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lllSSION llEllO 
New and Analy i of Development in Chrl tian Mission 

November, 1982 

GBGM Meeting. The General Board of Global Ministries at its annual meeting 
October 15-22 in New York City approved a restructure plan which includes three 
program divisions (National, Women's and World) and four program departments 
(mission education and cultivation, health and welfare, mission personnel re
sources, and United Methodist Committee on Relief), an enlarged role for the 
general secretary, and increased coordination by a staff program cabinet and the 
Board's Research and Development Committee in drawing up an overall plan for 
mission . If approved by the denomination's General Council on Ministries, the 
restructure plan will begin to be implemented immediately with the hope that the 
new structure will be in place by next year's meeting. In other actions, the 
Board affirmed the right of former Tchula, Miss., mayor Eddie Carthan to a "full 
hearing and legal defense" in his current murder trial, urged United Methodists 
to engage in and support appropriate justice ministries, voted to join the United 
Presbyterian Church as a plaintiff in a lawsuit challenging the constitutionality 
of an executive order giv i ng fuller powers to the CIA and FBI, passed a statement 
supporting the rights of workers in Poland and South Africa and another on the 
invasion of Lebanon which urged an arms embargo in the area, and approved a po
sition paper on international health care ministries. The mission agency also 
authorized 1983 appropriations of $48,214,263 and approved 37 new National 
Division and 40 new World Division missionaries. It heard an update on the Nestle 
Boycott but took no action at this time. In separate actions, the Board's six 
divisions: 

Education and Cultivation Division voted to discontinue its newsletter, Mis
sioNews, in its---piesent form and to prin t i t as an insert in The Interpreter;~ 
held a seminar on institutional racism; and set priorities to be dealt with in 
1984-88. . 

Health and Welfare Ministries Divi s ion adopted the position paper on inter
national health care ministries; went on record as supporting the new GBGM 
structure; and decided to continue the Certification Council. 

National Division affirmed a commitment to "full consultation with key 
persons in annual conferences, as part of the division strategy for dealing with 
social and justice issues''; voted to oppose the Simpson-Massoli Immigration Bill 
and to communicate its opposition to the House Judiciary Committee; and celebrated 
the 60th anniversary of its Church and Community Workers program. 

UMCOR Division heard a report on Lebanon from Middle East relief executive 
J . Richard Butler; voted $2,562,007 to support projects in 42 countries; learned 
that the number of refugees sponsored by the denomination has dropped precipitously; 
and set up a search committee for a successor to Associate General Secretary 
J. Harry Haines, who will retire in 1984. 



Wo r ld Di vision named retired Bishop W. Ralph Wa r d t o serve as interim 
as sociate genera l secretary f r om January until May, 1983, whi l e a searc h fo r repl ace 
ment for reti ri ng execut ive Lois C. Mil l er is unde rway ; rec ommended that the 
Board join the Divi s ion in establishing a Min isters Reti rement Fund for the 
Methodist Church of Liberia to celebrate t he 150t h anniversary of Ameri can 
Methodism's fi rs t overseas mission; heard re por ts f r om ove r seas colleagues and 
guests from the Car ibbean and the South Pacific. 

Women's Di vi s ion. (See separate story on page 45.) 

Catholic _Bishops . The second draft of a proposed pastora l letter on war and peace 
will be discussed by the National Conference of Catholi c Bi shops at their annual 
meeting in Washington, D.C . , Nov . 15 . The 105 - page document calls for a rejection 
of nuclear war, saying that "Today the destruct ive potential of the nuclear power 
threatens the sovereignty of God over t he wor l d he has brought into being. We 
could destroy his work. 11 Addressing t he "paradox of dete rrence in the modern 
world", it notes that "as clearly unsati sfac to ry as the deterrent posture of the 
United States is from a mora l point of view , us e of nuclea r weapons by any of the 
nuclear powers would be an even greater evi 111 and li mits deter rence to the "one 
positive value it is said to have had; preve nt i ng the use of nuclear weapons in 
any form. 11 To see k a deterrent strategy , the paper opposes: any weapons which 
give credence to a first strike , such as the MX missile ; strategic planning 
which seeks a nuclea r war fighting ca pab ili ty ; any proposals which blur the dif
ference between nuclear and convent i onal weapons . It recommends : immediate, 
bilatera1 verifiable agreements t o halt the testing, production and deployment 
of new strategic systems; negoti ated bilateral deep cuts in the arsenals of both 
superpowers; a Comprehensive Test Ban Treaty ; removal by all parties of nuclear 
weapons from border areas and strengthe ning of control over tactical nuclear 
weapons. The letter was drawn up by a committee of five bishops headed by Arch
bishop Jos eph h· Bernardin of Chicago , which began work i n July, 1981; a first 
draft was sent to the bishops in June 1982 and has received 700 pages of responses 
from a wide variety of sources . The f i na l draft will be published in 1983. 

Amerasians. More than 50 Amerasi an ch il dren f r om Vietnam have entered the U.S. 
since late September when the Vi etnam and U.S . governments agreed on the move . 
All are U.S . citizens, whose father or mother has acknowledged parenthood. Church 
World Service Souther n Asia director~· Lawrence Turnipseed was among those who 
escorted the first group out of Vi etnam; a delegation headed by UMCOR executive 
~· Harry Haines was instrumental in work i ng out the release with the Vietnamese 
foreign minister. Under a new bill si gned by President Reagan in October, un
marr i ed Amerasians fathered by U.S. ci t i zens and born after 1950 in Korea, 
Thailand, Laos, Vietnam or Cambodia can apply fo r admission to the U.S . under 
a "first preference " category requiring mu ch easie r proof of their claims. They 
would requ i re U.S. sponsors; details are bei ng wo rked out wi th relief agenc t es. 
Haines ·e.stimated in August that there are 6,000 additi ona l Amerasian children 
in Saigon. 

Ecumenical Congregation. The Community of Reconciliation in Pittsburgh has become 
a congregation within four denominations: t he Disciples of Ch r ist, United Church 
of Christ, United Me t hodist, and United Presbyt erian. The 14-year-old, inter
racial , ecumenical congregation of over 200 members wa s fo rmed in 1968 during 



urban disorders in a university section of Pittsburgh and became part of the 
University and City Ministries. It is traditionally co - pasto red by a black man 
and a white woman; the Rev. Gail King i s currently the pastor. The congregation 
has also been supported by American Baptists and Episcopalians. 

General Conference. St. Louis has been chosen as the si te of the 1988 Gene ral 
Conference of the United Methodist Church. The sessions to be held April 26-
May 6 of that year will take place at the Alfonso J. Cervantes Convention and 
Exhibition Center, opened in 1977. An adjourned session of the UMC General 
Conference was held in the Missouri city in 1970. Othe r South Central Jurisdic
tion sites considered for the approximately 1,000 delegate meeting were Kansas 
City, Tulsa, and Oklahoma City .... The Commission on the General Conference has 
also been working on arrangements for the 1984 session, to be held in Baltimore 
and celebrating the bicentennial of organized Methodism in the U.S. The Daily 
Christian Advocate will again be edited by Roger 1_. Burgess of the UM Publishing 
House with curtailed coverage and increased subscription prices for the public . 
. . . In other plans for the bicentennial celebration being made by a committee 
representing five Methodist denominations, a number of planned actions include 
a commission on Pan-Methodist Cooperation, a national gathering of missional and 
social leadership of the churches, a tour t o England, and pushing for a special 
commemorative U.S. stamp. 

Deaths. Bishop James 1_. Cummings, 55, first vice-president of the National Council 
of Churches and presiding bishop of the Ninth Episcopal District of the Christian 
Methodist Episcopal Church, died suddenly Oct . 3 at his Los Angeles home ... . Faye 
Lovern, wife of retired UM bishop J. Chess Lovern, died Oct. 12 in Ft. Worth-, ~ 
Texas, after a long illness .... Frank Northam, 68, Geneva Secretary of the World 
Methodist Council since 1976 and before that chief financial officer of the World 
Council of Churches for 29 years, died Sept. 19 in Geneva .... Lottie _ti. Spessard, 
91, a retired E.U.B. missionary nurse, died June 3. A nurse in the Philippines 
for 34 years, she remained in hiding in the mountains there 1n World War II until 
the Americans arrived and then served as a nurse with the guerrillas, the only 
woman and with few medicines and improvised treatments. 

Board Personnel. A number of GBGM appointments and promotions were announced at 
the annual meeting. They include: Rev. Fred Allen, field representative in urban 
ministries, National Division; Lanning Abramson, systems analyst for the board; 
Elaine C. Chambers, travel coordinator for the Board; Merwin Donahue, a field 
representative, Finance and Field Service, National Division; Beth Heisey, project 
officer for UMCOR; Russell Harris, executive secretary, Church Development, National 
Division; Robert Harman, planning director, Board; Joyce y_. Hamlin, executive 
secretary for Public Policy ·; Women's Division; Mary Hetrich, EDP manager, Board ; 
Margery 1_. Mayer, Executive secretary, Southern Asia, World Division; Ellen Kirby, 
executive secretary for Planning and Coordination, Women's Di vi sion; Jira Mizuno, 
assistant general secretary, Asia/Pacific, World Divis i on; Raul QuintanTTla, field 
representative, finance and field service , National Di vision; Keith Rae, executive 
secretary, Church De~elopment and Renewal, World Divis i on; Mi chael G~ivas, plan
Ning Associate, National Division; William -T. Robinson , executive secretary, con
gregational development, National Division;- Cherryetta Williams , Ombudsperson, 
Board. 



NWO. Charles E. Brewste r , managing editor of New World Outlook and a staff 
member for 16 years , has resigned to become pastor of First United Presbyterian 
Church in Forest Hi ll s , New York City. He will serve as a contributing editor 
on a part-time basis . . . . George ~· Daniels, former Director of Interpretive 
Services and editor of MissioNews, had been named executive editor of NWO and 
associate director of the Editorial Group for ECO. He i s succeeded as Director 
of Interpretive Services by Charles Lerrigo, a writer/producer for ECO .... 
Arthur J. Moore continues as editor of NWO and director of the Editorial Group. 

Homosexuals. A constituting convention for an organization tentatively called 
the North American Lesbian/Gay Religious Congress has been set for Atlanta, 
Nov. 11-14. The planning committee includes representatives of Lutheran, 
Orthodox, Roman Catholic, United Church of Christ, Pentecostal, Evangelical, 
Unitarian Universalist, Jewish, Metropolitan Community Churches, and United 
Methodist groups .... Affirmation, the UM gay and lesbian caucus, was labelled a 
largely white organization that "is likely to remain so" at its Fall meeting in 
Boston by a white social worker studying at Episcopal Divinity School. In other 
actions, three task forces worked on plans for the 1984 General Conference, 
relating to the general church, and relating to the local church/annual conference. 

Personalia. Rev. Marvin Abrams, pastor of the Native American UM Church in Los 
Angeles, has been elected chairperson of the denomination's Native American 
International Caucus . . .. Former President Jimmy Carter has begun his tenure as a 
distinguished professor at UM-related Emory University in Atlanta ... Rev. Curtis 
Chambers, general secretary of the UM General Commission on Communication, has 
announced that he will end his service in that post by the end of 1984. Under 
the denomination's 12-year rule, he would be eligible to remain through 1985 . 
.. Rev. Carol Matteson Co x, pastor of Fordham UMC, Bron x, N.Y., will be the 1984 
preacher on the UM segment of the Protestant Hour radio program. She will be 
the first UM woman on the program ... Dr. Archie R. Crouch, retired United Pres
byterian mission executive, is directing a project at the Robert E. Speer Library 
of Princeton Theological Seminary to produce a guide on resources related to the 
Christian mission in China ... Lois M. Dauway, secretary in the GBGM Office of 
Missionary Personnel, has been named Assistant General Secretary for the Commis
sion on Justice, Liberation and Human Fulfillment of the National Council of 
Churches .. . Teo ~. Engstron, chief executive officer of U.S. operations, has 
been named international president of World Vision ... Doris Franklin, an Indian 
journalist and contributer to this magazine who has been serving as a person in 
mission with ECO in New York for the past year, returns to India at the end of 
November to become editor of The Indian Witness and to work with the Lucknow 
Publishing House ... The 1983 Upper Room Citation has been given to the Rev. 
Alexander Kuum, 82, superintendent emeritus of the Methodist Church in Estonia. 
The award, presented in Talinn, capital of the Baltic republic in the Soviet 
Union, was given early to coincide with the 75th anniversary of Estonian Methodism . 
. . Or . Wolfgang Roth, professor of Old Testament Interpretation, has been named 
dean and academic vice-president of Garrett-Evangelical Theological Seminary, 
Evanston, Illinois . . . Rev. Emmanuel Y. Wu has been elected to a second two-year 
term as President of the Methodist Church of the Republic of China at its annual 
conference in Taipei, Taiwan. 



~EDITORIALS OJ 
HOPE OR FEAR? 

It has become a truism to say that the 
outcome of the 1982 elections wi 11 be 
decided by which of two emotions
hope or fear-has the upper hand with 
the voters. In this case, hope for the 
economy and its improvement will 
benefit the Republicans while fear over 
the loss of jobs and a worsening 
economy is thought to aid the Demo
crats . 

This is written before the election 
resu Its are known so we can safely leave 
the interpretations of those resu Its to 
others. What interests us here is the 
interp lay of those two feelings, hope 
and fear, and how they affect the voter. 
Most particularly, the Christian voter . 

Clearly, from an eschatological per
spective, the Christian has hope and 
triumphs over fear. We live in hope. 

Does this then mean that the Christian 
voter should pull the lever for the 
Republican candidate this month? Put 
that bluntly, even Reagan supporters 
will find the question slightly absu rd but 
there is a nagging grain of truth in the 
question . To take the opposite side, 
surely no person of good will (let alone a 
Christian) could wish to make things 
worse simp ly to demonstrate the cor
rectness of one's position . 

What we have here, summed up in 
these two code words, are the two basic 
political attitudes usually labeled as 
liberal and conservative . To make it 
more confusing, the labels are switched 
in this election: usually, it is the 
Democrats who run as the party of 
hope; the Republicans, as the party of 
caution . 

How did this change come about? 
Partly , it is the desire for change. Every 
economy in the world , from the most 
free market-oriented to the most state
controlled , is in trouble. The only 
choice the citizen has, where he or she 
has any choice at all , is to vote out 
whoever is in and replace them with the 
opposition. Thus, France, Greece and 
Spain vote Socialist while West Ger
many and Great Britain turn the Social
ists out. 

Real radicals would say that this 
simply shows the false alternatives of 
the democratic process but most people 
are not radi cals (except in extreme 
situations) . As much as we respect many 

Christian radicals , we doubt that most 
Christians are radicals most of the time 
nor, despite the reproaches of the more 
judgmental radicals , does this mean 
that they are fai led Christians. 

To rewrite Gilbert and Sullivan in 
" Iolanthe," we suspect that nature has 
contrived that " every boy or girl born 
alive is both a little liberal and a little 
conservative" and that this is not a bad 
thing. 

In religion , we talk about the necessi
ty of both the " priestly" and the 
" prophetic" functions in the Church. In 
politics, the same needs are apparent. 
The problems arise when the two 
functions are confused. Many analysts 
think that liberals began to lose political 
cred i bi I ity when they refused to choose 
between competing claims for govern
ment services and funding in the hope 
that an ever-expanding economy wou Id 
pay for everything without pain. The 
present conserva ti ve administration 
seems to be making the same error in 
reverse and wiping out programs (ex
cept for the mi li tary) without discrimi
nation in the hope that something wi 11 

turn up for all those millions suddenly 
cast adrift. 

In both cases, idelogy has overr idden 
political good sense . If conservatives 
have had any good effect, it is to force 
libera ls to justify both the need and the 
effect of government programs. On the 
other side, liberals must point out to 
conservatives what certai n programs 
have done. Whatever their flaws, food 
stamps have red uced starvation in th is 
country, civil ri ghts laws have begun to 
wipe out the inequality which contra
dicted thi s country's purpose, etc . 

This is not a struggle likely to be 
resolved within history, according to 
traditional Christian belief. Those who 
believe in either the earthly paradise or 
catastrophe fa ll on one side or the other 
of the tension with which we must 
continually struggle . 

BLOODY STALEMATE IN 
CENTRAL AMERICA 

Developments in the Midd le East and 
other parts of the world have tended to 
divert U.S. media and public attention 
from Centra l America . Part of this may 
have been wishful thinking, hoping that 

the situation there would simply go 
away. 

Wei I, no such I uck. If anythi ng, the 
political situation in the whole region 
has gotten worse and will continue to 
deteriorate even further unless the U .S. 
government changes its policy . 

In El Salvador, the army and the rebel 
forces have achieved a bloody stale
mate . Thi s is now so apparent to al I sides 
that there are indications that the U.S. 
has been encouraging a negotiated 
settlement . Even this prospect was 
unnerving enough to someone (the 
extreme right, presumably) to kidnap 
and probab ly murder the top represen
tatives of the opposition courageous 
and foo lhardy enough still to be living in 
El Sa lvador. Th is should guarantee that 
the killing will go on for a while longer. 

In Guatemala a religiou s dimension 
reminiscent of Northern Ireland has 
been added. General Rios Montt, in
stalled as president in the last coup, is a 
born-again Christian and has been 
loudly championed by the religious 
right in the U.S . Meanwhile, his army 
carries on a " pacification" campaign 
against Ind ians which approaches the 
genocidal . Catholic priests and nuns are 
considered " pro-guerrilla" by the army 
and Protestant Fundamentali sts are con
sidered " pro-army" by the guerrillas. 

The U.S . meanwh i le continues its 
campaign of harassment against the 
government of Nicaragua. Disregarding 
all efforts at mediation by such nations 
as Mexico and Venezuela , the Reagan 
administration continues militarizing 
Honduras as its proxy against Nicara
gua. There are signs that we would also 
like Costa Rica to become invo lved , at 
least on the ·propaganda level . The U .S. 
government keeps insisting , even 
though not so loudly as w hen it first took 
office, that the whole thing is a Commu
nist plot hatched in Moscow and 
Havana and that local conditions have 
very little to do with anything. 

Thi s is plain nonsense but if nonsense 
is kept up long enough , it can be forced 
into existence . If we keep telling people 
that their aspirations are Communist, 
they may begin to believe us. So much 
for realpoliti c. 

In the meantime, people are suffering 
and dying and we are part of the cause . 
We may not be able by ourselves to 
bring about a solution but we can 
certainly stop compounding the prob
lem . 



RELIGION 
IN THE PEOPLE'S REPUBLIC OF CHINA: 

THE LlffilTS OF TOLERATION 
P. Richord Bohr 

Since 1980 remarkable stories of the by Christmas Day of 1981, over 5,000 
revival of public worship in the Chinese Catholics attended service at 

People's Republic of China (PRC) have the recently reopened Church of the 
appeared in the Chinese press. In the Immaculate Conception in Peking. 
month of January, 1982, alone, arti- They heard Bishop Michael Fu Tie-
cles in China' s newspapers told of shan, who holds office without Vati-
thousands of Buddhist faithful in Pek- can approval , exhort them to be good 
ing celebrating the Buddha's birthday Catholics as well as patriotic Chinese. 
by washing his image, of monks and Also on Christmas Eve, 400 Protestants 
nuns being received into holy orders overflowed Peking's tiny Rice Market 
on Mount Wutai, and of young men Church . There, in the light of a 
becoming novices in temples that Christmas tree decorated by tiny Ian-
were used as storehouses during the terns, choirs from two churches joined 
Cultural Revolution. The government to sing the Messiah in Chinese. In 
also announced that it had invested Nanjing, at the newly reopened Prot-
thirteen million dollars in the food- estant seminary, students celebrated 
stuffs industry of northwestern Ningxia the Christmas season with a play 
province to serve the dietary needs of called Emmanuel . 
the region ' s Chinese Muslims. The reemergence of religion in 

But nowhere is the resurgence of China is only the latest phase of a 
religious life more dramatic than in stormy history. At times religion has 
China's Christian community . By the been tolerated ; at others, harshly 
time of the Communist victory in repressed . This pendulum pattern 
1949, nearly four million Catholics provokes three questions about the 
and Protestants were worshipping in present liberal phase. What are the 
Chinese churches. Thirty years later, reasons for the current religious 
in 1979, only a handful of Chinese reawakening? What characterizes the 
Christians worshipped in public. But government's policy of religious toler-
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ation? What is the future of church
state relations? 

China Before Communism 

The PRC' s present pol icy of religious 
toleration represents a return to the 
time-honored Chinese practice of 
church-state relations: As long as a 
religion did not threaten state security, 
it was usually tolerated by a watchful 
government. This was true even 
though many of China's institutional 
religions-Buddhism, Islam, Judaism, 
and Christianity-were imported , 
from the second century A.O. on. 
From time to time, however, when 
these faiths offered notions of virtuous 
government and distributive justice 
that inspired their devotees to seek the 
overthrow of a dynasty, the court 
moved quickly to suppress them. 

While suspicious of religion gen
erally, the emperors were particularly 
wary of Christianity , which they 
viewed as potentially subversive . 
Roman Catholicism took root in China 
in the sixteenth and seventeenth cen
turies because Matteo Ricci and other 



Jesuits were attuned to Chinese culture 
and made an effort to explain Chris
tianity in Chinese terms. (This was the 
third attempt to convert the Chinese to 
Christianity . Earlier missions in the 
eighth , ninth and thirteenth centuries 
had failed.) By the nineteenth century, 
the imperial government and many in 
the Chinese upper classes turned 
against what they called the Christian 
intrusion into China. They perceived 
the faith as integral to the Western 
effort to dominate China . Moreover, 
they viewed Christianity as a threat to 
social relations and the authoritarian, 
hierarchical , and communal values 
which underlay them . As a result, a 
number of anti-Christian incidents 
erupted. In response, Britain, France, 
Prussia, and the United States includ
ed in the " unequal treaties," exacted 
in 1858, clauses guaranteeing official 
toleration of Christianity as well as 
protection of missionaries and their 
Chinese converts. These provisions 
served to further inflame Chinese 
anti-Christian sentiment. 

Despite this atmosphere of hostility, 
some Chinese were receptive to 
Christianity. This was particularly true 
of reform-minded intellectuals who, in 
their effort to modernize China along 
Western lines during the late nine
teenth century, became interested in 
the faith . They thought it held the key 
to the West' s dynamic philosophy and 
material power and that it would serve 
as the basis of the social and moral 
reform needed to create a strong new 
China. Hence, they welcomed the 
missionaries ' efforts to introduce 
Christianity, to build hospitals , 
schools, and colleges, and to promote 
science and technology, women's 
rights, and democratic institutions. 

Although Christians never num
bered more than one per cent of 
China's population, they were enor
mously influential in the country's 
modern development. In 1911 
China's last emperor was overthrown 
by the followers of Dr. Sun Yat-Sen, a 
Protestant trained in mission schools . 
During the next four decades China 
and Christianity became closely 
linked as missionaries and Chinese 
Christians worked hard to transform 
China in the West's image. In the 
Nationalist period (1927-49) under the 
rule of Generalissimo and Madame 
Chiang Kai-Shek-both Christians
much of the leadership elite were 
Western-trained Chinese who leaned 
heavily on missionary institutions and 
foreign Christian good wi 11. 

By 1949 there were an estimated 

''The present 
policy of religious 

toleration represents 
a return to the 
time-honored 

Chinese practice 
of church-state 

relations.'' 

(Opposite page) Sunday service at Dongshan Protestant Church in Guangzhou. (Below) 
Buddhist women at prayer, Fujian Province. 
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''The triols 
of the Culturol 

Revolution were 
osourceof 

spirituol growth 
for the Chinese 

church.'' 

Worshippers 
at a mass 

in the Shishi 
Catholic Cathedral 

in Guangzhou. 

750,000 Chinese Protestants and 130 
denominations under the tutelage of 
some 8,000 missionaries. Most of 
them were concentrated in urban 
areas and educated in 240 secondary 
schools, 44 theological institutions, 
and 13 universities for positions of 
power in the Chinese elite. There were 
some 3,275 ,000 Chinese Catholics 
li v ing in c ities and villages . They were 
shepherded by 2,090 foreign and 
2,698 Chinese priests and trained in 
2, 071 pri mary schools, 189 secondary 
schools, and three universi ties. 

Christianity Under Mao 

When the Communists defeated the 
Nationali sts in 1949, Mao Zedong 
declared that China had "stood up" 
against the " imperialistic" domination 
of the West and the " feudal " authori
tarianism of traditional China. To the 
new Communist government, religion 
was one of the " four thick ropes" 
binding China' s peasants to the feudal 
past. Taoi sm and Buddhism, and the 
many forms of popular religion which 
fused elements of both , were seen as 
having the pre-scientific world views 
that kept peasants " subservient" to the 
landlord-official ruling c lass. Chris
tianity was criti c ized both for its role in 
the discredi ted Nationalist regime and 
for keeping Chinese Christians depen
dent on the foreigners' cultural " impe
rialism" and " bourgeois" thinking. 
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Although Communists disparaged 
religion , they initially were willing to 
tolerate its practice. They subscribed 
to the Marxist dictum that religion 
would eventuall y dissipate as material 
conditions improved under socialism, 
and as education in scientific material 
ism was extended . Mao himself was 
insistent that religious toleration be 
guaranteed by constitutional provi
sion . He wanted to avoid the disaffec
tion of the millions of adherents of 
Islam and Buddhism living in China, 
and was eager to form a " united front" 
of all social groups building a strong, 
self-reliant socialist China. As a result, 
the right of " free" religious expression 
was included in the state constitution 
of 1954. 

This right, however, was extended 
to Chinese Chri stians only if they freed 
themselves of alleged foreign domina
tion and became self-reliant and patri
otic . By the end of 1952 foreign 
missionaries, accused of being 
"agents of imperialism, " had either 
been expelled or imprisoned . The 
government took control of all 
church-owned property . Although 
some Christians opposed any accom
modation with the Marxist govern
ment, many were wi 11 i ng to work 
within a Marxist ·structure and were 
eager to demonstrate that Chinese 
Christians, too, had " stood up.11 Still , 
even the early relationship between 
church and state under Communism 
was uneasy. 

During the early and middle 1950s, 
Christians tried to work out a modus 
vivendi with the regime and disentan
gle Christianity from Western " imperi
alism. " The Protestants established the 
Three-Self Patriotic Association and 
the Catholics the National Catholic 
Patriotic Association. These national 
church structures were responsible for 
fostering the " Three Self" principle of 
self-governance, self-support, and 
self-propagation . They worked with 
the Religious Affairs Bureau , an arm of 
both the government's State Counci I 
and the Communist Party's United 
Front Work Department. Chinese 
Christian leaders stressed that love of 
country was integral to love of church . 
They carried on seminary education, 
ordinations, baptisms, publication , 
and evangelism . Increasingly, they 
congregated in private homes as 
church property was nationalized and 
as Protestant congregations were con
solidated in the effort to achieve 
interdenominational un ity . They 
derived sel f-support from rental in
come on church property, member 



contributions, church-operated smal I 
industries and farms, and even govern
ment subsidies. Catholics established 
political independence of papal au
thority, and claimed an apostolic 
succession which connects them to 
the original church. (Hence, they are 
Chinese-not Roman-Catholics. ) 

Despite the efforts of many Christian 
leaders to avoid confrontation with the 
Party and government, church-state 
relations became increasingly strained 
by the late 1950s. Christians came 
under ideological attack in the anti
rightist campaign after 1957 and the 
" socialist education" movement of 
the early 1960s. Mao's mobilization of 
the entire population for a " Great 
Leap" into economic modernization 
left Christians with little time for 
corporate worship. 

Church-state relations were com
pletely destroyed with the advent of 
the Cultural Revolution in 1966. Dur
ing this period , thousands of youthful 
Red Guards sought to eradicate reli
gion by destroying mosques, temples, 
and churches. Christianity, labeled a 
foreign faith, was especially hard-hit. 
Radicals accused it of enslaving Chi-

nese to backward , " bourgeois" atti
tudes which opposed permanent-class 
struggle. The Red Guards dismantled 
the government's Religious Affairs 
Bureau , burned Bibles, and smashed 
priceless religious art. They banned 
public worship and theological edu
cation, and tortured, imprisoned , and 
ki I led clergy and laity. As never 
before, Christians were driven into 
clandestine worship in a myriad of 
house fellowships . 

A Source of Spiritual Growth 

But the trials of the Cultural Revolu
tion apparently were a source of 
spiritual growth for the Chinese 
church. Both Protestants and Catho
lics claim that they acquired a deep 
understanding of poverty and suffer
ing, patience and faithfulness, which 
they associate with the original New 
Testament experience, during this 
period . As the government reinstated a 
policy of religious toleration as one 
way of garnering public support, 
Christians emerged from their ordeal 
with new self-confidence and vitali
ty-and with their numbers expanded 
beyond what they were in 1949. 

Signs of Christian revival we re 
evident by the end of 1979. With 
government help, churches started to 
reopen. Clergy and lay workers began 
returning from factories, labor camps, 
and prison eel Is to resume such 
pastoral duties as preaching, conduct
ing worship in churches and homes 
(used when churches are not avail
able) , officiating at weddings, funer
als, memorials, and thanksgiving se r
vices, teaching Bible classes, and 
visiting the sick and the elderly . By the 
beginning of 1982 , thousands of 
Christians had emerged from private 
worship to profess their faith in the 
open . About one-third of them are 
young people, while another third are 
new believers. 

The Protestant church has been 
active in reinstating YMCA and YWCA 
programs. The church has also re
sumed publication of catechisms, de
votional tracts, and hymnals and by 
the end of 1980 it had printed nearly 
half a million copies of the 1919 Union 
version of the Bible, and was project
ing that before too long enough Bibles 
will be printed for all those who want 
them . It has also undertaken sponsor-
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Overflow worshippers at Shanghai's Grace Church. 

ship of a new vernacular Bible trans- 20,000 Catholics participated in a 
lation in simplified characters . The pilgrimage to a shrine just outside of 
Protestant bimonthly magazine, Tian Shanghai. Increasi ng numbers of 
Feng (Heavenly Wind), which con- Catholics are also requesting the sa-
tains sermons, Bible studies, devo- craments . Confession and Bible study 
lions, and church news, is being have been reinstituted . Catholic theo-
published once again . logical education, which has been 

In February 1981 the Protestant carried out on a private tutorial basis, 
Nanjing Union Theological Seminary, will soon be formalized with the 
which was closed down during the opening of Catholic seminaries in 
Cultural Revolution , was reopened . Peking and Shanghai . The Catholic 
An entering class of 51 seminarians journal, The Chinese Catholic Church, 
(including 22 women) was chosen has also resumed publication. 
from among a thousand applicants . The Protestant Three-Self Associa-
from al I over the country. (A total ti on and the Chinese Catholic Patriotic 
enrollment of 150 was anticipated for Association , which were set up in the 
1982). Supported by their home con- 1950s, have recently been revived 
gregations or by seminary scholar- with offices at the national , provincial , 
ships, these future Christian leaders and local levels. The mission of these 
pursue a four-year course which in- organizations is to guide the resur-
cludes Bible study, systematic theolo- gence of public worship and assure 
gy, history of the church and church that Chinese Christianity is both Chi-
doctrine, pastoral care, Greek, He- nese and Christian . The Protestant 
brew, and English. (They are not Three-Self Association is responsible 
required to study Marxism-Leninism.) for relations between the church and 
The seminary also administers a cor- the authorities . A parallel organiza-
respondence course to some 30,000 tion, the China Christian Council , 
lay leaders around the country. Under oversees congregational ministry, pas-
the presidency of former Anglican toral and leadership training, doctrinal 
Bishop K. H. Ting, a faculty of 16 and liturgical issues, and the manage-
professors is attempting to develop a ment of church properties. The Cath-
Chinese theological perspective as olics have a similar dual structure. 
well as a Chinese style of liturgy and Despite the visibility of this resur-
hymnody. gence of religious activity, the number 

The Chinese Catholic church has of religious believers relative to the 
also taken advantage of the new population is sma ll. Yet the cumula-
religious openness . Cathedrals have tive effect of the recent changes in 
reopened, with religious objects sold government policy and the response of 
to responsive crowds outside. Some Christians is one of the most striking 
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developments in post-Mao China. 
This liberalization has occurred in the 
face of resistance, covert and other
wise, by lower-level officials respon
sible for ideological orthodoxy and 
public order. But that fact has not 
negated the lengths to which the 
government has gone to garner public 
support and the vigor and confidence 
with which Christians have seized this 
latest opportunity to profess their 
beliefs openly. 

What Are the Limits of Toleration? 

There is no guarantee, however, 
that the current climate will continue 
indefinitely. There are several trip
wires which, if pulled, could bring 
renewed government controls and a 
narrowing of the limits of toleration . 

The one most easily identified is the 
fall of the current reform-minded 
leadership, which has stressed eco
nomic growth through appeals to 
individual interests, including reli
gious belief. But such a political 
development seems unlikely. 

A more immediate danger to the 
church comes from within the very 
regime that freed it from oppression. 
Orthodox elements are trying to find 
issues-literary expression, for exam
ple-with which to chip away at the 
reform package of Deng Xiaoping. As 
a result, Deng and his colleagues have 
had to take back some of the freedoms 
they granted earlier in order to pre
serve their power and the integrity of 
their economic program. Continued 
growth of the church is by no means 
assured . If church divisions are not 
resolved, if foreign churches are per
ceived to be interfering with Chinese 
church affairs, or if the church and 
state reach a stage of open rivalry, the 
anti-Deng officials who are against 
religious toleration will have the am
munition they need to force the 
leadership to restrict church activity. 

Ending Church Division 

Ever si nee 1949, there has been 
divided opinion within both Protestant 
and Catholic churches over how best 
to preserve their existence. The leaders 
of the Protestant Three-Self Movement 
and the Catholic Patriotic Association 
have tried to insure the survival of 
Christianity by cooperating with the 
powers that be. But there are many 
Christians (how many is difficult to 
judge) who refuse to reach any ac
commodation with the government. 

The Protestant Three-Self Move-



ment and Catholic Patriotic Associa
tion have offered the hand of reconcili
ation to their more anti-Communist 
fellows (sometimes called " hou se 
Christians") in order to bring them into 
the patriotic structure. This effort has 
met with some success-many w ho 
went underground during the perse
cution of the Cultural Revolution are 
returning to public worship . But there 
continue to be holdouts, and govern
ment control over religious activities 
may intensify if the " patriotic " 
churches are not able to convince all 
Christians to return to the fold . 

Foreign Interference 

Complicating the reconciliation of 
church and state is the issue of foreign 
interference. Church independence 
from foreign control was the govern
ment's condition for religious tolera
tion before the Cultural Revolution 
and remains so today. Orthodox offi
cials of the Party fear that some foreign 
Christian institutions have not shed 
their past "imperialist" nature. If 
sufficient evidence accumulates to 
validate this suspicion, increased re
strictions are I ikely. 

The main problem faced by the 
Protestants is that of foreigners who 
champion the cause of " house Chris
tians ." Some conservative Christians 
outside China assume that Chinese 
who do not worship openly are 
opposed to the Three-Self leadership. 
(In fact, many Christians in the Three
Self Movement still have to worship in 
homes because church buildings are 
not available.) The non-public Chris
tians are the targets of the current Bible 
"smuggling" efforts that captured 
world head Ii nes in 1 981. Some 
foreigners have also criticized the 
Three-Self Movement and praised 
"house" Christians. The Three-Self 
leadership is concerned that these 
activities may jeopardize its efforts to 
heal old wounds. 

Foreign interference is a more seri
ous problem for the Chinese Catholics 
because the Vatican has never ren
ounced its authority over the Chinese 
church , especially in the appointment 
of bishops. In asserting their indepen
dence from Rome, Chinese Catholics 
accuse the Vatican of refusing to train a 
Chinese leadership (in 1949 only thirty 
bishops out of 145 were Chinese) and 
ofopposing the Chinese Revolution by 
still maintaining diplomatic ties with 
Taiwan . The Patriotic Association in
sists that the fifty-plus bishops elected 
and consecrated since 1958 have the 

apostolic legitimacy to constitute the 
highest ecclesiastical and sacramental 
authority. 

Hopes for an end to thi s sta lemate 
were rai sed in February 1981 w hen 
Pope John Paul II issued a greeting to 
Catholics in the PRC and affirmed their 
right to be both Catholic and Chinese . 
Five months later, the Pontiff tried to 

''Fis mony os 
o million young 
people ore now 

publicly 
attending 
Christion 
worship 

services.'' 

accelerate reconciliation by appoint
ing Bishop Deng Yiming to be Arch
bishop of Guangdong province. Ini
tially, Deng seemed to be the ideal 
bridge over the schism since, for 
complex reasons, he was recognized 
by both the Chinese Catholic Church 
and the Vatican . Yet these hopes were 
soon dashed. Shortly after Deng's 
appointment, on July 1 5, 1981 , the 
Chinese bishops declared that the 
Pope had " encroached on the so
vereignty of the Chinese church. " 

Clearly, the Chinese Catholic lead
ership in China is willing to hold the 
line on perceived Vatican interfer
ence, even if it means forsaking 
renewed ties with Rome. But some 
Chinese Catholics remain loyal to the 
Pope and the " patriotic" Catholic 
church is hard pressed to f ind grounds 
for reconciliation with them. 

Political Rivalry 

Some Christian leaders are already 
beginning to face the issue of the 
church's role in the country's political 
life. -Bishop Ting wrote in 1981 that 
"Our patriotism is not without a 
prophetic and critical character. It 
does not mean blind praise for every
thing in our motherland ." As early as 
1980, Ting and others objected to the 

fact that the article of the 1978 
constitution that protects freedom of 
religious belief also guarantees the 
right to propagate atheism. The draft of 
a constitutional revision, issued in 
April 1982, suggests they may succeed 
in changing that provision. Whether 
success will embolden the churches to 
go further and comment on the merits 
of government poli cies remains to be 
seen. Church-state relations could 
sour if the church decides to play a 
more active role in Chinese society 
and politics . 

The church offers the state a chal
lenge of another sort. The regime's 
limits of toleration may narrow signifi 
cant ly if public worship continues to 
attract great numbers of people, espe
cially the young who make up some 
sixty -five percent of China 's one 
billion people. Increasingly critical of 
Marxist materialism, they are search
ing for spiritual fulfillment. Even the 
offi ci al newspaper, The People 's 
Daily, recently offered the following 
explanation for this situation: " After 
ten years of turmoil many young 
people find their old political and 
moral be liefs shattered, with new 
concepts yet to take their place As a 
result, they feel empty spiritually and 
they waver in misery ." 

As many as a million young people 
are now publicly attend_i ng Christian 
worship services. Government and 
party organs have recentl y stepped up 
their warnings that religion must not be 
allowed to attract too many disillu
sioned youth. These warnings extend 
to the thirty-nine mil l ion Party mem
bers, some of whom have been 
accused of becoming interested in 
religion. 

The swel ling of church ranks by 
young people offers the church an 
opportunity for expansion. At the same 
time, it poses the greatest potential 
danger to the church's relations with 
the state. For in its efforts to meet the 
spiritual needs of the youth, the church 
may appear to encroach on the state's 
prerogative of ideological control . 
Shou Id Christianity offer attractive 
alternatives to Marxist materialism, 
the limits of toleration may prove very 
narrow indeed . • 

Paul Richard Bohr is executive director 
of the Midwest China center in St. Paul , 
Minnesota. He is the author of Famine in 
China and the Missionary and the forth
coming The Politics of the Heavenly 
Kingdom . Thi s arti c le is adapted from a 
longer essay distributed by the China 
Council of the Asia Society. 
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RICHARD STEELE: 
A CHRISTIAN CONSCIENCE 
IN SOUTH AFRICA 
Steven Belling 

In some parts of the world it takes 
uncommon courage to stand up and 

live a Christian life. South Africa is one 
of those places. Sti 11, there wi 11 always 
be some people who will stand up for 
what is right. Richard Steele is one of 
them. 

South Africa's racist policy of apart
heid has been roundly condemned by 
most of the civi Ii zed world, yet it 
continues to exist as strong as ever. In a 
country of 26 million people, more 
than 21 million are black, but the 
government is white and elected only 
by whites . Only 13% of the land is 
al located to blacks. These "home
lands" are considered the only legal 
place of residence for blacks. Blacks 
who live in urban "white" areas are 
considered only temporary residents 
even though they may have been born 
there. They may be sent back to their 
tribal homeland at any time. 

Amidst this overt racism live four 
and a half million whites, 98 percent of 
whom are totally in favor of the status 
quo. And why not? They are by law 
superior to the vast majority of the 
country's population. Recently, how
ever, a small but significant crack has 
appeared and begun to grow in the 
wall of the white minority. 

Richard Steele is a young, white 
Baptist who grew up just outside of 
Johannesburg. On February 23, 1981 
Richard was released from a military 
jail, after being imprisoned for a year, 
for refusing to serve in the South 
African Defense Force. Military ser
vice is mandatory for all white males. 
There is no such thing as conscientious 
objector status. Each year more than 
100 young whites flee the country 
rather than serve in the military. Prior 
to 1978 no one ever stayed to oppose 
the military requirement. Richard 
stayed . It was a matter of Christian 
integrity. He could not kill for apart
heid. His conscience would not allow 
it. But this position was not an easy one 
for him to come to. 

Last Grave at Dimbaze 

Mi I itary registration is at 15 and right 
in the high school classroom. Richard 
would have gone into the military at 
17, like his classmates, except that he 
was accepted as a Rotary exchange 
student to the United States. After 
arriving and studying in upstate New 
York for some months Richard went 
one night to see the film "Last Grave at 
Dimbaze. " The film deals rather ex
plicitly with the oppression of the 
black majority in South Africa. Richard 
was shocked. The film showed a South 
Africa he did not know. Being white 
and middle class, he did not have any 
experience of what the film was 
portraying. This was the seed of his 
" consciousness raising." 

His Christian faith deepened to the 
point where he realized that the 
continuity in his life must be his faith. 
Richard began to understand that 
while he was taught beautifu I religious 

''He could 
not kill for 

apartheid.'' 

truths in church bac·k home, there was 
zero application of those truths to 
society. 

Richard knew that to be true to his 
convictions when he returned to South 
Africa, he would have to live his life 
according to the teachings of the 
Gospels, meaning he would have to 
oppose apartheid. He knew that he 
could speak out on many issues, but 
that would be only so much ethereal 
talk. Military service on the other hand 
was an issue to come directly in 
contact with his life. He decided he 
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would refuse to se rve. 
When he returned to South Africa he 

found that the only people at all wi I ling 
to take up the issue of conscientious 
objection were some of those in the 
churches , but their voices were 
muted . The political student move
ment did not address the issue at all . 
Richard stood virtually alone. 

What Banning Means 

Generally few whites are prepared 
to be in solidarity with the blacks. 
Those who do are " banned. " Banning 
is a peculiar South African practice 
where the Minister of Justice, acting 
solely on his own discretion , can ban 
publications, organizations and even 
people--virtually putting a person 
under house arrest for five years or 
longer. A banned person cannot be 
quoted in the media for any reason and 
cannot meet with more than one other 
person at a time. 1500 people have 
been banned since 1960. In 1977, in a 
sweeping move, the government 
banned 18 black consciousness 
groups as well as the interracial 
Christian Institute and its leader , 
Beyers Naude. 

The Christian Institute started with 
the aim of changing the climate of 
opinion on racial issues among whites, 
especially among the churches. But 
Naude finally conceded this was a 
hopeless task and concentrated in
stead on supporting black initiatives 
for change. He saw himself, as Richard 
would later, responding to Christian 
imperatives, but the government saw 
him crossing the invisible line between 
a liberal dissenter and a radical threat. 
The authorities responded accord
ingly, banning Naude and the Chris
tian Institute. Normally a ban achieves 
its intended effect, but Naude has 
continued to do pastoral counsel
ing-one person at a time. 

Richard took his stand knowing full 
well that he could be banned like 
Naude and hundreds of others, or 
imprisoned, or banished to some 
obscure part of the country (since 
1960, 161 people have been ban
ished). Still, with very little support 
and in the face of the possible dire 
consequences, Richard informed the 
government that he had no intention of 
serving in the military. 

Those at the highest levels of the 
Baptist church told him that it was his 
Christian duty to serve . His parents, 
mainstream South Africans, at first did 
not understand his position. Later, 
after personally grappling with the 

issue, they accepted and supported 
Richard; people change. In spite of 
everything, Richard stuck to his prin
ciples. 

Christian Principles 

At his trial , Richard said he was 
taking a stand not only because of 
individual integrity but as a challenge 
to society' s responsibility . He stated 
that his Christian principles prevented 
him from supporting the military in any 
way for four basic reasons: 

1. All parts of the military, including 
noncombatants, support the principal 
activity of ki I ling. 2. The military keeps 

.. ,... 

Richard Steele in the United States. 
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apartheid in place. Vio lence in South 
' Africa is not limited to physical vio

lence. The whole political system is a 
form of violence. 3. The military 
functions by dehumanization . A so l
d ier who is trained to dehumanize 
does not stop at five o'c lock. They take 
their vio lence into everyday l ife. This 
contributes in no small part to the very 
high rate of vio lent crime (rape, wife 
beating, etc.) 4. You can only work 
towards your fullest potential as a 
person through community . Apartheid 
and constant civi I war prevent the 
development of any sense of commu
nity. 

Richard looked for support for his 
case from the Chaplain General of the 
military. He turned out to be one of the 
most militaristic men Richard ever 
met, pointing out with pride that the 
South Afr ican Defense Force regularl y 
distributes Bib les each time it invades 
Angola on search and destroy mis
sions. 

Notwithstanding the Chaplain Gen
eral's belligerent attitude and the 
court's sentencing him to 18 months in 
mi I itary prison (six months of it su
spended for three years), Richard 
remained steadfast in his convictions . 
He remembered a quote from Daniel 
Berrigan , the American priest who has 
worked and suffered for peace for 
many years: " To fight war is to give up 
all; to get peace we have to give up 
all." Richard acted according to the 
calling of his conscience, not because 
of the consequences he might face for 
his action. He believed that too often 
people allow themselves to compro
mise because of the consequences. 

The Prison Experience 

His actual prison experience was far 
more difficult than he had anticipated. 
Upon entering the prison he was given 
a military uniform to wear. He refused 
to wear it, explaining that he was not a 
part of the military. After much arguing 
and threatening Richard was given 
back his underwear. One of the 
souven irs he brought back from the US 
was a T-shirt from Pennsylvania State 
University. Since that was the under
shirt he was wearing when he entered 
the prison, the spent his year in jail 
with the words " PENN STATE" on his 
chest. 

Early on Richard decided that 
everything he did in jail would be by 
choice. This posture landed him often 
in so litary confinement for insubor
di nation. He was first sentenced to 
solitary for refusing to jog from one 

building to another because it was 
" silly." In solitary Richard discovered 
how much he needed other people . It 
further reinforced his belief that since 
South Africa is such a hurtful place any 
kind of struggle must be based in 
community . The burden is too great on 
individuals. 

Richard was expected to conform to 
the prison ways. Every time he refused 
he was harassed, frequently being 

''ffiany believe 
that the 

possibility 
of changing 
South Africa 
is a hopeless 
struggle.'' 

" subjected to lectures." Harassment 
in South African prisons is common
place and should not be taken lightly. 
In the past 20 years 47 people have 
died in South African prisons under 
questionable circumstances. The most 
famous incident was in 1977 when 
Steve Biko was hung in his cell , a 
suicide according to the government. 

In February thi s year Neil Aggett 
became the first white to die in 
detention when he was hung in his jail 
cell, also called a suicide by the 
government. Aggett was a doctor and 
labor union activistvyho had been held 
without charges for two months. In 
September 1981 a dozen well-to-do 
whites were detained . These deten
tions were the first involving a signifi
cant number of whites under the 
security laws, which permit indefinite 
detention without charges or access to 
visitors, that have been used to hold 
thousands of blacks. 

After being released from prison 
Richard went back to see the Chaplain 
General . He is now in favor of 
alternative service for conscientious 
objectors. Before he met Richard he 
never even considered the idea . 
Strides are being made. The first 
person ever to try and be a CO in 1978 
was very low-key and received only 
two months in jail. The first public 
objector was Peter Mol I, a se lective 
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objector and coi ncidentally Richard 's 
cousin . A few months after Moll was 
put in prison, Richard 's trial was well 
covered by the newspapers. Charles 
Yeats went back to South Africa from 
his se lf-i mposed exile in Europe after 
reading about Richard and Peter Moll. 
Upon his return Yeats refused to enter 
the military. His trial and sentencing 
were even bigger news than Richard's . 
The newspapers went from calling him 
" mil itary resister Yeats" or something 
simi lar to merely "Yeats." He became 
a household word. 

Currently there are two COs in 
prison, two awaiting trial and six more 
who will be coming up in the near 
future. These numbers, though small, 
are significant because the draft pool is 
very smal I and because they are a 
remarkable jump from zero just four 
yea rs ago. 

The courage and conviction of 
Richard Steele runs against the grain of 
white South African society. People 
have adjusted to injustice after con
stant exposure. Richard has laid a 
challenge at their doorstep. Many 
believe that the possibility of changing 
South Africa is a hopeless struggle. 
Each year sixty to eighty thousand 
people leave South Africa . Those who 
stay are the hardliners. 

In some areas, such as sports, 
apartheid has been liberalized . The 
basic core of apartheid, however, is as 
entrenched as ever. There is no 
commitment whatsoever on the part of 
the government even gradually to 
work towards majority rule . Because 
of this a full-scale civil war is building 
in South Africa . People of all races are 
preparing for war of one sort or 
another, either revolutionary or re
pressive. 

Against this background Christians 
are challenged to follow the teachings 
of Jesus. Richard Steele has accepted 
the cha I lenge, and now others are 
joining him. When he returns to South 
Africa, after a year of seminary study in 
the U.S. , he could be jailed again for 
" refusing to rend military service." He 
can be continually called up until he is 
65; that means that he can be con tin
ual ly jailed for refusing to serve. 
Richard calmly accepts this reality: 
'The system can threaten me with 
prison , but I'm not intimidated be
cause I've been through it." The 
witness of Richard Steele is a shining 
example of the Christian spirit in a 
much too dark world. • 

Steven Belling is a freelance writer living 
in Santa Cruz, California. 
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c NFLICT OVER R PERCE PRTCH 
IN ERST GERffiRNY 

Young Christians in the German 
Democratic Republi c (East Ger

many) have found that wearing a patch 
on their arm has prec ipitated a major 
debate between their church and their 
state government. The GDR recently 
banned the wearing of a cloth badge 
popular among many youth there 
which depicts a metal-worker forging 
a sword into a plough, encircled with 
the biblical quotation, " Schwerter zu 
pflugscharen-Micha 4" (Swords into 
Ploughshares-Micah 4). It is a repre
sentation of the statue given to the 
United Nations in New York City by 
the Soviet Union . The government 
claimed that it feared that the patch is 
being " misused" to " express a way of 
thinking hostile to the government, 
and to participate in an i I legal political 
movement." 

Much of the current turmoil was 
fueled last February 13 when over four 
thousand youth gathered in Dresden to 

Walter H. Schenck 

commemorate the bombing of that city 
in World War 11. It was in 1945 that 
Briti sh and American planes fire
bombed the city of Dresden , razing it 
and killing some 35 ,000 people. In 
this year's annual commemoration of 
this event was included a Peace Forum 
held at the Kreuzkirche, one of the 
historic churches nearly destroyed 
during the bombing raids 37 years 
before. In the weeks preceding this 
event, the small three inch in diameter 
patch graphically portraying the bibli
cal imperative to make peace was 
distributed among church youth . 

Not believing their actions to be 
contrary to the government's position, 
these youth were taken aback by the 
strong, critical reaction which officials 
in East Berlin made to their movement 
for peace. Asserting that the govern
ment was already participating in a 
movement for peace through the 
Warsaw pact, these officials saw no 

A Scene at the Ecumenical Youth Conference at Burgscheiden. 

need to have another, independent 
(and unsanctioned) effort develop. 
They were especially concerned that a 
peace movement sponsored by the 
church could take an angular political 
stand against the government. Such a 
development, they feared, could lead 
to a broad-based conflict in other areas 
and set a precedent, thus departing 
from the basically amicable church
state relationships which developed 
over the past decade. The GDR is a 
small country with both a large pro
portion of its population (about 70 
percent) active church members and a 
common border with internally trou
bled Poland. 

Ecumenical Youth Meeting 

It was within this rather dramatic 
context that representatives of various 
national organizations of young 
Christians in Europe gathered in an old 
medieval castle nestled in the south 
central hills of the GDR. Here, in the 
village of Burgscheiden, members of 
the Ecumenical Youth Council in 
Europe (EYCE) convened the Third 
European Ecumenical Youth Confer
ence under the theme, Faith and 
Justice (" Glaube und Gerechtigkeit" ). 

For seven days delegations from 
nearly every Eastern and Western 
European nation came together to 
study and to celebrate Easter together. 
In addition, guests were present repre
senting other regions, including Asia, 
the Pacific, Africa, the Middle East, 
North and South America. North 
America was represented by a delega
tion from ECYE's colleague organiza
tion, Young Americans for Global 
Justice (YCGJ) , including Michael 
Thompson of the Anglican Church, 
Canadian co-chair of YCGJ, Andres 
Thomas of the United Methodist 
Church , an American member of the 
steering committee, and this writer, 
who serves as one of four elected staff 
advisors to this organization. 

Coming from North America, and 
the United States in particular, where a 
groundswell of anti-nuclear, pro-dis-
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An East German youth displays the peace patch. 

armament sentiment has significantly 
altered the nation's political geo
graphy thus catching its defense
minded administration off-guard, the 
North Americans felt more than a 
small measure of empathetic solidarity 
with their Christian brothers and sisters 
in the GDR. Fresh in the Americans' 
memories were reactive statements 
from their government's highest offi
cials who mouthed agreement to 
popular demands for a nuclear freeze 
(but only after achieving an illusory 
superiority to the Soviet Union's arse
nal) . It was the same, even familiar, 
double-speak that Heinz Hoffman, the 
GDR's Secretary of Defense, used in a 
March 25 statement before the GDR 
Volkskammer (parliament). He said 
that the road to peace was a very long 
one which will lead to "one day 
(when) we should very much like to 
scrap our weapons, but at the present 
time socialism needs both our 
ploughshares and our swords." 

Enforcing the New Policy 

Still other young people simply con
tinue to wear the patch, either on their 
outer clothing or, less conspicuously, 
on a wallet carried in their pocket. 

On Easter evening, immediately 
following a hail storm and a rain 
squall, conference participants gath
ered together with the local people of 
Erfurt for an ecumenical worship 
service. Crowded into the chilly, 
unheated sanctuary of the Predige
ki rche , where Martin Luther had 
preached, we warmed its cavernous 
nave with songs of " Adoremus Te 
Domine" and " Christ 1st Erstanden." 
Even our damp clothing and wet shoes 
resting on the cold stone floor lost their 
discomfort in the quiet joy of the 
celebration. 

It was Werner Kursche, bishop of 
Erfurt, who preached to us that eve
ning, addressing directly the issue on 
each of our minds, especially those of 
young GDR Christians. These young 
people listened attentively, some 
moving to the edge of their seats. They 
heard their Bishop declare to this 
international congregation (in English, 

In April actions were taken to French and German lest anyone not 
enforce the new policy. Some GDR understand) that : 
youth delegates to the ECYE Faith and "The history of the miss ionary 
Justice Conference were delayed en church started with an insignificant 
route to the meeting. Caught wearing group of frightened men ... (who) 
the badge on the sleeves of their came together behind locked 
jackets, they were stopped by transit doors. It is a sign of fear when doors 
police and then detained by local are locked, when entrances are 
police. One youth, who was held for walled up, communications im-
five hours, was finally required to peded and borders sealed. Fear of 
remove the badge from his coat. As the infiltration of ideas ... , fear of 
with others who had simi larly been experiencing reality which is not in 
forced to remove the badge, they cut harmony with our own artificial 
out the center leaving an empty white image of reality , fear ofopinions we 
circle and a new badge of real protest. are not permitted publicly to have. 
It was also reported that some con- " In the domain of fear even the 
cerned mothers have sewn a smalr peace symbol of peaceful young 
patch of black cloth over the badge. Christians become a dangerous 
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object which must be confiscated ." 
In the midst of this highly charged 

environment, I experienced one of 
those rare moments when-if only for 
an instant-there was perceptive clari
ty . The reality of " principalities and 
powers" which transcend national 
and ideological boundaries became 
visible, while the Spirit which binds 
faithful Christians embraced me tight
ly . In those moments I understood the 
common mission to which the global 
Christian community is called . In the 
faces of these earnest Christians was 
not an urge to tear down either their 
own or anyone else's government. 
Rather, there was a strong desire to 
move us all to peace and justice. This 
is not to say that they were not sharply 
critical, even fearful, of the USA
NATO nuclear forces stationed only a 
few miles from their homes (especially 
the neutron bomb) . They were . But the 
reality of being caught geographically 
in the middle had brought them to a 
renewed understanding of Christian 
faith. 

The Church in the GDR 

The church occupies a special place 
in the social fabric of the GDR. It is 
granted a position of relative indepen
dence not accorded to any other 
institution . Within a relatively new 
social system (albeit an old society), 
only organizations officially sanc
tioned by the government are permit
ted. The church in this situation is, as 
one pastor we spoke to characterized 
it, " a free space" where freedom of 
expression within the religious com
munity is both encouraged and hon
ored (if often observed by state agents). 
Its leaders realize that this special 
standing in the community has pro
vided the church both an added 
responsibility and an added opportu
nity, especially in its ministry with 
youth and young adults. 

Encouraged by its openness, large 
numbers of young Christians have 
recently reentered the church's life. 
They are often accompanied by their 
friends without a religious back
ground. Even relatively small 
churches have a high proportion of 
youth. As one of the " free" or 
"confessing" churches, the United 
Methodist Church is considerably 
smaller than the larger Evangel ische 
Kirchen and Evangelische Landeskir
chen, the current expression of the 
former Lutheran national church in 
Germany. For example, although the 
local UMC in Erfurt may have only 100 
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members it also includes 50 children 
and 20 youth active in its program, 
according to its minister , Pastor 
Eichner. Participation of young Chris
tians in the Lutheran churches is 
proportionately greater. Along with 
personal problems and biblical stu
dies, concern for Third World people 
and world peace focuses their discus
sion and action. 

Churches Support the Youth 

Across the GDR these churches 
have responded with strong support 
for youth , especially for those wearing 
the controversial peace sign. The 
executive committee of the eight 
regional Lutheran and United 
Churches issued a joint statement in 
March supporting the youth, saying it 
is " our Christian hope that someday 
God will create a world in which we 
human beings do not need weapons to 
protect us." 

In addition, many synods made 
separate declarations on the issue. The 
Garlitz Synod of the Evangelical 
Church voted unanimously to stand 
with the young people, deploring the 
"attacks, slanderous statements and 
painful accusations" to which they 
had been subjected. The Evangelical 
Church of Saxony in their statement, 
also voted unanimously, declared that 
not only was the GDR government's 
position on the peace path a serious 
mistake but that the government' s ban 
" destroys the trust of the young 
people." 

Many GDR youth have also been 
pressing for a civilian alternative to the 
required military service, a cause that 
has been taken up and promoted by 
the churches . Although current policy 
permits anyone by simple declaration 
to enter the non-combatant bausolda
ten (construction corps) , it remains an 
option only within the military. Many 
would prefer to serve their country in 
civilian social service positions such as 
hospital aides, social workers, and 
throughout the community service 
agencies. But pressures arising from a 
low birth rate in recent years have 
resulted in a strain to fi 11 nationa I 
quotas for military service, including 
the training of career officers, as 
required by the Warsaw Pact. This 
situation has made consideration of 
non-military national service a diffi
cult matter. GDR people say this is 
especially so with the threat of the 
NATO neutron bomb looming over 
Europe. 

As of July, v isitors from the West 

Easter sunrise service during the Youth Conference. 

who have recentl y visited with church 
youth in the GDR report that the peace 
badge is sti ll outlawed . Although 
many police are not pressing the issue 
with those who continue to wear the 
badge, most youth have chosen to put 
them away for the time being. Hoping 
to provide a substitute, the G DR has 
issued a government-approved 
"peace" badge. A rectangular patch in 
the familiar style of an international 
pictograph , it shows a bomb sitting on 
its end sporting the American flag. 
Superimposed over it is the negative, 
diagonal red stripe . Across the top, 
printed in capital letters, are the 
words, " GEGEN NATO" (Oppose 
NATO). 

East and West Official Rhetoric 

But the irony, of course, is that it is 
preci se ly this threat of nuclear holo
caust which has precipitated the 
wide-spread movements for peace 
and disarmament not only in Europe 
but around the world. And it appears 
to be the central factor behind the 
movement for peace in the GDR as 
well. There is a very familiar ring in the 
official rhetoric defending the arms 
build-up in both the East and West. 
Hearing about the "long road to 
peace" in the GDR is very much like 

hearing our own president say on the 
occasion of the mammoth June 12 
Peace March in New York City, " I 
would be at the head of the march if I 
thought it would do any good ." More 
than anything else such defensive 
statements have raised up the common 
notes echoing throughout what can 
now be understood only as a global 
movement for peace. 

Perhaps it will be as Bishop Kursche 
put it in the conclusion of his Easter 
sermon: 

"Dear friends, we are Easter 
pilgrims, envoys of the risen Christ; 
we here in the GDR and you in the 
countries to which you will soon be 
returning. Surrounded and attend
ed by His peace, we have received 
the gift of I ife through the new 
creation. Authorized to liberate 
those who have fal len into sin . 
Where the fol lowers of the risen 
Christ are to be found things wi II not 
remain unchanged. Jesus's King
dom of Peace will make itself felt. 
There, each day is a new awaken
ing and there is life reall y worth
while. " 

• 
Walter H. Schenk is Field Representa

tive, University and Youth Adult M inis
tries , National Division, GBGM. 
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aj ENTEN ELLER: 
''ffiY DEFENSE IS mv CONSCIENCE'' 

There are several reason s why young 
men do not register for the draft in 

the United States, but for Enten Eller 
there is only one-his Christian con
science-and that has taken him a 
couple of extra steps. He has cooper
ated with the government in al I its 
efforts to prosecute him, and he has 
refused to let himself be legally de
fended or to appeal his conviction , 
because " my defense is my con
science." 

The 20-year-old Church of the 
Brethren member was the second 
person in the nation to be indicted last 
summer for refusa l to regi ster, and the 
first who claimed conscientious ob
jection . He also was the first tried , and 
his ordeal is not yet over. The judge 
placed him on probation on the 
condition that he register within 90 
days, a condition Eller rejects. 

Although he comes from one of the 
traditional " peace churches, " Eller 
faced some of the same dilemmas as 
United Methodists who wonder to 
what extent their Christian convictions 
will let them cooperate with govern
ment laws that violate those convic
tions . Officially, the Methodist posi
tion through the past three wars
World War II , Korea and Vietnam, has 
been to support its members whether 
their consciences place them in uni
form or in CO service. 

The UM Book of Discipline specifi
cally says that the Church rejects 
" national policies of enforced military 
service in peacetime as incompatible 
with the gospel" and urges pastors to 
"be available" to youths who con
scientiously refuse to cooperate with a 
selective service system. 

In February, 1980, as talk increased 
about re-instituting national military 
registration , the Office of University 
and Young Adult Ministries of the 
General Board of Global Ministries' 
National Division participated in the 
writing of a resolution passed by the 
executive committee of the National 
Council of Churches against military 
registration. Among other things the 
NCC statement cal led on member 
churches to oppose government ap
propriations and legislation to imple-

Winston H. Toylor 

ment registration for Selective Service 
and urged churches to establish coun
se lling programs so that young men 
and women could make "i nformed 
decisions regarding registration for the 
draft. . . . " 

In April , 1980, the United Methodist 
General conference passed a resolu
tion calling on President Carter to 
rescind his policy of restoring military 
registration following the Soviet inva
sion of Afghanistan . "We believe this 
will lead to the possible renewal of the 
draft into mi I itary service, /1 the Confer
ence stated. However, while opposing 
Carter's re-introduction of registration , 
the Conference did not specifically 
encourage young people not to regis
ter. 

Presidential candidate Ronald Rea
gan also opposed registration in his 
campaign in 1980 but the crisis in 
Poland made him change his mind. To 
cancel it would have been, said the 
president, a " signal to the Soviets" of 
our lack of fortitude on Poland. The 
government stresses that the current 
registration is not a military effort and 
there is no draft authorized . However, 
Selective Service has selected and 

' ' God hos led 
me to do this, 

ond he will 
deol with the 

consequences. 

'' 
trained local draft boards, and the 
national staff is headed up by military 
personnel. 

At his August trial in Roanoke, 
Virginia, Eller made a special point of 
his conscience when the judge 
queried as to whether he considered 
his I ife to be a "struggle for closeness to 
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God." Young Eller pointed out that the 
nation's motto is " In God We Trust" 
and that he was "trying to live up to 
that motto." 

Noting that he was glad the trial was 
taking place in this country and that he 
loved his nation, Eller said he was 
putting himself in submission to the 
court and the government but not in 
obedience to them, because he was 
obeying a higher authority. 

He also is aware of the costs 
involved in following conscience. He 
said he knew of the unwelcome 
possibility of five years in prison for his 
" offense." While "still not comfort
able breaking the law," he realized he 
was doing just that, and feels that the 
court will give him a sentence that will 
be enough to deter others from fol
lowing his course . 

At a Washington press conference 
on the day he was indicted, Eller 
witnessed to his beliefs before a 
packed press conference in a town 
known for its tough questions and its 
misunderstanding of religous talk. He 
read a statement which said simply: 

"I am a nonregistrant in order to be 
faithfu I to God, my conscience and my 
church . Christ's way, the way of love, 
the way of concern for all peoples, the 
way of nonviolent peace, cannot be 
reconciled to involvement with the 
military, which uses killing and de
struction or the threat of such to 
achieve its ends. 

"I am sad that I have to disobey an 
order of the United States government, 
but in my striving to be faithful I have 
no choice except to obey the higher 
authority of God .... 

" I have not registered simply be
cause the U .S. government has asked 
me to do something God would not 
have me do. 

"I'm not going to lose no matter 
what happens. God has led me to do 
this, and he will deal with the conse
quences." 

When he was asked what was in the 
Bible that told him not to register, Eller 
replied he didn't consider the Bible a 
manual with ready answers to all 
questions, but he was only "trying to 
be faithful to the example of Christ. " 



He said he would make no judgment 
on persons who do register, but for him 
" registration is not right; military 
action is not compatible with Christ's 
teaching." 

Neither would he give an opinion 
about non-registrants who do not 
claim conscience as the reason or 
about persons who refuse to pay taxes 
as a protest against war. He said he 
was still considering those questions. 

After he declared, " I don't consider 
any war just, " he was asked the usual 
question, " is there nothing worth 
fighting for? " He responded that 
there's no conflict worth raising arms 
for and violating the church's stand of 
non-violence. 

A straight-A senior in physics at 
Bridgewater College in Virginia, Eller 
is no stranger to the area of con
science. He is the son of the Rev. and 
Mrs. Vernard Eller, of Laverne, Cali
fornia . His father is a Church of the 
Brethren minister, writer on religion 
and professor of religion at the Univer
sity of La Verne. Enten El ler's name 
means, in Danish, "either or" , which 
is the title of the best known work of 
the nineteenth century Danish philos
opher and Christian existentialist 
Soren Kierkegaard. 

At the trial Professor Eller was asked 
by the judge why his son couldn't just 
sign and say it wasn't a mark of his 
approval. He rep I ied that he had 
suggested that, but later told the court 
that "if nobody would s~gn, we'd have 
a real peaceful world." Professor Eller 
was himself a conscientious objector 
in World War II but would not follow 
the route of non-registration. Later he 
added that he respected Enten's views 
and his son was becoming convincing 
to him on this issue. 

The prosecuting attorney contended 
at the trial that the case was not about 
religious or moral views or the validity 
of the draft, but about Eller's "know
ing, persistent, willful and continuing 
refusal to do an act in accordance with 
a law of this country." 

After the conviction, the judge 
called young Eller "an honorable 
person in the eyes of this court" and 
said the case had been "an agonizing 
one.'' He placed him on three years's 
probation, with the condition that he 
perform 250 hours of community 
service and register within 90 days. If 
he does not do this, he could be 
returned to court for sentencing to a 
possible maximum of five years' im
prisonment and a $10,000 fine, as 
wel I as face another charge of violating 
terms of probation. 

Eller told the court he would not 
change his views on registration , and 
reiterated this in the face of several 
press queries. 

A minister-lawyer and leader in the 
anti-draft movement, the Rev. Barry 
Lynn of the United Church of Christ, 
contended that the test case involving 
Eller is " whether the American legal 
system is capable of understanding 
and responding in a sensible manner 
to a man of unquestionable sincerity 
who finds himself unable to comply 
with a law he sees as being in direct 
conflict ·with the will of God." Lynn 
said punishment for Eller "would 
make both a mockery of the judicial 
system and a travesty of America's 
commitment to the protection of reli
gious freedom. " 

Two elements of the court proce
dure are ironic. One is that the 
possible prison sentence is much 
longer than draftees have been re
quired to serve in the military. The 
other is that the judge sentenced him 
as a youth offender, so the conviction 
would not be on his record if he 
complies, though the registration law 
considers him, and those much youn
ger, old enough to fight as adults. 

The Selective Service System esti
mates that 700,000 men of the 8.5 
million eligible have failed to sign up. 
Draft opponents say twice that number 
have not registered and that the 
government will not be able to prose
cute all who resist. When the govern
ment determined it could no longer let 
such violations pass and retain its 
credibility, it started threatening of
fenders, offering grace periods to sign 
up without any questions asked, re
quiring boards to post lists of regis
trants in their communities, and 
matching Social Security numbers 
against registration records. It also 
cross-checked Internal Revenue Ser
vice files and the FBI visited friends 
and neighbors as part of "routine 
investigation." 

Last Spring the Selective Service 
System provided the Justice Depart
ment with the names of 160 non-regis
trants considered prime for prosecu
tion . Most of them had made no secret 
of their stands, which were considered 
non-cooperation. 

Young Eller was hardly non-cooper
ative. When he was due to register two 
years ago, he instead wrote his con
gressman and Selective Service and 
explained his religious convictions. 
When SSS warned him to sign up or be 
prosecuted, he continued to let it and 
the U.S. attorney .know his where-

Enten Eller (in vest) joins his parents and 
others in a hymn sing before his trial. 

abouts. He told a press conference he 
considers that attorney to have little 
freedom because he is "caught in a 
bind between the Just ice Department 
and me." 

At his press conference in W ashing
ton's United Methodist Build ing, Eller 
received support from several rel i
gi ous groups , including h is own 
Church of the Brethren denominati on . 
One of those supporters was the 
Roman Catholic Pax Christi move
ment, which noted that their church 
does not encourage non-registration 
but recognizes its validi ty, because 
" resisters are giving witness to re ligion 
and to the traditions of freedom of our 
nation ." The church, it was said, 
recognizes both conscientious parti ci
pation and conscientious objection, as 
does the United Methodist Church. 

One of the problems Eller faced was 
the suspicion that he was using a press 
conference to dramatize his non-co
operation stand. He said, however, it 
was done in part in order to make a 
witness and in part to cooperate with 
the press, because he didn 't want to be 
insulated . Since then, however, he has 
refused several requests to appear on 
television and in other media. • 

W inston Taylor was for 21 yea rs news 
director of the Washington office of United 
Methodist Communications; he is now 
doing free-lance news w riti ng from Wash
ington. 
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The Latin America 
Council of Churches 
Comes Into Being 
J. Antonio Ramos and Joyce Hill 

On November 11-18, in Huam
pani, Peru, the Evangelical (Protestant) 
Churches of the Latin America region 
will meet in a historic occasion to 
constitute officially the Council of 
Latin American Churches (CLAI) . 

As preparation for this meeting Latin 
Americans have been coming together 
in seventeen different locations to 
discern from the Scriptures the reality 
of Jesus Christ in their countries today 
and to renew their hope in his final 
victory over sin and death with the 
coming of the Kingdom of God. 

In twelve different workshops evan
ge Ii s m and mission have been 
discussed. Together, lay people and 
pastors from local churches have 
talked together across denominational 
lines, often meeting together for the 
first time. 

A meeting recently in Mexico 
brought together Quechua, Aymara, 
Toba, Malkiritare, Cuna, Munduruku 
and Quiche people to discuss the role 
of indigenous people in the church · 
today. They came not knowing what to 
expect and not even knowing each 
other, but they were heard by a 
representative of the soon-to-be 
Council of Latin American Churches, 
Rev. Juan Marcos Rivera. At another 
meeting in Ecuador representatives 
from 22 different Protestant churches 
came together to discuss the role of 
women in the church today. The 
meeting was sponsored by CLAI and 
directed by Beatriz Ferrari, staff person 
for Women's Concerns. 

Although this is the first such ecu
menical council for the region, efforts 
of collaboration among the churches 
date back as far as the Panama 
Congress of 1916, which affirmed the 
need for concerted action by major 
Protestant denominations working in 
Latin America. A Committee on Coop-

eration in Latin America was organ
ized by different mission boards and 
this promoted ecumenical work wher
ever possible. Over the years until 
1978 a number of important milestone 
meetings were held. These were in 
Uruguay, 1925, Havana, 1929, the 
first Latin America Conference in 1949 
in Argentina, The second Conference 
in 1961 in Lima, Peru, and the third in 
Argentina in 1969. 

Between 1969 and 1978 the Move
ment for the Unity of the Evangelical 
Churches in Latin America (UNE
LAM), under the leadership of Emilio 
Castro, brought many of the traditional 
Protestant churches and the Pentecos
tal churches into dialogue together for 
the first time. 

The Movement for the Unity of the 
Evangelical Churches in Latin America 
came to a conclusion in 1978 in a 
major breakthrough at the Assembly in 
Mexico. 

In September of 1978 representa
tives of more than 200 Protestant 
Churches and ecumenical groups of 
Latin America were convened in 
Oaxtepec, Mexico, in an Assembly to 
discuss the future of the ecumenical 
movement in the continent. There was 
a w !pe variety of churches, including 
LutHerans, Episcopalians, Methodists, 
Reformed, Presbyterians, Baptists, 
and Orthodox. After a week of work 
and debates the Assembly decided that 
it would be premature at that point to 
form a council of Latin American 
Churches, but that they would consid
er this meeting as a first step, so that 
within four years they could determine 
whether or not to put out a call for the 
formation of a council. 

It was understood at that time that 
not all the churches present were in an 
equal position to make such a deci
sion. At the same time, it was felt that 
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the decision to form a council of Latin 
American churches should come out 
of a process of reflection and discus
sion within each of the churches in 
consultation with their bases. 

Since that time the Rev. Gerson A. 
Mayer of Brazil has worked diligently 
as the general secretary of the Council 
in Formation and Bishop Federico J. 
Pagura of Argentina as President has 
been in almost every one of the Latin 
American countries to talk with con
cerned persons at every level: confer
ence, district, local church, and ecu
menical organizations. When the as
sembly meets it will be responding to 
all Christians in Latin America and 
their desire to meet together to fulfill 
their Christian vocation of commit
ment to God. 

In response to the mandate of 
Oaxtepec, CLAI will be convening an 
Assembly November 11-18, 1982, 
bringing together these churches 
which have confirmed their wish to 
participate in an established structure, 
as well as new churches and different 
movements. 

The Assembly in Lima will be 
attended by 416 people. Of these, 225 
are delegates from the churches and 
movements that were present in Oax
tepec, approximately 100 will be 
delegates from new churches, 41 will 
be personnel and advisors, and SO 
visitors. There is no doubt that once 
CLAI is formally constituted, it will 
become one of the fundamental orga
nisms for the relationship between 
U.S. churches and their service agen
cies, and churches of Latin America. 

The total budget for the Assembly is 
$410,550. Twenty-five percent of the 
cost wi 11 be covered by the churches of 
Latin America. They are requesting 
that the remaining $307 ,912 be 
covered by churches and ecumenical 
groups in different parts of the world. 

The churches of Latin America are 
not interested in establishing an exec
utive apparatus or a bureaucratic 
structure. They want to have the 
opportunity of giving common witness 
as a people of God. They want to 
continue to be in dialogue with each 
other and above all they want to be 
faithful to their Christian calling "that 
the world might believe." • 

]. Antonio Ramos, former Episcopal 
bishop of Costa Rica, is now associate 
director of the Caribbean and Latin Ameri
ca Office of the National Council of 
Churches in the USA. Joyce Hill is an 
executive secretary for Latin America of the 
World Division of GBGM. 
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INVITATION 
TO COMMITMENT 

Come! 

Let us celebrate the Supper of the Lord. 
Let u11 hoke tollether 

on enonnou11 loaf of bread, 
And let us prepare larllc quantities of wine 

such as the>' hod at the 
Weddinll in Cano. 

Let the women brinll the 11alt, 
Let the men 11ccure the lea Yen, 
Let e\'Cr>'one he im·itcd: 

the blind, 
the deaf, 
the lame, 
the prisoners, 
the poor. 

Hurr)'! 

Let us follow the recipe from the Lord. 
Let u11 all tollcthcr 

knead the hatter with our hand11, 
And let us watch with joy 

the risinll of the loaf. 

8ecau11e todo)' we come to celebrate 
a mectinll with Jesus. 

Toda)' we renew our commitment 
to the K inlldom. 

And no one will Ito a WU)' hunllry. 

Trunslutcd h>· J. Hill 

Rl11u Tamez 
Costa Rieu 

From: CLAI, .JESl1S CHRIST: 
CO~HllTTED VOCA TIO'.'\ 
TO THE KIXGDO~I. p.101 

INVITACION 
ALCOMPROMISO 

j \' enllan! 

Cclehremo11 la Cena dcl Senor 
H111111mo11 todo11 iunto11 
un pan cnonnc 
)' prcp11remo11 mucho ' 'ino 
como en llt!I hod1111 de Cano 

Que las mujeres nose oh,idcn de lu iu1I 
Que 1011 hombres eon11i1tan leYadura 
Que venllun mucho11 im·itudo11: 
cicl1011, !lordo11, cojo11, pre11011, pohrc11 

i Pronto! 

Sillamos la rcceta dcl Senor 
B11tamo11 todos 
lo ma1111 con las monos 
)' \'cumo!I con ulellriu 
c(,mo crccc cl pan. 

Porque ho>· cclchromos 
cl encucntro con Jc11u 11 
Ho>' rcnon1mo11 nuestro compromi110 
con cl Reino: 

N udic !le qucduru con humhrc. 

Elsu Tumcz 

From: CLAI, JESl' CRISTO: 
\'OCACION CO~IPRO~IRTIDA 
COX EL REIXO 







The Society of St. Andrew. Left, the Buchanans--Peter, left; Ray, back; Amy, front; Marian, right. Right, the Hornes--Ken, front with 
lamb; John, behind; Sean; Jean, right holding Jenny. 



ri SHriRJllG COMMUlllTY: 
TH( SOCl(TY O~ ST. rillD~(W 

Hunger is not a problem. It is an 
obscenity . It is also the single 

largest moral issue facing the Christian 
Church . Nothing compares to the 
ever-growing squalor of hunger. In a 
world blessed by a loving Creator and 
well able to supply the needs of all 
humankind, that any should lack 
bread is not only obscene but deeply 
immoral. 

The complexity of hunger is stag
gering. Hundreds of millions on our 
planet face starvation and mal nutri
tion . Over ten million of our own 
nation are underfed . Yet the solution is 
simple. Share. One word , yet it is the 
answer to the disgrace of hunger in our 
world. 

All the myriad hunger programs of 
our church , when distilled to their 
essence, can be boiled down to this 
one small word . We share food . We 
share finances . We share expertise. 
We share technology. We share our 
hope, our faith, ourselves. We share 
because of the biblical mandate. To do 
anything else would be a lack of 
faithfu I ness. 

The Society of St. Andrew is part of 
that sharing. For the past three years 
we have been a part of the United 
Methodist Church's long-term com
mitment to respond faithfully to the 
horror of world hunger. 

Listed in the Partnership in Missions 
Catalogue as the Community for In
tentional Lifestyles, we are a hunger 
ministry forthe church. We are a small 
community of two families who have 
been called to life and ministry togeth
er. 

Our name, the Society of St. An
drew, comes from the disciple who 
always seemed to be introducing 
others to the Lord. The four points of 
Andrew's cross symbolize the four 
major thrusts of our life and ministry. 
Our life together leads us to height
ened awareness of our relationship 
with the Lord. At the same time, we 
come to a deeper understanding of 
ourselves as individuals. Our common 
ministry leads us to a re-evaluation and 
renewal ofour relationships, both with 
the people around us and the natural 
environment which sustains us. 

Located on a smal I farm about 
fifteen miles north of Bedford, Virgin-

Roy A. Buchonon 
ia, our community is seeking to 
develop a lifestyle that is in keeping 
with the demands of the Gospel for our 
age. We are trying to live in a way that 
is both economically just and ecologi
cally sound . After three years we feel 
we are· succeeding in living in a 
manner that supports our beliefs . Al I of 
us find this satisfying. 

The best way to describe what we 
are attempting would be to say that we 
are try ing to develop a responsible 
lifestyle. We are trying to live in a less 
consuming manner, at a standard that 
shou Id be attainable for al I. 

Our Community's Roots 

Our community's roots go back to 
when we became aware of the reality 
of massive hunger and starvation in the 
world . When we realized that our own 
affluent lifestyle was a part of the 
problem we were forced to admit that 

ic sharing, having onl y one checkbook 
and with all income being shared by 
all. We have found th is to be a deeply 
sati sfyi ng way to live, providing a 
freedom we never knew before . Not 
only does living together provide a 
clear model of Chri stian commun ity 
(which we feel is important for the 
church) but is far less wasteful . 

We know everyone is not called to 
move into a rural intentional commu
nity as we were. But we do feel that al I 
are called to reassess their lifesty les in 
the light of the Gospel demand for a 
more simple and less consuming way 
of life. To consume more than a fair 
share of the earth's li mited resources 
means that someone goes wi thout. So 
we try to live in a way that will be a 
model for others who are concerned 
about just living standards. 

Our Life Together 

the way we were living didn't match The nine of us have found that our 
with our understanding of the life and life together is full of a richness that 
teachings of Jesus . We began to see was unapproachable before we began 
that our affluence was in sharp contrast our community . Part of th is richness 
to the life of the poor and hungry. Our comes from the feel ing that we' re 
lifestyle was keeping us apart from the where God wants us and doing w hat 
very ones with whom Jesus consis- we' re supposed to be doing. Also, we 
tently chose to associate. have the joy offel lowship and the very 

We faced a decision . Either we real sense of love and support that is a 
could change the way we lived or we part of commun ity living. 
had to ignore the teaching of the The past three years have been a 
Scripture. The Society of St. Andrew steady learning process for us. Theo-
was born when we decided for the logical education did little to prepare 
former. us for day to day living in a ru ral 

When my family and I joined Ken community . Not having farm back-
Horne and his family in moving out of grounds, and never having lived in an 
our spacious parsonages, friends, fa- extended household, both our fam ilies 
milies and colleagues alike were have had plenty of adjustments to 
shocked by our decision. All won- make on every level. 
dered about our motivation for such a None will forget, for example, the 
seemingly irrational act. Most tried to day we brought home " Baby," our 
talk us out of our plans. Why would Guernsey mi lk cow. A good neighbor 
two successful clergy leave good had helped us pick her out and 
pastorates for the insecurity of an transport her home to our barn but 
age-ravaged 64-acre farm on the then he left without bothering to show 
eastern slopes of the Blue Ridge us how to milk her. That evening we 
Mountains? had a crash course in milking a cow. It 

The answer to that question is found took over an hour. Now, all four adults 
inthewaywehavebeencalledtolive. can milk and the two oldest boys are 
Since June, 1979, the nine of us have learning. 
shared our lives in our attempt to live Getting our first winter's firewood 
more justly. We live in an extended was just as bad . When we arrived on 
household, our two families sharing the farm we immed iate ly made the 
one house. We practice total econom- decision to heat onl y w ith wood . This 
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was fine but the decision would have 
been even better if we had also made 
the decision to cut firewood. October 
was almost November before we 
realized that we would have to cut 
wood before we could heat with it. 
That first winter found us cutting wood 
in the snow more than once. Now our 
wood is cut and seasoned long before 
the summer is over. We' re learning. 

We find that our attitudes are 
changing to match our habits. This is 
pretty significant. All of us, even the 
children , are much more aware of the 
deep relationship between the con
temporary American lifestyles and 
hunger around the globe. We find we 
have less desire to consume than we 
used to. 

Out of that awareness grew our 
desire not to be incessantly bombard
ed by the constant advertising on 
television . After weighing the pros and 
cons, we decided to remove our TV. 
The result is great amounts of "liberat
ed" time to read , play games, and 
spend more time on relationships. The 
children (whose ages are 12, 9, 7, 7, 
and 6) are all happy and well satisfied 
not to have TV. They realize that they 
have more free time and especially 
more time with their parents. 

Even though our relationship has 
grown over the years to the point 
where it transcends normal friend
slTips, we still have times that are 
strained . We have recognized a call
ing in our lives to be sacramental in our 
relationship to one another. But that 
calling dosn't mean we don't have our 
difficult times. I think that what that 
calling does do is to give us the 
commitment necessary to work 
through our problems. We laugh and 
say we are just too stubborn and 
hard-headed to give up, but the reality 
is that we know we are supposed to be 
together. Therefore, we stick out the 
tough times, and work through the 
problems . 

I guess the most difficult thing we 
had to learn (and we are sti 11 trying, 
although we are much better) , is the 
absolute necessity of negotiation . The 
more people there are in close contact, 
the greater the need for negotiating. 
Plans and desires have to be discussed 
and agreed upon . Unless there is 
negotiation allowing everyone his or 
her say, the chances are very good that 
there will be misunderstanding. And it 
is extremely easy for these misunder
standings to grow quickly. 

The use of our vehicles provides a 
good example. With only one car and 
one pickup truck for the nine of us, it is 



extremely important that we all are in 
agreement as to who has the use of the 
vehicles at any given time. We have 
five school age children . Living as far 
out in the country as we do means 
there is a great deal of driving involved 
in order to get anywhere . On Sunday 
mornings, for example, Ken preaches 
at one church, the wives and children 
attend another church, and I preach at 
yet a third . Without a great amount of 
negotiation the chances are very good 
that someone would find himself 
walking. 

Although the example of the vehi
cles is a minor one, the need for 
communication and negotiation 
enters into every aspect of community 
life . As the art of negotiation becomes 
more of a second nature for us we see 
that this is one principle of community 
that needs to be taught more than it has 
been. It definitely teaches us how to 
give in and allow others to get their 
way. And all of us think that is worth 
learning. 

No Community Without Sharing 

Our community is committed to 
living in a way that supports our 
beliefs . We spend a great deal of our 
time sensitizing others to the reality of 
hunger and injustice in our world. We 
teach on hunger and lifesty les, peace 

and justice, and especially the over
riding need for Christians to match up 
their lives with their words . We 
constantly preach the need for sharing. 
This is basic Christianity as far as we 
are concerned . Without sharing there 
can be no community on any level. 

We agree with the 13th Century 
German mystic, Meister Eckhart, who 
wrote : 

"He who witholds but a pen
nyworth of worldly goods from his 
neighbor, knowing him to be in 
need of it, is a robber in the sight of 
God ... Further I declare, who 
spends a penny for himself to put it 
by against a rainy day, thinking I 
may have need for thattomorrow, is 
a murderer before God." 
The Society of St. Andrew is trying to 

live what we preach . We share all that 
we have because we consume less that 
way. We share our lives because we 
put more emphasis on relationships 
ratherthan things . The price we pay for 
such God-given intimacy is sometimes 
great, but the rewards are always 
greater. We are committed to our life 
in community and we rejoice that by 
the grace of God it is working . • 

Rev. Ray A. Buchanan is a member of 
the Virginia Annual Conference of the 
United Methodist Church , appointed to 
the Society of St. Andrew. 

''All of us, even 
the children, 

ore much more 
oworeof the 

deep 
relotionships 

between 
contemporory 

Amer icon 
lifestyles ond 

hunger oround 
the globe.'' 

Feeding the sheep (opposite 
page), a ride on a burro 
(top), admiring a lamb 
(bottom), and picking peas 
(below). 
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''I never osked 
to witness 

such suffering, 
such 

helplessness.'' 

(Above) A Bolivian pharmacist 
dispenses medicines at 

the hospital. 

Lillie Dougloss 

On a brilliantcold day in July, I stood 
beside the door of the emergency 

room of La Clinica Americana in La 
Paz, Bolivia . My tightly clenched 
hands were jammed deep in the 
pockets of the white doctor's coat I 
wore as I watched a stretcher being 
wheeled down the bleak corridor to 
the elevator. 

Grim reality had entered the room 
with a thin, aged woman, an Aymara 
Indian from the high plains. She lay 
with hands pressed together in suppli
cation, face haggard, eyes wild with 
pain . The sweaters, blouses, and mass 
of skirts she wore to repel the eternal 
cold were soiled and malodorous. Her 
small, field-roughened feet were clad 
in hand-made sandals and her shou l
der blanket and carrying shawl lay 
across her body, with the traditional 
black bowler hat atop al I. 

Now, after an examination that had 
been agony for her and a shock to my 
unaccustomed eyes, she was being 
taken upstairs. A nurse would give her 
a bath , a clean night gown, and put her 
to bed. There she would receive the 
medicine which would relieve her 
suffering and permit her to die in 
peace. 

Trembling and nauseated, I reen
tered the emergency room and the 
duties that had somehow become 
mine. My heart ached for this poor 
woman who had come by bus from her 
distant home to the mission hospital , 
far too late for medical help. I threw up 
the window, letting in the clean , cold 
air, stripped the examining table, 
cleared the trays, and hurried to the 
pharmacy for an aerosal spray. Then I 
scrubbed my hands again and again. 

What am I doing here, I questioned 
the silent room . I can't stand it, can't 
bear what goes on here. I never asked 
to witness such suffering, such help
lessness. I'm a pharmacist and want to 
get back to the sight, the feel , the smell 
of good clean medicines that relieve 
pain . But I don't want to witness that 
pain . 

Months earlier, my husband and I, 
semi-retired pharmacists nearing sixty 
years of age, had applied to the United 
Methodist Board of Global Ministries 
in New York City for the privilege of 
acting as pharmacists in a foreign 
mission hospital . We were assigned as 
short-term, self-supporting mission
aries to the American Clinic in La Paz, 
founded and supported by the church . 



The hospital routine was fascinating 
to pharmacists who had worked only 
in retail drug stores. Being in high 
spirits and full of North American 
energy in spite of the 12,500 foot 
altitude of the world 's highest capital 
city (we had quickly learned that 
Bolivia is a land of superlatives) , my 
husband Ralph went to work in the 
pharmacy. He struggled with his 
limited knowledge of Spanish, but the 
young nurses were patient with him . 

I assisted Ralph when the Bolivian 
pharmacist was off duty, also for night 
calls, Sundays, and holidays. I was 
given regular hours in the out-patient 
clinics. Pre-natal and post-natal clinic 
days were busy but happy ones, with 
cheerful women and solemn, dark
eyed babies filling the waiting room . I 
learned the correct Spanish phrases to 
use in talking with them . 

One day I was approached by the 
wife of the American surgeon, herself a 
surgical nurse, and the Bolivian su
pervisor of nursing, who spoke no 
English. They asked if I would take 
charge of supplies in the emergency 
and clinic rooms. Nurses would be 
available to help doctors in emergen
cies. After a few hours of instruction 
from the young Bolivian girl who had 
been doing the work, I assumed my 
new position , feeling that with the 
clinic hours and pharmacy duty, I was 
contributing something worthwhile to 
the medical effort. 

The first few days were easy enough . 
I did the routine work and then sat by 
the examining table, folding gauze 
squares to be steri Ii zed, a never ending 
task, and studying Spanish verbs 
aloud. The emergency patients were 
attended by a doctor and a nurse or a 
student, and I could stay to watch or 
leave the room during the treatments. 

Soon the supervisor came to me 
with a plea. " No nurse is now 
available to help in emergencies. They 
must stay on their own floors, surgery 
and maternity. Senora Douglass, you 
will have to assist the doctors ." 

"Oh, no! No-" I exclaimed, rising 
to face her. "I don't know enough. " 

"It is necessary," she insisted. 
"But I have had no experience. " I 

stammered. 
"You will learn," was her stern 

reply . 
Frustrated by the language barrier, 

we sought an interpreter and the 
argument continued until I agreed . I 
would do my best, with the comforting 
thought that I could summon experi
enced help if absolutely necessary. 

The hospital doctors and interns, at 

that time including six nationalities, 
were accustomed to volunteer aides . 
They did many things for themselves 
that an American doctor does not have 
to do. Patiently, they taught me in 
Spanish the names of the articles they 
needed to use and the ways in which I 
could assist them . 

The amount of my work increased . I 
came an hour earlier each morning to 
see that the four rooms under my care 
were clean and that the necessary 
supplies were in place. Often the 
debris of emergencies that had oc
curred in the night would be waiting, 
and I would hasten to prepare for the 

· next one. I ran down precious instru
ments that had been borrowed and not 
returned and toiled up the three flights 
of stairs with the many things needing 
sterilization. No one able to walk ever 
used the elevator since the electricity 
might go off at any time. 

Many minor accident cases passed 
through the emergency room during 
daylight hours. There were burns, 

(Left) An operation and 
(below) a patient 
examination. 

cuts, bad bruises, broken bones, and 
old wounds to be dressed . I prepared 
the patients for examination and 
handed the docto r what he asked for. 
Afterward, I cleaned the instruments 
and straightened the room, my regular 
duties . 

This day, I had been faced with 
something that I knew wou ld happen 
repeatedly: extreme suffering, critica l 
injuries, and, inevitably, the sight of 
death . Now I wondered , after helping 
to care for the Indian woman, how I 
had ever got myself into this predica
ment. 

No one was waiting in the hal I to see 
a doctor. I took off my white coat and 
hung it on a nail in the pharmacy. It 
was soiled but I would not be need ing 
it much any more . In the morning 
when I had completed my regular 
duties, I would find my supervisor and 
say to her: " You ask too much . I know 
too little. I cannot do it any longer. " 

My husband stood beside the phar
macy door waiting for me. Together 
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we would go up to the dining room . 
We would bow our heads in silent 
prayer before we ate, and afterwards 
climb the thirty steps that led to our 
cold room . Tonight we had no Spanish 
lesson up in the ci ty, for w hich I was 
gratefu l. In this high altitude, just li vi ng 
was an exertion, and I must rest, both 
body and mind . 

Ralph looked at me, and then again , 
with sharp and lovi ng eyes . " What's 
wrong?" he questioned me anx iously . 
" Are you sick?" 

I could only shake my head and 
mutter. " o, no, I'm al l right. Just 
ti red ." I was not yet ready to admit that 
I had to give up the most important part 
of my work, that I would fail a need . 

As we went down to breakfast the 
next morning, a six-inch South Ameri
can hummingbird was sipping at the 
long throated red dantuta blossoms by 
the door. Giant hollyhock and blue iris 
li ned the steep walk, and sweet 
fragrance hovered over a flowering 
palm tree by the d ining room . We 
hurried in the sharp air of early 
morning; breakfast of hot black coffee 
and a de lic ious fresh ro ll awaited us. 
M y decision about emergency room 
work remained firm, but I was still 
unable to tell Ralph . After I had 
informed the supervisor, then I would 
tel l him. 

' ' I hod filled 
on importont 
voconcy .. . '' 

The emergency room was clean , 
undisturbed by the people of the night, 
and as I worked in the quietness, a 
measure of peace descended on me. 
Before long, the young American 
su rgeon came in, his face sad. " The 
o ld one," he said. " The old one with 
cancer?" 

" Yes, The old one. We treated her 
and sent her upstai rs. She's doing as 
well as can be expected." 

The doctor's head snapped up. 
" She's not old," he said defiantly. 
" Forty or less. But she has no one to 
care for her. Only a small boy. 
Nephew maybe, or son. No money. A 
cold hut. I could give her some more 
time with an operation, and some 
comfort here, but she won't consent. 
Wants to go home to die . So, give her 
these pi I ls from the pharmacy, a lot of 
them . Maybe they' 11 last. The poor 
thing must have some relief from pain 
while she lives." And off he went, his 
heart aching too, for the misery around 

Patients waiting in the corridor at the hospital. 

him . But he was doing something 
about it. 

I found the Senora, the supervisor, 
and rece ived the necessary permisson 
to give the medicine without charge. 
We spoke a bit to each other, cau
tiou sly, feeling for words in com mon. 
But I did not say my rehearsed words, 
those I had memorized in Spanish so 
that she had to understand . I did not 
say, "Senora, I am sorry, pero no es 
possible--" I did not say, " I am too 
old , too tired , I know nothing-" I said 
instead a word that is used in Bolivia 
when parting from friend . " Chou, 
Senora," I said, and went out, down 
the stairs and through the long dark 
hall to the emergency room, my white 
doctors coat feeling snug and warm, 
and my white shoes comfortable on 
my feet. 

Suddenly I felt strong, almost happy. 
Coming so recently from a land where 
my lack of knowledge and experience 
would have barred me from hospital 
work, to this beautiful , teeming land 
whose people suffer and die with few 
to minister to them, I had, simply by 
beingavailablewhen needed, filled an 
important vacancy and become tem
porarily an " instant" nurse. • 

Lillie Douglass is a retired pharmacist, 
livi ng in Sedona, Arizona. 



C. M. Kuronga 

Since its beginning in 1972 the 
annual Rupupuro or harvest festival 

for The United Methodist Church in 
Zimbabwe has become a major factor 
in unifying the ch urch and in helping 
the church move toward financial 
self-reliance . 

The church is still not financially 
independent, but the increasing suc
cess of the Rupupuro festival gives us 
hope that as we give thanks to God for 
His gift of New Life in Christ we shal l 
grow in faith and service. 

The celebration for the harvest of 
crops is indeed a celebration for life 
because it provides food for the body. 
In the Hebraic tradition, there were 
simi Jar celebrations considered as 
feasts that were connected with the 
harvest but which also had religious 
significance. 

The harvest Sunday tradition that 
has emerged in the United Methodist 
Church is cal led by many " Rupupuro" 
or Rupuro. It has developed as the key 
stewardship program of the Zimbabwe 



Harvest Sunday at Makosa Church (previous page, top), at Matsende Church 
(top and previous page, below), and tabulating the results at 
Highfield Church (above.) 

''The Harvest Sundoy tradition 
is token from our indigenous 

culture ... ond hos becomeo mojor 
foctor in unifying the church.'' 

Annual Conference. It is taken from 
our indigenous culture where there 
was for many people a celebration 
once a year in thanksgiving for the 
harvest. We have adapted this custom 
for use within the church to become a 
time of celebration for the harvest of 
crops, but also as a celebration of ew 
Life . 

Without question the thanksgiving 
offeri ngs have become the major 
source of local income to the church in 
helping the church move toward 
self-reliance. In 1972 the " Rupupuro" 
income for the total church was 
$1949. In 1981 it was $49,923 . In 
some districts the increase has been 
amazi ng. In the urban circuit of 
Highfield in Salisbury district the 
harvest offering went from $50 in 1972 
to $11 ,295 in 1981. In Harare from 
$76 in 1972 to $3762 in 1981 . In 
Bulawayo it went from $85 to $3212 . 

There has also been amazing growth 
in some of the more rural areas of the 
church . In the Maranke Central c ircuit 
in Umtali South District the offering 
has gone from $216 in 1972 to $1033 
in 1981. In H i lltop circuit from $50 to 
$2407. One circuit, Dangamvura, 
went from $682 in 1980 to $2 700 the 
following year. In the Mrewa district, 
Mrewa Centre went from $2 70 in1972 
to $2 700 in 1981 . 

Preparation before Harvest is essen
tial to the success of the day of 
celebrat ion . Thi s preparation shou ld 
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begin about a month ahead of the date 
set aside for the festival. By dividing 
the church into smaller groups, indi
viduals are given the opportunity to 
express themselves . As people enter 
the church they often come in singing 
and then present their offering. In the 
group they may also encourage one 
another, pray together, and teach one 
another the purpose of giving. Also, 
the group may prepare a " message" 
that they will act out. 

Also, groups within the church such 
as the choir, men's organizations, 
youth and women 's groups, can orga
nize themselves for the " Rupupuro." 
This is a time of joy and general 
happiness. However, it is also a time of 
prayer. At the moment each offering is 
presented there is a prayer of dedica
tion . 

Gifts in Rupupuro can be many 
different things. Vegetables, grain , 
sheep, little pigs, roosters, avocado 
seedlings have all been presented . 
During the civil war, when some thank 
offerings decreased, the same family in 
one district gave a highly valued bull 
or a beast of burden. Other gifts 
include such items as bundles of grass, 
bags of manure, and items such as 
"badze," "ngoma, " "Hoshn, " which 
are the fruit of one's hands. 

In addition to gifts of kind , money is 
increasingly being given at Harvest. At 
one offering an envelope containing 
$100 was given by one family. This is 
the primary way of giving in the urban 
area, and even more and more salaried 
people in the rural areas are beginning 
to give cash. 

A certain amount of competition 
among groups, but not among individ
uals, increases interest. Each year 
banners are presented to the sections 
or groups that have the best records in 
giving at Harvest. On a circuit, a 
comparison of giving between the 
various churches could prove helpful. 
Finding a way to recognize those who 
have done exceptionally wel I wi 11 give 
encouragement to the Harvest giving. 

Rupupuro is an opportunity to cele
brate and give thanks. Youth as well as 
adults take part in a time of general 
rejoicing. This is an opportunity to 
remember God the Creator, God the 
Redeemer through His Son Jesus 
Christ, God the Healer, and God the 
Reconciler . The Harvest festival en
courages us to search out the scriptures 
that illustrate these Biblical truths and 
act out these truths. We give in cash or 
kind as a witness to the spirit of 
thanksgiving which is in our hearts. • 

Mutembwe Church service 
(top), Nharina Church 
(center) presents gifts, and a 
section enters the Highfield 
Church for the service 
(left). 

J...._ ______ ___ 



LETTERS FROM HOME AND OVERSEAS 

CHILE 

May is the month of Method ism 
throughout the world , and here in 

Chile a number of special activities are 
planned on local, district, and national 
levels. It is always a time of rededica
tion on the part of the individual 
members, too. This year the program 
emphasis for our church is the distri
bution of the Bible. The goal is for each 
member to sell or give away at least 
one Bible and two New Testaments, 
which could mean 5,000 and 10,000 
respectively. 

That doesn't sound like such a 
difficult task, but there is a high rate of 
unemployment at present caused by 
the recession from which Chile is 
suffering and our church is not im
mune from the disease. A national 
campaign has been initiated to form a 
fund , using one percent of the monthly 
income of those who are willing to 
express their gratitude for having a job 
to aid those with the most serious 
financial problems. 

This situation has adversel y affected 
the budgets of the local churches . This 
year I was elected administrative 
secretary of Second Church here in 
Santiago, precisely when we have a 
large deficit. But that makes the 
responsibility even more of a chal
lenge. 

To further aggravate the difficulties, 
there have been a number of heavy 
rain s recentl y, sometimes with·· strong 
winds, that caused serious damage . 
Thi s is particularly so in the underpriv
i leged areas where the houses are 
poorl y constructed and inadequate 
drainage causes flood ing. This is a 
common occurrence, especially in the 
south where it rains more, but usuall y 
it doesn 't happen so early in the year. 
Winter has not even begun yet. 

At the Theological Community the 
school year is well under way . There 
are only thirty students thi s year in the 
residence program and , as usual , the 
great majority are Methodists. Other 
churches represented are Lutheran, 
Pentecostal (three different branches), 
Presbyterian , and Wesleyan (a relati
vely new off-shoot of the Methodist 
Church). One of our first-year students 
merits special consideration. He is a 
cerebral palsy victim, who has serious 
problems of speech and motor control 
but superior mental capacity. His 

intention is to prepare himself for a 
specialized ministry to the disabled 
and handicapped . 

This is the second year that we have 
had , in addition to the regular chapel 
service, a weekly lecture on a desig
nated topic, delivered by the profes
sors or an invited guest from the 
standpoint of their particular disci-
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pline. Thi s yea r the general title is 
" Justice and Peace." Both are so 
conspicuously absent in so many parts 
of our world that any attempt to 
promote them seems wel I worth the 
effort. 

Although the enrollment in the 
residence program is not so large, the 
extension department continues to 
grow. There is a demand for universi
ty- level courses in other cities, as well 
as in Santiago. This has given rise to a 
plan of videotape classes, in order to 
reach more people . There are not 
enough professors nor funds for travel 
to loca lities as distant as 800 miles 
from Santiago. Of course, there are 
regular classes in a number of cities 
where the Theological Community 
has centers but they are on basic or 
secondary levels and are usually he ld 
in local churches. 

In addition to my regu lar library 
work, I have a number of special 
assignments, such as typing stenci Is, 
writing letters, copying minutes and 
other material fo r the district superin
tendent (who is also director of the 
Theological Community), transcribi ng 
lectures from tapes, trans lati ng both 
from Spanish to English and English to 
Spanish , and working on materia l for 
publicity. This makes the job interest
ing-the on ly problem being that 
sometimes several requests come at 
the same time. In the afternoons, I 
have some piano students and contin
ue to help with music at the school for 
retarded ch ild ren . 

Jane Mi ller. 
She is a UM World Division mis

sionary in Santiago, Chile. 

WEST AFRICA 

In my last letter I was eagerly 
anticipating a trip to Senegal and 

Sierra Leone; at this writing I am 
eagerly anticipating another trip to 
Sierra Leone, but this time to stay for a 
three-year term . 

In Senegal I spent ten days visiting 
Jean and Marguerite Carbonare, 
whom I met last summer at Lake 
Junaluska, and observing the health 
program of the agricultural coopera-



tives Mr. Carbonare helped organize 
with support from UMCOR. This was 
in the Sahel region which suffered so 
greatly from drought a few years back. 
Now the Fulani cattle herders are 
growing food and cash crops, using 
water pumped up the steep banks of 
the Gambia River into irrigation 
ditches. The verse from Isaiah 35 kept 
running through my head : " The desert 
shall rejoice and blossom as the rose." 
The health program follows the World 
Health Organization guidelines for 
helping village people to take respon
sibility for their own health and having 
access to preventive care and simple 
treatments right where they are. Be
cause the Bantanti nti ng cooperative 
was five years old and its chief was a 
hale and hearty 100, I had the fun of 
being present at a big birthday party 
with soccer, wrestling, dancing, ac
companied by drums, marimbas , 
flutes and lutes, and all ending with 
fireworks. 

From Muslim , French-speaking 
Senegal I went to Sierra Leone, whose 
colonial heritage is British. A bit larger 
than West Virginia (and 1/32 the size 
of Zaire), it has a population of about 
4,000,000, of whom forty percent are 
Muslim, nine percent Christian, the 
other half practicing traditional reli
gions. Beside the official English lan
guage, many people speak Krio . This is 
a charming mixture of English and 
African languages developed during 
the years when the British Navy was 
seizing slave ships and setting their 
freed cargoes ashore at the place 
which later came to be called , quite 
naturally, Freetown. You greet a per
son with " How de body?" and you 
pray to "Papa God. " 

Besides these two languages, there 
are about eighteen traditional ones. I 
have been studying Mende grammar, 
vocabulary, and even some pronunci
ation, thanks to books and a tape 
brought to me by missionary Anna 
Morford. It is nothing like Otetela, the 
language I spoke in Zaire, but it is less 
complicated, though it does have 
tones, and once having broken out of 
the English-language mold, my mind is 
receptive to any strange forms : object 
preceding the verb, tense indicated by 
the pronoun, etc. 

During my visit I held workshops on 
such subjects as diarrhea, primary 
health care, and health education in 
our United Methodist clinics and in 
two government hospitals, and did 
some nurse-midwifery work in prena
tal clinics and in the Kissy Maternity 
center in Freetown . Everyone was 

warmly hospitable and eager to show 
me around . 

Mr. and Mrs. Sackey are the whole 
staff of the Manjama Health center 
near Bo, which has an active clinic 
and a neat little maternity. During the 
six-mile trip from Bo out to Manjama, 
Mr. Sackey said rather brusquely, " It 
isn't enough for you to stay for just a 
few days-you should come and stay 
much longer. " I thought he was taking 
a risk, knowing nothing about me and 
whether we would get along together 
or not. Anyway, I was impressed by 
the possibilities of developing this 
clinic and the work in the villages 
round about, and did receive a formal 

years in Zaire . She has been serving as 
Educational Associate w ith the Asso
ciated Miss ion Medical Office in New 
York City. 

NEW MEXICO 

invitation from the United Methodist The clear blue skies, the Jemez 
Church in Sierra Leone to come back MountainsonthewestandSangre 
and do just that. In addition, they want de Cristos on the east, the lovely strip 
metoconductaprogramofcontinuing of green along the Rio Grande as it 
education and in-service training for flows through the Espanola Valley, are 
the staff of all the UMC clinics. all daily reminders of God's goodness 

The United Methodist Church is said to his people. We are grateful for 
to be the fastest-growing denomina- God 's goodness in spiritual things as 
tion in Sierra Leone. There you never well as physical. 
lazily drop the " United" (though The Lord's work through the United 
everybody cuts it down to UMC) Methodist Church in northern New 
because it was originally Evangelical Mexico is in a time of transition . 
United Brethren and celebrated its Thankfully, we claim God 's promise 
Centennial in 1980. Besides, " The that he has in store a future and a hope 
Methodist Church" indicates the Brit- for the ministry here. 
ish Methodists. The two church groups Please keep McCurdy School in 
do have one joint parish in Koido-Se- your prayers. Pray especially for David 
fadu. Burgett, our acting superintendent; 

Of course it wasn' t easy to decide Linda Muterspaugh, our acting high 
not to return to Zaire where I had school principal; and Dale Robinson, 
workedsince1952,yettheveryfactof our superintendent on sabbatical . In 
having been there so long and having addition, please remember al I our staff 
become so deeply involved in so many members and the students with whom 
aspectsoftheworkandthelivesofthe we will share our lives and Christian 
people made it seem better to begin witness 
afresh in a place where the people-- On August 16, staff meetings begin, 
including myself-haven't built up so and our students arrive on August 23. 
many unreasonable expectations This school year holds many bright 
around me. I may be disappointed, but promises. Besides two new adminis-
1 think it wil I be easier to accomplish trators and several new teachers, we' re 
something small but satisfying in a new using facilities in new ways, as we 
and smaller place, especially after my believe Christian stewardship dictates. 
long period of refreshment and learn- Since the McCurdy School of Licensed 
ing in the U.S.A. Practical Nursing has merged with the 

On my way home from Sierra Leone Northern New Mexico Community 
I had a pleasant bonus in the form of a College, that building, formerly the 
weekend with a nurse who had taken clinic, has been converted to class-
our Community Health course last rooms and a reading center. The boy 
year. Her mission works with indige- and girl boarders will share separate 
nous churches instead of founding its wings of our newer dormitory, and the 
own, making a situation that is intri- old boys' dormitory will be used for 
guing and quite different from our other purposes. 
United Methodist work. An impressive In group ministry, too, we look to 
thing about these indigenous churches the Lord's leadership for the future . 
is the central place healing has in their Our newest way of sharing the Good 
worship . News of Jesus is through " Friends of 

Dorothy R. Gilbert. the Family," a one-day-a-week day 
A UM World Division missionary in care service at Valley View church for 

Sierra Leone, she served for many homebound adults. Amigos del Valle, 
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the senior citizen ministry, continues 
to provide love and concern under 
Ramona Chavez, the director. The 
eight Group Ministry churches, which 
shared a revival this spring and strong 
vacation church schools this summer, 
will move into full relationship with 
the New Mexico Conference w itin the 
next severa l years . 

The Lord 's goodness has been most 
evident in our fami ly this year, and we 
look to the future with eager antici pa
tion . Denny completed the work for 
his Doctor of Ministry and was award
ed his degree in June. He's in hi s sixth 
year as pastor of Va lley View and 
executive director of Group Mi nistry. 
Dee Dee is excited about the schoo l 
year. She' ll teach th ree c lasses at 
McCurdy each semester and coordi 
nate the high schoo l chape l program. 

Denni s and Dee Dee Heffner. 
They are UM National D ivis ion 

missionaries serving in the Espanola 
Valley Croup Ministry in New Mexico. 

pi tch darkness and rain to their homes. 
Their pastors are al so Bhil s (tribal s) and 
are we ll educated and capable. 

It w as a contrast to much of our work 
among tribal people who have not 
progressed much either materiall y or 
spiritually, due to lack of education . 
We hope that we have learned some
thing from them . On the f irst of July we 
started a small hostel for children in 
Bhil country, so that they can recei ve 
Chr ist ian nu rture as they go to a nearby 
school. I say "we" but it is actuall y an 
ind igenous mi ss ionary group that is 
doing th is in our Methodist center in 
Pipalia . We envison thi s as a small 
beginning of something that under 
God will become great in the years to 
come. 

INDIA Another i ndigenou s missionary 
group, the Friends Miss ionary Prayer 
Band, has been working for si x or 
seven years among tribals in south 
Gujarat, and has won hundreds of new 
converts to Christ and built several 
chu rches. In May they inv ited my wife, 

Thi s t ime our story is of v isits Faith , and me to conduct a camp 
outs ide of our Methodi st area. among their children . Their equip-

In Apri l we visi ted the church ment con sisted ofone mud house (half 
among the tribal peop le in northern occupied by lean cattle), one small 
Gujarat, of w hich we had heard si nce table, one chair, and one bed . 
we first came to Gujarat. The work was We had brought a carload of black-
started by self-sacrifici ng miss ionari es board s, flannelgraphs, lesson materi-
of the Angl ican Church M iss ionary als, papers, crayons, sci ssors, spatter-
Society (CMS), w ho li ved in the jungle paint, craft materials, games, puzzles, 
among these most primitive tri bal volleyball s, fri sbies, etc. There were 
people. 140 children . We held eight classes in 

With love and the Gospel, and fields, underthe shadeoftrees . Butour 
ed ucation, they broughtthem up to the teachers were their own young mis-
high leve l of dedication w hich we saw sionaries, who had come from other 
in the church today. We saw people parts of India and learned Gujarati in 
coming to ch urch, wa lking from as fa r ten months. Thei r ded ication and 
as seven kilometers, bri nging a large devotion were an inspiration to us, for 
load of grai n on their heads as their this is w hat actually won the Bh ils in 
harvest offeri ng, then sitt ing down the fi rst place. Even w ith the lack of 
quietl y and remai ning for three hou rs faci lities, we had a wonderful time and 
of church service. O ne evening w hen would l ike to do it again . 
we couldn't show fi lms because the We stayed over Saturday afternoon 
lights had gone out in a sto rm (three and Sunday morning to attend two of 
nights out of four the lights went out their churches. These mi ss ionaries 
and we cou ldn't show our fi lms), the believe strongl y that new Chri stians 
peop le sat th rough two hours of should have a church building, but it 
singing and story tel ling. Then they need not be more than a rude hut. The 
walked six or seven kilometers th rough wa ll s are of bamboo, covered w ith 
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mud . Gaps in the wall s serve as 
w indows. Two wooden laths na iled 
together form a cross, which is then 
nailed to the top to show that it is a 
Christian church . The people speak 
their tribal language more than Gu
jarati . Yet they greet you in English, 
" Praise the Lord ." 

We had often read about Pandita 
Ramabai and the Mukti Miss ion which 
she had founded fifty kilometers south 
of Poona, and often shown filmstrips 
on them . But we hadn't thought to visit 
the Mukti Mission until it came on my 
prayer list through a Prayer assembly I 
attended last September. Then some
one suggested that we cou Id spend a 
vacation there. That we did for nine 
days in June . 

It wou Id take too long to tel I the story 
of Pandita Ramabai , except to say that, 
herself an orphan and later a widow, 
she built up the mission at Kedgaon. 
During the terrible famine of 1900-01 , 
she took in over 2,000 widows and 
orphans to save them from starvation . 
Through reading her deceased hus
band' s Bible she became a truly 
committed Christian . Though she 
scrupulousl y avoided prosy letizing, 
her Chri stian life and prayers even
tuall y resulted in almost all of the 
women and girls becoming Christians. 

Today there are about 300 girls, 
liv ing not in one large hostel but in 
seventeen " families. " One famil y is 
composed entirely of blind girls, and 
there are about fifty more blind 
women. They become proficient in 
Braille and in skills , bringing in 
income through basket making and 
other crafts. 

There is a nursery of small children, 
most of w hom wi 11 be adopted into 
Chri stian homes. We vis ited three 
families each evening, went on walks 
and played with them, and fell in love 
with them. We left a little of our hearts 
there . We al so got some ideas from 
their farms, their kitchens, and their 
gobar gas plant. 

David R. Bauman . 
He is a UM World D iv ision m is

sionary in Gujarat, India . 
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Creighton Lacy 

Last summer my wife 
and I went to Africa-to 
look, to listen, to ask, to 
learn. We did these things, 
and we learned much . But 
there are many Africas . It 
would take a lifetime of 
travel or a library of books 
to explore them all. In 
these columns I should like 

to share some of the questions and 
some of the dilemmas which confront 
the Christian as he or she looks at 
Africa today. 

The first concerns the ancient, 
traditional , pre-literate culture, as re
presented by the Masai of Kenya and 
Tanzania . These nomadic people are 
characterized by cattle herding, by 
their distinctive ochre dress, by their 
bead necklaces and elongated ear 
lobes, by their proud and erect bear
ing, by their hostility to strangers and 
intruders. 

As we passed these colorful people, 
standing with tall spears or squatting 
with their cows by the dusty roadside, I 
pondered and puzzled . What does the 
gospel mean to people such as these? 
How does one present the Good News 
of Jesus Christ to men and women and 
children who have and want so little? 
Some of the most profound problems 
of theology, the most complex issues 
of mission and evangelism , take place 
within the simplest settings. 

Most of us would agree on the 
importance of a "savi ng knowledge of 
Jesus Christ. " In that phrase there are 
two obvious dimensions. All true 
Christians, whatever our differences, 
recognize "sa lvation" as a gift from 
God, an act of grace. We may differ 
about the nature and place of "knowl
edge," as belief about God's role in 
history or as a personal experience of 
incarnate love. For many of us, a third 

dimension is essential : an individual 
and social response, an expression of 
our faith in caring and sharing, in 
witness and service. 

It is fashionable in some circles 
today to define conversion as self-real
ization, the enhancement and fulfill
ment of our potential as children of 
God. To " Chri stianize" is to become 
more fully human and to help others to 
do the same. 

There is some Scriptural authority 
for this view. Jesus was more con
cerned with loving relationships than 
with rituals or creeds. Not those who 
say 'Lord, Lord,' but those who do the 
Father's will shall inherit eternal life. 
The Kingdom of Heaven begins here 
and now. 

But what does this mean to the 
pre- literate Masai? Does humaniza
tion mean learning to read and write or 
being able to marry for love instead of 
tribal convention? What if knowledge 
of a wider world--or even of a man 
named Jesus-alienates a person from 
all the customs, the securities, the 
values, the relationships of past gen
erations? In other words, what does it 
reall y mean to offer liberation, includ
ing spiritual liberation, to the Masai or 
millions like them around the globe? 
Try as we may-as we know we 
must-to separate the Gospel from the 
influence and effluence of modern 
civilization, is it possible today to 
understand one without the other? 

The Masai have beautiful myths 
about Creation and The Fall. One 
describes a god who covenanted to 
give his people the cattle for their 
livelihood if they wou ld promise to 
care faithfully for the herds. The first 
cows were lowered from heaven by a 
rope, suggesting in Freudian terms an 
umbilical cord . 

In one version of the myth a solitary 
hunter, jealous of the nomadic tribe, 
shot the connecting lifeline and se
vered their link to heaven . Another 
account says that the Masai were so 
terrified by a storm that they took 
shelter and neglected their catt le, so 
God withdrew his favor. Both in
stances describe a personal, monothe
istic god , wrathful and merciful, 
gracious and punishing, in contrast to 
the widespread animism in other 
African tribes . Some missionaries pres
ent the incarnation, the Christian 
message of reconciliation between 
God and his people, as the restoration 
of that broken cord . 

Masai decisions, like most of those 
in traditional Africa, must be made 
collectively. Even an individual 

choi ce such as Chri stian conversion is 
considered permissible onl y if it has 
been d iscussed and approved by the 
group. In countless theological discus
sion s, th is communal interdepen
dence was cited as the principal 
contribution of African culture to 
Christian theology . One grandfather 
reportedl y chose as his baptismal 
name, " I who am not left alone" . 

Maturity for the Ma sai means 
progress ing from the impetuous inde
pendence of youth th rough the dutifu I 
responsib il ity of warriors to the wis
dom of the elders. Thus missionaries 
often seek to influence the tribe by 
reaching the senior " power structure" 
with the evangelistic message. 

Yet the question remains : w hat will 
conversion bring to these proud, 
dignified, and self-sufficient people? 
Are the literal Biblical descriptions of 
reaction and sin and redemption more 
meaningful , more true to their experi
ence, than the Masai myths? Is the 
individual freedom (notto mention the 
material comfort) of modern society 
really more redemptive than tribal 
solidarity? What really constitutes sal 
vation or liberation or fulfillment for 
these simple herders? What constitutes 
sa lvation or liberation or fulfillment for 
us in the Christian life? 
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HOLY TERROR, by Flo Conway and Jim 
Siegelman. Garden City, New York, 1982: 
Doubleday, 402 pages, $17.95. 

A book with the title Holy Terror must 
either be jocular or deadly serious . This 
one intends no joke, and its subti tle defines 
the terror as " The Fundamental ist War on 
America's Freedoms in Re ligion, Pol itics 
and Our Private Lives ." It is written by a 
communications science scholar and a 
Harvard graduate in philosophy . Both are 
skilled in contemporary research and have 
tested their skills in exposing religious 
phenomena in a previous book, Snapping, 
about rel igious cults and their effect upon 
human personality. 

Their work is thorough, essentially 
accurate, and involves first-hand accounts 
and interviews accumulated during 10,000 
miles of travel over five months. Secular in 
outlook, these authors are wary of religion , 
its claims upon believers , and particularly 
its missionary outreach . They lack a 
grounding in re ligious experience and in 
the sweep of religious history. Their 
criticisms of fundamentalism can often be 
translated into a broad criticism of Chris
tianity's encounter with the world in all its 
ecclesial manifestations . The book there
fore makes instructive read ing for all 
Christians, not only fundamentalists, to see 
ourselves as secularists see us. 

Toward the end of the book the authors 
pose a few large questions. One of them is : 
How can any group, in the complex ity of 
our time, counsel its adherents in the act of 
surrendering the intellect, the emotions 
and the will-to anyone or anything? They 
find the submissive theme of " Have Thine 
Own Way, Lord" an inexcusable abdica
tion of responsibility and a possible source 
of serious mental hea lth problems. 

In one of the onl y two or three religious 
books that fall outside the fundamentalist 
or conservative evangelical spectrum 
which they include in their bibliography 
the " pathological condition of Christian
ity" as expressed in fundamentalism is 
described by Oxford professor James Barr. 
Theologian Barr is particularly concerned 
about the cold, rigid , fragmented doctrines 
of fundamentalism that are a betrayal of the 
"warm, living gospel" of evangelical 
Christianity . The authors Conway and 
Siegelman are most upset by the " perpos
terous insistence that the common good 
means nothing more than unquestioning 
obedience, " and the assumption by cer-

ta in leaders that they have been em
powered to act for God . They see the 
surrender to a literal Bible's commands as a 
form of mind control that subverts a 
person 's capacity to make rat ional judg
ments . Bibl iolatry is a perversion of Chri s
tian faith-substituting the Word for the 
God of whom it speaks, and their concern 
is an historic one. 

They dispose all too quickly, however, 
of the livi ng Christ whose " magical birth , 
death , and physica l resurrection" they 
d ismiss along with literalism. They note 
that Satan seems to have more power for 
fundamental ists than a living Jesus, indeed 
an aberration of the faith . A literalism of 
their own creeps into their concern over 
holy warfare, as they cite a Campus 
Crusade workbook w ith a " caricature of a 
fundamentalist gladiator standing in his 
visored 'helmet of salvation,' clad in his 
chain-mail 'breastplate of righteousness' 
and his broad 'belt of truth,' and armed 
with his th ick 'shield of faith ' and his 
lumbering 'sword of the Spirit (Word of 
God)." ' (p. 218). They seem oblivious to 
the actual source of this mi litancy-St. 
Paul in Ephesians 6! Not only biblical 
illiteracy but a fear of manipulative com
munication strategies lies beh ind this 
concern . 

The basic thes is of th is provocative book 
is that the fundamentalist right is violating 
the rules of healthy use of mass communi
cation . Givi ng innumerable examples, 
they charge that the rel igious right is using 
a campaign of total propaganda-" a com
prehensive information assau It on a people 
and thei r culture ." They liken th is propa
ganda effort to the Soviet model of 
propaganda (i ncluding Bible study " cell 
groups" ), with some similarities also to the 
Nazi era, and they support this contention 
with such quotations as this one from Paul 
Weyrich, one of the key leaders of these 
politico-religious coalitions : 

" It may not be with bullets, and it may 
not be with rockets and missiles, but it is a 
war nevertheless. It is a war of ideology, it's 
a war of ideas, it's a war about our way of 
life. And it has to be fought with the same 
intensity, I think, and dedication as you 
would fight a shooting war." 

Certainly most thoughtful religious lead
ers find distasteful and heavy-handed 
many of the tactics of the religious right, 
and they are uneasy about the sources of 
funding and right-wing corporate interests 
to whom fundamentalist leaders are be
holden. They reject the simplicity of 
answers to complex socia l problems, the 
limited number and kinds of issues which 
are defined as " moral, " the rigidity of 
interpretation of who is a Christian and 
what constitutes Christian behavior, the 
judgmental and even vi ndictive attitude of 
some, and the failure to wrestle with the 
meaning of plural ism and respect for 
differences in a democracy . Few would go 
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as far as these authors in their description of 
Ho ly Terror-" from the subtlety of funda
mentalist mental and emotional control , to 
the use of technology for politi cal intimida
tion, to tota l propaganda on a worldwide 
scale, to the free exercise of hatred and the 
mounting threat of violence." 

But the authors pose haunting questions 
for Christians who bel ieve that religion can 
and should affect our communal lives and 
especially that the Good News should be 
shared . The authors admit that their most 
challenging question of all concerns the 
" evangelical imperative i n i ts largest 
sense. lntheworldoftheeighties, howcan 
any missionary group, church or faith 
defend the principle of global conver
sion?" They call for new ethics not only in 
religion but in polit ics and our mass culture 
that is broader than the imperatives of 
conversion and control. " They must be 
based on the imperatives of communica
tion , on genu ine relat ionship and direct, 
open interaction , and on respect for our 
shared humanity over our separate sects." 

They do not understand that many 
mainl ine denominations have been agon
izing over that question at least since 
World War I. It causes them to misread the 
decline in missionary forces sent abroad in 
recent yea rs by Methodists, Lutherans, 
Presbyterians, and Episcopalians as simply 
a retreat in the face of mounting frustration 
and hos ti I ity in the developing world . They 
do not rea lize that a sensitivity to the 
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importance of ind igenous church leader
ship in those countries , to the hazards of 
" cultural imperialism", and to the bur
geoning vital ity of " planted churches" is a 
much more accurate explanation, along 
with the ravages of rampant inflation 
abroad, of some decline in missionary 
forces . We are reinterpreting our sense of 
global mi ss ion to be participation in a 
world church partnership, rather than as 
uni lateral agents from a " sending church ." 

We still have much to learn about 
presenting the invi tat ion to hope and 
mean ing that the Good News of Christian
ity offers in ways that fully respect our 
differences. Holy Terror makes that task 
more urgent, but the authors do not 
themselves provide a very helpful model. 
They seem quite unaware of their own 
secular imperialism as they insist that 
religion be domesticated, put in its private 
place, and not overwhelm either ind ividu
als or groups with passion and submissive 
awe. Their book wou Id be more valuable if 
it had less terror of the Holy . 

Peggy L. Shriver 

Peggy Shriver is assis tant general secre
tary for research, evaluation and planning 
of the Na tional Council of Churches in the 
U.S.A. She is author of The Bible Vote : 
Religion and the New Right (The Pilgrim 
Press , 7 98 7 ). 
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LETTERS 
A Preaching Resource 

had not thought especiall y of your 
publi cation as a preaching resource . But 
today when I sat down to work on a sermon 
for " Prayer for the World Sunday" being 
promoted by the World Methodist Coun
ci l, I tried to think of examples of persons 
who had put their concern fo r others into 
action . And so I ended up by tel I ing three of 
the stories I had just read in your September 

issue: Carole Patten and her mixed-race 
children , Sylvia McKeen and her refugees, 
and Fumiko Amano who came to New 
York from Japan to make her wi tness for 
world peace. 

Please continue to share wi th us stories 
of persons w ho ca n inspire the United 
Methodists in our local churches to do their 
best to meet commun ity and world needs 
in the name of Jesus Christ. 

(Rev. ) Judith L. Woodward 
Alma, Nebraska 
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THE llOYl•G 
Fl•GER WRITES 

KENNETH MEW OF ZIMBABWE 
RECEIVES METHODIST AWARD 

Mr. Kenneth Mew, for the past 18 
years principal of a schoo l in Sa l is
bury , Rhodesia (now Zi mbabwe) 
which was established to promote 
racial unity and citizenship, has been 
given an award by the World Method
ist Peace Award Comm ittee at its 
meeting in Brusse ls, Belgi um. 

In 1964, M r. M ew, w ho was then 
employed by a large chemica l f irm, 
was asked by Ranche House Co l lege 
to fi 11 a vacancy as pr inci pal at the 
college as it faced major staff, finance 
and policy problems. He had no 
academ ic tra in ing fo r the post and little 
teaching experience, but he w as in
spired with possibili t ies for good in the 
assignment. Ironical ly, Ranche House 
was formerl y known as Zimbabwe 
College. It is near Harare, a major 
midd le-class area of the capital. 

Soon after hi s appointment, the 
government under Ian Smith made its 
unilateral dec larati o n of indepen
dence from Britai n and pursued racial 
polic ies w hich effecti vely isolated the 
nation from the rest of the world , 
except for South Africa . Under Ken
neth Mew's leadership Ranche House 
became a focal point fo r many types of 
inter-racia l act iv ity and a powerful 
counte r-agent to the growi ng spiri t of 
aparthe id in Rhodesia . Mew became 
known as a medi ator between govern
ment and oppos ition leaders. The 
college became a neutral venue for 
explo ratory talks. 

Speaking of M r. Mew, Bishop Abel 
Muzorewa said , " During the struggle 
of racism and minority rule in our 
country, he was all the t ime working 
very cou rageously for reconci l iati on 
and peace. He was forthcoming and 
outspoken . Along w ith Methodists of 
both churches in our country, I support 
him very, very much. 

Si nee independence, the govern
ment has looked to Ranche House to 
assist in training dip lomats , provid ing 
crash courses for civil servants and 
journalists . 

The committee, in voting the 1982 

Mr. Mew at Ranche House College 
nine years ago. 

World Methodist Peace Award to 
Kenneth Mew, called attention to the 
courage, creativity and con sistency of 
thi s remarkable Methodist layman as 
one example of what commitment to 
faith in Christ can mean in the pursuit 
of peace in the life of a nation . A check 
for $1000 accompanied the Meda I
I ion . 

Ranche House was inspired by the 
folk schools of Denmark which helped 
the country achieve national identity 
and unity in the nineteenth century. 

NEW PROPOSALS OFFERED 
FOR TELEVISION MINISTRY 

The General Commi ss ion on Com
munication (Un ited M ethodist Com
munications) has initiated a strategy 
fo r developing a new proposal for a 
television ministry for the United 
Methodist Church for presentation to 
the 1984 General Conference. 

Meeting by conference telephone 
call Sept. 18, the UMCom executive 
committee al so recommended to the 
ful I commi ss ion for its consideration at 
its O ctober meeting a 1983 budget of 
$5,42 7, 542. 

The executive committee named 
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Bishop Paul Duffey, Lou isv ille, Ky., to 
head a specia l task fo rce to deve lop the 
new tel ev ision m ini stry proposal , 
which it was agreed would be pre
sented , after adoption by th,e commis
sion, to the General Council on 
Mini strie s (GCOM) and General 
Council on Finance and Admini stra
tion (GCFA) next spr ing before going to 
General Conference. 

The process will involve li stening to 
varied groups in the church as to w hat 
is desired in a television ministry and 
then working w ith the Council of 
Bi shops in drawing up the proposal. 
The other members of the task force 
wi 11 be named by Charles Cappleman, 
Los Angeles, Calif., and Bishop Duffey 
in consultation wi th the executi ve 
committee and staff. 

The new program would , if ap
proved by General Conference, suc
ceed 1981 -84's Television Presence 
and Ministry (TVPM), which is in place 
with some programming but has been 
cut back from original goal s. It origi
nally sought $25 million . 

Mr. Cappleman said he believes 
laity want a United Methodist televi
sion ministry, but that it should be new 
" in substance and appearance. We are 
in a strong position w ith Bishop Duffey 
as head of our task force, and the 
Council of Bi shops has offered to work 
with us in drawing the new proposal. 
We hope to come to the October 
commission meeting with some pre
paratory work done." 

The executi ve committee agreed 
that as part of the preparation for the 
proposal , commission members Bar
bara Wilkinson, Detroit, Mich. , and 
John Rider, Edwardsville, 111 ., w ill be 
asked to develop research about what 
the church w ants in television . 

Reporting on the present TVPM, 
Nelson Pri ce, New York, associate 
general secretary of the Divis ion of 
Publi c Media, said most annual con
ferences have pu I led back on f inancial 
campaigns, but that six are in some 
stage of invo lvement, inc luding East 
Ohio, which is seeking $800,000; 
Pacifi c and Southwest w ith a $700,-
000 goal; Wi sconsin, Yellowstone, 



Detro it and West Michigan. Mr. Pr ice 
said TVPM programming wil l start 
Oct. 3 (see release of Sept. 15). The 
executive comm ittee decided to set 
aside time for " ample discussion" of 
the TVPM at the annual meeting. 

The budget recommended to the fu 11 

commi ss ion for adoption includes 
$5 12, 840 fo r general admini stration , 
$2,493, 037 for Publ ic M edia and 
Production and Distribu tion, inc I ud
i ng $480,000 to help repay GCFA for 
expenses advanced fo r the TVPM 
campaign, and $2,421,665 fo r Pro
gram and Benevolence Interpretation. 
It was pointed out that the budget w ill 
al low for eight issues of Th e Interpret
er, denominational program journal, 
and for the same total number of pages 
as in 1982 . Several persons said they 
expected questions and di scussion 
about Interpreter f inancing at the 
meeting. 

The executive committee approved 
two requests to the GCOM for grants 
from the World Servi ce Contingency 
Fund : 1) $4,000 for United Method ist 
participation in a w ide-ranging Reli
gious Research Project on Television 
Audiences seeking such information 
as the nature of viewing audiences and 
the content of religiou s TV; 2) $50,000 
for a project to enable local churches 
and annual conferences to produce 
and use video resources more full y. 

The executive committee al so : 
*Heard a summary of results of a 
survey of UMCom constituencies that 
gave generall y good results, w ith high 
marks for lnfoServ (telephone infor
mation service), Interpreter and News 
Servi ce, but that found ethni c minority 
persons most critical and said there 
needs to be more service to the 
grassroots and more feedback from 
them . The survey is part of the 
quadrennial self-evaluation process 
related to GCOM . 
*Agreed for now to ask for no changes 
in UMCom-related legislation in the 
1984 Book of Discipl ine. 
*Learned there still is apparent interest 
among a number of general agencies 
in some kind of central resource 
information system . (UMNS) 

ANTI-COMMUNIST PENTECOSTAL 
CHANGES VIEW OF USSR 

CHURCHES 

Nursed on horror stories of Chri stian 
persecution in the Soviet Union, a 
lead ing Pentecostal minister in Cincin
nati has reached the surpri si ng con
clu sion after a two-week v isit to the 
USSR that it is wrong to support 

READER'S DIGEST BIBLE 
Single rather than multiple accounts of Jesus' miracles distinguish the new Reader's 

Digest Bible, above, from others on the market. The 816-page volume, described by the 
publishers as " the first time ever that the complete Bible has undergone true 
condensation," is based on the Revised Standard Version (RSV) text. Digest promotional 
material, apparently anticipating a possible question about the condensation, noted that 
the statement in Revelation 22:18-19, which warned against adding to or taking away 
from the words of the book, " really amounts to an ancient copyright notice." In 
eliminating that passage from the Book of Revelation in the Reader's Digest Bible, the 
publishers said that if the verses meant every word and phrase had to be preserved in the 
original, " no translations of the Bible could ever have been made." 

underground churches behi nd the Iron remarked on the vitality of the openly 
Curtain . practiced religion he w itnessed during 

Chu rches " wou ld get more help and his Soviet trave ls. 
succeed far greater above the ground " There is a church that is alive and 
than below," the Rev. Hugh Rosen- well and that it is not frightened and 
berg, pastor of the Tri-county Assem- afraid as long as it is keeping the laws," 
bly of God in suburban Ci ncin nati , he said . " Those laws do not stop it. " 
said in an interview. Mr. Rosenberg said he was jolted by 

A guest of the state-approved Al I- Soviet Protestants who told him that 
Union Counci l of Evangelical Chris- open affirmations of faith did not 
tians- Baptists in the USSR for two represent " a handicap in relation to 
weeks in September, Mr. Rosenberg education , positions and jobs." On 
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the contrary, his hosts to ld him their 
loyalty and sober work habi ts were 

-attractive to harassed bosses and 
bu reaucrats in the USSR. 

Th is left him su spic ious of " so
cal led Christians" in the West w hose 
" so-called underground ministries" 
promise aid to unregistered Sov iet 
churches. Underground congrega
tions refuse to register with govern
ment organizations because " outsid
ers" mislead them into believ ing it 
would be sinful to cooperate w ith the 
atheistic , communist regime, he said . 

Himself a stern anti-communist, Mr. 
Rosenberg said he was skeptical when 
he saw crowded churches and 
mosques. He also was alert to the 
danger of trusting in appearances, 
knowing how Billy Graham had been 
savaged by critics in the West for 
commenting favorably on religion in 
the USSR earlier this year . 

His hosts' Moscow headquarters 
housed denominational offices , a 
small printing plant and school for 
ministers with 100 students . They 
openly print and distr ibute vital ma
terials to underground congregations 
as well as their registered churches . 
" You can get a Bible; you can have 
your own Bible," Mr. Rosenberg said . 

Soviet officials also provide facilities 
for some new churches and allow 
Christians to buy building materials for 
church expansion, he said. 

The All-Union Council includes 
Baptists , Christians of Evangelical 
Faith (Pentecostals), Mennonites and 
other evangelical Christians . Their 1 
mi llion believers share about 5,000 
churches throughout the USSR, he 
said . · 

Given his own outlook, the " most 
shocking words" Mr. Rosenberg heard 
were a Christian's characterization of 
ailing Soviet President Leonid Brezh
nev as " a man of peace who wants 
peace." Mr. Rosenberg said he pur
sued this subject further and learned 
that " much of the (Chri stians') freedom 
and openness has come under Mr. 
Brezhnev." 

Travel ing with him was the Rev . 
Clinton Vanzant, pastor of Northland 
Cathedral Assembl y of God , Kansas 
City, Mo., and their Vienna-based 
guide, Assemblies of God missionary 
Bob Mackish . 

program was to go to the registered 
churches." 

He al so was taken aback by the ease 
with whi ch Pentecostals, Mennonites, 
Baptists and other evangelical Chris
tians shared churches. The character 
of each congregat ion was determined 
by the largest group within it but that 
didn ' t impose con straints on who 
could preach or how to worship. 
" What a tragedy that we can ' t do 
that," Mr. Rosenberg said. " I loved 
it." 

The Assemblies of God trio 
preached mainl y where Pentecosta
lism was beginning to catch on but 
avoided the Ukraine where " Pente
costals are just going wild," Mr. 
Rosenberg said . 

Christians overflowed the churches 
into the streets . Mr. Rosenberg said he 
captured much of it on a portable 
videotape recorder and camera . 
Through an interpreter provided by the 
All-Union Council , the trio " left a 
good message," he said . " They knew 
we loved them." It was not, however, 
without missteps. 

Mr. Rosenberg learned the Bible 
that the interpreter used numbered 
things differently than his did, so that 
the congregation heard the 22nd 
Psalm in a sermon about the 23rd . 
Then there was the problem with too 
rj!lany biblical quotes and Mr. Rosen
berg's exuberant preaching sty le . 

Soviet Protesta-nts are not so familiar 
with scripture as Mr. Rosenberg's 
suburban Cincinnati congregation . 
Moreover, the visitors missed the 
familiar handclapping, the raised 
hands and the cries of " Praise the 
Lord " that punctuate sermons at 
home. 

" I learned rapidly that what they 
needed was experience and human 
understanding, not theology," he 
said . 

Another slip was Mr. Rosenberg's 
praise of resilient Chinese Christians 
he had met in their " house ch urches. " 
Bad enough that it sounded like praise 
of Peking's brand of communism, but 
" house church " translated " under
ground church. " (RNS) 

DIACONAL MINISTRY AFFIRMED 
WITH A FEW MODIFICATIONS 

" Don' t try to sneak anyth ing in," A committee of the Board of Higher 
Mr. Mackish advised , telling them Education and Ministry (BHEM ), 
they would be free to preach as long as which has been stud ying the nature of 
they d idn 't v iolate the unstated cove- ministry in the United Methodist 
nant, " po liticall y, you ' re not going to Church, recommended to its parent 
t ake sho t s at us . " That wa s no body meeting in Nashville O ct. 14-16 
problem, Mr. Rosenberg said . " Our thatdiaconal ministry be reta ined in its 
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present form . 
The 19-member group, chaired by 

the Rev . E. Dale Dunlap, Kansas City, 
Mo. , recommended , however, that 
the definition of the associate member 
of the annual conference be expanded 
to allow persons to be ordained as 
deacons and serve in special ministries 
of love and justice. The BHEM Divi
sions of Ordained and Diaconal Min
istry would implement the recommen
dation jointl y. 

The committee also recommended 
that the BHEM encourage the Council 
of Bishops to be responsible for 
continuing discussions on the theolo
gy of ministry, including ordination, 
itineracy, conference membership, 
various forms of ministry, orders and 
offices. Such discussions would be in 
collaboration with the theological 
school faculties and other appropriate 
standing bodies of the church includ
ing lay, diaconal and ordained minis
tries, and other agencies. Responsibil
ities of the ongoing discussions would 
not include creation of legislative 
changes . 

The committee has asked the Divi
sion of Diaconal Ministry to provide 
subjects and recommendations which 
need to be addressed legislatively in 
order to provide equity and justice for 
diaconal ministers in the church. 

Dr . Dunlap, dean and professor at 
Saint Paul School ofTheology, said the 
committee was unable to develop a 
conclusive recommendation regard
ing the permanent diaconate during its 
six meetings . " We were under man
date to have a report for the board in 
October of this year," he said . " Two 
years was simply insufficient for us to 
do our work. " 

The committee is composed of 
elected members and staff from the 
three ministry divisions (ordained, 
diaconal and chaplains) of the board . 
The 1980 General Conference asked 
the group to look at the total ministry of 
the church and to consider the possi
bility of a permanent diaconate. 
. Throughout the study process there 
has been tension between ordained 
and diaconal ministers over issues 
such as conference membership and 
itineration . Ordained ministers are 
members of the annual conference 
and itinerate. Diaconal ministers are 
consecrated , do not itinerate and are 
not members of the annual confer
ence. 

A comm ittee studied diaconal min
istry during the last quadrennium and 
unsuccessfu I ly proposed to the 1980 
General Conference that there be two 
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The December issue w ill feature a 
med itation on Christians and Peace by 
Dallas pastor Wil Bailey, a look at 
runaway youth in the U.S. and what 
churches are doing for them, an inter
view w ith Pres ident Canaan Banana of 
Zimbabwe and a report on women in 
that country, a photo story on refugees 
and re lief in Lebanon, and a report on 
Kampuchea today, plus other Christ
mas good ies as usua l. 

separate but co-equal ordinations : one 
as elder and one as diaconal minister. 
The primary functions of the two 
would have differed and diaconal 
ministers would have been nonitin
erant ministerial members of the an
nual conference. 

The BHEM, on the other hand, went 
to the General Conference with its 
own recommendations calling for the 
diaconal ministers to be consecrated 
with no membership in the annual 
conference. Diaconal ministers are 
currently given service appointments. 
While they seek their own places of 
employment they must have the ap
proval of the conference Board of 
Diaconal Ministry and the bishop. 

When the study committee met in 
March, it floated a model for consider
ation by the church . The plan called 
for two orders of representative min
istry : deacons and elders. The deacon 
as the first of two ordinations for clergy 
would be eliminated and deacons 
wou Id serve as members of the annual 
conference as lay persons. Elders 
would be ordained to preach the 
word , teach the Gospel , celebrate the 
sacraments, provide administrative 
order, and lead in mission and service. 
Deacons would be ordained to ser
vice, word and liturgy. A probationary 
period was proposed for both . The 
functions would be different but both 
would be equally representative min
istry. 

The March proposal drew 275 pages 
of responses from conference boards 
of ordained and diaconal ministry, 
bishops, and other groups and individ
uals. All responses were examined by 
study committee members before and 
during their meeting here in mid
September. 

Dr. Dunlap said it became clear 
from the responses that there is a need 
for on-going, thorough study of the 
nature of ministry. (UMNS) 

WOMEN'S DIVISION 
HOLDS ANNUAL MEETING 

Women in 12 South Pacific coun
tr ies talked via satellite to 200 United 
Methodist women in a New York 
ballroom Oct. 15. The subject: nucle
ar testing and dumping of waste in the 
Pacific and what church women can 
do about it. 

Directors and guests of the 
Women's Division of the Board of 
Global Ministries listened attentively 
as members of their agency and the 
World Division talked with women 
prominent in church and secular 
organizations from Tahiti to Papua 
New Guinea . Their discussions went 
by phone to Honolulu , where it was 
linked to a former weather satellite 
(ATS-1) and came down in terminals 
operated by educational institutions 
throughout the Pacific . 

The event came shortly after the 
25th anniversary of the launching of 
Sputnik. 

Demonstrating a new form of net
work communication among women 
using modern technology, the dia
logue was designed to hear what South 
Pacific women had to tell their Ameri
can sisters about environmental and 
human effects of nuclear testing and 
dumping. Speakers from the islands 
underlined the effects of radiation on 
the food chain and on their children's 
health. They urged women of the 
United States to press multinational 
corporations and governments to stop 

endangering people. They requested 
money to translate and make available 
to their own people information about 
nuclear hazards. 

Speaking to them on behalf of the 
Women's Division were directors Rae 
Schuman of Shawnee Mission, Kan ., 
and Elizabeth Howard of Denver, 
Colo. ; Lois Miller, head of the World 
Division, and Rose Catchings, execu
tive of its Ministry for Women . Anne S. 
Walker, an Australian who directs the 
International Women's Tribune, mod
erated . Doris Hess of World Division 
supervised arrangements. 

Countries heard from during the 
more than one hour talks were New 
Zealand, Australia, Fiji, Tonga, Cook 
Islands, Western Samoa, Papua New 
Guinea, New Caledonia, French 
Polynesia (Tahiti), Solomon Islands, 
Vanuatu, and Kiribati. 

The chief action taken by the 
Women's Division was a vote to buy 
the Church Center for the United 
Nations in New York from the United 
Methodist Church's Board of Church 
and Society for $2 million . The move 
culminated an involvement dating 
from 1961, when the Women's Divi
sion loaned Church and Society 
$500,000 to help purchase the proper
ty. Subsequently the women loaned an 
additional $675,000 to complete 
construction of the building at 777 
U.N. Plaza. With additional loans and 
unpaid interest, the current debt totals 
$3 .1 million . 

Faced with the inabi lity of Church 
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and Society to pay, the Women's 
D iv ision agreed to buy the bu.i Id i ng fo r 
an add it ional $2 milli on and to cancel 
all debts. The funds w ill come from 
princ ipal and interest reali zed by the 
sa le of property in Californi a and 
income on investments. The Board of 
Church and Society approved the sale 
O ct. 7. 

In a statement afte r the v ote , 
Theressa Hoover, top staff officer of 
the Women's Div ision , said , " Some 
may wonder how the W omen's D ivi
sion would have made such entangled 
comm itments i n it iall y and com
pounded them w ith each success ive 
loan or grant. The fact is, thei r usua l 
sound approach to finances was over
come by their comm itment to an 
international program, and their be lief 
in the val ue of an ecumenica l Christ ian 
witness wit hin t he internat io na l 
sphere." She added that the division's 
contribution is " imperative now." No 
other church source has the " interest, 

program and funds to assure th is 
presence," she said . 

Caro lyn Mcintyre, C&S staffer, re
ported that in the last eight years 
25,000 women, men and hi gh school 
and col lege youth have attended 
sem inars at the CCU N, sponsored 
joi ntl y b y h e r age ncy a nd t he 
Women's D ivis ion. 

The chu rch center building is valued 
at $6.2 mi ll ion in an all -cash transac
tion or $7.4 mill ion in a mortgage 
transact ion. A number of other tax-ex
empt agenci es rent space in the 
buil di ng. Q uest ioning the exemption 
of several tenants, New York City tax 
authorities, have scheduled a hearing 
Oct. 20. 

In a related action , the Women's 
Di vision promised $1 mi l lion to the 
Genera l Council on Finance and 
Admin istrati o n sho uld it sell the 
bui ld ing to a non-United Methodist 
buyer. 

The d ivision's directors took part in 

ENOUGH TO MAKE 
A DIFFERENCE 
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STUDENT 
DAY 
OFFERING 

United Methodist Student Day offering receipts: 

• Return to the annual conference in the form of Merit 
Scholarships. 

• Provide more than 2 . 000 loons and more than 500 
scholarships to United Methodist students; 

•Support United Methodist institutions of higher education ; 

• Are recycl ed as more than 98 percent of the loons ore 
repaid w ithin 10 to 12 years ; 

Give generously on United Methodist Student Day
November 28, 1982 
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Your gift wi ll make a difference in the lives of 
United Methodist students! 

For more Information , contact : 
Dr. Esther E. Edw ards, Office of Loans and Scholarships, 
General Boord of Higher Education and Ministry, 
P.O . Box 87 1, Nashville , TN 37202 . 
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a " service of b less ing" for the Alma 
Mathews House at 273-5 West 11th 
St. , fo rm erl y th e Immi grant Girl s 
Home of the Women's Home Mis
sionary Soc iety, Methodist Episcopal 
Church. No longer needed by immi
grants, the two historic brownstone 
town houses, now joined, have been 
complete ly remodeled to prov ide at
tracti ve meeting space and housing for 
35 persons attending meetings called 
by the Board of Global M inistries. 

The w omen passed resolution on 
the Israeli invasion of Lebanon and 
submitted it to the Board of Global 
Ministries, w hich meets Oct. 19-22. 
Sim ilar to a statement adopted by 
Church and Society, it says responsi
bility for the massacre at the Sabra and 
Shati la refugee camps " must be shared 
by the mi litias w hich perpetrated it, by 
the Israeli army and authorities who 
fac il itated the militia's entry into the 
camps, and by the U .S. government 
w hich, through premature withdrawal 
of forces, made Ambassador Habib's 
assurances for the refugees' safety 
unenforceable. " 

Welcoming President Reagan 's 
peace proposals, the statement urges 
the President to launch a U .S. arms 
embargo in the Middle East and to seek 
si milar action from the USSR, United 
Kingdom, France, and other suppliers . 
The women commended the pro
posed investigation of the massacre 
and urged the earliest possible release 
of all pri soners. Attention was called to 
the special Lebanon appeal of the 
Un ited Method ist Committee on Re
lief. 

The Women's Di vision voted to ask 
the GBCM to become a plaintiff in a 
lawsuit filed by the United Presbyteri 
an Church USA challenging President 
Reagan 's order (#12333 ) giving 
broader powers to the FBI and CIA. It 
alleged that " church groups, activist 
groups and indiv iduals who have 
contacts w ith act ivi sts overseas and in 
the U.S. are particularl y affected .... 
they are or could be subject to 
w iretapping, w arrantless searches and 
seizures, and other harrassment by the 
CIA, FBI and other government agen
c ies. " 

A telegram wi 11 be sent to the Ci vi I 
Aeronauti cs Board , as a result of 
div ision action. It crit icizes granting 
South African Airw ays the right to fl y 
between Houston , Texas, and Johan
nesburg, South Afr ica . The d ivis ion 
also opposed a proposed $1.1 billion 
loan by the International Monetary 
Fund to the South Afr ican government. 
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Overseas 
Ministries 
Study 
Center 
of Ventnor, New Jersey 

60 Years Serving the Christian World Mission 
Rest and Renewal by the Sea 
In 1923, Marguerite and Ida Doane, daughters of the hymn 
and Gospel song composer William Howard Doane, 
established in his memory ten missionary furlough 
apartments in Ventno~ New Jersey, calling them 'The 
Houses of rellowship." Over the past 60 years some 8,cxx:l 
missionary adults, 6,cxx:l children, and 3,cxx:l additional 
leaders of church and mission from all areas of the world 
have been served by this missionary project of the Doane 
family. Known since 1967 as the Overseas Ministries Study 
Center, the Center now offers 37 comfortable, fully 
furnished apartments, plus social and recreational facilities, 
located just one block from the famous Boardwalk and 
white sandy beach of the Atlantic Ocean. 

Continuing Education for the Christian World Mission 
In addition to the year-round residential program, OMSC 
conducts a continuing education program of mission 
studies, leading to an optional "Certificate in Mission 
Studies." Some of today's foremost mission specialists come 
to OMSC each year to live and interact with the residents in 
a score of seminars and workshops. The Center also 
publishes the quarterly International Bulletin of Missionary 
Research, the largest circulation scholarly journal of mission 
studies in the world. 

International and Interdenominational Fellowship 
OMSC is known not only for its contribution to vocational 
and spiritual renewal for mission but for its international 
and interdenominational community life. During six 
decades of service to the Christian world mission, OMSC 

Lecturers of Recent Years: Johannes Aagaard, Mortimer Arias, Saphir 
Athyal, Raymond Bakke, Linwood Barney, Simon Barrington-Ward, 
R. Pierce Beaver, David Bosch, Joan Chatfield, Harvie Conn, Orlando 
Costas, Emilio Castro, Samuel Escobar, Charles Forman, Arthur Glasser, 
Paul Hiebert, Walter Hollenweger, David Howard, Donald Jacobs, 
Samuel Kamaleson, David Kerr, Kosuke Koyama, Louis Luzbetak, John 
Mbiti, Lois McKinney, Jose Miguez-Bonino, Kenneth Mulholland, 
Stephen Neill, Lesslie Newbigin, Eugene Nida, Rene Padilla, William 
Pannell, Melinda Roper, Vinay Samuel, James Scherer, Waldron Scott, 
Wilbert Shenk, Eugene Stockwell, Thomas Stransky, Bengt Sundkler, 
Johannes Verkuyl, Andrew Walls, Ted Ward. 

has welcomed representatives of more than 150 different 
mission agencies and denominations, as well as several 
hundred representatives of overseas national churches. 

Come and Be Part of the Unique OMSC Experience 
You are warmly invited to join the OMSC community for all 
or part of your next furlough or study leave. All 
missionaries, mission staff persons, teachers and students 
of the Christian world mission are welcome to apply. 

"I know of no center where such a broad spectrum of nussiological issues and 
viewpoints is considered so openly, creatively and lovingly as at OMSC. It is an 
honor to share in this ministry." 

David M. Howard, General Secretary 
World Evangelical Fellowship 

"Through its conferences and study courses, and through the International 
Bulletin of Missionary Research, OMSC is doing a uniquely valuable service to the 
worldwide missionary cause." 

Lesslie Newbigin 
Birmingham, England 

'Tm exceedingly grateful to God for OMSC's unique and significant contribution 
to our personnel and to the Church at large." 

Gayton L. Berg, Jr., President 
Latin America Mission 

"We express our sincere gratitude for the ministry of OMSC to our missionaries 
and staff through your facilities and study program." 

Alice Giffin, Associate Executive Director 
American Baptist International Ministries 

"No other North American forum offers such freedom to such a wide spectrum 
of mission-minded Christians for growth in honest discussion, respectful 
understanding, and shared commitment." 

Thomas F. Stransky 
The Paulists 

" I've always felt that to fail to participate In the Ventnor programs was to 
impoverish myself to some degree. The whole Church is in OMSC's debt." 

Arthur F. Gluser 
Fuller Seminary School of World Mission 

r-4 ~ :I" ..,... 
1 

Write to: 

t;.-......._ Overseas Ministries Study Center 
~ I Gerald H. Anderson, Director 

... ......_ Ventnor, NJ 00406 
Publishers of the International Bulletin of Missionary Research 



"It Is A Privilege and A Joy ... " 
" It is a privilege and a joy, " the Rev . Dr. B. Michael 

Watson wrote us, " to tell you what the United 
Methodist Development Fund has meant to Covenant 
United Methodist Church ." 

Dr. Watson is pastor of that new congregation in 
Dothan, Alabama. His letter is only one of hundreds 
which tell of UMDF's enabling work for the church . 

Covenant UMC was started in 1979 to serve the 
50,000 people in Dothan. Its first service was held in a 
local school. But it grew rapidly, and "by the end of 
the first year," wrote Dr. Watson, "it was clear a 
permanent building was crucial to continued growth 
and expanded ministry . However, the cost of such a 
venture seemed huge to a brand new congregation ." 

UMDF's low-interest loan lifted the members' 
spirits, and they went on to raise $200,000 in cash. 
They went on to grow to 300 full members, serving 
through worship, Bible study, fellowship and pastoral 
care. From the beginning, the church paid its 
apportionments at 110 percent! " There is no doubt, " 
wrote Dr. Watson , " that the loan from UMDF made a 
tremendous difference." 

UMDF has been making a " tremendous difference" 
for more than 23 years . Over 1 ,900 churches in all 50 
states have borrowed nearly $100 mi 11 ion. The 
Development Fund has been able to help new 
churches spring up because more than 2,000 faithful 
United Methodists have put their money where their. 
heart is. 

The investors include youth groups, retired minis
ters, and families . It only takes $100 to belong to the 
Development Fund . Your return is presently 9%!* And 
it's a joyous investment, part of what Dr. Watson calls 
"an exciting venture of faith ." 

UMDF needs you. Churches waiting to grow need 
you. Write today for a prospectus. D iscover what it 
means to be involved in the "privilege and joy" of 
church growth . 
(*Effective February 1981 .) 

r-- - -- --- ----- ----- - ---------- - - - - - --- --- - -- · 

Yes, I would like additional information . 

CITY ________ STATE---- ZIP----

The offering is made by prospectus only, lim ited to states where the 
fund is exempt or registered . You must call or write for a free 
prospectus to become a certificate holder. 

MAIL TO: 

The United Methodist Development Fund 
Room 303-C, 475 Riverside Drive 
New York, NY 1011 5 
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