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Each year at this time, we try to bring 
you articles of special interest on the Meth
odist mission study theme for the coming 
year. This year, it may seem strange to re
fer to a study on Ecumenism as a "Meth
odist" study but this particular study of the 
subject is an emphasis of The Methodist 
Church. 

It was one more sign of the new clbnate 
when Belgium's Cardinal Suenens spoke dur
ing Ministers' Week at Emory's Candler 
School of Theology. Cardinal Suenens was 
well J.."Tiown as a leader of the progressive 
wing at the Second Vatican Council. 

Yet another such sign was the fact that a 
:Methodist conference on "Educating for 
Ecumenism" the keynote address was given 
by a Roman Catholic priest,. Gregory Baum. 
Father Baum is one of the most refreshing 
voices in the Christian Church today. 

To show that ecumenism works both 
ways, Albert Outler is a contributing editor 
of the Catholic World magazine. We have 
gone to that magazine to obtain an inter
view with Dr. Outler 

Ecumenicity, to be complete, must take 
in the whole spectrum of Christianity. What 
is the role of the World Council of Churches 
in fostering this inclusiveness. EUB minis
ter William Schmidt argues for stressing the 
dialogue with the so-called "conservative 
evangelicals" who have been somewhat sus
picious of the movement in the past. 

The foremost attempt at church union in 
this country is the Consultation on Church 
Union. That group is now wrestling with 
the J..11otty problems of church structure, 
which causes more trouble than pure the
ology ever did. At their last meeting, they 
heard a stimulating paper by Colin Wil
liams, the noted Australian Methodist ex
ponent of renewal and evangelism. 

Methodists are now in the process of vot
ing on a merger with the Evangelical United 
Brethren Church. We have asked Bishop 
Lloyd C. Wicke to make some predictions 
about that union. 

Finally, we must not forget that ecumen
ism is not an internal matter but concerns 
our relationship to the world. Our Mr. Tama
shiro reminds · us forcibly of that fact in 
his report on the Texas agricultural work
ers' strike. 

Our cover picture is of two priests of the 
Church of Greece. It was chosen before the 
Greek army coup had increased state con
trol of the church. But it may serve to re
mind us that we are all interconnected. 
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LETTERS 

"APATHY VALLEY" RENEWAL 
This open letter was written by a member of 

the Sandy Creek Church in Oswego Co1111ty, 
N.Y. 

The article in our Methodist vVoRLD OUTLOOK 
[Jan.] magazine seemed to be "picking on" this 
northern end of Oswego County. Some of us 
were hurt by this report because it implies 
failure in the churches that mean so much to us. 
But, the exciting result has been that we have 
met as intelligent Christian people, detem1ined 
to do something about the problems which face 
the rural churches in all America. Foremost of 
the problems are a shortage of qualified pastors 
and an inability to support the physical church 
adequately. 

Through sometimes cold, calculating discus
sion and finally to a deeply compassionate shar
ing of the problems we face locally, the mem
bers of the study committee and pastoral rela
tions committees of Orwell Union and Sandv 
Creek Methodist churches have become mor~ 
dedicated Christians. \Ve have found, again, the 
pleasure of meeting people and working un
selfishly, together, toward a mutual goal. We 
have been excited, anew, by challenges which 
only a few short weeks ago were some of the 
trials of belonging to a struggling church. Best 
of all, we have learned of strength lying dormant 
in our churches and we are developing plans for 
utilizing tlrnt strengtli in Christian outreach. 

The mechanics of uniting churches have been 
found to be relatively simple. 'We have proposed 
that the commissions, committees, the Lay 
Leader, Sunday School Superintendent, Educa
tional Assistant-Secretary and the Pastor will 
serve a new church. The committees, commis
sions and the Official Board will be strengtl1ened 
by new membership. Only the groups responsi
ble for the legal and financial aspects of build
ing ownership and maintenance will, for tl1e 
present, remain separate. 

vVe now know that the Church must come to 
mean something beyond the edifice we support 
in our community. The Church must be people 
working witli people. The church of Jesus Christ 
must center around concern for people, service 
to people and love of people in the name of 
God. 

The fears we had of destroying a church im
portant to its neighborhood have disappeared. 
\Ve now see the edifice as headquarters for Chris
tian outreach of tl1e Church (people) and re
maining as tl1e center of worship in its immedi
ate community. 

It is our belief that the area church concept, 
witli retention of tlie exceptionally well quali
fied pastors involved, is vital to the growth and 
development of Metl1odism in this locality. 
Further, we feel tliat it is vital to the survival 
and basic to the strength of The Metl1odist 
Church, that all of us join hands as people of 
the Church, working together to be missionaries 
of the church rather than being a mission of tlie 
church. 

Not since our little churches were founded 
by tlie circuit riders of one hundred and fifty 
years ago has there been such an opportunity 
before us to broaden and strengthen our Meth
odist Church. 

PHILIP CORSE 
Oswego County, N.Y. 

WHAT IS MISSIONS? 
In the editorial What Is Missions? [April], 

I find a thing that I wish to explain. So often 
these days I read that the Church is made up 
of Middle Class people, no poor. They talk as 
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though the Middle Class were proud and 
clannish. This isn't so. 

If you convert a very rich man he stops 
cheating, over charging. He gives at least a 
tenth to help tl1e other fellow and is soon a mid
dle class man. 

If you convert a really poor man, he gets a 
steady job. He uses his money to build up his 
home. His wife cleans up the place and gets the 
children into school and church school. Soon 
they are Middle Class. 

As Lloyd Douglas has a man say in The 
Robe, if you follow this Jesus you never will be 
rich yet on the other hand you never will be 
really poor. 

God has said when you pray say: "Give us 
this day our daily bread" and all of God's chil
dren have shoes. It proves out that way and the 
world is just beginning to complain. God cares 
for his children. He created all mankind but 
lots of them don't accept him as a father, 
though they object when he doesn't treat tl1em 
as beloved children. 

MURIEL BUTCHER 
Gulfport, Miss. 

DELTA MINISTRY 
The statement below was written to be a part 

of the report of the Committee on Missionary 
Education and Service of tl1e \\Tesleyan Service 
Guild. However, I realize tl1e Guild has nothing 
to do witli tlie preparation of magazine articles 
and literature put out by The Methodist Church. 
Therefore, I make tl1e statement to you even 
tl1ough I realize the complete futility of calling 
errors to your attention. I am remembering tliat 
the Board would not permit a Bishop of tlie 
Church to state tlie case for us. 

On page 9 [Feb.] is a picture of the ruins of 
Windsor, perhaps the most pretentious home 
built in the Natchez country. This ruin is one 
of tl1e show places of Mississippi. To be very 
sure, three members of tlie Guild checked your 
picture with two books, written by different 
autl1ors, which have pictures of beautiful homes 
in tl1e United States and in the South. \Vindsor 
is near the town of Lorman, near Alcorn Col
lege. 

The picture of tl1e shack on page 8 is identi
fied as being near Greenville, Mississippi. . . . 
If you will check tl1ese towns on a map of 
Mississippi you will see that it would be physi
cally impossible for a person living near Green
ville to live in tlie shadow of Windsor. The pic
ture of the shack was unfortunate. It is more 
like a cotton house built to keep tlie cotton out 
of the rain .... 

The article further states: "The Delta Min
istry ... has become the subject of bitter con
troversy over its metl1ods and objectives." May 
I correct that statement? The controversy is not 
over objectives and methods. It is over the 
scandalous misuse of tl1e money which has been 
appropriated for these needy people. For proof 
of this, I refer you to the recent audit of Ernst 
and Ernst (Fee $75,000) to the charges made 
by Senator Stennis of Mississippi and to various 
other reports which have been made in an effort 
to help the people who need help. 

EVELYN LEWIS 
[City not given] Mississippi 

NEW SEMINARY COMMUNITY IN MEXICO 
Five Protestant seminaries have been operat

ing in Mexico City: Episcopal, Lutheran, Bap
tist, Presbyterian, and our Union Seminary 
(which is supported by the Congregational, 
Christian, and Methodist churches). 

There has been great cooperation amongst 
them already, with some exchange of profes
sors. 

The new Seminary Community is just now 
coming into being. The basic idea is to make co-

operation among the seminaries possible and 
more easily accomplished. The Community is 
being made possible by the Theological Educa
tion Fund of the World Council of Churches. 

LOIS M. DAVIDSON (MM) 
Apartado 117 bis. Mexico 1, D. F., Mexico 

CONGOLESE MISSIONARIES IN LUSAMBO 
The Central Congo Annual Conference of 

1966 is now history, and we are pleased with 
the results. The most dramatic action was the 
decision to send four Congolese missionaries to 
open work in Lusambo. The work will be sup
ported entirely by the Congolese Church, which 
is requesting five cents from each church mem
ber to meet the budget for next year. 

We feel inadequate for the tremendous chal
lenges in this land, but the church cannot fail 
to lift up Christ in a time when the Congo 
needs Him most. We solicit your prayers for our 
Bishop, John Wesley Shungu, as he carries a 
tremendous load, and for our church, and for 
individual Christians, tliat we all may be faith
ful witnesses to the power of Christ. 

JACK AND MARGARET REITZ (MM) 
B. P. 560, Luluabourg, Republic Dem. 
du Congo 

"SOMETHING OF A WESLEYAN REVIVAL" 
The Methodist Church in our area is experi

encing something of a We:;leyan revival tliese 
days. Althougl~ we have many problems we feel 
that tlie Spirit of Christ is active in our midst, 
and for that we give thanks. 

One of our nearby churches, which had re
mained static for a number of years, came to 
life tl1ree years ago witli a spiritual revival. 
From having 150 members it has now about 500 
members. 

All-night prayer vigils are not uncommon, 
and we hear about, and actually see cases of 
healing through the prayers of the church. 
Many nominal Christians in our churches are 
coming to know something of the real power of 
the Christian life. 

FnEo Moruus (MM) 
Avenida Delfim Moreira, 1425 
Teresopolis, R. J., Brazil 

WHO DESIRES A CHRISTIAN FRIEND? 
From the HOREMCO office in Hokkaido has 

come news about continuing conversions, and 
about a significant increase in the work of tl1e 
Christian Friendship Clubs. We now have such 
Clubs established in all tl1e important cities, and 
in many of the smaller cities of Hokkaido. Some 
clubs have as many as sixty members. The 
clubs represent young people who have stated 
tliat they are seeking Christ and that they desire 
to have a Christian friend. 

EVYN M. ADAMS (MM-F) 
U.S. address: 1740 Prince Albert Dr. 
Riverside, Calif. 92507 

THE METHODISTS OF MAHAICA CIRCUIT 
After montlis of preparation we finally set 

foot on Guyanese soil on September 3, 1966. 
As we drove along tlie Atlantic coast to our 

"manse" at Mahaica we could see tlrnt we had 
come to a land of stately cocoanut palms and 
mango trees, brilliant flowers, colorful birds, 
sugar cane and rice fields. 

The Methodists of the Mahaica Circuit have 
a concern for tl1e church that surely is not sur
passed by Methodists anywhere on earth. 

Our Circuit includes seven "Societies" and a 
congregation at the Mahaica Leper Hospital. 

Theodore Doane and I are tlie only Ameri
can Methodists ever given appointments to a 
British Methodist Circuit in Guyana. 

DEAN HILL ( Ml'v!) 
Methodist Manse, Mahaica 
East Coast, Demerara, Guyana 
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TOW ARD AN UNDIVIDED CHURCH, by 
Douglas Horton. New York, 1967: As
sociation Press, 96 pages, $2.50. 

This interesting work is composed of two 
quite distinct parts. The first, of some fifty 
pages, deals with the ecumenical opportuni
ties presented by Vatican II, past contro
versies, difficult issues which continue to 
obstruct unity, a sketch of what an undi
vided church might look like, and sugges
tions for what Dr. Horton calls "responsible 
experimentation" in provisional structures 
which could serve as a bridge between the 
present situation of the churches and a 
united church. The second part contains ad
dresses of John XXIII, Paul VI, and Cardinal 
Bea pertinent to the subject of the book and 
here collected for the first time in English 
translation. 

At the outset, the author recalls Cardinal 
Bellarmine and William Ames, both devoted 
Christians, representatives of opposed Chris
tian traditions, and thorougl1-going contro
versialists. The experiences of Dr. Horton 
and his fellow observers at the council are 
given as evidence of the different spirit of 
our times. Among the problems between 
Catholics and Protestants which "seem to 
have resolved themselves," or at least are no 
longer major obstacles to unity, Horton lists 
the reading of the Bible by all the faithful, 
justification by faith, the doctrine of indul
gences, and the relation of Scripture and 
tradition. Among difficult issues which 
"show little promise of early resolution," he 
names infallibility, the cult of the saints, 
and transubstantiation. The "historical prin
ciple," i.e., the recognition of the time
conditioned element in all church teaching, 
is suggested as a means of eventually com
posing certain differences, and we are 
warned of the danger of basking in the eu
phoria produced by present cooperation in 
matters of life and work, forgetful that the 
ultimate goal is unity in faith and order. 

Probably the most theologically significant 
chapter is the eighth, in which Horton gives 
his admittedly tentative outline of an un
divided church. It is perhaps the measure of 
his great good will that he finds the possible 
formula for realizing this vision in his own 
paraphrase of a suggestion made by a 
rather conservative Roman Catholic, Cardi
nal Seper of Zagreb. I would say that the 
difference between the paraphrase and the 
cardinal's statement (cf. p. 53, n.3) is much 
greater than Horton seems to think. The 
paraphrase speaks of Protestants' recogniz
ing the piimacy of the pope; the statement, 
of their recognizing his primacy of jurisdic
tion. At first, the author seems to understand 
the hypothetical Protestant position as a 
rec-ognition of the pope as a symbol of unity; 
then he realistically admits that the Roman 
concept of primacy involves jurisdiction, 
and asks whether Protestants might not be 
able to accept papal jurisdiction in a manner 
similar to that of the religious orders and of 
the Eastern churches united to Rome. It is 
not easy to see how the former constitutes 
any modification of the smct Roman con-
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cept; actually, the orders give a most strik
ing example of it, in their relative independ
ence of the diocesan bishop and their imme
diate subjection to the pope! 

Certainly, no one can tell what form the 
church of the fuhire may take, but if it is 
to be a church in which neither Catholics nor 
Protestants give up anything which they 
consider essential to their beliefs (and Dr. 
Horton insists that it is), it is difficult to be
lieve that it will be able to embrace \vithin 
itself both papal universal jurisdiction and 
significant exceptions to that jurisdiction 
which amount to a denial of it. A papacy 
which could allow that it had no jurisdiction 
over the majority of baptized Christians is 
hardly the papacy which Roman Catholics 
-including the religious orders and the 
churches of Eastern rite-now acknowledge. 

How much diversity is compatible with 
real unity? Perhaps it \viii be only through 
such an experiment in living together as Dr. 
Horton outlines as a step to unity that that 
question can be answered. But one fears 
that, in spite of his wisdom and experience, 
the author has minimized the problem. For 
instance, he suggests that the essential belief 
of the Roman Catholic is expressed in "the 
liturgical promises which he makes when he 
is confirmed," and states that very few Prot
estants known to him could not accept all of 
it provided they could give their own defini
tion to such words as "We believe ... in the 
lzoly Catholic Churcli." 

But is not the difference between Cath
olic and Protestant understanding of "the 
holy Catholic Church" the heart of the 
problem? It is not plain that much will be 
done for its resolution by the Catholic and 
the Protestant professing his faith in words 
which are identical, but mean something 
quite different for each. However, even 
those who cannot share Dr. Horton's opti
mism cannot but be grateful for the gen
erosity of spirit and charity which are evi
dent on every page of this book. 

(Mscn.) MYLES M. BounKE 

Corpus Christi Church 
New York City 

THE SIGNIFICANCE OF SOUTH INDIA, 
by l\fichael Hollis. Richmond, 1966: 
John Knox Press, 82 pages, $1.95. 

The title refers to the celebrated church 
union which took place in South India in 
1947, the first union to include Anglicans 
along with Methodists, Presbyterians, and 
Congregationalists. Yet the book seems to 
be mistitled, for instead of showing how the 
South India union affected later attempts in 
other situations, it is in actuality an apolo
gia for the lessons learned and the method 
followed in South India. Moreover, it is an 
apologia directed principally to Anglicans, 
for whom South India has raised the great
est number of problems. Hollis, a f01mer 
bishop of Anglican background in the 
Church of South India, is now rector of a 
parish church in England. 
· The bishop sets out the lines of advance 

in South India: (1) Unity cannot mean the 
absorption by one church of all the others. 
(2) There must be an agreement that the 
Church exists because God wants it for the 

sake of the world. ( 3) The necessity for an 
ordained ministry is accepted and, for vary
ing reasons, there is general agreement that 
episcopacy must be one element in tl1at min
istry in a united church. ( 4) There must 
be no attempt to impose uniformity of wor
ship as a condition of entrance into· a united 
church. (5) There must be recognition that 
union cannot be brought about either by the 
rigid imposition of the ancient creeds and 
confessions or by dra\ving up a detailed new 
statement of belief. ( 6) It is vital for all the 
churches concerned to be ready to commit 
themselves. 

Presuppositions of any useful negotiation 
are also listed. (I) " ... full recognition that 
all those who had been baptized within any 
one of the negotiating Churches must be 
accepted as baptized into Christ, that all 
communicants must be received as com
municants and that no minister can rightly 
be required, as a condition of entering into 
the united church, to deny either in word 
or in act the truth of God's calling and grace 
-gifts for the ministry of God's word and 
God's sacraments in God's Church." (2) 
" ... there will never be unity if we try to 
insist on the acceptance by the negotiating 
Churches of one particular judgment on 
those events in the past which led to the 
separations that we now seek to let God 
overcome." ( 3) ". . . negotiating Churches 
are essentially different from big businesses 
trying to biing about a merger." 

Brief chapters follow on the Church, 
faith, worship, ministry, unification of the 
ministry, ordination, and relationship of a 
united church with other churches-all of 
which utilize key quotations from South 
India documents. 

The most important criticism is that no 
notice has been taken of important work 
done recently by the Consultation on 
Church Union in the U.S.A. The Con
sultation has contributed signiflcantly to 
tl1e discussion of church union especially 
through its work on Scripture, Tradition, 
and the Bearers of Tradition. Growth in 
consensus on these central questions will 
further progress in understanding of ques
tions of continuity in the Church, including 
tl1e question of the ordained ministry. Our 
disappointment at the omission is rendered 
all the more acute when we realize how 
valuable the reflections of Bishop Hollis 
would be in a comparison of the thinking 
behind South India and the discussions in 
the United States. 

We note also that the author omits to 
mention the positions of the Roman Catholic 
and Orthodox churches in their hearing on 
the ecumenical policies of other churches, 
particularly tl1e Anglican, and particularly 
today after the e>..tension of the ecumenical 
movement in those directions. A chapter on 
this subject would have been invaluable 
from a man of Hollis' experience. 

The book is clear and incisive, and will be 
useful for those who wish to be introduced 
to this ecumenical "happening" in India. 

WILLIAM A. NOilGI\EN 

Executive Director 
Department of Faith and Order 
National Council of Churches 
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FRANK l\IASON NORTH, by C1·cighton 
Lacy; Nashville, Tenn.; 1967: Abing
don Press; 300 pages, $6.50. 
It has always seemed ironic to this re

viewer that the church's memory and knowl
edge of Frank Mason North should be con
fined to the authorship of one outstanding 
hymn, "Where Cross the Crowded Ways of 
Life," a hymn which took but hours to write, 
though it took half his life span to perceive. 

Even within The Methodist Church and 
its missionary enterprises, which he served 
with distinction for more than half a cen
tury, Dr. No1th's life and work are lmown 
only to relatively few persons. 

But now Professor Lacy, three genera
tions of whose family were associated with 
Dr. No1th in overseas missions, has made an 
understanding study of the man, and a por
trayal of the wide sweep of his Christian 
statesmanship and influence. 

This book, sub-titled His Social and Ecu
menical ]\fission, rescues Dr. North from the 
tamed shelves of ecclesiastical reports, and 
places him where he belongs-among the 
century's pioneers in movements that even 
to our day are reshaping the Christian 
church's pursuit of its mission. 

In well-documented chapters the author 
draws vivid pictures of Dr. North as a young 
preacher and pastor, especially to the col
lege community of Middletown, Connecti
cut. He discusses his leadership of the New 
York City Society during days when Protes
tants were becoming a "minor group" in 
New York; his efforts to consolidate church
es, to establish new ministries to immigrants, 
to erect the Church of All Nations in New 
York City, and to enlist affiuent laymen in 
these enterprises. 

The author takes up Dr. North's pioneer
ing, with Bishop Welch and others, in the 
formation of the unofficial Methodist Federa
tion for Social Service--historically the fore
runner of the official Board of Christian So
cial Concerns. 

The author tells of Dr. North's part in the 
writing and promoting of the Social Creed 
of The Methodist Church, now modified as 
the social creed of much of American Prot
estantism. He recounts his part in the organi
zation of the Federal Council of Churches of 
Christ in America (forerunner of the present 
National Council), and his early presidency 
of that body. 

We read of Dr. North's call to the cor
responding secretaryship of the Board of 
Foreign Missions of the former Methodist 
Episcopal Church, of his services there, and 
something of the problems he faced from 
1912 to 1924. These twelve years were the 
years that saw World War I, the Centenary 
Movement, the Interchurch World Move
ment, and the subsequent financial uncer
tainties that led to the Great Depression. 

But there is recorded also in this period a 
great expanse of missionary interest, of con
cern for peoples across the world. It was a 
time of increase in missionary enlistment, 
and of increase in the dollar-giving for mis
sions. The story of these intense years is 
well-sketched in this biography. Dr. North 
was at the ve1y heart of the changing situa
tion so far as the Christian missionary enter-
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prise was affected by other widespread 
social, governmental, and religious move
ments. And he was a wise leader and coun
sellor of leaders. He was not easily turned 
aside from high goals. He looked ahead, 
calmly and clearly. And he knew no motive 
but to serve mankind-as his Master served. 

The volume contains a valuable appraisal, 
drawn from many persons and sources, of 
Dr. North's spiritual resources, the deep well 
of his strength. His hymns and the oc
casions of their writing, are scattered 
throughout the book, which is now the only 
source in print where they are all together. 

This book is an excellent and much
needed contribution to Methodist and ecu
menical history and biography, a worthy 
delineation of a worthy Christian. 

-W. w. REID 

DIALOGUE BETWEEN CHRISTIANS, 
by Yves Congar, Westminster, Mary
land, 1966: Newman Press, 472 pages, 
$12.00. 

Father Congar has been an outstanding 
Roman Catholic voice for ecumenism for 
over thirty years. In his introduction he re
views what he calls his "vocation to ecu
menism" discussing openly and candidly the 
hostility of leaders of his Church before 
being an ecumenist became popular after 
Vatican II. As a French priest, Congar 
majored in ecclesiology, and at an early 
point in his career became familiar with the 
writings of the Catholic liberal Jacques 
Maritain and the Orthodox writer, Nicolas 
Berdyaev. He also studied contemporary 
Protestantism, especially as represented by 
Schleiermacher and, later, by Karl Barth. 

Congar traces his ecumenical pilgrimage 
in the 1930's and 1940's, admitting he was 
too close to scholastic Thomism and that he 
was too ready to classify, categorize, and 
pass judgment. His relationships with the 
Roman Catholic hierarchy were often dis
appointing and stormy. In 1937 he sought 
to attend an ecumenical conference at Ox
ford and received a negative reply from 
Cardinal Pacelli (later Pope Pius XII). As 
Congar writes "This was the first of a se
ries of rebuffs which I was to encounter" 
(p. 27). Congar was constantly under sus-
picion and supervision by his superiors. He 
speaks of the late 1930's and 1940's as "a 
time for patience." It was during this time 
that he could write, "I then began to realize 
that one of the most important things in life, 
particularly in difficult times-and what 
times are not?-is to seek out men of cour
age and enlightenment with whom one can 
associate and keep faith" (p. 30). Things did 
not improve, for from 1947 to the end of 
1956 he writes that he lmew notl1ing from 
that quarter (the Pontificate of Pius XII) 
but an uninterrupted series of denunica
tions, warnings, restrictive or discriminatory 
measures and mistrustful interventions" (p. 
34). It is important to remember this back
ground as one reads his essays which span 
tl1is thirty-year period. 

Congar's introduction discuss~s the dif
ference between real and counterfeit dia
logue, relying heavily upon tl1e Jewish phi
losopher, Martin Buber, and Jean Lacroix. 

Congar sees ecumenism as a call to con
version, conversion being defined as "a cross
examination of oneself, an inquiry into one's 
whole way of life" (p. 64). This demands 
not less- but more exacting-faith, whereby 
one is able to cross-examine himself and re
fine his views in contact with others. 

In the first part of Dialogue Between 
Christians he defines the nature of ecu
menism and traces its work. Unity is es
sentially a gift of grace. Father Congar 
feels this gift can be best realized as the 
Community of Faith rediscovers the meaning 
of Christ in the Gospel, the role of the 
laity, the liturgy, Scriptures, and responsi
bility towards men. 

He speaks of the Catholics' need to pursue 
what he calls the missionary and ecumenical 
line of action. He argues for conversions, 
but cautions against proselytism. Further, he 
urges that the Reformation be seen as a reli
gious phenomena of great importance as 
well as a heresy. He can still write at this 
point ( 1946) that for a Catholic, union is 
still reunion. This does not help the Prot
estant reader's receptivity as he moves from 
this essay on "The Ecumenical problem" to 
Congar's essay of 1958, "The Ecumenical 
Approach." Congar still insists in calling the 
Reformation a modern heresy, while he as
sures Protestant readers that he does not 
personally consider them heretics. His major 
irgument with the reformers seems to be that 
they did not do justice to the state of the 
Church at the end of the Middle Ages. 
Again, the Protestant reader will not be con
vinced by his argument. 

Congar prefers -the word "Communion" to 
either the term "Church" or "Confession," 
feeling this usage avoids limiting a body of 
faith either to an intellectualized formula 
(confession) or to conflict with the Cath
olic definition of Church (as "a reality 
handed down from Christ and the Apostles, 
the transmission of realities including the 
Scriptures and their interpretation, sacra
ments, prayer, religious life, the veneration 
of saints and the holy use of intelligence") 
(page 191). While this preference of the 
term "Communion" is an attractive possi
bility, it does not allow those in ecumenical 
dialogue to face honestly what it means to 
be the Church, without a semantical escape. 

The third part of Congar's study deals 
with "Ecumenism and Orthodoxy" and 
shows his reliance upon Berdyaev and the 
Russian literary writers, especially Dostoiev
sky. He sees the Eastern Church as basically 
Platonic and the Western as Aristotelian, 
and his argument is built on this. Thus, he 
can say that the East is concerned about an 
ontology of things where the West is inter
ested in the order of being (operation). 
What may be more important-though not 
surprising-is his summary conclusion that 
"the idea of the absolute dignity of the 
human person is a Christian one. It belongs 
neither to the East nor West but to Chris
tianity as such" (p. 242). 

He devotes part four to "Ecumenism and 
Anglicanism," defining the latter as defini
tively and simultaneously h"aditionalist, re
fo1med, critical and humanist (p. 250). 

He includes the Methodist movement, and 
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he seems well informed on the basic under
standing of the Wesleyan revival, although 
a reading of John Todd's Jolin Wesley and 
the Catholic Church {Hodder & Stoughton, 
1958) would have given Congar a fuller ap
preciation of Wesley's catholicity. While ad
mitting Anglicanism is at the forefront of 
ecumenical discussions, Congar candidly 
sums up its .attitude by saying: "To us they 
often appear to be precariously balanced be
tween authentic Catholic principles which 
are not pursued to their logical conclusions 
and Protestant and humanist points of view 
which they are reluctant to renounce" {page 
284). This statement would, itself, offer ma
terial for a lively dialogue! 

While many Protestants would agree \vith 
Congar's belief that "the Church is the his
torical consequence of the incarnation" (p. 
352), they would disagree as to how this is 
to be realized in the present-day life of the 
Church. For instance, Congar raises basic 
questions-Is it true that "the Reformers 
have not sufficiently considered the role 
and mystery of the sacred humanity of Christ 
with the same realism which the Fathers of 
the Church applied to it . . . ?" {p. 354) and 
further, "Is it the glorified Christ solely in 
the relationship of faith (as the Reformers 
hold), or is it the apostolic institution, is
suing from his incarnation, in which and 
through which the glorified Christ acts" (p. 
355)? 

"Mary and The Church In Protestantism," 
written in 1952, is very fair to the Protes
tant view of Mary as belonging within the 
limits of the Church and within the order of 
faith. He is also correct in stating "Reformed 
theology wishes to keep Mary within the 
Church and accuses Catholicism of taking 
her out of it, and placing her above and 
over against the Church" {p. 411). Thus, 
"The way in which Catholics understand 
Mary as a figure of the Church inclines 
them to attribute more to her than to the 
Church, while the Protestants accord her 
less" {p. 418). Our common task, he con
cludes, is to rediscover the mystery of Mary 
after first understanding the nature of the 
Church, based on an understanding of the 
Incarnation and its redemptive task. 

This volume is a good reference book for 
those seeking to understand the history and 
rationale of ecumenism. 

WILLIAM B. GOULD 

Office of Campus Ministry 

THE DRAMA OF VATICAN II, by Henri 
Fesquet, translated by Bernard 
Murchland. New York, 1967: Random 
House, 831 pages, $15.00. 

PAUL BLANSHARD ON VATICAN II, by 
Paul Blanshard. Boston, 1966: Bea
con Press, 371 pages, $5.95. 

METHODIST OBSERVER AT VATICAN 
II, by Albert C. Outler. Westminster, 
Md., 1967: Newman Press, 189 pages, 
$4.50. 
The stream of books about Second Vatican 

Council seems never-ending. This may well 
indicate the importance of that event for our 
time but it does make it difficult for those 
who try to keep up with the literature. 
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It is fortunate that so many of these books 
have been so readable. This is also true of 
these three volumes. All are a pleasure to 
read even though they differ in other re
spects. 

To Methodists, Albert Outler needs no in
troduction. What we have here is a collection 
of magazine pieces written just before, dur
ing and after the Council. They are, as the 
author says, "snapshots." This obviously 
rules out the overall view, the grand his
torical approach, but it does substitute 
honesty and spontaneity. This is a useful per
sonal account and introduction to Vatican II. 

Henri Fesquet follows somewhat the same 
method of approach. M. Fesquet, the reli
gion editor for Le Monde, is generally con
sidered to have provided the best journalis
tic coverage of the Council in the world. 
For those who were unable to read them in 
French, these dispatches have been ably 
translated by Bernard Murchland. They pro
vide an engrossing history of the Council as 
it unfolds. Unlike American journalism, the 
em1;hasis is not heavily upon personalities 
and who was doing what to whom behind 
the scenes, but upon the clash of ideas. 

Paul Blanshard is very likely the best
known anti-Catholic in the United States 
and his reactions to the Council should be 
enlightening. Unfortunately, this is not large
ly the case. He places equal stress upon 
questions of great substance and trivial mat
ters of outmoded court ·protocol. This in
ability to decide what is really important 
only ends up demonstrating that Mr. Blans
hard not only does not like the Roman Cath
olic Church but that he does not understand 
it. He may have all the words but he just 
can't get the melody. The solid, critical book 
on Vatican II remains to be written. 

-A.J.M. 

RELIGION AND PEACE, edited by 
Homer A. Jack. New York, 1966: The 
Bobbs.Merrill Co., 137 pages, paper, 
$1.80. 

This is a good book for group discussion 
on the issue of War and Peace.- It is itself a 
product of a significant ecumenial dialogue. 
In March, 1966, a group of religious leaders 
from Jewish, Protestant, and Roman Catholic 
communities met in Washington \vith rep
resentatives of governm,ent and scholars of 
International Affairs. · 

The war in Vietnam raises distinct issues 
of religious conscience. It is an event into 
which we have been led by our own basic 
assumptions and policies. The Vietnam war 
helps us see these assumptions and policies 
more clearly, for action is more vivid than 
language. The war in Vietnam reveals our 
policy. John Bennett states that the determi
nation of goals is a matter of moral choice. 

Consider first the question of Communist 
aggression. What does this mean? Who de
fines aggression and who defines self-de
termination and who defends against aggres
sion and who supports self-determination? 

Rabbi Jacob J. Weinstein relates that Nat 
Hanh, a Vietnamese Buddhist, raised with 
Dr. Martin Luther King the issue of whether 
the U.S. government was confronting the 
Asians with an unholy choic~that be-

tween Communism and war-and he felt 
that if this was the only choice he would be 
obliged to choose Communism, for he felt 
confident of Buddhism's resources to com
bat and triumph over Communism. 

In Vietnam, the U.S. has followed too 
much of a unilateral course of action. Bishop 
John J. Wright stated at the Conference, "I 
am honor bound to speak for those who wish 
we had devoted more attention to the way in 
which organized religious groups can offer 
more positive support of the U.N. and its 
basic concepts in the years that lie ahead." 

A fourth issue concerns Pax Americana. 
The idea that because the U.S.A. has power 
it must use it to defend peace and guarantee 
freedom is widely held. At its best this is 
not mere imperialism but arises from our 
sense of responsibility. But is it right? But 
what of religion? Bishop Wright stated that 
"together \vith the failure to provide a the
ology of peace, we must face the scandal of 
our failure to create a genuine will for 
peace." This book would enable a group to 
enter that dialogue. 

Religion and Peace contains major ad
dresses by Dr. John C. Bennett, Rabbi Jacob 
J. Weinstein, Bishop John J. Wright, Arthur 
Barber, Arthur Moore, Jr., and others. Mes
sages from U Thant and President Johnson 
are included with a speech by Vice Presi
dent Humphrey. Three Conference papers 
on Living with a Changing Communist 
World, China and the Conflicts of Asia, and 
International Morality and Limits are docu
ments for consideration. 

KURTIS FRIEND NAYLOR 

Dept. of International Affairs 
National Council of Churches 

THE PEOPLE CALLED QUAKERS, by 
D. Elton Trueblood. New York: 
Harper & Row; 298 pages, $4.95. 

Quakers, like Methodists, owe the name of 
their faith to a time when they were the ob
ject of mindless derision. Only 200,000 
strong in the U.S., Friends have established 
a witness far out of proportion to their num
bers. 

Dr. D. Elton Trueblood, professor of 
philosophy at Earlham College and a promi
nent Quaker, has written with simplicity a 
candid survey of the Quaker movement. 

The author stresses Quakerism's emphasis 
on immediate Christian experience rather 
than theological speculation; on ethical con
duct rather than formalized creeds and 
ritual; on the church as embodied nobly in 
a man's life rather than the church that is 
merely an edifice. 

Dr. Trueblood refutes the misconception 
that Quakers are pacifists to a man. Not so, 
he says, "because Quakers are devoted to 
freedom as well as to peace, and nearly all 
realize that the road to peace is far from 
simple." 

Trueblood argues that not even the silent 
Quaker meeting, however valuable, has any 
"inherent magic." He sees in it the risks of 
spiritual anarchy and the substitution of sub
jective belief for objective truth. The Inner 
Light meeting, he concludes, "is not able to 
bring living water out of shallow we11s." 

-ERNEST B. BOYNTON, JR. 
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EDITORIALS 

Is Church Renewal Possible? 
The current study of ecumenicity 

comes at a useful time. To some, it 
may seem that this emphasis comes 
too late; that the pioneer work has 
been done and that ecumenicity has 
become a normal part of the church's 
life, not too exciting but something to 
be taken for granted. 

This is precisely the point. It is 
only when the honeymoon is over that 
we can begin to tell whether the mar
riage will last. Similarly, it is only 
when we get over the euphoria of hav
ing Catholic priests right in our own 
churches that we can begin to tell 
whether ecumenicity is more than a 
fad. 

The ecumenical question is ulti
mately the question of the renewal of 
the church. If we take Christian unity 
seriously, we are pushed relentlessly 
into self-examination, the kind of self
examination which does not allow any 
subject to be considered sacrosanct. A 
true shaking of the foundations is re
quired; nothing less will do. 

The marvelous thing about the Sec
ond Vatican Council was that it 
seemed to indicate that this kind of 
radical renewal was possible (and in 
the Roman Catholic Church, of all 
places!). 

Now, of course, the inevitable re
action has set in. The furor over birth 
control, clerical celibacy, and the gen
eral questioning of authority have 
placed great strains on bishops who 
were not prepared to be quite that 
progressive. The pope has adopted a 
zig-zag policy of alternately favoring 
both sides. The first meeting of the 
Synod of Bishops is anxiously awaited 
to see how seriously the concept of 
collegiality should be taken. 

But, if there . are causes for anxiety 
in the Catholic renewal, there are even 
fewer reasons to be sure that the de
nominational structures of Protestant
ism can be redeemed. There is a very 
real danger that all our talk of re
newal will only wind up with a re
shufBing of the old structures. 

Let us take the Consultation on 
Church Union, in which ten denom- . 
inations are seeking to form a church 
"truly catholic, truly evangelical, and 
truly reformed." On a variety of trou
bling theological issues, the partici-

8 [ 268] 

pants have managed to achieve con
sensus. They are now tackling the 
more mundane but no less important 
issue of structure and the outlook is 
much less rosy. 

The recent Cambridge meeting of 
the Consultation came close to being 
a fiasco. There was a reluctance to 
confront many of the hard issues of 
structure that lie ahead and an at
tempt to retreat to vague generalities. 

I would be foolish to treat this in 
terms of a liberal-conservative split. 
This is a question of how to proceed 
not whether to proceed. 

We would be inclined to question 
whether wishing alone is sufficient to 
bring a new church into being. Saul 
Alinsky's dictum that "life is lived in 
specifics" is very apt in this case. 

To counterbalance this approach, it 
is necessary to remember that we can 
regard no specific as holy writ. Not 
congregational primacy, not bishops, 
not anything. 

In the Methodist case, many people 
are apt to speak fondly of the con'." 
nectional system, the appointive 
power of the episcopacy and social 
zeal as unique gifts of Methodism. 
Social zeal cannot be guaranteed by 
structure in any case. 

The connectional system and the 
appointive power of bishops (let us 
say it softly) often look a great deal 
more attractive to national executives 
and the Council of Bishops than they 
do to others in the church. 

Our purpose here is not to attack 
these features of our polity but to in
sist that we must examine what they 
are supposed to accomplish in the 
church and whether these ends can 
be accomplished in any better way. 

What comes out of the Consulta
tion must be a new creature, not a 
Frankenstein's monster sewed to
gether out of old arms and legs from 
ecclesiastical graveyards. 

At the same time that we are in
volved in the Consultation, we are 
presumably proceeding toward 
union with the Evangelical United 
Brethren Church. We have already 
expressed our reservations about the 
mechanical nature of the kind of union 
proposed. We think that the contro
versy will be useful if, after the Dallas 
uniting conference, we realize how 
little we have accomplished and turn 
our eyes toward the larger vision of 
church union rather than waste our 

energies on internal adjustments. For 
example, it would be self-defeating to 
spend a great deal of energy on re
structuring the United Methodist 
Church if we are seriously interested 
in proceeding with the Consultation 
on Church Union. 

One other internal matter with ecu
menical ramifications that we must 
also deal with is the relationship of 
Methodists in the United States with 
those overseas. The Commission on 
the Structure of Methodism Overseas 
has been studying this issue and pre
sumably will bring recommendations 
to the 1968 General Conference. The 
problem here is to end what many 
people consider a colonialist relation
ship between American Methodists 
and their fellow churchmen around 
the world while maintaining ties of 
fellowship and support. 

All of these proposals are interre
lated and should be studied together. 
They are only a small part of the ecu
menical spectrum but they are our 
part at the moment. 

Let us make no mistake. These 
plans are no guarantee of renewal. We 
possibly could merge with the EUBs, 
adopt the COSMOS proposals and 
form a new church through the Con
sultation and remain spiritually dead. 
The most that we can say is that 
tlu:ough the confrontation of these is
sues we have an opportunity to be re
newed. If we approach them merely 
as matters of structure and of reorgan
ization, we will have missed the op
portunity that God has given us here 
to ask the right questions about the 
mission of the church. 

But let us not wish away the impor
tance of this choice. God is not bound. 
He can raise up stones to be his wit
nesses if He chooses. But if we are 
not faithful witnesses, we can be cast 
out. Many of the people in this world 
think we have already been cast out. 
As Cardinal Suenens puts it, "No one 
reproaches us for being Clu:istian. 
The world has only this against us: 
we are not Christian enough." The 
ecumenical movement has raised a 
flurry of hope that this judgment was 
too harsh. But it is a hope tlrnt can 
easily be extinguished. It will be very 
easy for the world to once again tum 
its back on us and say, "I told you so 
all along." Whether they do so or 
not, that basically is the ecumenical 
question-are we faithful witnesses? 
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THE 
ECUMENICAL 

DIALOGUE 
by LEO JOSEPH CARDINAL SUENENS 

A leading figure in the Second 
Vatican Council, Cardinal Suen
ens is Archbishop of Malines
Brussels and primate of Belgium. 
This article is adapted from a 
spe~ch that he gave during Min
isters' Week at the Candler 
School of Theology, Emory Uni
versity, Atlanta, 'Georgia. 

V A TI CAN II was described 
during some period of its pre
paratory stage as though it 
were going to be a council of 

union of the same type as the Council of 
Lyons, in the thirteenth century, or the 
Council of Florence, in the fifteenth. 

But it soon became apparent that this 
Council would be directly concerned 
with the interior renewal of the Roman 
Catholic Church. 

However, John XXIII viewed this re
newal as a preamble or an introduction 
to ecumenical dialogue properly so
called. 

In this spilit he sent out invitations to 
the Orthodox, the Anglicans, and the 
Protestants and these were, in contrast 
to Vatican I, accepted and gradually ex
panded to bring in ot4er groups. 

We could say that there was an ecu
menical dialogue always present, though 
latent, at the Council, like a thread pass
ing through all the pages of a book. 

This presence was a grace for the 
Council. It obliged us, even when we 
were not directly considering the ecu
menical question, to be aware of possible 
consequences in this domain. Words and 
formulas were chosen which would one 
day facilitate conversation; we prepared 
to live in an atmosphere of ecumenical 
charity awaiting the hour of complete 
communion within a common re-dis
covered faith. 

The presence, not only of courtesy, 
but also of collaboration, came alive once 
again after four or nine centuries. One 
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<lay I asked one of the obse1Ters : "What 
do you think is the major obstacle to the 
union of the churches?" And he said to 
me: "The fact that we have not spoken 
together for so many centuries." 'i\Te 
don't seem to have reflected enough on 
the estrangement inherent in such a si
lence. 'i\Te don't realize enough that be
fore dialoguing, we must learn to listen 
in depth. And listening in depth means 
being able to hear the real intention un
derlying words. 

To listen to another is, in a way, to 
empty oneself, in order to practice that 
virtue of charity and receptivity which 
Lavelle so beautifully defines as "a pure 
awareness of the existence of the other." 
There are many who speak, but it is 
rare to have a dialogue. Most of the time 
it is more a matter of reciprocal mono
logue. 

The Vertical Dimension of Ecumenical 
Dialogue at Its Source 

E 
CUMENICAL dialogue is not 
merely a human dialogue which 
arises between men of will who 
are searching for an honorable 

or diplomatic compromise. It is a reality 
dominated by supernatural imperatives 
because it is a question of a dialogue be
tween Christians and it has its source in 
God. 

vVc can never forget that the unity of 
the Church has its theological roots in 
the unity of the Godhead. 

In the Decree on Ecumenism we read 
this key message: "This is the sacred 
mystery of the Unity of the Church, in 
Christ and through Christ, the Holy 
Spirit energizing its various functions. 
It is a mystery that finds its highest ex
emplar and source in the unity of the 
Persons of the Trinity: the Father and 
the Son in the Holy Spirit, one God." 

As a Methodist theologian, J. Robert 
Nelson, has so aptly said: "Much of our 
discussion about Church unity has moved 
in too pedestrian a dimension. The De
cree reminds us that the Church can only 
be renewed and made one as she seeks 
to reflect the splendour of the Triune 
God Himself, and it seems to me that this 
is where all fruitful reflection about the 
nature of ecumenism must begin." 

Episcopal Bishop Harvey D. Butter
field speaking at a retreat for Catholic 
clergy said: 

"It is terribly important for us to realize 
that what is happening in the Church is 
not to be confused with mere moderniza
tion. 'i\Te are not simply trying to keep up 
with every avant-garde trend: we are 
trying to keep up with God! God is doing 
unprecedented things in our generation 
and we are being challenged to discern 
these things and respond to them." 
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Thus we must take our beginning from 
God, from the unity of God, and we must 
culminate in the communion of the 
Father, the Son and Holy Spirit if we 
wish to correspond to what God wills of 
us. 

This is why every ecumenical dialogue 
should take as its sta1ting point the 
magnificent expression of St. Cyprian 
quoted by the Council in Lttmen Genti
um: "A people made one with the unity 
of the Father, the Son, the Holy Spirit." 

We should note here that the richness 
of the Latin text is really untranslatable: 
"De unitate Patris et Filii et Spiritus 
Sancti plebs adunata." The Latin prep
osition "de" evokes at the same time the 
notion of imitation ancl participation. It 
indicates that it is not only a unity based 
on the Divine model, but also that this 
unification of the People of God is 
achieved by taking its origin from the 
unity of the Three Persons in such a way 
that the unity of the Church is bound up 
in its essence with the unity of the Holy 
Trinity Itself. 

It is a source of joy to see that the 
'Vorld Council of Churches during its 
Congress in New Delhi in 1961 has 
placed this ell.-plicit reference to the 
Trinity in its Declaration of Principle: 

"The love of the Father and the Son in 
the unity of the Holy Spirit is the source 
and goal of the unity which the triune 
God wills for all men and creation. vVe 
believe that we share in this unity in the 
Church of Jesus Christ, Who is before 
all things and in Whom all things hold to
gether. In Him alone, given by the 
Father to be Head of the Body, the 
Church has its true unity. The reality of 
this unity was manifest at Pentecost in 
the gift of the Holy Spirit, through 
Whom we know in this present age of the 
first fruits of that perfect union of the 
Son with His Father, which will be 
known in its fulness only when all things 
are consummated by Christ in His glory." 

Thus, our first ecumenical duty is to 
live together as deeply as possible this 
threefold communion of the Father, Son 
and Holy Spirit. 

Communion with the Father 

W E MUST LIVE ever 
more profoundly in com
munion with the Father 
and in so doing come to 

realize something of the tenderness, the 
presence, and the Fatherhood of God. 

I do think it is not by mere chance 
that we have found again the text of a 
common Lord's prayer which we will 
pray henceforward not only with the 
same heart but also with the same words, 
"Our Father, V/ho art in heaven." 

But are we really convinced that God 
is a Father, that "there is no Father like 

Ilim," that all fatherhood proceeds from 
His and takes its title from It? Do we 
grasp all the meaning, all the warmth, 
all the fullness the word conveys? It is a 
question worth asking, because our f~ith 
in the paternal love of God is at the very 
heart of Christianity." We Christians are 
so familiar with it all, so "settled," as 
Peguy put it, that we sometimes need to 
pay heed to our non-Christian brethren 
to appreciate with a fresh mind the treas
ures of our faith. 

It seems so incredible that God should 
bother about us or concern Himself with 
the day-to-day running of the world. The 
world today holds three billion people, 
and before long in a few years' time, it 
will be five billion. Does God bother 
about each of these men, individually? 
Of course, we would admit that He is 
concerned with them as a whole, taking 
them altogether. A little like the head of 
a state who l'Tiows his people, not indi
vidually, but collectively. We believe, . 
more or less unconsciously, that we get 
only a three billionth pmt of God's at
tention, and that later on it will be a five 
billionth part .... 

This kind of arithmetic does not hold 
good when we are talking about God. 
He gives to each, not a tiny portion, but 
the whole of His care and His love. 

May I just tell you about a news 
item which was reported in the papers. 
A fire started one night in a house. The 
moment the flames broke out, the mother, 
father and children came rushing out 
and stood gazing in despair at the sight of 
their home on fire. Suddenly they noticed 
that the youngest child, a little boy of 
five, was missing. He had been fright
ened by the smoke and flames, and just 
as they were leaving the house he had 
turned back and had run upstairs again. 
They all looked at each other. There was 
no possibility of venturing into what was 
already beginning to be a blazing fur
nace. Then a \vindow opened upstairs. 
The child was calling for help. 

His father saw him and called out 
to him: "Jump." The child could see 
nothing but the smoke and the flames, 
but l1e heard his father's voice and 
answered: "Daddy, I can't see you." "But 
I can see you," his father called back, 
"and that's all that matters: jump!" And 
the little boy jumped. He was caught as 
he fell, and found himself safe and 
sound in his father's arms. 

Is not this child, standing by himself 
at the window of a house on fire, an 
image of the Christian before God? He, 
too, hears in his distress the voice of 
God saying to him: "Trnst me and 
jump." 

To anyone who prays badly due to 
lack of confidence I would like to sav 
in a similar way: "God can see you': 
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"No one reproaches us for being Christian. The world has only this against us: we are not Christian enough." 

JUNE. 1967 [ 2711 11 



"But our communion is not with tTie Christ of the past . ... We have communion with Chrfat in the measure that we have communion 
with the Spirit whom He has sent to us; in the meaSt1re to which we live today the mystery of Pentecost." 
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that's all that matters; jump." And I 
venture to add that when you do jump, 
when you make, that is, an act of confi
dence in God, you will by that gesture 
of self-abandonment be saying the most 
beautiful of prayers, the prayer God 
always answers by throwing His arms 
wide open. 

Communion with the Son 

I F WE Christians wish to be united 
with one another, then it is abso
lutely necessary that we live in 
communion with the same Christ. 

For it is in Him that we exist. It is in 
Him that we must become more one. 
Our union with Him will be the measure 
of our fraternal communion. 

We must resolutely affirm together 
our common faith in the unique Saviour 
of the world. A recent report of the Prot
estant pastor, .Lukas Vischer, to the 
World Council of Churches rightly 
underlines the distinction between the 
believers in Christ and all men of good 
will. It is a distinction which implies 
neither separation nor opposition and 
it is one of which we must become more 
thoughtfully aware. The report had these 
words: 

'We live in a world which calls into 
question the confession of faith in Christ. 
Most particularly, the claim that He 
alone is the Saviour evokes an immediate 
contradiction. Is not the truth really to 
be found scattered in a thousand frag
ments among all the religions of the 
world? Do we not meet God in a variety 
of ways beyond counting? The power of 
this objection is such that the confession 
of faith in Christ threatens to become a 
source of embarrassment for Christians 
themselves. All the separated Churches 
would derive great benefit from making 
central a common confession of faith, 
and declaring together why they are 
attached to this one name. This should 
be done, not to form a common front, 
but to confess together the manner in 
which God has conferred salvation upon 
the world." 

There can be no equivocation at the 
very basis of Christianity. Christ is the 
unique Saviour of the world. 

And He is also the unique '~'ord of 
God. 

May we be permitted here to cite 
some lines emanating from Mount Car
mel. St. John of the Cross beautifully 
explains why, since Christ, all supple
mentary, partial revelations have no rea- . 
son for existing in the Church of God. 

", . . this is the sense of that passage 
with which St. Paul begins, when he 
tries to persuade the Hebrews that they 
should abandon those first manners and 
ways of conversation with God which 
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are in the law of Moses, and should set 
their eyes on Christ alone. He said in 
effect: 'That which God spoke of old in 
the prophets to our fathers, in sundry 
ways and divers manners, He has now, 
at last, in these days, spoken to us once 
and for all in the Son.' Herein the Apostle 
declares that God has been, as it were, 
dumb, and has no more to say, since 
that which He spoke aforetime, in part, 
to the prophets, He has now spoken al
together in Him, giving us the All, Which 
is His Son. 

"Wherefore he that would now inquire 
of God, or seek any vision or revelation, 
would not only be acting foolishly, but 
would be committing an offence against 
God, by not setting his eyes altogether 
upon Christ, and seeking no new thing 
or aught beside. And God might answer 
him after this manner, saying: 'If I have 
spoken all things to you in My Word, 
which is My Son, and I have no other 
word, what answer can I now make to 
you, or what can I reveal to you which 
is greater than this? Set your eyes on Him 
alone, for in Him I have spoken and 
revealed to you all things, and in Him 
you will find yet more than that which 
you ask and desire. For you asked 
locutions and revelations, which are the 
part; but if you set your eyes upon Him, 
you will find the whole; for He is My 
complete locution and answer, and He is 
all My vision and all My revelation; so 
that I have spoken to you, answered you 
as your brother, companion and master, 
as ransom and as reward. For since that 
day when I descended upon Him 'vith 
My Spirit on Mount Tabor, saying: 'This 
is My beloved Son, in Whom I am well 
pleased; listen to Him,' I have left off 
all these manners of teaching and an
swering, and I have entrusted this to 
Him. Hear Him; for I have no more 
faith to reveal, neither have I any more 
things to declare.' " 

We ourselves must be the living, cop
crete translation of these words. For most 
of our contemporaries the Bible will re
main a closed and sealed book, but they 
will read the living book which we are. 
Every Christian must be a living Gospel, 
for it is only in him that his fellow men 
will read its message. No one reproaches 
us for being Christian. The world has only 
this against us: we are not Christian 
enough. 

Communion with the Holy Spirit 

BUT OUR communion is not 
with the Christ of the past. 
We are not called upon to go 
against the current of time, 

and to make our way back painfully to 
the distant past. We have communion 
with Christ in the measure that we have 
communion with the Spirit whom He has 

sent to us; in the measure to which we 
live today the mystery of Pentecost. 

The Council places strong accent upon 
the Holy Spirit and affirmed the pres
ence, in each baptized soul, of the 
charisms of the Holy Spirit. The Council 
also made a moving appeal to each Chris
tian to respond to the action of the Holy 
Spirit within him, and to agree to allow
ing himself to be penetrated by the life
giving holiness of this same Holy Spirit. 
For, if by ourselves we are but poor and 
sinful, God's call is to a share in his Holi
ness. The Decree on Ecumenism puts par
ticular stress on this call to holiness: 

"There can be no ecumenism worthy 
of the name without a change of heart. 
For it is from renewal of the inner life of 
our minds (cf. Ephesians 4:24) from self
denial and an unstinted love that desires 
of unity take their rise and develop in a 
mature way. This change of heart and 
holiness of life, along with public and 
private prayer for the unity of Christians, 
should be regarded as the soul of the 
ecumenical movement, and merits the 
name 'spiritual ecumenism.' 

"All Catholics must therefore aim at 
Christian perfection and each according 
to his station, play his part that the 
Church may daily be more purified and 
renewed.'' 

A Methodist theologian quoted these 
lines and then added this reflection: 

"Indeed, as I read on, my mind leapt 
to Wesley's sermon on 'Catholic Spirit' 
and the words of his text: 'If thine heart 
is as my heart, give me thine hand.' I 
can think of no more fitting footnote to 
what is said in the Decree than this.'' 

We live at a time when, · more than 
ever before, the Holy Spirit is calling us 
to offer to the world the witness of Chris
tians completely faithful to His inspira
tions and His action. We can hardly 
imagine what the saints of tomorrow will 
be like, since the Holy Spirit is always 
creative and always original. But we 
know that they will be the privileged 
witnesses of God, those who hasten the 
hour of a true meeting of brothers. 

The Horizontal Dimension of 
Ecumenical Dialogue 

E CUMENICAL dialogue, we 
have just said, has its source in 
God. But it also has a horizontal 
realization in fraternal com

munion among Christians. We are all im
pressed \vith the sense of a change taking 
place throughout the Christian Churches, 
and it bears the unmistakable trace of the 
Holy Spirit. 

Cardinal Mercier 

Forty years ago Cardinal Mercier, my 
illusbious predecessor, began those 
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famous Malines Conversations with 
Lord Halifax, which made of him a 
pioneer, and earned him the reproach of 
being impmdent and foolhardy. 

A journalist once asked me if these 
Conversations had been a failure. I an
swered that, humanly speaking they had 
been a failure, but looked at super
naturally, they had been a well-spring. 
Tiuough the years this spring had run 
underground, but today it has burst forth 
into a river, and the river is growing and 
starting now to find its way to the sea. 

John XXIII 

C
LOSER to our own time, when 
John XXIII invited all the 
Catholics in the world to be 
open and to embrace ecumen

ism, it still appeared as an innovation 
and a surprise. But now we can see that 
his life was a grace for all Christians. 

For to him we owe a new atmosphere, 
a new climate, which enables us together, 
as brothers, to meet the obstacles which 
remain to be overcome on the path to a 
full and visible unity. This climate we 
owe to his charity and to his sincerity. 

Better than anyone else, Johri XXIII 
knew that the search for Christian unity 
does not proceed along the path of dip
lomatic negotiations, but looks rather to 
the very depths of men's spiritual lives. 

TI1is climate of rapprochement we owe 
also to his sincerity which was so mani
fest. No one, contemplating his life, could 
charge him with authoritarianism or am
bition. 

One day as he was showing a visitor 
his private library, he stopped before the 
edition of writings and speeches dating 
back to his years as Patriarch of Venice. 
He took down one of the volumes and 
said: "Do you know what I feel when I 
look at these volumes?" He hesitated a 
moment, and then said, "I feel sincere." 

This confession gives us the secret of 
his influence. Is it not this moving sin
cerity which struck the Observers during 
the audience he had with them the day 
after the Council opened? 

"As for you," he told them, "read ff.Y 
heart: you will perhaps learn more the:·e 
than from my words. How will I forget 
the ten years spent in Sona and the other 
ten in Istanbul and Athens? ... I often 
met Christians belonging to various de
nominations .... We did not debate; we 
spoke; and though we did not discuss, 
we loved each other. Your presence here, 
which we cherish, the emotion which 
fills my priestly heart . . . urge me to 
confide to you how my heart bums with a 
desire to work and to suffer for the com-
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ing of that hour when Jesus' prayer at 
the Last Supper will be realized for all 
men." 

Paul VI and the Council 

W
HAT had been begun 
never ceased to grow. 
Vatican Council II, in 
close union with Paul 

VI, has proferred symbolic gestures 
whose full imp01t will only be realized 
in the course of history. The last week of 
the Council was a sort of apotheosis of 
ecumenism. 

So many important events were 
crowded into the last hectic week of the 
Vatican Council that one of them went 
ahnost unrecorded. Tius was the ecu
menical service on December 4 in the 
Basilica of St. Paul. 

The participants were the official ob
servers at the Council-Anglican, Prot
estant and Orthodox-and the Bishops of 
the Catholic Church. In a special homily, 
which was one of the most moving he has 
ever preached, Pope Paul spoke of the 
communion existing among all Christians 
even if they still remain divided on vari
ous points of doctrine or practice. The 
service, at which Bishop Moorman of 
Ripon gave the official address for the 
observers, marked the climax of the coun
cil's steady growth in ecumenical under
standing, since the first tentative and sus
picious encounters of the first sessions to 
the great feeling of Christian love and 
fellowship at the close. Three days later, 
another important ecumenical gesture 
was made in Rome and Istanbul when, in 
twin ceremonies, the excommunications 
which Rome and Constantinople had pro
nounced agafost one another in 1054 
were solemnly withdrawn. 

Although these excommunications 
were made against persons long since 
dead, and although their withdrawal had 
no canonical significance, the cere
monies nevertheless had great impor
tance. For they amounted to public 
acknowledgment of the fact that the 
eleventh-century schism involved in
justice and guilt on both sides and that 
both Churches are now repentant. 

Neither of these gestures would have 
been possible a short five years ago. TI1at 
they have been able to take place now is 
one of the many proofs of the great 
changes that the Council is working in 
longstanding Catholic attitudes and un
derstanding. 

Important as they are in creating a 
climate for ecumenism, there is, however, 
the danger that gestures wm be seen as 
an end in themselves instead of as mere-

ly a means to an end. They constitute 
only the first stage in ecumenism-what 
an official Methodist observer at the 
Council has called "the hand-holding 
stage." They are not in themselves the 
real work of ecumenism: they serve main
ly to give it the go-ahead. 

This is why it is important that a real 
understanding of what ecumenism is 
should spread throughout the whole 
Church where it is to be carried out. Two 
main points are stressed by ecumenists. 
The first is that God wills His church to 
be one so that its division is an affront to 
Him and a scandal to a world which can
not properly be served by a dividec' 
Christianity. The second is that what 
unites Christians is more important than 
what divides them and that our separated 
brethren are, though in a way we con
sider incomplete, members of the True 
Church of Christ on earth. 

These are theological considerations 
and it is clear that as the ecumenical 
movement progresses, it will in a sense, 
become harder rather than easier. When 
the psychological glaciers between the 
churches melt away-if we may para
phrase a Council Father-the Alps of 
theological differences will still remain 
to be scaled. For most Catholics today, 
however, the difficulty about the ecu
menical movement is not to accept its 
necessity nor to understand the theo
logians' difficulties, but to know what 
they as individuals can do to help it. 

The short answer is that we learn to 
look at our separated brethren as breth
ren first and separated second; that we 
take every opportunity we get to meet 
them, talk to them, listen to them and 
work \vith them in the common cause of 
humanity; and finally, when we get the 
opportunity, that we pray with them for 
Christian unity. 

TI1e Octave of Christian unity gives us 
the great opportunity for doing all these 
things. And in general the new and more 
open attitude to other Christians which 
is now being encouraged in this country 
provides new possibilities for ecumenism 
at the grass-root level. 

For Christian unity is not a sort of 
"optional extra" for Catholics today. It is 
the only way in wllich Christians can 
fulfill the Divine command and, through 
their united witness, make a real impact 
on the world around them. 

Professor Outler 

T 
1HIS IMPRESSION of a change 
in attitude, as real as it is 
sudden, I found \vith joy to 
have been echoed by one of 
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"The last week of the Council was a sort of apotheosis of ecumenism." At this ecumenical prayer service at the Basilica of St. Paul's Out
side-the-Walls, Pope Paul and Protestant and Orthodox observers at the Council took part. 
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The allthor (center) and Cardinal Doepfner of Germany talk to a woman outside St. Peter's Basilica. It was Cardinal Suenens who sug
gested admitting female observers to the Co1mcil. 

you when he was asked the question: 
"\Vhat would you say the Council ac
complished ecumenically?" 

This was his answer: 
"Before the Council the prospect of 

Christian unity in any historical fuh1re 
that anyone could imagine was a utopian 
dream. Now unity has at least become 
thinkable, conceivable. One can begin 
to put his mind and heart into the prob
lems and prospects involved in the 
process that leads from where we are 
now toward that unity which Christ wills 
and which we yearn for. 

"I think, however, that you will have 
to make a distinction between the ecu
menical impact of the Council on the 
various parts of the non-Roman Catholic 
Christian community. With respect to 
the Orthodox, I think that you have made 
very real progress by establishing the 
basis for reopened consultations about 
unity. Such consultations may not come 
soon, but at least the process toward 
them has been activated; and that is a 
good thing. Also vis-a-vis the Church of 
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England, it seems to me that you have 
made some real headway at Vatican II. 
Right now I should think that the rela
tionships between the Church of England 
and the Church of Rome are in a more 
hopeful state than they have been since 
the time of Henry VIII. Vis-a-vis the 
European Protestants, I think that the 
old suspicions are still alive and 'vill die 
hard only after a peiiod of concrete im
plementation of Vatican II to show that 
the Council was not an illusion. With 
American Protestants, however, I think 
that very real progress has been made, 
provided you do not suppose that ecu
menical initiation is the same thing as 
negotiation for communicatio in sacris. 
\iVhat we have discovered is that we can 
pray together, work together, witness to
gether, and make a common cause in and 
for the world. Ell.-perience and practice 
in this 'vill lead us to the place where we 
can tackle the problem of communicatio 
in sacris-l don't know when; but cer
tainly sooner than I would have thought 
five years ago." 

Conclusion 

T
HE MOVEMENT is under
way: our hope is that it proves 
to be irreversible. We cannot 
foresee the stage which still 
raversed; God alone knows the 

way and the hour for His triumph of 
grace. But of this we are sme: that God 
desires this union more ardently than all 
of us together, as He once desired so 
deeply the meeting at the Last Supper. 
We know better than ever before that 
this is the hour for deep union in prayer 
in order to obtain a humble and daily 
fidelity. 

Let us pray to the Holy Spilit for Cath
olic and Protestant Christians: tl1at they 
take their stand not on schools of thought 
but on the Gospel of Christ, that they 
may have no desire to "win" in discus
sion, tliat truth and love be wholly identi
fied in them, that they should strive not 
to pe1-petuate differences but to resolve 
them, that their hearts' desire should be 
not the drawing of frontiers but the find
ing of common ground. 
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'I An interview with 

Albert C. Outler 

THE 
ECUMENICAL 

CRISIS 
WE FACE 

Perhaps the best-known Method
ist ecumenist is Dr. Outler. An 
official observer at Va tic an Coun
cil II, he is the author of several 
books, including this year's study 
on ecumenism, That the World 
May Believe. He teaches at the 
Perkins School of Theology, is a 
vice-chairman of the Commission 
on Ecumenical Affairs, and last 
year was honored by WORLD 
OUTLOOK as ''Methodist of the 
Year." He is a contributing edi
tor of The Catholic World, where 
this interview originally ap
peared. 

JUNE 1967 

You lwoe preoiously said that you felt the 
ecumenical mooement was facing a crisis, 
and that some bold new steps should be 
taken. WouU:l you elaborate? 

One of the really great achievements of 
Vatican II was its "breakthrough" into 
the very middle of the contemporary 
ecumenical movement-after having 
held aloof from it for all these years. The 
results thus far have been exciting and 
inspiring. But we're nearing the end of 
this first stage of "ecumenical initiation" 
and must either get ready to move into 
the next stages ("cooperation" and "ne
gotiation") or else invite a relapse into 
mere coziness. Ecumenism is not an end 
in itself. It is a means to the greater effec
tiveness of the Christian witness and 
mission to the world. 

What is needed, therefore, are some 
real "signs" that we're moving over the 
threshold into new ventures in coopera
tion and negotiatibn. 

What if the Vatican and the World 
Council of Churches issued a responsible 
joint-manifesto on any one of the life
and-death issues in the modern world, 
and followed it with action? What if the 
NCCB (National Council of Catholic 
Bishops) and the NCC made common 
cause on civil rights or the war on pov
erty? What if the Secretariat for Promot
ing Cluistian Unity and one or more of 
the non-Roman Catholic Christian fami
lies came up with the declaration that 
on one or more of the great dividers 
(revelation and authority, justification, 
the nature of saving faith, the Word and 
sacraments, etc.) they had concluded 
that there was real promise of con
vergence? Ecumenism is a bit like a 
bicycle: it has to keep 'moving and it has 
to be guided! 

A rebellious ecumenism seems to have 
been developing that is impatient with 
existing structures. How significant is this 
kind of movement?' 

This is a rebellious age, with various mo
tivations, good and bad. For some, it is a 
matter of venting their unresolved per
sonal and peer-group hostilities that in 
steadier times were muzzled by social 
conb·ols of various sorts. 

For others, it is the excitement that 
comes of the discovery that the status quo 
is neither sacrosanct nor eternal, and this 
prompts the impatient demand that the 
future be ushered in overnight. Such folk 
know so little of the human past-and 
especially of the history of rebellions
that they see no reason why existing in
stitutions cannot be toppled and re
formed forthwith. For some, rebellion is 

honest outrage at the gross and glaring 
defects of the status quo and the bland 
and blind triumphalism of its defenders. 

It seems plain to me that impatience, 
in all its degrees and sorts, is a fixed 
feature of our times and is more likely 
to intensify rather than subside. Existing 
structures and processes in the churches 
as they stand are neither flexible nor 
viable enough to answer to the demands 
and possibilities of renewal and reform. 
But who can claim that God ordained it 
thus? If not, why should we be docile? 

There is an important difference be
tween rebels and reformers. The rebel 
can see an inadequate institution collapse 
'vithout a qualm (and swing a sledge, 
too!). The reformer wants to keep the 
future open to real change. Both, how
ever, are voting "No confidence!" in the 
cun-ent "management" of the churches. 

Do you think that the crisis in the ecu
menical field may be related to the semi
nary crisis and the problem of the 
relevancy ''of the minist1y to our culture? 
Do you find much anti-clericalism in 
Protestantism today? 

The modem seminarian is e""11eriencing 
an identity crisis because he has no uni
versally approved models to go by and 
has not found his o'vn style of Christian 
witness. In "the old days," there were 
older ministers or priests to imitate, 
stable traditions to absorb, old battles to 
go on fighting, new challenges and op
portunities that enlivened one's vocation 
but didn't call it into question. Now, a 
seminarian is truly "in the wilderness"
out of Egypt but not yet in Canaan. The 
crisis in the seminary springs from the 
fact that, save in the absolute essentials, 
it is useless to say to an indocile young 
man: "This is the way; walk ye in it." 
Given the odds against them and the 
pressmes on them, it seems to me that the 
seminarians, young ministers and priests 
that I l"llow are doing better than their 
critics have allowed. I wish more chmch 
folks really knew what it takes for these 
men to maintain their faith, hope and 
charity-and to minister in Christ's Name 
and Spirit to a demoralized world. I wish 
more church folks felt called to share 
with them in the total ministry of the 
Church. 

As for anti-clericalism in Protestantism, 
I'd say that our problem is an illicit 
laicism. This shows itself in the scarcely 
concealed convictions that the minister is 
the employee of those who pay his salary 
and is subject to their tenns of employ
ment; that, since practical affairs are 
paramount, they are supe1ior to the 
clergy who are by definition, "imprac-
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tical"; that theology, liturgy and church 
history are professional gimmicks. In our 
church, we have powerful "lay leaders" 
who are not only eager to lead but often 
to push! "'hat's worse, they're immobil
ists almost to a man! 

Do you think that Catholicism is just 
now passing tliro11gl1 any tra11111as which 
Protestantism has experienced previous
ly? Do you recognize any historical 
analogies for the present situation of 
Catl1olics? Ca11 we learn anything from. 
history? Do you have any comments on 
the sit11ation or friendly advice for bisli
ops or semi11ary rectors? 

Histo1ical analogies are tricky, especially 
between two such disparate groups as the 
Catholics and Protestants have been. But 
it is striking to see the same phenomena 
of fennent and conflict that liberal Prot
estantism has known for one-and-a-half 
centmies reappearing in post-Vatican II 
Catholi~ism. \ iVe have had an appalling 
time learning how to face and deal con
structively with the fact of error in what 
our fathers had held to be an inenant 
Bible. Mutatis mutandis, the aggioma
mented Catholic is having to face and 
deal with the fact of error in what his 
fathers had taught him was an inerrant 
Church. One trouble with all theories of 
inerrancy is that when they crack, the 
disenchanted tend to rnsh to the opposite 
extreme: "If there's one error in Scripture 
(or the Church), how can you be sure 
that the whole thing is not a pack of 
1. ?" 1es. 

It is mildly comforting, however, to 
realize that modem Protestantism, for 
all its sho1tcomings, is stronger for its 
agony than it was before the ordeal be
gan. Don't let the myths deceive you: 
eighteenth-century Protestantism was far 
less vital, "relevant," potent than it is to
day-taking the whole range of its im
pact on European and Ameiican society. 
And I've a real confidence that post-con
ciliar Catholicism can do at least as well, 
if it doesn't panic and try to withdraw 
into its pre-conciliar ghetto. 

The bishops and rectors will have to 
brace themselves for confusions from the 
right, the left and the muddled-to pain
ful anxieties and searchings, defections 
and dropouts. But what they can look 
fonvard to is more deeply grounded vo
cations, to self-discipline and self-di
rected learning that will stand the rough 
and h1mble of the secular city more 
sturdily than any sort of authoritarian
ism can. The price of freedom is high, but 
freedom itself is priceless. And what the 
Catholics normally have going for them, 
that we Protestants very much need, is a 
vivid sense of the Church, as a real pres-
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ence and corporate spiritual environ
ment, even in the midst of tunnoil and 
fragmentation. 

1Vlwt do you thi11k about the dialogue 
between Marxists and Christians in Eu
rope? Do you think it affects 011r sit11ation 
or the ec11menical movement in America? 

The important thing about the dialogue 
between Christians and Marxists in Eu
rope is the indication that the hithe1to 
rigid "theology" of Marxism is changing 
or is susceptible to change-and there
fore to real dialogue. For its "theology" 
(and the utopian faith it generated) has 
been Marxism's strength all along. Its 
economic the01y has never worked out 
anywhere, and its social idealism has 
been openly contradicted in practice
leaving its eschatological vision of man
kind redeemed by human wisdom its 
chief appeal (its "opium of the people"). 
If Marxists ( Garaudy et al. ) are prepared 
to admit that this vision has bugs, and 
must be amended, then Cluistians could 
well afford to look twice at the residue 
of social idealism that Marxists have 
cherished. In Ame1ica, our traditions of 
doctrinaire anti-Communism will make it 
hard to get the dialogue going, and Amer
ican Communists don't seem to me to 
have much by way of intellectual and 
spiritual resource for such a dialogue. 
More directly useful would be a resolute, 
and ecumenical, effort on the pmt of 
Christians to identify and affinn the valid 
goals of social justice and human solidar
ity which the Marxists profess and to 
tackle them 'vith Christian premises and 
programs. Tl1e Church in the Modem 
Vi' orlcl is a start in that direction. 

What do you think of the present position 
of evangelicals? Do you think tliat tl1ey 
can be drawn within the ecumenical 
orbit? 

\Vhat interests me most about the "evan
gelicals" is that they aren't following the 
script that had them v.rithering away in 
"the secular city" in "a world come of 
age," and all that. It would seem that 
"modern man" in an urbanized, indus
trialized society is not immune to vivid 
faith in the supernatural, that skepticism 
is not his unavoidable stance. Billy Gra
ham has made far more of an impact on 
"the modern world" than Robinson, Pike, 
Cox and Colin Williams put together, 
and he wears as well or better. Moreover, 
the evangelicals are "developing" and if 
"the liberals" don't "lose their religion" 
before "the evangelicals" "come of age" 
ecumenically, real dialogue is possible 

and fruitful. The entrance of the progres
sive Roman Catholics into the ecumenical 
picture is important here-for they have 
some interesting mligious affinities with 
the evangelicals and some equally inter
esting (though different) theological af
finities with · the Protestant liberals. 

Do you feel that tliere are any significant 
changes taking place in the So11th and 
West whicl1 might affect the evangelicals 
or other Christian clmrclies? 

Yes. The evangelicals, especially in this 
part of the world, are making steady 
progress in education and social concern. 
For example, two professors from Abi
lene Christian College are members of a 
faculty seminar on church history held 
at SMU, that includes Roman Catholics, 
Episcopalians, Lutherans, Presbyterians, 
Disciples, Methodists-very lively and 
useful members, too! Evangelicals are 
beginning to be less defensive and Jess 
aggressive in their relations with other 
Christians-and more interested in the 
notion that dialogue need not entail in
differentism, on the one hand, or polem
ics, on the other. 

Do you feel optimistic about Christian
]ewish relatio11s? Why? 

Yes. The force and effect of anti-Semitism 
are steadily diminishing, and Jewish fears 
of Christian prejudice are abating. In 
social concerns and community service 
projects, Ch1istians and Jews make un
selfconscious common cause. Many 
Christian seminaries have courses in 
Judaism taught by rabbis, and Jewish 
scholars like Samuel Sandmel have pub
lished competent studies of early Chris
tianity. The Declaration on the Rela
tionship of the Church to Non-Christian 
Religions [a Vatican II document] has 
not only repudiated an old canard but 
also opened the way to a new sort of 
Christian interest in Judaism, past and 
present. The effects of this are bound to 
be far-reaching. 

But the "ecumenical situation" be
tween Christians and Jews remains 
anomalous and \vill continue to be so for 
the foreseeable future. The ecumenical 
question for divided Christians is the 
restoration of their God-given unity in 
Christ. This question does not exist, pres
ently, for the Jews who see in it only the 
scandalon of repudiating tl1e faitl1 of 
Israel. "The mystery of Israel" (Romans 
9-11) will go on baffling biblically 
minded Christians for a very long time to 
come. 
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Through the Vatican Council the 
Roman Catholic Church has joined the 
ecumenical movement. At the beginning 
of this century Catholicism stood aloof 
from the movement. Invitations were sent 
by Protestants in 1919 and again in 1928, 
but the papacy declined any participa
tion in the ecumenical movement. In a 
1928 encyclical, Pope Pius XI declared 
that the ecumenical movement is some
thing with which Catholics have nothing 
to do. Fortunately, not all Catholics took 
this quite so seriously and many Catholic 
theologians did attend meetings, study 
the movement, and influence public 
opinion by writing about what the Prot
estants were doing. 

Now the Vatican Council has pub
lished the Decree on Ecumenism, in 
which the Roman Catholic Church de
clares how she understands this ecumeni
cal movement and what her role in it is. 
I want to single out three points in this 
document. 

Other Christians Are Christians 

The first point is that we regard other 
Christians as Christians. You might think 
this is very easy, but it isn't. I think this 
is part of the difficulty. We really 
acknowledge in this document that men 
who believe in Jesus Christ and are 
baptized in his name are Christians, our 
brothers. We acknowledge that they are 
alive in the Spirit, and that there exists a 
bond among those who believe and are 
baptized, a bond which is so basic and 
sb·ong that no division which is subse
quent in the church can ever undo. 

Now, it is easier to say that other 
Christians are Christi~n than to ell.-peri
ence it. I think that when we meet other 
Christians, members of other churches, 
we do not always find it easy to believe 
that we are alive by the sam~ faith and 
that the same Lord is at work in us and in 
others-that he is our nourishment. At 
the beginning, when we have ecumenical 
meetings on the local. level, Protestants 
and Catholics are very nice to one an
other and smile and tell jokes and laugh 
heartily, but we don't trnst one another. 
We feel that we have to be so nice and 
we have to avoid all the delicate subjects. 
\Ve frequently do not say what we think 
and we avoid all those issues which 
divide us. But these subjects should be 
talked about if we are friends. When 
there is real understanding and friend
ship any subject can be brought up. 

The fact that we consider other Chris
tians as. Christians makes tremendous 
demands on us in the practical area. \Ve 
have to change our emotional life, our 
way of speaking about others. We have 
to learn to speak about other Christians 
in such a way that we wouldn't have to 

change our vocabulary were other Chris
tians present. 

Other Churches are Churches 
The second point in the Decree of 

Ecumenism was one of tremendous im
portance for us in the Roman Catholic 
Church and for the whole ecumenical 
movement. We try to answer the ques
tion: "Wnat are other Churches?" And 
this is extremely difficult for us. The 
Roman Catholic Church regards itself as 
in perfect and essential continuity with 
the church of the New Testament and, 
therefore, in the past found it almost im
possible to acknowledge that other 
churches are churches. That is, we did 
not really reflect on what Jesus Christ 
was doing in other churches. Our text
books describe them as human institu
tions which gathered up all kinds of good 
people-Methodists, Presbyterians, etc. 
We did not acknowledge that the mys
tery of the church was also present there. 
Now in the Second Vatican Council's 
Decree on Ecumenism we very clearly 
say that Other Christian churches are 
churches. They are used by God to save 
and sanctify men. They are communities 
of believers through whom Christ is pres
ent in the world and through whom the 
Spirit is acting to transform the hearts of 
men. We acknowledge that other church
es have an ecclessial or churchly char
acter. I think this is quite an extraor
dinary step for us in the Roman Catho
lic Church. Dialogue with others is now 
possible because we acknowledge in one 
another the presence of the spirit and the 
action of Jesus Christ. 

Now again, the acknowledgment of 
other churches as churches demands a 
change not only of our mind, but of our 
heart also. We have to reform our emo
tional life. As an example, imagine there 
is a small village of Presbyterians, and 
they all believe in Jesus Christ and want 
to follow him, and on Sunday morning 
they go to church. Now imagine that 
through certain secular influences these 
Presbyterians lose their interest in wor
ship and stay in bed on Sunday morning. 
Now, in the "old days" a Catholic might 
have gained some real satisfaction from 
the thought that there are that many 
fewer practicing Presbyterians and, 
therefore, percentage-wise more Catho
lics. Theologically, this is quite absurd 
because surely wherever there is an in
increase of faith or hope the kingdom of 
God is closer. \Vherever there is a waning 
of faith and hope the :kingdom of God is 
somehow threatened and therefore surely 
a Christian wants to rejoice wherever he 
sees the Faith grow in the world. And yet 
we admit that in the past we regarded 
the churches very often in competition 
with one another, and we were tempted 
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to rejoice over the failure of other 
churches. 

At the beginning in ecumenical confer
ences we found that each member would 
be rather hesitant to speak about the 
thought of his own church, because we 
thought we had to defend our image be
fore others. But veiy soon this changed, 
and at ecumenical conferences and gath
erings we speak about the faults of our 
own churches without any hesitation and 
quite freely, because we 1.-now that our 
Christian brother from another church 
will not say, "See, I told you so," but will 
sorrow with us over our failure to put the 
gospel into practice, to be totally faithful 
to the call and power of the Spirit. This 
kind of change of our emotional life has 
produced the marvelous feeling of fel
lowship and unity in ecumenical meet
ings, because of a total trust that we don't 
have to hide anything before our brother. 
Sometimes Christians who participate in 
ecumenical meetings have an e}..J)erience 
of the unity and fellowship of the gospel 
which they don't find when they return 
to their own congregations. 

Ecumenism Is Central 
The third point which I consider im

portant is the acknowledgment of the 
ecumenical movement as the great Chris
tian reality of our century. Eveiy church 
has attempted to put itself at the center 
of the universe and look at itself and 
say, "'Vell, aren't we marvelous? Really 
better than others." In the Decree of 
Ecumenism there is an attempt to over
come Roman Catholic narcissism by plac
ing at the center the Christian reality that 
is the ecumenical movement-Christians 
seeking the gift of unity which God made 
to his people in Jesus Christ. And in this 
one ecumenical movement all the Chris
tian churches participate in harmony 
with their own self-understanding. No 
church is asked to compromise when it 
participates in this movement. 

Now somebody might say: "If these 
churches participate according to differ
ent principles, is this really so exciting? 
Are they not going to insist on their own 
viewpoint again?" 

I would say that when the churches 
come together in the ecumenical move
ment and are willing to submit together 
to the renewal and reform of Jesus Christ, 
then something happens to their self
understanding. It changes. And as their 
self-understanding changes, certain 
things which were impossible in the past 
become possible in the present. I think I 
could give many examples in the Roman 
Catholic Church of practical and doc
trinal positions which at one time were 
regarded as out-of-bounds, impossible, 
not in harmony with the Roman Catholic 
self-understanding, but through the ecu-
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menical movement these things have be
come possible, both in the realm of teach
ing and in the realm of practice. And 
since this has happened over the last ten 
or fifteen years, one would think it is 
going to continue. This I think is the 
great hope which we have-that the 
movement is a living thing. The Spirit 
makes us alive and we live and e}..J)eri
ence ourselves a changing self-under
standing. There is a real possibility that 
that which appears as an obstacle today 
might appear less of an obstacle in five 
years and even less in ten years. We can
not foretell the future. All we know is that 
if we involve ourselves courageously in 
this movement the Spirit will lead us to 
a new and deeper understanding. 

Conciliar vs. Papal Ecumenism 
And now I come to a section which is 

perhaps less cheerful. 
While the Conciliar document is veiy 

strong, it would be idealistic to suppose 
that all Roman Catholics have already 
assimilated the new spirit. What is 
needed is education, experience and con
version. The new spirit demands many 
sacrifices. The churches will have to die 
a little to themselves; they will have to 
learn to place Jesus Christ and his con
cerns above their own institutional pre
occupation. Eveiy institution is constant
ly tempted to forget the purpose for 
which it was created and be more con
cerned about its own survival. This is the 
inevitable pathology in all institutions. 
And the larger the institution the greater 
the pathological deformations that are 
possible. For this reason the ecumenical 
movement demands a certain dying of 
the self-centeredness of the churches. In 
all honesty I will have to admit to you 
that the events of the last month [Febru
aiy] indicate that the Vatican itself does 
not wholeheartedly follow the program 
outlined in the Decree on Ecumenism. 
During the week of prayer for Christian 
unity, celebrated the world over in Janu
ary, a common prayer between Catholics 
and Protestants was forbidden in the 
Diocese of Pope Paul VI. Such common 
prayer for unity is recommended in the 
Conciliar decree. Forbidding such prayer 
in the Diocese of Rome was regarded 
as a hint to the bishops of the world that 
they need not follow the Conciliar de
cree. There seems to be a difference be
tween the Conciliar and the Papal ap
proach to ecumenism! 

The Secretariat of Cluistian Unity, 
presided over by Cardinal Bea and con
stituted by thirty bishops from all over 
the world, has elaborated three chapters 
of directives for ecumenical action. These 
chapters were approved by the treasuiy 
meeting of the Secretariat last June. So 
far, they have not been released. The 

Holy Office, under the chairmanship of 
Cardinal Otavianni, has until now held 
up the publication of this document. We 
have the extraordinaiy situation in which 
the post-conciliar body made ·up of bish
ops drawn from the universal Episcopate 
is subject to the censorship of a Papal 
congregation. Again it would appear that 
the Papal and Conciliar orientations are 
somewhat different. There are other signs 
that the teaching and spirit expressed au
thoritatively in the Conciliar Decree on 
Ecumenism are not reflected in the pres
ent policy of the Vatican. 

Other examples can be given. ~lY do 
I make these remarks? ~en addressing 
myself to a Protestant audience, honesty 
demands that I not only speak of the 
ecumenical teachings the Vatican Coun
cil has produced, but also indicate the 
difficulty within the Roman Catholic 
Church, especially at the Vatican, in 
translating teachings into realities. At the 
moment the reluctance of the central ad- · 
ministration to acknowledge the new 
situation effected by the Council creates 
the imminent danger in the Catholic 
Church that our young people will lose 
their enthusiasm for Christian life in the 
church. The Christian Gospel has stirred 
them up; they have become sensitive to 
the needs of others and to the problems 
of human existence. They desire to in
volve themselves in service in the wider 
concerns of human society. And as they 
experience the preoccupation of the 
church 'vith rules, laws, rubrics, and 
purely institutional questions, they be
come disenchanted and tum away to live 
out their faith in communion with people 
who share the same deep concerns. 

Fortunately, the Roman Catholic inter
est in ecumenism is intense in many parts 
of the world. In the United States and 
Canada wide sections of the Christian 
population have been gripped by the 
new spirit. There is still, however, an op
position to the new spirit and this opposi
tion is sometimes retained in high places. 
Fortunately, in Canada and the United 
States there is a marvelous ecumenical 
enthusiasm among Roman Catholics 
which I think has swept the countiy on 
all levels and really affected the lives of 
our nation. 

Ecumenical Uneasiness 
I want to say a few words about the 

uneasiness in ecumenical circles today. 
So far, the ecumenical movement has 
brought churches together in dialogue 
and cooperation. The attempt has been 
to ,viden our common ground. If our 
common ground becomes wide enough; 
these churches can begin negotiations 
and eventually move toward merger. 
This was the way of the ecumenical 
movement until today. For instance,. the 
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and fellowship of the gospel which they don't find when they return to their own congregations." 
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United Church of Canada is now negoti
ating with the Anglican Church in Can
ada. They have already worked out prin
ciples of union and it could very well be 
that they are moving toward merger. 
Now this was the shape of the ecumeni
cal movement as we know it. Yet there is 
some uneasiness about this in many ecu
menical circles. And the people feel that 
if we restrict the ecumenical movement 
to Christians, we are in danger of be
coming a comfortable Christian club, 
turning our back to the world and turn
ing our back to humanity. The question 
has been raised by men involved in ecu
menism whether we should not extend 
the dialogue and cooperation also to 
non-Cluistians. That is, must not Chris
tians come together as brothers in order 
to meet the world, in order to be in dia
logue with those who are outside? 

Dialogue With the World 
I believe the church needs the world 

to become truly the church. In ordinary 
human life we need other people to be
come ourselves. We can only become 
ourselves through others. We discover 
through others who we are, what we are 
like, what our reactions are, and how we 
respond to love and friendship, or hatred 
and hostility. If we meet others and are 
involved with others in love and in work, 
we come to self-knowledge and some 
kind of possession of ourselves, and then 
we truly become ourselves. It seems to 
me that the Christian church also is in 
need of others to become herself. 

I think we are in need of dialogue as
sociation with non-Christians in order to 
be constantly pulled out of the past into 
the present. It seems to me possible for 
Christians to come together ecumenical
ly, having a marvelous time and talking 
about the doctrine of justification by faith 
in the sixteenth centry. And you have 
scholarly papers on the doctrine of justi
fication by faith in Luther before 1517, 
then one on Luther from 1517 to 1522, 
and then another one on the later Luther. 
And then you have a paper on Calvin, 
another on Melanchthon. But one won
ders what is really changing in the 
church, and whether there isn't a temp
tation to remain in the past. It seems to 
me there is a temptation for every insti
tution to be busy in the past so there will 
be no attempt to solve the more difficult 
questions of the present. We are so pre-
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occupied with our past. The past in some 
sense possesses us. In one sense, we have 
to be freed from the past in order to face 
and deal with the present. 

It seems to me that the churches en
gaged in conversation and cooperation 
are in need of dialogue with the world 
so that we can deal with problems that 
are problems to other people and be 
saved from clinging to the past. I think 
that if we are in dialogue and coopera
tion with others, we will always be drawn 
into problems which are problems to 
other people, too. As we come together 
as Chtistians, responding to these ques
tions, we will be guided to a greater 
fidelity to Jesus Christ and we will be 
changed, as the Spirit will change us be
cause we are sensitive to reality to the 
present. 

Freud discovered the pathology of the 
individual and I think today we have to 
go a little bit further and say that there 
is a pathology of institutions. I have once 
already alluded to it. Because Christian 
churches are divided over issues which 
sometimes touch the very areas which 
are pathological, it could just be that 
ecumenical dialogue restricted to Chris
tians could concern only our pathological 
pattern. 

It seems to me that part of the basic 
message of the Gospel is that we are 
brothers in Jesus Christ. That is, we are 
one family, one fellowship. Now there are 
in the church indeed those appointed to 
various ministries: there are bishops, 
popes, priests, ministers, etc. Yet this 
should never break the basic unity, fel
lowship, or brotherhood of the church. 
Whatever the ministry to which a person 
is ordained or appointed or consecrated 
can never basically undo this brother
hood. And yet we realize that in the 
churches we tend to separate the ministry 
from the lay people. This is not some
thing which is necessarily connected with 
any particular doctrine of the ministry, 
but it is found wherever there are 
churches. I think that there are some 
Baptist churches with indeed a very low
church concept of the ministry which are 
not without manifestations of clericalism. 

Now imagine Christians come together 
to talk about the ministry. Learned com
missions analyze the scriptures and 
church fathers and conclude . that all 
Christian churches have almost an identi
cal doctrine regarding the ministry. In 

the meantime, however, the distance be
tween ministry and people might become 
wider. 

Therefore I say we are in need of the 
world to become the church. Because 
many of these pathological patterns are 
healed by the spirit indeed, but by the 
spirit as it comes to us as we are in 
dialogue with the world. And I would 
say to remain with the example I have 

· given to us, it seems to me that if we are 
involved in cooperation or conversation 
with non-Christians, who do not acknowl
edge our ministries, these ordained minis
ters will be regarded by others simply as 
men. They will be evaluated by what 
they say and not by the functions they 
have in the church. And I think that this 
is a kind of healing eiqJerience. I very 
often wish that Pope Paul would put on 
a sport shirt and go to meetings in Ge
neva and just listen to the way people 
talk and engage in conversation simply 
on the level of Christian faith and insight. 

It seems to me, therefore, that the 
church is in need of cooperation and 
dialogue with t11e world in order to be
come truly the church antl be faithful to 
Jesus Christ. If we cut ourselves off, if we 
are parochial today, we are partial and 
we don't embrace all of humanity in our 
hearts. Moreover, we aren't really open
ing ourselves to the action of the spirit in 
the churches. 

When the church is interested purely 
in ecclesiastical questions our young peo
ple become impatient. And I think this is 
true also of the young generation of Prot
estants. This is a serious challenge for the 
church; we don't want to lose the young 
generation. Our young generation is to
day strong enough to leave us without a 
bad conscience. You know in the past the 
people left us, very often feeling very 
guilty about it, and thought they were 
leaving Jesus Christ. Today, the young 
people who leave do not feel guilty about 
it. 

God is indeed tl1e God of the Church, 
but he is also the God of history and the 
God of the world. And he is at work in 
us and among us, not only through word 
and sacrament, but also through our 
dialogue with other churches and with 
the world. I think that this is a great chal
lenge to us, a challenge to the way in 
which we educate our young people, and 
a challenge to the way we plan the ecu
menical movement of the future. 
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Cardinal Bea, head of the Secretariat for Christian Unity of the Roman Catholic Clwrcli, and W. A Visser 't Hooft, then General Secre
tary of the World Council of Churches, talk together in Geneva. 
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JUNE 1967 

Once more the World Council of 
Churches confronts both ecumenical op
portunity and hazard. The modem ecu
menical movement has exhibited another 
remarkable sign in our time. There has 
been the warming of relationships in re
cent months between the Roman Cath
olic Church, the World Council of 
Churches, and the so-called conservative 
evangelicals. Such a development ought 
to bring churchmen to their feet rejoic
ing. This may become, in fact, the most 
auspicious ecumenical achievement of 
the 1960's. The strategic, even propitious, 
position of the \i\Torld Council must not 
be treated lightly in the midst of this 
newest stage in the movement for Chris
tian unity. 

The change of mood from the days of 
the encyclical Mo1tali11m Animas ( 1928) 
to the present Decree on Ecumenism 
( 1964) of the Second Vatican Council 
indicates a fresh atmosphere in the Rom-
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an Catholic Church. Our Roman f1iends 
have attempted, indeed, to throw open 
the windows, to update the Church. In 
the areas of religious libe1ty, "churches 
and ecclesial communities," and ecumeni
cal activities, Vatican II has brought new 
thinking. It has in effect "canonized" the 
ecumenical movement. This last area has 
e;...-panded greatly, as Father John B. 
Sheerin illustrates in one of his editorials 
in The Catholic "'\Vorld. 

'\Ve have neglected conservative evan
gelicals and it is time that we made a 
sincere effort to cultivate better rela
tions with them. \Ve have much in 
common with them and there is every 
reason why we should be friendly." 
This ecumenical verve has increased to 

the point that some Roman Catholics 
see the threat of indifferentism within 
their own ranks and loss of conversions 
in the fuhire. 

But the fresh winds continue to gust. 
The Revised Standard Version of the 
Bible has been generally accepted, in 
some cases officially, by Catholics. They 
have joiued local and state councils of 
churches in ce1tain regions in this coun
try. Roman Catholics, Protestants, and 
Orthodox are cooperating in regard to 
the Christian Pavilion at the Montreal 
World's Fair ( 1967). Who dare deny 
that "pentecostal winds" are blowing 
within and without the Holy See (The 
Cl1ristian Century, May 11, 1966, p. 609)? 

For some churchmen, the polar ex
b"eme to Roman Catholicism is the group 
which is becoming increasingly knovm as 
conservative evangelicals. Although these 
Christians have previously been chary 
of so-called ecumenical connections, they 
have more and more moved toward 
Christian unity, vvithin their own circles 
as well as within the ecumenical move
ment. Last spring at The Congress on 
tl1e Church's Worldwide Mission 
( V/heaton, Illinois), the Evangelical 
Foreign Missions Association and the In
ternational Foreign Mission Association 
met together for the first time. Since 
1961, ecumenical leaders and evangelical 
proponents have held informal confer
ences. An editorial in Christianity Today 
observes that 

"ecumenical winds are blowing across 
the Bible belt. Breezes first generated 
by elements of the National and World 
Councils of Churches are now being 
accelerated by stirrings within Roman 
.Catholicism. A conscious movement is 
in the air for so.me measure of rap
prochement with those Christians 
rapidly becoming known from the out
side as 'conservative evangelicals.'" 

Editor Carl F. H. Henry endeavors to 
lead this group away from the Bob 
Joneses and Carl Mclntires toward a 
"transdenominational cooperation." . 
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Neither can this new evangelical open
ness be denied. The Lutheran Church
Jvlissouri Synod and the Southern Baptist 
Convention show signs of forsaking de
nominational isolation-even to the point 
of dialogue with Roman Catholics. Billy 
Graham acted as honorary chairman for 
the ·world Congress on Evangelism 
(evangelical-sponsored) in Berlin this 
past autumn. He also presented a special 
address at the General Assembly of the , 
National Council of Churches in Decem
ber. The Ame1ican Association of Theo
logical Schools now involves Protestant, 
0 1thodox, Roman Catholic, and evangeli
cal schools-an ecumenical comprehen
siveness which conservative evangelicals 
highly approve. And these same brethren 
recognize similar evangelical thinking in 
the Church of Rome: 

"In the midst of change and renewal, 
evangelicals should reach out with 
heart and hand to those who, though 
they are in the church of Rome, are 
our spirihml brothers and sisters in 
Cluist. Substantive changes have 
taken place within Protestantism, too. 
There are conflicting currents and op
posing viewpoints. And it is unmistak
ably clear that Protestant evangelicals 
are far closer, in theology and commit
ment, to many within the church of 
Rome than to many liberals in the 
Protestant tradition." (Christianity 
Today, March 18, 1966.) · 

This direction toward ecumenical associ
ation and dialog1.1e is nothing less than 
sm-prising. · 

The third group in our purview-the 
conciliar movement of which the World 
Council of Churches stands as example 
-would ordinarily be expected to nur
ture expanding ecumenical relations. 
Most of the Orthodox churches, as well 
as several Pentecostal denominations, 
hold membership in this body. The 1965 
meeting at Enugu, Nigeria, of the Central 
Committee saw the approval of a Joint 
Working Group with the Roman Catholic 
Church. Although meetings with con
servative evangelicals have usually been 
much more informal, the World Council 
now has a "staff working party" which 
will study issues and relationships. 

Convinced that both Roman and evan
gelical families have committed them
selves to serious self-examination, the U. 
S. Conference for the World Council of 
Churches invited representatives of these 
groups to its annual meeting at Buck Hill 

· Falls in 1966. The obvious amicable spirit 
behveen speakers Dr. Carl F. H . Henry, 
Father John B. Sheerin, and Executive 
Secretaiy Eugene L. Smith augurs well 
for others who walk with them along 
"The Ecumenical Way." Although many 
problems between the three groups yet 

need solution, there exists a growing 
consensus that a greater ecclesiastical 
rift would be a sadder tragedy. 

"Evangelicals" and the World_ Council 
The World Council has the opportun

ity to heal that breach, to bridge the gap, 
but the ecumenical movement is still 
suspect to many conservative evangeli
cals. They liken it unto a ride in a modem 
jet, but where the passengers are air-sick 
and their destination unclear. Or they 
see the surge of conciliar activity as a 
tidal wave which swiftly levels every
thing in its path. The National Council of 
Churches, because of its witness in 
"secular affairs," receives particular dis
approbation. Therefore some conserva
tive minds believe that even the Los 
Angeles Dodgers might be considered 
"as a less offensive symbol of Christian 
unity." 

When -conservative evangelicals con
vened at Wheaton this past spring, they 
agreed upon their " ... obligation to ex
amine religious movements that chal
lenge the uniqueness and finality of bibli
cal Christianity." Specifically, these are: 
the Roman Catholic Church, contempo
rary Protestant movements, pseudo
Chiistian cults, and non-Christian reli
gious systems. · The "Wheaton Declara
tion" speaks objectively about the 
changed Roman Catholic mood. It strikes 
out, however, against the Ecumenical 
Movement without naming names: 

"Contemporary Protestant move
ments that boldly contend for the non
existence of the Gospel revealed by 
God, that propagate a neo-universalism 
denying eternal condemnation, that 
substitute inter-church reconciling ser
vice for aggressive evangelism, that 
blur the biblical distinction between 
"Church" and "Mission," between 
Romanism and Protestantism, and that 
create ecclesiastical organizations mov
ing in the direction of a world\vide re
ligious monopoly, likewise demand a 
careful assessment and response." 
The conservative evangelical camp 

fears the World Council in these stark 
terms. The Council's growing activity 
and strength savors of theological in
clusivism, m~o-universalism , outright 
syncretism. These conservatives warn of 
a radical Carl Mcintire at the one ex
treme, but with a Eugene Carson Blake 
at the other extreme. When the Faith and 
Order Department of the National Coun
cil appointed a Jesuit as assistant direc
tor, some conservative evangelicals, no 
doubt, considered their previous sus
picions confirmed-that the conciliar 
movement is leading its rnembers toward 
Rome. 

Their distrust arises from what they 
consider ecumenists to have forsaken, 
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"Billy Gralram 'llcted as lronorary chairman for tire World Congress on Evangelism (evangelical-sponsored) . ... He also 
presented a special address at the General Assembly of the National Council of Churches . ... " 
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namely, purity of church and doctrine, 
missionary and evangelistic zeal, and a 
stress upon spiritual over mechanical 
unity or union. They worry about big
ness, centralization, and especially the 
ecclesiological significance of the World 
Council. 

In addition, although evangelical con
cern about social issues has increased 
through the last two decades, this group 
classifies World Council posture respect
ing social, economic, and political prob
lems as ecclesiastically out of bounds. 
They merely point to the Council-spon
sored Church and Society Conference at 
Geneva this past summer, in comparison 
to recent "world" meetings of their own 
on mission and evangelism. 

"Evangelicals" and Catholicism 
Roman Catholicism comes under at 

least as much criticism and suspicion by 
conservative evangelicals as the World 
Council. There is, of course, a marked 
ambivalence. They rejoice in the win
dows opened by Pope John, but they very 
reluctantly create anything like ecclesi
astical relations. On the one hand, they 
happily observe like minds among Rom
an Catholic individuals. On the other, 
conservative evangelicals cannot mark 
any change in Roman dogma or es
sentials. Many of these Christians feel 
their duty is to evangelize rather than 
dialogue when it comes to evangelical
Roman relationships. Pointing to a long 
history of repression of · their work in 
Roman Catholic countries, conservative 
evangelicals are convinced that they and 
their program have been at best merely 
tolerated. In past eras, Protestants have 
visibly quaked before what they per
ceived as Catholic authoritarianism and 
hierarchical power. This fear only be
comes multiplied among conservative 
evangelicals. 

Evidence for and of such fear appears 
to snowball. Vatican II's Declaration on 
Other Religions, to some observers, 
stresses religious unity more than Chris
tian distinctiveness. The Roman Catholic 
proposal for an Ecumenical Institute for 
Advanced Theological Studies at Jeru
salem on the surface, appears to sub
stantiate that observation. While also 
fearing "religious fusion," conservative 
evangelicals may criticize the "Grass
roots Ecumenism" kit, co-published by 
the National Councils of Catholic Men 
and of Catholic Women, as deliberately 
cultivating a Jewish-Christian ecumen
ism. 

No wonder these persons draw their 
skirts about them when the World Coun
cil offers an olive branch to both the 
Roman Catholic Church and the con
servative evangelicals. 
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Self-criticism and Renewal 
But these three groups are not totally 

estranged from one another. As we have 
noted earlier, they are prone to self-ex
amination. All are affected by change, 
renewal, and the demand for renewal. 
Each, in its clearer moments, should ad
mit its need to learn from the other two. 

Lessons from Roman Catholicism 
would deal with the ancient creeds, 
Scripture illuminated by tradition', and 
respect for the Church. Recently, despite 
a historic legacy of legalism, there has 
been a new quest for deeper spiritual 
realities, as well as a concern for renewal 
in light of the world's demands. 

The embodiment of the conciliar move
ment in the World Council exemplifies 
Christian unity and the need for open
ness, the \villingness to study and talk 
together as Christians and as churches. 
Stressing the place of visible fellowship 
and action, the Council endeavors to help 
the churches bring the whole Gospel to 
the whole world. A heightened social 
sensitivity is part of this endeavor. 

The greatest need, however, is to learn 
from the conservative evangelicals. Be
cause the Ecumenical Movement and 
Roman Catholicism have been front and 
center, and because of the evangelical 
tendency to remain aloof, the lessons 
have been long in coming. For some of 
that enrichment, the conservative evan
gelicals could provide a missionary and 
evangelistic zeal, and a primary emphasis 
upon spiritual experience. When it comes 
to world meetings, there must be some 
middle ground between church-and-so
ciety and missions-and-evangelism. Ro
manists and ecumenists might learn about 
purity of doctrine (and of the Church) 
and the authority of Scripture from this 
third perspective. Not least of all is the 
conservative evangelical accent upon the 
work of the Holy Spirit, stewardship, and 
warm fellowship. Each of the main 
groups under consideration can contrib
ute something of value to the other two. 

Perhaps this . suggested ''happening" 
may occur upon the common ground of 
dialogue, study, and cooperation. Dia
logue supposedly was the word heard 
most often in 1965. We dare not now for
get to be doers of that word. The Roman 
Catholic, the so-called ecumenist, the 
conservative evangelical-each without 
the other is threatened by theological and 
ecclesiastical lopsidedness; each must re
spect the complete Gospel of Jesus Christ. 
And if each camp is sincere about its 
dedication to self-criticism and renewal, 
it cannot do the job alone. 

These three have by themselves de
liberated upon concerns commori to each 
group. Can they not in some fashion 
study these problems together? Here are 

some of those common concerns: the 
mission of the Church, the demands of 
our modem world, conversion, proselyt
ism, the essence of unity, the Lordship 
of Christ, and the recent focus upon the 
Holy Spirit and Trinitarian doctrine. 
While both Vatican II and the World 
Council have seemed to shy away from 
the problem of Christianity's confronta
tion with other world religions, the evan
gelical charge of "neo-universalism" 
must push the subject to the top of the 
docket. 

Cooperation in the realm of relief, re
habilitation, and service might also .be a 
possibility. Conservative evangelicals ex
hibit a renewed social conscience. Al
ready the World Council and Roman 
Catholic agencies are coordinating their 
efforts to aid famine victims in India and 
Africa. The overwhelming needs of the 
modem world do not permit Christians 
or churches the luxury of isolation nor the 
sin of division. Historically, cooperation 
has constituted an early phase on the 
path leading to b"Ue Christian unity. "The 
pluralistic world-society,'' declares W. A. 
Visser 't Hooft, "is too tough for a divided 
church." 

Task of the World Council 
The World Council faces a difficult 

task. Right now its leadership must not 
allow its Roman Catholic relations to im
pair relations with conservative evan
gelicals. Already evangelicals evidence 
hurt feelings by evaluating the conciliar 
movement as "pro-ecumenical and anti
evangelical." Within and without its 
membership, the World Council needs to 
take the conservative evangelical more 
seriously. 

Perhaps this means moving from the 
personal to the formal stage. Dialogue, 
admittedly, becomes necessary for cor
recting distortions and removing false 
stereotypes. Joint committee work, how
ever, requires another measure of com
mitment. Will as much consideration be 
given to conservative evangelicals as to 
Roman Catholics as the World Council 
plans its Fourth Assembly ( 1968)? 

It also means reiterating its own posi
tion-believing in and working for "unity 
in truth, a unity of which Jesus Christ is 
both centre and norm." All three parties 
can deal kindly and objectively with their 
basic differences in this light. There are 
neither varieties of truths nor of ecu
menisms. Those who walk together on 
"TI1e Ecumenical Way" can best discover 
this reality. 

That such meeting involves risk cannot 
be denied. Each party ought to expect 
changes as God opens new doors. Dis
carding ulterior motives while still at 
an atmosphere of sincerity and love. 
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we do • • • 
by LLOYD C. WICKE 

BiRhOp lVic/cc, of the New Yorlc Arca, is chairman 
of the ad hoc Committee on Union with the Evan
gelical United Brethren Church . 

A MODEST FORECAST ON METHODIST-EUB UNION 

AND he taught them saying, "The 
Old Testament prophets were al
most always wrong in their fore

casting of the time when an event would 
occur. They were practically never wrong 
in sensing the direction of history, the 
movements of God in those events." It 
was Professor Robert Rogers of Drew 
Theological Seminary who taught us, and 
the truth.has been verified over the years. 

These words are being written as the 
Conferences of the Evangelical United 
Brethren and Methodist Churches are 
voting on the Plan of Union. Whether 
union is voted "up" or "down" the direc
tion in which the Spirit is moving in our 
time seems quite clear. That direction is 
toward greater unity. The time of its ar
rival may be a precise unknown. The 
direction is toward the healing of the 
wounds which caused our divisions. 

In our instance many of us consider 
"union" timely. Not because it is the thing 
to do. Not because everybody is talking 
it up and we must get aboard the express 
of action to be relevant. Not because it 
will enable us to streamline our struc
tures, or move the checkers of institution
al management to greater advantage. 
Prudentially only a very slender case 
could be made for such behavior. · 

Let us suggest some of the hoped-for 
values which will be realized if the vote 
is affirmative. 

Concerning the dissolution of the Cen
tral Jurisdiction: union will immediately 
dissolve that jurisdiction as such. Its con
ferences will automatically fall into their 
geographic alignments. 

If we vote union the Central Jurisdic
tion is authorized to elect a successor to 
the late Bishop M. L. Harris. 
· Union makes provision for the assign

ment of one Negro bishop and at least 
one Evangelical United Brethren bishop 
to each Jurisdiction. This will provide an 
administratively active symbol of the in
tegration of the church. This symbol 
should become the colloidal agent for the 
complete and speedy termination of 
segregated structures in the United Meth~ 
odist Church. 

The Central Jurisdiction bishops, Jike 
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the Evangelical United Brethren bishops, 
would be assigned by the Council and 
Board of Bishops to the Southeastern, 
South Central and Western Jurisdictions. 
They would not be held captive in the 
geographic jurisdictions where their pres
ent assignments locate them. 

Under Evangelical United Brethren 
Union, as under the Report of the Inter
jurisdictional Relations Commission, no 
Area could be made up after 1968 of 
Negro conferences only, another fact 
which should stimulate action toward 
prompt conference mergers. 

The Plan of Union makes no provision 
for the continuation of any church unit 
based on race, although the judicial deci
sion does make allowance for a period of 
transition. 

Concerning the Central Jurisdiction, 
an affirmative vote on the Plan of Union 
should hasten its final resolution and not 
impede the process as some of our friends 
believe. 

We trust union will energize the "grass 
roots" movement toward more rapid 
yoking and uniting of local churches. 
Such action would release the services of 
a considerable number of our clergy and 
should provide for stronger ·local units. 
Presently some three hundred Evangeli
cal United Brethren churches and a like 
number of Methodist churches are work
ing in yoked relations, or are uniting in 
fellowship and in. organization. This 
movement would undoubtedly be 
strengthened and accelerated given an 
affirmative vote. 

What is true in this regard in the 
United States has an intensified parallel 
abroad, especially in Europe where this 
direction has already been followed prac
tically to the point of no return. Not only 
is organic union occuring among the 
churches but in the institutional life as 
well. To date the results have been com
pletely commendable. 

Likewise, our world-wide work and 
fellowship finds itself in complementary 
relationship. Union will strengthen this 
effort and release personnel for greater 
usefulness, a measure which is even now 
being undertaken to the benefit of all 

concerned. This noble beginning will be 
implemented in an increasing tempo. 

Concern has been manifested because 
the two parties are "marrying" with two 
sets of "vows," doctrinal and social. The 
metaphor is not qt.~te correct. We have 
one vow! It calls us in unity to confess 
that Jesus Christ is Lord and Saviour. It 
is our hope that a period of living to
gether, working together, will provide a 
commona,lity of statement which will 
prove a blessing to all concerned. We be
lieve that creeds arise out of the experi
ences encountered in living together 
under His Lordship. 

Consequently, the enabling legislation 
which is included in the Plan of Union 
requests the early establishment of re
sponsible bodies to perform this service 
for the new church. We look forward to 
the acceptance of this challenge prompt
ly-union having been achieved. 

Will union hinder our progress along 
the ecumenical road? Will we take time 
out for a second breath and rest upon the 
plateau of our achievment? Quite the 
contra1y position is the hoped-for direc
tion. Having tasted union, we will in
crease the peace and in our enthusiasm 
provide fuel for our sister denominations 
as they share the journey with us. We are 
a cross-road as we travel toward Chris
tian unity. Our adventure should add an 
example of trail-blazing and encourage
ment and not serve as an impediment to 
future endeavour. 

Taken together these possibilities sug
gest new life in a new church. They fore
cast revival and renewal in their finest 
meaning. They promise a healing of some 
of the jagged wounds so that the Body 
of Christ may provide a healthier and 
stronger witness of His grace and power. 
In such adventures we move in the direc
tion in which we are confident the Spirit 
is moving today. 

The direction we believe is invincible. 
In that direction we will find a new 
obedience and service in which there will 
be Christian joy, and ingredient not in 
plentiful supply in our time. Come, then, 
let us rejoice together and together 
glorify His Name! 
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Text and Photographs by 
SAM TAMASHIRO 

An important test of the effec
tiveness of Christian unity today 
is the so-called ''secular ecu
menism"-churches working to
gether on social issues. 

LA 
HUELGA 
ROUND TWO 

The current strike of farm workers in 
the Lower Rio Grande Valley in Texas is 
a "spinoff' of the bitter and successful 
strike of grape workers in Delano, Cali
fornia, led by the charismatic Mexican
American labor leader, Cesar Chavez. 
Consequently, the crucial question is 
whether the Texas strike will be as suc
cessful as the Delano strike. Both strikes 
appear to be so surprisingly similar that 
it is easy to overlook some basic differ
ences. And because these differences exist 
the Texas strike may turn out to be more 
explosive and divisive than in Delano. 

First of all, there is the old enmity 
between Mexican-Americans and Anglo
Americans that a visitor senses after 
spending a few days in the Valley. To 
understand the nature of this deep cleav
age, it is necessary to go back to the early 
history of the Valley. 

In 1746, the Spanish government of 
Mexico began the colonization of the 
Rio Grande Valley to protect Mexican 
towns from Indian raids and from the 
encroachment of New France. Descend
ants of these early land-grant families 
still live in the Valley. 

In the middle of the 19th century the 
relative isolation of the settlements ended 
with the arrival of merchants, engineers, 
soldiers, and Protestant and Catholic 
missionaries. The significant aspect of 
this period, according to Arthur J. Rubin, 

Continued on page 31 

The farm workers' strike in Texas is primar
ily a fight for the right of collective bargain
ing and, secondly, for a minimum wage of 
$1.25 an hour. This explains why the oppo
sition by growers is so formidable. 
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The economic future of the Lower Rio Grande Valley lies in developing new manufactur
ing industries and tourism. Agricultural employment will decline as smaller farms decrease 
in number while large and specialized farms grow even larger. Shown above are Mexican 
nationals with "green-card" visas harvesting celery on La Casita Farms, the largest of the 
struck farms. 

(Left) The compelling force behind the Delano grape workers' strike and the Texas strike is Cesar Chavez. (Center) Chavez, left, chats 
with Wayne C. Hartmire, Jr., right, in{ront of the farm workers headquarters in Delano, California. Hartmire, director of the California Mi
grant Ministry, has done a phenomena. ;ab in implementing the lofty social concerns of the church. (Riglit) One of the key staff members 
who helped make this possible is the Rev. James Drake. Drake is also active in the Texas strike. 
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in his recent book, Across tlie Tracks, a 
study of the mental attitudes and be
havior of Mexican-Americans living in 
the Valley, is that the relations between 
the Spanish-speaking ranchers and the 
aliens was one of "mutual toleration and 
esteem." They borrowed or adapted ele
ments from each other's culture; and al
though frowned upon, marriage between 
the natives and aliens was quite fre
quent. 

But by 1915, with the arrival of thou
sands of commercial farmers and busi
nessmen in search of cheap land the re
lationship between the natives and the 
newcomers changed for the worse. Rubin 
summarizes the self-image of the Anglo
Americans as follows: 

"Their perception of themselves was 
as pioneers on a new frontier; conse
quently, rather than adapting them
selves to an already existent way of 
life, such as that of the Mexican-Amer
icans, the pioneers conceived as their 
role the modification of the physical 
and social environment of the Valley. 
The environment was to be changed in 
order to fulfill the needs and expecta
tions of the newcomers. . . . In this 
third phase of the sequence, the adop
tion of Mexican cultural elements by 
members of the Anglo group was dis
approved. . . . All persons manied to 
a Mexican-American, or their children, 
were relegated to a neighborhood ac
tually and symbolically inferior. Final
ly, severely punitive activities were 
engaged in by the representatives of 
the new Anglo society against Mexi
can-Americans as Mexican.-Americans." 
The estrangement of Mexican-Ameri-

cans has been further sharpened during 
the past decade by the importation of 
cheap Mexican labor by U. S. growers 
with the mutual agreement of the United 
States and Mexican governments. 

According to Labor Secretary W. Wil
lard Wirtz, the practice of importing for
eign laborers from Asia, Europe, Latin 
America to harvest our fruit and vege
table crops has been going on for almost 
a centmy. In 1959, there were over 400,-
000 of them brought in during a single 
year. 

"There were various reasons given to 
justify this unfair labor practice," says 
Secretary Wirtz. "The practice was 
stepped up when there were .labor short
ages in the United States, but persisted 

when there was domestic unemployment. 
Sometimes there was politics in it, and 
often exploitation. The most obvious rea
son was that some crops peak so sud
denly and farmers find it difficult to get 
enough domestic labor for so short a 
period. 

"But the ugly truth was gradually 
made plainer as seasonal farm labor 
wages rates dropped further and further 
below those for other comparable work, 
and conditions in migrant labor camps 
became even more deplorable. The rea
sons for importing workers from coun
tries with lower wage levels and stand
ards of living seemed to become plainer; 
but these wages and living conditions 
were as much a result of the importation 
practice as a reason for it. The false 
notion that Americans won't do stoop 
labor was carefully nurtured from the 
truer fact that they won't work for stoop 
wages." 

The legal machinery for the importa
tion of foreign. labor was Public Law 78, 
passed by Congress in 1951, which made 
it possible for American farmers to im· 
port foreign labor on a contract basis 
with the worker protected with minimum 
wage and many fringe benefits not avail
able to U.S. farm workers. Despite the 
pleas from newspapers, civic, and reli
gious groups, P.L. 78 was extended year 
after year. However, on December 31, 
1964, P.L. 78 was terminated amid dire 
predictions. by growers that crops would 
rot in the fields because of the shortage 
of workers and that consumers would be 
forced to pay higher prices. By and large 
American growers enjoyed a fairly suc
cessful year in 1965. 

The second factor why the Texas strike 
may turn out to be more furious and 
bitter than in Delano is that the locale of 
the strike is Starr County: one of the 
poorest counties in the nation and reput
edly one of the most co1n1pt county gov
ernments in Texas. 

According to the United States Census 
on population, 1960, the median family 
income in Starr County was $1,568 and 
the median school years completed by 
persons 25 years old and over was 4.3 
years, while for the total Texas popula
tion the median family income was $4,-
884 and the median school years com
pleted was 10.4. 

The charge of c01ruption is dismissed 
by Starr County attorney, Frank Randall 
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(Left) On the Texas bank of the Rio Grande River, citrns grower Eugene Goodwin, far left, 
talks with Methodist District Superintendents Ted Grout and Sam L. Fore and the Rev. 
Brnce Galloway, 1wstor of the First Methodist Church in Mission. Mexico is only a stone's 
throw away. (Center) The Rev. Leo D. Nieto, right, director of the .Migrant Ministry of the 
Texas Co1111cil of Churches interviews State Senator Joe]. Bernal (left) and Representative 
L<rn1'0 Cruz, authors of the State Fair Wage bill now before the legislators. (Right) A hope
ful sign has been the assignment of the Rev. Edward Kreuger, right, by tlie Texas Co1m
cil of Churches. Mr. Kreuger, shown chatting with the Rev. Hector Gonsalez, pastor of the 
First Methodist Church of Rio Grande City, will work primarily with farm workers. 

Strike leaders Gil Padilla, center, and Bill Chandler direct the boycott of products of La 
Casita Farms by telephone. On the left is Cathy Balwr, a vol11nteer worker. Strikers claim the 
boycott is l111rting La Casita, b11t the manager of La Casita Farms says tlie boycott is "in
effectual." 
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Nye, Jr. as pure "propaganda." "Our prob
lem is that we have a severe case of 
democracy in Starr County," says Nye. 
"Everything that anyone does is always 
challenged. v\Te have election contests, 
more contested issues of eveiy nature 
than any other county in Texas. In order 
to contest something you must have some 
allegations. These allegations are not 
based on facts but on theory. And they 
are never proven. But the newspapers 
take the allegations and after so long a 
time in the minds of some individuals 
they become facts, even when there are 
no bases for them. 'Ve have asked for 
every investigative group, the FBI, the 
U.S. attorney's office in Houston and 

Ray Rochester, 
manager of La Casita Farms. 

Brownsville and the National Labor Re
lations Board. They have received our 
request and after a curs01y investigation, 
they have left. We continue to welcome 
anybody. We have nothing to hide." 

Strikers in the Rio Grande Valley have 
been hampered by Texas labor laws 
which have tended to be anti-union since 
1941. For example, they prohibit any 
form of picketing in which there are 
more than two pickets within fifty feet of 
the entrance to the premises being 
picketed or within fifty feet of another 
picket, or in which free ingress and 
egress are blocked. They also ban inter
ference with one's right to work through 
use of force or intimidation (including 
the use of "insulting, threatening, or ob
scene language"). 

When strike leaders Jim Drake and 
Gil Padilla led a prayer vigil on the front 
steps of the County courthouse with a 
group of ten fellow strikers, they were 
promptly arrested. The charge was that 
they prevented the janitor who was on 
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the second floor from doing his work. "It 
wasn't the janitor but the jailer," ex
plains County Attorney Nye. "The jailer 
was upset because he thought these peo
ple were going to storm the courthouse." 

The third factor, the church's involve
ment in the Texas fann workers' strike, 
is probably the most eJ\.l?losive aspect of 
the Rio Grande labor dispute. 

Publicly the churches have taken a 
"neutral" stand but privately the "Anglo" 
clergymen and their parishioners show 
greater empathy for the plight of the 
growers than for fmm workers. This is 
understandable because ministers have 
witnessed the tragic financial failures of 
small growers who have been members 
of their congregations. 

The growers and their sympathizers 
are coTI"ect when they speak of the risks 
of farming in the Lower Rio Grande 
Valley. The major problems faced by 
growers include: periodic irrigation 
water shortages dming droughts, a di
minishing cheap labor supply, the risks 
of damaging freezes, and insect and plant 
diseases. 

However, positive steps are being 
taken to lessen the risks of Valley agri
culture, such as government-sponsored 
research to find new vmieties of vege
tables suitable for machine harvesting, 
the efficient use of water in irrigation and 
improved techniques in dryland-farming, 
introduction of new types of heaters, in
cluding petroleum solid fuel blocks that 

Farm workers keep vigil in front 
of tlze State Capital in Austin. 

are effective and fairly economical to 
fight the major freezes that plague the 
Valley citrus growers once every ten 
years. However, the freezes have taught 
farmers to diversify their crops and citrus 
growers have been able to replace trees 

desb·oyed by the freeze with new trees 
which will yield more fruit. 

Growers and their sympathizers are 
quick to point out the major fmm prob
lems, but are reluctant to point out the 
advantages in Valley agriculture, such as: 
an incredibly long growing season of 
over 300 frost-free days, making it possi
ble for the grower to produce fresh fruits 
and vegetable crops dming the late sum
mer, winter and early spring months, 
when other agricultural supply areas are 
dormant; there are more than 2,700 hours 
of sunshine per year, or 61 per cent of the 
total possible, which causes high evapo-

Strike leader Eugene Nelson 
with his wife, Rima. 

ration rates and also causes plants to grow 
faster; the availability of experts in agri
cultural production and processing; and 
finally, the availability of land for expan
sion and new uses. 

Valley growers 'vith foresight knew all 
along that the use of cheap imported 
l.abor was a crutch that had to be dis
carded sooner or later. This is the heart 
of the agricultural problem in the Lower 
Rio Grande Valley: the realistic growers 
realized they had to mechanize in the 
face of higher wages and shortages of 
skilled and productive labor. As a result, 
the cotton industry in the Valley is over 
ninety-five percent mechanized. On the 
other hand, fruit and vegetable growers 
have not set aside funds for mechaniza
tion from the profitable years of harvests. 
Consequently, these growers are caught 
in a tight squeeze between sb·ikers fight
ing for a minimum wage of $1.25 per 
hour with the right of collective bargain
ing, and the rising costs for packing, 
processing, and marketing of their highly 
perishable products. Seasonal fa1m work
ers in the Valley are paid from fifty to 

[ 293] 33 



LA HUELGA 

eighty-five cents an hour and average ten 
hours of work a day. Ray Rochester, the 
able manager of La Casita Farms, the 
largest of the struck farms in Starr 
County, claims that when he took over 
the farms six years ago, the Mexican na
tionals ( braceros) were getting seventy 
cents an hour while the Mexican-Ameri
cans were being paid only fifty cents an 
hour. 

"I was shocked at the inequity in pay 
and I have tried to raise the rates each 
year," says Rochester. "Now our base pay 
is $1.00 an hour but our permanent staff 
of 40 workers are paid from $1.25 to 
$1.60 per hour." Strike leader, Gil Padilla, 
disputes the base pay of $1.00 per hour: 
"I can take you across the bridge into 
Mexico and let you talk to the 'green 
card' visa-holding 'strikebreakers' who 
work on L..a Casita Farms and they will 
tell you that they get $3.00 per day." 
(TI1e field hand in Mexico makes $1.20 
per day.) 

Ray Rochester, the manager of La 
Casita Farms, is also an influential mem
ber of First Methodist Church in Rio 
Grande City. His opinion on the strike 
situation is greatly respected by the 
Methodist clergy in the Valley. "Mr. 
Rochester can raise the hourly rate from 
$1.00 to $2.00 an hour if he wants to," 
explained a Methodist minister to a fact
finding group meeting in Rochester's 
office, "but this would mean that he 
would have to dismiss 150 workers. He 
is such a man of God that he cannot 
bring himself to do this." Later when 
asked to comment on the minister's re
marks, Rochester replied that "such 
remarks are totally irrelevant. I am, 
first of all, a businessman." 

Unlike the Delano strike, the church's 
role in social issues has not been forced 
into the open. The California Migrant 
Ministry, under the brilliant and coura
geous leadership of Wayne C. Hartmire, 
Jr., was waging an open warfare against 
those who were opposed to the church's 
involvement in the labor problems of 
Mexican-American farm workers years 
before the Delano grape workers strike 
began. Then the strike erupted, and, 
when the battle grew fierce, churches' 
withdrew their support of the Migrant 
Minist1y and a few ministers lost their 
jobs because of their stand. 

In the Rio Grande Valley the average 
parishioner feels his minister should stick 
to "spiritual matters like preaching the 
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old gospel" and "if he don't we'll kick the 
hell out of him out of the church." The 
Methodist clergy may question the the
ology of his average parishioner but not 
his intentions. 

The majority of the Methodist minis
ters deplore the "dishonest tactic" of col
lecting food, clothing, and money for the 
"starving poor" in the Valley and then 
turning the entire collection to the strik
ers to continue their battle for higher 
wages. They are also most critical of 
"church groups or individuals who live 
outside this area" who are not courteous 
enough to contact and consult with "their 
denominational leaders in this area be
fore taking any action in this area." 

Strike leaders are perplexed by the 
clergy's attitude. It would be unjust, the 
strikers say, to distribute food, clothing, 
and money to the needy in the Valley 
who are not participating in the strike. 
"If we did that we won't have enough 
for our strikers and their families," says 
Eugene Nelson, who started the strike on 
June 1, 1966. Furthermore, the strikers 
say if the clergy are so sensitive to "out
siders" who hurt their personal egos by 
taking ''bold" stands in the strike, why 
are they silent about the real "outsiders" 
-the Mexican-national "strikebreakers" 
imported by Valley growers? 

Methodist District Superintendents, 
the Rev. Ted Grout of the Rio Grande 
Conference and the Rev. Sam L. Fore of 
the Southwest Texas Conference, were 
critical of the performance of the Rev. 
Leo D. Nieto, director of the Migrant 
Ministry of the Texas Council of Church
es. Sharing this view was also the pastor 
of the First Methodist Church in Mission, 
the Rev. Bruce Galloway. One of Nieto's 
public statements: "I am neutral on the 
side of the farm workers" has riled them 
because they feel that Nieto is partial to 
the striking farm workers. 

"TI1e church should be involved at the 
point to the long-range programs they 
between opposing parties to bring about 
an improved relationship and condition 
for employer and employee," says the 
Rev. Sam L. Fore. 

Strike leaders who bear the scars of 
the Delano strike insist that the word 
"reconciliation" has been tarnished by 
churchmen who desire a phony "peace" 
instead of facing issues which require 
conflict, pain, honesty, courage, and 
humility for their resolution. The strikers 
also feel that ministers have failed the 

growers in their congregations by not 
taking decisive actions about the plight 
of the small grower talked so much about. 

On the other hand, :Methodist churches 
point to the long-range programs they 
have instituted which include planned 
parenthood clinics, literacy programs for 
adults, free medical services to "charity" 
patients, and pre-school kindergartens. 

Just before I left the Valley on March 
2, 1967, the Texas Council of Churches 
had just assigned the Rev. Edward 
Kreuger to minister to the farm workers. 
Another worker was soon to be hired and 
assigned to the Anglo-American com-
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munity. In the meantime, the strike lead
ers were waiting to see just how much the 
new minister would involve himself in 
the cause of their £ght for collective 
bargaining and a minimum hourly wage 
of $1.25 an hour. "We may not expect 
him to be in the picket lines but we want 
him to help in our drive to boycott the 
products of La Casita Faims and do 
other necessary work. If the Texas Coun
cil of Churches puts any restrictions on 
his work with us we'll write off the Texas 
Council and tum to the California Mi
grant Minist1y." These were the final 

· words of one of the strike leaders. 
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The final words of the manager of La 
Casita farms were also ominous: "I know 
the strikers are here to stay and are going 
to fight this thing out. They have said 
they'll bring me to my J.aiees but I say 
they can bring me to my knees but not 
to the bargaining table." 

It may soon be "high noon" in the 
Lower Rio Grande Valley, which is 
known as the "Valley of Tears" by old
timers and the "Magic Valley" by pres
ent-day promoters. What the churches 
will do when the conflict comes or how 
they prevent such a conflict are questions 
that very much remain to be answered. 

Tlie bane of Mexican-Americans lias been 
tlie "wetbacks" or nfrxican nationals who 
enter tl1e U.S. illegally to work for shock
ingly low wages. To put an end to the use 
of "tcet-backs" the U.S. introduced the Bra
cero vrogram in 1951, under wlzich aliens 
are bro11gl1t in on a contract basis. The 
Bracero program was terminated in 1964. 
To ease the blow on U.S. grou;ers, tlie U.S. 
issues "green card" visas to Mexican na
tionals to work in tlie U.S. provided tliey do 
not displace American workers. Sliow11 
above are "green carders" 011 tlie interna
tional bridge at Roma going home to Mexico 
after working 9Jf hours on La Casita Farms. 
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The residence congregation of rural days is 
no longer sufficient in an mban-industrial 
society. 

WHAT 
STRUCTURE 

FOR THE 
CHURCH? 

by COLIN W. \VILLIAMS 

The Consultation on Church 
Union, involving ten Protestant 
denominations, is now attempt
ing to consider what kind of 
structure a united church should 
have to minister to the world of 
today. Dr. Williams, a well
known evangelist and author, is 
associate secretary of the Divi- · 
sion of Christian Life and Mission 
of the National Council of 
Churches. This article is adapted 
from a pa per that he prepared 
for the recent meeting of the 
Consul ta ti on. 

The basic direction of the Consultation needed. 
on Church Union's Dallas document on In the historical period in which the 
"The Structure of the Church" is signifi- residence-congregation became the basic 
cant. It points to a form of union that form of church life, all the major func
goes far beyond the question: "What is tions of life centered around residence. 
the best way to get the negotiating That remained the situation in ·.Europe 
churches together?" and asks: "What is and the new world throughout the long 
the structure that is required by the mis- rural period. The emergence of urban
sion of the Church in today's world?" In industrial society has separated large 
other words, it recognizes that it is in- areas of our common life from the world 
admissable to ask the question of unity of residence, and has given rise to a 
without at the same time asking how the pluralistic situation in which such worlds 
churches which are coming together can as business, commerce, education, health, 
be renewed for mission. leisure and politics are requiring from the 

The document recognizes too that the Church major shifts from the 1,000 year 
answer to the question of unity is reached old residence-congregation strategy if 
not just by a comparative examination the missionary task it fulfilled in rural 
of our traditions which asks the proper days is to be continued in this new situa
question about continuity with the past tion. 
but by "a sound sociological approach" The suggestion that this separation be
which asks the equally vital question tween the residence based congregation 
about openness to the future. The ecclesi- and the public worlds can be crossed by 
astical structures now required must be "task forces" following members along 
structures that are open to the mobile the road of vocation not only falls far 
structures of our secular world. In short, short of the structural changes that are 
missionary responsibility requires flexi- required; it in fact falls short of the struc
bility and openness to the world on the tural changes that are already occurring. 

one hand, and availability to the gospel Needed: A Pluriform Church Structure 
on the other. For that reason the docu-

The working groups in the World ment suggests that "any and all struc-
tures must be tested by three criteria- Council of Churches' study on "The Mis

sionary Structure of the Congregation" 
kerygni.a, koinonia, diakonia." 

But as the Dallas resolution recognized, gave considerable attention to the mean-
the document makes only a beginning in ing of the radical changes in social struc

ture that have accompanied the rise of 
the movement along this path. That be- our urban-industrial society. As they fol
ginning is rooted in the recognition that 
the basic unit which has served the lowed the question, it was discovered 
Church for 1,000 years, is no longer a that the problem forced upon the par-

ticipants a re-examination of assump
sufficient form for contemporary mission, tions about the Church which most of 
and in the suggestion that it needs to be them had taken for granted. 
supplemented now by a second form. 

But how does the Dallas document The North American Working Group 
reported: propose to restructure for this era? Two "Now we were open to hear what some 

basic units are needed. It suggests: 
. . . Parish-congregations based on of the sociologists were saying to us 

about the contemporary world: that we residence-a structure with "general are now in a society of multiplicity in 
functions." which no single structure has a normative ... Task-groups made up of persons significance. It is a world which is a con
drawn together by a common vocation in 
the world or in the Church-structures glomeration of different worlds-home, 
with "limited functions." work, leisure, politics, peer group, etc. 

So we began to ask whether the church 
This is a useful suggestion and in many would have to move from its single-form 

local communities may be a creative norm to a multiple-structure situation." 
initial move toward relevant missionary This recognition led to a variety of as-
presence. But a single answer like this sessments as to strategy. Gibson Winter, 
certainly will not answer the whole need for example, has stated firmly: "Resi
for restructuring for mission in our mobile dential centers will have to be secondary. 
and sociologically pluralist society. The ... Public ministries are piior to our 
problem here is that the document carries world." 
no analysis of wliy the traditional resi- Others have insisted that this assess
dence congregation is no longer a suffi- ment is too strong and that a strategy of 
cient structure. When that analysis is presence in the world of the family will 
made-as it has been (for example) in the still have a certain priority the church 
'Vorld Council of Churches' sh1dy on · must protect. Nevertheless, in the study 
"The Missionary Structure of the Con- there was real agreement that any effec
gregation"-then it also becomes appar- tive strategy requires a pluriform of 
ent why the change here suggested is in- strategy of presence in the vmiety of 

•
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Implications for Structures 
The North American Working Group 

stated: 
"In a pluralistic world the structures 

of the church must be pluriform, since 
the church takes its shape in relation to 
God's activity in a plurifo1m world. Each 
situation calls for an appropriate struc
ture of ministry, and as each situation 
changes, the structures should grow and 
change. It can be said that complemen
tary and even contradictory structures 
might appropriately be present at the 
same time, because the one gospel can 
take shape in contradictory structures in 
the world. For instance, a ministry 
among powerless welfare recipients on 
the one hand, and among powerful busi
ness men on the other, might well be in 
conflict with one another, or at least in 
serious tension, before those ministries 
move toward some form of reconciliation. 

We suggest that there are at least four 
types of structures. 
1. Family-type structure: In this struc
ture all the members function as one fam
ily. Its main task is nurture of its mem
bers of all ages so that they may par
ticipate in God's mission in the world. 
Usually residential in character, the 
family-type structure serves a particular 
segment of God's world in which it is 
located. Such a structure needs to be 
small enough so that solidarity in the ser
vice of the larger community is possible 
among those who feel called into a family 
of mutual trust. Most present-day resi
dential congregations are not family-type 
structures although they claim to minister 
to families. The purpose of their struc
tures needs to be defined more clearly so 
that solidarity between members can 
grow around specific purposes. An ex
ample of family-type structure is a small 
house church in a residential area or in a 
housing development. 
2. Permanent availability structure: This 
structure is basically oriented around 
Jong-term tasks and seeks to make ser
vices available to people whenever and 
however they need them without neces
sarily trying to involve them. An example 
of such a structure would be a cathedral 
or a community service established by 
the church. 
3. Permanent community structure: This 
structure is made up of a group of peo
ple who have agreed to live together 
under a common discipline as an expres
sion of their commitment to Jesus Christ. 
Examples are orders such as the Taize 
Community or centers of reflection and 
reformation such as the Evangelical 
Academies. 
4. Task force structure: This structure 
is formed in response to a particular is
sue or function, and goes out of existence 
when that issue has found general recog-
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nition or when the function is assumed 
elsewhere. Task forces can be started by 
any of the three other structures or can 
come into ex4stence independently as ad 
lzoc structures for a particular assign
ment. In the field of civil rights, for in
stance, such task forces have come into 
existence for the purpose of fighting 
segregation in education and housing. 

Different Settings 
"How does the 'normal' residential con

gregation fit into these four patterns? 
The answer has to be determined in each 
situation; we would suggest that most 
such congregations are multi-structural 
and need to rethink their structures in 
terms of the various · opportunities which 
are open in their communities. These 
communities have different loci or set
tings and they focus on a variety of con
cerns. 

"l. In the public realm the locus in
volves powerful groups in society. Some 
present 1ocal congregations' can develop 
relevant missionary structures in this con
text oriented toward the fields of govern
ment, business, occupations, and com
munity action groups, seeking to be in
volved at or near the centers of decision
making; but on many occasions special 
'congregations' will be needed for these 
forms of missionary presence. 

"2. Other structures will seek to ex
press the identification with the power
less groups in society, such as the poor, 
the old, the sick, the discriminated 
against. Again, any present congregation 
can be a basis for action in these areas, 
but the complexity of the issues is often 
such that they call for special 'task force 
structures.' 

"3. Other loci for the formation of 
structures might involve various geo
graphical unity such as the metropolitan, 
suburban, rural-urban, or the wider re
gional, national or international contexts. 
And in these areas the church has to learn 
to act on a 'trans-congregational' level. 

Different Issues 
"In addition to different settings or loci 

for pluriform structures, there are also 
a variety of issues around which the 
structures can take shape. TI1ese ideo
logical patterns might be seen in terms 
of such various issues as the Social Revo
lution (the struggle for racial justice), 
the Urban Revolution (struggle to de
velop meaningful centers of human ·habi
tation), the Scientific Technological 
Revolution, and the Unitary Revolution 
(the quest for a new kind of international 
order beyond national sovereignty)." 

Present Movements Toward a Pluri
f orm Structure 

In case it should be felt that these sug
gestions about a pluriform structure are 

too detached from reality to be useful 
and that the vast investment of the 
churches in the parish-congregation 
(both institutionally and emotionally) 
means that for many years to come this 
must be the predominant and basic form , 
with approaches to the public worlds 
reaching out from there in "task force" 
form, it is important to recognize that 
rapid developments toward pluriformity 
are already occurring in such areas as 
ministries in metropolitan structures 
(MAP in Philadelphia), and ministries in 
worlds of industry, health, education and 
leisure. 

TI1ese "new forms" are of widely differ
ent types and with varying "mixes" of 
"ke1ygma, koinonia, diakonia.'' But their 
common characteristic is that they are 
missionary forms seeking to penetrate the 
worlds beyond residence in witness to 
Christ, the Lord of the Church and the 
world. 

For many problems today, residence
congregations are too far down the or
ganizational level in society to be the 
forms of Christian presence required if 
we are to bring the faith to bear on the 
processes by which the future fabric of 
our society is woven, while national 
boards and agencies are too far up the 
line to be responsible for the continuing 
witness needed. But too often this neces
sary development of regional forms is 
again occuning haphazardly: with inade
quate sociological and theological anal
ysis of what ministry should mean at 
these levels of life. 

Some Implications for the Structures of 
the Proposed United Church 

The conclusion from these (and other) 
developments in our church life seems 
clear. We are already far beyond the 
dual f01m suggestion of residence-con
gregation and task-force. A pluriform and 
flexible structure will be needed for the 
Church's missionary strategy today. 

A basic unit of church planning and 
decision-mal..ing is needed today that 
transcends the '1ocal" scene sufficiently 
to allow the planning to relate to the 
variety of "worlds" in which we live; but 
still be small enough for manageable 
planning close to the scenes of action. 
The suggestion is that this should be the 
region and that the united church should 
therefore be organized on a regional 
basis. 

To decide how to map the regions is 
not a simple task. Regions are not just 
geographical entities. Regions must also 
be understood in terms of "an area where 
worlds intersect-such as industry, com
munications, politics, arts, etc.'' And since 
these worlds do not really coincide, the 
mapping of regions has to be a process 
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which seeks to balance several factors 
such as 

-administrative criteria (an area that 
is administratively manageable). 

-sociological criteria (an area in 
which the concentration of decision-mak
ing processes, need constellations, is 
taken into account). 

-mission criteria (concern for the in
tensity of the life-determining issues be
ing faced in the area). 

The question of representation to the 
basic regional planning unit is of vital 
importance. The multiple-mission form 
within the region must be taken into ac
count. Parish-congregations will be rep
resented, but so also will the other mis
sion forms. Because of the need for 
missionary strategy to be related to the 
shapes of need and opportunity, the prin
ciples of representation need to take into 
account the variety of "worlds" in the 
region. At least the following factors 
therefore need to be taken into account: 

-representation of the forms of mis
sion; 

-representation of the "worlds" of the 
region, such as family, life, business, poli
tics, leisure, art, etc.; 

-administrative structures of the 
Church. 
A further question in representation is 
that of the relation between clergy and 
laity. In the relatively simple rural so
ciety, when the parish-congregation was 
the norm, the common practice of clergy 
and laity in equal numbers served the 
cause of representation well. But now it 
is not just that the multiple forms of so
ciety are calling for different kinds of 
congregation, and therefore for a princi
ple of representation that takes the varie
ty of ministries into account. It is also 
true that old distinctions between 
"clergy" and '1aity" are in the process of 
change. Here what is needed is represen
tation of the missionary involvements in 
the world. 

A. We turn flrst to the vital local com
mtmities of residence. While the region 
will now become the basic planning unit 
in our mobile pluralistic society, there is 
still a sense in .which the local residence 
community mnst be the basic unit for the 
Church. It is here that the Church meets 
the family. It is here that the largest use
able amount of personal time is available 
for gathering and for training in basic 
Christian discipleship. What is desper
ately needed is a way (or ways) for de
veloping viable models of common life 
and mission in local communities which 
will take into account the major changes 
in the nature of communities of residence 
that have taken place since the inherited 
local church model was developed. 

B. In the ft1nctional or public worlds 
of industry, leisure, education, etc., there 
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are already important developments to
ward discovering the forms of missionary 
presence that are needed. But so far they 
are largely haphazard. Basic planning for 
the actual missionary tasks will need to 
be largely centered in the regions; but 
because these worlds are not geographi
cally confined, national concern with ex
perimentation and evaluation will be es
sential. 

C. The structures of national life have 
become increasingly important, and call 
for missionary involvement through na
tional church structures. 

The principle must be: at each level of 
the churches' life that degree of autono
my is needed which will make it possible 
to fulfill the missionary task which the 
structure of life demands. 

D. It is important to remember that 
there is a fmther level of Church respon
sibility beyond tlie nation. And this is not 
just a matter of "overseas missions." It is 
important that the structure of the united 
church should witness to the way in 
which the gospel points to the transcend
ing of national boundaries. While nations 
are important planning units which the 
Church must take seriously, in another 
sense the "nation" died at Pentecost, and 
the Church is called to \vitness to a com
munity that breaks through these limits. 
The "structure of the Church" needs to · 
make that witness clear-not just by a 
strong witness in international affairs 
(though that is desperately needed), but 
by concrete structures that break through 
national limits. The church is recognizing 
now the need to break through the struc
tures of national separation as an es
sential \vitness to the world. 

Laity-The Reference Group for 
Mission 

Our mental image of the clergy-laity 
relationship is normally a simple one 
from rural life-a pastor with a flock 
in a community. This is still a good 
image; but no longer a sufficient one. 
A World Council of Churches' study on 
the Ministry lists nine or ten "types" of 
ministry that are now present in the 
Church, with the pluriformity of worlds 
calling forth not only specialist clergy in 
worlds other than residence, but different 
forms of ministry in these different 
worlds. The nature of the life that the 
laity led in those worlds deeply affects 
the forms of ministry needed. 

The thinking about the ministry now 
must take account of the structures of so
ciety and of their inter-relationship. Re
cent Biblical studies such as those of 
Anthony Hanson on Tlie Pioneer Minis
try and Tlze Church of the Servant have 
shown how the ministry in the Bible has 
the task of being the "pioneer" ("model" 
or "catalyst," to use contemporary 

images) around whom the wider servant 
life of the people of God forms. This 
ministry is sometimes individual, some
times professional, sometimes non-profes
sional. This basic task, in its working out 
today, is leading to discussions of "cor
porate episcopacy," "collegiality of the 
clergy," and to examinations of the way 
the ministries of clergy (with its responsi
bility for the tradition) and the laity 
(with its responsibility to penetrate the 
secular worlds with the witness of the 
faith) can be woven together. Tom 
Morton has pointed out that whereas in 
the village culture the residence-congre
gation clergy were able to be "models" 
for the flock in relation to the whole of 
life, now the residence-pastor model is 
too narrow of itself. The laity see in him 
a "model" for the private world, but 
when they enter their public worlds he is 
left behind. The clergy are now seeking 
out ways to go \vith the flock into these 
worlds; but there it is soon discovered 
that the ways of being the pastor are very 
different. Hence the development of ideas 
of corporate ministries; of mixed profes
sional-non-professional ministries. 

What is the way forward for COCU if 
the general approach of this paper is ac
cepted? 

It implies that it is not a sufficient 
method for COCU to proceed as a delib
erative body planning the path to union. 
The path to union needs to include a way 
whereby the present structures of the 
churches can be penetrated now by the 
processes of renewal. Renewal for mis
sion is itself an essential part of the 
process of the movement to unity. 

For that reason two things are sug
gested as essentials to that strategy. 

1) The member churches of COCU 
should go ahead urgently \vith experi
mentation together in the area of renew
ing old structures for mission and finding 
new forms of mission. 

2) The churches should accept respon
sibility for attempting the renewal of the 
structures needed for true unity. 

The call is to recognize that the logic of 
COCU has brought us to the point where 
the inseparability of the call of God to 
unity, renewal and mission now demands 
that the total life of the churches be 
opened to the renewing \vinds of the 
Spirit. Unity 'vill be of little worth 'vith
out radical renewal at all levels of church 
life. Renewal will not bear its full fruit 
unless we are renewed in unity for our 
one mission. 

Let us open ourselves together to God's 
Spirit that he may renew us all, and re
new us all in unity; so that renewed for 
mission we may become a living sign to 
all creation that it is God's final purpose 
to renew all things and gather all things 
in unity in Jesus Christ. 
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British economist Barbara Ward addresses the World Conference on Church and Society on the subject· of international development. 

The Churches 
and International Development 

JUNE 1967 

Dy MIY LEE 

I F AN Indian peasant and a member 
of the New York Stock Exchange 
could get together over a cup of 

Brazilian coffee for a friendly chat about 
the dollar and how it could get more 
easily and plentifully from pocket to 
pocket, the whole business of world pov
e1ty might vanish overnight. 

A ridiculous exaggeration, of course. 
And until that Utopian day, the political 
and economic snarls that stymie efforts to 
wipe out world poverty must be coped 

with in the familiar red-tape ways. 
Encouragingly, a new committee for 

doing some of this coping has appeared 
on the scene. It is, for the present at least, 
called the Committee for International 
Development. It was launched officially 
last September by the Council for Chris
tian Social Action of the United Church 
of Christ. The idea originated with Dr. 
Alan Geyer, a political scientist and 
former college professor who is the coun
cil's director for international relations. 
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Ah·eady the committee has become an 
ecumenical venture. In fact it started that 
way: Dr. Geyer is a Methodist in the em
ploy of the United Church of Christ. 
The committee's ecumenicity is so far 
sustained by five other Protestant de
nominations-the American Baptist Con
vention, the Christian (Disciples of 
Christ), the Protestant Episcopal, the 
Methodist, and the United Presbyterian. 
According to Dr. Geyer there is also "an 
increasincs pattern of cooperation with 
Roman Catholic leaders, especially in 
view of Pope Paul's recent encyclical on 
world poverty." 

Additionally, the committee has close 
kinship with the National Council of 
Churches in its work to eliminate world 
poverty. According to a "Memorandum 
of Understanding" negotiated in Febru
ary with the National Council of Church
es, the committee has been "recognized 
in trust as an organ of the churches 
working together ecumenically." 

The United Church of Christ maintains 
a church-wide program with aim and 
name very similar to · a program of the 
National Council. The UCC's is called 
Peace Priority Program. The council's is 
Priority Program for Peace. 

"Our program cuts across all the struc
tures of the church," Dr. Geyer said dur
ing a recent interview in his office at the 
Church Center for the United Nations. 
"Its most distinctive feature is our work 
in international development. It ties in 
social action with world concerns. It also 
brings missions and social action into 
closer relationship. Actually the program 
draws all departments and boards into 
closer relationship, but missions and so
cial action are the primary partners in 
this work of international development. 

"This is important," Dr. Geyer con
tinued, "because both missions and social 
action have certain things to contribute. 
Missions because it is at work in and 
close to the developing countries. It can 
help in education. For example, we ex
pect to bring nationals from developing 
countries here to talk to our people about 
conditions in those countries. So it will 
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not be just Americans talking about the 
subject. 

"Social action is, of course, more con
cerned with public policy, with govern
ment policy. 

"Missions and social action have both 
had their historical biases which joint 
action through the Committee on Inter
national Development may help to clear 
up." 

Dr. Geyer noted the leadership vacu
um existing in Washington and the 
country in general in regard to world 
poverty and international development. 
"Many groups have a secondary interest, 
but very few have been engaged in real 
action." In pointing out the lack of effec
tive citizen action in this all-important 
area, he said, "It is not Number One on 
anyone's agenda." 

He added, "There is a need to develop 
awareness of and interest in aid, trade, 
food, and related concerns. This is what 
we have set out to do." 

Since last January the United Church 
of Christ has had a man in Washington 
to speak for the churches on internation
al development. He is Rev. L. Maynard 
Catchings and his office is in the Wash
ington headquarters of the National 
Council of Churches. 

In announcing Mr. Catching's appoint
ment at a December press conference at 
the Church Center, Dr. Ray Gibbons, di
rector of the United Church of Christ's 
Council for Christian Social Action, said: 

"We are directing Mr. Catchings to ex
plore every possibility of board ecumeni
cal cooperation in this work. 

"The churches have a unique oppor
tunity to lift international development 
to a new level. Their Gospel commands 
them to seek human welfare and world 
peace, and their world-wide ecumenical 
relations with other churches, missionary 
programs, and relief work provide them 
with resources and communications 
which can be enlisted in an effective cam
paign against world poverty. 

"The churches must also remind the 
nation that the purpose of international 
development is to help people help them-

selves rather than to win allies in the 
cold war." 

Assessing the work of the new Wash
ington office he heads Mr. Catchings pre
dicted that it would "bring the needs of 
the developing countries to the active at-

. tention of the churches and to the nation 
at large. 

"The gravest issue facing the world to
day is the widening gap between the 
rich and the poor nations. This gap is 
especially intolerable to Christians whose 
faith compels a special concern for the 
poor. This gap is also intolerable because 
technology has made possible a world 
in which poverty can be eliminated." 

Long active in Southeast Asia, Mr. 
Catchings was administrator and director 
of guidance of the American School in 
Singapore from 1964-66. Prior to that he 
served as world service secretary for the 
International Committee of the YMCA 
in educational and training programs in 
ten South and East Asia countries. 

Educated at Prairie View State College 
and at Howara, Chicago, Rutgers, and 
Yale universities, Mr. Catchings has been 
pastor of the Plymouth Congregational 
Church in Washington and served on the 
faculties of Howard and Fisk universities. 

In an editorial in its December 19, 1966 
issue The "' asliington Post said, in part: 

"The recent decision of the United 
Church of Christ and six cooperating 
Protestant denominations to open a 
Washington office to promote the aid 
cause would have been noteworthy even 
in the early days of aid when the pro
gram rested on a solid bipartisan base of 
support. At the present moment it is par
ticularly commendable. Beset by balance 
of payments fears, the Executive Branch 
is showing signs of a disposition to retreat 
from a role of American leadership in the 
aid field .... 

"It is to be hoped that the churchmen's 
initiative in setting up an International 
Development Office will be emulated by 
other national organizations and that a 
citizens' aid lobby will at long last begin 
to take form. An effective demonstration 
of the powerful latent support for de-
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velopment assistance existing in the 
country would do much to temper what 
has become a dangerous climate of de
featism on aid prospects in 'Vashington." 

Once the problems of aid, trade, com
modity credits, and all the other some
what mystifying elements of internation
al give-and-take can be translated into 
close-to-home terms like a cup of coffee 
or a candy bar, their solution may be 
easier to find. 

"vVhenever the price of coffee goes 
down a €ent here," Dr. Geyer com
mented, "Brazil loses $60 million. We all 
realize the American housewife has to 
watch the budget, but what about the 
coffee grower in Brazil?" 

It is this sort of person-to-person orien
tation that, hopefully, will make inter
national development less remote, less 
formidable. With all the good will in the 
world the average individual still feels 
hopelessly inadequate to do anything 
about the world's political and economic 
inequities. It is to draw such individuals 
into a constituency for effective political 
action that primarily concerns the Com
mittee for International Development. 

"vVe are interested in this whole sub
ject from the politicial side," Dr. Geyer 
said. "This does not set well with some 
church people, but it is political action 
that affects policy which in tum affects 
aid, trade, and development. 

"TI1e Geneva Conference on Church 
and Society last summer confronted 
head-on the realities of poverty and 
revolution in the developing countries. 
Americans at the conference had to hear 
this day after day from representatives of 
those countries. And it began to have an 
effect. Some returned more determined 
to take action to eliminate poverty." 

Dr. Geyer recalled with special per
tinency an Indian's view of the United 
States. Visiting this country back in the 
1950's, the Indian was asked what im
pressed him most. He answered: "TI1e 
size of your garbage cans. Your family 
garbage cans." In his view if India could 
just pick through them, her starvation 
problem would be on the way to solution. 
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MANIFESTO 

A manifesto, "Justice and International Development: American Act'.6n in the 
Struggle against World Poverty," has been drawn up by the Comn:i1~t:e on In

ternational Development. In enumerating policy priorities and the respons1bd1ty of the 
churches in this area it bears down on the need for justice above mere charity. 

Published in the March 1 issue of Concern, the manifesto is the result of the com
bined thinking and talents of the committee members. Besides churchmen th~ comi:nittee 
includes congressmen, political scientists, economists, and those with experience m the 
government's Agency for International Development (AID). 

Task forces made up of committee members are at work in several fields such as 
agricultural technology and will in time publish a major working paper on .their f'.nd
ings. In such ways the denominations are demonstrating the value of ecumenical action, 
contributing their expertise, personnel, and research facilities in a common cause. 

The Board of Missions of The Methodist Church adopted a resolution on world de
velopment at its annual meeting in January of this year. The resolution recommended "a 
new and larger world development program be undertaken by the United States govern
ment." Among principles to be followed it urged: 

"That military support and military assistance (two categories which have for the past 
twenty years been lumped in the 'foreign aid' expenditures) should be separated from 
foreign economic assistance. . . . . 

"Adoption by the United States of a policy of moving toward completely multilateral 
administration of economic .aid funds through the United Nations, in order to remove 
economic aid from the political and military sphere. 

"United States support in the United Nations of the use of a large proportion of these 
funds for grants and long-term low interest loans to the developing nations for develop-
ing projects approved by United Nations agencies. . . . . 

"Review by the United States of its trade policies with a view toward making changes 
in important quotas and in provisions for accepting products of the developing countries 
which have received primary processing .... " 

A case study illustrating the widening gap between the developing and developed 
nations has been made by Peter Paul van Lelyveld of the Department of Youth Ministry 
of the National Council of Churches. 

Called "Candy bars and World Economic Justice," the study focuses on the Cocoa 
Conference of the United Nations Conference on Trade and Development (UNCTAD). 

"Cocoa was chosen for two main reasons," writes Mr. van Lelyveld. 
"1. Is a chocolate candy bar not the most delicious_ simple pleasure that should have 

nothing to do with those big and far away problems of world famine and economic 
justice? At the same time, is there a more concrete example possible to show how we are 
involved in world economic injustice by eating a candy bar? 

"2. This conference failed. It is therefore an apt case for diagnosis for those people in 
the churches, student and youth movements who are seriously asking how to involve 
themselves within their own rich nations in the struggle for world economic justice." 

[ 301] 41 



WINDOW ON THE UNITED NATIONS 

Planning 
f_or Development 
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APRIL was the month of vital confer
ences in Chile. 

While the eighth conference of the In
ternational Planned Parenthood Federa
tion was still meeting in Santiago, the 
United Nations Committee for Develop
ment Planning began its second session in 
the same city. Deliberations of the 
Planned Parenthood conference centered 
around birth control, family planning, 
abortion, and related population prob
lems in Latin America. A major topic of 
the UN Committee's session was imple
mentation of development plans, with 
special reference to Latin America. 

The UN Committee session also ex
amined methods for world-wide eco
nomic projections and preparations for 
international action following the close of 
the current Development Decade. 

Members of the 18-member committee 
include planning experts from countries 
in Asia, Africa, Europe, and Latin Ameri
ca, and from the United Kingdom and 
the United States. The committee was set 
up last year in accordance with a resolu
tion adopted by the Economic and Social 
Council. Its first session was held in New 
York in May 1966. At that session plan
ning implementation was called the "cru
cial question" and a committee recom
mendation urged "all those concerned 
with the well-being of developing coun
tries" to "focus their attention on this . ,, 
issue. 

UN bodies, specialized agencies, and 
international organizations invited to the 
session in Santiago were the Economic 
Commission for Latin America (ECLA); 
United Nations Conference on Trade and 
Development (UNCTAD); Latin Ameri
can Institute for Economic and Social 
Planning; International Labor Organiza
tion ( ILO); Food and Agriculture Or
ganization ( F AO); World Health Or
ganization (WHO); United Nations Ed
ucational, Scientific and Cultural Organi
zation (UNESCO); International Bank 
for Reconstruction and Development 
( IBRD); International Monetary Fund 
(IMF); General Agreement on Tariffs 
and Trade (CATT); Council for Mutual 
Economic Assistance ( CMEA); Organi
zation of American States (OAS); Or-
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ganization for Economic Cooperation and 
Development ( OECD); and European 
Economic Community (EEC). 

Discussions on implementation of de
velopment plans centered around these 
general headings: general problems of 
plan implementation in Latin America; 
problems of planning for both growth 
and stability; role of annual planning in 
implementation; the private sector in re
lation to plan implementation; methods 
for appraising progress in plan implemen
tation; problems in the implementation 
of regional (multinational) plans in 
Latin America. 

Papers serving as a basis for discus
sions were prepared in advance by com
mittee members and by the Center for 
Development Planning, Projections and 
Policies of the United Nations Secre
tariat; ECLA; the Latin American In
stitute for Economic and Social Planning, 
and some other bodies. 

The paper on general conditions for 
effective implementation of plans, pre
pared by the Center for Development 
Planning, Projections and Policies, in
cluded these views: 

"The first and foremost condition for 
the implementation of a development 
plan is the political will to pursue effec
tive policies .... 

"While a great many developing coun
tries have drawn up development plans 
in recent years, comparatively few have 
e"--perienced much success in achieving 
their targets. The fact that plans have 
often not accomplished what they set out 
to do is commonly equated \vith a failure 
in plan implementation. This simple 
measure of success or failure, though not 
without validity, is subject to some quali
fications .... 

"The limitations on the implementation 
of comprehensive plans in mixed econ
omies should be recognized. Since a 
major part of output and investment is 
subject to private decisions, many of the 
quantified changes set forth in plans are 
not \vithin the power of governments to 
realize. These changes have often been 
too readily identified as targets, whereas 
their purpose is rather to guide policy 
decisions .... 
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"Resistance by the private sector to the 
plan may obviously weaken its political 
foundation. To gain broad support, some 
governments have arranged for the rep
resentation of private groups on high
level planning bodies in addition to em
ploying the usual means for publicizing 
and explaining their plans .... 

"In view of the power of decision 
which private producers wield over out
put and investment, more direct and spe
cific forms of participation in plan formu
lation, particularly by private industry, 
have also been advocated. A network of 
mixed committees for particular indus
tries and branches appears to have been 
successful in certain developed countries, 
but it is doubtful whether the general 
application of such an arrangement is 
either practical or necessary in most de
veloping countries. Close consultation be
tween government and private pro
ducers, however, is indispensable in 
branches of production of strategic im
portance for growth." 

A paper prepared by the secretariat of 
ECLA took up planning activities in 
Latin America and obstacles to imple
mentation. Here are excerpts: 

"Bolivia, Chile, and Colombia were the 
first Latin American countries in this 
:lecade to formulate national development 
plans and to establish the necessary ma
chinery, largely with the help of interna
i:ional technical assistance. However, it 
was not until the ·Punta del Este Confer
ence in 1961 that the Latin American 
governments recognized that planning 
should be the fundamental instrument 
for mobilizing national resources, bring
ing about necessary structural changes, 
enhancing efficiency and productivity 
and securing more international financial 
cooperation. . . . 

"Thus far Latin America has gone 
through the first stage; it has established 
planning agencies, prepared a variety of 
plans, worked out consistent develop
ment policies with some success, 
allocated public resources more syste
matically, trained a large group of pro
fessionals in new techniques locally and 
accumulated a fund of valuable experi
ence. At the same time, it has encount-

ered limitations and obstacles including 
general lack of political support for plan
ning, inadequate over-all development 
strategies, absence of effective coordina
tion between policy and operational 
machinery and other more specific draw
backs .... 

"Measures to overcome those limita
tions and obstacles would represent a sec
ond stage of planning in Latin America, 
in which development plans would be 
better formulated and above all more 
efficien'tly carried out." 

Views of planning experts from other 
countries and areas of the world were 
highlighted in papers by individual ex
perts. A Czech view was stated by 
Zdenek Vergner: "Just as certain aspects 
of planning experience in developed 
capitalist countries may prove to be, in a 
certain sense, timely today from the point 
of view of developed socialist countries, 
so certain experiences acquired by social
ist countries may be useful for developing 
countries today. However, adequate 
forms of .planning must necessarily be 
the work of economists and planners of 
a given country. They cannot be im
ported. This fact too should be observed 
to the fullest extent." 

Explaining in his paper the limits of 
the possible application of the French 
planning system, Jean Ripert said: '\Vith 
regard to the productive system, the 
French Plan nowadays is aimed more at 
ensuring the harmonization of the goals 
of the different sectors than at making 
priority choices. Its implementation will, 
therefore, depend essentially on financial 
incentives of a general character. The 
state will only exceptionally have to make 
decisions on specific investment projects. 

"In many developing countries, in con
trast, several industries must be started 
from scratch, but they cannot all be built 
up at the same time .... The plan is not 
a panacea, but only an instrument. It can 
never replace the determination to de
velop the countiy and to take the neces
sary action for that purpose. If that de
termination is present, the plan, however 
technically imperfect it may be, can be 
very helpful in implementing it. 

[ 303] 43 



44 [ 304 J 

HERITAGE 
By GRACE V. WATKINS 

Father's Day Comes on June 18 

My father taught me shining thankfulness 
For all God's lovely gifts: for dawns that bless 
The waking spirit like a golden psalm, 
For benediction of the twilight time 
And kindness of the soft, andante rain; 
For wonderment of soil and seed and grain; 
The healing of a little stream, the good 
And quiet coolness of a summer wood. 

The strength of honor and integrity, 
Of faithfulness and justice came to be 
An ever-burning flame within my heart 
Because of him, invincibly a part 
Of daily life. And oh, his love for God, 
The shining reverence with which he read 
The Word became a heritage of praise, 
Of worship and of peace for all my days. 

I' 
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THE MOVING FINGER WRITES 

ANS Photo 

A demonstrator recognizes church agency efforts in support of a 
Rocl1ester, N .Y ., civil rights group involved in a controversy with 
Eastman Kodak. Group charges firm failed to lwnor an agreement 
for training and employment of Negro u.nempToyed. As stocklwlders 
held annual meeting in Flemington, NJ., pickets walked outside to 
vrotest Kodak's abrogation of the contract for the hiring of about 

600 "hard core" 1memployed. During the meeting, church spokes
men condemned the company's decision not to abide by the agree
ment, signed with a group called Freedom, Integration, God, 
Honor-Today (FIGHT). Seveml church agencies had withheld 
their Kodak stock proxies from 11wnagement at the annual meeting. 

BLAKE: U.S. POLICY THREATENS 
HUMAN SURVIVAL 

American prosecution and escalation of 
the war in Vietnam was termed by the 
head of the World Council of Churches as 
second only to policies of Communist China 
as "the greatest danger to human survival" 
in the world today. 

Dr. Eugene Carson Blake appealed for 
a reversal of U.S. policy which he said was 
isloating this nation from the rest of the 
world and was inevitably and "tragically" 
self-defeating. 

Some 1,000 persons, many of them long
time friends and neighbors of the ecumenical 
leader, gathered in the Norwalk High 
School, Connecticut, to hear him. 

Dr. Blake, grounding his convictions on 
the perspective of living abroad, declared 
that "each escalation of our military force 
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against the Viet Cong and Nmth Vietnam 
increasingly isolates the United States from 
the rest of the world. 

"Our course has all the elements of high 
tragedy .... Unable to distinguish friends 
from foe, caught in a dilemma which makes 
any decision increasingly difficult, the United 
States seems to be stumblipg on towards 
final disaster. 

"Our high ideals more and more suspected 
by our best friends among the nations, we 
find our position successfully attacked by 
our enemies and we find ourselves more and 
more isolated from our friends." 

Even governments "who share our fear of 
Communist aggression dare not fully and 
publicly support us because of the almost 
hysterical fears of their people of what we 
will do next. 

"Vve hear nor heed any word of warning 

and month by month we are more and more 
alone." 

Like Dr. Martin Luther King, Dr. Blake 
condemned the policy of continuing war in 
Vietnam because it "is delaying the eco
nomic and social development that freedom 
requires if it is ever to flourish in Vietnam, 
in the United States and in the whole world. , 

"The Vietnam war is our excuse not to 
use our resources to win the war against 
poverty in our cities, not to establish racial 
justice in om nation, not to share sufficient 
resomces to establish justice in Africa, Latin 
America or the rest of Asia .... " (RNS) 

UNION CONSULTATION 
MEETS IN CAMBRIDGE 

Ten Protestant denominations lmve moved 
to take "immediate steps appropriate to de
velopment of a plan of union" for a new 
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"Dad, is God with 
us here at the 
lake?" 

"Yes, son, God is with us 
everywhere. He is with us at 
school, at work, at home or 
away ... and every day of the 
week, not just Sundays in 
church." 

Is God part of your life and 
your family's life, every day, 
seven days a week? You and 
your family need this constant 
daily communion with God. 

Daily devotions can be most 
helpful and meaningful in your 
own or your family's worship. 
The Upper Room is an easily
followed devotional guide. World
wide in its use and in its author
ship, it knows no national, racial 
or denominational boundaries, 
but strives to serve Christians 
everywhere. 

You can help spread the 
ministry of The Upper Room by 
giving copies to the ill, to shut
ins, to your friends, and others. 

Write for FREE SAMPLE 
COPY or send your 
order now to begin 
with the July-August 
number. Ten or 
more copies of one 
issue to one a 
dress, 10 cents 
per copy, Indi
vidual yearly 
subscriptions, 
English or 
Spanish,$1 .00. 

World's most wide/)' med dail)' devotional guide 

3 7 Languages - 44 Editions 

1908 Grand Ave., Nashville, Tenn. 37203 
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ANS Photo 

In a historic milestone for tl1e Christian unity movement, Anglican Archbishop Arthur 
Michael Ramsey of Canterbury (left) kneels in prayer in the famed Cathedral of Notre 
Dame in Paris. Kneeling with him before the altar at a unity service is Roman Catholic 
Archbishop Pierre Veuillot of Paris. 

united church. 
The ten denominations, members of the 

Consultation on Church Union, have a mem
bership of about 25,500,000 members. The 
consultation met at the Episcopal Theologi
cal School, Cambridge, Mass, May 1-4. Par
ticipating were delegates from the African 
Methodist Episcopal Church, the African 
Methodist Episcopal Zion Church, the Chris
tian Methodist Episcopal Church, and Chris
tain Church (Disciples of Christ), the 
Evangelical United Brethren Church, the 
Episcopal Church, The Methodist Church, 
the Presbytetian Church in the U.S., the 
UnHed Church of Christ, and the United 
Presbytetian Church in the U.S.A. 

To facilitate development of a plan of 
union, the consultation authorized its ex
ecutive committee to set up as soon as possi
ble necessary working committees and to 
enlist the aid of whatever specialists are re
quired. 

The plan of union to be developed will in
clude in detail the procedures by which the 
memberships and ordained ministties of the 
participating churches are to be united and 
the structure and functions of a provisional 
governing council to be established. No date 
was set for submission of the plan but a re
port is scheduled for the next meeting of the 
consultation, to be held a year from now in 
Dayton, Ohio. 

To aid in drawing up a .Plan of Union 
the consultation adopted a set of ten guide
lines for the structure of the church. These 
guidelines will be sent out to the participat
ing churches for study and comment and 
these comments will also be used in draw
ing the plan. The guidelines stress such 
concepts as flexibility of structure, ministry 

to the outside world, the democratic nature 
of policy decisions, racial and ethnic group 
inclusiveness, corporate as well as indi
vidual ministry to community structures 
which would cover such areas as civil rights, 
provision for stronger relations with other 
churches in the United States and around 
the world, and a proper balance of freedom 
and authority. A proposed new guideline 
urging cooperation with other religions and 
those of no religion, was postponed until the 
next meeting on the grounds that a subject 
of such importance needed more adequate 
preparation. 

Simultaneously with work toward the plan 
of union, work also will be in progress on a 
chapter of "ptinciples of structure,'' similar 
to chapters previously adopted by the con
sultation on the sacraments, membership, 
ministry and worship. 

The consultation also revised and brought 
up-to-date a document on "Steps and Stages 
Toward a United Church," previously ap
proved in 1966 at Dallas, Texas. This docu
ment suggests methods and a timetable by 
which the new united church might come 
into being. 

It proposes that the next step, that of a 
plan to unite the membership and ministries 
of the participating denominations and to 
establish a provisional council, 'vill be the 
crucial step and that final wtiting of a 
constitution to govern all details of the new 
church's life would take place only after a 
number of years of "growing together." 

Stressed repeatedly throughout the con
sultation's four-day meeting was the con
cern of participants that church unity must 
be accompanied by an equal commitment 
to the church's mission, renewal and reform. 
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In assessing the results of the meeting, the 
Rev. David G. Colwell, chairman of the 
consultation and pastor of the First Con
gregational-United Church of Christ, Wash
ington, D.C., said that while the results 
"might not seem as spectacular as at some 
other meetings of the consultation, they were 
very substantial and we may realize this 
more in years to come." 

The !Vlethodist delegation at a session 
during the consultation unanimously reaf
firmed its commitment to the consultation 
and its intention to participate in the de
velopment of a plan of union. 

At several points in discussions during 
plenary sessions Methodist representatives 
urged that the sessions here needed to make 
progress. 

"If we fail to move toward a plan of union 
we will be less than we came to Cambridge 
to do,'' Bishop John Wesley Lord of Wash
ington, D.C., told the delegates during one 
plenary session and at another point he 
voiced the "hope that we are not marking 
time when we should be moving ahead." 

The General Conference has not author
ized achial negotiations for union by The 
Metl10dist Church but this question may 
come before the 1968 sessions in Dallas, 
Texas. 

BROWN, BIANCHI CALL FOR 
"SECULAR ECUMENISM" 

·The ecumenical movement has entered a 
period of escalation, according to Dr. Robert 
McAfee Brown, in which "secular ecu
menism"-an effort of the churches to strive 
together to build a more just and humane 
world-will prevail. 

Consequently, the United Presbyterian 
theologian said, "We will make the disturb
ing discovery that the real enemy in the 
world today is not Communism but pov
erty." 

Dr. Brown, who is professor of religion at 
Stanford University, made his comments at 
tl1e opening session of the Fourth National 
\Vorkshop for Christian Unity. The work
shop, held in Oakland, California, is spon
sored by Roman Catholic Bishop Floyd L. 
Begin. 

"Let me suggest," Dr. Brown told 600 
delegates, "that the ne:-..i: stage of the ecu
menical movement \vill invlove a movement 
of the church to tl1e world. This does not 
mean that concern for common dialogue and 
common worship will fade from the scene. 
Far from it. 

"But what I think \vill happen is that our 
attention \vill be turned more and more 
away from ourselves-outward toward the 
world that we face together." 

In noting that the real enemy is poverty 
and not communism, Dr. Brown said that the 
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churches will have to risk the disfavor of 
many Americans "in pointing out that un
palatable truth." However, such an action 
would: 

-Blunt some of the "anti-Communist 
hysteria which is so familiar a tlrnme in all 
our pulpits." 

-Remind "our listeners and ourselves 
that neither the Second Vatican Council nor 
the Geneva conference was \villing to issue 
the conventional blanket condemnation of 
Communism." 

-Show that "blaming everything on the 
Communists is a cheap and easy way to 
escape the responsibility for the fact that it 
has been our callous indifference to poverty 
and injustice that has enabled Communism 
to make its most attractive appeal." 

"As we reach out to cope with the prob
lems that beset the 20th century man-the 
abolition of capital punishment, the right 
of fa1m workers to bargain collectively, the 
assurance tlrnt housing is available to all and 
not just to those with white skin, the debate 
about a guaranteed annual wage, the war 
against poverty, the need for constraint in 
international relations, and a host of other 
problems will become ecumenical activi
ties," Dr. Brown said. 

The real test for "secular ecumenism," ac
cording to Dr. Brown, will come over the 
war in Vietnam. 

Father Eugene Bianchi, S.J., of the Uni
versity of Santa Clara, told a workshop ses
sion that secular ecumenism must rest on a 
deep theological sense of both the church 
and the world. 

Such a mutual dedication by the churches 
to secular ecumenism can, in turn, foster a 
resolution of their tl1eological differences, he 
said. 

The theological basis for secular ecumen
ism, according to Fr. Bianchi, encompasses 
the following: 

-An understanding of God's creation. 
-An appreciation of the full incarnate-

ness of Jesus and of the redemption of man
kind in Christ. 

-An understanding of the church as a 
servant and pilgrim people. 

-A concept of mission. 
-A liturgical reform that will depend not 

only on historical and theological studies, 
but also on its ability. to speak \vith the 
styles and concerns of contemporary man. 

METHODIST JOURNAL CALLS 
APARTHEID 'SICK OBSESSION' 

lvlany South Africans have a "sick obses
sion" with apartheid and separate develop
ment of the races, The Methodist Church
man, organ of the Methodist Church in 
South Africa, charged in an editorial. 

"There appears to be no end of attempts 
to close every avenue of approach to a 
Christian viewpoint on race relations," it 
said. "It is clear that we are being condi
tioned to these policies by a number of con
siderations. 

"There is fear, in the hearts of members 
of all races who oppose this policy and suffer 
from it, that any protest against these hard
ships and injustices will result in some form 
of victimization. 

METHODIST TRAVEL 
SEMINARS 
1967 - 1968 

Mission Tours sponsored by 
The Board of Missions of 

The Methodist Church 
LATIN AMERICA: September 28-0c

tober 17, 1967 
(Peru, Bolivia, Argentina, Chile, 
Brazil) 
Tour Leader: Rev. W. Harold Loyd, 
705 Myers Building, Springfield, 
Illinois 6270 I 

• 
AROUND THE WORLD: October 9-

November I 0, 1967 
(Hawaii, Japan, Korea, Taiwan, 
Hong Kong, Philippines, Singapore, 
Nepal, India) 
Bible Lands Extension: November 
10-18, 1967 
(Egypt, Lebanon, Syria, Jordan, 
Israel) 
Tour Leader: Rev. Walter Albritton, 
P. 0. Drawer 700, Andalusia, Ala
bama 36420 

• 
SOUTHEAST ASIA: February 26-

March 25, 1968 
1968 Mission Study Tour 
(Philippines, Singapore, Indonesia, 
Malaysia, Thailand, Hong Kong, 
)apan; Hawaii en route) 
Tour Leader: Dr. Harold Neel, Room 
1352, 475 Riverside Drive, New 
York, New York 10027 

• 
MEXICO AND THE SPANISH SOUTH-

WEST: May 5-15, 1968 
(Texas, New Mexico, Mexico) 
Tour Leader: Mrs. Alfredo Nanez, 
Lydia Patterson Institute, P. 0. Box 
# 11, El Paso, Texas 79940 

• 
ALASKA: August 2-15, 1968 

(Ketchikan, Juneau, Sitka, Anchor
age, Fairbanks, Kotzebue, Nome, 
Seward) 
Tour Leader: Rev. James S. Pem
berton, Jr., 475 Riverside Drive, 
Room 1309, New York, New York 
10027 • 

Address your inquiry for further in
formation about a specific tour to the 
leader named above. For general in
formation concerning tours, write to 

METHODIST MISSION TOURS 
ROOM 1305 

475 Riverside Drive 
New York, New York I 0027 
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for the 
Cliristian 

fa1nily 

.. . CHRISTIAN FAMILY 
. · ; , LIVING 

CHRISTIAN FAMILY 
LIVING 
Hazen G. Werner. "A vivid use of illustrations and a close
ness to life are responsible for the fact that the book 
speaks realistically to the present generation. Bishop Werner 
presents his material under such challenging chapter titles 
as 'What Parents Should Know,' 'Discipline or Do as You 
Please?' 'Every Husband and Wife,' and 'At Home With God 
in Your Home.' "-Adult Teacher. 128 pages. $1.50 

YOlJR HOME CAN BE 
CHRISTIAN 
Donald M. Maynard. "For any home where there are chil
dren ... this beautifully written, tastefully illustrated, and 
exceedingly helpful book is a must ... scarcely any prob-
lem which parents face is omitted .. . "-World Outlook. 
The author shows how parents can help their children 
live happily and grow up feeling secure in a home where 
family life is grounded in Christian faith. 160 pages. 
Cloth, $2; paper, $1 

ONE S~IALL CIRCLE 
Lucille E. Hein. "A real lifelike story is posed, and a place 
is given for moral application of the story; appropriate 
Bible passages are prescribed, and a printed prayer is 
suggested. Books such as this one prove useful in enhancing 
the family worship period. It is excellent for new converts 
to use as a springboard for a meaningful family altar." 
-The Free Methodist. 128 pages. $2.50 

GlJIDEPOSTS TO 
CREATIVE 
FAMILY WORSHIP 
Edward W. Gebhard and Anna Laura Gebhard. "Not only 
the formal use of Scripture, grace at table, and devotional 
materials, but table talk, family festivals, special seasons, 
hobbies, pictures, phonograph records, and other available 
media for developing family devotions have been carefully 
studied. Source materials for several age levels are sug
gested ."-Wor/d Outlook. 174 pages. $2.50 

YOlJR FAMILY 
GOES CAMPING 
Doris T. Patterson. "The author of this small, practical book 
on the how-to of camping has had years of experience to 
draw from, which includes camping with four children. 
It has a crisp, clear style and leaves very few questions 
about the basic principles of camping unanswered. This 
book also contains much that will interest mothers with 
small children, and a whole chapter is devoted to the 
problems which may arise when taking a baby along on 
a camping trip, and the solutions to same." 
-Camping Guide. 160 pages. Cloth, $2.50; paper, $1.50 

At your Cokesbury Bookstore 

ABINGDON PBESS 
The Book Publishing Department of The Methodist Publishing House 
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John Goodwin Photo 

Presenting the sc11lpt11re honoring Bishop Copeland (left) are Mrs. Glenn E. Laskey, presi
dent of the ·woman's Division, and Mr. Marans, the sc11lptor. 

"The average Christian, in these circum
stances, is guilty of spineless Christianity." 

The M etlzodist Cl111rcl1man suggested that 
"w~ ought to remember those whose lives 
are in turmoil because of our sick obsession 
with race." 

"They are not vocal," it said, "because 
their criticisms are too easily regarded as 
subversive." (RNS) 

CHRISTIANS HELD 'CONFUSED' 
ON MEANING OF 'CONVERSION' 

Christians generally are "confused" about 
the term "conversion"-and they wonder 
how they can best make an impact, as Chris
tians, in a non-Christain world. 

This epitomized statements of churchmen 
appearing on a panel discussion of "religious 
conversion" before the annual meeting of 
the U.S. Conference of the \Vorld Council 
of Churches at Buck Hill Falls, Pennsyl
vania. 

"\Ve all recognize we have a mission," 
commented the Rev. "William A. Norgren 
of New York, director of Faith and Order 
Shrclies of the National Council of Chw-ch
es. "But how do you put that to contem
porary man?" 

And in an era of competing ideologies 
and social ideas, asked Dr. D. T. Niles, ex
ecutive secretary of the East Asia Christian 
Conference, "How do you involve other 
people in enterprises for social jqstice and 
concerns? How do you get people who are 
not Christians to behave like Christians?" 

Their extemporaneous remarks were in 
response to a questioner who held the dis
cussion was too "esoteric." 

}.fr. Norgren maintained that while "the 
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goal of conversion or the idea of saving a 
soul would probably horrify most residents 
of a modem suburban development," mod
ern Christians need to cast aside previous 
connotations and develop "a theology of 
conversion" which will be adequate to the 
social questions of today. 

"Why do 'conversion experiences' today 
seem to lead people away from social action 
and involvement rather than toward it?" he 
asked. "It would appear that it is because 
Christian groups in which the conversion 
phenomenon is still sh"essed tend today to 
be socially and politically conservative." 

In earlier times, he said, it was impossible 
for converted Christians to move directly 
into social action without becoming en
tangled in "major questions of economic 
and political and class sb"ucture." 

The kind of group "witnessing" charac
teristic of the early church is ''basic in the 
world today," according to lvlr. Norgren. 
And the response of the church to men hav
ing humanist goals is both to "be in touch" 
with them and to do this in a particular 
Christian style of life. (RNS) 

MARXIST CHIDES 
COX'S 'OPTIMISM' 

"I find Harvey Cox almost too optimistic 
about the possibilities for the personalizaHon 
of man in the coming technopolis," declared 
a French Marxist philosopher in a television 
discussion in Paris, France, in early April. 

Roger Garaudy told French televiewers 
that he was happy to find that the American 
theologian and author of The Sec11lar City 
accepts as positive the values of civilization, 
"not just today, but also the civilization of 
the fuhrre that he calls 'technopolis.' " 

The Marxist said he knew some American 

HOW TO PUBLISH 
YOUR 
BOOK 
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BIBLE LANDS 
The journey will fulfill 
your dream of peace. 
To go to the Hoiy Land is to leave the 20th cen· 
tury and return to Christianity's birth. And our 
Bible Lands Tour takes you there for as little as 
$898•-with escorted departures every Monday 
and Thursday through 1968. Stand where a sta
ble stood in Bethlehem, retrace His steps along 
the Way of the Cross, feel His presence in the 
Upper Chamber of the Last Supper. Far more 
than a journey, your visit to the Holy Land will 
be a soul-stirring experience. Mail this coupon 
for complete details and information on our Pay 
Later Plan. 
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theologians had criticized Cox for imagining 
"a world without sin," adding that "this is 
certainly not the sort of criticism I would 
want to make!" 

"But he has not sufficiently seen the ele
ment of alienation, perhaps," continued 
Garaudy. 

"Underestimating alienation renders one 
incapable of struggling against it. This is 
perhaps the only reserve I have about 
Harvey Cox's book, whose 'theology of 

AUTHORS WANTED BY 
NEW YORK PUBLISHER 

Your book can be published, promoted, distributed 
by successful. reliable company. Fiction, non-fiction, 
poetry, scholarly, religious, scientific and even con
troversial manuscripts welcomed. Free Editorial Re
port. For Free Booklet write Vantage Press, Dept. 
WD-1, 120 W. 31 St., New York, New. York 10001. 

ORDER DIRECT FROM 

FREE 
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CATALOG 

Why pay fancy prices for folding tables? Order 
DIRECT from MONROE! Almost 100,000 customers 
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emthly values' seems to me the theology. 
which is best suited to profound dialogue 
with l\farxism." (EPS) 

PROTESTANT-CATHOLIC JOINT 
FAMINE RELIEF EFFORT 

A joint Protestant-Catholic grain shipment 
of approxima,tely 20,000 tons of wheat and 
sorghum to help relieve famine in India re
cently left the port of Baltimore. 

Sponored by Church World Service, Cath
olic Relief Services and Lutheran World Re
lief, the joint charter shipment has been 
promised praferential berthing in either 
Madras or Kandala by the Government of 
India. 

This is the third joint grain shipment to 
India under Protestant-Catholic auspices 
during the current emergency. 

BISHOP COPELAND HONORED 
AT U.N. CHURCH CENTER 

"The Prince of Peace," a sculpture on 
permanent display in the eleventh floor 
lobby at the Church Center for the United 
Nations in New York, was presented in 
honor of Nebraska Methodist Bishop Ken
neth W. Copeland at special services Sun
day afternoon, April 16. 

The sculpture was commissioned with 
funds provided in 1962 by the Nebraska 
Conference Woman's Society of Christian 
Service. Bishop Copeland served four years 
as president of the Division of Peace and 
World Order of the Methodist Board of 
Christian Social Concerns. He is now vice 
president of the Methodist Board of Mis
sions and president of the Joint Commission 
on Education and Cultivation of that Board. 

"The Prince of Peace," a bronze sculpture 
of Christ on a donkey, was done by Mois
saye Marans. Mr. Marans is the recipient of 
the Herbert Adams Memorial Award of the 
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National Sculpture Society ( 1965) and has 
been notably acclaimed for his work, includ
ing th~, Isaiah statue, "Swords Into Plough
shares. 

E. MAE YOUNG; 
MISSIONARY EDUCATOR· 

Miss E. Mae Young, 73, retired staff mem
ber of the Interboard Committee on Mis
sionary Education of The Methodist Church, 
died April 14 in Asheville, N.C., after an 
extended illness. 

She had been living at Brooks-Howell 
Home for retired deaconesses and mission
mies, and memorial senrices were held there 
April 17. She had willed her body to the 
Duke University Medical School. 

Miss Young, a Methodist deaconess, re
tired in 1958 after more than 28 years as a 
leader of Methodist missionary education 
for children. 

She was a native of Glenarm, Ill., and 
from 1930 to 1940 was in Chicago on the 
staff of the Department of Missionary Edu
cation of the former Methodist Episcopal 
Church. She came to Nashville in 1940 after 
the unification of three branches of Method
ism. 

Miss Young had traveled in many coun
tries in canying out her work with the Inter
board Committee on Missionary Education. 
She was a regular contributor to chmch 
school publications. 

Marjorie Vanderveldc 

PLAQUE HONORS 
MISS ANNE DEAVOURS 

This plaque in the town library of Gral. 
Teran, Mexico, pays tribute to Miss Anne 
Deavours. Miss Deavours was a Methodist 
missionary to Mexico for 44 years, and 32 
of these years were spent in Gral. Teran. 

The library is one of the many civic im
provements which Miss Deavours played a 
large pmt in obtaining. In the photograph 
Mayor Plutarco Elias Calles (le~) and Sr. 
Ramiro Garcia Moncayo inspect the bronze 
tablet in the new town library. 

Miss Deavours died April 20, 1967, at 
Hattiesburg, Mississippi. 
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RESOLVED: 
"that any church regardless of the size 
can and should have a church library" 

Loy Lilley, Director of Christian Education, First Methodist Church, Pensacola, Florida 

This means that you and your church can and should 
have a library which provides additional resour:::es for 
learning that enrich the entire ministry of the church. 
In a family, education is of great importance and books 
are considered essential. In a church "family" there 
is a similar concern for the continued growth of mem
bers. The church library can contribute to this spiritual 
growth. 

The church library is a material center where all 
recommended resources are organized for effective 
distribution. This includes books and audio-visual ma
terials-filmstrips, slides, records, maps, and pictures. 
A church school teacher reports in the Church Library 
Newsletter: 

When I consider the role of the library in 
helping me as a teacher, three facts stand out. 
First, the library provides a well-organized se
lection of materials to help me do an acceptable 
job of teaching. Second, the library is a service 
center which provides these instructional mate
rials, in a convenient location, at the time they 
are needed. Third, the librarian is a co-teacher 
with whom I keep a close working relation-rec
ommending materials and keeping her informed 
of classroom activities. 

il . . 
. 

Orrltt lrom tho Regional Service Center serving your area 

1910 Main Street Fifth and Grace Streets 1661 North Northwest Hwy. 
Dallas, Tues 75221 Richmond, Va. 23216 Park'Ridgc, Ill. 60068 

1600 Queen Anne Road 201 Eighth Avenue, South 85 McAllister Street 
Teaneck, N. J, 07666 Noihvill~, Tenn, 37203 Son Francisco, Calif. 94102 

David A. Giles, pastor of Metropolitan-Duane Meth
odist Church, New York City says: 

Our library is more than a collection of books, 
it is a center of information, inspiration, and 
sharing. 

Christian education requires proper resources just 
as any school needs a library. A church that knows 
this is well on its way to starting a library no matter 
how large or small its congregation, or how limited its 
funds. 

The technical aspects of setting up a library are 
outlined in Your Church Library, A Manual of Instruc
tion. The registration card for Church Library Service 
is included in the back of the manual. This service from 
Cokesbury entitles you to a discount of up to 20% on 
most books purchased for the church library. You will 
also receive the Church Library Newsletter with ap
proved booklists each quarter. Begin to organize and 
operate a church library, mail the coupon below for 
your free copy of the instruction manual. 

Please send a FREE copy of Your Church Library, A Manual of 
Instruction 

Street or RFD 

City -------- State ----- Zip Code ----



iudy of Christian unity 
a s . . uathodists 
""d what ii means for ,.,.. - , . ·-" 

l~~CE@Wll00f2 1 

The movement toward Christian unity is the subject of the 1967-68 Methodist mis
sion study. That the World May Believe by Albert C. Outler will be studied extensively 
across Methodism as contemporary men and women seek to understand Christian unity 
and what it means for Methodists. 

The involvement of 10 U. S. churches-including The Methodist Church-in the 
Consultation on Church Union, the anticipated new United Methodist Church formed from 
the Methodist and Evangelical United Brethren Churches, the growing dialogue between 
Roman Catholics and Protestants at the grassroots-all demand a better informed laity. 

Running through the study is one thread: that unity is for mission "That the World 
May Believe." 

rn:~;~;.~; ·;;:;;· :~:i~;~r·r· I ··o:-;~:if£I,t ·~· : .. ·· ;i~~·.: ··.:··.·: ··:~;~,~;:.:~·y· ~:.-.~·i!·;·.r.····'.·i 
::f•.tOn!cr c'opies ofTHA~ nu .WORLD ·MAY· BELIEVE ($1 . paper- · : 

i:.;•b•ack) ' ~n·~>~uide. by . ~orothy McCon~ell .· ($50) fr~m: Service i 

L·.; ~en~cr, , B,oard of Missio~s, .. Thc·M •. ~th~disf ch·urck.; 7820 ~c:ading ! 
: .).· Road; Cincinnati, · Ohi.o 4S237. Also Available froin Ccike~bury. l 
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~ : · Virit~·: fo~ .list · of au.dio-visual · re~ources: Visualising Miss1o.ns; 
: · x :=:> . . - - -_ : 
: · ' The booklet "Co~ordinating Mission ' stuiies: ·1967-68" by John i ','':'· ~.u~~h~~Y. will be h.~IP'ful ·in plannin~ the use of this and other 

i • •· ·. studies: ' . . . . . 
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