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Why do millions persist in poverty
in a land of affluence? This study claims that the
people in poverty are kept there by the attitudes of the
prosperous. In eleven hard-hitting chapters, J. Edward
Carothers maintains that the poor are there because
of some accident of birth, color, or environmental influence. Only the prosperous can help the poor, but
there is a real question whether Christians really intend to make the social changes necessary for the elimination
of poverty. This challenging book tells why welfare has failed and why the poor stay poor. It assesses Methodist efforts to overcome poverty at home and abroad and what Methodists should be doing. Raises many interesting questions for local churches.

7~ aett~tJ't,' Methodism's dynamic national missions leader is Dr. J. Edward
Carothers, .author of Keepers of the Poor. For many years a local pastor and leader in denominational and ecumenical Christian social action, the associate general secretary of
the Board of Missions for the National Division heads a vast ministry of service, reaching from the wastes of Alaska to the barrios of Puerto Rico. He is author of Can Machines Replace Men? in the 1966 Friendship Press series Questions for Christians .. In
Keepers of the Poor Dr. Carothers addresses pointed questions to Methodists in a provocative study of the prosperous and the people in poverty.
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Students stand outside the new student
center in Cordoba, Argentina. See story
on pages 43, 44.
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the Negro governmental stmcture of the
church known as the Central Jurisdiction,
but would not make any provision for integration among local congregations.
Other changes in the merger plans requested by the voting representatives of
265,000 Southern California and Arizona
·~fothodists include:
NAME-The present plan of merger calls
for the new church to be named "The
United Methodist Church" and this is opposed as being contrary to a majority vote
cast in 1964 by delegates to the Methodist
General Conference. It was pointed out,
also, that such Methodist denominations as
the . African Methodist Episcopal Zion
Church, the African i'viethodist Episcopal
Church and the Christian Methodist Episcopal Church will not be joining in the
proposed union and that until such time as
they do, the name of United Methodist
Church would be a misnomer.
CONFESSION OF FAITH-Preparation
of a single Confessional statement for the
new church is urged, rather than the present plan of simply placing the Confessional
statements of both denominations side by
side without change.
STATEMENT OF SOCIAL PRINCIPLES-As was done with the two denominations' Confessional statements, the
architects of the merger offered the two
statements of social principles which, the
Southern California-Arizona delegation said,
"contain direct contradictions." They urged
the preparation of a single statement.
TOTAL APPLICATION-TI1e plan, as
now proposed, would pe1mit a regional
group of either denomination to remain
unmerged and intact for a period of twelve
years following effective date of the merger.
The delegates urged that this provision be
eliminated from the plan because of anticipated difficulties in administering and
operating two different types of church
government.
DISPROPORTIONATE REPRESENTAAUGUST 1966
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I-Mr. and Mrs. Charles F. Root
and three children, from San
Francisco to Sarawak, Fli. #911,
BOAC
4-Mr. and Mrs. Richard C. Bush
and three children, from San
Francisco to Taiwan, President
Wilson, American President
5-Rev. and Mrs. Finis B. Jeffery and
one child, from Seattle to Korea,
Canada Mail, American Mail
7-Mrs. Melvina Wilson, from New
York to Karachi, freighter, Isthmian
16-Miss Louise Root, from New
Orleans to Brazil, Del Norte,
Delta
16-Mr. and Mrs. Francis Grose and
four children, from New Orleans to Brazil, Del Norte, Delta
18-Rev. and Mrs. James W. Spitzkeit and three children, from San
Francisco to Korea, President
Cleveland, American President
18-Mr. and Mrs. Robert Buckner and
three children, from San Francisco to India, President Cleveland, American President
18-Rev. and Mrs. Edward W. Poitras
and two children, from San
Francisco to Korea, President
Cleveland, American President
18-Miss Helen Post, from San Francisco to Japan, President Cleveland, American President
23-Miss Marna Rosalie Bowker, from
San Fran:isco to Korea, President Monroe, American President
23-Miss Shirley Ann Pressler, from
San Francisco to Korea, President Monroe, American President
29-Miss M. Louise Avett, from
Charlotte to Hong Kong, Fli.
#292, EAL

If you leave no will,
your whole lifetime
of Christian
stewardship can be
wiped out overnight
All your life you've been faithful in
your use of this world's goods. While
your children were still in their cribs
you began saving for their education.
Through modest investments you've
provided them a debt-free home and
extra income for a "rainy day".
You've made it a rule to give back to
God through His church a substantial portion of the good things He
has given you.
Biii suppose you leave no will? Or
suppose you leave 011/y a "do-it-yorirself" will, scribbled off and tucked
away in the desk? What happens at

your life's end? Depending on local
laws, the state may provide only
meagerly for your loved ones.
There'll be little chance of your
church receiving the help you'd like
to provide it after your death.
The World Division of the Board
of Missions recommends you . consider making it the beneficiary of a
bequest, with the stipulation that
annuity agreements be issued to your
loved ones upon your death. In this
way, you will provide them an assured income with substantial tax
savings and free them of the burdens
of estate management. Upon their
deaths, your earthly treasure will
serve the church perpetually, spreading the Gospel to the ends of the
earth.
The coupon will bring you by
return mail complete information.
Do it today while there is yet time.

TION-The plan of union provides that
Evangelical United Brethren strength on
boards and committees of the new church
would be double their proportionate
strength for the first twelve years. This
machinery, said the Southern CalifomiaArizona delegation, "is unnecessary and is
contrary to good procedures for selecting
leadership ." It proposed, instead, a guaranteed representation of at least one EUB
member on each board or agency of the
new church on the general, jurisdictional,
and annual conference level.

UPGRADING ASKED FOR
SCHOOLS OVERSEAS
A specialist on Methodist education overseas has made a number of recommendations to the Methodist Board of Missions
for changing and improving more than
1,000 Methodist-supported schools around
the world, particularly in light of what he
foresees as the possible nationalization of
church-related schools in many countries.
Among the recommendations are :
I-Giving more attention to vocational
rather than traditional forms of education;
2-Stepping up the education of women;
3-Eliminating, merging and coordinating
schools where needed, and putting the fi-
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THJI§ MONTH
Thousands of i\fothodists from around the
world will be taking what normally would
be their vacation time together in London,
England, this month for meetings of the
World Methodist Conference and related
meetings such as the \Vorld Federation of
Methodist vVomen. This meeting comes at a
critical time, when there is much debate
about the relationship of Methodist churches
to one another and to other Christian groups.
In connection with the Conference, we
bring you several articles which touch on
these questions. First, there is Bishop
Mathews' article relating worship and mission in the life of the church and showing
how Methodists relate the two things (or
don't relate them, in many cases!). Bishop
i\fathews also appears in our cover pichue
this month, celebrating Holy Communion together with Bishops Copeland and Thomas.
Dr. Outler makes a convincing case for
the Methodists to move faster in the field of
unity in his rousing article, "Called to
Unity." TI1is is an appeal addressed directly
to you, as members of the church.
Union negotiations between British Methodists and the Church of England are sure
to be the topic for much talk at the meetings. Miss Anstey gives us a thorough review
of their background, present status, and future prospects.
Also involved is the role of churches
which grew out of the missionary movement
and which are still related to The Methodist
Church. Should they become independent,
or assume some new form of relationship?
Ivy Chou, of Sarawak, examines some of
these questions.
While looking forward to these meetings,
many of us are still thinking about the Assembly of the Woman's Societies of Christian Service and Wesleyan Service Guilds
held in May at Portland, Oregon. Mr. Tamashiro shows us highlights of that meeting in
his photographs and Miss Watson brings us
some reflections on the Assembly.
May was also the date on which Methodists took an offering for the relief of famine
sufferers in India. The pictures this month
depict some of the terrible conditions caused
by the famine and some of the ways that the
money received will be spent.
August is a vacation month for most people and our "Window on the United Nations" story is about travel, which is now a
big international business.
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SEWING MACHINES AGAINST POVERTY
The Woman's Society of Central Methodist
Church of Passo Fundo is trying an interesting
experiment.
This Society has opened a clothing factory
in one of the poorest districts of the city. With
the aid of the municipal government ten new
electric sewing machines were acquired. Two
instructors were hired, and 48 students were
carefully selected from amongst the neediest
families.
After an initial training period, the clothing
produced will be sold, the workers (students)
will receive salaries and will become sole owners
of the factory over a period of four years-social
action in a new key.
NED AND BEVERLY WALTER

Caixa Postal 244, Passo Fundo
Rio Grande do Sul, Brazil
CONGO WEDDING
The daughter of one of our district superintendents, and one of our outstanding laymen
(who is planning to study for the ministry)
were married at the Lodja Church in a beautiful and worshipful ceremony.
When the bride and groom knelt at the altar,
the bridesmaids, the best man, the ushers, the
flower girls, and a choir of young girls knelt
with them, and sang: "O Perfect Love."
After the wedding, the bride and groom
stood on the steps of the church while the Girls'
Choir formed a semi-circle around them and
sang a song asking God's blessing and protection for the couple.
In the evening all the missionaries who were
still at Lodja, and about a hundred friends and
relatives of the couple, were invited to a feast
in the dining hall of the Girls' School. There
were speeches, hymns, and words of praise. The
fathers of the couple spoke words of appreciation to all who had helped their children, and
asked those present to pray that they may have
a Christian home.
EDITH MARTIN

1966 Furlough address:
End of East South Ave.,
Harrison, Arkansas
HOW TO PRAY FOR MISSIONARIES
We should like to share with you five points
on "how to pray for missionaries"-as given
by a missionary in the Leopoldville area:
It is not necessary that you ask God to give
us good health, but that He will give us the
measure of health that will glorify Him;
Do not pray that God will give us an easy
time, but rather that he will give us grace and
strength to overcome for Him;
Do not pray that God will bless our activities,
but that He will censor our activities, for it is
easy for time and energy to be spent on secondbest things;
Do not pray for us as though we live on a
higher plane. We can become lonely, discouraged, irritable, and impatient. Pray that the
love of Christ may constrain us in all that we
do·
Pray that, like Paul, we may be willing to
deny ourselves in order to make our lives an
example to the believers.
}oE AND DoT DAvis

Eglise Metodiste, B. P. 560
Luluabourg, Congo
MEDICAL NEEDS ON THE HIGH PLAINS
Last year was spent amongst the Aymara Indians of the high plains region around Lake

4
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Titicaca. There we tried to meet the manv
medical needs through small medical outpost~,
and through the new twelve-bed hospital in
Ancoraimes. Although much progress has been
made, it is little when compared with the great
need. Infant mortality among the Aymaras is
still about fifty per cent.
While we are on furlough this year [1966]
one young Bolivian doctor will continue in
Ancoraimes. We need volunteer doctors from
the United States to go for a month or two
months, to back up Dr. Quiroga, and to keep
our outposts going.
BILL AND MARY LEE MARSHALL

1519 North San Jacinto St., Conroe, Texas
"TO HELP THE DESTITUTE"
'Ve are holding street meetings after tl1e
afternoon Sunday school at Palmares. We visit
the prisoners, and minister to those who need
us, in whatever ways we can. We are trying to
help the destitute in various ways.
vVe are building a kindergarten in the center
of the city, next door to our central church.
Many of you have helped to make this possible.
And we are planning a day nursery in the little
suburban church of Palmares. This will help
many working mothers.
THE c. R. HEATHS
Caixa Postal 133, Sao Carlos, S. P.
Brazil
OUTREACH OF SEMINARY IN MANILA
Our Seminary has many forms of community
outreach: an interdenominational church, a
monthly medical clinic, a well-baby clinic, a
kindergarten, and a project in planned parenthood. On our campus is the National Rural
Life Center sponsored by the Methodist Church
and the United Church of Christ in the Philippines. The most exciting event at the Rural Life
Center is the recent arrival of a herd of fine
cattle, shipped to us by the Heifer Project, Inc.
}AN AND RICHARD DEATS

Dox 841, Manila, Philippines
CRUSADE SCHOLAR IN OKINAWA
As I handle my tasks I see myself as greatly
owing The Methodist Church for my preparation. I do not know how to express my gratitude for what the Crusade Scholarship did for
me and for this College.
The Board of Trustees of Okinawa Christian
Institute Junior College has appointed me as
second [vice] president of the College.
Please remember that your prayerful efforts
are bearing rich fruit here on Okinawa.
This new college has 80 students in three
departments: Christianity, English, and Nursery
School Teacher Training.
OsA11rn TAIRA
Okinawa Christian Institute
Junior College, 3-20 Tonokura-cho, Naha
Okinawa
COURSES AT RAIWIND
At Raiwind the Technical Training Department now offers metal work, electricity, leather
crafts, and carpentry. Students realize that
Pakistan needs technically qualified men.
The Agricultural Program is being expanded.
The school form has been enlarged by the purchase of an adjacent plot.
The Commercial Department draws increasing numbers of students, giving them an advantage in a highly competitive labor market.
The Teacher Training Classes prepare teach·
ers for primary and secondary schools. More
than 1,000 persons applied for the 200 places
available in these classes.
The Student Christian Societies probe pro-

found theological problems, train leaders, and
delve into community service in nearby villages.
MARVIN AND MARY KEJSLAR

Christian Institute, Raiwind, Lahore Dist.
West Pakistan
STUDENTS IN SENDAI
The Student Center exists as a place in
which some 400 (of the more than 15,000)
university and college students of Sendai can
be confronted with the gospel of Jesus Christ.
After five years of work in the Center we feel
that it is now much more closely tied in with
the churches of the area.
Also, it seems from what the students themselves say that its purposes are being recognized.
Some student comments we have heard:
"Because of prayer at the beginning of each
class, I have, without knowing it, become interested in Christianity.''
"Two-thirds of education is knowledge of
facts, the balance is spiritual growth. I come to
the Center for some education which I cannot
get in the classroom."
"In these two years I have come to know in
a concrete way what it means to 'Love your
neighbor.'"
JvAN AND ELEANOR DORNON

6 Dainohara Shimo, Sendai, Japan
ASHRAM IN THE FOOTHILLS
OF THE HIMALAYAS
One June I attended the Sat Tai Christian
Ashram in the foothills of the Himalayas. The
Ashram was founded years ago by Dr. E. Stanley Jones. Dr. Jones was present to conduct
most of the Ashram period. Though he is over
80 years of age, he is strong and challenging.
The Ashram had simple furnishings. We sat
on mats on the floor during our meetings.
Curry and rice were served on tables only HI
feet high.
Each morning was filled with group activities,
devotions, classes, work. The afternoons were
free.
One of the high points of the Ashram for me
was fellowship with the people of India, Burma,
the Fiji Islands, Greece, and America.
BARBARA HERTZLER

42 H/6-PECHS
Karachi, 29, West Pakistan
ARTISTS IN AFRICA
Under the expert guidance of Sam Ntiro, one
of Africa's most famous painters, a group of
young artists is producing a second set of Sunday school pictures for the Church of Uganda.
These pictures illustrate some of the most
needed lessons in the religious education program of this East African country.
The Africa Art project is assisting a group of
African high school art students to help Kenyan
Sunday school teachers to produce visual aids
for Christian teaching at the village level. Also,
prizes are available for the best work at a religious art festival at the Alliance High School,
Kikuyu, Kenya.
Miss Eva Machaba of Johannesburg is now
drawing several pictures for our primary and
beginners' sets. This is the first time we have
had such a talented young African woman helping in our work. She comes to our studio every
1fonday for lessons. Mr. Elimo Njau will judge
the work of African artists submitted for the
African Art Project's prizes this year for tl1e
most outstanding work done by Christian artists
for children and for Christian publications.
HALL AND PEG DUNCAN

304 Argosy House
Box 876, Germiston, South Africa
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l\IANCHILD IN THE PROl\IISED LAND,
by Claude Brown. New York, 1965:
l\Iacmillan & Co.; 415 pages, $5.95.
It has been said that "there is in every life
the opportunity to perform some task, to fulfill some duty, to realize some value which
cannot be performed or fulfilled by anyone
else." This can be said of Claude Brown who
has successfully broken from the chain of
frustration, inactivity, idleness and lethargy
of an urban ghetto-Harlem.
Mr. Brown's book mav be viewed in
terms of contrasts: recom~ended highly for
its honesty, and at the same time, recommended cautiously for its heavy use of
Anglo-Saxon four letter words. "As a child,
I remember being morbidly afraid. It was
n fear that was like a fever that never let up.
Sometimes it became so intense that it
would just swallow you. At other times, it
just kept you shaking. But it was always
there. I suppose, in Harlem, even now, the
fear is still there."
It is a depressing book, but at the same
time one of the few books about the America tl1e Negro knows and puts on record,
which lrns an upbeat, a feeling of hope. A
sad book, and at the same time, filled with
the desperate joy in being alive, it is these
contrasts which make reading this book a
rewarding experience.
Mr. Brown, a 1965 Howard University
graduate now doing graduate study in law
at Stanford University, California, does not
hate, does not blame, does not condemn,
does not threaten the world of the white
man with "the fire next time," nor with riot,
unless we amend our ways-he tells the
story of the way he grew up in the Harlem
ghetto.
This is a compelling story of "the first
Northern urban generation of Negroes," a
"misplaced people in an extremely complex,
confused society."
EnNEST B. Bon.;ToN, Jn.

READING AND UNDERSTANDING THE
OLD TESTAl\IENT, by Hugh Barbour.
New York, 1965: Association Press;
320 pages, $5.95.
Says the author's introduction: "This book
provides a modern method for the learning
of new techniques and insights in reading
and understanding the Old Testament.
These new insights are the achievements of
biblical scholars of recent decades. They are
more fully explained in other textbooks; and,
in fact, almost unlimited depth is possible in
the historical and theological knowledge of
the Bible. Yet the basic skills for interpreting
different kinds of biblical writing can be
mastered by any reader mature enough to
study carefully and to think for himself.
While the Bible itself and its basic Message
remain unchanged, new understanding
grows from learning to ask new questions
about it."
The book is· structured for "programmed
learning," drawing on principles of self-instmction as developed in psychological and
AUGUST 1966

pedagogical laboratories of some of the more
advanced schools. It is suggested that the
lessons can be learned directly by the pupils
using this volume and the Bible together;
or that it can be "fed into" and taught from
a "teaching machine."
There are nine programs (or lesson groups)
presented, and each is divided into five
parts-the whole possibly being covered in
forty-five lessons or periods. For example,
Program 5 is entitled, "The Word of Goel
Through the Prophets," and the five sections
or lessons are:
Roles of the Prophets in Hebrew Life;
God's Judgment Upon Injustice: Elijah
and Amos;
The End of the Covenant: Amos, i\Iicah,
and Hosea;
God Beyond the Covenant: Hosea and
Isaiah;
God's Word and National Policy: Isaiah.

INVITATION TO THE NEW TESTAMENT, hy W. D. Davies. New York,
1966: Doubleday and Co.; 540 pages,
86.95.
Professor Davies (Union Theological
Seminary, and Columbia University) speaks
of this writing as an "invitation," especially
for lay people, to reopen and study the New
Testament. Although the writer is a New
Testament scholar and theologian without
peer in this day, he is also a master of the
simple and direct word and phrase. He
uses "the layman's language," in which, in
this volume, he expresses the reasoning and
interpretations of the theologians so that all
may read and understand. Yet this book will
prove a veritable refresher course in the
New Testament for the theologically, philosophically, and historically trained minister
and Bible student.
The volume is not a verse by verse, or
even a chapter by chapter, commentary on
the New Testament. Rather it is a commentary on the whole Book, presented in
forty-two separate chapters-each b·eating
some truth, or philosophy, or point of view
presented in the gospels or letters. Each
truth is placed in the background against
which it was spoken or written, and with
keen understanding of the person speaking
or writing, and of the audience for which it
was intended.
.
Six chapters are an introduction (geographic, historic, theological) to the entire
New Testament. Thirteen deal with the
first three gospels and the ideas presented
there-both those of Jesus and those of the
gospel writers; ten chapters study Paul and
his letters-and the theology he developed;
and thirteen deal with the fourth gospel-its
purpose, philosophy, theology, imagery.
Of the writing of Invitation to the New
Testament, Professor Davies says: "The publication of this work fulfills a long-cherished
desire to present, as clearly as possible, the
essence of the faith of the New Testament.
The work is not written for scholars, and
not primarily for students of the Bible. It is
written for those, in schools, colleges,
churches, adult classes, and every walk of
life, who have neither the time nor the guidance for detailed study of the New Testament, but who yet desire to grasp the cen-

tral thrust of the foundation document of
Christianity. In short, the aim is to take inquirers behind the dust of scholarship to the
faith that pulsates in the New Testament.
There is no attempt to persuasion, but only
at description and explanation."

THE ROl\IAN CATHOLIC CHURCH IN
THE UNITED STATES, by Benson Y.
Landis. New York, 1966: E. P. Dutton
and Co.; 192 pages, $3.95.
For forty years. Dr. Landis has been an
observer and publicist of church movements
in the United States and around the world.
Considerable of his work has had to deal
with movements and activities that affected
not only Protestantism but Roman Catholicism as well. Catholics have recognized
this Protestant layman for his objectivity
and "muhrnl respect" in reporting their
points of view and their actions.
In this new volume, Dr. Landis looks
critically, with respect, with admiration, and
with understanding-all of which he convevs to his readers-at the new Roman
c;tholic Church now emerging from t>l1e
reigns, dialogues, and even "revolutions"
under Pope John XXIII and Pope Paul VI.
Dr. Landis discusses this momentous change
in the Church from the vantage point of a
Protestant who has the feeling and understanding of "the Catholic viewpoint" as well.
His appraisals should help clear up some of
the misunderstandings and fallacies which
Protestants hold concerning Catholics.
Among the wide range of topics examined
bv Dr. Landis mav be noted: the new empirnsis on the priv;te and public reading of
the Bible; the whv of Catholic schools; the
new attitude on r~ligious liberty; a summary
of the accomplishments of the Second Vatican Council; the contribution made by the
late President John F. Kennedy to the new
U.S.A. image of Catholicism; the new face
of the papacy; the lay movement within the
Catholic Church; the liturgical movements
in the Church; the mass in the vernacular;
Catholic charities and social services; Catholic changes regarding the so-called population and birth control proposals; the Catholic Church in the ecumenical movement.

A WORLD TO WIN, hy Joseph l\I.
Grassi, M.l\'.I. l\'.laryknoll, N. Y., 1965:
l\'.laryknoll Publications; 184· pages,
S3.95.
There are innumerable sh1dies and biographies of the Apostle Paul-"the first great
missionary"-in every theological seminary
lihrarv. But here is one- that is fresh, and
lively: giving continual reference to the
meaning of Paul and of his missionary methods for the twentieth cenhll'y and its new
changing situations and problems.
The author is a missionary of the Maryknoll order of the Roman Catholic Church,
a professor of New Testament theology at
the Maryknoll Major Seminary, and a former
missionmy in Guatemala. In addition, he is
an experienced writer with a lucid and convincing pen. The sh1dy will be a valuable aid
to any popular (or Protestant) approach to
St. Paul, his methods, his mission, and his
letters.
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WHAT DO WE WANT
IN VIETNAM?
The President's decision to increase
the bombing of North Vietnam to include targets on the outskirts of Hanoi
and Haiphong raises in even sharper
f01m the unanswered question of
what the United States really expects
to gain out of that bloody and doubtful conflict.
We call it an unanswered question
because the Johnson administration
has talked as if it believed the Vietnam War to be essentially a political
conflict which would eventually result
in a settlement negotiated by all the
parties involved. On the other hand, it
has also talked as if Vietnam was a
clear situation in which the forces of
evil would be put to flight by the
forces of good and that all that was
necessaiy was a military solution.
Basically, these are antithetical answers and one approach or another
must finally be taken. In escalating
the bombing of North Vietnam, President Johnson has apparently taken
the military solution. We think he has
made the wrong choice.
If the war in Vietnam makes any
sense (and it is increasingly doubtful
that it does), it does so as an attempt
to open up political options for the
people of that counfry to freely choose
their political course. This was our
rationale of intervention. \Ve were
keeping political choice in the hands
of the people.
More and more, this fine-sounding
rhetoric has a hollow ring to it. The
Viet Cong (who are certainly a party
to the conflict) are ruled out as participants in any settlement. The crushing of Buddhist dissidents by the Ky
regime is obviously highly satisfactory
to the American government. Politically, we retreat to an ever more narrow base.
At the same time, we constantly
step up our war effort. After each offer
of negotiations on our part, we escalate another step.
All of this is profoundly disquieting,
on both an ethical and a political
level. One does not have to be a pacifist to raise moral questions about
venting the militaiy might of an industrial superpower on a small agricultural counby, ostensibly on behalf
0
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of that country's inhabitants. Even
supporters of the war must ponder the
relationship of ends and means.
Politically, we must ask what good
it will do us to win this war militarily
if we lose it politically? Are we prepared for a long-te1m occupation of a
Vietnam that we have presumably
"liberated"?
These are unpleasant questions but
they must be asked and answered.
Unfortunately, the government, and
the President particularly, tend more
and more to brush them aside. Increasingly, there is a return to the
worst of the cold war rhetoric of the
Fifties and to insinuations that critics
of Vietnam policy are either mere
"nervous nellies" or supporters of
Peking.
We can understand the administration's frustration and impatience but
these questions will not go away until
they are really answered.
Until we can enunciate a policy for
Vietnam that will really convince
world opinion or until we can admit
that we have made a costly mistake,
we face the probability of continuing
our present highly dangerous course
of intensifying our military effort
without any clearly agreed objectives
in mind.
It is fashionable now to say that a
great power like the United States
cannot "lose" a war like the one in
Vietnam. Perhaps. But let us remember the fate of the dinosaur. Because
of its size and power it was unattackable but its small brain kept it from
adapting to changing situations. It is
extinct.
11
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BLACK POWER" OR
FREEDOM"?

In this issue, we have an account by
George :tvI. Daniels of the 1'fosissippi
March in which he comments on the
struggle that was evident there between followers of the policy of "nonviolence" espoused by l\fartin Luther
King and the more militant civil rights
leaders who advocate striking back.
Both of their approaches to the struggle have been summed up in catch
phrases-"frcedom" (for Dr. King's
group) and "black power" (for the
SN CC-CORE militants).
\Ve suggest that you read Mr.
Daniels' Special Report. Fundamentally, we agree with him in believing
that Dr. King's approach is better.

This is a moral problem basically and
can best be solved by never letting
the rest of society off the moral hook.
This we think non-violence can do.
Certainly, insofar as "black power"
relates to self-defense, it is difficult to
claim that the Negro should give up
this right. No one else in this counh·y
is supposed to exercise such saint-like
restraint. The real problem, of course,
is the possibility of extra-legal action
which is also violent. There, no rules
apply and sheer race warfare could
break out.
It must be admitted that a lot of
wony by whites about racial attacks
is sheer neurotic fantasy which comes
from a bad conscience. But, the thing
that is so poisonous about our racial
situation is that it has made us all a
little mad. Black and white alike, who
can claim total sanity? This being so,
we must do everything we can to
eliminate the elements of inationality
in the situation if we are to move to a
solution. \\That Dr. King's movement
has succeeded in doing is appealing to
very deep emotions and chanelling
them to strive for goals that are essentially rational.
The trouble with 'black power" as
a slogan is that it is rather hard to pin
do\vn exactly. The way it is used in
private conversations by leaders
(where it refers to the necessity to
organize poor Negroes to affect the
power sfructures of society) is quite
different from the way it is used in
stump speeches where the emotional
aura of hatred is not always absent.
Before we all get too pious and righteous about ourselves, however, we
should remember the frustration and
anger that has brought "black power"
to the fore. As this is written, Congress
is busily engaged in chopping up the
"fair housing" section of the proposed
new Civil Rights Bill without very
much protest from any one. Twelve
years of school desegregation have
been pronounced a failure by the U.S.
Commissioner of Education. The \\7ar
on Poverty is bogged down in political
struggles over who will confrol what
everyone recognizes as inadequate
appropriations.
Those of us who do not much care
for "black power's" ring had better act
to diminish its appeal. When they
shout "black power" we had better
shout "freedom." And mean it.
WORLD OUTLOOK

"We meet Christ both in
worsl!f P and in Ji um an
11eed.

is it with us Methodists as we
H owcelebrate
two hundred years in the
United States? In origin Methodism was
not a protest movement against traditional practices and forms of worship but, on
the contrary, it was partly an effort vitally
to restore them. Is it hard to think nowadays that once we were accused of b eing
"sacramentarians," as well as "Bible
bigots" and "enthusiasts." 'While John
'Vesley advocated frequent or weekly
communion, the Bishop of London
wanted the Eucharist at least once b etween Christmas and Pentecost! W'esley,
as we know, thought of Holy Communion as a "converting ordinance." In his
sem1on on "The means of Grace" he regarded this service, together with prayer
and the searching of Scriptures, to be
"ordained of God, as the ordinary channels of conveying his grace to the souls
of men." He wrote in 1755 that the Anglican liturgy was "one of the most excel-

lent human compositions that ever was."
He added that though the Methodist societies "did not object to the use of
forms, yet they dare not confine themselves to them." He himself used extempore prayer even within the formal services of the established church.
It was with a mind to providing the
sacraments to those who otherwise would
have been deprived of them that " ' esley
offended against Anglican discipline in
ordaining several men and finally in consecrating Dr. Thomas Coke, himself a
great missionary, for what amounted to
episcopal office. Then in 1784 he wrote,
"And I have prepared a Liturgy little
differing from that of the Church of
England ... which I advise all the travelling preachers to use on the Lord's Day
in all the congregations, reading the
Litany on Wednesdays and Fridays (Special days for Christians from tl1e second
century-}. K. M.) and praying extern-

pore on all other days. I also advise the
elders to administer tl1e Supper of the
Lord on every Lord's Day." The Christmas Conference later that same year
duly, or perhaps dutifully, approved the
prayer book. Asbury mentions that in
1786 he had sent a copy of it to General
"'ashington.
Some sincere effort was made by some
few preachers to follow 'Vesley's admonitions. Others as strongly resisted the
tendency. The American preachers were
rough-h ewn and independent. Britain
and what came from her was suspect and
even the Methodists were under suspicion by the American revolutionaries
because of their relation to England. Besides, formal prayers were hardly suited
to the rough conditions of the circuitriders. Jesse Lee offers this explanation
of "the case of the vanishing prayer
book":
"At this time the prayer book, as re-

Worship and Mission in Methodism
by JAMES K. MATHEWS
In the current emphasis on the church as existing for missipn to the world, what is the place of worship? In the
current liturgical revival, what place is there for the church dispersed? Bishop Mathews relates these two central
emphases of Christianity and shows their historical development (or lack of it) within Methodism. This article is
adapted from an address given by Bishop Mathews, head of the Boston Area, to the recent Convocation on \'V'orship
in Baltimore.
"We are 11ot yet quite back to
the point our father in the faith
intended for us to be nearly two
lwndred years ago."
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Corporate worship pulls us
out of ourselves and in 0111
common life calls us to attention before God."
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vised by 1fr. \Vesley, was introduced
among us; and in the large towns, and in
some country places, our preachers read
prayers on the Lord's Day; and in some
cases the preachers read part of the morning service on \Vednesdays and Fridays.
But some of the preachers who had been
long accustomed to pray extempore,
were unwilling to adopt this new plan.
Being satisfied that they could pray better and with more devotion while their
eyes were shut, than they could with
their eyes open. After a few years the
prayer book was laid aside, and had
never been used since in public worship."
Thus there was set up in American
Methodism a tension between order and
freedom, with freedom prevailing. The
more directly missionary or proclaiming
elements of the liturgy came to the fore:
preaching, praying, and especially the
singing of hymns (not always good
ones). Thus the \i\T ord had priority over
the Sacraments, as it did with the Reformers. But these too are a part of
liturgy and important parts too. I recall
the familiar words about John Knox:
"His preaching puts more life in the
bones than a thousand trumpets and five
hundred drums."
\Vesley bequeathed to us also a genuine missionary tradition and his phrase
concerning the world as his parishusually cited out of context-has become
a kind of slogan with us. It contains a
great insight, though, for "parish" literally means ''beside the house" and that is
where the whole world is today. vVe have
used also the love feast-a kind of lay
communion service-a development
from vVesley's effort to restore the agape
of the early church. In a word, American
Methodism spent its first hundred years
getting away from formalism in worship
-which was classed with the sin of
worldliness-and its second hundred
years by slow and painful moves toward
getting back a measure of formal worship. We are not yet quite back to the
point our father in the faith intended for
us to be nearly two hundred years ago.
There have naturally been occasional
voices raised against worship that was
too informal. For example, Freeborn
Garretson in a sermon before the New
York Conference in 1826 had these somewhat quaint words to say:
"To be a lovely people, a prosperous
people, a united people, people gathering all the abundant harvest, we must be
a holy, inoffensive people, a people following all the usages of the Church, as
transmitted to us by the venerable Mr.
Wesley. I say Mr. Wesley, for we all
know that the Bible was his standard."
Throughout, our hearts have been in
the right place, for seven of our twentyRve articles of religion have had to do

with worship and the third portion of the
General Rules also have to do with worship, as other parts have to do with mission. In the main, however, we have allowed the two to become widely separated. But worship and mission belong
together.
I may say right here that in Bishop J.
\Vaskom Pickett's well-known study
Christian Mass Movements in India he
makes the strong point that where village
Christians participate in regular, preferably daily, worship and especially frequent communion, there is a corresponding growth in faith, in knowledge and in
moral attainment insofar as these can he
observed objectively. Worship and mission, and indeed Christian nurture, truly
belong together.

Bringing Worship and
Mission Together
Now is the time that these two, so long·
too much divided, must be united again
in the life of the whole church. The
liturgical movement may well lead in this
direction. I do not believe there will be a
true revival of religion unless it is as a
part of recovery of meaningful corporate
worship. In the broad sense it may be
affirmed that this has been true of all the
great religious renewals of the past. Yet
this will not take place by the church
turning in on itself and by being preoccupied with itself in such a world as ours.
Rather it must be turned inside out and
become preoccupied with the world,
where God's loving concern so clearly
rests. And the way to do this is surely
through a fresh understanding of liturgy
so that it may buly, as well as literally,
become a public work of God's people.
\Ve have been at pains to argue that
worship is not at odds with life but addresses itself to life. Liturgy has been
rightly termed "a people's theology." If
tl1is is trne, then the people must be insb·ucted in tlrn meaning of corporate worship-"in what goes on here." It is apparently assumed tlrnt people already
instinctively know tl1is meaning of worship, nor are their teachers generally instructed to teach them. The usual seminary course in worship has in the past
been one which might be called "liturgical engineering"-how to "construct" an
order of worship, how to ''build" a sermon, how to compose a pastoral prayer,
how to conduct a funeral or marriage.
Then tl1ere have been elements of architectural engineering too. These have
been notably successful for great numbers of our churches now have divided
chancels for no other apparent reason
than tlrnir supposed esthetic appeal.
While we have pushed up against the
wall we meet our Roman brethren comWORLD OUTLOOK
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Lord's table in the midst of the people,
where ours-scarcely noticed-has been
all along. Once again the Roman priest
can celebrate from behind the table, so
recovering something of the family setting. And as for pure esthetics, even by
Kierkegaard's categories, to emphasize
this is to be at least two steps removed
from vital religion!
Happily this situation is changing, for
some of our seminaries now offer excellent courses along the very lines I am
advocating here. This means that, in
tum, our people may be taught more adequately. This can be done in special
groups in a local church or on occasion
by a kind of "vocal rubric" within the service itself. For example, not long ago I
was asked to "give the benediction." I
seized upon the moment as one for instruction and explained that the benediction was not really a prayer but a final
word of reassurance that Christians give
to one another before they part. Therefore, heads need not be bowed but we
may look our brother in the eye. Then,
not the minister but the people were to
say the "Amen," which is their way of
voicing approval and of giving like assurance to the minister, their brother. If
only we could recover the people's
"Amen"-at the proper places-we
should have gone a long way toward
liturgical recovery. Then I proceeded to
say: "The grace of our Lord Jesus Christ,
which is the love of God the Father,
made real and present for us by the Holy
Spirit is yours now and always." And all
the people actually said, "Amen."
But there is more. Is there not a clue
to meaningful worship in the Reformation phrase: "It is the chief end of man
to glorify God and to enjoy Him forever."
We do glorify Him in the company of
Christians at worship but need not stop
there. Vi'e are to continue to glorify Him
and rejoice in Him in the world of everydayness. Or do we not see in Orthodoxy,
which is not just "right teaching" but
"right glorifying," a clue in their use of
Doxology. They praise Him indeed in the
sanctuary and on Main Sb·eet. Or is there
not a kind of grand choreography in the
total rhythm of Christian living: a gathering as the church to worship and to be
renewed in its true identity and then a
scattering as the church which has been
renewed in responsibility? 'Within the
serv!ce, in our Methodist tradition at
least, there is a lesser choreography in
our "going forward" to the altar for
prayer and communion. Or again, can
we not say that the drama of Christian
living does not take place within the
church? Rather, it is a rehearsal therefor we tend to forget our lines and so
frequently "get out of character." \Ve
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have to be renewed in these respects
through rehearsal, as it were, in corporate
worship to be actors in the real drama of
Christian living which is enacted in the
world of everydayness.
So it is that some would see the liturgy
as a three-act drama with prologue and
epilogue in which, as I say, we are renewed with regard to our true identity
and therefore with respect to our responsibility. Act I is the Service of Confession
wherein we acknowledge that we are indeed sinners but learn that we are forgiven sinners. Then with real meaning "We never worship merely for ourselves lmt
we hear the invitation: "Lift up your as representatives of all mankind."
hearts," to which we can only respond:
"\Ve lift them up unto the Lord." This is
the b·ansition to Act II, the Service of
the \i\lord wherein the Scriptures, conveyed to us by the community which has
remembered, the community of which
we are a part, are read and expounded.
They assure us that we are indeed free
men whose tomorrows need not be mere
pale carbon copies of our yesterdays. To
this we respond with our statement of
loyalty, in which in company with Christians of all ages we confess our faith and
admit that we are indeed that people
whom God has delivered. Again, the
transition comes in a dialogue; "The
Lord be with you" "And with thy spirit."
"Let us pray." Then we engage in Act III
in which we intercede for the whole
world as the responsible persons we once
again know ourselves to be. Finally, in
offering our gifts we offer ourselves. \i\Tith
the final assurance of the benediction we
scatter in the world to be once more the
forgiven, free, responsible persons that
disciples of Christ are authorized to be.
Again and again we do this, for we are a
forgetful people. One of the Fathers said
that our brother serves us far better than
our memories.
If the service be a communion ritual,
the same realities are there in more vivid
and even visible form. \Ve are called to
recollect the past; to anticipate the future; to engage meaningfully in the present as prompted by the Lord of the past,
the future and the present. But again we
who have gathered in submission scatter
in mission and service. For it becomes
clear again that in worship we belong to
God and in the world that we belong
to our neighbors because both they and
we belong to God. For the Lord of the
gathered church and of the scattered
church is also, and indeed first of all, the
Lord of the world. In the Lord's Supper
he feeds his people, but there is always
bread enough and to spare. The onlooker
may also see this and finally realize that
Jesus Christ is the host of a banquet for
all mankind. Particularly they may see
this if the partakers of the sacrament in
the church see to it that their lives arc
[ 381]
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"The Lord of tlze gatlwred church and of the scattered church is also,
and indeed first of all, the Lord of the world."
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also sacraments explainable only by the
'Vord of God.
More than this, recove1y of worship
will come as there is recovery of its objective quality. Every time we come upon
ourselves we are hiding-hiding from
life. Liturgy is a representation of life-it
calls us back to authentic selfhood in
community. Corporate worship pulls us
out of ourselves and in our common life
calls us to attention before God.
'Ve tend to treasure our religion by an
internalization or subjectivization of it.
Corporate worship externalizes our
focus. True worship opposes all individualization, all intellectualization, all psychologization which tries to cloak it. For
we never worship merely for ourselves
but as representatives of all mankind.
Vi7orship is what the whole Body of
Christ does for the whole world. True
worship therefore is objective and mission connrms the objectivity of worship
through concrete obedience in the
human situation. So it is that we meet
Christ both in worship and in human
need.
YVe have reason to be thankful for the
meeting of missionaries in Germany two
years ago. They called for "permanent
and radical revision of public worship."
They reaffirmed the corporate, rather
than individualistic, nature of Christian
worship and urged that once again it address itself to a real and concrete world.
As if they had heard this admonition, an
international group of students meeting
in 'Visconsin last summer used newspaper headlines in their daily litany.
The young people gathered as a
hushed congregation and \vith bowed
heads responded, "Lord have mercy upon
us," as each headline was read:
"Ten thousand civil rights demonsh"ators marched Monday ..." the liturgist
read. "Lord, have mercy on us," the congregation replied.
"The White House raised the possibility that there will be a new military
build-up in Vietnam . . ." "Lord, have
mercy on us," was their response. They
saw the point, for worship and mission
belong together. The Lord has had mercy
upon us and has enabled us to be truly
human before him.
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"Here now we !rave a cl11rrclr (tire Roma11 Catlrolic Clwrclr) tlrat we 011ce tlrouglrt 1111reformed and irreformable in tire first stage of a 111a;or
reform more exciting tlra11 anytlri11g in tire past two centuries." Pope Partl VI delivers a lromily at a Christian unity service lrcld in Rome
near tire close of tire Vatican Council. Dr. Outler (riglrt, in light hood) was one of tire pmticipants in tlze service.

Called to Unity
Methodists and Church Union
by ALBERT C. OUTLER
This stirring appeal to the lay men and women of the church is taken from the keynote address given by Dr. Outler
at the Seventh Assembly of the Woman's Societies of Christian Service and \Vcsleyan Service Guilds at Portland, Oregon. The author, a distinguished theologian and ecumenist, was winner of the "Methodist of the Y car" award given
by WORLD OUTLOOK.
many years, there were in The
F :Methodist
Church only a handful of
OR

people seriously interested in the ·ecumenical movement-and we were tolerated but not taken seriously. Of late,
however, there is in our Methodist
Church, as well as in the rest of the
Christian world, a rising, spreading tide
of ecumenical interest which is thrusting a new crisis upon us just because of its unexpectedly rapid progress.
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In the "good old days," we thought
inevitably of long-range futures, of a
gradual growing together-a leisurely
enterprise and a somewhat cozy one. The
same people kept showing up at the same
kinds of meetings at different places on
the globe-ecumenical tourists, sort of!
No one I knew actually expected The
Methodist Church to be involved in any
serious discussion of organic union on
any sizable scale in the foreseeable

future.
\~Tithin the last decade the atmosphere
has begun to change. Christians grown
accustomed to divided Christendom
have begun to hope for restored community of witness and service in the foreseeable f11t11re. Protestants, with their ageold fear of ecclesiastical tyranny and
uniformity, have begun to think of the
live possibility of a community that can
conserve the precious treasures of free-
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dom and diversity within a shared unity
of membership, ministry, and the means
of grace. The Roman Catholics, with
their old b·iumphalist way of excluding
all non-Romans from the Body of Christ,
have had the marvelous experience of
Vatican II, with its bold acknowledgment of the reality and validity of the
non-Roman churches, and have now
begun to speak of the conceivable recovery of our lost unity on other terms
than surrender and return.
Ecumenism is no longer the hobby of
an ecumenical jet set. It is a cause that
has come home to us all. This stepped-up
pace of the ecumenical enterprise has
been brought home to me by a recent
experience. During a conversation several weeks ago with one of the leading
cathedral preachers in our church-and
in the country, for that matter-he told
me with great excitement how he had
recently had a real conversion to a new
faith ip the immediate possibility of actual Christian unity, now in our time. He
spoke of it as "a spine-tingling, heartwarming conviction that came to me out
of the blue that The Methodist Church
could risk her death as an instih1tion and
still look for her resurrection in a richer
life in a more inclusive Christian community. This prospect," he went on,
"shook me up, but it was followed by a
strange feeling of peace and confidence
that this call to unity is from God." This
man is neither young nor frustrated-and
he may be speaking for a larger number
of Methodists than we know.
My deep conviction can be stated in
two different ways; ( 1) In the providence of God, the cause of Christian
unity has now become too important to
be decided by our clerical bellwethers
( \vith their vested interests in the ecclesiastical status quo); ( 2) By the same
token, it has become too urgent to be
dealt \vith at the dawdling rate at which
we've been moving up to now. 'i\le have
come to a turning point in modern
church history and it is axiomatic that, in
such crises, it is the clergy who hold the
balance but the laity who tip it the one
way or the other. TI1e clergy can bring
the church up to a new frontier but it is
the laity who must effect the crossing and
manage the settlement of the lands beyond. And this means you!
We've been moved from the forum of
leisurely debate to a parliament of imminent decisions, where even the decision to defer is a decision, and almost
certainly a bad one. Let me mention
three imminent decisions that cannot be
ignored, that had better not be postponed too long and in respect of which
you may hold the influence that could
tum the tide.
TI1e first, and the most imminent, is
12
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the Plan for Union between The ~fothod
ist Church and the Evangelical United
Brethren Church. This project has been
under negotiation for a decade but the
actual Plan has only recently been published and we now have just a few
months before basic decisions must be
taken in Chicago in November, 1966. It
is unfortunate, to say the least, that the
Plan has been developed in virtual seclusion from the generality of the Methodist
people and that, throughout the church
at large, there is an ominous apathy
about it. Nor could anyone claim that
there is anything especially exciting or
creative about the Plan itself. It is all too
plainly a lawyers' arrangement for the
merging of two ecclesiastical organizations on the principle of minimum change
in the standing orders in each and maximum equity for the minority. It obviously needs further amendment at various
points; even when it is passed, it will
leave many folks dissatisfied-some who
had hoped that this would be the occasion for significant church reform, others
who shrink from even this much change.
Even so, all the alternatives to going
ahead with the EUB union are worse. To
reject it would reinforce the doubts already abroad as to our ecumenical sincerity. To defer it would throw our
calendar of involvement in Consultation
on Church Union and in other ecumenical projects dangerously out of balance.
To accept it will be a decisive forward
step-even if only a mincing one-and
the momentum of that step could then
make it easier to take the next one, in
1968.
For then, at the next regular General
Conference, we shall be asked to set up
and authorize a Methodist delegation to
begin actual negotiation of a Plan of
Union for a United Church of America . .
This will not be a decision to join such a
church nor even determine its actual
form. Instead, we will be deciding
whether we are willing to commit ourselves to serious negotiations in a responsible fashion. And this-the most momentous question Methodism has faced
in a century-has to be decided within a
very few months.
It is not mere gallantry to say that
women represent the better half of The
Methodist Church-the more progressive
and the more devoted half. It is, therefore, no idle talk to say that if you come
to the conviction that we ought to move
ahead, at least experimentally, in serious
negotiations for a united church that is
big but not bloated, national but not
monoform, ordered yet also democratic,
and if you make your convictions known
-to your menfolk and ministers, to the
bishops and bureaucrats-your action
would be the most decisive factor in the

decision and in the process by which it
will be taken, first in our Commission on
Ecumenical Affairs and then at the General Conference. Thus it turns out that
your study of ecumenism in the next two
years is not going to be abstract and general-it will actually be geared to practical policy-making in relation to some of
the most crucial decisions in current
church history.
I submit that it is high time our clerical
leaders were made aware of a rising tide
of loyal discontent and respectful criticism of the all too deliberate speed with
which they have been shuffiing toward
our professed goals of Christian unity.
They often complain-and rightly where
this is so-that they can move no faster
than the people will support them. But
will they move more swiftly, more creatively, if they are made aware of real
grass roots support from the laity and
the younger clergy who often share a
common mind on this point? I do not
know. The recent record of our ecumenical leadership in the Council of Bishops
would have to be rated as lukewarm. But
this could improve-for are they not our
leaders?-and the Woman's Societies of
Christian Service and the Wesleyan Service Guilds can aid in such an improvement more effectively than any other
groups in Methodism. If you take up this
cause, and advocate it knowledgeably,
even our footdraggers will begin to move
forward.
The third valley of ecumenical decision into which recent events have
brought us is our relationship to the
Roman Catholic Church and our response to the tremendous event of Vatican II and its consequences. Here again,
we have a development that has · gone
further and faster than any one could
have foreseen last summer. Here now we
have a church that we once thought was
unreformed and irreformable in the first
stage of a major reform more exciting
than anything in the past two centuries.
A new epoch of interaction is opening
up and we must be prepared for our part
in it or else a great opportunity and imperative will go abmted. Here, too, the
disposition and initiative of the laity is
decisive. Here, too, it will be altogether
in order for you to claim from your ministers the leadership they are responsible
for giving you. Let me mention one example. Last August, the Roman Catholic
hierarchy in America took the initiative
of inviting our Council of Bishops to arrange for exploratory ecumenical conversations between Roman Catholics and
Methodists (after the pattern of their
conversations with the Lutherans, the
Presbyterians, the Episcopalians, etc).
Nine months later, after some polite
prodding by the Roman Catholics and
WORLD OUTLOOK

"When separated Christians get to know each other, to
worship and work together, they discover the marvelous
truth that God lws already given 11s a real 1111ity in Cl1rist."

"Our present danger is not that of creatin~ a 'super-clrnrcli.' It is, rather, tlie danger of accepting something less than tlie church Clirist gives
11s••• •"Officers of the Consultation on C11wch Union confer together.
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some impolite grumbling from a few
Methodist seminary folks, a preliminary
meeting was set for June 28 to plan for
a real meeting sometime next fall. Thus
it has taken us ten months to manage
what was done by the Lutherans in less
than four. V\Te often boast of our Methodist polity and justify its ruthless episodes
by pointing to its efficiency. When, therefore, it seems to be inefficient, may we
not wonder if it is so on purpose? Here
again, however, our footdraggers are
counting on your not caring. Here again
·the call to unity means, practically, that
you must renew your claims upon our
leaders for real leadership, in ecumenism
as well as in the other rightful interests
of the church.
I come to you to commend to you the
cause of Christian unity and to invite
your enlistment-your inner interest, energy, and boldness-in opening up our
future as Methodists to the opportunities
God is giving us as heirs of John Wesley,
who wrought so valiantly for a concept of
the Christian life that was truly catholic,
evangelical, and reformed. My exhortation to you is that you turn your ecumenical convictions, as they develop, into
practical local experiments in applied
ecumenism-ecumenical initiation, common worship, community service. My
fondest dream is that you will come to
be responsible colleagues in this great
and gracious effort to heal the sixth
wound in the body of Christ-his sundered church.
But let there be no mistaking the price
of Christian unity. It will not come
cheaply or safely. It lays demands upon
us and we must be prepared to meet
them. We are called to a renewed appreciation of our \Vesleyan heritage so that
we may offer it in love to our newfound
brothers and sisters. We are called to a
new knowledge and esteem for the good
essence of other Christian traditions so
that we may glimpse the enrichment that
union with them will bring to us. We are
called to a vision of what a larger unity
of Christians would mean to our united
Christian mission in and for the world.
Vle are called to a brave acceptance of
the prospects of real change in our familiar and accustomed patterns of order
and organization; finally, we are called
to a test of our faith in God's \vill and
power to resurrect the good essence of
any denomination willing to lose its life
14
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for the sake of the gospel in the world.
In such a venture, you have a great
experience awaiting you for, when separated Christians get to know each other,
to worship and work together, they discover the marvelous truth that God has
already given us a real unity in Christ
and now expects us to make this unity
manifest to the world. We discover that
we have far more in common than we
have in our differences. We discover in
the church what is also plain in our society: a deep impulse to community
which we should recognize as an intimation of God's will for all his people.
\Ve are called toward a united church
that will conserve what is good in each of
our churches and yet will be more than
any one of them as they now exist in division. We are called to become pioneers
on history's opening frontiers. Those who
hang back \vill not thereby escape the
unsettlements of radical change; they
will only have to endure them-uncreatively. But to those who fare forth in
faith, God will provide the wisdom and
courage for creative change.
Our impulse to mission and unity
comes from the gospel we proclaim. Our
God is a self-giving God who comes to
us in his Son, Jesus Christ. All his gifts
come through his Spirit who is doing
new things among us through his liberating, transforming power. It is this total
gift of himself to all his people which we
proclaim in the one baptism and at the
one table. It is this gift which we share
in all our Christian vocations-apostles,
prophets, teachers, nurses, housewives,
farmers, missionaries-trustees and stewards of every talent. It is this total gift
which we must express in a true community of celebration and service.
As we find ourselves in this true community-where membership and ministry are mutually shared-we can more
readily give priority, not to our separate
traditions or programs, but to the massive hungers and rights of all mankindfor peace and food enough, for meaningful work and to safeguards against injustice, for the knowledge of God, who
is in the world and who is concerned
with just these hungers and rights of all
his human children.
The unity to which we are ·called is
not an abstract ideal nor a merely spiritual one. It is, rather, the hope of recover-

ing the lost greatness of the church's life.
As we begin to commit ourselves to one
another in common action, certain gifts
\vill no doubt come quickly-better stewardship of our resources, wiser corporate
planning, mutual support in difficult circumstances. And then, through wise use
of these gifts, still greater gifts will come:
the deep awareness of sacramental fellowship, of what it means truly to be·
members one of another. Listening to
one another, attempting new and unfamiliar tasks, learning new and unfamiliar
ways of worship and witness, we shall no
doubt be awakened to a new understanding of how great a thing it is to be a
Christian in our time and place, and how
great a work God is himself doing and
calls us to share in the doing. Our present danger is not that of creating a
"super-church." It is, rather, the danger
of accepting something less than the
church Christ gives us, of understanding
the mission of the church as nothing
more than the perpetuation of our differences in increasing isolation from the
real needs of our world and the measureless love of Christ for it. Over against
this danger, which surely none of us can
fail to see, stands O"ur confidence in God's
good gift, which awaits those who have
the courage to reach out and take it. This
is the venture and the prize in Christ
Jesus our Lord to which we honestly
believe we are now called.
Let no one say: all this is for others,
for our leaders, for our children. You.
and your sisters and brothers, are the
Church-the Church in the world, the
Church that is seen by the world, the
Church which calls the world to Christ
or allows it to ignore him. VVhat you believe, what you do, and what you stand
for, will come nearer to deciding the future than any other single human factor
in that future. And so you must yourselves decide-in the ne},.t few monthshow you want that future to be shaped,
how far you are willing to share in its
shaping, how far and how fast you arc
willing for your church to be obedient
in our time to the manifest will of Christ
-that we who call him Lord and Savior
shall truly love each other, as we have
been loved by him; that we may convince all men of God's love for them;
that the world so loved may believe and
so be saved!
WORLD OUTLOOK
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What's Going On
In the Anglican-Methodist Talks?
by RUTH ANSTEY
Union negotiations between the British Methodists and the Church of England are in a new and more critical
stage following last year's votes of approval by both churches. \What is the background, current status and
outlook for these talks?

_R the Methodist Conference in Manchester in 1955 the then-President,
Dr. Leslie " 'eatherhead, proposed to the
Conference the acceptance of an invitation to the Methodist Church from the
Convocations of Canterbury and York
to enter into consultations with the
Church of England on church unity. The
:1\fanchester Conference voted almost
unanimously in favor of this proposal.
The Archbishops of Canterbury and
York then appointed twelve representatives of the Church of England, and the
President of the Conference appointed
twelve Methodist representatives, to a
Consulting Committee, and the "Conversations" began.
The 1955 decision to talk together
arose out of conversations in the late
forties between representatives of the
Evangelical Free churches in England,
who after examining the implications of
the sennon, "A Step Forward in Church
Relations," preached by the Archbishop
of Canterbury before the University of
Cambridge on November 3, 1946, set out
in their report of 1950 "a number of considerations which they deemed of importance" and invited individual churches
"to decide whether they shall enter upon
the stage of definite negotiations."
The Methodist-Anglican "Conversations" Committee met for the first time
in July, 1956, published an Interim StateAUGUST 1966
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ment in 1958 and a Report in 1963. This
report, with its recommendations, was
sent down to the quarterly meetings and
district synods of The Methodist Church
for their consideration preparatory to
presentation to the Conference in Plymouth in July, 1965. Anglican dioceses
also considered the report between 1963
and 1965-their views being referred to
the two Convocations of Canterbury and
York in May, 1965.
The Conversations Report is a carefully written document of sixty-three
pages concerning itself with both theological considerations and practical proposals. The majority report is signed by
all the Anglican members of the Committee and eight of the Methodists. The
other four Methodists support a dissenting view which f01ms the last few pages
of the Report. It should be noted that
great care was taken both by the Archbishops and by Conference to reflect different shades of churchmanship in the
composition of the Committee.
The (majority) report "contains outline proposals for the coming together
of the two churches in two stages. The
Second Stage is the final goal of Union
in one church." But, "'Ve believe that this
must be preceded by a stage lasting for
some years in which our two churches
enter upon full communion with one another while retaining their distinct life
[ 387]
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and identity. During this period of full
communion, we should expect that our
churches would grow together and learn
how to achieve the final goal of unity.
If, however, our churches agree to accept
stage one of this movement, we believe
that it is essential that they should at the
same time accept the obligation to
achieve, in due course, union with one
another in one church. The existence of
two parallel churches, side by side, in
full communion, would be anomalous
and unsatisfactory except as a step towards, and a means of achieving, the
ultimate goal of union."
The substance of the proposals is summarized as follows:
"That the movement of the two
churches towards achieving full communion with one another would involve:
The reconciliation of the two churches
in a service which includes the integration by reciprocal action of their existing ministries.
The acceptance by The Methodist
Church of episcopacy in continuity with
the historic episcopate and the practice
of episcopal ordination for its ministers
in the future.
The provision of means by which the
churches, during the period of full communion, could cooperate and grow together by consultation, common action
and common devotion at all levels.
At this stage (one), the two churches
would remain parallel entities, each with
its own characteristics and forms of worship, with their representatives meeting
regularly together, the ministries and
sacraments of each being acceptable and
available to the other."

Methodist Response to the Report
For the sake of order and to assist
evaluation of the response, The Methodist Conference of 1964 recommended
that the quarterly meetings and synods
should discuss the Report within the
framework of such questions as the following:
( 1) Do you desire closer relations
with the Church of England?
( 2) Do you consider that in broad
outline the main proposals of the Report
point the right way forward to full communion between the Church of England and The Methodist Church?
( 3) Are there points about stage one
that should be claiified before and not
after the two churches enter into full
communion?
( 4) ·what amendments, if any, would
you wish to make to the proposals of the
Report?
The Conference appointed a committee to collate the various amendments
submitted by quarterly meetings and
16
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synods, and arrange them for presentation to the Conference. A number of
amendments were so submitted, and it
was further reported to Conference that
from the church courts just mentioned a
strong majority answered "yes" to Question l, and a smaller majority answered
"yes" to Question 2. In both cases, the
majorities were larger in the synods
than in the quarterly meetings-only
just over half of the quarterly meetings
but more than two-thirds of the synods
answering Question 2 affinnatively. The
1965 Conference itself (Conference being the final legislative body for Methodism in England, Scotland and Wales)
after considering the report from the districts and after a memorable debate from
10:30 a.m. on one day until lunch-time
on the nm-..t, passed the following resolutions:1. That Conference reaffirms its resolve to seek closer relations between
the Church of England and The Methodist Church (by 601 votes to 14).
2. That Conference gives general approval to the main proposals of the Report of the Conversations between the
Church of England and The Methodist
Church as already summarized, on the
understanding that before full communion between the Church of England and
The Methodist Church is established
(i.e., stage one) there will be opportunity for:
The clarification of any points in the
report that Conference may require in
the light of the judgments of quarterly
meetings and synods; the consideration
of such amendments submitted by quai·terly meetings and synods as the Conference may determine. (By 488 votes to
137.)
3. The Conference recommended tl1e
appointment of a joint negotiating committee to deal with such matters in the
report as in tl1e judgment of tl1e authoriites of the two churches need clalification, and such amendments as may be
submitted to it by either church for consideration.
4. The Conference considered that the
following issues should be among the
main concerns of the Joint Negotiating
Committee:
The form of the service of reconciliation, including the laying on of hands,
the interpretation of the priesthood, and
the ministry of the local preacher.
Open communion.
The use of fermented wine and the
disposal of the elements.
Relations with world Methodism and
tl1e other free churches.
Any questions arising in stage two,
such as changes in tl1e Establishment
that should be clarified before stage one
is entered, including the participation of

the laity in the councils of the church,
the work of lay preachers and tl1e Deaconess order.
The appointment and functions of
Methodist bishops.
Marriage discipline.
Consideration of the position of any
clergy and ministers who cannot, in good
conscience, take part in tl1e Service of
Reconciliation, so as to safeguard tl1eir
status without jeopardizing the attainment of full communion between the two
churches.
The status of ministers who have not
been ordained under the historic episcopate transferring to The Methodist
Church after tl1e inception of stage one.
The lay administration of Holy Communion.
The sacrificial aspects of Holy Communion.
The tl1eological implications of infant
baptism, including baptismal regeneration.
Clarification of scripture and tradition
in tl1e report.

Anglican Response to the Report
The Church of England, which is less
comprehensively structured tlian The
Methodist Church, used a variety of
methods to obtain the views of its clergy
and laity, and it is not easy to present a
straightforward collation of results. But
an Anglican report comments:"lt will be noted that 34 out of 35
dioceses expressed varying degrees of
concern about the Service of Reconciliation; 32 out of 35 asked that the place of
Confirmation in stage one should be
considered; 29 out of 35 were anxious
about Marriage Discipline; 23 out of 35
were concerned about the use of unfermented wine, and that 21 out of 35 raised
questions concerning the Establishment."
However, tl1irty-five dioceses out of
thirty-eight gave a favorable vote of 75
per cent or over to the question, "Do you
believe that tl1e coming together of
Anglicans and Methodists in one church
is a natural and logical step towards that
visible Christian unity which is part of
God's will?" And a majority of dioceses
believed that the Conversations Report
offers in broad outline the way forward.
This section of the report ends:
"'Ve tl1erefore conclude tliat tllCre is a
real desire in tl1e dioceses for union
'vith The Metl1odist Church. Consideration of the voting on Question 2 leads us
to the conclusion tl1at a clear majority
believes tl1at the Report offers in broad
outline the way forward, but when this
voting is compared \vith that on Question 3 and tllC list on Question 5 it is
equally clear tliat the Church as a whole
is not ready to proceed without a period
WORLD OUTLOOK
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of consideration in a joint negotiating
committee with The 1fothodist Church."
The joint committees of the Convocations of Canterbury and York in 1965
approved resolutions parallel to those
to be passed by the Plymouth Methodist
Conference, recommending that negotiations with The Methodist Church
should proceed, and affinning their desire for full communion and eventual
union with The Methodist Church. They,
too, recommended the setting up of a
joint negotiating committee whose purpose should be to:
Examine such questions of doctrine,
discipline and procedure as need clarification before stage one can be initiated;
Recommend the final form of the Service of Reconciliation, and arrange for
the preparation of an ordinal to be used
in both churches from the beginning of
stage one;
Arrange for the preparation of such
draft legislation as may be necessary to
enable stage one to be initiated;
Consider how far the problems which
will arise fo stage two, including especially the question of the Establishment,
can and should be clarified before stage
one is entered.
Have power to ask for the appointment
of such other joint committees as may be
needed to advise on particular issues.
The Joint Negotiating Committee of
twelve Methodists and twelve Anglicans
has now been appointed and has held
several meetings. It is anticipated that
the decisive vote in the two churches,
which would make possible entry into
stage one, cannot be taken before 1968.
Even then, the decision will be sent down
to the synods (and presumably the
dioceses) and must be endorsed by Conference (and Convocation) the following year.
Criticism of the proposals has not been
lacking.
1. The International Old Catholic
Bishops' Conference deplores the fact
that the Church of England does not
recognize the church of the Methodists
as being in schism, but as a sister church
of equal merit.
2. High Anglicans question the sincerity of including within the Service of
Reconciliation the laying on of hands by
Methodists over Anglicans; they consider
that the Anglican priest has by his existing ordination already received the
priestly gifts which ordination confers.
3. Those low Anglicans whose understanding of the priesthood and whose
interpretation of the significance of the
historic episcopate is more open than
that of some Methodists regret the spelling out as . Anglican dogma of beliefs
which they do not necessarily support.
4. The achievement of full organic
AUGUST 19GG

unity in two stages which, in effect, separates chronologically the unification of
ministries from the unification of
churches, is criticized both on theological and practical grounds. Some of these
critics, among whom are both Methodists and Anglicans, urge the adoption of
the South India and Nigeria schemes
where ministries and congregations are
united at one and the same time.
5. The referral of major issues for the
consideration of the Joint Negotiating
Committee indicates significant concern
by not a few Anglicans and Methodists.
6. Some Methodists standing by the
statement of The Methodist Church recorded in the Deed of Union, 1932, that
the revelation recorded fo the Holy
Scriptures is the supreme rule of faith
and practice, hold that "any scheme for
the unification of the churches must be
based upon plain warrant of Scripture,
not on ecclesiastical traditions, however
ancient and widespread, or on unverified
impressions of the leading of the Holy
Spirit." They cannot, therefore, accept
that "The Goel and Father of Om Lord
Jesus Christ, as revealed in the New Testament, wills that all Christian communities should be organized under the historic episcopate."
Further, in upholding the Methodist
doctrine of the priesthood of all believers
(and consequently that no priesthood
exists which belongs exclusively to a
particular order or class of men) they
believe that the Methodist Conference
has not the power to create an order of
priesthood with exclusive rights, so dividing the Methodist people rigorously
into priests and laity. They also question
the ambiguity of the Service of Reconciliation which in its present form can he
interpreted as casting doubt upon the
validity of Methodist ordination. And "The wi111ary motivation among
this group (who have come to be known those tcho s11ppo1t ch11rch ttnilu ...
as the Dissenters) shares with others a is a conviction tlwt Christians are
concern for a restudy of several of the called first and foremost to be -in
f11ll fellowship with, and to slwre in
other questions beipg brought to the 1111ited
u;itness tcith, other ChrisJoint Negotiating Committee.
tia11s i11 tl1 eir orrn 11eigl1borlwods."
It is fairly clear that those who continue to hold the views expressed in one,
two and six above are likely to disassociate themselves from any form of Anglican-Methodist union which is not significantly different from the present
scheme. However, it may be strc,,secl
that, while the Joint Negotiating Committee has been appointed on the ba5's
of acceptance by The Methodist Churf•1 1
of episcopacy in continuity with the historic episcopate, and upon the acceptance by both churches of organic union
as a goal to be achieved in two stages,
the number and substance of the issues
brought to the committee by Conference
and Convocation give considerable,
though perplexing, opportunity for
[ 389]
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amendments to be made to the present
proposals. From what has been said so
far, it is also clear that questions concerning the nature of the ordained ministry have occupied quite as large a part
in the Methodist-Anglican Conversations
as occurs in most church union negotiations. This is probably inevitable, especially because this particular scheme,
highlighting the willingness, or otherwise, of Methodists to take the historic
episcopate "into their system" is of significance in the context of wider union
issues, especially the relationship of
Methodism to other Free Churches and
other Methodist churches throughout the
world; and the relationship of Anglicans
to the Roman Catholic and Orthodox
Churches.
To put it in another way, will the new
church, if it is formed, stand as a bridge
or an island? At any rate, this dilemma
cannot be shelved in Britain. The goal
set by the 1964 Nottingham Faith and
Order Conference of a Covenant between all the member churches of the
British Council of Churches to consummate union by Easter Day, 1980, will not
allow us to ignore the special problems of
achieving organic union between episcopal and non-episcopal communions.
Having said all this, it must not be forgotten that the primary motivation
among those who support church unity
in Britain (along varying fronts) is, as
elsewhere, a conviction that Christians
are called flrst and foremost to be in full
fellowship with, and to share in united
witness with, other Christians in their
own neighborhoods. Men and women see
this as a Biblical and as a practical imperative, and problems, even about the
historic episcopate, are seen, on the
whole, in the context of the theological
summons to unity "in each place."
Certainly, the practical imperative is
felt the more keenly in this instance because both the Methodist and Anglican
churches are declining in numbers. The
reduction in strength, both of congregations and of the ordained ministry, urges
upon us a more economic use of forces
and resources. Many newer forms of mission-on housing estates, in factories,
among immigrants, etc.-have also emphasized the need for an appropriateness
of a more united Christian witness in
Britain.
Again, some formerly held denominational suspicions have been dispelled by
recent sociological changes. For example,
Methodists, Anglicans, and others, too,
18
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who meet each other increasingly in
clubs, political associations, women's institutes and other non-church groups arc
less conscious of denominational differcnces than their parents were when the
whole of a family's social life centered
on the church, and when, in many cases,
there was a closer relationship than now
between one's denominational allegiance,
political affiliation, and even social position.
However, this picture of a general climate favorable to unity is not to suggest
that either among Anglicans or Methodists, even apart from those with strong
reservations on "purely" theological
grounds, the way forward to unity is
clear. Some Methodists are deeply op-.
posed to entering even stage one with
any church which is established. Some
people, again, are by nature "non-conformist."
Other Methodists fear that a united
church will mean uniformity of worship;
Anglicans are unused to any worship that
is not liturgical; and some-both Anglican and Methodist-are afraid that a
concentration of forces will mean a
weaker, rather than a stronger witness.
There are also a few in both churches
who seem to be related to a nineteenthcentury Lord Chancellor of England who
once declared that "any change, for any
purpose, at any time, is strongly to be
deprecated."

The Established Church
Perhaps a few further words should be
said about the Establishment in England.
For the Church of England to be established in modern Britain may he
anachronistic, inefficient, illogical, absurd-if you will-and even dangerous.
Nevertheless, I cannot refrain from commenting that the English have never yet
been convinced of the necessity for being, in every respect, up-to-date, superefficient, logical, sensible or safe. Any
institution which was all these things
would be to us far more suspect than the
present Establishment.
However, even if this particular
scheme of church union does not lead to
complete disestablishment before the attainment of stage two, the progress of
secularization in Britain probably means
that the days of the established church
are numbered. And some major amendments to enable the new church to be
more self-governing than is the Anglican
Church now, are, I believe, inevitable.
WORLD OUTLOOK

I should add that not all Methodists
support disestablishment, and I do not
have in mind only those who are conscious of the privilege and security of
membership of an established church.
There are those who would find a peculiar joy and satisfaction in coming into
union with a church whose historical continuity is emphasized by its connection
with the state; and who, with many other
Englishmen, still feel that a service such
as the Coronation of the Monarch in
Westminster Abbey is at the heart of,
and must be identified with, the national
life of Britain and not just her religious
life.
Unexpectedly perhaps, one characteristic of an established church is that in
some areas of its life it must necessarily
be flexible. The Church of England has
perforce to allow a much wider range of
churchmanship, and a much freer discipline than The Methodist Church whose
tightly knit organization and more distinctive ethos either keeps us within its
discipline or ceases to include us in its
membership.
However, the anomalies permissible
within Anglicanism, her looser organization and wider em brace, also encourage
freer m..-perimentation, more exciting intellectual e}..-ploration, and the practice
of a variety of spiritual disciplines in her
communities and orders.
Trevor Huddleston, Hannah Stanton,
Nicolas Stacey, Mollie Batten, Florence
Allshorn, Mervyn Stockwood, Leslie
Paul, John Robinson are just a few Anglicans of widely different views who have
taken courageous and sometimes unorthodox stands or who have been allowed
radically to experiment-but have been
able to stay in the Church of England,
and have done so, often as a leavening
and renewing influence.
If the above is one Anglican gift which
:tviethodists one day ]1ope to share, Anglicans have said that they hope to receive,
among other gifts from Methodism, renewed evangelistic fervor, a more widespread use of the ministry of the laity,
and the Covenant Service.

The Present Situation
The President and Secretary of the
Methodist Conference, writing on behalf
of the 1965 Conference to the Methodist
Societies, have said:"No one can now dispute that it is the
clear will of the Conference that the way
of union with the Church of England be
AUGUST 1966

followed according to the main principles of the 1963 report."
In support of this judgment, increasing numbers of Anglicans and Methodists have, since last year, continued to develop at diocesan district level and in
many local churches, numerous cooperative projects under the leadership of
diocesan bishops and Methodist chairmen acting together. These endeavors
have now been formalized by the creation of a Joint Council for AnglicanMethodist unity.
But the Conference Jetter continues:
"\~Te know well that many of our people will be disappointed by the outcome
of the 'Conversations' debate, and mav
still find it hard to understand this m~
mentous resolve of our church to bridge
the gulf between the two distinct Christian traditions. But our commitment to
reconciliation with the Anglicans means
that we must seek also the peace and
unity of our own societies. No one whose
conscience prevents him from endorsing
our decision is thereby placed outside
our love and care.
"The glory of these next years could
be not only a relevant and united evangelism, but our sanctification in love to
our Lord and charity to one another.
Cannot love win hearts where minds are
divided? " ' ill not grace triumph as we
care most for those from whom we differ
most?"
If this call to Cluistian reconciliation
were interpreted as a call to those known
as the "Dissenters" to yield to the will
e}..1)ressed by Conference 1965,' it would
have fairly to be said that it has not been
successful. The Dissenters to the Conference vote are continuing to identify
themselves and to consult together. But
the letter is not couched in these terms.
It is understood by Conference and its
officers that we are all still under guidance to seek the more perfect way and
that the holding of divergent views may
continue. And it is important to stress
again that the final decision has not yet
been taken. In this context, it is good to
take note that sixty representatives of
the dissenting view, meeting in October,
1965, have concluded their statement of
principles:
"We hope that all Methodists who hold
fast to these Methodist principles will
continue to serve our church, taking no
drastic action unless and until a plan
substantially in accordance with the present scheme, and contrary to the principles outlined above, is finally accepted."

Not all Methodists support disestablishment. ... There are those who would find a
peculiar joy and satisfaction in coming into
union with a clzurclz tvlwse historical con tinuity is emr;,7wsized by its connection with
the state . . . .
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A Final Word About
Overseas Relationships

"Will the new church, if it is formed, stand
as a bridge or an island?" Rev. Leslie Dcwidson, then JJresident of the British Methodist
Conference, pays a call on the late Pope
John XXIII.
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1. The acts of the Methodist Conference on this issue are binding only upon
The Methodist Church in England, \Vales
and Scotland. They are not binding upon
overseas Methodist churches to which we
are related. Nor are the acts of the Provinces of Canterbury and York in this
respect binding upon other provinces of
the Anglican Communion. Even with
Britain, \Vales and Scotland face special
problems. Regional discussions are being
held on these questions.
2. The Methodist Missionary Society
is the sole arm of The Method~st Church
in Britain for overseas mission. The
Church of England has at least ten missionary societies related to it in Britain
alone. These reflect differences not only
of churchmanship, but of ethos and commitment.
It does not seem likely that a consequence of a new united church in Britain
will be the establishment of one missionary society only, which would take over
the responsibilities now held by various
l'viethodist and Anglican missionary societies, whose relationships with overseas
churches are of widely different natures.
3. However, in view of union developments overseas in several, but not all, of
which, both Methodists and Anglicans
are involved; in view of the special relationship of the Methodist Missionary Society with world Methodism and with
American and Australian Methodist
hoards of missions; in view of the special
relationships of the Church of England
with the Anglican Communion through
the world; and in view of the fact that
several of the above areas of responsibility overlap in some respects with one
another, it is not unlikely that a considerable number of highly complicated
organizational · and other challenges on
the overseas front await us if this union
in Britain is consummated. These will be
examined during stage one.
4. The experience of the Methodist
Missionary Society to date in its relations
with united churches overseas is that
such churches do not wish to separate
themselves from wider associations with
other churches, either in their own land
or with sister Anglican, Presbyterian or
Methodist churches across the seas. Such
association has proved itself meaningful
and enriching to all concerned, though it
is appreciated that for a small church to
sustain these associations adequately is
a strain on its resources.
I have no doubt that if the Methodist
Church in Britain enters into a united
church, it, too, will continue both to desire and to need a special kind of fellowship with Methodist as well as with
Anglican churches around the world.
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WHAT DOJE§ IT MJEAN?
by IVY CHOU

One of the questions confronting churches that are related structurally to churches in other countries is whether
to seek self-government or to maintain traditional ties. To study these and other questions, a Consultation was held
recently in Ceylon. Among the participants was Miss Chou, principal of the Methodist Theological Seminary,
Sibu, Sarawak. These are some of her reflections on the subject.

Th e author (left) confers with th e Rei;. A. Adegbola of Nigeria and ].
Irwin Miller of th e United States during a meeting of the World Council of Clwrc11es.

ABOUT forty leaders related to the
confessional families in Asia were invited
to attend a consultation in Kandy, Ceylon, on December 6-8, 1965, to consider
the following questions: ( 1) InterChurch Aid, ( 2) autonomy and church
union, and ( 3) the theological task in
Asia. The Consultation was sponsored by
the East Asia Christian Council, the decision to hold such a consultation having
been made at the second Assembly of the
EACC in Bangkok, in February, 1964.
It was evident from the discussions,
and from the statement issued by the
Consultation, that autonomy is a complex subject and that there is at the present time considerable confusion about its
meaning and implications. A desire to
explain some of the apparent contradictions has prompted the writing of this
paper.

Definition of Autonomy
On the one hand, it was pointed out
AUGUST 1966

that all churches are by nature autonomous, in the sense that they arc created
by the Holy Spirit, and are responsible
and obedient to Him alone. They belong
to Goel, not to another church. In this
sense, autonomy is ~inherent in the
church's nature; it is the birthright of
the church. But it was also pointed out
that, in another sense, no church may be
autonomous, since the whole church belongs together. The church is the Body
of Christ, and the churches in each locality, under whatever "family" name,
are members of the one Body, interrelated and interdependent, sharing the
same allegiance to the one Lord and
sharing the same mission of making Him
known to the whole world. Thus no
church may be autonomous in the sense
that it stands alone. Both statements
about the church are true, although using
the same word "autonomy." It is important, therefore, to seek its deeper meaning, and to understand the use of the
word in its context.

Autonomy as an issue in Asia today
has special reference to the situations of
churches which have been brought into
existence by the missionary efforts of
\Vestern churches, but which ( 1) continue to be legally and psychologically
dependent on the "parent" churches, ( 2)
lack the sense of selfhood, and the sense
of mission as the "people of God" in
their own land, and ( 3) fail to move beyond the "family" life of their particular
confession, into multilateral relationships
with other churches in the same region
as well as with other churches at large.
Thus, the Kandy Consultation defines
autonomy as follows:"When we speak of the churches in
Asia as exercising their autonomy, we
mean specifically that a church must find
its selfhood that it is able under God to
make its own response to its Lord in the
specific situation in which, along with
the other churches in the same region, it
has been called to mission. \Vhen a
church exercises its autonomy, it is not
[ 393]
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seeking simply organizational independence. Organizational independence by
itself can spell spiritual weakness. Rather,
the issue is simply whether a church in
a specific situation or region can be itself.
"This issue has to be understood both
theologically and administratively . . .
(and) ... the question is always a double one: (a) What kind of autonomy
must a church have in order that it may
most effectively discharge its task in mission and be conscious of its own selfhood? (b) To what extent can a church
in one region be a governing authority
over a church in another region without
distorting its own life? Governing raises
as many problems as being governed."

Autonomy as the Fulfilment
of Overseas Missions
How the "parent" churches, through
their boards of missions, view autonomy
is a determinative factor in the growing
process of the churches overseas. If
autonomy, as defined by the Kandy Consultation, is considered to be a natural
stage in the growth of the overseas
churches and a desired goal to be attained, then care will be taken in preparing them , in building up their confidence,
and in giving counsel ( as wise parents
must do) so that normal growth might
take place. Seen in this light, lack of desire or lack of ability to achieve autonomy
overseas will be recognized as unhealthy
symptoms giving cause for concern.
Growing up is necessarily a painful process, naturally resisted even after it becomes an accepted goal. But it is important that the "parent" churches see
autonomy as the fulfilment of their overseas missions, rejoice over its coming,
and take conscious steps toward its realization. Especially to the mission boards,
with their superior knowledge and
experience in missionary enterprise, belongs the creative task of educating and
guiding both the churches they represent
and the overseas churches in moving towards this fulfilment. For them to be
neutral in this matter is to evade their
responsibility. To exaggerate the risks in
autonomy, or to allow the fear of such
risks to loom so large as to blur the goal
and therefore to prolong the period of
dependence, can only cause serious distortion of church life and relationship at
both ends.
The Kandy statement on autonomy
(paragraph 5) reads: "In Asia, the recognition of these autonomous churches is
the end of one pha.se of the western missionary enterprise and the beginning of
another-the transition from dependence
to partnership." Until the legal transition
of status has taken place from overseas
22
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"appendages" of the western churches to
autonomous churches with freedom and
responsibility for conducting their own
life and mission, there can be no "partnership in mission." Partnership presupposes
the partners to be on equal legislative
terms.
The Kandy statement calls attention
to another important point in this connection:
"A further factor is that a church engaged in mission has to be mindful of
how it looks to those to whom it is seeking to commend the Gospel. For instance
it is important whether the common people of a country think of the church in
that country as truly belonging to it or as
part of what to them looks like a foreign
religious empire."
A church in Asia, legislatively controlled by and heavily dependent on a
foreign church of the \~'est, cannot help
looking like a "foreign religious empire."
This has been a serious stumbling block
not only to the local people outside the
church but to a large number of people
within the church as well. A public
change in legal status, so that the church
is known to be fully responsible for its
own life and free from foreign conh·ol,
must take place as soon as the church is
ready for this responsibility. If spreading
the Gospel in the land is really taken
seriously, and if the political and social
developments in Asia are not to be
ignored, the churches concerned cannot
afford to defer this change.

Autonomy Leads to Mature
Church-to-Church
Relationships
The danger of "isolation" and "nationalism" has been overemphasized by those
who are opposed to autonomy for Asian
churches. But in fact, many Asian
churches under mission board control already find themselves in extremely isolated positions. As non-autonomous
churches, they are disqualified from being members of worldwide or regional
ecumenical church fellowships. Even
within the same confessional family in
the same area, churches are often very
ignorant of one another, because the primary channel of relationship has been a
unilateral one between each unit and the
mission board. For the most part, relationships with other Asian churches in
the area are not taken seriously. Unless
this kind of unilateral relationship is
transformed into multilateral relationships, mature church life cannot result.
There is a sense in which autonomv
must mean a "breaking away," ·but agai~
it is necessary to understand the meaning
of words in their context. It is ad.11owl-

edged that adolescent youth must come
of age and "break away" from childhood
family ties, and that colonies must "break
away" from imperialistic control and set
up their own government. Similarly the
churches in Asia must 'break away" from
"parental" control in order to grow up
and become responsible churches. This,
obviously, does not mean breaking all
ties-the mutual concern and responsibility continue, but they are on an adult
basis, between equals. Only thus can
Asian churches enter into free and maturing relationships with other churches,
including the "parent" church. The risk
of "nationalism" can be overcome bv
strengthening conciliar church-to-church
relationships, both ecumenical and confessional, but the risk should not be used
as an argument against autonomy.
D. T. Niles says in no uncertain terms
that autonomy is a theological necessity
as a prelude to mature church-to-church
relationships. This does not mean idealizing autonomy or making it a panacea.
But it does mean that autonomy is a necessmy stage in church growth. To think of
it as dangerous or undesirable, or to offer
"alternatives" to divert its development,
are equally unfortunate for all the
churches involved. It is true that many
churches in Asia are weak and irresponsible, and far from desiring autonomy
with a clear understanding of its meaning. In this situation, even if autonomy is
"granted," it will be autonomy in name
only, unless the majority of the church
members can be helped to see autonomy
as a "theological necessity" so that they
are willing to face the cost of taking this
crucial step.
Naturally the urgency is seen more
clearly by the Asian churches than by
the mission boards, but in fact the challenge is to both. No time should be lost
in taking deliberate steps together to
bring about autonomy in as healthy and
natural a way as possible.

A MESSAGE FOR THOSE WHO
ATIENDED ASSEMBLY AT
PORTLAND, OREGON
AND FOR THOSE WHO DID NOT:
In addition to the information in
this issue, groups and individuals will
find excellent resource material for an
Assembly program in:
A color filmstrip entitled "Assembly
Report, 1966," with reading script.
The cost is $3.00.
And in "The Man With the Mike
at the Assembly," a record of interviews with outstanding personalities at
Assembly. Price, $2.00 (33 1/3 rpm).
Please send check with your order to

SERVICE CENTER
7820 Reading Rd., Cincinnati, 0.,
45237
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SEVENTH ASSEMBLY OF THE WOMAN'S SOCIETY OF CHRISTIAN SERVICE
AND WESLEYAN SERVICE GUILD IN PORTLAND, OREGON, MAY 12-15, 1966

Who's
Underestimating?
PHOTOGRAPHS BY SAM TAMASHIRO
"Never underestimate the power of a woman," runs the familiar advertising slogan. Those
who are tempted to ignore this sound bit of advice might well have profited from a visit to the
Seventh Assembly of the Woman's Societies of Christian Service and Wesleyan Service Guild s
held l\fay 12-15 in the Memorial Coliseum, Portland, Oregon. To Portland came eight thousand
Methodist women. They took part in a program on the theme, "Called to Renewal and Ser·
vice," which dealt with the role of women in such subjects as ecumenicity, education, international affairs, and service to the world. Those who planned the program did not underestimate
the capacity of women, and those who watched the response of those attending are not likely
to underestimate women.

Who's
Underestimating?
Oregon's Governor .Mark Hatfield stressed the values of a Christian home.

There was occasion for enjoyment as well as
reflection.

Christian Century editor Kyle Haselden chaired a panel on "Tl1e Cl1ristian Use of the
Mind" with India's Eva Shipstone, Rhodesia's Rudo Grace Kapenzi, and Roman Catholic educator, Sister Mary Luke.

Students attending the Assembly held discussion groups with speakers.
·.
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Keynote speaker Albert Outler elucidates a
point to a group of students.

Woman's Division President Mrs. Glenn L. Laskey presided with charm and skill.
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Who's
Uuderesthnating?
Presentations were not purely verbal and traditional. Newer techniques and forms were also
used. (Upper left) : An original drama by Robert D. Hock, "Abram's Children," was staged
by Union Seminary's Robert Seaver, with a professional cast. Dealing with responsibility for
others in the perspective of guilt and grace, the play offended some who were unable to hear
anything but some of its strong language. (Lower left): "Community and Chaos," using women from around the world, examined the church's worldwide mission. (Upper right): Worship,
planned by Rev. Donald Kuhn of San Francisco's Glide Foundation, made use of modern
dance and poetry as well as an attractive folk singer.

AUGUST 1966
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Who's
Underestimating?

(Upper left) : In looking at the next twenty-five years, associate general secretary Dorothy
McConnell called for a new openness to other Christians and to those of other religions. (Lower
left): Theologian Albert Outler (shown here receiving the "Methodist of the Year" award
from WonLD OUTLOOK) asked the women to use their influence to secure greater ecumenical
commitment by The Methodist Church. (Lower right) : A panel on "The Responsibility of
Women in International Affairs" featured relief executive J. Harry Haines, United Church Women's Margaret Shannon, U.N. executive Julia Henderson and Mrs. Joan Comay, wife of Israel's
ambassador to the U.N. (Upper right): Closing the Assembly was a Service of Holy Communion, at which the participants prepared themselves to go out into the world in renewal and
service. Symbolic of this was an offering, totaling about $175,000, from Woman's Societies and
Guilds throughout the nation.
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to Renewal"

Some comments on Assembly for those who didn't get to attend

"What did they do at Assembly?" is a
question asked often, in one form or another, by non-goers.
This rather wistful question means, to
some extent, "'Vhat did Assembly offer
for a hungry heart?"
To the more than eight thousand women who attended the Seventh Assembly
of the 'Voman's Society and Guild at
Portland, Oregon, M~y 12-15, 1966, it
was an occasion of information, inspiration, and encouragement.
To other thousands who were not able
to be present at Assembly in person it
was a lodestone of thoughtful attention.
V\lhy do Methodist women yearn toward
the very thought of Assembly? Perhaps it
is because Assembly is, in a tentative
way, in the words of an old hymn, a sort
of forerunner to "the home of the soul."
The theme of the Assembly was
"Called to Renewal and Service."
The Seventh Assembly program offered many of the features which other
Assemblies have presented-group singing, panels, discussion groups, sermons,
speeches, ritual, prayer, scripture reading, drama, special music, announcements, and introductions. There was
interpretive dancing (an innovation).
There was a mammoth communion service on Sunday morning. In addition, this
Assembly observed the nyenty-flfth birthday of the ·woman's Society and Guild of
The Methodist Church.
During this year you will be able to
read much about Assembly in the church
publications. You will have detailed reports of some of the programs and talks.
'VoRLD OUTLOOK is bringing its readers
several pages of Assembly pictures.
But Assembly was much more than a
series of meetings and programs. It was
an attitude, a mood. It was a deliberate
turning away from the world for a moment, a turning toward God and His will
in the world. It was a dramatic pause for
a look at the Christian's role.
Assembly was concerned with the ra.ising of questions. And it was concerned
with attempting some answers.
A few quotations from the speeches,
AUGUST 1966

prayers, hymns, scripture readings, responsive readings, and topics will underline some Assembly emphases.
Assembly was worship:
"Ascribe to the Lord the glory due llis
name."
It was confession:
"Our selfislmess hath hindered Thee."
It was an acknowledgment of the need
for penitence:
"The contrite heart is thy only dwelling
place."
It was admonition:
"Stand firm in tl1e Lord."
It was fellowship:
"Come tcalk in the 1vay of the Lord."
It was a claim to the fatherhood of
God:
"All who live in love are tl1ine."
It was meditation:
"Ponder anew what the Almigl1ty can
do."
It was comfort:
"God his own dotl1 tend a11d nourish."
It was a plea for a world of peace:
"... That we may live peacebly with all
men."
It was a prayer for the whole world:
"That all the ends of tlw emtl1 may see
the salvation of our God."
It was a petition for guidance:
"In thy spirit direct what we shall be."
Assembly was a glance at the special
role of Christian women: "1Vomen liave
[always] been reconcilers and bridge
builders and righters of wrong."
Assembly is not a time for resolutions,
rulings, and recommendations. Yet the
individual spirit looks back on Assembly
as a time when resolute rulings developed within its own boundaries.
Perhaps we can look to VVilliam Cowper for a special summarizing of the
message of Assembly. In his hymn entitled "God Moves in a Mysterious 'Vay"
(used in the Assembly program) this
eighteenth-century visionmy wrote:
"Ye femjul saints, fresh courage take;
The clo.11ds ye so much dread
Are big with mercy, and slwll break
In blessings on yom· l1ead."
Comments by ELIZABETH"'ATSON
[ 403]
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'When the United Nations General Assembly meets next month it will be asked to designate 1967 as "Jntemational To11rism Year." This is to foc11s world attention on the role
of tourism in promoting better understanding among veople everywhere and in stimulating
tlie economic growtli of developing countries.
The Economic and Social Council, which made the mcommendation, also invited related
UN agencies to increase their technical and financial aid to less developed countries for
speeding development of their to11rist facilities.
The UN has been dealing with q11estions of tourism since 1946, when ECOSOC initiated
a conference of expe1ts on passport and travel formalities. A second conference-the UN
Conference on International Trai;el and To111'ism held in Rome rn 1963-extended its COllcem to vroblem s of development of tourism in general.
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The travel bug bites hardest perhaps
in summer when everyone, it seems, is
going somewhere.
For the many on the move and the less
energetic hammock-dreamers, we offer
some thoughts on travel, tomism, and vacationing as summer lingers in the land.
The UN's Economic and Social Council issued a report on "International
Travel and Tourism" earlier in the year
that makes for good summer reading.
Dipping into it, one comes up with such
items as these:
In countries with a high standard of
living tourism, both domestic and international, has become a mass phenomenon. It is increasing by about fifteen percent in relation to a ten percent increase
in family income.
Inter-continental tourism depends
mainly on air transport, regional tourism
on private car.
Taking into account the increase in
charter Rights, it is estimated that air
fares have been reduced by more than
half in the last 15 years. In the same
period, the duration of flights has been
reduced by more than half.
In the United States about ninety percent of all trips are made by car in spite
of the growth of domestic air travel. In
Europe car milage has b"ipled in the last
ten years. The number of foreign cars
entering Spain has increased six times;
6.5 in Denmark, thirty in Yugoslavia, and
even more in Bulgaria.
Tourist traffic is becoming more diversified. Thanks to air transport, every
country is now within the reach of areas
from which the majority of tourists come.
Touring holidays are on the increase.
Resort holidays abroad have been increasing even more rapidly, especially in
Mediterranean countries and the \Vest
Indies. Individual and group travel are
up in both touring and resort holidays
without affecting each other's growth.
The number of tourists taking winter
sports holidays is doubling every seven
years, and more and more people are taking more than one holiday a year.
Special visits abroad, particularly for
professional conventions-and for sportWORLD OUTLOOK

ing or cultural events-are growing
more popular and are more widely distributed geographically. Tl1e same is true
of cruises. Between 1958 and 1965 the
number of passengers to Bermuda increased form 71,500 to 200,000 and to
Greece from 22,300 to 68,200.
Annual world expenditure on domestic
and international tourism is now $40 billion, not including cost of transportation
which would add about thirty percent to
that figure. Expenditure on international
tourism alone amounts to about $8-10
billion, plus transportation costs.
Earnings from international tourism
sometimes represent a quite large portion
of the national income: more than
twenty-four percent in Barbados; more
than seven percent in Austria, Ireland,
and Lebanon; over six percent in Mexico;
over five percent in Jamaica and Jordan;
almost four percent in Puerto Rico; 2.6
percent in the United Arab Republic,
and two percent in Morocco.
Expenditures by U. S. tourists in other
countries, except Canada and the frontier region of Mexico, in 1963 was $1,326
million: $815 million in Europe and the
Mediterranean countries of Africa and
the Middle East; $310 million in the
Caribbean and Central America; $93 million in Asia and Australia; $65 million in
South America. To this must be added
transport expenses which benefited transport organizations to the tune of $635
million.
In 1964 about two million Europeans
went outside Europe and two million
U. S. tourists went to foreign countries
other than Canada and the frontier
region of Mexico. The number of overseas visitors to the U. S. rose from 516,000 in 1961 to over a million in 1965.
In Europe the year 1964 saw a large
increase over 1963 in the number of foreign tourists to certain countries: Portugal, one hundred percent; Spain, 33.4 percent; Yugoslavia, twenty-three percent;
United Kingdom, 11.8 percent; Turkey,
10.7 percent. There was a decline of four
percent in Italy and two percent in
Greece.
African countries are making a big efAUGUST 1966

fort to develop their tourism. Measures
have been enacted to protect and preserve nature and national parks in
Dahomey, Gabon, Ghana, Guinea, and
Nigeria.
In Zambia a start has been made on
construction of new hunting lodges.
Historical and cultural centers are
under the protection of the state in
Dahomey, Guinea, and Nigeria.
Development of handicrafts, folklore,
and hunting is being encouraged in Tunisia.
Student exchanges and the establishment of vacation colonies are being promoted in Dahomey, Gabon, Guinea, Nigera, and Zambia.
Countries sending the most tourists to
Africa, in order of importance, are
France, United Kingdom, United States,
Federal Republic of Germany, Italy,
Spain, and Sweden. Inter-regional tourism is little developed as yet.
In the Pacific and East Asian region
the number of tourists in 1964 was sixteen percent higher than in 1963. The
trend continued in 1965. Hotels are going up in Ausb·alia, China, Hong Kong,
New Zealand, the Philippines, and Thailand. Airports have been built, particularly in Malaysia and tl1e Republic of
Korea. Many countries in this region are
developing national parks and tourist
areas, training qualified hotel staff, and
organizing tourist offices. Studies of the
tourist market and economic gains to be
realized from international tourism are
being made by most countries.
The number of travelers in the Near
and Middle East was up in 1964 over
1963-twenty-five percent in the UAR;
thirty percent in Lebanon; eighteen percent in Jordan; sixteen percent in Syria;
eight percent in Israel. There was a decline in Cyprus. The amount of tourism
within the region is fairly large. Foreign
visitors from outside the region come
mainly from the U. S., U. K., France, and
Germany, plus a fair number from Greece
and Iran.
The number of tourists to Mexico rose
by twelve percent in 1963 and another
twelve percent in 1964. According to

some estimates, Mexico's currency earnings from tourism, in 1964, exceeded $1
billion for the first time. In 1964 the number of tourists from the U.S. to South and
Central America and the Caribbean together rose ten percent over 1963. Tourists from that area to the U. S. rose
twenty-four percent.
Several United Nations bodies have
taken actions since the Rome conference
to aid tourism. Among them are the UN
Conference on Trade and Development
(UNCTAD) and its Committee on Invisibles and Financing; the Economic
Commission for Africa and the International Civil Aviation Organization which
held a joint conference on African air
transport; the Inland Transport and
Communication Committee of the Economic Commission for Asia and the Far
East, and the Economic Commission for
Europe.
Here are some recommendations and
actions of the Rome conference itself:
0
Recognized that replacement of passports by official documents of identification is feasible only for travel between
countries of the same region or subregion. New agreements have been concluded along these lines in \Vestern Europe and Latin America, and between
certain African countries and between
certain Arab countries.
0
Some progress was made in connection with abolition of visas. Nearly 200
new agreements for abolition of visas
were concluded in the last two years, not
just between countries of the same region
but between some European countries
and those of other continents.
0
Requirement that tourists report to
or register with the police is still far from
being abolished everywhere but, in practice, formalities are such that they can
usually be carried out by the hotelkeeper.
0
Hardly any European countries still
require a customs security document for
importation of motor vehicles; national
driving permit and national vehicle registration certificate are recognized as valid
virtually everywhere. Similar measures
are being inb·oducecl in Africa, Asia, and
Central and South America.
[ 405]
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By ELIZABETH WATSON
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URING the early summer of 1966
teams of young people could be
seen walking around the streets of
Greater Albina, a section of the city of
Portland, Oregon.
These young persons were "playing it
by ear." They were out to become
acquainted with the children of the
neighborhood, and with their families.
This getting-acquainted was one of the
first steps in an interdenominational and
interracial project sponsored by several
churches of this area.
First there was a week of training and
orientation for the five young volunteers
from outside Portland, and their co-workers in tl1is area. Then teams of three were
assigned to certain sh·eets. They started
on-the-spot games. They sought to interest youngsters in reading. \Vhat kinds
of reading? Story books, classics, good
magazines. At first many children
needed to be read to, or perhaps aided in
reading.
The next phase of the summer program
was of a different nature. By now the
teams were well known enough to be accepted as leaders, and they proceeded to
take groups of children and young people on field trips. They had many points
of interest to choose from-the airport or
the harbor, the public library, the zoo,
the art museum, or Portland's Museum
of Science and Industry.
For many children these trips were
new experiences.
There were short trips to the country
for day camp programs. A Methodist
camp was available for limited groups at
certain times. For many youngsters the
art of camping was also a new experience.
At the end of the summer there will be
a fitting climax. Children of this area are
invited for short vacation periods to visit
in the homes of church families on Oregon ranches, farms, or in sea coast communities. These invitations were arranged in advance by a special committee
of representatives from various churches.

The committee counted upon only a
modest response. It did not push too
hard, for 1966 is only tl1e beginning for
such summer invitations, the committee
hopes.
The young people who came to Portland to participate in the summer project
paid for their own transportation. But
while they were working they were
housed, fed, and directed under the auspices of the project.
Last summer, 1965, a capable Presbyterian couple offered to serve as host and
hostess in the house where tl1e young
leaders lived. The C-Cap director assigns
and directs the summer program in general.
"The dynamics of poverty" will have,
ever afterward, a new meaning to all who
participate in this project.
How did a11 this begin? In the summer
of 1964 the churches of the Greater Albina area (north-northeast Portland) organized a church-community action program-now referred to as C-Cap
(sea cap). This program was a tentative
answer to the question: "Do you care
what happens to your neighbor?"
Back of the organizing date of 1964 lay
a two-year period of meetings. People
who were concerned about the challenges of poverty, unemployment, and
other needs in the city, met together
without fanfare to discuss what they
could do, as ministers and laymen.
This concern for others came to a head
in 1964 when Methodist women of the
Oregon Conference made an initial offer
of funds to start a community service.
Efforts in this direction were co-ordinated by the Greater Portland Council
of Churches.
Other monies were added later by
churches of the Portland Presbytery.
Eighty-five percent of the Negro people in Oregon live in Portland, in the
community of Greater Albina. This community is under-advantaged as to economic and educational opportunities in
comparison with other areas of the city.

Mr. Paul Schulze, a Lutheran minister
who is director of the C-Cap program,
says: "All the incipient factors for ghetto
living and social revolution are here."
But how does one begin a War on
Poverty, or near-poverty?
The C-Cap director was asked to serve
as adviser to the committee of citizens
involved in the national antipoverty program. A second Albina citizens' war on
poverty committee elected this director
to its executive board.
The office of Economic Opportunity
made available to the local Albina committee some funds to start a neighborhood service center. These services were
temporarily housed at 1123 Northeast
Fremont Street [still the office of the Director J, until a larger building was remodeled and made ready. The churches
stay in close touch with the war on poverty in this area, via C-Cap.
The Negro people first came to Oregon
early in this century as workers on the
railroads and trains. Later, they were
employed in the shipyards. Now they are
working in diversified jobs, but not many
of these jobs are in places calling for special skills. There is about nine percent
unemployment.
The program of C-Cap and its related
services offers an unusually vital opportunity to church men, women, and young
people to serve in ways best fitted to
their skills and interests.
More than a hundred church people
have volunteered to be tutors and helpers
in the classrooms of the public schools of
this community. At first the teachers were
wary of this volunteer help. But now the
VEAPS (Volunteer Education Assistants
Project) are eagerly welcomed.
In 1964-65, C-Cap directed three
classes for pre-school children. This was
before the government began "Project
Headstart."
A modified pre-school program (Play
School) maintained by C-Cap at one of
the low-income public housing projects
is getting a good response.
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On Pentecost Sunday in 1965 biracial
leaders from ten churches participated in
a Service of Christian Prayer h eld under
the auspices of C-Cap.
Several of the Portland white churches
have taken a long, hard look at their
roles in Christian leadership, and have
asked C-Cap for guidance in certain
projects or fields of service.
One of C-Cap's points of sb·ength is its
ability to enroll and use the talents of
people in the community. Mrs. Jessie
Varner, now coordinator of community
services in C-Cap, has, for twenty years,
been a resident of the Albina community.
C-Cap is feeling its way along the uncharted road of having people in the
community serve on committees for planning and participation. Such cooperation
cannot be hurried but must build up a
Brm foundation.
A year after C-Cap began, a second
community action program was begun
by twelve churches of the \Vashington
High School area. 111is project asked for
and received guidance from C-Cap, and
it is now using the services of the C-Cap
director on a part-time basis.
1966 is the second summer of the summer program, using courageous young
people from the churches.
Mr. Schulze, director, states: "\Ve consider the C-Cap program to be a sign of
the ecumenical thrust of the merging
churches of our time. \Ve venture to
prophesy that within four or five years
programs similar to the C-Cap program
will be well established in many suburban areas.
"Operation Contact (a tentative title
for a new program aimed at delinquent
and potentially delinquent youth) will
try to open the 'valves of discontent' and
so let off steam from some of the social
and psychological pressures that often
lead to riot.
"The purpose of C-Cap is to develop a
more intensive and realistic involvement
of the churches in the life, needs, and
challenges of the community."
AUGUST 1966
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Young citizens take a vital role i11 the project in Portland.
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EMERGEN~Y

DELP FOR INDIA
During the winter of 1965-66 reports from India predicted a serious food
shortage for 1966 because of the failure of the monsoon rains in several
provinces, some of which are normally surplus producers of grain. At its
January, 1966, meeting the Methodist Committee for Overseas Relief made
initial plans for a churchwide appeal for famine relief in India. On April 15,
1966, the Council of Bishops voted the appeal. It was to he launched on
May 1, 1966, or a nearby Sunday, under the title Emergency Help for India
(Bishops' Appeal for Relief of Starvation in Southern Asia). A goal of
$1,500,000 was announced. As of mid-June, a total of $623,858 had been
received by MCOR.
At least half of the funds received will go toward interdenominational
work: the enlarged feeding program through Share Our Substance, reaching
1,000,000 persons; Action for Food Production, a new agency formed with
Protestant ancl Roman Catholic support to increase land productivity
through water, fertilizers, etc.; and family planning clinics and projects.
The remainder of the funds is to work along Methodist channels under a
joint World Division-MCOR committee's jurisdiction: projects for foocl
distribution and production under the leadership of an especially assigned
missionary, the Rev. Robert V. Marble. Some help is planned for Pakistan,
too.
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These village children are going for water whic11 they hope will be there. It was a shortage of rain a11d lack of crops which caused the famine .

AUGUST 1966
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Projects to increase land prod11ctivity will
benefit this little girl.
These children drinking milk provided by
overseas churches also point 1111 the population growth problem in India. Familu planning clinics and projects will be financed by
the offering.

This food was provided by Cl111rc11 World
Service, to which nwch of the f11nds from
the offering will go.

Distrib11ting milk contrib11ted b11 American
c1111rches.
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A SPECIAL REPORT

The Mississippi

March
It was three years ago that I went to
Mississippi on a special assignment for
the Methodist Board of Missions. Accompanying me was another staff member, a
man for whom I have the highest respect
and regai-d. The basic differences between us are that he is a white and I am
a Negro American, that he is a minister
of the Gospel and I am a layman.
Because of this difference in the color
of our skin, however, we seldom ate in
the same places together, and never
stayed in the same hotels or homes. Even
the Negro taxi cab driver was reluctant
to take us in the cab together. "I don't
mind i-iding you,'' he said, nodding his
head in my direction, "but I shouldn't be
riding both of you together." There was
a law, it seems, that prohibited Negroes
and whites, regardless of their friendship,
from riding in the same vehicle as though
there was no racial difference. The cab
driver was afraid and his fear of being
accused by racists of being an "uppity
nigger" was clearly evident in the frown
on his face and in the nervousness of his
driving.
I can, matter of factly and without any
exaggerated emotionalism, say that what
honest hospitality we then received was
afforded us only by the congregations of
the Negro churches that opened their
doors and their hearts to us.
Prior to that trip in December, 1963,
I had not been to Mississippi in almost
twenty years-though it is the home of
my father and most of my living relatives.
And had it not been for James Meredith's
Mississippi Freedom March, his being
brutally shot and the fact that Dr. Martin
Luther King's philosophy of non-violence
was being severely tested by white
racists and some Negro hot-heads alike,
I seriously doubt whether I would have
set foot on Mississippi soil in another
twenty years.
But go to Mississippi I did. And march
I did-the sixteen miles from Canton to
Tougaloo.
There are things that I could say about
Mississippi, but they have been said
before and others will say them again.
It is the march to Jackson that I went to
see and to join. It is the march to Jackson
that elates me and stirs me and frightens
me and causes me to tremble.
James Meredith started his march to
40
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demonstrate that Negroes need have
nothing to fear any more in Mississippi.
His was to be a demonstration that the
changes time and law had wrought were
real-that tl1ey were more than a mere
fairy tale, a hazy aura of a dream still to
be but yet untouchable.
When he was shot other civil rights
leaders rushed to mobilize their organizations and their followers to continue the
march that Meredith had started. The
fact that the march reached a successful
conclusion, perhaps, is not the significant
thing to be noted; it had to succeed because its time had come, it was a longstanding dream that no longer could be
deferred. More importantly, what should
be noted is that at least for the time being, Dr. Martin Luther King's non-violent
strategy has survived one of its strongest
tests. The march turned out to be another victory for integration, brotherhood
and passive resistance, and another
sound setback for the proponents of a
new racism, who run around shouting
"Integration is irrelevant" and that "Black
power is what black people have to
have."
If the march did nothing else it polarized the two basic ideas dominating the
civil rights movement today. On the one
side it put the voices of non-violence, as
Dr. King, the Southern Christian Leadership Conference, Whitney Young, the
Urban League, and Roy Wilkins and the
NAACP; on the other side it put the
voices of militancy and black nationalism
and those who say don't be hit without
hitting back-Stokely Carmichael, the
Student Nonviolent Coordinating Committee, Floyd McKissick, the Congress of
Racial Equality, and Ernest Thomas of
armed Deacons for Defense and Justice.
Black power is not a new term but
some people ai:e just catching up with it.
Marcus Garvey used it in the 1930's when
he tried to convince Negroes they should
"return to Africa." He never succeeded
because the strength of his movement
was in the continued ignorance of those
who followed him, and ignorant they did
not stay. Kwame Nkrumah used it in
Ghana and his countrymen recently
ousted him because he had become a
dictator and they had been dominated by
others far too long as it was. The Black
Muslims are trying to use it and now their
movement is at a standstill for the first
time in ten years. Malcolm X tried it and,
like the rest, he failed.
There are many weaknesses in any
policy of black power or black nationalism; but in my opinion the greatest
weakness, perhaps, of its proponents is
that they have no truck with the Christian church, and without the Christian

church they will have no real power.
Since the earliest days of slavery and of
the organized civil rights movement, the
Christian church and the Negro press
have been the two greatest influences in
the life of the Negro American.
The Southern Christian Leadership
Conference was born within the church
and is wedded to the church today. Its
leaders are mainly Baptist and Methodist
ministers, and as in the days of old, the
doors of almost any Negro church and
many white churches are open to them.
Like SCLC, the NAACP is a churchrelated, church-oriented organization. I
have not checked this out but I believe
that at one time most of its branches
throughout the United States were directed by ordained ministers.
To be sure, it was no mere coincidenc
that Pratt Memorial Methodist Church in
Jackson was the headquarters for the
march. Nor was it accidental that Tougaloo College, an institution related to the
United Church of Christ and to the Disciples, that has been a keystone of Negro
education in the state, opened its buildings and grounds for the thousands of
marchers who gathered there before
moving on to Jackson. And those were
just plain, good-hearted church-folks who
fed them, watered them and bedded
them at times.
Even when it comes to finances, SCLC
and the NAACP can easily look to the
Christian church for funds to carry on
their programs when other sources have
run dry. And one can appreciate such
contributions when one learns that the
small, poor, struggling church digs a little deeper when asked by those groups.
I well realize that there have been
radical misinterpretations of "black
power" as something sinister and evil.
Well, it is sinister and evil for a number of reasons-mainly because most people who will heed such a call will not understand its real meaning, and therein
lies the greatest danger.
As the elderly Negro minister on the
march told a young bearded youth who
was going around shouting "Black
Power!" to every one he met: "The roa·d
to all power is through the ballot box."
The march to Jackson has helped to
define the dispute between the civil
rights organizations. It also has made it
clear that what is arising to challenge
legitimate civil rights aims and techniques is a black nationalism, a new racism that must be turned back. For that,
if nothing else, the nation can be grateful
to James Mereditl1 and his march.
George M. Daniels
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Offices of Metlwdist Bislwp Edward ]. Pendergrass, near the state capitol in
Jackson, Mississippi, were picketed to protest the use of Methodist churches to
established private, all-white schools. The Bishop has denied knowledge of such
chwch usage.
RHODESIAN METHODISTS
CALL FOR RIGHTS
The Rhodesia Methodist Conference,
which represents about 35,251 members
(full and preparatory) in 201 local churches,
spoke out at its recent annual session for a
peaceful solution to the Rhodesian crisis and
for a government representative of all Rhodesian people, including the large African
majority.
lVIeeting at the Nyadiri Methodist center
in May, the 200 delegates, missionaries and
guests said in a resolution: "We distrust the
granting of independence before majority
rule and look for a Constitutional settlement
which will bring a truly democratic government."
The all-white government of Ian Smith
has ruled Rhodesia since it issued the Unilateral Declaration of Independence in November, 1965. Talks are now in progress
between Rhodesia and Britain.
The Methodist Church (American-related) is one of the largest Protestant deAUGUST 1966

nominations in Rhodesia. Bishop Ralph E.
Dodge, head of The Methodist Church, was
expelled from Rhodesi~ by the Smith regime
in 1964 as a "prohibited ih1migrant" because
of his strong support for African rights in
Rhodesia, and has not been allowed to enter
the country since then.
The complete resolution adopted by the
Rhodesia Conference said:
"\Ve of the Rhodesia Annual Conference
of The Methodist Church know that the
political crisis of our country remains on the
hearts and consciences of millions around
the world. We thank our fellow Christians
for their prayers on behalf of our church,
our political leaders and our nation.
"We seek an encl to this crisis and hope
that the current informal talks between governments may be a road to a just solution.
As Christians, we are in favor of a negotiated
settlement in preference to a violent one,
insisting that the only pmmanent solution to
the Rhodesian constitutional crisis is the
achievement of a truly representative gov-

ernment of all the people of the country and
elimination of the divisions of people along
racial lines.
'"We distrust the granting of independence
before majority rule and look for a Constitutional settlement which will bring a
truly democratic government."

SOUTH EAST VOTES
ON RACIAL MERGER
A merger of one Negro and three white
annual conferences of Methodism in Virginia
and North Carolina has come within forty
votes of approval by the units involved.
Three of the four conferences-vVestern
North Carolina and Virginia of the Southeastern Jurisdiction and North CarolinaVirginia of the Central Jurisdiction-gave
the proposal the necessary two-thirds majority.
North Carolina Conference (SEJ) gave it
a healthy majority (253-174) but short of
the two-thirds that officials believe is required from each conference involved. On
[ 413]
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June 15 that meeting asked for a rnliug on
this by the Judicial Council.
At the same time, Southeastern\ annual
conferences apparently sanctioned a resolution designed to break up the Central Jurisdiction bv transfer of most of its annual conferences · to Southeastern. Although this
resolution pledges "continued progress toward the merging of annual conferences at
the earliest date mutually agreeable," it indicated no deadline for mergers to desegregate the conferences, and thus was meeting
opposition by the Negro conferences involved.
By June 15, all but two of Southeastern's
conferences had voted for the transfer resolution, most of them by more than twothirds. In this case, the two-thirds is required only on a jurisdiction-wide basis, and
not in every conference, so approval seemed
assured.
In the two-step (transfer-merger) proposal in Virginia and North Carolina, the
votes were 761-58 in \Vestern North Carolina, 629-294 in Virginia and 117-11 in
North Carolina-Virginia.
Bevond the involved conferences, this
would require two-thirds approval also by
the other annual conferences of the two
jui'isdictions. This step was not sought this
year, in order to clear the voting within the
four conferences and to provide them time
for working out merger details.
The resolution provides that North Carolina-Virginia would "cease to exist as a
racially segregated conference," once it was
transferred into Southeastern Jurisdiction,
and its 19,000 members in 200 churches
would be integrated into the other three
conferences.
These votes stand until revoked by new
balloting.

MARYLAND COURTS
RULE ON COLLEGE AID
State grants to three clmrch-related colleges, one of them ·Methodist, have been
ruled unconstitutional in the second step on
the ladder of courts. The case is expected to
come before the U. S. Supreme Comt this
fall for final determination.
The Maryland Court of Appeals decided
in a 4-3 verdict that grants for building projects at three schools were unconstitutional,
but not at a fourth which had been challenged. Last year a county circuit court had
upheld the grants as violating neither U. S.
nor state constitutions.
\Vestem },faryland College at \Vestminster, a Methodist-related school, had been
awarded $500,000 for a science wing and
dining hall. Other grants for academic or
housing facilities were voted by the state
legislature to Notre Dame and St. Joseph's

AUTHORS WANTED BY
NEW YORK PUBLISHER
Your book con be published, promoted, distributed
by successful. reliable company. Fiction, non-fiction,
poetry, scholarly, relioious, scientific and even con·
troversial manuscripts weh:omed. Free Editorial Report. For Free Booklet write Vanta<Je Press, Dept.

WD-1, 120 W. 31 St., New York, New York 10001.
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Colleges, both Catholic, and Hood College,
United Church of Christ. In the current ruling, Hood's grant was upheld on the grounds
of the looseness of its ties with the denomination.
The court ruled that what mattered was
not the non-religious nature of the proposed
buildings but that the institutions were "sectarian" in form, administration and community image. Its decision was based on the
U. S. Constitution rather than on state law.
Concerning ·western Maryland, the opinion pointed out that: "One more than onethird of the members of the governing board
are required by its charter to be 1fothodist
ministers, so as to give the clergy the veto
power over any change inimical to the interests of the church. . . . The board is
heavily !viethodist, and nearly all Protestant.
Although quite a number of denominations
are represented ... all the presidents have
been Methodist ministers . . . . \Ve reach
the conclusion that it is sectarian under the
First Amendment."
The case is considered a landmark in
church-state relations in view of the large
federal programs of aid to education, including church-related schools, approved last
year by Congress.

PROGRAMS ANNOUNCED
BY NEW YORK MUST
A multi-faceted program for training a
select number of ministers, laymen, congregations and ecumenical groups for more effective public responsibility and service in
the city was recently announced in New
York City.
The Rev. Dr. George \V. Webber, director of the new Metropolitan Urban Service
Training facility (MUST), outlined at a
news conference a four-pronged trainingthrough-action effort to be launched in September. Each phase of the $265,000 program will be different, and the experimental
program is designed to involve not only
New Yorkers but also suburbanites, Dr.
Webber said.
The four new MUST projects announced
by Dr. Webber are:
1. An Action-Training Institute for
twenty ministers and twenty laymen in New
York and its suburbs. In this Institute, the
participants will explore in depth, through
group study and actual involvement, a specific issue in the mission to the city. The
issue for the first Action-Training Institute,
September 20 to May 20, 1967, will be the
relationship between education and economic opportunity in New York.
2. A Training Institute for Local Communities. This will seek to train groups, such
as congregations, church groups and ecumenical organizations, for increased involvement in the mission to their particular community. The Training Institute will last for
nine weeks, and it is expected that three
groups can be trained during the year.
3. Intersections. These will be consultations and dialogues about urban problems
and issues involving people of varied backgrounds and many points-of-view, and representing different racial, cultural, occupational and geographical groups.
4. Consultative Services. The MUST staff

plans lo answer the many requests il receives from individuals, churches and grou1Js
for help in carrying-out the mission in the
city and in functioning in an urban culture.
MUST was launched in April, 1965, as an
ecumenical training facility for Christian
mission in urban America, with New York
selected as the logical place for a pilot venture. MUST was started by the National Division of the Methodist Board of Missions
and is being financed during its first two
years by a $500,000 grant from the Division.
Headquartered at 229 East 49th Street in
Manhattan, MUST is guided in policy and
program by a twenty-three-member interdenominational board of directors. Bishop
W. Ralph \Varel of the Syracuse (N.Y.)
Methodist Area is chairman. Denominations
and groups presently associated with MUST
are the Episcopal Church, the Methodist
Church, the United Presbytedan Church in
the U.S.A., the United Church of Christ, the
American Baptist Convention and the New
York City Mission Society. Other denominations and groups are considering affiliation.
The six-member professional staff of
MUST has been headed since October 1.
1965, by Dr. Webber, who left the staff of
the noted East Harlem Protestant Parish
after 18 years to become MUST's director.
He continues as a faculty member at Union
Theological Seminary in New York. He is
the author of two-best-selling religious
books, God's Colony in Man's World and
The Congregation in Mission. He is a minister of the United Church of Christ.
At the news conference, Dr. \Vebber announced staff assignments and budgets for
the four new MUST projects. He said that
though all will be started fo1mally in September, recruitment and selection of individuals and groups will begin immediately. He
also reviewed two projects, the Judson
Urban Vocation Project and the Metropolitan Intern Program, that MUST started last
spring.
Dr. \Vebber pointed out that no project or
training effort had been started by MUST
for almost nine months after the staff was
employed and that the staff had spent the
time in intensive study of the New York
metropolitan area to dete1mine how the program should be fo1med. He said the staff
consulted with experts in sociology, theology, law, education, economics and other
academic disciplines, and with leaders in
city government, schools, labor, business, social action, civil rights, inner-city and other
fields in New York.
"The intensive months of studv and investigation have in many case~ altered
MUST's initial perspective, challenged old
assumptions and opened up quite unfamiliar
possibilities," Dr. Webber said. "Based on
our study and on discussions by the staff
and the board of directors at the deepest
levels, we are now beginning our first specific
training-through-action-and-involvement projects."
In the two projects started last spring and
the four projects for next fall, MUST is basing its program on some underlying presuppositions, Dr. ·webber said, outlining
them:
"l. God is for man and is fundamentally
WORLD OUTLOOK
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concerned about the world. The church
exists as one instrument through which his
concern is ell.-pressed and his purposes for
men given form. 2. The primary concern
of MUST relates to the metropolitan area,
not simply to the inner-city. 3. Those whom
we will seek to involve in training will be
participants in the life of this metropolis. We
shall engage in on-the-job-training. 4. The
program is designed to help churches enter
into more responsible mission and service.
5. In dete1mining priorities, MUST will undertake programs that have cooperative and
ecumenical implications. 6. vVe must be free
to use existing social sbuctures, but with
critical faculties operative. 7. All structures
in MUST need to be e},.-perimental. 8.
MUST's fundamental concern for the renewal of the church can only be accomplished as the church is called to missionary
service in metropolis and not by focusing our
attention on the church as such."

TO ACCEPT COUPLES AS
SHORT-TERM WORKERS

Will she
learn about
God, too?
On her first day at school she is
looking forward to learning. She will
learn how to read and write, later
learn history and arithmetic. But will
her school teach her about God?
Few schools are equipped or permitted to give children the religious
training they need. Church and
Sunday School will help. but the
greatest responsibility rests with the
parents.
The Upper Room will help you give
your child a firm religious foundation. Through its daily devotions prayer. meditation. Bible reading
and thought for the day - life becomes more meaningful and religion
more real to your child and to your
whole family.
Millions of Christians around the
world use The Upper Room as their
daily devotional guide. Non-denominational. it is distributed by some
SO.ODO churches every two months.
If you are not already using The Upper
Room, we invite you to send for a FREE
copy or start your subscription or bulk
order with !he September-October number.
Ten or more copies to one address, 10¢
per copy, postpaid. Individual yearly subscriptions (English or Spanish) $1.00.

Pray with The Upper Room
for World Peace

World's most widely used devotional guide
36 Languages-42 Editions
1908 Grand Ave. Nashville, Tenn. 37203
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A liberalizing of its missionary recruitment
policy has been announced by the Methodist Board of Missions. Under the new policy,
young married couples, as well as single
young men and women, will be accepted for
special-term missionary service.
For the first time in the eighteen-year history of Methodist special-te1m missionary
service, the Board of Missions will be recruiting young couples both as 3s (specialte1m missionaries overseas for three years)
and as US-2s (special-term missionaries in
the United States for two years).
The Methodist Board pioneered in the
concept of short-term missionary service
both at home and overseas, starting in 1948.
Since then, more than 900 young men and
women have served as 3s overseas and more
than 700 in the US-2 program in America.
The change from acceptance of single
persons only to acceptance of young couples
has resulted largely from the number of
voluntary service agencies, such as the Peace
Corps, VISTA and other denominations, that
now use young maITieds in their work.
However, the Board pointed out, the intent of the new policy is not to lower the
high standards of missionary service, and
young couples will have to meet all the
qualifications for special-term service. Both
husband and wife will be appointed to specific positions for which each is prepared.
The Board also said there would continue to
be some positions (such as a housemother in
a girls' school) which would require single
persons.

L A. STUDENT CENTER
HAS INAUGURATION
On the 28th of May the Student Christian
Movement of Cordoba, Argentina inaugurated the spacious house that it rented in
front of the Engineering School of the National University to serve as a student residence and a center for theological preparation. The Rev. Raymond K. DeHainaut, who
is a missionary of the Methodist Board of
Missions and counselor to the local Student
Christian Movement, reports that more than
one hundred persons were present for the
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This chapel was recently built at a Sea bees base hi Chu Lai, South Vietnam. Called
the "chapel in tlze pines," it stands in a small grove of 7Ji11e trees and looks 011t
over the South China Sea. All tlze materials .ttsed in its construction were made 011
the base.

inauguration of the student center, including four Roman Catholic priests who have
participated in the program and Auxiliary
Bishop Enrique Angelelli of Cordoba. Representatives from Orthodox, Ivlethodist,
Baptist, and Plymouth Brethren churches
were present along with staff of the national
Student Christian J\fovement.
The inauguration began with a worship
service that concluded with special prayers
of intercession for students and teachers
around the world. J\fr. DeHainaut presented
the special guests and then pointed out that
the center which is located in the very
hemt of the universitv will serve as an ecumenical bookstore, st~dent residence, and a
place of encounter between Christians and
the secular world. One activity which has
already gathered considerable fame in
Cordoba is a Bible study in depth which
started about a year ago. A Roman Catholic
priest, an Orthodox ptiest and students of all
the local Christian traditions participate in
these weekly studies.
A student, Oswaldo Ardiles, who is a
Roman Catholic and president of the Corda44
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ba SCM, spoke' on the special role of the
SCM in the mission of the Church. He said
that it is evident that many persons view the
kind of ecumenical activity in which we are
engaged as foolishness ("locura"), but it is a
foolishness of love. "It is the foolishness of
the Holy Spirit which the world needs in
order to be revitalized by Grace." He
pointed out that the theology that guides the
SCM of Cordoba is a theology of dialogue.
"Our purpose is to place ourselves in a position where we can be in constant dialogue
with other Christians and non-Christians.
\.Ve must find the points of agreement
among Christians which are much more important than the differences which exist, and
we must search together in all seriousness
and honesty to discover God's will for our
time."
Padre Antonio Abud, pastor of the local
Eastern Orthodox Church, spoke ori the role
of the ecumenical movement in carrying out
the evangelical mission in the world. He reminded those present that m;my of the
causes of the divisions among Christians

were not strictly religious but political, cultural and ethnic. He reviewed the important
role that the SCM is playing in the cause of
Christian unity, and he declared that the
Orthodox Church which he represents will
continue to give its official support to the
movement.
Professor Nestor Garcia, who is the General Secretary of the Argentine SCM, indicated his satisfaction in seeing the student
center so centrally located where it can be
in daily contact with both the life of the
city and the university. He insisted on the
necessity of the church's taking se1iously its
mission in the secular world.
The ecumenical spirit of the evening
reached its zenith when the local Charles
'Vesley Quartet sang parts of tl1e now famous "Misa Criolla" which is the mass set to
Argentine folk music. The Roman Catholic
auxiliary bishop who was present was particularly contented with the performance
and at the end of the meeting he declared
his wholehearted support to tl1e future work
of the SCM in Cordoba.
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For Better
Understanding ...
Cokesbury presents three ideal ways to
acquaint church groups with the revised
Methodist Hymnal:

to learn the oral and musical parts of the order of Holy Communion •••

THE SACRAMENT OF THE LORD'S SUPPER
OR HOLY COMMUNION
(Graded Press, 331/:: rpm monaural record, leader's guide.)
One twelve-inch record (developed by the Editorial Division
of the Board of Education) presents a definitive interpretation of the complete communion service as it will appear in
the revised edition of The Methodist Hymnal. A booklet entitled, Choral Edition, The Lord's Supper or Holy Communion is included as an insert in the album cover.
(GI) . .. ...................... .. .. ...... .. . each, $3.50
to become acquainted with the new hymnal •••

AN INTRODUCTION TO
THE NEW METHODIST HYMNAL
A twelve-inch, 331/:: rpm i·ecord with booklet. For use as an
introductory guide with congregations, church school classes,
and individuals in helping them become acquainted with
The Methodist Hymnal. The record provides background of
the hymnal and with the booklet, brings the development and
purpose of the new, revised hymnal in sharp focus.
(GI) . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . ..... . each, $3.50
(Additional booldets are available for group use. 1-10 copies,
20 ¢ each; 11w1·e than ten, 15 ¢ each.)

to inspire knowledge and usage of the hymnal •••

USING THE METHODIST HYMNAL
A 35mm color filmstrip, 38 frames, with a 12-inch, 33 1/3
rpm record, and a leader's guide/reading script. This filmstrip emphasizes use of The Methodist Hymnal in all phases
of church life including choir, congregation, church school
classes, and home. The story is that of a "hymn appreciation
and singing improvement" project. As the project progresses,
we see the congregation grow in its participation in congregational singing, selectivity of hymns, and appreciation of
its heritage of Christian hymnody. (GI) . ...... each, $5.95
SET OF ALL THREE HYMNAL-RELATED AUDIO-VISUALS

(GI) . .. . .. .. .. . . . . . . .. .. .. .. ..
.. ...... $11.65
(Set price represents a 10 per cent savings.)

All items available from Col•esbury. Use the handy ordc1·
form below!

· !"...................... CLIP AND MAIL TODAy........................
Otdcr ftom fhc

Cokesbury

Rcgion~I

Scrricc: Ccnfot serving your

ate~

1910 Main Street
Dallas, Texas 75221

Fifth and Grace Streets
Richmond, Va. 23216

1661 North Northwest Hwy.
Pork 'Ridge, Ill. 60068

1600 Queen Anne Rood
Teaneck, N. J, 07666

201 Eighth Avenue, South
Nashville, Tenn, 37203

BS McAllister Street
San Francisco, Calif, 94102

Please send me the following items as indicated :

_ _ _ copies, The Sacrament of the
Lord's Supper or Holy Communion @
$3.50 each (album)
_ _ _ copies, An Introduction to the
New Methodist Hymnal @ $3.50 each
(record with booklet)
_ _ extra copies of booklet as listed
above @ 1-10 copies 20~ each; more
than ten @ 15¢ each
•

_ _ _ copies of Using The Methodist
Hymnal @ $5.95 each (filmstrip with
record)

___sct(s) of all three Hymnal-Related Audio-Visuals $11.65 a set

Postage extra
Add state sales tax where it applies
D Payment enclosed D Charge my account D Open a new account

Shop in person at these Colcesbury Slores:

Atlanta • Baltimore • Boston • Chicago • Cindnnoti
Pallas • Detroit • Konsos City • Los Angeles • Nashville
Hew York• Pittsburgh • Richmond •San Francisco

Send to _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ __

Street or RFD - - - - - - - - - - - - - - - - City
State
Zip Code _ __

...............................................................................................
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Rev. Ma!tde V. Mann completed fifty years as a minister of tlze E.U.B. Clzurch
in July. Slze served pastorates in tlzree states (most recently at Lushton, Nebraska)
and served as a clwplain and counselor at tlie Nebraska women's reformatory and
girls' training sclzool.

many speakers on the accomplishments of
NCC CENERAL BOARD
the Delta Ministry, then affhmed its "confiDEBATES DELTA, VIETNAM
Two issues provoked the widest discus- dence in the purpose and direction" of the
sion on a crowded calendar at the mid-year, Ministry, and called upon pmticipating comtwo-day meeting of the General Board, Na- munions to increase their support and on
tional Council of Churches.
non-participating churches to become conThey were a proposed resolution on Viet- tributors.
nam and recommendations for strengthenThis action was characterized by Bishop
ing the Delta Ministry in Mississippi.
Paul Moore, Episcopal Bishop of WashingOn the Vietnam matter, the Board, after ton, D. C. and chairman of the Commission
spirited debate, referred a resolution in- on the Delta Minishy, as a "tremendous
troducted by the Rev. Dr. Edwin Tuller of victory." He added, "We've never had this
Flemington, N. J., back to the Council's Ad- kind of endorsement before."
The nineteen-member evaluation commitvistory Committee on Peace and the Division of Christian Life and Mission for further tee, headed by co-chairman Dr. A. Dale
study. A revision will be presented at a fu- Fiers and Brooks Hays, declared in its reture Board meeting.
port that the Delta Ministry is "the number
Dr. 'J'uller is general secretary, American one civil rights organization in Mississippi
Baptist Convention.
. . . and has produced results far beyond
The Board reaffirmed "with utmost sol- those of any other such group."
emnity" its previous actions on Vietnam,
Dr. Fiers is president, United Christian
particularly the message and policy state- Missionmy Society (Disciples of Christ),
ment adopted at Madison, Wis., last Decem- Indianapolis, Ind., and Brooks Hays (Southber and the subsequent resolution adopted ern Baptist and American Baptist) is a memat St. Louis in February. These actions ber of the White House staff of President
called for the avoidance of bombing North ,Johnson.
Vietnam populations and for a phased withThe committee cited in glowing te1ms
drawal of U. S. Forces and bases. They many of the Delta Ministry's accomplishalso advocated bringing the disputing part- ments in bringing hope to the poor Negro in
ies to the conference table through the Mississippi, in causing commodity relief to
United Nations and other channels.
be distributed, in sparking a "Headstart"
In today's reaffirmation, the Board stated program, in voter regish·ation of Negroes,
that "subsequent developments have demon- and in pressuring federal and state power
strated the validity, the timeliness and the establishments for Negro advancement on
depth of conviction" of the Council's previ- all fronts.
ous statements.
The report pointed out, however, that the
The Board gave sympathetic hearing to Delta Ministry had spent $449,000 last year,
46
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exceeding its budget by some $161,000 and
that it possesses certain administrative weaknesses, including a failure to involve the
white community. Further criticism revolved around "promoting racial separatism"
through the establishment of "new cities"
offering jobs and housing for Negroes.
"Racial separatism already exists in Mississippi, and I do not think we can hold back
the forward advance of the poor people until
such a day as full-blown economic and social integration is possible," Bishop Moore
pointed out.
He called the program "responsible militancy'' to help the Negro poor, which
would naturally draw attacks from both the
left and the right. The basic question, he
said, is "Will the church support a ministry
which is under fire because it is carrying
out the gospel of serving the poor and freeing the captives?"
Discussion was animated, especially after
Miss Marian Wright, dynamic lawyer from
Jackson, Miss., told the General Board,
"Here you are a church, and here we are
begging you to heed the gospel. If your
support is not forthcoming, you ought to·
stop calling yourself a church."
In a dramatic climax of the discussion, the
Board received and rnad a telegram delivered after Bishop Moore's presentation,
from Methodist Bishop Charles F. Golden,
repo1ting that the Upper Mississippi Conference had endorsed the Delta Ministry by
unanimous vote and requested all churches
to make offerings "in its interest."
Concomitant with this debate, Dr.
Eugene Carson Blake won approval for new
program direction of the Council's Commission on Religion and Race. The Board voted
to recommend a program of development
for equal economic opportunity to tl1e General Assembly for endorsement at its December meeting in Miami Beach. It will seek to
"mobilize the resources of society to bring
about re-orientation and change through
broad-based community self-surveys and
budget building."
Dr. Blake is outgoing chairman of the
Commission and former president · of the
National Council. This marked his final appearance before the General Board before
he assumes his new post in Geneva, Switzerland, as general secretmy of the World
Council of Churches.
The first statement on marriage and family life ever put forth jointly by America's
major religious bodies-National Catholic
'Velfare Conference, Synagogue Council of
America and the National Council of
Churches- was adopted by the Board.
An inter-faith committee of these groups
aims to bring the religious teachings of these
respective faiths,-Catholic, Jewish, Protestant and Eastern Orthodox-to bear upon
American society "where pervasive social
conditions threaten to undermine lmman
dignity, marriage and family living."
The statement consists of a five-point affirmation on which the historic faiths unite,
declaring that God created male and female and established families as part of his
Divine plan, that marriage calls for lifelong
commitment in fidelity to a continuing relationship in which God is an active partner,
WORLD OUTLOOK

GEORGIA
HARKNESS
Methodist theologian and author
helps you deepen your life and faith
WHAT CHRISTIANS BELIEVE

Would you like to know more about Christian beliefs?
This is a sweeping look at what Christians believe
about the nature of God, the Trinity, the Bible, Christ,
the church, sin, suffering, death, the Holy Spirit, the
Incarnation and Atonement.
Paper, 75¢

Ii
BE STILL AND KNOW. These original poems and prayers are based
on the biblical admonition to "be
still and know that I am God."
Wonderful as group devotions.
$1.75

THE Bl BLE SPEAKS TO
NEEDS. These eighty-six meditations show how the Bible's teachings can be applied to the problems
and anxieties which beset modern
man.
$1.50

BELIEFS THAT COUNT. Does what
we believe really matter? Here we
see that Christianity does matter,
that it is vital and applicable to
men of every genera ti on.
$1.50

THE CHURCH AND ITS LAITY. This
study of the church tells what the
church is, how its principal divisions came about, and what its Godgiven functions are.
$3.50
CHRISTIAN ETHICS. How can we
live the Christian life? This applies
the teachings of Christ to the problems and decisions of human existence in the modern age.
$3.75
THE GOSPEL AND OUR WORLD. Dr.
Harkness is concernt!d with the
weaknesses of today's churches and
gives suggestions on how this problem can be overcome.
$2.50
JOHN CALVIN: THE MAN AND HIS
ETHICS. This study of the great reformer outlines the profound influence his thought has had on
Protestantism and all of western
culture.
Paper, $1.95

,,

OUR CHRISTIAN HOPE. Can man
hope that life is good and worthwhile? Dr. Harkness shows how important Christian hope is, how it is
possible through Christ.
$3
PRAYER AND THE COMMON LIFE.
This discussion of the problems we
all meet daily shows how we can
find power from God for our living.
Cloth, $3.50
Paper, $1.25
THE PROVIDENCE OF GOD. The
power of prayer, the possibility of
miracles, and the reality of God's
providential guidance and care are
discussed here.
$3.50
THROUGH CHRIST OUR LORD. The
sayings of Christ are the basis for
these devotions-consisting of a
Bible reference, suggested readings, and reflection.
$1.50
TOWARD UNDERSTANDING THE
BIBLE. Here is a complete guide to
understanding the Bible-how it
was written, the great ideas of the
Bible, and the Bible as word of God.
Paper, $1.50
UNDERSTANDING THE CHRISTIAN
FAITH. Written specifically for the
layman, this clearly states Christian beliefs and what the Christian
way of life really is. Cloth, $2.25;
Pa.per, $1
At your Cokesbury Bookstore
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WRITERS
N. Y. publisher wants books an all subjects
fiction, nonfiction. Na fee far prafesslanal
opinion. FREE: Brochures that show haw your
book can be published, publicized, said; tips
al\ll utlcle reprints an wrltlnr, publlshlnr,
contracts. Write Dept. 203·H
IXPOllTIOH 386 PARK AVE. s., N. Y. 15

HOUSEPARENT-Methodist
Children's Home (children 6-18). New
Program and Buildings. Beginning salary $200 per month per person plus
maintenance. Single or couple.
The Jesse Lee Home, Star Route A,
Box 65, Anchorage, Alaska 99502

FUNERAL FUNDS UP TO $2000
IF YOU ARE NOT OVER AGE 80. Supplement Social

Security to help survivors meet your after-death bills,
debts or family needs. legal reserve life insurance pays
in all states and countries for death from any cause,
except during the first policy year for either suicide or

death from undisclosed preexisting health conditions.
Compare lifetime protection and guaranteed rates. No
medical examination. Easy to apply by mail direct to
the

Home Office.

Introductory offer

and

application

mailed to you without obligation. Tear out this reminder and mail with your name, address, zip code and
year of birth to Great Lakes Insurance Company, Elgin,
Illinois 60120. Dept. H58X74

that children are a trust from God, that family life is the cradle of personality and character for each child, and that the family is
the cornerstone of society.
A policy statement on adult illiteracy was
approved, calling on the churches to work
for basic education for all adults. \Vith more
than eight million Americans, aged twentyfive or more, having had less than five years
of formal education, church leaders feel thev
should lend every effort to change this situ~
tion.

MISSOURI METHODISTS
MERGE CONFERENCES
In emotionally-moving merger ceremonies
during June, Missouri Methodists took significant steps toward racial inclusiveness and
the denomination's announced goal of eliminating its Central (Negro) Jurisdiction.
Sixty-five Negro churches in the state with
10,000 members and 40 ministers were
merged into the appropriate geographical
units, the Missouri East and the Missomi
\Vest Annual Conferences, both administered by Bishop Eugene M. Frank of St.
Louis, spiritual head of the Missouri Area of
the church's South Central Jurisdiction.
The Negro churches and pastors were
formerly affiliated with the now-dissolved
Central West Conference of the Central
Jurisdiction.
The Missouri West Conference met May
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31-June 3 and the i\Iissouri East Conference, June 13-16. Both sessions were held
under the presidency of Bishop Frank at
Central Methodist College, Fayette, Mo.
Bishop Matthew W. Clair, Jr., of St.
Louis, who prior to his retirement administered the Central \Vest Conference, was the
preacher at both of the uniting conferences.
He called the unification of the two racial
groups into the same conference "an opening
door into a new feeling of fellowship."
"This is as historic an event as anything
that has ever taken place in Missouri Methodism,'' Bishop Frank declared as he opened
the conferences.
Before the merger, the lVIissouri Area had
about 1,170 churches with approximately
256,000 members, served by 575 pastors.
The action completes the absorption of
the fo1mer Central West (Negro) annual
conference into the appropriate geographic
areas. By earlier action, its individual congregations and pastors in Kansas, Nebraska
and Colorado had been received into the
predominantly white annual conferences.
The substantial remnant of the Central \Vest
Conference remaining in Missouri has now,
by this action, been absorbed into the regional units.
A Negro minister, the Rev. George \V.
Hubbard, f01mer superintendent of the St.
Louis district, was appointed by Bishop
Frank as program director for the area.
Bishop Frank said that his responsibilities
will include church extension and evangelism for the area.
The Central West Conference is the
fourth former Central Jurisdiction annual
conference to be absorbed into regional
units of the church since 1964. The former
Lexington Conference churches and pastors
are now in annual conferences of the North
Central Jurisdiction, and the Delaware and
\Vashington Conferences were dissolved a
year ago and their members and ministers
related to the appropriate conferences in the
N ortheastem Jurisdiction.

HAWAII VOTED INTO
MAINLAND CONFERENCE
The Methodist Church in Southern California and Arizona has voted to accept into
its strncture the Methodist churches of
Hawaii, marking the first time an overseas
unit of the church will be directly linked to
a mainland conference.
The action, taken at the opening session
of the 116th Annual Conference, was a
companion vote to one taken by the Hawaii
Mission of the church requesting that they
become a district of the Southern CaliforniaArizona Conference. The Conference is now
composed of nine districts, and Hawaii will
be added as a tenth on June 1, 1967.
It was estimated that the inclusion of
Hawaii as a district will cost Methodists in
Southern California and Arizona about $100,
000 a year to bring salaries and pensions up
to the mainland standards, and to pay trav~l
and administrative costs.
The action will add 27 churches and nearly 7,000 Methodists to the rolls of the Southern California-Arizona Conferen'ce. In the
past, Hawaii has been a mission of The
Methodist Church under joint supervision

and support of the Methodist Board of Missions and the Los Angeles Area of the
church, of which Bishop Gerald Kennedy is
the episcopal leader.
At its annual meeting last month in
Honolulu, Dr. Frank E. Butterworth, former
pastor of First Methodist Church, Pasadena,
and now superintendent of the mission, said
that the mission has moved from adolescence
to adulthood and that the move would mean
as much to the Hawaiian churches as statehood had meant to the area's political and
economic life.
Bishop Kennedy will appoint five persons
each from Hawaii and the mainland Conference to work out technical details of the
merger during the coming year.
Official greetings of the Roman Catholic
Archdiocese of Los Angeles were conveyed
to the Conference.
The greeting by the Very Rev. John P.
Languille, representing James Francis Cardinal l\frlntyre, marked an historic first for
local ~vlethodists and Roman Catholics.
In introducing Monsignor Languille, associate director of archdiocesan charities,
Bishop Gerald Kennedy said, "If anyone had
told me a few years ago this would happen
I would have said it could not be done."
As indicative of the growing ecumenical
spirit between Roman Catholics and Protestants, Monsignor Languille told about the
recent visit of Bishop Kennedy to Cardinal
Mcintyre.
Tirn Bishop received a check from Cardinal Mcintyre to purchase a tractor and agricultural supplies for a Roman Catholic mission through The Methodist Church's
Agricultural Aids Foundation.
The money will enable AAF, an agency of
the Board of Missions of the Southern California-Arizona Conference, to send a tractor
and implements to St. Jude Junior High
School at Mangop, New Ireland. This is part
of the territory of New Guinea.
St. Jude's is a four-year-old school conducted by the Missionaries of the Sacred
Heart. It has 250 students and a 500-acre
farm devoted to growing tropical products.
Cardinal Mclnt)•re said the equipment
would serve not only St. Jude's but by example a wider community, since school personnel also could undertake contract plowing with it.
Major changes in the proposed plan to
merge The Methodist Church and the
Evangelical United Brethren Church were
urged by members of the Methodist Conference.
The merger proposal will be the subject
of a special session of the General Conference of each denomination in Chicago in
November. Petitions to the Methodist General Conference will be submitted by the
Southern California-Arizona delegation urging, among other things, total racial inclusiveness in the merged church and retention of the name of The Methodist Church.
The Southern California-Arizona Methodists, noting that The Methodist Church
in southeastern and south central states is
still racially segregated, said they would
oppose any plan of union that does not
erase segregation on the local church level.
Present plans of merger would eliminate
WORLD OUTLOOK
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Students stand outside the new student
-::enter in Cordoba, Argentina. See story
:m pages 43, 44.
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:he Negro governmental stmcture of the
~hurch known as the Central Jurisdiction,
Jut would not make any provision for in:egration among local congregations.
Other changes in the merger plans re1uested by the voting representatives of
265,000 Southern California and Arizona
Vfethodists include:
NAME-The present plan of merger calls
'o r the new church to be named "The
Jnited Methodist Church" and this is opJosed as being contrary to a majority vote
:ast in 1964 by delegates to the Methodist
:;eneral Conference. It was pointed out,
1lso, that such Methodist denominations as
he . African Methodist Episcopal Zion
:::hurch, the African Methodist Episcopal
:::hurch and the Christian Methodist Epis:opal Church will not be joining in the
Jroposed union and that until such time as
hey do, the name of United Methodist
:::hurch would be a misnomer.
CONFESSION OF FAITH-Preparation
,f a single Confessional statement for the
iew church is urged, rather than the pres:nt plan of simply placing the Confessional
tatements of both denominations side by
ide without change.
STATEMENT OF SOCIAL PRINCI'LES-As was done with the two denomnations' Confessional statements, the
irchitects of the merger offered the two
tatements of social principles which, the
>outhern California-Arizona delegation said,
'contain direct contradictions." They urged
he preparation of a single statement.
TOTAL APPLICATION-The plan, as
1ow proposed, would pe1mit a regional
:roup of either denomination to remain
mmerged and intact for a period of twelve
1ears following effective date of the merger.
rhe delegates urged that this provision be
:liminated from the plan because of anticiiated difficulties in administering and
•perating two different types of church
:ovemment.
DISPROPORTIONATE REPRESENT A\UGUST 1966
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I-Mr. and Mrs. Charles F. Root
and three children, from San
Francisco to Sarawak, Fli. #911,
BOAC
4-Mr. and Mrs. Richard C. Bush
and three children, from San
Francisco to Taiwan, President
Wilson, American President
5-Rev. and Mrs. Finis B. Jeffery and
one child, from Seattle to Korea,
Canada Mail, American Mail
7-Mrs. Melvina Wilson, from New
York to Karachi, freighter, Isthmian
16-Miss Louise Root, from New
Orleans to Brazil, Del Norte,
Delta
16-Mr. and Mrs. Francis Grose and
four children, from New Orleans to Brazil, Del Norte, Delta
IB-Rev. and Mrs. James W. Spitzkeit and three children, from San
Francisco to Korea, President
Cleveland, American President
18-Mr. and Mrs. Robert Buckner and
three children, from San Francisco to India, President Cleveland, American President
18-Rev. and Mrs. Edward W. Poitras
and two children, from San
Francisco to Korea, President
Cleveland, American President
18-Miss Helen Post, from San Francisco to Japan, President Cleveland, American President
23-Miss Marna Rosalie Bowker, from
San Fran:isco to Korea, President Monroe, American President
23-Miss Shirley Ann Pressler, from
San Francisco to Korea, President Monroe, American President
29-Miss M. Louise Avett, from
Charlotte to Hong Kong, Fli.
#292, EAL

If you leave no will,
your whole lifetime
of Christian
stewardship can be
wiped out overnight

, I

'
'

All your life you've been faithful in
your use of this world's goods. While
your children were still in their cribs
you began saving for their education.
Through modest investments you've
provided them a debt-free home and
extra income for a "rainy day".
You've made it a rule to give back to
God through His church a substantial portion of the good things He
has given you.
But suppose you leave no will? Or
suppose you leave only a "do-it-yourself" will, scribbled off and tucked
away in the desk? What happens at
your life's end? Depending on local
laws, the state may provide only
meagerly for your loved ones.
There'll be little chance of your
church receiving the help you'd like
to provide it after your death.
The World Division of the Board
of Missions recommends you. consider making it the beneficiary of a
bequest, with the stipulation that
annuity agreements be issued to your
loved ones upon your death. In this
way, you will provide them an assured income with substantial tax
savings and free them of the burdens
of estate management. Upon their
deaths, your earthly treasure will
serve the church perpetually, spreading the Gospel to the ends of the
earth.
The coupon will bring you by
return mail complete information.
Do it today while there is yet time.

TION-The plan of union provides that
Evangelical United Brethren strength on
boards and committees of the new churc.:h
would be double their proportionate
strength for the first twelve years. This
machinery, said the Southern CalifomiaArizona delegation, "is unnecessary and is
contrary to good procedures for selecting
leadership." It proposed, instead, a guaranteed representation of at least one EUB
member on each board or agency of the
new church on the general, jurisdictional,
and annual conference level.

UPGRADING ASKED FOR
SCHOOLS OVERSEAS
A specialist on Methodist education overseas has made a number of recommendations to the Methodist Board of l\Hssions
for changing and improving more than
1,000 Methodist-supported schools around
the world, particularly in light of what he
foresees as the possible nationalization of
church-related schools in many countries.
Among the recommendations are:
I-Giving more attention to vocational
rather than traditional forms of education;
2-Stepping up the education of women;
3-Eliminating, merging and coordinating
schools where needed, and putting the fi-
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Just published this month!
Evongelistic sermons thot procloim Cod's
good news

,ivhenMOllNING
GOMES

by Wallace Chappell
"The church's supreme need for a
negative day is a positive faith ,"
says the author. "We do not neecl
preaching that is filled with night.
TV e need to hear sermons proclaimed that tell us the morning
has come."

These twelve optimistic sermons
emphasize a positive faith through
the New Testament. The author begins with the central conviction
that the preacher must preach
Christ first and foremost. Then he
effectively leads his reader into a
greater understanding of the great
themes of repentance, belief, the
power of God, salvation, joy,
praise, the nature of promise, the
glory of God, the building of
Christ's church, the nature of suffering and death, the resurrection,
the power of Pentecost, and the
eternal presence of the risen Christ.
$2.50
112 pages.
At your Cokesbury Bookstore

ABINGDON PRESS
Book Publishing Department of The
Methodist Publishing House
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nancial and other resources into more
needed types of instruction; 4-Concentrating on a selected but limited number of colleges and universities, rather than continuing to proliferate church-related schools.
The Rev. Dr. Thoburn T. Brumbaugh,
New York, functional secretary for education of the World Division of the Board of
Missions, prepared the report for the Division's members and executive staff. It was a
final report for Dr. Brumbaugh who will retire August 31 after almost twenty years on
the executive staff of the Board of Missions.
In a brief statistical survey to background
his recommendations, Dr. Brumbaugh said:
"If all the kindergartens, pre-primary, village, elementary, secondary, professional
and vocational schools, junior and senior
colleges, related to The Methodist Church
around the world were lumped together, the
number would be more than 1,000. The total of students in all grades would be over
375,000. The majority of these schools are
of elementary grade, with secondary schools
close behind.
"For the support of these schools, the
World Division has appropriated for fiscal
1966-67 a total of $3,342,306, including
$1,997,240 for support of missionaries in
educational tasks. If capital grants and other
non-recurring funds are included, the Division appropriates between $4,000,000 and
$5,000,000 annually for educational purposes overseas."
The "wave of the future" in many countries of Asia and Africa seems to be the
nationalization of church-related schools, as
has happened in Cuba and Burma, he said.
"In the not-distant future, the new nations in Southeast and Southern Asia and
in Africa will be turning away from British,
French, Belgian and other colonial policies
of subsidies to 'mission schools' and toward
government maintenance of schools."
To prepare for nationalization or some
similar eventuality, and to upgrade Methodist schools overseas, Dr. Brumbaugh's report
urged what it called: "Imperatives Confronting Missionary Agencies in Overseas Education." They included, in part:
"I-Training Christian teachers and other
professional leaders at levels of education
wl1ere there is still great need and opportunity, and especially where governments
are not yet able to provide such training.
"2-To eliminate schools or courses of
instruction which do not help in providing a
correlated system of education in a particular country, and especially as public education is able to provide schooling at various
levels.
"3-To merge or coordinate Methodist
schools with other Christian schools in areas
where duplication or competition make for
uneconomical or ineffective teaching procedures, and to put the financial and other
resources thus released into more needed
types of instruction.
"4-To plan for the development of vocational rather than traditional forms of education \vith particular concern for agricultural, commercial and industrial pursuits;
and for women students in teacher training,
nurse training, home economics and churchrelated leadership.

"5-To concentrate on colleges and universities of selected but limited number
rather than continuing a proliferation of
church-related schools.
"6-To provide scholarships for needy
students in both church-related and secular
schools, stressing Christian character as well
as academic qualifications.
"7-To establish hostels or other types of
student centers where young people can
learn to live in Christian fellowship and be
trained intensively by qualified leaders in
Christian thought and action."

I
I
I
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NOTED WITHOUT COMMENT
A Methodist minister has offered an
opinion on what's wrong with the
Minnesota Twins baseball team this
year.
"The Lord has withdrawn His blessing," says the Rev. C. Philip Hinerman, minister of Park Avenue Methodist church here.
Last year, the Twins won the American League pennant but have been
in seventh place this year despite an
improved team, the minister noted.
"I think that what is wrong with the
Twins is that the Lord no ·longer is
blessing them," Mr. Hinerman wrote
to a Minneapolis newspaper. "Everybody knows that last year Somebody
was looking out for the Twins. They
won game after game that they had no
right to win."
Mr. Hinerman blamed Cal Griffith,
the Twins' president, for "getting rid
of the one fellow on the squad that
made all of this possible-that great
Christian athlete, Minneapolis' own
Jerry Kindall.
"Last year," Mr. Hinennan recalled,
"Jerry led a dnily Bible study group
and prayer meeting every day while
the team \vas on the road. They met in
a hotel room every morning and
studied the Word, and prayed together. A number of fellows on the
team came to the morning meeting,
and did it religiously. The whole team
was influenced by this Christian spirit
and atmosphere-and Somebody kept
helping the Twins win ....
"The one thing that Calvin ( Griffith) could do, the one Calvin ought to
do, Calvin won't do. His pride is in-.
volved, you see. He was so smart that
he fired a 31-year-old second baseman
with a lifetime batting average of
.190. Oh, what a smart decision that
one was! He played it by the bookbut not the right Book."
The minister suggested the Twins
lost the World Series last Fall because
Kindall was never called upon to play.
This year, he noted, "the prayer
meetings have stopped . . . no more
daily Bible studies on road trips . . .
and I think I know wlrnt's wrong \vith
the Twins this year. The Lord has
withdrawn liis blessing. They don't deserve it." (RNS)
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The
Priority
Project
of the
Month

Education:
A

Key

to

Building
India

Pakur's Jidato High School Needs New Boys' Hostel
To Replace One Scrubbed But Rotting by Old Age
The influence of Christianity in
India, direct and indirect, has far exceeded its numerical strength of 11
million.
The quality of the teaching staff in
Christian schools is generally higher
and, because the student-teacher ratio
is more favorable than in government
schools, there is more individual
guidance for the students.
Established in 1925, the Jidato High
School and Hostels for boys and girls
at Pakur is recognized for its superior
educational level by Christians and
non-Christians who wish to better
their children's position in the new
India.
In spite of industrialization and
urbanization, the Indian society is still
predominantly agricultural and rural.
Instruction at this Methodist-sup-

ported institution is in Santali, Hindi
and English, and the curriculum is
geared to prepare students for village
life. Eighty-two per cent of the population lives in villages.
The education of young men and
women for village leadership has been
given new tasks, new dimensions,
new visions, and a new spirit. Embarked on a forward-moving program,
the Jidato School is preparing welltrained students to return to their
villages and help others plant beneficial crops, overcome poor diet, sicknesses and Jack of a cash crop.
The Methodist Church in the
United States has been asked to help
build a much-needed boys' hostel for
the school's 150 boys-60 secondary
students and 90 primary students-by
contributing $40,000. Currently there

are sleeping quarters, which are
crowded and wholly inadequate,
cleanly scrubbed but rotting with age.
In India today the church is challenged to furnish know-how and experience to improve farming practices
and health and living habits. Harnessing manpower in a Christian environment by developing national
leadership is a key to nation-building.
Right now your gifts are needed to
continue adequately the urgent work
at the Jidato School. The Priority
Project of the Month goal for the
building of a new boys' hostel at this
school is $40,000. Your Advance
Special gifts in any amount may be
sent to : Treasurer, Board of Missions
of The Methodist Church, 475 Riverside Drive, New York, New York
10027.

THE PRIORITY PROJECT STATUS REPORT
Herc is n summary of gon ls nchicvc<l nnd needs still nhca<l.
Girts Received
Contl'ibutions for Priority Project of the Month, ns of Mnrch 15, HHiG
17,0·IO
Goals Achieved
Union Thcolos::ical Scminnry, Mexico City, Mexico, library books
5,000
6,500
Colll'g-c o( \Vest Africn, Monro\'in, Libcrin, Industrial nrts equipment
Priority Proj<!cts Still Needing Aid
• Evnni::-clicn l Rural In s titute, Itnpinn, Ilrnzil, st:dT hou~ini;:S 2,460
• Tyranll Pm·ish, \Vest Vin:inia, Lnnd , mnchincry and cC]uipmcnt $ 25,000
• Ganta, Liberia, Elementary s chool ntldition
$ 12,500
• \Vonju, Km·cn, Union Christian Hospital, Chest x-rny mnchinc
S 6,000
• MamC'J'CS, Puerto Rico, Medical clinic equipment and building
$ 25,000
• Pnkur, lnclia, Jidnto High School, new boys' hostel
$ 40,000
• Rniwind, Pakistan, Rniwintl Christian Ins titute, facility expansion S 40,000
• Rc\•oh-ing Dook Funds, for worldwide use
$100,000
'Vhcn ~ufficient funds hnvc been received to nid the top priority project, mlditionnl J.:"i!ts then will be npplied to the next in line until all of the gonls
hnve Leen met.
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Here's an opportunity for you to do
something special for your church . • •
As a member of a church school class, WSCS, Wesleyan Service
Guild, men's club, official board, or any other church group ... you
can help your church acquire copies of the new revised edition of
The Methodist Hymnal. These beautiful new hymnals are designed
in size and in liturgical colors to be pew companions to The Book of
Worship and Cokesbury Pew Bibles - they belong in your church.
Acquiring the new hymnals is an excellent project for your group
to sponsor ... a chance to make a lasting contribution to more meaningful worship for your en. t i r
c~o
e 7ation. For helpful information
on project ideas, write to c. !<'esbury.
/
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Contact The Regional Service Center Serving Your Area:
1910 Main Street
1600 Queen Anne Road Fifth and Grace Streets
Dallas, Texas 75221 Teaneck, N:J. 07666
Richmond, Va. 23216

.

201 Eighth Avenue, South 1661 North North est Hwy. 85 McAllister Street
Nashville, Tenn. 37202
Park Ridge, Ill. 068
San Francisco, Calif. 94102

Shop in person at these Cokesbury Stores: Atlanta • Baltimore • Boston • Chicago • Cincinnati • Dallas •
Nashville • New York • Pittsburgh • Richmond • San Francisco

etroit • Kansas Cily • Los Angeles

