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A WOMAN RESPONDS TO CHARLES WESLEY 

WILMA J. QUANTRILLE 

In responding to Charles Wesley as a woman, I represent Christian 
fen1inists whose concern is not only the condition of women but also the 
condition of the human race and the planet itself. The new feminist move
ment seeks not only to analyze critically the modern church and to 
negotiate for change, but to "rend and renew" thus resisting the present 
order and transforming the religious community with the "vision of a full 
people of God, existing in mutual relations and determining together their 
ongoing Christian praxis. "1 The movement not only addresses the con
cerns of inclusive language and the authority of women in ministry, but 
calls for a profound change for the good in the church's identity and its 
mission- a change that is necessary if the church is to survive into the 
next century as vital witness to the gospel. 

There is among women a vision of the church as a community where 
women and men are able to share mutually in the formation of life 
together, freed from the constraints of modern hierarchical and patriar
chal ordering, to create new ways of listening and hearing, of speaking, 
of proclaiming the Word, of celebrating differences and affirming diversi
ty, of discovering new possibilities for justice and of creating new forms 
of human flourishing inclusive of all persons. 2 Marjorie Proctor-Smith 
suggests that women can imagine that things can be different. "We can 
begin to imagine a church in which women's stories, women's bodies, and 
women's struggles are considered part of the sacred tradition of the church. 
We begin to imagine a world in which God is as much like women as she 
is like men. "3 

Rosemary Radford Reuther states her vision, "Thus the feminism we 
envision is one that is able constantly to build an integral vision of a new 
humanizing culture beyond patriarchy without becoming closed or sec
tarian toward any living cultural option or human community. It remains 
open to authentic spirit wherever it is found, and it extends to all the in
vitation to join a new dance of life without which life itself may not 
survive. "4 

'Rebecca S. Chopp, The Power to Speak: Feminism, Language, God. (New York: The 
Crossroads Publishing Company, 1989), p. 76. 
2 Ibid., p. 94. 
3
Marjorie Proctor-Smith, In Her Own Rite: Constructing Feminist Liturgical Tradition. 

(Nashville: Abingdon Press, 1990), pp. 167-168. 
4
Rosemary Radford Reuther, Woman-Church: Theology and Practice. (San Francisco: Harper 

and Row, Publishers, Inc., 1988), p. 40. 
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Further, it is the vision of the feminist theologian that, not only is 
it possible for the church to be transformed, it is also possible for the 
church to become a "sacrament of God's grace in the world"5 transform
ing not only the patriarchal and hierarchical structures which order rela
tionships on the basis of dominance and submission, but also a society 
in which androcentrism, racism, classicism and ageism are not tolerated."6 

Open to the Spirit wherever it is manifest, feminist theologians envi
sion a world where the transformed socio-symbolic order will make possi
ble a new way of knowing, of speaking and of relating. Humans on all 
levels of society will speak and be heard, will cry and be addressed. There 
will be an openness to the rich diversity and the variety of styles of human 
living and flourishing. 

This vision will not be possible as long as Christianity structures itself 
through the gender division of male and female along with the hierarchy 
of God-male-female-nature. 7 Rather the vision will be possible when 
women's voices are freed to transform rather than correct, the social
sym_bolic order. 8 

The hope for the Christian church in the present age, and for a world 
on a course toward self-destruction is emancipatory transformation- a 
movement toward the rending of the present world view. The world view 
is summarized by Catherine Keller in these words: " ... separation and 
sexism have functioned together as the most fundamental self-shaping 
assumptions of our culture. That any subject, human or non-human, is 
what it is only in clear division from everything else; and that men, by 
nature and by right, exercise the primary prerogatives of civilization. "9 

Emancipatory transformation not only calls for freedom from the 
repressive ordering of patriarchy, but a freedom for creating, receiving, 
and reinventing new ways of speaking, of opening new possibilities for 
change and transformation creating a new order of language, structure 
and human living. 10 

It is the task of this effort to make the claim that the message of 
Charles Wesley's hymns has not only preserved and transmitted with 
integrity the Word of God, the gospel of freedom and hope, but has pro
vided the church with a model for emancipatory transformation which 
can make possible a new ordering of the church with the hope that the 
church be "set aflame with the Spirit of power and love- to connect again 
community and God."11 

5Chopp, op. cit., p. 4 
6Proctor-Smith, op. cit., p. 18. 
7Chopp, op. cit., p. 17. 
8/bid., p. 18. 
9Catherine Keller, From a Broken Web: Separatism, Sexism and Self (Boston: Beacon Press, 
1986), p. 2. 
10Chopp, op. cit., p. 30. 
11 /bid., p. 85. 

., 



A Woman Responds to Charles Wesley 201 

The relationship of theology and praxis which is found in the hymns 
provides for the possibility of pressing the ideas and images of the gospel 
as mediated through the poetry of the hymns toward actualization in the 
life of the worshiper. The words of the hymns may yet be more than dry 
bones. They may yet become a means of realizing the content of the vi
sion of the new creation as expressed in Jesus' teaching of the realm of 
God. The themes which are present and prominent in the hymns are themes 
which have been stated as concerns of the new feminist movement. These 
will be further discussed. 

Finally the paper will suggest that the theology of the Trinity which 
is expressed particularly in the "Hymns on the Trinity" presents a model 
for relationships in the new age where equality and mutuality, diversity 
and particularity are valued. Further the Trinitarian model expressed in 
the hymns provides for the possibility of relationships within the Godhead 
and relationships between the Godhead and hun1anity which are free from 
hierarchical ordering. 

Although the discussion of language in the hymns is relevant for the 
present age, and although Charles Wesley used imaginative language to 
express inclusively the faith, yet it is not the focus of this paper to explore 
these issues. In the final analysis, Charles Wesley was a person of his own 
era, employing the language which reflected the socio-symbolic order of 
the eighteenth century English-speaking world. The language of monarchy 
and patriarchy dominates the hymns reflecting the socio-political order
ing. It was not Wesley's concern to shake the foundations of that order 
but to transform persons by the power of the Holy Spirit for new lives 
in Christ. Charles's hope was to renew the Church of England, through 
the awakening to new birth of many who were Christians in name only. 

Setting aside these issues, the task will be one of drawing from the 
concept of the experience of salvation an application for the necessary 
transformation of both church and society in the present age. In every 
age the Spirit speaks a new message. The hymns, anchored as they are 
in the scriptures and in the particular expression of the soteriological 
message by Charles Wesley, evoke the direct experience of the living God, 
and the call for praise of God while at the same time giving content to 
the message of the gospel for the age in which they are sung or used in 
devotional settings. 

Conversion Experience as a Model for Emancipatory Transformation 

It is possible to understand the theology of the hymns as related in
timately with the experience of the presence of God through the Holy 
Spirit. The one who worships receives not only the content of the gospel 
message, but also the possibility of conversion and transformation through 
the appropriation of the redemptive act of Jesus Christ. The conversion 
experience as the liberating and transforming event in the life of the in-
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dividual believer provides a model for just such an emancipatory transfor
mation in the life of those today who seek to free themselves from op
pressive structures which marginalize and silence vast numbers of the 
world's people. For in freeing individuals from the constraints and limits 
of institutional and societal evil, they are freed for the possibility of new 
selves in relation to God and to others. They are freed to speak of their 
particular experience, to envision new configurations of human relation
ships and to create Christian community. "A proclamation of eman
cipatory transformation, by act and by message, must be in solidarity with 
the world, it must speak of the restoration of the earth and the transfor
mation of the order; it must be present with suffering and with hope. "12 

The Wesley hymns express the possibility of an experience of salva
tion which in many ways transformed society in England and America 
in the eighteenth century. Through the hymns, the message of the gospel 
of freedom and hope has reached the minds and souls of Christians offer
ing the possibility of the conversion of individuals through the power of 
the Spirit. The kind of conversion experience which was the ground of 
Charles Wesley's awakened faith and profoundly felt transformation can 
serve as a model for the emancipatory transformation called for by the 
new feminist movement. 

"Wesley's own experience of conversion so transformed him and his worl~ ~hat new 
understandings of faith were possible and theological doctrines were illuminated. Not 
only did his conversion experience affect Wesley's personal values, choices, and state 
of mind, it was categorized and mediated so that it could be available for the believ
ing community in such form that would resonate with others' experience and knowledge 
and evoke in them such an experience of self-transcendence."13 

Wesley's experience freed and transformed him as a person and his 
hymns express and illuminate that experience. 

Sudden expired the legal strife; 
'Twas then I eased to grieve; 

My second, real, living life 
I then began to live. 

Then with my heart I first believed, 
Believed with faith Divine; 

Power with the Holy Ghost received 
To call the Savior mine. 14 

12/bid., p. 36. 
13Wilma Quantrille, "The Triune God in the Hymns of Charles Wesley" (Ph.D. diss., Drew 
University, Madison, NJ, 1989), p. 36. 
14John and Charles Wesley, The Poetical Works of John and Charles Wesley, edited by 
G. Osborn, vol. I, (London: Wesleyan Methodist Conference Office, 1870), p. 299; henceforth 
cited as Poetical Works followed by the volume and page number, e.g. Poetical fVorks, 
II, p. 36. 
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The hymns express the conviction that the Holy Spirit is readily ac
cessible to any person in any age. The accessibility of that Spirit in the 
present age opens the possibility for new experiences of Jesus Christ's sav
ing and renewing presence. Through the hymns, the message of Jesus 
Christ will sound anew in the hearts and minds of those long oppressed, 
marginalized and silent. The Holy Spirit will give the power to claim new 
freedom and new life for all the earth's people and liberation from wan
ton human domination of the earth itself. 

Theology and Praxis 

In order to discuss the content of the hymns as it relates to the new 
feminist movement, it will first be necessary to note that theology as related 
to the hymn-form is a particular kind of theology which is modified by 
its expression in hymn form. Thomas Langford suggests further, 
"Theology-as-hymn arises from a praxis setting. It is in the context of wor
ship that hymn-theology is expressed and for life transformation that 
theology is developed. "15 

As Langford has noted, the theology expressed in the hymns is scrip
tual theology which is immediately appropriated by the worshiper to pro
vide an experience of the presence of God through the Holy Spirit. These 
two- theology and doxology- are inextricably bound together in praise 
to God through the hymns. Praxis theology which characterizes the Wesley 
hymns requires that the worshiper not only apprehend the message of the 
hymn but appropriate through the Spirit the freeing and transforming ex
perience the message conveys both in the renewal of life of the believer 
and the resulting transformed behavior. As Langford claims of Charles 
Wesley, " ... he set theological expression within a special context; he 
tied theology inseparably to the worship of God; he welded theory and 
praxis together; he made theology an inseparable part of the holistic love 
of God."16 

The work of Teresa Berger in Theologie in Hymnen? addresses the 
question of the significance of theology as it is presented in doxological 
form. 17 Not only does she address the question of the relationship of dox
ologicallanguage and theological reflection found in the hymns, but she 
presents us with an analysis of some of the themes contained in A Collec
tion of Hymns for the Use of the People Called Methodists. 18 Specifically 

15Thomas A. Langford, "Charles Wesley As a Theologian," paper presented at The Charles 
Wesley Colloquium 1989 at The Center of Theological Inquiry, Princeton, NJ, p. 1. 
16/bid., p. 11. 
17Teresa Berger, Theologie in Hymnen? Zum Verhi:iltnis von Theologie und Doxologie am 
Beispiel der "Collection of Hymns for the use of the People called Methodists" (1780). 
(Altcnberge: Telos-Verlag, 1989), p. 19. 
18A Collection of 1-/ymns for the Use of The People Called Methodists, edited by Franz 
Hildebrandt and 0. A. Beckerlegge, The Works of John U1esley, vol. VII, (Oxford: Clarendon 
Press, 1983); henceforth cited as 1780 Collection followed by the page number. 
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she treats the ideas of soteriology, the experience of salvation, and Chris
tian perfection. She sees the soteriological concern to be central to the 
message of the hymns. Reference will be made below to specific themes 
she discusses. 

The themes of the hymns which resonate with the experience of 
women, and which evoke in women the truths of the gospel are those which 
motivate her to claim the present age for all people and for the earth as 
well. These themes are the awakening to new life: transformation, eman
cipation from the confinement of silence, invisibility and worthlessness, 
inclusiveness, diversity and unity of the baptized community, knowledge 
of God and the power to speak and to proclaim the Word. 

With the emphasis of the hymns on personal experience of 1 esus 
Christ, it is important to make the claim that it is through this immediate 
experience that the individual, from whatever context, receives salvation 
as healing and renewing and opening the individual to whole new ways 
of being, speaking, and relating. Berger discusses at some length the em
phasis of Wesley on individual as well as universal salvation, quoting the 
following hymn: 

What shall I do my God to love, 
My Saviour, and the world's, to praise? 

Whose bowels of compassion move 
To me, and all the fallen race; 

Whose mercy is divinely free 
For all the fallen race, and me! 19 

Charles Wesley describes the experience of awakening and subsequent 
emancipation. 

"Long my imprison'd spirit lay, 
Fast bound in sin and nature's night: 

Thine eye diffused a quickened ray; 
I woke; the dungeon flamed with light; 

My chains fell off, my heart was free, 
I rose, went forth and follow'd thee. 

No condemnation now I dread; 
Jesus, and all in him, is mine: 

Alive in Him, my Living Head, 
And clothed in righteousness Divine, 

Bold I approach the' eternal throne, 
And claim the crown, through Christ, my own."20 

Berger suggests that this hymn in its complete form expresses all that 
Charles Wesley says on the subject of the personal experience of salva
tion: the logical connection of the objective salvation event "pro me" and 
the subjective experience of salvation, the Christocentricity of the event~ 

19Poetical Works, II, p. 72. 
20/bid., I, p. 105. 
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the act of grace of the experience of salvation with the complete passivity 
of humankind and the total transformation of existence through this 
experience. 21 

Women also, through encounter with scripture within the context of 
worship, awaken from the margins of silence, invisibility and anonymity 
to form community where it is possible to speak, to listen, to recognize 
and claim the gospel as emancipatory for them. They are bold to remember 
and relate their long forgotten and suppressed tradition, their buried past. 
Proctor-Smith says, "Liturgically, this means seeing the healing of women's 
wounds, the cessation of hatred and abuse of women, the restoration to 
women of our past and our memories, the full and free participation of 
women in the world, and in the shaping and interpreting of life in the 
world. "22 This new freedom to speak will necessitate new words and ex
pressions which translate women's lives and experiences into language 
which is able also to anticipate women's future when "all women will be 
healed, transformed, and restored to fullness. "23 

Through the community of those who are transformed by the gospel 
through the Spirit to new life and new identity, women will claim the power 
of freedom of the Word through the scriptures expressed in all elements 
of worship. 

Again, the hymns express the open possibilities for those who receive 
the Word and believe. 

Our nature's course is turn'd, our mind 
Transform'd in all its powers, 

And both the witnesses are join'd, 
The Spirit of God with ours.24 

In the same hymn, "How can a Sinner know", Charles Wesley affirms 
that each person who is open to the gospel message and receives the witness 
of the Spirit gains knowledge of God. There is no one who has exclusive 
claim to this knowledge- neither pope nor prince, neither bishop nor 
saint- for all are called to receive this knowledge through the grace of 
Jesus Christ and Christ crucified. 

We by his Spirit prove, 
And know the things of God, 

The things which of His love 
He hath on us bestowed: 25 

Wesley lifts from scripture the fullness of everlasting life which affirms 
that the believer has access to the knowledge of God. 

21 Berger, op. cit., p. 140. 
22Proctor-Smith, op. cit., p. 70. 
23lbid., p. 71. 
24Poetical Works, V, p. 363. 
25lbid. 
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King of glory, Soul of bliss, 
Everlasting life is this, 
Thee to know, Thy power to prove, 
Thus to sing, and thus to love! 26 

Teresa Berger's discussion of these concepts suggests their central place 
in the thought of Charles Wesley. The dialogical character of the liturgical 
setting- worshiper encountering God through the cognitive and affective 
dimensions- places the emphasis on the whole person receptive to the 
Spirit's invitation and self revelation. The worshiper is convinced through 
the witness of the Spirit and able to claim the power of the Spirit to hear 
anew the message of divine love. 

To claim this power is to draw from the margins those who have for 
too long represented the powerless and oppressed majority. To claim this 
power is to confront the destructive forces which threaten nature and 
society. To claim this power is "to claim equality and freedom for ourselves 
and to work in solidarity with all women in our struggles."27 

Personal salvation in the hymns of Wesley is always understood as 
experienced within the church as the community of believers. There is no 
place in the hymns for the kind of privatized faith and individual 
autonomous self which is sometimes expressed in Christian piety. Salva
tion is always experienced in the context of Christian community, 
nourished through the class meetings and regular worship and practiced 
in response to human need. The hymns speak directly to the concerns of 
the feminist theologian in the insistence upon the openness of the com
munity of baptized believers. Inclusiveness of the gospel is clearly expressed 
in a number of the hymns. 

0 that the world might know 
The great atoning Lamb! 

Spirit of Faith, descend, and show 
The virtue of His name: 
The grace which all may find 
The saving power impart, 

And testify to humankind, 
And speak in every heart. 28 

The possibilities immediately available to the believer who has ex
perienced the transformation called conversion are great. The universality 
of the call would indicate that the ones who are given the new birth are 
as various as the diversity which characterizes the human race. All in
dividuals bring with them their particular gifts and differences- their diver-

26/bid., I, p. 185. 
27Proctor-Smith, p. 153. 
28Poetical Works, IV, 196. Wesley wrote "all mankind" in line seven, which also appears 
in Osborn. 
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sity of language, of social status, their life style and tradition and their 
particular story of God's activity in their lives. In the experience of transfor
ming love they are brought into unity and solidarity with the body of 
believers; this new order, this new community is open and free- there are 
no privileged and underprivileged, rich or poor, male or female, all are 
one in Christ Jesus. "Christ from whom all blessings flow" expresses the 
spirit of I Corinthians, emphasizing the solidarity of those receiving bap
tism and entering the Christian life. 

Build us in one body up, 
Call'd in one high calling's hope; 
One the Spirit whom we claim; 
One the pure baptismal flame. 

Many are we now and one, 
We who Jesus have put on; 
There is neither bond nor free 
Male nor female, Lord, in Thee! 

Love, like death, hath all destroy'd, 
Render'd all distinctions void 
Names, and sects, and parties fall; 
Thou, 0 Christ, art all in all! 29 

Keller is concerned that there is both connectivity and differentiation. 
"But we are searching for some path of differentiation in relation. This 
would permit women to remain faithful to the complex inner and outer 
connectivity that we may sense as integral to ourselves, while liberating 
ourselves from the accompanying modes of dependency and self
suppression."30 She stresses that becoming uniquely ourselves does not 
mean separation but always is deeply and richly connective self. 

Women claim through the cleansing of the rite of baptism liberation 
from the social patterns, perceptions and strictures of patriarchy and an
drocentrism and a moving into the center of the church, continually 
recognizing the need for the conversion of the church. 

"Indeed, by moving into the center, women begin to bring into being 
the paschal community that is truly a community of equals. "31 

Women seek through the sacraments assurance that God has not 
forgotten them. The sacraments reveal God's self-disclosure in the "rich 
and complex particularity of women's lives, influenced both for joy and 
for sorrow by gender, race, class, nationality; in women's experiences of 
embodiment; in the sense of connectedness with all that is, especially the 
common, the everyday, the overlooked; and in women's experiences of 

29Poetica/ Works, I, pp. 356, 362. 
3°Keller, op. cit., p. 161. 
31 Proctor-Smith, op. cit., p. 148. 
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love of self and of other women. From these experiences, we know that 
God has not forgotten us. "32 

We all are one who Him receive, 
And each with each agree; 

In Him the One, the Truth, we live; 
Blest point of unity. 

Partakers of the Saviour's grace, 
The same in mind and heart, 

Nor joy, nor grief, nor time, nor place, 
Nor life, nor death can part. 33 

Strive we, in affection strive; 
Let the purer flame revive, 
Such as in the martyrs glowed, 
Dying champions for their God. 
We like them may live and love; 
Called we are their joys to prove, 
Saved with them from future wrath, 
Partners of like precious faith. 

Sing we then in J esu's name, 
Now as yesterday the same, 
One in every time and place, 
Full for all of truth and grace; 
We for Christ our Master stand, 
Lights in a benighted land; 
We our dying Lord confess; 
We are Jesu's witnesses. 34 

Remembering and celebrating the struggle of Christian women pro
vides an anamnesis which is characteristically female. To remember the 
past is to remember that women have been victims of betrayal, rape, and 
violence and women have struggled courageously to survive with dignity 
against terrible odds. 35 

Women claim solidarity with all on the margins of society, thus reflect
ing Jesus' concern for the outcast, the prostitute and the alien. 

Come then, ye souls by sin oppressed, 
Ye restless wanderers after rest, 
Ye poor, and maim'd, and halt, and blind. 
In Christ a hearty welcome find. 

My message as from God receive; 
Ye all may come to Christ and live. 36 

32/bid., p. 153 . 
33 Poetical Works, II, p. 222. 
341780 Collection, pp. 695-6. 
35Proctor-Smith, op. cit., p. 47. 
36Poetical Works, IV, pp. 276-7. 
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Trinity as Model for Relationship 

Wesley offers a model for the ordering of relations in the description 
of the Trinity which is found in the collection "Hymns on the Trinity." 

The God presented in the hymns is not at the apex of the hierarchical 
pyramid but is expressed rather as the "fountain of divine compassion" 
suggesting that there is a "perpetual stream, pouring forth from the 
Godhead, effecting the unified will of the Three." The flow of divine love 
is a perpetual stream, with a limitless source. The divine love offered is 
offered in freedom. The response is not in any way coerced. 

And streaming from above 
The Father, Son, and Comforter 

Fills all our hearts with love. 

Come then, celestial Gllest, 
Into Thy temple come, 

Take full possession of the breast 
That pants to be Thy home: 
Spring up, Thou living Well, 
Thou Lord of life Divine, 

And now Thy humble mansion seal 
Through endless ages Thine. 37 

Using the image of the fountain, Wesley suggests a hidden source 
which continually flows. 

A Fountain of bliss He freely o'erflows, 
And all that He is On sinners bestows: 
His Spirit's the river Of raptures unknown, 
For ever and ever Derived from His throne. 38 

The fountain flows not from one of the persons only, but from the 
Three. 

God from hence, the God supreme 
We One and Many know: 

Every act that flows from Him 
Doth from Three persons flow: 

Spoke by three is every word: 
And prostrate at Thy throne of grace, 

Holy, holy, holy Lord 
The Triune God we praise. 39 

The Trinity is a union of persons, each distinct, yet each coming to 
dwell with the believer. 40 "The persons unconfused abide, The Godhead 
undivided lives. "41 

37/bid., XII, pp.13-14. 
38/bid., VII, p. 213. 
39/bid., p. 273. 
40Quantrille, op. cit., p. 125. 
41 Poetical Works, VII, p. 211. 
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Come then, Thou Triune God unknown, 
Take full possession of Thine own, 

And keep me ever Thine, 
An heir of bliss, for glory seal'd, 
A temple of the Lord, and fill'd 

With all the life Divine. 42 

There is a perpetual and limitless flow of divine love with the source 
in the Godhead. The three persons indwell each other, but always retain 
their distinct centers. Persons always have the freedom to receive or re
ject the indwelling of the Holy. Likewise God is free to indwell those whose 
hearts are prepared. 

The Triune God is found below, 
Whom only loving hearts can know, 
In every person of the Three 
Resides the whole Divinity: 

God, to me Thy house of clay 
Come, and here for ever stay. 43 

According to the Athanasian Creed on which Wesley relies for the 
doctrine of the Trinity, the three persons are co-equal, co-eternal, and 
co-essential, and yet unity is at all times affirmed. 

'Twixt God and His own Spirit we 
No difference in the scriptures see, 
In personality alone 
Distinct, in mind and nature one. 44 

David Brown suggests that the three persons have different experiences 
in relation to the world. The Son has a unique experience of relationship 
with humanity. This "personal history" flows from human to divine nature 
so that the understanding is shared. The I-Ioly Spirit also has unique ex
perience as it indwells the believer and gains understanding from this role.45 

Charles Wesley suggests that the three persons relate as a council. 

Remember thy Creators, God 
In persons three confess'd 

Who raised thee up a breathing clod. 
And with His name impress'd: 

The persons three in council join'd 
To make His earth-born son: 

And, stamp'd with His immortal mind, 
He claims thee for His own.46 

It is possible then to appropriate this model of the Three-in-one as 
one-hierarchical, mutual and co-equal in the relationship within the Trinity. 

42/bid., p. 315 . 
43 Ibid., p. 339. 
44/bid., p. 255. 
45David Brown, The Divine Trinity (Illinois: Open Court Publishing Company, 1985), p. 243. 
46Poetical Works, VII, p. 272. 
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The Trinity in Unity is never self-contained, but always is flowing 
outward to create and to embrace the created. The Godhead flows in 
perpetual streams of divine love, flowing as the blood of Christ to redeem 
the world. 

Jehovah did on earth expire, 
For every soul of man to' atone; 

The one almighty God supreme 
Jehovah lavish of his blood 

Pour'd out the' inestimable stream, 
And reconciled the world to God.47 

So also does the Holy Spirit indwell the believer. 

Come, Holy Ghost, Thyself reveal, 
Spirit of grace and wisdom come, 

Thy own Divine instructions seal, 
And make our hearts Thy constant home.48 

Charles Wesley presents a richness of imagery when describing the 
Trinity which is interpersonal and connective and which allows for the 
distinctive and particular in the midst of unity. The Trinity is a model 
of that which is in relation and yet is distinct and free for intercourse within 
the Godhead as well as with the world. 

Such an image as a sung theology has promise for practical appropria
tion and application in the reordering of the society which affirms difference 
as well as connection, solidarity as well as particularity and commonness. 
The flow of divine love characterizes the new ecclesia. This love is 
characterized by listening with sensitivity to others' pain, moving with 
others in praise of God, forsaking one's own riches to take on another's 
burdens; willingness to engage in open, free conversation, willingness to 
accept and celebrate difference, willingness to let one's mind be changed 
and willingness to make one's own opinion, argument and knowledge 
available. Self-affirming and self-giving love modeled in the Trinity is the 
divine energy which will "rend and renew" the church as a community 
of emancipatory transformation. The power of divine love is the dynamic 
which will not only transform the church, but will freely offer its gifts for 
the transformation of the world. 

'Tis Love! 'tis Love! Thou diedst for me; 
I hear thy whisper in my heart: 

The morning breaks, the shadows flee: 
Pure UNIVERSAL LOVE thou art; 

To me, to all, thy bowels move 
Thy nature, and thy name is LOVE.49 

47 /bid., p. 215. 
48/bid., p. 250. 
49lbid., II, p. 173. 
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For women deeply concerned for the survival of the planet and pas
sionately seeking to find a new expression for their long silent praise, the 
Wesley hymns help to open the possibility of a new revelation of God 
through the Spirit for the present age. To appropriate the message of salva
tion for all individuals and groups on the margins of today's society will 
require more than commitment and personal strength. It will require a 
new firestorm of the Spirit mediated through the pain, suffering and joy 
of the oppressed so that they will be able to claim the power to transform 
and liberate not only themselves but the present ordering of society. 

The hymns of Charles Wesley suggest such a transformation, and give 
hope to those who long for a new world of justice and peace for all people. 

.-




