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lllSSION llEllO
News and Analysis of Developments in Christian Mission

May, 1981

Spring Meeting.
The General Board of Global Ministries issued a "letter of
concern" on the Gospel and Human Rights to the church at its meeting in New York
which called for the U.S. to stop all military aid to El Salvador's government
"because of the gross violation of human rights" and also sharply criticized
Soviet human rights violations in Afghanistan, Eastern Europe and within the USSR
itself. The letter also asked that Ernest Lefever not be confirmed as Undersecretary of State for Human Rights because of his "public antagonism to existing
human rights legislation." Also, church members were urged to ask Congress not
to repeal the Clark Amendment, which prohibits CIA action in Angola, since such
action would "ally us in the eyes of the world with South African military actions within Angola. 11 In other actions, the Board or its divisions .... said it
was concerned over proposed federal budget cuts that wil 1 "greatly affect the
poor, the near poor and cause greater unemployment" .... urged the U.S. to participate fully in a resumed session of the UN Law of the Sea conference this
summer .... approved 19 candidates for mission service, of which five will work
in the U.S. and 14 overseas .... heard that nearly $21 million, a record, was
raised through Advance Specials last year .... sent a letter to President Reagan
and Congress calling for a position and policy on world hunger .... granted
$1.3 million to relief and rehabilitation projects in 58 countries .... granted
$50,000 to rebuild mission schools in Zimbabwe and $150,000 for women's programs in Zimbabwe .... approved 61 new Crusade Scholars .... heard that 190 new
churches were started in the last four years, a rate of almost one new church
a week .... said it is looking for 40 ethnic minority program developers to help
annual conferences with the EMLC program .... heard that no ransom will be provided UM missionaries who are kidnapped or made hostage, because a ransom
would "place in jeopardy all personnel and programs of the church." The policy
must still be approved by missionaries and lawyers.
Institutions.
The National Division has voted to phase out by January, 1983
its relationship with two retirement homes and four hospitals, as well as an
administrative relationship with 12 UM colleges. Two hospitals, Red Bird in
Beverly, Ky., and Newark in El Paso, Texas, are unaffected by the action. The
two retirement homes affected are Beulah Homes in Oakland, California, and
United Methodist Retirement Center in Salem, Oregon. The four hospitals are
UM Hospital of Southern California in Arcadia, Sibley in Washington, D.C.,
Methodist in Jacksonville, Fla., and Ryder in Puerto Rico. The division has
not had "a strong administrative role" with these institutions for many years.
The Discipline gives the standard-setting responsibility for retirement homes
and hospitals to the Health and Welfare Ministries Division, The National
Division will also phase out its work of advocacy for the aging. The National

Divisi on has als o recommended that a priority focus for its institutions be to
assis t and support people in the local communities. The division's relationship
to its half dozen or so secondary schools will be based on "quality and quantity
standards" as well as "direct impact" on the local public education system and
on public students.
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Personnel.
By a vote of 103-32 the BOGM directors nominated the Rev . Randolph
Nugent, 46, as the Board's general secretary; the nomination must still be
approved by the General Council on Ministries. Since 1972 Dr. Nugent has headed
the board's National Division. He was chosen from a field of 40 candidates after
a 10-month search.
Pacific Homes.
At the spring meeting the Board agreed to cover a loan of $3
million to the Pacific and Southwest Annual Conference toward settlement of the
Pacific Homes legislation. To get the $3 million, the World Division provided a
loan of $1 .7 million, the National Division a loan of $800,000. and the Women's
Division made a gift of $500,000. The money from the World and National divisions
is from emergency reserve funds and will be interest-free to the Pacific and
Southwest Annual Conference. The Women's Division gift is from income on investments. Instead of asking that the money be repaid, the women suggested it go
toward the BOGM mission program when it is repaid, probably after 1990.
Ecumenism.
Pope John Paul II will visit the Ecumenical Centre in Geneva,
Switzerland, home of the Wor1cr-council of Churches and several other church bodies,
on June 5 for three hours. The pope' s visit is expected to begin with a worship
service in the Centre's chapel and conclude with private discussions with WCC and
other church leaders in Geneva. The -0nly previous papal visit to the Ecumenical
Centre was by Pope Paul VI in June. 1969.
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Small Churches.
The conventional wisdom that the United Methodist Church is a
denomination of small - membership churches is borne out by two recent studies on
the church school which show that more congregations (21 percent) have a church
school enrollment of 25-49 than any other category. The next largest category
(16.4 percent) average 50-74 persons. Almost sixteen percent of all UM churches
have an average church school attendance of 35-49. The studies were prepared
by the Rev. Allan K. Waltz, of the General Council on Ministries.
China.
Americans aren't the only visitors to mainland China these days. Recently
12 Japanese Christians (9 men and 3 women) visited the Nanjing Union Theological
Seminary in Nanjing (Nanking) and presented 353 theological books to the library.
Among the gr oup were Kyodan moderator Ushiroku Toshia and Japan Bible Society
general secretary Okada Hiroyoshi . The Nanjing seminary is a union of over a
dozen former Protestant seminaries in China . It was closed during the ten years
or so of the Cultural Revolution but was re-opened this past February. It presently has 47 students. Contributions from church members constitute the main
source of the seminary's annual budget of about $70,000. The Seminary also has
a correspondence course serving 30,000 widely dispersed students for leaders of
the 11 house churches 11 around the country. Accardi ng to the Kyodan newsletter, the
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house churches in China are experiencing remar kable growth. Following the downfall of the "Gang of Four" and the promotion of the Four Modernizations, the
Christian movement in China sprang to new life last year, says the newsletter.
There are approximately 100 active churches in all provinces and believers exceed
one million . In Shanghai alone, five churches have already been re-opened.
Hong Kong.
For the first time in 32 years a group of Chinese Christian leaders
representing the Protestant Christian community in the People's Republ i c of China
travelled out of China to discuss issues of Christian faith and life with other
Asian Christians. The meeting was held late in March in Hong Kong and attracted
Asian Christian leaders from Australia, Bangladesh, Burma, India, Indonesia, Hong
Kong, Japan, Korea, Malaysia, New Zealand, Pakistan, Philippines, Singapore, Sri
Lanka and Thailand. There were no representatives from Taiwan or Laos. Eight
Christians came from the People's Republic and they reported "considerable theological ferment" in the Chinese church, but this does not include issues of
liberation, the poor, and women, it was said. For one Chinese leader, theology
will never achieve integrity if it loses sight of our relation with God, and no
liberation guarantees the realization of that relationship. "Political liberation will not liberate us from our restlessness and constant need of God. That
will happen only through life in Christ, for Jesus Christ makes not better people
but new people.
11

Deaths.
Carrie Alger Kinch, a former Methodist missionary in Chile and Peru ,
and later active in Christian children's work in the state of Washington , died
March 3 in Des Moines, Washington, at the age of 87 . . . . Retired UM bishop Mangal
Singh diP.d April 6 in India at the age of 79 .... Henrietta Gibson Ledden, a former
treasurer of the Methodist Women's Division of Christian Service and wife of
retired UM Bishop W. Earl Ledden, died February 16 in Maryland at the age of 90
.. . . Ruth A. Long, former secretary of Literature and Publications at what i s now
known as the Service Center, died March 9 in Cincinnati at the age of 82 . . . .
Bess Eaton, a deaconess who taught at Vashti School and was in coalfield wor k i n
West Virginia, died March 3 at the age of 84 .. . . Rev. Angelo Germanotta , a reti r ed
home missionary who served the Racine Italian Mission in Wisco ns in for 33 yea r s,
died January 17 . . .. Rev. Howard Thurman, former dean of the Chapel of Boston
University and a noted writer and teacher, died April 10 in San Francisco at the
age of 81.
Somalia.
Medical personnel are still urgently needed by the United Methodist
Committee on Relief for Somalia, where refugees continue to pour into camps at
the rate of 2,000 a day. Conditions are said to be even worse in northern Kenya
where refugee relief workers estimate 54,000 people are starving and the government has been slow to acknowledge the crisis . Newspapers in Nairobi describe
the drought as worse than any in the last 30 years. Between one and two mill i on
people have come into Somalia largely as a result of fighting between that
country and neighboring Ethiopia and it is now the world's largest concentration
of refugees. Four out of every 10 child ren under five died even in the estab1ished camps . So far, Church World Service has received $234,216 toward its
initial target of $300,000 of which United Methodists have contributed $125,000 .

Overseas Miss i on Agenc i es.
Overseas activities of North American missionary
agencies inc reased dramatically in the last four years, both in workers and
financial suppo rt. This is the conclusion of the Mission Handbook, published by
Worl d Vision, which surveys 714 mission agencies. Among its findings: total
income for the agencies surpassed one billion dollars for the first time in 1979;
the overseas miss ionary force was a record 53,494, the largest gains being made
by evangelical groups not affiliated with any major missions association; ecumenical agencies decl i ned 36 percent in personnel (continuing a 20-year trend)
but increased in income by 35 percent; 69 percent of the personnel in the 31
agencies related to the National Council of Churches are engaged in relief and
development programs rather than in evangelism or church planting; half of the
missionaries are sent by only 18 agencies and two-thirds are send by 42 agencies
while 20 agencies receive half of the total income.
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Counteracting "Radical Influence".
About 35 persons from Protestant and Roman
Catholic churches have organized an Institute on Religion and Democracy to
"counteract the radical influence of some of the boards and agencies of mainline
denominations . " Among the funders and members of the advisory board are Edmund
Robb, who will serve as chairperson while his son, James Robb will be the fulltime executive in Washington, D.C.; David Jessup, author of the Jessup Report
Ira Galloway, Paul Morell, Bob Parrott, Virginia Law Shell, Kenneth Carter, Billy
~' 1.:..Q_:_ Thomas, ~Ellsworth Kalas, and Paul Ramsey.
Robb said that the group
has received funds from about 10 churches but expects to raise the remainder of
an approved $ 200,000 budget from individuals and foundations.
11
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No Harassment for the Virtuous.
"Sexual harassment on the job is not a problem
for the virtuous woman, except in the rarest of cases
according to Phyllis
Schlafly. The anti-ERA crusader told a Senate Labor subcommittee that "When
a woman walks across the room, she speaks an universal body language that most
men intuitively understand . Men hardly ever ask sexual favors of women from whom
the certain answer is 'no.
She was testifying against laws or regulations to
curb sex harassment in the workplace. Disagreeing, ~~Smith, acting commiss i oner of the Equal Employment Opportunity Commission, testified that sexual
haras sment in the workplace is not a figment of the imagination. It is a real
problem.
11
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Corpus Christi.
In the event of a nuclear war the Russians might be hit by a
mis s ile from an American submarine bearing the name the body of Christ On
Apr i l 25 the Navy launched its newest nuclear submarine at Groton, Conn . , with
the name Corpus Christi, which is the name of a city in Texas but also means
the body of Christ in Latin. Several Catholic bishops and a spokesman for the
U.S. Catholic Conference (U.S.C.C.) were at the launching to protest the choice
of the name as inappropriate and a misjudgment" or a blasphemy
In Washington, Msgr. Francis~ Lally, secretary for social development and world peace
of the U.S.C.C . , said it was a totally inappropriate nomenclature which cannot
fail to offend people of religious sensibility.
But Senaor John G. Tower
(R.-Tex.) said that citizens of Corpus Christi were very pleased athaving the
submarine named after the city .
11
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MISSIONARIES AND THE CIA
Once again there are pressures in
Washington to rela x the Congressional
controls which since 1977 have prohibited the Central Intelligence Agency
from using missionaries as spies or from
posing as missionaries . In February of
last year there were reports that President Carter wanted to allow the CIA to
use missionaries as agents . Now there
are renewed efforts by some groups to
have President Reagan do what Carter
didn't do and " unshackle" the CIA. The
conservative Heritage Foundation has
asked the president to issue an executive order to " allow the clandestine
collectors to assume the identity of
officials abroad . .. . "
Perhaps the most ominous sign of
governmental direction in this area is
the nomination of Ernest Lefever as
assistant secretary of state for human
rights . Last year he told the Senate
Intelligence Committee that " If access
to highly secret, sensitive, and dangerous activities on the part of an adversary
(or an ally of an adversary) is needed , it
may be justifiable for a CIA operative to
pose as a journalist, geologist, or even a
medical missionary."
One wou Id have thought the tragic
death of Bible translator Chester A.
Bitterman in Colombia would slow the
rush to have the CIA pose as or use
missionaries again . The terrorist group
which took Bitterman' s life claimed he
was an agent for the CIA. The organization for which Mr. Bitterman worked,
the Summer Institute of Linguistics, has
come under attack by many groups in
Latin America who complain that its ties
to private organizations and governments are too close.
For years now the mission boards and
highest judicatories of many denominations have flatly prohibited their overseas workers from knowingly aiding the
CIA or other governmental intelligence
agencies . The 1976 General Conference of the United Methodist Church
" repudiated the use by the CIA of
missionaries and church personnel "
and the 1980 General Conference
directed the World Division of the
General Board of Global Ministries to
" prohibit the use of its personnel as paid
or unpaid informer to any official or

unofficial agency of any government. "
Similarly, the 1976 General Assembly of the United Presbyterian Church
said it is " inconsistent with the understanding of a missionary' s responsibili ty" for a missionary to engage in
intelligence gathering activities for the
U.S. or another nation . Mission boards
as diverse as the United Church of
Christ, the Christian and Missionary
Alliance, and the Church of the Brethren, as well as Roman Catholic mission
organizations, have also gone on record
in opposition to the use of missionaries
for intelligence purposes.
Last year, Dr. Eugene Stockwell , a
United Methodist who is Associate
General Secretary for Overseas Ministries of the National Council of
Churches, told the same Senate committee Mr. Lefever talked to that the
relationship of missionaries to their
national col leagues is " clouded by
suspicion" as long as missionaries can
be used for intelligence activities . " The
result," he said, "is not only that
missionaries have a more difficult time
establishing their own credibility, but
also our nation is seen to be devious,
truculent and deceptive. "
This situation is further complicated
by the tendency of some governments
and their supporters in the U.S . to
accuse missionaries working with the
poor of being subversives. The most
conspicuous recent instance of this
have been the suggestions that the nuns
and the Maryknol l missioner murdered
in El Salvador were somehow not " real
missionaries."
One thing should be crystal clear.
The role of the missionary today is
difficult enough and often ambiguous
enough in itself that it cannot be made
subservient to national ity or political
ideology .

LILLIAN R. BLOCK
Most readers of this magazine are
probably familiar with the initials RNS
as they appear on news stories and
photographs; some even know that they
stand for Religious News Service, a
remarkable daily news service and
photo service, operated by the National
Conference of Christians and Jews .
This service was largely the creation
of one woman, Lillian R. Block, who

died in M arch at age 72. It is hard to put
in a few word s the respect and adm iration that her colleagues in rel igiou s
journal ism felt fo r her.
When she retired as d irector of
Religious News Service last year after 37
years of service, Mi ss Block was the
recipient of man y awards and tributes.
One which she claimed to like particularly was the citation on the Will iam B.
Lipphard Award given her by the
Associated Church Press. It read :
" For 37 years, Lillian has labored
tirelessly to make Religious News Service the indispensable tool for journalists interested in the field of religion ,
with an umblemished record for fairness
and comprehensive coverage. She laid
the framework for the ecumenical
breakthrough of the last twenty years by
fam i liarizing Protestants, Catholics and
Jews to what was really taking place in
each community. In great part through
her efforts, the coverage of religion in
the daily press was restored to its rightfu I
place as a recognized part of responsible journal ism . By her emphasis on
fairness , she has seen to it that smaller
groups receive the same thorough attention as larger and more powerful
denominations. Through it all , she has
remained both properl y skeptical and
realistic about humbug but warm and
loving to people and devoted to the
cause and to the God we all seek to
serve. "

ASCENSION
Once again Ascension day falls on a
weekday (Thursday, May 28), but even
when it falls on a Sunday it rarely gets
much a ention . Mother's Day is the big
day in May, and that' s that. Too bad,
because Ascension has been an important day in the Church down through the
ages . It marks the beginning of Christ' s
triumphal reign in heaven (" . .. He
ascended into heaven, and sitteth at the
right hand of God , the Father Almi ghty ... . " )and therefore the climax of
the early church ' s sermons and teachings about Jesus. Ultimately, Ascension
Day focuses on the grandest claim of all
in the Church 's teaching: the cruc ified
and Risen Christ is now Lord of the
entire cosmos.
Next to the bombed-out ruin s of
Coventry Cathedral in Britain , a new
cathedral was built after W orld W ar II,
with a remarkable tapestry by Graham
Sutherland of Christ enthroned in Glory.
It is a great testimony in art of the
Church's faith : in the midst of darkness
and evil , the Ascended Christ is Lord .

Helen
Wilk
-missionary guerrilla
Recah Trinidad
From the Philippines comes a newly
discovered bit of history about a missionary nurse who was shot by the Japanese
in World War II and which shows that the
issue of missionary identification with the
people they serve is not a new one.
Helen Wilk served as a missionary with
the Methodist Church from 1925-1934.
There was a split in the Methodist Church in
1933 and Miss Wilk continued to serve with
the split group as an independent missionary until her death in World War II. This
group was called the Philippine Methodist
Church which became one of the bodies
included in the formation of the United
Church of Christ in the Philippines in 1948.

Helen Wilk, they say, was a tall , fair
American nurse. The details on how
she looked were borrowed by Turing
Francisco, a shy, wiry, trusted maintenance man at the Emmanuel Community Hospita l in Tonda, from an old
framed picture of Miss Wilk which
used to hang in the hospital's library.
Nobody knew exactly when the picture first assumed its humble place in
the dim hall but Turing Francisco
remembers seeing it already there, sort
of sad looking and staring numbly,
when he first reported for work as a
ja nitor 23 years ago.
Turing was to learn later that Miss
Wi I k, together with Hawthorne
Darby, a fellow Methodist missionary,
founded in 1934 what was to be the
nucleus of the Emmanuel Hospital .
Turing also heard that Wilk and Darby
were ki Iled by the Japanese after they
were suspected of helping the Allied
forces in the last war .
Basilio David, a former kitchen
helper at Mary Johnston, says that he
used to see Helen Wilk whenever she
would visit the hospital. Baslio, 56,
joined Emmanuel in 1947 where he is
now a trusted messenger-collector. He
recalls that Wilk was very tall and very
shy.
8
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Helen Wilk

That was al I. Nobody seemed to
know exactly who Miss Wilk was. The
hospital she had helped found was
formally opened in 1936, was at its
peak in the late 30s and early 40s, a
famou s care center not only for Tonda
folks but also for people from surrounding communities of Manila
north of the Pasig. It was originally
known as the Emmanuel Cooperative
Hospital but it was converted in 1967
into the Emmanuel Community Hospital , a non-stock, non-profit organization ; in 1969, an affiliate of the United
Church of Christ.
Early this year, the hospital ' s warshaken walls were knocked down by a
squad of hired men to give way to a
sleek, three-story, five million peso
edifice . Everything had to go , including the framed picture of the hospital's
foundress . Built 44 years ago, the
original walls and foundations were
rich with secrets and history but the
daily business of living has got to be
faced. There's need for more space so
the old structure had to give way to a
new and bigger one which is set to be
completed before the end of this year.
But before the new building could rise ,
there was a revelation from the past, a
message that reached out from the
grave . A message from Miss Wilk.
As soon as the work force was
through with the demolition , they
resumed to dig out foundations , deep
and wide ones, on the second month
of the job . One Friday, before lunch,
Rodolfo Lomintijar, a short mu scular
Waray hand , had dug up a chasm
about a meter deep, was alread y
winding up his initial chore when hi s
shovel stuck a tin y glass jar that

instantl y broke . The jar, tinted red and
the size of a fat drinking glass, bared a
neatl y folded newsprint. It looked
in significant but Lomintijar picked up
the folded paper, unfurled it and found
three guerilla war notes inside totally
twenty-five pesos.
The dug- up wartime curiosities
contained a communication by the
Marking ' s Guerillas, recognizing
Helen Wilk as 'Major' and Chief of the
nurse corps of the guerilla troops
stationed in South Central Luzon .
Wilk' s authority , as stipulated in the
well-preserved commission sheet,
" covers all nursing personnel in all
territories controlled and defended by
Marking' s Guerillas, with the special
duty of running medical supplies to
combat units in the hills." The commission was dated June 11, 1943 and
signed in red ink by Marcos Agustin ,
more popularly known as Col . Marking, and Yay Panlilio, Marking's trusted assistant during the resistance who
was later to become his wife.
The yellowed note looked simple
enough but itself was a puzzle that had
to be solved. Who was Helen Wilk?
Why didn't she counter-sign the war
order? And then: who would confirm
that the commission was genuine?
Indeed, Yay Panlilio inserted a
playful little note in the commission
stating to "Double You" (for Wilk's
initial), among others, that, "Your new
commission is going to make your
eyebrows jump. We' re two full divisions . You'll have at least 200 women
on your hands, all kinds and all hopes
and dreams . There are only three
women on or attached to the division
staff. A national figure is one; I am one;
and you, the only one of your nationality, is the third. I don't know you but
every bottle and pill I've seen spelled
your worth ." An assuring note, but it
barely adds up to the story of Helen
Wilk. Yay Panlilio could have provided the other links, but she died of jaw
cancer in the United States last year.
So only Col. Marking himself could
shed light on Wilk but there were
doubts if Marking, firm and feared
leader of nearly 100,000 resistance
fighters in Luzon in the last war, was
still alive . It was not Marking' s fault if
he had solidly occupied a place in
history early only to be thought of as
dead in the 80s . His was unquestionable valor, capped by his epic liberation of the lpo Dam , which marked the
end of the Japanese resistance in the
north , w ell ahead of the eager, better-
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equipped 103rd US Infantry.
Marking is alive and well but how to
reach the legend had been a problem .
There should be, one had thought, at
least a link to a hero like that and no
one even knew where he was. Until
the evening shift guard at the Philippine Veterans Bank, where Marking is
a member of the board of directors,
assured that the war hero accommodates anybody.
Col. Marking is 73 but he looks
more fit than most of his younger
subordinates. The face is thin and
lined but something in his sure, tiny
eyes seemed to say: " I' m ready to fight
another long war." Marking now
holds the rank of one-star general.
"Seventy three and still in the
army," he opens up in jest. Then a
mere glance at Helen Wilk's commission paper and he assures: " This is
genuine! "
Marking met Wilk only once, when
the missionary nurse, in slacks, went
up the hills in 1942 to observe and
sleep in guerilla camp in Tanay for one
night. " She was good looking, in her
late 20s and she spoke very little,"
Marking recalls . A year after the
meeting, assured by reports of Wilk's
involvement and dedication, Marking
sent her the commission papers . "Yes,
she did not have to countersign it,"
Marking explains. "She did right in
keeping it buried underground because had she been caught by the
Japanese with that paper, she would
have been killed at once."
Keeping the secret papers buried in
the Emmanuel Hospital did not save
Wilk because , Marking explains,
somebody, a sakda l (co laborator)
squealed on her and her companions.
" A lot of our secret officers were
arrested and beheaded ," Marking
continues " Wilk was one of them.
She, with seven others were herded to
the La Loma cemetery where they
were killed." Marking learned of the
tragedy from his couriers. He says
Wilk was martyred a full year after her
commission .
" It was a big blow to us because she
was very invaluable to the resistance
movement." Wilk covered a lot of
ground in secret. Hers was a perilous
task, gathering medicine-tincture of
iodine, quinine, gauze, cotton, etc .
then sending these up the Tanay hills
through what Marking calls an "underground railway," a line of couriers
who risked their lives for the necessities to reach the resistance fighters.

The medicines kept them going.
"Wilk was very vital in this operation because she was the main chan nel," Marking remarks. " She never
failed to send us medicines. She did
this almost every week. We owe her a
lot.
No. There's no way of aptly rewarding Miss Wilk . There was, of course,
the Philippine Legion of Honor, in the
degree of officer, awarded Miss Wilk
and two others, Mary Boyd Stagg and
Dr. Hawthorne Darby, in Jan . 24,
1956 . The three were posthumously
honored for their meritorious and
heroi c services to the Allied cause in
Manila during World War II. The
accompanying citation states that
"when the Japanese Forces occupied
Manila, these individuals voluntarily
provided shelter, gave medicine and
soliC:ited contributions for the guerilla
forces. Ever loyal to their ideal of
freedom , these American missionaries, right within the enemy sector,
served fully with the resistance movement until they were arrested by the
Japanese on January 28, 1944, imprisoned at Fort Santiago and later
executed on or about August 30 of the
same year."
This may sound strange, but they
needed to tear down the hospital
Helen Wilk had helped build and
found for her true heroic worth to be
unearthed . Her message is clear.
Hospital officials are expected to take
the cue. Turing Francisco, the hospital's trusted maintenance man, had
kept Miss Wilk's only photograph
among the jungle of junk in the
hospital 's airless bodega .
Helen Wilk's picture rising, if not in
the hospital 's main hall, in the library
where it used to belong, can be as
worthy as a native canonization.
Marking will be greatly gratified if
Helen Wilk finally gets due honors .
She's a rarity, Marking acknowledges.
The forgotten war hero wanted so
much to keep the rare dugup war
testaments. "They are priceless," says
Col. Marking. " I' ll never see things
like this again ." He doesn't insist,
however . Col . Marking understands
that, even if entitled , he will never be
allowed to keep them .
•
II

Recah Trinidad is a staff writer for Panorama , the Sunda y magazine of the Manila
Bulletin Toda y, from w hich this article is
reprinted .

~I

(Top) Col. Marking, commander of Marking's Guerrillas. (Below) Turing Francisco
holds the unearthed bottle whose contents are shown above.
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llhat Happened
at Pacific Homes?
Robert Lear
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pages of proceedings, four months of
trial before a jury, involvement of ten
or so major law firms across the
country, and aggregate legal costs on
all sides of around $9 .5 million . More
than $4 million of this is in direct costs
of United Methodist defense.
The United Methodist Church as a
denomination was made a defendant,
along with the General Council on
Finance and Administration (GCFA),
Board of Global Ministries (BGM) , the
Pacific and Southwest Annual Conference, bishops, and other church-related officials and individuals.
Briefs, claims and cross claims
bulged from folders . The National
Council of Churches filed "friend of
the court" interventions, and the case
was watched closely by other denominations.
In Montana, some trustees of a
Yellowstone Conference-related hospital and retirement home went to
court seeking to sever all ties with the
conference for fear their assets would
be endangered by the California proceedings. Late in 1980 a trial court
judge there ruled the denomination
was not a suable entity.
The church took its licks from
prestigious financial publications and
a network television program. One
such periodical lumped United Methodism with con schemes, rip-offs and
criminally fraudulent practices . Some
accounts did present at least part of the
church's side, but the overall effect
was negative.
News coverage of the proceedings
included almost 40,000 words filed by
United Methodist News Service from
1976 through 1980. Countless hours
of time by denominational officials
were spent in meetings and related
travel .
The "Life-Care" Contracts

The financial woes of the retirement .
corporation first came to a session of
what was then the Southern California-Arizona Conference of the Methodist Church in 1955 when it was
reported the homes had been operating at a loss since 1943 .
At that time, the corporation relied
mainly on "life-care" contracts by
which a prospective resident would

pay a lump-sum entry fee based on the
anticipated number of years of life
remaining. It generally is agreed by
observers of the situation care residents received in the homes contributed to many of them outliving the
mortality tables .
While a testimony to the homes'
ministry, it was one of the ingredients
in the developing tangle of woes .
A second major problem was inflation . In 1977, for instance, in the U .S.
economy as a whole, a dollar was
worth only 53 cents in terms of what a
dollar would buy ten years earlier.
Medical costs rose even more sharply.
Another ingredient was the practice
of Pacific Homes to take money
received for Iife-care contracts and
invest it in expansion of the facilities
rather than in more fluid assets . As the
retirement home field expanded and
competition for residents increased , it
became harder to sell plans calling for
large entry fees, many persons preferring to invest their money elsewhere
and pay monthly assessments . This
had a crippling effect on Pacific
Homes' cash flow .
It was during the 1950s and early
1960s that Pacific Homes experienced
its greatest growth with facilities being
opened or taken over in Claremont, La
Jolla, Chula Vista and San Diego,
Calif. , Phoenix, Ariz., and on Hawaii's Oahu Island .
Throughout most of its life the
conference ' s principal relationship
with Pacific Homes was election of
board members while sitting as the
corporation, and appointment of a
minister as the chief exec;utive . The
homes used the Methodist name freely
in promotion.
Despite the generally favorable
view of the homes, across the denomination as well as in the annual
conference, there were critics who
said the operation did not tru ly reflect
the church's mission to the poor and
ethnic minorities.
During the class action trial in San
Diego the past autumn , Donna Johnson, a high-level employee of the
homes for 16 years, testified the
corporatio11 always operated a "worthy Methodists" program through
which some persons were admitted at
reduced rates .

"The effects of the
financial woes of
the Pacific Homes
•
•
retirement
corporation
are likel~ to be
felt throughout
most of the rest
of this centur~."
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Mrs. Johnson also said two projects
for low-income persons were
launched in response to urgings of
some co nference leaders-a one-year
lease in 1963 on a hotel in Banning,
Calif. , and , then, purchase of the
Knickerbocker Hotel in Los Angeles .
The latter venture, she said , operated
at a loss throughout its year of life and
Pacific Homes corporation absorbed
the loss understood to be about $3
million .
The long-time employee testified to
a " feeling that something needed to be
done came slowly" to the board of
directors. She also characterized Pacific Homes reports to the annual
conference sessions in the early 1960s
as "mostly a routine matter, just as
other boards and agencies. "
Good PR and Financial Gloom

J. Wesley Hole, treasurer of the
conference and predecessor bodies for
37 years before his retirement in 1971 ,
and prominent at various times in the
homes' operation , characterized the
reports somewhat differently, saying
they genera I ly were " good PR" for the
homes but " did not reveal any of the
financial problems ."
Mrs. Johnson , in her testimony,
rejected strongly any notion the homes
wrote life-care contracts they had no
intention of honoring. " I read that
article in the Wall Street Journal ... and I was horrified to learn
they were talking about the same
Pacific Homes that I knew," she told
the jury . The article quoted the courtappointed trustee for the homes as
saying the operation " may well be the
longest-running, largest Ponzi scheme
in history."
In 1966 the conference was told that
"i ncreasing costs have finally cau ght
up with Pacific Homes" and monthl y
care fees must be increased . In 1969,
as the financial gloom deepened , the
conference took the first of several
such actions and guara nteed a loan for
the homes.
There were frequent changes in
leadership of the corporation during
the years after the Rev. Edward P.
O ' Rear, who headed the operation
during its palmiest days, retired . There
also were "boards of control " estab1 i shed, and " crisis management "
teams set up. Still the financial clouds
gathered .
Late in 1975 the directors of the
homes declared a moratorium on
admission of new residents because of
12
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the cash flow situation. In 19 76, the
"c risis management team " developed
a plan to convert al I resi dent contracts
from prepaid continuing care to " fee
for service" agreements . In November
of that year, the conference approved
a nine-year, $5 million subsidy for the
homes, contingent on rewriting of
contracts, but that was scuttled when
the California Department of Health
refused to allow the rewriting.
Filed for Reorganization

Faced with this refusal , the directors
filed for reorganization under
bankruptcy laws . In June of 1977, the
conference approved a new nine-year
plan calling for $9 million in support.
The first $1 .2 million was paid in that
summer.
Among other conditions, this proposal was contingent upon approval
by creditors of the homes, 93 percent
of the residents because all contracts
would be revised , the state, and the
bankruptcy court.
In September, 1977, a group of 109
residents went to court in a class action
suit seeking at least $220 million in
damages-an amount subsequently
raised , then lowered- and fulfillment
of their then-current contracts. The
109 represented 8 percent of the
residents so the 93 percent necessary
was not forthcoming . Most of the
residents eventually were included in
the " class. "
In November the bankruptcy court
was requested by the homes' directors
to convert the proceedings to Chapter
X of the bankruptcy statutes which
carried with it the possibility of liquidation . Richard K. Matthews was
appointed trustee of the corporation at
a salary reported to be in excess of
$90,000 a year.
One of his first moves was to
increase residency fees and get the
operation out of the red , something the
Pacific Homes corporation had not
been permitted to do.
The homes have continued in operation, with two being so ld , the number
of residents has increased to where
some homes have waiting lists, and
properties have been improved . No
resident has been forced to leave
because of inability to meet the fees set
by the trustee .
By earl y 19 78, legal briefs were
piling up like a mid-February snow in
the northern plains, and lights were
burning late in assorted legal firms .
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A "Landmark" Case

Samuel W. Witwer Sr., chief counsel for United Methodist interests and a
distinguished churchman and Illinois
political leader, said early in the going
the case was of "landmark" stature in
its constitutiona I aspects. The interest
it attracted wou Id attest to that estimate .
Finally, in August of 1980, the class
action suit brought on behalf of
residents of the homes, known as the
"Barr case" came to trial in San Diego
before Judge James L. Focht. A jury
was chosen , and testimony began with
the expectation it could continue for
six to nine months.
Also beginning were renewed efforts to reach agreement on a plan of
reorganization for the homes and
settlement of the litigation which was
rolling up legal costs and appeared to
hold the possibility of continuing for
years in appellate courts.
That agreement was announced
Dec . 10 by Judge Butler who said that
when the final rounds of negotiations
began Dec . 9 the problems seemed
insoluble, but by the next afternoon
" the spirit of Christmas settled over this
courtroom ."
The j udge warned both sides against
claiming victory in the settlement.

The
corpo
used t
and a
than
holde1
ment I
increa
under
provid
things.
to mai

who

1

runnin

1977

provec
In e,
San D
calling
extrao1
notedt
througl
One
financi
repaid
Oftl
Will be
and Be
Suppo1
millior
and th
church
confen

, ,,

,., \

"United Methodists must
become more involved
with all the ministries
the~ are supporting."

I

The $21 million to be loaned to the
corporation by the conference will be
used to settle legal fees of the plaintiffs
and administrator, estimated at more
than $5 million , satisfy claims of
holders of Pacific Methodist Investment Bonds, compensate residents for
increased fees they have had to pay
under the bankruptcy trustee, and
provide medical care, among other
things . The conference will continue
to maintain a fund to help residents
who cannot meet the higher fees
running about $185 a month above
1977 contracts. The conference approved the settlement on Feb. 2 7.
In early March a Superior Court in
San Diego approved the settlement,
calling it "a milestone" and " a most
extraordinary accomplishment" but
noted that the agreement sti 11 had to go
through bankruptcy court.
Once the homes are on sound
financial footing the $2 milli'on is to be
repaid to the conference.
Of the $21 million , the conference
will borrow about a third from GCFA
and BGM . An ad boc "Pacific Homes
Support Committee" will seek $2
mi 11 ion from outside the conference,
and the remainder will come from
churches and individuals within the
conference . Cash totaling $15 million

is due by the middle of this year.
Once the agreement finally is confirmed , the denomination, GCFA,
BGM and one of its divisions, and
individual defendants will be discharged from the suit and cannot be
sued again on the same grounds by the
plaintiffs . Discharge of the annual
conference will await performance on
the agreement. Neither the denomination nor the general agencies are
parties to the plan of reorganization .
Residents initially will be represented on the board of directors, but
eventually these will drop off and the
homes will return to control of the
conference-elected directors.
Annual conference officials point to
the severe strain the settlement will
impose on the church in Southern
California, Arizona and Hawaii .
Among other things, a cut in program
staff and a reduction of one in the
number of districts is planned ; the
conference has moved into less expensive quarters; and Bishop Tuell has
indicated fewer pastoral changes can
be expected this year to hold down
moving costs .
The bishop also has told ministers
and congregations they must be prepared to sacrifice and make a greater
effort than ever before in the area of
stewardship.
Stephen F. Brimigion , treasurer of
BGM, says his agency must borrow at
about 20 percent interest the funds it
will loan the conference. " It will be a
taxation of our World Service money
for years to come," he asserted.
The Rev. Ewing T. Wayland, chief
GCFA staff executive who characterized the proceedings as the "millstone," said "the whole church can be
very grateful the litigation has been
resolved. The expense in time and
energy and. dollars has been very
heavy."
A study of Pacific Homes should

pro vi de both church and related
health and welfare ministries with
pointers for the future .
The Rev . John A. Murdock, who
heads BGM ' s health and welfare
division , said a clear implication of the
whole issue is that " United Methodists
must become more involved with all
the ministries they are supporting. In
the case of homes for the aging, (the
church) must be sure the homes are
run efficiently and their min istries
carry out the Christian mission ."
It is clea r from testimony this kind of
close tie did not exist between Paci fic
Homes and the annual conference for
most of the corporation ' s life. The
same lack of closeness doubtless can
be found in other conferences, although the results have been less
drastic.
Another lesson is the need for close
attention to agency affairs by all board
members . Person s who have served on
boards of volunteer organizations can
testify to the frequent lack of involvement by a majority of board members
and the actual operation and control
resting in the hands of a few .
Also , given the nation's present
economic condition , there is a need
for involvement of the best business
minds possible in the operation of an
agency .
Bishop Tuell , reflecting on the
Pacific H omes agreement , said
" Everybody recognizes it is a big job,
but it needs to be done and we will do
it. " While his words were directed to
that agreement, and , more specifically, to the money involved , his assessment of the situation seems applicable
to the entire church in its involvement
in health and welfare ministries in the
years ahead .
•
Robert Lear covered the Pacific Homes
story and trial from its beginning for United
Methodist News Service.
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Robinson School
-Still in ffiission?
Ellen Clork

t began in 1902 as an orphanage
for girls founded by the
Women 's Home Missionary Society of the Methodist Episcopal
Church . Today it is quite another
animal: a coeducational, prestigious,
prep day school. The question inevitably arises : Is Robinson School still in
mission?
Robi...,son , named for a Detroit
layman who made an early gift to the
school, is one of eight schools related
to the National Division of the United
Methodist General Board of Global
Ministries. In Puerto Rico, it is one of a
small number of good private schools
(most of them are more exclusive than
Robinson), oases on the island's educational landscape.
Academically , the kindergarten
through twelfth grade institution gets
high marks, with virtually 100 percent
of its graduates going on to fine
colleges. The 460 students enjoy
quality instruction in English, a highly
favorable student-teacher ratio, and
well-equipped library and laboratories.
Physically , Robinson boasts a
handsome four-acre campus of Spanish-style buildings and lush foliage in
the Condado section of greater San
Juan . It's a stone's throw from the
beach in a booming neighborhood
where gleaming highrise condominiums elbow gracious older homes.
Financially, the school has prospered along with the Condado area,
beginning in the SO's when continental businessmen flocked to Puerto
Rico, attracted by tax breaks offered by
the Commonwealth . As Robinson's
real estate skyrocketed in value, its
majority cl ientele became the children
of continentals, who could afford the
tuition , which currently tops $2000 a
year.
It's a far cry from the Puerto Rican
public schools which , by many accounts, are in sorry shape. A 1979
National Educational Association report entitled "Puerto Rico : Tragedy in
the Schools" , found the schools " not

I
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up to the m1n1mum standards" and
"deteriorating," plagued by deplorable plants, vandalism, vio lence,
overcrowding, and teachers demoralized by a system riddled with political
favoritism . The fruit of this underfinanced , neglected education system,
the report warned, will be "a bitter,
dispossessed generation. "
As a school set apart and a mission
school at that, Robinson provokes
more ire than praise and pride from
Puerto Rico United Methodistsespecially those many who cannot
afford to send their children there. "It's
a service to the commu nity-to the
rich, not the humble," says one
church leader. " It's a piece of the
mainland in Puerto Rico, " says another disapprovingly.
Conscious of its privileged status,
Robinson has made changes . An
active new board of directors composed of church and community
members and parents has given the
school a Puerto Rican cast and new
directions, includi ng a commitment to
an English-as-a-second -language program . In 1978 Wayne Ramirez became executive di rector of the school,
the first Puerto Rican administrator in
Robinson's history, and put emphasis
on recruitment of able but poorer
students.
Scholarship funds have been increased. In addition to the ten percent
of tuition monies set aside for deserving students, the Women ' s Division
voted $20,000 for scholarships last
fall, and the Harvey Foundation offered to match dollars up to $50,000
for a scholarship endowment. The
$100,000 matching effort has been
completed, allowing at least seven
additional local students from low-income families to be admitted in

1981-82 .
How much more Robinson School
can or should change remains a
question for lively debate. It is a debate
going on within the National Division
(see "What Next for National Division -re I ated Schools?" by Morris

New World Outlook• May 1981

Begun as on orphanage for girls
in 1902, Puerto Rico's Robinson
School todo_y is o coeducational,
prestigious, prep do_y school.
What is its future?
Floyd in the February Response),
within the Robinson board of directors, within the Puerto Rican Annual
Conference .
Wayne Ramirez would like to increase opportunities for Hispanic stu dents and " change the image of a
school for blanquito Americanos ." But
he treads cautiously. " Stateside people fear the loss of quality," he
explains . " They fear the school will no
longer be theirs-even though many of
them are transient. " The parents' sense
of ownersh ip comes from the knowl edge that Robinson's budget depends
almost entirely on tuition .
In the main, however, Mr. Ramirez
defends Robinson , particularly its academic excellence ("public schools
have a poor reputation here") and
Christian values (core classes in religion are mandatory). And he has ready
answers for common criticisms of the
school.
As to Robinson ' s " American " identification , he states, " Our purpose is
not to Puerto Ricanize but to serve a
bicultural , bilingual community . We
have a continental, Hispanic and
international student body . Few other
regions of the U .S. have this opportunity for a multicultural mi x."
One multi-cultural group that finds a
home at Robinson , Mr. Ramirez says
proudly, is the " New Yorquenos," the
Puerto Ricans who migrate back and
forth between the mainland and the
island. As a native of New York City
who received his bachelor' s degree in
Puerto Rico, he identifies with them .
" New Yorquenos are misfits, discriminated against everywhere," he
argues, "but we have a whole new
culture ."
The administrator also defends the
continued use of English as Robinson ' s
medium of instruction, despite the fact
Puerto Rico' s schools teach in Spanish . " The political issue of English can
be overemphasized ," he maintains.
" After all , we' re U.S. citizens. Even if
Puerto Rico leans toward independence, English is still an international

(Top) Eva Seda Ruiz is principal of the high
school at Robinson. (Center) Sports play
an important role. (Bottom) Education is
bilingual.
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(Above) Some critics attack the school as a
"piece of the mainland in Puerto Rico."

Principal Wayne Ramirez defends the
school's academic excellence and Christian values.
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language."
At the same time he applauds the
increasing use of Spanish at Robinson,
evident to a visitor to its classrooms .
"The great majority of our students are
bilingual," he says delightedly. Objection to greater use of Spanish may
come from Puerto Rican families who
are eager for their children to have the
advantages of an English-language
education.
While affirming Robinson, the
Board of Global Ministries challenges
Robinson to live up to its mission
potential. Morris Floyd, who once
taught at Robinson and now heads the
National Division's Office of Youth
Serving Ministries, would like to see
Robinson serve a broader socio-economic range of people .
" We must reject unequivocally the
notion, which is based on fundamentally racist assumptions, that increased
participation in the school by Puerto
Ricans or low-income families inevitably results in a reduction in quality,"
he states.
He also would like to see Robinson
concern itself with quality education
for all of Puerto Rico . " It's one thing to
be an alternative, another to be a
leader, " he says . "It' s a problem of
course for a 'gringo' school to tell the
Puerto Rican establishment what to
do. But as the school is seen as less an
elitist and more a Puerto Rican institution , it may have influence.
The Board of Global Ministries has
less influence on Robinson than formerly, if measured by contributions of
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dollars and personnel. At one time the
Women 's Division predecessor organization picked up most of the tab for
tuition and supplied a number of
deaconess teachers . Today the National Division provides $13,000 to
the school's $842,000 budget and
makes available a US-2, jack Hancock, who teaches English as a second
language and religion and tutors students.
The major contribution comes in the
form of the rent-free property owned
by the Women's Division, property
valued at more than $4 million . In the
past few years, the Women's Division
has been reviewing al I its property
with an eye to how it can be used for
mission. Some members of the Puerto
Rico Annual Conference think the
Conference could make better mission
use of the Robinson property than the
school itself, but they do not have
funds to independently operate a
program.
For now, the question is: Can
Robinson forge a significant multi-cultural, multi-income, bilingual educational experiment which will make a
broad impact on Puerto Rican society?
Or will it remain an oasis on an island
undergoing significant changes of its
own? The debate and decision are in
the hands of the board of directors, a
group loyal to the school, faithful to
the church (a majority are Puerto Rican
United Methodists), proud of Puerto
Rico .
•
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" I hope the wrath of God comes
down on the feminist nuts who try to
change the Bible to sui t them ."
" They took prayers out of school.
Now they want to re-write the Bible."
" It is not in the changing of words
that is going to make women happy, it
is their own personal knowledge of
their Father and their own personal
relationship ."
" I do not object to translating the
Bible so that peoples of all languages
may share in the Word of God , but it is
the respon si bility of those who do the
translating to keep the original meaning."
" I think if all those women would
take care of their children and husband
and stop trying to change the world it
would be a better place ."
These are parts of five of the more
than 3000 letters the National Council
of Churches has received since a
broadcast on the Phil Donahue show
December 24th on a " non-sexist
Bible." More than 85 percent of the
mail has been negative and some of it
has been quite hostile. One woman
has written 10 times . Some of the
comments are unprintable. It is the
largest outpouring of mai I the National
Council has received in a number of
years .
The Council has received some
positive responses too . A woman in
Odessa , New York, wrote: " Long
before 'women's lib' became a household word I was disturbed by the term
'men' and 'mankind .' Often as I
listened to pastoral prayers I would
silently say to myself 'women' and
'people/ just so I would feel included. " A Presbyterian woman, in Eugene, Oregon , wrote that she has
begun in recent years " to hear the
masculine bias in Biblical language"
and concluded " I sincerely hope that
the church will find a way to speak
inclusively to the other half of the
population ." A woman in Petersburg,
Alaska , wrote: " Thank you for being
open-minded enough to take another
look at this tradition that establishes
our daily attitudes and thought patterns ." And a male pastor in Beeville,
Texas thought "this is probably an idea
the time for which has come. "
But these comments are in a distinct
minority. Criticism has been intensified because of the wide distribution of
a pamphlet by the Religious Roundtable, a conservative group based in

The NCC's LectionaryBiggest Scare Since
''War of the Worlds''?
Charles E. Brewster
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"Sexism" in Bible translations: Both the King James and the Revised
Standard Version translate Romans 5:12, death came "to all men" (eis
pantas anthropous) when the context means everyone, as in the New
English Bible's "whole human race." However, in the next clause,
"inasmuch as all men have sinned" (eph' ho pantes hamarton) there is no
word specifically for "men" but the NEB and RSV have put one there,
because "pantes" is a masculine form of the word "all." The King James, on
the other hand, reads simply "all have sinned."
Arlington , Virginia, which charges
that the National Counci I of Churches
is "promoting a very anti-Christian
Bible."
Some of the letters are petitions with
fifty or more signatures . One with
about 80 came from the Walled Lake
UMC in Walled Lake, Michigan ,
saying they "object strongly to the
plans now underway to change the
Bible by removing the masculine
reference to God. " Another came from
the Williamsburg, Ohio, UMC saying
they "wish to go on record opposing
any change in the wording of the
Christian Scriptures, because of someone's idea of sexist language .. .. It
seems to us that any , tampering with
Scriptures would cause confusion and
perhaps even irreverence ."
At the First UMC in Washington ,
Pa ., the Rev. Charles E. Goodin
preached a sermon called "A Sexless
18
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Bible? " and then asked his congregati on to respond on a piece of paper to
the question " My Response to the
National Council of Churches ' Sexually Neutral Bible Is: " He got back 83
responses , with the vast majority
negative . Many said simply "leave the
Bible as is ." One said, "The Bible was
written in the context of its
time ... we have no right nor need to
change that historical record ." Some
said the project seemed totally unnecessary. Others said the words referring
to humans should be made more
inclusive, but words about God (s uch
as Father, Lord , He, His , Him) should
be left as they are . This was also the
view of Mr. Goodin . One said he
would be in favor of changes that
"adhere to the original text only."
Whatisthetruthinallthis?lsthisthe
biggest scare since Orson Welles'
famous radio program , " War of the
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Worlds " ?
The National Council is not producing a " sex uall y neutral " Bible . The
National Council owns the copyright
on the Revi sed Standard Version of the
Bible . A com mittee of sc holars headed
by Professo r Bruce M. Metzger of
Princeton Theological Seminary has
been working for yea rs on the Second
Edition of the RSV which is scheduled
to appear in the mid-80s . The second
edition will correct archaisms and
make use of the most recent scholarship on the meaning of the original
text , but it is committed to a literal
translation, one that is as faithful as
possi ble to the original Hebrew, Aramaic , and Greek texts . It will use what
is called " inclusive language" -that
is, language which tries to include
both men and women-only where it
is justified by the original text. Thus,
"Happy is the man . . .. " in Psalm 1
could just as easily be " Happy are
those who ... . " and that wou Id be
faithful to the original Hebrew .
At the same time , the Council 's
Division of Education and Ministry
(DEM) has authorized work on an
inclusive language lectionary which
would follow the three year cycle of
texts used in many churches (where
the texts differ it is probable that the
Lutheran cycle will be followed because Lutheran churches are among
those which most often fol low the
lectionary readings). The lectionary is
not another Bible, and of course no
one would be forced to use it. The
DEM hopes the committee of between
7 to 12 persons will be chosen by June
but it is not yet complete and , hence,
there is no lectionary ready nor wi 11
one be ready for a long time . Persons
on the committee will not only be
interested in inclusive language but
also be adept at translating work . It is
possible that one or two scholars from
Dr . Metzger' s committee, which adheres to a Iiteral translation approach,
will be on the committee. The lectionary wi 11 make every effort to
broaden the language where human
beings are talked about, that is, "sons "
will be "sons and daughters ," " men"
will be " men and women ," and in that
sense the lectionary wi 11 be a paraphrase rather than a strictly literal
reading .
The sticky area for the committee
producing the lectionary will be language about God . At this point it is
highly risky to say exactly what the
committee will come up with , but it is
certainly irresponsible to say that
words such as " Son of God " or the
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The sticky area for the committee
producing the lectionary will be language about God.
ma ulin pronoun for God will be
ab ent. ome feminists clearly want
that, or th y want changes in that
dire tion , but what the final result will
be i impo ible to say at this point.
Unlike the holars doing the second
edition of th R V, the lectionary
committee will not be editorially
ind pendent of the CC and the final
result will have to be approved and
authorized by the Division of Education and Mini try . In that case , it is
highl
unlikely that an " ex treme"
ver ion will make it.
Two year ago the Divi sion of
Education and Ministry appointed a
task force on inclu ive Biblical language . (As all grammarians know ,
language has gender, not sex, and
therefore it is cor rect to speak of
" gender-i nclusive" language rather
than " non- exist" language, but not
everyone know what the firs t term
means .) One of the two United Methodi t on the task force was the Rev .
Jeanne Audrey Powers , who appea red
on the Phil Donahue Show and has
been answering many of the letters
addres ed to the ational Council .
A native of Mankato, Minnesota ,
Jeanne Audrey Powers is Associate
General Secretary of the UM Cammi ion on Christian Unity and Interreligious Concern . She served ten
year in her conference as state
director of the Minnesota Methodist
Student Movement and as a campus
pastor . Her B.S. degree is from Mankato State University and her S.T.B.
from Bo ton University School of
Theology , but like most United Methodi t ministers he has never studied
Hebrew and had only a year of Greek
(" languages are not my strong suit,"
he a s). She was recording secretary
of the UM Commission on the Status
and Role of Women for the 1972-76
quadrennium , chairperson of the
Cammi ion on Faith and Order of the
ational Council of Churches and a
member of its Governing Board . She
wa al o one of the United Methodist
delegate to the Fifth Assembly of the
orld Council of Churches in airobi
in 1975 . Before Marjorie Matthews
became the fir t UM woman bishop,
man people thought that honor might
go to Jeanne Audrey Powers . She is
intelligent, articulate , and highly
committed to the Church.

The Donahue Show got off the track
at several points with discussions
about Ephesians 5 and Genesi s 3 in
which women appear in a secondary
or subservient role . Neither she nor
other members of the task force wish to
change the ideas about women in
those and other passages . The inclusive language issue does not intend to
c hange those concepts, though supporters obviously would not see a
subservient role for women as " normative" for today .
What they do seek instead is " a sty le
of language which expresses inclusiveness with regard to human beings
and which attempts to expand the
range of images beyond the masculine
to assist the church in understanding
the fu 11 nature of God while at the same
time preserving the theological integrity of the biblical writers and by
respecting the historic rootedness of
their books."
Wou Id she want to change the
references to God as " Father"? That,
she admits, is a "strongly debated
point. " She personally would not want
to change it in the Lord 's Prayer
because of the prayer's use in the
church . But there may be places, she
says, where " father and mother God "
is appropriate. She is against substitutes like " parent" because they lack
the intimacy conveyed by " father."
Language about the Hol y Spirit should
not have " an unwarranted masculine
assumption " and language about Jesus
" should not make Christ's maleness
crucial in such a way as to overshadow
the primary import of the Word having
become Flesh and the Divine having
become human. "
Does this mean she wants to take
" Son of God " out of the Bible , as the
Religious Roundtable charges?
o,
that's not true at all , she says, but she
agrees with Harvard 's Professor Krister
Stendah I that " Chi Id of God" may be
just as appropriate in certain places .
On this point, however, she and
Stendahl are opposed to Princeton 's
Metzger, for whom there is no alternative to " Son of God " if the original
text is to be maintained .
At this point, Ms . Powers is much
more prepared to talk in general ways
about principles of doing an inclusive
language lectionary than in terms of
specific verses and actual changes.

Rev. Jeanne Audrey Powers answeri ng
some of the letters she has received since
appearing on the Phil Donahue Show.
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"The idea of
a set of readings
that is really
a paraphrase
is not all
that unusual."
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She disagrees with those w ho charge,
as did Dr. Larry Walker w hen they
were on the TV show, that this so rt of
activity opens the way for other special
interest groups, such as homosexual s
or persons opposed to anti-Semitism in
the Bible, to re-write the Bibl e as they
see it. " What we are tryi ng to do is
incl ude people w ho now feel excluded ," she says. " I' m opposed to
se parated churches and spin-offs."
However, gays and people opposed to
anti -Sem iti sm co u Id say the sa me
thing.
One principle the new lectionary
wou Id pe hard put to apply is avoidance of the pronoun " He" for God . A
Psa lm 96 would be stilted with endless
repetition s of " Lord " and " God ."
Pronouns are an important invention
of language and without them language is simpl y not pleasant to listen
to-a major consideration for public
worship . While there are feminine
metaphors for God , such as a hen
gathering her brood or a woman
sea rching for a lost coin , nowhere is
there a feminine pronoun for God .
Even broadening the language
about human beings is not as easy as it
sounds . An oft-cited verse is Revelation 3 :20 , " Behold , I sta nd at the door
and knock . If any man hear my
vo ice . ... " In the original Greek the
tin y word tis appears , which doesn 't
mean " man" but "a nyone ." However, the rest of the verse is fu 11 of
masculine pronouns : " I will come in
to him and dine with him and he with
me, " which explains why the King
James and subsequent translators
wrote " an y man " at the start . There is
no way to broaden thi s without writing
ungrammaticall y ("them " for " him ")
or cumbersomel y (" him and her,"
etc .) . To turn it into plural forms also
changes the individual appeal of the
text.
Despite these and other problems,
there is no doubt that some peoplemen as wel I as women--do long for a
day when they can go to church and
participate fully without feeling that
the language di scriminates against
women . Ms . Powers says she has been
moved by some of the letters in which
the w riter has described his or her
spi ritual journey and expressed a hope
that the work on the lectionary wi 11 go
on. The National Conference of Catholic Bi shop s h as reco mmended
changes in th e Catholic liturgy to
substi tute "the human family" for
" mankind " and blood " shed fo r yo u
and for all" instead of "shed for you
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and for all men" and si milar phrases.
The idea of a set of readings that
is really a paraphrase is not
all that unu sual. Many churches read
aloud from Dr. Kenneth N . Taylor's
Th e Li v ing Bible , which says
" paraphrased" on the cover . Many
mini sters do a bit of paraphrasing as
they set a parable in context or add
" and daughters" when they see the
word " sons." A standardized format
wo uld introduce more solidity into the
ad hoc paraphra sing that is already
going on .
On the other hand , if the lectionary
is too extreme, if it appears to trample
rough shod over the most cherished
beliefs of millions of Christians, then it
will not be used and there will be a
huge outcry against the denomination s which in fact direct the work of
the National Council . People want to
read the Bible not because it agrees
with them but because it is authoritati ve for their lives. Even a paraphrase
will not make it unless it has that ring of
authority. We may regret its patriarchal traditions and the influence those
traditions have on our own day, but it
is unlikely a modern translation can
wholly avoid those traditions and still
be recognizable as the Bible .
It is true that some things that are
new and shocking eventuall y are
widely accepted. The original Revised
Standard Version, which seems so
staid today, was railed at from pulpits
across the land in the late 1940s when
they changed "v irgin " to " a young
woman " in Isaiah 7:14. Some
churches that once swore they would
never use another version than the
King James now use every version but
the King James .
But other new things go on to
everlasting ignominy . Such was the
case of a certain Thomas Bowdler,
who in the earl y nineteenth century
put out his own edition of Shakespeare
which took out all the references to sex
and made the Bard acceptable to
prudes . It was the first attempt to
de-sex literature. It sold well for a
while, but hardly an yone bu ys a
" Bowdlerized" Shakespeare today
and it is certainly never done on Public
Televi si on productions . Today, people who want to watch Shakespeare
wa nt the real thing .
Whether or not that wi 11 happen to
the NCC's inclusive language lectionary depend s greatl y on how much the
fi nal result is the real Word and how
much it is simply the words of
men-and women .
•
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Neither Male nor Female
Seattle Churches

Stud~

Women and Men in the Churches
Jan Cate

For as many of you as were baptized into
Christ have put on Christ. There is neither
Jew nor Creek, there is neither slave nor
free, there is neither male nor female ; for
you are all one in Christ Jesus.
Cal. 3:27-28 (RSV)

The international, ecumenical study
on the Community of Women and
Men in the Church sponsored by the
World Council of Churches is occurring at an interesting time in the
women's liberation movement in the
United States. The Equal Rights
Amendment has not garnered the
approval of enough states to ratify it; a
president has just been elected who
opposes it; and it is not a top priority on
the agenda of women of color.
Seattle, Washington , was selected
as one of five urban areas in the United
States to take part in the project which
evolved out of a World Council of
Churches Consultation, "Sexism in
the 1970's, Discrimination Ag9inst
Women," held in West Berlin in 1974.
It was initiated by women for women

and men as a "search for the new
expression of common faith and presented as an opportunity for women
and men to identify theological issues
relating to women in the church ,
scripture, and community . The course
of study was developed by the Faith
and Order Commission of the World
Council of Churches in cooperation
with a World Council subunit on
Women in Church and Society .
The study begins with a vision for a
new community . "In the beginning
God created women and men together
inGod'simage.God ' swillforusisthat
we be 'one'-a community-in Jesus
Christ."
Issues considered were: Personal
and Cultural Concerns (identity, marriage, family, alternate life styles);
Church Teachings (scripture and tradition); and Church Structures (church
renewal, worship, theological education, and ministry). It was hoped that
this experience would encourage
women to seek to understand their

position in the traditional church and
create a new style, a partnership with
men. This meant, according to the
study, a re-examination of our Chri stian values and a new vision of the
church community resulting in some
concrete recommendation s to the
World Council of Churches and mem ber churches .

Group Membership
Marie Van Bronkhorst, member of
the Women 's Task Force of the Church
Council of Greater Seattle, and Wil liam B. Cate, president-director of th e
Church Council, organized the discu ssion group. Sixteen women and men
volunteered to meet for five two hour
sessions. They ranged in age from 25
through 55 ; family income varied from
$6,500 to over $25 ,000 ; and th e
group included single, gay and married persons. Religious tradition s represented were : Roman Catholi c,
Episcopal , United Methodist, Luther-
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whether the study guide restrained
imagination and creativity, since they
had dealt with questions such as the
following many times.
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Do women have the same opportunities as men in your church and
society?

rurthe
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What is your church doing to help
women partic ipate more?

prob I!
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How are women and men in your
society becoming more conscious
of their role?

anoth
p<>11e

to ac:

How are the roles changing?

must

How would you describe the role of
men and women in scripture?

rghts

Does this affect you in the home, in the
church?

Sharing is the key word for the life of faith for women and men in the church.

an Church of America, United Presbyterian, United Church of Christ, and
American Baptist. Each member was
active in the church community and
the community at large. The motivating factors bringing these busy people
together were the potential vision of
the study and the thought of being part
of a world-wide mission .
The group was composed of white
males and females. Two people of
color accepted the invitation to join .
One was not able to attend , and the
other person attended only once . She
explained that her reason for not
returning was because she could not
relate to the language being spoken .
She did not join the group until the
second meeting. The symbolism that
we used to express our oppression and
struggle with the issue had no meaning
for her. The group possi bl y reflected
inst itutional racism. Her decisi on was
our loss.
22

[214)

Two members belonged to the
Metropolitan Community Church , organized because of the inability of
traditional denominations to relate to
the needs of homosexual people . The
members of this church were active in
opposing Initiative 13 in Seattle ,
which would have revoked the rights
of gays and lesbians to equal opportunity in employment and housing. The
initiative did not pass.

Discussion Questions
Our group concentrated on spec ific
questions raised by the stud y: identity,
rel ationsh i ps/ revol ution (change ),
problem solving, and the institutional
church-can it be changed? It wa s
determined that a couple, man and
woman , would lead the discussion
and develop each stud y e ion from
their own perspecti ve. There were
que tions among some member a to

New World Outlook • Molly 1981

We concentrated more on the
question, How would you describe
yourself in light of these questions
affected by technology and liberation
movements? It was at this point we
identified ourselves more specifically:
where we were in our families , legal
changes in our lives, our relationship
to the sexual revolution, and how we
identified with the work ethic . We
then related to a biblical identity :
Whether we had been confirmed and
how we viewed God . Finally, there
was social identity: what organizations we belonged to, our educational
status, how we felt about society in
general. We also discussed changes in
society, institutional racism , and sexism
There was no apparent difficulty in
understanding male and female characteristics. It was agreed male and
female characteristics could be found
in both sexes .
The woman in the home has been
freed by technology . In answering the
question whether technology and its
advancement has been the root cause
of the changes occurring in the identity
of women and men , we thought it was
the grounding change . Technology
brought about the possibil ity of the
various liberation struggles that help
shape new images for women and
men .
The vision of an ideal community as
articulated by our group precipitated
change . We visualized a structure of
society w ith a balance of power
between free individuals . aturally,
the vision of society including the
church , w as one where women'
op1n1on were re pected and decisi on shared . It would be a community

consc
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where no individual or group is
oppressed by any other individual or
grour:r-racially, nationally, sexually,
economically , or by class .
It was recognized that there is a
separation of women and men, and
further, there is a separation between
white men and other groups, for
example, women and other races. The
problem of this separation is one of
power . Power was defined by one
person as self-affirmation and by
another as 11 power over . 11 Those with
power must step aside to al low others
to act, and those who want power
must step forward and assert their
rights to self-affirmation. It would take
a revolution, and this is what is meant
" to be liberated in Christ. "
We asked ourselves several questions after this discussion . Is the
Church Christian? Will this revolution
destroy Christianity? Where should it
happen? How can we move toward
this revolution? What form should it
take?
It is necessary to provide the atmosphere for a revolution to take place.
Revolution can be a revolution of
consciousness (consciousness raising)
or coercion for change.
Role Stereotyping

Our next meeting focused on how to
enable women and men to break the
bonds of role stereotyping in the
Church. The Church was seen as the
legitim izer and preserver of the status
quo in society and in the Church.
Changes are resisted from the inside as
well as from the outside . We targeted
areas where change might be effected :
worship, organization of local con-

gregations, the examination of leadership in the local and national church
structures .
Two types of action are recognized-pol itical action and education . In the political realm , power is
the issue. In order to deal with
economic pressure a congregation
must be aware of it.
Education is seen as a positi ve
approach . There is a problem of
motivation among members of congregations who do not want change or
understand the need for change . This
dilemma can only be solved if people
are aware of what the church is all
about before joining. The Church is a
sharing community . Human beings
share their theological perceptions
and human needs. Differences in
ideology and theology must be allowed to be expressed . There must be
freedom of expression in the Church.
We were concerned in the fourth
session with role stereotypes in society
in general but tied it in with the
previous agenda. The Church responds to society and is one of the
institutional structures that is part of
our community . We are controlled by
and give power to the corporate rulers
of our society, multinational corporations , banks, political systems, and
church hierarchies.
At the outset of the session a biblical
story was read from Mark 9:19-23 . It
concerned the father who brought to
Jesus his child with the spirit causing
the child to groan and w ail with
misery. Jesus turned to the crowd that
had gathered around and asked a
question and then later made a statement. " O faithless generation , How
long am I to be with you?" After

In order to deal with economic pressure, a congregation must be aware of it.

r

.....

ridding the child of the evil spiri t, he
said " All things are possible to them
that bel ieve."
Newspaper articles were used as
illustration of problems crucial in our
time . The subject of one article w as
Sis.ter Theresa Kane, a leader of a
group of nuns , who challenged the
Pope to open all mini stries of the
church to women . Another was an
article describing the employment
policies of one of our northwest
corporations who hired former pol iticians to pursue the corporation ' s
political interests. Declaring war on
hunger in the poor, developing countries was compared with an article
referring to the influence of 200 top
industrial corporations and twenty of
the largest banks who control a huge
proportion of the world ' s w ealth .
The conclusion was that our society
is presently patriarchal and racist in
structure . Our churches reflect this.
Participating in our commun i t ies
means participating in racism and
sexism . Our system exploits people
within and outside our society to
maintain itself.
Participating individuals have the
option to give up this power to others.
Minorities and women have less
power than white males but are more
I ikely to be forced or convinced to give
up the power they have.
Conclusions

Finally, we closed our five meetings
sharing Dr. Elise Bould ing' s book, The
Underside of History, A View of
Women Through Time . Dr. Bould ing
is chair of the sociology department at
Dartmouth College . She writes that
women are community builders and
must participate in plann ing for the
future . Continuing education should
be emphasized . We should envision a
community that is meaningful to all
segments of the population .
In creating change women and men
must come from their particular positions . Women in the Church have a
responsib ility to become knowledgable about the sexual violence of our
times, be in the forefront for change
and provide an alternative to ma le
models .
Sharing is the key word for the Iife of
faith for women and men in the
Church . Prayer, worship, and commu nity could be a loving experie nce for
all . •
Jan Cate has long been active both in the
Un ited Methodist Chu rc h and in the
wom en's movem ent .
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Id photographs found their
traditional resting place in the
family attic. In the past ten
years, as the interest and value of such
memorabilia increased, people discovered the visual treasure their family
photo albums offered. In the late
1960's, the Education and Cultivation
Division of the Board of Global
Ministries discovered that a group of
205 old, dusty photo albums lay in
storage in their attic, a warehouse used
by The United Methodist Church. An
effort was made to rescue some of the
volumes and employ the pictures in
slide presentations, magazine articles
and other publications. Now, The
Historical Photo Collection, an extraordinary repository of some 250,000 international and national, secular and religious photographs dating
from ca. 1860-1935, is the subject of
an extensive project of preservation,
cataloging, microfilming and exposure.

Unique for its tremendou s size and
remarkable scope, excellent aesthetic
quality and comprehensive documentation, these images of the last half of
the 19th century and first three decades of the 20th century provide a rich
panorama of national and global life.
The photos are derived from three
primary sources: domestic mission
services, overseas missionary services
and activities, and cultural and religious life at home and abroad. They
encompass major urban areas of the
United States as well as isolated rural
regions in the west and south. In
addition, the collection provides an
inclusive pictorial history of the peoples of the world. Beaumont Newhall,
the eminent photo historian, has
termed the photographs "a national
treasure."
If one were to select an album from
the shelf, what are some of the themes
recorded? There are albums that depict
American folk art and crafts, obscure

healing practices of the southern
mountains, early frontier settlements,
immigrants arriving at Ellis Island on
the east coast and Angel Island on the
west, American blacks in their migration from remote rural areas in the
south to the cities of the north and
midwest, and pictorial material on
every continent with the exception of
Australia.
There are 60 albums on China, India
and Africa at the turn of the century; 16
on Central and South America from
1903-1930, some of which depict the
construction of the Panama Canal,
urban architecture in Mexico, Chile
and Bolivia, Aztec and lncan ruins,
and native Indian cultures. And, while
the work and services of missionaries
are fully chronicled-hospitals,
schools, churches, orphanagesthere are photos showing the skills,
arts, crafts, instruments and institutions of a given people: their games,
domiciles, marriage ceremonies,

Daile
Kaplan

The strength of portraits such
as this man (left) and this
woman (right) from North
Africa contrast with social
snapshots such as children
playing on the street in New
York City (above) and
crowds turning out to hear
General John J. Penhing (far
right).
24
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medical treatments and conveyances
are documented with unabashed fascination.
In reviewing the pictures one can
discern that they served two purposes:
First, they provided visual information-pictures that could be held in
one's hand as precious objects-of
events, people and edifices. For example, our albums contain photographs of some of the early churches
out west and (though we would be
hard pressed to be certain) probably
document as many of the churches in
the country as humanly possible.
Second, and perhaps more important, the photographs were instruments of social change. Let us not
forget that one of photography's early
applications was to demonstrate that
Native Americans were believable
human beings with comparable
human characteristics (P. 26). Later
on, social documentarians such as
Jacob Riis and Lewis Hine took this
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idea one step further and used their
camera as a tool to expose the
exigencies of the poor and oppressed
(P. 28); and the exploitation of child
laborers (P. 26). There was also, of
course, the desire to affirm age-old
values and traditions (P. 25) as America advanced from a frontier nation and
came of age as an industrial giant.
By the turn of the century, as
overseas missions became a prominent feature of church history, there
was a need for news and pictures of
foreigners in their countries. How
deeply moved and affected people
must have been by this image missionaries captured of children at the
Rebecca McCabe Orphanage (P. 26) .
How strange this snapshot of the
interior of Kapanga Church in the
Congo must have appeared (P. 27).

How mesmerized Americans must
have been by the exotic portrait of this
man from North Africa (P. 24) or the
beauty of an unveiled Algerian woman
(P. 24).
The Historical Photo Collection
provides a pictorial record of the
Church's history and how that history
related to the world at large. It sings of
many things: hope and despair, richness and sophistication, naivete and
sophistication: Seventy-five event
laden years of global history.
•

Daile Kaplan has been a photographer for
the past twelve years . She is currently
directing the preservation program of The
Historical Photo Collection .
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Famous photographers such
as Lewis Hine and Jacob Riis
documented scenes such as
this tenement interior in Chicago.

(below) A whole vanished
culture is epitomized in
these musicians in Foochow,
China.
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Two Interviews by Tracy Early

''The
World's
Unreached
Are the
World's
Poor''
Emilio
Castro

T

he impact of Melbourne remains
to be seen , says Em ilio Castro,
but it identified the primary need
for this moment of history: proclaiming good news to the poor.
As director of the World Counc il of
Churches Commission on World Mission and Evangel ism (CWME), Castro
led in organizing the conference it
held May 12-24, 1980, in Melbourne,
Australia . But his pride of ownership
does not impel him to make extravagant claims for it.
In an interview at John F. Kennedy
Airport, during a wait between one
plane bringing him from an engagement where he was the featured
speaker and another taking him back
to World Council headquarters in
Geneva , Castro assessed Melbourne
from the perspective of 1981 . Talking
fast, he covered a lot of ground .
" The impact in the United States has
perhaps been less than in some other
places because the delegates from this
country have not taken the initiative to
lead the churches in responding to it,"
he said. " Results from Melbourne
depend primarily on the delegates and
how they were affected ."
He attributed part of the sluggish
reaction to delay in publication of the
offic ial report, though the Melbourne
documents had appeared in the International Review of Mission (O ct.

1980-Jan . 1981 ). But he al so deplored a tendency to view a conference as " a factory for producing
documents with the latest theological
truth. "
So far, he said , the most visible
results have come among churches in
the host country of Australia . " They
have taken a new look at investment
portfol ios , ree xamined polic y on
church building and taken stands with
the aboriginal population ," he said .
What has al I that to do with world
mission and evangelism ? Castro does
not in fact beli eve that the entire
Christian mission can be turned into
social action . But neither does he think
it can be separated from struggles for
social justice. " When the Lausanne
Conference met in 1974, and spoke
about so many billions of the
unreached , the term 'unreached ' was
just a category," Castro said . " But now
everyone is aware that most of these
people called the unreached are poor
people . So the church 's effort to share
the knowledge of Jesus Christ is
authenticated with the commitment to
struggle on the side of the poor."
The committee of con servat ive
evangelicals formed to continue w ork
on themes emphasized at Lausanne
held a consultation at Pattaya, Thailand , last June. Castro, who also
attended Pattaya, decl ined to compare

the two meetings, remarking that thi s
was a task for specia lists in comparative reli gion, not people active ly engaged in mission . But he noted that the
Pattaya consultation, too, had been
fo rced by the insistence of its own
delegates to deal w ith the issue of what
the gospel says to the poor. Some
25 -30 of them had been at Me lbou rn e,
he sai d, and building on that experience produced documents at some
points better th an those of Melbourne,
part ic ularly on the urban poor and
inner city mission.
Still , more important than the documents, Castro said , was the contribu tion of Me lbourne as a spiritual
experience fo r the participants, many
of whom arrived in anguish over the
immediate situation in their countries-El Sal vador, Korea and others .
" Bible study was the center of the
conferen ce, and people were opening
to each other under the impact of the
biblical texts, searchin g for ways to
help each other," Castro said .
He al so described Melbourne as a
prayer confe ren ce . " It began in a
somew hat apocalyptic mood ," he
said . " It came at a time when two
United Nations Decades of Development had failed miserably and when
attempts to create a new international
economic order we re going nowhere.
People were prayi ng for courage to
persevere . It w as a conference seeki ng
an answer to the prayer, 'Thy kingdom
come .' "
Out of that atmosphere, Castro
continued , the Melbourne partici pants " discovered the proclamation of
the kingdom w as li nked to the prom ise
of blessings to the poor" and that "the
proclamation of good news to the poor
is a sign of the truth of the messianic
claim."
Not an altogether new discovery, of
course, but it had not been heard as
clearl y at previous CWME conferences, he said . At the last one, he ld in
Bangkok at the end of 1972 and
beginning of 1973, the predomina nt
concern was " recovery of the cultural
identity of peopl es" and a possible
" moratorium" on sending missionary
personnel and funds, he recalled.
In the Melbourne documents, the
di stin cti ve new approach does not
appear as cl early as in Castro' s exposition , and he himse lf would give the
confe rence onl y a barely passing grade
of 70. But in Castro's mind , acting with
the poor and speaking about Jesus
for m in se parable aspects of the
church's w itness to the kingdom of
God , and he considers this Mel-
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bourne' s basic message to the church.
" Melbourne called for an evangelism that proclaims the gospel in the
midst of the struggles of the world ," he
said . " We are used to initiatives that
are started in the churches . But Mel bourne called attention to the fact that
people are already involved in projects
to reorganize their society. The real

story to the living Chri st. We always
hope for the miracle of conversion , the
reorganization of lives around the
person of Jesu s Christ. I share the
reaction of others to much that goes on
under the name of evangeli sm, and
that people say is only words, words,
words . But this should not prevent us
from searching for the right words .

''The evangelistic message
should be shared
in the middle of the
world's conflicts.''
challenge for us is to point out the
relevancy of Jesus Christ in those
situations where people are making
decisions of life and death ."
This perspective will change even
such aspects of church life as celebration of the Eucharist, Castro said .
"Usually we celebrate the Eucharist in
an almost private way," he said.
"Maybe we need to learn something
from Roman Catholic Eucharistic congresses, and come into the open with
this dramatic representation of God's
sol idarity with humankind. The
church is challenged to restructure its
whole existence in the light of the
kingdom."
From this standpoint, evangelism
will still be done, but done differently.
"Christians today live alongside
masses of people who won 't respond
to the traditional evangelistic approach of inviting them to a church
program," Castro said. "The evangelistic message should be shared in the
middle of the world's conflicts, shared
with the people who will there demand a reason for the hope that is in
us. Why are we involved in development? Why are we involved in combatting racism?
"It is impossible to proclaim the
gospel withoutopeningthequestion of
social justice. Butwecan'tbeinvolved
in social justice issues as Christians
without spelling out the rationale, the
hidden motivation for our action ,
without pointing to our faith in Jesus
Christ.
"People should be helped to link life
with the story of Jesus Christ in the
hope that the Holy Spirit will link the
30

[222]

"Melbourne was not talking about
social justice as a separate item, but
talking about the promise of the
kingdom . It was concerned that the
poor be inheritors of the kingdom ."
Castro noted that the World Council
was now looking toward its next
Assembly, to be held in 1983 in
Vancouver, and that the theme chosen
for it was Jesus Christ: The Life of the
World. " That is obviously a clear
evangelistic proclamation, but we
should articulate it so that the proclamation will be understood not only by
the churches but also by the masses,"
he said. " We should articulate the
theme in terms that will enable it to
come as good news to people facing
brutal oppression."
Are not the oppressed , the powerless, the marginalized, the poor all
sinners, too, needing to repent and
find salvation from their sin? In Castro' s mind, that is a point eventually to
be affirmed, but not at the beginning.
"The poor are first of all those who
are sinned against," he said . "The
kingdom is promised to them, but we
are depriving them of this w hich is
theirs. We must proclaim its promises,
and first stand with the poor as victims
of inhuman treatment. Inside that
relationship, we will call them to
assume their responsibility before
God. Their awareness of their sin will
come when they become aware of
God being for them ."
Does God not love the middle class?
"Fortunately, we have no middle class
mentioned in the gospel," Castro said.
"In the Bible, God chooses the lowly
and blesses the world through them ."
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Castro wou Id not blame the wealthy
countries of the North Atlantic for all
the problems of the Third World . But
the responsibility for changing the
situation of the impoverished areas lies
particularly with the powerful countries, he contended . And the task of
evangelism in these countries, including the re-evangelizing of dechristianized societies in Europe, could well
begin by confronting them with the
challenge of the poor, he said.
He also noted that even the affluent
countries include groups of poor
people, and that churches there need
to focus attention on the poor of their
own neighborhoods . " Melbourne invites us to think of the interplay of
mission inside our country and mission in the whole world ," he said.
A Methodist minister from Uruguay,
Castro is naturally conscious of the
Latin American situation and of Latin
American communities in the United
States. Churches of the United States
cannot expect to maintain credibility,
he suggested , if they extol mission
work in Latin America but ignore Latin
Americans in their midst.
For Castro, every issue leads straight
to renewed insistence on the claims of
the poor. Non-Christian religions?
" We need to pay attention to the
specifics of mission with Buddhists,
Muslims and others, but within all
these groups the fundamental challenge is the poor. " Mission strategy?
"Missionary organizations need to test
their priorities to see if they are really
supporting ministries among the
poorest of the poor." Reaching youth?
" Concern for the poor cou Id attract the
attention of young people ."
Can we expect Melbourne to produce such an outlook in the church at
large? " Meetings are not important in
themselves, " Castro said . "They
should be considered as tools, as
provocations. We can ' t say Melbourne will have more or less effect
than other conferences, but the problem it has identified of preaching good
news to the poor imposes itself today
as the agenda of the churches."
Wi 11 i ng to offer a Iittle provocation
himself, Castro suggested that the
American delegates to Melbourne
have hesitated in their followup "because maybe they are afraid to open
the Pandora' s box of recognizing a
priority of the poor."
•
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Afri can Counci l of Churches, the first
black to hold the post.
In M arch 1980 , Bishop Tutu was
requ ired to turn in his South Afri can
passport . In South Africa, he says, the
government never expla ins w hy such
things are done. But he supposes it was
becau se he made a statement on
Dani sh television crit ici zing Denmark
for importing South Afri can coal , and
refu sed demands that he retract and
apologize .
Earl y thi s year, the time arri ved
when he wou Id have been appl ying for
a new pa ssport in the normal course of
events, he says, and so he applied and ,
with no more explanation than for the
w ithdrawal , a new passport wa s
granted . Putting it quickly to use, and
thu s enhancing the international visibility that gives him a degree of
protection in South Africa, Tutu visited
the United States under sponsorship of
the National Council of Churches .

Two Interviews by Tracy Early

Change or
Palliatives
in South
Africa?

Desmond
Tutu
Desmond Tutu has devised ways of
assuring that reporters get hi s message
even when he cannot present it in
directform . The Anglican bi shop, who
is the first black to serve as general
secretary of the South African Council
of Churches, recently visited the U .S.
Ask his position on proposals for
American business to pull out of South
Africa, and he begins with a reminder
that advocating sanctions would put
him afou I of the " economic sabotage"
act. And the minimum sentence for
that, he notes, is five years .
Bishop Tutu goes on , however, to
express hope that he and his fellow
blacks have " intelligent friends who
know what we are trying to say." He
will then report his experience of
finding " no evidence" to support
claims that prosperity serves to erode
apartheid . That theory has been tried
now for 33 years without success, he
observes, and some other tactic might
well be given its chance . If blacks
suffer as a result, he adds, they will do
so more willingly seeing a purpose and
a goal than at present when they
endure suffering without vi sible end .
Or ask the prelate for his assessment
of the World Council of Churches
Program to Combat Racism . As he
talks along, he somehow avoid s making any direct quotable statement of
support, which in South Africa would
be called advocating terrorism . But he
goes on to deal with the program' s
critics in a way that makes his rapport

Reagan Policy "Ominous"

with Council policy obvious enough .
Grants made by the program have
di sturbed a few people, he observes,
but then , he says, passing along a
quote from someone el se, " It' s difficult
to wake up someone who is pretending to be asleep ."
So moving from one topic to another, Tutu , a short man with a light
tenor voice and an easy manner,
speaks with a sense of considerable
freedom, yet w ithout getting himself
banned-as yet.
A native of the Western Transvaal ,
he studied first to become a school
teacher, as his father w as, but turned to
the ministry when he found himself
unable to accept the government's
scheme for Bantu education . His
grandfather had been a minister in an
independent church , but under the
influence of Bishop Trevor Huddleston , author of the apartheid critique,
Naught for Your Comfort, Tutu became Anglican .
He was orda ined in 1961 at age 30 .
Subsequent years included two periods in England-one for advanced
study and the other to serve as Africa
secretary for the World Council ' s
Theological Education Fund . After
that, he became the first black dean of
the Johannesburg cathedral and then ,
for two years, served as Bishop of
Lesotho, the little country that sits, like
an island ,· totally surrounded by the
territory of South Africa . Si nee 1978 he
has been general secretary of the South

Apparentl y South Africa has no law
against criticizing the Reagan administration, for Tutu resorted to none of
his indirect tactics in telling how
Reagan ' s move to strengthen American ties with the government of South
Africa looked to him. " Ominous, " he
said. " Very d i sturbing ," he said .
" Disquieting," he said . " Mi nd boggling," he said . And his view of what a
continuation of Reagan ' s ea rly policy
directions would mean for South
Africa came in term s equally clear .
" Unmitigated disaster," he said .
Tutu ' s comments were based not
merely on second hand reports heard
indistinctl y over long distances, but
came after-many of them , and in the
same vein as those before--he met
with United Nat ions Ambassador
Jeane Kirkpatrick. He said she assured
him of the Reagan administration' s
abhorrence of racism as wel I as of
Soviet expansionism. But she had also
recently held her quasi-celebrated
meeting with the head of South
Africa' s military intelligence, Lt. Gen.
P. W . Van der Westhuizen .
The church executive indicated that
he still found the total Reagan package
hard to fathom , putting together the
South Africa elements with the leadoff
head of state reception for South
Korea' s Chun Doo Hwan, military aid
to El Salvador and talk of aiding
UNIT A's fight again st the government
of Angola .
As a sidebar of contrasting mentali ties, Reagan recall s South Afri ca as a
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U .S. all y in World Wars I and II ,
whe reas Tutu thinks of the widespread
sym pathy for Germany among Afri kaners in both World Wars.
A principal theme Tutu sougfit to put
over in interviews, press conference
rema rks and addresses was a warning
that Reagan ' s policies would lead to
the result he supposedl y is most
anxious to avo id : increasing communist influence in South Africa .
Africans generally will not turn to
d ialectical materia lism as an ideology,
the bishop predicted , because it cannot satisfy the African sou I. But blacks
in South Africa will turn to the
communist camp to get support for
end ing their oppression , he said .
" For your sake, for the sake of world
peace , take action now and apply
diplomatic, po litical and above all
economic pressure," he declared as
his message to all American hearers .
" Compel the rulers of South Africa to
come to the conference table ."

Debate About Details
The South African government has
no disposition to change on its own ,
Tutu insisted . Some reports suggest
that Prime Minister PieterW . Botha is a
moderate working for gradual modification of the apartheid system. But
Tutu said the dispute between moderates and hardliners concerned whether to make the chains more comfortable for blacks, not removing them .
"The interna l debate of the government is about details, not principles,"
he said . " Botha has made promises,
and I was among those who commended him . But he has not matched
the rhetoric with acts ."
"Except for one thing, " he added .
" In the past they used to claim whites
only would determ ine the constitu tiona l future of South Africa . But then

suddenly , in an utterly revolutionary
act for them , they said certain other
groups-Indians , Chinese , coloured--could be part of a President's
Council ."
But the value of that move was
largely negated , he said , by exclusion
of blacks , who form the majority of the
population , and by deciding to appoint representatives of non-white
groups rather than allow the groups to
elect them.
" What we are getting," Tutu said of
the overall situation , "are minor adjustments like the removal of signs,
things that are peripheral to the central
issue of political power sharing."
" Palliatives," he said, are all that
comes from such efforts as promoting
the Sullivan principles, standards devised by black clergyman Leon Sullivan of Philadelphia to guide U .S.
corporations in their treatment of
non-whites in South Africa. Several
corporations have promised to abide
by these principles , and cite that in
mitigation when rejecting demands to
pull out of South Africa . The principles
and other similar approaches may
"ameliorate the rigors" or apartheid,
Tutu said , but blacks want "fundamental changes ."

"Sucked Into the System"
He does not place much confidence
either in the liberal sentiments expressed by many white university
students . After graduation, faced with
the necessity of "earning their bread ,"
he finds , they usually get "sucked into
the system ." But he does see a Iittle
more significance in the appearance of
liberal views now among some Afrikaner students , traditionally much less
inclined in this direction than students
of English background.

Efforts to draw the Afrikaner
churches (Dutch Reformed) into even
the slightest kind of unofficial relationship with the Counci I of Churches,
he reports , have failed. But since
government policy has been largely a
translation of church resolutions into
political program, he says, participation of Afrikaner churches is important
for any Council effort to prepare the
way for a better future .
Tutu speaks optimistically of seeing
a black prime minister take office in
five to ten years, and says the natural
choice would be the African National
Congress leader, Nelson Mandela,
imprisoned by the South African government since 1962.
The American Friends Service
Committee, winner of the Nobel
Peace Prize in 1947, has nominated
Bishop Tutu for the honor, but he
stands some d istance from Quaker
pacifism . He expresses hope that the
United States and other countries will
exert enough pressure to bring peaceful change. But he warns that change
will come by violence if it does not
come peacefully, and while urging
young blacks to give non-violent
strategies a chance he does not preach
pacifism as a matter of principle .
Asked what the American churches
can do, Tutu responds first by asking
them to " pray and make avai Iable
spiritual forces ." As a second request
he asks that they inform people about
the " true situation" in South Africa and
counter " propaganda" of the South
African government.
And third, he asks the American
churches to help persuade their government to apply pressure on South
Africa, as he says churches in Holland
and Germany have been doing. "If
that doesn 't happen ," he said, "we
might as well kiss good-by any chance
•
for peaceful change ."

''Compel the rulers of
South Africa to come
to the conjerence table. . •
If that doesn't happen,
we might as well kiss
good-by any chance
for peaceful change.''
32
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Wesley Parish Helps
Six Stricken Towns
Faye Wilson-Beach

A sprawling, weather-beaten twostory red bri ck building dominates the
main highway junction in the littl e
town of Henrietta, North Carolina.
Affectionately known as the "Corner"
it was once the site of a bank,
pharmacy and grocery. It was the
shopping ce nter for the tiny mill tow n.
Though the bank, pharmacy and
grocery store have long been closed,
the Corner is still the ce nter of activity
in Henrietta for it hou ses the offices of
Wesley Pari sh, a cooperative pari sh
ministry of six United Methodi st
churches .
Avondale , Henrietta , Caroleen,
Providence, Chase and Cliffside United Methodist Churches form Wesley
Parish . Bearing the names of the small
town in which they exist, they were
once part of a thriving textile mill town
economy. At the center of each town
was a mill to meet employment needs
and a church to fulfill spiritual needs .
The villages were self-sufficient, having their own doctors, food stores and
clothing outlets. But in the early
sixties, when many mills shut down or
were sold to other companies, the
towns began to disintegrate. The new
mill owners were unwilling to finance
housing for the employees as the
former owners had . The employees
were offered an option of buying their
houses and moving them to new sites
or finding new places to live. The old
houses would have to go. And it was
this systematic destruction of housing,
far more than the lack of jobs, that
drastically changed the population of
these mill towns .
It was a severe blow to the local
churches. Members who moved attended churches in the areas where
they lived, not where they worked.
The closing of several mi I ls drove other
people out of the neighboring communities . Lack of new industry and
adequate housing kept the young adult

families away . The future looked bleak
for the life and the mission of the
church.
The development of Wesley Parish
has proven to be a turning point for the
stricken town s which had only their
churches to testify to their prosperous
past. The churches, too, were struggling to survive. The creation of
Wesley Pari sh , howe ver, enab led
them to expand their community and
mi ss ion outreach under depressi ng
economic conditions .
Cooperative parish mini stry has its
roots in the rural setti ng, mainly in the
south ce ntral region of the United
States . It primaril y involves the cooperation of small churches , having less
than 200 members. People have associated the term with " church merger"
or "church closing," but cooperative
parish ministry is a concept designed
to coordinate the work of severa l
congregations in a "signifi ca nt" way.
" We want to he lp sma ll churc hes
develop a mi ss ion base, " explains
Jerry D . Chapman , field representative
for Town and Countries Ministries .
"Ma ny of these chu rches are too busy

struggling to survive to reach ou t in
their comm unity or to the world
through the chu rch . The cooperative
parish allows these congregations to
do jointly what neither cou ld do
alone."
An example of this in Wesley Parish
is the Methodist Youth Fellowship.
More than 40 percent of Wesley
Pari sh ' s membership is over 60 years
old; in some individual churches it is
much higher. One churc h has a youth
Sund ay sc hool department of two
pre-teen students . No one church had
enough teenagers to maintain an
ongoing youth group. Throu gh the
parish , however, yo ung people are
able to affirm their membership in the
church.
"We don 't have to be bashful about
having the bishop to come ," says Rev.
Clay Morgan , co-minister at Wesley
Parish . "What I'm saying is that jointly
we can invite speakers and cho ral
groups that some of our individual
congregations cou Id not."
Mr. Morgan has been with Wesley
Parish si nce its inception in 1973.
While serving a two-point charge he

Ministers at Wesley Parish are (left to right) Clay Morgan, student pastor Sandy Giles,
and Bud Ellington.

Mattie Lackey (below) is
director of the Church of the
Exceptional, which meets in
this building (bottom).

was as ked if he would consider the
cooperative pari sh mini stry. Attracted
by the thought of working on a " staff in
team ministry," Morgan welcomed
the chance to explore one of the most
rapidl y developing mini stries in the
United Methodist Church .
" I never had a secretary before," he
quips . " It' s a relief not having to do all
the typing of letters and bulletins.
" Also, I experienced a good deal of
loneliness in my other charge being
the onl y pastor," he adds. " It's a good
feeling having someone to work
with ."
Clay Morgan shares ministerial responsibilities for the 737-member parish with Rev . Budd Ellington , Jr ., who
came to Wesley Parish in June 1980.
Although he previously served two
and three point charges, Ellington is
new to cooperative parish ministry.
There are several models of cooperative parish ministry. The enlarged
charge between churches of equal

size, the extended ministry between a
large and small membership church
and the multiple charge parish where
several churches initiate programs
through a parish council but retain
their own identity with individual
charge conferences are only a few
examples . A frequently used model,
on which Wesley Parish is based, is the
parish staff-type ministry in which a
group of churches are assigned to a
single charge conference and are
served by a ministerial staff and a
parish council on ministries . This
model emphasizes teamwork and cooperation between the ministers and
laity alike .
The Parish Council on Ministries
oversees programming within Wesley
Parish , including summer day camps.
They also supervise the ministries
developed and maintained by interns
from nearby Duke University and the
Hinton Rural Life Center in Hayesville,
North Carolina. The Parish Board of

The Church of the Exceptional

travel over 110 miles each to pick up
members of the congregation for
worship each Sunday. From eight
o'clock in the morning to two o'clock
in the afternoon the exceptional persons are involved in worship, educational activities and arts and crafts
classes .
" Many of our members have a
limited attention span," Mrs. Lackey
explains. " We provide a variety of
programs to maintain their interest and
to encourage their creative skills."
The Church of the Exceptional has
established several goals which correspond to the needs of the congregation: to provide love, acceptance and
discipline; to praise achievements; to
encourage creativity and mental development; to promote positive selfidentification and self-esteem .
The financial and staff needs are
underwritten by Wesley Parish and
other church and civic organizations.
Singing groups and local preachers are
invited to participate in the worship
services . Community residents support the church' s fundraising activities. Many local congregations have
the Church of the Exceptional in their
budgets, making regular contri butions .
Although the presence of a "separate" church for persons with handicapping conditions points our the lack
of "felt" inclusiveness in the local
churches, the Church of the Exceptional is a needed center of worship.

Every Sunday morning Paul (not his
real name) stands anxiously beside his
mailbox , shifting from one foot to
another. He peers up the road , straining to spot the plain powder blue van
the second it appears on the horizon .
Although it is early, around seven
o'clock and he has an hour-long drive
ahead of him , Paul is full of excitement. Paul is a member of the Church
of the Exceptional for Rutherford
County and nothing comes between
him and his church .
"For many of our members the
church is the only social outlet they
have," says Mattie Lackey, director of
the Church of the Exceptional . "Of our
26 members, we have a 99 percent
attendance rate every Sunday."
The Church of the Exceptional is
located in the fellowship hall of
Cliffside United Methodist Church . It
is a congregation of persons with
handicapping conditions w ho have
felt alienated from other churches .
Some have physical disabilities; others
have emotional and mental difficulties . But at " their" church , they no
longer feel out of place .
Wesley Parish was instrumental in
starting the Church of the Exceptional
which opened its doors in the spring of
1974. The congregation is inter-denominational and inter-racial and serves
both Rutherford and Cleveland counties . Two vans, staffed by volunteers,
34
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Trustees manages the church buildings, parsonages and parish offices.
Each church contributes a determined
amount to support the maintenance of
the offices .
A Parish Board of Managers has
responsi bi Iity for the " Corner" and its
ministries, an integral part of Wesley
Parish . Ongoing activities include an
arts and crafts shop where community
residents , for a nominal fee of $1 , can
rent a shelf to display their handiwork.
Smoothly sanded wooden toys, fancy
crocheting, knitted goods are among
the varied items that entice young and
old to browse through the store . There
is a clothes closet adjacent to the crafts
store; both are managed by a volunteer
staff.
"Last year we ran a voters' education clinic ," says Brenda Parry, Wesley Parish program coordinator. " This
was the first time that our county had
used voting machines and many of our
residents needed instructions."
In addition , Wesley Parish has
sponsored free blood pressure checkups, adult basic education classes,
craft classes, free bus trips and family
movies. Last year volunteers assisted
community residents in filling out their
census forms . The parish is also one of
the principal supporters of the Church
of the Exceptional (see box). None of
these ministries were possible before.
" We want to expand the bus program," Mrs. Parry adds . " There is no
public transportation here and we
would like to provide free trips to the
doctor or to the pharmacy for the
elderly ."
Despite expanded community outreach , morale in Wesley Parish has
plummeted . Membership has not increased significantly in any of the
churches and while the smaller
churches seemingly are being
strengthened, the larger ones appear to
be weakening.
"We are located in the second
largest county in the state and therefore pastoral care and systematic
membership care are limited because
of the vast geographical area we must
cover," Mr. Ellington says . " When I'm
out on hospital visits, sometimes I go to
eight different hospitals and at least
six ."
Also, the parish staff has not been
fully embraced by the local congregations . When something happens they
don't know which minister to call
because they don't want to be accused
of showing partiality . Then, too, they
are used to relating to one pastor and
they are unsure of how to explain their

''It is possible we are
too timid about what
we have here and
have soft pedaled it.''

local church ' s relation ship to Wesley
Parish and the staff to visitors and
friends.
" We have a long, ingrained history
in th is area against sharing pastors, "
explains Clay Morgan . " With other
denominations having one church per
pastor, and in Methodism where
progress and success has been measured by being promoted to a onestation church , anything other than
that to some of our members seems
like going backwards. It's as if they' re
in a six-point charge."
Both Ellington and Morgan , along
with their student intern pastor Sandy
Giles, affirm the idea of cooperative
parish ministry especially when it
involves working with the staff. In fact,
Giles hopes he will be appointed to a
cooperative parish when he graduates .
"I enjoy working with a staff, " he
says . " Although I have never been out
by myself in a church , some of my
friends say they feel iso lated because
you can ' t always associate with the
parishioners as you can with co-associates ."
Despite their affirmation , the mini sters point to a need for changes in the
structure of Wesley Parish. It seems
inevitable to them that a few of the
churches will have to merge or close.
Three of them have an average attendance of 30 at Sunday worship;
another has an average of ten . Potential for growth is limited and the youth
and young adult population is small.
" Some of the churches themselves
are promoting merger but in an
unrealistic way ," says Mr. Morgan .
" Everyone wants the others to come to
them ."
Chase Church , located in a town
with the county high school and where
new housing developments are
springing 1.,Jp, has the best chance for
growth . The congregation needs extensive membership development,
something the pastors believe cannot

happen without neglecting some of the
other churches.
They al so stressed a need for a
reevaluation of the appointment system and preaching schedule . All three
ministers believe that the rotating
preaching schedule inhibits the full
mini stry of the pastors in the individual
congregations .
" Pos sibly the parish could be
stronger if one minister is primary
pastor to three of the churches,"
Morgan says. " The way it is now it
takes longer to get to know the people
and it' s difficult to give leadership to
the local church ."
Mr. Giles agrees: "My image of
cooperative ministry is sitting at the
kitchen table drinking coffee or working in the garden with my pari shioners.
As it is now, we are basically limited to
church contact; there is little 'well '
home visitation ."
Yet none of these problems are
insurmountable, says Ellington . He
believes that a program of evangelism
and added emphasis on pastoral care
would result in increased attendance
and higher morale. That, of course,
might require additional staff. Giles
would like to see more district and
annual conference support of cooperative parish mini stries ; the congregations need encouragement from their
district superintendent as well as an
ex planation of how cooperative
parishes are part of congregationa l
development in the United Methodist
Church .
" It is possible that we are too timid
about what we have here and have soft
pedaled it," says Clay Morgan . " If we
can get all of the local congregations to
see themselves as Wesley Parish and to
be excited about the cooperative
ministry, we' ll be all right."
•

Faye Wi lson-Beach is a staff writer for the
Education and Cu ltiva t io n D ivision ,
BOCM.
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Eucharist for June
This patch of strawberries
With straw-in-row
Which hopefully discourages
All tender runners as
Far as they might go,
Becomes a kneeling place.

Doing my morning matins
With a family of birds
And one heaping tray
Now quite running red,
Recalls some holy words
And the sacramental lace.
- Willian1 J. Schmidt
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This month marks the culmination
of a year's celebration of sixty years of
an ecumenical ministry with farm
workers .
Begun in 1920 with a handful of
day-care centers for migrant children,
the Migrant Ministry had spread by
1960 to 34 states with more than 500
full-time staff and 8,000 local volunteers . The members did everything
from teaching to providing food and
toys at Christmas, from Bible classes to
recreation programs and community
centers.
Later, the Migrant Ministry and its
successor organization , the National
Farm Worker Ministry, became deeply
involved in supporting the union
organizing efforts of Cesar Chavez'
United Farm Workers . As a result,
what started out as a relatively tame
expression of Christian concern be-

came the most controversial national
church program in the country .
Today in the minds of many church
people, especially in farm belt states,
the names of "Chavez" and " the
National Council" are inextricably
linked . Chavez himself has said his
tiny farm workers union with its eagle
symbol would have been crushed in its
infancy without the early support of
the National Council.
Denominations which support and
direct the work of the National Council
have also been supportive of the farm
worker ministry . One of the resolutions at the 1980 UM General Conference urged congregations to " remem-
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ber with thanksgiving the contributions of farm workers to our national
life, affirm the ministry of churches
among seasonal and migrant farm
workers, and pledge continued support for the organizing efforts of farm
workers and their families."
It all began 60 years ago with a
survey, when the lnterchurch World
Movement decided someone needed
to examine the plight of migrant
workers. In the summer of 1920 the
Council of Women for Home Missions
established stations in New Jersey,
Delaware and Maryland to work with
children , teach classes and hold devotional services. By 1939 there were
100 college and seminary students
working on 60 such projects in five
states .

The M igrant Min istry programs depended on both the cooperative efforts
of loca l, rural churches and minimal
working relationships with the growers and canne rs who owned the
camps . But as the ministry staff expressed growing anger about unjust
wages and liv i ng conditions and
pushed for legislation to protect the
m i grants such relationsh ips were
strained to the breaking point.
In the mid-50s Ame ricans as a
whole became more aware of the
pli ght of migrants through such telev ision programs as Edward R. Murrow' s
famous documentary, "Harvest of
Shame ."
In California, migrant ministry
directors took what proved to be a
dec isive step, leading the churches
into a closer re lationship with emerging farm worker organizations, including Cesar Chavez' s Community
Serv ice Organization. In 1962 Chavez, his wife Helen and their eight
ch ildren moved to Delano, Ca., to
begin organizing farm workers into a
union of their own. Almost immediately they were joined by the Migrant
Min istry .
"They were more controversia l than
the union itself," Chavez once wrote
of the Migrant Ministry. " ... Chris
Hartm ire and his gang went up and
down the state and the country interpreting what we were doing. It split
church committees wide open . We
didn't win all of them, but we won a
lot. A lot of church people supported
us.,,
By December 1965 a delegation of
national church leaders had visited
De lano and called on employers to
negotiate w ith the striking workers . In

July of 1968 the Northern California
Council of Churches became the first
major church group to endorse the
UFW's grape boycott. In September,
1968 the National Council of
Churches followed suit.
A California Migrant Ministry newsletter summed up their point of view :
" We tried day care centers, recreation
programs, Bible classes, legislation,
toilet kits, food baskets, community
centers, toys at Christmas . . . . It
wasn't enough . The misery stayed .
There even seemed to be more . The
growers and the workers patronized us
(some even liked us), but nothing
changed.
" We yearned for the day when farm
workers wou Id have enough strength
in their own hands to fight their own
battles, negotiate with their employers, control their school boards and
buy toys for their own children . That
yearning led us into Delano in 1965
and into a rugged , up-and-down
unionizing battle that seems to have no
end ."
The Migrant Ministry's involvement
in the Delano grape strike shattered
almost all working relationships with
local churches . Some individual pastors and lay persons interpreted the
call of the gospel to be with the poor in
their struggle for justice, but the
primary response from growers and
local churches was shock and outraged opposition . Every denomination
in California suffered a raging internal
battle over the Migrant Ministry' s
efforts in Delano. Local Migrant Ministry committees in California slowly
disappeared. The ministry looked to
the urban areas and national church
leadership for support.

Today the churches are involved in
a two-year - old boycott of "Red
Coach " lettuce in California. The
national farm workers ministry has
coordinated a food drive for the
families of strikers that has raised half a
million dollars.
Supporters of the ministry and the
boycotts say their quarrel is not with
the smal I farmer who perhaps employs
a few hired hands from time to time .
Rather, their argument is with the giant
agri-businesses, the less than three
percent of U .S. farms which account
for 40 percent of farm sales and which
are the main employers of migrant
laborers. However, inevitably perhaps
many small farmers view the unionizing of farm workers anywhere as a
potential threat to them . Strikes involving the production of perishable
goods obviously are particularly emotional and critical , but farm workers
have felt themselves to have no other
recourse to achieve bargaining powers
and a fair wage for their labor.
Whether or not the Farm Workers
Ministry took the right stand when it
joined Cesar Chavez is up to each
person to judge. In retrospect, though,
one thing is clear . To have continued
what they were doing without supporting the union would have appeared to both farm workers and
growers as support for the growers'
side of the dispute. Inevitably, the
ministry would have become an object
of little consequence to the growers
and of ridicule to the strikers .
As it is, on this 60th anniversary, no
one can say the Migrant Ministry has
been of little consequence to anyone.
C.E.B .
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The m1ss1onary movement of the
Church is to be the vehicle of God 's
redeeming presence in the world . This
responsibility places before the
Church a broad and expansive task,
and above all it places heavy responsibility upon the outreach mission of the
Church. It is laden with implications
for mission . There is within the statement an understanding that the mission is to be in the world , and that at
the same time it is to be God' s
presence but one which redeems . That
is , one which recovers ownership-God's.ownership, one which sets free,
rescues , or fu lfi I ls .
There is already in the statement a
presupposition about the way God
works through and beyond the
Church. The missionary movement as
an outreach of the Church is not simpl y
an extension of the Church which does
works . Rather, it is that outreach
which calls the people and structures
and situations which it engages to
return to their rightful relationship,
based upon God's covenant with us.
The Christian message which is to
be brought by the missionary movement will transform the world. This is
the hope of all Christians, based upon
the promise of Jesus Christ who is the

basis of that hope .
When the movement goes forward ,
it has a basic message : " We are totally
dependent upon God and totally
committed to our brother and sister
human beings. It is with this idea that
we go forth because Jesus proclaimed
immediate and unrestricted dominion
of God over the world . As an outreach
missionary movement, it is imperative
that we proclaim , as Jesus did , the
good news of God 's grace precisely for
the sinners and those who are without
God. "
Thus, at the center of the missionary
call , is the will of God ; for the good of
humanity . To express it another way,
the missionary movement is to make
plain and unmistakable the grace,
hope, freedom , love and joy of the
Gospel . The Gospel excludes no one
and is so powerful that it calls us to
commit ourselves to it totally and
absolutely. This Gospel calls for no
split between theory and practice .
As in the Biblical record, the Gospel
of love requires visible signs of God ' s
work in the world . At the center of
God ' s work, and therefore at the
center of the work of mission , is
human life .
Service of life (of human beings) is a
priority of mission . The transformation
of human beings and of society is a
goal . The mission is to the rejected and
the neglected, the common people,
those with whom Jesus is identified .
The message is of forgiveness , a word
spoken personally, and it co ntains the
power whic h enables persons to live in
a manner of forgiveness to one another. The measure of mission is
human life and the signs pointing
toward the restoration of life are the
works of mission.
The call to people to participate in
the mission is as exciting today as it has
been in the past. The missionary
movement today is calling persons to
the Church , not for their own sake but
for the sake of others . It is cal Ii ng
people to serve as a sign and instrument of God 's universal saving purpose. The working of the missionary

movement is as th e disclosure of what
God intends for God' s creation .
The missionary movement is to
communicate what God is doing in the
world ; to represent the fu llness and
wholeness of what God is doing in
God' s creation ; and to cooperate with
God in the exten sion of the goodness
of all creation .
Today , however, the controversial
aspect of mission is how, and in what
way can the missionary movement be
present in today's version of human
experience? Are the requirements of
this day such that the concerns of
women and men for the fullness of life
have become so compartmentalized
that specia Ily-trai ned missionary personnel and especially designed institutions are required in order to bring
about the Kingdom?
To fu I ly appreciate the questions
one must clearly understand the wor ld
into which our mission is to be
proclaimed. Ours is a world in which
there is a highly developed consciousness concerning a variety of
identities (national , geographic , community , neighborhood , economic
class, race, etc. ) by which people
organize themselves . These special
interest groups form a context in which
the leadership which is to be developed must not only be able to relate to
one another, but must also be understood to be capable of embodying an
exclusive reality which not only makes
it difficult, but also frequentl y makes it
impossible to transfer or share personnel across these identities. Thus ,
today' s human experience requires
the capacity to prov ide personnel to
meet all possible situations.
If, for example, the Gospel is to
penetrate deep into the rich and
affluent households of America or into
the suburban developments, or innercity communities , it will be necessary
that people who help to present the
Gospel have some understanding of or
experience with the situations which
they may engage .
In this regard , the Bible can be very
helpful , for Jesus as He shared life with
people, knew ve ry wel I the situation in
which the people had become involved . Hunger, discrimination , estrangement, alienation-to name a
few , were all within the realm of His
awareness. Jesus had walked the land
and knew well the pain of people .
Today, in mission, it has been
discovered that the ability to proclaim
the Word of God and to have it heard
and understood is, to some degree,
(cont'd on p. 46)
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CRY OF THE PEOPLE, United States
Involvement in the Rise of Fascism,
Torture, and Murder and the Persecution
of the Catholic Church in Latin America,
by Penny Lernoux. Garden City, N.Y.,
1980: Doubleday and Company, 535
pages, $12.95.
It is probably true to say that the
dimensions of the tragic situation in Latin
America are not sufficiently known in the
United States . If that is so , Penny Lernou x's
book , Cry of The People, is an event of
great importance.
Lernoux tel Is a wel I-documented story of
the immense suffering and persecution
endured by the Latin American people
under repressive governments-reigns of
terror, massacres of peasants , arrests without warrants , disappearances , torture and
death . This 535-page book also ch ronicles
the various changes in the role of the
Cathol ic Church in response to these evils .
Penny Lernoux is an outstanding reporter who lives most of the time in Bogota ,
Colombia , and she has travelled widely
throughout Latin Ame rica.
For four and a half centuries , the Indians
and other racial minorities have const ituted the socially and economically marginalized masses who have been kept in
subjection as inferio r people without
rights. Th ey are the und er-priv il eged , the
illiterate , ill-housed , under-nourished
people living in desperate poverty in rural
areas or in intolerable slums on the
periphery of the major cities.
" The Catholic Church must share a lot of
the blame for th is situation ," says the
author. Supporting the conquistadores
from the beginning, in their greed and
mistreatment of the Indians, the Church
became a part of the triumvirate of the
Church, the Army and the Landowners as
the dominant power structure, which kept
the poor in bondage.
In the past two decades, dramatic events
have brought about significant changes . In
1959, Fidel Castro overthrew the Cuban
dictator, Batista . In the early 1960's,
Washington became alarmed over the
possibility of more " Cubas" in the Western
Hemisphere. This fear brought about an
intensification of the Cold War, shorthand
for an anti-Communist campaign .
Then came Vatican II (1962) and Pope
John XX lll , with his Encycli cals , which
emphasized human rights .
The next event was the Bishops' Conferen ce in Medellin , Colombia , in 1968.
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Medellin is regarded by many as the
watershed in the hi story of Cathol icism in
Latin Ameri ca. Lernou x cal Is the Declaration of Medell in a " Magna Carta ." They
related the Chri stian gospel to the needs of
the poor and the oppressed , that is, to
two-thirds of the 320 million Latin Ameri cans . At Medellin the term " institutionalized violence" was coined .
In the meantime there emerged a new
doctrine of national security in Latin
America. The nation , or state , is the
absolute reality . General Videla , President
of Argentina , said , " If obliged to , all
necessary persons will die, to achieve the
security of the nation ." The consequences
of this perniciou s doctrine were predictable.
Figures tell the story behind the tragedy
of Latin America-persecution , torture ,
brutality and murder in several countries .
In the Southern Cone countries (Brazil ,
Uruguay, Argentina and Chile) alone ,
hundreds of thou sands have been arrested ,
tens of thousand s tortured and two million
killed .
In a dramatic way , there has been a
reversal of the attitudes of many Catholic
bishops and priests in Latin America .
Influenced by Vatican II , Pope John XXlll ,
and Medellin , and conscious as never
before of social injustices, they have not
only espoused the cause of the poor and
the oppressed , but have also actively
opposed the " institutionalized violence"
and repression by their governments .
Penny Lernoux tabulated the figures for
the Catholic clergy . " Over 850 bishops ,
priests and nun s have been arrested ,
tortured , murdered or expelled , while
thousands of laity have been jailed and
ki I led ."
With this depressing picture as background , it is encouraging to note the
emergen ce of two dynamic movements
involving Catholic c lergy. The fi rst is a
grass roots development known as "comunidades de base," which consist of
perhaps twelve or fifteen rural peasants or
city workers who meet regularly to study
the Bible and for discussion and community action . It is estimated that there are about
100,000 such groups in Latin America .
The second movement is known as the
Theology of Liberation , whose chief exponent is Father Gustavo Gutierrez, a Peruvian priest. About the con tribution of men
like Gutierrez, Segundo Galilea (also a
priest), and Dom Helde r Camara , Penny
Lernoux quotes John C. Bennett. " The
most provocative theological questions,"
said Dr. Bennett, " as well as a courageous
defense of human rights for both Christians
and non-Christians, are currently coming
from the Latin-American Church , which
only a generation ago was commonly
considered theologically obscurantist, socially reactionary and religiously intolerant. "
The question is whether a new awareness of the realities of the Latin American
situation wi 11 reach the con sciousness of
the American people. Penny Lernoux's
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extraordinary book could help to make this
happen .
It is unfortunate that th is book and the
Friend ship Press stud y book by Esther and
Mortimer Aria s, The Cry of My People,
have almost identical titles (see Letters) . It
is to be hoped that thi s similarity w ill not
keep people from reading both .
W . Stanley Rycroft
Dr. Rycroft se rved as an educational
miss ionary in Peru ( 7922 to 7940), and
later as Sec retary for Latin America of the
Pres byterian Board of Foreign Miss ions.
AMERICAN HYMNS OLD AND NEW, by
Albert Christ-Janer, Charles W. Hughes,
and Carleton Sprague Smith. New York,
1980: Columbia University Press, 2 volumes, 1459 pages, $55.00.

This
oul of a
dis1in8 1
com Po
suneY
cen1urie
and an
ieresied
worksi
Roy H<
Cowell,
vannes,
few. Th!
greal int
from th1
present
cite one
1he Devi
how "T
and the
"The\

Bew
I'm~

And c
TOWA~

ography
Charle!
$16.95.1
For a
saywhe
his writ

ty. Both
bythis I

which c

when t~
Cry, The
allhe po
ist Party
his life

Your World Service gift, with
millions of others , helps reach
our 1981 goal of $28 .4 million .
The United Methodist Church ,
motivated by love and by concern , uses World Service as a
method of ministering to hundreds of thousands in this and
more than 90 other nations .
YOU R WORLD SERVICE GIFT ,
MADE REGULARLY - through
your local church - IS VERY
IMPORTANT !

For more information on how
World Service is our method
of people serving people, write:
UNITED METHODIST
COMMUNICATIONS,

1200 Davis St.,
Evanston , Ill. 60201
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Thi book had a curio u ori gi n. It sta rted
out of a project to commission hymns by
distinguished co ntemporary American
compose rs and eventually grew to be a
survey of American hymns ove r four
centuries . It is thus doubly distinguished
and an ab olute delight for anyone intere ted in hymns. The commissioned
works include those by such composers as
Ro y Harr is, Virgi I Thompson , Henry
Cowell , Norman Della Joio , Alan Hova nnes, and ed Ro rem , to name only a
few. These alo ne would make the book of
great interest. In addition , there are hymns
from the first colonial psalters up to the
prese nt day. Among such wealth , let me
cite one revival meeting gem , The World ,
the Devil, and Tom Pai ne, which describes
how " The Lord defends the Methodist"
and the last stanza of w hic h reads:
" They are despised by Satan 's trai n,
Beca use they shout and preac h so pl ai n;
I' m bound to march in endless bliss ,
And die a shouting Methodist. "
TOWARDS THE MOUNTAIN, An Autobiography, by Alan Paton . New York, 1980:
Charles Scribner ' s Son s, 3 20 page s,
$16.95.
For admirers of Alan Paton , it is hard to
say whether they admire most the beauty of
his writing or the integrity of his personality. Both points of view wi 11 be strengthened
by th is first volume of hi s autobiography ,
which deals with his life up until 1948,
when the publ ication and huge success of
Cry, Th e Beloved Co untry and the triumph
at the poll s in South Africa of the Nationalist Party (dedicated to apartheid ) c hanged
hi s life. Once again , Paton 's honesty
shines through every page , whether describing hi s boyhood , his years as warden
of a boy' s reformatory, or the amazing
story of how Cry, The Beloved Country was
written in hotel rooms while he was on a
trip abroad. H is religious beliefs and their
importance and development are parti cu larl y interesting .
WATCH OUT FOR THE FOREIGN
GUESTS, China Encounters the West, by
Orville Schell. New York, 1980: Pantheon
Books, 178 pages, $8.95 .
What are the implications for China of its
current opening to the West? Most Americans are apt to regard thi s development as
simply a good th ing. Orville Schell is not so
sure. In this short, impressio nistic book, he
sympathetically yet critically looks at the
impact on China of these developments,
by co nve rsations with ind ivid ual Chinese
and by an account of Deng Xiao-Ping's
visit to the United States. It is Schei l's thesis
that China alternates betwee n rejection of
Western influence and uncritical acceptance. He also questions whether the latter
will not dilute the id ea lis m that fueled the
Chinese Revolutio n. The book does not
pretend to be exhaustive and its method is
open to criticism for focusing on alienated
urban Chinese. Nonetheless , it is provocative and ra ises questions all those interested in China sho uld conside r.
A)M

LETTERS
West African Churches and Polygamy
The following comm uni cation is
prompted by the ve ry good article on
African polygamy in the March issue of
New World Outlook.
I ce rtai nly would not presume to say
what position the Churc h should take on
th is subject , but , as an anthropologist, I
shou ld like to call attention to certain
factors that are relevant to the situation.
In the first place, any cu Itu re or society is
an integrated whole, and you cannot
tamper with one custom withou t repercussio ns throughout the others.
In the second place , all societies have a
system of values which they treasure and
teach to their children. These values are
interrelated and the outsi der who shoots
what he sees as an evi I may find that he has
brought down a good wi th w hich the evil
was intertwined. This can be true in the
case of polygamy . That polygamy has an
evil aspect most of us would agree . Many
yo unger African wome n feel strongly on
the subj ect, but many older women saw
only the useful aspects.
Gi ven the social and economic state of
many African societies , one may well ask:
What are the alternatives to polyga my? In
many areas there are only two ways of life
open to a woman ; she ca n be the wife of a
pol ygamist o r she can be a prostitute . She
may not even have that choice. She may
have been betrothed as an infant to a man
who already had o ne or mo re wives or w ho
will have them by the time she is old
enough to marry.
There are , of course , many polygamous
marriages in which the wives are exploited. There are others in which a man feels
responsible fo r the well-bei ng of his wives
and their chi ld ren .
What happens if the Church demands
that a man " put away " al I the wives except
the first o ne? Unless the woman 's family is
prepared to take her back, she is left
wi thout suppo rt. To arrange another marriage fo r her, as is somet im es suggested , is
to encou rage divorce and remarriage, a
practice which many chu rches woul d
hesitate to sanction .
There are unquestionable evi Is associated with the practice of betrothing female
infants, and much to be said for a yo un g
woma n's freedom to choose her ow n
husband . H owever, until there are
changes in the social and economic
systems , his freedom may prove illusory.

Man y African societies practice a custom co mmon in the Old Testament in
which a man "i nherits" his brot her's
widow . The classic il lustration of thi s
custom known as the levi rate is fou nd in
the story of Ruth . Th is, too , has its evil si de
in that the woman has no choice in the
matter. In other cases it may serve as a
protection for the woman and her ch i ld ren
who othe rwise would be left wi thout
protection or support ... .
In a pol yga mou s society with a strong
sense of hierarchy, a man 's older brother' s
wife may be a potential spouse si nce he
may inherit her on his brother' s death .
Therefore , they may joke wi th one another, eat together, and even flirt wi th one
another-behavior that would be considered sca ndalous between the olde r brother
and his yo unger brother' s wife. Many
missionaries have been puzzled by these
patterns because many Africans cons ider
eating together an act of fami liari ty, not a
question of social status ....
In many of these societies some " cousins" are " kin" while others are potential
spo uses. They have ca tego ries of cous ins
which anthropologists refer to as " parallel " and " cross" cousins which are based
on what is known as the equivalent of
brothers (and of siste rs). A man and his
brother are considered fathers to each
other's children . Also , a woman and her
sister are mothers to each other's children.
Logically , then , the child ren of two brothers or of two sisters are brothers and siste rs
to each other (parallel cousins), and
marriage between them would be co nsidered incestuous. The childre n of a brother
and a sister are not rea ll y " kin ," and
marriage between such " cross cousi ns"
may be co nsidered particularly sui table .
This is true of the Ashan ti of West Africa .
There are many ot her patterns that are a
puzzle to Westerners. Some societies have
no words that strictly co rrespond to our
aunt , uncle, and cousins. Your fathe r' s
brother is another father, not an uncle ; and
mother' s siste r is another mother, not an
aunt . Even the terms brothers and siste rs
are not stri ctly translatabl e. In some
African societies , there is a word a girl uses
fo r her own sister or female para I lel that
means my sibling of the sa me sex. A boy
uses the same term for his brother and male
parallel cousi n who are his siblings of the
same sex.
In a C. Brow n
Hermitage, Tennessee
The writer is professor emeritus of
anthropology at Scarritt College .

Whither El Salvador?
It's unfortunate that Communist gue rrillas burn peasant fie ld crops and bomb
public utilities in El Salvado r. It's not the
way to gain public support. If they win ,
the y will inherit ruins , and replace one
dictatorship with another dictatorship .
(Name Withheld by Request)
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Personalizing Missions ... continued
I read Oden Haynes' letter on " promoting mi ss ions" in the March, New W o rld
Outlook w ith great interest. M y ex perience
confi rm s his that two impo rtant fa ctors in
promoting mission s are enthu si asm and
personal ization .
I do not mean this to be a personal attack
on Mr. Haynes, who is one of our di strict
mission secretaries and I' m sure wouldn 't
have accepted this position if he were not
interested in missions . However, I am
bothered when I read " Recently when we
planned a day of miss ions, knowing that
we could not obta in a United Methodist
missionary, we wrote to an independent
missionary agency here in the mid-west
and immed iately received the names of six
missionaries on furlough who would
come . We obtained one and raised over
$1000 for her support."
How did he know he couldn't get a
United Methodist missionary? The Office
of Field Interpretation prepares a list of
mission interpreters for each jurisdiction ,
which gives names, addresses and field s of
service of some of our best interpreters .
Th irty-five persons are listed in the state of
Oh io. Sixteen are former overseas missionaries , 1 3 are home missionaries and
the remaining six are interpreters of some
phase of mission. In addition there are over
46 persons listed in nearby Michigan and
23 more in Indiana . It is difficult to believe
that with the potential of over 100 persons
in that area , it was impossible to get a
United Methodist missionary.
Our board is frequently accused of not
being able to provide all the missionaries
that conferences and districts would like to
have for itineration purposes . Let me
explain the problem .
United Methodists have a different
system from an independent mission agency. The independents itinerate until they
have the funds necessary for them to go

and serve. When their funds are spent they
return and start itinerating again to raise
more money. Wh i le they are here raising
their money the work is not being done on
the field . Since it is costing more to travel
and live, more money is needed . Therefore, more independent missionaries are
home raising funds . They are only too
happy to respond to any group or church
which invites them.
Our system is different. When we send a
missionary overseas it is to stay there and
work-with the assurance their salary and
work will be funded . We too are a " faith
mission" agency for we have the faith our
churches will pay their World Service, the
United Methodist Women will pay the ir
Pledge to Missions, and some churches
wi II give Advance Special Missionary
Support. Our missionaries do get home on
short furloughs during this time of service
(normally 3 months), thus we have them
for itineration for a very limited period . But
most of the time they are on the field .
This means we have fewer missionaries
to itinerate. They are being missionarieswhich is what it is all about in the first
place. We have less than 600 missionaries
overseas at the present time . With fewer
missionaries than previously and shorter
furloughs we have real difficulty to provide
as many missionaries as people would like
for itineration purposes.
It is one thing to say we should
personalize missions . It is another to try to
respond to the potential of over 800
District Mission Secretaries who have
planned missions saturation events , festivals , pastor-staff dialogues, and various
other kinds of iti neration events-someti mes asking for 15 or more interpreters for
an event.
This past year the General Board of
Global Ministries sent 375 mission interpreters to 124 different conference or

district-wide events. These were m1ss1onaries on furlough , former missionaries,
national missionaries , Board staff and
directors of the BOGM . This one Office of
Field Interpretation last year clocked 1,854
days of interpretation by this kind of
interpreter, but also scheduled 12 General
Conference delegates into 28 different
settings for a tota I of 1 72 days, bringing the
yearly total to 2,026 days . In addition , this
office facilitated contact between furloughed missionaries and their supporting
churches.
Somehow I wish we who are in the
United Methodist Church would work a bit
harder at trying to understand and support
(verbally , as well as financially) our own
system , program and work. It is so easy to
be critical. It is so difficult to solve some of
the problems we face as a church . I have
nothing against the independent missionaries and their work. I have no doubt God
needs them and works through them as He
does through United Methodist missionaries . But those who are a part of the
United Methodist denomination are the
only ones who are asked to support our
missionaries .
When funds go to the support of others ,
outside the denomination, our work is
weakened , we are unable to send more
missionaries, and thus increase the number of persons we will eventually have to
itinerate . We defeat ourselves when we do
not give support to our own work. And
when we don't have full cooperation of all
our pastors, district and conference mission leaders, as well as the laity of our
many congregations we again weaken
what can be a mighty denomination
working and witnessing for Jesus Christ.
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"Cry of My People"
I am writ ing to make a few comments on
the stud y book for 1980-81 about Latin
Ameri ca, " The Cry of M y People" by
Esther and Mortimer Arias.
We rejoice that Mortimer Arias was
released from prison in Bolivia . The small
Braz i lian Church prayed earnestl y and
worked for his release . I wonder if he
would still say , " Compared with the
Brazilian and Chilean record s, Bolivian
repression looks mild ."
Among the chapters of the book , I wou Id
criti c ize the title , " The Mirage of Economic
Growth ." Brazil certainl y has ex perien ced
economic growth in the la st 15 years, but
the Ariases are quite right that th is wealth
has not been evenl y distributed , and the
gap betw een the ri ch and the poor has
42
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grown larger. This was emphasized in a
November speech by Brazil ' s president
Joao Batista Figueiredo : " There cannot be
a really prosperous Brazil while people
live, side by side , some in riches and others
in misery .. .. "
Chapter five on " Women ' s lib" is great,
and prob,ably worth the price of the book.
In the final chapter on the Theology of
Liberation , I would have felt more comfortable if the authors had not quoted
Rubem Alves so much. He c riticizes from
outside the church , and his bitter experience as he left the Presbyterian Church has
poisoned his attitude as to how God works
through the church . If they had used the
works of Leonardo Boff, a Brazil ian Roman
Catholi c ·who c ritic izes from within the
church , they would have been on much
safer grounds. This they did in quoting Jose
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Miguez-Bonino, the Argentine Methodist. .. . And I confess to being disturbed by
the quotation of Nestor Paz Zamora and
Camilo Torres , two who took up arms as
their way of expressing liberation theology . Cou Id the authors not have found
persons who practiced non-violence in
seeking to liberate their people? . . ..
Two very serious problems of Latin
America , especially from the standpoint of
Brazil , were not mentioned . The first is
corruption in business and government. . . . The other is gambling . . ..
The companion study book on Latin
America , James and Margaret Goff's " In
Every Person Who Hopes," gives a very
negative picture of the missionary and
apparently identified Methodist and Presbyterian missionaries with the general
grouping of missionaries who they say
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s m to hav don mor harm than good.
t for th la t th irty ears the boa rd s of
th
chur he ha e don everything
ible to educate and creen thei r
ionarie to a oid e actly the type of
mi ionary depi t d here. Rub m Alves i
impl guil ty of a big lie when he says that
mi ionarie are the prime vehicle of
cultural imperiali m.
George . M egi II
ordeiro, Brazil
The writer i a United Methodist misionary in Brazil.

ide we hear the cry for p r onalization of
missions . Money is going from this district
to OM and World Go pel Mission that
could be di rected to BOGM. From one
church six mature adults went to an Indian
school for a World Gospel Mission work
camp. Doesn 't M Curdy School or Lydia
Patterson Institute need such help?
BOGM continues to say it is short of
money but there is plenty of money if the
giving can be personalized .
Frances H. Bray
Medford, O R

in the public media . It will be up to
publications like New World Outlook to be
our alternative sour e of information. Keep
up the good wo rk.
Cecil K. Myrick
As heville , North Carolina
He is minister of St. Paul 's UMC in
Asheville.

Focus on El Salvador

"More on Personalizing"
In the M is ion M emo of March , 198 1
i ue isn't it going a bit fa r to head a
paragraph " ai nt The res a" ?
We have been missionaries in Japa n fo r
ove r 28 yea rs so we may be be hind wi th
current trend but I was su rprised to read in
the United M ethodi t Repo rter and in the
March ew World O utlook the strong
emphasis on the ethn ic charac ter of the
Hoover U.M.C. W hat has happened to
integration? I thought that was w hat we are
wo rki ng fo r.
I deep ly appreciate the emphasis on
pe r onalization in the article on p. 41, by
Ode n A. Haynes . Righ t now we are
speaking in our support ing district in
orthwest Texas Co nfe rence. O n eve ry

" Thank You" is too light a ph rase to
express my feeling for the Ma rch issue and
its excelle nt focus on El Salvado r.
Th e week I received it, I had just
returned fro m Mexico, very disturbed at
wha t I lea rned there of U.S. policy in
Ce ntral America. The article by Patrick A.
Taran was further doc umentatio n of wha t
is happening there.
owhe re are we getti ng the true picture

• Large 10 Inch goldbordered plates.
• Orders filled for 25 or
more plates.
• We also mak e ceramic tile, church note
paper, Church bulletins, Post Cards and
Christmas Cards.

For samp le and Illustrated literature write:

PRESTON-HOPKINSON CO.
Dept. NW, Appomattox, Virginia 24522

A LOT OF THE
ABUSES CHILDRF.N
ENDURE ARE EVEN

WORSE THAN
BROKEN BONES.

Horrible as it may eem , battered children are onl y a part
of the child abu e problem .
About one miUion children in
America are abu ed every
year. Some are e motional ly
abu ed - belittled , teased or
in some way made to feel inferior. Other are sexuall y
abu ed and still other suffer
fro m neglect. Those who
o mehow manage to survive
are carred for life . The situatio n i de perate , but not
hopel e . Mos t child abu ers
can be helped . We kn ow
what to do . but we can' t do it
alone.

r

Th is quotat ion is never as ked by those who have plent y. It is si m ply
taken for granted that there is enough . 0 For others t his quest ion
is pa i nfu ll y real becaus e there is never qu ite enough to eat or drink.
The dem an ds always exceed the suppl ies . 0 But a g ift from you
and/o r your churc h through the Nat ional Div ision Advan c e ca n
increase t he suppl y to meet t he ever i ncreas i ng demand . Yes , yo u
c an answer this quotation positivel y, DRINK AS DEEPLY AS YOU
WISH . 0 MARC Y- NEWBERRY CENTER i n Ch icago , is love and
c are and wa rmth a nd hope to ch i ldren . Much is
bei ng don e. Mu c h more needs to be done.

---------------t
9a2 149.3

Yo ur gift can ext end God 's love .
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Unless you help.
Write: National Committee for
Prevention of Child Abuse,
Box 2866. Chicago. Ill. 60690
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LILLIAN R. BLOCK, RNS EDITOR EMERITUS, DIES

Lill ian R. Block, w hose 37-year
career at Religiou s News Service left
an indelible mark on the fie ld of
religion reporting, died at Mountainside Ho spital in Montclair, N.J .,
March 21 of kidney and heart complications . Her death followed a fall for
which she was hospitalized Feb . 4
w ith a broken wrist and pelvi s. She
was 72 years old .
Miss Bloc k came to RNS as ass istant
managing editor in 1943 . She was
appointed managing editor and director in 195 7 following the death of
Loui s Minsky who had been the editor
since RNS was started in 1933 . During
her tenure, Mi ss Block started the RNS
photograph service, built up an impressive news library of RNS reports
and greatl y expanded the li st of
newspaper, magazine and broadcast
outlets th at subscribe to RNS.
44
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After she retired at the end of 19 79,
Miss Block traveled to Geneva to
advise the World Council of Churches
on their communications procedures .
On the day she fell , she had just
returned from a communi cations
meeting at the National Council of
Churches in New York . She also
served on the communications advisory committee of th e Roman Catholic
Archdiocese of Newark, N .J., and on
the board s of seve ral charitable and
educational organization s.
A Con se rvati ve Jew, Mi ss Block
became the first non-Catholi c, the first
woman and the first editor of an
inter-religious news agency to win the
Catholic Press Association's prestigious St. Franci s de Sales Award in
1976. It was one of many honors and
citation s Mi ss Block received both in
her working life and in retirement.
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A Protestant clergy group has asked
to be represented on Nicaragua's
Council of State.
The Catholic clergy already have
members on the council , which is the
legi slative arm of the provisional
government set up by the Sandinista
National Liberation front after the
overthrow in 1979 of the dictatorship
of Anastasio Somoza .
The Rev . Jose Miquel Torres explained that 100 evangelical ministers, calling themselves the National
Commission of Nicaraguan Ministers,
made the request. He said the group
hopes to increase its membership to
include at least 500 of the Protestant
2,000 ministers in Nicaragua.
Nicaragua' s Protestants are divided
over the question of representation in
the Council of State .
In January, a Baptist assembly rejected participation in the government
on the principle of separation of
church and state.
The Evangelical Commission for
Development (CEPAD) also rejected
participation for the same reason , by a
vote of 21 to 15 of its institutional and
church members . However, some
members have continued to press for
participation in the council, said Mr.
Torres.
The National Commission of Nicaraguan Mini sters is composed of pastors of various de no mi nations, he said ,
many also belonging to s•Jch groups as
the Evangelical Social Betterment
Commi ssion (CEPRES), National Association of Evangelical Ministers of
Nicaragua (ANPEN), The Ecumenical
Axis of Nicaragua, and the Renewal of
Christ.
The group proposes as its delegate in
the council of state the Rev . Jose Maria
Ruiz, an 85-year-old Baptist leader.
The substitute delegate would be the
Rev . O scar Godoy, of the Assembly of
God .
Mr. Torres argues that representation on the council would recognize
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that Protestants are a sizable part of the
Nicaraguan population , at the same
time giving them a chance to give
witness in the forming of the new
Nicaraguan society . He stressed that
they don't seek special privileges .
Nicaraguan Protestants are especially numerous among the black and
Indian population of the Atlantic Coast
and among the peasantry and poor.
-James R. Brockman , S.J., RNS

EXPERT SAYS CHURCHES
FREQUENTLY EVANGELIZE FOR
THE WRONG REASONS
Why don't more people go to
church?
Dr. David A. Roozen, an assistant
coordinator for research at the Hartford Seminary Foundation and a nationally recognized expert on church
growth , says that most of his research
indicates that most non-church goers
become that way not because they got
fed up and dropped out but because
they never got involved.
And this, he says, is particularly true
of the post-war "baby boom" generation , whose non-involvement he says
is chiefly responsible for the decrease
in church attendance during the last 15
years.
Speaking to a workshop at an
"Evangelism in the 80' s" conference
at Andover-Newton Theological
School , Dr. Roozen said despite the
prevailing wisdom that young people
eventually find their way back into the
church, he is not at all sure this will
happen with the baby-boom generation .
" I think one of the things we have to
recognize is that this generation has
grown up in an entirely different
atmosphere from those before, " he
said .
" Society has changed. There has
been a gradual but pervasive secularization of American culture. One of
the main things we have lost in our
culture is a sense of the reality of God's
presence . We can no longer take for
granted that people out there sense
that He is Iive and rea I."
Dr. Roozen said some of the other
factors at work that have affected
church growth have been the emergence of new lifestyles and values,
particularly in areas of sex, and a
pragmatism devoid of a sense of sin or
of the transcendent.
"We have entered an age of radical
pluralism , with so many competing
institutions making so many truth

claims, that people begin to distru st all
of them ," he said . " What we see today
is a turning away from tradition and
rationality to personal experience as
the final arbitrator for what is true. "
Complicating the problem , Dr.
Roozen commented , is that this pluralism has swept into mainline liberal
Protestantism, entangling the mainline
churches in an identity crisis.
" In our mainline churches these
days it is very hard for a denomination
and even a local congregation to come
up with a meaningful statement of
what it stands for . What we have seen
in recent years is the collapse of the
middle. That middle, which had been
mainline liberal Protestantism , has
been collapsing while the two edges,
the Evangelical movement and secular
humanism , have been growing."
And so what then can churches do?
Dr. Roozen said the situation is not
completely hopeless, and that the

" bab y- boom generation " c an be
brought back prov ided churches can
" target" their eva ngelism program or
commun ity of fa ith or church in ways
that wi 11 " touch " and engage those
they are seeking to evangelize .
What churches have to face up to,
he said , is that not all the unchurched
are the same. Each person has his or
her own hi story, and consequently his
or her own set of needs and images of
what a church is supposed to be .
" Most of the unchurched are not
totally tolerant. They have had some
experience along the way, either in
church itself or Sunday school . But
somewhere along the way, usually
long before they had an opportunity to
become an adult member, they developed either a neutral or a negative
image of the church ."
As for local evangelism programs,
Dr. Roozen said that most of those he
has seen are counter-productive be-

ONE GOD
ONE WORLD
ONE MISSION
·' There are some th i!l gs the Un ited
Methodist Church cannot do by itself ,
and thi s is true of other communions as
well . A structure of cooperation and
coord ination is demanded by the times
and mandated by the requ iremen ts of
the Gospel.··
- BISHOP EARL G. HUNT , JR.
The National Coun cil of Chu rches of
Ch rist in the U.S.A. an d the Wo rl d
Coun cil of Churches provi de channel s
by wh ich Un ited Methodists together
with person s of other denomination s
reac h out in mis sion to the great need s
of the world. Food for the hungry .
homes for refugees , min istries to
migrant s and advocacy tor the
oppressed are but four of many ways
thou sa nd s of churches join togeth er in
one mission , to answe r the need s of the world in th e name of one God .
You become involved when you support the Interd enominational Cooperation
Fu nd through you r church.

Your gift works to help achieve one mission in one world under one God .
For more information contact: Commission on Christian
Unity and lnterreligious Concerns, 475 Riverside Dr.,
Room 1300 , New York , N.Y. 10115
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cause they assume that all unchurc hed
people are the same, and are usua lly
designed to reach people like the ones
who are doing the designing. And
freq uent ly, he said , they are put
together fo r improper reasons-suc h
as to get the church out of a deficit.
Some of the keys to an effective
evange lism campaign, he sa id , are
getting lay involvement and overcoming the myth that the unchurched is the
" stranger out there ."
" Most people come into the churc h
through people they already know, not
through strangers," Dr. Roozen said.
" They come because of informal and
chance encou nters in time of need ,

that show them th at there is hope,
there is love, and there is power."
It's essenti al then, th e resea rcher
said, that lay people be trained to
understand and articul ate their faith
and to be sensiti ve to the anger and
disa ppo intment towa rd the church felt
by those on the outside.
Pastors, he sa id , can help by en co uraging more active lay participation. And the congregation must do its
part by bei ng open to new ideas from
the peopl e coming in. In a nutshell , he
said, they must move from a " wanting
to grow" to a " wi 11 i ngness to pay the
price of growth ."
Ri chard Dujardin , RNS

DID YOU

MISS IT?

If you did , you wi ll wa nt to see it now!
If you have see n it , yo u w ill wa nt to see it
again . T h is co lor motio n p ic ture introdu ces
ma ny inte rest in g peopl e. It shows m any dim ensions of t he wo rshi p , se rv ice and mini stry of
U n ited Met hod ist et hni c min o rity c hurc hes .
Conta t yo ur annu a l co nf e ren ce reso ur ce ce nter (f ilm libra ry) o r
rent for $15 f rom

United Methodist Film Service, 810 12th Ave. S., Nashville, TN 37203.
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The June iss ue w ill be a specia l
iss ue o n Plurali sm, o ne of the
missio n studies fo r thi s yea r. Authors
fo r this issue inclu de Martin E.
Marty, J. Robe rt Ne lso n, Elli ott
W right, Inge Lederer G ibel , and
others . The iss ue will be es pecially
useful in the Sc hools of Christia n
Mission coming soo n.

Viewpoint, cont'd .
ass isted when those who proclaim
have a keen awareness of the total
context of the one to whom the Word
is spoken . In keeping with this perspecti ve, the mission outreach of the
Church has instituted a variety of
m iss ionary personnel programs in
order to effectivel y address this essential aspect of ministry . Such programs
have been effecti ve in the broadest
sen se. Those to whom the outreach
has been directed have received the
mini stry with great appreciation . Their
response, not onl y in terms of becoming members of the Church , but also in
their own proclamation has been of
signal importance.
In one parti cular perspective, the
ethni c and racial people of our denomination have continued to call for
mi ss ionary efforts of this type.
It would be well to recognize that
this is not sending of the traditional
type . Frequentl y, the persons in mission have come out of the communities into which they return . There is a
suggestion in this type of program that
the Spirit of God was already at work in
the communities in which the persons
were identified , but that mission requires not onl y a proclaiming to those
who may not have heard the Word,
but al so a maturation and a deepening
to those who may already have been in
touch with the Word . Thus the mission , in this sense, intensifies the
Word. To include this increasingly
effective type of missionary effort,
there is the necessity that there be an
enlarging of the idea of sending as well
as of the concept of the missionary . For
this, we need to express appreciation
to our Lord who ever invites us to
stretch and grow . •
D r. N ugen t has j ust been no m i nated as
ge nera l sec retary of th e Ge neral Board of
G loba l Minis tries.
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The Greeks
had a word for it:
OIKOUMENE
"Oikoumene" - the whole inhabited world . The concerns of the 400,000 ,000 Christians who belong to the member churches of
the WORLD COUNCIL OF CHURCHES range across issues that touch the lives of everyone . And the books from WCC Publications
confront a lot of those subjects with the resources of some of the keenest and most creative Christian thinkers of our day . From
pacesetting theological discussions to profound but practical challenges to local congregations, wee publications offer up-to-date ,
must reading fo r involved Christians.

Christians and
Communists

You r Kingdom Com e
Mission Perspec tives
The official repo rt of the
l 980 WCC World Co nference
on Mission and Evangelism ,
held in Melbourn e. Th e
most up-to-date di sc ussions
by persons intim ately involved in th e miss ion of th e
church in o ur da y, thi s is an
indispensable reso urce for
assessing the statu s of on e of
the most critical topics on the
churches' agenda . Edited by
Emilio Castro andl. Matth ey.

Paperback, Sfr.1 8. 90,
10.90, £4. 75.

US$

Pa rtn e rs in Life
The Handicapp ed and th e
Church

RACE:
•

No Peace without .Justice

Christians and Comm unists
An Ec um eni cal Approa ch

Race: No Peace without
J ustice

Thi boo k by Ans van der
Bent gives an overv iew of th e

Fo r over ten years the
WCC's Progra mm e to Co mbat Ra cism ha s been the
so urce of kee n co nt roversy.
A Jun e 1980 wo rld consultation in the
ethe rland s
brought toge th er fo r th e first
tim e c hurch lea der s and represen ta~ive s of oppressed
gro up s living in th ei r a reas.
This book by Barbara Rogers i a critical account of
that co nsultation and its
mea ning for the churches'
•;trugglc against racism in
th e 1980s.

1981 : Th e International Year
for Disa bled Per o ns. This
u niqu e book take s up th e
ca use of th e disa bled persons
as a demand and challe nge
to th e whole church , its
th eology , wo rship , co ngregational life, and teac hing .
" A stud y of grea t value ,
which all Chri stian s sho uld
read ." (Ex posi tory Tim es).

cri tical soc ial issues th at hape
encounter
be t ween
th e
Christian s and Co mmunists
in th e world today , with a
particular fo cus on th e som etimes co ntrove rsial but unavoidable political involvements of th e ec um eni cal
m ovemen . Written in a
pop ular tylc.

Paperback, 2nd pnntmg,
Sfr.14.90, US$6 .95, £3.95.

Paperback , Sfr. 7. 90, US$
3. 95, £1 . 95.

Paperback, Sfr. 9. 90,
5. 75, £2. 50.

US$

Two new books by the bestselling Dutch poet Huub Oosterhuis
Anybod y Everybody - An inte rnatio na l co llection of children's art. in full col our , with a
tex t b y Huub Oosterhuis. Fo r c hi ldren over 12 an d th ei r pare nts who are willing to ex plo re
qu es ti o ns of biblical faith in a frank and imagi na tive way . Hardco ver. Sfr. 12.50, US$6. 95,

£3.25
THE CHILDREN
Of THE
POOR MAN
Huub Oostcrhuis

Th e Ch ild re n of the Poor Ma n - Part fairy story , part th eo logical critiqu e of violen ce and
economic greed , the form of this multi-la ye red parable is th at of th e He bre w " midrash", as
Ha ns-Ruedi We ber, biblica l scholar of th e WCC, ex plain s in an ex tended postsc rip t. Strikingly
illustrated , enchanting in its style , ri ch in biblical all usion . Paperback , Sfr.5. 90, US$2. 95,

£1 .50

Issues that matter · Books that count
wee Publications 0i);
~

P.O. Box No . 66 , 1211 Geneva 20
Switze rl and

In the USA our books are available from FR IENDSHlP PRESS, 475 Riverside Drive , New York , N.Y. 10027, (2 12) 870-2585 .
In Great Britain from : BRITIS H COUNC IL OF CHURCHES, 2 Eaton Gate , London SWIW 9 BL or THIRD WORLD
:>U BLICATIONS, 151 Stratford Road , Bi rmingham B11 I RD. (For mail orders , post and packing are extra .)
Also availab le from Service Center , 7820 Reading Road , Cincinnati , Ohio 45237

The only book
club in the wort
where you give
the book*
~And help bring God's Word to the ends of thee
With most book clubs you get a book each
month. But not with the American Bible Society's
Bible-a-Month Club . Instead , you give a book to
someone else . .. and not just any book , but the
greatest book of all .. .the Bible.

Every month, a copy of Scripture is sent on yo
behalf to someone who desperately wants God
Word. Every month , some spiritually hung
person is fed with the Word of God made availabl
by your gift .

Every month , the Bible-a-Month Club is there on
your behalf ... in Africa or Europe , among the
teeming millions of Asia or Latin America or right
here at home .. .distributing God 's written Word to
men , women and children alike , in the one place
where it is most needed at that time .

As a Bible-a-Month Club
receive:
(1) Every month, a facsimile of some part
Scripture in the language being distributed as
result of your gift. (2) A Membership Card. (
American Bible Society Record (magazine) .

-----------------------------BIBLE-A-MONTH CLUB
AMERICAN BIBLE SOCIETY
1865 Broadway , New York , N.Y. 10023
I want to help others through the Bible-a-Month
Club . I understand that for just $3 a month you will
place a copy of Scripture on my behalf in the eager
hands of someone who wants God 's Word . You will
select distribution areas where the need is greatest and
inform me each month where these are. I reserve the
right to cancel membership at any time .
Please distribute
Bible(s) each month on my
behalf (each $3 provides one Bible).
Enclosed is my first month 's pledge of$ _ _ __
Na m e
ple ase print

Address _ _ _ _ _ __

_ _ _ _ _ _ _ __

City _ _ _ _ _ _ _ _ State _ _ _ _ Zi p _

_
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