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To Our 
Readers 

A few months ago, we decided that the focus of this special issue 
would have to be on the Soviet people and their unique Christian 
heritage . Our assumption was that most Americans' knowledge of 
the Soviet Union would probably be limited to controversial issues 
like nuclear arms and Stalin rather than such seldom-explored 
subjects as what ordinary Russians are really like and what our own 
Christian faith has in common with the Russian Orthodox religion. 

Still, the growing media obsession with glasnost dictated a broader 
approach that would include a close look at the political and 
ideological forces that are at work in the Gorbachev era . Friends at 
New York' s St. Vladimir' s Seminary led us to Serge Schmemann, 
just returned from five years as New York Times (NYT) correspon
dent in Moscow, who graciously agreed to write our lead article in 
the time he could spare between German lessons at Berlitz and his 
move to NYT's Bonn bureau. 

First-hand reporting on the "mood" of Soviet citizens inside and 
outside of the church came from senior writer Nelson Navarro' s 
two-week visit to Moscow, Leningrad and Tallinn as a member of 
last May's National Council of Churches (NCC)-United Methodist 
Church USSR Travel Seminar. 

Because the Russian Orthodox Church has been heavily criticized 
for its close ties with the Soviet government, we felt it was necessary 
to look for a writer who could authoritatively discuss the church's 
official position. Alexei Buyevsky, a leading spokesman for the 
Moscow Patriarchate, has written from this perspective. 

As for the religious dissident voice, our contacts led us to Father 
Michael Meerson, a respected Russian emigre who continues the 
religious samizdat (publishing) tradition in New York. One 
afternoon last winter, we sat down with him for a two-hour 
interview that touched on the entire history of religious persecution 
in the USSR. 

Our interest in Orthodox liturgy, as well as in the role of women 
in the Orthodox church, led us to two writers with extensive 
backgrounds in the Orthodox faith . Deborah Belonick of Bingham
ton, N .Y. wrote of the biblical and traditional basis of Orthodox 
ritual, while at the same time giving a general idea of its similarities 
and differences with Western church practices. Mary Ann 
DeTrana's article on "Orthodox Women" suggests that many 
Western feminist ideas are meaningless to Orthodox women, for 
the simple reason that they are more concerned about what God 
wants them to do rather than what they want to do in church. 

In the world Methodist community, there is perhaps no story of 
survival and courage as exemplary as that of Methodists of Estonia. 
To tell their inspiring story, we publish an article by Dr. Robert 
Mulholland of Kentucky, who spent some weeks in Estonia to learn 
about what makes Methodism unique in that part of the world. 

And so we conclude this months-long assignment with the full 
knowledge that what we have turned out can only be, at best, a 
humble contribution to the great challenge of understanding the 
common Christian faith that ultimately unites the Soviet and the 
American peoples with all the peace-loving peoples of the world. 

THE EDITORS 
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Th se church nd co1111MJnity workers 
will h lp congreg tions and nnual 
conf r nc s d v lop th ir own 
i111111i9r tion response progr ms in 
th ir comrnuniti s . 

f'tORE lJfl1C BISHOPS? A proposed ch nge 
in United thodist church law could 
open the door to incre sing fro• 45 
to 49 th number of ctive bishops 
in the Unit d St tes is being 
submitted to the 1988 G n r l 
Conference . Introduced by the 
South st rn Jurisdiction's 
Committee on the Episcopacy, the 
propos 1 would nnit two bisho s 
e ch in Georgia, Indi n , 0 11 s-Ft . 

rth region of Tex s, Alabama and 
the Florida panhandle . If all the 
dditions are pproved by General 

Conference and the rQCJion 1 bodies, 
16 bishops could be el cted in July 
1988 inste d of the 12 expected 
through 11 retir ments and one 
de th . Currently there are 43 ctive 
bishops in the U. S. and Puerto Rico, 
plus 16 bishops ctive in Africa, 
Europe nd the Philippines . 

ROBINSON SCHOOL . Continuation of the 
church's historic support of the 
Robinson School in Santurce, Puerto 
Rico, h s been affirmed by the 
Gec:;r,•s N tion land Women's 
divisions . "We have no intention of 

bandoning the historic educational 
purpose of the school," s id the 
Rev . Rene O. Bideaux, deputy general 
seer tary of the N tional Division, 
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Mission 
Memo 
which manages the school . The 
Women's Division owns the Robinson 
School property. Doubt about its 
future was fueled i n 1985 by the 
firing of the headmaster. But 
Robinson School continues to provide 
high-quality education in the 
regular elementary and secondary 
school and through the center for 
youth with learning disabil i ties . 

MISSION_QPPORTU~I1_IES. The General 
Board of Global Minsitries is 
seeking missionaries in several 
medical and pastoral positions. The 
Board's World Program Division is 
appealing .for two surgeons for the 
church's mission hospital at 
Chicuque, Mozambique, where many 
wounded from recent rebel raids are 
being treated .. . The church in 
Sierra Leone needs a 
nurse-·superv i sor with mid-wi f ery 
experience for the Manjama Health 
Center, a rural clinic, and an 
opthalmologist for full time 
supervision and practice at the 
Kissy Eye Hospital, Freetown .. . In 
Zaire, the Samuteb Hospital in 
Kapanga has lost its surgeon, and it 
also needs a replacement for an 
administrative position . It is 
helpful i f applicants have had some 
orientation to tropical medicine, a 
working knowledge of French, and an 
adaptability to learn an African 
language. . . . T~e Bo2rq~ s National_ 
Progra111.J?J.Y is iol'"! is looking for 
ordained experienced pastors for the 
Red Bird and Alaska Missionar y 
Conferences. Applicants must be able 
to give leadership through 
preaching, counseling, Bible study, 
and outreach ministry. The Red Bird 
pastorate is to small, rural 
membership congregations . In Alaska 
there is a need for pastors with 
skills in dealing with domestic 
violence and alcohol i sm . 

Persons i nt erested i n any of these 
pos itions are urged to apply by 
Janau r y l, 1988 to allow for 
proces sing of applications by March 
or Apri l . Al l applications should be 
sent to Genera l Board of Global 
Mi ni str ie s , Mission Personnel, 475 
Riverside Drive, New York, NY 10115. 
Call 1-800- 654- 5929 f or information. 

DEATHS. The Rev . Negail R. Riley, 
assisant general secretary of the 
GBGM's National Division, died on 
September 4 . Mr. Riley, who joined 
the Board in 1967, served as 
assistant general secretary since 
1971. GBGM General Secretary 
Randolph Nugent called Mr. Riley "a 
bold visionary" who had a "deep 
sense of the meaning of 
justice" . . . Maud E. Dye_, 95, a 
retired World Division missionary 
who served in India for 36 years, 
died on September 13 ... _George t ..:.. 
~rwi~, 98, a retired World Division 
missionary who served in China for 
six years, died on September 
3 . . . B~!P_b__H_. __ Le!AJ i ~, 8 8, a retired 
World Division missionary who served 
in Korea for nine years, died July 
14 .. . !::_qttie Or:~_Hooper, 85, a 
retired deaconness who served in 
Louisiana, Texas, Puerto Rico, 
Kentucky and Georgia for 13 years, 
died September 21 .... Mary Riddle, 
80, a retired deaconess, died Sept . 
28, in San Antonio, TX. She served 
for 34 years in Texas, California, 
Nebraska, and Ohio, with most of her 
years in Texas . 

PERSONALIA. The Rev. Roger W . 
Jreson, pastor of St. Timothy United 
Methodist Church in Detroit, has 
been nominated as top staff 
executive of the United Methodist 
Board of Higher Education and 
Ministry in Nashville . Dr. Ireson, 
48, will succeed the Rev . ~Thom~~ 
Trotter, if his nomination is 
approved by the board and the 
General Council on Ministries . 
. . . Bi shop ~mers_Q.~ ___ CoJaw, bi shop 
of the Minnesota Area, will join the 
faculty of United Theological 
Seminary in Dayton, Ohio, upon his 
retirement from the episcopacy in 
1988. Bishop Colaw will be professor 
of homiletics and Christian 
ministry . Leonard I. _ _§weet_ . .. ~I_.:_ 
-~~tor_Kir~. a private management 
consultant from Sui t land, MD, has 
been named interim general secretary 
of the UM Board of Church and 
Society in Washington, D.C. Dr. 
Kirk, former staff member and 
director of the D.C. - based agency 
has served as its treasurer since 
1980 . 
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Editorials 
MOZAMBIQUE-
A NATION IN CRISIS 

T he United Methodist Church in Mozambique, 
a country that lies along the southeastern 
coast of Africa, is quite possibly tops on the 

list of our Board's "Partner Churches 'in Crisis" 
project. Its 40,000 members are struggling to 
maintain a ministry in an impoverished country that 
has been in a civil war since its independence from 
the Portuguese in 1975. 

In early September, the Mozambican Methodists 
felt the sting of that civil war in the most painful way: 
at least 16 of its members were slain by the 
anti-government insurgents of REN AMO, more 
familiarly and frightenly called the "bandits" by the 
Mozambicans. 

The guerrillas have been warring with the nomi
nally Marxist Mozambican government for 12 years, 
and the human toll has been staggering. They were 
originally sponsored by neighboring Rhodesia, the 
former colonial country now called Zimbabwe. Like 
the apartheid government of another adjacent 
nation, South Africa, RENAMO' s current patron, 
Rhodesia sought the return of white minority rule in 
Mozambique. South Africa, like Rhodesia before it, 
dislikes having hostile black-majority states nearby. 

Unhappily, the people of Mozambique have 
suffered the consequences. During the 12-year-old 
insurgency, the rebels have relied on night-time 
hit-and-run raids to supply themselves and terror
ize the countryside. As a result, at least one million 
Mozambicans have been displaced from their 
homes, many sleeping at night in the bush. Another 
two million are estimated to have been unable to 
farm, worsening already bleak harvests hampered 
by drought. Today, some five million Mozambicans 
are said to be in acute danger of starvation, and the 
country ranks near the top of the world's "human 
suffering index." 

When the insurgents raided the Methodist 
Church's mission station and hospital in Cambine on 
September 2, they killed, burned, looted and 
kidnapped. It was distressingly familiar-weeks 
before, they had killed nearly 400 civilians just miles 
away in Homoine. At Cambine, the church was not a 
special target, just an unfortunate victim of a terrorist 
insurgency. 

In the meantime, the Mozambican church seeks to 
witness steadily in the face of famine and war. The 
church is growing rapidly-in the capital city of 
Maputo, its conregations are literally bursting the 
metal seams o their corrugated tin buildings. 
Thanks to funds from the General Board of Global 
Ministries' Africa Church Growth and Development 
Fund, one new congregation is being built, but more 
help is needed. Out in the bush, the Methodist 
pastors are staying with their people, providing 
strength and faith in dire circumstances. 

The Board has responded to the needs. Its United 
Methodist Committee on Relief Program Depart
ment (UMCOR) has sent $125,000 in cash and 

materials since August. And through the board's 
World Program Division, two new missionary 
families took up assignments in Maputo in July. In 
addition, the U.S. has donated several hundred 
million dollars in food and medical supplies, and 
many other U.S. and internationally based relief 
agencies have been in place in Mozambique for some 
time. Yet more help is needed from both our church, 
and our government, to help assuage the misery. 

More crucial, however, is U.S. repudiation of the 
RENAMO rebels, a position the White House had 
creditably adhered to until recently. But under 
pressure from conservative U.S. senators, most 
notably Sen. Jesse Helms (R.-N.C.), the administra
tion has reportedly initiated low-level contact with 
the RENAMO Washington representative . 

The continuation of such a policy would quite 
likely only further embolden the "bandits." The 
church in this country should do its part to oppose 
this, and to urge the Reagan administration to 
continue exploring expanded relations with Mo
zambique's government. o 

IGNORING GOD'S 
'ORIGINAL INTENT' 

Public attention was focused last month on two 
apparently separate rites of church and state: 
the second visit of Pope John Paul II's visit to 

the U.S. coincided with televised hearings of the U.S. 
Senate Judiciary Committee as it considered Judge 
Robert Bork's nomination to the Supreme Court. Yet 
the two events seemed to share more striking 
similarities than a mere scheduling coincidence. 

Both the papal visit and the Bork hearings took 
place in a climate of unusual public controversy. 
Before the Bork proceedings even began, a pitched 
ideological battle over his confirmation was well 
underway in the media and between activist groups, 
pro and con. At nearly every appearance, the Pope 
received cheers of adulation tempered by the sting of 
protest-from gays, Native Americans, pro-choice 
advocates, Jews and fundamentalist Protestants, 
among others. 

In the end, neither could claim public relations 
victories. The pontiff's crowds were far smaller than 
expected. And Judge Bork ended his Senate testi
mony with less public support than he had when he 
started. 

However, it is not the medium but the message 
that invites intriguing comparisons between Judge 
Bork and Pope John Pauf IL For the jurist, the 
message was one of literal adherence to the words 
and "original intent" of the U.S. Constitution and its 
framers. For the Pope, the message was one of 
unwavering fidelity to the teaching Magisterium of 
the church, and papal authority. In both cases, the 
messages raised the specter of a regression to an 
earlier time--before the dramatic Vatican II reforms 
achieved by the Catholic Church and to a pre-Civil 
Rights- and pre-Voting Rights Acts era in the 



U.S.-with accompanying concern about privacy, 
inclusion, and freedom of choice, speech and action. 

In a 1971 Indiana Law Journal article, Judge Bork 
rejected his previous attempts to find unwritten 
protections in the Constitution, insisting that unless 
a fundamental freedom is explicitly guaranteed 
there, " there is no principled way to prefer any 
claimed human value to any other." Supreme Court 
decisions that were thereby "unprincipled" in his 
view included a 1965 ruling that overturned a 
Connecticut lower court ban on the right of married 
couples to use contraceptives, as well as a series of 
pronouncements by the Warren Court affirming the 
one-person, one-vote concept. 

He later wrote that the 1973 Supreme Court 
decision in Roe vs. Wade, which revoked the states' 
authority to prohibit abortion, was an "unconstitu
tional decision, a serious and wholly unjustifiable 
usurpation of state legislative authority." 

Judge Bork has also said that the equal protection 
clause of the 14th Amendment should not be used to 
"protect groups that were historically not intended 
to be protected by. that clause." That is to say, 
"original intent," which should be restricted to race 
and ethnicity rather than broadening protection to 
include women and others. 

Under questioning by Senate Judiciary Committee 
members, the judge amended his earlier view by 
saying that the 14th Amendment protection should 
be applied to women or any other individuals who 
are subjected to government-sanctioned discrimina
tion that does not pass the test of "reasonable bias." 
Pressed to elaborate on such an application, Judge 
Bork seemed more inclined to talk about unisex 
toilets than about equal pay for equal work. 

Similarly, during the Pope's 10-day U.S. tour, 
many faithful Roman Catholics voiced their concerns 
about John Paul's strict conservatism and its impact 
on their privacy of conscience, freedom of choice, 
thought and expression, and as well as the thorny 
matter of women's ordination to the priesthood. 
And at a meeting with priests in Miami, New Jersey 
priest Frank McNulty told the pontiff that the U.S. 
church is worried about its future in light of its "real 
and dramatic shortage of priests," a concern felt so 
strongly that the vow of priestly celibacy "continues 
to erode in the minds of many." 

At a gathering of bishops in California, Cardinal 
Joseph Bernardin spoke of the American instinct for 
personal freedoms: "We live in an open society 
where everyone prizes the freedom to speak his or 
her mind . ... They want to know the reason why 
certain decisions are made, and they feel free to 
criticize if they do not agree or are not satisfied with 
the explanations." 

Milwaukee Archbishop Rembert Weakland 
warned of the dangers of an "authoritarian style" 
that would spell clericalism to the laity. "There are no 
words to explain," he said, "so much pain on the 
part of so many competent women today who feel 
they are second-class citizens in a church they love. 
That pain turns easily to anger." 

The Pope listened to these appeals (although they 
had been pre-approved by the Vatican) and replied: 
" It is sometimes claimed that dissent from the 
Magisterium is totally compatible with being a' good 
Catholic.' ... This is a grave error that challenges the 

[392] 

teaching office of the bishops in the United States 
and elsewhere . . . Dissent from church doctrine 
remains what it is, dissent. As such it may not be 
proposed or received on an equal footing with the 
church's authentic teaching." 

In some of Judge Bork's legal rulings, in the recent 
papal pronouncements and in the ugly rhetoric of 
fundamentalist extremists, we hear echoes of a 
restrictive, self-serving, stifling, literalistic legalism 
that rejects the liberating good news of Gospel grace 
and ignores God's "original intent. " As Jesus 
reminded those "strict interpretationists" among his 
critics, the law must be flexible enough to incorpo
rate changing circumstances, human need, and 
God's intention for an abundant and harmonious life 
for all. . 

There is a higher original intent that stands above 
the original sin of both church and state: God's 
intention. for justice, peace and shalom among all 
God's children in the human family. It is an intent 
perceived by the eyes of faith and served by hearts 
open and lives committed to its enactment. 

WHAT'S UP, 
MR. GORBACHEV? 

A s the debate over Mikhail Gorbachev's 
"real" agenda rages, Soviet Christians are 
preparing to celebrate next year's 1,000th 

anniversary of Christianity in the world's first and 
most powerful officially atheistic society. Oddly 
enough, the year-long and nation-wide festivities 
being planned by the Russian Orthodox Church 
enjoy tne official support, some say active encour
agement, of the Gorbachev regime. 

What is really happening in the Soviet Union? 
In those early days of Glasnost, as in the past seven 

decades of Soviet rule, it was almost taken for 
granted that religion and repression were synony
mous in the Soviet Union. By definition, any cordial 
relations between church and state could only 
amount to capitulation, even outright collaboration, 
with a ruthless government bent on despotism at 
home and expansionism abroad. 

But the politics of Glasnost has somewhat compli
cated the picture. Initially greeted with overwhelm
ing skepticism, even outright derision, Gorbachev' s 
policy of "openness" seems to have made an 
impressive, if still limited, impact on Soviet society 
and, by extension, the outside world as well. 

Happily, the momentum of change has spilled into 
the country's churches. Recent American church 
delegations to the Soviet Union have been impressed 
not only by the large throngs of believers they 
encountered but, above all, with the seemingly 
happy coexistence between church and state. 

Far from looking askance at the still-limited 
improvements in Soviet society and in US-USSR 
relations, we can only rejoice at the thought that 
we-they and us-have come a long way from the 
mutual intolerance and eyeball-to-eyeball confron
tations of the recent past. 

We can only hope and pray that with these small 
victories, the momentum for peace can be sustained 
in the direction of greater liberty and justice for the 
Soviet people. 
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Christianity 
in the U.S.S.R 

Seventy years after the Bolshevik 
Revolution, the world's largest 
officially atheistic society finds it
self almost evenly divided between 
believers (of any religion) and 
non-believers, with recent trends 
pointing to a possible religious 
majority by the end of the century. 

The ·three major faiths in the 
Soviet Union-Christianity, Islam 
and Judaism-jointly account for 
48.6 percent of all Soviet citizens 
today. 

On the other hand, Soviet non
believers and atheists total 51.2 
percent, with the first group num
bering 77. 9 million or 29 .1 percent, 
and the second 59 .2 million or 22.1 
percent. The two non-professing 
groups are listed separately to 
differentiate adherents of active 
atheism, promoted by the Soviet 
state, from people who simply do 
not subscribe to any faith. 

Despite their low profile, Soviet 
Christians, numbering some 100 
million, represent the largest single 
demographic group among the 
estimated 270 million people of the 
USSR, according to the authorita
tive World Christian Encyclopedia, 
published by Oxford University . 

At least six out of every ten 
Soviet Christians belong to the 
Russian Orthodox Church, whose 
estimated membership of 60 mil
lion (considered a very low figure) 
easily dwarfs that of the ruling 
Communist Party with its 18 mil
lion members . 

More recent reports coming out 
of the Soviet Union indicate an 
upsurge of religious conversions-

notably within the dominant Or
thodox church, among Muslims in 
Central Asia and among Baptists in 
the western part of the country
that could tilt the balance in favor 
of religious believers by the year 
2000. 

In 1900, or just two decades 
before the 1917 revolution, an 
overwhelming 83.6 percent of the 
Russian Empire's population were 
Orthodox Christians. Thereafter, 
ruthless anti-religious campaigns 
decimated the once-powerful 
church, driving many of its staun
chest believers deep into the un
derground church movement, 
only to emerge in large numbers in 
the last two decades of relative 
religious tolerance. 

Significantly, about 28 million or 
one-third of all Soviet Christians 
today are considered to be part of a 
vast "underground" or "catacomb" 
church or churches that specifically 
reject the officially recognized Rus
sian Orthodox Church. 

Other Christian groups existing 
in the Soviet Union are : Roman 
Catholics, some 3 million; Baptists, 
about 1 million; Lutherans, 1 mil
lion; and some 152 smaller protes
tant and pentecostal denomina
tions like the Mennonites, Seventh 
Day Adventists, Jehovah's Wit
nesses, and Methodists, who are 
more recent arrivals, and whose 
Russian roots date back mostly to 
the 18th and 19th centuries. 

Of the two other major faiths , 
Islam, which officially accounts for 
30.29 million or 11 .3 percent of the 
population, appears to be rapidly 

gaining in numbers in recent years 
and may already account for more 
than 20 percent of the population. 
The Jews, on the other hand, who 
number some 3.1 million or 1.2 
percent, seem to be torn about the 
highly emotional issue of emigra
tion to the West, which has already 
led several hundred thousands of 
Jews out of the USSR since the 
early 1970s. 

One other footnote : Although 
1988 is being hailed as the 1,000th 
anniversary of Christianity in the 
Soviet Union, the Orthodox Chris
tian faith was in fact introduced 
much earlier in two ancient 
states-Armenia and Georgia
that have since been absorbed by 
the Russian Empire and its succes
sor Soviet state . 

The Armenian Orthodox Chris
tians, now numbering 1A million, 
were the first ancient people to 
accept Christianity as a state reli
gion, according to tradition that 
pinpoints their conversion by the 
apostle Thaddeus to a few years 
after the Day of Pentecost. Shortly 
thereafter, the Georgian Orthodox 
Christians, now estimated at 800,-
000, also accepted the Christian 
faith . By the 3rd Century, there 
were already Christian churches in 
the Crimea region of the Soviet 
Union, some seven hundred years 
before the Grand Prince Vladimir 
of Kiev ordered his pagan people of 
the Rus principality to adopt 
Christianity in 988. 

THE EDITORS 



PONDERING THI 
SOVIET RIDDLE 
By Serge Schmemann 

The hopes and ambitions Gorbachev 
has set loose . . . have already left 
an indelible mark on society. 

At a gathering of Soviet exiles in 
New York last spring, the question 
came up as to whether Mikhail 
Gorbachev' s reforms were " irre
versible ." History, the exiles 
noted, was not encouraging on the 
point. Nikita Khrushchev, after 
debunking Stalin and launching 
the first of the " thaws," was 
toppled from power and reduced 
to a few paragraphs in the Great 
Soviet Encyclopedia. The cluster of 
writers and thinkers thrust to 
prominence in the 1960' s-includ
ing the men gathered in New 
York-were dispersed among 
labor camps and exiled, and the 
human-rights movement born of 
post-Stalin hopes was rudely 
crushed. Then there was Alexei 
Kosygin, Leonid Brezhnev's pre
mier, who tried some of the eco
nomic reforms Gorbachev is now 
attempting and was stymied in 
quick order by the apparatchiks 
grown fat and content under the 
feudal economic order that dis
pensed goods and privileges from 
the center in strict hierarchy. 

And so the exiles asked what 
guarantee there was that Gorba
chev' s drive for fundamental 
change would not once again be 
rudely crushed by those same 
apparatchiks, bureaucrats, by the 
innate conservatism of a people 
conditioned by 70 years of repres
sion to distrust independence and 
initiative, a people enjoying a mod
icum of stability after the terror and 
upheaval of their recent history, by 
the sheer enormity of trying to shift 
the course of a land that spans 11 
time zones and two continents. 

The seminar could easily have 
gone on this way, another chorus 
of reasons to be cautious about 
Gorbachev and his glasnost, peres
troika , demokratizatsiya . Then one 
exile, a sculptor who once mingled 
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with the high and mighty of his 
land, raised a question. "We ask," 
he said, "whether what Gorbachev 
is doing is irreversible, as if a new 
Brezhnev can come along and 
simply turn back the clock." 

What has happened under Gor
bachev, he suggested, is already 
irreversible, just as the thaw of the 
1960's could never be erased. The 
public admissions of failures, the 
films and books that have ap
peared, the rock music, the new 
notions and perspectives, the 
hopes and ambitions Gorbachev 
has set loose are a force that, no 
matter what happens next, have 
already left an enormous and in
delible mark on Soviet society. 
Even if Gorbachev is turned out of 
office by men hostile to his pro
grams, and the possibility can 
never be excluded, they will have 
to contend with what he has 
unleashed. 

Then another exile raised a trou
bling point. In raising grave doubts 
and reservations, he said, are we 
not secretly wishing that Gorba
chev does fail? After all, he said, all 
our lives, our suffering, our up
rooting, has been linked to the 
proposition that the Soviet order is 
evil and doomed. Are we not now 
afraid that this man might make it 
humane and functional, and that 
we might be rendered irrelevant? 

These reactions, in condensed 
form, reflected the reactions of 
much of the rest of the world since 
the young politician from southern 
Russia took the reins of the Soviet 
state away from the gerontocracy 
that had brought the land to a near 
standstill. Since then, much breath 
and more ink have been spent on 
debating whither Gorbachev, how 
great or slim his chances, how 
potent the forces arrayed against 
him. Like that of the exiles, much 

Worshippers (Top) leaving 
Sunday service at Moscow's 
Baptist Church . (Bottom) 
Nevsky Prospekt, Leningrad's 
leading thoroughfare. 

of the debate appears to have been 
a combination of genuine skepti
cism and a measure of anxiety. 

In itself, what Gorbachev is 
doing is really not so mysterious or 
complex. Much of it-the attempts 
to decentralize the economy, the 
lifting of absurd bans on books like 
Dr. Zhivago, the encouragement of 
an element of self-criticism-were 
measures that simply could no 
longer be postponed, that were 
long overdue. Most of the specific 
economic measures Gorbachev is 
introducing are ones Western 
economists and scholars have long 
identified as the minimum that 
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must be done to revive the econ
omy. And as he pushes ahead, 
inveighing against the resistance 
and opposition of his bureaucrats, 
it is legitimate and necessary to 
weigh his chances of success. 

Unease and Anxiety 
Yet it is also necessary to ask how 
much of the world's questioning 
and skepticism are a reflection of 
unease and anxiety over the impli
cations of the Gorbachev era . Like 
the exiles, we had grown comfort
able and secure with a Soviet 
system that in its inefficiency, 
deception, repression and suspi
ciousness made for a very conve
nient foe, a perfect foil against 
which to glorify our own system, 
maintain our alliances and arse
nals, and feel righteous about our 
comforts and goods. The Soviet 
state was indisputably nasty, and 
so confirmed the correctness of our 
path. Now along comes a leader 
who begins to dismantle the most 
brazen faults, who releases Sak
harov, frees more Jews, allows 
more leeway in the press and the 
arts, talks of initiative and enter
prise and even democracy. He 
issues new arms proposals and 
then sells them with a skill we had 
long thought the monopoly of our 
professional image shapers . He is 
attractive. In Eastern Europe, 
where we had always assumed 
Soviet leaders could only be de
spised, crowds of youths take to 
the streets chanting "Gorbachev!" 

And so, with the exiles, we are 
compelled to face the prospect that 
our traditional adversary may no 
longer be so conveniently devious, 
that the high road may not be ours 
alone forever. It is a disconcerting 
thought, and sometimes the notion 
is heard that it may be in our best 
interest to ensure that Gorbachev 

does not succeed. What will hap
pen otherwise if the Soviet Union, 
with its extraordinary natural rich
es and talents, becomes produc
tive, rich and powerful? 

Ultimately there should be no 
reason for concern. For one thing, 
even if a modern Soviet state could 
be regarded as a greater threat, 
Gorbachev is still a very long way 
from meeting his goals. Underly
ing everything he has done has 
been a determination to re-fire an 
economy grown moribund 
through overcentralization, ab
sence of initiative and incentive . 
And so far, his actions on this front 
have remained the least successful 
of his initiatives. On other fronts as 
well, Gorbachev has taken only the 
first, tentative steps. 

At a meeting of Soviet officials 
and American journalists in New 
York some weeks ago, a senior 
Soviet propagandist (the title is not 
considered derogatory in Moscow) 
somewhat plaintively asked , 
"Why is it that even after releasing 
Sakharov and Zhivago, after all the 
glasnost and openness, the first 
question we're asked is still, 'Can 
the Russians be trusted?' What 
must we do to lift the distrust?" 

Carry on, he was told. But don' t 
expect that a profound distrust 
built up over several decades of 
lies, deception, repression and ter
ror can be lifted with a few quick 
gestures. To let Sakharov live in 
Moscow is not yet to ensure that he 
cannot arbitrarily be placed under 
house arrest in Gorky again. And 
to publish Dr. Zhivago is not yet to 
guarantee that future Pasternaks 
will not be hounded and humiliat
ed by jealous bureaucrats . Gorba
chev is to be praised for lifting the 
most onerous symptoms of what 
the world finds most dangerous in 
the Soviet system-the subjuga-

tion of justice to the needs of 
state-but as long as the institu
tions and instruments of suppres
sion remain very much in place and 
in action, not only the West, but 
Russians themselves must remain 
skeptical. Those exiles gathered in 
New York were all men who had 
believed in the first thaw, and paid 
a heavy price for their naivete. 

Although Gorbachev may have 
curbed the excesses of the KGB or 
the party apparatus, they are still 
there, buttressed by the terrible 
habits of distrust, xenophobia, se
cretiveness and fear that have so 
dominated Soviet history. Glasnost 
will become meaningful only when 
it no longer requires prompting or 
permission from on high. 

To say this is not to belittle what 
Gorbachev has done . As one re
porter told the Soviet officials at 
that meeting, if someone had pre-
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dieted two years ago that Sakharov 
would be released from Gorky, 
Shcharansky released to Israel, Dr. 
Zhivago published, and the "dou
ble-zero" proposal on medium
range missiles accepted, he would 
universally have been dismissed as 
a crank. 

Facing the Risks 
What Gorbachev is trying to do 
does, of course, pose risks . A 
de-n ucleariza ti on of Europe 
stands to generate neutralist 
thinking with implications for the 
Western alliance that are new and 
frightening . A vigorous Soviet 
economy might lead to a more 
vigorous Soviet military machine . 
But it can be argued with at least 
equal validity that a more secure, 
self-confident and prosperous So
viet Union is likely to be a less 
aggressive Soviet Union. The grea-

test wars, after all, have erupted 
out of insecurity and jealousy, and 
a confident Soviet state integrated 
into the world economy and less 
suspicious of the world must ulti
mately be better than what it has 
been. And beyond the cynical 
calculations of geopolitics , the 
prospect of lifting the fetters from 
so creative and artistic a nation 
seems enormously exciting. If the 
brief thaw of the 60s could produce 
the likes of Brodsky, Aksyonov, 
Voinovich , Solzhenitsyn and 
many, many more, what couldn' t a 
genuine dose of freedom give? o 

Serge Schmemann, Bonn bureau chief 
of The New York Times , covered the 
Soviet Union from 1981 to 1986 
spanning the crucial transition years 
from the Brezhnev, Andropov, and 
Chernenko regimes to the advent of 
Gorbachev. 

Colossal wall painting of Lenin looks 
down on youth participants of 
Leningrad's May Day celebrations at the 
Winter Palace Square. 
(Inset) More goods and more attractive 
displays draw shoppers to a department 
store in Tallinn , Estonia . 



Into The Land Of Glasnost 
By Nelson A. Navarro 
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Like many of the countless pil
grims and tourists who have pre
ceded me to the Soviet Union, I 
arrived in Moscow one fine after
noon last May with quite a bit of 
cultural and political baggage. On 
one hand, I imagined the USSR a a 
vast romantic land of ballerinas, 
poets and composers; at the ame 
time, I also dreaded its darker side 
as a Gulag Archipelago of police 
repression, food shortages and 
sullen people. At best I was wary, if 
not cynical about the new Great questi 
Leader, Mikhail Gorbache , and aroun 
his much-ball y hoed Glasnost freedo 
(openness) policy. dorn i 

onetheless, as one of 61 .5. Lik 
Christian leaders on a joint a
tional Council of Churche ( CC) 
and United Methodi t Church 
(UMC) visit to the Soviet Union, I 
left ew York consciou 1 armed 
with a look-and-see attitude ("to 
tolerate ambiguitie 11 in CC par
lance) towards a huge and complex 
society that Ronald Reagan ha 
condemned as the "Evil Empire " 

Although tied to ne t year' 
celebration of the Millenium of 
Chri tianity in the So iet Union, 
our "voyage of faith" wa clear) 
limited in cope and impl did not 
provide enough time and opportu
nity for u to ee a much of the 
country, it churche and it p o
ple, a we would ha e wanted 
Our two-week itinerary wa olel 
devoted to three howca e cibe on 
the touri t circuit (Mo cow, Lenin
grad and Tallinn) in two of 15 
Soviet republic (the heartland 
Ru ian republic and tin E t ma 
in the Baltic region). 

Our So iet church a nda wa 
limited to pendm bm with ur 
official ho t, th Ru ian Orth do 
Church, and with the mall but 
vibrant M th di t ommuru in 

Tallinn, a well a c urt i it t 
two other prote tant d nomina-



tions, the Baptists and the Luther
ans . Completely out of our tight 
schedule were the Soviet Jews, 
who perhaps have the highest 
profile in the Western media, and 
the Muslims in Soviet Central Asia, 
who may already account for as 
much as 20 percent of the country's 
population of 277 million people. 

State of Freedom 
As Christians visiting a commu
nist-dominated society, the main 
question in our minds revolved 
around the real extent of religious 
freedom-or for that matter, free
dom itself-in the Soviet Union. 

Like most first-time visitors who 
see the country largely from be
hind glass windows of a tourist 
bus, I looked for the tell-tale signs 
of freedom in the faces of the 
people and the look of the cities we 
visited. 

Perhaps because we arrived 
months after Glasnost had become a 
buzzword to describe the Gorba
chev era, we did not witness any 
open or blatant limitations to the 
exercise of religious freedom any
where we went in the country. 

In the one dozen or so churches 
of different faiths that we visited, 
what we heard from Soviet reli
gious officials and ordinary Chris
tians alike was that more and more 
churches were being opened and 
more and more people were being 
baptized. 

In Zagorsk, the preeminent Rus
sian Orthodox shrine just 50 miles 
north of Moscow, as well as in the 
ancient Danilov Monastery in the 
city's southern outskirts, now 
being restored for the 1988 celebra
tions, the great throngs of the 
faithful and the newly polished 
splendor of golden onion domes 
and bejewelled icons all but pro
claim the church's unmistakable 
emergence from the dark shadows 

A woman (Opp.) selling tulips in 
Tallinn. (Top) Lining up for food in 
the busy medieval town square of 
Tallinn . Soviet teenagers (Above) visit 
Petrodvorets, the czar's summer palace 
outside Leningrad. 
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of Soviet repression. 
At Leningrad's Trinity Cathedral 

in the historic Alexander Nevsky 
Monastery, we had our first taste of 
the opulent pageantry of the Or
thodox faith as we took part in a 
blessing of holy water ceremony, 
complete with a parade of church 
dignitaries in full regalia around 
the cathedral, as the tolling of the 
great bells reverberated across the 
city of four million people. 

Later, at the luncheon reception 
given in our honor, our hosts 
projected the same self-confideht 
tones we heard at an earlier audi
ence in Moscow with Metropolitan 
Filaret, head of the church's highly 
visible external relations office, 
who made no bones about the 
church's growing influence and 
wealth in the period of Glasnost. 
This impression was buttressed by 
a subsequent visit to the nearby 
Leningrad Theological Seminary, 
where we met with some 100 

church-and-state drama. 
Still, as many religious dissi

dents both inside and outside the 
Soviet Union poirit out, Glasnost 
involves nothing more than Soviet 
Christians being allowed the free
dom to worship or to attend reli
gious ceremonies in relatively few 
officially registered churches. Ex
plicitly ruled out is church partici
pation in social work, education, 
health and religious instruction for 
the people. More important, such 
issues as human rights, democracy 
or any likely challenge to the 
Communist Party's monopoly of 
power, are absolutely taboo for 
church members as they are for all 
Soviet people . 

At the same time that they are free 
to worship, the critics say, Soviet 
Christians continue to face long
standing discrimination in housing, 
education, public services and em
ployment. 

seminary students in a splendid Dissent on the Streets 
settirtg dominated by a gallery of As for the impact of Glasnost on the 
paintings of Russian patriarchs wider community itself, I literally 
that conspicuously included one stumbled upon one incident that, 
non-religious personality-Vladi- for me at least, seemed to demon
rnir I. Lenin. strate a new, if still limited spirit of 

The Russian Orthodox Church, "openness" between the Soviet 
claiming from 60 to 90 million government and its critics. 
members or roughly a third of the My firsthand encounter hap
country' s population, is forthright pened one bright afternoon along 
about its modus vivendi with the Arbat Street, an artsy section now 
avowedly atheistic government being restored as a showcase of 
that more than once employed pre-revolutionary Russian archi
naked state power to totally obliter- tecture, where I chanced upon a 
ate religion all across the land. demonstration while I was busy 
Over the years, the faith that shooting street scenes of the capital 
Grand Prince Vladimir of Kiev city of eight million people. The 
introduced to his pagan people in demonstration was nothing spec
the year 988 has demonstrated tacular and it involved no more 
amazing resiliency, forcing sue- than 50 people in a protest march. I 
cessive Soviet regimes to adopt joined in, blended with the crowd 
varying carrot-and-stick ap- just as I had done years ago in 
proaches toward religious life . The Manila and in Berkeley. 
spirit of Glasnost is merely the latest I initiated a conversation with 
episode of this long-running one of the leaders, an intense 
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If freedom isn't 
exactly in full 
bloom, it is 
evident that 
democracy is in 
the minds of a 
growing number 
of people. 



(Above) An artist making extra money 
on the streets of Moscow . Demonstrators 
(below) on Moscow's fashionable Arbat 
street calling on the police and the KGB 
to respect their human rights. 

-------------~1 I long-haired young man named 
Vitaly, who said his group was 
marching to the police station to 
protest police brutality and de
mand the return of their identity 
papers. In halting but good En
glish, he said his group of artists 
had earlier set up an outdoor arts 
exhibit along nearby Gogol Boule
vard that focused on such issues as 
peace and Chernobyl. On two 
successive days, the police and the 
KGB came down to dismantle their 
exhibits, beat up the artists and 
haul some 35 protesters to jail. 

Crowds were gathering as Vitaly 
kept up his diatribe against the 
police. Suddenly, just ahead of us a 
cordon of police in riot equipment 
emerged from an alley leading to 
the police headquarters. My in
stincts told me it was time to make 
a polite exit. Not long after I said 
my hasty goodbyes, I heard Vitaly 
scream at the top of his voice. He 
sounded like he was being beaten 
up, and as I turned around I saw 
him being dragged towards the 
headquarters. I immediately aimed 
my camera at the commotion and 
just kept shooting, half aware that 
at any moment the police would 
grab me by the collar and haul me 
in with the rest of Vitaly's group. 

No such thing happened. As I 
looked around me, people did not 
seem to panic or run away. In fact, 
there were many people clicking 
their cameras, some of them with 
far more powerful lenses than 
mine . There was even somebody 
with a video camera. Perplexed by 
what I saw, I came up to one of the 
photographers, an amiable young 
man, Oleg, who it turned out 
worked for the Pravda newspaper. 
His companion, Alexis, was from 
Soviet Women magazine. There 
were many other journalists cover
ing the demonstration . 

Neither Oleg nor Alexis seemed 
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particularly concerned about the 
incident. They behaved as if it were 
quite routine and ordinary. Soon, 
the three of us were joined by their 
friend Genya, a street artist in 
denims and bohemian get-up, 
who asked me to pose for a portrait 
that he wanted to give me as a gift. 
It was an offer I couldn't resist. 

Spirit of Candor 
As a journalist, I couldn't help but 
sense something deeper in the 
Arbat incident. If some people now 
felt brave enough to publicly de
nounce the KGB and the police, 
this could only mean that dissent 
was very much alive elsewhere in 
the country, in less visible places 
and involving less overtly political 
causes. If freedom isn' t exactly in 
full bloom in the Soviet Union 
today, it is nonetheless evident 
that democracy is very much in the 

cloying or self-flagellating about 
Nadya's statement. It was nothing 
more than candor and plain hon
esty, virtues we have always 
claimed for ourselves and never 
attributed to the Soviet people. 

In fact, Nadya pointed out, 
much of what she told us had been 
printed in the Moscow newspa
pers. Under Gorbachev, she also 
said, abusive officials and corrupt 
people have become a little more 
careful lest they find themselves 
denounced in the media . Not too 
long ago, the papers would not 
even print accounts of crime, cor
ruption or such widespread (and 
publicly known) social problems as 
alcoholism, drug addiction and 
prostitution, on the theory that the 
country was better off not provid
ing ammunition for its foreign 
enemies. 

minds of a growing number of Parting Thoughts 
people. Near the end of our trip, all the 

In fact, just after we arrived in contradictory images we saw of 
Moscow, our two women guides, deeply entrenched repression and 
Natasha and Nadya, broke the ice renewed hopes of freedom some
by joking about their working for how came to a moving climax as we 
the KGB to keep close tab on our stood in silence and quietly wept in 
activities. They couldn' t have been front of the giant Mother Russia 
more calculating in deflating our monument in the Piskarovskoye 
paranoia about the Soviet Union. Cemetery outside Leningrad . 
And while we did not expect them There among the half-million dead 
to snitch on their country, we were of the heroic 900-day Siege, during 
quite taken aback by some of their which the city refused to surrender 
candid remarks . to the Nazi juggernaut, I couldn' t 

Most Soviet goods and services help but admire the tremendous 
are shoddy, Nadya said matter of spirit and dignity of the Soviet 
factly over the bus intercom one people. 
afternoon. Some competition and Beneath the warmongering in 
private enterprise, she said, could political circles of both East and 
do something to improve the living West, I have come to realize that 
standards of the Soviet people . the yearning for peace, the abhor
That, of course, we all knew about rence of war, the burning desire for 
and could plainly see . But the fact friendship exist in as many Soviet 
that Nadya could even say such as American hearts . Perhaps more 
things in front of us foreigners (and so, for the Soviets, who have had to 
Americans at that) was remarkable endure actual invasion and con
in itself. Yet, there was nothing quest of their country, suffering 
(402] NEW WORLD OUTLOOK OCTOBER 1987 

the loss of millions of lives in a way 
that Americans who have never 
seen such massive suffering and 
destruction in their own homeland 
can never imagine. 

Everywhere I looked in the three 
cities we visited, it was clear that 
Americans enjoyed a far more 
materially bountiful life than the 
Soviet people. Yet, it was also 
evident that the creaky Soviet 
economy, now acknowledged to 
be in bad need of decentralization, 
somehow provides for the basic 
necessities of life; what the people 
did not have in abundance were 
the so-called " frills" of western 
society-the fancy cars, the Levi 
jeans, the McDonald' s parlors, etc. 
Perhaps, it crossed my mind, they 
might even be better off without 
that kind of abundance at all. 

But simply put, the reasons for 
the lower standard of living in the 
Soviet Union are quite obvious: 
while accounting for roughly half 
of the American Gross National 
Product (GNP), the Soviet super
power matches America' s arsenal 
of nuclear destruction missile for 
missile . Without doubt, the Soviet 
people have had to carry at least 
double, if not triple the burden of 
the colossal war machine support
ed by the American people . 

Quite clearly, any cut-let alone 
significant elimination-in the 
multibillion dollar arms race could 
go a long way in alleviating unjust 
social disparities that continue to 
afflict American life, in a way that 
could go even much farther for the 
more economically deprived Soviet 
people . 

All throughout our stay in the 
Soviet Union, I couldn' t help en
tertaining some faint glimmers of 
hope in the thought that today in 
both the East and West, the once
morbid talk of "Star Wars" and 
nuclear annihilation has somehow 



Moscow yuppies (Above) pose in front of Peter the Great's famou s 
monument in Leningrad. (Below) Singing hymns at Moscow's Baptist 
Church . 

mellowed to accommodate vague 
speculations of what positive 
things could come out of a prospec
tive Reagan-Gorbachev summit 
late this year. 

These thoughts were much in 
my mind as I stood on the open 
deck of the ferry boat that was 
taking us out of Tallinn Harbor 
across the Gulf of Finland to Hel
sinki. As Tallinn vanished behind 
the gathering mist of the Baltic Sea, 
I felt a tinge of sadness and of hope 
for the Soviet Union and the 
United States. How ironic that we 
are able to relate so warmly when 
we meet face to face, and yet in so 
many ways remain the militant 
spearbearers of intolerant ideolo
gies. 

More than ever, I realized that 
the common man and woman on 
both sides of the ideological divide 
have the strongest-and the only 
valid-interest in government and 
politics. The fate of humanity is 
simply too important to be left to 
the politicians and the ideologues 
of our beautiful but suffering 
world. o 

I I 

I 
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The Rev. Heigo Ritsbeck, right, accepts GBGM gift from USSR tour leader Marian Martin and the Rev. Jong Sun Kim of 
Derby, CT. , following services at Tallinn's Methodist Church . 

A distinct United Methodist flavor 
hangs over last May's USSR Travel 
Seminar. Not only were United 
Methodists heavily represented ( 45 
out of 62 participants) in one of the 
largest U.S . Christian delegations 
to visit the Soviet Union, but one of 
the three Soviet cities on the itin
erary was the Estonian capital of 
Tallinn, home of one of the largest 
Methodist congregations in Eu
rope. 

Because politics permeates 
everything in the Soviet Union, 
more so at a time when such words 
as Glasnost (openness) and peres
troika (restructuring) seem to be on 
everybody's lips, the seminar par
ticipants had to go through exten
sive pre-departure briefings on 
US-Soviet relations, including the 
(404] 

current nuclear arms negotiations. 
These briefings by Soviet experts 
were given in addition to long 
sessions on the history, theology 
and practices of the Russian Ortho
dox faith. 

So fascinated were the partici
pants with the Eastern branch of 
Christianity (which split from their 
own Western or Roman branch 
some nine centuries ago) that, at 
their two-day orientation in New 
York City, they took pains to 
organize themselves into a 62-
member choir with a three-hymn 
repertoire in both English and 
Slavonic. Shod in comfortable 
walking shoes, they were fully 
prepared to stand through the 
reputed four-hour-long Orthodox 
services. 

First stop on the two-week jour
ney was Moscow, where the group 
made the obligatory stops at Red 
Square, the Kremlin cathedrals and 
museums, as well as the folk dance 
shows and the Moscow State Cir
cus. Since most Soviet churches 
have either been converted to 
museums or closed, the group's 
singing debut had to wait till they 
got to one of the "functioning" 
churches in Zagorsk, the famed 
monastery some two-hours ride 
north of the Soviet capital. There 
amid the frescoes and icons of the 
Refectory Church, their "Christos 
Voskreses" (Christ is Risen) rang 
out loud and clear, to the utter 
delight of their hosts. 

The group's first Sunday in the 
country was spent with the high-
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spirited Baptist community, whose 
church was located in an old 
aristocratic section of Moscow. For 
some four hours, the group sat in 
the mezzanine, looking down on a 
sea of shawled babushkis (grand
mothers), as an unending series of 
familiar Baptist hymns and scrip
ture readings were simultaneously 
sung and delivered in two lan
guages. 

Flying up north to Leningrad, 
the group came face to face with 
the more Europeanized face of the 
Soviet Union. Once reputed as the 
"Venice of the North," the city of 
canals and pre-revolutionary ar
chitecture had just been through 
one of its roughest winters in 
recent years and most of the resi
dents seemed to have put on a 
summer mood. As scheduled, the 
group dutifully clambered into 
their usual two buses to take in the 
major sights of Peter the Great' s 
proud city: the Hermitage, St. 
Isaac's Cathedral, Peter and Paul 
Fortress, Piskaroskoye Cemetery 
and Petrodvorets, the summer pal
ace of the Romano v s. As for 
church-related highlights, they 
had the chance to meet seminary 
students at the Leningrad Theolog
ical Seminary and to attend a 
special service at the Trinity Cathe
dral of the Alexander Nevsky 
Monastery. 

After Moscow and Leningrad, 
the basic staples of any Soviet tour, 
the group took the long train ride 
along the Baltic Coast to medieval 
Tallinn, capital of the smallest but 
richest republic in the USSR. Ar
riving at midnight, the delegates 
were pleasantly shocked to find a 
cheerful group of Estonian Meth
odists waiting with bouquets and 
warm hugs for everybody. The 
welcome set the tone for the Tal
linn visit. 

The entire Methodist communi-
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In their limited 
contact with the 
Soviet people, 
American visitors 
sensed the same 
yearnings that 
they have for 
peace and justice 
for the entire 
human race. 

ty in the city, almost 1,000 persons, 
packed the little white church just 
off the city's showpiece medieval 
center, to share a Monday night 
service and fellowship with their 
American visitors. Towards the 
end of the long service that fea
tured the church's rock music 
group, the visitors took turns pres
enting symbolic gifts from their 
respective churches to the Estonian 
church. Group leader Marian Mar
tin presented the General Board of 
Global Ministries' gift: a framed 
stained glass version of the UMC 
logo with the cross and the dove of 
peace, especially made by artist Ed 
Moultrie. 

After the service, various partici
pants found themselves being 

spontaneously invited to visit the 
homes of their ·newfound friends. 
Many of the participants came back 
that evening with excited accounts 
of their very first look into real 
Soviet homes. 

Because of the warm Estonian 
hospitality, the group's departure 
by ferry boat for Helsinki turned 
out to be quite a sad, even tearful 
affair. The welcomers at the train 
station came to the boat terminal 
with their farewell gifts of Estonian 
pins and cards. 

Two days later at the formal 
debriefing in Helsinki, the partici
pants unanimously turned in a 
positive assessment of their "voy
age of faith. " But there were the 
expected caveats: despite the admi
rable changes and the euphoria 
that Glasnost seems to encourage, 
the participants observed, the So
viet people remain under the tight 
grip of a well-entrenched commu
nist dictatorship. Many more ac
tual democratic reforms, rather 
than rhetoric and extravagant ex
pectations, have to take place in 
politics, in the economy and in 
religious life before any conclusive 
assessment of Gorbachev' s Glas
nost experiment could be made. 

Still, the group emphasized, 
there are a lot of things to rejoice 
about in the Soviet Union today. In 
their very limited contact with 
Soviet people, they sensed the 
same yearnings that they have in 
their hearts for peace and justice 
for the entire human race. 

The one widely shared regret 
was that Soviet-American contact 
remained not only limited in num
ber but a one-way street as well, 
with Americans having the relative 
freedom to visit the Soviet Union 
while most of their Soviet friends 
can only dream of seeing the 
United States for themselves in the 
very, very distant future . o 
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The Great October Socialist Revo
lution, 70 years old this month, 
was an event of tremendous signif
icance in the history of the Soviet 
state and the entire world. It had a 
profound impact on the destinies 
of the Russian Orthodox Church. 

Firstly, the goal of the revolution 
was to free the masses of people 
from political lawlessness and so
cial and national oppression, and 
grant them broad rights and free
doms, including the freedom of 
conscience. 

Secondly, the revolution was 
accomplished by the people, work
ers and peasants, mostly believers. 
All of them had been deprived of 
all rights and suffered from severe 
exploitation and tyranny, and 
therefore, wanted to throw down 
that unbearable burden. It is not 

A religious ceremony 
at Trinity Cathedral 
in Leningrad's 
Alexander Nevsky Monastery 

surpnsmg therefore that for the 
Orthodox believers participating in 
the revolutionary movement in 
Russia, socialist revolution was the 
only opportunity to attain many of 
their Christian ideals. 

That was the hope shared by 
millions of ordinary and lay peo
ple, and by most of the rank-and
file clergymen of the Russian Or
thodox Church. 

The October Revolution was 
hailed by many prominent church 
leaders. However, most of the 
bishops, high-ranking clergymen, 
and rich members of the Orthodox 
community actively opposed the 
revolutionary changes in Russia . 

Thirdly, for almost 200 y ars
from 1721 when a church reform 
was carried out by Tsar Peter the 
Great, until the downfall of the 
monarchy in February 1917-the 
Russian Orthodox Church was 
part of the state machine of the 
autocratic empire, which was used 
by the tsar for his interests . The 
revolutionary crushing of the old 
foundations explains the dramatic 
character of the relations between 
the church and the Soviet state 
during the revolution and civil 
war, and in the following years . 

The Great October Socialist Rev
olution radically changed relations 
between the church and the state. 

The "Declaration of the Rights of 
the People of Russia" adopted by 
the world's first state of workers 
and peasants, did away with all 
social and religious privileges and 
restrictions, and with the division 
of the religions into "dominating," 
"tolerated" and "untolerated." 
Thus, all churches and religious 
associations were granted equal 
rights of private associations , 
whose exclusive goal was to per
form religious rites. The decree 
envisaged the necessary condi
tions for their activity . 

After the church was separated 
from the state many of the formal 
believers and those who went to 
church by compulsion or for con
formist reasons left the church. As 
a result, the number of parishio
ners decreased. 

Being an institution integrated 
with the state for almost 200 years, 
the church split into factions after 
the October Revolution. Part of the 
conservative clergy and other 
church representatives declared a 

, war on the Soviet power. Oppo
nents of church discipline and 
career-minded representatives of 
the clergy formed the so-called 
"renovated" faction. Those high
ranking church representatives 
who had immigrated established 
the Supreme Church Department 
in Yugoslavia, formed the notori
ous Karlovac dis s idence and 
launched an open political struggle 
against the Soviet Union. 

The majority of the believers did 
not isolate themselves from the 
other religious confessions, from 
representatives of other religions 
or from non-believers . Together 
they defended people ' s power 
during the civil war, rehabilitated 
the national economy and consoli
dated the socialist system. 

Elected by the General Council 
of the Russian Orthodox Church in 
1917, His Holiness Patriarch Tik
hon (1865-1925) praised the social 
transformations in Soviet Russia, 
although not at first . In 1925, 
shortly before his death, he wrote a 
testament addressed to the entire 
church community : " Without 
committing a sin against our faith 
and Church, without making any 
concessions and compromises in 
the field of religion, in the civic 
aspect we must be sincere with 
regard to Soviet power and work 
for the common benefit." 

The normalization of relations 
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between the church and the state 
was continued by His Holiness 
Patriarch of Moscow and All Rus
sia, Sergius (1867-1944) . Becoming 
head of the Russian Orthodox 
Church after the death of Patriarch 
Tikhon, Sergius, then Metropoli
tan of Nizhny Novgorod, together 
with members of the Provisional 
Patriarch's Holy Synod, wrote a 
message to the church community 
in July 1927. "We need to prove in 
deed, not in word, that the most 
ardent believers, for whom the 
Russian Orthodox Church is as 
dear as truth and life, can be loyal 
to the Soviet Union. We want to 
profess the Russian Orthodox reli
gion and at the same time to be 
fully aware that the Soviet Union is 
our homeland, and to share with it 
joys, successes and defeats." 

That statement was convincingly 
confirmed 14 years later. On the 
very first day of the Great Patriotic 
War of the Soviet people against 
German fascists, the locum tenens 
of the Moscow Patriarch's see, 
Metropolitan Sergius, in a message 
to all believers urged them to 
defend the Homeland and to serve 
it in the grim time of trials, doing 
everything in their power. The war 
demonstrated the profound patri
otism of the Russian Orthodox 
Church which made a great moral 
and material contribution to the 
defeat of fascism. 

The course for consolidating 
normal relations between the 
church and the state was devel
oped in the primacy of His Holi
ness Patriarch Aleksi (1877-1970). 
"We rejoice at the triumph of the 
course charted for the Russian 
Orthodox Church by His Holiness 
Patriarch Sergius-a course of pa
triotism, ardent devotion to the 
people and faithfulness to their 
best hopes and aspirations," says 
the message of His Holiness Patri
arch Aleksi and of the Holy Synod 
on the occasion of the SOth anni
versary of the Great October Social
ist Revolution. "The Evangelical 
ministry and Christian witness, 
active support for many good and 
creative efforts made by the Soviet 
and world public, especially the 
work for peace so essential today, 
clearly manifest the desire of the 
Russian Orthodox Church to per
form its public duty in an appropri
ate and responsible manner, and 
its readiness to do everything 
within its powers for the benefit of 
the good." 

The Russian Orthodox Church 

continues its patriotic, public and 
peacemaking service. 

His Holiness Patriarch of Mos
cow and all Russia, Pimen, the 
episcopacy and clergy of the Rus
sian Orthodox Church focus their 
pastoral activity on enhancing the 
civic responsibility of the believers, 
on cultivating conscientious atti
tudes to labour and respect for the 
high ethical norms in family and 
social life, and on strengthening 
life-asserting patriotism and 
peace-making activity. 

In our nuclear age the peace
making activity of the Russian 
Orthodox Church has assumed a 
tremendous scope and is extremely 
diversified. The Holy Synod has 
adopted a theologically profound
ly-grounded Message "On Mat
ters of War and Peace in the 
Nuclear Age" which has become 
the basic document at the current 
stage of the peacemaking efforts of 
the Russian Orthodox Church. 

In 1988 our church will celebrate 
the lOOOth anniversary since 
Christianity was adopted in Rus
sia. Preparations for this holiday, 
whose vast programme embraces 
the centers of the Russian Ortho
dox Church and envisages the 
holding of the General Council, 
clearly reveals that the church is 
functioning normally in our social
ist state. Suffice it to say that in May 
1983 the Soviet government, at the 
request of the church leaders, 
placed at the disposal of the Rus
sian Orthodox Church the Danilov 
monastery, a 14th-century archi-
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Seminary student at Leningrad 
Theological Seminary addresses students 
and visiting American churchleaders. 

In the nuclear age 
the peacemaking 
activity of the 
Russian Orthodox 
Church has 
assumed a 
tremendous 
scope. 

tectural monument with the adja
cent territory, for setting up the 
theological and administrative cen
ter of the Russian Orthodox 
Church. This demonstrates the 
Soviet state's concern for the spirit
ual demands of the believers. o 

Alexei Buyevsky is the executive secre
tary of the Department of Foreign 
Church Relations of the Moscow Patri
archy of the Russian Orthodox Church . 
He has a doctorate in Theology and 
often writes about religion in the Soviet 
Union as an official spokesman of the 
church. 
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A Dissident Voice 
Interview with Father Michael Meerson 
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A
s a history graduate of Mo
scow University and a fellow 
of the elite Academy of Sci
ences, Michael Meerson was 
on the inside track to power 
and privilege in the Soviet 

Union . And all went well for the rising 
apparatchik (bureaucrat) son of a 
Jewish father and a Russian Orthodox 
mother until the crucial year of 1965. 
That was the year he formally became a 
member of the Russian Orthodox 
Church and got caught up in the 
excitement of the "samizdat" or un
derground publishing movement. 

Before long, Meerson was out of his 
plum job and deeply involved in the 
dangerous (and illegal) business of 
publishing religious books and litera
ture, an activity that eventually led to 
his arrest and confinement at a psychi
atric hospital for intellectual dissi
dents. 

"I was one of the lucky ones ," he says 
of his relatively brief three-n:zonth 
imprisonment before being allowed, 
along with his family , to leave the 
Soviet Union at the height of the 
Nixon- Brezhnev period of detente in 
1972 . Since his arrival in the West, he 
has joined the priesthood of the Ortho
'1ox Church of America (OCA) , under 
'.Vhich he presently serves as pastor of a 
small Manhattan church that counts 
many recent emigres and "refuseniks" 
from the Soviet Union among its 
100-odd members . Continuing the 
religious "samizdat" tradition and 
keeping tabs on Soviet developments on 
a full-time basis, he also edits and 
publishes Put (The Way) , a Russian 
language quarterly almanac published 
in New York and circulated interna
tionally . 

Last spring, he sat down with 
NWO' s Nelson Navarro for this free
wheeling interview on life and faith in 
the Soviet Union . 
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'Religion is the same everywhere. 
We cannot regulate religion in general. 

Navarro: Can we take Gorbachev 
seriously? 

Meerson: So far he started the 
policy of reform which is pretty 
serious under Soviet conditions, 
which are those of a totalitarian 
state. So obviously he is serious, 
but it doesn't mean whatever he 
speaks is what he means. And 
what he means, and what we mean 
are the same thing. When Soviet 
leaders speak of openness and 
freedom, they definitely mean 
something different from what a 
Westerner means by these words 
because of the simple difference in 
experience. 

What do you think has enabled religion 
to survive in the Soviet Union in spite 
of government repression? 

Religion is the same everywhere. 
We cannot regulate religion in 
general. You cannot eliminate it. 
You can weaken it very much, but 
you cannot kill it because it has this 
resurrection ability. The more you 
hit it, in a way it becomes stronger 
in the Soviet heart. You cannot 
manipulate the church by persecu
tion. It was proved by the history of 
Christianity. So, persecution can 
make it weaker, but at the same 
time we have to remember that 
religion, and Christianty in partic
ular, grew on the blood of the 
martyrs . So now, their (Soviet 
government) policy is different. 
They wouldn' t tell believers that 
you have to abdicate Christ, that 
you have to give up your faith in 
the Holy Trinity. No, they 
wouldn't do that if you profess 
yourself to be a believer. 

You cannot eliminate it. ' 

What is the difference now? What do 
they expect you to do? 

T
heir stand is: We are not 
against religion. We realize 
and understand that reli
gion and the Orthodox 
church in the past played 
stronger roles in Russian 

history. But you know all these 
Western capitalists and our ene
mies, they try to capitalize on 
religion very much. They want to 
make religion the weapon in their 
hands against us . So you should be 
more cooperative with the state. So 
even if you are a believer, you do 

us. You know / " they" are for 
nuclear armament and we are 
peaceful people . So it's a force , and 
churches and everybody else 
should combine their efforts in 
order to struggle for peace on our 
terms . 

So, if you are a Christian in the Soviet 
Union today, you are really in a very 
difficult position? On one hand being 
Christian and then being made to 
choose whether you are going to be an 
anti-Russian Christian or a pro-Rus
sian Christian? 

not act on your own. You always, y es, but not anti-Russian or 
even in your religious activity or pro-Russian on your own 
worship, should cooperate with terms, but on the terms that 
us, the state, with government the government defines. 
officials, with the KGB, or whatev- It's a definition of the gov-
er. And that it is up to us to define ernment which is pro-Rus-
what is good for religion, what is sian, which is anti-Soviet. You see, 
bad .. . how far religious life can it doesn' t mean that it is anti-Soviet 
go. It [religion] is tied up to the propaganda which the people are 
government, to the KGB, to the sentenced for . Yesterday, it was 
police, to all the governmental one thing, today it is another. It is 
agencies which still want to keep what is suitable to the purpose of 
total control of the population. the ruling elite which runs the state 
Glasnost does not mean that the and the country as to what will be 
state apparatus is giving up its labelled Soviet and what anti-So
control over areas of the Soviet life. viet. It's not in objective reality 
It is trying to give more freedom in anti-Soviet, anti-Russian. It's a 
a lower level of economic life; to label that the ruling class of Soviet 
bring up little businesses of the society imposes. A very small 
private citizens in order to boost group of people, an oligarchy, runs 
the economy in some way. It is everything in the state-run Soviet 
much lower, much more limited Union. So far, they realize the 
than it is now done in China and in church is strong not because it has 
other Eastern Bloc countries. But it liberty, but because it has a moral 
is not giving up its own guidelines, force while their ideology is fading. 
its own control and ideological However, they are not going to 
dictatorship. It is less Marxist but it make the church their partner on 
is more patriotic and state-orient- equal terms . They [the state] say 
ed, imperialistic, in a way. We are a you have to speak with one voice 
great big Russian state of Russian with us on every major issue of 
Soviet nations and we are sur- domestic and foreign concern. For 
rounded by enemies. You know this we will give you a little 
"they" try to wage a war against bit-several more open churches. 

NEW WORLD OUTLOOK OCTOBER 1987 [411) 

11 I 

' 

11 

27 



II '\' 

28 

The Church is a steadfast national 
and spiritual force, and it will 

survive everything else. 

You will have your opportunity to 
take more students into the semi
nary. Maybe you will have the 
opportunity more often to travel to 
the West. Maybe you'll have the 
opportunity to bring, if you are 
allowed to travel to the West, if you 
are a politcally screened person, 
several more books printed in the 
West. Maybe you'll get permission 
to print 20,000 to 30,000 more 
Bibles for a country of 330 million. 

A Drop in the Bucket . 

Y
es, it's a very small conces
sion. Actually you know we 
are talking about the liber
ty, the democratization of 
Soviet society. But I' m 
printing, I'm publishing an 

almanac, a type of a newspaper in 
Russian, in this country which is 
actually devoted mainly to the 
church and to religious and Chris
tian business, news coverage, etc. I 
publish in a small circulation. I 
cannot send it over to the Soviet 

We have nothing like that, so far, in 
the Soviet Union. There is just a 
little liberalization compared to the 
last years of total and complete 
stagnation under Brezhnev. That is 
a big change. But compared to the 
change in the liberalization of the 
time of Khruschev, it's very mild . 
So we can't say it's really shaking 
the foundations. It is a struggle 
among different factions. It's not a 
question of the big liberty coming 
to Russia. Just a little bit more room 
to breathe, because when you're 
almost dead, a little bit helps you to 
survive for another 24 hours. 

So, what you're really saying is that 
these little openings under Glasnost are 
not very substantial so long as the 
Soviets define religion within a very 
narrow, chauvinistic, patriotic frame
work. There is in effect a collision 
course between that kind of official 
policy and popular Christianity or 
popular religion within the Soviet 
Union? 

Union. And if my paper is taken to But Soviet popular religion is 
the Soviet Union, it will be taken full of superstition. It is not 
from anybody else at customs. It's the muscular religion of a 
a very relative freedom if you people who know what 
cannot even receive books from the they want, who know what 
West, and we are not even talking Christianity is. Everybody 
about printing religious books in knows something about it. It's 
the Soviet Union. When we speak cooked up, so to speak. There are 
about the "democratization of So- so few intelligent people. Simply 
viet society," we have to realize few. Others are uninformed, une
that "democratization" and "liber- ducated and really have no Chris-

. alization," in Soviet terms is com- tian religious consciousness. You 
parable only to what has been five, go to the church, you listen to the 
ten years ago [in Soviet society] church worship on all levels, and 
and not comparable to what the you probably don' t understand 50 
West understands as a free society. percent of it. You don' t have 
There's nothing like the freedom religious instruction. You cannot 
we are accustomed to in the West. talk to a priest privately. Some
You do what you want, you read times if you go to confession, you 
what you want, you write what have to stand in line for hours. You 
you want. You listen to what you cannot get books, you cannot have 
want on your radio and television. a Bible. It is a huge, enormous joy, 

[412) NEW WORLD OUTLOOK OCTOBER 1987 

this Bible . But because it is not 
available, a lot of people go to the 
black market. Your monthly salary 
you have to pay in order to get a 
Bible. So it's all right in big cities, 
like Moscow, Leningrad, Kiev, 
Odessa. But in other parts of 
Russia you cannot get all these 
books. No books, no literature, 
nothing to read really . Nothing 
intellectual to feed on. 

But there is this base for popular 
Christianity, an educated class and this 
could pose a serious challenge to the 
Soviet regime itself. Perhaps that is the 
reason why they don't want it. 

There is a base. In the very, very, 
very long run. You know, the 
Soviet regime is very strong. In 
Poland we have 90 percent Catho
lic population with a strong Catho
lic church tied to the Vatican. And 
it is being run by 10 percent_ of the 
one percent of the communistic 
apparatus [prevailing in Poland]. 
The Soviet regime is very strong 
because it has the army, the KGB, 
police, economy, all structures of 
the centralized Russian state. It is a 
huge empire with enormous re
sources. What could religion do to 
it? It builds up a little of the 
people ' s independence . You 
know, spiritual independence 
from the regime. It can help them 
to deal with difficulties of every 
day life; to face suffering, tragedy. 
It eventually can help to build some 
communities of believers and then, 
within these, it can build a new 
type of relationship between peo
ple-a responsible, self-reliant at
titude, but it takes decades. And it 
requires leadership. 

Is there that kind of leadership today? 

No, there isn't. 
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So what is the hope for Soviet Chris
tians , for religious people in the Soviet 
Union? What can they look forward to ? 

F
rom the viewpoint of divine 
hope, there is always hope . 
Not always at work, as it says 
in the gospel : My father 
works, and I work and the 
Holy Spirit works . That's ac

tually what happens . It is a pure 
divine reality, this conversion of 
the people to world religion after 

to continue for t'he church leaders, 
to the churchmen of the Soviet 
Union. But still their abilities, the 
role of their activities are still very 
small. 

By the end of the century where do you 
think the Russian church will be? What 
can the Soviet people look forward to? 

I 
can't tell you. I can' t make a 
prediction. We don't know 
whether Gorbachev will suc
ceed, or if he succeeds, how far 
his government will go. It's 
just the beginning, you know: 

several generations of ideological whether it will be cosmetic changes 
repression . But in terms of the or drastic changes; whether the 
earthly reality of the church, there Soviet Union will go the way China 
is very little hope . So we need a went in bringing in free enterprise; 
new generation of leaders , of how it will affect the different 
priests . The young people, who are nationalities in the Soviet Union; 
coming to the church, are less how it will affect the interplay of 
afraid than the generation of their nationalism, of different nationali
parents . They're more outspoken, ties in the Soviet Union; how it will 
they're more courageous. They are affect the different church and 
probably better educated. There is religious groups in the Soviet 
probably more communication Union. We cannot predict because 
now between the Russian society there are so many unknowns there 
and the West because of Western that we cannot build our formula . 
broadcasting. So we are entering We have to wait in order to 
into the new communication age, extrapolate. We cannot extrapolate 
which will bring its fruit in terms of now for the Brezhnev era because it 
the awareness and the education of is definitely finished . So the period 
the Soviet believers . That means of stagnation which runs from 1965 
that for the time being this process to 1986, is almost 20 years. It is a 
is going to develop, it is going to generation. So this period of stag
grow. Different new forces will nation will hopefully end. They 
come into play within the Soviet have entered into a "sea change" 
society from the Christian religious (transformation) . What this change 
perspective. So it is predictable in will bring in Soviet society with a 
which ways it could go. Because very restricted and limited media 
the church also feels that it is coverage, is a force that we cannot 
needed by the people, it is still predict right now because we can
there, it has represented Russia for not test what is happening in such 
1,000 years. It is a steadfast nation- a huge, enormous country . Now it 
al and spiritual force, and it will is the worst time to predict because 
survive everything else . This the old things appear to have 
knowledge gives more self-re- ended, but the new things are still 
spect, dignity and even moral force to be seen. o 
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Behind Orthodox 
Worship 
By Deborah Belonick 

A Russian Orthodox archpriest 
addresses congregation from 

the altar of Trinity 
Cathedral in Leningrad. 

I became an Orthodox Christian by 
the most usual method-I was 
born and baptized into the Russian 
Orthodox Church, having had 
Czechoslovakian and Ukranian 
grandparents . However, as an 
American college student in the 
tumultuous sixties, I left and then 
rediscovered my faith by a most 
unusual method-I became one of 
the "saved" of the charismatic 
movement and decided to re-com
mune with the Orthodox Church. 

As a thoroughly American, sole-
1 y English-speaking, liberated 
young woman, I felt the Orthodox 
Church most in harmony with my 
newly kindled relationship with 
the Lord. I want to relate why I felt 
this way about a church so often 
associated with ethnic pride, mys
terious rites, and ancient customs. 

" Orthodoxy" is a word bandied 
about frequently today to denote 
traditionalism and conservatism 
within a congregation. However, 
literally the word " orthodo " 
means both " right glory" and 
" right worship ." The term became 
popular by the fourth century 
when Christians were defending 
themselves against many heretical 
sects . Those who held to the 
teachings handed down by the 
apostles called themselves "ortho
dox" and referred to their adver
saries as " heterodo ." Orthodox 
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Christians continued to term 
themselves as such, particularly 
after the Roman Catholic Church in 
the West and the Orthodox Church 
in the East split over a doctrinal 
dispute in the eleventh century. 
Orthodox Christians today make 
the surprising claim of being the 
historical continuation of the apos
tolic church, the church Christ 
founded on earth. 

Still, most people have trouble 
pinpointing what I mean when I 
say I am an Orthodox Christian. 
Many Christians today consider 
themselves orthodox, and think it 
insulting that a particular denomi
nation would have the gall to call 
itself the Orthodox Church. 

Many Christian friends insist 
that I identify myself as Russian, 
Ukranian, or Greek orthodox, as if 
my religious faith were dependent 
on and defined by my nationality. I 
remember one Episcopalian minis
ter, who considered himself an 
Anglo-Saxon orthodox Christian, 
insisting I call myself a Russian 
orthodox Christian. He considered 
us united in faith, though distinct 
by nationality . 

Others identify the Orthodox 
faith a~ being " just like the Roman 
Catholics only your priests marry," 
or worse, "just like the Roman 
Catholics only you allow divorce ." 
Others ask quizzically if I might be 
an Orthodox Jew. Prote stants 
know us horrifically as the church 
which uses incense, icons, and 
vestments; the Christians who put 
on plays each Sunday. Still other 
Christians think what distin
guishes us is use of a foreign 
language and a scientifically incor
rect calendar to calculate Christmas 
and Easter . In most circles, the only 
charitable, universal praise of Or
thodox Christians is the admission 
that they make the best food and 
baked goods in town. 

None of the above criteria com
monly associated with Orthodoxy 
is what holds me in the church or 
identifies me as Orthodox. For 25 
years now I have worshipped in 
the English language on a revised 
calendar. I am not attracted to 
weeping or miraculous icons. I am 
a poor cook. Rather, I am fed in the 
Orthodox Church by its life, which 
I find so concordant with my fa ith 
in God. 

Worship and Scripture 
First, the worship services are 
replete with Scripture. The Word 
of God comes to life in the hymno-

graphy, psalmody, and prayers of 
the church. Every word uttered by 
the priest or congregation in the 
Sunday service, the Divine Litur
gy, is a quotation or paraphrase of 
Scripture; the other church services 
follow this guideline as well. In 
addition, in the atmosphere of the 
services, Scripture comes to life . 
The motions of standing or pros
trating, chanting, incense, and 
vestments, remind me of descrip
tions of worship in heaven in the 
Book of Revelation. This book 
speaks of elders clad in white 
garments of fine linen, surrounded 
by angels, falling down before the 

'The Orthodox Church 
reveals to me the reality 

of God, the reality of 
woman and man and 

their relationship 
to God.' 

throne of God and singing, "Holy, 
holy, holy" to the Lord (Rev. 4) . It 
speaks of the prayers of saints 
ascending to the throne of God 
along with incense (Rev. 8:3---4) . 

leaders only as pastor. Yet, St. Paul 
writes to the church of Corinth, 
"For 'though you have countless 
guides in Christ, you do not have 
many fathers. For I became your 
father in Christ Jesus through the 
gospel" (I Cor. 4:15) . Just as Protes
tants would not dare to identify 
their pastor with the one true 
Pastor and Shepherd, Jesus Christ, 
so Orthodox Christians would not 
identify their spiritual fathers with 
the one true heavenly Father
though both groups would say it is 
possible for human beings to as
sume these relationships toward 
others (I Thes . 2:11; I Tim. 5:1; I Pet. 
5 :4) . Likewise, the Orthodo x 
Church sees in John 17, the high 
priestly prayer of Jesus, the insti
tution of the sacramental priest
hood of the New Testament, since 
this prayer is modeled after the Old 
Testament' s Liturgy of Atone
ment, and in it Jesus prays for his 
apostles in place of the Levitical 
priests . St. Paul also refers to his 
appointment as a "priest of Jesus 
Christ" (Rom. 15:15-16) . Thus, 
major differences result between 
Orthodox and Protestant groups 
from different interpretations of 
Scripture, not because Orthodox 
Christians disregard the Bible. 

Bowing, kneeling, standing, using The Role of Icons 
incense, were a traditional part of Third, I feel privy to those apostolic 
both Old and New Testament teachings handed down "by word 
worship (Ps . 141:2; Acts 2:46; Rev. or by letter' ' (JI Thes. 2:15) of which 
19:4) . The services are a means of St. Paul speaks. For example, it is 
involving the whole being in wor- known that Christians painted 
ship. All my senses are drawn into icons, made the sign of the cross, 
the service. I am immersed in the and had presbyters and bishops 
Word of God. long before the canon of Scripture 

Second, as an Orthodox Chris- was compiled in the fourth cen
tian, interpretation of Scripture tury. Scripture is part of those 
becomes easier for me. The Ortho- teachings handed down, but is not 
dox consider Scripture to be the the sole source of apostolic tradi
book of the church, written and tion . The written word is not the 
compiled by people filled with the only medium capable of this in
Spirit of God. Historically, the spiration. The Orthodox Church 
church existed prior to Scripture admits that hymns can be inspired 
and is its source, compiler and by God, so can paintings. Icons 
interpreter. Consequently, in the (painted images of Christ and the 
Orthodox Church, I can read inter- saints) are called " theology in 
pretations of the Bible from the color" -just as Scripture is the 
early centuries of the church. This written Word of God, so icons are 
helps me discern apostolic tradi- the painted Word of God. They 
tion. express the doctrine that Christ 

Protestants often find the Ortho- indeed took flesh and dwelt among 
dox faith mysterious and unbiblical us (John 1:14), therefore he is 
simply because of our different capable of being painted. Icons are 
interpretions of Scripture. For ex- not worshipped, but honor is given 
ample , Protestants single out to the one represented on the icon, 
Matthew 23:9-" And call no man just as you might frame or kiss the 
your father on earth, for you have photograph of a beloved friend . 
one Father, who is in heaven" -as This is but one example of the 
an admonition to refer to their " tradition handed down" to us. 
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Fourth, the Eucharist plays a 
prominent part of my spiritual life, 
and it is offered weekly, and 
sometimes more often, in Ortho
dox churches. Orthodox Christians 
believe in the presence of the risen 
Christ in the bread and wine. Jesus 
said, "For my flesh is food indeed, 
and my blood is drink indeed. He 
who eats my flesh and drinks my 
blood abides in me, and I in him. 
As the living Father sent me, and I 
live because of the Father, so he 
who eats me will live because of 
me. (John 6:55-57). Although Jesus 
requested that communion be held 
as a " memorial" to himself, the 
Greek word "anamnesis", memo
rial, has the meaning, "Do this 
when you want me /present/, in 
your midst. " When I commune in 
the Orthodox church, I believe in 
the objective presence of Christ in 
the Eucharist. I pray for him to 
"sanctify my soul and body, my 
mind and heart, my muscles and 
bones" when his risen body and 
blood mingles with mine . 

Fifth, the Orthodox Church 
places emphasis on knowledge of 
the Holy Trinity. The motion of the 
sign of the cross which Orthodox 
Christians use is a constant re
minder of our baptism in the name 
of the Father, the Son and the Holy 
Spirit. Separate prayers also are 
addressed to the members of the 
Trinity, each prayer drawing one 
closer to the knowledge of the 
action and life of that particular 
person. The church preaches not 
an indefinable God, not a unitarian 
God, but a God revealed by Jesus 
Christ. Jesus said, "And this is 
eternal life, that they know thee the 
only true God, and Jesus Christ 
whom thou hast sent" (John 17:3). 
Eternal life is a relationship with 
God, his Word or Son, and his 
breath or Spirit. I receive eternal 
life by joining myself to this one 
God in three persons. 

From the Father Alone 
The Orthodox church teaches that 
the Word is generated from the 
Father, and the Spirit proceeds 
from the Father alone (John 15:26), 
unlike Roman Catholic or some 
Protestant churches which accept 
the filioque clause which states the 
Spirit proceeds from the Father and 
the Son. This point of theology 
caused a major split between the 
Western Roman Catholic Church 
and the Eastern Orthodox Church 
in the eleventh century. Orthodox 
Christians today still consider it the 
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Protestants often 
find the Orthodox 
faith mysterious 
and unbiblical 
simply because of 
our different 
interpretations of 
Scripture. 
major schismatic point between 
our churches. Orthodox Christians 
stress the dignity, divinity, per
sonhood and equality of the spirit 
of God in the Trinity. This has 
important ramifications for church 
life-priests ordained in the sacra
mental priesthood of Jesus Christ 
and lay persons filled with the 
charisma of the Spirit of God are 
equally holy and equally capable of 
expressing the truths of God. 

Sixth, in the Orthodox Church I 
am surrounded by that "great 
cloud of witnesses"; (Heb. 12:1) of 
which St. Paul writes. The spiritual 
writings of ancestors in the faith 
are available to me . Christian 
women and men who have died in 
Christ are remembered in the 
hymnography of the church; their 
prayers mingle with mine (Rev. 
5:6-14). Christ's presence tran
scends time and space and unites 
me to them, for "whether we live 
or we die we are the Lord's" (Rom 
14:8). Just as my living Christian 
friends pray for me and offer 
spiritual advice, I am reminded 
that the dead in Christ Jesus can do 
the same. I am better able to 
understand and overcome many 
spiritual dilemmas-anger, fear, 
boredom, anxiety, depression
because of the advice of those 
Christians who encountered and 
overcame such problems in their 
own lives. 

Seventh, I find the church li
berating. It emphasizes relation
ships with God and others rather 
than rules and obligations. A sin
gular example is the Orthodox 
perspective on marriage . Husband 
and wife are joined not for the obli
gation of procreation or merely for 
the avoidance of fornication, but to 
express the deep unity between 
man and woman which God in
tended in creation (Gen. 2:21-25). 
Two creatures can express the love, 
union of soul and body, and 
fidelity that exists between Christ 
and the church (Eph. 5). 

The church also offers means of 
strengthening a relationship with 
God by cycles of fasts and feasts. 
Fasting and prayer life are regard
ed as means to spiritual growth, as 
means of being filled more and 
more with God's Spirit. The church 
regards spiritual exercises and lent
en seasons not as punishments or 
atonements for personal sin, but as 
times of casting aside earthly 
cares--food, media noise, and en
tertainment-to draw nearer to 
God in silence. During lenten sea
sons, the church urges members to 
rediscover that "man does not live 
by bread alone" (Mt. 4.4) and that 
amid the bustle and distraction of 
daily life "there is one thing need
ful" (Lk. 10:42), a relationship with 
the Lord Jesus Christ. I find the 
lenten season to be a joyous haven, 
a time when I "count all else as a 
loss because of the surpassing 
worth of knowing Christ Jesus my 
Lord" (Phil. 3:8). The feasts of the 
church center around events in the 
Lord's life, drawing me into his 
timeless salvific acts. Uniquely, the 
hymns of the church emphasize 
the present moment. For example, 
hymns at the Lord's nativity state, 
" today the angels are singing, today 
Christ is born," because he was 
born for me. His incarnation and 
saving acts transcend time, for me. 
His presence and life are with us 
until the close of the age. 

Despite my laudation of the 
Orthodox faith, I must admit that 
many local parishes fall short of, 
and even distort, the faith. Some 
are concerned only with ethnic 
identity; some have appropriated 
clericalism and a rulebound men
tality from Western perspective, 
some possess what could be 
termed " Bible pictures" rather 
than icons on their walls . I some
times jokingly tell my husband I 
belong to the "theoretical Ortho
dox Church." 

Yet, I continue to see the Ortho
dox Church as the faith which can 
put me in closest touch with Christ. 
A friend of mine once said, " Ortho
doxy is not a religion, it is the way 
God reveals himself." I believe it to 
be true . The Orthodox Church 
reveals to me the reality of God, the 
reality of woman and man and 
their relationship to God. In it, my 
soul again and again meets my 
Lord. o 

Deborah Belon ick is a freelance New 
York journalist and author of books on 
Orthodox Christianity. 
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Womenin the 
Orthodox Tradition 
By Mary Ann DeTrana 

In looking at women and the 
Orthodox tradition it is necessary 
to realize that this is an extremely 
broad topic, that it is really impos
sible to generalize in every area. Its 
scope extends from the beginning 
of the Christian church to the 
present, and even today, encom
passes people and nations around 
the world who are completely 
united in faith, and yet are sep
arated by national sovereignty, 
history, culture, and traditions. 

I am in a mission parish (the term 
"mission" is a technical one, and 
implies that the priest works at 
another job as well as serving as a 
priest) in a large metropolitan area 
in the South. It recently occurred to 
me how different my experience of 
the Orthodox church would be if I 
were in a large Greek Orthodox 
church in New York, or Antiochian 
or Romanian Orthodox church in 
Detroit or Chicago. And yet, when 
I actually analyzed the back
grounds of the women at Divine 
Liturgy one recent Sunday morn
ing, I realized how extremely dif
ferent were the backgrounds of the 
women even in our small mission . 
There was the usual assortment of 
Anglo-Saxons who always make 
up the bulk of any gathering in the 
South, a black woman who grew 
up in a black Baptist church, 
several women whose parents or 
grandparents had come to the 
United States from Europe or the 
Middle East, and a mother and two 
daughters who were recent immi
grants from the Soviet Union. I was 
thinking during the service, "How 
different we all are, and yet how 
very close to them I feel, and to the 
other Orthodox all over the world 
who are participating in Divine 
Liturgy today." 

Orthodox Christians, young girl 
or old man, priest or bishop, lay 

A young Soviet woman lights a candle 
for her favorite icon 
at Trinity Cathedral in Leningrad 



Orthodox worshippers have 
to stand for as long as 

four hours while attending 
Orthodox church services 

in the Soviet Union 

woman or lay man, experience the 
Church as the community of God. 
This experience is first of all a 
liturgical experience, that of being 
part of the worshiping community 
present momentarily in the King
dom of God every time the people 
in the Church come together for 
services. That experience is the 
same for an Orthodox Christian in 
Alexandria, Egypt, as it is in Sitka, 
Alaska, or Richmond, Virginia. 
The services are basically the same 
all over the world, and they have 
developed over many centuries 
with reference to Scripture, Holy 
Tradition, and the Orthodox 
church itself. 

God's Circle 
The experience of being a member 
of a worshiping community also 
extends to the way Orthodox 
women (and men, too, for that 
matter) look at their roles in the 
Church. This was succinctly stated 
in the sixth century by St. Doroth
eus of Gaza, who wrote in his 
Instructions, "Imagine a circle 
marked out on the ground. Sup
pose that this circle is the world, 
and that the center of the circle is 
God. Leading from the edge of the 
circle to its center are a number of 
lines, and these represent the 
paths or ways of life that men can eleventh century into the Ortho
follow. In their desire to draw near dox church in the East and the 
to God, the saints advance along Roman Catholic church in the 
these lines towards the middle of West, and the further division in 
the circle, so that the further they the fifteenth century into Roman 
go, the nearer they approach to one Catholic and Protestant. 
another as well as to God. The Each person is called by God to 
closer they come to God, the closer serve in a special way appropriate 
they come to one another; and the to that person. By virtue of Baptism 
closer they come to each other, the and Chrismation (called Confirma
closer they come to God." tion in the Western churches), 

This statement was written everyone is called to participate in 
many years ago when there was the Royal Priesthood of all believ
still basically only one Christian ers. All of the spokes on the wheel 
church, before the division in the are equally important and neces-
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sary for the strength of the wheel. 
All of the paths in life, if faithfully 
followed, lead to God and are vital 
to the life of the Church. That life is 
dependent upon all the people of 
God, women and men, laity and 
clergy. 

The obvious question today is: 
"But what about the ordination of 
women, do Orthodox women have 
an equal opportunity to be or
dained to the priesthood?" By 
asking this question, one presup
poses that the Church is a worldly 
institution governed by its mem-
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bers in a democratic process with 
rules and regulations, offices and 
attendant rights and privileges. 
This way of looking at the Church 
has become especially popular 
since the controversy over the 
ordination of women in the early 
sixties. It is common to see refer
ences in the press to women with 
"ministerial privileges," or women 
who have been given the "right to 
run a church. " However, this way 
of looking at ordination is com
pletely foreign to Orthodox, men 
or women. A priest would not 

speak of his " right" to run a 
church, nor of "ministerial privi
leges." The Orthodox faithful re
gard the whole body of the Church 
as the laos , the people of God. To 
function properly it is necessary 
that the bishops, priests, deacons 
and laity all work together as an 
extension of Christ's priesthood 
and ministry. 

screen which is obscuring our view 
of the real question. How is God 
calling women to serve the Church 
today? I think this period in history 
will owe much to women, for we 
have been singled out, analyzed, 
recognized for our special contri
butions to society. However, we 
must be careful to listen to God's 
will in prayer and reading the 
Bible. We must do God's will, even 

The Real Question when it is not our will . In the 
I believe that the argument about Orthodox Tradition this does not 
the exclusion of women from the include ordination to the Priest
priesthood has thrown up a smoke hood. This does not mean that 
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'The faithfulness 
of women ... 
under atheistic 
or non-Christian 
governments 
has kept these 
churches alive.' 

this described by a recent Soviet 
dissident, Tatiana Goricheva, in 
her book, Talking About God is 
Dangerous . Goricheva is a brilliant 
young philosopher from Lenin
grad who discovered the Orthodox 
church in the Soviet Union after a 
lifetime of bitter and arrogant athe

A Russian emigre woman leads the choir ism. Her role as a leader in a 
at a Manhattan Orthodox church Christian Seminar in Leningrad, 
service. her courage in the face of KGB 

harassment, and specifically, her 
women are regarded as inferior to outspoken advocacy of feminist 
men. It does, however, mean that causes, precipitated her expulsion 
men and women are different, not from the USSR in 1980. 
interchangeable, but absolutely Several years prior to their ex-
equal and complementary. pulsion, she and a few other 

Mother Theresa set out to serve women founded a specifically 
the poorest of the poor, the dying Christian feminist group, which 
and abandoned of Calcutta, noth- they called the "Maria Club," 
ing more. Or an earlier example is wishing to pattern their lives after 
the Orthodox nun, Mother Maria, Mary, the Mother of Jesus. These 
who worked among the poor in women founded a feminist jour
Paris during World War II. nal, Women and Russia, containing 

I know that this runs completely essays on working conditions, 
contrary to the prevailing point of child care, rape, abortion. It was 
view. Many people today consider heralded by some American femi
it normal for women who are in a nists as a great addition to the 
traditional church with only male women's movement. Goricheva 
clergy to be disgruntled and un- gratefully acknowledged the sup
happy, hostile and angry. Is this port and publicity of these women 
what is happening among women in the West to which she attributed 
in the Orthodox church today? the survival of the group for a year. 
Judging from my experience in the She was championed by these 
past 15 years at the local, national, women, and when she first met 
and international levels, I would them, they cheered her. However, 
answer, /1 Absolutely not!" How- when she began to speak, they 
ever, it is not difficult to see that could not believe that this Soviet 
our way of looking at the role of woman, so brave and courageous, 
women has been the reason for strong enough to stand up to the 
difficulties and misunderstandings KGB, fearless in her writing and 
in dialogues with other Christian speaking, could actually be saying 
women who assume that any that it is only in the Church that 
woman who wants to become women are truly free to be them
actively involved in intellectual selves, to serve God as responsible 
and spiritual leadership in the and free human beings. When they 
church should be eager to see asked her why she did not want to 
women ordained. be a priest, she did not even 

There is an excellent example of understand the question. 
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Taking Stock 
I believe the debate in the world at 
large over the ordination of women 
has been beneficial to the Orthodox 
church. It H.as been extremely diffi
cult at titnes, for we were plunged 
into a debate which was not ours at 
all. The ques~bp.s were posed by 
those iri other churches and often 
asked in a hostiie, accusatory and 
impatient manner. However, the 
effect has been to force us to 
evaluate the place of women in the 
Orthodox church. 

Over the past ten years, three 
books and dozens of articles have 
been written about women and the 
Orthodox church by the Orthodox 
Church in America. These studies 
provide a firm reminder of the 
important historical role of women 
in the early Church. There clearly is 
a precedent for women taking an 
active role in the life of the Church. 
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3eginning with Holy Scripture, we 
1re referred to the Holy Women in 
he New Testament, to Dorcas, 
Nho was full of good works and 
:harity, Lydia, who assisted Paul, 
oanna and Susanna, who assisted 
he apostles and Christ, to Priscilla, 
Nho taught Christian doctrine. 

In the early Church, St. Macrina, 
;ister of Basil the Great and Gre
~ory of Nyssa, taught and inspired 
ler brothers and has been given 
·redit for founding monastic life . 
Nomen in early monastic com
nunities carried great responsibili
y, both spiritual and temporal. St. 
-Jina of George evangelized the 
vhole nation of Georgia in what is 
1ow the Soviet Union. Many holy 
vomen served the Church as dea
·onesses and in the Order of 
l\Tidows. 

We have been reminded that the 
aithfulness of women in Orthodox 

churches under atheistic or non
Christian governments has kept 
these churches alive. 

Today, I see a very healthy 
questioning of the participation of 
women in Church life at all levels, 
studying and revising some erro
neous liturgical practices regarding 
women, and an awareness of the 
need for more education of all the 
laity, men and women. 

There is also a marked increase 
of visibility of Orthodox women in 
general. This is happening slowly, 
naturally, and, I believe, will con-
tinue to grow. For example, there 
are now two women who have 
been elected to serve on the Metro-
politan Council of the Orthodox 
Church in America, a national 

Most women seminarians 
in the Soviet Union are being 
trained to serve as choir 
and music directors. 

seven years, six women have been 
appointed by the Metropolitan to 
chair national standing commit
tees. More women are attending 
and earning degrees in theology 
from our seminaries, and contrib
ute frequently to our newspapers 
and journals. There is discussion of 
restoring the Order of Deaconess, 
as a function of women in the 
Church without seeing it as a 
stepping stone to ordination to the 
priesthood. 

Another, and really very exciting 
effect of this exploration of the role 
of women in the Church has been 
to raise questions about masculini
ty and femininity, its place and 
purpose in God's creation, and 
what the implications are for the 
Church. There is at least one class 
being taught in our seminary right 
now about this issue of theology 
and sexuality. 

I believe that the spirit of com
munity and love in which these 
issues are being explored, the 
absence of the counter-productive 
anger and hostility, will encourage 

. Orthodox women to continue to 
work hard as they have always 
done in their families and 
churches. I think it will also chal
lenge them to use intellectual and 
spiritual gifts to serve the Church 
in more visible roles. o 

committee acting in an advisory Mary Ann DeTrana is a prominent 
capacity to, and appointed by, the woman leader of the Orthodox Church 
Metropolitan Theodosius, Primate of America (OCA). She lives in Rich
in the United States. In the past mond, Va. 
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WITH THE 
METHODISTS 
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OF 
ESTONIA 

by Robert Mulholland 

The customs hall quickly immersed angled mirror which enables the 
me in the conditions under which official in the booth to see behind 
our Estonian Methodist sisters and your back and whatever you might 
brothers live . I got off the ferry have with you below the level of 
from Helsinki with 200-300 Finns the window. 
who were going to Tallinn for the As I waited in line to be pro
weekend. We were herded into a cessed, I noted that the Finns 
large room about half the size of a ahead of me were being passed 
football field, divided in the middle through in about half a minute. 
by a row of passport booths. When I was finally encased in the 

In most countries, passport con- booth, however, I and my passport 
trol is simply an open desk where and visa were scrutinized for al
an official stamps your passport most five minutes . The official 
showing your entry into the coun- seemed to be checking both sides 
try and you are on your way. Here of my Soviet visa under an infra
it is different. Each passport desk is red lamp. He scrutinized several 
completely enclosed and the offi- lists on his desk, examined me 
cial is separated from the person closely several times, read through 
being processed by a heavy glass my passport repeatedly, and final
window. After the person in front ly returned my passport and visa 
of you is cleared and exits from the and opened the cage for exit into 
far side of the booth, a heavy metal the customs area. 
gate is moved across the exit by the In the customs area I was again 
official in the booth. As soon as you the object of Soviet scrutiny and 
enter the booth another heavy control. My luggage was given 
metal gate is closed behind you. only a cursory inspection; but my 
You are "imprisoned" in front of briefcase, with its papers, notes, 
the window. Over your head is an books, and Bible became the object 
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of intense scrutiny by almost every 
customs official. One official after 
another was called over to examine 
some portion of my materials, each 
bringing his own series of pointed 
and probing questions regarding 
who I was, the nature of my 
employment, and my reasons for 
being in Estonia. 

For almost 45 minutes the inves
tigation and inquiries continued. 
All the Finns had been cleared into 
Tallinn, but the customs officials 
hovered around me like wasps 
around a jar of jam. Finally, the last 
person to investigate me had a 
discussion with the head officials. 
He returned and informed me that 
I was free to enter Estonia . 

This experience provides a real
life parable, which illustrates the 
kind of scrutiny and control under 
which Christians in Estonia live 
and worship. 

As I rode through Tallinn in the 
Intourist car sent by the govern
ment to take me to the hotel, 
although it was less than three 

--
u 



Unbowed by official atheism, 
Estonia's Methodists :eroudly 

uphold their Wesleyan heritage. 

Young and dynamic, the Rev . Heigo 
Ritsbeck (left) explains a point to 
American visitors as entire Methodist 
congregation (a lso below) watches 
with rapt interest . 

weeks until Chtistmas, there was 
hardly any sign of Christmas in the 
city: no lights, no decorations, no 
Christmas music enlivening the 
stores or the streets, no brightly 
wrapped packages in the arms of 
the crowds in the streets . Only 
occasionally could I catch a glimpse 
of a Christmas tree or some lights 
or decorations in a house or an 
apartment window. Even then, 
they were not in the window for all 
to see and rejoice, but back in the 
inner recesses of the rooms . 

A Thriving Church 
In the midst of this environment, I 
found a vital and thriving Method
ist church . While Methodism 
didn' t reach into Estonia until 1907 
and the church suffered greatly 
during the German and Russian 
occupations during World War II, 
it is presently one of the strongest 
Methodist churches in Europe and 
the only Methodist church in the 
Soviet Union. 

In the Methodist church in Tal
linn, the capital of the Estonian 
Republic, I spoke several times to 
an overflowing congregation. 
Every seat was taken and the aisles 
and back of the church filled with 
people standing. The same experi
ence was repeated in Parnu, a 
resort center, and Tartu, the uni
versity city of Estonia. The services 
were held in Estonian, with run
ning translation into Russian for 
the sizeable number of Russian 
believers in each congregation. 

The Estonian people are lovers of 
music and gifted with a multitude 
of musical talents . This manifests 
itself both in the vitality and preva
lence of music in the worship 
services and in the number of 
diverse musical groups in the 
church. There seemed to be a 
musical ensemble for every age 
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Estonia's Methodist church 
is one of the strongest 
Methodist churches in Europe 
and also the Soviet Union's 
only Methodist church. 

group from children to senior citi
zens. Each group was remarkable 
for the high quality of performance 
and the deep spiritual intensity 
which manifests itself in their 
singing and playing. When they 
discovered that I play the saxo
phone, immediately a saxophone 
was obtained and I was expected to 
play as part of the worship. 

Every age group seems to be well 
represented in the Methodist 
church in Estonia, and all are active 
in the life and worship of the 
church. The basic worship experi
ence of the church is quite similar 
to ours in the United States: a call to 
worship, invocation, prayers, 
scripture reading, offering, ser

and a consecration of life to the will 
of God. 

The Methodist communities are 
housed in a variety of worship 
places. In Tallinn, the Methodists, 
whose own church was destroyed 
during the bombings of World War 
II, share a church building with the 
Seventh Day Adventists. In Parnu, 
they worship in a small chapel-like 
building located down a side alley 
behind a row of houses. In Tartu, 
the Methodists and Seventh Day 
Adventists share the basement of a 
magnificent Russian Orthodox ca
thedral, the rest of which is a 
depository for state records and 
archives . 

mon, and benediction, all inter- Wesleyan Heritage 
spersed with hymns and other With the dedication of a new 
music. At the close of the "formal" church in Narva, there are now 17 
worship service, however, the Methodist churches in Estonia. 
Methodists of Estonia differ from The new church in Narva seats 
us. Instead of heading home or to about 160, and at the dedication 
their favorite restaurant for dinner, about 250 people were present. 
the church comes alive with spon- Although many of the churches are 
taneous prayer circles, discussion served by pastors who also hold 
groups, Bible studies, and a con- other jobs, a number of churches 
siderable number of seekers at the have full-time pastors. Theological 
altar. People come to the altar for education for the pastors is ex
special prayer: for healing, for tremely difficult to acquire. The 
personal difficulties, for relation- Methodists are not allowed to have 
ships. They come for counseling, their own seminary, nor, of course, 
seeking the deeper spiritual life . are they allowed out of the country 
They come for confession and to attend seminary. In spite of this, 
repentance, and for renewal in the I found the pastors to be steeped in 
faith, to inquire about the Christian the scriptures, persons of pro
life, and, of course, for first-time found prayer life, and strongly 
commitments to Jesus Christ. shaped by the Wesleyan heritage 

The "formal" and "informal" and its theological distinctives. 
services together run from two to These pastors provide sensitive, 
three hours. Most of the churches courageous, and compassionate 
have at least two services on ministry to the people of the 
Sunday; some have three; and all church and the larger society. 
have a number of other services In true Wesleyan fashion, the 
during the week. There are prayer Methodist church in Estonia is 
meetings, Bible-study sessions, active in ministry to the social ills of 
and song services. All the meetings its society, especially to persons 
and services are characterized by a suffering the bondage of alcohol
deep commitment to Jesus Christ ism. One evening I had dinner in 
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the rather luxurious apartment of a 
couple who also owned a summer 
place in the country. On another 
occasion I had lunch with a couple 
and their four children who lived in 
two rooms on the top floor of a 
decrepit wooden house with no 
running water. Both couples wor
ship together in the same church. 

The energy and dedication of the 
Methodists can be seen in their 
headquarters building. The state 
offered the Methodists a bombed
out building in the old, thirteenth 
century sector of Tallinn. Only the 
cellar and part of the first story 
walls remained . One stipulation 
was that the building be restored in 
the style and architecture of the 
thirteenth century city. The church 
members undertook the task, and 
completed the restoration with 
their own hands and with their 
own difficult-to--0btain resources. 

The pastors are unique . One 
pastor had been forced into the 
German army during the occupa
tion, and when the Soviets took 
control all persons who had served 
in the German forces were placed 
in prison camps. It was there he 
found Christ and his life was 
transformed. Upon his release, he 
returned to Estonia and took up his 
ministry. Another pastor spent 
several years in Siberia where he 
was sent because of his evangelistic 
zeal in proclaiming the gospel 
during the early years of the Stalin 
era . The miracle is that in both of 
these men there is no evidence of 
bitterness or resentment. They ra
diate the forgiving love of Christ 
and incarnate it in their compas
sionate ministries. o 

The Rev. Robert Mulholland is the 
dean of the School of Theology of 
Asbury Theological Seminary in Wil
more, Ky. 
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Raising Babies Soviet Style 

by Nancy Condee 

Learning to care for a first-born 
baby in one's own culture is a 
confusing enterprise, or so I have 
heard. It involves stepping into a 
world where logic is of even less 
help than it normally is; and where 
any advice, however foolish, is 
invaluable if only because it con
tradicts earlier advice-" Babies 
know what's good for them; they 
are born with a survival instinct. " 
"Babies don't know what's good 
for them; after all they are only 
babies ." 

However, learning to care for 
your baby in a foreign culture can 
add a kind of Alice..:...in-Wonder
land eeriness to daily attempts at 
getting by in that culture . Having 
never previously taken care of a 
baby, either as sitters or as doting 
relatives, my husband Volodya 
and I sat in our Moscow apartment 
reading Dr. Spock's Baby and Child 
Care with the avidity and confusion 
of two horticulturalists reading a 
manual on growing tulips on Mars . 
The bulbs may be the same, but the 
planet is very different. 

••• 
Dr. Spock' s Baby and Child Care 

has in fact been translated into 
Russian many years ago , and 
enjoys enormous respect here, de
spite the fact that it is no longer 
obtainable in Russian. Tattered 
copies in English, French or any 
other commonly read foreign lan
guage are passed from hand to 
hand, painstakingly deciphered by 
one generation of mothers after 
another. "Read Spock" is the most 
frequently heard reply to questions 
about child care for many of the 
same reasons as in the West: Spock 
is reassuring, consoling and doles 
out advice with a sense of humor 
and sympathy for the new parents. 
His "free regime," as known here, 
provides a welcome contrast to 
earlier, more rigid systems of child
rearing originating in Germany. 
Yet, for all his popularity, Spock, 
like his German colleagues before 

him, must coexist with centuries of 
local wisdom and practices. 

Living here in a foreign country 
with a small baby, I have accumu
lated a number of suggestions 
relating to child care, based on folk 
beliefs and some on accepted medi
cal practice. Being a novice, I will 
not presume to comment on the 
effectiveness, much less the advis
ability of the Russian practices . I 
will merely describe. 

Mothers' milk being a crucial 
element in the child's physical and 
psychological well-being, it is 
thought that a chill or even the 
wearing of low-cut blouses may 
result in a cold in the breasts . To 
counteract possible calcium defi
ciency, a woman editor advised 
mothers to boil Soviet toothpaste 
three times and to eat the chalk
like residue. 

Folk medicine is 
part of a vast 
system of beliefs, 
superstitions and 
amateur medical 
practices in the 
Soviet Union. 

Rubbed on the baby's face after 
each feeding, it is said that a 
mother's milk will enhance the 
child's beauty. Administered as a 
nasal douche, supposedly it can 
cure a baby's cold. 

A common remedy for baby's 
constipation, according to one 
school teacher and a mother of 
three, is dill water (home brewed 
or purchased in the pharmacy). 
Clear and aromatic, the liquid is 
mixed with mother's milk and fed 
to the suffering infant. This, in fact, 
is the infant version of a favorite 
adult cure for constipation-dill 
vodka . 

In a society without Q-tips, 

swabs may be fashioned by twist
ing cotton wool around match
sticks . The match is then removed 
and the resulting swab is used to 
cleanse the baby's nose and ears. 

While Pampers have yet to reach 
Moscow, babies here are diapered 
in podguzniki (disposable liners) 
which reduce the constant task of 
washing soiled diapers . Cheese
cloth, bought up in vast quantities 
by pregnant women, is used to 
clean the baby's bottom. While 
Russian ,parents are as baffled by 
colic as their American counter
parts, they find their babies are 
soothed by having their tummies 
rubbed in a clockwise direction 
around the navel. Our daughter, 
Kira, was not soothed by this 
practice, but didn't at all mind 
having it done when well. 

Diaper rash can be avoided by 
slathering the baby's behind, at 
each changing, in sunflower oil. 
Used by adults as a mouthwash 
each morning, one writer advised, 
sunflower oil would also stave off 
cavities and gum disease. A sociol
ogist recommends towels soaked 
in sunflower oil and wrapped 
around the chest as a sure-fire cure 
of chest coughs and bronchial 
infections . 

••• 
In those leisure hours that par

ents never have, the baby' s growth 
can be lovingly charted from one 
month to the next by dipping his or 
her foot in beet juice and printing it 
on a piece of paper. 

Folk medicine for mother and 
baby is only a small part of a vast 
system of beliefs, superstitions, 
and amateur medical practices here 
in the Soviet Union. For many 
reasons, including shortages of 
commonly needed drugs, impuri
ties or dilution of existing drugs, 
minimal information about current 
medical practices and enduring 
mistrust (founded and unfounded) 
of chemical preparations, folk 
medicine plays an important role in 
health care . o 

Nancy Candee, Assistant Professor of 
Russian at Wheaton College, Norton , 
Mass. , is studying contemporary cul
tural politics in the Soviet Union . This 
is an excerpt from her book A 
Moscow Journal to be published by 
Doubleday in the fall of 1988. 
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Books 
ALONE TOGETHER 
by Elena Bonner 
Alfred A. Knopf, 1986, 270 pp., $17.95 
Elena Bonner is the wife of Andrei 
Sakharov, Nobel prize winning Soviet 
scientist whose appeals for peace and 
freedom led to exile in the Soviet city of 
Gorky. Their painful story is told in this 
hastily written account. Like Elena 
Bonner, the book is complaining and 
courageous. As she notes in her intro
duction, the story is not happy. Writ
ten in the five months while she was on 
a hard-won trip to the United States to 
see her children and mother and to 
have what turned out to be six heart 
by-pass operations, the book, as she 
says, is neither memoirs not diary but a 
chronicle. Forbidden to speak to the 
press while she was here, Bonner used 
her time to be with her family, tend to 
her health, and record the events that 
occurred in the Bonners' attempt to 
gain her exit and return. 

Episodic, the narrative is sometimes 
difficult to follow chronologically, yet 
graphic in description of what it is like 
to be constantly watched and separat
ed from work and family. Soviet 
propagandists went to great length to 
discredit the Sakharovs, especially 
Elena. Damning articles have been 
written about her and her evil influ
ence on her famous husband. Bonner 

not only describes them but includes 
English translations in the "fat" docu
mentation at the end of the book. 
Isvestia (a Russian daily) accused her of 
being a "NATO-ized provocateur who 
encouraged her husband to go on a 
hunger strike on her behalf to " feed the 
propaganda organs of the U.S. A. " in 
order that she could slip away to the 
West "even over her husband's dead 
body." Tass (Russian news agency) 
denied that Bonner was ill and said 
adequate, free treatment was available 
in the Soviet Union for her heart 
trouble. 

One of the distressing things about 
this often distressing book is the role of 
the medical personnel assigned to 
Elena Bonner and her husband . Ac
cording to her, they were agents of the 
KGB who gave her husband wrong 
medication, force-fed him, told him he 
had Parkinson's disease, and ignored 
her health problems. For Elena is also 
Doctor Bonner, a retired physician 
who was a nurse decorated for bravery 
in World War II and one quite knowl
edgeable about medicine. 

Elena has contempt for many Soviet 
functionaries-secret police, judges, 
bureaucrats of many kinds, but re
serves her most scathing criticism for 
doctors . Perhaps next on the contempt 
scale would come journalists. No 
doubt Bonner caused much trouble to 
the authorities with her outspoken 
comments on behalf of her husband on 
trips outside-to Oslo to receive the 

Nobel prize on his behalf and to Italy to 
have medical treatment. 

Her hard life did not begin with her 
marriage to Andrei Sakharov (a second 
marriage for both). Her parents were 
imprisoned during the Stalin purges. 
Her father died at the age of 42 and was 
posthumously rehabilitated. There is 
ugly anti-Semitism included in some 
press accounts. Bonner describes how 
the photos and "Gorky tapes" which, 
according to her, were concocted by 
the German mass circulation magazine 
Bild and journalist Victor Louis. They 
manipulated photos and tapes made 
with hidden cameras suggesting that 
the Sakharovs were well and happy. 
She calls the films immoral, saying that 
they violate "ethical norms, medical, 
professional and human." 

On her trip to the West, Dr. Bonner 
talked with university presidents, sci
entists, Mayor Koch and prime minis
ters Thatcher and Jacques Chirac. At 
the White House she did not see 
President Reagan. She writes with 
open sarcasm of the man she did 
see-the President's national security 
adviser, Admiral John Poindexter. He 
advised her that they would work 
quietly without publicity for her hus
band's freedom (at the time this was 
written we didn't know how many 
things the admiral was doing secretly). 
Bonner felt Poindexter understood lit
tle of Sakharov's work or the signifi
cance of his efforts for peace. "I must 
say this erroneous view of Sakharov as 
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simply the most important Soviet dis
sident-because he is an academic
ian-is still frequently encountered in 
both scientific and political circles and 
speaks only of the narrowness of 
historical concepts ." Bonner com
ments that quiet diplomacy in defense 
of human rights is an old game. She 
tells how she was led out along the 
backstairs as George Bush and his 
bodyguards rushed by. "I am sorry I 
didn't see the Oval office or the garden 
where the president signed a procla
mation declaring Andrei Sakharov 
Day. I won' t be able to tell Andrei what 
they look like, but I certainly will 
describe the backstairs to him." 

With glasnost has come .freedom for 
Elena and Andrei, but they are not 
content to rest and recover from their 
ordeal. A new paper with the title 
Glasnost carries an appeal by Andrei 
Sakharov for further efforts for peace 
and human rights . 

B ETIY T HOMPSON 

Betty Thompson is associate general 
secretary for the Mission Education and 
Cultivation Program Department of the 
General Board of Global Ministries . 

THE RUSSIAN ORTHODOX 
CHURCH: A CONTEMPORARY 
HISTORY 
by Jane Ellis. Bloomington and Indianapo
lis : Indiana University Press, 1986 . 531 
pp., $39.50. 

The prevailing philosophy of reli
gion espoused by the Communist 
Party of the Soviet Union (CPSU) is 
forever enshrined in the monotonous 
drone that religion is the "opium of the 
people"; that it is an "alien ideology", 
an abberation or remnant from the past 
doomed inevitably to wither away 
when the future communist society 
finally arrives. Therefore, any conces
sions to, or acceptance of, the undeni
able presence of genuine religious life 
throughout the various republics of the 
Soviet Union are fundamentally un
dermined at their very root by this 
stamp of official atheism. The continu
ing presence of the historical Russian 
Orthodox Church-the subject of Jane 
Eilis' s excellent study-can then at 
very best be accorded only a hostile 
toleration, and at worst be rather 
openly manipulated and exploited by 
the Soviet State with the general design 
of keeping the close scrutiny of the 
Western world off balance. With con
siderable detail and insight, this new 
book about the contemporary Russian 
Orthodox Church tells us how this has 
been done from the mid-1960s almost 
to the present day. 

Jane Ellis is a Senior Researcher at 
Keston College, Kent, England. She is 
also the editor of the journal Religion in 
Communist Lands. Keston College com
bines scholarship and dedication in 
monitoring the conditions of Chris
tians in communist countries. 

In this book, Jane Ellis uses and 
synthesizes the abundant and varying 
sources available at Keston College to 
construct a comprehensive, coherent, 
and convincing image of the much
suffering Russian Orthodox Church. 
She clearly recognizes the spiritual 
vitality of the Church even amidst, or 
in spite of, the seemingly endless 
restrictions-whether legal and bind
ing or petty and arbitrarily imposed
which clearly and painfully circum
scribe the work of the Church in 
bringing the Gospel to Soviet society. 
She writes in conclusion: "In the 
evidence of the preceding pages, we 
must expect that the largest national 
church in the world will continue to be 
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a shining example of the power of the 
Christian faith to inspire people to 
overcome unprecedented persecution 
and suffering." However, she clearly 
does not exaggerate or romanticize the 
possibilities of what is, essentially, a 
persecuted Church, for she earlier 
concluded that "as an institution with
in Soviet society," it must be conceded 
that " it is clearly meaningless to talk of 
the growing power of the Russian 
Orthodox Church ." 

This juxtaposition of the Church as 
institution and the Church as a living 
organism of fa ithful believers is promi
nent throughout the book and even 
determines its structure. For the book 
is divided into two parts; the nine 
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chapters of Part I describing the insti
tutional Church under the headings: 
Churches and Dioceses; Parish Life; 
The Clergy; Theological Education; 
Monasticism; Publications; The Laity; 
The Episcopate; and Church-State Re
lations. 

What emerges throughout is an 
image of a Church which is forced to 
expend great amounts of energy-and 
forced to resort to tortuously subtle 
and morally ambiguous positions-to 
insure simple institutional survival. 
The price to be paid for this survival is 
plainly very high. The educational 
possibilities of the Church are severely 
restricted, and evangelization, charita
ble work, and missionary activity are 
forbidden by the State . The cumulative 
effect is a painful awareness of the 
tremendous difficulties encountered at 
the daily level by the believing Ortho
dox Christian living within the boun
daries of an atheistic State. The State, 
however, denies the very existence of 
such difficulties. Although, freedom of 
conscience as to religious life and a 
strict separation of Church and State 
are written into the Soviet Constitution 
(Art . 52), Ellis repeatedly demonstrates 
that direct interference and surveil
lance by the CRA (Council of Religious 
Affairs) is unceasing. When the CRA is 
approached, petitioned, or denounced 
for such activity by believing Soviet 
citizens or the Western world, official 
Soviet spokesmen placidly refer to the 
Soviet Constitution which states that, 
"Citizens of the USSR shall be equal 
before the law, irrespective of ... atti
tudes to religion. Equality of rights of 
citizens of the USSR shall be ensured in 
all fields of economic, political, social 
and cultural life" . 

Although church leaders will take 
refuge in such constitutional provi
sions, the author's solidly documented 
evidence convinces us otherwise. 

If we are not entitled to speak about 
freedom of action or movement among 
the Orthodox dissidents, then we can 
certainly speak of freedom of thought 
and expression (unofficially , of 
course), ultimately of spiritual freedom 
itself. The newly found faith of these 
young Orthod<?x intellectuals was un
animously expt:?rienced as a liberation 
from the strictures of Marxist-Leninist 
ideology into the realm of Christian 
spiritual freedom. The author reminds 
us of the 'occupational hazards' of 
belonging to this group: " their writers 
know that they are not merely engag
ing in an academic or ecclesiastical 
discussion, but writing words for 
which they may have to pay with their 
careers, their health and their liberty" . 
This in itself is a tribute to their 
perseverance. 

Anyone in the least familiar with the 
great Russian writers and philosophers 
of the nineteenth century and the 
tradition they generated of raising 
'ultimate questions' in an acute and 
agonizing manner, will feel that same 

spuituat 
'seminar 
these rel 
absolute I 
diJl1ir Po 
conclusic 
not exist, 
sense in 
surveys 
philosop 
and the 
written i 
cussed 1 

(literally 
with the 
tolo~cal 
dyaev a 
Russian 1 

journals' 
pletely d 
of the Sta 
these gif 
camps o 
follow. 

The tr 
Dimitri 

airobil 
as "prot 
~oussan 
the Sovie 
Yakuninl 
detailed 
lunately, 
mention 
Ratushin 
upon he 

If, ind 
Russian 
"the mo 
attempt! 
history", 
ments-t 
about ti 
Church i 
shevik 
and ma 
Russian 
over the 
is the r 
renewed 

The Re, 
Holy Tn 
Ontario, 

For •om, 

PRES 
P.O. B 



TEVE. K osTOFF 

The Rro. troen o to is Pa tor o the 
Holy Tnmty Orthodo Church, London , 
Ontario, Canada . 

• Large 1 O Inch gold· 
bordered plates. 

•Orders fill ed for 25 
or more plates 

• We also ma e ce
ramic tlle, church 
note paper and 
Christmas Cards 

• New·Wood Plagues. 

for aamp/o ontl ll/111lrolotl /11orol11ro wrllo : 

PRESTON-HOPKINSON CO. 
P O Bo 605. Appoma o VA 24522 

(804 l 352·5471 

Your Christmas Gift 

Make the Prayer Calendar your gift to family. 
friends. pastor. colleagues - and join many thou
sands of other United Methodists who use the 
Prayer Calendar daily as a guide in devotions. 

The Prayer Calendar offers: 

• spiritual growth through meditations and 
prayers 

• guidance in daily prayer for missionaries. 
deaconesses and short-term workers on their 
birthdays and for mission projects of The 
United Methodist Church around the world 

• further links to mission through names of 
heads of colleague churches overseas. direc
tors and staff of the General Board of Global 
Ministries. retired workers 

• maps to help locate areas of mission 

Order your copies now from: 
Service Center. General Board of Global Ministries 
7820 Reading Road. Caller No. 1800 
Cincinnati. Ohio 45222-1800 

Cost S3.50 plus postage and handling. 

• "EW \< ORLD OUTLOO OCTOBER 19 7 (429) 45 



46 

VIEWPOINT 

Leontine T. C. Kelly 

Some thoughts 
as the quadrennium 
races along 

It hardly seems possible that we are 
already into the closing days of 
another quadrennium. Our de
nominational activity of delegates' 
meetings, episcopal speculations, 
task force, committee, commis
sion, Board and Council report 
preparations have begun to herald 
another General Conference of The 
United Methodist Church. Balti
more bicentennial celebration and 
deliberations seem only a year or 
two ago . The days have raced by! 

••• 
As a one-quadrennium episco

pal leader, I can attest to the feeling 
that "I've only just begun." At the 
same time I am aware that though 
retirement is imminent, there is a 
sense of never finishing the min-

the church, yet their acceptance in 
leadership roles has not kept pace 
with either their gifts or their 
numerical presence. In ecumenical 
circles, we who are United Meth
odists have much to celebrate and 
much to teach. By contrast, our 
progress is marked, but by our own 
intentional pronouncements we 
still have a distance to go. 

••• 
One of the high moments of the 

quadrennium for me (and there 
have been so many) was the oppor
tunity to install the officers of the 
first African Clergywomen's Con
sultation. When the women were 
brought together by the Division of 
Ordained Ministry and the General 
Board of Global Ministries in 
Nairobi, Kenya in 1986, they had to 
use interpreters to understand the 
various languages spoken. How
ever, the power that really bound 
them to one another and to those of 
us from the United States and Latin 
America who were present was the 
power of the Holy Spirit. The 
language of the call to ordained 
ministry was as clear as the com
mon response, "Here am I, send 
me." The geographical context of 
individual ministry was unique, 
but the faith commitment to preach 
the word, administer the Sacra
ments, and order the Church was a 
recognizable yearning we all 
shared. 

••• 
istry tasks of the church at any level It has been great to witness 
of service. There will always be sisters and brothers, of many races 
much to be done as the harvest and cultures in this great church of 
continues to ripen and the laborers ours, struggling together over dif-
remain few. ficult world issues. How important 

I welcomed Lyle Schaller's as- have been the support groups, 
sessment in the The Interpreter that male and female, studying the 
effective clergywomen have con- Bible together in the midst of their 
tributed to the membership/vitality diversity and theologizing over the 
turn around in United Methodism. implications of the Word of God for 
I pray that the Council of Bishops our individual and corporate lives 
will reflect the significant contribu- today. It is risky to seek to be a truly 
tion of my sisters in the faith who inclusive church, but what a great 
have responded to God's call with model we can become. 
the enthusiastic commitment of I praise God for the opportunity I 
great ministerial abilities and skills. have had to experience acceptance 

In many places around the as a bishop of the church by 
world, women-lay and clergy- ecumenical judicatory heads as 
are making an important difference well as by my brothers and sisters 
in the Church of Jesus Christ. The on our Council of Bishops. There 
contribution of women has never has been much love even when 
been merely token in the history of there has been disagreement. I 
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have experienced Shalom and I am 
grateful. 

There is so much for us to battle 
together for and against in the 
name of Jesus Christ; we have little 
time or reason to contend with one 
another. My prayer is that the 
coming General Conference and 
the closing days of the quadren
nium will find us one people in 
Jesus Christ, ready and able to 
minister in God's needy world. o 

Bishop Leontine T.C. Kelly is bishop of the 
San Francisco Area of The United Method
ist Church. 
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