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Buddhist monks in a temple in the Angkor 
Wat complex in Cambodia, which dates to 
the 12th Century.
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From the editor
AMBASSADORS OF FAITH

So we are ambassadors for Christ, since God is making his appeal through us; 

we entreat you on behalf of Christ, be reconciled to God.

2 Corinthians: 5:20

T

he apostle Paul says that we are to be ambassadors for Christ—
not soldiers or dictators, not judges or defense attorneys (echoing 

Dick McClain in his article, p. 14). Ambassadors speak and negotiate 
on behalf of their home country or government. They must know the 
mind and will of their president (sovereign or prime minister) if they 
are to be any good at representing their government’s point of view at 
a summit or negotiating table. If they are very wise, they also get to 
know the customs, cultures, religious practices, and language of the 
host country where they serve. Ambassadors are almost always chosen 
because they possess a working knowledge of the environment of their 
diplomatic appointments.

The notion of Christian as ambassador works very well in our world of 
many faiths. An ambassador may have to reserve judgment and refrain 
from blurting out a personal opinion. If negotiations do not go well, an am-
bassador cannot declare war and go home. An ambassador must return 
again and again to the sovereign head to understand the will of the govern-
ing body in any situation, particularly when the situation keeps changing. 
Then he or she must return to the negotiating table, back to the people 
with whom an agreement must be reached.

In the Methodist tradition, I believe most missionaries have under-
stood their role to be that of ambassador. A good many Methodist mis-
sionaries immerse themselves in the cultures of the people they serve, 
as Lillian Wallace did (article p. 18). That is the only way to be a true am-
bassador for Christ. Ambassadors carry no guns, using their knowledge 
of the culture and their words in the regional language to sway opinions 
and gain concessions. The position sometimes makes a person vulner-
able, as in the case of Ambassador Chris Stevens in Benghazi, Libya—or 
in the case of Dan Terry, a United Methodist who served for decades in 
Afghanistan. His life and service ended when he and the team of health 
workers he traveled with was ambushed returning home from a mission 
in 2010 (article p. 26).

In a multi-faith context, ambassadors of faith must freely acknowledge 
which faith they represent, much like ambassadors of state must acknowl-
edge their home country. Christians reaching out and witnessing in the 
midst of other faith groups must remain close to Christ, reconciled to 
God’s will. Whether working among Muslim, Jewish, Hindu, or any other 
religious group, our role is not to pronounce judgments and declare pun-
ishments or deliver rewards. All of that is left to God, whom we seek to 
represent in authentic and honest ways. 

Christie R. House

Dear Editor:

I

n the July-August 2013 is-
sue of New World Outlook, I 

was pleased to read about my 
aunt, Lydia Trimble, at Hwa Nan 
School in Fuzhou, China. She en-
couraged my parents to come 
and start a hospital in 1914. Two 
of my brothers were born there. 
Today, a son of Bob Trimble has 
been going to Hwa Nan for 7 
years to teach. Bob goes for two 
weeks and cleans the blackboard 
and talks with the girls who want 
to learn English. I even have a 
picture of Lucy Wang when she 
visited my parents in Tacoma, 
Washington, in 1947! Thanks for 
including Hwa Nan.

Peggy Trimble Campbell

Dear Editor:

A

s a former Short-Term Mis-
sionary to Angola from 1955 

to 1958, I read with interest the 
enlightening and stimulating is-
sue on “Mission for a New Gen-
eration.” For me, the three years 
spent in Angola 58 years ago 
was a “life-changing event” that 
shaped my ministry throughout 
the years. I hope it will be the 
same for those who serve at the 
present. My relationship contin-
ues with the mission and minis-
try in Angola even in retirement, 
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Letters from Readers

VISAS—MODERN WORLD NIGHTMARE
An update from Mission Intern Nazar Yatsyshyn on the progress of the Peace 
Train from Germany to Busan, Korea (his article, July-August 2013 issue, p. 38).

S

ince the day God opened up the possibility for me to minister outside my 
country, it was inevitable that I would go through many embassies to se-

cure my visas. And I was anxious and found it very exhausting. However, what 
our Peace Train participants are going through is far worse.

Our Peace Train passes 
through seven countries: Ger-
many, Belarus, Russia, Mongolia, 
China, North Korea, and South Ko-
rea. If you are born in one of the 
developing countries, this means 
you will have to go through all 
of the embassies. This is a long, 
very often humiliating process un-
dertaken with no guarantee that 
you will actually get a visa. It re-
minds me how divided the world 
is and how far we went with our 
pride of division.

“I am better than others, so I obviously would not welcome strangers on 
MY land.” And the problem is not that there are many nations and countries 
in the world now, but the fact that we tend to think about privatizing God’s 
creation. The Earth is our home, given to us to protect and improve, yet we 
strive for segregating some pieces just for ourselves, and not for “those 
freaks.” Does it work? Not quite. The rest of God’s creation sees the whole 
world as holistic and united. Birds cross the DMZ (the military border between 
North and South Korea) as they used to since the day they were created. 
When Chernobyl or Fukushima exploded, did our borders protect us from radia-
tion? When we are destroying jungles and forests, doesn’t it affect the air our 
children breath everywhere? Or will our borders save us from fl oods—more 
severe now because of the impact we are making on the planet?

Not likely…I wish for the world without borders. Let us be free.

Nazar Yatsyshyn
Ukrainian UMC Mission Intern serving with
The National Council of Churches in Korea

with the latest involvement to de-
liver treated malaria bed nets in Oc-
tober 2012 as part of the Imagine 
No Malaria emphasis of The United 
Methodist Church.

I was excited to learn of the 
new dimension to include the Col-
legiate Ministry component, as my 
fi rst appointment out of seminary 
was to be a campus minister at Col-
orado Northern University. It would 
be very rewarding to have a young 
adult serve with me in this special 
ministry. Thanks so much for the in-
sight, vision, and creativity that has 
gone into creating this program.

Burl G. Kreps
Coordinator for Angola Advocates

Rocky Mountain Conference 
UMC

Retired A-3 to Angola 1955-58

Dear Editor:

C

hristie:
The July-August New World 

Outlook had a picture of 2011 train-
ing for US-2s. In what year did 
US2s begin?

I was the first former Youth 
Associate in Christian Education, 
1956 to 1957. The Executive in 
Mission called me in to explore 
that position. 

Bruce Buller
Rochester, Minnesota

A discussion group during missionary training, 
2011 class of Mission Interns and US-2s.
PHOTO: DAN RANDALL

PHOTO: NAZAR YATSYSHYN
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E
vangelization of the world in this generation” was the clarion call 
that John R. Mott, a celebrated Methodist layman from the United 
States, used to assemble all the missionary societies and agencies 
of his time. The purpose was to hold what became known as the 
first World Missionary Conference, taking place in Edinburgh, Scot-

land, in 1910. To many, this landmark conference was considered the begin-
ning of the modern ecumenical movement, and its centennial was celebrated 
in many parts of the world in 2010. Mott had hoped that, if all missionary ef-
forts were coordinated, all human and material resources pooled, and a com-
mon strategy developed, it would be possible to evangelize the whole world 

in his generation. The focus was on 
Asia and Africa, where Christianity 
was barely striking roots in societies 
dominated by Hinduism, Buddhism, 
Confucianism, Islam, and traditional 
African religions. 

The 1910 conference had been  
such a great success that it was de-
cided to hold a World Missionary 
Conference every 10 years—a decision 

A TURNING POINT 
IN INTERFAITH 
RELATIONS?
by S. Wesley Ariarajah

“

Nith Nitikar, an 18-year 
old student, walks with 
Buddhist monks to lead 
a march commemorating 
World AIDS Day in 
Battambang, Cambodia. 
PHOTO: PAUL JEFFREY



New World Outlook NOVEMBER/DECEMBER 2013  7

generation walks in its own light, and we are not required to judge how others 
exercised their faithfulness to the gospel. Yet, in the interest of mission think-
ing today, it’s important to ask: “What became of Mott’s vision? As genuine as 
Christian intensions were a century ago, where did they go wrong?”

The basic question is whether the missionary movement had the right atti-
tude toward and assumptions about other religious traditions. And, in the con-
text of colonial domination of these targeted geographic regions and the belief 
in the West’s cultural superiority, did the missionary movement misunderstand 
what constituted witness to the gospel in a religiously plural world? These are 
now large but crucial questions for mission in the context of other religions. It 
is disheartening to see uncritical attempts to prop up the failed understanding 
and practice of mission today on the basis of isolated biblical verses such as 
John 14:6 and Matthew 28:18-20. It is a reason to regret our having missed 
the opportunity in 2010 to completely rethink mission for our day. I am con-
vinced that there can be no meaningful Christian witness today without our 
facing the reality of persistent and irreducible religious plurality.

Plurality’s Challenge
In the 1910 gathering and all subsequent missionary conferences, significant 
voices have challenged the Christian assumption that the religious lives of 
others are purely “cultural expressions” or “human attempts” to reach God 
that lack any salvific significance. Strong pleas were made by some missionar-
ies in India who clearly saw that people of other religious traditions had a life 
with God and God had a life with them. These missionaries were convinced 
that, while there was a real need to proclaim the gospel message, Christian 
witness could not be based on the condemnation or rejection of the spiritual 
experiences of others nor be presented as an alternative to their religious life. 
Rather, these missionaries believed that the gospel should speak both to and 
from within other people’s traditions. 

followed to this day. Furthermore, this 
collaboration of all Christian mission-
ary societies and agencies was struc-
turally instituted into the International 
Missionary Council (IMC), which later 
became the Commission on World 
Mission and Evangelism (CWME) of 
the World Council of Churches (WCC). 

What was seriously lacking in 
many of the centennial events of 
2010 was an honest examination of 
what had happened to Mott’s vision 
of evangelizing the world in his gen-
eration. There was no analysis of the 
reasons why that vision did not ma-
terialize. In Asia, that nascent mis-
sionary movement was concentrated 
on China and India, assuming that, if 
those two giant nations were brought 
to Christ, the rest of Asia would fol-
low. Yet today, barely 2.5 percent of 
the 1.25 billion people in India are 
Christians. And while the number of 
Christians in China is disputed, only 
about 2 percent of China’s popula-
tion of 1.34 billion has openly accept-
ed the Christian faith. Christianity is, 
in fact, growing in both these Asian 
countries, but this progress is no-
where near the hope held out by 
Mott in 1910. Given the number of 
persons who have accepted Christ 
or the number of churches planted 
(classical measures of the success 
of mission) the hope of evangelizing 
Asia for Christ has been a failure.

This is not to discount the enor-
mous impact the gospel message has 
made in these and other countries of 
Asia and Africa or to discredit the self-
less, lifelong service done by numer-
ous missionaries. Nor is this an at-
tempt to undermine the significance 
of the educational, health care, and so-
cial welfare institutions established by 
mission programs or to downplay the 
liberation brought to women and other 
marginalized groups in Asia. Being a 
product of mission myself, I am well 
aware of its positive influences. Each 

Parishioners sing during worship at Mu’en Church in Shanghai, China.
PHOTO: MIKE DUBOSE/UMNS
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For example, the mainline Hindu tradition rejected the appeal of the mis-
sionary message because it entailed giving up one’s culture, family, and life-
long spiritual heritage. The Chinese rejected the idea that the gospel was not 
compatible with their cultural traditions, while the Africans found it difficult to 
believe that God was absent from Africa until the Christian missionaries came. 
On the other hand, the mainline missionary movement insisted that there was 
a necessary discontinuity between the gospel message and other religious tra-
ditions and the cultures that arose from them.

The end of colonialism and the resurgence of Asian religious traditions 
placed enormous pressures on minority Christian communities in Asia to stop 
looking at other religious traditions as their mission fields. It had become clear 
that no amount of organized mission would overcome the persistence of reli-
gious plurality. Thus there was an urgent need to find new ways of relating to 
people of other religious traditions. The concept of “dialogue” was born out 
of this struggle.

I was part of the divisive debate at the WCC Nairobi Assembly in 1975 as to 
whether dialogue with other religions would compromise the uniqueness and 
finality of Christ, undercutting the urgency of mission and leading to syncre-
tism. I was also part of the conference—mandated by that Assembly and held 
in Chiang Mai, Thailand, two years later—to draw up a “Guideline of Dialogue” 
that would make it possible to answer concerns about compromise while pro-
moting dialogue in the churches. Some people believe that interfaith dialogue 
can serve the purpose of mission as it was understood within the missionary 
movement. Others see dialogue as a sociological necessity to the building of 
community across religious barriers so that we can live in peace and harmony 
with others. Both of these views, however, still hold on to the negative theo-
logical assumptions about other religious traditions that provided the impetus 
for mission in the first place. 

The main advocates of dialogue, however, have moved away from these 
notions. While pointing out that every dialogue can provide the opportunity to 

Left to Right: A Taoist priest recites prayers at the City God Temple in Shanghai, China.  PHOTO: MIKE DUBOSE/UMNS; An Indian woman worships in the 
Ganges River at Varanasi, a sacred site for Hindus.  PHOTO: PAUL JEFFREY; A Jewish man prays at the Western Wall, all that remains of the first and second 
temples.  PHOTO: PAUL JEFFREY

give authentic Christian witness, they 
see “religious others” as “co-pil-
grims” who have stories to tell about 
their own spiritual journeys, their 
ways of understanding the mystery 
and predicaments of life, and their 
ways of finding fulfillment. These ad-
vocates know that there can be no 
genuine dialogue without respect 
for the integrity and validity of other 
ways of being and believing. In their 
view, interfaith dialogue leads to mu-
tual enrichment, correction, and self-
criticism. It calls for an acceptance of 
the “otherness of the other.” In such 
cases, dialogue is an encounter of 
commitments—none of which is su-
perior to the other.

What then do we believe theologi-
cally about the reality of other reli-
gious traditions? Does God listen to 
the prayer of a Hindu? Was God active 
in the life of the Prophet Muhammad 
when he sought to reform Mecca for 
the well-being of the community? 
Does God impart saving grace to peo-
ple and in places where Christ is not 
known or accepted? Such theologi-
cal questions raised in interfaith dia-
logue led to the reemergence of the 
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Theology of Religions as a major 
fi eld of study. The development 
of a threefold typology of exclu-
sivism, inclusivism, and plural-
ism enables us to explore how 
to relate what Christians believe 
God did in the life, death, and 
resurrection of Jesus Christ to 
the ongoing religious life of other 
religious communities, who also 
claim to have been touched by 
the grace of God. Despite much 
debate, however, discussions in-
volving the theology of religions 
appear not to resolve some of 
the basic issues Christians have 
in relating to people of other reli-
gious traditions.

Rethinking Christian 
Theology 
In my recent book, Your God, 
My God, Our God—Rethinking 
Christian Theology for Religious 
Plurality, I recall an incident at 
the San Antonio World Mission 
Conference of 1989 that led me to 
write the book. Few persons from 
other religious traditions had been 
invited as guests to the conference. 
At one of the sessions, a bishop 
from Asia insisted that interfaith di-
alogue was a waste of time. What 
the Bible tells us, this bishop said, 
is that we should preach the gospel 
and call the people of other religious 
traditions to follow Christ.

In a quiet moment, I asked the 
Hindu participant in that session what 
he thought about the bishop’s inter-
vention. “Isn’t what the bishop was 
saying a necessary conclusion, in 
light of the Christian understanding of 
God, of human beings, and the role of 
Christ in their salvation?” my Hindu 
friend asked. It put me on the spot. I 
did not want to say that he was “lost” 
in his faith. At the same time, our un-
derstanding of God, our concept of 
sin, and our understanding of Christ 

and of salvation leads us to expect all 
religious traditions to become part of 
the Christian church. The Hindu was 
right in that, if I believed the classical 
theology handed down to us, I’d have 
no option but to look upon him as the 
object of my mission.

This leads me to ask a series of 
questions. Do we have an adequate 
theology for a religiously plural world? 
Is our understanding of God too nar-
row? Even though we know the real-
ity of sin and evil in our own experi-
ence, did we overdo the doctrine of 
sin through the concept of “original 
sin,” making all attempts to relate to 
God in other religious traditions an 
exercise in futility? Do we do injustice 
to God’s providence, love, generosity, 
compassion, and reach by having an 
exclusive understanding of salvation? 
And by locking Jesus’ signifi cance to 
the theory of substitutionary atone-
ment, have we limited the enormous 
potential for interpretation of the 
meaning of Christ in other cultures 

and religious traditions? Has our the-
ology become a barrier to the many 
ways in which Christ’s healing pres-
ence might have been experienced 
by others? And have we gone astray 
in our understanding of Christian 
mission as overcoming and displac-
ing other religious traditions—much 
as the colonial powers attempted to 
dominate other nations, imposing on 
them their own languages, cultures, 
and political philosophies? Is there a 
case to rethink the foundations on 
which our classical theology is built 
and to rebuild it on a fresh and new 
understanding of God, Christ, and the 
meaning of salvation and mission?

These are very large and diffi cult 
questions. But if there is any truth in 
what I have attempted to explore in 
my book, it would be a major turning 
point in the Christian relationship to 
other religious traditions.

The Rev. S. Wesley Ariarajah, a Method-

ist minister from Sri Lanka and former 

director of the Interfaith Dialogue Pro-

gram of the World Council of Churches, 

is currently professor of Ecumenical The-

ology at the Drew University School of 

Theology in Madison, New Jersey.

David Munasirei teaches geography in the 
Faculty of Humanities and Social Sciences at 
United Methodist-related Africa University in 
Mutare, Zimbabwe. Building major institutions 
of education and health care has been one of 
the UMC’s positive legacies around the world. 
PHOTO: MIKE DUBOSE/UMNS

Your God, My God, Our God—
Rethinking Christian Theology 
for Religious Plurality by the 
Rev. S. Wesley Ariarajah, 
World Council of Churches.

Dr. Ariarajah’s book can 
be found at International 
Specialized Book Services, 
https://www.isbs.com or by 
calling 1-800-944-6190. It is 
now available in paperback 
for $16.00 plus shipping 
and handling. A few used 
copies may also be found on 
Amazon.com.
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I
n the fall of 2010, a preacher in Florida made headlines around the world 
by threatening to burn Qu’rans in front of his misnamed church: Dove 
World Outreach Center. 

I remember feeling extremely embarrassed by the news. I’d had enough 
of the anti-Islam hatred and vitriol that was seeping across the country.

The best response, I decided, would be to reach out to the Muslims in 
my own community. Though I didn’t know any Muslims there, the nearest 
mosque was only a few blocks away. So I drove over to the mosque, knocked 
on the door, and left a message of support and encouragement for the imam.

Imam Yaseen Sheikh, a British-born Pakistani with a fondness for English 
football and Mediterranean food, called me the next day. As a result, we struck 
up a friendship—going to lunch together, friending each other on Facebook, 
and attending interfaith events together.

This marked the beginning of my own conversion—not to a different reli-
gion but to a new depth and understanding of Christ’s love, which extends to 
people of other faith traditions. As Jesus instructs us in John 10:16: “I have 
other sheep that do not belong to this fold. I must bring them in also, and they 
will listen to my voice.”

Indigo Apartments in Dallas
My next step occurred more than a year later at a weekly gathering of 
New Day—a missional microcommunity that I’d helped start at the Indigo 
Apartments in Dallas, Texas. This apartment complex is the first US residence 

MAKING 
SHALOM 

IN THE 
WORLD

by Wes Magruder

for many of the thousand-plus refu-
gees who are resettled in Dallas 
every year. It is a veritable United 
Nations tucked away in a suburban 
neighborhood. 

On Sunday evenings, New Day 
residents gather in the apartment 
of Ceciliah and Jacob—Kenyan 
Methodist pastors who attended the 
Perkins School of Theology in Dallas. 
We always begin these evening 
gatherings by sharing a simple meal 
together. On this particular evening, 
Ceciliah had provided sandwich in-
gredients. She’d also sliced up some 
watermelon and opened a bag of 
chips and a packet of cookies.

Besides English, one could typical-
ly hear French, Portuguese, Swahili, 
and Kinyarwandan being spoken. 
But there was a new-sounding lan-
guage on this night: Arabic. A young, 
enthusiastic Sudanese man named 

The Rev. Wes Magruder speaks at the Relevance LEAD 
Conference at the University of Nevada, Las Vegas, 
in February 2013.
PHOTO: ROB RYNDERS
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Mohammed showed up with a cou-
ple of his friends. They knew we 
were Christians, and we knew they 
were Muslims. They knew to ex-
pect Christian worship, and we knew 
not to pressure them to do anything 
that might make them uncomfort-
able. Still, when it was time to sing, 
they sang enthusiastically. They even 
taught us how to sing “God Is So 
Good” in Arabic.

They also participated in our 
Scripture reading and discussion. 
At one point, a Congolese brother 
named Peter mentioned Jesus’ di-
vinity. This piqued Mohammed’s in-
terest, and he remarked, “But there 
is only one God.” We all nodded our 
heads in agreement. I looked at our 
host, Jacob, a little nervously, fear-
ing that we were about to veer off 
into deep theological waters. But 
Jacob leaned forward and said: “Yes, 
Mohammed, we believe that also. 
Please, go ahead.”

Mohammed and his friends de-
fended their understanding of God, 
explaining their esteem for Jesus as 
a prophet, and we listened. We also 
had a chance to explain what we be-
lieved, and they listened. It was sur-
prising to see how quickly we gravitat-
ed toward common ground—toward 
a place of understanding and appreci-
ation for one another—thereby avoid-
ing conflict and disagreement.

A little later in the conversation, I 
reminded the group that Jesus had 
simply given his followers two com-
mands: to love God and to love our 
neighbor. These were practices that 
everyone could readily agree on, in-
cluding Mohammed and his friends. 
As I sat there in reflection, I real-
ized that the only way to truly love 
Mohammed was to love him with-
out any strings attached. I could not 
demand that he believe just as I do, 
nor could I try to convince him of the 
rightness of my theology as opposed 

to his. I had to trust in the fact that 
he has his own relationship with God, 
even if he expresses it differently.

Fasting in Solidarity
My interest in the Muslim experi-
ence culminated in my decision to 
observe Ramadan during the sum-
mer of 2012. Ramadan is a month-
long fast in which Muslims refrain 
from eating from the first light of 
dawn in the morning until the setting 
of the evening sun. The long sum-
mer days in Texas meant that I could 
not eat or drink anything for the 15 
hours from 5:30 a.m. until 8:30 p.m. 
each day. I wrote about my ups and 
downs in fasting on my two blogs, 

www.newmethofesto.com and  
www.forthecommongreat.com.

I chose to participate in Ramadan 
for two reasons. First, I wanted to 
learn the spiritual discipline of fast-
ing. I had experimented with various 
Christian forms of fasting, including 
the John Wesley fast (Wednesdays 
and Fridays, from the previous night’s 
dinner until 3 p.m.). But I knew that 
the Ramadan fast was more intense 
and comprehensive.

Second, I wanted to stand in soli-
darity with my new Muslim friends. 
I well knew that Muslims in America 
face tremendous opposition. In fact, 
during Ramadan 2012, there were at-
tacks on seven different mosques in 

Wes Magruder with Ali Mahmoud, a student at University of Texas at Dallas, at a Ramadan 
interfaith dinner at the Islamic Center of Irving, Texas.
PHOTO: LEAH MAGRUDER
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the United States and on one US cem-
etery. I felt it was important not only 
to be vocal in support of my neighbors 
but to do something more—to walk in 
their shoes for a month.

By turning down food and drink 
during Ramadan, I began to wear 
Mohammed’s and Imam Yaseen’s 
shoes, to live a small part of their lives, 
and to catch a glimpse of their own re-
ligious commitments and devotion.

Common Ground
For me, the turning point came when 
I realized that there is a rather broad 
stretch of ground upon which to stand 
with adherents of different religions. 
This common ground I call shalom, a 
Hebrew word that is usually translat-
ed as “peace,” though shalom is more 
expansive and complex. Shalom is 
wholeness and fullness. In Scripture, 
it refers to a world in which God’s will 
or desire is known completely. Thus 

a world that knows shalom is a world 
which is as it should be.

Another way to talk about shalom 
is to recognize that it is primarily a re-
lational term. We only experience sha-
lom in relation to others. Shalom is a 
description of the relationships we 
have—with God, with others, with all 
creation, and with ourselves. When 
those relationships are torn or broken, 
then we do not know peace. This bro-
kenness is the effect of sin or injustice 
in the world. But when such relation-
ships are right and just, then we expe-
rience shalom.

In the Hebrew Scriptures, the para-
digmatic passage depicting shalom 
is found in Isaiah 65:17-25, in which 
the wolf and lamb feed together, the 
lion eats straw like the ox, there is no 
weeping or distress, and people live 
to a ripe old age in prosperity. 

In the New Testament, “the king-
dom of God” is the term used to 

describe shalom. It is the reason for 
which Jesus has come and why he 
says: “The time is fulfi lled, and the 
kingdom of God has come near” 
(Mark 1:15). In his miracles, teachings, 
healings, and passion, Jesus reveals 
just what shalom looks like in practice.

But shalom is present in other 
faith traditions as well, particularly in 
Islam. The very word Islam comes 
from the Arabic root, slm, the equiv-
alent of shalom, meaning “peace.” 
Islam is a religion in which one fi nds 
shalom through full surrender or sub-
mission to God. 

Any religious tradition that seeks 
to create, restore, or sustain right re-
lationships among humans, creation, 
and God is thus involved in the work of 
shalom. And that is precisely the point 
where we can fi nd common cause.

If we believe in the Abrahamic 
promise that “in you all the fami-
lies of the earth shall be blessed” 

A group of men from the Islamic Association of North Texas, Richardson, Texas, 
with Wes after an iftar dinner at Crescent Moon Restaurant. 
PHOTO: LEAH MAGRUDER



NOVEMBER/DECEMBER 2013 13

(Genesis 12:3b), then we will do all 
in our power to actually be a bless-
ing—not just to ourselves, to people 
who believe the same way we do, or 
to people who look like us. We will 
intentionally bless all the families of 
earth, including Muslims, Buddhists, 
Hindus, Wiccans, atheists, agnos-
tics, and those who are spiritual but 
not religious.

And if those very same families 
share our vision of shalom and can 
begin to catch a glimpse of the beau-
ty of right relationships, then we can 
work together.

Interfaith Activism
I confess that I am not a big fan of “in-
terfaith dialogue”—a bland term that 
reeks of bearded academics holed 
up in ivory towers having arcane 
discussions about heaven and hell. 
Whenever I have been involved in for-
mal dialogue sessions like this, I have 
wanted to scream: “Let’s stop talking 
and actually do something together!”

One way to become involved in 
interfaith activism is to participate 
in others’ spiritual practices. That 
is why my observance of Ramadan 
was so effective. I didn’t simply learn 
about the fast from hearing or read-
ing about it. Instead, I entered into 
the practice and experienced it.

In the process, of course, I found 
myself in contact with many local 
Muslims. We had real conversa-
tions—long, fruitful, intense dis-
cussions about Jesus, the place 
of religion in American culture, the 
struggles of religious people, and the 
essential nature of God.

This is also the approach taken 
by my friend Amanda Quraishi, an 
American convert to Islam who lives in 
Austin, Texas. She has launched The 
Holiday Project at www.interfaithac-
tivism.org, inviting people to celebrate 
the major holidays of Christianity, 
Islam, Judaism, Sikhism, Buddhism, 
and Hinduism throughout 2014. I don’t 
think this is simply a matter of learning 

about another religion or getting to 
know one’s neighbor. I believe this 
is, fundamentally, about doing God’s 
work. This is about making shalom in 
the world, which is God’s mission.

If we fi nd ourselves doing God’s 
work alongside Muslims, Buddhists, 
and atheists, then praise God.

If we fi nd ourselves setting re-
lationships right alongside Jews, 
Hindus, and Wiccans, then let the 
God of creation chuckle at the sight.

If we see shalom happening any-
where in this broken and lurching 
world, then we ought to take a deep 
breath and pitch in.

Wes Magruder is a United Methodist pas-

tor who has served churches in suburban 

London and rural Texas and has served as a 

missionary with Global Ministries in Camer-

oon, western Africa. Currently he works with 

the Missional Wisdom Foundation (http://

missionalwisdom.com) and with a nonprofi t 

refugee empowerment agency called Daraja 

(http://jesuswasarefugee.com).

Wes and Imam Yaseen Sh ikh are interviewed by Urooj Arshad at Waves of Unity, an interfaith event at the Dallas Convention Center.
PHOTO: AAMER JAVED PHOTOGRAPHY
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F
or as long as I can remem-
ber, the Christian church has 
apparently assumed that the 
Islamic world was virtually 

impenetrable by the gospel. Mis-
sionary folklore is filled with stories 
of faithful servants of Christ working 
among Muslims for decades—build-
ing hospitals and schools, caring for 
the needy, and proclaiming Christ all 
the while—without seeing a single 
person put his or her trust in Jesus. 
Though we have admired and ap-
plauded those missionaries’ stead-
fastness in the face of such difficult 
and seemingly thankless work, we 
were glad that God had not called us 
to the discouraging task of minister-
ing among Muslims.

A Spiritual Wind Is Blowing 
By God’s grace, all that seems to be 
changing today. “A wind is blowing 
through the House of Islam” writes 
church-planting expert David Garrison 
(A Wind in the House of Islam, 2013.) 
Garrison reports that, during Islam’s 
first 13 centuries, there was only one 
voluntary movement—the Sadrach 
Movement in Indonesia a century 
ago—in which at least 1,000 Muslims 
came to faith in Christ. A second move-
ment in Indonesia brought a huge influx 
of Muslims into Christian churches in 
the aftermath of an aborted Communist 
coup in 1965. Eight additional move-
ments occurred during the final two 
decades of the 20th century in Iran, 
Bangladesh, and Central Asia.

Remarkably, however, Garrison ob-
serves that, in just the first 12 years 
of the 21st century, an additional 64 
movements of Muslims to Christ have 
occurred. In each case, at least 1,000 
believers have been baptized and at 
least 100 new worshiping fellowships 
have been formed. Some of these 
new communities have grown to in-
clude tens of thousands of Muslim fol-
lowers of Jesus, or “MBBs” (Muslim 
background believers).

On one end of the spectrum are 
Muslims who have left their original 
socio-religious community, converted 
to Christianity, joined churches, and 
adopted a new identity (often even 
taking on “Christian” names). On 
the other end are Muslims who have 

IS JESUS JUST FOR 
CHRISTIANS?
by Dick McClain

Dick McClain with Muslim school boys in Asia.
PHOTO: WILLIAM M. JOHNSON
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given their lives to Christ but who re-
main firmly embedded within their 
own communities—still self-identify-
ing as Muslim while being genuine, 
devoted, and often persecuted fol-
lowers of Jesus. 

These latter expressions of radical-
ly contextualized faith in Jesus—com-
monly called “insider movements”—
have received considerable attention 
over the past two decades. They have 
also generated no small amount of 
debate in mission circles and within 
the wider Christian community. Gene 
Daniels addressed this issue head-on 
in a recent issue of Christianity Today. 
Prefacing an interview with a Muslim 
follower of Isa (the Arabic name for 
Jesus, referenced scores of times 
in the Qur’an; see Carl Medearis ref-
erence at end), Daniels asked: “Can 
people from other religious traditions 
genuinely follow Jesus without be-
coming ‘Christians’? Those who fol-
low Jesus yet don’t formally express 
the Christian faith are said to belong 
to insider movements. And no insid-
er movement has received more at-
tention than Muslims who embrace 
Christ yet stay within their Islamic 
community.” (Christianity Today, 
January-February 2013, pp. 22-27.)

 Coming to grips with the dynamic 
behind insider movements requires 
an understanding of what it means 
to be “Muslim” to people who have 
grown up in Muslim communities. 
Rick Brown, a biblical scholar and 
mission strategist, explains it this way 
(in “Biblical Muslims,” International 
Journal of Frontier Missiology, April-
June 2007). “From a sociological 
perspective,” he writes, “Muslims 
are people who have a social iden-
tity as members of a traditionally 
Muslim community. They may be re-
ligiously observant or secularly nomi-
nal, but they are in the same socio-
religious group: that of Muslims. For 
many Muslims, being a Muslim is an 

inseparable part of their self-identity, their background, their family, their com-
munity, and their cultural heritage, regardless of what they actually believe 
about God.” (italics added)

A Growing Phenomenon
Gavriel Gefen—a self-described “Jewish Israeli who follows Jesus”—has de-
voted his life to spreading the message of Jesus in many nations, especially 
to indigenous tribal peoples. “There is a growing phenomenon taking place 
concurrently within at least every sizeable region of the world today,” Gefen 
wrote in 2011 (“Jesus Movements: Discovering Biblical Faith in the Most 
Unexpected Places,” Mission Frontiers, May-June 2011). “People within nu-
merous different tribal cultures,” he continued, “and also people within the 
cultures of each of the major world religions are increasingly accepting Jesus 
without converting to Christianity and without joining churches. They are en-
countering Jesus in ways that change their lives forever, without their leaving 
one group for another. They are learning to discover for themselves what it 
means to be faithful to Jesus within their own cultures and within their own 
birth communities.”

A few years ago, the “insider movement” phenomenon ceased being chief-
ly an academic issue for me when several of my colleagues met with a small 
group of Muslim followers of Jesus in South Asia. With tears in their eyes, 
these believers asked, “Do you consider us your brothers in Christ?” When 
my colleagues assured them that they did, a second question was asked: “Do 
Christians in America consider us brothers in Christ?” My colleagues had to 
answer honestly that not everyone did.

Since then I have met with passionate Muslim followers of Jesus in Asia 
who remain within their Muslim communities. I have eaten with them, prayed 

The Hagia Sophia mosque in Istanbul.
PHOTO: DICK MCCLAIN
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with them, heard their witness, and studied the Bible with them. They do 
not call themselves “Christians” because, from their perspective, “Christian” 
connotes not so much a follower of Jesus Christ as someone whose culture, 
background, and religious practices are quite distinct from theirs. At the same 
time—in contrast with common Islamic teaching regarding Jesus—they ac-
cept his deity, his death on the cross for sinners, and his resurrection. They 
believe Jesus to be the only source of forgiveness and salvation, and they be-
lieve—and diligently study—the Bible. They meet weekly in small groups for 
study, fellowship, and worship. Yet they remain firmly embedded within their 
Muslim communities—not to escape persecution but to win their neighbors 
for Christ. Faith in Jesus has cost many their lives.

Clearly, God is doing something new here. The emergence of radically con-
textualized expressions of faith in Jesus calls for a fresh examination of what it 
means for us to follow Jesus ourselves and how we can most effectively bear 
witness to Christ in a pluralistic world. With the massive influx of Muslim im-
migrants to the United States in recent years, Muslims are now our neighbors, 
living in almost every major metropolitan area and in countless smaller com-
munities. This means that Christian-Muslim engagement is not just a question 
for missiologists. It’s a live issue for every follower of Jesus Christ.

How Should We Respond?
In light of this accelerated movement of Muslims to Jesus—particularly in 
their following Christ while not embracing “Christianity”—how should the 
church, as the body of Christ, respond? In a 2009 unpublished paper, my col-
leagues Frank Decker and Darrell Whiteman noted three options. One op-
tion is to do nothing, in hopes that “the ‘Muslim issue’ will simply go away.” 

A second response reflects a form 
of “extreme nationalistic pride,” 
in which Muslims are simply “the 
enemy” and should be dealt with as 
such. Both of these options disre-
gard the missionary heart of God and 
the teachings of Jesus.

What is needed, according to 
Decker and Whiteman, is a third op-
tion: a “quest for conscientious and 
strategic means of relating the gos-
pel message to Muslims that are bibli-
cal and reflect the missional nature of 
the Good News.” As we approach the 
issue of engagement with Muslims, 
two affirmations are not negotiable. 
The first is that Jesus is the only way 
to salvation. The second is that the 
Bible is the inspired Word of God and 
is our final authority in matters of faith 
and practice. Are those affirmations 
boundaries, or are they roadmaps? I 
think they are both.

Understanding and embrac-
ing the way God is at work among 
Muslims should cause us to change 
our methodology and our objectives. 
Denominational extension is irrelevant 
in the context of radical biblical con-
textualization and may be a deterrent 
in spreading the gospel. Our meth-
ods should reflect the highly contex-
tualized approach of an Indian believ-
er I met in northern India. He told me 
that, in sharing the gospel with Hindus 
and Muslims, his practice was to lead 
them to Jesus, give them the Bible, 
and trust in the Holy Spirit to do the 
rest. I’m not suggesting that we do no 
more than that. I’m sure the Indian be-
liever’s description of his methodology 
was oversimplified, particularly when 
it comes to discipleship. Still, he was 
convinced that these new believers—
under the guidance of the Holy Spirit 
and informed by the Word of God—
could discover authentic ways of fol-
lowing Jesus that would at once re-
flect, engage, critique, and transform 
their lives and their culture.

Dick McClain (far left) and Frank Decker visit with residents of a Muslim community in South Asia.
PHOTO: JIM RAMSAY
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Making It Personal
Since Muslims are now our neigh-
bors, here are 10 key practices that 
might serve as guidelines as we 
seek to share with them our experi-
ence of Christ.

1. Bathe your efforts in prayer and 
rely on the Holy Spirit.
2. Make friends with Muslims and 
cultivate sensitivity to their culture. 
Greet Muslims with As-salamu alay-
kum. (“Peace be upon you.”) It’s just 
“passing the peace” in Arabic!
3. Become familiar with what 
Muslims believe so that you can 
speak with them and not to them.
4. Understand that Muslims are often 
eager to discuss religious matters.

5. Clarify concepts. Confusion often 
arises because of different mean-
ings for shared terms. The concept 
of the trinity is a good example. Non-
Christians sometimes interpret the 
trinity as belief in three gods. Start by 
asking them, “May I explain to you 
what I believe?”
6. Keep the focus on Jesus, not 
“Christianity.” Jesus is almost uni-
versally admired. The same can-
not be said for the Church or for 
Christianity.  
7. Don’t argue. You are called to 
be Jesus’ witness, not his defense 
attorney.
8. Remember that your mandate is 
to make disciples of Jesus—not to 
make good American Christians. 

9. Pray with Muslims for their needs. 
They will be happy for you to pray 
with them and for them. Ask them to 
pray for your needs as well.
10. Invite your Muslim friends to look 
to God’s Word and to the Holy Spirit 
for guidance. Ask them to pray to 
God for insight or direction. Then ask, 
“What did God say?” Don’t be sur-
prised when they answer.

A spiritual wind is blowing indeed. 
It’s time to hoist our sails!

The Rev. Dick McClain is an elder in the 

North Georgia Annual Conference and 

former President and CEO of The Mis-

sion Society. He is the son and grandson 

of missionaries and the great-grandson 

of a Methodist circuit rider.

A Wind in the House of Islam, by David Garrison. 
Available at http://windinthehouse.org/. The first chapter 
is published and available in Mission Frontiers magazine: 
http://www.missionfrontiers.org/issue/article/god-is- 
doing-something-historic. 

For an excellent treatment of what the Qur’an 
says about Jesus, see Carl Medearis’ book, Muslims, 
Christians, and Jesus, chapter 3, “Islam’s Holy Book: 
What the Qur’an Says About Jesus,” pp. 65-85, 2008; 
Bethany House, Minneapolis, Minnesota. While there 
are significant differences in the Qur’an’s and the 
Bible’s witness regarding Jesus, there is enough com-
mon ground to allow fruitful conversations with 
Muslims about Jesus. The Qur’an encourages Muslims 
to read the “other holy books,” including the Injil (the 
Gospels). l ‘Imr n [3]:3, 4; Al-M ’idah [5]:46, 47. 

“What It’s Like to Follow Christ Embedded in Muslim 
Culture: An Interview with a Muslim Follower of Isa,” 
by Gene Daniels, Christianity Today, January-February 
2013, pp. 22-27. The theme of this issue of Christianity 
Today is “Worshiping Jesus in the Mosque.” www.
ChristianityToday.com 

Rick Brown’s 2007 article, “Biblical Muslims,” can be 
found in the International Journal of Frontier Missiology. The 
April-June 2007 issue theme was “Insider Movements: the 
Conversation Continues.” Back issues can be found at: 
http://www.ijfm.org.

Gavriel Gefen’s full article, “Jesus Movements: Discovering 
Biblical Faith in the Most Unexpected Places,” can be ac-
cessed through the Mission Frontiers website: http://www.
missionfrontiers.org/issue/article/jesus-movements

RESOURCES 
FOR MORE 
READING
Dick McClain recommends the following resources. 

PHOTO: JIM RAMSAY
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Editor’s note: Ruth J. Colvin, author of Off the Beaten Path, has of-
fered a number of stories from her travels in India in connection with 
her literacy training around the world. In Kanpur, India, she worked 
alongside United Methodist missionary Lillian Wallace. Lillian, now 
retired, still lives in India; and today, after 37 years of missionary ser-
vice there, she works as a volunteer. Off the Beaten Path is available 
through Amazon.com both in e-reader format and hard copy. Excerpts 
published here are used by permission.

 OFF the 
BEATEN 
   PATH—
   in India

By Ruth Colvin

The Swami wanted to know more about 

my litera y work. After listening, he told 

me that when I went to India, I must visit 

his ashram. Bob and I had no plans to 

go to India, but I did take his name and 

address. As we talked, I realized how 

ignorant I was of Indian religions, but I felt 

comfortable enough with him to ask what 

his religion was. He replied, “I believe in 

the one God.”

I pulled myself up tall and said: “I, too, 

believe in the one God.”

“Yes, I know,” he said, “for you are my 

daughter. I’ve known you for hundreds of 

years.” I hadn’t expected to hear that, for 

back then I knew little of Eastern religions 

and the Hindu belief in reincarnation. I 

really was at a loss for words. 

Ruth J. Colvin, Off the Beaten Path
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How Father Bede Griffi th 
Brought Christianity 
to India
Father Bede Griffi th, for over 25 years 
a missionary in India, told us: “The 
early missionaries said they wanted 
to bring God to India. Does this infer 
that God had not been in India? It’s 
hard for me to believe that God in His 
infi nite love and wisdom would over-
look the millions of people in India 
over these thousands of years.”

He continued: “Our task in India is 
not so much to bring Christ to India 
(as though He could be absent), as to 
discover Christ already present and 
active in the Hindu soul.”

Indians are a deeply religious peo-
ple. Over 85 percent of them are 
Hindus. For thousands of years they 
have searched for truth and God, and 
they have made a real contribution to 
Western thought and religions—si-
lence, meditation. While I was seeking 
to learn more about Hindu thought and 
worship, I met Father Bede Griffi th.

Father Griffi th had been educated 
at Oxford University in England. He 
wrote in his book, Christ in India: “As 
long as we try to present the Gospel 
message as something opposed to 

the religion and culture of India, we 
are doomed….When we consider the 
number of conversions to Christianity 
in Asia over the last 400 years, we 
must admit that the Christian mission 
has largely failed….Why? The Church 
has always presented herself to the 
eastern world in the form of the alien 
culture.” Griffi th was determined to 
bring Christianity to India within the 
Indian culture, to emphasize similari-
ties rather than differences.

A Lifetime of Service: 
Lillian Wallace
The missionaries I saw in India were 
not trying to change Indian ways to 
Western ones. They were quietly 
helping people—Hindus, Muslims, 
and Christians—setting an exam-
ple by living their Christian beliefs. 
Schools, education, helping Indians 
help themselves—that was the focus.

Lillian Wallace, director of the 
Hudson School, had been a mission-
ary in India for over 35 years. She was 
a remarkable woman who lived an 
exemplary life as she helped Indians.

Hudson School was for poor fam-
ilies. Educating their children had al-
ways been a high priority for most 

Indians, but even the very low fee 
of four dollars per month at Hudson 
School was out of reach for most 
families. The head of a family whose 
children were at Hudson often earned 
between 25 and 35 dollars per month. 
A high percentage of the children at 
Hudson were being subsidized by 
American and German donors.

But Lillian Wallace let the “ripples 
from the pebbles she dropped” go be-
yond her work at the school. She often 
saw individual children who fi t into no 
category and who needed help.

One such girl was “Little Ruth,” 
called that because she was so tiny. 
Little Ruth wasn’t the brightest child, 
but she was a loving, helpful young-
ster who grew in helpfulness even 
while she didn’t grow in size. Even 
in her 20s, Little Ruth was a bit over 
four feet tall.

Little Ruth’s parents died when 
she was a child at Hudson. Her four 
older brothers simply disappeared. 
So Little Ruth became another per-
sonal charge for Lillian, who always 
insisted that you must pass on the 
good things that come your way. In 
the end, Little Ruth became an aux-
iliary nurse serving faraway villages.

Left to Right: Hundreds of Hindu parents sit on the fl oor as they wait for the Christmas celebration 
at Hudson School; The Christmas story, (left) was recited in Hindi; The Indian teachers of Hudson 
School taught in both English and Hindi. Lillian Wallace is in the back row.
PHOTOS: RUTH AND BOB COLVIN, COURTESY SYRACUSE UNIVERSITY PRESS
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Before you hear more about Little 
Ruth, you should know the story of 
Lavinia and Renuka.

Lavinia was at the Hudson School 
hostel, sponsored by an American 
family who paid the four dollar 
monthly fees and additional monies 
for clothing and supplemental food. 
No one was sure of Lavinia’s age; she 
was probably seven or eight, but oh 
so tiny, even for that age. Lavinia had 
watched her father die in a fi reworks 
accident. Shortly after that traumatic 
experience, Lavinia was swinging on 
some wires that held a brick wall at 
the hostel. The wall collapsed on her, 
pinning her to the ground. Both her 
legs were fractured, and the calf mus-
cles were torn out, leaving a huge 
gap in one leg. She was given up for 
dead several times, but somehow 
she survived. She could still walk, but 
her legs were deformed and a mass 
of scars. And Renuka, Lavinia’s tiny 
sister, was fi ve years old but so frail 
she looked like two or three. She had 
been overlooked in all the trauma of 
Lavinia’s life, living quietly in her sis-
ter’s shadow in the hostel.

and Hindi. One special young teacher 
was Madhu Dan. Madhu, in her mid-
twenties, had been orphaned early 
and brought up by relatives. She was 
dark-skinned, quiet, sincere, capable, 
and hard working.

Madhu was married. She had 
lost her fi rst baby more than a year 
earlier and was pregnant again. 
Because of her past experience 
and present complications, she 
knew this birth would have to be by 
Cesarean section. Government hos-
pitals and medical treatments were 
free, but they were not set up for 
unusual cases. Lillian had arranged 
for a private gynecologist to do the 
Cesarean section.

We all expected Madhu to have her 
baby during the Christmas holidays. 
However, Madhu and her mother-in-
law showed up at Hudson the fi rst 
day after the holidays. Madhu was 

Let’s return to Little Ruth, the vil-
lage nurse. She had heard about little 
Renuka, and she returned to Hudson 
to meet her. With no fanfare or expla-
nations, she decided to sponsor lit-
tle Renuka, giving four dollars of her 
meager 40 dollars monthly wages. 
She had taken Lillian Wallace’s mes-
sage to heart. She knew she had to 
share with others who were needier 
than she.

That was the spirit at Hudson 
School in Kanpur; pass it on. Much 
had been given to each of them, and 
now their responsibility was to help 
others. Drop your pebble. Don’t try to 
fi nd it and save it for yourself. Let the 
ripples go on and on and on.

The Teachers at 
Hudson School
The teachers at Hudson were all 
Indians and taught in both English 

Left to Right: Bob Colvin pedals Ruth Colvin around in a 
rickshaw; Father Bede Griffi th, Christianity in the Eastern Way; 

Swami Hari Har, holy man in India.  PHOTOS: RUTH AND BOB 

COLVIN, COURTESY SYRACUSE UNIVERSITY PRESS
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action. Within fi ve minutes, the tire was changed and we were off. I went 
with Madhu to the government hospital while Lillian went off in a bicycle rick-
shaw to try to fi nd the probate doctor.

The government hospital was old, dirty, and disorganized. People wan-
dered in and out. We signed Madhu in at the front desk and were told to go 
to the labor room. We wandered around, asking, and fi nally found it. A nurse 
took Madhu’s papers and assigned her to a bed, one of about 12 in the room. 
There were no sheets on the bed, but Madhu lay down, pulling her shawl over 
her. The nurse returned to take Madhu’s history and temperature. I was ner-
vous, but Madhu was calm.

I looked around. All but two of the beds were occupied. Some of the 
women, like Madhu, were in labor, but there was one woman who had just 
given birth. The baby was only a half-hour old, and baby and mother were 
just lying there on a cot, covered with an old sheet, waiting to enter the 
hospital ward.

The gynecologist came. A Cesarean was performed, and a little girl was 
born. Madhu and her little one were rolled out of the operating room on a 
rusty cart, Madhu covered with her own shawl, the baby wrapped in some 
of the used clothing and blankets she had brought. By this time, her husband 
had found us, with a friend. He, the friend, Madhu’s mother-in-law, and I fol-
lowed Madhu and the baby in the cart as it was pulled to the hospital ward.

As we stood at Madhu’s bed, waiting for her to awaken, I reminded myself 
where we were—in a hospital in India. I knew no Hindi, so I couldn’t com-
municate with the others. I couldn’t help but think of my own daughter’s care 
and attention when our grandchild was born. I became a bit angry—we are 
not created equal. This little one certainly wouldn’t have the same care and 
opportunities as my grandchild. But she would have the same motherly love.

After two days, Bob and I got on our bicycles, carrying gifts for the new 
baby, and pedaled to the hospital, only to fi nd that Madhu and her daughter 
had gone home the day before. How? In a bicycle rickshaw, of course!

The school knew that Madhu had moved but didn’t have her new address. 
After much detective work, we found it and went to visit her. Most streets 
in Kanpur were crowded and littered, and Madhu’s street was no excep-
tion. In an old wooden building, we walked up three fl ights of dark stairs and 
found Madhu and her mother-in-law and the baby. They were delighted to 
see us and showed us “Pinkie,” the new baby. The three of them, as well as 
Madhu’s husband, who was a welder, lived in this one room. There were no 
bathing facilities. Water was carried upstairs in a pail.

Madhu’s mother-in-law was the perfect Indian hostess, boiling water over 
the charcoal fi re to make tea for us, their special guests. I was honored, for 
Madhu insisted that I hold the new baby.

Hindus will not enter the room of a new mother until her baby is a month 
old. But the one Christian neighbor came in. The others peered in the door-
way, curious to see us, Madhu’s American friends.

Ruth J. Colvin, author of Off the Beaten Path (published by Syracuse University 

Press), is the founder of literacy Volunteers of America, which is today known as Pro-

Literacy. She has traveled to 62 countries, often with her husband Robert Colvin, to 

teach, furthering the cause of literacy across the world. Ruth Colvin was awarded the 

Presidential Medal of Freedom in 1996.

already in the early stages of labor. 
But Madhu knew that government 
regulations would allow schools to 
give holiday pay only if the teacher 
was present the fi rst day after a holi-
day. Madhu needed the money and 
insisted on coming to school in a 
crude rickshaw that very day, even 
as her labor pains advanced.

We tried to telephone her doctor, 
but the phone wasn’t working. So 
Lillian put Madhu in the back seat of 
the school car. The car’s battery was 
always low, and it had to be pushed 
each morning to get it started. No ex-
ception today. The men working on 
the school grounds were called. They 
pushed. But the car hardly moved. 
Someone noticed a fl at tire!

Imagine—a woman in labor who 
should have a Cesarean. The phone 
not working. The car battery dead. 
A flat tire. Everyone jumped into 
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Beatitudes & Prayers 
for the Christians 

in Palestine
—A humble encouragement to the Christians living in Palestine 

by Elizabeth S. Tapia

Blessed are those who hunger and thirst for righteousness, for they will be fi lled. 
Matthew 5:6

God of Peace, as our sisters and brothers in Palestine hunger and thirst for 
righteousness, freedom, land, unity, and safety, fi ll them with your transforming grace 
so that they may keep on trusting You as they keep on being peacemakers.

Blessed are the peacemakers, for they will be called children of God. (v. 9)

God of Love, help us to love and respect all of your children on earth and to care for 
those who struggle and are persecuted in many ways.

Blessed are those who are persecuted for righteousness’ sake, for theirs is the 
kingdom of heaven. (v. 10)

God of Justice and Grace, grant us courageous and pure hearts so that we may see you 
more clearly and dwell in your land with harmony.

Blessed are the pure in heart, for they will see God. (v. 8)

We pray in the name of the Triune God, Amen.

The Rev. Dr. Elizabeth S. Tapia (Philippines/USA) is the Director of Mission Theology 

for the General Board of Global Ministries.
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by Suzan Johnson Cook

Remarks excerpted from her 2012 International Religious Freedom 
Report introduction given in Washington, DC, May 20, 2013

R
eligious freedom is essential for a stable, 
peaceful, and thriving society. The Universal 
Declaration of Human Rights enshrines the 
freedom of thought, conscience, and religion. 

This is the standard against which we assess religious 
freedom in the International Religious Freedom Report.

 Thousands of people around the world are jailed 
because of what they believe, or don’t believe. In Iran, 
more than 116 Bahai’s are in prison for teaching and 
expressing their faith, and many Christians, Sufi s, and 
Sunnis are facing similar treatment. We seek the re-
lease of all individuals detained or imprisoned because 
of their beliefs.

 Societal intolerance against religious minorities is on 
the rise. Too often, this intolerance fi nds expression in 
acts of violence, vandalism, and desecration.

Anti-Semitic rhetoric persists in some Middle 
Eastern media and too often appears in public discourse 
in some countries in Europe, especially where anti-Se-
mitic parties have gained seats in parliaments. We call 
on societies and governments to foster tolerance and 
hold perpetrators of violence accountable.

We partner with members of the international com-
munity to support religious freedom, protect religious 
minorities, and safeguard freedom of expression. We 
particularly advocate engaging women and youth on 
religious freedom, as their voices are a positive force 
for change.

Suzan Johnson Cook is the US Ambassador at Large for Inter-
national Religious Freedom. She is an ordained Baptist minister 
who grew up in the Harlem section of New York City. After the 
9-11 attacks, she began a Wednesday lunch-time worship service 
with John Street UMC in the Wall Street section of town to reach 
people affected by the attacks. She continued this ministry at 
John Street for a decade until, in 2011, she was called to serve in 
her current position in Washington, DC.

PHOTO: PAUL JEFFREY
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WHERE TO FIND 
MORE ABOUT 
RELIGIOUS FREEDOM 
AND PERSECUTION 
AROUND THE WORLD

Rising Tide of Restrictions 
on Religion: Pew Research 
Religion and Public Life 
Project
Information from the Pew Forum, 
with charts, maps, and graphics, 
including the maps used by 
permission left.
http://www.pewforum.org/
2012/09/20/rising-tide-of-
restrictions-on-religion-fi ndings/ 

US Department of State 
Bureau of Democracy, 
Human Rights and Labor: 
International Religious 
Freedom Report for 2012
The report referred to by Suzan 
Johnson Cook, p. 24.
http://www.state.gov/j/drl/rls/
irf/religiousfreedom/index.
htm#wrapper 

United States Commission 
on International Religious 
Freedom 2013 Report
A separate, independent commission 
of the US government that also 
tracks religious freedom and 
persecution. 
http://www.uscirf.gov/
reports-and-briefs/annual-
report/3988-2013-annual-
report.html 
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DEEP ABIDING LOVE IN AFGHANISTAN

by David Wildman
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T
he fi rst time I stayed at 
Dan and Seija Terry’s home 
in Afghanistan, I noticed 
a small book on the night-

stand. It was Victory Through Sur-
render by E. Stanley Jones, the well-
known Methodist mission evangelist 
who lived and served in India for 
many years. Written in the 1960s, 
the book invites us to return to a 
New Testament expression of Chris-
tianity, summed up as “self-surren-
der to God.” It continues to offer a 
profound yet simple challenge to 
the self-fulfi llment, spiritual growth, 
and consumptive corporate-oriented 
values of many wealthy and middle 
class churches in the West today. 

As I read through the book, I began 
to realize how much growing up in 
India and the Christian communi-
ty there shaped and informed Dan’s 
faith. In 1948, when Dan was two, his 
parents, George and Pat Terry, went to 
a newly independent India to serve in 
mission on behalf of Global Ministries. 
Betsy Taylor, a lifelong family friend 
from the early days in India, recalled, 
“Our families were shaped by the in-
ternational, broadly humanitarian vi-
sion of Social Gospel Christianity.” 
In India, they found much common 
ground between Gandhian values 
and their social gospel faith. Taylor 
states “There was a shared sense of 

spiritual responsibility to end war and 
poverty, to build peace, to fi ght hun-
ger and illness, to humble the rich and 
proud. Central to this was the sense 
that inequality is incompatible with a 
spiritual life.” (From “Islam, violence 
and mourning in America” in North of 
Center, November 24, 2010.) 

Self-surrender remains a challeng-
ing, contrarian concept in a society 
like the United States, which cel-
ebrates military might—the United 
States has more guns, it has ‘stand 
your ground’ laws, and it devotes 
nearly as much to military spending 
as the rest of the world combined. So 

too in Afghanistan, surrender seems 
an unlikely and unpopular approach 
after more than 30 years of war. 
Tragically, too many Christians and 
Muslims today seem more interest-
ed in imposing on others by armed 
force their version of God’s will than 
in surrendering their will to God. 
Religion serves as a fault line dividing 
communities and justifying violence. 
By contrast, then, surrender offers a 
point of deep connection in a Muslim 
country like Afghanistan. A Christian 
surrenders one’s self to Christ and a 
Muslim surrenders one’s will to Allah 
(God in Arabic).

Before his death at age 64 in August 2010, Dan Terry had worked with Global Ministries in 

Afghanistan for nearly 40 years. He was one of ten volunteers who were conducting a Nuristan 

Eye Camp when they were ambushed in a remote northeastern section of the country. 

Terry and his wife, Seija, a nurse, raised their three daughters in Afghanistan. They spent many 

years in Lal-wa Sarjangal, working with local communities and serving as liaisons with aid 

groups and the government. The Terry family members spent most of their lives as Christians 

in the midst of an overwhelming Muslim majority. 

Dan, far right, with Afghan friends, rebuilding a Soviet-era jeep.
PHOTO: DAVID WILDMAN
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Moving Mountains
How beautiful upon the mountains 
are the feet of the messenger who 
announces peace. Isaiah 52:7a

Dan had invited me to join him for 
travel to a remote mountain valley 
to meet several local commanders 
as well as several women trained as 
midwives. We hoped to discuss fu-
ture community development work 
in an impoverished area that was 
considered increasingly dangerous. 
Suddenly, Jones’ Victory Through 
Surrender took on very concrete im-
plications for me. Was my surrender 
of self to Christ strong enough that I 
would also trust our Afghan hosts—
or was this a fool’s errand, an unnec-
essary risk for all involved, with little 
to be gained? 

As we inched our way further and 
further up the rocky mountain roads, 
we were immersed and dwarfed by 
the grandeur and beauty of God’s 
amazing creation. What a joy! And yet 
the danger of armed men also lurked 
nearby. The remote villages we vis-
ited were incredibly poor, subject to 
violence from foreign troops and op-
position forces alike, yet also blessed 
to be in such close harmony with the 
rhythm of God’s unfolding creation.

Dan fi rst fell in love with the moun-
tains of Afghanistan while traveling 
as a teen with his family through the 
country. He returned right after col-
lege and devoted the rest of his life to 
living in and serving with the people 
he loved so deeply. In fact, he kept 
inviting anyone and everyone, for-
eigners and Afghans, to join him on 
various sojourns to some of the most 
remote mountain areas. Why? Was it 
simply a stunning trek or to surrender 
oneself to the awesome wonder of 
God’s handiwork?

As we met with one local com-
mander after another and with the 
midwives, we heard about the 

A bakery, where naan, the Afghan bread, is made daily.
PHOTO: DAVID WILDMAN

struggles each village faced in health care, jobs, and education. With each 
conversation, I began to realize the depth of this transformative invitation. The 
invitation to visit remote mountain villages was not primarily to learn more 
about the situation in Afghanistan or to learn how to help; it was an invitation 
into vulnerability. 

 
Becoming Vulnerable: Opening Our Hearts
The word vulnerable comes from the Latin, vulnerare, which means “to 
wound.” Being vulnerable means being exposed to harm and more likely to be 
wounded. Remote mountain villages are far from health care, from gasoline 
and repair services, and from the supposed safety of fortifi ed compounds and 
armed guards. But that very vulnerability also opens us to others. More than 
80 percent of Afghans live in such remote villages, vulnerable to some of the 
highest infant and maternal mortality rates, as well as drought, war, and fam-
ine. Each visit to a remote vulnerable community reminds us that surrender of 
self is not a passive “let go and let God.” When we surrender, we actively em-
brace a vulnerability that opens us up not only to being wounded but to build-
ing loving relations with the least of these and even with enemies. Rather than 
charitable action for others, or violent action against others, Dan kept inviting 
people to become vulnerable/open to sharing with one another. In just such 
moments of shared vulnerability and interdependence, when we draw closer 
to one another, we fi nd we have drawn closer to God.

In 2009—as the US government devoted hundreds of billions of dollars to 
tripling its military presence as part of a counter-insurgency strategy that led 
to a dramatic escalation in casualties—Dan made the following observation. 
“Access and exposure must be a two-way, or better, every-which-way process 
if it’s to happen at all. We hear a lot about the desperate need to win hearts 
and minds in Afghanistan or wherever. Whose? Or to what purpose? The idea 
and question is utterly upside down. It is our hearts that must fi rst be lost to be 
found…utterly poured out, squandered away…if any are to be ‘won.’” 
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Throughout most of Asia, Christians 
live as a minority among other faiths. 
Their experience refl ects the expe-
riences of the early New Testament 
churches that also lived as minority 
communities in the context of the 
Roman Empire. In the Sermon on the 
Mount, Jesus declares to his follow-
ers that “you are the salt of the earth.” 
(Matthew 5:13a) The symbol of salt 
affi rms that it is the quality, not quanti-
ty, of Christian presence that matters. 
A Middle Eastern Christian shared re-
cently that, as a minority faith commu-
nity, Christians consider themselves 
the salt of the Middle East context. 
Without salt, the whole re cipe of soci-
ety would be bland. Without salt, food 
spoils in places without refrigeration. 
Yet too much salt and one gets the 
Dead Sea! Christians provide a vital 
fl avor for the whole Middle East re-
cipe. What a wonderful image of in-
terfaith interdependence from which 
we all can learn.

Being the Salt of the Earth
Like remote communities facing re-
curring drought and other vulnerabili-
ties, minority faith communities also 
recognize the need for an extrava-
gant ethic of hospitality with strang-
ers. If one takes a wrong turn in the 
mountains or in a hostile political ter-
rain, one’s life may well depend on 
the hospitality of a stranger. After re-
peated visits and many cups of tea 
with local commanders in confl ict 
zone villages, Dan tried to convince 
an aid organization that hospitality ex-
change could be a basis for common 
work. He wrote: “But it only hap-
pens if you are really there in person, 
ready to begin to trust and be trust-
ed in the context of shared, genuine 
vulnerability. One of the approaches 
to the conundrum of community en-
gagement is to start out as a sort of 
hostage-guest. This is not as reckless 
as it sounds but is actually part of a 

methodical, culturally embedded pat-
tern. One of the safest places to be is  
to be the guest of your enemy.”

In an honor-and-shame culture 
such as Afghanistan, once one “sur-
renders” to an enemy, that person 
has a certain obligation to the other 
as a matter of honor. After years of liv-
ing through war, Dan recognized that 
many of the confl icts escalated and 
were perpetuated more by dynam-
ics of “mutual intimidation” between 
sides than by any inherent hatred of 
one another. The act of surrender 
then carried with it a possibility of 
opening a door to future cooperation 
among enemies that would reverse a 
downward spiral of violence. 

Love Your Enemy
Throughout nearly 40 years of call-
ing Afghanistan home, Dan and Seija 
served out of a deep love—for God and 

for their Afghan neighbors. Whether 
we recognize it or not, Dan often stat-
ed, “We are all knotted together in the 
same carpet.” When most foreigners 
were kicked out by the Taliban in the 
summer of 2001, Kate Clark, a for-
mer BBC correspondent, recalled Dan 
still trying to fi nd ways of connecting 
with the Taliban. He said: “We should 
be trying to reach out to them. Maybe 
we could use our shared faith to get 
some sort of dialogue going.” Finding 
ways of connecting with brutal com-
manders went hand-in-hand with con-
necting with the most vulnerable peo-
ple in remote villages.

Such a vibrant faith of surren-
der may not always seem practical, 
and few Christian organizations have 
modeled it fully, yet it enables us in 
love and forgiveness to transcend 
even the most painful wounds and 
deepest divisions. In August 2010, 
Dan and nine other aid workers were 
brutally killed as they returned from 
providing eye care and dental care in 
some of the remotest mountain vil-
lages of Nuristan. The families of Dan 
and his dear friend Tom Little insisted 
that they both be buried in Kabul. On 
Dan’s tombstone in both English and 
Dari are these words from Paul’s let-
ter to the Colossians: 

“Bear with one another and, if any-
one has a grievance against another, 
forgive each other; just as the Lord 
has forgiven you, so you also must 
forgive. Above all, clothe yourselves 
with love....” (3:13-14) 

May these holy words, and Dan’s 
life of faithful surrender to God, 
bring healing to nations too long 
wounded by endless cycles of ven-
geance and violence.

David Wildman is the Executive Secre-

tary for Human Rights and Racial Justice 

for Global Ministries and carries respon-

sibilities for ministries and personnel in 

the Middle East and Afghanistan.

Dan’s tombstone in the British cemetery in 
Kabul, Afghanistan.
PHOTO: DAVID WILDMAN
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I
n November 2012, the United Nations voted to extend UN observer sta-
tus to the Palestinian people. This vote coincided with the World Social 
Forum’s “Free Palestine” event, which was held in Porto Alegre, Brazil, 
from November 28th to December 1st, 2012. Since then, the UN vote 

has managed to move the process of Palestinian statehood a little closer to a 
just solution.

At an Ecumenical Conference on Terrorism in a Globalized World—held in 
Manila, Philippines, in September 2002, and sponsored by the World Council 
of Churches—we resolved to form a new ecumenical alliance called Peace 
for Life. It became a faith-based, peace-with-justice forum engaged in building 
interfaith solidarity. Specifi cally, it sought to mobilize the power of spirituality 
against the life-threatening forces of empire building, faith-based resistance to 
the terror of war, and economic globalization. At the 2002 conference, we facil-
itated a workshop with the Council for World Mission (CWM), focusing on the 
Kairos Palestine document and including responses to it from both Muslim and 
Jewish perspectives. Kairos Palestine was crafted by Palestinian theologians, 

A CALL TO 
CHURCHES 
TO STAND 

FOR JUSTICE: 
KAIROS PALESTINE

by Randolph Turner

modeling the concept after the origi-
nal Kairos document that emerged 
from South Africa during the anti-
Apartheid struggle.

Conference presentations were 
also focused on the need to build 
alliances within the global South 
to raise ecumenical awareness of 
the challenges faced by Palestinian 
Christians in the wider struggle for 
a just end to the Palestinian strug-
gle. Such presentations were made 
by Dr. Nancy Cordoso, a Methodist 
minister; Rifat Kassis, coordinator of 
Kairos Palestine; and Nidal Abuzuluf 
of the Joint Action Initiative Palestine. 

Participants gathering for the World Social Forum, Tunis. 
PHOTO: AFSC, MIDDLE EAST REGIONAL OFFICE
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Responses and refl ection on Kairos 
Palestine were also prepared by 
Muslim scholars in South Africa and 
by the Jewish theologian and profes-
sor, Marc Ellis.

In refl ecting on the Kairos Palestine 
document from a Palestinian Christian 
perspective, Rifat Kassis raised four 
critical points:
•  Kairos Palestine is biased toward 

justice in the long Palestinian 
struggle for land, identity, and 
nationhood.

•  Kairos Palestine speaks to the hope 
that justice will be achieved and re-
conciliation will be attained—hope 
that peace will be achieved in spite 
of the context, the long history of 
war, and the presence of empires 
associated with the region.

•  Kairos Palestine is a call to honest in-
terfaith and intra-faith engagement 
that must focus on painful issues. 
One such issue is the disconnect-
ing of faith from ideology, discon-
necting Judaism from Zionism.

•  Kairos Palestine affi rms the need 
for building south-to-south alliances 
in the Palestinian cause. Such alli-
ances would not exclude support 
from the north but would widen the 
net to include others.

The Islamic Response
The Islamic response to Kairos Pales-
tine acknowledged the challenge that 
the document presented to Muslims.
•  It focused on a renewed awareness 

of the place of Palestinian Christians 
and their visible presence, which 
was sometimes forgotten.

•  It created space for a new kind of re-
engagement with the Jewish faith-
ful—challenging racism and other 
discrimination projected against 
them, while equally challenging their 
sense of divine entitlement to the 
land. As the document reads: “We 
reject the notion that the Eternally 
Transcendent and Almighty God is 

like a tribal chief or a dishonest real-
tor who parcels out land to his favor-
ites, and we reject the idea that sa-
cred texts can be abused as if they 
were title deeds of ownership.”

•  It affi rmed the need to build a 
wider coalition of solidarity simi-
lar to that engaged by the global 
community in the South African 
Apartheid struggle.

A MOMENT OF TRUTH
A WORD OF FAITH, HOPE, AND LOVE FROM THE HEART 
OF PALESTINIAN SUFFERING BY THE CHRISTIAN 
COMMUNITY IN PALESTINE

2.3.2 Our presence in this land, as Christian and Muslim Palestinians, is not acci-
dental but rather deeply rooted in the history and geography of this land, resonant 
with the connectedness of any other people to the land they live in. It was an injus-
tice when we were driven out. The West sought to make amends for what Jews 
had endured in the countries of Europe, but it made amends on our account and in 
our land. They tried to correct an injustice and the result was a new injustice.

2.3.4 Our connectedness to this land is a natural right. It is not an ideological or a 
theological question only. It is a matter of life and death. There are those who do 
not agree with us, even defi ning us as enemies only because we declare that we 
want to live as free people in our land. We suffer from the occupation of our land 
because we are Palestinians. And, as Christian Palestinians, we suffer from the 
wrong interpretation of some theologians. Faced with this, our task is to safeguard 
the Word of God as a source of life and not of death, so that “the good news” 
remains what it is—“good news” for us and for all. In face of those who use the 
Bible to threaten our existence as Christian and Muslim Palestinians, we renew 
our faith in God because we know that the Word of God cannot be the source of 
our destruction.

The Rev. Alex Awad, a Palestinian United Methodist missionary serving in Bethlehem and the 
West Bank, spoke at General Conference last year about the Kairos Document in support of 
divestment and human rights for Palestinians.  PHOTO: MIKE DUBOSE/UMNS
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The Jewish Response
In his paper, Professor Marc Ellis 
called for a return to the prophet-
ic as being essential to the life and 
witness of Jews. He spoke to an 
internal conflict within the Jewish 
community: a struggle between the 
embrace of empire and the living of 
the prophetic. He contended that, 
in the Kairos Palestine document, 
the Jewish prophetic message was 
being “re-presented” to the Jewish 
community and that it was the Jews 
of Conscience, who had been ex-
iled from mainstream Jewish life, 
who must now take up this call. He 
contended that “solidarity with the 
Palestinian people is solidarity with 
the prophetic in Jewish history.” 
And he called for a Kairos Jewish/
Palestine that would build solidarity 
around key principles of justice, com-
passion, and reconciliation. This, he 
said, would shape new communities 
that envisage solidarity in the act of 
uplifting one another.

The Rev. Nancy Cordoso of the 
Methodist Church of Brazil iden-
tified a similarity of struggle be-
tween the indigenous people of 
South America and the Palestinian 
people—the struggle for land and 
identity. She spoke to the need to 
challenge and influence a hidden 
Zionism that exists within main-
stream Christianity—that adheres 
to the mythology of a divine right to 
the possession of land. And she fur-
ther challenged the church in Brazil 
to confront its government on its 
military connections with the IDF 
(Israeli Defense Force).

The following points came out of 
the ensuing conversation and ques-
tions and, in themselves, are an in-
vitation to action on the part of the 
church as it engages with the Kairos 
Palestine document.
•  The indigenous struggles for land 

and identity in South America are 

AN ISLAMIC RESPONSE TO KAIROS PALESTINE
AN INITIATIVE OF THE MUSLIMS IN PEACE FOR LIFE (PFL)

In the Name of Allah, the Gracious, the Dispenser of Grace

Our Message to the Christians of Palestine
Our dear brothers and sisters, we salute the courage and steadfastness displayed 
by you in resisting the occupation and the theft of your homes, olive groves, and 
lands. We are deeply humbled by your persistent refusal to succumb to the divide-
and-rule games of the occupiers. Your religious leaders’ commitment to freedom 
and their prophetic voices, reflected in Kairos Palestine, are nothing short of inspi-
rational. We are touched to read in it your bearing witness to the oppression and 
indignity suffered by Palestinians of all persuasions. Your role in articulating the 
truth—that this is not a battle between Jews and Muslims but one between oc-
cupier and occupied—cannot be expressed by any of us with the same integrity 
that you have done.

 We acknowledge that we, the Muslim ummah, have often been indifferent to 
your presence in Palestine—a presence that predates the coming of Islam. We have 
not been adequately mindful of the absolute centrality of Palestine as sacred space 
in the Christian tradition and as the place where Christ (may the blessings and peace 
of Allah be upon him and upon his pure mother) was born and ended his sojourn on 
earth, and many of us have been ignorant of your sacrifices for freedom and justice.

 We acknowledge that we have sometimes articulated a vision for a post-Apart-
heid Palestine that appears to be one where one form of ideological domination—
Zionism—might be supplanted by another—Islamic domination. Often in our resis-
tance to the ideological domination of Zionism we have come across as wanting 
more of the same, to become the evil that we abhor. In doing so, we have been 
unfaithful to the pluralism of our faith and the Qur’anic vision of a single people. 
Addressing all the prophets, the Qur’an declares: “Oh Prophets, consume of the 
good, and [remember] that these, your people, are a single people” (Al-Mu’minun, 
ayat 51-52).

Participants in the World Social Forum held in Brazil last year marched in support of Kairos 
Palestine and human rights for Palestinians.   PHOTO: AFSC, MIDDLE EAST REGIONAL OFFICE
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not dissimilar to the Palestinian 
struggle. Connections can be made 
as a basis of solidarity against the 
project of empire.

•  Attention and care must be exer-
cised in the way language is used 
to ensure that the painful issues of 
justice are not diluted and acts of 
discrimination are acknowledged.

•  There is a critical place for inten-
tional interfaith and intra-faith re-
flections that identify injustice, 
create clear distinctions between 
faith and ideology, and speak truth 
to power.

•  Faith and spirituality should in-
form engagements with the practi-
cal matters of economics, racism, 
Apartheid, and the people’s strug-
gles as they seek fullness of life.

•  Intentional connections must be 
made with institutions involved 
in theological formation to raise 
awareness of the Kairos Palestine 
document and to critique the my-
thology about Israel and the land.
The Kairos Palestine document 

(http://www.kairospalestine.ps/) has 
emerged from the belly of the church 
in Palestine as an invitation to the 
global church to hear Palestinians’ 
cry for peace amid suffering and to 
work in solidarity toward a just solu-
tion for all the people of the land of 
Israel/Palestine.

The Rev. Randolph Turner serves as 

Program Secretary for the Justice and 

Witness program area of the Council 

for World Mission (CWM). Created in 

1977, CWM is a worldwide communi-

ty of Christian churches resulting from 

the merger of the London Missionary  

Society (founded in 1795), the Com-

monwealth Missionary Society (found-

ed in 1836), and the Presbyterian Board 

of Missions (founded in 1847), all of 

British origin. This article originally 

appeared on the CWM website and is  

reprinted by permission.

NOTES FROM A JEWISH THEOLOGY OF LIBERATION
by Marc H. Ellis

In Kairos Palestine, the Jewish prophetic is being re-presented to the Jewish commu-
nity. With the prophetic atrophying in the Jewish communities of the United States 
and Israel, justice for Palestine, meaningful in and of itself for Palestinians, also re-pres-
ents the fundamental choice found in Jewish history—the prophetic or the empire.

Jews of Conscience have taken that choice seriously—after the Holocaust and 
after Israel. By after Israel, I mean after what Jews have done and are doing to the 
Palestinian people. In taking this stand—that solidarity with the Palestinian people 
is solidarity with the prophetic in Jewish history—Jews of Conscience place their 
faith in an interdependent empowerment with Palestinians and others around the 
world. That is the Jewish kairos: trust in the future for an interdependent empow-
erment among peoples. The possibility of an interdependent empowerment is the 
moment that needs to be seized by Jews.

The body of Thear Hasan, a Palestinian killed by Israeli soldiers, is carried to a cemetery outside 
the West Bank city of Bethlehem by thousands of mourners the following day. A copy of the 
Qur’an is seen on Hasan’s chest.  PHOTO: PAUL JEFFREY
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F
or a thousand years, Palestin-
ian families living in a small vil-
lage just west of Bethlehem 
have made a living from the 

fruits of their land. Wadi Foquin [
 (“Valley of Thorns” in 

Arabic)]—whose residents are all Mus-
lim Palestinians—was torn apart when 
the State of Israel was established in 
1948. After Israel took 80 percent of 
the village’s land, its residents were 
forced to evacuate to refugee camps. 
Now that it is part of the Occupied Ter-
ritories, what remains of this Palestin-
ian village is surrounded by Israel and 
cut off from the rest of the West Bank. 

 Since 1948, about 1300 village resi-
dents have been allowed to return; but 
just as many cannot return and still live 
as refugees today. Over the last 17 
years, a new Israeli settlement called 
Betar Illit, which looms over Wadi 
Foquin from the adjacent hillside to the 
east, has consumed about 175 more 
acres of village land. Betar Illit—one of 
the fastest growing illegal settlements 
in Israel today—is now home to rough-
ly 80,000 Jewish settlers. A recurring 
problem for Wadi Foquin is that, peri-
odically, the Israeli settlement dumps 
waste water right down the hillside, 
contaminating the Palestinian fi elds 

and leaving acres of land unfi t for agri-
culture and raising animals. Agriculture 
has been Wadi Foquin’s main source 
of income.

During the last decade, the Israeli 
army delivered a seizure order to 
Wadi Foquin and three neighboring 
villages about 12 miles southwest of 
Bethlehem, demanding an additional 
189 acres of land. “The army justifi es 
this seizure as necessary to prevent 
terrorist attacks and to build a security 
wall,” explains Ata Manasra, a Wadi 
Foquin resident and professional tour 
guide. “The order has left our small 
village in crisis, its very existence 

A WINDOW 
OF HOPE IN 
WADI FOQUIN
by Christie R. House

A Fadi Woquin resident points out the quickly rising buildings 
of the Betar Illit Israeli settlement that is taking the village 

land by force.  PHOTO: COURTESY CDP WADI FOQUIN
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threatened.” The seized land is being 
used for a towering wall, fences, 
trenches, and a road for the settle-
ment that bypasses the village, cutting 
it in half. The Israeli security check-
points also cut off the village’s access 
to Bethlehem, the main market for 
Wadi Foquin’s agricultural produce.

A Lifeline in the Valley
Yet the plight of Wadi Foquin has 
not gone unnoticed. For the past 17 
years or so, various members of the 
global family of United Methodists 
have been visiting the village during 
their pilgrimages to the Holy Land. 
Coordinated by the General Board 
of Global Ministries’ missionary liai-
son office and by the General Board 
of Church and Society, this long, sus-
tained effort to bring Christian visi-
tors to meet Palestinians has brought 
a new awareness to many outsiders. 
Taught by their churches to regard 
present-day Palestinians as “the liv-
ing stones” of the Holy Land, the visi-
tors see and hear first-hand about the 
plight of Christians and Muslims liv-
ing in the Occupied Territories under 
Israel’s control.

The Rev. Janet Lahr Lewis—a 
Global Ministries’ missionary and 
the current liaison for The United 
Methodist Church in Israel/Palestine—
is one of those returning visitors. 
Focusing on advocacy and activism, 
Lahr Lewis is the main contact for 
Volunteer-in-Mission teams and other 
United Methodist visitors to the Holy 
Land. Many wish to follow the General 
Conference’s recommendation that 
they spend a significant part of their 
tour time with local Palestinians. 

Another returning visitor, the Rev. 
Michael Yoshii—pastor of Buena 
Vista United Methodist Church in the 
California-Nevada Conference—has 
listened, understood, and devised a 
plan to help the struggling residents 
of Wadi Foquin. He  suggested that 

Traditional Palestinian basket weaving is part of the Women’s Economic Empowerment 
Program in Wadi Foquin.
PHOTO: COURTESY CDP WADI FOQUIN

United Methodist churches fund a community development project (CDP) in 
the village. Buena Vista UMC is already part of a network of United Methodist 
community development projects in the United States. Through this church’s 
wider outreach, Wadi Foquin has become the first international community de-
velopment project in the network.

Three United Methodist churches—Buena Vista UMC, Trinity UMC, and 
Berkeley UMC—have been engaged in a partnership with Wadi Foquin since 
August 2009. Partnership assistance, including financial aid, has also come 
from the California-Nevada/Israel-Palestine Task Force of The United Methodist 
Church, which has underwritten not only annual visits to Wadi Foquin but also 
projects supporting the economic survival of the village.

Community Development
Ata Manasra, who helped launch the community development project in 
Wadi Foquin, has become the project’s director. He says that the developers 
started with small steps, moving slowly and cautiously because, as he ex-
plains, “We didn’t want to make promises to people and then fail to achieve 
those promises.” 

The developers chose beekeeping for their first project, which turned out 
to be a great success. “Next, we rented a building in Wadi Foquin village to be 
our headquarters,” Manasra continued. “Then we started with the youth and 
young men who have no options for work and no opportunity. We are develop-
ing leadership-training courses for them, including Hebrew language classes 
to help them in the Israeli context.” The project also introduced basic first-
aid training. The closest emergency room is in Bethlehem. At any moment, 
Palestinian villagers may not be able to get through to Bethlehem, so access 
to first aid has been vital in emergencies.

 “Women,” Manasra pointed out, “have an important part to play in this 
community development project. Not only are they half of the community, but 
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women have proven that they have 
more commitment to the communi-
ty development project than the men 
do. The women feel that they are 
here to help their families—their hus-
bands and children—who can find no 
opportunities on their own. So,” he 
concluded, “we introduced programs 
for embroidery and basket weaving 
for the women. We just finished the 
first phase and hope to start the next 
phase soon.”

Thus far, the projects in Wadi 
Foquin have been entirely funded 
by United Methodists—primarily by 
churches in the California-Nevada 
Conference. But Manasra is hope-
ful that more faith communities (per-
haps even a Muslim NGO) might 
also get involved. The very fact that 
Protestant Christians—Methodists 
from the United States and Europe—
have invested in the development of 
the all-Muslim village of Wadi Foquin 
has raised the consciousness and un-
derstanding of its villagers.

“This is something that really 
touched our hearts,” said Manasra. 
“For us, it means a lot, believe me. 
Why did a Christian organization like 
the Methodist Church and its Global 
Ministries pay attention to our lit-
tle village? I think these Christians 
are living out the message of Jesus 
Christ in the right way. Being a tour 
guide, I know the Bible very well. And 
I know, when you are really full of the 
words of the Bible, you do exactly 
what your church has been doing. I 
think you really recognize that we are 
all the children of God. The words, 
the teachings of Jesus, are always in 
my mind. Jesus encouraged us to do 
things for others, no matter who they 
are or where they come from.”

Sweet Rewards
The community development proj-
ect in Wadi Foquin tries to provide 
a window of hope for farmers and 

for young women 
and men in the 
village. Manasra 
hopes this mind-
set will continue, 
with more win-
dows of hope con-
sistently opening 
to guide people 
safely through the 
desperate condi-
tions they have 
long faced.

“ We  h a v e 
our own plans,” 
Manasra mused. 
“But God also has 
His own plans. 
Usual ly, God’s 
plans work much, much better than 
ours.” Manasra then compared 
the working relationship of United 
Methodists and Palestinian Muslims 
with bees working together in a 
beehive colony. “Everybody is in-
volved,” he said, “and works with 
one goal in mind—the good of the 
beehive community. We are like a 

global beehive, and we are all guid-
ed by God. “

Christie R. House is the editor of New 
World Outlook magazine. Ata Manasra 

continues his work as a tour guide in Is-

rael/Palestine in addition to his respon-

sibilities for the community development 

center in Wadi Foquin.

HOW CAN YOU HELP WADI FOQUIN?

The Rev. Michael Yoshii has several suggestions for congregations 

that want to protect and preserve what is left of Wadi Foquin.

•  Contact your US senator and representative, along with the 
Secretary of State, and let them know that you are concerned 
about the future survival of the village of Wadi Foquin. Explain that 
The United Methodist Church has a partnership with the village. 

•  Inform your congressional representatives of the planned 
briefing in November 2013 and urge them to attend.

•  Share this information with your pastor and local congregation 
through your Mission Committee and/or Church & Society 
Committee.

•  Contact us at friendsofwadifoquin@gmail.com to join our 
advocacy campaign.

Sweet honey is one product of Wadi Foquin’s collective 
Community Development Project.
PHOTO: COURTESY CDP WADI FOQUIN
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Global Ministries Launches 
Generation Transformation
The United Methodist General Board of Global Ministries 
launched Generation Transformation in September 2013, 
a new movement that provides mission service opportu-
nities for young adults aged 18 to 30.

Generation Transformation has three different pro-
grams that offer a variety of options for young adults who 
are interested in missionary service. They include Global 
Mission Fellows, young adults aged 20 to 30 who are 
sent away from their home contexts inside and outside 
the United States for two years of mission service.

The deadline for Global Mission Fellows and Global 
Justice Volunteers applications are Nov. 15 and Jan. 15. 
Young people all around the world are encouraged to 
apply. Learn more online at www.umcmission.org/GT.

Young Adult Commissioning
In August 2013, 29 young adults were commissioned for 
mission ministry and encouraged by Bishop John Schol, 
Greater New Jersey Episcopal Area, to stay authentic and 
to serve as a means of grace when the opportunity arises.

The commissioning followed three weeks of training, 
living in community, and exploring the challenges and op-
portunities the young adults may face during their mis-
sion placements. The missionaries come from around 
the world and will serve in 10 countries, including in 
the United States. Three of the Mission Interns gradu-
ated from Africa University. Two of the placements are 
through a new partnership with Restoration Generation, 
and three are serving in partnership with the General 
Board of Higher Education and Ministry’s collegiate min-
istry program.

Lifelong Global Ministries Missionaries Receive 
World Methodist Peace Award 

United Methodist Leaders Go to the Edge
About 500 United Methodist church leaders from through-
out the United States and from several other countries 
gathered in August for the School of Congregational 
Development in Denver, Colorado. 

The annual meeting, “Encountering God at the Edge,” 
encouraged the sharing of ideas to create mission-mind-
ed congregations that engage communities with the love 
and grace of Jesus Christ. The school drew seminary stu-
dents, laity, clergy, and conference staff who are open to 
innovative ways to make disciples. The workshops and 
plenary sessions explored a number of different minis-
try paradigms that were geared toward an authentic 
approach to mission relationships.

New Missionary Appointments 
at Global Ministries
Longtime United Methodist missionaries Gordon and 
Maria Tereza (Teca) Greathouse have been selected as 
the new missionaries in residence at the General Board 
of Global Ministries. Gordon began his in-residence posi-
tion in August and his wife, Teca, will assume her new re-
sponsibilities in the spring of 2014. Gordon and Teca have 
served as lay missionaries in Brazil for the last 35 years. 
Gordon is originally from Oregon and Teca, from Brazil.

Missionaries in residence serve as liaisons between 
Global Ministries and the denomination’s mission-
ary community. They ensure that missionaries have a 
place and voice at the table for planning, training, and 
communicating.
 
DEATHS—Geneva Woods, retired missionary with 
11 months of service in the Philippines, died June 18, 
2013…Hubert E. Floyd, retired missionary with nearly 
16 years of service in Cuba and Costa Rica, died July 18, 
2013…Ruth L. Reames, retired missionary with more 
than 28 years of service in Japan, died July 19, 2013…
Angel O. Vargus, retired missionary from Mexico with 
one year of service in the United States, died July 20, 
2013…Richard Glenn Hupprich, retired missionary with 
16 years of service in the United States and Zimbabwe, 
died July 28, 2013…Juliet C. Milk, retired missionary 
with more than 26 years of service in Cuba, Vietnam, 
Mexico, and Jamaica, died July 31, 2013.
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United Methodist missionaries Marion (posthumously)
and Anita Way, known for their work in Angola and Bra-
zil, received the 2013 World Methodist Peace Award. The 
award was presented to Anita on September 12, 2013, 
at Wesley’s Chapel in London, during the World Meth
odist Council’s 2013 meeting. Global Ministries General 
Secretary, Thomas Kemper, attended the ceremony and 
offered a testimony on the lifelong work of the couple.

-
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MOVING TOWARD 
MUTUAL RESPONSIBILITY 
AND INTERDEPENDENCE
AN INTERVIEW WITH THE 
RT. REV. MANO K. RUMALSHAH 
by Christie R. House

Participants in a Peshawar rally, 2001, sponsored by religious parties opposed to the 
US war on Afghanistan and the Pakistani government’s support for the violence.
PHOTO: PAUL JEFFREY
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Christie House: Bishop Mano, tell 
me a little bit about your background 
and work.

Bishop Mano: I am Punjabi, born and 
raised in what is now Pakistan. We 
are unfortunately a split family—di-
vided between India and Pakistan. 
The heartland of Pakistan has a ma-
jority of ethnic Punjabi people.

Forty-three years ago, I moved 
to England as an Anglican priest. 
The Church of Pakistan made it 
very clear that I was being loaned 
as a resource to the Western 
church. I served 20 years in minis-
try there. Then my family returned 
to Pakistan, where, eventually, I be-
came a bishop of Peshawar. The 
Church of Pakistan is part of a unit-
ed church—a very wonderful next 
stage of being the Church of God 
on Earth. But I was called back to 
England to head the oldest Anglican 
mission agency—the United Society 
for the Propagation of the Gospel—
founded in 1701. Again, my church 
saw this as an honor, an offering. My 
special relationship with Methodism 
lies in the fact that we gave you 
John Wesley. He was a missionary 
of that society over which I later pre-
sided for fi ve years.

I am now retired, with the title 
“Bishop Emeritus of Peshawar.” *

House: What is Peshawar like?

Bishop Mano: It is an area of north-
western Pakistan, bordering not 
only Afghanistan but also such cen-
tral Asian countries as Tajikistan and 
the northwestern part of China. Iran 
lies to the southwest of Pakistan, 
though bordering a different prov-
ince. Peshawar has a population of 
about 17 million—more than 12 mil-
lion being from a warrior tribe, the 
Pashtuns, who form the majority 
in Peshawar. In Afghanistan, out of 

a population of 13 million, almost 
8 million are from this same tribe. 
So the Pashtuns are a tribe of more 
than 20 million people who are arti-
fi cially divided between Afghanistan 
and Pakistan. For them, for all in-
tents and purposes, this border sep-
aration is very artifi cial.

Unfortunately, since the Soviet 
invasion in the 1980s, these people 
have become the victims of major 
political powers. Today their area is 
known as the capital of terrorism. 
The Taliban—locally born and bred—
and the global family of Al Quaeda 
use this area as their base. It is a 
fact of life. Yet, we live there as the 
Church of God.

That’s actually our good luck—be-
cause, today, nobody dares even fl y 
over that area. But it is a miracle of 
God that the Church of God is there. 
We have been serving there for more 
than 100 years. I’m proud to say that 
we are an above-ground church, not 
an underground church. We have our 
challenges, our diffi culties, and our 
bad moments, but we are present in 
plain sight.

House: Who are the people in your 
congregations?

Bishop Mano: Our congregations 
are almost 99 percent ethnic Punjabi. 
Most probably, the majority of 
Punjabi came as camp followers of 
the British armed forces in the late 
19th century. They were the ser-
vant classes. Unfortunately, almost 
85 percent of my 100,000 or so peo-
ple—out of a population of 17 mil-
lion—are still menial workers. And 
of the other 15 percent, my rough 
guess is that at least 10 percent are 
working in church ministries, such as 
hospitals or schools. We are a poor 
church. We are not a church serv-
ing the poor. We are a church of the 
poor, serving God’s people.

A beautiful story happened 
in October 2001, on the fi rst Friday 
after the United States started 
bombing Afghanistan [in retaliation 
for the 9/11 attacks]. Although I was 
based in London at the time, I was 
visiting in India when it happened, 
so I went to Pakistan. I couldn’t 
leave from a neighboring country 
to return to the comfort zone of 
London without fi rst going to be 
with my people.

So I went to Bannu, Pakistan, 
where US commandos landed. 
When I reached the church there, 
it was surrounded by 3000 to 5000 
chanting Muslims. I believe they 
wanted to lynch us. The slogans 
they chanted were against America, 
Westerners, and Christians. Of 
course, whenever the West or 
America is involved, Christians in 
Pakistan suffer.

After about 40 minutes, the 
chanting stopped. Gradually, we 
started sneaking away. It took 
me six hours to get to Islamabad 
to catch my fl ight to London. The 
next day, I called the priest in 
Bannu. “What happened?” I asked. 
“Why didn’t they attack?” It felt to 
us at the time that, any minute, ‘the 
walls of Jericho would come  tum-
bling down.’

The priest replied: “We hear 
that some people among the mob 
started asking: ‘Why are we bother-
ing them? They have been cleaning 
our wounds for 100 years!’ So the 
crowd dispersed.”

The Rt. Rev. Mano Rumalshah, 
Bishop Emeritus, Peshawar Diocese 

Coordinator of the Church of Pakistan, 
based in Lahore
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House: And how does this minority 
live out a Christian witness among so 
many Muslim groups?

Bishop Mano: I think the only way—
and perhaps the correct way—to live 
out a Christian witness, whether you 
are a minority or not, is to express 
your faith in tangible terms to the 
people of God—whoever they may 
be. Our theology, our philosophy, our 
way of life is to see all people as the 
children of God. 

When people ask, “What are you 
Christians doing in Peshawar?” I 
say, “We are trying to reenact God’s 
love—as we have experienced it 
in Jesus Christ—to the people of 
God.” We are not expressing it spe-
cifi cally to the terrorists, or to the 
poor, or to the Muslims, or to our fel-
low Christians, but to the children of 
God. People are sometimes offend-
ed when we include terrorists as the 
children of God. But we believe that 
whoever is created on this earth is a 
child of God. That is the conviction 
with which we serve. It has been our 

Christian expression throughout his-
tory. Our whole mission ideology has 
been based on that.

Yes, it is a dangerous area, but is 
that a reason why money should not 
be invested there? The church can-
not refuse to resource our ministries 
because they are in the most forsak-
en areas of the world. Yes, we treat 
anyone who comes to our hospitals 
in need—even terrorists. But who are 
the terrorists? They are human be-
ings who have gone astray.

Our job as Christians, as people of 
God, is to continue to embrace them. 
I use the phrase “to smell the sweat 
of the enemy.” That is the ultimate 
relationship. In a very small, humble, 
and insignifi cant way, that is what we 
are about.

It is our privilege to be the church 
serving in that place. We don’t say: 
“Have pity on us, have mercy on us.” 
Of course, we are suffering, but that 
is our therapy and our challenge. My 
own predecessor was kidnapped. 
I have picked up the broken bodies 
of Christian evangelists with my own 

hands, because, as bishop, I must be 
there when such incidents happen. 
On September 21, 2012, a Christian 
school, a church, and clergy houses 
were all burned down because of a 
video on the prophet Mohammed 
that appeared on U-tube. Somebody 
does something like that and, 10,000 
miles away, it is we who suffer.

The fact is that we have creat-
ed a place through loving and serv-
ing those people in the name of our 
faith—in the name of our God. They 
also experience God—in different 
ways. But what I want to share is 
that I have experienced God through 
Jesus Christ, through my service, 
through my care, through my love. 
That is the distinction. 

House: What kind of service ministries 
does the church support in the area?

Bishop Mano: Very often they are 
very typical missionary instruments—
age-old practices of education and 
health care. Today those ministries 
are rarely fi nanced and resourced by 

our Western brothers and 
sisters. We do not run these 
institutions for the sake of 
the government, but as tan-
gible expressions of our faith 
through service. They are the 
most essential ministries and 
the only place where we en-
gage with the majority domi-
nant faith and with other re-
ligious communities. But 
through this engagement, 
we are in a relationship. This 
is our gift to humanity.

House: We’re looking for 
examples of good church 
partnerships and models of 
mission connections that 
work. Can you give me an 
example of one that has 
worked for you?

An Afghan refugee family crosses the border into Pakistan at Chaman. The Pashtun people live on both 
sides of the border and many families have members on both sides.
PHOTO: PAUL JEFFREY
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Bishop Mano: Recently, the Finns 
have been very helpful in respond-
ing to our situation. They wanted to 
strengthen the schools and health-
care centers. In fact, Finnish mis-
sions completely rebuilt the Bannu 
Hospital and educational facilities. 
Some of our centers, like Bannu, 
were built more than 100 years ago, 
when there were no Christians here. 
They were the great vision of mission-
aries—mainly church mission societ-
ies from England.  After 100 years, for 
economic and other reasons, those 
places cannot be maintained by the 
Church of Pakistan as ongoing phys-
ical plants. In some cases, our only 
choice has been to close them down 
because we have no resources to re-
build them.

But Bannu’s having been rebuilt 
from scratch by the Finns and being 
reopened in 1998 was providential. 
Three years later, 9/11 happened. 
Had Bannu not already been re-
built, the Church of Pakistan would 
never have been allowed to stay in 
that area. Today, that place is right 
there in the heart of the terrorist 
networks. 

That kind of resourcing is abso-
lutely compulsory if we are to be the 
church of God on this Earth. If we 
choose only to serve our own people, 
or where the situation is comfortable, 
or where people accept us whole-
heartedly, then we may as well stay 
home. Where we see the valleys of 
dry bones—not green pastures—per-
haps God is calling us there.

House: How can United Methodists 
help Pakistani Christians in fulfi lling 
their mission? What kind of deeper 
partnerships could be formed?

Bishop Mano: We do not seek as-
sistance, but relationship—because 
the Methodist Church is one of our 
founding parents, part of our heri-
tage. How can you even dream of 
abandoning us? Whether we are rich 
or poor, whether we physically need 
you or not—our relationship must 
continue. The relationship we seek 
is not partnership but mutual respon-
sibility and interdependence (MRI). 
This is the only relationship, which, 
in the body of Christ, is honorable, 
respectable, and practicable. Mutual 

responsibility means that you feel as 
much concern and pain for the chal-
lenges and opportunities in Pakistan 
as I should feel for what is happening 
in the United States. 

Your mutual responsibility for us 
today is your concern for us. We 
are on the frontlines in one of the 
most dangerous parts of the world, 
as declared by President Obama. 
Christianity is under threat in those 
parts—not only in Pakistan but in 
many lands with Islamic majorities. 
Christian faith is being wiped away. 
This is a very serious issue. Where is 
your concern? 

Interdependence asks a question 
of you: “Have you ever felt the need 
to depend upon me?” I have the need 
to depend upon you because I need 
your resources. Interdependence, in 
a remarkable way, makes you partici-
pate in my engagement in the terror-
ist lands.

When one of our doctors is clean-
ing the wounds of a patient, or when 
our church leaders move through the 
streets, you should take it for granted 
that you are there, because you are 
part of that relationship. If we don’t 
enter into that relationship, we will die 
slow deaths.

Both sides have to learn this. 
We are incomplete without you. 
You are incomplete without us. 
Together we are the fulfi llment of 
the body of Christ. 

The Right Reverend Mano K. Rum-

alshah, Bishop Emeritus of the Pesha-

war Diocese of the Church of Pakistan, 

has served more than 40 years in both 

Pakistan and the Anglican Church of 

England. Christie R. House is the editor 

of New World Outlook magazine.

*Bishop Mano was called back to Paki-

stan September 1 to serve as the Coordi-

nator of the Central Offi ce of the Church 

of Pakistan, based in Lahore.

St. Paul’s Church Mardan, church of Pakistan, was burned down in the spring of 2013. The Rt. 
Rev. Humphrey S. Peters, current bishop of the Diocese of Peshawar, ordained two new priests 
as presbyters in this makeshift tent.  PHOTO: COURTESY CHURCH OF PAKISTAN
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COR Reaches 20 Years in Georgia 
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The field office of the U
nited M

ethodist C
om

m
ittee on R

elief (U
M

C
O

R
) in 

G
eorgia has reached a significant landm

ark. This year, the office m
arks 20 

years since it began providing relief and developm
ent support to G

eorgia, a 
form

er S
oviet republic.

 B
ack in 1993, U

M
C

O
R

 carefully assessed the m
any challenges that 

troubled the C
aucasus region. It began its w

ork by helping G
eorgia w

ith 
desperately needed pharm

aceuticals distribution, as the national system
 

had in essence broken dow
n in the w

ake of the S
oviet U

nion’s collapse.
 U

M
C

O
R

 G
eorgia w

ent on to im
plem

ent 
m

any m
ore program

s aim
ed at addressing 

im
portant public health needs. P

rogram
m

ing 
w

as extended to other sectors, including 
econom

ic opportunity, conflict resolution and 
education, 

agriculture, 
infrastructure 

build-
ing, and em

ergency response.
 Forged initially in an atm

osphere of con-
flict, U

M
C

O
R

 G
eorgia found its operations 

punctuated by yet m
ore violence, m

ost no-
tably during the 2008 w

ar in S
outh O

ssetia  
betw

een G
eorgian and R

ussian forces, punctu-
ated w

ith skirm
ishes by O

ssetian separatists.
 Throughout, 

U
M

C
O

R
 

has 
w

orked 
to 

strengthen com
m

unities by providing practi-
cal, proactive support to the m

ost vulnerable 
populations that suffer either chronic or tem

-
porary em

ergencies because of natural or civil causes. D
uring the violence  

of 2008, for instance, U
M

C
O

R
 coordinated the receipt and distribution of hu-

m
anitarian aid provided by the U

nited S
tates.

Faith-Based Connections
E

xcerp
ted

 fro
m

 “
L

ow
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rk
ers S

eek
 M
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b
le W
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b

y U
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m
issio

n
a

ry M
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d
 T. S

a
i, w

h
o

 is servin
g

 w
ith

 In
terfa

ith
 W

o
rk

er Ju
stice  

in
 C

h
ica

g
o

.

Interfaith W
orker Justice (IW

J), m
y U

S
-2 placem

ent site, strives to lessen 
the hum

an suffering of w
orkers by m

obilizing faith com
m

unities into ac-
tion through grassroots organizing to shape policy at all governm

ent lev-
els. O

rganizationally, w
e collaborate w

ith affiliates to support w
orker and 

econom
ic justice.

 Tw
o of the m

any con-
nections I have m

ade dur-
ing m

y tim
e at Interfaith 

W
orker 

Justice 
concern 

the 
dignity 

of 
w

ork 
and 

caring about the least of 
these,  the m

ost vulnerable 
in our society.

 A
s 

m
y 

friend 
frankly 

puts it, “W
ork is dignified 

because hum
ans are dig-

nified.” W
e should ensure 

the dignity of every individual w
ho w

orks because each is of sacred w
orth 

and rightly deserves the dignity that com
es from

 hard w
ork. The strug-

gle for higher w
ages by fast-food w

orkers is about dignity and a dem
and 

for m
oral w

ages to support their fam
ilies and them

selves. M
oral w

ages 
w

ould allow
 low

-incom
e w

orkers to enjoy the fruitfulness of their w
ork 

and G
od’s divine plan for hum

ans to share in the abundance of w
hat life 

has to offer.
 E

choing the S
cripture, “w

hatever you did for one of the least of these, 
you did for m

e,” Zechariah 7:9-10 says, “Thus  says the Lord of hosts: 
render true judgm

ents, show
 kindness and m

ercy to one another; do not 
oppress the w

idow
, the orphan, the alien, or the poor; and do not devise 

evil against one another in your heart.” Tim
e and tim

e again, S
cripture in-

vites us to exam
ine the vulnerable and outcast in our society and to show

 
m

ercy and kindness.
 Let’s seek G

od’s ow
n heart in treating low

-w
age w

orkers w
ith the dig-

nity, respect, and livable w
ages they deserve.

Interfaith W
orker Justice staff joined several  

thousand im
m

igrant and w
orker rights advocates in 

M
ay 2013 to call for real im

m
igration reform

.
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R
 JU

ST
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E

A
t the Patriarchy Policlinic in 

Tblisi, G
eorgia, D

octor Tam
ila 

Silagadze, distributes m
edicines 

from
 U

M
C

O
R

 for w
aiting elderly, 

single m
others, and internally 

displaced people seeking relief 
from

 various ailm
ents.   
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MINISTRY WITH THE

R O M A

GIVE NEW WORLD OUTLOOK 
SUBSCRIPTIONS TO YOUR PASTORS, 
FELLOW UMW MEMBERS, AND 
MISSION COMMITTEE MEMBERS.

God is at work everywhere through United Methodist 
members across the globe. Find out who they are and 
what they are doing by reading the mission magazine of 
The United Methodist Church.

Open the windows in your local church and let some 
fresh air in.

New World Outlook…an award-winning magazine 
dedicated to United Methodists in mission

Subscribe Today!
6 issues for $24.00, online at 
www.newworldoutlook.org

or call 1-877-881-2385
Digital edition for $10 a year

THIS CHRISTMAS, 
OPEN UP A WINDOW 
TO SEE WHAT THE CHURCH 
IS DOING WORLDWIDE!





In an abundance of ways, The United Methodist Church 
delivers God’s word to a troubled world. As a United 
Methodist church leader, you will discover that  
Interpreter magazine brings you the latest news about 
these efforts and other ideas and resources to enhance 
your congregation’s ministries.

Subscribe today to this award winning publication:  

www.umcom.org/subscriptions
Digital subscribers will also receive a free digital  
subscription to New World Outlook. 
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BE HOPE
Habiba Nuno, 25, with one of her 
children, pauses to rest while trekking 
across eastern Kenya near the Somali 
border. She left her home a month 
earlier, fleeing drought and conflict, for 
the world’s largest refugee settlement, 
the Dadaab complex.

This holiday season, 

give a gift that  

brings hope to 

mothers and children 

around the world.  

On December 3rd, 

every gift that is 

made online for UMC 

#GivingTuesday  

will be matched*  

so that 200 percent  

of every online 

donation will  

directly impact  

the designated 

project.

With your support, 

UMCOR will  

be there— 

wherever help  

is needed.

www.umcor.org/nwo

UMCOR is part of the General Board of Global Ministries

UMCOR Undesignated Advance #999895

* Global Ministries will allocate the “matching funds” 

dollar for dollar up to the first $500,000 in gifts to 

Advance projects received online on December 3, 2013, 

between 12:00 a.m. EST and 11:59 p.m. A maximum of 

$10,000 per individual gift to a project will be dispersed 

as matching funds. A project may receive a maximum of 

$50,000 in matching funds.


