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Christian Participation in Nation-Maintainina could be the description for the be

hind-th -scenes story on the proposed settl ement of the civil war in Sudan. 

Representativ s of the All Africa Conf rence of Church s and the ·world Council of 
hurches were the intermediaries in settin g up the talks betw en the national army 

and the resistance forces in Africa's larges t nation. Th y helped pick the time and 
date of th me ting and were asked for advice in drafting the joint communique which 
came after two weeks of discussion. The process itself took months. 

The agreement provides autonomy for the South within a united Sudan-essentially 
th formula desired by · the leaders of East Pakistan b fore that area was plunged 
into violent repression and a war of liberation . If that tragic history is avoided in 
Sudan, which has already lost half a million lives in the sixte n-year war, part of the 
er dit will go to the Vlorld Council and the All Africa Conference of Churches. 

Religion in Sudan played a role in the conflict, but was secondary to cultural and 
economic differences. The northern part of the country is Muslim, but the southern 
part is Christian and animist. TI1e last of the \ Vestern missiona1ies were expelled in 
1964, but Christian groups continued to grow. The Presbyterian Church in Sudan has 
6000 members, with many additional adhe rents. 

ONE IMPORTANT LESSO : the World Council and the All Africa Conference 
were eff ctive intermediaries becau e they maintained credibility with both sides. De
spite their work with refugees, a t no time was there an endorsement of an "independ
ent" southern Sudan. 

The agreement could have an impact outside Africa. 

On the environment front, LOOK FOR more involvement of the churches in the 
debate on strip mining in Appalachia. Th Commission on Religion in Appalachia 
( CORA ) acknowledges that the churches have generally been "silent and uninvolved" 
on this issue, although individual Christians can be fotmd on both sid s-that of the 
companies or of the antistripping advocat es. CORA's "Operation Stripmine" hopes to 
dev lop "sb·ategic linkages" of concerned groups and to get church groups thinking 
about th ethical and humanitarian issues in strip mining. 

Also, WATCH FOR more action at stockholders meetings this spring by Church 
agencies. A coalition of five Protestant denominational agencies is requesting full dis
closure from certain companies on their opera tions in southern Africa , including wages 
and benefits paid non-white employe s. Gulf Oil , the largest U.S. investor in Portugal's 
African colonies, is being asked for a complete listing of tax s, royalties and other pay
ments for military protection made to the Portugese government. IBM and fobil Oil 
have agreed to give a full report on their so uthern Africa operations. Others to be heard 
from include General Motors and Goodyea r Tire and Rubber. 

C.E.B. 
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RESPONSE TO ARCE MARTINEZ 
Follou;ing are excerpts from a letter addressed 
to the Rev. Dr. ergio Arce Ma1ti11 ez regard
ing his article. "Is a Th eology of the Revolu 
tion Possible?" which was adapted from an 
e say in Religion in Cuba Today and appeared 
in th e eptember, 1971 New W orld Outlook. 

The article has been of continuing interest 
to me, especia lly in that its appearance has 
coincided with the emergence of The Com
munity of Christ the Liberator, a small ecu
menical religious community here in the U.S.A. 
' "'e affi rm th at God is in the world th rough 
the Christ active in the liberation of human 
beings from the structures of oppression and 
we share the common vocation of seeking to 
identify that liberating presence in our midst 
and committing ourselves as companions and 
co-workers to that cosmic process which s ts at 
liberty those who are oppre sed . 

Our own situation here in the U.S. chal
lenges us with the ongoing struggle of grasp
ing the dimensions of "doing theology" in the 
midst of cultural upheaval, change, and devel
opment. The Church here, top heavy as it is 
with eighteenth century pie tism, is beginning 
to feel ( indeed it has fe lt! ) the rumbling of a 
vocal minority calling for new vision and a 
new assessment of our relationship to "Caesar." 
W e stand in solidarity with the prophetic acts 
of the Fathers Berrigan as well as countless 
others whose lot has been suffering and mar
tyrdom by conviction of fai th in their stand 
aga inst the oppression of minoriti es and the 
genocide of the peoples of the third world by 
Caesa r. ' "'e have no recourse but to challenge 
the court prophets of this nation who bless 
Caesar and his armies while d istracting the 
people from the nature of reali ty . 

Recognizing th at I should not presume to 
address myself to the Cuban contex t, ye t I fee l 
challenged to reAect upon aspects of your arti 
cle which have been especiall y heavy on my 
mind . I have profound appreciation for the 
struggle under which the Cuban Protestant 
churches are now laboring in an effort on the 
one hand to de-yankeefy themselves of th 
often irre levant aspects of nineteenth century 
U .S. Protestantism which were imposed in th 
miss ion situation, while on the other hand 
taking up the task of addressing themselves 
boldly to the radica lly new socio-poli tica l con
text which now exists. If theology did not, in 
fact, address itself to the daily struggle of men 
as they seek to feed and clothe themselves 
and bui ld a culture, then it would be no theol
ogy at all. 

And while we must indeed seek a solidarity 
with the world , especially those who suffer as 
victims of oppressive structures, we must like
wise temper our enthusiasm with caution; a 
cau tion in which , as Rafael Cepeda , president 
of the Cuban Council of Churches, has so 
nobly sta ted in Our Claim 0 11 the Future 
(Friendship Press, 1970): "The Church does 
not necessari ly have to become an indiscrimi
nating apologist of the revolution. If a Chris
tian is not capable of seeing the errors, blun
ders and injustices of the revolution, he is not 
rendering service to his people. If he is an 
hones t Christian, he must recognize all the 
magnificent effort that the revolution is put
ting forth to humanize man, but he must also 
recognize a ll that might be dehumanizi ng in 
the process of achieving such a noble aim. " 

It i vital that we do not confuse "revolu 
tion" with liberation, nor equate th e two. Too 
often we have seen violent revolution betray 
the hi ghest hopes of some of its most ardent 
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supporters and replace one form of oppress ion 
with another-"el mismo burro con otra mon
tura" as some of the former Fidelistas now 
contend. Likewise it is essential fo r us to recog
nize that although the historical Jesus was 
evidently not a pacifist, neither was he the 
national hero of the Israeli Liberation Front. 
He was fully aware of the ultimate counter
productivity of the sword in bringing about 
true and lasting change, given the condition of 
the human heart. 

Do not presume, however, that I address 
myself primarily to the violence in the third 
world . Any lucid mind rea lizes that the 
sporadic and dramatic violence of rebellion is 
primarily just that-a reaction to the massive 
socio-political, educational, religious, and espe
cially economic and militaristic violence ema
nating out of the U .S. and especia lly mani
fes ted in Southeast Asia and Latin America. 
Thus when a man is starving as a result of low 
wages , we have not the right to cha llenge his 
franti c and violent attempt to emerge from 
powerlessness until we have first laid siege 
with full commitment to the grea ter violence 
which has denied him a living wage to begin 
with. 

Turning to the latter part of your essay, I 
have a few brief and perhaps more pointed 
comments. In your praise of the spiritual d i
mension of work, you have, it appears to me, 
outlined primarily a Marxist tenet of faith 
which has little basis in the book of Genesis 
of being a noble and blessed voca tion. Unfor
tunately the Church historically has suc
cumbed to this type of justification in order 
to maintain a docile work force which does no t 
threa ten the status quo. Such was certainly the 
case of the Puritan ethic of the early Ameri
can colonies, as was the case on southern 
plan tations in the pre-emancipation era of the 
U.S. In Latin America it has not been un
common for the chaplain of the latifundio or 
haciendo to extol the virtue and the spiritual 
dimension of work to the laborers with the 
promise of postponed reward ( i.e. heaven ) . 
Granted , the ultimate humanizing sociali sti c 
goals of the revolution cannot be equated with 
the capitalist-inspired motives of the latifun
distas. However, there is in fact more than a 
passing resemblance between th e role p layed 
by the Church in both situations-that being 
the sanctification of work as a sacred goal in 
and of itself with the hope of reward in the 
distant future, be it spiritual or ocial. This is 
not to wholly condemn such a position. Such is 
the prerogative of Marxism which has brought 
about ex traordinary and admirable change in 
China during the past four decades. To as
sume such a neo-puritanical position from the 
scriptural basis of Genesis is, however, hardly 
accurate. The book of Genesis ( 3: 17-19 ), far 
from lauding the blessings of labor, makes it 
quite clear that work and toi l were the ulti
mate, and presumably the worst, curse that 
God could hurl down upon us for disobedi
ence. The trnth of this is readil y ava ilable from 
the mouth of any campesino whose only hope 
in life is unending toil from sunrise to sunse t. 
It is only the wealthy, intellectuals, and po li ti cos 
who romanticise work. 

What am I sayi ng? Let us recognize the 

essenti al importance of all forms of labor, from 
cane cutter to the minister of education , or 
from the clea ner of latrines to the medical doc
tor, and let us stru ggle to bring about the 
demise of the vast economic and status in
equities which exist between va rious forms of 
labor. But let us not fail-as have the court 
prophe ts of Caesar-to rea li ze that work is 
fo remost a curse. Instead , let us extol the 
laborer, the suffering, the oppressed-the 
bearers of the curse, or as Gandhi ca lled them, 
the H arijan or chi ldren of God . By doing this, 
we are in harmony with Marxism and the ew 
Testament, both of whose solidarity is with the 
" lowly"! 

A N DEl1SON H. HEWITT 

Nashville, T ennessee 

CHURCH ACTION IN PORTLAND 
We like the story [February J so much that 

we would like to have additional copies of 
this issue of the magazine. It seems to me to be 
a natural way to introduce your very good 
work to this congrega tion. 

( THE R EV.) A USTIN HAl1PEl1 R1 CHAl1DSON 

Centenary-Wilbur United Methodist 
Church 

Portland, Oregon 

ON A CENTER MATTRESS 
The article, "Encoun ter with Love", by Bill 

H all in the February issue is revolting and 
nauseating. Married couples sitting on mat
tresses watching va rious extraordinary activi 
ties on a center mattress in order to learn about 
love are psychotic and need the help of a psy
chiatrist. The only ordinary and practical idea 
is the Saturday night bath and that was turned 
into a "bath of love." 

Mr. Hall would have a much saner outlook 
if his retrea t consisted only of a loaf of bread , 
a jug of wine and his own "thou". 

That the staff of the O utlook should publish 
such an article is disgusting. 

Mns. vVALTER w. VAN Nov 
Wagoner, Oklahoma 

AN OLD SUBSCRIBER 
Following in the footsteps of my mother, 

Mrs. Frank C. Vaden, Sherman, Texas, who 
was a member of the ' "'omen's Counci l of the 
Methodist Episcopal Church South in the 
1920's, I am an old subscriber to W orld 
Outlook . I may not get all the interesting 
articles read each month, but I enjoy very 
much the articles I do read. Since I am now 
a retired teaC'her with a bit more leisure, I 
have just finished the February issue and I 
thought it refreshing and splendid. 

The main thing I disagree with in the 
New ' •Vorld Outlook is your opposition to the 
Vietnam ' Var. How anyone who has read the 
articles from time to time in Th e Reader's 
Digest expla ining the necessity for this war 
and what we are accomplishing by holding out 
on the front could think it a useless war I 
cannot understand . Unless you just say that all 
wars are useless. ln a sense , that is true. 

( Mns.) TENNIE VADEN W 1NN 

Sherman, Texas 

INTEREST IN AFRICA ARTICLES 
Your publication is fantastic! I am particular

ly interested in your articles on Africa. 
I am a student and also instruct children. 

S OP HIE Po11TE11 

San Pedro, California 



Spiritual or Physical? 
In Indiana recently an engineering 

student asked : "Ca11 you tell me what 
percen tage of missionary work is 
piritual and what percentage is merely 

physical?" 
Now th re are many areas fo r open 

discus ion and honest disagreement 
about emphases in mission today, as this 
issue of the magazine illustrates, but it 
is certainl y time to lay to rest this ancient 
outdated ource of confusion. A lesson 
long ago learned in such fi elds as med
icine and psychology, and in recent years 
corroborated by the best biblical re
search and modem theology, is that life 
cannot so easily be divided between the 
"spiritual" and the "physical," and that 
this ancient dichotomy we inherited from 
the Greeks does more harm than good. 

Our spiritual needs are so often de
termined by our physical situation (as 
D. T. iles said : "God dare not come 
to a starving man in any form other than 
bread .") and our physical roles are so 
often determined by spiritual shortcom
ings (as is illustrated by the term "psy
chosomatic"), that any suggestion of 
separate spheres is totally unreasonable. 
Worse is the suggestion sometimes still 
heard that the whole purpose of meet
ing physical needs on the mission field 
is to capture "the soul." 

It in no way detracts from the Bible's 
concern for ultimate questions to recall 
that the Hebrew mind knew nothing of 
a distinction between "body" and "soul," 
but spoke only of the nephesh, the total 
person, his life in his situation. Even in 
the New Testament passages where 
psyche is translated "soul," the meaning 
is closer to that of the whole personality 
than it is to nineteenth century romanti
cism about "the soul that rises with us, 
our life's star .. . " It was to counteract 
mi placed concern fo r the soul that the 
early Church insisted on "the resurrec
tion of the body." 

We have no way of determining how 
much religious escapism has been 
perpetrated in the name of this doubt
ful dichotomy. Nor do we know how 
much needless misunderstanding about 
mission can be traced to a concept which 
was certainly fo reign to Jesus and the 
early disciples. But we do know that the 
recovery of the Hebrew view of man as 
a unit and of his solidarity with society 

is absolutely basic to the proclamation 
of a fa ith which has credib il ity for today. 

The ancient Greeks may instruct us 
in politics and engineering, but let us 
look elsewhere for our understanding of 
Man. 

Nap Time 1n Church 
One of the new areas for mission in

volvement of local congregations is day 
care centers. Despite the President's veto 
of a $2.l billion day ca re bill it is likely 
that day care centers, especially in the 
large cities and suburban areas, will con
tinue to grow. One incentive will be new 
tax relief for working mothers which 
will enable deductions fo r child care if 
the expense enables them to be gainfully 
employed. 

Before the days of the "nuclear" fam
ily there often were relatives around the 
house for day care purposes if mother 
wished to work. And the wealthier fam
ilies could always buy the help of nan
nies. But this is a new day of transient 
and scattered families and changing eco
nomic realities. A recent survey by the 
National Council of Jewish Women 
showed that there are now more than 
four million American mothers with chil
dren under six who either have to work 
or wish to work. Yet there are faci lities 
nationally fo r only 700,000 children. In 
a society that still extols the blessings of 
work and the rewards of honest labor it 
is less than fair to place innumerable 
barriers in the way of those who wish 
to work. 

For the churches, many of which have 
already been involved in Head Start 
programs, the question of providing a 
day care center will be not only the 
customary one of staffin g and equipment, 
but whether a center is an efficient and 
worthwhile use of space. 

F inally, private day care centers 
which serve primarily middle income 
fa milies are already a booming business 
in many parts of the country. If the 
churches are to provide a service that is 
a genuine missional activity they will 
have to assure that the centers will be 
primarily for lower income families . 

"Commercial Transaction" 
When United Methodist Bishop Abel 

T. Muzorewa recently returned to Rho
desia after a trip to Britain and the 

United States (where he addressed the 
United Nations Security Council ) , he 
was greeted respectfully by customs of
fi cers and immediately cleared for re
entry to his homeland. 

This was marked contrast to his return 
there last summer when he was detained 
for several hours and both his person 
and belongings subjected to a thorough 
search. 

The difference in treatment may be ex
plained by the fact that there was a 
crowd of several thousand Africans wait
ing to hail Bishop Muzorewa as their 
leader upon his recent return and that 
the Pearce Commission from Britain was 
in Rhodesia testing sentiment to the pro
posed British-Rhodesian settlement. 

It is clear by now that the Pearce 
Commission must report that Africans are 
overwhelmingly opposed to the settle
ment and that the African ational 
Council, under the Bishop's leadership, 
has emerged as the spokesman for that 
opposition and for the aspirations of Af
ricans for the land they call "Zimbabwe." 

What will happen to Bishop Muzorewa 
and others after the Pearce Commission 
reports remains to be seen; the predic
tions cannot be optimistic. And yet the 
Africans themselves are optimistic-they 
know eventually they must win. 

In the meantime, in a remote port in 
Louisiana, another scene was being en
acted . Under the protection of sheriff's 
deputies, the first shipment of Rhodesian 
chrome was being unloaded. The first 
shipment, that is, since Congress allowed 
this nation to break the United Nations' 
sanctions against the white government 
of Rhodesia. The State Department re
fused comment on the shipment, saying 
that the matter was simply "a commer
cial transaction." 

If there is anyone in the United States 
government who truly believes that bit of 
flim-flam, we suggest that they read the 
moving Manifesto of the African Nation
~] Council or review the testimony of 
Bishop Muzorewa before the Security 
Council. As for the rest of us citizens, we 
would do well to ask Congress to review 
this cynical and unnecessary violation of 
international agreements. Either that, or 
admit that our moral claim to support of 
freedom is less important than a "com
mercial transaction." 



JOSE MIGUEZ-BONINO 

1FIE PRESEN 
Dr. Miguez is Dean of Graduate Studies at Union Theologi cal Seminary in Buenos Aires, Argentina . A 

noted theologian and churchman, he was the only Latin American Protestant observer at the Second 
Vatican Coun cil. This article, based on a speech gi ven in the United States, is reprinted from The 
Church Herald. 

T 
he problem of the mission en
terprise is very real today. I say 
this because I am deeply con

cerned about what happens to all of us 
when we discover the sickness of the 
missionary enterprise into which you 
have poured so much money, people, 
love, and hopes, and to which we in 
the younger churches owe our very 
existence as Christians and as 
churches. 

The depth of the crisis is indicated 
by the fact that the amount of money 
given for missionary work is decreas
ing in most large denominations. If it 
is not in others, it is because some 
churches are usually a few years late 
in being hit by the crisis. The number 
of those who chose missionary voca
tions follows this same trend. The un
certainty and confusion among many 
missionaries who return home early 
is also widely known. Mission boards 
engage in self-examination and reor
ganization, sometimes revealing more 
insecurity than functionality. Criticism 
from overseas churches and secular 
specialists becomes sharper and 
sharper. 

All of this has been amply docu
mented. We cannot hide the fact that 
we don't quite believe in what we 
have been doing and are doing in mis
sions. The crisis can be described in 
a variety of ways. It is partly con
nected with upheavals in theological 
thought. There have always been con
flicts in interpretation in theological 
thought, but they used to be restricted 
to the academic world. Now they have 
broken into the mass media and seem 
to erode the certainty without which 

a person cannot commit himself or 
his resources to a cause. 

The growth of the younger 
churches, on the other hand, has also 
had an impact. To some extent, the 
missionary enterprise has lost its ad
venture of pioneering and has become 
bureaucratic. The basic fact, though, 
to which all the other factors are re
lated, is this-and the crisis we face 
hinges on it-we have discovered that 
the missionary enterprise of the last 
one hundred and fifty years is closely 
related to and interwoven with the ex
pansion of the economic, political, and 
cultural influence of the Anglo-Saxon 
world. We from the Third World call 
this expansion neo-colonialism or im
perialism. It has been related to the 
idea of Manifest Destiny, civilizing 
enterprise, the white man's burden, 
and many other slogans. 

Whatever the name, however, cer
tain things are clear. First, this is the 
process through which the world has 
been and increasingly is being divided 
into the affiuent, northern world, and 
the impoverished, so-called Third 
World. Second, this constantly deteri
orating situation is no longer accepted 
by the Third World. Whatever the 
cost, two-thirds of the population of 
the world is committed to a struggle to 
the death for their own liberation, 
which means for us the elimination of 
what we understand to be imperialistic 
aggression. Third, consciously or un
consciously, and mostly unconsciously, 
the missionary enterprise has been re
lated to the routes of expansion, the 
channels of penetration, the slogans, 
the cultural patterns of this process 

of expansion and domination. Fourth, 
Christians in both the sending and the 
receiving countries are increasingly 
aware of and concerned with this fact, 
which results in remorse, uncertainty, 
loss of confidence, and crises in 
identity for many missionaries and 
national church leaders, both here and 
overseas . 

All this seems to call into question 
not only mission as such, but the the
ology which has undergirded it, the 
church which has supported it, and 
even the message that it has pro
claimed. This is, I submit, our real 
problem. What can we do now? We 
could try to apply all sorts of qualifi
cations, distinctions, exceptions, and 
corrections to these facts. I think you 
have been given some of these quali
fications . Theologians and historians 
are usually clever in doing this . And 
we could conclude that perhaps things 
are not really that bad. Or we could 
try to introduce a number of modifi
cations without coming to terms with 
the basic issue. We could start adding 
to our work all sorts of social-action 
projects, development goals, and hu
manitarian motivations, until we have 
replaced the mission of the church 
by a sort of mixture of welfare state, 
Rotary Club, and debating society. I 
hope you will not take this role either. 
The mission of the church can be only 
one thing and that one thing has to 
be rooted in Jesus Christ alone. All 
activities must be centered on this one 
thing. 

It is precisely at this point that I 
think that the present crisis must be 
our point of departure. We must not 

try 
go 
to 
obi 
of 
tUI 
th1 
bri 
pel 
far 
WO 

tim 

the 
anl 
om 
Gu 
Ch 
boi 
Th 
as 
Ou 
chi 
eas 
exe 
the 
ha1 
Ch 
be\ 
~ 
ins; 
an< 
tru1 
ing 
sta1 
poi 
abi 
lib( 
con 
lea I 



RISIS IN MISION 
try to go around it, or over it; we must 
go through it. This crisis is God's call 
to repentance, to conversion, and to 
obedience. It is the way to a renewal 
of all our churches. It is the oppor
tunity for a deeper understanding of 
the Gospel. It is the possibility of 
bringing to the obedience of the Gos
pel areas of life and thought which so 
far have been held captive by the 
world. In a word, I think this is the 
time for a new birth for the church. 

The Struggle for a New Society 

On my continent, Latin America, 
the people involved in the struggle for 
a new society and new men evoke only 
one name more often than that of Che 
Guevara. It is the name of Jesus 
Christ. You find it in protest songs, in 
books, in declarations, and in poetry. 
The exaltation of Christ is as common 
as the condemnation of the church. 
Our revolutionaries appeal from the 
church to Christ. It would be all too 
easy to point out theological heresies, 
exegetical errors, and confusions in 
their interpretation. These corrections 
have to be made. But more and more 
Christians, and even theologians, are 
beginning to see that in their some
times strange and even blasphemous 
insistence on identifying Jesus Christ 
and the fight for liberation, they are 
true prophets. The Holy Spirit is call
ing all of us to repentance, under
standing, and obedience. It is at this 
point that our faith will be tested, our 
ability to proclaim Jesus Christ as the 
liberator. The Redeemer asks that we 
commit ourselves totally to him as he 
leads our people through the Jordan 

" ... The world is being 
divided into the 

affiuent, northern 
world and the 
impoverished, 
Third World." 



«Evangelism,, prayer, worship, 
and private devotions do not have to be abandoned, 

They have to be converted to Christ ." 

to a new life and a hew society out 
of the slavery of Egypt; to shape the 
life, the worship, the service of our 
churches according to this. Our ability 
to see this as our confession of faith 
today will be the test of our faith in 
Jesus Christ. Our blindness, our half
hearted commitment, or our reluc
tance of this commitment will be our 
denial of Jes us Christ. 

Faith and unbelief mark the ways 
for us before the call of Christ, the 
liberator. There is no .third possibility. 
"He who is not with me is against me." 
We believe that this identification of 
Jesus Christ with the stniggle for lib
eration means for us Christians both 
assuming as our own and criticizing 
from the inside the concrete struggle 
for the emancipation from Western, 
and mainly but not exclusively, Ameri
can economic, political, and cultural 
domination and born internal oppres
sion and injustice. It means participat
ing completely in this struggle and 
criticizing it from the inside. 

Second, it means dialogue with the 
groups and ideologies which are 
pioneering in this struggle. We cannot 
accept them as they are, but we can
not remain in some sort of other
world reality, outside the struggle. 
Actually, there is no such reality. An 
area free of political and ideological 
commitment is a false paradise which 
does not exist. Certainly we are now 
conscious of the fact that the church 
always plays a role in society; it has 
always done so, in favor of one group 
or another; it has always thrown its 
weight on one side of the struggle or 
on the other side. Perhaps for the first 
time we can now bring this fact into 
the open, see clearly what the alter
natives are, and try to shape our 
choices according to the Gospel. We 
can now see that we will either sup
port the continuation of oppression or 
the struggle for liberation. We will 
support one or the other by the way 
we teach, worship, preach, use our 
money, speak, or remain silent. There 
is no third possibility. Perhaps our 
fathers will be excused at the Judg
ment because they did not see this 
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clearly. But we will have to give an 
account for our decision. 

I fully agree with those who insist 
that evangelism, person-to-person wit
ness to the Gospel, and social action 
( I would prefer to speak of the strug
gle for justice) must not be played 
against each other. But I don't think 
that this says enough, particularly be
cause I sense that there is a tendency 
to think that evangelism can remain 
unaffected, can carry on business as 
usual, without forgetting social action, 
but without being fundamentally 
changed. This, it seems to me, is to be 
a deadly misunderstanding. The real 
problem is that the alliance of mis
sions and Western capitalistic ex
pansion has distorted the Gospel 
beyond recognition, and that evan
gelism, prayer, worship, and personal 
devotions have been held captive to 
an individualistic, other-worldly, suc
cess-crazy, legalistic destruction of the 
Gospel. Evangelism, prayer, worship, 
and private devotions do not have to 
be abandoned. They have to be con
verted to Christ. What happens when 
somebody is converted to Christ? He 
must know that he is not going into 
some sort of secluded soul fellowship, 
but that he is called to obedience to 
the One who said, "The Spirit of the 
Lord is upon me, because he has 
anointed me to preach good news to 
the poor. He has sent me to proclaim 
release to the captives and recovering 
of sight to the blind, to set at liberty 
those who are oppressed, to proclaim 
the acceptable year of the Lord." This 
is the Christ of the Gospel and there 
is no other Christ to be converted to . 

We pray to the God who wants 
righteousness and mercy, to the God 
who puts down the mighty from their 
thrones and raises up the poor and 
the downtrodden; this is the God of 
the Bible to whom we say, "Thy will 
be done." And there is no other God. 
You say Jesus loves you. But who is 
this Jesus who loves you? The Jesus 
who had compassion on the people. 
But he was no sentimental flower boy. 
The Jes us who loves you is the Jesus 
who threw the merchants from the 



temple, who rebuked the Pharisees, 
and who hanged on the cross as a sub
versive. 

This is the only Jesus there is. 
Preaching another Christ, worshipping 
another God, is preaching and wor
shipping an idol. We must have evan
gelism; we must have person-to-person 
witness to Christ, to the Christ of the 
Gospel; we must have prayer and de
votion to the God of the prophets. This 
is the God, this is the Christ we are 
called to worship and proclaim. We 
could go on talking about resurrec
tion, about life ever-lasting, about 
heaven and hell. There is nothing that 
we cannot bring into this new per
spective. But there is a need to convert 
everything we do to the Gospel of 
Jes us Christ. 

A Struggle for Liberation 

Now I have been speaking about 
"us." Who is "us"? I was speaking 
primarily of a growing number of 
Christians, both Catholic and Protes
tant in Latin America, but I think this 
has to do with all Christians every
where. Perhaps I should stop now be
cause it is not for me to say what this 
may mean for the mission of the 
church in this country. On the other 
hand, in Christ, I have the privilege, 
indeed the duty, to take your ques
tions and needs and struggles as my 
own. I trust that you will believe me 
that I do this, as much as I know, in 
real love and humility. 

I am also aware that precisely when 
we are called to reject a form of mis
sion which has been too closely allied 
with the Anglo-Saxon culture, I am 
call ing you to participate in a form of 
mission which is closely related to the 
Third World struggle for liberation. 
I dare to do it, first, because I think 
that liberation is not only our prob
lem, but also your problem, and sec
ond , because you cannot be neutral. 
Your church, your money, your peo
ple will either reinforce the pattern of 
domination and exploitation, or par
ticipate in this struggle for liberation. 
Perhaps our grandchildren will have 
to correct our error one day, but if 

we cannot remain neutral today, what 
are the hope and future of the Ameri
can Chri stian mission overseas in th 
light of all this? 

ow I offer a challenge. In the 
tenth chapter of the book of Acts, we 
read the dramatic story of the first 
Gentile convert, Cornelius. It could 
also be call d the conversion of Peter. 
God invi tes Peter in a dream to eat 
unclean animals-unclean from a Jew
ish point of view. Peter refuses. He 
is still wondering about the dream 
when he is invited to go to the house 
of a Roman to preach the Gospel 
there. Somewhat reluctantly, he does 
it. The Holy Spirit is poured out on 
the Roman household and Peter finds 
himself baptizing this Gentile into the 
church. 

A few days later, he has difficulty 
explaining to the brethren in Jeru
salem what he has done. Finally, he is 
driven to a rather curious apology. "It 
is clear," he says, "that God gave the 
Gentiles the same gift he gave us. 
Who was I, then, to try and stop 
God?" In fact, as Peter says, "I 
couldn't help it. It was God's fault, not 
mine. After all, what could I do? He 
is the boss." 

Just as Peter, we all know what 
worked in missions. You sent a mis
sionary, who went from house to 
house, gathered the people, and 
preached the Gospel. Some were con
verted, then instructed and baptized 
and gathered into a church, and there 
learned to behave as Christians, adopt 
civilized habits, abandon drink, polyg
amy, and other vices, learn honesty 
and respon ibility, and in tum work 
for the conversion of other people. 
God has indeed worked in this way, 
and we must be thankful for it. But 
when he starts doing strange things, we 
are invited to sit with unclean peopl . 
Revolutionaries, politicians, scienti ts, 
and educationists will peak of a 
number of things to which we are not 
used-political-economic structures, 
systems of production, international 
relations-and we are called to speak 
in the name of Jesus Christ to thes 
people on some of their issues. Ev n 
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C(Our temptation is that of the poor
the temptation to sell ourselves. 

Your teniptation is that of the rich
to become masters. Both are sins 
against God and against men." 

more, God seems to be pushing us to 
work with them. 

To be quite honest, we are taken 
aback, and are afraid. But again and 
again we find a genuine openness for 
the Gospel, a passionate commitment 
for justice and real human life in 
which we cannot but see the work of 
the Spirit. We cannot quite under
stand it or explain what is happening; 
we cannot give any other but Peter's 
explanation, "Who am I to try to stop 
God?" 

The Struggle Against .a System 

Then there is the cost, and the cost 
for the American churches is very 
heavy. I wish I could spare myself 
and you the harshness of what I am 
going to say, but I don't think I can. 
The struggle which we are called to 
join, which I am calling you to join, 
pitches us against the policies and in
terests of this country, at least against 
the policies and interests that domi
nate this country. It is not merely this 
or that exceptional economic concern 
or military program that we have to 
resist; it is an entire system that con
cerns local tyranny in our own Third 
World in foreign interests, economic 
exploitation, military repression, and 
cultural brain-washing, to perpetrate 
oppression. Many of you and many 
of us are knowingly or unknowingly 
part of that system. 

Is the church ready to pay the cost 
of joining this struggle? Again, we 
must decide. We know now that the 
alternative is to accept and reinforce, 
or refuse and attack. The church has 
usually conformed to the cause and 
interest pursued by the society in 
which it was found. At times it has 
dared to say no to certain things in it 
- vice, corruption, slavery. Perhaps 
this is the first time since the third 
century that the church is offered the 
challenge to set itself against the whole 
structure of an evil world-and the 
world is evil as the New Testament 
says- and say "No" in the name of 
Jesus Christ. 

For too long the church has been 
seen smoothly accompanying the life 
of society. For too many people the 
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Gospel and the American way of life 
have been synonymous. Private for
eign investment, cultural influence, and 
fo reign aid have too often been seen 
as closely allied to mission. Anyone 
who starts questioning this alliance 
cannot expect a cordial welcome. The 
prestige, the respectability, the fi
nancial resources, the influence of a 
church which would dare to take this 
way are in grave danger. For us in a 
repressive society in the Third World, 
the cost may be more dramatic. For 
you, in an apparently permissive so
ciety, it may be spiritually much more 
painful. 

The biblical story of the rich young 
ruler comes to mind again and again 
as I think about the challenge facing 
the American church. It is not merely 
a question of selling and giving. It is 
the willingness to risk the ·things on 
which one could count. It is so natural 
that the rich young ruler went away 
sad, with a heavy heart. And not even 
the Lord, who loved him, precisely 
because he loved him, was able to ac
cept him unless he was willing to pay 
the cost. 

Historians will not be surprised if 
the American church chooses to re
main on the side of its society and fol
low in its trends. What historians will 
find difficult to explain is why so many 
Christian leaders, missionaries, mis
sion boards, pastors, laymen, and 
young people in America have begun 
to act out of character. I could now 
begin quoting names and stories, 
strange stories of pastors who will risk 
their pulpit, of church administrators 
who will say things that will undoubt
edly harm the budgets , of synods and 
conventions taking sides on issues that 
will bring them reproach and accusa
tions, of missionaries who are warned 
and threatened by the embassy of 
their own country-these stories will 
one day be told as a chapter of the 
book of Acts of the Spirit. And at that 
time the church will be proud of 
them. And it will also tell the story 
of the many who went away sad be
cause they were very rich. The cost 
was too much for them and the Lord 
did not keep them by his side. 

The Tasks of Our Mission 

Finally, there are the tasks of mis
sion. We are called to accept the chal
lenge and to pay the cost. But this 
never happens in a void, in a vacuum . 
It is always related to concrete tasks. 
Christian faith and, consequently, 
Christian mission, are never mere de
claration. They are to_ be caught in 
God's action. To become witnesses to 
Jesus Christ, the liberator, in the strug
gle for the liberation of man and the 
transformation of society, is to be 
called to concrete tasks. We have the 
task of thinking together about the 
road to liberation. 

In this thinking together we have 
to ask some questions. What is the 
concrete meaning of the new quality 
of human life which we are seeking? 
What are the values for which we 
strive? How can we witness to the 
value of the life of every person in 
the midst of the struggle to change 
structures and systems? These are the 
questions raised in the process of lib
eration, the questions which we must 
answer as Christians engaged in that 
process. As Christians we share the 
privilege of sharing together in think
ing about what liberation means per
sonally and collectively. 

There are the tasks of sharing per
sonnel, funds , and influence. Libera
tion is a costly enterprise. It does not 
just happen, particularly not when 
immense sums of money, technical 
know-how, and propaganda are being 
used for the perpetration of oppression 
and slavery . Liberation has a concrete 
meaning in missionary relations. We 
need to develop a discipline for shar
ing, particularly for sharing financial 
resources and personnel. We in the 
younger churches have to learn the 
discipline of freedom to accept and 
freedom to refuse, to place resources 
at the service of mission rather than 
to have mission patterned by re
sources. 

To Learn True Sharing 

You have to learn to renounce re
sources as a means of domination. In 
order to do this you must learn to 
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Latin American workers in a dormitory relax with a transistor radio afrer a day's work. "For us the mast important thing 
. .. is whether or not we will fight for the liberation of our people, individually and politically ." 

lose control over what you give. Our 
temptation is that of the poor-the 
temptation to sell ourselves. Your 
temptation is that of the rich-to be
come masters. Both are sins against 
God and against men. There is a long 
way for all of us to go to learn true 
sharing. 

There is much discussion going on 
in missionary circles as to whether we 
need short-term or lifelong mission
aries, whether we need ministers or 
specialists in technical areas of de
velopment, whether we need people 
for institutions, or for pioneering. 
What we really need is the ability for 
the struggle for liberation. The 
strategy of the struggle changes from 
place to place and from moment to 
moment. Here we need a minister and 
there a technician; now a person for 
a month, another for three months, 
and another for life. 

The worst danger for mission at 
this time is reductionism. In reduction
ism we try to tie God down to one 
form of work-personal or social, in
stitutional or spontaneous, intellectual 
or practical. God's strategy is always 
many-sided and unpredictable. He de
fines for us the direction in which he 
is moving and invites us to follow 
him. But he goes as he wills and he 

refuses to give us job descriptions 
valid for all. H e defines the job in the 
situation. What he demands is avail
abiHty and obedience. 

For us · in the younger churches 
integrity is of the essence. We cannot 
permit ourselves to forget integrity 
or our own responsibility before God 
and before men. We cannot for the 
love of our brethren or for the love of 
Goq let anybody or anything stand in 
the way of our taking on our own 
shoulders our responsibility. If, in 
order to do that, we must say to you, 
our friends, "Stay home," we will do 
so because before God we have this 
grave responsibility of our integrity. 

For us the most important thing is 
not whether we will fi ght with the 
Americans or without the Americans. 
It is whether or not we will fi ght for 
the liberation of our people, individ
ually and politically. And if American 
churches are ready to join us in this 
struggle, let them be welcome. We 
will work with them, we will think 
with them, we will plan with them, we 
will receive their missionaries, we will 
use, together with them, their re
sources as our own resources in free
dom. 

If on the other hand, they want to 
impose on us a way of understanding 

in witnessing to Christ that is not 
related to our struggle, to what we 
feel is the call of God to us, we will 
have to tell them, "Stay home, go 
home; we must do our task before God 
and take our responsibility alone." 
This is the main issue, not whether the 
missionaries will stay at home or go 
abroad . It is in this respect that I 
speak of thinking together, sharing, 
and being available. 

I will end with an old-fashioned 
evangelistic story, the story of the man 
who came to the minister because he 
was a drunkard and wanted to change. 
The minister said, "You just have to 
stop drinking, that's all." And then the 
man began to bargain and asked 
whether he could have at least one 
drink a day, before going to bed, or 
just to get up his spirit in the morning. 
The minister kept saying, "You have 
to stop drinking altogether." Finally, 
the man said, "Preacher, if I stop 
drinking, I will die." "Then go and die 
and come back afterwards," said the 
preacher. 

This is my message for missions : Go 
and die and come back afterwards. 
I think there is no other message for 
missions today than the message that 
Christ gave to one man a long time 
ago , "You must be born anew." • 
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BALANCE 

David A. Seamands 

cerned because "something new has 
been added" and a totally different 
understanding of mission has evolved . 

Certainly in organizations as 
complex as The United Methodist 
Church or The United Presbyterian 
Church in the U.S.A. it is difficult to 
speak of a uniform theology of mis
sion. But, the fact remains, as the ad 
says, when you "get it all together," 
a certain theological base is predomi
nant and is now determining our phi
losophy and practice of missions. 
More than any other factor this is 
what is causing both the loss of con
fidence in our mission leadership and 
the consequent drop in giving which 
Virgil Sexton graphically points out 
in his "Listening to the Church." 
What are the basic components of 
this new look and how does it fall 
short of a truly balanced, biblical 
basis of mission? At the risk of over
simplification, it can be described as 
follows: 

Instead of mission proceeding from 
Christ's specific "Great Commission" 
to his Church, it rather comes out of 
the general activity of God in the 
world. God is active everywhere in 
the world and through a series of in-

Dr. Seamands is a fo rmer mission
ary of The United Methodist Church 
in India and at present the pastor of 
the United Methodist Church, Wil
more, Kentucky. 

terventions and revolutionary acts is 
leading the world toward the goal of 
His Kingdom. This Kingdom is a fu 
ture goal but it is full y this-worldly
a sta te of perfect peace and prosper
ity for all mankind. This is "salva
tion" and it is finally revealed in the 
world itself. To be a Christian , then, 
means to desire the new and to par
ticipate actively in change. Where 
does the Church fit in with this? It 
is in no sense an end in itself and is 
neither the starting point nor the goal 
of mission. In the Scriptures the 
Church is the necessary temporal goal 
of mission, but in this view it is a 
purely human, sociological organiza
tion. Since salvation occurs in the 
world, the Church has only that 
amount of salvation which she shares 
with the world and is really no closer 
to God than the world itself. The only 
difference between the two is that the 
Church knows Christ is Lord, where
as the world does not yet know this. 
The idea of a fronti er between 
Church and world or any line' of de
marcation in the New Testament 
sense between the "saved" and the 
"lost," or between "faith" and "un
belief," is rejected . Mission is not 
calling men to " ... cross the frontier 
from death to life . .. " (I John 3: 14, 
Phillips ) because God has already 
reconciled everyone unto himself in 
Christ whether they know it or not. 
In this way some very deep and basic 
biblical distinctions are blurred and 
the result is a crass universalism 
where there is no distinction between 
God's gracious provision for man's 
salvation and the necessity of his re
sponse to it. So we often hear the 
beautiful but unbiblical proclamation 
that "Christ is Lord" without the prior 
insistence that he must first be Savior 
and Redeemer. This is as lopsided 
and false a gospel as that of some 
fundamentalists who think Christ can 
be Savior without becoming Lord of 
every part of life. 

What is meant by the mission of 
the Church in this view? Since she 
exists solely to be "the Church for 
others" she must radically change her 
outlook and structures . She is no lon
ger a "come" structure, a gathered 
community drawn towards her Lord 
whom she worships and in whose 
name she goes out to minister and 
serve. She is only a "go" structure 
which exists solely for action in the 
world. This is why there is almost 
no concern for proclaiming the gospel 
to the two billion unevangelized of 

the world and a seeming unconcern 
for those outside Christ. That whole 
idea ( which has been of vital concern 
to a large section of the Church ) 
really has li ttle relevance to this new 
understanding of mission. Mission is 
simply participation in God's mission 
in those places where God is most 
dynamically active. Therefore, it is 
frankly stated that whereas in former 
times men may have needed personal 
redemption "in the present day the 
direction of the Spirit is seen to be 
opera tive through industrial relation
ships, urban and rural development, 
rejection of patterns of political dom
ination and dependence, search for 
economic justice and human dignity, 
and the promotion of spiritual, social, 
economic and political liberation ." 
Thus, " .. . as the Church participates 
in these areas of suffering and con
fli ct, Christ is made known as the 
promise of the new humanity which 
mankind is seeking." ( Report of the 
SCIMO Task Force: Summary of 
Findings, under Theological Concept 
of Missions, p. 6. ) So the Kingdom of 
God is practically identified with so
cial change and the world determines 
the agenda for mission. ot what the 
Word of God says about the world, 
but what the world says about itself 
determines mission policy. 

Even Christ becomes just the proto
type of an ideal social attitude, the 
"man for others," whose resurrection 
and lordship mean hardly more than 
that the community of his followers 
is still inspired by his example. The 
idea of the Incarnation of the Word 
is interpreted to mean Christ's pres
ence within the changes of history. 
The great affirmations about Christ 
in the New Testament are abstracted 
from his person and he is simply used 
as the one who justifies our partici
pation in the great socio-political lib
erating movements of our day. He is 
the prime example of the "new hu
manity," but He is no longer the cen
ter of our proclamation and the great 
moral dividing line of the world, the 
one in whom there is "life" and out
side of whom there is "death." (John 
3:36 ) In fact, we are told it is better 
to abstain from calling on people to 
believe in Christ and be baptized in 
his name and that this could actually 
be an obstacle to mission. In the final 
analysis we are left with mission with
out proclamation, on the grounds that 
any form of humanization (whether 
it comes from Christians, Marxists, 
Humanists, or neo-Hindus) is still ac-
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tually stressing the authority and 
lord hip of Christ, that is , "the anony
mous Christ." Therefore the commen
tary to the Draft for Section II in 
the Uppsala meeting of the World 
Council of Churches, 1968, could say: 

We have lifted up humanization as the 
goal of mission because we believe that 
more than others it communicated in 
our period of history the. meaning of 
the messianic goal. In another time the 
goal of God's redemptive work might 
best ha e been desc1ibed in terms of 
man's turning towards God . .. it was 
assuming that the purpose of mission 
was Christianization, bringing man to 
God through Christ and his church. 
Today the fundamental question is 
much more that of true man, and the 
dominant concern of the missionary 
congregation must therefore be to point 
to the humanity in Christ as the goal 
of mission. 

This, in a nutshell, is the new the
ology of mission which has increasing
ly become the real basis of our mis
sion policy and planning. It is an 
extremely one-sided concept and has 
redefined the goal of mission in terms 
of humanizing the social structure. 
Social compassion has been blown 
out of such proportions that it has 
swallowed all soteriological compas
sion, humanization has become sep
arated from the evangelization of the 
world, and we have been brought to 
the bankruptcy of an adequate bibli
cal basis for mission in the world. 

Let no one misunderstand the im
port of what is being written here and 
interpret it as another version of the 
ancient feud between the "personal" 
and the "social" Gospel. Today's rev
olutionary world does not leave us 
with any such simplified strategy of 
mission as just "saving souls," while 
we remain neutral toward the social 
and political aspirations of people. 
The oppressed of the world are on 
the move. They will be liberated and 
they will change their structures. We 
of the West must clearly state that 
Jesus Christ is the Great Liberator 
and we are with them in their strug
gle. We must do this even if we have 
to oppose vested interests within our 
Church and our Nation in order to 
take this position. No sensitive, think
ing Christian today can help being 
moved by the many reminders of the 
world's hunger, poverty, injustice, and 
suffering that come from our mission 
publications and Board leaders. We 
do not want to see this pathos dimin
ished in the least. But there must 
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come again a comparable compassion 
and concern for the spiritual hunger 
and the sinful enslavemen t of the un
evangelized millions. As we identify 
with and support the liberating move
ments of the Third World, we must 
prophetically declare that revolution 
can easily become a brutal and 
bloody monster which devours its 
own children and unless individuals 
are radically changed by the redeem
ing grace of Christ, all it does is to 
exchange one tyranny for another. 
Christ sen t his disciples to preach 
Good ews and make disciples. This 
was his first priority and it is time we 
once again make it ours. Christ wept 
over an unrepentant city which had 
rejected him; we must begin to weep 
such tears. Jesus fo rever rebuked any 
naive, horizontal humanism which 
thinks it can bring about a secular 
Kingdom of God by merely changing 
the social and political structures of 
men. H e reminded those who put too 
much emphasis on the external that 
it is "from within, out of the heart of 
man come . . . all these evil things . ... " 
(Mark 7:14-23 ) This is the very ge
nius of the Gospel- it takes such a 
serious view of sin and evil that it 
puts its origin not primarily in ex
ternals but in the will of man. Indeed, 
this is man's real problem, his per
verse ability to take any structure, 
however good or ideal, and turn it 
into an instrument of evil ; he can 
even do it to the grace of God. 

The real tragedy of the new the
ology of mission is its lack of a bibli
cal, realistic and profound view of 
man's central problem, sin, and the 
necessity of the Cross to liberate him 
from it. All it offers is a shallow soci
ology which assumes when social 
problems are solved and liberating 
structures come, all will be well. 
"Revolutionary?" "Radical?" No, that's 
our evangelical quarrel with it. The 
word "radical" comes from the Latin 
radiki, "to go to the root of the prob
lem." It is not sufficiently spiritually 
subversive, not redemptively radical 
enough. "Truly I tell you, unless a 
man be born anew he cannot see . . . 
he cannot enter the Kingdom of God." 
(John 3:3,5) 

There is no natural road which 
leads from the present state of injus
tice through the transformation of 
socio-political structures directly into 
a new and united humanity. The Bi
ble clearly teaches that world history 
will become redeemed only when its 
encounter with the Good News results 

in repentance, fa ith, and obedience 
to Christ. If the world rejects his offer 
of grace and the authority of his lord
ship, it will encounter a process of 
judgment and ultimate destruction. 
Lesslie Newbigin says that mission is 
the cutting edge which God intro
duces into the stream of history, and 
by this edge people are forced to 
make their decision for Christ. In this 
way the saved new humanity and the 
doomed old humanity are separated. 
The biblical mandate of mission is to 
erect the Cross of Christ in every pos
sible sphere of human life, for that 
Cross is the power of salvation for 
those who believe, but "a deadly 
fragrance that makes for death" to 
those who reject it. ( II Cor. 2: 15,16) 

Contrary to the impression being 
given by many today that the advance 
of world mission has been brought 
to a standstill by America's bad 
image, rising nationalism, and renas
cent indigenous religions, the truth 
is that the Church today faces mis
sionary opportunities almost unparal
leled in its history. In Africa alone 
during the years 1950-1970 the num
ber of Christians rose from 20 million 
to 50 million and there are serious, 
reliable predictions that within 25 
years this will rise to over 300 million. 
In Latin America, in spite of rapid 
changes in government and an at
mosphere where revolution is almost 
taken for granted , there are areas 
where Protestant Christianity is grow
ing rapidly. Even in India, where 
evangelization becomes increasingly 
difficult, there are still areas where 
minor mass movements to Christ take 
place. Yet our policies call for cut
backs on recruitment of missionaries 
and plans are shaped around expect
ed decreases in missionary giving. 
Many excuses are given for this. Per
haps we are overlooking the real rea
son : we have gotten the cart before 
th~ horse and in our over-anxiety to 
produce the "fruits" of the Gospel 
have neglected the "roots." We have 
been unfaithful to the stated Aim of 
Missions as found in The United 
Methodist Church Discipline (para
graph 1277) . These Aims are crystal 
clear and keep the proper biblical bal
ance between the necessity for per
sonal redemption through repentance 
and faith , and the necessity of active 
participation in the struggle for eco
nomic and social justice. If we find 
once again this balance and seek first 
things first we shall discover "every
thing else shall be added unto us." • 



"The real tragedy of the new theology 
of mission is its lack of a biblical, real
istic and profound uiew of man's cen
tral problem, sin, and the necessity of 

the Cross to liberate him from it. " 

Children and adults are baptized in a church on the island of Bali. 





DONALD 
BLACK 

We're hearing a lot of talk about mis
sion, both pro and con. What do you 
see as the context of mission today? 

I think this context has two poles. 
One is the world, where the church 
is set. We hold to our basic commit
ment to communicate the Gospel in 
this world. We have deeply commit
ted ourselves to demonstrating the 
truth of the Gospel in a lot of ways, 
and communicating it in many ways 
- so that people may be brought face 
to face with Jesus Christ. 
Can you give examples? 

Sure. For instance, I just noticed an 
item on the work of John and Jean 
Miller in a settlement near Brazil's 
capital, Brasilia. The government is 
moving about 90,000 of the city's 
poorest people there, and providing 
roads, schools, and utilities. The peo
ple build their own shacks. The Mil
lers work among them, spreading the 
news of the Gospel-and they are 
very clear in saying that this includes 
helping people realize their own 
worth as persons. So the Millers visit 
frequently in the homes of these fam
ilies, finding out about the problems 
and needs and helping toward solu
tions. 

Or, we could mention Indonesia, 
where the church is growing so ra
pidly, or Ethiopia, where we are in
volved in pioneer evangelism, or 
many other areas. 
So you're putting solid emphasis on 
evangelism and nurture. 

Yes, though this is only part of the 
story. The Gospel talks about devel
oping a new humanity. We have dis
covered, through a hundred years of 
history, that a new humanity within 

a person- a person made new in 
Jesus Christ-opens another question: 
how this person and others can have 
a social situation in which th,ey can 
express their newness in Christ. This 
involves human dignity and justice, 
and leads us into the self-develop
ment and liberation of people. 
Again- some quick examples'? 

Okay. We are working with squat
ters in Manila to help them obtain 
rights and services, and we lent sup
port to the same sort of work in Nai
robi. Then there is the Agape pro
gram in Guatemala, sparked by one 
of our missionaries, but now under 
Guatemalan leadership . It takes peo
ple from scattered rural congrega
tions, trains them, and helps them 
take advantage of resources from the 
government and other agencies-and 
also helps them see opportunities for 
self-development. 

Or take medical work, for example. 
We increasingly see the need to de
velop community health programs on 
a level that people can afford. One of 
our missionaries, with sponsorship 
from the World Council of Churches, 
is doing this on Kojedo Island in 
Korea-and we've been working at 
the same kind of thing in India, Ethi
opia and elsewhere. 
If we're talking about development 
and justice- then how about at home, 
in our church? 

Yes, in the U.S.A. we have heard 
minorities saying to us, "even within 
the church, we are not permitted to 
be new beings in Jesus Christ. We are 
still treated as second-class minor
ities." So we have been working at 
this in the church and within our own 

agency, trying to reorder our life
trying to express what it means to 
participate in a new humanity. We 
have been saying, here and across the 
world, that all persons are equal in 
Jesus Christ, and we have been try
ing to act accordingly. The new hu
manity in our church can be repre
sented by a genuine equality-a real 
collegiate of faith and decision
making. 

Now, that's the other pole in the 
context for mission-the pole of the 
Church. I'm speaking of the whole 
Church, the Church in its many con
fessiona l and cultural forms . We re
late with churches that compose this 
Church, and we carry mission for
ward in consultation with these 
churches. If we wish to enter into 
mission in a given area, we have an 
obligation to consult with the church
es there. 

The same is true in reverse, be
cause churches here in the U.S.A. can 
use resources and insights from 
churches overseas. There's the strik
ing example of Sadao Ozawa from 
Japan in his work in the Neighbors 
in Need project to feed the hungry 
in Seattle. He aroused enough con
cern in Kobe, in Japan, that the peo
ple there contributed some food . This 
caused the US Department of Agri
culture to reverse a ruling and release 
some supplies of surplus food for use 
in Seattle. 

So we find ourselves beginning to 
be a recipient of missionary work
just as we find overseas that there 
are many situations of need with en
trances from many different points. 
This has brought us criticism-I 
mean, on the question of how we 
choose the situations and points of 
entry for mission. On this we need a 
lot of discussion and open communi
cation. 

It comes down to sensitivity and 
flexibility. We enter into mission in 
many areas, in consultation with 
churches in these areas. We seek si t
uations where our presence will make 
a creative difference-will help to 
open some doors for the advancement 
of the kingdom. So our entry into 
mission in one area may differ from 
that in another. We need to be sensi
tive to these differences, and flexible 
enough to style our responses accord
ingly. 

The Rev. Donald Black is General Sec
retary, Commission on Ecumenical Mission 
and Relations, U.P.C.U.S .A. 
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Dr. Jones, in 1963 you wrote in 
"Our Mission Today" that "one mis
sionary era has ended, but the char
acteristics of the new era are not 
immediately apparent." Are these 
characteristics more apparent now, 
nine years later, and if so what are 
they? 

Yes. First of all we realize now 
more clearly than a decade ago that 
the mission of Jesus Christ belongs to 
the whole church. Laymen and min
isters are aware of the relationship 
between the renewal of their local 
church and its mission concern for 
those outside of the Christian com
munity. 

Second, the global dimension of 
the Church's life has been seen in a 
new light. For twenty years the con
sciousness of a global world has 
grown. But it is only in the last five or 
six years that we have seriously be
gun to speak of the Christian mission 
as a "mission to Six Continents." This 
new view assumes that churches in 
every continent are facing similiar 
mission situations. 

Third, we have come to realize that 
the renewal in missionary concern has 
come from the emergence of the 
American Black, Hispanic, Indian, 
Asian, and youth within the decision 
making process of mission. This has 
given new impetus and comprehen
sion as to what Christ expects of us 
today. 

Fourth, we have learned to be more 
humble in the way we present the 
gospel. In the Letter to Peter is the 
admonition "to be prepared to make 

Rev . Tracey K. Jones is General Secre
tary of the Board of Missions, United Meth
odist Church. 
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a defense of our hope to all men but 
to do it with gentleness and rever
ence." The emphasis on gentleness 
and reverence when talking to men 
and women of other faiths is essential 
today if we are to be heard. 

Fifth, within the last two or three 
years we have come again to the 
realization that the growth and nur
ture of the Christian community in 
every nation, is in itself a legitimate 
aim of mission. The Church remains 
the instrument by which the whole 
missionary movement is carried for
ward. The Church does not exist as 
an end in itself, but unless it grows 
both in depth and numbers we have 
to ask some hard questions about our 
understanding of the Christian mis
sion. This has brought us back to the 
importance of conversion, nurture, the 
sacraments, and the concentration of 
energy and resources world wide to 
help churches grow. 

You spoke in 1963 of Christians per
forming two roles, "that of conscience, 
protecting man from any power that 
claims final authority over him and 
that of a servant, setting an example 
of life that is one of honest, diligent, 
painstaking service toward the com
munity in which we live." Do you see 
this happening in mission in ways you 
perhaps didn't see in 1963? 

Certainly the conscience role has 
been recognized in new forms. Earlier 
we thought primarily in terms of the 
individual conscience. This still is im
portant. But we realize now that there 
is a Christian conscience that goes 
beyond that. We realize today that if 
Christians are to serve our nation and 
the nations of the world, we must have 
the moral energy, wisdom and cour-

age to make hard decisions as to 
where we stand on the critical issues 
of our time. In order to do this and 
be fair to the membership of the 
Church, we are having to find new 
ways in decision making that is more 
representative of the membership. 

You also said in your book that 
"the critical missionary issue facing 
the Church is to discover anew why 
it exists," and you went on to suggest 
that the Church exists to be an in
clusive community with a distinctive 
lifestyle and summoning people to 
faith . Are we any nearer than u;e 
were in 1963 to discovering these 
reasons? 

There are in my judgment signs of 
hope. On a global scale the churches 
are coming together. The ecumenical 
spirit is gaining momentum, and I 
believe this is encouraging. The new 
relationships world wide between 
Protestants, Roman Catholics and 
Orthodox Christians is a dramatic il
lustration of the change. It is also en
couraging to see on a global scale 
that within another thirty or forty 
years more than half of all Christians 
will be in Africa and Latin America. 
This will eventually make for a more 
inclusive world wide image of the 
Christian Church. On the national 
scene I believe there are also signs of 
hope. The United Methodist Church 
has a unique opportunity. Its past 
mission concern for minority groups 
has today put it in a position where 
there are within its membership many 
ethnic groups. In recent years we have 
as a denomination tried to be more 
inclusive. We should thank God both 
for a missionary history that has 
forced us to face these issues, and 
we should be grateful that although 
we have a long way to go, we have 
come a long way in becoming a more 
inclusive church. 

Dr. Jones, you ended your book in 
1963 with the words, "In an emerging 
worl.d civilization we must point by 
our words and our lives to Jesus 
Christ, whom God has lifted up and 
made the cornerstone of the age to 
come." Would you end a book in 1972 
with the same words? 

I certainly would! It is only as we 
look backwards to the Christ of his
tory and forward to the Christ who is 
ahead of us that we can explain why 
we are changing and can explain to 
ourselves and others why the Chris
tian mission remains at the center of 
the Church's life. 



How would you define the m1ss1on 
of the church at this moment in his
tory? 

It is urgently necessary to reconcile 
two tendencies in theology which, al
though they are complementary, are 
constantly separated in the Church, 
thus doing enormous harm to the 
Christian witness. 

In the first place there is the ten
dency which stresses the God-dimen
sion of the Christian faith and mes
sage. It thinks about personal faith, 
is other-worldly-minded, living in the 
expectation of eternity. 

In the second place there is the 
tendency which stresses the man
dimension of the Christian faith and 
message. It thinks about social com
munity, is this-worldly-minded, living 
horizontally in the hic-et-nunc of 
daily life on this earth. 

The Gospel contains these two di
mensions and maintains them in har
mony because reality is a diversified 
but indivisible unity. It is we, with 
our obsession for analysis, who have 
taken apart and thus separated , total 
reality. 

The result is tragic and creates an
tagonism where there should be har
mony in the Church. Today there is 
the large section of the Christian 
Church which wants to hear only of 
the so-called spiritual dimension and 
strongly resists the social implications 
as stressed by the other group. 

This second group stresses the so
cial message of the Gospel to the 
point of losing the God-dimension. 

Rev. Andre Pieters is President of the 
Protestan t Church of Belgium. 

ANDRE 
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The first group senses that much so
cial action advocated by the second 
group arises not from faith in God 
but out of a total loss of fellowship 
with God. The second group objects 
against the religious language of the 
first group because they discern the 
lack of concern for the social in
justices among men. 

The reconciliation I have in mind 
consists in a true return to the God
dimension by the members of the 
second tendency as well as a growing 
concern for human justice by the ad
herents of the first tendency. 

The witness which the Church has 
to bring to the world today requires 
the harmonious unity of these ten
dencies because of the growing ur
gency of proclaiming the Gospel to 
an ever-increasing number of people 
who have never heard-and will 
never hear-the Gospel. If the 
Church does not C9nsiderably in
crease its task of evangelism and mis
sion, Christianity will have become a 
fringe manifestation in the world be
fore the end of this century. 

Do you see any significant shift in 
emphasis in your answer to the pre
vious question from, say, ten or 
twenty years ago? 

Yes, there is a considerable shift. 
Though the two tendencies which I 
have tried to describe existed ten or 
twenty years ago, the impact of their 
divorce was not as strongly felt then 
as it is now. Modem developments in 
theology have shown that the call to 
social action within the traditional 
churches has resulted in loss of mem
bership and support. On the other 

hand, the bankruptcy of the purely 
"spiritual" in dealing wi th social and 
political problems is manifest. In 
many instances, this spiri toal ten
dency has adopted a thoroughgoing 
reactionary atti tude in social prob
lems. 
Do you consider the mission in 
Europe as different from that in other 
parts of the world? 

Basically the mission in Europe is 
identical with the mission in other 
parts of the world, but the particular 
aspects of it are different. 

Economically Europe belongs to 
the rich part of the world. It will 
therefore have to learn how to help 
better and faster the other nations 
than it has been doing unti l now. 
Europe has a share in the guilt of the 
West concerning the continual deg
radation of conditions in other parts 
of the world . Christians in Europe 
should understand that they carry a 
great responsibility in this area. 

Furthermore, the Churches in 
Europe are confronted with the prob
lem of rapidly growing indifference 
to the Gospel, and this is true in all 
branches of the Christian Church. 
This phenomenon calls for a double 
action. First, the Churches must make 
an effort in order to discover the 
reason for this growing ind ifference. 
Secondly, Churches in Europe must 
henceforth accept that mission is now 
a task within their own boundaries. 
The Protestant Church in Belgium is 
a united Church since 1969. What 
relation do you see between church 
union and mission at this time? Is 
church union an internal matter or a 
prerequisite for mission? 

I can only answer this question 
from within my own situation. Prot
estantism is a minority representing 
less than one percent of the popula
tion. In our situation, church unity is 
an absolute necessity, but I would not 
dare say that this applies necessarily 
to all situations around the world. In 
any case, unity should never mean 
uni formity; nor should we work to
wards unity with no other intention 
than simply bringing numbers togeth
er. Union must bring a better vision 
of the mission of the Church and a 
greater sense of Christian commun
ion, a better equipment for the task 
of mission. 

In the case of the Protestant 
Church of Belgium, there can be no 
doubt : the results of the union are 
positively good. The Protestant 
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Church of Belgium is now assuming 
its responsibility in a new way. 

I also believe in a new type of 
relationship between Protestants and 
Catholics. The situation in this area 
has completely changed over the last 
ten years. The ecumenical movement 
has changed the relationships be
tween these two confessions and I 
would say to the benefit of both. 
Where these new relationships will 
lead us, I don't know. But I have 
great hope that a closer association 
of Protestants and Catholics will help 
both to better fulfill their mission in 
the world of today. 

VICTOR 
VOCKERODT 

What do you see as the task of 
mission? 
The No. 1 missionary act would be 
witnessing to injustice. The Christian 
concept of charity has to be con
nected with the concept of justice. 
Proclamation is still essential, but it 
should be more in the form of a wit
ness, rather than preaching and con
version. Christianity is primarily a 
way of life, not a dogma. Teaching 
goes with living. 
Why shouldn't Christians still be con
cerned with preaching and conver
sion? 

It's a historical question. The 
church is caught in its past history. 
In the African continent, the church 
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"There should be less 
investment in church 
structures and more in 
terms of church people 
living their way of life." 

- Victor v ockerodt 

has been seen as coming with the Bi
ble and taking away the land. By 
sending people today in that same 
type of spirit or with the same type 
of work to do you will just reinforce 
this conception of the people. 
What do you see as your own role as 
a missionary to the U.S.? 

Speaking generally from the point 
of view of the underdeveloped coun
tries and communities, the witness 
here will probably be more on a hu
man level. The fundamental richness 
underdeveloped communities have is 
only in the people. My work is what 

Victor Vockerodt is a South African Fron
tier Intern working with The Bridge in 
Washington, D.C. 

An excerpt from the Statement of the 
Special Committee on Involvement of 
Young People, Board of Missions, 
United Methodist Church. 

During the past decade of extra
ordinary social crises, certain theo
logical, political, economic, racial, and 
structural contradictions have become 
manifest within the institutional life 
of the church. 

1. In the theological arena, we find 
a dominant understanding of mission 
based· on personal conversion and sal
vation in Jesus Christ coupled with a 
hope for personal and social justice, 
love and mercy. The mandate of mis
sion has been (a) to witness to God's 
reconciling love, ( b ) to evoke a per
sonal response of repentance and 
faith in order that men and women 
may be free to discover a new iden
tity in justice and loving relationships, 
( c ) to reveal God's love for the one 
who suffers, and ( d ) to move persons 
to live in the life-giving power of God. 
Movements of racial liberation in 
America and overseas struggles for 
political and economic llberation from 
Western colonialism, the emergence of 
a dominating and oppressive militar
istic society in America, a new per
spective on American military pres
ence and activity in nations of Africa, 
Latin America and Southeast Asia 
have repeatedly confronted this the
ology based on personal salvation. 
These collisions have cracked the 
structures of this dated theology, al
lowing a new theology to emerge: the 
theology of liberation. Taking the par
ticular social context very seriously, 
the theology of liberation views Jesus 
essentially as one who lived free from 



captivity. It is a theology based on 
Christ's incarnation in the fabric of 
history and His involvement in those 
activities and historical moments 
where the burden of oppression and 
slavery can be lifted from the backs 
of the captive. "He has sent me to 
proclaim release to the captives, and 
recovering of sight to the blind, to 
set at liberty those who are oppressed, 
to proclaim the acceptable year of the 
Lord." (Luke 4:18-19 RSV). The 
spirit of Christ is present with that 
person who has the courage and 
vision to place himself at the center 
of human affairs, who suffers with the 
oppressed, and who proclaims the 
freedom of mankind to rebel against 
those warped powers which make us 
less than human. Therefore, in order 
to be the body of Christ, this Board 
of Missions must stand with the same 
courage and vision, striving to iden
tify God's liberating activity and to 
align its power with those movements 
or groups which free people from the 
bondage of unjust systems of social 
control. 

As we come to understand the de
monic powers of today's times, we 
recognize that we, the institutional 
church, are not combating forces of 
evil by putting on the armor of God 
or the spirit of freedom. Rather we 
uncritically participate with and are 
enslaved by the powers of fear. In 
other words, even while we are striv
ing to enable people to liberate them
selves from systems which destroy 
hope and integrity, we often act in 
ways which cripple and enslave by 
trying to replace their will with our 
own.• 

you would call low-key: attending 
workshops, conferences and small 
group meetings; my own style of life 
with people, listening and then talk
ing. But I believe this work is more 
valuable than the big projects. Of 
course there are no visible results, 
which is what's usually expected of 
a church bureaucracy. 
Is this the kind of work American 
missionaries should be doing in other 
countries? 

That's difficult to answer. The ques
tion is whether they should be there. 
It's a difficult question to confront be
cause there is a dichotomy between 
the developed and underdeveloped 
worlds and the possibility of not 
knowing what is and should be done 
in third world countries. I think there 
should be less investment in church 
structures and more should be done 
in terms of church people living their 
way of life. 

PEGGY 
WAY 

What does mission mean to you? 
Mission is basically getting people 

involved in making their own deci
sions about what they want the world 
to be like and about what kind of 
people they want to be. Part of mis
sion is helping people become more 
self-conscious about the kind of world 
they live in, making a whole culture 
conscious about what is values are and 
ought to be. It has to do with chang
ing institutions to free up people. 

The church in general still thinks 
of mission as a specialized category 
- a "missions committee" which re
lates to the poor and certain programs 
and issues. I don't think that's the 
right way to look at it. It perpetuates 
too much of the "I've got something 
I'm going to tell you" or "I've got 
something I'm going to give you" 
mentality. 

I think there's starting to be some 

Peggy Way, a form er Chicago Divinity 
School professor, is now a personal counse
lor. 

"I think there's starting 

to be some talk about 

the wholeness of the 

church again . . . " 
- Peggy Way 

talk about the wholeness of the 
church again so we don't have to 
have the social action people hating 
the pastoral counseling people and 
hating the preacher, but some sense 
of how all these people have different 
roles in accomplishing similar goals. 

I'd be very happy if we could have 
a combination of personal growth and 
social change at the same time in the 
same model. What we usually wind 
up with is that one group of people 
do social change and don't like per
sonal stuff and a group of people who 
are really into personal stuff never 
talk about social change. Mission 
should be at the intersections of per
son, institution and culture. 

How do you relate this concept to 
the idea of proclamation as the mis
sion of the church? 

When I talk about helping a cul
ture define its values, I think there's 
a strongly proclamatory thrust to 
that. 

There are some things that the 
Christian faith is not. The history of 
Christian thought is so complex and 
you can trace different lines of 
thought, but there are certain basic 
themes that are stood by, lived by 
without apology: Human life is a mix
ture of crucifixion and resurrection, 
pain and joy; there aren't ever any 
guarantees, any one program which 
creates what it says it will; human 
life is ambiguous, but there's a sense 
of hopefulness about it. People have 
to keep struggling to be the people 
of God. 

Our culture is in great need of a 
sense of possibility. The church could 
participate by interjecting a sense of 
possibility back into culture by again 
celebrating particularity. • 
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(from ] apan Christian Activity News) 
"Let's discuss visitation evangelism," 

proposed a layman, as his discussion 
group met for the first time at the 
Conference on Salvation Today, at 
Amagi-Sanso. But the discussion took 
another tum and never returned to 
visi tation evangelism. 

At the end of four days of lectures 
on Japanese culture, long hours in 
small groups and Bible study on texts 
chosen by Yoshinobu Kumazawa, 
Tokyo Union Theological Seminary 
professor and chairman of the NCC 
Faith and Order Committee, the Con
ference produced an 18-item State
ment on Salva tion Today. The State
ment was felt , however, to be a pale 
reflection of the frequently lively 
dialogue that occurred at the meeting. 

Up to now, what has "Salvation" 
meant? the 90 participants were asked 
first. In general, the pastors and lay
men and women who came from the 
NCC's ten member churches and eight 
participating organizations agreed that 
salvation of the individual soul has 
been the primary concern. 

What is the situation today? 

The description of the "today" that 
constitutes the contemporary setting 
for salvation was drawn largely by 
solidly built, executive-sized Minoru 
Ishimaru, a minister, the director of 
the Keiyo Culture and Education Cen
ter. The vast scale of the 10-year old 
Keiyo industrial complex, the de
humanizing effects on its population, 
and the impermanency of even such 
highly developed structures is the fu
ture of all Japan, said Ishimaru. 

Reflecting the isolation and aban
donment felt today by the Sanya day 
laborers who meet in his small 6'x9' 
room was tanned, brown-suited Na
kamori, at 66 a veteran in comparison 
with the men and women in their 30s 
and 40s who predominated. The break 
in communication that Nakamori sees 
between social classes was reported 
from a world perspective by Hajime 
Fujimori , 46, Asia YMCA secretary. 

The Conference Statement de
scribes today's society as having made 
an absolute out of scientific rationality. 
Communication at all levels has 
broken down. There is no longer any 
consistent sense of values. A false 
estimation of the importance of the 
GNP involves man in destructive acts 
toward the environment that run at 
cross purposes to God's purpose in 
creation. 
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What then is the nature of 
Salvation Today? 

Eikoku Den, a bow-tied 60ish pastor 
who after many years as a pastor in 
Korea now ministers to a Korean con
gregation in Kyoto, declared that the 
church's emphasis on the spiritual side 
of man's life to the neglect of his total 
existence, has been a mistake. The re
lationship between the totality of 

man's existence and history was de
veloped by Kazuyo Kishimoto, secre
tary of the Kyodan Commission on 
Mission, who combines a well-in
formed deep understanding of mis
sion with the height necessary for 
hanging the handwritten sheets that 
roll out of discussion sessions. 

The Statement says, "Salvation is a 
process toward a total realization of 
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the pot1mtiality given by God to the 
whole creation. Within this process, 
the Statement says, "Salvation means 
liberation from the material, psycho
logical, political, economic, religious, 
ideologica~, and social chains that en
slave men. 

But even as this description that 
envisions the transformation of spe
cific situations was being formulated, 

Seiko Takahashi, an earnest woman 
evangelist in her 30s who is doing in
dependent pioneer work, insisted that 
the Sta tement must also recogruze the 
possibility of Salvation that involves a 
change in the person's perspective, 
within the life he is forced to lead. 

A Korean lay woman, Yon Su Lee 
from Osaka, rose to question the stress 
on change within the person in con
trast to the situation. Her manner was 
poised, her face calm, her hands folded 
circumspectly as she spoke, but her 
words went right to the point: "That 
sta tement provides for passivity." An
other Korean, In Ha Lee, agreed and 
sharpened the q uestion by saying, 
"This is not the kind of statement that 
should be made by the people belong
ing to the majori ty group." 

Al ternatives offered tended to re
flect the radical position of fighting fo r 
structural change from within the si t
ua tion rather than Takahashi's de
sired emphasis on the conversion of 
the perspectives of the person. A com
promise was accepted that satisfied 
no one by its low key but reflected the 
fact that sharp differences of opiruon 
kept a strong statement from emerg
ing. 

When the final session progressed 
slowly through theological debates, 
Mrs. Yoshiko Isshiki, one of several 
alert young lay women present, and 
the mother of four young sons, urged 
that they get on to the concrete sug
gestions before time ran out. Her 
point was well taken. 

What of the church? 

Discussions and criticism of the 
church arose spontaneously in every 
group. The list of refo rms called for 
touched on worship, the problem of 
Christianity and Japanese culture 
(growing out of the lectures given by 
Dr. Kiyoko Takeda Cho and Dr. 
Ichiro Hori at the opening session ); 
theological education; Bible study and 
other lay education and training; the 
status of the pastor relative to the lay
man; specialized miillstries. 

The shot of criticism fired a t pastors 
hit its mark. "When I read the para
graph referring to professional clergy
men, I got hopping mad," said Stanley 
Manierre, CC director of urban-in
dustrial mission. "It was supposed to 
make you mad," retorted John Naka
jima, NCC general secretary, with the 
dryness that accompanies his semi
crew cut. In the final Statement, a soft
ened version of the criticism appears. 

Another b lunt criticism referred to [ 
theological educa tion. The greyed and 
gr y-suited Masa toshi Doi, 64, of the 

CC Center for the Study of Religions, 
one of the few elder sta tesmen a t the 
Confe rence, suggested a tactful intro
duction, "Recogruzing the great effort 
being made by those entrusted with 
the task of theological education, we 
seek to cooperate with them . . . " but 
his wording was so obviously concilia
tory that it drew only good natured 
laughter. "After all, if those sharp 
words of criticism are what this Con
ference wants to say, then let it say it," 
said Dr. Akihiko Shinkai, one of four 
Japan Christian Medical Association 
participants, all of whom made signifi
cant contributions and observations 
through the Conference. 

One of the most direct changes 
erupted as the plenary reviewed sug
gestions for concrete joint action. A 
recommendation, related to a request 
from the East Asia Chris tian Confer
ence, ca lled for the CC to send pas
tors to serve overseas Japanese groups 
such as the Hong Kong Japanese 
Christian Fellowship . 

The q uiet Miss Lee rose again. 
There was little motion in her voice, 
but there was no mistaking the feel
ing and meaning behind her words: 
"When I read that sentence, I felt 
deep pain. It carries overtones of im
perialism on the part of the church." 
She offered a subs titute that spoke of 
the need to evaluate the past Japanese 
church's rela tionship with other Asian 
countries, omitting the commitment to 
sending pastors to serve Japanese con
gregations in Asia. 

Dr. In Ha Lee, also of the Korean 
Christian Church in Japan, was pre
siding. "I understand your feeling," 
he said; "the real problem is that, from 
fea r of overacting, the Japanese 
church does nothing." A revision that 
attempted to make the sending of 
pastors serve the purpose of her state
ment was approved but, again, on a 
compromisory level that lacked the 
dynamic of either conviction or ten
sion. 

Perhaps the most significant rec
ommendation, and one that appears 
also in the introduction to the State
ments, is for similar meetings, involv
ing persons from a wide spectrum of 
experience, theology, church affi liation 
and lay and ministerial status, to be 
held on a regional basis throughout 
Japan. • 

(continued on the next page ) 



from the Summary Qf The Japan Consultation on Mission 

I. Salvation "Today" 

We, as members in Chri st, believe 
that God created all t~ings, and is 
continual ly at work for the reali za
tion of the original potentiality of all 
that he created . On the other hand, 
when we look at the present social 
situation, we see that our participa
tion in God's work towards the reali
zation of this potentiality is greatly 
hindered by the one-sided absoluti
zation of scientific rationality which 
especially characterized our present
day society. 

In addition , there are the oppres
sors and the oppressed, the break
down of communication in all areas, 
the monopoly of information, and 
the distortion and confusion in the 
sense of values. The idolization of 
GNP (Gross National Product) and 
the false expectations in progress are 
resu lting in the destruction of the en
vironment along with a host of other 
man-made problems. 

These self-destructive phenomena 
of contemporary civilization and the 
accompanying chaos within the 
church are caused by over-confi
dence in man's abilities and the spirit 
of modern rationa lism which take~ 
lightly the gospel faith founded on 
reve lation. 

Is the church, as the gathering of 
believers, actually proclaiming to all 
men the love of God as shown in 
Jesus Christ and embodying this 
same love within society? Can it not 
be said that here is an amazing lack 
of concern and an inability to feel 
the sufferings of the world and our 
fellowmen as our own suffering? 

In light of the significance given to 
history from an esdiatological view, 
coupled with an analytic grasp of his
tory based on scientific knowledge, 
we must participate in the work of 
the total salvation of all that has been 
created, including nature within the 
context of the suffering of our times. 
In particu lar, we must have a human 
concern based on the love for our 
fellowmen as demanded by the acts 
of Christ, and wrestle head-on with 
the main causes which hinder our 
partici pation in this work, seeking to 
overcome them. If we fail to do this 
~ot only will we not be participating 
in the wo rk of the Lord who is at 
work in history, but we must under
stand that we will actually be com
mitting the sin of partici.pating in the 
furtherance of dehumanization. 
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II. "Salvation" Today 

W e understand that " salvation" to
day means the process by which 
Christ leads hi story toward its ulti
mate consummation, in which the 
God-given potentiality of the whole 
of creation- now hidden-is totally 
realized . 

This salvation means the liberation 
of man and nature in all dimensions, 
and therefore it is the liberation from 
the material, psychological , political , 
economic, religious, ideological and 
social chains which, hindering this 
process, enslave men (and prevent 
the total realization of the God-given 
potentiality of all creation) . 

Salvation according to the Gospel 
means liberation from sin and the 
entering into new life as servants of 
Christ. Participating in this salvation 
we possess freedom which relativizes 
all personal and social situations. 
That is why, even in the midst of 
the most difficu It situations, we 
stand fast even if it means the bear
ing of suffering and pain. This is not 
to limit salvation simply to an inner 
experience. It is also necessary for us 
to understand salvation to mean the 
liberation of the total human exis
tence. Accordingly, we must not be 
taken in by but must transcend , 
criticize and make every effort in re
sponsible participation to change 
the social evils, inhuman systems and 
all other conditions which threaten 
our very humanity. 

Freedom in Christ is that which 
stimulates us to join in unity with 
those holding different positions 
than our own for the purpose of pur
suing the building of a new commu
nity from within the ruins of old 
structures. 

Ill. The Church 

Although the rule of God as re
vealed in the Law and the Gospels is 
in a hidden form in this world, we 
believe that it is being realized with
in history. For this purpose, the 
church is called out as the people of 
God to participate in His work in a 
variety of ministries. But the church, 
in its course up to the present, has 
failed to concern itself with the suf
ferings of this world; with its eyes 
turned in only upon itself, and with
out realizing it, it has made the work 
of salvation into a selfish purpose 
and failed to adequately respond to 
God's call. 

In the spirit of repentance before 
God and aiming towards the renewal 
of the church, we wrestle with the 
following issues: 
a) doing away with (reform of) the 

church's posture of self-preserva
tion ; 

b) the pursuit of the renewal of wor
ship as a means of participation in 
God's work in history ; 

c) the establishment of an under
standing of the Gospel which 
comes to grips with the many 
fundamental questions presented 
by the development of contem
porary biblical studies vis-a-vis 
the traditional understanding of 
the Gospel which has brought 
confu sion in the posture of the 
mission of the church . 

d) to deal with the religious char
acteristics of the Japanese not only 
in terms of the past but as a con
temporary topic, as well as to 
pursue in a practical manner the 
logic of the conflict between faith 
and culture. 

e) to affirm that the characteristic 
duties of the pastor as a specialist 
are to have a deep understanding 
of God's Good News and the 
problems of man in contemporary 
society, and to prepare laymen for 
the work of witness so that the 
church might perform a ministry 
befitting the call of God. There 
was also the opinion that it is 
necessary to fundamentally re
think a theology of the clergy. 

f) the training of the laity to under
stand the ecclesiological meaning 
of witness as being branches of 
the church in the particular places 
of work into which they are sent, 
and to be able to deal effectively 
in the formation of the culture 
and the practice of the love of 
neighbor in their places of work. 

g) to work together towards a funda
mental reconsideration of what 
theological education should be, 
in the light of the above points. 

h) to have the church positively 
evaluate the functional groups of 
laymen which serve as links with 
their respective industry or pro
fession , and to assign them their 
rightful position within the work 
of God. 

i) the active promotion of experi
mental attempts to provide places 
for the confrontation between 
church and society. 
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T
HE DESTINY of the 
minister in the seven
ties is bound up with 
that of the church he 
se rves. The American 

church has shared with the genera l 
culture a criti ca l transition in se lf
understanding during the sixties. In 
its own eyes and in that of the cul
ture it has lost its self-evidence. 

Viewed at the leve l of intell ectual 
hi story one might say that this loss 
occurred long ago. For two centuries 
there have been thoughtful people 
in the West who have viewed the 
continued existence of the church as 
an anoma ly. In some countries in 
both Western and Eas tern Eu rope 
many of the churches have long 
si nce been transformed into muse
ums. But in the United States, de
spite shi ft ing tides, the church has 
grown during those two centuries 
and estab lished itself as an institu
tion in society whose existence and 
specia l role has been large ly taken 
for granted. 

During the sixt ies that situation 
changed. People in and out of the 
church began to wo nder w hether 
there wo uld be churches around in 
the future. 

The question as to w hat the 
church was all about was asked as 
serious ly in the fifties as in the six
ties. But in the fifties it was asked in 
a context of institutiona l prosperity. 
The question was w hether w hat the 

John 8. Cobb, Jr., is professor of 
systematic th eology at Claremont 
School of Theology. 
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church was doing in its time of 
growth was really in acco rd wi th its 
fundamental rea lity and purpose. 
Had the church so ld o ut to institu
tionalism ? Was it simply ce lebrating 
the va lues of suburbia? How could 
it become authenti ca ll y Christian? 

In the sixt ies these questions gave 
way to others. If maintaining the in
stitution and its programs becomes 
increasi ngly difficult, is there any 
rea l reason for keeping them goi ng? 
What does it achieve that co uld no t 
be taken ove r by other instituti ons 
-schools, soc ial clubs, government, 
T-groups, counseli ng clinics, and so 
forth ? 

This is in no sense a jocular or 
rheto ri cal question, and it has no t 
ye t been effectively answered. There 
is, I am glad to say, a deep-sea ted 
sense that something does happen 
in the church that di sti ngui shes it 
from other agencies, and in general 
w here thi s is recognized, this " some
thing" is appreciated and prized . But 
it remains largely inarticulate. We 
are not sure w hether our lingering 
attachment to the church is senti
ment and nostalgia. We do no t 
know how to answer the criti cs of 
the church. We ourselves grow dis
gusted w ith much of what takes 
place w ithin the institution. There is 
less and less confidence that this 
vague " something" deserves our 
w ho lehearted and sacrificial com
mitment. We recognize much of 
that commitment as authoritarian 
and legalistic, and we respond by 
li ghtening our claims and expecta-

tions. We want people, including 
ourselves, to participate in the 
church because they wa nt to do so, 
beca use they see the importance to 
themselves and o thers of thei r doing 
so . But we have great di fficulty in 
say ing w hat thi s importance is. 

While we have responded to our 
inner uncerta inties by maki ng less 
and less demand fo r di sci plined 
cqmmitment, especia lly upon our 
yo uth, other groups, less sq ueamish 
about totali stic claims, are moving 
vigo rously into the vacuum we have 
left. Of the new relig ions that have 
grown up during the sixties, Scien
tology is the largest and Sokagakkai 
is second . In the las t few yea rs a 
vigo rous reviva l of co nservati ve 
evangeli calism among the youth 
shows signs of becoming a far more 
impo rtant force than either of these. 
Groups l ike these provide clear se lf
definition , a channel fo r commit
ment, and a basis fo r the o rganizat ion 
of li fe. These prove fa r more attrac
tive to youth than the open-en ded 
questioning we have been offering 
in our best libera l churches. 

It seems likely that in the seven
ties th e mai n line denomi nations 
will lose out on the right to the 
newly vigorou s conservative evan
geli ca ls and on the left to the secu
lari sts w ho will be increas ingly hos
t ile to Christianity in its new sectar
ian garb. American fondness fo r the 
middle may help us some, but unless 
we can achieve a clearer self-defini
tion wh ich inspi res in ourselves 
more commitment and zea l, the 
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"The central agency of the Church 
in her transformation of human existence 

has been worship. Participation in worship affects people 
more deeply than we--or they--realize." 
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nominal loyalty of millions will be 
hard to translate into effective ac
tion . 

There are many problems in the 
church, and these include our poor 
communicatio n, ignorance of the 
best methods of counse ling, and 
bungling ad mini stration . But these 
are all secondary to the main prob
lem that we are co nfused as to our 
mission. 

There is nothing at all original 
about focus ing attention on mi ssion. 
For at least twenty years it has been 
a commonp lace of talk about the 
church. And it is not clear that all 
this talk of mission has helped very 
much. Sti ll I want to try again. 

Mission "Sloganeering" 

One of the failures of much talk 
of mission has been its sloganeering. 
If only we can find the right image 
of the church, it is thought, new life 
will follow. So the church is pictured 
as the body of Christ, o r mission to 
the world, or redemptive commu
nity, or suffering servant, o r koi
nonia, or people of God. But even 
when one or another image catches 
on, not very much happens except 
rhetorically. 

Others who have talked of mis
sion have been much more specific 
as to what the mission of the church 
is. They have described in detai l the 
injustice, violence, and corruption in 
our society and have called the 
church to give itself unstintingly that 
a new and better society may ri se in 
its place. When critical problems are 
vividly portrayed, churchmen rightly 
yea rn to wdrk for their solution. 

But this talk of mission produces 
more frustration than sa ti sfaction . 
For it ca lls the church to tasks it is 
poorly equipped to accomplish . The 
socia l problems to w hose so lution 
the church is called could be solved, 
if at all, only through basic changes 
in the economic and socio-political 
structures of the nation . And the 
churches, in this country at least, 
simply do not have the base or le-

verage with which to make changes 
at that leve l. 

In saying this I have no des ire to 
throw co ld wa ter on any of the ex
periments and heroic efforts that are 
undertaken from time to t ime to 
make particular co ngrega tions more 
relevant to publi c issues. We need 
more rather than fewer such efforts. 
I am now deeply concerned that the 
chu rch act responsibly in rel at ion to 
the prob lems of population and en
vironment. But if we see the basic 
mission of the church in these terms, 
we can on ly view the church as a 
monumental and hopeless failure . 

Many pastors decide that the mis
sion of the church should be con
ceived in more rea li stic terms . Thi s 
is a sound decision, but here we 
come to the other horn of the di
lemma. When we cease to describe 
the mission of the ch urch in a gran
diose way and speak instead of the 
kinds of things that we do in fact 
accomplish-o r ca n, with a little ef
fort-the mission ceases to be ex
citi ng and begins to sound rather 
trivial. We ca n help some parents in 
the moral and religious education of 
their children. We ca n help some 
couples with their marital problems. 
We ca n provide oppo rtunities for 
some lonely people to find friends 
and fe ll owship. We can cha nnel 
some funds and even some labor to 
the relief of sufferi ng. We can help 
support worthy educational institu
ti ons. And we can have some in
fluence for personal and socia l mo
rality in the community. 

These are all good and important 
activities, but they do not inspire 
wholehearted dedi ca tion . Most of 
them, separately, ca n be carried on 
at leas t as well by other comm unity 
agencies. The enormous cost and ef
fort of maintaining a loca l congrega
tion often seems excessive in rela
tion to these accomplishments. 

Central Activity Is Worship 

The central activity of the loca l 
church was omitted from the above 

li st. That is worship . Can it be that 
the mission of the local church is to 
worship? Surely that is right, yet it 
is hardly a satisfacto ry so lution to our 
quandary. It is very hard to say what 
is accomp li shed by worship. As we 
outgrow the sense of moral obliga
tion that in our country has been so 
long attached to regular wo rship
ping, we di scover how few fi nd wor
shipping an intrinsically important 
activity. But if worship is for the sake 
of something else- for what? To 
make people feel better or act bet
ter? It seems rather ineffectual in 
these terms. To please God? But per
haps God is better pleased when we 
serve our neighbors. 

In our ta lk of mission, therefore, 
we seem to be caught in a dilemma. 
To describe the mission as some
thing of great importance and ur
gency is to present it as a task we 
are quite incapable of handling. To 
describe it in terms of the accomp
lishments that are reali stica lly pos
sible for us is to trivialize it. 

In my judgment the most helpful 
response to this dilemma in the past 
twenty years has been to view the 
mission of the ch urch in existentia l 
terms. 

Existentialism insists on viewing 
man from the inside out rather than , 
like the sciences, from the outside 
in. Th is reversal leads to a strong 
emphasi s on freedom and responsi
bility. At the same time, the existen
tialist philosophers realize that man 
is tempted to ab rogate this freedom 
and responsib ility. He prefers to find 
security in taking his cue from 
others, in thi nking as they think and 
acting as they act. By doing w hat is 
expected of him he escapes notice 
and persuades himself that he is no 
worse than others. 

Such a l ife, the other-directed life, 
existentialists ca ll inauthentic. Living 
thus, man is not truly human. He 
free ly surrenders his individuality 
and personal existence for the sake 
of security. But at every moment an
other possibi lity presents itself to 
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him, the possibility of living as a free 
and responsible man, the possibility 
of being genuine ly human. 

Rudolf Bultmann has shown that 
much of what existentia li st philoso
phers have described as authentic 
existence is just what the New Testa
ment means by the life of faith . To 
enter into the life of Christian faith 
is to become tru ly human, to ac
knowledge and experience freedom 
and responsibility, to live out of a 
power that lies within rather than in 
conformity to the world about. The 
difference is that whereas the philos
opher seems to imply that man can 
make the choice simply on his own, 
the Christian knows that he can 
make it only as God gives him the 
freedom to choose. The Christian 
also knows that there is a quality of 
love and joyous obedience to God 
found in the life of faith of which 
the philosopher seems ignorant. 

To whatever extent what the phi
losopher has clarified as authentic 
existence is the life of faith, it is 
evident that existentialism has as
sisted the church in defining its mis
sion. The case for this identity made 
by existentialist theologians of the 
past generation is a strong one. 

A Christian is a man who accepts 
responsibility for himself, who 
knows himself as free and constantly 
required to assert his freedom . In
sofar as we are bound by our here
dity and our environment, however 
much they may have helped us, we 
are not Chri stian individuals. One 
essential task of the minister is to 
help peop le come to the point of 
responsible decision in area after 
area of their lives despite the added 
burden of anxiety and suffering that 
may be entailed . The life of faith 
must be the life of responsible free
dom, and to the expansion of that 
life we are surely call€d . We must 
even help people to be free to 
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choose whether they will support 
the church and assume tasks within 
it rather than be manipulated by 
their guilt. 

Importance of Beliefs 

Christian existentialism places re
sponsibility within a wide context. 
But it has tended to weaken that 
context in so far as the context en
tailed specific beliefs about the na
ture of things. The rejection of con
ceptual beliefs about God even 
while faith in God was demanded 
paved the way for the widespread 
confusion about God in our 
churches. We must learn the lesson 
that there can be no Christian exis
tence without accompanying and 
supporting beliefs. 

The disparagement of conceptual 
beliefs reflects the true point that 
the church has too often insisted on 
all kinds of propositions that are un
necessary and even false, and has 
thereby driven out many of its best 
and most honest min.ds. We con
stantly tend to turn provisional opin
ions into dogma. We then demand 
that they be accepted by the auth
ority of the church. The act of ac
cepting such propositions as true on 
the authority of the church is just 
that kind of inauthenticity against 
which existentialism protests . How
ever, underlying all the propositions 
in which Christians have expressed 
their faith is a way of organizing 
experience, or perceiving the world, 
apart from which we would not be 
Christians at all. I will call this a 
"vision of reality." Existentialism de
pends upon a vision of reality, but 
it fails to articulate or support it. 
Christian faith cannot endure with
out a Christian vision of reality. 

A New Christian Existence 

The Christian vision of reality has 
been predominantly personal and 

interpersonal. Reality lies in myself 
as an individual, differentiated from 
others by my peculiar selfhood , my 
motives, my attitudes, and my deci
sions. It lies equally in every other 
human being. And it lies supremely 
in the personal God who is our crea
tor, sustainer, savior, and judge. At
tention focuses on the inner life of 
each person , on interpersonal rela
tions with others, and supremely on 
the relation to God which is seen as 
decisive. Each decision is important 
both in terms of its effects on other 
persons and in its motivations. The 
person includes the physical body as 
a valuable part, but there is a defi
nite hierarchy of value ascending 
from body through mind to spirit. 
Men are encouraged to sublimate 
their energies so as to devote them
selves to the higher values. Life has 
meaning in itself as a gift of God, 
but that meaning is vindicated only 
in a final judgment. A gulf lies 
between the actions and motives 
appropriate to this interpersonal 
existence before the all-important 
personal God and our individual ac
tuality. Man's only hope is the mercy 
of God made manifest and real in 
the incarnation of his Son. 

In the Christian structure of exis
tence the self dissociates itself from 
every given aspect of the psychic 
life, objectifying them all, and be
coming responsible for the relation 
it adopts to all of them. Thereby a 
new freedom appears with new pos
sibilities for good and evil. A new 
individuality emerges for which par
ticipation in community becomes 
not a given but a choice. This mode 
of selfhood relativizes every social 
status and role and even differences 
of sex and age. By virtue of the dis
tinction of his selfhood from his 
physiologically and culturally given 
character, a man becomes responsi-



ble for what he is even beyond his 
ability to change. He experiences 
radical sinfulness and radical need 
for grace. 

Now what has all this to do with 
worship? Certainly argument and in
struction can contribute to shaping 
the vision of reality of persons in 
Christian community. But over the 
centuries they have been secondary 
o r tertiary. It has been primarily in 
the service of worship, including the 
sermon, that attention has been fo
cused on those features of experi
ence which for Christians have been 
the organizing clues for the whole. 
It is through endless repetition that 
these elements of experience have 
come to seem self-evident and that 
the vision of reality based upon 
them even came to be so obvious as 
to be uninteresting. Furthermore, it 
has been in the active participation 
in worship-in kneeling and bow
ing, in confessing sins and singing 
praise, that the vision of reality has 
become sufficiently real to become 
also the shaper of existence. Even 
today, a rather traditional worship 
remains the most powerful force 
sustaining the historic Christian vi
sion of reality and supporting the 
personal-spiritual existence that is 
the supreme achievement of our 
tradition . 

It is my contention that the cen-

"If there is no One who looks 
upon the heart, then there is 
no pressure toward radical 
self-knowledge or concern 
for motiues." 

tral agency of the church in her 
transformation of human existence 
has been worship . To many ears to
day that must sound outrageous. In 
the experience of many moderns 
worship has not seemed to touch us 
signi f icantly. Our question has o ften 
been how we can do something 
significant in the church instead of 
~pending all our time worshipping. 
Here, I believe, we are profoundly 
wrong. I am quite sure that partici
pation in worship has affected peo
ple, and is affecting people, much 
more deeply than we- or they
realize . We have used the wrong 
yardsticks to measure its effective
ness. It cannot be measured in ques
tionnaires about social attitudes, and 
indeed we are all poor judges of 
what it has done to us ; for it shapes 
us at a level we are likely to take 
for granted . 

The spiritual structure of existen ce 
is in trouble today for many reasons. 
In part its difficulties arise because 
the vision of reality with whi ch it 
has been associated has waned . This 
affects it in several ways. If there is 
no One who looks upon the heart, 
then there is no pressure toward 
radical self-knowledge or concern 
for motives. If there is no judgment, 
the importance of purity and righ
teousness declines. If there is no 
grace, the possibility of turning from 

self-preoccupation toward the 
neighbor is broken. If there is no 
fell owship w ith God, the separati on 
from the neighbo r becomes unbea r
able. 

If spiritual ex istence is to be sus
ta ined, there mu st be a vis ion of 
reality whi ch in crit ica l respects 
parallel s the trad it ional Chri sti an 
one. Su ch a vis ion is, I bel ieve, pos
sible fo r us in our time i f we are 
prepared to think rad icall y but in
clusive ly about our wor ld. 

A New Form of Communal Being 

The transcendent, personal God 
toward w hom Ch rist ian existence 
has been di rected has faded fro m 
our vision. As long as he dom inated 
our horizo ns, our relations wi th him 
co uld be di stingui shed from and 
even contras ted to our relati ons wi th 
our neighbo rs. But that distin ction is 
now blurred, and the co ntrast is im
poss ible. Today we fi nd God in, 
with, and through our fe llows-or 
we are not likely to find him at all. 
God w orks within us individually, 
but that work draws us into com
munity and is effecti ve wi th in us 
only in co mmun ity. 

Here too there is a p rofound 
threa t to Christi an ex istence. Chri s
tian exis tence is possib le only as, in 
the relation to God, each man has 
the power to ex ist and decide re-
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"The new vision 
must see God 

at work 
in all things." 

gardless of social pressures and 
community norms. He knows him
self responsible to One who radi
ca lly transcends the opinions and 
prejudices of his peers. To surrender 
responsibility for oneself and one's 
decisions in order to receive the 
comfort of union and acceptance 
wou ld be to abandon Christian exis
tence. Is it possible to move forward 
into a new fo rm of communal being 
without loss of Christian existence? 

The new community which I pro
pose would be a movement beyond 
what we have known as Christian 
community. Each woyld reach out 
to the other not only with the in
dispensable concern for the neigh
bor as an other but also in openness 
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to being personally affected and in
formed by the neighbor's thoughts 
and feelings. He would not only 
seek the neighbor's good even in 
preference to hi s own. He would al
so feel the neighbor's feelings along
side his own past feelings, giving 
them an eq ual share in the forma
tion of his new experience. Yet he 
would not allow his se lfhood or hi s 
ultimate purpose to become only a 
reflection of others. His openness to 
the neighbor would enable him in 
each moment to become more free 
from his own past, but that would 
only heighten his final responsibility 
in each moment for what he be
comes out of the vast richness of 
feeling and thought that informs his 
being. 

I would not have the courage to 
hope for such community if I could 
not discern some present anticipa
tions. The skilled and mature coun
sellor is able to be fully open to the 
emotions and perceptions of his 
client, provisionally conforming to 
them in his own feelings, yet shar
ing them without finally being borne 
over into the client's world and be
coming merely its reflection and 
continuation . He maintains his own 
selfhood. But if the self that re
sponds to the client is only the self 
that is in continuity with the thera
pist's past, the theories he has 
learned and the decisions he has 
made, he will be of litt le help to 
the client. He must transcend that 
private past in openness to the 
client's world of vision and feeling, 
as well as transcending the client's 
world in a selfhood that is enriched 
from his own past. The response 
must be neither the repetition of 
past answers nor mere sympathy for 
the client. It must come from a self 
that is now, in the moment of re
sponse, groping for the realization 
of possibilities that have come into 
existence only in that moment. 

A New Vision 

The discussion of a new Christian 
existence has passed over into a con
sideration of a new Christian vision . 
This must vary from the old in par
alle l ways. The old vision centered 
on persons. It saw relations as sec
ondary to persons. The new vision 
must view relations as primary. Per
sons emerge out of relations and 
may even be superseded by new 
forms of selfhood. The old vision 
focused upon the one transcendent, 

sovereign, personal God whose es
tabli shed purposes govern every
thing. The new vision must see God 
as a relational process immanently 
at work in all things, calling them 
toward life, love, and creative self
transcendence, responsive to all that 
happens and interacting with it. The 
old vision saw the future as the out
working of divine plans and culmi
nating in a predete rmined judgment 
of all men. The new vision sees an 
open future filled with threats of 
catastrophe, but offering also the 
possibility of joy. The old vision saw 
Jesus as the incarnate Son perform
ing a supernatural work of grace so 
that men may stand before the awful 
judgment of God. The new vision 
sees Jesus as the bringer of a new 
mode of existence whose richest 
development still lies ahead. 

The reason I have spoken of a 
new Christianity is that there is now 
so much new to include. The vitality 
of Western civilization has long 
been working most obviously out
side the church. The church has re
sisted and compromised. By its cau
tion it has preserved a measure of 
the Christian vision of reality and 
sustained a degree of Christian exis
tence. That is to its undying credit. 
But it has lost vitality, confidence, 
and, above all, joy. It cannot con
tinue in this way. Either it will die 
with its face turned to the past or it 
will dare to face the future with 
hope, even at the risk of discon
tinuity with the past. Now that we 
do not have so much to lose, per
haps we will have the strength to 
take the risk . 

The restless exploration of new 
forms of worship in the sixties 
clearly indicates that we are already 
struggling to do this. Some of the 
experimentation has achieved new 
values at the expense of the old. 
That may be useful as experiment, 
but it can only lead us away from 
Christianity, not into a new Chris
tianity. Also, as long as worship is 
experienced as "experimental " it can 
have I ittle power to shape and re
shape our existence. Worship can ef
fectively transform only when it ex
presses, and therefore inspires, deep 
confidence in the truth of a defirite 
vision of reality. That vision, I be
lieve, must be of a world that in its 
totality-history and nature, spirit 
and flesh , individual and community 
-incarnates God and is transformed 
by him .• 
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TH E EVIDENCE of the working of 
God through many living fa iths 
today in India easily gives a lie 

to the k,rnd of propaganda that some
times has been used to ridicule some 
of the highest aspi ra tions in other reli
gions even though this has been done 
as a method of Christian apologetics . 

How much of this has been, in the 
pas t, due to a lack of full and proper 
understanding of God's mercy shown 
to mankind in giving His son to be a 
"fu II and sufficient sacrifice for the 
sins of the whole world," and how 
much is due to the policies determined 
by the Boards of Missions outside of 
India is not under discussion here. But 
we dare not ignore the sting of the 
criticism directed towards us as "or
dinary people making extraorclinary 
claims." The extraordinary nature of 
our claim should be for Christ the 
Saviour and not for ourselves. The 
maturity of fa ith demands humility 
and openness. This is our best asset 
in dialogue with religious men who are 
open to God's ways. The present day 
popular interest in dia logue should not 
be allowed to die at the stake of 
doctrinal rigidity. God in Christ is in 
an ongoing dialogue with man who is 
His own crea tion . Without this, "new 
creation" is not possible. 

In fact we should rejoice at the fact 
of this larger community of faith. The 
consciously believing community, the 
Church, should venture out, in the 
strength of faith , to establish a rapport 
of understanding for the sake of carry-

Dr. Radha Krislwn is p rincipal of 
Leonard Theological College, Jabal
pur, India . This article is adapted from 
a speech given to the Nationa l Chris
tian Council of l nd ia and is reprinted 
from The Indian Witness. 
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The content of 
the proclamation 

is certainly 
''good news" 

to the disinherited. 

ing on the mission of God and the com
mission of Christ through a meaning
ful dialogue. 

God's New Creation 

What has been said above implies 
that the Church is larger than the or
ganized or institutional entity of our 
day. This does not mean that there is 
no distinctiveness of the Christian 
message. It means that it must be 
shown in terms of God's new creation 
rather than in terms of affiliation with
in an organized body. We have known 
of many cases of devoted Hindus 
claiming to be believers in Christ as 
their Lord and yet denying that He is 
the only way. Rather than judge such 
people for their partial openness we 
must be willing to see them as exam
ples of God's working in the hearts of 
men and pray to Him in humility to 
make use of us as His vessels for ex
pressing and showing "the new crea
tion in us." Maturity demands that a 
partial openness should be matched by 
a fuller openness to man for God. The 
creator of the new creation is surely 
God, not man! 

It will be readily seen that our 
reference to this new creation or new 
birth is made in a way different from 
asking the question: Are you born 
again? Rebirth, as an ongoing experi
ence, is needed not only by people out
side the Church but also by those 
within. The new creation is a continu
ing process of sanctification in which 
love, humility and service show forth 
in daily acts. If the Church is willing 
to rediscover itself as a mature 
community of faith then it may 
be possible for it to shed much of 
its unnecessary aggressiveness. What 
God accepts as human must be ac
cepted as human by the Church also. 
The judgment belongs to Him alone 
and not to any human structure. If 
this seems reasonable then the 
Church's approach to religions in India 
will certainly change. In this way the 
Church may be more deeply rooted 
and established. It is not enough for the 
Church's existence to show its identity 
with an institutional structure. While 
the Church in India must become 
more true to the soil of India it must 
not be imagined that any race or 
country is alien to its essential nature. 
Many of its unnecessary roots may be 
cut off or exposed to the sun so that 
on this rose bush brighter roses may 
bloom to the glory of God. 

Needed: An affirmation of the 
truly human-The Church lives by its 
mission to proclaim the gospel. The 
content of the proclamation is certain
ly "good news" to the disinherited. St. 
Paul describes this in his letter to the 
Colossians thus-"Him we proclaim, 
warning every man and teaching every 
man in all wisdom that we may pre
sent every man mature in Christ" 
( 1: 28 ) . In his letter to the Corinthians 
as "partners with God in reconciling 
the world to himself" (II Cor. 5 : 19) . 
In whatever way we may describe the 
mission of the Church, there is no 
escape from the fact that the task 
committed to the Church is to share 
God's burden for man and help him to 
be re-established in the fullness of 
humanity as exemplified by Jesus 
Christ. 

This is a divine imperative which 
cannot be shaken off by the Church 
unless to its own peril. The necessity 
to preach is laid upon us (I Cor. 9: 
16 ), but we have often forgotten or 
ignored the necessity to exemplify in 
our own life the real nature of full 
manhood in Christ. 

Aim of Evangelism 

It is a fact of the history of the 
Church in India that much less than 
what is said above has been attempted 
through established ways and means 
of evangelism. Most of the modem 
evangelistic techniques have had their 
origin in the medieval concept of 
Christendom, when the function of 
missions was to establish "Christen
dom." Hoekendijk remarks: "To put 
it bluntly: the call to evangelism is 
often little else than a call to restore 
"Christendom," the corpus Christian
um, as a solid, well-integrated cultural 
complex, directed and dominated by 
the Church. And the sense of urgency 
is often nothing but a nervous feeling 
of insecurity, with the established 
Church endangered; a flurried activity 
to save the remnants of a time now 
irrevocably past" (The Church Inside 
Out, p. 15). 

He goes on to insist that the aim of 
evangelism should be to hope for the 
establishment of Shalom (cf. Psalm 
85) where "mercy and truth are met 
together; righteousness and peace have 
kissed each other. . . ." Seen in this 
light, evangelism is to hope and wait 
in expectancy for the kingship of 
Christ to be established, and not to 
pose ourselves as God's agents through 





''What is needed is an affirmation of secular holiness. 
India is famous for her holy men. 

The Church needs a rediscovery of the concept of holiness 
which affirms the world rather than denies it." 
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prop ganda or through th planting of 
churche . \\ hile we withhold ·pr s-
ion of p r onal opinion on thes x-

position w would lik to ay that 
evangeli m ' hich ignores th n c s-
ity of "koinonia" and "diakonia" i a 

hopeless xhibit of arroganc and a 
denial of ocl's power to r er a te in 
man his true humanity. hristendom 
hasp rp tuat d a capsule hristianity, 
not the biblical "kingdom of God." 
Evang Ii m mu t be dir cted to th 
r cl mpti n of the total man to h Ip 
him di co r that tru humanity is 
b t exemplifi d in J u Christ as 

,ad-manhood. 
Theologians and church 1 ad rs 

have gen re lly tre sed th sinfuJn SS 

of man and th holin of God. Thi 
is of cour e as it should be. What we 

uggesting is that there is need for 
fr and bold rethinking about our 
b Ii f in hrist as truly human and 
truly Divin (cf. icene reed, · tc.), 

and \ ha t it r quires of us as "Hi 
bod " to be. Karl Barth was right 
wh n he stres cl the wholly-0th m ess 
of od in confronting man. However, 
h also wrote abou t th "Humanity of 

o<l" as essential to God's b ing and to 
hristian faith. The two should be put 

together and synth sized as in Christ. 
We b Ii ve that hrist r v als to man 
his true natur as a on of God. As 
' approach th stature of th fulness 
of hrist we reach nea rer to the point 
where humanity transcends it elf as it 
r captures the divine image. The 
doctrine of th utter depravity of man 
sounds too negative in the context of 
th well-known Indian doctrines of 
"Atman" and "Brahman." The dis
tinctiv ness of the Christian message 
lies in a bold affirmation of the human 
through which alone the divine is 
manifested . The study for the "hu
manum" has received the desired 
impetus from the Uppsala Assembly. 
Although there are many critics of 
this approach, the Church in lndia is 
called upon to take a fresh look and 
see why it should not affirm in the 
strongest manner possible that the tru
ly human is also truly divine. 

' Secular Holiness 
eeded : An affirmation of secular 

holiness-India i known to be famous 
for her holy men. These people 
steeped in religious and mystic knowl
edge can be seen all over India. Some 
Christians have been inspired by this 
Indian tradition and tried to be Chris
tian "sadhus." The best example of 
such people is of course Sa.du Sunder 
Singh. We suggest that the Church 
needs a rediscovery of the concept of 
holiness which affirms the world rather 
than denies it. In his own words Jesus 
Christ explained the purpose of His 
coming as imparting the fulness of 
life. He prayed for His disciples to be 
in the world . We are asked to affirm 
that God who created the world 
pronounced it good in His own judge
ment. The world need not be the 
object of hate for the Christian. In 
fact all Christian virtues develop only 
as he gives a positive response to life 
in the world. 

The world is also the object of God's 
love. The Church, therefore, is called 
to show forth a holy worldliness which 
affirms human values by transforming 
them to the high level of God's pur
po es. The struggle of the Church is 
not against the world but against 
"worldiness ." Seen in this light holiness 
represents a free outward movement 

and a prayer for perfection after the 
pattern of the life of the Church. To 
quote John Macquarrie, "Holiness 
m ans being an ag nt of th incarna
tion, I tting Christ be form cl in the 
Church and in the world." 

Whil we admir people who would 
ace pt the sacrifices involved in the 
preva l nt cone pt of holy men in 
India we wish to affirm that there is 
anoth r way by which holiness can be 
express cl through a realistic involve
ment in the struggl s of daily life. The 
holin ss of Christian saints is not an 
attempt to run away from the world. 
The protest against materialistic at
tachments cannot be interpreted as 
withdrawal in obedience to the call of 
Christ. We must offer the concerns of 
daily life for sanctification by God. 

Sacred and Profane 

If what has been said above is 
acceptable then there cannot be any 
hard and fast line between the sacred 
and the profane, between the secular 
and the spiritual. The sacramental 
principle-that the physical is the 
vehicle of the spiritual-embodies the 
Church's concept of holiness. The 
Body and Blood of Christ is offered to 
the whole world for the purpose of 
new creation. God's grace operates 
through the physical, the material; and 
as the physical and the material is up
lifted it becomes "the spiritual" or ac
ceptable to God. It is only in this way 
that the grace of God can reach us . 
We might say therefore that the self
hood of the Church may be also called 
the humanity of the Church because 
only through real humanity can God 
reveal himself. The famous Greek 
mystic poet Kazantzakis speaks of our 
need for a purpose to which we must 
dedicate ourselves, and then he pro
ceeds to define it in these words: "If 
we are to set a purpose, it is this : To 
transubstantiate matter and to turn it 
into spirit." 

We are called upon to sow the seed. 
We have often sown the seed of our 
institutional affiliation which can only 
produce its like. If the seed is the 
Word then it refers to true evangelism 
which accepts God's real presence in 
the world-"the word became flesh." 
But if the seed is labelled by the de
nomination or an ideology then it 
should die because it is not the seed. It 
is our prayer that the Church will lose 
itself to find itself. Only thus will it 
experience the power of resurrection. 

• 
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DAVID J. RANDOLPH 

S
ALVATION IS CE TRAL TO 

CHRISTIANITY. The very 
name "Jesus" means "savior" 
and historically Christianity 
has been known as a reli
gion of redemption. But 

there is trouble at the center today 
because of oversimplification and re
action. 

On the one hand there are those 
who feel that the whole of faith can 
be reduced to the phrase "Jesus Saves" 
to be scrawled in public places. The 
reaction is predictable. Alongside such 
gra.6tti soon appear such rejoinders as, 
"Green Stamps," "But Moses Invests" 
and the inven tive, "Jesus Saves Guilty 
Sinners. Cheerful sinners need not 
apply." 

The Salvation Today Study of the 
World and National Councils of 
Churches is an attempt to get at the 
truth of salvation beneath the cliches 
and to reformulate a doctrine which 
more adequately addresses the con
temporary world. The U.S.A. study in
cludes theological, sociological and 
other analyses. Part of this study is a 
sampling of views from persons inside 
and outside the church on the ques
tion, "What is given in salvation?" The 
shape of salvation for contemporary 
man is beginning to emerge as the 
following themes surface. 

Jesus Christ is Savior and Liberator. 
Jesus of azareth is regarded as the 
giver of salvation but repeatedly his 
saving work is regarded as libera
tion. An artist sees Jesus freeing him 
from the "doom and death of sin." A 
Black Power advocate sees Jesus lib
erating him from a "mind set" or "blik" 
in which he is perpetually cast as in
ferior psychologically and economical
ly. 

In Berkeley, California, a group of 
brothers and sisters share a community 

Mr. Randolph is Assistant General 
Secretary, the Board of Evangelism of 
The United Methodist Church, and di
rector of the National Council of 
Churches' Salvation Today Study. 
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. 
which i part of what is known as "The 
Je u Movement." They call them
s 1 es Th World Christian Liberation 
Front b cau e while traditional lan
guage is still us ful , it is in his role as 
Lib rator that hrist may have great
est impact today. M mb rs of this 
community feel that Christ has lib-
rated th m from phoniness, hostility, 

and meaninglessness. 
Som continue to find traditional 

language about Christ effective. A 
leader in the Lay Witness movement 
affi1ms th "unmerited grace revealed 
supr mely in th incarnation of God's 
love in Jesus Christ." Others, how ver, 
find " hri t talk" to be a cop-out. A 
professional actor insists that each per
son must b come his own Christ. He 
must find his salva tion from within , 
and with that will come a different 
style. For the actor, "Salvation means 
living out a love that has no room for 
fear in it." 

Salvation takes place in a political 
context but is not under political con
trol. The liberation which Christ 
brings is seen consistently in a po
litica l context. The Black Power ad
voca te who sees Christ as the revolu
tionary leader knows that more than 
men's minds must be changed. Their 
systems must be changed and this 
mean political action . Persons who 
work for the liberation of women are 
not asking for courtesy, they are de
manding power. There is heavy stress 
on the external dimensions of the lib
eration Christ brings. 

A warning is being sounded, how
ever, a t this point. Some are insisting 
that while salvation takes place in a 
political context it is not under politi
cal control. For example a man from 
India confesses that in his youth he 
identified salvation with political ac
tion . He was forced to serve white 
masters and felt that if he got in
volved in politics things would look 
different. He got involved and things 
did look different, he confesses sadly. 
They were more bloody and in place 
of white masters he had brown 
masters. At that point in his li fe Chris
tian faith became a vital possibility 
because it offered a salvation which 
was not at the whim of the govern
ment in power. 

This caution is valid for salvation 
must not be identified with a par
ticular political regime. That would 
be idolatry. But this caution must not 
be allowed to become an exit from 
political action for that would deny 
that Christ is Lord o this world. That 
would be blasphemy. The point is that 
salvation in its fullness demands both 
internal and external expressions. 

Salvation is personal and therefore 
social. Salvation as the development 
of one's potential is a recurring theme, 
but it tends to be linked with the de
velopment of others. "To be myself," 
"to be fully alive," are desires felt by 
many. An artist expresses how this de
sire may relate to others when she 
interprets salvation as "the power to 

the possibility of knowing my-

self and another in depth-the hope of 
wider experiencing [sic] what it 
means to be alive- and the possibility 
of really experi ncing my own death ." 
The assumption is that I cannot really 
know myself in depth without know
ing another, not only in the happy but 
the devasta ting experiences of our 
lives·. 

That each person lives his own life 
and dies his own death is affirmed. 
But this particulariza tion is not seen 
as an altogether private affair. I can
not exist meaningfully as a person 
apart from other persons. Therefore in 
the act of being a person I am a social 
being. A sharp separation between 
oneself and his fell ows seems increas
ingly impossible. However severe a 
separation between individual and so
ciety and personal gospel and social 
gospel there may have been in the 
past, such distinctions are simply not 
viable today. To be saved is to be 
saved in our rela tionships or not to 
be saved at all. 

Salvation is expressed in shouts and 
stories. People today long to express 
salvation in shouts and stories. 
Propositional theological statements 
smack of abstraction and lectures un
less a master is making them. Cries 
from the street, from children, from 
prisons are theological data. Proposi
tional statements are not ruled out un
less the cry within them is crushed. 

When the Celebration/ Evangelism 
section of the National Council of 
Churches was formed recently (De-



"Salvation is expressed in shouts and stories as well as statements, lives and deeds 
as well as words, dances as well as dogmas." 

- - - - - - - . For The Salvation Study National Council of Churches - - - - - - - · 

1. What is "given" in SALVATION as Christians understand it? 

2. How may contemporary persons gain access to this gift; through what 
language, action, symbolism, drama? 

3. What aspects of SALVATION are unique to the U.S.A., if any? 

4. What specific projects, tasks, or problems should be reported on for 
this study? 

Issues-

Persons-

Places-

5. What media appears most promising as a means of sharing our report? 

6. Further Comments: 

Name and Address (if you wish) 

I 
I 

: Return to: David J. Randolph 1908 Grand Ave. Nashville, Tenn. 37203 
I 

: _____________________________________________ _____________ , 

cember 1971 ), persons were asked :o 
shout ou t a completion to the line, 
"Salvation is ... " Some of what was 
uttered falls into place in the preced
ing section while some charts new 
directions. 

"Salvation is . .. . 
"Yet to be realized in comple

tion .. . " 
"That moment when Christ became 
real to me and continues to become 
real . .. " 

"That beau tiful moment I experi
ence with other people before I 
call it that .. . " 

"Freedom to love .... " 
These cries may coalesce not in an 

abstract formula but as lines in the tell
ing of a story. There are many persons 
and each person has his story. And all 
the stories may be one story. An execu
tive with the General Board of Mis
sions of the United Methodist Church 
sums it up, "The basic 'given' in Salva
tion for Christians is the basiC story 
attested to in the Bible. In this story 
we have written testimony to events 
understood as the doings of God for 
the sake of wholeness and health 
within the race." 

Salvation is possible and it is 
possible today 

The Salvation Today study is still 
very much in progress. All around the 
world study and action groups are 
probing the meaning of this central 
reality. Persons and groups are being 
invited to contribute their insight (See 
questionnaire on this page) . Many 
questions remain to be dealt with. 
How do contemporary understandings 
relate to biblical ones? What does 
"transcendence" mean in this discus
sion? How can the results of the study 
best be communicated? 

But with all the work which remains 
to be done the shape of salvation for 
contemporary persons is beginning to 
emerge. It is global rather than linear, 
joining elements in existence which 
are separate in abstraction. Jesus 
Christ is its everlasting source and 
contemporary stimulus. It takes place 
in a political context but is not under 
political control. Salvation means free
dom and justice internal and external, 
personally and therefore socially. Sal
vation is expressed in shouts and. sto
ries as well as statements; lives and 
deeds as well as words, dances as well 
as dogmas. 

This much is clear from the Salva
tion Today study. Everybody wants 
salvation. And people want it today. • 



No one 
Could understand it 
Or explain. You see 
We had always been told , 
Fully convinced of the fact 
That when the Christ came back 
He would be different, 
Unexpected unsuspected, 
Completely other than 
Anything we could ever 
Anticipate or imagine. 

Yet, quite naturally, we 
Had our ideas, hopes, fears . 
No power or authority, of course, 
Completely outside of the system, 
Any system. So we searched 
In our perfunctory way for 
Our non-conformist, easy rider, 
Anarch of a Christ. Long 
Haired and sandaled, to be sure, 
Probably will smoke, be free 
With love and all that. .. 

Who could have known? 
How could we ever have guessed? 
Until, that is , his second , 
Untimely, bloody death. 
A fat and ever smiling 
Irish cop. 

J. Barrie Shepherd 





KATHERINE W. WILCOX 

EASTER IN THE PRISONS 

e Good News and Penal Policy 
"I have come to bring release to the 

captives." 
What Christian concepts are rele

vant to penal policy? Christianity 
talks about sin , the State about 
crime. Are these to be equated? 
Clearly not. Sin has been defined in 
many ways: disobedience to the com
mands of God, alienation from God, 
alienation from both God and man. 
Sin is uni versal. It exists whether it has 
been found out or not, fo r it is known 
in the mind of God. 

Crime, in contras t to sin, is the 
breaking of laws of the State: crimes 
against property or persons or even 
victimless crimes. Crime does not have 
the same degree of universality be
cause people va1y widely in their 
obedience to law and what constitutes 
a crime in one country or community 
may be approved irI another. 

In the World Council of Churches 
Consultation on Penal Policies in 
Bossey, Switzerland, in 1970, the 
British clergyman, Michael Keeling, 
said, "The relationship between law 
and morality is complex. To sugge t 
that the sentences served constitute 
atonement for breaches of the moral 
order is too simple. A prison sentence 
is in practice a reaction by society to 
the committal of an action that society 
has decided to call a crime." 

The religious concept of forgiveness 
makes it possible for the sinful and the 
alienated to find their way back to 
God as the source of goodness. The 
slate is wiped clean and the irldividual 
can go forward in honor instead of re
jection. It is expressed irI the parable 
of the fa ther forgiving his selfish and 
extravagant son, the husband forgiv-

Dr. Wilcox is a clinical psychologist 
and member of the Un ited Methodist 
Board of Missions. 
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ing his unfaithful wife ( Hosea). For
giveness is an experience we have all 
known and in some way practiced. 

What are the legal equivalents of 
th forgiveness of sin? One occurs 
when the injured person says, "I will 
not prosecute the man who has of
fended me; I want to give him another 
chance." Another is an act of executive 
clemency. Or a judge, recognizing ex
tenuating circumstances may give a 
suspended sentence or place a person 
found guilty on probation. Probation 
and suspension of sentence consti tute 
forgiveness with a string attached be
cause the party is free as long as he 
behaves himself but subsequent con
viction for even a minor misdemeanor 
can result in the activation of a previ
ous suspended sentence. 

Another religious concept, redemp
tion, includes but is more than for
giveness. It assumes that God is at 
work in the saving of sinners (you and 
me ), through the sacrificial death of 
his son, Jesus . No concept or practice 
in criminal law corresponds to the re
ligious understanding of redemption. 

The Wish for Revenge 

Too often the public attitude to
ward criminals is one not of forgive
ness, but of seeking revenge. We hear, 
"Make him pay," "Don't let him off," 
"Lock him up," "Throw the book at 
him." Like little children who strike 
out easily when frustrated, we all 
have within us this denied and uncon
scious wish to harm others, to get 
revenge. Sometimes revenge may be a 
means of getting rid of public guilt 
feelings. Just before the time when 
John F. Kennedy was killed, billboards 
were urging his murder. Though one 
man pulled the trigger, many were 
morally guilty. 

The wish for revenge may prevent 
a fair trial for the accused, may per
mit lynching or the shooting of a civil 
rights leader, may result in the dou
bling of the usual length of sentence, 
may allow inhuman conditions in 
many jails. In centuries past when 
capital punishment was far more wide
spread, it was a popular sport to wit
ness a hanging; the executed person 
might even be a hungry child who had 
stolen food. What could be more un
Christian than to enjoy someone else's 
suffering? Many people enjoy playing 
God, the kind of God who says, 
"Vengeance is mine!" 

The story of the woman taken in 
adultery deals with the fact that all of 
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us are sinners, and we have no right to 
condemn another person. You recall 
Jesus' decision, "Let him who is with
out sin cast the fi rst stone." The crowd 
melted away. And Jesus expressed the 
forgiveness at the heart of His gospel 
when He said, "Go, and sin no more." 

Since vengeance is not too socially 
acceptable an idea, the individual 
justifies punishment on some other 
basis. The famous philosopher Im
manuel Kant declared that the of
fender must be made to suffer to 
balance his evil doing. "Juridical pun
ishment can never be administered 
merely as a means for promoting an
other good, either with regard to the 
criminal himself or to civil society, but 
must in all cases be imposed only be
cause the individual upon whom it 
is inflicted has committed a crime," 
Kant said. "The penal law is a cate
gorical imperative." Though stated by 
many persons, this notion is malicious 
nonsense. 

What Is a Deterrent? 

More commonly punishment is 
valued as a deterrent for crime. Plato 
said, "No man is to be punished be
cause he did wrong, for that which is 
done can never be undone, but in 
order that in the future times he and 
those who see him corrected may 
utterly hate injustice or at any rate 
abate much of their evil doing." The 
assumption that punishment is a de
terrent to crime was the offi cial excuse 
for public tortures and executions in 
the past. But does violence done to the 
criminal really deter him or others 
from future offenses? When capital 
punishment was most widespread, 
there was also the greatest amount of 
violent crime. 

Vengeance evokes vengeance, pun
ishment provokes punishment. A case 
in point is child abuse. Battered chil
dren come into hospitals frequently 
with broken bones, bruises, and seri
ously hurt spirits. How can parents be 
so terrible as to deliberately injure 
helpless children? In my experience, 
the guilty parents in every instance 
had themselves been subjected to 
abuse as children or were early wit
nesses to such abuse. The parent may 
say he did not mean to hurt the child, 
that he was only striking the child for 
its own good. Vengeance has strange 
ways of being stated! 

Karl Menninger has clearly pointed 
out, "Just so long as the spirit of 
vengeance has the slightest vestige of 

respectability, so long as it pervades 
the public mind and infuses its evil 
upon the statute books of the law, we 
will make no headway toward the con
trol of crime. We cannot assess the 
most appropriate and effective penal
ties so long as we seek to inflict re
taliatory pain." 

In contrast to the goal of punish
ment with its hidden agenda of 
vengeance, Menninger speaks of the 
desirability of penalty rather than 
punishment. "Penalty is a pre-deter
mined price, levied automatically, 
invariably, and categorically in direct 
relation to a violation or infraction of 
a pre-set rule or 'law.' The payer of 
the penalty knew from the onset what 
it would be if he incurred it. All legal 
sanctions involve penalties for infrac
tion, but the element of punishment 
is an adventitious and indefensible ad
ditional penalty. It corrupts the legal 
principle of quid pro quo with a 
'moral' surcharge." 

By way of illustration, if an aged 



and infirm woman driving her car in 
traffic struck and killed a child, every
one would be agreed that she do no 
further automobile driving forever. 
This would be her penalty. No punish
ment as such need be imposed. In the 
case of theft, it is reasonable to expect 
the burglar to make restitution for the 
stolen property and reimburse the 
State for its cost. This would be a fai r, 
but not punitive, penalty. 

Chris tianity asswnes that rehabilita
tion is primary and punishment wholly 
secondary. Rehabilitation does not 
condone or encourage wrongdoing. It 
means a helpful and sharing attitude 
for the person who has done wrong. 

Dennis Chapman, author of Sociol
ogy and the Stereotype of the Crimi
nal, in looking at British prison rules 
of 1964, notes that the purposes of the 
training and treatment of convicted 
prisoners shall be to encourage them 
to lead good and useful lives on dis
charge. The prison is supposed to 
make the dishonest honest; the aggres-

sive docile; the perjurer truthful; the 
contemptuous respectful, the bigamist 
monogamous; the homosexual hetero
sexual; the traitor loyal; the debtor 
willing to pay his debts. It is very clear 
that the prison does none of these 
things. 

What can the church do? First we 
must recognize that it is the rehabilita
tion of the offender we are after and 
that we must go about it by methods 
that will not make the offender more 
inadequate and offensive to soceity. 

In Christ Alive in Prison, J. Arthur 
Hoyle asks, "Supposing the prisoner 
having been subjected to the indignity 
of imprisonment and marked for life as 
a criminal does not see the light, but 
goes out of prison cursing the whole 
system of judicial penalties and the 
churches' identification with it, has 
the church failed?" 

In one community a system was 
worked out through the churches so 
that women serving in rotation would 
attend all the court hearings and make 

their notations about the offenders, 
the nature of the charges, the legal 
process, and the disposition of the 
case. The men in that community ar
ranged to visit the jails to find out who 
had visitors and who were friendless 
to find out what they could do as con~ 
cerned citizens. 

One of the major opportunities for 
the local church and community is to 
help on a voluntary basis with the 
probation and parole officers in re
habilitation plans when the offender 
is ready for release from prison. He 
needs a home and an accepting atti
tude from a family (which he may not 
have ) , his church (when he is often 
not a member) , and his community. 
He needs a job and he desperately 
needs a friend. Will he find acceptance 
only at the bar? We Christians can help 
by treating individuals as children of 
God and not merely criminals. 

We may define goals for penal 
policies : 

1 ) The protection of society from 
harmful actions of persons breaking 
the law. This protection does not in
clude the prolonged jailing of the ac
cused awaiting trial without fri ends or 
money for bail or attorneys. 

2) Helping offenders to change, so 
they are less harmful to people and 
property. The need is not only for a 
change in relationship to society, but 
for the offender to be reconciled to 
himself. Needed are rap sessions led 
by volunteers under the supervision of 
the prison chaplain, half way houses, 
help for released offenders. 

3) Changing society to remove in
equities which tempt people to break 
the law. Among the inequalities we 
would have to consider the differential 
amount of respect given to people of 
different economic classes and races, 
the opportunities for living a worth
while life, the differences in the selec
tive arrest and treatment of those 
groups in society which are discrimi
nated against. 

4) Helping the police work through 
a definition of their own role. En
forcers of the law will often be seen as 
protectors of the status quo by those 
who seek new expression of their po
litical rights and greater access to the 
benefits of the economic system. 
Minority group persons should be re
cruited for the police force and as 
prison guards, as lawyers and judges. 

Rehabilitation rather than punish
ment? Why not? "Behold, the mercy 
of the Lord endureth forever!" • 
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THE SLEEPING GIANT: AROUSING 
CHURCH POWER IN AMERICA, by 
Robert K. Hudnut, New York, 1971 : 
Harper and Row, 164 pages, $5.95. 

Robert Hudnut is pastor of the St. 
Luke's Presbyterian Church in Wayzata, 
Minnesota, a suburb of Minneapolfa. 
Both congregation 'and pastor have been 
ci ted frequently as examples of suburban 
ministry alive to the needs of the metrop
olis. 

In Th e Sleeping Giant, the author de
mands "a church that means business." 
He has no patience with· a church which 
is half-hearted in its commitment and 
which persists in a preoccupation with 
inward comforts in the midst of a starv
ing world. He believes that in the coming 
few years the church will lose the vast 
numbers of the uncommitted which now 
swell her ranks and will emerge in the 
yea r 2000 as a smaller but more tightly 
disciplined mission body. 

The reader can hardly quan-el with 
Hudnut's insistence that the present 
church is all too often a "sleeping giant." 
Surely few would disagree that faithful
ness requires more discipline and a 
stronger commitment to a concern for the 
real needs of people. There is, in fact, 
something quite refreshing about his 
focus upon the church's untapped power 
rather than upon the declines of national 
denominational bodies recorded of late. 

But, in spite of all that is good about 
it, this is not a strong book. It is a dis
appointing one. 

For one thing, just what approach the 
author commends to the church for the 
coming years is not clearly defin ed . 
Church discipline will be tightened ; that 
much is sure! But little else is spelled out. 
It is natural to accept the author's predic
tion that the church in the year 2000 
will be smaller but tougher, and assume 
that this leaner, agile church is what is 
needed now and in the future. At the 
same time, however, he urges the church 
to form a kind of "third force" by utiliz
ing the massive numbers of people now 
in church on Sunday to exercise power 
over public policy and legislation . These 
60 million church-goers ought to take 
votes as well as collections and let the 
legislators know what they are thinking. 
The church as a "third force" should back 
up its vote by "such things as inundating 
the offices of elected officials, coalescing 
with other groups, doing whatever may 
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be necessary to achieve the justice the 
church and synagogue members are 
charged to seek." We are left unclear 
whether the awakened church is really 
a giant or a David . 

A second disappointment in the book 
is that the au thor dismisses far too easil y 
th e opponents of the church's involve
ment in issues of social justice. Although 
he details eleven objections to "a church 
that means business" and lists fifteen 
reasons why some people object to the 
church's involvement in social action, 
he answers each of these competing argu
ments much too quickly and briefly by 
resorting to facile appeals to biblical in
junctions or more recent admonitions to 
"get with" mission defined as efforts for 
"justice now." 

However much we may admire Hud
nut's aspirations for the church-and 
this reviewer applauds the bulk of 
them-these goals cannot possibly be as 
transparently clear and as firmly bibli
cally based to those who disagree with 
them as he apparently believes they are. 
We would be helped far more if the 
au thor had granted the good faith of at 
least some who object and had presented 
their objections in their strongest possi
ble light. 

The third disappointment is difficult 
to state without saying more than one 
wishes to say. The book seems to dis
count any legitimate activity for the 
church except that of social action for 
justice now. For example, he quotes 
Isaiah 28:6-7 and adds : 

"That is worship-not to sit in church 
caressing your spirit, but to get out 
there and do something about oppres
sion. To worship is to work for justice. 
Do you know the church with the mos t 
beautiful liturgy? It is the Russian Or
thodox and they sat by while the 
Comm~nists took over their country.'' 
The demand of the Lord for justice 

and the absolute imperative that the 
church work for it in the land are too 
clear from the biblical witness to require 
any repetition here. But this is not the 
only legitimate cri terion for church ac
tion· and it is the author's reductionism 
whi~h makes one uneasy. Celebration, 
nurture, work for justice, and all other 
functions of the church find their strength 
not as isolated activities but as integral 
elements of the life of the People of God. 
To select a single element of the Church's 
life as the legitimate one--even as a 
means of reaching those admirable goals 
displayed for us in Th e Sleeping Ciant
is fin ally misguided counsel for the 
church. If we are dissatisfied with what 
at one time may have been a preoccupa
tion of the church with the private devo
tional life and life after death, the cor
rective to that "one note melody" is 
decidedly not to select another singular 
note and make it the only one to be 
sounded. 

We can insist with the author that the 
gian t must be stirred, as the title of his 
book suggests. But the reader is left with 
the opinion that the sub-title, Arousing 
Church Power in America , promises quite 
a bit more than it delivers. 

NEAL F1SHE1' 

Dr. Neal Fish er is Planning Associate, 
Office of Planning and Strateg y of the 
Nat ional Divi ion of the Un ited Method
ist Board of Missions. 

THE VALIDITY OF THE CHRISTIAN 
MISSION, by Elton Trueblood. New 
York, 1972: Harper & Row, 113 pages, 
$2.95. 

Professor Trueblood is not the most 
profound but he is certainly one of the 
most prolific writers on Christian themes. 
This book, however, is his first on the 
missionary enterprise and it is w1itten 
not only out of admira tion "for the char
acters of missionaries around the world 
and for what they are doing" but also out 
of a feeling that certain anti-missionary 
attitudes, especially at home, imperil the 
"Christian Cause" itself. The crisis in 
Mission is not finan cial, he argues, but 
intellectual, and he hopes with this book 
to meet some of that challenge. 

As with all of Dr. Trueblood's books, 
there is a clarity of style and expression 
that is first-rate. His approach is both 
winsome and forceful-a rare combina
tion-and the reader has no difficulty in 
knowing exactly where the eminent 
Quaker philosopher stands . Whether 
this book will convert the various de
spisers of the mission enterpiise is, how
ever, doubtful. 

Dr. Trueblood recognizes that for 
thousands if not millions of nominal 
Christians their low esteem of the mis
sionary enterprise is revealed by their 
almost total avoidance of the subject, or 
simply leaving missions to women's 
groups, and in some cases outright hos
tility to an enterprise which smacks t~ 
them of interference in other persons 
private lives. Then there is the harshly 
negative portrayal of missions in such 
books as Somerset Maugham's Rain or 
the movie "Hawaii". Also influencing 
opinion against missions is widespread 
cultural relativism, the belief that there 
are only "different" cultures but . . no 
"better" or "worse" cultures. Oppos1t10n 
of this sort, especially when it comes 
from within the Christian faith, is far 
harder to handle than that of "old-line 
Communists and the New Left," Dr . 
Trueblood believes. 

There is no point in defending the 
indefensible, argues Dr. Trueblood. Such 
aspects of the Christian mission as com
peting denominationalism ( the "absur
dity of a Church of Scotland in Singa
pore") and hypermoralism are reminders 
that the mission is a very human enter-
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prise. But, however inept some indi
vidual missionaries may have been and 
now are, the record of human sen1ice is 
so impressive that only a person of biased 
mind could fai l to recognize it.!' 

Dr. Trueblood rightly bases his case 
not on that record of service, however 
impressive it may be, but on the ques
tion of belief. Ultimately, the case must 
rest on the assumption that the Christian 
faith is true, "that Cod really is, and 
that He is like Christ," and that this
not Western civilization or technology 
or natural science or democracy-is what 
the Christian defends . The effective 
Ch1istian missionary is the one who tells 
the story that Christ is Lord of all , in
cluding all nations, all races, and all cul
tures, and who tells it "with all the per
suasiveness he can muster." 

From this reviewer's point of view Dr. 
Trueblood is right on target when he 
claims that moments of renewal in the 
Church have always been accompanied 
by mission and that retrenchment, in
cluding an overemphasis on personal 
emotionalism and ecstasy at the expense 
of service, has always meant stagnation 
for the Church. He is correct to place 
mission squarely a t the heart of the 
Church's life (''The Church of Jesus 
Christ does not have missions ; in its very 
life it is Mission.") and to note at the 
same time the intellectual inconsistency 
of those who claim that beliefs don't 
matter but who still seek converts on 
everything from race to war to econom
ics. He is aware of the lively potential in 
lay witness missions, the worker-priest 
movements, and even in such possibilities 
as celibate orders for Protestant mission
aries, especially in view of the increas
ing expense of maintaining families over
seas. 

Unfortunately, the truth that the 
Church is to mission as fire is to burn
ing leads Dr. Trueblood to validity of 
the Christian mission enterprise on the 
basis of Christianity's contributions to 
civilization. Today this is no longer credi
ble. Buddhism, for instance, is far more 
adapted to the fight to preserve the en
vironment than a religion which seems 
to have sanctioned the exploitation of the 
earth for the benefit of man. And Ju
daism provides a combination of dignity 
for the individual and compassion for 
the poor every bit as strong as Christi
anity's. It is difficult for the Christian to 
respond to the observation that most of 
the terrible destruction unleashed by war 
in the twentieth century has ori~inated 
from countries which have had the sup
posed benefits of Christian "civilization.· 

Dr. Trueblood's error at this point is · 
forgetting that the Christian faith is trini
tarian and not binitarian, that our march
ing orders for mission include not only 
the truth about Cod in Christ but the 
truth about the Holy Spirit (never men-

tioned by Trueblood) as well, and that 
even now the Holy Spirit is bringing 
about some of the fruits of the gospel, in 
terms of justice and liberation , which the 
Church has not brought and in some 
cases has actively fought against. Only 
wi th a theology of mission which recog
nizes both the work of Christ and that 
of the Holy Spirit will mission apolo
getics avoid the cul de sac which forces 
a choice between conversion first or so
cial action. 

C.E .B. 

BREAK THE GLASS WALL, by Ennen 
Reaves Hall. Waco, Texas, 1971: 
Word Books, 129 pages, $3.95. 
Mrs. Hall's purpose in sharing some 

of the "miracles"-Cod's mighty acts in 
her life-is to assure the defeated , and 
forgotten , and frustrated that "Cod is not 
dead except to those who think he is. 

"As dreary as I envisioned a Christian's 
life to be, based on the impressions of my 
early youth" (especially his ''harsh 
punishment of sinners"), "I did not un
derstand that the lessons I would find 
so hard to learn would not be assigned 
by the Great Teacher, but by myself. Nor 
that they would be lessons of love, hard 
only because it would take me so long to 
le t him liberate me from self-pity and 
frustration and self-imposed limitations, 
so long to accept Cod's merciful love that 
eventually gave me back the dream I had 
rejected as being opposed to a Christian 
way of life. All dreams, I had to learn, 
are of Cod if they are born of the soul's 
sincere desire; all can be realized to what
ever extent faith in ourselves, as Cod's 
instruments of expression, dictates." 

How, through the incidents and experi
ences of the years , Mrs . Hall broke the 
"glass wall" through which she and Cod 
could not communicate, is told in fifteen 
chapters-dramatic incidents through 
which Cod's presence and concern be
came more and more assured. 

Among the fifteen incidents (chapters) 
are those entitled "Finding self-identity," 
"Perfect love in expression," "The illusion 
of freedom," "Antidote for fear ," "Light 
in the dark of night," "The Light that 
goes before us." 

Mrs. Hall's volume of "miracles" should 
help us recover something of a lost focus. 

W .W .R. 
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CABARET, directed by Bob Fosse, re
leased by Allied Artists 
Cabaret is such an entertaining movie 

musical, such a tour de force by its star, 
Liza Minnelli , that its failure to satisfy
ingly handle all the levels on which it 
moves seems minor. 

Based on Christopher Isherwood's 
Berlin Stories, John Van Druten's play 
adaption of those stories, I Am A Cam
era, and tl1e stage musical based on that 
play, Cabaret, from the opening song, 
involves the viewer in the decadent 
atmosphere of the Kit Kat Club, in 
Berlin, 1931. Sally Bowles (Liza Min
elli ) , the heroine, is the featured singer 
at the Club, and it is her melodramatic 
love life on which the film centers, 
though continual intrusions of complex 
montages of song, drama and social his
tory transform what might have simply 
been an elaborate period musical into 
a terse, ironic drama . 

Sally Bowles' story is that of an 
American flapper playing at "divine 
decadence" who, after chasing a movie 
career on the castin g couch route, falls 
sentimentally in love with a proper, 
Cambridge-educated, English gentleman 
(Michael York) come to Berlin for un
important reasons. The denouement of 
Sally's affair, considering the tragic a t
mosphere of Berlin , is obvious. But 
director Bob Fosse, screenwriter Jay 
Allen and the camera never forget that 
Cabaret is more than unrequited love
it is Berlin between the wars, bohemian 
and chaotic, where artistic, political and 
social order seethed and , of course, 
Nazism festered . 

Always the irony of impending Nazism 
reminds us that soon grotesque evil will 
sweep uncontrollably through Germany 
and squash all the complex characters in 
Cabaret: the Jewish young marrieds 
( Fritz Wepper and Maria Berenson); 
the bisexual baron (Helmut Griem ), 
who seduces both Sally and her English 
lover, and the master of ceremonies a t 
the Kit Kat Club (Joel Cray) , whose 
androgynous performance is the pivotal 
key to the message of Cabaret. 

That message is that any tampering 
with moral strictures, any role change 
between or among sexes, is not only cor
ruption of the natural order but also an 
irreversible step towards the hell of the 
Third Reich. It is here that Cabaret fails , 
for such an interpretation of sex seems, 
in 1972, unenlightened and more than 
a little old-fashioned. 

Cabaret does succeed extraordinarily 
in every other way, and because it chose 
the bold and unplotted course of becom
ing a philosophical movie musical rathe1 
than a Las Vegas pep show on camera, 
it will easily become a film to which 
others of its genre are compared. Liza 
Minnelli's singing, everyone's actin g, but 
especially Joel Cray's and Helmut 
Criem's, and the unobtrusive but effec
tive camera work, pacing and direction 
of the filmm akers make the almost two 
hours of movie exciting. 

JOHN C. BATCHELOR 

John Batchelor is a staff writer for 
COE MAR. 
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RHODESIAN BISHOP AT U.N. 
UNITE D NATIONS-United Methodist Bishop Abel T . Muzorewa of Rhodesia ( le~ ) 

speaks to newsmen at the United Nations as Ambassador Abby Farah of Somalia listens. 
The U.S.-educated black churchman , who later addressed the U.N. Security Council, said 
that the Anglo-Rhodesian settlement proposals form a "constitutional fraurI' and have 
been re;ected by the African people "with a resounding 'no.'" 

CHURCHES PROTEST U.S. 
TRADE WITH RHODESIA 

A statement by six church leaders, in
cluding Bishop Paul Hardin, Jr., Colum
bia, S.C., president of the United Meth
odist Council of Bishops, and Mr. Wil
liam P. Thompson, stated clerk of the 
United Presbyterian Church in the 
U.S.A., says that the U.S. should not re
lax economic sanctions against Rhodesia 
until "a settlement is reached which is 
truly supported by the majority of all 
the Rhodesian people." 

The statement came in the wake of an 
announcement by the Treasury Depart
ment that it had licensed the importing 
of chromium and other "strategic and 
critical" materials (such as nickel and 
copper ), despite a United Nations boy
cott of Rhodesian products . The U.N. had 
voted the sanctions because of policies 
of the white minority government of 
Prime Minister Ian Smith and its 1965 
rebellion against Britain. 
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In another statement, the United Pres
byterian Council on Church and Race 
asked United Presbyterians "to pressure 
our government on this matter and give 
immediate attention to the feasibility of 
dramatic action around the arrival of the 
first shipment of Rhodesian chrome ore 
in the United States." 

The United Presbyterian agency ap
proved their statement after hearing 
United Methodist Bishop Abel T. Muzo
rewa, chairman of the African National 
Council of Rhodesia, appeal to the 
United States not to lift sanctions 
against Rhodesia. He said African Rho
desians felt that "America had failed 
them by its decision to permit the impor
tation of Rhodesian chrome ore." The 
Council urged President Nixon to repeal 
the recently passed Byrd amendment 
which permitted the President to waive 
restrictions on the importation of Rho
desian chrome. 

-~ - -- ---
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BANGLADESH Al D PLEDGED 

The World Council of Churches has 
approved a $13 million relief program 
for Bangladesh over the next 16 months. 
Cash and pledges already received 
amount to $6,300,000. 

The program will provide food , medi
cal care, housing, water and transport 
in addition to supporting agricultural 
work, fishing and other industries for 
the people of Bangladesh. This rehabili
tation phase will lay the foundations 
for long-term development aid from the 
churches. 

CASA, the Indian churches' relief 
agency, has made available supplies, 
and the Christian Council in Bangladesh 
has assisted with village self-help proj
ects and aid to rape victims. 

CHURC H MERGERS ANTICIPATED 
Ceremonies to unite the Congrega

tional Church in England and Wales 
and the Presbyterian Church of England 
have been set for October 5 in the Cen
tral Hall, Westminster. The Rev. John 
Huxtable, minister-secretary of the Con
gregational Church, will be nominated 
the first moderator. The new church 
represents the first union across denomi
national lines in British church history. 

United Methodists in Taiwan and 
Hong Kong expect their respective 
churches to become autonomous in 
April. Autonomy will probably be fol
lowed by union of British-related and 
American-related branches of Method
ism in Hong Kong. 

The United Methodist Puerto Rico 
Conference and the United Evangelical 
Church there have voted to merge. As 
an intermediate step, the United Meth
odist Conference will seek autonomy. 
The new church will have more than 
20,000 members. 

WELFARE DISCUSSED 
IN SENATE HEARING 

Current welfare reform proposals 
show little improvement in some re
spects over today's welfare system, a 
Protestant team told a Senate commit
tee in January. The principal criticism 
was that the legislation treats people as 
objects rather than as humans. 

Tes 
mini SI 

given 
on bi 
Dorol 
who i 
counl 
ing q 
son, s 
terian 
sente< 

PRES 
"DISI 

'fh 
ChUJi 
churc 
gove1 
Valui 
Unitt 
becat 
portit 
midd 

'fh 
scho1 
abou 
mak 

DIA 
TI 

begi 
~!et 

a val 
\l~th 
pose1 
de no 
open 

Tl: 
fairs 
Gem 
title< 
Dial1 
Rev. 
gem 
the 
for I 

clud 
with 
and 

NE1 
AF~ 

l 
are 
(C1 
of 
rel a 
Zair 
edic 
onl) 
Chu 
Kim 
othe 
ti on 
trati 
posi 



Testimony ~oncerning HR 1, the Ad
ministration's welfare reform bill, was 
given to the Senate Finance Committee 
on behalf of 12 r ligious agencies. Miss 
Dorothy Height, a United Methodist 
who is a vice-president of the ational 
Council of Churches, joined in answer
ing questions with William P. Thomp
son, stated clerk of the United Presby
terian Church in the USA, who pre
sented the testimony. 

PRESBYTERIANS OPPOSE 
" DISPROPORTIONATE" TAX 

The United Presbyterian Council on 
Church and Society became the first 
church-related national group to protest 
government consideration of a Federal 
Value Added Tax. The Council urged 
United Presbyterians to oppose the tax 
because it "would tend to put a dispro
portionate tax burden on the poor and 
middle-income people." 

The Council also strongly endorsed 
school busing as a means of bringing 
about racial desegregation in schools and 
making quality education available to all . 

DIALOCUE WITH JEWS ASKED 
The United Methodist Church will 

begin a dialogue with Jews, and United 
Methodists are expected to enter into 
a variety of other interreligious activities 
with the Jewish communities, if a pro
posed statement is adopted by the 
denomination's General Conference 
opening April 16 in Atlanta. 

The Commission on Ecumenical Af
fairs has approved, and is sending to 
General Conference, a document en
titled : "A Statement on Interreligious 
Dialogue: J ews and Christians." The 
Rev. Robert W. Huston , New York, 
general secretary of the commission, said 
the statement has been in preparation 
for many months, with the process in
cluding conversations and consultation 
with Jewish and Christian theologians 
and other leaders. 

NEW ZAIRE EDICT 
AFFECTS CHURCHES 

United Methodist officials in the U.S. 
are awaiting further word from Zaire 
(Congo) as to the possible future status 
of the United Methodist Church and 
related U.S. missionaries (about 70 ) in 
Zaire, in light of a recent government 
edict extending legal recognition to 
only three churches-Roman Catholic 
Church, Church of Christ in Zaire and 
Kimbanguist Church. The edict requires 
other churches to apply for legal recogni
tion . Among provisions listed for regis
tration with the government are a de
posit of $200,000 and a listing of church 

properties and members (The Uni ted 
Methodist Church claims 105,000 mem
bers ). 

The United Methodist Church is not 
a part of the Church of Christ of Zaire, 
formed about two years ago under lead
ership of the Rev. Jean B. Bokeleale. It 
represents a merger of 39 member 
churches in the former Congo Protestant 
Council and claims 5,000,000 members. 

In a letter to missionaries in Zaire, Dr. 
Bokeleale expressed concern over divi
sions in Protestantism. He proposed a 
congress of denominational representa
tives, Zaire leaders, missionaries and 
possibly executives of mission boards 
related to Zaire. 

In another edict, President Mobutu 
Sese-Seko (formerly known as Joseph 
Mobutu ) decreed that citizens of Zaire 
use African names (with Christian 
names in parentheses on identification 
cards). New names for United Method
ist bishop John Wesley Shungu and Dr. 
Jean Bokeleale are unknown. 

CATHOLIC MEMBE RSHIP 
IN NCC IS PROPOSED 

A two-year study on possible member
ship• of the Roman Catholic Church in 
the National Council of Churches has 
concluded that "nearly every argument 
in favor of the continuance of the NCC 
(or a comparable successor ) is also an 
argument for Roman Catholic member
ship." 

Dr. Tracey K. Jones, Jr., General 
Secretary of the United Methodist 
Board of Missions, told the General 
Board of the National Council of 
Churches that the study committee, of 
which he was a member, recognized that 
the "ecumenical streams" can be "tricky" 
and that there are many "whirlpools that 
could cause difficulty for Catholics, 
Protestants, and Orthodox, if they were 
to make the effort to travel together." 
Among these he cited the Catholic 
Church's claim to "uniqueness," differ
ences on such social action positions as 
birth control, abortion and parochial 
school funding, voting representation 
in the National Council itself, and the 
whole question of "Vatican influence". 
Still, Dr. Jones emphasized that "the 
ecumenical movement is a pilgrimage of 
Faith." 

Co-chairmen for the joint committee 
are Bishop Charles H. Helmsing of Kan
sas City-St. Joseph, Mo. chairman of 
the U.S. Catholic Bishops' Committee on 
Ecumenical and Interreligious Affairs ; 
and the Rev. Dr. John Coventry Smith, 

ew York, former general secretary of 
the Commission on Ecumenical Mission 

WANTED JEWELRY 
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AUTHORS WANTED BY 
NEW YORK PUBLISHER 
Leading book publisher seeks manuscripts ot 
all types: ftctlon, non-ftctlo~ poetry, religious 
and Juvenile worka, etc. "'ew authors wel
comed. For complete Information, send for 
booklet RH. It's free . Vantage Press, 516 W. 
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If you 
own a Bible, 
you need a 
Halley's. 

It's the world's best known Bible 
Handbook - a whopping 860 
pages of comprehens ive Bible 
facts to make understand ing the 
Scriptures a pure and simple 
en joyment. More than 2Y2 mil 
lion copies in use today! Get 
yours soon . At book stores 
now in Regu lar Ed ition , $4 .50 ; 
Deluxe Ed ition , $5.95 . 

J/Dw fartg~on ~It 

ZONDeRVaN~ 
PUBL ISH ING HOUSE• GRAN D RAPID S, MICH ' 'i1 506 

• 

• 
Hand-colo1·ed p hotogl'aph 
of your church or a ny 
scene on pret ty 10% -in ch 
gold-rim plates. Orders 
filled for one dozen or 
more plates. Also ch m·ch 
n ote paper in quantity. 
W rite for free informa
tion. 

FERRELL'S ART WARE 
A ppomattox, V irginia 2..i522 
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"THOUSAND 
and ONE NIGHTS 

LAND 
of MILK and HONEY" 

LEBANON , with ageless magnetism, 
combines the naieve romanticism of 
Old Arabia with the swirling , so
phisticated , endless pleasures and 
hospital ity of a continental capital. 

BYBLOS, which gave its name to 
the Bible, is the oldest town in the 
world , where lie revealed 7 civi liza
tions over 7 thousand years. 

BAALBECK offers cultural festi
va ls of music and theater in the 
awesome Roman Ruins of the Tem
ple of Bacchus, the largest and best 
preserved corpus of Roman archi
tecture left to us. 

BEIRUT, a gem of a city, offers a 
Thousand and One Nights of gaiety, 
exotic food and entertainment, 
shopping in Oriental Souks, and 
luxurious accommodations with ex
quisite se rvice. 

Th ere are open air restaurants 
where sunset brings the muezzin 's 
call to worship mingling with the 
pealing bells of Christian churches, 
over a panorama of lush, green ter
raced hills. 

Discover for yourself the real 
LEBANON , where .recorded time be
gan, and which, as the Bible says, 
truly is " THE LAND OF MILK AND 
HONEY." 

M 
For more specflic Information 

Ii\ bP:;:;·c;~ 
" LAND OF MILK ANO HONEY" 

LEBANON TOURIST AND INFORMATION OFFICE 
527 Madison Avenue, New York, N. Y. 10022 

12 12} 421 ·2201 

r. ---------., Lebanon Tourist and Information Office NW04 I I 527 Madison Avenue, New York, N. Y. 10022 

I Name ------------ • 
I I 
I Address I 
I City I 
I I I state ________ Zip. ___ 1 
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RNS Photo 

FLAVIUS JOSEPHUS 
Scholars in Jerusalem believe they have located an older text than has been formerly 

known of a First Century non-Biblical document that mentions Jesus. Prof. Shlomo Pines 
of Hebrew University has reported finding a 10th Century Arabic manuscript by an 
obscure Christian bishop containing a version of a passage attributed to Flavius Jo
sephus, a First Century Jewish historian. The Arabic text, quoted by a bishop named 
Agapius, differs substantially from the passage as it is generally known in Josephus' 
"The Antiquities of the Jews." The common version is held by most historians to have 
been heavily edited by the Christian Church in the Fourth Century. 

In the Arabic quotation, which scholars believe is probably the authentic original form, 
Josephus calls Jesus wise and good, reports his crucifixion by Pilate and says his disciples 
reported that he appeared to them three days after his crucifixion. 

and Relations of the United Presby
terian Church in the U.S.A. 

CHURCH GROWTH IS REPORTED 
IN ASIA, AFRICA, PACIFIC 

United Methodist-related churches in 
several countries of Asia, Africa and the 
South Pacific have reported growth re
cently, despite difficulties. 

Burma Methodism recorded a small 
gain in 1971, despite the large number 
of Indians and Chinese emigrating from 
the country. The Methodist Church in 
Indonesia has increased more than 5 
percent in full members through active 
evangelistic efforts. In northeast Nigeria, 
where the United Methodist Board of 
Missions' World Division cooperates 
with the Muri Church of Christ, rapid 
growth has been reported, with member
ship now listed at 4,500. The United 
Church of Papua, New Guinea and the 
Solomon Islands has reported growth in 

the isolated Highlands district of interior 
New Guinea from 61 members in 1960 
to almost 15,000 a decade later. 

NEPALESE CHRISTIANS 
RELEASED FROM JAIL 

A pastor and three other Nepalese 
Christians spent last year in jail after 
their arrest in an outlying town because 
of local opposition and restrictions on 
overt evangelistic activity. 

The four, whose release was slated for 
December of last year, are members of 
the tiny Nepal Christian Fellowship, 
which exists apart from the United Mis
sion to Nepal, a broadly representative 
missionary agency. 

In 1970 the Mission signed a five-year 
agreement with the government to con
tinue providing needed services in edu
cation, Tibetan refugee aid, agriculture, 
medicine, and other areas. 
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PRESBYTERIAN WOMEN 
NAME NEW. EXECUTIVE 

Miss Lois Montgomery has been 
elect d th first executive secretary of 
the ational Executive Committee of 
United Presbyterian Women, the offi cial 
women' organization of the denomina
tion which has a constituency of about 
480,000. 

She has been a contributing editor of 
Co ncern , the offi cial magazine of United 
Presbyterian Women. For the past year 
she has been acting: chairman of the 
Women's Division of the Board of Na
tional Missions. 

DR. WEI -PINC CHEN DIES ; 
THEOLOGIAN AND EDUCATOR 

TI1e Rev. Dr. Wei-Ping Chen, 96, 
theologian, educator, diplomat and 
Methodist leader in Mainland China and 
Taiwan fo r many yea rs, died February 
23 a t his home in Taipei. 

Dr. Chen was dean of Nanking Theo
logical Semi nary fo r more than 20 years 
and then spent six years in Australia as 
Chinese Consul General. After the out
break of the Sino-Japanese War in 1937, 
he moved to Chengtu and assisted in 
operating hostels fo r U.S. armed forces 
in China. In 1949, he moved to Taiwan 
and erved as chief of chaplains of the 
Chinese Nationalist armed forces as well 
as pas tor of Shih-Ling Church near Tai
pei, where President and Madame 
Chiang Kai-shek a ttended services. 

Born in Peking in 1876, Dr. Chen 
saw his parents and three other mem
bers of his fa mily slain at the hands of 
the Boxers because they refused to bow 
to an idol. He traced much of his deci 
sion fo r the ministry to that brutal ex
peri ence. He was graduated from Ohio 
Wesleyan University and Bos ton Univer
sity. He is believed to be the first Chi
nese to receive a theology degree from 
BU in the twentieth century. 

THOMAS McCONNELL DIES ; 
" DEAN " OF ANTI -TRUST LAW 

Thomas C. McConnell, 73, son of the 
late Methodist Bishop Francis J. Mc
Connell, and a prominent Chicago attor
ney, died February 3 of a heart attack 
at his home in Tucson, Arizona. 

A lawyer with an international prac
tice and reputation, Mr. McConnell was 
regarded as the "dean" of anti-trust law 
by hi s peers in the legal field . He argued 
many cases before the Supreme Court; 
he was a senior partner in the Chicago 
law firm of McConnell, Mahon and Borst 
until his retirement in 1968. 

Mr. McConnell figured prominently in 
several cases of national and inter-

national scope. In 1963 he defended 
members of the Ill inois Public Aid Com
mission who favored dish·ibution of birth 
control devices to mothers on public 
aid , married and un mani ed. He also rep
r sented Zenith in the Zenith-Hazelton 
case, in which the right of the fo rmer 
company to do business in Canada was 
upheld by the Supreme Court, thus 
breaking a monopoly. 

He leaves a widow, former Charlotte 
Blake; a son, daughter, and fi ve grand
children. H is sister, Miss Dorothy Mc
Connell of New York, was once an 
editor of World Outlook. 

NUGENT IS ELECTED HEAD 
OF BOARD'S NATIONAL UNIT 

The Rev. Randolph ugent, executive 
head of the Division of Overseas Minis
tries ( DOM ) of the National Council 

of Churches, has been 
elected as associate 
general secretary of the 

a tional Division of the 
United Methodist Board 
of Missions. 

A specia l search com
mittee had been at work 
since ovember 1970 to 
find a successor to the 
Rev. Dr. J. Edward 

Carothers, who resigned to head a task 
fo rce on the churches and technology. 
In the interim, Miss Betsy K. Ewing has 
been serving as the associate general 
secretary. 

For five years prior to heading the 
DOM, Mr. Nugent was director of 
MUST ( Metropolitan Urban Service 
Training ), an ecumenical, Methodist
initiated, ew York-based program fo r 
training and faci litating urban mission. 

A graduate of the Theologica l School 
at Drew University, Mr. ugent has 
pastored New York City United Meth
odist churches and served as district 
missionary and executive secretary of 
the Albany Methodist Society in Albany. 

CHURCH GROWTH IN U.S. 
IS ALMOST NIL IN 1971 

The larger, so-called main line" 
Protestant churches reported slight 
membership declines las t year. Con
versely, the Roman Catholic Church, 
the Southern Baptist Convention, and 
severa l smaller, more conservati ve Prot
estant denominations registered light 
ga ins. 

The statistics, contained in the 1972 
Yearbook of American Churches com
piled by the National Council of 
Churches and published by Abingdon 
Press, indicate a continued leveling off 
in overall church growth. 

Nfvv . Like a Gu,,., 

~IGHTY 
- - 1'~oR 'WJJ\{D 

by Mel Tari 

What simp le faith is doi ng in Indone
sia today is more li ke another chapter 
added to the Book of Acts than any
thing else. The remarkable, almost 
unbelievable, but documented story 
of revival in Indonesia is told by a 
native of Timer, Melchoi r Tari. 

Water turned into wine, men raised 
from death , mi racles like these, per
formed in biblical times, have often 
been written off for the '70s. But here 
is a thrilling account of mi racles hap
pening today as men, women, and 
ch i ld re n si mply bel ieve God and act 
on His promises. $3.95 

by Levi Keide/ 

A look into the heart of a veteran 
missionary. Never before have the 
miss i ona ry stereoty pe and time
honored image been exposed so ob
jectively . .. dissected so thoroughly. 

The author lays bare his own per
sonal struggles as he defines every 
missionary 's problems in three main 
areas : the missionary and himself ; his 
culture ; and his supporte rs. A prob
ing , eye-o pening book for every 
Christian c oncerned with mission 
outreach . $4.95 

At your bookstore or order direct. 

Creation House 
Carol Stream , Ill. 60187 
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compiled by 
WILSON 0. WELDON 

Brea kthru is an honest and frank 
comp ilation that reveals the thoughts 
and longings of young people, not 
hiding behind old customs and pre
tenses . Included ore prayers, both 
trad itional and contemporary; scrip
tu re in several translations and ver
sions; poetry, meditations, pictures, 
cartoons and sketches . 
$1 .50 per copy, 10 or more, $1 .30 
each . 

4 OTHER NEW BOOKS 
A Plain Man Faces Trouble 
by Wilson O. Weldon 

j 
From a faith strength

A ened by years as a 
?:':.~ father, pastor and coun-
1'l'tNJ1* selor comes help to meet 

wu;o, life 's problems. 
0 

WU 

His Finest Week 
by James Roy Smith 

Through this day-by-

-

day look at Jesus' last 
week on earth, one re
alizes that nothing can 
separate us from God. -·-Quest for Meaning 

by Thomas F. Chilcote 
Brings new awareness 
and meaning to The 
Apostles' Creed and 
heightened joy in reli-

--- once on the goodness of 
God . 

Saul among the Prophets 
by Eric Routley 

The Old Testament 
speaks to modern man 
through the lives of 
Abraham, Jacob, Joseph 
and Saul. 

Above four books $1.25 per copy, 
ten or more, $1 .00 each . Order from 

The Upper Room 
1908 Grand Avenue, Nashville, Tenn . 37203 
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INTRODUCING 
A NEW AUDIO
CASSETTE PROGRAM 

DEW WORLD souno 
A new and lively sound series , featuring such info rm a t ion about m issi on 

a s a rresting , terse, up-to-date statements and info rmat ion , interv iew s w ith 
persons engaged in miss ion now, and mus ic, poetry, dramatic v ignettes 
related to m ission issues . 

Four issues a year. The First cassette, a vail a ble th is month , 

INDIA, PAKISTAN AND BANGLADESH 

Order now- Special to New World Outlook subscribers • $10 a year-a 
sav ing of $2.00 per year • Available to non -subscribers at $12 pe r year, 
or $3 .50 for each individual cassette 

Order from : Service Center 
Board of Missions-The United Methodist Church 
7820 Reading Road, Cincinnati, Ohio 45327 

Total church membership as a per
centage of U.S. population was recorded 
in the Yearbook as gaining. During 1971, 
it counted 63.2 percent of the population 
( 131,045,953 persons) as church mem
bers versus 62.4 percent ( 128,505,084 ) 
in 1970. 

However, the gain can be attributed 
to the addition of several churches to 
the Yearbook's statistics and a change 
in the method of reporting by one 
church, according to its editor, Con
stant H. Jacquet, Jr. 

The latest Gallup Poll shows attend
ance in churches to be continuing a 
decline. During 1970, 42 percent of the 
adult population attended church in a 
typical week, while in 1971 this figure 
was 40 percent. The loss of attendance 
is mainly attributed to Roman Catholics; 
the Protestant attendance figure has re
mained fairly constant since 1964. 

The Roman Catholic Church reported 
a .7 membership increase for 1971 and 
the Southern Baptist Convention 
counted a 1.2 percent rise. Other 
churches showing light gains were the 
Christian Reformed Church, the Church 
of God of Anderson, Indiana, the Church 
of the Nazarene, and the Seventh-day 
Adventists. 

Ali MacGraw's 
beauty and health 

routine. 
Soap and water every day. 

Plenty of sleep every night. Lots of 
exercise in between. 

And most important of a Il-
a thorough health checkup once a 
year. Ali knows many cancers 
are curable if diagnosed and treated 
early enough. 

Ali takes care of her looks by 
taking care of her life. 

We want to wipe out cancer 
in your lifetime. Give to thei 
American Cancer Society. 
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A LONG HARD LOOK AT WAR 

~RS&RUMORS 
OF~RS 

¥ roger I. shinn 
oger L . Shinn, noted theologian and combat veteran of World War 11 , 

3kes a long, hard look at war in his new book, Wars & Rumors of War. 
his book is an attempt to understand war, "to investigate its moral 
1eanings, its horrors, its attractions; to see its illumination of human 
x istence and faith ." 

lr. Shinn, in the first part of Wars & Rumors of War, describes his 
xperiences as a combat soldier and prisoner of war. He tells of his 
apture by the Germans, his interrogation, his imprisonment, the forced 
1arches as a POW all the way from Poland to Bavaria, the hunger and 
old of bare survival in those desperate days, and his final liberat ion by 
J.S. forces. 

"he second part of the book is an analysis of the ethics of war. Dr. 
hinn discusses the forms and use of power, conscientious objection , 
he possibility of nuclear war, the " glories of war," and the possibilities 
if a "moral equivalent for war." 

Vars & Rumors of War is a critical examination of the phenomenon of 
var written by a man who has been there. Send today for your copy of 
his excel lent book and after reading it you , too, will take a long, hard 
ook at war. Only $5.95 at Cokesbury . 

~-------------- - -- -------------~ 
Please send me __ copy(s) of WARS & RUMORS OF WAR (AP) @ 

$5.95 each . 

D Payment enclosed D Charge to my Cokesbu ry account 

address 

state zi p ______ _ 
Allow 25 cents postage and shipping for each book ordered unl ess other
wise specified . Sales tax , where applicable , extra . 

--------------------------------

WINNER OF THE 1971 
ABINGDON AWARD 

Order from the Cokesbury Regional Service Center nrvinr your area: 

1910 Main Street Fifth and Groce Streets 1661 North Northwest Hwy. 
Dallas, Tex.as 75221 Richmond , Vo . 23261 Pork Ridge, Ill. 60068 

1600 Queen Anne Rood 201 Eighth Annue, South 85 McAllister Street 
Teaneck, N. J . 07666 Nashville, Tenn . 37202 Son Francisco, Calif. 94102 

Shop in person at these Cokesbury Stores: 

Atlanta • Baltimore • Birmingham • Boston • Chicago • Cincinnati • Da llas 
Dayton • Detroit • Harri sburg • Houston • Kansas City • Los Angeles 

Nash vi lle • New York • Pittsburgh • Richmond • San Francisco • Scottie 
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The Chapel, Institute of Religion and Human Development, H ouston, Texas 

Works by two famous American artists dominate this chapel; Barnett Newman's Broken Obelisk in the 
reflecting poo l on the exterior and fourteen large abstract paintings by Mark Rothko in the interior. Of 
this ecumenical chapel, Roger Ortmeyer has said, " The Chapel's 'ecumenicity' is in the reality of its 
sense of time and place--none of the old separations nor cotegories are allowed ." 


