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WE GET SOME ANSWERS

In the July 1986 issue of METHODIST HISTORY there was a
fascinating article in DISCOVERY by Frederick A. Norwood on William
Burke Revisited. Burke had been expelled, probably unjustly, from his
Conference and had begun a congregation in Cincinnati that flourished
for some time. He became Postmaster of the city but was determined to
clear his name of the charges that had caused expulsion from his church.
Later he was restored to his former ministerial standing in the Methodist
Episcopal Church. One of his colleagues stated, "that the conference was
more to blame than William Burke."

Some time after the appearance of this article I received a letter from
my friend Bishop Roy H. Short adding some valuable information to Nor
wood's article. Bishop Short begins by writing, "William Burke, of course,
is a familiar figure to anyone who knows Kentucky Methodist history."
Then he quotes from W. E. Arnold's two volume History ofMethodism
in Kentucky:

Next to William McKendree he (Burke) did more for Kentucky Methodism than any
other who served in this great field as a pioneer preacher, as a presiding elder" as
a revivalist, as a defender of the doctrines and government of Methodism and finally
as a historian of the church. During those early days he stands forth as one of the
most useful men Kentucky Methodism has ever had."

Bishop Short then adds, "There is another matter of some interest
which is not mentioned in the article. During his 28 years in Cincinnati
as postmaster, he organized an independent congregation." Short quotes
Arnold,

In J 845 he cast his lot with the Methodist Episcopal Church, South and brought his
whole congregation with him. This was the occasion of our having Soule Chapel in
Cincinnati of which we shall have more to say later.

Bishop Short continues by writing, "Soule Chapel became an appointment
of the Kentucky Conference of the Church South and for a while was
served by some of the strongest pastors of that Church. It was relatively
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128 Methodist History

short-lived, however. Dr. Arnold never got around to further discussion
of this as he died before his history was finished." Short adds, "Burke died
a member of the Kentucky conference of the Church, South, and his name
is still carried on the Memorial Tablet of the Conference Journal."

We deeply appreciate receiving this added information about William
Burke. Burke is one of a number of men who have been unjustly treated
by their church. It is good to know that the Methodist Episcopal Church,
South had the wisdom to recognize Burke's gifts and talents and thus the
courage to proclaim his innocency of the charges brought against him by
his colleagues in the northern church.

THE SLAVE GIRL

In the same issue as the above there appeared an article on Buying
An African Slave Girl. It was brought to our attention by J. Harvey For~

rester, chairperson of the History Committee of the Drexel Hill United
Methodist Church in Drexel Hill, PA. He was seeking an explanation for
a statement in an Official Board record of 1880 which stated that "We
bought an African slave girl."

Your Editor had no solution to explain this statement since slavery
had long before that date become illegal in the United States. Several solu
tions were offered by our readers. One reader suggested that possibly the
statement referred to an act on the part of the church to educate the girl;
another thought it might have been a way of saying that the church was
providing for her welfare - housing and food etc. Ed Schell, pastor of the
Otterbein Church in Baltimore and a leading American Methodist historian
wrote a card saying:

Re your Drexel Hill Historian's inquiry in Discovery 6/86. I think the answer is quite
obvious. They ransomed an African slave girl from Zanzibar or some one of the other
places on that continent where slavery was still practiced in 1880.

If anyone desires to consult The Gospel In All Lands for that period (we have them
at Lovely Lane) it is likely that this can be confirmed.

The answer seems reasonable though, at the time, it was not obvious
to me. I am deeply grateful to Ed Schell for his simple but satisfactory
explanation of a knotty problem.

On the same card Ed Schell adds some documentary evidence that
would go far in proving my suggestion that Methodism in Central Penn
sylvania was begun by Robert Strawbridge. I made this statement in my
book on Methodism in Central Pennsylvania, but at the time it was a
supposition.
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BOOK REVIEWS

They J;Vent Out Not Knowing . .. An Encyclopedia of 100 W0l11en
in A1ission.New York: Women's Division, General Board of Global
Ministries, The United Methodist Church, 1986. viii + 54 pp. $3.25.

They Went Out Not Knowing is a book for the home library of every
United Methodist. It contains brief biographical sketches and photographs
of 100 women who have outstanding records in mission. Every WOlnan
served in one of the predecessor women's organizations and denomina
tions of The United Methodist Church. Read in order, the sketches pro
vide a chronological overview of the kind of activities in which Methodist
women have been involved since 1869.

The book was compiled by a representative committee from the
United Methodist Women in celebration of their centennial. The UM\V
invited every Annual Conference and jurisdiction to submit nominees. Of
the 327 nominees, the committee had the difficult task of selecting only
one hundred for inclusion. Much of the value in this book lies in the way
in which it was produced: in the process of selecting nominees, local groups
of the United Methodist Women began to explore their own histories.
Some Annual Conferences compiled lists of their own "100" outstanding
women. Through producing this book, United Methodist women
throughout the country have gained a new pride in the varied mission ac
tivities of their mothers and sisters.

The main strength of They JiVenf Out Not Knol'ving is that it draws
attention to the contribution of women to the mission of the church. Since
the late nineteenth century, women have comprised the majority of workers
in domestic mission, foreign mission, and social justice ministries. Yet very
little scholarly or even popular attention has been paid to their missionary
contribution. The story of women in mission is a great untold story in
An1erican history. The United Methodist Women are to be commended
for beginning to collect the stories of women's lives in the service of the
church. Another strength of the book is its inclusiveness. "Vomen fron1
various ethnic groups, faith traditions within rVlethodisn1, and WOlnen's
organizations are included.

A possible weakness in the book is that it seems weighted towards
the contributions of women to organizational structures. One wishes to
read 11lore stories of the unseen worker such as Inissionary wives and Sun
day School teachers. They J-VenfOuf Not Knowing is praiseworthy,
however, as a f1fst step toward bringing to light the biographies of United
~'lethodist. '\\'omen in n11ssion."

- Dana L. Robert
Boston University
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Richard E. Brantley, Locke, Wesley, and the Method ofEnglish Roman
ticism. Gainsville: University of Florida Press, 1984. xi + 300 pp. $30.00~

Richard Brantley announces, with this book, "a program for studies i,

in Romanticism," the key to which is to be found in Wesley's philosophical
theology (p. 129). This bold claim is fleshed out in a reformulation and
extension of earlier suggestions made in his Wordsworth's "Natural
Methodism" (1975).

The author's program rests upon four propositions, each of which
could (and probably will) be challenged: (1) Wesley was consistently and
pervasively Lockean, an empirical methodology mediated to him through
Peter Browne's essay on Human Understanding (pp. 29ff.); (2) Wesley's
"most substantial and hence most significant contribution" to English
culture was intellectual, embodied in the empirical methodology of his
philosophical theology (p. 124) and exhibited in his understanding of a
"theological and philosophical continuum from knowledge and belief to
natural and revealed religion" (p. 30); (3) this Lockean-Brownean-Wesleyan
thought pattern is the peculiar source of the Romantics' understanding
of "experience," the Wesleyan method being transmitted to Romantics such
as Blake, Wordsworth, Coleridge, Shelley, and Keats, "'in the air' that
all these poets breathed" (p. 201); (4) this intellectual genealogy makes
Romanticism understandable (pp. 127, 201).

Brantley is unflinching in the constant restatement of his position
the superlatives admit no qualifications, the categories allow for no ex
ceptions (save an occasional "quasi-"), the tensions that abound in Wesley
are often swept aside for the sake of the argument. Locke himself could
not have been as consistently "Lockean" as the Wesley protrayed by
Brantley (Wesley's occasional leanings toward the intuitionist philosophical
camp, as pointed out by Cragg, Outler, and others, are largely ignored).
Minor points are at times unduly emphasized, occasionally at the expense
of factuality (the purported primacy for Wesley of Browne's essay, for
example - at the time of his abridgment, Wesley felt Browne's work had
"so many imperfections, so many fallacies and falsehoods and contradic
tions" that he was compelled to provide a text "in fewer words, at least,
if not with fewer mistakes"; letter to Mary Pendarves, 10/3/30).

Brantley accepts the challenge to transform intellectual affinities into
a Lockean··Brownean-Wesleyan genealogy, with all the inherent difficulties
of such a task. One-line sub-theses abound, tempting the reader to test
new ways of looking at the thought patterns of the period. The inter
disciplinary methodology of his study is itself a contribution to both Wesley
studies and literary criticism. Those who persevere through the sometimes
difficult prose will find it a thought-provoking experience.

- Richard P. Heitzenrater
Southern Methodist University
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L. C. Rudolph and Judith E. Endelman, Religion in Indiana: A Guide
to Historical Resources. Bloomington: Indiana University Press, 1986. 232
pp. $22.50.

This is an invaluable resource for anyone who is engaged in research
about churches and religious groups in Indiana. Almost 3000 printed works
are listed in the first part of the volume including more than 300 printed
sources on Methodism. The second part lists and describes briefly 108
archival collections in various libraries, historical societies and denOl1)ina
tional archives. The third part contains a register of 1654 histories of con
gregations in Indiana arranged by county and place name. There is a useful
subject index.

- Charles Yrigoyen I Jr.

Warren Thomas Smith, John Wesley and Slavery. Nashville: Abingdon
Press, 1986. 160 pages. $9.95.

"I am not interested in John Wesley ... but I am interested in what
Wesley was interested in." This is a rough paraphrase of a statement I
heard from Albert Outler more than a decade ago. I am interested in what
Wesley was interested in. Wesley was interested in holding together faith
and works, salvation and holiness, conversion and social justice. His con
sistent opposition to slavery was part of his identification with the
oppressed. That story needs to be shouted from the mountaintops and
it needs to be heard. Vital piety is lived out in solidarity with the oppressed.
Such solidarity is a legitimate child of the Methodist past and is part of
the Wesleyan legacy.

Warren Thomas Smith forcefully makes the point that "John Wesley
had a social conscience" (p. 90), and illustrates that premise by describing
Wesley's opposition to slavery. Wesley's persistent abhorrence of slavery
is unquestioned from the time he opposed the introduction of slavery~in

to Georgia in the 1730's until he wrote his last letter just before his death
to William Wilberforce encouraging him to maintain the struggle against
such villainy. Smith believes that Wesley "contributed much more than
most people have ever recognized - more than he himself ever knew" to
eradicate slavery (p. 16). There is no doubt that Wesley's efforts to eradicate
slavery deserve greater recognition than previously given, yet it is difficult
to document how significant a role the Wesleyan opposition played in the
final extirpation of slavery from the British Empire. The total elimina
tion <?f slavery did not come to the British West Indies until the 1830's
and to the United States until the 1860's. Wesley's own spiritual descend
ants in the United States failed to maintain the radical abolitionism ex
pressed in the Christmas Conference of 1784 as they accommodated church
law to the desires of slave holders.
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Following a brief survey of slavery across the ages, Smith carefully
and fully documents all of Wesley's encounters with slavery and with blacks
and analyzes all his comments concerning the same in his journal, ser
mons, letters and essays. Every shred of evidence is culled from the record
to present the most exhaustive treatment of the subject available. Wesley
observed slavery firsthand in South Carolina while serving in Georgia;
others carried his anti-slavery attitude to Antigua; slavery was questioned
in his sermon, "The Imperfection of Human Knowledge"; Wesley's
Thoughts Upon Slavery became a widely disseminated anti-slavery
polemic; and finally the cause was well-served by his well-known letter
to Wilberforce. Most helpful is the chapter on Anthony Benezet for it
complements the story of this influential Quaker. Wesley borrowed heavily
from Benezet's Historical Account ojGuinea when he published Thoughts
Upon Slavery, but little more than a passing reference has been made to
Benezet's life and work heretofore.

Smith provides a good summary of the essay, Thoughts Upon Slavery,
but offers little critique and analysis of it as can be found in William Phipps'
essay "John Wesley on Slavery" in the Quarterly Review (Summer, 1981).
The greatest shortcoming of the publication is the omission of a reprint
of Thoughts Upon Slavery in a readable form. A photographic reprint
of the 1774 edition is included but it makes for slow and laborious reading.
A clean typeset reprint with editorial notes would have been of greater
value. End notes and an index add to the usefulness of the volume.

While Wesley's opposition to slavery was just one small part of his
witness to the gospel and must be placed in the context of his total message
and work, I am grateful that Warren Thomas Smith has told the story
of Wesley's confrontation of this evil. He confronted 18th Century England
with his radical abolitionism and he challenges us still. In the context of
the contemporary church's struggle for peace and justice for all peoples,
Wesley's efforts continue to inspire and instruct.

One final note: all those interested in the story of the Methodist past
mourn the passing of Warren Thomas Smith, quite suddenly, in early June
1986. His legacy as a scholar, writer and devoted United Methodist is
assured.

- Robert J. Williams
Pennington, NJ




