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Some m1 s10naries in Japan are quietly worried about a trend developing in that
country-one that could lead to a revival of militarism in this nation-that has performed economic miracles since its defeat a quarter century ago.
TAKE OTE : A group of Christian women in Japan has established a committee that
is studying the textbooks used in public schools. They compar d go emmentapproved textbooks of today \vith the book commonly in use more than a d cad
ago. What they found :
Th an ti-war sentiment that was strong in the earlier book has subsided. The d scription of destruction and terrible uffering caused by the atom bomb are being toned
down.
An emphasis on war h roes is emerging. Thes factors sugge t that Japanese youngst rs are being conditioned with a less tragic, ometimes more po itive view of war.
THER F
TOR :
movement has begun to includ in history book th
mythological beginning of th Japan
nation-that it ' as found d by a direct de cendant of the sun godde s. This wa taught as history in Japan
school until th
end of \ orld \ ar II, and its attempt d revi al brings the worry of gov nunent int rfer nc in th
ubstance of education . . . a possibl avenu of militari m.
mov ment is underway to get public fund to upport Yasunkuni hrine, a acr d
pla e of the hinto religion wh r the souls of all Japan s f' oldi r ar
aid to b!'
enshrin d .
THER ARE OU TER-TRE D . roups of hri tians, sp ciall
of school childr n, hav b en gath ring oppo ition to what th y fear ma
of militarism. This same tend ncy is also being oppo d by Japane
the politi a l left.
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\\' are tali...;ng about a quiet conflict o far. But \ T H F R thi to intcnsif)
gradually. Aft r going down to d feat b sid th
nit d tates on th admi ion of
Red hina to th
. ., Japan has n !'d to find a more indep nd nt line--a factor conduci
to gr ater nationalism and p rhap militari m.
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conditioning of
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on t I vi ion and in motion pictures , the continued u of
. mibtar} po" er, and
th strong hold that th military ha on the
conom .
-

T

' LE\

J.

ROWLA:\D,

JR.

11111
New Se ries Vol. XXXll No . 5

•

Whole Se ries Vol. LXll No .

e

JANUARY , 1972

Letters
Editorials
Three Views on Church Union
Cynthia C. W ede l, Pet er L. Berger, Preston Williams
Churches Cive Nepal an Industrial Base
Bill Bray
MAP-Changing " A State of Mind "
El ai ne Magalis
The Church in Calcutta
Leon Howe II
Hiroshima ' s Carden of the Clear Ringing Bell
A Profi le of the African National Congress
Just Ripe
Eun ice M. Ringo
The Enemy Is Not a Person
Poe try by Trin h Co ng So n and Th ich N hat Hanh
Letters from Overseas
Books
The Moving Finger Writes

4

5
6
12
15
18
24

26
31
32

37
40
41

COVER
Ch ildre n in Korn Chi e u Commun ity Ce nter
Khan Hoi Area , Saigon , Sout h V ietna m
Ca la bro/ Diska u Photograph
Editor, Arthu r J. Moore , Jr .; Managing Editor , Charles E. Brewster
Planning and Coord ination , Stanley J. Rowland , Jr. ; Associate Editor , Elle n Clark
Art Director, Roger C. Sadler
47S Riverside Drive , New York , New York 10027
Published Monthly by the Board of Missions of the United Meth odist Church , Joint Co mmission on Education and Cultivation , in association with the Com mission on Ecu menical Mission
and Relations of th e Unite d Presbyteria n Church , USA .
Second-class Mail Priv ileges A ut ho rized at New York , N.Y. Additional Entry at Nashville ,
Tennessee. Copyright 1972 by Boa rd of Missions of the United Method ist Church. No part
of new/World Outlook may be reproduced in any form with ou t writte n permission from the
Editors. Printed in U.S.A.
Subscriptions in the Un it ed States a nd Possession s, Argentin a , Bolivia , Braz il , Chile , Costa
Rica , Cuba , Me xico , Per u, Uruguay : O ne year $3 .00 (combination with response, $ S.00 ).
Single copies JS ce nts . Canada : on e year $3.25 (com binati on $5 .50 ). All other foreign
countries : One year $4.00 (comb ination $ 6 .40 ).
Report any change of add ress d irec t ly t o new/World Outl ook rather than to the Post Office.
With your new address be sure t o se nd also the old address , enclos in g if possible an address
label from a rec ent copy. A request fo r change of address m ust reac h us at least th irty da ys
before the date of issue w ith wh ich it is to take effect.
new/World Outlook edi to ri al s and un signed articles reflect the views of the edito rs and
signed articles the views of the au thors on ly.
PHOTOGRAPHIC CREDITS
P. 8 top le ft , NCC ; Pp. 8 top right , bot tom , 1 1 Charles E. Brewste r ; P. 10 Ha rvard U. ;
Pp. 12 , 13 , 14 New sas ia/ Bray; Pp . 15 , 16 , 17 Stua rt T roy; Pp. 18 , 33 , 34, 35 , 36 Ca lab ro/
Diska u ; Pp. 19, 23 Church W o rld Service; P. 21 Leon Howe ll ; P. 22 RN S ; Pp. 24 , 2 5 Japa n
lnterboa rd ; Pp. 26 , 28 , 29 , 30 W CC ; Pp. 37 , 38 Peggy a nd Howa rd Hei ne r ; P. 39 CO EMAR;
P. 31 Draw ing by Roge r Sadl e r

RED- BAITiNG

Congratulations on the editorial by Betty
Thompson on " Red-baiting Rides Again." Th e
Reader's Digest shou ld print this r buttal to
its articles. Thank you for such Christian reaction.

J---------------------i

MRS . R . A . AXTELL

Earth, Texas
BY WHAT AUTHORITY?

Please infonn me who Betty Thompson is.
By what authority does she speak? We are
doing a study of the World Council of Churches
and feel that the Reader's Digest article she
refers to is not as ungrounded as she would
have readers believe.
( MRS . ) LILAH H UBIN

Stewart, Minnesota
Editors' note: Miss Th ompson is assistant General Secretary, Section of Communication,
United Methodist Board of Missions . She was
once a staff member of the WCC in Geneva .
THE SAME INJUSTICE

Recently the Reader's Digest published an
article on the W orld Council of Churches whi ch
aroused immediate outcries of injusti ce from
church offici als-not because the statements
were completely erroneous but because the
author had refused to mention the elements
which contradicted his views. In a ovember
article, "Child Laborers in the Fields," New
World Outlook allowed the sa me injustice to
occu r against fa nners, health and state officials.
The author boldly ignored the plight of the
farmer. The mention of "chicken coop" housing
failed to relate the bl atant destruction of farm
property by many migrant laborers. Older
homes, renova ted barns and "small shacks"
have been resorted to by fanners who simpl y
cannot afford to yearly restore labor housin g.
The auth or mentioned Ohio as a state where
children under five are working in fi elds. However, she failed to mention the recent state law
concerning migrant child labor or the increased
staff to enforce the law. Admittedly, the program has not been a great success due to lack
of support by fanners and migrant parents.
However, efforts are being taken to change
present conditions.
In our community a county nursing staff and
part-time doctor spend much of the summer
with migrant laborers. The comment that adequate educa tion and transportation is not made
available for migrants is fa lse in Putn am
County, Ohio, at least. In a ten-mile rural area
four programs run from June throu gh October
exclusively for migrants and regular busing is
provided .
The entire article falls in the ca tegory of
h alf-truth which many peopl e are getting tired
of reading in church magazines. If we cry injustice when half-truths are uttered aga inst the
church, let us not commit the same sin.
( R EV. )

LARRY A . MOODY

Pastor and Migrant Education Teacher
( Title l )
Gilboa, Ohio

Miss Magalis stands by her story-Editors.
REPLY TO MRS. DAVIS

In the November issue, letter writer Mrs.
Robley W. D avis quotes from Cuban theologian
Sergio Arce Martinez' September article, "The
prophetic criticism of Karl Marx against capitalistic work has been highly apprecia ted by all
serious theologians without exception" and calls

4

this "a mighty sweeping statement." I might
agree were I to take the statement out of context. Dr. Arce looks upon "capitalistic work" as
a " materialistic concept of work," which he
defines as " the most anti-Christian thing that
can exist." Before making this corttroversial
statement he says, " Work . . . is genuine adoration and acceptable service to Cod." I believe
Mrs. Davis misunderstands the author's statement about "recompense" for work, for he
furth er writes, "The Christian knows that he
lives b y grace, that he works as a privilege."
Further on, Mrs. Davis says, "Free enterprise
is the best system of economics , but the individuals must be born-again Christians." That
too is "a mighty sweeping statement." Free enterprise, as I understand it, is a concept of man ;
it did not issue full-bloom from the hand of
Cod. Where is the connection between this
secular, political/economic idea and salvation?
JOAN CERHARJYr

St. Louis, Missouri
WITHOUT TAKING UP THE GUN

No one can deny Nestor Paz's commitment to
a just order ( Letters from Overseas, September ). His diary is a beautiful testimony of the
young man's dedication , to his anguishing for a
more just society, to the sincerity of his own decision to work for this change as a guerrilla.
Who can help being impressed by such
confessions in his diary:

"I would like to see my capacity to love grow
on an equnl par with my capacity as a guerrilla."
This would certainly have met the approval of
Che Guevara who wrote: "Let me tell you
that the true revolutionary is guided by great
feelings of love. It is impossible to conceive of
an authentic revolutionary who does not have
this quality."
"I would like to become fully human." Bishop
Mortimer Arias of the Methodist Church in
Bolivia commented on how hard Paz tried to
give of himself freely and generously in his
vocation as a guerrilla. In the diary Paz also
cites the desire of fe llow guerrillas to borrow his
book of Psalms and New Testament.
" If I die I hope my death will be l,oaded
with meaning, that othet'S will hear and join
th~ fight ,, for man's happiness and well
being . .. .
Cod knows we all need to grow in capacity
to love. But can't we do this without taking
up the gun? Two young Bolivian doctors that
we know are. Both are presently in jail, having
been accused by the present government of being communist. Before being arrested they gave
their services to rural people in a small clinic,
established by university students during the
Torres regime. Is it not likely that these men 's
capacity to love grew as they treated and
learned from many of the long-neglected sick
of Bolivia's countryside?
We all would become, with young Paz, more
fully human. Christ makes us hum an and thank
Cod his presence can be sensed anywhere, even
on a guerrilla campaign in tl1e steaming jungles
of Teoponte, Bolivia. But what about the hospital wards, school rooms , social centers, rural
clinics, political offices, churches and countless
other areas where men and women may be

more fully human, voicing and, even more significant, expressing their concern for their fellow
men, especially those who have yet to experience
full citizenship.
Wouldn't we all like to think, when on death's
bed , that our lives have had some peculiar
meaning? I believe most of us would like to
sense that we have somehow taken part in the
fight for a more just world but I'm not sure all
of us can accept Nestor Paz's way, as expressed
on the fifth page of ills diary : 'Tm in this
guerrilla movement unl:il I die or win. It's the
way by which history is advancing, and there's
no other way, and if this is true, it is Christian."
Nestor Paz believed this so utterly that he laid
his life down on its truth, as he saw it. But isn't
it risky when in one's own genuine search for
authenticity to conclude that "there's no other
way" ? Isn't there always the possibility of being
genuinely mistaken?
Cesar Chavez, apparently also a person open
to the inspiration of Christ, was copvinced "that
the most authentic act of courage, the most
valiant thing a man can do , is sacrifice himself
for others in a completely non-violent struggle
for justice." "To be a man," writes Chavez, "is
to su ffer for others. God help us to be men."
May Cod help all of us to find ways of being
true to our humanity and to our Lord who announced that he is the way.
MYRON YONKER, JR .

United Methodist missionary
Cochabamba, Bolivia
DRAFT HELP

Despite lower draft cails, many young men
still face painful decisions about classification
and other problems. Few know where to turn
for help. Young men, their parents and pastors
can get free information on Selective Service,
official draft fonns, the new draft law, and other
helpful data by writing Graham R. Hodges, Box
293, Watertown, N.Y. 13601. Included is a book
containing the official statements by virtually
every church body in the U.S. on conscience and
military service.
(MRS . ) CAROLYN MALLISON

Watertown, N.Y.
LACK OF FUNDS

In the face of the decision of the Commission
on Ecumenical Mission and Relations of the
United Presbyterian Church in the USA to remove some thirty missionaries from Ethiopia before the end of 1972, missionaries of the Reformed Church and the United Presbyterian
Church are making plans for what should be
done.
A proposal is being put forward to challenge
both denominations to find a fonnula which will
allow those churches which share the missionaries' concern to provide personnel and funds to
implement the evangelization plan over the next
ten years .
In recent years the work of the mission has
been hit by lack of funds , but with the drastic
withdrawal of missionaries the situation has become critical.
This information reflects the concern we share
that we not fail in our commitment to the unfinished task given us by our Lord Jesus Christ.
H arvey T . Hoekstra, J. Robert Swart, S. Robb
McLaughlin, Carl H . Templin.
ADDIS ABABA, Ethiopia

Msrs . Hoekstra and Swart are missionaries of
the Reformed Church. Msrs . McLaughlin and
Templin are United Presbyterian fraternal
workers.-Editors.

Who's Holier Than Thou?
The question is sometimes asked, who
are the Third World countries and why
are they saying these terrible things
about us? Many Americans, who in the
past chafed under what they considered
the self-righteous supposed "neutrality"
of India, have felt that the sad events
of recent weeks revealed that "neutral"
nations such as India are subject to the
same aggressive drives as are the "committed" nations.
The U.S . has called India the "major
aggressor" in the India-Pakistan war
and announced the suspension of $87
million in economic assistance to India.
Now it is true that India has never
been as pacifist as the religion books say
Hindus are supposed to be. And it is
also true that India has been looking for
an excuse to defuse Pakistan's military
power and make herself supreme on the
subcontinent. On the other hand, nearly
10 million Bengalis had fled from the
repression by Pakistan's Army and were
costing the impoverished Delhi government $4 million a day. Thousands of
refugees were dying of cholera and
kwashiorkor, the malnutrition disease.
One church relief bureaucrat called it
the worst refugee disaster ever, including Palestine and Biafra. Everyone was
saying that a political settlement was
imperative.
For the U.S. to overlook these complicating factors and single out only one
side for blame seemed a return to the
old frontier style foreign policy of "good
guys and bad guys." It is an outlook that
many were hoping had gone out the
window with the distasteful results of
Vietnam, and with the new China policy.
Moreover, it wasn't just any country
that was charging the Indians with aggression. It was a country that only a
year and a half previously had launched
a massive invasion of Cambodia hunting for the fictitious enemy headquarters
of the North Vietnamese, bombing hospitals in the process and finding only
"freshly laundered" Viet Cong uniforms.
But, of course, that was only an "incursion," whereas the Indians were launching an invasion.
One should quickly point out that had
the Soviet Union been the one to call
India the "aggressor" its record in
Czechoslovakia (not to mention Latvia,

Lithuania, Estonia, etc. etc.) would
have provided the same dissonance between words and actions.
There are, of course, many differences
between the Indian invasion of East
Pakistan and these other "incursions."
Neither in Prague, Czechoslovakia nor in
Snoul, Cambodia, were the "liberating"
forces received in quite the way the
Indians were received in Jessore and
Dacca. Not since DeGaulle entered Paris
have there been such demonstrations.
What the Indians and many other
smaller powers are saying is that they
are tired of being asked to play by one
set of rules while the Big Powers play
by a different set of rules. Thus, just a
few days after India indicated it was
not going to follow the General Assembly resolution to withdraw its forces,
Israel announced that it too would
ignore the Assembly's 79-7 resolution
which called on Israel to withdraw from
Egyptian territory.
At a dinner honoring retiring U.N.
Secretary General U Thant, the distinguished Burmese diplomat said that
the major obstacle to world peace is the
persistance of the idea "my country right
or wrong." If the U.N. has seemed particularly weak at this time of conflict between India and Pakistan it is because
those countries were not the first nor
the only ones to hold to this idea.

Welfare: Myths and Facts
Jesus said the poor you shall always
have with you, but he didn't say you
must always remain ignorant of them.
Based on a bill recently passed by Congress and sent to the President, this
country's almost limitless ignorance of
poverty and welfare reaches right into
the highest levels where people presumably are best informed.
Congress's bill is a tough "must work"
requirement that able-bodied welfare recipients sign up for work or training in
order to continue to receive benefits.
This would include mothers with children over six years old. There is no provision for day care centers which those
mothers would need. (An earlier bill
which provided for day care centers
was vetoed by the President, who, incredibly, said he didn't want "communal" child rearing sanctioned by the
federal government.)
This is the sort of legislative insensi-

tivity which convinces the poor that
Congress is run by the Archie Bunkers of
the country whose knowledge of the issues goes no further than outworn stereotypes. Curiously, just a few weeks before this bill was passed, the U.S. Department of Health, Education and Welfare issued a little pamphlet on the
myths and facts of welfare. We quote :
Myth: The welfare rolls are full of
able-bodied loafers. Fact: Less than one
percent of welfare recipients are able
bodied unemployed males-some 126,000 of the more than 13 million Americans on Federal/State supported welfare. Eighty percent of them want work,
and about half are enrolled in training
programs.
The largest group of working-age
adults on welfare, the HEW study points
out, are 2.5 million mothers of welfare
families, most of whom head families
with no able-bodied male present.
About 14 percent of them also work, and
7 percent are in work training. The
study estimates that if day care were
available for their children and if job
training and jobs were to be had, another 35 percent would be potential employees. The remaining 40 percent of
the welfare mothers have, according to
HEW, little or no employment potential
because they must care for small children, have major physical or mental incapacities, or ot"1er work barriers.
That the welfare system is in need of
massive overhaul is one of the few
points on which conservatives and
liberals can find agreement these days.
The Nixon Administration's own proposal looking toward a guaranteed annual income is the direction in which
we must move, although the amount
suggested is pitifully small. Congress's
bill, coming at a time when many highly qualified engineers and Ph.D's can't
find work, would be ludicrous if it
weren't so cruel.
If Congress is so interested in the people who are getting something for nothing it might look into its own house
first. Among those who are experts in
"welfare for the rich" is Mississippi Senator James Eastland, who each year receives more than $150,000 for not growing crops.
Jesus had another saying. "Why do
you look at the speck of sawdust in your
brother's eye, with never a thought for
the great plank in your own?"

nity &od wills
CYNTHIA C. WEDEL

We who would be faithful to o ur
Lord and to Go d's w ill have no
cho ice. W e mu st be co nce rn ed for
the un ity of th e Church-study it,
pray for it, work fo r i t. Th e atti tud e
o n th e pa rt of many Chri sti ans th at
ecumeni sm o r church unity is an optional matter w hi ch interes ts a few
"ecumani acs," is quite in co mprehensibl e to me. Our Lord o bvio usly
felt it was th e most impo rtant iss ue.
And hi s reason was, as yo u re member, " th at th e wo rld m ight be lieve."
It is a tem p tation to labor this
poi n t. Chu rch unity is no t an optio n.
It is very clea rl y the w ill of God. The
grea t Faith and Ord er Co nfere nce in
Ed inburgh in 1937 had as its theme
"God Will s Unity." How ca n any of
us say " Lo rd , Lord ," and fa il to be
co nce rn ed abo ut Hi s w ill for His
Church ?
But ass um e for th e mo men t that
we are all co nvin ced . We be lieve
th at church unity is God 's wi ll. We
even believe th at th e m iss io n of the
Chu rch- to spread th e gospe l to all
mankin d-ca nn ot be ca rri ed o ut until th e Church is o ne. Th is still leaves
us w i th th e ve ry large qu es ti o n of th e
fo rm of that unity. Wh at ki nd of
unity does God want ?
Su rely we can ag ree th at there is
no reaso n to beli eve that Go d wa nts
un ifo rm ity. If anythin g is clear fro m
th e evi dence o f God 's acts in creati o n, it is that he relis hes "va ri ety
and d ive rsi ty." He co uld have made
the unive rse fa r mo re ho moge neo us
than it is. Yet he was lavis h in the

va rr et1es of plant and animal life
which he created . He could have
made all his human children alike,
but he chose to make every single
one of us unique and different.
The re wo ul d seem to be no question
of the fact that God wants the richness and stimul ation wh ich variety
and di ffe rences always provide.
A nd he has provided variety in His
Church from the beginning . Even
d uring the first ten centuries, when
there was only one Church , there
were wide variations in customs,
ru les, ministries and ways of worship. Obviously, to God, unity does
not require that we all be and think
and be have alike.
To me there are many exciting and
wo nderful th in gs happening in the
wo rl d in ou r time, along with or perhaps un derneath the terrible and
fr ighte ni ng changes we face. And
one of these is the slow but stead y
pressure by all kinds of longoppressed peoples to become fully
pa rt of society-to have a share in
decision making, to have their needs
and wants met in their way. And it
may be that God has made this possible.
If the " confrontations" of recent
histo ry can begin to become dialogue, many of the vexing problem s
of today can be solved . Who le new
ideas can be born- new forms of
ed ucatio n, new patterns of government, new ways of mutual prob lemso lving. The Christian Church can
become, if it chooses, th e ca talyst in

this way of building a new and better socia l order, where variety is
tolerated , justice is accorded to all ,
and we discover that those things
which unite mankind are far more
important than those which divide.
But, of course, the Church ca n do
th is only if it practices w hat it
preaches. The divisions of the Body
of Christ are evidences of human
in transigence ; of our insistence that
everyone be like us ; of our p ri deful
certainty that each of our denominations is God 's way of doing things.
And do you realize-do you rejoice as I do-that, with all its faults ,
the Church has begun to do this?
This is what the Ecum enical Movement is . From the beginning of the
modern movement toward Church
unity, the pattern ha s been dialogue
and conference. Since 1910, w hen
the churches first sat down to talk
togethe r at the Edinburgh Conference, we have been patiently li ste nin g to one another.
And now so me of us have begun
to dialogue even more se riously in
the Consultation on Church Union .
I am neither arguing for nor making
predictions about the actual formation of the Ch urch of Christ Uniting.
But in a very important way it is alread y here. The ten yea rs of patient,
loving di alogue have produced un believable agreements. The members of the Consulation have never
suggested uniform ity. If yo u have
read and studied the documents,
yo u know that they encourage vari7

Top : Dr. Cynthia W edel: "The
divisions of the Body of Christ are
evidences of human intransigence ..." Dr. Peter Berge r: "W e
may have known more and better
than w e gave ourselves credit for ."
Below, Dr. George G. Beazley,
Jr., Chairman of th e Consultation
on Church Union, says: "Th e first
great problem . .. is lethargy."
Left, Dr. Paul Crow, COCU's
general secretary, far right, Rev.
William C. Larkin, associate
general secretary .
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ety, decentralization , a wide sharing
of decision making. Al l across the
land, local congregations are forming clusters which are working and
growi ng into a free and creative kind
of unity.
Once again, God seems to be
using his Church to demonstrate to
the world new patterns for human
relationships. If he wills unity, and
at the same time treasures diversity
and individual freedom , the experience of the Ecumenical Movement
of this century, and the Consu ltation
on Church Unity of this decade can
quite clearly be seen as a working
out of God 's will in history. We are
far from perfection, but if we can
discern God ' s hand in this, and have
the courage and faith to continue
the dialogue, God can use us-yo u
and me-your Church and mineright in the middle of a frightened ,
fragmented world-in order that the
world may believe! •

It seems to me that, quite simp ly, it
is time to say, " Enough! " to the
dance around the golden calves of
modernity. For some twenty years
now we have been fascinated by the
question, " What does modern man
have to say to the church?" I
wouldn't be too hesitant to answer,
" Probably not much more than he
has said so far! " We can be assured
that new socio-cultural constellations will appear in our lifetime, that
probabl y some of them will be diametrically opposed to the presently
prominent ones, and that there will
be those who will hail them as redemptive events. We may be confronted by gurus of a new polytheism or by a triumphantly successful ideology of the New Right, by
mind-blowing new life styles originating on the surface of the moon ,
or by movements of fanatical asceticism among the young. Will we, in
each case, have to go th rough the
same dreary cycle of wild enthusiasm
and sober second thoughts? I' m
enough of a sociologist to whisper
" Probabl y yes ," but enough of a
moralist to hope that (at least within
the Christian community) there will
be some who will disprove my sociology. It is they who , I hope, will
turn to a much more significant
question . To wit : " What does the
church have to say to modern man?"
I assume that what the Christian
community says to the world should
be based on criteria of truth , not of
socio-cultural market research or
public relations . Further, it is self-

ge r of being misunderstood : I' m certainly not ca lling for an attitude of
arrogance or of " authoritarianism ."
I don ' t mean to be misunderstood
either as an advocate of theological
or ecclesiastical conservatism; I am
neith er. Nor would I want the term
"a uthority" to ca rry the breath-stopping weight of New Testa ment exo usia ; very few among us today would
have the courage to make such a
claim . Perhaps the best way to explain what I have in mind is by saying that authority, in the sense I intend , is the opposite of the demoralization and the " failure of nerve"
mentioned before. It is the authority
of those who have come to terms

with their own experience and who
are convinced that in howeve r imperfect a measure, they have grasped
some important truths about the human condition.
evident to me that what the church
has to say, in any age, is always
essentially the same . What the
church is all about is that one old
story of God 's dealings with man ,
the story that spans the Exodus and
Easter morning. When all is said and
done, the Christian community consists of those people who keep on
telling this story to each other and
some of whom climb up on various
boxes to tell the story to others.
Needless to say, this is not to deny
the ever-new ways in which the sto ry
falls on human ears, the different
ways in which it may be told , or the
vast variety of questions that may be
addressed to the storytellers. The
point is simply that the essence of
the Christian message will remain
the same if we imagine its communication to take place in catacombs or
in the cathedrals of a new religious
culture .
But there are very different accents in which the message is delivered . It may be delivered in tones
of quiet conviction or of intransigent
fanaticism , in the dull context of
what is culturally taken for granted
or haltingly and apologetically, or in
the wonder of astonishing rediscovery. It is the combination of such
accents that makes up the stance of
the Christian community in any historical situation . It is in this sense
that, I believe, a new stance is called
for in our situation . Deliberately,
and despite the danger of mi sunderstanding, I would like to call this a

stance of authority.
Let me try to minimize the dan-

I' m fully aware that there are situations in which such authority is
hard to come by. Specifically, I think
I understand rather well the processes by which secularization has undermined firm religious belief in
recent history and has brought about
a profound crisis of credibility for
the Judaeo-Christian tradition in the
West. Yet, unless much of what I
have said before is grossly mistaken ,
the situation in which the Christian
community finds itself today is more
favorable to such a regaining of confidence than the situation of only a
few years ago. Then it seemed that
the religious tradition was put in
question by the massive certitudes of
the modern world · today very few
of these certitudes have escaped
credibility crises of their own . It is
not unreasonable to draw from this a
lesson of skepticism regarding the
challenges to faith of these erstwhile
certitudes . The more bizarre exaggerations of religious accommodation to the modern spirit (I may
mention the so-called " death of God
theology" in this connection) provide a useful lesson too-the one
known to logicians as the reduction
to absurdity. After all these doubts,
sacrifices of both faith and intellect,
and spiritual contortions, the time
may have come for a simple but profoundly liberating insight- namely,
that we may have known more and
better than we gave ourselves credit
for.

Today, especially in America, we
are surrounded by hysterias of different sorts-the hysteria of those
who have lost their old certitudes

and the hysteria of those who, often
with blind fanaticism, have committed them se lves to new ones . It seems
to me that Christians are in a very
good position to remain free of
either. I' m not suggesting that Christians are the blessed possessors of
an unshakable certitude all their
own , magically immune to the turmoil of the times . But after the tumblin g down of al l this ideological
statuary, there is a good chance for a
pause of recollection . Christians
have much to recollect. I'm confident that, if they will only do so, the
sharp illuminations of reality provided by the tradition will carry
renewed conviction .
The present gathering [ COCU]
has a primary concern for the institutional structures of the church . Although I have not spoken to this
concern directly here, I would like to
affirm the importance of this concern and , more specifically, of
the Consulation on Church Union.
Every enduring human enterprise
must exist in institutional structures,
and the enterprise of the Christian
community is no exception. What is
more, anyone concerned for the institutional structures of the American
church must ipso facto concern himself with the existing denominations
and their relations to each other.
What I have had to say, therefore,
in no way disparages the interests
that have been associated with
COCU or even the (let us say) less
than charismatic processes by which
these interests have of necessity
been expressed. I would even express the rather unfashionable opinion that there are occasions when
bureau cratic organizations may be
vehicles of grace.
All the same, I would also affirm
that the concern for the institutional
structures of the church will be vain
unless there is also a new conviction
and a new authority in the Christian
community. There will almost certainly have to be structural changes
(though , I suspect, they will in the
end turn out to be less drastic than
many now hope or fear). There will
have to be sustained thought as to
the proper response of Christians to
the agonizing travail of American society. It seems to me, though , that
these tasks will only be meaningful
to the extent that the Christian community regains its " nerve," and succeeds in achieving a new stance of
co nfidence in itself and its message.

•
9

The two key words in my title may
appear to be contradictory and at
cross purposes. Although that may be
quite true it is for reasons other than
what may first disclose itself by the
juxtaposition of the term COCU and
Cultural Revolution; for COCU is itself revolutionary in conception and
consequence. That American Protestant diversity can be captured and
contained in one church and this restructuring done in the short time of
ten to fifteen yea rs is visionary thinking of the highest order. That this
restruc turing can reach into local
communities and merge into common parishes peoples who would
not trust each other as neighbors
even when they were of the same
denomin ation is something that boggles the mind . COCU is revo lutionary no matter how smooth the sentences and phrases that speak of " a
united church, embodying all that is
indispensable to each of us, and
bearing ehough family resemb lan ces
to our separate tradition s to verify
their continuity in it. "
I seek not to deny that COCU is
revolutionary ; that it is, is obvious .
The central question is whether it
is sufficiently revo lutionary and
whether it seeks the proper type of
revolution for our time and the days
ahead. The answer given by the cul10

tural revolution of our time is clear.
COCU is not sufficiently revolutionary ; COCU is not revolutionary
about the issues that matter.
When we seek to assess the sufficiency of the revolution envisioned
by COCU we must remind ourselves
that no matter what may be considered the motives behind COCU ,
what has emerged thus far is best
described as organizational restructuring. Some clever and dedicated
members of the church 's elite have
over the years worked out a scheme
by which the churches can free
themselves from some of the disfunctional aspects of organizational
life. The overchurching of small
com munities by competing denominations can be corrected ; the inability of denominations to keep up
with the highly mobile character of
their members can be ended ;
the unresponsiveness of individ ual
Christians to what in a former age
was considered " indispensable to
each of us" can be better addressed ;
and the high cost of administration
and serv ices can be reduced .
I am not personally unhappy with
this state of affairs. I have see n too
many miserable little churches in the
rural South, the middle Atlantic
states, and New England not to want
parish reorgan izatio n. As a Presby-

terian in New England I have felt too
keenly the loss of Pittsburgh and
Charlotte Presbyterianism not to
take seriously the need for a national
church and a more universal type of
liturgy, piety, and social witness. My
reading of " The Presbyterian Layman " confirms my conviction that
the church should accept pledgecutting rather than abandon its attempt to carry the Good News to the
poor, the despised , and the rejected .
Visits to " 475," the Witherspoon
Building ; conferences with the
church 's spiritua l leaders and staff;
participation in the life of a local
congregation argues for taking seriously the administrative problems
related to the religious life. COCU 's
approach therefore is not so much
wrong as it is inadequate. The cultural revolutionaries draw attention
to these shortcomings.
Will not a church " truly catholic,
truly evangelical , truly reformed "
take itself a bit too seriously? No
advocate of COCU that I know of
has made the claim that it will be the
" Kingdom of God on earth as it is
in heaven. " The cultural revolutionaries can assume therefore the continued existence of white racism ,
male chauvinism, and establishmentoriented control. How then shall
blacks promote black theology, de-

fend the Angela Davi ses, and the Attica victim s? Given wh ite attitudes in
the church I am confident that
racism will be presen t. I am not con fident that genuine d evi ance will be
tolerated .
The style of the cultural revolu tionaries has been and remain s that
of direct action , that of COCU education . COCU 's present plan is one
that asks the direct action revolu tionary to tru st in edu cat ion , but thi s
is perhaps too much to ask of those
outside of the insti tutional structures
of power. It presupposes a tru st in
the righteousness and fai mess of
white male office holders whi ch perhaps is not warranted . COCU offi cials need once again to bend in
such a way as to demon strate the viability of deviance and dissent in the
truly new church . The Black Manifesto and the Angela Davi s ca se have
demonstrated for the cultural revolutionaries what conservatives al ready professed to know, namel y
that liberals too can be absoluti st,
self- righteous, open to corrupti o n by
glory, gold, and power. Sin ce the
behind-the-scenes bargaining
by
church officials has apparentl y su cceeded well enough to convin ce the
establishment that what it considers
most essential will be preserved in
the new uniting church , it is now in
order to launch an aggress ive approach to the strangers outside the
camp. The very nature of ali enation
experienced by blacks, women , and
youth suggests this bargainin g must
be done in the fresh light of day and
COCU must embody in action what
is adumbrated in the Plan of Union .
Deviance and dissent need to be
more solidly embedded in the Plan
of Union before blacks, women , and
youth can be expected to full y come
in .
Unity for the cultural revolutionaries is to be found and sought in
action . People are together when
they are willing to risk their lives· for
a cause. Unity for them is not
achieved through well-defined contractual relation ships. If the real
thing exists they seem to believe one
does not need a contract, if it does
not exist a contract is just a piece of
paper. Moreover they are all concerned with neglected particulars
which few think merit inclusion in
any contract or know how to state
in contractual terms. How does one
guarantee the existence of soul , the
elimination of male chauvinism , or
the future acceptance of youthful

idea lis m ? More ca n be done than has
been , no neth eless th e acco mpl ishment o f th e tas k pri o r to li fe togeth er
is hard to co n tem p late. Yet there is
no life togeth er, lici t or illi ci t, without co urtship that is persuas ive .
Th e first poi nt I wa nt th en to sugges t is tha t COCU is not sufficie ntl y
radi cal to persuade blacks, w o men,
and youth who are c ul~ur a l revo lu ti o nari es to jo in and thi s d espi te the
genuin e revo lutionary characte r of
COCU . What is needed is a furth er
demo nstration by COCU o f its appreci ation o f Christianity as a movement, its willin gness to acce pt di ssent and d evian ce, and its intenti o n
to includ e in the new unitin g church
parti culars found o utsi de th e main
stream of reli gio us life .
Secondl y, it mu st be bo rne in
mind that we are speaking abo ut at
a min imum three cultural revolution s
and that three pl ans of acti o n are
necessary as w ell as som e co nception of priorities.
Sin ce I am a bl ack churchman I
want to say a few special w o rd s
about the black revolution and
COCU . Bishop Joseph A. Johnson
said in an address in Atlanta las t
May, " From now o n, and throu gh
the remainder of this century, we
will be in the A ge o f the New Black.
What mission th e church ha s, th e
nation has, or anybody el se has, will
be affected by what the New Black
thinks, plan s, and d oes." I think the
bishop is correct and because COCU
seeks to build a new church alon g
what seem s to be nation al lines it
need s to pay parti cular attention to
the blacks .
Now if my notion s make any sen se
at all COCU must begin immediatel y
not onl y to earne.c;tl y dialo gue with
black chu rchmen but al so to be
active in encouraging black churchmen to come together in a united
black religiou s community prior to
their merger into COCU . It is the
black denominations and black
churchmen in predominatel y w hite
denomination s that need now to
draw up the boundaries for the new
pari shes, decide about the nature of
the ministry and mission, and make
recommendations about staff. And I
hope they remember that we need
not onl y bishops but executive directors of missions, editors of curriculum materials, and treasurers o f
boards and agencies. Since the National Committee of Black Churchmen is already in existence as a black

ecumenical structure it should be
uti lized in this process.
I do not consent to the notion of
a certain Methodist bishop that
COCU is dead . It is at present still
al ive. Death tho ugh may co me if the
leadership does not recognize that
1948-style unity is dead . Blacks,
women, and yo uth are lead ing a
new revo lu tion for a new age of
space ships, of human not na tu re
determined evo lution, and electro ni c co mmun icatio n of cultura l
pa tte rn s and va lu es . No matte r w hat
the nature of the fr ustratio n expe rien ced . Persist in yo ur task beca use
on e thin g is ce rtai n- there shall be a
new church. No return to th e o ld is
poss ib le. If CO CU does no t succeed
a new COC U shall arise fro m th e
as hes. •

Delegates to th e Denver meeting
of th e Consultation on Church
Union m et often in small groups .
Below, Mr . William P. Thompson , right,
Stated Clerk of the United
Presbyterian Church in the U.S.A .
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CHURCHES GIVE NEPAL
AN INDUSTRIAL BASE
BILL BRAY
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Mr . Bray is a correspondent with Newsasia.

LESS THAN A DECADE AGO-when
the Tinau Valley in the Himalayas
was still almost an uninhabited malarial lowland-health workers there
began a successful drive to wipe out
the dreaded mosquitos that bore sickness and death. Looking to the future ,
the epalese envisioned the valley as a
new gateway to the interior of Western Nepal and the center of Nepal's
future industrial strength . Just across
the border from an Indian railhead
and located on the old "salt route" to
Tibet, the plain also has the new EastWest Highway linking Asia and Europe.
Destined to become literally the
cross roads of the nation, the area still
had no electricians or electricity, mechanics or au tomotive repair shops,
sawm ills or carpenters, metal workers
or machine shops. It lacked every
basic element of an industrial base.
Today the valley has all these and almost a whole new city as well. Late
this year, a plywood mill producing
five million square feet a year will appear as well-one of Nepal's first
major industries.
The Royal Nepal Government in
Katmandu, already taxed to the limit
of its resources in the area, had b een
using its revenue to build bridges,
hard-surfaced roads and security.
Without other means of financing the
development of the area, the governmen t turned to the ecumenical United
Nepal Mission ( in which United
Methodists and United Presbyterians
cooperate with other churches) eight
years ago and asked them to set up a
"production institute" in Butwal to
help prepare the people for the new
age that was sweeping down on them.
That was the beginning of BTI, the
Butwal Technical Institute, sponsored
join tly by thirty missions and churches
around the world. With a tiny budget
of only US $90,000 a year and a t eam
of fifteen Christian volunteers from six
countries, BTI has been widely acclaimed as one of the most successful
aid projects in the Himalayas .
Working a 77-hour week despite hot
seasons and monsoons, the missionaries have now established four shops,

a power plant with both hydraulic and
diesel generators and a sawmill. With
the shops now established, the mision has only six years to train
epali workers to take over the shops
when their 15-year contract with the
government expires in 1978.
In the shops, Christian volunteers
like 31-year-old machinist Tor Mojedal
from Norway work alongside Nepali
trainees in order to pass on their skills
in an apprentice-like situation. Mojedal, with smudged face and grimy
hands, declared during a tour of the
machine shop here that he believed
instructors needed to get dirty "right
along with the boys." Only in this way,
he explained, wou ld the boys see that
it was not undignified to work.
"We do a lot of hand-work," Mojedal went on, "because of the labor
surplus- you can't change the situation but you can give them labor-intensive work." Besides production in
the shops, all the trainees make their
own tools and even some machines.
Like all the other shops at BTI,
th e machine shop is run on a "production basis." After their basic training,
the boys begin immediately working
on jobs brought in by the local community. They machine out new parts
for engines, and reconstruct machinery
that would have been junked twenty
years ago in the afflu ent nations.
The desks , cabinets, and dozens of
other items of furniture produced in
the shops have b ecome standard for
miles around and sell almost as fast as
they are produced . Like the machine
shop, and even the new plywood mill,
all the equipment in the woodworking
operation is second-hand machinery
purchased in Europe. Most of the big
machines were purchased right out of
factories in Germany and Scandinavia,
and because they are old are very
"heavy duty" and what designers call
"open." All the parts can b e seen and
reached easily, explained one instructor, "and so we are able to repair the
big machines right here without waiting six or ten months for spares to arrive from the W est."
One of the earliest problems the
missionaries faced was electrical

Tor Mo;edal introduces W estern
machinery to a young Nepali
trainee at the Butwal Technical
Institute.
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Missionaries have established four
shops at Butwal Technical Institute.
( Below) United Methodist
missionary Robert Schuh nms th e
auto shop.

power. There would be no hope of industry b ginning in the valley until
a source of electricity could be found .
Crad led in a long valley, Butwal is
frequently hit by flash floods which
swe p down from the Himalayas
above. The Tinau River itself rushes
into Butwal from a treacherous gorge
at the northern end of the valley. The
logical step would be to harness the
plun ging water as a source of power.
In 1964, Odd Hoftun-an electrical
engin eer who was appointed the first
director of BTI b y the United Mission
to
epal-made his first plans for
what today has become the Butwal
Power Company. Working two shifts
a day, BTI workers have blasted a
tunnel almost a mile long through the
surrounding mountains. As gravity
sucks the wa ters of Tinau through th e
tunnel, it finally turns a hydro-electric
generator that will eventually produce
1,000 kilowatts of electricity.
Although only the first stage has
been completed, 15 miles of electric
power line has b een strung throughout the valley. Besides the BTI shops
and mills the local bazaar and a number of homes have electricity for the
first time in history. Supplementary
diesel generators also produce electricity when the frequent flooding or mudslides destroy power lines.
For some of the volunteers, like
United ifethodist Church missionaries
Bob and Linda Schuh, the dizzy pace
of progress seems almost too fast. F or
Bob, who runs the auto shop, the
six years the mission has left to turn
over the remarkably successful operation to the Nepalese hardly seems
like nough time. Almost all the planning and supervision so far has b een
carried out by foreign personnel-and
none of the Nepalis have had advance
training.
"It is one thing to teach workers to
run machines," declares Schuh, "but
another thing entirely to train managers to oversee the men who run the
machines." This human element of the
project is the biggest concern of
United Mission planners as they work
agai nst an ever-closer deadline.
But everyone agrees on one thing,
there will be no turning back for
Butwal. The local population, which
never saw electrical power before last
year, now complains when there is a
power failure. People who five years
ago didn't have a road, now grow impatient when the bus is delayed. For
Butwal, 200 years of progress has b een
squeezed into five and there is no end
in sight. •
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Richard Stazesky, MAP
director, spends a morning
locating a ;ob for a
young person .

T IKE

so MANY OTHER American
L cities, Wilmington, Delaware,
had a riot after the death of Martin
Luther King, Jr. in 1968. It started less
than a block away from the office of
the Methodist Action Program (MAP).
But in Wilmington when the National Guard came, it stayed-for nine
months and 13 days.
"White people were generally apathetic and seemed to forget about it,"
Nancy Osgood of MAP told me. Of
course blacks were angry-they were
the ones being patrolled. But she felt
that the Guard had been, in a way,
only symbolic of "a general and prevalent state of mind."
MAP's purpose is to help change
the conditions that created that "state
of mind." Like other urban centers
Wilmington has decaying slums, un~
employment, high school dropouts,
drugs- and racism. MAP is a manypronged effort to: "l ) strengthen inner
city churches in their ministries ... in
order that individuals might come
through them to a fuller life in Christ
and the churches may become stronger
forces for justice and Christian fellowship in the local communities; 2) meet
human needs as they are manifested
in the communities where the
churches are located; and 3) work for
social change toward the goal of a
more just and humane society in which
each person will be free and able to
find the resources to realize his full
potential as a child of God ." To these
ends the program works with black
and white-with the people of the
inner city and the suburbs.
Today, out of Wilmington's 85,000
people, some 45 per cent are black
and, as in most cities, racial tension~
have grown. A large part of the black
population suffers high unemployment in an area where there are too
few jobs for unskilled workers. But
even skilled black workers have had
difficulty finding employment because
of racial bias. According to some resi-

dents, until the last few years, Du
Pont, the city's largest employer and
most potent economic force, had no
blacks in any but its most menial jobs.
Only in recent years have black citizens foun d positions in government
jobs and on the local police force.
In a way MAP began in 1959 when
Richard Stazesky, who was then a pastor o~ Si~verbrook Church in Wilmington, mVlted the caterer of one of his
members to attend worship services.
The caterer was black and lived only
a few blocks away; the congregation
was white and had long since moved
from the neighborhood. Silverbrook
became the first integrated Methodist
church in Wilmington.
Mr. Stazesky, who is now the director of MAP, is deeply attached to
the city. H e grew up there, as did his
father and grandfather before him.
He describes it as "really a Southern
town." Until the 1950's only the buses
were integrated, and he can remember
when he and some high school friends
went determinedly to the black
YMCA. "I guess," he said wryly," we
wanted to show how moral we were."
Silverbrook, like most of Wilmington's Methodist churches, had long
ceased to relate to its immediate
neighborhood. White Methodists had
moved from the city to return, in everdiminishing numbers, only on Sundays. White stone fortresses in the
middle of impoverished black neighborhoods , a number of the city's Methodist churches have died. Stazesky expects that more will. One of MAP's
purposes is to help them live as Christian communities actively participating in the life of the city around them.
Officially the Methodist Action Program, of the Methodist Mission and
Church Extension Society, began in
1966. It is supported by monies from
the Peninsula Conference, local
churches and other donors, as well as
by the National Division of the Board
of Missions and the Fund for Reconciliation. In its five short years of life
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Be rnard Paskins is president
of "Operation Rescue." Th e
group tries to get high school
dropout s back in school and
help th em acl1irve th eir
vocational goal~ .

there have been both failure and success-though neither is always easy
to measure. "It's a slow process," says
Nancy Osgood about MAP's "Operation Leaven." "Sometimes we bomb
completely."
Operation Leaven is MAP's attempt
to deal directly with white attitudes
towards blacks. Over the past two
years it has reached over 500 people
with a course called "Racial Attitudes
and Perspectives" (RAP). Designed
for church groups of 20 or less, the
course usually runs for a seven-week
period with weekly sessions of two
hours each.
The purpose of RAP is to help
whites confront their own racism, and
in the process begin to bridge the gap
between white and black. RAP also attempts to demonstrate to Christians
that "loving your neighbor means
changing many structures of society."
"Many times we can't even begin
until we get people in the group to
talk to each other," Nancy reports.
"Some of them would never dream of
telling anyone else something they believed that meant a good deal to them
-even though they may have known
each other and been in the same Christian community for years." A sympathetic young woman with a master's
degree in Christian education, she
feels that the biggest problem is not
hate or anger, but simple lack of
awareness. When examples of their
own racism are pointed out (she be16

lieves that no one can live in this society without absorbing racist attitudes) , the usual response is, "I never
thought of that."
Operation Leaven has also run open
forums on topics relevant to local
black-white relations, and it has organized some 57 people to phone in
and respond to the polarization
prevalent on local radio-talk shows.
Under the aegis of MAP, it has also
helped to organize and run an interdenominational and interracial vacation church school for 360 children
from city and suburban churches.
Within the inner city MAP, on its
own and in conjunction with a varying number of churches, is working
with other city organizations to change
the city. Street workers join black
teen-agers on the street corners; a
black-owned grocery store has b een
put into business; children play basketball and wield paint brushes in church
gyms and community-led day care
centers; breakfast is served to neighborhood kids ; and women attend sewing and cooking classes while black
youths organize club projects and
meet for black heritage classes. In the
meantime Richard Stazesky somehow
keeps track of it all in his relaxed, unprepossessing way.
One of MAP's most exciting projects
has been the renovation of Wilmington's oldest Methodist church, whose
original building was built in 1789. In
recent years the neighborhood around
Old Asbury Methodist Church had
come to be one of the city's most depressed areas. When the neighborhood
was designated for urban renewal in
1968, plans were also developed for
the church. With the financial help of
government agencies and private
parties, the renovation was finally completed last year.
During the week the now simple,
elegant building serves its still changing community with a wide variety
of programs. Outside, next to the old
cemetery, the neighborhood children
have been given a new playground .
But on Sundays, worship services
draw only a small black congrega tion
of about 40 in a new sanctuary that
seats 700. And recently its minister
left. But in what may yet prove to be
the most exciting chapter in its history,
Stazesky has taken over as ministerand the congrega tion is trying to create a new kind of church. They plan
to become an interdenominational,
intercultural church, "one that can
meet the need of many different
kinds of people .. . p ople who may

not be satisfied with or interested in
the traditional approach to worship
and mission. Out of 'who we are' will
develop our style of worship . . . a
flexible, varied, dialogue-oriented , and
spontaneous religious experience."
It was to Old Asbury that "the
Chaperones" came. They were a group
of 12 or 13 young black men who had
gotten together because they felt their
community needed black men to lead
and serve it. So they came to the
church to volunteer their services.
They are now part of two of MAP's
most significant programs.
Millard "Benny" Paskins is working
as a community developer under the
a tional Division, Board of Missions,
and MAP. Operating out of Ezion-Mt.
Carmel United Methodist Church . in
northeast Wilmington, he works with
all the businesses and various agencies
in the area on projects of importance
to the community, and especially to
the youth of the community. A handsome, extremely articulate young
man-and a non-stop talker-Benny's
primary project right now is getting
truant kids back into school b efore
they drop out. He doesn't just find the
truant and talk to him. He tries to
change the situation that created the
problem in the first place by, for
example, enlisting the aid of an appropriate agency, getting the youth involved in new or different extracurricular activities, or helping him
find a part-time job.
Benny's work is closely inter-twined
with that of MAP's "Operation
Rescue." The aim of Operation Rescue
is to get high school dropouts into
school, and it is presently headed by
Bernard ("Bernie") Paskins, Benny's
younger brother, only slightly less
talkative than his brother. Both
Paskin seem to have to keep themselves and everyone who works with
them busy 24 hours a day.
William Demby, a seriou , quiet
young man , who also works with
Operation Rescue, was-in effect"rescued" by it. A drug-user and on
probation for stealing when he came
to the group, he is now helping other . Working closely with ariou
youth to get them back into public
school, into one of the "street academies" for high school dropout administ red by Wilmington's Model
ities' program, or into a vocational
chool- he may devote day , for xample, to helping a young mother get
her baby back from the state-and as
a start to thi nd, getting h r back
into school.

th r ~ tiviti of Op ration R su hav includ d v rything from
g tting th city to in tall saf ty sign
in th parks, to h !ping with vot r
r gi tration to spon oring a poster conte t on th subject of drugs. More rec ntly th y have com up with some
oth r nov I and exciting id as.
Th have form d "Th Young P opl 's hurch" to reach black youth
who hav b n "put off" by th institu tional church they've known . Ev ry
a turday afternoon a group meets to
"c I brat " and to "rap" about themselv s, od, and maybe "black th ology."
Th y have al o organiz d a n w
Youth'
ad t Corps wh re black
youngs t rs I am discipline and discov r black history. One of th qualification for getting into the orps is
that a boy's parents must b long. "Th
kids ar asy to reach," the young men
claim. But th ir greatest frustration is
oft n "par nt apathy." By getting th
par nt involved with their childr n,
the al o hope to get them involv d
wi th each other, and eventually with
ad t orp parents from ev ry part
of the city-and to foster a ense of
community throughout the city
through the parents' concern for th ir
youngst rs.
In th m an time MAP has sponsored
another project which may yield inter sting offspring in the not too distant future-"Operation Oasis." This
past summer 16 teenage youths got togeth r to learn basic home maintenanc and repair skills, and simultaneou ly serve their communities, by
helping with painting, carpentry, yard
work and other work on homes in the
Old A bury area. In addition to learning and b ing provided much-needed
jobs, they also received vocational
counselling and shared in other activities.
Most of what MAP does happens
through local churches. The actual
numb rs of churches has varied between five and ten : some churches
have m rged , others have died, and
till other have just begun to participate. The effort is always to relate
to, and work with, other community
organizations-in order to combine
and use resources more effectively,
and to move towards a greater sense
of community. Harrison Street Church
in west Wilmington, for example,
works closely with the nearby Zion
Neighborhood as the West Side
Larger Parish, and together they work
with city agencies, ecumenical groups,
local schools and home and school

a sociations. McCabe, Silv rbrook,
Harrison Str t and other churches
hav joined with the D partment of
Parks and Recr a tion in the operation
of r creation programs in their n ighborhoods.
But ther is too much happ ning in
Wilmington, Delawa r to d scrib .
Partl y becaus of MAP the ntire
Wilmington district has b en reorganiz d and all th city churches recently united to form the Wilmington
Unit d Methodist Parish (WUMP ).
MAP has also fostered cum nical relations and activities in th area . In a
small way MAP has even help d to
r lieve un mployment. Seventy-four
p rsons worked for the program full
and part-time in 1970. Most of them
w re from the communities involved.
The area in Wilmington where the
riot started is still scarred . It has been
further ravaged by an urban renewal
program that eems to be perman ntly
stalled in its de tructive phas . This
is where the smothered rage of Wilmington's inner city has continued to xplode-in broken windows, slashed
tires and burned-out buildings. Richard Stazesky looked at the ragged husk
of a building MAP owns in the area
and described how its tenants had
b en driven out. "It's sickness," he
muttered angrily.
MAP is trying hard to change "the
general and prevalent state of mind"
that gave Wilmington over to riot and
martial law almost four years ago.
Th e process is a slow one, but the
prognosis is hopeful. •

( Below) MAP helped raisr th e funds and
plan tll<' renovation of Old Asbury,
Wilmi11 gto11'.1· oldest Unit rd Methodist
Church . Th f' clwrch i,v an important
co1111111111il1J center in th r Asbury I-fright s
sl'ctio11 of town .
A notll<' r MAP -initiated pro;ect was a blackotuied grocery (bottom ), servin g one of
Wilmin gto11's most d(' pressed areas.
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Calcutta, whose size places it in the
metropolis category with cities like
Tokyo, New York, London and Peking, has long been viewed as a symbol of the intractable problems of
India.
The traditionally agitated Bengali
political scene, which Calcutta dominates, has taken on ever more explosive
possibilities in the past two years.
Widespread unemployment and subsistence living conditions nourish a
continuing violence within Calcutta.
Reeling from organized political war,
Calcutta and West Bengal have become the repository for several million
of the refugees from tragic East Bengal
(or East Pakistan ) since the slaughter
began there March 25, 1971.
The refugee exodus was reliably put
at eight million in September, 1971,
with international relief agencies predicting as many as 12 million by the
end of the year. Nothing in historywith the exception of the original
flight of as many as 15 million people
from one side to the other when
India was partitioned to create the
Islamic nation of Pakistan-quite compares with this hemorrhage of desperate people. It is as if the whole nation
of Greece became refugees.
Of the eight million as many as five
are estimated to have come to West
Bengal, which means that this pressure
of infinite degree is focused on Calcutta-perhaps the world's poorest
major city. Although Calcutta officials
have attempted to prevent the refugees from coming into the city itself,
tens of thousands obviously have. And
the squalid huts and shacks of the
refugees begin at city's edge and
stretch almost every foot of the road
that runs 80 miles or so to the border.
The conditions of the camps are
terrible. Experienced relief officials
predict large-scale dying in the coming months, including perhaps 200,000
children. Yet the Indian government is
spending on each refugee a daily
amount greater than the income per
day of 80 percent of the citizens of
West Bengal-a fact calculated to increase internal tensions.
The refugee concern and the situation in Bangla Desh dominate the
media in the area. But at the same
time the papers continue to carry
front-page box scores of dead and
injured from political violence as
grisly as the statistics from the Viet
Nam war. In mid-August police an18
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If the Cathedral should disappear,
the 500 upper-class fa mi lies i11

nounced a two-day toll of 27 in the
Calcutta area, all estimated to be b tween 15 and 25 years old . Th dead
youths were said to be axalites, who
advoca te violent revolutionary change
in West Bengal. Tirny were said to
have killed a Marxist leader from a
more moderate segment of the communist movement in the area.
Although they are not the sole advocates of violence, the Naxalites are
identified as the linking element in the
recent political disturbances in West
Bengal. They take their name from a
peasant revolt against landlords in
1967 in Naxalbari, a town in the northern part of Bengal in the shadows of
the Himalayas. According to thei r
public statements, the traditional political approaches to change in India
have clearly fai led; the revolution
they call for will come only through
violence. While the Naxalites may
number as few as 10,000, their sympathizers may total 100,000-or many
more.
In spite of its pain, its decay (Calcutta, a once-glorious city, now comprises buildings essentially a century
old) , its ambiance of hopelessness,
Calcutta remains to many people a
fascinating- if in ways overwhelming
-city. Twice in recent months I have
talked with Canon Subir Biswas, visionary vicar of St. Paul's Cathedral.
Biswas has been in Calcutta for
about three years after serving for four
years in industrial mission work at the
huge industrial site of Durgapur,
about 15 miles from Calcutta.
What he has to say about the church
in the center of terrible need gives a
rare chance to understand at least
partially an area that to most Americans is simply the p lace where the
phrase, "the black hole," was applied.

When we talked several months ago,
you were facing a political crisis in the
city. Now you have received millions
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of refugees into West Bengal. How has
the church responded to the crisis?
I'll speak bes t about the life of the
Cathedral. As you may know, St.
Paul's has its own assignment to do
what it can in a couple of camps near
the airport. We have closed all activities of the church and placed almost all our energies on relief. The
parish does not expect me now to
care about home visits or other traditional functions-it wants me to
spend my time in the relief effort.
The National Christian Council of
India's relief agency, CASA (Christian
Agency fo r Socia l Action, Relief and
Development ) has been doing a superb job. But there is concern within
the church that CASA operates somewhat independently and that Christians in India, particularly in the South
where the church is strong, have not
had ways to express their concern . So
that's why a number of us were meeting in Madras (August 16-17)- to talk
of ways that the churches would rally
around and work parallel to CASAwhich does use funds mostly from outside sources like the W orld Council
of Churches.
At St. Paul's itself, situated in the
midst of need as it is, we have already
spent our year's budget in about fo ur
months. We have been able to raise
some additional funds-the play that
was put on and a gift from an embassy to our work-but we'll need to
do much better.
Some of us within the church feel
that it is not enough fo r us to do relief
work only. The church is not strong in
India- it is a small minority- but we
would like to find a way to take a poli tical stand- to say, a t the least, to
the churches around the world that
the best way of helping the refu gee
situation is to do everything they can
to get their governments to bring pressure on West Pakistan to allow East

Pakistan to form its own government.
Most of the refugees are Hindus who
were clearly driven out of East Pakistan because of their religion. They
can never go back unless E ast Pakistan
is granted at the very least autonomy
within a fede ra tion. But it is not easy
to get churches to risk so political a
stance, although the Church of North
India at its first synod meeting did
pass a strong resolution that the moderator is to pass along the World
Council of Churches.
One of the sad things is the lost momentum . The election of Mrs. Gandhi
by such a margin brought hope, gave
a sense of momentum . But that may be
lost in the traged y of internal events
in another country.
Have you seen the inside of the
Cathedral this time? We have almost
a full boatload of supplies which were
unloaded and stacked up in the b ack
for use in our work.

One can't visit Calcutta without
asking, who are the Naxalites?
They cannot be understood outside
the context of Indian life, where two
per cent of the people control almost
all the ma terial goods, where one estimate is that 65,000 people with engineering degrees are out of work. To
understand one has to start from the
positive, by recognizing that they are
people committed to a cause, to asking value q uestions about the society.
Because of their beliefs certain actions
are taken.
In the past people have tended to
write the Naxalite movement off by
saying that it's just a group of frustrated unemployed people led by a
few sick intellectuals. The core may
be a group of intellectuals, but there
are many Naxalites within the government, planners, people within business, who hold rad ica l views because
the ordering of society is unjust.

ho wou·ld it affect beyond
city of eight million?

There are also large numbers of
Naxalites who must be accepted as
possessors of high ideas. Some come
from what are called the best homes
in the accepted sense of the word,
with successful parents. Presidency
College, where only the intellectual
elite is accepted, produces a large
number. You've also got perfec tly
sound young men who have joined
the movement b ecause they've got no
jobs, no future and who are increasingly aware that they have been manifestly mistreated by society.
A whole lot of antisocial elements
are using this opportunity to burn, kill
and loot but the Naxalites can't be
written off for this reason alone.
All over Bengal there are people
who are concerned with important
things, unlike much of the rest of India
where people agitate about linguistic
issues, about regional concerns. Here
people as a whole, and the Naxalites
are only a small part of this, are concerned with what I would call mature
questions, ab out human justice,
dignity, the sharing of resources.
These radical economic, cultural and
political questions are bound to affect
all India.
In the midst of this there are groups
of people, the Naxalites being the most
obvious, who have turned to violence
because they think it's the only way
this society can be changed . There is
a surprising amount of sympathy for
their views. It was said previously that
the people in W est Bengal are rather
fond of theory and like to talk but fall
short when it comes to translating this
into practical terms. But now people
are giving their lives-literally and in
growing numbers-for what they believe. It may b e a right or w rong standpoint but it is a fac t that their commitment has involved them in practical action of the most dangeroi.is
kind.

Canon Subir Bisu;as, vicar of St. Paul's Cath edral in Calcutta, built in 18.39-41 in "lndo Cothic" style . Th e form e rly Anglican cathedral is one of th e colonial landmarks bordering
th e 111aidan or park in th e center of the city.
Th e Church of India , Pakistan , "Burma and Ceylon (A nglican ) was one of six denominations which united to form the Church of North India in November of 1970.

What is the c1iurcl1's role in Calutta?
Obviously we are caught up in the
current event . What do we do? First,
we a k, what are we here for? A second qu tion is, if the church should
disappear from this area, who would
it affect? In the case of the Cathedral,
who b yond th 500 upper-class families in a city of eight million? Would
it only mean the departur of a building of some historical and a sthetic
alue, or would it really mean that
omething of value som thing relevant to all people, was lost?
vVe have tried to answer such questions a t the Cathedral in a number of
ways. Urban mi sion has become our
priority, we've gone for slum work in
a very big way but not in the sense
of an outside agency coming in to
help p ople. Rather we've tried to
work together with people who are
making decisions, etting priorities for
themselves, and we, along with many
others, are making some resources
available. In this we work with about
25 other agencies-Christian, Hindu ,
Muslin, Communist Party of India
(who until recently were in a governing coalition in West Bengal ) , Parsis,
humanists- a whole lot of peop le who
have a common concern , who are trying to ask the ame common questions
abou t human b ings and their development.
It may be a response given too late,
but it is a response, an effort to reach
out. For example, we've sold nearly
an acre of land from the Cathedral
grounds and put the fund s into a trust
to be used for th e citizens of Calcutta
- not to run the church. If this works
out well, we are willing to sell three
or four more acres.
Our parish is educating itself to look
far beyond its own membership to see
its function as one on beha lf of a
whole city. We have various services
of worship tha t emphasize particular
elements of concern. For example, we
had education Sunday; b eforehand we
had a meeting of Naxalites and the
heads of some 70 educational institutions in my house. The fur fl ew but
basically the educational leaders presented their strong position and the
Naxalites their equally strong stance.
We are caught up in th e tensions of
the two worlds but we try to hold
these up before God and ourselves and
see where this leads us. After all, worship is a meaningful activity, a primary
act, but tha t meaning comes only
when it is related to society, when the
worship itself is feelin g the pulse of
22

An estimat ed nine and a lwlf million re fu gees, many near d eath , live in ove rcrowded
refug ee camps in W est Be ngal. CASA , th e Indian churches' relief agenc y, provides
so me hel p.

society, reflecting something of the
tensions , hopes, fears and dreams of
the 20th century world .
Some people in India wou ld be
quite happy to see the ch urch just
keeping to itself, maintaining beautiful
grounds in the midst of violence and
tension , and yet we ourselves who are
within this fee l we can't do it. We
have to expose ourselves, to put our
property and our church in jeopardy.
This is very serious bus iness because
thi s Cathedral, these churches, are
things of grea t value. Yet resources
have to be put at points where there
is grea t risk. It is a way of asking repeatedly, what does the incarnation
mean in our lives, in th e lives of our
fami lies , and in the li fe of the church?

Will the new Church of No rth India
rel.ease energy to address the kinds
of concerns you are talkin g about?
Although I get impa tient with all of
the time spent on ch anging th e structures in th e first year of C I's li fe , I
understand its necessity. I do think it
started off on the right foot. It recognizes that in a nation as comp lex as

ours-different languages, diverse cultu res, varied sets of people, nations
within nations, comm unities at violent
loggerheads-the very fact of unity
has something to say.
Madras' chief minister (a political
posi tion equivalent to governor ) once
said tha t the one thing Christiansthis small somewh at alien community
- has to offer to India is a sense of national unity. But he went on to say
that this is exactly where Christians
fa il because of their own di visions.
Unity has a national significance.
But its base must never b e only
within church denominations ; we must
be reminded constantly that the
church is divorced in many ways from
its fe llow man-culturally perhaps, religiously, politically because our apoli tica l stance is often full of political
content. The unity we seek must also
lead to a sense of unity with our fellow
humans as they seek fo r national development.
I was disturbed that of the messages
we received from national political
leaders during our service of inauguration of the Church of North India
there was no understanding that our

coming together was for the national
good. Thfly congratulated us b ecause
they thought this would be good for
the church. But that's really beside the
point as fa r as the nation is concerned.
Our unity ought to help us make better use of our resources, to ra tionalize
our use of man power, in order that
we can be in mission for the good of
the nation .
If we can make use of our resources
in those areas of the society that need
us, then I think the Church of North
India stands a much better chance of
fulfiJlin g the mission of the church
than we did as separate denominations. Society demands that we enter
its life on the basis of one church or
else we don't enter it at all. We have
to have our liturgies, yes, our ministries and all else, but it is b asically to
help us be better instruments for our
work in society.

Why do you like living and worki.ng
in Calcutta?
If you are committed to a place, it
is much easier to love. Visitors do say
harsh things about Calcutta as they
move on. It helps if you are living in
the midst of a people who are alive.
Delhi I happen to find a dead city.
Bombay has seeds of the ticky-tacky
boxes of the American song but it's
not asking the right questions.
Calcutta will not let a man fo rget
about his brother. Within the situation, my intellectual powers, my working li fe, my famil y life, all take on
different dimensions-even with the
touch of danger in it. One simply
can't settle down thinking he has the
answers here. In spite of its dirt and
dross one ultimately says, Calcutta is
alive. What does one want the neon
lights of Bangkok and Tokyo for? Better streets, bigger department stores,
but is life that different, are human
beings helped by miles of neon lighting?
I'm not romantic about poverty but
I do admire the human spirit here
which is able to be creative and not
be dampened by very difficult circumstances. Which is not even to mention
the much-discussed grace of Bengali
culture which may be more rich because of the tensions.
Because of the pressures here, we
are all much more alive and aware
in West Bengal. W e are not dying, as
some writers say, as a city, but we are
in fact being born again in a true
sense of the word ; it is a baptism by
fire. I would not live anywhere else
but West Bengal. •

Some of us within the
church feel that it is not enough
for us to do relief work only.
We would like to say
to the churches around the world
·that the best way of helping
the refugee situation
is to bring pressure
on West Pakistan to allow
East Pakistan to form
its own government.
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H1rosh1ma s
Carden of the
clear ringing bell
HIROSHIMA SEIREIEN is a nursing
home for the elderly, including victims
of the Atomic bomb , which admitted
its first fifty patients in early October.
The " Garden of the Clear Ringing
Bel l," as Seireien means in Japanese, is
a symbo li c expression by Japanese and
·overseas Christians of joint involvement in the evil of war and comm i tment to peace .
Director of the Seireien Home is
Norio Ebie (e-bi -eh), who says: " It is
not that I have any great body of
knowledge about atomic probl ems or
about peace to bring to the job, but
24

simply a strong feeling of responsibility
to learn and to do something more to
help find a solution to such problems
as these."
The Kyodan newsletter reports that
although Japan has had ove r the years
many projects started by foreign mission boards, Seireien is the first social
service project which a nationwide
church organization has started and
ca rried through to completion . Over
the past two years local churches from
all over Japan, not only from the Kyodan , whi ch ha s sponsored the project
but from other churches also , have

co ntributed an unprecedented $140,000 to make the project a reality.
The plan had its birth in the fall of
1967, when the late moderator of the
United Church of Christ in Japan (the
Kyodan), the Rev. Masahisa Suzuki,
who had authored the controversial
Confession of Responsibility of the
Church During World War II , came to
Hiroshima to say what the confession
meant. Suzuki contended that concrete
actions can be taken which will show
not only that the Church shares responsibility for wars of the past but is also
determined to stand against future
wars.
Problems, however, seemed insurmountable for the nursing home. The
Kyodan had to overcome factionalism
within the church itself and give unity
to the effo rt. There was a need for financial resources in excess of $433 ,000.
There were extra expenses for changes
in roads and in assu ring adequate water
supply for families using a nearby
stream which might be polluted from
the Home's own septic tanks . Most im portant was the recruitment of a dedicated Christian staff. There is also a
need to find $6,000 a year to supplement the largel y government subsidized budget.
In 1955 Norio Ebie was a secondyear student in the Nagoya Gakuin Junior High School. One day he received a
letter from the classmates of Sadako
Sasaki at Noboricho Junior High School
in Hiroshima . Sadako had recently died
of atomic disease and her classmates
were writing to school children all over
Japan asking for contributions for a
monument to her.
Norio had received the letter as
president of the religious club at his
school. He began a campaign to raise
money in his school and also among
the 300 members of the
agoya
Church Sunday School , which he attended and where most of the students
were from Nagoya Gakuin and Kinjo
Gakuin . From the students' contribution s of from one to one hundred y n,
a considerable sum of money was col lected and sent to Hiroshima.
Three years later, orio was living in
Tokyo, studying at the Johoku
nior
High School and living in a small room ing hou e. Another letter with a Hiro shima postm ark found its way to him ,

alth o ugh to this day he does not kn ow
how. It Co ntained an invitati o n from
the committee in Hiroshima to atte nd
the unveilin g of the children's mon ument on May 5.
The eveni ng before the cere mony, a
meeting wa s held as a part of th e production of the film, Sembazuru ("A
Thou sa nd Cra nes" ). The film told th e
story of th e eve nts surround ing the
dea th of Sadako .
The girl had beli eved th at if she succeeded in fo ldin g a th o usa nd paper
cran es, she would be cured . She di ed
after fo lding o nl y 643 , but her classmates too k up her ca use . " A thousand
cranes" beca me the symbo l of peace
and the fo ld ing of a paper cran e an express ion of one' s desire for pea ce.
At th e May 4 mee tin g No ri o was
asked to make a speech. He sa id : " Th e
co mpl eti o n of th e monument in mem o ry of the children who di ed as a
res ult of the A-bo mb is no t th e end of
the proj ect. Rat her it is the beg inningthe begi nning of a new respo nsi bility
o n the part of the members of the
monum ent co mmittee and o n th e part
of th ose who have given to th e fu nd.
Each o ne must discover how he o r she
ca n respo nd through hi s daily life to
the soc ial problems that are symbo lized by the bomb. "
Fo ll ow ing the May 4 meeting, Dr.
To rataro Kawamura took Norio in hi s
ca r and deposited him for the ni ght at
the ho me of Mary McMillan , a mi ss ionary and teacher at Hiros him a Jo Ga kuin , in asmuch as home entertainm ent
had been ar ran ged for all the yo uth
delegates.
As he was leaving Hiro shim a the day
following th e dedi cat ion ce remo ny,
Norio th oug ht to him se lf, " I may neve r
aga in come to Hiros hima- it is so fa r
from Tokyo and from my home in Nagoya." He did not foresee the future
developments, but the imm ed iate effect of the expe rience wa s to lead in
the direction of the decisio n whi ch
eventuall y took him into studi es in th e
fie ld of social welfare at Meiji Gak uin .
Though Norio had been ac tive in
Chri stia n activities, he did no t fo rm all y
re ce ive baptism until the fo ll owi ng
yea r, 1959, at Shin ano mac hi Ch urch
w here, as in Nagoya, he had been active in Su nday School.
Norio' s father had no t retu rn ed from
the So uth Pac ifi c afte r World War 11 ,

and hi s w id owed mother livi ng in Nagoya had a hard st rug gle to bring up
her family. As a res ult Norio li ved apa rt
from hi s fa mil y after junior high school
days, ho ldi ng a se ri es of part-time jobs
to keep him se lf in school. He worked
as an office boy in a publishing company, took care of the an imals in th e
ex perim ental laboratory at Tokyo Uni ve rsi ty and was pa ge in a bank. Miss
M cM i ll an helped estab li sh a co ntact fo r
him wit h a pastor in the States, w ho
provided him with a scholarship
througho ut hi s undergraduate years.
In 1965 Norio Ebie comp leted his
undergraduate degree in socia l work
at th e ni ght schoo l of Meiji Gakuin . At
the invitati o n of Larry Th o mpso n, he
went to Hiros him a to be a group
w o rk er on the staff of th e Hiros him a
Chri stian Soc ial Center. A yea r later he
married Miss Yoshi Hi guchi , a kinderga rten tea cher at th e lwak uni Church ,
in the ci ty of lwakun i not fa r from
Hiros hima .
It was ea rl y in 1971 th at Ebie was
approached abo ut becoming the first
director of Seireien , the new nursin g
ho me fo r elderly A -bomb vict im s and
others in need of spec ial ca re bein g
spon so red by Chri st ian s in Hiros him a,
wit h the support of peo pl e throu gho ut
Japa n and around the w o rld . A pro mi nent memb er of th e Sei reien buildin g
co mmittee was Dr. Kawamura, w hom
Ebie had met w hen he visited Hi roshima as a sc hool boy in 1958.
As Ebie looks ba ck now, he fee ls
that hi s ea rl ier expe rience in Hiros him a
had a great dea l to do with hi s decisio n
to acce pt the invitation to beco me the
director of Seireien .
Ebie says: " I wo nd er if people in all
these churches, all ove r Japan and in
o ther parts of the wo rld , are not rea ll y
more conscio us of what they expect us
here in Hiro shim a to do than are we,
w ho have had ou r heads so deeply
buried in th e problem s of blu ep rint s,
fi nancia l p lans and negoti ati o ns with
publi c official s. Th e Ho me co uld ve ry
easi ly become a loca l proj ect. W e
mu st not let thi s happe n." •

Tnp, office staff at tile nett: nursing
home includes l\fiss l\fasaka,
lwrsclf a .mrricor of tl1e atomic
bomb at Hiroshima . Middle,
another wrt'ivor of the bomb is a
resident at Seireien. Bottom , :\Ir.
Xorio E/Jicl1. Dirrctor, talks rcit/1 a
.1toff mcmhcr.
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OF THE
AFRICAN
NATIONAL
CONGRESS

Among the libera tion organizations
in southern Africa which have received
fund s through the anti-racism program
of the World Council of Churches is
the African
ational Congress of
South Africa , an organization which is
sixty yea rs old this month.
[Other liberation organizations in
southern Africa include three in
Angola, one in Guinea-Bissau , two in
Rhodesia, one in
amibia (South
Wes t Africa ) and one in Mozambique.
A profile of FRELIMO in Mozambique appeared in the March, 1968,
issue of WORLD OUTLOOK and an
article on the MPLA in Angola appeared in the June, 1970, issue.]
This profile, adapted from a report
by the World Council, is intended to
give the reader some important fac ts
at a glance.
Ho w many people are there in South
Africa?
The country has four groups which
in 1969 had the following estimated
population: Whites, 3,728,000 ( 19%);
Coloured, 1,959,000 ( 10%) ; Asians,
591,000 ( 3%); and Africans 13,340,000
( 68%). According to the South African Government, the Africans, constituting 68% of the population, have
rights only in the scattered reserves,
the so-called homelands which are
now less than 12 per ent of the area
of the country and will eventu ally be
expanded to cover 13 per cent. The
rest of the country is "white area."
Only 5,100,000, or about 31 per cent
of the Africans live in the re erves; the
remainder live in the so-call d white
areas.
Was any group there w hen the whites
arrived?
Yes. The history of white occupation goes back to the middle of the
eventeenth century. For many centuries before, Hottentots and Bushmen had lived in the southern part of
Africa. Bantu-speaking Africans ( from
central and northeast Africa) had migrated south and thes three groups
were already present when the first
colonists from Europe settled at the
Cape in 1652.
Towards the end of the eighteenth
century the first major clashes took
place between the white colonists on
th e frontier of the Cap and the Bantu-

speaking peoples to th e east and northeast. The root of the conflict lay in
the desire for the control and use of
land.
Armed resistance continued until
the twentieth century. The Zulu War
of 1879, for example, began with the
complete destruction of a force of
British regulars by Zulus, but the outcome for the Bantu-speaking Africans
was in general conquest and loss of
land.
\Vhat measures has the government
taken?
From 1948 onwards the doctrine of
separate development (apartheid ) has
explicitly guided the government of
South Africa and segregation has become increasingly rigid and whi te
privilege more sacrosanct.
In 1950 the Population Registration
Act established a Racial Register,
everyone from the age of sixteen mu t
carry an identity card, declaring his
race.
That classification decides where he
may live, how he may li ve, what work
he may do, what sort of education he
will receive, what political rights he
will have, if any, and whom he may
marry-in general, the extent of his
freedom .
Under the Pass Laws any African
over sixteen found without his "Pa
Book" (containing his identity card,
photograph, fingerprints, etc. ) is liable
to arrest.
In 1913 Africans were prohibited
from acquiring freehold property from
other race . In 1936 the extent of land
for the African population was fixed at
13 per cent. In 1959, zoning of eight
"homelands" within this 13 per cent
took place. According to the doctrine
of separate development, Africans are
only to consider them elves at home
in those area , else\ here the are migrant workers without rights.
Since 1948, when the
ationalist
Party came to power, a serie of law
has completed the separation of African, Coloured and Asian people from
white South Africans, depriving tho e
three group of whate er oting right
they may hav had, and further restricting them conomicall and ocially. The laws include the Prohibition of 'lixed Marriage
ct, the Im27

morality Amendment Act, The Suppression of Communism Act, The
Popula tion Registra tion Act, and man y
more.
W hat are the economics of apartheid?
In 1969 the average in come per
head fo r an African was R7 per month ,
fo r whites it was R95 per month . At a
ro ugh es timate the black South Afri can has a standa rd of living rangin g
between on -fifth and on e-eighth · of
tha t of the urban European. In 1969
Afri cans, w ith 68 percent of the popubti on, had 18.8 per cent of the persona l wealth in terms of cash in come
while whites had 73.3 per cent.
All Africans are liable to income tax
if they earn more than R360 ( $504).
Wh ites do not pay income tax on earnings of less than $1,050 if single and
$1,400 if married .
In the coal mines, the average
monthl y wage of white underground
workers is R303 and for Africans it is
Rl5.47.
The per capita expenditure on edu ca tion for African children is less tha n
one-eighth of th at for white children.
Kwashiorkor, a disease caused b y
ma lnutrition, affects ma inly the Africans and the Coloured s. In 1967,
there were 7 cases of the disease
among whites, 1,046 among ColIt oured s, and 9,675 among Africans. In
South Afri ca , malnutrition is the
ca use of dea th of one coloured and
two African children every 35 minutes .
How w as th e African Nati.anal ConIt
gress form ed?
Formed one year before the passage
of the notorious Land Act of 1913, the
ANC ca me together around the goal of
Afri can
ationalism and African
Unity. The ANC sent a d elegation to
Britain to request repeal of the Land
Act, but Britain refused to help th e
African cause, using the excuse of the
outbreak of the World W ar. All the
major African tribes were represented
in the Congress-Zulus, Xhosas,
Tswanas, Sothos, and others.
What has bee n the history of the
It
A NG?
After the first phase, up to 1948, the
second ph ase of the organization's history was in re ponse to the passage of
repressive legislation in which the governm nt pi led one abuse of freedom
N e lson Mande la, at the Rivonia Trial , F bruary, 1964. upon another. The A C formed a
Youth League which played a role in
getting th old body to adopt such
tactics as boycotts, passive resistance,
strike action and other forms of mass
ac tion. In 1950, the ANC in the Transvaal Province participa ted in the
launching of a one-day strike on 1ay

"Our struggle is a truly national one.
is a struggle of the African people, inspired by our own suffering and our
own experience. is a struggle for the
right to live ... During my lifetime I
dedicated myself to this struggle of the
African people. I have fought against
white domination and I have fought
against black domination. I have cherished the ideal of a democratic and
free society in which all persons live
together in harmony, and with equal
opportunities. is an ideal which I
hope to live for and to achieve. But, if
needs be, it is an ideal for which I am
prepared to die."
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Day an<j with th
outh African In dian Congr ss called for a nation-wide
strike to mourn victims of police shootings during the May Day strike.
In the early fifties the African National Congress had about 100,000
supporters. Chief A. J. Lutuli was
elected president and declared his
commitment to the non-violent methods by which he hoped his people
would achieve political freedom .
But suppression followed. The very
first banning orders imposed in 1950
by the South African regime victimized A C and South African Indian
Congress leaders.
In 1955 a Congress Alliance brought
together the ANC, Asian and Coloured
organizations, and the South African
Congress of Trade Unions. The response of the government was to
charge 156 people with treason.
Though the accused were found not
guilty and discharged, numerous ANC
leaders were either arrested, banned,
bani hed, restricted or victimized in
one way or another.
In the third phase, from 1960 to
the present, the A C went underground. This period began with the
tragedy of the Sharpeville Massacre in
which unarmed men and women , nonviolently protesting the Pass Laws,
were shot by police, resulting in 69
dea ths and many wounded. This
marked the end of the freedom to organize political parties.
An underground, militant movement, Spear of the ation, was created
and published its intentions on December 16, 1961. "Th e time comes
in the life of any nation when there
remain only two choices: submit or
fight. That time has now come to
South Africa. W e shall not submit and
we have no choice but to hit back by
all means in our power in defense of
ouryeople, our future and our friends.

- '-••
•
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In response to this new militancy,
the government imposed more repressive legislation . Laws were passed enabling the government to detain persons, incommunicado, for up to 90
days, and then 180 days if the government thought them "likely" to give
material evidence for the State in a
case.
Opposite page, Nelson Mandela , a leade r of
th e Al\'C, is now se rving a life se nt ence 011
Ro/Jhe11 Island . Right , 0/ii;ier Tam/Jo, A cting
Preside nt Ge ne ral of th e ANC, was a participant at th e \,Vorld Council of Churches
Consultation 011 Racism at Notting/iii/,
London in 1969.
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How much money has the World
Council given to the ANG?
The Council has given $10,000 to
one of the projects of the ANC called
the Lutuli Memorial Foundation.
What is the purpose of this Foundation?
This foundation aims to carry on the
ideals of Chief Albert Lutuli and to
publicize alternatives to apartheid
through a research and information
center, an educational program, a
memorial library, and an emergency
fund to care for South African refugees. None of this work is of a violent
nature. •
Th e lat e Chief A lbe rt Lutuli, Preside nt of
the A fri can N ational Co ng ress, receives th <'
No bel Peace Prize in December, 1961 . ( B<'low) A priso n van brings m embe rs of th e
A frican N ational Congress to court in ]ohann<'sburg, 1961 , for th e "Treason Trial ."
Th ere is a d em onstration in th e background .

EUNICE. M. RINGO

Just Ripe
The passing years
are not a blight
but a solace
to my so ul.
Restless
youth's frenetic search
gives way.
Mysteries
are revealed
within

,;

from clues without,
seeping

I
through my skin,
and the slower pace
permits
more time
to view the face
of truth
from another side.
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Poetry by Trinh Cong Son , Thich Nhat Hanh

XIN CHO TOI

(PLEASE GIVE ME)
by Trinh Cong Son

Plea se let the clouds hide the fate of people
Please give me a morning with a happy sky
Pl ease let me go all the way to a smile
Let me forget a fresh grave
Let me ask for ju st a corner in which to wander, to play
Please just give me a peaceful fate
Pl ease give me peace to sleep one day
Pl ease let the night not have bullets
Please let the bi rd give mu sic to the sky
Pl ease let me have the life of a cloud
Pl ease let me ask again fo r life
Let me go to rebuild love
Let me go to support peace
Let me go over all the way to the waterfall to see the stream s of blood
in the heart of my bro ther
Let me ask for the arms of m y mot her profound
Let me hea r the noi se of children's feet
Let the vi ll age slee p in the sweetness of love
Let my frame be unbro.ken
Let me hear the si ngi ng of th e grass and the trees
Let me forget past fate
Let me be drunk
Let me just ask for Life
One day w hen children will si ng in the mountai ns
Please give me just one day.
Tra nslated by Dou g Hostette r
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TOI SE 01 THAM (I WILL GO TO VI SIT)
by Trinh Cong Son
When my country has peace I wi ll go to vi sit, I' ll go to
visit a street filled with tren ches, go to visi t a st ree t
with ma ny shelters
W hen my country no longer has wa r, the graves
of my frie nds w ill be gree n.
W hen my co untry has peace I wi ll go to visit, I' ll go to
visit a b rid ge b ro ken by a mi ne, vis it spiked trenches
and sci mi ta rs
W hen my co un try is no longer kill ing each o th er,
chi ld ren w ill sin g in the fie ld s and streets.
When my co untry has peace I wi ll go to visi t, I' ll go to
visit m any sad cemeteries, go to see graves and
reg ul ar tomb sto nes

Wh en my co untry no lo nger has wa r th e o ld mo th er
w ill climb th e m o untain and loo k fo r the bones
of her children .
Wh en my co untry has peace I w ill go to visit, I' ll go
to see th e haml ets and pure ri cefield s
Wh en my co untry is no lo nge r killing eac h o ther,
eve ryo ne will go o ut in th e stree ts invitin g smil es.
Wh en my co un try has peace I w ill go without sto ppin g
fro m Sa igo n to th e Ce ntral Reg io n to Hano i
to th e So uth
I wi ll go all ove r happil y and ho pe to fo rge t th e sto ry
o f my co untry.
Tran sla ted by Do ug Hos tet ter

TH E EN EMY
By Thich Nhat Hanh
The enemy is not a person
If yo u kill peo pl e with who m wi ll you li ve?
The enemy's name is cru elty
The enemy's name is la ck of co nsc ience
Its name is hatred, its nam e is bittern ess
It is the nam e of a gro up of phantoms
The enemy wears a coat of doctrine
Th e enemy wears the pretense of freedom
It wears hypo cri sy, it wea rs twisted words
It wears the di sease that keeps us apart
Think of the pity of the weak
Think of th e pity of innocence
Pity the se llouts, pity the cheater
Pity th ose who pity us
The enem y is no t in th e stranger
It lies inside of each of us

The enem y's name is fa lse accusation
The enemy's name is ignorance
Its name is ambitio n, its name is envy
Its name is jealous hat red
The enemy's name is cove tou s eyes
The enemy's nam e is arrogant head
I ts nam e is a lo nely hea rt,
its name is a narrow mind

Its name is the dream of conque st
The enemy is not a person
If you kill people with whom
wi ll you live?
The enemy is not in the stranger
It lies inside of each of us.
Tran slated by Doug Hostett er

from THE JOURNEY

by Thich Nhat Hanh
Here are written words
On a piece of paper
Here are footprints on the sand
and cloud-sculptures in the sky
T'o morrow
I will be gone
Translated by Vo Dinh

Vietnam Christian Service
For the past six years Vietnam
Christian Service ( VNCS) has carried
out a program of relief and rehabilitation in war-tom South Vietnam.
VNCS is a program of Church World
Service, Lutheran World Relief and
the Mennonite Central Committee, a
cooperative effort by North American
Protestants to show concern for the
agony and suffering of the Vietnamese
people.
The international staff of 40 overseas personnel and 123 Vietnamese
work in thirteen locations in South
Vietnam. Projects include hospitals
and clinics, public health, physical
therapy, agricultural extension, irrigation and water control, agricultural
and vocational education, · literacy,
scholarships, crafts, loans to resettled
farmers , the formation of credit unions
and cooperatives, and material aid to
institutions like day care centers,
schools and hospitals.
In Saigon VNCS operates four social service centers, which have extensive programs of education, literacy,
loans, reconstruction and social services. VNCS works with governmental agencies and institutions to prevent
child abandonment, return children to
their homes and help children find
appropriate medical attention .
VNCS also utilizes funds made
available by the Fund for Reconciliation of the United Methodist Church
for special projects. VNCS channels
funds into both VNCS and non-VNCS
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work in the areas of rehabilitation,
reconstruction, manpower training
and development. Some recent agreements provide that VNCS will work
with the National Rehabilitation Institute to equip and conduct a rehabilitation center for the blind in Can
Tho, with the National School of Social Work for the preparation and
printing of teaching materials, with
the Cong Hoa Ward in Saigon to
assist in building a primary school,
and will build a Montagnard social
service center in Lam Dong Province.
While VNCS's ministry of Christian
compassion to the victims of a tragic
war attempts to serve all persons in
need, regardless of their ideology, it is
caught in a dilemma. It remains in
South Vietnam only with the permission of the South Vietnamese and U.S.
government, helps implement government refugee programs and must often
rely on the support and facilities of
the U.S. Government or the Republic
of Vietnam to meet program needs.
For the Vietnainese, it has always
been difficult to distinguish the Christian presence fro111 tp~ military presence. Christianity was brought to
Indochina by Frenph missionaries
who accompanied Fre pch colonizers.
Today it is equally difficult for the
Vietnamese people to make distinctions between the American Christians who kill and those who heal. As
long as the war continues, VNCS will
find itself in an agony and an ambiguity of its own. •
0
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Experiencing a Civil War
We have now found that reading
about a civil war and experiencing it
are extremely different. Perhaps you
can glimpse with us part of the reality
of confusion, hate and conflict; but
never completely the anxiety, bewilderment and sorrow of fa milies as
they search fo r their sons and husbands among the wounded and the
dead .
A f w weeks prior to the actual ou tbreak of the revolution, several newspapers from other South American
countri es started editorializing about
the coming coup in Bolivia. I t actually
be5an the week of August 16 in San ta
Cruz, the capital of the Eastern state.
W hat happened is still not clear, but
the a rm y Rangers occupied the city
and the civil war began.
Tension had been building up fo r
many weeks, so when the many fa ctions became ripe the beginning was
fill ed with terror. The first night was
one of house-searching fo r individu als
and ammunition , firing squads, campesino vs. military law and grim
stories of revenge. One includes the
entrance of a person during a planning
meeting of the Prefecto ( mayor plus
his offi cials) , who left dynamite explosives and slipped out. In revenge
for the wounded from the blast, students from the university were
rounded up and shot.
An eye for an eye and a tooth fo r a
tooth-but Jesus said, I have come to
give you a new commandment, that
you love one another.
On Saturday evening, August 21,
the sun-clad walls of La Paz echoed
with the crackling of rifle shots. Just
a few at the beginning, but picking
up in momentum as the afternoon
progressed. From our home via binoculars, we had a fateful view. It was
a strange, helpless feeling as we
watched the soldiers on this hi gh , narrow ridge lying Bat, occasionally jumping up to pull the wounded down the
hill. Many wounded died during this
time for lack of care. Struggling
against them, with anything they
could obtain, were students, campesinos and miners. None had much
protection . It didn't seem real, but the
reality of death was all around us.
Electricity was cut off to the central
section of town which is in direct line
with the university, hence we listened
to the radio in the dark as the shots
continued, now around our home.
Making a hurried trip a block away to

During a period of calm, a
ice
cream vender sells to hungry soldiers .

This bullet-pocked arch marks the narrow ridge
which was the scene of intense fighting Augus t
21 .

De spite threat of arms , students continue t o
gather near the Universit;y .

'

check our young Bolivian secretary,
we met onJy one young man along
the dark, deserted streets. He checked
our intentions and allowed us to continue. The streets of a city a t war are
filled with fear.
Other than small rifle fire, the city
was rela tively quiet throughout the
remainder of Sunday. La Paz-the city
of peace- seemed to lie exhausted like
a wounded animal stopping to catch
its breath . We wove our way past
armed tanks down to the Clinica
M thodist and helped whuevcr we
could .
At noon, Monday, came the angry
sound of the Bolivian air force as they
wooped in to strafe the main university building. The air also vibrated
from heavy ground fire as the bullets
ricocheted off the walls-however,
many penetrated, leaving seven students dead and many wounded .
Peggy worked with some of these,
witn ssing families watching loved
ones dying and struggling with pain.
Especially in moments such as these
can one see the futility of war.
In Montero, the Me thodist Church
has taken a strong stand for the rights
of the campesino. It has developed
health, agricultural and co-op schools.
Last spring an adult education course
was given with a wide-scope of
teachers. The right-wing declares this
school is communistic; therefore it is
equating some activities of the Methodist Church here with Communism.
Our District Coordinator there,
Bolivian Pastor Jaime Bravo, was
among those searched in our aforementioned night of terror. Not wanting anyone injured because of him,
Jaim e turned himself in. On the way
to prison, three times the car was
stopped, Jaime was put before loaded
rifles, and the ready, aim,-given; but
not the final word. \/\Thy he was
spared, Jaime doesn't know. We are
reminded of Paul and Silas imprisoned
with many praying for them (such as
happened here for Jaime ). Praise God
for His ever-present love and power.
Jaime has been spared to continue his
work for Christ.
Peggy and Howard Heiner
The Heiners are United Methodist missionaries in La Paz, Bolivia
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. . . Historically, the rural church
has b en the backbone of the great
indigenous church of Korea. Emphai upon Bible stud y, a stab] agrarian
economy, and ruggedness of charact~ r an? fa ith were all fa ctors-especially m the north . However, war laid
waste th e land and spewed untold
thou ands of refu gees into the alread y
crowded south . Burgeonin g industri s
in the cities lured the yo un g and th e
ambitious from the impoverished
farms in such streams that today the
rural ch urch is drained of its numbers
its income, and its leadership . It i~
e tim ated that only about 10 percent
of th ~ country churches in these days
are vigorous and growing, and we see
w'.despr.ead support fo r th eir stru ggling sisters by the wealthier city
churche .
As our mobile clinics have crisscrossed ou r province, not only concerned with the welfare of the 145
churche begun by our hospital but
also with th e marginal existence of
ru ral populations, the members of our
staff have become convinced that
strength ening the rural economy will
prove the key to the vitality of most
of these churches. They have conceived the vision of helping some community "in depth ," to see if such a
boost could revive not only the local
economy and spi rit, but also significantly build up the church as well.
. After investigating some eight or
nme areas, the vi llage of Chung Li
was selected . It lies 75 miles deep into
the count rys ide north of Taegu, with
a population of about 700. The people depend chiefly upon silkworm
c.ultu.re for income, but their product10n 1s poor for lack of good fe rtilizer
fo r the mulberry trees. Pig manure is
best, but these people are too poor
to buy even the small Korean va riety
(about one-third the size of American
pigs)! Th e church of 30 members was
too poor to call even an evangelist.
Everything about the village needed
building up-the school, the church,
the economy-they even need a bridge
and a bathhouse wh ich they have
never had th e funds to build!
Our hospital's Preaching Society
has budgeted from its funds this year
( It .ple~ges an average of two percent
of its mcome for Preaching Society
work ) the sum of $1,285 with which
to try to give Chung Li's economy
and its church, a real b oost. With it
they b ought ten Berkshire and York-

shire piglets from the Mennonite voca tional farm , a year's supply of fodder, two acres of good land, and built
a combination feed storehouse and pig
pens of cement block, hired for one
year a dedica ted and enthusias tic
yo ung deacon to care for the pigs at
$26 a month , and also engaged a
dynamic seminary gradu ate-agriculturist for two years at $65 a month!
Key man in the program is a gifted
yo un g minister, the Rev. Meng Long
Lee, who has a wife and four chi ldren .
~ e has already infused such vitality
mto the church that a ttendance has
grown from 30 last March to 70 in
Jul y, and in ovember reached 118
adu lts and 102 children! Pastor Lee
has another tremendous asset. H e is
a graduate of a special government
program for training people to help
m depressed farm ing areas, and he
has plans for conducting an agriculture institute in Chung Li fo r the
young men of the whole area. A lready
t.h e Chung Li church is providing
$10 a month for a pioneer evangelist to begin work in Koo Suh a
neighboring township.
'
!argaret and Howard Moffett

Presbyterian Hospital in Taegu,
belo 1c, and mobile clinics are
exa mples of church outreach.
Strengthening th e rural economy
is another concern .

Margaret and Howard Moffett are United
Presbyterian fraternal workers in Ta egu
Korea.
'

39

-

-

-

-

~

~~

~

,_

lltHtl~s

~

...

....

....

~

~

...

CONFLICT AND CONSCIENCE, by
Mark 0. Hatfield. Waco, Texas, 1971:
Word Books, 172 pages, $4.95.
Senator Hatfield, of Oregon, is probably as well known on religious platforms
as on political platforms : our political life
in this decade does not indicate too many
office holders who have something worthwhile to say on religious issues--or on
the application of religious principles to
questions of government. Indeed, it takes
a brave man to expose both his religious
and political beliefs. Some may accept his
theology, some may accep t his social concerns; and many may see no real relationship between the two . Senator Hatfield is certain of the relationship : "I believe the wisdom and compassion demanded to solve any of today's personal
or societal problems cannot be found in
any person or place other than in the
power of God, working through a man ."
Much of the book is a re-telling of addresses the author has made to conferences and congregations of many faiths
during the past few years. But there are
also some chapters especially written for
this volume which indicate a "simple
faith in a personal, transcenden tal experience with Jesus Christ. My faith is
both an inward journey to find the true
purpose of my own life and an outward
journey to be of service to others."
There are four parts (or groupings of
chapters) of quite uneven length to
which there are titles: The mission before
us ; A life to explore; The quality of our
leadership; Living in both worlds.
In a paragraph from an address
made to a conference of nurses and
doctors, one finds something of the Senator's attitude concerning America's mission to serve others: "Within the American people there is a long tradition of
voluntarism and a great reservoir of
compassion for the less fortunate peoples
of the world. I am sure that, given worthwhile and meaningful programs, there
will be no shortage of volunteers to serve
the medical needs of humanity. The medical profession, especially, should make a
full contribution to these programs. Of
all the professions in this country, it is
the one most fundam entally committed to
the alleviation of suffering, and to the
unselfish service of mankind."
On the subject of world peace-a subject to which he returns over and over
again-his point of view is perhaps well
summed up in this paragraph : "But there
is no true peace when the threat of instant annihilation hangs over the head of
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the majority of mankind. There is no
peace when fear of destruction, rather
than hope for reconciliation, is the only
force restraining the use of our arsenals
of nuclear devastation . I reject the simplistic notion that peace is the absence
of conflict. Peace is not merely stability
or order. Rather, peace is fulfl llment,
harmony, understanding, satisfaction and
well-being. As long as there is deprivation, suffering, alienation, self-seeking,
and exploitation there is no rear peace."

w. w.

REID

THE CHURCH AND REVOLUTION,
by Francois Houtart and Andre Rousseau. Maryknoll, N.Y., 1971: Orbis
Books, 371 pages, paper, $3.95.
This volume is an important sociological study that has been translated from
the French original by Violet Nevile. It is
a study of the place of Christianity-and
especially of the Roman Catholic Church
-in six major revolutions, from the
French Revolution of 1789 to the Paris
riot of 1968, from Cuba through Angola
to Vietnam. Pointing out that the Gospel
message, throughout the centuries, and
the mission of the Church have always
emphasized the total liberation of man,
it asks why, historically, the Church has
so often sided with the forces of oppression, and why it has been and is a necessity for the forces of reform (or social and
political revolution) to so often reject
Christianity in order to achieve their
objectives.
The opening chapter is a sociological
study of revolution as it has appeared in
recent centuries: the causes, the process,
the protagonists, violence and nonviolence, and the general attitude of any
established religion toward any attempt
to change from the status quo. This is
followed by a chapter on the French
Revolution: the basic causes, the conflict
between the revolutionaries and the
Church, de-Christianiza tion, and anticlericalism. The French worker movement of the 19th century takes a chapter dealing with the bourgeoisie in power
and its strained relations with the Church
and all religion.
Following chapters consider the Cuban
Revolution, the war in Vietnam; the
revolutionary movements in nine countries of Latin America ; and the origin
and development of revolutions in nine
nations and colonies in southern Africa.
In practically all of these movements, the
first attitude of the Church was in opposition to the activities and philosophies
of the would-be liberators of poor or oppressed peoples .
In Vietnam, for example, the authors
quote the "ambiguous judgments" of
Pope Paul VI, the World Council of
Churches, American Christians, the Vietnamese Church, and European Christians. "In its anxiety not to involve the
faith in temporal questions, the Church

has, in point of fact, refused to recognize
what is at stake and where the injustice
lies."
In a closing chapter, the authors note :
"All it ( theology) can do is to bring it
("a negation of values") into the open
and point to its fundamental connection
with the message of Jesus Christ, thereby
fulfilling its function with regard to itself:
a critique of the Church's function in society and in its own interior organization .
This type of theology, however, is inconceivable without a sociopolitical analysis,
that is, without a scientific approach to
its critical function ."
While most of the references and illustrations in this study relate to the
Roman Catholic Church, there is scarcely
one that could not be profitably studi ed
by Protestant individuals and groups. The
volume is important and timely for all of
every denomination who ask "Where is
the Church going in th e century ahead?"
W.W.R.
NEW FORMS OF WORSIIlP, by James
F . W hite. Nashville, 1971: Abingdon
Press, 222 pages, $5.75.
Dr. White is professor of Christian
worship at the Perkins School of Theology, and is a recognized authority on
the new movemen ts of expression , worship, activity, and related liturgical developments that have been sweeping
across churches in America and Europe
during the past decade or more. These
he examines in some detail, and he tries
to picture what changes are ahead, of the
churches as the ecumenical movement
and the search for self-expression, selfidentity, and freedom of worship develop in the foreseeable future.
This study of the need for reexamination of worship and some appraisal of the
new forms with which many churches
and churchmen are today experimenting
are discussed in nine chapters: On starting with people ; What is Christian worship? Hard-core Christian worship; The
environment of worship; Physical movement; Sounds and sights; Sacraments as
sign-activities; Preaching; The words of
worship. In these chapters, the author
raises for our day such questions as: Can
we achieve simplicity, flexibility, and less
costliness in our church buildings? Can
preaching be aided or even replaced in
some cases by question-and-answer periods and other forms of dialogue? Can the
words of prayers and hymns and other
forms of worship and instruction be presented in the language of today rather
than in that of some centuries ago? Can
the media of communication that are now
supplementing or sometimes replacing
the printed page be used for worship
and religious instruction?
W.W.R.

Mr. Reid is a veteran religious journalist and regular book reviewer for this
magazine.
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SELF DEVELOPMENT FUND
CRANTS TOP $ 1.6 M I LLION
Grants made to community selfdevelopment programs by the United
Presbyterian Fund for the Self-Development of People now exceed $1,600,000.
The total includes $1,194,367 made
available to 17 projects in the United
States and $495,000 granted to self-help
programs in other countries. It does not
include an estimated $300,000 given to
community self-help projects within
their respective areas by self-development validating committees of synods
and presbyteries.
The 30-member ational Committee
for the Self-Development of People
which administers the Fund is drawing
on contributions to the 1971 One Great
Hour of Sharing for world relief and
emergency service and the self-development of people in the United States and
world-wide. Nearly $4.5 million has been
received so far in 1971 , half of which
is being applied toward established
overseas relief programs while the other
half and sums beyond it are used to
underwrite this newest and most important mission of the United Presbyterian Church.
Among grants validated is $300,000 for
the largely black United Presbyterian
Synod of Catawba in Southern Virginia
and North Carolina. This is to be used
as "seed money" for a $25 million project known as the Catawba Design-an
elaborate plan to upgrade Jjving conditions of areas in the synod's constituency.
The Black People's Unity Movement,
Camden, ew Jersey, will receive $150,000 for that neighborhood corporation's
program of creating better housing, engaging in economic development plans
and coming to grips with social problems in hard-core slums.
An initial $15,000 allocation for economic development programs will go
to the United Front community organization of Cairo, Illinois. This is part of
an agreement by which the national
Fund committee will eventually supply
starter capital and seed money in varying sums over an extended period of
time for a housing corporation, a shop-

~ 000
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VICIL
CALCUTTA-A fath er sits and watches over his dying son at the Ahespur Refug ee
Camp about 45 miles from Calcutta . They are but two of the currently estimated 9.5
million East Pakistani refug ees who crossed the border into India's northeastern region before the outbreak of the war between India and Pakistan.

ping plaza, a number of small business
enterprises including a food co-op and
for vocational and administrative training.
The sum of $42,000 has been earmarked for the men tal health center of
the Mexican American Unity Council

in San Antonio, Texas, to treat and prevent mental illness in the community.
The United Indian Action Center, Portland, Oregon, received $21,000 to develop community awareness of the history and heritage of the orthwest Indian.
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While most grants fall in the direct
economic self-help area ( $62,500 to
finance a wood pallett factory to be
owned by residents of Haynesville, Alabama; $50,000 for a Southeast Alabama
ru ral cooperative pig-feeder program ),
educational projects are receiving equal
attention. One of these is the New York
City Chinatown English Language Center which was granted $64,367 to "teach
survival and elementary and advanced
E nglish to youth and adults." Another in
this category is a program known as
"Our School" in Robbinson, Maine, which
was given $15,000 for a three-year
demonstration program to provide alternatives to present public schools fo r poor
white children in New England .
The Greene County Economic Development Commission in Alabama
qualified for $38,500 to underwrite a
technical assistance group and staff support for the drafting of an economic development plan which is to attract additional development funds. The Welfare Rights Organization of San Diego,
California, is to receive fo r its work
$29,000 while $9,000 will go to "Smoke
Signal," an Indian publication in South
Dakota for its educa tional and civil
rights educational program.
Among other Indian projects approved
are a Northern New Mexico small cattlemen's association , named Warm-Up Cattle F eedlots, which was allocated $50,000; an internship program for American Indians at Cook School, Mesa
Community College, Arizona University,
and other institutions which will receive
$77,000; and Hope Ranch at Poplar,
Montana, which plans to use its grant
of $67,000 fo r a reservation-wide mental
health program and for the training of
Indian people in all phases of work connected with the ranch .
The sum of $85,000 has been appropriated for the Arctic Slope Native Association, Barrow, Alaska, to 1 ) prepare a comprehensive land use plan
for ASNA, 2) hire technical personnel fo r geological and land surveys, and
3 ) identify lands the ASNA wishes to
select under provisions of the land
claims settlement soon to b e made b y
the U.S. Congress.
The United F arm Workers Organizing
Committee, D elano, California, will use
its grant of $22,000 for their workerpriest program with various ethnic
groups toward undergirding the spiritual
aspect of support of farm workers.
The National Committee has so fa r
granted $495,000 to overseas self-help
projects. Of this amount $100,000 went
to Colombia, South America, for com42

munity relations work, social work and
training in civic affairs. The United
Presbyterian agency has also agreed to
make available $200,000 to the World
Council of Churches Ecumenical Development F und for projects in Africa
and Asia designed to create economic
opportunities fo r people in sub-standard
circumstances.
Among projects in Asia is the McKean
Rehabilitation Institute in . Thailand
which is part of a leprosarium. Up to
$100,000 will be spent there to build a
program of economic opportunities for
inmates who are wrongly outcasts from
society although leprosy is no longer
considered contagious. Their efforts to
become self-sustaining and self-supporting will help to re-educate Thai society
toward accepting into the normal stream
of life former victims of leprosy and
their families. The money will be used
to plant 400 acres of fruit trees, develop a cattle feeding program, and
grow soybeans and cotton.
Another dramatic overseas program,
to be funded with $95,000, is the
Marthare Valley Development Plan of
Kenya. The United Presbyterian agency
will make this sum available to the National Christian Council of Kenya to
build new housing for poor people in a
district of Nairobi, the capital city, which
is recognized among the worst slums in
the world.
-BRUNO KROKER, Presbyterian Office of
Information
LITHUANIAN PRIESTS JAILED
FOR TEACHING OF CATECHISM
Two Lithuanian Roman Catholic
priests have been sentenced to one-year
terms in "corrective labor camps" for
"unauthorized religious instruction of
minors,'' according to a typewritten report circulated among foreign newsmen
in Moscow.
The report charged that one of the
priests, F ather Yuozas Zdbegskis, arrested Aug. 26 for teaching Catechism
lessons to children preparing for Holy
Communion was "maltreated" by police
prior to his trial on Nov. 11.
The other priest, ~ es cribed only as F ather Bubnis, was, ~ccording to the report, arrested after local Communist
Party officials found 30 children waiting in his church for a testing of their
religious knowledge in preparation for
the Sacrament of Confirmation.
According to the clandestine report,
the trial of the accused priests was
marked by a demonstration outside the
court house by some 800 Catholics.
About 20 of the demonstrators, including

two priests, were arrested, the report
said.
Lithuania is the only state in the
Soviet Union which has a majority of
Catholics in its population- well over
2 million .
According to some specialists on the
position of Catholics in Lithuania,
Soviet authorities have b een concerned
with displays of religious fervor there
because of the strong ties between the
people and the Church.
( RNS )
COEMAR CUTS PROGRAM BUDGET
REQUIRED BY REDUCED GIVING
A 1972 program budget that is about
$1.5 million below comparable spending
in 1971 has b een adopted by the United
Presbyterian Commission on Ecumenical
Mission and Rela tions. The 1972 program budget is set at $13,124,350.
The new budget is a first step in implementing previously announced reductions in the Commission's operation,
made necessary by reduced giving to
the denomination's general mission.
Funds available for maintaining missionaries in the field will total $6,091,882
in 1972, compared with $7,280,950 this
year. Administrative costs will be cut
from $2,965,483 to a 1972 level of $2,600,000.
ACE DETERMINES OUTLOOK
MISSIONARY STUDY FINDS
Age is the most significant single factor in determining how missionaries view
not only their task, but the world around
them, according to a detailed study released by the United Methodist Board
of Missions.
Other findings from the study show
that spiritual life and warmth in personal relations are rated as the most
important qualifications for missionaries,
and missionaries living overseas in poor
areas tend to be more open to changes
in society while those living in upperclass residential areas are most resistant
to change. The study was made as a part
of the work of a 19-member task force
of the Board of Missions studying involvement of missionaries outside the
U.S .
(UMI )
BISHOPS RENEW 1970 APPEAL
FOR AID TO BLACK COLLEGES
United Methodists have been called
on by their bishops to meet a 1970 General Conference request for $10,000,000
in support of 12 church-related colleges
serving black persons.
The bishops pledged "intensive leader-

ship and high priority" to the drive scheduled to be completed by the end of
1972.
Some $800,000 has been made available in the form of special grants and
loans during the 1970-71 and 71-72
school years, and 71 per cent of the remaining amount has been committed by
annual conferences.
RACE UNIT GIVES $1 MILLION
TO MINORITY CROUP PROJECTS
Approximately $1 million in new
grants to 54 minority projects has been
announced by the United Methodist
Commission on Religion and Race.
The allocations bring to $1,470,000 the
amount granted this year. Recipients include groups sponsoring ministries and
services for minorities in 23 states and
Puerto Rico.
Most of the new grants were in the
$15,000 to $40,000 range. Among larger
sums were $90,000 to the Southern
Christian l:J adership Conference for
community development in three Alabama counties, and $75,000 for the
United Methodist Indian Task Force in
Oklahoma.
Grants cover economic self-help, agricultural and industrial cooperatives, employment counseling, management and
technical assistance, aid to farm workers, narcotics rehabilitation, children's
services and housing.
Funds for the program were authorized in 1970 by the denomination's legislating General Conference, which stipulated that up to $2 million in 1971 and
1972 was to b e placed at the disposal
of the commission for the "self-determination of minority people."
SOUTHERN BAPTIST NAMED
TO APPALACHIA UNIT POST
The Rev. John B. McBride, a Southern Baptist mission board executive for
five years, is the new assistant director
of the Commission on Religion in Appalachia (CORA ), Knoxville, Tenn.
During his career, Mr. McBride had
supervised denominational mission work
in three Mississippi counties.
CORA is an ecumenical coalition of
17 groups working in the 13-state
Appalachian region . It has a broad
spectrum of activities. The Rev. Max E.
Glenn is executive director.
Mr. McBride will work particularly
with the Appalachian Mission Renewal
Project, a study and planning program
designed to assist denominations in redefining goals in a time of changing human needs.
( RNS )
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BREAKING THE ILLITERACY BARRIE R
SAN PEDRO SULA, Hond uras- A U.S. Catholic nun helps a woman practice phonetic
pronunciation in a small squatter's barrio on the outskirts of San Pedro Sula, Honduras.
Several illiterate women there are taking part in a program called ALFALIT w hich teaches
literacy on a phonetic basis, starting with recognition of such phonetic groups as mama,
papa, zapata, and casa.
Teachers in this program are Americans and Hondurans who are trained locally by
instructors supported by lntermedia, an arm of the Natio nal Council of Churches' Department of Overseas Missions, the Wo rld Association for Christian Communication and
the Agency for Christian Literature Development. Local agencies, in this case the Jesuit
church in San Pedro Sula, support th e teachers' work and buy the books and materials.

BLAC°K METHODISTS SCORE
CHURCH 'S BREAK WITH UCM
Black clergy in the Methodist Church
of South Africa have sharply criticized
the denomination's decision to cut ties
with the University Christian Movement, an organization considered b y
some to be a radical group. Black ministers claimed the move marked the end
of the Methodist Church as a multiracial denomination.
The Rev. Basil Moore, general secretary of the UCM, told the Methodist
Conference in Durban that the decision
was part of a "conservative backlash ." He
asserted that while the Methodist Church
had held dialogues with Marxists and
the nationalist government of South
Africa, it seemed unable to communicate
with fellow Christians in other bodies.
He claimed that the delegates at the
confe rence were hearing "half-truths" in
that they were told only of the work
of the UCM in the field of black theology
and nothing of the work it was doing on
the liberation of women and the liberation that comes through literacy.
Other black ministers contended that
the UCM had a real meaning for black

people because of its "liberating theology."
( RNS )
BLACK AF RICAN WOMAN
HEADS METHODIST AREA
A quiet, middle-aged African woman
has made South African church history
by becomif1g the first black area president
for the Southern and East Africa districts
of the World Federation of Methodist
~'om en.

Mrs. Vunina Mvusi will head a district
which includes South Africa, Rhodesia,
Mozambique, Swaziland, and Lesotho.
"It is not easy," she said, "for a black
woman to preside over a white woman
in South Africa. My main job will be
to keep thd three groups, Europeans,
Africans and Coloureds, together."
Mrs. Mvusi, 68, has been married fo r
45 years to the Rev. Jotham Mvusi, chairman of the Clarkery district Methodist
church. The mother of six, she is active in
welfare work in Umtata, the main town
of the Transkei, a self-governing territory in South Africa which is the home
of the Xhosa tribe. Her term as president of the women's district runs for five
years.
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priests who feel the gospel requires them
to take positions on social issues even if
they have political implications.
( Latinamerica Press)
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PATRIARCHAL THANK YOU
Shenuda III , the new Patrinrch of the Coptic Orthodox Church, gives an unidentified
six-year-old boy a hug and a kiss in Cairo after the youngster picked his name from a
silver box in which the names of three candidates for Patriarch were placed. Th e three
nominees were earlier approved by an assembly of Coptic leaders from Egypt and
Ethiopia.
Shenuda III, a form er Egyptian army officer who took part in the 1948 war against
Israel before entering th e priesthood, succeeds Patriarch Kyrillos VI who died in March.
The 48-year-old churchman's official title is now Patriarch and Pope of Alexandria.
The Coptic Orthodox Church, along with its sister Ethiopian Orthodox Church, is part
of the Oriental Orthodox family of Churches. Its split with both Rome and Eastern (or
Greek) Orthodoxy dates to the Council of Chalcedon in 451 A.D. The Oriental Church es
refused to accept th e Chalcedonian definition on two natures of Christ . The Coptic
Church traces its founding to St. Mark who, according to tradition, brought Christianity
to Egypt . As Patriarch, Shenuda will be the 117th sii.ccessor to St . Mark .

BISHOP OF CUERNAVACA IS
CENTER OF CONTROVERSY
The progressive Roman Catholic bishop of Cuemavaca, Mexico, has again become the center of controversy and has
been called a subversive by a government-controlled workers' federation .
Bishop Sergio Mendez Arceo defended his actions during a Sunday Mass
homily while outside the cathedral protesters were demonstrating and carrying
signs saying : "Mexico's way is not
Marxism, but the principles of the ( Mexican) revolution."
Inside, Bishop Mendez asked his listeners : "Are we preparing revolutions?"
He answered : "I have always treated you
like adults and I have announced God's
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words to you as adults with the faithful
proclamation of its changing demands .
I have repeated many times that the gospel is explosive and revolutionary because it changes and alters personal and
public self-centeredness ." Bishop Mendez
is considered a leader among Mexican
Roman Catholic progressives.
The subversive charge is significant in
Mexico because clergy involvement in
politics is an exceedingly touch y subject.
The anti-clerical atmosphere of the Mexican Revolution of the early 20th century is reflected in the constitution which
prohibits clergymen from exercising political rights such as holding office or
voting. These restrictions have come under fire in recent years b y progressive

METHODIST WORK ABROAD
HIGHLIGHTED BY REPORTS
Anticipated growth in medical servepal and Algeria, increasing
ice in
church leadership by nationals in Liberi a
and continued involvement of the church
in social ministry in Uruguay are among
recent news items reported by the staff
of the World Division of the United
Methodist Board of Missions .
Malaysia. The Methodist agricultural
program in Sarawak has been entirely
revised . A comprehensive approach is
called for including market research, experimentation, extension and training.
The latter includes agricultural, medical ,
pastoral (including theological education) and family life programs. It is
hoped that ecumenical funds will be
made available in the future , reports say.
Nepal. His Majesty's Government has
asked the United Mission to Nepal to
develop more medical work outside
Kathmandu, the capital, reports say. For
a time the future of the hospital in Kathmandu was uncertain, and now it seems
the present building will be renovated
and a new hospital not built, the reports
add. Plans for public health work on
a greater scale are being maqe. The Government has asked the United Mission
to tum over the agricultural work to it,
but is allowing agricultural education to
be continued in the Mission's schools, say
reports.
North Africa. The United Methodist
Church has received a request for highly
qualified persons in the area of orthopedic medicine, social work and special
education to assist in a survey to be made
in the city of Algiers in cooperation with
the government. The purpose is to discover the magnitude of the problems of
both the physically and mentally handicapped, as well as delinquency, particularly among girls. Reports indicate
requests will come for the church to supply persons who can work in Algeria for
two or three years, to help set up rehabilitative programs and to train nationals to carry on the work.
Liberia. Progress is continuing on planning and obtaining staff ( missionary and
national) for a continuation of th Kru
Literacy Program, and initiation of the
new rural development program on the
Kru Coast. For the first time a Liberian
doctor has joined the staff at Canta Hospital. The World Division's new Advance
Special project for support of nationals
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is expected to be of great help to Liberia
as increasin~ numbers of qualified nationals are placed in places of responsibility, reports say.
Angola. There are reports of strong
church life, but also a need for help is
reported. Bishop Harry Andreassen has
requested a missionary couple.
Mozambique . With the arrival of new
medical personnel, both the medical services and nurses' training have increased.
The first nurses' aids trained at the
Chicuque church center have received
their government diplomas. Discussions
are under way for a joint effort in literacy, adult education, health and agriculture.
Mexico . Two missionaries who have
served as nurses at the Methodist Hospital in Chihuahua have been appointed
to help develop local programs of public health education, one in Ciudad
Juarez and one near Guadalajara. The
hospital is planning to build new installations, and has a fully national staff.
Pero. Both Church World Service and
the Methodist Church of Peru are continuing their programs of reconstruction
and rehabilitation following the 1970
earthquake. The church building is almost completed in the city of Trujillo.
Work is still delayed in rebuilding in
Chimbote because of the lack of final
plans for relocating the city by the
Peruvian government. The Institute for
Christian Workers in Huancayo has
broadened its program of extension
classes. A program of theological training for the laity has been developed in
an extension of the Institute in Lima,
using the facilities of the normal school.
Uruguay. The church leadership continues to affirm the need for Christian
participation in changing the social
structures of Uruguayan society, reports
say. As the Evangelical Methodist
Church has developed its strategy, they
have chosen two main centers of activity : the city of Montevideo and the
northwest comer of the country. The
latter project will include the present
local congregational activities and the
formal educational program of Crandon
Institute in Saito, and will add community development and public health
education with an emphasis on lay training for Christian witness.
(UMI)
CARIBBEAN CHURCHES
DISCUSS DEVELOPMENT

Development was the theme of the
six-day Caribbean Ecumenical Consultation at Port of Spain which was
sponsored jointly by the Caribbean
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This is the identity card of a 17-year-okl Jewish youth who recently escaped from Syria .
Dwgonally across th e front of the card the word "Jew" is written in red ink in Arabic.
His photo, name and mother's and fath er's names have been covered to protect his
identity and his family.

churches and SODEPAX, the World
Council of Churches/ Roman Catholic
Church committee that seeks to promote
world justice, development and peace.
The 250 participants from English,
Spanish, French and Dutch-speaking
islands urged their governments to establish full diplomatic relations with
Cuba and end the war of isolation imposed by the United States.
On the final day of the consultation in
late November they said the continuing
isolation of Cuba inhibited the nations
in maintaining communication and interfered with the cultural and historical ties
of the region. They also said it was a
"major factor in perpetuating dependence, patronage and mis-development."
It "scandalized the relationship between
Cuban Christians and those of sister
Caribbean countries."
In a series of recommendations to the
churches, the consultntion said the unity
of the West Indies and justice for the
poor and oppressed should be top priorities if there was to be a change of values
and attitudes throughout the region. It
also advocated: A common Caribbean
currency; enlargement of the Caribbean
Free Trade Association to include every
country in the region; the transfer of
large plantations to worker cooperatives
and a "West Indianization" of the ministry with a simplified style of life.
The churches, they said, should seek
a West Indian culture through a new
approach to education and a careful
study of the Black Power movement. To

redress the rural-urban imbalance the
consultation advocated more agricultural
education, more efficient co-ops and coordinating marketing arrangements.
(EPS )
SYRIAN BOY DESCRIBES
PERSECUTION OF JEWS

A 17-year-old Jewish boy who recently
escaped from Syria has described the
condition of Syrian Jews as one of "continual fear and a feeling of perpetual
danger."
Speaking at a news conference here
called by the Committee of Concern, a
nonsectarian group, the youth told of
harassment, imprisonment, the forced
commission of unnatural acts, beatings
and tortures.
The young man, who used the fictitious name of Eli Levy, said Syrian
Jews must carry identity cards on which
the word "Jew" is prominently written in
red ink. They are b arred from leaving
the country and may not travel beyond
three miles from their homes without
special permit. They are also subject to
a variety of economic restrictions and
are kept under surveillance by the secret
police, he said.
He told the committee, headed by
Gen. Lucius D . Clay, that he had been
imprisoned on three separate occasions
a total of 12 days and had witnessed brutal floggings and degradation of prisoners.
Jewish girls, he said, live in constant
fear of physical assault. He described
47

the pursuit and taunting of Jewish girls
by Arabs as "a continuous sport," and
said the government does nothing to
punish offenders or discourage them .
Eli Levy held that on occasions when
foreign dignitaries have visited Syria,
the government has taken special precautions to disguise the true situation.
He said Jews who try to escape from
Syria and are captured face a minimum
sentence of a year in prison. Relatives
and even acquaintances of escapees or
those attempting to escape are often
held in prison for indefinite periods of
time.
When his younger brother and a friend
escaped, Eli Levy testified, Syrian
authorities held the fathers and brothers
of the two boys for four days. During
that period, he said, they were beaten
and one of the fathers was forced to
sexually assault his son.
At the close of the testimony, Gen.
Clay reiterated his .earlier appeal to
Syrian authorities to release Jews now
in prison, to end persecution of the Jewish minority and to permit Jews to emigrate. He called on the United Nations
and other humanitarian groups and individuals to support this appeal.
The Jewish community in Syria numbers about 5,000, according to Mr. Levy's
testimony.

J. HOWARD PEW DIES AT 89 ;
OPPOSED CHURCH LIBERALISM
J. Howard Pew, former president of
Sun Oil Company and an active Presbyterian layman and philanthropist died
in late November in Philadelphia at the
age of 89.
Widely known for his conservatism in
religion and politics, the son of one of
America's wealthiest families was one
of the largest contributors to the Presbyterian Lay Committee, which has opposed some aspects of the Church's involvement in social concerns and the
merger plans of the Consultation on
Church Union.
As an active churchman, he did not
warm up to the ecumenical movement
when it began discussing merger of
Churches, but favored cooperation
among the denominations. With this interest he became chairman of the national laymen's committee that helped
organize the National Council of
Churches. Mr. Pew was later to become
an outspoken critic of the NCC. In 1956
he predicted a "split" in the organization because lay and clerical members,
he said, were at odds over the agency's
role in political, social, and economic
matters.
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As a board member and later president of the United Presbyterian Foundation, Mr. Pew consistently urged laymen
to give greater financial support to their
Church. He kept information about his
own philanthropies secret, but was
granted a number of awards for civic
and humanitarian activities.
(RNS)

SOME REFU GE E PROGRAMS ARE
CALLED POTENTIALLY ·" CRUEL"
The Rev. Alan Brash of Geneva, director of the World Council of Churches'
Division of Inter-Church Aid, Refugee
and World Service, told the central committee of the Canadian Council of
Churches recently that certain programs
designed to assist refugee children were
potentially "cruel and un-Christian."
"The idea of 'sponsoring' a refugee
child in Hong Kong sounds marvelous,"
he said, "but what about the fact that
the child may be one of six, with the
other ~;e getting no advantage whatsoever?
Having worked on such projects, Mr.
Brash stated that families have been
"destroyed" when one of their members is
singled out for aid. He emphasized that
his criticism does not apply to all such
agencies, saying that he is aware of the
fact that "many organizations which do
this kind of work are very sensitive to
these problems."
Often such "sponsorship aid" is used
for the benefit of the whole family, Mr.
Brash continued, "although I'm not sure
all sponsors are happy with that."
(RNS)
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SOME BAPTIST CONVENTIONS
OPPOSE MAGAZINE DECISION
Seven of thirty-two state Baptist conventions of the Southern Baptist Convention have adopted resolutions expressing "disappointment," "distress," and
varying degrees of opposition to the al-
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WOODSTOCK SCHOOL
OFFERS A HIGH
SCHOOL YEAR IN

INDIA
WOODSTOCK SCHOOL is an
inter-denominational, Christian, coeducational, boarding school with
an international student body, located in the Himalayan Mountains
of North India. Courses in Indian
culture, history, literature, language, and music are offered in
addition to a standard North
American college preparatory program . Field trips and extended vacation tours add to the school's
cross-cultural emphasis.
Woodstock now offers a special
program for students from North
America. By spending a year at
Woodstock they are assured a
unique educational experience. For
further information write to the
Admissions
Office, Woodstock
School, Mussoorie, U.P., India. Use
airmail postage in writing.

HIS FINEST WEEK
By James Roy Smith
Revealing the a bid ing lessons of Holy
Week, this new book p rojects a day-byday look at Jesus' la st week on earth,
and shows by His life and death and
resurrection that nothing - neither life
nor death - can separate us from God.
$ 1.25 each ; 10 or more, $1.00 each .
Order NOW for Pre-Easter reading .
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CONTROVERSIAL PHOTO
This photo was a major ca11se in th e recalling by the Southern Baptist Sunday School
Board of an entire press mn-over 160,000 copies-of an education quarterly before
distribution in order to replace it and th e article it illustrated. Officials of the Board, headquartered in Nashville, considered the article, "A Ministry of Reconciliation" by Mrs .
Twyla Wright of Arizona, and the photo "potentially inflamatory" and directed a "revision"
of the ]an.-M{ltl'ch issue of Becoming, along with a corresponding teachers' guide. The
quarterly is designed for use in the church training sessions for 14-year-olds and 15-yearolds.

tering of a magazine published by the
Southern Baptist Sunday School Board.
Two articles and the accompanying
pictures were withdrawn from Becoming, a quarterly for teenagers, because
board officials said they were "subject
to misinterpretation ." One picture
showed a black teenage boy talking
with two white girls.
Opposing the revision in the magazine
were Baptist conventions in Kentucky,
Maryland, the District of Columbia, Virginia, North Carolina, California, and
Oregon-Washington. The presidents of
six Baptist groups in Texas said at a
rally that the decision to eliminate the
articles failed to reflect "new attitudes
of love which have grown at the grassroots of Baptist life."
(RNS)
" IN MEMORY OF A SON"
Joseph Kramer, who spent much of his
life in Poland, presented a scroll of the
Jewish law to a synagogue in Tel Aviv,
Israel-hardly an unusual gift from a
devout Jew.
The scroll was given in the name of a

son who died in infancy. Hardly a rare
gesture.
But back in the terrible days of World
War II, when the Kramer family lived
in Dolhkiov, a village near Vilna, Joseph
Kramer built a hideout beneath his home
- a haven from the Nazis.
One day the Nazis sent SS troops into
the village to clear out the remnants of
the Jewish population. Forty-seven Jews,
including all the members of the Kramer
family, crawled into the hideout.
As Jews held their breaths in terror
and as SS men walked above them; Mr.
Kramer's youngest child began to cry and
his wails seemed certain to alert the
Nazis.
Mr. Kramer reached for a pillow,
placed it across the face of his 18-monthold son and drowned out the baby's cries.
The community's remaining Jews were
saved from imprisonment at best and
the crematoria at worst.
Joseph Kramer removed the pillow
when the baby stopped crying. But the
little boy was dead.
( RNS )

CHURCHMEN DEMONSTRATE
AGAINST DETENTION LAW
High level religious leaders in South
Africa held a public demonstration in
early December protesting South Africa's
laws which permit detention of suspects
without trial.
Among the clergymen standing in protest in downtown Durban were Anglican
Archbishop Denis Hurley of Durban,
Anglican Suffragan Bishop K. B. Hallowes of Natal, Rabbi Abner Weiss, Durban's chief rabbi, and the Rev. Harold
Lawrence, Anglican archdeacon of Durban.
Demonstrating with the churchmen
was author Alan Paton, Mrs. Fatima
Meer of the department of sociology,
University of Natal, and representatives
of the Quaker and Muslim communities.
Demonstrations were to continue daily
for two weeks, according to a newlyform ed Citizens' Action Group. Students,
business and professio nal people, and
Roman Catholic nuns joined in the protest.
One critic of the demonstration was
the Rev. C. Colyn, moderator of the
Dutch Reformed Church in Natal, who
said that the Church had taken an "altogether different outlook" on the matter.
"We will never demonstrate," he said.
"It's not the task of the Church. I don't
think ifs according to the Bible for a
Church to demonstrate in public against
the government."
( RNS )
UNITED CHURCH FOR CEYLON
DUE IN ONE YEAR'S TIME
The Church of Lanka (Ceylon ) will be
inaugurated on Advent Sunday, 1972 now
that the Methodist Church has accepted
the church union scheme by a majority
vote of 88% and the Diocese of Colombo
with a 90% vote.
(Two years ago considerable disappointment was felt when the Methodist
vote in the ministerial session was 1%
short of the 75% required for that church
to participate in the union .)
Included in the new united church will
be Ceylonese congregations of the
Church of India, Pakistan, Burma and
Ceylon, the Baptist Church, Presbyterian
Church, Jaffna Diocese of the Church of
South India and the Methodists.
Hand-colo red photog 1·aph
of your church 0 1· a ny
scene on p retty 1 0~ - in ch
g old- rim plates. Orders
fi lled for o ne dozen o r
more plates . Also church
note pap er in Quan t ity .
Write for free in formati on.

FERRELL'S ART WARE
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The plan of union resembles that of the
Church of North India.
( EPS)
CHILE GOVERNMENT
WINS CHURCH PRAISE
The Methodist Church of Chile has
issued a statement of general approval for
ways the Allende government apparently
is moving to implement announced goals
of justice, liberation and humanity for the
Chilean people.
The statement supports the government's nationalization of huge copper
mines owned by U.S . firms and their indemnification, but expresses hope that
the nationalization will be considered
"only between the government and the
companies" affected and will not "disturb
the harmonious relationship of our country with the North American government."
Though generally commendatory of the
performance of President Allende and
his popularly elected, socialist-oriented
government, the Methqdist statement
also has cautions, declaring: "We recognize the efforts of the government to
carry out a process of change within the
law. evertheless, acts of violence and
belligerence persist in the country as well
as in urban and industrial areas, which
bring unnecessary and tragic confrontations, and create an atmosphere of uncertainty among the majority of the population."
$4500 MI NIMU M INCOME
RECOMMENDED FOR ACING
A minimum annual income of $4,500
per couple for persons over 65 was
recommended by the 1971 White House
Conference on the Aging, with a figure
for single persons pegged at not less
than 75 per cent of that amount.
The need for some plan that would
permit Americans to look forward to the
later years of their life without the
haunting specter of poverty appeared to
be the over-riding concern of the 3,400
persons attending the five-day gathering.
Delegates were repeatedly reminded that
one fourth of all Americans over age 65
today get by on an income below what
the government defines as the poverty
level-with increasing numbers "slipping
through the cracks" every day.
The recommendation of the Conference's section on income called for the
basic income floor for older persons to be
provided through the present Social Security payments, supplemented by general tax revenues.
Conference recommendations on income also called for a revision of current
Social Security restrictions on the amount
of money persons over 65 can earn before
50

losing Social Security benefits. They
recommended that the exemption be
raised to "not less than $3,000."
The Conference (November 28December 2 ) recognized that income
projections for the elderly were unrealistic as long as medical bills continue to
bite sharply into that income. A comprehensive national health program for the
entire population was recommended. Until that can be established, the recommendations said, the benefits of Medicare
and Medicaid should be increased to
cover the special problems of the aging.
A prominent United Methodist layman,
Dr. Arthur S. Fleming, served as chairman of the conference and was named
by President Nixon to continue to serve
as a presidential advisor on problems of
the aging, with special responsibility for
follow-up of White House Conference
recommendations.
Recommendations of the White House
Conferences have no official status in the
government. However the law which
Congress enacted two years ago, authorizing the calling of the WHCOA, requires
the President to respond to the Conference recommendations within 90 days
after he has received them .
Delegates to the conference were each
assigned to one of 14 sections, each dealing with a . particular concern of the
aging. The final WHCOA recommendations were developed within these sections. There was no final plenary session
of the total group at which delegates
could take action on recommendations
from sections other than the one to which
they were assigned . It is the section reports that constitute the final recommendations of the WHCOA.
The section on the spiritual well-being
of the aging stressed the inter-relatedness
of the spiritual to the secular aspects of
life.
"To ignore or to attempt to separate
the need to fulfill the spiritual well-being
of mari from attempts to satisfy his
physical, material and social needs is to
fail to understand both the meaning of
God and the meaning of man," the report
said.
Recommendations from this section
stressed the need for cooperation both
among varying religious groups and with
government agencies to foster spiritual
care for the aging. In all church-government cooperation, it was stressed that the
principles of separation of church and
state must be observed.
It was suggested that the spiritual
needs of the aging should be met by
"ministering to them in conjunction with
people of all ages, as well as in groups

with special needs."
While stressing reverence for life, the
spiritual well-being recommendations
called on both religious bodies and government to "recognize the individual's
right to die with dignity." This statement
was not elaborated in the section report.
However, the topic had emerged briefly
earlier in the Conference and was generally interpreted as opposition to extraordinary measures to prolong life in
cases where the individual is in the
terminal stage of an illness.
Among the recommendations and findings from other sections of the Conference were these:
Education: need for pre-retirement education programs; the need for instruction to help the aging "understand the
issues, procedure and action in regard to
political processes to enable them to meet
more effectively and quickly their special
needs." The recommendations called for
campaigns via the mass media "to promote better understanding by society of
the nature of the aging process, the
needs and interests of older people, and
the positive contribution and potentially
untapped resources of older persons."
Employment: the need for "a climate
of free choice between continuing in
employment as long as one wished and is
able, or retiring on adequate income with
opportunities for meaningful activities";
the recommendation that government become "employer of last resort" for older
persons who want to work but are unable to find "meaningful and socially
needed employment opportunities."
Housing: recommended that "a fixed
proportion" of all government-funded
housing be earmarked for the elderly.
Facilities such as "Meals on Wheels"
that would enable the increasingly feeble
elderly to remain in their own homes
rather than institutions were stressed.
In such areas as transportation, housing and health care, it was recognized
that while the aging have special problems, these can be dealt with most effectively by improving the quality and
quantity of such services to the entire
population.
A noteworthy feature of the White
House Conference on the Aging was the
role played in the conference sessions by
members of minority groups. One day
of the Conference program was given
over to special concerns. Among the 17
different areas of concern were the
special problems encountered by aging
blacks, Asian Americans, Indians and the
Spanish-speaking. The concerns of these
groups were also included in the Conference findings. ( UMI-M arjorie Hyer)
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Three Wise Men, by Trina Paulus

Trina Paulus is an American artist and member of The Grail, an international lay women 's society headquartered in the United States in Loveland,
Ohio . These creche figures are part of a nativity set.
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