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There were brutal days for the people of ancient Israel. They were oppressed and 
beaten in Egypt, and at one point after they fled they fell into disunity and roistering 
in the absence of Moses. Then Moses returned and directed the sons of Levi : 

"Thus says the Lord God of Israel, 'put every man his sword on his side, and go to and 
fro from gate to gate throughout the camp, and slay every man his brother, and every 
man his companion, and every man his neighbor.' And the sons of Levi did according to 
the word of Moses." It was a bloody purge, leaving only the people loyal to Moses 
and his divine inspiration. 

There were also brutal days for the people of China. The people were oppressed by a 
privi leged few combined with foreign concessions. In Shanghai, the sign on a city park 
said " o dogs or Chinese.'' In Peking, the children of a great and dedicated American 
missionary, as they walked to school on a brisk winter morning, would sometimes pass 
the bodies of Chinese boys and girls who had starved or frozen to death. Foreign 
privilege was everywhere, flaunting its status and draining the strength of the economy. 

Finally the Chinese people rose under the leadership of Mao Tse-tung, and threw out 
the foreigners, and turned against some of their fellow-citizens and neighbors and 
members of their own families, and killed the landlords and any who could be oppres
sive or disloyal. It was a bloody purge, more recently followed by the cultural revolution. 

Now the door to China has opened a crack, and the reports are coming in, revealing an 
awesome reality-perhaps frightening, perhaps inspiring-depending on one's own views. 
For here are 800 million people, and a whole economy and political outlook, moving to 
one ideology symbolized by the revolutionary and poetic thoughts of one man, Mao 
Tse-tung. 

Gone are the hordes of beggars, the diseased and starving people of previous decades, 
according to recent reports. All the people seem to have enough, and it is mostly drawn 
from their own land, which is overworked and often poor by Western crheria. Standards 
of living have been leveled up for the poor, and down for the rich, until the distinction 
scarcely exists. 

A foreign correspondent who wandered the back streets of Chinese cities unattended 
recently found conditions better than in the slums of American cities. This same cor
respondent found no change in the commitment to world Communism, and also "no 
evidence of an inclination at any level toward involvement in foreign military adven
tures." In fact, China has a military arm that can impose order at home but hasn't 
sent a single force overseas. 

For some people, the internal policies of China represent the meaning of Jesus when 
he said, "the highest among you must bear himself like the youngest, the chief of you 
like a servant." To other people, China today is akin to the devil. Whatever the case, 
three things seem clear. 

First, if the church still lives in some form in China, and might be encouraged by con
tacts with Christians from other lands-then those contacts should be more from 
Africa and parts of Asia than from countries historically associated with the oppression 
of China. Second, China has obviously become a powerful reality that will require a 
lot of facts for us to understand, and more: a biblical framework to help evaluate what 
this reality means for us and our children. Finally, doing the daily business of the world 
without China is ra ther like trying to navigate a space ship without regard to people 
who control an important part of that ship. Dialogue and reconciliation comprise an 
important emphasis in mission programs. Now, this may have begun in relation to the 
world's most populous nation. 

--Stanley J. Rowland, Jr. 
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ANTI -FEMINIST TONE 
I believe your April issue ("Women of the 

Third World" ) is best characterized by its cover 
-the title "New World Outlook" written above 
a picture of a completely veiled woman. Al
though meant as an appeal to the Church to 
"place its full strength on the side of women 
everywhere in their quest for freedom and self
hood," the issue had a distinctly anti-feminist 
tone. This was particularly so in the introductory 
editorial. This introduction describes tl1e "tl1eme 
running tluough these diverse articles . .. " as 
" . . . women's liberation must be both personal 
and societal , individual and collective." Then 
the editors illustrate this point with the fo llow
ing quote written by Phyllis Ntantala, from 
Souili Africa, which states tl1at African women 
have come to realize iliat tlley are oppressed "as 
wurkers and a national group." 

Anoilier example given by the editors is iliis 
line written by Fatima Mernissi, a Moroccan 
woman: "The Moslem woman's struggle is 
linked to the struggle against imperialism." 
While women of the iliird world as well as 
people everywhere may face oppression because 
of their nationality, race or class, to say iliat tl1is 
is the nature of women's oppression as well ; 
that ilieir oppression is the same as men, and 
iliat therefore iliey should fight "side by side 
wiili men" for ilieir liberation, is to deny the 
very reality of women's particular oppression 
and to deny the validity of their struggle. 
Women are not only oppressed as a class, race 
or nationality. They are oppressed as women, 
no matter what ilieir class, nationality or race. 
The women of Algeria fought and died to lib
erate ilieir country from ilie French. Now their 
daughters and younger sisters are still dying; 
only now tlley are committing suicide rather 
ilian return to tile veil and seclusion. It isn't 
Texaco iliat is keeping the Moslem women be
hind veils, nor is it the French economic inter
ests still exploiting Algeria. Moslem failiers, 
broiliers and husbands are keeping Moslem 
women veiled; and this is even tile case wiili 
revolutionary failiers, broiliers and husbands. If 
anytlling, the situation of women in Algeria may 
be worse now ilian it was before the revolution. 
Women's oppression .goes much deeper ilian 
class, race, nationality or even imperialism 
which it precedes. It is due to tile control me~ 
have over most of the earth's societies. A control 
which tlley have maintained perhaps since the 
beginning of recorded history, and a control 
which ilirough centuries has come to be re
flected in cultural traditions, even in such cul
tural traditions as in Ghana, where women are 
venerated but prevented from gaining any posi
tion of power. We in tile West know these 
traditions of veneration. It is the tradition where 
ilie man opens ilie door fo r you, then trips you 
on your way to getting a better job. 

The introductory statement seems to insinuate 
that it is selfish for women to fight only for 
women's issues. The quote from Phyllis Ntan
tala's article continues: "To iliese blacks the de
mand is equality, freedom , justice, not only for 
iliemselves alone, but for all, for no one is free 
where oiliers are not. " In the same introduction 
tile editors state : "Nor is tile American middle 
class 'women's lib' considered relevant to women 
of China," and iliey quote from Rhea White
head's article, iliat women of China consider 
"gaining control of one's life and having free
dom of options" less important than "selflessly 
serving the people." Well, women have always 
selflessly served oiliers. They've served ilieir 
fathers and brothers and husbands and children; 
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so now tlley are serving tile people. So wha t else 
is new? Maybe women should become more 
selfish and fi ght to improve their own personal 
situation. In that way they will be helping their 
sisters and daughters too. After all women are 
half of any country, and group, any race and 
the most oppressed half at iliat. If women don't 
fight for their own liberation, no one else will. 
Perhaps tile girls in Algeria who are committing 
suicide rather than wear tile vei~ come from 
the middle class, but isn't that railier irrelevant? 
Let's not fo rget what happened in Algeria. The 
men were fighting to possess their land and ilieir 
women. Women of tile third world would do 
well before tlley pick up rifles to fi ght beside 
tlleir men, to make sure tlley have clearly rec
ognized what's in it for iliem; and iliat before 
they pick up guns and join tile struggle that 
tlley have clearly set down conditions under 
which tlley will join any revolution. And perhaps 
tlley should hold on to ilieir guns until they are 
sure they have won. 

Finally, aliliough most of tile articles were 
written by women, I notice iliat your magazine's 
masiliead lists all men except for one woman 
witll the modest position of associate editor. 
Could it be iliat you felt the need to charac
terize and denigra te tile American Women's 
L iberation movement as middle class and selfish 
because its demands could come too close to 
home? 

SHIRLEY Y . HERMAN 

Tokyo, Japan 

APRIL ISSUE EXCELLENT 
I just finished reading your April issue on 

Women of the Third World. It was really an 
excellent one. The articles were very good and 
really brought out ilie situations of women 
around tile world and what tlley are doing
also what iliey can't do-to change tlleir social 
and religious inheritances from previous periods 
in history. I hope tlley succeed! 

I was sorry not to see an article about India 
and Mrs. Indira Gandhi, but tile one on Ceylon's 
Prime Minister, Mrs . Bandaranaike was repre
sentative of that region of tile world. Having 
lived in India myself, I know iliat the people 
really do respect ilieir leader, be she woman or 
not. It shows iliat a woman can rise to the top 
at least in politics. The iliree women world 
leaders are an example to tile rest of ilie women 
of the world, I tll ink. 

I also wish to commend you for your recent 
article on tile Republic of South Africa. It really 
gave a visual view of tile racial divisions exist
ing iliere and how inhuman tlley are. It is one 
of tile best articles you have printed in your 
magazine. I was glad to see a second article on 
iliis subject in iliis issue on women of ilie iliird 
world. 

I am glad when you publish articles abou t 
oilier religions, because iliey are as much a 
part of our lives in iliis ever-shrinking world as 
never before. They all share this globe wiili us 
and it is good to know iliem better. Not every
one has had ilie chance to travel abroad like I 
have and see oilier cultures fi rst-hand. That is 
why I like the world-wide scope of your maga
zine. 

MRS. CHARLENE DURAlRAJ 
West Allis, Wisc. 

LIKES CHINA ARTICLE 
... I was particularly impressed wiili Rhea 

Whitehead's grasp of ilie changes in China, 
tile clarity wiili which she delineated several 
dilemmas, and ilie perceptive comparisons she 
offered wiili ilie several groups within Ameri
can Women's Lib . 

I hope when my students read iliis article, 
which I plan to add to tile course list, they 
will be tempted to look at others in your 
journal, including ilie well-written book re
views. While ilie other articles in tile April 
issue are of uneven quality, many important 
points are brought out, including tile variety of 
attitudes toward polygamy and customary 
marriage. T he article on Israel's women does 
not make clear tile tiny percentage of tile popu
lation who live in kibbutzim, on tile one hand, 
and tile problems of women in a ilieocratic 
state, on tile oilier hand, where marriage and 
divorce are under male control. 

Please accept my congratulations on your 
Women of the Third World. I look forward to 
your June iSS"1e on The New Generation in 
Africa. 

R OSE M . SOMERVI LL E 

El Cajon, California 

BEST MISSION MAGAZINE 
We are fi nding this magazine tile best mis

sion magazine which has come out for a long 
time. 

RICHARD C. R OWE 

Addis Ababa, Eiliiopia 
Richard Rowe is Commission Representative for 
COEMAR in Ethiopia. 

JANUARY COVER 
Speaking out of my deep love and concern 

fo r tile women of E thiopia, I object strongly 
to tile use of this cover picture (January, 
1971 ) .... 

The picture was obviously taken without tlle 
woman's permission. What woman wiili any 
digni ty would want her picture taken in a 
torn dress? There is an obvious look of hate on 
her face, and thus tile picture in no way il
lustrates the excellent article on Eiliiopia inside 
the magazine. 

J OAN YILEK 

Pokwo, Ethiopia 
Joan Yilek is a COEMAR fraternal worker in 
Ethiopia. 

NO WAY TO HAVE PEACE 
The special report [May issue] in tile D. C. 

Jail by your managing editor, Mr. Charles E . 
Brewster, is nauseating to me. I am sure iliat 
he could find a better way to spend Holy Week 
if he wanted to. And, if he was doing his job , 
he wouldn't have time to sit around in front of 
a building, and ilien sit in jail for a week. 

I don't like a lot of tilings iliat are taking 
place in our society, but I can fi nd a better 
way to combat it ilian he did . . .. I might add 
that some of iliose tough fellows he mentions 
should have given him and all ilie others a 
good going over, and ilien iliey wouldn't sit so 
eagerly next time and wait to be arrested. That 
is no way to have peace! What did tlley prove? 
His comments on the conditions of tile place 
did not make me feel sorry fo r him or any of 
tile oiliers. There is an old saying, iliat "if you 
go to bed wiili dogs, you will get up with fleas." 
So, tlley put themselves in iliat place, and it is 
good enough for iliem whatever happened. 

MRS. J . D AN P ARKER 

Columbus, Georgia 
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East Pakistan Disaster 
Despite a certain amount of idealistic 

talk over the years about "one world", 
the "global village", and other assertions 
about "our shrinking planet," there are 
still recurring examples of man's inhu
manity to man so terrible that the rest of 
the world prefers to avert its eyes. The 
current situation in East Pakistan is the 
latest and one of the more extreme cases 
in point. 

In rapid succession, the inhabitants of 
that part of Bengal which makes up the 
Eastern part of that geographical mon
strosity known as Pakistan have been 
subjected to one of the worst floods in 
their history, a cyclone and tidal wave 
that ranks among the great natural dis
asters, bloody repression of their politi
cal aspirations which makes civil war far 
too genteel a term to describe what has 
happened, and a cholera epidemic 
among the millions of refugees who fled 
in that conflict. 

The number of deaths and the amount 
of human misery involved are so great 
as to be incalculable but clearly millions 
upon millions. Perhaps the vastness of 
the scale helps make the situation in
credible to us and partially accounts for 
the apathy shown in this nation to these 
horrors. Still, one has a sneaking suspi
cion that were these people white and 
from a section of the world not so re
mote, much of this apathy would vanish . 

One of the worst results of this lack of 
interest by the general public is that it 
allows the governments of the great 
powers to coldly use the strife in Paki
stan for their own interests. The Chinese 
have supported the Pakistan govern
ment, the Russians the Bengali insur
gents, the U.S. has pretended neutrality 
while backing the Pakistan government. 

The political arguments are complex. 
Whether the subcontinent of India 
should ever have been partitioned into 
India and Pakistan, whether a bifurcated 
country like Pakistan is viable, whether 
religion as a unifying concept is enough 
to hold together groups as disparate as 
the Bengalis of the East and the Pun
jabis/. of the West, all these are debatable 
pomts. The Nigerian civil war should 
have taught us not to react to civil wars 
in terms of the good guys and the bad 
guys. 

What ought not to be debatable is 
that foreign nations aid and abet the 
slaughter. That is precisely what the 
United States government is doing by 
continuing to ship arms to Pakistan. To 
make it worse, the government first tried 
to deny that it was still supplying arms 
and was caught out in yet another 
clumsy deception. Even now, ship load
ings and sailings are carried out semi
secretly to minimize public impact. 

The U.S. government's rationale for 
this policy is that it will "maintain lever
age" with the Pakistan government. On 
the contrary, all it is maintaining is our 
reputation for cynicism and expediency. 

"Jesus Is My Bag"? 
"Today in Hollywood you no longer 

see the masses so strung out on dope. 
They are Hying high on Jesus." 

That's the word according to Duane 
Pederson , leader of the California Jesus 
People Movement and found er-editor
publisher of the Hollywood Free Paper, 
the largest ( 425,000 circula tion ) under
ground newspaper in the country. 

Pederson keeps his paper going 
through donations and the sale of reli
gious posters and bumper stickers 
( "Jesus Is My Bag" and "Honk If You 
Love Jesus") . He is convinced that the 
Jesus movement, which recently made 
the cover of Time magazine, is more 
than a fad . Apparently, a lot of other 
people think the same way. 

The Jesus Movement is not simply a 
revolt against the whole drug scene 
which threatens to destroy the lives of 
so many young people. It is also a reac
tion and a judgment on bland, emotion
less "Churchianity" ( as they call it ) 
which appears to have forgotten the ec
stasy of Pentecost as well as the loving 
abandon of the woman who poured oint
ment on Jesus. 

Nevertheless, one must ask the same 
questions of the Jesus Movement one 
asks of the "Churchianity" it rejects. To 
what extent is the movement a reflection 
of an affiuent culture and to what extent 
is it actually informed by the New Testa
ment? 

If one faults Establishment worship 
services that have no more gospel in 

them than a Rotary or Kiwanis meeting, 
what is one to do with a "Jesus People 
Festival" that is indistinguishable from a 
football pep rally? "Gimme a J-E-S-U-S. 
What does that spell? Jesus. What does 
the world need? Jesus . . . " Etc. Is anti
intellectualism any more acceptable in 
one than in the other? 

Doubtless many young people are 
learning for the first time through this 
movement that they are children of God. 
For that, the only response is joy and 
thanksgiving. But God does not intend 
for his children to remain children but 
to grow up, as Paul said, into maturity, 
into the stature of the fullness of Christ. 

For this we need to be reminded that 
the import of the New Testament is not 
that we should love Jesus but that we 
should foll ow Him. Even the one time 
Jesus talked of people loving him ("If 
any man loves fa ther or mother more 
than me ... ") was in the context of 
discipleship. The old Sunday School 
tune, "Jesus Loves Me" was closer to 
the mark than "Honk If You Love Jesus." 

The Gospels insist that God's love for 
the world was fully manifested in Christ, 
but they do not insist that Jesus himself 
was a very "loveable" person. Many of 
Jesus' actions as recorded were nothing 
if not abrasive, rude, shocking anl ir
reverent. Jesus called people to a dis
cipleship that demanded setting priori
ties ("Seek first the Kingdom. . . ." ) 
and making hard decisions. He did not 
expect to be loved for it. He did not 
promise his followers unmitigated ec
stasy but a Cross. 

Jesus also had a very clear idea of 
how people would be "introduced" to 
him. After twenty centuries and despite 
technological "progress" it is not through 
"Day Glow" posters, bumper stickers or 
honking horns that most people in the 
world find out that they are "Jesus' Bag." 
It is through a much more universal 
medium. A medium which, one should 
add, is expressed vitally in the com
munal sharing of some of the Jesus Peo
ple. 

"For when I was hungry, you gave me 
food ; when thirsty, you gave me drink; 
when I was a stranger you took me into 
your home, when naked you clothed me; 
when I was ill you came to my help; 
when in prison you visited me . . .. " 



TIME, SPACE, BEING 
James K. Mathews 

James K. Mathews is United Methodist bishop, Boston area. 

0 
ne day last July I celeb rated 
Christmas. It was on July 
9, 1970, to be exact. The 
fact that it was out of the 

usual season made it the more 
meaningful. I must say that it was 
rather pleasant not to have to ex
cha nge Christmas cards and gifts. 
It was, however, observed by wor
ship and song and feasting and a 
viewing and discussing of Kazant
zakis ' story of the Passion-"He 
Who Must Die." 

In preparation for thi s event we 
had already symbolical ly lived 
through Advent and marked the sea
son by the appropriate liturgical 
colors and hymns. Indeed, in this 
man ner we lived in compressed 
fashion through every season of the 
Church yea r-al l during the course 
of one month : Ep iphany, Lent, Easter, 
Pentecost and Trinity-the whole 
drama. 

Making Time Significant 
By a kind of manipulation o f time 

we managed to live two weeks in 
one. The " first week" reached from 
Monday through Thursday; each day 
began at 4 :30 a.m. and ended at 7:30 
p.m. and was cram med with worship 
and study and work and discussion . 
The " second week" was lived ac
cording to an utterly different rhythm 
and extended from Friday through 
Sunday and from 7 :30 a.m. to 11 p.m. 
daily. It was an astonishing and de
l iberate experience of time and con 
sequently we experienced ourselves 
in a quite different way both as in
dividuals and as a group. 

Now, this is what I would call the 
kairotization of time ; it is sign ificant 
time, God's time. For thi s is the pos-
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sibility w hich He offers us and we 
may appropriate. 

There are more times than clocks 
tell about. Our bodily metabolism is 
itself a clock, the reality of w hi ch 
anyone who flies the Atlantic can 
vouch for. The New Testament 
speaks of two times. One is just time 
which passes-chronos; but kairos, 
the other, is significant time. It is 
time with meaning attached to it, 
not mere occurrence or elapse of 
time. Now occurrence plus meaning 
equa ls event. For example, we might 
say that a garden party was the event 
of the season . That is, it did not just 
take place; rather, everyone who 
was anyone was present-including 
ourse lves! It was a real event. I re
peat, that a happening with its mean
ing attached to it is an event. 

In the very first Gospel and in the 
very first utterance we hear from 
Jesus, this word occurs. " The lime 
(the kairos ) is fulfilled and the rule 
of God is within your reach. Change 
your hearts and trust the good 
news!" God has acted ; therefore, we 
must respond to hi s action and we 
must act. Not only do times change, 
but time itself is changed . Time is 
not on our hands but in our hands. 
Our summons is to grasp it for doing 
the deeds of God, to affect the 
changes which cry out for attention, 
to bend history in obedience to 
God's will . 

In all recorded history only 300 
years have been free of war. Has 
not the time arrived to have done 
with this? For three and a hal f cen
turies Black people on this continent 
have been treated as less than men. 
Has the time not come to change? 
For a long time women, too, have 
been denied full equality with men. 





"To be is to be in behalf of all mankind." 

Now the hour has struck for this 
also to be put behind us; that is, if 
we live on God's time. All humanity 
is now crying out for its full human
ity. What a time to be alive! 

Making Space Significant 
We are perm itted to experience 

what I have termed the se lf-con
scious kairotization of time. We may 
also experience the signification of 
space. What I have in mind here is 
not so much a reference to outer 
space, though we can but stand in 
awe before its sheer immensity. In 
doing so one passes beyond an in
tellectualization of what is involved ; 
its vastness is comprehended finally 
in an almost visceral manner. 

My immediate reference to space 
has to do. with our appropriation of 
it; that is to say, we may in response 
to God intentionally choose the 
place in which we are to act. In 
other words, space, too, may have 
meaning attached to it. 

There are many ways to express 
this. For instance, we are the first 
generation truly to experience our
se lves in a global fashion . We run 
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into this fact everywhere nowadays. 
In one of his late writings Teilhard 
de Chard in said: " The planetization 
of mankind proceeds today at a stu
pendous pace." At present we can 
think of the whole world in a way 
that only a generation or two ago 
our ancestors thought of a county. 
This globality has a way of trans
cending all parochialism and all 
provincialism. In our shrunken world 
we over-reach our national bound
aries and racial boundaries, however 
important they may be, and embrace 
all mankind . Each man's concern and 
every man's concern is our concern . 
To grasp this is what it means to be 
alive in the final third of the Twen
tieth Century. This is the significa
tion of space. Likewise, the significa
tion of space involves affirmation of 
some particular locality-where we 
are-which stands in tension with 
globality, each lending meaning to 
the other. 

We see this in strange ways. Once 
in India I noticed a group of people 
-young and old-going for a walk. 
I discovered that the elders were 
showing the youngsters the land-

marks which bounded their village. 
(The Old Testament tells of a similar 
tradition .) It was for them significant 
space. 

Or observe a Zen Buddhist con
template a moss-covered rock in a 
formal Japanese garden; such as, at 
the Ryoanji Temple in Kyoto . In one 
sense he reflects on the stone ; in 
another sense, he experiences the 
stone-hood of the stone. Its signifi
cance is deeply realized. 

Or think of the artist or the archi
tect. As he chise ls a rock, the sculp
tor re-orders space. The painter 
creates the illusion of space. The 
architect is engaged in signification 
of space as he molds it to serve a 
thousand ends : from a telephone 
kiosk to a cathedral ; from little 
boxes-an eyesore to our suburbs
to humane apartments which may 
lend dignity to man in community. 

We have all observed on countless 
occasions what the ordering of 
space can do within a sanctuary of 
worship . It can turn us off or turn us 
on . The same place can have quite 
different-and even contrary- ef
fects on di ffe rent people. 



Not many months ago on succes
sive days I attended functions in the 
recently renovated Episcopal Cathe
dral in St. Louis. Its movable pews 
were re-arranged, in turn, for dance, 
for drama; or facing the rear, for an 
organ recital on an organ whose real 
pipes were exposed in all their au
thenticity. Or again, the sanctuary 
was arranged "in the round" for the 
eucharist. Even the pulpit was on 
wheels and appeared from time to 
time in unexpected parts of the sanc
tuary. Now, there's a remarkable 
thing : a pulpit on the move! 

More simply and directly, the sig
nification of space is accomplished 
by our being truly present to a situa
tion . How often we are there, yet 
not really there-almost totally ob
livious to what is actually going on. 
We may, I repeat, self-consciously 
choose the arenas in which we must 
act because we are convinced that 
there is where God already is acting. 

How We Have Our "Being" 
We have spoken of time and 

space. What now of being? We can 
experience time and space by ap
propriating them significantly. It is 

precisely in doing this se lf-con
sciously that we have our being. For 
our selfhood is offered to us as in 
finite possibility to be grasped or not 
grasped, as the case may be. Both the 
events of time and space confront 
us constantly with possibility to 
which we may choose to respond or 
fail to choose ; and in our very fail
ure to decide, nevertheless deciding. 

When we experience time mean
ingfully we become acutely aware 
of our own contingency. Likewise, 
when we are faced with limitless 
outer space or fathomless inner 
depths, we are again made aware of 
our contingency. We are surrounded 
by impenetrable mystery which fas
cinates us even as we fear it. Our 
very identity is called into question . 
" What is man, that thou are mindful 
of him?" is our ageless cry. But to be 
is to be contingent and to live before 
that mystery. Great religion has al
ways empowered men to do this. 

A while ago we referred to the 
polarity or tension between global
ity and locality. At either pole the 
current profound mutation in hu
man culture is clearly observable. 
Change abounds and is worldwide 
in scope. Similar trends are present 
everywhere. And the times are 
everywhere out of joint. The loca l 
stru ctures no longer reflect what the 
global reality makes possible. So it 
is that the question of our being is 
raised not merely with respect to 
our individuality nor our nationality 
but with respect to our humanity. 
What does it mean to be a human 
being? In a moving passage Camus 
somewhere speaks of our current 
use of the phrase " we are" in con
trast to the phrase " I am." We are 
pushed beyond Buber's " I-Thou" 
to " I-All Men." Or as Cesar Chavez 
expressed it recently : " To be a man 
is to suffer for others. God help us 
to be men." To be is to be in behalf 
of all mankind. Great religion has 
always empowered men to do this . 

We have been at pains to speak 
of the kairotization of time and the 
signification of space as both offered 
to and demanded of the Christian . 
Self-consciously to experience these 
is to raise another question: What 
must we do? Thi s is the question of 
mission . In our day mission is not 
to be defined conceptually but to be 
set forth in the most concrete man
ner possible. According to our cate
gories, we may say that where sig-

nificant time and space transect, 
there is our being; there is our mis
sion. For the Christian, to be is to be 
in miss ion. Great religion has always 
empowered men to do this. 

Reflect on the Parable of the Good 
Samaritan . Those two religious men 
-the priest and the Levite-were 
not on God's timetable but on their 
own. They were on man's time and 
so did not have time for the man 
w ho had fallen among robbers . The 
significance of the place by the side 
of a road which presented them with 
a fellowman in need-this, too, was 
lost on them. But for the Good Sa
maritan, this was the time and place 
to act. Where the two significances 
transected-there was hi s mission 
and there his very being which we 
celebrate even to this day. As in
dividuals-as the whole church-we 
may go and do likewi se. 

Finally, we live in a period when 
for multitudes God has receded into 
the background. Nevertheless, the 
transcendent, whi le faded, is in
sistent. The question is still raised : 
" What of human destiny?" " Where 
are we headed?" Here we recall 
some words of Paul Tillich: " Man is 
man because he is able to receive 
word from the dimension of the 
eternal." Few were more devoted 
than he in the comm unicati on of that 
word to contempo rary man ; the 
word that man is tota lly loved, ac
cepted, significant. 

This word comes at stra nge times 
and places. Think of Moses and the 
burning bush. At that time and 
place he was met by the One who 
was Ultimate Being : I AM WHO I 
AM. Or I WILL BE THERE, as Buber 
transla ted it. This One demanded 
that Moses likewise be who he was. 
That was the last thing Moses wa nted 
to be and was prepared to argue the 
point at length. When finally Moses 
was prepared to be who he was he 
became quite a new man with a new 
destiny, capab le of leading slaves 
into freedom and into their new 
destiny as the pilgrim People of 
God . We here and now follow in 
their train. 

Gabriel Marcel once said: " Per
haps a stable order can only be es
tablished on earth if man always re
mains conscious that his condition 
is that of Traveller." To be is to be a 
part of Cod's Pilgrim People . Great 
religion has always empowered men 
to do this. • 
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(Below) In the Northern Territary 
Arnhem Land aborigines led a photo
graphic expedition to a cave with a con
tinuous line of paintings. No one can say 
when the murals were executed. (Right) 
Trainee operates a lathe at Elcho Island 
Methodist Mission, Arnhem Land. 

LOMAN-NE 



AN-THE AUSTRALIAN ABORIGINE 

Familiar words, these, equally ap
plicable to any number of peoples 
subjugated by a stronger enemy. But 
the people spoken of are not Africans, 
South American Indians or Paci fic Is
landers. They are the Australian 
Aborigines, people as little-known in 
many ways today as they were in Mr. 
Trollope's time. 

Officially, they are Australoids, a 
term which places them outside the 
three main divisions into which human 
beings are ordinarily divided: Negroid, 
Caucasoid and Mongoloid. No one 
knows exactly where they came from 
or when, but it is agreed they arrived 
from somewhere in the north ( possi
bly the Indian sub-continent) during 
the last Ice Age, some 12,000 to 18,000 
years ago. This was a period when the 
polar ice caps took up so much of the 
sea that the general water-level fell 
and exposed more land. These early 
people could have crossed at least two 
stretches of water in canoes or aboard 
rafts. 

Ever since Captain James Cook's 
first encounter with them in 1769, the 
Aborigine's image has been one of 
"Stone Age" men. Although the 
Aborigine has evolved a complex re
ligious and social order, the belief still 
persists that he lacks the mentality to 
bridge successfully the gap between 
his primitive past and today's technical 
age. Events are disproving this theory. 

Thirty years ago it was thought the 
Aborigines were disappearing. Mr. 
Trollope saw them gradually disap
pearing before us, "sinking into the 
earth, as it were." For this reason he 
and others felt the Christianization 
and education of the Australian black 
man a game not worth the candle. 

There was some basis for the 
European's prediction of the black 
men's demise. Their numbers had been 
cruelly and intentionally decimated 
from the estimated 300,000 in 1788 
when the first whites arrived in force 
to a pitiful 70,000 by 1902 when the 
Commonwealth Constitution was 
drawn up. The accuracy of these 

ROBERT WISE 

figures is open to question. When they 
were compiled, most Aborigines were 
constantly on the move. A true census 
was a near impossibility. 

Even today, with the sophisticated 
documentation methods of welfare of
ficers and missionaries, tabulation re
mains faulty. Differences in state laws 
make identification extremely difficult. 
For example, Western Australia holds 
that people of one-quarter Aboriginal 
descent are not classified as Aborig
ines. The Northern Territory has 
officially excluded all part-Aborigines 
from the category of Aborigines since 
1953. The Commonwealth Govern
ment class ifies people of half-Aborig
ine ancestry or less as "non-Aborigine" 
in regard to census, voting rights, etc. 

There are also those designated as 
Aborigine, like many of the Torres 
Islanders off the northern coast of the 
continent, who themselves refuse to 
accept the appellation. Others in more 
progressive New South Wales and 
Victoria are apt to refer to themselves 
blanket-fashion as "Aborigines" re
gardless of their ancestry. Also, some 
whose Aborigine parentage is not im
mediately revealed by their physical 
appearance simply jot down "Euro
pean" or "Australian" and quietly 
"pass" into the general community, 
although this process seems to be 
less prevalent than some may suppose. 
The Australian author, Michael Craig, 
breaks down the Aboriginal popula
tion into three categories: 

Outback Aborigines-15,000 to 20,-
000 people leading a semi-tribal 
existence and still tied to their old 
traditions. These are the roamers, the 
ones most publicized to the world. 
Curiously, these are the people whose 
numbers are declining steadily, not so 
much from genocide and disease as 
from an increasing movement away 

Mr. Wise, a singer, toured Australia with 
a dance compan11. 
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(Top) Baby clinic at 
W arrabri Goi;em 
ment Native Set

tlement in the 
Northern Territory . 

(Bottom) Copper 
miners at work at 

the aboriginal
owned Yuendumu 
Mining Company's 

ore crusher at 
Yuendum, 180 miles 

northwest of Alice 
Springs. 

from their migrant life to a more 
stationary life. Best places to find 
them are on church missions, Govern
ment reserves in the north or on the 
big cattle stations where they are 
employed as skilled cowboys. Al
though they are the backbone of the 
cattle industry, their wages fall far 
below that of the basic Australian 
wage-$10 and less a week as op
posed to $40.32. 

Fringe DweZlers-"squatters" on the 
edges of country towns in Govern
ment settlements or in riverbank 
"humpies" made of tin sheets, in New 
South Wales and Victoria. They are 
the black men best-known to white 
Australians and the most abused . They 
cringe at the bottom of the socio
economic ladder-uneducated, woe-

fully poor, bewildered. They comprise 
the majority of the Aborigine popula
tion-00 to 70 per cent. Yet, huddled 
defensiv ly against white hatred, they 
have developed a sub-culture of sorts, 
borrowed in random fashion from 
white society but heavily Aboriginal 
in flavor. 

City Aborigines-those who are 
farth est away from the old tribal ways. 
Their only knowledge of their ances
tors' life styles is likely to come from 
books and newspapers. They are the 
educated . Only a few have gained 
prominence, but a few seem to be 
making themselves known to the 
general Australian public with each 
generation. They are the immediate 
hope of their people, the spearhead of 
the Aborigine march toward equality . 

They are the New Men. 
The entire picture is complex, in

consistent and confusing in every re
spect save one: Anyone calling himself 
an Aborigine throughout Australia 
may apply to the Aboriginal Affairs or 
welfare departments and receive some 
manner of help. 

Iu explaining the Aborigine's posi
tion, it is standard to compare his lot 
to that of the Indian-American and, 
to a lesser degree, to the Negro in the 
United Sta tes. These are valid com
parisons when one thinks in terms of 
reservations and skin color. However, 
there is a major difference, for the In
dians and blacks have the advantage 
of world recognition. Their protests, 
whether violent or non-violent, attract 
the mass media. This is not yet the 
case for Aborigines in Australia. 

On the other hand, color strongly 
allies the Aborigine with the egro. 
This "kinship of color" has caused the 
Aborigine to look to the egro in 
America as a model in his fight for 
justice. Few black Americans know 
this, unfortunately, but it eems 
reasonable to say they would be sur
prised, heartened and pleased if they 
did. Most whites cannot understand in 
full measure the power of that bond of 
color between non-white peoples. 
Black America understands it very 
well. Consequently, black sympathy 
quickly reaches out to those caught in 
the same racial mesh. 

In February 1966, Ebony Magazine 
sent its International Editor, Era Bell 
Thompson, on a fact-finding mission 
to Australia. In a two-part article, 
Mrs. Thompson writes: 

"Australia's white people sympa
thize with the American Negro 
but its dark people identify with 
him. Between the two groups 
there exists a brotherhood of 
color, if not of blood." 
She goes on to say, "I am always 

startled to hear how great my people 
( egroes) are when I am abroad, 
especially in countries with dark 
minorities of their own." 
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"Must the genius of an old race die that 
the race might live?" Kath Walker 

In addition, Mrs. Thompson was to 
discover a thing whose depth and 
speedy rate of growth Australia has 
underestimated : the Aborigine Civil 
Rights movement. In their thirst for 
full citizenship (which most still do 
not enjoy), some of them marched as 
early as 1946 in the northernmost city 
of Darwin, capital of the orthern 
Territory, the most prejudiced state in 
the land. Their quest was for higher 
wages and better living conditions. 

In those days, the most prominent 
civic leader was the very popular 
Doug Nichols, pastor of Melbourne's 
Aboriginal Church of Christ. Since 
then, others have added their voices 
and energies. 

One of them is an intrepid part
Aboriginal matron named Kath 
Walker, who is the first Aborigine to 
publish a book of poetry. In her mili
tancy, she has dared to speak out in 
defiance of the law against Queens
land's Aborigine Act. 

Another is Charles Perkins, who 
astonished Australia by emerging from 
obscurity to become the first Aborig
ine to be graduated from a university. 
He is turning vigorous attention to the 
improvement of his people's lot. Mr. 
Perkins arouses the ire of most white 
people. His direct confrontations 
create mixed emotions among Aborig
ines who are unaccustomed to assert
ing themselves. Nevertheless, he has 
earned the commendation of the 
Council of Churches. In Sydney, he is 
often called the "Australian Martin 
Luther King." 

Still another leader is a young medi
cal assistant. He is Philip Roberts, heir 
to the high priesthood of his tribe. 
Although a Christian, Mr. Roberts has 
no intention of relinquishing this 
hereditary tribal office. A full-blood 
who is as much at ease in the bush as 
at a cocktail party, he doubles as 
president of the Northern Territory 
Aboriginal Rights Council. 

When the Council won second prize 
in a 1965 May Day celebration, Mr. 
Roberts played for his people a record-

ing of "We Shall Overcome." For 
many, this was their first time to hear 
it. Those involved in the freedom 
movement in the past have met with 
the expected accusations of being com
munists, but today such taunts are less 
frequent. The movement was in
evitable, but no one dreamed it would 
come about so soon and so solidly. 

The most recent and important pro
test was staged in the late spring of 
1970. The occasion marked the 200th 
year since Captain Cook arrived in 
Australia, generally credited as the 
first white man to do so. Festivities 
were held in various places through
out the year, but Aborigines chose the 
month of May to boycott the Bi-Cen
tennial because it was in late April or 
early May that Cook landed at Botany 
Bay where Sydney now stands. Here 
was the phenomenon of "Stone Age" 
men, women and children announcing 
non-violently that 200 years of gross 
mistreatment at the hands of whites 
was long enough and would no longer 
be passively tolerated . It seems ironic 
that the "extinction" of the "Stone 
Age" Australian could well spring 
from an unexpected source: the uni
versal pursuit of freedom. 

In May 1966, the Federal Govern
ment held a referendum aimed, it said , 
at securing "the widest measure of 
agreement in respect to Aboriginal 
advancement" without wresting au
thority from the states. The real reason 
was to steer the Aborigine into the 
Bow of a resistant, hostile, white 
Australian community life. Discussions 
on the referendum were held in Perth, 
Western Australia, the following July, 
and the conference is said to have 
moved a considerable distance toward 
formulating agreed policy statements 
in several fields. 

According to some who study the 
situation, the Aboriginal population
more than 80,000-wilJ double by the 
year 2000. The range of social levels 
among them is wide-from the fast
vanishing wanderers to those function
ing on all strata of achievement. To 

this purpose the Federal Government 
had spent a little less than $500,000 
in 1944. In 1965, the figure had soared 
to $21,000,000. But three years later 
that figure had dropped to $14,642,-
000. ( Post-1968 statistics have not 
been published yet.) 

Heretofore, Australia's solution to 
the Aboriginal predicament has been 
assimilation. It is not a favored word 
in some quarters, chiefly among those 
who work independently of Govern
ment. It implies a racial inferiority of 
the Aborigine who regards it as a 
stigma designed to render him value
less unless he adopts the white man's 
ways completely. Much of his objec
tion to assimilation lies in his prefer
ence for integration, because in his 
mind amalgamation would entail the 
loss of his identity which he holds 
dear. Racial pride and a disinclination 
to surrender what may be the world's 
oldest culture are prizes to be kept at 
any cost. This might explain why so 
few Aborigines "pass" for white even 
when classified as such. Possibly it ac
counts for the minimal friction be
tween part- and full-bloods. Like the 
Indian American, the Aborigine wants 
the choice of staying on his reserve 
and clinging to his culture or relocat
ing his family amid virulent whites. 
He feels that assimilation would per
mit only a few of his people to trickle 
through. But integration would enable 
them to pass through in sizeable num
bers with pride and identity distinct 
and intact. 

In the legal sense all opportunities 
open to Australians in general are open 
to Aborigin s. It was hoped that edu
cation would enable Aborigines to 
avail themselves of whatever advan
tages might come th ir way. This is 
the feeling today. 

The impediment to Aboriginal 
progress are overwhelming. The Ab
origine are slated to take the awful 
brunt of social change, just as they did 
in the l 780's and are doing now, no 
matter how much needed help they 
may get from whites. • 
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The need for the two anti-racism grants given by the 
World Council of Churches last year for Australian 

boriginals has been underlined by recent developments 
in Australia. 

A white judge has ruled that the wilderness occupied 
for thousands of years by the dark-skinned Aboriginals 
in northern Australia does not, in fact, belong to them. 
The deci ion has upset many white friends of the 
Aborigines as well as the National Tribal Council, ac
cording to the New York Times. "We were here before 
the Australian law arrived," said Roy Marika, the elected 
leader of the eleven tribes around Yirrkala on the remote 
Gove Peninsula of Arnhem Land, an Aboriginal Reserve. 

Core of the dispute is an 80 square mile mining site 
rich in bauxite in the midst of the lush forests of Arnhem 
Land, an aboriginal preserve the size of Indiana. The 
bauxite is being extracted, processed and shipped by a 
Swiss-Australian consortium. The Times reports that a 
$38.6 million modem air-conditioned town has mush
roomed at Nhulunbuy on the peninsula "complete with a 
super-market, swimming pools and golf." 

In 1968 the Yirrkala tribes instituted legal action to 
invalidate the lease by the Australian Government to the 
mining interests. The Aborigines have argued in vain that 
since this is their ancestral land its resources are theirs. 
(Below, members of the Yirrkala make music on the 
didieridoo, a stick hollowed out by termites.) 

In ruling against the Aborigines, Justice Richard Black
bum said that when Captain Arthur Phillip landed in 

1788 and claimed all Austra lia for England "every square 
inch of territory in the colony became the property of 
the Crown." He said the nomadic Aborigines lacked a 
governmental autbority with which the British could deal. 

"The whole earth was open to the industry and enter
prise of the human race, which had a duty and right to 
develop the earth's resources. The more advanced peo
ples were therefore justified in dispossessing, if necessary, 
the less advanced ," Justice Blackburn said . 

He conceded that the Aborigines had demonstrated a 
"spiritual" attachment to the land, but that didn't give 
them a "proprietary" right. 

But Mr. Marika, the tribal leader, recalled times when 
the Aborigines had enforced proprietary rights by putting 
trespassers to death . In 1933, eight Japanese fishermen 
who ventured ashore were killed by spears. 

Last year the World Council of Churches gave $10,000 
to the Federal Council for the Advancement of Aborig
ines and Torres Strait Islanders, an organization support
ing land title rights of Aboriginal peoples and specifically 
concerned with legal action . Another grant of $15,000 
went to the National Tribal Council, an organization 
created by Aborigines . 

The Australian Aboriginals are proud of their race and 
jealously guard its purity. For instance, despite the pres
ence of thousands of servicemen on the Gove Peninsula 
in World War II not a single partly white baby has been 
born in the tribes. This pride is reflected in the following 
poem by Kath Walker, the Aboriginal poetess. 

ASSIMILATION- NO! 

Pour your pitcher of wine into the wide river 
And where~ your wine? There is only the river. 
Must the genius of an old race die 
That the race might live? 
We who would he one with you, one people, 
We must surrender now much that we lo ve, 
The old freedoms for new musts, 
Your world for ours, 
But a core~ le~ that we must keep always. 
Change and compel, slash us into shape, 
But not our roots deep in the soil of old. 

We are different hearts and minds 
In a different body . Do not ask of us 
To be dese1ters, to d~own our mother, 
To change the unchangeable. 
The gum cannot be trained into an oak. 
Something ~ gone, something surrendered, still 
We will go forward and learn. 
Not swamped and lost, watered away, but keeping 
Our own identity, our pride of race. 
Pour your pitcher of wine into the wide river 
And where ~ your wine? There ~ only the river. 



More harmful 
than we imagined ••• Part II 

S ATURDAY NIGHT, 10 p.m., December 
19, 1970. Not a soul walks in Cairo; 
the streets of a town that has endured 
150 nights of gunfire are unsafe. The 
polarization can be seen from copies 
of the Tri-State Informer, organ of the 
white citizens' council (UCCA), and 
the blacks' United Front News . 

Editor Carl Helt of the Info rmer 
sees his organization as a voice for 
virtue in a nation and community 
gone corrupt. He features Stalingrads 
of the Spirit, the literature of the las t 
defender's barricade in some lonely, 
wretched war. The front page speaks 
of "Terrorists," "Guerrillas," "Armed 

Insurrection," "Thugs," and "Liars." 
All these, to the Informer, are black 
men sleeping at this moment over in 
Pyramid Court, the black housing 
project. Inside the Informer, "Uncle 
Tom," a blackface columnist, appears 
in his usual place on the editorial 
page. Beside him are tirades against 
"radical liberals," "black slavemasters," 
"dangerous traitors" and the "UN 
Swindle." Leading American churches 
are blamed as the "culprits" who are 
"mainly responsible" for street dis
orders of America. 

The Inf or mer prospers as does the 
2,000-member organization whose or-
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gan it is. The United Citizens For 
Community Action have come a long 
way since their 1968 origins. There is 
a UCCA office in town; members at
tend conventions; the group is linked 
to a network of similar clubs across 
the nation. George Wallace is the 
idol of the UCCA, and Peyton Berb
ling is his local avatar. 

The UCCA conducts no community 
activity except its informal sponsor
ship of the Baptist-founded Camelot 
school. The UCCA's concern is pro
tection : the protection of order, of 
the honor of the police force, of prop
erty, of the Cairo racial status quo. 
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The UCCA knows what it is against, 
however-the United Front. In Front 
activities it see the colors red and 
black everywhere, correlating the first 
with treason and the second with sin. 
The UCCA spends much time worry
ing lest Mayor Pete Thomas and other 
officials give in to the "conspiracy." 

Members of the UCCA emphati
cally deny that Council p ople have 
fired into Pyramid Court, just as the 
United Front denies that its cohorts 
go about shooting out windows and 
porchlights of white homes. This 
writer has learned from sources high 
in the Illinois state government, how
ever, that male members of at least 
one family connected with the citizens' 
council have been seen by the Illinois 
Bureau of Investigation firing weapons 
toward the court from atop the Mis
sissippi levee. In addition, former 
Cairo police chief Roy Burke arrested 
two whites in September, 1970 for 
shooting toward black homes in the 
uptown area. 

Contrast the Informer with the 
United Front News. A four-page sheet, 
the News gives over its first page, 
expectedly, to allegations of outrage 
by whites. "Blacks Vote Unanimously, 
Boycott Continues,'' is the headline, 
with "Whites Move In Afterward" as 
a caption for a photo of a police squad 
moving on a black meeting place. In
side, one reads articles instructing 
blacks on tenant and wage laws ("The 
Law Jaw" column), a squib urging 
blacks to accept jury duty, a state
ment of the United Front aims (in
cluding its code of ethics) , and re
ports on progress of local industry. 
Clearly, the United Front has addi
tional tasks in hand beside the boycott 
of town merchants. 

The Front's position on the firing of 
weapons and arson is more compli-

cated than that of the UCCA. The 
Front does not deny that members 
return d police fire during night-long 
outbreaks of violence in October 1970. 
Indeed, Front leaders assert proudly 
that th y will always return fire from 
anyone who discharges a weapon into 
the black housing areas of Cairo, on 
the basis that indiscriminate firing is a 
crime against innocent black children 
and adults who may be nearby. 

Most Front leaders are civil rights 
fighters who have been accused in the 
past of resisting arrest at one time or 
another. Such allegations in the his
tory of the civil rights movement have 
come to be expected by activist lead
ers. On the other hand, one Front 
leader has no civil rights history. He 
does, however, have a police record 
as an "enforcer" and "heavy" in the 
rackets of Saint Louis. It is curious 
that the Front has entrusted him with 
responsibility for security-i.e. , the 
enforcement of the boycott and the 
guard arrangements around Pyramid 
Court. It is equally curious, however, 
that they are black men almost exclu
sively whom Prosecutor Berbling 
sends to trial when arrests are made 
in racial incidents . 

Who are the men who have stirred 
such distaste among Cairo whites? 
First in historical order though not in 
front prestige is the Cairo-born Pres
ton Ewing, already encountered in 
this article. Preston is smooth, articu
late, driving. He is also the man most 
capable in the Front of creating white 
confidence. Preston talks, after all, like 
the speaker at Rotary Club. He is an 
able negotiator, the man in the shell 
game who knows what happened to 
the pea. 

Charles Koen, on the other hand, is 
mistrusted and hated. Also Cairo
bom, Koen grew up among women 

in a home with no male breadwinner. 
Hardworking as a boy, occasionally 
in trouble, he was nonetheless hand
some enough to make people want to 
save him. Koen was helped to go off to 
school to become a minister, eventu
ally returning to Cairo in clerical 
garb. The Front's top leader, Koen is 
moody, sure he is going to die, and 
determined to leave his mark on 
Cairo. 

Mankar Harris, the white Church of 
God clergyman who is the United 
Front's information chief, remarks 
that "Charles Koen is afraid he is go
ing to be a martyr, but Leon Page is 
afraid he may not get the chance." 
Page, tall and slender, has become the 
F ront's ideologue. His speech re
veals a preoccupation with danger. 
Most "radical" of Front members in 
the conventional political meaning of 
the term, Page speaks in ways that 
sometimes seem to summon Cairo 
blacks to "glorious" death. 

There are other Front members of 
note: -Bobby L. Williams, the Front's 
economic coordinator, the violent 
Leon Dent, Fred Hampton, Van 
Ewing and others. Yet Mankar Harris, 
the white man, attracts more hatred 
than anyone (with the possible excep
tion of Koen ). This for ty-ish Chatta
nooga-born minister, together with a 
Catholic priest, Father Bodewes, sleep 
a t Front headquarters, have been 
shot at in the streets, have been ar
rested, beaten and spat upon. Yet, both 
remain with the Front, Harris per
forming an incredible amount of 
work to flood the country with litera
ture that keeps Front activities before 
the church and press of the land. 

The leadership of the United Front 
is collective, in the pattern that seems 
to be emerging among youth of this 
country. Koen is out front, though, 

NAACP state leader Preston Ewing, a 
member of the United Front, leads 
a Saturday parade in support of the 
boycott. 



and with reason. His sermons and 
speeches have become the core of a 
theology of black activism that makes 
its peace with violence, on Old Testa
ment grounds. Movingly simple in his 
pulpit utterances ( though often long 
about it ) , Koen begins with the Chil
dren of Egypt, making a play on 
"Little Egypt,'' the Cairo area, as he 
preaches. There is a promised land to 
be won, a land of justice and equality. 
It is not "out there" somewhere; it is 
right here in Egypt. Nobody will give 
justice to the Children of Israel; it 
must be seized. No offers of assistance 
can be depended upon, except the 
help of "brothers." Unlike many black 
militants today, Koen resists the im
pulse to limit the word "brother" to 
blacks. Instead, he seems to include 
in the embracing term all whom he 
calls "new people," in a spectrum 
ranging from fankar Harris to the 
university youngsters who fi lter into 
Cairo to march on Saturday after
noons. 

The theology of "Little Egypt" as 
preached by Charles Koen depends 
heavily upon symbols, some of which 
bring a shudder to whites of the town. 
A lapel button depicts a fishhook 
tangled in a white hat. Most com
monly seen is a poster showing a six
gun resting atop a black-bound Bible. 
Beneath the drawing is a text from 
Nehemiah 4:17: 

"They who built the wall and those 
who bore burdens, 

Burden themselves; 
Everyone with one of his hands 

wrought in the work, 
And with the other held a 

weapon." 
The atmosphere in Front meetings 

is unmistakenly related to Christianity 
of a fundamentalist sort. A church 
service held on a typical Saturday is 
indicative: three to four hundred peo
ple jam a Baptist church facing a 
burned-out warehouse. Up front 
stands the United F ront choir in red 
garments; at their fee t, facing the 
audience, sit Koen, Page, the Baptist 

COMMUNITY RELATIONS DIV. OF JUSTICE DEPT. 

SATURDAY MAY 29TH MY CHURCH AND RECTORY WERE 
RIDDLED WITH BULLETS FIRED BY CAIRO CITY POLICE 
AND SHERIFFS DEPUTIES FIVE TEAR GAS CAN-
NISTERS WERE FIRED INTO THESE BUILDINGS ALTHOUGH 
ANOTHER PRIEST A FEMALE ATTORNEY AND MYSELF 
WERE THE ONLY ONES THERE AND WE WERE UNARMED ALL 
THREE OF US WOULD HAVE BEEN KILLED WERE WE NOT 
RESCUED BY AN ARMORED TRUCK DRIVEN BY THE 
STATE POLICE I URGENTLY REQUEST APPROPRIATE ACTION 
UNDER FEDERAL STATUTES TO PROSECUTE THE POLICE 
AND DEPUTIES AND I FURTHER REQUEST FEDERAL 
AUTHORITIES TAKE OVER LAW ENFORCEMENT IN CAIRO. 

FATHER BERNARD BODEWES 
P.O. BOX 8 
CAIRO, ILL. 62914 

Father Bernard 
Bodewes sits in 

the parlor of 
his bullet-riddled 

St. Colomba's 
Rectory. His short 

statement to the 
Justice Depart

ment is one indi
cation of the 
tensions that 

exist. 

pastor and other dignitaries. Behind, 
on the chancel curtain, a picture of the 
Black Christ stares at the Assembly. 

The choir begins with a spiritual, 
"One More River," that describes re
maining steps to paradise. The haunt
ing song is the anthem of the Front, 
and is caught up by the audience on 
the second chorus. A minister rises, 
goes to the podium, and begins to 
pray. Soon, impassioned, he lifts his 
face and grips the pulpit tensely. 
"Lord Guide Us!" he shouts; "Amen," 
cry the people. "Lord save us," he im
plores ; "Amen," cry the people. The 

prayer is long, but at las t he finishes. 
Then Charles Koen begins his ser

mon : the people are to be clean, to 
steal not so much as a needle or a 
piece of thread from a brother, to 
speak politely, to pay for anything 
damaged, to forswear excessive drink
ing, to eschew all drugs, to guide and 
protect children. Above all, the com
pelling voice insists, one must be the 
servant of the people. These vi rtues 
are necessary, not for any functional 
purpose, but for one's health and elf 
respect. Self-respect will never be 
enough, however; there is an enemy 
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who blocks the way to justice, and 
he must be overcome. 

Following Koen's speech there are 
testimonies given-from old women, 
young men, and from Front leaders 
themselves . Finally, there are reports 
given on Front projects, further 
prayers and a benediction. The con
gregation moves to the street. 

They are met there by Preston 
Ewing, who bids them form lines 
four-abreast for the march through 
the business district. Passing in front 
of the town stores, many marchers 
hold aloft the dollar bills they will not 
spend in Cairo. At the intersection 
near Carl Helt's news and bookstore 
a knot of Camelot school youngsters 
stand. They shout epithets at the 
marchers, who respond in kind. At the 
back of the demonstrators walks Leon 
Dent. The St. Louis native does not 
wait for epithets, but initiates his 
own. Thought by Cairoans to be the 
most irresponsible Front leader, Dent 
is obviously trying to provoke a young 
soldier on the sidewalk. 

Attendance at the Saturday after
noon worship that precedes the week
ly march is all but compulsory for 
people in the Front. Leaders turn out 
to a man, and university students, 
visiting, finds themselves pressed into 
a church service disturbingly like 
those they have run from at home. 
Everything in the black community 
takes a back seat on Saturday at 
church hour . 

The reports rendered in the meet
ing compass the interests of the Front. 
Most important may be the reports 
from the Front-sponsored Cairo Arts 
Council (set up to develop a knowl
edge of black culture) , or the Bi
County Progressive Business and Pro
fessional Men's Association (a channel 
for Black enterprises) , or the Southern 

Illinois Cooperative Association gro
cery store ( Front operated ), or the 
"Operation Need" report ( the Front 
securing blankets, clothing, holiday 
turkeys, for needy families) , or the 
report of the shopping plaza commit
tee (appointed to arrange for con
struction of a black-owned center for 
shoppers) , or the Youth Corps report 
( founded by the Front to provide a 
semblance of Little League play for 
black kids). 

The blacks, on a December day, 
were given an insight into the politi
cal accomplishments, real or claimed, 
of their leaders : Governor Ogilvie has 
opened 25 highway jobs to blacks, 
jury trials have been stopped until 
public jury selection is accomplished, 
a housing corporation has been estab
lished to angle for $290,000 in state 
funds designated for housing in Cairo, 
and a black business with Front help 
has been able to obtain a Small Busi
ness Administration loan. 

Even this partial listing of United 
Front interests indicates the Front is 

in contact with some of the sources of 
power and money in America. Why 
then, has the white leadership been so 
slow after the 1967 debacle to try to 
work with the Front? 

Actually, attempts have been made. 
Early demands of the Front ("half a 
loaf or none" ), were expressed with a 
language and vigor that was un
familiar, and hence intolerable, to 
whites who were used to a hat-in-hand 
approach. It took a while to recover. 
Meantime, the blacks developed their 
own hostility, with a sense of needing 
to "go it alone." They discovered their 
friends, too-certain church officials, 
the Illinois migrant ministry, the more 
militant 0 .E.O. types, and so on. 
Trickles of money- $8800 from United 
Presbyterians, one of the more modest 
instances, caused the blacks to ask 
who needed the help of the merchants. 
By 1970 Cairo had become something 
of a cause in certain quarters of the 
country. 

Nevertheless, the lack of coopera
tion has hurt everybody. Van Ewing, 
for example, quit his state job to set up 
a pre-fabricated housing factory . He 
and b lack associates have built a 
home, a beautiful home, for under 
$12,000 on a downtown lot. It was a 
pilot project, perhaps in response to 
calls of twelve months earlier from 
General Harry Bohlen for 500 low
cost homes in Cairo. Today, Ewing's 
house is set for production under 
auspices of the Southern Illinois Co
operative Association, a Front-related 
enterprise. The project receives some 
support from PADCO, the develop
ment corporation operated by Nolan 
Jones, one of the most cooperative 
whites in town. 

The Front's largest successes have 
been at law and in relationships with 
federal bureaus. David and Robert 
Lansden, the white attorneys who 
have been protagonists for minority 
rights since before 1937, discovered 
in 1969 that the casework burden im
posed by the United Front's militancy 
was beyond their ability to handle. 
They invited to Cairo, and provided 
office space for, the Lawyers Commit
tee for Civil Rights Under Law, a 
group of legal people dedicated to 
representing the disenfranchised. The 
attorneys threw up an incredible bar
rage of litigation on behalf of the 
Front and poor people of Southern 
Illinois, with each item requiring 
preparation and answer from that one
time master of all things ligitious 
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in , iro, Pey ton Berbhng. The tate's 
, ttorn >, pl, inly sp aking, ha been 
dri n up th ' all. 

1 or P t Thorn, • during the 
urnmer of 1970, b gg d, bullied and 

c, jol d mer hants of the downtown 
bu ine tion into ff ring a numb r 
of job to th Front. Pennanent jobs 
totall d 1 not bad when one con-
id r d that less than 125 people 

' orked in th downtown tores in
vol ed. In addition, th r ' ere posi
tion offered ' ith the fire departm nt, 
poli e department, and else' h re, that 
in ol d period of training and 
probation. In o doing, Pete overcame 
obj cti n b ' om -relat d 
merchant who didn't want to give an 
inch to th nited Front, and foe d 
down a fire d partrn nt that is openly 
ra i t in , ttitud . 

Thr thing w re wrong with his 
approa h. ne wa it limited nature. 
In their ar h for job op nings, P te 
and his alli had not gone out of a 
four-blo k di trict, a tep that might 
have w lied the employment figure to 
two to thr hundr d . econdly, the 
ma or put all of hi ca rds on the table 
to th Front, not leaving him If room 
to barg, in . Finall , P te put the job 
off r on a take-it-or-I a e-it basis. 

The Front, b ar in mind, was angry. 
It own pugnaciou I worded offers 
had b en ignor d . There wer peopl 
in the Front who had b en injured in 

ra ial disturbanc s and th r wer 
speeches by Pete Thomas on record 
(over B 1ew Orleans on Decernb r 
1 , 1970 for example ) in ' hich he 
termed the Front "communist." ot 
by any tretch of the imagination 
' ould Ko n, Harris, Pag , Dent, 

wing, et al. , accept a take-it-or-I ave
it deal. 

Rebuffed, Peter ' as in a bad situa
tion. To the writer he said, "We're 
going to tak a harder !in . . . . It is 
ann d revolution that i brewing here." 
II brought in a new police chi f, 

uy Thierrault, who announced at the 
mayor's side that ther would b no 
mor gen ral fusillading in the dir c
tion of muzzle Bashes; his rn n would 
"shoot to kill." ow P te Thornas
r el cted as mayor on April 20--mu t 
d al with a city council containing 
four new members who belong to the 
\' hite itizen ' ouncil. ne, Jam s 
Dale, ha b en named poli commis
sion r. 

For Black , on the oth r hand, the 
airo story is clearly one of hop . 

Denied local white assistance, they are 
in th busine s of h !ping th rnselves. 
Th ir leaders have gained experi nee 
and ufficient ski ll to cause Otto 
Kerner, observing th rn, to muse: "We 
said in the Report that the path of 

parate development would prove 
to b a false trail for blacks. Still , in 
local situations, the separate develop-

ment route may b the only route 
op n. In Cairo they s rn to b making 
it work." 

For a writer th task of describing 
airo's situation is comparable to the 

problem a surg on fa ces as he deals 
with cancer that has reached the 
lymph glands-one could go on and 
on, but ought not. A few conclu ions 
are neverthel s possible. 

The first, writt n large on the ledger 
of current ev nts that records Cairo's 
tottering industry and B eing in
habitants, is that a determined 
minori ty, once it arrives at a state of 
utter dissaffection from the majori ty, 
can er ate a climate that will destroy 
the quality and processes of majori ty 
li fe. 

second conclusion is that black 
leadership dev lops on black terms, 
not white, and must be dealt with in 
good fa ith. P ter Thomas, aft r all , is 
mayor becau e he is a well-to-do and 
personable businessman in a mid
wes tern white ethos which holds 
businessmen in high regard. So too, 
Charles Koen is a leader because he 
fits black exp elations for leadership. 

The soberest observation to be made 
out of the Cairo experience is that in 
polarized circumstances the power of 
ordinary individuals for negative ac
tion exceeds th ir positive power. For 
instance, poor Cairo whites were un
able to exploit their individual rela-



]. Metz Rollins, le ft , Executive Secretary of the Naitonal Committee of Black Churchmen, and Gayraud Wilmore, also of NCBC 
and Chairman of the Division of Church and Race of the Unite d Presbyterian Board of National Missions, flank Charles Koen at 
a press conference in Cairo. Under the picture of the gun and Bible is a quote from Nehemiah 4 :17. 

tionships with Cairo blacks for recon
ciliation; but they have been able, 
tragically, to arm themselves and 
contribute to violence by word and 
deed. 

A final negative observation ought 
to be written large in many court
houses : a community cannot afford 
to depend upon Big Daddy in the 
shape of state or federal government 
to get it out of trouble. 

More positively, those institutions 
in Cairo that were connectional in 
nature performed rather better in the 
polarized situation that others. Branch 
offices of companies had better black 
employment records in Cairo than 
home-grown firms ; state police per
formed better than local. Protestant 
congregations were not reconciling 
forces in town, certainly. Yet, those 
among them which had strong state 
and national organisms managed to 
keep a dialogue going at district and 
state levels with the blacks of the 
Front and with whites in city govern
ment. 

Finally, a few harbingers of better 
times may now be visible in Cairo. 
It is true that Charles Koen has 
charged both the Governor's office and 
Mayor Pete Thomas with attempting 
to arrange separate "contracts" for his 
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murder. Yet Robert Cunningham, with 
that candor which is the UCCA 
leader's most likeable attribute, is now 
wondering out loud whether he ought 
to pick up the telephone and ask 
Charles Koen to meet him. The United 
Front, rather too flamboyantly, sent a 
man to city hall at 10 a.m. each day 
for a period this spring to ask for 
peace talks. Pete Thomas has quit 
talking about Cairo police "maybe 
having to kill somebody to get this 
thing stopped." In the community, 
some whites and blacks are tentatively 
nudging at old relationships, trying 
to discover what life remains. 

The time for reconciliation is over
due. Cairo is the saddest town in the 
nation. On the final day of a visit, the 
vacant houses are noticed again. Still 
another mill sits darkly, machinery 
stopped, on Jefferson Street. Bob 
Cunningham, having tested the market 
for his large square home--gleaming 
with improvements made at a cost of 
$12,000 above purchase price-finds 
it will bring only $7,000. The news
paper squawks again that home in
surance policies are being cancelled 
for Cario householders, and sales in 
stores continue to fall. 

On the levee that towers above the 
town on the Mississippi shore, a 

watcher thinks again of the Kerner 
report and finds himself editing a 
sentence in it : "This (town) . . . 
will deserve neither safety nor prog
ress unless it can demonstrate the 
wisdom and will to undertake decisive 
action against the root causes of racial 
disorder." But then, looking down on 
shabby homes, comes repentance. 
They were not the ordinary people of 
the town who broke faith in 1967; they 
are not ordinary people now who, 
vacationing in Jamaica and New 
Orleans, neither accept nor cede to 
others the role in Cairo affairs ac
corded them by wealth and power. 
Instead, the bad guys of Cairo are 
extraordinary people who will go on, 
whatever happens, to live their lives 
in comfort. The observation may be 
too simple; but let it stand. 

One can only hope that leaders will 
arise who can understand a remark 
made recently by press secretary Fred 
Bird of Governor Ogilvie's office. Fred 
was speaking defensively, perhaps, but 
with something like fury when he said, 
"The state can send police to Cairo; 
it can pour in men and money. But the 
state cannot give what is necessary; it 
cannot force people to love each 
other." • 



7 
• 

CHARLES E. BREWSTER 

S
TANDING I N THE SMALL two-room 

house on a high hill overlooking 
the valley of Deschappelle I was 

forced to remind myself that this was 
not Biafra but Haiti. 

The house is a nutritional center 
and I was there in time to see the 
daily feeding of a score of children, 
many with the matchstick limbs and 
distended belly that are the signs of 
Kwashiorkor, the malnutrition disease. 
Later, in the famed Albert Schweitzer 
Hospital I saw the real thing. 

"Malnutrition is by far the number 
one ki ller," says Dr. Gretchen Berg
gren, an ex-missionary American now 
working with her husband in preven
tive medicine for the hospital. She has 
found that malnutrition hits its peak 
in August but there are virtually no 
deaths from it in May. Reason : August 
is the peak of the rainy season and all 
the beans have been planted. "We 
have a very protein-dependent, bean
dependent population," she says. 

The tiny nutritional center, run by 
a Haitian nurse and supported by the 
hospital, teaches mothers how to use 
the best available protein at the best 
price. The center attempts to spend 
no more than 10¢ a child per day, 
otherwise it goes above what can 
be duplicated by the mother at home. 
One center costs $2,000 a year and 
there are only 31 in the entire country. 
"We need 25 right here in the valley," 
says Dr. Berggren. She notes that the 
mothers are beginning to learn when 
they come in saying that their children 
are losing weight, the first sign of 
malnutrition. 

Malnutrition is not the only prob
lem. Among young mothers TB is the 
number one killer. The incidence of 
tuberculosis in the population is the 
highest in the western hemisphere. It's 
not exotic types of TB, says Dr. Berg
gren, but "good old fashioned plain 
tuberculosis." 

Treating TB only in a hospital in a 
country like this can do as much harm 
as good, she discovered. "If you just 
sit there and treat TB the villages near 
the hospital may be getting it from 
people coming to the hospital!" 

Another major problem is tetanus. 
In the 1940s 28 percent of new-born 

Port au Prince boasts one of the most 
stately and elaborate palaces anywhere 
in the world, but the scene in tlie co1m
tryside is often one of malnutrition. 
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A small hill in the lush and verdant 
valley of Desclwppelle is the location of a 
nutritional center convenient to villagers. 

(Opposite page) These school children 
at the Project in Jeremie are among 

Haiti's meagre ten or fifteen percent who 
can claim literacy. 

children in Haiti died of tetanus. The 
cause frequently was the use of rusty 
razor blades to cut the umbilical cord, 
but voodoo-believing mothers often in
sisted it was the fault of the child 
for drinking milk from "the wrong 
breast" while the mother slept. Today 
the rate of deaths in this category is 
down to 6 percent, which is still un
conscionably high. I saw several 
youngsters with advanced tetanus in 
the hospital and was told that even 
though the children eventually would 
recover there would be permanent 
brain damage for some. The decline in 
the rate of tetanus is largely due to 
mass vaccination campaigns, with hos
pital staffs going to the market on 
market day and "giving it to every
one." 

If Haiti's problems could be listed 
solely in terms of malnutrition, tuber
culosis and tetanus they would still be 
enough to cry out for attention. But 
the country has other superlatives as 
well: the fewest paved roads, the 
highest rate of illiteracy ( 90 percent ), 
and the lowest per capital income ( $75 
a year, no higher than India's) in the 

western hemisphere. The total amount 
of revenue earned by the country in 
aid and exports is only $25 million a 
year. 

Not the least significant of Haiti's 
"superlatives" is that this country of 
five million persons had for fourteen 
years, under the late "Papa Doc" 
Duvalier, probably the most implaca
ble and ruthless dictatorship anywhere 
in the world. (The nineteen-year oc
cupation of Haiti by the United States 
up to 1934 must sha.re some of the 
blame for the debilitating contest be
tween mulattos and Blacks and the 
failure to be prepared for self-govern
ment. ) Although Duvalier's Tontons 
Macoutes have in recent years showed 
signs of letting up, they did enough 
in the early years to make their name 
synonymous with repression and ter
ror. 

On the credit side is the obvious 
joie de vivre and creativity of the 
Haitian people themselves. The paint
ings on the interior walls of Trinity 
Episcopal Cathedral in Port au Prince 
[see cover J testify not only to the 
originality of Haitian art but also to 
the creativity of Haitian religious life. 
Go to the school next door and you 
may hear a group of students happily 
practicing for their symphony concert. 
One always has to wonder in Haiti 
how the most depressed country in the 
hemisphere has more smiles per capita 
than anywhere else. 

The combination of poverty, igno
rance, disease and "stability" has made 
Haiti the twentieth century's Hawaii 
- a mecca for foreigners who want to 
do good, and others who want to do 
well. 

A Haitian Methodist minister told 
me that "every Bible-pounding funda
mentalist who can't make a go of it 
in the States comes here" and quickly 
finds a following. He also said the 
250 Protestant sects in this predomi
nantly Roman Catholic country were 
"a plague." I met an American who 
was in Haiti to set up a "Bible preach
ing" schedule on the radio who didn't 
speak a word of French. The Plaza 
hotel sees so many missionaries that 
hotel bellhops don't look surprised 
when a loud prayer meeting erupts on 
the veranda. 

There are so many foreign religious 
humanitarian organizations operating 
in Haiti that the United Nations has 
had a woman there studying them for 
six months. Most observers agree that 
the foreign organizations are the only 



present hope for Haiti. The govern
ment itself can list only two things it 
is doing for the people: a twenty-five 
mile paved road south of the capital 
and a hydro-electric dam under con
struction. 

For those groups not in Haiti to 
exploit its ignorance and fear but to 
"do good" and ask nothing in return 
the country offers what might be 
called attractive advantages. There is 
no "Black Power" movement as there 
is elsewhere in the Caribbean; the 
disturbing questions of self-determina
tion and paternalism will not be raised. 
Church World Service, one of the 
largest and most important groups, is 
not headed by a Haitian but a Pales
tinian Arab. ( CWS is sometimes 
charged by American Blacks with a 
failure to promote indigenous per
sons.) The justly famed Albert 
Schweitzer hospital in Deschappelle 

has Haitian doctors on its staff, but 
control is entirely in the hands of its 
white American owner. Even the gift 
shop was not in the hands of a Haitian 
but of a sweet young American girl 
(white ) who talked about the "heavy 
responsibility" of having charge over 
the Haitians who make the crafts. 
Those who know the history of the 
saint of Lambarene, who didn't be
lieve in trusting anything to Africans, 
will know that the hospital is aptly 
named. Generally speaking, it is im
possible to find a Haitian in charge of 
any relief work in Haiti . 

The really tough question-never 
asked in Haiti-is the extent to which 
"good works" in Haiti may not be 
"good" at all. What would happen if 
all the relief operations pulled out 
tomorrow and the government were 
forced to come to grips directly with 
the problems of this country? 

The answer, of course, is that no
body is planning to pull out tomorrow 
and if somebody did he would be 
replaced by nine other groups wanting 
to set up an orphanage or another 
clinic. The kwashiorkor and the 
illiteracy won't wait for someone else's 
revolution . They demand attention 
now. 

Some thought, however, is given to 
local participation. A program oper
ated by Church World Service in a 
place in the mountains called Fort 
Jacques emphasizes terrace farming. 
Groups of ten H aitians follow the ter
race fa rming principle for one crop, 
then the best person stays on for the 
next crop while the other nine go back 
and do it themselves. In addition, 
there are plant nurseries and a reser
voir. On my visit there was an event 
called "the capping of the Source." 
This apparently will control the water 
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(Opposite page) Early morning and 
the women start 

down the hill at the main market at 
Jeremie. (Bottom) A brand new tractor 

from Britain does double duty as 
pump for the irrigation unit at the 

Methodist Church's Project in Jeremie. 
Although some claim the Pro;ect is too 

mechanized for such a backward area, 
others say the increase in productivity 

is vital to the region and the Pro;ect. 

in the mountain area to provide regu
lar water for anywhere from 69 to 
153 people. A twenty-three-year-old 
American volunteer with CWS, Ron 
Weaver by name, was enthusiastic 
over the change this would make in 
the lives of the people. And this was 
"their" event and not just his. 

Perhaps the best example of what 
local initiative and sell-determination 
there is in Haiti is the project at 
Jeremie, a city on the tip of the 
southern peninsula. 

There are only two ways to reach 
Jeremie: via a four-day boat trip or a 
DC-3 plane which Bies only three 
times a week and then only if the 
weather is perfect. I chose the plane, 
though I understand the boat trip is a 
marvelous introduction to Hai tian life. 

You have to say this for Haiti : it 
doesn't try to fool the air traveller. 
There are no four lane highways lead
ing from fancy airports. The "runway" 
at Les Cayes and Jeremie is used more 
by local cows and chickens than by 
planes. The roadway from the airport 
in Jeremie into town is easily the worst 
road from any airport in the world 
I've ever seen. Judging from the 
"fas ten your seatbelts" signs, the DC's 
are rejects from a Spanish-speaking 
country. No one has thought to change 
the signs to French . 

I was met at the airport by a young 
British Methodist minister, Edward 
Holmes, who had a weird-looking 
truck known as a Unimog. I began to 
appreciate the worth of the vehicle 
as the hardened dirt road pitched us 
this way and that. Holmes uses the 
Unimog to get to his 33 churches and 
18 "stations" scattered throughout the 
lush and hilly Jeremie District. He 
also uses it to get to the Project, to 
which he says he devotes about half 

his time. The Unirnog was the gift of 
a church in Switzerland. 

Jeremie itsell is a sad collection of 
tumble-down frame houses trimmed 
with lots of "gingerbread," an open 
square for market day, one cinema 
house (playing "King of Kings" that 
week ), a huge Catholic church with 
a strikingly beautiful blue interior, a 
gendarmerie and various other govern
ment buildings. After an abortive re
volt was put down in 1968 the town's 
educated elite left, mostly going to the 
capital or into exile abroad. 

When Rev. Alain Rocourt, a Haitian 
who was born in Jeremie and is now 
superintendent of the Methodist 
Church of Haiti, first went back to his 
hometown as a minister in 1957 he 
found an area still suffering from the 
bad effects of Hurricane Hazel. 

Although he became involved with 
World Council and Church World 
Service relief programs, he remem
bers that "it soon became evident that 
it was not enough to just give a meal 
and a piece of clothing but that we 
had to go much deeper." With the 
idea of "something to help them to 
help themselves" Rocourt started the 
project in his own backyard in 1963. 

"I started to give instruction in pig 
rearing, how to vaccinate them, how 
to feed them, etc. Quickly it became 
evident that something very much 
larger than a small pig farm was 
needed so the Church bought a piece 
of land where the central farm is now," 
he recalls. 

The World Council of Churches 
gave most of the money for the first 
three years- a total of $70,000. "We 
had no equipment, no building, no 
personnel, no nothing," says Alain . He 
began to send some of the more 
promising young Haitians to an agri
culture institute in another city and 
use them when they came back to 
Jeremie. 

In 1966 a team of ten agriculture 
workers from Switzerland with the 
improbable name of the "Gay Com
panions" was all set to go to the Congo 
when trouble broke out. They came to 
Jeremie instead. Although a second 
team in 1968 did not work out too 
well, the first group laid the ground
work and organized a clinic, a metal 
workshop, a handcrafts section, as well 
as the basic work on the farm and 
some ingenious water transport 
systems. Two of the "Gay Com
panions"-now married-are still with 
the program and are in charge. 
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At the Project itself, on the other 
side of town, there were more build
ings than I expected and a lot of 
activity. A crowd of Haitians waited 
quietly in an open-air roofed hut for 
the Clinic to open. They hitched their 
donkeys in the "parking lot." Two 
classes were in operation in home 
economics. In one a bread and raisin 
pudding was being cooked. It was 
quite good. In the other the girls were 
learning weaving. 

I began to meet some of the people 
who make the Project go. Benito, the 
treasurer, said his monthly payroll 
for fifty workers is $3,000. Jeffrey, an 
English lad who got interested in do
ing volunteer work while in a Meth
odist youth group at home, showed 
me the pigs. There were litters of nine, 
ten and eight and are said to be the 
talk of the town. 

John Armentrout, a balding Ameri
can whose salary is paid by the United 
1ethodist Committee for Overseas 

Relief, trains Haitians in mechanics. 
He says that unlike Malaysia, where 
he previously served in the Peace 
Corps, "everyone here wants to be
come a mechanic, not necessarily a 
good mechanic but just to say he's a 
mechanic." He points out that there 
are not enough machines in the entire 
district for these peoole to make a liv
ing as mechanics. "All the money in 
Jeremie probably wouldn't buy the 
tractor in the farm," he says. John has 
high hopes for Richard Challandes, 
the new director of the project. He 
notes that the staff debated for a long 
time over expansion of the clinic but 
Richard thought the present clinic, 
which serves 30,000 a year, was doing 
well and that what was needed was 
another clinic in the mountains. 

I asked Alain Rocourt if he wasn't 
concerned about the high visibility of 
foreigners in the project, especially 
insofar a a Haitian started it. "It is 
not an easy thing to develop leaders," 
he replied. 'When the Swiss were here 
they were about twelve, now we have 
only two Swiss, two Americans, and 
two British-that is a remarkable de
crease in such a short time." 

Are the people simply serving the 
Project or is the Project serving the 
people? "During the first stage," says 
Alain, "when you are training a sec
tion of the community, they seem to 
be serving the project, they are earn
ing a salary. I'm sure they are also 
serving themselves. They are serving 
the project because financially a per-

son must work toward self sufficiency, 
but I think finally that we are serving 
them because they are learning a good 
deal." He notes that in Jeremie there 
was no production of tomatoes prior 
to the project and now "among dozens 
we find people who know how to 
produce and even come to the final 
stage of marketing." He says that they 
are learning new methods of agricul
ture and animal husbandry. "In the 
meantime we are providing vaccina
tion for their pigs and a new bull for 
their cattle . .. . " 

for Haiti. It is genuinely concerned 
for "the whole man" and it is a witness 
to the positive involvement of the 
Church in society for good-lasting 
good. During the troubles of 1968 
numerous people in Jeremie told Alain 
that if they were going to stay and 
not leave it was only because "the 
Methodist Church and some for
eigners believe in the future of this 
area." They said if the Project closed 
thev would leave. 

There are problems with the Project, 
most of them stemming from its un
certain history. There is too much 
land, as Jeffrey says, and it seems to 
have been bought at random. There 
has been too much reliance on 
machinery and western technology 
and not enough on using methods 
which can be duplicated by Hai tians. 
The school is woefully underequipped 
and has only one certified teacher. 
Five classes are crammed in one room. 

But in the last analysis this project 
is the sort of thing that is the real hope 

With the death of "Papa Doc"
Le Vieux Lion-and the accession to 
power of his nineteen-year-old son, 
Jean-Claude, attention has been fo
cused on the uncertain political future 
of the country. The future which is 
certain, however, is found in the slums 
of Port au Prince and the tropical 
lushness of Jeremie. It goes under 
such names as kwashiorkor, tetanus, 
tuberculosis, economic stagnation, and 
ignorance. While those certainties re
main the hope for Haiti rests with 
those who know what they have to do. 

THE CHURCH IN HAITI 
As in many developing countries, the Meth

odist Church in Haiti has a constituency much 
larger than the actual membership of the 
Church. With only about 3,000 members, the 
Church re~ularly serves an actual "Methodist 
community ' of 35,000 to 40,000. The process 
of joining the Church can take more than a 
year . 

Standards are similarly high for the ministry. 
The Rev. H . 0. McConnell, who was for many 
years the key person in building up the Church 
in Haiti and who is now retired, was a firm be
liever in the British tradition of preferring to 
have just a few ministers ( inevitably over
worked) rather than lowering the standards. 
Despite its large constituency, the Church has 
still only three Haitian ministers and five foreign 

missionaries, all from Britain. There is one deaconess. This year the Church has two 
Haitians training for the ministry in a seminary in Jamaica. 

At the Rev. Edward Holmes' church in the provincial city of Jeremie an outsider 
quickly senses that faith is very real for many of these Christians. The 11: 00 a.m. service 
in French attracts about eighty people, but the evening service in Creole is packed , with 
people standing at the front door unable to get in. Holmes, whose native language is 
English, preaches at both services, reading his sermon in French but preaching ex
temporaneously and fluently in Creole. The hymns-all verses, pleas~are sung with 
old time enthusiasm. People stay afterwards to ask Holmes to pray with them about 
some sickness in the family or other problems. A crippled man hobbles in for the 
French service in the morning, stays for the evening service, then gets a lift home in the 
Unimog. The church gives him a little money for lunch. 

Apart from recent visits by a team of United Methodist dentists and doctors from 
South Carolina, the only major connection of the Methodist Church of Haiti with the 
United States has been the $13,000 a year commitment of the United Methodist Com
mittee for Overseas Relief. 

Other Protestant groups in this predominantly Roman Catholic country include the 
American Baptists, the Episcopalians, the Seventh Day Adventists and the West Indies 
Mission. There is no Presbyterian Church. 

Also, as the travel posters point out, Haiti is still a land where voodoo has its followers. 
A small museum nex t to the palace in downtown Port au Prince exhibits objects still 
used by voodoo practitioners . One of the ways Protestants are known in Haiti is as per
sons who will have nothing lo do with the practice of voodoo. However, a few Methodist 
churches in the country are known to have tried tom-tom drums in their worship 
services, despite the association of drums with voodoo.-C.E.B. 

• 
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M ANY THIRD WORLD COUNTRIES 

have made great strides in the devel
opment of at least one of the media 
-press, radio, films and television. But 
in Africa, film and television are still 
luxuries for the few. Television, po
tentially the most sensitive and power
ful of the media, should be forging 
ahead in mass education and direction 
of public opinion, expanding and dis
cussing economic and social programs, 
and creating a broader dialogue be
tween the centers of power and the 
people. 

Instead, in Africa, it mostly consists 
of high-prestige stations with too nar
row a transmission coverage to be 
economically viable, dependent large
ly on imported American, British and 
French programs such as "Gunsmoke" 
and "Bonanza" for prime hour view
ing, and watched by tiny and almost 
entirely urban audiences. In no coun
try does television reach even one 
percent of the population. Though the 
assembly of sets has begun in West 
Africa, the price is still only within 
the range of a minute urban elite, and 
will remain so under present con
ditions for a long time to come. 

The African cinema faces an equally 
serious situation, a great deal of the 
responsibility for which must be borne 
by the non-African distributors who 
control the major proportion of the 
movie houses and circuits in Africa, 
and who have made no efforts to en
courage film making in Black Africa, 
preferring to Hood the market with 
second-rate foreign films quite unre
lated to Africa's real needs. African 
governments are also to blame for 
their fa ilure to take the initiative to 
right this si tuat ion. 

Yet the basis for dynamic African 
television and film industries exists, 
and films and TV could make a far 
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more effective contribution to national 
and pan-African development than the 
press, with its restricted circulation, 
or even radio, which cannot move 
audiences as can the visual media. 

Taking television first, it is a mistake 
to think of the TV industry as being 
exclusive to highly industrialized econ
omies because of high costs, for the 
high costs are mainly in the area of 
hardware-TV stations, booster sta
tions, satellites, cost of television sets, 
etc.-and part of the main components 
of the hardware already exist in the 
individual countries and need only be 
modified to effect continental network
ing. We have to relate the costs of this 
capital investment to the enormous 
benefits that could be derived from it. 
Unless we can see the enormous role 
the film media can play in the area 
of national and continental develop
ment, there is the constant danger of 
dismissing television as too costly. The 
software-programs-do not have to 
cost too much if produced in Africa. 

The big mistake African govern
ments are making is that every govern
ment wants its own prestige TV ser
vice; there are also political considera
tions which often seem more imagined 
than real. The policy of having inde
pendently controlled national tele
vision services is not a wise one, for it 
is difficult to believe that in the near 
future any African country, even the 
big and relatively prosp rous countries 
like Nigeria or Zambia, could develop 
a truly viable and useful television in
dustry. 

The answer is 1 ) create a conti
nental network through regionaliza
tion, standardization of frequencies, 
and building of booster stations or 
satellites; 2) create a pool of research 
and technical services; 3) develop and 

xchange programs between stations. 

The advantages of such a coordi
nated continental television system 
are enormous. Such a system would 
greatly cut down servicing, overhead, 
research and capital costs for each 
country tremendously; it would in
crease the number of TV programs 
while cutting down on program costs. 
(The Ivory Coast plans to set up an 
educational network via satellite at an 
estimated cost of three to four million 
dollars. This is very impressive, but 
think how much cheaper the project 

(Above) David Muogo ch~cks pictures in the c 
Yaounde, Cameroun . (Right) Ato Terrefe Gebrr 
Addis Ababa, Ethioria . 
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would have be n and how much more 
sophi tica ted instruments could have 
been installed if this project was un
dertaken by a group of countries.) 

With the increase in programs un
der our continental plan and lower 
share of capital and servicing costs for 
each country, it would also be pos
sible to develop cheap TV sets with 
cassette slots to make TV programs 
more widely available. Such a plan 
could also make it economically at
tractive for commercial interests to 

?d Ce11tre des Techniques Audio-Visuelles i11 
?S tra11s111iff('r at Radio Voice of the Gospel, 

ALABA PETERS 

Alaba Pe ters is a film maker 
from Gambia, W est Africa. 

enter the field of television in Africa, 
and thus further reduce the burden 
of costs for already overtaxed African 
governments. 

Basically the advantages of regional 
or continental networking are the same 
as the advantages derived from re
gional economic development plan
ning in place of national economic 
planning. 

TV in Development Planning 

The important role of television and 
film in development planning has only 
recently been recognized by econo
mists and development planners . If 
we assume that illiteracy is one of the 
biggest setbacks in the development 
plans of the Third World, then the 
question is how to lift the level of 
literacy as quickly as possible. The 
traditional answer is that more schools 
and teachers should be provided for 
rural education . But the number of 
teachers and schools needed for a 
campaign of this size in the present 
circumstances of African countries 
would make it impossible for any 
meaningful results to take place in 
the next twenty years. With films and 
other visual aids however, it is possible 
to explain the intricacies of mechan
ized farming and cattle rearing to 
rural people without referring them to 
textbooks, It has been demonstrated 
by the United ations Development 
Program that with carefully produced 
programmed films and visual aids, 
showing step by step how a develop
ment plan works, and the help of an 
instructor, a much greater impact is 
achieved than giving instructions from 
textbooks. Already visual aids are be
ing used in rural areas with outstand
ing results. 

In the U.S. every school has a Ii-

brary of educational films and visual 
aids which are just as integral to the 
curriculum as textbooks. It is ironical 
that Africa, with its oral tradition and 
enormous language problems, seems 
set on clinging to antiquated textbooks 
as the sole means of education while 
other countries with written traditions 
and certainly no language problems 
should be turning to those tools of 
education which are far more relevant 
to the needs of Africa. The sooner we 
realize that education in Africa must 
be streamlined to the needs of Africa, 
the sooner we are likely to see solu
tions to our problems. 

The African cinema presents rather 
different problems. There are enough 
movie houses in the major cities to 
make an Afr ican film industry im
mediately viable if supplemented by 
mobile units to get into villages and 
rural areas. Governments should im
pose quota restr ictions on non-African 
films, forcing d is tributors to open their 
circuits to African-produced films. 
They should consider creating a fund 
to aid young film makers, perhaps 
under the auspices of the Organiza
tion of African Unity. 

Before anything else, a detailed 
feasibili ty study is needed to examine 
the technical and economic fa ctors in
volved in expanding media activity in 
Africa. If the right steps are taken, 
film and television can become tools 
of economic and cultural develop-



I 

I 

It's not a communications satellite 
but one of the brightest, most fa r
reaching communications facilities 
in Africa today. 

l 

What " soul" is to American black 
people, " spirit" is to Africans. And 
the radio and te levi sion programs 
produced by Telestar, the church and 
state-supported educationa l broad
casting facility in Kinshasha, Congo, 
express that spirit. 

" Our heritage is not the loincloth 
and the tom-tom," exp la ins Abraham 
Ebaka, Te lestar staff member in 
charge of radio programm ing, " but 
spirit, the Africa n genius." 

In April of this year, a Telestar 
television program, " Tshim Tshim 
Yetu" (our heritage), won a prize at 
the Baden Baden Film Festival in 
Germany. The program is an attempt 
to portray how the Afr ican spirit 
expresses itself through dance, song 
and the use of modern instruments. 

Dr. Les lie Sayre, director for 
Africa and consultant in publishing 
and adult education fo r the National 
Council of Churches' ln termedia, is 
enthusiastic about the program after 
seei ng it recently in Telesta r's studio . 
" A pure Afr ican mood comes 
through," he emphasized, " They use 
a whole range of instruments fo r 
music, including the pipe organ. The 
lead musician is a guitari st. The 
Africans are sayi ng that they can ex
press their spi rit in a variety of ways, 
not just with the drum." 

Telestar is the brainchild of the 
Rev. H. Boisschot, a Belgian Roman 
Catho li c priest w ho almost single
handedly raised the money fo r the 
five-year-o ld $2 .5 million plant and 
its sophi sticated electronic equip
ment. Support and direction for 
Telesta r come from the Congo lese 
gov e r n m e n t , Roman Catholic 
sou rces and Protestants, represented 
by the Church of Christ in Congo. 
(Since that church has no funds of its 
own, it has appea led to North Amer
ican and European Christians for the 
$100,000 Pro testant share of the 
$400,000 annual operating budget.) 

A large, p redom inantly African 
staff produces 34 programs of a re
ligious, socia l, cultural and educa
tio nal character. Programs include 
discussion of literature and book 
resum es, the production of dramas, 
the broadcasting of music from 
throughout the world, and the pro
motion of the arts in general. Tele
star translates and freely adapts for 
local use many North Atlantic pro
grams. Telestar doesn' t produce 
commercia ls, news, publicity or po
litical programs. 

Telestar and the Congolese gov
ernment have been in basic agree
ment that programs should be ac
ceptab le to al I I isteners, whatever 
their ideo logy, and should be 
adapted to the needs and way of 
thinking of the Congolese people. 
From the beginning, National Radio 
and Television Broadcast of the 
Congo (R.T.N.C.) has been a partner 
with, and the chief suppo rter of, 
Telestar. 

Of the 34 programs, two are reli
gious. The government permits half 
an hour fo r each of the main reli
gious groups-Protestant, Catholic 
and Kimbanguist (and occasionally 
a noth e r independent African 
church). 

Si nce television reception is pres
ently limited to the large cities like 
Kinshasha and Lubumbashi , TV pro
grams are in French. The radio target 
audience is the secondary schools. 
Radio scripts are produced in four 
languages-Swahil i, Lingala, Tshiluba 
and Kikongo-which may then be 
translated into other regional ver
naculars. 

Telesta r services all the regional 
radio studios with equipment and 
training of personnel. Programs for 
broadcasting by government facili
ties are produced in its studios. 

Currently planned is a training 
program, under Catholi c, Congolese 
and, hopefully, Protestant auspices, 
at Louvanium University's campus in 
Kinshasha. An international faculty 
capable of training broadcasting per
son nel for all French-speaking na
tions of Africa, including Madagas
ca r, is envisioned. The trarning could 
be the French counterpart to the 
training program for English-speak
ing Africa sponso red by the All Africa 
Conference of Churches in Nairobi, 
Kenya . 

Telestar is asking its Protestant 
suppo rt to provide a combination 
business manager and director of 
personnel services and an expert in 
programming format. The Rev. Paul 
Tollonier, another Belgian staff mem
ber, said, " We know what to say, 
but we need a top professional to 
help us say it better." Another need 
is for coordination of Protestant fi
nancial and other response. " Pre
sumably this should be from the 
World Association of Christian Com
munication," said Dr. Sayre, " and 
from lntermedia for North Ameri ca." 

• _____ I 



'VT AKING UP to his brother 
W Oumon's sobs, and his fa ther's 

angry harangue, Tauw rouses himself 
and stretches his long, dark body. 
His fath er, having finished spanking 
the boy, turns on Tauw. While Tauw 
washes himself, the older man shouts 
at him-"How do you expect to find 
a job, getting up at this hour? Say 
something .. . answer me ... speak!" 
Tauw is silent. · 

A new day begins in the life of a 
young African; and a new motion 
picture, produced by the Broadcasting 
and Film Commission of the National 
Council of Churches, makes its debut. 
But this film is not like any other 
church-produced mission film because 
it is the first such film about another 
country made by an artist native to 
the country. 

Tauw was made in D akar, Senegal 
by a man most critics count as Africa's 
outstanding filmmaker, Ousmane Sem
bene. Sembene is the first African 

tauw 
whose films have achieved interna
tional acclaim. Apart from being a 
filmmaker, he is also a novelist of some 
note, and he has gone through the 
workingman ranks as a fi sherman, 
plumber, bricklayer, apprentice me
chanic, dock worker and trade union 
leader. This background puts him in 
close touch with the people Tauw is 
about, Dakar's rapidly increasing pop
ulation of semi-skilled and unskilled 
laborers and their fa milies . The actors 
in the fi lm come from the same milieu : 
they are not profess ional performers. 
They are people who struggle to live 
in Dakar's slums, and who know the 
drama of Tauw intimately since they 
live it every day. Sembene used only 
one profess ional actress in a b it part. 

Tauw immerses us in the swirl of 
sights and sounds that are Dakar : the 
steel and glass of skyscrapers gleaming 
in the hot sun , and automobiles cruis
ing down the wide boulevards; the 
port, fu ll of the gigantic motions of 
machinery and the straining of men's 
muscles in the steaming heat of mid-



"Tauw" is the first 
church-produced tnis· 

sion film made by an 
artist native to the 

country. 

Nafi (top ) is Tauw's fiancee. Tauw 
(middle) looks in vain for work it1 

Dakar, Senegal. His brother and friends 
attend the Koran School (bottom ). 
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day; the green and strangely cool 
homes of the well-to-do. Tauw's little 
brother carries produce home for two 
elegant ladies, who complain about 
the smell of fish in the market. 

In the slum of tumbled wooden 
shacks where Tauw and his brother 
live, the voices of children and the 
clucking of chickens mix; the women, 
in brightly colored dresses, talk to
gether and prepare food. On a side
walk, idle young people form groups 
like the "Groupe sans Travaille," the 
"Out-of-work Club," where they dance 
and stand around in small clusters 
talking about each other, or about 
what to do with the day. 

Tauw is caught between two gen
erations, and two worlds. He cannot 
accept his father's dictatorial ways 
nor his mother's uncomplaining sub
missiveness, a marriage relationship 
that was the ideal in the past, but to 
Tauw is old-fashioned. His relation
ship to Nafi, his fiancee, is very dif
ferent from the traditional way: he 
and Nafi have chosen each other; their 
families had nothing to do with it, 
and don't even know of their feelings 
for each other. 

In the rural areas of the young Afri
can nations, where the traditional 
structures of African society still pre
vail, a young man's position is assured. 
He may be poor, but because of his 
situation within his own lineage group 
(that is-the "expanded family," in
cluding uncles, cousins and ancestors), 
his vocation and his place in society 
are assured. 

Dakar's bureaucracies, like those of 
other modern cities, seems impervious 
to the individual's needs . Tauw must 
pay money he does not have to look 
for a job that does not exist; he cannot 
rest on a park bench without subject
ing himself to possible arrest as a 
vagrant. He is rootless, but just as 
there is no opening to the future. 

Sembene said in a recent interview, 
"The greatest courage for man is to 
struggle to live honestly, to earn a 
living for his family, to be at peace 
with his soul ... this is greater cour
age than any soldier's act of bravery 
on the battlefield." • 

-Elaine Magalis 



END OF TH£ DllJL06l/& 
A

ARTHEID IN SOUTH AFRICA is 
frequently misunderstood by 
people not actually living un

der it. There are many reasons for this, 
not the least of which is carefully 
planned white South African propa
ganda. However, today we can get a 
new view of apartheid, a view from 
the victims-the blacks. 

In 1970 five young South African 
photographers got beyond the hope
lessness of the situation and filmed and 
edited a color documentary, THE 
END OF THE DIALOGUE. They 
have produced a deliberately low
keyed film, which shows effects of the 
day-by-day enforced apartheid system 
on the lives of the blacks. Besides 
dealing with the brutalities that are 
repo1ted in the press from time to 
time, END OF THE DIALOGUE 
deals with the deeper violence of 
apartheid, the violence that is affiicted 
on the minds of the victims. 

The daily harassment, total inse
curities, denial of human dignity, de
valuation of human life, and the dead
end nature of the lives of all blacks 
in South Africa are among the topics 
discussed in the film. Through the use 
of footage shot under extremely difli-

cult conditions, Nana Mahomo, the 
producer, reveals the systematic at
tempts to narrow the vision of the 
black child and teach the doctrine 
that black is inferior. 

The total effect of the documentary 
is shattering. The realization that hu
man beings are officially considered 
less than human and that systems of 
housing, employment, education, rec
reation and police surveillance have 
been intentionally set up to deal with 
them on that level, and that safe
guards have also been built into the 
sys tem to assure that they remain in 
that position, is devastating. 

After 45 minutes, the viewer is left 
with a challenge. When faced with 
facts such·as the ones E D OF THE 
DIALOGUE exposes, the viewer can 
no longer rationalize the existence of 
the situation. He must come away dis
turbed and thoughtful about condi
tions in South Africa, the world, and 
in his own life. E D OF THE DIA
LOGUE is one of two films from the 
Third World which won awards in 
May at the International Inter-church 
Film Center in Oberhausen, Germany. 

Clare Vernon • 
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AWAKEN A 
CONSCIENCE 

OR TEACH 
A SKILL? 

BY BEYERL Y CHAIN 

Ber;crly Chain is director 
of co111m11111rntio11 H' rt'iccy 

for Lalin .!\mcrica 
tl itlr lntrrmcdia 

Any "Latino" will tell you, "There is 
no such thing as Latin America." 

The phrase has become a shorthand 
way for orth American to refer to 
their neighbors in 26 countries to the 
south, but there is much more diver
sity th re in politics, religion and lan
guage than e er exi ted in orth 

merica. 
The racial and cultural mix i al o 

more complicated. In many Latin 
countries you will find Italian, 
Japane e, G rman and orth Am ri
can ghetto , a ' ell a Indian, African, 
,\fu Jim and Europ an culture . 

These factor alone po e enormou 
problem to hri tian communicators, 
but they are by no mean the only 
on which th hri tian hurch face 
in trying to make it me age relevant 
to the life of th people. 

Perhap th large t communication 
problem facing the Prate tant hurch 
in Latin merica today ar th uban 
my tique and th commitment-<>r 
lack of it-to "conci ntizacao" ( Portu
gue for "to make aware" ). 

The word "conci ntizacao" ha 
come for many to indicate a particular 
political I aning. For others it ha 
come to tand for a movement, th 
tirring of the poor and oppre ed out 

of their acceptance of a uh-human 
exi tence. 
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The Cuban revolution has assumed 
tremendous importance in the minds 
of Latinos, old and young, who see 
in it David overcoming the Goliath of 
North American domination, an end 
to the disillusionment and misery of 
the poor or any other goal that may 
be desired. Many will admit that Cuba 
has its problems but they still admire 
the revolution. What Cuba can do, 
others feel, "we can do better." 

The Protestant Church, which 
should be a force on the side of the 
people, has in many countries become 
middle class and hesitant. Thus it has 
changed places with the Roman 
Church, which for centuries allied 
itsell with the ruling classes, but now 
is a revolutionary force in many coun
tries. 

One of the things that has brought 
this about is the Cuban revolution, 
which is seen as Communist and there
fore is for many a threat to Chris
tianity. Thus, in those countries where 
the radical right has taken control, 
solidifying its power by proclaiming 
its stand against Communism, large 
elements of the Protestant Church 
support the government. 

Frequently, however, this pits them 
against a Protestant minority which 
opposes the curtailment of liberty and 
the dehumanization of man which is 
inevitable in any authoritarian regime, 
right or left. 

This struggle is manifest even in the 
area of literacy training, where debate 
rages over the Paulo Freire method vs. 
the UNESCO or the Allalit method. 

Allalit is the Latin America literacy 
agency related to the church there and 
to Intermedia, the overseas Christian 
communications ministry of the Na
tional Council of Churches. 

Allalit, operating in eleven coun
tries, is based upon the photophonetic 
primers developed by Dr. Wesley 
Sadler, former Intermedia consultant 
in Africa. The Freire system uses "key" 
words ( usually words which provoke 
strong feelings such as "home," "fac
tory," "work," etc ). 

Freire also uses pictures of social or 
political situations which have strong 
emotional content to elicit discussion. 
Alfalit, on the other hand, separates 
skill learning from content learning in 
the first stage. 

Some using the Freire method con
tend that separation of skill from con
tent leads to boredom and does 
nothing to stimulate the passive per
son but is only an authoritarian means 

for maintaining dominance. Curiously, 
some UNESCO literacy personnel 
have said that Alfalit has an "unfair 
advantage." They mean that Allalit is 
dealing with persons awakened to 
their own potential because of their 
acceptance of the Christian faith, and 
therefore motivated to improve their 
skills for service. 

All in all, it would appear that the 
Gospel is just as powerful as politics 
for freeing men, and that the goal of 
awakening the conscience as well as 
teaching a skill is possible with either 
method. 

As for the learner, it is the skill that 
is important, for reading and writing 
give him the means to begin to manip
ulate his own destiny. Having com
pleted the primer, he can go on to 
acquire the equivalent of a primary 
school education through the Allalit 
classes and publications. Several 
governments are expected to recog
nize this accomplishment by issuing 
primary education certificates for 
completing the course. 

Thousands of men and women are 
trained each year in Brazil, Bolivia, 
Peru-across South America and the 
Spanish-speaking Caribbean, where 
Alfalit supplies books, trains teachers 
and sets up classes. 

Like the literacy workers, Christian 
radio writers also face difficult deci
sions about the content of their pro
grams. Is it sufficient to tell only of 
God's love and His plan of salvation? 
Or should the Church risk being 
branded either a "tool of capitalist 
aggression" when it advocates family 
planning and credit unions, or "part of 
the Marxist conspiracy" when it speaks 
out for land reform? 

All of this assumes, of course, that 
the Church has access to the mass 
media and that it can do what it 
wants. There are many reasons why 
neither of these statements may be 
true. 

In the first instance, public service 
time or free time on radio and tele
vision is not required by law in Latin 
countries as it is in the United States. 

Occasionally the church is given 
free air time, particularly on Christian 
holidays. Otherwise it must buy time, 
or earn it by the quality and drawing 
power of previous programs it has pro
duced. 

North American buyers of broad
cast time have increased the problem 
in recent years, for they come to the 
Latin American stations with money 

(Opposite page) Edna Switzer, literacy 
w orker, teaches Quechua Indian . 
( Below ) Abel Sie rra records a religious 
program in Bogota, Colombia. 
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"The Gospel is just as po1verful as politics 
for freeing men." 

to broadcast translations of religious 
programs, thus crowding out or offer
ing substantial competition to local 
Christians who may have more rele
vant things to say to their countrymen. 

In some countries-Mexico, for 
example-trying to win converts via 
the mass media is strictly forbidden. 
Here the Church, if it is to have access 
to air time, must educate. 

An acceptable answer has been the 
one-minute "spot announcement,'' 
which deals with the Christian re
sponse to such human problems as 
anxiety, jealousy, envy and greed. Or 
the spot may feature sports heroes 
telling why they became Chris tian. 
Inexpensive but effective, spots have 
also helped to hold the attention of 
those who will tum the dial at the 
first hint of a hymn or sermon. 

In the Caribbean the opposite situa
tion exists. Here there is ample free 
time for the church and its program
ming on television, on radio or in the 
centerspread in the Sunday supple
ment. Billy Graham's program out
draws soccer matches, and in general, 
religious programs of the "preach, pray 
and sing" type draw large audiences. 

With the advent of "black power" 
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and its questions about the church's 
relevance in the Caribbean, this is be
ginning to change. The church too will 
need to change if it is to maintain con
tact. 

One effort in this direction is a new 
regional Christian newspaper. This is 
now a monthly bulletin dealing with 
Christian news. The correspondents 
are getting experience with assign
ments, and the sheet is building a 
reputation for reliability among radio 
stations and the secular press . 

In the next two years, the editors 
hope to expand the paper, dealing 
with all news and supporting itself 
through advertising. In a sense it will 
be like the Christian Science Monitor 
-<:hurch-supported, but covering all 
subjects. Its purpose is entirely one of 
service. 

The struggle to stay alive financial
ly is another burden which Christian 
communicators in Latin America share 
with others around the world . As a 
whole the church still does not value 
sufficiently these communications min
istries, and often sees them as rivals 
for income which could pay a pastor's 
salary, build a new church building or 
open a clinic. 

The communication ministries thus 
must depend on gifts from America 
and Europe, or find other ways of self
support. Many have chosen the latter 
alternative, for they have no desire to 
remain forever indebted to the powers 
which have exploited their own coun
try's economic resources. 

Nor in some cases can they risk be
ing identified with agencies, including 
Church agencies, whose sta.nd on is
sues of importance may conflict with 
the policies either of their own govern
ment or of the people they try to 
serve. 

Fund raising methods in use by 
these communications agencies in
clude studio rentals, sale of services 
such as film developing or equipment 
repair, sale of products such as film
strips, and book publishing. 

In Buenos Aires the Christian Lit
erature Commission will publish a 
series of secular books which it hopes 
will eventually underwrite the pub
lishing of the specifically religiow ma
terials. Children's books and books of 
poetry and drama are projected for 
1971, provided sufficient capital can 
be found to underwrite the venture 
and set up the complicated distribu
tion system necessary. 

CAVE-Brazil, whose filmstrip labo
ratories are the best in the country, 
sells its services to the Sao Paulo De
partment of Agriculture, the Coffee 
Institute and pharmaceutical labora
tories for the production of filmstrips 
on health and agriculture. 

It is the broadcasting work that is 
the most expensive and the most diffi
cult to support. There have been only 
a few instances in which a Christian 
radio "soap opera" has been produced 
and found a sponsor. These die all too 
quickly, for there are not enough 
writers who can maintain the 
deadlines and the interest in a Chris
tian drama day after demanding day. 

The use of U.S .-produced films on 
TV has been only a partial answer to 
the problem of programming in that 
medium. Unfortunately there are not 
enough series like the Lutheran-pro
duced "Davey and Goliath" children's 
program, which communicates suc
cessfully across cultures. Local Chris
tians still do not have sufficient funds 
to produce their own. 

Somehow, the Christian communi
cations programs in Latin America 
must acquire two things : more capital 
and more trained personnel. 

Three agencies, with the help of 



contributions from a number of de
nominations in the U.S.A. and Europe, 
are working with the Latin groups on 
these problems. The agencies are In
termedia, the W orld Association for 
Christian Communication, and the 
Agency for Christian Literature De
velopment. 

The WACC this year sponsored a 
high-level communications internship 
program in Mexico. It brought to
gether thirteen communications pro
fessionals from eleven countries to de
velop their skills in all the media as 
well as communication theory and 
theology. 

Three days a week the interns were 
at work in such enterprises as Tiempo, 
(Mexico's Time Magazine), Telesis
tema Mexicana (the largest television 
complex) , radio stations, advertising 
agencies and research agencies such as 
Control Data. The other three days of 
the week they studied on the campus 
of the Theological Community of Mex
ico management techniques, communi
cation theory, anthropology and so
ciology. 

The program lasted for ten months 
and, if it can be underwritten, may be 
repeated again next year. 

Intermedia has just helped to under
write a two-week seminar for the 
training of literacy workers in Haiti. 
Additional seminars are carried on 
throughout the continent to sharpen 
skills in this area. An Intermedia staff 
member will lead a workshop for 
writers of children's literature in 
Brazil next February. 

The Christian Literature Develop
ment Fund is working with the River 
Plate Literature Commission in Ar
gentina to help it become self-support
ing, and was instrumental in training 
journalists in the Caribbean. 

Every effort is made by the three 
agencies to cooperate in sharing staff 
for research, survey, and training as 
well as to cooperate in funding of as 
many programs as possible. However, 
all three agencies depend heavily on 
North American church support. 

The 70's will be a critical decade for 
the Church in Latin America. It must 
make the best possible use of its com
munications facilities and personnel. 

It is equally crucial that Christians 
in North America make every effort to 
understand the sometimes disturbing 
signals from fellow Christians in Latin 
America. We need each other's insight 
and help in meeting the Christian 
communication challenge of the 70's• 

(Opposite page) Teacher and pupil in Guatemala. (Below) A Haitian graduate of liter
ac y course starts reading "Th e Story of Jesus.'' (Bottom ) Volun teer literac y teacher 
trainees in Brazil give practice demonstration. 
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Allen High School Group, Asheville, North Carolina. 

CONNIE MYER 

Connie Myer is a staff writer for 
Interpretive Services, United Methodist 
Hoard of Missions. 

THE DINING HALL at Allen High 
School in Asheville, N.C., a girls' 
school related to The United Method
ist Church Board of Missions, has 
about 15 tables, but only five of them 
are occupied during lunchtime, and 
one of those is for faculty. 

Only one floor of the nearby dormi
tory in this boarding schoo~ tradi
tionally a place for educating young 
black girls, was used during the past 
academic year because boarding en
rollment was only 42 students. The 
dormitory, a comfortable, modem 
structure completed in 1952, could 
hold 80 girls. 

Inside the equally modem class
room building, some rooms are not 
occupied during every school period. 
Classes dip as low as four or five in 
specialized subjects like French, Span
ish and typing. 

Meanwhile, at nearby David Mil
lard Junior High School, a public 
school in Asheville, classes of young 
white and black girls and boys are 
playing in the school athletic field . 
Girls throw a softball and an inte
grated class of boys practices pole
vaulting. There seems to be no short
age of pupils at David Millard. 

These two schools, located two 
short blocks apart, point up some of 
the changing educational patterns in 
the South, patterns which are affect
ing United Methodist mission school 
education. Allen High School and 
Boylan-Haven-Mather Academy in 
Camden, S.C., another black co-edu
cational school related to the National 
Division of the Board of Missions, 
were founded to provide a good edu
cation for black students when op
portunities for them were few. 

Mather Academy was opened in 
1887 when Mrs. Sarah Babcock 
Mather came down to South Carolina 
from Massachusetts to teach the newly 
freed slaves. In 1959 Mather was 
merged with the Boylan-Haven School 
of Jacksonville, Fla. Allen High 
School, also founded in 1887, at first 
was an elementary school but now is 
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a four-year secondary school. 
Eighty-four years after the founding 

of the schools, public school integra
tion, however imperfect, is the rule 
rather than the exception in most of 
the South. Schools in Camden, S.C., 
a city of about 12,000, were integrated 
(or "unified") for the first time last 
fall , with conversion of a former all
white high school into a school for 
both races, and changing a former 
black high school into a junior high. 
Buses carrying pupils back and forth 
to the integrated schools pass by 
Mather Academy, which, with only 70 
pupils last year, was woefully below 
its capacity of about 130 students. Of 
the 70, one-half were from South 
Carolina, one-quarter from northern 
cities and the rest from various south
ern states. 

Integration also has changed the 
picture at Allen. Formerly there were 
no black county high schools in the 
Asheville area, so the county paid tui
tion to educate black girls at Allen. 
Now integration has come and last 
year Allen had only eight students 
from North Carolina. There were only 
six day students from Asheville, com
pared to 12 the previous year. 

Administrators of the two schools 
believe that the current economic re
cession may be another factor in the 
declining enrollments. Both schools 
charge about $1,000 a year for board
ing students, and day students pay 
about half of this. 

Realizing the integration and eco
nomic facts of life, the schools' admin
istrators are making efforts to attract 
a different kind of student. While in 
the past, many of the students, espe
cially at Allen, had fairly high aca
demic standards upon entrance, today 
the two schools are practicing an 
"open" admission policy. The superin
tendents make no bones about going 
out to seek students who need special 
help because they've had difficulty in 
the public schools. Some faculty and 
students maintained the schools 
should accept students at even lower 
levels of academic achievement. 

The schools also are trying to re
cruit more students from northern 
cities where parents may think their 
children can get a better education in 
a boarding school, away from unde
sirable peer group influences in the 
big city. There is a larger enrollment 
of northern students at both schools 
than ever before in their histories. 

Even though efforts are now being 
made to change the schools, in many 

ways the two United Methodist insti
tutions remain as they were 84 years 
ago. Despite their completely black 
enrollments, the majority of the facul
ties at both schools are white women. 
Theoretically the schools are open to 
students of all races and creeds, but 
practically they have been and remain 
all-black, although Allen has had, over 
the years, a few white students. 

The principals of both schools are 
white women. Many faculty members 
are young white women-often dea
conesses or US-2s from the Board of 
Missions-in a repeat of the historical 
pattern of philanthropic young white 
women who "come down to the 
South" to do missionary work. One of 
these young women, who is critical of 
the school, put it this way: "The stu
dents are being asked to accept a 
nearly all-white authority system. To 
many of them it may look like author
ity is equated with being white, rather 
than the fact of being a teacher." She 
believes the schools either should be 
integrated, or, if they remain all black, 
should have all black faculties. 

What is being done to achieve either 
of these goals? 

Low salaries probably are the major 
stumbling block in hiring of more 
blacks or more men, of either race. 
Starting salary at Mather is only $3,800 
a year, plus room and board. But 
"room and board" means eating in the 
dining hall with students and often 
living in a single room in the dormi
tories, though there are four rent
free houses for teachers. 

The starting salary at Allen is about 
$1,000 higher, but room and board is 
deducted from this. Again, living con
ditions are a single room in a "teach
ers' house" on the campus and eating 
in the dining hall. 

While a black teacher at Mather 
can expect to earn only $3,800 the first 
year, with annual increments of only 
$50, that same black teacher could 
start at over $6,000 in the Camden 
public schools. Mrs. Gertrude Brevard 
of Camden, a member of the Mather 
Advisory Board, when asked how the 
school could attract more black teach
ers, said she didn't believe many 
blacks would give up public school 
salaries to teach at Mather. She added, 
though, that she didn't care if the 
teachers were "white, pink or green" 
as long as the teaching level was good. 

A former black chemistry teacher at 
Allen gave up his job there to work 
as a chemist in a large industrial plant 
near Asheville at a much higher salary. 

Ten years ago the only job a black 
could have gotten at the plant would 
have been that of janitor. 

The problem of educating black 
students with a predominately white, 
middle-class staff was pointed up by a 
second-year Allen student who wore a 
bouffant Afro hairdo. "I think that most 
of the teachers here have come from 
all-white backgrounds and from the 
suburbs. It's hard for them to under
stand the problems of black young 
ladies." 

When asked about the low salaries, 
Dr. Evelyn Berry, executive secretary 
of educational work for the National 
Division, said . they were much im
proved over what they were 10 years 
ago. She held out little hope for im
mediate increases, though, because of 
division budget cuts. 

Many students, teachers and ad
visory board members, at both schools, 
said they would like to see integrated 
student bodies, but no one had any 
firm ideas on how to accomplish it. 
"I feel integration is extremely im
portant," said Robert J. Palmer, a 
Sumter, S.C., businessman who is 
chairman of Mather's Advisory Board 
and a member of the Board of Mis
sions. "It's necessary and good for 
the students to have a well-rounded 
experience. This can only be accom
plished by living, learning and grow
ing up together." 

"I think we'd get more students if 
we were integrated," said Miss Thelma 
Walker, Mather's black dietician who 
has been on the staff 20 years. "We 
would have more to attract people." 

A black family from Washington, 
D.C., who visited Allen on a spring 
weekend, decided against enrolling 
their daugl1ter there because the 
school had no white students. 

Despite the lack of integration, the 
large white faculties and the low 
salaries, there are many voices who 
assert that the two schools are doing 
a very necessary educational job. Black 
students, who may be underachievers 
because of poor education in their 
primary school years, need the special 
attention offered by a private school 
with a small enrollment, many people 
said. 

Richard Wright, Mather boys' 
dormitory supervisor, who is black, 
said that with integration southern 
black students too often are put into 
the vocational track in public schools, 
simply on the basis of pas t school 
records. After several years in this 
track, he said, it is too late to change 
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even if a student shows improved 
ability. 

"Lots of students can improve their 
grades. Often they can get to college 
if they have special help," Wright 
asserted. "Students can get help here 
at Mather which they can't get in 
public schools. Our classes are smaller. 
There's more individual attention." 

Granted that special students are 
the wave of the future for the schools, 
how are Mather and Allen equipped 
to handle them? 
Sever~! Mather students said the 

school should do more to give special 
assistance to those needing extra 
academic enrichment when they enter 
and, in an attempt to meet this need, 
the school will hire a full-time reading 
specialist this fall to concentrate on 
developing reading, writing, and com
prehension skills. A full-time guidance 
counselor was seen as another need 
by a committee of students and 
teachers who met in 1970. Dr. Julia 
Frasier, a black, now combines teach
ing religion with practically full-time 
counseling. An issue of the school's 
newspaper, "Rap-on," said she had 
been a great help to some students. 

Other students criticized the Mather 
administration for dismissing some stu
dents who were discipline problems, 
claiming they should have been given 
more support. 

Allen is accredited by the Southern 
Association of Colleges and Schools 
while Mather is not. Mather adminis
trators, however, hasten to say that 
non-accreditation doesn't seem to af
fect graduates' chances of getting into 
colleges. About 90 per cent of gradu
ates in the past 10 years have gone on 
to further study. Miss Barbara Boult
inghouse, Mather's superintendent, 
said that Mather sometimes exceeds 
state regulations in regard to faculty 
education. One reason for not seeking 
accreditation. she said, is that Mather 
has not undergone the extensive self
evaluation required . 

Most of Allen's teachers in the past 
school year had master's degrees, and, 
in past years at least, the "tone" of the 
school has been strictly college pre
paratory, with some graduates being 
accepted at prestige eastern women's 
colleges. Now, with the attempt to 
change Allen's image, the school must 
resight its goals to an all-around cur
riculum with a liberal arts back
ground, according to Miss Ruth 
Walther, superintendent. who also said 
she wants to hire more black teachers. 
Miss Walther said the curriculum 

change will create a difference in em
phasis that may upset some faculty. 
On the other hand, at least one faculty 
member believed the administration 
was not taking adequate steps to make 
the change. 

A series of interviews with boys and 
girls considered to be good examples 
of Mather students unearthed some 
discontents though all praised the 
small classes and individual attention. 
The school's major lack, they said, was 
a well-organized program of activities. 
Boys regretted the demise of the foot
ball team, sacrificed because of the 
small enrollment, and said the basket
ball team has difficulty finding schools 
small enough to play with. One girl 
lamented the lack of a girls' basketball 
team. 

J'von Mitchell, a Mather day stu
dent, maintained there should be a 
closer relationship with Camden pub
lic schools and greater use of their 
recreation facilities. 

Another student, criticizing the high 
tuition, called for more scholarship 
aid. Mather had only $4,000 for this 
kind of assistance last year, divided in 
varying amounts among 10 students. 
Efforts are being made to interest local 
conferences. The schools also are 
eligible for Advance Specials, but so 
far relatively few gifts have been 
forthcoming. Income of families of the 
majority of students at Allen is in 
the $6,000 to $9,000 bracket, but 13 
students, whose families' income 
dipped below that, received some kind 
of aid last year. 

Finally, how are the schools' physi
cal facilities? Nothing seems to be 
seriously lacking here. Both schools 
have large auditoriums and gymna
siums and adequate dormitories . 
Mather's air-conditioned classroom 
building was completed in 1964. The 
library contains 4,000 volumes, includ
ing a large selection of black litera
ture. Allen also has a good library, a 
language laboratory and adequate 
science facilities. The thing that im
presses a visitor, though, is a sense of 
loneliness amid these fine physical 
structures-too few students are using 
the language headsets, the library or 
the immaculate gymnasiums. 

Only time will tell if the schools can 
recruit more students. Is there still a 
need for southern secondary schools 
serving primarily blacks? And, more 
importantly, can the schools justify 
their continued existence with the 
present low faculty salaries and the 
predominately white faculties? • 
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PERU 
LIFE IN COMMUNITY 

Doing is the best way of saying 
something: Jose Marti 

For six months I have shared life, 
tensions, fun, and arguments, food and 
home with six Peruvian young people 
in an experiment in community. It has 
been one of the most frustrating and 
exhilarating experiences of my life. No 
one came to the experience with clear 
definitions of community and his place 
in it. Experience has shown us how 
different we are and how difficult it is 
to seek the ideal-a complete sharing 
of selves, property and resources. One 
of the main problems has been money 
-no one seems to have very much 
and yet we need to eat and pay rent. 
My hangup is not to continue as a 
paternalistic figure. 

Those problems of decision making, 
choosing priorities, how to stay to
gether, whether to be task oriented or 
interpersonal first, etc. , have caused 
any number of funny as well as pierc
ing moments . Concepts of responsi
bility are quite different. I was trained 
to be somewhat self sufficient and 
most Peruvian young people never do 
anything around the home. So what a 
shock to have to cook and clean as 
well as discuss theory and strategy for 
work outside the community! That has 
led to any number of showdowns. In 
fact, we are in a moment of extreme 
crisis in which we plan to move (from 
house to apartment ), to discard the 
term community as inauthentic, mere
ly try to live together another two 
months and then check out the 
authenticity of continuing or not. 

We have learned that each person 
must set his own limits in the group, 
try to continuously define himself 
within the context of the group. A 
group forms a culture and its own 
language only if the members really 
struggle to be open and honest with 
each other (we've only recently 
reached this beginning ). Most deci
sions must be made together if they 
affect the total group and each person 
needs time to be by himself as well as 
with others. Right now it might be 
easier to try to live together and not 
work on a common outside project 
due to very diverse ideological differ
ences and age, experience and work 
level differences. 

I wonder what it will all lead to, 
at times, but I do feel a strong tug as 
the only North American to live my 
life in a growing authenticity, learning 
and pushing, struggling and arguing, 
trying to understand in depth by living 
with my companions and not cloister
ing myself behind the walls of a mis
sion compound. These seem to be gray 
days and yet we are still together, still 
trying, and we've now got a concrete 
history of six months of experience. 
That alone is worth a book! 

Open Door in Education 

The other wide-open door is in edu
cation. A small group of teachers in 
different schools is going to begin 
meeting to study the ideological edu
cational reform of the government to 
see how to apply its theory to concrete 
situations. There are several of us 
hoping to write a book on practical 
suggestions and methods to try in the 
classroom. 

I am back in the classroom but much 
more clearly defined as to what I can 
do, what my vision is within Peruvian 
reality, and where we can go together. 
I'm in the girls' school I was in last 
year with three classes of girls prepar
ing to be bilingual secretaries-150 
girls total. We are not only going to 
do English conversation but also arts 
and crafts, theater, yoga, movement, 
puppetry, small group discussion 
work, trips outside of school, etc. (All 
practical suggestions are welcomed!) 
This might sound familiar to North 
Americans but is really innovative 
here. 

I am going to be coordinator of the 
English program in this state school 
and will have the opportunity to work 
with about 15 teachers as we struggle 
together to find out what it is we are 
teaching for and how we can con
cretely face Peruvian reality with our 
students in an experimental class
room atmosphere. There is also every 
possibility to work with the parents 
and community (mostly workers and 
humble people ) as we try to erase the 
traditional barriers between schools, 
teachers, parents and students . 

Of course I can't do all this alone. 
There are some people in the Educa
tional Ministry, friends who are educa
tors, some sociologists and some 
women in a Peruvian Women's Lib 
group who are going to help during 
the year, in and out of the school. 

The basic purpose of all this is to 
work cooperatively with all sorts of 

people as we discover what we can 
do to concretize educational theory on 
a local level, set up some experimental 
models and learn from our successes 
and mistakes. There is more need to 
get out of the elite-forming private 
schools into the wide open, yet-to-be
developed public school situation. 

In our living community we have 
people working with experimental 
theater, miners, and workers' coopera
tives, farmers, syndicate workers and 
an artist. My companions will be as 
much of an asset to my work as I will 
be to theirs and together we hope to 
combine our resources and energy to 
create a multidimensional authentic 
educational experience for us all! 

The Peace Group served its purpose 
las t year when most participants were 
in a search for a group with authen
ticity that wished to do something in 
support of the struggles of oppressed 
peoples in the world. Most charter 
members have dispersed and those of 
us who remain function as an ad hoc 
group that reacts with some spontane
ity when the need arises, such as with 
the Laos invasion. We staged a bit of 
street theater in front of the US. 
Embassy and issued a statement to the 
papers stressing our disgust with yet 
another act of destructive and sense
less aggression rather than creation. 

Ecumenical Ties 

There is a group of Catholic priests 
and nuns who call themselves ONIS, 
a dedicated group of people com
mitted to social justice in Peru. They 
are sponsoring a national workers' 
conference entitled "The Christian in 
the midst of an uniust world." I have 
been asked to participate and see the 
strong possibility for growing ecu
menical ties on a concrete working 
level. There is so much interaction 
here of various faiths-we tend to see 
each other first as people who have a 
job to do. I find some of the religious 
prejudice between Catholics and 
Protestants in some places in the 
States to be childish in light of our 
experience here. 

Many friends have left and many 
relationships with student groups are 
breaking off or changing. What is 
coming is questionable. I feel alone 
and frustrated at times but with the 
daily change that is taking place all 
around me I can't help feeling that 
something great is coming. I affirm 
that it is hard work to place oneself 
no matter where he is, especially in a 



bicultural religious-secular experience. 
I have to echo the words of a dear 
friend who had a simple and yet quite 
profound answer to my perplexed 
question of how he could still affirm 
God and live in the midst of so much 
personal tragedy and hardship, while 
facing so many seemingly closed 
doors, and out of the depth of his life 
he answered with a surety that sent 
chills through me, I TRUST. 

Tom Rouzer 
Tom Rouzer is a United 111 etl1odist mission
ary in Callao , Peru . 

ETHIOPIA 
YOUTH WORK 

Some of you know that we are in 
a different house this year; a much 
older one with an interesting history, 
such as, once it was the Greek Em
bassy, but what pleases us is that it 
is also a much larger house which 
makes it possible for us to accom
modate 35 students and our family! 
The new location is more central and 
puts us "where the action is." We're in 
the heart of the city and less than 
a ten-minute walk from the two 
campuses of the university. 

Evangel continues to teach each 
morning at the Girl's School; this year 
she teaches English and Bible to the 
seventh and eighth graders. These girls 
are quite typical since many of them 
come from well-to-do homes and are 
possessed with enough self-confidence 
to demand answers to their sometimes 
penetrating questions. In the Bible 
class they are studying the Gospels 
and discovering anew that Christ's 
demands of the rich ( including the 
Smiths ) are disturbing anywhere, but 
especially in an impoverished and 
feudalistic society such as this. Music 
also continues to take much of 
Evangel's time, since Ethiopian young 
people are extremely interested in 
Western music at this stage in their 
development. She refuse most of the 
requests, but does teach piano to a 
few talented young Ethiopians, works 
with several choral groups, helps with 
general music in the hostel and girls' 
school, and serves as pianist at both 
the English and Ethiopian church 
services. 

I continue to find my work as Sec
retary for Education and Youth Work 

both satisfying and challenging. The 
work with youth has been especially 
encouraging recently with many new 
opportunities. My Ethiopian col
league, Asfaw Belete, and I are find
ing open doors teaching Bible in 
several private secondary schools. I 
myself am reaching over three hun
dred students in this way, and I don't 
know how many Asfaw has in his 
classes. Recently, in one of the schools, 
I substituted for the math teacher who 
had just hijacked an Ethiopian Airline 
plane to Libya. The students re
marked, "He'll be back after twenty 
or thirty years." 

Open House at Hostel 

We feel that our Sunday evening 
programs here at the hostel have gone 
quite well. One week we have what 
we call "open house" in which stu
dents can do "anything within reason." 
Actually, it is a very tame recreational 
night with students engaging in vari
ous games, playing the piano, singing, 
reading, discussion, etc. Then, on the 
alternate week, we have a religious 
program. For both of these programs 
we draw about as many from outside 
the hostel as we do residents. We had 
seventy in our living room for the 
las t religious program, a panel discus
sion by four Protestant pastors on "de
nominations." 

For some time now I have been 
rather uneasy about my lack of a re
lationship with the 250 Sudanese refu
gees from several different tribes, who 
are currently residing in Addis Ababa. 
Almost all of these fe llows are students 
who have fled to Ethiopia for refuge 
and the opportunity to continue their 
education. (Since it's a case of blacks 
- North Sudanese Arabic-speaking 
Muslims-against blacks-South Su
danese Christian Nilotics-and does 
not very often get to the news media, 
some of you do not realize that the 
struggle in the Sudan goes on with 
deaths every day, and now grows 
worse. ) I have been less able to 
ignore these refugees this year with 
six of them living in the hostel and 
their friends coming to visit. I finally 
decided that something must be done 
and sent out an invitation for a meet
ing in our apartment. After the first 
gathering for a service and discussion 
in which 65 were present, we decided 
we must change the place of meet
ing; so we are now meeting every two 
weeks in a centrally located Lutheran 
church . 

My conscience has often bothered 
me about the young men, ages fifteen 
to twenty, who stand by the wall near 
our front gate. Some of them are stu
dents on the shift system with half 
of their day free, while others are 
neither in school nor employed. A few 
days ago Asfaw and I took eight of 
them into the mountains south of 
Addis Ababa for an afternoon of play 
and getting acquainted. These boys 
have been very friendly since then and 
we are hoping the relationship which 
has been established will be fruitful. 

Students' Initiative 

I have been very pleased recently 
that several secondary and university 
students have taken the initiative in· 
coming to me to say that they want to 
do something for God, for their peo
ple, for the Church : "What can we 
do?" they ask. I have been trying to 
point out, among other things, the 
many opportunities with "street boys" 
such as the ones mentioned above and 
the younger, more destitute ones who 
shine shoes, sell, beg, and sometimes 
sleep on the streets. This afternoon I 
will be going with some student repre
sentatives to the YMCA to see what 
Bethel Church st'Jdents can do 
through their street-boy program. 

War is a terrible thing! (Do I 
sound like a "dove"?) This fact was 
again brought vividly to mind the 
other day while Asfaw and I were 
visiting patients in one of the local 
hospitals. On the path near one of the 
wards we passed the huddled, hos
pital-gowned form of a little boy. As I 
looked more closely at the quivering 
body I noticed that where hands 
should be there were two bandaged 
stubs. When I asked what had hap
pened, he told me of finding some
thing in a field which he thought was 
an old fl ashlight battery. He picked it 
up and was playing with it when it 
exploded, blowing off both his hands. 
This is not an uncommon story here; 
quite often we hear of children or 
adult being killed or badly injured 
by grenades. Some 35 years after the 
Italian invasion of Ethiopia the de
struction goes on. 

Jack and Evangel Smith 
The Rev. Jack E. Smith i Secretary for 

Education and Youtl1 Work in association 
witl1 The Bethel Evangelical Church. 

The Bethel Evangelical Church has 7,2 5 
comm unicant clwrcl1 members in 69 or
ganized congregations seri•ed by 19 ordained 
Ethiopian pastors. 

A NI 
Li 
M 
H 

Tl 
atter 
it sh 
man 
relig 
Seba 
auth 
ch an 
to OI 

mus I 
past· 
dire< 

11 
of cl 
I pla 
tory 
gesti 
"the 

Pa 
in th 
orga1 
harm 
tu re; 
minv 
oom1 

Pa 
tions 
"recr 
terns 
than 
authi 
of m 
thed 
oong 
gro~ 

the 
chun 
leadJ 
cepb 

Pi 
spec 
argu 
th~ 
he 0 

of i~ 
T 

diso 
chUJ 
forr 
pie 
and 
cani 
llOSE 
his 



Huulcs 
~..._ ~ .... -

..._ 
~ ..... 

-

A NEW FACE FOR THE CHURCH, by 
Lawrence D. Richards. Grand Rapids, 
Mich., 1970: Zondervan Publishing 
House, 288 pages, $5.95. 

This study of the Christian church, an 
attempt to point to the directions which 
it should take in a rapidly changing hu
man situation, is made by a professor of 
religious edu ation in the Graduate 
School of Wheaton College, Illinois. The 
author describes himself as one who has 
changed from a traditional churchman 
to one who is convinced that the church 
must do its work differently than in the 
past-and he tells why, and offers some 
directions. 

The volume is divided into four groups 
of chapters-twenty chapters in all. Part 
I places the church in perspective in his
torv and in today's world, and has sug
ge;tions for a re-formed church based on 
"the rediscovery of community." 

Part II considers the church as revealed 
in the Bible; suggests that new form and 
organization of the church must be in 
harmony with relevant teachings of Scrip
ture; and projects new concepts of the 
ministry, the leadership, sb-ucture, and 
commitment of the church. 

Part III points up a number of direc
tions in which the church can move to 
"reconstruct its life to fit biblical pat
terns." Within the local church rather 
than within whole denominations the 
author would give choices for changes 
of methods. His emphas is, however, is on 
the development of group life (within the 
congregation) , the integration of the 
group into the whole of the church life, 
the setting of goals for groups and 
church, and the role of the pas tor in 
leading his people in making and ac
ceptance of change. 

Part JV, the author says, is "purely 
speculative." In it he hopes to arouse 
argument, reaction, and debate, for in 
this whole area of the church there must 
be consideration of directions, a focusing 
of issues, and motivation to action. 

The closing chapter is a far-reaching 
discussion of the "social concerns" of the 
church. The author clearly sees the need 
for ministry to the physical needs of peo
ple as well as the needs of their minds 
and spirits. The new church, he affi rms, 
cannot ignore or separate these two pur
poses of Christ's ministry- and therefore 
his followers' ministry. The writer is 
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equally critical of those who say, "No, 
don't get involved (in racial strife, hous
ing, equal opportunities) . Send the mis
sionaries to Africa, and visit the slums 
to sell Bibles below cost, and talk to 
women on relief about how great it will 
be when they die, if they know Jesus ... " 
and those who say, "Never mind relation
ship to God. Let's get these people 
fed . .. . " 

And then the author quotes a mission 
church leader who has something of the 
acceptable atti tude from which the new 
church may advance : "Christ didn't just 
drop into our world to bring goodies 
once a week, man . He got right down 
here in the dirt with us. He ate our food , 
coughed on the dust of dirt roads, wore 
scratchy robes, and smelled unwashed 
crowds. He communicated love because 
he became one of us. And we know him. 
Now that's the only way." (The speaker 
was being critical of the "do-gooders" 
who came down to the ghettos once a 
week to give away money, food, and 
clothing from "good motives." "But that 
way only made the gap between the 
ghettos and the comfortable seem 
wider.") 

A New Face for the Church is worthy 
of the study of all who are concemed
and who is not?-for the future of the 
Christian church. There is much for con
sideration, debate, modification, and ap
plication in these pages. There is fT\UCh 
that a concerned local congregation and 
minister can accomplish right now in 
making for the new in their own church 
and community. W . W . REID 

THE SUPREME PHILOSOPHY OF 
MAN, by Alfred Armand Montapert. 
Englewood Cliffs, .J., 1970: 
Prentice-Hall, Inc., 243 pages, $6.95. 

This ambitiously titled treatise bears 
the sub-title "The Laws of Life." The 
author has 47 essays (or "segments") 
each discussing a '1aw of life," the total 
of which adds up to the whole of human 
happiness and welfare. Throughout the 
essays run two themes: that man's source 
of power is in spiritual development 
because man was meant for fellowship 
wi th God-as all the laws of his nature 
prove; and that God's laws are supreme 
justice, man choosing by his acts and 
thoughts and beliefs what results will 
be produced in his own life, and hope
full y in the life of society. 

Among the 47 "fundamental laws of 
man's nature"-the roots of which are 
given by God to each man to refine, dis
cipline, and use--the author lists and 
examines the laws of cause and effect, 
of survival, of self-discovery, of action, 
of habit, of change, of success, of time, 
of health, of service, of sex, of love, of 
soul , of freedom, of death. 

All 47 are topics upon which a man 
may study, or a preacher may discourse, 

with profit to himself or a congregation. 
But in most of them one would want to 
study wider and more deeply than they 
are treated in these helpful essays. 

REVOLT AGAINST THE FAITHFUL, 
by Robert E. Alley. New York, 1970: 
J. B. Lippincott Co., 192 pages, cloth, 
$4.95; paper, $2.45. 

The title of thi.s valuable volume does 
not disclose to the casual title-scrutinizer 
what the book is all about; and the 
sub-ti tle, "A biblical case for inspiration 
as encounter" does not help much. Yet 
between the book's pages there is a chal
lenge for churchmen to examine and use 
modem biblical scholarship if the Chris
tian faith and the church are to be re
vitalized and made relevant for future 
generations. The author, Dr. Alley, is 
an active member of the Southern Bap
tist Convention and a leading dissenter 
against ultra-conservatism in that con
vention. He is a professor of religion at 
the University of Virginia. 

The "faithful" are defined as "those 
single-minded churchmen who accept 
dogma and doctrine uncritically and 
insist upon their own narrow interprefa
tion of the Bible as the only course for 
the church." 

In the introduction, the author notes: 
"Doctrine is essential to the intelligent 
structuring of the ins titutional church . 
Nevertheless, there is reason to ques
tion the assumption by any individual 
or church as fin al authority in the realm 
of Christian faith . Neither Bible nor 
doctrine is a fixed mold into which 
Christians should be cast. Instead, both 
are expressions of a prior free encounter 
between God and believer . ... It i.s a 
safe guess that all Protestant denomina
tions are heavily weighted with a laity 
who take the Bible uncritically." 

The issue and the subject of this vol
ume, the author states, is "freedom ." 
This freedom includes an understanding 
of the "radical freedom of the New Tes
tament," the use of free study of the 
Bible, and the use of the tools of bibli
cal criticism. In six chapters, he outlines 
avenues to this freedom of study, de
bate, and understanding : The New Tes
tament perspective on Scripture; The 
problem of authority; The problem of 
inspiration; Historical perspective on 
biblical studies; The Bible and the 
critical method-hope for understand
ing; The biblical critic, the church and 
the world. 

This book is for the fundamentalist, 
the literalist, the liberal, the conserva
tive ; for the student, the pastor, and for 
all who would see new paths of and for 
their faith-or who have been alienated 
from Christ and faith by traditions that 
have lost their meanings for the world 
of 1971. 

W.W.R. 



SPECIAL REPORT: 

From Outl'igger Canoes 
To Satellites in Orbit 
A Report on the Second Assembly of 
the Pacific Conference of Churches 

By BILL MATTHEWS 

Dressed in lava-lava and Paris fash
ions, tee-shirts and tailored suits, they 
came from all parts of the Paciric to the 
meeting. This was the Second Assembly 
of the Paci fic Conference of Churches, 

lay 1-14, at the Methodist Leadership 
Training Center, Davuilevu, near Nau
sori, Fiji. 

Representatives were there from the 
United Church of Papua-New Guinea
Solomons, from Anglican, Baptist, Con
gregational, F rench Reformed, Lutheran, 
Methodist, Presbyterian, and Roman 
Catholic churches, delegates, observers, 
and advisers participating fully and 
freely in all phases of worship, discussion, 
and fellowship. 

New structure for the organization, 
new officers, and new patterns fo r action 
were the obvious results of the meeting, 
but mandates ror unity and for indigeni
zation were consistent themes coming out 
of every part of the Assembly. Christian
ity cannot continue to move in outrigger 
canoes in the age of orbiting satellites
it mus t revive in fa ith, in mission, and 
in service to the new humanity of the 
Pacific. 

Second Assembly Challenges 
The substance of the thinking of the 

Second Assembly came through Bible 
studies and four working groups or 
Commissions, to which each delegate 
and observer was assigned at the be
ginning. The Commission themes were 
presented during opening plenary ses
sions and groups then went into careful 
discussion of each topic. Within the 
general theme of "G-Od' s Purpose for 
His People," working Commissions de
fined issues and answers in their particu
lar situations under headings of Faith, 
Mission, Service, and Unity. 

"Renewed in Faith" 
Worship is often foreign to the people 

of the Pacific; boring, repetitious, lacking 
in direct application to life situations. 
This indictment faced the work group 
on Faith. 

Dr. Charles Forman of Yale Divinity 
School in the U. S. A. pointed out that 
Christianity had been able to cope with 
great changes in society as it came to 
the Pacific, making a place for new 
patterns of living. It was able to replace 
the old tribal religions of the Pacific 
when early changes were happening. But 
the question for today is whether Chris
tian churches have become bound with
in tradition or will they be able to main
tain their openness to new patterns of 
culture and society caused by rapid 

travel, urbanization, and industrial de
velopment? 

The Faith Commission resolved that 
"the communi ation of the faith should 
be indigenized in its forms and expression 
so that it can be meaningful to people." 
Marriage customs often result in couples 
living together without church marriages 
largely due to high cost of traditional ar
rangements. R fresher courses for pastors 
and ministers should redefine their role 
in relationship to the people they serve. 
New forms of ministry need to be de
veloped to serve the people more ade
quately. 

"Renewal in Mission" 
"Touris ts are God's people on the 

move." The problem is that tourism 
leads to mutual exploitation. The tour
ists try to get as much as they can for 
as little as they can. Local people try to 
make as much as they can without giving 
anything. Dr. Philip A. Potter, a Jamai
can who is d irector of a World Council 
of Churches division in r.eneva, intro
duced the second Commission by point
ing out that selfishness resul ts from a 
lack of responsibility for the other person, 
ra ther than from true enjoyment of one 
another. 

In some areas, witchcraft is practiced 
by Christians out of ei ther ignorance or 
fea r. The church has done little to under
stand and positively relate to those who 
either practice or follow witchdoctors. 
Study of the problem by appropriate 
agencies and education of the people 
wi;re recommended to meet the situation. 
Proper medical understanding and care 
was urged to replace superstitious treat
ment of everything from broken bones 
to head and chest pains. Witchdoctors 
often hold life-and-death influence over 
their followers, to whom they promise 
power and status. The people need edu
cation. 

"New Paths of Service" 
Changes in social and cultural oatterns 

drastically affect the traditional ministries 
of the church to homes, th rough jobs, 
education, and in the communities. The 
entire Assembly contributed ideas of 
problem areas, which the third Commis
sion took as its agenda for study and 
recommendation . 

Changing work and family patterns 

produce a number of problems. In new 
urban communities, girls need super
vision, counselling, housing, job training, 
and friends, or they may go into prosti
tu tion. The church is more a nuisance 
than a help when it tries to apply village 
patterns of ministry to urban and indus
trial situations. 

"Parents are poorly equipped to pass 
along their values to their children. Is
land people love children very much 
but cannot always show their love in 
helpful ways." There is a mutual lack of 
respect: parents for children, and chil
dren for parents. Because of problems 
revolving around changing family life, 
the Commission recommended Christian 
study courses for men as well as for 
women, to emphasize obligations to the 
family and to the community. 

The assembly encourages educational 
changes, to orient curricula more to Pa
cific island needs, including develop
ment of agricultural, commercial, tech
nical, and r.cademic programs that 
are more consistent . with life patterns. 
Relevant vocational training and em
phasis on the positive quality of manual 
vocations like farming and fishing were 
also urged by the group. 

"New Unity in Christ" 
Emotions, rather than substantive dif

fe rences in faith , often prevent unity 
among the churches. The fourth Com
mission carefully studied the issues of 
uni ty, centering on practices of baptism. 
Christians hold certain i.ttitudes toward 
smoking and drinking, toward Sunday 
observance, pride in denomination and 
customs, and are not always easy to 
persuade to give up such identifying 
marks. Confidence and trust between the 
people of churches looking towards 
union help to remove such barriers. 

The conclusion of the report was: 
"Let us therefore, on the basis of our 
common baptism in Christ, move on to 
the visible unity in the confidence that 
we shall be given the grace to overcome 
the things that at present divide us." The 
United Church of Papua-New Guinea
Solomon Islands was cited as an example 
in the region of groups who came to
gether. The United Church was formed 
in 1968 by members of Congregational 
(L. M. S.), Methodist, and Presbyterian 
bodies. • 

( Below, left) Delegates to the Second Assembly of the Pacific Conference of Churches in 
Fiji in a small group discussion session come from Tahiti , New Caledonia, Papua-New 
Guinea, W estern Samoa, Ellice Islands, and Fiji . 

( Right ) A Fijian "meke" or "Vakamololo" by which visitors are made welcome and stories 
told in song and action. These women have adapted the traditional form to tell Biblical stories. 
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EAST PAKISTAN IS 
"HUMAN DISASTER" 

First came the floods of August, then 
the killer cyclone and tidal bore of Novem
ber, one of history's greatest natural disas
ters. Four months later the 70 million people 
of East Pakistan have suffered an enormous 
human disaster that did not have to be. 

After a December visit to the cyclone
ravaged nation, I wrote that one of the ques
tions that troubled observers was whether 
after the cri is period had ended "there 
will be the resources for such basic needs as 
feeding a population of about 3 million for 
a year until the next crop comes in." 

In the best of times East Pakistan, or 
Bangla De h-Bengal Nation as it is now 
being called by its people, is chronically 
short of food , having to import more than 
1.5 million tons of grain a year. Simply to 
!feed the cyclone victims would have re
quired a mammoth effort. But after the sav
agery of the past month there are three new 
actors: interruption of sowing and harvest-

?ng, destruction of food stores, and disloca
tion of the communications necessary for 
ood distribution. 

ow it seems inescapable that a major 
famine is developing this summer; to call it 
Asia's "Biafra" is to ignore the fact that it 
is ix times larger. 

From the time of the elections of Decem
l>er 7-the fi rst in Paki tan's 23-year history 
-when Bangla Desh gave 98 percent of its 
popular vote to Sheikh Mujibur Rahman's 

wami League, it was obvious that the 
~engal majority in divided Pakistan would 
pe ind pendent, wheth r or not within some 
orm of loose confederation . 

The slaughter of April ("the cruelest 
month") has delayed but not changed that 
fact. The pos ible execution of Muiib, as he 
l alway called, the banning of his Awami 
League, and the systematic annihilation of 
ts leadership means that the moderate forces 
m the independence movement will be re
placed by a violent guerrilla movement 

hich will eventually wrest the country 
rom the military forces of the 'Western wing. 

Even without the sy tematic destruction 
f people, factories and agricultural projects 

Bangla De h there would be considerable 
ds against anything other than marginal 

xi tence for mo t of its people. If it were 
ow a nation, its 70 million people would 
alee it the world's eighth largest. With an 

rdinary population growth of 6000 a day, 
t would expect to have twice as many peo
le by 1990. There was some optimism that 

growth rate would be slowed consider-

WCC Pho1o 

Sixteen hundred persons gathered on June 10 at the Reconciliation Ecumenical 
Center of Figueira do Foz to inaugurate the Portuguese Council of Christian 
Churches. 

Shown here, left to right, are Dr. Heinrich Puffert, European Secretary of 
DICARWS, World Council of Churches; the Rev. Albert Aspey, superintendent of 
the Portuguese Methodist Church ; Bishop Luis Pereira of the Lusitanian (Episcopal) 
Church of Portugal; the Rev. Jose Salvador, stated clerk of the Evangelical Presb y
terian Church of Portugal, and. the Rev. lreneu Cunha, the new general secretary of 
the Portuguese Council of Christian Churches. Mr. Cunha is a Methodist and one 
of the directors of the Reconciliation Ecumenical Center. 

Approximately 400 youth also attended the ceremony and participated in the 
seminars. One seminar included a discussion of the "conscientization" teaching 
m ethods of Brazifs Dr. Paulo Freire. 

ably but educa ted estimates were sti ll for 
120 million people by the year 2000-in an 
area about the size of Tennessee. With few 
natural resources and little hope for sig
nificant industrialization, the prognosis even 
in "good times" is depressing indeed. 
Earlier I had suggested it was a "Malthusian 
nightmare." 

Nevertheless, Bishop James D. Blair of the 
hurch of Pakistan said in Dacca in Decem

ber that if it got its share of aid and really 
tackled its own problems, Bangla Desh 
might be able to make some headway. 
Roman Ca tholic Archbishop Theotonius 
Ganguly felt in March that if this Bengali 
half of the nation could gain its autonomy 
without precisely the kind of bloodbath that 
has occurred, it might, under Mujib's leader
ship, be able to make a go of it. 

But it is obvious now that the devastation 

of Bangla Desh by the ruthless legions of 
Baluchis and Pathans from West Pakistan 
has been as efficient as it is cruel. And Mujib 
is not going to be the leader of his new 
nation, even if he is allowed to live by his 
captors . The "old town" area of Dacca where 
Bishop Blair lives and works has been razed 
in large sections; there is deep concern for 
his life. 

We are faced then with a human disaster 
of proportions rarely known and it is the 
more terrible because it did not have to be. 
If those in the Western wing of the nation 
who have always dominated the Eastern ma
jority-if President-General Yahya Khan, 
the military oligarchs and the rich men be
hind the power-had only seen that the 
dream of Pakistan's founding father, Mu
hammad Ali Jinnah, is dead, th is would not 
have happened. 
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Jinnah had hoped that thi Pakistan, cre
ated as it wns out of the uniqu history of 
Islam being threat n d by India's Hindu 
majority, would live across its geographi 
separation of 1,000 miles through th 
strength of its religious belief, its common 
Islami h ritage. 

In almost all other ways, Pakistan has 
b n two nations. Th r is no common self
interes t, no common language or diet, no 
real interdepend nee. Even the antagonism 
they hared toward India remains strong 
only in the West. 

Islam has not proved to be the cementing 
force. It is not in the Middle East; it is not 
in Pakistan. And when those in the East 
voted overwhelmingly for Mujib and the 
We t gave a majority to ZulRkar Ali Bhutto 
they were unconsciously selecting the two 
most secular political options. 

And the people in the East were using 
their first opportunity at the ballot to say 
clearly that they wanted to be out from 
under the domination of the West. Yet 
Mujib was offering the only way that the 
nation could be held together, a solution that 
would allow long-exploited East Pakistan al
most complete economic autonomy. He was 
always a restraining force on those who 
wanted total independence; as we watched 
him during those grim days in March we saw 
the pressures on him to go further, and knew 
that he was haunted about what would hap
l?en to his people if the army's sophisticated 
weapons were turned on essentially unarmed 
people. 

Those in the West who had allowed the 
election to take place on the promise of re
turning the nation to democratic rule re
jected its results ; their misreading of the 
mind of the East has resulted in a nightmare 
of brutality. They have not understood that 
what man has cast a.sunder cannot be joined 
together by military force alone. 

In the meantime Ceylon is in upheaval, 
and India fears that Pakistan will keep push
ing until they are at war again. China sides 
with Pakistan, Russia with Bangla Desh, and 
the United States long maintained a 
damning silence. Pakistan is dissolved and 
some day Bangla Desh wilJ be a reality. 
Before this is so the whole subcontinent, the 
home of one-quarter of mankind, may und r
go a series of dramatic upheavals. 

And there is nothing to feed the cyclone 
victims with. 

-LEON HOWELL 

SOUTH AFRICAN CHURCH 
CRITICIZED BY PATON 

A famed novelist says chutchmen in 
South Africa are tempted to believe that the 
commandments of the state are the same 
as the commandments of God. 

Alan Paton, addressing a United Church 
of Canada congregation, said there are a 
brave few and notable exceptions in the 
church who oppose his country's racialist 
doctrine of apartheid. 

"There is a great danger that the church 
is not aware it is being corrupted by the 

society in which it finds itself," he said. 
Mr. Paton, whose passport has been re

turned aft r being withdrawn for 10 years, 
wrote Cry, the Beloved Country in 1948. He 
said he sought return of his passport to 
research a book on the life of South African 
poet Roy Campbell who had traveled ex
tensively in Spain and Portugal. 

He said that South African churches have 
been placed under increasing pressure from 
the government since the World Council of 
Churches' announcement of grants to Afri
can libera tion movements. 

The churches are asked to state whether 
tl1ey are for or against South Africa, the 
au thor held. "The question is not relevant. 

The church's first duty is to Christ." 
Earlier, after receiving an honorary degree 

at Trent University, Peterborough, he said 
that some Dutch Reformed leaders of five 
years ago are now outcasts because they 
have rejected apartheid. 

"They were much braver than I was in 
taking a liberal position," he said. "As an 
English-speaking South African, I was never 
part of that central awe-inspiring Afrikaner 
group and I didn't have to break away from 
it." 

He said Canadian and other foreign
owned companies based in South Africa 
could make a significant contribution to 
breaking down apartheid by paying higher 

IT'S SPELLED P-E-A-C-E 
WASHINGTON, D.C.-A day a~er winning the National Spelling Bee, Jonathan 

Knisely of Mullica Hill, N.J., joins his fath er, Samuel, in a Quaker Peace Vigil in front 
of the White House in Washington. The 12-year-old Quaker youngster explained that 
"if the war isn't stopped, I might have to go to Vietnam if I can't become a CO. I'~ 
almost old enough to draft, and if the war doesn't end soon, I may have to go kill 
someone.'' 
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wages to African workers in their branch 
plants. 

Although foreign firms are bound to many 
legal restrictions, they also conform to things 
they don't have to, including the wage dif
ferentia ls between white and African work
ers, he said . 

GUATEMALAN PRIESTS 
ARE LOSING GROUND 

(RNS ) 

The Confederation of Guatemalan Dio
cesan Priests (COSDEGUA ) is rapidly dis
integrating after issuing a strong attack last 
year agains t Mario Cardinal Casariego of 
Guatemala City. The prelate threatened 
members with excommunication . 

The organization is composed of many 
members who say they have been victims of 
Cardinal Casariego's conservative, authori
tarian policies. 

The disintegration has gathered momen
tum after the departure from the country of 
Father Gumsersindo Cabrera, COSDEGUA 
secretary general and one of its most impor
tant members. 

Many people credit Cardinal Casariego 
with causing the departure. The cardinal 
offered Father Cabrera a scholarship to at
tend a catechetical institute in Colombia, 
but Father Cabrera discovered that no 
scholarship existed upon arriving at the in
stitute, they say. 

In a recent visit here, Father Cabrera was 
vague about the scholarship situation in an 
interview with LP. He said he freely re
signed his COSDEGUA post because he 
wanted to· leave Guatemala and the tense 
situation between Cardinal Casariego and 
his priests. 

He intended to study the Bible and social 
communications in Colombia, said Father 
Cabrera, but d idn't find what he was looking 
for. 

Upon reaching the catechetical institute, 
he was told he could not register because 
Cardinal Casariego had to sign for him , but 
had not. 

Studying on his own was too expensive, 
he said. 

Upon returning to Guatemala. Father 
Cabrera looked for social communications 
work, but hasn't been able to find any. Cur
rently, he plans to go to the U.S. 

Regarding the local situation, he said 
COSDEGUA could be revived if the dioc
esan priests are not afraid to organize. A 
big difficulty is that religious orders are com
posed mostly of fore igners who are afraid 
to buck the hierarchy, he added. 

The biggest obstacle to Church renewal 
is clergymen who refuse to give up their 
privileges, he added. 

"There is a bigger gap between the 
Church of yes terday and the Church of to
day than between Protestants and Cath
olics," he said . "Created situations maintain 
priests and religious in a ministry which 
they have no feeling for." 

-Latinamerica Press 

ECONOMIC WOES ABETTED 
INSURGENCY IN CEYLON 

Events in Ceylon moved much more 
swiftly than anyone had reason to expect in 
late January when we did the profile on 
Mrs. Sirimavo Bandaranaike, Ceylon's Prime 
Minister, which appeared in the April NWO. 

The article mentioned the growing eco
nomic discontent in Ceylon and the special 
problem of increasing unemployment. Yet 
the government was attempting to create a 
large number of jobs, especially for the uni
versity graduates who were not able to find 
work, and the feeling was that it had until 
the end of 1971 to show significant results. 

But that underes timated the degree to 
which significant numbers of younger Cey
lonese have lost faith in the politics of the 
es tablishment. The insurgents who emerged 
to attempt to overthrow the democratic so
cialist government now in power built on 
the disaffection of unemployed university 
graduates and rural peasants. (The problem 
of joblessness is widespread-some estimates 
are that an as tounding 800,000 of Ceylon's 
total population of 12Jf million are unem
ployed .) 

Two aspects of the recent events have 
bt>en overemphasized in the Western press. 
They are the importance of manipulation of 
Ceylonese youth by outside forces, and, es
pecially in British reporting, a general as
sumption that Ceylon's economic problems 
stem from the election of Mrs. Bandaranaike 
in May, 1970. 

The leaders of the young left, the Janatha 
Vimukthi Peramuna (People's Liberation 
Front, often misleadingly called Che Gue
varists ), may well have been able to find 
funds from outside to purchase weapons. 
They probably got some through contacts 
within their own armv and later by raiding 
police stations. But it is imperative to under
stand that the level of discontent on this 
once-serene island has been mounting for 
more than a decade. The important ingredi
ents for revolt were local and did not need 
manipulation by outside forces . 

A respected Christian friend in Ceylon 
sent us a copy this week of an article he 
wrote for private circulation ; he addressed 
the question in this manner: 

"Those described as terrorists are our own 
young. They went to our schools, attended 
the vi llage temple, and sang the songs we 
all sang. But many of them discovered as 
they grew up that they were among the un
wanted. There were no jobs, no place in the 
society. 

"There were among them men and women 
who dreamed dreams of a better land . Cer
tainly they were influenced as we all are by 
dreams of other places and of other men
for this is one world. But I think the dreams 
were authentically national. To say they are 
foreign stooges is easy. But their sub
servience to foreign ideas is no worse than 
the open surrender of the rest of us to alien 
values and norms." 

As for Ceylon's economic problems, they 
must be seen first as those that batter the 
developing nation with limited resources 

LEBANON, with ageless magnetism, 
combines the naieve romanticism of 
Old Arabia with the swirling, so
phisticated , endless pleasures and 
hospitality of a continental capital. 

BYBLOS, which gave its name to 
the Bible, is the oldest town in the 
world, where lie revealed 7 civiliza
tions over 7 thousand years. 

BAALBECK offers cultu ral festi
vals of music and theater in the 
awesome Roman Ruins of the Tem
ple of Bacchus, the largest and best 
preserved corpus of Roman archi
tecture left to us. 

BEIRUT, a gem of a city, offers a 
Thousand and One Nights of gaiety, 
exotic food and enterta inment , 
shopping in Oriental Souks, and 
luxurious accommodations with ex
quisite service. 

There are open air restaurants 
where sunset brings the muezzin's 
call to worship mingling with the 
pealing bells of Christian churches, 
over a panorama of lush, green ter
raced hills. 

Discover for yourself the real 
LEBANON, where recorded time be
gan, a~d which, as the Bible says, 
truly is "THE LAND OF MILK AND 
HONEY." 

LEBANON TOURIST AND INFORMATION OFFICE 
527 M:1d ison Ave nue, New York, N. Y. 10022 
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lwrch leader from lndone ia, the ether/ands 
embly of the Indonesian Ccnmcil of Churche . 

Dr. T . B. Simatupang, a chairman of the Indonesian Council of Churches talks with 
Dr. Frank Cooley, COEMAR missionary doing research pro;ect with Indonesian Coun
cil of Churches, at Assembly April 18-28, iantar, orth Sumatra . 

as it attempts to emerge from centuries of 
colonfal exploitation. It is an economy based 
on three agricultural ex-ports : tea, rubber 
and copra (coconut products ) . Ceylon has 
almost no minerals and its base for indus
trialization is limited. By a combination of 
factors beyond its control, the world market 
value of its ex-ports has been steadily declin
ing. At the same time the cost of imports 
essential for development has been risiQg. 
(For example : Ceylon, a smaller market, 
pays 15 cents a barrel· more than India for 
crude oil. The recent settlement between 
Middle Eastern oil producing nations and 
the international oil companies will result in 
a dramatic increase in the cost of oil for 
Ceylon. 

46 [464] 

It is much nearer the truth to state that 
neither Mrs. Bandaranaike's semi-socialist 
policies or the emphasis on private enter
prise of the nited National Party (which 
wa in power from 1965-70) has been able 
to low the deterioration of the economv. 

At the same time, both governments are 
criticized for repre enting the elites in the 
society; both appear to have been isolated 
from the things that are important to indi
vidual citizens. The writer above, who sup
ported ~!rs. Bandaranaike's return to power, 
offers this criticism of the current govern
ment: 

"The truth is that between the high prom
ises of their election campaign and the ac
tual performance there has been a ad gap. 

They promised a revolution within the dem
ocratic framework; instead they have bored 
us with legal procedures on the constitution 
and jammed up the works with centralized 
bureaucratic machinery which threatens to 
bring economic development to a grinding 
halt." 

Recent events suggest that time is running 
out for democratic government in Ceylon to 
come up with more meaningful approaches 
to Ceylon's problems. Our writer ended his 
piece by pleading for a new humility on the 
part of those who are in power and an end 
to self-righteousness: 

"They must ask where they failed . And 
they must take some imaginative national 
gestures to lift our spirits and heal the 
wounds to community. The state must be 
strong and firm, but it must not cast out hate 
by hate." 

As difficult as the days ahead are going to 
be, it is possible to feel some hope for Cey
lon's future. o matter how deep the malaise 
within Ceylon, it is still true that day to day 
life has none of the terrible degradation of 
people through starvation and disease and 
natural disaster that affiict large parts of the 
population of some of its neighbors like India 
and Pakistan . 

The shock of the insurrection may pro
duce a different mood in Ceylon, both in its 
leader and in its people. One of Ceylon's 
problems has been that a large number of its 
people bad come to see socialism as a series 
of things done for people rather than a 
common working together in nation build
ing. 

Moreover, the core of the insurgency 
comes from the Sinhalese Buddhist majority 
from whom Mrs . Bandaranaike draws her 
support. It i just possible that she may yet 
be able to convince some of them that her 
government understands- and then prove 
it by the way it attacks the problems of this 
lovely, but troubled, island. 

BARBARA "'"'D LEON HOWELL 

"SENT INTO THE WORLD" IS 
INDONESIA CHURCHES' THEME 

Forty member churches, representing over 
five million Protestants in Indonesia, sent 
delegates to the Seventh General Assembly 
of the Indone ian Council of Churches 
(DGI, Dewan Geredja Di Indonesia) which 
met in Pematang iantar, North Sumatra, 
Indonesia, April 1 -28. The meeting, which 
determine the direction and selects the 
leadership of the Council for the succeeding 
four years, was held in the western-most 
island of Indonesia, where one-third of the 
Christian community lives. 

Dr. Eugene Car on Blake, General ec
retary of the World Council of Churches , 
and Dr. R. H. Edwin Espy, General ecre
tary of the ational Council of the Churches 
of Christ in the .S .A. , were present for part 
of the Assembly as well as representative 
from church bodies in Europe, Canada, 
Australia and other Asian countrie . 

ince the Council's formation in 1950, 
t11e themes for the General Assemblies have 
been related directly to current happening 
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in Indonesian society. With the government's 
first Five Year Plan for economic develop
ment entering its third year, this assembly 
gave its attention to concerns of the nation. 
The theme, "Sent Into the World," focused 
the delegates' attention on how the Indone
sian churches could turn their efforts toward 
an active involvement in the improvemnt 
of li fe for all Indonesians. Veteran church
men pointed out that the Indonesian church
es, usually representative of one particular 
ethnic group, traditionally tend to be more 
parochial and emphasize personal ethics 
over broader social concerns . 

Indonesia's problems, which are being ad
dressed by the government's development 
plan, are staggering. A growth rate of 2.8 
percent a year will triple the present popula
tion of 120 million by the year 2000 unless it 
is slowed d ramatically. Unemployment and 
underemployment increase with few jobs 
available even for university graduates; those 
who have jobs are often (as in civil service) 
paid only enough for one week's living al
lowance out of a month. Social unrest and 
resentment mount against corruption in gov
ernment and the ubiquitous army which 
siphon off of the country's available capital. 
The general election which took place July 
3 is touching off tensions among political 
groups. 

Christians, including Protestants and Ro
man Catholics, represent only about eight 
percent of the population, but their influ
ence is greater than this would indicate since 
a larger proportion is educated (approxi
mately 33 percent of the present enrollment 
in universities is Christian ), and significant 
numbers of Christians hold key positions in 
the government and army. 

On the one hand much of the church lead
ership recognizes that-while in broad terms 
Indonesia's economic situation has improved 
over the past few years-few Indonesians 
are personally much better off. Poverty, dis
ease, lack of sufficient food and adequate 
shelter are part of life in Indonesia. Most of 
the speeches in the General Assembly 
stressed the importance of the direct par
ticipation of the churches in the national at
tempt to deal with such problems. 

On the other hand, the reluctance of the 
churches to commit themselves to other than 
direct evangelical tasks was illustrated by 
the large amount of time spent discussing 
the Biblical call for involvement in the 
world, the hours spent in Bible study each 
day, and the recurring need to justify such 
participation as a part of the Christian's 
witness. 

One of the significant reports receiving 
approval of the Assembly was on family 
planning. A program called "responsible 
parenthood," which includes instruction in 
child care, nutrition, and education, gives 
the church a mandate to become actively 
involved in fam ily planning through in
creased education in methods of birth con
trol given at clinics, discussions at youth 
groups, and training of pastors in counselling 
for family planning. 

The government's program for encourag-

ing birth control was begun only in 1968, 
and although the Protestant church has been 
working piecemeal on the problem through 
clinics since 1961, the last General Assembly 
in 1967 reported only a lack of objection to 
the idea of family planning. In spite of this 
less than enthusias tic endorsement the work 
of the Council of Churches has made a 
significant contribution to the entire pro
gram for family planning in Indonesia. 
Those involved in the church's activity real
ize that their work has hardly scratched the 
surface of the population problem, however, 
since the scope of the dilemma necessitates 
a more radical and thoroughgoing approach 
than has yet been effected. 

Because of the obvious need fo r coopera
tion with other groups in the task of aiding 
national development, this Assembly has 
opened new possibilities for Protestant-Ro
man Catholic joint action. The Cardinal of 
the Roman Catholic Church in Indonesia 
spoke at the opening ceremony, and for 
the first time Roman Catholic observers sat 
in all the sessions. This "friendliness" is, 
however, according to a leader of one of the 
churches, "limited almost entirely to the na
tional leadership levels with little or no 
communication among local Pro testant and 
Catholic groups yet." 

In an interview Dr. T . B. Simatupang, a 
chairman of the Council of Churches, said, 
"The churches of Indonesia have a very im
portant part to play in the process of na
tional development. They must emphasize a 
larger and wider understanding of develop
ment than that of mere economic advance. 
In the formation of a new society it is essen
tial that economic growth be accompan ied 
by social justice and an ever-present demand 
for the assurance of human digni ty." 

The Executive Committee of the Council 
of Churches, elected for a four-year term, 
included : Dr. J. L. Ch. Abineno, General 
Chairman and Dr. S. A. E. Nababan, Gen
eral Secretary, both of whom have se1-ved 
in these positions since the last assembly. 

-Barbara Howell 

A MONTH'S COMBAT PAY 
GOES TO " HOPEMOBILE" 

"Here is my combat pay for a month 
which was given for helping kill people in 
Vietnam. Please use it to help people to stop 
some of the feelings and beliefs of mankind 
which allow us to kill each other." 

This message and a money order came 
from John F . Watts to the United Methodist 
Board of Missions, and was given to the 
Many Races Cultural Foundation for work 
carried on by the Rev. Frederick Douglas 
Kirkpatrick and his associa tes. A check was 
presented to Mr. Kirkpatrick, known as 
"Brother Kirkpab·ick," by the Rev. Randle B. 
Dew, New York executive secretary of 
United Methodist Voluntary Service, at the 
launching of the "Martin Luther King Hope
mobile" at St. Gregory's Church in Man
hattan. 

The Hopemobile will distribute free 
books, film s and art materials to New York 
City youngsters this summer. Many of the 
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books explain minority group contributions 
to American life. The Many Races Cultural 
Foundation also sponsors a free bookmobile 
in Louisiana, as well as folk concerts and a 
series of "Hey Brother" coffee houses . 

Mr. Watts, a U.S. serviceman, sent his 
month's pay of $65 to First United Method
ist Church of Glendale, Calif., which for
warded his money order and accompanying 
letter to the Board of Missions, Mr. Dew ex
plained, and the gift was assigned to the 
Department of Voluntary Service (lodged in 
the Board's National Division ), which desig
nated it for Brother Kirkpatrick's work. 

"The United Methodist Church has done 
a lot for our program," said Mr. Kirkpatrick 
at the presentation ceremony, in a vacant lot 
next to the church . Mr. Dew described 
Brother Kirkpa trick's work as an example of 
a "new missionary style, where we don't 
send somebody out to do something, but 
support somebody who's already there." 

United Methodist Voluntary Service has 
provided funds and services for 22 volun
teers in the Many Races Cul tural Founda
tion, Mr. Dew said. United Methodis t Vol
untary Service is a part of the Quadrennial 
Emphasis Fund for Reconciliation, in which 
$20 million is being raised from 1968-72 for 
programs in such areas as race relations, 
poverty and youth alienation . 

Mr. Kirkpatrick said the purpose of the 
Hopemobile is to try to make the late Dr. 
King's words about peace and brotherhood 
between blacks and whites come true. "We 
want to give youngsters some guidance and 
teach them that hate is a cancer," he added. 

Mr. Kirkpatrick, who plays the guitar and 
sings, provided music at the presentation, 
as did folk singer Pete Seeger and the choir 
from P.S. 92 in Manhattan . Mr. Kirkpatrick 
has recorded "Ballads of Black America" and 
albums with Seeger and other singers. 

A former aide to Dr. King, Mr. Kirk
patrick is a Baptist minister, a former teacher 
and professional football player. A native of 
Louisiana, he was called the "Troubador" 
of Resurrection City in the Poor People's 
Campaign in 1968, the same year that he 
founded the Cultural Foundation . 

-CONNIE MYER 

20 BLACK PRESBYTERIANS 
CIVE $10,000 TO CHURCH 

Twenty black churchmen have presented 
$10,000 to the United Presbyterian Emer
gency Fund for Legal Aid as an expression 
of their concern "about the continuing re
action and alarm among some United Pres
byterians" over a like amount contributed by 
the denomination to the Angela Davis Legal 
Defense Fund in Marin County, California. 

The grant to the Davis Defense Funn had 
been the subject of extensive debate at the 
183rd United Presbyterian General As
sembly ( 1971 ), held late in May in 
Rochester, N.Y. The Assembly rejected mo
tions to discontinue or res trict the Emer
gency Fund for Legal Aid, es tablished one 
year ago at $100,000 per year, from whi'¢h 
the grant to Miss Davis was made. How
ever, the Assembly expressed "serious ques
tions on the propriety" of the grant. 
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Dr. Robert P. Johnson, executive of New 
York City Presbytery, acted as spokesman 
for the group of black churchmen as he 
handed 20 personal checks to the Rev. Ken
neth G. Neigh, general secretary of the de
nomination's Board of ational Missions. 
Reading from a prepared statement, Dr. 
Johnson said : "We as black Presbyterians 
acknowledge publicly our distress at the out
cry generated within our Church as a result 
of ... the allocation of funds to guarantee 
a fair trial for Angela Davis." 

Declaring that the group endorsed the 
action of the denomination's Council on 
Church and Race in making the original 
grant, Dr. Johnson said "We are presenting 
$10,000 to the Church as an affirmation of 
our personal commitment to justice in our 
land .. . . " He noted that the contributions, 
coming from their personal resources, were 
made "at considerable sacrifice to ourselves 
and our families." More important , he 
added, the action is "an indication to the 
black community that there are black Pres
byterians who are more will ing to affirm the 
rectitude of the Church's legal aid to Angela 
Davis than many white Presbyterians are 
willing to reject that recti tude." He ex
pressed hope that "one day our action may 
be recognized as one which helped Pres
byterians to continue a relevant mission." 
Meanwhile, he said, our contributions to the 
Church in th is case signal "the fac t that the 
days of white paternalism are over. Black 
men and women can stand on their own 
fee t, and will insist upon their dignity and 
self-determination." 

The statement declared that the status of 

black people before the courts of this land 
"has not been the brightest chapter of Amer
ican justice." Therefore black Presbyterians 
must "stand fully behind efforts to see that 
Angela Davis receives a fair trial on the 
allegations made against her." 

Dr. Johnson said the group is "appalled 
at the extent to which some Presbyterians 
are willing to go in condemning Angela 
Davis for her political views, even at the risk 
of undermining the basic principles upon 
which this nation was founded ." He recalled 
that "the same technique was use to cut 
down Paul Robeson ( the singer ) and to 
drive W . E. B. DuBois, one of America's 
greatest black scholars, into exile." In con
clusion he declared : "We condemn those 
especially Christians, who would abridge th~ 
right of any person to due process under the 
law because of the individual's political 
views, condition in life, racial or religious 
background." 

While accepting the checks. Mr. Neigh 
expressed his "own sadness that matters are 
such within the Church that some of you
my brothers-have found yourselves moved 
to this action ." He acknowledged that some 
church members do not agree that "elements 
of repression are present in the Davis case," 
but regardless of the outcome of the case 
"we as a Church must still witness to our 
fai th in this matter." He hoped that the ac
tion of the black churchmen in presenting 
$10,000 to the denomination would be seen 
"as a pointed reminder, at personal sacrifice, 
that we must act as our brother's keeper in 
assuring to all the human and civil rights we 
hold as Christians and as countrymen." 

Th e Rev. Frederick Douglas Kirkpatrick, right, director of the Many Races Cultura 
Foundation , accepts check from the Rev. Randle B. Dew, executive secretanJ of Unite• 
Methodist Voluntary Service, at launcliing of Hopemobile in New York City. The chec 
represents month's combat pay of U.S. serviceman John F. WaHs which WaHs said h 
gave to the church "to stop some of the feelings and beliefs of mankind wliich allot 
us to kill each other." 
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HlllAM CONGER, CHURCH A-V 
MISSIONS PIONEER, DIES 

The Rev. Hiram G. Conger, 85, a Meth
odist missions executive for 38 years and a 
pioneer in church audio-visuals, died June 
9 at the Marcus Ward Homestead, a retire
ment home where he had lived for nine 
years. 

Before his retirement in 1956, Mr. Conger 
was director of the Audiovisual Resources 
Department and predecessor units in the 
Methodist Board of Missions, with offices in 
Chicago and New York. He pioneered in 
developing audiovisual resources , particu
larly in the field of missions. He also helped 
to make visual education materials and tech· 
niques an integral part of the church's edu
cational program. 

Mr. Conger started in the Board of Mis
sions when '1antern slide lectures"-on large 
hand-colored glass plates-were used in mis
sion education. He helped to introduce into 
the church many of the modern audiovisual 
media such as motion pictures (of which he 
made several ) , filmstrips , records and color 
transparencies . Under his direction the 
Board built up a library of photos and slides 
of mission work. A year after his retirement, 
Mr. Conger went on a "busman's holiday" 
around the world-taking pictures of mis
sionary activities. 

Born November 25, 1885, in Newark, 
N.J., Mr. Conger trained as a civil engineer 
and received a bachelor's degree in that field 
from Cornell University, Ithaca, N.Y. He 
decided for the ministry, attended Drew 
University Theological Seminary, Madison, 
N.J.. and received the B.D . degree. Before 
joining the Board of Missions staff, he was a 
pastor of Methodist churches in New Jersey. 
He was a member of the Northern New 
Jersey United Methodist Conference. For 
many years he made his home in Summit, 
N.J. 

Surviving are two daughters, Dr. Wilma 
(Mrs. Charles V. ) Perrill, M.D., just re
turned from United Methodist missionary 
service in India, and Mrs. Frances R. 
Nitchie, Arlington, Mass., and three sons, 
Franklin E . Conger, Summit, N.J., Dr. 
Theodore \V. Conger, Hickory Comers, 
Mich., and Reynold C. Conger, Milwaukee, 
Wis. Mr. Conger was preceded in death by 
his wife, Mrs. Mary Campbell Conger, in 
1955. The funeral was June 12 at the Bur
roughs and Kohr parlor in Summit, con
ducted by the Rev. Dr. George Jackson, 
pastor of the United Methodist Church 

CHURCH EFFORTS IN SUDAN 
ENCOURAGED BY GOVERNMENT 

The Sudanese Government has encour
aged the World Council of Churches and 
the All Africa Conference of Churches 
(AACC) to cooperate in efforts to bring 
humanitarian service, peace and reconcilia
tion to the Sudanese conflict. 

A four-man joint mission of the World 
Council and the AACC visited the Sudan 
recently. It had extensive discussions with 
the Sudan Council of Churches on the 
churches ' role in providing relief to those 
displaced during the years of civil conflict. 

The possibility of assisting in reconciliation 
efforts was also discussed. 

In the conversation with government offi
cials it was agreed that in the las t instance, 
humanitarian service would only be possible 
and meaningful within a total context of 
peace and reconciliation . The World Council 
and the AACC were expressly encouraged 
to contribute to such overall efforts. (EPS ) 

ASIA CHRISTIAN SERVICE 
STARTS PROIECTS IN LAOS 

An improved livestock breeding project 
and a vi llage school conducted by the 
Evangelical Church of Laos have been 
added to the list of programs aided by 

WANTED JEWELRY 

I 
We Buy Old Gold and Jewelry. CASH PAID I 
IMMEDIATELY. Mall us gold teeth, watchea , 
rin gs, dia mond •. t llverwa re, eye gl a1111 , 1old 
coln1 , old gold , sll ver, platlnum, mwcury, Sat· 
l1fnctlon uunranteed or your artlc let return ed . 
We are ll cen1ed go ld buyen. Write for FREE 
ln lormntlon . 

ROSE INDUSTRIES 
29-Cl East Madison St., Ch icago , Ill. 60602 

AUTHORS WANTED BY 
NEW YORK PUBLISHER 
Leading book publisher seeks manuscripts of 
all !yi:>es : fiction, non-ftctlo!', poetry. religious 
and juvenile works, etc. l'(ew authors wel-

~~~:t!,\ ~- ft~~F::~~ v~0~.;'u~:'~ .. ~~fs ~~ 
34 St., New York, N . Y. 10001 

RNS Photo 

NEW URBAN LEAGUE HEAD 
V ernon E. Jordan, Jr ., a civil rights leader and executive director of the United Negro 

College Fund, has been named to succeed the late Whitne y M . Young, Jr. , as head of the 
National Urban League. Mr. Jordan, 35, is a graduate of Howard University School of 
Law and has been field director in Georgia for the National Association for the Advance
ment of Colored People and director of the Voter Education Proiect for the Southern 
Regional Council. 
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Asian Christian Service in Laos fo r which 
the World CoWlcil of Churches is seeking 
funds. ACS, an agency of the East Asia 
Christian Conference, has been working in 
Laos since 1969, primarily giving emergency 
medical assistance and relief to refugees. 

While these projects continue, some long
term medical and social welfare programs 
are being organized among the refugees, 
who number one third of the country's 3 
million inhabitants. 

A poultry fa1ming cooperative is one of 
the self-help projects undertaken by ACS to 
supplement refugees ' income. Eventually it 
may produce enough eggs to make imports 
from Thailand unnecessary. The Farmers' 
Training Center in Savannakhet Province 
pioneered the training of 37 young fa rmers 
in raising field and feed crops, vegetables, 
pigs and chickens. 

In regions without public health services, 
such as Paksong/ Lahanam and Puomachedy 
areas, ACS launched a campaign of medical 
care among a population of 50,000. Some 
9,580 patients received treatment during 
the first quarter of 1971 and vaccinations 
were given agains t TB, polio and diph
theria. Plans include a mobile health clinic 
for the medical team that works along Na
tional Route 13. (EPS ) 

RHODESIA METHODISTS' CLAIM 
MADE TO GUARD MISSION LAND 

The United Methodist Church of Rho
desia has staked a claim to mine copper 
under its 2,400-acre tract at Arnoldine, 
half way between Salisbury and Umtali in 
eastern Rhodesia. 

The move was designed to safeguard the 
land and the people on it, so that any profits 
made would go to the church and people 
of Rhodesia. Mineral rights may be leased 
to a mining company if proper safeguards 
can be worked out. Preliminary tests show 
a likelihood of copper Wlder the property. 

Several months ago the Methodists be
came aware that mining companies with 
stakes next to the Amold.ine mission might be 
planning to extract crude copper from be
neath the church land. (EPS ) 

ASSEMBLIES OF TWO CHURCHES 
IN BRITAIN VOTE FOR UNION 

The Presbyterian and Congregational 
Church Assemblies have voted for the uni n 
of the two churches. It will be the first 
major church union in Great Britian since 
the Reformation. 

The two churches, each with its own 
Calvinist inheritance, have gone their sepa
rate ways since Cromwellian times . 

According to the terms of the union, each 
congregation of the Congregational Church 
in England and Wales will be asked to 
ratify the assembly decision by December 
16. Presbyterian congregations are auto
matically part of the new church unless they 
opt out. 

It is understood a special assembly will 
be convened next year to constitute the new 
church, which will be called the United 
Reformed Church. (EPS ) 
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Point of View 

A U.N. PLEBISCITE FOR TAIWAN-By Lung-chu Chen 

(The following is the text of a speech delivered on April 29, 1971 at the Panel 
on Chinese Participation in the United Nations chaired by former Secretary 
of State Dean Ru.skat the Annual Meeting of the American Society of Interna
tional Law in W ashington. Dr. Lung-chu Chen, Research Associate at Yale 
Law School, is Secretary for External Affairs of World United Formosans for 
Independence. He has co-authored with Professor Harold D. Lasswell FOR
MOSA, CHINA, AND THE UNITED NATIONS.) 

The so-called dilemma of "two Chinas" or "dual representation" in the 
United Nations is due to the fact that Taiwan, or Formosa, if you like, 
has too often been misidentified as "China." In 'a basic sense, China is 
not at issue, because it is quite clear who govei;ns the 800 million people 
on the Chinese mainland. The real issue is Taiwan, whose international 
legal status is yet to be settled. 

The 1951 Japanese Peace Treaty affirmed the colonial status of Tai
wan and kept its legal status undetermined, pending an international 
settlement. Japan renounced all her "rights, title and claim" to Taiwan, 
but the Treaty did not specify any beneficiary. The sovereignty of Tai
wan has not been transferred to China, Nationalist or Communist. 

Contrary to the claims of Chiang and Mao and their supporters, Tai
wan does not belong to China. Taiwan is Taiwan and China is China; 
they are two separate political entities. 

For centuries the Formosan people have been living in an environ
ment different from that of the Chinese people and undergoing ex
periences distinctly Formosan. They have forged a distinct sense of 
identity and perspective in their quest to be masters of their own destiny. 

The Taiwanese people do not identify with the People's Republic of 
China, a foreign country with which they have never had contact. It is 
significant to note that ever since its founding twenty-two years ago, the 
People's Republic of China has never extended its jurisdiction and effec
tive control over Taiwan. 

Nor do the Tawianese people identify with the Chiang Kai-shek 
regime. Betraying the trust of the Allied Powers, the exiled Chiang 
regime has usurped the sovereign power of the people of Taiwan and 
illegally occupied the island. At present, the 12 million Taiwanese, 85% 
of the island's population, are allowed only a 3% token representation 
in the congressional bodies on Taiwan. Under the reign of terror and 
coercion of the Chiang regime, as perpetuated by the secret police and 
the continuous imposition of martial law for more than 20 years, For
mosa has become a non-self-governing territory. The Formosans have 
been deprived the right of self-expression, self-government and self
determination. 

The crux of the question of Chinese participation in the U.N. is 
whether or not Taiwan is or should be part of China. A peaceful and 
clear-cut solution that would serve the common interests of all parties 
concerned and promote world public order would be to hold a plebiscite 
on Taiwan under U.N. auspices. Let the future of Taiwan be decided by 
the 14 million people on Taiwan, not by the 800 million people on 
China. And let all parties abide by the outcome of such a plebiscite. 

There is not the slightest doubt in my mind what the outcome would 
be if a U.N. plebiscite were held on Taiwan today. Given a free and 
honest election, the overwhelming majority of the people of Taiwan 
would choose to establish an independent State of Taiwan, free of for
eign domination, Chinese or otherwise. This independent State of Tai
wan should be admitted as a member of the United Nations. Thus both 
China and Taiwan would be seated in the United Nations, not as two 
Chinas, but as China and Taiwan. There would be no China dilemma. 

On the other hand, should such a plebiscite result in integration of 
Taiwan with China, there would be no China problem either. 

Accordingly, it appears that a U.N. plebiscite for Taiwan in accord 
with the principle of self-determination is a prerequisite and the key to a 
just and viable solution to the question of Chinese participation in the 
United Nations. • 
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If you received 3(.-well, 2 M .-) respected 

awards for excellence, would you mention it? 

I~ 
ASSOC IATED CHURCH PRESS ASSOC IATED CHURCH PRESS 

1971 

Award of Merit 
1971 

Award of Merit 
praented to 

NEW WORLD OUTLOOK NEW WORLD OITTLOOK 

for for 

E .. c e llcnce of Editorial Advocac1 General E wee lie nee 

• • 
also Honorable Mention: rrBest Use of Plwtog;raphy". 

We're mentioning it- (proudly)! 
he re's w hat the judges said : 

NEW WORLD OUTLOOK: First General Excellence 
Mission Magazines 

General excellence truly describes this publication 
which seeks to "explore and interpret the Christian 
mission in the contemporary world." The format and 
typography is modern without sacrificing order and 
readability. The content of the magazine is effec
tively focused, often with a series of articles, well il
lustrated with photos, dealing with different aspects 
of the same subject: the plight of the blacks, the 
Latin American view, etc. Yet the content is far rang
ing: besides the articles there are editorials, letters 
to the editor, book reviews, "The Moving Finger 
Writes", etc. 

The editors of New World Outlook can take special 
pride in their first place award. 

~------------------------------~ 

ADDRESS: 
NEW WORLD OUTLOOK 
Room 1328 
475 Riverside Drive 
New York, N.Y. 10027 

D For a one yea r subscription to New World Outlook $3.00 
D For a combination subscription NWO and response $5.00 

Street or box number ______________ _ 

City _________ State, _____ Zip ___ _ 

D Check enclosed 
D Please bill me later 

~-------------------------------



Pentecost by Ota, (Japan) 

Pentecost by Oto is on example of a traditional Japanese cultural heritage expressing itself in the 
Christion fai th through the art of flower arranging. This art form , called lkebono, is derived from 
the Buddhist ritual of flower offerings on temple altars. 


