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DEAR READER 
This issue of New World Outlook brings 
to a close a difficult era in the life of the 
magazine. For about two and a half 
years, the magazine has been in 
transition. During this time, New World 
Out look has had to overcome 
monumental obstacles in order to 
continue sharing the story of mission 
across our nation and around the 
world. 

Mounting financial losses forced a 
reduction in the number of issues to six per year, so New World 
Outlook became a bimonthly publication. As the magazine's 
editorial staff was reduced, other staff members took on added 
responsibility to meet the deadlines for publication, eventually 
working without a full-time Editor. The magazine then became 
truly a team effort. 

Through it all, the primary concern was you--the reader in the 
local church. Our goal in producing each issue has been to find 
the best pictures, the most poignant stories, and the most 
attractive design to bring alive and to personalize the story of our 
partnership in mission around the world. We want you, as 
supporters of mission, to be fully informed, enthusiastic, and 
aware. We want the mission story to be your story also. 

The good news is that New World Outlook not only survived this 
time of testing but has become even better. In 1991, you will find 
more color, more pictures, and more exciting stories on these 
pages than ever before. In addition, you will find aids for mission 
education, devotionals, Bible studies, and inserts for children and 
youth. Every issue provides you with a double-sided poster for 
two different displays, tells you how to use particular articles for 
mission education, and gives information on how to support 
spedfic projects through The Advance for Christ. 

It is an appropriate time for one more transition. As this issue 
is completed, we welcome Alma Graham to our staff as full-time 
Editor. She brings to the magazine impressive experience in 
editing, writing, and design that will help us continue to improve 
New World Outlook and make it even more useful and usable for 
you, the reader. 

The new Edito will be supported by the staff listed on the left 
side of this page--most notably, by our Consulting Editor, James 
R. McGraw, who has provided creative leadership, guidance, and 
direction for more than a year. I encourage you to read the names 
of all the staff members and to offer a prayer in their support as 
they continue to work toward excellence in publication. 

My work on and for New World Outlook as Executive Editor has 
been a great joy. To be a part of sharing the mission story in any 
way is a rewarding experience. I thank you, dear reader, for your 
continued support of our mission magazine. As this era draws to 
a close, I will return to the pastorate and will rejoice in sharing the 
mission story as a reader in a local church, like you. 

Your sister in Christ, 
Susan Keirn Kester 
Executive Editor 
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'5PIRITUA GROWTH STUDY: THE GOSPEL OF JOHN 
Viewpoint: Current Echoes from John's Gospel 
by Randolph Nugent 

Dr. Randolph Nugent, General Secretary of the General Board of Global Ministries (GBGM), reflects 
upon recent world events through the lens of John's Gospel and finds guidelines for both spiritual 
understanding and mission possibility. 

GEOGRAPHICAL AREA STUDY: JAPAN 
Photo Essay: Only One Percent 18 Ancient Rites and Modern Realities 
by John C. Goodwin by Betty Gray 
John C. Goodwin, Associate Director for Describing the enthronement of a new Emperor 
Audiovisual Resources at the GBGM, profiles of Japan in ceremonial and historical detail, 
contemporary life in Japan in words and Betty Gray also cites the religious and political 
pictures, focusing in particular on the one controversies arising from a resurgence of 
percent Christian minority. imperial enthusiasm. 

Overview: Democracy and Difference in Japan 21 The Women's Movement in Japan 
by Betty Gray by Betty Gray 

Having recently returned from Japan, Betty Through interviews with key leaders in 
Gray reports on the sometimes overt and often Japanese politics and social action, Betty Gray 
subtle discrimination against those perceived as spotlights the major issues and current status of 
different in a society that stresses social the women's movement in Japan. 
uniformity and conformity. 

29 A Mis ion Study Meditation: Reversing 
Intra-Japanese Discrimination: The Burakumin Discrimination 
by Betty Gray by Jira Mizuno 

The class discrimination against Japanese of GBGM World Division staff member Jiro 
burakumin heritage is examined in the light of Mizuno reflects upon a personal experience of 
historical antecedent and contemporary healing and reconciliation during the difficult 
consequence. times of World War II. 

SOCIAL CONCERNS AREA: LIVING VALUES/CHANGING TIMES 
Blooming Out Of Season 36 Living Values, Changing Times, and 
by Delores S. Williams Conscience 

Appropriating the lessons of nature, Drew by Charles E. Curran 

seminary professor Delores S. Williams sees Noted Roman Catholic theologian Charles E. 
seasonal change as an inevitable context for Curran, soon to join the faculty of Southern 
expressing eternal values. Methodist University, probes the spiritual and 

scriptural basis for the familiar adage: "Let 
Tapping Into Rap your conscience be your guide." 
by Michael Eric Dyson 

Renewing our Public Vision Chicago seminary professor Michael Eric 39 
Dyson suggests that the rap music culture is a by Max L. Stackhouse 

primary arena for value expression for today's Andover Newton seminary professor Max. L. 
youth and can be instructive, revealing, and Stackhouse projects specific ways in which 
chastening for adults who take that culture Christian values can contribute to the 
seriously. emerging vision of a new world order. 

Dear Reader by Susan Keirn Kester 44 Trends in Moral Theology by Charles E. Curran 

Mission Memo Reviewed by Michael G. Rivas-Druck 

Poster 45 Apologia: Contextualization, Globalization, 

Mission Education by Faye Wilson-Beach 
and Mission in Theological Education by Max 
L. Stackhouse Reviewed by Robert J. Harman 

. . . 
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Mission 
Memo 

The following excerpts have been taken from newsletters of 
United Methodist missionaries in Japan and Alaska. 

FINGERPRINT LAW "Four years ago I refused to 
give my fingerprint...required by the Alien Registra
tion Law of Japan .... Since corning to Japan in 1968, I 
have abided by this law and given my fingerprin.t on 
numerous occasions. But in the last seven years, there 
has been a growing movement of persons becoming 
'fingerprint refusers.' .... (T)he Alien Registration Law 
itself was established after the war as a way to control 
the lives of thousands of Koreans and other Asians, 
who had been forcefully brought to Japan ... when 
Japan had colonized .. . other Asian countries. Unlike 
the fingerprint system in other countries, the system 
in Japan is rooted in an attitude of discrimination 
toward ... Asian foreigners who are seen as a potential 
criminal element in society. The refusal to be 
fingerprinted has been a way for persons to challenge 
the government to change the unjust law and to 
adopt a new policy that will work to correct the dis
crimination that exists in ... society. After some four 
years of participating in this struggle, I reached the 
point... where the Ministry of Justice would not ap
prove an extension of my period of stay in Japan un
less I gave my fingerprint. So after consultation with 
my colleagues in the church and community .. .! gave 
my fingerprint in order to be able to continue my 
work with the church here .... This was a very painful 
and sad thing to have to do ... . The struggle is far from 
over; however, we are pleased to see that the Ministry 
of Justice is now beginning to indicate that they are 
considering a new system for Alien Registration. I 
feel certain that this possible change is being con
sidered due to the influence of the strong 'anti
fingerprint movement' in which the church and 
individual Christians have been active." 

--From the Spring 1991 newsletter of John Ed. Fran
cis, missionary to Okinawa 

DISCRIMINATION, DIVISION, AND VIOLENCE 
"George has been involved with groups struggling 
against discrimination in Japan, including those with 
a Korean background, the Ainu native people, the ex
ploited day laborers and homeless in the Sanya area 
of north Tokyo, and institutionalized children 
without homes. (He has also made) radio-evangelism 
efforts to relate to the 99 percent of the Japanese 
people outside the church .... For the Christian 
minority in Japan, 1990 was a year of trial as the 
church sought to be faithful at a time when the 
government was overtly violating the constitutional 
separation of government and religion in its sponsor-
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ship of the Shinto religious ceremonies that bestowed 
a 'divine priestly-ruler' status on the new emperor 
(Emperor Akihito). The Kyodan (United Church of 
Christ in Japan) issued a declaration of protest at its 
26th general assembly in November 1990 ... .ln spite of 
the use of violence on both sides of this controversial 
issue (including the shootings of two Christians who 
spoke out against the emperor system), we are thank
ful that so many Christians could find peaceful ways 
of witnessing during this difficult time." 

--From the Winter 1991 newsletter of Yoko and 
George Gish, missionaries to Tokyo, Japan 

ALASKA PRESENCE "We are now a United 
Methodist presence on Unalaska Island. Part of that 
presence means that we are slowly finding United 
Methodists and others who want to participate in 
United Methodist forms of worship. While we are 
about this, we worship at both St. Christopher's-by
the-Sea Catholic gatherings and the Unalaska Chris
tian Fellowship Church. We are also being responsive 
to ways that The United Methodist Church with its 
unique forms of ministry can help to meet needs in 
Unalaska. We are especially fortunate ... to know and 
relate to native Aleut people through the Senior 
Lunch program. We time our trips to 'the other side' 
(Dutch Harbor) so that we can invite them to go with 
us to run any errands they may have over there. So 
here we are in Unalaska, after two years of waiting, 
hoping, and praying. It's good to be here, and we feel 
sure we are where God would have us. Just what 
form the United Methodist ministry will take we do 
not know. But we are excited to be a part of this busy, 
booming town." 

-From the January 1991 newsletter of Ann and 
Harry Janzen, missionaries to Dutch Harbor, Alaska 

NEW BEGINNINGS "Every so often we experience 
something like creation. On a trip to a remote Forest 
Service cabin several years ago, we took a tiny row
boat to the very end of a beautiful lake. We thought it 
would be a positive, inspiring experience. But for a 
moment it held terror: the water was black, hundreds 
of feet deep, and very cold. The face of granite came 
down sharply into the water from the surrounding 
mountains so that there was no beach., We turned the 
outboard motor off and rocked, staring up at the 
4,000-foot peaks towering over us. All we could think 
was, 'Was this what creation was like?' This same feel
ing of 'being on the edge' is what Aldersgate Church 
is experiencing right now. We know that a creation is 
taking form: new plans for our church from the ar
chitect, many meetings, long-distance phone calls to 
the United Methodist Construction Services. Yet, it is 
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frightening. How will we raise the funds to buy 
materials? When will we sign for the property? Will 
we have everything in place when the work teams ar
rive? We feel the wind of God's Spirit sweeping the 
waters. In the beginning .... 

--There was no United Methodist church in the 
Mendenhall Valley where two-thirds of Juneau's 
population now lives. 

-At the initiative of a handful of lay persons, 
Aldersgate Church was started and chartered as the 
newest United Methodist church in the Alaska Mis
sionary Conference on October 5, 1986. 

-Since chartering, the membership has almost 
tripled, a full church school program was started, and 
numerous other church programs were begun even 
as the congregation continues to meet in the gym of a 
local elementary school. 

--The General Board of Global Ministries desig
nated Aldersgate Church as an Advance Special 
Project in New Congregational Development to in
sure the future of this congregation. 

--Even though Aldersgate is a mission church, it 
has understood itself as a church in mission and sup
ports one missionary couple from its congregation 
serving in Nepal, and another missionary in Pakistan. 
In addition, it provides ongoing support for a local 
shelter and soup kitchen and other mission projects in 
the Alaska Missionary Conference." 

--From the January 1991 newsletter of John 
Campbell, National Division missionary to Juneau, 
Alaska 

INVOLUNTARY DELAYS FOR MISSION VOLUN
TEERS For some 15 months (since December 1989), 
families driven from their demolished homes in the 
El Chorillo section of Panama City during the United 
States' invasion of Panama have been living in the 
makeshift shelter of an airport hangar. A mission 
project to rebuild the homes of such displaced 
families (a collaborative effort on the part of the Evan
gelical Methodist Church of Panama, the Methodist 
Church of the Caribbean and the Americas, and the 
United Methodist General Board of Global Ministries) 
has attracted ready and willing Volunteers in Mission 
work teams but has faced frustrating delays in getting 
necessary governmental approval and cooperation. In 
March, three work teams from the Southwest Texas, 
Oklahoma, and California-Pacific annual conferences 
went to Panama intending to work on the rebuilding 
project but were forced to redirect their energies and 
commitment to other Panamanian church projects. 
Work teams scheduled for April had to make the 
same adjustment or else postpone their mission visit 
to a later date. (Work teams provide labor and $2,000 

to $3,000 in funds for necessary materials.) 
Although the initial response to the project was 

positive, the Panamanian government has sub
sequently been hesitant and unclear about its agreed
upon responsibilities of providing suitable land and 
such infrastructural necessities as electricity and 
water. At the same time, the relief arm of the United 
States govemment--AID-is pressuring church project 
leaders to provide temporary shelter on the same 
project site for the 31 families who will eventually oc
cupy the new houses, thereby enabling them to move 
out of the hangar immediately. Church project leader
ship is committed to providing proper permanent 
housing. 

AFRICA UNIVERSITY UNDERWAY Ground
breaking ceremonies for United Methodism's first 
private degree-granting educational institution-
Africa University-took place in Old Mu tare, Zim
babwe, on April 6, 1991. The first students are 
scheduled to enroll in the first two colleges--theology 
and agriculture-in 1992. The 1988 General Con
ference of The United Methodist Church approved 
the building of the university and set two $10 million 
fund-raising goals for the 1988-92 quadrennium: one 
for capital construction and operating expenses and 
one for scholarship endowment. The capital fund 
goal is being apportioned among the more than 
37,000 United Methodist churches in the United 
States and Puerto Rico, and UM churches in the 
Philippines, in Europe, and in Africa are contributing 
through special gift categories. On May 4, a gala 
event in Houston, Texas, attended by church, govern
ment, and educational leaders from at least six coun
ties, launched the scholarship fund-raising drive. 
According to Ann Pfisterer, director of the major gifts 
campaign office in Nashville, Tennessee, more than a 
million and a half dollars had been received from an
nual conferences and individual donors prior to the 
Houston event. 

DEATHS Alice Willits, a deaconess for 22 years, 
died on December 20, 1990, at the age of 81, and 
Grace Vause, also a deaconess for 22 years, died the 
following day, December 21, 1990, at the age of 95. 
Both were residents of the Mount Miguel Covenant 
Home in Spring Valley, Califomia .... Dr. Marie F. 
Bale, a missionary for nearly 17 years in India, Korea, 
and Japan, died on January 18, 1991, at the age of 
90 .... Rev. John Westley, a retired missionary with 
eight years service in India and Japan, died on 
February 8, 1991, at the age of 81.. .. Pearl Edwards, a 
deaconess for 41 years, died on February 13, 1991, in 
Asheville, North Carolina. 0 
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VIEWPOINT 

Current Echoes 
fromJohn's Gospel 

Light and Darkness 
The Gospel of John begins with the 
announcement of the coming into 

I 
the world, in the Middle East, of 
One described with these words: 
'The light shines in the darkness, 
and the darkness did not overcome 
it .... The true light, which en
lightens everyone, was coming into 
the world. He was in the world, and 
the world came into being through 
him, yet the world did not know 
him." (John 1:5, 9-10 NRSV) Dr. Randolph Nugent 

On Wednesday evening, January 
16, 1991, shortly before 7 P.M . East- Just before dawn, reporters were 
em Standard Time, an eerie echo of startled to hear the incongruous 
those words was heard again. Once sound of a rooster crowing. "Life 
more the message came from the I goes on," observed CNN correspon
Middle East. Just five minutes into dent Peter Arnett. 
his ABC telecast, "World News It was an echo and reminder of 
Tonight," anchor Peter Jennings life as usual. As the gospel writer 
received an urgent communication put it, "He was in the world, and the 
from correspondent Gary Shepard, world came into being through him, 
stationed in the Al Rashid Hotel in yet the world did not know him." 
Baghdad, Iraq. "It appears that light I 
is coming toward the hotel," Behold, the Lamb of God 
Shepard announced. There is another word from the 

This was a light that magnified, Gospel of John that distinguishes 
extended, and deepened the between the light wh 'ch exposes the 
world's darkness rather than ii- world's sin and the light which 
luminating it. This was a light com- erases it. It is the illuminating word' 
ing out of rather than into the world. that cuts through and interprets the 
It was a light described by CNN numbing technological jargon of 
correspondent Bernard Shaw, also modem welfare; the angry and an
based in the Baghdad hotel, as being guished shouts of war protesters; 
"like a fireworks finale on the Fourth the vengeful boasts emanating from 
ofJulyatthebaseoftheWashington Baghdad, Washington, or Tel Aviv; 
monument." A short while later, the jittery, giddy confidence-build
after an air strike hit an oil refinery I ing slogans of war's combatants; 
near the hotel, sending forth waves and the muffled cries of war's vic
of shock and heat, Bernard Shaw ti ms. It is the revelatory word placed 
amended his earlier assessment to by the gospel writer upon the lips of 
say, "This feels like we're in the cen- John the Baptist: "Here is the Lamb 
ter of hell." of God who takes away the sin of the 

When daylight came, a world." (John 1:29 NRSV) It is a 
semblance of normalcy returned to word, insisted theologian Walter 
Baghdad, as buses resumed theirac- Luthi, that comes only from the 
customed runs along the streets. Bible and says that "God bears the 
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world which has become un
bearable. God bears the very sin of 
the world." 

Behold the Lamb of God who 
removes the sin of the world, not by 
excusing it but rather by absorbing it. 
He takes upon himself the willfully 
mistaken consequences of human 
sin in all its terrible fury so that new 
life, redeemed and restored, may yet 
be resurrected from the depths of I 
sin forgiven. 

A rooster crows at daybreak in 
Baghdad, and we hear an echo from 
the time long ago in the same region 
when a rooster's crow highlighted 
Peter's denial and rejection of his 
Lord. We are reminded anew that, 
despite three millennia of rejection 
and denial, the Lamb of God is 
present still, taking upon himself 
the sin of the world. He was 
present-uncomprehended and ig
nored--at the table of the counselors 
of war who planned the bombing, 
and he was present in the midst of 
the flaming results. 

In Bernard Shaw's witness from 
the "center of hell," we hear an echo 
of our own confession of faith, as 
God the Father Almighty once more 
bears the sin of the whole world 
through Jesus Christ his only Son 
our Lord, who was crucified, dead, 
and buried, and descended into hell, 
and the third day he rose from the 
dead. 

It is an article and assurance of 
our faith that we shall share the 
Lamb's victory; and thus we are 
moved by rekindled, reinvigorated 
faith to live by the creed we confess. 
As Dale Aukerman has written (in 
The Darkening Valley): "Our Lord 
does not ask that we stare heroically 
into (war's) abyss; he asks that we 
look toward him and let our sight 
become aligned with his .... Blessed 
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Aligning our sight 
with that of the Lamb 

invevitably leads us onto 
the path of mission partnership. 

are those who, in the midst of 
whatever may come, live in yet 
more ardent faith that the Risen 
One, at the moment of God's choos
ing, will lift a resurrected earth, a 
new humanity, out of the shambles 
of the old." 

Aligning our sight with that of 
the Lamb inevitably leads us onto 
the path of mission partnership. The 
Lamb who absorbs all the world's 
sin also bears all the world's suffer
ing; and if our sights are coaligned 
and our paths are intertwined with 
the Lamb, so shall we not only see 
the suffering but also bear the pain. 
It is part and parcel of mission 
partnership with God. As Gabriel 
Habib, General Secretary of the 
Middle East Council of Churches, 
said to a reporter who asked him 
which side God was on in the Per
sian Gulf War, "God is on the side of 
the suffering." 

The Aftermath of the War 
A mood of euphoria swept across 
the United States in the immediate 
wake of the Persian Gulf war, em
bodied in numerous local events, 
nationally televised spectacles, and 
TV commercials. Suddenly the bub
ble of euphoria burst, as the plight 
of more than two million Kurds-
fleeing the ravages of Saddam Hus
sein into the mountains of northern 
Iraq bordering Turkey and Iran-
was beamed into American living 
rooms via the television screen. 
Columnist Mary McGrory wrote: 
"Glitzy, tacky network 
'homecomings' for the troops, with 
Frank Sinatra and little children in 
sequins doing stunts and tenors 
caterwauling their pride in being 
American, alternated with heart
stopping footage of people carrying 
corpses of children to shallow 

mountain graves .... There were 
horrible pictures of human beings 
being slopped like hogs, loaves of 
bread thrown at them from the back 
of trucks. The biggest and strongest 
got it all. Others ate dirty snow." 

"Nobody foresaw the exact shape 
of the catastrophe in (the war's) 
aftermath," Mary McGrory con
tinued. "Anyone could have. The 
one certain outcome of war is that it 
will produce refugees, uproot them 
from their homes and their villages, 
and expose them to disease, hunger, 
and gunfire from soldiers of 
countries that don't want them." 

Meanwhile, in Geneva, Secretary 
of State James Baker was asked if the 
United States bore any respon
sibility for the Kurds and their suf
fering. "The answer is no," he said . 
"The United States certainly does 
not feel responsible in any way." 

The Good Shepherd 
Another word from the Gospel of 
John speaks personally and directly 
to our mission sensitivities and 
responsibilities. "I am the good 
shepherd," said Jesus. "The good 
shepherd lays down his life for the 
sheep." (John 10:11 NRSV) Accord
ing to the religious view of the 
Pharisees to whom Jesus was speak
ing, the adjective "good" did not fit 
those who fell into the occupational 
category of "shepherd." Popular 
religious opinion held that 
shepherds were among those to be 
avoided and shunned by the 
properly pious and devout, along 
with tax collectors, prostitutes, and 
other sinners. 

Jesus took on the identity of one 
of the most despised human occupa
tions to show what the best in 
human vocation can be. The good 
shepherd does not follow the pilfer-

ing and self-aggrandizing ways that 
were the norm for most shepherds. 
Nor is the good shepherd like the 
hired hand. The hired hand is only 
a paid sheep-watcher who does not 
really care for the sheep. When 
danger comes or risk-taking is re
quired, the hired hand abandons the 
sheep and abdicates personal 
responsibility. But the good 
shepherd invests his life in ensuring 
the well-being of the sheep. For the 
good shepherd, all sheep are of com
parable worth; and good shepherds 
are willing to make sacrifices and 
give their lives for the protection, 
care, and keeping of the sheep. 

Writing in the May-June 1991 
issue of The Other Side magazine, 
Agnes Bauerlein spoke of her ex
periences living in Amman, Jordan. 
"In my few weeks here," she wrote, 
"I have learned much from the 
beauty and gentleness of the Arab 
people, and from their devotion to 
Allah .. .. Their love of God is 
reflected in their hospitality--and in 
their emphasis on relationships, not 
schedules . .. . Throughout Jordan, I 
have never seen homeless people 
sleeping on the street. Arabs have 
told me they simply take in brothers 
and sisters who need shelter .. .. Wou Id 
that Christians in my country 
turned to pray five times a day and 
cared so gently for our sisters and 
brothers!" 

The voice of Jesus is a mission 
summons to us . All "fallen 
shepherds" and "hired hands" are 
called to model the life of the good 
shepherd Jesus, identifying with the 
sheep and setting aside precious 
priorities and cultivated comforts 
and conveniences in order to give 
our lives for the all-inclusive nur
ture and protection of all God's 
flock. D 
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Photos & Text 
By John Goodwin 
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Before I left for Japan one of my 
children gave me wise advice, 
"Dad, don' t take any socks with 
holes in them." The advice was on 
target. Many Japanese traditions, 
such as removing one's shoes before 
going inside homes, churches, 
temples, shrines, and restaurants 
are alive and well. Many others, as 
is the case in the United States, are 
in transition . Just as Japanese 
automobiles and VCRs have be
come as American as pizza, the 
Colonel and his chicken along with 
hamburgers, doughnuts, and the 
corner ice cream store have been 
wholeheartedly endorsed by mil
lions of Japanese persons of all ages. 
Less wholeheartedly endorsed has 
been the dominant religion of the 
United States-Christianity. 
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Japan has three major religious 
traditions: Shintoism, Confucianism, 
and Buddhism. Many Japanese peo
ple incorporate aspects of all three 
faith groups into their daily lives. 
Christianity, at only slightly more 
than one percent of the population, 
is a distant fourth. Yet Christianity 
has exerted a disproportionate in
fluence on Japanese society-par
ticularly in the areas of education 
and social concern. This photo essay 
seeks to share something of the im
agery of Japan and of the life, faith, 
and work of its one percent Chris
tian minority. 

Mrs. Tomoka Nakano, wife of the 
Reverend Kiyoshi Nakano, pastor of the 
Shunan Church in Akita Prefecture, is an 
expert in the timeless art of flower arrang
ing. Examples of her artistry adorn the 
church. 

A modest residential street in Tokyo . Tokyo proper has a 
population of 11.8 million. But the Tokyo metropolitan 
area, which includes Yokohama, is the largest in the 
world with a population of 30,395,000 (1990 figures). 

Tokyo at night. Neighborhoods like Shin
julcu and Ginza rival, and in some cases 
outclass, the most famou s districts of New 
York, London, Rome, or Paris . 

,• 



At the Kobokan community center, in a residential neighborhood of 
Tokyo, boys on the baseball team keep in shape. It is common for the 
uniforms of baseball teams to be printed using Roman-style letters. 

Two young motorcyclists 
with their modern machines 
seem to contrast with ageless 
mount Fuji . 

Okinawa Christian Junior 
College. Nowhere has Chris
tian influence been more 
widely felt than in the area of 
education. 

Methodist and Evangelical mission
ary efforts began in Japan in 1872 
and in 1879 respectively. Other 
Protestant missions were estab
lished around the same time. Yet 
efforts to unify the Protestant chur
ches went slowly until the Japanese 
government, in 1940, forced them to 
unite into the United Church of 
Christ of Japan, called the Kyodan. 
Al though some Protestant denomi
nations separated from the Kyodan 
following World War II, others (in
cluding the Methodists) remained. 
The Kyodan General Assembly 
(similar to the United Methodist 
General Conference) meets once 
every two years. This picture shows 
the General Assembly held in 
November 1990 in Hakone. 
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Japanese lunchboxes and American ham
burgers coexist at lunch time in the stu
dent lounge of Aoyama Gakuin Woman's 
Junior College in Tokyo . 

Dinah Hall, a United Methodist mission 
intern, works at the National Christian 
Council in Japan (NCC]) office in Tokyo. 
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Rev. Yoshiko Inagaki stands in the future 
sanctuary of the Tairagawa Preaching 
Point in Okinawa Prefecture. The small 
congregation presently worships in the 
small building in the rear. The new build
ing is being erected with the faith that the 
congregation will grow. 

A small chapel of the Motomachi Church in Yokote, 
Akita Prefecture, seems to reflect Roman Catholic, 
Protestant, and Shinto traditions . The chapel is 
decorated with framed pictures of deceased members 
of the congregation. 

Most Japanese homes are small and are located on small lots . With space at a 
premium, home gardeners try to make the most of all available space. 
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The day begins at ARI with opening 
prayers and calisthenics-followed by 
morning chores such as milking and feed
ing the livestock. Then come bre12kfast, 
classes, and chapel. 

An exciting Japanese ministry to the 
entire developing world is the Asia 
Rural Institute (ARI). A mission 
project of the United Church of 
Christ in Japan (Kyodan), ARI also 
receives some funding from the 
United Methodist Committee on 
Relief (UMCOR). ARI, located in 
Nishinasuno, one and a half hours 
northeast of Tokyo by train, invites 
persons from developing nations 

Students come to ARI from throughout 
the developing world. The abstract lessons 
gained from chore-sharing, while living in 
community, are as important as the practi
cal lessons of irrigating and harvesting. 

(primarily Africa, Asia, and the 
Pacific region) to live in community 
for nine-month courses emphasiz
ing appropriate technologies and 
environmentally sound agricultural 
techniques. Along with academic 
course work, participants rotate be
tween eight distinct jobs such as 
animal husbandry, the planting and 
harvesting of crops, food prepara
tion, and clean-up. 

Hiroshima Peace Park. Only a few yards from the center of the 1945 destruction, 
Japanese schoolchildren on an outing enjoy their lunches-and fla sh two-fingered 
pe12ce signs to an American visitor. 
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ARI students breed and raise 
rabbits as well as pigs, chick-
ens, cattle, sheep, and goats. 

In Tokyo, the House in Emergency of Love 
and Pe12ce (HELP) Asian women's shelter 
ministers and provides temporary shelter 
to Asian women migrant workers who 
have been brought into the country for 
purposes of sexual exploitation. Here a 
counselor listens as a client tells her story. 

A resident of the Seireien nursing home in 
Hiroshima. Many residents of the home 
bear physical or psychological scars from 
the 1945 atomic bombing of Hiroshima . 

On a bright, sunny day at the Peace Park 
in Hiroshima, I tried to imagine the mag
nitude and horror of the explosion that ex
tinguished over two hundred thousand 
lives and which changed the world forever. 
The skeleton of the Hiroshima exposition 
hall, which was located directly beneath 
the fireball, still stands. 
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OVERVIEW 

ces 
The practice of democracy in Japan, 
since the advent of the new Con
stitution in 1946, has been severely 
marred through both blatant and 
subtle discrimination against 
minorities on the part of business, 
government, and society at large. 
Such discrimination has deep roots 
in Japanese history; but in contem
porary practice, it has become a 
growing problem for Japan both at 
home and abroad. 

Discrimination is both legal and 
cultural. For example, fingerprint 
laws require Japanese citizens of 
Korean descent to carry an iden
tification card-a requirement 

In 
Japan 

By Betty Gray 
otherwiseappliedonlytoaliensand The children of Japanese 
criminals. Such institutionalized diplomats and executives who have 
discrimination and prejudicial lived abroad also suffer from dis
mind-set combine to pressure all crimination. They are teased and 
foreigners to take a Japanese name sometimes tormented by their 
to smooth social and professional classmates. So uniform are Japanese 
relationships (though this is now mann rs, and so regimented is the 
being resisted). educational system, that any dif-

Cul tural discrimination in the ference is apparent and seized upon 
male-dominated society dis- by schoolchildren, who indulge in 
courages women in the work force the kind of cruel excesses found 
by paying them less than their male among children in any society. 
peers, requiring the "office ladies" The "in" clothing and sayings of 
to serve tea to colleagues and those who never left home are a 
visitors, and making it all but im- measure used to separate the ac
possible for a woman to return to a cepted from those targeted for dis
job after childbirth. While women crimination. A major frustration for 
in the United States struggle under returning students is the memoriza
similar limitations, Japanese tion of thousands of kanji, the 
women face an ambivalent social Chinese characters universally used 
setting that discourages change in Japan. The Story of Toto, written 
whilerewardingthestatusquo. by a leading Japanese female 

Citizens who return to Japan television personality, was a recent 
after living abroad also experience best-seller in Japan. It documented 
discrimination. They are referred to her own defiant spirit in the face of 
as "returnees," a term that sounds the sad treatment she experienced 
harmless enough in English; but in as a schoolgirl, and how she and 
Japanese it implies a distasteful so- others were saved by the courage of 
cial difference. Graduating univer- a schoolmaster who began a school 
sity students are aware of it when for unusual children. 
interviewing for jobs, as FUJI TV The power of sameness in the 
recently pointed out in a program tradition of Japan is reflected also in 
broadcast internationally. the attitude of main-island Japanese 
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to other Japanese living on 
Okinawa. In the flux of change now 
evident in Japan, those who are 
more open in expressing themselves 
decry these prejudices. The new 
Emperor Akihito has addressed the 
problem by calling upon all 
Japanese to join in celebrating the 
holiday set aside as the official end 
of World War II on Okinawa, the 
only Japanese home territory in
vaded during the war. This gesture, 
which might be overlooked by the 
West, has great meaning to 
Japanese. In a similar vein, when 
Emperor Akihito was enthroned 
amid controversy in November 
1990, Masao Kunihiro, a member of 
the Upper House of the Japanese 
Diet (the national legislative body) 
and one of the few boyhood friends 
of the then Crown Prince, decided to 
make a pilgrimage to Okinawa 
rather than attend the formal 
enthronement ceremonies. He felt 
his act of solidarity and support 
would be understood by the 
emperor and others. 

Finally, there is the continuing 
discrimination against Japanese 
citizens born into a traditional un
derclass (called eta or burakumin). 
Their strange history and present 
plight are the subject of the article 
that follows. 

The dark, lingering shadows of 
endemic discrimination that sur
vive and thrive in this affluent and 
internationally important nation 
have become an embarassment that 
is stirring the Japanese government 
and corporate Japan, as well as 
Christian groups, women' s or
ganizations, and human rights ad
vocates, to make discrimination a 
public issue. 0 
Betty Gray is executive director of Japan 
International University Founda tion and a 
former associate editor of Res ponse 
magazine. 
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llNTRA-JAPANESEDISCRIMINATIONI 

The 
Burakumin 

Historically in Japan, discrimina
tion involves not people of another 
race or color, but ethnic Japanese 
who have become outcasts of 
society through a series of national 
developments and social change. Ig
nored by many Japanese, these 
citizens gradually began a struggle 
for their own acceptance. 

This strange form of discrimina
tion is practiced against individuals 
and even entire villages of Japanese 
who are viewed as outcasts. A num
ber of derogatory names (see glos
sary) have been applied to them 
over the centuries. Until their legal 
emancipation in 1871, they were 
called eta, meaning "much filth," or 
yotsu, meaning the number four and 
suggesting an anim~l-li~e crea~re 
with four legs, or mngat, meanmg 
"other than human." Since eman
cipation, they have been referred to 
as burakumin or "new commoners." 

Origins of Outcasts 
The outcast stigma apparently ap
peared during the early develop
ment of Japan's indigenous Shinto 
religion. Purification and defile
ment common to primitive religions 
seem to have focused on those con
sidered "unclean" or on those who 
traditionally performed the "dirty" 
jobs of society. 

Tsumi (or "uncleanness") could 
come from death, disease, wounds, 
menstruation, and childbirth. For 
example, undertakers and mid
wives were "unclean" persons. 

When Buddhism was introduced 
from the Asian continent, killing 
animals and eating meat came to be 
considered unclean. By the eighth 
century, butchers, tanners, and 
makers of leather goods were con
sidered to be eta. The term was first 
written in a thirteenth-century 
document defining eta as a corrup
tion of etori, meaning food gatherers 

By Betty Gray 

who butchered cattle to feed the fal
cons and pogs of the Department of 
Falconry. 

As a result of Buddhist influence, 
this hereditary, low-status occupa
tion was abolished in A.O. 860. It is 
likely that the etori then took other 
"defining" occupations. Because 
these occupational specialties were 
taboo to the general population, 
outcast groups gained monopolies. 
During the turbulent civil wars that 
marked the Ashikaga shogunate 
(1338-1573) and the Momoyama 
period (1568-1603), eta prospered 
through their work with leather, 
bone, and gut, which were in 
demand for use in saddles, armor, 
and bowstrings. Eta were invited to 
settle on the estates of military !ords 
and given tax-free use of land. 

It was during this time that theeta 
spread over the whole country fro?' 
their original concentrat10n m 

Above right: A Korean girl reading in a church library. Below: Rev. Ryuichi Kawashi'.'1'1, 
assistant pastor at Tokyo's Ginza Church, celebrating the Lord's Supper. He has publicly 
acknowledged his burakumin herita~e . 

.. 



westernJapan. They increased their 
trades, taking up basket weaving 
and straw-sandal making. During 
this period, eta also became the 
caretakers of tombs. These tomb 
guards were descendants of a slave 
group dating to the Nara period 
(A.O. 64~794). Eta villages formed 
adjacent to the ancient buria l 
mounds around Nara, Kyoto, and 
Osaka. Buraku (or discriminated
against communities) remain in 
these areas to this day. 

The Tokugawa shogunate (1602-
1868) brought the country under 
strict control, curbing opposition, 
reducing warfare, and diminishing 
the need for leather work and tan
ning. However, d iscrimination 
against the eta was entrenched fur
ther by the rigid social system en
forced by To kugawa rul e . A 
hierarchy was set u p wi th the 
military first, followed by fa rmers, 
artisans, and merchants. The out
cast eta were at the bottom. 

Above: Masao Kunihiro, member of the 
Upper House of the Japanese Diet, who 
bypassed the emperor's enthronement to 
make a pilgrimage to Okinawa. Below 
right: Rev. Young fl Kang, executive 
secretary of the Research Adion Institute 
for Koreans in Japan, holding his alien 
fingerprint registration card. 

A dress code made the eta easily 
identifiable. They had a specified 
hair dress and used a rope rather 
than a sash with the kimono. Some
times, a leather badge identifying 
them as outcasts had to be worn. 
They could live only in eta villages 
and marry other etas. They could 
not work as servants to commoners, 
or sit, eat, or smoke with them, or 
visit their homes. 

Whole villages were identified as 
eta homelands, and those who tried 
to "pass" in the larger society were 
often traced and exposed through 
the national custom of registering 
family members in the original 

family hometown. Under this sys
tem, government records show 
one' s parents and grandparents and 
are the most reliable means for iden
tifying an individual as having 
come fro m discriminated-against 
buraku. One of the purposes of the 
investigations that accompany mar
riage arrangements in Japan is to 
identify any burakumin "taint." 

When the Meiji restorations 
(beginning in 1868) brought an end 
to the Tokugawa rigidity and isola
tion, there was a legal emancipation 
of all outcasts. However, the reform 
of 1871 was not highly beneficial to 
the outcasts. They lost their monop
olies in trades such as butchering 
and leather work and were required 
to pay taxes and to enter military 
service. The communities in which 
they lived and the traditional trades 
they practiced continued to identify 
them as burakumin, or "new com
moners," and hence former out
casts. The government withheld 
social, educational, and economic 
opportunities and this action fur
ther depressed the people. 

Outcast Resistance 
As Western political ideas and 
democratic rights began flowing 
into Japan with the events leading 
up to the 20th century, some 
burakumin were motivated to form 
"associations" to overcome dis
crimination resulting from poor 
education and living standards. 
When these proved to be unfruitful, 
they were replaced by more radical 
direct-action groups. 

Burakumin leaders were par
ticularly active in the Rice Riots of 
1918, brought on by the sharp in
crease in the price of rice, the main 
staple of Japan. Following the un
rest, the same leaders demanded 
that the government give direct help 
to improve the economic and social 
conditions of the burakumin; and in 
1920, the government began a pro-

gram of help seen by some as an 
attempt to suppress the spread of 
revolutionary ideas among the 
burakumin. 

However, a new, militant move
m ent was formed, called the 
Suiheisha, (named after the Levelers' 
Society movement in the English 
Civil War). The first national con
vention was held in Kyoto on March 
3, 1922. The Suiheisha flag, a blood
red crown of thorns on a black back
ground, is suggestive of the 
crucifixion of Christ. 

Although many Japanese over
look the continuing discrimination, 
many others are at work to end it. 
Sympathetic writers and artists 
have used novels and movies to deal 
with the psychological and other 
damage suffered by the burakumin, 
even as other Japanese treat the out
casts with silence 
and isolation. 
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Glossaiy of Derogatives 

buraku-a discriminated-against vil
lage or settlement. 

burakumin-the people who live in a 
buraku. The term is kinder than some 
others, as it indicates personhood and 
is translated "new commoners," that 
is, untitled, ordinary people as op
posed to the titled people and rulers of 
Japan. Though it acknowledges the 
humanity of the people described, still 
the term identifies them as former out
casts. 

eta-or "much filth," a term applied to 
outcasts. 

etori-food gatherers who butchered 
cattle to feed falcons and dogs of the 
Department of Falconry. 

ningai-"other than human," a term 
applied to outcasts. 

tsumi-"uncleanness,"a term describ
ing the outcast condition. 

yotsu-the number "four," indicating 
a four-legged creature, not human; a 
term applied to outcasts. 

One of the reformers is Sue 
Sumii, who was born in 1902 near a 
buraku in Nara Prefecture (region). 
Although not a burakumin, she be
came outraged by the resistance to 
changing their condition; and in 
1959, she began an effort which 
developed into a novel of six 
volumes entitled Hashi no nai kaw or 
The River with No Bridge. Published 
between the years 1961-1973, the 
books have sold more than four mil
lion copies and have been made into 
a Japanese feature film. 

Japanese newspapers have also 
documented the continuing dis
crimination for the public record. Jn 
March 1988, the newspaper Asahi 
Shimbun printed a long, impas
sioned letter from a young woman 
who begged that the investigation 
of the family lineage of possible 
marriage partners be stopped. Her 
sweetheart told her of his burakumin 
background. She was unaware of 
any problem, but her parents and 
other family members mounted a 
strong campaign of opposition that 
all but intimidated her. 

Left: Members of the North Osaka Korean 
Christian Church in Japan posing for a 
group picture. Below: The Kyodan Buraku 
Liberation Task Force meeting during the 
1990 Kyodan General Assembly in 
Hakone, Japan . 

She wrote: "There was incredible 
resistance . My rela tives, my 
parents, my brothers-not one of 
them approved. They said that if I 
married him, it would cause trouble 
for all of them. They said my 
brother's employment and advance
ment, marriage, and everything else 
would be hindered. They said my 
father's business position would be 
endangered, and our standing in the 
community would suffer. 

"My parents said that if we got 
married they would kill themselves. 
However, they said also that even 
suicide wouldn' t be a sufficient 
apology to our relatives. After read
ing this far, you may think that my 
parents are horrible; but they al
ways loved me and took good care 
of me as I grew up. They were al
ways kind. That made it very hard 
for me to go against their wishes." 
At the time the letter was written, 
she had not married . 

In August 1989, Asahi Shinbun 
printed a lengthy report of an inves
tigation conducted by the Buraku 
Liberation League. The League dis
covered that amateur radios con
nected to personal computers have 
been used in western Japan around 
Kyoto, Osaka, and Kobe, and on the 
island of Kyushu to, to exchange ad
dresses of buraku with the intention 
of providing such information for 
family investigations and for cor
porations to use in screening poten
tial employees. 

Old p rejud ices linger and are 
of ten concealed in the fabric of 
society. Many burakumin, the 
Liberation League has discovered, 
are unaware of the pattern of dis
crimination and do not readily join 
in opposition efforts, preferring in
stead to live quietly to themselves. 
0 

1 Sue Sumii, The River with No Bridge, trans. 
Susan Wilkinson (Rutland, Vermont, and 
Tokyo, Japan: Olarles E. Tuttle Co., lnc., 
1989): ix. 

2 Ibid. 
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The legend of Amaterasu-kami 
shines brightly through the mists of 
Japanese history. She was the Sun 
Goddess, who was said to have 
created the Japanese islands and to 
have given birth to Jimmu, the first 
emperor (in 660 B.C). The three 
rituals through which his earthly 
successors as emperor have become 
Shinto deities, and the function of 
the three curious symbols of the 
divine office-the sword, the mir
ror, and the jewel-have been secret 
and mysterious throughout Japan's 
history. Un til Crown Prince 
Akihito was enthroned in 1990, 
thereby beginning the Heisei Era, 
the ceremonies had not been per
formed for 62 years, since Emperor 
Hirohito was enthroned in Kyoto 
and the Showa Era began. 

Since that time, Japan has become 
a leading industrial nation and 
world power, as well as a constitu
tional democracy. Hence, with the 
enthronement of Emperor Akihito, 
events that might have been a wel
come imperial pageant in times past 
have been called into question as 
being in violation of the Constitu
tion of Japan. The Constitution, put 
in force at the insistence of the 
United States after the defeat of 
Japan in World War II, provided for 
the separation of religion and state 
and set the terms under which the 
wartime Emperor Hirohito publicly 
renounced any claim to divinity, but 
remained the emperor of Japan. 

These three ancient rituals
developing out of an agricultural 
past concerned with fertility rites 
and priestly functions-contrast 
strangely with the modem func
tions of government, thus giving 
rise to national controversy. 

By Betty Gray 
Objections to the enthronement 

rites are both political and religious. 
Some citizens have no quarrel with 
religious rites, but feel they have no 
place in government and should not 
be paid for with tax money. Chris
tians and Buddhists object on 
religious grounds. They especially 
oppose the Daijosai (the Great Rice 
Offering Ritual), saying it is a 
ceremony for "creating a god." 
Others Lear that conservative 
politicians with militaristic leanings 
are trying to create a climate for the 

return of an autocratic emperor who 
is revered as a living god, like 
emperors in the past who were 
manipulated for the advantage of 
powerful shoguns and others. 

In a lawsuit, a group of 850 
scholars, lawyers, historians, public 
service employees, Koreans, and 
people with religious affiliations 
maintained that the rituals of the 
coronation and Daijosai, which his
torically have been viewed as deify
ing the emperor, are indisputably 
religious in character. A lawyer 
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speaking on behalf of the group 
said: "The Imperial Household has 
the right, as everyone, to exercise 
freedom of religion. We would not 
complain if their religious events 
were to be paid forwith their private 
funds . However, the expenditure of 
public funds for such purposes can
not be condoned." 

The rituals began on January 7, 
1989, the day of Emperor (Hirohito) 
Showa' s death. In the first ritual, the 
new emperor (Akihito) was handed 
the imperial regalia that symbolize 
his position. These are the sword, 
mirror, and jewels--legendary gifts 
from the gods to Japan's first 
Emperor Jimmu. The second ritual, 
the Sokuirei, the state ceremony of 
enthronement, took place on 
November 12, 1990, followed by the 
third ritual, the Daijosai, on Novem
ber 22-23, 1990. 

Other rites accompanied the 
major events. For example, on 
January 23, 1990, with very little 
publicity, the new emperor, dressed 
in traditional cap and robes of the 
type worn by emperors in the Heian 
Period (A.O. 794-1192), performed a 
Shinto ritual of announcing the 
dates of his enthronement to the 

deities at the Kashiodokoro, one of 
three shrines at the Imperial Palace 
in Tokyo. 

·In February, the Imperial 
Household Agency chose two 
"sacred rice paddies" to supply rice 
for the Daijosai. The two locations 
were the regions in eastern and 
western Japan known as Akita 
Prefecture and Oita Prefecture. 
They were chosen through ancient 
divination techniques involving the 
burning of a turtle shell and count
ing the cracks. 

The Daijosai is a more elaborate 
version of the Niinamesai, an agricul
tural ritual traditionally performed 
each year by the emperor, acting as 
a Shinto priest, to pray for bountiful 
harvests. In the Heian period, the 
ceremony took place in a complex of 
buildings (called Daijokyu) located 
on the palace grounds, centering 
around two main halls, the Yukiden 
and Sukiden. 

Ancient documents provide 
some description of the procedure. 
Two female attendants carried food 
to the courtyard of the complex. 
Thenewemperorbathed,dressed in 
clean, plain robes, and entered 
barefoot into the Yukiden, where he 

Above: The Kakumagawa Chapel in Akita 
Prefecture. It is typical of the Shunan chur
ches whose members protested the Shinto 
rites of the emperor's enthronement. 

offered rice to the Sun Goddess--his 
legendary imperial ancestor-and 
to the gods of heaven and earth. 
Using chopsticks, he ate three bites 
of new white rice and three of rice 
cooked with chestnuts. This was 
followed by four sips each of black 
saki and white saki. 

Although what happens next is 
secret, the 1 te Orikuchi Shinobu, a 
famous Japanese folklorist, noted 
(in 1929) that sections of the Yukiden 
and Sukiden are furnished with a 
pillow and bedding; that the Daijosai 
takes place at night; and that several 
hours are required for the event, 
much longer than the time required 
to share a simple meal with the 
gods. Thus, Orikuchi speculated 
that during a secret ritual, the 
emperor lay down upon the bed
ding and received the so-called 
tenno rei (the "emperor spirit") 
which must be passed from 
emperor to emperor. Some scholars 
have suggested the emperor 
receives the spirit by communing 
with the Sun Goddess; others have 
posited that he receives the spirit 
from the previous emperor rather 
than directly from the Sun Goddess. 

Others have recalled that in an
cient times governors sent to a new 

Left: Following the enthronement 
ceremony, Emperor Akihito and Empress 
Michiko ride from the Imperial Palace to 
their Tokyo residence. 
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province had intercourse with a 
beautiful female "messenger of the 
gods," an act that invested the new 
official with the divine authority to 
rule. That precedent might suggest 
that the emperor engaged in sexual 
intercourse with one of his female 
attendants. 

There were no major public 
celebrations of enthronements from 
the late 700s A.O. to the Meiji Era 
(1862-1912), and imperial acces
sions were observed quietly. In 
1909, the government prepared a 
new law (the Tokyokurei) to boost the 
status of the emperor and to justify 
the government's military ambi
tions. At the enthronement of 
Emperor Taisho-and again when 
Hirohito was enthroned-the 
government used the law to present 
a festive event glorifying the 
emperor as a "living God." 

At the same time, a private acces
sion ritual (the Sokuirei) was turned 
into a pomp-filled public ceremony, 
and the Daijosai became a lavish fes
tival with banquets of rice and 
vegetables, meat and fish. Accord
ing to the Mainichi Daily News (in a 
special edition on enthronement), 

"Japan was heading for war with a 
deified emperor as its justification. 
After the war, of course, the 
emperor lost his sovereignty and 
the Tokyokurei was abolished." 

The Mainichi article notes that 
the Imperial Household Agency 
now is using the abolished rules of 
the Tokyokurei, claiming their close 
relationship to those in the /ogan 
Gishiki, the oldest extant compila
tion of rituals written in the 870s 
A.O., and that they are thus tradition
al and inviolable. Critics note that 
for 200 years following 1466 there 
was no Daijosai performed and no 
written records kept of the secret 
rituals. They find it likely that 
variety crept in during the time the 
tradition was transmitted by word 
of mouth from emperor to emperor. 

The government set aside 8.1 bil
lion yen for the enthronement, in
cluding 2.5 billion for the Daijosai. 
This huge expense has angered tax
payers and those who object on con
stitutional grounds. The Mainichi 
article on the enthronement stated: 

"The ceremonies will appear 
steeped in tradition and the Daijosai 
appropriately cloaked in mystery. 
How else can an Emperor who ac
tually has no authority, maintain 
respect from the people? Secret 
rituals heavy with traditions in
herited from gods at the beginning 
of time are certainly useful in keep
ing alive the Emperor's public iden
tity as someone 'special,' someone 
to be revered." 

The Imperial Household Agency, 
with the support of the Liberal 
Democratic Party, indeed directed 
the events with few concessions 
made to modem times in Japan. 
Members of the imperial family and 
high officials of the Imperial 
Household Agency dressed in court 
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Left: Yasukuni Shrine in Tokyo, a Shinto 
shrine dedicated to the military dead. It has 
become a center of controversy between 
ultraconservative militarists and sup
porters of constitutional democracy. Below 
left: Wearing the ancient robes of his 
status, Emperor Akihito announcing his 
enthronement to a gathering of foreign 
dignitaries . 

costumes of the kind worn in the 
900s A.O. However, government of
ficials wore contemporary dress: 
striped trousers and morning coats. 

In the public ceremony, the 
emperor walked to the Matsu no Ma, 
the Imperial Palace State Room, and 
mounted the Takamikura throne. 
Beside him on a similar throne (the 
Michodai) sat the empress. Japanese 
rulers are not crowned. The 
emperor announced his enthrone
ment, offered a prayer for the hap
piness and prosperity of the people 
and for world peace. The prime 
minister responded with words of 
congratulation and led the guests in 
three shouts of "tenno heika banzai," 
meaning "May the Emperor live 
10,000 years." This was also the war 
cry of Japan's Imperial Army in 
World War II, and its use provoked 
protests from the Asian countries 
invaded by Japan. 

The emperor and empress then 
changed into formal Western dress 
and drove in an open car by motor
cade through the streets of Tokyo 
from the palace to their home in a 
nearby park. Ten days later, the 
Daijosai was performed according to 
the previously described Heian 
Period rite. 

A ritual was performed in the 
Yukiden from 6 to 9 P.M. and another 
in the Sukiden from midnight to 3 
A.M. Each was performed by the 
emperor attended by uneme (female 
attendants) while some 900 guests 
prayed silently in pavilions outside. 
The empress also prayed in separate 
areas outside. The emperor per
formed the food offering, and if he 
performed other rites in order to ob
tain the "emperor spirit," the 
method is unknown. 

The influence of these ancient 
rites on the life and rule of Emperor 
Akihito is yet to be seen. He is a 
modem man who received some of 
his early education from the 
American Quaker Elizabeth Gray 
Vining, and who married a com
moner. He and his wife insisted on 
raising their children themselves. 0 
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The Womens Movement 
In Japan 

In November 1990, I interviewed three 
women who are knawledgeable about 
the women's movement in Japan: 
Takako Doi, Sumiko Shimizu , and 
Mariko Banda. Miss Doi and Mrs . 
Shimizu are members of the Japanese 
Socialist Party and both have seats in 
the Diet, Japan's national legislative 
body. 

Miss Doi is internationally known 
as the head of the Socialist Party in 
Japan and the only Japanese woman 
ever to lead a major party. She is a 
lawyer, a scholar of the Japanese Con
stitution, and a member of a substantial 
Japanese family. 

Mrs. Shimizu, a working mother, is 
chair of the Japan Conference of Women 
(Nihon Funjinkaig), the biggest, oldest, 
and most prestigious women's or
ganization in Japan, established in 1963 
as a completely independent organiza
tion which now has 50,000 members. 

Ms . Banda has been in government 
service for 21 years, since graduating 
from college. In the mid-'70s she was 
involved in women's issues, and served 
as a Councillor of the Secretariat of the 
Prime Minister of Japan from 1985-
1989. She is presently engaged in 
government research in the areas of 
women, children, and the aged popula
tion . She has written 18 books on 
women as consumers. Last year she par
ticipated in a New York City sym
posium on women's needs. 

This article is based on information 
culled from those interviews. 

In many ways, the women's move
ment in Japan parallels the move
ment in the United States. Primary 
concerns have been employment 
opportunities for women who are 
moving out of the isolation and con
finement of their homes, maternity 
leave for both parents, and child 
care to accommodate working 
parents. 

By Betty Gray 

Takako Doi, leader of the Japanese Socialist 
Party and a member of the Upper House of 
the Japanese Diet . 

Sumiko Shimizu, a working mother, chairs 
the Japan Conference of Women, the 
nation's largest women's organization. 

Working women (and their sup
porters) want the government to 
provide more and better child care 
and employers to give women equal 
access to jobs and promotions. 
"Japanese feminists have been 
stereotyped as being narrow, self
ish, and without wide social inter
est," says Ms. Bando. ''Now, this 
image is changing, as more rniddle
class women are participating either 
professionally or in women's 
groups. Most upper-class women 
will not say they are feminist." 

According to Ms. Bando, lower
class women readily leave the labor 
market to get married, and can 
return with ease to their lesser
paying jobs. However, since there 
are not enough opportunities for 
middle-class, well-educated wo
men, most companies will rehire 
such women who leave to have their 
babies only as part-time workers (al
though the government recently has 
begun a program of retraining 
"older" workers). 

Educational and Employment 
Opportunities 
Ms. Bando finds that the expanding 
labor market in Japan has provided 
more opportunities for women. 
There are additional positions for 
professional workers, and still more 
jobs for women with particular 
skills. 

In 1986, Japan enacted the Law 
for Equal Employment Oppor
tunities for Men and Women. But, 
Ms. Bando says, the continuing 
problem is cultural. A change of at
titude is needed among employers, 
husbands, and young sons. 

Industry sources seem to agree. 
A report issued by Jardine Fleming 
Securities, Ltd. (in August 1990) 
found that: 

"Increasing female participation 
in the labor force will have only a 
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Female studenls now outnumber male students in Japan's colleges and universities. 

marginal impact on solving Japan's 
chronic labor shortage; 

"Female participation levels can 
only be increased with fundamental 
long-term economic and social 
changes in Japan; 

"Dealing with the labor shortage 
will require massive spending on 
family infrastructure, education 
and training, the relocation of in
dustry." 

The shortage and stereotyping of 
education for women has been 
largely overcome. Today more 
women than men are attending 
university. In 1989, by percentage 
there were more women than men 
attending university; in 1990, by 
number there were more women 
than men. Historically, the total 
number of girl in the Japanese 
population is smaller than boys. 

Before World War II, Japanese 
women (like American women) 
were encouraged to seek minimal 
education because they were ex
pected to work only a few years 
before returning home to raise 
children. Most selected the 
equivalent of a two-year junior 
college stay that emphasized 
non-professional subjects. When 
the postwar Unit d State occupa
tion introduced equal education, 
there was a rush to establi h f ur
yea r colleges and universitie . 
Many of these developed into out
standing academic institution , and 
women began to choose a broader 
education and to seek employment 
worthy of th ir abilities and training. 

Maternity and Child Care 
Japan's labor shortage has en
couraged the government to 
respond seriously to the low birth 
rate and to establish offices that en
courage women to have more 
children. There is even a discussion 
of a "baby bonus." Ms. Bando 
remains pessimistic that the birth 
rate will go up. Because of the lack 
of support for working mothers, she 
doubts that many women will 
change their current practice of 
having fewer children and having 
them at a later age. 

A major drawback is that there is 
not much maternity leave for work
ing mothers. ''Now we have only six 
weeks before birth and only eight 
weeks after," says Ms. Bando. "The 
mothers must return or quit after 
this deadline. Some nurses get one 
year's leave, but most women do 
not get this." 

The present 14-week maternity 
leave is fully paid, granted by law, 
and applies only to women. There is 
a proposal for a on -year leave for 
both men and women. Howe r, it 
is very controversial , and 
employer don't want to pay the ad
ditional year' salary. a con n-
u cannotber ah d. 
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facilities for 18 million children, but 
only for children up to three years 
old," says Ms. Bando. "It is not ade
quate for the very young child. It is 
a very delicate and difficult thing to 
care for the infant. In the rural areas, 
there are still some grandmothers 
who can take care of the children, 
leaving the mother free to work; but 
in the urban areas, we don't have 
extended families anymore." 

Raising children in Japan is still 
women's work. The Japanese man, 
whether or not he is a father, doesn' t 
share responsibility at home . 
Women are under strong pressure 
to raise good chi!dren. 

"It is difficult for a child to get 
into a good university and to get a 
good job," Ms. Bando pointed out. 
"Children are a burden financiall , 
socially, economically. Mo t 
Japane childr n go to suppl men
tal ho 1 to impro e their grad 
and to pa te t . Thi i rye pen
si e. The children al take a lot f 
le n : in Engli h, t nni , mu ic. 
And th y wear e pen i cl th . 
Th me of th rea n f r a 
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RESOURCES FOR THE 1991-92 MISSION STUDY ON 

For Adults and Youth: 

Christians in Japan (#1609) By Carolyn Bowen 
Francis and John Nakajima 

The basic text for the mission study. It tells of 
the mission histories and of new ministries of 
Christian churches in Japan. 

$7.95 

The Way of Faithfulness: Study Guide to 
Christians in Japan (#1610) By Patricia J. 
Patterson 

A five-session study with Bible studies and 
worship resources. 

$5.95 

Haiku, Origami and More: Worship and Study 
Resources from Japan (#1611) By Judith May 
Newton and Mayumi Tabuchi 

Japan's cultures unfold in beauty through arts, 
crafts, stories, songs, and poems. 

$5.95 

Sharing Christian Witness in Japan (#1537) 

A supplementary resource to the basic study 
texts on Japan, giving a United Methodist 
perspective on the history and current witness 
of Christians in Japan . 

$2.50 

Children's Materials: 

Aki and the Banner of Names/ And Other 
Stories from Japan (#1612) By Atsuko Gooa 
Lolling 

Stories for children in grades 1 through 6, 
introducing the special celebrations and other 
aspects of faith experienced by children in 
Japan. 

$4.95 

Teacher's Guide to Aki and the Banner of Names 
(#1613) By Atsuko Gooa Lolling 

Contains stories of contemporary children in 
Japan, art, songs, and activities to introduce 
Japanese culture. 

$5.95 

Japan 

Visuals: 
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Video-Greater Than Our Numbers: Chris
tians in Japan (#1614) 
An 18-minute color video with study guide. 
VHS. Sale only. $39.95 

Slide Set-Japan (#1623) 
20 color slides and script. $12.50 

Map 'n' Facts: Japan (#1615) 
Colorful 23" X 35" map of Japan, with 
information about the country 's history, 
geography, peoples, and churches. $4.95 

Related Resources: 

New World Outlook special issue on Japan, 
the Gospel of John , and Living Values, 
Changing Times . May/June 1991. 
(#1620) $2.00 

Response special issue on Japan . May, 1991 
(#1608) 75¢ 

The Church and Culture in Contemporary 
Japan (#5559) 

A new brochure giving an overview of the 
geography, h is tory, national d irections, 
culture, and religion of Japan . Free for 
postage/handling. 

Order from SERVICE CENTER, General Board of Global Ministries, 
The United Methodist Church, 7820 Reading Road/Caller No. 1800, Cincinnati, OH 45222-1800. 
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RESOURCES FOR THE 1991-92 MISSION STUDY 

LIVING VALUES, CHANGING TIMES 

For Adults and Youth: 

With Integrity of Heart: Living Values in 
Changing Times. (#1616) by Clifford Elliott 

The author offers readers a chance to reground 
themselves in the biblical heritage that embraces 
a complex world. In an ever-changing world, the 
need for roots and a faith that sustains us 
challenges us to talk together about the values 
and the God that shape our lives. $6.95 

In Truth and Action: Study Guide to With 
Integrity of Heart (#1617) By Sarah Klos 

Through study of biblical texts, activities that 
move us to re-examine our directions for life, 
and wide-ranging discussion, study groups will 
relish opportunities to practice living in a 
confusing, changing society with Christian 
values that celebrate human life and hope for 
God's future. $5.95 

Visuals: 

Video-Seeking the Common Good (#1618) 

A 28-minute video, narrated by Ellen Good
man, that helps us to understand the process 
for finding a good common to all. The video 
shows how communities make ethical deci
sions when faced with controversies in which 
there is "good" on both sides, through taking 
a look at a proposed landfill in rural Barbour 
County, WV and a homeless shelter in New 
York State. VHS. Sale Only. $39.95 

Slide Set-Living Values, Changing Times 
(#1624) 

20 color slides and script. $12.50 

Related Resource: 

New World Outlook special issue on Living 
Values, Changing Times, Japan, and the 
Gospel of John . May/June 1991. 
(#1620) $2.00 

11111111-

Order from SERVICE CENTER, General Board of Global Ministries, 
The United Methodist Church, 7820 Reading Road/Caller No. 1800, Cincinnati, OH 45222-1800. 
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A modern Japanese mother 
using the ancient child-care 
method of carrying her child 

on her back. 

in the United States. In April 1990, 
the government set a goal of a five
day, 40-hour work week totaling 
1,800 hours a year to be realized by 
1992. "Even though it can be legis
lated," Ms. Bando mused, 
"everyone thinks it is impossible to 
put into practice." 

Women's Role and Images 
Another traditional role exerts force 
on Japanese women: the role of care
giver. For example, a daughter-in
law is expected to take care of her 
parents-in-law; but now many such 
women want to work. The social 
service system is not large enough 
norisitequipped toassumetherole, 
and longevity in Japan is creating a 
longer time span of care-giving 
responsibility. Life expectancy for a 
Japanese woman is 81.6 years and 
for a Japanese man 75.9 years. 

After reaching 80 years of age, 
more than 10 percent of the popula
tion requires care. Among persons 
in their 70s, 5 percent require care. 
Ailments are both physical and 
mental. Alzheimer's disease is in
creasing; and when the burden of 
nursing falls on the husband, some 
men are divorcing their wives. The 
government has introduced nursing 
homes, but only about 25 percent of 
those needing care can be admitted. 

The result is that women make 
up more than 90 percent of the care
givers in Japanese society. About 
one-half are daughters-in-law; one
third are daughters; and fewer than 
10 percent are men-mo~tly older 
men who are retired. 

In addition to support for 
families, Japanese women's groups 
have addressed sexual violence and 
harassment with some success. The 
concerns vary in emphasis and ef
fort. The Network of Women Fight
ing Sexual Violence forced the 
removal from subway trains of a 
Japan Travel Bureau advertisement 
of a woman in a revealing bathing 
suit. Mariko Mitsui, a member of 
the Japan Socialist Party and a mem
ber of the Tokyo Metropolitan As-

"It is difficult for a 
child to get into a 
good university 
and to get a g-ood 

job. Children are a 
burden financially, 

socially, 
economically." 

Mariko Bando 

consumer's rights since 1948. It 
claims 445 women's groups and 535 
individuals as members. 

In 1989, feminist author Mikiko 
Taga wrote Single Mind, Japan's first 
book on sexual harassmen t. 
Japanese quickly coined an adapta
tion of the English title--seku hara. 
The term became the name of a 
Tokyo night club where young hos
tesses sit at desks while customers 
pay to fondle them.1 

In a press interview, Mikiko Taga 
insisted, '1n Japan, women's libera
tion does not exist." She offered a 
great deal of substantiation. Con
fucianism remains strong in Japan, 
teaching women to serve their 
father, their husband, and their 
elder son. Sexual harassment 
abounds: from fondling on subways 
to bosses demanding sexual favors. 
The media fail to take the issue 
seriously, advising women not to 
wear miniskirts if they don' t want 
attention. 

Ms. Taga said she knew of no 
Japanese companies tha t had at
tempted to end sexual harassment 
at work. "Japanese companies are 

sembly, protested the city just quiet," she observed. "I don't 
government's support of a beauty have hope that women's liberation 
pageant as "damaging the status of will happen tomorrow or next year. 
women." I think we're back to the past, not 

The Japan Women's Studies back to the future." Mikiko Taga's 
Society, with 210 members, actively observation would seem to be sup
opposes sexual harassment. One ported by the fact that Japan has just 
well-known member is Kazumi one women's crisis center and one 
Naito, professor of living culture at (recently established) hot line. The 
Showa Women' s University. The nation' s fi rst sexual harassment 
Japan Housewives Association has case, which went to court in 1989, 
worked for peace and for still has not been concluded. 
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The children above are a reminder that 
there are not enough child-care facilities in 
Japan-especially for children under two 
years of age. 

Ms. Doi led the effort, which 
resulted in the election of 22 women 
to the Diet's Upper House (the 
House of Councillors), and of 12 
women to the Lower House (the 
House of Representatives). The 
election brought the total number of 
women in the Upper House to 33, or 
13 percent of the 252 members. The 
12 women elected to the Lower 
House set a record-an increase of 
seven over the five previously 
seated. 

This show of strength prompted 
the new Prime Minister Toshiki 
Kaifu to appoint two women to his 
first LDP cabinet in August 1989, 
but both were dropped when the 
LOP won the regional election in 
March 1990. 

The Japan Conference of Women, 
chaired by Mrs. Sumiko Shimizu, 
began as an organization of 
housewives. But as more women 
began working, the membership 
broadened to include office support 
staff of the government's national 
mini stries, teachers of middle, 
elementary, and high schools, and 

Legal and Electoral Hope some lawyers and nurses. 
Some help may be developing, how- Mrs. Shimizu, who is married 
ever. The Japan Federation of Bar with a son and a daughter, is known 
Associations has announced that as an activist determined to im-
766 women were registered as prove the status of women. She was 
lawyers at the end of March 1990. elected to the Upper House six years 
Women make up 5.6 percent of the ago and reelected last year. "Forty-
13,802 lawyers in Japan. Women five years ago," she recalled, "no 
judgesmakeup7percentof the total equal rights for women existed. In
(after 16 women were appointed dividual women were very weak 
judges in the spring of 1990). If these politically. Women were not dis
women take up the struggle, it will tinct persons, could not hold their 
be harder for the male-dominated own opinions, and didn't engage in 
society to imore sexual harassment politics. They were not allowed to 
complaints. 2 live alone, and were totally depend-

Also, women have made telling ent on men. It was truly a man's 
forays into Japanese politics. In world." 
1989, the Liberal Democratic Party After World War II, changes 
(LDP), which has ruled Japan since came quickly. There were no volun
World War II, got embroiled in a teer gatherings in Japan where 
variety of scandals. Bribery scan- women could meet to make friends 
dals resulted in the resignation of and to form support groups. Never
Pri me Minister Takeshita. His theless,theybegantoenterthelabor 
elected successor, Prime Minister market in larger numbers. "The year 
Uno, almost immediately became 1963 proved to be the dawn of the 
embroiled in a scandal with a geisha. women's movement," said Mrs. 
A 3 percent consumer tax, sup- Shimizu. "In that year, the govern
ported by the LDP, was almost ment tried to destroy the teacher's 
universally opposed by Japanese union, so it was urgent that women 
women . Women candidates do something." Many famous 
entered the political contests in sub- people joined in the effort-includ
stantial numbers and an unprece- ing Sumiko Tanaka, Sumiko Fukao, 
dented number were elected to Setsuko Hani, Yoko Matsuoka
office. Prime Minister Uno and a and many women's groups were 
number of other LDP candidates organized. 
were swept from office. Mrs. Shimizo is an advocate of 
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the proposed law permitting wives 
and husbands a one-year leave at 
the birth of a new baby. Under the 
terms of this proposal the company 
must assure 60 percent of the salary 
of those taking the leave. · 

Perhaps the economic pressures 
facing the nation will provide the 
greatest change for Japanese 
women. The number of people in 
the Japanese labor force increased 
10.9 per cent between 1980 and 
1989-from 56.5 million to 62.7 mil
lion. During that time, female 
workers outpaced males. Females 
increased 3.4 million (or 16 percent) 
from 1980, whilemalesincreased2.7 
million (or 7.9 percent). However, 
the increase for women included a 
jump in part-time jobs. 

During the 1980s, more women 
postponed having their first child. 
The average age for a first marriage 
didn't vary agreatdeal-24 years of 
age in 1950 and 25.5 in 1988. But the 
number of live births per thousand 
women dropped 33 percent for 
women in the age group from 20 to 
24, and 16 percent in the age group 
from 25 to 29, while increasing 16.4 
percent for the 30-34 age group. 

The Jardine Fleming study com
ments that in order to keep women 
in the labor force: "Japan would 
have to upgrade day-care facilities 
dramatically, particularly for 
children under the age of two. 
Moreover, Japan has yet to face 
squarely even the issue of ap
propriate maternity leave. In addi
tion, despite some improvements, a 
number of restrictions prevent 
women from working overtime. In 
short, even to get women from 25 to 
35 to stay in the labor force will re
quire major changes." 

Women do have power, Ms. Doi 
asserts. She points out that a major 
demonstration of women inside the 
Diet and on the streets outside the 
Diet building helped prevent the 
overseas assignment of Japan's Self
Defense Force during the Persian 
Gulf war. It was a victory for those 
who insisted that such military par
ticipation would have violated the 
Japanese constitution, created by 
the United States in the wake of 
World War II. 0 

1 "Japanese Women's Liberation Long Way 
Off, Feminist Says," Vibeke Lorai, Asahi Eve
ring News, March 29, 1990. 

"Figuring Out Japan: Women at Work," 
PressGuide, Vol. XV, No.5, May 1990, 3. 
Foreign Press Center, Tokyo. 
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MISSION STUDY MEDITATION 

Reversing 
Discrimination 

By Jiro Mizuno 

As for you, you should do 
what you have heard from 

the Father. 
John 8:38b 

During my childhood in Japan, I 
had very little contact with Koreans 
because they always lived "on the 
other side of the tracks" so to speak. 
But I often heard from my mother 
what her mother said about 
Koreans. She warned us to be care
ful when Koreans were around be
cause they were untrustworthy and 
often stole things from you. So we 
really had nothing to do with them. 
After all, as far as my family was 
concerned, they were not "our kind 
of people." 

In the Second World War, it took 
only three or four ''big air raids" to 
reduce almost the entire city of 
Tokyo to ashes. Our house was 
burned to the ground in 1945 in the 
second big air raid, which dropped 
tons and tons of firebombs that 
destroyed everything in the area 
where we Ii ved. 

Our family was totally un
prepared for that tragedy. We had 
been in the process of moving out of 
the city. In fact, everything in the 
house was neatly packed and stack
ed up in a room because the mover 
was to come to take the things to our 
uncle's house in the suburbs of 
Tokyo. (The house was temporarily 
unoccupied because my uncle's 
family had moved out to the 
country.) In one night we lost every
thing. We barely escaped from the 
bombs and the fire. 

Our family members were 
separated on that night. My father 
and eldest brother stayed with the 
house to see if they could save it 
from the fire, while my mother and 

the four younger boys ran for a 
designated shelter area. After a day 
of anxiety and confusion, our family 
was joyfully reunited . On the fol
lowing day, we decided to walk to 
our uncle's home. All the transpor
tation systems had been totally 
destroyed, so it took us a good eight 
or nine hours to reach the house on 

Rev. Jira Mizuno, Assistant General 
Secretary for Asia and the Pacific, GBGM, 
(R), examining Alien Registration card of 
Young Il Kang, Executive Secretary of the 
Research-Action Institute for Koreans in 
Japa n, (L). George Gish, UM. missionary 
to Japan looks on (C) . 

foot . My brothers were still too scarce on the market. 
young to walk that long distance The cl imactic moment came 
without some help . We finally when the Korean family was to 
reached my uncle's home about six return home after the liberation of 
o'clock in the evening and literally Korea. The Korean woman came to 
collapsed from exhaustion and bid us farewell. She and my mother 
hunger. All we had to eat that day embraced as they said goodbye, and 
was the small rice-ball that had been I saw tears streaming down my 
rationed to each of us before we set mother' s cheeks. They were no 
off in the morning. longer a Japanese and a Korean. 

No sooner had we collapsed on They were friends, good friends in
the floor of the empty house than we deed! My mother never spoke ill of 
heard knocking at the door. When Koreans for the rest of her life. 
the door was opened, we saw a I was too young to understood 
woman standing there with a big the depth of pain and suffering and 
smile on her face to greet and wel- the struggle with racism that the 
come us. We could tell immediately Korean wo man must have ex
from her accent that she was a perienced throughout the years she 
Ko~ean.Idonotrememberwhatshe lived in Japan. I was too young to 
said, but I do remember that she fathom the dramatic conversion of 
came back with FOOD! Food was my mother, whose deep-rooted 
very scarce in Japan in those days, racism against Koreans was totally 
and ricewas especiallypreciousand t ransformed by the Korean 
hard to find . The Korean woman woman's genuine acts of love and 
brought hot food for our entire fa mi- care. 
ly that evening. When I became a Christian 

We were yakedasare (or "air-raid several years later, I understood the 
victims") as people called us. Our meaning of the small cross that the 
other new neighbors not only kept Korean woman wore around her 
away but also turned their backs on neck. Even today, every time I read 
us because they did not want to get the story of the Good Samaritan in 
involved with air-raid victims. We the Gospel of Luke, or when I read 
had absolutely nothing to offer the 13th chapter of First Corin
them, and perhaps they feared that thians, I remember that Korean 
we might ask them to help us sur- woman so vividly, though I no 
vive. But while our Japanese neigh- longer remember her name! 0 
bors showed no interest in us, the Jira Mizuno is Assistant General Secretary 
Korean woman kept bringing us for Asia and the Pacific in the World 
food , kitchen utensils, fuel, and Division of the 'General Board of Global 
other essentials, w hich were all Ministries. 
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Living Values/Changing Times 

11111111 

looming out of season 
By Delores S. Williams 

For more than two decades, the 
American public has been informed 
about oppression. Newspapers, 
journals, and books have devoted 
pages and the electronic media have 
spent hours describing the effects of 
racism and sexism upon both vic
tims and oppressors. Supreme 
courts and local courts often have 
ruled favorably for victims of these 
two oppressions. Some churches, 
liberation groups, and private 
citizens have worked hard attempt
ing to influence racist, sexist mind
sets and institutions to tum toward 
egalitarian thoughts and policies. 

But, all too often, backlash emerges 
in the public domain to neutralize or 
eradicate the gains that have been 
made by antiracist, antisexist forces. 
When that happens, many Chris
tians who struggle against racism 
and sexism may momentarily be
come discouraged. 

Natural Values 
In such times, I have discovered that 
paying attention to and valuing the 
processes of nature can teach impor
tant lessons. Once I became dis
couraged when civil rights 
advocacy for black people and 
women in my town was losing so 
much of its momentum. It was late 
summer. Out of confusion and 
frustration, I planted some flower 
seeds in the soil of my back yard in 
Nashville, Tennessee. I did not 
notice that I was planting these par
ticular flowers out of season. But 
when November came, the flowers 
bloomed. 

The trees were bare. No other 
flowers in the yard were in bloom. 
Posed quite alone against the chill 
November air, these flowers were a 
testament to the everlasting power 
of growth. They were a moment of 
beauty in a winter time. 
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There is the eternal movement of freedom. 
There is the countermovement of backlash. 

Perhaps easing the human tension resulting from 
movement and countermovement has something to do 

with blooming and being out of season. 

Reflecting upon the flowers, I 
came to some significant con
clusions that have stayed with me. 
First, I learned the value of being 
and blooming out of season. Of 
course there are biblical passages 
claiming that everything has its 
season. There is a time to plant and 
a time to harvest; a time to be born 
and a time to die, the Book says. But 
flowers blooming out of season in 
November encouraged me to see the 
value, beauty, and possibilities for 
growth in my own advocacy and 
that of the other civil rights workers 
voicing protest out of season; that is, 
when the political climate in the 
town with regard to the rights of 
blacks and women was as chill as 
the November air; when the com
munity of advocacy had fallen off 
like the leaves from the bare trees in 
my yard; when enthusiastic support 
had died like the other summer 
flowers that would have comple
mented the beauty of my flowers 
had the season been right. 

Eternal and Seasonal Values 
Flowers blooming out of season 
taught me to value nature's ability 
to renew my faith in God's infinite 
provisions for eternal life. I realized 
there are always nutrients in the soil 
to support growth. If this were not 
the case, the evergreen tree in my 
front yard would not have lived 
through every season; nor would 
the flowers in my back yard have 
bloomed out of season. So I 
reasoned as follows: Just as there is 
and always has been possibility for 
growth in the earth's soil, there is 
and always has been possibility for 
growth in human "soil" (which are 
"common ground" according to 

Genesis 2). Freedom struggles are 
growth struggles; and just as God 
has prepared the soil of the earth, so 
also has God put something in the 
human "soil" to sustain such 
growth. So it was with Martin 
Luther in the 16th century; and so it 
was with Martin Luther King, Jr. in 
the 20th century. So it was with The 
Woman's Bible in the 19th century; 
and so it is today with feminist
womanist theology and black 
liberation theology. Thus, I have 
come to realize that my advocacy 
against racism and sexism is sus
tained by values gained in my en
counter with God' s two ways of 
expressing life: eternal and seasonal. 
These values live through changing 
times. 

Perhaps the greatest value an en
counter with God's two ways of ex
pressing life can teach is 
peace--even in the midst of the con
tinuing struggle to end racism and 
sexism in society. This peace came 
to me through the realization of the 
movement and countermovement 
these two ways represent in nature. 
Just as there is the movement of eter
nal life attested by the evergreen tree 
in my front yard, so there is also the 
countermovement of seasonal life 
attested by my November flowers in 
the back yard. 

It seems to me that this same 
movement and countermovement 
is, and perhaps always will be, 
manifest in human affairs. There is 
the eternal movement of freedom. 
There is the counterrnovement of 
backlash. Perhaps easing the human 
tension resulting from movement 

eternality of life and beauty even in 
cold and frigid times; attesting faith
fully and boldly, even if one has to 
stand alone. Peace comes when one 
sees this entire process as the strug
gle of all life forms to be present. In 
the struggle for presence, justice 
rather than domination becomes the 
goal. This is as true for the struggle 
against racism and sexism as it is for 
the other struggles of life forms. 

I am impressed with the 
profound way values can be shaped 
by what appear to be insignificant 
and silent happenings. For me, 
flowers blooming out of season 
generated moments of reflection 
that helped me shape and identify 
values moving me forward in the 
civil rights struggle-values that 
revealed my response to Martin 
Luther King's question: Where do 
we go from here--chaos or com
munity? These values helped me 
respond to feminist theologian 
Rosemary Ruether' s question: Can a 
male savior save women? My 
response to King is embodied in any 
community of struggle for justice 
whether large or small, whether two 
thousand or two. My response to 
Ruether's question is: Women can 
be saved by a male savior who 
works with all people to achieve 
presence rather than dominance in the 
great and small dramas of human 
relations. Most of all, I have come to 
realize that the finest value taught to 
me by my flowers blooming out of 
season is the courage to persist. This 
I bequeath to the generations of my 
children. 0 

and countermovement has some- Delores S. Williams teaches theology and 
thing to do with blooming and culture at the Drew University Theological 
being out of season: attesting to the School in Madison, New Jersey. 
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The Importance of Rap Culture 
Expression 
The fevered response that rap music 
culture has recently evoked 
presents a telling contrast to the 
tepid indifference that greeted the 
obscure origins of rap in New 
York's ghettos little more than a 
decade ago. At best, rap was first 
viewed as a faddish sideshow to 
New York's carnival of urban 
decay-a ritual diversion of social 
boredom and criminal imagination 
into culturally useful acts of rhetori
cal invention. 

As rap evolved, its artists in
geniously worked within the crea
tive constraints of living primarily 
by "the word." Rap's strict 
originality depends on its speech, 
not its music, which is usually bor
rowed, though often imaginatively, 
from other records through a 
process called "sampling." Rap per
formers redefined the pop music 
convention of creating an identity 
through oral performance. 

Though other performers have 
artfully--in fact even monumental-
1 y--shaped this practice (Robert 

by Michael Eric Dyson 

Johnson, Billie Holiday, Frank 
Sinatra, Hank Williams, Elvis Pres
ley, Michael Jackson, and Madon
na), rap affords a range of musical 
and cultural identities to be formed 
with remarkable immediacy and 
astonishing vigor. Rap artists sense 
that as they are inventing a musical 
genre that measures the pulse of 
black youth culture, they are also 
inventing themselves. 

From the ready resources of culture; 
history, tradition, and community, 
rap artists fashion musical personae 
who literally voice their hopes, 
fears, and fantasies: the self as cul
tural griot (storyteller), feminist, 
educator, or itinerant prophet of 
black nationalism; but also the self 
as inveterate consumer, misogynist 
(woman hater), violent criminal, or 
sexual athlete. It is this ever-expand
ing repertoire of created selves that 
invites us to interrogate the values 
and visions of rap culture, to per
ceive the force of its trenchant 
criticism of racism, historical am-
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nesia, and classism, and to gauge its 
surrender to American traditions of 
sexism, consumerism, and violence. 

The Oral Heritage of Rap 
The most obvious feature of rap cul
ture is its form, which values the 
spoken word and prizes the central 
place of drum, song, and story in an 
oral tradition with deep roots in 
African-American culture. Animal 
fables, spirituals, blues, ghost tales, 
slave reminiscences, toasts, and ser
mons constitute a rich and complex 
black oral culture that has powerful 
precedence in African societies. 
Rappers imagine and implement in
novative uses for black orality, jux
taposing their verbal fire and ice to 
the sonic wizardry of a disc jockey. 
The disc jockey's reputation turns 
on a revealed facility to sift through 
sonic sources, lift bytes of musical, 
vocal, or televisual sound, and graft 
these onto new texts (rap lyrics), 
rendering obscure beats irresistible, 
monotonous monologue colorful, 
famous melodies haunting, 
pedestrian rhythms hypnotic, and 
loping bass lines crisp and sharp. 
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The improvised and nuanced ex
perience in orality by black youth 
culture is a ripe moment for 
educators, community activists, 
religious leaders, and parents to ac
knowledge and encourage the heal
thy, productive effects of rap 
culture. Rap has almost singlehan
dedly reignited popular and 
academic interest in black oral prac
tices, spawning articles, books, jour
nalism, conferences, and impassioned 
conversation across a variety of ra
cial, sexual, ideological, and class 
boundaries. 

Rap has also created for its par
ticipants a way of being in the world 
(an "ontological stance" as it were) 
that joins the best features of street 
society (savvy about rules of sur
vival, ability to adapt quickly in an 
environment of constant flux, the 
development of a language of chic, 
hip, and cool that has influenced the 
larger American culture) with the 
best impulses of black bourgeois 
society (appreciating literacy, valu
ingeducational achievement, cham
pioning a broad range of skills and 
discipline). 

But rap culture faces a difficult 
path to broader acceptance. Rap is 
still shunned by many radio stations 
(including black ones). The media 

The media 
invariably fasten 
onto rap's violent 
and misogynist 
messages while 

ignoring its 
salutary embrace 

of history, 
literacy, and 

community. Rap's 
important 

influence on 
critical 

conversations 
about black 

culture is thereby 
obscured. 

invariably fasten onto rap's violent 
and misogynist messages while ig
noring its salutary embrace of his
tory, literacy, and community. And 
rap continues to be targeted by a 
motley crew of detractors whose 
common trait is their truculent 
criticism and disdain of rap's al
leged thoroughgoing decadence. 
The bitter fray of opposing beliefs 
about rap's status often obscures its 
important influence on critical con
versations about black culture. 

Materialism and Rap Culture 
While rap's experimentation with 
rhetorical practices affirms the con
tinuing vitality of black oral culture, 
its fascination with platerial wealth 
highlights the dire economic straits 
of rap's most desperate audience, 
the black ghetto poor, and reveals 
the degree to which rap culture is 
captive to the culture of consump
tion. Though rap has explored pop 
terrain with considerable commer
cial success (M.C. Hammer, for ex
ample), has crossed racial 
boundaries and created a white rap 
superstar with controversial fanfare 
(Vanilla Ice), and has drawn its most 
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militant voice from the suburbs 
(Public Enemy), its most faithful 
cons ti tu ency remains the ghetto 
poor. Rap's origins in the black 
ghetto continue to influence most 
rappers' styles of delivery, rap's aes
thetic sensibilities, the major themes 
that haunt rap lyrics, and the 
economic aspirations of rap 's 
participants. 

A dominant desire in both rap 
culture and the so-called underclass 
is to escape economic and material 
deprivation and to color the 
American Dream black and green. 
One way of achieving the Dream is 
through criminal activity--ranging 
from petty robbery, fencing stolen 
goods, and armed burglary to the 
now sprawling multinational 
entrepreneurial operations as
sociated with drugs. The drug cul
ture has generated its own 
illegitimate, underground political 
economy that is buttressed by the 
manufacturing, production, pack
aging, and distribution of mostly 
"crack" cocaine. Rap music has 
provided a recent alternative to 
drugs as a means of escape from 
economic hardship that is more 
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achievable for a greater variety of 
youth than yet another route of his
toric escape, sports, and consider
ably less lethal than involvement in 
the political economy of crack. 

Rap's voracious materialism also 
feeds on an undisciplined acquisi
tion, accumulation, and consump
tion of material goods that has 
pervaded most segments of 
American society. Rap videos, like 
so many other visual vehicles of 
American popular fantasy, are 
generously embellished by the icons 
of material excess, including high
priced automobiles, expensive 
designer or casual wear, and great 
amounts of ostentatious jewelry. 
The unquestioning pursuit of 
material wealth is reflected in the 
metaphors of abundant living that 
dominate the lexicon of rap culture: 
"getting paid," "living large," or "col
lecting dividends." 

ornamental and orgiastic elements 
of sexual fulfillment. Rap lyrics and 
videos are permeated by the 
emblems of sexual addiction, and 
personal freedom often is en
visioned through images of sexual 
release. Moreover, sexual domina
tion and verbal abuse are often 
viewed as marks of manhood. 
Despite the increasing visibility of 
women rappers, rap culture 
remains (in the words of the major 
source of rap's aural boom, James 
Brown) "a man's world." Such 
machismo invariably portrays the 
exclusive function of female 
sexuality as the satisfaction of male 
desire. Of course, rap's sexism mag
nifies the sexist practices, 
misogynist beliefs, and patriarchal 
ideas that are enforced and sus
tained in complex and subtle ways 
across our society, including the ec
clesiastical life of the church. 

Examining this aspect of rap cul
ture provokes those of us in the 
church to reflect upon the various 
subtle and conspicuous ways in 
which we too have capitulated to 
the culture of consumption, exhibit
ing an unprincipled deference to 
materialism that has often com
promised intellectual vision, 
psychic energy, and moral concern 
for more substantive social issues. 
Hence, our own pursuit of 
materialism blinds us to how the 
inequitable concentration of wealth 
in limited and identifiable segments 
of society helps create a ravenous 
desire for material goods in those 
areas sorely afflicted by poverty and 
deprivation. 

Rap's sexual excess also seems to 
be inversely proportional to the 
general repres.sion of sex in American 

Sexuality and Rap Culture culture, which is especially acute in 
Rap culture also is obsessed with the religious circles. Discussions of 
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ideas about sexuality in rap repre
sent a pregnant point of entry for 
church members into the paradox of 
sexual repression, which is linked to 
an ironic denial of the body that has 
scandalously (even heretically) 
threatened a sophisticated Christian 
theology of embodiment. 

Such discussions also can foster 
reflection about the redemptive and 
healthy functions of sexuality, which 
are also represented (though far less 
noticeably) in rap lyrics and videos. 
Overall, examining and criticizing 
rap culture's visions of sexuality 
presents ample opportunity to dis
cuss positive forms of sexual fulfill
ment and to criticize, for example, 
the brutal objectification of female 
sexuality that sadly persists in our 
society. Dialogue about rap culture 
and sexuality also forces the church 
to be more open and direct about its , 
ambiguous theology of embodi
ment, to rethink its rigid concep
tions of sexual identity, and to 
reexamine its contradictory and 
hypocritical codes of sexual behavior. 
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Enemy r pre cnts on of the mo t 
con i tcntly critical voices in rap 
culture. Public nerny rapper 
Chuck D. ha e en dubbed rap the 
"C of black youth culture." 

The Po iti e Potential of 
Rap Cu e 
Rapper KRS-One, a former horn -
le per n who wa helped off the 
treet by his future wife, Ms. 

Melody (a elf-confessed "born
again rapper"), engages in what he 
ca ll "edutainment," a persuasive 
mi of education and entertain
ment. KR~One allude knowledge
ably to ources such as Martin 
Berna l's te t "Black Athena," speaks 
throughout America's public school 
sy terns, makes rap records that 
counsel anti iolence activity, and 

about his raft and social v1s1on 
opens up intell ctual space for 
wider segments of American cul
ture to be introduc d to rap culture's 
redeeming strengths and challeng
ing social messages. 

Rap culture represents the voice 
and vision of a significant segment 
of young black culture. It has 
provided a means of escape for 
many youths from the material 
seductions of the drug culture, 
while permitting others to express 
incisive social criticism about a 
range of issues such as racism, clas
sism, and an empty sense of cultural 
pride or historical achievement. Rap 
also mirror the vari ties of sexism 
that persist in many poor black com
munities, themselves reflections of 
the patriarchal tendencies that are 
_dispersed throughout our culture. 
Only by confronting the powerful 
social criticism that rap culture ar
ticulates can we hope to understand 
its appeal to millions of black and 
white youths. And by examining its 
weaknesses and blindnesses, we are 
encouraged to critically confront 
our similar shortcomings, which do 
not often receive the controversial 
media coverage given to rap cul
ture. In so doing, we may discover 
that many of the values that are 
openly despised in rap culture are 
more deeply rooted and widely 
shared than most of us would care 
to admit. 0 

gi e more than passing comment Michael Eric Dyson teaches ethics , 
upon a range of social issues from philosophy, and cultural criticism at 
police brutality to the chemical con- Chicago Theological Seminary. His book, 
tent injected into beef as a hidden What It Be Like: An Oppositional 
source of addictive behavior. He is African-American Cultural Criticism, 
one of rap' s most important influen- will be published next year by the University 
ce , and hi willingness to lecture of Minnesota Press. 
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By Charles E. Curran 

Living Val.ues, Changir T' 
and Conscience 
The glory and the dilemma of con
science are clearly related and can 
be succinctly stated: I must follow 
my conscience, but my conscience 
might be wrong. 

Conscience in this sense is the 
judgment we make about an action 
that we are about to do or omit. The 
Christian understands the glory and 
the dilemma of conscience very 
easily. God has given us our 
freedom and calls us to respond 
freely to God's generous gift. God 
could have corralled us all into sal
vation, but God calls us as friends to 
freely respond to the gracious gift of 
sal va ti on. Our freedom is our glory. 

However, we all know the abuses 
of freedom. In moments of honest 
introspection, we know thatat times 
we have misused our freedom for 
our own narrow purposes and 
desires. All around us, we ex
perience the pride, egoism, self
cen tered ness, and seeking for 
power that manifest themselves in 
every aspect of life. This dilemma of 
conscience reminds us that it is not 
enough to say "I followed my con
science." We did not accept that 
from Adolf Eichmann; we cannot 
accept it from ourselves. We have to 
do our best to make sure that our 
consciences are not wrong. 

In the light of this dilemma, both 
now and in the past, many have 
tried to take away or limit the role of 
the free human response. But, here 
again, we human beings are often 
tempted to think that God made a 
mistake in trusting us with our 
freedom. In our world today, the 
dilemma and the problems seem 
even more acute. We are aware of a 
great d iversity of opinions existing 
in our own society. We are con
scious of so many different cultures, 

religions, and civilizations in our 
contemporary world. We live in a 
very complex and technological age 
in which the possibilities are great 
but likewise the dangers are enor
mous. In the light of all this, how are 
we to form our consciences? 

Peace and Joy in Good Conscience 
The question we face is by no means 
a new one, but it does seem even 
more complex today than in the 
past. In an attempt to respond, I will 
appeal both to the Christian tradi
tion and to our own contemporary 
experience. The Christian tradition 
has wrestled with this question ever 
since its existence. One way of deal
ing with this question was called the 
discernment of spirits. Christians 
believe that the Holy Spirit guides 
and directs us. How do we discern 
the presence and guidance of that 
Spirit? There are other spirits in
cluding evil spirits that also try to 
lead us. How are we to know we are 
being led by the Holy Spirit? 

One significant classical answer 
has been that the peace and joy of a 
good conscience is a sign of the 
presence of the Holy Spirit. The ul
timate sign of a good conscience is 
this peace and joy that come from 
the Spirit, that cannot be ta ken 
away, and that can exist even in the 
midst of very dire and difficult 
circumstances. 

This criterion of the peace of con
science coheres with our contem
porary human experience. How do 
you make decisions? Reflect on your 
own experience. How did you 
choose your vocation in life? Your 
spouse? Your political party? Your 
commitment to give time and 
money to the poor and to change 
unjust structures? 
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Reflection on our experience 
reveals that our decision-making 
process begins with asking ques
tions. We constantly ask questions 
to determine if something is right or 
not. How do we finally make up our 
minds? We arrive at our decision 
when there are no more pertinent 
questions to ask, when our search
ing is over, when there is the peace 
and joy of conscience. 

Such common experience is 
grounded in theological and 
philosophical presuppositions. God 
has made us a people who seek the 
true and the good. The questions of 
the little child remind us very much 
of this reality. Sometimes we get so 
frustrated with all the questions 
children ask. However, they are 
reminding us all the time of who we 
are. We satisfy our basic longing 
and come to peace when we have 
achieved the true and the good. 
Think of the analogous peace of the 
artist who has finally finished her 
work. Our basic inclination and 
thirst for the true and the good 
achieves what it seeks and we are 
truly at peace. 

Are there dangers with such an 
approach to conscience, with its 
criterion of peace and joy as the sign 
of a good conscience? Of course 
there are. Recall all the problems 
that we humans have created by 
abusing our freedom. It would be 
very easy for this criterion of peace 
and joy of conscience to be inter
preted in a one-sided in
dividualism. 

The dilemma of conscience and 
the abuses of freedom make one 
v~ry conscious of the need to recog
nize the reasons why conscience 
might be deceived. In general, from 
a Christian perspective, there are 
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two fundamental reasons why our 
conscience might be wrong
human limitations and sinfulness. 
We are limited, created human 
beings who never see the whole but 
view reality only from a limited and 
particular vantage point. How often 
in honest evaluation after the fact 
have we realized that we were 
wrong because we did not know all 
that was involved or that we saw the 
situation only from a limited 
perspective or angle? 

The' Judeo-Christian tradition 
from Genesis onward has under
stood sin in terms of deception. Sin 
causes us to deceive ourselves as 
individuals, as communities, as na
tions, and as religious groups. For 
example, I am not a total pacifist and 
therefore accept a just-war position. 

I I I 
But I am troubled by the fact that our 
nation claims always to have fought 
just wars while our enemies fought 
unjust wars. 

Conscience and the Community of 
Faith 
The twofold source of danger for the 
individual in making conscience 
decisions points up the significance 
of belonging to the community of 
the disciples of Jesus. From a 
theological and faith perspective, 
Christians have always seen the 
community of the church as having 
an important role in the formation 
of conscience and moral education. 
The church is a community of dis
ciples that is called to live out the 
reality of discipleship. We are not 
isolated individuals. Total moral 
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education and formation obviously 
involve much more than just 
decisions about particular actions. 

The Christian, in and through the 
community of the church, develops 
the fundamental attitudes and vir
tues that should mark the disciple of 
Jesus and that should then be trans
lated into actions in accordance 
with the biblical axiom that the good 
tree brings forth good fruit. 

In addition, from an ethical 
perspective, the church community 
is a very significant help in over
coming the two dangers of limita
tion and sinfulness in our decision 
making. The church community ex
ists down through history and 
today in many different cultures, 
environments, and places. This 
more inclusive and universal com
munity can help to overcome my 
innate limitations. Also, as a 
religious community mediating the 
saving grace of Jesus, the church 
community furnishes an antidote to 
the danger of sinfulness. Of course, 
the organized church itself is not 
without sin and we must be very 
aware of this fact. Belonging to the 
church community thus is an im
portant help in making decisions of 
conscience and overcoming the 
limitations and sinfulness that 
might distort our conscience. Ob
viously, different churches under
stand the moral teaching role in 
different ways, and we cannot enter 
into that question here. 

Decision making is 
never easy and . 

conscience 
formation is 

especially difficult 
in these changing 
times. However, 

• our expenence 
corroborates the 
criterion of the 

peace of conscience 
as the sign of a 

good conscience 
decision. 

helpful suggestions, which, in prac
tice, should help us avoid the pos
sible pitfalls in our free search for 
understanding, what God wants us 
to do in this world. 

The fundamental disposition in 
the Christian is openness to the 
Word and work of God. Be it done 
unto me according to your Word. 
One must be open to receive God's 
gift and to respond. The anawin (the 
poor of Yahweh-God) serve as the 
example of those who are truly 
open. This basic disposition of 
openness must characterize our 
search for moral truth and good
ness. I am sure that all of us would 
claim to be open, but we must 
honestly recognize that at times we 
are not. We hold onto certain ideas 
or things, absolu tize them, and 
refuse to let go of them. As conscien
tious Christian decision makers, we 
must always strive for that open
ness which characterizes the special 
clients of God. 

Second, the Christian is called to 
continual conversion. Such a call 
must make us self-critical. We must 
be willing to raise to ourselves the 
critical and embarrassing questions. 
The call to continual conversion 

Guidelines from Christian prevents a complacency that refuses 
Tradition to raise the critical questions. The 
The danger always exists that we great temptation always remains for 
will short-circuit the process, and us to short-circuit the process and 
really not ask all the pertinent ques- not to ask those questions that must 
tions, thus creating a false sense of honestly be raised and faced . 
peace and joy. Here, too, the Chris- Third, the Christian tradition 
tian ethical tradition can offer three reminds us that we are not the cen-
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ter of the world. Yes, I believe there 
is a proper place for self-fulfillment 
and self-love in the Christian under
standing, but we are not the center 
of the world. The Christian em
phasis on love and concern for 
others reminds us that we are not the 
center of the world. The golden rule 
embodies this understanding. Do 
unto others as you would have them 
do unto you. Put yourself in the 
other person's shoes, and in that 
way you can avoid some of the 
problems that human limitation 
and sinfulness might create in terms 
of a false individualism. Ethical 
philosophers have developed con
cepts such as the principle of univer
salizability or the veil of ignorance 
to accomplish the same purpose; 
that is, to make sure that the bias of 
the individual does not raise 
problems for proper decisi on 
making. 

Decision making is never easy 
and conscience formation is espe
cially difficult in these changing 
times. However, our experience cor
roborates the criterion of the peace 
of conscience as the sign of a good 
conscience decision. 

This peace is achieved when 
there are no more pertinent ques
tions to ask. The church community 
and its tradition can help us to avoid 
short-circuiting the process and ar
riving at a false peace precisely be
cause we have failed to raise the 
pertinent questions. 0 

The Rev. Charles E. Curran is currently 
visit ing Goodwin-Philpott Eminent Scholar 
in Religion at Auburn Un iversity . In 
August, he will become the Elizabeth Scur
lock Un iversity Professor of Human Values 
at Southern Methodist Un iversity. He is the 
author of 21 books, including Ten ions in 
Moral Theology (Un iversity of Notre 
Dame Press, 1988). 
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_lie Vision 
By Max L. Stackhouse 

President Bush has spoken of a 
"new world order," but the mean
ing of that concept and what role 
Christianity can play in its attain
ment are by no means clear. Chris
tianity will have a role, since 
freedom of religion is more widely 
accepted today than it has been for 
generations. 

Furthermore, the prospects for a 
democratic future are good. Eastern 
Europe, Latin America, Africa (in
cluding South Africa), and large 
parts . of Asia inch toward 
democracy; and some experts say 
that the upheavals in the Middle 
East may bring new democratic pos
sibilities in the whole region, al
though not without new conflicts 
and continued instability for some 
decades. 

Of course, modern democracies 
face vexing problems. Homeless
ness and poverty have not been 
solved; and many lives are ruined 
by drugs, poor education, and dis
crimination. Still, past hierarchic 
relationships between male and 
female, old and young, white and 
black, and boss and worker are dis
credited . Their moral legitimacy is 
broken, even where they persist. 

More than any other single set of 
factors, these positive develop
ments have been stimulated by 
Christian preaching and teaching, 
providing the root- the deep root
o f religious freedom, pluralistic 
democracy, human rights, and the 
dignity of each person. 

Recently, this root has begun to 
flo wer in faith renewed in new 
places . A transformation has 
resulted from the failure of Com
munism brought about, in part, by 
the simple fact that the holistic, 
centralized system did not work. It 
failed to produce enough to meet 

human needs; it generated an elite 
who controlled many while claim
ing to overcome class differences; it 
eroded cultural creativity in the arts 
and sciences; it destroyed ecological 
balances more horribly than any 
other system; and it denied the truth 
of religion. 

But the transformation also was 
brought about by the fact that Com
munism turned out to be based on a 
false faith. It finally did not under
stand human nature, how history 
worked, or the reality of God. Still, 
under difficult conditions, faith was 
renewed, and change happened. 

learned from the collapse of the 
socialist enterprise that purely 
economic and political explanations 
of what drives human history are 
not sufficient. 

The problem is deeper: Every 
society depends upon the vitality 
and the intrinsic reliability of a 
religious vision that stands at its 
core. Such religious vision is what 
gives the society an inner guidance 
system, enabling it to correct its 
course when it goes wrong. It blesses 
the society when it is just, and judges 
the society when it is not. 

Arab society appears to have con
tracted a spiritual disease and a 

Religious Vision in the New moral senility. It simply has not yet 
World Order found out how to deal with moder-
However, lest we are is tempted by nity, which poses great difficulty for 
these developments to rest on our Islam, the dominant religion in the 
laurels, providence has brought us Middle East. Islam has always had a 
new challenges. One is "Islam, the fundamentalist tendency which 
largest world faith after Chris- tempts it to fanaticism. 
tianity. Another is the new global Thus the Gulf War is simply the 
economy that is mostly capitalistic, most visible and most recent (but 
which many Christians think has no surely not the last) episode of a 
more to do with Christianity than much greater crisis in one of the 
Islam. Butthefateofbothcapitalism world ' s great re li gions. For a 
and Islam will shape the new world civilization to endure, its religious 
order. vision must be capable of guiding 

Obviously, much that is going on the larger context over the course of 
in the Middle East today is in no time. When the religious vision is 
small part the result of the lu~t of the constituted on a narrow basis, or 
world powers for oil-the black grows cold, or rests on foundations 
gold on which the energy supplies that prove to be untrue or unjust, the 
of nearly all the nations are based . religion and the civilization begin to 
Other causes of the Gulf crisis have lose their inner vitality. 
to do with political ambitions, Na- To be sure, very large dimensions 
tional Socialist elements in Baath of any fai th (Islam, Christianity, 
Party ideology, unresolved conflicts Judaism, and others) have to do with 
between Israel and the Palestinians, personal devotion, with the ways in 
and the gluttonous life-style of the which we relate to family, and with 
sheiks, whose sense of democracy the way we show regard for the 
and human rights is, at best, under- neighbor, the stranger, the needy, 
developed. and the weak. We should not doubt 

However, these factors do not ex- that a great number of devout Mus
plain everything. We should have lims find a personal relationship to 
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Obviously, much that is 
going on in the Middle 
East today is in no small 
part the result of the lust 
of the world powers for 
oil-the black gold on 

which the energy 
supplies of nearly all the 

nations are based. 

God in the traditions of Islam that 
cultivate religious sensibilities 
along these lines. 

But other dimensions of every 
profound faith have to do with how 
those relationships and insights sus
tain possibilities for a genuine 
civilization. Here, religion must in
teract with changing patterns of 
law, economics, science, technol
ogy, and international policy. 

It is a serious question as to 
whether Islam is capable of receiv
ing modernity and adapting itself to 
it, as is now being done in Japan, 
Korea, Thailand, and even India. An 
irresistible force has hit an immov
able object. As presently con
stituted, Islam does not seem 
capable of facing the dynamics of 
democracy, human rights, women's 
equality, and the social and tech
nological transformations that sub
vert it from within. 

A crisis of faith is a sad thing. As 
personal lives lose hope, so civiliza
tions lose their sense of purpose. We 
must keep all those millions of 
people who have tried to follow 
Islam faithfully all their lives in our 
prayers, asking God that neither we 
nor they become self-righteous or 
militant. Indeed, we need to learn 
about their traditions, and think 
through our relationship to Islam 
anew-as sympathetically as pos
sible and as critically as necessary. 

that we have to offer the new world 
civilization birthing in our midst? 
They must be deeper and broader 
than Americanism, Westernism or 
modernism! People who are not 
American, Western or modern must 
be able to find a place for themselves 
in their foundations. 

In one respect, the most recent 
public debates upon which the 
churches took strong stands have 
tended to make us unprepared for 
this. The truggles against racism, 
the anti-Vietnam war movement, 
and the resistance of American 
backing for the contras in Central 
America all took the form of protests 
against political and economic 
policy. Each may well have been 
morally proper, but the question 
now is whether we have anything 
constructively positive to offer. 

Much is offered by our Christian 
faith at the personal level. We find 
solace, inspiration, and help in our 
churches. We discover again and 
again that the universe is not empty, 
cold and void, but filled with a 
Power who loves us and cares for 
us, calls us to repentance, forgives 
and empowers us to face the dif
ficulties of life with hope, and to 
accept life's joys with grace. This is 
worth more than we are able to give 
in return . 

At the same time, we can imagine 
that believers in other religions feel 
much the same way at this level. It 

Christian Faith and the New is at the larger social or public level 
World Order that difficulties appear today. The 
Other questions about the shaping question for us is whether we have 
of the new world order must be the spiritual and moral resources to 
faced . We have to ask whether we addressandguidetheglobalculture 
have anything to offer the new now rising on the horizon. 
economic order that will be neither Nowhere is this more urgent 
socialist nor Islamic. What are the than in regard to modem business. 
moral and spiritual foundations Even though it has developed into 
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the most successful system of 
production the world has ever 
known, poverty continues, many 
people cannot find meaning in their 
work, many more feel exploited, 
and even those in business leader
ship shake their heads in disgust at 
what they know goes on. 

The rapid growth of ethics cour
ses in business education programs 
indicates a widespread fear of the 
loss of a moral center in one area 
which will be central to the global 
future. If we do not address this con
cern constructively, from the bot
tom up, the vacuum will be filled by 
vicious and destructive forces. 

Themes for a New World Order 
Certain themes desperately need at
tention in the context of an emerg
ing world system or new order. 
Sermons, Sunday school lessons, 
discussion groups, and study 
materials need to be developed 
about each of these themes. 

Calling: God has a purpose for each 
individual. This is true as much for 
the business leader as for the doctor, 
lawyer, teacher, and pastor. But this 
also means that everything business 
does professionally must be done in 
the service of God and for the com
monwealth of humanity. The world 
sorely needs the kind of people in 
business who know how to finance, 
make, and distribute goods and ser
vices in ways that enrich the 
economy. But also it needs the kind 
of people in that field who see all 
they do as under God and in accord 
with God's purposes. 

Even more, the world needs 
people who can communicate to 
others-especially those who are 
drifting-the need to examine one's 
life to discover how an individual is 
called to serve God and humanity. 
We will know that we have begun 
to reach a break-through in this area 
when we begin to hear people 
saying: "I'm giving my life to Christ; 
I'm going into business!" Then we 
will know that a new level of dis
ciplined, honest, socially respon
sible, quality leadership is at hand. 

Covenant: God has given us a 
model of how to relate to one 
another. It is the covenant given 
through Moses and revitalized in 
the new covenant in Jesus Christ. 
Some people hold social and busi
ness relations together by conquest, 
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domination, and hierarchy. While 
different levels of responsibility are 
always necessary in the complex 
human relationships of modern 
business, God does not want us to 
live under ''bossiness." 

Other people do not seem to 
believe in stable relationships and 
steady work; but live by contacts, 
appearance and personal line. They 
are like pin-balls, bouncing around, 
often scoring, but with no constan
cy. They make deals, not commit
ments. There is nothing wrong with 
helping people make connections, 
but God wants us to live in relation
ships of fidelity in all areas of our 
lives. 

A covenant is a compact of 
mutual accountability under God 
that stands on universal principles 
of right and wrong and is oriented 
toward a purpose that both evokes 
our best and contributes to the New 
Jerusalem that God promises. We 
need covenantal relationships with a 
cosmopolitan purpose in family, com
munity, politics, and in modern busi
ness life. 

Ind~pendency Training: Mission 
involves the conversion of souls and 
the planting of churches. It also 
properly has involved education, 
medicine, agricultural develop
ment, and social reform. In various 
places, at home and abroad, these 
must continue. But in many cities 
and villages, people have some of 
these skills and resources and still 
have a great need: They do not 
know how to organize viable 
partnerships, cooperatives, and cor
porations that can adopt and adapt 
contemporary technology, make 
something useful, employ people, 
and make a profit for future invest
ment in the present competitive 
world market. Independency train
ing is a new dimension of mis
sions-evoking callings and 
forming covenants. 

Public Theology: The church is not 
a political party. It does not seek the 
power to make law. Nor is the 
church a business, trying to make a 
profit. But theology is a passionate 
and toughminded quest for prin-

It is a serious 
question as to 
whether Islam is 
capable of 

• • rece1v1ng 
modernity and 
adapting itself to 
it, as is now being 
done in Japan, 
Korea, Thailand, 
and even India. 

ci pies that are true and just. And this 
intellectual passion must not only 
be expressed in worship under the 
steeple, it also must become articu
late in public debates that shape 
law, government, and business. 

A renewed sense of calling and 
vocation, and a new vision of inde
pendency training for mission 
guided by a public theology, will 
help pave the way into a future in 
which socialism has collapsed , 
Islam is unstable, and we all face a 
new world order bound together by 
a global economy. 

I am not sure whether President 
Bush has this in mind when he 
speaks of a "new world order." But 
it is a good term, and it is proper for the 
churches to develop their own agenda 
for tomorrow, to the glory of God. 

Max L. Stackhouse has been in ministry in 
India, Southeast Asia, Fiji, and Eastern 
Europe, and is currently Herbert Gezork 
Professor of Christian Social Ethics at An
dover Newton Theological School . He is the 
author of Apologia: Contextualization, 
Globalization and Mission in Theologi
cal Education (Eerdmans, 1988). 
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One specific way in which every 
local church can broaden its 
knowledge about the church's in
volvement in mission is to par
ticipate annually in a mission 
education event that utilizes the 
mission study theme materials. 

/. 
Schools. of 

Mff>i Study 
United Methodist Women sponsor 
five regional schools of Christian 
m ission, which provide many 
people with their first introduction 
to the resource materials for the mis
sion study themes. People in 
regional schools pledge to serve as 
leaders in a conference school of 
mission. Regional schools and con
ference schools of mission give an 
opportunity to probe the mission 
study themes in depth, offering 10-
15 hours of study time. Teachers 
prepare syllabi and "students" read 
the basic study book and engage in 
learning experiences to help them 
retain new knowledge. 

z. 
T r-avel /S>tvdy 

Sem·nar 

The general theme for 1991-92 is 
"Living Values, Changing Times." 
The geographical theme is "Japan." 
The themes are developed ecumeni
cally; and they provide United 
Methodists, along with other sisters 
and brothers in Christ, the oppor
tunity to explore current and sig
nificant mission issues. 

This issue of New World Outlook is 

could focus on visiting a com
munity where a group of people 
have pledged to order their lives 
around certain biblical principles. 

Al though a travel I study seminar 
generally does not give the same 
opportunity for a comprehensive 
understanding of all aspects of a 
mission study theme as do schools 
of Christian mission, travel/study 
participants can focus on specific 
areas. On a travel/ study seminar to 
Japan, for instance, a group might 
choose to focus on issues related to 
education for children and youth 
while giving only cursory attention 
to such issues as family life, 
militarization, or the peace move
ment. 

Weelc.tnd 
J<,etreat$ 

Weekend retreats generally enable 
people to focus on one or two issues 
interspersed with activities such as 

The primary benefit of participating games, language labs, storytelling
in a travel /study seminar is the op- creative ways of reinforcing 
portunity to experience firsthand knowledge. They have the ex
another culture, anothercountry,or posure aspect of a travel/study 
another situation which you may seminar, and participants usually 
never have encountered before. For build strong ties to each other as 
example, a travel/ study seminar on they carry out assigned activities. 
"Living Values, Changing Times" This bonding can carry over to other 
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devoted to the mission study 
themes. There are many ways in 
which we can use the stories, ar
ticles, photos, and ideas presented 
here. For example, the photo essay 
on Japan can be the central focus of 
a bulletin board that also features 
missionary letters and bios, maps, 
artwork, and other small artifacts. 

Mission study in the local church 

projects in the life of the church. 
One caution: some weekend 

retreats try to cover in a 36-hour 
period the same material that was 
covered during a 5-day period. The 
intensity of the experience can cause 
participants to feel overwhelmed 
rather than responsive. 

A t1onth 
of SvndQy.s 

Many churches have coffee hours 
following their worship services. 
These times can be used for mission 
study. A topical format is generally 
adopted with a leader giving a mini
lecture, followed by questions and 
answers or discussion. Most mis
sion study sessions that follow this 
format are intergenerational and 
family-oriented. 

Unfortunately, in a setting like 
this, most people do not use the 
resources that have been prepared; 
they do not read the books or have 
the opportunity to complete ac
tivities in the study guide. Par
ticipants might benefit more if 
leaders provided them with an out
line and had multiple copies of 
shorter readings and several copies 
of Response and New World Outlook 
magazines available for reading. 

can use d' 
reachdiffe 
approach i 
tant featu 
response.' 
ticipateina 
moved to 
become co 
f~th and 

'Cq 
The most 
~on stud 
Mission 
family h 
Crusade 
discusses 
theirchur 

Many o 
the study 
study boo 
can be s 
table usin 
furrnat. 
~Used 
Chan~ng 
and What 

I'm su 
would be 
familiar { 
this hou 
YOICES." 
~mping 
~icfa · 
~blicaI p 

~fiv 
the llliSSi 
~Only 
a to lea 
the Seri 
._,Uto~ 
Which \V 

ltspolld t 
COrneto 



can use different approaches to 
reach different audiences. Whatever 
approach is used, the most impor
tant feature is "educating for a 
response." Members who par
ticipate in a mission study should be 
moved to serve, give, learn more, 
become committed, and grow in 
faith and knowledge. 

5. 
fa Mi\ y (ime. 

The most important place for mis
sion study to occur is in the home. 
Mission education can occur when a 
family hosts a missionary or a 
Crusade scholar, has Bible study, or 
discusses the life and outreach of 
their church. 

Many of the resources, especially 
the study guides to the basic mission 
study books, have information that 
can be shared around the dinner 
table using the "Did you know ... " 
fonnat. Another format that could 

used with the "Living Values, 
Omiging Times" themes is a ''Why 

What We Believe" discussion. 
I'm sure children and youth 

WOUid be delighted to make a list of 
JIDID·aar family sayings, such as "in 

house we never RAISE OUR 
....,·--." Such a list could be the 
•!ftPilng off place for discussing 

family values and their root in •1Wa1 principles. 

BOOK REVIEWS 
Tensions In Moral Theology 

by Charles E. Curran 

(Notre Dame, Indiana: University of 
Notre Dame Press, 1988) 

Even though it often delves into 
detailed discussions of tech
nicalities of Catholic moral theol
ogy, there are several good reasons 
why a general reader might want to 
look into this important book by the 
well-known Catholic theologian 
Charles E. Curran. Some of the is
sues in the debate, for example, are 
also widely debated within Protes
tantism. Even more important, we 
all need to become clearer on the 
methodological issues in dispute; 
that is, on how we go about reflect
ing on, and making decisions about, 
moral issues. Even when one might 
not be ready to agree with what Dr. 
Curran thinks at every point, one 
can certainly profit by learning how 
he thinks. 

The Vatican's action against Dr. 
Curran (withdrawing his certifica-
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tion as a teacher of Catholic theol
ogy) was based on his dissenting 
from official Catholic teaching in 
such areas as birth control, divorce, 
abortion, euthanasia, premarital in
tercourse, homosexuality, and ar
tificial insemination. Dr. Curran 
defended himself by asserting that 
all these areas belong to what, in 
Catholic jargon, is known as "nonin
fallible teachings." He asserted that, 
as a loyal Catholic theologian who 
freely assents to the "infallible" core 
of the church's faith, he has the right 
and the responsibility to push 
theological boundaries beyond the 
classical limits of the tradition. 

He insists that theology has 
evolved in this way through the cen
turies. Dissent in "noninfallible" 
areas serves the church by forcing it 
to reflect further about those issues 
where new data may lead the 
church closer to the truth. It also 
provides the necessary material for 
the faithful to fulfi ll their respon
sibility to make their own decisions 
and act in good conscience. Readers 
from the United Methodist tradition 
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should be able to follow this discus
sion a little easier than other Protes
tants. After all, unlike Calvinists, 
Lutherans, and some Baptists, for 
example, Roman Catholics and 
United Methodists share the belief 
that Scripture is not the only or ex
clusive source of insight for theologi
cal inquiry, but that reason, tradi
tion, and experience are also 
important complementary sources. 

When Dr. Curran looks at the 
development of social teachings in 
his church from the beginning of 
this century to the present, he sees a 
shift from the scholastic, deductive 
method to a more inductive, histori
cally conscious approach. The 
scholastic method in moral theology 
starts by positing a major truth and 
then proceeds to push it to its logical 
conclusions, making those con-

clusions morally binding in the 
form of moral laws. The inductive 
approach is much more attuned to 
changes in historical understanding 
and to the relativity of moral 
perspectives as they are tested 
against human experience. The 
radical change in Catholic social 
thought regarding religious 
freedom at Vatican II, for example, 
demonstrates the significance of 
that methodological shift. Other im
portant examples included the 
papal encyclicals on labor and the 
U.S. Catholic bishops' pastoral let
ters on nuclear war and the 
economy. 

In contrast, Catholic sexual ethics 
continue to be burdened by the 
deductive method. This method 
starts with universal postulates 
about human nature and the ends of 

sexuality. Deductive logic then 
leads Catholic sexual teaching to 
certain conclusions regarding con
traception, abortion, artificial in
semination, and related issues. 
Because of this approach, those con
clusions are seen as immutable and 
eternal. They are prescribed as 
natural law that applies not only to 
Roman Catholics but to all human 
beings. 

Curran also sees two other 
philosophical components in the 
recent methodological shift guiding 
contemporary Catholic social teach
ings--increased a tten ti on to in
dividual rights and the 
development of a relational ap
proach to ethics (in contrast to a 
legalistic approach). The contrast 
between the two approaches ex
plains the contemporary tensions in 
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Catholic moral theology. 
Some of the same tensions also 

appear within Protestantism, in
cluding our own United Methodist 
tradition. Many among us are still 
tempted to seek simple and un
changing answers to complex and 
changing moral realities. Perhaps 
these tensions are, in fact, un
avoidable. We are always living in 
the midst of the temporal and the 
eternal. The words of Scripture al
ways provide our rule of faith and 
conduct, and yet we have to inter
pret them anew in order to speak 
clearly to present realities. Like John 
Wesley, we must be loyal to the core 
of the faith while allowing and en
couraging freedom of inquiry in 
seeking the meaning of Christian 
living for our own time and place. 0 

Michael G. Rivas-Druck 

Michael G. Rivas-Druck is Director of 
Planning for the General Board of Global 
Ministries. 

A po logia-Con textua 1 iza ti on, 
Globalization, and Mission in 
Theological Education 
by Max Stackhouse 

Grand Rapids, Michigan: William R. 
Eerdmans Publishing Co., 1988. 

This book is a Diogenes-like quest 
for the purpose behind contem
porary theological education. This 
is not a "product-oriented" concern; 
i.e., how should graduates of 
theological schools be equipped for 
ministry? Rather, it isa discussion of 
the content (or kerygma) of theologi
cal education itself; i.e., what ac
counting of itself can the discipline 
offer in a world of dramatically 
changing values and perspectives? 

Although theology is no longer 
the "queen of the sciences," the 
author believes there is a profound 
need to construct a science of theol
ogy. He reviews the variety of 
philosophical influences shaping 
the essence of theological education 
in recent decades including 
nominalism, neo-orthodoxy, 
biblicism, contextual ism, liberalism, 
ecumenism, and so forth. He ex
plores methodologies for doing 
theology through praxis (ac
tion/reflection), constructing local 
theologies by reinvesting orthodoxy 
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with contemporaty interpretation. 
He carefully summarizes the find
ings of recent inquiries into 
theological education, including the 
175th anniversary lectures and 
seminars at his own Andover New
ton Theological Seminary. He looks 
relentlessly for a nonnative quality 
about religious studies that are im
pacted by increasingly pluralistic 
and particularistic cultures and con
tacts, and a growing interdepen
dent, interactive global community. 
He also looks for a renewal of the 
historic mandate of the church to 
prepare ministers and witnesses to 
be effective interpreters of a primary 
authority behind and beyond life 
itself. 

The longing for a discipline that 
rationally affirms the fundamental 
mysteries of life and prepares 
people to interpret them is more 
than an identity quest for 
theologians and seminary ad
ministrators. It is a basic mission 
issue. Mission philosophy and prac
tice, like theological education, are 
undergoing rigorous scrutiny 
within an increasingly global 
church context. Questions about the 
authority of Scripture, the meaning 
of conversion, the value of Christian 
experience, the content of faith, the 
joining with those who struggle to 
build just societies, and the validity 
of witnessing to Christian faith in 
the midst of other living religions 
and ideologies demand a sound 
apologia. Mission today requires a 
tough intellectual and spiritual dis
cipline to bear effective witness to 
the Christian faith that historically 
moves across cul tu res as well as his
torical epochs. 

This book spends most of the 
reader's energy on dealing with 
theological formulations of the 
apologia required in the world of 
academicians. A less technical se
quel should be written to assist 
those who are called to engage con
temporary mission frontiers. 
Theologians are not alone in their 
quest for identity. Missionaries are 
first among those who must "al
ways ... be prepared to make a 
defense to anyone who calls you to 
account for the hope that is in you." 
(1 Peter 3:15) 0 

Robert f. Harman 

Robert ]. Harman is Deputy General 
Secretary, World Division, for the General 
Board of Global Ministries . 
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The war is over - but relief 
efforts are just beginning, and 
each day more are suffering and 
dying. 

You can help Kurdish refugees 
massed at the borders of Turkey 
and Iran, Iraqis going without 
needed medicine and food, and 
Arabs living in the West Bank and 
Gaza Strip whose daily lives are 
disrupted by the restrictive curfew. 

Give to UMCOR Advance #601740-2 
for the Persian Gulf Crisis. 

For local church and annual conference credit, 
send your gift through your local church 
treasurer. Gifts will be forwarded to Advance 
GCFA, General Board of Global Ministries, 
Church Street Station, Box 5050, New York, NY 
10249. 

Find out what UMCOR is doing to help. Call the 
UMCOR hotline 1-800-841 -1235. 

United Methodist Committee on Relief 
- --General Board of Global Ministries, Rm . 1374, 475 Riverside Drive, New York, NY 10115, 212-870-3812---
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