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The new humanity .•• the new man--these biblically-based phrases have found their 
way into church program resources, position papers and memos, and enter the common 
talk of mission people. 

The phrases refer to man as a redeemed creature, living in justice, freedom and love . 
Yet a ll around us, of course, we typically see more examples of the opposite in racial 
injustice, violence and oppression. And a ll the while the t a lk about the new man con
tinues, almost glibly at times. 

A fundamental issue emerges. Should the organized church conc entrate on spiritual 
salvation, or should it also work ac tively and politically for justice and peace-for 
"a new humanity"? 

Those who urge the church to concentrate on spiritual ma tters and charity must 
acc ount, their critics say, to the Christ who came to free prisoners and minister to the 
poor, and who harshly criticized the religious and social order of his time ( the two 
were approximately one ). On the other hand, those who urge the churches to work for new 
social orders fostering a new humanity must reckon, it should be said, with three 
major problems. 

One comes in the form of criticism from young people and the political left~that 

the churches put up or shut up on crucial issues. For instance, will the churches get 
behind the self-help projects for the poor and oppressed? (The answer to this one is a 
partial yes, with United Methodists, United Presbyterians and others supporting self
development projects for blacks and others at home and abroad.) On the level of foreign 
policy, critics ask, can Christians who desire "a new humanity" support Americ an 
fighting in Indochina's civil war and massive American bases on almost every continent? 

In the sphere of interchurch relations, thoughtful Christians are asking, should 
American church people remain aloof from the strong, evangelical churches of Cuba 
because of different political systems? Or again, can American Christians feel doubtful 
about granting humanitarian aid to devout Christians, including Presbyterians and Meth
odists, who are risking death and prison in their struggle against an oppressive 
regime in Rhodesia? 

The second problem for the partisans of a new humanity is profound and simply stated: 
Can they in their reformist zeal speak deeply and relevantly to the spiritual needs of 
men and women? A good deal of potential support for the reformers hangs on their ability 
to give a clear, full and affirmative answer to this. 

This helps indicate the third major problem: a compelling theology for this new 
movement, through social reforms toward a new humanity. This theology may be emergin~ 
in action: in positive decisions about development, support for anti - war forces, 
relations to the church in Cuba, and aid to Christians in Southern Rhodesia. In these 
and other instances, decisions are based not upon the past, but upon needs coming at us 
from today and tomorrow. 

We could ca ll this a theology of the Kingdom. It implies that the Kingdom of God is 
coming, moving toward us from the future. Its movement toward us requires Christians to 
prepare the way with specific decisions and actions on behalf of new social orders and the 
birth of a new humanity. This, in a nutshell, seems to certain observers to be the dynamic 
theology implied in some of the recent decision-making on both the national and local 
levels of church life. 

It collides with theology that centers on personal salvation and limits work mainly 
to charity. One or the other will probably dominate within the 1970's. Organized 
churches will become bastions for traditional and spiritual comfort, or they will 
introduce a new dynamic of salvation and go marching down the road toward a new humanity. 
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THE RECORD WAS GREAT 
The June issue of new/ WORLD OUTLOOK 

is the greatest! I played the record and the 
tone quality is superb. Let's have more 
soon! . 

I could not keep the tears back . when l 

heard the "Black Mother Praying." This is 
communicating in the truest sense of the 
word. 

The "communicate" poster insert is color
ful and I'm going to post it in our fellowship 
hall for all to see. 

We are having a conference School Com
mittee meeting and am su re we will be 
using this issue in our Schools of Christian 
Mission in August. I have used other articles 
numerous times in "uplifting" our work at 
home and overseas in my work as local, 
district and conference treasurer. 

AMY (MRS. D. M.) HURD 
Glendale, California 

A VIOLENT REACTION 
I react rather violently to the editorials 

[June) "Cambodia, U.N. Charter and the 
Constitution." 

We must protect America and keep the 
enemy from our country. 

It takes Congress so long to pass a bill, 
it wou ld be too late before they would ac
complish anything. We have all been anxious 
about crime bills, twelve bills presented to 
them several months ago. They have done 
nothing, just working for votes back home. 

Mr. Nixon did not start the war and he 
has proven his great ability. If we don't fight 
the enemy they will soon have enough coun
tries under their power to take us. 

Please don't talk in favor of communism; 
your editorial tells us what your politics are, 
should that be our Christian teachings? 

OLA LEE 
Olney, Illinois 

BEAUTIFUL AND HELPFUL 
Thanks for the beautiful (and helpful 

and sti mulating etc. ) new / WORLD OUTLOOK 
for June. ( "Ho~v The Word Gets Around") 

I'm teaching the course and will use many 
of the ideas and messages. 

GENEVA ( Mns. L. . ) DAVENPORT 
Harrisburg, Illinois 

STEADY PROGRESS 
I am planning our fall course at Pittsburgh 

Theological Seminary on Christian Mission in 
Today's World-An Introduction; and in 
that connection I have been carefully re
viewing the copies of new/WORLD OUTLOOK 
that have been coming to me since February 
as the resu lt of what you are doing. Every 
successive copy evidences steady progress in 
making the magazine a genuine dual produc
tion . Miss Alice Hageman's piece on "Prot
estant Colonialism in the Spanish Caribbean" 
is a well-nigh perfect example of what a 
description of the work of two denominations 
in the same geographical area should do. 

I expect to make good use of new/ WORLD 
OUTLOOK with my class in Christian Mission. 

Thank you for whatever you can do. And 
keep up the good work! 

'NAJ.TER R. CLYDE 
Professor of Christian Mission 
Pittsburgh, Pennsylvania 

MOST REWARDING MAGAZINE 
Your magazine works in many ways; it's 

used in public school, Bible School, Sunday 

School, W.S.C.S. and for mission study. So 
you could say I find it most rewarding. 

Mns. JOHN w. PICKETTS 
(Address Missing) 

FLOORED BY MISSIONGRAM 
These days one is so busy that I haven't 

noticed if this issue of the OUTLOOK is the 
first that says new-So today I came in from 
town, got my mail, including this issue, and, 
being a W .S.C.S. Protestant Christian , 
thought I'd rest and read this issue. So I 
opened the page and on the left saw "Mis
siongram." Thus I thought this was a good 
beginning. However the first four para
graphs completely floored me, and I thought, 
"What am I reading?" I absolutely re;ect 
this message and somehow or other can't find 
tl1e author's name. I would like to know, plus 
I'd like to go on record as feeling that this 
is downgrading this wonderful country of 
ours! This fact I'm getting tired of for sure, 
and so are many local Americans-and I 
mean church people too. 

!\fas. DoN P. ASH 
Long Beach, Cali fornia 

CONGRATULATIONS 
I wish to congratulate new/ WORLD OUT

LOOK on your fine magazine. 
MOREY MARKEL 
Santa Monica, California 

ONE-SIDED STORY 
Many individuals to whom I have spoken 

did not like the article on the grape strikers 
by Elaine Magalis in your May, 1970, issue. 

She is a talented writer and ought to use 
her descriptive and sensitive human interest 
abili ties to tell us abou t something not so 
one-sided. Did she visit any of the church 
members or any of the grape growers? Did 
she learn about the good schools, good 
homes, perrnanent jobs and general accept
ance in the community of people who live 
there? Did she talk with business people of 
various ethnic groups who are active in the 
town? 

It is true that our San Joaquin Valley is 
hot in summer. Men on horseback do get 
bronze-cheeked and people do perspire like 
the marchers in the "Harvest Parade." How
ever, their floats arranged by the local Ki-. 
wan.is Club, Boy Scouts and others, are no 
more crude-looking than floats in any small 
town parade. Delano paraders and viewers 
alike enjoy their holiday. 

Elaine Magalis should meet some of these 
people and get their points of view on whole
some, outdoor living. 

Regarding bus stations , they can be rather 
run-down in small places where travelers 
wait but no more so than subways or sta
tion; in large ci ties. 

Someday machines will be developed for 
the picking of grapes to replace strikers who, 
according to Elaine Magalis, now have only 
$5.00 per week besides their room and board 
in shacks they do not like. We sincerely hope 
by that time the present strikers and their 

children will be trained and ready to take 
their places in the inevitable new technology. 

BEATRJCE E. ( MRS. H . c.) BORCHARDT 
Springville, California 

CREDIT TO UNITED METHODISTS 
I am wri ting to you concerning your arti

cle and information in the May issue con
cerning the grape situation in California. I 
refer specifically to the article by Elaine 
Magalis entitled " It Takes A Long Time" on 
page 13 and your item on page 44 entitled 
"Grape Breakthrough Arranged By Catholic 
Clergy." 

This latter article is quite inaccurate and 
it seems to me that when Methodist laymen 
and ministers have carried the major load 
and responsibility for negotiations between 
growers and union they ought to at least be 
given credit for it in a (United ) Methodist 
publication of national ci rculation. Your arti
cle leads Methodist people to believe that 
Roman Catholic Archbishop Timothy Man
ning was primarily responsible for the settle
ment. I think you should let your readers 
know that Rev. Lloyd Saatjian, pastor of the 
United Methodist Church in Palm Springs, 
and one of tlle devoted laymen, Mr. K. K. 
Larson, both spen t many, many weeks work
ing on this problem over a period of two 
years. 

The Riverside District of the United Meth
odist Church held a seminar in the First 
Church Riverside to inform its people. We 
presented speakers representing botl1 the 
union and the growers. United Metl10dist 
churches, ministers and laymen in this area 
have been active in seeking a solution to tllis 
problem for the past two years. About three 
months ago the Catholic hierarchy entered 
the scene and contributed valuable help. 

I think it is time that the church becomes 
the church, recognizing its responsibility 
botl1 to workers and to growers, instead of 
giving the slanted view of the article by 
Elaine Magalis which presents the workers 
as God's deprived children whose demands 
are 100 percent ethica l and right , competing 
against growers who are emissaries of Satan 
and have no concern for tlle workers and 
provide tlle workers with lunches of bread 
and maggots. It seems to me the church 
should be the church ministering to all peo
ple and that it should recognize tlrnt some 
growers are selfish and greedy, do not pay 
an adequate wage and force their workers 
into conditions that are unfair. It is also im
portant to realize tlrnt other growers are fair 
and some of them, like Mr. Larson, have 
been paying their growers better wages and 
providing more fringe benefits than the con
tract finally agreed upon between the union 
and growers. It is important also for tlle 
church to recognize that workers in the fields 
are often handicapped and disadvantaged 
but that some of them are selfish and 
thoughtless and give very poor service while 
others gh e excellent and devoted service. 

The Church must be God's reconciling 
agent in the world with concern for both 
good and bad workers and good and bad 
growers . For the Church to take sides and 
forget that both workers and growers are 
children of God is to fail in its task. There is 
sti ll much work to be done in California 
vineyard areas in bringing workers and 
growers together. Only if Christian people 
are well-informed can the church really be 
a reconciling agent in this area of need. 

(REv. ) V1CKl1EY Douc11ERTY 
Yucaipa , California 



D. T. Niles: Witness to Christ 
"Jesus Christ has got hold of me." So 

D. T. iles, Ceylonese Methodist evan
gelist and ecumenical leader, began a 
book of Lenten medltions. o one who 
knew the vital, voluble iles could, on 
hearing of his death, fail to recall the 
power of hi faith in the Risen Lord . 

Who was D. T. iles? Ecumenical his
torians will recall him as the Asian Chris
tian who gave the opening sermon in 
1948 at the Amsterdam assembly where 
the World Council of Churches was 
formed and again 20 years later at 
Uppsala at the Council·s fourth assembly. 
There was D . T., the evangelist and 
preacher (he was in frequent demand as 
a lecturer in universities such as Edin
burgh, Harvard, and Yale but, as a col
league pointed out, he gave sermons
brilliant, Biblical sermons, not academic 
lectiues) . D . T., the young man who 
astounded the mission leaders of Europe 
and America at his wisdom at the mis
sionary conference in Tamabaram India 
in 1938, and D . T., much to the ~muse~ 
ment of his friends, one of the grand old 
men of the presidium of the World Coun
cil of Churches. D. T., the spokeman for 
Asian Christianity. 

But D. T. iles cannot be summed up 
by the impressive array of offices he held 
often simultaneously. He was a deft ecu~ 
menical statesman : he had a way of get
lvting things done. He also remained 
deeply rooted in the soil of his own coun
try and his own church-he was devoted 
to the Methodist tradition and firml y ecu
menical. In the World Methodist Council 
he was quick to point out the difference 
between denominational aggrandizement 
and Wesleyan zeal. 

The generation of men and women 
who first knew one another in the Student 
Christian Movement and whose fri end
ship transcended the personal and be
can:ie manifest in global Christian organi
zat10ns such as the World Council of 
Churches is fast passing. The institutions 
they founded are already regarded as 
obsolescent by some younger Christians. 
What is enduring in D. T. Niles' contribu
tion is the radiant power of his personal 
faith and his warm gift of friendship . 

D. T. Niles was a man unashamed of 
the Gospel. In "\Ve Know in Part" which 

he wrote as a response to Bishop John 
Robinson's celebrated "Honest to God," 
Niles wrote that in our earthly life we are 
so used to calculating consequences that 
we find it hard to learn the lesson of fa ith . 
"To choose the moment is live by the Al
mightiness of God." 

(Guest Editorial by Betty Thompson) 

An Important Anniversary 
Twenty-five years ago this month the 

United States to "save American lives 
and shorten the war," dropped the 
world's first atomic bombs on Hiroshima 
and Nagasaki, Japan. It was only three 
weeks after the first atomic device was ex
ploded at Alamogordo, New Mexico, that 
the fea-rful weapon was used, largely 
against a civilian population. Einstein 
said the world would never be the same. 

Einstein was right, of course. Despite 
worldwide revulsion at the atomic holo
caust, the arms race was soon launched. 
The Cold War goaded the major powers 
to stockpile ever more deadly weapons. 
Fear and suspicion had a Cabinet-level 
position, whether a country had a Cabi
net or not. America divided nations into 
"free" and "Communist" camps, and 
th rough the Korean War, a network of 
treaties sought to ensure the containment 
of China and American hegemony in the 
Pacific. 

An essential link in the treaty network 
is the Japan-United States Security 
Trea ty, which was di cussed in last 
month's issue of this magazine. The 
treaty, which was up for renewal this 
year, has been continued, despite large 
protests in Tapan and smaller protests in 
the U.S. The United States will thus 
maintain its more than one hundred bases 
on Japanese soil-bases which are impor
tant for the prosecution of the Vietnam 
War and an affront to pacifist Japanese. 

Pacifism, which got a shot in the arm 
from the atomic bomb, has been scoffed 
at as "idealistic" and ridiculed as naive. 
But whereas pacifism has been found 
wanting, though rarely tried, militarism 
has not been sufficiently questioned . On 
the twenty-fifth anniversary of the bomb, 
we should recall its horror, which can 
provide the ultimate sockdolager to a pas
sionate argument between nations. 

The Need for Demons 
One of the most persistent traits of 

human nature is the tendency to demon-

ize those with whom we disagree, to de
pict our opponents not as mistaken but 
as agents of the evil one himself. 

A current case in point is the peace 
symbol-the circle containing what ap
pears to be an inverted Y. The symbol 
is visually striking and has become wide
ly popular with young people and those 
opposed to the Vietnam War. In a certain 
sense, it might be characterized as a fad . 

What seems to be even more of a fad 
these days in certain circles are lurid 
explanations of the origin of the symbol. 
These appear all over the country but one 
quote that has appeared in several Bap
tist papers in the South is typical : "It ac
tually is an ancient sign of evil known as 
the broken cross, sometimes called the 
'crucified cross.' It is the Christian ·cross 
perverted, with the crossbars broken 
down to symbolize Satan's contempt for 
Christian principles." 

Wow! Shades of Count Dracula and all 
the old-time horror classics. 

Who would want the dull task of 
countering such Gothic fantasies with 
the truth? In sober fact, the symbol mere
ly represents the semaphore signals for 
the letters N D, superimposed upon one 
another in a circle. The symbol was de
signed in England during the campaign 
for unilateral nuclear disarmament 
(hence N D ) and was used during paci
fist demonstrations. 

That this kind of myth-making ap
proach is not confined to war opposition 
is shown by another popular "document" 
now being circulated, This one was sup
posedly captured in Germany following 
YVorld War One and outlines Lenin's 
own personal plan for corrupting the 
youth of capitalistic, democratic societies. 
Not surprisingly, he advised that they 
be encouraged to behave exactly as 
many of their elders now think they are 
behaving. It is equally not surprising that 
the New York Times has recently shown 
the whole document to be a hoax. In case 
anyone believes that this kind of hoax 
is confined to one side, the Times also 
points out that a supposed statement by 
Hitler advocating law and order is equal
ly non-existent. 

For Christians, such gullibility in the 
service of our dislikes is another strong 
reminder of original sin. Even in our 
idolatries, we seem unable to summon up 
much imagination. 
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by Leo Nieto Rev . Leo N ieto is in Special Ministries, Field. Staff , of the United Methodist Boa rd of Miss ions, National Div ision . 

. s PANISH AMERICANS, who include 
many Mexican Americans of Texas, 
California and the Midwest, Hispanos 
from New Mexico and Colorado, 
Puerto Ricans from Puerto Rico, New 
York City and Chicago, Cubans in 
Florida and other states, and immi
grants from practically every country 
of Latin America as well as Spain, are 
the second largest minority group in 
the U.S. and the largest group that 
speaks a language other than English. 
Sizable numbers of Spanish-speaking 
people are to be found in practically 
every major and many smaller cities 
across the land. The proximity of Mex
ico and other countries to the south 
as well as the staggering population 
increases in these countries make the 
Latin American presence in the U.S. 
doubly significant. 

Spanish Americans come out of a 
rich and deeply religious background. 
What has been their experience in the 
pa t with regard to the role of the 
Church in their lives? 

Most Mexican Americans recall the 
events in Mexican history in which the 
Church came first to America with the 
Spanish conquistadores-the cross ac
companied the sword. They recall 
with pride the heroic work of religious 
men like Bartolome de las Casas, who 

was primarily responsible for freeing 
the Indian people of Mexico and all of 
Spanish America from slavery. They 
recall with equal pride the primary 
roles played by Fathers Miguel Hidal
go and Jose Maria Morelos in the 
Mexican revolution . 

They also recall, however, that the 
Church fin ally took the position dur
ing the colonial period in Mexico of 
"master" ra ther than "servant" along 
with the Spanish exploiters and that 
the Church became powerful and 
wealthy at the expense of the masses 
of the poor. So that when the time 
came to throw off the yoke of oppres
sion from Spain, the Church, because 
she had chosen the position of privi
lege and power along with the 
Gaclwpines ( term used in derision of 
the Spaniards of that era), was also 
thrown off and castigated by the new 
secular order. 

The latter account became in his
tory the more vivid characterization of 
the role played by the Church in Mex
ico and it is recalled by many young 
Mexican Americans who ask them
selves about the role of the Church 
today. 

As a whole, the Church in America 
today says much more than it does 
about Spanish Americans, Indians and 

A Spa11isl1 American V olunteer Service 
Wo rker, w hose s11 bsis fence salary is paid 
by the C hurch, advises poor people in 
sou th Texas on the intricacies of legal 
and medical help . 

[379] 7 



I ~ 

T1ie Young Lords, outspoken 
and militant Puerto Ricans, explain 

their movement at a clwrc1i 
in Newark, New Jersey. 

other minority groups. The social 
creeds of most of the churches speak 
of the dignity and worth of all men 
and affirm the rights of the disadvan
taged to a fair . share of the earth's 
abundance. 

However, when newly organizing 
groups of Spanish Americans go to the 
churches for help, they receive an 
abundance of good advice and moral
istic encouragement. The tragedy is 
that many of these groups are going to 
the churches as a last resort since gov
ernmental resources have been gen
erally found so politically controlled 
as to be useless to people trying to lift 
themselves. Foundation sources are 
also drying up because of the same 
political strings now being attached to 
them. In the midst of this growing 
despair many of the more moderate 
leaders among Spanish Americans are 
wondering how long the dikes of mili
tant non-violence will hold against the 
increasing onslaught of politicians in 
panic, pronouncement-prone church
men, and the more radical Spanish 
American militants. 

Occasionally, a church will act as 
though it really means what it says 
in its pronouncements . Recently, the 
Presbyterian Economic Development 
Corporation loaned $200,000 to the 
Mexican American Unity Association 
in San Antonio for community eco
nomic development. The more consist
ent pattern of response by churches is, 
however, that of acknowledging the 
great needs that exist but providing 
only abundant amounts of sympathy. 

It may be that too many churches 
in America today have tended to 
identify too closely with materialism 
and other secular ideals which domi
nate our society and this may be the 
cause of many of the ills affecting the 
Church today, such as the growing 
loss of credibility with the young and 
with the minorities. 

Recently a group of militant young 
Puerto Ricans, called the Young Lords, 
dramatically took possession of the 
First Spanish United Methodist 
Church in New York City's East 
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Harlem because, according to them, 
the church facilities stood idle during 
the week and were used only on Sun
day morning for worship in spite of 
the desperate needs of people in the 
church's immediate surroundings. The 
Young Lords instituted a breakfast 
program and a liberation school for 
children and planned a day care cen
ter before they were taken out forcibly 
by police. 

Regardless of whether or not they 
were justified in taking such action 
they did make abundantly clear sev
eral issues. The church was not serv
ing the community even though it had 
very adequate faci lities and the needs 
in that community are obviously stag
gering. The young men, many of them 
former active churchmen, had given 
up on the Church. There are hun
dreds, perhaps thousands, of churches 
in Ame1ica in the same condition. 

It is plainly evident that members 

of the ethnic and racial minorities are 
today in the midst of a search for a 
meaningful cultural identity. The 
terms, "Black is beautiful,"-"Black, 
Brown, Red and Yellow Power,''- "La 
Raza Unida," and others illustrate the 
breadth and depth of this search. 
These groups are searching for roots 
somehow lost in the rush and scramble 
of our age, and many of them are be
ginning to find a cultural meaning to 
their lives sufficient to call forth a life
and-death level of commitment and 
dedication. 

h E MEXICAN AMERICAN Youth Or
ganization (MAYO) was begun by a 
small group of Mexican American col
lege students in San Antonio, Texas, 
who had gone through the systematic 
process of acculteration which is per
petrated by the public schools of that 
region and they were deeply unhappy 
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about it. As they looked for a truer 
picture of what they were, they de
cided to go back into the barrios and 
the west side of San Antonio and they 
began to work in the streets with the 
young men who lived there, most of 
them drop-outs, jobless, barrio gang 
members. They developed some tech
niques for working with those young 
men which proved to be amazingly ef
fective. For some tim they opened and 
operated a bar which they called the 
DMZ. Here they made more contacts 
and con tinued to develop their tech
niques which revolved around instill
ing in the young men. a sense of pride 
based on ethnic identity which de
veloped into self-respect and dignity. 
They finally chose a name for their 
street school, La Universidad de los 
Barrios ( the University of the eigh
borhoods). They branched out into 
such activities as voter registration 
and in a ci ty election came within 300 
votes of forcing the incumbent mayor 
of the city into a run-off election with 
one of the young members of MAYO 
as a candidate. 

The most recent venture by this re
markable band of young Chicanos is 
in the area of indigenous economic de
velopment. Since most of these young 
men had worked at some time as bus
boys or cooks in Mexican food restau
rants, they decided to go into the 
Mexican food business in order to 
generate the money needed to carry 
on their work in the barrios, since 
funds previously received in a grant 
from the Ford Foundation had been 
cut following the voter registration 

project. The first small Mexican-food
to-go restaurant has been launched 
and plans for several others are wait
ing on possible funding from the 
United Methodist Church and several 
other denominations. The res taurant 
is called El C haleco ( The Vest ), and 
is colorfully advertised as specializing 
in "Chicano food ." It is owned, man
aged and operated by the young mem
bers of La Universidad de los Barrios. 

I suspect that many White Anglo
Saxon Protestant people in the U.S. 
today are in need of a similar kind of 
meaning in their lives and that it is re
lated to cultural iden tity. I also sus
pect that the ethnic minorities are well 
ahead of the White majority in this re
gard and that the key to the future in 
this area may be with the minorities. 

I also maintain that there is at the 
base of the cultural identity crisis a 
deeply religious element. Within the 
Spanish American community, which 
I know best, I have found fascinating 
the phenomenon observed over the 
past few years that nearly all of the 
major so-called militants and activists 
have come from a Protestant tradition. 
With the great exception of Cesar 
Chavez, head of the organizing farm 
workers in California, and surpris
ingly small numbers of others who 
are Roman Catholic, I have discovered 
one by one that a majority of the lead
ers in the Raza movement come out of 
a Protestant background. 

Reies Tijerina, the militant leader 
from New Mexico's Alianza Federal de 
Pu.eblos Ubres was once a Pentecostal 
itinerant preacher and farm worker. 

Corky Gonza les of the Cru.zada Para 
la ]usticia of Denver, Colorado, prob
ably the militant leader most highly 
respected by youthful Mexican Ameri
cans in the country, was greatly influ
enced by his mother's Presbyterian 
background and directly by the Pres
byterian Church when he was a child 
and a youth. Eliezer Risco, edi tor of 
La Nu.eva Raza from California, 
comes out of a Baptist background 
and has a theological degree. Bert 
Corona, past president of the Mexican 
American Political Association from 
Los Angeles, is a Presbyterian. I could 
go on with this list and add to it many 
more, Catholics and Protestants, who 
are actively involved in "La Causa" 
ostensively as churchmen. 

I think that this is true, particularly 
in the case of Protestants, because 
even though the message preached to 
Spanish American people in the South
west and in other areas fifty and more 
years ago by White Protestant mis
sionaries was strongly oriented toward 
personal salvation and a conservative 
interpretation of the scriptures, there 
were strong social implications in the 

011t of y<'St!'rday's Sunday school co m<' tl1!' actii;ists of today. "Within the Spanish Am!'l'ican community ... nr'arly all th C' ma;or 
so-called militants and acticists hot:C' co m<' fro m a ProtC'stant trndition." 
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message as well. These are now be
ginning to bear fruit. When Spanish 
Americans were told that God loved 
them and that Christ's sacrificial death 
on the cross was for "our redemption," 
the people believed it. Now many 
Spanish American Protestants are de
manding that "justice roll down like 
waters, and righteousness like an over
flowing stream," and that the churches 
express God's love for these "little 
ones" by really helping them to be
come more fully human, "in the image 
of God." 

Minorities are now aware of the 
fact that paternalism keeps people 
dependent and discourages the de
velopment of indigenous leadership, 
and that, conversely, where there is 
the possibility for self-determination 
on the part of the minorities, not only 
does .a highly responsible type of lead
ership emerge, but much more effec
tive work is accomplished. 

I NCREASINGLY, Chicanos are winning 
key decision-making positions within 
church structures that deal with mis-
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A migrant worker in a parsley 
field illustrates the farm 

labor wliicli many 
immigrants in 
the Southwest 

and W est perform . 

sion to Spanish American people. Dr. 
Jorge Lara-Braud, a Presbyterian lay 
theologian from Texas, is chairman of 
a twelve-man, entirely Spanish-speak
ing National Planning Committee on 
the Hispanic-American Crisis in the 
Nation, a planning and strategy group 
empowered by the National Council 
of Churches. Hoberto Escamilla, a 
United Methodist staff member of the 
General Board of Evangelism, was re
cently elected chairman of the NCC's 
Section of Hispanic American Minis
tries. I was recently elected chairman 
of the NCC's section of Migrant Min
istry. Hoger Granados, a Presbyterian 
Board of National Missions staff mem
ber, was recently elected to head the 
Consulta Internacional Fronteriza. a 
Mexico-U.S. church program of action 
on the Border. The Commission on 
Heligion and Hace of the United Meth
odist Church will soon announce the 
employment of a Spanish American on 
its staff. 

What has happened in the past in 
many areas of the nation where there 
has been mission work among Span
ish-speaking people is that churches 

have not communicated to this group 
a gospel that is relevant to their lives 
today in terms that they can under
stand as members of another culture. 
The result in many areas has been that 
because of the failure to communicate 
adequately the White Anglo churches 
have found it necessary to impose 
themselves upon the Spanish Ameri
can culture, thereby producing aliena
tion and misunderstanding. 

If the churches continue to see 
themselves as "over-against" the 
struggling minorities they will find 
themselves resorting to more rigid 
forms of authority, as is the secular 
order, rather than trying to under
stand and to speak with these groups 
in their communication and cultural 
forms and on their terms. 

What, then, is the mission of the 
Church to Spanish Americans? 

In brief summary, the Church must 
first truly be itself without compromis
ing its essential nature to any secular 
order. It must proclaim the message 
which is Jesus Christ to all men, to 
Spanish Americans and to White 
Anglo-Saxon Americans, in action 
as well as in words. 1.'he Spanish 
American wants to hear this word; he 
knows he needs it; he must have it. He 
does not want the Church to be any
thing other than what it must be, be
cause he knows that the Christian 
gospel if proclaimed courageously will 
transform men and their cultural tra
ditions. 

Secondly, the Church must make its 
proclamation in the languages and 
forms of the various cultural tradi
tions, recognizing creative impulses in 
them and affirming the basic value of 
all men as a part of God's creation, yet 
in the midst of varying traditions and 
forms. There must be significant dia
logue between the Church and Span
ish Americans for there to be the possi
bility of transform ation and renewal. 

Finally, the Church must dare to 
practice and retain the rite of self-ex
amination and criticism, seeking to 
avoid the sin of self-complacency 
without it degenerating into a mere 
breast-beating and reacting more out 
of a sense of guilt than out of a sense 
of mission to the demands of the 
minorities. 

When the Church assumes this 
three-fold role, it will then receive the 
power to speak in God's name con
vincingly and redemptively, to Span
ish Americans, to Indians, to Blacks 
and also to Whites in this nation and 
the world. • 



TWO HISPANIC AMERICAN 
CAUCUSES 

Like other ethnic and minority com
munities, Hispanic-Americans have 
formed caucuses within major Prot
estant denominations. Within the 
United Presbyterian Church the cau
cus is La N ueva Raza ( the new race) . 
The new caucus in the United Meth
odist Church is called MARCHA, 
which stands for Methodists Associ
ated Representing the Cause of His
panic Americans. 

The 18lst General Assembly ( 1969) 
of the United Presbyterian Church 
recognized "the existence of a new 
dynamic cadre of indigenous com
munity leaders and church men who 
themselves can determine needs, pri
orities, and implement strategies 
among Hispanic-Americans because 
of proven experience and grass-roots 
following." Boards and agencies were 
mandated, and judicatories were 
strongly urged, to "seek the consulta
tive services" of La Nueva Raza. 

This year La Nueva Raza sought 
more than $800,000 from the 182nd 
General Assembly for its operational 
fund,' a mass media center and for 
the Academia La Nueva Raza. One 
qu?uter of the funds, if approved, 
would come from the church, which 
would act as uadvocate" in seeking 
to raise the remainder. 

MARCHA, which hopes to bring 
together representatives from Span
ish-speaking churches and communi
ties throughout the U.S., presently 
has members (principally ministers) 
from large centers of Hispanic Amer
icans such as California, the South
west, the New York metropolitan area, 
Florida and the Midwest. Discussions 
have been held looking toward rela
tionships with the Puerto Rico United 
Methodist Conference. The largest 
Hispanic American unit in the demoni
nation, the Rio Grande Conference 
comprising 16,000 members in Texas 
and New Mexico, supports MARCHA. 

To cries of "Viva MARCHA" repre
sentatives of the group appeared be
fore the United Methodist General 
Conference in April. The Rev. Dr. 
Elias Galvan, president of MARCHA, 
urged the church to "accept the min
istry to Hispanic Americans as a top 
priority" and to recognize the urgent 
needs of that ministry. A national con
sultation to call attention to needs of 
Hispanic Americans is tentatively 
scheduled for 1971. 

(Top ) Rev. Ted Grout, le~, an 
Angl.o who is fluent in Spanish, talks 
with Spanish American activists 
Tony Orendein and Pedro 
Guzman at a health care center 
in McAllen, Texas. Posters on the 
wall (middle) illustrate the 
solidarity of Spanish Americans in 
Texas with the grape strike struggle 
in southern California. 

Mechanization of farm labor is 
one of the issues in the complex 
farm labor picture for Spanish 
Americans. 
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A NY BIBLICAL mscu ss10 of minor
ity rights might well begin with the 
Exodus. Quite clearly, in the story of 
Israel's divinely-assisted exit from 
Egypt, minority rights are established 
not by United Nations Commissions 
or Human Relations Councils but by 
the will of a God who chooses to be 
active in history. It is a scandalous 
and "dangerous" concept really. 
· Recall : Moses is walking along and 

sees this fire. A bush is burning but it 
is not consumed. (As ghettoes burn 
and are not consumed? As villages 
are burned and not consumed?) No
tice that our hero does not perceive 
the voice of God until he turns to see 
what is happening. It is the fire which 
gets his attention. Once his eyes are 
riveted on that blaze, he does hear the 
terribly specific word of God. Divine 
instruction compels Moses-a shrewd 
leader of men- to return to Egypt and 
play a Martin Luther King, Jr.-type 
role with Pharoah. But instead of de
manding a place at the Egyptian 
lunch-counter Moses asserts the total 
independence of the Israelite minority 
and its right to break the chains of 
slavery, to be set free. 

Now where do the Israelites gain 
the right to challenge the common 
practice of slavery? How does this be
leaguered minority have the gall to 
tell the established authority to cease 
and desist? Was there a Constitutional 
amendment to serve as a basis of ap
peal? Was there an Israeli Power 
group at work in the Nile Delta? No, 
from start to finish, the Exodus is pre
sented as a divinely ordained scenario. 
Moses has to goad the people to leave. 
They don't like the developmen t proc
ess, the transition from the security 
of slavery to the uncertainty and in
dependence of freedom. They lack the 
force needed to effect their own liber-

Head of Moses 
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minority rights 
A BIBLICAL APPROACH 

by Stephen c. Rose 

ation . Go back and read how God in
flicts plagues on Pharoah. Nasty ones. 
Killing ones. Is it any wonder that 
some religious thinkers have tried to 
obliterate the Old Testament God 
from human consciousness and reduce 
Christian understanding to the New 
Testament "teachings of Jesus"? Who 
wants to believe that the rights of a 
small minority would be guaranteed 
and vindicated by the One· described 
by theologians as the Omnipotent, 
Omniscient, Holy Ground of Being? 

But we must take our Biblical real
ity whole, even when it hurts and 
seems scandalous to our rational 
minds . The reality throughout the Bi
ble is that God Himself is partial to 
minorities, remnants, small groups and 
lonely individuals when it comes to 
getting his truth across to the world. 

T HE BIBLE is really a book about 
two worlds. There is the world of 
"self-sufficient man" who '>vorships 
only extensions of himself, convinced 
that life will be better if he simply 
"makes it" on his own. And there is 
the world of those who are convinced 
that final salvation lies in this arbi
trary, hard-nosed deity who created 
the earth, molded the continents, 
freed a particular people to do a par
ticular job, sent prophets to criticize 
Israelite back-sliding, and ultimately 
comes himself both to make the mes-

sage plain and to do for man what 
"self-sufficient man" can never really 
do-to make man righteous in the 
sight of ... this God. 

So if we are to speak of minority 
rights in today's world we might well 
distinguish between minority rights 
as perceived by self-suffici ent man and 
these rights Biblically perceived. 

Self-sufficient man may degenerate 
into the idolatry of slavery like Pha
roah. But, mostly, self-suffic ient man 
believes that he can solve any problem 
that comes along-including the prob
lem of minority rights. The solution of 
the modern humanistic worldview to 
the problem of minority rights is 
found in such phrases as "equality," 
"equal justice under the law" and 
"one man , one vote." These are per
fect ly valid aspira tions. But, sadly, 
America's minorities, blacks, Chicanos, 
Indians, etc., continue to suffer be
cause of the failure of the self-suffi 
cient society to practice what it has 
preached in the Declaration of Inde
pendence and the Bill of Rights. 

It is only natural that, in the face of 
the denial of an equal break in em
ployment, schooling, housing, self
sufficient man would raise up the hu
manistic cry and fight the battle on 
the level of purely human justice. 

Thus, for example, the self-sufficien t 
man who happens to favor minority 
rights will argue, along with the self
sufficient writers of the Declaration of 



Independence, that all men are cre
ated equal and endowed with the 
rights to life, liberty and the pursuit of 
happiness. And what could be more 
rational? More a basis for getting the 
job done in today's America? Why 
don't we all wave a banner of equality 
and work for the day when there are 
literally no more minorities in Amer
ica:? 

I think the present state of chaos 
and confusion in our country carries 
its own answer to this purely human
istic, self-sufficient approach to minor
ity rights. Human nature, individually 
and corporately, is simply not struc
tured to willingly share abundance 
equally, compensate the oppressed for 
years of neglect, or any of the several 
steps that would bring rights to minor
ities in this nation today. If human na
ture were so structured and man were 
so rational and genuinely self-suffi
cient, we can assume that long ago 
he would have developed alternatives 
to the bloody history he has forged 
over such issues as equality. The hu
manistic approach is based finally on 
a notion of human self-sufficiency and 
inherent goodness that is simply not 
validated by the facts of history. The 
worst self-sufficient men come to see 
this and, without sacrificing their 
power in the least, they create their 
own kingdoms and religions which 
grind some down and lift some up. 
One thinks of Stalin, Hitler, or the 
aspiration of those who would tum 
America into a land of totalitarian ty
ranny based on nation-worship and 
white cultural supremacy. On the 
other hand the best humanists look to 
education to remedy man's instinctive 
seIBshness and abuse of power. The 
best of these come to rely on love and 
understanding of the sort that reflect 
more of grace than human program
ming. They verge on rejecting self-suf
ficiency. 

The self-sufficient or humanistic ap
proach to minority rights bears the 
seeds of tragedy, the tragedy of un
redeemed society trying always to 
appear better than it is, ending up al
ways hiding the corpses of those who 
are not included in its dispensation of 
goodness. 

J T IS NOT EASY to develop a Biblical 
approach to minority rights that will 
seem more satisfactory. If power con
cedes nothing without a demand, it is 
also true, as Teilhard de Chardin ob
served, that life resembles nothing so 
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much as the way of the cross. Thus if 
one hopes for a more optimistic ap
proach from the Biblical perspective, 
he may, on purely humanist grounds, 
be disappointed. For we are right back 
to the cantankerous dei ty who visits 
plagues on Egypt in order to confer 
special status on the Israelites, the 
bearers of his word of eventual grace. 

On one level, of course, it is easy to 
show that the Bible is as, or more, 
intelligent and sensitive about minor
ity rights than the humanist philoso
phers; Monotheism suggests a true 
and abiding basis for equality. The 
Old Testament plainly sees all human 
life as precious. So does the New. God 
has "made ·of one blood all nations." 
We are to love our neighbors as our
selves. There is a prophetic condemna
tion of economic and social injustice 
fully as biting (if not as sociologically 
tortured) as the writings of Eldridge 
Cleaver. TI1e Bible has ample creden
tials in self-sufficient society if it 
chooses to present itself as more-hu
manist-than-thou . 

But the Bible is not really concerned 
with natural human rights. It is con
cerned, instead, with the human con
dition which insists on developing its 
own "thing" apart from obedience to 
the Biblical God. It is concerned to 
vindicate the integrity of this God. 
Thus the uniquely Biblical perspective 
on minority rights must be derived 
from the central thrust of the Bible, a 
thrust toward a kingdom of liberation 
only partially experienced in this fal
len world of power and sin. ow we 
know in part, then we shall know 
fully, Paul says. It is for the sake of 
Jesus' kingdom that God follows his 
chosen people and his prophets to the 
arena of history. Jesus outlines disci
pleship and the kingdom and demon
strates the way that the Christian gets 
treated by fall en society. 

The Good News is not that God has 
a painless solution to man's historical 
dilemma, his tendency to hoard, to be 
selfish , to create oppressed minorities 
by social injustice. The Good News is 
that there is an alternative to the 
purely self-sufficient schemes, whether 
these schemes be of secular revolution 
or schemes of improved education . 
The alternative is that of casting self
sufficiency aside and trusting in God. 
The alternative is participation in the 
coming kingdom that Jesus outlines. 

Man can become a willing member 
of a minority which may hardly over
come the evils of the world, but which 
may participate in God's plan to re-
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deem the world that rejects Him. As a 
participant in that kingdom, one is 
liberated from the pitfalls of self-suf
fici ency ... at least in part. One is 
freed to participate in the confronta
tion of injustice not on the basis of 
self-sufficiency but on the basis of con
fid ence that the kingdom is a joyful 
alternative to oppressive society. One 
can say with the Free Church in 
Berkeley: God is not dead. God is 
bread. The bread is rising. Bread 
means revolution. Murder is no revo
lution . The revolution is love. 

I firmly believe that the participa
tion of American churches in the de
nial of minority rights ( that is to say 
the denial of human justice) is due to 
a watering down of the radical Gospel 
into an American religion based on 
self-sufficiency. This is hardly a new 
observation. More to the point today 
i the question of where the radical 
(root ) faith went and how it can be 
regained. For, as Will Campbell has 
said consistently over the last decade, 
it is the distinctive message of Chris
tianity which can offer something to 
man in his struggle to move beyond 
current injustices. 

This question leads beyond the 
kingdom to a second feature of Bibli
cal vision : its understanding of history 
as a moral process. History is not some 
neat moral progression, but it is a 
movement which has at least some 
coherence in terms of the Biblical 
story. Essentially history has to do 
with the battle between obedience to 
the divine law of love and social jus
ti ce and man's insistence on erecting 
his alternative systems. I mentioned 
earlier that the confrontation of Moses 
and Pharoah was similar to that be
tween the late Martin Luther King, Jr. 
and our own self-sufficient society. 
The similarity lay in the fact that ( in 
terms of the Biblical story) the time 
for liberation had come .. . as for the 
Israelites, so for the blacks of Amer
ica. Now if one believes as I do that 
there is a divine dimension to both 
struggles, then one can interpret pres
ent history in terms of those original 
plagues that God loosed upon Pharoah 
of old . We are about in the middle of 
the plagues and possibly we are des
tined to go through all of them be
cause we insist on the priorities of self
sufficiency rather than the priorities of 
elementary justice implici t in the Bi
ble's prophetic view of history. 

Now it was the civil rights move
ment of the 1960s which sparked a 
renewal of faith with in (or at the edge 

of) the churches. And it is where pres
ent history is understood as a great 
confrontation between dead self-suf
fi ciency and new liberation that faith 
is coming alive today. 

Where then do we fight for minority 
rights? I would opt for carrying on the 
battle wi thin the institutional church, 
for here we have (possibly! hope
fully!) a more potent force for the 
kingdom than we see in even the most 
well-intentioned self-sufficient secular 
groups. 

But we see the church differently. 
It is no longer purely the institution. 
It is the place where a certain under
standing of the kingdom and of his
tory is being acted out and experi
enced . It is where the word is being 
made fl esh. It is in the new church 
that is rising from the ashes of the old 
that we shall discover a Biblical ap
proach to minority rights. It may not 
keep Pharoah from escalating oppres
sive reality to Doomsday, but it may 
well recapture the reality of Exodus 
by becoming the people in the desert, 
sprung from captivity to forge a new 
existence beyond minorities and ma
jorities. 

THERE ARE TWO interesting facts 
that should close this incomplete dis
cussion. 

The first is the use of the term Silent 
Majority by our political leaders. We 
must recall that Hitler had a Silent 
Majority and beware the rising of an 
American brand of totalitarianism that 
would willingly extend into the future 
the oppression heaped on blacks and 
others in the past. 

Secondly, there is a certain divine 
irony in any discussion by Western 
whites of minority rig/its. For it is we 
whites who are the minority in today's 
world. I shudder at the thought that 
the Silent Majority in our nation might 
join other whites in the wealthy coun
tries to become a Tyrannous Minority 
over the black and poor of the globe. 
A big fight is taking place and I be
lieve justice is not on the white side. 
At least at present. It will take some 
mightily redemptive preaching on all 
sides to being blacks and whites to
gether to effect a true revolution of 
love in the world. That is the princi
ple mission of the church . It is a mis
sion that requires confrontations of 
prese11t institutions in the name of the 
Biblical reality which anchors our 
faith. Win with love! • 



eather is oa s way to mould 
long decline of hills, the quick 
il and wearing seas, the shells 
'ggling life, whitely sunning 

it's half-past noon, or running 
'n rising waves. The fossils 
our tient climb, struggle 

and men to rise. · An old 
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One of the most potential
ly far-reaching revolu

tions going on in the world 
today is in the field of 

adult literacy training. 
The new method, 

founded by Dr. Paulo 
Freire, is the first to take 

seriously the social 
situation of the poor and 

illiterate. 

Dr. Paulo R. Freire is a Brazilian edu
cator on the staff of the World Council 
of Churches. He has been a consultant 
for UNESCO. 
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by Paulo Freire 

I have talked and written many 
times about this theme since some 
time ago, in Brazil, I began to look for 
new ways in the field of adult literacy. 
Nevertheless, every time I am invited 
to do it again I feel pleased, even 
though I am sure that it is not always 
possible for me to have a new aspect 
to speak about or an old one which 
should be seen in the light of a new 
perspective. 

There are certain educational as
sumptions in my work in adult literacy 
which I would like to set forth. 

Education Is Not Neutral 

Education is always either for the 
freedom or for the "domestication" of 
men, for their humanization or for 
their dehumanization, no matter 
whether the educators are conscious 
of this or not. It is not neutral. Educa
tors think that they are involved in 
a humanizing education'al practice, 
but, in fact, they are often working 
against men, killing their capacity of 
creating, their curiosity, their feeling 
of surprise with regard to life itself. 

The literacy process cannot escape 
from this dilemma. It will either be 
serving the creativity of men-their 
liberation-or, on the contrary, it will 
be an instrument for their passivity, 
for their adaption to reality. 

The Words Come From the People 

Literacy is the process by which the 
illiterate create and recreate their 
words instead of becoming the 
mere receptacles of the educator's 
words. It means that they become 
real subjects , real actors of their learn
ing, in cooperation with the educator. 
Both of them a.re engaged in an act of 
knowing, whose knowable object is 
not an "empty" and alienated word 
but the concrete and "alive" word 
with which men name the world. 

The "keywords" have to come from 
the people instead of representing the 
choice of the teacher. We have to find 
them among people, in their daily lan
guage, through an investigation which 
is the point of departure of our action. 
On the .other hand, the people must 
know why this research is carried out. 
Their attitude with regard to it is an 
active one. They begin to become sub
jects of the process of their learning, 
from that moment. They perceive that 
to make history is undoubtedly more 
important than to read alienating sto
ries. 

Changing, Not Conforming 

The real problem which men have 
-no matter what their level of knowl
edge-is to become more and more 
human beings. This is, however, un
attainable if men do not exercise a 
real transforming action on the social 
structures which are preventing them 
from becoming more fully human. In 
this way the literacy process, as "cul
tural action" or education for freedom, 
cannot be the mere mechanistic ex
ercise of memorizing letters, syllables 
and words. On the contrary, it must be 
the effort by which men at the time 
in which they think about their pres
ence in the world should be able to 
learn how to read and to write. They 
discover that they are really beings 
of creation and recreation by their 
transforming action on the world and 
not beings simply adjusting to reality. 
In fact, men name things because they 
make and transform them with their 
"conscious hands." The human lan
guage would not be what it is, if men 
were not becoming more and more 
able to transform reality. Thus, from 
the humanistic point of view, the 
literacy process must be the opportun
ity in which the teacher and the stu
dents learn together how to think cor
rectly. 



How Is This Done? 

The process of attempting such a 
kind of thinking implies taking social 
reality itself as a problem and seeking 
to unveil it. At the same time in which 
they are learning how to read and 
write, they are overcoming their naive 
perception of reality. They overcome 
their fatalistic attitude with regard to 
reality and discover that they are 
capable of transforming the social 
reality which is made by themselves. 

Such a kind of education is, as Ernst 
Lange said very well, "a serious disci
pline of thinking." But, because to 
thi~k implies to act, this kind of edu
cation is above al! a historical commit
ment. So, to learn how to read and to 
write in such a way is something more 
than to combine the syllable "Ii" with 
the syllable "vro," and to say "livro" 
(book). It is to assume existence itself 
as a historical commitment and to 
take education as the practice of free
dom. 

When, however, education is serv
ing the "domestication" of men (no 
matter whether the educators al'e con
scious of this or not), the literacy 
process is nothing more than the me
chanical repetition of syllables and 
words which must be memorized by 
the students. The words in this false 
practice of education, are presented 
to the students as if they were some
thing isolated from life. On the other 
hand, in such educational practice, the 
social structures are never discussed 
as a problem which should be un
veiled. If there are social problems 
it is because there are unadapted 
men who need to be adapted to them. 
The illiterate are, in themselves con
sidered as unadapted men. The ' effort 
of the literacy process-its main effort 
-is to promote that adaptation. 

Instead of being invited to create 
little by little their words and their 
texts expressing in such a way their 

feelings and their vision of the world 
they are subjected to the alienation of 
texts like this: 

"Peter is a very happy man now. It 
was very easy for him to have a new 
and very good job. Peter learned how 
to read and to write." 

The above text can be understood in 
itself, in the relationships which the 
words establish between them but if 
we are critical readers, it is necess~ry 
for us to go beyond those limits. It is 
necessary to confront the content of 
the text with the social reality to which 
the text itself is referred in order to 
discover whether the text is true or 
not. In this way, while the literacy 
process for the "domestication" of men 
stops in the mere mechanical reading, 
the literacy process for freedom not 
only challenges the students to write 
their texts, but also perceives the act 
of reading as an important moment of 
the act of knowing. 

So, the more the teacher and the 
students together, in a dialog, try to 
demythologize reality in order to know 
how it is becoming, the more both of 
them become "conscientizados" (con
scious, critically aware). 

The process of "conscientizai;;ao," 
which never finishes, implies the per
manent apprehension by men, not only 
of the historical meaning of their ex
istence, but also of the historical mo
ment in which they _ are living. . 

In the "domesticating" practice, lit
eracy is to read texts without under
standing the social context. In the 
liberating practice, on the other hand , 
literacy never establishes such a 
dichotomy. 

So, to learn how to read and to write 
must be, if our choice is a humanistic 
one, a global act by which men dis
cover that, besides the right of read
ing and writing, they need to make ef
fective their primordial right, which is 
to say their word. • 
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When Allene Ford, executive sec
retary for deaconess and home mission 
service in the United Methodist 
Church, was once asked what the big
gest problem in her work was, she re
plied, "manpower." 

Lack of personnel is, of course, a 
large part of the problem. The num
ber of North American deaconesses of 
all denominations who are in active 
service--67~exactly equals the num
ber of retired deaconesses. In the 
United Methodist Church there are 
324 retired deaconesses and only 274 
actively serving. Only two other de
nominations, the Lutheran Church in 
America and the United Church of 
Canada, have more than one hundred 
non-retired deaconesses; the LCA's 
total is 104 and the United Church of 
Canada claims 102. The other 
churches with professional deacon
esses are the American Lutheran 
Church ·( 16 active deaconesses), the 
Anglican Church in Canada ( 46) , the 
Protestant Episcopal Church of the 
U.S .A. (17 ), the United Church of 
Christ ( 17 ) and the Presbyterian 
Church in Canada ( 46). (Neither the 
United Presbyferian Church in the 
U.S .A. nor the Presbyterian Church 
U.S . has deaconesses.) 

The problem is even more critical 
if one looks at the number of deacon
ess 'candidates in training. Neither the 
Anglican Church of Canada nor the 
United Church of Christ has any can
didates; the U.C.C. has stopped re-

cruiting altogether. The figures for 
other denominations range from three 
for the American Lutheran Church to 
fourteen each for the Lutheran Church 
in America and the Presbyterian 
Church in Canada. 

Only the Lutheran Church/ Missouri 
Synod seems to be having success at 
recruiting deaconesses. It currently 
has 139 candidates. "But we can't keep 
them," says Sister Hertha Fischer, a 
social worker with Lutheran Commu
nity Services in New York City. She 
credits her denomination's success in 
recruiting to its appeals to high school 
graduates (most denominations take 
only college graduates) and its wil
lingness to pay almost half a candi
date's tuition at the Missouri Synod's 
Valparaiso College in Indiana or its 
junior colleges. 'We lose people in 
their freshmen and sophomore years; 
we lose some with marriage." (Al
though deaconesses may continue to 
serve after marriage, few do.) 

Almost everyone has her reasons for 
the slump--"Nobody knows about us," 
"We have no distinctive role," "liberal 
theology." In a survey it conducted 
last year, the Lutheran Church in 
America asked its deaconesses what 
aspects of the diaconate were "least 
appealing." The uniform got the most 
brickbats, although the black dress 
is now optional and the starched white 
bonnet was an earlier casualty. Other 
aspects which were repeatedly men
tioned were the "image of the dea-
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con s" and th "implied commihnent 
to celibacy." Finding a satisfying job 
at an adequat salary may also be a 
prob! m. ome d aconesses are re
ported to b overqualified for positions 
available. ( th rs reportedly fail to 
k p their skills up-to-date.) 

aturally enough, many deacon
esses arc pe simistic about the future 
of their movement. "I ·see it coming to 
an nd ," on flatly predicts . "If we've 
done everything we can to interpret 
the rol of the deacon ss and the idea 
still doesn't catch on, we might die 
out," agrees ister Anna Ebert, a 
Lutheran hurch in merica deacon-

s who is president of the World Fed-
eration of Deacon ss sociations. 

The numerical decline of th dea
cone s movement is both painful and 
puzzling to d aconesses. The great 
majority of them, if two recent surveys 
and a number of interviews are indi
cative, find their relationship to the 

hur h, opportunities for service and 
their fellowship with other deacon
es v ry meaningful and vital. 
··v e're like the n w nuns," ister Anna 
remarks. "Our role has changed, but 
our image ha n't k pt pace.'' 

Certainly the incr ased number of 
oth r lay women and lay men work
ing ide by ide with deaconesses in 
pari h , in teaching, social work, 
nur ing, rural and community work 
and in other careers has blurred the 
distinction between deaconesses and 
other church workers in the public's 

mind. But most deaconesses at least 
are confident and articulate about 
their distinctiveness within the 

hurch . 
'"The unique role of the deaconess," 

a United Methodist deaconess re
sponds to a questionnaire, "lies in the 
fact that here is a woman who believes 
that she has a real life commitment to 
make to the Church, and she is wholly 
ded icated to choice of vocation set 
within the framework of the Church. 

he is willing to serve anywhere from 
the d epest ghetto to the most affluent 

hurch. She accepts change and be
comes a leader in the new way. She 
is avai lable around the clock and gives 
of intangibles not easily put into 
words." 

"Availability"-the willingness to 
s rv wherever needed, professional 
competence, an international and bib
lically rooted fellowship, and an ar
ticulate gra p of the faith are the hall
marks of deaconesses in every church. 
They may be the only common de
nominators since the diaconate varies 
in nature and functions from denomi
nation to denomination. 

In his letter to the Romans, Paul 
mentions Phoebe "a servant of the 
Church which is at Cenchrea ... she 
hath been a succourer of many." Both 
m n and women filled the clearly de
fin ed office of deacon in the early 
Church. Women were responsible for 
visiting the sick and the poor, giving 
instruction to women, assisting at hap-

tisms and guarding the doors on the 
women's side of the church. They were 
consecrated by the bishop and be
longed to the clergy, providing a di
rect link to the women of the congre
gation. 

But with the rise of monasticism in 
the Middle Ages, women were more 
and more restricted until the clois
tered convent became the refuge for 
Christian women. The diaconate died 
out in the West. 

It reemerged in the nineteenth cen
tury in northern Europe at a time 
when women had no outlets for pro
fessional service outside the home. 
Hundreds of women se!Bessly offered 
themselves for nursing and other work 
through the diaconate. In Germany, 
where the movement was strongest, 
women lived in motherhouses resem
bling Roman Catholic convents and 
were not considered part of the minis
try of the Church. Thus the reemer
gence of the diaconate could not be 
considered to be a renewal of the office 
found in the early Church. 

The deaconess movement spread 
throughout the world, although its 
greatest strength remains in Europe. 
There are today 40,000 to 45,000 dea
conesses in twenty-four countries, in
cluding the newer nations of Africa, 
Asia and Latin America. Some are 
ordained, others are commissioned, 
still others are consecrated. To some 
deaconesses, the commihnent is for 
li fe; to others, it is temporary. Some 
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deaconesses are an integral part of the 
ministry of a particular congregation. 
Others work at secular occupations. 
Some deaconesses live in communities. 
Almost all deaconesses in the United 
States live alone or with companions 
of their choice. Differences in garb, 
qualifications, and other particulars 
could also be mentioned. 

The ultimate future of the deacon
ess movement may lie with the recov
ery of the original meaning of the di
aconate. Miss Ford is intrigued by 
the model for the diaconate which is 
outlined in the Plan for Union drawn 
up by the nine denominations which 
are members of the Consultation on 
Church Union. The Plan calls for an 
ordained diaconate of men and women 
who would both perform service and 
assist with the ministry of the Word 
and Sacraments. According to the 
Plan, "The diaconate in the united 
church is to be a distinctive vocation 
for mission as well as for the mainte
nance of the church." Some deacons 
would be paid fulltime workers and 
some would serve regional and na
tional bodies, but the majority would 
be directly related to parishes, and 
would not be remunerated for their 
service. 

Roman Catholics are also enthusias
tic about restoring the diaconate, both 
to revitalize the church and to relieve 
overburdened priests. The Second 
Vatican Council approved the restora
tion of the diaconate in places where 

national conferences of bishops decide 
that they are hard-pressed for priests. 
Only men were affected by the Coun
cil's decree. But many nuns have come 
to believe that the diaconate is more 
liberating and truer to the New Testa
ment ideal of service than the Roman 
Catholic sisterhood, and they are 
thinking in terms of reorganization 
and reform. A few Catholic lay 
women, influenced by women's libera
tion, are also interested in the diacon
ate. 

A number of deaconesses consider 
the women's liberation movement as a 
healthy and hopefu l development for 
the deaconess movement. "It will en
hance woman's role and make women 
more visible," one said . "Men run the 
church" is a recurring complaint. Part
nership with the minister in meeting 
the needs of a congregation may be 
the stated practice, but many deacon
esses insist they really have second
class status. 

But women's liberation is a mixed 
blessing. Many younger women seem 
to regard the deaconess office per se 
as second class . Liberationists in the 
Lutheran Churches and the Episcopal 
Church are directing their energies at 
removing the restriction against ordi
nation, which they believe will best 
enhance the role of women. Lutheran 
Church in America women this .sum
mer won the right to be ·ordained. 

But deaconesses maintain, in the 
words of First Corinthians : "There 

are different kinds of spiritual gifts . . . 
there are different ways of serving . . . " 
'Tm not interested in being an or
dained minister," says Gladys Camp
bell , a church and community worker 
at Hinton Rural Life Center in North 
Carolina. "That's not where my talents 
and others' needs cross." "I do not 
think my vocation is to the preaching 
ministry," says Sister Anna. 

If "man power" has been a problem 
to deaconesses, their own woman 
power has scarcely been felt. It has 
only been hvo years since the first 
meeting of North American deaconess
es (The first international meeting of 
deaconesses was in 1851.) While in
dividual denominations hold get
togethers periodically, they resemble 
alumnae associations more than power 
blocs . Up to now, "sisterhood" has 
meant fellowship, not struggle. 

Struggling for one's own rights is 
particularly difficult fo r women, who 
have always been blessed for caring 
for others . It is perhaps even more 
difficult for deaconesses, whose whole 
existence is one of service to others. 
Nevertheless, deaconesses are becom
ing vocally concerned about their own 
welfare. Among the things they are 
asking ( they are not making demands 
yet ) are higher salaries, guaranteed 
employment, freedom to work where 
they choose including employment 
outside the church, greater mutual 
support and policy making responsi
bilities. 

( Left ) Sister A1111a Ebert , at 1'ighr, president of Diakonia , and three other Lutheran cleac011esses form a team ministry at Prince 
of Peace Lutheran Church in Brookll)n . ( Right ) Miss A llene Ford, right, shares a laugh with a church and community worker. 
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Dencones es' anxir ties over their 
own futures stem in large part from 
the self-determination demands of 
minorities, :\1 iss Ford explains. Church 
in titutions serving b lack , panish 

merieans, Indian and other minority 
groups are under pr ure to name 
minority members to staff position . 
But where does a middle-aged dea
coness go after she relinquishes her 
dire torship of a community center? 
Th demands of minority militants 

related to local churches have been 
most a t fault in their policies and per
sonnel practices," she says. "Other 
agencies, like community centers, 
schools and homes have to meet stan
dards for accreditation ." 

But whi le other deaconesses ap
plaud such "goals," th re is reluctance 
to take a defin iti ve stand . "Deacon
esses arc by and large a conservative 
group," Sister Anna notes, "although 
we have our mi li tants." Beverly Red-

as is the Church of Christ Uniting it
se lf. 

There are a number of attempts 
afoot to make the deaconess vocation 
more attractive. In-service tra ining, in
creased fe llowship and advanced ed
cation opportunities are multiplying. 
The LCA Deaconess Community is 
offering a new program called "experi
ence in community," a year-long com
muni ty li fe service project. For many 
years now it has sponsored AIDS, As-

Drnconcsses arc in scn:ice on the mission field , in rural and urba 11 churches, in public schools, in ghettoes, in hospitals and homes. 

have popularized the idea of the 
"labor union" for deaconesses and 
other home mis ion workers in the 
United 1ethodi t Church. 

But if the alumnae associa tion was 
inadequate, so is the newer idea of 
the labor union, at least in the mind 
of Louise Weeks, a deaconess who is 
currently serving as consultant to 
community centers for the United 
Methodist Church. "If we don't have 
a prophetic voice, we ought to go out 
of business," Miss Weeks argues. he 
believes that the time has come when 
deaconesses and home missionaries 
should use their corporate power by 
saying publicly to the Church that 
they will no longer work in church 
agencie which are not moving toward 
inclu iveness (racial, agewise, or 
whatever is important in a particular 
situation ), which are not provid
ing decent wage and benefits to all 
taff, and which do not effectively in

clude the person they are serving in 
decision making processes. "Agencies 

dick, a young church and community 
worker now at Lake of the Ozarks, 
Missouri, says that while she endor es 
Miss Weeks's standards, she wants to 
safeguard her personal decision to 
work in other situations where she 
may be "an instrument of change." 

And so the deaconess movement is 
at a crossroads. "Its future hinges on 
what will happen in the Church
whether it's in mission," says Miss 
\ \leeks. "There is a need for continu
ing some of the more traditional forms 
of mission at the same time we move 
toward social action ministries and 
work for the conversion of cruelty sys
tem ," Miss Ford adds. The future may 
lie in the "widening of the field of 
service" or "merger with other church 
occupations" as other suggest. Ecu
menical cooperation is often men
tioned as desirable, but contacts to 
da te have been too few to predict 
with any certainty a future union of 
deaconess groups. Others look to the 
COCU model, though that is tentative, 

sociates in Deaconess Service, a volun
teer service program through which 
women give their skills for one year. 
United Methodist deaconesses are 
talking about "mobile crisis task 
forces" which could be an effective 
presence at such places as troubled 
college campuses and hurricane disas
ter sites. Another idea is for a retreat 
center for deaconesses and home mis
sionaries (who belong to a common 
association ). The United Methodis t 
Church has had an exchange program 
with deaconesses abroad for a number 
of years. Under this program, a British 
Methodist deaconess will be engaged 
in pas toral ministry in southern Il
linois this year. 

"The deaconess movement has got 
to go on," insists Miss Fischer. "If we 
can't recruit and inspire more young 
women, it's not just the deaconess 
movement which will go out of busi
ness, the whole Church will go out of 
business. When the Church stops serv
ing, it becomes self-serving." • 
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The Manila bound bus slowed 
to let off passengers and the news 
came through the windows. "There is 
rioting in the next town," said an 
elderly man to the driver. Passengers 
didn't wait for an explanation as they 
passed the word . "Roll up your win
dows, we may get stoned," a man from 
behind said. 

At the next town, ten kilometers 
south of Manila, the riot turned out to 
be only a small group of men and chil
dren with picket signs protesting the 
recent hike in bus fares. No one was 
throwing stones. 

The tension that swept through the 
bus underscored an atmosphere that 
has gripped Manila ever since student 
demonstrations filled the streets in late 
January. Seven persons have been 
killed and untold property damage 
done in the almost weekly protests 
that have involved almost every seg
ment of Philippine society. 

According to scholars and laborers 
alike, the Philippines is undergoing 
its worst period of turmoil since the 
Hukbalahop uprising in 1947. "But 
what is happening now is worse," said 
one.newspaper editor, "the feeling of 
discontent is more general and more 
directed." 

The direction is clearly aimed at 
Malacanang Palace, home of Philip
pine President Ferdinand Marcos, and 
at the American Embassy. 

President Marcos, who has sunk to a 
new low in popularity since gaining 
86 percent of the vote for a second 
term last November, finds himself in
creasingly isolated. His threat to de
clare "martial law," while speaking to 
a group of military cadets before 
Easter, has made his position even 
more tenuous. 

And although the Philippine mili
tary seems to be firmly under Marcos' 
thumb, an oft heard comment after 
the recent coup d'etat in Cambodia is : 

"Marcos is afraid to travel now." 
Marcos' troubles began after the 

election when expenses that totaled 
almost a fourth of the national budget 
for the election left no .money in the 
coffers to pay the education bills. 
Students, afraid that the schools would 
be forced to close down or reduce 
operations, and also afraid that Marcos 
would use his mandate to change the 
constitution and run for a third term 
in office or become "president for life ," 
organized the first anti-administration 
march on January 26. 

It was called for by the "moderate" 
student groups, and demanded a con
stitutional convention be organized to 
limit the power of the president and 
the politicians. Forty thousand par
ticipated. 

When the riot police called out to 
control the crowds turned the demon
stration into a "police riot" as it was 
later billed by a Philippine Senate re
port, the more radical groups began 
planning their own demonstration for 
the weeks ahead. 

"Fascism, Feudalism, and Imperial
ism," as reported in Manila news-

papers, became the dominant themes 
for protest. On February 12, 50,000 
people turned out at Miranda plaza 
in downtown Manila to march to the 
American Embassy. Another 20,000 
turned out the fo llowing week, on 
Feb. 18, at the American Embassy, 
breaking through the gate at the con
sular section before Manila police 
turned them back. 

Still more demonstrations followed 
in March, including a "people's Con
gress" in the Piranda Plaza and a 
"Poor People's March" through the 
district of Tondo, Manila's most im
poverished. Preparations for the Holy 
week around Easter and student 
exams before the summer vacation 
kept down large-scale activities to
wards the end of the month . But they 
did not prevent taxi, bus and "jeep
ney" (World War II jeeps converted 
to take passengers) drivers from stag
ing wildcat strikes and provoking 
spontaneous attacks by people upset 
over the increase in rates. 

Although it was considered a 
"tactic" by Manila politicians, Marcos' 
threat to call martial law has left many 

Philippine students attack U. S. imperialism in a dramatic form during a demonstration 
in one of Manila's m ost impoverished districts. 

Richard Berliner is a correspondent for Dispatch News Service in Southeast Asia. 
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wondering just where the country is 
going. 

"Our work here would be futile," 
said Senator Jose Diokno in a recent 
interview. "If Marcos is stupid enough 
to declare martial law and abolish the 
writ of habeus corpus, he will get hit 
badly." 

D iokno does not feel that subversive 
elements are behind the demonstra
tions- Marcos' excuse for imposing 
military rule-but that "for the first 
time in our history students are dis
covering the effectiveness of mass ac
tion. It is only the police that did not 
know how to handle the situation and 
reacted so brutally." 

In April the Senate issued a 70-page 
study of student demonstrations and 
cited the police as the major cause of 
violence. Much of the report dealing 
with the background of student unrest 
was based on testimony of faculty 
members of the University of the 
Philippines. 

Five hundred faculty, including the 
president of UP, signed a resolution 
stating they "strongly denounce the 
use of brutal force by state authorities 
against the student demonstrators .... 
The Faculty holds the present adminis
tration accountable and responsible 
for the pattern of repression and the 
violation of rights ." 

Student demonstrators also re
ceived support from the National 
Press Club, who in their own resolu
tion threw "unconditional support to 
the legitimate student, peasant and 
workers' movement demanding a revo
lution through democratic means." It 
offered to "continue to make its prem
ises and facilities available to respon
sible student leaders whenever they 
feel the need of such offer. . . ." Im
plicit in this offer was sanctuary from 
police harrassment. 

Sources close to the American Em
bassy play down the significance of 

the demonstrations although the em
bassy was a direct casualty of one rally 
when students broke through the gate 
of the consular section. 

In a rare public statement, U.S. Am
bassador Henry Byroade "lectured" 
the Philippine government for not ex
ercising more control of student dem
onstrators, and for failure to protect 
the embassy from "an act of wanton 
vandalism." Unlike his predecessor, 
G. Mennen Williams, Byroade has 
made few public appearances during 
his first year in office. He also refuses 
to grant on-the-record interviews. 

At the heart of the current unrest is 
an increasingly unstable economic 
situation, sparked by devaluation of 
the peso. Devaluation, or "releasing 
the peso to find its own value" as the 
move was initially described, was one 
of the demands of the International 
Monetary Fund in exchange for new 
credit arrangements. With many of its 
short term loans from American banks 
falling due, according to an American 
Embassy economist, and no money to 
pay the bills the Philippines was 
forced to accept the demands of the 
IMF. 

"We were caught in a bind from 
overborrowing money from abroad, 
which we couldn't afford to default 
and which we couldn't afford to pay," 
said Diokno who is Chairman of the 
Senate Economic Committee. "This 
weakened our bargaining position 
considerably." 

The immediate effect has been a 
drop in the value of the peso to one 
third of its previous worth. "This 
means that a laborer who was making 
the minimum wage of 6 pesos ( $1.50 
before devaluation ) has already lost 
one third of his purchasing power," 
said Diokno. He also predicted em
ployment will drop-already 10,000 
auto workers are about to be laid off 
because of a government decision not 

to import, for a time, any more cars to 
be assembled-and demonstrations be
come more frequent. 

Student leaders recognize their in
fluence is limited unless they can gain 
worker and peasant support. "This is 
one of the significant developments 
over demonstrations in the past," said 
a member of the Movement for a 
Democratic Philippines ( MDP), "that 
we do have labor with us and that 
farmers know we are concerned about 
their problems." 

Students, who follow a variety of 
political bents, also recognize that 
real change can only come from the 
masses. They agree with labor leader 
Feliz-berto Olalia who was quoted re
cently on this subject in a Manila week
ly. "The student, labor and other activ
ist groups merely articulate what the 
changes should be, leaving it to the 
masses to decide in what manner and 
to what extent they want these 
changes in society made." 

To pursue that end, said an MDP 
spokesman, students are spending 
summer vacation in the barrios or
ganizing farmers and exposing mal
practices of landlords. Some are also 
working in the urban ghettos. 

MDP is a coordinating organization 
for a number of student, worker and 
peasant associations, including the Na
tional Association of Trade Unions 
with 26,000 members, and the Nation
al Federation of Labor Unions, with 
11,000 members . This conglomerate 
is considered to be in the radical 
stream of Philippine politics. 

Among the more moderate groups is 
the Christian Socialist Movement, a 
relatively new association iri the Phil
ippines claiming 20,000 members and 
affiliated with the Federation of Free 
Workers and Federation of Free 
Farmers. It is also opposed to the 
Marcos rule. • 

"According to scholars and laborers alike, the Philippines is undergoing 
its worst period of turmoil since the Hukbalahop uprising in 1947." 
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UNREST IN THE 
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by Richard L. Deats 

Richard L. Deats is a United Methodist Mis
sionary in the Philippines and a professor 
at Manila's Union Theological Seminary . 

Since January of this year, the 
Philippines has been in crisis. Massive 
demonstrations, strikes and marches 
by students, fa rmers and workers have 
been staged throughout the country. 
While President Marcos, newly re
elected for a second term, is blaming 
his troubles on the Communists, the 
real causes of the unrest are not hard 
to discern. 

One factor is the widespread pov
erty and the growing gap between the 
rich and the poor. Ninety percent of 
the wealth in the land belongs to ten 
percent of the people. One and four 
tenths percent of the households have 
income of over $2,000 a year, while 
seventy-eight percent of the house
holds earn less than $500 a year. 
Twenty-five percent of the population 

Cipriano Malonzo, a Protestant layman 
who is president of the Mindanao Federa
tion of Labor, talks to nuns who attended 
the seminar in Central Luzon. 
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is unemployed or underemployed. 
Father Edicio de la Torre, S.V.D., has 
characterized this as "a vicious cycle 
of wealth-education-power of the elite 
versus the poverty-ignorance-power
lessness of the masses." 

Another factor is feudalism: the 
land is controlled by powerful land
lords-many of them absent, living 
comfortably in the urban areas-while 
impoverished tenants work the land, 
living their lives out in bondage to the 
owners and to the moneylenders. Even 
where there have been the first steps 
toward land reform, the tenant re
mains at a great disadvantage. As 
Catholic lay leader Jeremias Monte
mayor, president of the Federation of 
Free Farmers, observes, a case brought 
to court by a peasant is "handled by 
lawyers who are landlords, tried by a 
judge who by upbringing and thought 
is a landlord, and leads to a decision 
that is enforced by a chief of police 

'who is a·Jandlord . . . . How are you go
ing to get land refo1m while that setup 
survives?" Indeed, while the govern
ment has earmarked only $2,000,000 
for land reform, its annual military 
budget is over $200,000,000. 

Still another factor is the domina
tion of the Philippines by the United 
States, not in the direct fashion of pre
war colonialism but in the more subtle 
forms of neo-colonialism. When Phil
ippine independence was granted in 
1946, it was only done so with certain 
strings attached. For example, the 
Philippine Constitution had to include 
a "parity amendment" that gives
un til 1974-American investors equal 
rights with Filipinos in the exploita
tion of natural resources and public 
utilities. This is the kind of equality 
that is not equal, for the citizens of a 
small country cannot really compete 
with the giant firms of the most highly 
industrialized nation on earth. Such 
"parity" has helped the Philippines re
main a basically agrarian society, ex
porting raw materials to the U.S. and 
importing finished products from the 
U.S ., with the United States setting 
both the price it will pay for the raw 
materials and the price the Philippines 
must pay for what it imports. 

Then there are the U.S. military 
bases which operate with almost sov
ereign status to advance U.S . foreign 
policy interests. This is a clear viola
tion of Philippine sovereignty and is 
a constant affront to the Filipinos. The 
most emotionally fraught issue regard
ing the bases has to do with crimes 
committed by American servicemen 

against Filipinos, as when one Christ
mas a drunken guard shot and killed 
a ten-year-old Filipino boy. Instead of 
their being brought before Filipino 
courts, these servicemen are only un
der the jurisdiction of the U.S. mili
tary. 

These and other factors have com
bined to produce a situation which is 
highly explosive and have brought 
the Philippines to the brink of revolu
tion. To come to grips with this revo
lutionary situation, the Board of Mis
sions of the United Methodist Church 
recently sponsored a series of seminars 
on the topic "Revolution, Non
violence and the Christian Faith." 
Local sponsors of the seminars were 
Union Theological Seminary and Silli
man University. Leader for the semi
nars was the Rev. Glenn E. Smiley, 
executive secretary for JAPLA 
(Justice-Action-Peace in Latin Amer
ica). Smiley, former asociate of Mar
tin Luther King Jr. and for many years 
on the national staff of the Fellowship 
of Reconciliation, has in recent years 
been working on behalf of a non
violent revolution in Latin America. 
Because of the many similarities be
tween Latin America and the Philip
pines, Smiley came to the Philippines 
to share out of his experience in the 
revolutionary situation south of the 
Rio Grande. 

The seminars were held during the 
month of March in three strategic 
places-at Silliman University in Ne
gros Oriental, at the Philippine Rural 
Reconstruction Movement National 
Headquarters in Central Luzon and at 
the International Institute of Rural 
Reconstruction Headquarters in Ca
vite, south of Manila. They were at
tended by priests, ministers and nuns, 
labor leaders, community develop
ment workers, journalists, students 
and other Christians committed to the 
task of radical change in contemporary 
Philippine society. Smiley led the 
seminars in grappling with whether 
the radical Christian, committed to 
the establishment of social justice, can 
effectively work for revolution through 
the approach established by Gandhi, 
King, Chavez, Dolci and others. 
Whether or not such a non-violent 
revolution will in fact emerge in the 
Philippines only time will tell. Mean
while, all agreed with the insight of 
former President John F. Kennedy : 
"Those who make peaceful revolution 
impossible make violent revolution in
evitable." 



by Dorothy Elandu 

Heather Connell from England teaches future midwives at a mission hospital in the 
Congo. 

O NCE UNON A TIME--as must begin 
all parables and African tales- a girl 
named Dorothy was born in an Up
state New York hospital. One feeding 
time a nurse got two babies mixed up 
and brought Dorothy's mother the 
baby of a black woman across the hall. 
The error was soon rectified and 
Dorothy grew into a blond, little girl. 
She never knew whether for a few 
sleepy minutes she had tasted the milk 
from a black breast or not, but the in
cident was one of the stock of family 
stories a child grows up with. 

In due time Dorothy grew up and 
became a nurse and went to Africa 
as a missionary. There she was given 
the name El.andu, meaning "Diseases," 
because she was a medical worker. 
But let me tell my own story: 

When I arrived at Ewangu in the 
then Belgian Congo, there were few 
girls with more than a few years of pri
mary school education. Most of the 
deliveries at the hospital were done by 
Mama Kumbe, who could not read 
and write but who gave me my first 

Dorothy Elandu is the pen name for a 
missionary currently serving in Congo. 
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lessons in midwifery. Charting and 
medical treatment were done by male 
nurse-aides. A midwife1y course for 
girls with two or three years of pri
mary school had been started, and we 
continued to develop this program. I 
returned from my first furlough in 
1957 with a certificate in nurse-mid
wifery. By the time there were enough 
girls finishing fifth grade that we could 
open an officially recognized course 
for aide-midwives. The greatest feel
ing of achievement came when the 
Maternity could be completely staffed 
by girls, with elderly midwives chap
eroning at night, and calling in the 
male graduate nurses only for diffi
cult cases requiring anesthesia. 

We were on the way up, but there 
was of course no one yet with an edu
cational prepara tion approaching 
mine: Registered Nur e, Bachelor of 
Science in ursing Education, Certi
fied Nurse-Midwife. International or
ganizations speak about specialists go
ing to other countries to share their 
knowledge with "counterpart person
nel." Who was my counterpart? Mama 
Kumbe, who carried the obstetrical 
histories of several hundred women in 
her head while I knew only what was 
written down on charts? Fifth-grade 
gi rls who wou ldn't keep their uniform 
blouses tucked in and who would sit 
on the front steps braiding each others' 
hair while women labored inside with 
their village grandmothers watching 
them? Girls who wou ld soon marry 
graduates of the Normal School across 
the road, commanding a high bride
price because of their advanced edu
cation , and would begin giving birth 
to large families while I stayed single 
and delivered other people's babies . 

Fifth-graders were better than 
third-graders, but there was still a long 
way to go : girl auxiliary nurses on the 
junior high school level; girl graduate 
nurses on the senior high level; some
day, someday, my college graduate 
counterpart. But suddenly the year 
1960 arrived. Independence, anarchy, 
evacuation, and I had to walk out and 
leave my Maternity in the hands of the 
fifth-graders and their illiterate chap
erones. Marie had been my best stu
dent, and it was to her I turned over 
all the keys, the accounts, the prenatal 
records. Tears streamed from her be
wildered eyes. "What will I do? What 
will I do? Mama, you'll be back, you 
have to come back!" 

And I in tears too : "Of course I'll 
be back. Our government is sending 
the planes to get us just to prevent 
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trouble until this blows over. We're 
only going over the border and we'll 
be back in a couple of weeks. Anyway, 
the doctor is staying, it will be all 
right." 

But finally the doctor couldn't stay 
either. It was not two weeks but two 
years before we got back. For two 
years a clever male nurse-aide did the 
Caesarian sections with permission 
from the World Health Organization . 
It wasn't safe for the girls to stay on 
the station away from their families, 
so the Maternity went back to being 
run by the male nurses and the old 
midwives . 

As things settled down the mission
aries began returning, first the men, 
then the fami lies . I received a letter 
from the Board of Missions to the ef
fect that things are different now : the 
Africans are in charge; missionaries 
are to be not directors but advisors, 
and may have to work under the di
rection of those less qualified ; your 
fine residence may be occupied by 
Congolese; please examine your heart 
and see if you can take this new situa
tion . I examined my heart; I closed my 
eyes and saw as in a dream myself 
walking up to the Maternity: Marie
sweet, pretty, blouse tucked in, hair 
braided, smiling- stepping aside to let 

me come in ; I saying graciously; "No, 
Marie, you are directress now; I will 
help you with the hard things when 
you need me." Yes, I could do it. I re
plied to the Board : "I have examined 
my heart. I can take it. The residence 
doesn't matter : I will live in a grass 
shack gladly, only let me go back." 

I was sent to another station instead 
of Ewangu, but in 1963 I made a visit 
there. Day-dreams are one thing, but 
could an American of those days have 
dreamed the effects of two years of 
anarchy? The Maternity was filthy in 
the corners, through in honor of my 
coming the walls and ceilings had 
been painted a vivid blue with green 
and yellow trimmings. I looked for a 
blood-pressure apparatus, and after a 
week managed to put a whole one to
geth er from pieces found in four dif
ferent places. Marie had married and 
moved away, and in her place I found 
Suzanne, whose blouse was never 
tucked in and whom I had never day
dreamed about. I gulped, but I said it : 
'.'Suzanne, you are directress now, and 
I am just a visitor, but I will help with 
the hard things while I am here." She 
was the one who was gracious : "Oh, 
Mama! You, a visitor? You know this 
will always be your Maternity!" 

It was only two years ago that I last 
came back to Ewangu to stay. Things 
are different all right, both for better 
and for worse. The level of education 
has risen: the girl auxiliary nurses are 
at the Junior High level, but their 
French isn't much better than the 
fifth-graders', they still don't tuck in 
their blouses, and they still braid their 
hair outside while the women labor 
inside. There are still pieces of things 
to put together-again, and again, and 
again. 

When the news got around that 
Mama Elandu was back, attendance 
at prenatal clinic doubled . Patients 
came in streams to Mama Elandu, by
passing the black personnel, though 
she always turned them around and 
made them go see Mama Suzanne first. 
Beggars came in streams to Mama 
Elandu to be fed , though she always 
turned them around and sent them to 
the Pastor. 

Mama Elandu is often not gracious 
to the streams of people, but they keep 
coming back. They come for her to 
make them have babies, even though 
they have been to sterility clinics all 
over the country, and even though 
Mama Elandu doesn't have any nota
ble success in her clinic either. They 
come to her when they have had too 



many babies. They call for Mama 
Elandu to come pick them up in her 
Land Rover when they don't make it 
to Maternity in time. They bring her 
their orphans when they don't come 
at all and hemorrhage to death in the 
village. They call Mama Elandu when 
the labor is long and hard , and she 
puts in the marvelous machine that 
sucks the baby out just like that. Being 
Mama Elandu is a rather fantastic and 
fri ghtening thing. 

It was a chance happening ( is there 
such a thing?) that brought me to the 
point of this story. One day I started 
out a long trip in my Land Rover and 
it broke down about ten miles from 
the station. I sent one of the nurses 
back on a passing truck to call the 
mechanic, and went to sit in the shade 
in the back yard of the nearest house. 
It was not a village, just a small iso
lated clump of houses which would 
never normally be favored by a visit 
from any team of workers-medical, 
evangelistic, black or white. Every
body gathered around with great de
light, brought us chairs, and eggs and 
bananas, begged us to speak the Word 
of God to them, brought their children 
to view and be viewed by Mama 
Elandu. 

One woman came running up with 
a pair of twins about four years old. 
"Look, Mama Elandu, here are the" 
twins you delivered." 

"Beautiful twins, indeed, but it 
couldn't have been I who delivered 
them-I wasn't here." Even if I missed 
estimating their age correctly, even 
five or three years ago I was fa r away 
from Ewangu. 

"But I know it was you," she in
sisted. "I distinctly remember it was 
Mama Elandu who delivered me." 

Just then another woman came up. 
"No, no, it wasn't her. It was the black 
Mama Elandu." 

"Oh, yes, that's right," the mother 
said. "It was that black Mama Elandu 
that you left in your place when you 
went away." 

"You mean Suzanne?" Suddenly my 
day-dreams took on a new dimension, 
along with my relationship to Su
zanne, the fifth-grader with the blouse 
hanging out, now a mature mother of 
four, a respected leader among the 
women of the Church, a midwife with 
years of practical experience, but still 
nowhere near my educational level. 
My counterpart. I had been casually 
teaching her new things as the oc
casion arose; I had been backing her 

up as chief of Maternity; I had ac
cepted her as she was, not expecting 
miracles. But as my alter ego? Not 
only Suzanne, but Mama E landu and 
maybe even Dorothy, would have to 
be re-evaluated. 

Dorothy I know well : the White 
Anglo-Saxon Protestant preacher's 
daughter from Upstate New York, the 
single lady missionary nurse with all 
those degrees, music as a hobby, and 
a terrible temper. Mama Elandu I 

know too: a somewhat legendary fig
ure whose limitations as a miracle 
worker only Dorothy and her fellow 
missionaries realize or believe. But a 
Mama Elandu, one who can be either 
white or black, married or single, 
young or old, fifth grade or college 
graduate, who or what is she? A mid
wife, obviously. What else it may 
mean is a fascinating conjecture. 

In practical terms, the lady with the 
twins will never know what an effect 
her words have had. In place of my 
casual program I ins ti tu ted a con
scious, systematic one to teach Su
zanne as much as possible so that she 
can do all the things Mama Elandu is 
reputed for: giving tired mothers a 
rest from having babies ; pulling out 
babies with the Swedish Ventouse, 
and so on. I was going on a study tour 
to learn more about fa mily planning 
in other parts of Africa: I changed my 
plans to include taking Suzanne with 
me. She studied English, and we had 
identical uniforms made. 

Congolese patie nts waiting 
out side a clinic. 

We kid each other frequently about 
being the black and white fama 
Elandus. She was obviously delighted 
when I told her about the lady's re
mark, but does she think any more 
about it inwardly? In what ways 
would she like me to change if we are 
to be interchangeable? Naturally I 
defer to her knowledge and judgment 
in matters of language, culture and 
African etiquette and psychology. vVe 
confer together on administra tion of 
the Maternity and the teaching and 
discipline of students in their practical 
work. We share a common role, but 
she is sti ll Suzanne and I am still 
Dorothy, each a definite personali ty. I 
don't think we could be called close 
fr iends in the sense that fr iends under
stand each other's thoughts and share 
each other's goods and pleasures in 
fa irly equal measure. Perhaps there 
are too many differences for that. 

Neighbors we are, certainly. Jesus 
said I shou ld Joye my neighbor as my
self. And if my neighbor is myself? • 
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Table soccer fascinates Peru.vian 
youngsters for hours, while the museum, 

outdoor concerts and the beaches are 
customary summer activities 

almost everywhere. 
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That which Emily Dickinson called the "Sacra
ment of summer days" is at its height-at least 
for the northern half of the world. Ordinarily a 
time when the livin' is easier than usual, summer 
can also provide the change of pace which en
ables us to get a different perspective on life. 
And for Christians, summer's Sacrament can be 
that Communion which turns the ordinary ele
ments of recreation into the divine gi~ of Re
Creation. 

Chess players in Indonesia can always be sure of attracting a crowd. 

) 

I 

'· 
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Spectator sports (opposite page) are increasingly pop11lar, not only in the United 
States. It is probable, however, that real Re-Creation can only be acl1ieved when the 
individual himself participates. (Left) An African sin gs and beats a drum at the same 
time. An Ethiopian (below, middle) accompanies himself on the "Masinko"; ( right ) 
Afore E11ropea11s are t11rning to "exotic" m11sical instrnments; ro11lett e is still popular 
in Manila, the Philippines. Then there is tluit old s11mmertime standby-a good book. 
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Generally speaking, the Christian 
Church around the world has learned to 
expect less of television and contribute to 
it more. 

In the last ten years especially, the 
Church's expectations of TV have be
come less naive, less concerned with self
advertising through electronics. At the 
same time, some serious self-examination 
has produced a desir to contribute to 
the whole spectrum of radio-TV broad
ca ting. 

The contributions it can make vary, of 
course, from one locality to another. In 
many places in the world church people 
produce educational programs for the 
national netvvork. Especially in a num
ber of African countries local and na
tional stations are more than willing to 
use professionalJy produced programs 
on agriculture, hygiene and child care. 
Marriage counselling for people coming 
from a rural background to urban life is 
also appreciated. 

In ew York this year the Broadcast
ing and Film Commission of the Nation
al Council of Churches agreed to de
emphasize critical analysis of problems 
and to concentrate on "models of hope." 
These featured local churches and indi
viduals who have found new ways of 
resolving human problems. Bernard 
Cardinal Alfrink, of the Netherlands, has 
urged communicators not to convey a 
feeling of discouragement and despair 
by accumulating stories of misery and 
injustice, but rather to draw the pub
lic's attention to signs of renewal and 
hope. [A few church magazines are 
sometimes told the same thing by their 
readers. lo names, please.] 

In this connection two new ventures in 
the field of radio/ TV information de
serve mention. Last autumn "Ecu-media 
News Service" was launched in New 
York. Ecumenically sponsored, it coIIects 
information on Christian involvement in 
the world and feeds it, twenty-four hours 
a day, directly to the networks and local 
stations. The service is highly appreciated 
by the industry and the commimity. 
More recently, a monthly tape news 
service was launched in Geneva cailed 
I TERVOX. It provides radio program 
material of a somewhat more reflective 
kind, giving background information on 
current ecumenical events. 

At the recent Driebergen communica
tion consultation a strong plea was made 
for more imagination in the use of the 
media accessible in different parts of the 
world. Where political or jdeological 

conditions make it impossible to give in
formation , other means can be found to 
sensitize the audience: entertainment, 
drama, songs. 

Information furnish ed by the churches 
should not, however, be limited to com
ments on cu rrent political and economic 
affai rs. It should include the churches' 
dilemmas, controversies and debates, 
their implications and possible con
sequences. In earlier days church efforts 
at communication were often character
ized by a paternalistic secretiveness, re
sulting in alienation and distrust. Today, 
most Western churches are becoming 
aware of their "public" nature, seeking 
to be a "church for others"-with all its 
consequences in the field of communica
tion . 

\iVhen the Church seeks to be a "church 
for others" in communications it invaria
bly finds that it must coordinate elec
tronic communication with the more con
ventional print media. 

To take an unexpected example, in 
Papua-New Guinea and the Solomon 
Islands, the formation of the Christian 
Communications Commission is a sign 
of a comprehensive approach to literacy, 
literature, broadcasting and training of 
communicators. 

The Dutch campaign called "Come 
Over the Bridge"· was a text-book ex
ample of imaginative planning and care
ful co-ordination which sensitized virtu
alJy a whole nation to the needs of their 
fellow-men throughout the world. 

At the international level the restruc
turing of the World Association for 
Christian Broadcasting ( W ACB) into 
the 'vVorld Association for Christian Com
munication (WACC ), in June, 1968, is 
encouraging evidence of an increasing 
awareness that radio and TV must not 
go it alone. 

Cooperation with the Roman Catholic 
Church is becoming the normal pattern. 
Plans for a training centre for commu
nicators at Yaounde, Cameroon, already 
far advanced, are being worked out with 
the Roman Catholics as full partners. 

To the average person in many places 
the most obvious and visible sign of the 
Church's "contribution" to television is 
still the Sunday morning televised wor
ship service. 

The question of the devotional value 
of such televised services is a difficult one. 
Because it is technicaily possible to trans
mit pictures of an act of worship does 
not mean that it should be done! When 
it is done, it is usually said to be for 

"shut-ins," providing a substitute for 
their ph ysical presence in the place of 
worship. Some go furth er and maintain 
that the public nature of a no1mal con
gregational gathering not only permits 
the televising of such a worship event 
but in fa ct requires it. 

Obviously, one's attitude toward 
these and similar arguments depends on 
one's theological understanding of the 
nature of worship and of TV as a vehicle. 
Are there aspects of life, situations and 
conditions which do not lend themselves 
to transmission except in a distorted 
way? And is physical presence necessaiy 
for participation? 

Even if the answer is no, should pub
lic means of communica tion be used as 
an extension of the church's house tele
phone? 

It is not a question of idiom or length . 
It is much more a matter of authenticity, 
asking what "message" should be con
veyed in view of the available possibili
ties. 

It may be that TV lends itself to "in
fo1m ation" about the nature and fun c
tions of a community, rather than to 
evangelization in the traditional sense o.r 
to an extension of pastoral care. The re
markable success of the Dutch "Theo
logical Faculty of the Air" seems to prove 
the point. Designed as a post-graduate 
refresher course for pastors, its lay audi
ence outnumbers by far the clergy-no 
doubt because of the unbiased informa
tion it gives about the present state of 
the theological debate. 

Finally, we should note several recent 
innovations in Church contributions to 
television-innovations patterned after 
the "church for others" more than self
,1dvertising themes. 

In the Netherlands, !KOR Radio is ex
perimenting with a "total-programma" 
(comprehensive program ) . All broad
casting time on a given day is focused 
on one specific issue. 

In orth America, the United Presby
terian Church's Division of Mass Media, 
which pioneered religious use of short, 
thought-provoking radio "spots" in 1963, 
recently released five TV spots to stations 
throughout the country. The 30-second 
themes deal with radical issues, drug 
abuse and involvement. 

And the United Church of Christ has 
produced another series of spots which 
deal with pollution and landscape rape. 
Each opens with the title "The Filthy 
Rich" and ends with the question "Who's 
cleaning up?" • 
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"The whole youth drug scene 
is an American export." 

That is the opinion of a UN official 
long active in international drug con
trol work. 

He expressed these further views in 
a recent interview with this reporter. 

"Drugs are now present in countries 
of Western Europe which did not 
have the problem before-the Scandi
navian countries, Spain, Greece. 

"Instability within this society and 
mobility are responsible-charter 
Hights, cheap rates. 

"With the millions of tourists there 
are bound to be some who can get into 
a country with drugs unnoticed. 

"But this 'exporting' of the youth 
drug scene is a new thing. Hippies all 
over the world now look the same. 
They might even be the same ones, in 
the various countries. 

"Sweden," he added, "is having a 
to~gh time with amphetimines. 

"Countries need a stan
dard of international control, 
though their own methods 
of control may differ. Swe
den, with the amphetimine 
problem, can look to the in
ternational control system 
for help." 

Up to now amphetimines, or pep 
pills, and other psychotropic sub
stances ( LSD, sleeping pills such as 
barbiturates and tranquilizers) have 
not been covered by narcotics treaties. 

But their mounting abuse in the 
last ten to fifteen years has created 
such a danger to public health and 
safety that the United Nations Com
mission on Narcotic Drugs held its 
first special session last January to pre
pare a treaty for bringing them under 
control. 

In brief, the draft protocol, as ap
proved by the commission, provides 
that "the countries who are parties to 
it will take all practicable measures 
for the prevention of abuse of psycho
tropic substances and for the early 

identification, treatment, education, 
after-care, rehabilitation and social re
integration of the persons involved, 
and shall coordinate their efforts to 
these ends. 

"The parties to the protocol will also 
promote among the general public an 
understanding of the problems of 
abuse of psychotropic substances and 
of its prevention." 

The commission has asked the UN 
Economic and Social Council to call 
a plenipotentiary conference for adop
tion of the protocol on psychotropic 
substances early in 1971. 

Steps toward control of traditional 
narcotics began in 1912 when the In
ternational Opium Convention was 
signed at The Hague on January 23, 
1912. 

The international control system be
gan with the 1925 Convention . 

Eight succeeding agreements and 
conventions have extended and tight
ened controls on the manufacture, dis
tribution, and illicit traffic in narcotic 
drugs. The latest is the Single Conven
tion on Narcotic Drugs signed at New 
York on March 30, 1961. Under this 
treaty the International Narcotics 
Control Board was established to re
place. the Permanent Central Board 
(and the Supervisory Body ) which 
were treaty organs created by the con
ventions of 1925 and 1931. 

The present board is comprised of 
eleven independent international ex
perts elected by the UN Economic and 
Social Council. 

Purpose of the international system 
of narcotics control is to regulate nar
cotics production and trade so that 
narcotics are available only for medi
cal and scientific use. 

In its 1969 annual report the Inter
national Narcotics Control Board ex
plained : 

"The rapidity with which the abuse 
of psychotropic substances, including 
stimulants, depressants and hallucino
gens, has swept across the world has 
re-emphasized a lesson gained from 
experience in the sphere of narcotics 
-that no country can by itself provide 
its own protection and that preventive 
measures can only be fully effective if 
they are internationally based. 

"From earliest times the abuse of 
narcotic and other dangerous drugs 

has periodically assumed different 
forms. Perhaps the most radical 
change of all has been the recent 
startling spread of misuse of cannabis 
[marijuana] and of other substances 
which affect the central nervous sys
tem: the stimulants, the depressants, 
the hallucinogens . . .. 

"Resort to these substances is par
ticularly pronounced among the 
younger generation. In the United 
States, for example, it is authoritatively 
estimated that several million college 
studen ts have at least experimented 
with them." 

The UN official elaborated. 
"The whole drug thing shows so

cial imbalance. 

"Kids are now exposed to 
the pill-taking culture: a pill 
is the solution to every prob
lem. They see their parents 
taking pills. They watch TV 
which induc.es the conditions 
for pill-taking. 

"Now kids will take anything. If I 
cut up the leaves of that plant"-he 
indicated the greenery atop the file 
cabinet-"and said they were good for 
getting high, the kids would take 
them. 

'In this country, taking drugs is the 
'in' thing. In the Middle East, in Mo
rocco, there is opprobrium connected 
with it. Taking drugs is considered a 
bad thing to do. It's done by the lower 
classes"- a shrug to illustrate social 
reaction-"so what can you expect?" 

He returned to U.S. youth. "With 
many kids it's just curiosity. They 
want to try smoking pot, see what it's 
like. And that's all there is to it. 

"The far greater, more serious prob
lem is with heroin . That involves 
crime. Those looking for big money
the Mafia or whatever you may call it 
-naturally want to get in on it. 

"Then there's the problem of the 
mainline ( injecting drugs into veins) . 
What makes people go this way, seem
ingly unable to give up the depend
ency? 
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Numerous programs of the United Na
ticms are aimed at both the sources and 
the symptoms of drug abuse. The UN's 
Commission an Narcotic Drugs, the 
Drug Supervisory Body, and the Per
manent Central Opium Board attempt 
to apply stringent controls to the 
manuf~cture,. trade and consumption of 
narcotics. ( Right) A solution of opium 
is examined in a lab; special cards 
~ake p~ssible the rapid retrieval of 
mformatr.on on narcotic substances. 
(Below) A patient at the Motadi 
Hospital in Tehran, Iran, where the 
UN is developing a training program 
for social service personnel. 
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"We have to distinguish 
between hard and soft 
d 

,, 
rugs. 
To many the distinction grows 

blurred. The Intem ational Narcotics 
Control Board recommends furth er 
research into cannabis, noting that in 
quantity and geographic spread it has 
"more than retained its primacy as a 
drug of abuse, with the number of 
consumers, already in the millions, 
still rising." 

Further research, in the board's 
view, would establish both the degree 
of danger attached to its abuse and 
the danger implied in its association 
with the misuse of opiates and dan
gerous psychotropic substances. 

It is generally felt, and the feeling 
was stressed at a UN interagency 
meeting last year, that the three ele
ments of the drug traffic-production, 
trade, and consumption-must be 
handled simultaneously. 

Stopping illicit traffic is not easy. It 
is bound up with long established eco
nomic and social customs. 

UN Secretary-General Thant, how
ever, has begun moves in this direction 
in response to a General Assembly 
resolution ( 2434, XXIII) calling for 
development of plans to end illegal or 
uncontrolled production of narcotic 
raw materials. 

These plans will be submitted to 
the assembly's 25th session which 
opens next month at United Nations 
headquarters in New York. 

Production of illicit narcotic mate
rials goes on generally in remote under
developed areas of developing coun
tries. Thus it is closely tied to national 
development. People who grow nar
cotics crops depend on them for their 
livelihood, meager though it is.. Most 
of the profit goes to the traffi cker. 
Therefore, the Secretary-General sees 
hope of encouraging these people to 
grow substitute crops with better in
come yield. 

Action has already started along this 
line. 

The United Nations Development 
Program ( UNDP) has notified its fi eld 
representatives that it will give favor
able consideration to governments 
that decide to replace cultivation of 

narcotics plants as part of their devel
opment plans. 

At Thailand's request the UN is 
sending a team of specialists to pre
pare project requests for the UNDP. 
These will involve pilot programs to 
replace illegal opium production in 
Thailand's hill tribe region. 

Lebanon wants to replace all canna
bis cultivation and has submitted a 
request to .the UN/ FAO World Food 
Program for ass istance in the "Project 
for the Integrated Development of the 
Lebanese Mountain Areas." The can
nabis substitution program is part of 
this project. 

The governments of Bolivia and 
Peru wish to bring coca leaf produc
tion under increasingly strict control 
and eventually replace this narcotic 
culture completely. 
. The Secretary-General is also study
ing the possibility of establishing a 
Special Narcotics Fund to help cut 
down the illegal supply and demand 
for narcotic drugs. • 
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RELIGION IN COMMUNIST CHINA, 
by Richard C. Bush. ashville, 1970 : 
Abingdon Press, 425 pages, $9.50. 

This thoroughly documented , informa-
tive and highly readable survey is the 
first book in any language to compre
hensively cover the entire range of reli
gion in China since 1949. Other writers 
have dealt separately with Buddhi m, 
Islam and Protes tant and Catholic Chris
tianity. C. K. Yang's Religion in Chinese 
Society ( 1961 ) has a brief chapter on 
"Communism as a New Fai th." But this 
i the only work which reviews in parallel 
perspective the situation of all major reli
gions-including that borderline case, 
Confucianism--during the Communist 
period. 

Judging by the wealth of documenta
tion, Richard C. Bush, a specia list in 
Buddhism and professor of religion at 
Tunghai University, Taiwan, has surely 
discovered the bulk of important refer
ences available in English, Chinese and 
several European languages. Wi thin lim i
tations the author has produced a 
thorough trea tment of the subject, ex
haustive with respect to Protestant and 
Catholic Christianity, with proportionate
ly less space devoted to Buddhism, Islam 
and other religions. Where no more than 
one per cent of China's population were 
Christian in 1949-perhaps four million 
-by the author's own figures at least one 
hundred million were Buddhist, and from 
fifteen to fifty million Moslems. Over half 
the content of this book and seven of the 
eleven chapters are devoted to Christian
ity- a reflection, no doubt of the imbal
ance in avai lable source materials. The 
areas of Moslem strength were in China's 
isolated interior, and Buddhism was al
ways less organized than the more dy
namic Christian movement. 

Looking backward with historians' 
hindsight from his perception of "the 
as tounding fac t of our time : a nation state 
with one fourth of the earth's population, 
in which religion as an effective force 
seems to be all but nullified ," the author 
traces in sequence the fate of each reli
gious group through the Communist 
period . (He reserves for another book the 
intriguing topic "Chinese Communism as 
a religion.") In this somber contex t he de
scribes government policy toward religion 
at various stages, and the practical results 
of policy in the lives of clergy and be
lievers. 

-
~ 

Chapter headings dealing with Chris
tianity speak of eradica tion [more cor
rectly, expulsion] of the fo reign mission
aries, of nationalizing miss ionary institu
tions, of Christian resistance, of the 
church under increasing government 
control, and the decl ine of the church . 
F or each of these ample details and 
documentation describe the inexorable 
squeeze, first on the missionaries, then 
on the schools, hospitals and other in
stitutions, and finally on the Chinese 
church and its Chinese leadership . 

One obsessive drive of all Chinese 
patriots in the twentieth century has been 
to expel the fo reigners and res tore China's 
international prestige and national sover
eign ty. A second has been to res tore 
China's internal unity and national in
tegrity. These themes appear with equal 
passion and frequency in the writings of 
Communist and non-Communist alike. It 
should have been no surprise when the 
new government, especially following the 
outb reak of the Korean War, made it in
creasingly difficult for foreign mission
aries to function freely, and in late 1950 
cut off foreign funds for religious work. 
Invoking the theme of self-sufficiency, 
which dominates Chinese thinking even 
more today than it did then, the noted 
scholar Kuo Mo-jo, speaking for the gov
ernment in early 1951, urged "American
subsidized cultural, educational and relief 
organiza tions, and religious bodies [to 
become] completely self-sufficient." 

At a conference of Christian leaders in 
Peking later that year Lu Ting-yi (now in 
disgrace), chairman of the government's 
Committee on Cultural, Religious and Ed
ucational Affairs, addressed the two hun
dred delegates on the ways in which 
"American imperialists" had used money 
and institutions for "cultural aggression ," 
every trace of which , he said , should be 
uprooted and exposed . 

Representative of many public state
ments by Chinese church leaders, the 
Chancellor of Yenching University later 
that year confessed how he was "used by 
the American imperialists in the life of 
Yenching." Yenching University was de
nounced, undoubtedly with justification, 
as an elitist institution because of its high 
tuition cos ts and American-oriented cur
riculum, where the "overwhelming ma
jority of the students came from bureau
cra t, landlord and capitalist families." Na
tionalized , along with all other private 
universities that year, Yenching was 
merged with the fam ed Peking Univer
sity. Ironically, during the nationwide 
closin g of all universities 1966-68, Peking 
Un iversity was denounced for flagrant 
elitism in its admissions policies. 

The twin themes of self-reliance and 
anti -foreignism dominate the subsequent 
course of church-state relations. The 
numerous seminaries were consolidated 
to four and fin ally down to one before 
that one was closed in 1966. The Chris-

tian hospitals, which provided half the 
hospital beds in all China in 1949, were 
nationalized . The most famous fo reign 
med ical institution, Peking Union Medi
cal Center, was denounced as an outpos t 
of American cultural aggression and 
elitist medical practice. After libera tion 
it was able to "truly serve the people"
a trend toward proletarianizing medical 
care that continues today in the current 
emphas is on "barefoot doctors" in the 
rura l areas. 

The Pro tes tant Three-Self Movement 
fo rmalized, under government super
vision, the "triple autonomy" of the 
churches-self-support, self-government 
and self-propagation. While Protes tant 
documents, such as the Christian Mani
fes to of 1950, demonstrate a pride in 
Chinese autonomy, the Catholics main
tained their world ties fi ve years beyond 
the Protes tants. The Vatican, to the Com
munists as to Emperor K'ang Hsi 250 
years earlier, was the symbol of foreign 
religious imperialism. Chinese Catholics 
"must free themselves completely from 
the Vatican control and expose its im
perialist nature . ... " Where four out of 
five bishops and two out of three priests 
had been foreigners in 1949, the fin al 
break with the world church came with 
the 1955 arrests and imprisonment of 
hundreds of missionaries and church 
leaders, the formation of the Patriotic 
Association of Catholic Churches, and 
the illicit consecra tion of over forty Chi
nese bishops. In subsequent years all 
Christians , all Buddhists, Moslems and 
other believers were 'increasingly con
strained until the final suppression of all 
open practice of religion by the Red 
Guards in 1966. 

Many ques tions remain unanswered . 
What true evaluation of the miss ionary 
effort over a century was held by the 
Chinese Christians? To what extent was 
the charge of cul tural imperialism justi
fied? \l\las it necessary, to restore Chinese 
autonomy and self-respect, to cut all for
eign ties? Will the church and other reli
gions once again, under the Constitution
al guarantee of "freedom of religious be
lief," be allowed to practice openly? The 
fact that the other two institutional reli
gions , Buddhism and Islam, despite no 
fo reign ties, were also, in the author's 
words, altered, utilized and buried, sug
gests a common attitude toward all reli
gion. Religion was caught in the Red 
Guard a ttack on all aspects of the old cul
ture; religion simply was superfluous in 
the new China. Some day a return to a 
multifo rm culture may again permit the 
open practice of religion. 

Menwhile, fo r scholars and laymen 
alike, this excellent study will be the basic 
sourcebook for analysis of the situation of 
organized religion in the first twenty 
years of the Communist regime. 

DONAL D M AclNNIS 
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THE RADICAL SUBURB, John B. Orr 
and F. Patrick Nichelson. Philadelphia, 
1970 : The Westminster Press, 201 
pages, $2.45, paperback. 

Is some kind of change taking place in 
the American character? Most of us know 
good and well that things are not what 
they used to be. Nothing is like it was 
and this includes people. The Black peo
ple are standing tall and talking straight . 
The Browns and Reds are coming on 
strong and nobody in his right mind 
doubts the radical shift in the way the 
American Indian or the Hispanic-Ameri 
can thinks of himself. These are all mi
nority movements, changing but not real
ly revolutionary. 

This book takes a look at the majority 
sector, suburbia. The authors have been 
listening to the suburban man and woman 
and this is where they find a real revolu
tion in American character. It is a differ
ent kind of revolution and maybe that's 
why so many people have been miss ing it. 
Perhaps the reason why this book struck 
this reviewer with such force is because 
he has been having some intuitions about 
the suburban character himself. 

The character of the suburbani te 
yesterday was marked by commitment. 
He joined churches, held firm loyalties 
and you could count on him to hold true 
to the very end, triumph or victory. That 
character is going, if not already gone, 
because the revolution in suburbia is from 
commitment to play. 

Once upon a time in suburbia the 
schools, churches, clubs, political parties 
and various causes could count on loyal 
support. Now the name of the game is 
play at the courfs of life. Take the church 
of your choice, any political party is as 
good as the next and ideas are like 
apples : try one and if you like it take it, 
but don't expect it to last very long. Love 
get married, divorce and then love an
other. 

The authors don't think this revolution 
was caused by Playboy magazine but 
they would no doubt regard that jolly 
little journal as an early symptom of 
something that has become a part of the 
suburban character. The play people of 
suburbia are called "expansive personali
pes." They smoke ·pot, take pills to ex
pand thei r consciousness with experimen
tations and fljt from Bower to flower 
looking for sometrung or other. But not 
commitment! 

But don't let this oversimplification of 
this book's theme fool you. It exposes 
some of the neatest angles about the way 
people are in those neighborhoods where 
some of the people haven't quite gone 
expansive-yet. There are sti ll the con
scientious types, the savage or primitive 
types and others. 

There is much in this book tha t can be 
helpful to people who can't quite figure 
out why their kids come home from col-
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lege and refuse to attend church, but will 
sit in a yoga posture on the front lawn 
and eat only vegetables. It could be that 
quite a few people will find the book use
ful in gaining self-understanding in a time 
when there is so much noise we have 
trouble hearing anything. 

Easy to read though this book may be, 
it points to deep issues. It is the best ex
planation of Herbert Marcuse's one 
dimensional man I have seen. This is the 
man who steadfastly refuses to deal pro
phetically with himself or his culture. To 
deal thus with himself man must admit 
his mortality and intuitively sense his 
immortality. The suburban radical can't 
do that. Maybe he can't because his 
church hasn't quite sensed his problem 
and his need. 

The suburban radical needs religfon 
but he is not going to be helped by any
thing he once experienced . Thomas J. J. 
Altizer has a new book, Descent 
Into Hell . In an upside down theo
logical way, Altizer says the same thing. 
The two books go together but Altizer 
is impossible for many readers . Professor 
Orr and his student, Patrick Nichelson , 
are easy to read and this book would 
make a great resource for home discus
sion groups in any suburban parish . Were 
I a local pastor I would order a hundred 
copies to have on hand for sale to laymen, 
and I would urge them to organize home 
discuss ion groups. Then I would put the 
whetstone to my sermon preparation. The 
great days are ye t ahead of the churches 
in suburbia for "the fields are white." 

J. EDWARD CAROTHERS 

THE TRIAL OF THE CATONSVILLE 
NINE, by Daniel Berrigan. Boston, 
1970 : Beacon Press, 122 pages, $5.95. 

"Some ten or twelve of us ( the number 
is still uncertain ) will if all goes well 
( ill? ) take our religious bodies dur
the week 

to a draft center in or near Baltimore 
There we shall of purpose and fore

thought remove the 1-A files 
sprinkle them in the public street 
with home-made napalm and set 
them afire 

For which act we shall beyond doubt 
be placed behind bars for some por
tion of our natural lives in conse
quence of our inability 

to live and die content in the plagued 
city 

to say 'peace peace' where there is no 
peace . ... 

We could not so help us God do other
wise 

For we are sick at heart our hearts 
give us no rest for thinking of the Land 

of the Burning Children .... " 
Priest-poet Daniel BeITigan wro te the 

above meditation the night before he and 
eight others undertook the mission that 
even their friends were to characterize 

as "senseless." Their subsequent trial in 
Federal court did little to clarify the 
legal status of the man or woman who in 
conscience feels compelled to make a 
dramatic protes t against his country's ac
tions. But the trial transcript tells a great 
deal about the anguished inner journey 
that led each of the Catonsville 9 to their 
act of protes t. 

Father Berrigan has edited the trial 
transcript into a dramatic document in 
blank verse that highlights the conflict 
here between legality (JUDGE: I am not 
God Almighty. I did what the law re
quired me to do ... ) and morality (BER
RIGAN: ... But our moral passion is 
banished from this court. It is as though 
the legal process were an autopsy.) 

MARJORIE HYER 

FAITH UNDER FIRE, by Donald B. 
Strobe. Waco, Texas, 1969: Word 
Books, Inc. ; 182 pages, $4.50. 

The sub-title of this volume by the 
senior minister of the First United Meth
odist Church of Grand Rapids, Michigan, 
is "Challenges to the Church in the 
Changing World ." 

"The question confronting the church 
today," says the author, "is whether we 
are headed for an inevitable disruption, 
or whether we can keep the 'new wine' 
in the 'old wineskins.' And biblically 
speaking, our Lord did not give us much 
encouragement about the possibility of 
doing so: . . . I look upon change as a 
good indication that there is still life in 
the church ... . I would like to refer to 
some of the changes that have been tak
ing place, not as 'threats' but as 'chal
lenges' to the church .. .. 

"I do not believe that God is surprised 
or baffied when we turn a new corner 
and discover that old maps, old ways of 
saying and doing things , no longer suf
fice. Indeed, God says, 'Behold, I make 
all things new.' Christ is not afraid of 
novelty, nor should Christians be. On 
the other hand, we should not worship 
novelty for its own sake. 'Test every
thing; hold fast what is good,' said the 
apostle in an ancient time." 

With this premise and faith , the au
thor considers Christ in relation to the 
following current problems and so-called 
philosophies and theologies: the death 
of God ; the problem of God ; the com
fortable pew; the new morality; the 
playboy philosophy; and Christ's prayers 
for the church, his purpose for the 
church , his plan for the church, and his 
prom ise for the church. 

w. w. REID 

Donald Maclnnis is Director, Chin a Pro
gram, East Asia Dept., of the Nationa l Coun
cil of Churches, USA . ... ]. Edwa rd Cara
tli ers is Associate General Secretary, National 
Division , th e Uni ted Metl10dist Board of 
Missions . . . . Mar;orie H yer is a fre e-lan ce 
religious iourn alist . 

( 
Bl 
N 

th 
Sc 
aU 

hi 
2! 
re 
('O 

he 
al 
in 
~ 

m 
th 
II' 

31 

re 
~ 

~ 

\l 



The 
1\\tn•i1191 
l~i11uer 
\\'rites 

00000000000 ~ 000 
BLACK U. METHOD IST PASTOR 
NAMED TO ALL-WHITE CHURCH 

The spotlight of history has fa llen upon 
the Calvary (United ) Methodist church in 
Southwest Atlan ta. It has become the first 
all-white congregation in the South, at leas t 
within its denomination, to have a black 
pastor. 

The Rev. Henry Joyner, Jr., who preached 
his first sermon at Calvary church on June 
28, has been given a task which few would 
relish . He will try to es tablish a multi-racial 
congregation wtihout driving out the whites. 

Calvary church is in a changing neighbor
hood. As blacks have moved in, whites have 
already left. Many of the members in the 
immediate area are elderly or the poor who 
cannot afford to leave. 

Mr. Joyner is there for two reasons. One 
is tha t the United Methodist Church is com
mitted to merging all fo rmer racial units in 
the South. In North Georgia, black and 
white structures have been un ited. 

He was ass igned to Calvary by his bishop, 
and the lay leadership of the church had a 
role. Little was done to encourage or dis
courage black attendance in the past, ac
cording to lay leader Carroll Barfield , and it 
was decided that only a black pastor could 
restore the sagging vitality of Calvary 
church. 

On the roll are 500 white members. 
Fewer than 100 appeared at the June 28 
service. Mr. Joyner is realistic ab out the 
loss of white members. "If they didn't show 
up today,'' he said on his first Sunday, 'Tm 
apprehensive they won't be back." 

Some members reportedly went to an all
white Presbyterian church across the street 
to worship. 

About 20 black worshipers were at Cal
vary. Mr. Barfield addressed himself to 
them: 

"You people who have recently moved 
into their neighborhood should a ttend the 
neares t church. We can't live in the past. 
Every one of us started a new day this 
morning. Tell your neighbors they have a 
church they can walk to now." 

Many whites at the service said they 
planned to stay at Calvary. 'Tm too old to be 
changing churches," said 75-year-old Mrs. 
Elizabeth Christian . 

"History's being made here this morning,'' 
said an usher. "Lord knows it'll take all our 
prayers to make it work." ( RNS ) 

PERU EARTHQUAKES BRING 
QUICK CHURCH RESPONSE 

In the wake of the devastating earth
quake that has left perhaps 80,000 dead and 

RNS Photo 

The Rev. Henry Joyner, new pastor of Atlanta's Calvary Methodist church, is greeted by 
members of his congregation after preaching his first sermon to the all-white church. Mr. 
Joyner is the fi rst black min ister to take the p ulpit of an all-white southern parish of the 
Un ited Methodist Church. 

hundreds of thousands homeless in Peru , 
the churches are coopera ting in massive 
emergency relief efforts. 

At leas t $1,500,000 must be raised quick
ly by the churches to continue essential help, 
in addition to what governments and other 
agencies are providing, according to observ
ers on the scene. 

Within hours after the quake, Church 
World Service, relief arm of the National 
Council of Churches, transferred $10,000 so 
that food , medicines and roofing materials 
could be purchased locally. It airlifted 
blankets, ten ts, water purifica tion tablets, 
medicines and clothin g to the affected areas. 

At present C.W .S. is establishing feeding 
stations and a transportation network to serv
ice these, sending medical teams to disaster 
areas and administering incoming resources 
from Protes tant and Orthodox churches 
around the world. 

During the next several months C.W .S. 
expects to work with the Peruvian govern
ment, several Christian volun tary agencies, 

the United States government and other re
lief agencies and volun teers to feed persons, 
provide food-for-work pro jects, es tablish 
mother-child centers and rebuild water sys
tems, sanitary facilities, schools and medical 
stations. Ricardo Frohmader is the C .W .S. 
representative in Peru. 

The stories of suffering and sickness in 
Peru have been heartbreaking. Miss Joyce 
Hill , a United Methodist Board of Missions 
executive, describes a scene which moved 
her during her recent trip to Peru to assess 
the extent of damage and the needs of sur
vivors : 

"Among the survivors of the earthquake 
which devastated Peru on May 31, are 400 
children who were in Yungay at the circus. 
The tent had been pitched on the outskirts 
of the town on the hillside. When the earth
quake hit the tent collapsed, but the poles 
kept the tent from suffocating the children. 
After the terror of the quake, coming out 
from under the circus tent, the children were 
faced with still greater trauma, in that the 
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"THOUSAND 
and ONE NIGHTS 

LAND 
of MILK and HONEY" 

LEBANON, with ageless magnetism, 
combines the naieve romanticism of 
Old Arabia with the swirling , so
phisticated , endless pleasures and 
hospitality of a continental capital. 

BYBLOS, which gave its name to 
the Bible, is the oldest town in the 
world , where lie revealed 7 civiliza
tions over 7 thousand years. 

BAALBECK offers cultural festi
vals of music and theater in the 
awesome Roman Ruins of the Tem
ple of Bacchus, the largest and best 
preserved corpus of Roman archi
tecture left to us. 

BEIRUT, a gem of a city, offers a 
Thousand and One Nights of gaiety, 
exotic food and entertainment, 
shopping in Oriental Souks, and 
luxurious accommodations with ex
quisite service. 

There are open air restaurants 
where sunset brings the muezzin's 
call to worship mingling with the 
pealing bells of Christian churches, 
over a panorama of lush, green ter
raced hills. 

Discover for yourself · the real 
LEBANON, where recorded time be
gan , and which, as the· Bible says, 
truly is " THE LAND OF MILK AND 
HONEY." 

~kl For mortt speellic l11torm11/on 

• eb~;:;·c;~ 
" LANO OF MILK ANO HONEY" 

LEBANON TOURIST ANO INFORMATION OFFICE 
527 Mad ison Avenue, New York, N. Y. 10022 
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r. ---------., Lebanon Tourist and Information Office woe I I 527 Madison Avenue, New York, N. Y. 10022 
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city had been bwied by an avalanche and 
they did not know w here their parents 
were. 

" As we were in Ranrahirca a very neatly 
dressed, well-combed little girl who will be 
nine in July came up to us and said, 'Shall 
I sing for you ?' We applauded her efforts, 
and asked if she would sing another. Then 

she very solemnly sang a song which ran 
m ore or less like this : 

'This world is full of sorrows and pain, 
But I do not weep, I do not weep, 
F or in H eaven there is glory and peace. 
On May 31 my parents were killed by the 

earthquake, 
But I do not weep, I do not weep, 

VICTIMS OF DISASTER 
A mother and her children (top ) and three small boys (below) survey the earthquake
ravaged city of Chimbote, Peru, with express ions of disbelief. Chimbote was one of the 
worst hit areas when the quake struck a 600-mile section of Peruvian coastline. Church 
groups have rushed aid to the survivors. 
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For in Heaven they are in glory and 
peace.' 

"I asked her who wrote this song, and 
she replied very simply, 'I did .' Then I said 
'And where were you on May 31?' And she 
replied, 'I was at the circus.' She is now liv
ing in one of the tents in the plaza with her 
godmother, who very obviously is taking 
care of her. 

"Children are playing, children are sing
ing, life is beginning to assume once more 
signs of hope. The scars in the lives of peo
ple as well as on the faces of the Callej6n 
will never be erased . But life continues in 
Peru." 

The United Methodist Committee for 
Overseas Relief has agreed to raise $500,000 
for relief in Peru. 

NCC BOARD OPPOSES U.S. SALE 
OF PHANTOM JETS TO ISRAEL 

The General Board of the National Coun
cil of Churches has adopted a resolution op
posing U.S. government sale of Phantom 
Jets to Israel. 

"Rather than sending more planes to Is
rael, in response to Sovie t arms and pilots 
for Egypt," the resolution stated, "we call 
for a determined effort to halt the escala
tion of the arms race in the Middle East and 
to seek progressive reduction of arms as an 
important part of a peace settlement." 

The resolution was offered as an amend
ment to a general statement on the Middle 
East accepted by the Board last yea r. 

In a related but opposite development, a 
group of Roman Catholic and Protestant 
clergymen issued an appeal to the Nixon 
Administration to "act affirmatively in re
sponse to Israel's request for additional air
craft." 

Signers of the communication included 
Father Donald Campion, S.J., editor-in-chief 
of America magazine, Dr. Franklin E . Sher
man, professor at Lutheran School of The
ology in Chicago, and the Rev. David 
Hunter, deputy general secretary of the Na
tional Council of Churches, USA. (RNS) 

INTEGRATED CROUP SEEKING 
MISSISSIPPI TV LICENSE 
HELPED BY CHURCH AGENCIES 

Another major church agency has joined 
the Office of Communication of the United 
Church of Christ (UCC) in a six-year-old 
legal struggle to bring abou t integrated tele
vision broadcas ting in Mississippi. 

The Mission Enterprise Loan and Invest
ment Committee (MELIC ) of the Board of 
Missions of the United Methodist Church 
granted a line of credit in the sum of $300,-
000 to permit an integra ted, non-profit cor
poration, Communica tions Improvement, 
Inc. , temporarily to run television station 
WLBT in Jackson, Miss., until a pe1manent 
licensee can be selected by the Federal 
Communications Commission. 

Previously, the UCC Office of Communi
cation, headed by the Rev. Everett C . 
Parker, had won two landmark decisions in 
the U.S. Circuit Court of Appeals for the 
District of Columbia which revoked the 

license of WLBT and ordered the FCC to 
seek new licensees. 

Communications Improvement, Inc, was 
organized by white and black citizens inter
ested in better television programs in general 
and programs designed to improve race re
lations in the South in particular. It has ap
plied to the FCC for authorization to operate 
WLBT on an interim basis while the Com
mission determines who shall be the penna
nent licensee. 

Announcement of the financial commit
ment was made by the Rev. Dr. J. Edward 
Carothers, New York, head of the National 
Division of the Board of Missions. Dr. 
Carothers explained tha t the $300,000 rep
resents a maximum amount that may be 
borrowed by Communica tions Improvement, 
Inc. to pay station opera ting costs. Any loans 
drawn aga inst the line of credit will be se
cured by income from the sta tion's sale of 
time, he said. MELIC, in the two and one
half years since it was fo1med, has made 
loans or other inves tments totaling about $2 
million in various types of black and other 
minority economic enterprises. 

If the FCC grants a temporary license to 
the new corpo.ration, it will be still another 
landmark in a six-year-old case which al
ready has set several historic precedents in 
communication law and in the rights of the 
public to defend interests before Federal 
regu latory agencies. 

Parker's Office of Communication began 
its fight aga inst discrimination in 1964 when 
it sought revocation of the license of WLBT
TV, Jackson, Miss ., because of a lleged fai l
ure to broadcast programs to meet the tastes 
and interes ts of the black community there. 

Although its petition was twice denied by 
the Federal Communications Commission, 
the U. S. Circuit Court of Appeals for the 
District of Columbia unanimously over-ruled 
the FCC in two landmark decisions written 
by Judge Warren Burger, now chief justice 
of the United States. 

The first ruling gave the public the right 
to intervene and be heard in station license 
renewal proceedings and the second revoked 
the WLBT license for failure to serve blacks. 

Since that time, the report points out, the 
Office of Communication has provided tech
nical and legal advice to "widely representa
tive citizen groups" in 11 cities in the South 
where campaigns were mounted to combat 
alleged discrimination against blacks by tele
vision and radio stations. The citizen groups 
observed programming and employment 
practices and recommended "needed im
provements in service" to station manag
ments. Where stations were unresponsive, 
some groups filed petitions with the FCC to 
deny renewal of their licenses. 

In Texarkana, Tex., Shreveport, La. , At
lanta, Ga . and Charlotte, N.C., negotiations 
between community groups and stations 
have either avoided or se ttled license chal
lenges by means .of specific agreeml'ln ts for 
employment and program changes. The sta
tions have made the agreements a part of 
their license renewal applica tions. 

A report of the UCC Office of Communi
ca tion discloses that stations that aim a t 
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black audiences are a recent target of com
munity action. 

"Most such stations are not licensed to 
blacks," the report asserts . "More often than 
not they regard blacks as consumers who are 
fair game fo r exploi tation by unscrupulous 
advertisers. Black-oriented stations often 
callously refuse to broadcast news concern
ing black activities and interes ts. They permit 
loan sharks, furniture sharks and other ex
ploi ters of the poor to advertise a t will." 

The report was made to the Ford Founda
tion, which funded a two-year effort by the 
church agency to assist minority groups to 
compel stations to employ minorities and 
broadcas t programs in their interests. 

The report points out that "there are 
dangers inherent in attacks leveled at organs 
of communication which are government 
licensees, particularly where the Firs t 
Amendment is concerned," but says that 
"criticism of broadcasting was long over
due." Both the public and broadcasters are 
blamed for present "dissatisfactions." 

The indusb·y is at fault for looking upon 
all criticism as "des tructive" and the public 
for failing to act against discrimination when 
it was apparent on the television tube, the 
report charges. 

Ending on an optimistic note, the report 
points out that "the courts have paved the 
way for the exercise of public rights. In a 
few places citizen groups and station mana
gers are showing that injustices may be 
corrected to mutual satisfactiG>n through 
simple negotiation. 

"In the foreseeable future , we may expect 
that it will become a matter of routine fo r 
community groups to negotiate program
ming and employment improvements with 
licensees before every scheduled renewal. 
Television and radio audiences-the most 
silent of all silent majorities-have found 
their voices." 

COMMITTEE URGES 
NEW CHINA POLICY 

A newly formed Committee for New 
China Policy calls for the United States to 
recognize that the People's Republic of 
China is "the sole legitimate government of 
China," and Taiwan is Chinese territory, 
withdraw American forces from Taiwan and 
the Taiwan strait, end all military aid to the 
Chinese Nationalists, and recognize that the 
U.S. "has no responsibility for determining 
the future status of Taiwan." 

Dr. Hans J. Morgenthau, professor of his
tory and political science at the University 
of Chicago and City University of New 
York, is national chai1man . The 30 members 
of the executive committee he heads are 
professors , businessmen and churchmen, in
cluding Dr. John C. Bennett, past presi
dent of Union Theological Semina1-y in New 
York City, and Bishop John Wesley Lord, 
president of the Council of Bishops of the 
United Methodist Church. 

At a press conference announcing the 
formation of the committee, Dr. Morgen
thau pointed out that U.S. support for 
Chiang Kai-shek is a principal stumbling 
block to Sino-American rela.tions. A com-
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parable situation would have resulted he 
said, if the British, after the Civil War, had 
es tablished the Confederacy on Long Island, 
recognized Jefferson Davis as the U.S. pres i
dent, sent its flee t to patrol the Long Island 
Sound, and then offered to improve relations 
with Washington. 

Asked if withdrawal from Taiwan would 
not mean "massacre" for the Taiwanese, Dr. 
Morgenthau said that the threat of massacre 
had been used to justify the U.S . presence 
in Indochina, which he said has caused 
massive destruction and loss of life. 

Dr. Morgenthau said the comm ittee 
would seek to 'bring the American involve
ment in the Indochina war to a speedy and 
unconditional conclusion, since the continua
tion of that involvemen t increases the pos
sibility of war with China." 

He said that the Nixon Administration's 
overtures to China were "hardly visible" and 
had been eclipsed by the escalation of the 
war in Indochina. 

One of the committee's planks urges the 
U,S. to "end the current policy of mili tary 
encirclement and trade embargo of China." 
The committee also advocates the establish
ment of economic, social, cultu ral and diplo
matic relations with China "on the basis of 
the principles of equality, mutual respect, 
and non-intervention in each other's affairs." 

wee SEEKS FUNDS FOR 
PASTORAL WORK WITH 
U.S. DRAFT DODGERS 

U.S . draft-age young men who have 
migrated to Canada are to be the recipients 
of a special appeal by the World Council of 
Churches (WCC ) to its member churches 
and agencies. 

The Division of Inter-Church Aid, Refu
gee and World Service ( DICARWS ) of the 
wee authorized the appeal, which will be 
channeled through the Canadian Council of 
Churches. 

A spokesman indicated tha t most of the 
U.S. draft-age immigrants who have en
tered Canada-estimates vary sharply from 
25,000 to 75,000-are dese1ters from the 
military service, rather than draft resisters. 
This means they are younger and have fewer 
skills and education than the conscientious 
and intellectual objectors, many of whom 
are actually in Southeas t Asia. 

The Rev. Alan Brash, director of 
DICARWS, said that any financial support 
received for this cause will be channeled 
through the refugee section of the division. 

"These men are refugees," Mr. Brash said, 
"And we do not make any judgment on the 
rightness or wrongness of their decision. We 
help them as human beings whom the 
churches in Canada are trying to assist." 

CHANA PRESBYTERIAN SPLIT 
DECRIED BY STUDENT LEA DER 

John Adu, Jr., president of the Presby
teri an Student Union in Kumasi, Ghana, has 
severely criticized the existence in Ghana of 
two separate Presbyterian churches, the 
Presbyterian Church of Ghana and the Evan
gelical Presbyterian Church. 

Mr. Adu urged his own church (the Pres-

byterian Church · of Ghana) to take the 
initia tive in union talks with Methodists and 
Anglicans, but first to unify with the other 
Presbyterian body. 

In commenting on Mr. Adu's remarks, an 
American churchman observed that merger 
talks have been going on for some time, 
but there are those who fee l the con
centration on the merger of the two Presby
terian bodies would ha1m overa ll , larger 
church mergings . 

In issuing his criticisms, Mr. Adu made a 
special appeal to young people of the two 
Presbyterian bodies to become more in
volved in church life and to take a leading 
role in the movement toward union. 

The Evangelical Presbyterian Church has 
ties in America with the United Church of 
Christ while the Presb yterian Church of 
Ghana is related to the Bassil mission in 
Switzerland. 

URBAN MISSION PROGRAM 
DISBANDS IN NEW YORK 

The Association for Christian Mission, 
fo1m~d in New York in 1968 to coordinate 
Protes tant programs dealing with poverty 
and other urban crises in the nation's largest 
city, has disbanded. 

Also dissolved was a local Joint Action in 
Mission group, composed of various church 
officials who had met to consider programs 
and ecumenical strategies in urban mission. 

According to some assessments , the As
socia tion of Christian Mission foundered on 
the very situation it sought to correct
namely, the proliferation of denominat ional 
and agency duplications in services . 

The. Rev. David W. Bany, head of the 
New York City Mission Society, sa id of the 
association's collapse: "It's one more indica
tion that there is no serious commitment to 
joint strategy on the part of the major de
nominations. The denominations are com
mitted to their own institutions and ven tures 
and nothing else is going to take priority." 

Other factors, however, are possibly in
volved . For one thing, other cities have ex
perienced difficulties with setting up top
level ecumenical urban-action programs. In 
Pittsburgh, the United Methodist Confer
ence recently withdrew from an interfa ith 
housing project because it had "good inten
tions but no program." 

Councils of churches in many areas have . 
given up efforts to initiate city-wide µro
grams and have opted for more genuinely 
community-based work. (RNS) 

SOUTHERN PRESBYTERIANS 
VARY TRADITIONAL STANDS 

Social and political issues held a central 
spotlight at the annual General Assembly of 
the Presbyterian Church, U.S. (Southern), 
with delegates adopting some policies which 
departed from traditional stances. 

A position advancing total volun tary 
abstinence on alcohol was revised to give 
members "the freedom and obligation" to 
decide "whether, where, when and under 
what circumstances drinking is appropriate." 

Abortion was found "morally justifiable" 
in some cases. Wi thdrawal of U.S. troops 
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from Southeast Asia and massive economic 
aid to nations in that region were advocated. 
Delegates said that "the seU-dete1mination 
of the people of Southeast Asia cannot be 
realized" if U.S . troops remain there too 
long or are pulled out too has tily. 

On many issues, voting followed "lib
eral" and "conservative" lines, with liberals 
often gettin g the edge. This was also the 
case on ecumenical issues before delegates. 

Continued membership in the National 
Council of Churches was affirmed , participa
tion in merger talks with the United Presby
terian Church was reaffirmed and a draft 
plan of union from the Consultation on 
Church Union (COCU) was accepted for 
study and response. 

COCU is a group of nine Protestant de
nominations which have been considering 
merger for nearly a decade. The proposal is 
one of the more explosive in the Southern 
Presbyterian denomination, a Church fac
ing disagreements over ecumenical direc
tions and social action in recent years. 

Many votes were close, notably the one 
electing Dr. William A. Benfield , Jr. , of 
Charles ton, W .Va., as moderator, head of 
the denomination . His margin was five votes. 

Dr. Benfield, who does not like such 
labels as "liberal" and "conservative," was 
chairman of the inter-denominat ional com
mittee which drafted the COCU plan of 
union. His election was seen as a victory for 
COCU forces. 

Ar.other close vote saw delegates refuse 
to sever ties with "Colloquy," a magazine 
published by the United Church of Christ 
and issued for use by that denomination and 
the United Presbyterian and Presbyterian, 
U.S. Churches. The magazine had been ac
cused of being "profane, blasphemous and 
immoral." 

Conservatives were joined by moderates, 
however, in postponin g a restructure of the 
15 state synods of the basically Southern 
Church . The synods would have been rear
ranged in eight units. 

The Assembly said it is "proper" for local 
governments to levy "non-discriminatory" 
charges upon churches and other tax-exempt 
institutions for such services as police and 
fire protection. 

Backing was given for self-government 
by the people of the District of Columbia, 
bases were laid for more youth participation 
in future Assemblies and an increased role 
for women on boards, agencies and commit
tees was endorsed . 

Delegates urged denominational agencies 
to contribute $25,000 for operating expenses 
of a Caucus of Black Presbyterians, an in
dependent group. Endorsement of the 
caucus' goal of $20 million was declined 
but a special offering for Oct. 18 was au
thorized for supporting the black group. 

The 1970 Assembly opened with a me
morial service for Dr. Martin Luther King, 
Jr. ; who was murdered in Memphis in 1968. 
Later, a group of about 25 asked that the 
meeting express regret for holding the serv
ice. A resolution which would have also 
condemned Dr. King as a Communist sym
pathizer and as an instigator of violence was 
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rejected and removed from the record. 
f\ !any of the issues, especia lly those on 

0 U and merger with the United Presby
terians, were expected to aiise at futw-e 
Assemblies. A special committee on unres t 
in the denomination reported that a grea ter 
degree of diversity must be accepted or a 
chism may develop. 

The committee was given another year 
to continue its efforts toward the "purity, 
peace, unity and progress of the Church" 
and to find ways to avoid the withdrawal 
of those now unhappy with denominational 
directions or existing diversity. (RNS) 

KNOXVILLE CHURCH SPONSORS 
GAMBLERS ANONYMOUS UNIT 

Magnolia Avenue United Methodist 
Church is sponsoring a Knoxville Chapter of 
Gamblers Anonymous in an effort to help an 
estimated 500 "compulsive gamblers" in its 
area. 

The project was undertaken at the request 
of a onetime compulsive gambler from a 
nearby community-a high school classmate 
of the Rev. James Green, pastor at Magnolia 
Avenue. 

Gamblers Anonymous is a fellowship de
signed along lines similar to Alcoholics 
Anonymous. Its primary aim is to foster 
group support for individuals who wish to 
stop gambling. 

The organization helps compulsive gam
blers in legal, financial or employment dif
ficulti es. However, the most importan t role 
of GA is considered its ability to provide a 
climate for commitment to change--a "spir
itual redirection ." 

Spiritual rehabilitation is universally rec
ognized among GA members as the most im
portant element to change, according to 
Knoxville authorities. GA members believe it 
requires a power greater than themselves to 
bring about change. 

Many GA chapters are thus being or
ganized wi th church sponsorship. 

Knoxville psychiatrists explained that the 
problems of compulsive gamblers are often 
rooted in feelings of rejection , inadequacy 
and lack of love. They are trying to prove 
themselves in "some way," it was said. 

Compulsive gamblers are believed to ex
hibit at leas t seven of the 20 symptoms most 
often associated with the problem. They in
clude loss of work due to gambling, disrup
tion of famil y life, feeling of remorse after 
gambling, gamblin g for money to pay debts, 
decrease of ambition and loss of efficiency 
due to gambling. 

LUTHERANS APPROVE 
ORDINATION OF WOMEN 

At its biennial convention in Minneapolis 
in June, the Lutheran Church in America 
overwhelmingly approved the ordination of 
women to the ministry. 

The 3.2 million-member denomination 
joined three other Protestant bodies with 
women mi nisters, the United Methodist 
Church, the United Presbyterian Church 
and the United Church of Christ. 

A special 15-member commission of theo-
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logians, college professors, pastors and lay
men had recommended the change. The 
commission issued a report which said in 
part: 

"From the 17th century on, Roman Cath
olic orders as well as lay groups and certain 
elements within the Protestant Pietist move
ment again began to use women in the pub
lic life, in works of charity. 

"In the 19th century, the order of deacon
esses was created and women became active 
as missionaries and Sunday school teachers. 
Among the laity in general, many organiza
tions for women evolved to susta in the serv
ices of the church, but aside from the mis
sionary and educational work, they were 
peripheral, derivative and largely parochial 
in character. 

"The activists in women's work were 
drawn off from 'church work' into important 
secular philanthropic work and in the anti
slavery and feminist movement. 

"Secular society, and especially the In
dustrial Revolution, gradually emancipated 
women, but the church has dragged far be
hind . It may be that the ascendancy of the 
prim arily small local church is chiefly to 
blame, and that the greater variety of minis
tries demanded of the church in our day by 
a predominantly city culture will once more 
move the church to call upon the gifts that 
women can exercise in its ministry." 

About ten women were reported to be in 
seminaries now. Within two years some of 
them could be fo1mally ordained. There are 
7,600 male ministers in the Lutheran 
Church. 

RECONCILIATION CROWING 
AFTER NIGERIAN CONFLICT 

Nigerian Christians who were divided by 
the civil war are becoming reconciled, ac
cording to the Nigeria Christian Council's 
director of relief and rehabilitation, Mr. 
Emmanuel Urhobo. He met in Geneva with 
the World Council of Churches Division of 
Inter-Church Aid, Refugee and World Serv
ice. 

The Nigerian churchman said the situa
tion in his country is still serious and he 
pleaded for support at this "critical stage" 
when hope can be raised. 

CREEK ORTHODOX ADOPT 
LITURGICAL REFORMS 

The Greek Orthodox Archdiocese of 
North and South America, proud of its 
Greek heritage but faced with the decline 
of Greek-speaking communicants, has en
dorsed the most.significant refo1ms in its 48-
yea r history. 

The 1,000 lay and clerical delegates to its 
biennial congress have voted to pe1mit the 
substitution of English and other vernacular 
languages for Greek in worship ; begin the 
first major revision of the basic Greek texts 
of Orthodox rites since 1453, and endorse 
more autoncmy from the Ecumenical Patri
arch in Istanbul , the church's titular leader, 
the bishop who is recognized as "first among 
equals." 

The Greek Orthodox and 11 other na
tional groups make up the United States' 
three million Orthodox, who are part of the 
world community of 126 million, largely 
concentrated in the Soviet Union, Greece 
and Eastern Europe. Each church is auto
cephalous-independent in its choice of 
bishop and its relations with other churches. 

In addition to its necessity, the switch to 
the vernacular tongue was seen as one move 
aimed at crea ting a single independent Or
thodox church in the U.S.-a goal long 
championed by Archbishop Iakovos, primate 
of the Greek Archdiocese of North and 
South America. 

Earlier this year the Russian Orthodox 
Greek Catholic Church of America dropped 
"Russian" from its name in hopes it might 
become the focus for a unified American 
church. 

BIBLES INVADE 
CZECHOSLOVAKIA 

Since the Russian invasion of Czechoslo
vakia, nearly two years ago, there has been 
a scarcity of news of the Christian church 
and its ministries. But there is evidence that 
ministries are certainly sti ll going on. 

Some 40,000 pocket Bibles in Czech have 
recently been imported into this country by 
the United Bible Society. 

Five thousand of the Bibles were dis
tributed in Bratislava and 5,000 in Prague. 
The remaining 30,000, which were produced 
in Finland, will be distributed by the Czech 
Bible Work in consultations with the 
churches it represents. 

The Lutheran Church in Slovakia has 
also recently published 30,000 copies of a 
new translation of the New Testament in 
Slovak. Five thousand of these were sent to 
the Lutheran Church in Yugoslavia. 

The United Bible Societies financed both 
the Czech and Slovak Bibles. 

CATHOLIC TRADITIONALISTS 
HOLD ROMAN DEMONSTRATION 

Rosaries in hand and singing in Latin, one 
thousand Roman Catholic traditionalists 
from several European countries marched 
sedately through Rome in protest against 
what they termed the "Montini Mass." 

The protesters, from France, Spain ,. Swit
zerland, West Ge1many and Italy, were 
protesting refmms in the liturgy of the 
Mass, espoused by Pope Paul VI , the fmmer 
Giovanni Battista Montini. 

The "new" Mass is now celebrated in the 
vernacular rather than in Latin. 

On reaching St. Peter's Basilica, the tradi
tionalists surrendered their banners to the 
Swiss Guards and entered the church sing
ing the "Credo" in Latin. Then they prayed 
at the tomb of Pope St. Pius X, who con
demned "modernism." 

The leader of the demonstration told 
newsmen that there was no contradiction in 
the traditionalists challenging the Pope's au
thority, because "trust is more important 
than obedience. The Church is perfect. 
Those who want to reform it have lost their 
faith ." (RNS) 



Will revolution • come1n 
southern Africa? 

Thirty-six million Africans in five 
nations of southern Africa are being 
held captive in their own countries. 
Denied civil liberties, human rights, 
they are coming to believe that 
revolution is the only way out. 

But revolution would be a massacre. 
These governments have well
trained , well -equipped armies. More 
important, American investment has 
made them so self-sufficient , they 
cannot be challenged effectively. 
Take South Africa, for example. 
More than 260 American firms have 
invested $800 million there. As one 
South African puts it, " So long as 
U.S. banks and businesses back us, 
we can go right ahead." 

You , as an individual citizen , can do 
something to stop American 
government and business support 
of despotism. In this publication 
from Friendship Press, Southern 
Africa: A Time for Change, you 'll not 
only get the accurate, up-to-date 

information you need. You 'll find a 
step-by-step plan of action you 
can take. 

You'll learn what to do about 
America's $800 million invest
ment in tyranny (read " A Case 
for Disengagement" by Arthur J. 
Goldberg and George M. Hauser) . 

You'll learn what to do about 
our reluctant Congress (read 
"Our Horse and Buggy Policy in 
Africa" by Enoc P. Waters, Jr.). 

You'll learn what to do about 
tropical Africa's million refugees 
(read " Flight to Freedom" by 
Malcolm McVeigh). 

You 'll find 22 penetrating articles in 
this fully-illustrated publication. 
Articles on the Sharpeville 
massacre .. . the Pretoria trial .. . 
education and the lack of it ... 
colonialism and the UN . .. the 
churches on trial . . . the arithmetic 
of violence-and more. 

Writers include Edward W. Brooke, 
William R. Frye, Eduardo Mondlane, 
William Minter, Elizabeth Landis, 
Ralph E. Dodge, John C. Bennett, 
and Colin Morris, among others. 

Southern Africa: A Time for Change 
is important reading-96 pages of 
facts, figures, quotes, photographs 
and plans for action. It can give you, 
as an individual , ideas for meaning
ful steps you can take to prevent 
war in Africa. It can help you lead 
church and school discussion 
groups into challenging new areas. 
And it can give your local Black 
Studies programs a new focus and 
direction. 

Use the coupon below to orde r your 
copies of Southern Africa: A Time 
for Change. It is available at $1 .95 
per issue. Write for quantity prices. 

r----
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Service Center 
United Methodist Board of Missions 
7820 Reading Road 
Cincinnati, Ohio 45237 

----, 
I 
I 

Please send me: 
___ copies of Southern Africa: A Time for Change @ $1 .95 
per copy. Remittance should accompany order. Make your check 
or money order payable to Service Center. 

Name 
Please print 

Address 

City State Zip 
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Three churchmen and a Congressman, at a Washington press conference, ask the federal 
government to bring Ambassador Ellsworth Bunker home from Saigon to answer ques-
tions before Congress concerning "his role in the current suppressi-On of South Vietnamese 
dissenters." From le~ are: Bishop James Armstrong of the United Methodist Church, 
Dakotas area; Alfred Hassler, head of the Fellowship of Reconciliation; Rep . John 
Conyers, Jr. (D.-Mich.); and Father Robert Drinan, S.]., dean of the Boston College 
Law School currently on leave to run for Congress. 

MAJOR GROWERS SIGN PACTS 
WITH CESAR CHAVEZ UNION 

The giant Tenneco Corporation and S. A. 
Camp Farms, another major grower in the 
San Joaquin Valley, have signed contracts 
with the United Farm Workers Organizing 
Committee led by Cesar Chavez. The agree
ments cover 11,100 acres of grapes in Cali
fornia and Arizona. 

The union also was the victor in a re
run of an election which it lost earlier among 
workers on 33 small farms in the Coachella 
Valley. The workers voted 168 to 4 to ratify 
an agreement between the union and 
Coachella-Imperial distributors. 

When the election was conducted June 
23, the union lost 152 to 46. However, the 
election was voided when both growers and 
the union agreed there had been irregulari
ties. Both sides also said opponents of the 
agreement had falsely stated that signing 
with the union would mean a loss of jobs on 
other farms. 

The second election was supervised by 
Msgr. Roger Mahony, director of Fresno 
Catholic Charities and secretary of the U.S. 
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Bishops Committee on the farm labor dis
pute, and the Rev. Lloyd Saatjin, pastor of 
the United Methodist church of Palm 
Springs . 

The 33 growers cultivate 1,400 acres of 
grapes out of a total of 7,100 in the Coach
ella Valley. Only four growers of 52 in this 
valley have not signed with the union. 

About one-tenth of California's table 
grapes are grown in the Coachella Valley. 
The rest are produced in the San Joaquin 
Valley. 

Contracts signed were identical to those 
agreed upon with other growers, calling for 
$1.75 an hour, plus incentives and fringe 
benefits. (RNS ) 

ANTI -WAR AMERICANS TRY 
TO SEE MRS. NIXON IN PERU 

Twenty North Americans including 
Roman Catholic and Protestant missionaries, 
Peace Corps workers, and members of the 
business community, sent a letter to Mrs. 
Richard Nixon, during her recent visit to 
deliver relief supplies to Peru, which both 

expressed appreciation for help and criticism 
of U.S. foreign policy. 

According to reports received by the 
United Methodist Board of Missions in New 
York, the letter was delivered in both a 
clandestine and an open manner. When two 
representatives of the group, Miss Jane 
Hahne, a United Methodist missionary with 
27 years of service, and Sister Helen 
Midhalm, a veteran Roman Catholic mis
sionary, attempted to visit Mrs. Nixon at the 
Ambassador's residence and deliver their 
letter and a bouquet of three red roses and 
three red carnations, they were not granted 
entry. But their bouquet was taken by a 
young Embassy staff member who promised 
to deliver it. 

Concealed with the bouquet was a letter 
signed by the group calling themselves 
"North Americans for Peace in Southeast 
Asia." All live in the Lima-Callao area of 
Peru. At the same time, the letter was being 
released to Lima's press which gave it 
prominent play. The letter said that "we are 
proud of the help which you have brought 
for it is proof of the generosity, concern and 
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love of the North American people for the 
victims of the earthquake tragedy." 

But it said that the gesture would lack 
meaning unless the "foreign policy is chan
neled in such a way that the injustices are 
corrected in the economic relations which 
impoverish the underdeveloped nations and 
increase the wealth of the developed ones. 

"Jn other words you cannot distinguish 
between the dead in Peru and the dead in 
Vietnam, between hunger caused by war, 
and the hunger caused by earthquake, be
tween the suffering caused by natural dis
aster and the suffering caused by a foreign 
policy which takes away with one hand 
what it gives with the other." 

NCC SPEAKS ON ISSUES, 
DEBATES REORGANIZATION 

The General Board of the National Coun
cil of Churches, meeting in Washington, 
D.C. June 20-21 , took the following ac
tions : 

It debated the relationship between the 
unity and mission of the Church in light of 
four different options for reorganizing the 
National Council of Churches. It set up a 
procedure that will assure wide discussion 
of these options and prepare for adoption 
of one or some combination of them by 1972. 
And it called for a National Ecumenical 
Consultation to be held in November or 
December of this year toward this end. 

II' heard the Rev. Ralph Abernathy and 
Bishop James Armstrong speak on the do
mestic and Southeast Asia situations, and it 
continued its long-standing opposition of 
national policy in Southeast Asia by calling 
for an end to the war rather than Vietnami
zation." The General Board supported the 
Cooper-Church and McGover-Hatfield 
amendments and the House of Representa
tives' Concurrent Resolution 639 reaffirming 
the United Nations' peace-keeping role. 

It recommended that the NCC, church 
agencies and "men of good will" resume the 
purchase of table grapes "provided they 
come from boxes with a union label." 

The General Board recorded its opposition 
to building trades unions which continue to 
bar minorities from membership, commend
ing the "Chicago Plan" as an example for 
other communities to follow . 

The creation of a Board of Directors to 
guide a Joint Program on World Develop
ment in cooperation with the the U.S. Cath
olic Conference was authorized. Member 
communions were asked to contribute to the 
national school lunch campaign. 

PRESBYTERIAN MERCER PLAN 
TO BE READY THIS OCTOBER 

A preliminary proposal to reunite the na
tion's two largest Presbyterian churches will 
be ready by October of this year, according 
to ary agreement reached by representa tives 
of the two bodies. 

Spokesmen for a 24-member joint com
mittee. on reunion negotiations between the 
Presbyterian Church in the U.S. (Southern ) 
and the United Presbyterian Church in the 
U.S.A. said that a first draft of a merger plan 

will be drawn up for consideration by the 
committee at its next meeting scheduled for 
October 26-29. 

Negotiations have been underway since 
1969 to reunite the churches which sepa
rated more than 100 years ago. This is the 
third time in recent history that the two 
bodies have held formal reunion conversa
tions. Attempts at organic merger failed in 
1931 and 1954. 

At the outset of the present negotiations "it 
was determined that the earlies t possible 
date for reunion would be 1974. The move 
to speed up the process was initiated by a 
subcommittee of the joint committee headed 
by Mr. William P. Thompson, sta ted clerk of 
the United Presbyterian Church. 

Under the revised timetable it would be 
possible for the General Assemblies of both 
churches to have a reunion plan before them 
for study, but not for formal adoption, in 
the spring of 1971. 

Final action on the plan could not be 
taken prior to 1972 when the presbyteries 
(regional units) of the denominations could 
vote on it. 

It was pointed out by the committee that 
any shift in the timetable will depend on the 
results of the work now being done by its 
subcommittees dealing ith matters such as 
the theological basis and Reformed princi
ples that must be included in a plan of 
union; a description of the nature of mem
bership and ministry; the reunited church's 
confessional stance; the forms of worship of 
the church ; principles and forms of organi
zation ; and the goals, methods and means of 
carrying out the church's mission. 

-FRANK H . H E INZE 

SEVEN BLACK CONFERENCES 
REMAIN IN U. METHODISM 

The "remnant" of the United Methodist 
Church's former Central (Negro) Jurisdic
tion became even smaller this summer with 
the merger-integration of two of its units 
into geographical annual conferences. This 
leaves seven of the 17 conferences that 
existed in 1964, and of the 11 remaining two 
years ago. 

In moves approved a year ago, the West 
Texas and Gulf Coast Conferences, both Ne
gro, merged in June with t·he five predomi
nantly white annual conferences of Texas 
and one in New Mexico. As part of the pat
tern , Negroes were named to district super
intendent posts in th ree conferences and to 
conference staff pos ts in four. 

The next merger step apparently will be 
in Louisiana, where both "A" (white) and 
"B" (black ) conferences voted by substan tial 
margins this year to join in 1971. 

Merger action failed · in two states, how
ever. South Georgia Conference (white) 
voted for the second successive year to re
ject a proposal to unite with Georgia Con
ference (black) , though Georgia and North 
Georgia (white) both had approved in 1969, 
and Georgia refused this year to rescind its 
action . 

Jn Alabama, both white conferences, 
North Alabama and Alabama-~Tes t Florida, 

THI S SPACE CO NTRIOUTEO S Y THE PU8 L ISHE Ft 

Would you 
rather not 

know these 
7warning 
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I. Unusual bleeding or 
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3. A sore that does nor heal. 

4. Change in bowel or bladder 
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5. Hoarseness or cough. 
6 . Indigestion or difficulty 

in swallowing. 

7. Change in size or color of a 
wart or mole. 

If a signal persists for 2 weeks, 
see your doctor without delay. 
Because many cancers are curable 
ir detected and ttea ted early. 

It's up to you, too. 
American I 

Cancer Society ·f. 
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rejected a merger plan by relatively close 
margins, while Central Alabama (black) 
adopted it unanimously. 

The two overlapping conferences in South 
Carolina and the four in Mississippi agreed 
to study merger proposals which probably 
will be voted on in 1971. Conferences in 
Oklahoma and Arkansas are working on 
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plans for union with Southwes t Conference 
(black ). 

T he actions came at the midway point 
in a quadrennium which has been called 
by various sources the "last chance" for 
voluntary mergers of segregated confer
ences. E lim ination of all separa te un its now 
has a "target date" of 1972, with indications 
th at a "deadline" might replace the " target" 
if comple tion of the task is not accomplished 
or defi nitely scheduled by the 1972 Gen
era 1 Conference. 

RED BJRD PASTOR IS SHOT ; 
MISSIONARY BISHOP DIES 

Two United Methodists who had been 
missionaries died in early July, one the 
victim of gunshot wounds. 

The Rev. Walter Keith Myers, a home 
missionary in charge of the Jack's Creek 
Center, which is part of the Red Bird Mis
sion was murdered in the front yard of h is 
hom'e in Roark, Kentucky, June 27. 

Accordin g to news accounts, Mr. Myers 
was shot by Preston Nolan of Roark, who 
was being held without bail pending a pre
liminary hearing on the murder charge. 
Sheriff Bruner Stidham of Leslie Coun ty said 
Myers was shot after the men talked briefl y. 
Reasons for the shootin g were unclear and 
are being investigated. 

Mr. Myers, who was pastor of the Jack's 
Creek Church, one of 11 congregations in 
the Red Bird mission area, died only a day 
after his 35th birthday. He is smvived by his 
wife , Trilla, and th ree daughters . 

Bishop Raymond L. Archer (retired ) , 
a veteran of missionary service to Southeast 
Asia, died over the July 4th weekend . 

Bishop Archer sailed for Batavia as a mis
sionary in 1911. He served in Java, Sum atra 
and Singapore. Upon his return to the 
United States in 1942, he served for a short 
time in the OSS, Washington, D.C ., before 
coming to the then Board of Foreign Mis
sions of The Methodist Church as assistant 
treasurer. 

In 1945, he became associa te secretary of 
the Division of Foreign Missions wi th re
sponsibility fo r Southeastern Asia, E urope, 
and Africa . In 1950, he was elected the fi rst 
bishop of the Southeastern Asia Central 
Conference. He is survived by his wife. 

MISSIONARY CONFERENCE 
CHARACTERIZED BY CONCERN 

A mood of concern- born of the war in 
Southeast Asia, civil unres t in the U .S., 
polarization along theological and racial 
lines, in flation, and apparently-decreasing 
church benevolence giving- characterized 
the annual United Method ists New and Fur
loughed Missionary Conference at Green
castle, Indiana in mid-summer. 

About 280 overseas missionaries and staff 
personnel of the Board of Missions' World 
Division attended the session. Among other 
things, the group supported the 1970 Gen
eral Conference decision to move the de
nomiantion into the poverty, race and self
determination areas by altering existing 
priorities. The group pledged support of a 
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proposed action in the U.S. Senate designed 
to cut off funds fo r U.S. involvement in 
Vietnam, and they expressed deep concern 
over the alleged torture and mistrea tment of 
people by Brazilian authorities. 

CHRISTIAN BROADCASTS GIVE 
HOPE TO VICTIM OF TRAGEDY 

The Rev. Otto DeCamp, United Presby
terian fra ternal worker and advisor to the 
Christian radio network of the Korean Na
tional Council of Churches, reports an in
stance when a rad io message sustained a 
Korean youth in a crisis: 

"Can a radio give hope and help save a 
life?" wri tes Mr. DeCamp. "Korea University 
studen t Kah-Chu Paek would answer 'Yes.' 

"On April 8th a five-story apartment 
building with 85 persons in it collapsed on 
the wes t side of Seoul. Thirty-three died and 
40 more were injured in the tragedy; H ak
Chu Paek, 21, a first-year student in the 
E lectrical Engineering College of Korea 
University, was one of the fortun ate 40. He 
was buried 15 hours in the building's debris. 

"As reported the next morning in the 
Chosun Ilbo, Korea's oldest daily, Mr. Paek 
arose at 5 a .m . to study. He listened to the 
English lessons on HLKY, the Christian 
Broadcas ting Station, and then to the news. 
At exactly 6 :40 there was a roar and the 
whole fi ve-story structure collapsed. Paek 
and a fr iend were pinned between two walls 
with everything pitch dark. By a miracle the 
little radio continued to play and the first 
thing Paek remembers hearing was hymns 
from the Christian station . 

"Hymns from time to time buoyed his 
spirits, and all day long he listened to news
cas ts telling of the mammoth rescue opera
tions overhead. HLKY's FM mobile unit 
kept the ci ty and nation informed as bodies 
were uncovered and as the injured were dug 
out and rushed by ambulances to nearby 
Severance and other hospitals. 

"As darkness fell 12 hours later the situa
tion seemed hopeless. Paek's fri ends , Cho, 
died after 13 agonizing hours, but Paek 
clun g to life and kept listening. Finally at 
9:30 p .m., after 15 hours in the concrete 
tomb, Mr. Paek was pulled out alive, thanks 
to the unflagging efforts of hundreds of 
resuce workers- and his still-faithful radio." 

LCA DELEGATES ADOPT POLICY 
ON SEX, MARRIAGE, FAMILY 

The Lutheran Church in America adopted 
a position statement on sex, marriage and 
the family after making it clear that the 
denomination does not condone sexual inter
course outside marriage. 

By overwhelming voice vote, the LCA's 
biennial conven tion approved the statement 
which seeks to give an evangelical view of 
marriage, sanctions abortion and calls for 
an understanding attitude toward homosex
uals. 

Biggest debate over the sta tement , which 
stretched out over three days, came on the 
section dealing with marriage, particularly a 
provision which declares: 

"A marital i,mion can be legally valid and 
yet not be a covenant of fidelity just as it can 
be a covenant of fidelity and not a legal con
tact." 

Delegates defea ted an attempt to post
pone action on the statement until 1972 so 
LCA congregations would be given two 
years to study it. 

One of those urging delay was Minne
sota's Gov. H arold Levander, who charged 
that the sta tement con<loned fornication be
cause it spoke of a "covenant of fidelity" out
side a legal contract . 

The amendment which delegates added 
to the statement declares : 

"Because the Lutheran Church in America 
holds that sexual intercourse outside the con
text of the marriage union is morally wrong, 
nothing in this statement is to be interpreted 
as meaning this Church either condones or 
approves- pre-marital or extra-marital sexual 
intercourse." 

An effort to delete the section on abortion 
was defea ted after an Iowa physician who 
was a delegate said the statement will be 
helpful to couples fearing a 'bad preg
nancy." 

The physician, Dr. James Dunlevy of 
Fairfield, Iowa, said he wished the Church 
"could tell us how early the fetus becomes 
a person," but said delaying consideration of 
the section for two more years probably 
would not provide this information . 

The statement as adopted says that Chris
tian faith "affirms marriage as a covenant of 
fidelity-a_ dynamic, life-long commitment 
of one man and one woman in a personal 
and sexual union." 

Regarding inter-racial marriage, the state
ment said tha t " theologically, marriage be
tween persons without reference to racial or 
ethnic backgrounds is a witness to the one
ness of man under the one God and as such 
should be accepted in both church and so
ciety." 

CLERGYMEN BUY FIRM'S STOCK 
TO PROTEST WAR PRODUCTION 

Thirty-three Minneapolis-St. Paul area 
clergymen and professional people have 
purchased stock in Hone~ell , Inc., so t~ey 
can attend the corporations annual meetmg 
and protest its production of weapons . 

The procedure follows a similar one 
earlier by Honeywell Project, an anti-war 
group. 

"We cannot believe Honeywell's stock
holders prefer their corporation to . devote 
its expertise to making war materials ," said 
the Rev. Delwyn Rayson, staff official of the 
United Church of Christ's Minnesota Con
ference and spokesman for the clergy group. 

He expressed abhorrence of the fragmen
tation bomb, which Honeywell manufactures 
for use hy U.S. forces in Vietnam. The pro
testers claim innocent citizens suffer from 
the bomb as much as enemy soldiers. 

"W e believe the conversion of war pro
duction to solving urban problems can be 
accomplished without adversely affecting 
job securi ty of Honeywell's workers ," Mr. 
Rayson said . (RNS) 



United Methodist 
curriculum that ministers 
to the whole family 

. created to serve you. 
Now there is a spec ial, rich and varied curriculum that dea ls 
speci fi ca lly wi th the problems o f family li fe. 

Parent/Fami ly Siudies helps marri ed coup les better understand 
each o ther throughout the span of their marriage. It offers so lid, 
practica l assistance in understanding chil dren-at all ages. 
Study ing thi s new curricu lum wi ll bring an awa reness o f each 
fa mily member's needs and a deve lopment o f the appropriate 
response to these needs. 

Parents, either as individuals o r in groups, will find a wide 
variety o f study resources open to them. They may pick the 
type of study that sui ts their needs and in teres ts and set their 
own sty le and pace of study. 

Parent / Family Studies o ffer four differen t approaches you may 
choose: 

(1) Family Li fe Series-six units, released one a year, each fea
turing a study book and group resource packet. Groups of adu lts 
faci ng a common concern or f~ mily situa tion wou ld select the 
unit appropriate to their need . 
(2) Parent Guidebooks-twelve so ftcover books for husband
wire reading o r fo r discuss ion with parents havi ng chi ldren at 
a particu lar age and deve lopment leve l. 
(3) Th e Christian Home--a monthly magazine wi th articl es for 
info rm al d iscuss ion and family devo tionals. 
(4) The Church School-a monthly magaz ine with a spec ial 
eight -page sect ion of suggestions for stud y, discussion, devo
ti ons, and fellowshi p. 

Ask your church school leaders about joining or fo rmin g groups 
studyi ng any of the Parent/Family Studies. 
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Come Unto M e, by G lenn Baut ista (T he Philip/Jines) 

Glenn Bautista, a graduate of the University of the Philippines in Fine Arts, uses a combination of ab
stract expressionism and photographs to express the universality of Christ's call . The son of a Meth
odist minister, Mr . Bautista is known to churchmen in the United States for his winning Christmas Card 
design for Lit-Lit. 


