


Is there an African t h eology ? Thi s me ans a Chri s tian, biblically-sound theology 
tha t derives it s ca t egories f rom the hea rt of African culture, and can speak to 
t he African s oul. Such a the ology may ari s e~it's under discus sion~and it could 
make quite an impa ct on We stern a s well a s African thought. 

First, for t h is to happen , African churches need independence. When they were 
run by Americ an and European mi ssi onari es , We s tern concepts domina ted their 
thinking. Now ma ny a r e independent, and recently, the Presbyterian Church in the 
Congo (130,000 memb er s) ga ine d independence. The mission was dissolved, and mis
s i ona ries of t he Pre s byterian Church in the U.S. (southern ) will work in the 
structure of the Congolese church. Th i s kind of thing places African lea ders in the 
driver's seat. They can not only steer, but also map the road with their own 
thinki ng. 

Second, theological concepts need to be pla ced in African thought forms. This 
is the tough one. For instance, what about the concept of God? We traditionally 
describe Him as "one God, Father Almighty, Maker of heaven and earth ." God is 
analogous to a very fine, loving father who sires us and builds our home with his 
own hands and tools. He is a Dad who makes things. But in various African lan
guages, the names given to God describe Him as "the Source-Being which gives origin 
to all beings," or "the immense, overflowing Source of Being." In t his concept 
God is not a father, a nd He does not make things; He gives them origin. God seems 
analogous to a Life from which all lives flow~though this a westernized trans
lation that smacks of classical Greek thinking. 

The African concept is quite different. It could produce a different under
standing of our relation to God, a different way of understanding the relation of 
God and Christ, and different perspectives on major biblical events . It isn't clear 
what these new modes of understanding might be . We have framed our religious 
concepts in Jewish and Greek thought forms for so long that it's hard to imagine 
anything else. But there may be other ways~such as an African way~to frame the 
same basic truths. 

An assembly of the all Africa Conference of Churches set forth some guide-
lines for African theologians. They urged a sound biblical knowledge with Christ 
placed at the center. They called also for a thorough knowledge of African 
culture and philosophy, and less Greek thought. They also said that theologians 
should write in African languages, s o as to draw directly on African culture. 

For instance, communal life is more important in Africa. Welfare institutions 
are rarely needed because groups take responsibility for their own members. The 
African sense of corporateness coul d shift some emphasis away from individual 
salvation and place more emphasis on the group . 

Or again, the spiritual world seems more close and lively in the African 
heritage . "Sensitivity to the spirit world," African churchman John S. Mbiti 
remarked, "is something that could enrich the rather impoverished type of Chris
tianity which has come to us through Western thought and practice, in which 
the spirit world is either dismissed or put in the extreme background." 

Perhaps African churches will not be truly independent, and truly African, until 
they do develop a theological perspective of their own. The early warning signals 
indicate tha t such a perspective could shake up our own thinking quite a bit. 
The spiritua l world and presence of Christ might seem closer and more alive, break
ing into consciousness in our churches, homes and offices. This could be an em
powering joy. Or it might scare the blazes out of us. 
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If the federal government isn't using some of its property, the Ameri
can Indians are supposed to have a claim to it. That's the gist of an old 
treaty, and it is one factor behind American Indian attempts to settle 
on such islands as Ellis and Alcatraz. According to the Rev. Lloyd 
Wake, Alcatraz's former tenants wouldn't recognize the place. 

For Mary Perkins Ryan, t11ose three-thousand-year-old songs we 
call "Psalms" are as contemporary as, well , Indians on Alca traz. "The 
Psalms" is a current miss ion study theme. 

Once again we're back to the grape pickers in southern California 
(page 12) and white poverty in Appalachia (page 30 ). 

We also have a report with photographs of a remarkable church in 
the Congo, t11e Kirnbanguists, and an article by Mr. Moore on the 
religious factors in the continuing Middle East controversy. 

A church conference in the sylvan setting of M ontreux, Switzerland, 
got right to the basic issue uniting Indians, Appalachians, Mexican
Americans, as well as the so-called underdeveloped world-it is power
lessness. The report on that interesting meeting is by Wilbert Forker. 

Along with other articles on a neighborhood house in Utica, family 
li fe , and a re turn to localized miss ion in the U.S.A., it is an issue 
worthy, we think, of the lusty month of May. 

NEXT MONTH new / World Outlook WILL HAVE A SPECIAL 
MULTI-MEDIA ISSUE ON THE 

MISSION STUDY THEME, " HOW THE WORD GETS AROUND" 
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CONGRATULATIONS 
I wish to extend my personal congratulations 

to you for the introduction of new/ World Out
look. This is another evidence that the Board 
of l\ !issions leads the way fo r the church in 
initia ting viable progress of a cooperative na
ture. 

It is Ill)' hope that this will presage an 
accelerated movement toward cooperative 
publishing in the world-wide church. 

DONALD A. THEUR, Vice-President 
The l\!ethodist Publishing House 

VALUABLE AND INFORMATIVE 
new/ W orld Outlook is most attractively 

prepared and ha valuable and informa tive 
articles. Good wishes for its success. 

l\! ns. E LEANOR S. BROWN 
Upper Black Eddy, Pennsylvania 

PLEASURE AND ANTICIPATION 
The \ Vomen's Society of Christian Service of 

Glenn l\! emorial United l\! ethodist Church in 
executive meeting expressed its pleasure in 
receiving the fir t copy of new/ World Outlook. 
\Ve shall anti cipate for thcoming editions as 
the new publication fu lfi lls its aim to incor
porate the trength of bo th its predecessors. 

l\I RS. CHRISTINE H. HAYNES 
Atlanta, Georgia 

CAPTURED JORDAN'S SPIRIT 
On behalf of all of us associated with the 

work of Koinonia Partners, we want to thank 
you fo r your excellent article about Clarence 
Jordan and Koinonia. I really believe this is 
the best article that has been done by any 
magazine about Clarence Jordan and Koinonia. 
\ \le fe lt tha t in words and pictures you rea ll y 
captured the spirit of Clarence and someth ing 
of the spirit of Koinonia. Everyone of us here 
is deep ly gra teful to you fo r this excellent 
journalism. 

llh LLAHD FULLER 
Americus, Georgia 

PICTURES WERE EXCELLE NT 
You had an article about Daddy, Clarence 

Jordan, on page 37 of the February issue. The 
article was good but your selection of pictures 
was exce1len t. 

JM< JORDAN ZEHR 
Elkhart, Indiana 

PUERTO RICANS AREN 'T A RAC~ 
I have just received the February issue of 

new/ W orld Outlook. I have enjoyed most 
of its ar ticles, book reviews and report ing. 
There is, however, one small item which dis
turbs me and which should be ca lled to )'Our 
attention. 

In you r report on "T he Young Lords and 
Their Occupa tion of the Fi rst Spanish l\!ethod
ist Church in East Harlem, New York" you 
say "About 50 wh ite supporters of the activ ists, 
most of them >tudents from Columbia Univer
sity and Union Seminary .. " I don't believe 
there is such a thing as the Puerto Rican race, 
anymore than there is the Kansan race, Nebras
ka n race, or the New York race. Puerto Rico is 
the name of an island which , fo r better or 
worse, is a commonwealth of the Uni ted States. 
Puerto Ricans come in all sizes , shapes, and 
colors, just as gringos do . 

\! uch too often , distinctions are made by the 
Anglo Saxon ecular and religious press which 
does put people, and particular ly minority 
groups, in boxes and stereotypes of your own 
creation. I think this shou ld be corrected and 
such stereotypes elimina ted; fo r we Puerto 

Hicans are generall y, bu t not always, one, two, 
or several shades darker than the mas ter race. 
\Ve would rather be known by what we rea lly 
are and if we are to be called any names, they 
should be the right names. Perhaps if the press 
would do away with all of these silly distinc
tions, we would move towards a solution of the 
problem. 

REV. RAFAEL SANCHEZ, JR. 
Lawrence, Kansas 

FRUITS OF AMERICANS 
I am dismayed by the religious gap between 

new/World Outlook and its readers-at least 
those readers who consider your Christian edi
torial po licy. I have always been shocked to 
read what I consider the unchristian criticism 
voiced by so ma ny readers. A recent writer 
rejoiced because you have been getting a 
"pretty good spanking." 

I would like to quote from a sermon preached 
by Pastor Martin Niemoeller on June 19, 1937, 
shortly before he was arrested by the azis. He 
sa id: "And we must not-for Heaven's sake
make a German Gospel out of the Gospel; we 
must not- for Heaven's sake-make a German 
Church ou t of Chri t's Church ; we must not
for God's sake-make German Christians out 
of Ernngelica l Christi ans." For preaching these 
words Niemoeller had to spend nea rly eight 
years in prison and concentration camp. 

Let me transpose Pastor Niemoeller's words 
into words for Methodists who call themselves 
Christi an. " \Ve must not-for Heaven's sake
make an American Gospel ou t of the Gospel; 
we mu t not- for Heaven's sake-make an 
American hurch out of Christ's Church ; we 
must not- for God's sake-make American 
Christi ans out of l\ !ethodist Christians." 

Today "'" can label German Nazism what 
it really was-German paga nism. It put a fa lse 
worshi p in the place of worship of God. It 
was a violation of the First Commandment : 
"Thou shalt have no other gods before me." 

Today many Americans are worshiping the 
same kind of fal se gods. We have our pagan
ism: it is Americanism. We worship the United 
Sta tes of America, and we try to prostitute God 
to our nation. Today Americanism has become 
just as vile a thing as 1azism was thirty years 
ago . And the fruits of our Americanism will be 
just as poisonous as were the fruits of Nazism. 

FLOYD MULl<EY 
Chicago, Ill inois 

MINISTERING TO S.D.S. 
After reading your editori al in the l\!arch 

issue ("Who Builds the Kingdom?"), I have a 
c1uestion. \ Vhen the Evans ton parish responded 
to the .D .S. needs for housing last October, 
did it feel it was ministering to a need as an 
avenue of witnessing fo r Christ? And now, 
other questions seem to fo llow. 'vVere church 
buildings used fo r the housing (of course, not 
paid fo r by " Kingdom Builders")? For what 
purpose d id the S.D.S. members come to 
Evans ton, or did the pari sh people feel this 
was re levant? 

For several yea rs, I have been among those 
who yearn fo r unification of our Churches-of 
course, reali zing that there would be many 
differences in mini stry, from congrega tion to 
congregation. With my knowledge li mited to 

news coverage mostly, it is difficult fo r me to 
understand how we as Christians can in any 
way condone the acti vities of the S.D.S. 

MRS. JACQUELYN w. SHIELDS 
Macon, Georgia 

THE PALESTINIANS' STRUGGLE 
The article in the 1ovember WORLD OuT

LOOK by B. A. Meskiani entitled "Can You 
Go Home Aga in?" was good. There are too few 
such articles in American magazines. It is un
fo rtunate that a well-informed government like 
ours can so ignore the fa irness of the Palestin
ian's struggle for Justice. We should not be 
selling arms to either side. 

After fourteen years in Algeria under the 
WSCS I am deeply appreciative of the Arab 
and Berber peoples; and I understand some
thing of the power of Islam. Our church has 
missionaries not only in Algeri a and Tunisia, 
but also in other Muslim lands. As Christians, 
and in view of pas t history, we have an especial 
responsibility for efforts toward reconciliation 
with Musli ms in the U.S. and abroad . 

This has always been a difficult task. Just 
now, because of the attitude of our govern
ment and because of the strong Jewish infl u
ence in the U.S., we are destroying the bridges 
already bui lt. The Arabs, as the ori ginal people 
of the Koran, are the key people in this great 
segment of the world's population . The educa
tion of Americans concerning the Arab peoples 
and the Muslim world is urgent. 

MARTHA D. 'vVH!TELEY 
Willi amsport, Pennsylvania 

MEDICAL WORK IN PAKISTAN 
The highlight of our church work in Pakistan 

las t yea r was our medical work. Taxi la Hospi tal 
did a record 8,000 cataract operation and 
Uni ted Christian Hospi tal pioneered in open 
heart surgery. At the college, the walls are 
going up on a new auditorium . ... 

This month we have been particularly sorry 
to hea r about the decrease in giving to the mis
sion work of the church. The Commission 
( CO EM AR of the Uni ted Presbyterian Church ) 
has stopped sending new missionaries and has 
cut back on gift fo r our related schools in 
Pakistan. Our boarding school ( Sangi a Hill ) 
wi ll have to be closed this spring. We hea r that 
some church members are refusing to give to 
the general mission budget of the church be
cause of the church's strong stand on civil 
rights. We regret this because if Christians do 
not work fo r the full rights of minority groups 
in America, our Christian witness and service 
in Pakistan is easily nullified . 

Mn. AND Mns. ROBERT STANTON 
Miss ionaries to Pakistan ( U.P. U.S.A. ) 

LOVE STORY FROM INDIA 
A Christian layman from a Methodist church 

in the state of \ Vashington took two months' 
leave from hi O\Vn dental offi ce, wi th loss of 
income and inconvenience to clients. He paid 
his own air fare and that of his wife to the 
Clara Swain Hospital in Bareilly, U.P. in the 
north of India. Upon arrival he manned the 
other dental chair in the clinic of the over
worked missionary dentists. He extracted teeth , 
made bridges, prepared crowns, took X-rays, 
and made fu ll plates . The mission clinic co l
lected the charges for materials and nomi nal 
fees, and he assigned all of them to the hos
pita l. He paid fo r board and lodging and 
bought the air tickets to return to the U.S.A. 
His final 5 uestion was, " l\ lay I come aga in 
next year? 

HENRY 1-l . PRESLER 
\!i ssionary to India ( U.M.) 
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Casualties of War 
Uriah the Hittite and Phan Thai Mao 

the Vietnamese were casualties of war. 
They were ca ualties of war because 
they were not thought of as persons but 
simply as means to an end. Like the 
death of the Innocents of Mylai, the dis
closure of whose murders shocked Amer
ica last ovember, the murders of inno
cent victims of war have a way of not 
remaining secret. Sooner or later the 
truth is known. 

Uriah the Hittite was the husband of 
one Bathsheba. Bathsheba, we are told, 
was very beautiful. Uriah was a soldier 
in the army of King David who refused 
a three-day "R & R" while his nation was 
at war; he was a man of standards. Then 
one day Uriah found himself on the front 
lines against the enemy when his own 
platoon suddenly fell back. And Uriah 
didn't fall back quickly enough. 

Uriah was not just another dead sol
dier but the victim of a deed most foul 
committed by none other than Israel's 
greatest king, renowned for his piety and 
goodness. Nathan the prophet did not 
simply go to David, he was sent by the 
Lord. For the Lord cannot abide such an 
unnatural act. The deed of David was 
"wrong in the eyes of the Lord." 

Phan Thai Mao the Vietnamese was a 
teenage girl. One day she found herself 
being dragged from her "hootch" by 
American soldiers on patrol in her coun
try. Despite the protests of her mother 
and sister, Phan Tai Mao the Vietnamese 
was taken from her village on a long hike 
las ting several days. She was raped and 
assaulted by four of the flve men on 
patrol, then fin ally stabbed to death and 
left to rot on a hill known only as 192. 
(Her story is told in Casualties of War, 
by Daniel Lang, McGraw Hill press.) 

The story of Phan Thai Mao, just as 
the story of Mylai , is known now because 
one man could not abide such an un
natural act. At some time in his past a 
standard of ethics was cultivated in that 
man which was like to that of the Lord . 
It is wrong to think of persons solely as 
means to an end, or solely as means of 
self-gratification. The deed was simply 
wrong. 

But what are we to say of the stories of 
these war casualties? Such stories do not 
help the war effort . They destroy a care
fully built-up image of our king or coun
try, of the "goodness" that is on our side 
and the "evil" on theirs. More should be 
sa id about the dastardly deeds of the 
Ammonites or the Viet-Cong. And these 
are "isolated instances," the results solely 
of good men whose passions momentarily 
have taken control of them. 

It is not reported that such considera
tions, whether true or not, affected the 
soldiers who "bucked the system" to tell 
their stories of Mylai and Phan Thai Mao. 
Nor is it reported that any of these con
siderations affected the Lord's prophet, 

athan. The result was a confrontation 
of the conscience-of the king for his 
deed, of this nation for casualties which 
are a metaphor of the war itself and the 
rape of a land. 

In the final reckoning there is only one 
reason why these things cannot remain 
secret for long. "But what David had 
done was wrong in the eyes of the Lord ." 

From A(merica) to "Z"? 
The movie which people are lining up 

to see the e days is the Algerian-made 
film "Z", recently voted an Academy 
Award for the best foreign film. 

The power of this film is not simply in 
its superb direction and editing, nor in its 
timely commentary on how the current 
repressive regime in Greece came to 
power. It is in the chilling recognition 
that freedom of speech, even in its most 
repulsive forms, is becoming a mighty 
precious commodity around the world . 
It appea rs we all must be told again and 
again that this basic freedom is meaning
ful only when it includes opinions we 
don't want to hear. 

Greece is a nation in the so-called free 
world, but the only news coming from 
there these days is who is going into or 
getting out of prison. Here, just to keep 
you abreast of the news, are two of the 
names, not chosen at random. 

Ioannis Kapsis, who is not a Commu
nist but a passionate democrat and editor 
of Et/mos newspaper, was convicted by 
an Athens military court on April 2, a 
day before he was scheduled to speak at 
the Overseas Press Club in New York. 

His speech was intended to be on: "Pres
ent-Day Working Conditions for Greek 
Journalists." His sentence is fi ve years. 

Two weeks later, Mikis Theodorakis, 
ailing music composer best known 
abroad for the scores of "Zorba the 
Greek" and "Z", was suddenly released 
after long imprisonment and permitted 
to By to Paris for treatment. 

It is irrelevant that one of these men is 
a Communist and the other is not. What 
matters is that they are communicators, 
though in different media. While many 
others in jail did not make their living as 
communicators, the fact is that it is the 
different idea and its dissemination that 
is most feared. 

or does any one political philosophy 
have a monopoly on repression. On the 
same day editor Kapsis was convicted , 
four hundred and eighty-six political pris
oners were released in Cambodia. Prince 
Sihanouk's Cambodia had little in com
mon with Papadopoulos' Greece. One of 
the released prisoners, who had been a 
friend of now-deposed Prince Sihanouk, 
commented in a way which showed how 
the real issue is supra-political: "I was 
not really against him [Sihanouk)," he 
said, "But I began to realize that you 
could not speak honestly to him. He did 
not wish to hear." 

Unlike some people we know, we do 
not believe that America is at the point 
of Papadopoulos' Greece or Sihanouk's 
Cambodia (or Brazil, or Czechoslovakia, 
or South Africa, or ... or ... ) in the mat
ter of repression. We note that dissent 
is very much alive again on the college 
campuses this spring, as expected. But 
there is a growing number of people and 
institutions who do not want to hear an
other opinion and will take extreme 
measures to silence that opinion. From 
the not-so- free "free presses" of the far 
left to those who imprisoned twenty-one 
Black Panthers for eleven months with
out benefit of trial , from the "Crazies" 
to the "Chicago Convention," the omi
nous signs mount of trouble for a basic 
freedom. 

Winston Churchill once said that no
where is speech freer than in the United 
States, not even in Britain "where we 
sedulously cultivate it even in its mo t 
repulsive form." Perhaps those countries 
which still have it can learn only from 
those who've lost it how precious, even 
in its most repulsive forms, it is. 
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"We are Indians of all Tribes! 
We hold the Rock!" 

This is the message sent out to Indians 
and non-Indians alike soon after the 
invasion and occupation of Alcatraz Is
land in San F rancisco Bay by some 100 
Indian men, women and children in 

ovember of 1969. They were led by 
a vanguard of fourteen college students 
from the Bay Area who seized the Island 
several days prior to this. 

Alcatraz Island, a ten-minute boat 
ride from San Francisco, was a federal 
prison until several years ago when it 
was abandoned and turned over to the 
General Service Agency as surplus 
property . It is a rocky, grim and in
ho pitable-looking island when viewed 
from the mainland, but not nearly so 
bleak when one is on it. Many people 
have asked , "Why do they want to live 
on that cold, windy place with its crum
bling buildings?" The Indians' response 
is "It's a lot better and more comfortable 
than the reservation!" 

Although a whole series of events in 
the bitter history of the American Indians 
could be said to have precipitated the 
occupation of the Rock, a combination 
of timely events made it inevitable. One 
is the emergence of the politically aware 
young college and university students. 
In this day of various "power" move
ments the cry "Red Power," is on the 
lips of the e ; oung people. The young 
Indian is feeling the frustration, anger 
and despair of his Indian-ness deep down 
in his guts and is becoming aware that 
he has some political muscle to do some
thing about the situation. The second 
was a fire which demolished the San 
Francisco Indian Center in November. 
The third was the presence of the 
abandoned island, clearly visible from 
the city, which the native Americans 
claimed was theirs "by right of dis
covery." Thus, the _opportunity was 

grasped to call national attention to 
their plight. 

Some have called this just a short-lived 
publicity stunt; others have said it has 
served as a vivid symbol of solidarity 
among the Red p oples and now it is 
time to get on with other things. This is 
not the feeling of the occupiers of Alca
traz. They are determin d to stay, not 
just to symbolize unity, but to create 
something which will bring to life the 
hopes and dreams which, claim the In
dians, the Bureau ( cracy) of Indian Af
fa irs could not bring to realization. 

A corpora tion called "Indians of All 
Tribes" was form ed to d velop the 
island into an Indian Cultural Center 
with these components: 

1. A center for Native American 
Studies. Attached to this center will be 
traveling universities, managed by In
dians, which will go to reservations. to 
learn about and collect relevant Indian 
lore before it is lost forever. 

2. A Spiritual Center where the an
cient tribal religious healing ceremonies 
and dance will be taught and practiced. 

3. A Center for Ecology to restore 
lands and water to their pure and natu
ral state. 

4. A Great Indian Training School to 
improve the standard of li ving and to 
end hunger and unemployment. The 
school will include ·a center for arts, 
crafts, cooking classes and a restaurant 
to preserve native culinary arts. 

Proposals for these components have 
been written by a panel of professional 
and non-professional Ind ians. Federal 
and priva te fun ds are now being sought 
to implement them. Funds arc also be
ing sought to improve some of the pres
ent buildings, some of which, including 
the inhumane dung ons where "incor
rigibles" were kept, will house the mu
seum. The dun geons will symbolize, in 
the words of the Alca traz Indian Procla
mation, "those Ind ian captives who were 

' ' 
Lloyd K. Wake 

Th e Rev . Lloyd K. Wake is a minister 
on the staff of Glide Memorial United 
Melhodist Church in San Francisco. 
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incarcerated for challenging white au
thority, and those who were imprisoned 
on re ervations." 

Will these proposals receive a re
sponse or will an insensitive white-domi
nated Bureau of Indian Affairs and 
other predominantly white agencies la
bel these programs "unfeasible" because 
the experts and the professionals were 
not involved in the planning? Will the 
hopes for ome measure of self-determi
nation for the Indians once again be 
crushed? They do not know but no one 
can say that they are not making a val
iant effort to create a center. So much 
depends on the support they receive 
from the public, private and voluntary 
sectors of society. They are hopeful. 
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When the first invasion occurred las t 
ovember, the public's respon e was 

overwhelming. Some boats carrying sup
plies and passengers defied the Coast 
Guard blockade. Visitors streamed to 
the Island to indica te their support. Al
catraz was front page news. Money, 
food , clothes, blankets, medical and 
school supplies were sent over by the 
boatloads. on-Indian traffic to the 
Island became so heavy that the Indians 
sought to control it by setting up, with 
a touch of wry humor, a Bureau of Cau
casian Affairs. Only non-Indians with 
press passes would be allowed on the 
Island . At last they had some "territory" 
they cou ld call their own, and about 

which they could make decisions . Any 
Indian can come and go, stay for as 
short or as long a period as he desires. 
The sign at the landing dock proudly 
reads, "Indianland, Alcatraz." The pub
lic support continues at a less intense 
level, but appeals are con tinuing to 
bring in money and supplies to the Re
lief Fund. 

If the Project is to succeed, the main
land support is essential. Coordinating 
the mainland support and the Alcatraz 
effort is Earl Livermore, a Blackfoot. 
Prior to this job as coordinator, which 
is non-paying, he served as director of 
the Indian Cultural Center. He serves 
as a member of the San Francisco Hu
man Rights Commission. Mr. Livermore 
is soft spoken, but in his commitment to 
his people and the Alcatraz effort , he is 
as strong and steady as the Rock on 
which he lives . 

He works with an all-Indian Board of 
Directors of seven members who repre
sent seven tribes or groupings-Semi
nole, Colville-Sioux, Shawnee, Mohawk, 
Bannock, Sioux, and California Indians. 
They appropriately call themselves the 
Tribal Council. The Council has estab
lished the framework by which self
government on the island can occur. 
Several immediate problems incurred 
were lack of adequate means of trans
portation to and from the island, no 
fresh running water (it is now hauled 
over by a barge) , lack of adequate sani
tation facilities, lack of adequate health 
care facilities, no educational facilities. 

Volunteers, all Indians, of various 
skills and professions went to work and 
solved many of the problems. Stella 
Leach, a public health nurse, has estab
lished a clinic. Several mainland doc
tors are on call. Douglas Remington, a 
Yale graduate in education, is the edu
cational coordinator and also teaches. 
He is very much aware of how many of 
the Indian students have failed to re
spond in a predominantly white edu
cational school system. The Alcatraz 
school hopefully will correct that. The 
school has 24 pupils, nursery through 
seventh grade. Electricians have rewired 
certain necessary facilities . Mechanics 
are repairing motorized equipment left 
by the General Service Agency. Lawyers 
are providing legal services and life con
tinues on Alcatraz in an optimistic spirit. 

At the height of the invasion many 
hundreds of Indians were on the Island 
at once. Since November, over 12,000 
tribal visitors from as far away as Alaska, 
Canada and South America have come. 
Some from each of these areas are now 
residents. The resident population is 
about 150. 
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Alcatraz Island looms in th r hackgro11nd as a boatload of Indians crosses San Francisco Ba11 . 

Alca traz has done much to bring 
about solidarity among the various 
tribe and various groupings of Indians, 
each having had its own set of priorities. 
But, since the occupation, the Alcatraz 
project has become top priority for most 
tribes and groups. Recently, the Bay 
Area ative American Council was 
formed. This organization has d rawn the 
diverse Indian interes ts together in an 
enthusiastic coalition focusing on mak
ing a success of this project. Vibrations 
from Alcatraz have pen trated to all the 
reservations. A new sense of digni ty and 
self-determination is blowing in the 
wind for this forgotten people. 

Indicative of this feeling is a letter 
sent to the Council from the \Vestem 
Shoshone ation of Indians of Nevada. 
It reads: 

"To Our Brother American Indians, 
The Defenders of Alcatraz Island : 

"Hear this: It is a historic and just 
cause that has inspired you to occupy 
the island known as Alcatraz. 

"As the Btst people upon this land , 
and as the keepers of this land, under 
the laws of The Great Spirit, it is on ly 
fittin g that the White Man and his 
government shou ld take steps toward 
correction of past wrongs, including 
land stealing, by returning some lands 
to a tive Ameri can Indian People. 

And, especially, where it is demon
strated that we can make better use 
of the land th an the White Man has 
done, such as your proposal to use 
Alcatraz for Centers for Medical Care, 
Ecology Study and Indian Education. 

"So, also, the White Man and his 
government might be enabled to keep 
even some small part of the hundreds 
of treaties which have been made 
with the American Indian People. 
Then, let it be done that Alcatraz 
should be returned to its rightful 
owners. 

"Therefore, then let it be known 
that the Western Shoshone ation of 
Indians does wholeheartedly support 
you in this endeavor, even to the ex
tent of a thousand waniors, should 
you need reinforcements. Then, just 
say the word and it shall be that way. 

" fay the Great Spirit watch over 
you in thi s undertaking." 
In conversa tions with the Indians in 

which I asked about their attitude to
ward the Church, almost without fail , 
the gist of their reply was : the Church 
has participated with oth rs in destroy
ing our pride and our dignity as Indians; 
we have no use or respect for it. One can
not generalize from particular . How
ever, those involved in the Alcatraz proj
ect, those that are acting out their 

commitments, those that are politiciz
ing to right the injustices of the past 
are, for the most part, disillusioned by 
organized American Christian religion. 

Several implications from these an
swers must be considered seriously by 
the Church. The Church, in whatever 
way it has related to these Native Amer
icans, has too often had its own agenda 
-increasing membership (getting 
"scalps" in the words of Hans Hoeken
dijk ), teaching them to become good 
Anglo-Saxon Christians, assimilating 
them into the predominant white cul
ture. The basic agenda of the Indians 
has alway been the correction of injus
tices perpetrated against them, libera
tion from the bondage of poverty and 
despair, and equal opportunity. The 
Church's response to this agenda has 
been weak and sporadic. The Church 
has been quite ineffective in involving 
itself in the political and sociological 
fac tors that have contributed to the de
humanization of li fe for them, and to 
work to change oppressing conditions. 

In the light of this strong move to
ward self-determination, racial integri ty, 
and liberation by racial groups includ
ing the American Indians, the Church 
must undertake a serious reappraisal of 
its missionary task. • 
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A booklet to be publi hed next fa ll 
by the Pflaum Press, called Prayer From 
W here We Are, by a young priest, James 
Carroll , working in the campus ministry, 
remarks how odd it is that so many 
young people are eagerly searching 
for the transcendent-through drugs, 
through sex, through various forms of 
Eas tern mysticism-while so many 
"churchy" people seem to have given 
up the quest for the "beyond." Precisely 
those whom one would expect to be 
leading and guiding youth's search for 
God, now seem to be finding this search 
irrelevant to truly Christian living. 

This statement certainly applies to a 
considerable number of the Catholic 
priests, Sisters and laity with whom I 
have worked over the years. People who 
once spent a great deal of time and 
energy in promoting understanding and 
appreciation of Catholic worship are 
now wondering if there is any real pur
pose in worship except ''building com
munity." People who used to write and 
speak and teach in favor of Catholics' 
using scripturally based prayer-forms 
rather than sentimental devotions are 
now doubtful whether one should take 
time for prayer at all. Isn't it an inexcus
able luxury in a society in which so 
much needs doing to make li fe human? 

From what I hear, much the same kind 
of thing is happening in all Christian 
churches. Serious-minded and progres
sive people, realizing with a new and 
passionate conviction that we cannot
and should not have been trying-to 
love God whom we cannot see if we do 
not love our neighbor whom we can 
see, appear to be saying that, and acting 
as though, serving our neighb.or in love 
were the whole Law and the Prophets. 

This attitude, combined with the cur
rent idea of man-come-of-age, responsible 
for himself and the world, with no right 
to call on God to solve his p roblems, 
makes praying seem not only a s !fish 
luxury, but also a childish device to 
avoid real involvement in the world's 
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needs. As a resul t, many Christians are 
as embarrassed to be found praying as 
they would be to be found playing with 
toy cars or dolls. As someone said at a 
meet ing of religious educators recently, 
"You feel peculiar around here if you 
even say grace before meals." 

Thes notions that prayer is a luxury 
and an escape, notions expressed in a 
va riety of ways during the last few years 
by vocal members of the Christian com
munity, make fa ith itself more difficult 
for the ordinary Christian, already under 
pressure from the non-fa ith of modem 
society. As a result, for many formerly 
devout persons, God hasn't died ; He 
has just faded away. They miss Him, 
but they are ashamed ~o admit it and 
do not know what to do about it. No 
wonder, then, that the Christian 
churches do not seem very promising 
aids to young people in their search for 
the "beyond." 

It seems to me that we need squarely 
to face these problems of prayer today, 
if we are to give any kind of Christian 
witness to one another, to young people, 
to our society. It is entirely true that we 
cannot witness to the love of God unless 
we are trying to love our neighbor "in 
deed and in truth." But one aspect of 
the Christian's service of neighbor must 
be his witness to the love of God for 
man , to the response of faith and love 
that He invites, to the hope engendered 
by this faith and love that human per
sons' efforts to love one another will 
ultimately prove worthwhile. This is our 
peculiar Christian contribution to the 
coming of the Kingdom : to witness to 
the wonderful truth that God cares about 
people. This truth does not absolve us 
from caring, but should move us to care 
the more. 

But if we are to show that God cares, 
through our life-s tyle, our work, our 
play, our caring, we must be trying to 
recognize and respond to His caring in 
every area of our lives. In other words, 
we must somehow obey Christ's com
mand to "pray without ceasing." 

Of course, many different approaches 
are needed. But it seems to me that the 
Psalms, those oldest of prayers prayed 
by Jesus himself, can be of tremendous 
u e to us in our efforts to face modem 
problems about prayer and to become 
men and women of prayer. True, if we 
are going to allow them to help us, we 
shall probably have to read them, study 
them, pray them afresh, as if we had 
never seem them before. We shall have 
to pray them in the perspective of today's 
Christian who realizes man's responsi
bility for himself, for his neighbors, for 
society. But if we try to pray in this 
perspective, it seems to me, we shall 
find that it is basically that of the Psalms 
themselves. 

For the Psalms show us how to bring 
all the areas and aspects of our lives, 
all our concerns, into God's presence, 
how to attend to Him in and through 
them all. Several psalms could, indeed , 
be called "Prayers after hearing the day's 
ne~s"-for example, Psalms 10 and 12, 
and also the many psalms in which a 
poor and oppressed man is crying for 
relief and justice. In praying these, we 
are entering into the concerns of all our 
suffering human brothers; we are expos
ing these concerns, as it were, to Cod's 
light and love. 

Other Psalms, especially 89, express 
the complete hopelessness that over
comes everyone occasionally, and many 
people far oftener and with good reason. 
Psalm 39 even voices the anger against 
God that we all feel now and then, and 
guiltily repress rather than bringing it 
out to the light of God's presence. (As 
a Scripture professor once told his class 
in a course on the Psalms, "It doesn't 
matter what you feel so long as you keep 
telling God about it." Perhaps this 
realization could even make the "curs
ing psalms" prayable today, though I 
doubt it.) 

Then there are the Penitential Psalms, 
for example, 38, 51, 130, to which we 
can give an even wider application than 
repentance for personal, intentional 
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wrongdoing. Prayi ng these, we can 
expr ss our repentance for our collective 
gu ilt for the injustices and wrongs in our 
society; we can ask for the strength and 
courage and know-how to do something 
constructive about them. In the same 
way, in praying the many Psalms of 
hope in the midst of despair-for ex
ample, 3, 22, 142, 40, 31-we can express 
man's basic human hope that life will 
conquer death, that reconciliation and 
love will overcome divi iveness and 
hatred. 

But, of course, life isn't all sorrow 
and struggle and hoping against hope. 
And so we find happy Psalms of delight 
in tne beauty and variety of the cosmo , 
for example, 8 and 104; Psalms of delight 
in Cod himself ( 19, 23, 34, 102 ); Psalms 
anticipating the joy of the Kingdom 
( 96, 97, 116 ) . The very imagery of the 
Psalms taken from nature and human 
nature fosters our appreciation of the 
whole texture of life. 

True enough, by far the greater num
ber of Psalms in one way or another cry 
out to Cod for help. How can we 
reconcile this kind of appeal with our 
recognition of man's responsibility to 
solve his own problems, of our respon
sibility to help one another? The solu
tion , I believe, lies in the spirit in which 
the crying out is done, ·and in our expec
tations of what it will accomplish. On 
the inte·r-human level, one can cry for 
help in a childish, "gimme" fa shion, or 
in a mature personal appeal to the other 
person's concern. So with ou r crying to 
Cod. ~foreover, since we believe that 
Cod cares. by making such appeals we 
are trying to enter more deeply into His 
own concern for people. 

Nor does such asking for help neces
sa rily mean that we count on Goel to 
assume our proper responsibilities . \.\l e 
can he asking Him, rather, to enable 11s 
to a sume them more effectively. \.\l e 
can ask for strength to struggle against 
"the wicked" in the sense of the stru c
tured evils in our society for which we 
are collectively responsible. As Teresa of 

Avila said several centuries ago: "Pray 
as if everything depended on Cod, and 
work as if everything depended on you." 
Cod's action and ours are on different 
planes; they are not exclusive of each 
other, but complementary. 

Moreover, the Psalms themselves can 
help us ga in the deeper sense of Cod's 
transcendence which we need in order 
to cope with so many modem problems 
about prayer, about belief and beliefs, 
and about faith itself. They give us so 
many images of Cod (as, of course, does 
the whole Bible) that we are almost 
forced to realize that He is beyond any 
one or all of tliem together. But we will 
also realize that, if this "Wholly Other" 
is to communicate with men, He must 
do so in human terms-and so he has . 
All these images say something about 
him, but He is not tied to them or limited 
by them. And so, even though we come 
to recognize the culturally-conditioned 
and wish-fulfillment qualities of our ideas 
of Cod and our relationship to Him, this 
recognition will not invalidate our pray
ing. We shall realize without alarm that 
Cod speaks to us and asks for our re
sponse from where we are-and can do 
so precisely because of His Otherness. 

One more word about the imagery of 
the Psalms. Many people believe that 
modem urban man cannot possibly re
spond to images of rocks and sheep, of 
tents and caves, of shepherds and kings 
- images expressing a.cu lture so different 
from our own, and so we might as well 
forget about trying to make the Bible 
seem "relevant." I think that perhaps the 
people who feel this way are not imagina
tive themselves and so do not know 
how to help others think imaginatively. 

As a matter of fact, modem TV 
watchers , especially of Westerns, have 
many more opportunities to hecome 
familiar with the desert, mountainy 
country images and the escape-and
refu ge ones in the Psalms than did, for 
example, my psa lm-praying New Eng
land ancestors who never seem to have 
worried about the problem of "rele-

vance." But the main problem seems to 
be, not the images themselves, but the 
ability to perceive the reality being com
municated by the image, and to translate 
it into terms of one's experience. 

A fri end of ours, teaching high-school 
girls who lived in a neglected and unsafe 
neighborhood, reminded them that, when 
they came home late from baby-sitting 
and fe lt themselves in danger, they took 
refuge in the local rectory and asked 
one of the priests to see them safely 
home. "That's what the Psalms mean," he 
told the girls, "when they talk about 
'Cod, my rock, my refuge.' " After that 
class, he discovered , the girls started 
calling the rectory, "The Rock.'' 

Again, a few months ago, I came home 
from a meetin& at which my co-panelist 
had been particularly vehement about 
the inappropriateness of biblical imagery 
today, dwelling at length on how mean
ingless are images of lambs, sheep and 
shepherds to modern children. When I 
got home, our sixteen-year-old son (a 
large football-pla yer type) burst in from 
school to tell me how "neat" and "cool" 
he found the Good Shepherd Psa'lm 
which, it seemed, he had been studying 
in Humanities class. "But you don't know 
anything about sheep," I said, quoting 
the speaker of the day before. "Oh, 
Mother," he said, scornfully, "what dif
ference does that make?" 

Of course, not all the Psalms are going 
to appeal to everybody. Few moder:n 
couples, for example, will be "turned on" 
by the picture of domestic happiness 
presented in Psalms 128. And the cursin·g 
psalms, whatever one tries to make of 
them, seem somehow completely out of 
our range. onetheless, I am convinced 
that those age-old prayers of our fore
fathers , the Psalms, can be of invaluable 
help to us in our modern search for Cod, 
and for ways to hear Him and to respond 
to Him. Why not give them a try? • 

Man; Perki11s R ya11 is the autl10r of a 
11 ew hook, Psalms '70, A New Approach 
to Old Prayers, published hy Pflaum Press. 
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brown, rutted road, we watched the 
grape pickers at work. On their knees, 
their arms in the vines and moving 
through the lacework of leaves to break 
off bunches of the purple fruit, thei r 
faces were still , in tent. ( Manuel Sanchez 
told me a man could not live to be old 
doing this work.) There was no sound 
but the rustle and snap of the picking. 
Then, down the row with a roar and 
rumble came a grape "gondola," like a 
huge cantankerous white duck. The men 
straightened and one by one came to 
the machine, heaved their loads of 
grapes into it and now talked and shout
ed, laughed a little, and then returned 
to their rows and knelt down again. 
\Vomen and children work in the vine
yards too. 

(But these were wine grapes, and this 
was a unionized vineyard. The men who 
worked here were like Mr. Saludado. 
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His daughter told me about the on ly 
time she had ever seen him cry. Once he 
didn't have the money to buy a four
cent stamp to send a letter to his son in 
San Diego. Now Mr. Saludado was earn
ing $2.20 an hour in the vineyards. He 
was getting a two-week vacation every 
year.) 

On the edges of valley towns and fa r 
off the highways at the corners of Yine
yards are the homes and camps of 
shacks where the fa rmworkers live. Vve 
drove through a camp where the chil
dren were playing in swampy grass and 
pudd les from a lawn sprinkler. The 
water was oozing into the wa lls and 
through th e doorways of the tiny, dark 
rooms that were each a home for a fa m
ily. Some of the children should have 
been in school. ~lanue l told us most of 
these people were from Texas, and most 
of them were going back now. The car 

radio played Texas Mexican music. 
The shacks in the towns where the 

people lived who were not from Texas 
were more dilapidated. The smallest 
ones are in the alleys. Sometimes they 
are not shacks, but old, rusty trailers. 
(Some farmers complain that fa rm work
ers should have chosen to strike here 
because California's fa rm workers are 
better off th an those in the rest of the 
country. Unfortunately they're right
they are.) 

The Union Dining Hall 
In the union dining hall the huge 

metal pots were filled wi th stew, canned 
stringbeans, beans and ri ce. The cooks 
stood over the pots with ladles and 
spoons, and in the small kitchen an old 
man took dishes and knives and forks 
from people after each diner scraped 
them clean. Outside on a card table was 
a cardboard box fo r donations if you 
were a visi tor. It was so small and in
conspicuous that I didn't see it until 
after I had eaten in the dining hall for 
sev.eral days. The food was plain. I 
didn't like it, but I had never eaten 
the sand wiches a local farmer gave his 
crews for lunch. Hope Lopez opened 
one and found it full of maggots. 

At the long tables sounds of Spanish , 
English and Filipino dialects mixed 
with the clanking of forks and dishes. 
My first ni ght there I didn't know any
one and I felt awkward and strange. 
Then George came and sat with me. 
George was Filipino-small, delicately 
boned, with richly colored brown-gold 
skin and bright brown eyes. He laughed 
and smiled a lot. His hair was graying, 
but it was impossible to know how old 
he was. Later, after dinner, silences 
grew up between us, and I discovered 
that George thought he was too old . 

George had never married because 
of immigra tion laws and poverty and 
because of a law in California until the 
1940's forbidding the marriage of Orien
tals and Caucasians. He didn 't tell me 
that-he just told he he had never met 
the right person-other Filipinos told 
me that. His shoulders began to droop, 
his eyes grew sad and dull ; he was quiet 
and smoked a lot. 

George had been a grape boycott or
ganizer in New York City. He met rich 
and famous people and went to cock
tail parties given by the wives of liberal 
politicians. He told women in furs and 
men in gray suits about himself, and 
they listened. It had been a golden time. 

ow he was back working in a union 
office, he was still poor and lonely, and 
he had no children to work for. So some
times he grew sad. 
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Pete is a vice-president of the union. 
He is always moving and always ta lking. 
Ile is a son of a farmworker in the 
Philippine ·, and remember riding on 
the back of a wat r buffalo and hearing 
th patter of rain on the palm lea f th at 
cover cl his h ad. Pete ta lked to me in 
a damp office smelling of new concrete; 
he didn't stop talking for an hour and a 
half. 

He had worked in Berkeley on the 
hoy ott. H wou ld sit at a table covered 
with lea fl ets and fo lders and smile-his 
smil was so wide that 'i t creased and 
wreath d h is whole face. People walked 
by his table and he said "good morning." 
i\ !ost of them had to smile back at him. 

om times p ople wou ld stop to ask 
him questions. Pete liked to argue. 
"Birchers" to him were not right-wing 
reactionaries. They were people who 
passed his table and muttered insults, 
but wouldn't stop to argue. 

P te and I left the room and walked 
across the furrowed ground of "Forty 
Acre ," the union headquarters. i\ !ost of 
the land was barren and dusty, but new 
trees had been planted. Now they were 
wiry, gray skeletons, but someday they 
would be full and green. Dump trucks 
rumbled by in clouds of dust on the 
other side of the property to the town 
dump behind it. ext to us on the neigh
boring farm pigs were riuealing and 
grunting. 

On "Forty Acres" is a new union 
building-a huge hall and offices. The 
concrete, plaster, brick and boards-the 
days and months of work that built it
w r gifts to the union. During the week 
five men would hammer, saw and plas
ter. On weekends others came. At the 
front of the property is the gas station. 
Richard, Cesar Chavez's brother, is a 
carpenter and helped to design it. This 
i where Cesar fasted for twenty-five 
days in 1968. At the back, close to the 
union hall , a clinic is being put together 
from a long white, frame building 
broken in half. 

Room and Board and $5 a Week 
The offices are full of old wooden fur

niture and gray filing cabinets. They 
are comfortably cluttered with paper. 
Taped to the wall in one office was a 
memorandum from Cesar. Some people, 

1e. (Opposite page) Cesa r Chauez, charismatic 

00 
leader of the United Farm W orkers. ( Right ) 

od ' Crape workers sign up for a union ca mpaign. 
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he had heard, were leaving the offices 
at five, four and ven three o'clock. The 
memorandum was unequivocal. These 
were not offices like other offices. If they 
were to survive, if they were to win, 
they must work harder than those who 
opposed them. I never saw an office 
dose until well after five when I was 
there. As i\likc, a rangy, gaunt man with 
a face that was lined and wrinkled like 
an old lea ther glove, told me-some
times you get tired bu t there isn't any
thing else to do. "You ain't got no money 
to go to the gin mill." Mike happened 
to come to Delano when the strike 
started, and he stayed to work for the 
strikers. In the beginning there was 
nothing, sometimes not even food. To
day everyone who works for the union 
- including Cesar-gets room, board, 
gasoline and car repa irs, and five doll ars 
a week. 

I remember thinking that there was 
not much to buy in Delano anyway. 
i\ laybe it wasn't too hard. But the peo
ple on the boycott get the same amount. 



Five dollar a week in Detroit, Los An
geles or ew York .. . it's easier to be a 
well-meaning liberal. 

The offices hummed and churned 
with voices. People waited patient ly, 
somberly-sometimes whole families 
with children who stared at their feet 
for a while, looked at pictures in a union 
newspaper, then tried, and fai led, to 
play a quiet game of hide and seek 
around the chairs. One man was not 
paid for a fu ll week's work; an old 
woman who can no longer work has 
been refused welfare; a department 
store has sent another woman a bi ll for 
an amount she already paid, and she 
doesn't know English. A man has come 
to see the lawyers because of a rash on 
his hands and arms . It could be pesti
cide poisoning. In one office are pictures 
of John Kennedy and Robert Kennedy 
and fartin Luther King. In another 
there is a red and black poster of the 
Mexican revolutionary, Zapata, and a 
blue and gold plaster statue of Our 
Lady of Guadalupe, the patron sa int of 
the 1exican people. 

Philip, our Filipino guide for an after
noon, told us as we sat in the A & W 
Rootbeer Stand in Delano, that he could 
not separa te his body from his mind 
and heart; the whole man had joined 
the union. Ph ilip had gone to the World 
Council of Churches meeting in Lon
don, and he was telling us what he had 
told them. 

Cesar Chavez was not in Delano 
when I was there. He was in Washing
ton , D . C. testify ing before the Senate 
and touring the boycott cities. We drove 
four of his children to the union meet
ing on Friday night, picking them up at 
the small frame house with the dead 
automobile in the lot next to it that I 
had read abou t in the New Yo rker. The 
migrant minister's wife told me that they 
often drive visitors by the house to prove 
to them that Cesar has not become 
wealthy because of the union as some 
of his enemies have claimed. The chil
dren were quiet and polite, and the gi rls 
giggled. One of the boys said his father 
had gotten the key to New York. I don't 
think he knew what that meant. 

The most impressive picture I ever 
saw of Cesar was on the man tel piece in 
the migrant minister's house. It was a 
black and wh ite photograph of Cesar in 
his checked shirt, his arm around his 
dog. 

Frid ay Night Union Meeting 
Every Friday night there is a union 

meeting. After dinner the Filipino men 
ta lk or just sit quietly with one another 
outside in the dusk, listening to crickets , 
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or in the me ting hall , just listening. 
Then the Mexican fami lies begin to ar
rive and the men exclaim over the 
younger children like fond uncles. 
Gloria Soto and her husband are there, 
and I remember that Gloria had en
thused, "What I like best about the 
meetings is the singing . . . even though 
I sing all off-key ... " One family in the 
crowd-I don't know who they are, I 
on ly know the story-walked on th ir 
knees before the place Cesar was fas t
ing. But then there is also the white girl 
who grew up in a migrant family. (Most 
i:n igrant children are not able to finish 
high school, but she wen t on to law 
school. ) In her matter-of-fact d rawl, she 
told the story of the time she went to 
church. She was a teen-ager. I think she 
must have been a cocky one. The minis
ter preached about colored folks and 
white fo lks and how white folks were 
better than colored. She stood up in the 
middle of the sermon and asked why, 
and of course it didn't end there. That 
was the only time she's ever been in 
church, and she doesn't think much of 
ministers but she guesses some of them 
are all right. 

Mike Benida isn't at the meeting. He 
and the migrant minister are on guard 
duty. (S ince th e union is emphatically 
non-violent they are watchmen without 
weapons.) Mike and I had sat on the 
grass together that afternoon. His eyes 
were large and bright and his little mus
tache moved continually while he 
talked . l\ !ike had been picketing in Los 
Angeles. In the brand new English 
words he had just lea rned, he told me 
how he had knocked on a car window 
and thanked the lady for not buying 
grapes. "It is good you no buy grapes. 
We thank you, my bro thers and sisters 
they thank you. But better still you no 
buy anything. Tell the man you no buv 
if he sells grapes .... " 

When the meeting begins people are 
attentive. They must sit patiently while 
everything is said twice, once in Span
ish and once in English. Even the open
ing and closing prayers are repea ted in 
both languages. 

Pete prays the opening prayer. He 
asks God's blessing in their cause, God's 
care fo r Cesar whose health has not 
been good, and His care also for all 
their brothers and sisters who are on the 
boycott. Manuel Sanchez told me that 
at first when everyone was told they 
shou ld ca ll each other "bro ther" and 
"sister," it was very hard . 111e words 
stuck in the th roat. But now they come 
easy-just "hi brother" and "hi sis ter." 
l\ lanu I remembered the time when 
blacks, Mexicans, F ilipinos and whites 

didn't talk to each other in Delano . . . 
before Cesar Chavez came and started 
the union. It takes a long time, he said. 
You throw a lot of di fferent kinds of 
people together and it takes a long time 
for them to learn how to live together. 

One after another men and women 
wa lk to the front of the room and de
scribe the picket lines in Chicago or Los 
Angeles, the grapes in the field (how 
many had the fa rmers been able to pick 
and market despite the strike?) and how 
Cesar fe lt and looked, and what he said 
to the Senators. English fo llows Span
ish; they ro ll off the tongue in the same 
way- they are sis ters of the sa me blood 
and family. And then, suddenly and 
spontaneously, feet begin to stamp and 
hands to clap, rhythmically and faster 
and louder until the room reverberates 
with a sound like thunder-and the peo
ple shout "Viva la huelgal" 

I asked Manuel how people had 
changed since the union began. At first , 
he sa id, they were afraid to stand up 
and talk. Even he was afraid . But now 
they all stood up and talked and said 
what they fe lt. And fa rmworkers who 
had never been out of the fields and 
arbors were organizing whole cities. The 
Saludado sisters were sti ll learning En
glish while they spoke to retail merchants 
in Philadelphia. When the call first went 
out for people to work on the boycott, 
one family came by the offices on the 
morning they were supposed to leave. 
"Where's the other car?" the man asked. 
"What other car?" they answered. "You 
only need one car." "We need two cars," 
he replied. "I have fourteen children." 

We left Delano on a chill, damp blue 
morning. Roosters were crowing. Some
one had said there used to be more kinds 
of birds in Delano than there are now. 
Chemicals are poisoning the earth and 
the people's blood. Hidden behind the 
luxurious growth of the grape are the 
hovels of people. Late the night before 
I had listened to a recording of several 
yea rs ago, "The Sounds of Delano." It 
was scratched and pock-marked , and I 
don't know where any other copies are. 
The people sang and shouted on it
sometimes in anger, always with the 
fe rvor born of new hope. Now they are 
working, and waiting- and waiting. The 
strike has already lasted for five years. 

I remembered asking Richard Chavez 
if he ever worried that the union would 
someday be like other unions, just 
another organization with its bureau
cracies and corruptions. He smiled. He 
had never rea lly thought about it. "Not 
in my lifetime," he said . The struggle for 
justice would las t at least that long. 
"Not in my life time." • 
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Forceful and growing-members of the Kimbanguist Church 

march in the streets, throng the temple in Matete for worship, 

and continue to increase in numbers. 

lHf lHUft[H ~f 
~IM~n KIM~lln~u 

It was an occasion for celebration and thanksgiving for the Kimbanguists when 
their church became a member of the World Council of Chuches last year. The 
church sprang from the work and teaching of Simon Kimbangu, a devout 
Congolese Christian who combined a deep loyalty to Jesus Christ with a pas
sionate desire for the dignity and freedom of his people. 

When the Kimbanguist Church entered the fe llowship of the World Council , 
it seemed to fulfill a prophecy by Simon Kimbangu: that Christians of all nations 
and races, from the ends of the earth, would come into fellowship with them, 
thus witnessing to the universal nature of the Christian faith . 



Yet it wasn't always this way. The church traces its origin as 
a distinct Christian body to the village of Nkamba in the Belgian 
Congo in 1921. In March of that year, Simon Kimbangu-a black 
catechist at a Protestant mission station-was tormented by 
visions calling him to preach and heal in the name of Jesus Christ. 
On April 6 of that year, the account says, he en tered a house and 
healed a sick woman-and began a spiritual revolution in the Congo. 

For six months, Simon Kimbangu engaged in a prophetic ministry and 
attracted a substantial following . But this threatened some colonial admi nistrators 
and some of the white missionaries, who felt deprived of their monopoly on 

the political and spiritual va lues of li fe. For now, redemption and freedom 
were powerfully preached by a native son. The combined opposition of certain 
administrators and missionaries was strong enough to cause the arrest of Simon 
Kimbangu . He was deported to a distant part of the country, where he died in 
prison some thirty years later. 

His followers , who had learned to .. be strong in the Lor<l" and hold their heads 
high under an oppressive ad mini>tration were scattered and driven underground. 
They met for worship in the forest and sang hymns by the waterfa ll s. 
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Prayerful and witnessing, the Kimbanguists have remained 

trong in traditional biblical beliefs. After nearly 

forty years of persecution, the church emerged from 

underground as the Congo moved to independence 

from Belgium. 

Not all colonists and missionaries 
opposed the Kimbanguists . There were 
those who kept an open mind , sym
pathetic to the biblical beliefs and 
independent spirit of the young church . 
Among them were some miss ionaries 
and spokesmen of the Presbyterian 
Church in the U.S., certain of whom 
were helpful in paving the way toward 
a larger Christian fe llowship for the 
Kimbanguists. 

Now this young Christian body has 
entered into world fellowship, bringing 
to it the pass ion of its particular heritage. 
At the same time, the Kimbanguists and 
other Congolese Christians face the 
delicate task of cementing good relations 
among their particular communions . This 
is not an easy job, since the Kimban
guists sprang from an independent leader 
in an era leading to political indepen
dence, which they helped to foster
whereas other Congolese Christians who 
are equally sincere in beliefs trace their 
origins more directly to the mission 
churches. It will take time to foster trust 
all around . 

Within the Congo itself, the "dis
covery" of the Kimbanguists by those 
outside has produced mixed reactions. 
The Kimbanguists are generally joyful , 
finding themselves entering world Chris
tian fellowship on a basis of equality 
and respect with other Christian com
munions. Some other Christian leaders 
and missionaries in the area rejoice with 
them. On the other hand, there are those 
Christians who sometimes suspect the 
orthodoxy of the Kimbanguists and more 
often suspect the motives of those who 
come from outside to visi t them. Do they 
come as champions of the Kimbanguists, 
without due understanding and respect 
for churches sprung directly from the 
missionary past? If so, doesn't this atten
tion given the Kimbangu ists simply per
petuate the old divisions? 

These divisions are rooted in the 
colonial pas t. In the 1920's, when the 
Kimbangui t movement began, the backs 
of the Congolese were bent under the 
colonial government of the Belgians. If 
a Congolese man didn't stand still while 
the Belgian Rag was being raised in the 
marketplace, he would be whipped . If 
a white man wanted to go somewhere, 
he could require Congolese to carry his 
baggage. If a white bachelor desired 
the pleasures of a Congolese girl, he 
could have his houseboy fe tch her, wash 
her and present her to him. ln short, 
there was little digni ty for a Congolese. 

Some missionaries agreed with the 
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colonial authorities, and preached con
cepts of the white man's burden- and 
black subservience. Other missionaries, 
though they disagreed, felt they could 
not do much about the situation . The 
net result was to place Roman Catholic 
and Protestant missionaries, more often 
than not, in positions of active or tacit 
compliance with the colonial authorities . 
Congolese often came to associate white 
missionaries and Christianity with the 
colonial system. One Congolese put it 
this way: 

"It wasn't so bad to be a black man on 
a mission station. You were well fed , 
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there were doctors to cure you r illnesses, 
and there were preachers to remind you 
that if you live by the white man's rules, 
you'll be sure to get to heaven. A com
forting thought. You don't realize that 
you are a slave until you tried to be 
different." 

This is what happened in the move
ment launched by Simon Kimbangu in 

1921. The Congolese heard a 
strongly biblical gospel preached 
by a charismatic black man, 
who pointed out the Christian 

imperatives of human dignity 
and liberty. The Kimbanguists 

were discovering the most in
toxica ting freedom of all: free

dom in Jesus Christ. This threat-
ened the authority of both the colonial 

government and religious establishments, 
and led to the imprisonment of Simon 
Kimbangu and the scattering of his fol
lowers, who became an underground 
church. 

The Kimbanguists and their persecu
tion were first known to the outside 
world in 1959, through the publication 
of the book, The Passion of Simon 
Kimbangu, by the Belgian lawyer Jules 
Chome. The book described the history 
of the movement and its persecution. 
It did not villify the colonialists and 
white missionaries in a complete broad
side, but rather named particular ad
ministrators, officials and missionaries 
and their roles in the injustices of the 
past. Still, the popular mind tended to 
continue to associate all missionaries and 
colonialists with these injustices. 

The book was published at an oppor
tune time, when nationalist agitation was 
moving the Congo toward independence 
from Belgium. It created a sensation 
with its exposure of the first Congolese 
champion of religious liberty and his 
persecution. This added fuel to the fires 
for independence. It gave the Congolese 
a national hero in Simon Kimbangu, 
whose bones were taken from the prison 
c metery in Katanga where he died, and 
brought to a fittin g burial place in th e 
village of his birth and brief ministry. 
This site is today a shrine to his fo l
lowers. 

Congolese Christians by the thousands 
left established churches and the Salva
tion Army to join the Kimbanguists, ir
r sistably drawn by a church founded 
by a Congolese who had suffered for 
them, and governed by Congolese. The 
Kimbanguist Church soon became a 
powerful expression of indigenous Chris
tianity, rooted in the Congolese con
sciousness. Tradi tional churches, leaders 
and missionaries were hurt and angered 
by the loss of members and rapid success 

of the Kimbanguists after their years in 
the shadow of persecu tion . The shifting 
of church loyalties to the Kimbanguists 
perhaps especially stung those white 
missionaries who were sickened by 
colonial harshness and did what they 
could in quiet ways to encourage Congo
lese dignity and independence. Nor were 
the traditional churches made any 
happier by the Kimbanguists rapidly 
winning complete equality alongside 
Catholic and Protestant communions, 
and all the while insisting that they be 
called Kimbanguists-not Catholics or 
Protestants ( their roots are strongly 
Protestant ) . 

Passions on both sides have cooled 
somewhat since the official establishment 
of the Kimbanguist Church a decade 
ago. Still , feelings remain quite sensitive. 
The older churches and their missionaries 
did not all agree wi th the colonial ad
ministration or turn aside from its 
injustice. They did let loose the gospel, 
with its beliefs that breed human dignity 
and freedom, and they did bring 
medicine and education and literacy, 
much of which was conducive to inde
pendence. They did carry on a ministry 
of salvation . And Congolese members 
of these churches have done their own 
hard work, both for the spread of Chris
tianity and the growth of national 
independence. Understandably, some of 
their leaders and members are sensitive 
to attention shown the Kimbanguists. 

Effor ts of reconciliation are underway. 
A prominent Congolese businessman 
who is a member of the Disciples of 
Christ has outspokenly urged an end to 
religious divisiveness. And the Rev. Jean 
Bokeleale, general secretary of the Congo 
Protestant Council, gave an inlaid cross 
to a visiting official from the World 
Council of Churches, with these parting 
words: 

"This cross for Christians should be 
undivided, but it has been splintered 
in the Congo largely by the influence 
of Christians from other countries who 
have imposed their divisions upon us. 
Put it on your desk at the Ecumenical 
Center, and every time you look at it, 
remember what we are trying to do 
here in the Congo to help put it back 
together. And pray for us and support us 
in that effort." • 

The foregoing essay icas developed 
by th e editors on the basis of material 
from vV. fl . Cra ne and Mark Schomer, 
both u;riting from first-hand knou;/edge. 
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This is the second part of a two-part 
report on the Middle East, growing out 
of a recent trip there by a group of edi
tors of religious magazines. 

The old ond tl1e new iii Jerusalem . Ortl1odox 
Jews gatl1er to pray at th e W estern Wall of the 
T em ple; included are members of very st rict 
groups in the foregro und and young Israelis in 
tl1 e background . 

• 
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, 
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W estern Christians who visit the 
shrines of their fa ith in the 
"Holy Land" are often as much 
horrified as they are edified . 

The often acrimonious stri fe of different 
religious communities over control of the 
holy places, the literalism which insists 
on exact location of each incident in the 
Bible, the placing of large and expensive 
churches in the midst of poverty-these 
and other such examples of insensitivity 
to spiritual and moral values are only 
too common. Their prevalence has led to 
the wry remark that a pilgrimage to the 
Holy Land is a test of faith- if you have 

'I ., 

any faith after you've been there, it 
shows that your faith was strong when 
you went. 

A different kind of "test of faith" is 
the daily life of many of the Christians 
who live in the countries of the Middle 
East. Since the rise of Islam over a thou
sand years ago, Christians have been 
neither the majority nor dominant in that 
area of the world. But recently they have 
come under a variety of new strains, 
stemming largely from the decline of im
perialism and the rise of new national
istic and Arab consciousness. With the 
decay of the Ottoman Empire, there was 

RELIGION A TEST OF FAITH IN THE MIDDLE EAST 
by Arthur J. Moore , Jr . 
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a corresponding rise of influence by such 
European powers as Britain, France and 
Russia. All of these were then "Christian" 
nations and Christianity had a certain 
prestige from that fact. Now that these 
countries have withdrawn or been driven 
out of the area, Christians are no longer 
able to be treated as special cases. A visi
ble example of this change is the An
glican cathedral in the heart of Cairo, 
far too large and grand for its present 
congregation and the site of which the 
British government (I) is trying to sell. 

This basic political trend is further 
exacerbated by such political develop
ments as the struggle over Cyprus, the 
internal political situation in Lebanon, 
above all, the Arab-Israeli conflict. As a 
result of the Greek-Turkish dispute in 
Cyprus, the Turkish government has 
brought great pressure to bear on Greek 
Orthodox living in Turkey and particu
larly on the Patriarch of Constantinople. 
In Lebanon, the nation was set up to re
flect a careful balance between Chris
tians and Muslims. (Thus, the President 
must be a Christian, etc.) It is now wide
ly believed that Christians do not in fact 
any longer constitute half the population 
and this is the unspoken issue in much of 
Lebanese politics. Above all , Christians 
in the Middle East suffer from conflict
ing pressures caused by the Arab-Israeli 
War. 

There is a widespread tendency in the 
United States to think of the Middle East 
as being divided into Jews and Arabs, 
with the unspoken corollary that all the 
Arabs are Muslims. Not only is this popu
lar notion ethnically fa lse (there is a lot 
more group admixture than here sug
gested) but it overlooks the fact that 
most of the Christians in these countries 
are Arabs. As minorities, they tend to 
indulge in the habit of minorities every
where to prove that they are super
patriots. This attitude is unfortunately 
reinforced by the ugly strain of anti
semitism (in the Western sense-that is, 
anti-Jewish) so long present in Christian
ity which after Auschwitz Western Chris
tians have finally begun to be uncom
fortable about. 

It was a sad fact that in our tour of 
Egypt, Lebanon, Jordan and Israel every 
expression of anti-Jewish prejudice (as 
against anti-Zionist argument ) came 
from the mouth of a Christian. It was no 
accident that Christians from these lands 
led the fight at the Second Vatican Coun
cil against the Statement on the Jews. 
On the other side, it must be noted that 
these otherwise admirable and likeable 
churchmen were ready to listen to argu
ments when challenged on these state
ments. It should also be noted that there 

22 [230J 

are some Christians in Israel who identify 
themselves and Christianity with the Is
raeli position in an uncritical way and 
commit theological errors of their own. 

The net result of all these pressures 
on many Middle East Christians is to 
cause an increasing number of them to 
emigrate. Frequently, they are better 
educated than many of their neighbors 
and also many have relatives or friends 
in such countries as the United States, 
Canada and Australia. They can leave 
and they do. 

This is not a new phenomenon, but it 
is a steady and a growing exodus. What
ever the values are for the individuals 
involved, the effects on the Christian 
communities in these nations are not 
happy. The already beleagured minori
ties feel even smaller and more isolated. 
They tend to become even more ingrown 
while they long for contacts with the 
outside world. 

This eagerness for contact was made 
real to the members of our group at the 
first stop on our tour, Cairo. We were 
warmly greeted at the airport by Catho
lic, Orthodox and Protestant members of 
the Ecumenical Advisory Council and 
taken to St. Mark's Cathedral for an ecu
menical prayer service, said to be the 
first one ever held there. The vast cathe
dral , as yet unfinished, was greatly aided 
by a fin ancial grant from the government 
of President Nasser. It also contains the 
tomb of some of the relics of St. Mark, 
including what is thought to be the 
saint's head, returned by Pope Paul VI 
from its former resting place in Venice. 

All these ecumenical gestures and 
associations are new in a country where 
inter-Christian rivalry was often fierce 
and where even now many Orthodox and 
Catholics regard Protestants as not quite 
Christian. New and tentative the ar
rangements may be but the warmth and 
closeness already apparent between the 
groups show the need for such con tacts. 

In Lebanon, Jordan and Israel there 
wa; not quite the same sense of isola
tion of the Christian community but the 
political pressures seemed more ap
parent. 

Christians are very active in the Pales
tine Liberation Movement, largely be
cause they were prominent in Palestine. 
A word must be said about the role of 
such Christian-sponsored universities as 
the American University of Beirut. 

Much of the political leadership of the 
Arab groups comes out of these institu
tions (the great Muslim universities such 
as Cairo's Al-Azhar have tended to be 
more conservative until recent years) 
and they have been indispensable. 

Jordan is a country now dominated by 

Bishop Samuel of th e Coptic Orthodox Church 
i" Egypt is one of tli e newer types of leaders 
in that ancient church , who is greatly interested 
in ecumenical contact.s with other Cliristians. 

Palestinian refugees and these include 
many Christians. Some of them, such as 
the Greek Orthodox bishop and Anglican 
Father Elia Khoury, tell stories of mis
treatment and expulsion by the Israelis 
that are regarded skeptically by their re
ligious colleagues in Israel. Nevertheless, 
their role and those of laymen such as 
Kamal Nasser, information minister of 
the Palestine Liberation Organization, is 
vital. One of the strongest claims of the 
Palestinian groups is that they are not 
waging a religious war but seek to estab
lish a secular, democratic state where 
Christian, Jew and Muslim can live at 
peace. This is a hard distinction to main
tain. One officer of al-Fatah, the guerilla 
outfit, asked several of us our advice for 



Palestinians who have left occupied territories for Jordan include Rev. Elia Khouri, an Epis
copal priest, s/1 ow11 here with a iudge of a Muslim co t1.rt in ]ert1salem at a press co11ference i11 
Amman, Jordan . 

a projected poster on this theme using 
the cross, the crescent and a Jewish sym
bol. Should they use the Star of David, 
he asked, even though it appears on the 
Israeli Bag or should they use a Torah or 
a menorah? Christian presence in main
taining these distinctions is greatly 
needed. 

Oddly enough, the Christian presence 
in Israel is also greatly needed. The Is
raelis , like the Jordanians before them, 
are at great pains to take great care of 
the Christian shrines and the question of 
a direct Jewish-Christian conflict does 
not arise. 

What does arise is the need of spokes
men for the Arabs in Israel and in the 
occupied territories who are trea ted with 

less than respect and justice. There is 
a distressing tendency in Israel ( most 
notable in Jerusalem ) for Western Chris
tians to polarize and rela te almost en
ti rely to either Jew or Arab. Thus, there 
is a theological discussion group built 
around Jewish-Christian relations and 
surely this is needed. Their contacts with 
other Christians who work with refu gees 
and identify with them seemed to be 
minimal and strained. Other groups, such 
as the Greek Orthodox, seemed con
cerned with the ancient art of staying 
alive and on good terms with the powers 
that be. 

Thus, it fa lls to the Arab Christians 
themselves to speak up for themselves. 
Such a man as Roman Catholic Arch-

The head of the ancient Muslim university of 
al-Azhar in Cairo ( left) meets with Christian 
editors during the tour. 

bishop Joseph Raya in Nazareth is a 
good example of such a spokesman. By 
being critical of his own church, par
ticularly for building a twenty-three mil
lion dollar monstrosity of a basilica in a 
poor section of Nazareth, he has earned a 
place in which to point out to Israelis the 
way that they are treating many of their 
own citizens. There are Christians of 
other churches, both clergy and laymen, 
who will do the same thing although 
perhaps not so publicly. Given the im
mense and conflicting pressures on Arabs 
in Israel, this is a very courageous stand 
to take. 

To this honor roll must be added those 
Jews in Israel and those Arabs in other 
lands who refuse to absolutize their 
loyalties in rule out criticism. Their role 
is increasingly difficult as the lines con
tinue to harden on both sides. The his
torical irony that the Jews seem in great 
danger of falling victim to their trust in 
1mlitarism is one that is agonizing to 
many Jews and we must hope their voices 
eventually prevail. Similarly, Arab pas
sion and rhetoric are known around the 
world but the Muslim tradition of tolera
tion and justice is a stronger element of 
Arab high culture and many Arabs re
member this. 

The Christians in the Middle East then 
have a great choice before them. They 
can bend to the pressures upon them and 
move away. In time, the shrines will be
come entirely museums with no living 
congregations to worship there. Or, can 
we dare hope it, they can attempt to 
serve as the bridge so desperately needed 
in that part of the world. Whatever their 
choice, they are our brothers. • 
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Wilbert Forker is 011 the staff of the 
Department of Information of the \Vorld 
Co1111 cil of Churches . 

.tv!ontreux, Switzerland, a sleepy lake
side town nestled at the foot of snow-clad 
hills, will be well remembered in church 
circles as the watershed where church
men attem pted to change the social and 
politica l structures of today in the 
framework of yesterday. 
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It was there during the las t week in 
January that 100 churchmen and experts 
in development from 50 countrie dis
cussed "ecumenica l ass istance for devel
opment projects," in a hotel that had all 
the marks of the elegance of th Vic
torian era. For that was the town made 
famous by kings and queens and the 
aristocracy of Europe some ninety years 
ago. 

Churchmen had come to understand 
that most countries in the so-called 
Third World face problems of old and 
deep-rooted poverty and of technica l 

backwardness simultaneously with the 
new problem crea ted by development 
and change. With constant prodding, 
th e Church has seen the inevitable con
frontation between the forces of the 
status quo and the forces of change and 
moderni zation. At the same time church
men have realized that most of these 
countries, if given half a chance, are 
poised fo r quick economic and social ad
vance. 

The preoccupation of the ecumenical 
movement, both nationally and inter
nationally, with development is not a 



new phenomenon although it was not 
called development. As early as the Life 
and \Vork conference in Oxford , En
gland, during 1937, the churches were 
expressing their concern for socio-eco
nomic ju tice in a world perspective. 
But it wa not until the Second Assem
bly of the World Council of Churches 
in F.van ton , USA, in 1954 and the com
mis. ioning of the "Hapid Social Change" 
study that sustained attention was given 
to th is crucial issue. 

Partly as a result of the thinking done 
. at the "Church and Society" Confer-

ence in Geneva in 1966 and partly due 
to the increasing awareness of the "de
velopment issue" on the part of the 
churches, this concern became a major 
theme at the World Council's Fourth 
Assembly in the Swedish univer ity 
town of Uppsala in July 1968. It was 
there the idea of the Montreux consulta
tion was born . 

At the Uppsa la Assembly the ad
dresses of Lady Barbara Jackson, the 
eminent British economist, and India's 
Professor Samuel Parmar set the tone for 
a debate that has ga ined momentum 

ever since. Churches in seven countries 
around the world have responded to the 
Uppsala call to "make available for de
velopment aid such proportion of" their 
"regular income as would entail sacri
fi ce . .. . " At the time of the consulta
tion they had either given or promised 
some ninety million dollars over and 
above what they had already planned 
for programs and projects through their 
mission boards and service agencies. 

The consultation made it clear that 
the churches' responsibility in develop
ment should be directed at three major 
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area . Education for development is seen 
as a ital role for the churches, particu
larly those in Europe and North America 
where there are not only pockets of 
underdevelopment like the black ghet
tos in the USA but the self-centeredness 
of cle,·eloped countri is s en as a token 
of their underdevelopmen t. This is seen 
in their spiritu al, social and psychologi
cal relationship to development. 

The second major area is to make ef
forts towards the establishment of social, 
economic and political structures condu
cive to development on national and 
international levels. 

Roman Catholic Archbishop Helder 
Camara of Brazil said "a change in 
structu re of the underdeveloped coun
tries would not be possible without a 
change in structure of the developed 
countries." It was not merely "a change 
in mentality with regard to the poor 
countrie " that was needed , he said, but 
"a profound change in international 
commercial policy." 

Other issues were also ra ised at Mon
treux. Dr. Erhard Eppler, the West Ger
man minister for development, along 
wi th India's Professor Samuel Parmar 
saw the need for social and distributiv~ 
justice as an intimate part of economic 
growth , if increased wealth and pro
duction was to mean anything. 

"A high ra te of growth could go with 
exploitation of the many by the few," 
warned Dr. Parmar, "as was the experi
ence of today's industrial nations in 
their pre-cl ve lopment period." 

The third area is direct involvement in 
programs and service projects. 

What drives dedicated churchmen in 
pulpit and pew to do this sort of thing? 
Dr. Eugene Carson Blake, the World 
Council's American-born General Secre
tary, put it pointedly in the opening ad
dress of the consultation-"the vision of 
one human family." 
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The major addresses and the thrust in 
debate in the five working groups 
brought out the main issue in the whole 
development debate . .. the power and 
the powerless. 

Power is seen in the world in a num
ber of ways but the two most important 
sectors are thos of economics and poli
tics. There is the power of the nations, 
of interest groups and of churches. More 
often than not this power is exercized to 
benefit not the "receiving" country but 
the "donor." This is seen all too often by 
the approaches of the industrialized na
tions in their trade agreements with 
those nations th at are cl veloping and 
inde cl som times within sectors of the 
developing countries themselves. Since 
1945, the value of power has been seen 
by the way in which some nations ma
nipulate international organ izations , from 
the United Nations to the Prague Peace 
Conference. 

The effects of the use of this power is 
all too evident on the powerless. Until 
rec ntly this was seen in the way in 
which the British exploited their colo
nies: buying raw materials at very low 
prices and developing h·ade agreements 
tha t gave preference to British-made 
goods. 

The social aspects of the powerless 
wer seen in the backward educational 
and technical programs they had, cou
pled with poor housing and few health 
services. Perhaps more important was 
the psychologica l effect this has had, 
particularly in the nations of the south. 
The very form of respect for "Si r" as 
shown by those who are not white is 
still apparent in many parts of the world 
today. Put together they had a demoral
izing effect whi ch went far beyond the 
meaning of injustice. 

For the churches this could al o be 
seen in the approach of the miss ionary 
societies to many countries. Their pro
grams and their projects were very pa
ternalisti c. The approach of the church 
at home was all too often one of sym
pathy rather than of understanding. 

All four effects have helped to create 
a certain attitude of mind in the coun
tries of Europe and North America to
ward those nations in Africa, Asia and 
Latin America. It is this attitude of 
mind th at the churchmen at Montreux 
saw-in themselves. 

If this can be taken as a confession, 
then wha t did il accomplish? The an
swer : three effects. It led to a recogni
tion by church leaders that the question 
of power is ultimate. That if the 
churches and the people in the develop
ing nations are to gain anything in life 
th at means justice they must have a rea-

sonable share in deciding what and 
when. This p rhaps was the main effect 
of lontreux on the churches and it sig
nals not the encl of the deba te on clevel
opm nt but the beginning of a debate 
on development on an international level 
and not a continuation of the old rich
poor debate. 

But furth er still the Montreux consul
tat ion went on record as saying that the 
churches in Europe and North America 
were willing to support, financially, de
velopment progra ms and projects de
signed to transfer the power of the 
"donor" countries to the responsibility 
of those who receive the money and 
ass istance. This means that the more 
afflu ent churches become partners, but 
partners with not the same power as be
fore. For that power is to be trans
ferred and the initiative, implementa
tion, eva luation and critique of pro
grams and projects will be done b y the 
nations themselves, though within a 
generally agreed fram ework. 

A Shift in Power 
In pure church terms the consultation 

went a step further than most people 
dared dream. It set a clear path for a 
shift in power in church institutions that 
have either been dominant or for the 
status quo in the past. 

This really means that the churches in 
the developing nations will , for most of 
them, become their own master for the 
first time and the "mother" church will 
become less and less the wielder of the 
large check book at a small and weak 
"daughter." In church terms this is a 
most decisive step and one with for 
reaching consequences. Certainly if 
adopted by all mission boards and ser
vice agencies like Church World Ser
vice, it will mean the agencies of the 
"mother" church will become the ser
vants of the "daughter." 

In oth r vis ible terms what did the 
consu ltation do? It recommended to the 
Executive Committee of the World 
Counci l of Churches that the Council 
set up a Commission on the Churches' 
Participation in Development Programs 
( CCPDP). This commission, it is sug
gested , would have about twenty mem
bers, half of whom would come from the 
so-called developing countries; the staff 
of which would be located at the head
quarters of the World Council in Ge
neva . 

The commission, which would be the 
central unit for development in the 
World Council of Churches, would opt 
for study, reflection and analysis of the 
churches' role in development. It would 
also assist in information on develop-



ment and promote an educational pro
gram in the industrialized nations that 
would I ad to the much need d change 
of attitude by many church memb rs. 

A Matchmaker and Catalyst 
In a technological sense the commis

sion would be a "match-maker" bringing 
together needs and resources, personnel 
in administration and technology. And 
it wou ld also provide a genuine confron
tation b twe n the partners involved . 

Another fun ction of the commission 
would be to act as a catalyst for multi
lateral planning and action and as a 
partner in regional, national and inter
national plan with other groups en
gag d in development. 

It would also be responsible for the 
mobiliza tion of funds and for relations 
with the specialized agencies of the 
United Nations . 

It was because churchmen who were 
present at the consultation saw that the 
distribution of power must be shared to 
enable decision-making to take place at 
all levels that the commis ion was born . 

To accomplish this giant step forward , 
the Executive Committee of the World 
Council is to be a ked to recommend to 
the- Council's member churches that 
they together put up at least ten million 
dollars this year to get underway a 
World Development Fund. And that 
from next year all member churches 
pledge to give two per cent of their 
gross income to development programs 
and projects. 

o one will attempt to guess an ac
curate fi gure if all the churches contrib
ute to the Fund. But observers at Mon
treux saw anything from around 100 
million dollars a year as a minimum. 

If this is so and with a competent and 
effi cient commission working in both the 
develop d and underdeveloped coun
tries of the world , the contribution of 
the Christian Church to the needs of 
mankind will go a long way to help cre
ate what Dr. Blake called "one human 
fami ly." 

Parmar and Dom Helder Camara saw 
the need for the chu rches' promotion of 
non-violent methods to bring about a 
society ba ed on justice. 

Though there were militants from 
Latin America presen t at the consulta
tion the role taken was not one of armed 
revolt but rather one of persuasion 
linked with a more sincere effort on the 
part of the governments of the a ffluent 
nations to look into trade and tariff 
agreements to help create that "one hu
man Family." • 

Among the prominent personali
ties at the Consultation were: 
India's Samuel Parmar (right ); 
France's Andre Philip, W est Ger
many's Erhard Eppler and Brazil's 
Roman Catholic Archbishop Helder 
Camara (right, below) ; and WCC 
General Secretary Eugene Carson 
Blake and Liberia's Charles Dun
bar Sherman, chairman of the 
Consultation (left , below) . 

Some one hundred churchmen 
and experts on development at
tended the Consultation (above ). 
Journalists interview Archbishop 
Helder Camara . 



A NEW PHASE OF MISSION IN THE U.S.A. 
American Protestant history is entering 

a new pha e-a phase characterized by 
the discovery of new meaning and forms 
of mi sion. This isn't something defined 
by theologians or church executives. I t 
is happening locally, as an urgency to 
mission that is b reaking ou t in a thou
sand different ways-often without the 
participants being aware that they are 
"engaged in mission ." 

To understand what seems to be hap
pening, it helps to glance back at the 
past. vVhen we do so, I think we find that 
the major movements of the mission have 
gone through self-interpretive phases, 
times when the central theme of mission 
could be desc1ibed in a phrase and be 
widely accepted and dynamically sup
ported: saving souls ... building homes 
and hospitals ... extending the church. 
These have been the major, self-inter
pretive phases. 

In colonial times, American Protestan
tism was swept by the Great Awakening. 
This spiri tual revival had an integrating 
influence on an otherwise scattered, frag
mented , highly ind ividualistic society 
and religious li fe. To be sure, the 18th 
century was also characterized by intel
lectual deism (God made the universe 
and stands apart, like a master crafts
man). Yet in America this deism lent 
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support to the fee ling that the church is 
basic and cen tra l in society; it repre
sented Goel. The new nation of America 
was founded on a religiously self-con
scious tradi tion. 

From this context-a society self-con
sciously religious at its base- sprang the 
great missionary movement of the 19th 
century. It was at first an ad hoc devel
opment. Individuals went out to preach 
the Gospel so as to save souls; there was 
not a visible, recognized missionary en
terprise. The general self-consciousness 
of mission emerged in 1810 with the 
founding of the American Board of Com
missioners for Foreign .tvl iss ions. This 
official board sprang from hundreds of 
localized, spontaneous expressions of mis
sion. I t helped to give these expressions 
self-iden ti ty and an ins titutional spring
board. 

This surge in mission moved forward 
on a central theme: salvation of individ
ual souls from the etern al perd ition suf
fered by those who never knew the 
amazing grace of Goel. This theme 
formed the top, most visib le dimension 
of other goals that were less specific: 
Christianizing whole societies, influ enc
ing public morals, and extending the 
institutional church by congregational 
units. 

by Wesley C. Baker 
The missionary surge swept forward 

despite uneven economic conditions. For 
example, the Presbyterians organized 
their Board of Foreign Missions in the 
depressed winter of 1837-38. One his
torian writes: "Banks failed , commercial 
enterprises closed their doors, unem
ployed were everywhere, and the winter 
of 1838 was one of such unusual severity 
that even ew York could not care for 
her destitute." Yet the missionary move
ment went forward . The first secretary 
fo r the Presbyterian overseas effort was 
vValter Lowrie, who had been a United 
States senator and Secretary of the Sen
ate, and was highly regarded by men 
such as Webster, Clay, Calhoun and 
Randolph . His three sons became mis
sionaries, with one going to India and 
two others to China, where one died a 
martyr's death . 

Such was the initial power of this mis
sionary thrust. It inspired individuals, 
moved forward despite economic depres
sion, and sent waves of missionaries over
seas. The mission at this stage also made 
unashamed appeals to political struc
tures, kings and princes for their help in 
opening doors and reaching people. But 
it preached the Gospel of salvation to 
every comer, cutting across all social 
lines. The thrus t of this missionary move-



ii 

ment wa not complicated by e<:umem
cal rela tions. It could be simply inter
preted, and supportive church members 
readily gave money and lives. 

A th 20th century came, American 
Protestants seemed to want more from 
th missionary movement than stat istics 
about r eople who were converted (or 
helped or healed ). Churchmen wanted 
to ee more in the way of collective and 
community expressions of the Christian
ity that was now taking root in so many 
lands. This need could mo t easily be ex
pressed by the founding and program
ming of institutions: schools, hospitals, 
orphanages, universities, Y.M.C.A.'s, Bi
ble institutes, eminaries and so on. So 
this was done, with general approval from 
virtually all ector of the American 
churches. The institutions, after all , rep
resent d a clear, cl monstrable method 
for exporting and codifying overseas the 
fabri of American religious life- which 
by this time had become intricately 
twined with merican social, ethnic and 
political life. 

With the 1930's came the rise of gov
ernment responsibility in fundin g and 
programming institutions related to the 
public welfare. While the churches still 
founded institutions, the emphasis began 
to shift to church extension : foundin g 
new congregations at home, and estab
lishing indigenous communions overseas. 

The n xt incident can best be de
scribed as an extensive trauma. The 
somewhat subjective, satisfied churches 
of the 1930's were suddenly confronted 
by terrible, searching question arising 
from the brutality of Hitlerism in a 
"Christian nation ," the killing and ex
haustion of World War II, the rapid rise 
of Communism in China and elsewhere, 
and other urgent issues, including those 
raised by the Vietnam war. If there is a 
loving God, then why didn't He save 
tens of thousands of His chosen people 
from death in Hitler's gas chambers? 
Why does he allow the massive brutality 
of modern war? Why does He allow the 
slaughter of innocent women and chil
dren? If He seeks the loyalty of all men, 
then why does he allow militant atheism 
to run rampant? Or again , can't the 
Church function as a redeeming and 
humanizing force in society . . . prevent 
the rise of a Hitler . .. be a strong moral 
force in our own nation and others? The 
existence of a loving God, and the com
petence of the churches, were all thrown 
into profound question. 

The next reaction has been three-fold 
in the United States. First came a rally
ing of support to the churches. Member
ship swelled, especially in the decade 
following World War II. Many of those 

coming into the churches had had their 
li ves interrupted and their domestic de
velopment delayed by the wa r. 'What-
ver else the churches offered, they did 

provide continuity with the pas t and a 
context for social and fa mily li fe. From 
the slings and arrows of outrageous new 
f orccs in the world, the churches offered 
the shelter of something sound , unspoiled 
and worthwhile. 

Second, a number of those in the 
churches across the country began to 
grapple with the profound questions
especially the question of the relevance 
and interrelation of the church with soci
ety. In the American religious tradition, 
we had never really had a self-interpre
ti ve answer to this question. It involves, 
precisely, the missionary relevance of the 
church to a secular society that is some
times corrupt, immoral and dehumaniz
ing. And thirdly, there was a wave of dis
illusion with the ability of organized reli
gion to be relevant at all to the issues that 
are beating on our consciences and 
pocketbooks: race rela tions, poverty, the 
nuclear balance of terror, and the Viet
nam war. This disillusion is especially 
marked among the young. 

The 1960's brought some pivotal devel
opments: the confrontation at the bridge 
in Selma, the bus boycott in Mont
gomery, the pas-de-deux in Hattiesburg, 
the poor people's march and other events, 
typically involving black church leader
ship symbolized by Martin Luther King, 
Jr ., and rallying a dynamic cross-section 
of white Protestants, Catholics and Jews. 
This brought a whole new ca tegory of 
missionary effort to the level of general 
discussion. On top of this there came new 
pressures exerted by young people over 
Vietnam and the draft, and the emer
gence of younger leaders (some in the 
churches) who are devoted to renewal, 
refonn and revolution. The role of the 
churches as the preservers of the past 
and our traditional social valu s began 
to be sharply challenged, with some 
highly respected church leaders looking 
with various degrees of approval and tol-
rance upon the young reform ers and 

their challenge. 
Under the pressure of these questions 

and issues, which divide a number of 
churches in variou degrees, I believe 
that a new and profound movement to
ward miss ion has begun. I believe that 
this movement is occurring across the 
whole Christian community, and is evi
dently so grass-roots in origin that 
church administrators are sometimes the 
las t to know. This movement, as I have 
discerned it in hundreds of conversa tions 
in many churches across the nation, 
has the followin g characteristics. 

F irst, it involves an urgent, as yet un
labeled quest fo r new priori ties in human 
values. It is as though the pressures of an 
advanced technological society, highly 
successfu l in making machines and mar
keting products, have produced a coun
ter-swing-a search fo r values that are 
more humanizing and more fulSlling in 
terms of motional satisfaction and 
meaning. Pop Paul's term, "the new hu
manity," seems most descri ptive of th is 
thrust. 

Second, th is new movement into mis
sion is ecumenical and .universal. It has 
no reference whatever to the traditional 
delineations of "conservative" or "lib
eral," and there is no dissimilarity here 
between Protestant and Catholic. The 
targets for mission are the different predi
camen ts and social si tua tions in which 
humanity is fo rced to live under degrad
ing conditions. To cope with these situa
tions, a variety of voluntary, unsolicited, 
and often loosely-organized programs 
surface on their own. For instance, 
Ca tholics and Protestants combine easily 
in one program, while in another some 
members of an affiuent white church may 
join with some from a fundamentalist, 
store-front church in a black ghetto. 

Third , the missionary thrust addresses 
itself to the whole range of socio-moral 
problems-racial injustice, poverty, inter
national power plays and war, popula
tion control, community organization, 
urban planning and many others. In 
other words, the new drive to mission, 
stirred by religious tradi tions that call 
for commitments to human service, is 
surfaci ng in thousands of disparate ex
pressions by churches, unofficial church 
groups, and ad hoc groups that have lit
tle visible relation to the church and who 
readily ally themselves with humanists 
of like mind on the particular they are 
<:oncerned about. In other words, the 
mission for "the new humanity" expresses 
itself in energetic, innovative forms that 
relate only casually to existing structures 
of church and society; yet it is not "anti
institutional" per se. Soundings taken 
by church agencies to identify hostility 
and disapproval turn up about 10 percent 
who are openly critical. Most of the 
remaining ninety percent, also involved 
in diminishing support for church agen
cies, are looking with increasing confi
dence upon the local, innovative, partici
patory and visible efforts in mission.• 

W esley C. Baker is Secretary of Ec11 -
menical Re/at ions of Presbyteries and 
Synods of the Commission on Ec11menical 
Mission and Relations of the United Pres
byterian Ch11rch in the U.S.A. 
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by Trudi Klijn 

Driving through the hills of eastern 
Kentucky in wintertime is like traveling 
through the landscape of medieval paint
ings-brown hills covered with unat
tended woods, a rainy atmosphere, 
primitive wooded houses leaning on the 
foothills. It is a picture of an old, slow 
world, forgotten and tucked away in be
tween the industrial areas of America. 

Thi vi ual impression of undevelop
ment is unfortunately substantiated by 
hard facts. In the mountains of this Ap
palachian region lives a population 
locked in the grip of unemployment and 
reduced to a life of utter poverty. A 
family, living "up the hollow" in these 
mountains, has to exist on some $1,000 
a year. Their sources of income are occa
sional wage work, the yield of the small 
pieces of land they own, Social Security 
and welfare payments. 

The people here want to work. But 
their area is virtually devoid of economic 
opportunity. Wolfe County has one in
dustry which employs a limited number 
of people and Brea thitt County has three 
small industries employing a total of 
thirty-nine persons. Both counties are 
among the poorest in the United States. 

Out of economic necessi ty many young 
and middle-aged persons have sought 
employment in industries in bordering 
states. This has left the mountain popula
tion there with 60 percent of their 
families over 65 or under 21 years old . 
This remaining group is consequently 
low in leadership and na tural abilities. 
They are trapped in the dull struggle for 
a meager daily existence. 

To be sure, this area in eastern Ken
tucky has not entirely escaped the 
attention of poverty programs. The Ap
palachian Volunteers, for instance, at 
first a student organization, and later an 
independent organization with fundin g 
from the Office of E conomic Oppor
tunity, have been active in poverty areas 
throughout Appalachia. They started a 
campaign against strip mining, attempted 
to improve welfare benefits, began a 
thrust toward community organization 
in isolated rural communities. In addi
tion, VISTA workers started serving in 
the communities and community action 
programs ( CAP ), also funded by OEO, 
began operating. 

But somehow these programs reached 
only a small percentage, the most ap
proachable, of the rural population . The 
poorest people, those living in i olated 
area , never felt their impact. 

IN A POVERTY POCKET IN APPALACHIA 
In response to this situation a group of 

volunteer agri culturalists and community 
development workers with experience 
in the region recently set out to develop 
a project that wou ld cl al with th e human 
and conomic needs of this forgotten 
segment of the population. "Grass roots" 
is the password for this program and it 
depends heavily on the input of the 
community it intends to benefit. 

Human Economic Appalachian D e
velopment ( HEAD )-this is the name 
and the thrust of this program. The 
adjective "human" is its most important 
part, for the problem of rural poverty 
is seen as more a human than an 
economic one. Rural poverty has stag
nated people in a culture of undevelop
ment, and consequently isolated them 
from the social and technical skills which 
those in an industrial environment have 
naturally acqu ired. 

Human economic development con
e ntrates on the poor people's acquisition 
of human resources to upgrade the 
quality of their lives. "We believe from 
experience here in these two counties 
that grassroots human development can 
bring poor people to the point where 
they can successfully set up and run 
their own small businesses," says Bennett 
D. Poage, director of the Grass Roots 
Economic Developm nt Corporation , a 
major component of the HEAD program. 
"This grassroots local approach is very 
necessary, if the big-industry plans of 
the economic development schemes are 
going to work." 

The HEAD program is a pilot project 
and top priority of the Commission on 
Religion in Appalachia (CORA ). This 
ecumenical organization was founded 
in 1965 by seventeen church bodies to 
carry out a united mission in Appalachia. 
"After several years of intensive study 
of Appalachia CORA is giving priority 
to com batting poverty and creating com
munity throughout the region ," says the 
Rev. f\ !ax E. Glenn , executive director 
of CORA. 

The organizers of the H EAD program 
began by consulting the people about 
the kinds of projects they themselves 

were interested in developing. They 
opted for those which were easily adapt
able to the relatively poor agricultural 
texture of the region and to their own 
skills: vegetable growing, feeder pig 
development, logging and pallet manu
fa cture. 

A corporation was formed, the Grass 
Roots Economic Development Corpora
tion, for the purpose of management of 
the projects. To ensure its grass-roots 
nature, the board of the corporation 
was selected by the mountain people 
themselves and consists of thirteen repre
sentatives from the mountain communi
ties and twelve from the other segments 
of society in Wolfe and Breathitt 
Counties. 

Staff members of the human economic 
development team are extremely weary 
of attributing any credit for the develop
ment of the program to themselves. 
"The people's own efforts are responsible 
for the success or failure of this kind of 
economic development ," they say. Yet 
it is obvious that their special skills in 
dealing with the generally self-contained 
mountain people are a major factor in 
the program. 

Most determining in the staff's attitude 
toward the people's economic empower
m nt is their genuine respect and affec
tion for the human qualities in their 
impoverished lives. "The people here 
like to be close to the land , they enjoy 
a slow pace, the closeness of their fami lies 
and the embellishment of small things 
in life," says David Gott, a young con
scientious objector who is a member of 
the staff. "I try to preserve the good 
things of the people here." 

Staff member Wayne Sheffel and his 
wife, Fern , came to the HEAD project 
with 15 years of experience in sharing 
the lives of the people in the mountains. 
A se!J-styled, independent Baptist mis
sionary, Wayne turned down pas torates 
in big city churches in the Midwc~ t and 
settled "up the hollow" in eastern Ken
tucky with his wife and 12 children. 
"We came down here to identify with 
the people," he says, "so we bought a 
mule and weren't out for much money." 
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Making a basket at Red Bird Mission, Jack's Creek, Kentucky . 

The Sheffels raised their own living off 
the land and tried to show their neigh
bors some new agricultural methods. 
They also got quickly used to doing 
everything in the community, from driv
ing people to the doctor's office to teach
ing Bible in one-room schools. As a re
sult they are trusted among the moun
tain popu lation as few outsiders are. 

Wayne is assistant director of the 
GREDC and has responsibility for de
veloping the vegetable growing cooper
ative. Fern is the community trainer for 
the crafts co-op which functions under 
the HEAD program. In addition the 
HEAD staff includes three local officers, 
an executive director who is a profes
sional agriculturist, a manager trainer 
for the crafts co-op, two conscientious 
objectors who work with the crafts and 
feeder pig projects and two VISTA 
workers. 

The HEAD program has adopted the 
cooperative enterprise or the non-profit 
corporation approach as the most viable 
ways to economic development in this 
poor rural area. A co-op emphasizes the 
one-member one-vote principle and em
powers people with ownership and con
trol. While developing the economic po
tential of the area the co-op is at th e 
same time a unique vehicle for the en
hancement of the personal dignity and 
responsibility of the p ople. 

A cooperative project, associated with 
the HEAD program, that has existed in 
the area for several years now and has 
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had precisely that effect, is the Grass
roots Craftsmen of the Appalachian 
i\ lountains. Started in 1967 through the 
initiative of a few local women and the 
help of volunteer community organizers, 
it has grown to be a community-con
trolled operation with ome fifty mem
bers. 

The crafts co-op has made it possible 
for the mountain people to market one 
of their most native skills: the produc
tion of simple cra ft objects . Almost all 
the women know the art of quilting, 
handed down to them from grand
mother and mother. And many of the 
men are "whittlers," unskilled carvers 
of wooden objects. 

But before the co-op came into being 
a woman would receive no more than 
$3-$10 for a quilt that had taken scores 
of hours of meticulous stitching to make. 
The twig roosters, that are popular 
trademarks of the region , were not sold 
at alJ and an isolated expert wood
worker wou ld sell a hand-made leather
back chair for $15. 

Today however, through membership 
in the co-op, the people are able to 
market these and additional craft ob
pects, such as carved dolls, hickory
wood baskets and embroidery work, at 
commercially competitive prices. 

The producers receive assistance in 
thei r work from craft experts on the staff 
of the HEAD program. A manager 
trainer tells co-op members about thei r 
rights as producers and managemen t of 
co-op affairs. A craft organizer attempts 

to induce more women to become mem
bers of the co-op. And a craft technician 
gives advice on upgrading of skills. Offi
cers of the co-op are all local women, 
however, and are being groomed to 
manage the craft business themselves 
within a year. 

Thus the co-op provides not only eco
nomic benefits but also human gains for 
the people. They receive a sense of 
worth by seeing their products move 
from their log cabins into a competitive 
market-and being sold . 

The co-op also strengthens commu
nity spirit by uniting people for a com
mon purpose. Isolated neighbors meet 
each other at a co-op sewing Jes on in a 
community center in one of the small 
villages. And in the process of market
ing their products the women learn such 
very basic skills as using the telephone, 
writing business letters, driving a car to 
a pick-up point for quilts. 

The same human and economic bene
fits the craftworkers received from their 
co-op are awaiting the men who are 
ready to participate in the vegetable 
growing, feeder pig development and 
pallet manufacturing enterprises. All 
these projects capitalize on the people's 
closeness to the land and love of work 
with their hands, and therefore insure a 
high motivational investment on the part 
of the participants . Feasibility studies of 
these projects have been made and ex
cept for some logistical details and fund
ing prerogatives, the people are ready 
to start them. 

These elf-help grassroots projects of 
the Human Economic Appalachian De
velopment program are doing far more 
than alleviating the burden of the status 
quo for the mountain people. Through 
its emphasis on the human development 
of people in the proces of economic 
advancement, the HEAD program offers 
them the opportunity to break out of the 
debilitating culture that accompanies 
poverty and to enter the nation's eco
nomic mainstream with a sense of worth 
and dignity as productive members of 
society. 

Already some of the children of the 
mountain people, who have moved to 
the industrial areas of the Middle \Vest 
and often are living in the wastelands 
of the Appalachian ghettos in large 
cities, are talking of wanting to return 
to their ''horn land ." Thus the HEAD 
program is ultimately enabling the 
popu lation of a whole region to live a 
worthy life in th environment of their 
own choice. • 



J\fJ:!! £"nough to Inspire a Vream 
c:./fmy £ee 

eighborhood Center, Utica, ew 
York, ha a Dream Fund. 

Because Marie Russo, its executive di
rector, has a dream: to help the kids of 
the neighborhood develop the ir talent
to ee who and what they rea lly are and 
li ve up to it. 

Said farie Russo in an interview at 
Te ighborhood Center: 
"It's not enough to inspire a dream. 

You have to find ways to make it come 
tn1e." 

farie found one way when she set 
up the Dream Fund with money she 
earns as a consu ltant for various city 
agencies and the Utica Board of Educa
tion and public school system. She uses 
it for developing resources, "for getting 
our kids known." 

So far the fund has been tapped for 
kids with musical talent. Through it, two 
gi rls, Joyce Bolos (now 1vlrs. Pe rkins ) 
and Deborah Brown, both singers, h ave 
given recitals "downtown" and a third, 

Bernad ette Gagliardi , a pianist, "bows" 
in a downtown recital this spring. 

"You have to show kids they don't 
have to leave here. They can change and 
strengthen things right here." 

"H ere" is E ast Utica , where Neighbor
hood Cente r, a project of the ational 
Division of the United Methodist Board 
of Missions, has been making dreams 
come true for generations of its ne igh
bors. 

It began in 1905 as the Ita lian Settle
ment, offering baths and help with citi
zenship papers to Itali an immigrants 
pouring into Utica. 

l\ le thodist church women were its 
founding mothers. In 1908 the Northern 
New York Conference of The l\ fethodist 
Church took over the work. In 1912 the 
program moved into the big square red 
brick building which has been its home 
ever since. 

In 1945, when l\ liss Huth Wright be
came executive secretary, the Italian 

Settlement changed its name to eigh
borhood Center. It was Miss Wright and 
the sta ff who first encouraged Marie 
Russo to have a dream and stick with 
it when fari e , unhappy with her over
crowded three-room home and her low 
marks at school, Followed some children 
into the big red brick building on Mary 
Street. She kept coming, right through 
student years a t Morningside College 
and gradua te work at Columbia Univer
sity, and has wound up living there hap
pily ever since. 

"I wouldn't trade this neighborhood 
for any other," she said. "It's exciting, it's 
viable. You can walk out of here in the 
shoes of a world citizen." 

She described the neighborhood 
brie fl y. "There arc six black-owned 
homes on l\ la ry Street, and thirty- five or 
forty black famili es in this block. It's 
been integra ted over eighteen years. The 
larges t group is still Italian. And we 
have Polish , Ukranian, Leb anese, orth 
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(Above, top ) Soloists at Neighborhood 
Center's Vest Pocket Music Arts Festival 
'69 included , left to right, back row, pianists 
Vila , Bernadette, and Johann Gagliardi, 
and (front ) singer Deborah Brown . Debbie 
and Bernadette are winners of coveted Cur
ran music scholarships presented yea rly in 
Utica . ( Above, bottom ) Mini enough? 
Members of N eighborhood Center's Adult 
Education sewing class measure mini-Miss 
wh ile Exewtive Director Marie Russo (far 
right ) smilingly watches. (Opposite page ) 
Girls' Choir at Neighborhood Center is 
springboard for "downt own" recitals and 
schola rships for talented youngs1ers. 
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European, and Puerto Rican people. A 
wonderful group of people. 

"The mobile people are the ones who 
present great challenges. They don't stay 
put long enough to get involved, to feel 
part of neighborhood life. They don't 
get to fee l the love and concern of the 
neighbors." 

Miss Russo cites the need to see "what 
is around us and also be inspired to look 
fo r what might be. We must listen to 
one another- not only for what is said, 
but also fo r what is left unsaid . It is this 
kind of daring and willingness to work 
for understanding that helps people 
beg in to approach the tasks for change 
that are deemed necessary for commu
nity life. 

"The li fe I remember is so beautiful
but not because it was beautiful. 

"We lived with the plenty of the pirit 
and mind. No music, no place to dance? 
We created it. People helped each other 
over the difficult times and they did it 
in warm, beautiful ways. 

"One neighbor I remember was on 
relief. Every Friday was baking day. 
She put surplus food to good use. But 
before she'd ea t a loaf she shared a loaf. 
I was always in line for a slice! 

"And there was a man who specialized 
in broken-shell pies, the kind he said 
he couldn't sell. We had to help him 
by eating them. It was not charity-that 
would have been an insult to our conser
vative Italian background . 

"We have to see what ghetto people 
have of value right where they are. And 
they would value it more if we cou ld 
see it. Also, they like to retain whatever 
they may have. 

"I wish for every neighborhood a va
cant lot, a street to become a play street, 
a fire hydrant to open." 

Teighborhood Center provides fa r 
more than these, however. It is a full 
fa mily agency, going twelve mon ths a 
year, six days a week. 

In addition to its regular program ac
tivities, the 2,200 people who came to 
the center las t year found many "extras": 
a ten-week Family Life discussion pro
gram, Head Start, courses in social and 
sex educa tion for boys and girls, prepa
ra tion for marriage programs, tutoring 
and voca tional guidance, special trips, 
tours, and exhibits. 

The center's fi ve major departments of 
service are: 

l ) The Croup Work Program. TI1is 
embraces thirty- three clubs and classes, 
fi ve of which arc teen groups, run by 
trained group workers who supervise 
part-time workers and ' olunteers. 

2 ) The Preschool Program. TI1is is 
carr ied on fi ve days a week, 7 :30 a.m. 

to 5:30 p.m., under the direction of 
trained personnel in childhood educa
tion. 

3) The Adult Education Program. 
This is sponsored jointly by the center 
and the Utica Board of Education. The 
eleven classes held last year included 
ceramics, sewing and tailoring, and mil
linery. 

4 ) The Community Organ ization Pro
gram. This involves members of the 
board, staff, and the neighborhood in 
community concerns : rehabilitation and 
redevelopment, housing codes, con
sumer education. 

5 ) The Playground Program. In sum
mer the center's playground opens ear
lier and closes later than any other, a 
result, Marie noted, of community or
ganization. 

"The playground was built and is 
maintained by the community itself." 

There's a tot lot for three- and four
year-olds and a large play area for five
to twelve-year-olds, a teen game room 
by tarlight, swimming, and the Vest 
Pocket Music Arts Festival which began 
eighteen years ago as a Family Night 
festival with ethnic concerts under the 
stars. It has grown to a four-night cuf
tural event that las t summer made news
paper headlines. 

Yes, the program fea turing center 
youngtimers and oldtimers made head
lines, not because of its intrinsic cultural 
value, but because the city's portable 
band shell remained on the center's 
playground for four nights while other 
outdoor cu ltural events in more afflu
ent and "important" areas of the city 
had to make do without it. 

"For once the city was made aware 
that something just as important was 
going on in a little- thought-of neighbor
hood,'' said Miss Russo. By submitting 
its dates and plans early to the City 
Parks Department, Neighborhood Cen
ter beat the others to the band shell. 

Plans have long been under way for 
the Vest Pocket Music Arts Festival for 
Summer 1970. Said farie Russo: 

"We are spearheading an attempt to 
make the program available in other 
neighborhoods in the ci ty. We are work
ing with the municipal housing complex 
in East Utica where access to this kind 
of enrichment has been nil. 

" atura lly we expect to run into prob
lems securing the band hell , but hope 
to be on record far in advance. We 
are even exploring the possibility of 
such a portable stage for outlying com
muniti s. Who knows? \Ve may have 
one year some time in this millennium 
when all things work out perfectly." 

he observed, "The fe tiva l reache 



eve1yone, breaks down walls that sepa
rate-either plaster or a ttitudinal. You 
can see the person behind the talent. 
It makes reaching out easier all the r st 
of the year. It gives us a way to identify 
skills and talents with the community. 

"The concerts are a great heal r," she 
went on. "This kind of program brings 
us together, two to toothless . On one 
festival program 'sen iors' took part and 
w re re-related to the neighborhood. 
Two men met for the first time in twen ty 
years. They spoke to the younger peo
ple: 'You kids don't know what you 
have here.' One said, 'I learned to make 
a puppet here.' The other said , 'I lea rned 
woodworking.'" 

As ;\larie talked we thought of festi
va l '69, stars shining above the play
ground lights and band shell "spots," 
little children running around the rows 
of chai rs on the playground, teens ga th
ering by the ga te, parents and grand
parents talking, laughing, and at inter
m1ss1on yummy "Italian soul food" 
( pizza fritte) made by neighborhood 
women at the refreshment sta nd . Of the 
woman "attending" the concert on her 
porch next door ;\farie had said , "She's 
imprisoned by her own language. But 
throu gh the music . he was involved." 

Of a man who sa t near the front everv 
niglit, enjoyin g every song, every danc~, 
she said , ''He was a retarded child , grew 
up in this neighborhood." 

On the program were the recitalists 
Joyce Bolos Perkins, Debbie Brown, and 
Bernadette Gagliardi. All three are win
ners of Curran scholarships, called the 
most coveted award in Utica music cir
cles. 

The center's Dream Fund of course 
finan ces th e recitals that bring such t.11-

ented hopefuls to the attention of the 
city's music VIPs. 

''The kids are given the works," Miss 
Russo sa id, "publicity, invitations, pro
grams, corsages, flowers, rental of a 
downtown recital hall , piano tuned. 

"They are going first class. We think 
of our kids that way. 

"Our board presents them with gold
framed memorabilia of the event- pic
tures, invitation , cli ppings . Something to 
remember always. It may be the first 
time someone has said , 'Hey, world, stop 
and take a look!'" 

She continued, "Debbie has earned 
over $300, Joyce over $900. This money 
repres nts free-will gifts. No tickets are 
sold . This money is kept in accounts 
managed by the board for the girls. 
They draw on it for their music study 
and training.'' 

Programs like the Music Arts Fes ti
va l, in l\ larie Russo's view, "teach a kid 
values. He can look within himself for 
values that will develop self-pride, self
rcspect, then he will develop the same 
attitude toward his Family, the commu
nity, and the world." 

The playground, under the stars or 
in the su nlight, is thus a sort of launch
ing pad for the "values" and opportuni
ties ~l a ri e Husso envisions for neigh
borhood kids. It offers, as well , an on
the-job training and career-developmen t 
program for youngsters. She referred to 
staff member ;\lary Hartz as an exam
ple. 

"l\ lary started here as playground di
rector when she was sixteen, and earned 
$200. After getting her M.A. and while 
working for her Ph .D. at Syracuse Uni
versity, she chose to return to this neigh-

borhood. Her fifteen-year-old brother, 
Richard , got his playground on-the-job 
training last summer and will be play
ground director this summer. Bill Cran
dall is another boy following the same 
route. 

(Marie Russo herself was playground 
director at fourteen , "and had to raise 
money to build the playground and 
some for me." ) 

"You can see around you enough ex
amples of where you can move," she 
said. "In other words, any child can 
move up. He can become playground di
rector-executive-it really can happen 
-it did happen! 

"Little kids can see it in real people 
they know. Debbie, the Gagliardi girls 
( Bernadette, Vita, Johann ) are neigh
borhood kids. Look at them now. 

"We need to tap our resources as hu
man beings, see how big we are in 
understanding, love, compassion . When 
we know who we are, why, and where 
we're going, then we ask ourselves these 
questions: How big am I? How big is 
my world? How big am I in it? How can 
I make it a decent place to live? Then 
we can work together, then the creative, 
building, reconciling juices are running. 

"A person first looks within himself 
to find something of value- something 
he can do. Then he must find opportuni
ties within the neighborhood to use his 
skills in meaningful ac tion, to do the 
things he enjoys that are needed by his 
fami ly and society. 

"He continues to look for broader and 
wider application for his productive en
ergies. The neighborhood, therefore, can 
help him emerge. grow, explore, create, 
and relate to the broader world." • 
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The thought of the \Vest and East 
about family problems came into clear 
view in a serie of Regional Conferences 
held in Zurich, Hyderabad, Singapore, 
Manila, Hong Kong and Taipei. These 
conferences were sponsored by the 
World Committee on Family Life of 
the Methodist Church. Some 702 dele
gates from eighteen countries talked 
about a way out for the family caught 
in the web of accelerating change. 

In Zurich people from nine European 
countries had much to say about the re-
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lation of the growing person to the 
home. They felt that there were signs in 
Europe of an increasing conciliatory at
titude in regard to youth behavior. Un
der new social pressures parental con
trol is beginning to soften. Young people 
feel that they have been tied to the 
apron strings of a traditional morality 
and the home and the church are more 
and more conceding the point. 

Delegates to the Asian Conferences 
talked about the crumbling of old fam
ily systems. Ancestor worship is wither
ing away. Marriage by arrangement is 

BY HAZEN G. WERNER 

g1vmg way to marriage by the volition 
of the young. The multiple-member 
family is giving way to the nuclear fam
ily, confronting parents with the total 
responsibilities of rearing their children. 

Both West and East probed deeply 
into the disturbing situations of modem 
family life: the disorganization of the 
home, the alienation of the young, sex
uality and person al freedom, old and 
new moral ideas. What does all this 
mean? Has the family lost its unique na
ture and vocation? What is its destiny? 
What can Christianity do to help? 
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As regional gatherings these confer
ences had marked advantages. The chal
lenge of Christian fa mily living was car
ried to people wh ere they live. F urther, 
the p rogram was planned and leaders 
enlisted on the spot by th e local com
mittees under the direction of compe
tent chairmen. 

One of the ques tions tha t gained con
siderable a tten tion was- what is so dif
fe rent abou t the Christian "home? Some 
of th e participants pointed out the dif
ferences th at exist be tween the human
istic or hedonistic fa milies as over 
against the Chri tian fa mily. T he non
Christian home may have understanding 
and concern but the Christian home has 
access to infini te resources of love as 
well as a grea ter sense of accountab ility 
to the total person in the home. One 
group put it this way, "Christianity is 
concern ed with body, mind and sou l, 
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while the non-Christi an is concerned 
with the body and mind only." "The hu
manist may do the same things in behalf 
of the family, but the Christian adds the 
spiritual experience of repentance, love 
and forgiveness." A Swiss psychologist 
maintained tha t "Christiani ty would 
have to compensate fo r the burdens of 
modern society by helping the family 
experi nee intimacy, solidarity and se
curity." 

Four issues boiled up to the surface in 
a ll of th se conferences. 

1. The implications for cultural and 
famil y relationships rising from the 
phenomenon of a booming youth popu· 
lation. Forty per cent of the popula tion 
of the Philippines is fifteen years old or 
under; the average age in tha t country 
is between ixteen and seventeen years. 
This situa tion is true in more than one 
Asian land . One can only conclude that 

this is rapidly becoming a youth world. 
The confluence of this booming youth 
population and the cosmic-wide sweep 
of unrest makes for a foreboding prob
ability across the world. 

Is Asia where youth has had to bide 
its time, the new assertiveness of the 
young, the growing insistence on choos
ing their own way of life and destiny are 
seen as nothing short of revolutionary. 

2. An increasing seriousness concern
ing the need for famil y limitation. The 
urgency of birth control by a leavening 
process is slowly getting through to peo
ple in lower economic areas. The floor
man in the hotel in India told us about 
his family. "We have two children," he 
said. "Because we believe in family 
planning, we will not have more chil
dren." Taking a long view of the demo
graphic problem, Dr. fayer of Austria 
said th at our great, great, great grand
children will not starve to death, but 
bruise one another to death . Dr. Pan 
of Taiwan advised his audience that 
aside from the usually discussed disas
ters of shrinking living space, over
crowding will eventually necessita te the 
complete control of human beings in 
every phase of life. 

3. A growing openness concerning 
sex. Facts about sex are no longer highly 
classified information. Generally dis
cussion groups felt that it is the job of 
parents to educate the young about sex
ual life. D elegates held tha t the church 
should prepare parents for this under
taking, that sex educa tion should be a 
part of family and health education, 
and furth er, tha t sex enlightenment for 
the growing young must be more than 
telling youngsters how babies are born . 
They want to know about boy and girl 
rela tionships and what to do about the 
sex urge. 

The question of more personal free
dom, in respect to sexual relations on 
the part of youth , was emphatically ad
vocated and warmly debat d , particu
larly in the European Conference. The 
British Methodist Conference, accord
ing to one report, had "approved the 
issuing of advice on contraception to the 
unmarried as well a the married and 
encouraged Methodists who wish to do 
so to give their services in family plan
ning clinics. However, one group at 
Zurich wondered, "If young people are 
informed about the biology of sex rela
tionships, will they know what use to 
make of it?" 

Leaving a t the end of a discussion 
session a t H yderabad, one man was seen 
shaking his head . H e spoke of his con
fu sion, "But," he said, "I uppose we 
mus t try to understand these new de-



1ands for freedom." A repre ntative 
rom orway warned, "A concentration 
n the s xual life in an exaggerated way 
epresses other forms of life fulfi llment." 

4. The need for a common ground 
or parents and the growing young. 
How can we reduce the aliena tion of 
he young?" "How can we learn to talk 
nd listen to each other?" "How can w 
ead and still give youth the increasing 
r edom to choose?" The delega tes 
vanted to know. 

One person said , "If they (youth ) 
iave decided, we must let them feel our 
ve even if we cannot agree with their 

leci ions." It was suggested that th 
ireakdown of communication is only a 
ymptom. The real factor th at makes for 
1ealthy relation hips is a mutual accept
mce of on another, a willing of the 
4ood for one another. When a youngster 
•xpresses an opinion or makes a demand 
,ome parents listen but do not hear. 
f here was a feeling in these conferences 
hat both parents and the young must 
·e-discover the meaning of belonging 
ogether in th family. 

At Hyderabad, of the 170 delegates, 
fo rty were minister and thirty were 
voung p ople from neighboring colleges. 

ine countries-Finland, Sweden, Den
ark,_ orway, Great Britain, \!Vest Ger

many, Switzerland, Austria and Czecho-
slovakia-were represented at the Zur
ich Conference. At Manila representa
tive of the United Church, Episcopal 
Church, S venth-Day Adventist Church, 
the Roman Catholic Church and the 
alvation Army were in attendance. At 

Singapore students of the Trinity Theo
logical ollege put on a ten-minute role 
play dealing with the point of view of 
each fo llowing the lecture. At Hong 
Kong 260 persons registered as dele
gates. This number included workers in 
the Hong Kong Christian Council, mem
bers of the Uni ted Church of Christ in 
China, and the British 1ethodist 
Church. In Taiwan representatives from 
Korea and Japan joined the Chinese 
delegates in the conference at Taipei. 

The collective thinking about family 
relations in each conference represented 
a variety of opinions. These partici
pants, for the most part, were seasoned 
and experienced people. Papers were 
presented by a sociologist from the Uni
versity of Singapore, a director of Fam
ily Life of the ational Council of 
Churches in Japan , the executive secre
tary of the Tokyo Y.M.C.A., a gynecolo
gist from the Changhua Hospital in Tai
wan, a theological professor from Korea, 
the executive director of the Family 
Planning Organization of the Philip
pines, a profe sor of Industrial Psycho!-

ogy from the University of Zurich and 
the general secretary of the Depart
m nt of Co-opera tion of len and vVom
en in Ilome and Society of the World 
Council of Churches. 

It became significantly clear as we 
moved from one conference to another 
that fa milies, even in differing cultures, 
were as tonishingly alike-alike in their 
encounter with the dynamics of social 
change, alike in the deep dimension of a 
need for better understanding within 
the home itself and the daily realization 
of their definite calling. 

At least in part, the validity of these 
meetings existed in the adoption of 
plans to pursue these family interests in 
the home communities of the delegates. 
The d lega tes were urged to call people 
together in churches and communities 
to discuss fa mily needs and to help re
solve fa mily difficulties. 

It was unmistakably plain that men 
and women in attendance at the confer
ences were emphatic in their r affirm a
tion of the famil y as being singularly 
indispensable. Kaare Lunde of orway 
put it this way, "A good home is a stable 
kernel in an unstable age." 

Perhaps the mood, the tone, in all of 
these conferences could be gathered to
ge ther in the statement, that you will 
never save society without the family, 
but it will have to be a better family. • 

Bishop \Verne r is chairman of the World 
Committee 011 Family Life of the 
United Methodist Church. 
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WINDOW ON THE UNITED NATIONS 

FLOATING 0 
IN AFRICA 

I· 

A 
It's 40 feet long, 28 feet wide, can 

carry 38 passengers, three tons of cargo, 
and it is blazing new transport trails on 
water and land. 

What is it? 
The Hovercraft, a sort of amphibious 

jeep that goes over tough terrain and 
water areas as if they were the New York 
State Throughway. 

Invented in 1953 by Christopher 
Cockerell of England, and developed 
also later in France by M. Bertin, this 
relatively small craft may be the answer 
to a very big, age-old problem : opening 
up remote areas, and especially land
locked countries, to world trade and 
travel. 

A very special Hovercraft recently 
completed its maiden voyage, or, as Rob
ert E. Traut, UN representative on board, 
put it, was "floated on a cushion of air" 
through three river systems and 10 coun
tries of West and Central Africa. 

The rivers: Senegal, Niger, Benus, Lo
gone, Chari, plus Lake Chad. 

The countries: Senegal, Mali, Mauri
tius, Niger, Nigeria, Cameroon, Chad, 
Central African Republic, and Demo
cratic Republic of the Congo. 

Mr. Traut, young Economic Affairs 
Officer in the United Nations' Transport 
Section of the Resources and Transport 
Division, joined the expedition at Dakar, 
Senegal on October 13, 1969 and left it 
at Fort Lamy, Chad on December 17, 
1969. 

Purpose of this pioneering Trans
African Hovercraft Expedition was to 
look at the river systems in West and 
Central Africa and see how improvement 
in transport and communication could 
best be made: whether by better conven
tional means or new transport technolo
gies. 

Mr. Traut stated it in more official lan
guage during an interview at UN head
quarters shortly after his return : "Inves
tigation and assessment of the use of and 
collaboration in the application of con
ventional and new transport technologies 
to transport networks and distribution 
systems of developing countries." 

The passenger list, besides Mr. Traut, 



th only American aboard, included 
scientists, writers, and photographers, 
mainly Briti h, a few French, a orwe
gian F 0 expert-20 persons in all. A 
BB thre -man travel-adventure team 
photographed the entire expedition 
which will be shown in three one-hour 
£Im on t levi ion on June 21, 1970. 

The U 's Food and Agriculture Or
ganization ( FAO ) was a joint participant 
in the expedition sponsored by the Int r
national Publishing ompany of London 
und r the patronag of Prince Philip, 
Duke of Edinburgh . 

Though a r latively young hand-
h came in January 1966- 1r. Traut is 
an old hand at ship lore and logistics. He 
arrived at th Trans-African Hovercraft 
Exp dition by way of the Stat n Island 
Ferry, a vital link in his personal trans
port system as a native Staten Islander, 
with a few significant steps in between. 

After graduating from the New York 
State faritime College at Fort chuyler, 
/\ Ir. Traut worked, in ew York, for the 

lassachu etts-based Arthur D . Little 
fim1 on investigations into the movement 
of products and good . This included a 
Department of Commerce study com
mi sioned by the former Secretary of 

omm re Luther Hodges on movement 
of goods across the Atlantic. 

A two-year hitch in the 1avy brought 
Mr. Traut to the Logistical Engin ering 
Division of the lava! Supply, Research, 
and Development facility at Bayonne, 

cw Jerse . There he was involved in 
the avy's concern with unitized sys
tem of moving goods within shore estab
lishments and at sea. He worked on the 
design of a system for movement of 
good. which was later accepted. He was 
al o involved in the definition , formula
tion, de ign , and implementation of an 
experiment in support of a pallet y tem. 

Pallet , in this connection , he describ cl 
as 40" x 4 " di posable and reusable 
wooden platforms. 

That the Trans-African Hovercraft Ex
pedition came into his life is owing to the 
"foresi ht of the United Nation Devel
opm nt Program which recognized th 
potential igni ficance of the application 

of the Hovercraft capability in the devel
oping countries. 

"The Hovercraft," he said, "is a rela
tively comfortable and reliable means of 
ace ss to inaccessible places on and near 
river systems. A river syst m provides 
link between production points and 
access to the sea." 

And as this strange n w craft "floated 
on its cushion of air" down the rivers of 
Africa, what were the reactions of the 
local populace? 

"The Africans were amazed at it," Mr. 
Traut aid. "They have never seen any
thing like it. ot only was it the first time 
the Hovercraft had be n in Africa, but it 
was the first time on these riv rs. The 
Africans were even more amazed when 
it came off the river and went up onto 
the land. 

"They saw it maneuvering on land, 
then go back through high reeds and 
over sand bars at 20-35 knots [20-40 miles 
an hour] . 

"They probably thought it was just 
another one of the white man's ways. 
Like the airplane that Ries through the 
air. They no doubt accepted it as one of 
the white man's tools." 

Portage for the Hovercraft entails quite 
a bit more than portage for a canoe. Lots 
of unscrewing of bolts, packing on a 
truck, and reassembling. 

The Hovercraft had no refrigeration 
or sleeping accomodations. But it stowed 
plenty of unspoilable provisions, camping 
equipment, and a miscellany of scientific 
equipment-traps for insects, hundreds 
of plas tic bottles for water samples, and 
hundreds of wooden presses used by the 
botanists for samples of Rora to take back 
to the Botanical Gardens at Kew. 

"We landed every day about five 
o'clock," said Mr. Traut, "set up camp, 
ate, and slept, and got off each morning 
by seven." 

The weather? "Hot and sticky. We 
were there just after the rains. But in 
the northern part of Chad it went down 
to -!O at night. We shiver d in our sleep
ing bags , then perspired heavily during 
the day when th e temperature went up 
over 100. 

"The Africans were very hospitable. 
We were guests in villages along the 
route, and the chi fs organized feasts all 
along the way. ews of our coming 
passed by word of mouth or radio." o 
drums, he emphasized . "There is a rela
tively high level of civilization along the 
rivers." 

To Mr. Traut the most enjoyable as
pect of the trip was the opportunity "to 
be associated with those 20 men, each 
an expert in his own field, yet infinitely 
more expert in getting along with his 
fellowmen in the expedition." 

He had high praise for Peter Ayles, 
commander of the SRN-6, not only for 
his "infinite capability in handling the 
Hovercraft, but also for his "tact and 
diplomacy" in handling the company on 
board. And for David Smithers, expedi
tion leader, who "had to be more than 
expert in administration." 

The Hovercraft's chief assets in open
ing new possibilities for transport in the 
developing countries are, in Mr. Traut's 
view, its flexibility in employment. 

"Each river we traveled has high 
water, or flooding, and also shallow water 
conditions," Mr. Traut said. "During shal
low conditions, the river is not navigable 
by conventional barge traffi c or ships. The 
Hovercraft , being amphibian, is able to 
navigate on almost any surface. It fills a 
very special technological gap and can 
provide tran portation where conven
tional modes can't-swamps, marshes, 
and relatively difficult terrain. It does 
not need a prepared surface. 

" Tor does Hovercraft need high-cost 
fixed facilities ," he continued, "such as 
good roads, railroad tracks, airfields, or 
piers. When you look at the high cost to 
a developing country of all facilities con
nected with introducing the means of 
transport, you can see the Hovercraft's 
value." 

Though at present in a stage of devel
opment similar to that of the airplane in 
the 1930's, the Hovercraft, in Mr. Traut's 
view, may hold vast potential for carry
ing goods in the evolution of transport in 
the developing countries. • 
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LET THEM EAT PROMISES-The Poli

tics of Hunger in America, by Nick Kotz. 
Englewood Cliffs, 1969: Prentice-Hall, 
272 pages, $6.95. 

This is ano ther one of those documents 
that we seem to be able to tum out with 
great skill , and you can add it to the grow
ing pile of studies and books that tell us 
very clearly and vividly just how things 
rea lly are--"tell it like it is" has become a 
catch cry. 

The question for this reviewer is not that 
we have another very important book by a 
first-rate journalist, but how are we going 
to move this nation? What is it that wi ll ca ll 
us out of ourselves to take seriously the 
promises that have been inherent in this 
nation since its beginning and which in re
cent years have been reiterated aga in and 
again? 

The real weakness of this book is not its 
contents but rather that those who read this 
kind of book have heard it before and have 
e ither grown weary or apathetic to the need 
for dramatic social change, or those who 
reall y don't believe that people go hungry 
in America won't read it at all. 

This isn't Kotz's fault-he's a concerned 
journalist and he has done his task well . 
Three chapters alone are worth the price of 
the book-Chapter Six, "The Subcommittee 
Chairman-Politics of Fear," and Chapter 
Seven, "The Politics of Ignorance," and 
Chapter Twelve, "Let Them Eat Promises." 
If chapters six and seven don 't arouse you to 
the political callousness that exists in the 
face of tragic human need, then nothing 
will. This rea lly is the essence of the book 
"the politics of hunger," and it tells of th~ 
discovery of hunger, its development into 
a political issue and its loss in the political 
process. And there are snatches of hope 
when we are told how certain senators were 
educa ted into the reality of hunger in this 
country, and if they can become concerned 
perhaps still a nation can be aroused. Rend
ers with a concern for the church's involve
ment in this press ing problem will find little 
of substance to reassure them-and thereby 
hangs another story. 

SAL SI PUEDES, by Peter Matthiessen. ments. At 'a meeting with two well-known 
militants who declaimed loudly on violence, 
Chavez said, 'Tm not violent, but if I had 
to be violent, I think I'd have more guts 
than people like you who talk so much 
about it." One of the few times he is known 
even to have yelled at another person is 
when a grower ran over one of the strikers 
in a pickup truck. In early 1968 Cesar went 
on a much-publicized twenty-five day fast 
protesting, in part, his own union's increas
ing belligerency. The growers passed it off 
as a publicity stunt, but thousands of ordi
nary grape strikers came from miles around 
to meet their leader during that period of 
"inactivity." The non-violent character of 
the boycott was maintained. 

New York, 1970: Random House, 381 
pages, $6.95. 

Who is Cesar Chavez? 
To most grape growers of the San Joaquin 

Valley of southern California Cesar Chavez 
is some kind of Communist, whose aim is to 
destory the entire grape industry. To the 
editors of Presbyterian Life he is someone 
whose picture and cover story cost them 
about 30,000 subscribers, mostly in Cali
fornia. To some of the secular New Left 
types in the grape boycott Chavez is a great 
leader who would be more understandable 
if he weren't such a devout Catholic. And 
to Ca lifornia Governor Ronald Reagan
never at a lost for the bon mot-the leader 
of the grape strikers is, like all the rest, 
simply a 'barbarian." 

But to the late Robert Kennedy, Chavez 
was "one of the heroic figures of our time." 
And to Dolores Huerta, who has been in 
the movement to organize grape pickers as 
long as anyone, the diminutive Mexican
American is a person who "rea lly loves peo
ple, good and bad, enough to lay down his 
life for them ." And to Peter Matthiessen, 
the author of this sympathetic account of 
the life and struggles of Cesar Chavez, he 
is the leader of the ew American Revolu
tion. 

The basic struggle of this revolution is to 
win for grape workers the same rights to full 
and equal protection under the law which 
almost every other working man has in the 
country-the right to organize and to 
bargain collectively with management. 
Farm workers have been excluded from the 
protection of the National Labor Relations 
Act of 1935, and until Chavez and his 
American Farm Workers Organizing Com
mittee came along the few abortive at
tempts to organize farm workers had been 
crushed. 

After four and a half years of an AFWOC
led national boycott of table grapes, the 

ew American Revolution has its first vic
tory. On April 1, 1970, two large California 
growers in the Coachella Valley signed the 
first labor contract covering table-grape 
pickers. 

Matthiessen is as impressed with Chavez 
as he was critical of a fi ctional char
acter in an ea rlier work, the fundamentalist 
missionary in the Brazilian jungles in At 
Play in the Fields of the Lord. This is the 
"new joumalism"-honest in its biases-at 
its bes t. He does interview a number of the 
growers, who turn out to be something less 
than the fat , cigar-chomping ogres of union 
propaganda. He is openly sympathetic with 
the plight of the small growers who, he 
feels, are more threatened by the huge 
"agri -businesses" with their marketing 
volume than by Chavez' union . In the same 
vein, he attempts lo be fair about labor 
conditions in southern Ca lifornia ; the worst 
migrants camps in the nation are the "un
believably filthy" ones in his own Suffolk 
County on Long Island . 

At the Mass in which Chavez finally 
broke his fast (and the description of the 
long fast is a significant part of this book) 
Chavez uttered his own "I have been to the 
mountaintop" philosophy. "When we are 
really honest with ourselves," he said, "we 
must admit that our lives are all that really 
belong to us . So it is how we use our lives 
that determines what kind of men we are. 
It is my deepest belief that only by giving 
our lives do we find life. I am convinced 
that the truest act of courage, the strongest 
act of manliness, is to sacrifice ourselves for 
others in a totally nonviolent struggle for 
justice. To be a man is to suffer for others. 
Goel help us to be men." 

The title of the book means "escape if 
you can" and is the name of a slum in Cali
fornia in which Chavez spent much of his 
teenage and young adult years. With the 
signing of the first union contracts, not only 
Chavez but thousands of Filipino and Mexi
can-American farm workers know that 
escape from poverty is more possible than 
ever before in the long history of farm labor 
confrontations. 

C.E.B. 

CHURCH POLITICS, by Keith Bridston. 
New York, 1970: World Publishing Co., 
173 pages, $4.95. 

As local churches split over differences 
between pastors and members or members 
with each other and as distrust grows be
tween local congregations and national of
ficers or governing bodies, thfa analysis of 
the church as a politica l institution by Keith 
Bridston is particularly welcome. Drawing 
on his long experience in faith and order, 
the Lutheran theologian traces the political 
history of the church, its derivation from 
secular models, and its admixture of the 
sacral and the secular. He finds the early 
church model to be one of democratic par
ticipation and sees trouble developing 
through the centuries because of the denial 
and camouflage of politics in the church. 
The church has politics and politicians, but 
it doesn't feel it's "nice" and doesn't admit 
it. Hence the source of the confusion . 

Read this book, put it into your adu lt 
study groups, demand that your minister 
preac:h on it, remind your children that 
other children in this land go to heel hungry 
at night, and even pray that it's not too late 
for the next generation to have the promis<' 
fulfill ed . 

ROBEHT S. LECKY 
But the fo C'us is on Chavez, who rnav he 

the l a~t of the leaders of non-violent m
0

ove-

Or. Bridston has a high view of politics 
and of democ:ratic government. His book is 
highly condensed, tightl y reasoned, and pre
SC'riptive. An evening with this would do 
worlds of good for any committees restruc-
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turing a denomination. It would also be very 
good for the more thoughtful type of lay
man-the banker, business man or woman, 
lawyer, educator c;i.r other used to dealing 
with argumentation-who holds office in 
the local church. The technique of the book 
is to introdu ce chapters with n wspaper 
clippings-a fig)1t erupts in a Ukranian 
Catholic congregation , United Methodists 
ques tion the salaries and practices of a 
church publishing house, the Vatican re
bukes "foolhardl y critics ," 1ae W est raps 
modern bedtime movies. On these and other 
pegs, the fo1mer ecumenical bureaucrat 
hangs his chapters on Psychedelics , Policy, 
Power, Pa rti cipation, and Politickin g. And 
not to drop the allitera tion he has a Prelude 
and a Postlude. 

Although one has the feeling that this 
book was written before the full force of 
onfrontation politics hit the church, its 

analys is of the growing aliena tion of people 
from the center of decision making and their 
fee ling of powerlessness obtains. He says 
that one has " the melancholic feeling that 
whereas the genera l trend in secular politics 
has been in the direction of grea te r popular 
participation in government, the eccles iasti
cal situation has remained static. As a resu lt 
the church represents one of the las t major 
strongholds of oligarchical, monarchical poli 
ti cs in the modern world ." He sees the 
church's tendency to become "organiza tion
ally sclerotic and politically reactionary" as 
failu.re of political imagina tion. The church 
has been conservative in the sense of being 
a "hoarder rather than conserva tive in the 
sense of being a political conservator. It has 
been inclined to cling to everythin g ra ther 
than maintain ing wha t is essential and best." 

In complex modern society, large institu
tons are necessary. Dr. Bridston does not 
decry bureaucracy as evil in itself. He is too 
much of a realist for that. But he admits 
that church management is likely to grow 
apa rt from popular controls and operate 
independently from politica l pressures. 

So what is the answer? Bring politics out 
in the open, revitali ze the whole political 
process from the local level, give the vote 
to young people at the age of church mem
bership and en ourage overt political cam
paigns for ecclesiastical offices (he sugges ts 
a more stable civil service for the bureauc
racies). Required for such a radical trans
fo1mation, he says, is a free church press. 
"A free church press is prerequisite fo r 
political democracy in the church, for a con
trolled 'company paper' would consciously 
or unconsciously be an instrument in the 
hands of the ecclesiastical establishment." 
He also sees the need for a financial subsidy 
to defray some of the cos ts incurred by cam
paigners. In the current system, he argues, 
the incumbents are provided a free plat
form for reelection. 

All of this may seem fe tched very fa r 
from cutTent ecclesiasti al politics but then 
one recalls that at the United Church of 
Christ assembly last yea r rival "parties" put 
forth candidates for the office of church 
president, that the nominating committee's 

slate was challenged at the National Coun
cil of Churches' assembly, that young peo
ple are demanding more participation, that 
a woman challenged the pres idium of the 
World Council of Churches and almost won, 
and that local groups are demanding more 
action in provincial and national decis ions. 
Keith Bridston is for surfacing the poli tics 
always present in the church and dealing 
with the issues in a more open and demo
cra ti c fashion . BETTY THOMPSON 

[To reinforce his thesis, Dr. Bridston has 
announced his candidacy for the presidency 
of the American Lutheran Church. The 
unprecedented move came after Dr. Brid
ston wrote his book and decided he'd "better 
be willin g" to put in practice what he 
wrote.- Ed.] 

THE CHURCHES AND CRUELTY SYS
TEMS , by J. Edward Carothers. New 
York, 1970: Friendship Press, 160 pages, 
$1.50. 

This is a small book with an important 
message and some practical suggestions for 
leaders in local churches . 

It was written by the chief executive for 
nationa l miss ions of the United Methodist 
Church, Dr. J. Edward Carothers, who has 
the background and who is a craftsman 
wi th words , as witness these quotes: "It is a 
non-specific sensa tion of generalized 
horror that pervades man's life. The lack of 
speci fic things to be anxious about is a mark 
of neuroses." "No theology can be more 
than a clap of thunder to signal the ap
proaching storm if all it does is to appea l 
to remote experiences." 

As a part of the message the author offers 
a theological foundation upon which to 
build a response to the cruelty sys tems of 
our day. The message is that compassiona te 
people participate advantageously in the 
perpetuation of systems of society that be
come cruelty systems to many people. 
Among the many cruelty ys tems are those 
of food production, education, banking, 
health and housing. 

Practical suggestions for individuals and 
churches to combat these cruelty systems 
are offered . 

The first is a restudy of the role of the 
minister and the congregation in service to 
modern man's need . The role involves per
sonal and social sa lva tion. It includes in
tense beliefs, passionate purpose and specific 
goals. This role study will include theo
logical and biblical study growing out of 
involvement in social issues on an ecumen i
cal basis. The creation and / or the main
tenance of the connections of mutual sup
port in life is the obligation of Christians. 

Included in the study are suggestions fo r 
new interpreta tions of old concepts. Sin is 
the closing of one's life to the suffering and 
misery of others. Man's sa lva tion or redemp
tion is in his tenderness, his sensitivity to 
human life and his acceptance of his own 
guilt and responsibili ty. There is a positive 
va lue in the sense of guilt if it does not 
develop in hardness of heart in the face of 

serious issues. 
Further the congregation will be able to 

develop an awareness of the cruelty de
veloped by systemic features of society. It 
will assist in publicizing specific features in 
need of reform and offer activities directed 
toward reform. One activity is the support 
of denominational agency programs that 
are designed to promote counter systems 
that seek reform. 

Another practical idea for congregational 
considera tion is the concept of conflict as 
the normal ro le of the congregations today. 
Today there are no easy victories and peace 
and tranquility are not to be sought or ex
pected . W e need to become accustomed to 
straight talk and disagreement among 
equals. Creative Christian controversy be
gins with the pastor. 

Here is a small book with a great mes
sage. It updates Walter Rauschenbusch's 
The Theology for the Social Gospel (1917 ) 
which was a ringing ca ll to focus religious 
interes t on contemporary ethical problems. 
This bo k places the spotlight on the pres
ent day cruelty systems supported by com
pass ionate people and offers suggestions for 
action by congregations. 

BON EAU P . MURPHY 

THE GUTTER AND THE GHETTO, by 
Don Wilkerson with Herm Weiskopf. 
Waco, Texas, 1969: Word Books, Inc. ; 
179 pages, $4.95. 
In this volume we are given an "inside 

picture" of people and of situations in and 
surrounding "Teen Challenge"-a home and 
rehabilitation center for dope addicts in 
Brooklyn, New York City. The center was 
founded in 1960 by David Wilkinson, a 
young evangelist recently through college 
in Pennsylvania, for the care of boys in trou
ble with the police, largely for deeds com
mitted when high on drugs . The cen ter is 
now administe red by Don Wilkerson, the 
founder's younger brother, also trained as 
an evangelis t-he began preaching at the 
age of sixteen. 

The story is semi-autobiographical-the 
story of Don's own growth in understanding 
in desire to serve as he became acquainted 
with the needs of Brooklyn youth and with 
the contribution of Teen Challenge. It is, 
more especially, the stories of young people 
reached and rehabilita ted through the home 
and its workers . It is the story of both suc
cess and failure of efforts to serve--includ
ing the heartaches over the 23 percent of 
dope addicts who return to drugs after seem
ing cures. 

It is an amazing portrayal that takes the 
reader right into the heart of the drug prob
lem and the pioneering efforts to redeem 
human life. 

w. w . REID 

Robert Lecky is co-author of Can These Bones 
Live? ... Betty Thompson is executive secre
tary for communications of the United Meth
odist Board of Miss ions ... Bonneau Murphy is 
an executive of the National Division of the 
same board of missions ... Vv. W. Reid is a 
regular book reviewer of this magazine. 
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CRAPE STRIKE " BREAKTHROUGH " 
ARRANGED BY CATHOLIC CLERGY 

Agreement between striking fa1m workers 
and three oachella Valley table grape 
growers was announced at a Los Angeles 
press conference on April 1 held under the 
auspices of Roman Catholic Archbishop 
Timothy l'\lanning. 

The settlement between three growers, 
who produce about one-eighth of the 
Coachella grape crop, and the United Faim 
Workers Organizing Committee, led by 
Ce ar havez came after a four and a half 
year national boycott of California table 
grapes. The boycott will continue against 
non-union grapes, according to Mr. Chavez, 
but the union wi ll help promote the table 
grapes of the fi1111s accepting the un ion . 

The settlement between the growers and 
the union calls for a three-year contract 
with wage set at $1.75 an hour, plus a pick
ing bonus of 25 cents per box. 

In addition, the growers agreed to a 10 
cents per hour contribution to the union 
hea lth and welfare fund, plus a 2 cent a 
box contribution to an economic develop
ment fund operated by the un ion fo r work
ers too sick or too old to work. T he growers 
also agreed to pay thei r workers who may be 
ca lled for jury or witness d uty. 

The two sides were brought together 
through the mediation efforts of a commit
tee of bishops, established by the National 
Conference of Catholic Bishops a t the an
nual meeting in ovember. It was delegated 
to study the table grape dispute in the San 
Joaquin and Coachella Valleys of California 
and to make recommendations as to poss i
ble solutions. 

"It is our ardent hope," Archbishop Man
ning said, "that this day's business will be 
but the beginning of a chain of such con
tracts so that prosperity and peace can once 
more descend into our fields and homes. The 
Church is happy to have been a servant to 
the parties involved in these conAicts, to 
have been the bridge across which a meet
ing could take place." ( RNS ) 

M ISSION BOARD BACKS 
CLOSING OF CONSULATE 

The United Methodist Board of Missions, 
through its executive for Central and South
ern Africa, has supported the action of the 
U.S. Government in closing the American 
consulate in Salisbury, Rhodesia, as of 
March 17. 

In a telegram to Secretary of State W il liam 
P. Rogers, the Board said that "we hope 
that this is an indica tion of our Govern
ment's stand in relationship to the 1ights of 
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RNS P HOTO 

JOIN FORCES TO AID YOUTH 
A Roman Ca tholic priest, a Unitarian-Unive rsa list minister and a high school guidance 
counselor have pooled tl1e ir talents to for m a non-profi t corporation for the development 
of "youth resources" in the Braintree, Mass., com munity. Shown d isc11ssing their p ro;ect 
are, from left: the Rev. Fra ncis Anderson of A ll So 11 ls Unitarian.-Universalist church, 
Roderick W. Sm ith of Braintree High Schoo l and Father John H . Curle y of St . Fran cis of 
Assisi Catholic church. T he group has acq u ired a former Baptist church b11ilding w hich 
the y plan to reconstruct as a home for yo 11 ng boys estranged fro m their families. Reply
ing lo reside nts who live near the proposed h ome and object to its site, i\fr. Anderson said, 
"Everyone has said he's for it 100 percent, b 11t in someone else's comm11nity . That's the 
reason we have the problem, 11obody wants l o shelter these kids." 

the majority in Southern Africa." 
Secretary Rogers announced March 9 

that the consulate would be closed because 
the U.S. still considers Britain as the "law
fu l sovereign" in Rhodesia, in spite of Ja n 
Smith's white-minority go,·ernment declar
ing Rhodesia an independent republic. State 
Department officia ls said further that clos
ing the consulate indica ted the U.S. Gov
ernment's desire to deny dip lomatic recogni
tion of the Smith-proclaimed Rhodes ian 
republic and also represented a move to 
seek improved relations with black Afr ican 
nations and to censure the Sm ith regime for 
its action . 

The te legram of support to Secretary 
Rogers was sent by the Rev. Dr. Jue l 
Nordby, executive secretary for Cent ra l and 
Southern Africa of the Board of !'. fissions. 
It sa id : "On behalf of the Board of Missions 

of the United l'\le thodist Church, I would 
like to express our wholehearted support 
fo r your decision to wi thdraw the consul 
from Rhodesia. We hope that this is an in
dica tion of our Government"s stand in rela
tionship to the ' rights of the majori ty in 
Southern Africa and that this step will be 
fo llowed by further action in that part of 
the world." 

T he Board of Missions had urged closing 
of the consulate in a telegram March 2 to 
the Secretary of tale. That telegram had 
sta ted that "the presence of our miss ionaries 
in Rhodesia does not requ ire U. S. consulate 
there and we respectfull y urge its closure." 
Dr. Nordby sent a le tter to United Method
ist Rhodesia miss ionaries today info1ming 
them of the Board's lates t telegram to Sec
reta ry Rogers and sta ti ng that the con
sulate closing "has been supported by the 



Board of Missions, particularly since one of 
the excuses for maintaining the consul has 
been the presen e of United States mission
aries in Rhodesia." 

The United Methodist Board of Missions 
has 65 missionaries presently in Rhodesia, 
with nine on furlough . The State Depart
ment said that the needs of about 1,000 
Americans in Rhodesia, principally miss ion
aries, will be met by U.S. consulates in 
neighboring countries . Announcement of 
the consulate closing was immediately 
hailed by several Senators and Congress
men. 

DR. DONALD BLACK 
WILL HEAD COEMAR 

The Rev. Donald Black was elected 
general secretary of the United Presbyterian 
Commission on Ecumenical Mission and Re
lations (COEMAR) . 
He will succeed the 
Rev. John Coventry 
Smith , who is to retire 
December 31. 

Mr. Black has served 
as an associate general 
secretary of the Com
mission since it was 
formed in 1958. 

The Commission is 
responsible for United 
Presbyterian m1ss1on 
work outside the United States, and is the 
denomination's p1;mary unit for coordination 
and cooperation with other churches and 
church counci ls in the United States and 
around the world. It has a budget of some 
$15 million. 

Mr. Black was ordained a minister in 
1945 in the United Presbyterian Church of 
North Ame1;ca, which merged in 1958 with 
the Presbyterian Church in the U.S.A. to 
form the present 3.2 million member de
nomina tion. 

He studied in Grove City (Pa .) College, 
Pittsburgh-Xenia Theological Seminary, and 
the School of Theology of Temple Univer
sity. He held pastorates in Oklahoma City, 
Okla. and in Philadelphia before joining the 
staff of the Board of Foreign Missions in 
the United Presbyterian Church of orth 
America in 1954. 

Mr. Black's work with the Commission 
has taken him to 36 countries, and he has 
participated in a wide scale of ecumenical 
activities. He holds offices in both the World 
and National Councils of Churches. 

He and Mrs. Black, the former Frances 
Creenan, live in Glen Rock, .J. They have 
four sons, one deceased. 

TWO U. METHODIST OFF ICERS 
REFUSING VIETNAM SERVICE 

In recent weeks two graduates of United 
States service academies have announced 
their intention to refuse se1vice in the Viet
nam war. Both have said their United ~leth
odist faith wa the prune reason behind 
their decision. 

First Lt. Louis P. Font, a West Point 
graduate from Kansas City, Kansas, whose 

father is a lay teacher in the Church, an
nounced on March 17 that he was askin g 
the Army to discharge him as a selective 
conscientious objector to the war in Viet
nam. "I do not take this matter li ghtly," he 
said a t a press conference in New York, 
"this has been a long and agonizin g process 
tha t has taken two years. I think that the 
American people have been paying me and 
that it is my duty to be hones t." 

Lt. Font, who is described as "a devout 
Methodist," sa id he had been attending 
Quaker meetings and talking to professors 
and religious counselors for the last two 
years. "I feel," he said, " that this is fo r me 
a tragic moment in that about a month ago 
I admitted to myself that my country was 
involved in a violent war. It is up to each 
individual to follow the dictates of his 
heart .... " 

Approximately a week after Font's an
nouncement, an Air Force phys ician and 
graduate of the Air Force Academy an
nounced in Los Angeles that his emotional 
outlook and religious beliefs will not allow 
him to serve in Vie tnam . 

Capt. Richard T . Hubbard, 28, of Mount 
Gilead, Ohio, had been ordered to leave for 
Vietnam on March 30. He appealed the 
order, saying he would risk court martial 
and jeopardize his medical career ra ther 
than go. 

First Lt. Louis P. Font, a 24-year-old gradu
ate of the U.S. Military A cademy at West 
Point, tells a New York press conference 
why he has asked the Army for a discharge 
as a selective conscientious ob;ector. Claim
ing that the V ie tnam war violat es the integ
rity and honor of /111man life, li e to/cl news
me n. li e would "not serne in Vietnam in 
uniform in any capacity." A member of the 
United Methodist Church, Lt. Font cited 
h is relig ious beliefs as the main reason for 
t/71' request . 

The physician, who took a leave of ab
sence from the Air Force to attend medical 

school at his own expense, is a member of 
the United Methodist Church. He said in 
his press conference that his United Meth
odist faith taught him war was evil. 

The question of the legality of se lective 
conscientious objection is before the Su
preme Court now in the case of John H. 
Sisson, Jr., whose conviction for refusing 
induction was overturned in April , 1969, by 
Chief Judge Charles E. Wyzanski of the 
United States District Court of Massa
chusetts. 

The United Methodist Church recognizes 
pacifism and objection to war but does not 
require it of its members. A peace section 
of the United Methodist Board of Social 
Concerns has long upheld the rights of con
scientious objectors . 

In another development, Richard Cardi
nal Cushing, Archbishop of Boston, pro
posed a national amnesty for social pro
tes te rs in jail or under indictment and for 
the so-called draft deserters who fled the 
United States. 

The Cardinal made the proposal in a ser
mon on Eas ter Sunday in which he urged 
Americans to adopt a spirit of "reconcilia
tion," particularly in relation to young peo
ple. 

BISHOP STOPS FUNDS TO CHURCH 
PERM ITTI NC· HOMOSEXUAL CROUP 

The rector of an Episcopal church in 
Detroit's inner city has charged that h is 
bishop is withholding funds because a 
homosexual group has been allowed to use 
parish buildings for its meetings. 

The Rev. Robert Morrison maintained 
that Episcopal Bishop Richard Emrich of 
Detroit diocese "is coercing us to kick this 
group out of the church." 

"And we sim ply won' t give in to this kind 
of Fascist tactic," he added. 

When contacted a t his diocesan office by 
newsmen , Bishop Emrich said only a $1,000 
check for the parish was being held up by 
him pending talks with governing laymen at 
St. Joseph's church. 

The homosexual group, called the Cay 
Liberation Front, has been using the church 
as its meeting place for the past two months, 
according to the rector. He claimed that 
the a im of the group is "to improve the lot 
of homosexuals in our puritan society." 

Mr. Morrison sa id he told a leader of 
Cay Liberation Front that he "agreed with 
the a ims of the group and that they could 
use the church. They are, after all , human 
bein gs, and they are only trying to be 
recognized as such." 

MI LITARY CHAPLAIN CLAIMS 
" INTELLECTUAL FREEDOM" 

~lilita ry chaplains are members of the 
"only community of clergymen at the mo
ment that enjoys intellectual freedom," 
Deputy Chief of Army Chaplains ( Brig. 
Gen.) Gerhardt W . Hya tt declared at Fort 
Myer, Va. 

Speaking before the bi-monthly meeting 
of the Washington, D.C., chapter of the 
~lilita ry Chaplains Associa tion , Chaplain. 
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Why are you 
supporting racism 
in southern Africa? 

Oh yes , you are. If you are a 
tax-paying, merchandise-buying 
American citizen , like it or not, you 
are contributing to keeping the 
governments of South Africa, South 
West Africa, Mozambique, Angola 
and Rhodesia strong and stable . 

More than 260 American firms are 
doing business in South Africa , 
alone. Our total investment in the 
country amounts to $800 million
and we buy up 8 percent of the 
nation 's exports. 

What can you do about it? Plenty. 
And you will find a step-by-step 
plan for action in an absorbing new 
publication from Friendship Press 
called Southern Africa: A Time 
for Change. 

Th is big, fully-illustrated magazine 
has 22 articles on current problems 
in southern Africa. Articles such as: 

" Roots of Revolt" 
by Edward W. Brooke 

" A Nation Torn Asunder" 
by Wil liam R. Frye 

" A Case for Disengagement" 
by Arthur J. Goldberg 

" Captives in Their Own Land" 
by Elizabeth Landis 

"A Long War Ahead" 
by Eduardo Mondlane 
and Wi ll iam Minter 

" To Divide and Rule" 
by Ralph E. Dodge 

" Keeping the Student Down" 
by Mary Mc An;all'y 

"American Investments 
Bolster Rac ism" by Colin Legum 

" The Chu rches on Trial " 
by Kenneth Carstens 

In " A Mandate for Action," John C. 
Bennett says, "Our own country, 
with its enormous political and 
economic power, can make 
decisions that are favorable to 
change in southern Africa or it can 
prop up the system there thro ugh 
supportive poli cies or just 
plain default. " 

Do we want to default? Do we dare? 

Southern Africa: A Time for 
Change will make you angry. And 
most important of all , it will show 
you how to translate your moral 
indignation into politi cal action. 

r------
Service Center 

It's an important publication for you 
to read : 94 pages full of fac ts, 
fi gures, photographs, quotes and 
ideas. It can give you , as an 
ind ividual , practical ideas for 
influencing government and 
business to change their policies. 
It can help you lead church and 
school discussion groups. And 
it can make your local Black Studies 
programs more meaningful 
and relevant. 

Use the coupon below to order your 
copies of Southern Africa: A 
Time for Change. It is available at 
$1 .95 per copy. 

United Methodist Board of Missions 
7820 Reading Road 

-----, 
I 
I Cincinnati, Ohio 45237 

Please send me: 

1 

I 
I 
I 
I 
I 

___ copies of Southern Africa: A Time for Change @ $1 .95 
per copy. Remittance should accompany order. Make your check 
or money order payable to Service Center. 

I 
I 
I Name 

Please print 

I 
Address 

City State Zip 

L 5/70 ____ _J 



!Tya tt maintained that the clergymen serv
ing in the military can think as they please, 
prca h the sermons they believe in and 
arr)' out their ministries as they desire . 

The chaplain , he added, "need not run to 
the doorstep and grab the newspaper and 
look th rough it to see whe ther he's still 
'mod ,'" or whether h 's still "with it," or 
whether he is keepin g up with "the latest 
gymnasti s that the theological academicians 
are cornin g out with." 

"STATES' RIGHTS" ASKED 
IN MASSACHUSETTS LAW 

ov. Francis \l•l. argent of Massachusetts 
has signed an unprecedented anti-war bill 
des igned to bring about a U.S. upreme 
Cou1t ruling on the constitutionali ty of the 

ietnarn conflict. 
The Rev. John M. W ells, pas tor of the 

First Unitarian hurch, Lexington , ~ l ass.
a co-sponsor of the bill-hail cl the passage 
of the measure as a "historic moment" for 
~lassachusetts and the nation. 

The so-called Vietnam Bill provides that 
no inhabitant of fassachusetts inducted or 
serving in the military forces shall be re
quired to serve outside the . . territorial 
limits in the conduct of armed hostilities 
"not an emergency and not otherwise au
thorized in the powers granted to the pres i
dent ... unless such hostilities were initially 
authorized or subsequently ratified by a 
congressional declaration of war." 

•ate legis lators gave final approval to 
the bill , 127-92, in the House, and 29-3 in 
the Senate, after the measure underwent 
numerous amendments and revisions. 

AJC SAYS PASSION PLAY 
IS STILL ANTI -SEMITIC 

The 1970 production of the Oberarn
mergau Pa sion Play, scheduled to open in 
Gen11any on ~ l ay 1 , will contain fewer 
overtly anti-Jewish references than did the 
1960 version, but the pageant remains fun
damentally hos tile to Jews and Judaism. 

This is the overall finding of a compara
tive content ana lysis of the 1960 and 1970 
scripts, just completed by the American 
Jewish omrnittee. 

\ hile many grossly anti-Jewish words 
and passages have been removed in revis
ing the pageant for this year's perfo1mances. 
other equally objectionable material has 
been left in , the study concludes. Moreover, 
the tudy find that the entire story line and 
the underlying conceptions of the play are 
unchanged in the new version. 

The American Jewish Committee's study 
concludes that the Oberamrnergau pageant 
remains "pervaded by an anti-Jewish bias 
which not on ly distorts the facts of Jesus' 
hi~tory b 1t also obscures those passages of 
the New T estament that offer a basis For 
balanced and pos itive images of Jews and 
Judai rn ." Moreover, the studv adds the 
1970 version of the pageant "retains a :1ega
tive picture of first-century Judaism, pre
sents an invidious portrayal of the Jewish 
people as Jesu ' opponents, and shifts the 
responsibility for deciding on the crucifixion 

PREPARING FOR PASSION PLAY 
School teacher Beatrix Lang, 11;ho 1cill protray the Virgin Mary in the 1970 Obl" ram-
11wrga 11 P(l.vsion Play , studies her lines (/<' fl photo) and tries on costum l"s 1cith Rolf Zigon, 
1cho plays the Apostle John, in preparation for the internationally fa111 011s pagea nt . Th e 
play, presented ecery 10 years in Oberamm C' rgau for centuries, 1cill run this year from 
Alay 18 through Sept . 30. 

from Pontius Pilate to the Jewish people. In 
doing so, the play res ists any serious accom
modation to the scholarly findings of con
temporary authoritative nible and historical 
research." 

ANGLICAN SAYS wee 
NEGLECTS MISSIONS 

The 'v\/orld ,ouncil of Churches' current 
emphas is on social mission was challenged 
by anon Douglas Webster of t. Paul's 
Cathedral, an Anglican theologian who 
preached the "annual se1111on" of the 
llritish and Foreign Bible Society. 

Canon Webster commended the WCC's 
express ion of compass ion for hungry mil
lions and for those deprived of justice and 
equality because of race and color. But he 
deplored the Council's omission-in its 
written report afte r the Fourth Assembly at 
Uppsala , Sweden, in 1968, of expressed 
compass ion for those "deprived of the 
knowledge of God's love made known in 
Christ and condemned to li ve in fear and 
superstition by fal se faith." 

It was high time, he sa id, to draw atten
tion to the increasing secularization of the 
Christian concept of miss ion, which is in 
clanger of being divorced from its roots in 
the Bible. 

"Should this continue unchallenged and 
unchec.:kecl," he said , "the church cannot 
expect to have much of a future and the 
Gospel, instead of being preached, will be
come a subject of research." 

Canon \\ 'ebste r said that mission, as the 
church first received it and obeyed it, is 
based on the uniqueness of all that God 

did and sa id in Jesus Christ. Reduce this, he 
said, and there i ~ nothin f( left to be miss ion
ary about, unles~ the form of mi~sion today 
ll'as simpl y to feed the hungry-not offerin g 
them the Bread of Life . 

:- fission had always included works of 
mercy and without them it could not have 
been Christian , he said, but miss ion had 
alwavs included words of truth and wi thout 
then{ it could not be Christian. 

Canon \Vebster went on to say that Chri~
tians must not se t themselves up as ex perts 
or superiors , nor could the c.:hurch be a 
multi-servi<:e agency. I le then con tended 
that the renewal which the \Vorld Counci l 
of Churches so rightl y wanted and worked 
for would not come if the miss ionarv aim , 
on which the New Testament res ts'. con
tinued to be neglected or soft-pedalled . 

"The missionary movement is fa cin g a 
crisis, not of money nor of manpower but 
of motive, of faith , of discovering its future." 
he "' id . "The crisis will not be short; the 
answers will not be easy. New structures, 
new , Jogans, new re lationships, wi ll he 
necessary but wi ll not be enough." 

"This cr i, is in mission." Canon \\'ebster 
concluded. "<:an be a~sessed to a comiclcr
ab le extent bv va rious a ttitudes to the Bibl e. 
its problems :111d its power .. a na ive at
titude to the Bible can do great harm hut 
even greate r harm will result from disca rd
ing the Bible's miss ionary priorities." 

DR . KITAGAWA DIES ; 
LED URBAN MINISTRY 

( R:\' ) 

Or. Daisuke Kitagawa, >ecreta rv for 
urhan and industrial mis~ion of the \Vorkl 
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Council of Churches, died on March 27 at 
the age of 59 in Geneva. 

The Japanese-born Episcopal clergyman 
was long associated with urban and e thnic 
ministries. He was secre tary of the Division 
of Domestic !Vlission of the Episcopal 

Stephen Olford 
Pastor, Calvary Baptist Church 

Invites You to Stay at the 

&"~~~~ 
The Salisbury, ideally situated next to 
Calvary Baptist Church, is just a few steps 
from Carnegie Hal l. Come and be our 
guest. Combine your visi t to New York 
with worship .. . an experience in Chris· 
tian fellowship you will always remember. 
Our ~pacious rooms are ai r-conditioned 
for your comfort. TV and complimenta ry 
tea and coffee make you feel more "at 
home." 

~~~f!.(ir 
or write : Harold C. Gibbons, General Manager, 

123 W. Sith St., New York, N.Y. !001 9 

The pride of the New York 
Mets, Tom Seaver, makes his 
pitch for support of the Ameri 
can Cancer Society's Crusade. 
The National League ace right
hander urges all his fans to give 
generously when the ACS vol
unteer calls. 
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DR. KITAGAWA 

Church (U. S.) before assuming his W orld 
Council post. 

Cause of death was given as a heart at
tack. Memorial services were held in Geneva 
and New York. 

Dr. Kitagawa was serving the WCC for 
the second time. From 1956 to 1960 he was 
affil iated with the church and socie ty de
partment and was secreta ry for racial and 
ethn ic re lations for two additional years. 

Before 1956 he hved in Minneapolis 
where he was associa ted with the Oriental 
Christian community. He was responsible 
for developing pe1manent faci lities for the 
Japanese-Amer ican Christian church of the 
Twin Cities (M inneapolis-S t. Paul ). 

Dr. Kitagawa was a champion of minority 
rights in church and society. In 1963, he 
told white churches that blacks, American 
Indians and other ethnic groups were los ing 
confidence in Christian leaders. He warned 
that statements, policies and resolutions did 
not solve the problem of racism. 

He advocated church attention to the 
problems of developing nations a decade 
before the concern became widespread. He 
foresaw the dire consequences of poverty 
long before the topic began to appear on 
church meeting agendas. Dr. Kitagawa 
praised community development in the 
early 1960s . 

What is at stake in contemporary social 
tensions, he once sa id , "is neither the ad
vancement of colored people at the ex
pense of white people, nor the defense of 
white people at the expense of the colored 
people. But either the enrichment of life 
of all in a society in which justice and peace 
prevai l or the mutual destruction of all in 
a society torn to pieces." 

IFCO GRANTS ANNOUNCED 
Gran ts totaling $312,318 to 20 black, 

Chicano and American Indian community 
organization and development projects were 
announced by the Interre ligious Founda
tion for Commun ity Organization ( IFCO). 

~lonies allocated include $286,318 in un-

designated funds and $26,000 in funds ear
marked for specific projects, which signifies 
a reversal in the type of funds granted. 

Previously, most grants were made from 
funds designated for projects by the church 
agencies that fo tm part of the national 
coalition. Other members include minority 
community organizations and black cau
cuses. 

The lates t list of grants made by IFCO 
include the funding of Los PADRES, new
ly formed group of Mexican-American 
priests in the Roman Catholic Church, and 
the National Black Sister's Conference, a 
one-year-old organizat ion of black nuns in 
the Roman Catholic Church. 

Los PADRES (Priests Assocated for Re
ligious, Educative and Social Rights ) , based 
in San Antonio, Tex. , was granted $7,000, 
whi le the National Black Sister's Confer
ence was granted $5,000. 

Other grants included: 
$75,000 to the National Welfare Rights 

Organiza tion , Washington, D.C. , which is 
spearheading efforts to reform the nation's 
welfare sys tem. 

$60,000 over a two-year period to the 
Delta Foundation, a coalition of poor black 
groups attempting to build an economic 
base throughout the state of Mississippi . 

$22,500 to the Crusade for Justice, 
Denver, Colo., which probably will be used 
to feed and house some 5,000 Chicanos at
tending the second Crusade-sponsored na
tional youth conference, to be held in April. 
The Crusade for Justice, headed by Rudolfo 
"Corky" Gonzales and reputed ly one of the 
most activist Chicano organizations in the 
Southwest, conducts a variety of programs 
with the overall aim of instilling pride in 
the Mexican-American communi ty and de
veloping an economic, political and social 
base. 

$15,000 to the American Indian Move
ment, Minneapolis, Minn. , which is directed 
by Clyde Bellacourt and conducts employ
men t, housing, alcoholics anoymous, youth, 
and education programs. Its establishment 
in 1968 of an Indian Patrol to police the 
area led to 22 consecutive arrest-free week
ends and cooperative relationships between 
the Minneapohs Police Department and 
Patrol members. 

$11,500 to the Alaskan F ederation of 
Natives, Anchorage, Alaska, to promote the 
physical, economic and social well-being of 
the state's Eskimo, Indian and Aleut citizens. 

$15,000 to the Malcolm X Liberation 
University, Durham, N.C., which was 
es tablished last October by Howard Fuller 
as "an alternative to the existing system of 
education" for blacks. 

$15,000 to the Garfield Organization, 
Chicago, an organization of organizations at
tempting to unite persons in the East and 
West Garfield area to implement community 
needs. 

$12,500 to the Episcopal Diocese of Los 
Angeles for El Barrio Communications Proj
ect, Los Angeles, which functions as part of 
the communications network of the Con
gress of Mexican-American Uni ty, a federa-



tion of about 80 Chicano organizations, and 
publishes "La Raza" newspaper, the 
Chicano tudent i\ lovement newspaper, and 
"Con Safos Magazine." 

$12,000 to the Dayton (Ohio) Organiza
tion, which has strong welfare rights and 
black un ionizing components. 

$10,000 to Organized :t- l igrants in Com
munity Action (0 .M.I.C.A.), Homestead, 
F la., to operate five offi ces throughout Sou th 
Florida, providing info1mation and ass ist
ance to farmworkers in the area of civil 
rights, jobs, legal aid, and other needs. 

$10,000 to the Consolida ted Council of 
Improvement, Rocky Mount, N.C ., which 
is strengthening neighborhood groups, de
veloping welfa re rights organizations, en
fo rcing housing codes, and developing pro
grams to ensure the general welfare of 
res idents in employm nt and just police 
practices . 

$10,000 to the Rapid City (S.D.) Indian 
Steering Committee, to enlarge and 
strengthen an Ind ian fo rum through which 
urban Indians can meet, fo r friendship ties, 
definition of Indian values, fo1mula tion of 
solutions to common problems, and develop 
leadership . 

$10,000 to the Woodlawn Organiza tion 
(TWO ) , Chicago, for an economic develop
ment program and core community organ i
zation staff for a housing program . 

$7,500 to the Bro therhood Cru ade, Lo 
Angeles, a unique program for fund- ra ising 
within black and whi te communities that 
may well serve as a model for the eventual 
es tablishment of a national United Black 
Appeal. 

$7,000 to Forever Action Together, Pitts
burgh, Pa ., to unify the organized power of 
the community into a single aim of the peo
ple in the Homewood-Brushton area. 

$4,488 to the Tradi tional Indian Move
ment, Okmulgee, Okla., to convene a na
tional conference of Indians to p rovide re
newed apprecia tion of Indian spirituality, 
self-assurance, and commonality of goals 
for development of the Indian commun ity. 

$500 to the Ohio Coun cil of Community 
Organiza tions to supplement expenses for 
a plannin g process in which organizers and 
community leaders will plan a comprehen
sive state-wide organization to strengthen 
the number of community organiza tions in 
Ohio. 

$2,330, over a two-month period , to the 
Kanasas Health Workers, an organization 
of hospital employees a ttempting to bring 
about be tter health care, tra ining and up
grading of workers, and to improve general 
conditions in this voca tional fi eld . 

FLAG WAVERS 
FICHT AGAIN 

The United States is not the only country 
in which the Rag is an emotional issue. 

During the parades commemora ti ng the 
1916 Easter Rebellion-which led eventual
ly to the partition of Ireland in 1921- there 
were new outburts of violence pitt ing Prot
estants aga inst Catholics, th is time over the 
Rag. 

In Londonderr )', l . Ireland, a handful of 
Ca tholic youths, breaking off from a parade, 
tried to sto1m a police station and rip off the 
Union Jack that fl ut tered in the entrance. A 
British squad was quickly summoned and, 
under a barrage of glass and stones, man
aged to push the crowd back. 

The issue of the Rag- Ca tholics Ay the 
Irish tri color of white, green and orange, 
while Pro tes tants Ry the Un ion Jack- is 
yet another emotionally charged issue in the 
conflict over the civil rights of the Ca tholic 
minority in Northern Ireland . 

ALL SYSTEMS ARE " CO" 
FOR HOUSTON ASSEMBLY 

About ten thousand Un ited i\ le thodist 
women from all fi fty states are expected to 
a ttend the 1970 Assembly of the Women's 
Socie ty of Christian Service and Wesleyan 
Service Guild at Houston, Texas , :t- lay 7- 10. 
This is the fi rst assembly since the 1968 
merger of the fo1m er Evangelical United 
Breth ren and fom1 er i\ le thodist churches 
and their women socie ties. 

Theme of the Assembly is "Choose Life." 
Under th is theme all aspects of the program 
are being molded into one in tegra ted whole 
in the hope tha t all present may become 
what is described as "a Christian community 
in celebrat ion. " T here will be inspira tion, 
stud y, discuss ion, fellowship, an amateur 
film fes ti val, a multi-media presentation (a 

necessity these days ) and panels. A climax 
is intended to be at the Sunday morning 
event i\ lay 10, under the theme "Therefore 
Choose Li fe" which is to include "Celebra
tion of Community," "Celebration of New 
Creation" and "Celebration Life ." 

\ !rs. Wayne Harrington , Omaha, Nebr .. 
pres ident of the Women's Divis ion, is the 
highest national officer of the Society and 
Guild. She is scheduled to speak and gi,·e 
an official greeting at the Assembly ~l ay 

O ther addresses are scheduled to be gi,·en 
by i\ l rs. Theodore 0. Wede l, newly e lected 
pres ident of the National Council of 
Churches (and fi rst women to se r\'e in that 
capacity); \ l iss Theressa Hoover, associate 
general secreta ry of the \ \!omen's Division 
who holds one of the top positions occupied 
by a black woman in any denomi na tion; and 
Hon. \'ernon Johnson ~ l waanga , UN Am
bassador of the Republic of Zambia. 

The \\' omen's Div ision has des igna ted the 
1970 Assembly Offerin g for "Women in 
Economic De,·elopment," and has selected 
specific projects in the .S. and over ea to 
recei , ·e fu nds includ ing the Licensed Practi
cal Nursing School at Santa Crnz, N. ~ [ ex .; 

the Nationa l \\'elfare Rights Organization ; 
i\ lmi Christi an T ra in ing School, Ba nyam. 
Nigeria, and fou r economic de\'e lopmen t 
projects re la ted to the Delta \ [inisti·y in 
i\ fiss iss ippi. 

MAN ' S 

THOUGHTS OF A ~EWIFE 
BY GRACE RUSSELL 

" I must confess ... 
the vocation of a housewife - is not my cup of tea . . . " 

: : : " other women might really get a kick out of scrubbing floors . . . " 
. . . "other aspects I do enjoy, . .. like sleeping with a hush.and who 

still makes me feel like a bride; havinc bab ies and watching them 
grow . . . " 

This is "Rings and Thincs" by Grace Russell, civi.nc med itat i on~ ~f a 
man's wife .. . from wedd ing rin& to doorbell rin2. Warm, st1mnr . 
inspirational, timely. A del i2ht for every wife !and for husband, too) 
$1.50 each, ten or more for $1.30 each. Order from 

The Upper Room 
1908 Grand Avenue • Nashvi lle, Tennessee 372 03 
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WANTED JEWELRY 

I 
W e B uy Old Goh.I an d Jewe lry. CAS H PA I D 
IMM E D IATE LY . Mail us oold t eeth , wotchu, 
r ings. tllnmon ds, sll ve rware . ciye olauu. 11oltJ 
coins, old oo ld , 1llver, platinum . mercury. Sat
i1fnct1011 1iunr:rnteed 01· your artic les retu rn ed . 
We are lice nsed oo ld buyers. Write tor FREE 
ln formntlon. 

ROSE INDUSTRIES 
29 . CL East Ma dison St., Ch icago 2, Ill. 

EXPAND ING OPPORTUN ITIES IN 

I 
MONTESSORI PRE-SC HOOL TEACH ING 

(Live and Learn on Beautiful 
College Campus) 

For information• on 
Next Training Prog ram , Jun e 23· Augus t 7 
Write: W .O., 
Midwes t Montessori T eacher Training Cente r 
1010 W est Chicago Avenue, Ch icago, 111. 60622 
•open on ly to college R'raduates. 
N.B. : Some scholal"s hips and interest free 

loans ava ilable. 

STRUCTURE CONFERENCE ASKS 
NEW U. METHODIST RELATIONS 

Seeking new patterns for binding to
ge ther United 1'. lethod is t and Uni ted Meth
odist-related churches in some fifty coun
tries, an international confe rence of church 
leaders agreed April 9-13, among other 
thin gs that : ( 1) United Methodism in the 
U.S . should be asked to reorganize so as to 
have more of a peer rela tionship with sister 
churches overseas, and (2 ) the World 

lethodist Council might be res tructured 
and given an expanded role. 

The World Methodis t Structure Congress 
brought toge ther 175 delega tes from the 
U.S . and 125 from other countries, plus re
source persons from other denominations 
and ecumenical agencies. The delegates 
came from the United le thodi t Church in 
the U.S . and overseas (Central and annual 
conferences), affili ated autonomous Meth
odist churches, and a ffi liated un ited 
churches. Included were bishops and other 
heads of churches, pas tors, lay men, lay
women and youth. The opera ting pattern of 
the Congress was on the basis of fi ve regions 
- Asia, Africa, La tin America, Europe and 
the U.S . 

Bishop Prince A. Taylor, Jr., of the New 
Jersey Area, pres ident of the Commission 
on the Structure of Methodism Overseas 
(COSMOS ), sa id that the recommendations 
from the Congress will be studied and will 
be taken into fu ll consideration as COSMOS 
prepares its form al legislative proposals fo r 
the 1972 Genera l Conference. 

T he recommendations were adopted by 
the Congress agains t background observa
tions that "there is a new situation in the 
fami ly of Methodist Churches" which, the 
Congress said, include: 

" l ) the maturing of Methodist churches 
as indica ted b y autonomous Methodist 
Churches; 2 ) the increased comm itment to 
the ecumenical enterprise as indica ted b y 
Methodist churches entering into union with 
other churches and other ecumenical rela
tions; 3 ) the demand by Cenh·al Confer
ences for better and larger participation in 
the total life of the United .Methodist 
Church." 

"The new situation,'' the Congress sa id, 
"brings new opportunities for increased 
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commitment to the mission of the chm ch at 
the local and world levels, and for develop
ing new structures which would make mis
sion more effective at both levels. The con
cern fo r mission by all the churches in the 
Methodis t fa mily requires that they develop 
new forms of relationship which would 
enhance their fellowship and strengthen 
their common interests, and provide chan
nels fo r mutual help." 

BLACK PRESBYTERIANS BACK 
NEW $17 MILLION PROGRAM 

Black Presbyterians, a caucus for about 
60,000 black members of the United Presby
terian Church, have endorsed a plan which 
would es tablish black-owned and opera ted 
shopping centers, housing projec ts and in
ves tment corporations in North Carolina 
and Virginia. 

The proposal involves asking the na
tional Church fo r $17 mill ion as an opera t
ing budget for the projects durin g the next 
fi ve years. The proposal will be presented as 
an overture to the General Assembly this 
month in Chicago. 

The plan involves development of black
owned businesses, financing low-income 
housing projects, land investment, legal ser
vices, health and welfa re services and coun
seling and education programs. 

EDITOR TELLS NEWS MEDIA: 
END TRIVIA AND ROUTINE 

Alan Geyer, editor of the Christian Cen
tury, leveled a blast at religious journalists 
for magnifying trivia and avoiding conflict 
during the Creative Communications 
Awards Luncheon when the Religious Pub
lic Relations Council presented 16 awards 
for "outstanding' ' public relations efforts. 

Citing an "enormous credibility p roblem" 
in the church, Mr. Geyer said the credibil ity 
problem "is magnified b y the d ifficul ty mos t 
of our religious communicators are having in 
being hones t about what is happening" in 
the church. 

"Preachers, potentates, public relations 
men and (religious) periodicals continue to 
function as though institutional trivia really 
mattered most in this kind of world," he 
charged . 

"Nothing is clearer evidence of this 
credibility problem of religious communica
tions than a random sampling of the so
called news re leases which flood the mails of 
our religious periodicals-exhausting in de
tail, incredible in insignificance," he said . 

Mr. Geyer singled out releases which deal 
with routine programs and personnel an
nouncements, finan cial reports , and other 
such stories. 

Behind the uneasy headlines •.. 

Good Things 
Are Going On! 

. . . t areas of the Chnst1ans 111 remo e . . 
world are yearning and stnv111ghfor 
unity through Christ. Even w ere 
the overwhelming task of m1ss10n 

k has made the need s tronge~t , 
wor · · · Chns-there exists a tenacious tie 111 
ti an unity. At home and 11145 ~oun-
tries sca ttered over v~st ~~r\~~t~ 
and strange terra111 , t e 
National Divisions serve human 

d God's spirit is powerfully at 
:e~rk among every people. These, 
then are the good stones ... the 
line~ behind the headlmes that 
scream across your morning paper 

de better by your de~1 gnat1on 
~f .am~ethodist Annui.ty Gift to one 
of these fields of service. 

The World Division serves in I 
six vital fie lds of Christian I Atrention: Trea sure r, Boord or Missions 

'N~,~~~~/11D~·~ ,-;;~~ltl;!~~~sTlj~ I Please send me full in form ation on : 

the U. S .A. Which is closest I 
0 

w ·11 d B t 
to your heart ? For more in- I 1 5 an eques 5 

f ormation about M ethodist I D Guaranteed Life Incom e Annuity Plans wo.so 
annuities and the newly in- i 
creased .ra tes of income re- I turn. wn te to : Name _________________ _ 

WORLD DIVISION I and I Address _________________ _ 

NATIONAL DIVISION I 
oftho I City State ZIP ___ _ 

Board of Missions I 
~~ L------------------------

UNITED METHODIST CHURCH • 475 Riverside Drive, New York, New York 10027 
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If the King James Bible were being 
written today, it would be called 

THE NE\V 
ENGLISH BIBLE 

THE NEW ENGLISH BIBLE is the authorized version for 20th 
centu ry man. In both 1604 and 1946 leading British and Irish 
clergymen agreed that a new translation of the Bible was needed 
-not a revision of any existing translation . The 1604 agreement 
led to the King J ames (Authorized) Version. And, the 1946 
decision brings you THE NEW ENGLISH BIBLE. 

After 23 years of translating and styling by a multitude of schol
ars, you can have a translation of the COMPLETE Bible that is 
accurate, faithfu l, and readable. 

This translation uses-
• original tongues as sou rces 
• recent discoveries and advances in knowledge 
• modern, standard phrasing 
• extensive footnotes and documentation for alternate meanings 
• descriptive headings for major divisions of each book 
• modern paragraph form with chapter and verse numbers in 

the margins. 

THE NEW ENGLISH BIBLE brings accuracy, clarity, and 
dignity to all who use the Bible for reading, teaching, or wor 
shiping. And, you have a choice in the Standard Edition. You 
may order THE NEW ENGLISH BIBLE for $8 .95 or with the 
Apocrypha for only $9.95 . 

Otdttt fro m tlte Cok1r1lt1ur R~1ion1I s~,..,ice C~ntttt •~•Yinr your •tu: 

1910 Moin Strut Filth ond Groce St1nl1 1661 Mo1th Morthwc11 HWJ. 
Dollo1. Too1 7SU1 • ich,,.011d, Vo 23216 hr6; kidgc, Ill . 60068 
1600 Qucc11 A1111c hod 201 Eighth Au11ut, South 4S McAllinrr Strut 
Tto11«lr., M. J. 07666 Molll•ill•, Tcn 11 . 37202 Son Fro11ciKo, Co1if. ~102 

ALSO AVAILABLE 
Four other editions of THE NEW ENGLISH BIBLE are avail
able from Cokesbury: 
• Library Edition-Old Testament, $8.95 
• Library Edition- New Testament, $5.95 
• Library Edition- Apocrypha, $4.95 
• Paperback New Testament (Revised), $1.75 

................................................................................... 
Pl ease send me THE NEW ENGLISH BIBLE indicated below. 

0 Standard Edition @ $8.95 
O Standard Edition-with Apocrypha @ $9.95 
O Library Edition- Old Testament @ $8.95 
O Library Edition-Apocrypha @ $4 .95 
O Paperback New Testament @ $1.75 
Postage and tax, where applicable, extra. 
O charge O open an account O payment enclosed 

NAME 
(Please print or type) 

CITY ------- STATE ---- ZIP CODE ----

, .................................................................................. . 

SIHlp I" ,,.uon .tf d1c1c Co4:ub41rr St0t"C1: 
Atloll!o • lolti ... orc • l i""h•9ho"' • lo11ot1 • Chico90 • Ch•ti1111oti • Dolloi 

Doyto11 • ~!ro il • HonkbYl'9 • HoYll011 • Ko1150I City • lo1 Allgtift 
Molh•illt • Mu Yo"- • ,.thburgh • kic hrno11d • So11 f1111>ciKo • Stottlc 



Pentecost, by Sadao Watanabe, (Japan) 

Sodoo Watanabe is o Japanese Christion artist who uses o technique in which the picture is dyed on 
rice paper. He uses Japanese gestures, forms and expressions to represent such Biblical themes as 
Pentecost . 


