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Cover: Robin Montoya. "Walking in Two Worlds." 
Indigenous people today must become adept at 
balancing a deep commitment to the roots of their 
indigenous communities with an abili ty to navi
gate the cultural y terns of the dominant popula
tions that surrounded and tried to eradica te their 
nations. Robin Montoya is an arti t from Oklahoma 
City whose heritage i addo, omanche, and 
Wichita. 

Restoring the Faith 
I recently watched an epi ode of the PBS series American Experienc1 

ntitled "Minik, the Lo t Eskimo." In a lifelong que t to reach the 
North Pole, Robert Peary, an American explorer, visited Greenland 
many times at the turn of the last century. On a trip in 1897, he brought 
back six lnughuit natives (the Inuit people of the Arctic regions) to 
New York so that the Museum of Natural History could study them. 

The museum curator, Franz Boaz, had requested only one Inuit, but 
the Inuit would not send out a lone representative on a journey to an 
unknown world. In 1897, two of the Inuits' best hunter , Qisuk an 
Nuktaq, agreed to travel to the United States and stay for a year in 
exchange for food and other provisions for their people. It was a diffi. 
cult sacrifice, as their labors would be missed. Nuktaq took his wife 
and two children and Qisuk, who e wife had died, brought his seven
year-old son, Minik. (Photo, p .38) 

Within a year, four of the six Inuit died of tuberculo i . Nuktaq' 
adult son was sent back to Greenland. At the age of eight, Minik wa~ 

alone in a foreign land . The mu eum curators staged Qisuk's funeral 
and burial for Minik's benefit. In fact, Qisuk's body was kept, hb 
skeleton cleaned, and he was put on display in a gla ca e-identifi 
as "Polar Eskimo." 

Minik, who learned Engli h, later discovered the truth about hb 
father 's remains. For years he requested the return of his father' 
bone for proper burial in Greenland. His requests were ignored. 

After 12 years and repeated attempts, Minik finally found passagt 
back to Greenland. He had forgotten the language and culture of 
birth and had difficulty repatriating. He returned to the Uni ted Stat 
within a few years, but his short life ended in a lumber camp in N 
Hampshire when an influenza virus wiped out most of the workers 
the camp. 

Almost a century later, Kenn Harper, a Canadian historian, h 
pened upon Minik's story while living in Greenland. He traveled 
New York and inquired at the Museum of Natural History ab 
Qisuk's remains and asked for permission to repatriate the bones 
Greenland, but the museum staff refused. It took an act of Congress 
release the remains of indigenous American people from US mu 
urns for repatriation and burial. In 1993, the bones of Qisuk, Nuktaq 
his wife Atangania, and their daughter Aviaq were finally returned 
to the lnughuit people. Their simple graves are marked with the 
Inughuit words Nanamingnut Uteqihut, "They are home." 

Today, congregations aero the United States have a unique oppor 
tunity to assist Native Americans in the repatriation and burial of tht 
remains of the· ancestors. Thi act of ju tice may indeed restore some ol 
the faith lost among the world's peoples. Read Lawrence Hart' tory or 
p . 38 to find out how to become involved in this historic project. 

Christie R. Hou 
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the check. Send the check to Advonce GCFA, P.O. Box 9068, GPO, New York, NY 10087-9068. To contribute '#ii i 
credit cord, coll 1-888-252-6174. All Advance projects ore also eligible for Supplementory Gifts through Unilll 
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Oklahoma City whose heritage is Caddo, Comanche, and Wichita. 
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Walking in Two Worlds 
by Eugenio Poma - photos and interview by Richard Lord 

The following interview was conducted 

by Richard Lord in La Paz. Bolivia, in April 

2007. just as Poma. a former bishop of 

the Evangelical Methodist Church in 

Bolivia, prepared to become Bolivia's 

ambassador to Denmark. 

Above: A Quechuan mother and daugh
ter in Catani, Cochabamba, Bolivia. 
Below: Children study at a Methodist 
school in Catani, Cochabamba, Bolivia . 

fter my term as bishop for the Evangelical Methodist Church 
in Bolivia, I was invited by the World Council of Churches 

to be a consultant on indigenous issues. Before I began my 
ecumenical work in Geneva, I thought the Aymaras and 

the Quechuas and other Bolivian indigenous peoples 
were unique in that they had faced colonization for hundreds of years 
and had more or less never attained their independence. 

When I started working for the World Council of Churches, I learned 
that we were not alone in the world. All over the world, in every conti
nent from the south to the north and from the east to the west, indigenous 
peoples have faced the same i ues. We have a lot of commonalities. One 
of our commonalities i that we believe in the Creator, both female and 
male. A relationship to the land is another common tie. The land is cen
tral in so many aspects of our live and in our relationship with God, too. 
We receive nourishment from Mother Earth. 

Living in Geneva for almost 10 year , I learned that in every corner of 
this world, indigenous peoples under tand that, as human beings, we 
share all the gifts of God with all of creation. Of course, as human beings, 
we recognize that our society is important; however, all living things are 
important. Indigenous peoples are the keepers of the creation. 

I was shocked to realize that this understanding of life was not just a 
Bolivian understanding but one held by indigenous peoples all over the 
world-in every corner, in every country. The colonization process of the 
past continues to deny the rights of indigenous peoples today. My work 
at the World Council of Churche was to recognize and advocate for the 
rights of indigenous people-the right to inhabit the land, to worship 
God, to attain a better standard of living. But, especially, indigenous peo
ple have a right to dignity. Not only human beings but all creatures-the 
birds and the animals in the world-have the right to be here. 

Many times, we as human beings abu e this creation. Who knows, with
in 85 years, or perhaps only 10 to 20 years, we may not be able to drink the 
water from the moun tain streams; we may not be able to eat the fruits from 
the jungle that God provide for us. These are the signs we see in the world. 
How do we, as people, preserve and continue creation? 

A First People's World Vision 
I think that's our struggle today. How do we bring thi world into bal
ance-move it in a harmonious way so that we can all share what we 
were given by God? I think that mo t indigenous people hare this 
thought in their collective conscience, but the majority of them are quiet 
becau e they feel they don't have enough power to come up against a 
Western cu lture that insists on making a profit from everything. Western ~ 
culture is very much individualistic and centered on human beings, par
ticularly on those who have power and influence. 
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An indigenous man and a 
boy assemble a puzzle in Plaza Colon, 

in the midst of the business and 
commercial industry section of Cochabamba. 
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Today we still live in the We t
ern world of the white people. I 
think it is time that we recognize 
that indigenous people deserve, 
and as part of God's creation are 
entitled to, the same rights and 
privilege as everyone else in this 
world. We also need to recognize 
that the animals and even the trees, 

A wall of the Methodist Instituto 
Americana in La Paz, Bolivia, bears the 
school's logo and motto, mente (mind), 
alma (spirit) , and cuerpo (body). 

indeed all parts of creation, have 
rights. We need to find a balance 
within this creation. 

The church has provided me 
with this kind of vision. When I 
came back from Geneva about 
three years ago, I thought that 
Bolivia could be an example for the 
world. We can work within indige
nous communities here, but also 
work in political gatherings and 

religious meetings, to encourage 
lots of dialogue. Today, the indige
nous people of Bolivia rejoice 
because we have an indigenous 
president. You could say we've 
waited more than 500 years to 
have an indigenous president. We 
are proud that we succeeded in 
electing him. I don' t want to say 
that indigenous leadership is the 
solution for all countries, but at 
least it's a beginning, a way for us 
to recover our path as human 
beings, not only for indigenous 
people but for everybody. 

The indigenous peoples of 
Bolivia believe that all people live 
in one common house in which we 
need to share the resources that we 
have, the gifts that God has given 
us, and even to acknowledge our 
shared history-the painful and 
the good things we have received. 
I think the churches, indigenous 
organizations, and civil institu
tions need to work together to 
bring about a transformation. 
Obviously, a few people will lose 
the big benefits they gained as a 
result of an unequal system. I 
understand that. But they need to 
understand, none of us are the 
owners of creation; God is the 
owner. We all leave this earth at 
some point, and we don' t take our 
material things with us. So, while 
we Ii ve together, we should share 
all creation with one another. I 
think this is the guiding principle 
by which my people and other 
indigenous peoples live. 

Leadership and Power 
In Bolivia, from an indigenous way 
of understanding, everyone in the 
community is considered equally 
capable. You don' t select a leader 
because he or she is smarter. 
Leadership is a duty that you do, 
that everyone does. And usually 
positions of leadership are not 
paid positions as they are in the 
modern world . 

NEW WORLD OUTLOOK MAY / JUNE 2008 

In the Western world, you might ; then 
get a master's degree or a Ph.D., 
and accordingly, you receive a 
salary commensurate with your 
education, experience, and train
ing. In the indigenous community, ever 
that doesn' t happen. You're allowed mun 
to serve the community; it is an son r 
honor. But you don't serve forever. \ ne, tr 
You belong to a community of 100 t we I 
families and all families have the This i 
right, duty, and responsibility to iety. 
be part of the march of life of this nk m< 
community into its future. This t she 
communal way of thinking gets g. I 
mixed with the Western way, vises 
which is much more specialized. rs- I 

According to Western thinking, us co 
if you're a politician, you exercise a tha 
that profession and you may want ping 
to keep that job for yourself, some- r pr1 
times for 10 to 20 years. In indige- plem 
nous communities, you won't see dean 
that happen. In the church, for ve fi 
instance, where the great majority e sho 
of our members are Aymaran, we Loo~ 
decided that four years is the max- cou 
imum term of service for a bishop. the 1 

You don't serve for life. In the ·shec 
same way, we'd like to see the " An1 
leadership in the political arena eside 
rotate too, but that may negatively t ha 
affect the continuity of projects. e ov 

that 
We Live in Two Worlds 
Indigenous people today live in 
two worlds. One world is our 
indigenous community, with our epin 
indigenous customs and callee- thin 
tive vision of life; the other world th t~ 
is one in which the Western val- ty a 
ues and vision of life, mainly ity 
individualistic, predominate. I th 

So, for instance, I have a house 
here in La Paz which is a decent 
house. I have a bedroom, bath-
room, and cabana. If I would ou1 

build this house back in my r sc 
indigenous community, I would eryl 
be seen as the godfather of every- t to 
body, required to give out my be 
possessions until I could no In~ 
longer sustain my house or my 



life; then we'd all be equal. So I 
don't want to be totally there. I 
want to be here. I enjoy the good 
things-I like to take a shower 
every day and eat good food, but 
not everyone in my indigenous 
community has those privileges. 
It is on my conscience. But I say, 
"Fine, these are the ·two worlds 
that we have to live in." 

This is our problem in modern 
society. Most indigenous people 
think maybe an indigenous presi
dent shouldn't serve in office too 
long. But President Morales 
advises us to plan for the next 20 
years-that idea is not an indige
nous concept. It is the Western 
idea that can lead to dictatorship, 
keeping the community back. If 
our president was willing to 
implement indigenous and 
Andean customs, he would say: 
"I've finished my job. The next 
one should come." 

Look, for instance, at Mandela. 
He could have been a dictator. 
But he decided: "No. My term has 
finished. New people should come 
in." And this would be the idea for 
President Morales . However, if 
that happens, will the next person 
take over and continue in his plan 
so that the new society would con
tinue with all his ideas? The 
indigenous communities have a 
tradition of shedding power-not 
keeping power in one person or 
within one family. We struggle 
with the Western idea of individu
ality and power, and this is the 
reality in which we live. 

I think we need to train young 
people to embrace our cultural 
roots-preserving the world as 
God created it, sharing the 
resources we have. But today, in 
our schools and in our churches, 
everybody is telling us, "You've 
got to be the best!" But this drive 
to be the best is destroying us . 

Instead, I think we should 
strive to be good to everything 

and to everybody, not to be the 
best. Because being the best 
implies that someone else has to 
be the worst. At the expense of 
the worst, you have the best . 
Whereas, we could strive for the 
good at the expense of the bad. 

So if somebody asks me, "Do 
you have an identity?" I would 
say "I have two identities." One 
identity is deeply rooted in my 
tradition and the other identity 
helps me cope in the modern 
world. Otherwise, I'm dead. 

If Bolivia limits itself to its 
own way of looking at life, I don't 
think we'd be able to survive and 
compete in the world economical
ly and politically. We are strug
gling within ourselves to see how 
we can bring these two visions of 
life together. Even in my personal 
life, I say, "Sorry that I have to 
live in a house in La Paz, but I'm 
going to still be part of my com
munity, too ." So I'm different in 
my community, and I'm different 
in Western society, too. And most 
of us, as indigenous people, live 
that kind of life. It is conflictive. 

But I think it is a conflict that 
has to do with our vision of 
life-how we see ourselves and 
how we see our communities. 
Ultimately, this is the process of 
decolonization. It's a long process 
that we have to go through, but I 
think the present government has 
given us the opportunity to begin 
the process-and it's not easy. We 
have to fight constantly inside 
ourselves asking, "Is my identity 
as an individual, with individual 
rights, or is it as a member of a 
community, with communal 
rights?" I'm living in this conflict 
every day. 

Eugenio Poma is Bishop Emeritus of 
the Evangelical Methodist Church in 
Bolivia. He currently serves as Bolivia's 
ambassador to Denmark. 
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Above: In La Paz, Bolivia, a view of the Instituto 
Americana reveals housing built up the mountainside. 
Below: Evo Morales , president of the Republic of 
Bolivia, acknowlPdges participants in May Day 
celebrations in La Paz . 
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NATIVE AMERICAN LANGUAGES 
A GIFT FROM THE C EATOR 0 

PASS 0 , BREATH TO BREATH 

by Mary Beth Coudal 

"They washed her mouth out with 
soap for speaking her own lan
guage. They thought it was a dirty 
language," Richard Grounds said 
of his grandmother, who, as a child 
was uprooted from her family, sent 
to boarding school, and forced to 
peak English . 

"This is the most critical i ue in 
Indian country today-the demise 
of our original languages," Dr. 
Grounds continued. "Because it 
gets at who we are-our self
understanding, our way of relating 
to the world, the Creator, the way 
we pray, and the way we ituate 
ourselves in the world." Dr. 
Grounds is the Euchee (Yuchi) 
Language Project director in 
Sapulpa, Oklahoma. 

United Methodi t ative 
Americans, like Dr. Ground , are 
working to re uu ect dwindling 
sacred languages. The majority of 
the world peaks about 83 com
mon language . At least half of the 
rest of the world' s 7,000 languages 
will disappear in the nex t 100 
years. Among the thousands of 
disappearing language , more 
than 100 come from orth 
American peoples. Oklahoma, 
which is home to 60 trib , i one 
of the top five location where 
languages are disappearing mo t 
rapidly, according to Na tional 
Geographic. A Native American 
elders are aging and dying, o, too, 
are their languages. 

"The Meditation" presents the 23rd Psalm in Choctaw. Painting by Gwen Cole111a11 
Le fer, who is of hoctaw de cent. The Choctaw lived in Mis i ippi and Alaba 111a 
before theiJ were 111arched on the Tra il of Tear to the southea tern corner o klaho111a. 
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God in Many Languages 
"Our eld r tell u that our lan
guage ar a gift from our Creator. 
If you tak that view-believe that, 
accept tha t- it' r ally about pro
tecting th diver ity of the planet, 
of God's er ation, of being respon
ible for th gift that God has 

giv n," Dr. round added. In pre
erving the language, "we' re doing 

the Lord' work." 
"Allow people to wor hip, sing 

ongs in their own languages," 
ad vi ed Delores Noble, senior edu
cation speciali t for the· Dine com
munity. (Dine i a avajo word 
meaning " the people.") 

"If you only know God as the 
word in Engli h, that's not good. 
There's a lot of bad tuff that ha 
happened to u -that' what rnis-
ionaries have done, trying to 

assimilate and enculturate us. I'm 
just happy that God is a God who 
can peak and understand many 
language . Becau e God made lan
guage ... . He wanted us to be like 
him so he gave u many languages. 
And he said, ' I give you a job to do. 
See ii you can communicate,"' Ms. 
Noble said. She believes we need to 
do a better job, "to do what God 
want us to do, which is live with 
one another, respect one another." 

Oral History 
Aero s the nations, peoples' stories 
flow freer in their original lan
guage . From the Dine nation in 
Arizona and New Mexico, Ms. 
Noble explained, "We have oral 
Navajo torie -creation stories. 
We have torie of our hi tory that 
were not written because we did 
not have our languages written." 

Language are be t passed orally 
from per on to per on in daily 
encounter , not in trictly academic 
setting . "Our goal," Dr Ground 
explained, "i to keep languages 
alive in poken form .. .. The 
a umption i that recording it i 
good ei:i.ough. We don' t want to 

leave our language on the helf, 
pickled. It's not a museum pi ce, 
it's a living thing, a gift from th 
Creator to pass on, breath to 
breath." 

"If you want to know the indige
nous ide of treaty negotiations, it 
may or may not relate to the gov
ernment ecretaries' or translator ' 
side of the history. ·It may-or it 
may not," he added. 

At Pickett Chapel United 
Methodist Church language camp 
within the Oklahoma Indian 
Missionary Conference, one elder, 
82-year-old Mose Cahwee, ga th
ered a group of students to tell 
them the true story of their 
nation's history. "He told them 
the story in Euchee," Dr. Grounds 
noted. "The removal, the trail of 
tears, the killing of babies, the rap
ing of the women. But he knew 
about it only because he knew the 
language. He said you won't find 
it in history books. Real history 
comes from those who lived it. 
That can only be talked about in 
Euchee language, not in col nial 
language." 

College students can lea rn 
the Muskogee Creek language 
through classes at Oklahoma 
Univer ity, where Native Ameri
can languages "are considered 
a ' foreign language,'" noted Jo e
phine Deere, lay missioner for 
Fife Memorial United Methodist 
Church in Muskogee, Oklahoma. 

Muskogee Creek ative Ameri
cans like Ms. Deere retain the lan
guage through ceremonial mu ic, 
hymn , and ritual. Ceremonies use 
original languages exclusively. 
(The Oklahoma Indian Missionary 
Conference children's choir will 
perform two tribal songs at the 
Sunday morning worship at the 
2008 General Conference.) 

Words 
There i a truism that Inuit (previ
ously called Eskimos) have hun-
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P!ki vba. ish binllima.! Chihohcrufo hvt

holito-pashke. 

10. lth a~ehlichi l 

a.hni. ka Jakn' 

ya.lmi a yolf. 

A Choctaw woman, with head bowed, 
stands in front of the Lord's Prayer, 
shown in the Choctaw language. 
Painting by Gwen Coleman Les ter. 

dreds of words for now, which 
shows the richness found in the 
nuances of indigenous languages. 
Once a language i lost, poetic and 
specialized knowledge is lost too. 

"When we lose a language, we 
Jose centuries of human thinking 
about time, seasons, sea creatures, 
reindeer, edible flower , mathe
matics, landscapes, myths, music, 
the unknown, and the everyday," 
Dr. K. David Harrison of the 
Living Tongues Institute in 
Salem, Oregon, observed. 

The abundance, as well a the 
absence, of certain vocabulary 
words points to the values within a 
culture. For example, "In Euchee, 
we don' t have a word for animal. 
They're all living-all created 
order," Dr. Grounds aid. 
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"Choctaw Hymn Sing." Choctaw singers in a southwestern landscape sing Choctaw 
Hymn #21 , written in the background of the painting. Gwen Coleman Lester. 

Values and Identity 
"The elders are teaching us the right 
way to live. Our young people are 
slipping into gangs, drug use, and 
alcohol u e," Marcus Briggs-Cloud, 
a 24-year-old instructor in the 
Maskoke (also Muscogee) language 
at the University of Oklahoma in 
Norman, Oklahoma, reported. 

"When I speak my language, it 
takes me into a whole other world. 
You don' t talk hip/hop rap with 
elders. You talk about ceremonies 
and philosophies," Mr. Briggs
Cloud said . 

For young people, learning 
their language "gives them a holis-

tic approach to life. It's not seg
mented or compartmentalized. It 
contributes to their moral values 
and behavior. They're more aware 
of their values because they are 
aware of where they come from," 
Ms. Noble explained. 

"Most all Choctaw people will 
say, 'That's who we are. We are root
ed in our language,"' the Rev. David 
Wilson, Conference Superintendent 
of the Oklahoma Indian Missionary 
Conference and a member of the 
Choctaw Nation, said. 

"Without our culture and lan
guage, we're just white people 
walking around in brown bodies. 
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We're confused," Mr. Briggs
Cloud added. 

As an adviser to the Norman 
High School Native American 
club, Mr. Briggs-Cloud helped the 
club create a documentary on the eir CE 

lo s of language, called "When . Grc 
It's Gone It's Gone." The film 
features interviews with elders sitiv 
at the Mount Scott Comanche e b1 
United Methodist Church in West eake 
Oklahoma. 

"My grandma said ... one of 
these days our language is going to 
be gone, and sure enough it has 
happened," Kiowa elder Ella Faye 
Horse said in the documentary. 

"We suffered many things in 
the past," Dr. Grounds observed. 
"Physical genocide, cultural geno
cide-we've been able to survive 
all that because we had our lan
guages; we could readjust to the 
assaults through our ceremonies 
and way of life. We are at the point 
where the last lines of defense, \ 
our languages, are under extreme 
duress. We've had a lot of help 
causing the demise of our lan
guages; now we need a lot of help 
getting our languages back," Dr. 
Grounds explained. 

The shame Grounds' grand
mother felt about her own lan- l 
guage caused her to resist passing 
the language on to her children. 
"They did brainwash her. They ' 
didn' t wash it [the language] out 
of her personal mouth, but she 
didn't let my parents' generation 
speak it .... What's happening now, 
we' re overcoming this stupor that 
our communities were put in. 
We're doing something now. Every 
nation has tried to do omething to 
bring the languages back. 

"We do look at The United 
Methodist Church and other 
churche as our natural allie for 
support in trying to right the 
wrongs of the past .... Our churches 
participated in the boarding 
schools-the main instrument in 
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taking down our languages. One 
of the main purposes (of the board
ing school) was to take the chil
dren out of the home, away from 
their grandparents, away from 
their ceremonies, their medicines," 
Dr. Grounds concluded. 

Positive Results for Learners 
The best way to produce fluent 
speakers is to start teaching lan
guage through complete immersion 
during childhood. As reported by 
the National Indian Education 
Association (NIEA), the benefits of 
language immersion can be seen in 
Hawaiian schools. 

At the Nawahlokalaniyopuyu 
(Nawahi'), a laboratory school at the 
University of Hawai,Yi at Hilo, pre
K through high school students par
ticipate in a native language immer
sion program. One hundred percent 
of high school students at Nawahi 
graduate and 80 percent go on to 
college. The students who become 
fluent in Hawaiian also do better in 
English at Nawahi'. Among the high 
achievers, the students who speak 
Hawaiian at home are the highest 
achievers of all. 

Driven by religious and eco
nomic extremists, English domi
nated many language groups. Yet 
there is a wisdom emerging from 
the Native American community. 
While speaking English may 
improve one's earning potential 
short-term, an enrichment of spirit 
and culture for an entire communi
ty occurs when one does not for
get or lose the language of one's 
grandmother. 

Mary Beth Caudal is a staff writer 
for Global Ministries. 

The video "When It's Gone It's Gone," 
is available by going to: 

http://video.google.com/ and searching 
for When It's Gone It's Gone. The film is 

about 17 minutes long. 

United Nations 

Above: (jar right) Richard 
Grounds, Ph .D., Native 
American scholar and direc
tor of the Yuchi Language 
Project, talks with project 
participants. Grounds, of 
Yuchi and Seminole heritage, 
works to revitalize, teach, 
and preserve the Yuchi lan
guage. Left: Renee Grounds, 
Richard Grounds' daughter, 
uses a game similar to 
Jeopardy to teach the Yuchi 
language. 
Photos: John Coleman 

Celebrating "unity in diversity and international understanding," the 
General Assembly of the United Nations recognized the value of multi
lingualism by naming 2008 as the International Year of Languages. 

While the United Nations has six official languages-Arabic, 
Chinese, English, French, Russian, and Spanish-this International Year 
of Languages celebrates and protects the diversity of all 
languages and cultures globally. 

Within the United Nations, 
these declarations guarantee: 
Article 14 - Draft United Nations Declaration on the Rights of Indigenous 
Peoples Resolution (1994-95) states that: "Indigenous peoples have the 
right to revitalize, use, develop and transmit to future generations their 
histories, languages, oral traditions, philosophies, writing systems and 
literatures, and to designate and retain their own names for communi

ties, places and persons." 

Article 27 - International Covenant on Civil and Political Rights provides 
that, in states in which ethnic, religious or linguistic minorities exist, they 
are able to enjoy their own culture, practice their own religion, or use 

their own language. 
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Strengthening the Role of Local Native Churche. 

by Ray Buckley 

It eems an obvious statement: 
ative people are able to determine 

what is best for Native people. 
Through success and failure, ulti
mately, deci ions are made within a 

ative context, defined by Native 
vision. We make the best choices 
when we are clo est to our roots. 

There are more than 560 feder
ally recognized ative American 
tribes in the United State . Today, 
a in the past, tribes are defined by 
di tinct languages, cu tom , sus
tainable economic security, and 
internal I regional social issues. 

ative people are different from 
each other in appearance, and as 
tribal people, distinct in cultural 
imperatives and values. 

Sociologi t use the phrase 
"pan-Indianism" to express the 
mistaken belief that ative people 
are a homogeneous group, think
ing and acting alike. The reality is 
quite different. No one, Native or 
non- ative, can speak for all 

ative people in their vast diversi
ty. In addition, a number of major 
tudies on the subject indicate that 

most Native young people raised 
in a pan-Indian environment 
struggle with issues affecting 
elf-esteem and addiction. Those 

Native young people who are most 
able to avoid substance abu e and 
identity issues are tho e who are 
able to identify with a pecific 
tribe, clan, and family. Our deepest 
roots are with our people. Our 
deepest Chri tian roots are in our 
local churche . 

Ojanjan kte, lo ei; e (and he said, "let there be light. ") Artwork by Ray Buckley. 
A creation ston; piece. 

As United Methodists, we often 
ee the future of Native ministries as 

being connected to complex bureau
cracie and church agencies. We 
mi both the strength of our move
ment and the wisdom of Native 
culture. The trength of ative 
mini try is the local congregation. 
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During forced relocation, we carried 
pieces of our Methodist churche on 
our backs. We know our root . 

Our large t recruiter of ative 
per ons for the ordained mini try 
has not been our seminarie or 
even ative organizations within 
the structure of the general church. 

~B11ckley 
c{Upslrur Cc 
(JJre, West \I 
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Ray Buckley (left ) greets Cassandra Kile 
of Upshur Cooperative Parish in Rock 
Cave, We t Virginia, following his work
shop on the sacredness of n11mes at the 
Youth 2007 conference in Greensboro, 

orth Carolina. Mike DuBose/UMNS 

The largest recruiter has been 
the nurturing community of the 
Native local church. Many of our 

· pastors are second-career clergy 
pastoring multiple-point charges. 
They enter into ministry for the 
love of their people. They work for 
the lowest salaries in the US con
nection among the nation's poorest 
populations. 

The greatest crisis facing Native 
local churches stems from the fact 
that the denomination's methods 
of evaluating local churches and a 
candidate's qualifications for ordi
nation have a particularly Western 
orientation toward ministry that 
weakens Native identity, the role 
of Native local congregations with
in our communities, and, ultimate
ly, the role of Native Americans 
within the larger church. When we 
weaken the Native local church, 
we weaken our first testimonies. 
We damage the root of who God 
intends us to be. 

A local Native congregation 
may have low membership or 
attendance but may still be consid
ered the spiritual center of a com
munity. Families far removed from 
rural churches will still identify 
them as their spiritual homes. It is 
the sense of presence and perma
nence that becomes the measure of 
a church among Native people, 
and closing a local church causes 
deep communal grief, impacting 
generations. 

Among mainline denomina
tions, churches established in 
many t-Jative communities no 

longer have pastors. Some rural 
village across the United States 
and Canada have gone for decades 
without being served communion 
or having converts baptized. Our 
inability to provide clergy has 
resulted in Christian communities 
without access to the basics of 
Christian faith. In n:.any villages, 
there are Native persons with 
trong academic backgrounds will

ing to enter the ministry but 
unable to leave village responsibil
ities to attend seminary. In our tra
ditional communities, spiritual 
leaders are "called out" by the eld
er , and their leadership is meas
ured by their influence among the 
people. Character is es ential. 
Boards of Ordination, with little 
experience or understanding that 
Native cultures can be vastly 
different from the majority of US 
culture, impose a "majority" crite
rion upon Native societies. Native 
candidates are measured by non
Native standards, but their effec
tiveness in Native communities 
should be determined by their 
ability to relate to Native people. 

In September 2007, Native the
ologians, scholars, and elders met 
in Laramie, Wyoming. In quiet, 
prayerful conferencing, they estab
lished what has become known 
as The Laramie Agreement. In 
essence, they defined the Native 
local church as a worshiping com
munity in much the same manner 
as Christian communities are 
defined under repression in other 
parts of the world. In the end, they 
said that where denominations 
could not provide clergy, and 
where local faith communities had 
been denied communion and bap
tism, Native churches should draw 
on their traditions. In the absence of 
clergy, the elders (oldest) of the con
gregation may prepare and serve 
communion and honor the work of 
the Holy Spirit by baptizing those 
persons brought before them. They 
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were saying: "We need to be re pon
sible for the spiritual welfare of our 
people, in this village, this place. We 
must do what others cannot." For 
Native people, the roots of survival 
are in our communities. 

Increasingly, the face of Native 
ministries is changing. Each tribe 
defines who its members will be. 
Some require that one's mother be a 
member of the tribe. Some require 
that a blood quantum (percent of 
heritage) be one-half, while others 
require one-64th. A few require that 
one be born on the reservation. 

There are many young people 
today whose ethnic background is 
100 percent Native, but their ances
tors represent several tribes. They 
may not have enough heritage 
from any single tribe to qualify for 
tribal membership. It is estimated 
that today there are roughly one 
million persons in the United 
States of significant Native heritage 
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An illustration from The Give-Away. 
Story and illustrations by Ray Buckley. 

who are ineligible for tribal mem
bership. They are not recognized 
by the US federal government as 
Native people. In addition, indige
nous people from Canada, Central, 
and South America-many of 
whom are political or economic 
refugees-are not recognized. Our 
local Native ministries truly be
come the only places where mar
ginalized Native people find recog
nition and acceptance. As a church, 
our impact on Native issues will 
come from local churches. 

Pan-Indianism moves beyond 
the village to create an artificial 
model of ministry. What may be 
effective for one tribe or communi
ty may not be for another. There 
simply is no one Native model. 
Native faith communities have 
struggled with the preservation of 
language and culture and prayer
fully sought wisdom on the inclu
sion of specific culture into an 
expression of Christian faith. It is 
confusing to watch non-Native, 

and sometimes other Native peo
ple borrow from other culture to 
create worship expressions. It is 
often like taking Christian ele
ments out of context. 

'f o understand the value of the 
Native local church is also to under
stand the value of our distinct 
voice . It is to understand that the 
accountability of the church and 
Native people i to local Native 
communities. It is to recognize that 
Native mother , fathers, and grand
parents know best how to teach 
their children. It is to understand 
that tribal communities and urban 
collectives have a profound sense of 
raising up leadership in a cultural 
sense, and that local churches are 
best equipped to make decisions 
relating to their cultures while 
upholding the Christian message 
and the beliefs of our denomination. 
It is also to stretch beyond under
standing to believe that as a church, 
we are here not just to teach, but to 
be taught. 

There is an unfortunate story 
that many Native people did not 
accept Christian preaching unless 
it came from a person "with a 
beard." We were often taught that 
as Native people we did not have 
the capacity for leadership or dis
cernment. There are still many 
"beards." There is a tendency to 
believe that our ministries need to 
come from the leaves instead of the 

roots. We create programs in the 
branches and move Native leader
ship away from the accountability 
of Native communities. We begin to 
think of Native communities and 
individuals as "Native ministry" 
and we forget the languages, the 
songs, the dances, and the histories 
of our unique faith communities. 
But here is the truth. The spread of 
the branches will never grow larger 
than roots. In the beginning and the 
end, the source of our strength is the 
depth of our roots. 

Ray Buckley does not like the designa
tion clergy or lay. He likes pot roast 
and iced tea and wears sensible shoes. 
He is currently the interim director 
of the Center for Native American 
Spirituality and _Christian Study. 
Buckley has served The United 
Methodist Church as a staff member of 
the United Methodist Publishing 
House, Director of the Native People's 
Communication Office (UMCom), 
and Director of Connectional Minis
tries for the Alaska Missionary 
Conference. Ray is of Tlingit, Lakota, 
and Scottish heritage and spent his 
early years on Pine Ridge Reservation 
in South Dakota. 

Note: Ray Buckley has rewritten this article 
for New World Outlook. It first appeared on 
United Methodist Communications' website in 
1999. Artwork by Ray Buckley from his book, 
The Wing, published by Abingdon Press. 

MORE RESOURCES 
A number of other resources produced by Ray Buckley are avanoble in PDF format on the UMC.org 
website. They are part of the Native American Sunday materials for 2008. 
Dancing with a Brave Spirit: Telling the Truth about Native America, 2005-2008 
http://www.umcgiving.org/contents/Sundays/NAMS_nav/dancing.pdf 
Sharing the Heritage: Helping United Methodists Share the Heritage of Native People 
http://www.umcgiving.org/content/sundays/NAMS_nav/sharing.pdf 
Give Until It Heals: Study Guide 
http://www.umcgiving/content/sundays/NAMS_nav/Give Until It Heals.pdf 

In addition, a number of Ray's books are also available from Cakesbury, on the web at Cakesbury.com 
or by phone, 1-800-672-1789. The above illustration is from his book The Give-Away, ISBN-13: 
9780687071869 ($14.40). 
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' Story of liberation 
one Person s by George Baldwin 

I was born in Montana, which 
is often referred to as "Big 
Sky Country." In this land of 

milk and honey, where the plains 
meet the mountains, I was raised 
to be a racist. 

As a child, I lived in Fort Shaw, 
Montana. During hostilities with 
the Indians, Fort Shaw had been 

sed as a staging point to protect 
agon trains carrying supplies 

over the mountains. 
My grandfather was a pioneer 

ethodist preacher. In 1909, he 
settled on a homestead near Fort 
haw. My father was just eight 
onths old at that time. In order to 

supplement his modest income as 
a minister, Grandpa became a bee
keeper. There was a bountiful har
vest of good clover honey. 

Separate and Unequal 
By the time my grandparents 
arrived in Montana, the Blackfeet 
Indians had been placed on a reser
vation bordered on the north by 
Canada. Originally, the reservation 
included land later reclaimed by 
the government to create Glacier 
Park. Fort Shaw was converted to a 
school for Indian children. 

Blackfeet children were taken 
from their families, sometimes by 
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force, and housed in the old fort 
compound. The children had their 
hair cut short, wore school uni
forms, and were forbidden to 
speak their native language. Along 
with his work as a minister, Grand
pa was also called upon to teach at 
the Indian school. My grandfather 
thought he was doing a good 
thing, trying to bring "civilization" 
to the Indians. 

By the time I was born in 1933, 
the Indian school had been replaced 
by a public school. The yard was 
our playground. I was also being 
prepared for my life in the domi
nant society. We played endless 
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Eagle Aims Back, a Blackfeet boy from the 
Blackfeet Reservation, carving a toy canoe. 
Circa 1910, George Grantham Bain collec
tion, Libran; of Congress #LC-USZ62-
106746. 

games of /1 cowboys and Indians," 
and it was always clear who the vic
tor would be. I can't recall any 
Native American children or adults 
who were part of my childhood. On 
a family trip, we passed through the 
Blackfeet reservation on the way to 
Glacier Park. There was a powwow 
going on, and I remember feeling 
very insecure, making sure to stay 
close to my dad. 

Children learn from the society 
in which they live, and most pro
foundly from the family in which 
they are reared. I couldn't miss the 
messages that were shared infor
mally with regard to the "Red
skins" : "You can't trust 'em; they 
are lazy; you can' t teach 'em; 
Indians are pagans and must be 
converted to Christianity or they 
will go to Hell." 

The Dominant Culture 
After the attack on Pearl Harbor, 
we moved to Great Falls, where 
both of my parents worked at the 
air base. I attended the Charles M. 
Russell Grade School. Russell's 
paintings lined the halls of the 
school. I saw the paintings through 
the cultural perspective shaped by 
my earlier years in Fort Shaw. 

After World War II, my parents 
moved to Bozeman, Montana, 
where I graduated from high school 
and attended Montana State 
College for a couple of years before 
completing my studies at the 
University of Washington in Seattle. 
During the spring break of my 
senior year at the University of 
Washington, I participated in a mis
sion work team on a reservation in 
eastern Washington. 

After graduating from the 
University of Washington, I served 
in the US Army for three years. 
While stationed at Fort Bliss, Texas, 
I joined my army buddies and 
crossed the border to Juarez, 
Mexico. We went there to party. I 
never attempted to learn about the 
Mexican culture beyond my experi
ences in the border town. 

During my years as a college 
student, I was introduced to the 
issue of racism. There were no 
black families in my hometown. 
In my mind, racism was a problem 

that involved groups like the Ku 
Klux Klan in places like Miss
issippi and Louisiana, but not 
Montana. I remember standing in 
judgment of those white people 
in the South who oppressed the 
"Negroes." It never occurred to me 
that the attitudes I had developed 
with regard to Native Americans 
and later with the Mexicans were 
also racist. 

I was a racist but living in com
plete denial. Many years later, I 
came to better understand how my 
mind and attitudes had been I 
shaped by the dominant, white, 
Anglo-Saxon culture. 

I grew up under the influence 
of a religious family. In spite of 
this, and in some cases because of 
this, I developed what Paulo 
Freire, a Latin American educator 
and theologian, views as the 
"mind of the oppressor." An atti
tude of superiority and the power 
to dominate others are often 
accompanied by the highest of \ 
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ideals and motives. As an idealistic 
youth, I expressed earnest concern 
for the disenfranchised, the poor, 
and the isolated, all the while 
cooperating with systems of injus
tice, such as racism and sexism . 

Awakening 
I thank God that people in my 
social network, at church, and 
within my own family challenged 
me to examine my values, espe
cially as they related to the matter 
of prejudice-prejudgment of oth
ers. Judging others goes hand in 
hand with racism, sexism, and 
other forms of systemic evil. In my 
case, it took a lot of love, forgive
ness, and patience on the part of 
many sensitive people to help me 
get in touch with my own unexam
ined racism. 

Loving one's neighbor is not 
easy from a perspective of judg
ment and superiority. But when 
love and forgiveness break down 
barriers of denial, there is room for 

hope. A change of heart usually 
occurs before a change of mind . I 
began to perceive my own cooper
ation with dominating systems. 
Grace happens. 

Paulo Freire also introduced me 
to the importance of three little 
words: to, for, and with. He says 
that when one engages in doing 
something to others, it is generally 
based on having power over those 
persons. Doing something for 
another person would seem to 
suggest some level of compassion 
or charity. However, Freire be
lieves it is just a subtler way of 
exercising power over that person. 

Bishop Robert Gaines suggest
ed the Answering Model of mis
sion and ministry in which you 
participate w ith people in their 
struggle for dignity and justice. 
Then, when they ask why you are 
there, you can answer, "Because I 
have been loved like that." 

The goal of the gospel is free
dom. Both the oppressed and the 
oppressor need to be liberated 
from entrapment in the systems of 
domination with which they are 
cooperating. Love is the key. God's 
love not only casts out fear but 
sets us free from prejudice and the 
mind of the oppressor. 

Glacier Na tional Park Reservation, circa 1910. Blackfeet women play a stick game at a 
midsummer celebration . George Grantham Bain Collection, Libran; of Congress #LC
USZ62-106059. 

It still represents a power differen
tial in the relationship. 

Freire developed the concept of 
sharing power with others. In this 
approach, one respects the capaci
ty of others to take action on their 
own behalf. This approach is an 
attempt to avoid subtle or hidden 
forms of domination. This is no 
easy task in a culture that pro
motes success or failure based on 
competition and power over oth
ers. We should be motivated by 
love and the desire to participate 
with others in their striving for life 
with dignity. 
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And yes, as a white, Anglo
Saxon male, I am still learning 
about racism. With the help of oth
ers, I am developing a higher level 
of consciousness. 

The Rev. George Baldwin seroed as a 
UM Pastor for 12 years and a seminary 
professor for 14 years. In 1984, he felt 
called to live in voluntary poverh; in 
Nicaragua, where he worked with 
Chris tian Base Communities. From 
2002-2004, he returned to Montana 
and seroed as pastor with the Blackfeet 
United Methodist Parish located next to 
Glacier National Park. 
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T/Je Knnni River flows past Cooper Landing nnd sou t/J of Anchornge 
on the Kenai Peninsula in Alaskn . Mike DuBose/UMNS 
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by Fran Lynch 

For more than 11 years, I have had 
the pleasure of flying to Anvik and 
Grayling in Alaska six or seven 
times during the school year to 
have Sunday school with the chil
dren. In the summer, the children 
fly into Willow to visit with me 
and attend Birchwood United 
Methodist Camp. Anvik and Gray
ling are Athabaskan Indian bush 
villages with a few hundred peo
ple in each village. By "bush vil
lage," I mean that they are not 
on the road system . They are 400 

miles west of Anchorage and to 
get to them, you must fly, boat the 
Yukon, dog sled, or snowmobile. 
Getting there can be an interesting 
experience. Being with the chil
dren once you arrive is even better. 

When I first starting going, it 
was by invitation of the tribal 
councils. It was all new and excit
ing for me as well as for the chil
dren. It was also a little bit scary. 
They had not h ad a regular 
Sunday school to attend for a num
ber of years. 

Understandably, many ques
tions arose: "What is all this about? 
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Who is this woman and will she 
come back and do this again?" 

"Who are these children? What 
do I really know about them, their 
culture, 'and their lifestyle?" 

The common bond that we 
soon realized was that we are all 
children of God-called to love 
God and to love our neighbors as 
ourselves. That has been a theme 
throughout the Sunday school les
sons. Many of the children are 
hearing the Bible stories for the 
first time and are getting a chance 
to talk about the stories. We try to 
put ourselves into each story and 
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decide h w it might have work d 
in th ir village . Some of the to
rie ar now well-known. For 
e ampl , they have heard the 
Chri tma tory every year and 
they make Advent wreaths to take 
home and u e for devotions dur
ing the four Sundays of Advent 
and on hristrnas Day with their 
families. The Ea ter story can roll 
off their lip and for some, egg 
mean a bit more than candy; an 
egg can mean new life in Christ. 

In early Dec mber, when I was 
to fly out to the bush, the winds 
blew-and blew. For three days I 
checked with the airline . I called 
the village office . "It's windy. We 
don't think you' re going to get in 
here," they said. I finally gave up 
and plarmed for the next month. 

In January, I got there just fine, 
even though it was minus 35 
degrees Fahrenheit! I went to Gray
ling first. With some help, I got the 
wood stove in the bingo hall 
cranked up and the chief got on 
the radio to announce that there 
would be Sunday school. 

For the lesson, we reviewed the 
Christmas story and talked about 
how they had celebrated. We then 
talked about Epiphany. It was kind 
of new to empha ize the Christmas 
story from the point of view of the 
wi e men coming to see the baby. 
What gift did they bring and why 
tho e strange things? We talked 
about what the children had gotten 
for Christmas and what gifts they 
had given their families and 
friend . What gift would they give 
the baby Jesus if he had been born 
in Grayling? We wove together the 
tory of Je u ' birth with the joy of 

receiving gifts. 
We talked about how God love 

u and how we are called to love 
God and to love our neighbor . 
One way to do that is with gifts. 
We talked about intangible gift -
mile , laughter, a hug, helping 

with a work ta k, and being a 
friend .• Tho e only cost u our time 

and energy. God gives us pl nty of 
those kinds of gifts and th y are 
renewable with each new day and 
with a good night's Jeep or a nap 
when you are tired . 

In November, I had sent hand
made hats and scarve to give 
the children during the December 

hris tmas Sunday-school time. 
But it worked out .better to give 
these during Epiphany, when we 
were talking about gifts. 

The hats and carves had come 
from across the outheas tern 
United States and they were a big 
hit. Remember, it was cold. The 
kids were excited to pick out hats 
and scarves before they left. They 
jus t added the n w ha ts and 
scarve to the hats and scarves 
they already had on! All week, we 
all wore double hat and scarves. 
The children yelled a great big 
"thank you" to the folk who had 
done the knitting. 

The next day, as we continued 
our discussion, we talked about 
the fact that the knitters did not 
even know the children, and yet 
they had performed this act of love 
in the form of knitting. That is the 
nature of Christian love. God love 
u and we are to love God and our 
neighbors, even those who live 
across the country whom we don' t 
even know. 

Tami, who was the Tribal Ad
ministrator in Anvik when I first 
tarted working in the village , was 

a great teacher for me. When I blun
dered on a cultural is ue or had a 
difficult time with ome children 
who were testing my limits, she 
would hear about it and we would 
talk. She said, "Fran, keep coming 
back. The kids are so used to people 
who come a few time and then are 
never seen again. It's hard to love 
and trust someone who is ju t here 
for a short time. You have to keep 
coming back. Give them time,'' 

She was right. Relationships 
don' t happen overnight. They take 
time and energy. It takes the shar-
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Top: Nicole, Grayling, Alaska, in Sunday 
school with a package of advent materials 
and snacks. Above: A snow covered cabin. 

ing of gifts-intangible things like 
smiles, laughter, a shared work 
task, and being a friend. The gifts 
from God-gifts of the Spirit-are 
to be shared. And in the sharing, 
relationships grow. Now I have a 
difficult time thinking about not 
going to the villages. They have 
become a second home-people 
who are my friends live there. We 
look forward to seeing each other. 
We don't ask the questions any
more: "What i Sunday school all 
about? Who is this woman? What 
do we know about each other?" 

Instead we ask: "Where is your 
sis ter? When did you get that 
new puppy? Can I go to Birch
wood Camp this summer?" 

We al o say, "Remember the 
Bible story from last time when we 
talked ... ?" Answers flow back and 
forth. Conversation is easy. Love 
is there. We've learned from each 
other. Faith has grown and will 
continue to grow as together we 
love God and love our neighbor as 
our elves. 

Wilma Frances "Fran " Lynch is a 
General Board of Global Ministries' 
deaconess and missionary assigned to 
the Willow Anvik Grayling Church 
and Community Ministry in Willow, 
Alaska. 
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In tlze September-October 2007 issue of New World Outlook, Casimira Rodriguez, 

the first indigenous woman to serve as Bolivia's justice minister in Presiden t Evo 

Morales's administration, talked about two systems of justice in Bolivia-one that 

operates according to the principles of Western law, and the other, according to an 

indigenous form of justice. She talks about both for this issue of New World Outlook. 

Justice the Indigenous Way 
An Interview with Casimira Rodriguez 

INTERVIEW AND PHOTOS BY RICHARD LORD • TRANSLATION BY JOYCE HILL 

One of the important aspects 
of my position as justice 
minister was to question 

the present system of justice in the 
nation and suggest an alternate 
form of justice that would operate 
without discriminating against or 

marginalizing any of our Bolivian 
sisters and brothers. The indige
nous justice system has functioned 
for centuries without a written 
code of laws. 

The rural villages use the indig
enous system of justice, in which 
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community leaders, who are re
spected because of their proven 
record of moral decision making, 
administer justice. A more West
ernized system of justice is used 
in cities and provincial capitals. 
But to participate, you need money USes I 



and time to go to the courts and 
attend the trials, and when you 
stand before those who administer 
justice, it helps if you come from a 
privileged class of society. 

There is no exchange of money 
in the indigenous system. Justice is 
carried out with transparency in a 
democratic and creative way. This 
is particularly true in the Aymaran 
communities, the majority indige
nous group in Bolivia. In the 
Quechuan communities, another 
indigenous group, people use the 
wisdom of the elders as learned 
from their ancestors. 

Let me give you an example. If 
a man is caught committing a 
crime, his punishment will be com
munity service that will benefit 
everyone. In these communities, 
there is very little family abandon
ment, and family values are 
respected and observed . The 
indigenous communities carry out 
justice in accordance with their 
own traditions. This system of jus
tice has no written legal code and 
uses n~ lawyers or prosecutors. 

Left: In a rural health center in Catani, a Quechuan nurse examines a child. 
Above: A girl in Cochabamba, Bolivia. 

Privilege vs. Restorative Justice 
For centuries, the indigenous com
munities have dealt with tradition
al legal activity according to their 
own ways. When they have been 
involved with the Western legal 
system, they come away with a 
sense of deception. They have to 
pay legal costs and devote a lot of 
their time to the process. So we live 
with the two systems, the indige-
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nous rural system and the Western 
urban one. 

The urban system of law is very 
closed. The laws are not always 
applied equally. The trial proce
dure can be very lengthy, and 
eventually the guilty one ends up 
in jail; unfortunately, sometimes 
the innocent end up in jail too. This 
system is driven by privilege. If 
you visit the jail, you will find 

21 I 
I 



22 

poor people who have committed 
crirn , but you won't find w al thy 
peopl , who have often harmed 
greater numb rs of peopl with 
their crime in economic terms. 
People of means can pay for 
lawyer ; they buy ju tice. There are 
a great numb r of contradictions in 
that system. 

But in the community-based 
indigenou sy tern, justice is ad
rnini tered almost immediately. 
The one who harms another is 
given th opportunity to make 
amends and seek reconciliation. It 
is not ju t the individual who is 
charged with the crime; the entire 
family shares the guilt. It is a dem
ocratic method in which decisions 
are reached by consensus in an 
assembly of the community. 

I don't know if the two systems, 
indigenous and Western, could ever 
work together. They approach the 
issues from different perspectives. 
One considers the welfare of the 
community; the other focuses on 
the individual and the individual's 
tatus, which becomes a factor in 

deciding his or her innocence-jus
tice being a privilege that can be 
bought by the highest bidder. That 
ounds harsh, and I know that we 

do have some sincere and just 
lawyers and judges. But the system 
is so entrenched that it would be 
very difficult to change it. Those 
within the system do not see how 
privilege plays a large part in the 
administration of justice. 

Separate Legal Systems 
A law has been propo ed whereby 
the indigenous system would be 
respected and allowed to function 
within its traditions as communi
ty-ba ed justice in the areas where 
it ha become the norm. The pro
posal also includes minor changes 
to the We ternized system of law, 
whereby delays in court trial 
would be eliminated. Delays cause 
great frustration, and, again, privi-

~-....;:::;,,._ __ _ 
A woman participates in the May Day celebrations in fro nt of the presidential 
palace in La Paz, Bolivia. 

lege and wealth are used to bring a 
ca e to trial more quickly. It is a 
challenge to find a way to make 
change such as this, but if we don't 
do so, things will continue in the 
same old way. 

I have thought about this a lot. 
I have come to realize that what 
needs to change in the Westernized 
system is not just the system itself 
but the people within the system. 
The magistrate , lawyers, and 
judges need to be retrained and 
reeducated. A new curriculum 
needs to be developed that 
includes ethics. That is the only 
way that a new system of justice 
will come to pass. 
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The language currently used in 
the judicial system is very compli
cated and difficult for people to 
understand. There are so many 
languages that are used in govern
ment and commerce today: the lan
guage f algebra, of chemistry, of 
law. Each has its own particular 
vocabulary. We need to use lan
guage that the majority of people 
can understand. Then we can begin 
to solve the problems the communi
ties face today. 

In the Western justice system, 
application of the law sends the 
guilty party to jail. In the commu
nity-based ystem, the guilty party 
is punished according to ancient, 
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indigenous laws. So, in both sys
tems there are laws to be followed. 
Yet according to the community
based system, those found guilty 
of crimes can receive a variety of 
punishments decided upon by the 
community. For example, in one 
case, a woman's punishment was 
to spend several hours in the hen 
house. A man was punished by 
standing barefoot on the corrugat
ed tin roof of his house for a speci
fied period of time. 

In the eastern part of Bolivia, 
there is a system of justice in which 
punishment is carried out in public 
and everyone who passes by sees 
the guilty party. It is a form of social 
control. Someone found guilty of 
stealing usually is punished by 
having to perform some kind of 
community service that will benefit 
everyone. This is the kind of justice 
that is exercised in our rural com
munities. You have to bear in mind 
that there is a signed agreement 
that gives indigenous communities 
the right to exercise within their 
own system. 

Richard Lord is a freelance photogra
pher based in Virginia. Casimira 
Rodriguez has left the Ministry of Jus
tice and returned to her home commu
nity in Cochabamba, Bolivia, to con
tinue her work for the rights of women 
workers through the Association of 
Home Workers, which she founded. 
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Above: A mountainside in La Paz, 
Bolivia . Below: A rural health-care cen
ter in Catani, Bolivia, where a Quechuan 
nurse dispenses medicine to a father. 
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lOJCES 
United Nations 

'OMEN'S 
Forum 

1en's Forum website: 

us Issues website at: 

'liAl~M1C1dev/unpfii/ 

Foro Internacional de Mujeres lndig

enas (FIMI), or the International 

Indigenous Women's Forum (llWF), 

is a network of strong indigenous 

women leaders from Asia, Africa, and 

the Americas whose purpose is to 

strengthen indigenous women's net

works, increase their participation 

and visibility in the international 

arena, and build capacity. 

Indigenous women's organiza

tions do not threaten the cultural 

cohesion of their communities. They 

The UN Permanent Forum on Indig

enous Issues is an advisory body to 

the Economic and Socia l Council, 

with a mandate to discuss indige

nous issues related to economic and 

social development, culture, the 

environment, education, health, and 

human rights. 

According to its mandate, the 

Permanent Forum will: 
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understand that the collective ad

vancement of indigenous peoples 

will strengthen the position of 

indigenous women both within 

indigenous society and with in a 

national, multicultural society. They 

do not see the struggles of indige

nous peoples as a challenge to their 

own struggles as indigenous women. 

The recognition of their rights as 

Indigenous women is inextricably 

tied to the recognition of the rights 

of their peoples. 

• Provide expert advice and recom

mendations on indigenous issues to 

the Social Council, as well as to pro

grams, funds, and agencies of the 

United Nations, through the Council. 

•Raise awareness and promote the 

integration and coordination of 

activities related to indigenous 

issues within the UN system. 

• Prepare and disseminate informa

tion on indigenous issues. 
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O
ne Monday in February 
2008, a small delegation 
from the Methodist 
Church in Kenya (MCK) 

set off on a five-hour drive to 
Kericho, a town in western Kenya 
that lies in the heart of the area 
most affected by the recent post
election violence in the country. 
Our delegation comprised the 
Rev. Isaya Deye, MCK Conference 
Secretary; Ms. Ruth Ketyenya, 
MCK Health Coordinator; Ms. 
Lucy Kaindio, MCK Women's 
Coordinator, and myself, the Rev. 
John Calhoun, MCK Coordinator 
for Humanitarian Relief. 

Along the way to Kericho, we 
witnessed signs of the recent vio
lence that engulfed the Rift Valley 
region: the charred remains of 
hundreds of homes, businesses, 
shops, kiosks, petrol stations, cars, 
and trucks. We found the worst 
devastation in Molo, where vast 
areas of this once-bustling small 
town were burned to the ground. 
Upon arrival in Kericho, we were 
met by the Rev. John Koskei, the 
superintendent minister for four 
MCK churches in Kericho and one 
in Eldoret. Rev. Koskei explained 
that, of the nearly 750 members of 
his five congregations in Kericho 
and Eldoret, approximately 500 of 

On the road to Kericho, Kenya, in the Rift Valley region, an abandoned, stripped car is a 
sign of the post-election violence that engulfed Kenya in February 2008. 
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! Methodist Church in Kenya purchased and delivered food and emergency sup
'S to communities affected by the violence. Right: Displaced families gather at a 
ool in Kericho to receive relief supplies. 
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them fled the region for the s_afety 
of camps or their ancestral home
lands. These persons were mem
bers of the Kikuyu, Meru, and 
Embu tribes, and thus were ethnic 
minorities in this part of western 
Kenya, where the Luo and Kal
enjin peoples dominate . At the 
same time, Luos and Kalenjins, in 
other parts of the country, fled to 
Kericho and were now seeking 
shelter and assistance from the 
Methodist Church and other church 
groups in Kericho. 

Rev. Koskei told us that his 
congregational members directly 
cared for 208 displaced persons 
from other parts of Kenya and that 
these families were in desperate 
need of assistance. Under Rev. 
Koskei' s guidance, we went to a 
nearby wholesaler and purchased 
food products and other goods 
worth 44,000 Kenya shillings, or 
about US $620. 

We then transported these 
goods to a nearby school where 
Rev. Koskei had gathered the dis
placed families. Church leaders 
offered prayers and words of 
encouragement to the displaced, 
then distributed the food and per
sonal-care items, along with 40 
mosquito nets, to those in need. On 
behalf of the recipients of this 
assistance, Rev. Koskei expressed 
gratitude to the many friends of 
the MCK around the world who 
donated funds in support of those 
in need in Kenya. 

On the Shores of Lake Victoria 
The next morning, we continued 
our journey westward to Kisumu, 
Kenya's third-largest city, situated 
on the shores of Lake Victoria. 
Kisumu was where the post-elec
tion violence first erupted, and 
signs of the destruction still scar 
the streets of the city: businesses 
burned, homes vandalized, buses 
and trucks overturned along the 
roadside. 
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In Kisumu we met up with 
Bishop Kennedy Okidi, the MCK 
Bi hop of We tern Synod, who 
oversees the ministry of the 
Methodist Church in western 
Kenya. With many of their own 
members either displaced or made 
unemployed by the post-election 
violence, local Methodist congre
gations in Kisumu have struggled 
to assist those most in need. Bishop 
Okidi described that more than 
2,000 displaced persons are cur
rently living in two large camps in 
the center of Kisumu-one at the 
local police station and the other 
on the grounds of St. Stephen's 
Anglican Cathedral. With local gov
ernment and community groups 
not able to meet all the needs of the 
displaced, the Methodist Church 
in Kenya agreed to purchase food 
and personal-care items for the 
displaced. 

Again, through a local whole
saler, the MCK purchased items 

worth over 177,000 Kenya shill
ings, or more than US $2,520. 
These products were then handed 
over to Bishop Okidi and represen
tatives of the Anglican Church of 
Kenya for distribution at the two 
camps in Kisumu. Again, words 
of thanksgiving and prayers of 
encouragement were offered by 
those receiving these gifts. 

In Times of Crisis 
Our mission to western Kenya thus 
complete, we began the eight-hour 
journey back to Nairobi. 

In conclusion, let me echo the 
words of Rev. Koskei, Bishop 
Okidi, the members of the Meth
odist congregations in Kericho 
and Kisumu, and those displaced 
persons who received this much
needed food assistance. We are all 
so grateful to God for the gener
ous gifts that so many have grant
ed to our church that we might 
reach out to those in need in this 

In Kisumu, Kenya, the charred remains of a business testify to the post-election violence. 
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Displaced families in Kisumu, on the 
shores of Lake Victoria, pick up relief sup
plies brought to their internally displaced 
persons (IDP) camp by the Methodist 
Church in Kenya. 

country. All of us at the Methodist 
Church in Kenya have been 
deeply moved by the prayerful 
and financial support of our 
friends around the worid. 

In the coming weeks, as the 
crisis in Kenya goes on, we will 
continue our outreach to the vic
tims of violence and displace
ment. We will use the funds 
entrusted to us to meet the basic 
living needs of the displaced, the 
suffering, and others facing acute 
shortages. 

The Rev. John Calhoun is a United 
Methodist missionary serving as the 
Coordinator of Humanitarian Relief 
and Church Development for the 
Method~t Church in Kenya. 

Kenya: Four Reasons Behind the Conflict 
by Brad Smith -

Africa has ancient cultures and tribes, but its nations are new. Many of these nations were formed in 
the 1960s or later. Remember that the United States faced its own Civil War 85 years into its life as a 
new nation. All new nations, regardless of continental location or racial makeup, need time to sort out 
their identities and stabilize. 

Second, African tribal identity is still easily distinguished by facial features, body types, dress, and 
names. Africans see their tribal identity as primary and national identity as secondary. Centuries of 
tribal revenge and counter-revenge are passed into the memories of new generations and cannot be 
easily hidden, as facial features remind them of stories from the past. 

Third, for centuries, it was in the economic interest of colonial powers to keep tribes in conflict and 
the people uneducated. Current national boundaries follow colonial lines drawn by European powers, 
not ancient tribal boundaries. In these newly formed, arbitrarily drawn national boundaries, whatev
er tribe is in power often takes ancient land from one tribe and gives it to its own people to solidify its 
own national power. Much of the current violence in Kenya is spurred by a backlash against the ruling 
Kikuyu tribe, which flooded its people into other tribes' richest farmlands as far back as the 1960s. 
This is not violence emerging only from an inability to hold fair elections. Its roots go far back into 
tribal histories, arbitrary colonial boundaries, and a gross misuse of power. 

Still there is a fourth factor that in some coses contradicts points two and three above, a factor that 
very few Westerners con grasp from CNN reports. The actual question of what makes up a tribe is 
sometimes more about recent politics than ancient history. Jeff Johnson (Executive Director, Mile High 
Ministries, Denver, CO) works with Kenyan orphans. He writes: " ... ethnicity /tribe has drawn so much 
attention within Kenya in recent weeks. Increasingly, news reports focus on the 'tribal roots' of the con
flict. Most people believe that this 'something else' is about deep, longstanding grudges between var
ious ethnic groups, which have resulted in an unfair and (now) contested distribution of political and 
economic resources. Thus when people ask, 'Is this a political conflict or a tribal one,' the answer seems 
to be, 'yes.' " 

Chris Rice (Co-director of Duke University Center for Reconciliation Studies in North Carolina) starts 
with the critical question of whether the category of tribe is even real. "In Rwanda," Rice writes, "Tutsis 
and Hutus are a creation of colonization. Before colonization, there wa little difference between the 
two-more like the difference between farmers and herders. They intermarried, spoke the same lan
guage, etc. Then the English and Belgians decided the minority herders were 'taller, European in fea
ture, and more kingly, ' and gave them a privileged place in terms of political and educational 
power. 'Tribes' in Rwanda are a political reality with a history that con be traced to mythical creation 
stories cooked up by colonists, ID cards created by Belgians, and privileging one group over another 
for reasons of power." 

From Rice's perspective, it is important to pay close attention to the complex history of Africa. 
Historical study, he believes, would demonstrate that "tribes have a political and economic history .. 
.. Politicians play on the old stories and the power differences to further their own power. But they 
[tribes] are not natural, not part of God's creation story." 

Brad Smith is currently serving as the president of Bakke Graduate University and as a consultant 
and facilitator to several new nonprofits. He served as a legislative assistant to US Senator John 
Tower and co-founded the (enter for Christian Leadership at Dallas Seminary in 1986, where he 
spent seven years developing spiritual formation and leadership programs. 

This article is excerpted from its original version, which first appeared in the March 2008 
Globescape, the newsletter of Bakke Graduate University, and has been reprinted by permission of 
the university. For more information on Bakke Graduate University, visit its website: www.bgu.edu. 
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Indigenous People Meet Across 
Continental Divides 

by Darlene Jacobs and Gary Locklear 

Bolivian youth turn out to meet the Work-Amigos team in Montero, Bolivia. 

Since 1995, the Southeastern 
Jurisdictional Agency on Native 
American Mini tries' (SEJANAM) 
has sponsored a unique Volun
teers-in-Mission work team experi
ence with the Guarani people, who 
are indigenous to Bolivia. This 
connection of Native Americans of 
the Southea t in ministry with 
indigenou peoples of South 
America to strengthen churche 
began with the Andean Rural 
Health Care work team. Today, 
SEJANAM, along with the South
eastern Jurisdiction Volunteers-in
Mission office, i responsible for 
what has developed into the Work
Arnigos team that travels annually 
to Bolivia. 

The Rockingham District Native 
American Cooperative Ministry 
(RDNACM) coordinates this impor
tant mission work for SEJANAM. In 
1995, the first Native American 
work team went to Montero, Santa 
Cruz, Bolivia. Though small, the 
team had a very impressive experi-

ence in the Amazon basin in the 
lowlands of Bolivia. The work wa 
centered on constructing a medical 
clinic in the town of Montero, in 
partnership with the indigenous 
people there. That clinic has since 
been completed. 

Returning for a second year, the 
Work-Amigos team began another 
clinic in Montero, which is now 
operating on two floors, and work 
has begun on a third floor. This clin
ic treat more than 100 people a day 
for a variety of health problems. 

The third work team renovated 
three existing churches and built 
one new church in a poor area of 
town . One of these churches is 
located approximately 30 mile 
from Montero, in Los Chacos, a 
remote farming community. 

Since 1995, other major accom
plishment have included building 
38 homes in the Guarani commu
nity, an addi tional health clinic, the 
foundation for an emergency room 
at the Red Cross Center, and a i t-
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ing with the installation of a com
munity water system. 

Building Community 
The Guarani village school has 
undergone a lot of change in the 12 
years we have served in Bolivia. 
With the establishment of the Bob 
Mangum Endowment, scholar
ships have been made available to 
many young people, and major 
improvements have been made to 
the school facility itself. Also, a 
building on campus W?S converted 
to an administrative building that 
will be used to help establish 
a local university. In the Villa 
Virginia community, the Work
Amigos team put considerable 
energy and support into a new 
building that serves as a school 
and community center. 

During our 2005 work trip, there I 
was great celebration commemorat
ing 10 years of vision, mission, and 
friendship, all of which began 
under the direction and leadership 
of the Rev. Dr. Robert L. Mangum. 
Rev. Mangum, the founding direc
tor of SEJANAM, wa recognized 
by the Montero City Council, the 
people of the Guarani Village, the 
Red Cross Center, and SEJANAM 
with gtfts and plaques in honor of 
his humanitarian efforts and hard r 
work in the areas of housing, health, 
and education. A surprise celebra
tion was given to the team at La 
Porfia by a neighboring school, 
which included cultural and dance 
exhibitions by school children and 
special remarks by the mayor of the 
town. To show appreciation and 
thanks for everyone's gifts, talents, 
and hard work, our Guarani part-
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ners presented our team with a crest 
they had made, incorporating 
SEJANAM's logo, the United 
Methodist logo, and each member's 
hand print and name. 

The Guarani village has seen 
more improvement than any place 
we have served, over and above 
the 38 houses we have provided. 
Before our team became involved 
with this community, the mortality 
rate for children and women was 
extremely high. Now, Dr. Dardo 
Chavez, a Bolivian doctor who 
works with the villagers, reports a 
very low death rate among chil
dren in the village because of a 
new water system installed by 
donations raised by our mission 
efforts. Moreover, the village is 
now receiving regular medical vis
its from a local doctor. Dr. Chavez 
says the community's transforma-

tion is nothing short of a miracle. 
Wade Hunt, the team leader in 
2007, said that lives have been 
transformed, and the community 
will continue to benefit from these 
changes for generations to come. 

An all-girls' orphanage, which 
provides housing for 100, has been 
the recipient of considerable sup
port from our teams and local 
congregations. A dorm has recent
ly been opened for older girls. The 
United Methodist Men's group of 
Prospect UMC in Maxton, North 
Carolina, has made this orphanage 
a focus of its outreach ministry for 
the past several years. 

Behind the Teams 
To help support this ministry, we 
have estimated that since 1995, 
more than $400,000 has been 
raised. This does not take into 
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account the financial support from 
the North Carolina Annual Con
ference, churches, and personal 
contributions outside SEJANAM 
networks. 

More than 250 people from our 
communities have been directly 
involved in this ministry through 
hands-on participation. Hundreds 
more have supported the efforts by 
giving financially and in other 
ways. The people who have partic
ipated in these experiences take 
great pride in the fact that they 
have gone the extra mile to make 
life better for other people. 

Darlene Jacobs is the current director 
of SEJANAM and Gary Locklear is a 
Home Missioner and Church and 
Community Worker with the Rock
ingham District Native American 
Cooperative Ministry. Both are of 
Lumbee heritage. 

Clockwise from top left: Members of a 
Work-Amigos team renovate a church 
building in Los Chacos, Bolivia; Old 
houses, like this one in the Guarani vil
lage, have been replaced with the help of 
Work-Amigos teams as part of an overall 
long-term development project; Children 
of the Guarani village dance for a Bolivia 
independence day celebration. 

If you would like to know more about this 
ministry, please contact the SEJANAM 
office (l-888-825-6316) and ask about 
details for the next trip. The most recent 
team worked in Bolivia in July 2007. 
Another team is scheduled for July 2008. 
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NATIVE AMERICAN MUSIC 
SHAPED 

THROUGH 
STRUGGLES 
AND FAITH 

by Alvin Deer 

I 
It should not be surprising, 

1

1 

then, that when the Cherokee, 
Creeks, Choctaws, Chickasaws, 
and Seminoles endured the infa-
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Two brothers open a session of the June 2007 California-Nevada Annual Conference 
with a Native American prayer. Paul "Spud" Hilton(UMNS 

mous "Trail of Tears" forced as c01 

marches, they developed songs of I avajoi 
encouragement along the way. pre & 

Many Native American Chri tian retw 
songs were composed out of that The 
experience. Two such songs are 1ecedE 
in the new resource, Singing the hich 
Sacred: Musical Gifts from Native I ere fc 
American Communities-the Mus- Fort 
cogee Creek "Heleluyan" song and vay. 
the Cherokee "One Drop of Blood." 000 ' 
These songs of encouragement were I 
sung by the people on the march. 

From the time the masts of 
the Nina, the Pinta, and the 
Santa Maria first appeared 

on the horizons of the Western 
Hemisphere, Native Americans 
have been adjusting to the contin
ued encroachment on their home
lands and way of life. On the 
eastern eaboard of the United 
States, beginning in 1607, Native 
tribes began to be pushed farther 
and farther west to make room 
for advancing European settlers. 
What would be characterized 
today as "e thnic cleansing" be
came an early policy of the new 
American government. 

The newly formed government 
of the United States entered into a 
number of treaties with Indian 
tribes soon after the first Congre s 
convened in 1787. One of the 
largest-ever uprootings of Native 
Americans from their homelands 
began in the southeastern United 
States when Congress passed the 
"Indian Removal Act of 1830." 
This act ent members of the five 
largest tribes, encompassing tens 
of thousands of Native American 
from six southern states, on a 
forced march to Oklahoma, in 
what history ha labeled "The Trail 
of Tear ." 
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The "Heleluyan" song was a ong j 
of heaven, a means to keep the 
marchers' minds off their circum
stances so that they could press ort, i 
along to a better place. Cherokee e pee 
elder till ing "One Drop of "Th 
Blood" every year at the annual at ye 
conference of The United Meth- If, th 
odi t Church's Oklahoma Indian at ye 
Mis ionary Conference (OIMC). re gc 
One such elder, the Rev. David Xpla.U 



A participant in the Kiowa Black Legging 
Oa11ce held in honor of those serving in 
the military. Singing and dancing are 
deeply rooted in North American Native 
rnlture. Kathy Gilbert(UMNS 

Adair, once said the · song was 
used to encourage the young 
women, who were sometimes taken 
into the woods by the US soldiers 
who oversaw them on the trek 
to Oklahoma. "One Drop of Blood" 
begins with the poignant phrase, 
"What can I do for you, Jesus?" 

Music was important in telling 
historical events. The Shi' naasha' 
celebrates the end of four years of 
Navajo internment in Fort Sumner, 
New Mexico. It is probably the 
most famous of all Navajo songs 
and is of historical value because it 
was composed in 1868, when the 
Navajos were released. The text 
expresses the joy of the people to 
be returning to their homeland. 

The Navajo internment was 
preceded by "The Long Walk," in 
which several thousand Navajos 
were forced from their homeland 
to Fort Sumner, some 350 miles 
away. Many died en route. Of the 
9,000 Navajos held at Fort Sumner, 
about 2,000 perished in the Army's 
ill-fated experiment, which ended 
with the signing of a peace treaty. 
Shi' naasha' means "I am going," 
and while the song's story is very 
short, it celebrates the liberation of 
the people. 

"The words in the song mean 
that you have a feeling for your
self, that you are going to survive, 
that you are special, and that you 
are going to live a long life," 
explain~d Ms. Marilyn Help, Miss 

Navajo, 1977-1978, in a March 2007 
issue of the Pueblo, Colorado, 
newspaper, The Pueblo Chieftain . 

Other tribes, such as the 
Cheyenne and Arapaho, who left 
their Oklahoma reservation in 
1878 to return to their ancestral 
homelands in Montana, also suf
fered "long walks." What a paral
lel these long walks of various 
Native American tribes have to the 
Hebrew people's bondage in Egypt 
or in Babylon and their triumphant 
return to their sacred lands! These 
are reflected in the lyrics of Native 
American Christian music, with 
songs emphasizing hope and 
encouragement to struggle on and 
the promise of a better day. 

Gift-Giving in Native 
American Culture 
We offer these songs as "gifts" to 
the larger church community, 
because gift-giving is an important 
aspect in Native American com
munity life. Many tribal cultures 
have a form of gift-giving called 
"The Giveaway." Northwestern 
tribes in the United States and 
Canada called the practice "The 
Potlatch." Giveaways were impor
tant whenever the tribes celebrated 
events such as marriages, births, 
birthdays, initiations, naming cere
monies, or even deaths. 

Today, giveaways are commonly 
conducted at Native American 
dances called powwows. Usually, 
for example, a dancer is chosen to 
be a lead dancer-sometimes called 
"Head Man Dancer" or "Head Lady 
Dancer." The title of head dancer 
carries a great honor, and the family 
of a dancer will honor their chosen 

one by having a Giveaway. To 
honor their loved one, the family 
gives gifts to those in attendance at 
the dance. This is the essence of a 
giveaway: instead of receiving gifts, 
as is customary within the majority 
American culture, the honored one 
gives the gifts. Southern Plains 
Indians of Oklahoma hold give
aways at funerals. 

So, in our time-honored tradition 
of gift-giving, we offer to you these 
songs in the resource, Singing the 
Sacred: Musical Gifts from Native 
American Communities. 

This article was adapted from Singing 
the Sacred: Musical Gifts from Native 
American Communities. 

Alvin Deer is a Kiowa and Muscogee 
Native American residing in Oklahoma 
City, Oklahoma. He has been a minister 
for the last 25 years and is an ordained 
elder in the Oklahoma Indian Mission
ary Conference. He is currently on 
disability leave after serving 12 years 
as the executive director for the Native 
American International Caucus of 
The United Methodist Church, one of 
five national ethnic caucuses in the 
Methodist Church. Prior to that, he 
served as conference treasurer for the 
Oklahoma Indian Missionary Confer
ence for 11 years. He has served five 
different OIMC churches as pastor. 

Singing the Sacred: Musical Gihs from Native American Communities is a new resource published 
by GBGMusik, Global Praise, a ministry of The General Boord of Global Ministries. The songbook 
(stock #978-1 -933663-23-4) and a companion CD (stock #978-1-933633-24-1) ore available 
from Cokesbury Music Service (1 -877-877-8674), Cokesbury (1-800-672-1789), or online at 
www.cokesbury.com. 
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Among the Dumagat in Rizal 

CENTER FOR COMMUNITY 
DEVELOPMENT 

The United Methodist Church in the 
Philippines engages in mission work 
among the indigenous peoples of the 
Philippines. Work with the Aetas, a 
group that lives in the mountains 
northwest of Manila, was begun by 
Global Ministries' missionaries with 
the aid of Filipino missionaries, and 
eventually combined with outreach 
work of students and faculty from 
Union Theological Seminary in 

by Angelita Broncano 

Cavite, Philippines. Eruption of the 
Mt. Pinatubo volcano displaced thou
sands of Aetas from their ancestral 
homelands, which necessitated the 
church's involvement through emer
gency work. Ongoing work has 
enabled some of the Aetas to train and 
become mission workers. 

More recently, work among the 
Dumagat, an ancient tribe living in a 
rural region southeast of Manila 
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around the Laguna Bay, has begun as 
part of the work of the Center for I 
Community Development of another 
United Methodist school, Harris 
Memorial College. Harris has both 
high school- and college-level stu
dents. Advocacy for indigenous rights 
concerning land, health, education, 
and a decent livelihood is integral to 
the United Methodist mission pro
gram in the Philippines. 
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Opposite Page and above: Students 
from Harris Memorial College's Center 
for CommunihJ Development in Rizal, 
Philippines, hike out to the village of Sitio 
Ta/a to begin health and education work 
among the Dumagat. 

The Dumagat program of the 
Center for Community Develop
ment of Harris Memorial College 
is an attempt to reach out to the 
most disadvantaged communities 
in Rizal, an area below Laguna de 
Bay, southeast of Manila. The 
Dumagat people are a cultural 
minority in the Philippines (there 
are about 30,000 surviving on the 
islands) with their own unique lan
guage and way of life. Tradition
ally, they depended on farming, 
hunting, and gathering crops for 
survival. They struggle to gain and 
keep title to their traditional lands, 
which have been claimed and 
stolen by various colonial powers 
and later, by Filipino developers. 

In recent years, the Armed 
Forces of the Philippines (AFP) 
have moved into the area and have 
accused the Dumagat and other 
indigenous people of being rebels. 
In truth, the Dumagat are trying to 
preserve their lands and heritage. 
They are being displaced from 
their land by military action and, 
in addition, stand to lose seven 
of their barangays (communities) 
with the construction of the Laiban 
Dam by the Metro Manila Water
works ai:d Sewerage System. The 

dam would cause the villages in 
Tanay, Rizal, to be submerged, dis
placing 10,000 families, Dumagat 
and lowland Filipino settlers alike. 

The Center for Community 
Development applied for a grant 
from Global Ministries to fund an 
international Person in Mission to 
coordinate the Dumagat ministries 
of the church. The position is cur
rently held by the Rev. Armando 
Perez. He has done much advoca
cy work to promote the concerns 
of the Dumagat in local United 
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Above: Angie Broncano and a Dumagat 
elder. Left: Members of the Dumagat 
community meet the college students and 
staff as they enter the village. 

Methodist churches at the district 
and conference levels, and among 
faculty, staff, and students of 
Harris Memorial College. As a 
result of this work, the Philippines 
Central Conference passed a reso-
1 u tion at its last session officially 
opposing construction of the 
Laiban Dam. 

Another result of advocacy 
work with the Dumagat has been a 
developing relationship with the 
Dumagat leaders. The leaders 
identified Sitio Tala, Barangay 
Mamuyao, as an entirely new 
place to start up a literacy pro
gram. We had been working in 
Sitio Nayon, in Santa Ines. But 
because Sitio Nayon is more acces
sible to the lowland barangay pub
lic elementary school, the leaders 
decided the greater need for a 
school was in Sitio Tala, where the 
children often did not have the 
chance to attend any school. Sitio 
Tala is a three- to four-hour walk 
uphill from the barangay proper. 

We have been making prepara
tions to start a literacy program 
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in April 2008. We applied for and 
received a grant from the Native 
American office at Global Minis
tries. In October, we invited the 
Dumagat chief from Sitio Tala to 
come to Harris College to talk 
about his community's situation 
during our chapel service in cele
bration of our Indigenous People's 
Month. In November, we took a 
health team to Sitio Tala to do eye 
checkups. At that time, we met 

with the entire community about 
the plan to set up the school. They 
had already identified a place to 
build it. 

In December, we organized a 
group of Harris students to partic
ipate in the distribution of gifts 
to 70 Dumagat families in Sitio 
Tala. The group consisted of high 
school- and college-level students, 
faculty members, staff, church 
workers, and lay members. We 
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Above and below left: There are no 
roads out to the Dumagat villages. 
Reaching them requires hiking through 
fields , streams, and forests. Students must 
come prepared, bringing their supplies 
with them. 

stayed overnight in the area and 
talked again with the entire com
muni ty. They presented a cultural 
program. By April, another med
ical mission will have visited Sitio 
Tala, because we fou nd during 
our group immersion program 
last December that many of the 
Dumagat adults su ffer from high 
blood pressure. 

As part of ou r ·preparatory 
work, we coordinated work with 
the Tanay mayor's office about 
the ongoing activities of Harris 
Memoria l College through the 
Center for Community Develop
ment. We did this primarily to 
inform them and to solicit their 
upport and protection, knowing 

that the area is occasionally visited 
by military troops as part of an 
ongoing campaign to flush out so
called "rebels" from the area. 

Angelita Broncano is a deaconess of 
The UMC Philippines and the director 
of the Center for Community Develop
ment of H_arris Memorial College. 

Some Roots of Indigenous 
Mission Wor~ 

in the Philippines 
by Richard Schwenk 

W
hat remains of indigenous culture in the Philippines is like a living library of 
knowledge that hos accumulated as oral tradition over the centuries. It is rap
idly being lost. Students from Union Theological Seminary (UTS) in Covite and 
faculty and students from Philippine Christion University (PCU) become involved 
with the Aeto ministry. In addition to our teaching duties at UTS, my wife Coring 

and I coordinated the Synergistic Extension for Extensive Development (SEED) Center at PCU 
from 1980 to 1992 and the Partnership with Indigenous People (PIP) until the end of 1999. 

PIP come about ofter the eruption of Mt. Pinatubo in 1991, when about 30,000 Aetos 
escaped and were housed for a couple of years in refugee comps. Dr. Richard Wehrman asked 
us to toke a group of student pastors to help various groups of Aeto rebuild their homes, 
forms, and churches. He was teaching at UTS and could no longer hike into the mountains to 
help the people as he hod once done in his earlier assignment as a district missionary. So he 
asked Coring and me to lead the team ministry on long weekends and school holidays. The 
missionaries raised most of the funds for the projects. These involved building churches and 
schools, ogroforestry, simple gravity-fed water systems, health, leadership training, and titles 
for ancestral lands. UTS and some churches gave moral support. Union Church of Manila gave 
donations for Aeto school children and Vocation Bible School. 

The work with the Aetos went quite smoothly because of the early mission work of Miss 
Morion Walker and Dr. Wehrman, both United Methodist missionaries. Morion began her 
church and education work in the 1950s. Many of the Aeto leaders lived in her Methodist dor
mitory in Potling, Torloc. She lived with them and taught them until she died. She was buried 
in the Potling barrio in the Philippines, where she hod devoted her life in ministry. 

After their retirement from church assignments, the Rev. Mocospoc, the first ordained 
woman pastor of The UMC, Philippines, Miss deGuzmon, a deaconess, and Miss Goldie 
Bernstein, a mission volunteer from Illinois, established Immanuel Bible School (IBS) to train 
Aeto church workers. IBS become the base for our Aeto team ministry, from which we hiked 
four to six hours to the various remote barrios in the foothills of Mt. Pinatubo. From time lo 
time, United Methodist pastors and the district superintendent of that area got involved in dis
trict meetings. 

The Aeto mission work in the remote barrios of the Mt. Pinatubo area was primarily a 
team effort, with moral support from UTS and a few church leaders to answer emergency 
needs. The mission work was started by American and Filipino mission workers in answer to 
on emergency need and opportunity. 

Richard and Paz Caridad (Caring} Schwenk served as missionaries in the Philippines from 
1980 to 2000 and in Malaysia from 1961 to 1980. 
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Rig11t: Minik in New York City at age 
seven, 1897. 

Minik, an Inuit from the Arctic regions of 
Greenland, and his father, Qisuk, were 
brought to the American Museum of 
Natural History in New York in 1897 to 
be studied. Minik's father and three other 
Inuit died shortly after arriving in the 
United States, leaving Minik an orphan 
in a foreign land. Qisuk's skeletal remains 
were displayed in a glass case in the 
museum. Minik insisted for the rest of his 
life that the museum return his father's 
remains to Greenland for proper burial. 
Almost a century later, Qisuk 's remains 
were repatriated to Greenland after 
Congress passed the Native American 
Graves Protection and Repatriation Act 
(NAGPRA) in 1990. 

W hen Abraham, with his 
Chosen People, was trav
eling to the Promised 

Land, his wife Sarah died while 
they were in the land of the Hittites. 
Abraham sought to bury his wife 
and asked the Hittites if he could 
purchase a piece of ground. They 
offered to give him land, but 
Abraham insisted on purchasing 
it. The owner, a Hittite, allowed 
Abraham to purchase land so he 
could bury Sarah. (Genesis 23:19-20) 

Likewise, when Joseph, who 
had been sold as a slave into Egypt 
by his brothers, eventually reunit
ed with the Hebrew people, he 
wanted his remains to be carried to 
the Promised Land for burial 
(Genesis 50:24-25). Moses com
plied and carried the remains of 

Joseph with the Israelites as they 
journeyed across the wilderness to 
the Promised Land. (Exodus 13:19) 

Purchasing land for burial and 
repatriating human remains is an 
ancient tradition. The "Return to the 
Earth Project" provides a way for 
faith-based groups throughout the 
nation to assist Indian tribes to buy 
burial sites so that their ancestors 
can be provided a decent burial. 

Return to the Earth is a multi
year national project established 
for the burial of nearly 118,000 
unidentified N ative American 

human remains. Native American 
remains from North America cm 
held in museums across the United 
States. This is due, in part, becau 
in 1867, the US Army Surge(JI 
General's office ordered US troops 
on the frontier to collect Native 
American human remains and 
ship them to the US Army Medical 
Museum for scientific study. 
Other museums in all 50 stat 
followed this practice. Not o 
were human remains collected, b 
funerary objects, associated fun 
ary objects, objects of cultural p 
rirnony, and sacred objects w 
also collected. Lieutenant Colo 
George Otis, Assistant Surge 
General and the Army Medi 
Museum's curator, made a d 
with the Smithsonian Institute 

RETURN TO 
THEEARTH 

by Lawrence Hart 
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take the funerary and cultural 
objects the army collected. 

In 1989, Congress passed the 
National Museum of the American 
Indian Act. The act authorized 
construction of the National 
Museum of the American Indian 
on the National Mall in Washing
ton, DC. In 1990, the· US Congress 
passed the Native American 
Graves Protection and Repatri
ation Act (NAGPRA), which 
mandated the return of Native 
American human remains and of 
those objects enumerated above 
that were held by museums of the 
Smithsonian Institution. 

NAGPRA mandated all muse
ums in the United States that 
received federal funding to repatri

. ar ate Native American remains and 
m related funerary objects that they 
e.; held. The museums were also 

required to file inventories with 
1 r the National NAGPRA Office of 

the US Department of the Interior 
in Washington, D.C. 

In most instances, the tribal 
affiliations for the objects and 
human remains were known and 
recorded in accession records. 

Human remains identified by trib
al affiliation have been repatriated 
from museums by Indian tribes 
and have been buried. Some repa
triation ceremonies and burials are 
still being conducted. 

Because of hasty collecting or 
poor record keeping, however, 
some of the human remains are 
unidentified and their tribal affilia
tion is not known. The national 
NAGPRA office has a database of 
nearly 118,000 culturally wudenti
fied Native American human 
remains. 

Implementing NAGPRA 
Under NAGPRA, a review com
mittee was established consisting 
of seven members appointed by 
the US Secretary of the Interior. 
The interior secretary solicits nom
inations for the committee from 
the public and the scientific com
munity and appoints three mem
bers from suggested nominees. 
Nominations are also solicited 
from the federally recognized 
tribes and the secretary appoints 
three Native Americans to the 
NAGPRA Review Committee. The 

From left to right: The late Willie Fletcher, the late Bruce Whiteman, .and Arra~ 
Priest Lucien Twins prepare the remains of their ancestor to be placed mto a burial box 
for buri~l at the tribal cemetery in Concho, Oklahoma. 
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six NAGPRA Review Committee 
members vote on a seventh mem
ber from a list furnished by the 
Secretary of the Interior. The seven 
members of the NAGPRA Review 
Committee oversee implementa
tion of the act. They generally meet 
twice a year and make recommen
dations, settle disputes, and report 
to Congress. 

A number of years ago, I, 
Lawrence Hart, a religious leader 
of the Cheyenne Tribe in Okla
homa, was appointed to the NAG
PRA Review Committee by then 
Secretary of the Interior, Bruce 
Babbit. I served eight years. 
During my tenure, I helped to 
make recommendations and to set
tle disputes between museums 
and tribes and between tribes and 
other tribes. I also helped draft 
reports to Congress. 

Return to the Earth 
One major issue that came before 
the review committee was the 
matter of culturally unidentifiable 
Native American human remains. 
Over several meetings, I helped to 
draft "Recommendations for the 
Disposition of Culturally Unident
ifiable Native American Human 
Remains." 

The recommendations we made 
were as follows: 
1. Culturally unidentifiable Native 

American human remains 
should be accorded the same 
respect as identified remains. 

2. Native American tribes in one 
region are different from those 
in other regions and therefore 
the country should be divided 
into regions for receiving un
identified remains. 

3. Federally recognized tribes 
should organize regional coali
tions to conduct consultations, 
repatriations, and burials. 

4. Regional cemeteries should be 
established for the burial of 
culturally unidentifiable Native 
American human remains. 
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These recommendations were 
adopted by the NAGPRA Review 
Committee and forwarded to the 
Secretary of the Interior. 

I had helped the Cheyenne tribe 
in consultations, repatriations, and 
burials of our ancestors and knew 
the high financial cost involved. 
After serving eight years on the 
NAGPRA Review Committee, I 
decided to approach faith-based 
groups to help Native American 

tribes in their consultations, repa
triations, and burials of culturally 
unidentifiable Native American 
human remains. The faith-based 
groups I approached were groups 
that had peace and justice min
istries. I wanted the project to be 
based on restorative justice. 

The first group I approached 
was the Mennonite Central Com
mittee (MCC). After meeting MCC 
staff, conducting a workshop at an 

Joyce M. Twins with a small Pendleton blanket. Joyce is an educator with a Master's 
degree in Elementan; Education and Counseling. She was part of the repatriation of 
Cheyenne human remains conducted in the Cooper Room of the National Museum of 
Natural Histon;, Smithsonian Institute, Washington, D.C. 
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MCC conference, and making a As P' 
presentation before a committee, 
MCC consented to join. The sec-

ericru ond group I approached was the 
the : Council of Native American Min-

istries (CoNAM), an ecumenical oup ri 

consortium of Native American oducei 
ministries within Christian denom- ms 01 

inations, which also consented to ends~ 
join. The Council of Native Ameri- - rs an 
can Ministries (CAIM) of the [ Stud) 
United Church of Christ and the j xes a 
United States Conference of trucbi 

Religions for Peace (USCRP) also ade of 
joined in this effort. in. an 

The first task of the committee the s 
was to name the project Return to ked to 
the Earth. in. w 

A second task was to write and 
publish a study guide, which took 
several months: Dr. Wes Bergen of 
the Department of Theology at 
Wichita State University wrote a 
section for the guide based on 
stories of bones from the Old 
Testament. Dr. Blue Clark, a Choc
taw professor of law at the 
Oklahoma City University School ~ 
of Law, wrote about the history 
of NAGPRA. Lorraine Stutzman 
Amstutz, a Mennonite peace and 
justice advocate, wrote about 
restorative justice. Karin Kaufman 
Wall, a Peace Educator at the MCC 
Central States in North Newton, 
Kansas, wrote about the need for 
burial boxes, burial cloths, and 
funds. Return to the Earth: A Study I 
Guide has been made available to 
faith-based groups. 
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Getting Involved in the Project as cor 
The Return to the Earth study tirnat1 
guide is available as a PDF file on essine 
the Return to the Earth website. 'bes i 
Local churches are encouraged to nted. 
form study groups of interested e na 
participants and to work through tende1 
the study guide. The seventh chap- trong 
ter includes a step-by-step guide to e Eart 
making actual burial containers in The 
which remains can be returned to a 
regional Native American ceme-
tery for proper burial. 



A part of the project, study 
groups are r quired to research the 
name and hi tory of a Native 
American tribe that wa displaced 
by the ettlers where the study 
group reside . Thi activity has 
produced some positive resul ts in 
terms of reconcilia tion and new 
friendships for tudy-group mem
ber and local tribal members. 

Study groups make burial 
boxes according to the guide' s 
instruction . The boxes are to be 
made of pine and are to be 12 in. x 
12 in. and 10 in . high, wi th handle 
on the side . The groups are also 
a ked to make burial cloths out of 
36 in. unbleached mu lin, cut and 
hemmed to 36 inches in length. A 
ugge ted donation of $10 per box 
hould be sent with the boxe and 

burial cloths after the group dedi
cates the items it has made, using 
litanie the group has composed . 

Boxes are now being received at 
the Mennonite Central Committee 
in Akron, Pennsylvania, and MCC 
Central States in North Newton, 
Kan as. 

The Return to the Earth commit
tee decided that the firs t regional 
cemetery would be established on 
land near the Cheyenne Cultural 
Center in Clinton, Oklahoma. I and 
my wife, Betty Hart, have donated 
the acreage needed for the Southern 

. Tier High Plains Regional Cemetery. 
A 30 ft. x 60 ft. building with a 

9 ft. ceiling is being constructed 
for use in pre-burial ceremonies. 
When the concrete foundation slab 
wa constructed in April 2006, an 
e tirnated 300 people attended a 
Ble ing Ceremony. Variou Indian 
tribes in Oklahoma were repre
sented . Dr. Sherry Hutt, director of 
the na tional NAGPRA office, 
attended and gave a speech. She is 
a trong supporter of the Return to 
the Earth project. 

The e terior hell of the build
ing wa dedicated in April 2007, 
and Dr. Timothy McKeown of the 

national NAGPRA office attended. 
A ribbon-cutting ceremony was 
planned for April of 2008. 

When tribal religious leaders, 
their tribal government leaders, 
and designated tribal AGPRA 
personnel bring the cul turally 
unidentifiable Native American 
human remains to Oklahoma, the 
boxes will be gathered inside the 
building. After ceremonies are con
ducted, the remains will be carried 
to the cemetery while songs are 
ung. At the cemetery, final Native 

American rituals will be conduct
ed and the boxes will be lowered 
into graves and covered. 

Some boxes have already been 
received at the Cheyenne Cultural 
Center. There will be a continued 
need for funds to staff the office at 
the Cheyenne Cultural Center and 
for cemetery upkeep. 

Lawrence Hart is the executive direc
tor of the Cheyenne Cultural Center 
in Clinton, Oklahoma. 

Lawrence Hart holding a burial box made 
by volunteers for the Return to the Earth 
project. 

RETURN TO THE EARTH 

For a PDF file of the Return to the Earth study guide, please visit 

http://www.rfpusa .org/ return to the earth . 
Current Committee Members: 

• Lorraine Stutzman Amstutz, Director, Office of Justice and Peace-build

ing, Mennonite Central Committee, Akron, Pennsylvania. 

• Sandra Cianciulla, a member of the Lakota Nation who lives in 

Pennsylvania and is a member of the American Baptist Church . 

• Cynthia Kent, a Southern Ute, recently retired executive of The United 
Methodist Church's General Board of Global Ministries. 

• Bob Gillette, a retired attorney and a former judge who lives near 

Harrisonburg, Virginia . 

• Karin Kaufman Wall , a Peace Educator of MCC-US Central States, 

North Newton, Kansas. 

• J. D. McCoard, a Cherokee and ordained minister with a long interest 

and involvement in NAGPRA who lives in Ohio. 

• Erica Little Wolf, a Northern Cheyenne who currently works with her hus
band in the Lakota Nation Unit of MCC, in Pine Ridge, South Dakota. 

• Lawrence Hart, Executive Director of the Cheyenne Cultural Center, 

Clinton, Oklahoma. 
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General Board of Global Ministries' General 
Secretary Elected 
At the General Board of Global Ministries' Board of 
Directors meeting in Stamford, Connecticut, on 
March 1, Bishop Edward Paul Paup of the Seattle 
area was elected as Global Ministries' General 
Secretary. He will resign from the episcopacy in 
order to succeed interim general secretary Bishop 
Felton E. May. Paup's official starting date will be 
September 1, 2008. 

Missionaries, Deaconesses, 
and Home Missioners Commissioned 
Twenty-two United Methodist missionaries were 
commissioned in Stamford, Connecticut, at Global 
Ministries' Board of Directors meeting. The mis
sionaries will serve in churches, hospitals, and 
community centers in 11 countries, including the 
United States. Twelve deaconesses and two home 
missioners were also commissioned. The new mis
sionaries include lawyers, doctors, pastors, and 
agriculturalists from Brazil, the Philippines, 
Mexico, Zimbabwe, Missouri, and Michigan. 

UMCOR Responds 
In Arkansas, families are coping with the aftereffects 
of tornadoes, an ice storm, and flooding. Maxine 
Allen, Disaster Response and Missions Coordinator 
for the Arkansas Conference, is working with 
UMCOR to assess the needs precipitated by these 
disasters in order to design effective responses. 

Flooding in the Illinois Great Rivers Confer
ence's northeastern and southern sections has 
prompted requests for emergency grants from 
UMCOR. 

Give to Midwestern Floods, UMCOR Advance 
#901670. 

Emergency Aid for Zimbabwean Refugees 
Refugees from Zimbabwe cross the border into 
South Africa every day. They are escaping from 
food shortages, political persecution, and economic 
turmoil. UMCOR, through the Central Methodist 
Mission's Ray of Hope program in Johannesburg, is 
helping approximately 1,200 refugees with medical 
treatment, an adequate water supply, and electrical 
power. Give to Zimbabwe Emergency, UMCOR 
Advance #199456. 

DEATHS William A. Harrell, retired m1ss10nary 
with nearly 12 years of service in Brazil, died 
December 11, 2007 ... Bemard C. Wahl, retired mis
sionary with 4 years of service in Malaysia, died 
December 22, 2007 ... Dean L. Miller, retired mis- I 
sionary with 16 years of service in Puerto Rico and 
the Philippines, died December 30, 2007 ... Carl W. j 
Judy, retired missionary with 37 years of service 
in Korea, died January 3, 2008 ... Theodore M. 
Haggard, retired missionary with nearly 6 years of 
service in Bolivia, died January 9, 2008 ... Mary Lee 
Marshall, retired missionary with 15 years of serv
ice in Bolivia, died January 29, 2008 ... Hunter Dale I 
Griffin, retired missionary with nearly 18 years of 
service in Zimbabwe, died January 25, 2008 ... Roger 
F. Williams, retired missionary with 27 years of 
service in Brazil, died January 30, 2Q08 ... Richard C. 
Bush, retired missionary with nearly 18 years of 
service in the Philippines, Japan, Hong Kong, and 
Taiwan, died February 28, 2008 ... Esther Rice, 
retired missionary with 40 years of service in the 
Philippines, died February 6, 2008 ... Theodore F. 
Cole, retired missionary with 24 years of service in 
Taiwan, died March 4, 2008 ... Wood K. Whetstone, 
retired missionary with 14 years of service in India, 
died March 16, 2008 ... Judith Kerr, retired dea
coness with 41 years of service in the US, died 
March 21, 2008 ... Peter E. Davies, retired missionary 
with 2 years of service in Palestine, died March 29, 
2008. 

Martha Cooper "Twick" Morrison, 76, former 
GBGM director and a champion of racial justice· 
reconciliation throughout The United Methodist 
Church, died on February 7, 2008, after a 20-month 
battle with cancer. 

Bishop Kefas Kane Mavula of Nigeria, 40, died 
January 11, 2008 after an undetermined illness. 

Erratum from March-April 2008 issue, P. 40, The 
Philippines Partnership Fund-please note the 
following correction: Global Ministries approved 
$75,000 a year for four years for the Philippine 
United Methodist Church and $35,000 a year for 
four years for the United Church of Christ in the 
Philippines. The figure of $750,000 for the quadren
nium was incorrect. 
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Crossing Bridges to Refugees 
Judith Santiago is a communications program coordinator for the 
United Methodist Committee on Relief 

Moe Aung, his wife N aw, and their three children fled ethnic 
persecution in their home country, Myanmar, to seek shelter in a 
Thai refugee camp, where they lived for five years. 

In September 2007, the Aungs arrived in Kentucky. Although 
they spoke no English, they received warm greetings from 
Wenda .Webster Fischer of Christ United Methodist Church in 
Louisville, Kentucky. Fischer, the refugee-ministry support team 
leader at the church, said, "I didn' t feel called to train refugees to 
live as I lived but to expose them to as many experiences as pos
sible and give them options." Providing refugee families with 
choices for everyday life helps them achieve a level of self-suffi
ciency early in the resettlement process. 

In the resettlement process, translators are a lifeline and pre
sent options by bridging cultural and communications gaps 
between church sponsors and refugee families. They help 
refugees open bank accounts, access health care, and register 
their children for school. Although Christ Church's refugee min
istry had no translator, members of the team pressed on to help 
the Aung family obtain legal documentation and furnish their 
apartment. 

Acknowledging that she does not have a lot of money to make 
personal donations to refugee families, Fischer points out that 
she does have time to include them in her day. She teaches them 
how to use laundry facilities, takes them sightseeing, and occa
sionally visits their homes. 

Benefits to Christ Church members participating in refugee
support activities include a broadening world view and expan
sion of personal abilities. 

Naw and Moe Aung visiting the 
zoo with one of their children. 
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Pensions for African Clergy and Spouses 
Kathy L. Gilbert is a United Methodist News Service writer based in 
Nashville, Tennessee. 

On a cool Wednesday event, people are streaming into Legina 
Mabunda's garage in Maputo, Zimbabwe, to attend a Bible class. 
Mabunda receives a $20-a-month pension payment. She is the 
widow of a retired United Methodist pastor, the Rev. Elias 
Mabunda, who served the church for 40 years. Although she is 
still active in her church community, she emphasizes to her stu
dents the importance of contributing to the church in the hope 
that a pension fund may someday grow large enough to help 
retired pastors and their spouses live comfortably. 

Another pastor's widow, Serafina Ngal, has struggled with her 
health since the death of her husband, the Rev. Joao Tove Ngal, in 
2003. He was a pastor for 23 years. 

When he became ill, her children moved them both to Maputo. 
Ngal would like to go back to her home in Massinga, about 560 
kilometers away, "but life would be hard." The house where she 
lives belongs to her eldest son. She, like Legina Mabunda, receives 
$20 a month in pension from the church. 

"My health has declined since my husband's death," she says. 
"I can't take care of myself anymore." 

The United Methodist Church is devel
oping pension systems for retired Central 
Conference pastors and their widows or 
widowers through the Central Pension 
Initiative in Africa, Eastern Europe, and the 
Philippines. 

Legina Mabunda 
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Massacre Site Offers Historical Truth 

Excerpts from a commentary by the Rev. Carol Lakota Eastin, pastor of 
the Native American Fellowship of Dayspring United Methodist 
Church near Peoria, Illinois, and a director of the United Methodist 
General Commission on Christian Unity and Interreligious Concerns . 

Chivington, Colorado, is a small, dusty town that has no retail 
businesses whatsoever and only a few sand-beaten dwellings. 
This town is named for Col. John Chivington, who led the 1864 
massacre of Cheyenne and Arapaho innocents at Sand Creek 
nearby. 

It is because of Chivington that I, a United Methodist, found 
myself in this remote territory. A strange tie binds me to 
Chivington and the 200 who died at Sand Creek. 

My tie to Chivington is that we are both Methodists and both 
preachers. By what set of circumstances did this Methodist 
Episcopal pastor give up his Christian ministry and choose a 
path of a vigilante massacre? And what happens to a man's spir
it that he looks upon the perfect little faces of Indian children and 
orders his men to kill them? 

My personal connection to the Massacre of 1864 is that I am 
Native American as well as Methodist. 

Darrell Flyingman, governor of the Southern Arapaho and 
Southern Cheyenne tribes, noted that "we were welcomed by our 
ancestors and our relatives [at the 2007 memorial dedication of the 
Sand Creek Massacre National Historic Site near Chivington]. US 
Senator Sam Brownback said: "I apologize deeply. Forgive us." 

We envision Indians and non-Indians coming to the site to 
remember what happened at Sand Creek. We envision scholars and 
students, pastors and church folk coming to learn the truth of 

history and to contin
ue raising the impor
tant questions lest we 
repeat the sins of our 
forebears. 

----~ ~-=---= 

Derisions Deny God 
Linda Green is a United Methodist News Service writer based in 
Nashville, Tennessee. This story was based on a presentation given by 
Ray Buckley at the Youth 2007 event in Greensboro, North Carolina. 

Ray Buckley, Lakota Native and United Methodist layman from 
Palmer, Alaska, speaks of an elder giving an infant a sacred name 
in the 1800s. As the child heard his sacred name as he grew, the 
name reinforced the values and the history of who and what that 
name meant. This is a positive-aspect naming. 

Derisions such as "You are stupid .... a failure. You will never 
amount to anything in life," make young people feel that way 
about themselves. Some Native youth feel that there is no way 
out of the situation in which they live. 

Names of derision are words that deny the sacredness that 
God has given to an individual or people. Buckley says, "They 
are things that sum up your whole life and deny how God sees 
you, what He is capable of doing in your life." According to 
Buckley, belief in a name can cause people to act toward them
selves or others in different ways. 

Buckley tells how Native children were taken from their vil
lages and sent to Carlisle Indian Boarding School in Carlisle, 
Pennsylvania- or similar institutions-to be "civilized" into 
mainstream society. In the process, native children were stripped 
of their language, culture, and names. When they spoke in their 
language or used their names, they were beaten by those teach
ing them to read from the Bible. 

Finally, however, Buckley tells Native 
youth that regardless of how they see 
themselves or what people say about 
them, God sees them in a sacred light and 
calls them "beloved ." 

Ray Buckley 





MISSION STUDY RESOURCES 2008-2010: 

Native American Survival 
The 2008-2010 Native American mission study will engage United Methodist Women members, children, 

and all people interested in mission with Native American history and cultures, and will address current 

and ongoing challenges to the continued survival of the first people of the United States. 

The following resources are available from the Mission Resource Center: 

Giving Our Hearts Away: 
Native American Survival 
By Thom White Wolf Fassett 
with Study Guide by Brenda 
Connelly. The book and study 
guide will help readers explore 
and understand the history of 
Native Americans in the United 
States from a Native American 
perspective. The ongoing 
history includes: 

Events that unfold out of the clash of Native and immi
grant cultures, competing ideologies, religious practices, 
and spiritual lifestyles; and 

• Injustices outlined in current challenges to the contin
ued survival of Native Americans. 

(#M3015-2007-01/$10.00) 

Stories From the 
Circle of Life DVD 

This resource tells stories of 
Native Americans throughout the 
United States. Narratives explore 
faith journeys; issues confronting 
communities historically and 
today; and ways Native Ameri
cans have integrated cultural 
beliefs into faith and life. The DVD 

includes a guide for discussion and reflection, and an 
audio version of the study book, Giving Our Hearts 

Away: Native American Survival. 
(#M3016-2007-01 /$19.95) 

Walking In These 
White Man Shoe• 
Youth~~An-'oe 

Creator Sang a 
Welcoming Song 
-, .... An--...tio a-.. 

Walking in These White 
Man Shoes: Youth Explore 
Native America 
By Ray Buckley. The youth 
mission study and study guide 
invite youth to walk with Native 
people as they hear the story 
of where Native people h~ve 
walked, where they are walking 
now, and how they walk 
with God. 

(#M3022-2007-01 /$8.00) 

Creator Sang a 
Welcoming Song: Native 
America for Children 
By Ray Buckley. The Native 
American children's study 
offers children lessons in 
Native histories and cultures 
through interactive experi
ences. The study is divided 
into four sessions. 

(#M3021-2007-01 /$8.00) 

North American Indian Ref,erence Map 
This map displays the history and evolution of Native 
American land and the linguistic families of Native 
Americans at the time of first European contact. 
Map size: 31 " by 20''. 

(#M3024-2008-01 / $12.00) 

ORDER FROM THE MISSION RESOURCE CENTER 

Mission Resource Center • 1221 Profit Drive, Dallas, TX 75247 

e-store: www.missionresourcecenter.org • Tel : 1-800-305-9857 • email : cs@missionresourcecenter.org 
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INVESTING 
IN PEOPLE 

UMCOR's Sustainable Agriculture and 

Development (SA&D) program is a prime 

example of how UMCOR invests in peo

ple. In the SA&D farmer field schools, 

farmers teach farmers appropriate and 

environmentally safe techniques in farm

ing and other income-generating activi

ties. In the integrated crop and pest 

management training, farmers learn 

techniques over a growing season so 

they can determine which one produces 

more food for less money. 

In the Democratic Republic of Congo, 

where there is food insecurity, farmers 

who attended training reported yields of 

up to twice those of previous harvests. 

SA&D helps farmers like Fan Ngoy, who 

can now feed his family of six children 

and send them to school with his surplus 

crop income. 

Your gifts support this life-giving pro

gram that helps farmers throughout Africa. 

UMCOR Advance #982188 
Sustainable Agriculture & Development 

(I UJ\l(~OR 
United Methodist Committee on Relief I General Board of Global Ministries 
475 Riverside Drive, Room 330, I New York, NY 10115 I 800-554-8583 I www.umcor.org 


