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MISSION MERO 
News and Analysis of Developments in Christian Mission 

September, 1985 

South Africa. Fast-breaking aevelopments in South Africa have been reflected in the 
U.S. Thirteen national ana international agencies of the Unitea Methoaist Church 
met in Chicago Aug. 13-14 to discuss policy about investments in companies acing 
business in South Africa. The investment portfolios of the agencies total about two 
billion aollars, most of which is managea by the General Boara of Pensions. Three 
appropriate strategies were suggestea by the consultation: shareholder advocacy, 
selective aivestment, and full aivestment. Advocacy suggestions includeo asking 
corporations to: sign the Sullivan Principles, aiscontinue sales to the government 
of South Africa which woula help support apartheia laws, place a moratorium on new 
investment ana expansion, announce a time for witharawal from South Africa if 
apartheia laws are not repealea. Agencie~ should also give preference to banks and 
other institutions which have promisea to make no new loans or to renew loans to 
South Africa ana to discontinue operations there. All Unitea Methodists were asked 
not to invest in or wear Kruggerana gold coins. The recommendations will be sent on 
to the inoivioual agencies ..•. Meanwhile, leaaers of the Methoaist Church of 
Southern Africa were among nine church leaders ~ho met with South African president 
Pieter W. Botha to urge the ''desperate neeo at this time for dramatic act ion." The 
Rev. Peter Storey, the church's presioent, and its secretary, the Rev. M.S. Mogoba, 
also conoemmea 0. S. evangelist Jerry Falwell for his comments about t he situat i on 
there. Earlier, the Methoaist leaders had callea for a nationa l consultation of all 
factions. 

Peace. A Worlo Methodist Council-sponsored World Christian Peace Conf erence, 
meeting in London July 23-30, has called for "a new commitment to peace-making and 
to Jesus Christ the Prince of Peace." The meeting, which brought together 250 
oelegates from 32 countries, sought to tie together church concerns for evangelism 
ano social justice. The Rev. Alan Walker, Australian director of the World 
Evangelism Campaign, told aelegates that only peace with Goa makes worla peace 
possible. In its closing message, the Conference: supported a freeze on proouction, 
testing ano deployment of further nuclear weapons ana their introauction into 
space; conaemned the intervention of all states in the affairs of others, such as 
Afghanistan and Nicaragua; supported a nuclear-free Pacific and enoorsed New 
Zealand's actions in support of this; urged Australia to grant lano r i ghts to 
aborigines; calleo for a renegotiation or cancellation of existing f oreign debts by 
third worlo countries •••• In preparation for a pastoral letter by UM bishops on t he 
Nuclear Threat, two aays of hearings were hela at Foundry Church in Washington, 
D. C.,July 15-16, by a six-person panel. Testimony by 25 persons, such as sc i entist 
Carl Sagan and U.S. Air Force General Robert R. Rankine, Jr., and wr i tten 
submissions by Secretary of Defense Caspar Weinberger and UN Secretary Genera l 
Javier Perez de Cuellar will be part of the input for the letter, expectea to come 
before the Council of Bishops in November. 



Women Deacons. The general synod of the Church of England gave overwhelming 
approval in July to the ordination of women as deacons. Although the church has had 
deaconesses since 1862 (it currently has 350), they have been considered as laity. 
Deacons are allowea to officiate at marriages and baptisms, but not to presiae at 
the eucharist. Opponents fear the vote, which must . be -ratifiea by the UK 
Parliament, is a step towara female priests, of whom there are an estimatea 600 in 
other parts of the Anglican Communion. The controversy over women priests, together 
with theological views expressed by some bishops, have figured in the 
well-publicized defections of Anglican priests to the Roman Catholic Church. 

China Teachers. Four United Methodists are among 12 Christians who will teach in 
the People's Republic of China for a year, the first group from mainline Western 
churches to work in China since 1949. They are being sent in response to a request 
from the Amity Foundation, formea last April by Chinese Christians unaer the 
leadership of K.H. Ting. The Amity Foundation board includes Christians ana other 
citizens and is independent of any church body, but makes Christian presence and 
participation in China's social aevelopment more widely known. Teachers are being 
recruited in Germany and Japan as well as in the U.S. The UM teachers taking part 
are Sally Jo .Q2.l, Kemptown, Md.; Arba Herr, Nashville, Tenn.; Ron ana Leona 
Dameron, Gilt, Ca 1 . -- --

Deaf Congress. The eighth annual UM Congress of the Deaf, hela in Mishawaka, Ind., 
July 21-23, asked local churches to provide audio-enhancing devices, interpreters 
ana programs by, with ana for deaf people. The 200 participants also: urgea UM 
Communications to close caption its cable television series scheauled to begin in 
January, 1986, and to feature aeaf ministries in its programming; voted to form 
jurisdictional organizations; and agreea to accept UM visual curriculum materials 
for use by persons who speak English as a secona language. They heard a report on a 
10-year-old Methodist Church of the Deaf in Seoul, Korea. Holly Elliott, San 
Francisco, Cal., was electea president for a 4-year term. 

Personalia. David Blackburn, Western Jurisdiction field representative for mission 
development, GBGM, was one of those arrestea in Sacramento, Cal., in June to 
protest Congressional support for aid to Contras in Nicaragua .•.• Park Sang Jung, 
55, has been electea general secretary of the Christian Conference of Asia.~ 
succeds ~Kim Hao of Malaysia, who has served since 1973 •.•• A number of new 
executives of'""the-1=Torla Council of Churches were named at the Council's Central 
Committee at Buenos Aires in August. They include: Ruth Sovik, general secretary of 
the World YWCA, as deputy general secretary; Klaus ~r as director of the 
Commission on Inter-Church Aid, Refugee and World Service; Cliffora Franklin Payne, 
director of the Education unit. Joan Brown Campbell becomes full-time airector of 
the WCC's New York office on October l •••• Richard D. Thelin, professor of social 
ethics at Garrett-Evangelical Theological Seminary-rn Evanston, Ill., has been 
namea acaaemic dean and vice-president for academic affairs ••.• Readus Watkins, 
associate general secretary for promotion and benevolence interpretation for UM 
Communications, has resignea effective Nov. l ..•• Lovett H. Weems, Jr., 
vice-president of Wesley Theological Seminary in Washington, D.C.,""""has been namea 
president of Saint Paul School of Theology in Kansas City, Mo •••. Retirea UM Bishop 
Melvin E. Wheatley, Jr., and his wife, Lucille, received tne 1985 Human Rights 
Award o~the Oniversar-Fellowship of Metropolitan Community Churches for their 
"Christian witness and courage" in behalf of "lesbians ana gay men ana their 
families ana friends." 



Deaths. Ethel S. Ayres, 84, a retired Worla Divisi on mission ary who served 18 years 
in Central Zaire, died on June 26 ••. • Eugene Cars on Bl ake, 78, who was general 
secretary of the Worla Counc i l of Churches 1966- 72, president of the National 
Council of Churches 1954-57, and statea clerk of t he Unitea Presbyterian Church, 
U.S.A., 1951-1966, aiea on Ju ly 31 i n Stamford, Ct. (See editorial, Page 
7) •••• Milton R. Coles, 43, an inactive World Div i sion mis s i onary who servea nearly 
four years in"""Ia1re, aiea on July 13 . ... Stanley S. Kresge , 85, former heaa of the 
Kresge Company ana K-Mart who gave mil l i ons of dOTl ars to Unitea Methodist causes, 
aieo June 30 in Detroit •••• Nova Langston , 47, execut ive secretary of the Unitea 
Methodist Development Fund, died August 23 of cancer. During her three-year tenure 
as heaa of UMDF, over $15,000,000 in l oans were maae to local churches. She is 
survived by her parents ana three ch i ldren .••. Joel Mila, 90, a Sweaish Methoaist 
church artist who did paintings and aecorat i on"'S"Tn chu rches in Scandinavia ana 
Switzerland, has died. Hi s work was featured i n a number of publications, incluaing 
NWO •••• Oaessa C. Patton, 67, an of ficer in two uni ts of GBGM, aiea in St. Paul, 
Minn., July 23-after suffering a heart attack . Recora ing secr etary of the Women's 
Division ana a vice-pres ident of the Nat ional Pr ogr am Division, she was attending a 
meeting of the National Div ision's Town and Country Network when stricken. A 
resident of Jackson, Miss., she i s surv i vea by a hus band and three 
children ••••• Caroline A. Porter, 96, a retirea deaconess who servea for many years 
at Homer Toberman Settlement House, San Pedro, Cal ., di ed July 16 in Spring Valley, 
Cal •••• Dwight C. Smith, 84, reti r ed general sec r etary of the John Milton Society 
for the Bl1na,-clied July 14 in Claremont , Cal •. •. Emma Spahr, 92, retired assistant 
treasurer for the Board of Missions of the former Evangelic al Unitea Brethren 
Church, diea July 18 in Dayton, Ohio •..• Margaret El i zabeth (Mrs. l:_ Boya) Tyrrell, 
75, a well-known mission interpreter and fo rmer GBGM executive , diea July 30 in 
Richmona, Va. A former pres i dent of the Virg ini a Conf erence Women's Society of 
Christian Service, she servea as an executive of the Women's Division 1966-74 ana 
had servea as a mission interpreter s i nce her ret irement ••.• Wi llem Adolf Visser 
'tHooft, 84, a Dutch churchmen who served as genera l secret ary of the Worla Council 
of Churches from its fo rmation in 1948 until 1966 , ai ea July 4 in Geneva, 
Switzerland. (See tribute on page 38) • • .. El izabeth Wat son, 81, editorial assistant 
on New Worla Outlook for 33 years un ti l her ret iremen t in 1969, diea on August 2 in 
Johnston, S.C. After earning a master s degree f rom Scar r itt College, she taught 
briefly before joining the magazine staff. 

What ~ Mission? Two aifferent United Methoa ist gr oups are holding meetings to 
aiscuss the meaning of mission. The Commission t o St udy the Mission of the U~C hela 
a meeting in Techny, Ill., July 31 -Aug . 2 to foc us on biblical ana theological 
issues. Mortimer Arias of the Sc hool of Theology at Claremont lea stuaies on three 
biblical concepts--jubilee, announcement of the re i gn of God, ana the Great 
Commission. GCOM executive Paul F. McCleary submi tted a 69-page paper on the social 
context of mission. The study, author i zed by the 1984 General Conference, is 
chaired by Bishop Emerson Colaw with GCOM execu t i ve No rman E. Dewire as secretary. 
It is seeking input from UM clergy and members. A dr aft statement will be 
consiaer~a in November ••.• In an upaat i ng of its theology of mission paper, the 
General Board of Global Ministr i es is ha l oi ng a series of eight consultations on 
five continents. The fir st two we r e held in Au gust in Zimbabwe ana Switzerlana, 
with upcoming hearings scheauled for Si ngapore, Lati n America, ana four cities in 
the U. S. A first araft of a new statement, updating tne 1980 "Our Mission Today", 
will be ready by Fall of 1986. 



Mozambique. A delegation from the New York Ann~al Conference of the Unitea 
Methodist Church which took more than $250,000 worth of medicines to Mozambique in 
August fauna wiaespread malnutrition and poverty but a resurgent church. The 
Southeatern African nation has been suffering from arought ana is plagued by civil 
war. An insurgent group, financed by South Africa, has brought civil war to all 10 
provinces of the former Portuguese colony. The regime of Presiaent San1ora Machel 
was consiaerea Maoist when it gained power in 1974 but is now striving to be 
nonaligned. It is more open to religion and Methoaist churches are reopening, with 
"people coming out the winaows 11 at services, chilaren ana teenagers a key part, and 
the Methodist women's organization a source of real strength. The Reagan 
aaministration requested $13 million in non-military aid for Mozambique but the 
U.S. Senate turned down the request. 

Retiring Missionaries. Twenty-one retiring missionaries were salutea for their 
lifetimes of overseas service at the UM Missionary Conference in Williamsport, Pa., 
in July. Honorea were: William F. and Dorothy Anderson, Mozambique ana Kenya; 
William and Esther Finster, Zimbabwe; George and Flora Fleshman, Zimbabwe and 
Botswana; Carroll ana Tove French, Zimbabwe; Russell and Eileen King, Philippines 
ana India and the U.S. Red Bird Missionary Conference; Tunn1e an<fTToise Martin, 
India; A.T. (Pete) and Marianna Peterson, Brazil; Borghild Sorenson, India; Lois 
Mildred-=ra;lor, Zimbabwe and Botswana; Elizaoeth Tennant, Japan; Ward ana TeY:Y::Y
W11 liams, Algeria and Zaire; Marion and Fannie Wooas, Costa Rica.--

US-2s. Sixteen recent college graduates who will spend the next two years in 
short-term missionary service in the United States spent eighteen days of 
orientation July 23-August 9 preparing for their assignments in such places as an 
abused children's home, a women's shelter, a school for Appalachian children, and a 
college spiritual life center. Unaer the US-2 program of the National Program 
Division of the GBGM, the volunteers will each receive $200 a month and board ana 
health insurance. This year's group includes: Terri Bergman, Spring Hill, Fla.; 
Julie Cobb, Fostoria, Ohio; G. Dee-Ann Dixon, Quinault, Ohio; Karen Garman, 
Syracuse:-N.Y.; Verena Hart,-Clinton, N.Y.; Jennifer Keller, Evanston, Ill.; Lora 
Lee Morrison, Reynolasburg, Ohio; Rick Rhoaes, Spencer, Okla.; Krista Snedden-,
Coshocton, Ohio; Heather Stevenson-:-J'Oroan, N.Y.; Mickey Strange, LaGro, Ina.; L. 
Jannae Tunnell, Dallas, Texas; Diane Weisz, Williamsville, N.Y.; Janet Woeste, 
Colesburg, Iowa; Gregory Winemiller, Stewartstown, Pa.; Jill Yost, Manchester, Ky. 

TV Families. Television's portrayal of families and chilaren is "out of toucn with 
the daily lives of real people", accoraing to a new stuay. The report, "Prime-time 
Kias 11

, was released by the National Commission on Working Women; it was partially 
funaed by a $5,000 grant from the Women's Division of GBGM. Among inaccuracies 
cited by the stuay were these: two-thiras of all chilaren on TV live with one 
parent, stepparents or legal guaraians as against four out of five children who 
live with both parents in real life; all TV single mothers are middle class or 
wealthier wnile 69 per cent of all homes headed by women are in poverty; almost no 
black children on TV live with natural parents and 80 percent are upper miadle 
class or wealthier while real children live in a variety of settings and one out of 
two black children lives in poverty; the homemaker mother is almost extinct on 
television. "American viewers deserve more than repetitious portrayals of affluent 
famil i es where the mothers work as spies, corporate presidents or oil tycoons, 11 

sa id Al exis Herman, chair of NCCW. 
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EDITORIALSbJ 
BACK TO THE CATACOMBS? 

The upcoming trial of twelve church 
workers on charges of conspiracy and 
i !legally transporting and harboring 
refugees from Central America raises 
many important questions, such as the 
role of religion in public issues and the 
government's interpretation of laws it 
is sworn to uphold. No issue, howev
er, is more troubling and more pro
found than the government's use of 
paid informers to infiltrate churches to 
gather testimony. 

The facts here are not in dispute . 
Much of the government's case de
pends upon testimony and tape rec
ordings by two men who posed as 
sympathizers of the sanctuary move
ment and who took part not only in 
meetings about refugees but also in 
bible study, prayer meetings and 
worship services. License plates of 
automobiles in church parking lots 
were noted down. In all , four congre
gations-Presbyterian, Lutheran, and 
Roman Catholic-were placed under 
surveillance. 

The informers were persons who 
had served as professional refugee 
smugglers (coyotes) until their recruit
ment by the government; one may also 
have been a part-time pimp. They 
were paid about $16,000 by the 
Immigration and Naturalization Serv
ice for their services. 

Th is is sleazy business, but the 
important question is not whether 
these are nice guys or not. The issue is 
what right the government has to 
intrude itself into church activities, 
particularly in a covert and hidden 
manner intended to deceive. This is so 
dra tic and shocking a reversal of 
American traditions of religious liberty 
as to boggle the mind . 

In his statement to the court on this 
issue, J. Philip Wagaman of Wesley 
Theological Seminary recalled some 
church history. Early Christians meet
ing in the Roman catacombs dismissed 
initiates before prayers and the eucha
rist in fear of the state. Dissenting 
religious groups, such as the Pilgrims, 
fled to this continent in order that they 
might worship openly. In our own 
time , totalitarian governments, such 
as Nazi Germany and the Soviet 
Union , and many other authoritarian 
regimes ha e placed tight surveillance 

on churches and their activities. Does 
the United States really want to be 
included in that list? 
· The government's position seems to 

be that the churches were simply 
meeting places for persons seeking to 
violate the law and that no religious 
harassment was involved . In the words 
of the government, the meetings and 
worship services it infiltrated "were 
not religious, but rather, the activities 
were merely the planning and execu
tion of criminal acts that ostensibly 
took place in religious environments." 

Ironically enough, it is the govern
ment's contention that because 
church services and meetings were 
open no warrants were necessary for 
infiltration or taping, even though 
these were surreptitious. This does not 
explain why other legal procedures, 
such as interviewing sanctuary work
ers or stopping public caravans or 
calling for a grand jury were not used 
instead of infiltration without a warrant. 

This is simply not good enough . To 
begin with, it is the defense of those 
indicted that they were upholding the 
1980 Refugee Act, not violating it . In 
the second place, the chilling effect of 
surveillance on rel igious activities has 
already been demonstrated in this 
case. In addition to a Lutheran Bible 
study group in which refugees were 
involved and which has been forced to 
disband , individuals in other churches 
who were involved in worship serv
ices have expressed anxiety. Tele
phone counseling services by minis
ters have aroused fears that personal 
conversations would be wiretapped. 

The unprecedented nature of thi s 
intrusion is shown by the fact that we 
can find no instance of this kind of 
spying happening before (or at least 
being introduced as evidence). Cer
tainly, the courts should take a hard 
look at the decision of trial judge Earl 
M. Carroll to allow this evidence. 
Judge Carroll expressed distaste for the 
methods used but ruled they were not 
illegal. Fortunately, the Civil and 
Constitutional Rights Subcommittee of 
the House Judiciary Committee has 
scheduled hearings in September on 
the whole issue of First and Fourth 
Amendment questions about govern
ment surveillance of churches. This is 
an issue with profound implications 

for churches and for American society. 
The questions are summed up in a 

deposition by a woman member of a 
Baptist church in Phoenix. She said: 
" What happens when those we wel
come to further the cause of Christ hurt 
us instead? Do we stop inviting peo
ple? Do we stop welcoming strangers? 
Does this evangelical movement have 
to go underground? When do we get 
fed to the lions? 

" I don' t see much difference be
tween spying in the House of God and 
believers being persecuted for reli
gious beliefs. Certainly if we must be 
afraid of those with whom we pray, my 
religion suffers." 

EUGENE CARSON BLAKE 
Eugene Carson Blake, who died July 

31 at the age of 78, was a man who left 
his imprint on church life in the United 
States and the world. As Stated Clerk 
(chief executive) of his denomination , 
The United Presbyterian Church in the 
U.S.A., for 16 years (195 1-67), as 
president of the National Council of 
Churches 1954-57, and as general 
secretary of the World Council of 
Churches 196 7-72 , Blake was a 
mover and shaker. It was his famous 
sermon in San Francisco in 1960 that 
led to the formation of the Consulta
tion on Church Union (COCU), still 
going and now involving nine denom
inations. He was among the first 
national religious figures to be arrested 
in a civil rights demonstration. Faced 
with the formidable job of succeedi ng 
W.A. Visser 'tHooft in the World 
Council post, he helped that organiza
tion move to becoming a more world
wide body (rather than one dominated 
by Europe and North America) and to 
take strong initiatives in the fields of 
racism and development. 

It is customary when someone like 
this dies to speak of the passing of an 
era. In truth, he was the last of a group 
of strong, highly visible Protestant 
leaders who could commit the 
churches to courses of action . That 
time is gone; such leaders are not 
wanted any more. Blake himself dis
covered this when he returned from 
Geneva and ran for moderator of his 
denomination, only to be overwhelm
ingly defeated. 

Even the causes he espoused , such 
as church union and anti-racism, are 
far from being the most popular these 
days but they are central concerns of 
the Christian faith w hich will not go 
away. Neither will the memory of the 
man who labored long and hard for 
them . He will be missed . 



" ... then I will appoint 
for you a place 

to which he may flee." 
Exodus 21 :13 

A p I a c e to f I e e 

Phil Conger with a 
Guatemalan refugee. 

Pedro' s bed was a large flat rock in 
the desert, his food a snake or 

rabbit, if he was lucky enough to catch 
one, and his hope a God who seemed 
not to be out there. A rough knapsack 
held some dry cheese given to him in a 
village, a worn Bible, a science book 
from his university in El Salvador. 

EI ud i ng the government death 
squads coming for him, Pedro left by 
night, creeping through the dense 
jungle and making his way over the 
mountains into Mexico. He knew he 
cou Id not stay there, though the 
campesinos were kind, for Mexico's 
laws are rigid on the issue of aliens. 
With death or forced return the ever
present possibility, he pushed north, 
dimly aware that there were perils on 
the U.S. border also. He was unwel
come in this second nation, where 
patrolmen with guns and dogs and 
helicopters try to secure the border 
against any illegal entry. 

Since 1980, perhaps half a million 
Salvadorans have come to the land of 
abundancia, not for riches but for safe 
haven . The agony of the journey, often 
with blistered and bloody feet, is better 
than facing the infamous death squads 
who shoot without asking questions. 
Since 1979, it is said, over 50,000 
Salvadoran men, women and children 
have been executed. Some have been 
Protestant ministers. 

Horror stories come fast. Of Los 
Escuadrones (right-wing killers ) 
roaming the land . Of mangled bodies, 
people jailed or tortured for feeding 
the hungry, or giving literacy lessons 
to persons considered " subversive" by 
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right-wingers. Of children killed to get 
rid of witnesses. Of death threats to 
Christians refusing to join the squads. 
Of thousands retu rned by the U.S. to 
llopango airport on ly to disappear, 
their bodies later to be found in a lane 
called the Road of Death. 

Some 215 churches in sixty U.S. 
communities have declared that they 
will give "public sanctuary" to both 
Salvadorans and Guatemalans. 
Church school couches are turned into 
beds, sleeping bags are offered, apart
ments and rooms are shared or rented, 
headphones for translation of sermons 
are provided . Churchgoers pay for 
bonds or legal help, give food and 
clothing, and petition Congress and 
the President to comply with laws on 
refugees. 

Entry for "political refugees " 
those who wou Id be prosecuted if they 
returned home-is protected by the 
UN 's 1951 Convention and 1967 
Protocol , to which the U.S. is signa
tory. Under the Refugee Act of 1980, 
the United States accords refugee or 
asylum status to persons who cannot 
return to their countries of origin 
because of persecution or fear of 
persecution, for reasons of race, reli
gion , nationality, membership in a 
particular social group or political 
opinion . But State Department advi
sories have ruled that most of the 
Salvadorans and Guatemalans are 
fleeing poverty, not persecution , and 
are therefore not entitled to asylum. In 
the past, a special status has been 
given to certain people-Ethiopians, 
Ugandans, Nicaraguans, etc.-called 
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Extended Voluntary Departure (EVD). 
This involves temporary permission to 
live and work in the U.S. until 
conditions at home permit safe return. 
Obtaining EVD has been a faster 
process than application for asylum. 
Legislation for EVD for Salvadorans 
has been introduced, but has not 
received enough support for passage. 
Meanwhile the State Department's 
stance that Central Americans are 
"economic" and not " political " refu
gees means that most are rejected for 
asylum. 

At any one time, the Immigration 
and Naturalization Service has some 
4,000 to 5,000 persons of a number of 
nationalities in its packed detention 
centers, with an estimated 1,000, 
largely Salvadorans, deported each 
month . Asylum was granted to 211 
Salvadorans in six months in 1983-
1984 out of 6,341 applying, while 
1, 944 Iranians of 3,094 were accepted. 

Beverly Keene of the New York 
lnterreligious Task Force on Central 
America has suggested that for the 
U .S. to confer refugee status wou Id 

Jim Corbett (in pickup truck) helped start the sanctuary movement. 

' ' 
Since 1980, perhaps 

half a million 

Salvadorans hove come 

for safe haven. 
I I 

mean refutation of its own policy. 
The churches, since 1981 , have 

made discrimination aga inst Central 
American refugees an issue of national 
concern. Supporters of sanctuary say 
that the practice is rooted in traditions 
that go back as far as the Hebrews' 
"cities of refuge" in Biblical times, the 
" underground railway" for passage of 
slaves in Civil War times, and aid to 
draft evaders of the Vietnam war. 

Biblical concepts were cited by 
New York's Riverside Church in de
claring itself a " safe house" in 1984. 



(There were said to be at that time 
some 40 ,000 to 70 , 000 Central 
American refugees i.n the New York 
area .) United Methodist Bishop F. 
Herbert Skeete told the congregation 
of First United Methodist Church in 
Germantown, PA that its vote for 
sanctuary " followed Christ' s marching 
orders ." The major denominations 
have endorsed sanctuary, as wel I as 
interfaith efforts to change the govern
ment's policy of political and military 
intervention in Latin America , by 
petitions and protesting to the highest 
leve ls. 

In 1982 an INS counsel called 
sanctuary " a political thing dreamed 
up by the churches to get publicity ." 
Other official s charged it was " willful 
and casual violation of law" and 
claimed that it was motivated by the 
greed of the refugees. In ruling against 
the 29 ,479 Salvadorans deported 
since 1980, INS said they had not 
proved a " clear case of persecution" if 
returned to their country . 

In 1983 the United Methodist Gen
eral Board of Church and Society 
urged congregations to consider sanc
tuary as an " expression of compas
sion, symbol of resistance against 

The Rev. John Fife 
with Guatemalan 
refugees outside 

Southside 
Presbyterian Church, 

Tucson. 

injustice, and sign of hope." It advised 
reflection on civil disobedience in the 
light of the Gospel. The General Board 
of Global Ministries did not call for 
sanctuary in violation of law, but 
urged United Methodists to undertake 
active advocacy via legal channels. 

Sanctuary first began in 1981 in 
Tucson , AZ. Jim Corbett, a Quaker, 
helped people across the border from 
Mexico, joining Presbyterian pastor 
John Fife in organizing a team of clergy 
and lawyers, as INS threatened to 
crack down . The deaths of thirteen 
Salvadorans in the Arizona desert 
brought world attention. Their " coy
ote" (smuggler for profit) had aban
doned them, and after two days the 
survivors were found by the border 
patrol and helped by several churches. 
They and others in New York, Califor
nia and Washington wrote the U.S. 
Attorney General that they wou ld 
begin to provide sanctuary. 

Former UM missionary Phil Conger, 
then 26, was recru ited from San Diego 
and became active in the Tucson Task 
Force for Refugees, as did Peggy 
Hutchison, 27, a US-2 of the Pacific
Southwest Conference and the UM 
Border Ministry. Corbett and Conger 
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were providing personal "evas ive ser
vices" to help border crossers escape 
detection. As the movement grew, the 
Tucson churches of all faiths declared 
a covenant for safe haven . When Jack 
Elder, 41, director of Casa Romero in 
Texas was indicted for transporting 
Salvadorans, the newly organized 
underground demonstrated with a 
" freedom train" of 125 autos which 
was escorted by Tucson police. 

As refugees were being smuggled to 
northern states and to cities Ii ke Seattle 
and Chicago, the Chicago Task Force 
became the national coordinating 
agency of the movement, notably in 
protesting U .S. policies on Central 
America . The San Diego Task Force, 
which endorsed sanctuary in 1983, 
followed Chicago's lead by calling for 
asylum and a moratorium on deporta
tions, denouncing U.S. policy as 
"inhumane and unjust. " 

Conger, now head of the Tucson 
Task Force, was caught in early 1984 
with four refugees and incriminati ng 
documents in his car. A federal grand 
jury indicted him on four counts of 
transporting, conspiracy and harbor
ing, and he faced twenty years in 
prison and a fine of up to $18,000. The 



"In churches giving sanctuary, 
there has developed 

a close fellowship between 

refugees and hosts ." 

tactics of the arrest brought acquittal. 
Stacy Merkt, 26, a Roman Catholic, 
was convicted in Texas on the same 
charges, and given time served and 
probation . In early November Merkt 
was arrested again, and Jack Elder with 
her, for transporting two Sa lvadorans. 

(Top, left) A farewell embrace before refugees leave Tucson for Seattle and a new 
sanctuary. (Top, right) Refugees at the Germantown Consultation. (Above) Phil 
Conger and his lawyer talk to the press before his 1984 acquittal. 

They were convicted and sentenced, 
but a new trial has been ordered for 
Stacy Merkt. 

In January, 16 religious workers 
were indicted for helping Central 
American refugees enter the U .S. 
Among those 1 2 of them who wi 11 

stand trial in October are James 
Corbett, the Rev. John Fife, Peggy 
Hutchinson, and Phil Conger, as well 
as Roman Catholic priests and a nun . 
In a nationwide sweep, sixty refugees 
were arrested and named as co-con
spi rators . The arrests and indictments 
were based on the testimony of four 
informants, working for the INS, who 
had infiltrated the churches. 

Although the Duarte government in 
El Salvador has initiated peace moves 
with the guerrillas, sanctuary leaders 
saythatnothinghaschanged. They are 
skeptical of the negotiations and total
ly distrustful of the new government's 
statements on " humanization" of the 
five-year war . 

An Evolving Story 

In churches giving sanctuary, there 
has developed a close fellowship 
between refugees and ho ts, as they 
have come to know each other. 
Refugees are no longer thought of as 
statistics or persons living in unknow
able conditions . Now they have a 
platform from which to tell of their 
experiences. Otto Hiller, a US-2 at the 



inner-city Walker United Methodist 
Church in Minneapoli s, MN , says 
sanctuary challenges public igno
rance, goes beyond national church 
resolutions to encounter the person 
and the story of the refugee . " It is a 
witness to the commitment to justice, 
respect for human rights and faithful
ness to a God that transcends human 
laws." 

Peggy Hutchison, who was active in 
justice issues at thi rteen, learned to 
speak and read Spanish , and taught 
farm-workers ' children in California, 
has long been an advocate for those 
entering illegally from Mexico and 
Central America . After she brought a 
Salvadoran family from Mexico, she 
said that " the living witness of the 
people is phenomenal. They tel I of a 
husband missing, of being afraid to go 
look for his body, of women who have 
been raped in front of their own 
children , of U.S. planes dropping 
napalm." 

Many groups serve the refugee 
cause without declaring sanctuary. 
The Methodist Church at Calexico, CA 
on the Mexican border helps refugees 
without asking where they come from . 
" M y church is God 's house," says 
Pastor John MacFarland . " We best 
serve without being an officia l sanc
tua ry, though I don 't say it is wrong to 
be one . If Jesus heard of them , he 
would give food and shelter." 

Centro de Asuntos Migratorios near 
San Diego, like the United Methodist 
Metro office there, is not part of the 
underground but helps with docu
ments and counseling. It is supported 
by Church World Service and by 
United Method ist and other denomi
national funds . Its director, Marco 
Antonio Rodriquez, reports a "s ilent 
agreement" with INS in the work, 
which also helps illegal Mexican farm 
workers . " Our goal is a change in laws 
and policies," he noted . 

The people in sanctuary, now dis
persed from Maine to California, 
Florida to Washington State and even 
Canada, pray that peace wi 11 come to 
their country. Then they can go back 
home, with thankful prayers for those 
who saved and helped them . • 

Mari Andersson is a free-lance writer, 
based in Carlsbad, Cal iforn ia. 

UNITED METHODIST CHURCHES 
HOLD SANCTUARY CONSULTATION 

The United Methodist churches pro
viding public sanctuary to Central 
American refugees took the first steps in 
June toward forming a network of 
mutual support when some 40 partici
pants attended a consu ltation at First 
United Methodist Church, Germantown, 
PA. 

The nine churches are among some 
215 churches of different denomina
tions which provide refuge for Salva
dorans and Guatemalans in flight from 
their countries . The United Methodist 
sanctuaries include Bethany UMC , 
Madison, WI ; Claremont UMC, Clare
mont, CA. ; Dumbarton UMC, Washing
ton, D.C.; Faith UMC, Cedar Rapids , 
Iowa; First UMC, Germantown, PA; Pico 
Rivera UMC, Pico Rivera, CA; Trinity 
UMC, Berkeley, CA; Walker UMC, 
Minneapolis, MN; and Wheadon UMC, 
Evanston, IL. 

Bishops attending the meeting, which 
was sponsored by the National Program 
Division of the General Board of Global 
Ministries, were Elias Galvan of the 
Phoenix Area, Kenneth Hicks of the 
Kansas Area who is also president of 
the National Division , and Herbert 
Skeete of the Philadelphia Area. 

Components of Public Sanctuary 
The conferees unanimously agreed 

on three essential components which 
defined their understanding of public 
sanctuary: 

providing humanitarian care and sup
port for refugees ; 

public and prophetic statements op
posing current discriminatory applica
tions of immigration law with regard to 
Salvadorans and Guatemalans; 

critique of U.S. foreign policy in 
Central America as the major cause of 
the refugee situation. 

According to the conferees' under
standing, for a church to be considered 
a public sanctuary it must work on all 
three issues because they are funda
mentally interrelated. However, every 
church need not be a sanctuary church 
in order to support sanctuary work. They 
asked the GBGM and the General 
Board of Church and Society to help 
elaborate differing ways in which 
churches could be supportive. 

Recommendations to General 
Agencies 

The conferees made specific recom
mendations to the two general agencies 
that they mount a broad educational 
effort among UM churches to counter 
"disinformation" about Central Ameri
can refugee-related issues in order to 
garner increased support for sanctuary 
churches and "to tell the whole truth." 

Among specifics, the Boards were 
asked to : 
assign a staff person to work in the 
field to promote and develop sane-

. tuaries nationally; 
develop a sanctuary movement di
rectory containing information on a 
range of helpful resources ; 
develop a newsletter; 
develop means to influence pertinent 
legislation; 
encourage border witness by 
churches. 
The decision to hold the consultation 

in part grew out of response to the 1984 
General Conference call to "encourage 
and enable the United Methodist 
Church to increase its efforts to assist 
Central American victims and refugees" 
and "be supportive of and encourage 
churches in the United States that 
provide sanctuary. " 

The National Division recently 
contributed $25,000 to the National 
Sanctuary Defense Fund which is as
sisting those facing trial. National Divi
sion director Peggy Hutchinson was one 
of those arrested last January in a 
sweep of sanctuary churches. 

Government Infiltration of Churches 
Many arrests in that roundup resulted 

from government infiltrat ion of 
churches. 

" In this case," said Bishop Galvan, 
the state was not protecting freedom of 
religion but working against that free
dom . . . this is a very dangerous issue 
that should be the concern of all 
churches." 

Is Sanctuary Legal? 
Addressing the question as to wheth

er sanctuary is legal or not, Ted 
Walkenhorst of the legal committee of 
the Germantown UMC's Sanctuary 
Task Force pointed out that "When 
people say that what we're doing is 
illegal , just quote them the Refugee Act 
of 1980. Title 1, Section 10, says: 'The 
Congress declares that it is the historic 
policy of the United States to respond to 
the urgent needs of persons subject to 
persecution in their homelands includ
ing, where appropriate, humanitarian 
assistance for their care and mainte
nance in asylum areas." According to 
Walkenhorst, "The law is fine . It's how 
its applied that is the problem." He also 
cited UN treaties, noting that any treaty 
signed by the U.S. automatically be
comes a part of our law. 

Malik S. Reaves 

Malik Reaves is a producer/writer with the 
Mission Education and Cultivation Program 
Department, GBGM. 
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We are more 
than a flight 

program. We are 
a ministry. 

'' 

of two new planes. This funding 
comes from direct contributions of 
local churches and individuals in the 
United States through the Advance 
Special program, which rai ses about 
$24 million annually to support evan
gelistic and development projects 
around the world . 

In more ways than one, the church' s 
aviation ministry in Africa is a mil
lion-dollar industry in itself, drawing 
in add ition to the Advance Special 
contributions, separate funding from 
the World Program Divis ion for mis
sionary pilot salaries and other ex
penses, as well as some local income 
for its services. Current holdings of the 
Afr ica project, including airplanes, 
hangar facilities and equipment are 
va lued at more than $1 million . 

UM missionary 
pilot Bob Bennett 

in Liberia. 

Primaril y operating in Shaba prov
ince, Wings of the Morning's air 
service is complemented in the ad
joining West Kasai province or central 
Zaire by a sister operation called 
Wings of Caring. Outside Zaire, the 
low-profi le ministry also maintains air 
services in Nigeria and farther north in 
Liberia. 

A Pivotal Role 

Aside from delivering teachers' sa
laries and mercy flights, Wings of the 
Morning performs a bewildering range 
of services that could include every
thing from transporting visiting Ameri
can bishops to delivering tree plant
ings and fish fingerlings to rural 
development projects far into the 
country' s seemingly endless expanses 
of jungle and bush . Not to mention , of 
course, the many bible meetings and 
worship services that the pilots them
selves, most of them ordained minis
ters, invariably manage to conduct in 
between flights . 

"We use the plane as a chapel ," 
says Enright in the colorful language 
that have characterized his 25 years as 
a missionary pilot in Zaire . " It's part of 
our evangelistic thrust. " 

Served by a highly motivated 18-
member crew, a full third of 50 UMC 
missionaries in the French-speaking 
nation , Wings of the Morning flies its 
modest fleet of nine Cessna airplanes 
from hangar facilities in Luena, Kan
anga, Manono and Kapanga. Its nine 
male pilots, backed up by their wives 

who operate on the ground as flight 
controllers and radio operators, spend 
four or five flying hours daily, making 
countless shuttles to villages and 
mission stations located across hun
dreds of miles of virgin forest. 

All told , each pilot maintains a four 
or five day work week, which adds up 
to a total of 400 flying hours a year, a 
good average for a commercial pilot in 
Africa . 

Despite its pivotal role, Wings of the 
Morning prefers to be regarded as 
nothing more than a " support system 
for the church" in Zaire, in the words 
of Enright, the Chicago-born guru of 
the closely knit flight crew, all of 
whom are in their thirties and among 
whom is the Enrights' own Zaire
raised son , John . 

Although Methodist work in Zaire 
dates back to the pioneering work of 
Bishop William Taylor in 1885, the 
UMC's more recent "supporting" 
role, specifically its aviation ministry, 
may be traced to the crisis-plagued 
days following the 1960 grant of 
independence to the former Belgian 
colony. With freedom came a period 
of civil strife that eventually led to 
nationalization of all aspects of Zair ian 
life, including the churches . 

Enright, who first came to Zaire with 
his wife Lorraine in 1950, vividl y 
remembers the turbulent days follow
ing independence. " They were shoot
ing everybody and anything runn ing 
down the roads," he recalls . 

Finding themselves virtually isolat-
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This hangar and aircraft are in Kafukumba. 

ed by the fighting, the farflung mission 
stations were forced to resort to 
emergency air services, air drops and 
mercy flights. Thus was born the idea 
of flying on a regular basis over the 
areas of unrest. 

Quite unexpectedly, the emergency 
flying service triggered interest in new 
mission opportunities. Who le new 
areas long thought to be totally ina
cessible were within relatively easy 
reach by air. Before long, the Wings of 
the Morning program begun to take 
shape. Enright himself, who subse
quently went on furlough for a doctor
ate in anthropology atthe University of 
Michigan, ended up taking flying 
lessons and soon returned to Zaire to 
begin an entirely new phase of his 
missionary career as a bush pilot. 

Today, Zaire's five UMC annual 
conferences are almost fully staffed by 
nationals, from bishops to district 
superintendents and pastors. The few 
remaining Americans and foreign 
missionaries, prominent among them 
the missionary pi lots, provide specia l 
skills and services specifically re
quested by the Zairians. 

Behind the Scenes 

For the men and women behind 
Wings of the Morning, each morning 
unfolds with a dense fog that lingers 
like a bad omen for most of the day. 
Half the year, it rains almost with no let 
up for weeks on end. 

"We have some of the hardest flying 
in the world in Zaire," says the Rev. 
Fay Smith, a Nashville-based flight 
instructor who, along with his wife 
Sally, served 10 years in Zaire and 
who recently produced a 45-minute 
video documentary about Wings of 
the Morning's operations in the Afri
can bush. 

Of Zaire's 195 airports, he notes, 
only 50 are served by scheduled 
airlines, with the remaining airports, 
most of them no more than dirt strips in 
a jungle clearing, only intermittently 
served by bush airplanes such as the 
six-seater Cessna planes operated by 
Wings of the Morning. 

Starting out on a typical day, the 
pi lot not only has to deal with foggy 
skies but also the fact that he has no 
national weather report to rely on 

during flight and has to get by with 
information from radio operators in 
the different mission stations. Most of 
the mission 's Cessnas have no radar to 
guide them . 

" If he runs into bad weather," says 
Smith, "the pi lot has to go around it or 
maybe just turn back. " 

Once aloft, the real problem begins 
as the pilot nears his destination 
because he has to locate the airstrip 
literally by sight, there being no 
navigational aid coming from the 
ground. This presents a particularly 
nasty problem for a new pilot who 
sometimes has to go around and 
around in inclement weather, looking 
for a tiny strip of land somewhere in 
the end less expanses of trees and 
vegetation below. 

Landing presents yet another dan
ger, what with any number of animals, 
children and women with water jars 
on their heads constantly crossing the 
airstrips, totally mindless of the danger 
posed by airplanes taking off or 
landing. 

" People are always popping up 
from the sides," says Smith with wry 



amusement. " Many times the plane 
has to go around people and goats ." 

Since flights are designed to maxi
mize use of the aircraft coming and 
going, the wives-cum- radio-opera
tors , are forever making arrangements 
over the airwaves. For instance, a 
one-hour flight between Kananga and 
the Wembo Nyama mission to bring 
the monthly payroll and sacks of flour 
could be diverted on its return trip to 
another village 30 minutes away to 
pick up a sick person who must be 
flown to Kananga for an emergency 
operation . 

" You ' re always flying medicals and 
women having babies," says Enright . 
" You live in the edge of hurt where 
there' s a lot of need. " 

Back in 1981 , Wings of the Morning 
helped stop a chole ra epidemic by 
flying vaccines all the way from 
Kenya. Thi s emergency service, highl y 
praised by no less than the governor of 
Shaba prov ince, has been credited 
with saving thousands of li ves . The 
governor, a Soviet-trained official, is 
today among Wings of the Morning's 
most ardent supporters . 

Apart from life-and-death matters, 
the " toughest" part of the airline' s 
operations is deciding what does and 
does not go into the plane. Given the 
sheer variety of UMC concerns, there 
are any number of people and th ings to 
move all over the country. Such th ings 
as medical supplies, food items, plant 
seedlings for reforestation projects, 
pigs and chickens for rural improve
ment projects, not to mention passen
ger lists that include bishops, pastors, 
rural workers, students and just about 
anybody with a special problem that 
has to be accommodated ahead of 
everybody else. 

Since the Cessna planes can only 
carry six people and their payloads 
cannot exceed ha lf a ton , the dilemma 
of choosing cargo and passengers calls 
for a max imum of diplomatic skill and 
patience. 

" We have to weigh and balance all 
the time," says Smith . " We have to 
make sure the fl ight would be a safe 
flight. But of course there's almost 
always too much that needs to get in . 
There are alw ays people who want to 
go and can 't go." 

Before taking off, the pi lot has to 
make a survey of the airstrip by foot, 

"You live in the edge 
of hurt where there's 

a lot of need." 
Ken Enright 

just to make sure he knows the terrain 
and to acquaint himself with the 
comings and goings of people and 
animals in the vicinity. 

But it is not all hard work and 
endless aggravation . At the end of the 
day, says Smith , the pilot can look 
forward to havi ng his family waiting at 
the hangar in their Land Rover, ready 
to zip him home for dinner. 

" It's a rough life," the former pastor 
from New Jersey adds, " but in Zaire 
the pi lots in fact have more ti me to 
spend with their families. " 

Blessed as well with many ri vers and 
lakes, Zaire is ideal for outdoor sports 
and picnics during the dry season. In 
the TV documentary produced by 
Smith, missionary couple Marshall 
and Leslie Lee and their three children 
offer a glimpse of their family life 
beyond the daily routine of flying. 

Such domestic scenes somehow 
take place in spite of the fact that the 
pilot's mission does not simply termi
nate as soon as he returns his plane to 
the hangar for the day . More often than 
not, there are emergencies that sum
mon him right back to the skies, such 
as an SOS to rescue aircrash victims or 
to airlift a badly wounded man in need 
of surgery. On weekends, he is most 
likely to be found on a bicycle headed 
for a nearby vi 11 age to preach a sermon 
or two. 

Like all professions, flying has its 
particular hazards, and Wings of the 
Morning has had its share of crashes, 
fortunately none of them fatal. In one 
rather memorable accident, Enright 
found his plane suddenly losing power 
and forced to crash land in, of all 
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places, a crocodile-infested lake. For
tunatel y, after the initial jolt, all six 
people aboard made their way to 
safety. 

The missionary pilots have had less 
luck with the ongoing political unrest 
in Zaire, beginning with the tragic 
death of Burleigh A. Law, Jr. of 
Glenville, W. Va ., who was shot on 
the runway of Wembo Nyama mission 
by a rebel guard on August 4, 1964. 
Many Methodist and other mission
aries had to be evacuated from Central 
Zaire during those troubled times. 

More recentl y last November, mis
sionary pilot Stanley Gordon Ridgway 
was killed in Moba in eastern Shaba 
Province after his plane, comman
dered earlier by a Zairian general , was 
fired upon by unidentified gunmen. 

In April , Ken and Lorraine Enright 
were injured and an African passenger 
was ki I led when a plane pi lated by 
Enright made a forced landing at 
Luena after one engine went out. 

Borrowed Time 

For all their high sense of mission 
and adventure, the missionary pi lots 
know that they are working in Zaire on 
borrowed time. They know that at 
some point in the future, perhaps in 
the next few years, their jobs will have 
to be taken over by local pilots . 

"What we are doing," explains 
Smith, "is that we are working our
selves out of our jobs. " 

Concretely , this means that part of 
the missionary pilot's job is to teach 
local mechanics in aircraft mainte
nance and to look out for potential 
pilots for proper training. Already, 
there are a couple of Zairians who 
have enough experience as appren
tices to be expected to fly on a regular 
basis in the next few years . 

A scholarship program for pilot
mechanics has been initiated by Bish
op Onema Fama, who has plans to 
send the trainees to the United States 
for advanced instructions. The UMC 
has responded with a call for an 
Advance Special scholarship fund of 
$20,000 in the current year. 

In the meantime, Wings of the 
Morning continues to fly the foggy and 
rainy skies of Zaire . • 

Nelson A . Navarro i5 a senior writer w ith 
the M ission Resources Section , MECPD, 
General Board of Globa l M ini str ies. 
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----------------The UMC and Aviation Ministry -----------------. 

~viation ministry, like fl y ing itse lf, is 
strictly a 20th- century phenomenon 
that did not reall y come into its ow n 
until the post- World War II period . 
Groups like the pioneer Missionary 
Aviation Fellowship (MAF) began op
erations in Indonesia after the Pacific 
war by hiring American pilots to help 
them reach remote areas of the vast 
archipelago . At about the same time, 
American church groups such as the 
Baptists and the Method ists al so start
e? flying services in the nearby Philip
pines. 

The shortlived Methodist air service 
in the Philippines essentially began 
and ended with Curran " Spotty" 
Spotswood , a flamboyant missionary 
figure now retired in Florida, who flew 
for the church for a period beginning 
shortly after the end of World War 11 to 
sometime in the early 1950s. At that 
time, says Dr. Edwin Fisher, an old 
Asia hand and presently UMC execu
tive secretary for China, the church 
was not too enthusiastic about what 
seemed to be a risky operation enta i 1-
i ng huge capital expenditures for 
aircraft . Several plane wrecks and 
accidents by Spotswood, he adds, 
sealed the fate of aviation ministry in 
the Philippines . 

About a decade later, with the 
advent of decolonization and its after
math of national development efforts 
that swept across vast sections of Asia , 
Latin America and Africa , many mis
sionary groups found it convenient to 
use small airplanes to expand their 
operations to the hinterlands of their 
host countries . The bloody civil war in 
newly independent Zaire, particularly 
in the rebel Katanga province (now 
known as Shaba province), provided 
the immediate spur for the UMC's 
aviation ministry in Africa, first in 
Zaire and then a few years later in 
Liberia and igeria . 

Over African Skies 

Pre ent UMC work in av1at1on 
min istry is concentrated in three Afri 
can countrie . Zaire, which accounts 
for the bulk of the ministry, is served by 
a fleet of nine airplanes based in four 
major towns in the country's central 
and southern regions. igeria, where 
the UMC supports large medical mis-

sions such as the one in Bambur is 
served by one aircraft . Service ' to 
Liberia wi ll be resumed in the next few 
months after a long hiatus following 
the non-fatal crash of its lone aircraft 
in 1977. 

Accord ing to Dr. Doris Hess, World 
Program Divisi on functional coordi
nat?r who has travelled extensively in 
Africa, the first missionary pilot hired 
by the church in Zaire was Alfred 
Burlbaugh , now formally retired from 
fl y ing but sti 11 serving in the Wembo 
Nyama mission in Zaire . Burlbaugh 's 
pioneering work has been carried on 
by a still-growing list of pilots headed 
by the late Burleigh A. Law, Jr., Paul 
Alexander, Ken Enright and Fay Smith . 

Flying service was extended in the 
late 1960s to Liberia, a move that 
enjoyed the personal endorsement of 
the late President W .V.S. Tubman, a 
devoted lay leader and patron of the 
Liberian Methodist Church . Mission
ary pilot Bob Bennett served in that 
West African nation for many years . In 

,, 
The United Methodist 

planes are constantly 

on the move 

'' 
the earl y 1970s, increased m1ss1on 
activities in Nigeria compelled the 
church to bring in its own plane after it 
found the service provided by the 
Christian Reformed Church " too 
busy" for its purposes . The Nigeria 
service is presently managed by mis
sionary pilot Stephen Quigg and wife 
Gail. 

Funds for aviation ministry are 
raised annually through the Advance 
Special program. Apart from the regu
lar allocations for operation of the air 
service, special appeals are periodi
cally made for the purchase of aircraft, 
the building of hangars and other 

facilities, and scholarship programs 
for the training of national workers. 

Providing air services to the three 
African nations, of course, involves 
high start-up costs and investment in 
aircraft equipment. A six-seater Cess
na plane costs about $100,000 at 
current prices . Flying the limited
range small plane from the United 
States to Liberia, for instance, involves 
a week-long leapfroggi ng trip via 
Canada, Greenland, Iceland, England 
and so on down towards the west coast 
of Africa . A regular three-year stint for 
just one missionary pilot involves a 
salary and allowance package esti
mated at $90,000 . 

Operating in areas hardly served or 
totally ignored by commercial air
lines, the United Methodist planes are 
constantly on the move across the 
skies of Africa, even flying as far as 
South Africa , Zambia, Mozambique, 
and Kenya to pick up emergency cargo 
or to undergo regular equipment 
check-ups . An example of this de
manding workload is that of Wings of 
Caring based in Kananga, central 
Zaire, which reported a total of 525 
passengers and 8 tons of cargo for its 
three-aircraft operation for the month 
of August, 1984. 

The church's aviation ministry is, of 
course, expected to be "self-support
ing." That is, each flight has to be paid 
for by a combination of airfare paid by 
passengers, cargo paid by shippers, 
along with the subsidy provided by 
Advance Special funds. Given the 
large number of mercy flights and poor 
people who cannot afford to fly , 
aviation ministry is faced with the 
ever-present need to subsidize nonre
venue service. 

As for futu re plans for aviation 
ministry, church officials say they are 
not looking far beyond restoring the air 
service in Liberia . 

" Let' s just say that flying takes a long 
time to start operations, " says the Rev. 
James Lyles, World Program Division 
executive secretary assigned to Nige
ria and Liberia . " It has all kinds of 
technical requirements . It is difficult to 
maintain . Above all , it has got to be 
feasible in the financial sense. It must 
eventually be able to pay for itself. " 

• 
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A Look ot Retigbn 
In Chino T odoy 

Rrthur J. ffioore 

Part of the Grand Mosque in Xian, built originally in 742 A.O. 

Probabl y nowhere on earth have ed. Follow ing the death of Chairman Church (USA) and McCormick Theo-
Christians in the last fo rty years Mao Zedong and the ouster of the logica l Semi nary under the auspices of 

undergone such a series of ro ller- 11 ultra-leftist Gang of Four11
, govern- the China Program of the National 

coaster ups and downs as in China . ment poli cy changed in many areas, Council of Churches of Christ in the 
Followi ng the trauma of World War II including atti tudes towards rel igion . In U .S. A. , the Seminar was led by 
and civil war culm inating in the the last six years, there have been Franklin and Jean Woo. 
establishment of the People's Republic mind-boggling stories of churches I must confess that I had a more 
of China in 1949, Christians were reopening and being thronged w ith personal reason for wishing to go to 
rega rded with suspic ion because of worshippers. China . As a young teenager, I had 
their ties to the West and suspected It was to see some of these develop- li ved for a time in China with my 
links with the Nationalist regime on ments at first hand that I joined the parents w hile my father, Bishop Arthur 
Taiwan . During the Cultural Revo lu- China Trave l Seminar w hi ch v isi ted J. Moore, had episcopal supervision of 
ti on of the late 1960s, ch urches were eight ci ties in the People's Republi c of work there for the Methodist Episcopal 
closed and used for secular purposes China in May. Sponsored by the Church, South . For various reasons, I 
and Christians harassed and persecut- Program Agency of The Presbyterian had never returned despite several 
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false starts and the fiftieth anniversary 
of that trip seemed a good time to go 
again . 

This report will be impressionistic. 
Indeed, it has to be. There were 39 
people in our group and we visited 
eight cities in a little over three weeks. 
This can be and was a very useful crash 
course in a subject, particularl y one 
that I have attempted to keep up with 
from afar, but it clearly is not intended 
to be a way to do any in-depth or 
independent investigation. Such in
vestigation is something that would in 
any case be impossible without many 
close personal contacts and a working 
command of the Chinese language. 

Astonishing Changes 

If these introductory remarks sound 
negative, they are not intended to be 
so. By any standards, what has hap
pened to the Christian Church in 
China, both Protestant and Catholic, is 
astonishing. The number of Protestant 
churches opened or reopened be
tween 1979 and July of 1985 is over 
3400; the number of Catholic 
churches over 1000. One church a 
day has opened since 1979. This does 
not include congregations meeting in 
households (t he so-called " house 
churches" ); these are harder to count 
but in one province (Zhejiang) they 
were estimated at 15,000. The num
ber of Bibles printed in Chinese is now 
1.5 million; this does not include those 
printed in minority languages, such as 
Korean (20,000 copies). A new hym
nal , about one-quarter of whose 
hymns were composed or written by 
Chinese, has been prepared . A printed 
monthly magazine, Heavenly Wind, 
now has a 40,000 print order. Esti
mates (always notoriously unreliable) 
of the number of Protestants in China 
range above three million as against 
700,000 in 1950 when the People's 
Republic took over. Catholic figures 
are even more difficult to come by but 
growth is also estimated among those 
believers although the official figure of 
three million members is roughly the 
same number as in 1950. 

To see these kinds of statistics made 
visible is a euphoric experience. In all 
of the eight cities we visited, we had 
contact with the churches; each Sun
day we attended worship services. We 
visited three Protestant and two Cath
olic seminaries. And we sang to our 
hosts so often that members of our 

group joked that we were a travelling 
choir-everything from old favorites 
such as " Blest Be the Tie That Binds" 
and "Amazing Grace" to two hymns 
that we learned in Chinese, " I Love the 
Church in China" and " Golden Breaks 
the Dawn ." They in turn sang back to 
us, everything from an early Nestorian 
Christian hymn to "Sa lve Regina" in 
Latin (at a Roman Catholic seminary in 
Beijing) to the same hymns that we 
sang. At a reception in Shanghai , a 
YMCA secretary grabbed my hand 
after we sang to each other and said, 
" Oh , Christian fellowship! " 

Such fellowship would be moving 
in any case but it is much more deeply 
so when one is aware of the suffering 
many of the leaders and older believ
ers went through , particularly during 
the ten-year period of the Cultural 
Revolution when there was a concert
ed attempt to stamp out religion, and 
inte llectuals, including religiou s lead
ers , were referred to as " the st inking 
ninth" in a catalogue of public ene
mies. Some were imprisoned , others 
driven from their positions and sent to 
the countryside to do farm labor or put 
to such tasks as sweeping the streets. 
Many were so harassed that they 
committed suicide or came close to it. 
These stories are not unusual oc
curences; what is unusual is that so 
many people seem to have come 
through such experiences without 
bein~ permanently embittered. 

Christians a Tiny Minority 

Christians are only a tiny minori
ty (0.6%, less than one percent), and 
always have been, in China which 
contains one-fourth of the world 's 

people. Their influence has always 
been out of proportion to their nu
merical size. Christian ity was first 
introduced to China in 635 A.D . by 
Nestorian Christians (from the Eastern 
Church) over the Silk Route through 
central Asia and has since been 
re-introduced on several occasions, 
most notably by the Jesu it Matteo 
Ricci . Protestantism entered in the 
19th Century and its efforts were often 
attached to those of Western colonial 
powers. Missionary efforts frequentl y 
concentrated on attempts at conver
sion of those in power, emperors or 

' ' 
There hove 

mind-boggling 
stories of churches 

reopening ond 
being thronged 

with worshippers. 
'' 

court officials . Most recently, there 
was the famous baptism of Chiang 
Kai-Shek in 1930. 

Chinese governments, on the other 
hand , have always been suspicious of 
any religion which seemed in conflict 
with state orthodoxy, most notabl y 
forms of Confucianism . In the case of 
the People's Republic, this has been 

Students at Shenyang 
Theological Seminary 
greeting visitors. The building 
is too crowded for students 
and visitors to fit in one 
room inside. 



exacerbated by the atheistic bias of 
Marxism and by the fear that religious 
believers, most notably Christians, 
had foreign ties. 

This suspicion has been somewhat 
alleviated . In a document remarkable 
for its acceptance of religion as a fact 
of life for the foreseeable future, the 
Central Committee of the Chinese 
Communist Party in 1982 issued a 
notice on " The Bas ic Position on and 
Policy Toward the Reli gious Problem 
During the Socialist Period in Our 
Country ." While repeating its ideolog
ical claim that religion will eventually 
die out, the document affirms that " it is 
the basic policy of the Party to respect 
and uphold religious freedom. " This 
same position has been written into 
the new Constitution , adopted also in 
1982, which states that " no state 
organ, public organization or individ
ual may compel citizens to believe in 
or not to believe in any religion; nor 
may they discriminate against citizens 
who believe in or do not believe in any 
religion." In rewriting the Constitu
tion, religious representatives man
aged to get dropped a phrase in the old 
Constitution guaranteeing the right " to 
propagate atheism." 

While religion in China operates in 
a state context very different from that 
in the United States and restrictions 
sti 11 apply (such as on the right to hold 
public rallies and " attempts to replace 
the socialist state"), it is quite c lear that 
religion now has a more protec ed 
status than heretofore. 

Five Officially Recognized Religions 

There are five officially recognized 
religions in China : Buddhism, Islam, 
Tao ism, Catholicism and Protestant
ism. Westerners may find it interesti ng 
that Catholicism and Protestantism are 
treated as different religions but that, 
unfortunately, has been the way that 
they have been seen historically. 
Confucianism, about w hi ch there has 
been controversy as to whether it is or 
is not a religion but which undoub
tedly was the most pervasive code of 
conduct in the old China, is conspi
cuously absent from the li st. 

Of the five officially recognized 
groups, it is my impression that Islam 
perhaps has the easiest time and 
Tibetan Buddhism and Catholicism 
the most difficulties, for political rea
sons that are not hard to understand . 
Many sizeable Muslim communities 

are located near the Russian border 
where they have many corel igioni sts 
and it is not in the interest of the 
Chinese state to alienate them. The 
theocratic nature of Tibet under the 
Dalai Lama is a threat to Chinese rule, 
which has responded both with re
pression and with attempts to per
suade the Dalai Lama to return home. 

At the time of the Communist 
takeover in 1949, both the Roman 
Catholic Church and the government 
took a confrontational approach, with 
the church organizing groups like the 
Legion of Mary. Many missionaries 
and priests were arrested. The govern
ment saw the Vatican recognition of 
Taiwan as a hostile act while the 
church viewed attempts to set up a 
patriotic church and cut ties with 
Rome as an attack. Thi s standoff is stil l 
in place. The Chinese "patriotic" 
church ha s named a number of 
bishops independently of Rome and 
has reopened some seminaries . The 
Vatican , for its part, has refrained from 
declaring the Chinese church to be 
schismatic and has allowed such 
prominent church leaders as Cardinal 
Sin of the Philippines (himself of 
Chinese background ) and Mother 
Teresa to visit China. The government 
has recently released Gong Pinmei , 
former Bishop of Shanghai, from 
prison after 30 years. There have been 
reports for several years that the 
government wanted to free Bishop 
Gong but was insisting that he admit 
that they were correct to impri son him 
and that he refused . What formula was 
worked out for his release is not clear 
at this point. It does seem that both 
sides would welcome an eas ing of the 
tensions if this could be done without 
compromise on principle. 

The Protestant Situation 

The Protestant situation, although 
marked by conflict, has been intrinsi
cally easier. Even though there were 
many Protestant missionaries in China 
before 1949 and many institutions 
such as schools and hospitals were 
supported from the West, the stated 
goal was always to move towards 
"se lf-government, se lf-support, and 
self-propagation" by the church in 
China . By expelling missionaries and 
nationalizing institutions, the govern
ment forced the churches to live up to 
their own aims. By 1949, many 
Chinese Christians (and a number of 
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missionaries) were so fed up with the 
corruption of the Nationalist regime 
and the breakdown of government that 
they welcomed the Communist take
over. Those who were most strongly 
opposed fled to Taiwan or to other 
countries . 

In ome ways, the bitter experience 
of the Cultural Revolut ion saw the 
rebirth of the churches. Other Chinese 
saw Christians as peoole willing to 
suffer for their faith and the old image 
of "rice Christians" who converted for 
material benefits was shattered. Chris
tians themselves were forced to go 
more deeply into the nature of their 
faith . 

In the new Chinese hymnal , there is 
a hymn written in 1982 based on the 
Song of Solomon and titled , " Winter !s 
Past the Rain Is Gone." Its message 1s 
that 

1

when Spring is coming, tears are 
not wanted and Christians should get 
up and go along with the Lord . This is 
very much the mood of the visible 
church in China . 

The "House Church" Question 

Is it the mood of the whole church? 
So much has been written in this 
country about house churches who 

shun the Three-Self Patriotic Move
ment as being too close to the 
government that the question must be 
asked although, frankly, it cannot be 
answered satisfactorily by a visitor. 
Some pastors of Three-Self churches 
will admit that there are such Chris
tiarts but say that they are few and that 
most house churches are extensions of 
congregations. They also say that 
some of these gatherings are groups of 
extreme fundamentalists who are sus
picious of any organized ch urches. 
Anti-Communist crusaders say that 
there are many such house churches; 
one wonders how they know since it is 
their claim that these groups are 
frightened and secretive. Also, church 
members in China claim that they are 
annoyed and embarrassed by these 
outside groups and their propaganda . 

In any case, the churches related to 
the China Christian Council are flour
ishing. The worship services are full, 
sometimes with people standing out-· 
side and several services are held on a 
Sunday morning as well as o!her 
Sunday evening and weekday services 
and gatherings. The congregations 
contain many young people (estimates 
run from 20 percent up); indeed, if 
there is anything that might make 
government and party officials ner
vous it is the obvious attraction of the 
chur~ h for young people. There are 
people who suggest that one of the 
reasons for the growth of the church is 
its appeal to idealists who have 
become disillu ioned with society. Be 
that as it may, the churches are full. 

At the moment, there does not seem 
to be a big financial problem. Part of 
this is for a very odd reason . When the 
churches were closed during the 
Cultural Revolution , they were used 
for other purposes-factories, ware
houses, storage areas, even a rehearsal 
hall for the opera . As they have been 
returned by the government, back rent 
has been paid to the churches. Much 
of this has been used to repair damages 
to the buildings and to rehabilitate 
them but, at the moment, the churches 

(Top, left) Roman Catholic Bishop Louis 
Jin Lu-xian showing visitors around the 
seminary at She Shan outside Shanghai. 
This site is a famous pilgrimage spot 
for Catholics. (Left, below) K.H. Ting 
(right) shows Professor Bruce Rigdon of 
McCormick Theological Seminary and 
Jean Woo around Nanjing Theological 
Seminary. 

have money in addition to the regular 
offerings . 

Training leadership 

What is a problem, indeed the 
problem, is the lack of trained leader
ship. Most particularly, there is an age 
gap between the older leadership and 
the young people being trained in 
seminaries . This "missing middle 
generation" is a serious problem 
throughout Chinese society. The Cul
tural Revolution effectively destroyed 
education in China for at least ten 
years, if not longer, and the effects of 
this are turning up to plague many 
fields . In the case of the churches, the 
gap is even wider. There is an older 
generation dating back prior to 1949 
and there is the current crop of young 
people and not much in between . In a 
culture such as China where age is 
respected, the impact of an over
whelmingly young clergy in a few 
years will be marked. Some people 
have suggested recruiting pastors from 
other professions. When we attended 
church in Xian , the sermon was 
preached by a former law professor 
who has become a minister. 

The number of seminaries is grow
ing rapidly . The National Seminary in 
Nanjing only this June graduated its 
first class of 95 students since reopen
ing. There are 1 85 students and the 
facilities are being expanded. Four 
regional seminaries have opened or are 
planning to open; in addition, there are 
a number of junior or municipal 
seminaries. The physical facilities in 
many places, such as Shenyang, are 
inadequate and very cramped. 

In addition to seminaries, there are 
training courses and printed materials 
for educating church leaders. But the 
leadership shortage is severe. In Zhe
jiang Province (where Christians are 
particularly strong), there are 700 
Protestant churches and 1500 meeting 
points (or " house churches") now 
open . Of these churches, 100 are 
newly built. It will take ten years to get 
500 newly-trained pastors but that 
will not meet the demand. 

An interesting question is the as
signment of pastors. Seminary stu
dents are sponsored by their home 
churches and return there following 
their training. This is partly a function 
of current Chinese society where 
everyone belongs to a work unit, from 
which their social identity is derived . 



Work units control housing, permits to 
move about, and other necessary 
permits. Th is system is loosening 
somewhat but is st ill a basic unit of 
soc iety. 

Forming a United Church 

The other factor at work in church 
life is the lack of any overarching 
church structure . Since denomina
t ions have not existed si nce the 1950s, 
there are only local chu rches in China. 
These are loosely t ied together in the 
China Christian Council and relate to 
the government through the Three
Se lf Patriot ic Movement. Theologica l
ly, some people may regard thi s 
primacy of the local church as bibli
cal ly-based but, practi cal ly, it does 
present problems . How are form s of 
worship and other liturgica l questi ons 
dealt wi th? How are pastors assigned 
as needed ? How are standard s of belief 
agreed upon? 

Leaders of the China Chri st ia n 
Counc i l are trying to draw up a plan 
and const itution for a United Christian 
Church in China . K.H. Ting has 
described th is as the last great service 
that the o lder generation can do fo r the 
church . Earlier th is year, they sent a 
delegation to Ind ia to observe the 
un ited churches there . 

Aside from the novel sight of a 
service organization, such as a coun
cil , attempting to draw up the plan for 
a church , the diffi culties are formida
ble. Loca l congregations now contai n 
members from backgrounds rangin g 
from Anglican to Seventh Day Adven
tists, from Method ists and Presbyteri 
ans to former members of the Little 
Flock, w hich does not believe in 
church organ izat ion. 

Theological ly, the Ch inese church 
is trying to shift from a very heavy 
emphas is on si n, particularly personal 
si n, grow ing out of its missionary 
background toward more social re
sponsibility. The advantage of such an 
emphasis in a socialist society is 
obvious. W hile there, we heard the 
story of an old w oman in the country
side w ho cared for a dyi ng man at her 
own expense out of Chri stian conv ic
tion after those paid to look after him 
refused to do so. After his death , thi s 
w as discovered and she was offered a 
sum of money w hich she refused. This 
story, inc ludi ng her Christian motiva
ti on , was widel y broadcast by state 
authorities as a model of c itizenship. 

The shi ft is a sound one, consonant 
wi th other theo logical thought around 
the w orld. It is certainly not particular
ly " left ist" or " radi cal ." Our group 
was told in Hong Kong that church 
le ader s in China ar e " so c iall y 
progress ive and theologicall y conser
vative. " Probabl y not a bad summary. 

Role in Public Life 

Which brings us finall y to the 
question of the church 's role in public 
life. Christians as individuals certainly 
participate full y in public life. A 
number of religious leaders have been 
elected and serve in the Chinese 
People' s Political Consultative Com
mittee (CPPCC) at various levels
local , regional and national. K. H . 
Ting, principal of the Nanjing Theo
logical Seminary, and M s. Lin Jin-Ru , 
of the YWCA in Guangdong, are two 
of the sixteen religious representatives 
in the National Peoples Congress. 
Bishop Ting (he is a former Anglican 
bishop) and the Buddhist representa
tive were instrumental in getting the 
" right to propagate atheism" clause 
dropped from the 1982 Constitution . 
Zhao Fusan, deputy director of the 
Chinese Academy of Social Sciences 
and a prominent Christian , delivered a 
speech in April to the full national 
assembly of the CPPCC in Beijing in 
which he challenged the Marxist view 
that rel igion is " the opium of the 
people" and called religion " an inte
gral part of spiritual civilization ." He 
reportedl y received a standing ova
tion . 

The more d iff icult question i s 
w hether the churches as such are 
critical of society . It has been reported 
by some supporters of the house 
church movement that people said 
that they did not attend churches 
because the sermons were " political 
lectures" in support of the govern
ment. This was certainly not true of 
any of the sermons we heard ; they 
were very traditional sermons on such 
themes as the Cross and the need to 
integrate inner and outer life. There 
were references to the suffering of the 
Cultural Revolution and the new 
government pol icy, particularl y by the 
former law professor, who said that he 
had stayed aw ay from church for 28 
years because he was suspicious of the 
Three-Self Movement but was now 
conv inced of the sincerity of the 
government poli cy . 
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What these sermons did not do was 
directl y tackle any of the numerous 
ethical and moral problems w hich 
have come along with the government 
policy of encouraging people to make 
money. In a sense, these sermons were 
not political enough . They were rather 
like most sermons in U.S. churches . 

It is not my business as an American 
to tel I the Chinese how to practice 
their religion , particularl y when they 
are stri ving to f ind a trul y Chinese way 
of doing so free of outside interfer
ence. Many of these people have 
demonstrated their deep faith under 
circumstances that most of us could 
not survive. It is also true that the 
YMCA and the YWCA, which in China 
stress their Christian nature, do deal 
with social problems and have a long 
history of doing so. It is certainl y not 
my intention to say that churches 
must comment directly on govern
ment policies. But in some way, the 
churches must grapple with these 
deep social questions. 

Guessing at the Future 

What about the future? The People's 
Republic of China has changed direc
tion radically before. The joke among 
China watchers is that " Ch ina has one 
party with two lines, while the U.S. 
has two parties with one line." Is there 
anything to guarantee that the open
ness to religion will not be reversed ; 
that the bad old days of the Cultural 
Revolution will not return? 

In an absolute sense, there is no 
such guarantee. The Communist Party 
sets policy and, if it reversed itself, the 
Constitution could be changed and a 
new line on religion could be promul
gated . Nonetheless, this seems unlike
ly now. The current policy meets 
deei:r-seated needs and would be very 
hard to reverse without great suffering 
and struggle. I do not believe that the 
Chinese government wants that. Ulti 
mately, of course, all is in God's 
hands, in China as everywhere else. 

The problem with trying to w rite 
about a subject such as th is is that it is 
so broad and so fascinating that one 
can go on interminably and still not do 
it justice . I onl y hope that these 
impress ions have introduced a little of 
that complexity and fascination . • 

Arthur J. Moore is ed itor of New World 
Outlook. 
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A SENTlffiENTAL JOURNEY 

Americans have a long love-hate 
relationship with China. In my 

family, it was always love. As a young 
man, my father volunteered to be a 
missionary in China. He was turned 
down. He got his revenge, so to speak, 
when he went there in the 1930s as a 
bishop of the Methodist Episcopal 
Church, South. During the Depress
ion, that church assigned him a small 
epicopal area consisting of China, 
Japan, Korea, Belgium, Poland, 
Czechoslovakia, and the Belgian 
Congo (now Zaire). But it was no 
secret that China was his first love. 
Indeed, it was in many ways his 
favorite country in the world. One of 
my mother's relatives, Eugene Barnett, 
was a YMCA secretary in China so we 
had this attachment on both sides. 

My father's area necessitated con
stant travel in those pre-air travel days. 
We did not always accompany him. 
But in 1935-36, we did and spent 
much of that time in Shanghai where 
my sister and I were the latest converts 
to China mania. 

I have not been back since that time. 
I was scheduled to go there at the end 
of World War II but my ship (I was in 
the U.S. Navy) was sent back to the 
states instead. Various other plans to 
go fell through. I suppose it was liking 
seeing an old love after many years 
--0ne is always a bit nervous. 

My return to Shanghai this Spring 
had none of the depth of emotion told 
so movingly by Creighton Lacy on 
page 39. Mine was really a sentimen
tal journey, to see old places and 
renew old acquaintances. 

Visiting the Old Neighborhood 

By great good luck, our group was 
housed in Shanghai at the Hengshan 
Guest House, located in the old 
French Concession just several blocks 
from where I had lived in an apartment 
house with the Rev. Sidney and Olive 
Anderson. Several blocks away in the 
other direction were the former Inter
national (now Community) Church 
and the Shanghai American School, 
now used by the Chinese Navy. 

Shanghai may be the new China 
but, physically, it looks as if frozen in 
time. The elegant villas and apartment 
buildings on the tree-lined streets of 
the French Concession may have been 

converted to other uses and house 
many more people but both they and 
the streets certainly look the same. The 
streets, not too surprisingly, are no 
longer named things like the Avenue 
Joffre and the Rue Lafayette and, like 
all of Shanghai, they are even more 
crowded than before. But wandering 
around them was like a trip back to 
another era. 

I had arranged to meet Ms. Kiang 
Kwei-yuin at the 9:30 worship service 
at Mo-En Church in downtown Shang
hai. Ms. Kiang was for many years 
head of the Laura Haygood Normal 
School in Suzhou, a high-school-level 
school for girls which trained teachers. 
Her late brother, Bishop Z. T. Kaung, 
had been pastor of Mo-En Church 
before becoming bishop of Beijing. He 
was a man I much admired. Well up in 
her Eighties, she likes to pretend that 
she is a feeble old woman and unable 

to cope with the crowds in Shanghai. 
Having been firmly and rapidly 
steered by her through those crowds 
and on and off two enormously full 
busses, I can certify that this is an 
affectation on her part which fools no 
one. We should all wish that we were 
so feeble and unable to cope. 

Mo-en Church 

Mo-En Church received attention 
several years ago when it was one of 
the first Christian churches reopened 
after the Cultural Revolution. It has a 
commanding location in downtown 
Shanghai, overlooking the People's 
Park. It is a large building; always an 
institutional church with many social 
programs, during World War II it 
housed hundreds of refugees. 

In the old days, Mo-En was Moore 
Memorial Church, named to com
memorate the daughter of a Kansas 

(Above) The author and Kiang Kwei-yuin 
(left), pastors at Mo-En Church. 

City couple who gave money to build 
it. The pride of Methodism, it incor
porated the old Trinity Church estab
lished by Dr. and Mrs. W.J. Lambuth 
about 1876. It stood in the heart of the 
old International Concession; the 
People's Park was then the Race 
Course, a symbol of British imperial
ism. Its architecture is certainly not 
very Chinese. But it attracted and still 
attracts a large congregation. 

Seeing Old Friends 

The church was filling up as we 
went to our seats in the balcony, 
where we met one of Bishop Kaung's 
daughters. Seated behind us was Z. S. 
Zia, for many years pastor of the 
church and a recognized elder states
man of the Chinese church, and his 
son. He had brought along the confer
ence journal from 1935 and showed 
me many photographs of my family 
and of old friends from that time. 
Before the service began, Pastor Tai, a 
woman minister on the staff who was 
conducting the service that day, pre
sented me with a photograph of my 
father and her father, who was a 
Methodist minister. Also present to 
greet us was the Rev. Wu Gaozi , 
known to many western friends as 
George Wu, a longtime Christian 
leader and former executive of the 
China Chritian Council. Seeing so 
many friends was certainly enough to 
give a feeling of homecoming. 

The service was the second of the 
morning (7:30 and 9:30), and the 
sanctuary was filled. China has had no 
denominations since the 1950s but 
somehow or other it is always easy to 
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guess what tradition a particular 
church comes from. Services in former 
Baptist churches seem Baptist. And so 
it was in MD-€n Church; anyone w:.o 
is used to Methodist services would 
have felt right at home. Indeed, when 
the congregation was singing "Near 
the Cross (Be My Glory Ever)" , it was 
as if I were in the the South of my 
boyhood. 

The sermon was on the Cross. It is 
the usual practice in Chinese Protes
tant churches these days to have one 
minister conduct the service and 
another preach. As I have indicated, 
the woman minister presided and one 
of the men ministers preached. The 
theme was the centrality of the cross 
and how to integrate both the vertical 
(the transcendent and personal rela
tionship to God) and the horizontal 
(duty to society and to one's fellow). 

Lunch at Sin Ya 

After the service, many in our group 
were to meet with the pastors but Ms. 
Kiang, her niece and I had to leave for 
an early lunch at a nearby restuarant, 
the famous Sin Ya. When I was a boy, I 
had been so fond of their Spring Rolls 
that I once spent my carfare there and 
had to borrow money from the staff at 
Moore Memorial to get home. The 
food I am happy to report is sti II 
splendid, even if the restaurant itself is 
so crowded that people stand in back 
of diners' chairs waiting for them to 
finish. This did not prevent us from 
having a good visit. 

My time in Shanghai was all too 
brief. There were many places that I 
did not get to visit-the former church 
headquarters at what used to be called 
Young J. Allen Court after a famous 
missionary, the former McTyeire 
School for Girls (where my sister had 
lived), and even such less sacred 
precints as the Park Cinema where I 
used to watch Dick Powell and Ruby 
Keeler on the screen while cracking 
watermelon seeds with my teeth . 
There were other cities that I remem
ber fondly-Changchow, Sungkiang, 
Suzhou-that I was unable to see. 

But what I did see called up 
powerful memories. And memories of 
people most of all. When we were 
discussing restaurants, Ms. Kiang said 
to me, " We will go to Sin Ya. Old 
friends are best. " After fifty years and 
i mmense cultural and political 
changes, it is a tribute to Christian and 
human bonds of fellowsh ip that Chi
nese and American friends can affirm 
that fact. AJM • 
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A Portfolio of Churches In Chino 

(Above) Worshippers gathering 
outside the Community Church in 
Shanghai before the 7:30 A.M. 
Sunday morning service. 

(Right) Pastor Wu Ai-en at the Xita 
Korean Church in Shenyang 
speaks to visitors and church 
members. Michael Hahm of the 
World Program Division staff, 
GBGM, translates. 

(Below) One of the pastors at 
Dongguan Church in Shenyang 
greets visitors. 



(Above) Visitins the newly reopened Dong 
Xin Church in Xian. 
(Below) Paston and lay leaders in Xian. 

(Bottom) Outside the Si Cheng Church in 
Hangzhou. A junior seminary is temporarily 
housed in this building. 

(Below) Pastors and church leaders in 
Guangzhou. Ms. Lin Jin-Ru (back row, 
second from right) is a leader of the YWCA. 

(Center) Dongshan Church in Guangzhou. 

(Below) Zion Church in Guangzhou. This building, somewhat Chinese in 
architectural style, was originally a Methodist church. 



Love 
is not 

enough: 
A Theology of 
Handicappism 

Nancy Holden 

For almost thirty years, the subject 
of inclusiveness in the Christian 

family has been a major issue in the 
United States. No sooner had we 
begun to make progress against racism 
than the women of our family chal
lenged the forms of exclusion which 
we have learned to call sexism. 

What next? In almost all churches, 
urban and rural , large and small, rich 
and poor, persons with physical and 

mental disabilities are asking if our 
words about inclusiveness apply to 
them too. 

Before we start to protest and say, 
"Of course we mean everyone," 
perhaps we should think a bit more 
deeply. If our special ministries are to 
succeed, we need more than good 
intentions. 

After a year of running a ministry for 
disabled persons at St. Luke's United 
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Methodist Church, an inner-city 
church in Columbus, Ohio, I have 
found distinct parallels with racism 
and sexism. 

Racism is more than discrimination 
against certain races. It is a mindset 
which tells us that whites are superior. 
This ideology cannot hold up to even a 
little bit of common sense, not to 
mention scientific research. We may 
hear the commandment of love and 
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truly come to love our fellow humans 
of all races (Mark 12 :31 ), but we are 
sti 11 racist unti I we finally squelch that 
belief in racial superiority. 

Likewise, sexism is more than dis
crimination against women . It is, more 
fundamentally, a belief that men are 
superior. As long as we hold such a 
belief we are sexists, denying the full 
personhood of women. 

More Than Discrimination 

Handicappism, similarly, is much 
more than discrimination against per
sons with disabling conditions. We 
can say that before God all persons are 
of the same value but, in this earthly 
realm, differences of mind and body 
are significant. It cannot be denied that 
disabilities create severe inequality. A 
mildly mentally retarded person who 
is unable to learn to read can never 
hold any of the higher paying jobs in 
our society. Someone who is wheel
chair bound, even if ramps and 
elevators are available everywhere, 
probably cannot keep up with the busy 
schedule some of us carry out daily. 
Persons with such difficulties are 
constantly wounded by the i nsensitivi
ty of others and the hardships of living 
in a world which does not honor their 
personhood by providing for their 
special needs. 

Differences in their capacity to 
function as productive members of 
society are imposed by physical reali
ty, which love and acceptance cannot 
change. It would surely help if society 
lived by the teaching of Mark 12:31. If 
the makers of legislation loved persons 
with handicapping conditions as 
themselves, many things could be 
transformed. But no amount of love 
can make us all equal in physical and 
mental health. 

Our View Is Negative 

There is yet another important dis
tinction between " isms". In the case of 
race and sex we do not see the 
differences as negative. We do not 
wish women could become men or 
blacks could become white. We do 
not consider it a lessening of the 
person that he or she is not a member 
of the more favored group. But in the 
case of handicappism our view is 

negative. We see the person as less 
than whole, and we would change 
them if we could. Thus, we are not 
re<l;llY accepting, but still clinging to a 
negative judgment, praying in our 
hearts that the affliction wi II go away. 

This presents a dilemma. Of course 
we wish our blind friends could see 
and that the deaf cou Id hear. But when 
we see something about ourselves that 
is undesirable and find we cannot 
change it, we must rid ourselves of 
anger against it. Otherwise we reject a 
part of ourselves, and cannot be 
whole. For example, many Black 
Americ~ns saw their race in this way, 
yet their sense of worth began to 
emerge when they affirmed that which 
had seemed unworthy and learned to 
believe that "black is beautifu I" . 

How can we solve this dilemma? 
How can we fully accept ourselves 
and each other just as we are? Let's 
consider some possibilities. We could 
argue that disabilities are somehow 
beneficial-that they only appear to 
be evil. We could also say that being in 
the presence of disabled people calls 
forth compassion in the rest of us. I find 
these arguments cruel, for they seek to 
explain away the rage and hurt disa
bled people feel. At least we have 
outgrown the ignorance of blaming 
the victims themselves by suspecting 
that God punishes people for sins, but 
it is not much better to say that God 
makes some of us victims so that others 
may learn compassion . In addition 
this reasoning is ineffective becaus~ 
even though it may lead to more 
tolerance and sensitivity, it does noth
ing to change the negative view. 

Every resource in our power should 
be made available to prevent the 
occurrence of mental and physical 
problems. If we utilized our national 
wealth for research , preventive medi
cine, healing and rehabilitation, the 
number of disabled people would 
decrease. Whatever we feel toward 
the disabled, there can be no disagree
ment that the priority given to health 
and welfare by our national govern
ment is shockingly low. 

The Flaw in Our Theology 

It seems to me that the flaw in our 
theology lies in the definition of who 
we are as human beings. We say that 

' ' 
Handicappism is a 
belief that human 
beings ought to 
be physically, 
mentally and 

spiritually perfect. 
I I 

we are loved by God just as we are, 
regardless of our weaknesses, our sins, 
and our imperfections (I John 4 :10-
11 ). Yet we do our best to hide all the 
less-than-perfect attributes we hap
pen to have, especially the physical 
ones. We seem to think that we really 
ought to be perfect in body, mind, and 
spirit. Anything less than that is 
negative. To whatever extent we fail to 
meet the standard, we believe our
selves lessened. 

Yet, most of us believe that we can 
never be perfect. Therefore, every 
time we pass a negative judgment on 
ourselves, each one of us becomes a 
victim of self-imposed handicappism. 
No one is fooled by our attempts to 
hide the imperfections. 

Handicappism is a belief that human 
beings ought to be physicall y, menta l
ly and spiritually perfect. It denies the 
reality of flesh and blood individuals 
the value of suffering servanthood: 
and the commonality of our creatu re
liness . 

I am a good example. I don't hear 
very well ; I wear glasses; and my right 
leg is crooked as a result of fractu res 
years ago, so it often hurts. I hide all 
these flaws. When they are discov
ered, I apologize. 
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Susan Ray using a special keyboard to write. Breathing apparatus frees her from confinement in an iron lung. 

My senior pastor is hyperactive and 
sometimes pushes himself to the point 
where he must sit down and close his 
eyes for half an hour to calm his blood 
pressure. If caught doing this, he 
apologizes. 

My neighbor beats his son, and he 
knows this is a weakness brought on 
by tension, frustration, and alcohol. If I 
ask him about it he becomes defensive 
and ashamed that anyone found out. 

Implying That We Ought to Be Perfect 

And so on, the tales of human 
imperfection touch each of us in body, 
mind and spirit. All of us are engaged 
in daily self-rejection, implying that 
we ought to be perfect. This is the 
ideology of television and the body 
culture in which we live. It says that 
life is hardly worth living unless we are 
young, beautiful, affluent, driving a 
sportscar, and able to hide any little 
flaw. How far this is from St. Paul's 
image of happiness: "For as we share 
through Christ we share abundantly in 
comfort too." (II Cor. 1 :5) 

At St. Luke's in Columbus, we are 
trying to approach a ministry for 
disabled people based on the theology 
that perfection is not human and is not 
our goal. All members of our church 
family are handicapped in some ways. 
We understand this idea, but putting it 
into practice is much harder. I would 
be fooling no one if I said we have 
succeeded. It would be more truthful 

to quote Paul again: "And I was with 
you in weakness and in much fear and 
trembling." (I Cor. 2:3) 

The point is, it's OK to be not OK. 
It's really not OK to pretend to be OK, 
for that is self-rejection. If we are 
honest with ourselves and each other 
about our frailties and failures, it 
becomes easier to include everyone in 
our Christian family, instead of setting 
certain people apart. Relationships 
with more severely disabled persons 
are a rich opportunity for us to learn 
acceptance not only of them, but of 

' Author Nancy Holden outside St. Luke's 
UM Church. 
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ourselves. This takes time, as all 
relationships take time. Only after 
touching one another's lives do people 
come to see each other as fellow 
humans, not as the black person, the 
housewife, the 80-year-old, the 
woman in the wheelchair, the man 
whose hands tremble, the youth re
covering from drug addiction, the 
baby who spits up all the time, the 
grouchy janitor, the preacher who 
tries too hard, and so on. Only when 
al I of us are seen as people-as 
children of God-despite our handi
caps, do we have a chance. 

Love Is Not Enough 

We cannot get there if we carry out 
programs for disabled people because 
we should, out of pity, duty, or even 
love. Such programs often take place 
in the church, but they are not of the 
church, and people do not touch. 

love is not enough. Redefinitions, 
rethinking of old attitudes, reexamina
tion of ourselves is necessary. In this 
challenge to inclusiveness, there is 
healing to be found. The problems 
posed by handicappism are hard to 
overcome, but the potential for a fuller 
life is greater than I had any idea when 
I began this journey. God speaks in 
many ways if we open our minds and 
hearts to listen. • 

The Rev. Nancy Holden is now a pastor 
of three rural churches in North Dakota. 
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An Interview with Bishop Roy Sano 
Among the more visible of the 
new bishops elected in 1984 
is Ro~ I. Sano. 

A well-known Japanese-
A merican theologian in his 
earl~ fifties, he now heads the 
Denver Area and serves as 
president of the World 
Program Division, GBGM. 
Writer Nelson Navarro 
recentl~ spoke with Bishop 
Sano on a variet~ of topics. 
Here are parts of that interview. 

On the Ethnic Minority Local Church 
Program 

Q. What lies ahead fo r the EM LC 
program? 
A. Five decades from now we're going 
to see the payoff of these two qua
drennia of missional priority. It's going 
to be far beyond most of our expecta
tions. 
Q . In what sense wi ll it be fa r beyond ? 
In the sense of numbers? 
A. If we can talk about payoff. It 
sounds a bit gross. But what has been 
the payoff, what has been the out
come, of the United Methodist and 
other denominational investment in 
Black communities? And you just take 
a look at cultural movement after 
cultural movement, social movement 
after social movement. The church has 
produced the leadership in these 
movements out of al I proportion to any 
other community organization. And I 
think we're going to see that with 
Asians, Hispanics and Native Ameri
cans. 
Q. So you think that it is not moving as 
slow ly as it appears to be? 
A. Oh, it is slow. Yes . Racial minority 
churches are like the gently flowing 
streams of the pools of Shiloh . It' s a 
trickle . But the trickle in the pool of 
Shiloh has not dried up despite 
drought or earthquake or what have 
you. And that's why the racial minority 
churches are . And they look like cars 
that are functioning on two cylinders 
out of six or eight cylinders. But they're 
very deceptive as to their eventual 

contribution. 
Q. So it is not rea lly correct to look at 
the si tuation strictly from a numbers 
standpo int. 
A. Right. And I'm not trying to excuse 
us for our slow progress. But I say this 
is to me the meaning of grace. There is 
an "in spite of" quality about the 
contribution of the (ethnic minority) 
churches. I mean , in spite of our 
bankruptcy, in spite of our poor 
language skills, or in spite of our low 
level of culture compared to other 
critecia. In spite of all of this, God is 
doing something out of all proportion 
to human expectations. 

On Liberation Theology 

Q. You've been very much asso
ciated with liberation theo logy. And 
liberation theo logy is very much asso
c iated in the publ ic mind wi th Latin 
America, w ith Catholics and that sort 
of thing. W here do the Asian-Ameri
cans come in there? 

A. First of all, we 
forget the blacks 
and women who 
do talk liberation 
in the U .S. I came 
out of that group. I 
didn't read (about 
Latin American 
Ii beration theolo
gy) until later. 

Q. When you talk about liberation 
theology the first thing that fl ashes 
through most peop le's mind is Latin 
America, those guerri I las down there. 

We associate liberation theology with 
guns and that sort of thing . 
A. Yes. The reason why I moved in the 
direction of liberation theology from 
the late 1960s and early 1970s was 
because of the race struggle. I wish I 
could quote that line out of the end of 
Albert Camus's The Plague. I used it in 
my book on race, From Every Nation 
Without Number. He talks about the 
plague bacillus lying around and it 
would for some reason become active 
and it would attack the rats . And the 
rats would give it to the humans . And 
the plague would spread throughout 
the city and we live in a state of siege. 
Racism against Asians is like the 
plague bacillus. It's in the closets, and 
in the bookcases. It's in the whole of 
our environment. 

On the "Yellow Peril" 

Q. Do you think racism is really 
behind the current trade dispute with 
Japan? 
A. If you examine the rhetoric, and 
know what people are appealing to , I 
don't think it can be anything but 
racist. Cooler analysis by people in the 
Wall Street Journal recognize that 
there are other factors at work. And it 
isn't just those Japanese over there that 
are destroying us. It is because of our 
dollar. It is also because of the way we 
are presumptuous in the way we 
market things. But legislators can 
appeal to the voters by saying things 
that are outrageously racist to me. I 
don 't say this much in public, but as I 
read and hear them, see them on 
television and hear them on the rad io, 
I'm appalled at the way they make it 
sound as if there is another " yellow 
peril " coming. So I feel that racism is 
still an issue for me. 

On Becoming Bishop 

Q. Do you see anything sign ificant 
in your having been elected bishop 
given the fact that the Asians and the 
Japanese-Americans constitute a very 
ti ny port ion of the membership of The 
Uni ted Methodist Church and the 
conservative trend of the nation seems 
to be away from social causes you 
represent, that minorities represent. 
A. Yes, but it (my election) also 
happened in the Western Jurisdiction 
that is very conscious of the diversity of 
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the society in which they live. And 
they're also aware that the Pacific is an 
emerging regional racial real ity that is 
affect ing the ir consciousness. I don 't 
th ink that's overstating the sensitivities 
of the people who were voting. 
Q. Why do you think they voted fo r 
you and not somebody else? 
A. There was an assumption that they 
wanted a continuing presence of an 
Asian sensitivity in the Council (of 
Bishops), as our resolution read from 
the (As ian-American) caucus. I think it 
was not just putting ideas in people's 
heads. It was in part saying something 
from our side that already was a 
sensitivity. And our caucus said that 
we were hoping to add a woman and 
to add a Hispanic and to have a 
continuing presence of an Asian (after 
the recent retirement of Bishop Wilbur 
Choy of San Francisco). That was the 
wording that our caucus adopted , and 
the Cal ifornia /Nevada Conference 
adopted . And we placed it before the 
delegates, the total body of the (West
ern) Jurisdiction. 
Q. How have you managed to make 
the transition to bishop? 

A. The transition 
has been gradual. 
I would say in the 
last two to four 
years I have be
come increasingly 
used in the larger 
church on various 
assignments so 
that my direct in

vol vement in Asian community and 
church matters have gradually dim in
ished , and I have tried to be selective 
in order to maintain those ties. I've 
attended local churches, I've gone to 
caucus meetings, but compared to a 
decade ago, it has dimini shed . 

On The Church in Denver 

Q. How would you characteri ze 
your area, Denver? It seems a very fi ne 
place to be. 
A. Yes it is. 
Q. Is it very liberal , politica ll y? 
A. Well, at some points. It's Reagan 
country through and through . But then 
it is nevertheless environmentall y sen-

sitive, too. It's predominantl y white . It 
does not reflect the cultura l diversity as 
much as I had noted on the Pacific 
Coast. 
Q. What are the main concerns of 
Un ited Methodi sts there? 
A. The main concern I would say is the 
renewal of the life of the church . I 
sense that their main avenue for 
renewal is through education. 
Q. M ission education ? 
A. Well , just education . The Church 's 
general aim is (to be) nurturer of the 
constituency . I' m hoping to show how 
renewal can come through the life of 
worship . There is a second priority I 
sense and that is church development. 
We realize we are in a major popula
tion center and we need to get moving 
on church growth . And the other one 
is mission outreach. 
Q. Outreach to w hich sector? 
A. Certainly to the agricultural people . 
Certainly to the racial minorities who 
are there . The Native Americans and 
Hispanics primarily. And I would say 
to the urban people . To the elderly and 
their constituency. Certainl y to the 
environment. We do have people who 
are aware .. . ln two days time I went by 
36 missile sites. 
Q. So the nuclear issue is very much at 
the top? 
A. Among quite a few people. We' re 
in one of the major centers of " Star 
Wars" in terms of national security . 
They used to say that the missile silos 
of Montana are the first ta rget, and the 
second target for the Soviets is to 
destroy our nerve center w hich is 
Colorado Springs ... These are the two 
most important strategic places to 
destroy in the United States before 
they bother with Washington and New 
York or any place. 

The last priority for the United 
Methodists in the area is stewardship. 
So its renewal, church development, 
mission outreach , stewardship. 
Q. What about stewardship? 
A. It's really no bones about it, 
although we talk about stewardship, 
the totality of life. Finally this area has 
a lot of work to do with monetary 
stewardship. Giving could improve 
considerably. 
Q. How Asian is your constituency? 

A. The Asian con
stituency is very 
small. There is a 
Japanese church 
and there are two 
Korean churches. 
There is a new 
congregation and 
a third possibly 
emerging. And 
that's it. We don't 
even have minis
tries for Indochin
ese actually speci
fied. And we don 't 
have a Filipino 
church. 

On the Japanese-American Church 

Q . Is the Japanese- American 
church dying out, what with the niseis 
(second generation) vanish ing into the 
sunset and the sanseis (third genera
tion) disappearing into the suburbs 
and away from the church? 
A. Well , I thi nk in the next five years 
we're going to see fewer members, 
and the ones who rema in will be 
bilingua l. And there wil l be a core that 
is Japanese. But there will also be a 
base that will also be Asian and even 
cross and enter it. The Japanese 
church, if it is going to survive, has to 
work with the more than 50 percent 
that are marrying outside of Japanese 
background. 
Q. So they are going to be like the 
Swedish Methodists and German 
Methodists; they will gradually vanish 
and blend with the mainstream? 
A. Yes, but I think it going to be 
essential ly an Asian base. And it's 
going to have a specialty in Japanese. 
And there will be some Caucasians 
and some other racial minorities. But it 
will be essentially marrying among 
Asians. That wi ll be its base. That's 
why when the sanseis only talk Japa
nese-American , I just shake my head . 
There is no future. It is specializing in a 
diminishing portion of our communi
ty . And when they are not Asian in 
their consciousness I think to my
self-good Lord, did the caucus create 
this tunnel vision? I think it did . And 
we've got to do something about it. 

• 
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ffiirocle on Twelfth Street 

S he is, to put it kindly, a scrounger. 
In fact, those who know this 

88-year-old dynamo of a woman say 
she may just be the best scrounger in 
the world. You name it-shoes, mat
tresses, eyeglasses, drugs, trucks, ty
pewriters, even a warehouse-and 
Irene Auberlin has found a way to get it 
without paying for it. 

"I ' m a beggar, " says the feisty, 
gray-haired woman with perpetual 
laugh lines around her smiling eyes. 
" It's a tough job, but somebody has to 
do it. " 

But her scrounging is not selfish . For 
the efforts are on behalf of those who 
have nothing. The motto of her organi
zation explains her motivatio n: 
" Turning the sin of waste into a 
miracle of mercy, worldwide." 

A widow, she lives alone in the 
heart of Detroit's riot-torn ghetto just a 
few blocks from the old brick ware
house that serves as headquarters for 
her organization-World Medical Re
lief. It is an unimposing building, 
donated to her agency a decade ago by 
a Midwest industrial firm . 

It is a busy place. Out of there, 
almost every day, go shipments of 
medicines and medical supplies to 
every corner of the world ; shipments 
donated by caring individuals and 
organizations, including several Unit
ed Methodist congregations. 

An Operation Run by Volunteers 

This is no sophisticated , automated 
big buck operation . It is run almost 
completely on volunteer effort. Mrs. 
Auberlin calls her staff " the girls" . 
Most are in their mid-to-late-sixties . 

But out of the dedicated labor of thi s 
group, augmented by donations of 
time and money and supplies by 

Irene Auberlin (left) and 
volunteer workers at World 

Medical Relief. 

ffiichoel F. Wendlond 

business, industry and labor, has 
come an inspirational example of 
what happens when people care. 

It is al so a rem inder of things 
individuals and older people can do 
when they combine love and the 
material our society classifies as 
waste. 

" We really are a throwaway so
ciety," says Mrs. Auberlin , a member 
of Detroit' s Metropolitan United 
Methodist Church . " We who live in 
North America dispose of things that 
much of the rest of the world consider 
luxuries. It's a terrible sin , the things 
we waste . What we' re trying to do is to 
take our waste and help others." 

Mrs. Auberlin began her mission to 
the world late in life. She was 56 years 
old in 1953 w hen she glimpsed a 

nameless orphan on a telev isi on 
broadcast about the Korean War. " My 
heart stirred ," she recalls . " I couldn' t 
turn my back on that child ." 

The long-ago telev ision report 
showed the need for c lothing, med ical 
and health faci I ities for the thousands 
of children orphaned by the war. " But 
what could I do? I was just a house
wi fe. I had no real training, no money. 
But I kept thinking how we had so 
much and they had so little . I couldn't 
let it go. " 

She began by going upstai rs to a 
storage closet and filling four barrels 
with long outgrown baby clothes from 
her own two children . She and her 
husband, Lester, shipped them to 
Korea. Then they got others to do the 
same. 



'' 
Among the 

supporters ore 
volunteers from three 

Detroit oreo um 
churches. 

,, 

Making a Pest Out of Herself 

And then she went out and made a 
pest of herself. She called and visited 
doctors, hospitals, drug companies, 
supermarkets and businesses . When 
she suggested that drugs were being 
wasted , that obsolete hospital equip
ment, castoffs from doctors' offices 
old eyeglasses and surplus food sup~ 
plements had real value to the sick and 
suffering, Irene Auberlin was hard to 
ignore. 

The response by business and labor 
uni?~s_, pharmaceutical companies, 
pol1t1c1ans, religious leaders and hun
dreds of volunteers is nothing short of 
phenomenal . For three decades now 
through police actions, limited wars: 
earthquakes, volcanic eruptions epi
demics and all manner of h~man 
suffering, World Medical Relief has 
been there . 

In all, 158 different locations mis
sions and hospitals on every continent 
have benefitted from World Medical 
Relief. It has created a SO-bed hospital 
in Haiti , sent shoes to Poland , fed 
hungry per~ons in Detroit's ghetto, 
created Native American ministries in 
the west and clinics in Appalachia. In 
all, more than twelve million pounds 
of medical supplies have been shipped 
and a half-billion dollars in relief 
provided . 

"I don' t do it," says Mrs. Auberlin. 
"The Lord does it. God operates 
WMR. The staff is 90 percent volun
teer and ~11. the supplies, everything 
from med1c1nes to bedpans, is donat
ed. Whenever we have a need He 
takes care of it. ' 

A Wealth of Stories 

Mrs. Auberlin needs little prodding 
to come up with anecdotes about how 
God has s~epped in to cut the red tape 
a~d provide the hard-to-get medi
cines most desperately needed . 

" One day we ran out of a cancer 
drug we were supplying a patient in 
~ne of our local programs, " says the 
tiny, fast-talking Mrs. Auberlin. "It's 
hard to obtain. Even when we beg it 
takes a week to get. And we had a 
patient who needed it right away. We 
asked the Lord for help. And at that 
very moment, a volunteer brought in a 
large box of drug samples. In the 

middle of the lot was this exact needed 
prescript ion ." 

No sooner does Mrs. Auberlin finish 
one story than she starts another. 

" We were giving medical aid to two 
burn victims," she recalls. " One day 
their sister telephoned and asked us to 
help find bars that could be installed 
on the bathtub and wall as the two 
burn victims were going to be put in a 
burn solution . Well, we didn't have 
them . But then the very next morning a 
woman came in with just these two 
bars asking if I could use them. To this 
day I swear that she was an angel from 
God. " 

These kinds of stories don't even 
raise eyebrows among the workers at 
WMR anymore. For, they say if 
you 've been around there very m~ch 
you quickly learn that God's interven
tion is frequent. And dramatic . 

" A physician in Pakistan contacted 
us. He urgently needed twenty mat
tr~sses for a miss ion hospita I. Try as we 
might, we couldn't locate any mat
tresses anywhere. Then, a nun from a 
Catholic hospital called . Her first 
words were 'Can you use twenty 
mattresses?" 
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There are more stories. 
" We had a young doctor going to an 

African mission and he needed a 
battery-operated audiometer," said 
Mrs. Auberlin , shifting gears again. 
" We had never even head of such a 
thing, much less have one. That week 
a hospital donated two new battery
operated audiometers. " 

Then there was the mission hospital 
in Haiti that requested a complete eye 
cl inic. " That's a big order," Mrs. 
Auberlin remembered thinking at the 
time. " We were used to getting small 
things but a complete clinic was 
another matter. Well , two days later a 
doctor telephoned offering his com
plete eye clinic. " 

Mrs. Auber Ii n loves to tel I these 
stories. She rattles them off one after 
the other, pulling them out of a thick 
file she has labeled " Miracles on 
Twelfth Street." The WMR headquar
ters is located on Twelfth Street in 
inner-city Detroit. After reciting ex
amples of God's answer to need she 
always throws the listener a chall~nge : 

" You decide who is really operating 
WMR.11 

Small Costs and Many Gifts 

Administrative costs for WMR are 
miniscule for an international opera
tiorr, totalling about 1.5 percent of its 
annual budget. WMR's expenses are 
bare bones, consisting of salaries for a 
~mal I staff of ten , uti I ities, postage and 
insurance. There are no paid execu
tives or expense accounts. All services 
such as printing, plumbing and build
ing maintenance are donated, as was 
the warehouse headquarters building 
and two trucks . 

But not all gifts are so large. 
." Some of the most simple, everyday 

things here are so important in other 
places," explains Mrs. Clara Kohn, 
Mrs. Auberlin 's top administrative 
aide and, at 60, a 22-year veteran of 
World Medical Relief. " Take wash
cloths, for example. We can never get 
enough of these. There's even one 
hospital in Haiti that takes old wash
cloths and sews them together to make 
blankets. " 

A network of church groups and 
individuals all across North America 
works as regular WMR helpers. There 
is constant need for volunteers to cut 
and sew old bedsheets into bandages 
knit and crochet bedspreads, cance~ 
pads, quilts and afghans. The finished 
prod,ucts are then shipped to the 
missionary hospitals and clinics ser
viced by WMR. 

Detroit Area UM Churches 

Among WMR ' s most dedicated 
supporters are volunteers from three 
Detroit-area United Methodist 
ch~rches . Since 1973, the Trinity 
United Methodist Church in the De
troit suburb of Allen Park has sent 
WMR hygiene kits, hearing aids and 
soap. Volunteers at First United Meth
odist Church in Birmingham use old 
bedsheets to make bandages, patient 
gowns and bed pads for the various 
clinics and hospitals supported by 
WMR. And at Central United Method
ist Church in downtown Detroit 
washcloths and quilts are sent alon~ 
for relief efforts. 

~igh~ now, WMR is particularly 
active in Central America . Most na
tions in that region have received 
shipments. 

" We have one very firm rule about 

Among hospitals receiving WMR 
supplies are this one in Zaire (left) and 
in Niger (above). 

the countries and places we help," 
says Mrs. Auberl in. " W e only work 
through recognized relief agencies . 
And we have our own Good Neighbor 
~olicy . We just help; we never get 
involved in politics. " 

In North America, W M R sends 
~upplies to facilities that help the poor 
1n 29 states and Quebec and British 
Columbia . There are 35 cou ntries in 
Africa , a dozen more in Asia and most 
of Europe that rece ive regular ship
ments. 

Mrs. Auberlin cont inues to work 
every day, answering the telephone, 
scrounging up donations, keeping in 
touch with missionaries and med ical 
workers throughout the world . W hen 
help is scarce and a shipment is ready 
to go, she sti ll insists on loadi ng a few 
boxes onto the cavernous trai lers of 
the huge trucks that are parked at the 
rear of the drafty warehouse. 

Her health has been remarkable . 
She takes no medicines , not even 
aspirin . " Even when I get a co ld I 
bounce right back." 

1 

She says she plans to work unti I God 
has other plans. • 

Michae l F. Wendland is a television 
reporter and writer in Rochester Hills 
M ichigan. ' 



After the Dictatorships, What? 

Oscar Bolioli observes that when 
countries replace military dicta

tors with democraticall y-€lected gov-
ernments, as has happened now in 
Argentina and Uruguay, many Ameri
cans assume the need for concern has 
ended, and turn their attention else
where. The right w ing coups-Uru
guay in 1973 , Argentina in 1976-
aroused publi c interest in a way the 
end of military rule does not, he finds . 

But in reality, he says, the release of 
pol itical prisoners and return of exiles 
bring severe problems of rei ntegra
tion , and call for a new ministry of the 
churches . 

Mr. Bolioli , a Latin America execu
tive in the National Council of 
Churches of Christ in the USA (NCC), 
is himself a Uruguayan and a minister 
of the Method ist Church there . He 
says, however, that he does not 
consider himself an exile, strictl y 
speaking, but onl y someone who 
decided to leave before he was kicked 
out. He does not anticipate return ing 
in the near future, nonetheless, be
cause he w ants to follow through on 
some programs he has initiated at the 
NCC. 

Following devel opments in his 
homeland with c lose attention , he 
discerned early in 1984 that it was 
moving toward a condition of greater 
openness. That would likely mean 
people trying to find their places in 
society again after years of absence, so 
he organized a consultation in May, 
1984, to consider what new calls on 
the churches might come with the 
change . 

The consultation, which was held in 
Buenos Aires, the capital of Argentina, 
brought Uruguayan church leaders 
together w ith exiles, representatives of 
the pol iti cal and trade union sectors 
and others. Out of it came an agency, 
Ecumenical Service for Reintegration , 
know n by its Spanish initials, SER, to 
coord inate Uruguayan church efforts 

Trac~Earl~ 

on behalf of former political prisoners 
and exiles, and the families of the 
" disappeared" . The latter term, some
times also used as a verb, has become 
common in Latin America for those 
whose fate is not disclosed but who are 
generally presumed to have been 
killed , and their bodies secretly dis
posed of by security forces or para
military groups. 

Impact More Severe in Uruguay 

Mr. Boliol i says that more people 
suffered directly from Argentina's dic
tatorship than from Uruguay's, but that 
the impact was greater on Uruguay as 
a country because its total population 
is so much smaller-three million, or 
just over ten percent of Argentina' s 28 
million. In Uruguay, he says, one 
person out of every 50 was impri
soned , exiled or " disappeared" . So 
virtually everyone suffere·q personally 
or felt the pain of a family member of 
friend . 

SER offers some relief assistance to 
people who have exhausted their 
resources and lack food or other 

necessities . But its main purpose lies in 
other areas . One major part of its 
program is aiding the psychological 
reintegration of those returning to 
society. This past March , 500 political 
prisoners were released , and they 
present special problems. Many of 
them have changed as a result of their 
experience, Mr. Bolioli says, and now 
have difficulty getting along with their 
families, who have also changed . 

As an example, he notes that a 
husband and wife perhaps went for ten 
years seeing each other only thirty 
minutes at a time on widely separated 
occasions and in the artificial setting of 
a prison; they kept longing for the day 
of release and reunion , and when it 
finally came they painfully discovered 
that they no longer really knew each 
other. So family breakup is frequent. 

Mr. Bolioli says that there was often 
a deliberate attempt to destroy the 
personalities of political prisoners 
through torture and drugs, and that 
some emerged as " unpersons". Their 
famil ies find difficulty in coping with 
them, he says, and the country lacks 
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it helps people to• educe military 
new jobs. Mr. Bolio · a ~l!JUli.:..:....&1il8'-'"1'1JllC end ing, but foresees 
30,000 exiles will have rn 1 lar-genumbers of you ng men 
Uruguay by the end of this year. ~discharged when the economy can 
morewereoriginallyexpected, butthe offer them no other employment. 
first ones back sent discouraging re- Though the task of economic deve l-
ports to others about job prospects. opment far exceeds the capacity of the 

"They found the country had been churches, and must rest basically on 
destroyed," Mr. Bolioli says. " The the government, Mr. Bolioli believes 
economy was in shambles." Unem- that SER can contribute in significant 
ployment is officially reported at twen- ways. It can set up some job retraining 
ty percent, he says, and even more programs . It may also provide tools for 
people are only "semi-employed" . carpenters and other people with 

The military turned over to the new trades. Or, in certain cases, it could 
civilian rulers a country burdened with pay office rent for a couple of months 
one of the highest per capita debts in to let a professional get reestablished, 
the world-$1700 in a country where with subsequent repayment expected. 
the average annual income is $1200. In the sphere of job competition , 
That meant resources for economic too, there is need for a counseling and 
development were meager. reconciling ministry. Although some 

Under military rule, 60 percent of professionals who went into exile must 
the national budget went to the now accept a menial job, if even that 
military and police, according to can be found, others got the chance to 

upgrade their credentials while in 
countries like Mexico, and now stir 
resentment by winning out in job 
competition against some who stayed 
in Uruguay and carried on the fight 
against repression. 

Operating Ecumenically 

Efforts of the churches to assist with 
re integration enjoy full support from 
the governments of both Uruguay and 
Argentina , Bolioli reports. At times, 
government agencies have recom
mended projects and appealed for 
church support. 

SER operates ecumenically, and 
draws a wide spectrum of the religious 
community into its work. The Catholic 
Archdiocese of Montevideo, capita l of 
Uruguay, servesasasponsorandtakes 
an active role. Protestant SER sponsors 

" 
The release of 

political prisoners 
and the return of 

exiles bring 
severe problems 
of reintegration. 

" 
are the Waldensian Church, which is 
the largest Protestant body in the 
country ; the United Methodist 
Church ; the Evangelical Church of the 
Rio de la Plata and the Youth Christian 
Associati on. 

In Argentina, the state of ecumeni
cal cooperation is somewhat different. 
Some of the Catholic bishops main
tained a "courageous" attitude during 
the years of military rule, Bolioli says, 
but much of the hierarchy supported 
the repression " in a certain way", and 
their actions set them at a distance 
from many Protestants. So coopera
tion exists, but not on the same sca le as 
in Uruguay. 

Financing the Program 

Financing of the reintegration pro
gram comes from the ecumenical 
community of the United States and 
Europe . In March , 1985 Richard But
ler, director of the NCC relief and 
development arm, Church World Ser
vice, appealed for $250,000 in U .S. 
contributions for the 1985-1986 ex
penses of SER and simi lar activity in 
Argentina . CWS expects to give the 
program in Uruguay about two-thirds 

(Center) A protest march in Argentina 
displays photographs of relatives 
missing during the military dictatorship. 
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Women shout for help during a demonstration during the dictatorship. 

of the money it receives and projects in 
Argentina the other third , Mr. Bolioli 
says . 

Aside from the factor of numbers, 
the need in Argentina is less inte se 
because the move toward democracy, 
climaxing with inauguration of Presi 
dent Rau l Alfonsin in December, 
1983, came more gradually. Argen
tina also had organizations working on 
human ri ghts issues and resulting 
social problems al l along, Bolioli 
points out . That, he says, was impos
sible in Uruguay. 

Some of the money for Argentina 
will go to the Ecumenical Movement 
for Human Rights, called by its Span
ish initial s MEDH, wh ich wil i decide 
on needs and submit proposals for 
fund ing. Some funds w il l also go, he 
says, to an agency cal led COPROC, 
wh ich promotes cooperatives . And 
there may be funding of projects such 
as a seminar on dealing w ith the 
long-term effects of torture. 

As of the beginn ing of June, Mr. 
Bolioli reports, $40,000 had been 
contributed to the re integration pro
gram by the Uni ted Church of Christ, 

Christian Church (Disciples of Christ) 
and the Episcopal Church . A comm it
ment of at least $25 ,000 more had 
come from UMCOR (United Method
ist Committee on Relief), and sti l l other 
gifts were foreseen . 

O n June 4, Victoria Furio, who had 
been directing the lnterreligious Task 
Force on Central America , was sent to 
serve as an administrative aide to SER, 
Mr. Bolioli says. A Roman Catholic, 
she earlier worked with Method ist 
programs in Argentina and Uruguay, 
and then with the New York State 
Council of Churches. 

Funds for the re integration program 
have also come from church agenc ies 
of various European countries, and the 
World Council of Churches-whose 
new general secretary, Emilio Castro, 
is also a minister of the Uruguayan 
Methodist Church-gave $50 ,000 
through its office for human rights in 
Latin America . 

looking to Other Nations 

Although the current reintegrat ion 
program extends on ly to Argentina 
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and Uruguay for 1985 and 1986, Mr. 
Bolioli says that the Chilean dictator
ship of General Augusto Pinochet 
could end in a year or two, and similar 
church min istries wou ld then be 
needed for re integration of former 
exiles and political prisoners there. 
Already, a United ations agenc is 
working in Chile or the effects of 
torture , and some sharing of informa
tion could be arranged . 

It is also possible, he says, that the 
advancing age of Paraguay's ruler 
since 1954 , General Alfredo 
Stroessner, now 73 , will lead to 
democratic change in that country . A 
mill ion Paraguayans now live in e i le 
in Argent ina and wou ld need help 
with re integration if they began re
turn ing home. 

What the churches do now in 
Argentina and Uruguay, Boliol i be
lieves, could not onl erve people 
there but also provide experience to 
benefit the entire southern cone of 
South America . • 

Trac Earl , a free-lance writer ba ed in 
ew York, i a frequent contributor. 
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Come Home in Lo"e 
An Open Letter to a Missionary 

I thought he thought we were 
hopeless." The expression on the 

high school teacher's face reflected 
her disappointment, hurt, pain . She 
had spent a week in preparation with 
her classes, studying maps, reading, 
pulling questions up from the depths of 
her students' realities, in anticipation 
of the itinerating missionary' s visit. 

Her evaluation of the experience 
was positive. " The slides were won
derful. He answered all the students' 
questions very professionally, even 
the touchy ones. We need that kind of 
exposure so badly." 

And yet, there was that look on her 
face . 

In her isolated, provincial ColoraL· ; 
mountain community, a great part of 
this teacher's mission is to raise the 
consciousness of her students to the 
needs of the world and to their 
inter-connectedness with all of man
kind . 

Her mission and his had met, but 
not touched . Not really . 

Behind the glow ing missionary itin
eration evalulation that was sent, thi s 
is the other letter-the evaluation that 
was never written. 

Dear Missionary: 
We know that we are members of a 

culture and society whose style of life, 
value system and government thrive at 
the expense of the less fortunate of the 
world , but please do not perceive us 
onl y as a homogenous group of 
Ameri can oppressors . Beyond that, 
deeper than that, we are as varied as 
your beloved flock on the mission 
field . 

Many of us acknowledge that our 
country, our society, is among the 
neediest of mission fields on our planet 
today . We recognize our spiritual 
poverty . We know-and it hurts to live 
in our complicity. Approach us with as 

Mary Peace Finley 

much fire and spirit-as much com
passion for our situation-as you 
would approach those suffering ma
terial poverty in Zaire or physical 
hunger in Ethiopia. Love us, too. 

You are one of us. Often we sense 
that you would like to deny that you 
came from us and we feel a little like 
the leper who you now disdain to 
touch. But you, too, are American . 
You share our beast. 

" Beauty and the Beast. " Do you 
remember that tale? We must come to 
love that which is unacceptable within 
us-the beast-before redemption 
and transformation can occur. 

We need for you to connect with us 
from that place of transcendence so 
that we all may join in a spiritual level 
which links us above nationalism or 
materialism or cultural elitism (wheth
er it be from our erroneous perspective 
that " we" are civi I ized and " they" are 
not; or from yours that " they" are the 
ones who are truly civilized and " we" 
are not). 

Our link comes, using the structure 
and spiritual foundations of the church 
as our primary identity, as members of 
the Body of Christ. Then, from a 
position of overriding love-Christ 
Love-we can passionately engage to 
work through the issues that afflict our 
body: arteries clogged from overeating 
in Columbus, and stomachs distended 
from hunger in Sembatte; U.S. politi
cal and financial support for dictators 
whose Swiss bank accounts equal 
their country's national debt and 
whose Amnesty International report 
cards horrify those who honor free
dom and cherish life; children of 
affluence whose I iv es are wasted in the 
small suicides of the next joint, and the 
children of war whose lives are lived 
affirming life, peace, and hope in the 
midst of death, and on and on to all of 

the issues. 
Bring us-from your vantage point 

of experience abroad-your pass ion
ate concerns. Bring us your under
standings. Show us the inequities, the 
injustices. Show us our connections, 
both adverse and affirmative. Stir us 
with the spirit that swel Is in the church 
in Latin America and that beats with 
newness and mystery in Korea and 
Africa . Be our eyes. Grip our hearts. 
" For the body does not consist of one 
member but of many ... " (I Corinthians 
12:14-26). But first, approach us in 
love. Approach us in Spiri t. Approach 
us as the Church and then-then-as 
middl~lass Americans or material
ists or ex-h ippies w ith $70,000 a year 
incomes, or ranchers or teachers or 
Republicans, or whatever else we may 
be, and risk. Risk making us angry . 
Rile us up. Chance frightening away 
the wealthiest contributor of the local 
congregation . Go for it! 

Recognize in us hope for ourselves. 
Affirm a connecting vision for the stage 
where we act out our lives, and help us 
link our stage, our lives, to the stage 
where you have chosen to act out your 
life. 

Without that, your slide shows and 
talks on your work in missions, and 
" Thank you for your financial sup
port," are but noisy gongs and clang
ing cymbals . 

Come home to us first in spirit and in 
love. Share with us your pass ion . 
Speak to us your truth . Connect wi th 
us-however briefly-in depth, as a 
member, with us, of the Body of 
Christ. • 

Mary Peace Fin ley is a former United 
Methodist missionary in Uruguay and 
currently a member of the Carbondale 
Commun ity United Methodist Chu rch in 
Carbondale, Colorado. 



ATributeto W. A. Visser 't Hooft 

W . A . Visser 't Hooft, the Dutch 
Reformed clergyman who was the 
general secretary of the World 
Council of Churches from its infancy 
through 1966 , was providentially 
named . His surname means "chief 
fisherman" and the symbol of the 
World Council of Churches is a boat 
with the cross as its mast. 

Fluent in German, English , French 
(the original official languages of the 
World Council) as well as his native 
Dutch, Visser ' t Hooft almost sing le 
handedly kept the churches together 
during World War II from his post in 
Geneva, Switzerland. The Council 
was provisionally set up in 1938 and 
Visser ' t Hooft, already experienced in 
ecumenical relationships through his 
work as general secretary of the World 
Student Christian Federation, was 
chosen to head it. 

John R. Mott, an American Method
ist layman, was Visser ' t Hooft's 
mentor. An activist who was a found
ing father of all the leading ecumenical 
organizations, Mott had a genius for 
picking leaders . He selected Visser ' t 
Hooft to be his protege when the 
young Dutchman was in his early 
twenties . Through Mott's influence he 
came to Geneva to be on the staff of 
the World YMCA. At the age of 24 he 
attended the 1925 Stockholm Confer
ence. This conference dealt with the 
application of Christian principles to 
daily work. Mott chose the brilliant 
young man to be his assistant at the 
World YMCA conference in Finland in 
1926. He describes his work there as 
"general dogs-body." He was in
structed in the art of running compli
cated world conferences by the man 
who had been called " the master of 
assemblies." 

" Mott took me to the big church 
where the main assemblies would be 
held and went into every possible 
detaile question concerning seating, 
procedure, timing, etc .," Visser ' t 
Hooft recalls in his memoirs . And Mott 
told him, " You w i ll sit behind the 
pillar and you must look at me. When I 
give you a sign that means that I need 
you. It may be that I have a message for 
somebody or that there is a crisis (he 
loved that word). The result was that I 
spent most of my time looking all over 
the place for people who were re
quired for meetings of one sort or 

Betty Thompson 

another, bringing reports of resolu
tions to the printers and acting as 
Mott's interpreter. I saw little of the 
normal I ife of the conference, but I saw 
with what sense of strategy, or priori
ties, of human relations and of atten
tion to detail Mott operated. " 

Visser 't Hooft looked up to the 
pioneer as pupil to master. Mott, he 
said, chaired every meeting as though 
it were a decisive event in the King-

dam of God . But when theological 
conflicts arose, the massive general
izations of layman Mott were inade
quate. In this respect the pupil sur
passed the master. Visser ' t Hooft not 
only understood the theological nice
ties, he had the diplomatic skills to 
make widely divergent groups at home 
in the World Council of Churches. 
Visser 't Hooft's theological sensitivity 
helped bring the Eastern Orthodox 
churches into a real relationship with 
the Council and bridged the formerly 
impassable chasm between the Coun
cil and the Vatican . 

One of the Dutch ecumenist's great 
concerns was that mission and church 
not be artificially separated. He 
worked hard to integrate the Interna
tional Missionary Council into the 
World Council of Churches. Two of 
his successors-Philip Potter and Emi
lio Castro, both Methodist-came to 
the post of general secretary from 
heading the Council 's Commission on 
World Mission and Evangelism. Per
haps inspired by the role of his layman 
mentor, he was vitally interested in the 
role of the laity . During his tenure 
laypersons had a prominent role in the 
Council . 
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During his long career and after his 
retirement, Visser 't Hooft lectured, 
wrote books, gave interviews, and 
spoke to churches. One obituary said 
he was more statesman than clergy
man . He wouldn't have liked that. In 
his memoirs he has some not altogeth
er flattering remarks about statesmen . 
When his service was held in the 
austere St. Pierre Cathedral in Geneva, 
the cathedral of John Calvin, a thou
sand persons thronged the sanctuary 
to pay tribute to this giant of the 
movement for Christian unity. In her 
testimony Madeline Barot of France 
who was closely associated with 
Visser 't Hooft during World War II 
spoke movingly of the serious risks he 
took in those days. And she paid 
tribute to his pioneering efforts to see 
that women were included in all 
aspects of the Council 's work, a hard 
task since the churches were domin
ated by men who insisted on sending 
their leaders, mostly males, to repre
sent them in the Council. 

A successor, Phillip Potter, spoke of 
his abiding concern to make the 
chu rches united at the foot of the 
cross, and his work for a church totall y 
at the service of the Lord for the 
salvation of the world . Another 
Dutchman, Johannes Card inal Wille
brands, recalled that he was not Visser 
' t Hooft's first or only Roman Catholic 
friend (Yves Congar and Cardinal Bea 
were, for example, close friends). 
Their friendship, he said, was more 
than personal ; it was a part of Visser ' t 
Hooft's ecumenical faith and hope. 

The man who was once called more 
general than secretary and more 
statesman than clergyman was above 
all a minister of Jesus Christ. He never 
ceased to feel that it was a scandal that 
the followers of Christ were divided 
and did more than any one of his 
generation to see that they were 
reunited . • 

Betty Thompson, associate general sec
retary of the M ission Education and Culti
vation Program Department, GBGM, for
merly served on the communicat ions staff 
of the World Counc il of Churches where 
she worked with Dr. isser ' t Hooft. 
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Creighton Lacy 

Two items inspire an
other autobiographical 
foray into China missions 
less than a year after "A 
Missionary Family Returns 
to China " and " Elizabeth 
Foster Brewster and Her 
Missionary Family" (New 
World Outlook , No-

vember, 1984, pp. 8-14). 
One is the review (May, 1985) of The 
Gospel of Gentilit y: American 
Women Missionaries in Turn-of-the
Century China. The second is another 
missionary family, contemporary with 
the Brewsters, returning to its roots . 

Jean Craig is to be commended for 
bringing a human perspective to the 
academic research of Jane Hunter's 
The Gospel of Gentility. As Miss Craig 
points out, " Jane Hunter writes after 
careful examination of ' printed 
words," ' and limits herself to docu
mentation available, chiefly letters . 
That source produced many quota
tions from Jessie Ankeny Lacy, who 
labored for forty years in Fujian 
province and later in Singapore , 
whose son " Hank" was a missionary 
in India and then a Board of Global 
Ministries executive until his recent 
retirement. Indeed, " Aunt Jessie" did 
serve the church longer than any other 
member of the clan, and outlived all of 
her generation. 

But the lively, diminutive matriarch 
of the family, the mother of Bishop 
Carleton Lacy, was Emma Nind Lacy 
(1857-1925), who arrived with her 
husband , William Henry Lacy, in 
Foochow (now Fuzhou) on November 
5, 1887. Her mother, Mary Clarke 
Nind , one of the founders of the 
mid-Western Women's Foreign Mis
sionary Society, undertook an arduous 
world tour of Methodist missions in the 
early eighteen-nineties. At one time 
Will and Emma, all five of their 

children and four " daughters-in
love" (as she called them) were 
representatives in China of the Meth
odist Board-and of Jesus Christ. 

In May of thi s year my wife and I 
walked some of the same paths that my 
grandparents walked nearly a hundred 
years ago. When we left Fuzhou in 
December, 1950, we never expected 
to see China-or that city-or those 
Christian friends again . " Commu
nism," it was widely assumed, would 
eliminate all religion , all Sino-Ameri
can friendship . We dared not even 
write, for fear that letters from the 
United States would be damning 
evidence of subversion . Indeed , my 
father and many of his Chinese col
leagues were accused of spying for the 
CIA because they had returned , loyal
ly and courageously, to the land of 
their birth at a time of civil war. 

The Bridge of Ten Thou sand Ages 
has been paralleled-but not re
placed!-by a newer structure. The 
cemetery where my grandparents and 
two of their children were buried has 
gone. We met with church leaders, 
including an Anglican bishop in this 
" post-denominational age," in the 
old familiar Church of Heavenly 
Peace, where we worshipped during 
the first months of the Communist 
regime in 1949- 1950. The houses 
where the Brewsters and Lacys lived at 
one time side-by-side still stand. So 
does the original chapel of the junior 
high schoo l, its stained-glass windows 
long since removed, but the dedicato
ry inscription, " NINO-LACY", has 
not been defaced . 

Nor have the friendship and the 
memories. Seventy alumni of the 
former Anglo-Chinese College, " the 
first Methodist college (middle school) 
in Asia" gathered for a reunion and 
reception . A reportedly active Com
munist Party member offered a toast to 
international goodwi 11. Many of those 
present had suffered incredib ly harsh 
treatment because they had " three 
strikes against them " : they were 
Christians, they were intellectuals, 
they had American friends. Yet they 
spoke about their col leagues' suffer
ing, not their own ; several had been in 
prison ; a former student had spent 
thirty years in " farm labor". One 
person commented quietly to me: 
" We know now who our real friends 
are." Like many a Chinese saying, the 
remark leaves room for diverse inter
pretations . 

On the enlarged campus of the 
former Anglican school , with some 
faculty remaining from the Methodist 

Anglo-Chinese College, a combined 
provincial academy now provides the 
highest ca liber of middle-school edu
cation in the region . We gained new 
status in the eyes of our secular guide 
by being honored as returning teach
ers in such a prestigious institution . 
The principal served us tea and 
souvenir school pins; others recalled 
the lasting contributions of earl y mi s
sionaries; a student orchestra present
ed a moving concert. 

Will readers forgive a final note of 
sentimentality? This recent visit to 
Fuzhou provided further detai Is on the 
story of my father, a " wrapping up," a 
closing chapter. Friends will recall that 
Carleton Lacy, the last American 
Methodist bishop in rr.ainland China, 
died in unofficial detention , " under 
hospital arrest" some called it, one of a 
handful of missionary martyrs of the 
Communist Revolution . There had 
been assorted rumors but few reliable 
accounts. We were told , this time, that 
he was actually promised an exit 
permit a few days before his over
strained heart gave way . In 1978 I 
wrote:" ... he died where he wanted to 
be, in the city where he was born , 
surrounded by the people he loved 
and served , even though they were 
invisible, inaccessible, impotent to 
help him. " 

Not quite . I assured my Chinese 
friends, at a church reception, that the 
sad and lonely story was also one of 
victory and joy. They needed that 
purgative even more than I. Some of 
them used to stand outside my father's 
hospital window almost every day, to 
wave if possi ble. Others had been put 
under heavy pressure to visit the 
bishop and entice from him confes
sions about suspected CIA plots, but 
they steadfastly refused . The lone 
companion , except for a faithfu I cook, 
who attended my father' s burial , at 
night, emphasized that the bishop had 
been buried under a plum tree . 

A plum tree, a supreme touch of 
Chinese symbolism. " These plum 
buds move one' s imagination , bravi ng 
the cold , yield snow-like blossoms." 
(Huang Ting-chien , 11th century 
poet) For plum blossoms are the 
earliest to appear each spring, after 
winter's chill . Their white purity on 
bare branches bears a message of 
eternal hope, of renewal , of resu rrec
tion . For Carleton Lacy and his par
ents, for countless saints in many 
lands and many generations-for the 
Church in China, emergent-for the 
on-going missionary enterprise. • 



Books 
THE POLITICS OF SENTIMENT : 
CHURCHES AND FOREIGN INVEST
MENT IN SOUTH AFRICA. 
By Richard Sincere. 
Ethics and Public Policy Center, 1984. 162 
pp., $8.00 . 

FOREIGN INVESTMENT IN SOUTH 
AFRICA: A DIRECTORY OF U.S. COR
PORATIONS OPERATING IN SOUTH 
AFRICA 
By Anne Newman and Cathy Bowers . 
Investor Responsibility Research Center, 
Inc. , 1984 . 280 pp. , $25 .00. 

There is an intense debate raging in the 
U.S. today about the role of U.S. busi
nesses in South Afr ica . Scores of ci ty and 
state pension funds are discussing w hether 
or notto pass legislation that wou Id requi re 
the divestment of stock in companies 

For Witness and Mission 

Our 

1985-88 
Missional Priority 

investing in South Africa . 
On May 20, 54 church bodies including 

two United Methodist agencies, the Gen
eral Board of Global Ministries and the 
General Board of Church and Society, 
announced a campaign against 12 " key 
investors in apartheid ," which included 
General Motors, Mobil and IBM. Business 
has countered by arguing that its presence 
in South Africa is a fo rce for constructive 
change. Meanw hile, Congress is deter
mi ning what forms of economic sanctions 
to exercise against apartheid in South 
Africa, while hu ndreds of Americans com
mit civi I disobedience outside the South 
African Embassy. 

Needless to say, while this heated 
exchange occu rs, there will be an endless 
array of art ic les and books reflecting 
various poles in the debate. Two such 
books have emerged in the last months. 

Foreign Investment in South Africa, 
pu blished by the Investor Responsibi lity 
Research Center in Washi ngton, D.C. , is 
an extremely valuable resource, full of 
basic facts about the 284 U .S. companies 
that operate in South Africa. It also has 
secti ons on Bri t ish and Canadian banks as 
well as current information on U .S. banks 
about loans to South Africa . Each profile of 
a company includes the name, location 
and product li ne of its South African 
subsidiary, val ue of assets and sales, and 
employees broken down by race . It also 
profi les whether a company is a Sullivan 

Provides opportunities for : 

• Witness and evangelism 
• Discipleship 
• Liturgical enrichment 
•Outreach ministries 
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Signatory and how it ranks . Th is reference 
book is expensive for the average book
shelf ($25). True to IRRC style, it does not 
make value judgments or advance a 
critical analysis . Rather it attempts to be a 
factual reference book. 

For those looking for a less expensive list 
of U.S . investors, the American Committee 
on Africa, 198 Broadway, New York, Y 
10031 , is publishing such a list for $3 . 

One drawback of IRRC's Foreign Invest
ment in South Africa is the limits on the 
information on companies it disc loses. 
Nowhere do we find reference to com
panies that sell to the police and mi litary or 
play a strategic role in the economy that is 
supportive of apartheid. With a little extra 
effort, this kind of information could have 
been provided giving us a much more 
" meaty" look at the role of U.S. business 
there . 

From the right end of the spectrum 
comes Richard Sincere's The Politics of 
Sentiment : Churches and Foreign Invest
ment in South Afria . Mr. Sincere wrote th is 
book for the Eth ics and Public Policy 
Center headed by Ernest Lefever. Mr. 
Lefever has long been a conservative critic 
of U .S. churches in international justice 
stands. This book is no except ion. It is a 
political treatise critiquing church advo
cacy with U .S. companies . Mr. Sincere 
clearly lays out his position from the first 
page--U .S. churches are wrong in advo
cating divestment from South Africa; U.S. 

• Leadership development 
• Structural linkages 
• Facilities construction 

and utilization 

corn 
blac 
won 
the 
Afri( 
porl 
pres 
u 

con' 
Reli 
port 
atta 1 

tun< 
a sE 
the 
hav1 
heic 
pres 
sior 
fore 
tim( 
me1 
as t 

A 
cal 
ch< 
chu 
me1 
the 
Des 
Son 
con 
bus 
stat' 
Cht 



com panies are a force for change and 
black Sou th Afr ica wants them to stay. One 
wonders how th is book would deal with 
the July 1985 resolution by the South 
Africa Council of Churches actively sup
porting disinvestment and economic 
pressures on South Africa. 

Undoubtedly, this book will become a 
convenient proof text for the Institute of 
Religion and Democracy and its sup
porters who are looking for ammunition to 
attack mai nstream Pro testantism. Unfor
tunately , this analysis has serious flaws and 
a selective vision . It consistent ly ignores 
the wave of South African leaders who 
have urged those concerned about apart
heid in the West to demand for economic 
pressu res. In light of the growing oppres
sion in South Africa and the failu re of 
fo reign busi ness to change apartheid , it is 
time to advocate " constructive disengage
ment" and not the weak-kneed " business 
as usual " posture Mr. Sincere advocates . 

Although this book represents the pol iti
cal posi ti on of the right wi ng, it a lso has a 
chapter accu ra te ly describing U . S. 
churches' positions on the issue of invest
ment in South Africa and properly reflects 
the positions of chu rch leaders like Bishop 
Desmond Tu tu and Dr . Al lan Boesak. 
Some of its append ices are also usefu l fo r 
comparison. Fo r example, it puts a Forbes 
busi ness magazine art icle beside a policy 
statement of the National Counci I of 
Churches and includes a summary of a 

symposium on the question with church 
and business leaders . 

For readers anxious to understand how 
conservatives review church programs 
pressi ng businesses to disengage from 
South Africa , it is a helpful text. For those 
looking for a ca reful analysis of what we 
should be asking businesses to do to meet 
the challenge of apartheid , the book falls 
short . 

T IMOTHY H . SMITH 

Timothy H . Smith is the executive 
director of the Interfaith Center on Corpo
rate Responsibilit y. He has worked for 20 
years on the issue of foreign investment in 
South Africa and has led advocacy pro
grams in the churches to increase econom
ic pressure on South Africa . 

EVANGELICALISM AND MODERN 
AMERICA 
Edited by George Marsden . 
Eerdmans, 1984 . 220 pp., $8.95. 

As eva ngelicals have been making 
themselves inc reasingly seen and heard in 
American cultu re, many persons are won
dering w ho eva ngelica ls are. W hat do they 
believe? W hat is their agend a? In w hat 
ways, if any, are eva nge lica ls maki ng an 
impact on A merican life? 

Anyone with an interest in understand
ing and eva luati ng the eva ngelical phe-

Messages for the 
Christmas Season 

Advent: A Calendar of Devo
tions, 1985. Readings , medita
tions , and a candlelighting ser
vice . 
AOl-008859. Each , 40¢; 25 or 
more , each, 30¢ 

What the Heart Already 
Knows. Personal essays about 
family experiences on the 
farm. 
AOl-613094. Paper , $5.95 

Parables for Christmas. Re
told in modern language, 
based on Christmas incidents . 
Ideal for devotionals or ser
mon starters . 
AOl-300614. Paper , $3.95 

Family Celebrations: Advent 
and Christmas. Family activi
ties for the season. 
L15-137723. Paper, $2.50 

Q Cokesbury 
Order toll free: 1-800-672-1789 

U.e your Cokesbury account or credit card. Call M· f , 8 to 4. 
Also available at your Cokesbury store . 

ORDER BY MAIL FROM YOUR 
COKESBURY SERVICE CENTER: 

201 Eighth Ave. South o P.O. Box 801 o Nashville,~ 372:>2 
Phone 615n49-6113 

1635 AdriLll Road • Bur11n&1me , CA 94-010 
Phone 41S/692· 3S62 

Prices subJec:t to chanae . Satisfaction auarantccd ! 
Transportation c.xtr1 . Add sales !ll if 1pplit1blc. 

P-142-NWO 

Right now you can get one full year (10 
issues) of New World Outlook for just 
3.50. That's half off the regular sub
scription price of $7.00. Cl ip and mail 
the coupon below. 

Note: Canadian and foreign add $3 per year 
for postage and handling (surface mail); add I 
$25 oer year for airmail to foreign subscribers. 

Sign me up at your low student rates ! 
0 Payment enclosed. 

Name ___________ _ 
I Please Pri n!) 

City _ _____ _____ _ 

State _ ______ Zip __ _ 

School 

MAIL TO: NEW WORLD OUTLOOK 
Magazine Circulation 
Service Cen ter 
7820 Read ing Road 
Cinc innat i, Ohio 45237 

--Appliances 
For Export 

330 Fifth Ave., New York, NY 10001 
(212) 736-7860 

Please refer to Dept. D 

I 

I 
I 

I 
'1 



nomenon owes a debt of gratitude to 
George Marsden, professor of history at 
Calvin College in Grand Rapids, Michi
gan . Marsden's 1980 publication, Funda 
mentalism and American Culture (Oxford 
University Press) provided an insightful 
analysis of the shaping of evangelical ism 
during the last quarter of the nineteenth 
century and the first quarter of the twen
tieth . Now he has turned his focus to the 
contempo;ary period and has brought 
together an impressive array of scholars to 
d iscuss what he ca lls the " re-emergence of 
evangelica lism as a formidable force ." 
Further, how should the " cha racter and 
qual ity of the evangelical return to promi
nence" in modern America be assessed (p. 
vii)? 

For conceptual clarity , Marsden's hel p
ful introductory essay suggests we think of 
evangelicalism in three ways : one, as a 
distinct religious grouping ce nte red 
around certain core beliefs about the final 
authority of Scripture, salvation through 
personal trust in Christ, the importance of 
evangelizing the world , and a spiritually 
changed life; two, as a dynamic, organic 
movement rooted in a common heritage 

and reflected in a widely shared hymnody, 
styles of prayi ng and studyi ng the Bible, 
approaches to evangelism, and so on ; and 
three, as a transdenominational communi
ty or coalition-a movement in a more 
narrowly restricted sense than the broader, 
organic, common heritage rooted move
ment just mentioned. 

Marsden consi ders the degree of " trans
denominational orientation" to be central 
i n d ist in guis h ing t hose w ho co nsid er 
themse lves evange lica ls in the more nar
row sense from those who ca n be cal led 
evangelicals in a broader sense. He poi nts 
out that the coalition that cuts across 
denominational lines " is a movement as 
diverse as the political ly radica l Sojourners 
community in Washington, D.C., and the 
conservative Moral Majority" (p. xiv). In a 
sense, he proposes, evangelicali sm can be 
considered a ki nd of " denomination" in 
itself-an informal one made up of ind ivid
uals who, although they belong to many 
different denominations and independent 
churches, primaril y identify wi th the eva n
gelical coalition and its educational insti
tutions, missions and social work agen
cies, publishing houses, networks of para-
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church ministries, and widely known 
personalities of the evangelical world 
made fami liar through television and radio 
broadcasts and evangelistic and Bible 
teaching crusades. 

Essays in the first part of the book fall 
under the theme, " The Shapi ng of Con
temporary Evangelicalism," and provide 
highly informative background material. 
Part Two brings together eight essays 
devoted to analyses of evangelicalism as 
" Chal lenging or Reflecti ng the Culture?" 

In Part One, Joel Carpenter offers 
evidence to show that evangelicalism is 
not just " a passi ng reaction to the rapid 
tra nsformation of society" and traces the 
movement from an ea rlier fu ndamentalism 
to " the new evangelical coalition" which 
emerged with significant vitality during 
and after World War II and which incl uded 
the found ing of the National Association of 
Evangelicals, cooperative efforts in reviv
alism, enterprisi ng use of radio as a new 
method of evange lism, renewed zeal fo r 
missions and youth work, and "sti rrings of 
an evangelical intellectual renaissance." 
Yet, an ambivalence over self-image re
mai ned. 
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have 20 job openings and 2,000 ap
plicants. Apartment bu ildings fi lled 
with families lack util ities. A single 
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Grant Wacker also anal yzes the flouri sh
ing of evangelicalism in the postwar years, 
stressing processes at work throughout 
American society. He calls attention to 
" the trad it ion of cultural custodianship 
preserved in the religious subcultu re of the 
American South" and shows that evangeli
cal pol it ical involvement is not a recent 
phenomenon . Leonard Sweet's chapter, 
" The 1960s: The Crises of Liberal Chris
tiani ty and the Publ ic Emergence of 
Fvangel ica lism," should be required read
ing in " mainline" churches and seminaries 
for insights into the ir losses at a time of 
evangelical gains . Other essays in Part 
One include Ri chard Ostling's assessment 
of evangelical publishing and broadcast
ing and Martin Marty's perceptive analysis 
of " fundamentalism as a social phenome
non" which helps us better understa nd the 
political activism of the fundamentalist 
movement that is part of evangel icalism 
today . 

I found the essays in Part Two less 
consistent in quality of writing and 
thought. Several were outstanding in pro
viding the reader with neatly packaged 
information and stimulating critiques . 
Others were d isappoint ing. I was most 
disappointed in Margaret Bendroth 's " The 
Search for 'Women 's Role' in American 
Evangelical is m: 1930-1980" -perhaps 
because I expected so much more. She 
uses the word "confusion" throughout the 
essay and fails to deal adequately with 
evangelical feminism as part of a prophetic 
movement (as biblical scholar Phyllis 
Trible describes the feminist movement) 
taking place in the church today and not as 
a fad or cultural accommodation . I was 
disappointed also in Roger Lundi n's chap
ter on evangelical attitudes toward the 
arts-not so much because of w hat he did 
say but what he did not. His examples and 
analysis were drawn mainly from hi s own 
fiel d, English literature, leaving too little 
space for commenting on the other arts . 

David Wells 's essay on " an American 
evangelical theology," is an illuminating 
treatment of evangelical attitudes toward 
contextualization and contemporary rele
vance in biblical interpretation and theolo
gy . George Marsden's chapter shows that 
central to " contrasting evangelical stances 
toward modernity is a view of history" (p. 
95). He calls for an approach to history that 
takes the Incarnation as a frame of 
reference. Mark Noll aptly sets forth 
problems and challenges confronted by 
evangelicals engaged in serious biblical 
scholarship, while Ronald Numbers fo
cuses on the st ruggles and sense of 
alienation and cognit ive dissonance expe
rienced by many evangelical men and 
women of science . His chapter, " The 
Dilemma of Evangelical Scientists," is one 
of the best in the book . 

athan Hatch's critique of evangelical
ism as a democratic movement, notewor
thy for its plura lism and appeal toa popular 
audience, is another outstanding contri
but ion . And Richard Pierard 's overview of 
the new religious right not only throws 

light on the topic but incorporates a virtual 
annotated bibliography into his text so that 
any interested reader can pursue in-depth 
study of this force on the current political 
scene . 

All in all , Evangelicalism in Modern 
America provides an amazingly thor
ough-yet succi nct-portrayal of what 
evangelicalism is all about. Any person 
interested in religion and contemporary 
society will benefit from read ing it. 

L ETHA D AWSON ScANZON1 

Letha Dawson Scanzoni is a profess ional 
writer specializing in the interface be
tween religion and social issues . Her most 
recent book is Sexuality (Westminster 
Press , 1984). She is coauthor (wi th Nancy 
Hardesty) of All We' re Meant to Be : 
Biblical Feminism for Today and (with 
Virginia Ramey Mollenkott) Is the Homo
sexual My Neighbor?: Another Christian 
View. 

GUNS IN AMERICAN LIFE 
By Jervis Anderson . 
Random House, 1984 . 127 pp. , $12 .95 . 

Guns in American Life aims at being a 
book to whip up public opinion in support 
of gun control-legisla ti ve or otherwise. 
However, the book turns into a rather 
shallow diatribe against President Ronald 
Reagan and the National Rifle Association 
(NRA). Divided into three parts, it, in a 
cursory way, retell s the history of the 
development of fi rst the long, repeat ing 
ri fles in the early days of the United States 
and then the development of the smaller 
handguns of va rious kinds . 

President Reagan is si ngled out for being 

a member of the NRA, but then Jervis goes 
on to say that the only two recent 
presidents who have not been NRA mem
bers are Jimmy Carter and Gerald Ford . 
The NRA is focused upon because it seems 
to be the si ngle, most effective lobby 
against any kind of gun control in the 
United States . 

Persons who are already committed to 
the necessity of gun control will not be 
excited about this book because it does not 
co nta in any new information fo r them. We 
who are gun control advocates already 
have the pieces of the puzzle together 
which link movies and television violence 
to increased mu rders and homicides in our 
larger urban areas as wel I as rural areas . 
We already understand , al though we can 't 
always explain the exact linkages, be
tween violence in children's television and 
a whole new generation of violent teen
agers and young adults . The people who 
need this information will be immediately 
kept from going further by its anti-Reagan 
and anti-right tones . 

The book offers no suggestions about 
programs to counteract the pervasive 
impression of guns that children get from 
television . It offers no suggestions of 
groups to which interested persons might 
write to get ideas about programs of 
action in the U.S. Congress or state 
legislatures. It appears to be only a rather 
whiny setting forth of a problem that most 
persons are already too awa re of in today's 
society. 

In a day when gun contro l advocates are 
needed and new programs are scarce, it is 
sad to see such a book that offers neither in 
a realistic way. I was disappointed of the 
book because I fee l no more important 
issue face> us today than the reduction of 

ECANS 
~ 

Our luscious shelled pecans are absolutely the best available anywhere. They add the 
gourmet touch to all your favorite recipes. It's the perfect product for your fund raising 
project with Big Discounts available for quantity orders. Your satisfaction is always 
guaranteed. 

-------------------- --- -- ---- ----O Gift Catalogue 
O Fund Raising Kit 

H. M. Thames Pecan Co. P. 0 . Box 2206, Dept. AA85 
Mobile, AL36652orcall toll free 1- 800-633-1306 

Name _ ________________ Phone _____ _ ___ _ 

Address _ ___ ______________ ____ _____ _ 

C1ty ____ _ ____________ State _ ___ Z1p _ _ ___ _ 
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viole nce in soc iety. The place to start that 
reduct ion is with the enactment of strict 
gun control laws and education to coun ter
act the romanticizat ion of the use of gun 
and violence in televisions and in movies . 
However, we must wa it until another 
author offers us the programs and creativity 
to get those things. 

SALLY C uRTIS AsKEw 

Sally Curtis As Kew, a former director of 
the Women 's Division of the General 
Board of Global Ministries, has recently 
received her Bachelor's Degree in La w 
from LaGrange College . 

THE ORIGINS AND DEVELOPMENT OF 
AFRICAN THEOLOGY 
By Gwinyai H . Muzorewa . 
Orbis Books, 1985. 130 pp., $9.95. 

The subject matter of this book is timely 
and relevant because of the bu rgeoning 
growth of Christ ianity south of the Sahara 
Desert. The book embodies a strong 
biographical stance which renders in
creased interest fo r reading. Those seeking 
a good comprehensive overview of the 
growth and development of Christian 
theology in the sub-Saharian regions and 
its relation to The United Methodist 
Church in the United States will find this to 
be a valuable resource . 

Dr. Gwinyai H . Muzorewa writes from 

0 1 Year $7.00 (U.S.A.) 

the perspective of one who authent ically 
represents the African experience as well 
as having studied and served in the United 
States . H is review of theological concepts 
that were present in traditional African 
religions and the introduction of Christian
ity via western missionaries sets a hel pful 
backdrop for understanding the African 
Independent Church Movement. 

A clea r analysis of the issues surround
ing Morato rium will be a cont ributi on of 
this book, espec ia ll y for those Christians 
who still find their understanding of 
Moratorium to be a significant block. 
" Moratorium means authenticity of the 
faith and makes possible liberation of the 
African churches from a feeble state to a 
respons ible state," says Dr. Muzorewa (p. 
69). 

Sett ing in co ntrast the tasks of the U.S. 
Black church and the churc h in Africa , the 
assert ion is offered that racism is an 
American theological issue; Africaniza
t io n/ natio nal is m are co re theolog ical 
issues for the church in Africa . 

African Black theology, while recogn iz
i ng its kinsh i p with James Cone ' s 
theology, is not the same. Africanization 
and indigenization are fundamental issues 
in a black theological framework for 
Africans . The three major cha racteristics of 
a bl ack theology in South Afr ica are (1) an 
emphasis on liberation , (2) a thorough 
biblical bas is and (3) a genuine, contextual 
orientation. 
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Th is is a small book, but it is filled with 
resources that will enhance one's under
standing of some issues that are important 
in the global context of Christiandom . 

W ILLIAM J. w ASHINGTO 

William }. Washington is the dis trict 
superintendent of the Dallas Northeast 
District of the North Texas Conference . He 
received his Master's Degree in Sacred 
Theology and has an honorary D .D . 

Use the Prayer Calendar as your 
guide to daily devotions as you 
pray for the mission work and 
workers of the General Board of 
Global Ministries of The United 
Methodist Church. 

Quotations from missionaries' letters 
bring you images from many parts of 
the world where the love of Christ is 
being shared through evangelism, 
medicine, agriculture, education and 
many other forms of service to people 
in rural and urban communities world
wide . 

Names and birthdays of persons in 
mission and lists of mission projects of 
The United Methodist Church are 
included as well as names of retired 
workers and directors and staff of the 
General Board of Global Ministries . 

The Prayer Calendar makes a beauti
ful , caring gift and can be used 
individually, in prayer circles, and as a 
resource for mission programs. 

Available by November 1; $3.00 plus 
postage and handling . 
Order from the Service Center, General 
Board of Global Ministries, 7820 Reading 
Road , Cincinnati , Ohio 45237. 
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Letters 

The Black College Fund 

Thanks for the excellent editorial (see 
Black College Fund, NWO, June, 1985). It 
was impressive and for those who feel a 
strong sense of mission and ministry, this 
will heighten their desire to respond . 

Black colleges historically related to the 
United Methodist Church were founded 
and developed in an environment unlike 
that of other colleges . It was an environ
ment of segregation and isolation. How
ever, these colleges have never been 
segregating institutions, nor do they now 
perpetuate segregation. From the begin
ning boards of trustees and faculties have 
been integrated . The colleges have a long 
tradition of welcoming persons of al I races 
to their campuses . At times they were the 
only institutions of which this was true. 

The United Methodist Church (and its 
predecessor denominations) has been 
deeply involved in the education of Black 
persons . As long as there are students 
need ing an education, Black colleges will 
be needed . They are special for many 
reasons . 

Special attention is given to the needs of 
entering students, many of whom have 
been educationally deprived. 

Students benefit from ind ividua l atten
tion by faculty and opportun ities for close 
interaction between students and instruc
tors . 

Students have an opportunity to associ
ate with strong black leaders . 

High academic standards are the norm, 
with courses of study related to the needs 
of today's students . 

Rel igious values and high educational 
standards are blended in the cl assroom 
and in campus life . 

These fully accredited institutions have 
provided leadership for the community 
and nation since their beginning and 
continue to offer opportunities that cannot 
be duplicated by other schools. 

The Black College Fund is the United 
Methodist's way of providing essential 
support for these twelve colleges . The fund 
helps pay for operation , maintenance, 
library and fac i lities, faculty and research 
costs, supports student aid , counseling, 
and other serv ices . A portion of the fund is 
reserved for capital improvement. The 
fund is essential to the future of these 
schools . 

The Black College Fund is experiencing 
increased support but has not reached 

more than 82 percent of the goals . The 
apportionments for 1985-1988 quadren-
nium are : 

1985-$7,551 ,567 
1986- 8,066,329 
1876- 8,522 ,065 
1988- 8,953 ,327 

These amounts are apportioned to the 
annual conferences on the same formula 
as the World Service Fund . This is a 
mission and ministry that needs increased 
support . 
Lina H . McCord 
Executive Director 
Black College Fund 
Board of Higher Education and Ministry 
Nashville, TN 

Typographical Error 

I hope that it is no more than a 
typographical error in the editoria l on " The 
Black College Fund ," in the June issue of 
New World Outlook. You surely know that 
the person you refer to who made a 
bequest of $1 ,000 was Dr. Samuel G. 
Ziegler, longtime executive of the United 
Brethren then Evangelical United Brethren 
(EUB) Board of Missions, who ret ired in 
1958. This is noteworthy because he 
served long before the Black College Fund 
was known to us former EUB's. 

(Rev.) Edward F. Ohms 
Ephrata , PA 

(Please take our word for it : The misspell
ing of Dr. Ziegler's name was a typographi
cal blunder.-THE fomRs) 

Issues of Peace 

After reading the recent article Military 
Chaplains : Ministers in Mission to Ameri
ca 's Armed Forces (July-August NWO), I 
wish to respond. 

Although I recognize the need for 
military personnel to have access to 
chaplains and rel igious counsel , I was very 
disturbed by the unquestioning accep-

tance of the military's place in our soc iety 
and the almost negligible attention given to 
issues of peace and conscientious objec
tion in the article. The author seemed to 
perceive the transiency of mi litary chap
laincies as more importa nt than the ethical 
and moral questions regarding participa
tion in the " military machine" and prepa
ration for a war effort. 

I would encourage you to do a future 
art icle , if possible, on the issues of peace 
within your church , noting the current 
effort by the U.S. government to register its 
young men for the draft . 

The Youth Action Program at the Fel
lowship of Reconc iliation is currently 
attempting to disseminate information to 
young people regard ing registration/the 
draft and their rights to seek conscientious 
objector status . Noting the su pport that 
your denomination seeks to give CO's, I 
would hope that you could join us in 
helping to inform young people of the 
process involved in preparing CO clai ms, 
as wel I as the broader issues related to 
peace . 

For many yea rs , The United Methodist 
Church has been affiliated with the Fel
lowsh ip of Reconc iliation in its search for 
non-violent responses to conflict. I hope 
that this close cooperation in working for 
peace will continue . 

Jo Becker 
Youth Action Intern 
Fellowship of Reconciliation 
Nyack, New York 

LETTERS TO THE EDITOR should be addressed 
to The Ed itor, New World Outlook, Room 1349, 
475 Riverside Drive, New York, N.Y. 10115, 
and should include the writer's full name, 
address and home telephone. Letters may be 
edited for space and clarity, and we cannot 
acknowledge or return unused letters. 

SHARING 
A _THE LOAF 

.. :., ~ · : •I~: 

Our offering supports these 
vital ministries: 

• Crusade Scholarships for 
international and U.S. 
ethnic minority graduate 
students 

2 
World 
Communion 
Sunday October 6, 1985 

• Ethnic Minority Scholarships 
for undergraduates 
studying in the U.S. 

• Ethnic Minority In-Service 
Training for persons consid
ering or already serving in 
professional ministries 

Share at Christ's table; share 
in his ministry. U'fCool 
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Question: Is there some way we can be 
in mission and help others without havi ng 
to give large amounts of money? We are a 
small group with limited funds but want to 
be helpful. 

About Missions 
Answer: Write to the Service Center, 

7820 Reading Road , Cinc innati, Oh io 
4523 7, and ask for a copy of the free 
leaflet , " H ighwa ys of Service ." This 
Churc h World Serv ice booklet conta ins a 
number of ideas such as, " How to make 
baby blankets that can be used in c lin ics 
throughout the world by mothers with 
newborn babies ." Also, " Sewing Kits ," 
" La yettes ," " Persona l Hygiene Kits ,' 
" School Kits," " Hospital Supplies" and a 
variety of other ways groups can reach out 
to the needy of the world without large 
investments of money . 

'Our work is always missional' 
A doctor in Ohio asks: 
Question: Do you cons ider the action o f 

the General Board of Global Ministries 
m issional or pol itical ? Are you not using 
economic and political force to ach ieve 
your purpose rather than moral force? 

Answer: I expect it wou Id be very 
difficult to draw sharp li nes between what 
is miss ional and what is pol it ical. Basical
ly, the work of the General Board is to be in 
misson to the world in the name of Jesus 
Christ. The Board does not use force that 
would involve the use of arms, but I expect 
we do try to provide pressure to improve 
the cond ition of people. In all situations 
the Board is on the side of the suffering and 
hurting people of the world , for we feel this 
is the posit ion that Jesus always took . He 
put persons first and did what He could to 
feed them w hen hungry, heal them when 
they were sick, keep them from being 
oppressed , etc. We feel th is is what God 
would expect those of us who call 
ourselves Chr istians to do in today's world . 
Our work is always missional even though 
it may require involvement in politica l 
issues, for often they cannot be separated 
due to the nature of our world and the 
situations that oppress and hurt God' s 
people . 

Question : Is the position the Board takes 
by action o f the Genera I Conference or the 
personal views of the staff of the Board? 

Answer: The actions, policies, positions 
and activi t ies of the Board are always 
according to the General Conference of 
the United Methodist Church. The Board 
has no right to do anything that the General 
Conference has not requested or suggested 
we do. We are amenable to the General 
Conference and our actions are in re
sponse to the directives or w ith in the 
guidelines and pol ic ies of the General 
Conference of the church. 

It is important to understand , also, that 
the staff of the General Board of Global 
M inistries does not have a vote, but all 
actions that are taken have been made and 
voted by the Directors . The Board of 
Directors consists of about 160 persons 
elected from across the church and 22 
countries overseas. Every Annual Confer
ence has at least one Director, so there is 
representation from all parts of the country 
and the wor ld. 

Question : Some of our church members 
object to the money they give the Board for 
mission work bei ng used to " defend those 
w ho are breaking the law" in support of the 
Sanctuary Movement. How shall I expla in 
this to them? 

Answer: The General Board is not using 
money for anyone's defense, but rather it is 
provid ing funds for bai l or legal fees so they 
can have a fair tria l. We are not saying they 
are guilty or not guilty, but are providing an 
opportunity for them to have a fair trial to 
determine their status. People ought not to 
object to thi s as it is the American justice 
system we are supporti ng. It is another 
example of our effort to help oppressed 
people . 

If you have a question about missions, 
send it in and it wi 11 be dealt with in a future 
co lumn . 

- D ONALD E. STRUCHEN 

THE AUTHOR is Secretary for Conference 
Re lations of the General Board of G loba l 
Ministries. Readers are invi ted to pose questions 
about miss ions. If you address letters to : Dona ld 
E. Struchen, Room 1405, 475 Rivers ide Drive, 
New York, N . Y. 10115 , we' ll attempt to answer 
them in future issues of New WoRLD O uTLOOK. 

SUPPORT 
THE BLACK COLLEGE FUND 

Investments in young minds help secure the future we all share. For 
more than a century, the 12 predominantly Black colleges historically 
related to The United Methodist Church have often taken poorly prepared 
young men and women and helped them meet the challenges of our 
society with skill , dedication and devotion. 

These graduates are blue chip stock in the moral , intellectual and 
economic state of the future. In addition to countless professionals in 
traditional and high tech fields, these schools have produced 

85% of the Black leadership of the UMC. They 
include local church pastors, district superinten-
dents, bishops, and many of our leading lay men 
and women. 

The United Methodist Church's Black College Fund is vitally important 
to these institutions, so encourage your church to send its apportionment 
early. Or invest on your own by sending an individual contribution. 

It's an investment in the future of the family, the church and the nation 
that will pay dividends for years to come. 

For further information please write to: 

The Black College Fund 
P.O. Box 871 , Nashville, TN 37202 
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u111d~ auUaa~ CLASSIFIED 
NEW WORLD O UTLOOK CLASSIFIED is a regular feature designed as an 
exchange between subscri bers and to help subscribers . Rates for 
reader-type ads are 75 cents per word (minimum charge $15). Post Office 
Box numbers and telephone numbers count as two words each; 
abbreviations and zip codes count as one word . Send all copy (with 
check/money order) six weeks prior to month of issue to: NEW WORLD 
O UTLOOK CLASSIFIED, 475 Rivers ide Drive, Rcom 1349, New York, 
N.Y. 10115. • 

For information/rates relative to al l other advert isi ng please write/ca ll: 
The Allan E. Shubert Company, 198 Allendale Road, Ki ng of Pru ss ia, PA 
19406 (2 15) 265-0648. 

GBGM POSITIONS OPEN 

The followi ng executive pos itions are avail

able at the General Board of Global Minis

tries. Letters of application and resumes 

should be sent to John J. Dalton, Personnel 

Administrator, Room 1476, General Board 

of Global Ministries, The United Methodist 

Church , 475 Riverside Drive, New York, 

N.Y. 10115. 

The General Board of Global Ministries is an 

Equal Opportunity Employer. 

COORDINATOR OF M ISS ION Leaders, 

Mission Education & Cultivation Program 

Dept. Immediate. 

EDITOR, Spanish Language Resources, M is

sion Education & Cultivation Program Dept. 

DIRECTOR of Audiovisual Services. To 

provide audiovisual services and to develop 

and maintain aud io and visual resouces 

programs to meet the educat ional and 

cultivation needs of the total board. 

ASSISTANT GENERAL SECRETARY, Section 

of Mission & Membership Development, 

Women 's Program Division , General Board 

of Global Min istries. 

EXECUTIVE SECRETARY for O rganizational 

Development, Women's Program Division. 

Immediate. 

EXECUTIVE SECRETARY for Research Plan

ning and Coordination , Women 's Program 

Division , General Board of Global Minis

tries . 

FIELD REPRESENTATIVE, H ispanic Minis

tries , Office of Ethnic and Language Minis

tries , National Program Division. Immed i

ate. 

ASSOCIATE GENERAL SECRETARY, Gener

al Admin istration . M inimum requirements 

include membership in The United Method

ist Church, and 7 years experience. M .A. of 

M .S. in Administration or Planning prefer

red . Immed iate. 

EDITOR, PROGRAM RESOURCES , Mission 

Education & Cult ivation Program Dept. 

Immed iate . Respons ible for editing the major 

books for Un ited Method ist Women, in

cluding the yearly program resources book 

and spiritual growth study and the quadren

nial handbooks. Opportunity for li mited 

travel , teach at School s of Christian Mission . 

DIRECTOR OF RESEARCH , National Pro

gram Division. Administration of research 

office and conducting research studies; 

applying scientific methods and theoretica l 

insights of social science studies to adminis

trative problems facing boards of missions at 

national and Annual Conference levels. 

Immediate. 

PROGRAM COORDINATOR. Respons ible 

fo r coord ination of United Method ist Com

mittee on Relief (UMCOR) Program Dept. as 

related to Annua l Conferences. Immed iate. 

EXECUTIVE SECRETARY, Africa/Europe Of

fice, World Program Division. Person will be 

responsible for overall administrat ion of 

office procedures and inter-office responses 

within the World Program D ivision , coordi

nate requests/reports from Area secretaries 

and assume Area re~pons i bility for M iddle 

East, Algeria and Tun isia. Some travel, 

knowledge of spoken and written French 

required . Priority will be given to person who 

understands structure and function of The 

Un ited Method ist Church . Person must have 

sens itiv ity to the needs and an awareness of 

the problems of developing people. Immedi

ate. 

STAFF RECORDING SECRETARY, Women 's 

Program Division, to serve as staff support for 

the Women's Divis ion Recording Secretary . 

Lim ited amount of travel outside of New 

York City. Membership in The United 

Methodist Church not requ ired , but it is 

desired . Immed iate. 

MINISTERS 

INTERNATIONAL interdenominational En

glish speaking congregation in Lima, Peru 

seeking a full time pastor. Please write : 

Chuck Griffin , Chairman , Search Commit

tee, Union Church of Lima, Casilla 4918, 

Lima 18, PERU. 

NEXT 
MONTH 

NEXT MONTH'S ISSUE IS ENTIRELY DEVOTED TO NATIVE 
PEOPLES OF NORTH AMERICA, ONE OF THE MISSION 
STUDY THEMES FOR 1985. 

INSIDE THE TURQUOISE CURTAIN BY VETERAN WRITER 
RICHARD LA COURSE, A MAINSTAY OF THE INDIAN 
PR ESS ASSOCIATION , IS A SURVE Y OF CURRENT 
TRENDS IN NATIVE AMERICA, INCLUDING INCREASED 
ENTREPRENEURIAL ACTIVITY, PROFESSIONAL GROWTH, 
RENEWED CULTURAL PRIDE, AND ACCELERATED CON
TACTS WITH OTHER INDIGENOUS PEOPLES IN NORTH 
AND SOUTH AMERICA. 

THE METHODIST RECORD AMONG NATIVE AMER ICANS IS 
EXAMINED BY PROMINENT UNITED METHODIST NATIVE 
AMERICAN ADVOCATES , THOM FASSETT AND HOMER 
NOLEY. THEY CLAIM THE UNITED METHODIST CHURCH 
HAS BEEN SLOW IN RECOGNIZING THE ILL-EFFECTS OF 
VARIOUS PROGRAMS DIRECTED AT NATIVE AMERICANS 
SINCE THE COLONIZATION OF AMERICA BEGUN IN THE 
17TH CENTURY. 

IN HIS ACCOUNT OF TODAY'S NATIVE AMER ICAN MINIS
TRIES RUN BY THE GENERAL BOARD OF GLOBAL 
MINISTRIES' NATIONAL PROGRAM DIVISION, WRITER/ 
PRODUCER MALIK REAVES SAYS THAT THE CHURCH 
HAS COME A LONG WAY FROM PAST NEGLECT AND HAS 
SET THE BASIS FOR DEEPER AND MORE MEANINGFUL 
INVOLVEMENT WITH AMERICA'S NATIVE POPULATION. 

CHRISTIANITY AND TRADITIONAL RELIGION BY THEOLO
GIAN HARRELL DAVIS ASSERTS THAT TH E CHURCH HAS 
A LOT TO LEARN FROM NATIVE RELIGION , NOT THE LEAST 
OF WHICH INVOLVES RESPECT FOR NATURE AND THE 
RIGHTS OF OTHER PEOPLE. THIS THEME IS ECHOED BY 
PROF. ADOLPH DIAL WHO WRITES CRITICALLY ABOUT 
WHITE AMERICA'S "MISGUIDED" EFFORTS TO STAMP 
OUT NATIVE CULTURE. 

PAMELA LINEBERGER'S ARTICLE ON WOMEN , POINTS 
OUT THAT UNIQUE CONDITIONS PROMPT NATIVE AMERI
CAN WOMEN TO PUT FIRST PRIORITY ON TRIBAL 
INTERESTS RATHER THAN STRICTLY FEMINIST CON
CERNS ASSOCIATED WITH WHITE WOMEN . 

ALASKA'S HISTORIC LAND SETILEMENT OF THE 1970'S 
COMES UNDER SCRUTINY FROM FORMER CANADIAN 
JURIST THOMAS BERGER WHO CONTENDS THAT IT 
LACKS THE PROPER SAFEGUARDS TO GUARANTEE 
RETENTION OF TITLE RIGHTS OWNED BY ALASKANS 
AGAINST POSSIBLE LAND SPECULATORS. 

THERE ARE HEAVY CULTURAL AND PERSONAL PRICES 
TO PAY FOR ECONOMIC PROGRESS AND, AS WR ITER 
NELSON NAVARRO NOTES IN HIS EYEWITNESS AC
COUNT OF NAVAJO LIFE, THESE STRAINS HAVE ADDED 
MORE VITALITY TO THE AFFAIRS OF THE NAVAJOS, WHO 
OWN THE LARGEST CHUNK OF NATIVE AMERICAN LAND. 
Fl NALLY, FROM OKLAHOMA REPORTER, NOAH LONG, WE 
HAVE AN INSPIRATIONAL STORY OF A WOMAN'S GIFT TO 
HER COMMUNITY-A BRAND NEW CHURCH. 
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_ Sowing Seeds of Hope for Tomorrow_ 

Day in and day out it's rough, sweaty plodding ahead ... 
sowing seeds 

growing food 
planting trees 

restoring the land. 

Self-determination is the goal. 
Some call it development. 

Long before the media exposed the tragedy of famine across the 
continent, UMCOR was working with African colleagues, village by 
village , on long-term solutions to food production problems. Grain , 
sorghum and emergency supplies save the lives of despairing people in 
drought areas today. 

Your help is urgently needed to plant seeds of hope for tomorrow. 
UMCOR Global Food Crisis Advance 982500-2 

" ... In due season we will reap, if we do 
not lose heart. " 

-Galatians 6:9 (RSV) 

For local church and annual conference credit , send 
your gift through your local church treasurer . Gifts 
will then be forwarded to : Advance GCF A , General 
Board of Global Ministries , 475 Riverside Drive , 
Room 1439, New York , N.Y. 10115. 

UNITEOMETHOOISTCOMMITTEEONRELIEF u MCOR GENERALBOARDOFGLOBALM INISTRIES ----


