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MISSION MEMO 
News and Analysis of Developments in Christian Mission 

November, 1976 

Grainbelt Consultation. United Methodist food producers and per so ns wi t h r el at ed 
concerns will meet in a Grainbelt Consultation Dec . 1-4 in Overland Pa rk, Kans. 
Sponsored jointly by the UM Council of Bishops and the Board of Global Mi ni str ies, 
the consultation will try to develop a consensus on the elements whi ch will l ead to a 
"Christian food pclicyn and to chart action for United Methodists to t ake on food and 
farm concerns. Each of the 23 grainbelt UM bishops is to choose partic i pants who 
will be one-third clergy and the rest from professions related to farmi ng and food 
as well as poverty, labor and youth groups. 

Methodists in Burma. The · Methodist Church in Lower Burma is "surpr i s ingl y alive 
and energetic," reports the Rev. Jiro Mizuno, World ~ i vision executive, afte r r eturn 
ing from there in October. Under the leadership of Bishop U Hla Sein, t he churc h 
continues to witness to Christ and maintain its membership of about 5,000. The church 
has four ethnic-linguistic districts: Chinese (over half the total), Bu rmese, Indian 
and English. Among the 12 fully ordained clergy are three women. The churc h has 
been affected by the extreme austertty and inflation Burma as a whole has faced ; 
salaries of pastors and church workers are "way below the average of t he national in
come." Christians complain of the lack of Christian Bibles, hymnals and Chri st ian 
educational materials. They have no access to necessary funds to buy t hem and have 
difficulty purchasing paper from the socialist government to pr int them. The nat ion 
alization of schools a decade ago continues to cause Burmese Chr i st i ans "muc h di s
tress " because crowded sanctuaries cannot handle the numbers of chi l dren and adults 
needing Christian nurture. The Methodist Church in Lower Burma has been negot iat ing 
with the Methodist Church in Upper Burma toward union, but union is not expected be 
fore 1979. 

Presbyterians. At least 28 filled and 18 unfilled positions are being cut from the 
United Presbyterian Church payroll because of projected budget reducti ons . The UPC 
General Assembly last May ordered the paring of $3.5 mi llion from t he 1977 denomina 
tional budget. Further personnel cuts are possible by December and a number of pro 
grams will be reduced or eliminated . In another UPC financ i al act ion, the National 
Committee on the Self-Development of People approved $268,100 in gra nts for 14 
projects, 13 in the United States and one in India; the comm i ttee tu rned down a re 
quest for $50,000 from the American Indian Movement .. . . The Uni t ed Pres byterian Coun 
cil on Church and Race has voted to advocate clemency for a Puerto Rican sent to 
prison 22 years ago for an attack on the U.S. House of Repr esentatives and now re
ported to be dying of cancer. The Council declined, however, t o j oin in a petition 
for unconditional presidential pardon of the prisoner and four other Puerto Ricans. 



... A Task Force on the Prob1ems of Small Family Farms and a 1ask Force to Study Homo
sexuali t y , both authorized by t he 188th General Assembly (1976), are ready to begin 
work . . . . The Rev . T. Donald Black, one-time 9eneral secretary of the former Commission 
on Ecumenical Mission and Relations (COEMAR), has been elected associate general di
r ector for program coordination of the United Presbyterian Program Agency. 

Car i bbean Travel Seminar Twenty-two black and Hispanic persons of Caribbean de-
scent who are liv i ng i n the United States will be trained to help interpret the 1977-
78 ecumenical church mission study of the "Caribbean Crescent" to U.S. United 
Methodists. They range from the pastor of the first Hispanic congregation in the 
Baltimore Conference, who was born in Grenada, to a teacher of religion and conversa
t ional French at United Methodist-related Boylan-Haven-Mather Academy in Camden, S.C., 
who was born in Haiti. Training includes a 12-day travel seminar in the Caribbean 
in November sponsored by the Education and Cultivation Division of UM's Board of 
Global Mi nistries. Seminar members will spend time in both Jamaica and Haiti. In 
groups of three they will also travel to other islands to learn of church, political, 
social and economic life. In the Caribbean the study experience will be conducted 
by the Methodist Church of the Caribbean and the Americas (MCCA) and the Puerto Rico 
Annual Conference of The United Methodist Church. 

Indochina . The Women's Division of the Board of Global Ministries and 26 other na
t ional reli gious and peace groups are cooperating in a nationwide campaign to peti
tion the Administration to admit Vietnam to the United Nations. The effort, "Lest 
We Forget .... An Appeal for Reconciliation," is sponsored bv three national coalitions 
--Friendshipment, Coalition for a New Foreign and Military~ Policy and the ~ational 
Counc i l for Universal Unconditional Amnesty. The appeal also calls for normalization 
of relations with the new governments of Indochina, reconstruction aid to heal the 
wounds of war, amnesty for all war resisters and victims, and adequate federal reha
bil iatio ri for veterans .... Friendshipment, (which is supported by the Board of Global 
M ~ ~istries), announced at a recent first anniversary meeting that it has sent six 
shipments of goods valued at $633,788 to Vietnam since October, 1975. The aid ranges 
from 1 ,400 tons of rice in response to an urgent appeal to help avert a temporary 
food. crisis in the Central Highlands to 11 ,000 kilograms of powdered milk which were 
paid for by United Methodist Committee on Relief . New shipments will include 160 
children ' s sweaters knitted by United Methodist Women of San Jose District in 
California. 

Rhodesia. United Methodist Bishop Abel T. Muzorewa is one of the Rhodesian black 
nat ionalist leaders who has been invited to attend the Geneva Conference called to 
set up a temporary biracial government in Rhodesia that would pave the way to black 
major i ty r ule. The conference was scheduled to get under way Oct. 28, and is to in
clude Ivor Richard, Great Britain's chief delegate to the UN, who is to preside, 
Rhodesian prime minister Ian D. Smith and four African nationalist leaders. Bishop 
Muzorewa was cheered by thousands when he returned to Rhodesia Oct. 3 following his 
self-imposed exi l e for a year in Mozambique. According to Religious News Service, 
the bi shop specifi cally objected to Secretary of State Henry Kissinger's Rhodesia 
settl ement proposals which call for a white chairman of the Administrative Council 
of State, white ministers of defense and justice, and a two-year transitional period 
fo r bl ack majority rule. Bishop Muzorewa told reporters that the guerrilla war 
against the Ian Smith regime wil 1 continue "until justice has been established" in 
Rhod es ia . 

~ I 
I 

I 

: 

I 



> 

Meanwhile, Roman Catholic Bishop Donal R. Lamont of Umtali, Rhodesia, has been 
sentenced to 10 years in prison by a Rhodesian court for failing to report visits of 
black guerrillas to a Catholic mission. 

Right to Food. The U.S. House and Senate both adopted 11 Right to Food" resolutions 
during the closing days of the 94th Congress. The resolution, whose major sponsor 
was the Christian citizens' movement Bread for the World, state the sense of Congress 
to be that 11 The U.S. reaffirm the right of every person in this country and through
out the world to food and a nutritiohally adequate diet. 11 The House resolution also 
asks the President to provide to Congress not later than April 1, 1977, a five year 
projection of U.S. international assistance levels 11 consistent with the objectives 
set forth in this resolution. 11 Bread for the World estimates it generated more than 
240,000 letters to Congress on behalf of the resolutions. Bread for the World is 
beginning a new citizens' campaign to get the President-elect and Congress to act on 
the now-stalled world food reserve program. The National Council of Churches and 
the U.S. Catholic Conference have endorsed the proposed world food reserve program. 

Increased Church Giving. The average church member gave $137.09 last year, a 6.2 
percent increase. The inflation rate was 7 percent however. Among United Methodists 
giving to 16 general benevolence and administrative funds in 1976 is up 6.71 percent. 
Biggest increase--24.99 percent--has been in support of the United Methodist Conmitee 
on Relief. · 

UMVS Cuts. Giving to the Human Relations Day offering is down 3.24 percent, so 
United Methodist Voluntary Services, one beneficiary of the offering, has to sharply 
curtail its services. UMVS provided technical and support services to more than 550 
persons in 62 community-initiated voluntary organizations--programs of day care, 
alternative education, runaway houses, food co-ops and buying clubs, health clinics 
and the like. In 1977 UMVS can only aid 233 persons in 28 organizations. UMVS has 
received an average of $150,000 a year from the offering--far below the goal--and 
has spent about twice that much. Balances from the Fund for Reconciliation, The 
Call to Prayer and other funds kept UMVS going but those monies have been exhausted. 

Aging. The National Interfaith Coalition on Aging (NICA) has just been awarded a 
federal grant for a planning conference for education in gerontology in the religious 
sector. NICA has been surveying ministry to the aging for the past three years, 
according to Betty J. Letzig, UM National Division executive and secretary of NICA. 

Leprosy Kit. Educational materials on leprosy have been prepared for World Leprosy 
Day, January 30, 1977. Pastors and church leaders who want the free kit can order · 
it from American Leprosy Missions, Inc., 1262 Broad St., Bloomfield, N.J. 07003. 

East German Censorship. The East German government has forbidden church periodicals 
in its country to print the text of a recent statement issued by the Conference of 
Evangelical Church Leadership. The statement was issued after an Evangelical Church 
pastor, the Oskar Bruesewitz of Zeitz, set himself on fire to protest alled discrim
ination against Christian youth by the authorities, and questioned •whether there is 



rea lly suff icient fr eedom of belief and freedom of conscience (in East Germany), 
parti cu l arly for young people . 11 

South Afr ica Protest . NCC off icials have charged General Motors with a 11 callous 
cover-up 11 in an inc i dent i nvolving an advertisement in a South African newspaper. 
The ad offered raffle tic kets on a new Chevrolet in return for contributions to the 
South African Army Fund. It also urged support of South African soldiers. Robert 
C.S . Powell, NCC Africa director, and Timothy Smith, director of the Interfaith 
Center on Corporate Responsibility, said GM had told them the fund was 11 a welfare 
association which provides material and social welfare to all South African Army 
personnel, regardless of race . 11 The GM response is a 11 cruel joke, 11 Smith and Powell 
said. 11 0bviously the money from this fund is intended to assist those white soldiers 
who are fighting to protect white privilege against black demands for freedom and 
major i ty rule ... GM's record in South Africa is basically one that supports the status 
quo and not one that advances the cause of majority rule. 11 GM has denied responsi
bi lity for the ad . 

Church Union. Delegates to the nine-denomination Consultation on Church Union will 
consider sending out some basic agreements for denominational vote for the first 
time when they meet Nov. 3-6 in Dayton, Ohio. Under consideration will be a revised 
document on faith, worship, sacraments and ministry. COCU completed a first draft 
of a plan of union in 1970 but, in the ensuing study among the churches, ran into a 
storm over structure of a united church and did not then ask for a vote by the denom
tnations . ... For the first time, a woman, the Rev. Dr. Rachel Henderlite of Austin, 
Tex . , a member of the Presbyterian Church U.S., will be nominated for the top 
elected of fice of COCU .... The National Council of Community Churches may become the 
10th member body of COCU--and the first that is not a denomination--during the Day
ton meeting . 

Jewish Protest. A special meeting of the executive committee of the governing 
board of the National Council of Churches will be held early this month to consider 
charges that the board harbors an alleged Nazi war criminal. The action follows an 
American Jewish Committee charge that the NCC had compromised its 11moral credibility'' 
by refusing to remove or suspend from its governing board Valerian D. Trifa, bishop 
of the Rumanian Orthodox Episcopate of America who faces possible revocation of his 
U.S. citizenship on charges that he lied about his involvement in Nazi war crimes 
during World War II. Archbishop Trifa also came under attack by Concerned Jewish 
Youth on Oct. 8 when the group disrupted a New York meeting of the governing board 
for two hours. Two days later, the board ruled that it did not have the power to 
oust one of its members since its constitution proved that the representation of 
each member communion (the council represents 30 major Protestant and Eastern Orth
odox denominations and Bishop Trifa is a delegate of the Orthodox Church in America) 
is selected by the communion. After this announcement, the Jewish young people oc
cupied NCC offices at 475 Riverside Drive for about five hours on Oct. 14. The 
Orthodox Church was also scheduled to discuss the issue at its Holy Synod meeting 
the last week in October. 
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J:] EDITORIALSC!J 
A Return to Kill ing 

By the time you read this we may 
have killed a man. In fact, we may have 
killed a number of persons. 

It is highly unlikely that most of us 
will actually have done the deed with 
our ovm hands. But as citizens we have 
conveniently authorized the state to do 
our killing for us. 

It has been comparatively easy for 
the average citizen to overlook his or 
her role in this process. For nearly ten 
years there has been no execution in 
the United States. As the National Coun
cil of Churches has recently pointed out, 
appeals of death sentences have been 
taken to the Supreme Court. As the 
moratorium has lengthened, so has the 
roll of those awaiting the outcome on 
"death row," not knowing whether they 
are finally to live or die and, if to die, 
when. There are now more than 600 
persons awaiting execution. 

The Supreme Court of the United 
States has at last ruled that the death 
penalty is not unconstitutional and may 
be justified as an expression of the out
rage of society at particularly heinous 
crimes. A Georgia judge has already set 
November 6 as the date for an execu
tion. Whether that date holds or not, it 
seems only a question of time until 
some state will execute one of its citi
zens, break the moratorium, and open 
an avalanche of legal slaughter. 

The Supreme Court decision was 
probably a popular one, if the number 
of states who rushed to reinstitute death 
penalties when their earlier laws were 
struck down by the Court is any indica
tion. Public opinion seems to go in 
cycles on this question and we are in 
a punishment phase at the present time. 
It is likely that a few well-publicized 
executions will start to reverse that trend 
(not that this will be much help to the 
people who have been killed). 

These swings in sentiment are hardly 
an adequate guide to public policy, on 
so serious a matter as this. Most churches 
in this nation have come to regard the 
death penalty as incompatible with the 
Christian regard for life and have state
ments on their records opposing it. The 
1976 General Conference of The United 
Methodist Church, in its Social Prin
ciples, again reaffirmed its opposition 
and urged its elimination from all crim
inal codes. 

Certainly, organized Christians should 
work to see that this form of legalized 
murder (that may be a contradiction in 
definitions but not in meaning) is out
lawed. In this pursuit, they can join 
forces with people of other faiths and 
none. For, basically, the death penalty 
is repugnant to the civilized conscience. 

Albert Camus put it thus: "No one is 
guilty absolutely; hence no one can be 
condemned absolutely. If the only solu
tion is death, then we are not on the 
right path. The right path is the one 
that leads to life." We must put it in 
less elegant and more blunt terms-no 
really civilized society kills people. 

This is the basic principle from which 
we must begin to operate. The U.S. 
Supreme Court has held that killing 
someone is not "cruel and unusual 
punishment." It is hard to imagine any 
standard by which it is not cruel; alas, 
it is not unusual enough. It is our job 
to see that it does become unusual and 
unacceptable. Until that is done, we can 
not deny that we are partly barbarians. 
Until that day when legalized killing 
is permanently outlawed, we all have 
some blood on our hands. 

Religion and the Campaign 
This is written just before the presi

dential election, with no knowledge of 
its outcome. We can not tell as yet 
what effect the much-discussed religious 
beliefs of the candidates will have on 
the final choice of the voters. It is not 
too soon, however, to have some thoughts 
on the role that religion has played in 
the campaign. 

That religion has once again figured 
in the campaign may come as somethi g 
of a surprise. Since the days of Eisen· 
bower, we have become accustomed to 
a kind of "civil religion" which assumed 
that a President embodied the values 
of the American people without speci
fying too clearly how those values were 
religiously grounded or even spelling out 
too clearly the exact content of those 
values. 

This pattern continued under John 
Kennedy, who managed to sidestep the 
"Catholic question" by convincing the 
electorate that he subscribed to this con
sensus. Richard Nixon went so far as to 
ritualize this official religion by institu
ting White House worship services. 

Watergate helped to knock the props 
out from under this uncritical acceptance 
of the chief executive as a kind of high 
priest for the American people and 
Jimmy Carter's celebrated "born again" 
experience reopened the question. 
. That question, in its traditional form, 
is the effect of a president's religious 
beliefs upon his public office. It has 
figured prominently in American politics 
from Thomas Jefferson to Al Smith. It 
is a legitimate question and Christians 
at least ought to be glad to have it put 
in this manner. 

Obviously, there are dangers. We are 
all aware of, and skeptical about, the 
manipulation of religion by politicians 
for their own ends. 

In this campaign, the candidates have 
seemingly tried to be responsible about 
explaining their own beliefs and posi
tions but were perhaps less so in trying 
to cast doubts on their opponents. 

The real religious question in this 
campaign was the use of the religious 
positions of candidates by the media 
and their perception by the public. 

Church members in this country 
should ponder the widespread religious 
illiteracy displayed on every side. Ortho
dox Christian positions were greeted 
with cries of amazement-most notably 
Mr. Carter's discussion of lust in Play
boy. Any doubt that we live in a post
Christian culture for all practical pur
poses should be dispelled by the way 
in which religion is treated as an exotic 
nbject in public discussion. 

What is even more disturbing is the 
fact that, for most people, religious faith 
beyond perfunctory piety is regarded 
as not only strange but threatenir1g. 
There is an implicit assumption that 
religion is basically concerned with 
codes rather than people and is arrogant, 
rigid, and coercive. 

This mirror that is held up to religion 
by the society is one that iwe surely 
recoil from and claim that it distorts. 
There is certainly no question that the 
cultured despisers of religion have put 
forth their stereotypes and biases. And 
yet, this image came from somewhere 
and we can all see elements that we 
recognize. How much are we responsible 
for this caricature? If this is the way 
that we have reflected the gospel of 
love and reconciliation, what kind of 
witnesses are we? 
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\~~~ Ch" '" H Gorn»nV 

Mission's task begi ns with a call 
to repentance and the prom
ise o f renewal. Thi s is a task 

at first di rected inwa rd, within the 
communi ty of faith wherever it is 
present in the worl d, and within the 
life of Christian persons. Miss ion 
beg ins w ith the househo ld of God . 
It begi ns with j udgment and p romise 
of renewal through the work of the 
Ho ly Sp iri t in brin ging to remem
brance the mighty acts of God fo r 
the sa lvation of humanki nd and the 
coming of the Kingdom. 

It shou ld not seem strange that 
the ca ll to repentance and reform is 
lin ked to the task of mission. It is 
the ca lling to mission w hi ch has al
ways tested the fai thfuln ess of the 
church. It is precisely as one seeks 
to offe r the fa ith to another o r to 
speak the wo rd of faith in relation 
to the li fe situ ation of another that 
the quali ty of one's own l ife and 
fa ith becomes important. The same 
is true of the church w hich reaches 
out in mission. 

It has been asserted that m1 ss 1on 
w orl d view today must have at its 
heart the poss ibili ty of a t rul y new 
future, and that the determ inative 
facto rs in thi s change wi ll not be 
scientific and techno logical, bu t 
mo ral, ethical and spiri tual. If this 
be t ru e, it is ri ght that the church in 
its task of wor ld mission look to the 
quality of i ts fa ithfulness and ca ll to 
repentance and renewa l. It is the 
task of mission to remind us that 
God ca ll s His people to continuous 
refo rm and often uses pressures, 
such perhaps as the fo rebodi ng 
events of our ti me, to ca ll us back 
to Himself in o rder that He may 
make us new and redi rect our l ives. 
W e cannot know easi ly and with 

Dr. Germany is assistant genera l secre
tary fo r p rogram administration, World 
Division, United Methodist Board of 
Global Ministries . This article is ex
cerpted fro m one of four sabbatical re 
flections by him . 

certainty the relationship to God's 
wi ll of particu lar events and circum
stances of our time. We do know 
with certainty that it is God's will 
that Christian people seek to look 
at the events of one's own time from 
the perspective of faith , of al legiance 
to Jesus Christ and His ministry. 

It is impossib le for us as people 
of faith to be made aware of the 
rea lity of poverty in so much of the 
wo rld, to experience the prophet's 
insight that the ri ::h grow richer 
ce rtai nly in part at the expense of 
the poor, to hear the warning signs 
of man's unfaithful stewardship of 
the earth 's resources, to be made 
aware of the reality of racial in
j ustice and the denial of human 
rights to so many-it is impossible 
to know these rea lities of our time 
and not recognize in faith that God 
is ca lli ng for repentance and reform. 

Going further, it is the task of 
Christian mission to call a repentant 
people to remembrance and renew
al. Every call of God to people of 
faith to reform is His cal l to renewal , 
to be reminded of His mighty acts 
for our salvation, to experience again 
the newness of life and faith and to 
know again the new creation in 
Jesus Christ. 

It is in the experience of renewal 
in responding to the challenge of 
change and growth that Christian 
persons fi nd coming into sharp focus 
at the center of faith the grace of 
hope and the promise of the King
dom. We are given a framework of 
meaning within which we can face 
the events of our world today and 
the th reatening character of change. 
It is a framework of meaning which 
is undergirded by a renewed aware
ness of the cross, the resurrection, 
the gift of the Holy Spirit and the 
assurance of the Kingdom . 

To Announce the Kingdom 

It is mission 's task to announce 
the Kingdom to the nations. " The 
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"It is right that the church in its task of world mission 
look to the quality of its faithfulness and call to 

repentance and renewal." 

North Americans worship with Haitians in a church in Haiti 
built with help of a United Methodist Committee on 

Relief work team. Seminary students gather in the chapel at the 
Theological College of Northern Nigeria at Bukuru. 

Kingdom of this world has become 
the Kingdom of our Lord and of His 
Christ, and He shall reign for ever 
and ever," (Revelations 11 :15) . 

The role of Christian mission to
ward a new future is not completed 
in the preparation of Christian peo
ple for reform and renewal. The re
kindled hope and sense of the 
Kingdom are given to faith primarily 
for the purpose of their announce
ment to the world, to the peoples 
of the world. The announcement, in 
word and enactment, is the funda
mental mission responsibility of the 
church , the people of God . 

This does not mean that the call 
to repentance and reform is directed 
only to the household of God while 
the announcement of the Kingdom 
is made only to the world outside 
faith . The call to repentance and 
reform is also, as a task of mission, 
directed to the nations outside faith . 
It is a call, however, set within the 
context of the assurance of the 
Kingdom. 

The emphasis upon word and 
deed in the announcement of the 
Kingdom and hope in Jesus Christ 
is to underline the wholeness of 
Christian witness . Here are two ex
amples from Bombay, India. 

The island hub of the city of 

Bombay is ringed by five hundred 
slum areas called hutments. The 
Methodist Church of India has work 
in fifteen of the hutment areas. It is 
estimated that 1,200,000 people oc
cupy the hutments, largely immi
grants from drought and disaster
ridden rural India. Most of the hut
ments have developed in low-lying, 
marshy areas, on city-owned vacant 
land. Drainage ditches and latrines 
overflow in the monsoon season, 
flooding the dirt floors of the shacks. 
In one area 4,500 of 5,000 huts were 
washed away, leaving thousands of 
destitute people in misery. 

I want to tell about visits to the 
Chembur and Sandra hutments, two 
of the places in which the Method
ist Church is working. In the Chem
bur area the church has built a sim
ple, sheet iron-covered center. 
Mothers meet to learn nutrition, 
child care and sewing. There are 
literacy classes twice a week. A 
worshipping congregation has been 
organized . Personal conversion to 
Jesus Christ is central. I was guided 
by Miss Ravi Dubey, gifted and 
trained educator and social worker. 
After her return from graduate study 
in Edinburgh, Bishop Eric Mitchell 
gave her the choice of leadership in 
Chri stian education in the annual 



tion for community im
is not absent in the 
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ON THESE FOODS 

hur h program at hembur. Th 
hur h got p opl together to pres
ure Bombay ity for a more central 

water outlet. Th y now have on , 
only one, but it saves several block 
of walking and water carrying. 

Two days following the visit to 
h mbur, J si lem nts, a mis

sionary of our hur h, guided me to 
the Bandra hutm nt area. In the 
Bandra program the Methodist 
Church is involv d in joint support 
of a program alled the Bombay 
Urban lndu trial League for Devel
opment (BUILD). I first met with 
the staff of BUILD . The program in 
Bandra emphasizes consciousness 
raising, education for self-develop
ment, community health care, com
munity organization, research and 
training, orientation for seminary 
students, seminars for Bombay pas
tors and lay persons on slum prob
lems, edu ation through drama. 

A staff member guided me 
through the hutmen area. A com
mitted social worker, it was clear 
that he had established a close rela
tionship with the Bandra people. 
Youth greeted him with pride in 
their eyes. He took me into four of 

• • 
BREAST MILK 
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you cannot go wrong 

''The rekindled hope and sense of the Kingdom are 
given to faith primarily for the purpose of their 
announcement to the world." 

A literacy class at the Methodist Prayer and Social Service Center, Bombay, 
India, nutrition education of the United Methodist Church in 
Nigeria, and a Bible Class in Japan. 
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"The continuing task of 
mission will be to seek the 
new frontiers of human need 
not yet identified and recog
nized by governments and 
societies in our time." 

National Council of Churches of 
Kenya has set up a crafts shop in 

Nairobi providing employment 
and training. Missionary Dr. 

Ronald Garst treats patient who 
had lost eyes and a hand at 

Sheri Bangla Hospital in Dacca, 
Bangladesh. 

the shacks so that I could see the 
situation. As we walked, he de
scribed for me his concept and strat
egy for change. The BUILD ap
proach does not emphasize a wor
shipping congregation and conver
sion . It goes for rigorous, hard
headed analysis of the dynamics of 
slum life, root causes, power struc
tures, Bombay city politics. The goal 
of BUILD in the Bandra hutment is 
not to move the city to relief pro
grams, but the incorporation of the 
slum into the city and the raising of 
the level to on~ of human decency 
for the sake of the city as well as for 
the slum dwellers. 

In both of these centers the King
dom is being announced, hope is 
being shared, but in different ways. 
I am grateful for a theology which 
affirms both approaches, but which 
pleads not simply for their coex
istence, but for their integration in 
order to accommodate the whole
ness of the announcement of the 
Kingdom and of Christian hope. 
One can appreciate the concern of 
some that a worshipping Christian 
congregation not become a clique 
in a predominantly Muslim and 
Hindu slum area. But, the joyous, 
hopeful fellowship of Chembur, 
consciously and purposely open out
ward to all, would again point to 
that "framework of meaning" into 
which the objectives and concepts 
of Bandra could find place, bringing 
to them a new depth and under
girding in faith . 

To Search Out the Frontiers 
It is mission 's task to seek the 

frontiers of human need . This has 



been a distinctive role of mission 
throughout its history. 

On a Sunday afternoon in Mo
za mbique, I was driven north out of 
the city of Beira deep into the coun 
try. Five members of the new village 
church had gathered to give me an 
opportunity to talk with them . Two 
of the three were women. In the 
course of the conversation I turned 
to the women to ask what I sup
pose were embarrassing questions 
for them in the presence of the 
men. I asked what difference it had 
made in their lives that the church 
had come in ministry to their village 
and to their homes. I appreciated 
their answer, because it had such a 
human, down-to-earth reality. They 
said that whereas their husbands as 
a matter of course used to buy the 
cloth for their clothes, they were 
now free to select and buy their 
own cloth . Second, although the 
farm work w as still their responsi 
bility, their husbands now hired 
someone to come and do the heavy 
plowing. 

Later, I was to visit the dynamic 
Harriet Mubanga, director of the 
Women's Training Center at the 
Mindolo Ecumenical Institute at 
Kitwe in Zambia. It was moving to 
see the scope and vision of the 
work of the Institute. A new, inten
sive training program will now pre
pare a group of selected women for 
regional leadership in various parts 
of Africa. I will never forget, how 
ever, the experience of two women 
in rural Mozambique, far from great 
centers and extensive programs, who 
spoke so simply and humanly of the 
difference the outreach of m ission 
had made not only within, in n w 

God-given sense of self-worth, but 
without, in the circumstances of 
their lives. Thus, mission finds a 
frontier and plants early seeds of 
hope and promise. 

One cou ld point to early prison 
reform in many countries of the 
world , to social ministries for the 
outcasts of society, to orphanages, 
homes for prostitutes, to farmers, 
Gospel schools and agriculture cen
ters, to deaf-oral training schools, to 
rehabilitation centers for the physi
ca lly handicapped, to hospitals and 
clinics. The li st could grow much 
longer. The programs seem com
monplace now , but each repre
sented at one time a frontier of 
human need, ferreted out in a sense 
by the Gospel in mission. Later, 
sensitivities of governments and 
other institutions in society were 
aroused and responsibilities were as
sumed. In the beginning, however, 
mission found the frontier. 

The problem now is that many of 
the Christian programs whi ch ab
sorb the funds and personnel of 
churches and mission agencies, in
cluding the Wo rld Division of the 
United Methodist Board of Global 
Ministries, are no longer frontiers . 
Programs have become institutional 
ized. Occasionally, the Christ ian in
stitutions compete w ith institutions 
of government. 

The task is to determine the 
ways whereby the institutions can 
be set on their own feet, under the 
support of th ir communities and 
governments. 

In ome ountries this process is 
being done by governments them
selves. In Algeria, in Mozambique, 
in Zaire, for example, governments 
are now taking ontrol. In many 

places local Christian churches and 
their communities are finding funds 
for support over and above the re
placement of former miss ion sub
sidies. 

The continuing task of mission 
will be to seek the new frontiers of 
human need not yet identified and 
recognized by governments and so
cieties in our time. This is not to 
say that mission will now or can 
now turn immediately and com
pletely away from more familiar in
stitutions and programs of human 
service. For one thing, governments, 
churches and loca l communities in 
the developing world are at very 
different points in their ability to 
assume complete responsibi lity in 
all areas of institutional work w here 
mission and the churches have been 
invo lved. Again , committed and 
dedicated personnel in institutional 
ministries are a key factor. An easi ly 
documented reality throughout Asia, 
Africa and Latin Ameri ca is that the 
Christian faith has brough t to per
sons in ministries of human se rvice 
a degree and quality of motivation 
and commitment difficult to find on 
other foundations. The enlistment 
and support of such personnel, na
tional and internationa l, wil l con
tinue to be a task of mis ion. 

At the heart of the continuing 
task of seeking frontiers is the re
cove ry or re-affirmation of a theo l
ogy of service as sacramental. That 
is, affirming service as a means of 
opening the church and the broader 
human comm unity to an awareness 
of the grace of God a11d His wi ll 
and purpose. 

A recent report from Japan tells 
o f the effort of the Suginami Church 
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in Tokyo to integrate fifteen autistic 
children into its kindergarten pro
gram and into the total life of the 
congregation. Reverend Yukio Saeki 
tells of an experience his church 
shared which illustrates the sacra
mental meaning of care for human 
need. 

During an Advent candlelight ser
vice, after all the candles on the 
altar had been lighted and Pastor 
Saeki was giving a brief meditation , 
Norio, a five-year-old autistic child, 
fascinated bv the candles, came to 
the front of the church . Closed off 
in his own inner world, Norio es
caped his parents' attention and was 
soon at the altar. Absorbed in a 
mysterious inner satisfaction, Norio 
began to snuff out the candles one 
by one. The congregation , not un
accustomed to the presence of 
autistic children in the worship ser
vices, still watched uncertainly, wait
ing to see what the minister would 
do. His first impulse was to stop the 
child, but he then decided not to 
interfere. Seeing both the happy 
expression on Norio's face and the 
consternation on the faces of the 
congregation , Pastor Saeki said : 

Perhaps Norio cannot understand the 
meaning of the candlelight service and 
the way we celebrate it. . . . It would 
be easy just to take him out of the 
sanctuary. No doubt hi s mother is 
thinking it would be best if she were 
to leave him. In this way we could 
preserve our candlelight service. But, 
would we be able in our hearts to cele
brate the birth of Jesus? 

"Oppressive and unjust 
systems in our world will 
need to be shaken, and it is 
the task of the church in 
mission to enter into this 
process." 

Poverty in Latin America. 

Pastor Saeki continued to talk 
along this line with the congrega
tion . As he finished , all the candles 
were out except five on the Advent 
wreath . Pastor Saeki added : 

I sensed there was in the congregation 
an overflowing joy . ... In the darkened 
sanctuary, the Chri stmas message that 
Christ comes as the Li ght of the World 
was renewed in our hearts .... Chri st 
has come among us so that even the 
smallest among us may not be lost. The 
candle ! ight service that we celebrated 
in the dark with Norio had a great 
message for us. 

In this way the Suginami Church 
congregation experienced the sacra
mental meaning of ministry to hu
man need. Mission's task in seeking 
the frontiers calls the whole church 
to this experience. 

To Shake the Foundations 

It is the task of mission to shake 
the foundations of the structures 
and systems of society. This is 
another dimension of the prophetic 
task of mission . It consists of the 
removal of that which can be shak
en, as " of what has been made." 
That is, as reflecting man's will and 
not God's. This is in order that what 
cannot be shaken, that which is truly 
in harmony with His will, may re
main (Hebrews 12 :26-27). This task 
of mission is biblically based in both 
the Old and New Testaments . This 
role vibrates in the wrath of Old 
Testament prophets in the face of 
injustice and human oppression , in 
their courage to challenge kings and 
councils, in their resolute calling of 

Israel from apostasy back to faith
fulness. This purging and cleansing 
role was enacted as Jesus drove the 
money changers from the temple, as 
He personally identified with victims 
of the sins of society, as He pro
claimed the advent of a new order. 

I want to illustrate mission's task 
of shaking foundations in two areas 
-world hunger and human rights . 

We know that the solution to the 
problem of hunger in our world will 
not come through handouts from 
the rich to the poor. Oppressive and 
unjust systems in our world will 
need to be shaken, and it is the task 
of the church in mission to enter 
into this process. Our own nation, 
our own lives, and the way many 
of us in our nation live will need 
to be shaken . A renewed and re
formed people of God in mission , 
freed from anxiety and fear, will 
join this task with an affirming sense 
of joining in God 's work for justice 
and righteousness. St. Paul spoke of 
his " fellow workers for the Kingdom 
of God," and prayed that they might 
"stand mature and fully assured in 
all the will of God" (Colossians 4: 
11-12). This self-understanding and 
the objective of St. Paul 's prayer are 
needed in the missional task of 
shaking foundations for the sake of 
a hungry world. 

Another focus of mission 's task of 
shaking foundations is the arena of 
human rights and political oppres
sion . In some nations colleague 
churches with which the World Di
vision has had up to a century of 
close relationship are taking coura-
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geous and costly stands in protest 
against political oppression and de
nial of rights. The World D ivision 
and, throu gh the Division, The 
United Method ist Church are being 
petitioned for support. Surely our 
mission task calls us to support them 
in their stand. 

In some nations in whi ch docu
mentable oppress ion prevai Is, the 
church of the place is not speaking 
out, but individuals, both national 
and missionaries, are. In th ese in
stances al so, sensitive as they are in 
term s of church rel at ionships, the 
World Divi sion is call ed in mission 
to join in the shaking of founda
tions. This must be done in ways 
open to and appropriate to the 
World Division as an agency of the 
church of another country. O ften, 
the point at which the World Divi
sion and the Board of Global Minis
tries can join thi s issue is in relation 
to our own government and its poli
cies. South Korea, the South Pacific 
and its appea l for a nuclear free 
ex istence, Panama, and the Philip
pines are si mply four examples of 
places w here our own nat ional poli
cy in an open and statesman-like 
manner could influence govern
ments on behalf of the protection 
of human ri ghts. It is necessary first, 
however, for our Department of 
State and gove rnment to be per
suaded that the Am eri can peop le 
truly believe that human ri ghts of 
o ther peoples are not secondary to 
our national security, but take first 
place. Thi s persuasion is the task of 
the church in mi ss ion at home and 

wi ll require shaking up of _ ou rselves 
and our governm ent. Both the cour
age and the anguish rising out of 
po liti cal pri sons across the wo rl d are 
call s to us to be fa ithfu l and coura
geous in the sustai ned task of mis
sion as prophetic protest. 

The propheti c task of shaking 
foundations is cont roversial. Involve
ment in issues of social j ustice is 
not, criti cs feel, a proper responsi
bility of mi ss ion . Many who are fu lly 
suppo rt ive of mission in the task of 
the ca ll to repentance and renewal, 
the announ cement of the Kingdom, 
and the seeking o f frontie rs of hu
man se rvice, part company w hen 
miss ion begins to shake the fou nda
ti ons. 

As the World D ivision and other 
Divisions of the Board of Globa l 
Ministries have spoken to issues of 
economic opp ress ion, racism , in 
fringement of human rights, mil itary 
poli cy, self-seeking nationali sm, 
strong react ions always come. They 
come not only from outs ide, but 
from w ithin the church. Often, I be
lieve, it is not understood that p ro
noun cements are not self- righteous 
words spoken hast ily from the de
li berati ons of conferences and com
mittees. Generally, when the Divi
sion and the Boa rd speak on an 
issue, it is only part of an action 
pattern . O ften, the unseen and un
hea rd parts are the lives of mission
aries, national pastors and lay per
sons w ho fi rst surface the issues of 
injusti ce at the cost of expulsion 
from a country, o r, in the case of 
national colleagues, the greater cost 

of imprisonment, separation from 
fami l ies, even suffering and torture . 

I suspect this task of mission on 
behalf of a new future wi ll remain 
controversia l It is here that our own 
se lf-interests · and protective shields 
are penetrated. No one experiences 
this without pai n and anxiety. But, 
it is clear that mission's ful l service 
on behalf of that new future emerg
ing as a possibi l ity cannot be carried 
out if there is a reluctance to cha l
lenge those structures and condi
tions of human societies, inside and 
outs ide the chu rch, w hich the Holy 
Spi rit leads mission in its effort to 
be obedient to the whole task of 
the Gospel, to condemn. 

In its effort to work on behalf of a 
new future more fully in accord 
w ith God's will for all His people 
and for all the works of His hand, 
our ch urch must continue to wrestle 
with this dimension of its mission. 
Mission must work to undergird 
across the earth a supportive, 
prophetic commu nity of people who 
see a vision of a new future and are 
wi ll ing to pay the costly price of 
fu ll obedience. 

I wou ld like to return at the close 
to the one task of mission which is 
central to all-to communicate to 
an anxious, troub led world the hope 
that is in the Gospel. Facing the 
possibility of a truly new future in 
the globa l relations of the peoples 
of the earth, it is this hope which 
will transform the " ordeal of 
change" fi ll ed with foreboding into 
the continuing pi lgrimage of faith 
along which God leads His people. 

• 
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Karen Parker Kuttner 

Church Assisted 
Facility Serves 
Rural New Mexicans 

esPanoLas . com 
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Doctor reads X-ray of a broken 
leg and mother cradles her infant 

at the hospital in northern New 
Mexico which was opened in 

1948 and operated by the 
Evangelical United Brethren Church 

(which united in 1968 with the 
Methodist Church). 



T 

T he doctor was wearing a blue 
denim shirt and jeans. But that 

didn't matter to his infant patient 
suffering from a scald, or to the 
youngster's parents who had 
stopped at Espanola Hospital for 
emergency treatment on their 
way to the West Coast. 

The hospital is the only medical 
facility in an 85-mile stretch of 
desert bordered by snow-capped 
mountains in North Central New 
Mexico. Called the Espanola Valley, 
it is sparsely dotted with little towns 
like Abiquiu , Vallecitos, San Juan 
Pueblo and El Rito-names reflect
ing the region's heavy Spanish and 
Indian heritage, with the city of Es
panola (population 12,000) being 
the center of business and activity. 

Although the valley's scenic 
beauty and Indian pueblos attract 
many tourists, it is still economically 
depressed . High unemployment 
(about 20 percent) has brought ac
companying social problems. Un
l ike many depressed areas, there is 
no mass flight to "greener pastures" 
since both the Spanish-Americans 
and the Indians feel a strong tradi
tional tie to their lands and families. 

So Espanola Hospital gets its 
share of patients, and has the re
sponsibility of providing good 
medical care while not ignoring 
multi-cultural folk medicine prac
tices. Doctors admit some ancient 
folk treatments aren't all bad . 

The hospital is run by a local 
board of directors which holds the 
property in trust for the Board of 
Global Ministries of the United 
Methodist Church. It has also had 
strong community support in the 
form of fund raising and an active 
volunteer auxiliary. 

In 1948, the hospital first opened 

M;. Kuttner is a journalist based in 
Los Ange/es. 



with 30 beds through a gift of 
$400,000 from the sale of Arthur N. 
Pack's stamp co llection . When Mrs. 
Pack was about to deliver a baby, 
she reali zed there was no hospital 
reasonably close to their commu
nity of Abiquiu. The hospital ' s be
ginnings were a result of Pack's 
granting his wife's request. He con
tributed to it up until his death 
in early 1976. 

Initially the building was oper
ated by the former Evangelical 
United Brethren Church Board of 
Missions. Today the plant is an 80-
bed facility and includes a coronary 

serious need, but the hospital has 
no funds for it. 

Another problem is that most pa
tients cannot afford to pay for the 
services they receive. "We have a 
continuous financial problem be
cause there is so much we cannot 
col lect due to depressed economic 
conditions," Egli said . " He estimates 
that 14 per cent of the patients are 
on Medicaid or some form of eco
nomic assistance. The hospital has 
more than $200,000 a year in un
collectable accounts. "A typical 
case," Egli explained, " is a family 
of six children with an income un-

Blue jeans-dad doctor advises mother of scalded child. 

care unit, physical and inhalation 
therapy departments, a nuclear 
medicine section, full-time pathol
ogist, obstetrics and gynecology 
wing, pediatric and geriatric care 
units, and surgery and X-ray depart
ments. Several additions and reno
vations have been made since 1948, 
with the latest being a 24-hour 
emergency wing completed in 1973. 

Hospital Administrator Stanley M . 
Egli recalls that health care in the 
Espano la Valley has improved tre
mendously since he came here 
from Denver 11 years ago. "We still 
had cases of typhoid then, but peo
ple are taking better care of them
selves today through preventitive 
medicine," Egli said. " But we still 
get cases of bubonic plague from 
wild animal _bites." 

The hospital 's most frequently 
occurring illness is chronic alcohol
ism, an outgrowth of the lack of 
employment. Patients in severe 
stages of the disease are brought 
there to "d ry out," then other alco
hol-related disorders such as cirrho
sis of the liver are discovered . Egli 
sees alcoholic rehabilitation as a 

der $500 a month . The father is 
working, but he doesn ' t make 
enough to pay the hospital bill." 

Espanola Hospital has applied for 
Advance Specials for its debt-re
duction problem and for its free 
cancer detection clinic. Other cur
rent necessities are a new X-ray de
partment, now under construction , 
and a requirement to install a fire 
sprinkler system on the obstectrics 
wing within a year or lose its ac
creditation . " This is a case of im
mediate need," Egli said, "and the 
money isn't in sight right now. We 
also need to rebuild and expand 
our surgery department. There is 
no source of money for that yet 
either." 

Also under construction is an
other new wing which the hospital 
hopes will help increase the num
ber of doctors. Since physicians can 
make higher salaries in many other 
regions, shortage of doctors is a 
problem for the community in gen
eral and the hospital staff. The new 
addition will house eight doctors' 
offices and hopefully attract more 
physicians to Espanola. 
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But the hospital does have nurses. 
Thanks to the nearby Mccurdy 
School of Nursing, another United 
Methodist-sponsored project, it gets 
enough Licensed Practical Nurses to 
meet its needs. The nurses also re
ceive thei ·r laboratory training at the 
hospital. "About 50 percent of Mc
Curdy's graduates choose to stay in 
Espanola," Egli said . A trade school 
in town trains an adequate number 
of hospital aides. 

Ninety miles north of Espanola, 
in the community of Chama, is an
other hospital-related project. The 
J. I. Dunham Memorial Clinic is 
named for the late horse-riding 
doctor who for years provided the 
only medical service in that area. 
Today's new clinic, run as an out
patient department of Espanola 
Hospital , is still the only medical 
facility in Chama. It is headed by 
Dr. Louise Wilcox, a m1ss1onary 
doctor sent there by the National 
Division of the United Methodist 
Board of Global Ministries. Dr. Wil
cox and two nursing assistants pro
vide patients with primary care, X
rays and preventitive medicine. The 
clinic gets backup services such as 
lab work from Espanola Hospital. 

"The clinic needs more support, 
too," Egli said . "Dr. Wilcox works 
for about a third of what most 
physicians make. She can't even 
take off a weekend without leaving 
the area without the services of a 
doctor. She could use a physician's 
assistant, but as of now we can't 
afford any more personnel." 

Though it has financial shortages, 
there is no spiritual insufficiency at 
the hospital. The Rev. Ray Bell , a 
member of the United Methodist 
Northern New Mexico Group Min
istry, is full-time hospital chaplain . 
Egli believes patients in the Espan
ola Valley especially appreciate the 
services of a chaplain. The hospital 
also employs a full-time social work
er to help patients deal with home 
problems and welfare agency cases. 

" We are providing a good medi
cal service to this community," Egli 
said , "and the only way we've been 
able to do it is due to church affilia
tion , and it is the only way we can 
continue." 

Beyond financial needs, "The 
backup of the church does some
thing special for the hospital that is 
hard to put into words," Egli said . 
"We can say that maintaining the 
church philosophy helps." • 
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Abel T. Muzorewa 

WHY 
I GOT INTO POLITICS 

C
hristians from other parts of 
the world who have vi sited 
Rhodesia have returned to 
their countries with stories 

of Rhodesia and South Africa being 
beautiful countries with glorious 
mountains, clean modern cities, im
pressive game reserves and harmon
ious and peaceful societies. What 
they call a peaceful society is that 
there is no uprising, and therefore 
there is peace-a mixture of facts, 
fiction and puzzles for us. 

These people have not been able 
to look at the situation in Rhodesia 
and South Africa with the deeper 
and sharper eyes of Jesus. They have 
believed what the regimes have told 
them before they came to the situa
tion . They have believed what 
they've seen in the tourist guide
books, and they have not taken 
time to see what is written in their 
constitutions. 

Reginald Stackhouse once said in 
his book, " Christianity and Politics": 
" If the church truly loves the world 
it must be concerned about institu
tions that make up so much of the 
world 's life, especially its political 
institutiBns." 

Now the church in Zimbabwe has 
taken upon herself seriously that it 

Abel T. Muzorewa is Bishop of the 
United Methodist Church in Rhodesia. 
This article is excerpted from one of his 
recent speeches, in the United States . 

is her duty to look into the whole of 
society. In fact, at the United Meth
odist Church Annual Conference we 
had a slogan based on Luke 4 :18-19, 
" The Spirit of the Lord is upon me." 
That slogan is " We preach the whole 
Gospel for the whole man" , and if 
you are preaching that Gospel, that 
Gospel does not lead to staying 
aloof from the community. 

In 1964 the Rhodesian govern
ment outlawed the liberation move
ment in Rhodesia . Then they started 
a program of claiming all things they 
thought were weapons. It was illegal 
to carry a knife, even if the knife 
was one that one eats with . They 
swept away everything, because 

"I believe the 
majority of the 
Christian people 

in my country 
are on the side 

of the 
liberation process . 

,, 

they were about to declare their 
" independence" . And they sure did 
that. Then they arrested every little 
fellow and all the politicians who 
seemed to matter. And then from 
1964 until 1971 Rhodesia was char-

aderi zed by a sad apathy. People 
were so afraid to talk about thei r 
freedom, about their liberty. 
Churches were infested by secret 
poli ce, and each time you sort of 
talked about freedom in your mes
sage, the police were at your door 
the next day, because you preached 
politics. 

Then came the time the Christian 
Council of Rhodesia started talki ng 
about issues, and the people w ho 
had no politicians or hope, started 
to have hope again that from the 
pulpit that message of hope w as 
coming. 

Many still ask me, " How did you 
get into this mess of politics?" It 
happened th is w ay. People came to 
me and said, " Bishop, w e want you 
to rid this African nation of cancer." 
" Me?" " Yes. " " Give me ti me to 
think about it. Let me pray about it. " 
The following day they w ere at my 
door. " No, no, wait-it's too earl y. 
I haven 't consulted a lot of people." 
Three weeks-praying, med itati ng, 
th inking, consulting friends and 
finally I saw the wi ll of God. There 
are lots of people in the country, 
men with experience and a living in 
politics ; w hy did they come to me 
at that hour? I accepted (the leader
ship of the African National Coun
cil). 

I'm sure of one thing, that it was 
the will of God at that particular 
time, that I should be in the midst 
of it all . And along w ith my Chris-

o bishop S testimony 



Globa l Ministri es ca lled me aside 
and sa id he had been reli abl y in 
fo rm ed that the regime was waiting 
to silence me, once and for all , as 
soon as I got home. You know, you 
have to think about what to do
go back-or to stay in America 
w here it is ni ce and w onderful. I 
spent about three days considerin g. 

I decided I was going to go ho me. 
I bega n to f ind a new meanin g in 
w hat Jesus was told w as going to 
happen to Him in Jeru salem. He 
sa id, " I'm go in g." And then another 
t ime w hen the bomb attacks came 
my way, Chri sti ans came in Afri can 
cos tumes, as if we had a funeral. 
Peop le came from all ove r to sym
pathize w ith us. They stayed at our 
house a night o r so. They stayed 
around so that you have company. 
That's the custom. For two weeks 
our place was li ke a bus stop-Grey
hound Bus Stati on-and it was all in 
good spi rit, and I could not go to 
the office and meet peop le w ho 
we re coming to see w hat the bombs 
had done to o ur home. 

Then came one of the Chri sti an 
workers of our church, a deaconess, 
and she ca me and pulled my wi fe 
and me into one of the room s. She 
sat down and started w eeping. I 

tian brothers and siste rs, I have sa id, " W hy are you weeping? I'm 
taken it that it' s the busi ness of the O.K. No thing has happened." And 
Church to b ring re lief to our society she sa id, " But, you know , I w ant to 
and to li ve for freedom . The autho r- tel l you something, I want you to 
ities took the who le Method ist l isten here." I don ' t know how mahy 
Youth Fellowship and beat them to peop le spoke to bi shops like that, 
bleeding points, " Tell us about your but she sa id, " I want you to li sten 
mini ste r." There are some w ho have to me!" And she's a w o man who 
been detained and then released, has always been shy. When she 
for preaching the Gospel, and we comes to me I have a hard time find-
have begun to see the meani ng of ing out what she wants to say. But 
the cross anew. th is t ime she says to me, " I w ant 

You know, after the General Con- you to li sten to me. You quit thi s 
fe rence in 1972, as I went home, busi ness of po li tics, because your 
one of my fri ends at the Board of l ife is in danger and you ' re going to 
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be kill ed." And she said , " W e want 
you, we want your leadership, we 
want you to lead the Church, we 
want you to be our Bishop. Quit! 
Quit!" 

Another one came, a fellow who 
has never dared look up to me and 
say somethin g, called me into the 
kitchen and sa id, " Sir, sir, you bet
ter stop thi s business . . . because 
you are going to be dead." " Well , I 
sa id, you kn ow , as far as I know, a 
lo t of people do die, at one time or 
ano ther, but the difference is what 
they die for. That's what makes the 
di ffe rence." " I kn ew you would not 
li sten," he sa id, " but before I leave 
I want to repeat, Stop it, quit!" It 
must be God who comes and says, 
' Don ' t quit' . 

I believe that the majority of the 
Chri st ian people in my country to
day are on the side of the liberation 
process whi ch is going on, as indi
viduals, as groups, as synods, and 
indeed as the Church . We have seen 
ourselves as the Church, as a suffer
ing se rvant in the situation, where 
the powers that are definitely on the 
wrong, do not want the message. 
W e have a catalog of missionaries 
fro m the United Methodist Church, 
w ho have been deported, led by 
my predecessor, Bishop Dodge, for 
trying to see that change comes. The 
Church is witnessing in the situation 
where it is law that black and white 
cannot mix in their residenti al are<\ , 
that they cannot li ve or stay in each 
o ther's house on the other side of 
the fence. The United Church of 
Christ, the United Methodist 
Ci1urch, the Roman Catholic Church, 
have w ithessed in thi s situation, have 
stood firm , and have talked the best 
they can against the regime and 
sided with the revolutio n. That's 
w hat the Church is doing. • 
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hen I went to Japan recently 
on a four months' sabbatical, 
I looked critically at the mis

sionary community there. There are 
more United Methodist missionaries 
in Japan than in any other country 
abroad-93 out of a total missionary 
force of approximately 700. These 
missionaries are among the nearly 
900 Persons in Mission . A ma
jority of them do teaching or min
istering-jobs that the highly trained 
Japanese presumably could manage. 
A handful even fill church adminis
trative posts at the Japan Christian 
Center in Tokyo. Does the Japanese 
church need them-or are they sim
ply attractions for the Christian 
schools and English-language Bible 
classes? 

With dollars shrinking and infla
tion galloping, missionaries are cost
ly to maintain in affluent Japan . It 
may cost as much as $34,000 to 
support a missionary family with a 
number of children , when salaries, 
housing, travel , the price of chil 
dren's schooling and other fringe 
benefits are added up (the range 
for couples is $20,000 to $34,000) . 
In a day when hunger and the sur
vival of a multi-racial church have 
urgent claim upon the United Meth
odist purse, should maintenance of 
missionaries remain the priority? 

Furthermore, at a time when 
"affirmative action" in missionary 
employment has become a key goal , 
the United Methodist missionary 
community in Japan is conspicu 
ously white-a small number of 
Japanese spouses and Nissei mis
sionaries giving it its only color. In 
fact, out of the 267 missionaries 
working with the United Church of 
Christ in Japan (Kyodan) , all but 
one-a Filipino-are Westerners. 
(The 267 come primarily from seven 
North American mission boards, in
cluding the United Methodists and 
United Presbyterians ; the United 
Methodist group is by far the larg
est.) Doesn't this contradict one of 



"Missionaries have a definite 
place in Japan," maintain most 

of the missionaries. 

the primary reasons the Kyodan 
li sts for requesting missionaries : to 
witness to the universal nature of 
the Body of Christ? 

In wide-ranging interviews with 
both m1ss1onaries and Japanese 
Christians, I heard thoughtful an
swers to my queries. Many came 
back w ith their own questions. 

One m1ss1onary charged the 
Board of Global Ministries makes 
missionaries its scapegoat for finan
cial dil emmas even though, he 
maintained, m1ss1onaries provide 
the raison d'etre for the Board . For 
the most part, however, the mi ss ion
aries shared the same concerns 
about their cost, color and effec
tiveness. 

Why are there so many mission
aries in Japan? Post-war American 
interest in Japan brought an influx 
of missionaries to the ravaged island 
chain . Many of the United Meth
odists were dedicated young short
termers who later decided to be
come career missionaries in Japan. 
Some, having witnessed Japan rise 
phoenix-like from the ashes of 
World War II , decided in the 1960s 
that their usefulness was ended and 
went home. Most who remained or 
have come in the past decade have 
found their niche and would agree 
with United Methodist missionary 
Laura Fukada that "missionaries 
have a definite place in Japan." En
thusing over the agreeableness of 

Japan and the Japanese people, one 
American missionary smilingly said , 
" Who wants to go back to Ameri
ca?" 

Since a disproportionate number 
of United Methodist missionaries 
already serve in Japan, the Ameri
can church sends out few new re
cruits. This unsettles the 93 already 
there, who bemoan the fact they 
are an aging group. " It feels funny 
to be one of the last ones to board 
the train ," remarks the Rev. James 
Fiske, associate pastor of a church 
in Osaka and one of the last to be 
co mmissioned. The recent appoint
ment of Judith Newton to a mis
sionary post in Japan buoyed the 
missionary community there. 

Does the Japanese church want 
missionaries? Yes-enough to chip 
in for their support. When financial 
reasons threatened the withdrawal 
of some North American mission
aries (not United Methodists) four 
years ago, the Japanese schools, 
churches and other institutions that 
employ Kyodan-related missionaries 
started a Missionary Shared Support 
Contributions Fund . Last year con
tributions totalled more than $200,-
000, part of it missionaries' donated 
earnings from extracurricular English 
teaching and editing. This repre
sents less than 10 percent of the cost 
of the 267 North American and 
European missionaries working with 
the Kyodan. But it expresses con-
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cretely the Japanese desire to keep 
the missionaries. 

" Most Japanese don' t see the need 
for missionaries," flatly says the Rev. 
Yasuo Furuya, chaplain and profes
sor at International Christian Uni
versity in Tokyo (currently guest 
lecturer at Princeton University). 
" They would never insult them by 
telling them to go home, however, 
as Christians have in some coun
tries. 

" But I think we need missionaries 
-to evangelize and to open the 
eyes of the Japanese to global prob
lems. Japan climaxed its post-war 
international age with the 1964 
Olympics. Since then , we've been 
in one of our cyclical periods of re
action, of national chauvinism. 
When internationalism was on the 
upswing, as it was from 1945 to 
1964, the number of Christians 
grew. Now the number of Chris
tians is declining. Christianity and 
nationalism in Japan have always 
been in conflict-our pattern ever . 
since the Meiji era." 

Over and over again Japanese 
concerned for the growth of Chris
tianity and fearful of Japan's retreat 
into national isolation and arro
gance expressed to me their appre
ciation for western missionaries. 

A good many United Methodist 
missionaries share this Japanese out
look. They think of themselves as 
evangelists eager for the enlistment 
of new Christians. But they gener
ally pinpoint a distinctive role for 
themselves: gadflies prodding the 
inward-looking Japanese with an 
outside, Christian perspective on 
the world . The United States needs 
missionaries for the same purpose, 
they say. 

Are the missionaries on the so
called cutting edge? Pioneers and 
prophets they may purport to be, 
but most missionaries hold very 
traditional jobs requested by the 
Kyodan, the mission schools and 
social work institutions. 

Champion of these traditional 
missionary assignments is the Rev. 
Yoichiro Saeki , Kyodan minister and 
acting general secretary of the 
Council of Cooperation, an umbrel
la for some Japan-North American 
m1ss1on relationships. He argues 
that the spiritual makeup of the 
Japanese can only be altered over 
a long period of time by deep per
son-to-person relationships in mis-

sion institutions, a task calling for 
m1ss1onaries. He complains that 
North American mission boards, by 
jumping aboard every bandwagon, 
want the Japanese church to organ
ize projects dealing with issues like 
the world food crisis, minorities 
and multinational corporations. 

"Evangelism in Japan does not 
mean to go chasing after every issue 
that makes the headlines," he coun
ters, "but rather to get at the roots 
of problems and work away at them 
in everyday mission activities." 

The teaching of English as a mis
sionary vocation, which more than 
50 percent of the United Methodist 
missionaries do, evokes the greatest 
controversy and widest range of 
feelings from missionaries : "a frus
tration to be called upon time and 
again to teach English" . .. " the 
price you pay for contacts with 
Japanese" . .. "an entree to mean
i ngfu I relationships with students" 
. .. "busyness, irrelevant." "English 

"We need missionaries to 
evangelize and to open the eyes 
of the Japanese to global 
problems," says the Rev. Yasuo 
Furuya, chaplain at International 
Christian University in Tokyo. 
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" We're in the period when some 
missionaries are becoming 

leaders again," notes the Rev. 
William Elder, UM missionary. 

"The missionary role can be 
filled by a Japanese, an American, 

a Chinese, whomever," argues 
the Rev. Yoshiro Ishida, 

professor of mission at the 
Lutheran Seminary in Tokyo. 

is a questionable tool for luring 
yo un g people into the church." " It' s 
no be tte r or worse th an a Japanese 
pastor running a kindergarten in or
der to make money or enlarge his 
co ngregation ." " En gli sh is the 
evolving common tongue of Asia 
and ca n open the eyes of the Japa
nese to international awareness and 
contacts ." " Engli sh is not value
free ; young people often study En
glish to join multinat ional corpora
tio ns do in g well but doing no good 
in Asia." Whateve r the merits of the 
a rgume nt, Engli sh teaching will 
pro bably continue to be a principal 
mi ss io nary role because English is 
in demand in Japan and remains an 
effe ctive evangelizing method. 

It is difficult to characterize mis
sio nary roles as traditional or inno
vat ive . The mi ssionary who teaches 
English during the day probably 
leads Bible classes in her home at 
night; on weekends, when she 
ed its English textbooks, she excises 
sexist references from them. The 
miss ionary who works in the Japan 
Chri stian Center conducts con
sciousness-raising seminars for Japa
nese doing business in Southeast 
Asia at other hours. Believing their 
professions to be a part and not the 
lim it of the ir mission life, mission-
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aries engage in a myriad of avoca
t ions : advocating peace, publicizing 
the plight of Japan 's outcasts, join
ing anti -pollution citizen's move
me nts, ope rating GI centers. 

Are missionaries indispensable? 
When wiJI they step aside? Spout 
any of the contemporary wisdom 
a b o u t missionaries-missionaries 
should work themselves out of their 
jobs, mi ss iona ries should take a 
back seat to national leadership, 
th e day of the career missionary is 
over-and you ' ll get a challenge 
from the missionaries. 

" We don ' t come from a superior 
culture, bring others 'up to our 
level ' and then work ourselves out 
of a job," explains the Rev. David 
Swain , United Methodist missionary 
editor and translator. "In Japan it 
takes years for the missionary to 
work himself or herself into a job. 
When we missionaries come here, 
we ' re like apples, a little green . The 
Japanese put us on a shelf and if 
we ripen , they may take a bite. It 
took Tony Carter (United Church of 
Christ missionary active in the strug
gle aga inst mercury poisoning) 10 
years in a local church before he 
gained the credibility and accep
tance to do what he's doing." 

Adds the Rev. William Elder, a 
United Methodist : "There was a 
time when the missionary became 
the leader as soon as he stepped off 
the boat. The situation changed 
and nationals took charge. Now 
we' re in the period when some mis
sionaries are becoming leaders 
again, heads of schools and direc
tors of centers, because of their ex
perience and length of time here." 

But western missionaries have 
their drawbacks, don't they? Maybe 
so, but Japanese Christians seem 
less conscious of them than Ameri
cans. Won' t western missionaries 
peddle an alien way of life to the 
Japanese? The.re's no danger of that, 
sniffs Mr. Saeki. If anythil)g, Japa
nese remain too stubbornly imper
vious to needed changes, he says. 

But surely m1ss1onaries will 
thwart Japanese initiative in the 
church? " Having someone else in 
the household doesn't disturb our 
independence," Mr. Saeki insists. 
" Rather, it enriches it." 

Still , it is preferable to have Japa
nese Christians filling most church 
jobs, isn't it? " It doesn't matter 
where the workers come from ," 
maintains the Rev. Yoshiro Ishida, 
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professor of mission at the Lutheran 
Seminary in Tokyo. " The missionary 
role can be filled by a Japanese, an 
American, a Chinese, whomever. 
W e have to see who's best quali
fi ed for the job." 

Even the dogma that the mi ss ion
ary force in Japan should be inter
nationalized, drawing particularly 
on other Asians, has its doubters. 
Toshiaki Kusunoki , staff member of 
the National Christian Council of 
Japan, argues that missionaries in 
Japan make their bes t witness by 
speaki ng out on behalf of the op
pressed-a task North Americans 
and Europeans currently are freest 
to undertake. He prai ses advocacv 
efforts of Canadian, German and 
U.S. missionaries on behalf of Ko
reans in Japan and Christians on 
trial in Korea. 

Japanese Christians are making 
efforts to internationalize their mis
sionary force, but Japanese immi
gration authorities make it difficult 
to invite non-westerners, because of 
fear of overcrowding. Missionaries . 
from North America are expected 
to return to their homelands even
tually, but Asians, especially Ko
reans, are suspected of wanting to 
settle in Japan. 

II e future be? While 
the Board of Global Ministries has 
no plans to withdraw or eliminate 
term missionaries, it will encourage 
a more " colorful" missionary com
munity in Japan and a larger two
way flow of missionaries. The mis
si onaries approve. Says UM mis
sionary Bob Fukada, " It would be 
very stimulating to have good black 
missionaries here. Japanese are very 
preiudiced." 

The economics of m1 ss1onary 
maintenance continues to be a con
cern . Like many other missionaries, 
United Methodist Helen Post does 
not want the Board to keep the mis
sionaries abroad at the expense of 
other urgent priorities. She has 
moved into humble quarters. con
tributes to the Missionary Shared 
Support Fund and gives the same 
amount of money she spends on 
food to hunger programs. More and 
more " persons in mission" go 
abroad under varied salary support 
plans. In addition to the mission
aries, roughly 30 Americans serve 
in Japan as Kyodan missionary as
sociates or contract teachers-re
cruited by American Boards and 
paid by Japanese Christian schools 

to teach English. 
As for the role of m1ss1onaries, 

the missionaries themselves, the 
Japanese and the American church
es give thi s much creative thought, 
while affirming the validity of the 
missionary vocation. 

By the time I left Japan, I was 
impressed with the high caliber and 
competence of the missionaries and 
the incredibly long hours they put 
into their jobs (perhaps a question 
of keeping up with the Japanese) . 
I was struck too by the value the 
Japanese placed upon the mission
aries and their work. 

Although the number of United 
Methodist missionaries in Japan is 
high compared to other countries 
(India runs a close second), the 
number is small for the population 
of Japan and the number of Japa
nese who have not heard the Gos
pel (less than one percent of the 
Japanese are Christian) . As Profes
sor Ishida of the Lutheran Seminary 
comments: 

" We' ll always need missionaries. 
The message of the gospel comes 
through God's people. Missionaries 
are the sign of the ecumenical char
acter of God's saving action in his
tory. The number of workers may 
be small, the people they reach may 
be few, but the ripple effect can be 
substantial. Even Christ healed only 
a handful. " • 

"When we missionaries come 
here, we're like apples, a 
little green," says the Rev. David 
Swain, UM missionary. "The 
Japanese put us on a shelf and 
if we ripen, they may take a 
bite." Helen Post, UM 
missionary, and assistant edit 
the Kyodan newsletter. 
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Find a Fre ds 

South Dakota Church's Ministry Proves Popular 

Ellen Austin 

"This Christian Singles group 
means a lot to me," exclaims Laura, 
an attractive SS-year-old mother of 
three. " For five years I've been try
ing to adjust to being alone after a 
divorce that ended 28 years of mar
riage." Her voice is strained and her 
eyes misty as she continues, " I'm 
beginning to get over the feelings 
of rejection and guilt with the help 
of these great people." She smiles 

Ms. Austin is publica tions director for 
Can yon Lake Uni ted Methodist Church. 

faintly as she adds, " I'm actually be
ginning to. like myself and some
times I'm able to think kindly about 
my 'ex' " . 

As we stand in the church parlor, 
a cozy, informal room, a young 
woman embraces Laura and says, 
" I'm so glad to see you! I need to 
ask you how you coped with . . .. ". 

The scene is repeated several 
times in the room as men and wom
en gather for the Christian Singles 
meeting. Some enter uncertainly, 
for the first time, and are met with 
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a greeting and a handshake from a 
smiling young woman. By meeting
time the room is full and a man 
scurries to set up more chairs . The 
" resource person" for the evening is 
introduced, a Lutheran pastor 
trained in family counseling. He 
leads the group through a give-and
take type discussion entitled "Cre
ative Anger". The evening is sparked 
with laughter and sobered with seri
ous thinking as the question, How 
can we channel the power of anger 
into creative activities and relation
ships? is answered. There's a feeling 
of Christian love and understanding 
as specific personal examples of 
anger are discussed. 

"I 'm comfortable with these peo
ple," a young man comments after 
the meeting. His statement seems 
to reflect the feeling of the group 
which organized a little over two 
years ago when Canyon Lake United 
Methodist Church in Rapid City, 
South Dakota decided to initiate a 
program for single adults. 

" We took a close look at our 
congregation of some 600 and real
ized that at least 1 S percent of them 
were single adults," says the Rev. 
Kent Millard, pastor at Canyon Lake 
United Methodist. "Part of that 1S 
percent were widowed senior citi
zens who had adjusted to their sit
uations over a period of years . But 
a large portion were younger peo
ple-both men and women, alone 
with children to raise. And we were 
concerned that a good many of 
those individuals attended church 
only irregularly after they were 
widowed or divorced." 

" Traditionally the church has es
tablished programs for children and 
youth , for men, women and senior 
citizens," continues Mr. Millard. 
" Now churches are realizing the 
need for a ministry to help with the 



special problems encountered by 
the single adult. " 

There are an estimated 43 million 
single adults in the United States. 
Recent statistics indicate that among 
women, single women who have 
never married make up 22 percent 
of the total female population . Di
vorced women who have not remar
ried make up 3.5 percent of the fe
male population . Widows make up 
12.5 percent of the. female popula
tion . Approximately 5.6 million fam
ilies are headed by women . 

There is increasing recognition 
that the churches have been negli
gent in their ministry to singles. At 
the triennial meeting of United Pres
byterian Women at Purdue this 
summer the study group on "sin
gles" was over-subscribed and had 
to turn people away. Participants ex
pressed the view that the church 
revolves too much around families 
and inhibits the participation on 
singles. The Purdue meeting en
dorsed a call for the churches to be 
more aware of singles in their pro
gram planning. Two years ago the 
United Methodist Women's Division 
held a consultation on the single 
woman in church and society at 
Loveland, Ohio. It called for in
creased recruitment of women to 
the ministry and a study of human 
sexuality, among other recommen
dations. The California-Nevada Con
ference of The United Methodist 
Church recently issued a " Singles 
Manifesto" urging more church aid 
to single persons. 

Even so, Canyon Lake Church had 
little practical advice to go on as it 
began to develop its singles pro
gram. Especially intrigued with the 
idea of a singles program was Rita 
Harris, a woman in her thirties, dur
ing the 1972 Rapid City flood . She 
agreed to act as coordinator for the 

ministry. 
" I know the loneliness of being 

widowed after several years of mar
riage," states Mrs. Harris. " The prob
lems of raising children and manag
ing a household while one struggles 
through grief are staggering." 

Mrs. Harris echoes what many 
church-going singles voice. Sudden
ly, with death or divorce, the secure 
pattern of life is changed and the 
single doesn' t fit in . Old friends, 
usually unintentionally, shy away 
and a single person becomes even 
more isolated. And often when a 
person needs the church most he or 
she stays away out of guilt and un
certainty. 

The Rev. Kent Millard, pastor of Canyon 
Lake United Methodist Church in 
Rapid City, S.D., and Mrs. Rita Harris, 
coordinator of Christian Singles. 

the first meeti ng. But those who 
came agreed that they were inter
ested in a Christian-oriented singles 
group with a serious program deal
ing with persistent life concerns. 
While the community offered a Par
ents Without Partners organization 
w hich provided certain social activi
ties, not all singles fit that category. 
And many who did desired a Chris
tian approach to in-depth communi
cation. 

" What people asked for was help 
in relating to their singleness and 
their faith," summarized Rita. 

Monthly " resource nights" were 
scheduled for each first Sunday to 
provide the requested in-depth dis
cussion with guest leaders qualified 
in counseling. Many of these re
source persons are area clergymen 
with special training in a specific 
field and others are counselors from 
the local branch of Lutheran Social 
Services. 

Using a survey sheet listing a va ri
ety of suggestions, the organizing 
group tabulated the discussion top
ics most often requested . Of top 
priority was the subject of " Aware
ness" which deals with the fact that 
our only "real" world is now. How 
can we be here and not spend our 
time chasing into the past or the 
future? 

" We realized, too, that we had a Another discussion deals with 
good many adults who have never " Essential Aloneness": what it means 
been married," Rita continues. to be alone as well as the impor-
" Though many of them have excit- tance of everyone having "a lone" 
ing careers, they expressed the fact time. Also on the year's calendar are 
that they felt left out of church ac- " Dealing With Changes," " Single 
tivities." Relationsh ips," " Values Clarifica-

The Canyon Lake Church program tion," " Intimacy," " Creative Di-
was initiated by sending letters to vorce" -all to be dealt with honest-
some 40 single church members- ly in a Christian context. 
those widowed, divorced or never The resource ni ghts have been 
married-who were likely to be in- well received. "I've attended singles 
terested . Of the 40 about half re- gatherings on occasion over the last 
sponded and less than that attended 10 years, but this is the most reward-
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ing experi ence group I've found be
cause the trained leadership has 
helped me to deal with trouble 
spots in my life," is the testimony of 
a SO-year-old widow. 

A spin-off of the scheduled pro
gram is an intense eight-session 
course of self-discovery and direc
tion developed and led by the Rev. 
Richard Trotter, a resource person 
popular w ith the group. Mr. Trotter, 
a United Methodist clergyman who 
has a master's degree in religion and 
counseling from Iliff School of The
ology at the University of Denver, 
is professionally affi I iated with the 

"At ast 
it's great 
to know 

that it rea ly 
is O.K. 

to be single." 

National Council on Family Rela
tions (Counseling Section) and the 
American Association of Marriage 
and Family Counselors. His PIT/ 
STOP (Personality Identity Tech
niques/Self Through Other People) 
program is limited to 12 persons per 
course. It has been taught on three 
separate occasions helping singles 
find the answers to three of life's 
basic questions : Who am I? What 
do I want? How do I get what I 
want? 

" Knowing that someone else has 
lived through similar circumstances 
can be tremendously encouraging," 
states Helen . " If I'm having a com
munication problem with my teen
age son I call Ann for her insights. 
She raised three teen-age boys after 
she was widowed." 

Similarly, many of the group are 
willingly available to go to someone 
in acute stress or loneliness. These 
people don ' t pretend to be profes
sional counselors, but because 
they've been through it can offer a 
sympathetic ear or, if indicated, sug
gest an appointment with a coun
seling service. 

" When a person cries for help he 
or she needs it now," emphasizes 
Rita, "and it's often a week or more 
before one can get an appointment 
with a professional. I frequently get 
phone calls from persons desperate
ly needing someone to talk to . Just 
talking to one who understands can 
help until professional counseling is 
avai !able." 

The singles group grew as people 
brought interested friends, many of 
whom belong to other churches. As 
a result the concept of the ministry 
broadened. Members of the city 
Ministerial Association were asked 
to extend an invitation to anyone in 
their congregations likely to be in
terested in a Christian singles group. 
And an announcement of the meet-
ing was published in the local news
paper. The response was amazing. 
People now drive from communities 
SO miles away and represent 1S 
different denominations. 

" I wanted to meet others with 
Christian ideals," states Barrie, a 
40-year-old father. " Things were so 
changed after my divorce that I 
needed to create a new circle of 
friends. I'm not interested in going 
to the bars to meet people and there 
are very few places in this city to 
get to know other singles." 

Mr. Trotter says, "We are often 
not able to find the answers to life's "I find this a warm place to get 

b together with others," comments 
questions ecause we fall into traps Sheila who's 24 and never been mar-
-philosophical 'truths' that are 
commonly accepted and acted upon ried . " At last it's great to know that 
and rarely challenged . For most of 'hey, it really is O .K. to be single' ." 
us the freedom we seek is frequently " We have 10 to 12 new people at 
prefaced by 'If only ... '. In PIT/ each meeting," says Mrs. Harris. 
STOP we deal with the 'if onlys' " More than 100 have attended and 
in life." are on our mailing list. They range 

To those belonging to Christian in age from the early twenties to the 
Singles, just as important as the mid-sixties. And as we grow so does 
depth-level discussion is the suppor- the need for good planning and 
tive atmosphere of the group. leadership." 
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A Council was elected from the 
membership to plan programs and 
to conduct the ministry. Mr. Millard 
acts as advisor for the group. And in 
addition to the usual president, sec
retary and treasurer they selected a 
social activities director who plans 
at least one social event a month 
which often includes families of 
members. It may be a cook-out, a 
skating party or dinner at a restau
rant. 

A transportation chairman coor
dinates rides, particularly to social 
events to encourage those who dis
like coming by themselves . A pub
licity chairperson and a calling co
ordinator see that the monthly topic 
titles and meeting times are mailed 
to each member and that phone 
calls are made for special events. 

The ministry is financed by dona
tions collected at each resource 
meeting. A dollar per person is sug
gested but not required. The system 
of establishing dues seemed unwise 
in a group where stretching-the
budget is a continuing problem. But 
the expense involved in hiring the 
professional resource persons and 
in sending the mailings requires 
some funding. 

"We've gotten where we are 
largely by trial and error," smiles 
Rita, " so we' re always open to new 
and better ways to continue our 
ministry. To our knowledge we're 
the only Christian Singles group in 
this region ." 

Requests come from people 
throughout the state asking for in
formation on how to organize such 
a ministry. Future planning will ex
plore the possibility of a state-wide 
conference for pooling ideas and 
helping to organize other Christian 
Singles groups. Hopefully, represent
atives from similar groups in other 
regions could be present to offer 
more insights. 

People at Canyon Lake United 
Methodist Church feel its new Chris
tian Singles ministry proves that the 
church is capable of responding to 
the needs of people in an ever
changing world . As they keep in 
mind the continuing challenge of 
providing a meaningful program 
they're encouraged by the statement 
of one of the group, "I'm so grateful 
to all the people who have given of 
themselves to make this Christian 
Singles group possible. It is one 
example of Christianity in action, of 
loving one's neighbor." • 



June Rothe 
Barne son 

Horacio Rios 
a Minister 
Is 
h among Hispanics 

If 

R Pioneer Pro4ram in San Die40 

When the Rev. Horacio M . 
Rios became coordinator 
of Hispanic Ministries Mis-

sion in the San Diego District of 
Southern California-Arizona Confer
ence, he had already served six years 
as the director of Wesley Communi
ty Center in Phoenix, Arizona . 

A native of Mexico, Rios' great· 
grandfather was one of Mexico's 
first ordained Methodist ministers, 
and his father was a District Super
intendent in Chihuahua, Mexico. 
His wife, Rose, is a Mexican Ameri
can . 

The Hispanic Ministries Mission of 
this District has been called a pio
neering program, alert to new forms 
of ministry and new definitions of 
church extension . The need for His
panic Ministries was clearly estab
lished in the San Diego area, and 
part of the organizational plan in
cludes gathering information on His
panic demographics, statistics, reli
gious life, and residential patterns. 
Key lay persons and pastors from 
the San Diego District, as well as a 
parallel support group of emerging 
United Methodist Hispanic leader
ship , will evaluate and supervise the 
Mission . Their approach to the spe
cial language ministry will not be 
one of taking over an old building 
that the Anglo congregation left in 
the barrio but rather creating small 
fellowship groups throughout the 
barrios, meeting in homes. As they 
grow, it is hoped small community 
churches will emerge. 

A key goal of this ministry has 
been to build a sense of community 
between the United Methodist con
stituents and the Hispanic people of 
the San Diego area. In order not to 
compete with other denominations 

June Rothe Barneson of Ch ico, Cali
forn ia is active in The United Methodist 
Church . 



The Rev. Horacio Rios is dwarfed by a mural painted by a Chicano at the Centro Cultural de la Raza in San Diego. Another 
mural adorns a freeway underpass (previous page). 

for basically the same constituency, 
the Hispanic Ministries group has 
proceeded slowly, locating existing 
UMC's, and determining what their 
role will be in five or 10 years as 
the area changes. 

The Hispanic Ministries' missional 
strategy aims at enlisting congrega
tions in studying the cultural and 
traditional diffe rences and problems 
of the people. "There are many 
stereotypes and generalities that get 
in the way. They are more myth 
than fact," Rios said . "We need to 
work with those ." And so a series of 
four sessions, meeting once a week 
for about two hours, was developed 
to probe barriers in und e rstanding. 

The first dealt primarily with 
" Who Am I? Who Is The Hispanic?" 
(the Mexican , the Chicano, the 
Mexican-American). Identity, strug
gles, and problems must be reck
oned with before people really 

come to a degree of acceptance or 
understanding. 

The second study considered 
"Strangers In One's Own Land ," and 
the historical presence of the Span
ish in California. Until the year of 
statehood , 1846, the political system 
of California conducted all its busi
ness in Spanish. Much of the land 
was owned by those of Mexican or 
Spanish inheritance. But taxation and 
political manipulation caused land 
to be sold to speculators at low 
prices. 

A third topic questioned "How 
We See Each Other" and looked at 
mutual images and expectations 
Anglo-Americans and Mexicans 
have. "To the Anglo," Rios said , "the 
Mexican is 'lazy,' a 'procrastinator,' 
' poor,' 'uneducated,' and enjoys 
' riping off the welfare system .' In 
the Mexican perspective the Anglo 
is 'arrogant,' 'inhuman,' 'well-edu-
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cated ,' 'wealthy,' and 'powerful.' We 
broke this session into role-playing 
groups, with the Anglo group mak
ing a list of key words that stereo
type or provide images held of the 
other group. They were right on 
target-even the Anglos who had to 
play the Mexican role. It let them 
see through their own eyes how the 
Mexican community sees them . 
There were a lot of people who be
came less defensive, more tolerant." 
Rios says the congregation is still 
talking about the impact that exer
cise had on them. 

A fourth session looked at the 
theme "Together In Witness and 
Mission ." Both Anglos and Mexican
Americans asked, "Now, what can 
we as United Methodists do to 
change the situation? What can we 
contribute to remedy some of the 
tensions in our community?" The 
suggestion of having a Mexican su-



pervisor at work made some balk. 
But contributions of the Mexican

American community were shown 
as real assets. While their dollar gifts 
mi ght be small , their concept of 
family cou ld benefi t Anglo congre
ga tions. M exican-America n fam ili es, 
Ri os notes, have always come out of 
a background that has very little to 
do with social organization or 
groups, so they are not immediately 
oriented to the stru ctures in the life 
of the church. " If our Anglo church
es cou ld recapture the concept of 
multi -generational enri chment, even 
in the li fe of the church , we would 
ga in more appreciation for one 
another. We tend to departmental
ize family life, even in the ch urch. In 
many fa mili es in the barrio, grand 
ma and grandpa still tell the o ld 
sto ri es of how they came across 
from Mexico in the Revolution , 
about their life style, and their vil
lage back in Mexico. That enables 
the Mexican-American child to at 
least dream in concept of identity 
as to who he is as a person, even 
though the culture in which he must 
live is different from that of his 
ancestors." 

Rios believes the church has not 
fully utilized Mexican Am ericans 
w ho are not seminary trai ned but 
who have good connections with 
their communities. He believes the 
seminaries themselves unwittingly 
de-culturize minority persons. 

Rios question s whether the church 
has the flexibility or the willingness 
to come up with alternative models 
of trainin g o r preparation for Church 
ministries. " A young man who was 
in my office thi s morning is a former 
alcoholic. He finally reached 'bot
tom,' and knew he couldn 't stay 
there . So he underwent an experi
ence of confronting Christ personal
ly to the point that a total conver
sion took place. This guy tells it in 
such a casual way that it is so dis
arming in all its innocence and 
beauty, that even I as a preacher 
with my own background and ex
perience could not tell it the way 
he does. But here's one man, totall y 
illiterate, who would not be con
si dered for even a local preacher's 
license. Yet he is someone who can 
do so mu ch through his own wit
nessing that I'm going to utilize him 
in our work. 

" Invariably, I'm asked, 'Is the 
church of Mexico paying your sa l-

ary?' The answer is 'No.' My salary, 
even at the minimum standard of 
the conferen ce here, would in itse l f 
represent top salaries for at least 
three of our worke rs. And that not 
on ly is the tapping of human re
sources, but financial resources, and 
would have a nega tive effect within 
the nationa l church providing that 
human resource . The understa nding 
from the beginning was that the 
Mexico church would be able to 
share me as a person, but was not 
in the position to provid e the finan
cial resources at the standard of 
livi ng this cou ntry wou ld demand . 

" Peop le ask me, 'Aren't you per
petuating the cultural differences by 
creating a special language minis
try?' I point out to them that back 
in the 60's when I was pastoring in 
Guadalajara, Mexico, I began En
gli sh services for Anglos who had 
lived there many years, but never 
lea rned to speak Spanish. There will 
always be a need for a specia l lan
guage ministry when we are so 
close to Mexico. Over half the pop
ulation of Southern California is bi
lingual." 

The writer of Ephesians talks 
about " bringing people together so 
as to create out of the two a single 
humanity." Horacio Ri os is instru 
mental in freeing and uniting the 
Hispanic and United Methodist peo
ple of the San Diego area. • 

Mr. Rios meets with Chicano 
young people at the Center, a 
converted warehouse. 

..... 
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Indonesia's Christian Dailies 
The tw o largest-selling general 

newspapers in Indonesia are inde
pendent, objective dailies publ ished 
by Christ ians. Th is is no small ac
compli shment in a country which is 
overwhelmingly Muslim and where 
the press is fettered . 

Moreover, both Kompas (Com
pass), the leading Jakarta morning 
paper, and Sinar Harapan (Ray of 
Hope), a slightly smaller afternoon 
paper, pride themselves on being 
serious newspapers. They eschew 
the vulgarity and sensationalism 
that sel I a lot of newspapers in In
donesia-as el sewhere. 

The circu lation of the two papers, 
upwards of 125,000 apiece, may be 
small by American standards, but 
this readership is respectable for In
donesia, with its widespread pov
erty and i ll iteracy. 

" The Christian influence through 
mass communication in Indonesia 
is extensive," according to Aristides 
Katoppo, assistant publisher of 
Sinar Harapan , whose office is in 
the old business section of Jakarta 
built by the Dutch colonialists . 

Neither Christian newspaper, 
however, publishes news or edi
torials which might increase Indo
nesian re li gious frictions which 
spring from the rapid growth of 
Christianity in the 1960s and early 
1970s and Musl im fears of Christian 
intentions to evangelize the whole 
population . Both newspapers con
fine religious articles to weekly re-
1 igious news pages. 

Sinar Harapan was founded by a 
group of Protestant intellectuals, in
clud ing Katoppo, 15 years ago dur
ing the days of President Sukarno, 
when re ligious political parties, 
both Muslim and Christian , were 
strong. 

" The clergy who were among 
the founders wanted to print Bible 
texts in the paper," Katoppo said, 
" bu t the journal ists wanted a differ-

Ms . Cla rk travelled and worked in the 
Far East on a recent sabbatical. 

ent slant. We thought our Christian 
witness should be internalized, 
evident in everything we do. 

" At the time, the major dailies 
were all sectarian, socialist, Islamic 
or whatever. We didn 't want a 
Christian paper for Christians, but 
a newspaper for everybody, staffed 
by Christians. I don't know whether 
the clergy made better Christians 
out of the professionals or vice 
versa, but the working professionals 
on the paper prevailed. We suc
ceeded in publishing one of the first 
good general, professional papers 
in Indonesia. Since then, we've 
been trying to shake up the estab
lishment in both the church and the 
press." 

Kompas was started by Roman 
Catholic interests a couple of years 
after Sinar Harapan was launched. 

Through most of its life Sinar 
Harapan has operated under tight 
political restraints. President Suhar
to and his generals have virtually 
silenced political opposition during 
their 11-year tenure in office. Am
nesty International lists 21 journal
ists detained without trial in Indo
nesia-the highest number in the 
world . Most of them have been im
prisoned since 1965 under the broad 
allegation that they helped create 
the political climate which favored 
the communist coup attempt of 
that year. 

With the suppression of the left
wing press in the post-Sukarno era, 
Sinar Harapan became " almost an 
opposition paper," Katoppo said . 
Although it supported the govern
ment's economic development 
plans, it led in exposing official cor
ruption and abuses of power. The 
paper was in the midst of publish
ing a series on high-level smuggling 
activities in 1973 when the govern
ment cracked down on it and other 
newspapers. 

On the pretext that Sinar Harapan 
had not published the government 
budget, officials closed the paper 
for a week and demanded the resig-
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nation of Katoppo, then managing 
editor. They suggested he remove 
himself from the scene. 

Katoppo, a brilliant and forthright 
journalist in his late 30's, left for 
the United States, where he studied 
at Stanford and Harvard Universities 
for two years. Returning to Indo
nesia last year, unintimidated, he 
resumed work. But as assistant pub-
1 isher, he has less say about what 
goes into the paper day to day than 
he did before. 

" The paper is tamer, more cau 
tious now," Katoppo said . " We're 
treading carefully. But we' re still 
more critical than other papers. 

" What we see in Indonesia now 
is self-censorship . This is a detri
mental development. We don't 
print the paper and then have a 
government censor stop the presses 
or cut out offensive stories as hap
pens in some countries. Control 
is more subtle here. There are lots 
of phone calls back and forth be
tween the government and the 
paper. It's some satisfaction to 
know the government wouldn 't 
bother if we weren ' t being effec
tive. 

" I think we could be bolder than 
we are. We get letters from readers 
who complain we' re too timid now
adays." 

Sinar Harapan also is commer
cially successful , supporting itself 
through advertising and making a 
sufficient profit to contribute to 
church and social agencies. The 
paper actually gained advertising 
during its bout with the govern
ment in 1973. Employees are the 
major stockholders. 

Sinar Harapan's parent company 
also publishes a Christian woman's 
magazine, now in transition to 
being written for women generally. 
Katoppo rues that the editor-in
ch ief, a woman, is "not a feminist" 
and that the magazine is " too con
servative. " The magazine is not self
su pporti ng. • 

-Ellen Clark 



Tracy Early 

Planks Come from Church Women United 

n commun ities across the nation, 
members of Church Women 
Un ited (CWU) have been work

ing on a gift fo r w hoever wi ll be 
elected U.S. Pres ident this month . 

W hile the party p latforms were 
be ing w rit ten and debated, women 
from the churches were w ri ting a 
Peop le's Pl atfo rm that they woul d 
p resent to w hi chever candidate was 
inaugurated. Though as a last reso rt 
they would mail it to him, they hope 
to make a personal presentat ion at 
the White House. 

"After the inauguration, we wou ld 
like to submit this p latfo rm to the 
new pres ident," sa id a letter to 
nominees from CWU President Mar
garet Sonnenday, a United Method 
ist from St. Loui s. 

" In thi s way, church women can 
be heard at the highest leve l of gov
ernm ent, w here decisions are made 
affectin g not only their own l ives 
but the lives and future desti nies 
of many o f the ea rth 's peop les." 

"Will you," she asked, " if elected , 
be willing to rece ive personall y a 
select grou p of Church W omen 
Uni ted, and accept from them th ei r 
platfo rm as a visible representation 
o f their hopes and dreams?" 

But w hether o r not an appo int
ment in the Ova l Office comes 
throu gh, the People's Pl atfo rm w ill 
se t the fu ture goa ls of CWU itself . 

M artha Edens, a Uni ted Method
is t w ho became d i rector of the 
o rganizat ion's 25-member national 
staff las t yea r, says that in writing 
thi s document " the process is al
most as important as the prod uct. " 
Bu t it w ill also become a basis for 
act ion, she continues, and the ul ti 
mate outcome wi ll be a p rogram for 
the nat ional o rganizat ion. 

The idea of a Peop le's Pl atform 
grew out of CW U's 1974 Ecumeni
ca l Assembly in M emphis, where 

Tracy Early is a free- lance journa l ist 
w ho specializes in news abou t rel igion . 

the theme was Journey Toward 
W ho leness. As a way of getting 
women to consider the interdepend
ence of the world 's peoples, CWU 
decided to launch a project in which 
women could identify local p rob
lems but study them from a world 
perspective. The fu ll name of the 
document being written is People's 
Platform for a Global Society. In the 
consideration of each issue, the 
worn.en are asked to think about 
global ra mifications. 

Since 1976 was the Bicentennial 
year, M rs. Edens adds, there was 
also a desire to tie into that em
phasis through some program in 
w hich women cou ld " look back as 
a means of helpi ng us look fo r
ward. " So concepts from the Decla
ration of Independence and other 
expressions of the Revolutionary 
period were brought in to se rvice. 

The project was launched by Mar
garet Shannon, who retired as CWU 
directo r last year, and Sister Mary 
Luke Tobin, citizen action chair
woman for CWU. They produced a 
Peop le's Platform guidebook out
lining suggested time schedu les for 
accomplishing various aspects of the 
task, re lated wa r hip services, 
sources for further information and 
other aids. 

As examp les of topics that local 
units might study, the guidebook 
suggested child ca re, criminal jus
tice, health care, education and un
employment. For each example, the 
guidebook gave a list of questions 
that might be asked, re lated prob
lems to consider, a possible platform 
p lank and action proposals. 

For chi ld care, the guidebook 
suggests investigation of such ques
ti ons as, " How is the health of in 
fants threatened in our area? On 
the global scene?" Then it calls for 
consideration of such related prob
lems as child abu se and scarcity of 
day ca re facilities. 

A platform plank, it suggests, 



might run along the following lines : 
" We support a national program 
which would provide varied services 
of child care on a voluntary basis 
and would involve parents, would be 
locally controlled and would be 
supported by both private and fed
eral funds." 

Action proposal s suggested for 
the women include such things as 
visiting the state social service de
partment, setting up parent traini ng 
groups and providing " advocacy for 
nationwide comprehensive ch ild 
care programs." 

the Catho lic, Eastern Orthodox and 
va rious Protes tant de nominations. 

Not eve ry local unit has gone 
through a ll the suggested forums, 
task force studies and so on , Mrs. 
Edens says, bu t a majority of them 
have done something. In one place 
there may have been nothing more 
than a dozen wo me n ge ttin g to
gether fo r o ne meeting ; in other 
places the re have been exten sive 
commun ity-wide efforts. In some in
stances, me n have been brought 
into the process al so , Mrs. Edens 
repo rts. 

''Writing a platform 
fits in with an 
election year, 

but we would have 
done it anyway.'' 

The fi rst time Mrs. Ed e ns par- By the 20th of this month, local 
ticipated in a CWU activity after p la tforms are to go to state CWU 
her selection as the new d ire ctor lead e rs, who will combine them 
was a May 1975 seminar hel ping into state platforms. These docu-
leaders prepa re for writing the Peo- me nts are to reach CWU national 
pie's Platform. At the ti me, no an- headquarters at the lnterchurch Cen-
nouncemen t had been mad e abo ut ter in New York by December 1, and 
who woul d fill the post. "So I pa r- national leaders will use them as a 
ticipated just like another person ," basis fo r writing a national platform . 
she says, "and then o n the last day State leaders are also encouraged to 
the othe rs were told that I would be prese nt the ir platforms to governors. 
coming as director." Whatever attention the People's 

As she and Mrs . Sonne nday have Platform may or may not get in the 
traveled about the country this past O val Office , Mrs. Edens says, it will 
year, they have given a major part beco me the guiding document for 
of their attention to wo rkshops on CWU in the yea rs ahead . The CWU 
the People's Platform . Siste r Mary Ecu me nical Assembly, held every 
Luke has been deep ly invo lved w ith three yea rs, will convene next July at 
it as staff coordinator. And th is has Purdue Uni ve rsi ty in West Lafayette, 
in fact been the principa l activity of Ind ., and the People's Platform will 
the year for the enti re o rganizatio n, be used there as a basis for setting 
says Mrs. Edens. program direct ions for the next 

But though leade rs have give n as- triennium, Mrs. Edens says. 
sistance, she emphasizes, the p rocess "Wri t ing a platform fits in with 
was designed to bring ideas up fro m an e lection year," she says, " but we 
the grass roots, not send them down would have done it anyway." 
from the national leade rship. The " Origi nally it was seen as a meth-
example planks of the guideboo k od of consciousness raising, and the 
are not expected to come back like idea of act ion was secondary," she 
an echo. says. " Ma rgaret Shannon felt that 

The process has begun with each local p roblems would have to be 
of the local units producing its own seen as global problems as well , and 
platform . There are some 2000 of w riti ng th e People's Platform was a 
these local units, located in all 50 way of he lping them see th is." 
states and drawing participants fro m " Bu t we th ink this can also be 
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used as a bas is for action , on the 
local level as we ll as the national," 
she continues. "So afte r we have 
w ritte n out wh at we wo uld like to 
see happen , we can as k how we can 
ca rry out a piece of that dream in 
our loca l community." 

During the Bi cente nnial celebra
tion , she notes, many groups of 
various kinds have condu cted for
ums to di scuss national programs 
and goals. But the effort of CWU 
has been distin ctive, she says, be
cau se " we base it on our biblica l 
unde rstandin g of Christian mission ." 

"The base is the command of the 
Gospel ," she says. " And that needs 
to be see n in th e concept of moving 
away from the egocentric toward 
interdepende nce and wholeness." 

The idea of writing a People's 
Platform implicitly carries a consid
erable politi cal thrust-enough to 
make presentation to a president 
seem logical. And in the guidebook 
examples of possible themes and 
ways of approaching them, the gen
eral orien tation turns out to be one 
that political liberal s would likely 
find more congenial than would 
women who are political conserva
tives . The implications run overall in 
the direction of persuading govern
ment to expand its social welfare 
programs in fields like health, hous
ing and so on. 

But Mrs. Edens says that CWU 
includes women wlio are political 
conservatives, and that they " find 
their own ways of dealing with the 
issues." 

" Church Women United has the 
image of an activist organization , 
actively concerned with bringing 
about justice," she says. " But we are 
in communities with different polit
ical backgrounds." 

" We' re not telling the women 
how to think, but telling them, here 
are some things to think about," 
she says. 

And she stresses that the People's 
Platform project is one of listening 
to the people. " We will not change 
the message," she says. "We will 
listen and convey what we hear." 

So whatever comes up from the 
local units will become the People's 
Platform, whether or not it is any
thing like the guidebook sugges
tions. It will then go to the presi
dent, by messenger or by mail , but 
more important, it will determine 
the national program of CWU for 
the 1977-80 triennium. • 



Judy Butler 
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My primary reason for wanting 
to return to Hong Kong in 1973 was 
to continue my involvement in a 
local education reform group, the 
Education Action Group. This group 
was begun in October, 1971 , by 
people like me who were frustrated 
with the existing educational sys
tem, and wanted to try to do some
thing to change it. I was able to 
share personally with some of 
you in 1973 what some of the prob
lems are in the educational system 
here. For the benefit of others, I' ll 
share a few of the basic concerns. 

Pyramidal System-Hong Kong's 
educational system is pyramidal. 
Although nearl y 95 percent finish 
elementary school , only 50 percent 
finish junior high, approximately 
20 percent finish high school , and 
only 2 percent attend local universi
ties. 

Exam Mania-Because education 
isn't available for all , a complex 
examination system has evolved to 
determine who continues and who 
drops ou t. Generally, education 
consists of much memorization of 
facts-rote learning-with little em
phasis on questioning and reason
ing. 

Untrained Teachers-N ea r I y 
one-third of all primary teachers are 
untrained, and two-thirds of all sec
ondary teachers are untrained . 

Lack of Regional Schools- There 
is no method for assigning students 
to schools, so each parent shops 
around for the school he wants for 
his child. Most schools give some 
form of written and oral exam to 
prospective first grade students in 
order to select those they want. 
Even nurseries and kindergarten s 
give entrance exams to three and 

Ms . Butler recently completed two 
te rms as a Unite d Methodist missionary. 



four-year olds. Church schools are 
among the worst about using high
ly selective methods to decide 
which children they want at both 
the kindergarten and elementary 
level. 

Medium of Instruction-Many 
secondary schools, church schools 
included, use English as the medium 
of instruction rather than Chinese. 
Because the English of most stu
dents is inadequate to cope with 
learning all subjects (with the ex
ception of Chinese language and 
history) in English, they are forced 
to memorize their textbooks. 

45 in a Class-Most primary 
classes contain nearly 45 children . 
Some private schools have 60 per 
class . Most secondary classes have a 
minimum of 40 per class. 

Bi-sessionalism-Most p r i m a r y 
schools are run on two shifts. The 
morning session is 8 :00-1 :00, and 
the afternoon session is 1 :00-6 :00. 

The Education Action Group is 
comprised of students, teachers, 
parents, principals, and social work
ers who have experienced the ill 
effects of the present educational 
system. The purpose of EAG is to 
act as an agent of educational re
form in improving both the quality 
and availability of education. EAG 
functions primarily as a pressure 
group. It uses the mass media to 
make its views known and to ques
tion existing practices. It promotes 
joint efforts of educational groups 
and other organizations . .It main
tains dialogue with the Education 
Department and other government 
departments. It makes comments 
and proposals on government poli
cies. It compiles reports on work
able methods for educational re
form : pinpointing the existing 
problems in education and using 

data to substantiate its stand. It 
seeks to stimulate public involve
ment. 

The Education Action Group held 
its first press conference in 1972 
with nine active members. Most of 
the time during the Easter holidays 
was spent putting up posters in 
Hong Kong and Kowloon, and dis
tributing handbills at the ferry piers . 
Because the group wanted to be 
known for doing something about 
educational injustices rather than 
only talking about the problems, 
the name of the group includes 
" action ." The symbol of the group 
is the overburdened student. He has 
been named "Ah Ngaap" (meaning 
"stuffed duck") because of the 
similarity of force-feeding Peking 
ducks to make them fat and ready 
for serving in res tau rants, and the 
spoon-feeding of facts into students 
making them ready to pass examina
tions. 

EAG has had two long-range 
goals : nine years of education for 
all and abolition of the sixth grade 
public selection exam taken by all 
who wish to go to seventh grade. 
The Government's recent policy 
paper on education has called for 
abolition of the sixth grade exam 
after 1977 and funds have been 
promised in order that all will have 
three years of junior high education 
beginning in 1978. Having called 
longer and louder than any other 
group in Hong Kong for these re
forms, EAG feels that it can take a 
real share in the credit for these 
changes. 

Presently EAG is a relatively small 
working group, having about a doz
en active members. Approximately 
40 others have joined EAG as sup
portive members. Most of the mem
bers are Chinese. All funds are got-

The symbol 
of the 
Education 
Action Group 
is the 
overburdened 
student 

ten locally, mostly from member
ship dues. 

Being involved in EAG from the 
beginning has been exciting, and 
I've learned a tremendous amount. 
It's been an invaluable experience ! 

From September, 1973 to July, 
1975, I taught English at Kei Heep 
Secondary Modern School (junior 
high). Beginning in September, 

United Methodist missionary Judy 
Butler. 

1975, I have been helping Hong 
Kong Christian Council do an edu
cational newsletter which is sent 
out to all churches and schools 
which are related to the Council. 
The newsletter is an attempt to raise 
some questions about the church 's 
role in education and to provide 
ideas on available educational re
sou rces for teachers. I use the other 
portion of my time on educational 
involvements, including the Edu
cation Action Group. 

One of my favorite quotations is 
James Baldwin 's: " Not everything 
that is faced can be changed ; but 
nothing can be changed until it is 
faced. " 

c. 



ISSU€S 
IN LATIN AMERICA 

On August 4, 1955, Carmen Mi
randa collapsed on a Hollywood 
stage during a Jimmy Durante tele
v1s1on show and the following 
morning she w as found dead by her 
husband David Sebastian in their 
home. 

Through the nearly 300 songs she 
recorded and the 14 films in which 
she participated in the United 
States alone, the 46-year-o ld Por
tuguese-born singer and dancer had 
come to be know n as the " Brazilian 
Bombshell." 

And although she never truly won 
the recognition in her adopted 
country of Brazil that she gained 
abroad, the colorfully-dressed, hip
wagging Miss Miranda was known 
to most Americans and other for
eigners as the popular symbol of a 
nationality. 

Carmen Miranda meant gay Bra
zil , much as Maurice Chevalier 
meant charming France. 

In the generation that has passed 
since her death, it can be said that 
the image of Braz il which she per
sonified has also been fading in the 
minds of many. 

Instead of gaiety, the vast nation 
of 105 million inhabitants has come 
to earn a reputation for the politi ca l 
ruthlessness of some of her military 
leaders. In the place of a tropical 
tomorrow land, with boundless sup
plies of coffee and lovely women, 
has come a nation where the kid
napping of diplomatic personnel 
first came into vogue among world 
dissident groups. 

Today, political torture of prison
ers is associated with numerous 
countries in Latin Ameri ca and else
where. But the first reports, ema
nating from a single country on a 
steady basis, were born in the mid-
1960s in Brazil. 

Those who have forgotten the 
image left by Miss Miranda are not 
likely to forget the one projected 
by Brazilians like Wladim ir Herzog. 

In O ctober of 1975 Mr. Herzog, 
a Sao Paulo journal ist, w as arrested 
for interrogation by the mili tary in
telligence services. Accord ing to the 
military, he confessed lin ks to the 
outlawed Communist Party and 
committed suicide in his pri son cell. 
But tha t sort of explanat ion had be
come too frequent in recent years 
in Brazil and Mr. Herzog, a Jew, 
was gi ven a funeral not usually ac
corded suicides by hi s fai th because 
no one that knew him rea ll y be
lieved the gove rnment. 

Sao Paulo, largest city in South America. 

~~ 
BRAZIL 

The name of Wladimir Herzog 
would have to be added as an ap
pend ix to a long list. By 1972, the 
human rights organization Amnesty 
International had already prepared 
a I ist o f 1,081 persons reported to 
have been tortured over an eight
yea r period in Brazil. 

Another list contained the names 
of 472 persons allegedly responsible 
for torture. The response of the gov
ern ment to the lists was to ban 
press publication of any Amnesty 
Inte rn ational statements on Brazil. 

Ch nge in 1964 

The chasm between the joyous 
nation o f yesterday and the politi -
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cally repressive one of today started 
growing on March 31, 1964. On 
that day, a military-civilian conspir
acy toppled the populist-style 
elected government of President 
Joao Goulart. It was a bloodless 
coup, with hardly a shot fired . Much 
of the nation actually backed its 
purposes of restoring order to gov
ernment and getting the economy 
rolling again . The deposed Presi
dent was, in fact, permitted to flee 
by airplane into exile in neighboring 
Uruguay. 

Violence was, after all, something 
that was not generally associated 
with the Brazilian national charac
ter. 

But for too long, it had seemed 
that this nation with a racial mixture 
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drawn from former African slaves, 
Portuguese settlers, indigenous 
Indians and European immigrants, 
was known to the world as the 
" land of tomorrow." 

" Brazil is the country of tomor
row and always will be," the local 
saying went. 

Here then emerged in 1964 a 
movement with the requisite back
ing of the middle class and indus
try, as well as the discipline and de
termination of the military. It was 
felt that at last, the " country of to
morrow" was on the verge of its 
very own "today." 

" No one thought, at the time, of 
leading the country toward a dicta
torial form of government," a lead
ing Brazilian columnist, Carlos Cas-
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tello Branco of Joma/ do Brasil, was 
later to comment on the occasion of 
the tenth anniversary of the military 
takeover. 

What everyone was thinking about 
were the enormous untapped riches 
and economic potential of a coun
try that was actually bigger than the 
48 contiguous United States. On 
this matter there was little doubt. 
Understanding that is the first step 
in comprehending how a nation had 
learned to live with-and by and 
large accept-its conflicting dual 
personality. 

Natural Resources 

The world 's largest deposits of 
iron ore lie deep in the Amazon 
state of Para in northeastern Brazil. 
To the south lie the world 's most 
fertile coffee lands in Sao Paulo and 
Parana states. The citrus production 
of Sao Paulo has come to rival that 
of Florida, and the soybean produc
tion of these same southern states 
is influencing a world market long 
dominated by giants like the United 
States and China . 

Oil has always been the weak spot 
in Brazil ' s picture of economic 
prowess and three quarters of it has 
to be imported. Still , encouraging 
deposits were recently discovered 
by the state-run Petrobras oil mo
nopoly off the coast of Rio de Ja-, 
neiro. And the nation has mammoth 
hydraulic resources. 

The development of these re
sources is proceeding at such a 
frantic pace that Brazil today ac
counts for half the world market 
in hydroelectric equipment. The 
world 's biggest and most powerful 
dam is going up along the border 
between Brazil and Paraguay on the 
Parana River. 

In petrochemicals and manufac
turing, automaking and exports, the 
"Made in Brazil" label has recently 
been thrusting itself upon the world , 
particularly the American , market. 
Behind those lovely monkey suits 
made of denim or leather that are 
now in style, do not be surprised 
to see it. 

T e 'Economic Mir de" 

Enter the " economic miracle." 
That combination of stern military 
rule and civilian-led handling of the 
economy that has been character
istic of Brazil gave the country the 
following : 

-Annual economic growth until 



1974 was between the 9 and 11 
percent range since 1968, a record 
comparable to the postwar eco
nomic recoveries of West Germany 
and Japan . 

-Per capita income has increased 
to almost $800 today compared to 
$300 before the military takeover in 
1964. 

-Inflation of 87 percent in 1964 
fell to 14 percent ten years later, 
largely through a policy of system
atic adjustment of prices, called 
" indexing" and periodic devalua
tion of the cruzeiro . 

- Foreign currency reserves shot 
up from $244 million in 1964 to 
$6.4 billion in 1973, before new oil 
prices gobbled much of them up. 

-In the same period, exports 
zoomed from $1.4 billion to $6.2 bil 
lion. 

The formula for economic success 
involved holding the line on wages 
and banning all strikes, encouraging 
foreign investment and providing lo
cal industry with incentives for ex
port. 

The staunchly anti-Communist 
regime entrusted the day-to-day 
management of the country to 
bright young technocrats like Ro
berto de Oliveira Campos, first Min
ister of Planning after the 1964 coup, 
and others in the Industry and Com
merce, Foreign affairs, Agriculture 
and Mines and Energy Ministries. 

While the government was un
abashedly in favor of capitalism-a 
position which won it quiet favor 
with Washington despite the con
sistent violations of civil liberties in 
the country-the State also was 
growing as the biggest single inves
tor in the economy, mostly through 
huge "mixed venture" firms or mo
nopolies like Petrobas in oil. 

Brazil 's new rulers had a dream
to give Brazil a role in international 
politics that was commensurate with 
its size as the world's fifth biggest 
and seventh most populous coun
try. Brazil was to become a world 
power by the year 2,000. 

The economic miracle is mostly 
gone now, thanks to Mideast poli
tics and the oil price hikes in large 
measure. A closer look at the mir
acle reveals it has been a mirage for 
millions of Brazilians. 
-A majority of all Brazilians live 
outside the money economy. 
-In the 12 years since the military 
government took power, wages for 
unskilled workers have fallen almost 

40 percent, after taking inflation in
to account. During the same period 
the gross national product rose more 
than 150 percent. 
-Skilled workers received a 2.6 
percent increment annually in real 
wages during the economic boom 
period. 
- Executive salaries have risen an 
average of 8.1 percent annually and 
are among the highest in the world . 
Brazilian upper- income sectors pay 
one-third less in personal income 
taxes than in the United States. 

As borne out by these gov
ernment statistics, the Brazilian 
economic miracle has been, as one 
observer has characterized it, a 
"radical redistribution of income in 
favor of the wealthier economic sec
tors. " 

The F eel "(" . e 

The people in charge of making 
the economic dream come true 
were long known in the nation 's 
press merely as "The System." Ex
cept for the President "The System" 
virtually had no face. There was an 
old joke going about on how the 
three branches of government were 
constituted in Brazil by the Navy, 
the Air Force and the Army. Their 
leaders were therefore considered 
members of the ruling coterie. But 
beyond them, few people could is
sue a sound conjecture on who 
really ran B razi I. 

Congress had been closed down 
at the time of the coup. It was 
closed down again briefly in 1968 
when, after reopening under stricter 
operating rules, it criticized the mil
itary too strongly. The people did 
elect senators and representatives 
as well as municipal leaders. 

But there was a law allowing the 
federal government-whose execu
tive makeup was determined exclu
sively by "The System"- to replace 
any public service official almost at 
will and without need for explana
tion. Naturally, critics of the gov
ernment were particularly liable to 
being dismissed. 

There is even a special word in 
Brazil for this-"cassar"- which 
means to strip an individual of all 
right to any political participation . 
Hundreds of prominent and many 
non-prominent Brazilian citizens re
main without any political rights 
under this system for periods as 
long as ten years, which are renew
able. 

Since the 1964 coup, the Presi
dent of Brazil has invariably been a 
four-star Army general , "elected" 
by a consensus of the top military 
officers-"The System"-with the 
rubber-stamp approval of the 
Congress. A two-party system of a 
pro-government and a token oppo
sition group had been made to re
place the more than one dozen 
parties that represented the Brazil
ian political spectrum before the 
coup. 

Ernesto Geisel does not meet the 
stereotype that most Americans 
would have for the head of an au
thoritarian Latin American mi l itary 
regime. In fact, he can almost be 
imagined as a figure out of the 
American Middle West because of 
his personality and background . 

He is an austere, hardworking son 
of German immigrant parents who 
made good all the way from his na
tive small town to the presidency in 
Brasilia- that city built from scratch 
in the interio r highlands by a na
tion on the move. 

President Geisel is a Lutheran in 
a nation that is overwhelmingly 
Catholic, but where re l igion does 
not count as much as some think. 
He does not smoke and drinks spar
ingly. He has a reputation for being 
tight lipped but very efficient in 
his work habits. 

Tall , white-haired and in his mid-
60's, Gen . Geisel came to the presi
dency amid genera l hope-which he 
himself encouraged-that after 10 
years of strict military rule the vise 
might be somewhat eased on Bra
zil. 

Brazilians are very patriotic, tend 
to prefer living in their country over 

Roman Catholic archbishop Helder 
Pessoa Camara, worl d-renowned 
spokesman for the poor. 



any other even after prolonged for
eign exposure, and feel a genuine 
attachment toward their figures of 
nationhood-and this includes mili 
tary presidents. 

Most Brazilians concern them
selves with the daily chores of liv
ing, keeping a job and sustaining a 
family. Politics was and is a dead 
issue to the vast majority and the 
questions of torture, censorship and 
authoritarianism that reach foreign 
ears barely emerge as a murmur in 
the ears of the average Brazilian . 

But there had been a growing sen
si tivity to the question of Brazil 's 
image abroad within ruling circles. 
President Geisel felt there had to be 
a move toward domestic political 
" distention" -the word he popular
ized and which meant liberalization 
-and began moving his administra
tion in that direction. 

" We will exert sincere efforts for 
gradual but sure progress toward de
mocracy," the former head of the 
Petrobras oil monopoly told the 
country and the world. 

Shortly after Wladimir Herzog al 
legedly committed suicide in that 
Sao Paulo jail cell, President Geisel 
dismissed the chief of the powerful 
Second Army based in that city. The 
implication was clear: gross viola
tions of basic rights would not be 
tolerated by his administration . 

But despite gestures such as these, 
there is still a feeling in Brazil that 
democracy is as far away as it has 
ever been since the coup. The high
point of liberalization was the 1974 
Congressional elections, hailed as 
fair-minded, in which the opposition 
party won a majority of seats. In re
cent months, as maldistribution of 
income and an inflation rate near
ing 50 percent have caused discon
tent, President Geise l has clamped 
down hard on the political opposi
tion. 

Only an unlikely sudden surge of 
conviction by The System-not just 
a single president-may one day 
open the way toward a freer Brazil 
for Brazilians. • 

(This is the last of a series on Latin 
America.) 

ABOUT BRAZIL 

Pedro Alvares Cabral , a Portuguese navigator, is generally credited 
as the first European to reach Brazil in 1500. 

Brazi l was developed as a colony of Portugal until the roy~I house 
of Braganca, fleeing from Lisbon before Napoleon's army in 1807, 
transferred the seat of government to Rio de Janeiro, March, 180~. 
Brazil thereupon became a kingdom under Dom Joao VI. After his 
return to Portugal, his son Pedro I proclaimed the independence of 
the country, September 7, 1822, and was acclaimed emperor. The 
second emperor, Dom Pedro 11 , was driven fro~ the thrc:me Nov. 15, 
1889, by a revolution which established a republic, the United States of 
Brazil. In January 1967 a new constitution changed the name of the 
country to Federative Republic of Brazil. . . . 

Brazil is the largest nation in South America not onl.y in population 
but also in size. The southcentral region, favored by climate, resources 
and communications, has 45 percent of the population and produc_es 
75 percent of the agricultural goods and 80 percen~ of the industrial 
output. Brasilia, the capital city, was inaugurated -'.'prd 21, 1960, supe.r
seding Rio de Janeiro. Fast-growing Sao Paulo 1s the largest city in 
South America. 

Brazil is one of the outstanding " melting pots" in the world. ~o 
other country has had such a blending of red, black, yellow and white 
racial stock. In 1960 the last census that took race into account, some 
70 percent of the people of Brazil classified themselves as "whit~," 
11 percent as " negroes," and the remainder as " mixed," including 
about 125,000 Indians. 

Seventy-five percent of the population of 105 million is classified ~s 
" literate." Primary and secondary schools are free. The language is 
Portuguese. 

Religion 

Eighty-five percent of Brazilians classify themselves ~~ _Roman Cat~
ol ics, 11 percent as Protestants, and the remainder as spmt1sts, J~hova~ s 
Witnesses and other small groups. Brazil has almost 3,000 foreign mis
sionaries and more North American missionaries than in any other 
country in the world . Brazilian Protestants are spillin? o~er their b<:>rd~rs 
to influence neighboring countries, through evangelizat1on, establishing 
churches, and radio broadcasting. . 

The Roman Catholic Church, long a supporter of the conservative 
military and the aristocracy, emerged as a socially conscious . for~e a 
decade ago. The church is a strong critic of the government's v1olat1ons 
of human rights, treatment of Indians, failure to carry out land reform 
and the inequitable distribution of wealth . Relations betwe~n the church 
and the government have improved slightly under President Ernesto 
Geisel. 

Pioneer circuit-riding missionaries initiated Meth<:>dist churc.h-plant
ing activities in the states of Rio Grande do Sul, Rio de Janeiro, ~ao 
Paulo and Minas Gerais more than a century ago. More than two-th1rd.s 
of the 65,000 communicant members are located in Southeast Brazil 
today. The denomination has had regular, but slow church growth, 
generally below that of population g_r<:>wth. New chu~ches have been 
established recently in several large c1t1es such as Recife and Fortaleza 
and in the Amazon region . . . . 

Methodism early established and gave emphasis to ~ large inst1tut1onal 
program, specializing in secondary school education. In 19~0 .the 
Brazilian Methodist Church achieved autonomy. Church-related institu
tions include rural training centers, schools (kindergarten through col
lege), orphanages, social centers, clinics, student host~ls , homes for 
child ren and the aged, a publishing house and a seminary near Sao 
Paulo. 

Six bishops oversee the work of the church. Forty-three United Meth
odist missionaries assist the church . 
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When some 2500 Methodists de
scended on Dublin in August for the 
13th World Methodist Conference, 
the stage might have been se t for an 
updated version of an Iri sh comedy. 
Not only because of their number 
(this was probably the largest con
vention of any group in Dublin thi s 
yea r) but also because of their com
parative unfamiliarity (there are no 
more than 1500 Methodists among 
the one mi llion inhabitants of the 
Dublin area) , the delega tes ran the 
risk of appearing merely as wealthy 
tourists attending a glorified lodge 
meeting. 

It speaks we ll both for world 
Methodism and for the peop le of 
.Ire land that the reaction to the 
Conference was a great deal more 
than that. The reason was that, in 
the currently unfashionable phrase, 
" the wor ld set the agenda" and the 
Conference was able to respond . 

The agenda was the continuing 
violence in Ireland , chiefly in the 
North but not entirely confined 
there . There were several bombings 
in Dublin itsel f duri ng the meeting. 
As usua l, women were the reconcil 
ing force. Some of the women of 
Northern Ire land organized a series 
of peace marches and the World 
Federation of Methodist Women, 
meeting in Dub lin before the World 
Methodist Conference, had held a 
march in support of the peace 
movement. (For more on these 
events, see "Specia l Report / Belfast, 
in NWO, O ctober, 1976, and the 
December, 1976, issue of response.) 

In response to a request from the 
Federation, the Conference partici
pated in a massive peace march held 
in Dublin during its meeting. All 
of this activity helped make the Con
ference highly visible to the Irish 
people and to create a sense of 
Christian concern on the part of the 
Methodists to which the Irish re
sponded warmly. 

Northern Ireland was not the only 

SPECIAL IEPllT: 
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area of the world which engaged the 
socia l concern of the Conference. 
Southern Africa , South Korea, hu
man rights, all were the occasion 
for statements of conce rn . 

It cannot be sa id that this interest 
in society is new on the part of the 
World Methodist Council. (The 
Council is the continuing body 
which holds the Conference. More 
on that later.) In 1956, at the Ninth 
World Methodist Conference held 

at Lake Junaluska, North Carolina, 
a statement on racism was con
sidered strong enough to earn a 
laudatory editorial in The New York 
Times. 

It can be pointed out, nonethe
less, that social invo lvement has not 
been one of the main distinguishing 
characteristi cs of the Council and 
the Conferences. During the sixties 
and early seventies, leadership in the 
Council tended to represent the 

The Confere nce Service of Holy Communion was held in Dublin's St. Patrick's 
Cathedral. 



A Session of the Conference. 

of the more prominent criti cs from 
Denver were simply no t present or 
not very visib le. They w ere either 
n t invited (ce rtainly no t invited to 
peak) or stayed aw ay of their own 
hoi e. Emba rrassing erro rs, such as 

the lack of women and youth 
speakers (there almost seemed to 
be retrogression here), w ere ac
knowledged as mistakes and fer
vent promises w ere made to do bet
te r in the future. Attempts were 
made to invo lve all the 2500 " dele
gate " in discuss ion groups. The old 
leadership seemed to be yielding 
gracefu 1 ly to the new (and in fact a 
who le new leadership group did 
come into office at Dublin). 

At the same tim e, ce rtain tradi 
tiona l programs and emphases of 
the Counci l, such as evangeli sm and 
bil atera l Church conversa ti ons (most 
notably w ith the Roman Catholics), 
have come back more into fashion 
and he lped to reinforce the Coun
cil leadership's sense of se lf-worth . 

The conversati ons with the Ro
man Ca th o lics are of course one of 
the Council ' s proudest achieve
ments. Because of the Vatican 's de
cision during the heady days of the 
Second Vati can Council to hold 
talks with the world confessional 
bodies, this has been the one area 
where the Council has had a clear 
monopo ly. Thi s fact has probably 
done more to strengthen the Coun
cil than anything else and to help 
clari fy the Wesleyan core of theol
ogy. The proposed upcoming talks 
with the Orthodox and Lutheran 
Churches ca n reinforce these ten-

more conservative w ing of Method - dencies. 
ism, those who held back from so- Broadening the talks is certainly 
cia l activ ism and the ecu menica l a needed corrective. Anyone in 
movemen t as represented by the Du b lin li stening to the reports of 
Council s of Ch urches. the M ethodist-Catholic talks might 

The las t two meetings of the Con- be led to w onder if these were in 
Ference (London in 1966 and Den- fact the same two churches experi-
ver in 1971) had been dom inated by enced in the real world . There are 
the strugg le of those w ho were try- indeed greater agreements between 
ing to break up the contro l of the Methodi sts and Catholics than many 
Council by what they regarded as on ei ther side are aware of but these 
the Anglo-American " O ld Boys" es- must be placed in a whole ecumeni-
tablishment and to rep lace them by cal context to prevent them from 
a group more varied (geographical- being exaggerated out of propor-
ly, theologically, and by sex and age) ti o n. 
and more open to the contempora ry The o ld tension between Method-
world. ism and ecumenism still lay not far 

In terms of those past stru ggles, under the surface at Dublin. A reso-
Dubl in was a transitiona l Confer- lution endorsing the ecumenical 
ence. The sharp conflict was no t movement was introduced by Rup-
present either in floor debate or in ert E. Davies of England and re-
speeches from the p latform. Pa rt of sound ingly passed . One cannot say 
this is simply the style of the times nonetheless that it was ungrudging-
-confrontation is out. Too, many ly passed and some of the com-
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ments during the debate underlined 
that fa ct. Perh aps most people would 
consider themselves too sophisti
ca ted to say, as did Bishop Herbert 
Bell Shaw of the African Methodist 
Epi scopal Z ion Church, that "we 
tol erate people in United Churches" 
but that '~ I am content with Meth
odism." The sentiment, nonetheless, 
would still w in widespread support. 
W elcome as Dr. Davies' motion was . 
the rea l relati o nship of the World 
M ethodi st Coun cil to the life of the 
ecumeni cal movement remains a 
question to be answered in future 
practi ce. 

The accountability of the Council 
and the Conference as a democratic 
institution is also still unclear. In 
a sense, the Council boobytrapped 
itself at Dublin . Traditionally, and 
actually, the Council is the business 
forum . Those who attend the Con
ference do so as vi sitors and form
erly were so called . At this Confer
ence, it was decided that anyone 
who registered would be called a 
" delegate" and that the Council 
would meet in the presence of 
these " delegates" who would also 
take part in discussion groups. The 
result, predi ctably enough, was a 
good deal of confusion on the part 
of these " delegates" as to what they 
could and could not do and what 
actual power they had. (The an
swers were, " very little" and 
" none".) Since these visitors, or 
delegates, are always overwhelm
ingly from the U.S. , the problem 
of representation in a world body 
is also more complicated . 

As it enters a new era, the Coun
cil must face increasing institutional 
questions. In the old days, of sim
ple Anglo-American solidarity and 
domination, it was at least clear 
that World Methodism was not or
ganizational , having no money and 
little program. The liberals, in at
tacking the old concept, have 
pushed the Council into a more in
stitutional and programmatic posi
tion . Perhaps that was inevitable ; 
whether it was wise from anyone's 
viewpoint remains to be seen . The 
continuing need for a world Meth
odist meeting ground clearly con
tinues and, if Dublin was any indi
cation , is flourishing. Defining that 
meeting ground and what it can 
profitably do is something that will 
occupy the new officers and staff of 
the World Methodist Council for 
the foreseeable future. • 

Arthur J. Moore 
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THE DEATH AND LIFE OF BISHOP 

PIKE, by William Stringfellow and 
Anthony Towne. Garden City, New 
York, 1976; Doubleday and Co. ; 446 
pages, $10. 

It comes as something of a shock to 
realize that it is only seven years ago 
this month that James Pike was found 
dead in the desert in Israel. The time in 
which he lived so spectacularly and the 
way in which he lived seem so much 
farther removed from today that one is 
brought up short. 

In a way, this fact is one of the chief 
problems facing his biographers. It is 
a truism of biography that there is an 
awkward period of time between the 
first , usually "official," biography of a 
person and the later time when a more 
critical evaluation is possible. That is 
doubly true with someone like Bishop 
Pike who was so much of his time. 

In a sense, Stringfellow and Towne 
have written the "official" biography. 
That is to say, they were originally 
asked to wri te this book by Pike him
self (whose friends they were) and the 
request was renewed by his widow after 
his death. Circumstances in their own 
lives prolonged the writing period until 
its current appearance. 

onetheless, if one thinks of an of
ficial biography as one in which un
pleasant or inconvenient facts about the 
subject are suppressed, then this book 
is very far from that expectation . This is 
the official biography new style, in which 
the authors (to use the elegant slang 
phrase) '1et it all hang put." The wom
anizing, the drinking, the "scandal" of 
the seances-they are all here. (Not 
that they were ever very secret in 
Pike's case.) 

These facts are bound to shock and 
disturb many people. Partially, this is 
because we are not accustomed to read
ing these things about distinguished 
clergy. More deeply, it is because the 
authors are too close to their subject 
to place these matters in any kind of 
objective perspective. There is no "dis
tancing" in this book. 

The structure of the book does not 
serve its authors well. By starting with 
the final days in the desert and cutting 
back and forth in cinematic style, they 
recreate a certain immediacy and sense 
of Pike's personality but they forfeit 

-

the ability to do much analysis and 
throw the sense of balance askew. 

For example, they are obviously 
greatly troubled by the seance episodes. 
(After Pike's son committed suicide, he 
was involved in several highly publi
cized and questionable seances in an at
tempt to contact the young man.) As 
a result, a great deal of time is spent on 
this question. Other problems, such as 
his compulsive talking, are given less 
treatment. 

James Pike was a fascinating, mad
dening man who exemplified, publicized 
and perhaps finally did not understand 
many of the religious dilemmas of his 
time. As such, it is probably too early 
to get a very balanced judgment on him. 
In the meantime, here is the apologia 
of friends . 

A.J.M. 

THE NEW CHARISMATICS, by Rich
ard Quebedeaux. Garden City, New 
York, 1976: Doubleday and Co.; 252 
pages, $7.95. 

Now that evangelicals are "in" with 
the media, the charismatics are the group 
now surfacing in public attention and to 
mixed reactions in varying denomina
tions . 

Richard Quebedeux, whose book "The 
Young Evangelicals" was so helpful in 
examining and explaining that group, 
has now turned his hand to the charis
matics . He follows much the same out
line and approach that he used in the 
earlier volume. Unfortunately, the 
method does not work so well in this 
case. 

Votive read the 
sensational, 
now read the 
Scriptural 
With so much being written about Israel, 
and so much confusion over its prophetic 
significance, Israel: A Biblical View pro
vides a welcome change. Here is a straight
forward introduction to the religiou s 
meaning of Israel through a careful study of 
the Scriptures. Beginning by discussing the 
"servant of the Lord" concept, William 
LaSor, Professor of Old Testament at Fuller 
Theological Seminary, traces the history of 
Israel from Abraham to Paul. He looks at 
the place of Israel in biblical prophecy and 
the important relationship between Israel 
and the New Testament church. ("If we 
want to know what God has been doing all 
these centuries, if we want to know what he 
is doing today, we must understand what 
Israel is.") 

Israel: it's amazing how clear this emotion
ally charged subject becomes when it's 
stripped of sensational interpretations. 

"Professor LaSor's book is marked by bal
ance, wisdom , and fidelity to biblical 
teaching." 

-Carl Edwin Armerding 
Regent College 

WILLIAM SAi-FORD LA SOR 

1635-5 paper $2.45 

402 I"'- ;~~;.b;~:~~~~s - I\~ PUBLISHING co. 
255 JEFFERSON AVE $ E , G RANO RAPIDS, M ICH 49502 
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Part of the problem lies in the dil
ference between the two groups. The 
evangelicals are by definit ion concerned 
with doctrine where the charismatics 
center on experience. This makes written 
de cription and categorization easier 
with th former group and suggests that 
u ing the same approach for both 
group was a mistake. 

Perhaps more importantly, Queb e
deaux wrote about the young evangeli
cals as a member of that group, en
abling him to be both supportive and 
critical. As a well-wisher of the charis
matics, he tends to be less critical. Not 
that one wishes him to be negative but 
many of the issues simply are not dealt 
with in any depth. . 

Why is it, for example, that charis-

matics have more problems with "evan
gelical" denominations than with '1ib
eral" denominations? As this is written , 
it is the Southern Baptists who are 
ex-pelling charismatic groups while 
churches such as the Episcopal Church 
are coping fairly smoothly. 

Again, in groups where leaders are so 
important, a closer look at these leaders 
is called for. Again, Quebedeaux points 
out the upper-middle-class composition 
of most charismatic groups without real
ly examining that fact. 

For those unfamiliar with the con
temporary charismatic scene, the book 
is a useful introduction but unfortunate
ly not much more tharu that. It also 
seems to have been sloppily edited . 

A.J.M. 

The Navajo Methodist Mission School in Farmington, New Mex
ico, has a proud 85-year history. Aware of their heritage, Navajo 
leaders take even greater pride in the ir present Mission School 
graduates. 
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• Taylor McKenzie, chief-of-staff, Public Health Service Hospital 
• Susan Banyacya, registered nurse • Lucy Roanhorse, teacher 
• Simpson Bekie, dairyman 

While vocat ions are taught, students also learn about Jesus Christ. 
Your gift to th is National Division project w ill help continue a 
proud heritage. It could also provide another Navajo leader with a 
Chr ist ian w itness. 

( 51 2 ) New World Outlook • November 1976 

THE CATHOLIC REDISCOVERY OF 
PROTESTANTISM, by Paul M. 
Minus, Jr., New York, 1976: Paulist 
Press; 261 pages; $5.95 paperback. 
As the sub-title puts it, this is a "his-

tory of Roman Catholic Ecumenical 
Pioneering," · written by a United Meth
odist minister and professor of Church 
History at the Methodist Theological 
School in Delaware, Ohio. "Pioneering" 
may be an overstatement; the unhappy 
rigid ity which Rome showed after the 
first Vatican Council , much less after 
Trent, is hardly pioneering. Nonetheless, 
pioneers there were: F . E. Portal, Dom 
Lambert Beauduin among the early 
champions; and among the more recent, 
Y. Congar and P. Couturier of the Do
minican Order, M. J. Metzger, a Cath
olic Bonhoeffer beheaded under the 
Nazis, and J. Lortz, who revolutionized 
the Catholic understanding of Martin 
Luther. 

Throughout his sensitive study of the 
ecumenical movement, Dr. Minus refers 
to the motils of preservationism and 
transformationism: retention of the 
values of the past, but also self-renewal. 
He shows the tension between these 
trends over the last hundred years, il
lustrating the closed and open positions 
adopted by various Catholics in pre
Vatican II days . He is eminently fair in 
his judgment because he understands 
the manner in which time and theologi
cal limitations conditioned many actions 
of the Roman Catholic Church which 
were inimical to true ecumenism. Hap
pily we breathe cleaner air today on 
this front, thanks to the openness of 
Pope John XXIII and to Vatican II, 
with its Decree on Ecumenism. 

The historical survey of Dr. Minus 
leaves one with hope and encourage
ment. How much has been accomplished 
in the last 20 years, in comparison to 
the preceding decades and even cen
turies! For example, the agreements 
reached on Eucharist, ministry, and even 
Papal Primacy betw·een Anglicans and 
Catholics and between Lutherans and 
Catholics in the bilateral theological 
discussions of the last 10 years are noth
ing short of stupendous. The reviewer 
confesses to an impatience that these 
agreements have not been implemented 
on the grass roots level by the governing 
bodies of the respective Churches . But 
this book is written for the impatient; it 
helps them absorb the lessons of history, 
and to see things in better perspective. 

The last two chapters are particularly 
important for the general reader. Chap
ter 8 describes the theological move
ments immediately preceding Vatican II, 
and Chapter 9 deals with the Decree 
on Ecumenism that issued from the 
Council in 1965. One can single out for 
emphasis here at least two points from 
the Decree that are basic to the move
ment : the recognition of a "hierarchy of 



truth " within atholic teaching (Article 
11 of the De ree) , and also the recogni
tion that real ecumenical progre s is to 
b assured by the renewal of th Church 
and of on 's own life. 

In his foreword Avery Dulles, S. J. 
raises the qu stions which Dr. Minus 
also presents at the end of his book : is 
the summer of ecumenical pioneering 
coming to an end? How is one to judge 
signs of cumenical retrea t which co
exi t with sign of ecumenical advance? 
The faith and optimism of the author 
ar clearly affirmed-and wi ely, in view 
of th lessons of history which he has 
surveyed in so competent and intere ting 
a fa hion. 

ROLAND E. M URPHY 

Father Murphy is Professor of Old Tes
tament at Duke University Divinity 
School, in Durham, North Carolina. 

CHRISTIANS, POLITICS AND VIO
LENT REVOLUTION, by J. G. 
Davies. Maryknoll, New York: Orbis 
Books, 1976. 211 pp., paperback, 
$4.95. 

Many contemporary Christians have 
a curiously divided view about violence. 
While they are inclined to view violent 
revolutionary movements with distaste, 
even revulsion , they tend to support 
their nation's policies of violence in war 
with approval . In a violence-wracked 
world, it is imperative that Christians 
move beyond the typical knee-jerk re
spon es of approval (when it is us) or 
disapproval (when it is them) to a more 
critical and consistent stance. 

J. G. Davies, Professor of Theology 
at the University of Birmingham, En
gland, and author of Christians, Politics 
and Violent Revolution, has provided a 
Christian perspective on violent revolu
tion which avoids the extremes of out
right baptism or condemnation. His mini
mal objective is to convince readers 
that Christian participation in violent 
revolution is not ruled out by a bibli
cally informed faith . His more ambi
tious objective is to demonstrate that 
such participation may be required of 
Christians who seek to be faithful to 
the love and righteousness of God. 

In this book Davies seeks to fulfill 
a promise he had made to Christians in 
various parts of the world who asked 
him if it is possible to join a violent 
revolution and remain a Christian. The 
answer, a vigorous "yes," and its basis, 
comprise the substance of Davies' book. 

The first half of the book is set against 
the backdrop of still influential views 
that the Christian faith has little to do 
with political involvement other than 
support for the law and order provided 
by the state. Davies makes the case that 
Christian love must be "effective love" 
and that '1ove in action today has to 
work through political involvement." 

He build on this thesis through suc
cessive steps to argue that resistance to 
the state and its laws can be justified 
when they are oppressive. In his view a 
God of justice and mercy cannot wish 
that Christians passively accept a social 
order that denies human freedom and 
freez s gross inequalities. 

The second half of the book is devoted 
more specifically to the question of revo
lution and the violence which generally 
accompanies it. He develops a theologi
cal perspective in which revolution may 
be interpreted as a sign of the King
dom of God . Revolution is a judgment 
on and liberation from "the social sins 
that dehumanize people." Revolution 
may also represent a means to actualize 
the summons of the gospel "to act in 
accordance with God's will to establish 
freedom and justice." 

The greatest difficulty, of course, lies 
in the realm of revolutionary violence. 
Davies prefers to avoid the term "vio
lence" and instead to distinguish between 
justifiable and unjustifiable force. The 
use of force in revolutions, which in
volves killing people, may be justified 
when it conforms to the criteria of the 
"just war" theory of traditional Christian 
thought. While the decision to partici
pate in revolution in a specific situation 
of grave injustice may be a faithful 
response to the love commandment of 
Jesus , it is, nevertheless made "in the 
knowledge of guilt and in the hope of 
forgiveness." 

The issues that Davies struggles with 
in this book are of critical importance 
in the world context of the church. 
Davies writes specifically to Christians 
and for Christians who face questions 
of how they will respond to revolution
ary movements . In increasingly signifi
cant ways this includes all of us even 
when some do not face with as much 
immediacy as others the question of 
ioining a revolution. Davies' Christian 
ethical theory, unfortunately marred by 
a tedious and wordy style, provides a 
carefully reasoned and systematic basis 
for getting at these questions. Yet there 
are some deficiencies in his presentation 
which detract from its value. 

Regrettably, Davies' discussion re
mains at a high level of abstraction from 
the irrationalities of revolutionary tur
moil. He provides few concrete examples 
and does not explore any particular revo
lution or revolutionary situation in suffi
cient depth so that readers may evaluate 
the adequacy of his theory. His use of 
the "just war" criteria as an ethical 
basis for determining a "just revolution" 
is so stringent that one wonders if any 
revolution could properly be labelled 
just. 

To make his case convincing, Davies 
also needs to meet directly those argu
ments that the "just war" criteria are too 
rationalistic to be of much help in mak-

H a nd-colored p hotograph 
of your chu rc h or a n y 
sce ne on p re t ty 10% -inch 
gold-rim plates. Orders 
fill ed fo r on e doze n or 
more p lates. A lso church 
note paper in qu a n t ity. 
W r ite for free informa
t ion . DE l'1' . WO 

FERRELL'S ART WARE 
Appomattox, Virainia 24522 

You can be 
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something big 
See the new World Ser
vice film - " A Part of 
Something Big" and 
learn how. 
Order from your con
ference AV library, or 
rent at $10 from United 
Methodist Film Service, 
1525 McGavock St., 
Nashville, Tenn . 37203. 

Discu s sion m a t e ri a ls and 
p ub li c ity f o r " A ParJ o f 
Something Big" can be ordered 
from United Method ist Com
mu nicati on s, 1200 Davi s St., 
Evanston, Ill. 60201 . 

WORLD SERVICE Is people serving people 

ing decisions about revolutionary in
volvement. What, for example, are 
Christians to do when the revolutionary 
movement which seems to have the 
greatest prospect of success conforms 
to several of the criteria while violating 
other ones? Finally, a contemporary 
Christian ethical theory needs to deal 
not only with the desirability and justi
fiability of revolution in certain situa
tions but also the realistic possibility of 
revolution in our day when the state 
generally has a monopoly of force . 

DANA w. V\Tn.BANKS 

Dana Wilbanks is associate professor of 
Christian Ethics at The Iliff School of 
Theology, Denver. 
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LUKE 4 AND JESUS' TEACHINGS 
I sometimes think the difference between 

the proof texting of the liberals and the fun
damentalists is that the fundamentalists use 
more scriptures . The editorial (September is
sue) properly calls us to exegete the scrip
ture in terms of its context, asks us to look 
at a broad range of scripture, and to focus 
upon incarnation. We need to hear this word. 

BISHOP WAYNE K. CLYMER 

Minneapolis, Minn. 
He is bishop of the Minnesota area, The 
United Methodist Church. 

I was appalled that you found nothing to 
say about Purdue (the meeting of the United 
Presbyterian Women at Purdue University) 
than to criticize the choice of text for the 
theme. You neglected half of the theme at that, 
viz : the Magnincat. 

NANCY (Mrs. Walter) Scorr 
Kirklin, Indiana 

Why did you have to pick on the United 
Presbyterian Women National Meeting to re
act to your overexposure to Luke 4 : 18-19. I 
happen to be overexposed to The Great Com
mission. They are both great Scriptures if 
properly interpreted. Those who stuck around 
consistently enough at Purdue events realized 
very soon that we were not using Luke 4 
simply as a first-century blessing on whatever 
social action we might be involved in, though 
if our social action is in keeping with the 
message of the Scripture, why not? We did 
not lose or neglect the connection between 
Luke 4 :18-19 and Jesus' identification with 
the Messianic age. That's what the Bible dis
cussions were all about. 

As to your answer that the solid Biblical 
basis for Christian social involvement is "not 
Christ's announcement of his own ministry 
but the Incarnation itself," you may be 
right, but I wouldn't have the vaguest idea 
of what you are talking about, by reading 
what you say. Wasn't what he was up to in 
his ministry somehow related to his Incar
nation? You say: "If the Incarnation is truly 
believed, the Christian has no alternative but 
to be involved, etc. . . ." People believe all 
kinds of things today and find all kinds of 
alternatives for doing or not doing what they 
want. 

Furthermore, we at Purdue were not talking 
about Jesus as an "example" only, though 
again, he is certainly a clue to those of us 
who claim to be his disciples, as to what we 
ought to be up to. What we were really talk
ing about was an event. We were talking 
about how Cod works in creation and in his
tory to renew persons, to empower people, to 

NOTE 
Due to an increase in Postage Due rates, 
New World Outlook has to pay 25¢ for 
each incorrect address returned. Please re
port any change of address directly to the 
magazine as indicated in the notice on 
the Table of Contents page. 

inform us as to our own potential as persons 
and our own capacity to love Cod and love 
one another. 

As far as I am concerned, the imperative 
that Jesus has in my life has nothing to do 
with falling at his feet and calling him Lord. 
I understand the origins of the figurative lan
guage, but Jesus is pivotal for me because I 
comprehend through Jesus what Cod is up 
to in the human condit ion, and I am em
powered by the Spirit at work in Jesus, and 
in me, that is of Cod, to seek a world in 
which God and neighbor are loved, not be
cause God demands it so much as that God 
is my Source of Being, and my Source com
municates love to me; I have emerged out of 
such love; I have come into being out of such 
love. I comprehend this in many ways
uniquely through the Christ who has in turn 
been communicated to me through the Scrip
tures , through the church, through that of 
God and li fe that we call the Spirit. I love my 
neighbor, again not because I ought to or am 
commanded to, or any of those things, but I 
love my neighbor when I am able. The Spirit 
helps me to perceive that we are all of one 
piece. 

When are we going to grow up and quit 
perceiving God as the kind of game maker 
who thinks up all sorts of complicated little 
mazes for us to run through in order to win 
favor and redemption? God is at work in 
all of creation and all of human history and 
Jesus is the very essence of how God has been 
operating from the beginning and will con
tinue to operate in the present and future. 
And in the final analys is , I can say all this 
not because any of it is provable, but because 
it is my experience of life, but I have to say 
it knowing that there may be others who 
have come to what I would consider the es
sentials without having come through a con
fession of Jesus Christ as Lord and Savior. 
They have somehow caught on to what God 
is up to in creation, in li fe, in Jesus, and I 
have a feeling it doesn't make that much dif
ference how they caught on as long as they 
perceive what they need to know to love 
life and love their Source of Being and finally 
to enjoy community, which is another way of 
saying to love thei r neighbor. 

Death and resurrection, as told to us in the 
gospels, are key to us because we know they 
are key to all of living. But, in the final an
alysis , we are the ones who must be con
tinually dying and being reborn if incarnation, 
death or resurrection are to mean anything 
to us. 

SARAH CUNNINGHAM 

New York City 
She is editor of Concern, United Presbyterian 
Women's magazine. 

Raucous cheering accompanied the reading 
of your "Luke 4 and Jesus' teaching" in the 
September issue. I am not quite so enthusi
astic about the rather privatized notion of 
prayer that seems to be at the heart of the 
argument in the second editorial (School 
Prayers). But I did want you to know that in 
recent months I have been reading your edi
torials with increasing interest and agreement. 

fucHARD JOHN EUHAUS 

New York City 
The Rev. Mr. Neuhaus is senior editor of 
Worldview magazine. 

CLARIFICATION REQUESTED 
What on earth is Don Luce talking about 

in his letter (September issue) when he speaks 
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of the refusal of the General Conference to 
"welcome all persons regardless of sexual orien
tation"? I thought that is exactly what they 
did . Jn fact everything I've read said we 
welcome--almost verbatim with his letter. 
This deserves public clarincation. Don Luce is 
a man of some clout. He appears to deliber
ately distort the position of the General Con
ference. You fail to comment. Just what did 
the General Conference do? Is Luce correct 
or not? 

C. BURLINGAME 

Taos, ew Mexico 
Editors' note: Mr. Luce was referring pre
siimably to an amendment offered at General 
Conference which contained this speci fic 
phrase and which was not adopted. Other 
amendments specifically condemning homo
sexuality were also 11ot adopted. The para
graph iii the 1976 Discipline (page 90) re
ferring to this sub;ect remained unaltered 
from the 1972 action. 

IN FELLOWSHIP WITH HOMOSEXUALS 
I read wi th special interest Don Luce's 

letter in the September issue suggesting that 
Methodist bishops and the rest of us wear 
identifying symbols in pulpits and elsewhere as 
signs of our fe llowship with homosexuals, 
"America's most discriminated-against minor
ity." 

Employed as a communicator by The 
United Presbyterian Church in the U.S.A., 
I'm perhaps the only member of the Presby
terian Gay Caucus who's an avowed and prac
ticing heterosexual Methodist. 

I wore the Caucus's "Judge ot" button 
throughout the UPCUSA General Assembly in 
Baltimore last May. My doing so may or may 
not have helped enlist support for the Cau
cus's objecti ves, but certainly it was good 
for my soul. 

\~hen commissioners looked at my button, 
glanced at my face, then turned quickly away, 
I felt anxious, uncomfortable, embarrassed. 
The reason was painfully obvious. I didn't 
want them to think I was gay! I , who have 
declared so often that it's okay to be gay! 

It was shocking to discover within myself 
remnants of the same unChristlike intolerance 
and self-righteous homophobia I deplore in 
others. 

To wear a symbol "as a sign of fe llowship 
with [a] persecuted minority" can be a cleans
ing and healing experience for the wearer. I 
recommend it as an exercise both in bearing 
one another's burdens and in perceiving and 
casting out the beam in one's own eye. 

PHILIP STEER 

Bronxville, N.Y. 

HABITAT AND HENRY GEORGE 
Your article on the Habitat conference in 

Vancouver ("Achieving Solidarity at Habitat'', 
September) seemed to miss one rather impor
tant observation-that land speculation of vari
ous degrees through the world causes much 
of the disparity in wealth and its distribu
tion. It seems to me that anyone truly inter
ested in the problem of world hunger and 
peace should make the acquaintance of Henry 
George's writings. 

WOODROW \ V. "WILLIAMS 

Columbu Grove, Ohio 

CORRECTION 
On page 39 of the September issue, Hector Lo
renzo Jurado Avellaneda was incorrectly identified 
as a Methodist min ister . 
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NCC, AMERICANS UNITED TALK 
ABOUT ORDINATION TAX DODCE 

Officials of the National Council of 
Churches and of Americans United for 
Separation of Church and State have 
pointed out that ordination to the min
istry does not automatically qualify a 
person for a tax exemption. 

The Rev. Dean Kelley, director of 
civil and religious liberties for the NCC, 
and Richard McFarland, director of 
educational relations for Americans 
United, made that point in telephone 
interviews. 

They were commenting on the wide
ly publicized ordinations of some 275 
residents of New York State's Catskill 
Mountain resort area as clergy of the 
Universal Life Church. 

The new Universal Life clergy were 
protesting increases in their taxes in the 
last six years at a time when the Boy 
Scouts, Zen Buddhists, and other groups 
have purchased large tracts of tax-ex
empt property in the area. 

Mr. Kelley and Mr. McFarland 
pointed out that ordained clergy are 
not exempt from personal income taxes, 
although they may be able to exempt 
their housing and utilities allowances 
from their taxable income if these are 
cash allowances paid by a church. 

In New York State, Mr. Kelley said, 
ordained clergy may have the assessed 
valuation of their homes reduced by 
$1,500 if they own the homes. But he 
noted that most local jurisdictions in
terpret that exemption "very narrowly," 
and that "real property is entirely ex
empt only if owned by a recognized re
ligious group and used exclusively for 
religious purposes." 

Mr. McFarland reported that Ameri
cans United is in the process of 
developing a policy statement on tax 
exemptions for religious groups, and 
suggeseted that "it will probably be on 
the side of less and less exemptions on 
church property." 

Churches have been purchasing more 
property in recent years, Mr. McFar
land noted, "and the tax base is be
coming so slim that it just isn't fair 
any more for churches to have that kind 
of privilege." ( RNS) 

RNS Photo 

HER PRAYERS WERE AN SWERED 
MINNEAPOLIS-Dr. Jeannette Piccard, 81 , has pensive expression during five

minute prayer period prior to the vote of the Episcopal House of Deputies on the 
ordination of women to the priesthood and episcopate. The deputies (clerg y and 
laity ) agreed with a vote of the House of Bishops that authorized a rewording of 
the Church canons on ministry to make them applicable to men and women. 

Dr. Piccard had been among 11 Episcopal women who were irregularly ordained 
to the priesthood in 1974 . Following the vote, she said the Church's General Con
vention had "written my rebirth." 

SURVEY SHOWS U.S. LEADERS 
SELDOM WORSHIP IN CHURCH 

While 42 per cent of Americans in 
general say they attend religious serv
ices at least once a week, only 29 per 
cent of the members of eight leadership 
groups do so. 

Though 36 per cent of the leaders 
say they never or almost never attend 
only 22 per cent of the general popu
lation gives the same response. 

Those were among findings of a sur
vey sponsored by The Washington 
Post and the Harvard University Cen
ter for International Affairs. 

There were differences among the 
leadership groups, farm leaders being the 
most likely to be weekly attenders 
(half say they are) , youth leaders least 
likely ( 12 per cent ) . 

Sixty-one per cent of feminist leaders, 
the report stated, say they never at-
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Quality. 
We sew it 

into everything! 
Choir Robes: Onl line quality 
and easy-care fabrics 1n attractive 
colors are selected. Styles are 
kept up-to-date. 
Pulpit Robes: All Collegiate pulpit 
apparel is carefully tailored with 
features that ministers prefer. 
Illustrated catalogs will be sent 
without obligation. Wri te us. 

Champaign. Ill 6 t 820 1000 N Marl<et 

Long Island C.ty. Y 11101 32-50 Hunterspomt Ave 
Van Nuys C81 91408 15525 C8rbnto Rd 

Okl3homaC1ty, Okla 73100 801 N Western Ave 

The 
\\OMAN of the YEAR! 
A book for A LL eason ... 
the story that Dorothy Clarke Wilson 
waited ten years to write 

The true accounl of an incredible woman 
who struggled for over 60 years to bring 
t,:Jalth, hope and Christianity to the suffer
ing poor of India 's "Mountains of Death." 

CHRISTIAN HERALD BOOKS 
Dept. NW-11 

Chappaqua, New York 10514 
Order from your Bookstore 

added, variation in att ndan 
till ho\ ur ' hen the cliff 

portions of J ' s in th lead 
ar ompen at d for. 

mong oth r findings : 
-On in thr form l ad rs r port 

ver attending worship 
r i e . 
-42 I r nt of black lead rs say 

the attend at 1 as t one a w k, second 
highe t in th sample. 

- H p r cent of f mini t leaders say 
th y attend at lea t weekly, second low
e t in th ampl . 

Th Po t and Harvard surveyed a 
cros tion of 1521 Americans in con-
ducting the poll. ( R S ) 

MOLTMANN LISTS TENSIONS 
IN " MESSIANIC LIFESTYLE" 

Dr. Juergen Moltmann, professor of 
sy tematic theology at the University 
of Tuebingen and author of Theology 
of Hope, d scribed several tensions 
found in "the life worthy of the Gos
p l" in ·a lecture at Moravian Theologi
cal Seminary in Bethlehem, Pa., where 
he receiv d an honorary doctor of di
vinity degree. 

In the lecture, entitled "Messianic 
Lifestyle," Dr. Moltmann listed "the 
tensions between prayer and faithful
ne s to the earth, between meditation 
and political struggle, and between the 
piety of transcendence and the piety of 
solidarity." 

He declared that "whtn we endure 
these tensions, when we faithfully per
severe through these tensions, then the 
fragments of our life will also begin to 
be illuminated and will become signs 
of the lively hope." 

D escribing tensions between prayer 
and faithfulness to the earth, Dr. Molt
mann said that "life in the community 
of Christ leads us always deeper into 
the life of the world. The more intensely 
one loves the earth, the more acute is 
one's sensitivity to the injustice which 
human beings inflict on each other, their 
forsakenness and their self-destruction." 

He cited Dietrich Bonhoeffer, Ger
man Lutheran theologian executed by 
the Nazis, as a Christian whose "life, 
his resistance, his hope, and finally his 

tend or almost never attend religious death are an example of that lifestyle 
services. which is lived in the field of tensions 

At the other end of the non-atten- between praying and remaining faith
dance spectrum, only one in 10 black ful to the earth." 
leaders reports attending worship never Examining tensions between contern-
or almost never. plation and political action, the theolo-

To some extent, the Post reported, the logian asserted that "only a transcen
attendance variations come because dental meditation without an object can 
compared to Christians, Jews are much lead to flight from life. The Christian 
less likely to go to worship services fre- meditation is not transcendental; it is 
quently. However, the newspaper at the core always meditation on the 
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ross and the resurrection. It has Christ 
a it object-it encounters Him as One 
who stands ov r aga inst the mediator." 

Ac ording to Dr. Moltmann, "medi
tation and lib rating love for the vari
ou realms of life complement each 
oth r and lead us even more deeply into 
the community of Christ. The Christian 
lif style arise in the field of tension 
b tween the silence of contemplation 
and the passion of love for the life and 
the freedom · of others." 

With regard to tensions between the 
pi ty of transcendence and the piety of 
solidarity, he said that they "are two 
sides of Christian life which we must 
hold together. If they are separated, the 
new life in hope is destroyed and made 
hopeless." 

Dr. Moltmann commented t11at "what 
we hear today of the behavior of many 
Christians in Korea is an impressive sign 
of the messianic lifestyle which com
bined evangelization with political re
sistance to evil , experience of the living 
Christ with the community of His suf
ferings ." 

The theologian stressed that "Chris
tians are witnesses-witnesses of the 
Gospel, of the love and the freedom of 
Christ. Christians are not judges of their 
fellow Christians and their contempo
raries. God alone is the judge, and we 
are nothing but His witnesses in His 
trial with the world." ( RNS) 

BISHOP ARMSTRONC DESCRIBES 
RUINATION SEEN IN VIETNAM 

"People in the new and collective so
cieties of Africa and Asia have a very 
great deal to learn about individual 
freedom; we have much to learn from 
them about the nature of collective re
sponsibility." 

On the basis of eyewitness accounts 
and observations from his eight-day visit 
to Vietnam, United Methodist Bishop 
James Armstrong of the D akotas Area 
shared this reflection with the faculty 
and students of Wesley Theological 
Seminary in Washington, D.C. Sept. 16. 
Bishop Armstrong, a member of a 
group representing humanitarian aid 
and pea·ce-oriented groups, visited Viet
nam last March and April. 

A "primary victim of the indescribable 
ruination," the bishop said, was Bach 
Mai hospital in Hanoi, bombed heavily 
during December 1972. Signs of the 
"overwhelming tasks of reconstruction" 
ahead for the Vietnamese were visible 
in the twisted wreckage of railroads and 
bridges. 

Bishop Armstrong told of "hundreds 
of thousands of tons of undetonated ex
plosives and unexploded bombs still 



buried in the. pock-marked fields" as a 
cause of "continuing victims" among the 
pea an t farmers who are injured when 
they return to these fi elds to "rebuild 
their lives, and step on the mines." 

'Tm certain not one of us can full y 
understand," continued the bishop . 
"what has happened physically and 
psychologically to a nation that has 
been mutilated and a landscape th at 
has been raped by technological weap
onry, chemical warfare, bomb tonnage 
beyond compare." 

Bishop Armstrong stressed the need 
to be remin'ded of such policies and 
instruments as search and destroy, anti
personnel weaponry, chemical warfare 
and "to ask ourselves why." The rea
sons offered, he noted, were "for the 
sake of the people," ("two million died , 
tens of millions were rendered home
less"); for freedom, ("Saigon was never 
free"); for culture, ("because of the 
very nature of the war and policies that 
thrust it forward, families were ripped 
from the soil, torn from traditional 
homes, glutted into already over
crowded cities, tragically divided" and 
the traditional teachings of Confucian7 

ism, Buddhism and Judea-Christianity 
were "all flouted by the harsh, violent 
irrationality of 30 years of continuous 
warfare"). 

Remaining problems in the wake of 
the years of warfare, said the bishop, 
include the economic problem, increased 
by departure of the American base of 
economy; the health problem, with ve
nereal disease, cholera and plague in 
epidemic proportions, and the priorities 
of a government trying to build a new 
nation through re-education centers for 
the "redignification of people," and the 
"challenge of rebuilding the quality of 
life." 

Bishop Armstrong asserted that the 
"capacity is there, whether we aid with 
the reconstruction or not. They will be 
helped on the basis of self-determination 
if nothing else." The course of help, re
lated to the Christian ethic, Bishop 
Armstrong recommended, is to respond 
to a humanitarian aid program, to re
build transportation and communication, 
to respond with medical aid, to respond 
on the basis of their expressed need. 
Beyond that, "we need to enter into the 
most persuasive, aggressive kind of dia
logue with the U.S government we can 
possibly enter into" for aid in rebuild
ing Vietnam. 

Bishop Armstrong viewed the Viet
namese as "people seeking desperately 
to reach out to the world beyond itself 
for recognition and for new networks of 
interdependence." The response of the 

RN S Photo 

ORDINATIONS TO PROTEST TAXATION 
LIBERTY, N.Y.-B'ishop George McL'ain (le~ ) of the Universal Life Church, 

performs ordination ceremony for more than 250 persons at a diner in Sullivan County, 
N .Y . The clergy candidates, residents of the Catskill Mountain resort area, com
pleted mail-order courses for ordination in an effort to qualify for tax exemptions. 

They said they were protesting the increase in their taxes in recent years, which has 
come at a time when Boy Scouts, Buddhists, and other groups have purchased large 
tracts of tax-exempt property in the area. 

An official of Americans United for Separation of Church and State pointed out 
that although the newly ordained Universal Life clergy may be making a dramatic 
protest against taxation policies, they probably w ill not qualify for personal exemp
tions. He noted that federal policy exempts clergy from taxes on rent or utilities, but 
not from income taxes. See story, page 47. 

U.S. government, according to the PRESBYTERIANS JOIN EFFORT 
bishop, has been to "turn its official TO KEEP THE NAACP SOLVENT 
back," by granting no reconstruction aid A loan of $25,000 to the National As
and by vetoing the membership of Viet- sociation for the Advancement of Col
nam in the United Nations. ored People has been approved by the 

Because "we paid for a tragic war Executive Committee of the United 
that cost a people a culture and a land Presbyterian General As embly Mission 
fa r more than any of us can compre- Council. The action is similar to that 
hend," it becomes "our sacred obliga- taken by a number of other groups and 
tion," in reflection of the best of the individuals as an effort to help save the 
"noble dream" of the Bicentennial cele- NAACP from collapse in the face of a 
bration, he stressed, "to help lift and re- judgment against the civil rights organ
build a nation and restore a people and ization in a 1ississippi court. 
make atonement for the sins of the The interest-free loan is to be ad-
past." vanced from the church's umesb·icted 

After a question and answer session reserves. 
centering around the U.S. veto of Viet- The AACP was ordered to pay $1,
nam in the U.N., Bishop Armstrong 250,699 after losing a suit fi led by white 
summarized with the hope that the day merchan ts in Port Gibson, Miss., stem
will soon come when "we can enter ming from a 1966 boycott. The boycott 
into dialogical relationships based upon was part of a campaign against voting 
mutual respect and mutual advantage, and employment discrimination. 
so that we can live as a family of An appeal against the judgment will 
nations coexisting not on the basis of be filed, but to do so the 67-year-old 
historic animosity and resentment and civil rights organization must post a 
self-consciousness, but on the basis of bond of 125 percent of the judgment by 
enlightened self-interest and more im- September 30; the NAACP did not have 
portant-the highest ethic we know." such funds and faced bankruptcy with-

( UMC) out help from others, NAACP officials 
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PEW 
CUSHIONS 
... three styles 
. four fabrics ... and 
any color you want! 

Cokcsbury pew c u shions \\;JI acid bca utv 
and comfort to \'our sanct uard ut us · 

help you make your sci cc Uo ns . 

\\' rite· ~·· nt r regional s.:nic.: l'Cnt,·r fi >r< ktaih;! 

said. 
The plea to the United Presbyterian 

Church was made through several 
channels, including a request from Roy 
Wilkins, AACP executive director, to 
the Rev. J. Oscar McCloud, general di
rector of the Program Agency. That 
agency's Executive Committee for
warded it to the Mission Council whose 
Executive Committee met September 
24-25. 

Advancing the money from the 
Emergency Fund for Legal Aid first was 
considered, but there is not enough un
committed money remaining in that fund 
for the anticipated one-year loan period. 

The action was taken in the light of 
repeated decisions of the General As
sembly to stand with persons and 
groups who work for racial justice, and 
as a continued commitment to the use 
of legal processes. A recent precedent 
for the use of reserve funds in such cases 
was the loan of $150,000 to the North 
Slope Borough. in Alaska to assist resi
dents of that area while their right to 
their own local government was being 
tested in court. (Presbyterian News) 

The December issue of New 
World Outlook features: 

The Christmases of a Chilean 
Pastor 

A Plea for Love, Fraternity and 
Understanding 

New Life in a Haitian Village 
The Crisis in Ethnic Church 

Leadership 
-plus articles about local church 

services to the elderly and a 
Methodist nursing school in Li
beria, an interview with a 
medical missionary to Nepal, a 
profile of an Iban Christian edu
cator, and a report on an ex
periment in seminary education 
in Japan. 

Put the world under 
someone's 

Christmas tree 
this year 
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I _Three year subscription special rate ($1 0.00) 
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completely up to date! 

The Interpreter's Dictionary of the Bible 

SUPPLEMENTARY VOLUME 
This all-new supplement to The I DB provides a 
wealth of material based on the most recent 
archaeological discoveries and the best of con
temporary biblical studies . It is ideal for all 
ministers and would-be Bible scholars. T hree 
editors and 271 writers, representing Protestant , 
Roman Catholic, and Jewish faiths , provide 
the fullest and latest information on biblical 
themes, persons, archaeological sites, and results 
of recent biblical studies. This supplementary 
volume provides excellent scholarship in clear, 
readable language. 
It features : 
• More than 650 entries-140 are completely new 
• A careful system of cross referencing to the 

original volumes and within the supplement 
• Eight pages of full-color photographs illustrate 

new articles on early Christian, early Jewish, 
and ancient Near Eastern art . I 00 black
and-white illustrations 

• Eight pages of new, up-to-date, full-co lor 
Hammond maps plus four special black-and
white maps 

• Pronunciations 
• Bibliographies with each article 
• Full-length articles on major subjects 

When you add this new supplementary volume 
to the original four volumes of The I DB. you 
have all the informat ion needed for a thorough 
understanding of the Bible today! 
THE EDITORS: 
G eneral Editor- Keith R. Crim 
New Testament Editor-Victor Paul Furnish 
Old Testament Editor-Lloyd R. Bai ley 
Emory Stevens Bucke-Senior Editor of Abingdon 

Each volume, $15.95 ( through December 31 , 
1976 ) . $17 .95 , thereafter. Five-volume set, $74.50 

at your cokesbury bookstore 

abingdon 
the book publishing department of 
the united methodist publishing house 
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Christmas Crafts for Everyone 
Evelyn Coskey; illustrated by Roy Wallace 
International handicrafts with supplementay step-by-step 
directions and line drawings. Gather the family 'round and 
make clever, colorful decorations and tree ornaments, and 
enjoy European Christmas recipes. $8.95 

The Good Times Songbook 
James Leisy 
All the old favorites in the pop, folk , 
pa triotic, barbershop, spiritual, dixie
land, and other music fields! Great 
for use at home, school , church, or 
camp. Colorfully illustrated . $14.95, 
cloth (Leader's edition) ; $1.95 , 
paper 

A Mother's Gifts 
E. Jane Mall 

A perfect gift for any season. In
spiring scripture, meditations, 
and prose depict the special gifts 
found in a mother's life. Beautiful
ly bound and gift-boxed. $3 .50 

Letters to Karen 
On Keeping Love in Marriage 
Charlie Shedd 
Timeless advice to young people 
seeking a happy, lasting marriage. 
Brides and brides-to-be will 
cherish its advice. "Good reading." 
- Dr. Norman Vincent Peale 
NEW GIFr EDITION. $8.95 

-

Mockingbirds and Angel Songs 
& Other Prayers 
Jo Carr and Imogene Sorley 
Down-to-earth talks with God from two popular, inspirational 
authors. Enjoy the sound of a cricket on a hearth-the 

sweet smell of fresh strawberries-advice on 
how to cope with budgets and hard-to-love neigh
bors. A book to read day after day. $3 .50 

The Will of God 
Leslie D. Weatherhead 
No one has more eloquently and clearly 
explained God's will than Leslie Weatherhead. 
This little book will ease someone's con
fusion. GIFT EDITION. $3.95 

Young Readers Bible 
A special RSV Bible to answer the 
questions of inquiring young minds. 
Large 8 \6" x 11" pages with introductory 
helps to each Bible book. Chapter 
and verse headings are in familiar 
dictionary-like format. Full-color maps 
and over 600 two-color illustrations. 
$4.95 

Abingdon Bible Handbook 
Edward P. Blair 
A new Bible handbook with a lot to 
offer! It contains information for 
beginning Bible students, histories 
of each Bible book and the Apocry-

pha , tips on how to interpret 
scripture, and much, much more. 
Lavishly illustrated . $15.95 

The Sweet Touch 
written and illustrated 
by Lorna Balian 
What happens when a young genie 
is unable to " turn off" one of 

the wishes he has granted? This hilarious 
fan tasy sends children and adults into the creative 
world of Loma Balian. Ages 4-8 . $6.95 

at your cokesbury booksl01e 

abingdon 
the book publ1sh1ng depcrtrnent of 
the united methodist publishing house 


