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MISSION MEMO 
News and Analysis of Developments in Christian Mission 

June, 1980 

BOGM General Secretary. Dr. Tracey K. Jones, Jr., 63, general secretary of the 
United Methodist Board of Global Ministries for the past three quadrennia, will 
not seek reelection to the top executive post in the church's largest program 
agency. In a letter to the Board's president, Bishop D. Frederick Wertz, Dr. 
Jones said his decision was based on the spirit of the 12-year maximum term set 
for top leadership of Boards by the 1972 General Conference. "Tracey Jones is 
one of the great mission leaders of our generation," stated Bishop Wertz 
regarding the announcement. "His departure will be a real loss to the church. 11 

A former missionary to China and Malaya, Dr. Jones served as head of the World 
Division of the former Board of Missions before becoming general secretary in 
1968. He will step down following the Board's organizational meeting in New 
York September 9-12. The search for a new general secretary has begun with 
the final decision to be made by the new Board. 

Advance Specials. United Methodists gave an all-time record $20,337,848 to the 
Advance Program of "second-mile giving" in 1979--28 percent more than in 1978. 
Forty percent of the total income went to the United Methodist Committee On 
Relief and more than $2 million of the division's receipts came in response to 
the church-wide Cambodia appeal. Contributions to World Division projects in
creased only 7.4 percent and to the National Division 3.3 percent. The Ethnic 
Minority Local Church missional priority received only $301,156, a decrease of 
18.8 percent. According to Howard T. Brinton, acting director of the Advance 
during the latter part of 1979, 66 of the 73 annual conferences increased per 
capita giving to the Advance, while seven conferences showed a decrease. Fifty
seven percent of all congregations were involved in Advance gi ving. 

Iran. The 24-year-old son of the Anglican bishop of Iran was murdered in Teheran 
May 8. The youth, Bahram Dehqani-Tafti, was returning from teaching college in 
northern Teheran when he was ambushed, pulled from his car and shot to death by 
unidentified assailants. The murder follows a long period of harassment of Bishop 
Hassan Dehqani-Tafti and his family. (A profile on the bishop appeared in New 
World Outlook's June 1979 special issue on the Middle East.) Last October the 
bishop was detained for several hours in his home city of Isfahan by members of 
the Revolutionary Committee. Several months ago, his wife was shot in the hand 
by intruders who broke into the couple's home firing weapons. And several week s 
ago the bishop's secretary was shot and seriously injured. The bishop has not 
returned to Iran since the meeting of Anglican primates in England last November; 
at the time of the murder he was in Cyprus. His wife has been in London where 
their daughter was recently married. The Archbishop of Canterbury has asked 



Anglican bishops throughout the world to protest the murder of Bishop Dehqani
Tafti's son and has called on the Iranian President to protect the religious 
minorities in Iran .... The United Presbyterian Church's Program Agency re
ceived a cable from Teheran May 8 that all ten mission personnel of the Church 
were safe and carrying on their work with no harassment ... . The United 
Methodist Church, which has no work in Iran, has tried to play a reconciling 
role. More than 100 delegates to the General Conference have signed a plea to 
the peoples of Iran and the United States to "understand and acknowledge the 
grievances of the other" as a step away from war. The statement, developed 
at the close of the April conference as a supplement to earlier calls for 
"restraint and reconciliation" in the Iranian crisis, was not presented for 
conference action but circulated as a message from individuals. 

Liberia. Ten of the 13 United Methodist missionaries in Liberia and their 
families have returned to the United States, a month after the coup that 
toppled President William R. Tolbert, Jr. They said that the April 28 announce
ment by Bishop Bennie D. Warner that he might form a government in exile had 
endangered both them and indigenous church leaders. According to the missionaries, 
the majority of Bishop Warner's district superintendents 11 disassociated 11 themselves 
from the bishop at a called cabinet meeting after the bishop's statements were 
broadcast .from the Ivory Coast. It was the feeling, reported missionary Dr. 
James E. Hughell, that ever since Bishop Warner had accepted the vice-presidency 
under the late President Tolbert, 11 he had to make compromises in the work he was 
doing as bishop in order to fulfill the political job. 11 The missionaries said 
that the new government of Master Sgt. Samuel K. Doe enjoys popular support and 
has promised no reprisals against the United Methodist Church. All the mission
aries said they planned an eventual return to Liberia. Meanwhile Bishop Warner 
confirmed to United Methodist News Service in New York that he had made a post
General Conference trip to West Africa, saying his intention had been to confer 
with the Organization of African Unity to prevail upon the new Liberian rulers 
to halt their summary executions of ousted officials. He said he is not planning 
a government in exile "because the new government has announced no more executions" 
and because he lacks funds for such a venture. He said he had decided upon a 
study leave at Wiley College in Marshall, Te xas, and at Perkins School of Theology 
in Da 11 as. 

Cubans. U.S. Catholic and Protestant relief agencies have been working around 
the clock to assist the Cubans pouring into Florida. Church World Service has 
person nel in Miami and at Eglin Air Force Base in northern Florida and is placing 
additional staff at Ft. Chaffee, Arkansas to help in the processing of Cuban 
asylum seekers. CWS staff say there is an 11 unclarity 11 about benefits that may 
be made available to the Cubans. It expects the Cubans will be resettled as 
groups in Cuban communities, not individually sponsored as has been the pattern 
with other refugees. Nancy Nicalo, director of the CWS immigration and refugee 
program, said that voluntary agencies have resettled 800,000 Cubans in the last 
20 years, the latest of whom were 3,500 Cuban ex-prisoners. RL ~igious agencies 
are appealing to the U.S. government to afford equal treatment t o the Haitian 
boat people. 



Middle East. Stressing 11 the urgency of the present moment in the Arab-I srae li 
conflict, 11 a Middle East panel of the National Council of Churches has called 
for new initiatives by the United States to break the impasse in negotiations 
over the West Bank and Gaza. The panel, headed by BOGM general secretary 
Tracey K. Jones, Jr., encouraged the U.S. to declare its support for Palestinian 
self-determination and to 11 dialogue with 11 --but not recognize--the PLO. After 
a fact-finding trip to the region, the panel also concluded that essential 
compromises for peace include cessation of violence by the PLO, Palestinian 
and Arab recognition of Israel, Israeli recognition of Palestinian national 
rights and a halt to Israeli settlements in occupied areas. While 11 security in 
the region 11 appears first among the panel's lists of 11 crucial issues", Dr. 
Jones said in remarks at a press briefing on the report that he believes the 
settlements on the West Bank now constitute 11 the central issue of the moment. 11 

But he added that while the panel found the Camp David accords 11 fundamentally 
flawed 11

, the accords did demonstrate Israel's willingness to yield territory, 
challenging Arab claims of Israeli expansionism. Further he noted that the 
panel underscored the need "to apply the same standards of judgment to all 
countries of the Middle East in questions of hu~an rights and to resist singling 
out any one country for particular focus." Dr. Jones said .a concern of the 
panel was the decline of Christians in the Middle East because of the political 
situation. 11 There were 25,000 Christians in Jerusalem a decade ago, 11 he said. 
"Today there are 10 to 11,000." The panel took no position on the sovereignty 
of Jerusalem but said that the city should remain unified and Palestinians 
should participate in decisions about its future. The panel's report was 
received by the NCC Governing Board meeting in Indianapolis in early May. 

Zimbabwe. The United Methodist Church has launched an $800,000 appeal for an 
Zimbabwe Reconstruction Fund in response to urgent requests by leaders of the 
United Methodist Church in the new African nation. Gifts will be used to assist 
refugees returning from Zambia and Mozambique and released political detainees, 
for repair of 54 churches and parsonages, six primary schools, two secondary 
schools, two hospitals and five clinics, and for church leadership training. 

Cambodia. Two barges hired by an international aid consortium have been sent 
from Singapore to act as floating wharfs at Phnom Penh, where half the major 
port facility collapsed March 17. The new floating wharfs will increase the 
port's unloading capacity from 4,000 to 7,400 tons per month, relieving three
week unloading delays. 

Family Farms. Pointing to an annual loss of 30,000 farms a year, a group of 15 
U.S. religious leaders have jointly called for public policies to preserve small 
and moderate-sized family farms. Their statement to a U.S. Department of Agri
culture hearing called for policies to restructure tax laws and commodity pay
ment programs, ensure farmers 11 an equitable return", help new farmers acquire 
land, reverse the loss of land by minority farmers, afford farm workers 11 protect
ions provided other American workers," and develop technologies appropriate to 
small and medium-size farms. Signers included United Methodist Bishops D. 
Frederick Wertz and James Armstrong. 



Scarritt Co ll ege. Dona l d J. Wel ch, interim manager/pres ident of Scarritt in 
Nashville, has been elected pres ident of the sc hool. Meeting in May, Scarritt's 
trustees al so approved a ba l anced budget for the coming year, heard that Scar
ritt 1 s financia l picture has subs t anti all y improved, and adopted a plan to make 
Scarritt a na t ional graduate center fo r Ch r i sti an Education and church music. 
As announced earlier, Scarri t t will t ermin ate its undergraduate progr am and the 
grad uate programs in ch urc h and community and in evangelism by the end of the 
1980-81 academi c year . 

Nepal. For t he fi rst ti me in Nepal' s hi s tory, Christians have been granted 
permiss i on t o hold publi c evangelisti c meeting s in the capital city of Kathmandu. 
Severa l suc h meetings have been organized in the Rotary building, according to 
Asia Lutheran News. 

Korea. Amon g 23 promi nen t citizens invited by South Korean President Choi Kyu 
Hah to serve on the Advi sory Council on National Administration are Roman- Catholic 
Cardinal Stephen Ki m Soo Hwan and the Rev. Ki m Hae Duk, formerly chairman of the 
Nat i ona l Cou nc il of Chu rc hes . Both Cardinal Kim and the NCC of Korea have been 
cons istent crit i cs of mar tial law in Korea. 

New Zi p. To speed mail servi ce, the U.S. Postal Service has given the Interchurch 
Cen t er in New Yo rk Ci t y a new zip code. The new zip code number for offices at 
475 Ri verside Dr i ve i s 10115. 

Di sarmament. Chri s tians are doing little t o prevent nuclear war and, worse, 
seem overwhelmingly fatalistic about its li kelihood, agreed 85 delegates to a 
national Consultation of the Churches on Disarmament in Pittsburgh in May . 
Sa id Alan Geyer, director of the Churches' Center for Theology and Public Policy, 
"D i sarmament .. . has never emerged as a practical priority in most of our 
chu rc hes and ecumeni ca l organizations, or theological seminaries, or church
re l ated colleges , or religious media. 11 That neglect is "the ine xcusable sin, 11 

he sai d. Richa r d Ba rnet, author of "Roots of War, 11 told the gathering that 
wi th t he major powers on the threshold of a new generation of weapons systems, 
t he ch urc hes "cannot swee p the arms race under the rug. We are all hostages. 11 

The root of our diffi culty, in the opinion of the Rev. Harvey Co x, professor 
at Harvard Divinity School , is that Christians have never achieved consensus 
on how to make pe ace. Chri s tian s , imbued with archaic ideas about "just wars," 
are di sor i en ted now , he said, because "there can be no just nuclear war . 11 

Many del egates dep lored the escalating Pentagon budget and arms sales abroad. 
Dr . Geyer sa i d that t he military budget is the most persistent source of 
infl at i on i n t hi s cou nt ry--not a source of prosperity. The consultation was 
sponsored by t he Nationa l Council of Churches. 
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EDITORIALSbJ 
POLITICS AND THE CLERGY 

From every corner of the world these 
days, the question of how active the 
Christian clergy should be in politics 
raises its head . In the U.S. two Catholic 
priests retire from Congressional races 
on Vatican orders while in Nicaragua a 
number of the leading government 
ministers are Catholic priests. In Zim
babwe, former prime minister and 
United Methodist bishop Abel T. Mu
zorewa ponders his future course of 
action after a resounding defeat. United 
Methodists in Liberia repudiate the 
leadership of their bishop, the former 
vice-president of that nation, after he 
offers to lead a government in exile 
against the new government which 
recently took power in a coup. Mean
while, nuns, priests, Protestant minis
ters and rabbis serve in a variety of 
governmental positions. 

Are there any common threads in this 
crazy quilt, any lessons that we can 
learn, or is everything to be decided on a 
case-by-c;::ase basis? 

First, we should begin with the 
traditional wisdorn that stresses the 
dangers of confusing and entwining 
church and state. Perhaps we should 
put the word " traditional " in quotation 
marks here for the tradition is fairly 
recent and basically American. It is out 
of a long tradition of struggle that the 
separation of church and state was 
born . It is a sign of how benign that 
struggle has grown here in the U.S. that 
the Pope's crackdown on Father Drinan 
caused such amazement. As a further 
indication of this fact, how many people 
know the number of Protestant clergy 
now serving in Congress? There are 
four, as nearly as we can find out, 
including one United Methodist-Rep. 
Robert W. Edgar (D.-Pa.). Rep. Edgar, 
incidentally, is listed in his annual 
conference's minutes as " minister in 
and to society ." Nothing here to raise 
the memory of the fierce wars of 
religion . 

Some of these people, most notably 
Father Drinan, came out of the activism 
of the Sixties when the demands of 
morality seemed to ind icate involve
rnent in the political process. Drinan, 
who not so incidentally is a lawyer as 
well as a priest and was dean of a law 
school, originally ran for office as a 
representative of anti-Vietnam senti -

ment. He has had a distinguished career 
in Congress and will be sorely missed . It 
is the suspicion that he was singled out 
for some of his political deviations from 
the church line that has caused a certain 
amount of the outcry. More probably, 
the Vatican directive represents the 
Pope's own experience in Poland as 
much as anything else. 

What then of Nicaragua, where the 
church was a prominent part in the 
anti-Somoza revolution and where such 
priests as Miguel D'Escoto and Ernesto 
Cardenal are leading members of the 
Revolutionary Government? At this 
time, so far as reports go, they have 
Vatican approval for holding these 
positions. Here of c;::ourse, we are 
involved in a struggle of a people from 
which the Church could not hold back 
and behind which it threw its moral 
weight. Its only other choice would 
have been to side with a corrupt 
dictatorship. 

In that case, they were successful. We 
should never forget, however, that in 
neighboring El Salvador Archbishop 
Oscar Romero was murdered for at
tempting to do the same thing-put the 
moral weight of the church on the side 
of the poor and oppressed . 

The most prosaic and more common 
dangers of the church in politics are 
exemplified by the careers of Abel T. 
Muzorewa and Bennie Warner. Who 
can forget the moral stance exemplified 
by Bishop Muzorewa when he first led 
the opposition to white rule in the 
then-Rhodesia? How did he come from 
this to the defeated party leader, popu
larly identified with White interests and 
even the hated South Africans? Here is 
where the nature of politics comes into 
focus-the constant interplay of inter
ests, the day-by-day tactical decisions, 
the temporary coalitions . The footwork 
required here is very tricky and a simple 
stand for moral principle is not enough . 

Which is not to accept the old notion 
of politics as a " dirty business" from 
wh ich the pure should stand well back. 
No, it is precisely because politics is a 
serious business which affects all our 
lives so much that we must pay it the 
respect of total engagement. This is not 
dishonorable (or where should we all be 
in the churches, whose politics is at 
least as.hard fought as ordinary politics). 

It is in fact the Christian notion of the 
" variety of gifts" which wisely instructs 

us mainly, in normal times, to leave 
political careers to the la ity . Politics is a 
Christian ministry, we should never 
forget that, but it is normally a different 
one from the ordained ministry. 

It should not be necessary to say that 
this does not mean " keeping the church 
out of politics." The church , by the very 
nature of its concerns, is involved in 
politics. It is in politics by its pronounce
ments on moral issues, by its efforts to 
form the moral conscience of its mem
bers, by its very existence in society . 
People who call for keeping re ligion out 
of politics understand neither rel igion 
nor politics. But then neither do people 
who think religion and politics are the 
same thing. 

It has been no secret in recent 
decades that many in the clergy have 
been going through a profess ional 
" identity crisis." Bad jargon for an 
unpleasant reality . Modern secular so
ciety seemed more and more to push the 
clergy to the edges of life . It was no 
wonder that a certain number of these 
persons looked longingly at other fields, 
wanting to be " where the action is." 
And politics is certainly one of those 
places. 

Interestingly enough it has been in 
those groups and societies where the 
place of the minister is still wel I-defined 
and central that true political leaders 
have emerged . 

That mood of self-doubt seems to be 
less self-evident these days. We hope 
that doesn't mean either an acceptance 
of lesser worth or a decision that a 
privatistic religion is " where it's at. " We 
certa inly hope that the Pope's directive 
w ill not be a si gn of a return to a ghetto 
menta lity in which all that the church 
can do is stand against the world . The 
political arena is as important as it ever 
was and the time to realize that is a time 
like this when we are somewhat disen
chanted and disabused of our romant ic 
illusions. 

It is a time perhaps when we can take 
a fresh look at the role of the clergy in 
elective life. Are we to be denied the 
services of competent legislators such as 
Representatives Drinan or Edgar out of a 
matter of principle? Are the dangers so 
great that a Bishop Muzorewa or 
Warner should never take up high 
office? There are no easy answers to 
these and many other vexing questions. 
{What about the role of other religious 
leaders, such as the Muslim clergy in 
Iran ?) All that we can do is seek to be a 
servant people, wrest ling with these 
issues. For there is no easy way out. 



The Council oi Churches 
In Latin America is Born 

An 
Interview 

with 
Federico J. 

Pagura 

QUESTION: What is CLAI and how 
did it begin? 

ANSWER: The Council of Latin 
American Churches (Consejo Latino
americano de Iglesias) was born in 
Oaxtapec, Mexico, in September, 
1978, as the result of an Assembly of 
Churches and ecumenical organiza
tions that had been called to consider 
two basic themes: The Unity of the 
Church and " M ission in Latin Ameri
ca ." In that Assembly more than 300 
from 110 different churches and 10 
ecumenical organizations met togeth
er, some for the first time, almost 
covering the total spectrum of Protes
tantism in Latin America. A fraternal 
delegate from the Orthodox Church 
and some Roman Catholic observers 
were also there . Time off during the 
Assembly was divided into plenary 
sessions to hear presentations by 
speakers such as Emilio Castro (Meth
od ist), Carmelo Alvarez (Disciples of 
Christ), and Ricardo Pietratonio, (Lu
theran); Bible study of Paul 's letter to 
the Ephesians; and groups discussing 
the theme of the Assembly . Each 
morning began with the celebration of 
the Eucharist according to the ritual of 
the different churches . This resulted in 
the tearing down of barriers with most 
of the participants sharing together at 
the Lord 's Table. The Assembly ended 
wi th a majority vote by the delegates to 
set in motion a process of deepening 
relationships between the churches 
and the ecumenical organizations, of 
including other churches not repre
sented in Oaxtepec, of forming a 
Council of Latin American Churches 
(CLAI) and of cal Ii ng another Assembl y 
four years hence. 

QUESTION: What has CLAI been 
doing since the Oaxtapec meeting? 

ANSWER: Slowly but surely CLAI 
has been taking the steps to fulfill its 
mandate. The fourteen elected mem
bers of the Board of Directors meet 
regularl y . A basic structure and a time 
line were set in the first meeting in 
Argentina ; staff who had been nomi
nated by the different churches was 
selected at the second in C:olombia ; 
and at the third in Puerto Rico the 
Board and staff worked together to 
determine how to take the necessary 
steps to carry out their task. The last 
meeting ended with a solemn ecu
menical service held in the Episcopal 
Cathedral in San Juan . 

QUESTION: How will staff func
tions be carried out? 

ANSWER: The Executive Secretary 
of the staff , Gerson Meyer from 
Brazil , will work out the program of 
relationships, communications and 
service within the resources of our 
disposal. The final documents from 
Oaxtapec are being distributed in two 
formats : an official formal edition and 
one in simplified language. Both are 
available to the churches for their 
information , stud y and increased 
awareness of the unity of the Church 
and its Mission on our continent. At 
the same time comments, reactions, 
and proposals of the churches are 
being collected for the writing of the 
constitution and by-laws of CLAI to be 
considered at the next Assembly. 
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QUESTION: Within this program of 
action, what role do you see for the 
ecumenical movements and even the 
Roman Catholic Church within 
CLAl's life? 

ANSWER: At Oaxtapec the ecu
menical movements were seen as an 
integral part of the people of God, 
called to maintain creative tension and 
dialogue with the ecclesiastical bodies 
and to provide services that the church 
has not always been prepared or 
willing to offer. CLAI proposes to avoid 
unnecessary duplication of their ser
vices, and all competition, and rather 
promote the coordination and utiliza
tion of all ecumenical resources in 
Latin America for the redemption and 
liberation of our people and for the 
building of a Church that is faithful to 
the plenitude of the Gospel. 

As far as the Roman Catholic Church 
is concerned, we hope to engage in an 
open, frank and rich dialogue as well 
as in a creative cooperation in any 
areas possible. At the beginning of the 
year I met with their leaders to analyze 
our present and future relationships 
based on two theological papers pre
pared for CLAI by a group of Latin 
American theologians. 

QUESTION: How will CLAI chan
nel the concerns and needs that are 
evident throughout the continent and 
evoke an active service program by 
Christians? 

ANSWER: The wide spectrum of 
needs demanding pastoral attention 
that was presented to the churches and 
ecumenical movements , and that 
cont inues to be presented, is so vast 
that all of our resources together could 
not meet them . For example, the 
process of liberation in Nicaragua has 
impelled CLAI to be on the scene for 
visits offering pastoral care, solidarity, 
and assistance from the churches in 
Latin America. There were those who 
wanted to see CLAI beginning a 
multitude of programs and projects of 
high · visibility throughout the conti
nent. Others wanted to limit CLAl 's 
aqivity to a planning committee for 
the next assembly, thus closing it off 
from any action . Neither has pre
vailed , for the Executive Committee 
resisted both temptations and has 
chosen to maintain constant and open 
consultation with the member bodies, 
to meet the emergency situations as 
they have arisen, to recruit resource 
persons who will help us fulfill the 
specific mandate from Oaxtapec and 
to keep. alert to the tasks and action 
required of us and to which we have 
been able to respond . 

QUESTION : Finally what is the 
purpose of the unity of the Church 
which CLAI is promoting, and how 
can it be achieved? 

ANSWER: This is a basic question for 
the future of the movement which 
demands resources of time, money 
and persons. At the close of Oaxtapec, 
Dr. Mortimer Arias wrote : 

"The closing celebration of Holy 
Communion was a high note of 
unity through the Holy Spirit. We 
could feel the barriers between us 
falling down. The question now is: 
Unity for what purpose? The docu
ments point to a common direction : 
The poor of Latin America . A survey 
has revealed that evangelism con
tinue s to be a priority in the 
Protestant churches in Latin Ameri
ca. The cha I lenge before us is to 
whether this evangelistic task wi II be 
alienating or whether it will be 
prophetic; whether it will merely 
follow a traditional format or wheth
er it will call people to incarnate the 
Gospel in their lives ." 

And this is the question that CLAI must 
answer in the next few years . For a 
beginning the executive committee of 
CLAI is made up of a good cross 
section of Latin American Protestant
ism in w hich the Pentecostals, the 
Protestants of traditional churches and 
ecumenical organizations are meeting 
together in dialogue carried out in love 
and res ect, a sign of God 's grace. 
What we hope :s that the experience of 
this smal l group will be extended 
throughout the conti nent, not in dis
cussion groups or occasional joint 
worship services but in witness and 
service to the poorest and neediest 
sectors of our society where Christ has 
cal led us to be present. (Matthew 
25 :31-46) Only then will our unity be 
genuine and our evangelistic task be 
prophetic and incarnate. It is for this 
kind of unity that we are praying and 
working in this great adventure of 
faith , of hope and of love which is 
CLAI and to what we have been called 
in the name of the Lord. • 

Bishop Federico }. Pagura of the Methodist 
Evange lica l Church in Argent ina is presi
dent of CLAI. Th is article was translated by 
Joyce Hill . 
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"The Pope in Mexico 
spoke of Jesus Christ 
92 times as sent by 

the Father, who in turn 
sends us to transmit 

God's plan about 
living together 

as human beings. " 

as " more advanced than the govern
ment itself. " Sti 11 recuperating from the 
ravages of earthquakes and war, ica
ragua stand s out as the onl y nation in 
this century that achieved its freedom 
through the direct support and in
volvement of Chri stian ch urches. 

In two other neighboring Central 
Ameri ca n cou ntries the oppressed 
masses are presently involved in death 
or life struggles to overthrow longtime 
tyrannies. In a real sense, as happened 
in icaragua, the people in El Salvador 
and in Guatemala are trying to imitate 
the American Revolution. 

Imported American electronic tech
nology is ironically contributing to the 
major phenomenon of our time on the 
Latin American continent : the erup
tion of the poor . The dispossessed are 
becoming aware, through radio and 

TV, that the sweat from their 
labors is benefitting the already 

rich rather than themselves . 

In Braz il's largest, richest city, Sao 
Paulo, 11 .6 percent of the population 
now live in slums. Twelve years ago 
0.6 percent were in that condition. 
Thi s situation is multiplied throughout 
the continent, where aristocratic elites 
are continually increasing their depos
its in Swiss banks . 

From Medellin to Puebla 

It is out of th is context of poverty and 
oppression of marginalized masses 
that the Catholic Church produced the 
Medellin document in 1968 and the 
Puebla document in 1979. The latter's 
"preferential option on behalf of the 
poor" was no fortuitous or accidental 
thing. It was a conscientious decision 
issuing from a return to Scriptures and 
to God 's purpose for hi s suffering 
people. 

A long time before Marx came onto 
the world scene, God Himself con
fronted Pharaoh in Egypt in order to 
lead his people out of captivity . That is 
what the Church in Nicaragua did and 
that is what the assassinated Archbish
op Romero was trying to do in El 
Salvador. 

Yet many of these liberation efforts 
are bound to be stifled not only by 

those who see "communism" 
in every nook and 
cranny but also by 

ecclesiastical leaders 
~till hand-in-glove with 

the aristocratic elite. 

Argentina and Colombia 
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Such are the cases of churches in ceei 
Argentina, Colombia and Guatemala, den 
where simila r church-state relation- eml 
ships keep the episcopates on the side lays 
of government power rather than bee1 
identified with the people . year 

Cardinal Raul Francisco Primatesta, gota 
president of Argentina's conference of (!), 
bishops, wrote a scathing letter to Sao cha1 
Paulo's Cardinal Paulo Evari sto Arns, pris1 
criticizing the ecumenical serv ice that the1 
was held in that city on the eve of last by a 
September's visit to Argentina of the in-g 
Inter-American Commission of Tl 
Human Rights of the Organization of astic 
American States (OAS). " The ser- Gua 
vice," he said, " was full oftergiversa- coll 
tions, exaggerations, and slanders." the 
The Argentina bishops, with two or sus~ 
three exceptions, have been silent in 
the face of the most horrendous 
repression on the continent. Although 
human rights agencies have docu- It 
mented nearly 6,000 cases of " disap- that 
peared" persons in Argentina pre- in l 



Ars;hbishop Oscar Romero of El Salvador, shown here among the people outside the cathedral, was murdered for his 
courageous witness. 

sumed to have been secretl y killed by 
government forces, a more reali sti c 
estimate puts the figure closer to 
12,000. 

Colombian bishops must al so share 
the blame for official repress ion in that 
country. Although Colombia has suc
ceeded in mai ntaining a facade of 
democracy, the recent drama in the 
embassy of the Dominican Republic 
lays bare the fact that Colombia has 
been under martial law for over 30 
years. The cardinal-archbi shop of Bo
gota, a general in the Colombian army 
(!), recently authorized the use of a 
chapel for the mass tria l of political 
pri soners. All propheti c voices among 
the clergy have been effi cientl y stifled 
by ari stocrati c bishops working hand
in-glove with the government. 

The pattern of military and eccles i
astical repress ion repeats itse lf in 
Guatemala, where the Church is in 
collusion-through its silence-w ith 
the continuing massacres of persons 
suspected to be in the opposition . 

A New Theology 

It is out of such day-to-day dramas 
that a new epistemology has emerged 
in Latin America . Theology is no 

longer an activ ity of academ ic types has issued a theology of liberation. 
who do theology in a first-c lass offi ce Thi s i s not a th eo logy of pious 
surrounded by first-class books. mouthings or prec ise word ings or for 

Theology is now being done by rigid semantics or for ivory towers or 
scores of competent Latin Ameri can for fru i tle ss po lem ics. It is not 
theologians from a new epistemologi- something to be imposed from the top 
cal stance. The practice of bas ic or to be used as proof of orthodoxy. 
Christian communities ("comun i- The theology of liberation issues 
dades eclesiais de base", referred to as from the people themselves as they 
CEBs for short), which issues from their reflect upon thei r condition in the light 
studies of the Bible, is the raw material of God 's Word . 
for theological reflection . No wonder it poses a threat to first 

The phenomenon of the prolifera- world theologians and polit icians. 
tion of CEBs throws scary chills into How else can one explain the absurd 
traditional sectors of the Church (and bias used by fi rst world media in 
of governments! ). In Brazil alone it is describing the Pope's vis it to Mexico? 
estimated that there are 80,000 of The media said that Puebla con-
them with a membership near 1,5 demned liberation theology. Not so! 
million . In a continent cursed with Liberation theology was condemned 
military rule, the people have met in neither by the Episcopal Council of 
CEBs, under the Church 's umbrella, to Latin Ameri ca (CE LAM) nor by the 
study how the Bible applies to their Pope. 
daily social and economic problems. According to archbishop Jose M aria 

" The Holy Spirit is running free Pires (Brazil ), Puebla avoided the 
among God 's people," is the way express ion, but it put into the docu-
bishop Pedro Casaldaliga (Brazil ) ex- ment so many words about dependen-
plains the phenomenon . " The people cy and oppress ion, about the need for 
have discovered that the cl ergy are not liberation, that even if theo logians had 
the sole dispensers of truth and that not developed a Theo logy of Libera-
they themselves are communicators of tion they would have to do so in view 
the Good News," he said . of Puebla affi rmations. 

Out of the rich fermentation in CEBs Cardinal Arns, wri t ing about the 35 
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Paulo, 11 .6 percent of the population 
now li ve in slums. Twelve years ago 
0.6 percent were in that condition. 
This situation is multiplied throughout 
the conti nent, where aristocratic elites 
are continually increasing their depos
its in Swiss banks. 
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It is out of this context of poverty and 
oppression of marginalized masses 
that the Catholic Church produced the 
Medellin document in 1968 and the 
Puebla document in 1979. The latter's 
" preferential option on behalf of the 
poor" was no fortuitous or accidental 
thing. It was a conscientious decision 
issuing from a return to Scriptures and 
to God 's purpose for his suffering 
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Argentina , Colombia and Guatemala, dem 
where si milar church-state relation- emb 
ships keep the episcopates on the side lays 
of government power rather than been 
identified with the people. year! 

Cardinal Raul Francisco Primatesta, gota, 
president of Argentina's conference of (! ), r 
bishops, wrote a scathing letter to Sao chap 
Paulo's Cardinal Paulo Evaristo Arns, priso 
criticizing the ecumenical service that thee 
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three exceptions, have been silent in 
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human rights agencies have docu- It i• 
mented nearly 6,000 cases of "disap- that~ 
peared" persons in Argentina pre- in La 



Ars=hbishop Oscar Romero of El Salvador, shown here among the people outside the cathedral, was murdered for his 
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sumed to have been secret ly killed by 
government forces, a more realistic 
estimate puts the figure closer to 
12,000. 

Colombian bishops must also share 
the blame for official repression in that 
country. Although Colombia has suc
ceeded in maintaining a facade of 
democracy, the recent drama in the 
embassy of the Dominican Republic 
lays bare the fact that Colombia has 
been under martial law for over 30 
years. The cardinal-archbishop of Bo
gota, a general in the Colombian army 
(!), recently authorized the use of a 
chapel for the mass trial of political 
pri soners. All prophetic voices among 
the clergy have been efficiently stifled 
by aristocratic bishops working hand
in-glove with the government. 

The pattern of military and ecclesi
astical repression repeats itself in 
Guatemala, where the Church is in 
collusion-through its si lence-with 
the continuing massacres of persons 
suspected to be in the opposition. 

A New Theology 

It is out of such day-to-day dramas 
that a new epistemology has emerged 
in Latin America. Theology is no 

longer an activity of academic types has issued a theology of liberation . 
who do theology in a first-class office Thi s is not a theology of pious 
surrounded by first-class books. mouthings or precise wordi ngs or for 

Theology is now being done by rigid semantics or for ivory towers or 
scores of competent Latin American for fruitless polemics . It is not 
theologians from a new epistemologi- something to be imposed from the top 
cal stance. The practice of basic or to be used as proof of orthodoxy. 
Christian communities ("comuni- The theology of liberation issues 
dades eclesiais de base", referred to as from the people themselves as they 
CEBs for short), which issues from their reflect upon their condition in the light 
studies of the Bible, is the raw material of God's Word. 
for theological reflection. No wonder it poses a threat to first 

The phenomenon of the pro I if era- world theologians and politicians . 
tion of CEBs throws scary chills into How else can one explain the absurd 
traditional sectors of the Church (and bias used by first world media in 
of governments! ). In Brazil alone it is describing the Pope's visit to Mexico? 
estimated that there are 80,000 of The media sa id that Puebla con-
them with a membership near 1,5 demned liberation theology. Not so! 
million . In a continent cursed with Liberation theology was condemned 
military rule, the people have met in neither by the Episcopal Council of 
CEBs, under the Church's umbrella, to Latin America (CE LAM) nor by the 
study how the Bible applies to their Pope. 
daily social and economic problems. According to archbishop Jose Maria 

"The Holy Spirit is running free Pires (Brazil), Puebla avoided the 
among God's people," is the way expression, but it put into the docu-
bishop Pedro Casaldaliga (Brazil ) ex- ment so many words about dependen-
plains the phenomenon . " The people cy and oppression, about the need for 
have discovered that the clergy are not liberation, that even if theologians had 
the sole dispensers of truth and that not developed a Theology of Libera-
they themselves are communicators of tion they would have to do so in view 
the Good News," he said. of Puebla affirmations. 

Out of the rich fermentation in CEBs Cardinal Arns, writing about the 35 
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''The Puebla document's 
'preferential option for the poor' 

was a conscientious decision 
issuing from a return 
to Scriptures to God's 

purpose for his 
suffering people." 

speeches Pope John Paul II delivered 
in Mexico, pointed out that the Pope 
" spoke of Jesus Christ 92 times as sent 
by the Father, who in turn sends us to 
transmit God 's plan about living to
gether as human beings. He used the 
word evangelization, Gospel or its 
synonyms 123 times . He spoke about 
the mission of the church at least 26 
times, 18 times about the responsibil
ity the church has for the people and 
the same number about the church 's 
service to people, reminding the lis
teners 32 times that they are witnesses 
of Jesus . He used the word 'liberation' 
26 times and 27 times he used 
synonyms for liberation. He empha
sized human dignity and human rights 
59 times, and spoke 30 times about the 
poor and the church 's preferential 
action on their behalf. He mentioned 
youth 22 times and the family 50 
times." 

In his welcoming speech to 160 
delegates to the 4th conference of the 
Ecumenical Association of Third 
World Theologians, held recently in 
Sao Paulo, Brazil , Cardinal Arns re
minded the representatives from 42 
countries that "this is a theology 
conference and not a conference of 
theologians . Here we see persons from 
the grassroots : Indians , peasants, 
workers, who, in their Christian com
munities, do theology as they reflect 
upon the relationship between faith 
and commitment which results from 
love. Theologians are those who 
capture and systematize this experi
ence of the People of God. It is in this 
sense that this conference should 
become a space in which the clamor of 
the oppressed will become audible." 

Even though Arns' words and ac
tions are atuned to Vatican II and to 
Medellin and Puebla as well , they 
raise conservative eyebrows not only 
in Latin America but also in Rome. 

On the eve of the 4th conference of 
Third World Theologians, Arns re
ceived a letter from Cardinal Sebas
tiano Baggio, prefect of the Vatican 's 
Congregation of Bishops. Baggio, an 
ally of CELAM's conservative presi
dent, Archbishop Alfonso Lopez Tru
jillo (Colombia), suggested that Arns 
withdraw his support from the Theolo
gy Week, a parallel event to the 4th 
conference and also sponsored by the 
Ecumenical Association of Third 
World Theologians. 

In response to Baggio's letter, Arns 
wrote directly to the Pope, explaining 
the circumstances of both meetings 
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(Above) This project for the handicapped is in Bogota, Colombia. (Opposite page) 
Indian children outside a rural school in Ecuador. 

and pointing out that, from their 
inception , said meetings have had the 
support of Cardinal Johannes Wille
brands, president of the Vatican 's 
Secretariat for Christian Unity. " In his 
last letter of January 9, 1980," Arns 
explained, " Wi llebrands sent best 
wishes for the success of the ecumeni
cal conference. " 

The grassroots interest in the "new" 
Church that has emerged from Brazil 's 
1 5 years of mi I itary rule was seen in the 
overflow crowds that fi I led the 1 500-
seat auditorium of Sao Paulo's Catho
lic University for nine evenings in a 
row to hear and discuss theology . 

Out of the concerns that surfaced 
during that amazing Theology Week 
was a motion on Haiti which was 
approved by acclamation and sent to 
the Pope. The motion urges the Pope 
to review the agreement that allows 
the Haiti government to nominate 
bishops and to veto the choice of 
parish priests . " This pact is one of the 
greatest stumbling blocks towards full 
evangelization in the present and in 
the future of that nation," concluded 
the motion . 

Such grassroots fermentation and 
concerns are bound to change contin
ually the Church in Latin America and 
in the Caribbean area. One can only 
echo what was said by Argentina's 
Cardinal Eduardo F. Pironio : " If we 
want to transform the world we must 
put all Christians in a state of conver
sion ." 

Converting Corporation Executives 

And conversion must also include 

executives of multi- and transnational 
corporations . As United Presbyterian 
Stated Clerk William P. Thompson has 
said, " the conversion of corporation 
executives is certainly one of the most 
important and difficult tasks of the 
Church in our time. " 

Why? Because the financial inter
ests (return on capital investments, 
profits, etc.) of multinationals are one 
of the root causes of repression in the 
third world . This was the message 
Cardinal Arns sought to convey to 
Jimmy Carter during their 40-minute 
drive to Rio 's international airport. 

" The widespread vio lation of 
human rights in Latin America," ex
plained Arns, " has a direct relation
ship with the proliferation of military 
regimes on this continent. The USA," 
he continued, " by giving top prior ity 
to the concept of national security, has 
contributed to this situation. A 'stable 
political climate' has become a more 
important goal than the general wel
fare and rights of the individual who 
was created in God's image." 

In his conversation with the USA 
president, Arns went on to say that 
multi- and transnational corpo;ations 
"are the major beneficiaries of the 
resulting 'stable political climate' . The 
marginalized masses are sacrificed, 
their voices sti lied, so that their clamor 
for justice will not threaten the returns 
on investments nor the expatriation of 
profits . Latin Americans plead for the 
recognition of the propriety of self-as
sertiveness," Arns concluded, " for the 
right of each country to aspire to 
development through the control of its 

own natural and human resources on 
behalf of its own people." 

A number of Christians, Catholic 
and Protestant, continue their labors in 
Washington, D .C. , on the assumption 
that things will not change for the 
better in Latin America unless changes 
first take place in Washington . Out of 
this concern Congress approved and 
president Gerald Ford signed into law 
a bill that conditions USA military aid 
only to nations which observe the 
UN's Universal Declaration of Human 
Rights. 

If an analogy were called for, Latin 
Americans believe that the biggest task 
of the Church in the USA today is to 
convert corporation executives to the 
realities of justice in the third world . 
Only then , they say, would there be 
hope for change in the current patterns 
of domination and oppress ion . " For 
justice will never come in a non-vio
lent way," says theologian Rubem 
Alves, " unless a major miracle hap
pens and multinationals gain a social 
consciousness and a concern for 
just ice." • 

James N . Wrigh t is a U PC USA minister and 
Brazi l ia n c it izen, assigned by the Program 
Agency to work with Sao Pau lo 's Archdio
cesan Pasto ral Commission on H uman 
Rights and the Ma rginal ized and as editor 
of Clamor, a bulletin publ is hed in three 
languages by the Committee for the 
Defense of Human Rights in Southern 
Cone Na tions . 
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Members of the United Pentecostal Church of Colombia speak in tongues during a worship service. 

JIENTEEEISTAblS14 
IN l:A TIN AMERIEA 

Jose Norberto Saracco and Gabriel 0. Vaccaro 

According to Deuteronomy 16, all 
fol lowers of the Jewish faith were given 
instructions on how to celebrate their 
three most important religious obser
vances : The Feast of Unleavened 
Bread, the Feast of the Tabernacle, and 
the Harvest Festival. This latter festival 
was one which grew out of the life of 
rural people. Having begun to live as 
farmers, the Jewish people celebrated 
their good harvests as a sign of God 's 
blessings upon them . 

After the destruction of Jerusalem in 
70 A. D. by the Romans, this particular 
festival began to commemorate the 
transcendental event of God's giving 
the Law to Moses on Mt. Sinai . The use 
of the word " Pentecost" , based on the 
Greek word for fifty, was introduced to 
designate the festival which was held 
50 days after the Hebrew Passover. 

The Christian Church always has 
given the festival of Pentecost a place 
of importance. Roman Catholic, Or
thodox and Protestant churches see in 
the Feast at Pentecost, as described in 
Acts 2: 1-4, the birth of the Christian 
church. Whether one accepts this 
position or not, it is true that Pentecost 

marks the extraordinary beginning of 
the promise that the Holy Spirit would 
be present in the lives of the people. 

The Pentecostal Churches which 
came out of the revival between 1901 
and 1906 do not hesitate in recogniz
ing the Day of Pentecost as the 
beginning of the Pentecostal era of the 
church . 

Pentecostalism, made up of a large 
group of Pentecostal churches referred 
to as classical Pentecostals, is distin
guished from the historic and tradi
tional Protestant churches. After the 
decade of the 1950's, many in the 
historic churches began to experience 
the baptism of the Holy Spirit. Howev
er, these churches maintained their 
own traditions and did not move into 
the Pentecostal movement as such . 

Pentecostals are fundamentalist in 
matters of doctrine, in that they oppose 
all theological liberalism as well as 
rationalism. Strong emphasis is given 
to the experience of receiving the 
baptism of the Holy Spirit which must 
be received by each believer. In 
general evidence of this is the experi
ence of speaking in tongues. (This does 
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not mean in another language unless 
the occurrence is an unknown language 
to the recipient of the gift. Acts 2: 1-4) 
They accept the divine, and total, 
inspiration of the Holy Scriptures, 
although the majority reject the Apoc
rypha or Deuterocanonical books. 

Since the Pentecostal movement 
has its roots in the Holiness move
ments which flowered in Europe in the 
17th and 18th centuries, particularly 
those based on Arminian and Wes
leyan theology, it accepts the need for 
sanctification in the life of the believer. 
This led at one time in history to a 
division of Pentecostal theologies . 
Some affirm that the fu 11 blessing of the 
Gospel is received before the baptism 
of the Holy Spirit, while others insist 
that it is received after that manifesta
tion. There are classical Pentecostals 
who believe in three events: the 
receiving of grace, conversion-sancti
fication , and the baptism of the Holy 
Spirit. Others accept only two: con
version and the baptism of the Holy 
Spirit, saying that sanctification is 
progressive and follows the charismat
ic experience of that baptism. 
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nPentecost marks the extraordinary begin
ning of the promise that the Holy Spirit 
would be present in the lives of the people." 



ustrong emphasis is given 
to the experience 

of receiving the baptism 
of the Holy Spirit 

which must be received 
by each believer." 

In Chile Pentecostali sm was born 
within the Methodist Church at the 
turn of the century. It appears to be the 
most indigenous Pentecostal move
ment in Latin America . Although it was 
founded by a foreign mi ss ionary who 
left the Methodist Church and had no 
other recourse than to found the 
Methodist Pentecostal Church, 1t 1s 
today a church that has more than 
300,000 members. 

Two Italian missionaries who had 
come to Argentina by way of the 

They believe in baptism by immer- United States brought the Pentecostal 
sion, although there are some large movement to that country. They 
groups practicing baptism by sprin- planted the seed in the Province of 
kling and the baptism of infants. Buenos Aires and it later bore fruit in 
(Among these is the Chilean Methodist the formation of the Christian As-
Pentecostal Church) . They proclaim semblies in 1916. The oldest Pente-
that faith is the only condition needed costal Church in Argentina, its mem-
to receive the gifts of God, particularly bership is as large as that of the historic 
that of divine, or faith , healing. The churches. 
Pentecostal Churches call for a return Two missionaries from Sweden 
to the church that is described in the brought the concept of the baptism of 
Acts of the Apostles. the Holy Spirit to Brazi I. They arrived 

Historically they trace their com- in Belem in 1910, took up different 
mon heritage to a Bible school in occupations, studied Portuguese and 
Topeka, Kansas, where a group of preached the Pentecostal message. 
students had a pentecostal experience This resulted in the establishment of 
on January 1, 1901. This was the the largest Pentecostal church, the 
beginning of the modern Pentecostal Assemblies of God. This group has had 
movement. It moved to Los Angeles , an extraordinary experience in growth 
California, where, after a faltering and is now one of the strongest 
beginning, it was established in an old Pentecostal forces in Latin America. 
Baptist Church on Azuza Street, today Other movements, such as " Brazil for 
considered a historical monument. Christ" , have also extended their work 
There was a tremendous impact by this throughout the entire country. 
movement, and within a short time It is necessary to note the 
thousands of Christians were part of it, importance that the independent 
thus changing the face of the comtem- groups have acquired in Latin Ameri-
porary church . Within the first dee- ca . They have reached , and perhaps 
ades of the century it had been surpassed the number of churches 
experienced in almost every country in founded by foreign missionary en-
the world . It moved into Latin America deavors. It is true that the majority of 
at the same time as it moved to Los the churches were born out of mis-
Angeles. Several authors also confirm sionary influence and many of their 
its emerging in several parts of the leaders came to know the Gospel as a 
world at the same time, such as in resultofmissionaryactivity . Asaresult 
Europe and India. of the developments in Latin America, 

The religious fervor of the Christians these churches now want their inde-
who received the baptism of the Holy pendence so they can work within the 
Spirit was evidenced in a missionary historic context of the continent. They 
zeal which is still one of the most have already established a center for 
outstanding characteristics of the classical Pentecostalism which has a 
movement. Therefore, it was not truly Latin American image for the 
strange that soon Christian men and movement at this time. 
women, both ordained clergy and lay Twenty or thirty years ago Pente-
persons, proceeded to carry the Pen- costalism began to evolve an ecu-
tecostal message to all parts of the menical openness. It can be interpret-
world. ed as one of the signs of the times that a 

In 1920 Andres Ornelas Martinez of charismatic renewal has occurred 
Mexico founded the Independent within the historical churches, a phe-
Christian Pentecostal Church which nomena that has been called " neo-
even today continues to be the most Pentecostal ism". The Pentecostal 
prominent one in that country . churches began to open themselves in 
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two different directions with a drive 
that cou Id not be deterred : 

1 . Contact with other theological 
streams. There is no longer a 
rejection of relationships with 
the hi storical Prote stant 
churches but rather the estab
lishment of permanent relation
ships with them. 

2. Movement between the church 
and society. The Pentecostal 
churches have begun to face the 
sad reality of the world of which 
they are a part and to live out 
their faith in society. 

The rapid social changes in today's 
world have begun to impact the 
Pentecostal people . They are no 
longer content to sing, " I am a pilgrim 
in this world, my home is on beyond." 
They cannot ignore the fact that they 
are part of the world and its anguish 
and God is expecting the Pentecostal 
people to be involved in it. 

Above all , the younger generation is 
becoming aware of the injustices in the 
world . Although the Church is not the 
judge of the situation, it must carry out 
a prophetic ministry denouncing the 
"evi I that surrounds us." 

Pentecostal groups are no longer 
indifferent to Nicaragua arid the whole 
drama of Latin America, having learn
ed that more than 100 Christians of 
Pentecostal churches gave their lives 
for the Nicaraguan revolution . Events 
such as this oblige them to consider 
what is happening around them . 

Outside of Nicaragua perhaps very 
few Pentecostal groups have looked 
with favor upon the activity of these 
brothers and sisters. The Pentecostal 
movement continues to believe that 
the Kingdom is not of this world . 
Therefore, without approving what 
has happened there, they are not 
judging the involvement and indeed 
are not condemning it. 

Thus the churches are living in times 
of change, and by the year 2000, 
unless our Lord comes before that 
time, there wi 11 be a new profile of the 
Pentecostal Church. It will have over
come many of its own internal prob
lems and will be found living out the 
dream of the pioneers of the Pente
costal movement. • 

Jose Norberto Saracco and Gabriel 0 . 
Vacca ro are members of the Pentecostal 
Church of Argentina. Dr. Vaccaro is also 
first vice-president of the Council of Latin 
American Churches (CUA). Translated by 
Joyce Hi ll. 
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An Evangelical Looks 
At Liberation Theology 

Interview with 
Annando Vargas 

by W. Dayton Roberts 

As a lay Christian in Latin 
America, what is your reaction 
to the Theology of Liberation? Is 
it on target? 

The Theology of Liberation surfaced 
among well-informed Christians at the 
end of the ' 60s and the beginning of 
the '70s at a very dramatic moment in 
Latin American history, when most of 
the countries had fallen into the hands 
of military dictatorships, with the 
consequent suppression of aspirations 
for liberty and justice. The Theology of 
Liberation thus invaded the Latin 
American reality with a prophetic 
voice. And when a Latin American 
thinks about Liberation Theology, he is 
also thinking about the difficult social 
reality with which he is already 
familiar . 

Thus the " fruits" of the Theology of 
Liberation are not the abundant doctri
nal harvest one might expect in a 
tranquil academic atmosphere. Rath
er, it has been a prophetic call to 
reflect specifically on what it means to 
be a Christian today in places where 
political liberty is nonexistent and 
where economic and social injustice 
are the order of the day. 

In this sense, I am convinced that the 
Theology of Liberation has a tremen
dous contri bu ti on to make by giving us 
some Christian thinkers with the cour
age to call the rest of us to a 
reinterpretation of the sense of our 
faith and to relate it to the true 
conditions in which we live. This 
contrasts sharply with the other theol
ogies that have come to us in the past 
from the United States or Western 
Europe-theologies which occasion
ally show some relevance to the reality 
we I ive in but at the same ti me lack the 
breadth and depth that the Theology of 
Liberation holds for Latin Americans . Armando Vargas. 

What do you perceive to be the 
strengths of Liberation 
Theology? 

The strength of the Theology of 
Liberation, particularly for a person 
unversed in theological language, is 
what I would ca ll the primacy of the 
political. In other words, theology is 
not held as the mother science that 
must first be mastered in order to 
approach an understanding of the 
realities of life. On the contrary, it is 
subject to the primacy of the politica l, 
finding in the political sphere its 
integrati11g vision of all the problems 
affecting society . 

This reminder-this constant call to 
the Christian to find that his Christian 
faith cannot be lived in a social 
vacuum, but rather must be immersed 
in the social , economic, and cultural 
human reality , however full it may be 
of contradictions and injustice and 
unfulfilled aspirations-this reminder, 
I believe, is the most important contri
bution the Theology of Liberation has 
made to Christianity in Latin America, 
both in the Roman Catholic and in the 
Protestant churches. 

This reminder has also had its effect 
upon groups of Christians who are not 
identified with the Theology of Libera
tion but who have begun to discover 
the human and social dimensions of 
the Gospel message. I believe, there
fore, that this primacy of the political is 
one of Liberation Theology's strongest 
factors . 

And its weaknesses? 

Well , it is not a coherent body of 
thought developed, so to speak, in an 
academy. Therefore, when you com
pare it with other theological systems, 
you discover that often there are gaps, 
and frequently the answers given are 
not really theology but rather from the 
social sciences. And I believe that one 
of its greatest weaknesses, if you can 
call it that, has been its marriage to the 
thought of Karl Marx and his fol lowers . 
This linking of the evangelical message 
to a form of thought developed in the 
19th century has limited the participa-
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tion of other Christi ans who are 
concerned about the social dimension 
of Christianity but who do not share 
the M arxist perspective of reality . 

Have you seen Liberation 
Theology effectively 
applied- for example in the 
Nicaraguan situation? 

icaragua is a good example, be
cause it is a recent case and because it 
is a case where Christians have clearly 
played a crucial role-Christians who 
are committed to the Theology of 
Liberation- in the process of crystal
izing the ferment that shook and 
toppled the 50-year dynasty of the 
Somoza fami ly. Perhaps it is not too 
much to say that from the begi nning 
the Reconstruction Government has 
included two persons w ho have iden
tified themselves in their lifestyle with 
the Theology of Liberation: the minis
ter of foreign relations, Maryknoll 
priest Father Miguel d' Escoto, and the 
minister of culture, the famed poet and 
priest Ernesto Cardenal. 

These figu res, apart from their own 
intrinsic importance in the revolution
ary process of Nicaragua, are symbols 
only of the participation of many other 
people who have come to understand 
that the Gospel message is somehow 
applicable to the injustice in which the 
country has been submerged . In fact, 
we can say that the Catholic Church in 
general , as its bishops became increas
ingly concerned in a pastora l way 
about the slJffering of their pari sh
ioners, found itself more and more 
involved in the interpretation and 
application of the Gospe l to the 
situation of dictatorship in which they 
lived. 

Thus the voice of the theologians of 
liberation has had a significant impact 
on-and undoubtedly wi ll continue to 
affect-the revolutionary process 
through w hich Nicaragua is passi ng. 

Has it had an impact in general 
on the Christian Church? Or just 
among political leaders? 

I wou Id say that it has had impact on 
the Christian community in two or 
three phases. First, it has caused a 
reaction of alarm among those who 
saw in the Theology of Liberation an 
attempt to penetrate the Christian 
community in Lat in America and to 
take it over with some politica l ideas. I 
think this first phase has passed, 
although there are sti 11 some pockets of 
opposition that look with enormous 
lack of confidence upon the Theo logy 

of Liberation-often a blind and dog
matic suspicion. (I am speaking here in 
global terms, because thi s is probably 
much stronger in the evange lica l 
sector of Latin American Christians .) 

I wou Id say that the second phase 
has been one of more or less serious · 
study, wh ich has to some extent 
dispel led some of the above doubts 
and suspicions. For example, among 
the bishops of the Catholic Church in 
Latin America , about 40 percent 
agree with the major themes of the 
Theology of Liberation . Sometimes 
these have been hotly debated within 
the Church, as in the second episcopal 
conference in Medellin , Colombia, 
1968, and at other times the majority 
opinion has prevailed, wherein the 
Theology of Liberation is not consid
ered to be the only va lid viewpoint for 
the interpretation of the Christian faith. 
This is what I believe happened at the 
recent meeting of Catholic bishops in 
Puebla, Mexico, as can be seen from a 
comparison of the documents of both 
conferences. 

The third phase, I believe is the 
strongest. It is the cal I to creativity on 
the part of Christians, because I 
believe that today all of us-not only 
those identified with the Theology of 
Liberation, or those who partially 
accept it, but I would say all of us-are 
seriously questioning the real signifi
cance of our faith in today's situation. 
In this sense, my way of seei ng the 
Theology of Liberation is as a tremen
dous catalytic agent in the effort to 
interpret Christianity and the Gospel 
message in relevance to the situation 
in which we live. Its contribution thus 
reaches al I levels of the Christian 
community. 

Has it in any sense served as a 
corrective to a too privatistic 
evangelicalism? 

I am convinced that thi s has been 
one of the Theology of Liberation's 
greatest contributions. We-particu
larl y those of us who heard the Gospel 
from North American missionaries 
related to the " faith mission" move
ment-received the Gospel message 
in a cu ltural package with a life-view 
that was dominated by an individual
ism that was in turn philosophically 
related to capitalism. To embrace the 
Gospel, therefore, was to adopt a 
personalistic faith w hose soc ial impli
cations were either openly denied or 
woefu ll y neglected . We received in 
this way an ind ividual pietism that 
ca lled upon Christians to separate 
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themse lves from the world and to 
create a religious community that had 
little to do with the rest of society. It is 
this truncated way of viewing the 
Gospel that has made it necessary for 
the Theology of Liberation to replant 
the other dimensions of the Chrisitan 
faith . 

At the same time, a very important 
response has come from native Latin 
American thinkers who have tried to 
pull back to center the someti mes 
exacerbated emphasis toward a totally 
horizontal Christian concern of the 
theologians of liberation . In thi s group 
of thinkers, Rene Padilla is an out
standing example, along with others of 
the Latin American Theological Frater
nity. They do not espouse a purely 
pietistic Gospel, but rather, having 
heard the prophetic cal I of the Theolo
gy of Liberation, they are struggling to 
formulate a Latin American viewpoint 
that is true to both of the Gospel's 
major dimensions. 

Could you venture a guess as to 
Liberation Theology's future 
role in Latin America? Has it 
reached a climax? Or is it going 
to have much wider impact? How 
do you feel about thiS? 

I see a future that in some ways is 
very promising, rich and diverse. It's 
already easy to spot some trends. It 
seems to me, for example, that some of 
the more progressive and dedicated 
theologians of liberation, who may 
even have been a bit naive politically 
in the past, have ma tu red in exile and 
are reformulating their political think
ing. The fact that many have been 
forced into exile has dispersed their 
insights to other places and situations 
in the continent, and their own views 
have moved a bit toward center. 

The net result has been a tremen
dous process of diversification, of 
sending down roots in each of the 
different " realities " of the Latin 
American societies, and the promise of 
great fruitfulness throughout our 
Spanish and Portuguese-speaking 
world . • 

This article is reprinted from Latin Ameri
ca n Evangelist . 

Armando Va rgas is news director of the 
Monumental Radio Netwo rk in Costa Rica. 
H e is also professor of the Schoo l of 
Communicatio ns, Univers it y of Costa 
Rica . 
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While it would be difficult to 
I find any consistent element in 

the kaleidescope that is Unit
ed States policy toward Latin America 
and the Caribbean, there is one 
overriding principle from which com
plementary and even contradictory 
policies spring. Simply stated , that 
principle is that there must be no 
deviation from the traditional Western 
capitalistic system by Latin American 
or Caribbean governments. 

When some governments venture to 
step outside that system US military 
and economic power is used to 
destabilize and overthrow them out-

right as has been the case in many 
countries (including Nicaragua, Gua
temala, Brazil, the Dominican Re
public and Chile) or the economic 
screws are turned so tight that either 
deviating governments cave in to the 
US demands or are replaced by 
regimes more amenable to US eco
nomic interests . 

The focus of the US policy skips 
around the region as pockets of trouble 
are perceived-the Andean countries, 
the Southern Cone, Brazil, Panama or 
Central America. Right now attention 
is centered on the Caribbean and 
Central America. As dictators and 

oligarchs are replaced by what are 
termed lefti st regimes in Nicaragua 
and Grenada US poli cy hastens to lim it 
or eliminate the influence of Cuba in 
that process. Washington perceives 
Cuba as a threat both to the prevailing 
economic system and as a surrogate 
for the Soviet Union in promoting the 
spread of worldwide communism . 

US policy in the Caribbean seeks to 
neutralize the influence of Cuba at 
every juncture, at times with mutually 
exclusive policies. On the one hand , 
there is President Jimmy Carter's na
tiona I security adviser, Zbigni ew 
Brzezinski , urging a full-blown cold 

"Play it 
Again} 

Uncle 
Sam'' 

Donald C . Stretch 

A Brief Examination 
of US/Latin American 
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war in the region with sabre-rattling 
and displays of military power. The 
point is obvious: the US can militaril y 
intervene as it has done in the past to 
protect its interests. 

On the other hand , there is Philip 
Habib who represents the more mod
erate elements of the US State Depart
ment's Inter-American bureau . Their 
approach is m.ore subtle. By offering 
more economic aid to the region and 
encouraging investment by the US 
private sector through the " Committee 
on the Caribbean," Habib's group 
hopes to tie Caribbean interests close 

''The major issues 
influencing 

inter American 
relationships are 

. " economic . ... 

to those of the US. The belief is that the 
more intense the business relation
ships are between the Caribbean and 
the US the more the countries of that 
region will develop along economic 
and social lines more compatible to 
the US. 

This carrot-and-stick approach has 
always been characteristic of US 
policy toward its hemispheric neigh
bors in this century. When circum
stances warranted, the US did not 
hesitate to occupy Latin American 
countries or to threaten them with 
military intervention . 

In calmer times, with almost pre
dictable recurrence, one US adminis-

tration after the other established 
commissions to formulate new ap
proaches to Latin America . Each com
mission showed how past policies 
were paternalistic and urged a new 
approach. Each policy had its own 
name and publicity campaign: Pan
Arnericanism, Alliance for Progress, 
special relationship, benign neglect 
and human rights . 

The difficulty with most of these 
policies, however well-intentioned 
though limited, was that US adminis
trations had very I ittle leverage to carry 
them out. The major issues influencing 
inter-American relationships were ec
onomic and the views of private 
enterprise and its lobbies usually 
prevailed. 

In a study on US/Latin American 
relationships for the Foreign Policy 
Association, Abraham F. Lowenthal 
and Albert Fishlow remarked that in a 
sense it was " much easier for the 
government to manage its relations 
with the Soviet Union or China than 
with Chile or Peru ." 

" Latin America and the Caribbean 
are often more strongly affected by 
day-to-day decisions of such firms as 
Exxon, the American Smelting and 
Refining Company, United Brands 
and of such banks as Citibank, Manu
facturers Hanover Trust or Chase 
Manhattan, to name just a few exam
ples, than by most decisions taken in 
Washington, " they stated. 

If the economic side of US policy in 
the region is determined by the major 
economic actors of the hemisphere, 
the political side of the policy is a 
direct offshoot of the cold war. The 
containment of Communism in all 
parts of the world became the central 

Economic contrasts are seen in this slum on the outskirts of Buenos Aires and this 
woman in Peru preparing potatoes for storage. 



thesis of postwar US foreign pol icy and 
any attempt to move outside the 
traditional Western political and eco
nomic categories in Latin America was 
counteracted by military or economic 
means . 

When detente between the US and 
the Soviet Union was in full bloom, the 
US could afford to take a more liberal 
approach toward its neighbors to the 
South and sign a Panama Canal treaty 
or eventually accept the overthrow of 
Somoza in Nicaragua. 

But when East/West relations are 
tense as at present, with the US 
perceiving itself threatened in the 
Middle East and Asia, it can be 
expected to be more rigid in its attitude 
and actions toward Latin America and 
the Caribbean . 

But while the East/West struggle was 
a convenient framework in which to 
place US/Latin American relationships 
in the past it is an inadequate context 
for dealing with the major issues of 
inter-American relationships for the 
rest of this century . Those issues are 
economic ones and invol e major 
adjustments in the international eco
nomic system. With other third world 
countries Latin America and the Carib
bean have reached a common nego
tiating agenda for these issues called 
the Program of Action for the Estab-
1 ishment of a New International Eco
nomic Order. 

The main elements of that new order 
are reform of the present monetary 
system, the lowering of tariffs on 
manufactured goods, stable prices for 
commodities, more automatic finan
cial flows, control of the activities of 
transnational companies and acquisi
tion on better terms of the technologies 
of the North. 

Since Latin American and Caribbe
an countries are leading proponents of 
these world economic reforms US 
policy toward those nations has to be a 
part of an overall US policy to the third 
world in general. 

However, as Alfred Stepan noted in 
Foreign Affairs earlier this year, "un-

fortunately the United States has been 
relatively slow to throw its weight 
behind global policies of special inter
est to the industrializing countries in 
Latin America such as world monetary 
and debt reform that would include 
major borrowers in decision-making 
forums, the erection of mechanisms 
for world-wide transfer of technolo
gies, or tariff changes that would treat 
value-added processed and manufac
tured exports from industrializing 
countries in the same way as raw 
materials." 

Since- over 50 per cent of US 
investment in the third world is in Latin 
America, any US administration that 
wishes to make any changes in the 
i nternationa I economic order wi 11 first 
have to convince private enterprise, 
banks and the labor movement that 
such actions are in their interest. 

Private US banks provide more than 
half of $100 billion external debt of 
Latin America, a debt which will 
increase and will not be able to be paid 
back unless Latin American and Carib
bean countries are able to secure 
better prices for thei r manufactured 
goods and raw materials. 

Of the countries with the greatest 
external debt, Brazil and Mexico are 
the more industrialized ones. But as 
those countries become more and 
more competitive with their manufac
tured goods, pressure is exerted by US 
business and labor to place tariff and 
non-tariff barriers on those products 
thus limiting the markets that they can 
secure. 

The same is true of processed 
mineral or agricultural commodities . 
US tariffs on finished products are 
three times as great as on raw materi
als . Latin American and Caribbean 
countries that depend on exports of 
coffee, sugar, copper, cotton, bauxite 
for most of their foreign exchange are 
dependent on chaotic world commod
ity markets capable of being manipu
lated by a few persons or institutions . 

And while the income that they 
receive from the sale of those com-
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In securing their basic human rights, the poor peoples of Latin America will be looking for new models that work better in their 
societies. These laborers are in Ecuador. 

moditiesremainsthesameordeclines, Latin American and Caribbean na-
Latin Americans and Caribbeans im- tions participate in the Non-Aligned 
port inflation from the US through the Movement and the negotiating Group 
manufactured goods that they must of 77 where they reach common 
purchase. positions on these economic issues 

Jamaican Prime Minister Michael with other developing countries. US 
Manley likes to note that 15 years ago attempts to negotiate some of these 
it took only 21 tons of Jamaican sugar issues piecemeal with individual 
to buy one rubber-tired tractor for countries probably will have minimal 
Jamaica. Now it takes 59 tons of sugar chance of success then . 
to buy such a tractor. The energy issue is illustrative. It is 

Those issues as well as questions difficult to see how the US is going to 
about technology transfer and the role secure more co-operation in this field 
of transnational corporations in the from Mexico and other nations of the 
region go to the heart of the free hemisphere if no progress is made on 
enterprise system. The new interna- the commodities and raw materials 
tional economic order is asking for questions. The South has stated that 
massive intervention in the " free the energy question has to be treated 
market" system which its proponents within the context of the entire pro-
be! ieve operates best without controls. gram for a new economic system. 
That is a major reason why there has The political liberation of the masses 
been no progress in the North/South in Latin America will be another major 
d ialogue. And it is difficult to see how source of US/Latin American tensions 
long-term inter-American programs for the rest of this century. In securing 
can be elaborated without the US first their basic human rights the poor 
deal ing with the broader global issues. peoples of Latin America will be 
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looking for new models that work 
better in their societies. These forms 
will undoubtedly be different from 
those of the US society and will be 
regarded with suspicion. 

But the reality, as pointed out by 
Mexican novelist Carlos Fuentes, is 
that the peoples of the developing 
world are determined "not simply to 
accept two versions of inevitable 
progress-that of Western capitalism 
or Soviet socialism-but to find ways 
of combining the power of technology 
with the energy of their own tradi
tions." 

To be able to understand that, US 
policy in the region will have to stop 
looking at everything in an East/West 
conflict context but rather within the 
global phenomenon of post-colonial 
economic and political liberation. • 

Donald C. Stretch is the pen name of a 
close observer of the international devel
opment scene, with particular experience 
in Latin America. 
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ON THE MEXICAN BORDER 

The Mexican border city of 
Juarez, like its scruffy street 

children who sell chewing gum and 
cigarettes, has been tugging at the 
United States' sleeves for years, asking 
its wealthy neighbor to spend its tourist 
dollars here. 

But today Juarez is doing business 
with some of the largest corporations 
in the United States, and gasoline 
shortages have kept many American 
tourists home. 

Juarez survived by selling booze to 
Americans during Prohibition, women 
as prostitutes before America's sexual 
revolution of the 1960s brought " free 
love," and freedom to married people 
before state laws on divorce were 
relaxed in the late 1960s. 

In 1915, the Boston Herald called 
Juarez "the most obviously wicked 
city" in the Americas. Some Mexicans 
living in the interior agreed with that 
assessment for the border generally, 
according to " Border Boom Town," a 
book by Oscar J. Martinez . The Board 
of Tolerance, Prohibition, and Public 
Morals of the Methodist Church in 
1920 said Tijuana, the Mexican border 
city south of San Diego, was a " mecca 
of prostitutes, booze sellers, gamblers, 
and other American vermin. " 

Today, Juarez' red light district is a 
decaying, squalid reminder of earlier 
days, but American-owned assembly 
plants are causing a boom in Juarez . 

Juarez and other cities on Mexico's 
1,950-mile border with the U.S enjoy 
high incomes by Mexican standards 
and draw floods of hungry immigrants 
from the interior, according to Dr. 
Ellwyn R. Stoddard, sociology profes
sor at the University of Texas at El 
Paso. Juarez, populated by 540,000 
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people in 1975, has swollen to 700,-
000 today, according to Mexican 
government estimates. 

Population in the western Mexican 
border towns of Ti juana and Mexicali 
increased by an average of 1 60 
percent each decade between 1930 
and 1970, the highest for major border 
cities, Stoddard sa id. Between 1970 
and 1978, Tijuana, second to Juarez in 
total population, experienced the fast
est growth rate among major Mexican 
border cities, 67 percent, according to 
Dr. Gilbert Cardenas, a Brookings 
Institution econom ist assigned to the 
Southwest Border Regional Comm is-
sion . 

"American-owned 
assembly plants 

are causing a 
boom in Mexican 

border towns." 

United States, three Texas urban areas 
on the border-McAllen , Laredo, and 
Brown svi I le-had the lowest per 
capita income, accord ing to a 1979 
U .S. Commerce Department publ ica
tion . The Texas city of El Paso, Juarez' 
sister city, ranked si xth from the 
bottom. 

Holding down the per capita in
come in McAllen in 1979 was an 
unemployment rate of 12. 3 percent, 
Dr. Cardenas sa id . Jobless rates gen
erally run high in U .S. and Mexican 
border cities . 

Dr. D ilmus D. James, a UT-El Paso 
economics professor, and Dr. john S. 
Evans of the Universi ty of Alabama 
predicted that Mexico's new ly discov
ered oil wealth w ill not, before the end 
of the century, sign ificantly offset the 
factors wh ich " push" Mexicans to the 
border and beyond . Those factors are 
the lack of job opportun ities, income 
inequal i ty, and rap id population 
growth in Mexico. 

While hordes of poor squatters live 
in shacks on the outskirts of Juarez, a 
modern shopping center vies with the 
best stores in El Paso for the pesos of 
wealthy and middle-c lass Mexicans. 

The " jewel " of Mexican industria l 
sites for American-owned assembly 
plants is the Antonio J. Bermudez 
Industrial Park in Juarez, accord ing to 
the Los Angeles Times. 

Under the 14-year-old Border In
dustrialization Program, Mexico ex
empts domestic and foreign-owned 

By contrast, it was the Texas border assembly plants from payi ng import 
cities which grew fastest along the U .S duties on materials and parts. The 
side, marking a 33 percent average fini shed goods, such as garments, 
jump each decade between 1930 and electroni c compo nents , and auto 
1970, Stoddard said . parts, must be exported out of Mexico. 

Out of 268 metropolitan areas in the But U.S. Customs regulations impose a 
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duty only on the value added in 
Me ico, drawing the ire of American 
labor unions critical of " run-away" 
plants. 

The about 500 as embly plants, 
called " Maquiladoras" or in-bond 
industries because of the bonds wh ich 
the plants must post on imports, 
employ about 110,000 workers in 
Mexico, said Mario M . Mora, execu
tive director of the Juarez Maquiladora 
Association . Banco acional de Mex
ico, a private banking corporation, 
reported that only 85,000 were em
ployed by in-bond plants the previous 
year. 

Although Maquiladoras are permit
ted in most interior cities now, the 
in-bond industry has invested mo t 
heavily along the border. Juarez has 
37,500 workers, the largest number 
of any city in Mexico, Mora said . 
American corporate giants operating 
in Juarez include General Motors 
Corp., Chrysler Corp., General Elec
tric Co., Westinghouse Electric Corp. , 
and RCA, which operates the largest 
in-bond plant in Mexico, one em
ploying about 6,300. 

Zenith Radio Corp., International 
Telephone and Telegraph Corp., and 
Libbey-Owens-Ford Co. are among 
the many major U.S. concerns repre
sented by in-bond plants elsewhere 
along the border. 

For U .S corporation , the ttract1on 
1 low cost labor near an American cit 
where top management per onnel, 
who are u ually Americans, can Ii e. 
A worker at the minimum wage in 
Juarez cost $1.33 (U. S.) per hour 
counting wages, benefits, and taxes for 

ocial security and other go ernment 
programs. 

For Juarez, the Maquiladora 1ndu -
try is " el pilar econom1co," the 
economic pillar, Mora aid . A federal 
official estimated the industry la t year 
impacted the Juarez economy with the 
equivalent of $139 million (U.S.) 1n 
wages and other spending. 

For all of Mexico, Banco ac1onal 
de Mexico estimated that the value of 
the in-bond industry reached $1 
billion (U .S. ) during 1979, a 35 
percent increase over 1978. 

But Dr. Cardenas aid, " The (in
bond) concept has done little to 
alleviate unemployment 1n the Ameri-

can bord r labor mark t. " o t oi th 
upporting indu tri or " t\., in plant " 

fortheMaqu iladora ha\er main d in 
the U. interior far from the d pr ed 
bard rland . 

Maqui ladora a emblv- line \\Ork r 
are mo ti ·oung worn n. In Juar z, 

80 percent are female, accord ing to a 
government official . The averag ag 
is 21 ear , aid Dr. Gui llermina 
Valdes de Villal a, director of a Juar z 
educational center for work r . 

Maria Patricia Fernandez Kell , a 
Me ican nati e working on a doctoral 
degre in anthropolog · at Rutger 
Uni er 1ty, aid a embl -line work
er in Juarez ta at a plant an a\erag 
of 1x year . 

Ms . Kelly blamed management 
practice , uch a la off , noting 
Me 1can la" require the pa m nt oi 
eniority benefit . 

Dr aide aid , " We have to take 
into con ideration the are ·oung 

Workers leaving a plant in Juarez. The great majority of the worker are young women. 
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women ." Maquiladora workers, Dr. 
Valdes said, "daydream of being able 
to stop working and just staying home 
and taking care of the children 
.. . Sometimes, they will get married 
(and resign). Sometimes, they switch 
Maquiladoras. " 

William L. Mitchell, marketing 
manager for the Bermudez industrial 
park, said plants in that park have 
turn-over rates ranging from 1 .5 per
cent to 5 percent, as compared to 
comparable U.S. plants with 35 per
cent annual turn-over rates. 

Ms. Kelly, who said she worked as a 
"spy" in a garment-making Maquila
dora in Juarez for six weeks, said her 
most important criticism was the 
" super exploitation of the work force 
in terms of high production demands." 
She based her conclusion on her own 
experiences, a management-ap
proved survey of 510 workers in 14 
Juarez plants, and about 50 hours of 
tape-recorded interviews with workers 
in their homes. 

"Women are a particularly mani
pulatable work force, which can be 
subjected to indignity .. . which very 
often men would not tolerate," she 
said. 

Mitc:hell said the in-bond plants are 
industries with assembly lines which 
women traditionally staff, partly be
cause men are less dexterous. "The 
types of jobs require patience," he 
said, "and men don't have that kind of 
patience." 

Mitchell and Ms. Kelly both said 
plant officials can be very selective in 
hiring. He estimated about 12 workers 
are available for every assembly-line 
worker in Juarez. 

Men in the households of Maquila
dora workers-including husbands, 
fathers, brothers, and cousins-usual
ly make lower incomes and have less 
stable jobs as construction workers, 
sales clerks, and street vendors, Ms. 
Kelly said. "Very often," she said, "the 
men migrate illegally to the United 
States." 

Ms. Kelly, however, said she was 
not convinced in-bond plants attract
ed more people to the crowded border 
cities. The average worker she sur
veyed had lived in Juarez 14 years. 

A January 1980 study financed by 
the U.S. Labor Department made a 
similar point. Of 839 Maquiladora 
workers surveyed, only 5 percent had 
heard about the Border Industrializa
tion Program before migrating, ac
cording to the study. 

Although most Maquiladoras are 
light industries, both Dr. Valdes and 

Hordes ot poor squatters live 
in shacks on the outskirts of 
Juarez (bottom) while others, 
such as this boy peddling 
cigarettes, compete for the 
pesos of wealthy and middle 
class Mexicans (top). 
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Lack of job opportunities, 
income inequality and rapid 

population growth are 
factors which " push" 

Mexicans to the border and 
beyond. 

Mrs. Kelly expressed concern about tion in the ai r. In add ition, the Texas 
possible occupational health hazards, Air Control Board is suggesting the 
such as fumes from lead solder in U.S. Envi ronmental Protection Agen-
electronic plants and asbestos fibers at cy continue to designate nonattain-
the Juarez subsidiary of the American ment areas in El Paso for suspended 
Asbestos Textile Corp. partic les and ozone. 

Matamoros, the Mexican city at the The T ACB blames 60 percent of the 
southern tip of Texas, has an in-bond lead pol lution on automobi le traffic 
plant manufacturing mi ning and con- and the rema ining 40 percent on the 
struction equipment and another in- Asarco, Inc. lead smelter, located in 
bond plant which makes petroleum the U.S. about 100 yards from Mexi -
drilling bits , said Lindsey Rhodes, can 'residences. 
director of Industrial Development for Raul V. Munoz, Jr., chief of the El 
the Greater Brownsvil le Area , nearby. Paso environmental health section, 
Both manufacturing plants operate disagreed . " Why is itthat El Paso does 
divisions which sell domestically in not meet the standard , when Houston 
Mexico, as well as in-bond plants has th ree or four times as many 
which make goods for export only, he vehicles as we have, yet they meet the 
said. standard?" he asked . 

Another in-bond piant, being built Su rveys by the U.S. Center for 
as a joint venture by three Japanese Disease Control and Mexican health 
steel firms, will fabricate construction officials concluded the smelter was 
equipment out of steel plate in Mata- responsible for the lead poison ing of 
moros, he said. an estimated 10,000 children during 

Executives of the Bermudez indus- the earl y 1970s. 
trial park are mapping a marketing After agreeing to a court judgment 
strategy for medium and heavy indus- later, Asarco, a New York City-based 
try, Mitchell said, because Mexico is corporation formerl y known as the 
building its first natural gas pipeline to American Smelting and Refining Co., 
Juarez. The change in the industrial paid about $350,000 in civil penalties 
base of Juarez' in-bond industry will and cou rt costs and spent more than 
both open jobs for men and present $60 mi ll ion on court-ordered pollu-
environmental concerns . tio n equ ipm ent. Smeltertown , an 

Neighboring El Paso is the only American community of about 500 
Texas city with federally-designated persons, was evacuated and leveled . 
area s of environmental standards In June 1979, a Juarez motherfiled a 
nonattainment because of high levels lawsuit in federal d istri ct court, claim-
of carbon monoxide and lead pollu- ing lead pollution from Asarco caused 
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the death of her seven-year-old daugh
ter and the alleged physical and 
mental disabilities of three sons. Asar
co's attorney's contended the death 
and disabilities "were caused by 
matters unrelated to Asarco." 

Dr. Howard G. Applegate, a UT-El 
Paso engineering professor, in the 
book, "Environmental Problems of the 
Borderlands," wrote, " The border
land between El Paso and Ajo (in 
Arizona) has one of the greatest 
concentrations of smelters in the Unit
ed States. " 

At the eastern end of the border, 
Brownsvi lle, population 90,000, has 
ranked among the top four U.S. 
metropolitan areas in population 
growth rates the last three years, 
Rhodes said. 

The Port of Brownsville has four oil 
refineries in production, and prospects 
for three more including a huge 
complex proposed by Barbour Energy 
Co. of Houston. Barbour is seeking 
federal approval for a $750-million, 
2, 000-ac re refinery at the port, Rhodes 
said . Nearby Reynosa, Mexico, is the 
site of another refinery. 

Robert J. Guzman, TACB regional 
director, said , " I think th is is really the -
growth. area down here. We've got 
good waterways, good labor availabil 
ity, and little pollution. " • 

John C. Edwards is a journalis t in El Paso. 



THE ffiAPUCHE PEOPLE 
AND THE CHURCH 

The history of our Latin American 
countries is marked by two 
groups of humans who made up 

our peoples, the Europeans and the 
Indians. This history is a history of 
European domination and subjection 
of the Indian from the time of the 
colonial era . It was a social, cultural 
and religious domination in which the 
church is not free from sin . 

The Indian world had its own vision 
of the cosmos, an interpretation that 
the land which they yielded to the 
white man held a series of values for 
which they lived and fought. This was 
a vision of the world which was 
somewhat mythical and less devel
oped than that of the European, but no 
less rich and profound with regard to 
giving value to the human and theo
logical sense of existence. 

The indigenous vision of the cosmos 
among the Aztecs, Mayans, Incas, etc. 
reached a profound development, 
almost as profound as that of the 

·-· 

Osvoldo Herreros 

peoples of biblical times. Many times 
that world and Indian thought was not 
valued by the Church and by Chris
tianity in general . Many religious and 
Christian peoples in the continent 
were scandalized because of the 
pagan practices of the Indians, but not 
so with regard to the thousands of 
Indians and aboriginal peoples sacri
ficed by the colonization process. 

Although these events are some
what removed in time, they still reach 
us with their hard reality such as the 
case described by the Brazi I ian episco
pacy: " In the whole country we are 
facing the invasion and gradual plun
dering of Indian lands . Their rights are 
not recognized , which lead them 
slowly to cultural and biological 
death ... " (Y-Juca-Pirama document, 
1972). Because of this situation, today 
the whole church and Christians are in 
debt to the Indian. In debt, because we 
live in a so-called Chri stian society but 
one in which the Indians from the 

north of Argentina as well as those 
from the southern Patagonia area have 
had to suffer from the onslaught of the 
white civilization . Our Mapuche 
brothers, " men of the earth," live 
today on the worst lands, pushed into 
areas full of stones and gravel near the 
cordillera (mountains) and in the midst 
of hunger, malnutrition and cold . 

The Mission of the Church Among the 
Mapuches 

The mission of the Argentine church 
among the Mapuche is an o ld Meth
odist desire in which Catholic brothers 
have been the pioneers in the Neu
quina area, working with va riou s 
tribes and Indian associations for many 
years . In the beginning of Methodist 
work in Patagonia, when this was sti ll 
the Patagonia annual conference, our 
responsibility toward our Mapuche 
brothers began to surface. Later, dur
ing the decade of the 70's our church 
initiated a series of camps in Chiquili-

(left) Mapuche congregation outside church after a Christmas service. (Right) The author (second from left) and Argentine Bishop 
Pagura (left) talk with Mapuche leaders. 
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hu in, Caran Cura, etc., as experiences 
wh ich later would serve to help us be 
aware of the challenges of a mission 
among the indigenous peoples. Now, 
after having set down the bases for 
work in Piedra del Aguil a, it is 
important to see some of the reasons 
for the mission among the Indians. 

A Multi-racial Mission 

As Christ ians we must recognize 
that our mission is not limited to a 
specific race . It is a mission w hich 
recognizes the lordship of God on 
history and on peop les, and the ca ll to 
a multiracial mission " to every crea
ture", whatever their race and culture 
maybe(M k. 16 :15) . The ca ll of Godto 
the mission of the church is therefore a 
call to discover His presence in the 
midst of the Ind ian peoples, a God 
w ho reveals his miss ion in the suffe ring 
and lamentations of the Indian people 
for thei r sa lvation. 

Th is is a mission among the Indian, 
historically based on the example of 
Fray Barto lome de las Casas, w hich 
does not overw helm but instead pro
vides the tools of love and knowledge 
for the humanization of the Ind ian 
peop le, with a wide ecumenical spir it, 
overcoming the racia l barr iers of the 
Christian mission. Th is is w hat also 
moves the World Council of Churches 
w hen in its Program to Combat Racism 
it tel Is us that fortunately the cond iti on 
of the Indian in Latin America is 
changing. " In some countries dynam
ic movements of Indian emancipation 
have been created . . . the govern
ments have shown some interest and 
certa in sectors of the chu rches also." 

A Christ with Mapuche Face 

The menta lity of the Mapuche peo
ple revea ls an interpretation of the 
world based on the Gnechen (God), a 
Mapuche God . Th is has a seri es of 
implications, above all w hen tradi
tiona lly th rough our mission among 
the Indians we have presented a North 
American God, with blond hair and 
blue eyes. It is very difficul t fo r this 
North American Christ to be inca rnate 
and present among the M apuches. 

As a chu rch our interpretation of the 
indigenous world was the interpreta
tion of a pagan re ligion and cul ture. 
From the poi nt of the North American 
Christ of the mi ss ions (not the Christ of 
the gospel) there was rejection of the 
world , the cu lture, the religion of the 
Indian . But Christ transcends culture 

and re ligion . " In Christ," Pau I te l Is us, 
" there are no Jews or Centi les, w hites 
or Mapuches, in the God revea led 
through Chri st we are all one, one 
people. " Therefore we must be careful 
that our " missionary Christ" does not 
reject the " Being-Mapuche- lndian" 
but must lea rn and discover in .the 
midst of the Ind ian people a Chri st w ith 
Mapuche face, an Indian Christ. 

A Liberating Indigenous Evangelism 

W hat we have then is that the basis 
of our mission to the Indian is that of a 
God w ho breaks the rac ial barriers and 
his reve lation in Chri st transcends our 
w hite cultu ra l molds to become incar
nate in the Indian being. Therefore, 
our evangelizat ion among the Ma
puche brothers cannot be anything 
other than a liberating evangeli sm. An 
evangelism w here the white and the 
Ind ian are ca l led to be free by the same 
God and Lord of hi story. The purposes 
of God from the Old Testament with 
Moses and the prophets, the New 
Testament w ith Jesus and the disciples, 
consist in liberating his people from all 
that interferes w ith the full salvation of 
man (Lk. 4 :16-21 ). 

It has been trad itionall y maintained 
that the Ind ian is incapable, lazy, a 
thief, drunkard , etc. But when the 
church accompan ies the Indian with a 
proclamation of the gospel which 
gives him the liberating tool s to 
disengage the ties which segregate and 
enslave him, we become aware that 
those prejudices were in error . No one 
like the Indian is prepared to value and 
l iberate the fruits of the earth with a 
more profound and mysti c sense. The 
Mapuche, as they themselves say, are 
men of the earth, farmers from past 
times, although they now live on poor 
lands where they can onl y rai se a few 
cattle due to lack of water, credit and 
technical assi stance. Nevertheless, in 
the midst of winter snow the Mapuche 
women weave threads of hope in the 
face of the sickness and malnutrition of 
their children and the Mapuche broth
er opens small furrows seeking the 
welfare and dignity of his people and 
his race . 

A Church Among the Indian People 

This leads us finall y to the place of 
the church among the Indian brothers. 
What is the place of the church in the 
face of the suffering of the Mapuche 
people? How can we concretely focus 
the miss ion ? How can we proclaim the 
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love of Jesus and the justice of God in 
the midst of hunger, malnutrition and 
the poverty of the Ind ian people? In the 
face of this we have no other answer 
but that the church should be in 
so lidarity and be bes ide the Indian in 
its concrete work w ith an integral 
gospel ; an integral gospel which does 
not onl y share its spiritual riches but its 
materi al ri ches in the development 
and promotion of the Indian in the 
reconstruction of a more just and 
fraterna I soc iety for a 11. 

In the lines above we can see some 
of the work wi th the Mapuche brothers 
in Piedra del Aguila w hich is in 
agreement w ith the strategic lines of 
the Evangelical Methodist Church in 
Argentina . During 1977 and 1978 we 
worked and met every 15 days with the 
caciques (chiefs) and the Indians of the 
Ancatruz group aiding in their material 
and si ck need s. Each month there are 
talks on health, child care, agriculture; 
handcra ft w ork is promoted and 
w ea v ing w ork of the Mapuche 
women ; aid is gi ven with food and 
clothing w hich benefits the Society for 
Rural Development which has been 
reorganized as a cooperative . Reli
gious services are held and also 
services on special days (Holy Week, 
Children's Day, Christmas) , wit'h the 
aid of the local church and also 
regionall y, and w ith the assistance of 
the Department of Indian Communi
ties . All thi s has finally crystalized in 
the project of Promotion and Develop
ment of the Indian which has been sent 
th is year to the churches in New York 
and Europe. The project will include a 
training center to aid the tribes in 
raising farm animals, agriculture and 
handicraft, to be assisted by a couple 
with techn ical-agricultural skills who 
would live in the region . Also included 
is a home and Mapuche cultural center 
in the capital of the province. This will 
help the productive and craft develop
ment in the Indian association . We are 
a church among the Mapuche people 
which discovers its faith in Jesus Christ 
and is renewed in the serving involve
ment with the Indian brother, answer
ing the call of God to value the 
indigenous signs of salvation and the 
liberating human development of our 
aboriginal peoples. • 

Rev. Oswa ldo Herreras of the Methodist . 
Eva ngelica l Church in Argentina works 
with the Ma puche Indians. This article was 
translated by Barba ra Pessoa . 
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THE CHURCH 
IN STRIFE-TORN 

CENTRAL AMERICA 
"Let's thank the Russians for Af

ghan is tan! It wi II make Carter forget 
about human rights for awhile," a 
Guatemalan coffee planter predicted . 

The perceived advent of Co ld War II 
has raised expectations-and appre
hensions- in many quarters in Central 
America that security will now take 
precedence over all other considera
tions. The region 's traditional anti
communist groups, on the defensive 
and embittered since the enunciation 
of President Carter's human ri ghts 

Harold A. Penner 

policy, hope for greater receptivity in 
Washington . At the same time, rights 
advocates and the moderate left 
express fear that newly-evolving 
White House atti tudes wi ll result in the 
abandonment of democratization in
centives. 

The church in Central America
both Protestant and Catholic-cannot 
escape being drawn into this political 
turmoi I. The church in this region must 
make decisions concerning its li fe and 
work not only in relation to politi cal 

policies emanating from Washington 
but also those being forwarded by the 
region 's governments-policies 
w hich have broad economic, social 
and ecclesiastical ramifications. Politi
cal views, with rightist and leftist 
extremes, are polarizing presently, 
parti cu larly in the countries of El 
Sa lvador and Guatemala. Moderate 
platforms for creative and constructive 
development are losing support in the 
groundswell fo r radical change. Last 
year's Sandinista victory in Nicaragua 

Frightened spectators huddle near a building near the bod ies of two persons killed by a bomb blast during the funeral of Archbishop 
Oscar Romero in El Salvador. 



"The church in Central America -
both Protestant and Catholic

cannot escape being drawn 
into this political turmoil." 

has fueled these fires of change and is 
encouraging the pursuit of revolution 
now throughout Central America . 
Many observers feel that the changes 
which took pla~e in Nicaragua last 
year w ill happen in El Salvador in the 
earl y 1980's and in Guatemala there
after. 

How is the church in Centra l 
America responding to thi s political 
turmoil? As it is being challenged by 
extremes from both left and right, as it 
is being forced to grapple with issues of 

· revolution and violence, one could 
cite many individuals and groups
among those the late Catholic Arch
bishop Oscar Romero in El Salvador 
and the Jesuits in Guatemala-who 
have valiantly incorporated Christian 
principles into leadership for appropri
ate change. But regarding the corpo
rate church 's response to political 
turmoi I, a review of the role of the 
Protestant community in Nicaragua 
over the past several years is instruc
tive . 

Nicaragua 

As an association of thirty-four 
Christian denominations of Nicaragua 
organized into thirteen regional 
church entities, CEPAD (Comite 
Evangelico Pro-Ayuda al Desarrollo-
Evangelical Committee for Develop
ment Aid) is a part of the Protestant mix 
in Central America . CEPAD was born 
on December27, 1972, fourdaysafter 
an earthquake levelled the city of 
Managua. The immense need of the 
victims stimulated the different church 
denominations to concert their efforts 
to minister to the population and, as a 
result, CEPAD was formed . Through
out the ensuing years CEPAD's philos
ophy-its belief in people and their 
parti cipation in their own develop
ment-has matured. CEPAD's capaci
ty to stimulate and encourage congre
gations and communities to assume 

responsibilities for their own support 
and development has proven invalu
able during the recent period of crisis 
and the current one of reconstruction 
in Nicaragua. A part of this philosophy 
is the involvement of pastors and 
church leaders in dialogue about the 
position , life and mission of the 
churches in the present Nicaraguan 
situation through an ongoing series of 
pastoral retreats, the first of which was 
held in September, 1974. 

The CEPAD Pastor's Conference 
held on November 24, 1976, the 
document of which was adopted by 
the CEPAD Board of Directors on June 
7, 1977, proved to be a watershed 
event in that it ant icipated by several 
months the events that were to take 
place in Nicaragua. This conference 
elaborated a posture for the church 
which would carry it through the 
political turmoil that ensued and 
prepare it for new life and work under 
a dramatically different form of gov
ernment. Already in 1976 the Nicara
guan church projected their objectives 
which included their desire for : a 
pluralistic and open democratic gov
ernment; national ethnic , cultural and 
geographical integration especially 
with respect to communication sys
tems and transportation ; elimination 
of racial and class distinctions; eco
nomic integration-providing access 
to the riches of the nation for everyone 
through proportional pa rti cipation 
and justice; religious freedom ; indi
vidual liberties, freedom of expres
sion, the right of peaceful assembly 
and association ; respect for human 
rights. 

Futhermore , the Nicaraguan 
churches expressed their intent to 
work for the eradication of: malnutri
tion, high infant mortality, illiteracy, a 
discriminating social security system, 
governmental corruption and central
ization, poverty, racial and class 
distinctions, inadequate education 
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and housing, political factions and the 
absence of dialogue. 

These objectives and intentions 
concretely and objectively prepared 
the church and the people of Nicara
gua for the 1979 civi I war. 

Reflecting on the Nicaraguan crisis 
on July 16, 1979, three days before 
Somoza renounced the Presidency of 
the country, I wrote " ... how valid 
and helpful it is to have CEPAD, a 
Christian relief and development 
agency dedicated to the service of 
whole persons, spiritually and physi
cally, on location in Nicaragua tire
lessly laboring to meet the massive 
human needs which exist there. · . .. 
credit for CEPAD's timely, appropriate 
and significant contributions to meet
ing human needs in the crisis that 
currently plagues Nicaragua must go 
to the dedicated, Christ-centered staff 
of CEPAD which ceaselessly, compe
tently and apolitically ministers to 
whatever human needs they encoun
ter with no thought of their personal 
safety-only that Christ receives the 
credit for their labors because of Him. 
Their contributions in a very difficult 
and dangerous context vividly portray 
the indwelling and outworking of 
Christ in their individual and coporate 
lives .. .. " 

leadership in the Churches 

The above points to perhaps the 
most significant factor in the churches' 
response to political turmoil in Central 
America-dedicated , Christ-cen
tered , competent and creative leader
ship without which the church is at sea 
among the political storms which 
ravage this region presently . To the 
extent that this leadership is present 
and emerging in the countries where 
radical change is rapidly being precip
itated, there the church is responding 
positively and creatively to current 
dramatic occurrences . Without this 
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leadership, the church lives infearand 
has little alternative but to accept 
rapidly changing events . It cannot 
appropriately and helpfully prepare 
itself for significant developments in 
the milieu in which the church func
tions nor participate effectively in 
those changes. 

In the midst of the Nicaraguan civil 
war and for approximately two months 
thereafter, the churches, through 
CEPAD, focused their attention on the 
massive relief efforts which the war 
engendered. Through its regional of
fices and some 220 local committees 
nation-wide, CEPAD, at the most 
food-critical time, was providing basic 
foodstuffs of rice, beans, corn and 
powdered milk-largely through the 
assistance of the international ecclesi
astical community-to 330,000 peo
ple which comprised 15 percent of the 
Nicaraguan population. Upon con
clusion of the initial relief operations, 
CEPAD turned its attention to recon
struction efforts of the war-ravaged 
country which included: 

Loans and grants to small, family 
owned , commercial businesses 
both rural and urban. (Example : 
Loan to a small farmer to buy tools, 
seeds and fertilizer to plant his 
crops.) 

Reconstruction of housing for poor 
people whose houses can be rebuilt 
through the provision of building 
materials and technical assistance. 

New construction of basic housing 
in communities working in the form 
of cooperatives . Before the war, 
11,000 new houses were needed 
per year to house the Nicaraguan 
population. The destruction caused 
by the war amplified this need 
several times-especially among 
the poor. 

Sensing the churches' need to deal 
creatively with the new political mil
ieu, Benjamin Cortez, Director of 
CEPAD, indicated on July 26, 1979, 
that a new Biblical/philosophical/po
litical basis for mentality and work 
needed to be developed by CEPAD, 
the Nicaraguan churches and related 
international entities to faithfully and 
effectively continue Christian minis
tries in Nicaragua. Thus, plans were 
set in motion for another Nicaraguan 
i nterdenom i nati o na I conference 
which was held on October 5, 1979, 
with 500 pastors and church leaders in 
attendance including church repre
sentatives from other Central America 

countries. These Christian leaders 
gathered in the name of Christ to give 
thanks for the victory of the Nicara
guan people over the oppressive So
moza regime and to celebrate the 
freedom that strengthened their hope 
and consolidated theirfaith in the God 
of history. They recognized the new 
Government of National Reconstruc
tion as being legitimdte. They com
mitted themselves to cooperate in 
government activities toward the real 
benefit of the Nicaraguan people. But 
the churches affirmed their primary 
loyalty and faithfulness towards the 
Lord Jesus Christ so that, in His 
providence, the great task of national 
reconstruction could be carried out. 
Their hope was that this reconstruction 
would follow Biblical directions of 
social justice, respect for human dig
nity, the promotion and diffusion of 
truth and the full exercise of freedom. 
The conference participants celebrat
ed the freedom of worship experi
enced by the Nicaraguan church and 
guaranteed by the fundamental laws of 
Nicaragua including free circulation 
of the Bible and Christian literature. 
They understood that the optimal goal 
of the Nicaraguan revolutionary pro-

cess was the creation of a new 
humanity and a just and fraternal 
society . Such inspiration nas its com
plete fulfillment in Jesus Christ, Lord 
and Savior. 

These Christian leaders requested 
Nicaraguan evangelical church repre
sentation in the Council of State, 
integration of the Nicaraguan nation , 
as well as the elimination of past 
conflicts , underdevelopment, eco
nomic and political dependency and 
margination of ethical and cultural 
groups. They exhorted all Nicaraguan 
Protestant churches to live out their 
Christian commitment of being the salt 
and light of the world ; to pray 
intercessorially for all those that gov
ern ; to stimulate trust of the Nicara
guan government in al I congregations 
and to carry out the ministry of 
reconciliation in all the aspects of 
Nicaraguan life. They called on every
one to participate in political actions 
which would unite the Nicaraguan 
people to the common good . They 
also exhorted everyone to study with 
responsibility government programs 
and scientific methods of analysis in 
order to understand the mechanisms of 
the Nicaraguan society . 

A bus burns in the streets in San Salvador. Continuing violence marks the political 
scene there. 



"The pastors 
and leaders of the 

people of God 
in Nicaragua 

reaffirmed their 
absolute faithfulness 

to the Lordship 
of Jesus Christ 
for the glory of 

God the Father." 

The confe rence part1c1pants en
couraged Nicaraguan Protestants to 
integrate themselves in loca l govern
ment committees as places of Christian 
witness and service in concrete ways, 
such as literacy, health, and educa
tion. They condemned with Christian 
f irmn ess all anti- revolutionary at
tempts. They expressed their so lidarity 
with the sufferi ng of the people of the 
world that live under drctatorships. In 
such suffering and struggles, the Nica~ 
raguan Christian leaders saw hopes of 
triumph and longed that soon the 
" dawn will cease to be a temptation ." 
Finally, the pastors and leaders of the 
people of God in Nicaragua reaffirmed 
their absolute faithfulness to the Lord
ship of Jesus Christ for the glory of God 
the Father. 

This conference outlined the pos
ture and role of the Nicaraguan 
Protestant church in these critical 
times and formed a model which the 
churches of other Central American 
countries, faced with political turmoil 
and revolutionary change, can engage 
in faithfully responding to Biblical and 
Chri stian imperatives. 

The international religious commu
nity, too, can well serve the cause of 
Christ and His Church by engaging in 
serious study and reflection on recent 
political events in Central America and 
the positions being taken by the 

Street evangelism in Guatemala. 

church in that region. Efforts should be 
made to understand the significance of 
the United States' revolution two 
hundred years ago, particularly its 
va lidity for the American people and 
the North American church communi
ty . The application of this knowledge 
to the present role of the United StC!tes 
in Central America and to our posture 
in relation to the people of that region 
would responsibly advance interna
tional political policies for Central 
America which can be affirmed by the 
Christian community. 

The example forwarded by the 
Nicaraguan church in relation to the 
changing political situation in which it 
finds itself is one concrete way in 
which the universal church can re
spond faithfully to political turmoil. 
Political changes in Central America in 
recent months have been enormous 
and the changes will continue to 
occur. Within this context, we as the 
international Christian community 
must firmly root our faithfulness and 
discipleship in Jesus Christ and walk in 
Christian solidarity with our brothers 
and sisters in the faith who are 
presently experiencing political tur
moil. • 

Harold A. Penner is Centra l America 
regional representative for Church World 
Service . 
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" Welcome to Liberated Nicaragua" 
read the sign facing the only runway at 
the airport. From 15,000 feet all 
countries look alike to me : tranquil , 
spacious, romantic. Revolutions hap
pen on the ground, where people live . 
How would Nicaragua look? 

After the soldier working customs 
waved my backpack through, a stocky 
young fellow in a red beret hefted it 
onto his shoulder, grinned and led me 
outside through a swarm of children . 
Beyond the terminal door were more 
kids, racing to grab bags and carry 
them to the line of waiting beat-up 
Fords serving as taxis . 

With the confidence of a well-sea
soned student traveller, I rescued my 
pack with only a small tip and returned 
inside to ask for information on public 
buses into downtown . This simple 
request caused instant confusion atthe 
public service desk, followed by a 
flurry of conversations involving any
one within earshot, then snickers and 
the poking of elbows in sides. I 
realized that adapting to Nicaraguan
style Spanish, with their custom of 
s-.yallowing the 's' and sometimes 
whole words at the ends of sentences, 
was not going to be the snap Berlitz 
would lead one to believe. My vocab
ulary shrank as my confusion grew. 

Eventually I dug a phone number 
from the bottom of my pack, and with 
the united efforts of much of the 
terminal we were able to reach my 
friends and arrange a ride into the city . 
As we drove into Managua, down a 
road lined with bombed-out shells of 
factories, I saw why my proposal for 
taking a bus downtown seemed funny 
to the Nicaraguans. There is no 
downtown: the remnants tell the story 
of why they fought a revolution . 

In 1972 a tremendous earthquake 
levelled much of Managua, killing 
thousands. Church, government and 
private relief agencies poured millions 
of dollars into emergency assistance 
and reconstruction projects. General 
Anastasio Somoza, then dictator of 
Nicaragua, and his government offi
cials misdirected and embezzled aid 
funds, forcing families whose homes 
were destroyed to build their own 
shacks outside. downtown. 

Reading about Somoza's actions 
beforehand, it had seemed like just 
one more case of corruption, as 
commonplace in newspapers today as 
sports scores. But to walk one after
noon from the Central Plaza, which is 

AVISIT 
TO 
NICARAGUA 

STEVE UNRUHE 

squared by a small park, the national 
palace, a modern theater, and the 
ruins of the national cathedral , 
through 15 blocks of dry weeds, 
monstrous rats, a few crumbling walls 
with shacks leaned against them, and a 
mother washing clothes and kids in a 
craterous pothole in the street, was I ike 
walking through an old battlefield . In 
each direction from what had been the 
central district of Nicaragua's capital 
city were ten empty blocks. 

Oppress ion is sometimes subtle, 
other times blatant, but always devas
tating to people trying to live with 
dignity. In Nicaragua a government 
declared war on its own people
using United States airplanes, guns, 
and bullets . I grew up watching 
frontline reports from Viet Nam on the 
Walter Cronkite news, and I've seen 
Apocalypse Now in " sensurround." 
But I could feel only a dull , cold fear 
seeing for myself the size of bullet 
holes left by machine guns and bomb 
shrapnel in the walls of homes and 
factories . In one neighborhood fa
mous for its artisan market and its 
support for the Sandinistas, every 
home had bu I let holes and the totter
ing market walls contained only the 
debris left by the bombs. The cost of 
the war to Nicaragua could be seen in 
such destruction, and in the numerous 
simple plaques placed where Sandin
istas died in battle . 

But the rewards of revolution are 
evident in the day-to-day life of 
people. After so long, it is now safe for 
Nicaraguans to be friendly to each 
other . The old instilled fear of simply 
caring for neighbors, left alone asking 
for community or workplace rights, is 
slowly eroding away. One Baptist 
minister said , " We are still getting 
used to living without Somoza." 

I spent hours walking the usually 
dusty streets of barrios, talking with 
whomever I met. The poorer the 
homes, the more likely a hand-sewn 
red-and-black Sandinista flag would 
be tucked between boards or hanging 
from a doorway. The revolutionary 
exhilaration I had heard about fol low
i ng the Sandinista triumph in July 
seems to have settled into a relaxed 
pride. 

There are many signs of this pride. 
Women are confident. Their participa
tion in the Sandinista army and in the 
new government promises a different 
role, already indicated by women 
returning the gaze of a man rather than 
looking down or away. Youth , who 
made up the bulk of the Sandinista 
army, are organizing centers and 
schools. Older folks pose for pictures 
beneath their Sandinista flags, and talk 
of having survived National Guard 
raids by declaring an instant fiesta with 
the Sandinistas hidden in their homes 
becoming cousins and in-laws . They 
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ant1c1pate hard times to come, but 
there is now a confidence that they wi 11 
be part of the future, and that their 
needs wil l be the fi rst priority of the 
new society . 

One sixty-year-o ld woman rocked 
in her chai r as she told how during the 
war she hid and fed 450 g~er i ll as in 
three nights . She is now active in her 
neighborhood Sandini sta Defen se 
Committee, organized so that each 
block can administer itsel f-distribute 
food rations, w hen needed, clean the 
streets, set up health and day care 
programs, watch for black market 
speculation, and act as protection 
agai nst v io lence from the few hidden 
pro-Somoza soldiers. I heard shooting 
severa l nights while I was in Managua, 
and was told that over 50 Sandinista 

This Mennonite church in Ciudad Sandino 
will be used as a classroom during a 
literacy campaign. 

and government off icials have been tion between Christians and " the 
assass inated since July. secular world," and there is certainly 

The second night that I was in no distinction between fa ith and fight-
" Nicaragua Libre" I attended a wed- ing the revolution . Pari shes held cele-
ding of two Sandinistas. In a low- brations for young members who 
roofed room that appeared to serve as returned after the war, and the papers 
sanctuary, soc ial hall , and class room, announce each day several commem-
they were married wear ing their green orative masses for the dead. 
khaki uniforms by Father Fernando With such popular support for the 
Cardenal , head of the national Literacy Revolution , even the in stitut ional 
Campaign . He preached on Christ's churches have entered into the new 
dual commandment (Matthew 22 :37- process. The Catholic Bishops pub-
39), saying: " To love is to feed the lished in November a pastoral letter 
hungry and give homes to the home- entitled " Chri stian Commitment for a 
less. That is why there has been a New Nicaragua," where they state 
Sand inista Revolution ; it is a revolu- " We believe that the present revolu-
tion based in love." The couple then tio'hary moment is an opportune time 
said their vows, committing them- to truly implement the Church' s option 
selves to each other and " to love the for the poor. " 
people of N icaragua ." Five hundred Protestant ministers 

Sand inistas are part of the Church, from around the country signed a 
sitting in the pews and attending declaration " giving thanks to God ... 
Sunday school. The Church in Nicara- for the victory of the Nicaraguan 
gua, both Cathol ic and Protestant, is people and for its instrumen t of 
tryi ng to be part of the Sandinista liberation, the Sandinista Front for 
revolution. A Maryknoll sister liv ing in National Liberation. " 
Ciudad Sandino (a spraw ling, very More important than statements, 
poor barrio just outside Managua that church agencies are beginning to act 
named itself after the national revolu- jointly with the new government in 
t ionary her~esar Augusto San- social programs, such as education, 
dino-after many of the barrio youth distribution of food and emergency 
fought wi th the Sandini stas) told me: assi stance, and organizing farmer col -
" The eyes of the Church in all of Latin lecti ves. 
America, and North America too, are There are few illusions in Nicaragua 
on Nicaragua . It' s the fi rst time that the of " the Kingdom on Earth," however. 
Church has been on the side of the Time and again, from government 
poor through an entire revolution ." officials to Sandinista soldiers to barrio 

Another day a group of Christian youth , I heard that " Nicaragua is now 
educators discussed how their class free, but the revolution is only begin-
material s shou ld be changed for the ning." Half the country is illiterate. 
new Nicaragua. One teacher won- The fate of industry was obvious in the 
dered aloud how she would " teach bombed factories, and in the empty 
ethics to boys w ho have sacrificed mansions left behind by the rich who 
three years to fight in the mountains fled with their fortunes . Basic foods are 
w ith the Sandini stas." scarce in the markets, because the war 

In Nicaragua there is little distinc- extended several weeks into the 
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planting season while the United 
States government negotiated for a 
"coalition government" and the con
t inued ex istence of the repress ive 
National Guard . Cars and buses are in 
short supply, as is gasoline for the 
vehicles Nicaragua does have. 

Looming over these immediate 
problems is a debt of $1 .5 billion . This 
is equal to $600 owed by each 
Nicaraguan (in a country with yearly 
income per person before the war of 
$297) for military equipment and 
luxury goods bought from the US by 
the Somoza regime. Constructing a 
strong economy from the ground up 
would be arduous enough ; Nicaragua 
has to begin from deep within a hole. 

Moreover, everyone in Nicaragua 
knows the history of US government 
and CIA efforts to subvert Cuba-as
sassination attempts, the introduction 
of animal and plant diseases attractive 
job offers to skilled and professional 
workers who leave, and finally , an 
econom ic blockade. Nicaraguans are 
wary of similar threats to their revolu
tion. 

I was explaining one afternoon to a 
soldier how, when I first arrived, I had 
felt very intimidated by the armed 
Sandinistas who sti ll have tq patrol the 
streets. " In every other country I've 
visited , the army has always been on 
the side of the government against the 
people. I'm still not used to an army 
that is on our si de." 

He looked confused, and said " but 
the National Guard was always on 
your side, on the side of the Ameri
cans." I was left silent; I had forgotten 
that according to my passport the US 
government and its allies are on my 
side. 

But I do not gain by US support of 
dictatorships, nor do most of us in the 
United States. Poverty, homelessness, 
illiteracy-the systematic crushing of 
human dignity-will never be in my 
interest. The prospect of Nicaragua 
building a society explicitly commit
ted to the needs of the majority, those 
who work in factories, offices, and 
fields, I found incredibly . exciting, 
because that is the basis for a society 
that we insist is also possible in North 
America . • 

Steve U nruhe served as a m iss ion intern 
w ith the Board of G lobal M inistries . This 
article has also appeared in Press On , the 
newspaper of the World Student Christia n 
Federation North America region. 
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Persons in ffiission 
In Lotin Flmerico 

Elliott Wright 

m ethodist churches in Latin 
America are no longer to
tally dependent on North 
America for the mission

aries they continue to need in evange
lism, education , and social ministries. 
The autonomous churches in coun
tries throughout the region are begin
ning to work together in locating and 
assigning Latin American personnel 
across national lines. 

Two cases in point are couples 
working in Brazil through arrange
ments with Methodists in Bolivia and 
Uruguay: 

Jorge and Fanny Pantelis are mis
sionaries from the Evangelical Meth
odist Church of Bolivia to the Method
ist Church of Brazil which, with 
66,000 members, is the largest Meth
odist church in Latin America . Jorge, 
an ordained elder, teaches at the 
Methodist seminary in Sao Paulo; 
Fanny, a native of Uruguay, works in 
the areas of women's rights and 
communications. 

Nestor and Leonor Castor are in Rio 
de Janeiro through the joint planning 
of the church in Brazil and the 
Evangelical Methodist Church of Uru
guay, of which he is an ordained 
member. Nestor is pastor of the 
Copacabana Methodist Church and 
professor at Cesar Dacorso Fil ho Semi
nary. Leonor, originally from Argen
tina, is engaged in the women 's and 
children's programs at Methodist Co
legio Bennett. 

Most of the Methodist churches 
across Latin America trace their origins 
to American missionaries, and though 
all the churches have been autono
mous for at least a decade, some 
longer, their continuing missionary 
needs have been filled primarily by 
North Americans . The United Meth
odist Board of Global Ministries sup
plies personnel on request to 12 
autonomous Methodist or united 
churches in South and Central Ameri
ca and the Caribbean. (Methodists in 
those dozen countries number approx
imately 150,000 out of total popula
tions of 263 million .) 

While the Board of Global Minis
tries contributes to the work of the 
Pantelises and Castros, the board did 
not recruit the couples or initiate their 
international assignments, according 
to staff members of the agency's World 
Division . 

"Autonomous churches in Latin 
America are increasingly entering into 
agreements on the bases of need and 
persons available," says Nora Quiro
ga Boots of the Latin America office. 
" We feel strongly that trained Latin 
American leadership with talents and 
sensitivities peculiar to the region 
should be shared across national 
borders. We encourage Latin Ameri
cans going to one another in mission ." 

The board al so takes an internation
al point of view in supplying mission
aries requested by the Latin American 
churches. For example, Antonio and 
Adelina Rodrigues, a Portuguese cou
ple from Angola, are currently serving 
in Recife, Brazi I. They are career 
missionaries, formerly in both Angola 
and Mozambique, with skills in com
munity services. 

The Council of Evangelical Method
ist Churches in Latin America (CIE
MAL) is especially important in pro
moting mission cooperation among 
the churches . " CIEMAL has an execu
tive secretary and staff working on 
human rights and hunger," says Joyce 
Hill of the Board of Global Ministries' 
Latin America office. " As the autono
mous churches work together on 
common challenges, they are discov
ering one another's personnel needs 
and sharing their leadership." 

A cooperative approach also pro
vides ministry opportunities to individ
uals or families whose effectiveness, or 
safety, may be jeopardized by political 
conditions in their homelands. Nestor 
and Leonor Castro, for example, were 
available to the church in Brazil 
because, following study and work in 
North America, it was unadvisable for 
them to ·return to Uruguay in the wake 
of the political turbulence of the 
mid-1970s . 
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The Castros met at the Graduate 
Evangelical Institute for Theological 
Studies in Buenos Aires, where Nestor 
studied from 1959 to 1964. Leonor 
was enrolled in the Christian educa
tion department. After graduation, 
they went to Uruguay. Nestor pastored 
churches and also undertook a num
ber of special assignments, including 
that of youth secretary of the National 
Federation of Churches and of coordi
nator in several programs of evange
lism . 

In the mid- l 970s, the Castros (who 
have two children) went to Toronto for 
training in urban ministry, and stayed 
on in Canada so Nestor could study at 
the Toronto School of Theology. He 
also directed the Latin American Ecu
menical Pastoral Center, an ecumeni 
cal center relating to the Latin Ameri
can community in Toronto. 

Nestor and Leonor were mission
aries to the Michigan Episcopal Area of 
the United Methodist Church in 
1978-79. They lived in Grand Rapids, 
but traveled throughout the confer
ence speaking on church life in ~atin 
America and engaging in evangelism. 
Their ministry was an Advance Special 
of the Michigan Area . 

After five years in North America, 
the couple wanted to return to Latin 
America . The church in Brazil needed 
pastors and teachers and welcomed 
the Uruguayan church 's offer of the 
Castros . The Board of Global Minis
tries provided travel funds from M_ic~i
gan to Brazil and includes the family 1n 
health insurance coverage; otherwise, 
the Castros are financially supported 
by Brazilian Methodists. 

Jorge and Fanny Pantelis r:iet at t~e 
Union Theological Seminary 1n 
Buenos Aires in the early 1960s. He 
was from the Evangelical Methodist 
Church in Bolivia, and she had grown 
up in the Waldensian Church in 
Uruguay. Following their marriage, 
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they went to Bolivia where he was a 
pastor in Santa Cruz and La Paz and 
Fanny took part in programs of leader
ship development among women and 
in church-related communications. 

Accepted as a Crusade Scholar, 
Jorge completed a doctoral degree at 
New York's Union Theological Sem
inary in 1975; Fanny earned a master's 
in Christian education. Back in Boli
via , Jorge served for two years _as 
president of the Evangelical Method 1st 
Church , which has about 5,000 mem
bers. His presidency coincided with a 
period of church reorganization , and 
when his transitional term ' was com
pleted was available for a ministry in 
education . 

Given their talents and training and 
the need in Brazil for seminary profes
sors the Methodist Church in Bolivia 
offe;ed the couple to the church in 
Brazil. The financial support of the 
Pantelises and their two children is 
shared by the Brazilian church and the 
Board of Global Ministries. 

Jorge is a member of the Faith and 
Order Commission of the World 
Council of Churches, and Fanny is the 
first Latin American woman to serve as 
a regional representative to the W?rld 
Association of Christian Communica
tions . In Brazil , Fanny is continuing 
her interests in women 's rights and 
Christian literature development. 

Nora Boots and Joyce Hill of the 
Board of Global Ministries expect the 
sharing of mission personnel among 
the Latin American churches to grow 
in the 1980s, and they do not see their 
mission board as the broker in the 
arrangements. CIEMAL, they say, is 
the proper channel for the autono
mous Latin American churches as they 
increase their sharing of talents for the 
Lord. • 

Mr. Wright is a religious journa list in New 
York Cit y. 
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Three Profiles 

PRULO AYRES ffiRTTOS 
Zwinglio Dien 

T he election of the young 
pa stor , Rev . Paulo Ayre s 
Mattos, as bishop of the First 

Ecclesiastic Region of the Methodist 
Church in Brazil , has some very 
important consequences not only in 
the life of Brazilian Methodism, but 
also for the ecumenical movement 
both on the national level in Brazil and 
on the Latin American level . 

A man of great administrative ca
pacity and profound pastoral vision , 
Bishop Ayres has distinguished him
self by the firmness of his theological 
positions. These two elements have 
served as guidelines for his work as a 
leader moving him into a prominent 
position among the Protestant leaders 
on the Latin American continent. 

The tone of his episcopacy is seen in 
his vision of moving the church closer 
to the suffering peoples of Brazi I and of 
Latin America who constitute the 
immense majority of the population of 
the continent. 

Profoundly knowledgeable about 
the reality of Brazilian-Latin American 
Protestantism and also of what Cathol
icism has meant and means today on 
that continent of baptized Christians, 
Bishop Paulo (as he is known among 
the members of his congregation) has 
supported all ecumenical efforts 
which have tended to the promoting of 
wider and more objective compre
hension of the socio-pol itico-econom
ic reality under which the people live, 
as well as the transforming conse
quences which the gospel can signify 
when it is liberated from ideological 
interpretations which imprison it in a 
literal-spiritualist vision of man's so
cial life . This has led him to a serious 
involvement with all of the Christian 
groups, which independently of their 
denominational traditions are working 
for the emergence of a church on the 
Latin American continent which 
would be profoundly committed to the 
destiny of its peoples. 

President of the Counci I of Ev angel i
ca 1 Methodist Churches in Latin 
America (CIEMAL), of the Ecumenical 
Center for Documentation and Infor
mation of Brazil (CEDI), Director-Pres
ident of Latin America Ecumenical 
Social Action (ASEL), Bi shop Paulo has 
been able to achieve the respect not 
only of Methodist leaders, but also that 
of other Brazilians committed as he is 
to the liberating struggles of the 
peoples of Latin America . The fact that 
he was one of the few Protestant 
observers at the Ill Latin American 
Conference of Catholic Bishops 
(CELAM Ill) as well as the fact of having 
been the president-executive at the 
Ecumenical International Conference 
of Theology held in Sao Paulo, Brazil 
in February, 1980 which brought 
together the principal leaders of the 
popular church in the Third World, 
indicate the importance of the role of 
this young bishop in the arena of 
ecumenical relationships in this conti
nent where the Christian churches of 
Protestant origin are a minority and 
have historically played a role more of 
restraint than of promotion of the real 
I iberation of the people. 

Nevertheless, we are not facing a 
radical bishop in the common sense of 
that word. Thi s man, profoundly 
identified with the gospel and the 
sufferi ng of his people, is not interested 
in political formulas created in other 
places, whatever they may be. He is 
well aware that the political proposals 
of capitalism only signify more op
pression for the people, who in al I their 
history have not tasted the pleasure of 
freedom . On the other hand, he is 
conscious (a nd his pronouncements 
bear this out), that the anti-capitalist 
proposals which have been presented 
in Latin America up until now have not 
really emerged from the reality of 
Brazilian and Latin American prob
lems. Therefore his option has been in 
favor of the Latin American peoples in 

l 

their most radical expression and he 
has struggled so that these peoples 
from their suffering, their oppression 
and their inventiveness can create 
their own political instruments capa
ble of leading to a really liberating 
struggle. 

Open to everyone, always ready to 
dialogue with everyone without fear of 
the consequences and of compromis
ing attitudes, in favor of the oppressed , 
Bishop Paulo has already gained in his 
short period as a bishop, a prominent 
place among the Christian bishops in 
Latin America as an outstanding leader 
among those who struggle for a 
People-Church, faithful witness to the 
gospel in an oppressive and inhuman 
society . • 

Mr. Diaz is a Brazilian Methodist minister. 
Article translated by Barbara Pessoa . 
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2 ANIBAL GUZffiAN 

I n a sermon preached at a meet
ing of the British Council of 

Churches recently, the Rev. Anibal 
Guzman, pastor of the Evangelical 
Methodist Church in Bolivia, said: 
" Today in Latin America, biblical and 
theological reflection is tied closely to 
the reality of our life. For us it isn't 
possible to idealize a conception of the 
Christian I ife that is separated from the 
anguishes, the hunger, and the misery 
in which the majority of the Latin 
Americans live. In the past, Christian 
churches have preached a Gospel that 
was based mainly in the future, in a 
spiritual world , in a beautiful home in 
heaven bought at the expense of much 
present suffering. It is for that reason 
that religion has been accused of 
serving as an opiate that momentarily 
calms life's pains. 

" In Latin America today to know 
God is to do justice. The Latin 
American who lives in a miserable 
slum never will believe in the academ
ic and spiritual God that the churches 
have presented for centuries . For us, a 
God that divorces himself from reality 
is not the true God. For centuries the 
church has been concerned with 
maintaining and defending certain 
orthodox ideas about God that have 
nothing to do with the reality in which 
the majority of the world 's people 
live." 

Guzman is one of the prophetic 
voices from Latin America today. 
Growing up in La Paz, he studied 
social sciences at the San Andres 
University in that city. His faith and 
commitment led him to pursue theo
logical studies in Buenos Aires, Ar
gentina, where he received his Bache
lor of Theology degree from Union 
Theological Seminary. In 1961 he 
studied social ethics and theology at 
Drew University in Madison, New 
Jersey. His pastoral work has been 
carried out in Bolivia, Argentina, 
Uruguay and Chile. While in Uruguay 
he also completed studies in Historical 
Research at the University of Montev
ideo in 1965. 

One of the pioneers in the Church 
and Society movement, after a coup 
d'etat in Bolivia in 1971, Guzman was 

arrested and deported from his home 
country as a " foreign priest. " Efforts of 
the bishop of the Methodist Church in 
Bolivia at that time, the Rev. Mortimer 
Arias, were of no avail , and Guzman 
remained in exile in Chile . He took 
advantage of the opportunity and 
studied for the Master of Sociology 
degree at the United Nations-spon
sored School of Latin Ameri can Social 
Sciences wh i le serving as pastor of a 
congregation in Santiago. Unable to 
go back to Bolivia at the time of the 
military coup in Chile in 1973, Guz
man continued his ministry in Argen
tina u nti I it was deemed safe for him to 
return home. Since that time he has 
only continued to serve as a pastor, but 
also has directed the analysis of the 
church in Bolivia which has helped 
shape its present structure. 

Most recently Guzman has been 
elected to serve as the first executive 
secretary for the Commission of 
Human Development of the Council 
of Evangelical Methodist Churches of 
Latin America . Thi s Commission 
combines the program to combat root 
causes of hunger which the churches 
set in motion in 1976 and their 
concern for human rights . Guzman's 
wife, Gladys, and his three children , 
Pablo, Juan and Ana Maria, are strong 
supporters of his ministry . Having 
I ived the last ten years in three different 
countries and experienced the uncer
tainty of having husband and father 
jailed and exiled for his Christian 
witness, they can identify with the 
thousands of families who have been 
and are subjected to such arbitrary 
treatment. Thus the words that Guz-
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man wrote to the Latin American 
Methodists after his election to his 
present position, are also theirs : " We 
hope to work for an integration of 
social service and social action which 
includes an analysis of the social 
structures .. . an integration inspired 
by the Gospel which seeks a global 
liberation of men and women which 
projects a warm and human society for 
all people." • 

Joyce Hill is executive secretary for Latin 
America, World Division, BOCM. 
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J acinto Ordonez knew poverty 
at an early age. Born in 
Guatemala, the son of a Pres-

byterian pastor, his family felt the blow 
when the U.S. Presbyterian church cut 
back funding for Guatemalan 
churches. At an age too young to 
remember Jacinto joined the poor of 
Guatemala who even today see 50 
percent of all the country's children 
die before the age of five. 

" When I speak of the poor and the 
liberation of the poor, I am not 
speaking of others, " says Jacinto, now 
45 years old and an ordained United 
Methodist minister. " I am speaking of 
the experience of my family, myself. I 
cannot forget my neighbors, my peo
ple. " 

It is the message of the poor, and the 
Good News of their liberation in Jesus 
Christ, Jacinto preaches these days . He 
and his wife, Alicia Sequeria Ordonez, 
are in the United States studying, 
working and interpreting the word of 
Latin America to U.S. Christians. From 
December, 1977 to May, 1978, they 
served as third world interpreters for 
Wheadon United Methodist Church, 
Evanston, Ill ., and are now doing 
graduate work at Chicago' s Loyola 
University. 

What Christians need today is a 
commitment to do liberation theolo
gy, the Ordonezes say. " It is more 
important to do it than to speak it. " 

Strange terminology, they know. It 
is more usual to speak of learning or 
teaching or reading theology, but 
" doing" it? 

" Doing liberation theology sta rts at 
the moment one begins to read the 
Bible in the context of the need of the 
most poor and oppresssed people, " 
Jaci nto says. 

" You must interpret from the bottom 
of the soc ial strata," he says. " You 
must ask, why wasn 't Jesus born in the 
palace of Herod, in a luxurious home, 
in the barracks of a great general? Jesus 
was not born in the company of 
priests, bishops or doctors of theology. 
He was born in the midst of the poor, 
the most needy people. 

"When you have a consciousness of 
this and begin to read the Bible in this 
context, you are doing liberation 
theology," Jacinto says. " To do this is 
to liberate the theology, to liberate the 
church." 

For virtually all of their lives the 
Ordonezes have been engaged in the 
struggle to liberate the church and 
theology. Alicia, like Jacinto, grew up 
in a church family, hers in Costa Rica . 
While studying elementary education 
at the National University of Costa 
Rica, Alicia became a member of the 
Christian Student Movement, there 
beginning a dialogue with the poor 
and about poverty that wou Id continue 
after her marriage to Jacinto in 1964. 

Alicia's emphasis was and is 
women's liberation , but in the context 
of the liberation of men and the 
broader issues of social and economic 
justice. 

"Women are oppressed by men 
because there is a social, economic, 
and political system that supports that 
oppression," she says. "The socia l 
system provides and generates the 
oppression of women. 

" But the problem of women is not a 
problem of women alone," Alicia 
says. " It is a problem of women and 
men . The woman cannot work alone 
for liberation-she has to work with 
her husband, her family. The only way 
to progress is to work together. " 

Alicia · and Jacinto carried their 
message of liberation throughout 
much of Latin America before coming 

to the United States. Alicia was an 
officer of the Methodist Women 's 
Federation from 1969 to 1973 and 
participated in seminars in Panama, 
Costa Rica, Mexi co and the United 
States. Jacinto studied at the Presbyte
rian Evangelical Seminary of Guate
mala and at the Evangelical Theologi
cal Semi nary of Cuba and at the Costa 
Rican University. As Bishop of the 
United Methodist Church in Panama 
from 1973 to 1975 he worked vigor
ously to promote national leadership 
in the churches. 

While in Cuba studying, Jacinto saw 
Fidel Castro come into power. It was a 
decisive time in his life. 

" The Cuban Revolution chal lenged 
me with very deep questions about my 
theology, my ecclesiology, my Chris
tian perspective on mission," Jacinto 
says . "1t led me to ask what is the 
mission of the church in a revolution
ary context (one which is so prevalent 
in Central and South America today). It 
led me to ask what does faith mean in a 
socia listic as well as in a capitalistic 
context? And what is the new model of 
ministry that we need?" 

The Christian Church in the United 
States needs a new model of mission 
and ministry in these times, the 
Ordonezes say when questioned. 

" The church is spending time and 
money in the salvation of sou Is in order 
to escape from the responsibi I ities it 
has here on earth ," Jacinto says. 

U.S. Christians must act more in the 
way of liberation, the couple adds . 
" Denounce the presence of interna
tional corporations in our countries as 
a source of violence. Stop the inter
vention of your government in our 
countries-get your government to 
stop supporting our dictatorships, like 
El Salvador. 

" And look at the situation in you r 
own country. Where is the message of 
the gospel to the political situation in 
the United States?" • 

Patricia Broughton is a Chicago freelance 
writer and photographer. She is active in a 
Northside Chicago neighborhood with the 
Good News North of Howard Church and 
faith community and at Northwestern 
University where she works in women 's 
ministry for the United Methodist-support
ed University Chr istian Ministry. 
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LETTERS 

A UNITED METHODIST 
PRESENCE AT LAKE PLACID 

The United Methodist Church has just 
been involved in a most exciting way with 
the 1980 Winter O lympic Games . We 
were engaged in a special ministry to the 
thousands of visitors who filled the streets 
of Lake Plac id . 

One national publication described this 
as a ministry of " coffee and crisis". We ran 
a coffeehouse, called " Windsong", where 
from 7:00 a.m . to midnight people could 
find she lter, coffee or hot choco late, 
doughnuts and a place to rest. In the same 
building, the Un ited Methodist Adiron
dack Community Church , we ran a crisis 
center which operated around-the-clock 
for the full period of the games . This 
mini stry helped people find sleeping 
space, get in touch with relat ives and solve 
frustrating problems . 

The volu nteers who actually served in 
this ministry were lay and cle rgy people 
from Troy Conference. But the whole 
United Methodist Church was invo lved in 
the work in two different ways. First, about 
half of the necessary funding came through 
the General Council on Ministries. (The 
other half was provided by the Troy 
Conference Innovati ve Ministries Fu nd. ) 
Secondly, over three hund red ban ners 
were contributed by units of United 
Methodist Women from across the nation . 
(A few even came from other countries.) 
The ban ners were seen decorating the 
coffeehouse, sanctuary and halls of the 
church in Lake Placid. Enough banners 
arrived so that other area churches were 
invited to help share and display them . 

Maybe while sitting at home this kind of 
m inistry doesn't seem like much . But those 
who were there saw how important our 
simple, friendly presence was to the 
10,000 Windsong visitors . As a w hole 
denomination we made a witness to the 
loving presence of Jesus Chri st. With a 
relatively small amount of money, lots of 
enthusiasm and dedication we brought a 
much needed and much appreciated 
Christian presence to the W inter Games . 

Every United Method ist should real ize 
they were part of thi s m inistry and should 
rejoi ce in their participation. 

Miriam H . Arnold 
Plattsburgh, N .Y. 

(for the Troy Conference Olympic Com
mittee) 

MY CHURCH, AND HOW 
I FEEL ABOUT IT 

I go to Pleasa nt Hill Methodi st Ch urch 
near Pearisbu rg, V irg inia. It is located in 
our sma ll country community of Bane. For 
generations the sa me fa m ilies have come 
to our church . Long ago they walked for 
miles to hear the minister's word s. Women 
and little gi rl s in long Sunday-go-to-meet
i ng dresses and sun-bonnets. Men and little 
boys in their pressed cotton shirts 51 nd blue 
jeans. They walked hand in hand up the 
hi ll that led to our little white frame ch urch. 
They had late night meeting and si nging, 
and I have also heard the stori es of the all 
day meet ing, dinners on the ground , and 
church picnics. They learned how to pray, 
understand the Bible, and to love the Lord 
like we do today . 

There were more members then . Now 
we have about sixty members. We are 
st ruggling to keep our church in these days 
o f the large ch urches and high wages . Our 
minister serves four different churches . We 
have preac hing every other week, and 
Sunday school every Su nday . We have ice 

crea m suppers and bake sales to help raise 
money to fix up our ch urch . 

We have a hard time getting and keepi ng 
a m inister . The larger churches pay more, 
and have more working members. In our 
c hurch the mini ster visits the c hu rch 
members at home, the sick in the hospital 
as well as all the other th ings he is req u ired 
to do . H e works hard . For thi s he gets a 
house to live in, hi s pay and he becomes a 
part of our family and our community. I 
guess thi s is not a lot, but it is all we can 
give. 

Some peop le have wa nted to combi ne 
all of the four small cou ntry ch urches that 
our minister serves, butt he vote has always 
gone against it. I don't reall y know what is 
the right way fo r our c hurch. I ca n o n ly 
speak fo r myself. The ch urch is like a part 
of my family, it has been there as lo ng as I 
ca n remember. I love it and I don' t know 
any other way. 

Marie Stafford 
Pea risburg, Va . 

(Continued on page 46) 

A Continuing Mandate 
While there is a new plan. calling for 
differing annual World Service 
goals. the Fund still helps people to 
serve people. World Service will 
minister to physical. mental and 
spiritual needs of persons of all 
ages and backgrounds. This Fund 
will support church agencies in their 
ministries of love and hope. 

Your continued support is needed 
to keep World Service at work. 

For more information 
on World Service write: 

General Conference has 
reaffirmed that World 

Service is crucial to our 
church's ongoing ministry 

of love and service. 
Your support is vital! 

United Methodist Communications 
1200 Davis St., Evanston. Ill. 60201. 
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THE llOYlllG 
FlllGER WRITEStr~~ 

SPECIAL AFRICA PROGRAM 
ENDORSED AT INDIANAPOLIS 

A major program for Africa with a $7 
million goal for the next quadrennium was 
unanimously endorsed by the UM General 
Conference meeting in Ind ianapo lis. The 
program was assigned to the Board of 
G loba I Ministries and wi 11 emphasize 
leadership development, a new evange
lism, indigenization of the Christian fai th , 
strengthened ecumenical relationships, 
and support for the " effort in liberation and 
achievement of human rights. " 

Bishop Emi lio de Carvalho of Angola 
immediately hailed the action , saying it 
" made a great co ntribution to the future of 
the Church in Africa .... On behalf of the 
African bishops here, the autonomou s 
churches in Africa , ecumenical bodies and 
the people of Africa , please accept our 
gratitude." African ch urches wi 11 attempt 
to contribute $1 million toward the goal. 

The Board of Global Ministries was 
given permission to delegate admin istra
tive responsibility to an African Church 
Growth and Development Committee 
composed of 27 African leaders appointed 
by African churches, 14 from the U.S. and 
one from Europe. 

Funding is to come through Advance 
Special contributions . 

A motion by the Rev . Lycu rgus Starkey of 
Missouri East Conference to amend the 
purposes of the program was defeated . It 
would have prohibited the Board of Global 
Ministries, its committees and staff, from 
making " public statements of support or 
funding specific parties or candidates 
involved in peaceful or violent st ruggles to 
determine the political future of African 
countries ." 

Speaking against the amendment, Dr. 
Richard Tho Ii n of Northern 11 Ii no is Confer
ence said the proposa l was misplaced in 
the purposes . " This is directed toward 
actions to be taken by the BOGM," he 
said. " However, th is program will be 
administered by the Africans themselves. 
The U.S. and European churches , when 
they helped formulate the program last 
November, made it very clear thi s is not a 
sub-committee of the BOGM." 

The Rev. Forrest Stith of Baltimore 
Conference, asked to explain what " a new 
evangelism" meant , desc ribed hou se 
churches in Angola and the "God power" 
movement in Liberia where church mem-

bership had doubled in the past five yea rs. 
" We are now in a unique situation in 
which churches in Africa are indigenizing, 
Africanizing, doing their own thing with 
thei r own people. It's an exciting time and I 
can't wait to see thi s program happen ." 

ETHNIC MINORITY LOCAL CHURCH 
TO BE CHURCH'S SINGLE PRIORITY 
The United Methodist Church will have 

as its single " missional priority" for 1 98 1-
84 an emphasis on developing and 
st rengthening its ethni c minority local 
churches. 

By a virtually unanimous vote April 22 , 
the General Conference continued an 
emphas is which began in 1977 focusing 
on Black, Hi spani c, Native American , and 
Asian and Pacific Islander congregations. 
The Ethnic Minority Local Church is one of 
three " mi ss ional priorities" in th is qua
drennium, along with Evangelism and 
World Hunger. 

Recommended by the General Council 
on Ministries after a 3-year process of 
development, and also by the Council on 
Ministries Legislative Committee, the pri 
ority ca lls for a goal of $5 million dollars 
an nuall y in an apportioned Missional 
Priority Fund which would go for such 
emphases as worsh ip, evangelism, church 
growth and nurture, enlistment and train
ing of ministers, outreach training, build
ing and church development and salary 
support. The money wou ld be channeled 
through the four general program boards 
and the General Council on Ministries. 

In the fund , up to 30 per cent will be 
retained by each an nual co11fe rence for its 
own use. 

An attempt to raise the amount to 50 per 
cen t of receipts in each conference was 
heavily defeated. Proponents had said 
many conferences have ethnic minority 
chu rch projects ready for fund ing and the 
" need is urgent now." Opponents said a 
nationa l strategy of developing and 
strengthening ethnic cong regat ion s is 
needed and that " it is crucial to resource 
places of greatest need ." 

Up to $250 ,000 annually from recei pts 
will go to promotion of the priority. 

Though no one specifically opposed the 
ethnic minority local chu rch proposal , two 
youth urged that family life also be a 
" missional priority" or quadrennial em
phasis . Cindy Gillean , Maitland, Fla ., 

spoke of " cries from throughout the 
church " for a family life emphasis and read 
a petition asking for such from United 
Methodism's National Youth Ministry Or
ganization (N YMO). 

In support of the ethnic churches pro
gram, the Rev . Blaine Taylor, Worcester, 
Mass. , said that as a loca l pastor, " this 
priority will help me in holistic programs of 
evangelism and family life in my church. " 

Several other amendments to the report 
were tried , including one which would 
have mandated that 10 per cent of funds 
recei ved· by general program agencies for 
use in the priority be made available for 
Native American concerns . Al I amend
ments lost. 

A 13-point purpose for the priority calls 
for the " parti ci pation of every United 
Methodist local church , not only in pay
ment of the missional priority apportioned 
benevo lence, but in study to understand 
and share in the richness of our ethnic 
heritages, the many benefits of our plura l
ism , the systemic effects of racism and the 
celebra tion of Christ ian community in the 
familyofGod." The " global dimension" of 
the church is affirmed , and other parts of 
the purpose include new forms of evange
lism, incl usion and enhancement of ethnic 
ritual , liturgy and tradition in ethnic 
minority churches, greater ethnic accord , 
and inte11t1onal recruitment and training of 
lay women , lay men and youth for church 
leadership at all leve ls. 

A " theological/biblical mandate" for the 
priority speaks of the "validity and richness 
of our ethnic heritages as an affirmation of 
Christ ' s unifying and liberating power," 
and also says that " because 95 perce nt of 
the .. . church has a white heritage, it 
means the intractability of rac ism within 
society and the church is a condition that 
calls for constant extra effort to over
come. " 

The priority is to be guided by a 
21-member coordinating committee from 
United Methodist agencies. (UMNS) 

GENERAL CONFERENCE ROUNDUP: 
" DEVOTION TO DEMOCRACY" 

" Axle deep in a democratic sludge" sai d 
a British delegate of his first impression of 
the United Methodist General Conference 
here Apri I 15-25 . 

Dr. Kenneth Greet, who occupies the 
chair of Methodism's founder John Wesley 
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a president and ecretary of the British 
Methodist Church, then e pressed to the 
1,000 delegates his appreciation for their 
" devot ion to democracy." 

Composed of an equal number of clergy 
and lay persons from around the world , the 
top legislative body of the church struggles 
every four years with the dilemma raised 
by Dr. Greet: " How do you reconcile 
democracy with efficiency?" 

The General Conference may not go 
down in the records as the most efficient 
operation among social organizations, bu t 
it processes a mass of legislative items and 
speaks to a wide variety of national and 
international concerns . 

The international character of the 
church was especially evident as the 
delegates confronted a wide range of 
international issues . The conference was 
immed iately thrust into the international 
arena as Liberian vice-president and Unit
ed Methodist Bishop Bennie D. Warner, 
already in Indiana, learned of the over
throw of his government and the assassi na
tion of Liberian President William Tolbert. 

Another United Methodist bishop-polit i
cian , Abel T. M uzorewa, fo rmer prime 
minister of Rhodesia , was not present at the 
conference, but the delegates greeted two 
Zimbabwean delegates with a sta ndi ng 
ovation only a few hours after the birth of 
the African nation . Later in the conference 
an appeal was announced seeking $800 ,-
000 from United Methodists to help in 
reconstruction of the chu rch in Z imbabwe. 

IRAN AN ISSUE 
Iran also became a front-burner issue fo r 

the conference . Fo l lowi ng an address by 
Bishop C. Dale White, who visited Iran in 
December, the delegates sent him and 
seven other persons to perso nally share 
with President Carter their concern for the 
American hostages and their desire for 
" restraint, peace and reconciliation" re
gard ing Iran . 

In a message te lephoned from the W hite 
House the day after the visit, President 
Carter voiced appreciation for the church's 
concern and offer of prayers and support. 
Critical of the Iranian leaders, he said: "We 
have offered the hand of peace and 
friendship to the people of Iran, but the 
kind of re lationship of mutual respect 
which we seek cannot develop while 
innocent Americans are being held prison
ers ." 

A few hours later the delegates reacted 
with shock as they learned of the aborted 
rescue operation. The eight-member de le
gation called the President' s action "re
grettable," but decli ned to condemn him 
for it and counseled continued restraint. 

The delegation also delivered to the 
Iranian ambassador to the United Nations 
a statement expressing hope for the release 
of the hostages. The ambassador was given 
a letter from the conference to the Ayatol
lah Khomeini , President Bani-Sadr, and 
the People of Iran which said: " We ... 
hear the agonies of your people; we hear 

the cries for freedom from fo reign do mi na
tion , from cultural imperia lism, from eco
nomic exploitation. In the words of Moses, 
the liberator, let us say to each other, 'Let 
my people go! ' And let us begin to walk 
together down the long, hard road toward 
reconciliation. " 

HOMOSEXUALITY DECISIONS 
As expected, homosexuality was an 

emotiona l issue at the conference but 
delegates seemed unw ~lling to move much 
to the right or left as several related 
proposals came before them . 

They ove rwhelmi ngly reaffirmed an 
eight-yea r-old Social Princip les statement, 
" . .. we do not condone the practice of 
homosexuality and consider this practice 
imcompatible with Ch risti an teaching" ; 
retained a ban on national /world level 
funds goi ng " to any 'gay' caucus or 
group," or the " use (of) such fu nds to 
promote the acceptance of homosexuali
ty"; and soundly defeated a specific ba n on 
the ordination and appoi ntment of self
avowed, pract ici ng homosexuals. 

O n the ordi nation issue, the delegates 
affirmed the annual conference process of 
examining and orda in ing mini sters but 
later added to a list of offenses for wh ich a 
mi nister may be charged, the phrase: 
" practices declared by the United Method 
ist Church to be incompatible with Chris
tian teac hing." Some de legates interpreted 
the ph rase as a " code word" for homosex
uali ty. The exact lega l status of the action is 
unclear . 

A new "graduated " plan by which some 
of the church's eight apport ioned fu nds 
wil I be increased each year of the 1981 -84 
quadrenn iu m was approved. the total of 
these fu nds fo r 1 981 is in excess of $64 
mil lion, cl imbi ng to $73.3 m ill ion in 1984. 

DESIGNATED GIVING DEFEATED 
World Serv ice aski ngs wil l be $28,452,-

000 in 1981 , increasing to $32 ,404,730 in 
1984. The conference overwhelmingly 
defeated a proposal for "designated giv
ing" whereby a loca l church could wi th
ho ld funds from a part icul ar boa rd and 
di rect the money to another un it w ithin the 
Wor ld Service budget. 

There will be fou r "special days" wi th 
offerings-Human Relations Day, One 
Great Hour of Sharing, World Corn mu nion 
and Student Day . 

" Developi ng and Strengthening the Eth
nic Minority Loca l Church" w i ll be the 
sing le missional priority fo r the church 
du ri ng the next quad renn ium. The priori ty 
cal ls fo r a goa l of $5 million annua lly in 
apporti oned funds w hich wil l be chan
neled through the fou r program boards and 
the General Council on Mi nistr ies. 

Five "spec ial programs" also were 
approved: Africa, Peace with Justice, 
Church and Campus-An Essential Evan
gelism, World Hunger, and Strengtheni ng 
the Loca l Chu rch for its Evangelistic 
Mission in the World. 

New programs adopted included "Tele-
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v1 s1on Presence and Ministry," proposed 
by United Methodist Communications 
(UMCom), and revamping of the clergy 
pension program . 

The te levision proposal calls fo r the 
creation of an independent foundation, a 
three-year campaign to raise $25 million, 
and the pu rchase of a commercial TV 
station . Profits from the loca l station would 
be given to UMCom for a variety of 
television mi nistries including the product
ion of prime-time programming. 

CLERGY PENSIONS 
The redesign of the clergy pension 

program, approved almost unanimously, 
changes it from a " reserve" plan of 
" defi ned benefits" to a system based on 
" defi ned contributions." Under the fo rmer 
plan , which will be phased out beginning 
in 1982, pension received is based on a set 
rate per yea r ti mes years of service . U nder 
the new plan, pension is based on the 
amount of money paid into the plan during 
active service, plus accumulated interest. 

The confe rence business sessions were 
opened with the trad iti onal "state of the 
church" message from the Council of 
Bishops, de livered by Bi shop W. McFerr in 
Stowe of Dal las. The bishops called fo r the 
proc lamation of a who le Gos pel of l ibera
tion from "the inner bondage of si n" and 
the outward slaveries of humani.ty . 

For the fi rst time, the la ity had thei r own 
add ress, prepared by a 1 7-rnember com
mittee and delivered by five persons, 
incl ud ing men, women, ethnic minorities 
and young adu lts. The address challenged 
the church to reaffi rm connectionalism, 
broaden its understandi ng of evangel ism, 
hea l di v isions w ithin itself, and become a 
servant in and to the worl d. 

A proposa l from a specia l Study Com
mittee on Nati ve American Mi nistr ies 
call ing for an independent National Com
mission on Nati ve American Self Develop
ment was rejected by the delegates w ho 
asked instead that hi gh priority be given to 
Native American concerns by existing 
agencies. American Indian Movement 
(AIM) representatives were given 25 mi
nutes on the confe rence floo r to voice thei r 
support fo r the proposal. 

Afte r the confe rence action, A IM repre
sentatives cal led for t he re moval of 
churches from Ind ian land, and several 
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members of the United Methodist ative 
American International Caucus ( AIC) 
said they plan to withdraw from member
ship on boards and agencies of the church 
in protest. Diane Moates, Los Angeles , 
NAIC chairperson , said the action of the 
conference was a " rape of a people." 

She expressed anger that the confe rence 
allowed non-United Methodist A IM repre
sen tatives to speak, but did not let any 
representatives from the Study Committee 
present their findings to the total body. 
Both groups participated in legis lative 
committee debate and discussions. 

WHERE IS JOHN WESLEY? 
Special events during the conference 

included " Celebrate the Light, " observ ing 
the bicentennial of the Sunday School 
movement, and " Where Is John Wesley 
When We Need Him Now?," presented by 
persons from the Ind iana Area. 

Among many other actions, the Genera l 
Conference : 
*Mandated that all new local church 

building and remodeling plans provide 
for persons with handicapping condi
tions and asked that such persons be 
included among nomina t ions for 
chu rch leadership. 

*Reaffi rmed the ch urch 's position support
ing abortio n " only after thoughtful and 
prayerfu I consideration by the pa rt ies 
involved , with medical, pastoral , and 
other appropriate counsel. " 

*Adopted a health care del ivery policy 
stressing that " all people should be 
entitled to a basic benefit package of 
preventive and health care services. " A 
section on health i nsurance says , 
" Public funding is necessary to pay for 
those who ca nnot pay part or all of the 
necessary prem iu ms." 

*Called for the establishment of Martin 
Luther King Jr.'s bi rthday as a national 
holiday . 

*Encou raged the con tinuation of the SALT 
II process toward arms lim itations . 

*Affirmed the support of a " law of the sea" 
which recognizes the oceans as " com
mon heritage of humankind as are other 
pa rts of the universe. " 

*Asked United Methodists to work th rough 
appropriate channels to rat ify the Equal 
Rights Amendment and encouraged its 
general agencies to meet in states 
which have ratified the ERA. If such 
groups do meet in states which have not 
ratified the amendment, they are 
encou raged to work toward ratification 
during those meetings. 

*Urged the protection of children from 
economic and sexual exploitation . 

*Opposed consc ription of persons into the 
military except in times of war or 
national emergency. 

*Endorsed a charter of racial just ice which 
renews the church 's commitment to the 
elimination of insti tutional racism . 

*Approved a resolution calling on United 
Methodists to support the rights of 
Native Americans to determine their 

own futures and asked the U.S . govern
ment to recogn ize the Lakota Indians as 
a sovereign nation . 

*Called for the creation of a denomina
tional task force to " take initiat ives with 
three major American suppliers of 
infant formula products .. . to estab
lish constructive dialogue seek ing 
modifications of advertising, promo
tion and distribution methods which 
may contribute to nutritional harm in 
infants in areas of chronic poverty, 
illiteracy and inadequate hygienic 
conditions ." The task force is to recom
mend further actions , including possi
ble boycott, to the General Council on 
Ministries by July 1, 1982. 

*Asked United Methodists to refrain from 
buying products of J.P. Stevens Compa
ny and asked that the boycott continue 
until the company " complies" with 
certain federal health and safety stan
dards. 

*Asked any general agency which issues a 
written publi c policy statement to 
indicate that it represents the position of 

that agency and is not a statement of the 
United Methodist Church . 

*Defeated an effort to forbid any general 
church agency or officer from initiating 
any civil litigation involving class ac
tion suits purporting to represent the 
church or any of its boards and/or 
agencies. 

*Condemned the USSR's military inter
ven tion in Afghanistan , rejected anti
nuclear portions of any energy state
ment, and called for inclusion of both 
Israel and the Palestine Liberation 
Organization in future M iddle East 
negot iat ions. 

*Urged the U.S. to cancel shipments of 
military supplies to El Salvador and 
expressed regret at the recent assassi na
tion of Archbishop Oscar Romero. 

*Acknowledged the " flagrant violation of 
human rights " in the World War II 
evacuat ion of Japanese-Americans to 
re location camps and urged Congress 
provide redress to those involved . 

*Urged improved standards of police 
conduct and improvements in the 
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criminal justice system. 
*Asked for full financial disclosure by 

general agencies which must include a 
listing of organizations , individuals, 
coalitions , consultants, programs and 
entities not formally part of the church 
and the amount of annual monetary 
and in-ki nd contributions . 

* Increased the mandatory retirement age 
for all general agency staff personnel 
from 68 to 70. Normal retirement age is 
retained at 65 . 

*Approved a budget item of up to $1 
million annually during the next four 
years for legal costs related to Pacific 
Homes bankruptcy lawsuits . 

*Authorized preliminary study for a new 
hymnal with special attention to be 
given to oppressive imagery related to 
racism, sexism, and ageism. 

*Approved a "Study Document on Human 
Sexua I ity" as a guide fo r study by 
annual conferences and general boards 
and agencies of the ch urch which will 
be made available to local churches 
upon request. The Board of Disciple
ship is to create a task force to develop a 
study guide and bibliography to ac
company the document. 

*Authorized imp lementation of a major 
emphas is on women's history in the 
United M ethod ist Church . 

*Approved the removal of a unit from the 
Board of Global M ini stries to fo rm a 
separate Commission on Christian 
Unity and lnterreligious Concerns and 
approved con tinued participation in 
the World and ational Councils of 
Churches, and Consu ltation on Chu rch 
Union (COCU). 

*Affirmed fo r study and res ponse a recently 
completed COCU chapter on mi nistry, 
as well as six other chapters of a COCU 
document "i n quest of a Church of 
Christ Unit ing." 

*Approved new general board member
ship legislation which guarantees that 
each of the 73 annual conferences wi 11 

have voting members on each of the 
major program agencies . 

*Referred a fou r-year study on diaconal 
ministry to the Board of H igher Educa
tion and Ministry for further study and 
report in 1984. The board is asked to 
develop a "hol istic understanding and 
ordering of ministry with specific re
sponse to a permanent diaconate" in 
the church. The study committee had 
asked for diaconal ministers to be 
ordained, ministerial members of the 
annual conference. 

*Approved new legislation allowing min
isters to serve in less than full-time 
service but reaffirmed full-time service 
as the norm. The new policy will 
become effective with the 1980 annual 
conferences. Part-time service will re
qui re approval from the cabinet, con
ference board of ministry, and two
thirds vote of the ministerial members 
of the annual conference. 

*Adopted a policy calling for all meetings 

of boards, agencies, comm issions and 
committees of the church to be open to 
the press, with the exception of discus
sions on property negotiation, person
nel evaluation , legal proceedings , 
labor negotiations, security deploy
ment, and Judicial Council proceed
ings . 

*Asked the Board of Global Ministries to 
keep its offices in New York but 
instructed the agency to further decen
tralize its staff. 

*Agreed to continue the practice of the 
United Methodist Church 's not doing 
business with, nor investing in banks 
which have banking operations in or 
make loans to South Africa " as long as 
that government con ti nu es its system of 
racist laws and regulations ." 

(Tom McAnally, UMNS) 

l>o 

Continued LETTERS 

LIKED ANNUAL RE PORT ISSUE 
Your April , 1980 annual report for the 

Board of Global Ministries is really good. 
The reports are short enough to be 

readable , and the layout and design is top 
notch . 

You gave us a lot of information in a very 
readable form. 

Please pass my congratulations on to 
your colleagues who worked on this. 

Roger L. Burgess 
Nashville, Tenn. 

(He is a vice-president of the United 
Methodist Publishing House. ) 

ll can participate ... 

The Missional Priority on the Ethnic Minority Local Church has brought new 
awareness of the significance of ethnic congregations in the United Methodist 
Church. Asian and Pacific Island, black, Hispanic and Native American 
churches seek to strengthen their life and extend their outreach. You 
can participate in the EMLC Priority. Contact your conference and district leader
ship. Give to the Missional Priority Fund and the EMLC Advance Special. 

For more infonnatlon write: Section on the Ethnic 
Local Church, Board of 
Discipleship, P .0 . Box 840 
Nashville, TN 37202 
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