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MISSION RENO 
News and Analysis of Developments in Christian Mission 

January, 1984 

Top News Stories. The attacks by the Reader's Digest and by 11 60 Minutes" on the 
National and World Councils of Churches as wel I as on the United Methodist Church 
as a ·major supporter of the councils was the major news story of 1983, according to 
a UM News Service year-end poll of 35 conference communicators. Second place was 
the resignation of UM Bishop James Armstrong from the episcopacy and as president 
of the National Council. Tying for third place in the poll were the issues of the 
ordination or appointment of homosexual clergy and a nuclear freeze. Fifth place 
went to the World Council of Churches' sixth assembly in Vancouver, Canada. Sixth 
place were the UM guidelines for eliminating sexist language and seventh were 
controversies involving the Board of Global Ministries. The eighth spot went to the 
infant formula issue as represented in the boycott of Nestle Corporation products. 
Ninth was the campaign against world hunger and the tenth was the redrafted 
telecommunications proposal for the United Methodist Church. Infoserve, the 
church's toll-free telephone information service, reported an unprecedented number 
of calls were received in the Reader's Digest/ 11 60 Minutes" attacks, with a large 
majority of callers requesting factual data to use in interpreting the attacks. 
Runners up were the Armstrong resignation, sexist language, inquiries regarding 
ordination of homosexual clergy, and the debate over the choice of a missional 
priority. 

Honduras. A group of 150 churchwomen, including 6 United Methodists, who were 
barred from an attempt to go to Honduras and pray at three U.S. military 
installations, have called on the Honduran government to clarify an order against 
"religious persons" entering the country without special permission. Of the group, 
100 who had been scheduled to leave from New Orleans were blocked from boarding 
their flight and never left, while the remaining 50 arrived in the capital city of 
Tegucigalpa from Miami but were not allowed off the plane and had to return to the 
states. Among them was Ellen Kirby, of the Board of Global Ministries' Women's 
Program Division, who said the plane was met with 20 "armed military personnel" and 
a U.S. helicopter flying above it. 11 We were given no reason for the denial of our 
entry, 11 said Ms. Kirby. At a briefing for Congressional aides, United Methodist 
Teresa Santillana of Pico Rivera, CA, said that when the New Orleans group was 
blocked from boarding their flight they met with a Honduran official in the ci t y 
who informed them of a December 2 order by President Suazo Cordoba against 
religious persons entering the country. A week after they were barred, the 
churchwomen said the action against them by the Honduran government gave the i r 
movement more visibility than it would have had they merely gone to Hondu r as and 
prayed. "The Honduran government has answered our prayers, 11 one said . 



Deaths. The Rev . John P. Adams, a United Methodist minister highly respected for 
his peace-keep ing work"""Tn national and world trouble spots, ~ied at his home in 
Fort Wayne, Indiana on December 10 after a two year battle with cancer. He was 60. 
For 14 year s beginning in 1967, Mr. Adams had a unique ministry with the 
de nomination's General Board of Church and Society as a mediator in such situations 
as Wounded Knee, t he Poor People's Campaign, Kent State, and the hostage crisis in 
Iran. One Just ice Department official likened his ministries to those practiced by 
Mahatma Gandhi and Martin Luther King, Jr. The roots of his ministry were traced to 
a Wo r ld War II exper ience in which he was a prisoner of war for eight months after 
be i ng shot down in an Army bomber. "When you're alive," he said later, "and could 
have just as easily been dead, the question is 'alive for what'?" •••. The Rev. 
Julian c. McPheeters, known as the "spiritual father" of the Upper Room devotional 
guide ana president of Asbury Theological Seminary in Wilmore, Kentucky from 1942 
to 1962, died October 31 in Lexington, Kentucky. He was 94. He was the pastor of 
Glide Memorial Church in San Francisco 1930-48 ••.. Helen Baker, former editor of The 
Church Woman, a publication of Church Women United, died November 24 in Manhatta~ 
She was 83. She wrote study guides and church school courses and she reportedly 
died while reading a book ••.. Anglican Bishop John A. T. Robinson, whose 1963 book 
"Honest to God" made him the center of a theological controversy in the 
English-speaking world, died December 5 at his home in Yorkshire, England. He was 
64. After he resigned as bishop of Woolwich in 1969 he became dean of Trinity 
Co l lege, Cambridge. He sa id that reformulating Christian doctrine did not mean he 
was deny i ng ·the faith .. • . Celia Cowan, a f ormer Methodist missionary in China and 
Zaire for 32 years, died December 1 i n Pasadena, California. She was 92 •••• Edna M. 
Hutchens, a former Methodist missionary in India for 39 years, died in Asheville-,
North Carolina on November 22. She was 90 •••• 0rtha M. Lane, a former Methodist 
missionary in China, Philippines, and Taiwan for 40-Years, died in Huntsville, 
Texas on November 29 . She was 89 ••.• Frances P. Schisler, a former Methodist 
missionary in Br az i l for 38 years, died November 25 in Atlanta, Georgia. She was 
94. Her son, Will i am R. Schisler, Jr., is a current Brazil mi ssionary. 

Peace Preacher. Jean Hu t chinson, 53, a British Methodist lay leader and 
anti-nuclear act i vist, who was the subject of a feature article in this magazine in 
February, 1983, was arrested in Walled Lake, Michigan in early December during the 
last day of a demonstr at ion at a plant site where the missiles' engines are made. 
She was in the U.S . on the last l eg of a speaking tour and was arrested along with 
nine others outsi de the plant owned by Williams International Corporation, a 
subcontractor f or t he Boe ing Co. They said 54 anti-nuclear activists were arrested 
dur i ng s i x days of protests. A native of Yorkshire, she has been a lay leader in 
the Bri tish Methodi st Church for 32 years and a peace campaigner since the 60's. 
This was not her first t ime to be arrested. 

Nicaragua. Church Wo r ld Service, which usually makes only two appeals annually at 
Easter and Thanksgi ving, is making an unusual appeal for $200,000 to buy 40 tons of 
medicine for Nicaragua . The medicines would replace supplies destroyed in October 
by ant i -government guerr illas . The medicines would be shipped to a church agency in 
Managua known as CEPAD, a chu rch-related organ i zation providing health care in 
isolated reg ions . The clinics now lack atropine for asthma, cloroquine for malaria, 
and asp ir i ns. Vi tamin supplies are dwindling and anesthetics for surgery are in 
short supply. 



Missional Priority. After more than five hours of debate the members of the General 
Council on Minis~ries (GCOM) approved "The Church Alive: An Inclusive Church for a 
Just Society" as the proposed missional priority for the UMC during the 1985-88 
quadrennium. By a vote of 67 to 28 the GCOM voted down a substitute motion calling 
for continuation of the present missional priority on the Ethnic Minority Local 
Church. The proposed priority includes what it calls the "unfinished task" of 
strengthening EMLC churches but also stresses ministries of justice, new church 
development, and revitalization of existing congregations. It proposes the 
establishment of 250 new congregations a year, half of them ethnic minority. The 
GCOM is recommending an annual apportionment of $10 million for the new priority, 
half of which would be retained by the annual conference. Half of that amount would 
be used for ethnic minority local churches. The General Council on Finance and 
Administration, meeting at the same time as the GCOM and also in Chicago, 
recommended $7.5 million annually. The proposal now goes to the General Conference 
in May in Baltimore. In contrast to the GCOM, all four general program boards, 
several annual conferences, at least two general commissions, and the four ethnic 
minority caucuses within the church have called for continuation of the present 
EMLC missional priority. The Church Alive proposal calls for each local church to 
develop its own statement of mission. Each annual conference is to establish a 
comprehensive plan for implementing the priority •••• In a related development, the 
Rev. Rene O. Bideaux, deputy general secretary of the National Program Division of 
the GeneraT Board of Global Ministries, told a National Mission Leaders Conference 
in Los Angeles in mid-December that the Board would continue to support the 
strengthening of ethnic minority local churches as the denomination's priority for 
1985-88. 

Personalia. Bishop Philip R. Cousin, 50, of the African Methodist Episcopal Church, 
of Birmingham, Alabama, has become president of the National Council of Churches 
following the resignation of UM Bishop James A. Armstrong. He is a 1956 graduate of 
the Boston University School of Theology and has been active in stewardship, 
evangelism and Christian education in his Church ••.• Beverly Judee, executive 
secretary of Field Interpretation in the Mission Education andultivation Program 
Department, resigned her position at t he end of December after more than 10 years 
at GBGM .••. Ecumenical leader Paul Abrecht, who served with the World Council of 
Churches from 1949 until his retirement at the end of 1983, will become a visiting 
scholar and teacher at Wesley Theological Seminary in Washington, D.C., beginning 
with the spring semester. As staff executive for Church and Society, Dr. Abrecht 
was responsible for such worldwide conferences as the Geneva World Conference on 
Church and Society in 1966, the MIT Conference on Faith, Science and the Future in 
1979, and the Amsterdam Public Hearing on Nuclear Weapons and Disarmament in 
1981 •••. Bishop Frederick H. Talbot,. of Atlanta, a bishop of the African Methodist 
Episcopal Church, has been-elected to a two-year term as chair of the steering 
committee for the Consultation of Methodist Bishops. UM Bishop James Ault, of the 
Pittsburgh Area, was re-elected secretary. Bishop Ault is also president"""of the 
Mission Education and Cultivation Program Department of GBGM. 

Argentina. A retired bishop of the Argentine Evangelical Methodist Church, Carlos 
T. Gattinoni, 76, is one of ten persons named by newly-elected president Raul 
ATfonsin of Argenina to a commission to investigate the disappearance of over 6,000 
Argentines during the years of military government which began in 1976 . When he was 
serving as bishop between 1969 and 1977, Gattinoni was one of the founding membe r s 
of the Permanent Assembly for Human Rights in Argentina and has served as one of 
its presidents since its inception. Alfonsin is also a member of the Assembly. 



Air Mail. For the pr ice of $52 a year missionaries and other United Methodists 
serving overseas can now receive timely reports about church life in the United 
States from the perspective of the weekly United Methodist Reporter. Deliveries 
should be within a week of issue anywhere in the world. Second class delivery costs 
$17 and typically requires seven or eight weeks. Most of the costs for the new air 
service cover postage and labor costs involved in individually packaging and 
addressing each paper •... An air mail subscription to New World Outlook costs $17.00 
a year for ten issues. 

Zimbabwe.It is unclear how long UM Bishop Abel T. Muzorewa will be under detention 
in Zimbabwe, says U.S. Bishop John Wesley "Rafat-ot Oklahoma. Bishop Muzorewa has 
been in detention since November l after he returned from a visit to Israel during 
which he was sharply critical of the government of Prime Minister Robert Mugabe. 
Bishop Hardt, along with Bishop Emilio de Carvalho of Angola and the Rev. Isaac 
Bivens of the GBGM World Division's Africa Office, visited Bishop Muzorewa at the 
request of the Council of Bishops in mid-December. They said they found him in good 
health. "It's not a regular prison," said Bishop Hardt, "It's just a training camp 
where he is being confined and of course being held under guard. He does seem to 
have some greater freedom" than might be expected, he said. Bishop Muzorewa is the 
only leader of an opposition party in the Zimbabwean parliament. Mr. Mugabe accused 
him of trying to conspire with Israel and South Afric~ against the Zimbabwean 
government, but no charges have been brought against the bishop. 

Hunfer. A coalition of 21 overseas relief and religious agencies warns that Africa 
is acing its worst famine in recent history and the U.S. should act "without 
delay" to avert the starvation deaths of hundreds of thousands of people there. 
Representatives of the agencies complained at a December 19 news conference that 
the U.S. response to appeals by international organizations has been slow. The 
famine, they say, is likely to be even worse that the one in the early '70s. The 
food shortages are caused by drought, poor transportation facilities, and political 
insecurity. 

Supermarket Psychics. Jeane Dixon, the self-proclaimed seer whose widely touted 
prognostications are sold in such tabloids as 11 The Star", had a foggy crystal ball 
for 1983, according to Laurence Mullin, retired foreign editor of Religious News 
Service who has been following the "supermarket psychics" for eight years. Ms. 
Dixon predicted that in 1983 the U.S. economy would "stagger" under an upturn in 
interest rate s , that the President would send troops into a Near East oil country 
(Lebanon does not produce oil), that the Pope's visit to Poland would touch off "a 
religious revival in Poland and in Russia itself" and that Britain's Princess Diana 
would "release news of a new pregnancy before the year is very old." Also, some of 
our leading scientists would "soon denounce the theory of evolution--not on 
religious grounds, but because of startling new evidence concerning the birth of 
humanity." None of this happened. Also, says Mr. Mullin, she "missed clean" a 
number of headline-making events: the assassination of Benigno Aquino, Jr., the 
shooting down of a South Korean airliner by the USSR with the loss of 269 lives, 
the U.S. invasion of Grenada, and Lech Walesa's Nobel Peace Prize. More on the 
mark, she did announce half-way through the year that Soviet leader Yuri Andropov 
"will face a sudden illness". Mr. Andropov did "suddenly" drop from public vi\?w in 
the mi ddle of August. 
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EDITORIALSCTJ 
WHAT IS OUR HERITAGE? 

Th is year marks the bicentennial of 
Methodism as an organ ized church in 
the United States of America. 

It is usual in such celebrations to 
commemorate good fortune and suc
cess and Methodism has been greatly 
successful in this country, both in size 
and in influence. But any honest stock 
taking must include difficulties as wel I. 
That we have had our share is 
dramatically i I lustrated by the fact that 
five denominations-three of them 
largely Black-have grown out of the 
Church organized in Baltimore. 

Within the largest of those five 
denominations, The United Methodist 
Church, membership has been de
cl ining and there are signs of strain and 
discord . Most recently, a group met to 
discuss plans for a " second missionary 
agency" outside the established struc
tures of the denomination. The code 
words " evangelical" and " social ac
tivist" are often used to describe and to 
stereotype persons with in the denomi
nation as ifthe noun Methodist was not 
enough and the adjective " United" 
had an ironic meaning. 

Two beloved Methodist ministers 
recently died who might be thought to 
typify those two groups and whose 
lives and careers may help us to 
understand the reality behind those 
labels. Julian C. McPheeters was 94 
when he died October 31 . John P. 
Adams was 60 when he succumbed to 
cancer on December 10. 

Of the two, Adams was perhaps 
better known to the general public 
because of his work as a staff member 
for the General Board of Church and 
Society where he was involved in such 
emotional public issues as Wounded 
Knee, the Poor People's Campaign, 
Kent State, and the Iran Hostages. 

McPheeters, who had been pastor of 
San Fran ci sco ' s Gl ide Memorial 
Church from 1930 to 1948, was 
president of Asbury Theological Semi 
nary from 1942 to 1962. Known as the 
"spiritual father" of The Upper Room, 
he was regarded as a father figure by 
many of the " evangelicals" within the 
denomination. 

Adams' work, which won him a 
nomination for last year' s Nobel Peace 
Prize, was in cri sis resolution and in 
mediation . He preferred to call it 
" brokering" and his concept of his 
role, no matter how bitter the dispute, 

was that of a pastor. In his autobiogra
phy, At the Heart of the Whirlwind, he 
wrote: " God is present where there is 
human need, and the Spirit of God is 
especially active where the issues of 
justice and freedom are at stake. Th is 
little credo, so simple on the surface, 
has a profound dimension to it. It 
means that God enters the unl ikely 
places, calls improbable persons, as
sembles unpromising resources, and 
then works the will of His Spirit. " 

Dr. McPheeters, in describing the 
kind of ministry that he hoped Asbury 
Seminary would produce, wrote that it 
"i ncludes the totality of the gospel 
message for the whole man . The 
message proclaims a personal re
demption through the sacrificial death 
of Christ upon the cross, which is to be 
manifested and expressed in the rel ief 
of all manner of human suffering, 
oppression and need." 

The emphases in those two state
ments may differ, but the central 
message is the same. We submit that 
both bear the authentic marks of 
Wesleyan Chr istianity . It i s our 
strength which has gotten us through 
200 years that we can include the 
witness of both of these men. It will be 
our tragedy if we fall to fighting over 
which one is more " Methodist. " 

THE ROAD TO DAMASCUS 
The President said that he was 

" delighted ." And all of America 
shared in the joy and relief that the 
mission of Rev. Jesse Jackson that 
brought U.S. Navy Lt. Robert 0 . 
Goodman home again from imprison
ment in Syria had succeeded . But 
people of faith should feel especially 
affirmed by the bold vision of Jackson 
and other Christians who seized this 
risk-taking opportunity to live out the 
Christian faith . 

Perhaps it is true to say that Jesse 
Jackson, as a cand idate for the Demo
cratic president ial nomination, took 
advantage of his adversary's neglectful 
conduct of foreign affairs. But it is 
equally true that Jackson did no more 
than witness as a consc ientious Chris
tian leader where the powers that be 
failed to live up to their responsibility 
to one who had ri sked his life for his 
country. 

Th is mi ssion was taken w ith little in 
the way of guarantees. At the outset, 
Syria agreed only to three conditions: 

to al low the delegation to meet with Lt. 
Goodman; to arrange a meeti ng with 
the rel igious leadership of Syria; and to 
set up a meeting w ith " a high Syrian 
official ." 

" Not being heads of state," said 
Rev. Bi ll Howard , who served as 
political analyst for the delegation, "i t 
would have been presumptuous for us 
to have insi sted on seeing the presi
dent. We d idn't have anything to 
bargain with . We were going on faith 
alone." 

Howard, an executive w ith the 
Reformed Church of American and a 
member of the religious delegati on 
that visited the American hostages in 
Iran, sa id that Jackson's most con
vincing argument was a simple illus
tration of faith . 

" He told Pres ident Assad : 'There 
once was a man who fell off of his 
horse on the road to Damascus and 
came to his senses. Because of this, 
today we have t he i nstitution a l 
church . Perhaps God knocked Good
man out of his plane and saved him 
without injury to become a symbol of 
peace.' 

" He said that we were not negotiat
ing, that we were not appealing from a 
legal or even quasi- lega l position 
because we clearly we d id not have a 
leg to stand on. It was simply an appeal 
for mercy, an appeal to their human
ity. ,, 

But this ach ievement was not simply 
a victory of clergy, or of a ski I led 
pol itical leader. It was an acknowl 
edgement of Afro-Americans who 
together posess a profound but neg
lected reserve of experience in inter
national affairs and sensitivity to 
human need. For Howard and Dr. 
Thelma Ada i r , head o f C h urch 
Women Un ited and the sole woman in 
the delegation, this had been but one 
of many trips to the Middle East. For 
Rev. Wyatt T. Walker of Canaan 
Baptist Church in Harlem, it was his 
19th M iddle East visit. 

And these Afro-Americans brought 
"someth ing intangible" to bear on a 
co mp lex affair. From out of the 
uniqueness of the Black experience, 
someth ing was produced that translat
ed into a basic trust, instant rapport 
and sensitive human relations . Be
yond the obvious results of this unique 
experience, it is hoped that the country 
w ill learn the lesson of what Black 
Americans and indeed all American 
ethn ic minorities can bring to bear on 
the conduct of foreign affairs of this 
country. • 



Roy H. May, Jr. 

Wh.at does 
it mean 
to be 

called a 
Communist? 

When the new military government 
forced us to leave Bolivia follow

ing the 1980 coup overthrowing a 
fledging democracy, my wife and I 
were accused of being "Marxist
oriented foreign advisers." The gov
ernment said that we, along with other 
religious workers, were agents of 
international extremism, mixing reli
gion and politics. The charge of 
" Marxist" or " Communist" or " sub
versive" is increasingly experienced 
by church people working in Latin 
America, especially those involved in 
ministries among the poor. It is an 
extremely serious charge, one that not 
only discredits persons and their work, 
but puts them in danger. 

What does it mean to be called a 
Communist? The simplest answer is 
that the person is a Communist. There 
are Communists . They consciously 
embrace Marxist-Leninist-Maoist ide
ology and work through a Communist 
party to impose a particular political 
project. However that definition hard
ly fits the many church people minis
tering among the poor yet who are 
cal led Communist. We had better seek 
an answer elsewhere because being 
called Communist seldom has any
thing to do with Communism. 

lta Ford , a Catholic missionary 
murdered in El Salvador, once ob
served 1 " Anyone working for the poor 
is considered subversive. " In Bolivia 
that was made clear by the new 
military authorities. After being arrest
ed and interrogated, a Methodist 
colleague was told that the church 's 
" preferential option for the poor," as is 
stated in an official church document, 
meant the church was Marxist-in
fluenced . Concretely, following that 
coup being " Marxist-oriented" meant 
several things. It meant working in 
chur.ch-related social action pro
grams. It meant opposing the military 
giving away hugh tracts of agricultural 

land to rich cronies . It meant support
ing democratic elections and a politi
cal order based on the Universal 
Declaration of Human Rights . When a 
paramil.itary gang kidnapped and 
murdered a Jesuit priest, Father Luis 
Espinal, it was said he was a Commu
nist-a charge based mainly on his 
newspaper exposes of the military's 
cocaine dealings. 

A Convenient Epithet 

" Communist" is a convenient epi
thet to brand people who confront the 
personal interests of the powerful. 
With that charge suspicion is sown . 
Doubts are raised in the minds of good 
people. Who is going to support a 
Communist, no matter how right the 
cause? Nevertheless few U .S. Ameri
cans would put up with the economic 
and political abuses most Latin 
Americans suffer. Yet they quickly 
believe the Communist label that is put 
on those who challenge such abuses. 

To work with the poor In the Latin 
American context of institutionalized 
poverty in front of powerful social 
elites is an implicit challenge to the 
soc ial order. To work for the poor 
implies that they are valuable and 
should be full participants in the 
national society. Thus a health project 
or a water well or a literacy campaign 
can be seen as Communist inspired . 
For the powerful, only a "Marxist
oriented" person wou Id do that kind of 
work. 

When service takes the step toward 
organizing the poor to defend their 
interests and take political action, at 
the same time teaching them about 
human rights and political economy, 
the powerful see that as proof positive 
that extremists are subverting their 
established order. 

They react strongly and violently. 
People are expelled from their coun
tries, or imprisoned and tortured , or 
killed . To be labeled a Communist is to 
be put in danger. There is no defense. 
Specific charges seldom are made; 
guilt is determined by association, 
innuendo, and generalizations. For 
instance, following the coup the Boliv
ian Methodist Church was judged 
guilty because, in addition to its stance 
favoring the poor, it is a member of the 
World Council of Churches. "Evi
dence" that the wee is part of the 
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"'Communist' is a convenient epithet 
to brand people who confront 

the personal interests of the powerful." 
International Communist Conspiracy 
was supplied by Cuban exiles in 
Florida and by right-wing radio 
preacher Carl Mcintyre, who came to 
Bolivia to congratulate the military 
rulers . Their "evidence" was pub
lished in a government-controlled 
newspaper. The danger of media 
articles and programs accusing 
churches of supporting leftist causes is 
that they put real people in danger, not 
in New York but in La Paz, Santiago, 
and San Salvador. Governments use 
that " information" to justify repressive 
measures against those who challenge 
injustice. 

It is true those called Communist 
seldom are passive bystanders. They 
are activists, often with strong critical 
opinions of the dominant ideology and 
accompanying systems that legitimate 
injustice. They may not be involved in 
political organizations, but their criti
cisms and activities have inevitable 
political-social implications. Thus 
they are accused of mixing politics and 
religion . 

Faith and Ideology 

This whole issue suggests there is a 
relationship between faith and ideolo
gy. Indeed, part of what is behind the 
charge of Communism is the belief that 
ideology has taken the place of faith. In 
all fairness, of course, one ought to 
raise the same questions with the 
accuser. 

U .S. Americans tend to reject ideol
ogy. Somehow we believe our politi
cal-economic system and related 
values are not ideological. (Marxists 
say the same thing.) For us ideology 
distorts and manipulates reality . Ideol
ogy belongs to Communists and Fas
cists. We represent values; they repre
sent ideology. 

We need a much better under
standing of ideology, because none of 
us is free from it. If we are not careful 
ideology can absorb us and set our 
historical agendas, convincing us that 
whatever we do is good. 

The Frenchman who coined the 
word ideology during the French 
Revolution called it the science of 
ideas . Today social scientists under
stand ideology as the complex of 
beliefs, assumptions, and values that 
provide an overall rationale for so
ciety, especially the political and 

economic orders, closely reflecting 
the needs and interests of a dominant 
group or class within a given historical 
moment. 

Thus ideology is part of the fabric of 
every society, serving important func
tions. It helps simplify a complex 
world by providing an interpretive 
framework for perceiving and under
standing social reality . Ideology also 
offers guides for individual and co l
lective action for shaping society and 
provides a sense of purpose and 
commitment. 

A key point is that ideology is related 
to interests and needs of particular 
peoples or groups, who seek to impose 
their ideology over others. These 
interests and needs are related to 
economic concerns . Nearly all our 
visitors come unconsciously assuming 
that capitalism is best, that private 
enterprise through transnational cor
porations is the motor for develop
ment, and that individual initiative is 
the road to success. In short, these 
form the framework of the American 
way of life, our ideology. Other people 
may see it differently . Their experience 
with capitalism and transnational cor
porations may be quite negative, 
causing them to believe their best 
interests lie with public, not private, 
enterprise. Economic interests play a 
critical role in what we believe and 
how we view the world . 

A Critical Factor 

Since ideology is a critical, although 
usually unconscious, factor in how 
one perceives reality, it is important to 
understand one's own ideological 
perspective. Without critical reflec
tion, ideology can lock us into rigid 
positions, can hurt other people, or at 
least give a false impression of reality. 
If ideology cannot be critiq ued it 
becomes an idol, something that is to 
be protected and worshipped at all 
costs, even when things may not be 
quite as we believe. This is especially 
important for Christians . We must 
constantly explore the requirements of 
our faith in order to examine our 
ideology and reshape our thinking to 
conform more closely to those Gospel 
Clemands that may be very different 
from our ideology. 

This is no easy process. Our visitors 
sometimes are deeply disturbed when 

they confront a totally different so
cial-economic reality and realize that 
their assumptions about what is best 
for a country cannot be taken so easily . 
Their distress grows more acute when 
they discover that other ideologies, 
such as Marxism, may have something 
importantto say. When our ideology is 
questioned we become defensive and 
angry because we feel threatened . 
Many people, rather than face signifi
cant differences, simplify issues by 
labeling them Communist or subver
sive as a way of not dealing with them. 

However a value of one ideology 
confronting another is that the result
ing critique can help move us in new 
directions . This suggests a final ques
tion . 

What if those who are critical of us 
are correct? The " 60 Minutes" televi
sion program on the churches said that 
a study of U.S. agribusiness in Latin 
America, financed by church groups, 
is an " indictment against capitalism 
and American corporations," there
fore suggesting that the funding was 
improper or even subversive. What if 
the " indictment" is true? What if large 
agribusiness firms are pushing peasant 
farmers off their land? No one wishes 
to ask that question . We forget about 
sin, confession , and repentance if our 
interests are questioned. If the " in
dictment" is true, does that not suggest 
things should be changed , rather than 
dismissed as leftist propaganda? It 
should challenge us to examine issues 
rather than dismiss them as untrue. 

As Christians we are influenced 
deeply by our faith and our ideology. 
As we act in the world the two often 
converge, becoming indistinguish
able. It is important to search critically 
our ideological premises so that they 
do not take the place of faith. In this 
process we are cal led not to denounce 
but to listen . 

To ca ll a person a Communist is to 
refuse to li sten . It is to sow suspicion 
and doubt so as not to have to face 
issues that might place one's own 
beliefs and assumptions-especially 
political and economic-under judg
ment. It is, finally, an attempt to 
protect one's own interests at whatever 
cost to other people. • 

Roy H. May, Jr . is a person in mis ion in 
LaPaz, Bolivia . 
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Indonesia: An Open Door 

Several thousand men, women 
and ch il dren , all colorfully 

dressed, streamed into the village 
square of Mardingding in north Suma
tra , Indonesia . Children walked 
around without their parents, some of 
them leading younger brothers and 
sisters by the hand. Young men 
congregated in small groups on woven 
mats which covered the field. Young 
women stood together talking about 
the traditiona l dances they were sup
posed to perform later in the day. No 
one seemed to mind the sweltering 
tropica l sun . 

At 11 a.m., Bishop Hermanus Si
torus and a group of 30 Methodist 
ministers made their appearance . 
Among the big crowd in the village of 
Mardingding in Mardingding district 
were more than 1,000 people waiting 
to be baptized into the Indonesian 
Methodist Church . 

Heid last April, the simple but 
moving ceremony was the sixth mass 
baptism conducted by the 40,00~ 
member church since it began mission 
work in the Karcrspeaking Mardingd
ing district in May 1982. Some 25,000 
people live in the remote rural area, 
5,000 of whom have become church 
members after just a year of missionary 
activities. Although there were a few 
Christians and Muslims among the 
population prior to 1982, the majority 
of the Karo people have traditionally 
engaged in ancestor- worship and ani
mism . 

The people of Mardingding are 
among the 450,000 Karo Batak tribes
people who constitute a tiny minority 
among Indonesia's predominantly 
Musl im population of 150 million . 
Inhabiting the rural fastnesses of north 
Sumatra, they have been the object of 
missionary work by Dutch and Indo
nesian evangelists since 1890. 

Apart from the Methodist Church of 
Indonesia, another Methodist-related 
church, the autonomous Karo Batak 
Protestant Church (GBKP), has also 
been very active in the Mardingding 
district of Sumatra, a vast largely 

Alice F. Walker 

undeveloped area rich in natural 
resources. Operating in a much wider 
area of Sumatra for more than 20 
years, the GBKP claims a current 
membership of 150,000 people, up 
dramatically from only 23,000 in 
1 965, just before the abortive commu
nist coup in Indonesia. 

Since the 1960s, the former Evan
gelical United Brethren Church and 
the United Methodist Church in the 
U.S.A. have sent five missionaries
two of them agricultural specialists
to work with both the Methodist 
Church of Indonesia and the Karo 
Batak Protestant Church . The working 
relationship between the two Indone
sian churches includes the training of 
GBKP students at the Methodist Bible 
Institute in Medan. 

Challenge From the Bishop 

Current Methodist missionary acti
vities in the Mardingding district may 
be traced to the 1 980 celebrations of 
the Indonesian Methodist Church's 
75th anniversary during which Bishop 
Sitorus challenged the church to step 
up its then very limited outreach to the 
Karo Batak people. One of those who 
responded to the call was the Rev. 
G.M.P. Simanjuntak, a pastor of a 
Toba Batak-speaking church just out
side of the Karcrspeaking area, who 
organized an evangelistic team to the 
village of Lau Pangulu in the Mar
dingding district. 

The team first approached the head 
of the village, a Muslim, who was at 
first hesitant but later allowed team 
members to speak to the villagers. His 
assistant, a believer in ancestor-wor
ship, opened his own home for the first 
meeting. During the first few visits, 
only children would come to see 
them, but, in time, some adults came 
to hear the Christian gospel. The first 
adult believer turned out to be Mr. 
Tarigan, the village head's assistant. 

Informed of the evangelistic team's 
progress, Bishop Sitorus followed up 
with a broader program of evangelism 
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and social outreach for the Mardingd
ing district. Teams from the audicrvi
sual department of the church showed 
evangelistic films in many of the 
Karcrspeaki ng vi I I ages. A team of 
doctors visited the area and treated 
several hundred patients. Several Karo 
people were enrolled for a three-week 
course in agricultural and livestock 
self-help methods at the church's 
training center at Bandar Maruhurat. 

Future plans call for the establish
ment of a mobile clinic to serve the 
area on a regular basis and the training 
of more people to lead the new 
congregations. In 1982, 20 Karo Batak 
students were enrolled at the Method
ist Bible Institute in Medan. 

Presently, there are 20 full-time 
workers assigned to the Mardingding 
district, excluding students from the 
Bible Institute and evangelists who 
volunteer their services during th 
weekends. 

Village 
children 
gather for 
Bible studies. 



"The villoge people ore vocol 
obout the chonges in their lives. 

'I no longer coll on spirits,' 
soys one former spirit medium. 

'I coll only on God.'" 



Groundbreaking for new church at Mardingding. 

Vital Questions 
Still more important is the workstyle 

adapted by Methodist evangelists who 
What is happening in Mardingding? have always taken into consideration 

Why is it more open to the Gospel now the habits and customs of the Karo 
than it has been in the past? Why are Bataks in their missionary work. Be-
the people joining the Methodist cause most adults in Mardingding 
Church of Indonesia in big numbers? work in the fields during the day, the 
How do we explain the phenomenon evangelistic meetings are always held 
of mass baptisms? at night. Since adults were initially 

These questions have been asked reluctant to attend meetings, the 
over and over again by many people in evangelists concentrated their efforts 
the past two years. Indeed, other on the children who started to come in 
religious groups have come to Mar- large numbers. 
dingding before and organized con- lnonecase, inthevillageofRambah 
gregations. However, all of them have Tampu , the evangelists were able to 
attracted few members and have enlist the enthusiastic participation of 
remained small. 100 children in just a short time. The 

A few major factors may help children put on an elaborate Christmas 
explain the rapid growth of the Meth- program to which they invited their 
odist congregations, the most signifi- parents. Five months later, the parents 
cant of which is the Indonesian allowed their children to be baptized . 
government's policy of requiring each Eventually, most of the adults of the 
person to belong to one of the once all-animist village joined the 
country' s major religions . This means church . In fact, Rambah Tampu is 
that every person should affirm Islam, today one of the district's most ad-
Hindu-Buddhism or the Christian faith vanced Christian communities, with 
(Protestant or Roman Cathol ic). The plans to erect its own church building 
traditional Karo religion, which is in the near future. 
an imist, does not count. Understandably, the mass baptisms 

Another factor, noted earlier, has have also raised serious questions 
been the increased personnel and about whether new believers ought to 
material resources which the lndone- be baptized so soon after their decision 
si an Methodist Church has been will- to convert to Christianity . Some critics 
ing to devote to the Mardingding area. feel that the people should have been 
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made to wait a little longer until they 
have studied the Christian faith in 
depth and have proven that they 
intend to stick it out with the church . 

On the Right Track 

However, church officials feel they 
are on the right track. First of all, they 
point out, the usual pattern in the New 
Testament is to baptize new believers 
without delay. The second reason is 
that further waiting may encourage the 
people to join other religions or 
religious groups because official Indo
nesian policy explicitly requires them 
to choose one religion . Thirdly, the 
officials believe that the key to build
ing strong congregations is further 
teaching and training of new Chris
tians. In other words, new converts 
may lack understanding and true belief 
but these deficiencies can be sur
mounted over a period of time by 
fellowship and participation within 
the church. 

It is for this reason, the church 
officials said, that they are not merely 
seeking more converts through mass 
baptisms but they are also focusing on 
the need of training and educating 
local leaders who will help their 
people acquire a deeper and more 
meaningful understanding of the 
Christian faith . 

Visiting Mardingding on a typical 
Sunday morning, a recent visitor is 
impressed by the evident spiritual 
growth achieved by the people in a 
relatively short period of time. People 
who have been baptized for less than a 
year are now able to lead prayers and 
congregational singing. 

The village people are vocal about 
the changes in their lives. When they 
are asked about the most important 
effect of their new faith they invariably 
say that there is now more harmony 
within their families. Another wel
come change is that they no longer fear 
evil spirits. 

" I no longer call on spirits," says 
one former spirit medium, " I call only 
on God." • 

Ali ce F. W alker teaches Engl ish and 
supervises fi eld work at the Indonesian 
Bibli ca l Sem inary. A profess ional occupa
tional therapist, she has worked at a 
government mental hospital. 
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Leo.dership for o. Growing Church 
Dale F. Walker 

The minister was very skeptical 
about the new congregations in 

Mardingding. He couldn't believe 
they were growing so rapidly and, very 
unusually at that, under lay leader
ship. 

" You can't expect these new Chris
tians to lead their services," he said 
adamantly. " We' ll have to do it for 
them for a long time." 

Provoking the minister's remarks 
was the phenomenal growth of 30 new 
Methodist congregations in the small 
north Sumatran corner of Indonesia 
that is the homeland of the minority 
Karo Batak people. In the last two 
years, about 5,000 villagers have 
joined the church and many more are 
waiting to be baptized . Although there 
are now 20 church missionaries and 
workers assigned to Mardingding, he 
pointed out, it was highly doubtful that 
the spiritual needs of the new converts 
could be adequately met, let alone 
those who are expected to join the 
church in the coming few months or 
years . 

Indeed, where are the new leaders 
to come from? 

The simple answer is that these new 
leaders are there among the new 
Christians of Mardingding. In some of 
the villages, seven different home 
meetings are being held weekly for the 
purposes of singing, Bible study, 
discussion and prayer. These meetings 
are being led by the people them
selves . Through these gatherings, 
more new believers are joining the 
church. 

Slowly but no less dramatically, the 
new congregations are developing 
their own leaders through participa
tion, witness and ongoing ministry. 
After every service, congregation · 
members discuss what should be done 
about people who have been baptized 
and who have since become inactive 
in the church. Then and there, a plan is 
developed to visit each of the families 
concerned to find ways of convincing 
them to play more active roles in the 
church. 

Church Members Take the Initiative 

In many cases, the church members 
take the initiative in dealing with 
questions raised by traditional prac
t ices associated w ith their old animis-

tic rel igion . What practices can be 
retained? Which ones should be dis
carded? Often the answers are not 
clear. Each congregation has to think 
through the implications and meaning 
of each practice. 

For example, a baby dies before 
being baptized. What is to be done? 
Ordinarily, no church would allow a 
Christian burial in such a case. With 
no time to consult the pastor, the 
congregation decides to do what it 
feels to be right, which is to go ahead 
with Christian burial. Invariably, the 
pastor affirms that decision 

Through such communal decision
maki ng, new leaders are emerging in 
each of the congregations in Mar
dingding. Although men have tradi
tionally played strong dominant roles 
in Karo society, this has not always 
been true in religious affairs since 
many women have been recognized 
as traditional spirit-healers and me
diums. Thus, in the new Methodist 
churches, the women occupy leader
ship positions and are very active in 
the decision-making process. 

In an attempt to more systematically 
cope with these developments that are 
happening in just about every congre
gation, the church has begun short
term lay train ing programs that em
phasize day-to-day leadership in the 
congregations, the relationship be-

"Slowly but no less 
dromoticolly, the 
new congregotions 
ore developing 
their own leoders." 

Church elders 
dedicating 
new church site. 



A young Karo Batak Methodist 

twee the Gospel and Karo cultu re, as 
well as the fundamentals of the Chris
tian fai th. Pursuing a strong cathethical 
approach, the programs put an extra 
stress on Bible study and the devo
tiona l life. 

Prompting th is concern for leader
ship train ing is the fact that, so far, on ly 
about one-thi rd of the Mard ingd ing 
population of 25,000 has embraced a 
religious affiliation apart from tradi
tional Karo an im ism. Obv iou sly , 
many more people have to be reached 
by Methodist missionaries and church 
members. 

Growth and Beginnings 

Established in 1 964 as an autono
mous church, the Methodist Church of 
Indonesia traces its beginnings to 1905 
when Methodist missions were set up 
in north Sumatra, Java and in Ka li
mantan, then part of the Dutch East 
Indies. The early missions grew rapid ly 
in Java and in north Sumatra but, by 
1928, most of them had to be dis
banded under pressure from the Dutch 
colonial government. Many of the 
Methodist members jo ined other 
churches or established thei r own 

denominations. The only remaining 
Methodist mission was concentrated 
in north Sumatra. 

In the early 1960s, the small Meth
odist Church of Indonesia, like most 
newly independent churches, was 
considered very weak in terms of 
leadership and financial standing. 
Although the Methodists once had the 
most advanced ministerial training 
school in the country in the 1920s, this 
school was virtually abandoned and 
only resumed some activities in the 
1950s. It was not until 1981 that the 
first Indonesian Methodist finished the 
M .Th degree in the country. While 
other churches have been operating 
their own seminaries for many years, 
the Methodist Church of Indonesia 
was not able to establish its seminary 
until last August 1983. 

Two decades ago , Indonesian 
Christian churches were said to be 
basically " evangelical " but not 
" evangelistic" in theological terms. 
Today this has changed dramatically 
as more and more of the Indonesian 
church bodies have become evange
listically oriented. As a result, the 
churches are taking advantage of more 
and more outreach opportunities. 

Nonetheless, the Indonesian Meth
odist Church has been slower in 
responding to the evangelistic call. 
Only in the past few years has there 
been a general concern for mission 
outreach into new areas. Only in the 
last three to four years have there been 
repeated cal Is for congregations to 
reach out to new preaching posts in 
distant areas. 

What Lies Ahead? 

For th is reason, theological educa
tion has become one of the most 
important parts of the church' s new 
ministries. The rapid rise of educa
tional standards in the country has 
created a need for higher academic 
trai ning in theology that can no longer 
be met adequately by the Methodist 
Bible Insti tute in Medan . For over 20 
years, th is institute has tra ined most of 
the country's Methodist pastors and 
ministers. 

Since last August, a new seminary, 
the Indonesian Biblical Seminary (ln
stitut Theologia Alkitabiah in the 
Indonesian language), has been 
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operating in Bandar Baru, a rural 
community just outside of Medan. 
Planned in accordance with the clas
sical and university level standards of 
European seminaries, the new school 
will also focus on practical ministry, 
evangelism and field experience that 
are deeply rooted in the Indonesian 
tradition or national life. It will be 
closely involved with the Karo Batak 
mission . 

Starting out on a shoestring budget, 
the new seminary has minimal staff 
and faci I ities for a first year class of 
only 15 students. For more advanced 
theological training, it will be relying 
on the cooperative program of the 
Association of Theological Schools of 
Southeast Asia. Under this program, 
seminary students and faculty mem
bers at the Indonesian Biblical Semi
nary will be able to take courses or 
advanced studies under the guidance 
or supervision of any of the existing 
theological seminaries in the region. 

For all its birth pains, the Indonesian 
Biblical Seminary is clear about one 
thing: its thrust has to be Asian and 
Indonesian in particular. By that it 
means the seminary will work through 
the given theological traditions, all 
brought from the West, but these 
traditions w i ll have to be related very 
closely to the cultural life and national 
aspirations of the Indonesian people. 

Without doubt, the Indonesian 
Methodist Church and the people of 
Mardingding are carrying on a ministry 
that is drawing its strength directly 
from the people themselves. The 
following words from the Letter to the 
Ephesians best describe this exhilarat
ing development: 

" Under his control all the different 
parts of the body fit together, and the 
whole body is held together by every 
joint with which it is provided. So 
when each separate part works as it 
should , the whole body grows and 
bu i lds itself up through love. " (Ephe
sians 4 :16, TEV) • 

Dale F. Walker is professor of Biblical 
Stud ies at the new ly-establ ished Indone
sian Bibl ical Semi nary in Bandar Baru near 
Medan, the capital of Sumatra, Indonesia. 
He has been involved in evangel ism in 
Indonesia si nce 1963, fi rst in lay tra ining in 
south Sumatra and then as a professor at 
the theologica l college in Djakarta. 
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The Gml and Ch ristianit_y 
Nelson A. Navarro 

After 78 largely quiet and unevent
fu I years as one of the many sma 11 

Protestant denominations in the 
northern part of Indonesia's big island 
of Sumatra, the Methodist Church in 
Indonesia (GMI) today is undergoing a 
period of rapid growth and develop
ment. Over the last 20 months, some 
7 ,000 Karo Batak tribespeople have 
joined the denomination in several 
rounds of dramatic mass baptisms that 
have led many church leaders to 
believe that the tiny church may now 
hold the record in recent evangelistic 
growth in the Methodist world. 

No end appears to be in sight for the 
current surge in membership. On the 
contrary, GMI officials are bracing for 
the task of organizing yet more con
gregations to accommodate the ex
pected influx of new members. Meth
odist evangelistic efforts are concen
trated in the Mardingding area where 
25,000 people still remain mostly 
animists pr practitioners of traditional 
and folk religions . Although other 
churches are also working in the area, 
the GMI appears to have made an 
impressive headstart by organizing 30 
new congregations, boosting the total 
number of congregations to about 250 
and setting the stage for an aggressive 
drive to boost its modest membership. 

If present membership growth rates 
continue, the Methodist Church in 
Indonesia is expected to rise from its 
current level of 40,000 members to 
75,000 or even more than 100,000 
members by the year 2000. Since 
1905 when the church was first 
established and even after 1964 when 
it gained autonomy from the United 
Methodist Church in the U.S.A., the 
GMI has concentrated most of its 
evangelistic activities in north Sumatra 
and particularly among the rice
growing and livestock-raising Batak 
people. 

Bataks the Most Christianized 

Providing what may be considered a 
rather low ceiling to church growth is 
the fact that the Batak people of 
Sumatra, of which the Karo Bataks 
constitute about 10 percent, are the 
most Christianized of all Indonesian 
ethnic groups, with 94 .27 percent 
classified as Christians. Indeed, the 
GMI and other Batak churches are 

today primarily engaged in converting 
some 250,000 Batak people who still 
remain animists and who live in the 
more remote sections of north Sumatra 
such as the Mardingding Valley. 

However, the Bataks represent only 
15 percent of Sumatra's 30 million 
population , and there may be as many 
as 10 million other animists and 
" statistical Muslims" among the At
jenese, Minangkabaus and coastal 
Malays in other parts of the island who 
could be potential Christian converts. 
In north Sumatra itself, where the 
Bataks are mostly concentrated, the 
population of 7 million is almost 
evenly divided among Christians and 
Muslims, 45 to 50 percent, with only 5 
percent remaining as animists. 

A Minority Religion 

Altogether, Indonesian Christians 
today number 17 million or 11 percent 
of the country's predominantly Islamic 
or lslamized 150 million people. They 
constitute Indonesia's largest religious 
minority group, much bigger than the 
4.7 million adherents of Hindu-Bud
dhism, who are counted together as 
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Dr. Dale F. Walker 
(seated, center right) 
at outdoor meeting 
with villagers. 



"Despite its minorit.Y stotus, Christionit.Y con point 
to o long histor.Y of involvement in lndonesio 

thot ontedotes even Isl om itself." 

High school students 
(top) emerging from 

chapel service; 
Overview of Methodist 
University of Indonesia 

campus in Medan (above). 

one religious group by the govern
ment. 

Protestants make up 43 .5 percent 
and Catholics 24 .1 percent of all 
Christi ans; the rest belong to ind ige
nous Christian groups and indepen
dent Pentecostal churches. The gov
ernment c lai ms that 87.5 percent of all 
Indonesians are M uslims, w hi ch 
makes the country the world 's largest 
Muslim country, but most observers 
say that about half of those in the li st 
are in fact " statisti cal Muslims" w ho 
stil l cl ing to o ld animistic beliefs and 
w ho are, at best, only partl y lslamized . 

Indonesia's Christian minori ty is a 
bewi lderi ng asso rtment of groups 

ranging from the Catholic Church in 
Indonesia (GKI) with 4.1 million mem
bers to large Protestant groups like the 
Protestant Church in Indonesia (GPI) 
with 7 million members and perhaps 
200 other sects like the GMI with a few 
thousand members concentrated in 
the more remote and less lslamized 
areas of the country like north Suma
tra , West lrian, Moluccas and Su
lawesi . On the main island of Java, 
which accounts for more than 40 
percent of the population, the Muslims 
overwhelmingly dominate the scene, 
and Christians account for less than 2 
percent of the population. Perhaps as 
many as 2.5 million Indonesians 
belong to over 150 indigenous Chris
tian churches which are independent 
of foreign Christian denominations 
and which consider themselves advo
cates of indigenous Indonesian Chris
tianity . 

Islam, Protestantism, Roman Ca
tholicism, and Hinduism-Buddhism 
constitute the four official religions of 
Indonesia, to which all citizens have 
been required to belong since 1966. In 
1973 , another group, the so-called 
" New Religions " (Kebatinan ), of 
which President Suharto is a member, 
was added to the list in an effort to 
recognize sects that syncretize trad i
tional animism with Hindu-Buddhism 
and Islam . 

A Long Christian History 

Despite its minority status, Chris
tianity can point to a long history of 
involvement in Indonesia that ante
dates even Islam itself, which was 
brought into Sumatra in the 12th 
century. Historical records show that a 
Catholic community was established 
in the same island a full five centuries 
earlier in the 7th century. The fi rst 
Portuguese missionary arrived in 1534 
and the great Jesuit priest St. Francis 
Xavier spent a year in the Moluccas in 
1546. By the end of the 16th century, 
there were 18 Catholic mission posts 
and 25 ,000 Catholic in what came to 
be known as the Dutch East Ind ies, 
later to become the Republic of 
Indonesia in 1949. W ith the defeat of 
Portugal by the Dutch in 1605, the 
Catholi cs were replaced by Dutch 
Reformed chapla ins who were sup
ported by the powerful Dutch East 
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India Company . For the next 300 
years, the Dutch Reformed Church 
was virtually the only Christian influ
ence in the islands. 

Dutch influence began to wane in 
the beginning of the 19th century 
following France's defeat of the Neth
erlands and the subsequent dissolu
tion of the Dutch East India Company. 
Although the Dutch retained control of 
the farflung colony, English and Ger
man missionaries came to establish 
important missions, notably that of the 
German Lutherans among the Batak 
people of Sumatra in 1861 . The 
Catholics came back, particularly the 
Dutch Jesuits in 1859, and widespread 
Catholic evangel ization of the major 
islands begun . 

The 20th century witnessed the 
further influx of many new Protestant 
groups as wel I as the continued growth 
of Catholicism and of large regional 
Reformed and Lutheran churches. 
Among these new groups were the 
American Methodists , who estab
lished themselves in north Sumatra, 
Java and Kalimantan beginning in 
1905. 

However, in 1928, the rapidly 
expanding Methodist mission was 
formally disbanded largely due to 
pressure from the Dutch colonial 
government. The GMI emerged only 
in 1964 as an autonomous church after 
decades of existing as a much-re
duced mission with a very modest 
presence in north Sumatra. GMI efforts 
to gain a larger membership did not 
begin until 1980 when Bishop Her
manus Sitorus challenged the church 
to undertake a more aggressive drive to 
win converts among the Karo Batak 
people. 

Wave of Evangelism 

The GMl's current involvement in 
mass baptisms represents a trend that 
began after the abortive Communist 
coup of 1965, a traumatic event that 
has shaped much of the modern 
history of Indonesia . More than 250,-
000 Communists were killed and 
hundreds of thousands more were 
jailed, tortured and continually har
rassed in the bloody aftermath of the 
coup. In a determined move to purge 
the country of "atheistic" (meaning 
Communist) influence, the new gov-

Church members celebrate a traditional Indonesian feast in Rambah Tampu. 

ernment required all Indonesians to 
formally belong to any of the four 
religions it considered to be monoth
eistic or subscribing to one supernatu
ral god . 

At that time, as many as 40 percent 
of the entire population were sti 11 
considered animistic or" statistical 
Muslims", and there begun massive 
campaigns among Muslims, Chris
tians and Hindu-Buddhists to convert 
the non-believers into their religious 
groups, each group sticking close to its 
geographical area of concern in order 
to minimize conflict. 

Paradoxically, the vigorous anti
ani mist and anti-" atheist" thrust of the 
dominant Muslims resulted in pushing 
many people towards the less organ
ized Christian and Hindu-Buddhist 
groups. Since 1965, over 2.5 million 
people have converted to Protestant
ism and Catholicism, and another 
500,000 to Hindu-Buddhism . These 
conversions were most evident in 
areas with large population of Chi 
nese, animists and " statistical Mus
i i ms". Little or no changes have been 
noted in strongly Muslim areas or 
where Christians and Hindu-Bud
dhists already form substantial parts of 
the population . 

Apart from occasional outbursts of 
Muslim fanaticism, Indonesia's Mus
lim majority has managed to c~xist 
peacefully with all minority religiou s 
groups. Even then , such attacks have 
usually been directed at "atheists" and 
Communist remnants who continue to 
be the object of Muslim and govern
ment crusades. 

Briefly, in 1978, theappointmentof 
a new head of the government's 

powerful Department of Religion led 
to the passing of new edicts banning 
proselytizing, conversions, and house 
worship and calling for the expulsion 
of all foreign mi ssionaries within two 
years . The edicts sent an immed iate 
chill to Christian evangelistic cam
paigns that were then in fu 11 swing, but 
these were subsequently toned down 
in deference to Christian protests. 

Most of Indonesia's 9.1 million 
Protestants (about 8 million), includ
ing the GMI , belong to the 49 churches 
that constitute the Counci I of Churches 
of Indonesia (DGI), which was found
ed in 1950 with 27 member churches 
and which , since 1971, has intensi fied 
development efforts w ith the estab-
1 ishment of one national and three 
regional development centers . The 
remaining Protestants belong to vari
ous pentecostal and indigenous Chris
tian groups. 

Long active in education as well as 
health and social services, the DGl
affi liated churches are engaged in 
development activities like lumbering, 
irrigation, upgrading of cattle, poultry 
and fisheries, improvement of rice, 
maize, vegetables, coconut and coffee 
groves, and road and bridge build ing. 
Together, they operate four well~s
tablished universities, over 150 trade 
and vocational schools, 160 second
ary schools, 2,200 elementary schools 
and 250 kindergartens. In add ition, 
they run 22 hospitals, 10 clini cs, 7 
dispensaries, 3 leprosaria, and 41 
famil y planning clini cs . • 

Ne lson A. Navarro is a staff writer, 
Mission Resources Section , MECPD. 
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FROM LATIN AMERICA, A CRITICAL LOOK 
Bishop Federico Pagura Is Interviewed bY Tracy Early 

Bishop Federico Pagura , who 
heads the Method ist Church of 

Argentina, is a man easy to talk w ith , a 
comfortable presence. He is short and 
stocky, and, now in his 60s, his head is 
bald, circ led only by the briefest fringe 
of white hair. On his shoulders, he 
carries heavy responsibi lities with an 
easy air, and w ith a personal manner 
that some might call avuncular. But 
when he talks to Americans about their 
government, he can sound more like a 
Dutch uncle. That was quite the case 
wh ile he was visiting the United States 
last fall. 

He had come to receive an honorary 
doctorate from a United Methodist 
un iversity, DePauw, in Greencastle, 
Indiana. While in the country, he also 
spoke at the Cnristian Theological 
Seminary in Indianapolis and confer
red with various church officials in 
New York and elsewhere. He was 
moving among friends. 

By coincidence, however, Bishop 
Pagura's time in the United States 
included the day-October 25-that 
President Reagan sent the Marines and 
Army Rangers into Grenada. For many 
Americans, the invasion was a matter 
of blocking a Soviet-Cuban takeover 
and rescuing endangered U.S. medi
cal students. For Bishop Pagura, it was 
yet another in a long, long list of U .S. 
assaults on the weak and impo
verished people of Latin America . 

The "Sunset of a Great Dream" 

distance between our countries and 
your country that will be difficult to 
overcome unless your people and 
churches react in time--if it is not too 
late already." 

In addition to serving the Methodist 
Church in Argentina, Bishop Pagura 
has a broader responsibility as presi
dent of the Latin American Council of 
Churches, known from its Spanish 
initials as CLAI. When the Grenada 
invasion occurred, he began getting 
calls from this constituency asking him 
to protest. 

A statement on behalf of the Carib
bean Conference of Churches had 
been issued the day of the invasion by 
its general secretary, the Rev. Alan 
Kirton . It said : 

" The Caribbean Conference of 
Churches, reaffirming its principled 
stance against mi litary intervention in 
the Caribbean by forces external to the 
region, strongly deplores the events of 
the past few hours leading to this 
morning's invasion of Grenada. The 
fact of Caribbean presence among the 
invading forces by no means alters that 
principle." 

On October 28 , after having 
reached CLAI Vice-President Gabriel 
Vaccaro, head of the Church of God in 
Argentina, for consultation , Bishop 
Pagura issued a statement in New 
York . He began by endorsing the 
position of the Caribbean Conference, 
and went on to declare: 

" It is our hope that the concerted 
In New York, Bishop Pagura spoke action by all of the churches on this 

of "the sunset of a great dream," continent and ar9und the world, by 
al luding to the idea that the United those governments which truly desire 
States would represent not the usual a peace with justice for our people and 
pattern of domination by superior by the regional and international 
might but the hope of freedom for all. organizations which have been creat-
He ca lled for a " return" of the United ed to safeguard the respect of the 
States to respect for justice. He said independence of every nation on 
that if people of this country had any earth, can lead to a prompt withdrawal 
love for the people of Latin America, of the invading forces on Grenada and 
now was the time to show it. And if the return to a free life with justice and 
they did not show it now, sending peace in that country. At the same 
missionaries in the future wou ld mean time, we hope that this concerted 
li tt le. action will impede the continuation of 

"This action in Grenada, combined the merciless attacks, and bring to a 
with the permanent attacks by direct or close the pending threats against the 
indirect means aga inst the people of noble people of Nicaragua, with 
Nicaragua, is for us a real affront," whom all of our Latin American 
Bishop Pagura sa id. " It is creating a people feel fully identified." 
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President Reagan sa id that his action 
in Grenada came in response to a 
request of the Caribbean Community 
and Common Market (Caricom) and a 
sulrgroup of its members, the Organi
zation of Eastern Caribbean States. 
These were two impressively obscure 
organizations that had never been 
known to exert so much influence over 
Washington before, and Bishop Pa
gura was far from convinced that these 
tiny island states really carried such 
weight. 

U.S. Has Lost Credibility 

" Your government has lost credibil
ity," he said. We know the way it has 
been acting in Latin America through 
economic pressure. Chile was for us 
an eye-opening experience. It is 
known that in the past every time your 
government wanted to carry out an 
aggressive action, it tried to cover it 
with at least the token support of some 
smal I country with no power to resist." 
So it probably happened in this case, 
he said. 

Bishop Pagura was severely critical 
of President Reagan himself. " Your 
President has the illusion he represents 
the hope of our continent and the 
world," he said. " But for us his action 
is a sign of oppression and hypocrisy." 

The invasion of Grenada, although 
in the Caribbean, and not Latin 
American, was all the more disturbing 
to Bishop Pagura because of his 
long-simmering outrage over U.S. 
policy in Latin America, and especial
ly of late in Central America. Under his 
leadership, the Latin American Coun
cil has sent a series of protests to the 
United States and U.S. churches on 
th is topic . 

On July 29, 1982, while CLAI was 
still a provisional organization in 
process of formation, Bishop Pagura 
and Dr. Vaccaro sent a message to the 
United States, warning: 

"As Christians and Latin America-ns 
we maintain a permanent vigil over all 
that occurs from the South Atlantic to 
the suffering Central American region . 
All acts of aggression suffered by the 
Nicaraguan people will be the inex
cusable responsibility of the govern
ment of the United States, which by its 
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actions has become the most flagrant 
negation of the principles of liberation 
and justice that inspired the act of the 
North American people for their own 
independence." 

When the Council's organizing As
sembly met November 11-18, 1982, 
at Huampani , near Lima, Peru, dele
gates unanimously voted to send "all 
Latin American governments, people 
and churches" an appeal: 

" As Christians united in the Latin 
American Council of Churches, we 
have been moved once again by the 
many signs of violence evident in our 
countries. We have prayed to God for 
relief, and we now want to ask all of 
you to make a firm request to the 
government of the United States of 
America urgently to change its policy 
toward Central America, since this 
pol icy creates oppression, threatens · 
imminent war, violates life and leads 
to death. " 

On March 5, 1983, a letter to the 
U.S. National Council of Churches 
signed by Bishop Pagura and fifteen 
other CLAI leaders denounced the 
United States not only for "destabili
zation of the Nicaraguan government" 
but also for "transformation of Hondu
ras into a military fortress" and back
ing "a corrupt and inhuman regime" 
in El Salvador. 

Bishop Pagura said that he visited 
Nicaragua in late August and early 
September of 1 983. Among the people 
who impressed him most was Father 
Miguel D'Escoto, the Catholic priest 
who serves as foreign minister. "I 
discovered a deeply committed Chris
tian ," Bishop Pagura said. "He is a 
man with a deep spiritual life, who 
from his faith in Christ is trying to serve 
his people." 

The Founding of CLAI 

Almost 100 churches from through
out Latin America, plus seven ecu
menical organizations, came together 
in Huampani to form the Latin Ameri
can Council of Churches. They in
clude mainly what Bishop Pagura calls 
the " historical" churches, a term 
comparable to " mainline" churches 
in the United States. Among the CLAI 
members, however, are churches 

"As Christians and 
Latin Americans, we 

maintain a permanent 
vigil over all 

that occurs in 
our continent" 

such as the Pentecostal that North 
Americans usually do not consider 
mainline. Initially, Bishop Pagura 
said, CLAI included only one Ortho
dox church-the Syrian in Chile-but 
others were expected to join. All these 
members have "quite a common 
mind," Bishop Pagura said, in their 
opposition to U.S. policy in Latin 
America. 

Bishop Pagura acknowledged , 
however, that Latin America has an
other Protestant sector with different 
views. Many of those in the other 
sector have united in a Confraternity of 
Evangelicals in Latin America (CONE
LA). Bishop Pagura said they were 
organized under the influence of a 
U.S.-based evangelist, Luis Palau, 
shortly after CLAI held its provisional 
organizing meeting in Mexico in 
1978, and apparently for the purpose 
of offering competition. "We invited 
them to our Assembly, but they sent 
nobody, " he said . "They believe they 
are the real Christians, and don't want 
to share any relations with us. " 

The CLAI letter of March 5, 1983, in 
addition to dealing with U.S. govern
ment policy, raised the issue of a 
" sudden invasion " by " sectarian 

groups and organizations from your 
country." These groups, moved by 
" doubtful motivations and provided 
with enormous resources," the letter 
asserted, are " creating confusion in 
our environment and rekindling the 
fires of old fights, of fanaticism and 
religious intolerance." 

Guatemala and Rios Montt 

Among the groups recently creating 
a special problem for " historical Prot
estants is Guatemala' s Verbo Church 
(Church of the Word) , organ ized by 
Gospel Outreach of Eureka, Califor
nia. This church became a center of 
contention through the membersh ip of 
Gen. Efrain Rios Montt, who took 
control of Guatemala in 1982 and 
ruled until he was overthrown on 
August 8, 1983, by Gen. Oscar Mejia 
Victores. Some Catholics in Guate
mala made an issue of Gen. Rios 
Montt' s form of fundamentalist Protes
tantism, and hostil ity toward him 
tended to spill over on all Protestants. 

One of Bishop Pagura's engage
ments while in the United States was to 
attend a gathering at the mission 
conference center in Ventnor, New 
Jersey, where representatives of vari
ous groups working in Guatemala 
discussed the problem. He said Gos
pel Outreach promised to send some
one but did not, though there was one 
participant representing a similar point 
of view. Bishop Pagura indicated that 
conference participants arrived at no 
specific conclusions, but that the topic 
would receive further attention. 

For himself, Bishop Pagura reported 
seeing no important difference be
tween Gen . Rios Montt and his Cath
olic successor. " They are two faces of 
the same coin," he said. " They 
represent the same repressive spirit, 
and neither represents the rea l interest 
of the people." 

The Catholic Episocpal Conference 
of Latin America, known by its Span ish 
initials as CELAM, has not yet been 
willing to establish relations with the 
Latin American Counci l of Churches, 
Bishop Pagura said . " They take a very 
narrow and conservative posit ion," he 
said . " I hope in the future that will 
change." Meanwhile, he said, rela-
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tions go better with some national 
conferences of Catholic bishops and 
individual Catholic leaders. 

Bishop Pagura also commented on 
the divergent reactions of Latin 
American Catholics to social change. 
" Some of the Brazi I ian bishops, partic
ularly Cardinal (Paulo) Arns, with 
whom I spoke, and Dom Helder 
Camara, have a great social sensibility 
and understand what's happening," 
he said. "But unfortunately, many of 
the hierarchical authorities for too long 
have been part of the privileged 
groups, and quite far from the interests 
of large masses of their people." 

Not just in Nicaragua or El Salvador 
or other countries currently in the 
news but throughout Latin America, 
people want revolution or some form 
of social transformation, Bishop Pa
gura said . That is not because they 
want to model their societies on the 
Soviet Union or Cuba, he said, but 
because "our children are dying of 
malnutrition and disease." 

The Situation in Argentina 

In his own country of Argentina, 
where he was born in 1923, and where 
he served all his ministry except for a 
four-year period (1969-1973) as bish
op for Costa Rica and Panama, soup 
kitchens to feed the poor have become 
necessary for the first time within 
memory, Bishop Pagura said . Eco
nomic crisis was brought to his and 
other Latin American countries, he 
charged, by rulers following theories 
of the conservative U.S. economist, 
Milton Friedman. 

Bishop Pagura returned to Argentina 
on October 28, just in time for the 
October 30 elections designed to 
return the country ; o civilian rule. He 
reported a common feeling among 
Argentinians that they needed to end 
military interference in the govern
ment. 

Describing the response of the 
churches during the recent troubled 
years in Argentina, Bishop Pagura said 
it varied "according to their traditions 
and background." The Catholic 
Church responded "cautiously", he 
said, and for most of the period tried to 
influence the government only 
through "silent diplomacy," not by 
speaking out publicly. But some pro
phetic" Catholic voices were heard, 
he said . 

"Among Protestants, the historical 
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churches were quite clear in saying the 
military had taken the country to a 
situation of economic disaster, social 
injustice and neglect of health and 
education in favor of increasing the 
arms race," he said. These churches 
also tried to serve, he said, with 
feeding programs, day care centers, 
relief efforts for flood victims and aid to 
"the most neglected peoples," the 
Indians. Both aspects of this ministry 
were carried out in large part coo
peratively through the Argentina Fed
eration of Churches, he said . 

Another group of Protestants, "very 
conservative in origin and message," 
generally remained silent about gov
ernment policies or in some cases 
cooperated with the government, 
Bishop Pagura said. 

Work on human rights has been 
done by an Ecumenical Committee on 
Human Rights, which has Bishop 
Pagura as one of its three presidents. 
He said the military rulers would leave 
the civilian government with serious 
unresolved questions about what hap
pened to thousands of "disappeared" 
people during the years of internal 
conflict. He also said some young 
people lost in the war of the Mal
vinas/Falklands (he calls it the South 
Atlantic War) were still unaccounted 
for. 

Bishop Pagura noted that a preemi
nent challenge facing Argentina's new 
government would be handling its 
enormous debt ($40 billion). He said 
Argentinians were divided into three 
camps on that issue: those thinking the . 
debt should be paid in the way 
requested by the International Mone
tary Fund; those arguing better terms 
could be negotiated and those sug
gesting the lenders should seek their 
repayment from the U.S. and Swiss 
bank accounts of individuals who 
profited from the military regime. He 
favors the second option, he said, but 
also has inclinations toward the third. 

For the churches, Bishop Pagura 
emphasized, the primary considera
tion now must be taking a stand with 
the poor. "The confrontation of North 
and South is the real issue for Latin 
America," he said . "There is immense 
structural injustice, and I see no way 
out but through a new economic 
system." • 

Tracy Early, a frequent contributor, is a 
free-lance writer based in New York. 



Famine stalks Ethiopia 
Plight of this Historic Nation 

Highlights Crisis Ravaging African Continent 

Text: Nelson A. Navarro/Photography: Peter Magubane 

The dimensions of Ethiopia's human tragedy are stark and crueJ 
enough: as many as 100 people, most of them young children, are 
dying of hunger everyday. More staggering is the fact that there 
appears to be no end in sight for this sad drama of starvation and 
human suffering. If at all, there are widespread fears and dire warnings 
that the alarming death toll may rise to truly catastrophic terms in the 
coming few years. 
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Unless urgent and concerted ac
tion by traditional donors like the 
United States and the countries of 
Western Europe is undertaken im
mediately, the United Nations Food 
and Agricultural Organization (FAQ) 
warns that Ethiopia, as well as 21 
other drought-stricken African coun
tries, faces the prospect of mass 
starvation. 

No less than a repeat of the 
1973-7 4 famine that struck across 
Africa's Sahel region, and took 200,-
000 lives in Ethiopia alone, may be 
involved in what is widely referred to 
today as "the drought of the century." 
Affecting a much larger area across 
Central Africa and including even 
tropical countries in Southern Africa 
never before ravaged by famine, the 
present crisis not only poses an 
immediate threat to the lives of 
already long-suffering rural popula
tions but, more alarmingly, puts into 
question the very survival of many 
developing nations already saddled 
by mass poverty, declining export 
earnings, unstable governments and 
little or no prospects of any significant 
political or economic upturn in the 
immediate future . Among them: 
Chad, Ghana, Sao Tome and Mo
zambique. 
Fear Permanent Tragedy. A fickle 
weather pattern and cruel political 
and ideological factors have com
bined to bring about what many 
observers fear may be a permanent 
tragedy in the troubled continent of 
486 million people. In virtually every 
affected nation, extreme population 
growth, nomadic farming, weak ad
ministrative structures, primitive and 
largely inexistent transportation sys
tems, and the scarcity of trained 
personnel and research services 
have all paralyzed efforts to cope with 
a recurring drought that has been 
devastating ever larger sections of 
Africa for the past decade. Long used 
to the spectre of hunger in the 
crisis-plagued continent, Western 
donor countries have tended, in 
recent years, to be blase and down
right perfunctory in responding to the 
increasingly desperate pleas from 
both the beleaguered countries and 
the international aid agencies. 
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Worse, especially in the case of 
Ethiopia, the world 's sixth poorest 
country with annual per capita income 
of only $140, the U.S. has taken an 
openly hostile attitude towards the 
pro-Soviet military dictatorship of Lt. 
Co. Mengistu Haile Mariam. Although 
the Reagan administration has main
tained a low level of food assistance, 
it has taken an extraordinarily harsh 
move by eliminating Ethiopia from the 
1984 Food for Peace Program, mak
ing it the only African country singled 
out for denial of official U.S. food and 
relief assistance. 

Wracked by decades-old seces
sionist conflicts and still formally at 
war with neighboring pro-U.S. Soma
lia, Ethiopia finds itself right at the 
very center of the Soviet-American 
rivalry in the strategic Horn of Africa, a 
pivotal area in the continuing struggle 
for control of the oil-rich Persian Gulf 
as well as the Indian Ocean. For sure, 
the Mengistu regime's bellicose anti
U.S. rhetoric cannot but exacerbate 
its already tense relationship with 
Washington over its all-out embrace 
of the Soviet Union-an alliance that 
involves the presence of about 12,-
000 Soviet troops and "advisers," in 
addition to perhaps an equal number 
of Cubans and Eastern Europeans on 
Ethiopian soil. 

Still, thousands of innocent people 
are dying everyday in Ethiopia and 
the U.S., which possesses the world 's 
largest stockpile of grain and food, 
has come under heavy criticism for its 
hard-hearted ideological attitude to
wards the war-torn country. "Whatev
er the politics," the Washington Post 
recently editorialized, "the moral 
choice is not complicated at all-this 
country must help the starving Ethio
pians and help them now." 
Helpless Hostages. What Ethiopia 
confronts today is a dreadful combi
nation of natural disasters and human 
factors that have virtually made some 
3.2 million citizens, almost 10 percent 
of its 35 million population, helpless 
hostages to what many observers 
have described as "the politics of 
hunger." 

What are the origins of the Ethiopi
an tragedy? What are the prospects 
of survival-if any-for those who 

now face starvation and imminent 
death? 

Ethiopia's decade-long descent 
into widespread famine and starva
tion is paralleled by an even more 
traumatic political experience that 
accompanied the bloody 1974 over
throw of the feudal rule of Emperor 
Haile Selassie by a Marxist-leaning 
military oligarchy headed by Lt. Col. 
Mengistu. In quick succession, the 
country was plunged into renewed 
civil war with secessionist forces in 
the northern provinces of Eritrea and 
Tigray. and had to confront a full
scale invasion in 1977 from neigh
boring Somalia over the disputed 
Ethiopian-controlled territory of Oga
den. The new regime's Marxist bent 
found expression in a flurry of nation
alizations of foreign investments , 
which did not endear it to western 
countries, especially the United 
States and Great Britain. 

As a result, the Carter administra
tion refused to come to Ethiopia's aid 
during the Somali invasion and, in a 
unique exchange among the super
powers , Ethiopia and Somalia 
changed sides-Ethiopia from 
American to Soviet, and Somalia 
vice-versa. 

Overnight, what had been Ameri
ca's staunchest ally in Africa under 
the long reign of Emperor Haile 
Selassie turned into the most ag
gressive Soviet surrogate in one of 
the world's most turbulent regions. 
Already under heavy siege by sepa
ratist movements and the Somali 
army, the Mengistu regime also con
fronted serious opposition from with
in, prompting the "Red Terror" of 
1977-78 in which the government 
was reported to have massacred 
some 10,000 people. Committed as 
ever to building a "Marxist-Leninist 
state" ruled by an omnipotent Com
munist Party, the regime proceeded 
to lay the groundwork for the formal 
emergence of such a "worker-dom
inated" state in time for the revolu
tion's 10th anniversary celebration on 
September 12, 1984. 

In addition, Mengistu entered into 
an alliance with Libyan strongman 
Muammar Quaddafi-a Soviet-sup
ported move that confronted French 

and U.S.-backed forces in the recent 
crisis in Chad. 
Environmental Refugees. On the 
economic front , the continuing 
drought as well as increasingly heavy 
fighting between government and 
rebel troops have led the government 
to embark on a controversial reset
tlement program for so-called "en
vironmental refugees. " As many as 
1 .5 million people from the highlands 
are expected to be relocated to the 
malaria-infested lowland plains 
where they face serious health haz
ards and acute housing problems. 

Long dependent on coffee exports 
which accounts for 65 to 75 percent of 
all export earnings, the badly battered 
Ethiopian economy has been reeling 
from mounting balance of payments 
deficits and its inability to borrow 
money in the international markets on 
account of its continuing payments 
disputes with the U.S. and Great 
Britain. Ironically, it has encountered 
relatively few problems borrowing 
some $2 billion worth of arms from the 
Soviet Union to finance the country's 
military adventures. 

After walking five days to reach a 
make-shift food center at Apnath in the 
Gonder region in northwest Ethiopia, 
mother and children (opposite page) 
wait patiently for distribution of 
emergency food delivered (below) by 
government's Relief and Rehabilitation 
Commission. 
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THE FACE OF HUNGER 

All over the four northeastern prov
inces of Eritrea, Tigray, Gondar and 
Welo, some three million Ethiopians 
face the spectre of hunger in a land 
almost totally stripped of vegetation 
and doubly cursed by a bitter and 
seemingly interminable guerrilla war 
that has been raging for the past 22 
years. 

In Tigray province, the guerrillas 
claim control over 80 percent of the 
territory, a claim hotly contested by 
the government in Addis Ababa. For 
the past few years, the two parties 
have been jockeying for international 
aid amid mutual charges of diverting 
food supplies for military purposes. 
Several months ago, the international 
press splashed a charge by Tigray 
rebels that the Mengistu regime had 
bartered food shipments to pay for 
Soviet arms-a charge that has never 
been conclusively proven but which 
caused some countries like Sweden 
to cut back on relief to the belea
guered African country. 

Current emergency food aid have 
been largely provided by the U.N. 
World Food Program, the European 
Community and individual European 
countries. The United States, acting 
mostly through the Catholic Relief 
Services, contributed 5,500 tons of 
rice this year. In contrast, the Soviet 
Union, which is itself suffering from 
chronic grain shortages, sent 9,500 
tons of rice or almost double the U.S. 
contribution. 

Because of the steadily deteriorat
ing situation, the U.N. Disaster Relief 

This Bumi tribesman is one of many 
who swim and wade some 35 miles 

across the treacherous Margo River in 
search of food. The men, most of 

whom are over 6 ft., carry the children 
and form human chains to help the 

women. All local food, even as once 
plentiful fruit (above) has become 

scarce during the drought. 
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Office issue early last year a world
wide appeal for $35 million worth of 
food , transportation , shelter and 
medicine. The U.S. responded to this 
appeal with the 5,500 tons of rice, but 
the Reagan administration continued 
with its plans to slash its annual relief 
appropriation of $2 to $3 million for 
Ethiopia in the 1984 budget. Some 70 
congressmen have asked for the 
restoration of this appropriation. 

The $35 million U.N. aid package, 
about 60 percent of which has been 
sent or pledged, is intended to serve 
as a buffer stock for Ethiopia, espe
cially because most of the expected 
rainfall in late 1983 did not come. 

Moreover, the hunger problem re
mains desperate because of inade
quate transportation facilities and 
almost impassable or nonexistent 
roads in the farflung provinces. As a 
result, grain shipments have been 
reported to be rotting in Ethiopian 
ports even as hungry peasants in 
Eritrea and Tigray have to walk for 
days through the countrysides scour
ing for food and dying by the wayside 
because of prolonged exposure to 
cold and deadly diseases such as 
Malaria. 

Ethiopia, Africa's second largest 
country with a geographical area 
twice the size of France, represents a 
logistical nightmare for aid officials 
who only have 300 trucks to work 
with, more than half of which are not 
operational. Very few planes are 

Ethiopians are among the 
hardest-hit victims 
of Africa's drought. 

available for emergency drops. So 
far, no nation has provided transpor
tation although the European Com
munity has promised to send vital 
spare· parts to get the disabled 
vehicles moving again. 

Looking Ahead. As Ethiopia braces 
for an even more serious emergency 
this year and conceivably through the 
coming few years, aid officials and 
many international observers have 
been asking questions about what 
they view as the Reagan Administra
tion's hardhearted posture towards 
the 3.2 million Ethiopians who today 
live under the cloud of starvation and 
imminent death. 

"The U.S. has taken the approach 
that it doesn't like the Ethiopian 
government so let some other coun
tries bail out Ethiopia," notes Trevor 
Page, a United Nations World Food 
Program official who toured the 
drought-stricken northern provinces 
of Ethiopia early last year. 

What many observers cannot un
derstand, though, is why the Admin
istration has singled out Ethiopia for 
"punishment" while at the same time 
rewarding another Marxist-leaning 
and pro-Soviet government like Mo
zambique, the former Portuguese 
colony in Southern Africa. In the 
current fiscal year, for instance, Mo
zambique, which also faces serious 
drought problems but with a much 
smaller population, received 43,500 

tons of free food from the United 
States, or almost eight times the aid 
sent to Ethiopia. 

Some observers attribute the Rea
gan administration's helping hand to 
Mozambique in terms of its efforts to 
enlist the President Samora Machel's 
support for American moves to nego
tiate independence for the South 
African-controlled colony of Namibia. 
More helpful in understanding the 
tough Reagan line, they say, is the 
fact tha Ethiopia happens to have all 
the negatives that cast it in bad light in 
Washington. As noted earlier, these 
negatives involve having Cuban 
troops, providing port facilities for the 
Soviet Navy, and entering into an 
alliance with Libya's Quaddafi. 

Barring unforeseen changes in the 
ideological picture, there is therefore 
little change that may be expected in 
the Reagan Administration's anti
Ethiopia pol icy. 

Accordingly , many aid officials 
have taken a philosophical attitude 
about the U.S. position. " If the U.S. 
doesn't want to bail them (Ethiopians) 
out ," says Mr . Page , " that 's its 
business. There are other sources of 
food." 

For all the political and ideological 
issues that swirl above Ethiopia, he 
points out, the indisputable fact is that 
several millions of people for whom 
such conflicts are completely esoteric 
and even beyond comprehension are 
today dying of hunger. 

New World Outlook • January 1984 [27] 27 



The causes 01 Hunger 
Dr. }. Harry Haines, until his retirement last :nonth, wa~ the chief 
executive officer of the United Methodist Committee on Relief Program 
Department of the General Board of Global ~inistries . In t~at posi~ion he 
administered a worldw ide program that included a wide vanety of 
projects in emergency assistance, technical .training a~d d~velopment. 
Following are excerpts from an interview with Dr. H~ines 1.n wh1~h .he 
speaks (on hunger) out of a life of effort and expenence in Chnst1an 
service . 

Why are some people saying that 
poverty overseas is caused by the 
policies of rich countries? 

I think everybody is looking for very 
simple answers to very complex ques
tions . You can curse the multinationals 
and say they are responsible for all the 
trouble in the world . You can blame 
American banking and investment 
programs and you can blame colonial
ism, and when you've listed all the 
culprits you probably have missed 
some of the most important ones 
which are right under your nose. 

Why do some impoverished coun
tries want to have national airlines 
when they can't afford national air-

lines? Why do they want to put 
airconditioning into legislative build
ings and import SO black Mercedes 
cars for their ministers? Why do 
American corporations talk a country 
into buying 2S million fighter planes 
instead ohalking them into buying 2S 
million fertilizer plants? There are 
many wonderful answers and all of 
them are complex. 
What are the causes within the 
poor countries themselves? 

One could take half-a-dozen coun
tries and I could designate and say that 
BS percent of the land is owned by 
three percent of the population. There 
are root causes of hunger and if you 

HELP ALLEVIATE WORLD l;:IUl\IGER 
Give through UMCOR 

The Fish Bank is Your Channel for Giving 100% to 
Hunger Projects - 2/3 for Overseas; 1/3 for U.S. 
Start the New Year with a fish-shaped offering box on your dining 
table . Your regular contributions can truly make a difference . Materials 
are available to launch a church-wide campaign! 

FISH BANK (#4280). 1 O cents each. Postage and handling added. 
Brochure (#4284 ) "Help Alleviate 
World Hunger." Order from Service Center. 7820 Read -

Leaders' Guide (#4287) ing Road . Cincinnati . OH 452~3:~~ ~ 
Poster (#4289) [ limited 4uant itiesJ ,.. 
Slide Set (#4288). SW each. 

General Board of Global Ministries 
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look at the 3S that we (UMCOR) have 
identified you have a precise global 
picture of hunger that is as complete as 
anything coming out of the United 
Nations or any research organization 
in America . Why are people hungry? 
They ' re hungry because they are 
illiterate. They' re hungry because they 
don't have roads to move food from 
point A to point B. They're hungry 
because they are in debt over their 
heads at 200 percent interest to 
moneylenders. And so on and so on. 
Why don't these countries do 
more to help themselves? 

The answer simply is they don't 
have the know-how, the resources, 
and that many of them, because they 
have been under colonial rule so long, 
are one-crop economies and the crops 
were designed mainly for export. 
Ghana produces SO percent of the 
world's supply of cocoa but they can't 
eat all that cocoa; it earns foreign 
exchange. They can't help themselves 
unless they can be given some techni
cal help atthe appropriate level. When 
they get that help wonders happeri. 
What can UMCOR do to turn 
things around? 

We can do three things . First, we 
can do more to educate our churches 
to realize that the gap between the 
North and the South is widening all the 
time. They've got to realize that we're 
living in a bitterly divided world . 
We've divided North and South by 
economics and East-West by politics. 
Second , we have limited resources, 
therefore we have to be specialists in 
designated areas in the least devel
oped countries . Lastly, we must move 
in on them with tests, pilot programs 
and demonstrations and show that the 
work can be done. 
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THE REALITY OF HUNGER 
George M. Daniels 

The hunger of much of the world is 
not an unknown fact. The vast infor
mation networks that exist, even 
throughout the least developed re
gions of our world , see to it that the 
tragic plight of the poor, the deprived, 
homeless and dispossessed is not 
hidden totally under the bush of 
ignorance. Everyday we find some
thing in our newspapers that tells us 
of the deplorable plight of victims of a 
dozen or so civil wars, of men, women 
and children who have been uprooted 
and driven not only from their homes 
but from their countries as well into 
other strange and often inhospitable 
lands. On our television screens 
images of children with swollen bel
lies drive home with stark reality the 
tragic situation in Africa, where twen
ty-two countries are facing cata
strophic food shortages. 

We've seen these pictures so often 
and for so many years now that one 
must wonder if they really have any 
impact on us at all. Have we become 
so accustomed to seeing puny bodies 
and sad faces that we have become 
immune to what they portray: The 
reality of world hunger. 

What do we do, therefore, to 
convince more people that there is a 
hunger problem in the world, includ
ing in America? What can we say that 
will persuade governments and peo
ple (collectively and individually) to do 
much more to help alleviate the 
unnecessary suffering that afflicts so 
much of humanity today? 

The brutal reality is that we don't 
know what else we can do that will 
convince our government to expand 
aid to the less developed countries. At 
least, we can continue to do what we 
have been doing and hope the people 
who care will continue to share their 
blessings with others and to let their 
feelings be known in the high places 
that count. 

There are many human obstacles 
to hunger. They range all the way 
from systemic wrongs, the weakness 
of many government administrative 
systems and a scarcity of trained 
people and research services to 
extreme population growth, nomadic 
farming, lack of health care, and a 

growing domination by multinational 
corporations of food distribution. As if 
these weren't enough, the hungry 
have to confront, as well, the doubt of 
perhaps millions of people that the 
magnitude of hunger is as wide
spread as it is reported, and the 
incredulous assumption that hunger 
does not exist in America. 

Let's look at the magnitude of 
hunger first. Many of us at the 
General Board of Global Ministries 
have seen hunger in enough places 
to report authoritatively about it. 
Dozens of program executives, de
partment heads, writers, editors and 
photographers have surveyed hun
ger just about every place it can be 
found. Millions of dollars of United 
Methodist money has gone into anti
hunger projects in nearly every corner 
of the world. 

Probably the one area of the world 
where hunger has reached disas
trous proportions is the continent of 
Africa. Twenty-two countries there 
are facing catastrophic food short
ages. Angola, Botswana, Mozam
bique, and Zimbabwe, nations where 
The United Methodist Church has 
had a vital presence for many years, 
are among those places hard hit by 
drought. Mozambique is among the 
five countries in Africa in greatest 
need, the others being Chad, Ethio
pia, Ghana and Tome. 

The current crisis includes what is 
believed to be the worst drought for a 
century that is parching most of 
southern Africa. Since the 1982-83 
crop year was marked by failures and 
shortages in many African countries, 
the outlook for most of '84 is more 
alarming. 

Compare the present situation in 
Africa with the famine of '73. That 
famine lasted about five years, took 
the lives of hundreds of thousands, 
and left many more with lasting dam
age from malnutrition. At the height of 
the famine seven million people were 
dependent on distribution of grain 
imported from the west. 

The '73 famine also wiped out ten 
million head of cattle and spread 
throughout seven West African coun
tries, from Cape Verde, off the coast of 

Soup kitchen scene in Elizabeth, N.J. 

Senegal in the West, across the 
continent to Ethiopia. This time, though 
the same countries are affected, fifteen 
others have fallen victim to the eccen
tric manifestations of the weather. In 
the absence of massive action by the 
international community, food stocks 
held by governments, private traders 
and farmers will be depleted before the 
new harvest becomes available. And 
then many of the twenty-two countries 
will face the prospect of greater human 
suffering. 

If it is difficult for some of us to 
believe the extent to which so much of 
the world, which is largely poor, 
suffers from hunger, how difficult it 
must be to imagine hunger in a land of 
great wealth and affluence. How 
difficult it must be for some to believe 
that there are many hundreds of 
thousands of Americans suffering 
from malnutrition and that there are 
soup kitchens that have had to ration 
food because of the crowds that have 
flocked to them day after day. 

These hungry who are eating at the 
nation's soup kitchens are not, as one 
White House official remarked coldly 
the other day, people who are out to 
get something for nothing. Quite the 
contrary: They go to them simply 
because there is nothing for them any 
place else. Many of them are still 
unemployed, some are permanent 
down-and-outers, and others, even 
some who are on welfare, have found 
it impossible to make ends meet. 

Whatever its causes, hunger in 
America is as real , though not as 
widespread, as hunger in those 
countries that are a part of what we in 
our more affluent societies like to call 
the less deveioped world . 

It's as real as any soup kitchen 
we've ever seen. 
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pass the potatoes, please! 
Ray A. Buchanan 

President Reagan last year called 
for a " no holds barred" study of 

hunger within the United States. Ex
pressing his concern that no American 
child go to bed with an empty 
stomach, the President stated that it 
would be a national tragedy if even 
one American child is forced to go to 
bed hungry at night, or if one senior 
citizen is denied the dignity of proper 
nutrition. 

Hunger in the United States is far 
more than a national tragedy. It is an 
obscenity . Hunger anywhere is tragic, 
but it is especially reprehensible in the 
midst of a nation whose affluence is 
the talk of the world . To continue 
tolerating hunger in our country is to 
bear rather eloquent testimony to the 
false values actually held by our 
society . 

Hunger is real in the United States. 
And the number of affected Americans 
continues to grow. In August, 1983, a 
report issued by the U.S. Conference 
of Mayors declared that of several 
emergency problems of concern to 
mayors atthis time, hunger is probably 
the most prevalent and the most 
insidious. I 

I agree. Even with the abundance of 
food produced by American farmers, 
there are growing numbers of hungry 
in our country. And it is not a problem 
limited only to the large metropolitan 
areas. 

According to the 1980 Report of the 
Presidential Commission on World 
Hunger, hunger is particularly com
mon among migrant and seasonal 
farmworkers, Native Americans, the 
elderly, and those with incomes below 
the poverty level. 

Census Bureau statistics also show 
that in 1982 , over 34 .4 million 
Americans fell below the officially 
recognized poverty level. This number 

represents over fifteen percent of our 
population. 

Although there are no simple solu
tions to poverty, and the eradication of 
hunger is a complex and long-term 
process, there are steps that can be 
taken to help alleviate the tragedy. The 
Society of St. Andrew, a smal I commu
nity (see NEW WORLD OUTLOOK, 
December, 1982) of two families that 
is committed to respond faithfully to 
the horror of world hunger, has 
recently begun one such project that 
should provide hope that hunger can 
be erased. 

Waste A Major Cause 

One of the major causes of hunger is 
waste. Studies show that up to twenty 
percent of all food produced in the 
world is ultimately wasted. This waste 
occurs at every stage of our food 
systems, including production, distri
bution and use. 

Last Apri I the Society of St. Andrew 
began to deal with one small portion of 
this complex problem. Dealing with 
just one segment of the food system, 
and with only one type of food , we 
have begun to show that even small 
efforts at ending hunger can prove 
effective. 

During a weekend hunger work
shop on the Eastern Shore of Virginia, 
we led a discussion on the problem of 
food waste . In the ensuing dialogue, 
we talked ~ith the farmers about the 
sizeable amount of white potatoes 
which are wasted during the harvest 
and grad ing process. 

The Potato Project 

The Potato Project was conceived 
on the trip home after the workshop. 
We realized that potatoes which were 



''Hunger anywhere is tragic, 
but it is especially reprehensible 

in the midst of a nation whose affluence 
is the talk of the world.'' 

The Rev. Ken Horne (left) and UMC layman Melvin Mercer view a pile of dumped potatoes. 



Inspecting a field with potatoes (top) rejected by the mechanized picker (below). 

being thrown out could be salvaged. 
According to the farmers, there was 
nothing nutritionally wrong with the 
potatoes; they were dumped by the 
truckloads into the woods because 
they were not marketable. Potatoes cut 
by the mechanical picker, those with 
sunspots {green discoloration on the 
skin from being exposed to the sun), 
and those either too small or otherwise 
blemished, were all dumped. The 
reason: They could not be sold . 

We felt there were far too many 
hungry people to be throwing potatoes 
away because of their appearance. We 
instinctively knew we could get the 
two, the potatoes and the poor, 
together. 

First we talked to two Eastern Shore 
farmers. Each of them talked to several 
of his friends. We asked if they would 
give us the potatoes they normally 
threw out. We agreed to pay for the 
extra labor and materials involved, as 
well as the freight cost to transport the 
potatoes to community food banks and 
church soup-kitchens. 

This original group of Eastern Shore 
farmers contributed over 48 tons of 
white potatoes during their 1983 
harvest season . What makes this 
amazing is that was only a tenth of 
what the growers had hoped to donate 
to the project. This year proved to be 
the worst potato harvest in almost 
twenty years . 

In Other Areas 

But, even before the white potatoes 
started coming off Virginia's Eastern 
Shore, the Potato Project was busy 
distributing potatoes to some of those 
in need of food . 

Friends in North Carolina, enthusi
astic about the project, gave us the 
names of a couple of sweet potato 
farmers. These farmers also became 
excited about the project. Not only did 
they agree to participate, but also put 
us in touch with more farmers. The end 
result was that we started distributing 
sweet potatoes on June 3. That first 
load was 16,000 pounds of sweet 
potatoes from Wayne E. Bailey Prod
uce in Chadbourn, N.C. It was distri
buted to the Central Virginia Food 
Bank in Richmond, VA. 

Since then, hardly a week has 
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''We instinctively knew we could get the two, 
the potatoes and the poor, together.'' 

passed that at least one tractor trailer 
load of potatoes (either white or 
sweet), hasn't been saved from the 
dump to feed the hungry. 

Our original plan was regional in 
scope. We were going to salvage 
potatoes from Virginia' s Eastern Shore 
and distribute them to food banks and 
other agencies working to feed the 
poor in Virginia and Washington, 
D .C. 

The Virginia Annual Conference 
agreed on the merit of the idea. Very 
early, they provided $30,000 to fund 
our original project. Their support was 
essential in beginn ing the work. Even 
now, after support has begun to come 
from other conferences (the Baltimore 
Conference gave another $10,000), 
foundations, and other sources, the 
Virginia Conference continues to offer 
strong support. 

How Much Can Be Salvaged 

Soon, we realized that we had 
severely underestimated the potential 
of the project. We had not realized just 
how much waste could really be 
salvaged . 

In our first three-and-a-half 
months, the Potato Project has ar
ranged for over one million pounds of 
normally wasted potatoes to be distri
buted. We have worked with ten 
farmers who have donated their pota
toes, and these growers have already 
seen their donated potatoes go to over 
thirty agencies in fifteen states and the 
District of Columbia. 

The number of people who have 
received potatoes can only be 
guessed . Sister Augusta Hamel , 
Director of the Erie Community Food 
Bank in Erie , Pennsylvania , was 
thrilled when she received a truckload 
(40,000 pounds) of North Carolina 
sweet potatoes. She remarked that 
ninety-seven separate agencies, serv
ing 30,000 people in an eleven county 
area, would benefit. 

The Rev. Rodney Young of the 
Council of Churches of Greater Wash
ington helped with unloading a 45,-
000 pound load of sweet potatoes 
delivered into the District of Colum
bia. He said, " before sundown, 9,000 
hungry city families will each have five 
pounds of sweet potatoes." 

Excellent Quality 

Most of the potatoes which are 
donated by the farmers are cal led 
" pick outs", " culls", or " seconds" . 
But their names are mislead ing. We 
have been consistently pleased with 
the excel lent qua I ity of the potatoes we 
have been given. 

James Bardin, a farmer from Wilson, 
N .C., who has contributed 342,000 
pounds of sweet potatoes to our 
project, says, " The seconds are just as 
good as the number one potatoes, but 
they're a little rounded , a little long, a 
little nicked . Their food value is just as 
good." 

Those receiving the donated pota
toes feel the same way. Rodney Young 
shook his head in disbelief when he 
saw the quality of the first shipment of 
sweet potatoes received by the Coun
cil of Churches of Greater Washing
ton. " I can't believe it," he said . 
" These yams look better than those I 
buy in the store." 

But, not all the potatoes donated to 
the Potato Project are seconds. In the 
Midwest, we get potatoes from Packer 
Potato Company, located in Wood 
River, Nebraska. Mr. Rollin Packer 
donates all his " B Grade" russet 
potatoes to our project. " B Grade" 
potatoes are the small canning size 
potatoes. Mr. Packer donates them 
because the canneries will not buy the 
small russet p,otatoes. 

Ms. Lee Mizer, director of the 
Colorado Food Clearing House, lo
cated in Denver, said the potatoes that 
Mr. Packer donated were " some of the 
prettiest" her foodbank had ever re
ceived . 

An Exciting Potential 

The Potato Project is still in its early 
stages, but it is tremendously exciting 
to consider its potential. There is no 
way to do more than offer an educated 
guess as to the amount of potatoes that 
might be saved over a given period of 
time. There are just too many variables 
involved . But even the guesses are 
staggering in their implications. 

The Project has salvaged over a 
million pounds of potatoes from only 
ten donors in its first three-and-a-half 
months. These are all potatoes which 

Food bank volunteers 
unload a shipment 
of North Carolina yams. 

New World Outlook • January 1984 [33] 33 

------. 



otherwise, due to lack of a market, 
would have been dumped to rot. Our 
hope is that in 1984 we will be able to 
distribute to the poor over 5,000,000 
pounds of potatoes saved from the 
dump. 

Purchased from a supermarket 
shelf, the cost for five million pounds 
of potatoes would be between $750,-
000 and $1 ,000,000 . The Potato 
Project hopes to get the same five 
million pounds of potatoes to the poor 
for under $250,000. For our first 
million pounds, the cost was 3.7 cents 
per pound . This was the total cost, 
including labor, materials, freight, 
salaries and all administration costs . 

With sufficient fund ing, we feel the 
potential of the Potato Project is almost 
unlimited . We haven't even begun to 
scratch the surface in the salvage of 
wasted produce . As more potato 
growers become aware of our project_ 
and begin working with us, we hope to 
begin exploring more possi bilities . 

Another aspect of the Potato Project 
is the arranging of the distribution of 
potatoes to Native Americans, who, as 
a w hole, suffer extreme economic 
privation, w ith unemployment on res
ervations ranging from 20 to 70 
percent. 

In the United States today, accord
ing to the Presidential Commission on 
World Hunger, it would be difficult to 
find a group of citizens more poorly 
nourished. Their life expectancy is 
lower than that of the Original Ameri
cans--the American Indians, and be
cause of poverty, malnutrition and 
disease, they can anticipate no more 
than 42 years of life for newborn 
babies. 

We are now making a major effort to 
get as many potatoes as possible to 
Native American groups which 
express interest iM receiving them . 

Originally conceived as a short 
term, regional response to waste and 
hunger, the Potato Project is proving to 
be much more. Already, we have 
found that potatoes can be saved from 
the dump year round. There is no time 
during the year when potatoes are not 
shipped commercially. And, if they 
are being shipped commercially, there 
is usually waste that can be sal vaged . 

The Upcoming Year 

We are looking forward to the 
upcoming year. Our plan for 1984 is 
the same as it has been for 1983. In the 
areas in which the Potato Project is 
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already functioning, we will seek to 
expand the program with the addition 
of new donors. Also, we will continue 
to search for new agencies interested 
in helping pass the potatoes to the 
poor. At the same time, as funding 
allows, we will be expanding the 
project into new areas of the country . 

Another goal of the Potato Project 
for 1984 is to expand the salvage 
program to include wasted produce 
other than potatoes and yams. One 
packer on the Eastern Shore of Virginia 
has already promised us " several 
hundred bushels of broken green 
beans a day" during the harvest 
season. However, th is goal is also 
dependent on rece iving suff ic ient 
funding. 

The time has come to put an end to 
the outrage of hunger. One small step 
is to remove the national tragedy of 
hunger in the United States. Our hope 
is that by " passing the potatoes" we 
can be a part of that process. • 

The Rev. Ray A. Buchanan is a member 
of the Virginia Annual Conference of The 
United Methodist Church, appointed to 
the Society of St. Andrew. 
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''When the Humon One 
Comes Again" 

Reflections on the new Inclusive Language Lectionar~ 

Charles E. Brewster 

11 

for God so loved the world that 
God gave God's only Child, that 

whoever believes in that Child should 
not perish but have eternal life. For 

God sent that Chi Id into the world, not 
to condemn the world , but that 
through that Child the world might be 

If your church decides to use the 
National Council of Churches newly 
published "Inclusive Language Lec
tionary" this is the way you will hear 
the most well-known verse in the 
Bible. 

Two years ago in the midst of a furor 
raised on the nationally-televised Phil 
Donahue Show over the proposed 
new lectionary (often erroneously 
called a "new Bible translation"), I 
wrote in this magazine (May, 1981) 
that an undoubted need exists for an 
inclusive translation, but if the end 
product is too extreme it will be 
rejected. Now, after studying the 
Readings for Year A, the first year of the 
three-year cycle, I predict that very 
few local churches will find them
selves using this lectionary. 

It may be that whereas the inclusive 
lectionary will find few enthusiasts in 
local churches, it will be used more 
and more in various judicatory and 
board and general agency meetings. 
This will further increase the distance 
local churches feel from the larger 
church. 

It is a fact that an increasing number 
of ministers around the country, like 
myself, have tried to become sensitive 
to language which excludes women . 
In sermons we do our best to avoid 
terms like "men" and "brothers" and 
use instead "people" and "brothers 
and sisters". In readings from Scripture 
every Sunday we often make adjust
ments which render the language 
more inclusive. For instance, I use "if 
any one" instead of "if any man" 
where I believe the original text 
allows, which turns out to be often. 
But I do not change language about 
God. 

In this I have followed my own 
criteria: The adjustments should not 
call attention to themselves. They 
should be unobtrusive. They should be 

faithful to the original Greek and 
Hebrew as much as possible. They 
should not add new material which is 
not allowed by the original texts. The 
English should still be good English. I 
am not always successful in this, but I 
try. I use the New English Bible, not the 
Revised Standard Version, because its 
use of the English language is definitely 
superior. 

The. end result of what I do , 
however, would clearly not be at all 
acceptable to the committee which 
produced the National Council of 
Churches new lectionary. 

The National Council of Churches 
has another committee working on a 
new inclusive Bible translation of the 
entire Bible. Their work is not due to 
appear until 1990 at the earliest. Like 
the lectionary committee, they are 
using the Revised Standard Version, to 
which the NCC owns the copyright. 
That committee is chaired by the 
country's most well-known New Tes
tament scholar, Professor Bruce M . 
Metzger, of Princeton Theological 
Seminary, who has disassociated 
himself from the approach of the 
lectionary committee. 

Professor Metzger's complaint 
about the work of the lectionary 
committee is that they have confused 
the work of Bible translation with the 
work of Bible teaching. It is the job of 
the Bible expositor to explain that God 
is not a male and that masculine 
imagery for God comes out of the 
patriarchal society of ancient Pales
tine. But it is not the job of the Bible 
translator to do this teaching. 

It was probably a mistake for the 

Version in the early SO's, the RSV was 
known as " the NCC's Bible" . It had 
great impact not only because of 
several startling changes but also 
because it had the unified support of 
the National Council of Churches, 
which was then enjoying widespread 
popularity. But now a much less 
popular NCC has two committees 
working essentially on the same prob
lem. 

One Old Testament scholar told me 
that what the lectionary committee has 
produced is not a translation but a 
"Targum" . The Targum was an an
cient commentary on scripture which 
freely expanded on many verses. The 
Targum was often read in the syna
gogue, but no one hearing it confused 
it with the Torah . The hearers knew 
what they were hearing when they 
heard it. 

Defenders of the new lectionary 
claim that they are using what is called 
" dynamic equivalency" in their trans
lation . Dynamic equivalency is a term 
invented by the well-known Dr. Eu
gene A. Nida, of the American Bible 
Society, who has probably helped 
more Bible translators around the 
world than any other single human 
being. Nida tr ied to answer the ques
tion , what happens when a literal 
translation of a word makes no sense in 
the culture in which you are translating 
the Bible? The answer is to try to find 
something equivalent in that culture. 
The trick, though, is to do that without 
putting ideas into the Bible which are 
not really there. 

Is It Eisegesis? 

National Council of Churches to end The term for putting ideas into the 
up with two committees working on Bible which are not there - and how 
inclusive language. Inevitably, this many times we preachers have done 
split undercuts the impact of the work this is beyond calculation - is " Eise
of either committee. When the NCC gesis". Its opposite is " exegesis', 
first produced the Revised Standard which is understanding the meaning of 
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what is written . A good seminary tries 
to teach its students the difference 
between eisegesis and exegesis. When 
one adds material to the text one is 
likely to be doing more " eisegesis" 
than "exegesis". 

The most immediately noticeable 
change the new lectionary has intro
duced is the idea of putting words in 
brackets. These are the clearest indi
cations of "eisegesis" at work. Most 
Bible translations have very few words 
in brackets; the lectionary has them in 
practically every reading. Along with 
the bracket is usually an asterisk 
pointing the reader to a note at the 
bottom of the page. The note tells you 
that these words are an "addition to 
the text" .The most common words in 
brackets are "and Mother" or "Mother 
and" in connection with the word 
" Father" for God . For instance, "But I 
say to you, Love your enemies and 
pray for those who persecute you, so 
that you may be children of (God) your 
(Mother and*) Father who is in heav
en .... " 

The lectionary committee has put 
these words in brackets and left the 
reading of them up to the discretion of 
the reader. The words, they say, "may 
be omitted" . In effect, the committee 
has thrown the inclusive language 
problem back in the lap of the 
individual reader. This is strange since 
the whole purpose of the lectionary in 
the first place was to introduce unifor
mity to the ad hoc inc;:lusive transla
tions already going on. This is called 
passing the (buck). 

In American church history the first 
major figure to use " Mother and 
Father" for God was Mary Baker Eddy, 
the founder of Christian Science. 
Brackets do not appear around "Moth
er and" in her writings. 

The reason the committee lacks the 
courage of its own convictions is that 
there is no biblical basis for calling 
God '·Mother". No Jew steeped in 
scriptures at any time would recognize 
"Mother" for God as appropriate. 
There is bibli cal im..igery which today 
we identify dS feminine, but at no time 
is " mother" an appelation for God in 
the Bible. We may wish this were not 
the case, but it is and there is really no 
point in pretending the Bible to be 
something it is not. To its credit, the 
committee refrains from using the 
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feminine pronoun, "she", for God, for 
there is certainly no basis forthat either 
in the Bible. But this further underlines 
the sticky problem the committee got 
itself into. If Mother" is appropriate, 
why not "she"? 

Take the Name of Jesus With You 

Then there is Jesus. The committee 
admits that Jesus was a man, but they 
are clearly uncomfortable with this 
fact. For instance, Pilate says "I find no 
fault in this person." The crowd 
responds "crucify Jesus" instead of 
"crucify him" . The committee does as 

" .. The goo.I of 
inclusive lo.nguo.ge 

ho.s become o. 
Procrusteo.n bed. 

Ever_ything must be 
mo.de to fit tho.t 

bed rego.rdless of 
meo.ning or histor_y 
or s_ynto.x or st_yle." 

much as possible to take away Jesus' 
masculine pronoun, substituting his 
name or " the one" or some suc:h 
abstraction . Sometimes this is ludi
crous ; "and being found in human 
form Christ humbled self ... " Occa
sionally, the committee does let a 
masculine pronoun for Jesus slip in, 
and in the context of the lectionary it is 
startling. 
. For the most part these changes do 
no actual damage to the meaning of 
the text. What they damage is the ear. 
Pronouns play a crucial role in making 
language pleasant to I isten to. The 
constant substitution of the proper 
name for the pronoun, as in the John 
3: 16 text quoted at the start of this 
article, jars the ear and after a while is 
downright tiring. 

Along with jarring the ear, there is a 
loss of style. A good translation tries to 
capture a writer's style as well as 
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substance. For instance, in the open
ing ten verses of I Corinthians St. Paul 
uses the proper name of Jesus Christ no 
less than ten times with enormous 
effect. Much of what the apostle has to 
say in the opening three or four 
chapters of that epistle about disunity 
in the church is marvelously pre-fi
gured by his opening emphasis on 
Jesus' name. But the effect is depen
dent on this being unusual. In a 
translation which regularly substitutes 
the proper name for the personal 
pronoun this effect is lost. 

There is another loss impossible to 
measure. Take away the personal 
pronouns in religion and you reduce 
religion to abstractions. The Bible 
begins to sound like a botany textbook 
with lots of proper names and no 
pronouns . You can't have a sense of 
personal contact with God without 
using personal pronouns, especially 
about Jesus. Calling Jesus "the one" 
instead of "him" is no improvement 
even though "one" is a personal 
pronoun. "One" is more abstract by 
far than "him" . Who wants to pray to 
"one"? Who thinks "one" listens? 
Regardless of the importance inclusive 
language must have, it is a disservice 
to the Faith to diminish the personal 
relationship of the believer with his or 
her God for the sake of it. 

But what of those for whom it is a 
disservice to continue to use mascu
line imagery for God and "he" and 
"him" for Jesus? I do not have the 
answer to this, except greater empha
sis in all the church's teaching program 
and in sermons on the truly inclusive 
nature of the Church and the witness of 
the Bible and the Church in all ages 
that God is "no respecter of persons" . 

A clear example of the lectionary's 
de-personalization of the faith is the 
substitution of " Sovereign" for 
" lord" . There is no single word that is 
not a proper name which means more 
for Christian believers than the word 
"lord" . The lectionary substitutes 
"Sovereign". In Acts 2 "the Sovereign 
added to their number day by day ... " 
St. Paul writes "I received from the 
Sovereign what I also delivered to you, 
that the Sovereign Jesus on the night of 
the betrayal took bread .... you pro
claim the Sovereign's death until 
Christ comes." The committee clearly 
expects churches will now begin 

celebrating " The Sovereign' s Sup
per" . Sha I I we have " Praise the 
Sovereign" clubs? 

Sovereign has none of the personal 
meanings in English that Lord has. The 
Sovereign is always a personage quite 
removed from everyday life. It could 
also be the name of a coin. It can't be 
someone with whom you have a 
personal relationship. 

At this point it appears the goal of 
inclusive language has become a 
Procrustean bed . Everything must be 
made to fit that bed regardless of 
meaning or history or syntax or style. 

Nowhere is this more obvious than 
in Genesis 2:4b and following. Here 
all the marvelous style of the Bible's 
oldest creation story is left in a 

"_Calling Jesus 
'the one' instead 

of 'him' is 
no improvement." 

shambles. God "the Sovereign One" 
formed "a human creature of dust from 
the ground, and breathed into the 
creature's nostril s the breath of life; 
and the human creature became a 
living being ... . " After fifteen more 
verses the committee finally is forced 
(albeit grudgingly) to admit that the 
"human creature" is a man : "and God 
the Sovereign One built the rib which 
God took from the human being into 
woman and brought her to the man." 

The Human One is the Child 

Sometimes it is not just style but 
substance which is manipulated. " The 
Human One" is the usual substitute for 
"Son of Man" and " Child" is substi
tuted for "Son". Both of these changes 
raise theological problems. Many 
books and scholarly articles have been 
written about the meaning of " Son of 
Man". It is a phrase with a complicat
ed history especially in apocalyptic 
writings with both natural and super
natural connotations. Something of 
the mystery of those connotations is 
retained in the strange phrase "Son of 
Man" but completely lost in "The 

Human One" , which in any event 
sounds like something out of Star 
Wars. Jesus said " Do you believe in 
the Human One?" Would anybody 
recognize he might be talking about 
himself? 

Then there is " Child" for " Son". 
The lectionary committee recognizes 
that this word often has juvenile 
connotations which are not appropri
ate. But they use it anyway. In English, 
one is a " child" for only a certain 
number of years, but one can be a 
" son" or " daughter" all one's life. It 
was Jesus' work as the Son of God, not 
as " chi Id" , that brought atonement. 
Jesus' prayer in Gethsemane is juve
nile sounding: " Glori fy your Ch i ld that 
your Child may glorify you, since you 
have given that Child power over all 
flesh , to give eternal life to all whom 
you have given your Child ." (In this 
case, the first and second " ch i ld" are 
for " son" and the third and fourth for 
"to him"). Paul writes in Romans " the 
gospel concerning God's Child , who 
was descended from David according 
to the flesh and designated Child of 
God ... " No, the gospel is not about a 
child . Christmas is about a child . The 
gospel is about a Son and what that 
Son accomplished in victory on the 
cross and over death. The clearest 
misrepresentation of meaning is when 
Paul writes to the Galatians " you are 
no longer a slave but a child ... . " This 
considerably weakens the comparison 
Paul wants to draw between being a 
slave and being related to the lord. 

Classism and Racism 

The committee says they don't like 
the word " slave" because it "recalls 
the rejected institution of chattel slav
ery." There is some inconsistency in 
the lectionary since the word " slave" 
still pops up a number of times. The 
committee sometimes substitutes the 
word " servant" for slave, ignoring the 
fact that these are two separate ideas 
not usually interchangeable. Paul de
scribes himself and Timothy as "ser
vants" of Christ, when in fact he said 
they were " slaves" . There is quite a 
difference. 

Then there is rac ism in the Bible. 
This means we must eliminate a word 
such as " darkness" . Paul says in 
Romans " let us cast off the works of the 
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This is one of a series illustrating 
mission pioneers. "Great Moments in 
Mission" appears regularly in Mis
sionews, official newsletter of The 
General Board of Global Ministries. 

night and put on the armor of the day." 
Night is acceptable but darkness isn't. 
But another verse which is listed as 
including " darkness" Uohn 1 :5) is in 
fact translated " the light shines in the 
darkness, and the darkness .... " 

Asked about this oversight, The 
NCC's David Ng ascribes this to 
" human error". Apparently, the com
mittee felt itself under the pressure of 
getting the lectionary out in time for 
Year A anp some things just slipped 
through the cracks. 

If the committee is so concerned 
about changing the " racist" and 
" classist" references in the Bible, what 
about other groups? Many Christian 
scholars for generations have been 
concerned about references in the 
Gospel of John which in today' s world 
sound anti-Semitic. Why did the 
committee do nothing about them? 
About ten or fifteen years ago Philoso
phical Press publ ished a version of the 
Gospel of John with all " anti-Semitic" 
references eliminated . And then there 
are verses offensive to homosexuals. 
Why not change those? Critical schol
arship has brought much needed light 
to the context surrounding supposedly 
anti-Semitic and anti-gay passages, 
but this was ignored by the lectionary 
committee. 

To repeat, it is the task of the Bible 
expositor, not the Bible translator, to 
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explain the context of these passages 
and to ensure that the Bible is not used 
to encourage discrimination against 
women or blacks or " the underclass" 
or Jews or gays or the elderly or the 
handicapped or anyone else. 

As I wrote two years ago, all of this 
reminds one of the work of a certain 
Thomas Bowdler who in the early 19th 
century publ ished a version of Shake
speare's plays which took out all the 
naughty sexual references . 

By taking the extreme point of view 
the NCC's Bowdlerized Bible has set 
back the very legitimate goal of 
making language about people in the 
Church more inclusive. Much work 
needs to be done in this area. But it is 
hindered, not helped, by a version 
such as this . The lectionary committee 
says they will make adjustments in 
Year B and Year C depending on the 
criticism they receive on this first 
volume. We must also wait for the 
work of Professor Metzger's commit
tee and hope that its results are more in 
tune with the needs of the whole 
Church and faithful to Holy Scripture. 
And let us not forget Paul's admonition 
to Timothy to " rightly handle the Word 
of Truth ." • 

Contributing ed itor Charles E. Brewster 
is pastor of First Presbyterian Church, 
Forest Hil ls, New York. 
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Monte Liang 

The Future of 
Chinese Methodism 
in America 

When I attended one of 
the Un i ted Methodi st 
Asian Caucus meetings in 
San Francisco last year, I 
wa s informed that the 
growth of other Asian Unit
ed Methodist Churches are 
far ahead of Chinese Unit
ed Methodist Churches in 
the U.S. For instance, there 

were onl y six Korean Methodist 
churches in the U.S. fifteen years ago, 
and now there are 148. 

In one of the most populated Chi
nese cities, San Francisco, there is only 
one Chinese church in Chinatown and 
one in Oakland. After more than a 
hundred years, there are still only two 
Chinese churches and another two 
Caucasian churches doing some Chi
nese work . 

After the meeting, two questions 
came to mind : (1) Why are Chinese 
churches not growing? and (2) Are 
there any chances for the Chinese 
churches to grow? 

Before answering these questions, 
we have to understand the background 
of the Chinese and especially their 
philosophy. Confucian teaching has 
dominated the Chinese philosophy for 
the last 2500 years . Even Taoism and 
Buddhism have not been successful in 
penetrating the Chinese philosophy. 
Christianity has only been established 
a few hundred years in China with the 
hard work of both Catholics and 
Protestants. In order to bring Chris
tianity to the Chinese, missionaries 
had to understand the concept of the 
Chinese philosophy first. This under
standing should also apply to the 
Methodist work with the Chinese in 
the U .S. 

The background of the Chinese in 
America is complicated . There are 

three different Chin es e groups : 
American-born Chinese (A.B.C. ), 
China-born Chinese (C.B .C. ), and 
Overseas-born Chinese (0.B.C. ). The 
history of these groups is very different. 
Before 1953, the immigration quota 
for Chinese to enter America was only 
a little over a hundred each year. 
Before that time, most of the Chinese 
entered the U .S. either through illegal 
entry or by buying other Chinese birth 
certificates . Most of these newcomers 
were born in China and identified 
themselves as China-born Chinese. 
(The early Methodist Church goers 
were the China-born Chinese. ) The 
second generation of the China-born 
Chinese are known as the American
born Chinese. 

After 1953, the President urged 
Congress to pass a special Refugee 
Relief Act which would allow 6000 
Chinese to immigrate into this country . 
By 1965, when the U.S. immigration 
laws were changed, thousands more 
Chinese were permitted entry. 

Because of the lack of communica
tion at that time between the U .S. and 
the People's Republic of China, these 
new immigrants had to come to the 
U.S. mostly via Hong Kong or outside 
of Mainland China. These immigrants 
are identified as Overseas-born Chi
nese, even though many of them are 
not born overseas but are from China. 

The background of these groups are 
quite different also. For example, 
many of the China-born Chinese are 
hard workers, thrifty and temperate. 
They are conservative in philosophy 
and often adhere to the old principles 
of Confucius. American-born Chinese 
are progressive and liberal in philoso
phy, patriotic to America, and very 
aggressive in thought and action . 

The Overseas-born Chinese are to
tally different from the other two 
groups. They are neither conservative 
nor liberal. Due to the dispersion from 
China, their only hope is to find a 
dream land , like America, to raise their 
family and have a good future for their 
children. A great number of them are 
Christian . 

According to my observations for 
the past 27 years in America, Chinese 
church members consisting of only 
China-born Chinese and American
born Chinese hardly have grown. The 
gap between the old and the young, 
first and second generations, has 
affected the growth of the church . On 
the other hand, churches comprising 
American-born Chinese, China-born 
Chinese, and Overseas-born Chinese 

have grown. Overseas-born Ch inese 
are growing the fastest. In Washing
ton , D .C. , in one year alone, more 
than six Chinese churches were estab
lished . Unfortunately, a power strug
gle exists among these groups, and this 
is one of the biggest obstacles to their 
growth . 

The chance for Chinese Methodist 
churches to grow in the U.S. is great. 
The conservative and progress ive 
concepts of American Methodi sm 
have been greatly welcome in Main
land China for many years . An im
pressive number, about 40,000, Chi
nese immigrate to the U .S. each year, 
and Methodists can attract a great 
number of these immigrants into The 
United Methodist Church . 

Unfortunately, a power struggle 
exists among the various Chinese 
groups. And this is one of the biggest 
obstacles to their growth . 

The future of the Chinese United 
Methodist Church lies in the hands of 
the Chinese Methodist leaders them
selves . Each has to sacrifice his or her 
own (selfish) ideas for the common 
good . The church can grow only when 
the leaders of the people have fa ith in 
Jesus Christ and work together as one 
family . 

Monte Liang is a United Method ist layman 
livi ng in San Rafae l, CA. 

Help bring 
the world 
together, 

one friendship 
at a time. 

Bean 
exchange student. 

If you're between 15 and 
19 and want to know 
about International 

Youth Exchange, send 
for more information. 

Write: YOUTH EXCHANGE, 
Pueblo, Colorado 81009 
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START THE NEW YEAR 
WITH THE "1984 

PRAYER CALENDAR" 
" I received the very beautifully illus

trated 1984 Prayer Calendar today. As 
I looked over it and observed all the 
excellent changes it contains , I be
came very excited and grateful for this 
useful instrument ... people from all 
over the world will use it and pray daily 
for our work. The printing seems easier 
to read . Thanks also for the excellent 
maps and illustrations. " 

These lines are from the enthusiastic 
letter Marcella R. Mathys of Colegio 
Palmore , Chihuahua , Mexico, wrote to 
the Prayer Calendar editor upon receiv
ing her new calendar in the mail. 

The image o"f Franc is Asbury on the 
cover of the 1984 Prayer Calendar 
accents "The Bicentennial of American 
Methodism " theme. The origins of the 
church , including the heritage of the 
Evangelical United Brethren Church 
are celebrated . Meditations and anec
dotes highl ight the experiences of 
itinerant preachers . Another theme 
lifted up for prayer is Peace , reflecting 
one of the interdenominational themes 
for 1984-85, Swords in to Plowshares . 

A unified Persons-in - M ission direc 
tory gives addresses of World and 
National Division missionaries , dea
conesses , church and community 
workers, US-2s, mission inte rns, com
munity developers and missio n asso
ciates . You can keep in touch with 
retired workers whose addresses and 
fields of se rvice are given . Listings of 
Board d irectors and staff are also 
included . $2. 85 plus postage and 
handl ing . 

Books 
POLAND-GENESIS OF A REVOLUTION 
b y Abraham Brumberg, ed. 
Random House, 322 pp ., $79 .95 . 

At fi rst glance, Poland- Genesis of a 
Revo lution appears to be one of those 
pred ictable compilations that flood the 
bookstores in the aftermath of a major crisis 
or sensational development. Upon close 
reading, however, it del ivers what it 
promi ses : a balanced and incisive account 
(or series of accounts) of Poland 's long
running pol itical drama, particularly the 
spectacular rise and ecl ispe of Lech 
Walesa and the Solidarity labor union . 

As its title suggests, the book not only 
gives the background on the so-called 
" Polish August" of 1983 but, more impor
tantl y, it goes beyond current events to 
provide readers with a broad historical 
overview of the origins and dynamics of 
Polish nationalism, without which , the 
book insists, it is v irtuall y impossible to 
understand today's ideo logical and politi
cal standoff between the country' s largely 
unpopu lar commun ist rulers and its 
chron ically rebellious citizenry . 

Devastating Critiques 
Edited by Abraham Brumberg, w ho has 

closely fol lowed Soviet and Eastern Euro
pean developments, the book consists of 
two main sections, one dealing with 
commentaries on the major pol itical and 
economic elements of Pol ish society, the 
other consisting of " readings" from the 
underground press . Written by some of the 
country's leading intellectuals and activ
ists , the first section provides both a 
historical and phi ~sophical sweep of 
Pol ish national ism, as well as devastating 
critiques of Poland 's subservience to the 
superpower interests of the Soviet Union. 
The second section offers a more eclectic 
samp li ng of the national mood with short, 
often satirical pieces on such topics as 
alcoholi sm, censorship, food shortages, 
and the " moronism" and extensive pri
vi lges of the communist el ite . 

Viewed from a historical continuum, 
Poland 's story is essentiall y that of an 
ancie nt nation w hich has had to endure a 
long series of humiliations , dismember
ments and foreign occupation since it was 
deprived of statehood some 200 years ago . 
Between 1790 and 1914, Poland ceased to 
exist as a nation and w as carved out 
between three neighboring empires-Rus
sia, Austri a and Prussia (Germany). A brief 
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national revival between the two world 
wars ended in another bitter partition that 
served the competing and ultimately de
structive expansionist dreams of Hitler's 
Germany and Stalin 's Soviet Union . Proc
lamation of the present republic in the late 
1940s left many Polish nationalists irrecon
ci lably opposed to their country's realpoli
tik status as a Soviet sate I I ite. 

As noted above, Brumberg's contribu
tin , as well as those of the contributors to 
the book, is to put the Polish drama in 
proper historical and political context. The 
book's commentaries and selections draw 
a sober picture of the political options 
confronting the nation of 40 million 
people. Given the cruel realities of the 
East-West struggle, the Polish long ago 
reconciled themselves to the fact that their 
own nationalist aspirations would have to 
be achieved within the tight boundaries 
defined by the international balance of 
power. For all its much-vaunted "romantic 
messianism," Polish nationalism draws its 
real strength and ability to survive from a 
pragmatic intellectual tradition developed 
over centuries marked by a succession of 
failed revolutions. It is a tradition that, for 
instance, has produced such ironies as the 
Roman Catholic Church 's overwhelming 
spiritual hold over a formally atheist 
nation. This has been eloquently demon
strated to the whole world especially after 
the election of a Polish pope and his two 
spectacular visits to his native land. 

In spite of its popular strength , Polish 
nationalism exists under very serious con
stra ints, the book points out-none of them 
as seemingly insurmountable as the invio
lability of Moscow's overlordship over the 
whole of Eastern Europe. Activists may 
choose to rail all they can about Andropov 
and the Warsaw Pact, but political com
mon sense demands that they must never 
go so far as to leave the Soviet Politburo no 
other alternative but to send its formidable 
tanks across the border. It goes almost 
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without saying that such a development 
could only be fatal for any reform move
ment in Poland ; the whole world might be 
outraged, as it was over Czechoslovakia in 
1968, but nothing at this point can possibly 
alter Moscow's iron will. Indeed, the 
imposition of martial law in late 1981 all 
but eliminated Solidarity's role as an 
effective opposition to the communist 
military junta. 

Valuable Insight 
Apart from drawing a full picture of the 

geopolitical and strategic factors that large
ly define Pola"d 's contemporary political 
life, the book provides valuable insight into 
the contributions and dynamics of other 
vital sectors, such as the intelligentsia, the 
working class, the military and the much
battered and ineptly run state-controlled 
economy. The picture that emerges is one 
of a cou ntry that is ripe for major polit ical 
and economic changes but which is also 
prevented by larger historical forces from 
bringing those changes to full fruition. In 
short, Poland 's fate is to suffer what has 
been described as a state of " permanent 
crisis ." 

On this note, it is difficult to be hopeful 
about the prospects of Pol ish renewal. 
Certainly, the authors do not paint any 
bright picture nor do they foresee any 
quick or easy solution to the nation's 
incredibly complex problems. Far from it. 
But drawing such pictures was never the 
objective of the writers and authors beh ind 
Poland-Genesis of a Revo lution. In a very 
convincing but sad way, they have 
achieved what they have set out to do, 
which is to prepare readers for the 
"inevitable next round" in Eastern Europe. 

Nelson A. Navarro 

Nelson A Navarro is a writer for the 
Mission Education and Cultivation Pro
gram Department of The General Board of 
Global Ministries. 

ANNA JOINS IN 
by Katrin Arnold, illustrated by Renate 
Seelig. 
Abingdon Press, 28 pp., $9.95 . 

WHEN CAN DADDY COME HOME? 
by Martha Whitmore Hickman, illustrated 
by Francis Livingston . 
Abingdon Press, 48 pp., $9 .50 . 

GOD'S CREATION-MY WORLD 
by Regine Schindler, illustrated by Hilde 
Heyduck-Hutch . 
Abingdon Press, 24 pp., $6.95 . 

Starting with this issue, New Wor ld 
Outlook will be periodically highlighting 
books that might be of special interest to 
parents, grandparents, teachers or anyone 
relating to young people. A leader among 

publishers who has been diligent in 
producing quality books for children is 
Abingdon Press. As with all children's 
books, Abingdon's titles are categorized by 
suggested age leve ls, w hich sometimes 
limit what might otherwise be a larger 
readersh ip had no ages been denoted . 

Anna Joins In by Katri n Arnold is targeted 
for readers ages six and up. It is the story of 
a you ng girl who has cystic fibrosis . While 
specifically addressing Anna' s illness and 
the hardships and restrictions a child with 
this disability encounters, the story speaks 
universally to the plight of all children with 
handicapping conditions . Chronicling the 
day to day activities of Anna, the story 
sensitizes "we ll " chi ldren to the suffering 
of others-and offers the child with a 
handicapping condition words that can be 
a source of strength and courage. 

All-White Classroom 
Originally published in German, the 

Engli sh translation of this book wou Id have 
been enhanced with illustrations depicti ng 
a racial mixture of children instead of the 
all-white classroom and playtime setti ngs. 
Though perhaps not the reality of Anna's 
world in Germany, it makes for more 
positive imagery when children's books 
show people of different races interact ing 
in public places . 

When Can Daddy Come Home? by 
Martha Wh itmore Hickman, which also is 
suggested for the six and up age group, 
does give a pluralistic view of society 
through its i llustrations. There are obvious 
black, white , Hispanic people and perhaps 
other racial groups are also included here . 

A warm and heartbreaking book, thi s is 
the story of how young Anderson Smith 
and his mother survive the ordeal of 
Anderson's father being in jail. The S!ory 
speaks to the fears, embarrassment, and 
general anxiety fa milies in this situation 
face. Along with a lesson in honesty, 
children learn about compassion, and 
most importantly, are taught that families 
can and do recover from trauma in their 
lives . 

God's Creation-My World by Regine 
Schindler is recommended for ages eight 
and up. A prose/prayer book, this is the 
narration of a young person's voice thank
ing God for all creation-the sun, seas, 
plants, and animals . Accompanying the 
text are lovely illustrations of these gifts 
from God. A minor criticism is that midway 
the book the reader is introduced to the 
narrator in the person of a fair-haired , 
blue-eyed, young girl with a halo of daisies 
in her hair. While there is nothing wrong 
with the fu II -paged i llustration as such , 
how much more serviceab le the book 
might have been if the prayer had not been 
personal ized with this single-faced illus
tration-----€specially in light of accompany
ing text-" You have given people some of 
your power, dear God . You have made 

TWO NEW RESOURCES 
FOR MISSION LEADERS 

GREAT IDEAS for Local Church 
Mission Leaders. (#4294) 

Don Struchen brings together in 1 00 pages 
the best ideas from T. V. Guidelines over 
the past 11 years. Find 20 Mission Minute 
Talks, 69 fillers for bulletins, 12 promotion 
and publicity suggestions, 16 Christmas and 
other mission programs, 11 bulletin board 
samples a.nd much more. $3.00 plus postage 
and handling . 

GREAT IDEAS for Workers with 
Children about Mission. (#4293) 

In 72 pages, this book presents programs, 
activities, stories, fund-raising ideas, Christmas 
plans, hunger resources and more of the 
best ideas from 11 years of T. V. Guidelines. 
$3.00 plus postage and handling. 

Service Center 
7820 Reading Road 
Cincinnati . Ohio 45237 

Please send me: 

_ Copies GREAT IDEAS for Local Church Mis
sion Leaders. (lt4294) $3.00 plus postage 

- Copies GREAT IDEAS for Workers with 
Children about Mission . (lt4293) $3 00 plus 
postage. 

---Total 

NAME ____________ _ 

ADDRESS-----------~ 

CITY _____ sTATE __ z 1p __ _ 

HOW TO FIGUR E POSTAGE A ND HANDLING 

ADD TO ORDER 

Sale Items. total order 

S3 00 or less. add 75¢ 
S3 0 1 - $ 10 . add 15% of total 
$1 0 0 1 - 525 . add 10% of total 
Over 525 . add 5% of total 
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people in your image ... " No doubt 
many children wi ll feel disconnected here. 
Even still, meaningful is this prayer that 
goes on to speak to the concern the young 
narrator has of people polluting the earth , 
of threats of war, of hunger, poverty, and 
other evi Is that destroy the goodness God 
has created . It concludes w ith a plea that 
God help the young person to better 
understand humankind and let them be 
instrumental in preserving what is good . 

Brenda Wilkinson 

Brenda Wilkinson is a secretary in the 
M ission Education and Cultivation Pro
gram Department of the General Board of 
Global Ministries and author of three 
books . 

WHY DO GOOD PEOPLE SUFFERl 
by Milton H . Allen . 
Broadman Press, 7 24 pp. , $4 .95. 

Milton H. Allen indicates that he has 
tried to approach basic ideas about suffer
ing in a practical and simple way. His 
answer to the questi0n in the title appears 
to be that good people suffer so they might 
be made even better. Suffering " is a 
refining process to strengthen our faith and 
to develop our character" (p. 51 ). 

The book trivializes the whole subject of 
suffering. Allen neither distinguishes 
among kinds of miseries nor deals with 
concrete social causes of suffering that 
might be alleviated . He strings together 
"uplifting" stories, cliches, platitudes and 
sentimental poetry in a way that violates 
every sensibility related to the real nature 
of human suffering. His God is a traditional 
super-Father (literally) who allows us to be 
chastised through suffering, analogous to 
the way a dog's master trains and disci
plines the dog out of love and a desire " to 
elevate the dog to a position of fellowship 
with himself" (p. 54). 

Allen is a perfect example of the 
"Christian masochism," which has been 
described by Dorothee Soelle in her book 
Suffering. People who truly love and trust 
this God will get pleasure from submitting 
themselves to the suffering that God al lows 
to happen, even though it is not intention
al. Allen's few references to the suffering of 
God in Christ as a demonstration of divine 
love are not enough to balance his image of 
a sadistic "bookkeeper" God , who is busy 
giving us " a positive for every negative" in 
life. 

Marjorie Casebier McCoy 

Marjorie Casebier McCoy is a free-lance 
author, actress, teacher, and adjunct facul
ty member at Pacific School of Religion . 
Her publications include To Die with 
Style !, The Transforming Cross, and Mary 
the Mother of Jesus. 

Letters 
Missionaries Disagree 

After reading Keith Rae's article, " Re
flections on Church Development and 
Renewal" (September, 1983 NWO), I was 
astonished at its misinformation, mislead
ing statements, and lack of cultural under
standing. Mr. Rae begins his article by 
being surprised to find some missionaries 
hostile toward the General Board of Global 
Ministries. He should not be surprised , for 
there are differences of opinions in the 
missionary community, they have been 
evident for decades, and simply reflect 
different ways of understanding situations 
and possibilities. 

He mentions a visit to a church in Belem, 
Brazil, and suggests that after the mission
ary pastor left the church, a Brazilian 
pastor was only then able to develop and 
make it grow. He fails to mention, how
ever, that the former missionary pastoral 
family had organized, established, and 
developed the church in less than a year, 
and had been able to develop a caring 
congregation , enabling the next pastor to 
build on this foundation. The Brazilian 
church found no difficulty in sending a 
ministerial couple, who happened to be 
missionaries, to start new work, and then 
send another ministerial family to continue 
to develop the work. This is one of the 
reasons why the Brazilian church is asking 
forthree pastoral couples this year who can 
share in the work. 

Does Disservice 

Mr. Rae states that, "a black member 
was in pre-theological studies, one of 
many indications that Brazilians of African 
background are play ing an increasing role 
in the Methodist Church ." Here Mr. Rae 
does adisservicetothe Brazilian Methodist 
Church by suggesting that this is a new 
phenomena. In fact the Brazilian Method
ist Church has been racially inclusive in its 
ordained ministry and church life for all its 
history. 

I know many ofthe missionaries in Brazil 
and do not see them as " neocolonial ists." 
By-in-large they have demonstrated a deep 
appreciation for the rich Brazilian culture 
and its marvelous people. I do not think, 
however, that many of them will " learn to 
dance the Samba." Mr. Rae must not know 
this, but the Methodist Church in Brazil is 
conservative with regard to social dancing. 
Responsible church leaders would not 
suggest to their American brethren that 
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they learn to dance, rather that they learn 
to feel and appreciate the Samba . 

Mr. Rae elaborates on the problems of 
colonial ist attitudes among some mission
aries and United States churches. He feels 
that dominant positions in the church 
should be held by nationals, and in Brazil 
they are. His comments are twenty years 
late, for during the 1960's a great deal of 
such change took place in Brazi I. Presently 
missionaries are happy to share in the 
work, and do not seek to dominate or 
control. Mr. Rae states that, "In the U.S. 
churches, some people are similarly less 
willing to provide financial support when 
they no longer see U.S. missionaries in 
dominant positions." I do not believe that 
U.S. churches give financial contributions 
only if their missionaries are in dominant 
positions, rather there is an appreciation of 
missionaries regard less of whether they are 
in dominant or humble positions . 

A Society Built on Class 

Mr. Rae participated in a consultation on 
institutional racism wh-ile in Brazil. In his 
article it is not clear whether the mission
aries or the World Division requested the 
consultation, but it is clear that some 
missionaries felt that the " topic had no 
relevance to their work." Mr. Rae ex
pressed concern over this attitude, but I 
believe he lacked the sensitivity and 
cultural understanding to deal effectively 
with the Brazilian situation . According to 
Brazil ian Sociologists, Brazil is a society 
built on a class system, and differs 
significantly from the United States. Mr. 
Rae needs to approach the subject of 
institutional racism not by transposing an 
American experience into a foreign cul
ture, but by listening, understanding, and 
gaining an insight into the uniquely Brazil
ian situation . In other words, he was 
advocating a neocolonialist attitude that 
whatever is true in the United States shou Id 
be true elsewhere. 

Finally Mr. Rae suggests that there 
should be fewer missionaries because the 
national churches have taken over a much 
greater burden of the work. Since mission
aries are no longer uniquely useful their 
aay has come to an end , and they must be 
replaced by newer and more effective 
programs . Persons in Mission, Mission
aries , I feel are not there only because they 
can do a job, but to share and to care, and 
to be a brother and a sister, and to remind 
us that in the end we are one. 

Paul and Sheila Rogers 
St. Vincent, W.I . 

... The Author Responds 

Paul and Sheila Moore, after nine years 
of working in Brazi I have suggested that the 
subject of institutional racism in Brazil 
needs to be approached " not by transpos
ing an American experience into a foreign 
culture, but by listening, understanding, 
and gaining an insight into the uniquely 
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Brazilian situation ." It is that un iquely 
Brazilian or South African or U .S.A. 
situation that continues to oppress and 
victimize persons of color. The Christian 
chu rch needs to go beyond the palliative, 
band-aid suggestions they recommend and 
announce the Good News that Jesus Christ 
has come to free those who are oppressed . 

The real ity and depth of racism in Brazi l 
were emphasized in meetings with several 
black Brazilian leaders and one left those 
meetings somewhat overwhelmed by the 
tone of hopelessness and despair. 

One does not have to transpose an 
American experience into a foreign cul
ture. Racism is already there--alive and 
wel l. 

W ith respect to his last paragraph, there 
is nothing in the article to suggest that there 
should be fewer missionaries. The point 
that I made was that the decline in the 
number of missionaries need not be 
interpreted as a tragedy, but an occasion 
for joyous affirmation of and celebration 
with our colleagues as they assume pri 
mary responsibility for evangel ization . 

W ith respect to " missionaries learning to 
dance the samba," I am certa in that the 
Brazilian church leader did not mean this 
to be taken literally, but used it as a 
metaphor to express the hope that persons 
in mission would take more seriously the 
cultural context in which they do their 
work. 

Affirm New Directions 

The purpose of the article was not to put 
down the missionary commun ity in Brazi l. 
Many in that community are making a vital 
and important contribution to the mission 
and min istry of the Church. It was to affirm 
the new directions in mission and ministry 
in our colleague churches and to celebrate 
the heightened sense of responsibility that 
is being evidenced by national church 
leaders . 

As a person who comes from the Th ird 
World and who began his pastoral min istry 
eighteen years ago in the island of St. 
V incent, where the Rogers are servi ng, I 
want to affirm with them that persons in 
mission overseas or here in the United 
States must fulfill their ministry through 
sharing and caring and by remind ing 
ourselves that not only in the end, but in the 
here and now we are brothers and sisters. 

Keith Rae 
Executive Secretary 
Church Development 
and Renewal 

LETTERS TO THE EDITOR should be addressed 
to The Editor, New World Outlook, Room 1349, 
475 Riverside Drive, New York, N.Y. 10115, 
and should include the writer's full name, 
address and home telephone. Letters may be 
edited for space and cla rity, and we can not 
acknowledge or return unused letters. 

CHURCHES WITH DRAWING POWER 
Evangel ism is a priority in Methodist churches in Asia , Africa, Latin 

America and the Caribbean . 
In a northern corner of Sumatra , Indonesia, in the last two years 

more than 6,000 villagers have joined the church . Mass baptisms are 

taking place. Thirty new Methodist congregations have been formed . In 
some villages as many as seven home meetings are being held weekly , 

wi_th singing, Bible study, discussion and prayer. 

All over the world our colleague churches are making tremendous 

sacrifices for church outreach and evangelism . We undergird their 

efforts . Missionaries are enablers. They are involved in proclamation , 

nurture, training of pastors and a variety of specialized tasks. 

Accelerated growth i church membership has taken place in Korea . 

Church membership has grown from 350,000 ten years ago to over 

800,000 today. There are 3,500 congregations . A goal has been set to 

reach one million members by the centennia l y ea r of the Korean church 

in 1984. 
Rapid chu rch growth continues in Africa. At the present rate of 

increase, by the year 2000 there are likely to be more Christians in 

Africa than anywhere else in the world. One of the fastest growing 

Methodist churches is in Angola . There, and in other parts of Afr ica, 

the most effective evangelistic work is being done by Africans them
selves . A great need is for leadership training. The Africa Church 
Growth and Development Fund helps to provide scholarships and 
resources for that purpose . In Zambia and central Zaire theological 

training programs are developing pastoral leadership. 
There is a welcome upsurge of youth involvement in the churches 

of the Caribbean and Latin America. In Brazil the Life and Mission 
program of the Methodist Church encourages the expression of Christ's 

spirit in all of life . 
Let us praise God for these committed Christians who live out their 

faith and seek to make disciples i ri all nations! 

NOTE: Current and recent issues of " New World Outlook " 

report evangelistic initiatives and church development in 

Asia, Africa and Latin America. For more information, 

write the World Division. 

General Board of Global Ministries 
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About Missions 

'I've Always Wanted to Ask .. .' 

Perhaps you have said that. " I' ve always 
wanted to ask ... about some aspect of 
missions, but never knew who to ask or 
where to direct my inquiry. " If that's the 
case your problem is solved . Many people 
have questions about all kinds of mission 
concerns and for that reason , we begin a 
new column in this month 's issue of New 
World Outlook. We could make up some 
questions from our experience and travels 
throughout the world, but that might be 
putting " words in your mouth." We'd 
much rather hear your questions and then 
we'll do our best to provide the best 
answers we can in future columns . To 
begin , here's one many persons ask. 

How many missionaries do we have? 

Currently there are more than 1,000 
persons in mission for the UMC world
wide. However, between 1971 and 1981 , 
the number of missionaries overseas was 
halved from a high of 1, 193 to less than 
600 today. Yet that period also witnessed 
momentous changes in the concept of 
mission and the kinds of services which the 
church is able to offer worldwide. 

Challenging new forms of mission have 

been developed : missionary associates 
and other support workers contract directly 
with government and church-supported 
institutions as teachers, doctors and other 
types of specialists. Young people serve as 
mission interns for about a year overseas, 
then work and itinerate domestically in a 
program related to their overseas work. 
Asian-Americans work in Asian countries 
drawing from and building on their ethnic 
heritage. 

Significantly, there has been movement 
away from the concept that a missionary is 
only someone who comes from the U.S. 
and goes elsewhere . Two programs in 
particular speak to this new dimension in 
mission : persons in mission now include 
nationals from countries overseas who 
work in their own or other countries; some 
of them are in mission to this country. In 
addition, international interaction is pro
moted through exchanges of pastors, 
seminary students, women's associations, 
and others. 

The important question is not how many 
persons from the United States are serving 
as missionaries overseas, but how many 
Christians are there giving leadership in the 
church here and abroad? That's a figure .no 
one knows but it runs in the thousands . 

Are there openings available for mis
sionary work? 

There are always openings for mission 
work avai I able throughout the world, 
particularly in developing countries where 
the needs are greatest, and even in the U.S. 
The need for persons in mission never ends 
but the accent today is on providing ski I led 
people who are able to carry needed 
expertise to a receiving community, along 
with Christian commitment. (See Mission 
Opportunities, page 45.) 

As Dr. Randolph Nugent, General Sec
retary of the General Board of Global 

Ministries, has often said, "Frankly, I don't 
think there is a time when you have enough 
missionaries . How could one have enough 
missionaries?-There is always more work 
to be done." 

NOW-what are your questions? 
Bv DONALD E. STRUCHEN 

READERS ARE INVITED to pose questions about 
missions. Please address letters to: Q & A About 
Missions, New World Outlook, Room 1349, 
475 Riverside Drive, New York, N.Y. 10115. 
We cannot acknowledge or return unused 
questions. 

~~lr~~nd8Je~~~~ot~he 
banks of the Mississippi use Steve 
Rose's adaptations of great hymns as 
a fundamental part df their worship? 
Quite simply because Rose's NEW 
HYMNAL is the best guide yet for a 
move beyond the increasingly 
unsingable legacy of the lyricists of 
the past. But also because Rose treats 
these received lyrics with great 
respect, seeking always to match the 
beauty of their fine cadences with his 
new verses. With the NEW HYMNAL 
you receive blanket permission to 
reproduce hymns for local use for a 
one-time fee of ten cents per copy. It's 
a large-print, finely-done labor of love 
for the grass roots church. Get your 
copy now. 

Send $10 per copy to: 
Persephone Music, Box 444, 
Great Barrington, MA 01230. 

SEND 50 IYIORE ! Persons in Mission witness to Jesus Christ through Christian mission. 
To expand the Persohs in Mission Program of the General Board of 
Global Ministries, two mi llion dollars are sought for 1984. 
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. Rela.ted1chu.r~hes !n other countries are still calling for more mission
aries with spec1f1c skills . In addition, there is an urgent need to strength
en the total Persons in Mission program which includes the support of 
nationals in their own countries in special ministries and nationals in 
international service. 

From related churches the World Division has fifty requests for per
sonnel waiting to be filled : pastoral couples, teachers, doctors, hospital 
administrators, agriculturalists and others . More requests are anticipated. 
But before a response can be made to these needs, additional funds must 
be secured . Your help is urgently sought. For this purpose a new Advance 
Special has been created , "Emerging Personnel and Program Needs." 

Designate your gift to Project No. 008986-5 H-Z, "Emerging Personnel and Pro
gram Needs.'' For local church and annual conference credit, send your gift through 
your local church treasurer . Gifts will be forwarded to The Advance-GCFA, General 
Board of Global Ministries, 475 Riverside Dr., Room 1439, New York, NY 10115. 

GENERAL BOARD OF GLOBAL MINISTRIES ,~ 
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Mission Opportunities 

Following are some of the mission openings available through the General Board of Global 
Ministries of The United Methodist Church. Requests for a complete list of openings, and 
inquiries about any of the opportunities for mission service listed on this page should be 
addressed to: Mission Personnel Resources, Room 1470, 475 Riverside Drive, New York, NY 
10115. The General Board of Global Ministries is an Equal Opportunity and Affirmative Action 
Employer. 

DOMESTIC 
(U.S., Puerto Rico, U.S. Virgin Islands) 

CHURCH AND COMMUNITY workers 
are needed in the following locations and 
situations: 

Florida-To work with church cluster in 
two counties with large ethnic minority 
populations. Ministry for older adults is a 
priority. Lack of public transportation and 
unemployment are major concerns. 

Mississippi-Person to work with Delta 
Resources Committee, an ecumenical 
community service organization which 
addresses needs and social problems of 
Black persons in the poorest section of 
state. Programs range from emergency 
assistance to advocacy for clients, coun
seling in areas of budgeting, homemak
ing , and the root causes of poverty. 

Mississippi-Work here will be with the 
Winston County United Methodist Min
istry, a cooperative ministry involving 15 
United Methodist churches. Program is 
designed to strengthen these churches 
and to enable them to reach out to their 
communities. 

EXECUTIVE DIRECTOR, Nome Com
munity Center, Nome, Alaska 

RESIDENCE DIRECTOR for the Mary 
Elizabeth Inn, San Francisco, CA. 

REGISTERED NURSES FOR OB/GYN, 
at Newark Hospital, El Paso, Texas. 

YOUTH PROGRAM COORDINATOR, 
Wesley Community Center, Phoenix, AZ. 

ADMINISTRATIVE ASSISTANT, Wesley 
Community House, Louisville, KY. 

EXECUTIVE DIRECTOR, assistant ex
ecutive director and a Community Pro
gram Director positions available at Unit-

ed Methodist Neighborhooq Centers, 
Nashville , TN. 

DEVELOPMENT DIRECTOR needed for 
the Mccurdy Schools, Espanola, New 
Mexico. 

ASSISTANT TO DEVELOPMENT officer, 
Robinson School , Santurce, Puerto Rico. 

THE RED BIRD MISSION, located in a 
rural , low-income area in Kentucky, con
sists of a network of different institutions 
and services trying to minister to the 
people of Appalachia. The mission has a 
school, hospital, dental clinic, and public 
health care. Pastors of Red Missionary 
Conference minister to the Red Bird 
Mission and the community. Persons 
needed include pastors for Red Bird 
Missionary Confere nce , registered 
nurses and a family practictioner for Red 
Bird Hospital , a houseparent for Hender
son Settlement, and an executive director 
and houseparents for Red Bird Mission, 
Inc. 

US - 2 PROGRAM 

YOUNG ADULTS to serve in a variety of 
ministries in U.S. and Virgin Islands. Must 
have background in liberal arts, econom
ics, political science, sociology, etc., or in 
health professions, recreation , child care, 
teaching , counseling , community organ
izing, issue education or church pro
gramming. Must have commitment to 
Christian faith and The Church . Sensitivi
ty in cross-cultural settings is important. 
Financial support includes housing, food, 
health insurance, $200 per month sti
pend. Application deadline: Feb. 1, 1984. 

OVERSEAS 

VOCATION ED specialist, India, to train 
high school grads as fitters, machinists, 

tool-and-die makers, rural agro-mechan
ics. Term: 3 years. 

PROGRAM ASSOCI ATES for China 
Program w/laison functions in U.S., Hong 
Kong , and perhaps China. Asian Ameri
cans preferred. 

PASTORAL COUPLES (3) for Brazil. 
Please note, however, that effort to 
secure visas for mission personnel in 
Brazil is an extremely long and often 
unsuccessful one. We continue to include 
these openings in hopes that situation will 
change. 

PASTORAL COUPLES needed for Carib
bean region. Specific assignments will be 
made through the Methodist Church in the 
Caribbean and the Americas. 

PHYSICIAN, for Haiti. There is great need 
for a physician especially in the area 
outside of Port-au-Prince. The Jeremie 
Circuit has a social program with several 
dimensions but at this point does not 
include medical services. They wish to 
further serve the community by adding 
th is ministry. 

TEACHERS OF ENGLISH as foreign 
language are needed at Taiwan Theologi
cal School, Wesley Girls High School, 
Taiwan , and Tainan Theological School. 

SECONDARY TEACHERS, Zimbabwe, 
especially in Engl ish , math, general sci
ence, biology, chemistry , physics, teach
ers' training. 

TEACHING NUSRE, Kamina, Zaire, for 
3-year course for registered nurses, 
serving hospital and 16 rural health 
centers. 

MISS I ONAR Y ASSOC IA TES , 
Japan/Ko rea , to teach in Ch ri sti an 
schools, intermediate to university level. 
Terms: 2-3 years . 

CONSULTANT on special ministries, 
Korea, with Korean Methodist Confer
ence on the development and support of 
speci al ministries . Work with hand i
capped , urban/factory workers. Term: 4 
years , renewable . 

FI ELD TREASURER, Zaire, to work with 
3 Annual Conferences. B.A. accounting 
and business administration preferred. 

CHINA PROGRAM ASSOCIATES. Per
sons to be involved in laison fu nctions in 
the U.S., service with Chinese persons 
coming to U.S., briefing for Americans 
going to and returning from China, travel 
and meetings on behalf of China Program 
and building relationships with similar 
programs and especially with Christian 
persons and agencies in China. Prefer
ence given applicants from the Asian 
American community. 

EVANGELISTIC TEACH ER needed for 
Sierra Leone, West Africa. 
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111110~~ auUaa~ CLASSIFIED 
N EW WORLD O UTLOOK CLASSIFIED is a regu lar feature designed as an 
excha nge between subscribers and to help subscribers. Rates for 
reader-type ads are 75 cents per word (minimum c harge $15) . Post Office 
Box num bers and telephone numbers count as two word s each ; 
abbreviations and z ip codes count as o ne w ord . Send all copy (with 
c heck/money order) six weeks p rior to m onth of issue to : NEW W O RLD 
O U TLOOK CLASSIFIED , 475 Riverside D rive, Room 1349, New York, 
N .Y . 101"i5. 

For inform ation/ rates re lative to all othe r advertis ing please w r ite/call : 
T he Allan E. Shubert Company, 198 Allendale Road , King of Prussia , PA 
19406 (21 5) 265-0648. 

REAL ESTATE RENTALS/SALES 

HOUSE, POCONO MTS., 3 BR, ful ly furn. , 

w rap-arou nd pat io, lakeview, 1 Y2 hrs . NYC, 

15 mins. Camel Back Mts., ski resort . 

Excellent skiing in winter. Swimming, boat

ing, tennis, horseback riding, camping facil 

ities nearby. S mins. to shops. Month ly, 

weekly, week-end , long-term rates . Contact: 

G. Patterson (2 12) 559-5825 . Weekdays 

after 6 pm: (212) 864-8049. 

$106,800, Tampa, Florida. 4/2 Split Bed

room Plan, 1800 square feet, approximately 

167 X 140, corner lot. Evening:;: 81 3/988-

3981 

$37,500, Brandon, Florida. 1.1 acre , wood

ed with pine and oak in SOUTHOAK, a 

residential complex. Evenings : 813/988-

3981 

POSITIONS OPEN 

FIELD REPRESENTATIVE, Town and 

Country Ministrie:i , National Division , Gen

eral Board of Global Ministries. 

FIELD REPRESENTATIVE, Voluntary Ser

vices, National Division, General Board of 

Global Ministries. 

FIELD REPRESENTATIVE, Urban Minis

tries, National Division , General Board of 

Global Ministries. 

FIELD REPRESENTATIVE for Congregational 

Development, Nationa l D ivis ion, Genera l 

Board of Global M inistries. 

5 FIELD REPRESENTATIVES needed in Of

fice of Finance & Field Services, General 

Board of Global M inistries. 

EXECUTIVE SECRETARY for Leadership De

velopment, Women's Division, General 

Board of Global M inistries. 

PROPERTY and Office Manager, Women's 

Division, Genera l Board of Globa l Minis
tries. 

RECORDI NG SECRETARY, General Adm in

istra tion, General Board of Global M inis
tr ies . 

SECRETARY for Annual Conference Re la

tions , General Administ ratio n, General 

Board of Global Ministries. 

RESEARCH ASSOCIATE, National Divi

sion, General Board of Global Ministries. 

ASSISTANT GEN ERAL SECRETARY , 

Section of Mission Resources, Mission 

Education & Cultivation, General Board of 

Global Ministries. 

EXECUTIVE SECRETARY, Field Interpre

tation , Mission Education & Cultivation, 

General Board of Global Ministries. 

ASSOCIATE FOR COMPUTER MANAGE

MENT, National Division, General Board of 

Global Ministries. 

ASSISTANT GENERAL SECRETARY , 

Section of C hrist ian Socia l Relat ions , 

Women's Division , General Board of Global 

Ministries. 

ADM INISTRATOR (PROPERTY/I NSUR

ANCE/LEGAL), General Board of Global 

Ministries. 

FINANCIAL SYSTEMS TRAINER/ADMIN

ISTRATOR, General Board, Treasury. 

FINANCIAL SYSTEMS ANALYST, Gener

al Board , Treasury . 

Letters of application and resume may be 

sent to: Personnel Director, The General 
Board of Global Minist ries, 475 Riverside 
Drive, Room 1476, New York, N.Y. 10115 . 

The General Board of Global Minist ries is an 
Equal Opportunity and Affirmative Action 
Employer. 

RETREAT CENTERS/CAMPS 

GULFSIDE METHO DIST ASSEMBLY is f 
sprawl ing 140-acre retreat center along the 

Gu lf of Mexico, 55 miles from New O rleans. 

Related to The Un ited Methodist Chu rch, 

Gu lfsi de has been a center fo r Christian 

education , cul ture and recreation for nearly 

six decades. Founded in 1923 , Gulfside's 

balmy weather, stately Mississippi pines and 

large shady oaks lure church groups, college 

students and civic clubs to its grounds year 

after year. Campi ng privileges available at 

nominal cost. Overn ight accommodations 

for 100, banquet facilities for 300 persons 

also available. Aud itorium seats 1,000 . 

Crabbing, fishing, swimming are part of 

Gu lfside's aquatic activi t ies. For more infor

mation contact: Executive D irector, Gulfside 

Method ist Assembly, Waveland, MS 39576, 

or call: (601 /467-4909) . 
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NEXT 
MONTH 

MISSIONARIES IN MEXICO-STAFF WRITER NELSON A. 
NAVARRO CHRONICLES THE DAILY ACTIVITIES OF 
MURIEL AND TERRY HENDERSON, TWO OF 19 UNITED 
METHODIST MISSIONARIES AT WORK IN MEXICO'S RICH 
AND HISTORIC PUEBLA VALLEY. 

BISHOP D. FREDERICK WERTZ, EPISCOPAL LEADER OF 
THE WASHINGTON AREA IS INTERVIEWED BY CONTRI
BUTING EDITOR WINSTON H. TAYLOR. HOST BISHOP OF 
THE 1984 GENERAL CONFERENCE, BISHOP WERTZ 
TALKS CANDIDLY ABOUT WHAT HE CALLS THE CHRISTIAN 
PRESENCE IN PUBLIC LIFE. 

WHERE THE WESLEYS PREACHED-AN ENTERTAINING 
LOOK AT TODAY'S SAVANNAH, WHERE JOHN WESLEY 
SPENT SUNNY AFTERNOONS AND SOFT EVENINGS 
DURING THE TWO SPRINGTIMES HE SPENT PREACHING 
THE WORD OF GOD TO THE SETILERS OF THE NEW 
COLONY OF GEORGIA. AN ARTICLE BY JOE T. MILLER. 

ALSO: ARTICLES ABOUT A COMMUNITY CLOTHES CLOS
ET THAT WAS ORGANIZED TO PROVIDE FREE CLOTHING 
TO PEOPLE IN NEED .. . AND CONTACT TELEMINISTRIES, 
INC., U.S.A., A NATIONAL LAY MINISTRY THAT HELPS THE 
LONELY. 
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February 28-March 2, 1984 
Missions, Assistance, and the Problem of 
Oppression: Correcting Dependency 
Patterns. Dr. Ted Ward, Michigan State 
University 

March 6-9, 1984 
Barriers and Bridges in Cross-Cultural 
Communication. 
Dr. Eugene A. Nida 
United Bible Societies. 

March 12-16, 1984 
Evangelism and the Poor.• Vinay 
Samuel, Evangelical Fellowship of lnilia . 

March 20-23, 1984 
Lessons from Northeast Asia for Global 
Witness. Dr. James M. Phillips, former 
missionary to Korea and Japan. 

March 27-30, 1984 
How My Mind Has Changed about 
Mission. Bishop Stephen Neill, 
Oxford, England. 

April 2-6, 1984 
The Church's Role in Healing: 
Challenges and Opportunities in 
Community-Based Primary Health 
Care.• 
Ors. James and Jean Morehead. 
Incorporating the finilings of the Ninth 
lntemationaJ Convention on Missionary 

The Overseas Ministries Study Center

Meilicine (Wheaton, Illinois, 1981 ). Co
sponsored by American Leprosy Missions 
and BMMF /International (U.S.A.). 

April 10-13, 1984 
Contextualization Then and Now: 
Perspectives from the Early Church and 
Contemporary Africa. 
Dr. Donald R. Jacobs, Mennonite 
Leadership Foundation, former Mennonite 
Bishop in East Africa. At Maryknoll, 
New York. 

April 23-27, 1984 
The Gospel and Urbanization: 
Contemporary Issues in Urban 
Evangelism-A Global Perspective (1).• 
Dr. Raymond Bakke, consultant to 
Lausanne Committee for World 
Evangelization; Raymond Fung, speciaJist 
in labor evangelism in Hong Kong, Now 
eilitor of the WCC Monthly Letter on 
Evangelism. 

April 30-May 4, 1984 
The Gospel and Urbanization: Your 
Ministry as Pastor, Evangelist, and 
Catalyst for Change (2). • 
Dr. Roger Greenway, Westminster 
Theological Seminary; Professor Samuel 
Escobar, lntemationaJ Fellowship of 
Evangelical Students; Dr. Michael Haynes, 
Gordon Conwell Seminary. The above two 

our 61st year of seroice 
in the Christian world mission 

weeks on the Gospel and Urbanization 
are co-sponsored by Inter-Varsity 
Evangelism, Latin America Mission, 
Theological Students Fellowship, and 
World Vision. 

----------------" ..... , .... , 
t:---4.-:Ji Publisher.; of the 
"" 1 ln tematicnal Bulletin 

of Missimary Researcl> 
.......... 

Overseas Ministries 
Study Center 
\lentnrn; NJ 08406 U.S.A. 

Gerald H. Ander.;on, Director 
James M. Phillips, Associatt Director 
ln an inspiring setting by the sea, we offer highly relevant 
cour.;es of study for cross-cultural and intem aticnal ministries, 
and accommodations with a family atmosphere. 

Registraticn: $30/ $45 per cour.;e, plus room and meals. 
ResQstraticn waived for O MSC residents. (Cour.;es with ' are 
$45.) 
D Send applicaticn and more infocmaticn 

Nam<--------------

Address·-------------
Cily---------------
Sta"----------ZiP-------------------
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"While I'm at Work, My Savings 
Are Helping to Build Churches" 

Good stewardship is more than giving to worthy 
cause . It's also knowing how your savings are 
being used. 

Good stewardship of God's gifts involves total 
money management. And there's a way United 
Methodists can use their savings to help create 
Christian communities. 

That way is The United Methodist Develop
ment Fund. More than 2,500 individuals like 
Martha Pinckney, Secretary, are certificate 
holders in UMDF. A certificate can be purchased 
for only $100. One individual has $1 million in 
savings in UMDF. 

I 

UMDF people know their money is safe. Since 
February 1981, their rate of return has been 9 
percent. That's better than most bank savings 
plans. Their funds can be withdrawn whenever 
needed, or additional savings can be deposited 
regularly. 

But best of all, UMD F people know their money 
is being used to help build new churches, renovate 
existing ones and create new Christian communi
ties. 

Write today to find out how you can join The 
United Methodist Development Fund. 

Yes, I would like additional information. 

UNITED METHODIST 

DEVELOPMENT FUND 

Ms. Nova Langston 
UNITED METHODIST DEVELOPMENT FUND 
Room 303-ID, 475 Riverside Drive 
New York, N.Y. 10115 

NAME ___________________ _ 
ADDRESS. ___________________ _ 

CITY --------- STATE _____ ZIP ----

The offering is made by Prospectus only, limited to states where the fund is exempt 
or registered . Call or write for a free prospectus and further information. (Phone 
212-870-3856.) 
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MISSION MEMO 
News and Analysis of Developments in Christian Mission 

January, 1984 

Top News Stories. The attacks by the Reader's Digest and by '~60 Mi nu t es'.' on 
National and World Councils of Churches as wel I as on the United Methodist ( 
as a major supporter of the councils was the major news story of 1983, accor 
a UM News Service year-end poll of 35 conference communicators. Second placE 
the resignation of UM Bishop James Armstrong from the episcopacy and as pre~ 
of the National Council. Tying for third place in the poll were the issues c 
ordination or appointment of homosexual clergy and a nuclear freeze. Fifth ~ 
went to the World Council of Churches' sixth assembly in Vancouver, Canada. 
place were the UM guidelines for eliminating sexist language and seventh wer 
controversies involving the Board of Global Ministries. The eighth spot wen1 
infant formula issue as represented in the boycott of Nestle Corporation pre 
Ninth was the campaign against world hunger and the tenth was the redrafted 
telecommunications proposal for the United Methodist Church. Infoserve, the 
church's toll-free telephone information service, reported an unprecedented 
of calls we re received in the Reader's Digest/ 11 60 Minutes" attacks, with a l 
majority of callers requesting factual data to use in interpreting the attac 
Runners up were the Armstrong resignation, sexist language, inquiries regarc 
ordination of homosexual clergy, and the debate over the choice of a missior 
priority. 

Honduras. A group of 150 churchwomen, including 6 United Methodists, who wer 
barred from an attempt to go to Honduras and pray at three U.S. military 
installations, have called on the Honduran government to clarify an order a~ 
"religious persons" entering the country without special permission. Of the 
100 who had been scheduled to leave from New Orleans were blocked from boarc 
their flight and never left, while the remaining 50 arrived in the capital c 
Tegucigalpa from Miami but were not allowed off the plane and had to return 
states. Among them was Ellen Kirby, of the Board of Global Ministries' Womer 
Program Division, who said the plane was met with 20 "armed military personr 
a U.S. helicopter flying above it. 11 We were given no reason for the denial c 
entry," said Ms. Kirby. At a briefing for Congressional aides, United Methoc 
Teresa Santillana of Pico Rivera, CA, said that when the New Orleans group~ 
blocked from boarding their flight they met with a Honduran official in the 
who informed them of a December 2 order by President Suazo Cordoba against 
religious persons entering the country. A week after they were barred, the 
churchwomen said the action against them by the Honduran government gave the 
movement more visibility than it would have had they merely gone to Honduras 
prayed. "The Honduran government has answered our prayers, 11 one said. 


