


C. Dale White 

Resident Bishop, New York Arcn 
The L1nited ~lethodist Church 

New World Outlook reader 

AV ery Special Person 
New World Outlook, the official mission magazine of 

the General Board of Global Ministries of The United 
Methodist Church , tells you how Christians throughout 
the world are preserving their faith and making it grow in 
the face of war , repression, drought , and economic and 
racial injustice . 

It tells the story of The United Methodist Church in 
mission. To people like Bishop C. Dale White. 

Here's why Bishop White reads New World Outlook: 

An ancient Greek sage said, 'Give me a place to stand and 
I can move the world .' New World Outlook provides a 
comprehensive vision of God's creation from which I can 
gain a perspective of Christian faith and practice. And 
that's what it takes to move the world! 

Our subscribers are very special people. Join them. You 
can receive six issues of New World Outlook for $11. 

Use the coupon or envelope found elsewhere in this issue , or write: 
New World Outlook Subscription Service, Service Center, GBGM. 
7820 Reading Road, Caller No. 1800, Cincinnati, OH 45222-1800. 

New World Outlook 
Publisher 
Randolph Nugent 

Executive Editor 
George M. Daniels 

Administrative Assistant 
Hortense A. Tyrell 

Art Director 
Roger C. Sadler 

Photo Editor 
John C. Goodwin 

Circulation Fulfillment 
Mary Jane Shahan 

Photo Librarian 
Theodora Camesas 

Contributing Editors: M. Garlinda Burton 
•Charles E. Cole• Kenneth J. Guest• Larry 
Hollon • James R. McGraw • Brenda 
Webber • Faye Wilson-Beach 

Co"espondents 
New York (NY): Tracy Early, James R. 
Owen. Washington (DC): Winston H. 
Taylor. Phoenix (AZ): Michael Higgins. 
(Managua) Nicaragua: D. Paul Jeffrey. 
(Manila) Philippines-Asia Pacific: Nel
son A. Navarro. (Kitwe) Zambia: Kenneth 
M. Jones 

Editorial Offices 
475 Riverside Drive, Room 1349 
New York, N. Y. 10115 

Advertising/ Promotion 
Director: Ruth Kurtz 
212/870-3784 

Published bimonthly by the General 
Board of Global Ministries of the United 
Methodist Church, Mission Education 
and Cultivation Program Department. 
(ISSN-0043-8812) 
Second-class Mail Privileges Authorized 
at New York, N.Y. Additional Entry at 
Nashville, Tennessee. Copyright 1989 by 
General Board of Global Ministries of 
The United Methodist Church. No part of 
New World Outlook may be reproduced 
in any form without written permission 
from Editors. 
Printed in U.S.A. 
New World Outlook editorials and un
signed articles reflect the views of the 
editors and signed articles the views of 
the authors only. 
Report any change of address directly to: 
Magazine Circulation, Service Center, 
7820 Reading Road, Caller 1800, Cincin
nati, Ohio 45222-1800. With your new 
address be sure to send also the old 
address, enclosing if possible an address 
label from a recent copy. A request for 
change of address must reach us at least 
thirty days before the date of issue with 
which it is to take effect. 

POSTMASTER: Send address changes 
directly to New World Outlook, Service 
Center, 7820 Reading Road, Caller 1800, 
Cincinnati, Ohio 45222-1800. Subscrip
tions in the United States and Posses
sions: One year $11.00 (combination with 
Response, $13.00). Single copies $2.00. ALI 
fore ign countries: One year $15.00 (com
bination $22.00). 

Photo Credits: Front cover, Pp. 10-14, 
Larry Hollon; P. 16, Jim Tynan//Impact 
Visuals; P. 17, Suzanne Marshall//Impact 
Visuals; P. 18, Joan Kruckewitt//Impact 
Visuals; P. 19, Global Ministries; P. 22, 
Religious News Service; P. 24, Linda 
Elmiger; Pp. 26-28, John C. Goodwin; 
P. 31, Courtesy of Bristol Books. 

COVER: Photographs by Larry Hollon. 
Design by Betsy Howard. 





Shelf
service/ 

Now you can reach for your own 
resource of mission thoughts, 
opinion, issues and viewpoints. 
The New World Outlook Ubrary 
is a handsome, hardbound edi
tion of ten issues of the mission 
magazine. Priced at $14.95, the 
1988 edition of New World Out
look Ubrary can be obtained by 
writing to: 

New World Outlook 
Room 1349 
4 75 Riverside Drive 
New York, NY 101 15 

________________ , __ _ 
I 

New World Outlook Ubrary I 
I 
I 

Please send me copies I 
of the 1987 edition of the New World I 
Outlook Ubrary at $14.95, plus $1 .50 ' 
shipping and handling for each copy for a 
total cost of ..,.$ ___ _ 

Name ________________________ _ 

Address ----------

City, State, Zlp ------- I 
I 
I 

Mall to : New World Outlook, Room 1349. I 
I 

475 Riverside Dnve, New York, NY l 
10115. : 

I 

Letter from the Editors 

DEAR READER 
A news item reported recently in Religious ews Service places this 
issue of New World Outlook in proper and promising perspective. 
It concerns a new policy and program at Bre ard College, a 
two-year United Methodist liberal arts school of some 700 students 
located in the mountains of western orth Carolina . 

On March 15, the Brevard College faculty approved "Project 
Inside-Out,"a pioneering effort to link academic instruction with 
mandatory community service. Participation in the project will 
become mandatory for students entering Brevard in 1990, but 19 9 
incoming students also will be encouraged to take part. Says 
Brevard president William T. Greer: ' 'We feel that our students need 
to learn that the performance of service is every bit as important as is 
the study of English, math, history, language or science." 

As project coordinator Sybil Dodson, a United Methodist 
deaconess, explains, " It is Brevard's intention to connect classroom 
theory with actual life practice, to clarify career goals and to promote 
intrinsic concern for others." The first project, launched e en before 
the faculty granted formal approval, in ol ed a team of twel e 
Brevard students and four faculty members who spent spring break 
in Durango, Mexico, working as teacher and builder . The 
renovated the home of an 9-year-old woman, repaired an old 
gymnasium, and taught English to Mexican children. 

The pilot project had an immediate and future impact on the li e 
of Brevard students and the life of the Durango community. Four 
students were hired to return for six weeks during the ummer to 
teach EnE?lish, and several student are giving eriou consideration 
to changmg their majors and career to human ervice field . 

The site for the pilot project wa cho en becau of Dod on' 
acquaintance with United Methodi t mis ionary arcella ath , 
who serves in Durango. A nati e of uncie, Indiana, ath 
has served a a missionary in Me ·co ince 1 57. 
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BOARD REACTS TO CHINA TURMOIL . Leaders 
of the General Board of Global 
Ministries have appealed to Chinese 
authorities to end their brutality and 
be faithful to China's constitution. In 
a June 9 statement, Bishop J . Woodrow 
Hearn, president, and the Rev. Randolph 
Nugent, general secretary, wrote, "No 
measure of anger or sadness can 
adequately convey how overwhelmed we 
feel about the brutal ways the Chinese 
authorities have repressed their own 
citizenry."The Rev. Ewing W. Carroll 
Jr . , who directs the Board's China 
Program, described the government's 
violent response as "inexcusable." 

SPRING BOARD MEETING. Resolutions on 
the Sudan, Mozambique, Vietnam and the 
U.S. refugee crisis were adopted 
recently during the Board's spring 
meeting in New York. Board members also 
approved establishment of a Mission 
Resource Center at the 
Interdenominational Theological Center 
and Candler School of Theology in 
Atlanta. (See Winds of the Spirit, page 
8.) The Sudan resolution calls for 
relief for the hundreds of thousands 
suffering because of famine and civil 
war there. It also requests the 
Sudanese government, the rebels, the 
U. N. Secretary-General and U.S. 
officials to work for a peaceful 
resolution of the conflict. Regarding 
Mozambique, Global Ministries was 
responding to a call by General 
Conference to organize a special appeal 
to help relieve the beleaguered UM 
Church in that southeastern African 
nation. Concerning Vietnam, the 
directors approved a message urging a 

peaceful and just solution of the 
Cambodian crisis and normalization of 
U.S.-Vietnamese relations. Finally, in 
support of the long history of work 
with refugees by the United Methodist 
Committee on Relief Program Department 
(UMCOR), directors urged the U.S. 
government to stop deporting Central 
American and Haitian refugees who have 
a well-founded fear of persecution upon 
return to their homelands. 

NEW GBGM UNIT HEADS ELECTED. At their 
spring meeting, Board directors elected 
the Rev. Robert Harman as deputy 
general secretary of the World Program 
Division, and Cathie Lyons as associate 
general secretary of the Health and 
Welfare Ministries Program Department. 
Also, the Rev. Patricia Dianne Brown 
was elected executive secretary for 
mission evangelism, a new position. 

FUNDING FOR THE ADVANCE. The UM 
Committee for the General Advance 
approved a total of more than $1.6 
million in financial support for 42 
mission projects worldwide at its 
spring meeting. The Advance closed out 
1988, its second-best income year ever, 
with more than $26.5 million for 
mission programs and disaster relief. 

BISHOPS CRITICIZE MISSION SOCIETY. In 
June, during an address to the New York 
Annual Conference, New York area Bishop 
C. Dale White described the Mission 
Society for United Methodists as being 
"completely out of touch with reality" 
and "a divisive force in our midst." 

. ····~········· ! ·:· • 
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Bishop White was referring to the 
Society's practice of sending overseas 
missionaries independent of Global 
Ministries, the denomination's official 
mission-sending agency. Earlier, at a 
meeting of the United Methodist Council 
of Bishops, Indianapolis area Bishop 
Leroy C. Hodapp criticized the 
Society's use of the denomination's 
name and its solicitation of funds 
among United Methodist congregations. 

AFFIRMATIVE ACTION RETREAT SCORED. 
United Methodist pastor Joseph E. 
Lowery, president of the Southern 
Christian Leadership Conference, 
describes recent U.S. Supreme Court 
decisions in affirmative action cases 
as an attempt "to hide racism under a 
cloak of legalism." Referring to recent 
decision in a Birmingham, AL, case, 
Lowery, . also pastor of Cascade UMC, 
told a New York Times reporter that the 
Supreme Court is "shifting the burden 
of proof to the poor and oppressed." 

ANTI-APARTHEID LEADER POISONED. In 
June, after having been hospitalized on 
four occasions with serious digestive 
and respiratory ailments, it was 
determined that the Rev. Frank Chikane, 
general secretary of the South African 
Council of Churches, was suffering from 
the effects of a chemical substance 
absorbed through his skin from 
contaminated clothing. Convinced 
Chikane's poisoning was an 
assassination attempt by defenders of 
apartheid, Dr. Randolph Nugent. general 
secretary of Global Ministries, said at 
New York press conference, "We are 
reminded once again of the level to 
which those who are opposed to the will 
of God will stoop." 

CAMPAIGN FOR CHILDREN . Global 
Ministries' Women's Division has 
launched a five -year campaign to aid 
the nation's poor children. Focus will 
be on child care, medical care, 
prevention of child abuse, and 
ministries with children with 
disabilities. 

CHURCH PRESS AWARD. New World 
Outlook, Global Ministries' official 
mission magazine, received the top 
award for general excellence at the 
recent annual convention of the 
Associated Church Press in Toronto. The 
magazine "grabs you and cries out to be 
read." said the judges. New World 
Outlook is produced by the Board's 
Mission Education and Cultivation 
Program Department under the editorship 
of Executive Editor George M. Daniels, 
who retires from the Board this su11111er 
after more than 28 years of service. 

PERSONALIA. The Rev. Charles H. 
Germany, a veteran of 43 years of 
missions work and a staff member of 
Global Ministries since 1965, retired 
June 8 ... 

DEATHS. Dr. Richard W. Taylor, an 
active World Division missionary 
serving in India since 1955, died Oct. 
18, 1988 ... Retired Bishop Carlos T. 
Gattinoni, 82, died following a sudden 
heart attack on April 2. Bishop 
Gattinoni was the first bishop elected 
in the newly autonomous Argentine 
Evangelical Methodist Church in 
1969 ... Ruth Calkins McEldowney, a 
retired World Division missionary who 
served for 36 years in England and 
India, died March 31 at the age of 
81 ... Kathryn (Mrs. D. Dwight) Grove, 
president of the Women's Division 
(1967-68), died June 22 in Greensboro, 
North Carolina. Burial was in 
Cumberland,. PA ... Eunice H. Harrington, 
82, president of the Women's Division 
(1968-72), died May 22 in York, 
NE ... Six Deaconesses who had served the 
church for a combined 221 years, have 
died recently. They are: Leah Belle 
Lyman, 93, of Tucson, AZ, who died 
April 4 (after 33 years of 
service) ... Pauline Ebel, 91, Gonzales, 
TX, April 17 (44 ) ... Sheila Nuttall, 
80, Shreveport, LA, April 18 
(41) ... Lola Ti11111, 84, Ashville, NC, 
April 29 (25) ... Louise Murray, 84, 
Ashville, NC, May 19 (37) •.. Edna 
Poole, 83, Ashville, NC, June 6 (41). 

- -James R. OWen 
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Editorials 
Tearing Assunder Ties That Bind 

For some time, the General Board of Global page 8). 
Ministries has been under fire from some quarters But such signs of hope and promise were tempered 
of The United Methodist Church for what was by a disturbing message from mission partners in Latin 

perceived by its critics to be a lack of commitment to America. The message was a clear reminder that 
mission evangelism. Dwindling numbers of overseas mission evangelism must seek to strengthen the bonds 
missionaries were cited most often as evidence of the of mission partnership lest in the name of "making new 
Board's less than fully committed response to the Great disciples" the present "ties that bind" be torn asunder. 
Commission, as well as the failure of the presence of Representing the Council of Evangelical Methodist 
Board-supforted missionaries to result in the estab- Churches of Latin America (CIEMAL), a four- member 
lishment o United Methodist (or Methodist) churches delegation, led by its president, Bishop Miguel Her-
in some countries. nandez of Mexico, brought their concerns to the 

The independent Mission Society for United Method- GBGM's World Division directors along with a request 
ists was organized in 1983 to fill this perceived gap for Board action. The list of documented incidents 
between mandate and response on the part of the boiled down to "a deep concern about the infiltration of 
official mission agency of The United Methodist the Mission Society for United Methodists in the 
Church. Since then, the Society has been sending churches of Latin America." 
missionaries and providing Among the "signs of divi-
aid and support to churches sion" listed were disturbing 
in Latin America and else- developments in Brazil, Co-
where. lombia and Costa Rica. In 

In the March 1989 news- Colombia, where a CIEMAL 
letter Religion & Democracy, mission church was estab-
puqlished by The Institute lished in 1978, the Mission 
on Religion and Democracy, Society also established a 
indefendent journalist Mi- miss i o n ar y pre s e nc e , 
chae McManus wrote: "In which, according to one of 
Nicaragua, I wondered if the leaders of the CIEMAL 
The United Methodist mission church, "led us into 
Church had forgotten Jesus' serious confrontations with 
command, '!h.erefore go CIEMAL'S president, Bishop Miguel Hernandez, right: A disturb- their missionary · · ·to the 
and make d1sc1ples of all ing message from mission partners in Latin America. point that the autonomy of 
nations, baptizing them the national church has dis-
... and teaching them to obey everything I have appeared. " 
commanded you' (Matthew 28). For of the 11 'mission- In Brazil, the Mission Society bypassed the authority 
aries' sent there by the UM' s General Board of Global of the College of Bishops of the Methodist Church in 
Ministries (GBGM), not one is attempting to 'make Brazil to deal directly with individuals in Brazil in 
disciples' or even pastor a congregation. The country establishing a missionary effort in Paraguay, which has 
has no Methodist churches .. . All talk glowingly about led to confusion and caused divisiveness in the 
the Sandinistas, saying little about Jesus . . . Fortunate- Brazilian church. 
ly, the Methodists have not totally lost this vision. In Costa Rica, with the blessing of Bishop Roberto 
Prodded by the Mission Society, the GBGM now has a Diaz, the Society has three missionary couples directing 
'Mission Evangelism Committee' . . .It has drafted a three of the five mission institutions operating in that 
sweeping goal to evangelize where ' the Gospel has not country. The Society also is planning to fund and staff a 
been heard or heeded,' to hire missionaries with the new seminary which woufd be in direct competition 
vision, and even to retrain' current missionary person- with the Latin American Biblical Seminary in San Jose. 
nel.' But will GBGM accept the vision? In Apnl it will In response to the CIEMAL representatives, the 
make a decision." Board approved a resolution sharing the concerns of 

In April, it did! At its spring meeting, the GBGM not CIEMAL about the Mission Society's activities, and 
only gave a decisive answer to Mr. McManus' question affirming the GBGM as the only official mission agency 
but also made another decision, one prompted by the of The United Methodist Church in the United States. 
activities of the Mission Society. The resolution also requested the General Council on 

An executive secretary (Patricia Brown) was elected Ministries and the Council of Bishops to reaffirm The 
to give staff leadership to the new Committee on United Methodist Church's position in regard to the 
Mission Evangelism and to implement its goals . In Mission Society. Shortly afterwards, the United Meth-
addition, the Board approved establishment of a odist Council of Bishops did adopt such a reaffirmation. 
Mission Resource Center which will give unprecedent- There is a special sadness when supposed fidelity to 
ed attention to missionary training, retraining and the Great Commission of Jesus instead results in 
continuing education (see Essay, Winds of the Spirit, on fractures and fragmentation among mission partners. 



James R. McGraw 

The Theology of Mission Statement of the 
General Board of Global Ministries (entitled 

Partnmhip in God's Mission) bears the confident 
witness: ''The church is being swept by the Spirit 
into a new mission age. We may not yet know 
where or how the Spirit will lead, but we look 
forward with faith and hope to a new pentecostal 
moment in mission." 

At the 1989 spring meeting, the directors of the 
General Board of Global Ministries approved 
establishment of a new Mission Resource Center. It 
was a forward-loolcing action with far-reaching 

tential. Recognizing a new mission moment 
when -commitment to mission evangelism is beiqg 
reaffirmed and the dwindling numbers of mission
aries are being re , the Mission Resource 
Center will complement renewed-.em · upon 
missionary quantity with equal emphasis upon 
missionary quality. 

Located in Atlanta, Georgia, the Center will 
utilize the facilities, staff expertise and training 
resources of the historically black Interdenomina
tional Theological Center (ITC) and the Candler 
School of Theology (a United Methodist seminary) 
at Emory University, as well as the rich and varied 
resources of the larger Atlanta community. 
Through the center, the United Methodist heritage 
will be enriched and the historic United Methodist 
commitment to mission evangelism will be en
hanced by an unprecedented devotion to mission
ary training and preparation, continuing education 
and career development, and mission research, 
writing, tudy and planning. 

The concept of a new mission resource center 
was first presented at the 986 fall meeting of Global 
Ministries, and a Mission Resources Center Task 
Force was appointed to develop a training model, 
and eventually to evaluate possible locations for the 
new training facility. 

The Task Force envisioned a mission resource 
center modest in size but rich in diversity of training 
opportunities. It should have housing and dining 
facilities for both family units and single adults and 
be able to accommodate 35 to 40 persons in training 
and larger groups for special events at any given 
time. It should be located close to a United 
Methodist seminary or theological school in an 
academic and social environment conducive and 
supportive both to preparing and sustaining persons 
in mission. The academic environment should have 
extensive library facilities and teaching resources, 

and the social environment should be hospi~ 
the educational, health and child-care _.. 
families, be culturally diverse and haft a phjra1iltle; 
and inclusive population, and be ~ 
accessible to national and international 1111•.as. 

It would be a c:roa&-eUltural misliot\ ~d 
where persons in mission coming to hi Uiltea 
States from abroad are trained and oriented ti( the 
company of ??rson& from this count.ty w~ 
headed towardoverseasmiuionary~u 
well as those who will remain at home • 
missionary service. It would be a place where 
candidates for full-time missionary service readve 
in-depth training and also where volunti9eJB 
mission can come for shorter-term ervice 
orientation or post-service debriefing. It would be a 
place w scholars, s dents, and teachers can 
engage in specialized research, study and original 
writing and where annual conference, district and 
local church representatives can come for continu
ing mission education. 

In short, it would be a resource center for the 
whole church in mission-United Methodists 
their ecumenical mission partners. 

The Candler/ITC academiC setting aitd living and 
social environment seem tailor-made to fit the 

original Vision of the Mission Resource Center. 
Atlanta is one of the nation's fastest-growing, most 
ethnically diverse and cosmopolitan urban areas. It 
has good public transportation, educational, medi
cal, child-care recreational services and facilities, 
and an international airport. 

Turner Villa~ of Candler School of Theology and 
the facilities offered by the Interdenominational 
Theological center will provide ample housing and 
office space for the center. The combined faculty of 
the two theological schools is multi-racial and 
gender-inclusive, with several international faculty 
members whose permanent presence is augmented 
by such outstanding visiting professors as Jurgen 
Moltmann of West Germany and Jose Miguez 
Bonino of Argentina. 

Both the theological curricula and the library 
facilities offered by Candler/ITC are comprehensive 
and excellent. Non-theological courses relevant to 
center participants, such as anthropology, sociolo
gy, cultural history, and preventive medicine, are 
available through cooperative relationship with 
Emory University and Clark Atlanta University. 
The resources of the University of Georgia, located 
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in nearby Athens, are also available and include a 
particularly strong agricultural program. Addition
al training and teaching resources include The 
Aquinas Center for Theology, a Roman Catholic 
center affiliated with Emory Univenity; the Emory 
Center for International Studies, which offers a Wide..,. of lectUres, seminars, conferences, film 

workshops on international issues; and 
~·~~~for World Evangelism, a cooperative 

effOlt between Candler and the World Methodist 
(:emd which conducts seminars featuring schol

fl'om many different nations exploring issues 
atrategies for world evangelism. 

,.,. ._
0 

_ _ ~ the academic setting, the social environ-..,._t of the larger Atlanta community provides 
wide and diverse opportunities for 

L,.~cm-.cu1tural, interracial, and international inter
n, relationships, sharing and understanding, 

as well as opportunities for both urban and rural 
work-study training and experience and specia
lized training in medical and health-care skills. 

Villa International, an ecumenical, agency lodged 
next to the new center, accommodates doctors, 
nurses and scientists from India, China, Korea, 
Japan, Africa, Brazil, Saudi Arabia, Israel and other 
nations who are studying at the Centers for Disease 
o~trol, Emory University and other Atlanta 

educational institutions. The director is a former 
missionary. The Carter Center for Public Policy, a part 
of Emory University, provides ngular seminars on 
global issues conducted by resident experts from 
around the world. lta executive director is also a 
former missi . The Martin Luther King Jr. Center 
for Nonviolott ocial Change conducts continuing 
programs seeking non-violent solutions to contem
porary national and global problems. 

Candidates in training for medical and health
care missionary service, particularly in disadvan
taged areas of the United States and in developing 
Third World countries (where many United Meth
odist-run clinics and hospitals are located), can 
receive valuable specialized training and instruc
tion at the Centers for Disease Control and the 
International Service Association for Health, Inc. 
Missionary candidates who will serve as communi
ty workers can receive training and experience in 
urban or rural settings at the Urban Training Center 
of Atlanta and the Hinton Rural Life Center, located 
about a two-hour drive from the city. 

Final approval of the center did not come without 
substantial opposition. At a time of overall budget 
belt-tightening, some directors questioned wheth
er Global Ministries could afford to make a financial 
commitment on the scale required for the center. 
Start-up cost is $319,000; with $50,000 coming from 
the Mission Personnel Resources Program Depart
ment budget, $169,000 from a Global Ministries 
development fund, $100,000 from funds raised by 
Candler and ITC (three-fourths having been 

alreac!y aised prior to the spring meeting). In 
addition, Global Ministries has budge ea $250,000 
for the center as a priority claim against the 
1990-1992 World Service allotment. 

In the end, a different kind of cost-analysis 
prevailed, one more in keeping with the recogni
tion of a new mission moment. In approving the 
new center, Global Ministries was responding to 
the question: If we are being swept by the Spirit into 
a new mission age, will former missionary training 
patterns and practices fit new demands ana 
exciting new possibilities? 

Although the mandate of the Great Commission 
and the goal of mission evangelism remain un
changed, the world is different from earlier ages of 
missionary expansion. World perspectives and 
realities have changed, and the expat)Sive notion of 
the four comers of the earth has given way to the 
more tight-knit image of a global village. As world 
distance contracts, cultures collide. The world is a 
contradictory arena in which increased aoss-cul
tural contact produces a simultaneous escalation in 
inter-cultural conflict; the spirit of glassnost and the 
world market coexist with internicene struggles 
and religious wars. Missionary sending and receiv
ing in the new mission age is inevitably a 
cross-cultural exchange, and missionaries who 
accept the call to "make disciples of all nations" 
must understand the culrura diversities and 
differences among the races, tribes, clans and 
peoples of the global village. 

One of the hopes for the center is that it will 
foster a comprehensive, holistic view of mis

sion evangelism among candidates for missionary 
service. Hopefully the age-old separation of na
tional and foreign missionary service will be 
transcended and candidates for training will no 
longer be predisposed to certain fields of service but 
will be committed only to being mission partners 
with God wherever they are needed, called and 
assigned. Through their training and experience at 
the mission resource center, candidates for mis
sionary service will be sensitized to the cultural 
differences which define and painfully divide the 
populace of the United States, and they will 
recognize that the cross-cultural calling of mission 
evangelism does not require crossing national 
borders. 

The new mission resource center provides a clear 
signal that the General Board of Global Ministries is 
indeed being swept by the Spirit into a new mission 
age. But such a structural response to the Spirit' s 
sweep is only a beginning. The winds of the Spirit 
continue to blow, and the whole church must feel 
the breeze. o 

James R. McGraw is pastor of Lexington United 
Methodist Church in New York City and a contributing 
editor of this magazine. 



Praying and Working for Rehabilitation 
by Larry Hollon 

On October 24, 1984 television news 
broadcasts brought into our living 
rooms human suffering in Ethiopia of 
nearly apocalyptic magnitude. An es
timated ten million people faced star
vation as a result of drought and civil 
war . Almost immediately United 
Methodists responded with unprece
dented generosity by sending contribu
tions to the United Methodist Com
mittee on Relief (UMCOR), a program 
department of the General Board of 
Global Minis!ries. Even before the 
media attention, UMCOR had allocat-

In the cool shade of flowering 
bougainvillea the young women of 
Sabeta read, work math problems 
and study language. After class
room instruction, they work quiet
ly in pairs in a lovely garden as a 
nun moves about offering addi
tional assistance. They speak softly 
and smile often. The enthusiastic 
singing of younger children can be 
heard nearby as they end the 
school day and go to their evening 
meal. 

Their serenity is an indication of 
the calm the children feel in their 
loving place, all the more remark
able because they are orphans. 
Many lost one or both parents in 
the Great Famine in Ethiopia in 
19~1985 . Some were abandoned 
by desperate parents who believed 
they would fare better without the 
family. Some watched their fami
lies being torn apart by a violent 
civil war now entering its second 
decade. 

The nuns received 25 girls sever
al years ago; but as Ethiofia went 
through the apocalypse o famine, 
they t0ok in even more. Today 250 
girls and young women live in the 
orphanage about 30 miles outside 
Addis Ababa, the capital city. 

ed $100,000 in mid-October to airlift sociation, an Ethiopian ecumenical 
18 metric tons of food to northern umbrella organization, encourage di
Ethiopia . A special emergency appeal saster preparedness, the development of 
for $5 million was quickly oversub- food reserves and rehabilitation efforts 
scribed and by December the Bishop's ,=Such as training in small-scale agri
Appeal for Hunger in Africa had been culture, handicrafts , housing con
launched to underwrite programs in 20 struction and reforestation . In addi
African nations. tion, UMCOR has sent funds through 

To date, United Methodists have Church World Service, the relief and 
contributed more than $6 .6 million to development arm of the National 
support programs in Ethiopia alone. Council of Churches U.S.A. 
These efforts , conducted by the Ethiopi- UMCOR has pledged $3 million 
an C?r~hodox .church (EOC) and the over a five year period to the Ethiopian 
Chrzstum Relief and Development As- Orthodox Church to encourage its 

A monk reading from his prayer 
book at sunrise 

The Sabeta nunnery is a remark
able witness to the religious sensi
bility and business acumen of the 
50 nuns who are part of the 
Ethiopian Orthodox Church 
(EOC). In addition to their reli
gious order, they also run the 
orphanage, an elementary school 
(which includes children outside 
the orphanage), a full-scale farm 
and a handicraft operation. More
over, they give silent witness to the 
willingness of the church to adapt 

to a new social reality and re-shape 
its role by the reaching out to the 
dispossessed and impoverished. 
Nationwide, the EOC cares for 
7,000 orphaned children in 33 
boarding schools. 

The Ethiopian Orthodox Church 
was seldom mentioned by the 
international media during the 
emergency but through its Devel
opment and Interchurch Aid De
partment (DICAD) it has become a 
significant actor in national devel
opment. Dispersed throughout the 
country, it is uniquely Ethiopian, 
claiming 30 million followers in 
20,000 parishes served by 250,000 
clergy. Additionally, it has 1,000 
monasteries and nunneries. 

The church has struggled 
through a difficult period in the 
past decade and continues to face 
challenges today, but there is clear 
evidence that rehabilitation is un
derway in Ethiopia. In a recent staff 
briefing Hapta Gabriel , EOC 
Director of Development, reported 
closing several feeding stations in 
the north and transferring of physi
cal facilities to support food-for
work and seedling nurseries . 

Emergency relief is giving way to 
rehabilitation and emergency re-
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planning for emergency relief in the 
future and, equally important, to 
support programs that hold promise for 
long-term improvement. Among these 
is afforestation to replace lost forest 
reserves and prevent wind and soil 
erosion, a critical problem in Ethiopia. 
Reforestation is a key to rehabilitation, 
particularly in the drought-prone, 
heavily populated mountain lands of 
the north. The church has embarked on 
a major afforestation program coun
try-wide, a task it is especially well
suited to carry out because of the 

sponse to long-term planning to 
address underlying causes of the 
extreme poverty that leaves most 
Ethiopians hungry. 

With rain, fields once barren and 
cracked by merciless heat are now 
laden with golden wheat and teff, a 
cereal staple unique to Ethiopia. 
Blossoming vegetable plants con
trast with the deep green of matur
ing beans, creating a tapestry of 
abundance across the horizon. 

Gone are the long lines of starv
ing people waiting for rations at 
feeding stations. Instead, one sees 
men working in their fields weed
ing and cultivating ripening crops. 
Where soil once was swept into 
dust clouds and carried far away by 
hot winds, green blanket of wild 
grasses gives the appearance of 
fush fertility . Teenage boys and 
girls tend grazing cattle and sheep. 

In the early morning, children, 
school books in hand, walk to 
classes playfully teasing friends as 
children do everywhere. This is not 
the apocalyptic Ethiopia that 
blazed its way into world con
sciousness four years ago. 

But the conditions that resulted 
in one million deaths have not been 
reversed. Drought alone did not 

church's historic concern to preserve 
church-cwned forest lands as sacred. 

At this writing, more than nine 
million seedlings supplied by UMCOR 
have been distributed from 30 church
run nurseries . Along with the seed
lings, people receive training to care for 
them. With a survival rate of 85 
percent, dry, barren hillsides are being 
transformed into green forests . 
UMCOR anticipates continued sup
port through 1992 for this and other 
projects of the EOC. 

This article, by independent film-

maker and journalist La.rry Hollon , 
reports that rehabilitation is underway 
in Ethiopia, albeit tentatively because 
the conditions that contributed to the 
famine did not occur overnight and will 
not go away wWi a "quick fix." 
However, the work of the Ethiopian 
Orthodox Church and the Christian 
Relief and Development Association is 
beginning to pay dividends in the form 
of food production, land reclamation 
and village-level education. This arti
cle focuses on the programs of the 
Ethiopian Orthodox Church. 



create Ethiopia's suffering and rain 
alone will not bring permanent 
changes . Economic inequities, 
maldistribution of land, external 
border wars and an unrelenting 
civil war have simmered for more 
than 20 years draining the energy 
and treasure of the country. In fact, 
new threats continue to stall 
progress and undo the gains that 
have been made. The balance re
mains as precarious as ever. 

Evidence of poverty is rapidly 
apparent. In the countryside chil
dren wear tattered clothing that 
would have been cast-off long ago 
in more affluent societies. Out
breaks of malaria, meningitis and 
other preventable diseases claim 
lives due to lack of medication. 
Poor women still do the work of 
beasts of burden, walking for miles 
to find and carry fuel wood and 
water. And for many peasant fam
ilies, despite government and pri
vate programs to ease their strug
gles, one crop failure could plunge 
them back into the jaws of hunger. 

Behind these observations are 
even more telling indicators. Ac
cording to the World Bank, 60 
percent of the people live below the 
absolute poverty level, the "level 
below which a minimal nutrition
ally adequate diet plus essential 
nonfood requirements are not af
fordable." Life expectancy at birth 
is estimated at 47 years, compared 
to 61 years for all low-income 
economies. The per capita gross 
national product of $110 in 1985 
was the lowest in the world. Infant 
mortality (168 per thousand) and 
child mortality (38 per thousand) 
compare unfavorable with other 
low-income countries. Only 6 per
cent of the rural population has 
adequate and safe water. Recovery 
must be viewed in light of the 
grinding poverty that has bound 
the people for decades. 

Cfergy are key leaders through
out the country. Traditionally they 

"Drought alone 
did not create Ethiopia's 

suffering, and rain 
alone will not bring 
permanent change." 

were trained in theology and litur
gy in more than seven thousand 
church schools. After the famine in 
1984--85 the church stepped up 
instruction at seven modern Clergy 
Training Centers in new subjects: 
community health services, com
munity organization, afforesta
tion, agricultural development and 
fisheries. A typical day at a clergy 
training center might see the clergy 
move from a class in liturgical 
chanting to instructions in water 
purification, taught by a monk 
skilled in both. 

The frequently used phrase "the 
praying ch u rch, the working 
church" summarizes the enlarged 
vision today. According to Arch
bishop Dr. Abba Garima, acting 
secretary of DICAD, "Spiritua1 
diaconia and social diaconia are 
two sides of the same coin." 

Archbishop Garima notes that, 
in the 1984--85 famine, the church 
assisted 200,000 drought-affected 
persons, roughly two percent of 
the total affected population, 
through 14 relief centers. When 
drought struck again in 1988, the 

"The frequently 
used phrase 

'the praying church, 
the working church' 

summarizes the 
enlarged vision today." 

church assisted an estimated 
250,000 people through 21 centers. 

Experience in emergency assis
tance led the church to consider 
long-term changes as well. Chief 
among these is training clergy and 
nuns as community health agents. 
Like many other developing coun
tries, Ethiopia suffers from a lack of 
health services and maldistribution 

of rersonnel, facilities and finan
cia resources . Only 20 percent of 
the population is covered by health 
services and fewer still take advan
tage of the facilities that do exist. 
While 90 percent of the people live 
in rural areas, 40 percent of the 
physicians and 48 percent of the 
hospital beds are located in four 
cities, ma_king it difficult if not 
impossible for rural people to gain 
access in this land nearly twice the 
size of Texas. 

Clergy and nuns take their 
health training back home where, 
with villagers trained in a comple
mentary government program, 
they bridge the gap in service. 

- Community health workers co
ordinate all health activities within 
the community, carrying out edu
cation on breast-feeding, personal 
and environmental hygiene and 
other subjects related to quality of 
life and health. They also identify 
and report epidemics. 

Communicable and infectious 
diseases are the greatest cause of 
death in the country and epidemics 
are common. The people, vulner
able due to the malnutrition, poor 
hygiene, poverty and lack of sani
tation, are ravaged by diseases 
which in developed nations are 
preventable and easily controlled. 

Malnutrition is the second great
est health problem; it is estimated 
that 60 percent of children under 
age three are underweight. 

Malnutrition is directly related to 
the failure of agriculture , the 
mainstay of the nation's economy. 
Eighty-five percent of the people 
depend upon agriculture for em
ployment; 90 percent of the coun
try's export earnings come from 
agricultural goods . During the 
famine, Ethiopia's per capita in
come actually declined as popula
tion growth outpaced production. 

Traditional agricultural prac
tices, including the cultivation of 
marginal land, massive deforesta-
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Seedling beds in a nursery of Ethiopian Orthodox Church in the northern Ethiopia drought area. The church has planted more than 5,100 
acres in seven dioceses and trained local people to operate the nurseries . 

tion, the use of depleted seed stock 
and lack of oxen for traction, are 
among the many contributing fac
tors. In addition, the inaccessibility 
of fertilizer, a land tenure system 
that has resulted in centuries of 
maldistribution and abuse of the 
land, and lack of irrigation combine 
to create a depressing picture of 
agriculture. Even in times of good 
harvest Ethiopia is nearly half a 
million tons short of its food needs 
due to population growth. 

Demonstration fields at clergy 
training centers reveal the poten
tial for abundance, however. Cler
gy are taught how to take advan
tage of simple irrigation schemes, 
to double-crop (plant two compati
ble crops in close proximity to each 
other) and are given improved 
seeds and fertilizers. In addition, 

, new crops are being introduced in 
different regions to determine their 
viability. Banana, citrus trees and 
many varieties of vegetables are 
being planted, and results are 
charted and shared through the 
church's national network. DI CAD 
has made the organization of par
ish councils a priority, especially in 
local churches requesting develop
ment assistance. These councils 
generate proposals and implement 
programs if funds are advanced 
from DICAD. 

The knowledge derived from the 
clergy training center is also shared 
through rehabilitation programs 
specifically targeted at drought-af
fected people. Several food-for
work programs have been imple-

mented resulting in soil and water 
conservation projects, feeder road 
construction and tree planting as 
well as training individual peasant 
farmers in improved agricultural 
practices. The church has also 
distributed improved seeds, oxen 
and agricultural implements to 
individuals, working closely with 
local agricultural cooperatives sup
ported by the state. 

Protein deficiency is endemic 
across Ethiopia. A survey by the 
Ethiopian Nutrition Institute con
cluded that average calorie intake 
in most regions was 33 percent 
below the normal requirement. Yet 
an available source of protein has 
been overlooked for years. 

" ... Epidemics 
are common ... 

most children under 
age three are 
underweight." 

Substantial fishery resources in 
inland lakes and in the Red Sea 
could yield 80,000 tons of fresh 
water fish and another 65,000 tons 
from the ocean but traditional 
fishing methods, unchanged in 
more than 2,000 years, along with a 
lack of modem boats and gear and 
no storage or distribution facilities 
limit yields to less than ten percent 
of potential. 

At Lake Tana, headwaters of the 
Blue Nile, the EOC has begun an 
innovative fisheries program that 
demonstrates the practical value of 
this untapped resource. 

Misganaw Ayehu uses both tra
ditional and modem fishing meth
ods. As a member of a fishing 
cooperative, he takes his turn 
using a modem boat and nets once 
a week. The rest of the time he uses 
his own papyrus boat and smaller 
traditional nets. 

Using traditional methods, he 
rises long before dawn, carries his 
nets, markers, weights and boat a 
mile to the shore. He often must 
row five hours to drop his nets in 
productive waters and row back or 
spend the night on the lake and 
harvest the next morning. On a 
good day he might net thirty 
pounds of small fish earning $12. 
Most often he makes half that 
amount. It is back-breaking, time
consuming labor. 

Moreover, children, at the ex
pense of their education, are ex
pected to help with maintenance of 
nets and the papyrus boat, which 
lasts only a month before it must be 
replaced. Wives clean and sell the 
fish. 

When he goes out with two other 
fishermen in the cooperative' s 
small motor boat, Misganaw can 
cover the same distance in less than 
an hour, drop larger nets (which 
are environmentafly more sound 
because they do not snag smaller 
breeding stock) and harvest a 
much greater quantity of fish with 
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The 
Ethiopian 
Orthodox 
Church 

Known in biblical times as the land 
of Punt, Ethiopia observed Old 
Testament traditions long before 
the introduction of Christianity. 
Legends and records dating back 
approximately 3,000 years reveal 
trade between Ethiopia and an
cient Greece, Egypt, Asia, and 
later, the Roman Empire. The First 
Book of Kings tells of the Queen of 
Sheba's visit to Jerusalem to test 
King Solomon "with hard ques
tions." Impressed with Solomon's 
wisdom and wealth, "she told him 
all that was on her mind." "There 
was nothing hidden from the king 
which he could not explain to her," 
according to the Old Testament 
chronicler. The kin9 gave her "all 
that she desired,' and, before 
returning to Ethiopia, the Queen 
gave Solomon gold, precious 
stones and such an abundance of 
spices it was never surpassed. 

Legend further has it that a son, 
Menelik, was born to Solomon and 
the Queen. He grew up in Ethiopia 
but as a young man spent several 
years in Jerusalem in Solomon's 
court. He was the founder of the 
Solomonic dynasty from which all 
Ethiopian emperors are believed to 
be descended (except for the 
Zagwe dynasty which claimed Da
vidic lineage). 

According to tradition, Menelik 
returned to Axum, Ethiopia's an
cient northern capital, witn the Ark 
of the Covenant containing the 
tablets of the Ten Commandments. 

Ethiopians believe Christianity 
was introduced into the country 
shortly after Jesus' s crucifixion, 
citing the account in Acts 8:26-40 of 
the baptism of an Ethiopian eu
nuch, a minister of Ethiopian 
Queen Candace, as evidence that 
the royal court came into contact 
with Christianity at an early date. 

The church was organized and 
Christianity became the state reli
gion in the fourth century. Fru-

mentius, also known as Abba Sela
ma, was named bishop to Ethiopia 
by Patriarch Athanasius of Alexan
dria. Frumentius was an energetic, 
expansive leader who translated 
the Bible and other religious books 
into Ge' ez, the ancient language of 
Ethiopia which today is the formal 
language of the liturgy much as 
Latin was the liturgicarianguage of 
the Roman Church in the recent 
past. Under his guidance the 
church expanded throughout the 
empire. The church is governed by 
a centralized patriarchate even 
today. 

In the fifth century nine monks 
from the Byzantine Empire, proba
bly dissenters from the Council of 
Chalcedon, came to Ethiopia. They 
formed monasteries based princi
pally on the Order of St. Andrew, 
living under the discipline of 
prayer and study. From that time 
forward monks produced invalu
able volumes of religious texts and 
art recording the history of both the 

Cut from mountain rock, St . Georges Church 
is one of the stunning examples of Ethiopian 
skill and craftsmanship. 

church and the country. 
Between the fourth and seventh 

centuries the church enjoyed one 
of its golden ages, but then it came 
into conflict with Islam which was 
expanding throughout the Arabian 
Peninsula. This culminated in the 
tenth century in internal fighting 
that took many lives and destroyed 
churches and artifacts, and the 
church went into a period of 
internal consolidation. 

During this period the Solomon
ic line of kings from Axum fell to a 

dynasty claiming to descend from 
David, but considered interlopers 
by most. Paradoxically, tr.s· d s
ty left one of the most ma · ·cent 
legacies from antiquity, t e rock
hewn churches at Lasta. 

Many stories are told about these 
spectacular churches. One says 
King Lalibela commissioned the 
construction of the monolithic 
churches, cut from mountain rock 
several hundred miles south of 
Axum, to create a new Jerusalem to 
which faithful Orthodox Christians 
could make pilgrimage. This 
would deter them from making the 
dangerous journey to Jerusalem 
during which many lost their lives. 

Whatever his reasons, the 
churches of Lalibela stand today as 
wondrous examples of Ethiopian 
skill and craftsmanship. The coun
try went into a period of isolation 
that lasted for several centuries and 
was mar~ed by particularly de
structive internal fighting between 
Moslems and Christians that saw 
tragic destruction of religious ob
jects, texts and the demolishing of 
church buildings, not to mention 
loss of life. Ethiopian historians 
liken the period to the era of Old 
Testament judgment when there 
was no king in Israel and every 
person did what was right in his or 
her own eyes. The country 
emerged from isolation in the 
mid-nineteenth century and under 
the leadership of Ras Tafari entered 
the world stage as a modem state. 
Ras Tafari, upon his accession as 
emperor, took the name Haile 
Selassie, which means "might of 
the Trini . " 
Throu~out the centuries the 

church enjoyed a special relation
ship to the state, a relationship 
which gave it favored status in Iana 
ownership, taxation and income. 
When the revolution overthrew 
Emperor Haile Selassie in 1975, the 
church faced nationalization of its 
property, a fundamental change in 
its relationship to the new socialist 
government and severe economic 
loss. 

The past decade has been a pain
ful struggle to come to terms with 
the new social reality. But calling 
upon its history and resilience of 
faith the church continues its tradi
tional activities in theological edu
cation and liturgy, and has begun a 
major program to train clergy and 
nuns m development which is 
bringing improvement to the lives 
of hundreds of thousands of Ethio
pians throughout the country. o 
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less effort. In one day he can earn 
more than he makes in two weeks 
the old way. 

Abba I<infe-Michael Tegene, a 
monk, is trained in small motor 
repair, and in addition to his 
myriad other duties at the clergy 
training center at Bahir Dar, Abba 
I<infe trains fishermen in coopera
tives equipped by the church. 
Another monk, Abba Gebre Miskel 
Mek.riaw, has trained local women 
in netmaking, many of whom had 
no source of income before. They 
sell nets to the growing fishing 
community. 

Environmental considerations 
have been taken into account. 
Limits are imposed on the size of 
motors; trolling is prohibited; net 
size is regulated; and if necessary 
the number of boats will be restric
ted in the future. 

"The church is the mother of the 
poor," Abba I<infe said recently. 
"We are working with poor fisher
men and poor women to make 
their lives better. When we finish 
they will have skills that will help 
them earn a better living and free 
their children to get education. 
And I will go to another place and 
teach these skills to others. Togeth
er we will raise the protein level in 
the country." 

During the drought, deforesta
tion could no longer be ignored. 
Ethiopia's loss of forest is dramatic. 
According to Zealbo-Wossen 
Asfaw, director of afforestation 
programs for the church, 40 per
cent of Ethiopia was forested 20 
years ago, today only four percent. 
The process of deforestation is 
centuries old, perhaps dating as far 
back as 2500 years. However, pop
ulation pressures on the northern 
highlands, subject to periodic 
drought, have created a critical 
situation. Stripped of wood for 
fuel, animal fodder and construc
tion, whole mountains stand bar
ren where forests once thrived. 

Ethiopia loses 39 inches of top
soil each year through wind and 
water erosion, according to Zeal
bo-Wossen. Yet it takes 200 years 
to produce one inch of soil, he said. 

The church is uniq_uely prepared 
to support afforestation. Orthodox 
churches in the highlands are in
variably situated at the top of a 
mountain and surrounded by a 
thick, lush stand of virgin timber 
known as the "Holy Forest." 
Church buildings and lands are 
treated with profound reverence. 
The holy forest is considered sa-

"Seedlings are blessed 
in liturgical services 

and people believe they 
will be hardier and 

produce stronger trees." 

cred and is protected from exploi
tation. In many areas these forests 
rise as an oasis of trees in stark 
contrast to the barren fields of 
stubble surrounding them. 

The sacramental respect afford
ed the forests has a beneficial 
result: rich topsoil. Throughout the 
country the church has located 
nurseries adjacent to holy forests. 
Commonly, small amounts of top
soil from the forests are mixed into 
glassine envelopes with other pot
ting ingredients to nurture seed
lings. The seedlings are blessed in 
liturgical services and people be
lieve they will be hardier and 
produce stronger trees. 

In fact, a maturity rate better 
than 85 percent supports this be
lief, according to Zealbo-Wossen. 
The people afso take better care of 
them, enhancing the success rate. 

In conjunction with a national 
reforestation effort the church has 
distributed over nine million seed
lings suited to the locale and 
offerin$ multiple benefits. Cedar 
and pine are planted in high 
country to replace natural forests . 
Some Parkinsonia varieties replen
ish vital nutrients, such as nitro
gen, and develop new growth 
rapidly after cutting. Eucalyptus, a 
hardy, multipurpose tree, is com
monly planted on sloping hillsides 
near towns and villages for fuel 
wood and fodder, and cuttings are 
regulated by local ordinance. 

The church has planted an esti
mated 5100 acres in seven dioceses 
throughout Ethiopia and has 
trained local people to operate the 

nurseries and to give training to 
recipients of seedlings. Evidence of 
success is already apparent in 
many towns. Debre Tabor, a for
mer regional capital, was virtually 
denuded two years ago. After the 
church began its reforestation pro
gram nearby, every household in 
the town planted seedlings and 
today the fast-growing trees pro
vide shade and windbreaks and 
give the town an attractive green 
landscape. Nearby mountains 
have been terraced and seeded 
with pine and cedar. 

Beyond environmental advan
tages, there are other incentives for 
reforestation. Women in some 
areas must walk a day's journey 
just to find wood. It is not uncom
mon for this task to consume three 
days every two weeks. After locat
ing wood, women must carry huge 
bundles on their backs over steep 
mountain terrain. Well-managed 
eucalyptus woodlots have eased 
their dangerous, tim~onsuming 
burden. 

None of the programs of the 
church has come without struggle; 
for in Ethiopia it seems struggle is a 
part of the fabric of life. Yet, for 
those touched by the church and its 
compassion, the struggle has given 
birth to hope, even in the aftermath 
of one of the greatest calamities in 
modem history. 

Y enenesh Gedelie is an orphan 
at Sabeta. She does not know her 
exact age, but believes she is 15. 
Her father died in one of the 
famines and her mother is unable 
to care for the family . 

Yenenesh was asked what she 
hopes to do when she is older. At 
first, she smiled shyly and did not 
answer. Her dreams, it seemed 
were too farfetched to share. 

After gaining confidence, she ad
dressed the question again. "I'd like 
to go to medical school and become 
a doctor so I can help my mother, 
the sisters (at the orphanage) and 
poor people in my country." 

Her dream did not sound far
fetched at all. Having survived 
famine, the loss of a parent and 
separation from her family, Yenen
esh has proved she can overcome 
struggle. The miraculous strength 
of her hope is impressive. Through 
their care, the sisters, as the embodi
ment of the church, have instilled in 
her a vision that goes beyond 
self-preservation to concern for 
others. In this land of struggle, that 
may be the most meaningful form of 
rehabilitation. o 
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Shortly after arriving in Honduras 
in mid-1986, I was asked by the 
Christian Commission for Devel
opment (CCD) to investigate the 
status of Hondurans forced to 
abandon their homes to escape the 
fighting between the anti-Sandin
ista Nicaraguans (contras) and the 

. the government of Nicaragua. 
Since its founding a few years 
earlier, CCD has established an 
extraordinary track record of pasto
ral care and material support for 
thousands of Hondurans trapped 
by relentless /overty. The long 
contra war ha added new suffer
ing to an already woeful people. 
With a full canteen, sun screen and 
insect repellent (essential compan
ions when traveling outside the 
city), I began the long journey into 
the remote mountains of southern 
Honduras. After a bone-jarring 
ride, I finally arrived in Las Trojes, 
a small village swollen with re
cently displaced Hondurans. 

With little more than tar paper 
and rusty pieces of tin to protect 
them from the elements, families 
huddled together united by their 
mutual despair. As they related 
their stories, in my mind's eye I 
could visualize the bombardment, 
the pungent smell of gunpowder, 
and the constant fear of hidden 
land mines that prompted their 
m ht. 
~rancisco Campos was dejected

ly stabbing at the ground with his 
machete when I approached. A 
small coffee farmer, Francisco had 
pioneered the region a generation 
earlier, hacking his farm out of the 
thick jungle undergrowth. Proud 
but frightened , Francisco de
scribed the humiliation he endured 
being evicted from his beloved 
land by the contra intruders. Ac
companied by his wife and chil
dren, Francisco had walked for 
four days without food. 

Like thousands of others, Fran
cisco was another victim of the war 
that President Reagan heralded as 
the only solution to the threat of 
the leftist Sandinista government 
which took power in neighboring 
Nicaragua in July, 1979. Unlike so 
many of his peers, however, Fran
cisco and his family would not be 
forgotten . Working in cooperation 
with other agencies, CCD coordin
ated efforts to provide food, shelter 
and health care for thousands of 
displaced Hondurans. 

The Church. On a subsequent trip 
to the region I wanted to visit 

Tapachi, a tiny "aldea" hugging 
the Poteca River which forms the 
boundary with Nicaragua. My in
terest waned considerably upon 
learning that Tapachi was located a 
good three hours from the road. 
My resolve really weakened when I 
realized that the journey would 
require a sweltering hike up a 
mountain along a slippery path. 
My boots were no match for the 
knee deep mud. After all, I said to 
myself, the 15 families in Tapachi 
will not miss me. Then I met Elvir 
Ulloa. Negotiating the mud with 
astonishing ease, Elvir was headed 
up an even steeper trail with a Bible 
tucked under his arm. I could not 
resist asking him where he was 
headed. Elvir replied that he was 
going to church. Glancing at my 
watch, I noticed that it was three 
o'clock Friday afternoon. Matter of 
factly he stated that he went to 
church every day. 

I should not have been sur
prised. Church attendance for 
evangelicals (what all non-Catho
lics are called) is frequent. Many of 
the indigenous denominations 
meet six nights a week. CCD' sown 
outreach is organized through the 
network of churches. Over the past 
several years these local churches 
have grown by leaps and bounds. 

" ... I could visualize 
the bombardment, 
the pungent smell 

of gunpowder, and 
the constant fear 

of hidden land . ,, 
mines ... 

U.S. 101st Airborne Division (opposite) 
conducts "Solid Shields" military exercises in 
Trijillo, Honduras . While Honduran children 
as these (below) continue to suffer, military 
aid continues to increase dramatically. 



"Most Hondurans 
are poor -
very poor. The 
overwhelming 
majority suffer 
some degree of 
malnutrition ... 
A sixth-grade 
education is about 
all most can 
aspire to achieve." 

Although still a minority, evangeli
cals now constitute about 15-20% 
of the population. Their growth is 
particularly notable in the urban 
areas. As people move to the urban 
areas in search of jobs and opportu
nity, they leave behind their ex
tended family networks so essen
tial for survival in a hostile en
vironment. Uprooted, disoriented 
and anonymous, they come 
searching for another support com
munity to help them through the 
trials of the city. The small "barrio" 
churches become the place where 
the Good News of Jesus Christ is 
proclaimed-and a kind of surro
gate extended family is recreated 
within these communities of faith . 

Most of the churches have a 

pentecostal orientation. Worship 
usually emphasizes the gifts of the 
spirit-hea ling, s peaking in 
tongues, boisterous singing and 
loud praying. The two hour ser
vices thus become an important 
distraction from the daily struggle 
to survive. As people learn to read 
and become more acquainted with 
the Bible, an interesting evolution 
occurs. Informed by scripture, 
their faith deepens and matures. 
Decompartmentalizing their faith 
inspires them to inquire about the 
larger social and political context in 
which they live. The ministry of 
Jesus Christ, as told by the Gospel 
writers, connects with their suffer
ing, often leading them to chal
lenge the status quo. Biblical litera
cy can and does have profound 
political implications for societies 
which tolerate such great dispari
ties between the haves and the 
have-nots. 

Most Hondurans are poor-very 
poor. The overwhelming majority 
suffer some degree of malnutri
tion. They are illiterate. A sixth 
grade education is about all that 
most can aspire to achieve. Roads 
are primitive, sanitation lacking, 
and water (when available) often 
contains parasites which lead to an 
early death for one out of every ten 
children. A sizeable number of 
Hondurans are born, live and die 
without ever having seen a doctor 
or a dentist. I will always carry with 
me the haunting memory of seeing 
a young mother shred newspaper, 
add water to form a paste, and 
serve it to her hungry children. 

Christian Commission for Devel
opment. The CCD' s program is 
designed to respond to the totality 
of needs, both spiritual and physi
cal. Evangelization, theological re
flection and Christian education 
accompany projects which con
centrate on agriculture, health, and 
education . For example , water 
projects are of little long-term value 
unless people are made to under
stand the need for sanitary dispos
al of human wastes. Hence the 
building and maintenance of la
trines becomes an indispensible 
aspect in improving health and the 
quality of life in both rural and 
urban areas. Genuine and sustain
able development can occur only 
when programs are "integrated" to 
respond to the multiple needs of 
the poor. 

Banana Republic. I am often asked 
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why Honduras is so poor. The 
answer is embedded in its history. 

During the colonial period Latin 
America was not settled, it was 
conquered . Unlike the United 
States where the early pilgrims 
brought their families with the 
intention to stay, Central and 
South America was invaded by the 
Spanish conquerors whose prima
ry motivation was to extract the 
riches for shipment back to Spain. 
Rendered inaccessible by forbid
ding mountains, Honduras was 
even denied the benefits of Spain's 
imperial governmental organiza
tion. Honduran independence was 
not achieved by rebellion but by 
telegram. The wars against Spain 
were fought in Mexico and Guate
mala and in the early eighteenth 
century Honduras was notified 
that Spain had been defeated. 

Forgotten by the outside world 
for another century, Honduras 
would emerge at the beginning of 
this century as the center of a 
dynamic new enterprise-bana
nas. The fruit companies, operat
ing out of New York, discovered 
the northern Caribbean coast to be 
an ideal place for raising this 
increasingly popular fruit. 

For the next 50 years the fruit 
companies virtually ruled Hondu
ras. The government served only 
as a convenience for the banana 
barons. 

"Unfortunately, 
the aid programs 
were designed 
generally to 
respond to 
Washington's 
definition of 
Honduras' need ... " 

The Contra War. In 1981 a new 
bidder turned up, except this time 
the interests were more political 
than commercial. President Rea
gan took office determined to over
throw Nicaragua, Honduras ' s 
southern neighbor. As the current 
trial of Oliver North has made 
clear, the White House offered a 
monetary bribe to Honduras in 
return for its collaboration with 
plans to launch a war against the 
Sandinistas. The Tegucigalpa
based government agreed to this 
Faustian bargain, and soon un-



precedented flows of U.S. military 
and economic assistance were 
being channeled to Honduras . 
Within a matter of a few months, 
the backwater of Central America 
was catapulted into the limelight, 
becoming a strategic "ally" of the 
world's most powerful nation. 

The quid pro quo required that 
Honduras surrender sovereignty 
over a considerable swath of terri
tory along its southern border. 
Honduras thus became the staging 
area for the long and costly contra 
war. In violation of its constitution, 
Honduras became the home base 
for three armies: the contra army, 
the U.S. army and the Honduran 
army. U.S. soldiers, spies, diplo
mats, and AID (Agency for Inter
national Development) employees 
arrived in great numbers . The U.S. 
Embassy became one of the largest 
in the world. New military bases 
and air fields were constructed all 
over the country. Hundreds of 
joint U.S.-Honduran military ex
ercises have taken place over the 
past seven years (and continue 
today) . According to the Pentagon, 
tens of thousands of U.S. military 
personnel have come to "demon
strate American resolve to defend 
Honduras." The people under
stand, quite correctly, that the 
contras and Nicaragua-not Hon
duras-have been the object of 
Washington's attention. 

Tens of millions of dollars in 
military assistance to the contras 
passed through Honduras on its 
way to the contras. As the water 
carrier for the Reagan administra
tion, Honduras suffered interna
tional shame and humiliation. 

Over the past seven years Hon
duras, with a predominately peas
ant population of 4.5 million, has 
received more than a billion dollars 
in U.S. aid. A sizeable portion in 
the form of military assistance. In 
1982 Honduras received more mili
tary aid than it received during the 
previous twenty-five years. The 
legacy is a more affluent, more 
corrupt and more repressive mili
tary. Among their purchases are a 
dozen F-5 supersonic jet fighters . 
Negotiated with the Pentagon, the 
$76 million deal provides highly 
sophisticated aircraft to a country 
that cannot afford medical supplies 
for its handful of hospitals. 

The utility of the economic aid is 
also in question. Despite the billion 
dollars in aid, the poor are getting 
poorer and the rich are getting 
richer. According to the United 

Nations Economic Commission for 
Latin America, the purchasing 
power of the bottom two-thirds of 
the people is 40 percent less today 
than it was a decade ago. Reliable 
statistics also indicate that there 
has been no improvement in the 
incidence of malnutrition, illitera
cy, and unemployment. 

Unfortunately the aid programs 
were designed generally to re
spond to Washington's definition 
of Honduras' need, (or Washing
ton's definition of its own inter
ests) . The aid has served primarily 
to exacerbate the disparity between 
the rich and the poor, fueling the 
sense of growing frustration as 
rising expectations go unmet. 

In April of last year, this anger 
was destructively unleashed when 
an unruly mob set fire to the U.S. 
Embassy annex. Triggered by the 
kidnapping of a populist drug lord, 
Hondurans burned the flag, des
troyed government vehicles, and 
plundered the building. Remark
ably the military, usually vigilant to 
threats against the public order, 
watched from the sidelines. The 
military' s refusal to defend the 
Embassy demonstrated the depth 
of the Honduran resentme n t 
against the United States. 

The Government. Honduras has 
an elected president and congress. 
The military, on the other hand, 
reserves the right to veto any 
decision that it finds inconsistent 
with its own interests. Too often 
the civilians are relegated to decid
ing whether to install toll booths, 
while the military handles foreign 
policy (relations with the United 
States), law enforcement and secu
rity issues. The judicial system is 
very weak. Despite regular com
plaints of arbitrary arrest, disap
pearing suspects and torture, no 
officer has ever been prosecuted. A 
European diplomat described to 
me the military' s attitude toward 
its citizens: "plomo" (lead) for their 
enemies, and a "palo" (stick) for 
those who cannot make up their 
minds. 

When the rains come in May, a 
primordial urge rises up within 
every peasant to plant. Most of the 
peasants have no land or have been 
squeezed off their small farms by 
greedy landlords. Sometimes they 
succumb to temptation and cross 
the dividing line, " invading" a 
piece of unused land. Trespassing 
is not considered a serious crime in 
the United States. In Honduras, 

" .. aid has served 
primarily to exacer

bate the disparity be
tween ... rich ... and 

poor." 
Joe Eldridge 

the military considers such action a 
subversion of the public order. In 
other words, the transgressing 
peasant is perceived to be commit
ting a political crime (i.e . engaged 
in subversion). In such cases the 
offending peasant is detained, al
most always beaten and tortured, 
and if he is lucky, (or can afford to 
hire a lawyer) he is released some 
weeks later. Otherwise he contin
ues to be locked up in prison, and 
the family goes hungry. 

Whither Honduras? Fortunately 
Honduras has been able to escape 
the spasms of violence and civil 
wars that have afflicted its neigh
bors. Tens of thousands of Guate
malans and Salvadorans have met 
an ignominious death at the hands 
of their security forces. The contra 
war in Nicaragua has claimed at 
least 25,000 lives. Despite fragility 
of life in Honduras, political vio
lence is still sporadic. As the 
economy deteriorates and the des
peration increases, Washington 
and Honduras will have to make 
some choices. 

Change is inevitable. The ques
tion is not whether it will come, but 
rather how it will come. The steps 
taken by the White House and the 
Congress will determine to a great 
extent whether the change takes 
place peacefully or violently. 



By Vickie Sigmon 

I did not see her until after I slid 
into the fast-food restaurant 
booth. We were seated at different 
booths, yet we faced each other. 
The salad before me . went un
touched as I forgot the ravenous 
hunger that had fured me into this 
cheap "plastic food" distributor in 
downtown Washington, D.C. In
stead, I concentrated on my acci
dental companion. 

She was a street person. She was 
younger than I, but her exact age J 
was impossible to tell. The tem
perature outside was at least 90 l 
degrees yet she wore heavy winter 
clothing. Tom, ragged clothing. 
Beside her on the seat was a plastic 
bag which probably held every
thing she owned in the world. In 
front of her on the table sat only a 
courtesy cup of water. She sat with 
her back to the purchase counter, 
slumped low in the seat so the 
management would not see her 
sitting there in a booth reserved for 
peopfe who could pay. 

I could tell that she, like me, was 
a visitor to our nation's capital. We 
were both alone and tired. I had 
spent the day walking from monu
ment to memorial, embassy to 
museum. I had watched with 
mixed awe and amusement as the 
Turkish ambassador to the United 
States landed in a helicopter on the 
lawn of the Lincoln Memorial amid 
tight security, pomp and pretense. 
I had seen for the first time our 
Vietnam War Memorial; and al-
though I tried, I could not bring 
myself to touch any of the 56,000-
plus names of our dead inscribed 
on the black tombstone which 
stretched on and on and on. I felt 
embarrassed to cry and at the same 
time ashamed not to. On the 
deserted steps of the Supreme 
Court, I prayed for the more than 
2,000 men and women who wait 
for death by execution on 37 state 
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"Sometimes, like Moses, I can respond 
only with what I have in my hands at 
that time, however inadequate it may 
seem." 
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death rows in this country-acute
ly aware that others equally as 
sincere and committed would 
come to this same place, and pray 
that these condemned people 
would die. 

I had spent three days in Wash
ington for nonstop meetings with 
Amnesty International staff and 
volunteers from all over the U.S. We 
were planning an upcoming cam
paign against the death penalty. 

• • • 
On this day, Sunday, everyone 

else from the Amnesty group had 
returned to their homes. I re
mained behind an extra day to 
introduce the death penalty cam
paign to the United Methodist 
General Board of Church and So
ciety. 

As I walked from the building to 
the fast-food restaurant, I pon
dered the juxtaposition of the 
mighty Supreme Court building 
and the United Methodist build
ing. Which institution, I won
dered, cast the longer shadow
church or state? 

Later in the restaurant, as I 
studied my dinner companion and 
pondered her situation, she looked 
up and our eyes met. Our gaze 
fastened longer than is socially 
acceptable. It was I who averted 
my eyes, embarrassed by my own 
vo7euristic curiosity. 

had seen street people before. 
Even children. I have worked with 
them, helped feed and shelter 
them, and broken bread in soup 
kitchens with them. I have prayed 
with and for them, considering 
them to be my brothers and sisters. 

But this woman was different. 
Here in this place, at this time, 
together with her, I was also 
different. We were bonded by our 
displacement in this city, our all
aloneness and fatigue, our despair. 

But even while wallowing in the 

"The salad before me suddenly 
seemed plenteous enough to feed 
the five thousand." 

romanticism of finding a kindred 
soul, a kindred sojourner, I knew 
viscerally we were still separated 
by the only schism that divided 
humanity more profoundly than 
religion-economics. As aliens in 
this city, we were sisters in spirit
ual circumstances only. We were 
not alike, we were far from equal. 

I became almost frightened of 
our non-verbal communication. 
Intensely interested in my salad 
now, I dared not look at her again, 
though her presence was heavy 
around me. 

When in our lives as Christians 
can we turn away from brothers 
and sisters in need and escape the 
gut-wrenching empathy? How can 
we escape the panic that rises in us 
when confronted with the need of 
others and we begin to fear that if 
we continue to give there shall be 
nothing left for ourselves? 

Sometimes I do try to shut out 
the needs of our world-the larger 
world filled with the pain of pover
ty and famine, and my more 
immediate surrounding of family 
and friends who suffer from loneli
ness, fear, and pain. I close my 
eyes, my mind, my heart. I run, I 
hide, I quit. Jonah-like, I cower in 
the belly of the beast. 

But also like Jonah, when I 
finally emerge, Nineveh is still 
waiting. Waiting in need. And 
usually, I do respond to the need 
with all the resources I can muster. 
Sometimes though, like Moses, I 
can respond only with what I have 
in my hands at that time, however 
inadequate it may seem. She was 
hungry; we were in a restaurant; I 
had money. I didn' t have a lot of 
money, barely enough to see me 
through two more nights and the 
long drive home, but enough to 
quell her hunger pangs. 

• • • 
I have disdain for those who are 

willing to give only money to 
others in need. She needed much 
more than cash for one meal. But 
here, as an exhausted tourist in a 
strange city, I could offer her only 
what I had in my hands. 

As I stood to go, I paused at her 
booth and asked if she had eaten. 
"No," she said, "I'm kinda in a 
tough spot." She quickly cast her 
eyes downward. Then, cautiously 
and tentatively, she raised her eyes 
to mine once again and asked, "Do 
you come here often?" 

"No," I replied, "I'm from North 
Carolina. Please, get yourself 
something to eat." I pressed a 
small bill into her hand. 

She was not at the restaurant the 
next morning when I stopped for 
coffee. 0 tside the United Meth
odist building, I paused once again 
to consider its larger neighbor, the 
Supreme Court. There on the street 
with the Capitol behind me and the 
Supreme Court in front, I felt 
dwarfed by the magnificence and 
power that seemed to radiate all 
around. 

• • • 
Washington, D. C. is a city re-

plete with unequaled power and 
wealth. Yet it is also a city with 
teeming poverty, of savage drug 
wars and almost daily murders in 
the street. As I struggled to make 
some sense of it all, my attention 
was suddenly riveted to a small 
window on an upper floor of the 
United Methodist building. There, 
affixed to the window glass, was a 
simple white cross. With this final 
image of D. C. etched on my soul, I 
turned and headed for home. o 

Vickie Sigmon is a Church and Com
munity Ministry Worker of the 
GBGM's National Program Division on 
assignment to the Yokefellow Prison 
Ministry of North Carolina, Winston
~~m. o 



WhyWeNeeda 
Global View 

Ward L. Kaiser 

If the surveys are on target, we're in 
trouble. We Americans don' t know the 
world we live in. We inhabit an increas
ingly interdependent world, yet are 
poorly prepared to take on the tasks of 
leadership. The litany of our unknowing 
is enough to make strong people weep: 

*One in seven Americans-some 24 
million of u~annot find the United 
States on a world map. 

*In Boston, 39 percent of students 
tested could not name the New England 
states; in Dallas, 25 percent could not 
name the country to the south of Texas. 

*At the University of Miami, 30 per
cent of the students could not locate the 
Pacific Ocean on a world map. 

Need and Response. Still, we Americans 
are fixers. Name the problem, we'll solve 
it. So today some schools are looking for 
ways to strengthen their offerings in 
geography and world cultures. Private 
agencies are beginning to pour funds 
into new educational thrusts; the Na
tional Geographic Society alone has 
made $20 million available. Groups are 
springing up all over the country with a 
common goal-to heighten global 
awareness. 

So isn't the problem on its way to a 
solution? 

Yes-and no. The Yes is a secular 
answer. The No may be a more 

*According to the National Geogra
phic Society, we stand in the lowest 
third of the world's industrialized na
tions in knowledge of other places and 
people. 

Phyliss Schafly, conservative activist, 
believes schools should not teach students 
"that they're citizens of the world . .. " 

thoughtful response, informed by a 
Christian perspective. 

Pat Mische of Global Education Asso
ciates, in a helpful analysis, identifies 
three types of global education. These 
are known by their overarching goals: 

*A recent Gallup survey concludes: Americans 18 to 
24 years old scored lowest of all countries surveyed, and 
well below Mexicans, who on average have much less 
education. 

*And-can you believe it?-things may be getting 
even worse. The New York Times reports that in 1950, 85 
percent of us knew that Manila was the capital of the 
Philippines; by 1984 that figure had dropped to 27 
percent. Yet many high schools, colleges and universi
ties even now provide no program in geography. 
Columbia University, which boasts of its global 
perspective and is reputed to have the best Soviet 
geography program in the Western world, will close its 
geography department in 1990. 

Serious as all that clearly is, some people worry even 
more about closely related concerns. George Gallup, 
founder of the polling organization that bears his name, 
spoke of America's "political illiteracy." Others decry 
the fact that most persons representing the United 
States in overseas diplomatic posts never learn a foreign 
language well enough to use it effectively. A professor 
friend points out that while official Washington 
regularly deals with the troubled Middle East, it has no 
specialist on Islam-as if we could better understand 
Muslims by disregarding their religion! 

Two questions stand out: Are we Americans now 
among the world's educationally deprived? Is the real 
problem just ignoranc~r is it indifference? 
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1. To Win the Superpower Contest 
This view of education for globalism, especially 

evident during the Cold War, is still surprisingly 
strong. As long as the world is perceived as rival camps, 
"we" need to be smarter and work harder than "they." 
Knowing world geography, languages, other cultures 
is readily seen as central to that priority. 

Thus William J. Bennett, during his term as Secretary 
of Education, could say: 

. .. (N)owaday~ we are a global power. We have 
global responsibilities, and international politics 
have a more pressing claim on our attention than 
ever before. We need to know-and pass on to our 
children-as much about the world as we possibly 
can. 
.. . (O)f course our students should know about 
the gradations of social, political, and economic 
arrangements in today's world between the few 
islands of the free and democratic and the vast 
encroaching ocean of the unfree and the despotic. 

2. To Win the World Economic Contest 
Nations, according to this view, are competing for 

their share of the world's lucrative trade. We as a nation 
need to sharpen our skills, competing more effectively 
in growing world markets. Thus the preface to a 
business administration course declares: 

(B)usiness enterprise is entering an era of global 
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Rqirinttd with spmal pmnissilm of King Ftaturts Syndialtt , Inc. 

competition that is merging national industries to 
form single transnational industries. In this era, even 
when firms remain "at home" they will grow and 
survive only by competing effectively in world 
markets . . .Indeed, there is no longer any place to 
hide from foreign competitors . . . (S)ome develop
ing countries (notably Brazil, Mexico, South Korea, 
Taiwan, Hong Kong, and Singapore) ... are formi
dable competitors . .. 

3. To Care for the World God Loves 
To see the world through the eyes of faith leads us to 

acknowledge that there are goals bigger than putting 
our kind of people in first pface economically, politic
ally, militarily. In contrast to the first two approaches, 
this one does not assume that the ultimate unit of value 
is the United States of America. Its focus is not on a 
nation but on the world. S,P,ecifically, a world "whose 
builder and maker is God. ' A world beyond jingoism 
and narrow loyalties, a place where our common origin 
and destiny as the people of planet Earth are 
recognized; a life experience free of oppression, 
violence and the threat of sudden death-in short, 
God's shalom. 

The point is surely clear: the Christian goal in global 
education is not to be equated with the world's agenda. 
Overlap and common interests there are-therefore we 
Christians rejoice whenever people know more and feel 
more deeply about this world-but we must never 
confuse the two programs. It is my conviction, 
therefore, that the churches will always have an 

• 

educational job to do, even if and when public 
educational systems totally fulfill their task in global 
education-which obviously is not the case now. 
A Statement of Principles. How shall we Christians, 
concerned for global education/education for mission/ 
world awareness training/development education carry 
out our task? Here are seven principles that, it seems to 
me, may well guide us as we search for the best 
approach to our needful task. 

1. The church has unique gifts . Even multinational 
corporations, for all their size, wealth and power, 
cannot claim one fundamental resource that the church 
enjoys: a constituency that transcends the divisions of 
nation, race, class, and culture in a unifying commit
ment to human and eternal values. No other institution 
counts millions of loyal members in " first," "second" 
and " third" worlds. In a day when people are 
awakening to the importance of the global, the 
opportunity to participate in a truly worldwide enter
prise is surely one of God's great gifts to the people 
called Christians. 

2. We need new assumptions. There was a time when 
missionary education could be carried out using the 
categories of "here/there," or "we/they." Missionaries 
went from the here of the Christian West to the there of 
pagan lands; we who had the church and the gospel 
studied societies and cultures that, at best, only 
partially enjoyed such benefits . 

Such assumptions no longer apply. We know that. 
Yet old habits die hard, and some mission education 



"The Christian goal in 
global education is not 
to be equated with the 
world's agenda." 

has not caught up 
with the new reali
ties . And what is the 
new situation? Surely 
a recognition that the 
church has become 
world wide . That 
those who follow 
Christ in other lands 
have much to teach 
us about d isciple
ship. That the flow of 
personnel and ideas 
and leadership in the 
Christian world is Schools of Christian Mission, as this one at Bethel College in St . Paul, Minn ., keep 

susp1c1ous of those 
who favor another. 
That is-let's face 
it-not helpful. It's as 
important to work 
with and appreciate 
people of differing 
educational ap
proaches as to work 
with persons of other 
denominations. Just 
as this is the age of 
ecumenism, so it is 
the age of the 
educational smorgas
board. For the fore
seeable future there 

fast becoming omni- The_ Unite~ Met~dist Church in the forefront in promoting an understanding 
directional. There- of mternatwnal issues. 
fore the question now becomes: Can we be humble 
enough, needy enough, to learn from others as fully as 
we have learned about others? 

3. Since the whole world is our focus, the whole world 
must furnish the input. To state the proposition as a 
question: How long can we go on doing global 
education nonglobally? We say that our concern is the 
whole world, including all its peo le. How do we 
implement that conviction? The hard truth is that we 
continue to lay our plans and do our work in a North 
American or U.S. setting, in predominantly white 
Angl~Saxon, middle-class conclaves. There is, to be 
sure, progress. Yes, there is consultation with persons 
representing other aspects of the life of the church. But 
is mere consultation enough when control is vested in 
"us" rather than in the universal church? 

4. There are varieties of educational experience. Some 
approaches emphasize knowing . Books, program 
guides, talks, tours, and discussion groups are the 
familiar tools. 

Others lay more stress on doing. Whether the focus is 
writing senators about a justice issue or constructing 
housing for needy persons or helping overseas stu
dents experience the life of the church, the common 
push is to act. 

Some claim that the best approach is through feelings. 
Here the working principle is that how we feel about 
Muslims (or people in Communist lands or South 
Africans or homeless people) is· more important than 
the facts we have accumulated in our heads about them. 
This approach seeks to find out what our feelings are, 
how we got them and how we can deal with them. 

Sometimes people convinced of one approach grow 
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will continue to be variety, experimentation and 
ferment. Which of these educational approaches has 
your church most often used in its global education? 
Wouldn' t it be stimulating to try something quite 
different next time? 

An ideal educational program will incorporate action, 
feelings and facts . The point of entry can be any of 
these; we do not always have to begin with "study" and 
end with "a project." I think of a church in the Chicago 
area that, confronted with human need, agreed to act 
decisively. It became a sanctuary church, welcoming 
Central American refugees. The vote was far from 
unanimous-after all, not everyone was ready to break 
the law of the land or to vote that the church should do 
so-but even some of the unconvinced felt better about 
the project when they met the refugees and heard their 
stories. Then people began to ask the deeper questions: 
Why did these people have to flee, anyway? What 
would I have done under similar circumstances? How 
does United States foreign policy affect the daily lives of 
people like these still in their own countries? What does 
it mean to say that we are sisters and brothers in Christ? 
"I wasn' t in favor of being a sanctuary church," states 
one member. "I didn' t know where El Salvador was, 
much less know anything about what was going on 
there. But now I think this is the best thing we have 
done as a church." But the story does not end there. 
Today, mission study in that church attracts not only 
more people, but more highly motivated learners. It has 
proved its relevance-which had not always been the 
case. 

5. Let's expect controversy. Jesus warned: "Watch out 
when everyone has good things to say about you." His 
point is precisely targeted. If global education isn't 
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"Since the whole world 
is our focus, the whole 
world must furnish 
the input." 

WORLD MAP-PETERS PROJECTION 

stirring up trouble, it may not 
be doing its job. 

Fortunately, there are exam
ples of controversy-suggest
ing that sometimes at least we 
do the right thing. A group of 
19 renowned educators led by 
Clark Kerr, former president of 
the University of California, 
prepared a rer ort on the 
grasp-or lack o it-that U.S. 
students have of the world we 
live in. That report, released in 
1987, immediately caused a 
stir. Phyllis Schafly, conserva
tive activist, took the position 
that schools should not teach 
students "that they're citizens 
of the world . .. and that we 
are interdependent" with 
other countries. 

WORLD MAP-MERCATOR PROJECTION 

words, this is a moment to 
recognize that following Jesus 
is risky business. If we are 
willing to rise to the challenge 
and dea l with d ifferences , 
there is hope that education for 
global solidarity can make its 
full impact. 

6. Linkages count. The United 
t Methodist Church is in the 
[ forefront in this important re
!i. spec t . Us ing the current 
.;- themes in education for mis
~- sion as an example, some de
~- nominations will emphasize 
~ Islam; others will focus on the 
~ Philippines. United Methodist 
~ Women, by contrast, will give 
.l major attention to both-and 
. to a study of the Psalms-and 

tJ'b ~ will interrelate these in creative 
~ fashion. Thus participants-

L,___ _________________ _J some 30 thousand by sum-

In a local church example, 
the annual meeting of a con
gregation was in progress. One 
member insisted on asking Peter's World Map (top) gives a new view of the world and helps 
questions about the church's to correct misunderstandings of the past. Users are encouraged to 

mer's end, 1989, with many 
thousands more to be reached 
throughout the year-will 
have particular understand
ings of Islam in the Philippines 
and how Muslims view the 
Psalms-valuable insights that 

banking policy. The typically compare it with other projections of the world as the Mercator 
brief meeting stretched on· the projection (botto.m), Buc~i~ster Fuller's ~xion project!on, 

ll fo f
' the Van der Grmten pro1ectwn used by National Geographic and 

usua y pro rma votes o ap- others. 
r,roval had to be rethought. 
'We've just had a series of programs on South Africa," 

the man said. "We've looked at the evil of apartheid. 
Don't we have a Christian obligation to find out what 
connections we as a church have with the South African 
economy? Shouldn' t we know whether we are in fact 
supporting the oppression of other human beings? If 
through our bank or invested funds we own-directly 
or indirectly-a stake in that system, I say either the 
bank must change its policy or we change banks!" 

Even images of the world can elicit strong feelings. 
The World Map: Peters Projection continues to stir 
controversy. Some of the negative reaction it receives 
stems directly, it would seem, from the fact that we 
enjoy our traditional view of the world and the sense of 
importance it fosters in us . This new map-presenting 
the world in true size and area perspective-subtly 
makes us uncomfortable. 

In any highly char~ed situation, some people will call 
for "peace, peace,' while avoiding the real issue. 
Rather than bury our convictions beneath smooth 

go beyond the original goals of the program. 
Linkages belong between people as well as between 

themes. Exchanges of personnel are significant in 
developing world sensitivity. The goal will not be easily 
achieved, but it is important: We must go far beyond a 
"National Geographic" view in favor of an approach 
that sees the interconnectedness of all peoples and all 
issues. It's much too easy to see any people, any 
question, through the lens of our Western culture; we 
need to see reality through other eyes as well, and to see 
how all people share a common destiny, on this globe 
and through eternity. 

7. It's time to think bigger. Look at a world map. It 
probably shows countries in different colors. That's 
~seful-and n:isleading. Does terrorism respect na
tional boundanes? Does the drug traffic stop because 
the color changes? How much does pervasive pollution 
care about political boundaries? 

We're still comfortable thinking in terms of the 
(See Global View, page 36) 
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Interviews with: 

Roberto Diaz and 
Mortimer Arias 
Two church leaders talk about the church 1n Costa Rica, 
its future , and Liberation Theology 

NEW WORLD OUTLOOK: How 
do you distinguish the Methodist 
Church here from the more charis
matic and evangelistic churches? 

BISHOP DIAZ: This is a new 
situation for us because the Meth
odist Church has always distin
guished itself in Costa Rica as a 
more ritualistic church with minis
ters, a bishop and a discipline. It 
was a church without radio or 
television; more of a church open 
to social service. We have worked a 
lot. Other churches are more char
ismatic to other people. 

But in the last ten years we 
realized that our congregations 
were very small and that a lot of 
people left. We lost a lot of lay
men and parishioners, so we kind 
of' adopted a liberty of expression, 
charismatic expression. 

Some of our ministers have diffi
culty with our evangelistic pro
gram but we had to open the door 
to evangelization. It has been really 
a fight. I have always said that we 
need to attend to the social prob
lems but we need to evangelize 
also. This is the difference that I 
have had with some of our fellow 
ministers. Tending to the needs of 
human beings is to be a vital part of 
the life of the church; that is our 
heritage. 

I 
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Is the church still battling with 
that? Has it been decided that the 
Methodist Church in Costa Rica is 
both a church that is evangelizing 
and working in mission? 

About 75 percent of the church is in 
agreement with this kind of ap
proach. Mainly, they are leaders 
from liberation theology, maybe 
seminarians, some young people. 

What is your concern with or 
objection to-tell me which 
phrase is correct-liberation theol
ogy? 

It is concern. I understand the 
situation in Latin America, espe
cially in the south-and in recent 
years part of Central America-the 
military situation, the absence of a 
more just democracy, the charac
teristics of the indigenous popula
tion, the country people at the 
lower level of culture. There are 
fewer people who are in the upper 
levels. 

Possibly, this is where the 
churches have suffered. The min
isters perhaps have come from the 

lower strata of people. They 
have become educated at 

seminary, have 
continued 
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This is the second in a tw~part series 
on the Methodist Church in Costa Rica 
(See Methodism in Costa Rica, New 
World Outlook, March- April issue). 
In the following interviews, Bishop 
Roberto Diaz, episcopal leader of the 
Evangelical Methodist Church in Costa 
Rica, arid Mortimer Arias, director of 
the distinguished Latin American Bib
lical Seminary in San Jose, Costa Rica, 
answer some poignant questions from 
New World Outlook contributing 
editor Brenda Webber . 

NEW WORLD OUTLOOK: How 
would you characterize the Bibli
cal Seminary? 

DR. ARIAS: This is the only 
evangelical and ecumenical semi
nary north of Brazil and Chile. In 
terms of geographical strategy, this 
is very important. In other consid
erations, there is a network of 
churches that are usually not 
reached by denominational or ecu
menical centers, especially inde
pendent churches, Pentacostal 
churches, and conservative 
churches. 

In our residence program we 
have, at any given time, 20 differ
ent denominations represented in 
our student body. And about the 
same number of countries. In our 
extension--distance-program we 
reach more than 100 denomina
tions of church organizations and 
85 different professions-Christian 
professionals looking for theologi
cal trainin~ to relate their profes
sion to their Christian faith. ln that 
sense, it is a unique seminary. 

Besides that, in the last ten years 
these extension programs have 
been growing and we are now at 
the point of integrating the exten
sion program and the residence 

program into two modes 
of theological educa

tion. Extension 

Bishop Diaz is spearheading an 
evangelistic campaign in the north of 
Costa Rica. He was re-elected in 
January to a second four- year term by 
the 15th General Assembly of the 
church there. The General Assembly 
also voted to establish its own denomi
national seminary, the Seminario 
Evangelico Methodista de Costa Rica, 
in the city of Alajuela. 

he was also bishop of the Methodist 
church. He is also a former executive 
secretary of the Council of Latin 
American Evangelical Methodist 
Churches (CIEMAL) . The Biblical 
Seminary, in addition to its academic 
studies, provides a wide-range of 
programs for the Latin American reli
gious community, including a special 
lecture series. 

Mr. Arias, a native of Uruguay, has 
pastored Methodist churches in Uru
guay, Argentina, and Bolivia, where 

(These interviews were conduct
ed in Costa Rica prior to the 
General Assembly meeting.) 

education is contextual education 
for students, in their country, in 
their church, in their social setting. 
It's not just classroom education. 

Do anL of the political adjectives
libera , left, right, moderate-de
scribe the seminary? 

Those are broad categories. I can
not identify myself with those 
labels. It would be misleading to 
pick up one of those because they 
don't mean the same thing. 

Is there any such label that would 
apply appropriately? 

In the United States you would say 
liberal and that liberalism would 
be seen as conservatism in 
Latin America. There are 
people who put labels on 
us out we don't need to 
accept the labels. What 
we really believe in is a 
Latin American com-

mitrnent, Latin American theolo
gy, Latin American reading of the 
Scriptures from Latin American 
realities and historical situations, 
which does not mean a political 
practice or situation. 

What is Latin American theology? 

Well, something like black theolo
gy-theology done by black people 
who are in a particular situation in 
society. In this case it is the Latin 
American society, the majority are 
Latin American. The vast majority 
of people are in a situation of 
marginalization and oppression. 

continued 
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read a lot of Marxist theory. They 
have escalated in the political 
sense, and all that they have seen 
has made them consider that liber
ation theology is an option through 
which the people of Latin America 
can be liberated. 

It is my understanding that liber
ation theology uses Marxist dialect. 
I am thoroughly acquainted with 
Marxist ideas. I have also read 
about the Wesleyan movement. It 
never occurred to me that you 
could re late Methodis m with 
Marxist revolution. It is used as a 
crutch to keep talking and talking 
without doing anything. 

Liberation theology creates a 
warlike spirit in people. They will 
become angry about injustices and 
soon they will be using violence as 
justification, but we are against 
violence. In reality it is a contradic
tory theory. One who is Christian 
should be a pacifier-not one who 
is asleep, but one who gives his life 
for others. 

Is this the reason for establishing, 
or developing the plan to estab
lish, a pastor's institute at the 
Methodist Center in Alajuela? 

Not really, not exactly, but that 
could be a little part of it. We have 
had about four, five or six ministers 
theoretically involved in liberation 
theology. They are not disposed to 
get involved in evangelism. 

They leave the seminary pre
pared with a lot of theology. But if 
we say you are going to Santa Rosa, 
they would sar: "Just a minute, I'm 
a city pastor. would like to go to 
Geneva, Switzerland. I'd like to go 
to another country to a workshop." 
While they are traveling, the peo
ple leave. The church loses a lot of 
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money, a lot of time and in the end 
loses the worker. 

Have you or are you establishing a 
policy that Costa Rican pastors of 
the Methodist Church must be 
trained in Costa Rica? 

Yes, we have a curriculum they 
must follow for four years. We 
don't want ignorant pastors. They 
have to study but they also have to 
work. 

What direction does the Women's 
Federation take in its work? 

They work on strengthening the 
women's groups in the churches, 
workshops in Christian education, 
collecting money to help some 
congregations, buying furniture 
for pastoral houses and they meet 
to solve other problems. Seventy
five percent of the churches in the 
central district have women's orga
nizations but all the churches have 
women's societies. 

Is there a difference in the disci
pline for the church in Costa Rica 
and the discipline of the North 
American church? What are some 
of the principal differences? 

Yes, a lot. We have legislation here 
that we have made from experi
ence. It is a smaller church, so we 
need fewer rules for working. 
Although we have bishops and 
superintendents, there is quite a 
difference in the structure. The 
Methodist thought hopefully is the 
same. o 

Where do you see the seminary 
going in the future? Any changes? 
Yes, we are already in the process 
of change. The integration of resi
dence style of teaching-at-a-dis
tance is already revolutionary in 
theological education. Our pro
gram-at-a-distance is reaching 
more than 100 denominations and 
26 countries and there are 11 
centers in different countries with 
which we have special agreements 
for co-participation, partnership in 
teaching. They have their own 
program but they also use our 
teachers and our materials. This is 
a positive change in the kind of 
teaching. It's teaching people in 
the reaf situations they are m. 

It's not the traditional seminary 
attracting prime-prospect stu
dents, but tbe future leadership. 
We're working with the real leader
ship of the churches in their own 
places. 

Our role will be increasingly not 
to bring students to our seminary 
and to grow institutionally, but to 
put our resources at the service of 
other institutions and programs. 

Is there a concerted effort to 
expand women's programs or the 
number of women students? 

Sure, sure. Forty percent of our 
students are women, at this mo
ment. We are developing some 
pioneering programs like pastoral 
de la mujer, women's ministry. 

Does the seminary attempt to 
equalize the number of students 
that it receives from the various 
denominations? Has that ever 
been a question? 

No, we have no quotas. It is open. 
We have no problems of denomi
nationalism. o 
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Health Care 
for Pastors 

Charles E. Cole 

Submerged at the bottom of a 
pool of water, I exhaled as hard 

as I could. Above me I could see the 
last remaining air in my lungs 
emerge on the surface in tiny 
bubbles. Lying as still as possible, a 
thought ran through the brain that 
was rapidly being depleted of its 
critical supply of oxygen: Why am I 
breathing out when I desperately 
need to breathe in? 

Fortunately, relief was only a 
few feet away. Physical therapist 
Barbara Buckley, who had careful
ly immersed me, finally-after 
what seemed like ten minutes but 
was only about one-signaled that 
I could come up for air. 

No, I was not being re-baptized; 
I was taking part in one of several 
tests administered to participants 
in a Pastors' Clinic at Methodist 
Health Systems (MHS) in Mem
phis, Tennessee. Though unusual, 
more and more church-related 
hospitals have such programs. 

MHS began the clinic six years 
ago because of the conviction that 
health needed to become part of 
the church's ministry. About 800 
United Methodist pastors from 
nearby areas have gone through 
the clinic, and about one-third of 
them have proved to have a condi
tion needing medical attention. 

The underwater weighing exer
cise just described is aimed at 
determining body composition, 
i.e . fat content. Fortunately it is 
also possible to do this test using 
skinfold calipers, the option cho
sen by Pastors' Clinic participants 
more sensible than me. 

At the clinic, participants spend 
almost an entire day going through 
a battery of tests that includes 
blood evaluation, a chest X-ray, 
seeing and hearing tests, pulmo
nary function testing, and a physi
cian's examination. 

The "graded exercise" test, for 
example, requires participants to 

walk for several minutes on a 
treadmill while electrodes taped to 
the body register heart rate and 
rhythm. The nurse, Cathy Barnett, 
recorded my heartbeat in the su
pine, sitting, standing, and waking 
positions. She also measured my 
blood pressure while I was on the 
machine and afterward. 

Putting this information togeth
er with an electrocardiogram, 
blood pressure, and other tests can 
tell a physician whether a person 
has a cardiovascular abnormality. 

One of the other tests is the 
"metabolic function" test. Nurse 
Linda Matthews asked me to 
breathe into a mouthpiece while 
wearing a noseclip. She had to 
demonstrate that I was to expel all 
the air from my lungs-a demon
stration that she performs several 
times a day and therefore requires 
her to be in excellent condition 
herself. The test measures the 
volume, rate, and composition of 
the expelled air. 

This exercise det~rmines fitness 
level. The values for oxygen uptake 
are compared to a table of norms 
for persons of similar age and sex. 
And the values are put together 
with the other cardiovascular tests 
to determine just how healthy the 
whole pulmonary system is. 

A fter all these tests, the staff sits 
down with participants to eval

uate the data. They explain the 
meaning in lay terms and then 
discuss diet, exercise, and lifestyle . 
In many cases it adds up to a plan 
for getting a person's weight under 
control. If there is need for further 
tests, that is also arranged. 

But the Pastor's Clinic aims at 
whole health, which means it also 
pays attention to the mind and . 
spirit. Chaplains on the staff re
mind pastors of some fundamental 
realities, such as the dangers of 
drug and alcohol addiction and 

that other addiction known as 
"workholicism." 

The Rev. Jesse Moore, director of 
the Pastoral Ministry Department 
at MHS, also had some things to 
say about John Wesley, the foun
der of the Methodist movement. It 
is a little-remembered fact that 
Wesley at one time ran a clinic in 
eighteenth-century England and 
had a keen interest in medicine. 
Among other things, Wesley used 
electro-shock, advocated public 
health measures that we accept 
today, and taught his· followers to 
drink rlenty of water and walk 
severa miles daily. 

Moore said the Pastors' Clinic 
had shown hypertension and car
diovascular diseases to be the most 
common among clergy. These 
conditions are consistent with 
other research showing that anx
iety and stress elevate cholesterol 
and blood pressure. One of the 
studies Moore cited was a com
parison of Navy pilots. Pilots who 
landed on aircraft carriers tended 
to have more hypertension than 
other pilots landing on terra firma. 

T he sources of stress for the 
clergy, according to Moore, are 

authority-which in the case of 
United Methodist clergy means the 
bishop-but also responses to pa
rishioners in need. 

"Some ministers allow them
selves to be interrupted so much 
they end up having no plan at all to 
regulate their time," said Moore. 
"Then when no one calls, they feel 
under pressure for that. " 

He said pressure also comes with 
being the autnority figure. A study 
of Episcopalian bishops showed 
that two years after being elected 
bishop, 45 percent of the bishops 
developed heart problems. 

What will the increasing num
bers of women in the clergy do to 
these statistics? Moore said that 
because the Pastors ' Clinic in 
Memphis draws from an area with 
only a few women clergy, it is too 
early to tell. 

More and more frequently, the 
clergy are beginning to think of 
their own health. That can only be 
good news for those of us who 
depend on them for our sense of 
well-being in this fractured and 
tormented world. 
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Books 

Emerging from the life-and
death struggle of the op
pressed poor, a radically 
new spirituality is being born 
in Latin American Protestant
ism today. This book amp y 
illustrates that fact, offering 
an introduction to over twenty 
Latin American theologians 
who come from a variety of 
denominations. Because the
ology in Latin America arises 
out of "the struggle for life," 
it is markedly different from 
North American theology in 
terms of both directions and 
results . A unique resource, 
this book has much to con
tribute to the life and faith of 
North American Christians. 

Paper, $14.95 

At your bookstore, or call 1-800-633-9326 

l~W'M.B.EERDMANS ... I\~ PUBLISHING co. 
2ll JEFFERSON A VE. S.E. I GRANO RAPIDS, MICH . 49503 

Guardians of the Great Commis
sion: The Story of Women in 
Modem Missions 
by Ruth A. Tucker, Zondervan Books, 
1988. 278 pp., $15.95. 

Dr. Ruth A. Tucker presents a long
overdue documentation of the role of 
women in the early years of the 
modem missionary movement, and 
challenges women today to recapture 
the vision and build on their remark
able heritage. 

The author recounts the founding of 
the nineteenth century women's mis-

. sion societies in the United States, and 
documents their remarkable success. 
The Boston Female Society for Mis
sionary Purposes was organized in 
1800 and described as "the first 
woman's missionary society in the 
world." The Cent Society, the Plain 
Dress Societies, the mite societies and 
many others quickly spread through 
religious denominations in America 
and overseas. More than forty mis
sionary groups involved in mission 
education provided a financial support 
system for women missionaries in this 
country and overseas. 

Little has been written about these 
heroines who went either as single 
missionaries or as missionary wives. 
The author has obviously done exten
sive research to present a broad spec
trum of organized mission societies and 
their women missionaries. These range 
from the mainline denominations to 
women who simply heard God's call 
and struck out on their own for foreign 
fields. One from this latter group was 
Gladys Aylward. Her amazing life story 
was dramatized in the film ''The Inn of 
the Sixth Happiness." 

It is a weIT-known fact that Isabella 
Thoburn established one of the first 
schools for girls in India, in response to 
stories told by her brother, Methodist 
Bishop James Thoburn, of illiteracy 
and Hindu prejudice against educating 
women. What is not well-known is that 
when Isabella first arrived in India, 
Bishop Thoburn kept her so busy with 
his personal secretarial duties that she 
had no opportunity to begin her own 
educational work. Only at her insis
tence that she had come to establish a 
school for girls did he recognize that 
she, too, was a Christian missionary 
with her own calling and agenda . 

Rosalind and Jonathan Goforth were 
among the most influential mission
aries to ever serve in China. They 
shared a joint ministry requiring ex
tensive travel. It is not surprising that 
five of their eleven children died in 
infancy or early childhood. When 
Rosalind resisted travel to remote 
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Editor: Christie House-Forni 

villages because of the strain on the 
children and exposure to diseases, 
Jonathan pleaded and threatened, 
suggesting God might punish her if 
she did not go along with his Gonath
an's) plan. The author writes, "The 
struggle between Rosalind and Jona
than was played out over and over 
again between wives and husbands in 
the annals of missionary history. It was 
a struggle between the God-given 
instinct and instruction to protect and 
care for one's own: flesh and blood and 
the God-given call and command to 
reach out with the gospel to those who 
were dying without Christ." 

These stories give glimpses into the 
main themes of this interesting history 
of women missionaries: sex discrimi
nation by the male hierarchy of the 
church and within marriages; women 
who served as missionaries without 
ever having heard the call; the pain 
suffered by women because of death or 
separation from their children; and ill 
health and early death brought about 
by the adverse conditions under which 
they necessarily lived. 

Dr. Tucker is Visiting Professor at 
Trinity Evangelical School. She is the 
author of Daughters of the Church and 
From Jerusalem to Irian Jaya . 

-ETHEL BoRN 

Ethel Born is president of the North America 
Area World Federation of Methodist 
Women. She seroed as vice president of the 
Women's Division, General Board of Global 
Ministries 1980-1984. She is currently 
under contract with the Women's Division to 
research and write for publication the history 
of Methodist Protestant women in mission 
1879-1939. 

No One Can Stop the Rain 
by George Houser . The Pilgrim Press, 
1989. pp. 368, $15.95. 

"No One Can Stop the Rain" is a 
self-fulfilling prophecy as a profound 
poem written by Agnostino Neto in 
1960. The validity of the prophecy 
unfolds with dramatic accuracy and 
specific details in George Houser' s 
book by the same name, No One Can 
Stop the Rain, The Pilgrim Press, 1989. 

Mr. Houser has spent 30 years of his 
life in serious relationships with Afri
cans in political, religious, and social 
leadership roles. As one of the truly 
early Africanists, he helped found the 
American Committee on Africa and the 
Africa Fund. He is particularly quali
fied by his experiences with African 
liberation leaders and movements to 
write the history of their struggles over 
the last three decades. 
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His book will become the indispens
able reference text for all who seek to 
understand the profound political 
changes which have swept across 
Africa over the past 50 years . 

He tells the story with a depth of 
understanding and concern which is 
not bligh!ed by personal bias. He 
relates facts about personal friends and 
non-friends impartially so that their 
historicity is preserved. This is the 
historian' s and student' s reference 
book on African liberation movements. 
We have needed this book for some 
time. Now we have it. 

Some readers will not like its candor. 
Some may want more analysis of 
events or the ideological struggles . 
Others may desire a more critical role 
of the United States foreign policy 
during these critical years of modern 
African history. These are worthy 
desires. They are not, however, the 
aims of Houser's book. Others can do 
those things. His focus is clear, well
defined and well-done-a history of 
movements for freedom in Africa . He 
leaves to the historians,the political 
scientists, the missiologists and foreign 
policy experts their own tasks . 

From the point of view of inclusive
ness, I believe that the book would 
have been more complete historically if 
Mr. Houser had included the role that 
the churches played in the formation 
and support of the liberation move-

ments in Africa . While he gives great 
credit to the American Committee on 
Africa, he is slight of hand when it 
comes to giving due recognition to 
individual Christians , Christian 
groups and churches of several de
nominations for their critical coopera
tion and support. When one reflects on 
the harsh, even un-Christian criticism 
which came to mission agencies and 
individuals, this is an important omis
sion. It is important for the "record" to 
show that Christianity did not aban
don Africa in some of her most difficult 
years . Churches provided scholar
ships, medical aid, clothing and funds 
for Africa . In the United States they 
helped liberation movements survive 
to tell their stories. Perhaps in a revised 
edition Mr. Houser can correct this 
omission. 

Told in the first person, Houser's 
book takes you to places in Africa on 
specific dates with specific people. You 
cannot escape the drama, the suspense 
and the magnitude of historical events. 
Read the book and you are there . 

-IsAAc H. BNENs 

Isaac H. Bivens was the assistant general 
secretary for Africa/Europe and the Middle 
East of the General Board of Global 
Ministries for 16 years prior to becoming 
chaplain of Dillard University and Associ
ate Professor of Religion in 1986. He resides 
in New Orleans, La . 

Houser: His is a much-needed history of movements for freedom in Africa. 

Biases and Blind Spots 
Methodism and Foreign Policy 
Since World War II 
By Robert Wilson , Bristol Books, 1988, 
110 pp., $6 .95 . 

Dr . Robert Wilson , Professor of 
Church and Society at Duke University 
and long-time critic of the structures of 
the United Methodist Church, has 

written this analysis, as the sub-title 
indicates, of "Methodism and Foreign 
Policy Since World War II." 

Although a faculty member of a 
United Methodist-related University, 
the author wisely and intentionally 
speaks from outside official structures 
of the United Methodist Church. A 
well-trained sociologist, from such a 
posture, is allowed to analyze activities 

within the church for biases and blind 
spots in such a way that will offer 
valuable insight for both its critics and 
supporters . 

Unfortunately, this book offers little 
help in understanding the region of its 
focus : the biases voiced by official 
actions of the General Conference of 
The United Methodist Church. In what 
develops as a major point, readers are 
told there is in the United Methodist 
Church an "official pacifist position, in 
place since the 1920s" (p.49) . Neither 
the passages quoted, nor further read
ing, support that claim. The fact is, and 
it is perfectly clear, there is not now, 
and there never has been, such a 
position. A careful reading of the 
statements of General Conference dis
proves even the idea that " the pacifist 
stance was preferred" (p.38). 

The denomination has always sup
ported all persons of conscience, 
whether they willingly serve in mili
tary organizations, or whether they are 
conscientious objectors (pacifist or 
non-pacifist, objectors to all wars, or 
later, to particular wars) . 

The denomination is also charged 
with a bias of "anti-Americanism" (p. 
54, 65) . Statements of the General 
Conference which are critical of U.S. 
foreign policy are quoted. No mea
surement is given to evaluate what 
makes a critical statement "anti-Ameri
can ." Also, we are told neither what 
ought to be the proper role of the 
patriotic citizen, nor how Christian 
citizens ought to respond to secular 
authorities. Unfortunately, the reader 
is left to believe that the author feels 
Christian citizens must always obey 
secular authorities in blind trust. 

Although the biases of the denomi
nation are difficult to find in this book, 
many biases of the author are revealed. 
For instance, the author expresses his 
bias that the bishops of the church are 
somewhat more responsible than the 
agencies of the denomination in 
speaking of these political matters (p. 
24, 97) . He has a bias that it is really the 
professional staff who cause problems, 
along with governing members of the 
Boards (p.17). Many of the stances he 
most seriously questions originated, in 
fact, with the bishops and not with the 
Boards. It was the "Bishops' Call" for 
peace, and self-development of peo
ples, in 1972, which receives his most 
serious criticism (pp. 62-66). It was the 
bishops' letter, "In Defense of Crea
tion" which, in 1986, went far beyond 
the statements of the General Confer
ence in condemning nuclear 
deterrence. 

The author's major bias is his lack of 
trust in representational democracy. 
Although he says, "The General Con
ference generally ratifies the consensus 
to which the church has come" (p.17), 
he obviously does not agree with that 
consensus. Lay members of General 
Conference may be respected by their 

L Y-AUGUST 1989 167 



32 

congregations, and elected to their 
annual conferences, and then to Gen
eral Conference. But somehow, we are 
led to believe, that election taints their 
judgment. Perhaps that milieu places 
them in too close proximity with the 
professional clergy, another obviously 
mistrusted group. 

One bias, and the misrepresentation 
which comes from it, is a personal 
affront. It is asserted that the denomi
nation's "extreme anti-war position in 
all probability contributed to the ad
justment difficulties of those who 
fought in Vietnam, and to the anguish 
of the families and friends of those who 
were casualties" (p. 58). In reality, the 
churches and agencies of The United 
Methodist Church pioneered in pro
viding support for Vietnam-era veter
ans at a time when traditional veterans' 
organizations and the Veterans Ad
ministration were not meetir1g their 
needs. A staff member of the National 
Division of the General Board of Global 
Ministries chaired ecumenical support 
groups for years. Those groups helped 
establish contact between alienated 
veterans and the VA, started self-help 
groups all over the country, and drew 
up the guidelines for working with 
what we early on called the PVN 
syndrome. Society was telling the 
returning military personnel that they 
had no skills of value. The churches 
told them they did have valuable skills. 

Yes, the denomination spoke strongly 
against the war. But, it was also The 
United Methodist Church, local pas
tors, annual conferences and the gen
eral church, that led the nation in 
responding in ministry to the needs of 
veterans. 

The book has an unusually large 
number of technical errors. The author 
apparently relied too much on memory 
and not enough on primary sources. 
However, most are so evident that an 
editor familiar either with the United 
Methodist Church, or skilled at editori
al research, would have caught them 
on first reading. We must assume that 
those at Bristol Books know little of 
United Methodism. Titles ofBoards are 
used incorrectly and in the wrong era. 

"Methodist" and "United Method
ist" are used throughout the book with 
no recognition of the name change at 
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the 1968 date of union. Readers ought 
be aware the author limits the scope of 
the book to The Methodist Episcopal 
Church (-1939), The Methodist Church 
(1939-1968), and The United Method
ist Church (1968 + ). I found no refer
ences to other parts of the current 
union. Such a limited scope ought have 
been stated. 

The church does have biases. In 
1816, the Bishops of the Evangelical 
Association (one of the bodies ignored 
by Dr. Wilson) told their conference, 
"War and the shedding of blood are 
incompatible with the Gospel and the 
spirit of Christ." It was the bishops of 
the Methodist church who first used 
the words, then placed in the Social 
Creed, "The methods of Jesus and the 
methods of war belong to different 
worlds ." 

This book forced me back to the 
documents of the General Conference 
to see if Biases and Blind Spots accurately 
gives the biases of the denomination. It 
does not. I must affirm, contrary to this 
book, that the denomination is not 
now, and never has been a pacifist 
church. It has always supported paci
fists among its membership. Its bias 
regarding military service has long 
been to persons of conscience, no 
matter which direction conscience 
leads. It has furnished more chaplains 
to minister to those in military service 
than any other Protestant 
denomination. 

I must also affirm that the church has 
long believed that in any conflict, a 
non-violent solution is preferable to a 
solution of violence. I would hope that 
readers of such a critique as Biases and 
Blind Spots would also go to these easily 
available sources in The Book of Disci
pline and The Book of Resolutions, and 
read, carefully, for themselves. 

My final personal bias is this: this 
strange denomination, with its classic 
expression of representational democ
racy, does a rather amazing job of 
"taking the pulse" of the denomina
tion every four years. The United 
Methodist Church is not an eschatolo
gical organization. It does goof! But on 
the whole, it holds in tension the 
needed concern for pastoral care and 
prophetic vision which my bias says 
ought to be the purpose of any Chris
tian group. 

Persons wishing another view co
vering the same ground, but which 
relies strongly on the primary sources, 
ought to read Herman Will's book, A 
Will for Peace. It was produced by one of 
those general agencies, so, readers 
must assume it represents the biases 
which Dr. Wilson criticizes. 

-ROBERT McCLEAN 

Robert McClean is the director of the 
Department of Peace and World Order, 
General Board of Church and Society, The 
United Methodist Church at the United 
Methodist Office for the United Nations . 
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Pillars of Flame: Power, Priest
hood and Spiritual Maturity 
by Maggie Ross, Harper ancl Row, 
1988, 214 pages, $17.95. 

Maggie Ross is an Anglican solitary 
who has a bone to pick with clergy and 
academics. These people, she con
tends, hold the view that the lay 
majority are incapable of handling the 
simplest tenets of Christian theology 
without an advanced degree. 

Ross states that the modern church 
has been corrupted by a world of 
exhaustive philosophical classifica
tions, shattered scholastic synthesis, 
and the illusion of objectivity. The 
hierarchical structures of the church, in 
Ross' opinion, have nothing to do with 
Christ's humility or New Testament 
Christianity. In fact, they are anti
Christian structures brought into exis
tence by the influence of Greek philos
ophy and the manipulation of power 
hungry individuals. " In every genera
tion there are people who wish to take 
the Cross, turn it upside down, and 
sharpen one end into a sword" 
(p. 5). The present church system 
encourages the manipulation of reli
gious questions, God, and Creation 
and rewards those who are successful 
at it. 

It is Ross' ardent conviction that the 
church must be exposed for its anti
Christian structures: " ... Christianity 

seems little more than a thin veneer of 
moral strictures coupled with a tepid 
and amorphous commitment to social 
concern." She argues that occasional 
restructuring of the church over a 
millennium is pointless without basing 
these changes on the humility of God 
and not on political and social forces-. 

Ross asserts that the Church has 
trivialized the act of baptism to a sim pie 
service performed by a priest or minis
ter. Baptism, rather than some sort of 
fraternity handshake, should be a 
serious commitment to the consuming 
love of God. 

The ministry or priesthood, in the 
eyes of Ross, has trivialized almost 
every tenet of Christianity and has 
denied the very eucharistic character of 
all of life. "Religious people (the 
priesthood) mistake mystique for mys
tery, self-image for self-respect, indi
vidualism for authenticity, dialectic for 
dialogue, grandiosity for grandeur, 
self-reflection for experience of God, 
gee-whiz for wonder, narrowminded
ness for the narrow way, lust (the 
desire for control) for sexuality, 'the 
world' for creation, magic for miracle, 
pornography for eroticism, and reli
gion for faith ." 

Through this work Ross hopes to 
communicate her vision of what the 
Gospel means. This vision is based 
upon the ideas of the early semitic 
Syrian community and what the early 

A Christ-Centered 
Partnership 

Bolivia, a country with a 22,000% inflation rate in 1985, 
has been home to Ruth Ann Robinson for 20 of her 30 
years of service as a missionary in South America. Bolivia 
has the highest terrain, and the lowest per capita income, 
in South America. It also has the largest Indian population 
- 65% of Bolivians are Indian - and it was with the Ay

church was based upon but has now 
forgotten . 

It is her conviction that ordination 
and priesthood have little to do with 
each other. One can be called to 
minister the Word of God and not 
necessarily be ordained. One can serve 
the eucharistic community without an 
advanced degree in theology or philos
ophy. True priesthood is the self-€mp
tying, self-restrained, concentrated 
power and outpouring of love. It is not 
"self" oriented, nor is it seduced by 
power. In conclusion, Ross challenges 
laity and clergy to redirect and re-€x
amine the present structure of the 
church. 

Ross' primary fault in this work is 
her tendency to use subjective argu
ments. Her distaste for Greek philoso
phy and logic are so pronounced that 
she careful1y avoids using objective 
factual argumentation to support her 
thesis. This does not negate the worthi
ness of this work, but it should be 
considered with cautious optimism. I 
recommend this work to anyone con
cerned with the social issues of our 
time and to those who fear that present 
church structures are strangling true 
Christianity. -WENDELL L. MINNICK 

Wendell L. Minnick is a graduate assistant 
in the Department of Philosophy and 
Religion at Western Kentucky University 
doing research in Apocryphal literature. 

mara Indians near Lake Titicaca, that Ruth Ann and her husband Milton were called to serve. They estab
lished a vocational school specializing in biblical and teacher training. 

After 20 years in Bolivia (1957-77), Ruth Ann and Milton served in Ecuador until Milton's death in 
1982. Ruth Ann continued her work with the Evangelical Church of Ecuador until 1984, when she became 
Missionary Interpreter in Residence in the South Central Jurisdiction; in 1986 she took on public relations 
and promotion duties with Bishop Eugenio Poma in La Paz, Bolivia, and worked closely with the over 100 
Volunteers in Mission teams that come to Bolivia each year. 

Ruth Ann 's lifelong dedication to missionary work exemplifies the best of one person's commitment to 
spread the gospel and live Christ's teachings. Her work and that of the many other missionaries sent to live 
and work internationally need our support even more than before, with inflation taking its toll on econo
mies everywhere. To find out how you can support Rut~ Ann in her ministry, and other missionaries like 
her, contact your Conference Secretary of Global Ministries, or write to Ed Moultrie, Room 1305, General 
Board of Global Ministries, 475 Riverside Drive, New York, NY 10115. 
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Struggling 
for Rights 

I t' s a well used adage, but it 
makes the point. A picture is worth 
10 thousand words. Pictures, and 
in this case, video pictures, can 
provide some of the most dramatic, 
descriptive sentences, paragraphs 
and stories that one will see and 
hear. 

I'd like to introduce you to some 
pictures and paragraphs that are at 
your fingertips, resting on the 
shelves of your conference A-V 
library or at our distributors
ECUFILM. These are the stories of 
people and communities strug
gling against environmental 
pollution as well as pollution 
of the mind and spirit and 
finding Christians along the 
way who are joining them. 
They have allowed our cam
eras to invade their lives for a 
while. In turn, we are able to 
share with you a mission we 
are all a part of. 

Meet Betty Griego of Albu
querque, New Mexico. There 
was a time, on any given day 
in her neighborhood , the 
kids, the dog, anyone walk
ing the street, inhaled what 
they called "yellow rain" -
pollution churned into the air 
by a nearby mill. It turned 
everything it touched yellow, 
including the water. Hearing Betty 
tell of the price her child paid for 
that pollution is a chilling testi
mony. The Griegos, and many in 
their community, felt their hands 
were tied, until the Interfaith Action 
for Economic Justice church coalition 
went into action, providing them 
the tools to fight a company's 
ne glige nce . With a Chris t ian 
char~e to care for God's earth and 
Gods people, this National and 
Women's Division supported orga
nization placed the Griegos' com
munity back on the road to health. 
Theirs is a story you'll find in the 
video, Advocates for Justice. 

Advocates is a 2~minute docu
mentary that looks at the stories of 
several people across the country 
who are struggling for the rights 
and liberties to which they are 
heirs. It is also the story of Chris-

media 
watch 

tians in mission who are following 
Christ' s edict to carry the Good 
News, to minister one to another, 
and to carry one another's burden. 
Advocates for Justice is a powerful 
tool that can inform and instruct
it tells what our role can be as God's 
workers in mission and it illus
trates how it can happen, and who 
is there to help. (Available in 112-
inch VHS for $25 purchase and $12.50 
rental plus shipping and handling 
charges . Order through EcuFilm, 810 
Twelfth Avenue, South, Nashville, TN 
37203 . 8001251-4091 .) 

Advocates for Justice: A chilling testimony. 

The stories of Darling Dela Cruz 
and her friends take place several 
thousand miles away from the 
Griegos of New Mexico. 

Darling is a 19-year-old who 
lives in the Philippines. After 
spending several days with her, as 
she allowed us to do, do you come 
to realize that at once she is both a 
child and an adult beyond her 
years. Darling has lived most of her 
teen years in the city of Olangapo, 
near the U.S. military base there. 
She lives in a world that is one part 
fantasy, and one part frightening, 
and at times, life-threatening reali
ty. She is one of the country's 
sixteen thousand GcrGo girls, the 
city' s euphemistic description for 
prostitutes. In the short time our 
cameras visited with Darling (a 
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name she wanted us to use to 
protect her identity), we learned of 
the effects the prostitution trade is 
having on girls and boys as young 
as nine years of age; we learned of 
the effects it is having on the 
culture and social structure of the 
Philippines . . . and we learned 
how The United Methodist Church 
there is ministering to both the 
victims of prostitution and the 
servicemen involved in the pros
titution trade. 

While talking with United Meth
odist Pastor Danilo Sanchez about 

his church's work on the 
border of Olangapo' s club 
circuit, it became poignant
ly clear that his struggle is 
our struggle as well. 

The camera takes us past 
burlesque style nightclubs in 
the northern part of Luzon 
that are no different than the 
red light districts anywhere in 
the U.S. As we hear how 
Reverend Sanchez is crea
tively combating his war, 
perhaps we gain strength and 
insight to fuel the fight here. 

Darling's and Reverend 
Sanchez's story can be seen 
along with the stories of three 
other young Filipinos in the 
video. In Their Own Words: 
Four Philippine Profiles. It is a 
30-minute video that is the 

primary A-V resource this year for 
the Schools of Christian Mission 
study on the Philippines. (Available 
for sale only in 1!2-inch VHS from 
Service Center, 7820 Reading Road/ 
Caller No . 1800, Cincinnati, Ohio 
45222-1800/Phone: 5131984-8733 . 
Price: $39 .95. Postage and handling 
charges not included.). 

In the issues to come, there will 
be other opportunities to share 
with you some more pictures and 
paragraphs telling the story of your 
church in mission. o 

Jeneane Jones is Director, Visual Re
sources with the GBGM. 
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Responding to 
the Call 

Dr. Marian Jones 

The ministry of Jesus was one of 
love and compassion. In the writ
ings of Luke, "the beloved physi
cian," we learn of the Lord's 
healing ministry to the sick and 
bereaved, and his commission to 
the disciples that repentance and 
remission of sin should be 
preached in his name among all 
nations. 

Missionary service with the Gen
eral Board of Global Ministries is an 
opportunity to follow in the path of 
Jesus, to preach his name, and to 
bind up wounds in his name. 

Dr. Marian Jones of Billings, 
Montana, recently took the oppor
tunity to serve in God's name. She 
was one of three physicians who 
answered the call to service earlier 
this year and was commissioned as 
a United Methodist medical mis
sionary. She currently serves at Chi
cuque Hospital in Mozambique. 

Dr. Jones first went to Mozambi
que in the spring of 1988 as a 
short-term volunteer-in-mission 
after learning of the opening 
through the Mission Personnel 
Resources Program Department of 
the Board of Global Ministries, and 
the Yellowstone Conference. She 

saw and experienced the pain and 
suffering of the children of Mo
zambique during the first trip. She 
vowed not to return to Mozambi
que, but came to realize that the 
Lord had other plans for her. Dr. 
Jones had a calling. Jesus, she said, 
told her to return to Mozambique 
and to share her gift of healing. 

Dr. Jones' work in Mozambique 
is far different from her former 
practice in the United States, 
where she took care of ear infec
tions and colds in children. In 
Mozambique, "you have to take 
care of malaria, heart disease and 
parasites," she lamented. "When 
you see a 4 year-old in heart 
failure, it's difficult." 

Mozambique is only one of a 
number of countries that have 
requested full-time medical mis
sion personnel through the Board 
of Global Ministries. Others in
clude Belgium, Taiwan, Nepal and 
Pakistan. Missionaries to these 
countries serve through the 
Board's World Program Division. 
Medical mission workers also serve 
through assignment by the Na
tional Program Division of the 
Board. 

While the mission personnel 
office again is lifting up the need 
for medical professionafs, there are 
many other professions where 
U.S. and partner churches request 
missionaries. Pastors and educa
tors, including secondary teachers 
and theology professors, are need
ed both in the United States and 
overseas. The Mission Personnel 
office, in encouraging persons to 
answer the call to mission, also 
invites young adults to investigate 
the mission opportunities available 
to them. o 
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Letters 

Church and Environment ruary issue of New World Outlook. I couldn't help thinking, "a kinder 
and gentler editor'' would have waited 
until a new president got his feet on the 
ground before starting his criticism. 

My appreciation goes to Charles Cole 
for his Healthwatch column, "Toxic 
Wastes and Race" (Jan.-Feb., '89) . It is 
heartening to see reference of any kind 
made in a United Methodist publica
tion to the ecological dangers we 
currently face worldwide . Unfortuna
tely, reporting of the environmental 
crisis is exceedingly rare in the various 
print media of our denomination. 

The attractiveness of the magazine is 
exemplary. It is just such a pleasure to 
read. The graphics are well done from 
the table of contents to the last page. It 
makes you want to read and read. Margaret Barker 

Pullman, Washington 

This is sad, considering the fact that 
the planet we inhabit is dying. The 
church eventually must choose which 
role it will assume in response to this 
desperately ill "patient" -that of emer
gency room physician or hospice com
forter . Our virtual silence on the 
subject indicates either confusion over 
treatment procedures or outright deni
al of the illness itself. If, however, we 
have the courage to talk about it, as Mr. 
Cole has done, perhaps we still have a 
chance to be channels of God's healing 
power. 

Thanks for providing us with such a 
lively publication. I admire it and will 
probably copy some of the ideas in it 
for our monthly newspaper, The West 
Virginia United Methodist. I hope you 
don't mind. 

Missionary Adaptation 
Hurray to Reverend DeHainaut for his 
article Benevolent Fish in Strange Waters 
(January-February.) 

Tom Burger 
Editor and Director 
Office of Communications 
Council on Ministries 

As a retired missionary from Africa, I 
can testify to the importance of cultural 
adaptation, especially in the "small 
things" of daily life. I've always be
lieved that missionary orientation 
"sensitivity" sessions would be more 
useful to the new missionaries if they 
included more on cultural adaptation 
and how to open oneself to become 
"simpatico", as Reverend DeHainaut 
puts it, to break into the family life of 
the culture. As one who has a family in 
Kenya as real and dear to me as my 
own in the United States, I affirm that 
the Kenya extended family was and is 
my greatest teacher and dearest sup
port and blessing. 

The Virginia United Methodist Church 
Charleston, West Virginia 

Not So Kind 
I have some reactions to your editori
al How Gentle? How Kind? (January
February.) 

Lee Domann 
Nashville, TN 

A Pleasure to Read 
I just want to write to express my 
extreme pleasure with the January-Feb-

Why does the editor concentrate on 
all the bad things an administration 
(particularly if it is Republican) does? 
Can't we ever have positive remarks 
that help to build confidence in govern
ment rather than always tearing it 
down? 

Mattie Tolley 
Weatherford, Oklahoma 

(Global View continued from page 25) 
nation/states. But that is not good enough for this time 
in history. The emerging realities demand more 
inclusive ways of conceptualizing both problems and 
solutions. Cooperation between nations, between 
churches, between citizens' groups-even where they 
have no history of working together-is increasingly 
where the action will be. 

Sometimes that will mean the church working hand 
in hand with secular groups. Our agendas are not the 
same, to be sure. But Christians and non-Christians 
have much to contribute to each other. 

Have you ever felt you were operating in a religious 
ghetto? I have. Sometimes I have longed for fresh 
insights from outsiders to sharpen and critique action 
plans we might develop in the church. Suppose the 
issue is the environment-don't we need technical 
judgment as well as biblical concern? And when we act, 
don't we need community partners? Of course! In the 
same way, the wider community needs the church. We 
Christians have unique contributions to make to the 
common good. In spite of a widespread feeling that the 
Christian faith is losing influence, there exists a vast 
reservoir of goodwill toward the church. Some see the 
church as the one institution that has lasted through the 
struggles. On the issue of South Africa, for example, no 
institution comes to mind that has a finer record. 

That says to me, not only that we can collaborate with 
non-church organizations without apology and with
out losing our soul, but that we must. If we are to 
maximize our effectiveness, it is time to seek out the 
many groups that exist outside the church, and build 
working relationships with them. 

Seeing how many of them there are-and their 
numbers grow almost daily-that is a major task and an 
unprecedented opportunity. 

The op~ortunity of this day is from God. If we will 
seek God s guidance in striving to meet it, we may yet 
become a people who are: 

-outward-looking, not content with mere introspec
tion; 

-socially sensitive, unwilling to substitute for the 
great gospel of Jesus Christ our own truncated, 
individualistic version; 

-theologically literate; that is, able to bring the 
resources of the faith to bear on the problems of the day; 

-"political"-that is, ready to tackle the tough issues 
even when that entails risk; 

-ready for action-that is, seeking to train ourselves 
and others in ways that go far beyond mere mastery of 
geographic trivia. For we recognize-perhaps more 
than most people-that the true goal is not that 
everybody should be able to locate Nicaragua on a map 
or know the capital of Madagascar, but that we should 
be a caring people, loving in our human and imperfect 
way the very same world that God loves beyond 
measure. o 

Ward L. Kaiser, former Executive Director of Friendship 
Press, is an educator and author. His most recent book, A New 
View of the World , was published by Friendship Press; his next, 
A Curriculum for Grades 9-10, will appear this fall. He lectures 
frequently on college campuses and in conferences. Formerly 
a minister in the Evangefical United Church of Canada and 
the United Church of Christ, Mr. Kaiser lives in New Jersey. 
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(Viewpoint Continued from page 38) 

fulfilled until 1988. The forty-one 
year lapse is not surprising when 
one realizes that the average an
nual income in Mozambique is 
$288. During the four decades of 
tithing, sacrifice and dreaming, the 
Chamanculo congregation wor
shiped m an old corrugated struc
ture with a dirt floor that could 
comfortably hold no more than 400 
people. In contrast, the new 
church is a stately brick building 
which seats about 1500 and is 
equipped with such unaccustomed 
conveniences as kitchen facilities. 

But on this day of resurrection 
and dedication the church and 
grounds were over-flowing. Some 
two thousand worshipers filled the 
seats and stood three-deep in the 
aisles of the church, while another 
thousand people jammed the 
church grounds, many peering 
into the windows throughout the 
five-hour service. It was a pro
foundly moving display of 
wounded witness, as thousands 
sat, stood or stared transfixed in 
worship and praise of the crucified 
but risen Christ. 

Throughout the day, the church 
grounds were used as an open-air 
kitchen, as chickens were roasted 
over the open fires. After the 
worship service, buckets of chick
en and rice were brought forth, 
each containing several spoons for 
shared eating, and the whole mul
titude of wounded witnesses was 
fed. Once again, in the very midst 
of such unpredictable violence and 
senseless slaughter, the presence 
of the crucified but risen Christ was 
palpably rea.1-just as on the Ti
benan shore m breakfast encounter 
with seven disciples. 

Too often, I fear, we miss the 
transforming power of wounded 
witness because of the self-im
posed blinders we wear. We look 
upon our mission partners in Afri
ca and other deeply wounded 
places throughout the world with 
eyes intent on evaluative judgment 
rather than open to revelation. 
Rather than touching, feeling and 
receiving the wounded witness 
which can inform, illuminate and 
fortify our own resurrection faith, 
we linger in skepticism and doubt 
questioning the capabilities and 
decisions of our mission partners. 
A more authentic faith response 
would be to seek to touch, feel and 
share their wounds, thereby bear
ing the wounded witness together, 
"My Lord and my God!" o 

ABOUT MISSIONS 

Faye Wilson-Beach 

Key Issues Facing 
the Philippines 

In keeping with the theme of the 
current mission study on the Philip
pines, this month's column will an
swer questions about church life and 
ministry in the Philippines. 

QUESTION: Why study the Philippines? 

ANSWER: Bishop Erme R. Camba, 
General Secretary of the United 
Church of Christ in the Philippines, 
answers this question in the forward of 
Rice in the Storm, the basic book for the 
study theme: "It is our hope that this 
study will help American churchpeo
ple and others to better understand the 
truth of what is happening in our 
troubled land. Too often, what is 
portrayed about our situation in the 
mass media is badly distorted. I pray 
that this study will draw our churches 
and our peoples into closer compan
ionship on our separate, yet common, 
pilgrimage of faith." 

What are some of the key issues facing the 
people of the Philippines? 

The Philippines groans under an 
increasingly expanding web of pover
ty. Low wages, high cost of procfuction 
and burgeoning unemployment have 
led to increasing numbers of poor 
persons. Also, there continues to be a 
struggle for sovereignty and self-rule . 
The Philippines has a long history of 
colonial rule: Spain- 400 years; United 
States - 40 years; Japan..:. 4 years. After 
World War II the Philippines was 
granted formal independence but cer
tain U.S. privileges were retained, 
some of which tax the financial and 
land resources of the Filipino people . 

How serious is the poverty? We thought the 
Philippines was fairly westernized and 
self-sufficient. 

Despite the wealth of a few, it is 
estimated that 60-80 percent of the 
population live below tne poveT!Y line. 
Visible from the Manila skyline is 
Smoky Mountain where thousands of 
men, women and children foreage 
through garbage for scrap metal and 
glass in hopes of earning their next 
meal. Despite the fact that it has a 
year-round growing season and that it 
ranks in the top 15 in world food 
production, seven out of every ten 
Filipino children are malnourished. 
Persons (refugees) uprooted from their 
homes because of military violence, 
struggle to make ends meet by planting 
root crops in the barren soil along 
roadways. Foreign influences in the 
economy, too, have led to increasing 
poverty. It is estimated that between 
1946-76 every U.S. dollar invested in 
the Philippines yield $3.58; of that 
amount, less than $1.50 remained in 
the Philippines. 

How is The United Methodist Church 
ministering to the Philippines? 

First of all, it is important to under
stand that there are United Methodist 
churches in the Philippines organized 
into two episcopal areas: Baguio and 
Manila. According to Bishop Emerito 
Nacpil, bishop of the Manila area, their 
church's ministry is organized around 
the theme-Vitalizing the Local 
Church with Growth. There is to be 
growth in numbers (membership, local 
churches and church workers). There 
is to be growth in the quality of the 
Christian life and witness, in worship 
and service. And there is to be growth 
in social impact. One of the country's 
priorities is the r~stablishment of 
democracy and the church is called to 
participate in the national efforts in 
making democracy work. 

What is the mutual ministry between 
United Methodists in the United States and 
United Methodists in the Philippines? 

There currentlr. are 20 U.S. mission
aries in the Philippines involved in 
ministries of translation, education 
(formal, theological and community), 
pastoral ministry and church develop
ment (see page 79 of the 1989 Prayer 
Calendar). In recent years mission in
terns from the United States have been 
working with villages on the complex 
issues surrounding the presence of 
multinational corporations in the Phil
ippines. There also are 100 Advance 
projects in the Philippines, embodying 
health, higher education, community 
development and agricultural minis
tries. Persons and projects in the 
Philippines are listed for prayer during 
August and September in the Prayer 
Calendar. 
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VIE\NPDINT 

Randolph Nugent 

Bearing the Wounded 
Witness Together 

It seems to be a fact of our fa ith that 
the risen Christ Jesus is most 
authentically know n through 
"wounded witness." The trans
forming presence and power of the 
risen Christ is most evident where 
the wounds of the crucified Jesus 
are most deeply felt. 

The New Testament bears wit
ness to this fact of faith, even 
though we too infrequently recog
nize contemporary applications. In 
the Gospel of John, the disciple 
Thomas refused to believe in the 
body of Christ risen unless and 
until he had touched and felt the 
wounds of the body of Christ 
crucified. Only then was Thomas 
moved to bear his own wounded 
witness, saying, "My Lord and my 
God!" Uohn 20:24-29) 

Saul, the relentless persecutor of 
apostate Jewish Christians, be
came Paul the apostle and slave of 
the risen Christ Jesus, as a result of 
wounded witness. On the way to 
Damascus, he was felled by a bolt 
and a voice saying, "I am Jesus, 
whom you are persecuting." (Acts 
9:1-5) When he recognized that the 
wounds he inflicted upon follow
ers of the Way were at the same 
time fresh wounds inflicted upon 
the body of Christ, Paul's blind
ness was dispelled and he assumed 
the resurrection stance in the syna
gogues of Damascus, standing up 
to proclaim, "He is the Son of 
God." (Acts 9:20) Later, writing to 
the Galatians, Paul bore his own 
wounded witness saying, "I bear 
on my body the scars of Jesus." 
(Galatians 6:17) 

Last Easter, I had a personal 
post-resurrection encounter with 

wounded witness in the People's 
Republic of Mozambique on the 
continent of Africa . I was in Mo
zambique not only to visit mission 
partners there (as part of a delega
tion of United Methodists desig
nated by the 1988 General Confer
ence) but also to participate in the 
Easter Sunday cfedication of the 
new Chamanculo United Method
ist Church building in the capital 
city of Maputo. 

Mozambique is a land of contin
uing sorrow and pain, a cauldron 
of grief in which fresh wounds are 
inflicted with frightening frequen
cy. The threat of sudden attack and 
vicious violence is ever-present for 
the most defenseless and vulner
able of the six million citizens of 
Mozambique, including and espe
cially innocent little children. 

The source and cause of such 
violence is as mysterious as it is 
brutal. Waves of mutilation and 
slaughter come in recurring raids 
conducted by marauding bands 
called Renamo, whose forces are 
comprised of home-grown com
batants as well as foreign mercen
aries, and who are presumed to be 
financially supported by private 
sources from South Africa, the 
United States and Europe . 

Beyond this little seems to be 
clear. Government officials seeking 
a negotiated peace are stymied and 
mystified both as to the purpose of 
the continuing disruption and the 
controlling authority behind it. The 
only identifiable goal of the conflict 
appears to be the destabilization of 
the existing government. 

Even though the cause of such 
violence remains shrouded in 
mystery, its results are painfully 
and unmistakably v isible . A 
wounded witness envelopes Mo
zamb ique , and , since our 
churches, hospitals and schools are 
placed among those who are most 
needy, desperate and vulnerable, 
many of the wounded witnesses 
are United Methodists or in the 
care of our institutions. 

On the day before Easter, mem
bers of our delegation traveled the 
hundred mile distance from Ma
puto to lnhambane province to 
visit our United Methodist Chicu
que Hospital. There they stood in 
the silent solidarity of shared suf
fering at the bedside of a wounded 
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witness-a young child lying face 
down upon his bed. His mother 
stood close by in the shadow of his 
suffering, a day after Good Friday 
reminder of the presence of the 
mother of Jesus at the foot of the 
cross. 

The young child lay face down 
on the bed because his buttocks 
had been hacked off during a 
Renamo raid. He lay in his suffering 
with really no hope of physical 
healing because there is not 
enough blood for the transfusions 
necessary to do the grafting and 
reconstructive surgery to repair his 
wounded, butchered body. On 
this day of transition between the 
sorrow of Good Friday and the joy 
of Easter, the wounded child bore 
witness to the crucified but risen 
Christ also present at his bedside, 
receiving his particular wounds 
and both sharing and feeling his 
unique pain, and echoing anew the 
invitation, "Suffer the little chil
dren to come unto me." 

But the suffering of this child and 
others lying upon beds of distress 
in Chicuque Hospital also called 
forth other wounded witnesses. In 
a remarkable display of healing, 
supportive presence, the relatives 
and friends who had come to share 
the pain and sorrow of their loved 
ones-to "feel" their wounds-
were scattered throughout the hos
pital grounds. They took up resi
dence in tents and temporary shel
ters, camping and cooking out, 
tending the chickens they had 
brought for food, and making this 
particular place of sorrow and pain 
their immediate home. There, too, 
the unmistakable presence of the 
crucified but risen Christ could be 
felt; the presence of him who had 
neither foxhole nor nest nor any 
other permanent place to lay his 
head but who can always be found 
in resident solidarity with denizens 
of those darkest places of depriva
tion and desertion, pain and 
rejection. 

On Easter, wounded witness 
shone with a radiance worthy of 
the resurrection hope and reflec
tive of the resurrection promise. 
The decision to build the new 
Chamanculo United Methodist 
Church had been made in 1947, but 
the determined dream was not 
(Continued on page 37) 
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If you don't think 
the food gets through, 

just ask them. 
Through the Sudan Council of Churches, 

UMCOR is at work in the Sudan helping to 
prevent needless death. Your gift can bring 
nourishment to the more than 2 million women 
and children displaced by war, drought and 
famine . Won't you help? 

Gifts are urgently needed in support of: 

SUDAN EMERGENCY 
UMCOR # 184385-0 

For local church and annual conference credit, 
send your gift to your local church treasurer, who 
will forward it to your annual conference treasurer. 
Gifts will be forwarded to Advance GCFA, General 
Board of Global Ministries, Church Street Station, 
Box 5050, New York, NY 10249. 
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