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TIME, PLACE, AND SPACE:
MAPPINg OCEAN gROvE, NEW JERSEy

CA. 1870 TO 1880

Jenny H. Shaffer

When the Ocean Grove Camp Meeting Association of the Methodist 
Episcopal Church set out to attract people to their newly established site, 
they produced a map.  By introducing Ocean Grove, located on the New 
Jersey coast about 60 miles south of Manhattan and 75 miles northeast of 
Philadelphia, in map form, the Association presented a cartographic vision 
of a place they hoped would exist.  They were, ultimately, enormously suc-
cessful in their endeavor.  The charming beach town familiar today, however, 
obscures the site’s tentative beginnings as a work-in-progress that embodied 
contradictions and reconciliations inherent in a project that sought to com-
bine religious revival and recreation.1  Moreover, successive maps—the first 
known map, dated to 1870, and subsequent maps distributed in 1872 and 
1881— reveal the group’s initial, evolving, and solidifying conceptions of 
the site as a contemporary, American Methodist ideal. Ocean Grove, in these 
maps, emerges as an increasingly controlled and urbanized landscape fixed 
in time, place, and space though strategic and evocative designations: one in 
which the Association embedded itself in a promising future.

In the mid-nineteenth century, the American culture of leisure was in its 
infancy.  Coastal New Jersey was largely uninhabited, and the land on which 
Ocean Grove came to exist was a scrappy seaside landscape of shifting sand 
dunes and dense thickets that was divided into large irregular plots owned, 
but largely unoccupied, by various individuals.2  In the Association’s first 
annual report, dated September 13, 1870, Reverend Elwood Stokes, the 
group’s president, recounted that the Association, established the previous 
winter, had engaged a professional to survey the land thus far acquired and 

1 I would like to thank the Executive Board of the Historical Society of Ocean Grove for allow-
ing me access to the Society’s research library and especially to its archives; Ted Bell for our 
many discussions about Ocean Grove and its history; and Samuel Avery-Quinn for his insightful 
comments on my text.

Much has been written about Ocean Grove.  for overviews, see Warren Boeschenstein, His-
toric American Towns along the Atlantic Coast (Baltimore: Johns Hopkins, 1999), 155-174; 
Wayne T. Bell, Ocean Grove (Portsmouth, NH: Arcadia, 2000); and especially Morris S. Dan-
iels, The Story of Ocean Grove Related in the Year of Its Golden Jubilee 1869-1919 (New York: 
Methodist Book Concern: 1919).  
2 History of Monmouth County, New Jersey 1664-1920, vol. 2 (New York: Lewis Historical, 
1922), 512-513.
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divide some of it into lots.3  Stokes focused on the Association’s challenge 
“of preparing the grounds, so as to make the most favorable impression on 
the minds of the Association, many of whom had never yet been present, 
and also on the minds of visitors, as they should come on the first of June.”4

His statement underscores the venture’s tentative nature and the need to 
impress in order to proceed.  It also provides a context for the Association’s 
1870 map of Ocean Grove5 (fig. 1).  This large sheet of approximately 23 by 
26 inches displays an area bounded to the east, at the bottom, by the Atlantic; 
to the west by a turnpike; and to the north and south by narrow diagonal 
lakes, the southern lake only partially shown.  In the upper right quadrant, 
in space beyond Association holdings, the title reads: “Plan of the Ocean 
Grove Camp Ground.”  In the upper two-thirds of the left half, within open 
land bounded by the southern lake, text describes the site.  The central area 
of the sheet is given over to land organized into small numbered lots and 

3 Elwood Stokes, “first Annual Report of the President of the Ocean Grove Camp-Meeting As-
sociation,” in Ocean Grove. Its Origin and Progress, as shown in the Annual Reports published 
by its President, to which are added Other Papers of Interest, including List of Lot-Holders, 
Charter, By-Laws, &c., &c., ed. E. H. Stokes (Philadelphia: Haddock & Son, 1874), 14.
4 Stokes, “first Annual Report,” 15. 
5 The report speaks of “a surveyed map . . . with an abstract of titles,” which must be a different map 
(“first Annual Report,” 13-14).  The map pictured here is the earliest I know, and must date to 1870, 
as Osborn is Superintendent: a post he left in 1871.  As well, lots are $50 (“first Annual Report,” 15).  
The price rose to $75 after the initial offering’s success, by 1871 the price was $100 (Daniels, 29-30).

fig. 1. Plan of Ocean Grove Camp Ground, 1870.  Some street names deviate from standard spellings 
of historical figures.  Image published with the permission of the Historical Society of Ocean Grove.
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larger, rectilinear, open spaces.  This oddly shaped zone, demarcated by two 
wide streets, comprises two distinct areas: a broad oceanfront stretch from 
lake to lake and a roughly triangular section to the west, running east along 
the northern lakefront.

In the text, the Association addressed its target audience in an open-
ing statement: “[The] object [of Ocean Grove] is two-fold, viz: To hold 
Camp-meetings of an elevated character—and to furnish to Christian fami-
lies a sea-side resort, free from the deleterious influences of fashionable wa-
tering-places.”  It was not unusual to combine religious revival with recre-
ation, and Ocean Grove was one of many such projects at the time.6  Yet this 
dual purpose—camp meeting and resort—announced a union of different 
types of places and spaces.  The camp meeting, a short-term religious revival 
held in a rural locus and centered on an inwardly-focused space, had been 
popular with a number of Protestant denominations, especially Methodists, 
in the later eighteenth century; while the popularity of camp meetings had 
waned before the Civil War, the Holiness Movement—promoted by some 
Methodists, including Ocean Grove’s founders—had brought a resurgence 
of interest.7  The idea of an organized and developed destination for relax-
ation was current in an industrialized and urbanized post-Civil War Ameri-
ca.8  The notion of a permanent camp meeting that was also a resort proposed 
something simultaneously sacred, yet secular; traditional, yet novel; humble, 

6 for camp meetings’ ties to recreation, see Bishop Simpson, “Introduction,” in Penuel: or, 
Face to Face with God, eds. A. McLean and J. W. Eaton (New York: W. C. Palmer, Jr., 1869), 
xi-xviii.  for the convergence of camp meetings and resorts after the Civil War and the role of 
the Holiness Movement, see Charles A. Parker, “The Camp Meeting on the frontier and the 
Methodist Religious Resort in the East—Before 1900,” Methodist History 18.3 (April, 1980): 
179-192; Stanford E. Demars, “Worship By-The-Sea; Camp-Meetings and Seaside Resorts in 
19th Century America,” Focus 38.4 (Winter, 1988): 15-20; and Russell E. Richey, Methodism in 
the American Forest (New York: Oxford, 2015).  Wesley Grove and Oak Bluffs are often cited 
as an impetus.  Kenneth O. Brown, Holy Ground: A Study of the American Camp Meeting (New 
York: Garland: 1992), 23.  for these, see Ellen Weiss, City in the Woods:The Life and Design of 
an American Camp Meeting on Martha’s Vineyard (New York: Oxford, 1987). 
7 for a defense of camp meetings, see: Barlow Weed Gorham, Camp Meeting Manual: A Prac-
tical Book for the Camp Ground (Boston: H. V. Degen, 1854).  for a history, see Brown, Holy 
Ground.  Brown noted their demise and then revival with the Holiness Movement (vii-viii).  for 
the Holiness Movement, a reform centered on Christian perfectionism and the notion of entire 
sanctification, see Melvin Easterday Dieter, The Holiness Revival of the Nineteenth Century, 2nd 
ed. (Lanham, MD: Scarecrow, 1996); and Charles Edwin Jones, Perfectionist Persuasion: The 
Holiness Movement and American Methodism, 1867-1936 (Metuchen, NJ: Scarecrow, 1974).  
for early Holiness camp meetings, see George Hughes, Days of Power in the Forest Temple: 
A Review of the Wonderful Work of God at Fourteen National Camp-Meetings, from 1867 to 
1872 (Boston: John Bent & Co., 1874).  Many camp meetings were established in New Jersey 
in the 1870s: Audrey Sullivan and Doris Young, A Time to Remember: A History of New Jersey 
Methodists’ First Camp Meeting, South Seaville, New Jersey, 1864-1988 (South Seaville, NJ: 
South Seaville Camp Meeting Association: 1988), 6-9.
8 Thomas Weiss, “Tourism in America Before World War II,” Journal of Economic History 64.2 
(June, 2004): 289-329.  for Ocean Grove as a Christian resort, see Glenn Uminowicz, “Recreation 
in a Christian America: Ocean Grove and Asbury Park, New Jersey, 1869-1914,” in Hard at Play: 
Leisure in America, 1840-1940 (Amherst: U Massachusetts P, 1992), 8-38.  for the site as an inten-
tionally isolated community catering to a conservative Christian middle class, see Brenda Parnes, 
“Ocean Grove: A Planned Leisure Environment,” in Planned and Utopian Experiments: Four New 
Jersey Towns, ed. Paul Stellhorn (Trenton: New Jersey Historical Commission, 1980), 29-47.
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yet ambitious; temporary, yet permanent; rural, yet urban.  These contrasts 
govern the document.9 

The 1870 map remains easily understood as showcasing surveyed lots 
from which buyers could choose.  Yet, like all maps, it is a more complex 
proposition, encoding, through choices made, multiple and layered mean-
ings.10  As a speculative document, it obscures reality to present a framework 
for an imagined future.  The area given over to land reveals little of the ter-
rain, but, rather, imposes the grid of contemporary urbanism on what was, 
in reality, a rough landscape.  The gridiron was commonly utilized in nine-
teenth-century American town planning: implemented often in the expand-
ing nation as a means to bring order to the wilderness and ease development 
and investment.11  It is not known who decided to apply this convention-

9 The inherent contradictions are well known.  for Ocean Grove as a “retreat” from urban life 
and an “institutionalization” of the frontier camp meeting, see Randall H. Balmer, “from fron-
tier Phenomenon to Victorian Institution: The Methodist Camp Meeting in Ocean Grove, New 
Jersey,” Methodist History 25.3 (April, 1987): 194-200.  Roger Robins discussed the duality and 
shifting landscapes of camp meetings as evidence of the Methodism’s changing self-image and 
rising position in American society and culture: see Robins, “Vernacular American Landscape: 
Methodists, Camp Meetings, and Social Respectability,” Religion and American Culture 4.2 
(Summer, 1994): 165-191.  The Holiness Movement had been battling criticism and reconciling 
contradictions, with revivals in the Jersey Pine Barrens seen as fanatic by some contrasting 
with the propriety of the “Parlor Holiness” championed by New Yorker Phoebe Palmer, with 
the two ultimately reconciled in Ocean Grove in the wake of Vineland (Samuel Avery-Quinn, 
“In the Wild Dark Pines: Crisis, Legitimacy, and the Origins of the National Camp-Meeting for 
the Promotion of Holiness,” Methodist History 52.1 [October, 2013]: 43-57).  Avery-Quinn’s 
dissertation explored uses and meanings of the structured environments of early Holiness camp 
meetings and the ways in which they brought together and sought to reconcile aspects of con-
temporary life (Avery-Quinn, “from Parlor to forest Temple: An Historical Anthropology of 
the Early Landscapes of the National Camp-Meeting Association for the Promotion of Holiness, 
1867-1871,” (Ph.D., U Tennessee, 2011).  for his recent thinking on the early landscape of 
Ocean Grove as a “mediation” of conflicts, see Avery-Quinn, “Ocean and Grove: Holiness, 
Leisure, and Contested Landscapes at Ocean Grove, New Jersey,” American Nineteenth Cen-
tury History 18.2 (May, 2017): 107-129, DOI: 10.1080/14664658.2017.1324592 (accessed 
february 14, 2018).  for his recent discussion of camp meeting associations’ significant role 
in American town planning of the later nineteenth century, with Ocean Grove as an example, 
see Avery-Quinn, “Cities of Zion: Methodist Camp Meeting Associations and Vernacular Town 
Planning,” Journal of Planning History 17.1 (2018): 42-66, DOI: 10.1177/1538513217710372 
(accessed february 14, 2018).  for Ocean Grove’s evocative participatory landscape and the 
notion of “performing Holiness,” see Troy Messenger, Holy Leisure: Recreation and Religion 
in God’s Square Mile (Philadelphia: Temple UP, 2000).  for the symbolic constructions under-
pinning the physical landscape of camp meetings, see Steven D. Cooley, “Manna and Man-
ual: Sacramental and Instrumental Constructions of the Victorian Camp Meeting During the 
Mid-Nineteenth Century,” Religion and American Culture 6.2 (Summer, 1996): 131-159.
10 for maps as images to be decoded, see: J. B. Harley, “Deconstructing the Map,” Cartographica 
26.2 (1980): 1-20; and Denis Wood, Rethinking the Power of Maps (New York: Guilford, 2010).
11 Jon A. Peterson, The Birth of City Planning in the United States, 1840-1917 (Baltimore: Johns 
Hopkins, 2003), 8-10; David Schuyler, The New Urban Landscape: The Redefinition of City 
Form in Nineteenth-Century America (Baltimore, Johns Hopkins, 1986), 22; Gabrielle Esperdy, 
“Defying the Grid: A Retroactive Manifesto for the Culture of Decongestion,” Perspecta 30 
(1999): 10-33, esp.11-12; and the classic John W. Reps, The Making of Urban America: A 
History of City Planning in the United States (Princeton, NJ: Princeton UP, 1965), 294-324, 
349-381.
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al urban template in Ocean Grove.  The surveyors, f. H. Kennedy & Son, 
would have been familiar with it; they soon would survey grids for nearby 
shore towns.12  The gridiron would have been familiar as well to the majori-
ty-urbanite Association members—to Stokes, without doubt, as he was from 
the famously gridded city of Philadelphia.13  Whether a conscious or uncon-
scious choice, the grid provided an expedient and recognizable organization 
that spoke to the resort aspect of a community envisioned as conservative 
and traditional—and one that wished to attract purchasers.14

The street names chosen for the gridded areas, presumably by Associa-
tion members, identify Ocean Grove as American, Methodist, and located by 
the sea.15  Many of the names—geographical, biblical, and Methodist—are 
commonly found in contemporary camp meetings.16  The expanded and pro-
grammatic use of familiar name categories in the map to create temporal and 
spatial meanings, however, diverges from usual practice in its encyclopedic 
ambitiousness. 

Main and Central Avenues—generic American street names—define the 
two areas of the organized space.  Roughly in the center of the map, running 
east to west from the turnpike to the Atlantic, is broad Main, which provides 
entry into the site through a gate.  Though intersected by Main, the beach-
front area between the lakes is visually and spatially separated by equally 
broad Central.  Defined as a typical American town through these prominent 
avenues, the map, in the side streets, addresses Ocean Grove’s geographic 
location within the United States as well as its desired role as a Christian, and 

12 William Nelson, ed., The New Jersey Coast in Three Centuries, vol. 2 (New York: Lewis, 
1902), 438-440.
13 for William Penn’s seventeenth-century gridded plan of Philadelphia, see Reps, 157-174.  
for the importance of the Philadelphia plan and the grid in American life and imagination, see 
Dell Upton, Another City: Urban Life and Urban Spaces in the New American Republic (New 
Haven, CT: Yale UP, 2008), “Part II,” esp. 113-144. 
14 Given contemporary interest in picturesque planning, the grid appears to me as a practical 
and/or conservative choice: one into which any number of meanings could, and no doubt 
were, read.  for Ocean Grove’s grid as intentional and ideological, see Karen Schmelzkopf, 
“Landscape, Ideology, and Religion: A Geography of Ocean Grove, New Jersey,” Journal of 
Historical Geography 28.4 (2002): 589-608.  Schmelzkopf characterized the use of the grid 
as one of a number of choices made by the Camp Meeting Association in its early years that 
reveal the centrality of their Methodist ideology and their desire for autonomy and control.  
Avery-Quinn moved the focus from the grid as a possible ideological choice to Ocean Grove as 
a complicated landscape that reveals aspects of lived experience and attempts to reconcile the 
contrasts and conflicts inherent in the project (Avery-Quinn, “Ocean and Grove”).
15 I know of no source for who chose the names; later Association reports discussed the body’s 
choices as the site grew.  Osborn, writing from India in 1880, said he was not responsible for 
“the Scriptural names of some of the avenues” (“Letter from Rev. W. B. Osborn,” Ocean Grove 
Record, [March 6, 1880], 2).  Daniels gave the significance of names, but did not discuss them 
programmatically.  He said that names to “noted persons in religious life” were indicative of 
Ocean Grove’s role as a “religious seaside resort,” while others spoke to their location, like 
Ocean Pathway and Pilgrim Pathway (Daniels, 279, 111-112).
16 for example, South Seaville is a square plan with avenues named for deceased bishops and 
perimeter streets for local towns or geographic designations (Sullivan and Young, 61-63).  In 
Mount Tabor, place names and Methodist names dominate (Mount Tabor Historical Society, 
Mount Tabor [Portsmouth, NH: Arcadia, 2007], 14-15). 
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specifically Methodist, space. 
The streets in the oceanfront band move through American and Method-

ist time and space to arrive at the site’s intended use.  The swathe at ocean’s 
edge, bounded to the west by Central, is bisected lengthwise by narrow 
Beach Avenue and demarcated to the east by unbounded Ocean Avenue: 
names appropriate for their proximity to the Atlantic and Ocean Grove’s 
function as a seaside resort.  The lakes that frame these streets to the north 
and south—Wesley and fletcher—reference Methodism’s eighteenth-cen-
tury British founder, John Wesley, and its key theologian, John fletcher.17  
Running east and west in the two beach blocks, and confined to this band, 
are narrow streets, the names of which, moving from south to north, move 
temporally and spatially from the distant to the recent past: through Method-
ism’s history in the urban mid-Atlantic region, within which Ocean Grove 
is located, to the site’s intended function as a seaside resort.  from fletcher 
Lake to Main, the names reach back in time to key historical figures of lat-
er-eighteenth-century American Methodism.  These people, most of whom 
were born in Methodism’s homeland, the British Isles, were instrumental 
in the denomination’s establishment in Philadelphia, New York, and, be-
tween these major American cities, the state of New Jersey: Pilmour Ave. 
(Joseph Pilmore, who arrived in Philadelphia in 1769, the first of Wesley’s 
missionaries to America); Abbott Ave. (Benjamin Abbott, who preached in 
the Philadelphia area and southern New Jersey); Webb Ave. (Thomas Webb, 
a prominent New York Methodist in Embury’s circle); Embury Ave. (Philip 
Embury, a lay founder of American Methodism, active in New York City 
after his arrival in 1760); and, finally, Heck Ave. (Barbara Heck, the found-
ress of American Methodism in New York City).18  The three streets north 
of Main bear the names of prominent mid-Atlantic Methodists of the recent 
past, arranged chronologically by death date: Olin St. (Stephen Olin, d. 1851, 
president of Wesleyan University; Pitman Ave. (Charles Pitman, d. 1854, the 
famed New Jersey-born preacher); and McClintock St. (John McClintock, d. 
1870, a Philadelphia-born minister and first president of Drew Theological 
Seminary).19  To the north, broad park-like Ocean Pathway and narrow Bath, 

17 Richard P. Heitzenraten, “John Wesley,” in Historical Dictionary of Methodism, eds. Charles 
Yrigoyen. Jr. and Susan E. Warrick (Lanham, MD: Scarecrow, 2005), 320-323; Charles 
Yrigoyen, Jr., “fletcher, John William,” in Historical Dictionary of Methodism, 131. 
18 Edwin Schell, “Pilmore, Joseph,” in Historical Dictionary of Methodism, 243; Charles Edwin 
Jones, The Wesleyan Holiness Movement: A Comprehensive Guide, vol. 1 (Lanham, MD: 
Scarecrow, 2005), 18; Samuel J. Rogal, “Webb, Thomas,” in Historical Dictionary of Methodism, 
316-317; Charles Wallace, Jr., “Embury, Philip,” in Historical Dictionary of Methodism, 101-102; 
L. Dale Patterson, “Heck, Barbara,” in Historical Dictionary of Methodism, 153.  for insight into 
how Stokes may have understood these leaders and Methodism’s Americanism, the Historical 
Society of Ocean Grove has his personal copy of Stevens’ book, which intertwines Methodist and 
American histories: Abel Stevens, The Centenary of American Methodism: A Sketch of Its History, 
Theology, Practical System, and Sources (New York: Carlton & Porter: 1866). 
19 “Wesleyan’s Third President,” Wesleyan University, http://www.wesleyan.edu/president/pastpresidents/
olin.html (accessed february 17, 2017,); Caleb Malmsbury, The Life, Labors and Sermons of Rev. Charles 
Pitman, D.D., of the New Jersey Conference (Philadelphia: Methodist Episcopal Book Rooms, 1887); 
frederick E. Maser, “McClintock, John,” in Historical Dictionary of Methodism, 199.
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Surf, Atlantic, and Sea View Avenues announce their seaside location and 
Ocean Grove’s contemporary recreational aspect. 

The street names in the triangular area bounded by Main, Central, and, 
alongside Wesley Lake, the aptly named Lake Avenue blend the American 
and Christian, interlocking the actual geographic location and the distant 
Holy Land, with mid-Atlantic state names intersecting those of prominent 
Biblical sites.20  Delaware, New Jersey, Pennsylvania, and New York Ave-
nues—the states which many Association members called home and from 
which Ocean Grove would draw most of its inhabitants21—run east to west, 
with large Evergreen Park filling the space to the turnpike.  from north to 
south, and fittingly on the highest ground, streets, differentiated by the desig-
nation “Way,” bear names of famed biblical heights: Mount Hermon; Mount 
Tabor; Mount Carmel; Mount Zion; and Mount Pisgah.22  To the north, these 
streets cross long Asbury Avenue (for francis Asbury, the English-born 
Methodist preacher and early bishop of the eighteenth-century American 
Methodist church), which parallels Lake.23  Tiny Kingsley Place parallels 
the biblical place names in the acute angle next to Asbury at the northeastern 
foot of the triangle (for Calvin Kingsley, the American Methodist bishop 
who had died just months before, the street’s placement continuing the re-
cent history of the denomination north of McClintock).24

Kingsley Place creates a northern boundary for the “Tenting Grounds” 
and “Church Square.”  These dominate the triangle’s base and form a camp 
meeting space as traditional in conception as the gridded urban space.  Dif-
ferentiated spatially and visually—a separation in part necessitated by huge 
dunes, the most prominent labeled “Sea Drift Heights”—this large, irregu-
larly shaped horizontal band, which stretches from Main to Wesley Lake, is 
shown as wooded rather than gridded, thus referencing the natural surround-
ings common to camp meeting spaces: the “forest temple.”25  The Holy Land 
streets leading directly into this area anticipate its sacred significance.  The 
heart of the space—Church Square surrounded by tenting land—is made 
visually prominent, in a map largely devoid of structures, through an ordered 
seating area for worship, this organization echoing the open horseshoe camp 

20 for nineteenth-century interest in the Holy Land, see Moshe Davis, America and the Holy 
Land (Westport, CT: Praeger, 1995), 135 ff; Rehav Rubin, Image and Reality: Jerusalem in 
Maps and Views (Jerusalem: Hebrew UP, 1999), 163 ff.; and Burke O. Long, Imagining the Holy 
Land. Maps, Models, and Fantasy Travels (Bloomington: Indiana UP, 2003).
21 for Association members’ and 1874 lot holders’ home states, see Ocean Grove: Its Origin 
and Progress, 5, 78-83.
22 Daniels said these streets do not continue the beach blocks names because of Sea Drift 
Heights (Daniels, 112-114).  While the dunes surely played a role, this impediment was used as 
an opportunity to envision a space separate in use and meaning.
23 John A. Vickers, “Asbury, francis,” in Historical Dictionary of Methodism, 21-22. 
24 frederick DeLand Leete, Methodist Bishops (Nashville, TN: Parthenon, 1948), 111.
25 The “forest temple” is central to camp meetings. See: Hughes.  Daniels calls groves “God’s 
natural temples” (Daniels, 24). 
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meeting plan type.26  The area’s focal nature is indicated by open and axial 
Ocean Pathway, a tree-covered space which meets it perpendicularly and 
ties it to the Atlantic: uniting camp meeting with beachfront recreation.  To 
the south, perpendicular to Main and west of Central, a trail, appropriately 
named Pilgrims Path Way, leads from a carriage landing on Main through 
trees and dunes to the tenting grounds and worship site, compelling ambula-
tory transition from the civilization of the grid to the experience of walking 
to a rural camp meeting.  Pilgrims Path Way—today, Pilgrim Pathway—then 
jogs east, past Church Square, to blend with Thomson Park (for Edward 
Thomson, elected bishop in 1864 alongside Kingsley, and like Kingsley, re-
cently deceased), which then parallels Central and extends to meet the edge 
of Wesley Lake.27

The rich associations and meanings suggested by the choice and place-
ment of names underscore the thought that went into envisioning a camp 
meeting cum Christian resort on the New Jersey coast.  Yet the map’s visual 
effect is of a lopsided and incomplete town grid into which a camp meeting 
has been arbitrarily inserted.  The area of text on the left begs to be divid-
ed into lots, especially given the subtly indicated continuation of the north/
south streets, and the worship space, which one might expect to be more 
centered, lies to the right.  As it does not show all of the Association lands 
between the lakes, the map underscores the undertaking’s provisional nature 
as well as the desire to delineate Ocean Grove’s dual nature from the outset.  
The areas of initial development, moreover, encode Ocean Grove’s modest 
beginnings, the core founders’ original experience and intentions explaining 
choices made in the map that underscore the enterprise’s inherent and awk-
ward duality. 

In Stokes’ 1872 account of the site’s origins, he recounted that he and a 
group of church friends discussed the need for annual respite from work at a 
place where “social and religious exercises intermingled.”  Simultaneously, 
Reverend W. B. Osborn, a champion of Holiness camp meetings, was trav-
elling throughout New Jersey in search of a perfect location, and “associated 
with this thought of a summer resort for Ministers, a long cherished idea 
of a camp-meeting by the sea.”  Osborn found the site where Ocean Grove 
came to exist, and six acres were purchased “lying in the grove immediately 
along the Northern lake.”  Ten families met there in the summer of 1869, 
resting and holding services.  Word spread, and others clamored to join.  In 
response, in the winter of 1869, the Association, composed of 13 ministers 
and 13 laymen—including members of the original group—was founded, its 
charter set up with the New Jersey legislature, and its by-laws established.  
Stokes noted that, “from this brief sketch it will be seen that our plans are 
vastly beyond original intentions.  This enlargement has been pressed upon 

26 Johnson identified three patterns for traditional camp meeting spaces, all focused on the 
preacher’s stand: rectangular, horseshoe and circular.  Tents formed “an outer shell which 
enclosed the core . . . open air auditorium” (Charles A. Johnson, The Frontier Camp Meeting. 
Religion’s Harvest Time [Dallas: Southern Methodist UP, 1955], 42-43).
27 Leete, Methodist Bishops.  Kingsely died in April and Thomson in March of 1870.
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us.”28

While the correlation between the land purchase and the 1869 summer 
gathering site explains the camp meeting grove’s location on the map, the 
founders’ experience, which came to be elaborated through retelling, set this 
space apart as a place of origin.29  George Hughes—a minister and prolific 
writer in support of Methodism and Holiness camp meetings, as well as a 
founding Association member—described the event, in which he participat-
ed, as a sacred and symbolic group experience.  The friends had gathered 
in the Thornley’s tent for a prayer meeting when Stokes, “struggling under 
extraordinary emotion,” said that he sensed “the nearness of the spirit world 
and the undoubted presence of the pure ones.”  Hughes reported: “. . . our 
brother said he felt, in view of the undertaking before us, like quoting the 
first verse of the inspired Word, stopping in the middle: ‘In the beginning, 
God!’ and said he ‘Lo, God is here!’ here in the beginning, and he trusted 
would be in the continuance to the end.”  Stokes’s utterance, in which Ocean 
Grove became an act of Christian re-creation sanctioned by God; a genesis 
where heaven and earth comingled, gave enormous significance to the event 
as well as the patch of land by the lake.30   In a speech commemorating the 
sixth anniversary of the founding—celebrated, to the present, on July 31, 
the day of the “little informal prayer meeting”—Stokes fleshed out the sto-
ry, naming the participants and describing how the site’s dual mission was 
enacted at the outset, with Osborn organizing a sort of camp meeting a few 
days later.31

In Stokes’ lengthy speech—its triumphant tone evidence of the site’s suc-
cess—he elaborated on Ocean Grove’s bifurcated roots.32  Situating Ocean 
Grove within the history of man’s labor, Stokes—citing Jesus’ admonition 
to the disciples “to turn aside into a desert place and rest awhile”—cited 
summer resorts as a means to find relief from the exhaustion of modern life; 
he lamented, however, their unsuitability for Christians.  In an abrupt tran-
sition, he stated, “Meanwhile, the Vineland camp meeting for the promotion 
of Holiness was held.  It was a success, but the shade was not good.”  Stokes 
thus introduced Vineland, the hugely successful event that gave the Holiness 
Movement visibility and power.  He related Osborn’s subsequent scouring 
of the New Jersey coast for the perfect camp meeting location for the move-
ment.

The confluence of Stokes’ desire for a Christian resort and Osborn’s en-
thusiasm for a permanent Holiness camp meeting underscores the different 

28 Stokes, “Ocean Grove: Sketch of Its Origins,” in Ocean Grove: Its Origin and Progress, 9-12.
29 Daniels told the story, adding anecdotes (Daniels, 23-24). 
30 Stokes quoted the article from the August 7, 1869 Methodist Home Journal, in: Elwood 
Stokes, “Ocean Grove: An Historical Address Delivered at Its Sixth Anniversary,” Ocean Grove 
Record (August 14, 1876), 2-3. 
31 Stokes, “Ocean Grove: An Historical Address,” 2-3.
32 Stokes, “Ocean Grove: An Historical Address.”  It is difficult to sort out visits and purchases, 
as sources are contradictory; here Stokes says that after the meeting it was decided to buy “a 
few acres, lying in the Grove, immediately along the northern lake, and enough beach land to 
give us a passage to the sea.”
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interests and personalities of the men responsible for Ocean Grove.  While 
Osborn is known as the “founder of Ocean Grove,” Stokes is seen as its 
developer.33  Stokes, a Philadelphia Quaker converted at the age of nineteen 
to Methodism through Pitman’s preaching, was a bookish minister whose 
steady character and focus over 22 years as Association President ensured 
the site’s success and survival; he died peacefully at 81 in Ocean Grove, 
having lived there full time since 1875.34  The son of a Methodist minister, 
Osborn, characterized as “a rough diamond” and the “John the Baptist of 
the Holiness Movement in the Eastern States,” was an intense visionary; an 
ardent revivalist and camp meeting founder drawn restlessly from project to 
project until his untimely death at 70 from injuries sustained during a bizarre 
encounter with a moving train.35  Osborn resigned as Ocean Grove’s Super-
intendent in spring of 1871, eventually going as far as India and Australia to 
establish new sites.36 

The different interests of these men, combined in Ocean Grove, points to 
current transformations within the Holiness Movement.  Stokes’s mention 
of Vineland references a watershed event in which the rural and revivalist 
strains of camp meetings and the urban propriety of Phoebe Palmer’s influ-
ential “parlor holiness” were brought together in the unlikely duo of Osborn 
and John Inskip.  Inskip, a British-born Methodist minister led to the Move-
ment through his wife, Martha, who frequented Palmer’s meetings in New 
York, was a key leader who teamed with Osborn at Vineland and was also a 
charter member of Ocean Grove’s Association.37 

Ocean Grove’s dual purpose screens this process of elision occurring in a 
broader sphere, and the 1870 map works to normalize, or at least institution-
alize, this integration of opposites. The abrupt pairing of grid and grove—
resort and camp meeting—embraces transformations in the Holiness Move-
ment as it embraces Stokes’ and Osborn’s interests, but also underscores 

33 Osborn is commonly named “founder,” as in his Association obituary in the Thirty-Fourth 
Annual Report of the Ocean Grove Camp Meeting Association (Ocean Grove, NJ: Press of the 
Times, 1903), 42.  Lucy Osborn, his wife, eulogized him as Ocean Grove’s “planner”; she said 
her husband knew that he had to leave development to others, notably Stokes in Lucy Osborn, 
Pioneer Days of Ocean Grove (New York: Methodist Book Concern, n.d.), 4-5.
34 His obituary stressed his long association with Ocean Grove; see Thomas O’Hanlon, “Elwood 
H. Stokes,” Minutes of the Sixty-Second Session of the New Jersey Annual Conference of the 
Methodist Episcopal Church Held at Camden, N.J., March 30 to April 5, 1898 (Camden, NJ: 
New Jersey Gazette Printing House, 1898), 124-127.  for his life, see Kenneth O. Brown, Dr. 
Elwood H. Stokes: The Father of Ocean Grove (Hazelton, PA: Holiness Archives, 2001).
35 for his characterization, see S. W. Thomas, “Editorial: Rev. W. B. Osborn,” The Philadelphia 
Methodist 26.43 (October 25, 1902): 850.  for his obituary, see A. E. Ballard, “William Bramwell 
Osborn,” Minutes of the Sixty-Seventh Session of the New Jersey Annual Conference of the Methodist 
Episcopal Church Held at Asbury Park, N.J., March 18 to 23, 1903 (J. H. Payran: 1903): 134-137.
36 His departure is noted in the 1871 report (Stokes, “Second Annual Report of the President of 
the Ocean Grove Camp-Meeting Association,” in Ocean Grove: Its Origin and Progress, 22).  
for his peripatetic career, see Ballard, “William Bramwell Osborn,” 135.
37 Avery-Quinn, “In the Wild Dark Pines;” Melvin E. Dieter, “Inskip, John Swanel,” in Historical 
Dictionary of Methodism, 166-167; Kenneth O. Brown, “Inskip, John,” Historical Dictionary 
of the Holiness Movement, ed. William Kostlevy (Lanham, MD: Scarecrow, 2001), 137-138. 
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the problems of combining the two.  Differing visions are seen in Osborn’s 
desire for open space; his wife, Lucy, who penned a book of his remem-
brances of Ocean Grove after his death, said, “It was with great difficulty 
that Mr. Osborn secured the consent of the Association to devote so much 
land to Ocean Pathway.”38  One may conclude that others wanted to extend 
the grid.  Indeed, a pronounced urbanism would prevail under Stokes’s con-
tinuing leadership. 

for Stokes, this urban project was American and Christian.  In 1875, he 
related that the site, which he and Osborn visited on a dark rainy day in May, 
1869, “was wilderness, desert, desolation”: the modern disciples had found 
their desert.  Recalling Old Testament imagery, he evoked a silent dense 
forest that, “dismal and destitute though it was . . . possessed capabilities of 
being made to bloom and blossom.”39  Ocean Grove’s perceived remoteness 
underscores the coast as undeveloped while highlighting the new arrivals’ 
penchant for the evocative language of pioneering and discovery overlaid 
with Christian ideals.  In 1882, Mary Porter Beegle, wife of the new super-
intendent and self-described “first pioneer woman who made [Ocean Grove] 
a permanent home,” recalled the difficulty in entering the site in 1871, as 
it was “almost as impenetrable as the jungles of the distant Eastern coun-
tries;” recounting her loneliness, she quoted Daniel Boone’s words about the 
Kentucky wilderness. 40  In 1875, frank Cookman—son of Alfred Cookman, 
who was a lion of the Holiness Movement, a founding Association member, 
and one of the original group—imagined the founding, saying, “I can picture 
[the group] . . . pushing their way through the pathless woods . . . with one 
accord, like the Pilgrim fathers.”41

To this American picture of self-imposed religious exile in a mini-New 
World, Cookman added a potent image of an anthropomorphized landscape 
animated with Methodist significance and strength through the Association’s 
imposed organization, with Ocean Grove “defended on the north by the 
nerveless hand of Wesley; on the south by the gentle, and yet equally de-
cisive arm of fletcher, which seem almost to unite hands around the sacred 
place, protecting it from the evils which seem to glide so easily into a sea side 
resort . . . .”42  Hughes’s description of the 1868 camp meeting at Manheim 
underscores that historic names was intended to reach into the present: “We 
walked through the avenues; and it seemed as if we were in communion with 
the sainted worthies whose names were in bold capitals.”43  Such symbolic 
meaning and reenactment at Ocean Grove is seen in Stokes’ memory of Os-
born’s “clumsy superannuated fishing boat,” the “Barbara Heck,” which he 

38 L. Osborn, 26.  They met and married after Osborn left Ocean Grove, so her account was 
“heard from the lips of [her] now sainted husband” (3).  In 1880, Osborn cryptically stated: “a 
good many things connected with Ocean Grove have been different from what I desired and 
expected . . . .” (“Letter from Rev. W. B. Osborn,” 2).
39 Stokes, “Ocean Grove: An Historical Address,” 2.
40 Mary Porter Beegle, Ocean Grove: As It Was; and As It Is (Ocean Grove: n.p., 1882), 9.
41 frank S. Cookman, “At the Anniversary of the founding of Ocean Grove,” Ocean Grove Record 
(August 7, 1875), 2; Brown, “Cookman, Alfred,” in Dictionary of the Holiness Movement, 70-72.
42 Cookman, 2.
43 Hughes, 67.
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bought from locals and used to carry the participants across the lake to their 
wilderness encampment in a continual recreation of Methodism’s crossing 
the Atlantic.44

The intentionality of Ocean Grove’s spatial and temporal organization 
and the founders’ self-conscious ambition are clinched in the 1870 map by 
the correspondence of the location of the July, 1869, events and auspicious 
place names.  The site was organized so that the original group experience 
took place at the intersection of Methodism’s British beginnings and its 
American present (now, recent past): in the area around Wesley Lake and 
Thomson Park.  These events were thus presented as enacted as part of a 
sanctified history and landscape, in a present that, in retrospect, symbolically 
continued that history.  As Stokes recalled July, 1869, from a distance of six 
years, a mythic sanctified aura clung to these events and places.  He recreated 
the geography of the first excursion, locating the group’s tents (“poor, dingy 
and old”) within the sanctified landscape: clustered in the area around Wes-
ley Lake, Thomson Park, Pilgrim’s Pathway and Lake Avenue.45  Moreover, 
the genesis of Ocean Grove that was the result of July, 1869, created a future: 
one envisioned in the map.

In 1875, Albert Mann, Jr. stated wistfully that “those of us who were here 
four or five years ago, know how the natural virtues of the place have been 
augmented by improvement; although there comes a feeling of sadness over 
us as we see its primitive simplicity giving way to broader and grander plans 
and purposes.”46  Ocean Grove was expanding and rapidly transforming—
and becoming more urban.  By 1872, Association holdings had mushroomed 
to 230 acres, much of this property cleared and “improved”: 1,500 lots had 
been surveyed and two-thirds of these were already sold; over 300 cottages 
had been built, and more were planned.47  The Association was scrambling 
to purchase all of the land between the lakes and beyond in order to isolate 
and buffer their community from the outside world.48  Their anxious efforts 
indicate their desire for control as well as the unanticipated runaway success 
of their project. 

The Association had promoted growth after their initial encouraging sea-
son.  In his 1872 report, Stokes said that the group had published “two num-
bers of a paper called ‘The Ocean Grove’. . . . These have been very widely 

44 Stokes, “Ocean Grove: An Historical Address,” 3.
45 Stokes, “Ocean Grove: An Historical Address,” 2.
46 Albert Mann, Jr., “Address,” Ocean Grove Record (August 7, 1875), 2.
47 Stokes, “Ocean Grove: Sketch of Its Origin,” 11.
48 They bought land inside the gates at high cost so it would not fall “into other hands” (Stokes, 
“Second Annual Report,” 23).  The 1872 report discussed title problems and purchases as a 
monetary drain (Stokes, “Third Annual Report of the President of the Ocean Grove Camp-
Meeting Association,” in Ocean Grove: Its History and Progress, 29).  On August 24, 1874, 
they resolved to buy land on both sides to get “control” of fletcher Lake;” on December 23, 
1874 they discussed purchases (Minutes of the Executive Committee, HSOG archives, 650.5, 
40-41, 47-48).  In 1875, more land was bought (Stokes, Summer by the Sea: Sixth Annual 
Report of the President of the Ocean Grove Camp Meeting Association [Philadelphia: John A. 
Haddock, 1875]: 13-14).  for their desire for autonomy and control, see Schmelzkopf.
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circulated, and, as we believe, have done more in calling attention to and 
awakening interest in our grounds, than any other form of advertising  . . . 
.”49 Ten thousand copies of each, the first in 1871 and the second in 1872, 
were printed.50  The latter, dated June, 1872, is a double-sided broadsheet: 
a protracted 4-page encomium, complete with a map entitled, again, “Plan 
of the Ocean Grove Camp Ground” (fig. 2).  The map, on the lower half of 
the broadsheet’s back page, provided a reference for those whose interest in 
purchasing a lot was piqued by the words and images extolling the virtues of 
the actual and inhabited Ocean Grove.  The text describes the site’s amenities 
and programs, and lauds the emerging built environment as urban.  On the 
front page, images of the cottages of Stokes, Cookman, Thornley, and Inskip, 
provide models of appropriate building behavior in actualizing a place imag-
ined in map form just two years previously.

While this map again encompasses the area between the lakes, the upper 
left quadrant is now gridded, and the small-scale, rustic, intimate quality of 
the 1870 map, with its narrow streets, open spaces, and northern pull, gives 
way to the broad streets and rectilinear regularity of a town bisected by Main.  
Main had been widened in 1871 and land south of it and east of Central grid-
ded.51  The extensions of the north-south streets, suggested in the 1870 map, 
continue their names—Central, Pilgrim’s Pathway, New York, Pennsylvania, 

49 Stokes, “Third Annual Report,” 31.
50 Daniels, 261.  I have never seen the 1871 publication.
51 Stokes, “Second Annual Report,” 23.

fig. 2. Plan of the Ocean Grove Camp Ground from the June, 1872, version of Ocean Grove.  
Image published with the permission of the Historical Society of Ocean Grove.
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New Jersey, and Delaware.  Pilmour Ave. is gone, its location extending west 
with the citified name of Broadway in a nod to this second thoroughfare to 
the turnpike.  The grid’s regularity is disturbed only by intractable terrain.  
A small body of water, christened Carvosso Lake (for William Carvosso, in 
keeping with naming lakes after key figures of early British Methodism52) 
sits uncomfortably at the intersection of Broadway and Central, the latter’s 
path serpentine due to large dunes.  Central Park, surrounded by irregular 
redrawn lots, bows to the curved avenue while visually extending the belt of 
land established by the camp meeting space to the north.  In contrast to the 
1870 map, the street names in the beach blocks—Abbott, Webb, Embury, 
and Heck—continue west to Delaware, but the streets become wider.  South 
of Broadway, two new streets, Cookman and Clark, extend the grid and con-
tinue American Methodism’s recent history—its movement north stopped by 
Wesley Lake—in the south extension.  Clark (for Davis Wasgatt Clark, elect-
ed bishop in 1864 with Kingsley and Thomson, who had died in 1871) con-
tinued the commemoration of recently deceased bishops.53  Cookman (for 
Alfred Cookman, who died unexpectedly in 1871) memorializes an Associa-
tion charter member, the group thus inserting itself within the sanctified his-
torical landscape of Methodism as its most recent past—and implied future.

The Association’s optimistic view of Ocean Grove was corroborated by 
the outside world.  The New York Times, in August, 1872, noted the rapidly 
transforming landscape—an odd marriage of camp and town—developing 
under the Association’s watchful eye.54  The following summer, the Times 
published a vivid description of a place poised between country and city: a 
brief moment that would quickly pass in favor of the latter.55  By the summer 
of 1874, the paper would report, as the promise of the maps became ever 
more a reality, that “Ocean Grove has become something more than a mere 
camping ground.  It is a well-built and closely-settled town, having over 340 
neat and ornate cottages standing in blocks and squares, as houses usually do 
in well-regulated modern American cities.56

The Association reports of the first decade enumerate the continuing and 
dramatic “improvements” that established Ocean Grove as an urban space: 
the leveling of “poetical” Sea Drift Heights and straightening of Pilgrim’s 
Pathway in 1874;57 the establishment of three north-south streets to the west 
in 1875;58 the first season with railroad access—that hallmark of civilization 

52 Jones, The Wesleyan Holiness Movement, 24.
53 Leete, Methodist Bishops, 43.  Daniels said it was named for Adam Clark, an early British 
Methodist (Daniels, 279).  However, Adam Clark does not fit the established pattern.
54 “Ocean Grove,” New York Times (August 20, 1872).
55 “Ocean Grove Camp-Meeting,” New York Times (August 9, 1873).
56 “Open Air Worship,” New York Times (August 20, 1874).
57 Stokes, City By the Sea: Fifth Annual Report of the President of the Ocean Grove Camp 
Meeting Association (Philadelphia: Haddock & Son, 1874), 8.  Sea Drift Heights is described as 
“poetical,” and also as “disappearing at the rate of a hundred loads a day,” in the first edition of 
the Association paper: Ocean Grove Record (June 5, 1875), 3.
58 Stokes, Summer by the Sea, 9.
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and “harbinger of a new era”—in 1876;59 the erection of Bishop Janes Taber-
nacle in 1877;60 the removal of the last “sand hills” from Main and Central, 
the gridding of Central Park and the establishment of two streets to the south 
in 1878;61 and the dedication of the Young People’s Temple in 1879.62  By 
the second half of the decade, Ocean Grove was known primarily as a resort, 
albeit a strictly Christian one.63  In 1879, Stokes noted “the transformation of 
this wild and unsightly waste from a barren sand desert to a comely little city 
by the sea.”64  In 1880, he spoke of Ocean Grove’s continuing ascent, and 
reported the auditorium’s enlargement, which occasioned a history of the 
wooded worship area’s transformation from a rustic site fixed by Osborn and 
Stokes in 1870 to a permanent roofed structure that seated 3,400. 65

59 Stokes, Centennial By the Sea: Seventh Annual Report of the President of the Ocean Grove Camp Meeting 
Association (Philadelphia: John A. Haddock, 1876), 11; Ocean Grove Record (September 4, 1875), 5.
60 Stokes, Eighth Annual Report of the President of the Ocean Grove Camp-Meeting Association, 10-
11, 33.  Of the Tabernacle’s name: “It seemed fitting . . . because we have been giving to avenues, parks, 
&, the names of leading ministers after their death” (33).  for Janes, see Leete, Methodist Bishops, 100.
61 Stokes, Service By the Sea: Ninth Annual Report of the President of the Ocean Grove Camp 
Meeting Association (Philadelphia: Grant, faires & Rogers, 1878), 12, 13, 10. 
62 Daniels, 70.
63 Charles Newhall Taintor, American Seaside Resorts: A Hand-Book for Health and Pleasure 
Seekers, Describing the Atlantic Coast, from the St. Lawrence River to the Gulf of Mexico 
(New York: Taintor Brothers, Merrill & Co., 1877), 111; Oliver Logan, “Life at Long Branch,” 
Harper’s New Monthly Magazine 53.316 (September, 1876): 493.
64 Stokes, Ten Years By the Sea, 8, 15, 17. 
65 Stokes, Conquests by the Sea: Eleventh Annual Report of the President of the Ocean Grove 
Camp Meeting Association (Philadelphia: Grant, faires & Rogers, 1880), 7, 15-17.

fig. 3. Plan of Ocean Grove from Achievements by the Sea: Twelfth Annual Report of the 
President of the Ocean Grove Camp Meeting Association (Philadelphia: Grant, faires & 
Rogers, 1881).  Image courtesy of Deborah Osepchuk.
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A wholly tamed landscape is seen in the map appended to the Associ-
ation’s 1881 annual report66 (fig. 3).  The title in the upper right hand cor-
ner reads simply “Plan of Ocean Grove,” reference to the camp now gone.  
Having procured all the land between the lakes, both are fully depicted, and 
the space between, from plank boardwalk to turnpike, is gridded.  Irregu-
larities have been eradicated in favor of urban space: Seadrift Heights is 
gone, the area gridded; Pilgrim Pathway north of Main is not a wooded trail, 
but an angular street leading to a delimited Thomson Park; Church Square 
and the Tenting Grounds are now a rectilinear space dominated by the Au-
ditorium and Tabernacle; in the northernmost beach blocks, gridded Spray 
Avenue, continuing the area’s recreational names, has been added; the grid, 
with stables, extends west of Delaware to the turnpike in Whitefield, Benson, 
Lawrence (for George Whitefield, Charles Wesley’s associate who visited 
North America; Joseph Benson, a British preacher; and the Association’s re-
cently deceased charter Vice President, Ruliff Lawrence) and fletcher Lake 
Avenues; to the south, the grid extends in franklin and Stockton Avenues, 
continuing the graveyard of Association founders, George franklin and J. H. 
Stockton having recently died; Carvosso Lake and Central Park are gone, 
replaced by rectilinear lots.67

In 1881, W. W. Wythe presented Ocean Grove with a model of Jerusa-
lem, which was placed across Pilgrim Pathway from the Auditorium and 
soon covered with a pavilion.68  This model had particular resonance for a 
community that saw itself on one level as a New Jerusalem.69  As an addition 
to Ocean Grove, the model underscores the site’s continuing and controlled 
modification.  The introduction of this city within what had become a city 
also highlights Ocean Grove’s dramatic transformation in just over a decade: 
a transformation alluded to by Lucy Osborn in her retelling of the first visit 
of Stokes and her husband.  She repeated verbatim Stokes’s 1875 description 
of how, after the difficulties of getting the carriage through tangled tree limbs 
and dense brush, the men “alighted . . . and went forth to explore,” but added 
that they stepped down “near a cedar tree, which stood where the model of 
Jerusalem now stands.”70  While Mrs. Osborn’s minor elaboration—her loca-
tion of the event in terms of current geography—hinted that the men’s first 
steps together at the site were now a sanctified location, it pointed as well 
to the extraordinary realization of the Association’s evolving and ambitious 
vision of Ocean Grove documented in their early maps.

66 Stokes, Achievements by the Sea: Twelfth Annual Report of the President of the Ocean Grove 
Camp Meeting Association (Philadelphia: Grant, faires & Rogers, 1881), 62. 
67 Douglas M. Strong, “Whitefield, George,” in Historical Dictionary of Methodism, 330-332; 
Jones, The Wesleyan Holiness Movement, 21.  The wish to name streets for deceased   Associa-
tion members was stated in 1878 (Service by the Sea, 10). 
68 Stokes, Achievements by the Sea, 22; Stokes, Encouragements by the Sea: Fifteenth Annual 
Report of the President of the Ocean Grove Camp Meeting Association (Philadelphia: Rogers, 
1884) 23; Stokes, Multitudes by the Sea: Sixteenth Annual Report of the President of the Ocean 
Grove Camp Meeting Association (Philadelphia: Rogers, 1885), 13.  for Wythe, see Long, 4-41.
69 for the model’s use, see Daniels, 91-92.  Messenger explored the many associations with 
Jerusalem (Messenger, esp. 99-105).
70 L. Osborn, 12; Stokes, “Ocean Grove: An Historical Address,” 2. 


