the situation
improved for Brazil's children? Are
they still threatened on the streets?
Marquinhos: The situation has
improved, somewhat. There are
still death threats, but they are not
as intense as they once were. One
thing that has helped is the outside
recognition of the repression of children in Brazil. Once the president of
Brazil was traveling in England,
and there were protesters with
large signs that read: "Brazil knows
how to take care of its children: by
killing them." It upset him to know
what people in other countries
thought of Brazil. This opens up the
possibility of change.
The amnesty groups are also
very important because they
broadcast the abuses of human
rights. International recognition
and networking make it difficult for
the government to repress the
amnesty groups working within
the country. There is now even a
Human Rights Center. It is made up
of small business associates coming
together around the issue of human
rights for children and youth.
This struggle is not just for the
children, or the parents, or the
churches, or even just for Brazil.
This struggle is for everyone. And it
will take all these networks working together to solve the problem of
children's rights in Brazil. 0

Christie R. House is the associate editor
of New World Outlook. See also two
New World Outlook articles by Paul
Jeffrey: "Life Changes Slowly for
Brazil's Street Children " (May-June
1997) and "Standing With the
Children " (March-April 1994).

r 1s. Brazilian youth at the Methodist-funded street children's center in the Rudge Ramos
suburb of Sao Paulo, Brazil. There, pastors provide programs to ~ducate and develop the
ff1 children and to counsel their families . Funding by United Methodist Women helped pastor
Zeni de Lima Soares realize her vision for the Street Children's Pro;ect.

In addition to Women's Division
grants, the Street Children's Center
of Sao Bernardo do Campo is supported by Advance, #009198-3RA:
Assistance to Minors, Sao Bernardo
do Campo.
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the interviews, the women talk about the destruc.
tion caused by Guatemala's long civil war and their
present efforts to rebuild their communities.
After filming the morning church service, Aguilar
begins her interview with members of a local
women's development organization. "What
does the term human rights mean to you
as a woman?" she asks. "How were your
human rights violated during the war?
Are they respected today?"
These are difficult questions, but
Aguilar has a reputation for putting her subjects at ease. Perhaps this is because she has a
story of her own to tell-a story that fuels .her
passion for the rights of her people.

As the first rays of sun penetrate the morning mist of
the Guatemalan highlands, a young Mayan woman
comes out of a small adobe house, surrounded by the
green of cornfields. She ties back her long black hair,
adjusts her handwoven skirt and blouse, then walks
along the path leading to the church in the village
square. Stopping and reaching into her shoulder bag,
she pulls out...a video camera and sound equipment. "I
want to get some shots of the church before we interview the women's group," she calls out, checking the
battery in her microphone.
The woman is
Emiliana Aguilar,
a videographer
and film producer
with Centro Ixim .
Ixim is a Mayan
video-production
collective created
to promote peace
and human rights
in
Guatemala.
Today, Aguilar is
conducting interviews for her documentary film Kuj
Kowinik! (We Are
Capable!), which
chronicles the life
stories of indige- Emiliana Aguilar learned videography to
nous women. In of the indigenous people of Guatemala.
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A Lengthy Act of Genocide
On December 28, 1996, the final in a series of
peace accords was signed by the Guatemalan
government and the Guatemalan National
Revolutionary Unity Party (URNG), ending 36
years of civil war-the longest war in the modem history of the Americas. Emiliana Aguilar, who was 27 at
the time of the signing, had lived her entire life in the
shadow of war. Her people were the hardest hit by the
government-sponsored violence. They were targets of
counterinsurgency campaigns designed to eradicate
revolutionaries and their possible supporters. This military strategy has been referred to in recent reports by
the UN-sponsored Truth Commission as "a lengthy act
of genocide."
When Emiliana was 11 years old, the violence
struck her family. With the help of the local church, her
father, uncle, and
several
other
members of the
community had
organized
a
cooperative
health
clinic.
Designed to provide some badly
needed health
care in an area of
extreme poverty,
the cooperative
was
viewed
with suspicion
by the military.
One night, sol·
diers broke in
document the experiences, faith , and courage and murdered
Emiliana' s uncle.
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The Guatemalan highlands, home to the descendants
of the ancient Mayan people.

Her father, Don Pedro Aguilar, was able to escape
through the cornfields, but the health clinic itself had to
be disbanded.
Soon after this incident, Emiliana's 17-year-old sister, a woman committed to her faith and her people,
was "disappeared." Her father said he heard she was
taken to the capital and tortured before she was killed.
When the army burned their house and destroyed
their small parcel of land, the Aguilars fled to the relative safety of a larger town in the province of
Quetzaltenango. "We still carry the sadness in our
hearts," says Don Pedro. Among family members this
sadness is manifested in frequent bouts of depression
and anxiety attacks.
Although Emiliana herself struggled with depression throughout her teens and early twenties, she was
able to finish her elementary education in the nearby
city of Quetzaltenango and win a church-sponsored
scholarship to help her attend high school. She and

other indigenous students formed a community where
they could study, work, and worship together. During
their daily devotional time, she says, they would reflect
on how their faith supported their struggle for freedom
and for change.
Two years later, Emiliana Aguilar met Austin
Haeberle, a North American documentary producer
working in her neighborhood. Interested in the potential of his project, she began training in videography,
audio, interviewing skills, writing, and office management. Eventually, she helped to form a collective
Mayan communication project.
In 1997, Aguilar was hired by the UN Commission
for Historical Clarification to aid in the documentation
of human-rights abuses that occurred during the war.
She returned to her homeland of Quiche to help conduct and translate interviews in her native language.
Today she attends Landivar University and is pursuing
a certificate in court translation, but she spends several
days a week working on her video projects and refining
her technical skills.
As striking as
Emiliana Aguilar's
story is, her personal experiences during "the violence"
in Guatemala are
not unique. The
United Nations Commission for Historical Clarification,
along with the
Commission that
w as headed by
the
Guatemalan
Catholic Archbishop's Office for
Human
Rights,
spent
several
months recording A Mayan girl outside the fence that
thousands of testi- encloses a site where her people were
monies of human- massacred In; the Guatemalan military.
rights violations.
The February 1999 presentation of the UN-sponsored
report claims that more than 200,000 people were killed
or were "disappeared" during the conflict--83 percent
of whom were known to be indigenous. Many more
were tortured or otherwise violated. According to the
Commission, more than 90 percent of the human-rights
abuses committed during the war were inflicted by the
military. A spring 1998 report, entitled Guatemala, Never
Again, was sponsored by the Archbi hop's Office. Thi
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report also cited cited extensive and pervasive violence
by the military against the civilian population. Within a
few days of the report's release, its presenter,
Archbishop Juan Gerardi, was murdered in his home.
[See "Guatemala Struggles To Find Peace," New World
Outlook, July-Aug. 1999, 18-23. ]

no opportunity for continued education. "To be a
woman, to be indigenous, and to be poor is to be triply
discriminated against," Aguilar observes. "But in spite
of our extreme poverty, lack of schooling, and constant
battle against discrimination, our accomplishments are
numerous."
Making these accomplishments known is an
important part of Ixim's
work. In a country with a
low level of literacy and a
centuries-old history of
oral tradition, video is a
promising medium for
communication and popular education. For effective
communication and cultural preservation, the 21
Mayan languages must be
used and respected. As a
voice for the Mayan people, the Ixim collective produces documentaries in
Mayan languages, as well
as in Spanish, on the issues
that affect the indigenous
community. For educational purposes, nationally
and internationally, their
work documents humanrights violations against
the indigenous peoples of
Guatemala.

Freedom To Communicate
Although the war in
Guatemala has officially
come to an end, the state of
peace is obviously still
quite fragile . Aguilar and
several other indigenous
activists have committed
themselves to reclaiming
the right of freedom of
speech in order to
strengthen and promote
this peace.
Included in the peace
accords is "The Agreement
on the Identity and Rights
of Indigenous Peoples,"
by which the Guatemalan
government agrees "to
open spaces in the official
mediums of communication for the popularization
of indigenous cultural
expression and to support
similar openings in private
mediums."(Sec.3.H .2.i)
However, even if this
Capturing Truth on Film
basic right to indigenous
cultural expression is Emiliana Aguilar with Austin Haeberle, the North American An important part of
human-rights activism is
observed politically, th re videographer who got her started in film communication.
building
a network of
are economic and social
structures that gravely inhibit the democratic participa- international audiences and partner organizations. In
tion of the majority of the population in the media. May 1998, Aguilar worked on a video with Alva Cox,
Emiliana Aguilar's production group, Centro Ixim, was then interim Director of Electronic Media for the
created to open up communication opportunities for General Board of Global Ministries, and with the
the indigenous Mayan population of a country where National Coordinating Office on Refugees, Returnees,
most media outlets are controlled by foreigners, the and Displaced People of Guatemala (NCOORD), an
government, and the non-indigenous ruling class. international organization of human-rights observers.
Discrimination, extreme poverty, and lack of educaFlying on a rickety little plane to the remote jungle
tional opportunity and skills training are among the region of Ixcan, Aguilar helped to film interviews with
obstacles that now keep the majority of Guatemala's "returned" refugees living in a makeshift settlement.
Like thousands of Guatemalans, these refugees had
population from the realm of public communication.
These obstacles are even greater for Guatemala's fled to Mexico during the war. Now back in Guatemala,
indigenous women. According to a 1996 study by they face the challenge of finding a place to safely
UNICEF, 80 percent of the adult indigenous women in rebuild their lives and communities. Members of
Guatemala are functionally illiterate and have little or NCOORD are living and working in this and other
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In all her projects,
Aguilar tries to capture on
film the experiences, faith,
and courage of her people,
who have been historically
oppressed and devalued by
those in power. By retelling
I is
their
stories, she continues a
.I
tradition begun in simple
wi1
prose almost two millennia
ago when the Gospel writory
ers told stories about peas~o
ants, farmers, and fishers.
Like the world of the New
Testament, Aguilar's world
is sorely in need of justice
and peace.
Her current project,
Kuj
Kowinik, includes
Mayan women from all
walks of life. A mother, a
spiritual leader, a student, a
human-rights activist, and a
''The rights of women are human rights," says videographer Emiliana Aguilar. "We will show the member of congress will be
world that we know how to speak the truth ... to protect the human rights of our families."
included in this piece. The
documentary film will be
communities, providing international accountability recorded entirely in the K'iche' language, with translatand observance of human-rights violations by the mili- ed versions in Spanish and English. In Aguilar 's words,
tary against the returned refugees.
the project will "help us show that women have value.
The video team recorded additional interviews and The rights of women are human rights. As indigenous
testimonies in another returned refugee community in women, how unjustly we have been treated! But we
g
the coastal region of Esquintla. In Guatemala City, they will show the world that we know how to speak the
JI
were able to speak with spiritual and political leaders truth ... to protect the human rightE' of our families."
As she continues today's interviews, Aguilar
about the plight of refugees and displaced persons in
encourages
the senoras to give advice o other Mayan
Guatemala.
Spiritual
leaders
spoke
of
their
commitFi
ment to extending support to all human beings in need women, sharing their feelings and hopes. "I have
rt
of sanctuary. The video is being used for educational learned that it is important to speak," says a middleaged woman in a brilliant woven blouse of red and
and fundraising purposes.
Last year, Aguilar and her coworkers completed an blue. "When I was young, I was too afraid to speak to
educational video called Against Impunity, in conjunc- anyone. I was silent all the time in community meettion with the United Nations Mission for the ings. But now I sometimes ay what I know."
Aguilar gently nods while the woman finishes
Verification of Human Rights in Guatemala (MINUGUA). The video describes the process of reporting speaking. Then she turns off her camera. The women
human-rights abuses and fighting to hold the abusers bring hot, sweet coffee and soft white bread and talk
accountable. This documentary reflects the goals and about the day's activities. The sun begins to descend
desires of the collective to communicate not only prob- behind the surrounding mountains. Aguilar's assistants help her pack up the equipment. Then, single file,
lems but also solutions and ways to fight injustice.
Working with MINUGUA, Ixim has produced educa- they follow her back down the path and through the
tional materials on the right of indigenous peoples to cornfields toward home. 0
have trained translators in the legal system and has
made a video in the Q'eqchi language that outlines the Wendy-Maria Jacques spent three years working witlz
contents of "The Agreement on the Identity and Rights human-rights and development organizations in Guatemala.
She is now a freelance writer living in New York City.
of Indigenous Peoples."
0
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MISSION MEMO
History-Making Missioners of Hope
The United Methodist Church made history on July 16
at Kitwe, Zambia, when the General Board of Global
Ministries held its first commissioning service outside
the United States and sent into mission the largest
number of African men and women ever commissioned at one time by United Methodists. The 53 new
Missioners of Hope for the Children of Africa include
47 missioners from Africa and 6 from the United States.
The Africans come from Ghana, Kenya, Liberia,
Nigeria, Sierra Leone, South Africa, Zimbabwe, the
East Africa Central Conference, and the Southern
Congo Annual Conference. They and 8 US missioners
(2 of whom were commissioned at the GBGM's spring
meeting) will serve in Burundi, Ghana, Kenya, Liberia,
Mozambique, Nigeria, Sierra Leone, Tanzania,
Uganda, Zambia, and Zimbabwe, being assigned
exclusively to ministries for children. The Missioners of
Hope program, with a 3- to 5-year term of service, is a
response to the United Methodist Council of Bishops'
"Hope for the Children of Africa" appeal.
NCC To Celebrate Fiftieth Anniversary
The National Council of Churches of Christ in the USA
(NCC) will celebrate its fiftieth anniversary November
9-12 in Cleveland, Ohio. According to retired GBGM
executive Betty Thompson, an award-winning journalist who serves on the NCC anniversary steering committee, the celebration can "help shape the quest for
Christian unity in the new century." Thompson pointed out that "the Protestant and Orthodox churches
have a far less visible role in US society than they did
in the first decade of the council's life. Whether they
can work together to make an impact on a vastly
changed world," she continued, "may be determined
at the Cleveland meeting." There, the multifaith dialogue will also include Buddhist, Hindu, Muslim, and
Jewish panelists. The Rev. Bruce Robbins, of the United
Methodist Commis ion on Chri tian Unity and
Interreligious Concerns, expressed a hope that the
NCC would broaden its base in the future by including
Roman Catholic , evangelicals, and Penteco tals.
News From the UMCOR Hotline
A thou and of refugee return to Ko o o, UMCOR
taff in Pri tina and in Skopje, Macedonia, are coordinating r co ery effor . UMCOR teams in Macedonia
are rebuilding and recon tructing home , rehabilitating
and di mantling camp , and pro iding landmineawarene training. You can aid the rec very effort
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through donations to UMCOR Advance # 9824
Kosovo refugee crisis. You may also join in UMCOR
emergency response efforts to the flood damage ·
Iowa and Wisconsin by giving to Domestic Disas
Response, UMCOR Ad ance #901670-1.
Korean United Methodist Killed
Tragedy hit the United Methodist family on Sun
July 4, in front of the Korean United Methodist ch
in Bloomington, Indiana, when an active new me
of the congregation, 26-year-old Won-Joon Yoon, w
shot in the back and killed. Charged with the dea
was 21-year-old Benjamin Smith, identified as a fo
member of the World Church of the Creator, w ·
espouses White supremacy. In a two-state shoo·
spree over the holiday weekend, Smith targe
African Americans, Jews, and Asians, finally taking
own life. Yoon came to the United States from Seo
South Korea; completed a master's degree in econo
ics at the University of Southern Illinois; and moved
Bloomington five weeks before his death to begin wo
on a doctorate at Indiana Univer ity. The Rev.
Randolph Nugent, General Secretary of the GBG
noted that "his death, which came at the hand of so
one filled with hate, is a sign to all of us that we m
work harder to bring the kind of acceptance that Jes
represented m the world. Should we fail, Yoon' dea
is a harbinger of what yet may be to come."
DEATHS Lois Mary Davidson, retired mi io
with 20 year of service in Mexico, died December
1998 .. .Joanne Preul, retired deacone s with 2 years
service in the United State , died March
1999 ... Mildred Sweet, retired deacone with 35 ye
of ervice in the United State , died March
1999 .. Barbara D. Norris, retired mis ionary with 21
year of ervice in Zaire (Congo), died April 30
1999 ... Leveta K. Bentley, retired mis i nary with
year of rvice in Taiwan, died May 12, 1999 ...
Smeland, retired mi ionary with 19 ear of rvice in
Japan, died May 19, 1999 ... Gladys Ward, retired ·
ionary with 44 ears of rvice in Hong K ng, di
June 2, 1999 ... Marjory V. Havens, retired d aeon
having 16 ear of ervice with the Baltimo
Conference, died June 5, 1999 ... Rosie Ann Cobb
retired horn mis i nary and deacon
" ith 30 ye
of ervice at ag r Brown Horn and odman Sch
Bald\ in, LA, di d Jun 11, 1999 ... Le lie Scott Coo
retired mi ionary with 3 ·car of . n ic in Pana
died Jun 19, 1
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A Gallery of Alternati
Heifer Project
International
Since 1944. Heifer Project International has helped more than 4 million families in 117 countries become self-reliant by providing them
with "living loans" of livestock. Current~. HPI supports more than
300 projects that create sustainable small-scale farm enterprises to
improve nutrition and
supplement income. Not
on~ are families trained
in the proper care and
maintenance of their animal but they are also
reQ.uired to "pass on the
gift" by giving one or
more of their animal's
offspring to another
fami~ in need.
A 145-page book. The
Gift. (shown on page 23).
is available from Heifer
Project International. It
includes inspiring stories
and breathtaking photographs by the Heifer
International photographers Matt and Susan Bradley.
Thanks to a new resource for children-Animal Crackers. a free
80-page leader's guide-students learn that they can play a direct
role in overcoming world hunger. The guide presents ideas for
organizing HPI projects in the church and includes biblical~ based
lesson plans for children. a colorful poster. facts about livestock. and
suggestions for activities. Churches can order this resource from HPI
by calling 800-422-0474.
The United Methodist Committee on Relief has worked with HPI
in successful collaboration in a number of countries. United
Methodists can give their gifts to HPI through the Advance. Heifer
Project International. Living Gifts. #982532 -1. Web address:
www.heifer.org

Red Bird
MiS£>ion Crafts

Red Bird Mission, guided by lesus Ch
empowers individuals and advocates justice
providing spiritual. educational. health. and
muni~-outreach ministries.
The Red Bird Mission Craft Program p
artisans in
economic opportuni~ for
Appalachia area by marketing their crafts. H
rolled beeswax candles. baskets. Christmas
ments, wooden toys. ceramics, pottery. coal
ures. and corn-shuck nowers are just some of
crafts available.
The craft program visits 50 to 60 churches
year. providing Appalachian Craft Fairs. Call
find out when the van comes to your area.
craft store on the Queendale Campus in B
Kentucky. is open five days a week. Crafts
also be ordered through the mail and chu
may order on consignment. Write or call Red 81
Mission Crafts. 15 Queendale Center. Bever!)'.
40913: 606-598-2709 or 800-898-2709: Erbmcrafts@kih .net

1§~~~~~~4?~~~~~4?~~

Jifts for Christmas
Lq~ Houre
Crfilt ~hop

four Corners Native
American Ministry Crafts

Enj~ the craftsmanship of the Cumberlands. Log

House Craft Shop.

a project of Henderson

Settlement. aids crafters who live in the mountains
of southeastern

Kentucky

and

northeastern

Tennessee. Henderson Settlement is a mission
agency related to the General Board of Global
Ministries of The United Methodist Church within
the Red Bird Missionary Conference.
Folk painting. stained glass. wooden benches,
ceramics, carvings. candles, hand-painted leather,
wooden toys and puzzles. woven rugs and place
mats, Q.Uilts. dolls. bears. and bunnies are some of
the crafts that are available. Churches can order a
bazaar package or order boxes of assorted crafts on
consignment. The Log House Craft Shop van travels
to churches all over the United States for shows and
bazaars. Call 606-337-5823 for more information.
The Four Corners Native American Ministry of The United
Methodist Church offers crafts that are handmade by Navajo arti sans. Sandpaintings. ceramic figures, beadwork. pottery. and
Communion sets are available for congregations to buy. Prices
range from $20 to $60 for most pieces or sets. Purchases help the
local craftspeople of the mission located in Shiprock, New
Mexico. The unemployment rate on the Navajo reservation is over

SO percent. Selling crafts is a small way to work at home and
become self-supporting. Four Corners pays more than the artists
can get from local traders. Each item is produced by a different
Native American fami!Y.
Purchases also help Four Corners Native American Ministry of
The UMC. This ministry is to Navajos P,x Navajos. It encompasses
20 native churches situated in New Mexico, Arizona. and Utaheach with a Navajo pastor and services in the Navajo language.
Outside support is welcome to complement the many indigenous
efforts to reach people for Christ. Call the Rev. Paul West at 505368-4402 for more information .

I

Equal Exchill18e

How many cups of coffee are consumed at your church on a
Sunday? General!Y. a pound of coffee bought at the supermarket
has paid US and foreign intermediary companies a tidy profit.
leaving very little for the farmers of Central and South America
who have produced the coffee beans. EQual Exchange buys direct
from Central American farming cooperatives. putting an extra 50¢
per pound in the farmers· pockets. enabling their families to have
homes. health care. education, more nutritious food. and hope
for a better future.
EQual Exchange has a coffee program designed just for churches. Developed for Lutheran World Relief. the church coffee program is now open to all congregations that wish to order Qualio/
coffee at a fair!Y traded price. Contact EQual Exchange at 781830-0303 and dial extension 7 for church orders. or look up
www.eQualexchange.com on the web.

&rrv
SERRV. a project founded by the Church of the Brethren. promotes the social and economic progress of people in developing
regions of the world by purchasing and marketing their handicrafts in a just and direct manner. SERRV works with artisan
cooperatives from developing countries throughout the world.
while project coordinators visit the sites to ensure that the cooperatives are working well.
From the proceeds of their sales to SERRV. some cooperatives
are able to provide · child care. health services. education. or
other basic needs to their members. Many SERRV projects
develop as church ministries. such as the Creative Handicrafts
co-op developed by Sister Isabel Martin in Mumbai (Bombay).
India. The program takes battered and abused women off the
streets, provides nursery care and an emergency shelter. and is
owned by the women themselves. SERRV works in more than 30
countries. providing needed income to tens of thousands of artisans and their families. To order a catalog or to inQuire about
church sales. call 800-723-3712.

Whose Birthday Is It Anyway? The United Methodist Committee on Relief once again
offers "Ideas for a Christ-Centered Holiday." This little catalog. produced by Alternatives for
Simple Living. offers alternative ways to celebrate the Christmas season. An Advent calendar
that continues to Epiphany presents Scripture readings. suggestions for donating small amounts
of money toward a Christmas project (such as a church ministry or an Advance Project). and
fami!Y activites that bring the holiday emphasis back to the Christ child. Stories. activio/ suggestions, and week!Y Advent readings make this a good choice for fami!Y devotionals. Order
today to be ready for Advent (Stock #5254) : 800-305-9857. The Service Center. General Board
of Global Ministries. 7820 Reading Road, Caller No. 1800. Cincinnati. OH 45222- 1800.
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Saying Goodbye
by Charles Cole
How does a writer begin what will
be a final column?
"There is a tide in the affairs of
men .... " Too sexist.
"So long, it's been good to
know ya." Song lyrics. Probably
couldn't get permission.
"Fourscore and seven years
ago .... " It hasn't been that long!
"When in the chronicles of
wasted time .... " Now we're getting
somewhere. Recall time spent writing reports that were immediately
filed away and forgotten. Also recollect time lost listening to so-called
experts drone on about matters
they clearly knew nothing about.
Make a list of "wasted time"
activities: waiting expectantly but
futilely for actual information while
watching network news; hoping
someone would pay attention to
my great suggestion for reforming
the church; setting up a filing system so I could find my invaluable
notes when needed.
Find a proof text-a suitable
Scripture to organize the final column around. How about "And
Noah took unto himself a wife ...."
This text would please those who
like doubles, but Noah is suspect on
morality. Besides, it seems to have
been left out of modem translations.
As an old joke had it, two pages of
the Bible were stuck together so that
the statement about Noah's wife
was followed immediately by a
description of Noah's ark: "covered
inside and out with pitch."
Genesis 46:21 could provide
another choice: "The children of
Benjamin: Bela, Becher, Ashbel,

After seven years, it's very hard to say
goodbye to Charles Cole. A careful reader,
strong supporter, and unfailingly wise
guide, he was instrumental in helping us
recruit and train a network of advocates
to promote New World Outlook nationwide. May God's best blessings go with
Charles and his wife Clarice as they retire
in Santa Fe, New Mexico. -Ed.

Cera, Naaman, Ehi, Rosh, Muppirn,
Huppirn, and Ard." This would be
useful when m eeting anyone
named Benjamin.
John 21:11 offers yet another
possibility: "So Simon Peter went
aboard and hauled the net ashore,
full of large fish, a hundred fiftythree of them .... " This is perfect for
United Methodists, who love numbers. Explain that Saint Augustine
took 153 to mean the cumulative
sum of one through 17. Seventeen is
significant because seven symbolizes completeness and ten stands
for the commandments. Impress
readers with knowledge of church
history.
Be self-deprecating to show
modesty. Mention inability to
remember what pleonasm means.

Also acknowledge inability to read
without glasses, and admit to total
ignorance of genome theory, causes
of lupus, and rules for playing
hockey. This confession will give
readers a feeling of superiority over
the dumb writer.
Express gratitude to others.
Thank my mother, who taught me
the value of a good story; Wil
Bailey, a Texas pastor who modeled
integrity; my wife Clarice, who listened patiently to m y theories
about church history; my editor,
Alma Graham, who could be both
objective and sympathetic.
Also mention mentors, such as
the high school basketball coach
who let me play one game when I
scored one point. And don't forget
colleagues at work, especially those
who were able to work professionally even when support from above
or below was not always apparent.
Forgive those who offended:
staff members who refused to send
messages by e-mail and wrote illegible yellow sticky notes; the commuter railroad that made us ride in
old cars; the car drivers who threatened our lives by talking on cellular
phones; the woman at the church
school who suggested that children
call us by title and first name: "Mr.
Charles."
Compliment readers who
either asked for permission to make
copies of my column or who were
charitable enough not to write and
tell me what they thought about my
ideas. Here's to the silent readers!
[Not to mention the many who sent fan
mail.-Ed.]
Tell the truth: Retirement will
be hard without a column to write.
But remember, there will be no
more deadlines to meet. 0
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A lthough she was born on the
./""\.. Caribbean island of Vieques
57 years ago, Cristina Vazquez
never knew what most of her 21mile-long island looked like. The
United States Navy seized twothirds of Vieques in 1941 for
weapons storage and as a practice
ground for making war. At the
same time, the Navy restricted the
island's residents to a narrow strip
of land in the middle of the island.
The residents were prohibited from
venturing far.
Then, on May 30, Vazquez
decided to make a trip to Yayi
Beach. Located near the eastern tip
of the island, cluttered with bomb
fragments and unexploded ordnance, the beach is an area where
civilians, including v azquez, are
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not allowed to go. Nevertheless,
Vazquez boarded a fishing boat in
her village of Isabel Segunda and
went to Yayi Beach to pray that the
Navy would go away. "It may be an
act of civil disobedience to go
there," Vazquez said, "but I wanted
for a long time to know what it was
like. I never dreamed it was so
beautiful."
A
retired
schoolteacher,
Vazquez is a lifelong Methodist and
a delegate to her annual conference.
During her visit to Yayi Beach, she
took part in an ecumenical worship
service held to dedicate a small
chapel perched between the bombing range and the turquoise blue
waters of the Caribbean Sea. The
chapel was built by protesters as a
symbol of their commitment to

NEW WORLD OUTLOOK SEPTEMBER-OCTOBER 1999

reclaim their island from the US
Navy. Vazquez broke the law as she
joined some 300 other worshipers
there to pray that the island of
Vieques could be made a peaceful
place once more.
"Tomorrow they may tear
down this chapel, but our struggle
for life will go on," declared
Catholic priest Hilario Sanchez
during the sermon. "We in the
church are clear: the Navy must
leave Vieques!"
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A Protest Movement Begins
The 9300 residents of Vieques claim
that the Navy's activities disrupt
fishing, prevent economic development, and cause a cancer rate
almost twice that of the rest of
Puerto Rico. And the Navy is not
the only problem. The US military
also "rents" the island to military
allies. About 85 percent of the carrier pilots deployed earlier this year
in the NATO campaign against
Yugoslavia trained on Vieques.
Led by the island's fishers, the
Vieques resistance movement drew
worldwide attention in the 1970s.
But the 1979 arrest of 21 activists13 of whom were jailed for months
in US federal prisons-left the
movement without direction.
Except for sporadic conflicts
between Vieques fishers and the
Navy, the movement has lain dormant for the last two decades.
Then, on April 19, 1999, a Navy
F-18 fighter plane dropped two 500pound bombs almost a mile off target and killed David Sanes, a
Vieques resident who worked as a
civilian security guard in the Navycontrolled zone. Four others were
injured. The Navy apologized, but
the death of Sanes quickly revitalized the movement to free the
island from military control. Within
days, protesters set up several
campsites inside the bombing
range, defying the Navy to arrest
them. Naval officials at first promised prompt expulsion. But they
backed off as the people of
Vieques-spreading the news via
the Internet-gained more and
more adherents to their cause,
including church leaders from
across the ecumenical spectrum.
"It's no longer just a cause for
independence activists but for all
Puerto Ricans. Even the Catholic
archbishop and the people who
want statehood now want the Navy
off Vieques," said Pablo Connelly, a
Vieques Methodist.

Connelly and his six-year-old
son Urayoan were arrested in the
restricted zone on May 25 while
taking food and ice to protesters
camped out on the bombing range.
The two were held for seven hours
and then released. Urayoan wasn't
charged, but Pablo Connelly faces a
US Federal Court appearance that
could cost him six months in jail.
He's not afraid. "There's no sacrifice too big in defending the life and
health of my children," Connelly
said. "I would prefer to have
healthy children who are fatherless
than to live in a situation where we
are all sick."

imprisoned in 1979. "Today the
churches and the labor unions are
taking on our struggle as their own.
They'll be with us if the Navy comes
to remove us from our island."
Among those supporting the
struggle on Vieques is the
Methodist bishop of Puerto Rico,
Juan Vera. In May, Vera convinced
his colleagues in the United
Methodist Council of Bishops to
approve a resolution reaffirming
their earlier demand that the Navy
"cease its military activities, repair
whatever damages it has caused,
and transfer all the land that is currently occupied to the government
of Puerto Rico." [Puerto Rico is a
US commonwealth.]

Support From the Church
The Methodist
congregation in
La Esperanza,
one of two towns
on the island, has
promised to support Connelly's
family should he
go to prison. In
fact, much of the
food he was taking to protesters
was provided by
other
Methodists on Vieques.
This activism is a
sure sign that the
protest movement has finally
gone mainstream.
"In the past
we suffered a
lack of support
from several sectors, including
the churches,"
observed Ismael
Guadalupe, president of the
Committee for
the Rescue and
Development of Opposite, p. 26: Catholic priest German Cano leads a procession
Vieques and one of protesters to a service on May 30 dedicating the newly built
of the activists chapel on Yayi Beach (above) in the US Navy's restricted zone.
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Environmentalists check for contaminants
in the Navy's restricted zone on Vieques.

Such spiritual support for the
people of Vieques isn't appreciated
by all in the church. In early May,
Wenseslao Marrero, the Methodist
pastor in Isabel Segunda, received
phone calls from two Navy chaplains-one on Vieques, one in
Florida-asking him to convince
the protesters to leave the Navycontrolled zone. "I told them that
would go against my principles,"
Marrero said. "Both told me that
the land where the protesters are
camped out is property of the Navy.
I told them that Vieques belongs to
the people of Puerto Rico."
"We're not going to permit the
US Army or Navy to use chaplains
to silence the cry of a people who
demand an end to war," the
Methodist bishop, Juan Vera, said.
Catholic leaders have also
weighed in on the side of the
islanders. The archbishop of San
Juan, Roberto Gonzalez, called the
Navy's activ ities on Vieques
"immoral." Alvaro Corrada del
Rio, the bishop of Caguas, whose
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diocese includes Vieques, suggested that, if the Navy resumed using
live ammunition on Vieques, the
church would encourage massive
civil disobedience.
"The people of God are asking
the Navy to cease military operations immediately and as soon as
possible to leave the island,"
Corrada del Rio declared, "so that
the people of Vieques can get their
land back and enjoy the right to live
in peace. From the position of the
Gospel, we ask that Puerto Rico be
liberated from the state of militarization that has seized our country."
Wanting the Navy To Go
While the vocal support of church
leaders has helped generate headlines for the drive to get the Navy
off Vieques, the movement's
momentum has come from ordinary people who are tired of militarization. Recalling her childhood on
the island, Vazquez said that "the
airplanes roaring overhead seemed
to take the roof off our house at
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times. And the sailors were always
looking for women. Some would
come into our yard, where one
sailor would stand on the shoulders
of another to peer into the window
of our house. When we walked to
school, we had to withstand their
vulgar remarks."
Vazquez and her family have
experienced the Navy's presence in
other ways. Her mother died of
cancer in 1981. In fact, many people
in Vazquez' neighborhood, at the
edge of the Navy-controlled zone,
have died of diseases that their families link to the bombing.
Vazquez also cites moral reasons for wanting the Navy to go.
"I'm a Christian," she says, "so I
have to be opposed to the Navy's
bringing people to Vieques so that
they can learn better ways to kill
other people."
The island's dismal economic
situation also generates popular
opposition to the Navy. Seventy
percent of the island's population
lives below the poverty line. Job
opportunities declined further this
year with the closing of a General
Electric assembly plant. Most
islanders believe that recovering
the Navy-controlled portions of
their island will lead to new economic growth, particularly as a
result of tourism.
By contrast, Pedro Ayala, a
Methodist who works as a firefighter for the Navy, predicts that "if the
Navy leaves, the Puerto Rican government and foreign speculators
will grab all the land and invest in
tourism. The jobs will go to people
from outside the island," Ayala continues, "since Viequenses haven't
had the preparation to get the good
jobs." He is also bothered by the
church's prominence in the
protests. "If Christians want the
Navy to leave, we should go to the
gate of the Navy sector and pray
there until the Navy decides to go,"
he says. "It's a sin for leaders of the
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church to provide spiritual refreshment to protesters who are breaking the law."
Waiting for his date in court,
Connelly disagrees. "God is always
on the side of truth and life, and
God is present with us in this struggle," he declares.
Vazquez is convinced that the
participation of active Christians is
the key to the protest movement's
success. "If we Christians can join
together," Vazquez says, "we can
achieve more than all the political
parties could if they joined forces."
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Southern Fleet, what the Navy does
on Vieques cannot be carried out in
the United States "because populated areas are too near."
"And we who live on Vieques,
what are we, monkeys and dogs?"
asked Janice Ayala, a member of the
Methodist congregation in La
Esperanza. "The Navy is in the
process of killing us off."
Throughout Puerto Rico, US
military activities are increasing
rather than diminishing. With the
handing over of the Panama Canal
Zone, the Miami-based Southern
Command is moving some of its
Living in a "War Zone"
operations from Panama to Puerto
Despite the widespread opposition Rico. The environmental-impact
to its presence on Vieques, the statement for the Command's
Navy insists it cannot leave. US mil- Special Operations branch predicts
itary officials claim they have increased maneuvers, bombings,
nowhere else they can conduct live- and environmental degradation on
fire exercises. According to Rear Vieques. And the Navy is adding to
Admiral Terry Entyre of the US the islanders' woes by building a
giant radar installation on Vieques,
allegedly part of
the United States'
war on drugs.
Puerto Rico is
supposed to be a
hospitable spot for
the military. The
commonwealth has
150,000 veterans.
Having done military service is usua ly a source of
pride.
Military
recruiters in Puerto
Rico regularly outperform their colleagues on the US
mainland.
Yet the Navy's
impact on Vieques
is changing attitudes. On February
19 of this year, a
Marine jet fired 263
rounds of depleuranium at
ted
~n unexploded bomb in a lagoon filled with bomb craters
Vieques,
a violation
zn the Navy's restricted zone on Vieques.

of environmental laws and of the
military's own regulations. After
denying the incident for weeks, on
May 28 the Navy finally admitted
what Robert Nelson, its spokesperson in Puerto Rico, termed "an
error." Nelson said a special team
sent to Vieques to investigate the
incident could recover only 57 of
the shells. "I no longer can trust the
information that they give me,"
said Puerto Rico's Secretary of State
Norma Burgos, coordinator of a
special government commission set
up in May to study the Navy's presence on Vieques.
On June 11, the Clinton
Administration announced that it
was calling a temporary halt to livefire exercises on Vieques, while a
four-member Navy committee
studied the issue further. On
Vieques-where fishers reported
that turtles have begun laying eggs
on remote beaches for the first time
in decades-this announcement
appeased no one. "It's a false issue
to distinguish between live fire and
other military activities," said
Connelly. " If a three-thousand
pound bomb hits my house, it does
not matter if it explodes or not.
We've lived in a war zone all our
lives, and we're tired of it. The
Navy simply has to go."
Bishop Corrada del Rio points
out that the islanders aren't alone.
"There's a long struggle ahead for
the people of Vieques," he says,
"but in the end they will prevail.
And the church will accompany
them until the Navy leaves Vieques
once and for all." 0

Paul Jeffrey is a United Methodist missionary in Central America. He is the
author of Recovering Memory:
Guatemalan Churches and the
Challenge of Peacemaking, published in December 1998 by the Life &
Peace Institute in Sweden.
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Your foes have roared within your holy
place; they set up their emblems there.
At the upper entrance they hacked the
wooden trellis with axes. And then,
with hatchets and hammers, they
smashed all its carved work. They set
your sanctuary on fire; they desecrated
the dwelling place of your name, bringing it to the ground. They said to themselves, "We will utterly subdue them";
they burned all the meeting places of
God in the land.
Psalm 74:4-8

y Sandra Peters

Hate, violence, racism, religious intolerance, prejudice, and bigotry-these
words have been used to characterize the burnings and desecrations
of churches or other houses of worship during the 1990s and earlier
decades. However, our understanding of the depth of violation
caused by these attacks broadens
considerably if we use an expanding lens-a lens that amplifies civil
rights and views hate as a violation
of human rights.
The lens routinely used to
examine hate crimes is fairly restrictive. Hate crimes and other acts of
violence are normally portrayed as
isolated events, perceived as aberrations and not as part of the current political and social landscape,
with its racial divide. Seldom are
such overt acts of violence as
church burnings, other hate crimes,
tortures, murders, and police brutality linked ideologically with one
another, much less with subtler
forms of violence, such as economic and social marginalization and
international policy that places
varying values on human lives.
During the last decade of the
twentieth century, we have witnessed a myriad of tacitly linked
violent acts. Yet most Americans
hesitate to examine hate-based
activity in terms of its socio-political repercussions or in terms of the
interconnection of one event to
another. The issue of church burnings-considered to be a mid-1990s
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phenomenon, yet continuing into 1999-provides a
focus for analysis if these bombings are viewed in
appropriately broad terms.
Churches are burned by the fuel of racism, as is evidenced by those arsonists with a White supremacist
affiliation. Churches are burned out of religious intolerance, as is evidenced by satanic rituals that include the
destruction by fire of
the ritual site. Churches
are fire-bombed in
copycat incidents often
intended to promote
extremist ideologies.
The common factors are
the method, the act, and
the significance of the
target.
The United States
has experienced four
waves of church burnings: after the Civil War
(1865-1877); in the
1920s; from the late
1950s through
the
1970s; and from the
1980s to the present.

and political interests that structure life in
America ...can scarcely be overlooked ...."
According to the National Coalition of BurnedChurch Pastors for Community Empowerment
(NCBCP), churches continue to be burned by arsonists
at an average of 10 to 20 per month. In January 1999, the
NCBCP reported 829 churches burned in the United
States since 1990. Of
those, 376 were African
American
churches.
Representing 45 percent of the total, the
African
American
churches have clearly
suffered a disproportionate impact.
The Social Principles
of
The
United
Methodist Church in

The Book of Discipline,

identifying the rights of
Religious Minorities
( 66, ill. B.), state: "We
condemn all overt and
covert forms of religious intolerance .... We
assert the right of all
religions and their
"A hate crime is an act committed or attempted by one person Opposite, p. 30: Ruins of a burned church in Mississippi. adherents to freedom
or group against another, or their Above: Monument to a burned and rebuilt church in from legal, economic,
Riverdale, Georgia. "I wept when I learned the church was and social discriminaproperty, that in any way consti- set
on fire," the pastor said.
tion." Also included in
tutes an expression of hatred
The Book of Resolutions is
toward the victim based on his or The number of a 1988 resolution on "Ku Klux Klan and Other Hate
her personal characteristics. It is recent church
Groups in the United States" that addresses this "clana crime in which the perpetrator burnings, which
destine and semi-clandestine movement committed to
intentionally selects the victim disproportion- terror and violence to popularize its aims and achieve
based on one of the following ately involve
its goals."
characteristics: race, color, reli- Black and mulViolence v. Human Rights
tiracial churches,
1 gion, ethnicity, ancestry, national
Amnesty
International is conducting a 1999 "USA
increased
draorigin, or sexual orientationCampaign"
to examine violence throughout the United
and, more recently, mental or matically in the
States as a violation of human rights. Within the camphysical disability or advanced early to mid
paign, specific areas are identified, including the death
1990s.
The
Black
age ...."
penalty, prison conditions, and police brutality. An
church attacks
{Florida Attorney General's Office]
Amnesty International report, United States of America:
fit the definition
Rights for All (1998), speaks of "authorities hav[ing]
of a hate crime.
failed to take the necessary action to punish and preYet the significance of the Black church as a pivotal
vent abuses." In a reflective article written to honor the
sociological and economic structure pushes the definififtieth anniversary of the Universal Declaration of
tion further. As C. Eric Lincoln and Lawrence H.
Human Rights, Amnesty International identified the
Marniya have written in The Black Church in the African
right to religion as a right to practice, teach, worship
American Experience (1990): "The impact of the Black
(publicly or privately), and observe one's religion,
church on the spiritual, social, economic, educational,

I
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Left to right: Pastor Horace Lewis of the burned and rebuilt Mt. Olive Full Gospel Baptist Church in Riverdale, Georgia; Mrs. Gertrude
Lewis, the church's "first lady"; Walter Johnson of the United Methodist Men of North Georgia Conference, the group that rebuilt the church.

affirming that the right to religious
freedom coexists with the rights of
freedom of expression and peaceful
assembly. In the discussion,
Amnesty referred to church burnings, noting that "in recent years,
persecution of individuals and
groups based on religious beliefs
and practices has increased worldwide. Evidence of this fact can be
found in the United States."
The Amnesty article continued:
"According to a recent report by the
National Church Arson Task Force
[a collaborative effort of the US
Department of Justice and the US
Department of the Treasury],
approximately 444 places of worship, including churches, synagogues, and mosques, were
destroyed or damaged by extremist
groups from 1996 through 1997."
The attacks-particularly on
small rural Black churches, especially considering that these
churches represent the spiritual,
social, and political centers of their
communities-propel the issue
beyond the question of freedom of
speech, religion, and assembly to
several areas consistent with universal human rights . Political,
social, and organizational activities
in the community, particularly in
rural areas of the South, continue to
be centered around the church. The
US Civil Rights Movement was
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born in the Black church. In the
African American experience, the
church has been the framework
from which leadership emerges,
from which the community gains
political strength, and out of which
individuals are cultivated by the
nurturing of the expanded family.
Consequently, besides being
deprived of their freedoms of
assembly and religious practice, the
pastors, members, and communities of burned African American
churches are victimized economically, socially, and politically.
Targeting Church Activitism
These church assaults are a severe
form of oppression, as communities
of color are confronted with a devastating setback in an already
almost insurmountable struggle
against economic depression, environmental hazards, and inadequate
education and health care. These
inadequacies are still prevalent in
many parts of the states that report
the most fires:
Mississippi,
Alabama, Louisiana, Florida,
Georgia, Alabama, South Carolina,
and North Carolina. Evidence
shows that many targeted churches
were selected to thwart activism.
One of the clearest examples of
this was the 1996 burning of the
Inner City Church in Knoxville,
Tennessee. The assistant pastor at
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that time was the well-known athlete Reggie White of the Green Bay
Packers football franchise. White
used his fame and resources to
strengthen Knoxville's Black community. So, while Inner City did not
fit the pattern of rural Black-church
arson, it did fit the pattern of an
rso1
activist community church targeted
0s
because of its focus on issues of
e
pc
social and economic justice.
g,
t
Financed in large measure by the
ang
Rev. White, the church's affiliated
mn
Inner City Development Bank prourc
vided low-interest loans, business
and entrepreneurial training, low- , wa.i
tr
cost housing, and employment to
cou
community residents.
le
Racist graffiti on the side of the
remaining burned exterior wall of
Inner City after the fire indicated
the intent of the offenders to
destroy the church's activist efforts.
This intent was realized. The
destruction of Inner City Church
was the developmental equivalent
of destroying the community's economic
and
social
growth.
Immediately understanding the
holistic consequence of the fire,
White was the first to raise the issue
to the national media, identifying
the magnitude of devastation to the
entire community.
Pastor Rufus Troup' s Solid
Rock Baptist Church burned in
Miami, Florida, in 1994. The blood
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of animals was spilled on the front
of the temporary facilities used
since the fire completely destroyed
the church. Pastor Troup-who is
only now able to begin rebuilding-believes that the burning of
his church was a violation of both
his civil and his human rights. He
speaks of a violation of his right to
worship God in his own place and
the social and emotional pain that
the burning inflicted on his family,
his congregation, and his community. In the late 1980s, Pastor
Troup's efforts led Solid Rock to
receive an annual award as the
fastest-growing missionary church
in Dade County. Before the burning, the church sponsored tutorial
and job-training programs. And the
church had embarked on a broadbased, multiracial effort to eliminate the isolation of marginalized
persons in the county. The pastor
also speaks of efforts to challenge
the political system. After the burning, though, there was an abrupt
change in the church's ability to do
community work. Most of the
church's efforts had to be redirected
toward rebuilding.
"Hate and violence have
become part of an almost acceptable level of inhumanity in our

nation," says Bishop Ted Myers in
Columbia, South Carolina. Bishop
Myers pastors South Richland Bible
Way Church, which was burned in
1995. "Perhaps the way to raise the
nation's consciousness once more is
to understand this violence in terms
of its assault on human rights," he
says. "You have to start at ground
zero all over again. " In addition to
his pastoral duties, Bishop Myers
leads a Christian school for young
adults. Both institutions suffered a
devastating loss when the South
Richland church burned.
The Church as Focal Point
Dr. John W. Pace presides over Red
Oak United Methodist Church in
Stockbridge, Georgia. In his view,
the Black church is the political and
economic base for its community.
"The Black church is the focal
point," he says. "Everything else is
derived from that base. Injure the
Black church and you have injured
the present and future and have
destroyed the past. Kill the Black
church and you have succeeded in
killing everything else-its sc!'lools,
its businesses, its entrepreneurs. All
are derived from or related to the
church. Attack the church and you
are attacking the Black culture, the

1te

Sandra Peters is a consultant to the
United Methodist General Board of
Global Ministries. She works with the
cross-functional team on Ministry in
the Midst of Hate and Violence.
For additional information, contact Ministry in the Midst of Hate
and Violence (MMHV), General
Board of Global Ministries, The
United Methodist Church, 475
Riverside Drive, Room 1502,
• New York, NY 10115; web site:
http://gbgm-umc.org/programs/
antihate
Note that MMHV is looking for
class groups, units of United
Methodist Women, and individuals who are interested in tracking
hate crimes in the United States.
Visit the web site at:
http://gbgm-umc.org/advance/
churchburnings/ hatedata.html
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social and economic base of the
Black community. Bum a church
and you have burned up history."
Psalm 74 speaks of the destruction of the church by our foes.
Church burnings are an effective
way for foes of faith to violate communities. The General Board of
Global Ministries has a team called
Ministry in the Midst of Hate and
Violence (MMHV). It is working to
respond to hate activity, helping to
rebuild churches, and helping to
heal communities that are victimized by hate. One of MMHV's
goals is to widen the nation's ability to see and act against hate in
ways that address the depth of the
human-rights violation . D
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United Methodist Men of the North Georgia A17nual Conf~ren~e reconstructing the sanctuary of the burned Mt. Olive Full GospeT Baptist Church 111 Riverdale, Georgw. The new
sanctuary was dedicated September 13, 1998.

There is an Advance Special for
Black Church Burnings, Advance
#982700-1. So far, more than 30
congregations have received
grants to help rebuild their
churches from this fund .
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HumanRi

and e Occupied
Palestinian Territories
by Sandra Olewine

The concern of The United
Methodist Church for peace with
justice in the Holy Land has
prompted General Conference resolutions on human rights and justice.
Beginning in 1984, these resolutions
call for self-determination for
Palestinians, while also affirming
Israel's right to exist within secure
borders.
On September 13, 1993, in a
simple ceremony on the White
House lawn, Israeli Prime Minister
Yitzhak Rabin and Yasir Arafat,
leader of the Palestine Liberation
Organization (PLO), shook hands.
No one who truly understood the
complex realities in Israel and the
Occupied Territories expected that
event to erase years of distrust, fear,
hatred, and bloodshed. But it
seemed to promise a different future.
Unfortunately, the new future
has not yet emerged. Human-rights
violations by Israel toward the
Palestinian people continue. In
December 1998, on the fiftieth
anniversary of the Universal
Declaration of Human Rights,
B'Tselem, an Israeli human-rights
organization, published an account
of Israel's record on the 30 articles
of the Declaration. "Apart, perhaps, from the article prohibiting
slavery," the report said, "the State
of Israel violates every one of the
Declaration's provisions in its
behavior toward the Palestinians in
the Occupied Territories."
Human-rights violations have
also been committed by the
Palestinian Authority (PA), which is
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a self-governance structure for
Palestinians created in the Oslo
Accords. Many such violations are
due to pressure from Israel and the
United States. Others are the PA's
own doing. Since the asymmetry of
power heavily favors Israel, it is
with Israel that steps to address
human-rights issues must begin.
As the peace process resumes
after nearly two years of stagnation,
two issues need to be particularly
highlighted. The first deals with an
Israeli policy of destruction.
Whether through tree uprootings,
home demolitions, or land confiscation, Palestinians are losing more
and more of their ancestral land in
the West Bank, the Gaza Strip, and
Occupied East Jerusalem, while
Jewish-only settlements in th.ese
areas are expanding. The other
issue involves the revocation of
Palestinians' Jerusalem identity
cards. This policy is stripping
Jerusalem of its Palestinian residents, both Christian and Muslim,
and is creating a situation that borders on ethnic cleansing.
A Policy of Destruction
Many Palestinians live with the
daily fear that their trees will be
uprooted or that the land on which
the trees are planted will be confiscated or that the house near the
trees will be bulldozed.
The flaws in the Declaration of
Principles (DOP) signed in
September 1993 included the lack
of a firm commitment by Israel to
stop illegal policies and practices,
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including land confiscation and settlement construction. In the
Occupied Territories, the building
of settlements is in direct contravention of the Fourth Geneva
Convention, to which Israel is a
contracting party. Article 49 states
that an occupying power shall not
transfer its civilian population onto
occupied territory or change the
status of the land under occupation.
In light of the Oslo Accords and the
most recent Wye Memorandum,
the Israeli appropriation of land
and the ongoing demolition of
houses in these disputed territories
breach the bilateral signed agreements. But the prohibition in Wye
did not stop Israel's Foreign
Minister Ariel Sharon from calling
on settlers to "take over the hills of
the West Bank before it is too late."
At the end of April, LAW-the
Palestinian Society
for
the
Protection of Human Rights and
the Environment-reported that,
since the signing of the Wye
Memorandum, an estimated 6847
acres of land had been confiscated,
of which 3787 acres were seized in
the first three months of 1999. The
expropriated land is to be used for
the construction of bypass roads
and industrial zones and for the
expansion of settlements. The construction of bypass roads devours
Palestinian agricultural land and
necessitates the demolition of hundreds of Palestinian houses and the
dislocation of hundreds of families.
LAW also reported that Israeli settlers have uprooted a total of 7695
trees throughout the Occupied
Territories. Most often, the uprooting precedes attempts by settlers to
claim the land for expansion of the
Israeli settlements.
Land Confiscation
One afternoon at the Bethlehem
Bible College, the issue of Israeli
settlements landed in the lap of a
United Methodist missionary, the

Rev. Alex Awad. One of Awad's
students, Tony Nassar, called on the
other students to pray for his land.
"Israeli settlers came last night with
bulldozers and tractors and trespassed on our land," Tony
explained. "They knocked down
our fences and uprooted our
grapevines." The class members
joined their hearts in prayer, asking
God to give guidance to Tony and
his brothers.
The story of the Nassar family
is the story of many Palestinians
living in the Gaza Strip and in the
West Bank. Their greatest anxiety is
to wake up one day to see their land
fenced off and confiscated by Israeli
settlers. Tony's land is sandwiched
between two Israeli settlementsBitar Illit to the west and Neve
Daniel to the north-with a third
settlement, Efrat, two miles to the
south. The Nassar family purchased the 100-acre vineyard in
1924 and called it Daher's
Vineyard. Since then, the family has
worked very hard to plant
grapevines, fruit trees, and olive
trees.
In October 1991, Israeli authorities determined to confiscate 75
percent of Daher's Vineyard for
future Israeli projects. Since then,
Nassar family members have been
fighting their case in Israeli courts.
On several occasions, the Israeli
army has blocked the only road to
the vineyard, preventing the family
from using tractors to plow the
land. A mule used by the family to
work the land was shot and killed
by the settlers.
Various pretexts are used by
the Israelis to confiscate Palestinian
land. First they claim that the
Palestinians do not possess the
proper documents, though no documents are demanded of Israeli settlers. Then they claim that the
Palestinians have not been farming
the land, ignoring the fact that
Jewish settlers have not farmed the
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pray at Daher's Vineyard for the
preservation of the Nassar family's
land. With each acre of Palestinian
land appropriated by Israelis, the
Palestinians' hope of having an
independent state on a contiguous
area of their ancestral lands erodes.

Above: A Palestinian child swings over the
rubble of the family home, demolished by

Israeli bulldozers in a valley east of Hebron.
Pages 34-35: A street in Bethlehem.

land for 2000 years. They also claim
that the land now belongs to the
Israeli government, though international law clearly prohibits an occupying force from developing the
land it occupies.
The latest invasion of Daher 's
Vineyard occurred this past spring.
First, Jewish settlers from Neve
Daniel trespassed on the land. Then
they brought bulldozers during the
night to cut new roads. The Nassars
took their case back to the Israeli
court, which, surprisingly, ordered
the settlers to stop assaulting the
land. But the Israeli police have not
enforced the court order and the
settlers continue to work on their
road-construction project.
In May 1999, Awad took a
group of concerned Christians to

36

Demolition of Homes
The demolition of houses has been
taking place in the West Bank since
1967. With the signing of the Oslo
Accords, many hoped and believed
that demolitions would cease.
However, Israeli military authorities have confirmed that about 650
homes have been destroyed in the
West Bank since 1993-almost half
having been destroyed since 1997.
The Jerusalem City Council reported that, as of June 1999, more than
2000 homeowners in East Jerusalem
alone have received demolition
orders. Demolitions are occurring
weekly. Since 1995, nearly all
homes either demolished or slated
for demolition have been near
bypass roads, Jewish settlements,
or military installations. Thus Israel
is using house demolitions as a
means of removing Palestinians
from areas that it seeks to retain.

Yussuf Attrash is 38 years old
and his wife, Zuhoor, is 34. They
and their 10 children, ranging in
age from 19 to 2, are currently living
in a tent furnished by the Red
Cross. Yussef and his eldest son,
Hussam, are employed at a shoe
factory in the city of Hebron. The
family lives on 6.5 acres of land 273
yards away from a bypass road and
about a mile away from the Jewish
settlement of Beit Haggai.
Between 1988 and 1998, the
family has had three houses
destroyed because they were built
without a permit-something that
has been almost impossible for
Palestinians to obtain from the
Israeli government. The first house
cost 50,000 shekels ($14,300); the
second, containing a large cistern,
cost 100,000 shekels ($28,500). The
Israeli military billed the family for
the cost of demolishing the first
house, and the family refused to
pay the bill.
Family members have ownership documents dating back to the
Ottoman Empire. They have spent
more than 5000 shekels ($1500)
applying for permits. Yussuf
Attrash has twice made an 8-hour

Abeer Abu Obeid, a trainee at a Gaza dressmaking center operated by the Near East Council
of Churches Committee for Refugee Work and fu nded as an UMCOR Advance project.

NEW WORLD OUTLOOK SEPTEMBER-OCTOBER 1999

ere h1

rrito
eir h~

Sor

aid e

Years

round trip to the Israeli Military
Civil Administration to appeal the
ilngin denial of the permit. In each case,
tlyli he was given a one-minute audithe ence with an Israeli military officer
dest and peremptorily dismissed.
"Who could want my children
ron. to sleep outside?" Attrash asked.
li!nd "What do they want me to do?
' road Where would I go? Why does
eJe1 America not treat Palestinians and
Israelis evenly?"
998,
ho Jerusalem Identity Cards
ere
There has been an alarming escalation in the number of Palestinian
residents of Jerusalem who have
~om
had their identity cards confiscated
rst h and their rights of residency
BOO);
revoked. In 1967, Israel occupied
~ cist and then annexed East Jerusalem
500).
and 16,000 acres in its environs. The
status of the Palestinian residents in
the annexed territory was determined by the 1952 Entry to Israel
Law, so called even though the
Palestinians did not "enter Israel"
but rather Israelis "entered" their
land. The Palestinians were designated "permanent residents" and
were given identity cards.
Then, in 1994, the Israeli
Ministry of Interior changed the
law. Palestinian residency rights
now depend on applicants' proving
that their "center of life" is in the
city. Documents such as employment records or proof of bill payments must be submitted as evidence of the applicant's continuous
physical presence in Jerusalem.
The new rules adversely affect
Palestinian women who have
Jerusalem IDs but who are married
to men who do not. Because of continual closures of the West Bank
and Gaza Strip, Jerusalemite
women who want to be with husbands who live in the Occupied
Territories have to move where
their husbands reside.
Coll
Some families who have been
~eel.
~d of losing their rights to live in

) 34.

Jerusalem have chosen to accept
separation from each other. The
wife and children live in Jerusalem
and the husband lives outside the
city. Such women have been
encouraged by the Ministry of
Interior to apply for the Family
Reunification Program. However,
owing to limited quotas, applications are far too often denied.
Women who go into the office to
apply may also have their ID cards
impounded.

~t

Dr. Masih's Story
Dr. Raed Abdul Al-Masih, a
Palestinian Christian born and
raised in East Jerusalem, is a teacher
at the United Methodist-sponsored
Bethlehem Bible College. From
1990 until 1996, Dr. Masih was completing his graduate education in
the United States and then in Spain.
When he returned to Jerusalem in
1996 with his Spanish wife and
their child, he applied for a residency permit for his family-only to be
told that his own residency was in
question.
First he was told that he needed
to renew his identity card because
of his marriage. This took six
months. Then he had to apply for a
certificate proving payment of city
taxes. That took another five
months. Next he was told to bring
his social security payments up to
date in order to be eligible for state
medical insurance--a prerequisite
for the Family Unification residency permit. After he pays this $4000,
he can finally apply for Family
Unification, but that will take several years more.
In the meantime, Dr. Masih
does not have a permit for his wife
and child to live in Jerusalem with
him, even on temporary tourist
visas. But, because he must continue to prove that he lives in
Jerusalem, he cannot reside with
them in Spain. This is clearly an
assault upon the family.

bi

A Palestinian man carrying a plowshare on
his back walks peacefally past an Israeli
jeep. (See Isaiah 2:4.)

Israeli Interior Ministry representatives have claimed that there
are no political motives behind the
confiscations of ID cards. Many
human-rights observers disagree.
Ingrid Jarada Gassner, of the
Alternative Information Center 's
Program for Palestinian Residency
and Refugee Rights in Jerusalem,
states: "Confiscating ID cards is a
direct method of emptying the city
of its Palestinian residents."
Unlike the more visible humanrights violations, such as house
demolitions and land confiscation,
the confiscation of IDs is an almost
invisible process. But in dispossessing Jerusalem of its Palestinian children, Israel is practicing its own
form of ethnic cleansing, claiming
the Holy City of Jews, Christians,
and Muslims solely for itself. 0

Sandra Olewine is a United Methodist
missionary assigned to the Jerusalem
Office of the Middle East Council of
Churches.
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Above: East Timorese watch as Indonesian security police arrive to replace Indonesian army troops.

Before the end of this millenniumin fact, perhaps by the time this article appears-the opportunity will
have come to right one of the most
grievous wrongs of the world's
post-colonial period. If all goes
according to plan, in August 1999,
the people of East Timor will have
chosen their own destiny in a
United Nations-supervised referendum. They will have answered a
simple yes or no to the question:
"Do you accept special autonomy
with Indonesia?" Voting no will be
a vote against integration with
Indonesia and for independence.
The East Timorese waited for
this moment for more than two
decades. During this time, much of
the population has been continuously subjected to appalling
human-rights abuses at the hands
of the Indonesian military. If one
accepts the assertion that East
Timor
was
integrated
into
Indonesia as its twenty-seventh
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province in 1976, then the military
has committed the abuses against
its own citizens.
East Timor occupies half of an
island directly north of Australia. It
was a Portuguese colony for three
centuries-unlike the other islands
of Indonesia, which were all under
Dutch rule. In 1974 and 1975, following a coup and change of government in Portugal, East Timor
began a process of decolonization.
Political parties formed, either
favoring an independent state or
siding with Indonesia or Portugal.
A brief civil war brought the independence party Fretilin to power.
But hardly had independence been
declared when, on December 7,
1975, Indonesian troops launched a
massive invasion and annexed the
half island to Indonesia.
In the course of the invasion
and subsequent occupation, practically every basic human right of the
Timorese has been violated. More
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than 200,000 people-a third of the
population-were killed or died of
starvation or disease. Indonesians
from more crowded islands were
brought in as transrnigrants, displacing Timorese from their traditional homes and taking over trade
and civil-service jobs.
Anyone remotely suspected of
supporting or sympathizing with
the guerrilla movement Falintil was
subjected to interrogation, beatings,
torture, imprisonment, or extrajudicial killing. Rape was used by
Indonesian soldiers as a weapon of
intimidation or punishment against
Timorese women and young girls.
But, since East Timor was closed off
to the outside world until 1989, the
suffering of the people went unnoticed. The incident that brought the
plight of East Timor to Western
attention was a 1991 massacre of
peaceful demonstrators at the Santa
Cruz cemetery in Dili, the capital.
This slaughter was witnessed by
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foreign journalists and captured on
videotape for the world to iew.
The Churches' Activist Role
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Timor was about 30 percent
Catholic at the time of the
Indonesian invasion. The Catholic
Church there has grown in membership threefold since, with some
90 percent of the people being professed Catholics. In fac t, the
Catholic Church has become the
focus of national identity for the
East Tunorese, for they view it as
the one institution truly concerned
for their welfare. Catholic Bishop
Carlos Ximenes Belo of the diocese
of Dill, winner of the Nobel Peace
Prize in 1996, is widely recognized
as a spiritual leader and Timorese
pokesperson. Recently, Bishop
Basilio Nascimento was appointed
to a second diocese and has proved
to be an equally strong defender of
the rights and dignity of the
Tunorese.
East Timor also has some
50,000 Protestants, half of w hom
belong to the Christian Church of
East Timor (Gereja Kristen Timar
Timur, or GKTT). The Protestant
church in East Timor has been seen
by some as a church of the dominant political and economic group,
the Indonesians. However, this
image began to change when the
leader of the GKTT, the Rev.
Arlinda Marcal, publicly stated that
integration with Indonesia had not
been accepted by the East Timorese
people and that they ought to be
allowed to decide for themselves
whether they wanted to be part of
Indonesia or to be independent.
This was the first public statement from the Protestant
church to challenge the
Indonesian
annexation.
Shortly
thereafter,
the
Council
of
ational
Churches of Christ in the USA
(the NCC) led a delegation to East

Timor in order to learn more about
the situation.
Up to this point, the US churches had expressed concern about
reported human-rights abuses in
East Timor but had not taken up the
question of its political status. Now,
however, their commitment to basic
human rights, justice, and peace
requ ired them to work actively
toward a resolution of the problem.
Soon after the NCC visit, the dele-

gation received a letter from
Marca!. "As you know," he wrote,
"Eas t Timor 's territory has been
occupied since 1976 ... [after which]
East Timor became an isolated area,
a territory withou t any support.
Nevertheless ... we are still struggling against the Indonesian army's
occupation. Now, after nearly 20
years, the US churches came to us
to hear our voice, our suffering.
What do you think? Did the
churches come on time or too late?"
In rapid succession, Protestant
denomina tions passed resolutions
expressing su pport for self-determination in East Timor. An East
Timor Working Group arose ou t of
the NCC to raise awareness about
East Timor among churches across
the United States and to support
the Timorese in their struggle. US
leaders had given tacit approval to
Indonesian
President
form er
Suharto's plan to invade East Timor
in 1975. In fact, the US government
had supplied most of the weapons
used to invade and occupy the territory. And, since the annexation,
the United States had recognized
the "de-facto" integration of East
Timor into Indonesia.
Top : East Timorese children in an eastern
village. Below: Internally displaced

Timorese await food from Carztas, the relief
arm of the Catholic Church.
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A Corpus Christi procession in Dili, the
capita[ of East Timar, June 6, 1999. Ninety
percent of the East Timorese are Catholics.

So the Working Group-which
includes both Protestant and
Catholic
representatives-sent
numerous action alerts to church
members, asking them to urge their
representatives in Congress to support bills that limited US cooperation with the Indonesian military.
Not only in the United States
but also throughout Europe and in
Australia, Japan, and Southeast
Asia, churches were speaking out
for human rights and justice in East
Timor. Mounting pressure made it
increasingly difficult for Indonesia
to ignore the international community's criticisms. But it was the fall
of President Suharto in 1998, after
30 years of authoritarian rule, and
the announcement by President
Habibie last December that he
would be "prepared to let East
Timor go" that paved the way for a
UN-brokered agreement between
Indonesia and Portugal. [The UN
still recognizes Portugal as the
administering authority over East
Trmor.] This agreement spells out
" the modalities for a Popular
Consultation of the East Timorese
through a direct ballot."
Raising the UN Flag
I went to East Timor at the beginning of June to witness the arrival
of the United Nations Assistance
Mission in East Timor (UNAMET).
I also went in response to a request
from the Christian Church of East
Trmor for a US church delegation to
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help monitor the August referendum. This visit-my third in five
years-brought me both great hope
and deep concern about the
prospects for peace in this beautiful
but deeply troubled territory.
The UN flag was to be raised to
mark the official opening of
UNAMET. My host, the Rev.
Arlinda Marca!, and I had not
received our official invitation to
the flag-raising ceremony. So,
despite my initial fears of the potential for violence, I walked through a
crowd of thousands of Timorese to
reach the site. When a member of
the throng noticed that a foreigner
was quietly standing in their midst,
the crowd parted like the waves of
the Red Sea. I heard a word passed
from person to person: lokele, meaning "open."
No sooner had I reached the
front of the crowd and joined the
small group of recent UN arrivals
and journalists than the UN flag
was hoisted up the flagpole. A deafening cheer went up from the
crowd. People cheered, clapped,
sang, and shook all the trees. I
could feel their hope and their

excitement and their expectation,
and I was very humbled.
Threats to the Referendum
The UN's commitment to hold the
referendum in East Timor under
free and fair conditions is threatened by the fact that the negotiated
agreement grants Indonesia the
sole responsibility for maintaining
security in East Timor. Despite
strong international pressure, paramilitary groups or militias claiming
to support East Timor 's integration
with Indonesia have perpetrated
widespread terror and intimidation
of civilians and pro-independence
supporters. These militias have
been organized, armed, and financially supported by the Indonesian
military. It is widely believed that
they are trying to create a civil war
that would make the August balloting impossible.
Because of logistical and securi- ,
ty concerns, the UN Secretary
General postponed the original
August 8 date of the ballot by two
weeks. Given the attacks on UN I stat
staff and offices by the militias,
there are serious questions as to
Ri!
des

The northern coast of East Timar, a half-island directly north of Australia that has been
occupied by Indonesia for almost a quarter century.
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!'his market in Becora, on the outski_rts.of Di!i, where m_ost inh~bitants are proindependence, was burned by the mzlitza, whzch favors zntegratzon with Indonesia.

whether the UN will be able to certify that the conditions exist to hold
a free and fair referendum in
nd s n· August. Postponing the date furSec n ther, however, plays into the hands
• or ~ of the militias and the Indonesian
ot b 1~ forces that would like to preserve
the status quo.

'II

The Right to Choose
Besides the police and military, the
Catholic Church is the only other
major institution in East Timar with
which the UN can relate. But in an
attempt not to play into the hands
of Indonesian opponents of independence, the Catholic Church has
announced that it will maintain a
"neutral" stance on the referendum. The Indonesian government
has already decided that the United
Nations, the journalists, and all foreigners are biased toward independence for East Timar. For the
Catholic Church to cooperate too
closely with the UN opens it up to
accusations by Indonesia of bias.
The Protestant GKTT has in its
membership many Indonesian
transmigrants as well as militia
leaders and many members of the

military, including the commander.
Perhaps because of its mixed membership and its small size, this
church is less vulnerable to accusations of bias by Indonesian forces.
As a result of my visit in June,
the Asia Pacific Center will be
returning to East Timar in August,
bringing an ecumenical delega~on
to accompany the East Timorese
during the period before and after
the referendum. Members of the
group will stay with families in
congregations throughout East
Timar. It will not be an easy undertaking. Despite Indonesia's claims
to have developed the territory, the
conditions outside the capital, Dill,
are extremely basic. There will be
safety risks as well. But it is appropriate for us to help the Timorese
achieve their most basic human
right-the right to choose their own
future.
Our task will not be over once
the results of the ballot are known.
Should the result be for independence, as is widely predicted by outside observers as well as by most
Timorese, East Timar will need our
support, our prayers, and our

advocacy for a long time to come.
The East Timorese will be taking on
the challenging task of forming a
government while also instituting a
process for reconciliation.
Foreign monitors overseeing
the East Timar referendum will not
have the usual outside monitors'
task of helping the population
understand difficult election rules
or confusing parties and platforms.
The balloting process itself is simple and straightforward and will be
conducted entirely by the UN. The
people need only to be assured that
their votes will be secret so that
they will indeed be free to vote their
conscience.
I keep coming back in my mind
to a conversation I had with Marcal
regarding whether the people really
understood the meaning of the ballot for their lives. There had already
been so much intimidation and
misinformation spread by the prointegration forces. But Marcal told
me what he had learned on a
Sunday visit to one of his congregations. "They know what the ballot
means," he said. "They have waited
for 23 years for this, and they know
what they want." I knew he was
right. With little s pport, the
Timorese people have resisted
oppression and fought for their
basic human rights for more than
two decades. Now they have a
chance to speak. And they know
what they want. 0

Miriam Young is Executive Director of
the Asia Pacific Center for Justice and
Peace, a nonprofit organization based
in Washington, DC. The Center was
invited by the Christian Church of East
Timar to lead an interfaith delegation to
monitor East Timor 's UN-supervised
referendum in August. See also "East
Timar: A People's Quest for SelfDetermination" by Rebecca Asedillo in
New World Outlook, May-June
1998, pages 30-33.

NEW WORLD OUTLOOK SEPTEMBER-OCTOBER 1999

41

Yo11

fold

Bishop Federico Pagti!:a:

Chamnion 'of Hwnan
1

J

Riqht_c;

by Sharon Maeda<...:>

t the Unity ' 99 convention in Seattle in July, held for
At the human-rights panel, Bishop Pagura listeneid
6000 journalists of color in the United States, Bishop intently to the other speakers and took notes. Althou
Federico Pagura of the Methodist Church of we offered a translator for his presentation, he refusel
Argentina captivated cynical veterans and neophytes "It will take up too much of my allotted time," he ·
alike. He is a "walking piece of history," as one writer So he translated his speech from his native Spanish ·
English. Peppering his remarks with timely referen
commented.
This humble "retired" Methodist bishop has been to Dr. Martin Luther King, Jr., he also quoted
at the forefront of human-rights struggles throughout Seattle [Seatlh] of the Suquamish tribe, the Ameri
Indian chief for wh
his ntinistry. He has
Seattle, Washin
worked for peace and
understanding among
was named. In 1
Chief Seattle had
all peoples, particularto the US Presid
ly the indigenous peoples of Latin America
Franklin Pierce: '
and the Caribbean. In
know something
Argentina, he risked
the White man will
his life to support the
cover some day:
Mothers of the Plaza
our God is the sa
de Mayo. At the time
God .... He is the God
(1976-1983), the brutal
all human beings....
military government
things are connec
that ousted Isabel
like the blood
Peron was carrying on
unites us all." After
what became known
panel, when I as
in Argentina as "the Bishop Federico Pagura speaks with Unity '99 journalists in Seattle.
him how he
dirty war." Civilians
about Chief Seattle,
were routinely rounded up and were never heard from said: "Oh, you can find everything on the Internet."
again. No one dared to speak out against the governThe convention had a huge exhibition hall wh
ment. But, slowly at first, a group of mothers began a everything from cars to network news exhibits were
silent vigil in the Plaza de Mayo in Buenos Aires. Soon display. The bishop wanted to see everything. He
sisters and aunts and others joined in. Bishop Pagura quick to pick up items that would be useful back ho
took part in this silent act of defiance. The vigil became pencils for children, solar calculators, baseball ca
a haunting image on television screens around the and other giveaways. But nothing could match the git
world.
he gave the journalists. It's to be hoped that they
Now in his 70s, Bishop Pagura hasn't skipped a remember his words as well as his humble smile,
beat. Since he had flown all the way to Seattle from deeds as well as their traditional news sources, and
Rosario, Argentina, I was worried about his jet lag. So I they will be better journalists for having spent
wanted to let him sleep late on the morning of the moment with one of God's truly wonderful servants.
human-rights panel on which he would speak. Instead,
Elected in 1998 at Harare, Zimbabwe, as one of
he said he had heard that Vice President Gore would 10 co-presidents of the World Council of Church
address the convention. "I must see Al Gore," he insist- Bishop Pagura will continue to carry the human-ri
ed. "You know, when I asked President Clinton to lift message on the world stage through 2004. Then he
the embargo against Cuba, he didn't answer me. He find another venue from which to share God's wo
gave my letter to Al Gore. So I must see him." Even until all people have the right to speak for themselves.
after I explained that security would be tight and that
he probably wouldn't get near the Vice President, he Sharon Maeda is Associate General Secretary for Mis ·
was undaunted. "Yes, we must go now," he said.
Communication at the General Board of Global Ministries.
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Report From Sierra Leone Refugees

~

by Rhett Thompson, United Methodist Missionary in Panama
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On a Sunday morning last spring, I greeted
visitors to our worship service in Panama
and learned that they were refugees recently arrived from Sierra Leone. More than a
quarter million refugees have fled from
Sierra Leone to neighboring Guinea and
Liberia since the latest round of guerrilla
attacks began. They include hundreds who
were tortured, mutilated, or raped by the
rebels.
The story of Daniel, Joseph, and
Reindolf had a slightly different twist.
When their homes were attacked and members of their families killed, they escaped,
first hiding in the bush and later stowing away on a ship in the harbor.
They were ordered to debark on the northern coast of Colombia, where
another civil war was in progress. So the three Africans joined a group
of South American migrants in a week-long trek across dense jungle to
a remote Panamanian village. Presenting themselves to the police, they
were detained as illegal immigrants, then transferred to Panama City.
There, they were told to go to the UN Refugee Office, which is just
down the street from our church. Daniel and Joseph are both
Methodists and were overjoyed to see our sign .
They ate with us during the week and worked on church construction projects. Then, on the day they expected their temporary
refugee card, they got a letter from the UN office denying them refugee
status. I called a woman I knew at Immigration. She promised to
request a three-day extension to buy a little time. Then, while looking
for some keys, I found a card with a Scripture quotation and shared it
with our African brothers: "God works in all things for the good of
those who love him and who have been called according to his purpose." (Romans 8:28)
The woman from Immigration called back with good news. The
director had authorized a four-month extension. We said a prayer of
thanksgiving. Daniel smiled and said, "I feel free."

The United Methodist
Church in Mission
Working for Women's Rights in Kenya
by Diane Ray, United Methodist Missionary, St. Paul's
United Theological College, Lumuru, Kenya
A bright spot recently at St. Paul's is a heightened awareness of discrimination based on gender. Women may be ridiculed in class when
they try to enter into a discussion. Some male lecturers use examples
in class that put women in a very negative light. They never portray
men negatively.
The female students who seem so passive and content have a lot
of anger boiling beneath the surface. They are intelligent and gifted, so
to be treated as second-class citizens--or even as slaves-is infuriating.
Because the Bible has often been used to "keep them in their 'proper '
place," my husband Ron spoke with the women about the many liberating passages that support equality and rights for all people .
It's hard to even think about all the violence that is perpetrated
against the girl-child in Kenya-from female genital mutilation (still
widely practiced in our Methodist Church area) to the marrying of 11or 12-year-olds to old men, to the failure
to send daughters to school and the general demeaning of girls. Some husbands
say that a wife wouldn't know her husband loved her if he didn't beat her!
Recently, a male student who is
Methodist gave a presentation about the
oppression of women in his ethnic group.
To have a male student criticize the patriarchal society and defend the equality of
women so eloquently was encouraging.
We pray for the changing of people's
hearts on this matter of women's rights.

"Justice for Our Neighbors"
by Linda Bloom, United Methodist News Service (adapted)

Immigration Counseling
in Sioux City, Iowa
by Judy Kading, Church and Community Worker,
Sioux/and United Methodist Hispanic Ministries

Lilia Fernandez (standing center) at an immigration workshop,
Wankesha, Wisconsin .

The illegal Immigration Reform and Immigrant Responsibility Act of
1996 affected both undocumented people in the United States and legal
permanent residents. Since then, the United Methodist Committee on
Relief (UMCOR) has been inundated with pleas from pastors, churches, agencies, and concerned individuals who want to help immigrants
and refugees obtain legal counsel to cope with the new law.
To provide this assistance, Lilia Fernandez, UMCOR's Executive
Secretary for Refugee Ministries, had an idea. Using the "Just
Neighbors" ministry in Virginia as a model, she decided that UMCOR
could provide training to local churches that were willing to offer the
space and the volunteers to hold legal clinics for immigrants and
refugees. Called "Justice for Our Neighbors," the program includes onsite training, updates on immigration law and procedures, and ongoing assistance with mission education. The General Board of Global
Ministries approved $200,000 this year to fund the legal staff that will
offer training and follow-up services to the clinics. The church-based
clinic sites thus far approved are in Decatur, Alabama; Frankfort,
Indiana; Sioux City and Des Moines, Iowa; Forest, Mississippi; New
York, New York (Brooklyn and Manhattan); Dallas and Fort Worth,
Texas; Herndon and Roanoke, Virginia; and Waukesha, Wisconsin.
UMCOR is searching for more attorney volunteers in these locations to
supervise the local clinics. UMCOR also plans to add more sites next
year. For information, contact Lilia Fernandez at 212-870-3805 or byemail at liliaf@gbgm-umc.org
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On Sunday, June 27, 1999, a meeting attended by 24 adults was held at
Whitfield United Methodist Church in Sioux City, Iowa. This is one of
the sites of a new mission project of the General Board of Global
Ministries called "Justice for Our Neighbors."
The Rev. Janet Horman-a United Methodist pastor and immigration attorney from the Florida Conference, working with the "Just
Neighbors" ministry in Virginia-is director of the "Justice for Our
Neighbors" program. On Monday, she gave out the first chapter of A
Guide for Immigration Advocates. She followed this with an introduction
to the Immigration and Naturalization Service (INS) and aspects of
immigration law. Then we took a break to do Bible study on the immigrant experience as seen in the Bible.
On Tuesday, from 5:30 until about 8:45 P.M., 19 clientsGuatemalans and Salvadorans-were served by 20 volunteers, including interpreters, intake workers, and six volunteer lawyers. Because of
its Hispanic connection, our clinic was able to draw in Guatemalan and
Salvadoran clients who needed assistance in filing for residency under
a new law that benefits them if they were living in the United States in
1990. Follow-up work included sending faxes to the INS and making
calls to the 800 number for the INS court.
We are interested in recruiting an attorney who would work full
time for the project, enabling us to extend our service and education to
more communities. We have the potential to coordinate activities
between Sioux City, Des
Moines, and Omaha.
We could keep an attorney quite busy with
training of legal-clinic
participants and with
advocacy and educational activities. We will
continue to work hard
to be worthy of the trust
Whitfield UMC, Sioux City, Iowa
you have placed in us.
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MISSION IN THE
21ST CENTURY
May/June 1999(#2787; $3.00)
The Rev. Kathlyn James, Lake Washington United Methodist
Church, Kirkland, WA

" God bless
you for your
parl in making
our dream
come true!"

As preferred experts in United Methodist
church financing, United Methodist Development Fund only loans to churches. It's been
that way since we started in 1960. That's why
your financing needs become our priority. We
can help you fulfill your dreams and plans for
church growth and renewal.
We offer more than just great rates.
Because we're part of the General Board of
Global Ministries, we can also refer you to
others of our team for help with demographic
analysis, architectural plans, fund -raising, and
congregational development.
So contact us to help you finance and plan
new construction, renovations, and relocations
for your church or parsonage.
Current mortgage rates.*
First units: 6.5 % per year. All other projects:
1% per year. *Rates are subject to change at any time.

Call, write, or visit our Website.
Mention this ad and receive a
special gift from UMDF!
(212) 870-3865
UMDF, 475 Riverside Drive, Suite 1519
New York, NY 10115
http://gbgm-umc.org/units/evgrowth/umdf .html

UMDF

Current mission events and
trends for the 21st century.
Update yourself and your congregation on Cuba, Cambodia, Senegal, Kazakhstan, and Russian
Initiative!

Order from Service Center by
calling 1-800-305-9857.
Photo/Art Credits: Cover- UNHCR/ R. Chalasani
• 4-UNHCR/ L. Taylor • s-christie R. House •
6-UNHCR/ R. LeMoynE> • 7-(top) UNHCR/ L.
Taylor; {bottom) Christie R. House • 8--(left)
UNHCR/ A. Hollmann; (middle) UNHCR/ R.
LeMoyne; (right) UNHCR/ L. Taylor • 9- -(middle)
UNHCR / R. LeMoyne; (right) UNHCR/ H . J.
Davies • 10-(left) UNHCR/ C. Shirley; (middle)
UNHCR/ P. Moumtzis • 10 (right) -11 (left}UNHCR/ R. Chalasani • 11-(middle) UNHCR/ R.
Chalasani; (right) UNHCR/ R. LeMoyne • 12-14Leonardo Duarte • 15--Marcia Mandeli • 16Wendy-Maria Jacques • 17-0eft) Wend y-Maria
Jacques; (right) Alva Cox • 18- 19- Alva Cox • 21Heifer Project International/ Matt & Susan Bradley
• 22-(left) Heifer Project International/ Matt
Bradley; (right) art by Hal Sadler • 23-(left)
Courtesy Log House Craft Shop; (right) Courtesy
Four Comers Native American Ministry • 24-(top)
Courtesy Equal Exchange; (middle) Courtesy
SERRV International; {bottom) Courtesy UMCOR •
26-29-PauJ Jeffrey • 30--Sandra Peters • 31-32Christie R. House • 33-Courtesy United Methodist
Men of North Georgia Conference • 34-35, 37-Mike
DuBose, UMCom • 36-(left) Mi ke DuBose,
UMCom; (right) Courtesy Near East Council of
Churches Committee fo r Refugee Work • 38-41Miriam Young • 42-Sharon Maeda • 43--Courtesy
GBGM • 44-{left) Courtesy Lilia Fernandez; (right)
Courtesy Judy Kacling.
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OUR MESSAGE IS GRACE-OUR MISSION IS GROWTH!

D

Evangelization and Church Growth

lV

A Mission Program Area of The United Methodist General Board of Global Ministries

to

Resources • Expertise • Networking • Leadership development

Wi

Un
Throughout the United States and around the
world, we are helping United Methodists and
their partners to spread the gospel and build
strong, growing churches. We can help with:
•
•
•
•
•
•

For more information, contact:

at

Evangelization and Church Growth
475 Riverside Drive, 15th Floor
New York, NY 10115
(212) 870-3860 E-mail: erivera@gbgm-umc.org
Web site: http://gbgm-umc.org/units/evgrowth

•

• f

New church development
Global mission partnerships
Investments in church growth
Loans for building and renovation
Stewardship fundraising campaigns
Guidance in architectural planning

...
0

~

"
~
3

.,,~

General Board of Global Ministries
The United Methodist Church
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UNITED METHODIST FINANCE AND FIELD SERVICE
Successful stewardship fundraising
"! have used Finance and Field Service three times, and all my campaigns have been
great successes. I like using my "family" for this ministry. If you are looking for someone to work with you, Finance and Field Service is as good as it gets. "
The Rev. Lawrence R. Thompson Jr.
St. Paul United Methodist Church, Woodbridge, Virginia

Finance and Field Service can help you raise money for your operating budget, building campaign, debt reduction, or special mission program . We'll even do a feasibility
study to understand your potential for faithful stewardship. Give us a call and we'll tell
you more. Call us toll free at: 877-FFS-GBGM (877-337-4246).
Or write to us at: Finance and Field Service
General Board of Global Ministries
475 Riverside Drive, Room 1521 , New York, NY 10115.
E-mail: atoole@ gbgm-umc.org
Visit our Web site at: http://gbgm-umc.org.evgrowth.ffs
General Board of Global Ministries
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Do you need
More Money • Lower Rates • Faster Service
to fund your church or parsonage construction , renovation, or re location project ?

We have money to lend
United Methodist churches
at new, lower rates:
• 7 % for new loans
• 6.5 % for new church starts

You can also apply using our Web site at:
http://gbgm-umc.org/ units/ evgrowth/ loans.html

Contact the General Board of Global Ministries
475 Riverside Drive, Room 1520, New York, NY lOll 5
Telephone (212) 870-3865 . •FAX (212) 870-3895.

Fall 1999 Edition
(#2840; $19.95)

View worldwide mission
projects! See Missioners of
Hope commissioning service
in Zambia, Africa.
Order your own copy by calling
SERVICE CENTER at 800-305-9857

NEW WORLD OUTLOOK SEPTEMBER-OCTOBER 1999

47

