1
I

"'

(0
(0
CJ)

' ...
0::

UJ

ID

0
1-

u
0

\..Jhvfs vp?

wot's op?

I
I

I
1-

z

0

~

\\7h~t;~

ur?
I

J

Christian Books 'Round the
World, That's What
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The Methodist Church is on top on what's
being done to promote the writing and the
distributing of simply written and illustrated
Christian books and printed material appropriate for the new literates around the world each
year.
Literature production and distribution are
one of the highest priorities in the Christian
church's overseas missionary program during
the 1964-68 quadrennium.
The church now is training Christian writers
and editors, increasing the number of books
and periodicals produced overseas, expanding
and modernizing Methodist publishing houses
in near and distant lands, finding and utilizing
new methods of literature distribution.
Plus lots more.

The results of even the most rudimentary
help are spectacular-the man halfway across
the world has the assurance that there are
others who are willing to share his burden.
Is it any wonder Methodists in the United
States are looking up to sharing through Advance Special gifts?
Advance Special contributions in any amount
toward the $100,000-Revolving Book Funds for
world use are accepted. Send contributions
clearly designated "Priority Project of the
Month" through your conference treasurer or,
if your conference permits, directly to: The
Treasurer, Board of Missions of The Methodist
Church, 475 Riverside Drive, New York, N. Y.
10027.
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October brings many special days in the
life of the church. Worldwide Communion
Sunday comes October 2; Laymen's Day is
October 9; World Order Sunday, October
23; Reformation Day, October 31.
United Nations Day is October 24, and
this year, 1966, that organization comes of
age. In its twenty-one years it has been part
of a very colorful time in history. We are
pleased that through our monthly feature,
"'Vindow on the United Nations," we can
enable you to keep continuously informed
on the work of the United Nations rather
than just following the headlines. Many
readers have written that they keep a file of
these articles.
As a special biithday salute to the United
Nations, we show you some of the art that
has been donated or commissioned for UN
headquarters. Our cover is a segment of the
lovely stained glass window by Marc
Chagall in memory of Dag Hammarskjold
and those killed with him in the Congo
plane crash.
The United Nations is but one part of the
search for world order and a stable peace.
In his article, Dr. Nelson examines what the
basic ingredients are for such a world order.
One of the specific areas of tension in the
world today is southern Africa. This area has
been much in the news recently-the struggle over Rhodesian white rule, the World
Court decision about Southwest Africa, the
assassination of South African Premier Verwoerd. Mr. Harrell examines the churches'
responsibility in this situation and his conclusions are not happy reading. Mr. Harrell
(who is with the U.S. State Department) is
a good example of the layman thinking
about his role in the world.
Another phenomenon of life in southern
Africa is the large number of new religious
sects which are constantly being formed
there. How far are they Christian? How
much do they reflect the African's sense of
frustration? Mr. Illsley is a well-known
Methodist minister in South Africa who has
written for us on a number of occasions.
The oldest minority group in the United
States is the American Indian. They used to
be a majority and those wl10 supplanted
them prefer not to think about their present
plight. We are always talking about a "new
approach" to the Indian but he seems to
remain in the same old fix. Our two articles
this month offer no panaceas but they do try
to show some hopeful steps being considered.
The Philippines, Alaska, etc.,-we hope
there's enough interesting reading to keep
you occupied until next month.
PHOTOCRAPHIC CREDITS
P. 8, D. ) . Davies
Pp. 11, 12, 21, RNS
Pp. 14, 15, 16, 17, United Nations
P. 19, Three Lions
Pp. 21 (bottom), 23, 34, Methodist Missions
Pp. 26, 27, 28, 29, 30, 31, Sam Tamashiro
P. 32, World Outlook
Pp. 36, 37, C. L. Spottswood
P. 38, Mcrill E. Grube
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LETTERS
PROGRESSIVE LAYMEN IN BOLIVIA
I am impressed with the work of laymen in
Bolivia. In one area there is a fanner who has
the responsibility of being pastor in three
churches. In fact, the majority of ministers in
the Bolivian churches are lay ministers.
The district conference of the Methodist
churches in Caranavi-Alto Beni was held in a
church that is being constructed by the church
members, who are doing all the work. The program of this conference included Bible study,
discussion of cooperatives, classes on social
action, the commissioning of laymen and the
team members, and a baptismal service in a
nearby river.
]IM PERKINS
Iglesia Metodista en Bolivia
Casilla 1409, La Paz, Bolivia
INDIAN DRUMS SOUND THE
GOSPEL MESSAGE
Recently I visited an area of Bombay with
the wife of one of our pastors. She has ten
classes for adults, with a total enrollment of 170.
She teaches reading, writing, family planning,
cooking, sewing, hygiene, and other subjects.
During the program, jet airplanes flew overhead, and fast suburban trains buzzed by a
short distance away. Yet the people in this particular area live in much the same way as do
people in the villages of India. Since they have
come to the city they have realized th·e importance of education, and are anxious to learn,
to be literate.
The adults have fonned several evangelistic
teams, who sing the gospel message with the
help of drums.
Through the classes and the teams more than
one hundred persons have become Christian.
FRANCES MAJOR
Inter-Mission Business Office, PO Box 92
Bombay 1 (BR), India

WILLING HELPERS IN BRAZIL
The system of using trained pastors to orient
the work of the local lay preachers and seminary
students, who are so willing to help, seems to
give to the helpers a broader vision.
Senhor Josias and his wife, Ruth, at the Pirituba Church, are still among our most faithful
workers. Senhor Josias works full time as a salesman, and gives his week-ends, and usually more
than one night a week, to the Vila Progresso
Church in a nearby community. There, he and
his wife teach literacy classes. They lead other
laymen in training for church work and church
membership.
Recently, Senhor Josias and his wife have
started a used-clothing shop in their home. This
was made possible by some gifts to us of
clothing, from the United States Air Force mapping crews which are here to help the Brazilian
government with more accurate and adequate
maps of giant Brazil.
THE TYSONS
Caixa Postal 11.864 -Lapa
Sao Paulo ( 10) S. P.
Brazil
STORIES AND PLAYS IN THE PHILIPPINES
During winter holidays I had the privilege
of helping to conduct a writers' workshop for
deaconesses in the northern part of Luzon.
Christian education materials (other than
American or European) are difficult to find. We
encouraged the deaconesses to recognize religious and social situations in their own culture,
and to utilize them in stories and plays.
\Ve are cooperating with other college teachers in Pamana, an organization which sponsors
the extension of children's literature and encourages Filipino stories.
PEARLE 0. BAXTER
Philippine Christian Colleges
P. 0. Box 907, Manila, Philippines

OUTREACH FROM KATUBUE
Our Katubue church is a missionary church.
It supports a pastor, who is also a teacher, in
a village of this area. It also contributes to the
work of our Methodist Church in the Sanl"Uru
Province, where the church suffered severely
from the rebellion. And on Sunday mornings,
teams of students go out by car, on foot, or on
bicycles, to the villages of this area, to present
the Word of God.
WALLACE AND RUTH HENK
Ecole Secondaire Unie de Katubue
B. P. 780 Luluabourg
Republic of Congo

CHALLENGE IN ALASKA
On Sunday mornings our work begins at
nine o'clock at the Anchor Point Church. The
people are aILxious to have a stable church as
part of their community life.
At eleven o'clock there is a service at the
Homer Methodist Church. Fishing dominates
the economy of this area.
During the summer months every Wednesday
is centered on Seldovia. A quick plane flight of
less than fifteen minutes takes me over to Seldovia in the mornings and brings me home in
the evenings after a community Bible study.
This small fishing village, nestled in the south
side of Kachemak Bay, holds a tremendous
challenge for the work of The Methodist
Church.
]IM AND MARY THOMPSON
Box 332, Homer, Alaska

LAYMEN GO FORWARD IN CHILE
In addition to the five university students in
the Evangelical Theological Community, there
are ten persons enrolled in the night course for
laymen.
In May we had a course for women church
leaders, and, although only eight attended, they
represented eight churches, and they have
urged us to hold another course later in the
year.
Once a month we are holding two-hour sessions for laymen of Santiago, with sessions in
Christian worship, doctrine, church history, and
new hymns.
In the Recreation Center there are English
classes for young people and adults, taught by
our Laymen's Overseas Service worker.
JANE MILLER
Sweet Memorial Institute
Casilla 7023, Santiago, Chile

A GARLAND FOR MCOR
The traditional way in India to greet a person
or to show honor to him is to place a garland of
flowers around his neck.
'We wish that we could put a flowery garland
of gratitude around the neck of the Methodist
Committee for Overseas Relief! This organization has helped us in so many ways-in the
rehabilitation of tubercular patients, in flood
relief, in the installation of pumps to provide
pure drinking water, in the feeding of undernourished school children, and in relief to displaced persons during the border war.
Now the latest effort of MCOR is to sponsor
projects which will increase food production,
such as providing improved seed and fertilizer,
and by the digging of wells for irrigation. Funds
will come from the Bishops' Appeal for India.
ED AND FAYE HACKNEY
Bhupinder Nagar Rd., Patiala 1
Punjab, India
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FIRST ASHRAM FOR YOUNG PEOPLE
I am writing from the shores of a beautiful
Swedish lake, while Prayer Groups of a hundred young people are going on. This, the first
Christian Ashram for young people I've ever
held, is opening up a whole new world of
opportunity. (June, 1966).
Your prayers, your backing, and your love
have sustained me in the best and most fruitful
evangelistic tour I have had in more than hall a
century, with no weariness or exhaustion.
E. STANLEY ]ONES
]\failing address: Dr. E. Stanley Jones
c/o Methodist Bd. of Missions
15th Floor, 475 Riverside Drive
New York, N. Y. 10027
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LIBRARIES TRAVEL IN COSTA RICA
Perhaps the greatest events of the past year
have been centered around the traveling
libraries, and the times I have been able to stay
with churches for a week or so at a time.
I traded the Volkswagen for a jeep, which has
been a wonderful advantage in getting where
I needed to go. In a year I have traveled 8,500
miles.
The traveling libraries are being used all the
time. We have grown from the introductory
step of interesting the children to the point of
starting libraries in local churches. Reading
clubs are now being started. I find that people
like to read when they discover something t11ey
understand. The traveling libraries will always
be of service, because of t11e large range of
books available.
ALICE WEED
Apartado 199, Alajuela, Costa Rica
FACES IN THE CONGO
\Vhat impressed me most during fourteen
months in the Congo? Faces-th·e faces of men
and women in the city streets, faces of children
crowding into our schools, or lining up for cups
of powdered milk from America.
I remember the stern faces of troopers as they
poked rifles into the windows of my car-yet
these same faces broke into smiles as the soldiers accepted the proffered gospel booklets.
Determined faces of African and missionary
delegates at a Congo Protestant Council meeting-determined that political and other differences should not stand in the way of a united
witness.
Expectant faces-of villagers who, after years
of strife and hardship, somehow find enough
faith in the future to besiege the church for
help in starting a school or a chapel.
HowARD T. BRlNTON
730 Louisa St.
Williamsport, Pa.
"POVERTY ACRES" IN KANSAS CITY
Locked in our steel file cabinets, carved on
our ledger sheets, scribbled across our grocery
allowances, t11ere are hoarse "voices" of agony
and desperation, as yet unanswered.
Only a few months as director of t11e Methodist Inner City Parish have convinced me that the
church should have a 7-day-a-week ministry to
the unchurched. The 150,000 human beings
within t11e few square miles of metropolitan
Kansas City's poverty acres must be ministered
to.
The responsibility is enonnous, propounded
in panic requests for food, medicine, clothing,
employment-and sounding in pleas for liopc
and faith.
MARSHALL E. HoDGE, Director
Methodist Iniler City Parish
1717 East 12th St., Kansas City, Mo.
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THE l\IETHODIST HYMNAL. Nashville,
1966: The Methodist Publishing
House; $3.
'When the earliest Christian church produced and sang its hymns and "spiritual
songs" they were designed to be a medium
for the praise of God and of the Christan expression of the awe, the worship, the
glory, and the great goodness of God, and
the thankfulness for the life and sacrifice of
Jesus, which filled the hearts and minds of
the worshipers. The Greek and Latin hymns
were a continuation of the Psalms-but in
the idiom of their days.
When Isaac Watts was dissatisfied with
the singing of the ancient Psalms Sabbath
after Sabbath, and needed a vehicle to express the praise, and sometimes the peculiar
religious beliefs current in his day, the modern hymn and hymnal were born.
When the Wesleys began their evangelistic and benevolent ministry, they found the
hymn an especially valuable implement not
only for inspiring and rousing to action an
apathetic people, but also they early developed it into one of their chief means of
leaching the emphases of their theology. The
singing of hymns-even by people who
could not read or write-was used by the
\Vesleys and their followers to inspire, to
express praise to God and love to Jesus, and
to awaken people to evangelistic zeal, social
concern, love for the brethren, and theological understanding. The Bible and the
hymnal became the inseparable marks of a
?llethodist.
'
To the hymnological purist, the hymn
continues to be "prayer and praise addressed
to the deity." But to the average Protestant
churchman-and perhaps especially to the
Methodist-the hymn may also be a message
of instruction, a high resolve, a prayer for
a brother, or a plea for the well-being of an
individual or of the whole human race. Any
religious conviction, hope, intent, or insight
addressed to God or to man created by God,
indeed any worthy longing of the human
heart may become a hymn prayer for individual or group use.
It is from this background and perspective
that Methodist people need to look at The
Methodist Hymnal now coming off the press
after four years of study which were followed by six years of intense preparation.
This 1966 Hymnal is the first revision of
the official hymnal of The Methodist Church
since 1935; and the latter was a revision of
the hymnal of 1912. There has been more
change in both texts and music in the 1966
edition from the 1935 revision than in 1935
from the 1912 edition. And most of the newer changes have seemed improvements.
Actually-when one considers the last halfcentury's amazing "revolutions and subjects
upon which man needs to speak to God,"
plus the vast amount of religious poetry
written and hymnody composed-there has
been what would seem a minimum of textual
and musical change between the hymnals
of 1912 and 1966.
Statistically stated, of the 539 texts in the
OCTOBER 1966

1966 edition, 391 were from that of 1935.
Of the 402 tunes in 1966, 268 are retained
from 1935. From the 1935 hymnal (in making the new revision) 173 texts were deleted, and 197 tunes were deleted. There are
(in 1966) 122 hymn texts and 119 tunes not
appearing in any previous American Methodist hymnal. This seems like a goodly number: but it will be too many for those who
want "all my old favorites"; and too few
for those who believe that each generation
should compose and sing its own praise,
petitions, and prayers.
Trained musicians-and they are growing
in numbers in leading Methodist choirs and
churches-will doubtless agree that the deletion or revision of many "unsingable" tunes
(approved in 1935), and including more
than 100 texts set to different music, is to
be commended. Yet even here-and more
especially with the people in the pewsthere is bound to be dissatisfaction when the
"old and familiar" are amended, substituted
for, or deleted. This is inevitable. Methodists
are not musically "one people."
Even realizing this provincialism, there
are some questions we cannot refrain from
asking. In just a sample area: considering the
vast amount of new Christmas texts and
tunes produced this last century, one wonders why "God Rest You Merry, Gentlemen"
is about the only new Christmas text appearing in the 1966 Hymnal (and is it really a
hymn?), while these have been deleted:
Katherine Lee Bates' "The Kings of the East
Are Riding"; "Harken All! What Holy Singing"-and its French carol tune; "All This
Night My Heart Rejoices"; "Thou Didst
Leave Thy Throne and Thy Heavenly
Crown"; "Long Years Ago O'er Bethlehem's
Hills."
And there must be a number \vl10 will
ask why "Standing On the Promises" is
added; and why "Rescue the Perishing" and
"I Am Coming to the Cross"-to mention
only two-are retained; while these are deleted: "Above the Hills of Time the Cross Is
Gleaming"; 'Work for the Night Is Coming"; "Softly and Tenderly Jesus Is Calling";
"Christians Awake! Salute the Happy
Mom"; "Fling Out the Banner, Let It Float";
What was the measuring rod?
On the whole, the new hymns will add
materially to the value ()f the Hymnal. But
considering some that are omitted-and the
rich literary heritage from which many more
could have been drawn-one feels impelled
to ask what these new acquisitions "had"
that many of the omitted ones did not: "Sing
Them Over Again to Me"; "On a Hill Far
Away Stood an Old Rugged Cross"; "We
Are Climbing Jacob's Ladder." Again, what
were the criteria that "saved" some and
"discarded" others? Some additions may, of
course, help sell books-and that is important. But will they help make better
Christians?
One of the editors of the 1935 hymnal said
publicly after its appearance: "It would have
been a much better tool if we had not had to
lower our standards to cater to so many people of various literary and musical tastes."
That may not be quite as true in 1966.
But the committees certainly took a great

risk when they sent abroad questionnaires
asking pastors and others what types of
texts and tunes they wanted in the new
hymnal-and what ones omitted. It is doubtful if David ever took a poll to learn what
emphases should direct the composition of
the Psalms; nor did Charles Wesley go
further than Brother John to get this advice
on the theology of his new hymnic compositions. We can never lift the sights or tastes
of our congregations by keeping within the
norms of their knowledge or interest.
All this being said, we would add that
any musician, or pastor, or teacher, or other
leader will find in the 1966 Hymnal more
good texts and suitable tunes than he can
ever get around to using.
The book will sell well, and will be used
to help many people. But let us hope that
when the next revision is made more neu;
material will find place in its pages-and
that this revision will be fewer than thirty
years hence.

THREE YEARS IN l\'IISSISSIPPI, by
James Meredith. Bloomington, 1966:
Indiana University Press. 328 pages.

$5.95.
Even when he fills banner headlines on
every United States front page, James Meredith is for the most part silent in public and
almost totally lacking in flamboyance, a
leader in the sense that he is willing to walk
where no man of his race had walked successfully before but rarely in the sense that
he inspires mobs to walk with him. He was
shot while leading a march in Mississippi
earlier this summer.
He is not, obviously, a man to avoid rocking the boat when he finds that it needs
rocking, but he disapproves of demonstrating
as an end in itself or as a means of releasing
pent-up frustrations. His approach to the
racial question, as expressed in his book, is
based on concrete objectives rather than
ideology. Typically, his address at the 1963
NAACP Youth Freedom Banquet in Chicago
was largely an inspirational sermon on the
text, "All things are possible, if only you
believe." And one third of the talk was devoted to discussing the virtue of thrift, with
practical, dollars-and-cents examples.
While being sober, reliable, frugal and
industrious, l1e has also insisted on his
human dignity and he was willing to trudge
(without showing any outward sign of
weariness or uneasiness) through all the
legal and social roadblocks that stood between him and a degree from the University
of Mississippi.
Reading the crisp, understated account of
his weary and perilous journey toward the
diploma, one feels he must also have enough
courage for a full regiment.
Currently a student at Columbia Law
School, Mr. Meredith is conscientiously
thorough and he documents his story very
fully with texts of letters, excerpts from court
records, newspaper accounts, official documents. Obviously conscious of his position
as a scholar writing history, he does everything he can to present a full, accurate picture of the Meredith who made history.
Ernest B. Boynton, Jr.
[ 481]
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the church, where on earth can they
find peace?"
Leaving aside for the moment the
ambiguous
use of the word "peace,"
THE ROAD TO PEACE
this
attitude
is one that must honestly
By coincidence, the annual observbe
dealt
with
People want and expect
ance of \ l\Torld Order Sunday on Oca
supportive
kind
of community in the
tober 23 this year comes at a momenchurch
that
they
do
not get elsewhere.
tous time. This year marks the twentyfirst anniversary of the United Nations They are right to want it, else what do
and the meeting of its General As- all our claims about Christian comsembly is apt to be a crucial one for munity really mean?
To achieve such a community, howthat organization and for the world.
ever,
cannot be done by excluding
Pope Paul VI has proclaimed October
divisive
issues but rather by including
as a month to work and pray for
them.
To
do otherwise is to substitute
peace, particularly in Vietnam.
sentimental
pseudo-fellowship based
The cynical might say that we need
on
polite
falsehood
for the real thing
to pray for peace because there is so
which
always
requires
a high degree
little of it arotmd. It is certainly true
of
commitment.
that deep and difficult conflicts mark
The world today, for most of us, is a
the world scene today. The refusal of
confusing
and often frightening place.
UN Secretary General U Thant to
It
is
changing
at a bewildering rate of
serve another term is an expression of
speed
and
what
we do not know most
the depth of these conflicts as shown
of
us
tend
to
dislike.
Small wonder
in the inability of the United Nations
then
that
we
seek
to
set
aside little
to deal creatively with such problems
temples
of
the
familiar
and
call them
as Vietnam and Rhodesia.
holy.
This
is
a
very
human
trait
and its
The divisiveness of these conflicts
name
is
idolatry.
is evident within the United States. A
Most of us tend to think of idols as
recent Gallup poll shows Protestants
evil
incarnate. In fact, idols often
to be almost evenly divided on the
represent
good things. A sense of the
question of Vietnam. It is no secret
past
is
not
only a good but a necessary
that church members range from those
thing.
Companionship
with likewho make "peace" their rallying cry
minded
people
is
a
pleasant
and often
to those who employ the term "peace- productive
thing.
Loyalty
to one's
nik" as an epithet.
community
is
a
prerequisite
of soIn this situation, can there be such
ciety.
It
is
only
when
we
try
to
tum
a thing as the Christian approach to
these
things
into
God
and
substitute
peace? To answer this, we must first
enumerate some of the dangers that the lesser for the greater that they bewe think Christians should seek to come idols.
And so it is with the church. With
avoid.
all
due respect to the theologians of
The first of these is self-righteousthe
secular, the gathered church is
ness. In such a divided situation, the
where
we come together to seek out
natural temptation is to claim all
God's
purpose.
To the extent that this
wisdom and virtue for our own posiis
more
than
formal,
it is potentially a
tion. Because of the vital nature of a
war, deep emotions are easily stirred dangerous undertaking. The Old Tesand name-calling is an easy emotional tament st01y of how the High Priest in
release. That this contradicts the basic the temple entered the Holy of Holies
Christian idea of community goes with a cord tied around him so that
without saying but that it is a con- his body could be recovered if God
struck him dead still has something to
tinuing danger who can deny?
The opposite danger is a retreat to say to us.
As we strive to learn God's will, we
indifferentism. Because these issues
must
call into question our deepest
are so deep and so emotional, there
and attitudes. We can do this
beliefs
are many people who would prefer to
only because of our basic trust in God.
leave them at the church door.
This is a very widespread attitude This basic trust tells us who we are
in American Christianity. Much of the and enables us to examine things
mail we get expresses such an atti- critically. This is the kind of peace
tude. As a recent letter very clearly which makes possible radical examinaput it-"If our people can't depend on tion.
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This kind of peace obviously is of a
different order from a consensus on
Vietnam. Neither will it produce a
consensus on Vietnam beyond certain
attitudes such as respect for all people. A voice from on high is not going
to instruct us as to whether we should
support the Ky regime or not.
What we may learn from such "religious" searching is that all life is religious and, voice from on high or not,
we cannot evade our responsibilities
in making such decisions, however
difficult they may be.
The official designation of this Sunday in our church calendar is not
Peace Sunday but World Order Sunday. That is a wise distinction. We
have a kind of world order, however
imperfect, and one that we must constantly seek to improve. Peace in its
larger meaning is a road that we must
walk down all our lives.

ELMER T. CLARK
There are some men who are such
an integral part of church life that
when they are no longer there, we
have almost a visible sense of loss (as
if a prominent thread had been pulled
out of a fab1ic).
Such a man was Elmer Clark. Particularly for those of us from the
South, it was hard to remember when
Dr. Clark had not been around, utilizing some of his numerous abilities.
Writing books, raising money, editing
magazines, doing historical research,
running the World Methodist Council
-there was very little he could .not
do and very little he did not do.
We, of course, will always remember him best as editor of WonLD OuTLOOK. Assuming that post in 1938, he
carried on through Methodist unification and up until his retirement in
1952. He (together with Dorothy McConnell) had much to do with making
the magazine what it is today. We like
to think that it was the job that he
liked best and that he was proud of the
magazine; we were certainly proud of
him.
Personally, as well as professionally,
Dr. Clark had a sharp eye and a sharp
tongue. Some of the stuffier saints in
Heaven may be in for a bit of a shakeup when he aITives but we suspect
that the effect there may be as salutmy as it was in the church he loved
and supported so faithfully. We shall
miss him.
WORLD OUTLOOK
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Peace is more than the absence of war. A stable and lasting world peace requires certain
conditions. What arc these conditions and how can they be achieved? Dr. Nelson, a staff
consultant to the Natio11al Conference of Christians and Jews, was for many rears director
of the Department of Religious Liberty of the National Council of Church es. This article
is adapted from his forthcoming book, Religion and Society: The Ecumenical Impact, to be
published this month by Sli ced a11d TV ard.
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HAT DO WE MEAN BY WORLD PEACE? Not, for the moment,
the road to it, or the need for it, but its necessary and minimum
elements. We suggest three. There must be a tolerable sharing of
wealth and power among the peoples on the globe; if the distribution of either is intolerable, violence between or among two or
more nations ensues. But society is not static: what could be borne yesterday
cannot be home today; what we have today we may not be sure of holding tomorrow. There must be global authorities, with prescribed plinciples and procedures, to redress grievances, cmTect injustices, keep the tolerable from becoming
intolerable, as long as men are content with justice. But there are nations strong
enough or daring enough to commit injustice in the hope of gaining in power or
wealth. If "the common sense of most" fails to "hold a fretful realm in awe," the
global authority-however constituted-must be able to restrain the aggressor, the
rebel, the brigand. Without the first two elements, the third is impossible or useless. With them, its active intervention would be rarely needed; eventually, its
mere existence and possible exercise would suffice.
TI1e second element is already represented, at least symbolically and potentially, by the ·world Court. To render it adequate would impose no insuperable obstacles.
The third exists perhaps in embryo in the United Nations. If the first and second
elements were substantially realized, the third would present much less difficulty
than now confronts us. The United Nations as at present functioning must and can
play an important part-through UNICEF, UNESCO, World Health Organization,
etc.-in prepaiing and edueating for the first element.
We are not prospecting an easy task, but neither is the concept a visionary one.
·world peace is no longer an ideal, but a-the-vital and urgent necessity.
vVe in the United States, in particular, should not shy away from the pursuit
and realization of a tolerable distribution of wealth and regulatory and enforcement authorities; \ve have them. Our distribution is not yet morally tolerable, but
it is politically endurable: the nation survives. We criticize the Supreme Court,
sometimes bitterly, but both individuals and states eventually obey it-and it in
tum, while it may not "follow the elections" in any servile way, eventually bows
to the settled convictions of the people. Neither its authority nor the political
sovereignty of the central government over the state sovereignties was established
without a fratticidal war. But these fifty "sovereign states" have surrendered
enough of their claims to permit peace in a vast territory with various interests
and cultures. The United States does not constitute, necessarily, a model for world
peace, but its history offers encouragement to those willing to look the obstacles
in the face.
We meet both similarities and differences as we compare the circumstances in
which peace had to be achieved in the United States, beginning two centuries
ago, and in the world in our time.
We had and have a large measure of cultural unity in America. In the world,
unity of culture is still far off but is favored by instant communications, expanding
commerce, and daily increase of intercourse through UNESCO, UNICEF, FAo,
WHo, Chambers of Commerce, professional organizations, and the press. As religious bodies become more open to each other and in their attitude to the world,
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Intolerance, hatred, racism, cruelty, acceptance of evil, £atalis111-all thrive on war and breed n10re war.
they can accelerate and improve the
process of intercultural osmosis and
understanding.
The colonies were forced to make and
keep the peace with each other in order
to be free, sh·ong and prosperous, and
the States remain under that necessity.
The world, the human race as a whole,
must have peace in order not to destroy
its civilization, its resources, perhaps its
very life: we'll avoid war or it will destroy us.
Our thirteen nations surrendered
enough sovereignty to purchase some
seventy-five years of precarious peace
and superficial union; the present fifty,
surrendering more, have a more stable
peace and a profounder unity. The nations of the world must surrender as
much sovereignty, with less assurance of
reciprocal trust. Before planes and
bombs, we survived a civil war; today,
the world must avoid the ambiguities
which would lead to such a war, which
it cannot afford. This we must conclude
when we observe the expansion both
in magnitude and destructiveness from
the American and European wars of the
19th century to that of 1914-18 and from
that to the 1939-45 vVorlcl War II-a
geomeh·ical ratio in each case.
If the realization of peace is not
visionary, neither would the reality be
a paradise. \;v e need idealize a world at
peace no more than the actuality of the
United States at peace. A merely tolerable peace is not an encl. It does not
assure either human welfare, justice or
morality. But it is not only a necessity
for survival: it is the condition of further
progress toward justice, morality and
"the pursuit of happiness."
If world peace is necessary for survival,
and a sine qua non of man's progress,
why have we not achieved it? We have
not even set our minds toward it in any
focused and concerted fashion. Perhaps
-nay, evidently-the focus of needed,
purposeful, effective effort has not been
clear, is by no means generally recognized. Disarmament, world court, abolition of poverty, conscientious objection,
the parliament of man, an order of Immunity, and other useful approaches and
steps toward peace, or instruments useful
in achieving or maintaining peace-all
have their dedicated advocates. Most of
them are supported by well-directed organizations. But the peace movement
presents a chaotic image to the man in
the street-if it has attracted his attention.
The author is not insisting that eve1y
8
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lover of peace and worker for peace must
agree to the three elements he has mentioned and work for their actualization.
He is insisting that a broadly based,
' highly competent leadership group could
and should agree on the minimum essentials of world peace, and begin the
work of unifying peace efforts-not by
forming one more peace organization,
but by persuading leaders and organizations and governments to orient their efforts, however specialized, however
general, to realizing the essential ingredients of peace. The essentials must be
clearly stated, understandable by all, inclusive of all intelligent and sincere efforts and adding up to a dynamic peace.
Not everyone sees and feels the possibility or the necessity of peace. "There
are worse things than war." Name any
two you have in mind: war breeds them,
feeds on them. Disease, famine, expatriation, poverty, intolerance, hatred, racism,
cruelty, acceptance of evil, fatalism-all
thrive on war and breed more war. Some
will say that communism is worse than
war: "better dead than red." But it was
World War I that permitted Lenin to
take over Russia, and World War II
opened the way for Mao-tse Tung in
China. How many in South Vietnam today would prefer death to the role of
Ho Chi Minh? The people of Russia
and Yugoslavia show signs of overcoming
the scourge of communism. One might
with some reason ask whether fascism
is not worse than war. But fascism is
war-civil war on its own minorities,
and inevitable breeder of international
war. Some will point to medical discoveries occasioned or stimulated by
war, but one-tenth of one percent of the
cost of war, devoted to medical research,
could have accomplished more: you
don't need tens of millions of guineapigs, or millions of fatalities.
Another obstacle in the way of peace
is the fatalism of multiplied millions.
"You have always had war, you always
will." "You can't change human nature."
Yes, but human conduct has been
changed time after time, in situation
after situation. We do not act in the
same way that our forefathers did in
every respect. French and Germans have
alternated in ravaging each other's territories for centuries and yet there is evident, especially since World War II, the
possibility of peace, good will, understanding, cooperation between French
and Germans.
The evident and awful horror of war,
while it has impressed many people, has
1

1
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not proved a sufficient deterrent against
war. But people who are not adequately
impressed by the loss of human life may
be more sensitive, more impressed, if
they realize what has actually been the
destruction of property. The mute witness of war cemeteries may not really be
as impressive as great areas, particularly
urban, that have been laid waste by war.
A moonlight trip from Luxemburg to
Verdun after World War I-several
years after-showed merely ghosts of
towns over a wide devastated and lonely
area. After World II, large parts of London, Bremen, Hamburg, Kassel, Cologne,
Frankfurt, Turin, Milan, Cassino were
in ruins: vast, visible, haunting wastesjust in the western nations. (None of
that waste, be it noted, was the effect of
nuclear bombing.) If the horror of war
emphasizes its cruelty, the waste of war
emphasizes its sheer stupidity.
After every war, no matter how fairly
and justly it may seem to have been
settled by the treaty or treaties of peace,
there are after-effects of disappointment,
of hatred and of desire for revenge,
which are fruitful soil for another and
later, and perhaps more destructive, war.
There are always those who, for personal or ideological or nationalistic
reasons, are ready to exploit these leftovers of hatred and desire for revenge
in a way to produce new war, and if
there were not enough fruits for this
purpose from former wars, there is always enough discontent, pride, ambition, ready for exploitation to tempt both
the commercial adventurer and the ideological adventurer. There will be excuses
plausible enough for "wars of liberation"
until we liberate ourselves from war.
One obvious reason why we do not yet
have peace is because we have not
brought into being the elements or factors essential to peace. Those mentioned
at the beginning of this article are not
necessarily to be realized in the same
order in which they are mentioned.
They are, in fact, largely dependent on
each other. Their realization depends
not only on overcoming the adverse
factors which we have been mentioning
but also on the creation of a belief in
peace and a will to peace. Here the
peacemakers have much to do. Circumstances are converting millions to nuclear
pacifism. Nuclear pacifism is somewhat
in the same category as the balance of
terror and power. That balance is a
temporary and precarious protection
against war. Similarly, the abolition of
nuclear bombs might somewhat diminish

the immediate danger of a world holocaust. TI1e same is true of a limited or
gradual reduction in arms.
We need, however, to bear in mind
at least two considerations. One, to
banish a technology and the arms dependent upon it is no guarantee, as long
as the knowledge survives, that instruments would not be created if there
should be another war. If we began with
sticks and stones or bows and arrows, we
should proceed inevitably as long as the
'J...'llowledge is there and the materials for
its use, to the use of gun powder, of T. N.
T. and of nuclear arms. Even without nuclear arms, one must remember the sort
of thing that could be done in Dresden.
Here, incendiary bombs were used in
sufficient quantity and with sufficient accuracy to produce a fire-storm which fed
on itself and consumed a city. In fact,
none of the destruction in Europe was
produced by nuclear means. We could
still commit collective global suicide
\vithout eitl1er fission or fusion bombs.
Einstein once said that if two percent
of the population were conscientious
objectors, it would be enough to stop
war. TI1ere is no evidence that we are
likely to have two percent of the population of the world committed to nonviolence and to absolute refusal to serve
in war. As long as we are divided into
nations with different interests and traditions, we are not likely to have enough
trust in the people of a neighbor country
or of one across the seas that we are willing to risk for our own country the destruction that might follow if we paralyzed our own defense agencies. It is
perhaps easier for one to be a conscientious objector in a nation that has strong
defenses, natural and military, so that
he does not feel that he is taking much
risk for himself or for his country by
committing himself not to bear arms. The
motivation for conscientious objection
may also be reduced by the feeling that
one's country has been deprived, through
colonialism or other exploitation, or
through past wars, of its just opportunities and its proper share in the world's
wealth and power. There are many who
believe with all their soul and mind and
heart that war is wrong, but they have
not the courage of their convictions.
Much more could be said concerning
obstacles to peace in general and what
religious forces can and should do to
overcome or remove them, but we pass
first to some obstacles in the way of a
tolerable clish·ibution of wealth and
power. Sir Charles Snow, echoing Lin[ 485 l
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coin, has said that the world can't survive
half rich and half poor.
Almost everywhere in the world there
are legacies of colonialism, imperialism
and other forms of exploiting minorities.
We proudly and with unclouded conscience disclaim any desire for conquest
-having pushed the aborigines around
in the continental United States, Hawaii
and Alaska, overpowered Mexico in a
war not wholly defensive, and engaged
no little in dollar diplomacy and economic imperialism. We are in no moral
position to curb the greed of the powerful or quiet the fears of the poor and
weak.
\Ve are a charitable people, but charity
is not enough-nor are we charitable
enough. What is needed is not the sharing of our abundance-except temporarily, to meet an emergency. America
and all the rich and powerful industrial
nations must share their experience and
their technology with the nations that
are still in the pre-industrial stage. If
they are enabled to help themselves, and
if access to markets is kept open on an
equitable basis, the whole world can be
immeasurably enriched. If the whole approach and effort are not international
-well nigh universal-there must at
least be some ground-rules and some division of labor, taking account of the
varying and special skills and resources
of the helping countries.
And here one encounters the population problem: the fact that production
and consumption have never existed in
a tolerable ratio. The ratio is worse than
it need be, because of poor distribution.
It is also likely to be worse for a time as
the standard of living, the level of consumption, rises in the poorer areas. For
population is likely to increase even
faster, with more food and better health.
As a people rises from bare subsistence
to a moderate level of comfort, families
begin to be concerned for education and
suitable employment, and the birth-rate
moves toward correspondence with the
opportunity in prospect for the child.
The natural increase of the earth's
population has until now been limited
by disease, famine and war. All are economically disastrous and morally intolerable. "Birth control" is a crude and
repulsive idea when it implies external
interference, especially governmental, in
the rights and responsibilities of parents.
"Responsible parenthood" puts the onus
where it belongs. But as a means of population control it is a long way off. It
need not divide Protestants and Cath10
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olics, if each is willing and able to understand and respect the other's conscience.
A policy question of considerable
gravity is whether and to what extent
the government of the United States or
the United Nations can promote the use
of contraceptive devices among people
who have no conscientious objection to
their use. Foreign aid, governmental or
voluntary, including health measures,
while morally and politically imperative,
is dependent on the support of persons
who are critical, easily discouragedmany seeking grounds of discouragement! If a glaring consequence of assistance is a net increase in hungry
mouths, is there not danger that both selfinterest and generosity will give way to
apathy, perplexity, and a disposition to
let the rest of the world minister to its
own ills? This is not to imply that if contraceptives were freely accessible the
population problem would be solved,
or that moral convictions should be overridden in favor of a doubtful panacea.
Each reader is invited to consider the
policy question of this paragraph with a
seriousness that matches the gravity of
the question.
Much more can be done and must be
done to increase food production and
distribute it better. In the name of what
divinity or moral principle do we pay
farmers not to produce when not only
our "enemies" but our friends are dying
of hunger? There are many friends of
peace and justice who believe that there
is really no population problem, but only
the problem, the task, of increased production and better distribution. It is a
sobering thought that there has never
been enough food available to prevent
diseases of malnutrition, starvation,
famine: we do not start from scratch.
Furthermore, with our present efforts we
are not gaining but losing ground: the
world production of food increased in
1965 by roughly one percent; population,
approximately two percent.
The population pressure is not only on
food supply: people must have education, employment, leisure, water, living
space and accommodations (eventually,
standing room and breathable air).
Only a concerted effort by all the
earth's peoples can achieve and maintain
a tolerable ratio between the earth's
available material resources and the
number of the world's inhabitants. Unilateral aid and bilateral cooperation are
useful, commendable steps, but the task
is too big and too long for an uncoordinated eff01t. If we are not to have

an endless series of '\vars of liberation"
by revolutionary Marxist powers, they
must be involved in a cooperative-at
least a coordinated-approach for the
worldwide abolition of poverty. An invitation from the United Nations to join in
the effort, if backed by the assured participation of the non-Communist powers,
would expose any insincerity in their
ideologically oriented efforts to liberate
an area and a people from "capitalist
imperialism." It might well persuade
some European Communist nations that
aid is cheaper and more effective than
military intervention. Most nations, if
not all, stand in need of the same persuasion.
.
It is evident that confidence in an
established means for maintaining a just
distribution would greatly aid in bringing about such distribution. Injustices
and grievances must be dealt with as
they arise-inevitably-during the very
process of seeking to bring about a less
unjust distribution of the world's resources and opportunities. Conversely,
as the underprivileged, underpropertied
peoples became convinced of the sincerity and justice of the global effort,
their confidence in the World Court or
equivalent would increase. The United
States cannot very effectively urge trust
in the World Court until it shows its
readiness to submit any question to the
Court by at least repealing the Connally
proviso, which excludes certain questions
of national interest from that Court's
jurisdiction. Neither pride, conscious
power nor a provincial and anachronistic
isolationism should restrain us. It should
be our pride to demonstrate our trust in
a court that embodies the pick of the
world's judges and the distillation of its
judicial experience and principles.
But we come to the heart of our
problem when we ask how decisions of
the World Court or of the United Nations (or equivalent global authorities)
are to be enforced on the recalcitrant.
National spirit has been a major factor
in developing national character, and in
the fields of commerce and of culture,
has been of great value to mankind as
a whole, through competition as well as
cooperation. 'With most of the nations
of the world still in the first hundred
and fifty years of their independence,
and with perhaps half of the young nations of Asia and Africa in their first
quarter-century, there might be great
loss if national spirit by some miracle
were suddenly and fully submerged in
the international spirit. Yet the national
WOHLD OUTLOOK

The world, the human race as a whole, n1ust have peace in order not to destroy its
civilization, its resources, perhaps its very life. • . .
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More spectacular and 111ore daring was Pope Paul's appearance
before the United Nations.
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spirit must learn to yield to international
necessities, just as the fifty states of our
Union must learn to limit their fancifully
labeled "sovereignty," and their very
genuine states' rights, to the requirements
of the nation and the people as a whole.
It will take a long time for both the
' new nations and the old to learn that
sovereignty for them is also largely a
fetish, not an unlimited existential fact.
National spirit is too often an undisciplined nationalism, assuming to ride
roughshod over the rights of its neighbors.
The kind of world order in which
peace might be possible on the basis of
enforceable international agreements,
has long been an ideal. Now it has become a necessity. Nationalism must be
curbed without damage to national
spirit. The seal and symbol of this necessity are the atom and hydrogen bombs.
But nationalism, national spirit unrestrained, is not going to yield to exhortation, or even to demonstrable necessity,
without pressures of other kinds. It is a
way of life, an ingrained habit, for the
nations and for most of their citizens.
The nation is the only real divinity, sanctifying not only what is right, but wholesale murder and devastation as the
occasion demands: "my country, right
or wrong.'' He who protests is not only
regarded as a traitor but as some sort of
infidel. If he undertakes to speak and
act in the name of humanity, he is at
best an impractical and deluded visionary. Since Communists often use the
word peace, its use by others easily gives
rise to the epithet, "red." This situation
is a source of power for organizations
and individuals of the right, extreme and
not so extreme.
Fear of communism-real and serious
-in defeated Germany and disappointed
Italy, was adroitly, almost magically
woven into a fanatical nationalism that
produced tyranny at home, a global holocaust, its own defeat-and a much vaster
and mightier world communism.' Fascism
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and nationalism are Siamese twins, ideologically kin. While communism can use
nationalism and has used it effectively,
nationalism has also divided world communism. The only point of this paragraph is that fascism is a dangerous
agent to employ against communism.
Better stick to democracy-as fast as we
can achieve it in spite of racism, antiSemitism, the inh·enched powers of
capital and labor, and the inertia of a too
complacent citizenry.
Diplomacy is still almost entirely
based on nationalist premises, habits and
traditions. While the United Nations offers an opportunity to change the assumptions and develop new approaches,
Adlai Stevenson's hands were tied by the
old. Diplomacy is still, in general, not
directed toward peace, but toward securing national advantage by peace or war,
regarding war and diplomacy as a continuum, according to the Clausewitz
dictum.
Phychologically, we are in a dilemma.
We will not forsake our nationalist habits
until we have a world authority that
commands our confidence; a world authority can't be strong enough to command our confidence until we forsake
our nationalism! Actually, each process
is a gradual one, and international processes may be gradually substituted for
unilateral ones. But the substitution will
not develop, or be made rapidly enough,
unless we make up our minds as to
which way we want to go.
And here the religious bodies have
an imperative duty and a great opportunity. The conciliar bodies-Vatican
Council, World and National Councils
of Churches-are committed in principle
and by many acts and public statements
to the support of a world organization
for peace with justice. In the United
Nations, secular forces will seem to some
to have advanced much further than religious forces. One must take account
however of the large part played directly
and indirectly by religion and religious

leaders in creating the demand of the
U.N., in the drafting of the Charter, in
continuing criticism and counsel through
resident observers, and through the support of the World Council of Churches
and the Vatican. The World Council's
Commission of the Churches on International Affairs with an able staff and
directing membership does valuable research and policy studies and publicizes
its views and recommendations with effective aid from the press. The Second
Vatican Council effectively related the
abolition of poverty to world peace.
More eloquent and moving was Pope
John's Pacem in Terris. More spectacular
and more daring was Pope Paul's appearance before the United Nations.
Both the Catholic Church and the
World Council (Protestant and Eastern
Orthodox) are world bodies. But their
constitueneies are by no means free from
nationalism. They and the various nonChristian religious leaders have a long
road ahead to educate and convert their
followers to a determined will to peace.
A promising effort in tlmt direction was
the National Inter-Religious Peace Conference in 'Washington, D.C., in March
1966. It may well take its place in the
ecumenical impact alongside the similar
conference on race relations in Chicago
three years earlier. There is prospect of
cooperation \vith the confessional "umbrella" bodies which, however, did not
officially sponsor the peace conference.
There is also a plan to extend the
Washington movement to other religions
and other nations. While this might dilute the theological content, it should
facilitate two of the principal tasks of the
peace forces. The wish for peace must be
converted into the determined will to
peace, and this requires the sober conviction that a tolerable peace is possible.
And among every people there must be
acceptance of a patriotism that includes
all humanity in its patria, and commitment to work for the essentials of world
peace: a long road-and a short time!
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ART
AT
THE
UNITED
NATIONS

...

by Amy Lee
The United Nations headquarters on
the East River in New York City is more
them a complex of assembly halls, conference rooms, offices, and lounges where
delegates, ambassadors, secretariat staff,
clerks and secretaries carry on the dayto-day business of untying the world's
political, economic, and social knots.
It is a veritable treasure-house of art
works, a kind of museum-plus-working
center where staff as well as visitors may
enjoy paintings, tapestries, carvings,
sculpture, and other works of art by
outstanding artists of many nations.
In addition to these works which
number about thirty-five, there are rare
rugs, ornamental metal doors, cloth wall
hangings, teak-wood and leather furniture, various types of special paneling,
and other furnishings donated by several
countries.
A few examples of these valuable and
unusual art works are pictured in the
following pages.
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This mural and another in the plenary
hall of the General Assembly building
were painted on the east and west walls
by Bruce Gregory from 8 x 8-inch sketches
by the French painter Fernand Leger.
Mr. Gregory studied for two years in
Paris with M. Leger.
&
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This portrait of the late Secretary General Dag Hammarskjold by the Swedish painter Bo Beskow
hangs at the north end of the Secretariat Lobby. Acquired through the generosity of the Ford
Foundation and of Bonniers, the Swedish publishing house, the painting represents many years'
work by the painter who was a close friend of Mr. Hammarskjold. It is one of the newest art acquisitions at the UN. It was unveiled April 5 by Secretary General U Thant.
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The mosaic masterpiece pictured here is a gift of Tunisia to the United Nations. A 1700-year-old work
depicting the cycle of the year, it was discovered in the winter of 1939-40 at Haidra, Tunisia. The
mosaic is actually an 11 x 11-foot square floor but is displayed as a mural on a wall just inside the
entrance to the Delegates' North Lounge_.

r

ART AT THE UNITED NATIONS
This dramatic statue [right}, in bronze, in the United
Nations garden, is one of two gifts presented to the
UN by the Soviet Union. Entitled "Let Us Beat Swords
into Plowshares," it is by the Soviet sculptor Evgeniy
Vuchetich and symbolizes man's desire to put an end
to war.
Two pieces of contemporary American sculpture, presented to the UN in 1960, are on permanent loan to
the UN as part of the general program of the National
Council for U.S. Art, Inc. to place the work of American
artists in public buildings. The work shown here [second
right) is a bronze piece by the sculptor, Robert Cronbach. It is in the public lobby of the building.
This tapestry [far right), entitled "Femme sur l'echelle,"
hangs in the South lounge and is on loan from the
Sidney Janis Gallery of New York City. It is patterned
after the painting of the same name by Picasso.
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A memorial also to Mr. Hammarskjold and the fifteen
persons who went down with him in the fatal plane
crash at Ndola, Northern Rhodesia in September, 1961
is the stained-glass panel by the French artist, Marc

Chagall. The 15 x 12-foot panel, symbolic of man's
struggle for peace, is in the southern part of the Secretariat Lobby, on the river side. It was financed by donations of UN staff here and abroad.
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CHALLENGE
FOR THE CHURCH
IN SOUTHERN
AFRICA

BY ROY A. HARRELL, JR.

As the struggle intensifies between African majorities and the present governments in such countries as Rhodesia and South
Africa, the role of the churches in those lands becomes more critical. Are they meeting this challenge? Mr. Harrell, an em. ployee of the United States State Department, has spent time in Africa.

The unilateral declaration of independence by Rhodesia on November 11,
1965 poses for the United States a whole
se1ies of new problems not only in the
diplomatic fields, but for churchmen as
well. Rhodesia is a part of Southern
Africa which is a region under seige by
all the forces of revolutionary change
which have spread throughout the African continent since 1950. \Vhat is involved in Rhodesia and other parts of this
area is the painful process of transferring the responsibilities of governing the
area to the black majorities which inhabit
the entire southern part of Africa. This
transfer is going to involve a deep alteration in the lives of people, their relations with one another and changes in
the social organization in the area. The
Church universal is as involved in this
change as is the American diplomat for
both will be involved in the shaping of
the change which will sooner or later
come to be, by violent or non-violent
means. The latter, however, may not be
out of the question due to the high state
of tensions existing in this area. The
United States cannot hope to exercise
primary control on the evolution of events
here, but neither can it play ·what
amounts to a secondary role and allow
events to take whatever course internal
or external pressures may dictate. The
questions confronting Americans in this
18
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area are complex ones to which experience provides no guidelines.
Southern Africa today may be characterized by white people awakening
to the possibility of modernizing their
societies, improving their living conditions, and in a few places, establishing
governmental systems based on rule by
consent of the governed. Eventually,
there will come to be a certain displacement of white governments in the area.
Churches for a number of years have, to
a certain extent, been preparing Africans
for this day. In many mission schools,
students have been taught Vlestern concepts of democracy and human rights,
the efforts of the Western world to obliterate poverty, the growth of race consciousness, and finally, the tactics of the
world communist movement. The whites
who live in this area of Africa have
passively disregarded the ambitions of
the majorities and they now find themselves surrounded by countries whose
control is by blacks. Heretofore, they
have tended to regard the African as being incapable of ruling and governing
his own affairs. This latter point has no
validity as African leaders throughout
the continent have demonstrated.
This is not to say that the blacks in
all areas will be able to mount pressures
against white minority control. The black
populations in the various countries com-

prising this area reflect differing levels of
political development and unity. In some
countries, such as the Republic of South
Africa, the state of political sophistication appears to be widespread, whereas
in others, such as Rhodesia, there is a
high degree of political indifference and
lack of unity resulting from tribal division
and factional disputes.
The church throughout Southern
Africa is intimately involved in these
developments. Throughout the entire
area, white minority governments are
controlling the lives and destinies of
millions of people. In the past, the
church has had all too little to say publicly about this state of affairs, but rather
it has passively accepted what it regarded as the inevitability of white rnle.
The result is that Africans in the area
have little or no respect for the church
and for what it is trying to do. They maintain that the church, with no particular
emphasis on denomination, has not lived
up to its convictions and has not tried
to promote the cause of the black man.
V/hile churches have preached the equality and dignity of man in the sight of
God irrespective of color inside the
church, they have contributed little to
the enactment of the principle outside
the church. In addition, it is charged that
churches have done next to nothing
when white minority governments have
WORLD OUTLOOK
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" ... There is not only a gap but a gulf between the stated goals of the Portuguese government and the economic, social and
political realities existing in Angola and Mozambique today."
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enacted discriminatory legislation whU1
has been designed both to belittle the
individual and to deny the black man
the places he rightfully deserves in his
society. These actions by the church
have had the cITect of presenting it as
being all things to all men.
The area under discussion is an immense one. Its boundary begins where
the borders of Congo and Angola plunge
into the Atlantic Ocean, then it follows
a southward and eastward course along
the Zambezi River to Victoria Falls dividing Rhodesia and Zambia. It then
goes downstream on the Zambezi until
it reaches the border of Mozambique and
Zambia whereupon the boundary follows
that border and that of Malawi and Tanzania to the Indian Ocean. 111is area
marks the major political division of the
continent today. To the south of this
boundary lie five countries and territories still conh·olled by white minority
governments and one in which whites
have stated categorically that they will
never permit a takeover by the blacks.
(111is article excludes the British controlled High Commission Territories of
Bechuanaland, Basutoland, and Swaziland which are in varying stages of political development leading to eventual
self-government.) The African states to
the north are becoming ever more insistent that white domination in Southern
Africa must come to an end and that
colonialism must be eradicated from the
entire continent. In the south, the whites
have begun to feel a sense of fear and
it was this fear that led to the Rhodesian
unilateral declaration of independence
(UDI). This impending struggle may
soon reach every part of Africa and the
repercussions for the church are immense. Not only will church and foreign
policymakers be confronted with a series
of difficult and dangerous problems to
protect their respective interests but they
will soon realize that this area of Africa
poses choices whose consequences may
have a continent-wide significance. This
article proposes to examine briefly the
situation that confronts the church at
large in each of the countries concerned.
The timeliness of such an examination
is of great concern to The Methodist
Church in particular, due to the fact
that it has missions either under indigenous or foreign control in each of
the countries involved.
I. The Portuguese Areas
The Poituguese, as the oldest colonizers of Africa, conti·ol the two southern
African territories of Angola and .Mozambique. According to Portuguese constitutional law, both territories are classified as integral parts of Pmtugal. The
Portuguese proudly assert that the Afri20
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can has the same possibility of gaining
the same rights and privileges as a white
citizen of Portugal, who ironically enjoys none too many privileges in a dictatorship controlled by Premier Antonio
de Oliveira Salazar. This process is envisaged to eventually make Angola and
Mozambique multiracial societies, thus
setting Portugal apart from all other
colonial powers in Africa. By bringing
this civilized way of life to the African
provinces, the Portuguese believe they
are carrying the white man's burden in
Africa in addition to stemming the tide
of African nationalism.
However, there not only is a gap but
a gulf between the stated goals of the
Portuguese government and the economic, social and political realities existing in Angola and ~fozambique today.
Despite the close official identification
of Angola and Mozambique with the nation, the provinces are in reality administered by a Governor General (in the
respective capitals of Luanda and
Lourenco Marques) who takes his orders
from Lisbon. Despite the assertion that
no color bar exists in either of the
provinces, even assimilated Africans
often find it difficult to enter areas exclusively set aside for whites. 111e Government has ruthlessly forced the African to work for the benefit of the state
and private interests in each of the territories, not to mention foreign countries.
The compulsory labor system, akin to
slavery, has provided thousands of workers for mines, roads and farms throughout Angola and Mozambique, in addition
to thousands of Africans who yearly go
to the Republic of South Africa and
South-West Africa as migrant workers.
This labor system has been criticized not
only by the United Nations and its predecessor organization, but also by Portuguese officials such as Henrique Galvao,
who achieved fame when he hijacked
the Santa Maria, a Portuguese luxury
liner. Despite denunciations throughout
the world, Portugal has continued to believe in the inevitable success of her
policies and thus the policies have become grounds for serious self-deception.
The Portuguese Government has always paid lip service to freedom of religion in the territories, but what this has
meant in reality is the endorsement of
the Roman Catholic Church, the dominant church in Portugal. Catholics in
Angola and Mozambique have succeeded
in making the . existence and work of
many Protestant churches and missionaries both precarious and difficult. 111e
Portuguese Government has an unofficial
policy of denying tourist visa.s to all
Protestant missionaries (especially American) to visit the territories for vacations.
In addition, many Protestant missionaries

have found themselves in the peculiar
position of wanting to return to their
work in the respective territories after
furlough but have been unable to do so
due to the refusal of the Portuguese Government to grant a reh1m visa, because
Lisbon doesn't approve of the policies
of some of the church bodies represented
by the missionaries.
Given the oppression existing in the
territories, it surprised a few outsiders
when riots erupted in Luanda, Angola,
in early February 1961. Hardly had these
disturbances been quelled when the entire northern part of Angola erupted in
violence. In the months that followed,
several hundred whites and many
thousand blacks were killed. The Portuguese military forces missed no opportunity to brutally smash the revolts, for
the disturbances had in fact shattered
the Portuguese dream of a peaceful multiracial society in Africa. For the first
time in many years, conditions in the
colonies were exposed to the eyes of the
world, despite intensive efforts by the
Government to mount counter propaganda campaigns. In the months that
followed, the leader of the dominant
rebel group, Holden Roberto, succeeded
in persuading the Organization of African States to recognize and support his
Angolan Revolutionary Government in
Exile (GRAE) , although that support
has now been withdrawn.
In 1963, Dr. Eduardo C. Mondlane felt
moved to leave a comfmtable university
teaching post at Syracuse University to
go to Dar-es-Salaam, Tanzania, to organize the Mozambique Liberation Front
(FRELIMO). A Mozambique Liberation Army has been established. In late
1964, guerrilla fighting in Mozambique
began to duplicate what already had occurred in Angola in 1961 and this fighting, like that in Angola, continues today.
1110 Protestant church in each of these
areas is engaged in what is tantamount to
a holding operation. Po1tuguese officials
have openly accused the church of being
involved in the rebellions. As a result, the
Portuguese have arrested, detained and
in some cases killed African church leaders and those who haven't undergone
this treatment are being watched carefully by the authorities or have left the
country. The results of these actions have
left the church in these areas without
leadership and with the denial of visas
to various former and prospective missionaries, the Protestant churches today
are facing a critical challenge. In a few
cases, even the Catholic Church has seen
fit · to criticize the Portuguese Government-a case in point being the criticism
levelled at Lisbon by the Catholic
Bishop of Beira, Mozambique. Even so,
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the days ahead for the church in both
territories are unce1tain ones.

II. South, South-West Africa ancl RhoI.

desia
In South and South-'~' est Africa (and
to a certain extent in Rhodesia) blacks
have been excluded from any meaningful participation with whites in daily
living. Under rigid laws with such trade
names as apartheid or partnership, nonwhites simply do not go to the same
church with whites. The cardinal principle of legislation enacted by all these
countries is based on an overriding concern for the well-being of one part of the
population: the white part, which constitutes only a small part of the total
population in each of the countries.
There is hardly an area of legislation
which does not in some way reflect this
one-sided concern for the white man.
Since the legislation is biased in favor
of the whites particularly in relation but
not limited to exclusive white participation in the governing of the country,
ownership of property, education, the
right to work and the enjoyment of social amenities accorded to both civilized
and uncivilized people throughout the
world, there has been a total suppression
of the rights of non-whites in many areas
and their severe limitation in others.
For instance, in South Africa, the Africans, who constitute some 70% of the
total population, have absolutely no
voice in the governing of their country
and for all practical purposes no legal
right to residence or employment in well
over 85% of the counh·y. Legislation has
now been passed in Rhodesia and South
Africa to limit if not prohibit the
presence of Africans outside areas exclusively set aside for them if they
are not in possession of work permits.
The legislation governing the area is
voluminous. Under such titles as the
Group Areas Act, non-whites' ability to
own land and choose their occupation is
severely limited. Education may not be
denied per se but certainly the bias is
in favor of the whites. Racially mixed
classes are almost a thing of the past in
South Africa and it is probably safe to
assume that the magnificent University
College in Rhodesia will cease to be a
multiracial university. There is little need
to belabor the point. Legislation in each
of the countries accepts the principle of
discrimination. The law continues to assure whites of a privileged and protected
position and has relegated the non-whites
to a subordinate role.
The church in Rhodesia has proved
to be the exception. Christians there opposed the present government long before UDI on November 11, 1965, and
they continue to do so. Ivlethodist Bishop
OCTOBER 1966

"The only intrinsic evil besetting Southern Africa today is a lack of Christian love
and trust." Bishop Trevor Huddleston of Mombasi, Tanzania, gives a blessing.
He was recalled from South Africa, after he attacked government apartheid policies.

"In many m1ss1on schools, students have been taught Western concepts of democracy and human rights . . . . "
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Ralph E. Dodge has been expelled from
Rhodesia and his expulsion led to loud
cries of protest against the government.
Today, the bishop carries on his work
from Zambia, formerly Northern Rhodesia. However, this stand by the church
in Rhodesia has caused the European
governing minority to leave the church
on the grounds that the attitudes portrayed by church leadership are too
"liberal."

III. The Future-Conclusions
Whites throughout Southern Africa
for the most part refuse to discuss this
state of affairs. They maintain that religion is "a private matter between man
and his God" whereas politics is concerned with government and the social
and economic organization of a nationthe very terms of which presuppose that
politics has nothing to do with religion.
This is absurd. Religion is an inherently
personal matter. A man's conscience is a
reflection of his ultimate convictions and
of his religious faith. The Dutch Reformed Church in South and South-West
Africa abides by these statements and
thus it supports the Government in its
policies. Whites continue to content
themselves with giving examples of their
benevolence to the non-white. The white
believes he has the choice of surviving
with injustice or perishing with justice,
thus they choose the former course.
'Vhites also state that the purpose of the
discriminatory legislation is to preserve
Western civilization and the Christian
heritage. No Christian worthy of the
name should want his religion preserved
in this way.
Southern Africa is becoming ever more
isolated with the passage of time. At
· the root of this isolation lies the conflict
between official policies of discrimination and the social conscience of the
modern world on human dignity. This
social conscience fails to recognize the
inherent right of the white man to rule
the non-white and the latter's inherent
duty to accept this rule humbly and
gratefully, thus acquiring "the fruits of
Western civilization." Despite this basic
conflict, whites who consider themselves
to be Christian in Southern Africa number over 90%.
As has been stated, fear is sweeping
2
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the whole of Southern Africa today.
There is a fear that the Africans will
"swamp the whites" although no government in the area has yet explained to the
world why a majority should not rule.
Rather it is felt that the African will turn
the tables on the whites, exact retribution, and take revenge. What most whites
refuse to recognize is that every day of
white supremacy makes such a possibility greater. The white points out that
he has no other place to go as he is generations removed from Europe. Thus the
white digs his trenches for survival as
did his counterparts in the Congo and
Algeria so many bloody lives ago. It is
felt that another Congo could well arise
in the area, but the Congo situation is a
poor analogy. Algeria would be a much
better one as the white settler finally had
to yield to majority rule.
The church all too often has done little
to encourage contact between whites and
blacks. \Vhites and Africans do meet,
not as Christian brothers but rather as
administrator and headman, master and
servant, policeman and convict. Southern
African Christians today are being challenged to think through what they really
believe, and to give the African the freedom he deserves before a race war tears
the area asunder. Freedom always involves risks and the freedom to let one's
conscience decide on moral standards
contains some enormous risks. However,
the Southern African Christian cannot
put aside the freedom of moral concern
and be . apathetic in such an explosive
atmosphere as exists in this area today.
The whites and blacks are no longer
free to ignore each other, to hate each
other, to destroy each other, nor to fail
to enact a new society which will give
mankind in the area a chance to go on
living.
The Church must be with the whites
during these trying times and give to
them the spiritual courage they need to
face these inevitable decisions. The only
intrinsic evil besetting southern Africa
today is a lack of Christian love and
trust. It is the challenge of bringing this
to be that is the role and duty of the
Christian church in southern Africa today. It cannot ignore this challenge only
at its peril and the peril of all mankind
who live in this area.
WORLD OUTLOOK

CHURCHES MULTIPLY
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THE AFRICANS
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BY WILLIAM ILLSLEY

One of the religious phenomena of Southern Africa is the rapid rise of sects, combining Christian and other elements. What
are some of the causes for this rise? Rev. William Illsley is a former president of the Methodist Church of South Africa.
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The recent rise and rapid growth of
the ecumenical movement in South
Africa highlights a problem with which
missionmies and church leaders have
been confronted for several decades.
Even while they have been investigating
the problem has snowballed to colossal
dimensions.
At the turn of the century it was estimated that seventy-six Cluistian sects
were at work in this land. Twenty years
later, when the Methodist leader, the
Reverend Allen Lea, wrote his book,
"Native Separatist Sects," there were approximately 176. After another twenty
years, when Dr. Bengt G. M. Sundkler
issued his monumental work, "Bantu
Prophets in South Africa," the number
had swollen to 1,000 of these splintered
~·eligious groups. In a thesis recently published by the Morija Press in Basutoland
on "The Biblical Concept of Messianism,
and ~fossianism in South Africa," Dr.
Marie-Louise Maitin claims that there
are now 2,600 African independent
churches with a total membership of
nearly 1,600,000.
The h·agedy of this proliferation of
Christian sects was impressed on me
s.everal years ago when travelling from
Natal to the Orange Free State. At the
turn-off in the historic town of Ladysmith, I saw a rather scruffy looking but
dignified African hying to thumb a lift.
As he climbed into the car I noticed that
he was weming a round collar and purple
stock. "I see that you are a Bishop," I
remarked jocularly. "An Archbishop," he
corrected me solemnly. In the course of
conversation I learned that he had no
bishops or clergy under his ecclesiastical
jurisdiction, that he was shepherding a
few hundred scattered workers on farms
in the foothills of the Drakensberg, that
his formal education at a mission school
had ended at Standard (grade) Five,
and that he had received only a smattering of theological b·aining. I do not
recollect the title of his church, but it
could have been "The African Catholic
Apostolic Church of God in Zion."
Secessions have taken place from most
of the major denominations during the
past century. These offshoots often take
the name of the parent body and add
some flamboyant adornment. They also
cany off ancient dogmas and pass them
through a process of Africanization.
Syncretism is obvious in their creeds.
Gospel truth is melted down, sometimes
diluted with tribal beliefs not compatible
with the gospel, then the mixhtre is run
into African thought-molds. Sorrie sects
incorporate tribal music, drums, dancing, and spectacular processions accom-

panied by corybantic preaching. A black
prophet attired in colorful uniform;
adorned with badges and regalias, preceded by a brass band and followed by
hundreds of regimented converts wearing regalias and distinctive badges, is
guaranteed to attract a crowd in any
African township.
Some of these religious groups are not
averse to using the magical powers of
the witchdoctor to draw followers into
their fold. I once met an African who
saw nothing incongruous in conducting
a private practice as a witchdoctor while
pursuing his duties as a Methodist lay
preacher. When I remonstrated with
him he explained, "I admit I do throw
the bones, but it is merely to impress
the people. I then give them some medicine to clear out their stomachs. And I
always work on the principle, 'no cure,
no pay.'"
Although much of this disrupted and
fissiparous Christianity is only a caricature of what Christ meant His Church
to be, it must not be assumed that all
these splinter groups are small in size,
comical in appearance, and spiritually insignificant. Many of their leaders impose
stern moral discipline and demand hea:vy
sacrifices from their members, prohibitions of drinking and smoking, besides
tithing of their incomes.
My own conception of the spiritual
quality of leadership among African independent churches was enhanced by an
encounter with one of them some years
ago. I was opening a new African Church
on the borders of Basutoland. As is the
custom on such occasions the newly built
church was too small to accommodate
the usual worshippers with their wellwishers; so the service was held in the
open air. Seeing an elderly African in
ministerial garb I beckoned him to come
forward and say a few words of greeting on behalf of the visitors. As he
shuffled forward, in clothes sea-green
with age, I wondered whether he would
be equal to the occasion. "This church,"
he said, "was built by love. No church
can stand unless it is built by loving
gifts and sacrificial service. That woman
who gave her ointment to anoint the
head of Jesus gave her most precious
gift to Him, and the fragrance filled the
house and still lingers in the minds of
Christians today. We too should give our
most precious gifts to Jesus. 'Ve should
take our hearts and break them over
Jesus' head, so that the fragrance of
our love might fill this house and cover
the whole world."
Many factors account for the fantastic
fragmentation of the Christian forces in
WORLD OUTLOOK
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Southern Africa. They include rebellion
against discipline, rejection of white control, revolt against the color bar among
some white missionaries, personal ambition in Africans with strong inherent
qualities of leadership, thwarted aspirations for racial self-realization, and last
but not least the short-sightedness and
deafness of some white religious leaders
who failed to see the hand of God or to
hear His voice in an authentic black
prophet.
On a mission station with which I am
familiar there is an old African evangelist
with limited formal education. Some fifty
years ago he "died" on an Orange Free
State farm where he was employed. He
was put into a coffin to await the arrival
of his mother from Basutoland. '"'hen she
arrived three days later her son was sitting up and very much alive. This grim
experience brought a ne'er do well young
man under conviction of sin, and of the
mighty power and mercy of God, a conviction which he proclaims with acceptance among high-school students and
student-nurses. 'Vithout sympathetic
handling by the missionmy of that time
this black prophet might well have become the leader of a new sect.
Perhaps the most regrettable source
of unhappy divisions, and of spiritual
isolation between African independent
churches and their white counterparts,
has been the rigid methods which
crushed African initiative and expression, the obduracy which refused to
change from an outmoded paternalism
to one of partnership with Africans of
ability and devotion, the unwillingness
to step aside, or even to step down, to
make room for competent, consecrated
African leadership.
Dr. Don Jabavu, one-time professor
at Fort Hare University College, deploring the fantastic fragmentation of the
Christian faith among his people, wrote:
"The Church separatist movement . . .
symbolizes the general ambition of the
Banh1 for liberation, liberation from being underlings to the Europeans in
various phases of life; namely, economic,
political and religious." Without any
doubt the aspiration for independent
churches, self-governing, self-propagating and self-supporting, has been fed by
the sight of religious areas reserved "For
Whites Only."
Dr. Sundkler contends that "Bantu
independent churches are an outcome of
the political, social and denominational
situation in South Africa." The notorious
Poqo (absolutely) movement began
nearly fifty years ago as a religious sect
detem1ined to have "absolutely no white
OCTOBER 1966

control" over its organization. It was only
later that its religious aims and ideals
became superseded by nationalistic
slogans such as "Africa for the Africans."
In her valuable treatise on the subject
Dr. Marie-Louse Martin recognizes "a
strong nationalistic flavor" in many
separatist sects. Describing the notorious
Lumpa Church in Zambia, a recent offshoot from a white-controlled denomination, Dr. Martin quotes with approval a
statement by a missionary who knew the
prophetess Alice Lensl1ina: '"Whatever
one may think of her excommunication
it is a great loss to the Church in her
home district that it could not retain
in its service so strong a personality who
has manifested great pastoral gifts in inspiring trust in Clnist's power." Only as
recently as September, 1954, this woman
residing in the village of Kasomo,
Zambia, claimed that she had "come back
from the dead" with a message from
God for her Lemba people. ·with great
power she called them to repentance.
Catholics and Protestants alike responded
in large numbers to her invitation to
"bring your charms, your horns and
magic then you will be saved from God's
judgment." She promulgated a set of
rules prohibiting "unruly behaviour, racial discrimina tier., backbiting, insults,
lies, hatred, anger, stealing, sorcery,
witchcraft, drunkenness, polygamy and
primitive dances." A feahire of this sect
is that it propagates the gospel through
hymn singing more than preaching. It
is estimated that in one year 60,000 pilgrims journeyed to the home of the black
prophetess seeking healing and blessing
through her prayers. Unfortunately her
followers, through excesses, ran into collision with the civil authorities; but Alice
has recently sued for reconciliation with
the state and the older churches.
''\Tith variations and modifications this
sad story of splits in churches in Africa
could be multiplied scores of times. One
of the most spectacular was a breakaway
from the Methodist Church in Transvaal
during 1932. Led by a disgruritled minister a considerable number of members
and adherents deserted and formed the
"Banh1 Methodist Church" or Donkey
Church. The nick-name was given because the figure of a donkey, a symbol
of the colt on which our Lord rode
into Jerusalem, was displayed on the roof
of their church. Unfortunately they
seemed to have inherited the sh1bbomness rather than the docility of tl1e
donkey! 'Vithin a year there was a split
and the "Bantu Methodist Church of
South Africa" came into being. During
the ensuing years each section suffered

further proliferation attended by prolonged and costly litigation over the
ownership of properties.
No greater challenge has ever confronted the older historic churches of
South Africa than these fissiparous trends
in African religious life. No greater opportunity has ever existed for missionary
outreach, for healing the wounds in the
Body of Christ, for ending spiritual apartheid, than exists today when denominational baiTiers have become transparent
and relationships between the historic
churches warm and happy. The time is
ripe for an ecumenical approach through
the Christian Council or through the interdenominational African Ministers Association toward these independent
churches. The primaiy object would be
to establish fraternal relationships on an
adult level, and to discover what resources we could share.
On the last page of her remarkable
book Dr. Marie-Louise Martin advocates
such a move toward spiritual unity : "It
is necessary that leaders of African independent churches and white missionaries
b ecome engaged in dialogue on those
points where the Church, in faithfulness
to Jesus Christ, ought to meet the needs
of Africa today in its Kerygma (preaching), its Koinonia (fellowship) and
Diakonia (service). When ways have
been prayerfully and thoughtfully
sought in which to meet their needs, the
dialogue must continue with leaders of
Messianic movements in Africa."
Such an ecumenical encounter will involve an attitude of humility and penitence. The language and spirit of the
Vatican Council of October, 1964, could
well be adopted. To apologize to our
"separated brethren" for our share in the
unhappy divisions and then in humility
to seek reconciliation with them, this is
language they will understand. It would
pave the way for reconciliation if the
older churches could share, with ministers and evangelists of independent
churches, some of their theological h·aining.
From the Northern Transvaal it is reported that a bishop of an African sect
has this year been enrolled for theological training in a Dutch Reformed
Mission College. If this gesture could be
multiplied through ecumenical channels
the benefits accruing to the Kingdom of
Goel and happier human relationships
would be incalculable. It could take the
bitterness and the bigotry out of religious
and race relations. ~foreover, such a
united Christendom could become one
of the strongest stabilizing influences on
this restless, revolutionary continent.
[ 501]

25

rrHE BURTONS

OF YUMA
TEXT AND PHOTOGRAPHS BY SAM TAMASHIRO
The Rev. John M. Burton is the thirteenth minister to he called to
the work of the sixty-three-year-old Yuma Indian Mission in Yuma,
Arizona. Dedicated ministers and their wives and families who preceded
him have provided "religious services, welfare assistance, vocational
guidance and a friendly neighborhood gathering place" since 1903.
The Mission is a project of the National Division of the Board of Missions in which the 'Woman's Division assumes a major portion of the
support of the Mission.
John Burton and his wife both sl1are a deep love and concern for
American Indians. The plight of the 380,000 Indians living on 250
reservations in 24 states shocks and grieves the Burtons. For example,
Indian unemployment is more than ten times the national average. The
average family income is $1,500, and only twenty-six per cent of Indian
families on reservations have an income of $3,000, the minimum set
for the poverty program. The average reservation ~ 1 dult has a fifthgrade education. The high school dropout rate is far above the national
figures. Ninety per cent of the Indians on reservations live in substandard housing under primitive sanitary conditions.
But the Burtons are most heartened by the government's recent announcement about "new approaches" ~o Indian affairs aimed to halt
the grinding poverty on reservations. Plans include the reorganization
of the 142-year-old Bureau of Indian.Affairs to make it more responsive
to Indian needs. Bureau regulations for supervising tribes will be
overhauled to remove "shackles" that prevent Indians from employing
modern business methods to develop land and other resources. And,
most important of all, Indians will he brought increasingly into the
decision-making process in preparation for full Indian self-sufficiency.
If these plans are implemented in 1967, the Yuma Indian Mission
under·director John Burton may witness one of the most creative stages
in its distinguished llistory.
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chl/) 1: Matthew, Mark and Andrea. Matthew, the oldest, regi·ets the fact that he wasn't born an Indian.
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THE BURTONS
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(Upper le/ t): The Mission helped lUrs. Rosita
Carr to purchase a used trailer because her
"mud and stick" house (left foreground) was
not worth fixing. (Lower left): Qucchan high
school students are helped in their vocational
and academic training by the Mission. (Upper
riglit): Last year 8,000 Indian children between
the ages of eight and sixteen could not go to
school because of lack of facilities. (Lower
riglit): A "rock and roll" group practices in the
Mission basketball court at night oblivious of and
unaffected by hungry mosquitoes. (The photographer counted forty-one bites on himself after
a brief shooting session.)
OCTOBER 1966

[ 505 J

29

THE BURTONS
OF YUMA
(Upper left): The Mission is making a valiant effort
to get the Indians to produce headwork despite the
influx of cheap, imported machine-made headwork.
(Lower left): John rushed down to the jail to see what
he · could do for a parishioner who had just been released the clay before. Heavy drinking, the result of
deep frustration and rejection, is one of the problems
on the reservation. (Right): A Quechan mother waits
her turn to sec the doctor. The Indian death rate is
three to four times higher than that of the general
population. The same is true for the incidence of
measles, streptococcus, sore throat, gonorrhea, hepatitus, and dysentery.
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New Day in Education

for Indians?
by Amy Lee
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ERHAPS it was at Sanders. Or
Houck. Or Lupton. The near and
distant mesas still echoed the
pinks of the Painted Desert. Anyway, it
was on Route 66 somewhere near the
Arizona-New Mexico line that we saw
the goats ambling along, nibbling grass
by the roadside.
From a small, half-hidden house up
the road on the opposite side came a
little Indian boy, his dog running beside
him. They started toward the highway
and the goats. ·we caught a quick
glimpse of the house as we passed. It
was in poor condition. A man, possibly
the boy's father, stood near the door.
There was a broken-down car in the
yard.
It was about six when we pulled into
a gas station on the outskirts of Gallup.
A smiling, friendly young man greeted
us, went about filling the tank, checking
under the hood. He found trouble. The
generator. Yes, he could put in a new
one. Take about a half hour.
In that half hour we learned that this
smiling young Indian, Pat Macias, had
been manager of the station for about
four years. He said he did quite well in
the tourist season, less so other times. We
could not believe he would not eventually do well all the time. He was quick,
intelligent, eager to serve.
Pat Macias and the little boy running
after the goats came to mind a day or
two later during our chat with Mr.
Willard P. Bass in his office at the College of Education of the University of
New Mexico in Albuquerque.
We were talking about the future of
the Indians in that area-area of t11e vast
Navajo reservation, of the Zunis and
Pueblos. Particularly about the future of
young men like Pat Macias and the little
Indian boy.
For twenty-nine years Mr. Bass was
nrst on the staff, then superintendent of
the Navajo Methodist Mission School,
Farmington, New Mexico. He left in
June, 1964 to take graduate work at
the University of New Mexico for his
doctorate in education administration.
!viidway in that program he was persuaded to join the staff of the new Southwestern Cooperative Educational Laboratory, Inc., a new project under Title
IV of the Elementary and Secondary
Education Act of 1965. One of twenty
such laboratories throughout the counWOHLD OUTLOOK

I

I ,
I

I

:·

Or

try, the SWCEL includes Arizona, New
?vfexico, West Texas, and part of Oklahoma.
A comment on his very special preparation for his new assignment-his long
background in Navajo education at the
mission school, his closeness to Indian
life and all its hardships and difficult
adjustments to the dominant white cul~
ture, his sensitivity to Indian needsbrought a typically modest answer:
"vVell, let's say it has given me an interest, at least."
Excited by the far-reaching possibilities of the new cooperative educational
laboratory, Mr. Bass explained that it is
run by a regional council of twenty-eight
members from the four states representing interested groups. Administrative
offices are in Albuquerque but it will operate on a decentralized basis to permit
action on problems right where they are.
Each area has an area director and staff.
SWCEL is a non-profit corporation made
up of organizations, institutions, and
agencies interested in supporting the
corporation and taking part in the program.
He pointed out the three main program emphases:
1. Improving education in multicultural settings.
2. Developing computer-assisted learning.
3. Developing more enlightened relationships between communities and the·
formal education programs of their
schools.
Cultural and educational gaps are legion in the Southwest. For children of
Indian, Spanish-American, and migrant
families, middle-class Anglo-white standards of living and education have little
relevance. To many of the Indian and
Spanish-American children English is a
foreign language. Yet in the public
schools it is not taught as a foreign
language. This is one of the aspects of
teacher training the SWCEL expects to
examine and correct.
Many non-English-speaking children
are older for their grade than the Anglo
children: Those in public school, usually
six months or more, in government boarding schools or mission schools, a year or
more.
Mission schools, long before the federal government came into the picture
as extensively as it is today, were at-
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tempting to provide a better, more practical education for the Indian children.
What their role will be in relation to the
greatly expanding government education
programs remains to be seen.
Discussing one significant contribution
of the Navajo Methodist Mission School
to the Indian child, Mr. Bass said, "Our
school gave the Navajo kids a special
environment in which some motivation
for education could develop. Motivation
approximating that of the middle-class
Anglo. At least we could help a youngster
see why this motivation had value for
him.
"Public schools can't do this. We don't
know yet whether government schools
and education plans can. The government school level is, to date, below the
regular school level. And I am not criticizing the government in saying this. It
is just that government schools have had
to take ten-year-old Indian children who
have never been in school before. And
who have a language problem. Because
of that language barrier they are usually
a year or two behind the Anglo children
of the same age."
The SWCEL has a great deal of spadework to do, Mr. Bass indicated. It must
find ways to make school more meaningful to the children from Indian, Mexican,
and other minority groups. It must work
out a system of education that more
nearly meets their needs and thus will
cut down the high rate of dtopouts.
"Many Navajos can't yet cany college
work," Mr. Bass noted.
"The Navajos have been used to earning a living with sheep. But now many
are wage-earners." ·We mentioned Pat
Macias and his gas station, and he
nodded. "Yes, they're moving into these
areas.
"The Navajo must compete on terms
of the dominant society-the Anglo. Not
that you or I want to impose this on him.
But that's the way it is. He has to learn
the skills and acquire the knowledge,
the same as the Anglo, if he is to get
ahead.
"If he is to be an engineer, he must
learn engineering. If a Navajo girl wants
to be a nurse, she must take nurses' h·aining. If the Navajo wishes to teach, he
must have the proper credentials; Even
the Bureau of Indian Affairs won't hire
unqualified teachers. Some preference is
given to Indians in positions at tribal

headquarters at \i\Tindow Rock, but not
in other areas."
The SWCEL appears to have a wide
open field for .finding new ways to improve education for the multiculture
situations in its four-state area. It · is
locally administered, functioning as a
new institution with no ties of tradition
binding it to outmoded concepts.
In a recent SWCEL report, Dr. Paul
V. Petty, director, says: "From an educator's point of view all of these people
-Indian and Spanish-speaking alikehave a broad problem in common.
English, the language of the schools, is
not their native language. To most Indian and Spanish-speaking children,
when they start school, English is a
foreign language.
"In spite of this obvious handicap,
none of the state departments of education involved, nor the Bureau of Indian
Affairs, require teacher h·aining in the
instruction of English as a foreign language.
"The language handicap which exists
when the child begins school puts him
behind from the start and, more often
than not, continues to impede him so
long as he is in school."
Beside~ the language barrier, Dr. Petty
names the · "monolithic structure" of
standard curriculum, lack of appropriate
instructional materials, and low teachers'
salaries as major factors contributing to
the dropout rate and the perpetuation
of the illiteracy-welfare trap in which
Indian and Spanish-speaking citizens are
caught.
The SWCEL expects to develop
teacher b·aining projects which, according to Mr. Bass, will emphasize understanding of the various' cultures of the
region. It will also foster greater community understanding and support of
new developments in curriculum and
teacher training.
With all these plans in both blueprint
and action stages, the future for the
little Indian boy running after the goats
looks far brighter than it did for his
father when he was a boy.
"vVhen I first came to Farmington,"
Mr. Bass recalled, "there were hardly any
Navajo kids in the public school. It is
quite a different story today. And there's
a flne new high school being built at
Shiprock which will accommodate many
Indian youngsters as well as Anglos."
[ 509]
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by CAROL MOE

COLLEGE MINISTRY IN THE PHILIPPINES
One of the most challenging fields for mission today is to the rapidly expanding college world. This is true not only in the United
States but also around the world. :tvliss :t--.foe is a :t--.fothodist missionary in the Philippines.
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This handsome building is the Protestant chapel at the University
of the Philippines.
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This is Philippine Wesleyan College, in Cabanatua11.
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s A

I

I

I
I

I

small group of young Filipinos are
reading together the first chapter
of Genesis as the only beginning to
Bible study that they think feasible. After
some discussion of the various elements
of the creation story one asks: "But why
did God plant the tree?" When asked to
explain, he rephrased the question:
"\Vhy did God make the knowledge of
good and evil available to us and then
tell us not to take it?"-a question seriously asked by one who would like to
find out what is so wonderful about the
Book he has often heard about, but
has never read.
'Where does such a Bible study group
meet? In a student center library suppo1ted by The Methodist Church and
open to all who are curious, hopeful or
dedicated to use God's gifts for others.
These young people are in the habit of
browsing or studying in the library, playing games in the next room, introducing
their friends to the director-counselor
who is always available ·and interested,
chatting informally, and sometimes joining in planned discussion. Worship, too,
is sometimes planned, sometimes spontaneous.
An important p~rpose of group fellow~hip in the center is to encourage open
discussion on controversial subjects. So
often the student hesitates to expose any
opinion in class that may differ with
that of the professor for fear of prejudicing his grades; and this fear is often
valid. Many questions unsolved in the
classroom come over to the student
center for continuation. It is then the opportunity of the director to interject
Christian and ethical considerations to
what had begun as an academic debate.
In the Philippines, where one out of
sixty-eight of the total population is now
a college or university student, and onehalf of the population is nineteen years
old or younger (which assures a growing demand for education) it is no
wonder that private schools can be and
have become big business.
Nai:ve hopes that a college degree will
be a guarantee of a white collar job or
even the prestige of a professional career
have brought many youth to disillusionment and despair. But still others follow
in determined confidence that tliey will
be different. Singing the common refrain:
"Planting rice is no fun,
Bent from mom til the set of sun;
Cannot stand, cannot sit,
Cannot rest for a little bit."
Youths trek to the city to avoid drudgery and aching backs. Ambitious
parents are willing to mortgage those
OCTOBER 1966

rice fields to help sons and daughters
achieve their educational aspirations.
And what do they find in the city?
Overcrowded classrooms, overworked
professors, unsanitary and unsupervised
rooming houses (often "coeducational")
and the temptation to learn more from
city life around them than in the classroom. Of the 400,000 students in the
Philippines, over half are located in easy
walking distance of the Methodist Social
Center, ·Sampaloc, Manila. It is for this
reason that the board of directors recently voted gradually to convert its program
to full time student work.
Hugh Wilson Hall, included as part
of the social center after World \Var II,
carries on a fifty-year tradition of providing housing and Christian supervision
for nearly one hundred young women. A
social hall was added in 1961 between
the dormitory and library which serves
many groups from nearby campuses for
their meetings and parties. It is also open
for ping-pong, table games, and visiting
every school day. The social hall is supervised by the Chaplain-counselor who also
has charge of daily chapel service at
6:00 a.m. Present staff have difficulties
meeting the needs presented within the
compound and little is done to reach out
into the surrounding campus situations,
touching those who do not ask for help.
What we have done is the proverbial
"drop in the bucket" in view of the tremendous needs of students in Manila.
Actually The Methodist Church has
done more about outlying college towns
than in the highly congested and complicated area described above. In northern
Luzon and in southern Mindanao student centers were opened .as early as
1956 and 1958 respectively. These eight
centers seek to supplement the nearby
colleges and universities with additional
library books, Christian guidance and
meeting facilities. , The commercial nature of private schools has led to the
desire of stockholders for profit. Therefore, tuitions are stretched to the limit
to pay for construction of classrooms,
professors' salaries, management, equipment, publicity and dividends. There is
little extra for "union buildings" or even
audito1iums for cultural programs.
Genuine research is out of the question
in a utilitarian curriculum aimed at
teaching students to earn a living.
The high academic and cultural standing of the University of the Philippines,
Silliman University and several leading
Catholic universities shows what can be
done with proper motivations and dedication on the part of owners and managers, but they are exceptional. These

few (all heavily subsidized) have long
lists of applicants, some of whom are
disappointed each year and who then
tum to schools they know to be secondrate. \Vhat incentive does this offer to
high achievement?
The mayor of one of our cities recently joked about having failed in his
entrance exams for the University of
the Philippines. He went elsewhere for
his education, and since then has defeated three U.P. graduates in politics.
Let the joke speak for itself.
For students outside the academic
milieu of these select schools one of the
chief functions of the Christian program
is to whet the curiosity of youth to induce them to learn more than the minimum requirements of their courses. It is
so easy to "get by" with less that real
application to studies is more often ridiculed than admired. One slogan of the
Student Christian Movement is "The
Christian vocation of the student is to
study."
The term "campus ministry," now used
popularly in the United States, is gaining slow understanding here because
most colleges don't really have what
could be called a campus. In the cities
the universities are growing vertically
because land is so expensive, but since
the administrators don't want to be responsible for dormitories, they prefer
not to move where land is cheap. Also,
most schools have elementary and high
schools on the same grounds, often the
same buildings, with college and graduate level classes. Therefore, we are
turning more to the term "college ministry" to refer to work \vith the upper
level of students, their faculty and administration officials.
The Student Christian Movement, nationally organized in 1960, is the main
force for thinking through higher education problems with their theological implications. It has the cooperation of all
the churches in the National Council,
and seeks to coordinate their denominational programs of college work, as well
as maintain its ecumenical witness in the
schools. Several "faculty forums" have
been organized under its auspices with
varying degrees of success.
Interjecting Christian ideals into the
university world is a task of the Church
today just as much as "preaching to the
heathen" was a mission of the past centuries. As followers of Christ we must
make His Good News known and felt
by those who arc now learning the techniques of leadership without His truth
for life. They will be leaders of tomorrow's world.
[ 511]
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Building a rnnway for the aircraft. The "bulldozer" is a water
buffalo. Villagers stamp their feet to harden the earth.
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NEW LIFE IN KULAMAN
BY C. L. SPOTTSWOOD

Missionary Spottswood and his airplane have started work in many remote
areas of the island of Mindanao. One such place is the village of Kulaman.

I

New life has come to Kulaman-a
remote little town in the Kulaman Valley,
locked in by the surrounding mountains
of southwestern Cotabato, its more than
2,000 people isolated by the lack of any
road or connecting link with the outside
world. Because a small group of laymen
saw the need of Kulaman, and were willing to do something about it, new life
and new hope have come to Kulaman.
In January, 1965, Mr. Juan Rosete,
barrio captain of Bual, accompanied the
Reverend C. L. Spottswood, an American
missionary, his two sons, and two other
men on a seven-day hike from Bual,
Isulan, Cotabato, across the rugged
mountains to the Sulu Sea. It was on
this hike that they discovered Kulaman,
nestled in a valley 2,000 feet above sea
36
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level, a beautiful spot, but a place full of
problems because of its isolation. They
spent the night in the home of Marcos
Narvaes, the barrio councillor of Kulaman and a man whom they discovered
to be a real community leader. Mr.
Narvaes agreed to have his people build
a landing strip so that the Methodist
mission plane could be used in bringing
help to the people of Kulaman. Spottswood flew back later and air-dropped a
shovel and pick, and the work began.
Within eighty days the landing strip
was ready.
Dr. Pedriot Galupo and Dr. A. Crisostomo, a doctor and a dentist, from
Malaybalay, Bukidnon, agreed to fly in
with the missionary to bring the first
medical and dental service to these needy

people. The people of Kulaman liad been
alerted to their coming, and hundreds
had arrived at the landing strip by the
time the plane landed, excited, curious,
eager to touch the plane. They gratefully
pressed garlands of everlasting flowers
around the necks of the doctor and dentist. These good men got to work immediately, and were able to treat nearly
250 people before late afternoon. These
medical men not only gave seven hours
of their time in arduous service, after
risking their lives in a dangerous flight
to reach the place, but they also gave
substantial cash gifts to help defray the
cost of the more than three hundred
Philippine dollars worth of medical supplies that was used. The costs of the
plane flight averaging one hundred
WORLD OUTLOOK
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This man was carried six hours tl1rough tlw i1111gle to the clinic.
He had p11e1111wnia.
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Patients waiting for the doctor.
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Philippine dollars each for this and all
the subsequent flights, were donated by
The Methodist Church.
The needs of Kulaman were so pressing that ways and means for regular
help on a monthly basis were sought.
:rvir. Spottswood approached some of the
leaders of Dole Philippines, a large pineapple corporation in southern Cotabato,
located near Polomolok, Cotabato. Tom
'Warne, Phil Schrader, and Mike Ashman
agreed to go into Kulaman on a survey
trip, to see how they could best help.
As a result of this flight, Dr. Ramon
Yaldua, the Dole Staff doctor, volunteered for the next trip. DOL-FIL
Corporation agreed to his going monthly
as a help to an area without any medical
facilities. Mr. Schrader, the pineapple
OCTOBER 1966

plantation superintendent, bought onehalf cavan of the finest corn seed, plus
a large quantity of best quality garlic,
onion and other vegetable seeds which
we brought in and shared with those in
need. Tom \Varne, office manager of the
corporation, donated a high-breed boar
to upgrade the swine and Spottswood
flew it in. For the next Hight he donated
one hundred white Leghorn chickens, the
eggs of which were to be donated to
families willing and able to raise chicks.
After twelve mercy flights over a sixmonth period, Hying in medical and
dental and agriculhiral personnel, it was
almost Christmas time. The families of
the junior and senior staff at Dole began
to collect used clothing in good condition.
They donated 162 pieces of clothing, plus

candies. On the next monthly flight to
take in Dr. Yaldua, these gifts of clothing
and candy were flown in just before
Christmas. Mrs. Doris Ashman flew in
to act as Santa Claus. For many families
this was their first Christmas.
An interesting side light on this community service project is that, on each
of the seven flights when medical, dental
and agricultural personnel were flown
in, a sho1t religious service was l1eld out
in the open near the plane. Almost every
time the speaker was a layman. Both
Protestants and Catholics have given
their witness to the love of Christ.
The story of Kulaman is a story of laymen who cared and literally risked their
lives to share what they have. Through
them the love of God has become real.
[ 513]
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A portion of tlie 11ew Jesse Lee Home in
Anchorage, 1966

FROM SEWARD
TO ANCHORAGE
By Emma Burris
Miss Burris is one of the executive
secretaries in the National Division of
the Methodist Board of Missions.

Boys of Jesse Lee Ilcme
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Hot chocolate and cookies for every- with Bishop Soule in his endeavors.
body! How good these refreshments
"A far-reaching change is taking place
tasted to the children of Jesse Lee Home, in the program offered to the children
after a bus ride of 125 miles over snow- at Jesse Lee Home," says Mr. Gilbert.
"The emerging need in djil\:1 · welfare
covered roads.
Chocolate and cookies were only a in Alaska is Jor· an · ihstl'filtib~ that will
part of the welcome extended to the serve childreri who ar; {mable ., to live
children in their new home, by the local with their own families or with foster
Steering Committee of Anchorage on families. Their . gr.eat : need is for a
therapeutic experience that will enable
January 21, 1966.
The Alaska ea1thquake of 1964 so them to cope more adequately with the
damaged the buildings of the Jesse Lee demands of social living. The Jesse Lee
Home at Seward that the Methodist Home is making changes in its program
leaders decided to relocate the Home in which will enable it to meet the ·needs
Anchorage, where there would be better of these children.
"A hl.lly therapeutic program demands
opportunities for vocational education,
qualified, dedicated staff members to
medical care, and social services.
It was not easy for the thirty children do the job. And it demands enough
and staff members to leave Seward. And persons to do the task creatively. During
the citizens of Seward were reluctant to the past year we have added a program
see them go, for Jesse Lee Home had director and an educational director. In
been an important part of Seward since the near future two social case workers .
1925. In that year the home had been will join the staff, and extra recreational
moved to Seward from a remote village, facilities will be made available to the
Unalaska, on the Aleutian chain of is- children.
"We have a far distance to go, but we
lands, for the same reason as the 1966
move-better opportunities for the chil- are attempting to build a therapeutic
team that is necessary to our service."
dren.
As preparation was being made for
The Reverend Mr. Richard Gilbert,
administrator, noted in his 1966 report the move from Seward to Anchorage an
to the Alaska Mission: "At no time have outstanding conh·ibution was made by
there been greater changes in the pro- . Mr. and Mrs. Chester Falls of Schenecgram and the facilities of Jesse Lee · tady, New Yoi·k. For a year their volunHome than during this past year. First teer service was given to supervising
and foremost has been the relocation of the constTuctiOn .. of the- new' 'buildings
the Home at a new site in Anchorage. and grounds at Anchorage.
Four cottages and an administration
The hope is that every child at the
building are admirably suited to the task Home may eventually return to his own
of serving the needs of children. The new family, or to some well-adjusted family.
Let us look at a sort of composite case
plant is second to none in forwardlooking planning, efficiency, and accom- that might run like this: For three
modations. Creative living is now more Eskimo children whom we shall call
possible than ever before."
Marie, Billy, and Ann Ungook, the move
Many people have helped to make the to Anchorage was just another move. But
new Jesse Lee Home possible, through this time it was without the trauma exregular channels of Methodist giving, perienced when they were first taken to
and through special gifts. And outstand- Jesse Lee in Seward from their native
ing young adults are finding a challeng- village north of the Yukon. A missionary
ing opportunity for service as staff mem- who was acquainted with the family disbers at the home. The Board of Directors covered the plight of the children, whose
is planning a program that will assure parents, unable to become adjusted to a
the continued growth of the Home, and changing culture, had deserted their offspring. The children were left without
its service to the community.
It is understandable that troubled or a home, and without hope. At Jesse Lee
lonely children may :lind a better life by Home they were accepted. They were
having a period of time during their h·eated as persons with intrinsic valueformative years in a child-caring agency as children of God. At this Home they
learned to respond to love and h·ust. Life
like Jesse Lee.
This Home was founded in 1890 upon became different for them. Hope reapthe motive of Christian concern, by a peared.
kind and courageous woman, Miss
The potential of Jesse Lee Home is
Agnes Soule, daughter of Bishop Joshua great for the future of many of Alaska's
Soule. The Home was named in honor young people, many of whom will find
of the Reverend Jesse Lee, a pioneer their first and last chance for success in
Methodist preacher, and a co-worker life through this environment.
WORLD OUTLOOK
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"Be at the side of our deaconesses ••• Renew their spirits ..•
May we insure for them a secure
future." (From: Call to Prayer
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Back in 1887 women of the M etlwdist rooms or libraries, vocational guidance,
Episcopal Cl111rcl1, South, inaugurated a playgrounds, band conceits, health
Week of Prayer.
clinics, .kindergartens, free schools,
Early resolutions stressed "tlie need "charm schools" for drop-outs, camping
of a spirit of deeper consecration and of programs, and house-to-house visiting.
more self-denial, to the intent that offerThe directors of the community centers, and their staffs, must deal with a
ings to missions may be increased."
In 1940, when three branches of Meth- great variety of pressing needs, problems
odism were united, the ~roman's Division and situations. One young Christian
adopted the Week of Prayer plan into its leader of Rhodesia wrote: "Don't forget
program.
to pray for me so that I can stand firm
Methodist women have never had in the field of our Lord Jesus Christ."
cause to regret adopting this plan (now
known as the Call to Prayer) for it has
Miss Mary Lou Barnwell, who was
been fruitful in terms of united strength, national secretary of deaconess work,
1948-1964, states:
united funds, and united prayer.
"There is no yardstick by which the
From the very first, this special ,call
to prayer has appealed to church women. depth of appreciation and concern for
The first year's offering for missions, in retired deaconesses and missionaries can
1887, was almost seven thousand dollars. be measured. In many ways the Woman's
The 1941-42 offering was $113,400. Division, the Woman's Societies, and the
The present figure (as we go to press) Wesleyan Service Guilds have sought to
is estimated at $606,626 (from Novem- give evidence of their gratitude to these
ber, 1965, through May, 1966).
workers for the Church who have inThe Call to Prayer money is an over- vested their lives in various forms of
and-above offering. This means that it church ministry.
"In the early days, organizations said
is not included in appropriations, but
stands alone.
to these women, 'If you will serve the
Over the decades this fund has made Church, the Church will take care of
possible many pro;ects which would not your needs.' This meant clothing, shelter,
have been feasible within the framework medical care, food, and a few other
of regular giving to missionary causes. necessities of life.
The pro;ects have included building pro"Through Week of Prayer (or Call to
grams, equipment and furnishings, litera- Prayer) designations, the Division has
ture, repairs, training for leaders, evange- been able to take giant steps toward prolistic programs, and even electricity and viding more nearly adequate retirement
sanitary systems. One year this fund was benefits ·for these workers. See how the
used in part to extend a helping hand response has grown!
to women of Okinawa.
1941 . . ...... ' .. .. $ 15,031.63
The recipients of the Call to Prayer
1943 . . . . . . . . . . . . . 20,000.00
are clwsen far in advance by a ;special
1945 . . . . . . . . . . . . . 82,500.00
representative group in the ~roman's
1950 . . . . . . . . . . . . . 96,500.00
Division. Requests are carefully con1954 . . . . . . . . . . . . . 235,000.00
sidered, and a great effo1t is. made to
1958 .......... ' . . 262,500.00
include the various types of work in turn.
1961
. . . . . . . . . . . 295,000.00
The 'home-front asking for this year,
"During this time the annual payments
1966, is for the Pension Fund for Meth- to deaconesses have increased from about
odist deaconesses who are retired. Obvi- $100,000 to approximately $500,000.
ously this is a debt of honor of the church,
"In addition, the Woman's Division
and it involves such tremendous respon- has provided large amounts annually
sibility that it cannot be confined to;ust from the pledge giving of the Societies
one quadrennium, but must appear on
and Guilds. Many personal contributions
the list many times.
have been applied to the pension fund.
Since the 1940 unification the Pension
The Council on World Service and FiFund has had a steady increase. It is one
pmt of the Board of Missions program nance also makes an annual conh·ibution
to which Metlwdist leaders feel that toward deaconess pensions .
"From a maximum $480 annually, the
priority must be given.
pension
plan has been improved so that
The asking for overseas is fo1· community centers in various mission lands. a retired ·deaconess now receives pension
These centers are not only centers of credit for all her years of service. The
activity in their communities, but are also rate has been greatly increased. It is not
centers of hope for children, young peo- yet adequate, however.
"The Call to Prayer offers women of
ple, and adults.
The community center programs may Methodism an opportunity to find new
include literacy classes, Bible classes, . joys in giving, new joys in expressing
family life classes in hygiene, child care, thanks, and new joys in extending the
and nutrition. They may include reading mission of the Church."
[ 515]

39

THE

MOVING

FINGER

WRITES

Among tlie tho11sands of whites who stoned and jeered civil rights marchers in Chicago
during July and August were several who 11rged extreme action. Members of the National States' Rights Party and the American Nazi Pai1y were active participants in the
anti-march protests.

DR. ELMER T. CLARK,
PAST WO EDITOR, DIES
The Rev. Dr. Elmer
T. Clark, for fourteen
years editor of World
Outlook and a leading
historian and ecumenist in The Methodist
Church, died of a coronary in Birmingham,
Ala., on Aug. 29. He
was seventy-nine years
old.
He was semi-retired since 1963 when he
gave up positions as secretary of the World
Methodist Council and as executive secretary of the American Association of Methodist Historical Societies. Dr. Clark was
editor of World Outlook from 1938 until
1952, when he assumed new duties at the
Lake Junaluska Methodist Assembly, Lake
Junaluska, N.C . He was hospitalized there in
July and was recently moved to Birming-
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ham, where he died.
Dr. Clark gave fifty-eight years of service
to Methodism, a career that began as a student pastor at Stephen Memorial Methodist
Church in St. Louis, 1fo., in 1908. He was
connected with the Methodist Episcopal
Church, South, until the unification of the
present Methodist Church in 1939.
As an author, Dr. Clnrk was most renowned for The Small Sects in America, first
published in 1937 and a scholarly analysis
of the practice of small religious groups. He
is author of more than fifteen books and
many articles and pamphlets on religious, educational and war topics. In the 1950's he
served as editor-in-chief of the ]011mal and
Letters of Bishop Francis Asb11ry, published
in three volumes.
His journalistic career began during \Norld
vVar I, when he was foreign correspondent
for the New York I-Jerald Tribune and the
St. Louis Rep11blic. He covered the war in
England, France and Italy. His Tribune

articles were published in the 1919 book
Social Studies of the War.
For twenty years following the war, Dr.
Clark was publicity and edito1ial director
for the Methodist Episcopal Church, South,
specializing in Christian education. He
served as assistant secretary of the Board of
Missions of that church from 1926 to 1938.
He became World 011tlook editor in 1938
when it was a Nashville publication of the
Southern church body. He continued as
editor when lVorld Outlook was moved to
New York with the 1939 church unification.
Dr. Clark is credited with building World
011tlook into one of the few self-suppo1ting
religious magazines in the world. At the
same time he used his religious journalism
skills to help raise more than $100 million
for The Methodist Church during his career.
Before Dr. Clark retired from the W arid
011tlook editorship, the magazine had won
numerous awards for excellence, including
WORLD OUTLOOK
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Over one and one-half million volumes in use

Over fifty thousand sets in use

The Interpreter's Bible

The Interpreter's
Dictionary of the Bible

No wonder so many people use The Interpreter's Bible- it's
the most complete and efficient working tool ever devised
for Bible study. This easy-to-read, beautifully organized
work combines the talents of 146 able scholars to bring you
these features: double text (King James and RSV); exegesis
to clarify meaning of the text; an exposition to apply the
text to needs of man today; introductions to each book of
the Bible; general articles on the Bible as a whole, on the
Old and New Testaments, and on the Dead Sea Scrolls;
outline and full-color maps; and 142 pages of indexes. Bound
in dark blue cloth-pyroxylin impregnated to make it vermin proof and water repellent. Size 7"x101,4". Each volume,
$8.75; twelve-volume set, $89.50; deluxe leather edition (12volume sets only), $199.SO
THE VOLUMES:
Vol. I. General Articles; GenVol. VII. General Articles;
esis, Exodus
Matthew, Mark
Vol. II. Leviticus through
Vol. VIII. Luke, John
Samuel
Vol. IX. Acts, Romans
Vol. Ill. Kings through Job
Vol. X. Corinthians through
Vol. IV. Psalms, Proverbs
Ephesians
Vol. V. Ecclesiastes through
Vol. XI. Philippians through
Jeremiah
Hebrews
Vol. VI. Lamentations through
Vol. XII. James through RevMalachi
elation; Gen. Articles; Indexes

The perfect companion for The Interpreter's Bible-The IDB
is the work of over 250 scholars from 15 nations. An allpurpose resource work for every phase of biblical inquiryit contains full-length articles on each book of the Bible;
on the Apocrypha and other extra-canonical books including
the Dead Sea Scrolls and the Gnostic manuscripts; and on
great theological concepts of the Bible. Includes over 1,000
black-and-white photographs and drawings, 32 pages of illustrations in full color, 24 pages of full-color Westminster
maps, plus numerous outline maps in black and white; over
7,500 entries. Arranged for easy use-first and last words are
listed dictionary style at top of each page.
The Interpreter's Dictionary of the Bible defines and explains: every person named in the Bible or Apocrypha; every
town and region, hill and stream; every plant, animal, and
mineral; every object used in daily life; and every biblical
doctrine and theological concept. Bound in maroon clothpyroxylin impregnated to make it water repellent and vermin
proof. Decorative headbands and stained page edges add
distinction and durability. Size 7"xl0%".
Four-volume set, $45

At your Cokesbury Bookstore

ABINGDON PRESS
The Book Publishing Department of The Methodist Publishing House
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two prizes from the Associated Church Press
of the United States and Canada in 1951.
As a teacher, he served at George Peabody College and at Duke University School
of Religion. He taught in the Duke University summer school from 1933 to 1941.
In 1952 he assumed his positions with the
\Vorld l\fothodist Council and the American
Association of Methodist Historical Societies
at Lake Junaluska, where he also became a
trustee of the Methodist Assembly. He was
instrumental in organizing the \Vorld i\fothodist Council out of the f01mer Ecumenical
l\fothodist Council. He was chiefly responsible for the building of the World Methodist
Council headquarters at Lake Junaluska in
1956.
Dr. Clark was born Sept. 9, 1886, in Randolph County, Arkansas. He was graduated
from Temple University (B.D., 1912, and
S.T.D., 1925), Birmingham-Southern College (A.B., 1926) and George Peabody College (M.A., 1927). For his scholarship and
his leadership at various world ecumenical
conferences, he was awarded honorary doctorates from Florida Southern College
( 1927)
and Southwestern University
( 1940).
He maiTied the former Mary Alva Yarbrough in 1923. She survives.
Bishop Arthur J. Moore, former president
of the Board of Missions of The Methodist
Church , called Dr. Clark "one of the outstanding editors and authors of our day, one
whose fame and influence have spread far
beyond the church and into the secular
world."
Funeral services were held Thursday,
Sept. 1, at the West End Methodist Church,
Nashville, Tenn. Bishop H. Ellis Finger, Jr.,
of the Nashville area of The Methodist
Church presided.

RABBI WARNS AGAINST
CHRISTIAN EXCLUSIVISM
"The striving for internal Christian unity
might lead to a pan-Christian exclusivism
that could ignore the authentic pluralism of
the global human family," an American
rabbi active in interreligious and ecumenical
circles said in Cambridge, England.
Speaking at the International Conference
on Christian-Jewish Relations, which took
place at Newnham College from August 715, Rabbi Marc H. Tanenbaum of New
York, director of Interreligious Affairs of the
American Jewish Committee, lauded those
aspects of the ecumenical movement which
have advanced tl1e active cooperation of
Catholics, Protestants, Jews, other religious
groups, and humanists, toward such shared
goals as human rights, the struggle against
poverty, and the pursuit of world peace. He
welcomed the change in atmosphere from a
previous "cold-war mentality among various Christian groups." But he also expressed
some misgivings regarding the direction of
the search for Christian unity.
VV11ile expressing full understanding of
and sympathy for an internal Christian
dialogue which focuses on critical theological issues between Christians, Rabbi
Tanenbaum nevertheless urged Christian
leaders not to "go it alone" in the area of
interreligious cooperation.
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The Rev. H. T . Maclin, Methodist missionary-communicator from Dallas, Texas, times
a tape-recording in the new broadcast station
in Nairobi, Kenya . He heads an all-Africa
program for training specialists in broadcastmg and a11dio-vis11al services.

"If Christian leaders become preoccupied
with the mechanics of institutional unity to
the exclusion of a larger human perspective,
they may repeat the error of earlier periods
-that of viewing members of non-Christian
religious groups as objects to be talked
about, rather than as human .beings to be
talked to," he remarked.
"While such an approach would create a
problem for all non-Christian religious
groups," he stated, "it would be particularly
hazardous for Jews, because Jews and
Judaism are deeply involved in Christian
scripture, tradition, and history. To guard
against the traditional temptation of Christians to view Judaism in outmoded or
polemical categories of thought," he proposed a "working liaison between the Vatican, the ·world Council of Churches, and
representative Jewish religious and lay
groups to help give Christians a more accurate understanding of the Jewish community as it really is."
Rabbi Tanenbaum's paper, "A Jewish
Analysis of the State of Jewish-Christiqn
Relations," was one of several addresses presented before the group of more than 90
scholars and religious leaders from Austria,
France, Germany, Italy, Switzerland, Israel,
the United States, Canada, Britain, and Holland.
"If non-Christians are to be thoroughly
convinced that Christians have overcome
the monopolist tendencies of the past which
excluded non-Christians from effective roles
in culture and society for so long, they must
see a more dramatic demonstration of outreach and cooperation by Christians toward
other religious groups," Rabbi Tanenbaum

said.
The rabbi urged Christians not to settle
for "tokenism" in their relationship with
Jews. "Jews lmve learned something of the
extraordinary variety and diversity of tl1e
Christian community, and it is incumbent
upon Christians to understand the Jewish
community in its diversity as well.
"It is a serious oversimplification to assert
that only synagogal bodies are sole spokesmen for Jewry and that all others are
secular," he commented. "The use of 'secular' in this context is a polemical term that
has no theological meaning for Judaism in
the sense that it has for traditional Christianity.
"Historically, theologically, sociologically,
to relate to the Jewish community as it exists
requires abandoning preconceptions, and relating to the various aspects of Jewish
thought and action as encompassed by the
full range of responsible Jewish structuresrabbinic, synagogal, communal, social welfare, and so forth."
Rabbi Tanenbaum pointed out that "in
the United States the National Council of
Churches has overcome this artificial issue .
by meeting regularly with leaders of the various national Jewish synagogal, community
relations, health, education, and welfare
agencies in a most effective manner. There
is no reason why such similar relations cannot be established on an international basis
grounded on the successful Jewish-Protestant experience in America," he said.

SCARRITT AND FISK
TO SHARE RESOURCES
Scarritt College and Fisk University, both
of Nashville, Tenn., began a cooperative relationship this fall by establishing a program
to share curriculum resources. The program
was announced Aug. 19 by Dr. Omar Hartzler, academic dean at Scarritt.
Fisk, a liberal arts university, was the first
Negro college to gain full accreditation by
the Southern Association of Colleges and
Schools.
Students in the upper level division at
both institutions (juniors, seniors, graduates) may participate in the exchange program without additional cost or registration.
The courses are arranged subject to their
advisor's approval. Since 1938, Scarritt has
maintained a similar affiliation with George
Peabody College for Teachers and Vanderbilt University, including the Divinity
School. Scarritt, Peabody, and Vanderbilt
comprise Nashville's University Center.

SKYSCRAPER CHURCH
RISES IN JAPAN
High above Osaka's busy streets, the cross
of Japan's first "skyscraper church" signals its
presence to commuters and city-dwellers.
The East Umeda congregation of the United
Church of Christ in Japan (Methodist-related) meets atop a nine-story office building
erected by the Christian group.
During World War II, the Osaka East
Methodist congregation merged with three
smaller local churches to become a congregation of the United Church of Cluist, the
union of denominations formed by Japanese
Christians early in the conflict. The church's
WORLD OUTLOOK
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sanctuary was destroyed in the bombing.
After the war, the East Umeda congregation erected a temporary church structure,
but lacked assets to construct a church which
would adequately capitalize upon the valuable down-town property it held. For a brief
period, members of the church debated moving to the suburbs, ultimately rejecting the
suggestion as a desertion of their inner-city
responsibilities .
Six years ago the congregation called a
vigorous young minister, the Rev. Katsuo
Seno, as its pastor. Under his leadership, the
church decided to erect an office building,
place the church on the top floor and finance
the enterprise through the rental of office
space on lower floors.
The structure which was built cost $1,200,000, a large amount in Japan. The building now attracts substantial business enterprises to well-lighted and attractive office
suites.
The entire ninth floor and two rooms on
the eighth are for church use. The sanctuary
seats 200. An assembly hall, church school
and club rooms serve additional numbers.
With a membership of 300, the church
operates a full program including mid-week
prayer meeting, women's and men's groups,
youth activities and university discussion
circles. Once a week, a service is held at
noon at a room in Osaka's nearby Dojima
District, and there is a second midday meeting for office employees of the church-owned
building.

''be specific!''
is not always good advice
Today it's wiser to be general.
When the world spun more
slowly, and political change was
so gradual as to be almost imperceptible, those who purchased
annuities for lifetime income
could safely elect specific mission
projects to benefit after their
deaths. One could designate
$2,000 to build a clinic in Borneo
or $5,000 for a church in Rhodesia, and rejoice that after death

BLACK POWER DEFINED
BY NEGRO CHURCHMEN

.X.
SOCIAL, ECONOMIC, INDUSTRIAL
Liberia

(Editor's note: In an effort to clarify a phrase
that has been given a wide variety of contradictory meanings and interpretations, the National
Committee of Negro Churchmen published a
statement on Black Power in the Sunday, July
31, New Yark Times. Signatories included three
Methodists: Bishop Charles F. Golden, Bishop
Noah W. Moore, Jr., and the Rev. Frank L.
"'illiams. Grover C. Bagby, associate general
secretary of the General Board of Christian Social Concerns of The Methodist Church, says,
"It is my considered opinion that the statement
lleserves the widest possible reading." The following is the entire statement presented verbatim.)

We, an informal group of Negro c1111rcl1men in America are deeply disturbed about
tlie crisis brought t1pon our co11ntry by historic distortions of important realities in tlie
controversy about "black power." "\~'hat we
see, shining thro11gh the variety of rlietoric
is not a11ytl1ing new b11t the same old vroblem of power and race which has faced 011r
beloved co11ntry since 1619.
"\Ve realize that neither the term "power"
nor the term "Christian Conscience" are easy
matters to talk about, and especially in the
conte:1.t of race relations in America. The
f 11ndamental distortion facing us in the controversy abo11t "black power" is rooted in a
gross imbalance of power and conscience between Negroes and white Americans. It is
this distortion, mainly, which is responsible
for the widespread, though often inarticulate, ass11mption that white peopl,e are justified in getting what they want thro11gh the
11se of power, b11t that Negro Americans
must, either by nature or by circ11mstances,
make their appeal only tl1ro11gh conscience.
OCTOBER 1966

his Christian stewardship would
be perpetuated just as he had
planned.
Today, the upheavals of independence and national self-determination frequently make it impossible for such specific projects
to be carried out. The wise annuitant selects a field of service, and
leaves the specifics in the hands
of the astute administrators of the
World Division.
The World Division
serves in six vital fields
of Christian mission in
32 countries. Which is
closest to your heart ?
For more information
about Methodist
annuities and the
newly increased rates
of income return,

write Dept. T-106

WORLD DIVISION
OF THE

Board of Missions
OF THE

CHURCH DEVELOPMENT
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METHODIST CHURCH

EDUCATIONAL
Singilpore
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HOUSEPARENT-Methodist
Children's Home (children 6-18). New
Program and Buildings. Beginning salary $200 per month per person plus
maintenance. Single or couple.
The Jesse Lee Home, Star Route A,
Box 65, Anchorage, Alaska 99502
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As a result, the power of white me11 a11d
the conscience of black men have both been
corrupted. The power of white men is corrupted because it meets little meaningful
resistance from Negroes to temper it and
keep white men from aping God. The conscience of black men is corrupted because,
having 110 power to implement the demands
of conscience, the concern for justice is transmuted into a distorted form of love, which,
in the absence of justice, becomes clwotic
self-surrender. Powerlessness breeds a race
of beggars. We are faced 11ow with a situation wl1ere conscience-less power meets
powerless conscience, threatening the very
foundations of our nation.
Therefore, we are impelled by conscience
to address at least four groups of people in
areas where clnrification of the controversy is
of the most urgent necessity. We do not
claim to present tlie final word. It is ortr
hope, however, to communicate meanings
from our experience regarding power and
certain elements of conscience to help interpret more adequately the dilemma in which
we are all involved.
I. To the Leaders of America: Power
and Freedom
It is of critical importance that the leaders
of this nation listen also to a voice which
says that the principal source of that threat
to our nation comes neither from the riots
erupting in our big cities, nor from the disagreements among the leaders of the civil
rights movement, nor even from mere raising of the cry for "black power." These
events, we believe, are but the expression of
the judgment of God upon our nation for its
failure to use its abundant resources to serve
the real well-being of people, at home and
abroad.
We give our full support to all civil rights
leaders as they seek for basically American
goals, for we are not convinced that their
mutual reinforcement of one another in the
past is bound to end in the future. We would
hope that the public power of our nation will
be used to strengthen the civil rigl1ts movement and not to manipulate or further fracture it.
We deplore the overt violence of riots,
but we believe it is more important to focus
on the real sources of these eruptions. These
sources may be abetted inside the ghetto,
but their basic causes lie in the silent and
covert violence which white middle-class
America inflicts upon the victims of the
inner city. The hidden, smooth and often
smiling decisions of American leaders which
tie a white noose of suburbia around the
necks, and which pin the backs of the masses
of Negroes against the steaming ghetto walls
-without jobs in a booming economy; with
dilapidated and segregated educational systems in the full view of unenforced laws
against it; in short: the failure of American
leaders to use American power to create
equal opportunity in life as well as in lilwthis is the real problem and not the anguished cry for "black power."
From the point of view of the Christian
faith, there is nothing necessarily wrong with
concern for power. At the heart'of the Protestant reformation is the belief that ultimate

44

[ 520]

power belongs to God alone and that men
become most inhuman when concentrations
of power lead to the conviction-overt or
covert-that any nation, race or organization
can rival God in this regard. At issue in the
relations between whites and Negroes in
America, is the problem of inequality of
power. Out of this imbalance grows the disrespect of white men for the Negro personality and community, and the disrespect of
Negroes for themselves. This is a fundamental root of human injustice in America. In one
sense, the concept of "black power" reminds
us of the need for and the possibility of authentic democracy in America.
We do not agree with those who say that
we must cease expressing concern for the
acquisition of power lest we endanger the
"gains" already made by the civil rights
movement. The fact of the matter is, there
have been few substantive gains since about
1950 in this area. The gap has constantly
widened between the incomes of non-whites
relative to the whites. Since the Supreme
Court decision of 1954, de facto segregation
in every major city in our land has increased
rather than decreased. Since the middle of
the 1950s unemployment among Negroes has
gone up rather than down while unemployment has decreased in the white community.
While there has been some progress in
some areas for equality for Negroes, this
progress has been limited mainly to middleclass Negroes who represent only a small
minority of the larger Negro community.
These are the hard facts that we must all
face together. Therefore, we must not take
the position that we can continue in the
same old paths.
When American leaders decide to serve
the real welfare of people instead of war and
destruction; when American leaders are
forced to make the rebuilding of our cities
first priority on the nation's agenda; when
American leaders are forced by the American
people to quit misusing and abusing American power; then will the cry for "black
power" become inaudible, for the framework
in which all power in America operates
would include the power and experience of
black men as well as those of white men. In
that way, the fear of the power of each
group would be removed. America is our
·beloved homeland. But, America is not God.
Only God can do everything. America and
the other nations of the world must decide
which among a number of alternatives they
will choose.
II. To White Churchmen: Power and
Love
As black men who were long ago forced
out of the white church to create and to
wield "black power," we fail to understand
the emotional quality of the outcry of some
clergy against the use of the term today. It
is not enough to answer that "integration" is
the solution. For it is precisely the nature of
the operation of power under some forms of
integration which is being challenged. The
Negro Church was created as a result of the
refusal to submit to the indignities of a false
kind of "integration" in which all power was
in the hands of white people. A more equal
sharing of power is precisely what is re-

quired as the precondition of authentic
human interaction. We understand the growing demand of Negro and white youth for a
more honest kind of integration; one which
increases rather than decreases the capacity
of the disinherited to participate with power
in all of the structures of our common life.
Without this capacity to participate with
power-i.e., to have some organized political
and economic strength to really influence
people with whom one interacts-integration is not meaningful. For the :issue is not
one of racial balance but of honest interracial
interaction. ·
For this kind of interaction to take place,
all people need power, whether black or
white. We regard as sheer hypocrisy or as a
blind and dangerous illusion the view that
opposes love to power. Love should be a
controlling element in power, but what love
opposes is precisely the misuse and abuse of
power, not power itself. So long as white
churchmen continue to moralize and misinterpret Christian love, so long will justice
continue to be subverted in this land.
III. To Negro Citizens: Power and
Justice
Both the anguished cry for "black power"
and the confused emotional response to it
can be understood if the whole controversy
is put in the context of American history.
Especially must we understand the irony involved in the pride of Americans regarding
their ability to act as individuals on the one
hand, and their tendency to act as members
of ethnic groups on the other hand. In the
tensions of this part of our history is revealed
both the tragedy and the hope of human
redemption in America.
America has asked its Negro citizens to
fight for opportunity as individuals whereas
at certain points in our history what we have
needed most has been opportunity for the
whole group, not just for selected and approved Negroes. Thus in 1863, the slaves
were made legally free, as individuals, but the
real question regarding personal and group
power to maintain that freedom was pushed
aside. Power at that time for a mainly rural
people meant land and tools to work the
land. In the words of Thaddeus Stevens,
power meant "40 acres and a mule." But this
power was not made available to the slaves
and we see the results today in the pushing
of a landless peasantry off the farms into big
cities where they come in search mainly of
the power to be free. What they find are
only the formalities of unenforced legal freedom. So we must ask, "what is the nature
of the power which we seek and need today?" Power today is essentially organizational power. It is not a thing lying about in
the streets to be fought over. It is a thing
which, in some measure, already belongs to
Negroes and which must be developed by
Negroes in relationship with the great resources of this nation.
Getting power necessarily involves reconciliation. We must first be reconciled to ourselves lest we fail to recognize the resources
we already have and upon which we can
build. \11/e must be reconciled to ourselves as
persons and to ourselves as an historical
group. This means we must find our way to a
WORLD OUTLOOK
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new self image in which we can feel a
normal sense of pride in self, including our
variety of skin color and the manifold textures of our hair. As long as we are filled
with hatred for ourselves we will be unable
to respect others.
At the same time, if we are seriously concerned about power then we must rebuild
upon that which we already have. "Black
power" is already present to some extent in
the Negro church, in Negro fraternities and
sororities, in our professional associations,
and in the opportunities afforded to Negroes
who make decisions in some of the integrated organizations of our society.
Vie understand the reasons by which
these limited forms of "black power" have
been rejected by some or our people. Too
often the Negro church has stirred its members away from the reign of God in this
world to a distorted and complacent view of
an otlier worldly conception of God's power.
\Ve commit ourselves as churchmen to make
more meaningful in the life of our institution our conviction that Jesus Christ reigns
in the "here" and "now" as well as in the
future he brings in upon us. \~Te shall, therefore, use more of the resources of our
churches in working for human justice in the
places of social change and upheaval where
our Master is already at work.
At the same time, we would urge that
Negro social and professional organizations
develop new roles for engaging the problem
of equal oppoitunity and put less time into
the frivolity of idle chatter and social waste.
\Ve must not apologize for the existence of
this form of group power, for we have been
oppressed as a group, not as individuals. 'We
will not find our way out of that oppression
until both we and America accept the need
for Negro Americans as well as for Jews,
Italians, Poles and white Anglo-Saxon Protestants, among others, to have and to wield
group power.
However, if power is sought merely as an
end in itself, it tends to turn upon those who
seek it. Negroes need power in order to participate more effectively at all levels of the
' life of our nation. We are glad that none of
those civil rights leaders who have asked for
"black power" have suggested that it means
a new form of :isolationism or a foolish effort
at domination. But we must be clear about
why we need to be reconciled with the white
majmity. It is not because we are only onetenth of the population in America; for we
do not need to be reminded of the awesome
power wielded by the 90% majority. We see
and feel that power every day in the destructions heaped upon our families and
upon the nation's cities. We do not need to
be threatened by such cold and heartless
statements. For we are men, not children,
and we are growing out of our fear of that
po\ver, which can hardly hmt us any more
in the future than it does in the present or
has in the past. Moreover, those bare figures
conceal the potential political strength
which is ours if we organize properly in the
big cities and establish effective alliances.
Neither must we rest om- concern for
reconciliatidn with our white brothers on the
fear that failure to do so would damage
gains already made by the civil rights moveOCTOBER 1966
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muse gams me 111 tact real, they will
withstand the claims of our people for power
and justice, not just for a few select Negroes
here and there, but for the masses of our
citizens. vVe must rather rest our concern
for reconciliation on the firm ground that we
and all other Americans are one. Our history
and destiny are indissolubly linked. If the
future is to belong to any of us, it must be
prepared for all of us whatever our racial
or religious background. For in the final
analysis, we are persons and the power of all
groups must be wielded to make visible our
common humanity.
The future of America will belong to
neither white nor black unless all Americans
work together at the task of rebuilding our
cities. Vve must organize not only among
ourselves but with other groups in order
that we can, together, gain power sufficient
to change this nation's sense of what is 11ow
important and what must be done now. We
must work with the remainder of the nation
to organize whole cities for the task of making the rebuilding of our cities first priority
in the use of our resources. This is more important than who gets to the moon first or
the war in Vietnam.
To accomplish this task we cannot expend
our energies in spastic or ill-tempered explosions without meaningful goals. We must
move from the politics of philanthropy to
the politics of meb·opolitan development for
equal opportunity. Vve must relate all groups
of the city together in new ways in order
that the truth of our cities might be laid bare
and in order that, together, we can lay claim
to the great resources of our nation to make
truth more human.
111elll. H

IV. To the Mass Media: Power and
Truth
The ability or inability of all people in
America to understand the upheavals of our
day depends greatly on the way power and
truth operate in the mass media . During the
Southern demonstrations for civil rights, you
men of the communications industry performed an invaluable service for the entire
country by revealing plainly to our ears and
eyes, the ugly truth of a brutalizing system
of overt discrimination and segregation.
.tvlany of you were mauled and injured, and
it took courage for you to stick with the task.
You were instruments of change and not
merely purveyors of unrelated facts. You
were able to do this by dint of personal
courage and by reason of the power of national news agencies which supported you.
Today, however, your task and ours is
more difficult. The truth that needs revealing today is not so clear-cut in its outlines,
nor is there a national consensus to help you
form relevant points of view. Therefore,
nothing is now more important than that
you look for a variety of sources of truth in
order that the limited perspectives of all of
us might or corrected. Just as you related to
a broad spectrum of people in Mississippi
instead of relying only on police records and
establishment figures, so must you operate in
New York City, Chicago and Cleveland.
The power to support you in this endeavor is present in our country. It must be
searched out. We desire to use our limited
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influence to help relate you to the variety of
experience in the Negro community so that
limited controversies are not blown up into
the final truth about us. The fate of this
country is, to no small extent, dependent
upon how you interpret the crises upon us,
so that human truth is disclosed and human
needs are met.

MENTAL HEALTH NAMED
CHURCH STUDY THEME
The church can help the one person in ten
who at sometime suffers mental illness. But
the chmch's role is even more important in
mental health, in the prevention of mental
illness.
That is the thrust of a 1966-67 emphasis
within The Methodist Church which will involve local churches and annual conferences
in study and action projects. Under the
theme of "Do We Care Enough?," it will
seek to make Methodists aware of the mental
health movement and of possible relationships to community facilities working to prevent and overcome mental illness.
Co-sponsors of the "Focus on Mental
Health" are the church's Board of Christian
Social Concerns and Board of Hospitals and
Homes.
Purpose of the year's emphasis is "to increase the effectiveness of the church's shepherding minisb·y to the disturbed and the
alcoholic" and to encourage congregations to
examine how their worship, preaching and
education relate to the "emotional wholeness
of persons." Family life education will be
stressed.
'"'hile national involvement in the program will be primarily in the nature of assitance to local churches and regional conferences, the boards are sponsoring a National Methodist Convocation on Medicine
and Theology, April 5-7, 1967, at the Mayo
Clinic in Rochester, Minn.
In addition, this year's Commitment Day,
traditionally related to alcohol problems, will
be included in the year-long effort, by emphasis on ministry to the alcoholic and his
family, as well as other persons of special
needs.
The boards are suggesting to congregations, through their commissions on Christian
social concerns and their hospitals and homes
stewards, not only self-evaluation regarding
the emotional and spiritual health of the
members but also such projects as promoting
better community health services, recruiting
volunteers for hospitals and establishing pastoral counseling services.
Conferences will be assisted in projects to
launch or expand mental health and counseling services, under either church or community sponsorship.
A church that cares "will look for human
need, will find it, will meet it," according to
the Rev. Dr. Dale White of Washington , associate general secretary of the Board of
Christian Social Concerns.
That the church has a head start in this
field was pointed out in a recent congressional study committee survey showing that, of
persons who sought counseling help, the
largest proportion, 43 per cent, went to a
minister. It showed also that pastors are
"gatekeepers" in the b"eatrnent process in re-

ferring parishioners and others for more
specialized help.
The emphasis will try for wider recognition of the fact that "everybody has crises of
various extents," said board leaders. Thev
added that, in some cases, these ar~
"worsened by removal from every-day patterns"-jails, hospitals and other institutions-so there are numerous opportunities
for the church to practice a healing ministry.

NINTH CHURCH JOINS
CHURCH UNION TALKS
A ninth denomination, the African Methodist Episcopal Zion Church, has joined the
Consultation on Church Union (COCU) as
a full participant in the talks.
Dr. David B. Colwell, chairman of COCU,
announced the decision of the AME Zion
Board of Bishops to change the Church's
status from observer-consultant to full member and extended the 770,000-member Negro Methodist body a "warm welcome" to
the unity discussions.
The AME Zion Church, which has 4,083
congregations, is the second Negro religious
group to join COCU.
Earlier this year the African Methodist
Episcopal Church became a member. Also,
a third Negro denomination, the Christian
Methodist Episcopal Church, in the past has
expressed interest in fuller participation.
All three of the Churches have been considering their own merger in recent years.
The latest expansion of COCU membership followed a renewed call earlier this
summer by Dr. Colwell, minister of First
Congregational United Church of Christ in
vVashington, D.C., for those Churches which
have had observer status to become full participants.
He said four denominations had made recent inquiries about full membership but
declined to name them for fear of prejudicing their decisions.
In addition to the AME and AME Zion
Churches, the Presbyterian Church in the
U.S. (Southern) this year joined the Consultation.
Other denominations engaged in the conversations are the Episcopal, Methodist,
United Presbyterian and Evangelical United
Brethren Churches, the United Church of
Christ and the Christian churches (Disciples of Christ).
Consultation sessions, held annually since
1962 and next scheduled on May 1, 1967, at
Cambridge, Mass., have been attended in
the past by observers and guests from several religious groups, including the Roman
Catholic Church. (RNS)
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CONFERENCE STRESSES
WITNESS BY INVOLVEMENT

The World Conference on Church and Society concluded in Geneva with the adoption
of a message that stressed the urgency of
Christian participation in taking advantage
of new possibilities open to mankind and in
meeting new threats to human existence.
A need for repentance and recognition of
God's judgment was coupled with a plea to
Christians for "serious study and dynamic
action" to meet the challenges of today's
world.
WORLD OUTLOOK
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The message called upon the Church to
live as a "servant" and declared that "the
dynamic world in which we live calls for
new experiments i~ social organization and
for new sbuctures.
The statement was formulated by some
400 theologians and laymen from eighty
countries who participated in two weeks of
study and discussion on the meaning of contempormy social, technical, economic and
political changes in the light of Christian
faith.
The message noted that the conference
sponsored by the World Council of
Churches, July 12-26, focussed attention on
three main areas of concern:
(1) modern technology; (2) need for accelerated development in Asia, Africa and
Latin America and for fundamental changes
in relationships between these and advanced
nations; ( 3) the stmggle for world peace.
On the question of peace, conference participants urged "an end to the present military conflict in Vietnam" and that solutions
be sought for "those explosive situations,
especially in South Africa, which would provide occasions for new wars.
"vVe have noted with deep concern that
a callous and hard attitude grows among
many people concerning the means employed to wage war, both civil and international,'' the message said. "All ancient cmelties and all new forms of warfare should
provoke honor for the Christian conscience."
One point in the statement dealt particularly with the means by which Christians
work for the transformation of society, pointing out that in the past "we have usually
done this through quiet efforts at social renewal, working through established institutions according to their mles.
"Today a significant number of those who
are dedicated to the service of Christ and
neighbor assume a more radical or revolutionary position," the message said.
"They do not deny the value of tradition
nor of social order, but are searching for new
strategy to bring about basic changes in society without too much delay."
The conference acknowledged the possibility that "tension between these two positions will have an important place in the life
of the Christian community for some time to
come.
"At the present time," it said, "it is imimportant for us to recognize that this radical
position has a solid foundation in Christian
tradition and should have a rightful place in
the life of the Church and the ongoing discussion of social responsibility."
The message urged constant dialogue between social scientists and theologians and
between those involved in the study of social
problems and those who "spend their time in
the common tasks of society."

entering the Episcopal Church ministry,
called the film a "significant break-through
for integrity in American motion picures."
In a review published in the July 27 issue
of the ecumenical weekly, Christian Century,
:tlfr. Boyd acknowledged that many will denounce the language used in the film as
obscene. "Our culture condones certain explicit actions but is or pretends to be shocked
at ce1tain explicit words."
But in the film about the tortured lives of
a New England college professor and his
wife, the two "are po1trayed as they are, in
words as well as in actions and attitudes,"
Mr. Boyd observed, stressing the "integrity"
of the production.
Another reviewer, Philip T. Hartung of
Commonweal, the national Catholic weekly
edited by laymen, also liked the film.
He considered the film version "better
than the play because it's tighter and got its
theme across more effectively."
Mr. Hartung conceded that he "cringed
at the profanity," but added: "I must admit
people talk like this, and the dialogue ... is
on the whole brilliant."
The film, he said, "packs a tremendous
wallop-one that married folk, edgy about
fading romance, shouldn't miss."
A rating service distributed by the Protestant Motion Picture Council in 'New York
compared the movie to ancient Greek drama
and gave it a rating indicating it was suitable
for those over 18 years of age. (The film's
producer, Jack L. Warner, has stipulated in
exhibitors' conb·acts that persons under 18
years of age will not be admitted to showings
unless accompanied by their parents.)
The Protestant rating group was established by the Christian Herald Association
and cooperates with the Broadcasting and
Film Commission and United Church Women units of the National Council of Churches.
Of "Who's Afraid of Virginia Woolf?" the
group said in its August-September rating
sheet:
'With continuous profanity and blasphemy, drinking as an accepted pastime and
remedy, along with violence and suggested
seduction, this family situation is at first
shocking, its emotional impact is overwhelming . . . (then) gradually comes the realization that one is facing a tragedy with the
intensity of a Greek clrama .... It is only by
contrast of what should be avoided in comparison to tragic reality that one may be able
to bear this devastating play. The acting is so
powerful, the direction so mercilessly
pointed as to attack the sensibility of the
audience with the same strength as the situation enacted tmments its pmticipants."
(RNS)

REVIEWERS CALL FILM
SHOCKING BUT GOOD

Twenty-five pre-fabricated plastic houses
have been set up on the 400-acre plot of land
purchased last April by the National Council of Churches' Delta Minisby program for
dispossessed Negro plantation workers of
Mississippi's delta.
The houses, similar to those erected for
agricultural workers in California and Florida, will be tempormy homes for about 100

Three film reviews-two Protestant and
one Catholic-have found the Hollywood
version of Edward Albee's play, "\\/'ho's
Afraid of Virginia Woolf?" hard on audiences but well wmth seeing.
The Rev. Malcolm Boyd, who was a
Hollywood motion picture executive before
OCTOBER 1966
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Conference.
This organization was formed last February following "live-in" demonstrations at the
abandoned Greenville Air Force Base here
to protest living conditions of delta plantation workers, many of whom have been
thrown out of work by mechanization of cotton-growing and government-subsidized reduction of cotton acreage. Others lost jobs
and homes following strikes for better wages.
Negroes who have been living at the
i\fount Beulah Conference Center of the
Delta Ministry at Edwards, Miss., began
moving into the new houses in July. Each
house costs $600 and encloses 320 square
feet of floor space. Large families will occupy
two of the structures.
Mrs. Ida Mae Lawrence, financial secretary of the Poor Peoples Conference, and
Mr. Isaac Foster, Delta Ministry staff member in charge of the project, said that present
plans call for the houses to be replaced by
permanent brick structures as fast as they
can be built. The plastic pre-fobs are expected to last up to seven years.
The 400-acre tract of land at Wayside,
Miss., ten miles southeast of Greenville, was
purchased last April by a corporation formed
by the Delta Ministry. An anonymous Northern donor provided the necessary down payment of $70,000. The remaining $100,000 is
to be paid by members of the corporationthe Negro families who will live on and work
the land-at the rate of $10,000 a year.
Mr. Foster said that $2,000 worth of
wheat has been harvested from the land this
summer and that 300 acres have been
planted in soybeans. Earlier estimates held
that the land could produce a soybean crop
worth $20,000 annually. Sewing and woodworking cooperatives are expected to be set
up to provide additional income.
According to Mrs. Lawrence, membership
in the venture remains open to other dispossessed Negroes "as long as they are
honestly willing and able to work to build
a Freedom City." She stressed that a prime
aim of the project was to become "independent as much as possible of the .Mississippi power structure."
It was that "power structure" which presumably resisted purchase of land by the
Delta Ministry for the Poor Peoples Conference. The present site was obtained only
after four previous attempts to buy property
had failed. ( RNS)

RETIRED MISSIONARY
HONORED BY JAPAN
The Rev. Ulysses Grant Murphy, who at
96 is one of The Methodist Church's oldest
living missionaries and was an early Christian social action pioneer in Japan, received
a package recently at his home near Seattle,
Wash.
When he opened the surprise gift, he
found a vase and a scroll signed by Zenko
Suzuki, Japan's Minister of Health. The
scroll contained this tribute: "You, as the
pioneer of the abolition of licensed prostitution, endeavored through many difficulties
for the public welfare of the women in
Japan, and you made a contribution toward
enactment of a law passed 10 years ago to
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aoons11 prostitution:·
The "contribution" of the retired missionary dates from 1899, when an outraged Mr.
Murphy brought action in a Nagoya court
asking freedom for a woman who had been
sold at the age of 18 to brothel owners for
$300. Mr. Murphy's argument-with which
a three-man panel of judges concurredasserted that the sale of a girl by her parents
amounted to slavery, even if the girl was
minor at the time of the sale. With this
decision, a thriving legal trade in minor
females ground to a halt, and panderers were
forced to operate surreptitiously.
A United Press International story on tl1e
award quotes Mr. Murphy as feeling "pretty
good, pretty good," about the Japanese recognition of his efforts 67 years ago.
Mr. Murphy, who was 97 on August
26, served in Japan for 15 years, 1893-1908,
under the Board of Foreign Missions of the
former Methodist Protestant Church, which
was one of three branches of Methodism that
united in 1939 to form the present Methodist
Church. Though much of his work was in
the field of Christian social action, he served
at one time as president of the Methodist
Protestant Conference in Japan, which is
now part of the United Church of Christ of
Japan.

COMMUNITY ORGANIZATION
ATTACKS URBAN PROBLEMS
Community organization is transforming,
little-by-little, a long-neglected section of
Southwest Baltimore presently occupied by
newcomers and transients unfamiliar with
the ways of political and social action.
The section had no public library; trash
collection was sporadic; no one could recall
having seen a street-sweeper in the neighborhood; there was no recreational program
whatever; there was no public meeting hall
in the neighborhood; and there was an infestation of rats.
The Rev. Carl R. Hickey, pastor of the
Rogers Memorial Methodist Church, after
conversations with the Rev. Thomas DonelIan of the St. Peter the Apostle Roman Catholic Church, and with other area clergymen,
called a public meeting.
As a result, the Southwest Baltimore Citizens Planning Council was formed with Mr.
Hickey as chairman and Father Donellan as
secretary.
Today, there are street-sweepers at work;
trash collections have been regularized; several owners of trash-covered lots have been
been required to clean them up; and twentyfive sidewalk trash receptacles are being put
in place to help keep the community clean.
In addition, a city-sponsored playground
program has begun; a series of community
concerts for young people is being presented
in the .Methodist Church; and a school
teacher is giving three hours a day to operate
a small library of books collected by students
of Western Maryland College and others
loaned from Mr. Hickey's personal library.
Moreover, a city-sponsored Bookmobile
makes a three-hour visit once each week.
Currently a voter-registration drive is
being carried on by a political action subcommittee, and all .the gubernatorial candidates have been invited to appear at a public

rally that has been announced for August 18.
The programs are considered ample proof
of the value of the Church's current emphasis on community organization as an effective weapon against blight and despair.

WORLD DIVISION STUDIES
MISSION PARTNERSHIP IDEA
In an era when formerly so-called mission churches" overseas have achieved the
same level of maturity as churches in the
United States, what should be the relationship benveen these churches? How can the
old relationship of "mother church" (U.S.)
and "daughter church" (overseas), with a
mission board as the link, be changed to one
of "sister church and sister church," or
"church-to-church"? What is the role of
mission board in developing such mature
new relationships? What questions should
both churches be asking about the mission of
the church in the world?
Those are some of the thorny questions
\vhich the World Division of the Methodist
Board of Missions, on behalf of The Methodist Church in the U.S., is facing together
with churches in some 47 countries overseas:
The Division and the churches are engaging
in dialogue to develop a new "partnership
in mission" benveen the U.S. church and the
overseas churches.
This "partnership in mission" dialogue is
most advanced in India and Brazil. In the
latter country, a July meeting of U.S. and
Brazilian Methodist leaders in Piracicaba
brought forth searching questions about the
mission of the church in Brazil-and how
U.S. Methodists can work with Brazilian
Methodists to carry out this mission. Similar
conversations have been held by World Division leaders, representing the U.S. church,
and Indian Methodist leaders during the last
year.
World Division leaders believe that some
of the questions and answers gained from
the dialogues with the Brazil and India
churches will contribute to the fruitfulness of
future conversations with other churches in
Asia, Africa and Latin America.
Representing the World Division at the
Brazil consultation were: Mrs. Glenn E.
Laskey, Ruston, La., president of the Woman's Division of the .Board and a member of
the World Division; the Rev. Dr. Dow Kirkpatrick, pastor of the First Methodist
Church, Evanston, Ill., and a World Division
member; the Rev. Eugene L. Stoel-well, New
York, assistant general secretary of the
World Division for program administration;
Miss Ruth Anstey, New York, Division assistant general secretary for long-range planning, and the Rev. Dr. Lewistine M. McCoy,
New York, Division executive secretary for
Brazil, Mexico, Panama and Costa Rica.

METHODIST DISCUSSES
BIRTH CONTROL ISSUE
Major ethical problems and complex decisions which face the Churches over the issue
of birth control were raised by a British
Methodist leader in a speech before a world
Methodist study meeting on family life at
Birmingham, England.
The Rev. Kenneth G. Greet, secretary of
the Department of Citizenship of the British
WORLD OUTLOOK
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llfothodist Church, referred to the wav
science had revolutionized the approach t~
conb·ol of conception, the "explosive rate" of
population increase and "the dire consequences which may flow from the unhindered proliferation of people.
"Not only is this a grave problem," he
added, "but it is a growing problem. Every
year there are more than 50 million new
mouths to feed.
"We have watched with understanding
and sympathy the upheavals in the Roman
Catholic Church as the revolt against the
attitude of inflexible condemnation of contraception has grown.
"But for the Protestant Churches, which
on the whole have now accepted contraception, the future may hold the prospect of

'd
)f

complex decisions. Suppose, for example, an
oral contraceptive is produced which relies
for its effectiveness not on preventing fertilization, as present methods do, but on preventing nidation (i.e., the implantation of
the already fertized ovum). '\That would be
the Christian judgment about that? Is is tantamount to ab01tion, and if so is it a type
of abortion which could be justified?"
:Mr. Greet cited "even more complicated"
ethical problems concerning the promotion
of conception, asking "how far can we go"
in such areas as artificial insemination, the
transfer of ovary tissues or even the transplantation of a foetus from a woman likely
to miscarry to a healthy woman.
"It is evident that scientific developments
in these fields are going to pose b·emendous
questions for the Christian conscience," he
said. "But at the present time the most influential factor is the ability we possess to
separate sexual activity from its procreative
consequences. This means that some of the
old arguments in favor of chastity no longer
seem to have the real weight." (RNS)

McGUFFEY READERS

The McGuffey Readers listed below arc reprints
of the famous 1879 edition, having been printed
from the orhdnal old plates. Order now at the
following prices postpaid.
1st Reader ..... $2.45 4th Reader ..... $3.45
2nd Reader ..... $2.75 5th Reader ..... $3.70
3rd Reader
.$3.20 6th Reader ..... $4.25
Ohta T<!sident8 add .'J'ii, sales tax
Order from: Rev. E. Bedford Spear, 227 West
Circle Avenue, \Vashington Court House, Ohio
4:!160 Dept. WO.

Wide style selection. Finest
materials. ~laster tailoring. Fair

prices. Write for catalog and
swatches. State name of church

and whether for pulpit or choir.

De Moulin Bros.&Co.
1140 So. 4th St., Greenville, Iii.

peca:n.s
High quality 12 oz. ond 16 oz.
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Annual
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$195
on the
MINISTER'S FEDERAL
INCOME TAX GUIDE

A bubbling spring of ideas for the creative
minister ... complete resources for a year
of sermon and worship planning: 53 com·
plete sermons and morning services •
Children's talks • Special illustrations •
53 evening sermon outlines • Bulletin
board slogans • Mid-week or family-night
messages • Communion meditations •
Funeral meditations. All this and more,
prepared by America's foremost authority, David A. Maclennan!
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Soochow University in Taipei, capital of
Taiwan, one of the largest Methodist-related
universities outside the United States, has
been granted a total of $130,000 by the
Methodist Board of Missions to expand and
improve facilities and curricula. The funds
will be given over a five-year period.
Pait of the $130,000 will be from World
Service, part from the pledge giving of
Woman's Societies of Christian Service and
Wesleyan Service Guilds, part from Advance Specials and part from other sources.
The grant was approved recently by the
executive committee of the World Division
of the Board of Missions. The action followed a report by the Rev. Dr. Thoburn T.
Brumbaugh, functional secretary for Education of the Division, and the Rev. Dr. John
0. Gross, special consultant and former general secretmy of the Division of Higher Education of the Methodist Board of Education.
They visited Soochow UniversitY earlier this
year.
In addition to making the grant, the
\~Torld Division executive committee recommended: I-that there be more coordination
of Protestant higher education in Taiwan, including increased cooperation between Soochow and interdenominational Tunghai University; 2-That the faculty and the total
educational program at Soochow be upgraded.
Soochow University was founded in 1900
by :tvlethodist missionaries in the city of Soochow on the China mainland. It was relocated to Taiwan in 1951. The university
now has almost 1,300 students and a full and
part-time faculty numbering about 200.
American :tvlethodist missionaries serve on
the faculty and staff. The president is Dr.
C. Y. Stone.
Expanding steadily in the last decade, Soochow dedicated four new buildings in 1965.
Plans have been projected for five more, including three residence halls, a classroom
building and a library.

packages and bulk. Just try our
tosty pecons! You'll ogrce with our
customers over· the notion who soy
they're the best they've ever eoten!

IDEAL FOR: • Family Enjoyment in Doz·
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WAR ON POVERTY
SUPPORT URGED
A strong plea for churchmen to support
anti-poverty programs-including the federal government's-and finacial aid to developing nations was made to participants in
the recent South Central 1'1ethodist Missionary Conference at Fayetteville, Ark.
"Our most important Christian responsibility in these years is to spur government
action and help create a favorable climate of
public opinion so governments can act because only they have the necessary financial
resources," the Rev. Dr. T. E. Floyd Honey
of New York told the more than 300 persons
attending the conference from eight states
August 1-4. He is a staff member of the
World Council of Clnrrches.
Approximately two-thirds of the world's
people do not have enough to eat, Dr. Honey
reminded the conference, and added that
"the gap between the rich nations and the
poor nations is widening." Discussing poverty in the United States, Dr. Honey noted
that 20 per cent of the nation's families earn
less than $3,000 per year and he said that
"rioting in our great cities comes down to a
base of poverty on the part of a segment of
our population.
"The answer does not lie in charity-or
giving a little for welfare," the conference
was told. "Bales of clothing and Christmas
baskets have their place, but it is not the
answer-it is a way of escaping involvement."
Other speakers at the conference included
the Rev. Dr. J. Harry Haines, general secretary of the Methodist Committee for Overseas Relief, Bishop Kenneth W. Copeland,
Lincoln, Nebr., Mrs. Orpha King Sarbarino,
Denver, Colo., and the Rev. Felix Morales,
who goes to Uruguay this fall.

METHODIST WOMEN JOIN
IN AFRICAN WORKSHOP
Fourteen Methodist women from throughout the United States participated with 16
African Christian women in an unusual
Methodist "first" late this summer, a monthlong World Understanding Workshop in
Africa.
The travel-study project, sponsored by
the Woman's Division of the Methodist
Board of Missions, continued a series of
World Understanding Workshops that began
in 1955. However, this was the first Workshop outside the U.S. In past Workshops,
Christian women have come to this country
from Africa, Asia and Latin America.
The purpose of the Workshop in Africa, as
of those in the U.S., was study and dialogue,
through which both Americans and Africans
can come to a fuller understanding of the
Christian responsibility relative to various
political, social and economic problems and
needs.
The Workshop is an example of the
church-to-church relationships which the
Board of Missions is encouraging around the
world. In them, Christians representing
churches in different parts of the world come
to understand each other better through
personal contact and sharing.
The U.S. delegates met August 16-17 at
Southlands College near London, England,
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for orientation. Then they divided into three
travel teams to visit three sections of Africa
-Rhodesia, the Congo and North Africabetween August 18 and September 1. The
final phase brought the group together again
at the Mindolo Ecumenical Center near
Kit:we, Zambia, for a IO-day workshop starting September 2. It is at Kitwe that they
were joined by the 16 African women.
The orientation in England featured an
address by Bishop Ralph E. Dodge, Methodist missionary and bishop in Africa for 30
years.
The North Africa travel team visited Algeria and Tunisia before going to Addis
Ababa, Ethiopia, for meetings at the headquarters of the Organization for African
Unity and the United Nations headquarters
for the Regional Economic Commission for
Africa. The Rhodesia and Congo teams flew
together from London to Dar es Salaam,
Tanzania, where they spent three days before going on to their respective counb·ies.
They focused on the refugee situation.
The teams concentrated on church work,
youth work and women's work in their travels and studies. Job training of African women was of major interest to the U.S. delegates, as they viewed the general political,
social and economic picture of the particular
countries.
Subject matter on the workshop agenda at
Kitwe was set up solely by the African delegates. The topics included the Education of
Women, African Youth in a Changing Society, Community Development and Service, Christian Faith and Culture, and the
Task of the Church. Resource and program
people at the workshop included U.N. officials in Africa, African church leaders and
various African women.
The American participants included three
"Woman's Division staff members from New
York City who planned the workshop and
led the b·avel teams: Mrs. Clifford A. Bender,
a founder of World Unterstanding Workshops and U.N. observer for the Board of
Missions who led the Congo travel team:
Miss Else Maria (Mia) Aurbakken, secretary
of Christian Social Relations and leader of
the North Africa travel team, and Miss Lillian A. Johnson, executive secretary of the
Wesleyan Service Guild and leader of the
Rhodesia travel team.

RHODESIA MISSIONARY
DIES IN NEW YORK
Miss Esther Joyce Russell, 37, who was
a Methodist missionary to Rhodesia for
fourteen years, died September 2 at the
Memorial Hospital in New York after a long
illness.
Miss Russell's home in the United States
was Rome, Pa., but for the last eleven
months, since returning to the U.S. on furlough, she had been an administrative assistant in the New York offices of the World
Division of the Methodist Board of Missions.
Appointed a missionary to Rhodesia in
1951, Miss Russell taught junior and senior
high school at the Nyadiri and Old Umtali
Methodist mission centers. Sl1e also served
as an urban social worker, and for two years
had been treasurer of the Old Umtali Mission.

A graduate of Mansfield State College,
Mansfield, Pa., with a bachelor of science
degree in education, Miss Russell, who was
born in Rome, Pa., did graduate study at
Drew Theological Seminary, Madison, New
Jersey; England's University of London,
and the Ridley Secretarial School, Binghamton, New York.
Miss Russell is survived by her father,
Arthur L. Russell, Lewis, N. Y., and a
brother. The funeral service was held September 6 in Athens, Pa.

NOTED WITHOUT COMMENT
John Lennon, the Beatie who's
"we're more popular than Jesus" remark touched off a virtually worldwide response, said here that he was
sorry he said it-but that it was true.
Sitting before reporters as the group
arrived in Chicago for their first concert of an 18-day tour, the Beatles
were solemn if not penitent.
"I wasn't saying whatever they're
saying I was saying," Lennon said. "I
was sort of deploring the attitude toward Christianity ....
"I suppose if I had said television
was more popular than Jesus, I would
have got away with it. I am sorry I
opened my mouth."
The Beatie also insisted that he is
not "anti-God, anti-Christ or anti-religion."
"I was not knocking it" he said, "I
was not saying we are greater or better."
Lennon maintained that he made
the Beatles-Jesus comparison because
"it's easy for me to talk about Beatles.
I could have said TV or the cinema or
anything popular."
George Harrison, another of the
group, who said in England before
starting the U.S. tour that "we've got
to go and get beaten up in America,"
told the reporters that Lennon "believes in Christianity." But, he added,
he agrees with Lennon that "Christianity is on the wane."
The whole furor started when a: remark of Lennon's to a :...London interviewer that "Christianity will go-it
will shrink" and that the Beatles currently hold a popularity rating over
Jesus, was picked up by disc jockeys in
this country. "Ban the Beatles" became
the cry in many Southern areas, and
the anti-Beatie fad began to spread.
South Africa's broadcasting corporation cut off the group's records, as had
many individual stations in the U.S.
Religious commentators on the controversy in this country included editors of Catholic diocesan \veeklies.
Among them, the writer of an editorial
in The Light of the Diocese of Scranton, Pa., deplored the fact that "so
many in the entertainment field today"
feel that they are experts on subjects
"as diverse as theology or sociology"
but agreed that there is "something in
what he says. . . ." (RNS)
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Two Inspiring
And Beautiful Gill Books:
THE TREASURY OF
INSPIRATIONAL
CLASSICS

SUNRISE TO
STARLIGHT
Compiled by May Detherage. Inspiration and wisdom for all of life
are found in this delightful collection of the world's great writing.
The book is developed in five parts
representing the hours of the day
and the periods of man's life:
Dawn
(childhood),
Morning
(youth),
Noontime (adulthood),
Evening (maturity), and Nighttime
(old age). Fully indexed by authortitle-subject. Bound in dark olive
green Kivar Kidskin with light olive
green cloth end sheets; tied with
an "old gold" cord. Boxed in an attractive gift box covered with sunburst gold paper. Thirty full-page
photographs. Size 8 ]12 "x l l ". 208
pages.
$4.95

Compiled by Bliss Albright. A treasure chest of inspiration from these
classics: Acres of Diamonds, As a
Man

Thinketh,

Friendship,

The

Majesty of Calmness, Of the Imitation of Christ, Life's Extras,
Story of the Other Wise Man,
orite Inspirational Poems, and
Greatest Thing in the World.

The

FavThe

People of all ages from throughout the
world have read and enjoyed these ·
books. Now, in one volume, you
can own the best of each of these
familiar works by famous authors.
Includes bits of poetry, Scripture,
and devotional thoughts touching
on all aspects of life. Attractively
bound. Size 7"x l O". 192 pages.
$3.95
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Scnc/ m.>il orders to Regional Service Centers
DALLAS, TEXAS 75221 • NASHVILLE, TENN. 37203
PARK RIDGE, ILL. 60068 • RICHMOND, VA. 23216
SAN FRANCISCO, CALIF. 94102 • TEANKK, N. J. 07666
Please send m e the follo1l'i11 g bool.-s:
_copies, Sunrise to Starlight @ $4.95 .each. (AP)
_copies, The Treasury of Inspirational Classics @
$3.95 each. (RV)

D Payment enclosed
0 Open n

O Charge my account
new account

Post.aye cztra.
A dd s tate sales tax where it avplics
Send to
Street or RFD - - - - - - - - - - - - -

City
State - - - - - - - - Zip Code - - - - -

Contemporary beauty for your altar. , ,

This gleaming brass altar set reflects the slim, tapered
line of contemporary design. For sanctuary use, these
five pieces are finest in quality and craftsmanship.
The square bases of the set feature distinctive precision-squared edges on all four sides, the result of
careful, time-consuming machining. A colorless, baked
lustre makes the brass more beautiful, while protecting it from discoloration due to age or excessive
handling.
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The slim cross, available with brass or black IHS
emblem, is 24" in height. The 81,4° candlesticks allow
the use of longer candles and have a wide collar for
retaining candle wax. Each 71,4," vase comes with a
removable green fiberglass liner.
The Cokesbury Slim-Line Altar Set is an inspiring
addition for any church.
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D 5-PIECE SET. Cross, two candlesticks, two vases. Candies and waxsavers are not included in the set price. Specify black or brass IHS. Shpg. wt., 26 lbs.
C0-300X-AS ............................. Set, $172.95
D CROSS. 24" high; 1%" wide; 14'' thick; 10" crossarm.
Specify black or brass IHS. Shpg. wt., 14 lbs.
C0-301X ................................ Each, $70.00
D CANDLESTICKS. 8 14" high. Shpg. wt., pair, 6 lbs.
C0-302X ................................. Pair, $60.00
D VASES. 7 14" high. Removable fiberglass liners. Shpg.
wt., pair, 6 lbs. C0-303:l( ................... Pair, $60.00
D CANDLES TO FIT. KM-Short 4's SF. Shpg. wt., per
dozen, 3 lbs., 5 ozs.
D Calvary Brand (Best-grade white stearic) Dczen, $3.80
D Pastoral Brand (51 % beeswax) ......... Dozen, $6.00
D WAXSAVERS TO FIT. Shpg. wt., 2 ozs.
SB-WS-2L •................................. Each, 1!0¢
~
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background. Specify color: D BRASS D BLACK. Any
piece of this altar set may be engraved at 15¢ per letter,
numeral, and punctuation mark. Allow additional time for
delivery.
Scncl m.1iJ otdu1 to Rerion;,I Senic:c Centur
DALLAS, TEXAS 75221 • NASHVILLE, TENN. 37203
PARK RIDGE, ILL. 60061 • RICHMOND, VA. 23216
SAN FRANCISCO, CALIF. 94102 • TEANlCK, N. J. 07666
Shop in person .1r t,,cn Cokcsburr StorCJ:
Atlanta • Baltimore • lloston • Chicago • Cincinnati
Dallas • Detroit • Kansas City • Los Angeles • Nodnillc
Nt'lt York• Pittsburgh • J:.ichmond •San Francisco

Poawoc extra; add state aalca tax where applicable.
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D Open a new account
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