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MISSION MEMO 
News and Analysis of Developments in Christian Mission 

May, 1976 

Rhodesia. Official U.S. policy on Rhodesia is , moving closer to that advocated for 
years by many Churches. Secretary of State Henry Kissinger has advanced a program 
to force the white minority government of Ian Smith to accept majority rule. 
Kissinger plans to ask Congress to repeal the Byrd Amendment, which has permitted 
the U.S. to import chrome from Rhodesia in violation of United Nations sanctions, 
and also to discourage American tourism to , Rhodesia. Major agencies of both the 
United Presbyterian and United Methodist Churches have long urged these steps. 
Kissinger favored negotiation as the route to a Rhodesian political settlement and 
declined to endorse liberation movements though he did pledge educational and eco
nomic assistance "to the people of Rhodesia as they make the peaceful transition to 
majority rule and independence." While Kissinger was in Africa, Dr. Philip A. 
Potter, general secretary of the World Council of Churches, told a Chicago press 
conference that should armed conflict spread ih Rhodesia it "won't be the fault of 
the blacks.'' The West Indian Methodist said the Africans have been patient, going 
to the negotiating table again and again. 

Native Americans. The Cook Christian Training School, Tempe, Arizona is expanding 
a pilot· project that offers theological education through Native American congrega
tions. Cook director Cecil Corbett reports that 18 local churches across the 
country are, to date, participating in Theological Education by extension. Cook 
also has 280 students enrolled in a theological education program, designed to meet 
ordination requirements, at its Tempe campus .... The Rev. Thomas M. Fassett, a 
United Methodist minister and a Seneca Indian, has been named associate general sec
retary of the Division of Emerging Social Issues of the UM Board of Church and Soci
ety. He has served as pastor of churches in western New York and most recently has 
been with the American Indian Policy Review Commission of the U.S. Congres~ .... The 
new field representative for the Native American Ministries Office of BOGM's Na
tional Division is Ms. Billie Nowabbi, a member of the Choctaw tribe in Oklahoma. 
She was previously secretary for membership concerns in the Women's Division. 

Korea. The 1974 split in the autonomous Korean Methodist Church has sparked lively 
competition for new members. Bishop Kim Chang Hee, head of the 380,000 me~ber 
Korean Methodist Church (KMC), has a goal of a million converts and 5,000 new con
gregations by 1984, the centennial of Methodism in Korea. The Rev. Mah Kyung II, 
president of the breakaway Methodist Church in Korea (MCK), scoffs at the bishop's 
figures, charging that the KMC plans to erect buildings before gathering congrega
tions. My. Mah says he is "busy attending dedications for new churches." The MCK 
reports 280 congregations. Regardless of different approaches to evangelism, 



virtually every churc h i n South Korea is helping to support a new congregation, and 
attendance at wor ship freque ntl y exceeds memberships. Generous offerings testify to 
vitality. The 1974 sc hi sm , involving control of denominational structures, has ap
parent ly generated a ge nu i ne r enewal movement. It resulted in the Board of Global 
Ministri es suspending f i nancial support for Korean Methodist administration, while 
continuing fi nancial a id fo r mis s ion projects and institutions. Bishop Kim initial
ly resented the board 1 s action but now says financ-ial independence is 11 healthy 11

• 

The Kor ea n Women1 s Society of Christian Service has remained neutral in the dispute . 
'(We bel ieve that if the women stay together, the church will gradually unite, 11 says 
Mr s . Kim Ok Nah , the WSCS president. "We don't reject anyone and we don't blame 
other s . Our concern is not church politics but servanthood. 11 

Urban Troubles. New York City' s financial crisis is threatening to curtail the 
Summer youth program of the Chinese Methodist Community Center. For the past three 
yea r s, some staff instructors in arts, crafts, academic subjects and sports were 
prov ided by the now defunct City Youth Service Agency. The Chinese Center is having 
t rouble attracting private grants, and is unsure whether the Department of Labor, 
whi ch has picked up some of the Youth Service Agency responsibilities, will come 
t hrough with workers. 

Food. Twenty-six U.S. religious leaders called on Congress in April to pass a 
"right to food" resolution declaring that every person in the world deserves a nu
tritionally adequate diet. The signers -- Protestant, Roman Catholic, Jewish and 
Eastern Orthodox - - included Bishop Ralph Ward, Jr. of New York, president of the 
United Methodist Council of Bishops; Dr. William P. Thompson, Stated Clerk of the 
Untted Pres byterian Church; Evangelist Bi lly Graham and Dr. Jaory Weber, president 
of t he Southern Baptist Convention. The statement said the ri ght to food is "fun
damental and derives from the right to life itself. 11 A resolution stating that the 
r ight to food is U.S. policy was introduced in Congress last September by Sen. Mark 
0. Hatfield (R-Ore . ) and Rep. Donald M. Fraser (D-Minn.). Earlier, an appeal of 18 
national church leaders was rebuffed when the Senate approved a bill that would 
elimi nate 1 .5 million Americans from the food stamp program . The House of Repre
sentati ves was scheduled to consider the measure in May ... . A toll-free telephone 
serv ice for persons wanting to influence public policy on hunger issues has been set 
up 5y the Interreligious Task Fore~ on Ll.S. Food Policy. Available from 9 a.m. to 
5 p.m . (EDT), Monday through Friday, the service provides information and recommen
dations abo ut key bills i n Congress affecting the hungry at home and abroad. Callers 
outside the District of Columbia are invited to dial 800/424-7292. The number in 
t he nat ion ' s capital is 543-2800 . ... 

Hunger. Hunger is a 11 sympton of systems on the rocks, 11 Dr. Dean Freudenberger, a 
theolog ian and agriculturist, told a recent United Methodist Se~inar on U.S. Food 
and Farm Pol icy in Global Perspectives. Participants in the seminar concluded that 
t he ca uses of hu nger demand attack on several fronts, including increased food pro
ducti on in developing countries, reduced consumption in affluent lands and more 
awa r eness of ecological perils. In shaping its hunger program, the church is find
ing valuable resources among its r ural memb~rship. In April, 55 farm women from 20 
states designed a Fami ly Farm Project, aimed at helping to save U.S. family-based 
agr i cul ture and at promoting the wise use of farm land. High on the list of project 
concern s is the thr eat to family farms posed by the ta ke-over of agriculture by cor
porati ons . 
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Corporate Responsibility. While it lost the vote, the Methodist Church of Great 
Britain claimed a "moral victory" in a stockholder action challenging Midland Bank 
loans to the South African government. The Church filed a resolution asking Midland, 
one of Britain's big four banks, to stop the loans because of South Africa's apart
heid policy. It lost 47 million to less than three million, but the 5.8 per cent 
of the shares it carried was regarded as unusually high .... In the U.S., the Sisters 
of the Precious Blood, a Roman Catholic order, filed suit alleging that Bristol
Myers Company had violated the Securities and Exchange Commission fraud rule by mak
inq misleading statements about marketing, sale and use of baby formula in develop
ing countries .... And Tenneco, Inc. agreed to support immediate refunding of the 
California Agricultural Labor Relations Board, as asked by representatives of sever
al denominations and religious orders. The labor board supervised secret-ballot 
elections for California's farm workers but is unable to function because funds are 
frozen pending possible legislative changes. Some say the proposed changes, backed 
by individual and corporation growers, will weaken the United Farm Workers Union 
and collective bargaining in general. Tenneco has a subsidiary that produces table 
grapes. 

South Pacific. World Association of Christian Communication investment in train
ing national leadership in the South Pacific is paying off, reports Doris Hess, 
director of the Office of Commu~ication in the Board of Global Ministries' World 
Division. "Except in Papua, New Guinea, Pacific islanders now have the main respon
sibility for preparing and directing Christian broadcasting, publishing, editorial 
and audio-visual works," she said after visiting the region. World Division sup
port for communications is channeled primarily through the WACC. 

Discrimination. Dr. Charles Shelby Rooks, president of Chicago Theological Semin
ary and the first black to head that school, says that discrimination has taken a 
new turn as young white males are losing out to women and minorities. Dr. Rooks 
says he believes in justice for all "but not at t he expense of another group, such 
as white males." If the situation is not reversed he fears society "will lose a 
potential pool of leadership." Dr. Rooks is also concerned that there is a decline 
in churches of interest in social issues. "I am frightened by local pastors who re
member how congregations were split over social issues and so they choose not to 
get involved any more. That's a cop-out.'' 

Church Membership. The 1976 Yearbook of American and Canadian Churches noted a 
slight increase in the total membership of religious bodies in the U.S . , countering 
a trend of recent years. According to the Yearbook, the percentage of the U.S. 
population holding formal membership in Churches increased from 61 .9 in 1974 to 
62.3 in 1975. Figures show 132,287,450 persons as members of 223 religious bodies 
last year, representing a gain of 1 ,042,311, or 0.8 percent. The Yearbook also 
shows that although conservative denominations still show membership growth overall, 
a trend toward losses among large theologically liberal Protestant groups seems to 
have leveled off. Total congregational contributions were $4.20 billion in 1974, 
up about $311 from the previous year. Benevolence giving was $107 billion and rep
resented about 20.3 percent of total contributions. Figures indicated that a de
creased membership is continuing to give more money in most major Protestant denom
inations. Combined membership of 10 of the largest totaled 27,443,000 -- 1 .3 percent 
lower than in previous years--but the combined total of income from contributions 
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showed a 7.7 percent increase. A record-br eaking per capita rate of $116 .77 is re
por ted in the 1976 Yearbook for 1974 cont r i butions by church members in 44 bodies . 
Most Catholic gifts (90.l percent ) ar e les s than $500, while 80 percent of Jewish 
gifts and 62 percent of Prot esta nt gifts are in this category. But in the upper 
levels of giving, donations of mor e than $1 ,000 made up l .9 percent of Catholic, 5 
percent of Jewish, and 16 percent of Protestant contributions. 

Public Relations. The Relig io us Public Relations Council has put out a 61-page 
handbook for congregati ons on various aspects of publicizing congregational activ
ities, which includes suggest ions ranging from how to answer the telephone to using 
audio-visual a ids . Advi ce on broadcast i ng worship services is terse: Don 1t do it ! 
"Even if you dec ide t o produce a special radio program or series, studies show that 
unl ess your grou p is prepared to put massive amounts of time and money into produc
tion and foll ow-up , not enough people listen to make it worthwhile." There are tips 
on photography, displays , sig ns, direct mail. Single copies for $2 are available 
from the Cou nci l at room 1031, 475 Riverside Drive, New York, N.Y. 10027· 

Meeting s . The World Federation of Deaconess Associations is having a 11 Koinonia
Di akoni a 11 internat ional encounter at Lyon France, June 28-July 5 under the theme 11 In Search of a Rel evant Community. 11 Bible studies will be on Acts 2-4 and Philip
pians 2 .... BOGM 1s Nat ional Division is planning a second missionary conference in 
November f or Church and Community Workers, Community Developers, Deaconesses, Home 
Miss ionari es , US-2s and UM Volunteers i n Oklahoma City. 

Per sonali a . Deaco ness Lo uise Weeks, Dean of the Center of Women's Studies, Scarritt 
Coll ege, r ecent ly recei ved t he Outstanding Tennessean Award from Governor Ray 
Bl anton and was named Woman of t he Year for 1975 by the Davidson County Business and 
Profess ional Women' s Cl ub .. . . Dr. Parsottam J . Patel of Gujarat, India, a specialist 
in l eprosy work , has rece i ved the first Ph.D. ever granted by Meharry Medical Col
l ege. Meharry, a Uni ted Methodist related school, has trained more than 50 percent 
of the nat ion' s blac k physic ians and dentists .. . . The Rev. Lawrence~· Ayo Ladigbolu, 
of Dall as , Texas and Niger ia, is the winner of the UM Church's Ralph Stoody Fellow
ship fo r graduate study i n religious journalism. He is the first person outside 
t he U.S . to r ece ive t he award .... Fo rmer Iowa governor and U.S. senator Harold 
Hughes , who gave up hi s polit ical ca reer for a lay ministry, says that men's hearts 
need t o be changed by t he penetrat ion of Christ and that Christianity "turns off 
more peopl e t han i t turns on because they see us as walking hypocrites. " 

Intelligence . Apparentl y not much of it is required to be an intelligence agent. 
According to t he re port of the Senate Select Committee on Intelligence Activities, 
some of our domes t ic agents were sent to a Halloween party for elementary school 
students in Was hington, others infiltrated a coalition of church youth groups in 
Colorado, and st ill others were sent to a priests' conference on birth control meas
ures. Af t er inves t igati ng a women ' s liberation movement one agent concluded that 
the mov ement ' s purpo se was "to free women from the humdrum existence of being only 
a wife and mother, 11 but st i ll recommended continuing the intelligence investigation. 
All with your t ax money , of cour se. 
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The Panama Canal Issue 
Candidate Ronald Reagan's charge 

that the Ford Administration wants to 
"give away" or surrender the Panama 
Canal and Zone is thus far this year's 
low point in campaign demagoguery. 
It may also be the closest barometer 
of the low opinion presidential candi
dates in general have for the intelligence 
of the voting public. Once again we have 
the familiar chicken and egg problem 
which arises in practically every presi
dential election: Do the candidates dis
cuss the issues in the most simple
minded and even distorted terms because 
the American people are not interested 
in issues? Or are the American people 
not interested in the issues because they 
have come to expect the most simple
minded and hypocritical discussions by 
the candidates? 

But with the Panama Canal we have 
a real live issue that is of vital importance 
to Latin America and of considerable 
interest in other parts of the Third 
World where the canal is perceived as 
a perfect symbol of American colonial
ism. For them the current discussion 
only reinforces their already negative 
feelings, while for the Panamanians it is 
little encouragement to their chosen 
course of patient and peaceful negoti
ation with the United States. 

The canal is not now nor has it ever 
been "sovereign United States territory," 
as Mr. Reagan claims. It has not been 
"ours" to give away. It is true the orig
inal treaty did give the United States 
all rights, powers and authority "as if' 
sovereign over the territory, but those 
two little words have made all the dif
ference in how we thought of the Canal 
Zone as compared to, say, the Virgin 
Islands. There is much disagreement 
about the legality of that 1903 treaty and 
particularly of the conditions under 
which Panama ratified it, but few deny 
that Panama was at a distinct disadvan
tage (she was just gaining her inde
pendence) and that despite the subse
quent economic changes in the treaty 
Panama receives only a fraction of the 
benefit she would gain if the Canal 
were hers. 

The bottom line of the argument is 
not the interpretation of the original 
treaty nor the supposed needs of the 
Pentagon for fourteen bases in the zone. 
It is simply that the Canal Zone is a 
relic of Manifest Destiny. It is the same 
sort of irritant to the Panamanians that 

Portuguese Goa was to India- and as 
anachronistic. It is hard not to see the 
point of the comparison made by Dr. 
Eugene Stockwell of the National Coun
cil of Churches: "What would it be 
like for us if France still held a five-mile 
strip each side of the Mississippi River 
from the Gulf of Mexico to Canada?" 

The canal is of limited military and 
economic value to the U.S. Our largest 
aircraft carriers and super-tankers can
not squeeze through it. Two years ago 
the United States entered into an agree
ment with Panama to negotiate a new 
treaty and turn over jurisdiction to Pan
ama and eventually the operation of the 
canal itself. If the U.S. were to back 
out of that commitment now, as Mr. 
Reagan and Senator Strom Thurmond 
and some others have su~gested, it is 
highly doubtful whatever 'gains" would 
be in it for the U.S. would be worth 
the almost certain negative worldwide 
reaction. There would certainly be more 
of the rioting that occurred in Panama 
in 1964. It is in the best interests of both 
Panama and the U.S. that a new treaty 
be negotiated. It is unfortunate that this 
important issue is now being confused 
by campaign rhetoric. 

At the Disposal of Cod 
In his highly acclaimed book Russia, 

The People and the Power journalist 
Robert Kaiser notes that the Russian 
Orthodox Church puts far more empha -
sis on Easter and Christ's Resurrection 
than on Christmas and His Incarnation, 
whereas in America the reverse appears 
to be true. Kaiser suggests this may re
flect how much importance is attached 
in Eastern and Western Christianity to 
the thought of God's relevance to con
temporary problems and the relative 
priority of this world and the next . 

Certainly one of the characteristics of 
American church life most often noticed 
by observers is our propensity to program 
the Kingdom. We often say that what we 
need is another task force, another com
mittee, another eloquent pronouncement 
or a grant of funds to solve the problem. 
The difficult we do right away, the 
impossible takes a little longer. We be
lieve fully in the doctrine of the Incar
nation and its implication that God is 
concerned with His world. 

This feature of our life together is 
probably never more evident than at a 
time of a General Assembly or General 
Conference when so many of the world's 

ills and issues come before us and we 
revert, out of time pressure and habit, 
to our customary ways of solving prob
lems. Generally speaking, American 
optimism and pragmatism are more ad
mired than despised around the world. 

But the question often comes, where 
does God fit in to so much activity? Is 
there not a danger that action may shut 
out reflection, or that good old American 
"self-reliance" may shut out reliance on 
another Source? It is a question that 
has come to more than one busy church 
person shuttling from one committee to 
another. 

The biblical answer is clear and it 
is most succinctly stated by Paul. "Put 
yourselves at the disposal of God, as 
dead men raised to life; yield your bodies 
to him as implements for doing right; 
for sin shall no longer be your master, 
because you are no longer under law, but 
under the grace of God" ( Romans 5: 13, 
14 ) . In scripture, sloth and being an 
"unprofitable servant" are errors but so 
are thinking one is saved by works and 
failing to yield to the will of God. Pre
sent yourselves as "living sacrifices. 
wholly acceptable unto God," says Paul 
elsewhere in Romans. 

Time and again the history of the 
Church has proved that its mission goes 
forward when men and women first put 
themselves "at the disposal of God" and 
allow His will to work in their lives . At 
the same time, the Kingdom is retarded 
when we skip this important firs t step 
and consider ourselves indispensable to 
the progress of the Kingdom. "Not by 
might, nor by power, but by my spirit, 
said the Lord of Hosts" (Zechariah 4:6) . 

Comeback for Democracy? 
Democracy has been taking it on the 

chin in so many places recently (South 
Korea, India, Chile, among others) that 
we must take note of any place where 
it is staging a comeback. Portugal, once 
mired in one of Europe's tightest and 
most reactionary dictatorships, has just 
had its free parliamentary election in 
half a century and appears to have 
chosen liberal democracy with a social
ist, but not communist, direction. For the 
record, liberal capitalism did even less 
well than communism, which registered 
fifteen percent . This much is clear: given 
a chance the Portuguese voted for demo
cratic civilian government. One suspects 
many other people around the world 
would do the same. 
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mised to the " people" in order to 
realize an ideology. Please pardon 
me if I am skep tical at this point. 
In Europe no one has swo rn by the 
messianism of the people with 
more beautiful words than the fas
cism which was called in Germany 
" National Socialism." Hitler and 
Mussolini allegedly came from the 
people. Through great national pro
grams they eliminated unemploy
ment. With this " folk" -ideology they 
subjugated the people to their rule 
and drove them into the war. 

The people can also be exploited 
and destroyed with such ideologies 
for the " liberation of the people." 
The great seducers of the people 
always appear in the light of the 
ostensible liberation of the people . 
One should be critical here and 
remain skeptical. What the people 
reall y needs, only the people can 
say. No rule and also no ideology 
is justified in doing that. Everything 
that allegedly is done or is to be 
achieved " for the people" is to be 
sampled with precaution. The peo
ple is not a means to an end, 
neither for bad nor for good ends. 
The people has its own worth. 

Jesus and the people 

Christianity is oriented to the 
history of Jesus. It tells his story 
and it keeps on living his story. 
Communities are Christian insofar 
as in their story-telling they combine 
the story of their own sufferings and 
hopes with the story of Jesus. The 
story of Jesus is a collective bio
graphy which is open ahead. Thus 
we should ask how the people ap
pears in the story of Jesus. We mean 
thereby " the people" in the dis
qualified sense we have discussed. 
In Greek, ochlos means " the mass 
without guidance and direction, the 
multitude without political and 
spiritual meaning." It is made up of 
men and women who have no firm 
community, no country, no home 
or family, who are unorganized and 
lacking a collective identity. 

It is precisely those persons who 
no longer have anything to lose who 
go to John the Baptist at the Jordan 
(Luke 3:7-10). They come to Jesus 
to hear him and to find healing for 
their unhappiness in his presence. 
According to Matthew 9 :36, Jesus 
was " moved" by this people and 
" had compassion" for it. In the 
original this means, the pain went 
through his heart. He could not get 

the existence and the situation of 
this people out of his mind nor 
could he restrain them from pressing 
around him. Their suffering came to 
him, went into him, so that he had 
to and wanted to identify with thi s 
peop le. Jesus did not play down to 
them beneficently, but, as this text 
says, he became one of them . He 
saw himse lf in this people. 

In Matthew 25 we find the story 
of the " grea t world judge. " The Son 
of man, the judge of the world , 
assembles humanity before his 
throne, on his right and on his left. 
To those on his right he says, " I 
was hungry and you gave me food 
... I was in prison and you came to 
me. " They are perplexed and an
swer, " Lord, when did we see you 
hungry and feed you or in prison 
and come to you?" And the Judge 
answers, " As you did it to one of 
the least of these my brethren, you 
did it to me. Whoever visited them , 
visited me." But to those on his left 
he says, " As you did it not to one 
of the least of these, you did it not 
to me. " According to this story the 
coming world judge is in the present 
hidden in the world in the hungry, 
the thirsty, the alien, the naked, the 
sick, and the imprisoned. And 
through Jesus this fact becomes 
open and revealed. One can know 
it. Because of the universality of the 
world judgment this cannot apply 
exclusively to the persecuted Chris
ti an brothers . Included here are all 
of the hungry. It is the people. If 
this identification of the world judge 
with the people is to be read any
where, then it is in the passion of 
him who told this story: on the way 
of the hungry, thirsty, stripped, 
powerless Son of man from Nazareth 
to Golgotha. 

What seems most important to 
me is the identification of the world 
judge with the least of these, for it 
sounds strikingly similar to the identi
fication of the exalted Christ with 
his missionary community : " As the 
Father has sent me, even so I send 
you ... If you forgive the sins of 
any, they are forgiven ; if you retain 
the sins of any, they are retained " 
(John 20:21-23) . Thus are the 
apostles commissioned to the mes
sianic mission of Jesus. They be
seech, " On behalf of Christ, be 
reconciled to God" (2 Cor. 5 :20). If 
there it is said , " Whoever hears you , 
hears me," so here it is said, " Who
ever visits them, visits me." In both 



cases it is a question of an identi
fication by virtue of w hich Christ 
is p resent in and through others. In 
the case of the Apostolate an iden
tification with the active mission is 
prominent ; in the case of the least 
of these an identifi cat ion with the 
suffering expectation . In the Apos
tol ate the resurrected Christ speaks. 
Is it not the voice of the crucified 
one which speaks from the least of 
these? If it is, then the church stands 
between the active mission of Christ 
("Whoever hears you , hears me" ) 
and the passive expectation of 
Christ (" Whoever visits them, visits 
me") . How can the church of Christ 
live in the presence of Chri st if it 
does not combine his mi ss ion and 
hi s expecta tion in itself and seek, 
with the power of the resurrection, 
the presence of the cru cifi ed one in 
the poor, sick and imprisoned 
people? 

One usually reads Matthew 25 as 
a refe rence for Chri sti an ethi cs as 
the seven works of charity: one 
should feed the hungry, give water 
to the thirsty, give shelter to the 
stranger, and visit the imprisoned. 
But that is not enough. Matthew 25 
does not make the poor objects of 
Christian chari ty work o r of mi ss ion, 
but subjects of the mess iani c king
dom, namely, brothers and sisters 
of Christ. Matthew 25 speaks of the 
hidden brotherhood of Christ, of 
the brotherhood of the people. It 
therefore belongs to the attempt to 
understa nd the church itse lf, w hi ch 
calls itse lf the brotherhood of Christ. 

Where is the tru e church? The 
true church is where Christ is. Christ 
is present in the mission of the 
believers and the sufferi ng of the 
least of these. His community is 
therefore the brotherhood of the 
believers and the poor, the lovers 
and the imprisoned, the hopers and 
the sick. The Apostolate says what 
the church is; the least of these say 
where the church belongs. Only if 
the church rea lizes in itse lf this 
double brotherhood of Chri st does 
it really live in the presence of the 
cru cified and exa lted Chri st. 

The Christ of the estab lished 
church was most often the exa lted, 
heavenly King. But the Chri st of the 
people was always the poor, home
less Son of man. Only where both 
become one does the church enter 
into the truth of Chri st. So long as 
we think onesidedly in m1ss1onary 
terms, we think " from above to 

"The people regard the 'church for the people' as a kind of religious supermarket 
in which divine wares are on sale." 

what is below" and we want to 
bring the church to the people. We 
desire to liberate and ed ucate the 
people and bring it to the point 
w here it can exercise its own power. 
However deeply one involves him
se lf or herse lf, it still remains mi ss ion 
for the people and in it the people 
remain an object of our effo rts. 
Matthew 25 tells us that and how 
the least of these are al ready sub
jects before the missionaries and 
the helpers come. They are brothers 
of Christ, the brothers of the World 

Judge ("Whoever visits them, v1s1ts 
me"). The mission, and in particular 
the Urban Industrial Mi ssion, before 
engaging in all programs of action 
and aid " for the people," should 
discover first Christ in the people 
and therewith the tru e mess iani c 
dignity of the hungry, sick and im
prisoned . That will allow one to be 
sens itive to more than manifesta
tions of so lidarity. 

The other story that I would like 
to cal l to mind is the story of the 
eating and drinking of Jesus. Jesus 
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"Mathew 25 does not make the poor objects of Christian charity work or of mission, but subjects of the messianic kingdom, 
namely, brothers and sisters of Christ." 

identified himself with the people 
by eati ng and drinking with them . 
The table community was important 
for him and precisely with those 
who were despised as "si nn ers and 
tax collectors" by the better classes 
of society. They said contemptuously 
of Jesus, " This man receives sin ners 
and eats wi th them" (Luke 15 :2) . 
What should we make of that? Just 
as Jesus proclaimed the gospel of 
the comi ng kingdom to "the poor" 
(and that means : God is coming and 
you ca n liberate yourse lves ; cf. Isa. 
52), so he also anticipated with them 
the eating and drinking in the king
dom. Accordi ng to Isaiah 25 the 
coming God will prepare a great 
banquet with good wine for all 
peop les on his mountain. This is to 
be the feast of joy over the annihi
lation of death, and of full freedom 
in the presence of God . Jesus anti 
cipates this messianic feast of the 
peoples and he does it precisely 
with " the people," the " sinners and 
tax collectors" who can not display 
the slightest righteou sness in their 
own lives. The poor, the weak and 
the powerless, w ho come from the 
" hedges and fe nces," i.e., those who 
come from the slums and the bush, 
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as we have to say today, are his 
friends and table companions. They 
are the first with whom he celebrates 
the messianic feast and eats and 
drinks in the kingdom. These " last" 
have become " the first" with Jesus. 

But Jesus also celebrated this eat
ing and drinking in the kingdom of 
God with his disciples, obviously 
with a particular significance " in the 
nigh t in which he was betrayed ." 
After that he did not want to drink 
any more wine " until the kingdom 
of God has come" (Mark 14 :25). 
Thus this last supper was also meant 
messianically. The peculiarity of the 
table communion of the disciples 
with Jesus lies in the fact that in it 
they not only come into personal 
communion with him but they also 
participate in his messianic mission . 
With the disciples his mission not 
only reaches its goal, as with "s in
ners and tax co ll ectors," but they 
are commissioned with his mission. 
It is not an exclusive meal of the 
pious, but the meal of the friends of 
Jesus who take part in his mission 
to the poor " to seek what is lost." 
Therefo re the friends of Jesus will 
prepare the messianic feast for the 
people and eat and drink with them 

just as all will eat and drink in 
common in the kingdom of God. 
And where there is nothing to eat 
and drink they will provide what is 
necessary as they are able . 

Mission does not mean only pro
clamation, teaching and healing, but 
simultaneously with these it also 
involves eating and drinking. Mission 
happens through community in eat
ing and drinking. Hope is eaten and 
drunk. This is the eating and drink
ing mission of the kingdom . An old 
Jewish saying maintained, " The 
Messiah will come only when all of 
the guests have taken their places 
at the table." It assumes the ove r
coming of hunger in the world be
fore the coming of the messianic 
time. The New Testament says the 
Messianic Jesus has come so that all 
guests may sit at the table of the 
kingdom. It anticipates the overcom
ing of the peoples' hunger in the 
eating and drinking of the poor 
people. The eating and drinking 
mission anticipates the kingdom 
among the hungry and thirsty. That 
is its joy in its poverty. 

Do these stories make Jesus a new 
religiou s Lord of the people? No! 
He did not allow the people to 



construe his status as its political 
and its religious master so that it 
would be subjugated and quietly 
resigned. He did not force his own 
rule upon the people. Neither did 
he force his own form upon the 
formless mass. He heard the call of 
the people and called out the 
people from their position as ob
ject of the manipulation and rule by 
others to be subject of the new 
history of God with the human race. 
The "folk movement" which Jesus 
enkindled is the movement in which 
the people becomes subject of its 
new history with God. 

Do these stories make Jesus a 
folk hero or a liberator of the 
people? I would also deny this. He 
did not mobilize the people for his 
own purposes. He always pointed 
away from himself : "Your faith has 
helped you." The people becomes 
the people of the coming kingdom 
and the coming kingdom becomes 
present through Jesus and his com
munity. In Jesus the people dis
covers its own identity and worth 
which no ruler can rob from it. But 
neither can this identity be relin
quished to a liberator. 

The people becomes the subject 
of its own history 

The established large churches 
have a difficult time with the people. 
Many of these churches understand 
themselves as hierarchy, i.e., as 
" holy rule." Their officials, with 
every good intention to be si..ire, 
want to be true "shepherds" of the 
people. They seldom notice that 
using this image denigrates the 
people to a " flock of sheep" which 
one tends because one needs them. 
Other churches understand them
selves as a community of believers 
who want to believe, confess and 
live the same. They seldom notice 
that this community is also deter
mined by the similarity of race, class, 
standards of life and caste, and 
thus, certainly not with an evil inten
tion, excludes others, namely, the 
people. 

The people does not identify with 
either of these two forms of church . 
A silent disaffection with and loss of 
membership from these churches is 
spreading. The people is simply 
indifferent to these churches. Both 
churches are giving indications to
day that they have nothing to say to 
the people. Therefore they are mak
ing extraordinary efforts to become 

" church fo r the people," " church 
for the world", and "church for 
others," as the ecumeni ca l slogans 
say. They initiate action programs 
for " mission to the people" and 
allocate large sums for work which 
is supposed to help the people. 

But does the people itself have 
something to say in these churches 
and their programs? Is there a w ay 
that the church of the people can 
develop out of the church for the 
people? How can the people be
come a subject in their church ? 
When will the people take " the 
church," i.e., its community w ith 
Christ, into its own hands? The life 
of the church which appeals to 
Jesus is at stake in this question . For 
the church of Jesus can more easily 
survive persecution by the pow er
ful than it can survi ve the doubt of 
the little people and the silence of 
the people. 

Urban Industrial Mission, if I 
understand correctly, began as a 
m1ss1on program of the church in 
the midst of the proletariat of the 
large cities. In this way Urban 
Industrial Mission expressed the 
church 's commission to mission and 
the solidarity of the church with the 
people. But with what intention? 

The amazing Abbe Henri Godin, 

HMissian daes 
nat anly mean 
praclamatian9 

teachinra and 
healinra!I 
but 
simultaneausly 
with these it 
alsa invalves 
eatinra and 
drinkinra. !l!I 



"What Christianity is, is obviously already defined by the Church and the tradition. 
The people are supposed to agree to that which never really had anything to say to 
us and in which we had nothing to say." 

after livi ng ten years as a worker 
priest in Paris, wrote a memoran
dum to Cardinal Suhard . It was 
entitled, " Memorandum on the 
Conquest of the Proletariat for 
Chri stianity." I find this title offen
sive. The people and I myself in it 
are supposed to be reconquered for 
the church . What Christianity is, is 
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obviously already defined by the 
church and the tradition. The people 
and I in it are supposed to agree to 
that which never really had anything 
to say to us and in which we also 
had nothing to say. Worker or pri
son priests who view themselves as 
conquistadores of the workers or 
prisoners for the church and Chris-

ti.an.ity oppress the people in ways 
similar to the political conquista
dores. 

Others have turned around the 
intention of mission. They no longer 
want to bring the people into the 
church , but to bring the church into 
the people. That sounds better. It 
only must be asked, which church? 
If the church is to be brought into 
the people, then it has obviously 
already been determined what the 
church is. It is what it was before it 
was brought into the people. What 
can the people do with it? 

Recently the mission has been 
conceived no longer in spatial but 
in historical and social terms. The 
mission of the church is the mission 
of God, and the mission of God is 
aimed at the total liberation of the 
whole enslaved creation to the 
kingdom of God and of freedom. 
The renewed church is one engaged 
in mission, participating in the 
action of God for the liberation of 
man . This intention is good because 
it goes beyond the church to the 
liberating power of God. But it is 
still too closely tied to the old con
cept of the " church for the people," 
if it wants to liberate the people in 
the name of God and the power of 
his Spirit. The people remains mis
trustfu I because it has al ready been 
so often liberated without becoming 
free. The programs of the missionary 
liberation of the people speak too 
little of the people itself. The people 
itself speaks too little in them. For 
this approach to mission community 
with other liberating groups is 
sought. " Similarly, the church (via 
UIM programs) will be the ally of 
militant secular and political groups 
who affirm the same goal of libera
tion ." In the praxis this alliance goes 
without saying. It is only to be 
questioned whether the liberators of 
the people are the liberated people 
itself. 

Urban Industrial Mission under
stands itself in view of the church as 
mission. It understands itself in view 
of the people and other political 
groups as participation. Neither of 
these is false, but it is not enough . 

Mission is taking part in the mes
sianic sending of Jesu's and as such 
taking part in the people, with 
which he so much identified him
self, to the extent that mission 
stands a a representative for him : 
" Whoever visits them, visits me. " 
Therefore this mission should 



neither bring the people again into 
the church or the church into the 
people, but rather discover the 
church of the people and live the 
brotherhood of Jesus in the brother
hood of the least of these. This 
happens best in and through basic 
commu nities and groups which live 
intensively with the gospel and their 
neighbors and which come together 
in prayer and in the breaking of 
bread. This can lead to a break with 
the churches as we know them up 
to now. But it cannot lead to a 
break with Jesus. The church of the 
people will then ask how it can be
come independent from the money, 
the programs, and the staff of the 
missions of other churches. The 
talk of a moratorium on " Western 
missions" for the purpose of al low
ing the indigenous estab lished 
churches to become independent 
has, despite all misunderstandings, 
a kernel of truth : the indigenous, 
national ~hurch es should become 
the subject of their own history and 
therefore should become indepen 
dent from other churches. The 
" world mission" shou ld begin. 

In what other ways can the people 
become free from the mission of the 
rich , the ed ucated, and the activists 
in order to experience its own free
dom in the kingdom of God? I do 
not know an answer, but I must 
pose the question . As German 
POWs in World War II we were 
also cared for and tended to by the 
YMCA and the British churches. An 
excellent staff worked for us outside 
the camp. We were thankful for al l 
this. But if with our empty hearts 
and open hands we had not found 
the brotherhood of Jesus behind the 
barbed wire ourselves and experi
enced in it our own dignity, our 
own freedom, and our own hope, 
then I sca rce ly would have become 
a Christian and we wou ld not have 
survived that time with human 
dignity. The commu nity of the poor 
is of more worth than help and care 
from the outside. Community gives 
power to the powerless. 

Participation is an expression of 
solidarity. When people have com
mon goa ls, they work together. It 
is good to be engaged in this way. 
But in these groups people also 
criti cize and correct each other. 
When we work in common with 
non-Christians for liberation, for 
human rights, and for the life of the 
people, the people must stand at 

"This mission should neither bring the people again into the church or the church 
into the people, but rather discover the church of the people .... " 

the center in all of our commonality 
and in all of our mutual criticism
not as object of our efforts but as 
subject of our common life. The 
functionary ideology and the staff 
mentality hinders this, for it sepa
rates an elite from the people. It 
seems to me that th Christian 
community is singu lar in that it dis
cove rs Jesus in the people and the 
people as the people of the king
dom. Before this community initiates 
programs and concludes historical 
alli ances with other groups, it eats 
and drinks with the people and 
breaks the bread of poverty in the 
common hope. And when the per
sons of this community sit together 
in a circle and eat a common meal , 
they can express their concrete 
needs and discuss the possibilities 
of common action and the strategies 
of self- liberation. Collective identity 
is practiced before it is promoted 
and mobilized . Participation means 
in the first place to eat, to drink, to 
li ve in common. It begins " in the 
belly", not in the head. One must 
savor and taste it before one can 
speak about it. " First comes eating 
and then comes morality." One can 
learn this from the history of the 
Messiah who eats and drinks with 
the people. Many times as POWs 

we received good supplies from the 
outside. But our community in 
Christ really emerged only when we 
shared our bread rations even 
though no one's hunger was satis
fied by it. But there was no longer 
any mutual stea ling of breadcrusts. 
And when we were led out to the 
construction site we found a com
munity, not with the benevo lent 
rich , but with the poor Scottish coal 
miners, who also had nothing but 
who shared their nothing with us. 
It sounds paradox ical , but shared 
poverty makes one rich , because it 
creates community. Divided wealth 
does not make one rich, because it 
does not create community. 

Hope in the strugg le of the peop le 
is to be found in the people's be
coming the subject of their history. 
To take part in the community of 
Jesus means to take part in the 
history of the people and to suffer 
and to rejoice with the people. • 

Jurgen Moltmann is the we /I -known 
German theologian . This article is 
adapted from a paper presented at the 
meeting of the Expanded Advisory 
Croup on Urban Industrial Miss ion of 
the Commiss ion on W orld Mission and 
Evangelism of the World Coun cil o f 
Churches . 
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BELIZE: llPrf Frogile llPrf Poor. ond llPrf Englis/1 
Helen Kromer 



Belize, a fragile, gracious but poor 
little country in Central America , 

which has seen U.S. United Meth
odist participation only since 1969, 
was first settled as the crown colony 
of British Honduras when the En
glish came to farm the mahogany 
forests in the 1700's. Churched by 
the British branch of Methodism, 
Belizean Methodists celebrated 150 
years of history in 1975. 

Relating to the Caribbean com
munity rather than to Latin America, 
the Belizean Church has been part of 
the Methodist Church of the Carib
bean and the Americas (MCCA), 
a community of British-related 
churches lying in an arch from the 
Bahamas down through the islands 
to Guyana on the South American 
coast. In 1967 MCCA achieved its 
autonomy. 

Belizeans clearly fee/ English, 
though they are part Mayan Indian, 
part Oriental and European and 
about 90 per cent Anglo-African and 
African-Carib. It is a sentiment ex
pressed by cab drivers, housewives, 
school principals and cane cutters, 
especially in relation to "the Guate
malan issue." 

Belize backs up to Guatemala on 
its western flank and faces the 
Caribbean on the east, holding out
lets to the sea that Guatemala 
covets, since the Spanish discovered 
this territory the British settled. 
When Guatemala became indepen
dent, she claimed Belize, then 
ceded it to Britain by treaty in 1859, 
which treaty conditions she now 
says Britain did not fulfill. When 
Guatemala recently enlarged its 
border patrols with armored car
riers, the British flew in 500 soldiers 
and six vertical take-off jets. 

It was an act even the most 
nationalistic Belizeans approved. 
Though Belize has been self-govern
ing since 1961 and is programmed 
for early independence, it has no 
army and looks to Britain for defense 
against Guatemala whose president 
in a recent public statement said 

that in the event of a take-over, 
Belizean non-whites would not be 
granted citizenship. (Belize is 98 per 
cent non-white). 

Belizeans on their part are solidly 
united on one fact. They do not 
want to be Guatemalans. "We are 
not Spanish ; we are English," they 
say. 

The imprint of England is every
where in the country-in school 
books and uniforms, in the Queen 
Anne houses in the cities, in the 
parliamentary government, in much 
of the church life and in the spoken 
language. 

"Come into my house," says a 
black Belizean Methodist woman, 
speaking perfect British English in 
the rural back country in the heart 
of the sugar cane and orange coun
try. She stoops to lead the way into 
her thatch-roofed mud-wall mud
floor dwelling. 

Opposite the door is an old pedal
footed Singer sewing machine on 
which the woman has been working. 
To the left in the three-room hut 
is her husband's study. A cane plan
tation foreman, he sits in a big 
upholstered chair at his desk, laying 
out the next day's work. To the 
right is the main room, and behind 
the sofa hangs a handsomely framed 
picture of this woman and her hus
band as they appeared on their 
wedding day. They are now the 
grandparents of eleven children, all 
of them living within what is essen
tially a "compound." 

Two feet from the back door of 
this old Belizean hut is the front 
door of what is "new" Belize-a 
two-room concrete house, which 
the grandparents will soon occupy. 
Attached and running parallel to the 
house is a series of three new apart
ments, each with a door facing front 
like a series of motel rooms with 
the mud hut the front office. Be
hind the "motel" rooms are a 
series of four outdoor kitchens, con
structed with saplings bound to
gether, topped with thatch curved 

round the smoke holes and girdled 
with shelves on which sit spotless 
pots and kitchen utensils. 

The four kitchens are used by the 
grandmother and the three women 
who live with each of her three sons 
and their children occupying the 
three apartments. None of the sons 
is married. Yet marriage is important 
to this mother who proudly shows 
their youngest daughter's wedding 
book. Sent to the States on a schol
arship, the girl met and married a 
young lawyer. The mother leafs 
through the book placed on a small 
table on the hut's mud floor, and by 
the light of a Coleman lantern points 
out the pictures and mementos : the 
couple before the altar of a large 
New York church; the elaborate 
reception in a New York hotel ; 
place cards from the wedding din
ner, tags from shower gifts and, 
pasted in on the last page-the 
wedding license. 

This daughter is one of 8,000 
Belizeans presently living in the U.S. 
and part of a larger group of emi
gres to several countries, whose 
loss has been a serious drain on a 
country with a population of only 
135,000. Students receiving scholar
ships to other countries usually do 
not return home and young couples 
facing a closed future often leave 
their children in the care of grand
parents while they relocate in the 
U.S., returning to collect their chil
dren after several years. 

Grandparents usually become the 
surrogate parents if children are 
left alone. If any of the three sons 
of this Methodist woman would 
desert their families, for example, 
the children and mothers would be 
cared for by the larger family in this 
community. 

And the family is a large one. On 
either side of the road for a ten
mile stretch are over 200 members 
of this clan-many of them Meth
odists. Some helped give the land so 
the Methodist Church might be built 
in this area. 
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M ethod ists are the second largest 
group among the Protestant thirty 
percent in Belize, which is largely a 
Cathol ic country. Belizean Method
ists now number 2,500 members, 
with 35 church buildings and eight 
pastors. 

The United Methodist Church in 
the U.S. first became directly in
volved in Belize when the United 
Methodist Committee On Relief 
(UMCOR) gave help after Hurricane 
Hattie struck the coastal villages of 
Belize and the Bay Islands, com
pletely destroying a United Meth
odist church and school on Roatan 
Island. UMCOR initiated and coor
dinated work teams from five states 
to restore the buildings. Methodist 
team laymen in proximity with the 
islanders learned that a church high 
school on the nearby island of Utilla 
had been closed for lack of teachers. 
UMCOR and the World Division of 
the Board of Global Ministries sup
plied two teachers to keep the 
school open. 

In 1972 the Rev. Frank and Winnie 
Anderson pioneered in being the 
first U.S. United Methodist mission-

ari es to serve under a full three-year 
term with Belizean Methodists, 
jointly sponsored by the World 
Division of the Board of Global 
Ministries and the MCCA. Stationed 
until 1975 in Corozal town in north
ern Belize, the Andersons served 
three churches, and Mr. Anderson 
acted as Chaplain of Fletcher Col
lege, the Methodist secondary 
school for 120 students. 

Ned and Beverly Walters were the 
second missionary couple assigned 
to Belize by the World Division 
under the auspices of the MCCA. 
Since September 1, 1975, they have 
been attached as science and math 
teachers to Wesley College in Belize 
City. 

The college, the largest in Belize 
City, is actually a combination 
kindergarten, primary, secondary, 
high school and junior college with 
440 pupils. Founded in 1882, it had 
only Methodist ministers as princi
pals until 1971 when the first na
tional Methodist layman, Joseph A. 
Beliele, was appointed principal. "An 
appointment," says Beliele, " which 
was regarded as a vigorous break-

through." 
There were no organized schools 

in Belize before the churches 
founded them, and the schools to
day are church-state run-the state 
providing at the present time about 
half the funds (though the state itself 
recently built two new high schools 
and Belize Technical College and 
wants to amalgamate the Methodist 
school in Corozal with two Catholic 
schools and a Nazarene institution 
to make one large new ecumenical 
school.) 

The government doesn't want to 
take over education entirely be
cause of its poverty problem, though 
many believe it is the direction the 
state should go. At the present time 
only primary to sixth form is com
pulsory. Of all sixth form students 
eligible for exams last year, only a 
third could get into secondary 
schools, though everyone wants an 
education. 

So determined were the parents 
of children attending Burrell Boom 
School outside of Belize City for 
education for example, that when 
their building was condemned as 

Begail Singh, a primary school teacher at the Methodist Secondary School, Fletcher College, Corozal, 
Belize, is now in the U.S. doing further study. 
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The Hattieville Methodist Church serves people who live in Hattieville housing barracks. 

unsafe in 1974 they appealed 
through the United Methodist 
superintendent to UMCOR for help . 
Work teams from Kentucky took 
material and equipment into the 
country and rebuilt Burrell Boom. 
With work teams using funds from 
UMCOR and the World Division 's 
Latin America Advance Special Pro
gram, rebuilding was also done at 
Wesley College this year when Hur
ricane Fifi ripped off the roof of a 
classroom. 

Wesley College has many ongoing 
problems as the Walters point out : 
" Ancient furniture, crowded rooms, 
no drinking water, no auditorium, 
an inadequate library, and no janitor 
-the students do the work ." 

But apart from the problem of 
inadequate primary and secondary 
education, there are no universities 
at all in Belize. The government 
offers some scholarships and so do 
the churches-to Canada, Jamaica, 
England, the U.S. 

" Most who graduate from a uni
versity abroad are overqualified 
when they return home," points out 
Mr. Beliele, noting the remarkable 
fact that at Wesley for tfie first time 
in its history, the staff is largely 
national. " If you come back with a 
doctorate there is no way to get 
paid for it. Others couldn't care 
less about coming home anyway. 

They have gotten used to comfort 
and they' re not prepared to come 
back to something else. " 

Mr. Anderson , who is now sta
tioned in Trinidad, says of his Beli
zean experience, " People don't look 
like they' re suffering at first. It all 
looks quaint and life seems quite 
possible when you think about it. 
But it's the long-term finality of 
things, the living with the problems 
year in and year out that makes you 
realize how uncomfortable people 
are so much of the t ime and why 
the young people leave." 

" No one dies of starvation here," 
says Beliele, " our mental asylums 
are not fu ll and suicide is a very rare 
thing. What w e do have is a condi
tion of sub- level poverty." 

Medical and dental care are spare 
and poor in Belize. Government and 
private hospitals have problems of 
equipment and personnel. Anything 
complicated is referred to the Uni
versity Hospital in Jamaica. 

Though most homes now have 
radio, they have no access to public 
sewage. There are private cesspoo ls 
or sewage buckets which get 
dumped into the canals. The main 
water source is rain water collected 
from the roof and pumped from 
wooden storage tanks, but there is 
also a limited supply of we ll water 
supplied by city authorities. 

The World Division has recently 
approved a $4,000 grant to the 
MCCA, Belize District, to pipe in 
water to Belize for basic use. The 
plans have been drawn and certified 
by local engineers for the construc
tion of proper irrigation facilities for 
drinking water. 

But for many other problems 
there is no solution in sight. The 
only viable welfare agency in the 
country is the Christian Social Coun
cil (CSC) , which UMCOR helps 
support through its contributions to 
Church World Service (CWS) , the 
parent agency. 

Christian Social Council employs 
a case worker on its staff, maintains 
several day-care centers in Belize 
City, manages a children 's home in 
Belmopan, the capital , conducts a 
continuation school for drop-out 
girls to give vocational training, and 
distributes blankets, clothing and 
food. 

Kirk Allimen, CWS Central Ameri
can representative, writes that 
" clothing is the greatest single re
source ... 20 or so volunteers in
ves tigate the degree and nature of 
need- and the need now is for 
bal es of layettes and boys' clothing. 

" We also need a medical fund 
designated for emergency medical 
care of indigent children and several 
hundred health aid kits. " 
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Another one of CSC's key projects 
is an adult education program in 
which women learn food processing 
and translate their experience into 
practical use at a pioneering food 
processing center where jams and 
jellies are produced by groups of 
women from various villages and 
marketed locally. 

Such a project is right on target, 
since Belize has little agriculture or 
industry and the internal conditions 
of the country encourage little 
development. There is only one fifty
mile stretch of good highway in its 
entire 174-mile length. The remain
ing network of roads is so poor that 
public buses traveling 10 to 20 miles 
an hour are filled with people who 
moan and sigh at approaching pot
holes, or clap and cheer if the engine 
and axle hold out. 

The good stretch of road was con
structed when at British suggestion 
the capital city was moved from 
Belize City to Belmopan 50 miles 
inland following the severe destruc
tion of Hurricane Hattie. 

Working with the government's 
Ministry of Agriculture at Belmopan , 
with 4-H Clubs and farmers is Hans 
Dieterly, staff representative for the 
Heifer Project, which is supported 
by UMCOR. 

Though Belize has a sub-tropical 
climate and produces plenty of 
fruits and ground foods, meat is 
expensive and hard to come by. The 
country imports expensive animal 
feed for its cattle and pigs, as well 
as spending $10 million a year im
porting milk and milk products. 

To help increase food produc
tivity, Heifer Project brings in cattle 
to improve the flow of milk prod
ucts and both rabbits and cattle for 
breeding purposes. Dieterly is con
ducting experiments and doing re
search with people at various levels 
to discover ways of developing local 
feed before importing larger herds 
of cattle. 

Another rural project of a differ
ent kind is developing at Hattieville, 
an emergency community estab
lished for hurricane refugees in 1964. 
When Belize City, located at sea 
level and so subject to swamp and 
tides that the houses are built on 
stilts to avoid the snakes and crabs, 
felt the full force of Hurricane 
Hattie, many houses collapsed . 
Homeless victims were trucked in
land 17 miles to this community of 
government housing barracks. 

Hattieville today is a rural slum. 
Belizean Methodists plan to estab
lish here the Rural Scheme Social 

Centre-Social and Community Proj
ects-to be housed in a building 
made possible by the gift of a U.S. 
donor through UMCOR to hire local 
builders to do the construction . 

" This program," says the Rev. Fitz 
Allen John, former chairman of the 
Methodist Church of Belize and 
Honduras, "can help people move 
out in new frontiers . It is a way to 
train people to help themselves, to 
give them a measure of economic 
as well as personal awakening, a 
way to develop more leadership at 
every level in the community." 

Leadership is a prime concern of 
Belizean Methodists. A request for 
another missionary couple to join 
the Walters in Belize-these to be 
placed in the Bay Island area-has 
come through the new chairman of 
the Methodist Church of Belize and 
Honduras, the Rev. Cyril F. H. 
Alleyne. 

But increasing importance is 
placed on the exchange of leader
ship, not only on the missionary 
presence from the U.S., but on the 
Belizean presence in the States so 
that the interchange can feed into 
the life of both national churches.• 

Helen Kromer is a frequent contributor. 
She recently visited Belize . 

A scene in Hattieville, where Belizean Methodists plan to establish a "Rural Scheme Social Centre." 
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A Japanese missionary 
doctor writes a 
response to an 

interview last year with 
Dr. Duvon Corbitt 

called "Why an Ounce 
of Prevention is Hard to 
Administer" (February, 

1975). 

Let me begin by defining two 
terms I will be using. 

" Medical Mission," is used to 
mean Christian, church-related 
health service rendered not only for 
Christian people and communities 
but for all the people. 

In this discussion " developing 
countries" means those countries 
which have their own distinctive 
cultures and are developing in many 
ways. Most of the people in those 
countries live a very simple life in 
rural or sea-coast villages and have 
a much lower standard of living 
than that of the people in the so
called developed countries. 

The number of people living in 
rural areas in those developing 
countries make up 75 % of the total 
population of the world . Almost all 
of the diseases the people in these 
rural areas suffer from are preven
table and are curable by modern 
medicine. Some of these diseases 
are malaria, small-pox, malnutrition, 

in daviplaping 
cauntr11s Nobomlwamuca 



gastro-enteritis, tuberculosis, and 
leprosy. 

However, we have observed that 
the direct application of the mea
sures taken in advanced countries 
for controlling those same diseases 
are not relevant to the situations of 
the developing countries. The urgent 
problem today is to find a new 
system of hea lth delivery that is ap
propriate to the various situations in 
the developing countries. 

In the case of the smalle r dispen
saries and clinics, which offered pri
marily curative services, the front
line health workers acquired only 
western medical sk ill s and offered 
primari ly an institutional type of 
service. 

At present some medical m1ss1ons 
are deve lopi ng outreach programs 
from a hospital-centered serv ice, dis
tribution in wider areas, town clinics, 
village clinics and organizing mobil e 

ual without dealing with the family 
and the community from which the 
patient comes. In these cases health 
se rvi ce is well integrated with com
munity church development which 
seeks for 'the sa lvation of man in his 
wholeness. Healing of the body is 
closely linked with the experience of 
and acceptance of eternal life . 

Good leaders who eagerly seek 
for community participation from 
the very beginning are a common 

A United Methodist missionary/ public health nurse from Norway teaches nutrition in a remote Liberian village. Opposite page, 
a leprosy patient arrives at a United Methodist hospital at Canta, Liberia. 

The past role played by Christian 
medical m1ss1ons in developing 
countries was to introduce western 
medicine as part of the missionary 
program of the Christian churches. 
They sta rted by establishing small 
clinics in different places which 
later became large teaching hospi
tals. To make these costly hospitals 
self-supporting charges for services 
increased so that they gradua lly 
became cura tive institutes primarily 
for the rich. Some of them became 
" disease temples" in which various 
"strange healing rites" were per
form ed but these medical institu
tions were far from the reach of the 
common people. 
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hea lth service programs. In many 
cases there is a change of emphasis 
from primarily curative to preventive 
service. 

In some locations community 
based health programs are being set 
up. Although it is not yet very com
mon, we see a movement from al
most so le concern for individual 
health care (based on the Biblical 
emphasis of the importance of the 
individual) to family health care and 
on to community health care. This 
movement from individual to fam
ily to community health care con
cerns comes, in part, from the 
recognition that in many cases it is 
of limited va lue to treat the individ-

feature of those successful commu
nity-based health care centers. These 
leaders spend much time and energy 
developing health promoters in the 
various communities at the grassroot 
level. They try to find good candi
dates as front line health promoters 
or as medical service assistants, 
sometimes including local traditional 
healers who may, on occasion, be 
the local " medicine man". Rather 
than seek to bring in a health care 
system from the outside it is better 
to seek to develop total health care 
systems for the whole community 
from the bo ttom up, sometimes also 
accepting local traditional medi
cines . In such successf u I cases, 



missionary doctors are not engaged 
only in the physical health care of 
individual patients but they are also 
team leaders with the spiritual 
leadership of the entire community 
striving for the development of . 
healthy community life. The medical 
mission in those cases is a true cen
ter for the healing ministry of many 
individuals and the community as a 
whole. 

Is it not true that medical missions 
in the past contributed to extension 
of western culture more than to 
expansion of the Kingdom of God? 
The Lord Jesus Christ said to us, 
" Go to all corners of the world and 
preach the gospel. " He did not say, 
" Westernize all the people of the 
world ." As Paul said , we should be
come "as a Jew to the Jews." He 
also said, " He (God) made from 
one every nation of men to live on 
all the face of the earth, having 
determined allotted periods and the 
boundaries of their habitation, that 
they should seek God, in the hope 
that they might feel after him and 
find him" (Acts 17 :26-27). 

The rural villagers in developing 
countries who make up 75 % of the 
total population of the world are 
themselves now changing-they are 
not in static frozen cultures . Accord
ing to the studies of some cultural 
anthropologists, they do not always 
go the way of modernization, West
ernization, industrialization. 

From the Biblical point of view, 
the expansion of the Kingdom of 

God will continue until the last day. 
In the meantime the role of medical 
missions is to be one of the means 
of God 's work of creation and of 
governing world history. God is 
working now in expanding His 
Kingdom in the midst of the grass 
roots level peopl e of the developing 
countries. 

We should re-study to what 
extent the existing activities of 
medical mission in developing coun
tries are merging into their tradi
tional cultures and ways of life. In 
order to find the right direction for 
future progress, we really need to 
work together with the local com
munity people and organize truly 
community-based health progra ms. 
Such a community-based health 
program would be a demonstration 
wide open to the public in contrast 
to the medical missions in the past 
which were apt to be isolated medi
cal institutions. Through this demon
stration the community people may 
see and recognize in the medical 
mission the true Christian fellow
ship of mutual love and respect 
which is involved in the daily lives 
and recognize that medical mis
sionaries are not just medical prac
tioners but are also disciples of 
Jesus Christ (John 13:35). 

We have interesting sayings in 
Japan. One is, "Each country has its 
own customs." Another is, " Follow 
the customs of the people you are 
with." In the light of these we 
should never press other people to 

Instead of bringing in 
health care systems 

from the outside, it is 
better to develop total 

health care systems for 
the whole community 

from the bottom up. 

accept western medicine as it is, 
regarding it as the best in every 
way, but should try to learn from 
grassroot level people in deve loping 
countries as we carry out community 
health work together with them in 
the midst of their daily lives. We 
should start from a basic common 
human feeling such as that all men 
feel hungry when their stomach is 
empty. 

This fellowship and cooperation 
with local community people at a 
common level of experience will 
enable the living word of God to 
be listened to and understood in 
their local language. 

The seeds of his Kingdom should 
be sown deep into those local cul
tures to the corners of the wo rld . 
With the expansion of His Kingdom 
this way in those localities grass-root 
level people will find a way for the 
salvation of not just their physical 
body, but will finally receive whole
ness, total salvation. 

The new approach to medi ca l 
missions must bear its responsibility 
in this total healing ministry for all 
individuals and for their comm u
nities. • 

Or. Noboru lwamura is a Public Health 
Ph ysician who has been working with 
the United Mission to Nepal for 15 
years. He is supported by Th e Japanese 
Overseas Christian Medica l Cooperative 
Service. 

New World Outlook • May 1976 [231] 23 



24 

pplicant fo r the job of hurch 
organi t k pt Rosewood Chur h' 
phon ringing. Ea ch caller asked, 
" How man are in our congr ga
t ion ?" 

" \\/ II . .. " b ga n the R v. tanl y 
mith, to go on with a lon g ·plana

tion inst ad of a numb r. 
" W have four congr ga tion s 

here. n i Anglo and Fi li pino, on 
Korean , one Samoan and one 
Cuban ." nd, he continu ed, each 
er ice is conducted separately in 

four different language . 
E plaining the church's total 

structure would have required mu ch 
mor time since Rosewood's hous
ing of severa l ethnic groups under 
one roof officially gained it the name 
of Rosewood Parish, a new experi
ment in the United Methodist 
Church. 

The experiment wasn ' t planned 
ahead of time, but arose as a natura l 
outgrowth of Rosewood's multi
ethnic neighborhood in Hollywood 
-once predominantly white but 
now a blend of colors and cultures. 
For some churches the influx of 
minorities would have led to d is
banding as whites left the area. 
But at Rosewood several whites be
ga n to bring their new neighbors 
to church services, and that attracted 
other newcomers. 

" What we have now came from 
a combination of readiness and op
portunity," Mr. Smith explained. 
As an ethnic group grew in number, 
it was necessary to have services in 
its native language with its own 
minister. Each congregation deve
loped separately, the first starti ng 
about six years ago. 

How do five ethnic groups get 
along under one roof? 

It takes a · lot of organization, 
explained Mr. Smith who was named 
senior ministe r on the staff last 
summer. " Before we became a 
parish we were all here togethe r, 
but making genera l decisions was a 
cumbersome process. Five to ten 
people needed to be consu l ted to 
decide upon buying a new piece of 
equipment. Now we have the Parish 
Executive Council which consists of 
elected representatives from the 
four groups. The cou nci I sets bud 
get and policies on a regular basis. " 

The four congregations jointly 
contribute to the church's genera l 
maintenance, but each pays its own 
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ourconqre 
Onechurc 

Rosewood Church's International Children's Choir 

minister except for the small Cuban 
group whi ch shares expenses with 
the Anglo-Filipino unit. 

Beyond cooperation on policy, 
Rosewood is not yet a shin ing ex
ample of brotherl y love and racial 
harm ony. Other than with the 
Parish Council , there is no union o f 
the entire 800 adults of the pari sh 
at Chri stmas and Easter o r simila r 
obse rvances. The w hole pari sh did 
contribute to the resettling of seve ral 
Vietnamese refu gee famili es, but the 
Ko rean congregation directed that 
effo rt. 

Smith admits Rosewood has "a 
few ethnic di fficulties." Most of it, 

he thinks, stems from suspicion 
based upon ignorance of other cul
tures. One group may con sider 
another more aloof or more coop
erative than the others. And some 
older white members still find it 
hard to accept the cultural mixture 
" in their church ." And trying to 
o rganize four Sunday worship ser
vices, Sunday school classes, prayer 
meetings in Rosewood 's limited 
phys ical facilities, al so generates 
suspicion among some that their 
inconvenient meeting times may 
stem from discrimination. And those 
groups complain that their ea rl y or 
late hours keep down their atten-



I ions-
• Karen Parker Kuttner 

dance. 
Mr. Smith, who fortunately is not 

easily rattled , has taken on the task 
of trying to iron out physical as 
well as ethnic problems with what
ever means he has available at the 
moment. Most problems don 't stand 
for much waiting. But he feels his 
background was particularly suited 
to Rosewood's multi-ethnic situa
tion because he has traveled abroad 
and worked with the World Council 
of Churches. "My experiences made 
me enthusiastic about Rosewood 
because I have seen that certain 
things are universal in all cultures," 
he explained. 

And he realizes getting rid of the 
little problems and tackling the big 
ones will not happen as quickly as 
he and others would like, but Smith 
has made some inroads in his short 
time at Rosewood . He's discovered 
some small efforts make a world of 
difference. 

For instance, Smith sensed that 
perhaps there was some lack of 
understanding between him and the 
Filipino congregation over which he 
presides. Because the Filipinos spoke 
several dialects of their native lan
guage Tagalog, they decided using 
English as their common language 
was easier than choosing among 
the dialects. Even minus the lan
guage barrier, Smith found he gained 
better rapport when they hi red a 
Filipino assistant pastor. Members 
felt more at ease channeling their 
feelings through the new pastor to 
Mr. Smith. " That got rid of some 
little misunderstandings that im
proved our services and good feel
ings," Smith said . 

All of the ministers are working 
together to eliminate ethnic suspi
cions. "We are personally trying to 
learn the appropriate phrases of 
greeting in each of our languages 
and sharing them with our individual 
congregations," Smith said . "We're 
hoping everyone can be multi
lingual in a few phrases. Everything 
is possible among people if you can 
demonstrate some concern , interest 
and humor. We can at least smile 
at each other. We need to build 
bridges of understanding among 
groups." 

The brightest indication that the 
Rosewood Parish experiment will 
succeed is found in Rosewood's 
children. A big help is that most of 
the youth speak English. But beyond 
that Rosewood's young people 
seem to be faring better than those 
in many homogenous congrega
tions. And only the youth have 
organizations that include all the 
ethnic groups on a regular basis. 

The most notable example is the 
International Children's Choir which 
originates at Rosewood but has 
grown into a popular, city-wide 
singing group. It consists of about 50 
children ranging in age from six to 
13 whose repertoire includes music 
in English, Spanish, French, Latin 
and the beginnings of Tagalog 
(Filipino.) 

Like the parish itself, the Chil 
dren 's Choir started by happen
stance. " It began with my playing the 
piano and trying to entertain two 
or three kids while their parents 
were in Sunday School," explained 
Choir Director Mrs. Raquel Achon 
whose husband pastors the Cuban 
congregation . More children joined 
in each Sunday. Today's group has 
a remarkable record for rehearsal 
attendance, lack of discipline prob
lems and renewed interest. 

" Some people ask me if we use 
gimmicks to keep the kids inter
ested. I only told them they could 
serve God by using their voices. We 
have no gimmicks and no problems. 
The children want to come," Mrs. 
Achon said. 

Smith found a similar happy 
phenomenon when he befriended 
a group of neighborhood boys who 
played on the church lawn . " They 
were mostly not church members," 
Smith explained, " and we were 
having troubles with a littered lawn 
and many broken windows." Smith's 
casual friendship with the boys 
grew into the Rosewood Club which 
meets weekly " in a relaxed atmos
phere. " The group sometimes goes 
on field trips and enjoys light re
freshments as well as a lot of talk
ing. " The boys are trying to teach 
me Spanish," Smith said, " and we 
keep the lawn picked up!" 

The church 's Multi-Cultural School 
for the junior age group also cut 
across ethnic barriers. " The young 
people were surprised to find 'they 
leaned as much about their own 
backgrounds as those of others," 
Smith said . "And that should go for 
the Anglos, too . How much do we 
know about our own 'culture'?" 

In his opening address to the 1975 
annual meeting of the Southern 
California-Arizona Conference, 
Bishop Charles F. Golden cited 
Rosewood Parish as a group of 
people " who extract the maximum 
returns from this one facility .. . to 
provide a most meaningful mini stry 
to the community." Some have 
mentioned the parish concept as 
one way to cut dwindling church 
attendance. 

With the efforts of Smith and the 
other adults, and the natural ease of 
its youth, Rosewood just mi ght be
come an outstanding 1 example for 
everyone. • 
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James Stentzel 

JOHN NAKAJIMA 
OF JAPAN 

A jumbo jet from California taxied 
to a stop at Tokyo's Haneda Inter
national Airpo rt one bright February 
aftern oon last year. Shortly after the 
engin es had become silent, Japanese 
governm ent officials began attempt
ing to silence one of the plane's 
American passengers-the Rev. 
Geo rge E. Ogle, a United Methodist 
miss ionary. Two months earlier Ogle 
had been deported from South 
Korea fo r Christian witness critical 
of repress ion and violations of hu
man rights. Even though Ogle's 
documents to enter Japan were in 
order, he was denied entry and 
instead led away to the airport im
migration office . There Ogle was 
finally told that he could enter the 
country only if he signed a state
ment that he would " not say any
thing which might embarrass the 
Japanese or Korean governments." 

If the above incident were adapted 
for televi sion drama, Our Hero
brawny, deep-voiced, suave and 
over-six-feet-tall - would have dived 
into action , rescued the good pastor 
from the forces of evil , then 
marched victorious before the TV 
cameras of the world . In reality, 
Ogle's rescuer was, well, different. 
The Rev. · John Masaaki Nakajima 
may be meek and mild, but he's no 
Clark Kent. The general secretary of 
the National Christian Council of 
Japan (NCCJ) handled it coolly. But 
he would have been the last to try 
any heroics, and the first to admit, 
for those parts anyway, he's too 
short. 

But if Nakajima-sensei * is closer to 
fi ve-feet short, he stands tall among 
Japan 's struggling Christian minority. 
Working with a low budget ($200,-
000 a year) and minimal staff (seven 
full-time workers), the NCCJ under 
Nakajima is playing a prophetic and 
pioneering role in turning the inner
directed Japanese church out of it
self and into the larger, and more 
painful , realities of today's Asia . As 
a result, Nakajima would lag behind 
front-runners in any Gallup popular
ity poll in Japan, while getting high
est marks for integrity and up-front
ness. 

Nakajima rubs against the grain of 
much Japanese thinking, including 
Chri stian , not because he Ii kes the 

*W hile -sa n in Japanese mea ns Mr. or M s., 
sensei is an honorific term meaning teacher 
in the broadest sense. 



role of loyal opposition. Rather it's 
because he believes, most funda
mentally, that God loves all the 
world 's men, women and children
and that God expects nothing less 
from those men, women and chil
dren . From this " radical" starting 
point, Nakajima ministers with an 
uncanny nose for large-and often 
largely hidden-sins of omission and 
commission . He also seems to have 
a well-tuned ear for what the Christ 
of living Scripture would call the 
faithful to do together, given the 
exploitative behavior engrained in 
Japanese (as in American) attitudes 
toward Asia. If many Americans 
might like to forget what they did 
in Vietnam, many Japanese would 
like to forget what they did in 
neighboring Korea during 35 years 
of Japanese colonial rule (1910-
1945) . And perhaps both the Ameri
can and Japanese peoples would 
like to forget what they are doing 
for the South Korean dictatorship 
today. Nakajima would like his 
people to remember, not so much 
to induce guilt trips as to invite 
atonement trips. 

The whole matter of George 
Ogle's visit to Japan illustrates some 
of John Nakajima's Christian blend 
of quiet sensitivity, patient persis
tence and, when necessary, stub
born courage. Nakajima, like Ogle, 
feels a Christian imperative to work 
long and pray hard for the libera
tion of the Korean people-and his 
own and all other peoples-from 
economic exploitation, political re
pression and social-religious-thought 
control. When Ogle was deported 
from South Korea in December, 
1974, Nakajima expected Ogle to 
stop in Japan to bear witness to the 
Korean people's struggle. But when 
South Korean CIA agents on Ogle's 
plane and Japanese police at Haneda 
Airport combined to block Ogle's 
entry into Japan, Nakajima's stub
born resolve came to the surface : 
Ogle would return to Japan, and 
preach and speak freely around the 
country, even if Nakajima had to 
pay for it personally out of his salary 
and/or hide. 

When Ogle did return on Febru
ary 9, 1975, Nakajima's quiet persis
tence got Ogle into Japan without 
any signed statement. Ogle's testi
mony moved thousands of Japanese, 
Christian and non-Christian alike, to 
a deeper understanding of Christian 
personhood over-and-against the 

brutality and 
authoritarian 
Korea 's. 

dehumanization of 
regimes like South 

Without Nakajima's intervention , 
not only would this word have been 
lost to the Japanese, but also th ere 
might have been dangerous prece
dents for Japanese government re
strictions on entry and free speech . 
Such fundamental rights are dear to 
Nakajima, for if he fears anything 
besides the Lord, then it' s history : 
he fears that Japanese history could 
repeat itself. The fear makes even 
more passionate his commitment to 
the vision or necessity that, next 
time around, the prophetic, witness
ing church must not be ground-up 
by the wheels of state power as it 
was during World War II. 

Nakajima feels that there are 
forces in and behind Japan's long
ruling Liberal Democratic Party 
which would like to deflower the 
fragile blossoms of Japan's democra
tic freedoms and human rights. This 
partly explains why he struggles for 
the rights of the Korean people, 
including the nearly 700,000 Koreans 
in Japan-because their present 
struggle may be the visible surface 
of the Japanese' sub-surface and 
looming struggle. If flagrant injustice 
is tolerated next door, how far is it 
from one's own house? So when 
Nakajima helped organize joint con
sultations between the NCCs of 
South Korea and Japan, his hope was 
more for what the Korean Christians 
could teach the Japanese Christians 
than for what the Japanese could do 
for the Koreans. 

Since Nakajima came to the 
NCCJ in 1969 at the age of 40, one 
major domestic focus has been to 
stop government plans to nationalize 
Yasukuni Shrine, the Shinto memo
rial to Japan's war-dead. Nakajima, 
convinced that such a move might 
presage a major retreat into rightist
militarist-Emperor worship days of 
old, is one of the key movers in a 
broad-based Christian movement to 
stop the shrine's nationalization . So 
far the Christians have succeeded , 
but a much larger movement-an 
association of war-bereaved families 
-has pushed the government close 
to final action. 

Nakajima's deep and genuine 
compasion for the Korean people is 
matched by his concern for the 
peoples of war-ravaged Indochina. 
Recognizing this, the World Council 
of Churches chose Nakajima for the 

board of its Fund for Reconstru c
tion and Reconciliation in Indochina 
(FRRI ). During a series of vi sits to 
Vietnam, Laos and Cambodia for 
FRRI in recent years, he has been 
stru ck by the commitment and re
silience of Indochina's indigenous 
church leaders. On the other hand, 
he has also become more than an
noyed by what he considers the 
heavy negative impact of well-inten
tioned charity by U.S. voluntary and 
governmental aid programs in Indo
china. One years ago, Nakajima 
created an international stir by 
publicly criticizing two agencies
World Vision, Inc., and Catholic 
Relief Services-which are closely 
tied to the United States Agency for 
International Development (USAID) 

He has 
a vision 

that the prophetic, 
witnessing church must 
not be ground up by 

the wheels of state power 
as it was during 

World War II 

and thus to U.S. government poli cy 
objectives in the region. Nakajima 
claimed that such relief and refu gee 
work was not only prolonging the 
war but was creatin g a charity-de
pendency mentality. Spea king from 
a Japanese and Chri stian viewpoint, 
Nakajima feels that reconciliation 
may be even more necessary than 
reconstruction in Vietnam and 
neighboring countries . 

If all of the above creates a pic
ture of a super-activist or super
human, John Nakajima is neither. If 
he's super-anything, he's just super
busy-perhaps the one thing he 
holds in common with top church 
offi cials around the world . Nakajima 
is often bu sies t at som ething co n
sidered " non-activist": gra ss-roots 
ecumenism, church unity, and pan
Christian cooperation . Japanese 
Christian s are not onl y a small 
minority (less than one per cent of 
the popul ation) but they are also 
divided by denominati ons and fac
tions . These small groups are in turn 
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Dr. Nakajima in the cluttered office he mentioned in his Christmas letter. 

often cut off from the currents of 
Christianity world -wide . 

Nakajima feels that " Ecumenica l 
Sunday is fine as far as it goes" but 
that much more is needed in Japan 
today. The ecu menicity-unity theme 
has been centra l to his work si nce 
he joined the NCCJ . Speaki ng at a 
time when history, like the Japanese 
economy, was speed ing up-and 
students were rioti ng and chu rches 
splitting-Nakajima to ld the NCCJ 
in his 1969 "inaugura l add ress": 
" For too long we have been content 
to drift along with the ti de. Now we 
find ourselves like a boat swept on 
the crest of a giant tidal wave. W e 
must return to the ve ry anchor of 
our existence, to examine and re
appraise our l ife as a creative 
minority. At such a ti me, I'm con
vinced more than ever that mi ss ion 
in unity is indispensable." 

In seven years, Nakaj ima's em
phasis has not changed. Return ing 
from last fall's W CC Genera l As
sembly, Nakajima sai d he fe lt the 
most positive and important wee 
policy shift was the move from 
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merely " promoting growth of ecu
menica l consciousness" (Uppsala, 
1968) to "ca lling the churches to 
the goa l of vis ib le unity" (Na irobi). 

Nakajima-fa ther of three girl s 
and a boy and an acco mpli shed 
musician (o rgan, piano and hymn
w ri ti ng)-comes from a long line of 
Christi ans. His grand father (son of a 
sa murai in lwa kuni) became a 
Christi an afte r meetin g a minister 
acti ve in prison soc ial wo rk in Hok
ka ido. bl is father was a Christi an 
minister w ho se rved a Japanese 
church in the Philippines; during 
World W ar II , the father refused to 
help the Japanese war effort in the 
Ph ilippines but was fin all y drafted 
in 1944 and soon kill ed in battle. 
Son John, a teen-ager at the time, 
returned to Japan where he studi ed 
th eo logy at Doshisha University and 
was o rd ained. 

In add ition to se rving churches in 
Japan, Nakajima-sense i periodi cally 
visited North Ameri ca-to study at 
Emmanuel College (Toronto) , to 
se rve a United Presbyterian Church 
in W estfi eld, N.J. (1962-64), and to 

parti cipate in the Presbyterian 
Church U.S.'s " Miss ion Possible" 
program in early 1969. 

There are a number of Japanese 
who, having had the international 
and Chri stian exposure of John 
Nakajima, somehow end up feeling 
or being considered less than Japan
ese. Nakajima's ministry is all the 
more effective because he is Japan
ese in the deepest sense. But he is 
al so more than Japanese : he is ulti
mately Christian, and that's the 
difference in all he does. 

When I asked some of Nakajima's 
fri ends and co-workers to describe 
him in 25 w o rds or less, few people 
w asted w ords: " He's human," they 
sa id . One sign of his humanity, they 
point out, is that his desk is often 
a co lossa l mess, and even he ad
mitted in the NCCJ Chri stmas letter 
that he "spends hal f his office hours" 
lookin g for something he put away. 
The letter al so described some of 
the things that go on among the 
NCCJ staff, including all-day tele
phoning, goss ip, arguments and 
wife-hunting. " Added to this mess 
are a couple of part-timers," said 
Nakajima. " The blessing is that we 
are all one in the spirit and enjoy 
each other's company." 

Among the 113 million Japanese, 
probably only John Nakajima would 
air his messy office in a letter whi ch 
al so solicited funds. In a mixture of 
lightness and seriousness that is the 
true Nakajima spirit, the letter al so 
quoted Isaiah 21 and said : 

" Amidst persistent economic 
crisis, out of the depth of spiritual 
void , Japan and the whole world are 
asking when the rays of morning 
will penetrate. Can we, as Christian 
churches, claim that we are the 
watchman, that our voices can con
vincingly announce the coming of 
morning? 

" We think we can. We should . 
We who have the word of God liv
ing among us. We who believe in 
the light of the world which shines 
in the darkness. We who, in spite 
of various difficulties and weak
nesses within ourselves, have tried 
in the past year to respond to God's 
summons to live up to our faith in 
sharing the struggle for human rights 
of our neighboring peoples." • 

fames Stentzel, a UMC missionary
journalist in Japan, is currently in the 
U.S. on furlough . 



by J. Harry Haines 

The ancient Jews spoke of Jeru
salem as the navel of the world, and 
the Psalmist, homesick in exile, 
cried, 

" If I forget you, 0 Jerusalem, 
Let my right hand wither! 

Let my tongue cleave to the 
roof of my mouth, 
If I do not remember you, 

If I do not set Jerusalem above 
my highest joy." Psalm 137 : 
5-6 

and our Lord standing within the 
Temple cried aloud , 

" O Jerusalem, Jerusalem, killing 
the prophets and stoning those 
who are sent to you! How often 
would I have gathered your 
children together as a hen 
gathers her brood under her 
wings and you would not." 
Matthew 23 :37 

also from the saying of Mohammed 
in The Hadith, 

" O Jerusalem, the choice of 
Allah of all his lands! 

In it are the chosen of his ser
vants. From it the earth was 
stretched forth and from it 
shall it be rolled up like a 
scroll. 

The dew which descends upon 
Jerusalem is a remedy for 
every sickness, because it is 
from the gardens of Para
dise." 

Here we live at the cross roads of 
the world's three great monotheistic 
religions-Judaism , Christianity and 
Islam. 

At five A.M. each morning, while 
it is still dark we are awakened by 
the cry of the muezzin from the 
nearby mosque of Beit Jala calling 
the faithful to prayer: 

" Allah is Great, there is no God 
beside Allah . 
Mohammed is His true Pro

phet. " 

I CITY OF A(/.\ 
DIVIDED HEART:~ 

~®IT~@IID®Il 
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Then the bells of nearby Bethle
hem, from the tower of the Francis
can church, reply with their clear, 
beautiful tones echoing across the 
valley. 

As the sun rises over Jerusalem 
from behind the Mount of Olives a 
flood of light sweeps over the city 
and into the Valley of Kedron . A 
chorus of cock crowing surrounds 
Jerusalem and Bethlehem in the 
dawn. The cockerels of Beit Jala 
just behind us answer the cockerels 
of Beit Sehar in the valley below. 

Then, instead of silver trumpets 
announcing the first sacrifice of the 
day on the altar of burnt offerings, 
as in Jesus' day, we hear the muted 
roar of Israeli caterpillar tractors 
pushing away the boulders as they 
build high rise apartments behind 
Tantur for expected Jewish immi
grants from far off Russia and the 
Diaspora. 

The call of the minaret-the call 
of the bells of Bethlehem-and the 
roar of the tractor-each speaking 
of different needs, we hear. Jeru
salem is the city of a divided heart. 
The Mandelbaum gate, which for so 
long divided the old city and its 
Jordanian administration from the 
city of newly born Israel, was re
moved after the 1967 war, but the 
gate remains psychologically in the 
hearts of its inhabitants. There are 
Arabs in the old city who from the 
day the war ended in 1967 have 
never once crossed into the new 
city of wide boulevards, high rise 
apartments, the Knesset (parliament), 
and Hebrew University campus. Al
though all of the West Bank is under 
Israeli administration , there is the 
serious disquiet of people living 
under an occupation force. Discus
sion about building bridges of recon
ciliation between Jew and Arab is 
brushed aside and both Arab and 
Israeli friends even dismiss it as 
dangerous. 

The land of Eretz Yisrael and the 
reunited city, Yerushalaim, are 
praised in deeply emotional songs 
heard often on our radio. The 
morning news in English, read by a 
South African immigrant, concludes 
each day with the greeting " Shalom 
from Jerusalem." Long ago the 
prophet Jeremiah walked through 
Jerusalem's streets ·crying, " They 

have healed the wounds of my 
people lightly, saying 'Peace, Peace' 
when there is no peace." Jeremiah 
6 :14. The wounds of the city are 
deeply visible . Young Israelis yester
day tore down the street sign 
" United Nations Street" to replace 
it with " Zionist Street." On T.V. we 
watch one thousand young Ameri
can Jews wearing identical blue 
jackets emblazoned with a single 
Hebrew word 'KOACH'-'Strength,' 
march down Ben-Yehuda Street in a 
demonstration of solidarity, for 
Jerusalem is much more than a place 
of security for Jews. It is now a 
symbol , for many declare Buchen
wald and the Holocaust when 
6,000,000 Jews perished, as much 
overshadowed ·by the State of Israel 
as death is by resurrection . 

We enroll in a weekly class to 
study modern Hebrew with the 
daughter of Eliezer Ben Yehuda who 
is credited with being the father of 
modern Hebrew and the first to 
adapt Hebrew words for modern 
use. While still a medical student at 
the University of Paris he published 
his first article, expressing the 
essence of his natural convictions, 
" The people of Israel must return 
to Zion and settle on the soil of the 
Land of Israel-the Hebrew lan
guage must be renewed and turned 
into the living tongue spoken by the 
people. In fact, the history of the 
re-birth of peoples shows there is 
no redemption , either national or 
spiritual , for a people unless its 
language is redeemed as well. " The 
house of Ben-Yehuda became the 
first Hebrew speaking home in 
Palestine. From his daughrer, at 
home in seven languages, we write 
our first Hebrew word in the script 
of the Old Testament-'Shalom" 
Peace. 

The city of a divided heart. This 
morning the Jerusalem Post angrily 
derides the action of the United 
Nations which "most severely con
demns Zionism as a threat to world 
peace and security, and equates it 
with apartheid and racial discrimi
nation ." Seventy-five nations are for 
the resolution , thirty-five against, 
and thirty-two abstain . Over Radio 
Israel Prime Minister Yitzhak Rabin 
declares, " The Jews are no longer 
a weak fearful people, but a strong, 
proud nation determined to dwell in 
security. " Shalom-from Jerusa,lem. 

The idea 

of building 
bridges of 
reconciliation 

is dismissed 
by both Jems 

and Arabs 
as dangerous. 

Opposite page: The Western (or 
Wailing) Wall, in the foreground 
is a small remnant of the 
fortifications that once surrounded 
the Second Temple. It is Judaism's 
most sacred shrine. Since Byzantine 
times, Jewish custom has directed 
the faithful to pray daily at the 
Wall. Above it is the broad raised 
platform, called by Arabs the 
Haram Ash-Sharif, the Noble 
Sanctuary. Its focal point is the 
Dome of the Rock, Islam's third 
holiest shrine. 
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"We decide to get amay 
from Jerusalem for a fem days 

and the pomerful hypnotic 

spell of the city." 

The phone in our apartment rings 
-an Arab Christian friend calls, 
" The Israeli military governor ester
day closed our Arab teacher's train
ing college in Ramallah because of 
student protests, and dozens of stu
dents have been detained." s ' e 
go to lunch a notice on the bulletin 
board advises that " our community 
visit to nearby Catholic Univer ity 
of Bethlehem to meet with facul · 
and students is postponed because 
of student protests again t the 
I raelis . Classes have been hut 
down temporarily." 

Then as we gather in the chap I 
for prayers a young German Catholic 
theological student leads u in a 
prayer of Jean-Thierry aert n , 
" God has a hundred nam 

" Do come this e ening, toda , 
Lord , becau e this e' ening ' 
are not in our egoism but else
where. Our community i op n 
to the lea t, to the most di_ tant 
tranger. 

Give us our count nanc 
which " di alwa b ' ithout 
face. For how much loud 
whole earth ' ill confe our 
name when every other p r on 
1n our p1rit " ill b our broth-
r, our friend and ou on of 

man, " ill call If a nam 
in all fac in ve 
lif " h1ch break 
ton of our " all 

and dri e awa our 
bolt d door th 

it ·, 
r main -

! th t\ 
Roman wall , la 



Bronze, Neolithic civilizations. Our 
guide and mentor is Father Jean 
Roget, a French Augustinian monk 
and expert archeologist, who has 
lived in Jerusalem for twenty-five 
years . His guide book is the Bible 
and at every appropriate place we 
read and ponder. 

The Church of the Annunciation 
in Nazareth is one of the most beau
tiful in the Holy Land, and there, 
while we sit in the quietness of a 
late afternoon with the setting sun 
shining through the magnificent 
stained glass windows casting their 
purple and red reflection on the 
sunken altar, we read the Lucan 
passage 1 :26-38, " It was in the time 
of Herod that the Angel Gabriel was 
sent from God into a city of Galilee, 
called Nazareth . The mystery of the 
Annunciation and the Incarnation is 
here dramatized in this beautiful 
church built on the ruins of pre
Byzantine, Byzantine and Crusader 
churches. 

We must come again to Nazareth , 
but now we head towards Cana of 
Galilee where an Orthodox priest 
shows us what they believe to be 
two of the six waterpots used at 
the wedding feast attended by 
Jesus. Then the Franciscans nearby 
say they have a replica of the only 
original jar which is now in the 
cathedral of Cologne, West Ger
many. 

For many pilgrims the seeming 
commercialization of the Holy 
Places-the claims and counter
claims of holy relics and places
can be highly disturbing. Every one 
must sing his own song. The 
reality of Nazareth-Cana-Caper
naum is not disturbed by the accre
tions of history or by street peddlers 
of tawdry copies of relics. The road 
leads over the hills and suddenly 
you see a patch of deep blue among 
the green hills, seven hundred feet 
below sea level , the Sea of Galilee 
and the stone buildings of Tiberias . 
To the North is Mount Hermon. 
These things have not changed since 
Jesus looked upon them-here at 
the crossroads, the Via Maris of the 
Roman Empire, which was the 
ancient caravan route from Egypt to 
Damascus along the Mediterranean. 

Ahead is the octagonal Franciscan 
shrine of the Beatitudes, built to 
commemorate the Eight Beatitudes. 
The chorus of sparrows and swifts 

Symbol of the city's divided heart is the Dome of the Rock, the location of 
numerous disturbances in recent months as some Jews have sought, even in defiance 
of their own laws, to pray on the site where tradition says Abraham bound Isaac 
for sacrifice and the Temple of Solomon was built. For Muslims, it is the site of 
Mohammad's ascent to heaven. The Garden of Gethsemane, with its onion-domed 
Russian church, is just beyond the Dome of the Rock on the other side of the Valley. 

in the trees greet us, and then in 
what is one of the most serene spots 
in the world we begin to read , 

" Blessed are the peacemakers, 
for theirs is the kingdom of 
heaven." 

As we look down on the fields 
sanctified by His presence we are 
glad we have come on this pilgri
mage. Here, where the gospel was 
born, we try to forget that beyond 
the East Bank of Galilee a few miles 
away on the Golan heights men 
wait with guns and tanks, with an 
uneasy truce separating the armies 
of Syria and Israel. 

Reluctantly we head back to 
Jerusalem from this quiet spot. At 
dinner Radio Jerusalem announces 
" a plastic bomb went off this after
noon at 6 :00 P.M. in Jerusalem, 
killing six and injuring thirty. An
other plastic bomb was defused by 
the army. There are now military 
and police check points on all roads 
leading into the city." 

Pray for the peace of Jerusalem. • 

Dr. }. Harry Haines, associate genera/ 
secretary of The United Methodis t Com
mittee on Relief, recently spent several 
months in Jerusalem. 
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OFF
SEASON 
FOR 
ECUMENISM'? Charles E. Brewster 

W hen a group of United Methodist 
seminary professors met in early 
March at the Kanuga Conference 
Center in North Carolina to dis
cuss the state of ecumenism in 
United Methodist seminaries there 
were no illusions that this was the 
hottest topic among their students. 
In fact, among today's seminarians 
interest in ecumenism ranks some
where between the pre-Chalce
donian disputes and the correct 
interpretation of II Chronicles. 
While students are flocking to prac
tical " how to" courses in pastoral 
counseling elective courses in ecu
menics typically attract three or four 
students out of three hundred. 

One professor said that his stu
dents appear less interested in how 
non-Protestant Christians, or even 
non-United Methodists, express 
their faith than they are in " locking 
into" the pension system and setting 
themselves up for the best position 
after seminary. Another said there is 
a sort of " so-whatness" about sit
ting in class with students from 
other traditions. 

Nor are the seminarians solely to 
blame for this state of affairs. There 
are often some not very subtle pres
sures from the academic world and 
the Church to avoid ecumenical 
topics. Professor J. Robert Nelson, 
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of Boston University School of The
ology and a longtime advocate for 
ecumenical causes, said the ecu
menical program at his seminary 
was " only a vestige" of what it was 
in 1967. " This is a painful subject 
to me. I have been criticized for 
teaching ecumenical courses," he 
said . " Some of us are just holding 
on doggedly. " In an address to the 
group, Dr. Paul Minear, professor 
emeritus at Yale University Divinity 
School , said that there is less and 
less involvement in the ecumenical 
vocation by professors because " to 
become too involved is to run the 
risk of not getting tenure." Most top 
scholars, he said, have reached the 
top by avoiding excessive involve
ment in non-curricular matters. " The 
trend is downward in terms of the 
quantity and quality of ecumeni
city" in universities and seminaries. 

Professor Walter Muelder, now 
retired after being Dean for many 
years at Boston and then briefly at 
Garrett-Evangelical in Evanston, said 
that " it is virtually impossible to get 
ecumenical teaching materials that 
are in print. One has to see scrounge 
and scrounge. " Another said that the 
Faith and Order literature that is in 
print " doesn ' t provoke an excite
ment about unity." 

Dr. Muelder pointed out that 

while many faculty members have 
" ecumenical biographies" this does 
not mean that "there has been ecu
menical engagement or conscious
ness raising." Faculties themselves, 
he said , " don't engage each other 
about the ecumenical conscious
ness. " Instead, faculty members are 
too often immersed in their own 
specialties to the exclusion of every
thing else. 

But the basic reason for the lack 
of interest lies neither with the 
students nor with the faculty but 
with the Church. " The fires of the 
ecumenical movement have died 
down," said Professor John Godsey, 
of Wesley Theological Seminary. 
There is an " easy collegiality, but 
there is not much movement toward 
union. We are as unwilling to give 
up something as anyone else." Dr. 
W . Gerald Boney, a southern Pres
byterian who teaches at Virginia 
Union University, said " this is the 
off season in the ecumenical move
ment." He added the hope that the 
rest of the twentieth century would 
be better. 

One of the subtler problems for 
the ecumenical movement is the 
attraction of worldwide organiza
tions of denominations, such as the 
World Methodist Council , and 
World Alliance of Reformed 



Churches, and the World Lutheran 
Federation . The tension between 
th se world confessional families 
and the ecumenical movement was 
discussed guardedly by Dr. Robert 
Huston of the Ecumenical and 
lnterreligious Concerns Division of 
the Board of Global Ministries, 
which co-sponsored the meeting 
with the Education and Cultivation 
Division. 

Huston, reporting on the Toronto 
consultation on this subject, 
acknowledged that the worldwide 
denominational organizations have 
someti mes acted ecumenically in 
drawing together churches of the 
same confessional family (as in the 
case of the World Alliance of Re
formed Churches)1 but that " the 
avoidance of triumphalism" remains 
a problem. (An example of denomi
national triumphalism which was 
mentioned at the conference was 
an advertisement in the October 
New World Outlook, page 50, en
titled, "We Offer a Brand Name." It 
described the United Methodist 
Church as having " proven significant 
to millions who have accepted our 
brand of faith. " ) Dr. Huston noted 
that when the World Council of 
Churches was formed in 1948 it 
purposefully became a council of 
regional churches, not world con-

fessional " families. " 
In a small group di scussion Dr. 

Creighton Lacy, of Duke University 
Divinity School , and Dr. Minear 
wondered whether the phrase " con
ciliar fellowship " in the Nairobi 
report ca ll ed " What Unity Re
quires" was not a retreat from the 
search for organic church unity. 
The repo rt says that the phrase is 
not to be construed that way, but 
Minear and Lacy were skeptical 
anyway and appeared to be joined 
in their feeling by Dr. Geiko 
Mueller-Farenholz, a staff member 
of the World Council of Churches 
who explained that part of the 
problem is the different meaning of 
the word " conciliar" in different 
languages. As ·Florence Isaacs, an 
EICD board member, noted we are 
back at the old problem of com
munications. 

Despite declining interest in the 
ecumenical movement ("a fellow
ship of unpopularity," as one per
son said), there was agreement that 
ecumenism is now at a broader and 
deeper stage than it once was. There 
is a greater recognition that the 
" brokenness" of the body of Christ 
includes not just denominational 
brokenness but also the alienations 
of race, sex, and economic situation. 
Several scholars noted the increased 

contribution of th eo logians from 
the Third World, as well as the 
movement for the rights of women 
around the world . Dr. Ed Sylvest, 
of Perkin s Schoo l of Theo logy in 
Dallas, Texas, noted that " the key to 
the faith and order issues is in the 
brokenness in relation to the op
pressed and oppresso r that cuts 
across denominational lines." Dr. 
James Will, a systemati c theo logian 
at Garrett-Evangelical , expressed 
concern for the ideological confli cts 
in the world which the ecumeni ca l 
movement must take seriou sly, and 
it was hi s feeling that the increased 
dialogue between Chri stians and 
Marxists around the world was just 
as important as interreligious dia
logue. 

Another form of dialogue which 
is very popular has been bi-lateral 
conversations between denomina
tions such as United Methodists and 
Roman Catho lics, Presbyterian and 
Lutherans, and scores of others. The 
seminary professors heard Dr. 
Gerald Moede, general secretary of 
the Consultation on Church Union, 
report that many of these " bi
laterals" have reached important 
agreements, especially the ones that 
have cleared up old and historic 
"anathemas" that had been pro
nounced by one group against the 



Small group discussions, top: Florence Isaacs, EICD board member, and Dr. Walter 
Muelder. Bottom, Dr. Creighton Lacy, Dr. Muelder, and Lonnie Turnipseed, of the 
EICD staff plan closer links between the division and seminary professors. 

other (Presbyterians are no longer 
calling the Pope " that son of 
perdition" as they did in 1642) . A 
recent statement comi ng from the 
United Methodist and Roman Catho
lic conversations underlined the 
significance of "women in ministry" 
(while carefully skirting the ques
tion of women's ordination, to coin 
a phrase) and holiness in the minis
try. Moede (p ronounced may-day) 
pointedly wondered whether the 
results of some of these bilaterals 
are being given as much attention 
in the seminaries as the original 
disputes that led to the breaks in 
the first place. He pointed out that 
bilaterals are generally easier to be
gin than talks for chu rch unity and 
that they are " more congenial to 
communions with a strong tradition 
of doctrinal theology" but this 
leaves out a large body of Christians 
who do not have those traditions. 
Most important, the bilaterals have 
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no authority to impl ement what
ever they agree on and there is 
often an a tti tu de of each side pre
se rving "what gives each historical 
identity rather than what is neces
sary to preserve. " Dr. Nelson noted 
that in most of the bilateral discus
sions the Roman Catholic Church 
was a partner with a Protestant 
denomination, thus neither side was 
" threatened " w ith the prospect of 
unity. 

The professors exp ressed the 
most interest in the documents 
which have come out of the World 
Council 's Faith and Order Commis
sion entitled, " One Baptism, One 
Eucharist and a Mutually Recognized 
Ministry." These were referred to 
the churches for study by the 
Nairobi Assembly and are the cu l
mination of many year's work . (A 
61-page booklet with the docu
ments is ava ilab le from the World 
Council office, R">om 439, 475 

Rivers ide Drive, New York, New 
York 10027, for $2.40.) The study 
marks a number of significant 
breakthroughs and, if accepted, 
would r~q uire most churches to 
make at least some readjustments in 
their traditions. For instance, the 
Di sc iples of Christ would revise 
their insistence on believer's bap
tism, and high church Anglicans 
and Orthodox would have to revise 
their belief that ministers in churches 
without the episcopal "sign" of the 
apostolic succession lack proper 
" orders." Churches with a relatively 
" low" view of the Lord 's Supper 
would have to revise their idea of 
symbolism to include the concept 
of anamnesis, which might be de
fined as " dynamic memory" of 
Christ's passion, death and resur
rection . It is also suggested that 
churches celebrate the eucharist 
every Sunday, while allowing diver
sity in the manner of celebration . 
Overall, the emphasis is on the 
Church as a community of faith with 
diversity of expression of that faith. 
The agreements reached here are 
not so much the result of " barter
ing" as they are the product of re
cent scholarship concerning the life 
of the ea rly Church and the ac
ceptance of this scholarship by 
many traditions, and in the work 
of such groups as the Consultation 
on Church Union. 

Dr. Geiko Mueller-Farenholz 
closed the three day discussion by 
saying that the ecumenical move
ment is in danger of being trivialized 
by the mass media . At its heart 
ecumenical theology is Evangelical. 
It confesses Christ " over against the 
demons of futility and declares that 
the Kingdom of Christ is among us." 
Ecumenical theology is an activity 
that comes out of gratitude for " the 
disclosure points of God 's revela
tion becoming contemporaneous." 
It is in the situations of want, of 
des ti tu ti on and poverty "where 
grace becomes operative" that 
ecumenical theology is most fruit
ful. 

Dr. Mueller-Farenholz concluded 
with the thought which has grasped 
just about everyone who has felt 
the impact of the ecumenical move
ment-and hopes that its " off sea
son" will soon end. " If the denomi 
nation I was born in were the only 
thing that mattered, it would be a 
si tuation of poverty indeed." • 



LETTERS FROM OVERSEAS 
MEXICO 

In early November of 1975 I 
arrived here in Cuernavaca to con
tinue working with the Board of 
Global Ministries of the United 
Methodist Church, although the 
institution I work for, CIDHAL, is 
not Methodist. Rather, it is an ecu
menical project, a civil organization 
that is concerned with the role of 
women in Latin America. CIDHAL 
spelled out is Communication and 
Interchange for Human Develop
ment in Latin America . 

In a Third World country such as 
Mexico, the feminine movement 
takes a whole different tone, which 
many of you became aware of last 
year during the International Wom
en's Year meetings, which were held 
here. It is not a matter of equality 
in the job market or being whatever 
one wants in terms of careers, etc., 
but rather survival: having a job or 
at least one's husband having a job. 
All are oppressed and the point of 
view here is that women will never 
be liberated if society as a whole 
does not come out of the morass in 
which it finds itself. Of course, with
in the total picture, women have a 
rougher time than the men or chil
dren. 

My specific duties are varied. I 
have two main tasks: to collaborate 
with a community development 
project that we have just begun and 
to help with our editorial depart
ment. The first is in a low income 
neighborhood in Cuernavaca, 
known as La Estacion, located 
among the rai I road tracks of the 
railroad station. You can imagine the 
hazards that entails, but they have 
the added problems of an insuffi
cient water supply (2 spigots, con
trolled by the station) for a popula
tion of almost 3,000, inadequate 
bathrooms, no space, garbage and 

glass all over, tar paper shacks, high 
incidence of alcoholism, adult illi
teracy, etc. 

Within this we have begun a 
project that entails a mother's club 
that has gained their confidence and 
avid attendance, help for the school , 
and the assistance of a government 
agency that will help relocate them 
with new homes, water and plumb
ing. It is a lot for the short amount 
of time we have been involved and 
there is a long way to go, especially 
since we are in an election year and 
government promises can not be 
counted on . In any case, we are 
v~ry pleased with the progress and 
the acceptance from the community, 
since they were known as a tough 
lot to deal with . No wonder after so 
many years of promises and no solu
tions to their problems. 

After being in Chile for three 
years, Mexico offers some incredible 
contrasts, but as a latin country, 
has many similarities and provides 
the type of atmosphere that I so 
love to live and work in . There is 
lots to learn and even more to do, 
which I will let you know more 
about as times goes by, but will sum 
up in a popular phrase we have here 
concerning our problems that has 
such an ironic and tragic overtone : 

" So far from God, yet so close to 
the United States." 

Cherie White 

TAIWAI 
We continue to be stimulated by, 

and very enthusiastic about, the 
ecumenical situation in which we 
work on Taiwan. The Week of 
Prayer for Christian Unity was re
cently observed in Taipei with a 
service every day, under the general 
sponsorship of the Ecumenical Co
operative Committee of the Repub-

lie of China. Places where meetings 
were held : South Gate Presbyterian 
Church , Lutheran Building, St. John 's 
Episcopal Cathedral , Y.M .C.A. , Tien 
(Catholic) Educational Center, Holy 
Family Catholic Church ; and on the 
last evening a joint Protestant
Catholic theological discuss ion cen
tered on the recently published 
Common Catechism (itself a joint 
effort of Rome and the Protestants). 

This year the Ecumenical Coopera
tive Committee of Republi c of China 
for the first time has a Catholic as 
Chairman (Archbishop Lo Kuang of 
Taipei ). An Episcopalian layman is 
vice-chairman, and a Presbyterian 
minister is secretary. The Lutheran 
Church is also in E.C.C. , as well as 
many other Christian organizations 
such as Bible Society, Audio-Visual 
Association , Christian Doctor's As
sociation, and two theological col
leges. The Taiwan Methodi st Church 
still has blinders on its eyes, having 
pulled out of the Ecumenical Co
operative Committee in 1973. In its 
defense, however, it must be said 
that the same kind of political pres
sure indirectly made the Methodists 
pull out of E.C.C. as made the Pres
byterian Church here pull out of the 
World Council of Churches. 

The Taiwan Theologi ca l College 
(where we teach) is Presbyterian and 
has the cooperation of Methodists 
and Mennonites. The Mennonites 
sent out a visiting professor from the 
States to be on campus this school 
year. The United Methodist World 
Division , besides donating the ser
vices of a missionary coupl e, gives 
generously each year of its funds . 
Our World Division also gives 
financial support to Yu Shan Theolo
gical Institute (fo r mountain tribes' 
young people) and Tainan Theo lo
gical College (in the south) , and 
sends missionaries to the latter. 

Ecumenical cooperation has wider 
ramifications. Our Theological Col
lege belongs to the Taiwan Associa
tion for Theological Education . Any 
school engaged in theologica l ed u
cation on any level may belong. 
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The chapel of Taiwan Theological College. 

This loose organization meets three 
times a yea r and helps the various 
schoo ls to keep in touch as dele
gates discuss matters of mutual 
inte res t and concern . 

The regional association is the 
most broadly based ecumenical 
endeavo r o f which our Taiwan 
Theological College is a part. The 
Association of Theological Schools 
of South East Asia has about thirty 
theo logica l colleges from Taiwan to 
Indonesia as members. The execu
ti ve secretary is based in Manila. 
This association establishes stan
da rds and acts as an accrediting 
agency for member schools. Our 
own Theo logical Co llege was visited 
by an accreditation team last Octo
ber and w as given a passing grade, 
although no t with highest honors. 
This reg ional associ ation has estab
li shed the South East Asia Graduate 

School of Theology whi ch gi ves the 
Master of Theology Degree (usually 
requirin g two yea rs of study the 
regular theologica l degree). Several 
students on our campus are in this 
Graduate School program . 

Chinese Christian s have several 
orga niza tions and movements, be
sides those mentioned above, which 
cross denominational lines. This 
summer Taiwan delegates will at
tend a worldwide meeting of 
Chinese Christians which will take 
place in Hong Kong. 

So, you can see why we think 
that the ecumenical aspect of our 
situation in Taiwan and southeast 
Asia is exciting. We are impressed 
by the organizing talents of Chinese 
Christians ; and we are convinced 
that Christianity, although in the 
minority in most countries in this 
region, is solidly based and will 
exercise a large influence in the 
future for peace and stability. 

Your prayers, however, are much 
needed in several matters: The Tai
wan Methodist Church needs our 
prayers for its leadership, its vision , 
and its understanding of what the 
Church is and ought to be doing. 
Secondly, the matter of recruitment 
for the ministry in all denominations 
needs our prayers. The number of 
young people studying for the 
ministry in our Theological College 
ought to be twice as large as it is 
now. The Methodist Church, the 
Presbyterian Church, and other 
churches on Taiwan need more 
youth for the ministry. A third matter 
for prayer we feel is also very im
portant : We need to pray that 
theological education in Taiwan and 
in Asia be academically sound as 
well as spiritually earnest. Most 
theological schools in Asia are 
extremely conservative. We agree 
with conservativism in fundamental 
matters of the Christian faith ; but 
we disagree with " conservatism" 
that is afraid to do thorough re
search into the background, forma
tion, history and teachings of the 
Bible, afraid to engage in penetrat
ing theological discussions, and 
afraid to let students stand on their 
own feet and think and grow. Let us 
pray that our students may be 
genuine in their Christian commit
ment and that our theological edu
cation may help them to become 
mature Christian ministers. 

Ruth and Carlisle Phillips, Jr. 



ISSU€S 
IN LATIN AMERICA 

Cuba is the only country in the 
Western hemisphere to successfully 
carry out a Socialist revolution . 

This feat has endeared it to many 
Third World nations, as well as to 
the Soviet Union and Socialist bloc 
countries. On the other hand, it has 
alienated the United States and 
others of its allies, which perceive 
Cuban communism as a threat. 

Internally, the adoption of a 
Socialist model has meant the radical 
restructuring of inst itutions in Cuban 
society; externally, Cuba's espousal 
of Socialism has thrust it into a 
prominent and controversial role in 
international affairs. 

Last summer a large number of 
American politicians and journalists 
visited Cuba and reported that the 
island nation was now more inter
ested in importing food , machinery 
and modern technology from non
communist lands than in exporting 
revolution . The Ford Administration 

briefly expressed interest in improv
ing relation s with Havana. But the 
armed intervention of Cuba into 
Angola on the -side of the Soviet
supported MPLA considerably 
cooled Washington's interest. It also 
caused a drastic reassessment of the 
concept that Castro has lost his zeal 
for exporting revoluti on. For years, 
Castro has supported a small group 
lo_bbying for independence for 
Puerto Rico. 

Cuba has made great strides to
ward solving the problems which 
plague underdeveloped countries : 
illiteracy, ill health, the growing gap 
between the rich and the poor, high 
unemployment, the misery of the 
slums. The price for this success has 
been a regimented system that per
mits little, if any, dissent, the reduc
tion of personal privacy, a basic lack 
of consumer goods, the flight of 
over 450,000 of its people-most of 
them skilled managers and profes-

Parishioners gather for Mass at a Catholic church. 

8 CUDA 

sionals, and heavy dependence on 
the Soviet Union, which subsidizes 
Cuba at the rate of $2 million a day. 

A brief review of Cuba's recent 
histo ry is in order. 

Granma's 20th Anniversary 

In the United States it is the year 
of the bicentennial. But in 1976, 
Cuba celebrates the 20th anniversary 
of the Granma-the yacht which 
carried Fidel Castro and 80 others 
from Mexico to bring about a revo
lution on the Island. 

Castro and 150 rebels had tried 
to launch a revolution once before 
-in 1953, when they attacked 
Moncada-a garrison in Oriente 
province. In a shortlived battle they 
were cut down and captured . Castro 
was subsequently exiled to Mexico 
where he continued to deve lop his 
26th of July liberation movement. 
On Dec. 2, 1956, hopes were high 
on the Cranma that this new assa ult 
might succeed. 

It was not to be. The Cranma ran 
into a storm and half the invaders 
got violently seasick, making it a 
simple matter for the resisting milita 
to decimate their ranks to twelve. 
The tiny. band fled to the Sierra 
Maestra mountains with seven wea
pons, set up a Rebe l column with 
Castro and Che Guevara in com
mand, and carried on the struggle. 

Undaunted by the odds, the 
revolutionaries recruited a guerrilla 
army which finally reached 3,000 to 
press the rebellion across the coun
try. A network of peasants, workers 
and disaffected professionals ulti
mately bolstered them in their 
efforts to topple Dictator Ful gencio 
Batista at the end of 1958. 

Early on, Fide l Castro himse lf ad
mitted the task would not be simple. 
On Jan . 8, 1959, he said: " We are 
at a decisive moment in our hi story. 
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A nd yet there is still mu ch to be 
done. We are not being deceived 
by be lieving that from here on 
everythi ng w ill be easy. Perh aps 
fro m here on everyth ing w ill be 
more difficult." 

His word s proved to be p ropheti c. 
When he spoke, however, Castro 
could no t have anticipated an em
bargo of his country by the O AS and 
the United States, the latter still in 
effect after 14 years. Nor could he 
have fo reseen a Bay of Pi gs invasion 
in 1961 by Cuban exiles trained by 
the United States to overthrow his 
government. Neither could he have 
pred icted at least eight assassination 
attempts by the CIA on his own life. 

The Batista Legacy 

The Rebels who took over Cuba 
in 1959 faced more immediate prob
lems. Looking over the situation 
inherited from Batista, they saw that 
some 700,000 of their countrymen 
were unemployed-and another 
560,000 w ho were " working" earned 
25¢ a day for onl y three months a 
year, at sugar cane harvest. 

Yet, Cuba was considered the 
playground of the Caribbean by 
wealthy touri sts. Prostitution, dope, 
and gambling flourished , controlled 
by mafia connections in the States. 
In Havana alone, there were 270 
brothels and 700 bars congested 
w ith meseras, or " hostesses," 12 to a 
bar. Approximately 25,000 were liv
ing off the lottery, and 15 ,000-
i ncl uding barefoot children and old 

folks-simply begged for a living. 
Further, U.S. business interests con
trolled three-fourths of Cuba's sugar 
and dominated its tobacco and utili
ities industries. 

The revolution vi ewed this as a 
kind of " atheistic Capitalism" and 
quickly moved to change things. 

In rapid succession, gambling, 
drug peddling and smuggling were 
eradicated and programs inaugu
rated to train prostitutes for other 
careers. On March 6, 1959, all rents 
were reduced 50%. (Today Cubans 
pay no more than 10% of their 
salaries toward rent, and many pay 
less). In April , all · beaches were 
declared open for public use, elimi
nating discrimination against blacks. 
On May 17, the first agrarian reform 
law was passed to break up the huge 
latifundios. (Before the revolution, 
8% of the landowners owned more 
than 76% of the land). 

Since U.S. interests owned many 
plantations, Congress reacted to 
ag·rarian reform by cutting the Cuban 
sugar quota in 1960. Cuba retaliated 
by nationalizing oil refineries, elec
tric and telephone companies, and 
36 U.S.-owned sugar mills. (The U.S. 
is currently asking $1 .8 billion in 
claims for the expropriated prop
erties.) 

It was at this time that Cuba ex
changed dependence on the U.S. for 
dependence on the Soviet Union . 
Castro was genuinely grateful for 
the timely support from the Soviets 
and the low interest on their loans. 

Dr. Sergio Arce is stated clerk of the Presbyterian Reformed Church of Cuba and 
Cuba's leading theologian. 

In return , he has consistently echoed 
the Soviet point of view in interna
tional affairs (he supported the 
Soviet invasion of Czechoslovakia 
and has supported the Russians in 
Sino-Soviet disputes) and has ap
plauded what he calls Soviet " non
interference" in Cuban affairs. 

But whether under its former 
dependence on· the U.S. or its cur
rent dependence on the Russians, 
the Cuban economy remains a one
crop economy. Sugar production has 
basically stayed at pre-revolutionary 
level s. A widely publicized attempt 
in 1970 to produce 10 million tons 
of sugarcane fell 1.5 million tons 
short. Attempts to diversify the 
economy have been hurt by the U.S. 
trade embargo as well as by the 
lack of skilled managers. 

Bay of Pigs 

In April , 1961 , some 1,500 Cuban 
exil es, armed and trained by the 
United States, invaded the Bay of 
Pigs in an ill-fated attempt to wrest 
control of the island from Castro . 
The invasion was squelched in 72 
hours. The U.S. and the Organiza
tion of American States began their 
embargos and in 1962 there was the 
October missile crisis in which the 
Soviets were finally forced to re
move their missiles from Cuba. Cuba 
was increasingly isolated. 

Those Cubans who had counted 
on the Bay of Pigs invasion to 
reverse the Cuban trend toward 
communism began to leave in great 
numbers via the U.S. airlift to Florida, 
inaugurated in 1965. Many from the 
ranks of professionals and upper 
middle classes were disenchanted 
with the new Cuba. About half a 
million have been resettled in the 
United States, most through inter
mediaries such as the Migration and 
Refugee Services of the U.S. Catholic 
Conference and the Protestant 
Church World Service. 

In the late '60s and early '70s, 
while U.S. hegemony began to be 
challenged in Latin America, Cubans 
worked diligently at putting their 
own peculiar stamp on what they 
called their New Society. 

The attempt to isolate Cuba in 
the Americas was progressively less 
successful as more and more coun
tries began to recognize the Havana 
government. In July, 1975 even the 
U.S. voted with other OAS member 
states to end the OAS embargo. 
However, there are still sanctions on 
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direct trade between Cuba and the 
U.S. and the prospects of dip lomatic 
recognition are not bright. 

Health Under the Revolution 

Before the revo lution, health ser
vices were concent rated in Havana 
and ru ra l medicine was practica ll y 
nonexistent. The pharmaceutica l in
dustry was domi nated by foreign 
firms and products so ld at many 
ti mes their cost. 

A medical crisis loomed w hen half 
of Cuba's 6,000 doctors fled to ex ile 
in the United States. Recruiti ng 
began in earnest in the f ield of 
medicine. In 1960, a law had been 
passed requiring al l doctors upon 
graduation to serve one year in 
rural communities . The period was 
extended to two years. Then 56 rura l 
hospitals were constructed, plus 118 
dispensaries in the interior, so that 
no Cuban was more than 10 mi les 
from medical care. Today, Cuba has 
10,000 physicians. A ll medica l ser
vices are free. Polio has been eradi
cated since 1963, malaria since 1968, 
and diptheria since 1971. The infant 
mortality rate, once 60 per 1,000 
births in 1958, was down to 28.9 in 
1974, comparing favorab ly with 
developed countries . 

Battle against Illiteracy 

Cuba's educat iona l system has 
aroused interest and acclaim from 
other Third World countries . The 
island has been compared to one 
big classroom. Virtual ly one out of 
three persons is enrolled as a stu
dent. How much diversity of opinion 
is permitted is another question, 
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though it may be safe to say it is no 
more restricted than in most other 
one-party Third . World countries . 
Today, 97% of all children between 
6 and 12 attend school , and 50% 
of university enrollment is made up 
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of workers. Total enrollmen t in the 
whole system of educa ti on in 1958 
was 811 ,345 ; today it is 3,051 ,000. 
Cuba has the highest literacy ra te in 
all Latin America . 

Cuba's work-study program, inau-

ABOUT CUBA 

Cuba-the largest island in the West Indies-lies on the northern 
boundary of the Caribbean Sea, about 90 miles south of Key West, Fla. 
The island-nation extends approxi mately 745 miles from west to east ; 
its width ranges from 22 miles to 125 miles. The land area is about the 
size of Pennsylvania. 
• Population. Approximately 9 million , with an annual growth rate of 
2.1 % . Some 60% are in urban, 40% in rural areas. The ethnic break
down is 73% Caucasian, 12% Black, 15% " Mixed" , p lus some 30,000 
Ch inese. And 40% of Cuba's population is under 15 years of age, and 
6% , 65 and over. 
• Topography. Some three fifths of the island is gently rolling land, with 
many wide and fertile plains. Three mountain ranges run across the 
island, in the eastern , central , and western sections, the latter being the 
most famous-the Sierra Maestra-where peaks rise to 6,000 feet. 
• Weather. Although Cuba is in the Tropic Zone, it also lies in the Trade 
Wi nd be lt, making fo r sub-tropical weather. There are two seasons : The 
dry, from November to April , and the wet, from May through October. 
Yearly rai nfa ll average is about 54 inches. 
• Ports. Cuba's harbors are among the best in the world-Havana, Guan
tanamo, Santiago, Bahia Honda, etc. 
• Economy. Heavily dependent on sugar, which provides 75% of export 
earnings, Cuba is still considered an underdeveloped country. Cuba's 
nickel reserves, among the world 's largest, account for another 15% , and 
other export earnings come from tobacco, rum, citrus fruits, fish , cement, 
and ferti lizer. 
• Communist Party. The Politica l Bureau is comprised of 13 members, of 
which Fide l Castro Ruz is first secretary. Other members include Raul 
Castro Ruz, second secretary, and Osvaldo Dorticos, Cuba's president. 
Delegates to the first congress of the Communist Party in December, 
1975, elected 112 members to the Central Committee plus 12 al ternates . 
The Party numbers some 200,000 members and was officiall y constituted 
on Oct. 1, 1965. 
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gurated during the 1968-69 school 
year, revo lutionized its ed ucationa l 
ystem . Under this plan students in 

j unior high schoo ls in the country
side spend half the day in the class
room and hal f doing agricultural 
work. 

" This has given our young people 
the opportunity to parti cipate in the 
country's economi c deve lopment 
an d to contribute towards the grow
ing cost of their education," Castro 
said in a report to the First Com
munist Party Congress in December. 

Latin-Flavored Socialism 

Cuban socialism has a distinctly 
Latin flavor . Femininity remai ns im
portant to Cuba n women, and one 
of the more pop ul ar features of the 
revo lution has been the openi ng of 
free beauty parlors throughout the 
island. Fidel Castro has a tight grip 
on every aspect of the is land's li fe, 
but he rules as much by the fo rce 
of personality-the caudillo (leader) 
with charisma-as the iron fist. Con
cerned about protecting socia l ism 
after his demise, Castro has overseen 
the reorganization of the country 
and prom ul gation of a constituti on 
within the past year-the in stitut i
onalizing of the revo lu tion. It re
mains to be seen w hether this w ill 
resu lt in the prom ised democrat iza
tion. 

Generally speaki ng, the Commu
nist Party decides w hat wi ll be 
taught, what wil l be published, and 
w hat wi ll be seen and heard on 
radio, te levision and in the movies . 
It perm its creati vity in some areas, 
inexp licab ly cla mps down in o thers. 
Cuban ba llet and fi lms enjoy in te r
national renown ; newspapers and 
books are d reary p ropaganda out
lets. 

Another aspect of Cuba is the 
issue of pol itica l prisoners. The 
precise number of po litica l pri soners 
in Cuba is disputed ; U.S. sources 
place it as high as 100,000, but Cuba 
puts it much lower. New York Tim es 
co lumnist James Reston repo rted last 
summer that Cuba now clai ms only 
82 of its po litical prisoners are Amer
ican citizens, although the State 
Department li st 756 U.S. citizens and 
1168 Cuban-national relatives of 
U.S. citizens who have told the Swiss 
embassy in Havana that they want 
to go to the United States. 

Cuban Women Advance 

Women have been p resent 
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throu ghout al l phases of Cuba's 
armed strugg le-in its co lonia l, neo
co lonial and revo lutionary periods. 
Cuban women participated in the 
attack upon the ga rri son of Mon
cada in 1953, se rved in the Rebe l 
army, in guerrilla units and on the 
underground. 

Today the o rganizat ion w hich 
most wide ly represents their con
cerns is the Federa tion of Cu ban 
Women (FMC) . Constituted in 1960, 
the FMC encompasses more ·than 2 
million women wo rkers, peasa nts, 
students, housewives and profes
siona ls. It comprises 80 percent of 
all Cuba n women over 14, o rganized 
into 34,000 loca l o rganiza tions. 
Women are fo un d increas ingly in all 
phases of work in Cu ba, but they 
are st ill predominantly in routine 
and menia l tasks. 

The FMC has mobilized women 
for li te racy and publi c hea lth cam
paigns and invo lved more than one 
half million in p roduction. The FMC 
also set up Plan Jaba , a shopping 
bag p lan granting working women 
p ri o rity se rvice at their loca l gro
ce ri es. They could drop off a li st in 
the mornin g and pi ck up groceri es 
in the evening, w ithout havin g to 
stand on l ine. (Cubans generall y 
spend a great dea l of time simply 
standing on l ine-for tax is, fo r bu ses, 
fo r shoppi ng, for newspapers, fo r 
movies, etc.) 

The FMC has also assisted in 
recrui t ing fo r Day Care Centers. 
Cuba now has 610 cente rs caring 
for 50,000 children of w ork ing 
mothers. A 1973 Matern ity Law 
prov ided fo r a leave of absence of 
18 pregnancy-related weeks w ith 
pay for wo rki ng mothers. A lso, 
pregnant women ca n take off six 
full days o r 12 half days fo r prenatal 
ca re, and mothers are entitled to 
one day per month during the f irst 
yea r after birth fo r the child 's medi
cal care. 

Cuba's new Famil y Code was 
inaugurated on Intern ational Wom
en's Day las t yea r and refl ects the 
revo lu t ion's commitment " to 
st rengthen the fa mil y and the t ies of 
affect ion, ai d, and mutual res pect 
be tween its members," and as a 
by-product, to stri ke an effect ive 
b low aga inst machismo, or Latin 
male chauvin ism. Among other 
th ings, the code req uires that men 
share the housework and child ca re 
w hen women ei ther wo rk o r 
study. • 

Religion in Cuba 

Article 54 of Cuba's new 
constitution states: 

" The socialist state, which 
bases its activity and educates 
the people in the scientific, 
materi al istic concept of the 
universe, recognizes and guar
antees freedom of conscience 
and the right of everyone to 
pro fess any religious belief, 
and to practice, within the 
framework of respect for the 
law, the belief . .. . " 

The only laws directly affect
ing Catholic and Protestant 
churches were those nationaliz
ing private schools and prohi
biting religious processions and 
proselytizing in · the streets. 
However, Christians are not 
all ow ed to teach in the schools 
and they face discrimination in 
getting certain other jobs and 
in getting into schools. Also, 
since the voluntary labor
which is practically required
i ~ performed on. Sundays, Chris
ti ans face conflicts over church 
attendance. The conflict is be
ing partly resolved by evening 
and Wednesday worship. 

Cuba has 4.5 million Catho
lics, approximately 50,000 Pro
testants (including 2,500 Meth
odists) and 2,000 Jews, 
However, the religion most 
widely practiced is Santeria, 
an Afro-Cuban religion. 

Cuban churches suffered 
severe losses in the '60s with 
the departure not only of many 
clergy but also of large por
tions o f their congregations. 

The key fig1,1re in offering 
spiritual guidance and leader
ship to the Methodist commu
nity is Bishop Armando Rodri
guez, who al so serves as 
executive secretary of Cuba's 
Council of Churches. 

The president of the Presby
terian Reformed Church of 
Cuba is the Rev. Francisco 
Norniella R. , pastor of the 
Cardenas Presbyterian Church. 

There are no American 
United Methodist missionaries 
in Cuba, but a United Presby
terian fraternal worker, Lois 
Kroehler, has served there with
out interruption since 1949. 
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ASIAN VOICES IN CHRISTIAN THE
OLOGY, Edited and with an Intro
duction by Gerald H. Anderson. 
Maryknoll, New York, 1976: Orbis 
Books, 208 pages plus Appendices 
and Bibliography, $15 cloth, $7.95 
paper. 

The Bangkok Conference on World 
Mission and Evangelism proclaimed in 
1973 that "we are at the end of a mis
sionary era; we are at the very begin
ning of world mission." One of the sur
est proofs is the emergence from the 
Third World, the "mission fields" of 
the past, of creative, contextual theo
logical thinking. If it is not yet indige
nous theology, that may indicate faith
fulness to the eternal Word as much as 
immaturity or preoccupation with politi
cal change. 

Gerald Anderson, himself a former 
professor in the Philippines, has 
brought together a remarkable collec
tion of Asian voices. Any such repre
sentative sampling reflects diversity of 
style as well as variety of subject mat
ter. Thus, within a uniformly high stan
dard of scholarship and sensitivity to 
mission, different selections will make 
very different appeals to different peo
ple. 

From Sri Lanka, Lynn de Silva's 
"Theological Construction in a Bud
dhist Context" reveals a brilliant pene
tration into the intricacies of Thera
vada metaphysics, into such ineffable 
terms as anicca, dukkha, anatta . To 
this reader he brings not only fresh 
understanding of Buddhist concepts of 
selfhood versus negation of self, but al
so fresh insights into the Christian para
dox of saving one's life by losing it . 
The true self, he explains, "is not in 
me or in thee, but in the relation
ship between me and thee." 

The equally perceptive dialogue with
in Theravada Buddhism in Thailand 
(provocatively designated as tradition
al, sacral , cyclical Thailand I vs. mod
ernizing, secular, historical "Israel" of 
Thailand II ) is carried on by Kosuke 
Koyama, whose recent writings , par
tially collected in W aterbuffalo Theol
ogy, mark him as the most original 
young voice in Asian theology. 

The chapter on Japan claims recent 
"theological earthquakes," although 
many of the shocks have come from 

political conflicts within the church. In 
this account, disappointingly, a proces
sion of largely unknown writers who 
adopted and adapted European theol
ogy leaves too little space for a Japa
nese analysis and extension of the 
"the theology of the pain of God" and 
other indigenous viewpoints described 
earlier by two Americans: Charles 
Germany in Protestant Theologies in 
Modern Japan and the late Carl Michal
son in Japanese Contributions to Chris
tian Theology . 

The historical, cultural, and religious 
pluralism of Asia comes through vividly 
in candid self-portraits from the Phil
lippines, Korea, Burma, and elsewhere. 
(The book would have been invalu
able for this past year's mission study 
on Southeast Asia) . But beneath the 
diversity a commonality of experience 
and concern shines through, a unity 
rooted partly in commitment to Jesus 
Christ, partly in shared humanity. In 
different ways all the writers, not only 
the Japanese, claim to be living "where 
theology seeks to integrate text and con
text." Like M. M. Thomas of India, 
former chairman of the Central Com
mittee of the World Council of 
Churches, all are evolving new theologi
cal perspectives out of encounter with a 
changing society, with other faiths, 
and with other Christian traditions . 

In fact, the theological consensus is 
so obvious that one wonders whether 
the editor chose his contributors selec
tively, or whether there is actually more 
theological unity in Asia than in our 
own American churches. Despite their 
heritage of often conservative, pietistic 
missions, most of the writers would ac
cept the Indonesian definition of theol
ogy as "self-conscious reflective response 
to God's continuing action in Christ in 
the midst of the concrete situation of 
the church's life, of man, and of society." 
"The incarnate God is present among 
the masses in Korea who live their 
lives 'outside the camp' of religion and 
the church." "In the light of the Gos
pel of the kingdom, Christians must be 
involved in the revolution" (Indonesia) . 
"There is need to restudy the character 
of the diakonia in a world where it is 
not enough for the church merely to 
provide clothes for the naked or food 
for the hung1y, but rather to be in
volved in the transformation of a so
ciety which produced nakedness and 
hunger" (Burma ). 

To use Richard Niebuhr's familiar ty
pology, these diverse Asian voices from 
even more diverse national and cultural 
backgrounds are singing harmoniously 
not of Christ aga inst culture or even 
of Christ above culture, but of Christ 
transformin g culture. The notes and 
scales are still predominantly Western , 
but those with hearts attuned may hear 
in this collection the hesistant / confident, 

plaintive I assertive, traditional/ revolu
tionary, spiritual/ secular melodies of 
authentic Oriental theology. 

A unique fea ture of this symposium is 
an Appendix containing a dozen "Se
lected Creeds, Confessions, and Theo
logical Statements of Churches m 
Asia." These speak-often eloquently
for themselves, though occasionally a 
full er explanatory note would be wel
come (acknowledgement, for example, 
that the Korean Creed familiar to most 
Methodists was largely a product of 
Bishop Herbert Welch and some mis
sionaries). The Bibliography, too, is 
enormously valuable for reference and 
research , though popular use will be 
limited by the fact that predominantly 
Asian sources are unavailable to mos t 
readers. The book is appropriately ded
icated to the late D. T. Niles, who did 
more than any other one person to en
courage Asian voices in Christi an theol
ogy. 

C R EIGHTON L ACY 

Dr. Lacy is Professor of Missions at 
Duke University Divinity School in 
Durham, North Carolina. He recently 
spent a sabbatical in Asia. 

WAKE UP AND LISTEN, by Dorothy 
Van Woerkom. St. Louis, 1976: Con
cordia Publishing House, about 30 
pages, $4.95. 
Contemporary American au thors of

ten search for new ways of express ing 
old messages. Old wines in new wine
skins may be better tasting or seeming
ly fresher, but when the old Christian 
story of the first Easter is poured into 
the ancient Korean classical 'sijo' poetry, 
and written in English-nothing tas tes 
quite authentic. 

'Sijo' poems were popular from the 
12t 1-l8th centuries in Korea to express 
courtly sentiments of intrigue, romance 
or natural beauty and were often sung 
at elegant events m a plaintive, largo 
voice by a singer specially tra ined to 
fill the court banquet or garden with 
his minor-keyed eloquence. Ms. Van 
Woerkom has attempted to write Ko
rean 'sijo' in English in order to give 
short glimpses into the thoughts and 
actions of the characters with whom 
Jesus spent Holy Week. The incongruity 
in using an ancient Asian cultural form 
written in English to express the Chris
tian message is indeed strange. It is pos
sible that a Korean Christi an today 
might use his own language and the 
'sijo' form to reflect on the feelings of 
Peter, Judas or Mary, bu t to this writer, 
even that seems unlikely. 

Here is an example: 
"Judas , angry with the Master and 

His teachings, 
Hurry to the priests and ask, 
"What will you give to capture 

Jesus?" 
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Then take the thirty silver coins they 
hand you 

And still pretend to be Hi friend. 
But can you meet His searching 

?" e e. 
As a brief, omewhat provocative 

collection of non-rhymed verse in En
glish about the events leading to the 
Crucifixion and Resurrection, this small 
volume is interesting to the American 
reader. Black and white drawings on 
gr y paper are effective, but certa inly 
have no Korean air about them. The 
author' message is conventional and, at 
times, preachy, but one would not argue 
with the final phrase of the book which 
urges that we " tell His story to the 
world!" 

Would that we all knew better how 
to do ju t that! 

SONJA STRAWN 

CON TEMP LA TIVE CHRISTIANITY, 
by Aelred Graham. New York, 1975: 
Seabury Press, 131 pages, $6.95. 

The subtitle of this volume is "An 
Approach to the Realities of Religion." 
The author is a Benedictine monk-a 
former missionary teacher in Europe 
and America, and a longtime student 
of the religions of India, Japan, and 
Thailand. He now leads a life of con
templation in Ampleforth Abbey, En
gland. This volume is his fourth on his 
personal quest for the meaning of man's 
search for religious reality-the basic 
quest of all formal religious faiths. His 
earlier volumes which have made an 
impact are Conversations; Christian and 
Buddhist, Zen Catholicism, and the 
semi-autobiographical End of Religion. 

Of the ecumenical movement, the 
author notes: "There can be little doubt 
that the scientifio temper of the age, 
with its emphasis on control by evi
dences and the test of experience, in 
contrast to religion's insistence on mys
tery and blind faith, is a formidable 
challenge to any merely authoritarian 
presentation of Christian belief. . . . 
For the man on the street, the search 
is not so much for revealed 'truth' as 
for demonstrated meaning. Church re
newal may well remain a mirage until 
the Christian proclamation comes to 
terms with these realities . . . . A great 
deal of harmony and cooperation is 
actually taking place, although well in 
advance of what as yet has been juri
dically sanctioned. How to mainta in 
and hand on to the rising generation and 
its successors whatever is true .. . " 

"The young people who today re
main unimpressed by the Church have 
probably never known the heart of it, 
being put off by its institutional frame
work ; while those who are drawn to 
eastern religions may have tasted their 
intoxicating spiritual essence, but are 
unfamiliar with their own peculiar set 
of institutiona l drawbacks ." 

w. w. REID 

44 [252) New World Outlook • May 1976 

l~cttcrs 

A WORD OF APPRECIATION 
We appreciate your efforts to inform church 

people on national and international issues 
so frequently by-passed or slanted by the 
secular press. It, however, disturbs us that 
there are so many critical "church" people, 
as indicated in your letters. When even min
isters are outspoken in their opposition to 
gun control or amnesty or the Uni ted Nations 
one wonders who wilJ lead our people. We 
hope you will continue fearlessly and factual
ly to present these social (Christian) issues, 
as you have been. 

MR. AND MRS. LA V E RNE B ASINGER 

Quincy, Illinois 

THE WORK OF MILITARY CHAPLAINS 
I just wanted to let you know I appreciated 

the article in your January issue by the Rev. 
Cyril Davey concerning the Santis of Naples . 
They are truly a family used of Cod and their 
work is a blessing to all involved. 

Upon receiving my assignment to a little 
air · station near Brindisi, Italy, Chaplain 
Douglas Blair of our Division on Chaplains 
told me I must visit Casa Materna. We arrived 
here in August of 1974 and in October my 
wife, our two sons and I visited Casa Ma
terna, spent the night and had three meals 
with them. This was truly an inspiring ex
perience. I spoke briefly on Sunday and Rev. 
Angelo Mangiori who was then there trans
lated. As a result of this and other visits and 
our interest we have been able to contribute 
in a small way to Casa Materna. 

To let you know that military chaplains 
and military people are still involved, let me 
share what we have been able to do. Within 
the past year from our Protestant Chapel con
gregation of about 200 we have collected and 
delivered to Casa Materna about fifteen hun
dred pounds of good used clothing plus a 
number of toys . Our Protestant Women of 
the Chapel have visited there twice. At 
Christmas they made and fllled ninety stock
ings for the children there. In November I 
invited Dr. Emanuele Santi to speak in our 
chapel and play his violin. On that day we 
received a designated offering for their work 
of $354. 

I am a member of Virginia Conference and 
now have had the privilege of doing hu
manitarian work while stationed overseas both 
here in Italy and before in Taiwan. In Tai
wan on a base of 5000 men we raised and 
spent in one year over $6000 in funds for hu
manitarian projects plus several work proj
ects. 

Your magazine appears to make a big 
play of the destruction wrought b y our mili
tary forces in foreign lands . I want you to 
know that through the work of chaplains and 
the families stationed overseas much is done 
also to relieve suffering and poverty. The 
problems is that it too seldom gets any 
publicity. 

WILTON B. THOMAS 

Chaplain, Major, USAF 

FOR CHURCH -WIDE SEX STUDY 
I have long felt that New World Outlook 

upholds a courageous and VJSIOnary editorial 
policy as few Christian publications I read 
manage to do. Such was surely the case in 
your February issue in the considerable space 
you devote to the progress being made in 
getting a church wide study of sexuality in 
United Methodism underway. The debate on 
this issue by both evangelicals and gay United 
Methodists took place on December 29 under 
the auspices of the United Methodist Coun
cil on Youth Ministry. 

This study and the ' parallel issue of alter
ing the centuries old attitude of condemna
tion of homosexual men and women in the 
church is a very personal matter to me. Two 
years ago, with the help of a psychotherapist, 
I was finally able to come to terms with the 
truth that I am a homosexual-it was no de
lusion, it was who I really was. Before my 
divorce I had been married for twenty years 
and am the father of four children. I am an 
ordained elder of the United Methodist 
Church and served as a missionary pastor and 
district superintendent in Malaysia-Singapore 
for thirteen years with the World Division of 
our Methodist Church. During the period I 
served as a missionary I engaged in no 
homosexual activity. While some of my fellow 
Methodists have been able to accept me as 
a homosexual Christian the leprosy-like treat
ment I have experienced from many makes 
me doubly convinced an in depth study of 
sexuality in all expressions is long overdue 
within our church. 

I am a member of the United Methodist 
Cay Caucus and endorse the truths that Keith 
Spare of our Caucus put forward at the above 
mentioned December debate. 

Keep on "tellin' it like it is"! 
CRAIG S. WILDER 

Ann Arbor, Michigan 

A WORD FROM ARGENTINA 
Februa~y 6 marked the end of our first two 

years in Argentina. These years have been 
full of rich experiences, positive results, frus
trations, adjustments and growth. 

Due to the unstable political situation with 
killings, bombings, and kidnapping becoming 
commonday occurrences, coupled with cha
otic economic conditions; we feel these two 
years have been the most unusual we've spent 
overseas. Tension caused by rumors, strikes, 
shortages and price increases tend to depress 
us as we see the Argentine people struggle 
to survive each new crisis. 

The 330% inflation rate for 1975 has made 
it most difficult to publish new books at a 
reasonable cost, selJ the books we already 
have published at modest prices, and pay the 
overhead expenses which continualJy increase. 
La Aurora, the Christian Publishing House for 
which Elton works, has been affected as have 
alJ business firms. Prices go up 30% to 50% 
every other month so we have had a hard 
time promoting and selling our books. 

We praise the Lord for what we have been 
able to do under the circumstances. Twelve 
churches have taken advantage of the 100-
book offer to establish a Church Library. A 
number of local churches have their own 
permanent book display and sell Christian 
literature at church functions . Elton has sold 
a total of 10,000 books during his travels in 
local church visits this past year. How many 
different people will read these books one 
never knows! Let us pray for Cod to trans
form the lives of readers through these books. 

REv. AND MRS. ELDON NOLTE 

Buenos Aires, Argentina 
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AMERICANS, EAST EUROPEANS 
NOTE "SPIRIT OF COMMUNION" 

At the end of three days of theolo
gical discussion, representatives of U.S. 
and East European Churches declared 
in a joint communique that "despite 
the radical differences in b·aditions and 
social structures, a deeply felt spirit of 
communion and common calling was 
experienced." The meeting was held in 
Marriottsville, Maryland. 

The meeting was called "Karlovy 
Vary III" because it was the third in a 
series that began in Karlovy Vary, 
Czechoslovakia, in 1962. The second 
meeting was held in Prague in 1974, 
and the group plans to meet again in 
Eastern Europe in 1978. 

According to the communique, "spe
cial attention was focused on the parallel 
struggles for detente, peace, justice, 
human rights and disarmament." 

Dr. Cynthia Wedel of the U.S., one 
of six presidents of the World Council 
of Churches ( WCC ), called the gather
ing "perhaps one of the most significant 
meetings to be held in the USA during 
its Bicentennial year." 

Dr. Robert V. Moss, president of the 
United Church of Christ, served as co
chairman of the meeting with Metro
politan Nikodim of the Orthodox 
Church in Russia. 

Commenting on the tone of the dis
cussions, Dr. Moss said, "American 
Church leaders raised very serious 
questions about religious freedom in 
Eastern Europe in light of the restric
tions placed by their governments. And 
East European p articipants raised seri
ous questions about the freedom of 
American Churches in view of our in
volvement in the economic and social 
structures of our society." 

Another outcome of the meeting, Dr. 
Moss said, was that "we discovered that 
we had much more in common than that 
which separated us. In the _United 
States and in Eastern Europe we both 
share the common problem of seculari
zation." 

In the joint communiqoe, participants 
expressed "deep regret that Dr. Sergio 
Arce-Martinez, stated clerk of the Pres
byterian Reformed Church in Cuba, 

RNS Photo 

ECUMEN ICAL EAST-WEST SERVICE 
Eastern European churchmen participate in a prayer service during a three-day 
consultation with U.S. church leaders at the Marriottsville Spiritual Center in Mary
land. 

Reading a prayer in the photo are, from left: Metropolitan Nikodim of the Russian 
Orthodox Church, an aide to Metropolitan Nikodim, Bulgarian Orthodox Metropolitan 
Filaret and Metropolitan Nilolai Corneamt of Romania. 

who was to be an observer, was denied 
a visa by the U.S. Department of State." 
According to Alice Wimer, staff asso
ciate for international affairs of the 
National Council of Churches' Division 
of Church and Society, the U.S. govern
ment indicated that "the decision was 
made at the highest levels in line with 
American policy as stated in recent 
speeches of the President and the 
Secretary of State." 

Two major papers on "The Serving 
Church : How the Churches Represented 
in the Consultation Relate to Govern
ment and Society," were given by 
Will iam P. Thompson, president of the 
National Council of Churches and 
stated clerk of the United Presbyterian 
Church, and Pastor Rolf-Dieter Guen
ther, a theologian of the Evangelical 
Church in Berlin-Brandenburg. 

In his paper (which was prepared in 
cooperation with the Rev. D ean M. 
Kell ey, the NCC director for religious 

and civil libe1ty ), Mr. Thompson de
clared that "religious liberty and more 
general civil liberties are essential to 
keep the state or social system from 
becoming itself a religious absolute. 
Churches must be free to think, teach, 
publish, seek forms of association, and 
take socially significant action corpo
rately that is consistent with their own 
character. Political and economic pow
ers may neither control nor be controlled 
by the church." 

Highlighting the role of voluntary 
action on the part of Churches in 
American society, Mr. Thompson said, 
"This instinct toward citizen effort 
rather than reliance on govenunent re
mains the bedrock of democracy, one of 
the under-appreciated determinants of 
American society, and one of the well
springs of the vitality of the Churches." 

Pastor Guenther commented in his 
paper, "As a representativ~ o~ the 
younger generation of theologians m the 
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DR, I hav ne r fully understood the 
talk about the lo s of privileges. The 
privileg of being 'allowed to erve' has 
n v r be n deni d to us in the GDR. 
On the contrary, the churches' organ
ized diakonia ( ervic ) in the GDR 
disposes at pres nt of some 500 homes 
and institutions having a personnel of 
about 15,000 and comprising 30,000 
beds." 

Th Eas t German th ologian report d 
that "often we are asked about the 
critical function in our society. We have 
the ·peri nc that petty self-assured
ne i of no help and that consb"Uctive 
criticism is b tter than cri tical d tach
ment. With a view to the futu re, we 
hall have to examine the question 

whether readiness for instant critici m 
and hesitation with regard to agreement 
and encouragement are not a sign of a 
lack of peni t nee." 

In addition to Metropolitan Nikodim 
and Pastor Guenther, members of the 
Eas t European delegation included 
Bishop Tibor Bartha of th Hungarian 
Reformed Church and the Rev. Alexei 
Richkov, general secreta1y of the All
Union Council of Evang lical Christians 
- Baptists in the USSR. 

Members of the U.S. delegation, in 
addition to Dr. Moss and Mr. Thomp
son, included Dr. Claire Randall , gen
eral secretary of the National Council 
of Church s, and Msgr. Francis J. 
Lally, secretary for social development 
and world peace of the U.S . Catholic 
Conference. 

(RNS ) 

PRESBYTERIANS FACE DECISIONS 
ON A NUMBER OF THORNY ISSUES 

Decisions on a number of thorny 
issu s and the election of two top 
offi cials of the denomination are on the 
agenda for commissioners (voting dele
gates) to the highest policy-making 
body of the 2.7 million-member United 
Presbyterian Church, which meets in 
Baltimore in May. 

The 188th General Assembly ( 1976 ) 
will bring an estimated 1,500 persons 
from all pa1ts of the country to the 
Baltimore Civic Center. Approximately 
700 of them, as commissioners, are ex
pected to help decide questions includ
ing these: 

• Should avowed homosexuals be or
dained to the denomination's ministry? 

5ele1:ted arti1:le1 tram a 
network al 100 1:an1ultant1 
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Foll ow ing the w idely acc la imed 
Mission Trends No. 1, the ed itors 
have compiled a second volume, 
focusing on " Evangel izat ion." 

In 22 essays, leading representatives 
fro m Protestant, Catholi c and Or
thodox trad it ions probe the mandate 
and st ra tegies of proclaim ing the 
gospel in today 's world . John R. W. 
Stott discusses The Biblical Basis of 
Evangelism; Martin Marty asks , 
What 's Ahead for Evangelism ? W. A. 
Visser't Hooft writes about Evangel
ism in the Neo-Pagan Situation ; 
o th er noted author i ties exam ine 
su c h topic s as Pluralism in the 
Church, Common Witness and Pro
selytism, The Changing Christian 
Role in Other Cultures. And in a 
specia l sect ion are statements from 
Bangkok, Lausanne, Rome, Bucha
rest and Taize. 

Edited by Gerald Anderson 
and Thomas Stransky 
0 -8028-1624-X Paper 280 pages 

$2.95 

• Should the Assembly approve study 
or position papers on topics including 
economic justice and environmental 
limits, United States food policy, prob
lem pregnancies, and occult and psychic 
activities? 
• Who among a current field of three 
women and two men should be the next 
Moderator ( highest elected official ) of 
the General Ass mbly? 
• What steps should be taken toward 
establishing minimum salaries for all 
United Presbyterian ministers? 
• Will William P. Thompson continue as 
stated clerk (chief administrative offi
cer ) of the General Assembly for an
other five-year term? 
• How can the church's national and 
world mission best be carried out in the 
face of rising costs and declining funds 
available for such work? 
• What steps might be taken to reverse 
the denomination's continuing decline 
in membership? 
• What about the ordaining or placing 
of male ministers who cannot in con
science participate in the ordination of 
women? 

.The Assembly opens Tuesday, May 
18, and closes Wednedsay, May 26. The 
election of a Moderator to succeed the 
Rev. William F. Keesecker of Wichita, 
Kans. will be one of the first major 
agenda items. 

Candidates announced thus far for 
that office are Thelma Davidson Adair 
of New York City, irginia West David
son of Rochester N.Y. , the Rev. John 
H. Galbreath of Pittsburgh, P.E. Mac
Allister of Indianapolis, and Martha P. 
Martin of Cincinnati. A majority of the 
votes cast is required for election. 

Six presbyteries ( area governing 
units) have submitted overtures ( peti
tions for action ) related to the issue of 
whether avowed homosexual should be 
ordained to the Gospel ministry. The 
fir t of th se was a request from the 
Presbytery of New York City that a 
sp cial committ be appoint d thi y ar 
and make recommendations ne t year 
with "definitive guidance" on uch 
ordination. The Pr sbytery of th Pali
sades ( in New Jersey) similarly ha 
called for such a tep. Thre oth r 
presbyterie call for action by this G n
eral ssembly. The Pr bytery of eattle 
would have th A mbl dir ct that 
avowed, practicing homo x'Ual not b 
ordain d as mini ters, ruling lders, or 
deacon . Th Pr sbyt ry of in innati 
a ks the As embly "to cl arly d !are 
homo xual practice as contrary to 

od' ord r" and th Pre byt ry of 
Wabash Vall y ( in Indiana ) ' ould 
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and mn th practi of homo exuality 
and opposes the ordination of "anyon 
who claims to b an unrepentan t, practic
ing homos xual." The Pre byt ry of 

an Francis o urges the s mbly to 
r affirm that mini terial ordination is a 
m tt r for pr b terie , rath r than the 

n ra l Assembly, to decid . 
Among study paper for consid ration 

by th embly ar a document on 
"Economi Justi e ' ithin Environmental 
Limit : The e d for a w Economic 
Ethic," prepar d by th Advi ory oun
ci l on hurch and ociety; nd "Prob
lem Pr g nanci s: Toward a Responsible 
De i ion ," r commended by th oun-

il on Women and th hurch . p aper 
on " nit d tate Food Policy bjec-
tiv and uid line ," prepared in co
ordination with the denomination's 
broad a le atta k on world hung r, is 
to b r ommended for adoption by the 
As mbly as a sta t rnen t from the Gen-

ral A embly to the chur h and the 
larg r soci ty. If appro d it would 
propos a number of specif! objectives 
and guideline to end hunger in the 
.. and to combat hung r throughout 

the world. Guideline for the church's 
use also are sugges ted in a paper pre
pared by the Ad i ory oun ii on Ois
cipl ship and Wor hip on " cult and 
P chic Acti itie ." It offers definition 

f ari us activi ti s and a seri s of 
que tion to h Ip pastors and sessions 
dealing with problems in that field. 

plan calling for the es tablishing of 
minimum alaries, and propo ing ways 
to financ such a policy, is offered in a 
report from a ompensation ommitt e 
authoriz d in 1972. The proposal calls 
for '\ eighing" po itions and tting 
alary cales accordingly, and sugge ts 

tha t a alar upplem nt fund or fund 
b tabli hed to h Ip congregations 
unable to p ay for the minimum le el . 

Another election of inter st i h d-
uled on Ma 25 when th s mbly ' ill 
choo e a tat d clerk. \ illiam P. 
Thomp on, who ha h Id that po t since 
1966, ha indi a ted hi willingn s to be 
nominated for anoth r term. commit
t e to nominate not mor than three 
andidate ha b en at ' ork; at th 

A mbly that committee's recommen
dati n ' ill b pr sent d to a committee 
of commi ioner , ' ho \vill pr ent th 
A mbly not more than two nominee -
not n c aril limited to th e pro

d b th earli r group. ominations 
floor al o are permitted. 

1on i expected to recei con-
id rable attention a the c mmi ioner 

appro e an o rall budg t for 1977. 
In om for th ' ork of G neral em
bl ag ncie 1 than had b n 

xpect d la t y ar, resulting in the po -
sibili ty of utur cu in this y ar's 
mission operation . !so up for att n
tion will b , major mis ion fund ing 
ampaign ' ith an initial goal of 

million or mor , and a " 1i sion Plu " 
ffort aimed at maintaining the 1976 

op ration of th ag ncies. 
\ hat has b en described as on of 

the most thorough tudie of member
ship trends in the denomination's 
history will b pre nt d. It includes 
d tai led analyse of why some con
gregations are growing and why 
m mbership across th denomination 
ha d Jin d, implication for positive 
action, and a series of 25 sp ecific 
r ommendations. 

Last year the General Assembly's 

Permanent Judicial omm1ss10n rul d 
that a man who ou ld not ordain a 
woman to be a ruling elder or minister 
could not him elf b ordained to the 
ministry. rO\ ing out of tha t action, 
two overture have been submitted ask
ing for the exercise of "forbearance in 
lo e" toward officers of the church who 
do not fully subscribe to all the 
d nominational tandards. 

QUINLAN CASE DECISION 
TERMED COMPASSIONATE 

The N w Jersey Supreme Court's 
landmark decision on the Karen Ann 
Quinlan case may be "a perfect expres
ion in word and deed of the United 

M thodi t Church's ta tement of Social 
Principles," according to a Board of 
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Global Ministries executive and spe
cialist in the field of biomedical ethics. 

"The ruling of Chief Justice ( Richard 
J. ) H ughes is a landm:u k opinion, not 
alone for the decision rendered, but for 
the depth and breadth of consideration 
accorded the i sues, facts and concerns 
which appear to have significantly 
shaped the court's action," said Cathie 
Lyon , assistant general secretary of 
BOGM's Division of Health and Wel
fare Ministries. 

1s. Lyons acknowledged the court's 
decision probably -.vill be interpreted 
by some segments of society as "uphold
ing for Karen a constitutional right to 
die." H owever, it is on this point where 
the United Methodist Church's Social 
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Principles closely coincide with the 
decision. 

"We applaud medical science for 
efforts to prevent disease and illness and 
for advances in b·eatment that extend 
the meaningful life of human beings," 
the Social Principles document states. 
"At the same time, we assert the right of 
every person to die in dignity, with 
loving personal care and without efforts 
to prolong terminal illnesses merely be
cause the technology is available to do 
so." 

The New Jersey Supreme Court 
decision, issued March 31, ruled that 
the artificial life support systems main
taining the 22-year-old Karen Ann 
Quinlan in a vegetative state may be 
withdrawn upon the concurrence of her 
father, Joseph, who was named her 
guardian, the family , the attending 
physicians and an ethics committee of 
the institution in which she is hospital
lized at the time. The action overturned 
a lower court decision made in Novem
ber 1975. Miss Quinlan has been in a 
coma since April 1975. 

Key issues and concerns encom
passed in the State Supreme Court de
cision, according to Ms. Lyons, included 
whether brain death criteria should be 
applied in the Quinlan case, the need 
for interdisciplinary decision-making in 
such cases, individual rights versus the 
interests of the State, criminal liability 
in medical judgment-making and the 
application of medical standards and 
practice in the use of artificial life sup
port systems. 

In analyzing the 59-page decision, Ms. 
Lyons cited a number of significant 
implications. 

Concerning the brain death criteria, 
she said the ruling shifted from a 
"rigid, all-encompassing critera . . . and 
substituted a more humane criteria" 
demonstrating a "lesser concern for the 
mere vegetative regulation and functions 
of an individual and a heightened con
cern for the more highly developed 
brain functions which are uniquely 
human and upon which the potential 
and possibility of sapient, cognitive life 
depends." A further implication, she 
said, "may be a more sincere and work
able appreciation and recognition of the 
fact that the brain functions which offer 
potential for human being can and, at 
times, do terminate in advance of the 
body's total biological demise." 

Ms. Lyons also pointed to an im
portant distinction alluded to in the 
decision-that "the establishment of 
criteria by which death is to be deter
mined may not purely, or even primar
ily, be a medical decision" although 

"the ability to apply these criteria does 
rest with the medical professionals." 

Another implication of the decision, 
Ms. Lyons said, is that the call for 
interdisciplinary decision-making may 
prompt greater acceptance by the medi
cal profession and lay public of estab
lishing ethics committees. "Hopefully, 
this decision will serve to further the 
real necessity of co-decision making in 
which the concerns of the patient and 
the family are given equal consideration 
in all determinations regarding the care 
of severely brain damaged persons." 

The denial of the contention by 
Karen's attending physician (in the trial 
court testimony) that "the removal of 
the respirator (sustaining her life) 
would be a departure from established 
medical practice," Ms. Lyons said, hope
fully could result in "an intentional 
examination of the inconsistencies of 
medical standards and practice by the 
medical profession itself in consultation 
with other health care professionals." 

An obvious implication of the deci
sion, she added, · "may be a heightened 
concern to permit a legal and moral 
disassociation of physicians and patients 
(or the patient's guardian) in the case 
of irreconcilable conflict." In the Quinlan 
case, she said, the original attending 
physician "will not be forced to remove 
the respirator" yet the Quinlan family 
may remove their daughter to the care 
of another physician of their choice. 

Ms. Lyons characterized the decision 
as compassionate and humane, display
ing a concern for openness, understand
ing and compassion in public opinion. 
She cited the courts' ruling that the 
decision of the family to have the 
respirator removed "should be accepted 
by society, the overwhelming majority 
of whose members would, we think, in 
similar circumstances, exercise such a 
choice in the same way for themselves 
or for those closest to them." 

RACISM IS CALLED KEY 
TO FOOD STAMP DEBATE 

(UMC) 

Negative attitudes toward the federal 
food stamp program stem largely from 
racism and antagonisms toward the pro
gram "depend on racism for their ac
ceptance and, in turn, feed that racism," 
according to the director of the National 
Catholic Conference for Interracial 
Justice. 

Father James J. Sheehan, a priest of 
the Detroit archdiocese, told a House 
Agricultural Committee hearing that he 
feared severe cuts in food stamps in a 
bill currently being considered in Con
gress "would exacerbate racial ten-
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ions," already strained by increased 
unemployment, the virtual cessation of 
subsidized housing programs and the 
"misdirection" of revenue-sharing fund . 

"It is our sense that to a large degree," 
he said, "the negative attitude toward 
the food stamp program springs from 
racism and that pronouncements on the 
growth of the program, the amount of 
fraud in the program, and the cost of 
the program depend on that racism 
for their acceptance and, in turn, feed 
that racism." 

Father Sheehan, whose NCCIJ is 
involved in the food stamp program 
through advocacy training programs for 
parish workers, declared that the pro
gram is really a "success story" and a 
"life saver" for the 19 million citizens 
it has aided and the country as a whole. 

"What tool would we have used to 
respond to the nutritional needs of peo
ple in the face of spiraling food costs, 
general inflation in the economy, and 
the massive unemployment of the last 
two years?" he asked. 

Commenting on the government's 
preoccupation with budget cuts, the 
priest said if cuts are to be made in the 
program "they can best be made in the 
costs of administration through simpli
fication of regulations . . . which serve 
to needlessly complicate the program, 
maximize worker error and frustrate 
clients." 

He said that the present high cost of 
administration-41¢ per recipient per 
day to deliver 57 ¢ in benefits-stems 
from an excessive concern with the pos
sibility of fraud which, he said, the 
government admits is involved in less 
than 1 per cent of food stamp cases. 

"The Congress is dealing with new 
legislation for the food stamp program, 
and must act within the real limita
tions of budget dollars available," F ather 
Sheehan admitted. 

"Recently,'' he added, "there has been 
some talk about the need for an ade
quate budget for defense. Could an 
adequate domestic nutrition program 
not be seen as our first line of defense? 
The food stamp legislation is the first 
line of defense for many of our fellow 
citizens. 

"It is hunger, or the threat of it, which 
haunts them, not Russian missiles," he 
declared. 

Besides recommending simplified ad
ministrative rules, Father Sheehan urged 
the Congress to eliminate the purchase 
requirement that keeps the poor out of 
the program, using at least 135 per cent 
of the poverty line in determining 
eligibility. He asked that an adequate 
optional standard deduction be used in 

determining net income and that it be 
adjusted semi-annually for inflation. 

The NCCIJ, an independent organiza
tion within the Catholic Church, rep
resents 100 affiliated organizations 
and about 11,000 individuals. Its na
tional headquarters are in Washington, 
D .C. 

(RNS) 

NON-CHRISTIAN APPOINTMENTS 
DEFENDED BY wee OFFICIAL 
A World Council of Churches official 
involved in dialogues with non-Christian 
religions has defended the appointment 
of non-Christians to WCC field-staff 
posi tions. 

Dr. John B. Taylor, a Methodist lay 
preacher and former reader in Islamic 
studies at Selly Oaks College, Birming
ham, England, said during a visit here 
that appointing non-Christians seems 
the most natural thing in the world to 
me." 

He added, "We must surely minister 
to all in the name of Christ and if there 
are Muslims or Buddhists who are 
gracious enough to join our team, then 
this surely is the best way to bring help 
to people in these countries where Chris
tians are in a minority." 

Referring to the New Testament story 
of the Good Samaritan, Dr. Taylor said 
Jesus shocked His Jewish audience by 
choosing a Samaritan as the hero. 
"Surely this parable encourages us 
Christians to look beyond our own faith 
for help and to give help." 

Dr. Taylor, an executive of the WCC 
Program on Dialogue with People of 
Other Faiths and Ideologies, said dia
logue with non-Christians should not be 
viewed as a threat or alternative to 
Christian mission, but rather a challenge 
to the church to be n·uly universal. 

He said other faiths should be treated 
with "historical accmacy," not mislead
ing caricature. "For example,'' he said, 
"a serious treatment of Buddhism may 
lead a young person to take prayer 
seriously because of the centrality of 
prayer to the Buddhist ." 

( RNS ) 

LIBERATION THEOLOGY THEME 
BEFORE INSTITUTE IN LIMA 

Declaring that the starting point of 
the Christian's commitment in the strug
gle for liberation comes from the Gos
pel, a leading Roman Catholic theolo
gian strongly denied that the theology of 
liberation is "simply a reworking of 
Marxism in Christian language." 

Father Gustavo Gutierrez, author in 
1971 of the book, fheology of Libera
tion, maintained that this theology is 
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"separate and distinct" from Marxist 
principles, even though the organized 
poor, particularly in Latin America, see 
their historic situation in terms of social 
analysis-a tool developed by Marxists. 

The Peruvian theologian made the 
claim that liberation theology is "a re
discovering of traditional Christian 
h·uth" during a two-week theological in
stitute at the Catholic University of 
Lima. Some 500 Catholic and Protestant 
clergy took part in sessions directed by 
a team of Peru's leading theologians on 
liberation. 

According to a Latin America Press 
report, a major thrust of the institute 
was the contention that liberation the
ology is a rediscovery, prompted by 
Vatican II , that "God acts in history, 
that man is responsible for history and 
that the Catholic Church should not 
be confused as identical with Christ 
Himself." 

The report said the theologians also 
claimed that liberation theology is a 
"rediscovery of the redemptive move
ment in history announced by Christ 
proclaiming divinely promised trans
formation." 

The Catholic University of Lima has 
sponsored special Summer institutes for 
the past six years devoted to the foster
ing of this "rediscovery" of traditional 
truth. According to the institute's find
ings, the theology of liberation is "bib
lical and Christocentric, not a modern 
fad or vulgar Marxism ... It is a the
ology of deep-rooted spirituality essen
tial to Christianity." 

This Summer's course, according to 
the report, maintained that Jesus Him
self was radically identified with the 
poor and marginated people. However, 
the course placed less emphasis on po
litical analysis and focused on an exten
sive treatment of Jesus as king, servant, 
prophet and Son of Man. 

" ARMED CONFRONTATION" 
SUPPORTED BY MUZOREWA 

The United Nations representative of 
the African National Council disclosed 
recently that United Methodist Bishop 
Abel Muzorewa has concluded that "the 
only way to attain majority rule is by 
armed confrontation." 

Essiah M. Zhuwarara, who is also 
chairman of the ANC's North American 
Branch, delivered the bishop's message 
at a symposium entitled "Zimbabwe/ 
Rhodesia- Today/Tomorrow," held at 
Wesley Theological Seminary, in Wash
ington, D.C. 

According to Mr. Zhuwarara, the 
bishop feels that "when the Smith 
regime continues to get military sup-
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port in the form of weaponry and man
power from the West, the army he leads 
will also be compelled to find military 
allies who will p rovide weaponry and 
technicians to use that weaponry." 

The ANC representative added that 
Bishop Muzorewa "does not find that 
commitment in conflict with the reli
gious principles he stands for." 

Mr. Zhuwarara said later that the 
bishop has talked about armed strug
gle since the breakdown of his talks 
with the Ian Smith regime last year. 

The African National Council split 
into two factions shortly after, with 
Joshua Nkoma claiming the leadership 
of one. But Mr. Zhuwarara affirmed that 
Bishop Muzorewa is "the president" of 
the ANC, and that the Rev. Ndabaningi 
Sithole, a United Church of Christ min
ister, is chairman of its military wing
the Zimbabwe Liberation Committee. 

In an interview, the ANC representa
tive said his organization did not know 
at this point what countries would be
come its allies. "If we go to the Soviet 
Union and the Chinese, and they accept 
us, we will go with them," he com
mented. 

Mr. Zhuwarara expressed concern 
over what he described as the recruit
ment of mercenaries in the United 
States and Great Britain. He reported 
that the mercenaries take "instantan
eous citizenship" as South Africans or 
Rhodesians when they arrive on the 
continent. 

"Basic to this concern," the ANC 
representative explained, "is what we 
see in United States foreign policy as 
the question of intervention should the 
African National Council work with the 
Soviet Union and Cubans. Our con
cern is how come the U.S. is not inter
vening now when mercenaries are be
ing provided ( to ) the Smith regime." 

Asked what he saw as the role of the 
U.S. in southern Africa now, Mr. Zhuwa
rara said, "The U.S. does not have to 
involve itself militarily in southern 
Africa- only stop U.S. investments 
there and adopt a policy supportive of 
majority rule." 

At the same time, he reported that 
"the African people in Zimbabwe are 
giving up on the U.S. because of con
tradictions in U.S. foreign policy-on 
the one hand, advocating majority rule, 
but on the other hand, being the cor
nerstone that props up white regimes 
in southern Africa." 

Mr. Zhuwarara charged tha:t "U.S. in
vestments and technology and diplo
matic relations with southern Africa 
create white intransigence there. U.S. 
foreign policy has never considered Rho-

desia and South Africa as unfriendly." 
With regard to the ANC's future con

tacts with foreign countries, he said, 
"We look on any associations we have 
or are going to have as associations 
based purely on common interest, and 
that common interest is based on equal 
contribution rather than domination by 
one of the parties." 

by JoHN NovoTNEY, RNS 

IRISH METHODIST DECLARES 
CHRISTIANS CAN BRINC PEACE 

The president of the Methodist 
Church in Ireland says that while Chris
tian groups have failed to stem the tide 
of violence in Ulster, Christian move
ments also have the potential to bring 
peace and healing. 

Dr. Hedley Plunkett, speaking at Drew 
University, said "somehow we failed to 
make our people understand that the 
Christian response is not merely a ver
bal response, but a personal response 
which involves the whole being." 

Ireland has "more church buildings 
per square mile than any other ( coun
try) under heaven," he said, and 
"every stone thrower and fire bomber 
once attended Sunday school." 

Nonetheless, he added, "many of our 
people, particularly the youth, now 
seem persuaded that God is a mere 
fancy, that one neither needs to reckon 
with Him nor accept anything from 
Him." 

He said that while Roman Catholic 
and Protestant clergy "are working and 
praying together as never before," many 
lay people "are still living in prejudice 
and myths." 

He placed some blame for the con
tinuing violence in Northern Ireland on 
a few "political priests," both Roman 
Catholic and Protestant. 

Looking toward the future, Dr. Plun
kett said the charismatic movement, 
"which is growing, North and South ... 
seems to be fulfilling His love, trying 
to lift His people above sectarian creed
alism. The miracle of Pentecost," he 
said, "is being renewed in small, non
sectarian groups whose hearts and 
minds are open to the Holy Spirit." 

However, he said, a difficulty with 
the movement so far is that it has in
volved "a dead-end pietism." 

'T d like to see more charismatic 
movement people sticking their necks 
out, risking their lives," he said. "To be 
a reconciler, you have to pay a price. 
The movement needs to leave its en
claves and move out into the ghettos. 
Only a pietism that works, that relates 
to the problems of life, will be of any 
help." 
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