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Ne~ 
Models for Restorative Justice 

SPECIAl 

I
n this issue of New World Outlook, we consider a number of differ
ent models for conflict resolution in the theory and practice known 
as restorative justice. The 2000. Ge:'er~l Conference pas.se~ a re~o
lution that the work of restorative JUShce should be a rmss10n rmn

istry of the church. It has therefore become a program emphasis at the 
General Board of Global Ministries, the United Methodist mission 
agency. The topic of restorative justice is also one of the studies this 
year for the Schools of Christian Mission. 

Some of the ministries considered here were developed by United 
Methodist churches, such as the Crime Victims Advocacy Council, or 
the West Africa Youth Networks Consultation. Others, such as the 
Alternatives model in East Belfast, and the West Timor village reaching 
out to East Timor refugees aided by Catholic Relief Services, are pre
sented to indicate that United Methodists are not alone in this ministry; 
other denominations and secular organizations also seek to put work
ing models into practice. 

Other articles in this issue, such as those by David Wildman and 
Farid Esack, are presented in order to encourage discussion of sometimes 
difficult and complex concepts. We cannot be lulled into thinking the 
issues surrounding the September 11 tragedy are cut and dry. Anita 
Phillips, from the Cherokee Nation, explains what it is like to stand at the 
water 's edge and gaze at Ellis Island in New York. While she came as part 
of the Oklahoma Indian Missionary Conference Disaster Response Team 
to minister to victims and workers of the World Trade Center attack, she 
could not forget that the same people who entered these Americas 
through the New York port came with the intent of killing her people. 
God called her to New York for a great reconciling. 

I am a member of a church in New York City that has formed an 
interfaith relationship with a Jewish Temple. Ten years ago, as the 
Jewish congregation first entered our house of worship, some had the 
distinct feeling, "we are among our enemies." Now, we find in each 
other a home. People of each congregation, especially those in interfaith 
marriages, choose freely between the services. I wonder if Christians 
will ever be able to kneel down in a Muslim house of worship without 
feeling, "we are among our enemies." Both the United Methodist 
pastors and the rabbis of our congregations encourage us to take this 
next step. 

Meeting those of other faiths does not diminish our own faith. 
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DEPARTN Reading the sacred texts of others does not diminish our love for our 
own, nor the truth that they hold for us and for the whole world. This 
opening of ourselves to the diversity in God's world deepens our 
understanding of God's will. It brings us closer to Christ, who sought 2 
to reconcile all people to God. 
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IN THESE DAYS 
by Peggy Hutchison 

f Jesus the Christ walked among us these days, abid
ing with us in our families, communities, societies, 
and nation-states-ripped apart by conflict, violence, 
poverty, torture, destruction and death-what words 
of comfort would he use to heal? What confession 
and truth telling would he ask of us so that repen-

tance, forgiveness, and reconciliation might occur? 
What example would he live for us each day to teach us 
how to work together to transform our families, our 
friendships, our communities, and our nations? 

Restorative Justice seeks to 
restore the justice, peace, healing, and 
wholeness of God to all of our inter
personal and community relation
ships, to all of our social, political, 
economic, cultural, and religious sys
tems, and to all of creation. This spe
cial issue of New World Outlook 
explores the theme of restorative jus
tice through the voices of people 
from different communities, experi
ences, and religious faiths. The writ
ers invite us to reflect with them 
upon the challenges of restorative 
justice in a variety of contexts. 

What role can restorative justice 
play in long standing political, reli
gious, and community conflicts as 
yet unresolved, as in the cases of 
Palestine and Israel, or Northern 
Ireland (pp. 14 and 6)? What can we 
learn from models of community 
building between desolate refugees 
and fearful local villagers in East and 
West Timar (p. 30)? Will we hear and 

respond to the challenge from the faithful witness and 
action of youth in West Africa whose daily lives are 
defined by seemingly insurmountable challenges: 
intense political, ethnic, and religious conflict; poverty 
rendered from the legacies of colonialism and continu
ing exploitation from multinational corporations and 
international financial institutions; poor governance 
and political instability; escalating armed conflicts; and 
an HNI AIDS epidemic that claims the lives of family 
and friends every day (p. 26)? 
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This issue provides local con
gregations in the United States 
with grass roots models from 
Burundi, Rwanda, Nigeria, El 
Salvador, Guatemala, Bangladesh, 
and India. In these places, poor 
and marginalized communities 
are using new information and 
communication technologies as 
tools for restoring justice and 
peace to their communities (p. 34). 
Local churches will learn how to 
develop model ministries for vic
tims of crime that seek to bring healing, wholeness, and 
a sense of peace to victims, offenders, their families, and 
the communities involved (p. 38). 

New World Outlook also asks us to reflect upon the 
horrors of September 11 and its tragic aftermath. In 
a mission designed to reach Native Americans at 
Ground Zero through the United Methodist 
Committee on Relief, a member of the Oklahoma 
Indian Missionary Conference Disaster Response 

.d Team tells the story of her first visit to New York City 
:e (p. 22). Searching for her own recovery from the 
d hatred and genocide perpetrated by European immi
y grants against her family and other Native Peoples in 

this country, the author witnesses to God's call for us 
to be instruments of peace and 
healing, no matter how great the 
forces of violence and death. 

An Islamic theologian from 
South Africa, active in the apartheid 
and post-apartheid struggles along
side Muslims, Christians, Jews, and 
Hindus, challenges readers to reflect 
upon the meaning of coexistence in 
a just society by discussing elements 

in the Qur 'an and 
reflecting upon the lega
cy of the prophet 
Muhammad (p. 18). 
Finally, readers are invit
ed to consider an alter
native model for restor
ing justice to the current 
"war against terrorism." 
This paradigm chal
lenges Christians to 
reflect upon Jesus' call 
to faithful discipleship as 
one that requires: self 
examination, truth telling, and repentance for all acts of 
violence and terror; loving and learning from one's ene
mies; respect and protection of all human rights; restor
ing bread, living wages, health care, and schools to the 
poor; and resisting unjust principalities and powers of 
the day (p. 10). 

If Jesus were living in our midst today, would he 
provide a quick fix for restorative justice? Or, would 
Jesus call us to be faithful disciples, reminding us that 
restoring justice to our wounded world is not easy 
and requires the slow, patient, steadfast, commitment 
of the people of God? 

Peggy Hutchison is the assistant general secretan; for Global 
Networks and Ecumenical Relations at GBGM. 

Clockwise from left: Zoughbi 
Zoughbi of Wi ' am teaches a conflict res
olution class in the West Bank. An eth
nic Uzbek girl looks out the window of 
her family 's quarters in the Shamsatoo 
refugee camp, Pakistan . A mourner at 
the annual memorial service for victims, 
Georgia. Members of the Oklahoma 
Indian Missionary Conference Disaster 
Response Team debrief after their trips 
to Ground Zero in New York. A poster 
at the World Association for Chris tian 
Communication Congress held in the 
Netherlands in July 2001 . 
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• ommun1 
and Con ict 

A Restorative Approach 

Some reckon their age by years. 

Some measure their life by art. 

But some tell their days by the I/ow of their tears, 

And their lives by the moans of their hearts. 
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by Debbie Watters 

John is 16 years old and lives in the 
Greater Shan.kill area of Belfast, 
Northern Ireland. He started using 
drugs when he was 13. He smokes 
marijuana and makes a little money 
on the weekend selling Es (Ecstasy). 
John has been under threat from the 
paramilitaries (armed partisan 
groups) on several occasions for 
breaking into houses. He has 
received several severe beatings 
from paramilitary members who 
have broken both of his arms. On 
one occasion, John was shot by the 
paramilitaries for his antisocial 
activities. Six months ago, they told 
him to leave the country by 9:00 PM 

the following night. 
John lives with his mother and 

his sister. He was sexually abused as 
a child. His father committed sui
cide when John was nine years old. 
John's story is not an uncommon 
one. It is by no means extreme or 
unique in Northern Ireland today. It 
is a story of pain, hurt, and sad
ness-a young man in conflict with 
himself, his family, his victims, and 
his community. John has grown up 
in a culture of violence that helped 
shape who he is and the decisions 
he makes. Violence and conflict are 
all he has known during his short 
lifetime in a loyalist working-class 
area of Belfast. At age 16, he has not 
only been a victim of the informal 
justice system that exists on Shankill 
Road, but has also been responsible 
for hurting and harming people 
within his own community. 

This informal justice system of 
paramilitary beatings and shoot
ings has emerged over the past 25 
years as a means of dealing with 
people involved in activities 
deemed harmful to the community. 
Because Northern Ireland's security 
forces have been involved in polic
ing the political conflict over the 
past 30 years, there has been an 
absence of local policing in work-
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ing-class areas. A culture has 
developed in which many commu
nity members do not contact the 
police when they are victims of 
"ordinary [non-political] crime," 
but tum to paramilitary groups for 
help. A graduated system of sanc
tions is used by these paramilitary 
groups, escalating from a warning, 
through beating, shooting, and 
finally, exile . This system has 
emerged as an acceptable, legiti
mate method of addressing crime 
within communities. 

Opposite page: Team members from Northern Ireland and England who led a J 2417 
Mission Week in August 2001 . More than 150 young people participated in outreach 
activities during the event. Above: Local youth pastor Clare Hill working behind the 
"bar" in Luk4, an alcohol-free alternative to the booming pub culture of Eas t Belfast, 
Nor thern Ireland. 

Punishment in response to 
crime and other wrongdoing is the 
prevailing practice, not just in 
criminal justice systems but also 
throughout most modem societies. 
Punishment is usually accepted as 
the most appropriate response to 
crime and wrongdoing in commu
nities, schools, families, and work
places. John's punishment, howev
er, did not change his behavior. It 
merely served to push an already 
marginalized youth further to the 
fringes of his community and 
increased his sense of living in a 
hostile world, a world that holds 

very little hope for a better or even 
a different future. 

the influence of politically-motivat
ed ex-prisoners, that punishing 
young people in violent ways does 
not necessarily bring about positive 
change in their behavior. This real
ization, heightened the need for dif
ferent ways of addressing conflict 
and violence within the community, 
and emphasized the need to revisit 
the concept of community justice. 

With the emergence of the 
cease-fires in 1994, communities 
like Greater Shankill finally had the 
space and time to reflect on impor
tant issues such as paramilitary 
activity within the community. It 
became recognized at all levels of 
community life, especially through 

The Ten Commandments of Restorative Justice 
In an attempt to promote th is philosophy of restorative 
justice w ith in Greater Shankill, Greater Shankill 
Alternatives was formed " to address justice issues in a 
nonviolent manner." Harry M ika and Howard Zehr 
have compiled the following list of universally agreed
upon key principles of restorative justice. 

1 Focus on the harms/hurt of the crime rather than 
the rules that have been broken. 

2 Be concerned about the needs of both the victim 
and the offender, involving them both in the 
process of justice. 

3 Work toward the restoration of victims, 
empowering them and responding to their needs 
as they identify them. 

4 Support offenders while encouraging them to 
understand, accept, and carry out their 

obl igations to the victims and the commun ity. 

5 Recognize that while obl igations may be difficult 
for offenders, they should not be intended as pain. 

6 Provide opportunities for dialogue-direct or 
indirect-between victim and offender, as 
appropriate. 

7 Find meaningful ways to involve the community 
and respond to the crime areas within the 
community. 

8 Encourage collaboration and reintegration rather 
than coercion and isolation . 

9 Be mindful of the unintended consequences of 
your actions and programs. 

10 Show respect to all parties- victims, offenders, 
community members, colleagues. 
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Restorative Justice 
A philosophy that emerged in 
Northern Ireland at this time was 
th concept of restorative justice. 
Crime and any wrongdoing are not 
seen as a breaking of the rules, but 
rather as a damaging of relation
ships within community. The focus 
is placed on repairing the damaged 
relationship and making right the 
wrongs rather than on assigning 
guilt or meting out punishment. 
This philosophy is widely accepted 
and used throughout the world as a 
way of humanizing the real and 

true effects of crime and communi
ty conflict. 

The approach is rooted in 
teachings throughout the Bible and 
is central to how Christ lived his 
life. Contemporary justice puts the 
state at the center as an enforcer of 
law, in contrast to biblical justice 
that puts people and relationships 
at the center, subjecting both law 
and government to God. Biblical 
justice sees justice as a whole and 
does not allow us to divorce issues 
of crime from issues of poverty and 
power. In addition, the social con-

East Belfast Mission 

East Belfast Mission (EBM) is a charity founded in 1985 to engage in 
community development and service on the Newtownards Road 

in Belfast, Northern Ireland. It grew out of the work of the 
Newtownards Road Methodist Church, which has been based in the 
area since 1826. The mission is the largest and longest established com
munity-based organization in the area and is one of the largest 
employers in East Belfast. Currently, there are over 40 people 
employed full- and part-time, with 29 volunteers. Most of the staff and 
volunteers are members of the local community in East Belfast. 

As well as the traditional work associated with an active and 
growing inner-city congregation, the mission serves the community in 
a whole host of ways. Hosford House is a 22-bed hostel for people who 
are homeless for a variety of reasons, including relationship break
ups, drug or alcohol addiction, paramilitary intimidation, and unem
ployment. 

The proudest boast of this area of Belfast is that this is where the 
SS Titanic was built. There are still those who remember the ship sail
ing down Belfast Lough.The shipyard used to be the largest employer 
in the area, employihg more than 48,000 people just a generation ago. 
Today that total is down to 800, with the consequent impact on eco
nomics and morale. The Stepping Stone project works with people 
who are unemployed, helping them back into employment. Support 
with everything from basic literacy I accounting training to computer
skills qualifications can be found, as well as job placements with local 
employers. 

Recently EBM became the only Methodist organization in Ireland 
to own a bar that has been transformed into a non-alcoholic youth cen
ter with live music for people aged 11-18 years. The bar culture is a 
powerful force in the area. Many bars are paramilitary-owned and run, 
and are centers for the drug trade. As a result, they are often the places 
where young people are recruited into paramilitary gangs. The Luk4 
project, as the mission's center has become known, is a safe alternative 
to rival attractions on the street. 
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text of crime and wrongdoing must 
be considered, and "criminal acts or 
actors" cannot be divorced from the 
social or political context from 
which they come. 

Greater Shankill Alternatives 
Greater Shankill Alternatives is a 
community justice program that 
seeks to address five interrelated 
problems affecting the local commu
nity-the principles of restorative 
justice underpinning all we do. 

1. Paramilitary punishment: 
Alternatives is committed to nonvi
olent ways of working with young 
people. When a young person is 
placed under threat by the paramil
itaries, Alternatives will mediate to 
lift the threat. 

2. Socially harmful activities: 
Greater Shankill Alternatives recog
nizes that socially harmful activities 
are destructive to victims, the com
munity, and the young people 
themselves. All of these areas need 
to be addressed if the harm is to be 
repaired. 

3. Empowerment of the local 
community: Alternatives believes 
that local people experience the 
effects of conflict most deeply and, 
therefore, need to be involved in 
looking for solutions and moving 
their community forward. We pro
vide ongoing training in media
tion skills and restorative justice 
for community members. All of 
our volunteers come from the 
community. 

4. Conflict within the communi
ty: Alternatives is committed to 
using various nonviolent forms of 
conflict resolution such as media
tion, victim-offender mediation, 
and negotiation to help resolve 
community disputes in ways that 
meet the needs of all the parties 
involved. 

5. Weaknesses within the for
mal criminal-justice system: It is 
widely recognized that the formal 
system does not hold young people 
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truly accountable for their 
actions and does not meet the 
needs of victims. Alternatives 
is committed to an inclusive 
approach that is based on 
building relationships with the 
police and the formal criminal
justice system to help build 
structures that address the real 
needs of communities. 

Restorative Justice in Action 
So how does all of this work on 
the ground? John was referred to 
Alternatives by some paramilitary 
members who felt that exile was not 
the answer. When John first met 
with us, we explained the process in 
which he would be involved if he 
chose to work with us. He began 
working with Alternatives in 
February 1999. 

During the first weeks of the 
program, John met with his support 
worker on a daily basis and was 
guided through a process of looking 
at how his actions had hurt his vic
tims, the community, and himself. 
He the"n developed a contract that 
focused on how he intended to 

make things as right as possible 
with all parties. 

John participated in a face-to
face mediation with one of his vic
tims facilitated by a trained com
munity mediator. This very pow
erful exchange provided a forum 
for an elderly woman, called 
Margaret, whose home John had 
burglarized. She told her story and 
asked key questions. Margaret's 
story was one of anger, fear, pow
erlessness, and pain. She had not 
been able to sleep since her home 
was broken into and had been liv
ing in fear that the intruders might 
return. 

Top: The DJ lineup for Luk4. Above: Girl 's night out at Luk4, East Belfast Mission, 

Northern Ireland. Participants in the J 2417 Mission Event. 

John heard this story and 
was able to answer some of 
Margaret's questions. He 
came face-to-face with the 
real human consequences of 
his actions and began to 
understand the pain he had 
caused. Margaret also gained 
an insight into John's world 
and is no longer afraid that 
he will come back to hurt her. 
John agreed to pay restitution 
for the items that were stolen, 

a total of £250. He paid this off on 
a weekly basis. To make things as 
right as possible with the commu
nity, John chose to do 60 hours of 
volunteer work in a local commu
nity center. He has completed 
these hours. 

Conclusion 
John has made significant changes 
in the past few months. He has 
realized that his actions create obli
gations-obligations to the people 
and the community he has hurt. 
For the first time in his life, he has 
people to talk to-people who are 
interested in who he is, his ideas, 
his hopes, and his dreams. He has 
chosen to attend counseling and a 
weekly math class. When he first 
came to A ternatives, his dream 
was to be the top "hood" on the 
Shan.kill. This has changed. John 
believes he is capable of more and 
wants more for his life. 

Restorative justice is not a soft 
option. It provides opportunities for 
accountability, justice and mercy, 
and a lifestyle modeled by Christ. 
John's story is one of pain and hurt. 
Today it is also one of hope. We con
tinue to be actively involved in soci
ety so that young people do not 
have to "tell their days by the flow 
of their tears, and their lives by the 
moans of their hearts." 

Debbie Watters is a support worker 
with Greater Shankill Alternatives in 
Belfast, Northern Ireland. 
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in Kabul, or Baghdad, or any 
other city? 

Justice for All 
Just before September 11, the 
United Nations World Conference 
Against Racism commenced in 
South Africa-in a land and with a 
people deeply involved in the task 
of restoring justice to all its people 
after years of apartheid. Many 
painful stories of terror were 
shared through the Truth and 
Reconciliation Commission (TRC) 
by victims and violators alike. The 
TRC process offers a path to restor
ing justice. We in the United States 
can learn much from South 
Africans and their struggle against 
apartheid as we seek ways to take a 
stand on the war against terrorism. 

The Ways of War 
President Bush announced that the 
United States would undertake a 
massive, long-term "war against 
terrorism." He declared that the 
world was divided into two mutu
ally exclusive camps: "you are 
either with us or you are with the 
terrorists." Although US officials 
made ·significant statements and 
gestures to clarify that this was not 
a war against Islam or Arabs, 
President Bush clearly separated 
"us" (who are good) from "them" 
(who are evil). 

The US-led war against terror
ism perpetuates a spiral of vio
lence, fear, hate, and racial profil
ing. In the name of fighting terror, 
the United States and other gov
ernments may employ any means 
necessary to reach the objective. 
The rhetoric stifles dissent and 
encourages a crusading, dualistic 
way of thinking that more closely 
resembles apartheid (separating 
"us" and "them") than it does 
the values of a Truth and 
Reconciliation Commission ( rec
onciling adversaries by allowing 
both parties to speak the truth and 
negotiate the terms of justice). 

In order to restore justice in this 
case, past acts of violence and ter-

ror-supported or done by govern
ments, the United States among 
them-must be acknowledged. 

In dealing with politically
motivated violence, the TRC insist
ed on two key aspects of restorative 
justice: truth telling by both violat
ed and violator, and repentance by 
the violator for harm done. The 
TRC' s work was possible because 
of a shift in political power that 
marked an initial step in the 
restoration of justice. However, the 
systemic violence of economic 
apartheid remains. Millions of poor 
South Africans still yearn to see 
their land, homes, and communi
ties restored after years of 
apartheid. 

Gandhi described poverty as 
the greatest form of violence. If 
Christians hope to restore justice, 
then we must break down another 
form of apartheid. We hold different 
standards regarding the rights of the 
wealthy and middle class and the 
rights of the poor. We abhor violence 
against the privileged, but ignore 
and sustain the violence of poverty. 

"Just" War 
Governments will often use the 
word terrorism to define the vio
lence of organized groups that 
threaten the status quo. State vio
lence is justified in the name of self
defense and national security. St. 
Augustine warns: "In the absence 
of justice, what is sovereignty but 
organized brigandage [plunder 
and terror]?" 

Some states use violence 
against their own people. South 
Africa's White apartheid govern
ment waged a war of terror 
against South African Blacks and 
White resisters for years. It con
demned the African National 
Congress and declared Nelson 
Mandela a terrorist. 

"Just war" thinking emerged 
within Christianity after it became 
the official religion of the Roman 
empire. The just war concept 
attempts to confer or deny legiti
macy to state violence. The seven 

Top: Participants in an an ti-American 
rally in Peshawar, Pakistan. 
Above: Pakis tani police guard the All 
Saints church in Peshawar. Christians 
have been persecuted and killed in 
Pakistan, India, and Afghanistan as ten
sion increases. 

criteria in just war thinking are 
interrelated and all must be met to 
consider any war just: just cause, 
just intent, legitimate authority, 
probability of success, last resort, 
discrimination between combat
ants and noncombatants (to avoid 
noncombatant casualties at all 
costs), and proportionality (to min
imize the harm done through war 
in proportion to the wrong it seeks 
to address). 
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A bove: A protes t of the landless poor in 
South Africa. Right: An Afghan girl, 
denied an education under the Taliban, 
studies in a school for refugee children in 
Quetta, Pakis tan . Opposite page: 
Though she has shed her dark burka, this 
Afghan woman still wears the traditional 
chador, veil and fa ce covering. 

The Way of the Cross 
In today's conflicts, 90 percent of 
the casualties are civilians-almost 
all of whom are also poor. Can any 
war be just that adds to the daily 
violence of the poverty already suf
fered by so many? More often than 
not, just war thinking legitimates 
the violence of states (the powerful) 
and condemns any resistance of the 
oppressed (the poor). This kind of 
thinking blurs the separation of 
church and state and weakens the 
prophetic role of churches. Placing 
the root '.ivord of "justice" with the 
word "war"' gives credence to a 
war and dismisses the need to find 
alternative means of restoring jus
tice. Jesus respected and protected 
the human rights of all persons. 

Has the war against terror 
avoided massive casualties? To 
answer, we must first name how 
many casualties would be too 
many. Even one? One more than 

those killed on September 11? 
10,000? 100,000? One million? 
Whatever answer is given, a 
restorative justice approach would 
begin by first affirming that casual
ties are not numbers. Each person, 
even an enemy, who is harmed or 
threatened, is a child of a living, 
loving God. We must speak out 
against all the forms of collective 
punishment, such as bombing 
power plants, that the war against 
terror implicitly accepts. 

Renouncing the Idols of War 
As Christians, we are called on to 
first remove the log in our own 
eyes before we seek to correct any
one else's faults- a crucial step in 
restoring justice. In the context of a 
war against terror, idols of war and 
terror blind us to serving God and 
loving all our neighbors. 

The idol of "military might 
makes right" leads states to see mil
itary strategies as the best, rather 
than the last, resort to both domes
tic and foreign problems. 
Habakkuk warns of nations whose 
"justice and dignity proceed from 
themselves .. .. their own might is 
their god!" (Habakkuk 1:7, 11) 
Since the Gulf War in 1991, the 
United States has devoted more 
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resources to military might than 
most other countries combined. 
The United States exports more 
weapons than any other country. 
US foreign aid to other nations 
sometimes includes money to pur
chase US-made arms. Other gov
ernments and militant groups alike 
realize that their military capability 
commands more attention and 
respect from the United States than 
basic needs or human rights. 

When aid to developing 
nations is tied to the acquisition of 
arms, the arms industries in rich 
nations receive more benefit than 
the poor in those nations. This pol
icy further polarizes poor societies 
between the guarded haves and the 
desperate have-nots. A restorative 
justice approach would first 
remove the terror of poverty. Wars 
displace people into cities where 
sweatshops are the only means of 
employment. We must replace aid 
that provides guns with aid that 
provides bread, living wages, 
healthcare, and schools. 

The Idol of Vengeance 
The idol of a warrior god of 
vengeance claims a just w ar as the 
path to restoring justice. Both 
governments and militant extrem-
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ist groups unite and mobilize peo
ple around a cause in explosive 
ways. A god of vengeance sub
sumes the mandate to do justice 
under the banners of nationalism 
and war. The flag and the sword 
together become emblems of 
doing justice and upholding the 
faith. Disciples of a warrior god 
seek a· punishing justice-absolute 
victory over an enemy portrayed 
as absolutely evil. 

This approach leaves little room 
for negotiated settlements, mercy, or 
acknowledgment that one's ene
mies are also human. An avenging 
perspective equates defending the 
nation-state by any means necessary 
with defending faith and the civi
lized world. Thus, avoiding civilian 
casualties and proportionally limit
ing the damage, while quoted as 
objectives, will be sacrificed at the 
altar of national security. 

The disciples had a crusader's 
dualistic zeal when it came to 
Samaritans. "Lord, do you want us 
to command fire to come down 
from heaven and consume them?" 
(Luke 9:54) The disciples expected 
Samaritans to convert or else. But 
Jesus turned to his disciples and 
rebuked them for this thinking. 
Jesus sought to restore justice. He 

used Samaritans (the enemy) and 
foreigners as models of faithful dis
cipleship in his parables and teach
ings. He replaced an exclusivist 
crusading theology with an inclu
sive one, encouraging his followers 
to love and learn from their ene
mies. Jesus confronted the power
ful on a donkey, not a chariot of 
war. He wept because the people 
did not recognize "the things that 
make for peace" (Luke 19:42). If we 
hope to restore justice today, then 
we must weep and repent over our 
past and present devotion to a god 
of vengeance. 

The Idol of Patriotism 
The idol of patriotism demon
strates mounting intolerance for 
anyone who does not display 
unquestioning loyalty. Dissent 
and disagreement (the life blood 
of democratic debate) are feared 
and derided. Advocates for peace, 
like prophets, urge the nation and 
people to seek alternative means 
of settling conflicts and address
ing injustices out of a sense of love 
for all people. 

Propaganda and public opinion 
distort the truth and generate a fear
based pastoral theology. Hermann 
Goering, Hitler's top aide, said, 

"Why of course the people don't 
want war ... but, after all, it is the 
leaders of the country who deter
mine the policy and it is always a 
simple matter to drag the people 
along, whether it is a democracy, or 
a fascist dictatorship. All you have 
to do is tell them they are being 
attacked and denounce the peace
makers for lack of patriotism and 
exposing the country to danger. It 
works the same in any country." 

It's hard to be peacemakers 
and justice makers who resist the 
powerful, fear-based propaganda 
of state and corporate media bent 
on war. But that's exactly what the 
early church did. 

Do not fear what they fear, and 
do not be intimidated, but in your 
hearts sanctify Chris t as Lord. 
Always be ready to make your defense 
to anyone who demands from you an 
accounting for the hope that is in 
you... For it is better to suffer for 
doing good ... than to suffer for doing 
evil. (1Peter3:14-15, 17). 

Jesus is engaged in shaping a 
prophetic dissenting movement 
that challenges unjust principalities 
and powers. He takes on the 
Essenes who had a strategy of 
withdrawal from society's evil. He 
challenges a zealot's approach of 
assassinations, covert actions, and 
armed resistance (the Iscariots ). He 
also challenges religious leaders 
who remain silent in the face of 
injustice. 

Let us choose to follow that 
outrageous, dissenting carpenter's 
son who confronts the powerful 
and stands with the weak, whose 
resurrecting spirit restores even ter
rorists. "Do not be conformed to 
this world, but be transformed by 
the renewing of your minds .. .Do 
not be overcome by evil, but over
come evil with good." (Romans 
12:2, 21). 

David Wildman is the executive secre
tary for Human Rights and Racial 
Justice in Mission Contexts and 
Relationships, the General Board of 
Global Ministries. 
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Justice . Peace . Security 
An Equilateral Triangle for Israel and Palestine 

by Samia Khoury I Photos by Mike DuBose 
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In this article, Samia Khoury provides an ecumenical Christian witness to the challenges of 
restoring justice to the "Holy Land-the land of the living stones." 

Khoury is an advocate for Palestinian children's education and the courageous leader of 
Sabeel Ecumenical Liberation Theology Center in Jerusalem. While Mrs. Khoury's family is 
originally from the town of Birzeit (the home of Birzeit University, originally founded by her 
family as a high school), she was born in Jaffa, her mother's home town. Even though her 
mother was Greek Orthodox, she was brought up in her father's tradition, the Anglican 
Church. In 1960, she married a Catholic and officially became a member of the Catholic Church. 
Methodism has also contributed to Khoury's ecumenical experience: she studied at 
Southwestern University, a Methodist University in Georgetown, Texas. 

As President of Rawdat El-Zuhur, a women's organization that runs a coeducational ele
mentary school in East Jerusalem, Khoury seeks to ensure that Palestinian children receive 
quality education. Under the best of circumstances, her work would be a challenge. In the con
text of a military occupation, it seems impossible. At times, Israeli soldiers will not allow the 
school's staff or children to pass the military checkpoints. 

"The general situation, the tension, the oppression are reflected in the behavior and per
formance of the children," says Khoury. The brutality of the occupation has made the children 
fearful: many have lost family members and fri ends. Parents are out of work. Children's homes 
have been demolished or bombed and the olive groves where they once played have been 
destroyed. "Mothers and children have needed counseling in these difficult times, and the 
school continues to give special care and love," she says. 

What role can educators play to restore justice in the midst of a military occupation? "The 
Principal and staff emphasize moral values," says Khoury, "so that we do not lose track of how 
we want to bring up our young generation. We instill hope in their hearts, and we pray and 
sing for justice and peace. All that we do is meaningful and will help them face the challenges 
and the violence that they live with each day." 

W
en considering the 
es~ora~on of justice, 
t is rmportant to 
eep in mind the 

meaning of the word justice. One of 
the most common definitions of the 
word, according to Webster's dic
tionary, is "fairness." Yet, how iron
ic it is that sheer power can propa
gate a lopsided logic, superseding 
common sense. It is capable, as 
well, of stifling the voices of truth 
that expose injustice. How can 
those seeking justice combat the 
forces of power among the political 
echelons and the media, so that jus
tice can prevail once the truth is 
exposed? "You shall know the 
truth, and the truth shall set you 
free" Gohn 8:32). 

Struggling for justice has been 
the story of our life in this land 
where Jesus laid the basis for justice 
in the golden rule: "Do unto others 
as you want them to do to you." 
Islam, Judaism, and Buddhism 
have similar rules. Yet they are 

Opposite Page: Palestinian Fouma 
Qaisieh with her daughter Rosine in the 
doorway of their home in Beit ]ala, in the 
occupied territories. Their home was gu t
ted by Israeli military strikes. Above: The 
dome atop the Church of the Holy 
Sepulcher, Jerusalem. 

meaningless when the rule of 
might dominates. It is as if they 
have eyes and do not see or under
stand, and they have ear and do 

not hear. We can learn a lot about 
the hurt of injustice from children. 
As soon as a child can speak, he or 
she demands justice. "It is not fair," 
is the first reaction when a brother 
or a sister gets a larger portion of 
chocolate, or if one child is treated 
better than another. Parents know 
that the first rule for maintaining 
peace at home is to act justly. But 
the temptation is always great-not 
only at home, but at school, at 
work, and in the society at large. 
There are always those who try to 
manipulate you into dealing with 
them in favored ways that other 
would consider unfair. As 
Palestinians, we have been victims 
of a grave injustice. The interna
tional community has treated Israel 
as a poiled or pampered child that 
gets its way without any discipli
nary action. 

The Palestinian Dream 
For Pale tinians, this is a crucial 
time. We are determined to raise 
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our voice against injustice, even 
though it is costing us dearly in the 
lives of our men and women. Even 
the children have not been spared. 
The hurt of injustice has b en so 
deep not only because the injustice 
has not been redressed, but because 
those who inflicted it upon us 
refuse to admit their responsibility 
or show any willingness to redress 
that injustice. But when was there 
not a crucial time in the history of 
our people-a history deeply rooted 
and interwoven with the land we 
owned and dwelled upon before 
biblical times, and a heri tage 
enriched by the interaction and 
intermingling of the three great 
monotheistic faiths. 

Palestinians have always 
dreamed of a Palestine for all of its 
inhabitants. They never harbored 
illusions of superiority or exclu
siveness. Unfortunately, this dream 
has been shattered twice: first, in 
1948, with the loss of our country 
and our identity to make room for a 
Jewish state; and second, the Israeli 
military occupation of 1967 and the 
failure of the peace process, which 
was supposed to grant us relative 
justice. I say "relative justice" 
because absolute justice would 
mean the dismantling of Israel. We 
have already agreed to reestablish 
our Palestinian state alongside the 
state of Israel on only the 
Palestinian territories that were 
occupied in 1967. For the sake of 
peace, we have accepted this 
compromise and forfeited our legal 
right to 78 percent of historic 
Palestine-on which the state of 
Israel was established in 1948. 
Unfortunately, Israel did not appre
ciate this compromise and, in spite 
of the 0 lo Accords, it continued to 
create new realities on the ground 
that eventually led to the collapse 
of the peace process. 

Living Under Occupation 
In the meantime, and throughout 
the long years of occupation, 
Palestinian non-governmental 
organizations (NGOs) have played 

a constructive and positive role in 
order to restore justice and empow
er the community. We work to lay 
out the infrastructure of a future 
democratic state. But since the 
beginning of the Intifada (the 
Palestinian popular uprising) in 
September 2000, the responsibili
ties of the NGOs involved in advo
cacy for justice and peace have 
doubled, especially those that have 
focused on human rights issues, 
land confiscation, house demoli
tions, and people taken as prison
ers (including women and chil
dren). Of course, the organizations 
involved in emergency relief have 
been especially burdened since 
they have to channel much of their 

Two Pales tinian Women outside 
Jerusalem's market. 

funding to relief and health servic
es. Teachers, social workers, and 
counselors have helped children 
cope with the needless traumas 
they experience each day. The 
morning trip to school or to work 
has become our daily dolor. With 
barricades here and barricades 
there, getting from one area to 
another is the greatest achievement 
at the end of the day. 

Frustrated? Yes. Losing hope? 
No. In fact, we never cease to instill 
hope in the hearts of our children. 
People who have a just cause never 
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lose hope. All those Israeli meas
ures and forms of harassment have 
nothing to do with the security of 
Israel. In fact, Israel has been a mas
ter at getting away with murder 
under the pretext of security. And 
who dares challenge the security of 
Israel? These measures are simply 
meant to pressure the Palestinians 
and make life so difficult that they 
lose hope and give up the struggle. 
Or they are meant to make people 
so frustrated that they will become 
violent, which will give Israel suffi
cient justification to crush them. 
That is exactly what has been hap
pening. Frustrated and desperate 
young men who have nothing 
more to lose, have taken out their 
frustration on Israeli targets 
through suicide attacks. The scenes 
were horrible, but no less horrible 
than those of five children killed a 
few days earlier by an Israeli mis
sile that tore their bodies apart, and 
the scores of Palestinians who have 
been killed by the Israeli army or 
the settlers who live on lands taken 
from Palestinian neighbors. 

There is no justice in these bru
tal acts. Neither is there justice in 
the way the media cover such inci
dents. Anthony Zinni, a retired 
Marine general and special US 
peace envoy to the Middle East, 
rushed to the scene of the suicide 
attack in West Jerusalem with a 
wreath of flowers. The United 
States administration condemned 
the act loudly, clearly supporting 
the Israeli reprisals in the shelling 
of Gaza and Ramallah as acts of 
self-defense. However, Zinni did 
not show up at the site where the 
five school children were blown 
up, and the United States adminis
tration did no more than express 
regret for the incident. 

The Persistent Widow 
People who have a just cause never 
give up their struggle. We are like 
the persistent widow in Luke 18:1-
5 who repeatedly took her case to a 
judge who neither feared God nor 
cared about men, so he might grant 
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her justice against her adversary. 
Eventually he concluded, "Because 
this widow keeps bothering me, I 
will see that she gets justice, so that 
she won' t eventually wear me out 
with her coming." The Middle East 
conflict has been wearing out the 
international community for more 
than half a century, and it is high 
time the world came to the same 
conclusion as that judge. For it is 
only through justice that peace and 
security will prevail. Unfortunately, 
Israel does not acknowledge the 
justice portion of the justice, peace, 
security triangle. It sees only its 
own security as a prerequisite for 
peace. The events of the last year 
have been proof enough that Israeli 
security measures did not bring 
about peace or security, for Israelis 
or Palestinians, because the triangle 
was lopsided. 

What will it take to return jus
tice to this region-a region that 
God blessed with his prophets? 
"What does the Lord require of 
you, but to do justice and to love 
kindness, and walk humbly with 
your God." (Micah 6:8) Yet, it is in 
this conflict that the words of the 
prophets, and religion as a whole, 
have been used and abused to justi
fy all the injustice that has been 
inflicted upon the Palestinians. 
Fundamentalism in any faith 
makes religion fertile ground for 
oppression, violence, and hatred of 
others. That is why in times like 
these, liberation theology gives us 
hope and helps us see our faith as 
relevant to our daily life. And it 
helps us find ways and means to 
struggle against injustice with non
violent means. Because people 
have been deprived of their rights 
and treated unjustly, something 
needs to be done to redress that 
injustice. 

Most Israelis and Palestinians 
have come to terms with the fact 
that we are destined to live side by 
side. Today, the myth that 
Palestine will throw Israel into the 
sea is just that-a myth. However, 
we are not going to vanish, and 

A delegation of US church leaders pray with the Baboun family, whose family car repair 
business was demolished by the Israeli army. 

we cannot all be moved and 
exiled. So, the sooner the Israeli 
government comes to terms with 
its responsibility to redress the 
injustice it has inflicted upon the 
Palestinians, the more people will 
be spared further suffering. But 
how will Israel do this, and how 
can both the Palestinians and 
Israelis be part of a process that 
will bring about justice, peace, 
and security to the region after the 
calamity of the peace process? 

International Intervention 
It has become very dear that the 
main reason the peace process 
failed is that the Oslo Accords 
lacked the component of justice. 
Unfairly, Israel had the upper hand 
in the implementation of all the 
agreements. It is just as unfair that 
the Palestinians are ordered to stop 
the violence of resistance while 
state violence and occupation con
tinue to prevail. Again, lopsided 
logic speaks under the pretext of 
security. Israel gets away with 
defining its own terms for going 
back to the negotiating table. 

It seems to me that the only way 
of retrieving justice is to go back to 
the United Nations forum. The UN 
is the only legitimate body with a 
mandate to bring an end to conflicts 
of war and injustice. We should 
encourage the NGOs, local and 
international, and especially those 

in the United States, as well as 
churches and church organizations, 
to help the United Nations resume 
its natural role. That role has been 
taken over by the United States and 
misused in a biased manner. 

Under the auspices of the 
United Nations, there needs to be 
a concerted effort to bring about a 
resolve for justice. It would cer
tainly bring more stability and 
peace to the region than the "war 
against terrorism," which will 
only cause more devastation, 
breed more animosity, and lead to 
further violence and " terrorism." 
The only way this can be done is 
by forming an alliance to imple
ment UN resolutions, starting 
basically with 242 and 338, which 
stipulate the withdrawal of Israel 
to the 1967 borders. Once the 
occupation ends, then peace nego
tiations can start on an equal foot
ing between Israel and Palestine. 
But as long as Israel is allowed to 
defy UN resolutions and hold on 
to the occupied territories while 
the United Nations impo es sanc
tions on other countries that do 
not abide by UN resolutions, the 
voices and actions against injus
tice cannot be silenced. For it is the 
occupation that is the root cause of 
all the violence in the region. 
Justice, and only justice, will put 
an end to the suffering of both the 
Israelis and Palestinians. • 

NEW WORLD OUTLOOK MAR H I APRlL 2002 17 



18 

A Third Way 
for Muslims 

by Farid Esack 

Christians have much to learn from Farid Esack's experience-how to put 

faith into action. As a young South African student of Islamic 

theology at an Islamic institution in Pakistan, Esack organized a 

program of discussions, camps, and excursions for high school students 

at St. Patrick's Technical High School in Karachi. His experience chal

lenged him to find ways to relate his religious faith to "our day to day 

realities and later in the struggle for a more humane society in 

Pakistan." During this period, Esack also developed a strong relation-

ship with Breakthrough, a group of young v 
Christians who were engaged in the same 

struggle for justice in Pakistan. It was this 

interaction and companionship that 

strengthened and encouraged Esack to 

retain his faith as a Muslim and affected 

his approach to Islam. 

" My own keeping the faith was in 

large measure due to being touched by the 

humanity of the religious other," explains 

Esack. "This means that I am determined 

to find a space in my own theology for 

those who are not Muslim, yet are deeply 

committed to seeking the grace and 

compassion of an All-loving Creator 

expressed in the rigl teous and caring 

works of ordinary men and women." 

Following his studies, Esack returned 

to South Africa where he was actively 

involved in the struggle against apartheid. 

Esac , a Muslim theologian and academic, 

: '. 1;::,1:1·>: ' . 
~.~· : \ . -~ 

The basmalah, written in the 
shape of an ostrich. The basmalah 
is the opening phase of the Qur'an, 
"In the name of God, the Merciful, 
the Compassionate .. . " 

steadfast in the ongoing struggle for a " truly non-racial, non-sexist 

South Africa," says that the struggle for freedom in South Africa "was a 

struggle for ' the least' (as in the saying of Jesus -Peace be upon him

'What you do unto the least of my brothers, you have done unto me')." 

In this article, Esack reflects upon the challenges of co-existence in a 

just society by examining the examples of Mary and Joseph as record

ed in the Qu'ran and then suggesting alternative ways of looking at the 

prophetic legacy of the prophet Muhammad. 

NEW WORLD OUTLOOK MARCH / APRIL 2002 

I
n Islam, Muhammad (570 CE-

632 CE) is not really regarded as 
the founder of the faith. Adam, 
the first person created by God, 

is Islam's founder. Muslims believe 
that all of God' s messengers 
adhered to and proclaimed the faith 
of Islam, which literally means 
"submission" (submission to the 
will of God). In life, however, 
Muslims do act as if Muhammad 
were the founder of the faith and 
the early example of his personal 
and political conduct is held up as 
the exemplary paradigm for 
Muslims to pursue. In Islamic law 
and political thinking, one does not 
really find any reference to the con
duct of previous prophets, despite 
the abundant Qur' anic references to 
them. What we see here is an indi
cation of the gap between beliefs 
and reality once a faith community 
becomes an organized religious 
community. We also observe a ten
dency to exclusivism: while at a 
dogmatic level, we believe that we 
can "own" all the prophets, at a tan
gible level we can only own one. 
Instead of seeking to be owned by 
God and the prophets, we seek to 
own them. 

Looking Beyond Muhammad 
The Qur' an contains numerous ref
erences to the lives and struggles of 
other prophets besides Muham
mad and instructs the believers to 
say "we do not distinguish between 
any of them." If this is the case, then 
what prevents us from-say
adopting silence as a mode of wor-
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Afghan :efugees from Kunduz, reminiscent of Joseph and Mary, arrive at the front line near Khanabad in northern Afghanistan. 
AP /Wide World Photos, Dusan Vranic. 

ship in addition to the ways taught 
by Muhammad? The Qur'an 
speaks about Mary, the mother of 
Jesus, who avoided speaking as a 
form of worship, and many Sufis 
refer to prayerful silence as the "fast 
of Mary." 

In the story of the prophet 
Joseph, son of Jacob, and his 
dreams in prison, for example, the 
Qur' an tells of his release from 
prison and his being put in charge 
of storehouses to save Egypt from 
starvation and poverty. Despite his 
long imprisonment, he does not 
emerge as a bitter person against 
"the infidels" who unjustly impris
oned him. Nor does he demand the 
establishment of an Islamic state 
before he saves the people from 
starvation. He becomes a minister 
in a kingdom that worshiped the 
sun rather than the one true God, 

but working to avert hunger and 
starvation is a noble cause by itself. 

The use of models of behavior 
other than Muhammad's teachings 
is not unknown among 
Muslims-both progressive and fun
damentalist circles. The Exodus par
adigm (Moses' battles against 
Pharaoh) is one that is particularly 
invoked. Useful as that may be to 
sustain struggles against injustice, 
such as living, hoping for ultimate 
victory, and the assurance of God's 
preferential option of the marginal
ized, it does little to shift us into 
more prayerful ways of being (as 
the fast of Mary might). Nor does it 
help us learn ways of sociopolitical 
conduct without the desire to actu
ally possess absolute political 
power (as the paradigm of Joseph 
illustrates). Similarly, the story of 
Lot and the attempted sexual 

assaults on his guest are regularly 
invoked in attempts to justify a 
moralistic (not always moral) 
worldview. Muslims are thus capa
ble of looking beyond Muhammad 
for religious inspiration. 

In the absence of clear criteria 
for accepting some paradigms and 
rejecting others, those with pre
tenses to "objectivity" and claims 
to "orthodoxy" in the faith shut 
out whatever does not fit their 
moralistic and exclusivist agenda. 
In the same way, established the
ologians object to "feminist" the
ology. The underlying assumption 
is that theology is neutral-an 
assumption that entrenches the 
real patriarchal nature of theology. 

One of the ways for Muslims to 
come to terms with a broader reli
gious diversity is to seek to belong 
to all the prophets of God. Another 
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is to own more than just the 
Meccan and Medinan paradigms 
as sunnah. The Qur' an uses the 
term sunnah (path) in a broad 
sense as God's way of doing things. 
Muslims, in general, use the term to 
refer to Muhammad's way of doing 
things. Believing that the sunnah 
expresses the perfect concretization 
for the will of God, Muslims seek to 
find the proper path in the world 
today. Over the years, sunnah has 
been viewed in terms of two phas
es of life in the earliest Muslim 
community, Meccan and Medinan. 
I believe that in the context of the 
crisis of religious co-existence and 
claims of exclusive truth, reviving 
the memory of a third phase, that of 
Ethiopia, is the path that Muslims 
must travel. 

Mecca: "Power Under" 
In the month of Ramadan 610 CE, 

Muhammad, then aged 40, encoun
tered the first of a series of revela
tions-the beginning of the Qur' an 
as we know it. The Qur' anic focus 
of the early stages of Muhammad's 
prophethood was essentially three
fold; the absolute oneness of God, 
Muhammad's own prophethood 
(risalah), and the ultimate account
ability of all people to God on the 
Day of Resurrection. It is notewor
thy that even at this early stage the 
Qur' an insisted on relat-

The Five Pillars of Islam 
For Muslims, all duties, both of worship and of human relationsh ips, are 
religious and defined as acts of fa ith . The duties of worship, known as the 
five pillars of Islam, are: 

1 Confession of fa ith-repeated several times each day. 

2 Prayer-carried out five times each day. 

3 Contribution to charity-about two and one-half percent of the value of 
one's wealth to care for those who are poor and less fortunate. 

4 Fasting during the month of Ramadan-a time 
for praising God, communing with God, and 
inner reflection on the divine message 
of God to humankind. 

5 Pilgrimage to Mecca-performed at least 
once in a lifetime, if health and economic 
circumstances permit. 

From God is One: The Way of Islam, by R. Marston Speight 

class, the Quraysh . According to 
Muslim accounts, Muhammad's 
few followers, particularly the 
poor, were subjected to unspeak
able persecution. Muhammad's 
clan, the Hashemites, refused to 
abandon him and was subjected to 
a commercial boycott and social 
ostracism for more than two years. 

The Meccan paradigm repre
sents "power under" an oppressive 
regime that persecuted the fai thful 
and denied them basic human 
rights. (This is how progressive 
Muslims would phrase it. ) While 
others would invoke similar rheto
ric to describe the Meccan para
digm, their driving impulse would 
be its barbaric Qahili) or non
Islarnic character. (This distinction 

is also seen in the way 
human rights rhetoric 

is invoked against 
the West by 
Muslim fundamen
talists, when, in fact, 

live in countries where Muslims are 
not in the majority, we see Mecca 
being invoked as an example of 
suffering, marginalization, and yet, 
hope. While this may be legitimate, 
we also see an absence of viewing 
any of those who do not belong to 
the putatively persecuted "us" as 
possible allies, or candidates for 
redemption; we are too trapped in 
our sense of "power under" and 
yearnings for "power over" that we 
are incapable of reaching out. 

Medina: "Power Over" 

ing the correct beliefs 
to the correct prac
tices and makes it 
clear that it was 
both the rejection 
and ignorance of the 
oneness of God that 
had led to social and 

the crux of their cri
tique is really that the 

The basmalah, as an oval. West is non-Islamic). 

When Muhammad's uncle and pro
tector, Abu Talib-who never 
embraced Islam-died in 619 CE, the 
leadership of the Hashemites 
passed on to another uncle, Abu 
Lahab, who was a bitter enemy of 
the new religion. Abu Lahab rapid
ly withdrew the clan's protection 
from Muhammad . At about the 
same time, Muhammad initiated 
contacts with some pilgrims from 
Medina, a city to the north. The pil
grims embraced Islam. The follow
ing year they returned with seven 
others who also embraced the faith. 
In the meantime, it became com
mon for Muslims to flee to Medina 
to escape the persecution of the 
Meccan opponents of Islam. As the 

economic oppression in 
Meccan society. Muhammad's call 
and his vehement denouncing of 
Meccan idolatry were virulently 
opposed by the Meccan ruling 

Mecca represents a 
"never again" spirit for Muslims: 
Never again will we suffer as we 
did in Mecca and if we do then we 
must escape. Thus, often when we 
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danger to Muhammad's liie acceler
ated and most of the Muslims had 
already gone into exile in Medina, 
Muhammad fled Mecca under the 
cover of darkness, accompanied by 
Abu Bakr, his father-in-law, in 622 CE. 

Escorted out of the city by Amir ibn 
Fuhayra, a young nonbeliever, they 
evaded search parties by hiding in a 
cave on the Thawr mountains near 
Mecca. (Note the regular gestures of 
solidarity that Muhammad receives 
from non-Muslims.) 

When Muhammad arrived in 
Medina, he and Islam entered a 
new phase; that of spiritually
based sociopolitical responsibility 
and leadership. Here he became 
the leader of a community of 
diverse elements while a few of his 
Meccan followers remained 
behind. In addition to the Muslim 
community, Muhammad also exer
cised leadership over a large 
Jewish community. Jews and 
Christians are referred to in the 
Qur'an as the Ahl al-Kitab (People 
of the Book). During the Medinan 
phase of Qur'anic revelation, much 
of the focus was on the immediate 
needs of building a socioreligious 
commUnity and the political chal
lenges facing this community. The 
Qur'an's response was a combina
tion of immediate injunctions and 
exhortations that had a long-term 
impact on the community's social 
and spiritual foundations. 

In addition to the internal 
stresses of the new community in 
Medina, the presence of a large 
Jewish community, and the estab
lishment of the leadership of the 
prophet Muhammad, the commu
nity also had to confront the 
Meccans and their allies. A series of 
campaigns and battles, the most 
famous being Badr (624 CE, Uhud 
(625 CE), and the Trench (627 CE) fol
lowed. These wars were portrayed 
by Muslims as defensive. 
Throughout this period, Muham
mad sent emissaries to a number of 
rulers in southern Arabia, 
Byzantium, and Persia, inviting 
them to accept the religion of Islam. 

In 628 CE, Muhammad concluded a 
nonaggression treaty with the 
Meccans. In 630 CE, Muhammad 
and a force of approximately 10,000 
Muslims entered Mecca ·after the 
Quraysh allegedly breached the 
Treaty of Hudaybiyyah. In the 
course of the weeks that followed, 
virtually every Meccan accepted 
Islam. Muhammad returned to 
Medina and in the following year, 
he led a pilgrimage caravan from 
there composed of about 30,000 
men and women. After delivering a 
moving sermon, wherein he pro-

the Quraysh dealt harshly with 
those among them who embraced 
Islam, while those m exile 
remained secure." 

When the Quraysh sent a dele
gation from Mecca to the Negus to 
demand the extradition of the exiles, 
King Najashi sent for the Muslims 
and asked them to respond to the 
allegations made against them. 
Satisfied with their rebuttal, he 
ordered that they be supported to 
set up new homes and that they be 
allowed to live their religious lives 
in complete freedom. Years later, 

"In the name of God, Most Gracious, Most Merciful. " Ku.fie script. 

claimed: "Verily God has made 
inviolable for you each other's 
blood and each other's property, 
until you meet your Lord even as 
he has made inviolable this, your 
day, in this your land, in this your 
month." At the conclusion of the 
sermon, he is reported to have 
looked up and said: "My Lord! 
Have I delivered aright the mes
sage I was charged with and ful
filled my calling?" The multitude 
responded: "By God, you have!" 
Muhammad passed away a few 
months later. 

Abyssinia: The Third Way 
At some time when the repression 
of the Muslims escalated in Mecca, 
Muhammad instructed a large 
number of followers to seek exile in 
Abyssinia, now known as Ethiopia. 
Tabari, the early Muslim historian, 
notes: "When this (the escalation of 
repression) took place, the messen
ger of God commanded them to 
depart to Abyssinia. There was in 
Abyssinia a good king called the 
Najashi (Negus). Nobody was 
oppressed in his land and through 
him prosperity reigned. In this 
way, years passed during which 

when Muhammad received news of 
King Najashi's demise, Muhammad 
instructed the Muslims to offer the 
formal funeral prayers for "a wise 
and just ruler." 

Abyssinia, a Black African coun
try, described by one of the Muslim 
exiles as "God's country," offered 
Muslims asylum. Today it offers 
Muslims the seeds for co-existence 
alongside others-not "over" or 
"under" others-but within a cul
ture of human rights and dignity 
wherein there is freedom for every
one. The challenge for Muslims is to 
revive the lost memories of 
Africa-the world of the marginal
ized-as home, and to seek to create 
just societies with the help of others. 
In this way, people of all faiths can 
create a future that yields a safe 
space for children to grow up as 
children and not as gun-toting sol
diers, so that our home, the earth, 
experiences summer as summer and 
winter as winter. 

Dr. Farid Esack is a South African 
Muslim Theologian, Visiting Professor 
at Auburn Theological Seminary in 
New York, and author of On Being 
Muslim (Oxford: Oneworld). 
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of Reconci iation 

n the evening of 
September 11, 
2001, I found 
myself writing a 
liturgy. What I 
had seen on tele

vision that morning was a horror 
beyond description. I spent the 
afternoon contacting pastors 
throughout my district and organ
izing prayer meetings. This task 
complete, a deep void descended 
upon me. Certainly, my memories 
of the Oklahoma City bombing 
had been reawakened. But more 
than that, I felt driven to connect 
with my ancestors who had also 
faced tremendous destruction in 
their time. Only in the words of 
my Native American ancestors 
and the Hebrew Psalmists, who 
are my spiritual ancestors, was I 
able to find voice. The anguished 
cries of my ancient peoples reflect
ed the despair of my own heart. 
And at the same time, my very 
existence, and the fact that I was 
repeating these words to God, was 
a witness of God's presence and 
promise. I, the reader, remember
er, and repeater of these timeless 
prayers, became the bearer of 
God's message throughout histo
ry : "Fear not.. .I am with you 
always .. .! will be your God and 

by Anita Phillips 

The Rev. Anita Phillips 

you will be my people." On that 
evening, I could not foresee that 
God's expression of presence and 
healing to the hurting people of 
New York would include me. 

The Journey to New York 
In late October, The United 
Methodist Committee on Relief 
(UMCOR) and the American Red 
Cro s contacted the Oklahoma 
Indian Missionary Conference 
(OIMC). We were asked to send 
our disaster response team to 
New York as soon as pos ible. The 
OIMC Disaster Response Team 
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had its origin in the aftermath of 
the Oklahoma City bombing. 
Many Native American people 
were direct or indirect victims of 
this terrible hate crime. OIMC 
leaders struggled to work through 
many layers of bureaucracy in 
order to minister at that disaster 
site. The deadly tornadoes of 1999 
led to the official beginning of the 
OIMC Disaster Response Team. 
UMCOR provided training for 
our team of volunteers. I was 
proud to be one of these volun
teers and truly felt part of the con
nectional tradition of The United 
Methodist Church. Our team has 
responded to disaster situations 
such as flooding, tornado, and ice 
storms, all of which have occurred 
within our conference boundaries 
(Oklahoma, northern Texas, and 
eastern Kansas). 

Earlier this year, members of 
the team volunteered to go to the 
Houston area to help with flood 
recovery efforts, as well as to 
Baldwin, Louisiana, to work at the 
UMCOR Depot. We were still a 
"young" team and wondered when 
we might be called as part of a 
regional or national disaster 
response, praying there would be 
no such need, but knowing that 
natural disaster and human folly 
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are a recurring part of our collective 
history. We received our call from 
UMCOR in New York City; we 
were asked to meet a very special 
need for chaplaincy-with Native 
American ironworkers. 

A Proud Tradition 
In the time since the terrorist attack 
on the World Trade Center, tremen
dous numbers of people have been 
part of the rescue and recovery 
efforts. We have all witnessed the 
round-the-dock efforts of police 
officers, firefighters, Port Authority 
staff, emergency medical person
nel, and construction experts. 
There are, however, many others 
who toil quietly in the midst of 
those terrible ruins. Among these 
are Native Americans, whose craft 
it is to work at great heights with 
iron and steel. These highly skilled 
workers are primarily of the 
Mohawk Nation. The path that 
brought them to this place of 
destruction is one that goes back 
many generations. 

rn· the 1800s, large cities of the 
east experienced tremendous 
growth. Places like New York City 
began to erect buildings of unimag
ined height. Architecture became 
increasingly inventive and high
rise skylines came into being. These 
new buildings required a new kind 
of worker: one who was willing 
and able to work at greater and 
greater heights. 

At the same time, Native 
Americans were experiencing 
banishment and displacement 
from ancestral lands. Regions for
merly lush with wild game and 
streams became centers of indus
trial development. Areas where 
native people farmed and raised 
livestock were no longer accessi
ble, and tribes like the Mohawk 
were desperate to find ways to 
feed their families. The jobs that 
required working at great heights 
on the new high-rise buildings 

A Litany fro~ the Grief of the Nations 

This responsive reading combines the words of the Psalmists with words of historic Native 
American leaders. The grief, desolation, and struggle to find comfort are shared across 

races, cultures, and time. The Scripture references and names of speakers are listed . These ref
erences are not intended to be read aloud . Rather, they provide information to deepen the 
worship experience. 

Leader: 

People: 

Leader: 
People: 

Leader: 

People: 

Leader: 
People: 

Leader: 
People: 

Leader: 

People: 

Leader: 

People: 

Leader: 

People: 

Leader: 

People: 

Leader: 
People: 

Leader: 

People: 

Leader: 
People: 

0 Creator God, we bring our hearts and voices together in this time of great 
trial and suffering, sharing in the prayers and songs of our ancestors 
Be gracious to me, 0 Lord, for I am in distress. (Psalm 31:9) 

To you, 0 Lord, I call; my rock, do not refuse to hear me. (Psalm 28:1) 
My heart is sick and sad. [Chief Joseph (Nez Perce)] 

Hear my prayer, 0 Lord, and give ear to my cry; do not hold your peace 
at my tears. (Psalm 39:12) 
Weeping, I, the singer, weave my song of flowers of sadness. 
[Aztec Prayer Song] 

My heart is stricken and withered like grass; (Psalm 102:4) 
Hear me in my sorrow. [Black Elk (Oglala Lakota)] 

Insults have broken my heart, so that I am in despair. (Psalm 69:20) 
Is there anyone who would weep for me? [Ojibwa Battle Song] 

The snares of death encompassed me .. .I suffered distress and 
anguish. (Psalm 116:3) 
Many have died of diseases we have no name for. [Little Wolf- (Cheyenne)] 

Will you, friend, explain to me that which I cannot understand? [Lololoma 
(Hopi)] 
Be still before the Lord, and wait patiently for Him; do not fret over those 
who prosper in their way, over those who carry out evil devices. 
(Psalm 37:7) 

In your steadfast love hear my voice; 0 Lord, in your justice preserve my 
life. (Psalm 119:149) 
We must be united; we must smoke the same pipe; 
we must fight each others' battles; and; more than all, 
we must love the Great Spirit... ffecumseh (Shawnee/Muscogee)] 

When the Lord brought back the captives to Zion we were like those who 
dream. (Psalm 126:1) 
And we sang our prayer song: You cannot harm me. 

You cannot harm one who 
has dreamed a dream 
like mine. [Dakota Prayer Song] 

Forget not... that we are bound together in peace. [Pusmataha (Choctaw)] 
The Great Spirit and giver of light, who has made the earth and 
everything therein, has brought us all together this day for our mutual 
good to promote the good works of peace. [Pontiac (Ottawa)] 

TI1e contrary winds may blow strong in my face, yet I will go forward and 
never tum back. [Teedyuscung (Delaware)] 
The Lord is my light and my salvation; 
Whom shall I fear? (Psalm 27:1) 

The Great Spirit has placed us all on this earth. [Kanakuk (Kickapoo)] 
Listen, that the peace may continue unto the future days! Always listen to 
the words of the Great Creator ... Amen (The Peacemaker (Lenape)] 

Resources: Book of Psalms, New Revised Standard Version of the Holy Bible, Quotations: Native 
Time, Lee Francis, 1998. 

Arranged /Jt; the Rev. Anita Phillips, Oklahoma Indian Missionan; Conference 

NEW WORLD OUTLOOK MARCH I APRIL 2002 23 



24 

The two Disaster Response Teams sent from the Oklahoma Indian Missionan; Conference 
to New York. From left to right: Man; Bear (Kiowa), Delana Taylor (Cherokee), the Rev. 
David Wilson (Choctaw), Phillis McCarty (Kiowa), Geraldine Gill (Choctaw), Kathy 
Powell (Osage), the Rev. Anita Phillips (Cherokee), June Thomas (Kiowa), Roxana Foster 
(N. Ponca/Winnebago), the Rev. Margaret Battiest (Mississippi/Choctaw). Not pictured: 
Maxine Barnett (Euchee), and Charlene St. John (Cherokee). 

and bridges were difficult to fill. 
The Mohawks took these jobs 
when others would not. However, 
what began as a job unclertaken in 
desperation soon became a skilled 
craft to be refined and perfected. 
The job of "high-steel walker" 
became a tribal tradition. The 
ability to walk narrow beams 
hundreds of feet above the city 
with balance and grace became 
one of the gifts handed from one 
generation to the next-not only a 
matter of skill, but also of great 
pride. 

Chaplains to the Mohawk 
When Red Cross officials realized 
their services were not reaching 

these Mohawk workers, they 
began to search for volunteers 
who might meet this need. Their 
search uncovered that UMCOR 
was the only relief agency 
in which groups of Native 
Americans were organized to 
respond to disaster. Two teams 
were quickly organized from 
OIMC. We were given the respon
sibility of finding and ministering 
to the Mohawk iron and steel
workers . I was privileged to 
be a member of the second team, 
which arrived shortly before 
Thanksgiving Day. 

In order to gain access to 
Ground Zero, we were trained by 
the Red Cross as official chaplains. 
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My team went through the training 
with a group of Episcopal clergy, 
many of whom were destined 
to work with the survivors of the 
tragic plane crash in Queens, a 
flight headed for the Dominican 
Republic. Following this intense 
training and a day of crisscrossing 
New York City to complete the Red 
Cross processing, we began the 
task of finding our Mohawk broth
ers. With the persistent efforts of 
our two teams, we were finally able 
to meet and minister to many 
Mohawk workers. 

Their initial response was one 
of amazement-that we would 
come so far to be with them. We 
heard stories of how fathers, 
uncles, and grandfathers had built 
the World Trade Center with great 
pride. We also heard stories of how 
sons, nephews, and grandsons 
were now dismantling these same 
buildings in great sorrow. We 
learned that these Native 
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Americans had labored in plac s of 
great ri k and danger since day one 
of the disaster. The humble and 
grateful way we were received 
filled us with even greater respect 
and care for the e men. We believe 
we brought a message of hope and 
love to a previously unrecognized 
group of workers who are also vic
tims of this disaster. 

Instruments of Reconciliation 
Our mission was to reach the 
Native Americans at Ground 
Zero. It turned out this task took 
up a relatively small piece of our 
time. The rest was spent in min
istry to all persons who labored 
there. And herein, I believe, lies 
the greatest experience of God's 
revelation. Shortly after arriving 
in New York City, we went on a 
tour around Ground Zero, seeing 
in reality all the images we had 
previously seen on television. I 
will never forget the initial sight of 
what remained of the World Trade 
Towers. Feelings of desolation and 
despair" emanated from the site 
and filled my being as I drew in 
the still-smoky air. Bony fingers of 
steel reached up from the earth. To 
witness the grief poured out at the 
victims' memorial wall was over
whelming. I read children's letters 
to missing fathers and mothers 
and stood silently before memori
als to firefighters and law enforce
ment officers. 

Our excellent tour guide was 
another United Methodist chap
lain, the Rev. Larry Webb. He 
explained, as we looked out over 
the water, that the pier just down 
from the memorial wall was the 
one where victims' families arrived 
to visit Ground Zero-a primary 
site for chaplaincy. In the distance 
beyond this pier, he pointed out the 
Statue of Liberty and Ellis Island. 
This was my first time in New 
York. I never imagined I would see 
these sights under these circum-

The chaplain's hard hat worn at Ground 
Zero and a beaded Cherokee medallion with 
the United Methodist symbol. 

stances. A stirring deep in my soul 
compelled me to remain at this 
place for a time. I saw three sym
bols of tremendous meaning for 
me, and my mind was filled with 
great confusion. 

Ellis Island-I'd heard of this 
place. This was where European 
immigrants first arrived when 
they came to this country. I real
ized as I gazed across the bay that 
many of those who arrived here, 
and their descendants, were the 
very persons who had persecuted 
my people. Some had actively 
promoted genocide toward 
Native Americans. Why, this was 
a place of my enemy! What was I 
doing here? 

I looked toward the Statue of 
Liberty-a symbol of the United 
States. I, too, was raised to say the 
Pledge of Allegiance. Native 
Americans have the highest rate 
of enlistment for military service 
among all racial/ ethnic groups in 
the nation and all tribes have great 
respect for veterans. Why do our 

warriors stand and fight for this 
country with such pride? 

At last my eyes returned to the 
pier where those of us called to 
ministry met the hearts that were 
broken by the pain of this world. In 
that moment, I was filled by the 
revelation of the power of God. We 
were being used as the instruments 
of God's reconciliation through 
Jesus Christ! Under my own 
power, it is impossible to effect rec
onciliation with the forces of my 
past and the painful journey of my 
people. But through the power of 
God's love and reconciliation, I 
was called here to minister to all 
hurting people, even the children 
of my former enemies. Only a love 
that flows directly from the heart 
of God can be powerful enough to 
call us and use us as instruments of 
peace and healing at this moment. 
There is recovery from hatred and 
genocide-the same forces that 
brought down the towers-but 
only through a power greater than 
our own. 

I was reminded of the words 
of Dr. Martin Luther King, Jr., who 
looked to the day when the chil
dren of slaves and the children of 
slave owners would sit down 
together. In eed, I did sit down 
with my brothers and sisters in 
need at Ground Zero. In addition 
to the Mohawks, our OIMC team 
met with persons of all colors, reli
gions, and backgrounds. They 
were police officers, firefighters, 
construction workers, laborers, 
and volunteers of all sorts. The 
common denominator was their 
need to receive the word of hope, 
love, and comfort we had been 
called there to give. It was our 
honor to be called by the God of 
reconciliation. 

Anita Phillips is district superin
tendent of the Southern District of 
the Oklahoma Indian Missionary 
Conference. 
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Youth Face the 
Challen es of 

Our Times 
by Tamara Walker and John K. Yambasu 

H
ow do you create a 
way to restore justice 
within the human 
community when the 

challenges seem insurmountable? 
First, the community must build 
and gather around a common 
table. This table must be construct
ed carefully, gathering all around 
it, including those who are nor
mally marginalized. Second, if jus
tice is to be restored, then injus
tices must be named: critical issues 
of the community must be brought 
to the table and shared. Finally, the 
community must create ways to 
change and transform society. 

Creating a Common •ble 
In September, 31 young people 
from nine West African countries 
gathered in Accra, Ghana, to build 
a common table. They sought to 
restore right relationships between 
themselves and with their church
es, communities, and nations. It 

was not just another meeting. "The 
amazing thing about the West 
Africa Youth Networks (WAYN) 
Consultation is that the young p o
p le did not just meet, talk, eat 
and sleep," said the Reverend John 
K. Yambasu, GBGM Regional 

NEW WORLD OUTLOOK MARCH I APRIL 2002 

Missionary and the consultation's 
organizer. 

The consultation brought 
together young leaders from 
United Methodist, Methodist, 
Anglican, and Presbyterian church
es; the National Council of 

"There is a general 
collapse of the educa· 
tional system. The only 
university in Togo was 
closed for a whole 
year. Often, it is the 
children of the wealthy 
and politically connect
ed who have access to 

quality education." 
- Audrey Adjet;e Lako, Togo. 
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Church s; youth representatives 
from the Bunduburan Refugee 
Camp; GBGM regional ecumenical 
partners from the All Africa 
Conference of Churches Youth 
Desk; and the World Student 
Christian Federation. The consulta
tion theme was "Facing the 
Challenges of Our Times." The pur
pose was to develop a process for 
dialogue and collaboration among 
young people from diverse denom
inational, economic, geographic, 
ethnic, social, cultural, and political 
associations. The goal was to work 
together to identify and plan how 
to address critical issues that affect 
their lives. 

Young people throughout the 
region brought a wealth of experi
ence, gifts, talents, and strengths to 
the project, addressing how to 
achieve social, religious, political, 
and economic transformation both 
in their own personal lives and in 
their various communities. The 
potential is great because the num
ber of young people within the 
region is significant. In West Africa, 
the majority of the population is 
under 35 years old. This majority is 
also reflected in the membership of 
most Protestant churches of the 
region. Yet, young people are most 
often excluded from dialogue, 
decision-making, and access to 
resources that would address the 
critical issues they face. 

With this in mind, it was impor
tant to develop a process-oriented 
approach to the WAYN consulta
tion. Building a common table 
required strategic planning. Prior to 
the consultation, Yambasu and sev
eral young leaders from the region 
formed a planning team to create a 
process for shared leadership. 
Critical attention was paid to the 
inclusion of young women leaders 
as well as both English- and French
speaking young people. The plan
ning team demonstrated integrity 
and representational accountability. 

Planning team for the West Africa Youth Network Consultation. 

The Rev. John K. Yambasu 

By the time the yow1g people met in 
Ghana, a strong foundation had 
already been laid for critical dia
logue, discernment, and faithful 
response. 

The planning team identified 
the need to create space that would 
open up true dialogue. Participants 
noted that often, when young peo
ple have been gathered together by 
church or civic institutions, their 
discussions have been constrained 
for a variety of reasons. Either the 
persons most affected are not pres
ent, or the youth are not involved 
in providing leadership for the 
gatherings. Institutional constraints 
from either government or denom
inational structures determine the 
agenda and restrict what and how 

young people contribute to the dis
cussion. The planning team 
designed the consultation to pro
vide an enabling environment in 
which the young people could 
combine experiences, hopes, and 
practical strategies to create real 
change within their communities. 

What are the challenges facing 
young people today? Six days of 
Bible study, worship, workshops, 
and intense dialogue yielded some 
answers. Young leaders were able 
to lift up and explore together how 
they could w rk toward a faithful 
response to the challenges they face 
every day. 

Globalization, Economic Injustice 
Participants wrestled with the con
cept of globalization. They dis
cussed how the distribution of 
wealth and power perpetuates the 
inequalities they face on a daily 
basis: namely, access to education 
and employment. While most 
young people within the region do 
not have access to education, those 
who do often attend schools that 
leave them illiterate and unable to 
find employment in all but the low
est paying sectors of the economy. 
Participants recognized that most 
young people are being educated 
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" In the refugee camps, we have lost our identities. We have all been 
given new names: 'refugees,' 'foreigners.' We are a group of young 
people, who, through no fault of our own, have become victims of 11 
years of conflict in Sierra Leone and Uberia. We have found ourselves in 
a situation where even the basic means of survival: food, clothing, and 
to some extent, shelter, have been denied us." 

--Charlessetta Miller, Bunduburan Refugee Camp, Ghana. 

to serve as cheap labor 
for the global market. 
Those who are not able to 
survive as "cheap labor" 
find few choices for 
employment outside the 
drug and sex trades. 

Technological im
provements open doors 
for those young people • '"'""'"'l"''-:a 
with access to comput
ers. Yet many young peo
ple do not have access to 
computer-based infor
mation and communica
tion systems. The /1 digital Participants of the West Africa Youth Network Consultation 
divide" is a critical issue 
within the context of West Africa. tions are to blame for the continued 
But information, communication, 
and opportunities are not only a 
matter of access to computers. 
Participants also noted that women 
trail far behind men in terms of their 
access to quality education, employ
ment, and leadership development 
opportunities. 

Democracy and Good Governance 
West Africa is a region with vast 
deposits of natural resources, yet it 
remains one of the economically 
poorest and most conflict-ridden 
areas of the world. Young leaders 
say that a history of colonialism is 
not the only problem. The multiple 
crises of poor leadership, abuse of 
power, exploitation of human and 
material resources, and corruption 
within government and civil society 
perpetuate both the poverty and the 
conflicts. Young leaders believe 
"unscrupulous national leaders" as 
well as multinational corporations 
and international financial institu-

exploitation. "These crises continue 
to manifest themselves in the high 
rate of armed conflict, coup d'etats, 
economic depression, accentuation 
of poverty, diseases, and high num
bers of refugees," noted Yambasu . 
The young people are most adverse
ly affected. "Education is still a priv
ilege in many African countries for 
the children of the rich and the 
politicians. The same is true for 
employment, health, and other 
social benefits." 

West Africa is a region of intense 
political, ethnic, and religious con
flict. Young leaders at the WAYN 
consultation believe the foundation 
of the conflicts is poor governance. 
The young people speak from a 
unique vantage point: they are, at 
the same time, the people who carry 
out the violence and the people who 
suffer the violence. They are forcibly 
recruited as soldiers. They force oth
ers to carry and use weapons. They 
must flee the violence. Yambasu 
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says: "Young people 
become the most victim
ized-if not killed, they are 
often rendered perma
nently impaired. In Sierra 
Leone, for example, it is 
common to see large num
bers of young amputees 
on city streets. More than 
70 percent of Africa's 
refugees are young people 
running away from their 
countries in search of safe
ty and hope in other coun
tries. Often, the majority of 
these young people find 
themselves totally dis

placed in the country of asylum. 
They are subjected to ways of life 
that completely dehumanize and 
devastate them." 

Young People and HIV/AIDS 
In Sub-Saharan Africa, 7 4 percent of 
the people who are living with HIV 
and AIDS are young people 
between the ages of 15 and 35. 
Nevertheless, it is hard for young 
people within the church to talk 
about or find information concern
ing the disease that is killing them, 
their friends, and their family mem
bers. A young leader from Togo 
noted: "There is a general absence of 
AIDS education in my country. 
AIDS patients are not given any 
support by the government. Both 
the church and government are 
silent on the issue. To us, this is a 
very serious matter as it is the young 
people who are dying." Poor gover
nance, violent conflicts, and institu
tional silence or ineffectiveness in 
dealing with the issues of 

HJV/AfDSha 
young peopl 
understand ~ 
crisis. In add1l 
ized you th ne· 
cation systern 
for them to ' 
HIV/ AIDS ed 

Consultat 
that the high 1 
edness, pove: 
conflicts, anc 
leaves the cm 
little political i 
to deal with t 
ticipants corm 
ment initiati 
HIV/AIDS c 
added that "U 
leaders, inch 
completely s: 
talking about 
explains that t 
fact that AID~ 
with sex. In Al 
sex and sexua 
in public. The 
tion is also cor 
ence participa 
effective wa 
HIV I AIDS cri 
education an< 
believes that 
assume leade1 
not only a qm 
spiritual, soci, 
within the reg! 
operate more 
schools in Sul 
these schools 
more than 7C 
school-going ) 

Working 1 
Transform 
Young leader 
made it very 
lenges of our 
solve. They a 
narnmg thos 
enough. They 
to Work togetl 
icaJ issues, an 



HIV I AIDS have made it difficult for 
yow1g people in West Africa to 
understand the full gravity of the 
crisis. In addition, the lack of organ
ized youth networks and communi
cation systems has made it difficult 
for them to advocate for relevant 
HIV I AIDS education. 

Consultation participants said 
that the high rate of Africa's indebt
edness, poverty, escalating armed 
conflicts, and political instability 
leaves the continent's leaders with 
little political will and no real power 
to deal with the crises. WAYN par
ticipants commended some govern
ment initiatives to address the 
HIV I AIDS crisis. However, they 
added that "the majority of African 
leaders, including church leaders, 
completely shy away from even 
talking about the issue." Yambasu 
explains that this is due in part to the 
fact that AIDS is closely associated 
with sex. In African culture, issues of 
sex and sexuality are not discussed 
in public. The question of sex educa
tion is also controversial, but confer
ence participants noted that the only 
effective way to address the 
HIV I AIDS crisis is through relevant 
education and advocacy. Yambasu 
believes that the churches must 
assume leadership in this area. It is 
not only a question of the churches' 
spiritual, social, and political roles 
within the region: churches own and 
operate more than 60 percent of the 
schools in Sub-Saharan Africa. And 
these schools provide education for 
more than 70 percent of the total 
school-going youth population. 

Working To~ether for 
Transform all on 
Young leaders at the consultation 
made it very clear that the chal
lenges of our times are not easy to 
solve. They also knew that simply 
naming those challenges is not 
enough. They made a commitment 
to work together to address the crit
ical issues, and to restore justice to 

A presentation by the Peace Workshop, West Africa Youth Network Consultation. 

their lives, communities, and 
churches. In faithful response to the 
challenges of their times, the young 
leaders identified priorities for 
immediate action. They will launch 
peace education programs and a 
campaign against religious intoler
ance in August 2002. The first phase 
of the campaign will focus on north
ern Nigeria. It will involve a one
week seminar, dialogue-building 
workshops, and training for 150 
Christian and Muslim young people 
in the region. 

WAYN also launched the forma
tion of a regional young women's 
forum. A steering committee com
posed of two young women from 
each of the consultation's nine par
ticipating countries was put in place. 
This committee will report on its 
work during the peace workshop in 
Nigeria. 

Other WAYN priorities include 
program development and advoca
cy for sex, family life, and health 
education that cover sexually trans
mitted diseases, HIV I AIDS, and 
drug and substance abuse; ministry 
to and with street children; advoca
cy for young people who are 
refugees, and a campaign against 
child slavery and the sex trade. 

Critical issues demand critical 
responses. Young adults want and 
need to be able to work together 
across denominational lines. They 
know that they can do together 
what they would not be able to do 
alone. They will need to continue to 
develop processes that will lead to 

the shared resources, information, 
knowledge, strategies, and prayers. 
Consultation participants believe 
collaborative efforts will provide 
more relevant and effective min
istries for young people in the West 
African region. 

The young leaders' plan of 
action calls for the establishment of 
communication links between 
young people within the region. 
Existing organizations of young 
people must be strengthened. 
Where no organized groups of 
young people exist, they need to be 
developed. These organizations 
must then be linked together. When 
young people are fragmented or dis
connected, they are often disem
powered. When they have viable 
networks, they are better able to act 
powerfully and faithfully to face the 
challenges of their times. 

The young leaders gathered at 
the consultation represent the 
future of West Africa. They know 
that with intentional, strategic, 
and faithful action, they will be 
able to shape their own futures, 
overcome the tragedies and crises 
of their times, and work together 
toward the fullness of life, peace, 
and justice, and the Kingdom of 
God here and now. 

Tamara Walker is the executive 
secretary for Youth and Young Adults 
in Mission Contexts and Relation
ships at GBGM, and John Yambasu is 
a GBGM regional missionary for 
West Africa. 
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COMING TOGETHER 
The Story of Bui ding Community 

by Philip Visser, Kris Drijomite, and Baltazar Meltom 

"We have to help the people from 
Ainaro. We cannot allow them to 
suffer like this. They are our fellow • 
brothers and sisters." Leander 
Taolin, the Kepala Desa [govern
ment-appointed village head] of 
Numponi, a village in West Timar, 
Indonesia, spoke emphatically to 
his family and local community 
after returning from a visit to a 
group of East Timorese refugees. So 
begins an amazing story of com
munity building between desolate 
refugees and fearful local villagers. 

Joao Baptista, the charismatic 
leader of the Ainaro group, invited 
Mr. Taolin to their camp in a des
perate plea to find a home for his 
people. They had been displaced 
twice, first by the violence of poli
tics and then by the force of a river. 
Baptista sought support and a new 
place for his people, who were liv
ing in mud and misery. 

Their first displacement, from 
East Timar in September 1999, 
made headlines around the world. 
A long-awaited referendum to 
establish the will of the people of 
East Timar-integration with 
Indonesia or independence
brought both liberation and disas
ter. The majority chose independ
ence. Years of colonization and sup
pression finally came to an end. 
The jubilation was short-lived, 
however, as trained Indonesia mili
tia burned Dili, the small coastal 
capital, and other towns to the 

ground. Images of militia members, 
wearing bands around their heads, 
torching buildings, were sent all 
over the world. UN I Australian 
peacekeeping troops marched in, 
made tough statements, and 
restored order, but it was too late for 
the more than 200,000 people who 
fled to West Timor, fearing for their 
lives. West Timar, under Indonesian 
control, shares the small island 
on the eastern fringes of the 
Indonesian archipelago. 

A group of more than 500 fam
ilies from the district of Ainaro in 

East Timor 
Religious Outreach 

United Methodists who seek 
information or who wish 

to become more involved in 
outreach to East Timor and its 
people can do so through East 
Timor Religious Outreach. East 
Timor Religious Outreach sup
ports the work of the Protestant 
Church of Timar Lorosae and 
the Roman Catholic Salesian 
Girls School of Fatumaca. 
(Seep. 43 for story.) 

Contact: John Chamberlin 
National Coordinator 
East Timor Religious Outreach 
410 D Street 
Petaluma, CA 94952 
Telephone: 707-762-9785 
E-mail: easttim@jps.net 
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East Tunor took up temporary resi
dence near the village of Angkaes 
in Bhetun province. Some had orig
inally come from there and had 
returned. Soon, however, the local 
people realized that the newcomers 
carried guns, wore army fatigues, 
and displayed aggressive attitudes. 
Fear replaced hospitality as the 
groups began to view each other 
with suspicion. The refugees in 
turn accused the people of Angkaes 
of thievery. They believed that the 

foodstuffs given to them because of 
their refugee status were often 
stolen by jealous locals. Sometimes, 
when they left their hot meals to 
cool in the kitchen, the food disap
peared without a trace. As for the 
Angkaes residents, "We are con
fused and scared," they com
plained. "Before, we knew who 
were police or TNI (Indonesian 
Army). Now everyone is carrying a 
gun, harassing us, invading our 
land, and stealing our cows and 

vegetables." By January 2000, the 
Indonesian government, out of 
political necessity, responded to the 
complaints and disbanded the 
many groups of militia, but the fear 
and confusion remained. 

Joao Baptista, the remarkable 
leader of the Ainaro group, stayed 
with his people in their plight. 
Unlike many other leaders, he did 
not flee to the relative luxury of 
Atambua, a nearby border town. 
This alone garnered a fierce loyalty 
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from hi people. H commanded the 
Mnhidi (m aning life and death for 
Ind ne ia) Militia. The militia's rep
utation instilled fear in the local 
population. ft n young men could 
often be s en running in military 
formation through the street . It was 
rumored that a training camp still 
op rat d m the forest. United 

ations taff wa forbidden by 
Indone ia to nter, so it was up to 
non-governmental organizations, 
uch as Catholic Relief Services, to 

di tribute necessary support for the 
refugees. 

This was the situation in May 
2000. An uneasy relationship existed 
between the local population and 
th Ainaro refugees. Some refugees 
till retained a dream to return to 

East Timor with the red-and-white 
flag of Indonesia. Their daily plight 
reinforced and reminded them of 
their loss. Forcing their will on the 
local people may have been a way of 
retaining their identity. Whatever 
the case, it was too soon for compro
mises. They remained defian . 

The River Floods 
On May 16 all this changed . The 
refugees were strung out in tempo
rary housing next to the Benedain 
River. Days of hard rain caused the 
river to rise and finally break its 
banks. Overnight, refugees found 
themselves washed away in the 
floodwaters. They lost everything 
and many died. Those who sur
vived moved to nearby Werner, 
where they lived in rickety tents. 
The rain kept coming, but there 
were no good Samaritans to take 
them in. 

This was how the village head 
of Numponi, Leander Taolin, 
found them, desperate and in d ire 
need of help. As a Christian, he did 
not see a fearsome group but fel
low humans who needed help. He 
went back to talk to his family and 
the people of the village. They 
offered farmland for the 492 fami-

folio Baptista (left) and Kepala Desa 
Leander Tao/in. 

lies, numbering more than 3000 
people. Neighboring villagers and 
oth ers were amazed that he could 
persuade h is people to become 
neighbors with a group known for 
its hardline ideology and its some
times threatening beh avior. But 
Leander is a special man. The sec
ond on of seven brothers, and a 
direct descendant of the Numponi 
king, he became village head in 
1984 and will continue until 2003. 
Through the years, he has built a 
reputation as a respected and trust
ed leader. His people were willing 
to respond to his call for land when 
he asked for it. His fa ther, Yeremias 
Alexander Taolin, is an elder leader 
and is similarly respected . Leander 
Taolin is also well-known in church 
circles as a devout Catholic. In the 
church, he functions as coordinator 
of the Decent Malaka Diocese of 
Atambua. 

Starting a New Life in Numponi 
The newcomers slowly settled into 
their new place. Some were willing 
to work the land, planting vegeta
bles, going back to what they knew 
best-farming. Others appeared to 
be angry, waiting for some kind of 
response from the government and 
from aid agencies. The relationship 
between the two communities 
remained uneasy. The people on 
each side were loyal to their leaders, 
but small incidents kept surfacing. A 
bunch of bananas, or a cassava, or a 
coconut was always missing. They 
were two sep arate communities 
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forced together by the will and gen
erosity of their leaders. In July, the 
police found a pistol and some 
homem ade guns among the 
refugees. Th e Numponi villagers 
said little, but kept careful watch. 
Another seed of distrust crept in. In 
September, when three staff mem
bers of the United Nations High 
Commissioner for Refugees were 
murdered m Atambua, just 40 
kilometers away, police searches 
intensified . 

October offered a new opportu
nity for unity. In the Catholic tradi
tion, it is a month of prayer to St. 
Mary. Night after night, refugees 
and local people opened their hous
es for joint prayer. However, inci
dents of theft continued, showing 
that the joint prayers did not include 
everyone. The two communities 
were still divided. 

The Power of Culture 
It troubled Kepala Desa Taolin that 
his own people and the new group 
were not living in harmony. When 
he made the offer, he had hoped for 
something more. He feared that 
some of his people questioned his 
decision, something rare in his tra
dition. "How can I bring the two 
groups together, to truly live as 
brothers and sisters? Is it necessary 
for us to remain fearful of each 
other?" Deep in his heart he knew 
that his decision was right. 

For days, weeks, and months he 
struggled to bring the two groups 
together to live in peace. He studied 
the refugees, talked with them, 
m ade some friends and, after a 
while, began to realize that the new 
people were not so different from 
his own. When he organized the 
joint prayer sessions in October, he 
was encouraged to see that many 
observed the same religious prac
tices and attended the prayer ses
sions faithfully. 

He observed that the newcom
ers used a rumah adat (a traditional 
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spiritual house in which they 
placed their cultural belongings). 
This made him think that the 
Numponi and Ainaro people 
shared the same social customs 
and religion. If they brought their 
treasured rumah adat with them, 
and were able and willing to keep 
it safe through all of their hard
ship and trials, then they must 
truly value their traditions. The 
Numponi also used a rumah adat. 
Perhaps the meaning of the 
rumah adat was the same for 
both. He began to explore this 
similarity with elders and leaders 
of the Ainaro group. 

Long before Westerners 
arrived in Indonesia and Timar, the 
rumah adat was believed to be a 
place where the villagers could 
meet with the spirits of their ances
tors. Their belief and trust in the 
rumah adat gave them power and 
identity as a community and 
helped them cope with the many 
problems in society. The equipment 
in the rumah adat is sacred and 
belongs to the ancestors, passed on 
through the generations. It is high
ly revered and through prayer can 
invoke strong forces for healing 
and wisdom. Taolin concluded that 
the Ainaro people obeyed the law 
of the rumah adat. He believed he 
had found a way to unite the two 
communities. 

Kepala Desa Taolin needed 
wider consultation and sought the 
council of his father, the village 
elders, and Joao Baptista. He 
shared w ith them his observa
tions, ideas, and wishes, and 
found support for his idea of 
m erging the two communities. 
Together they concluded: "We 
need a traditional festival that 
lasts seven days. We will place the 
cultural belongings of the Ainaro 
group in the rumah adat of the 
Numponi people. Then we will 
truly welcome them as part of our 
community." 

The Traditional Festival 
The festival began on December 27 
and lasted through January 2. Many 
people came and had to be fed . 
Throughout the week, 12 cows,16 
pigs, and 1.5 tons of rice were con
sumed. People came from far and 
wide. The Bupati (government dis
trict head), army, and police sat 
alongside members from both 
groups. Dances, cultural shows, 
and crafts were all on display. 

The terrace of the Numponi's 
rumah adat became the venue for 
the festival's rituals. The ceremony 
began with eating sirih pinang (a 
kind of Areca palm and piper bee
tle) and drinking sopi (a traditional 
alcoholic drink made from palm 
tree sap). Baptista was marked on 
his chin with the juice of the sirih 
pinang by Taolin as a symbol that 

Each of the materials used 
in the uniting ceremony 
had a different meaning: 
• Sirih leaf: a symbol of family 

loyalty. 

• Sirih and pinang: a symbol of 
men and women, all of them 
living under the same ethnic 
tradition. 

• Sopi: a symbol of suffering or 
danger to those who have not 
obeyed the rules or law of the 
rumah adat. Sopi is also used 
as a symbol of peace for those 
who are in conflict. 

the Ainaro people had become part 
of the Numponi village. 

Their agreement was simple 
but powerful. They agreed to live 
in peace and harmony with one 
another. If the Ainaro people need 
what belongs to the Numponi peo
ple, they will ask first. The Ainaro 
may farm the land allocated to 
them and build houses. When they 
go back to East Timar, they must 
leave behind buildings and 

A villager and Leander Taolin in the 
rumah adat (tradi tional spiritual house). 

improvements they have made and 
return the land to the Numponi. At 
that time, they must take their 
rumah adat belongings with them 
to reunite with their home commu
nity in Ainaro. 

Living as One Community 
A remarkable drop in disruptive 
incidents became evident after the 
cultural festival. The ceremony 
brought people closer together. 
Goodwill appeared to have spread. 

Regular prayer groups meet 
twice a week to maintain the spirit 
of unity. For now, the two groups 
live together as one community 
until the Ainaro return to East 
Timar. When that will be remains 
uncertain, caught up in the com
plexities of national politics. When 
they do go, their West Trmorese 
brothers and sisters w ill help them 
carry the trad itional belongings 
from the rumah adat across the 
mountains to the border of their 
old Ainaro community. It is the 
duty now of the Numponi people 
to look out for their brothers and 
sisters and to make sure they are 
safe and accepted on the other side. 

Philip Visser worked with East Timar 
refugees for Catholic Relief Services in 
West Timar. 
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by Paul Jeffrey 

M
artin Darr.::i. was tell
ing me about two 
Nigerian human rights 
activists who had been 

detained and tortured, provoking an 
outcry from people around the 
world. "But by the grace of ... " I 
expected Dama, a Catholic priest in 
Nigeria, to complete the sentence 
with "God," but he surprised me. 
"By the grace of the Internet," he 
said, "the pressure mounted on the 
government until its leaders decid
ed to release them." 

The International Campaign to 
Ban Land Mines was formed in 1991 

by three people who wanted to do 
something about the deadly anti
personnel devices that terrify civilian 
populations around the world. By 
1997, the campaign had 1400 part
ners in 90 countries, and persuaded 
more than 100 countries to sign a his
toric international treaty banning 
land mines, though it has not, as yet, 
persuaded the United States to sign. 
When the coalition was awarded the 
Nobel Peace Prize for its work, coor
dinator Jody Williams was asked the 
key to its success. Her answer: E
mail. For years Williams had risen 
before dawn to spend hours in her 
Vermont farmhouse cranking out 
electronic missives. 
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New technologies in the hands 
of the world's corporations are 
widening the chasm between the 
poor and the rich. Yet, the same 
technologies are changing how we 
work for God's justice and peace in 
the world. 

The Right to Connectedness 
At the heart of this struggle is the 
decentralized web of computers, 
wires, and fiberoptic cables we call 
the Internet. For many reading this 
article the Internet has become an 
integral part of daily life, shaping 
how we receive information, do our 
jobs, buy products, and keep in 
touch with family and friends. 
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~ t, according to Anuradha 
Vittachi, dir ctor of One World 
International, a London-ba d 
foundation that support d mocrat
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A poster at the WACC Congress, Netherlands. 

"The vision of a world in which 
everyone will have 'access' to the 
same hamburgers or the same bot
tled water is frightening, but it is 
certainly the trend. The paradox is 
that capitalism doesn' t need to 
behave like imperialism, because 
everybody else is doing its dirty 
work, including academics, scien
tists, and the media." 

While a few like Gumucio 
question the nature of the beast 
called bandwidth, it multiplies at 
astonishing speed for those who 
can get it-a technological spurt not 
without precedent. Think of televi
sion: In 1950, fewer than 10 percent 
of homes in the United States had it. 
In 1955, that figure had leaped to 
64.5 percent, and by the end of the 
decade, to 86 percent. Today, census 
figures show that more homes in 
the United States have television 
than have indoor plumbing. And 
the situation in the third world is 
not that different. It's not uncom
mon to find people living in dirt
floored shacks with a television set 
propped in the corner. 

Not so long ago people talked 
about television's potential in much 
the same way they tout the Internet 
today. Television would empower 
people. "Yet, today we know that it 
only helped to impose one point of 
view, one way of life, one way of 
looking at society and reality, 24 
hours a day," says Gumucio. 

Will the net follow the tube? Just 

as variety has diminished while 
channels have multiplied, will con
tent wither even as bandwidth 
spreads? Or will the Internet be 
placed at the service of grassroots 
democracy? 

"Old" Technologies Still Apply 
Among those working to address 
those issues in both poor and well
off nations are church-related media 
workers in the United Methodist
supported World Association for 
Christian Communication (WACC). 
At the group's most recent con-

Sophie Ly, general secretary of AMARC, 
the World Association of Community 
Radio Broadcasters. 

gress, held in the Netherlands dur
ing July, church journalists, film
makers, photographers, and media 
executives explored how religious 
groups are using-and not using-
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new technologies in pursuit of 
God's shalom for all. 

Some of the technologies are 
not so new. In several places 
around the world, WACC supports 
locally produced radio program
ming that fosters peacemaking. In 
Rwanda, for example, where 
Hutu-controlled Radio Milles 
Collines, widely known as "Hate 
Radio," played a key role in 
encouraging the 1994 genocide 
against ethnic Tutsis, WACC has 
helped the Rwandan Council of 
Churches produce radio programs 
that address such issues as recon
ciliation, forgiveness, and building 
a culture of peace. The programs 
are broadcast in English, French, 
and Kinyarwanda over the coun
try's national radio network. Most 
of them, according to Julienne 
Munyaneza, WACC's regional 
coordinator for Africa and the 
Middle East, contain testimonies of 
ordinary people "telling how they 
survived, how they helped others 
to survive or escape, how they hid 
people from the other tribe, how 
Christians today are helping wid
ows, and how they've taken in 
orphans and given them a home. 
These are testimonies that people 
want to hear." 

Munyaneza claims that radio is 
an essential medium in Africa. 
"Many people cannot read, but you 
see people with their radio working 
in a field, sitting in a bar, or cooking 
in their kitchen," she says. "When 
Rwandans fled into exile in the 
Congo they walked along listening 
to their radios. You can forget any
thing else, but you have to take your 
radio with you." 

In neighboring Burundi, also 
torn by ethnic violence, WACC 
helps produce the country's most 
popular radio program, "Our 
Neighbors, Ourselves." According 
to WACC official Maria Victoria 
Polanco, 85 percent of Burundi's 
population listens to the program. 
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"It's a story about two neighboring 
families who come from different 
ethnic groups and how they main
tain their friendship despite all the 
pressures. It focuses on the lessons 
to be learned from everyday life 
together." 

On the other side of the planet, 
when the war in El Salvador ended 
in 1992, government and former 
guerrillas fought over control of 
several radio stations that had been 
doing clandestine broadcasts dur
ing the conflict. "Yet, the radio sta
tions joined together and coura
geously claimed that they were not 
a vehicle for partisan posturing, but 
rather a space for all points of view 
within their communities," says 
Dennis Smith, communications 
director for the Central American 
Evangelical Center for Pastoral 
Studies. "That was an important 
step in building reconciliation, as it 
allowed civil society a place to mon
itor the compliance of the peace 
accords. Does the mayor follow 
through on campaign promises? 
How does the police chief treat the 
community? Community-based 
radio stations in El Salvador, which 
received help from WACC since 
even before the fighting stopped, 
have played a critical role in foster
ing reconciliation at the local level." 

In neighboring Guatemala, the 
1996 peace accords that ended that 
country's civil war guaranteed the 
existence of community-based radio 
stations. Yet traditional broadcasters 
easily outbid local groups when 
radio frequencies were auctioned off 
to the highest bidder. "Local initia
tives, especially those in Mayan 
communities, have no ability to 
compete with national and interna
tional corporations that want to bid 
on a frequency," says Smith. So 
WACC supported Guatemalan 
groups lobbying to change the coun
try's broadcast legislation. 

WACC members are also 
involved in other new technologies 

Dana Valera produces a children's radio 
program in the Philippines. 

to empower the poor. In Bangladesh 
and India, for example, cell phones 
have become popular in micro-cred
it programs, allowing women to set 
up profitable small businesses in 
rural areas unserved by telephone 
lines. Small farmers use the phones 
to obtain up-to-date information 
about crop prices, leaving them less 
susceptible to manipulation by 
intermediaries. Relatives can pass 
on family information without 
walking for days. During a time of 
extensive migration to the cities, 
links can be maintained between 
urban migrants and those who 
choose to remain at home in the 
countryside. 

Internet's Potential Unfulfilled 
So, what about the Internet? 
Nigerian human rights activists and 
land mine opponents testify to its 
efficacy as a tool for rapid mobiliza
tion of public opinion on behalf of 
victims, across political borders. 
Still, much of the net's potential 
remains unfulfilled. 

A positive development was 
the creation in the year 2000 of the 
Digital Opportunity Task Force--or 
DOT Force-by the G-8 group of 
industrialized nations. The task 
force brings together people from 
north and south representing 
governments, the private sector, 
and nongovernmental organiza-

tions (NGOs ), in a cooperative effort 
to bridge the digital divide by iden
tifying ways in which information 
technology can benefit all of the 
world's people, even the poorest 
and the most marginalized. 

According to WACC secretary 
general Randy Naylor, church com
municators must take a more active 
role in such international policy 
debates. "In the last year, WACC 
has taken an active role in some 
new policy initiatives, and we'll 
continue our conversations with the 
International Telecommunications 
Union and our participation in con
ferences on global communica
tions," he says. "WACC is going to 
be an active participant in that dis
cussion. We'll always be a small 
voice, but that doesn't mean we 
won't be heard." 

While such policy discussions 
seem far away from average United 
Methodists throughout the denomi
nation, many of us belong to con
gregations that have websites, or we 
have personal web pages. What are 
we doing to make the web a source 
of helpful information and a cata
lyst for meaningful social change? 
How are we linked to struggles of 
the poor in our own midst and 
around the world? Do our church 
sites give the time for choir practice 
but nothing about how we can 
respond to hunger in Africa or to 
refugees in central Asia? Do we fea
ture our pastor's last sermon, but 
say nothing about how the church 
and the community are responding 
to domestic abuse or gun violence? 

The Internet will be a tool for 
justice and peace only if we make it 
so. While groups like WACC are 
struggling to put the Internet at the 
service of the poor in far-off comers 
of the world, what are we doing 
with it in our own communities? 

Paul Jeffrey is a United Methodist 
missionary who lives in Santa Lucia, 
Honduras. 
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Samaritans to 
Victims of 

Violent Crimes 

NEW WORLD OUTLOOK MARCH / APRIL 2002 

w • • • - ~. • ·- •• - • • • • ' ~' w 

by Bruce Cook 

For Joel and Joanne Carver,* the 
phone call came late at night. "I'm 
sorry, your daughter is dead," the 
voice on the other end of the line 
said. The words changed their 
lives forever. Betty Ann,* their 17-
year-old daughter, had been bru
tally tortured, sexually assaulted, 
and murdered. Joanne and Joel 
were shocked, numbed, and then 
overwhelmed by inconsolable 
grief. Confusion, depression, and 
at times guilt ("If only I had picked 
her up earlier; if only I had given 
her money for a cab .. . " ) filled their 
days. Above all, they struggled 
with the question of why God 
had allowed this heinous crime to 
happen. 

The family vacillated in emo
tional states between sadness and 
rage. Joanne and Joel would cry for 
a time; moments later they would 
lash out and hit things. The whole 
first year Joanne cried incessantly. 
She saw a psychiatrist who pre-
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crib d anti-d pr ant . Th ir pa -
tor conduct d th fun ral and 
pray d with them. Initially, h 
off r d th m counseling, but th 

arver didn' t f l th y could ask 
him to continue indefinit Iy. 

Th offender wa appr h nd
ed, but it took thr y ars to bring 
him to trial . The family was angry 
that th y tern took so long to on
vict him. Joanne had hoped th 
offender would plead "guilty," 
how remor , and allow h r to 

offer forgiveness. But he pleaded 
"not guilty" and showed only d fi
ance at the trial . H was sentenced 
to life in pri on. 

The arv r family sought help 
at church, but a well-meaning 
parishion r told Joanne that the 
murder wa "God's will" for the 
family. Thi only increased her 
anger. Another parishioner told her 
it was time sh "get over it." On th 
one-y ar anniv rsary of Betty 
Ann's murder, the Carver family 
joined a Homicide Support Group 
at th Crime Victims Advocacy 
Council (CVAC). CVAC offers 
crime urvivor support groups for 
tho e who have survived stalkings, 
violent Crimes, or domestic abu e, 
or for tho e who have lost loved 
on s to violent crime. 

"At CVAC, I discovered I am 
not crazy. Others who have gone 
through similar experienc s hav 
the same r actions and feelings," 
noted Joanne. Th Carvers liked the 
way th y could support others in 
the group whil r ceiving support 
th m elve . At first, Joanne was 
mad at God . But in time, she r al
ized it wa not God's will that Betty 
Ann houJd b tortured and rnur
d red . It wa the will of a man who 
re isted God' will. The Carver 
have al o corn to realize that th 
opuuon xpr sed by individual 
parishion r do not nee ssarily r p
re ent the whole church. 

Crime Victims Advocacy Council 
Th CVAC ministry began in 1989 
as a re ult of the work of the 
Vining Unit d Methodist Church 

in Atlan ta, G orgia. n Sunday 
morning, a famjly of church m m
b rs on its way to Sunday school 
m t with disaster wh n a drunk 
t nag r slamm d ms motorcy le 
into th ir car. Their ight-y ar-old 
daughter wa ru h d to th mer
gency room in a orna. She 
remained in a coma for months. 
Through th course of h r trauma, 
both parents lost their jobs and 
almost lost their home. M mbers of 
th church stepped in to advoca te 
for th m at the bank, mow the 
lawn, pay their bill , and tand in 
for them at the hospital wrule they 
kept a 24-hour vigil at their daugh
t r's bedside. 

One Sunday morning, months 
la ter, the congrega tion one again 
prayed for the young girl during 
the worship servic , a it had for 
many weeks. That morning she 
came out of her coma. H aving 
experienced the grief and hard
ship of fellow chur h members 
who were innocent victims, the 
congregation realiz d th necessi
ty for an ongoing miillstry that 
r ached out to oth r victims in 
need . The Vinings Unit d 
Me thodist Church applied to 
North Georgia Urban Action, Inc., 
the urban ministry arm of the 
Nor th Georgia conferen ce, to 
begin a crime victims ministry. 
They received a $10,000 grant. 

Often, crime survivors 
describ the feeling tha t a piece of 
their lives died with th ir loved 
on who were murdered . It may 
sound like an oxymoron to refer to 
surviving famil y memb rs as 
"homicide survivors," since no 
one survives murder. But family 
members become co-victim . Th 
Homicid e Support Group, con
ducted weekly and availabl fr e 
of charg a t CVA , is a mutual 
elf-support group for homicide 
urvivors. Th urvivor feels bro

ken and in need of repair: the 
crim has damaged mind, bod y, 
and spirit in ways that were 
unimaginable. Rela tion hips be
tw n th survivor and others, as 

Opposite page: Lighting candles for the 
victims of violent crime. Above: Bruce 
Cook, fo under of Crime Victims Advocacy 
Council. 

well as th survivor 's rela tion hip 
with God, are damaged . In om 
ca es, th opposite is true, and 
survivors trengthen their rela
tionship with God out of de per
at ne d . 
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The Mutual Self-Help Model 
In many counties, the criminal jus
tice system provides a victim 
advocate and an assistant district 
attorney to safeguard the rights of 
the victim. Their primary motive, 
however, is to convict the offender, 
not to repair the harm done to the 
victim. The justice system does not 
operate on the premise of reconcil
ing the victim and the offender, the 
offender and his or her communi
ty, or the spiritual brokenness of 
the victim or the offender. 

A murder of a close relative 
strikes at the heart and soul of 
family members. This is true 

Northside United Methodist Church in 
Atlanta, Georgia, hosts the memorial 
service for victims of violent crime. 

Mourners at the annual memorial service. 

whether it is in Belfast, Lockerbie, 
Bosnia, South Africa, or New York. 
Jesus tells us to minister to our 
wounded, crime-victimized neigh
bor in the Parable of the Good 
Samaritan. We are to take victims 
to the inn (the faith community), 
and anoint them with oil (pray 
and care for them), and give them 
whatever is needed (finances, 
time, service). Jesus said to his dis
ciples,"Go and do likewise." 

In this parable, the victim was 
not a homeless man who was poor, 
sick, or a prisoner. He was a man 
who was robbed, beaten, and left 
destitute. In today's society, the vic
tim might be someone who has 
experienced a shooting, rape, 
assault, fraud, child abuse, identity 
theft, stalking, burglary, terrorism, 
or a hate crime. Jesus said the 
Samaritan offered healing. As 
Jesus' disciples, we must go and do 
likewise. There is no shortage of 
crime victims, only a shortage of 
Good Samaritans. 

The development of a model 
for crime victims ministry from 
restorative justice principles is 
about healing and reconciliation. 
The model seeks to heal and restore 
crime victims, offenders, and their 
respective families as well as the 
community where the peace was 
disturbed. We can all be Good 
Samaritans to each other by caring 
for our wounded, robbed, and 
beaten neighbors and taking them 
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to an " inn of unlimited mercy." A 
few examples of the "inn" include a 
sharing and caring support group 
composed of similar homicide sur
vivors, family members, and 
friends; a victim-offender media
tion program; family conferencing 
with criminal justice officials, vic
tims, and offenders; and a commu
nity where God intends shalom, 
peace, or a right relationship, and 
divine neighborly love. 

The most difficult task and 
goal of restorative justice is to 
"restore" victims and offenders to a 
just society and to a sense of peace 
in their lives. If the society has 
never appeared to the participants 
as peaceful or just, then this task is 
nearly impossible. If when we say 
"restore" we mean "making things 
right," or "making things whole," 
then homicide survivors have a 
specific obstacle. They can' t bring 
back the murdered victim. The best 
they can do is work toward healing 
the grief and pain caused by the 
murder. 

Compassionate care, restora
tive healing of mind, body, and 
spirit, and victim compensation 
and restitution are all cornerstones 
of restorative justice. All are found 
in the Parable of the Good 
Samaritan. The Good Samaritan 
neighbor does not pass by and 
ignore the plight of the robbery vic
tim, but sees the blood and pain, 
and acts to bring healing. 
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The Rev. Bruce Cook comforts a mourner 
who lost a granddaughter to violent crime. 

No Easy Road to Healing 
There is no easy or simple way to 
cope with a murder or stalking 
event. Restorative justice can be a 
difficult theory to apply. The jour
ney to restoration is a long and dif
ficult one for survivors of violent 
crimes. Sometimes the journey 
takes years. While forgiveness may 
be at the heart of restorative justice, 
the practice of forgiveness is com
plicated. Some forgive too quickly 
and do not fully comprehend the 
effects · of their grief and anger. 
Others are never able to forgive. 
Some say they are in the process of 
forgiving. Others say the offender 
never asked for forgiveness, so it 
cannot be granted. Some forgive 
because Christ first forgave us and 
are able to let go of their anger. 
Many never trust anyone again. 
Others live in fear and suffer with 
acute stress or post-traumatic stress 
disorders. Some leave the church 
because fellow church members 
say hurtful things without thinking 
or ignore the victims, not knowing 
what to say. Listening patiently to a 
crime urvivor' s pain with a non
judgmental attitude is a loving act. 
A ministry of presence allows 
crime victims to express their anger 
and overcome it. 

Forgiveness cannot be rushed 
or uttered insincerely to appease 
others. It is a process of healing and 
it takes time to develop. It helps if 

The Crime Victims Advocacy Council 

The Crime Victims Advocacy Council is a nonprofit agency based in 
Atlanta, Georgia. Half the members of its board of directors are 

recovering crime victims. 
In addition to the Homicide Support Group that meets every week 

at Vinings United Methodist Church, CVAC operates a 24-hour victims' 
hotline. Pastoral care is offered to families and individuals by a chaplain 
and a seminary intern. CVAC also sponsors an annual memorial service 
for homicide survivors during Crime Victims Rights Week. Last year, 250 
families attended the service at Northside United Methodist Church in 
Atlanta. 

Since 1999, CVAC has designed and implemented a crime preven
tion program for schools, churches, and businesses. Advocacy work with 
Georgia legislators has resulted in the passage of six laws that deal with 
victims' rights, emergency funds, parole notification, mandatory coun
seling for imprisoned perpetrators of domestic abuse, and laws that deal 
with teen prostitution. CVAC advocates for crime victims to be involved 
in the legislative process. 

For information about crime survivor and prevention ministries, contact: 
Crime Victims Advocacy Council 
3101 Paces Mill Road 
Atlanta, Georgia 30339 
Telephone: 770-333-9254 
E-mail: askcvac@aol.com 
Website: www.gbgm-umc.org/ cvac 

the offender is remorseful and 
repentant but sometimes this is not 
the case. Joel and Joanne bonded 
with the Homicide Support Group 
because they could share the expe
rience of a horrible event in their 
lives. Now they tell their story 
about Betty Ann and hear about 
other murders. Week after week, 
they share their unique stories. 
Venting the pain helps bring about 
catharsis . Praying together in 
groups helps survivors get better 
rather than bitter. The ongoing 
group meets every week. Some 
need just a few sessions while oth
ers stay for years. 

Many church members tell 
CVAC that they don't know how to 
connect with crime victims. 
Homicide survivors tell CVAC they 
would like the church to recognize 
their need for time to grieve and 
heal by providing support groups to 
help the process. Any church that 

de ires to apply the lessons of the 
Good Samaritan, helping wounded 
and victimized neighbor , can offer 
a crime victims' support group in 
the church. With training and tech
nical assist nee from CVAC, a 
layperson or homicide survivor in 
recovery can lead the group. There 
are rules and a structure to follow 
for the group, but the comments are 
free-flowing. The CVAC story is 
about one small church that cared a 
lot about the injustices suffered by 
crime survivors. 

*Indicates that names have been changed 
and the reporting of incidents slightly 
altered to preserve confidentiality. 

The Rev. B. Bruce Cook is a retired 
prison chaplain with 23 years of 
service in the criminal justice 
system. He is the founder of the 
Crime Victims Advocacy Council 
in Atlanta, Georgia. 
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Mission Memo 
Nyiragongo Volcano 
Coma, a town in the Democratic Republic of the 
Congo close to the Rwandan border, was severely 
affected by the eruption of the Nyiragongo Volcano in 
January. Houses in the village were devastated by 
lava flows . The district superintendent with 
the United Methodist Church of Rwanda took 
refuge in a school building along with many 
others. Continuing earthquakes have accompanied 
the lava flow. 

Coma received many of the millions of Rwandan 
refugees in 1994 when ethnic and civil strife sent them 
over the border. The United Methodist Church 
through the GBGM and the DR Congo had established 
major mission work with the refugees between 1994 
and 1996, but in 1996, Coma was taken over by 
Rwandan rebels. Missionaries, church staff, and UN 
staff members were evacuated. The refugees fled once 
again, this time back to Rwanda. Rebels still control 
Coma, so African United Methodists who remained 
are more likely to relate to Bishop J. Alfred 
Ndoricimpa, who oversees Rwanda and Burundi, than 
Bishop Onema Fama, from the DR of the Congo. 

UMCOR immediately contributed a $35,000 grant 
for volcano relief efforts through Action for Churches 
Together, led mainly by Norwegian Church Aid and 
Lutheran World Federation. Donations to help the 
volcano relief effort can be designated to Advance 
No. 198400-0 for Volcano Relief. 

Churches Uniting in Christ 
The United Methodist Church joined eight other 
Christian communions in January to form Churches 
Uniting in Christ, a union that is the result of 40 years 
of work through the Con ultation on Church Union. 
The uniting churches retain their own structures and 
identities but agree that their congregations will work 
together in mission and worship and recognize one 
another's sacrament of baptism. 

Two days after the uniting agreement was signed, 
leaders representing the communions of Churches 
Uniting in Christ signed an appeal that asks their con
gregations to combat racism in society and in the 
Church itself. The leaders signed the appeal on the 
balcony of the Lorraine Motel in Memphis, 
Tennessee, where Martin Luther King, Jr., was assas
sinated in 1968. 

The other members of Churches Uniting in Christ 
are: The African Methodist Episcopal Church; The 
African Methodist Episcopal Zion Church; the 

Christian Methodist Episcopal Church; the 
Presbyterian Church (USA); the Episcopal Church; the 
Christian Church (Disciples of Christ); United Church 
of Christ; The International Council of Community 
Churches. 

Name Change for Ministry 
The United Methodist Appalachian Development 
Committee has changed its name to the United 
Methodist Appalachian Ministry Network. The 
vision, mission, and goals of the organization remain 
the same. Network: membership includes: representa
tives from the North Central Jurisdiction, the 
Northeast Jurisdiction, and the Southeast 
Jurisdiction; four general agencies of the church 
(including the General Board of Global Ministries); 23 
annual conferences with their UMW and UMM 
organizations; 11 mission units, and 10 members at 
large. The network provides an opportunity for min
istry leaders to collaborate to bring the resources of 
the church and the needs of conferences, districts, 
local churches, and special mission I ministry out
reach groups together. The United Methodist 
Appalachian Ministry Network can be reached at 
(301) 791-7355, or e-mail at UMADC@aol.com. 

DEATHS Beatrice Suazo, retired home missionary 
with the EUB Church with 18 years of service at 
McCurdy School in Espanola, New Mexico, died 
July 14, 2001...Ruth Kramer, retired missionary with 
9 years of service in Bolivia, died September 27, 
2001...Sarah Margaret Watson, retired deaconess 
with 21 years of service in the United States, died 
November 24, 2001...Laverda Williams, retired mis
sionary with 34 years of service in Algeria, died 
November 19, 2002 ... Donald Rugh, retired mission
ary with more than 37 years of service in India, died 
November 23, 2001.. .Reva McNabb, retired dea
co 1ess with 34 years of service in the United States, 
died November 27, 2001...Roselyn Holmes, retired 
missionary with 6 years of service in India, died 
December 1, 2001...Madeline K. Dennis, retired 
missionary with 29 years of service in Malaysia, died 
December 16, 2002 ... John A. Larson, retired mission
ary with 9 years of service in Bolivia, died December 
27, 2001.. .Estefania Ancheta, retired deaconess with 
27 years of service in the Philippines and the United 
States, died January 3, 2002 ... Virginia Tyler, retired 
deaconess with 31 year of ervice in the United 
States, died January 19, 2002. 
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Remembering East Timor 
by the Rev. John Chamberlin, National Coordinator for the East Timar 
Religious Outreach and pastor of Petaluma United Methodist Church in 

. Petaluma, California. 

Intense media coverage of the terrible terrorist 
acts committed on September 11 ensured that the 
enormity of these brutal crimes roused the sym
pathetic anguish of people all over the world, 
many of whom have experienced carnage far 
worse than our own. However, I was particular
ly struck by the reaction of the people of tiny East 
Timor. 

A visiting missionary friend described how 
the East Timorese were glued to the few televi
sion sets they have as in other countries around 
the world. "The one satellite channel that serves 
Dili [the capital] shifted constantly between cov

, erage from the BBC, CNN, Portugal, and 
East Timar refugees in Indonesia. The next evening I passed by the US 
West Timar. interest section [not yet an embassy, because East 

Timor doesn't gain official status for another 
year], and the East Timorese had lit candles and placed flowers in front 
of the gates. Memorial services were held. It was abundantly clear that 
a people who had suffered so much, and were also aware of how much 
they depended on the international community for their freedom and 
reconstruction, were quick to feel the grief and express their solidarity." 
This spontaneous outpouring of sympathy from a cruelly oppressed 
and deeply traumatized people is truly remarkable. Indonesia's inva
sion and 24-year long illegal military occupation of East Timor resulted 
in the death of one-third of the population. Yet mainstream media large
ly ignored news of these atrocities . 

In the midst of our great grief and sorrow over the tragic events of 
September 11, 2001, it is my fervent prayer that the American people do 
not forget their responsibilities to the people of East Timor. The crimes 
committed in that distant speck of the globe have been out of view, but 
it is still not too late for us to make a crucial difference. Education, leg
isl;:1tivP acivncrirv. anci direct aid arP all needed desneratelv. 
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The Changing Face of Appalachia 
by the Rev. John Carrier, Virginia Conference representative to United 
Methodist Appalachian Ministry Network. 

I grew up in Scott County, Virginia, not far from the geographical 
center of Appalachia. Many of my neighbors still owned small moun
tain family farms and woodlands. Some worked in Bristol or 
Kingsport. Life was rather simple and straight forward with church 
pretty much the center of life. Our faith was the comfort and assur
ance of God's presence in everything that happened. Almost all the 
land was owned by local people and they had a reverent appreciation 
for this wonderful gift from God. This was home, and the land would 
be there until Christ returned for his faithful. 

Today, much of the land is owned by people who have a profit 
motive in their conquest of the land. Where timber was once careful
ly cut and conservation was of the utmost importance, we now see 
clear cutting and mountain stripping, leaving mountainsides very 
vulnerable. When the heavy rains return to this lovely land, the 
mountainsides will go down to the river. And the pine trees they 
plant cannot replace the valuable hardwood they lumbered. 

In most of rural Appalachia, there is little or no zoning to control 
this raping of the land. I believe it is time for these beautiful lands to 
be on our prayer lists and it is long past time for us to let our feelings 
be known to the political decision makers. The people of Appalachia 
are the hope for our tomorrow. With God's help and his ability to 
move the impossible, things can be better in the future. 

From: "The Appalachian Link," Fall 2001 The United Methodist 
Appalachian Ministry Network, Hagerstown, MD. 301-791-7355; 
UMADC@aol.com. 
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Restorative Justice Scenarios 
by David Wildman, executive secretary for Human Rights and Racial Justice 
in Mission Contexts and Relationships at the General Board of Global 
Ministries. 

The following are restorative justice study activities 
for church groups to explore. 

1 

session with Paul in which some congregation members want no part 
of Paul, no forgiveness. Other voices call for the congregation to for
give Paul (have some in the group play one of Stephen's relatives). 
Still others lash out angrily at Stephen's relatives for daring to criti
cize such an important church leader as Paul. Discuss what situations 
exist today that might be similar to this. For instance, in South Africa, 
Archbishop Desmond Tutu has presided over the Truth and 
Reconciliation Commission where people have the occasion to con
front and talk with those who killed their loved ones. What might we 

Read Exodus 1:8-22, 2:1-15. Create a con
versa tion between Moses and the family of 
the taskmaster (mother, wife, child) who 
Moses killed for bea ting one of the Hebrew 
slaves. Create a conversation between the 
taskmaster 's family and Hebrew family of the 
one beaten by the taskmaster. Try several dif
ferent versions of the conversation. What 
s teps would each person need to take to 
restore justice in the midst of their suffering, 
broken relationships and pain? Create a situ
ation where Moses, the Hebrew slave, and the 
taskmaster ' s famil y come together and 
demand that pharoah stop his unjust policies 
that divide people against each o ther for his 
own benefit. 

2 
Read Acts 6:8-15, 7:51-8:3. Imagine you are 

members of Stephen's family and of his house 
church. From a distance you were in the crowd 
that day when they stoned Stephen to death. 
You saw Saul's face and his nod of approval at 
the execution of Stephen. Since then, you have 
witnessed Saul's actions persecuting, arresting, 
and torturing many of your family and friends 
in the church. Several years later, Saul (now 
Paul) comes to preach at your church on the 
ministry of reconciliation (read 2 Corinthians 
5:16-20 and Ephesians 2:14-22). 

As a group, have a sermon talk-back 
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What if members of your church witnessed the stoning 
of the young Christian, Stephen? People from the 
church saw Saul there--supporting the persecution, 
nodding in approval. Though he changed his name, 
church members cannot forget what they saw. If Paul 
came to preach at your church a Jew years later, would 
your congregation be able to accept him as a leader of 
the church? 

in the church today learn from this discussion 
on reconciliation? 

3 
The family of Judas comes to worship 

with the disciples after Pentecost. Are they 
welcomed? What conversa tion would take 
place among the disciples, and with Judas' 
family. Who would we label as Judas today? 
Would we welcome today' s Judas (today's 
betrayer) into our fellowship? 

4 
In the group, discu ss who you think is like 

Moses, Saul/Paul, and Judas today. Who is 
like Pilate who sacrificed justice for the sake of 
maintaining control and power of a tumul
tuous situation? Who is like Herod today, vio
lating rights and taking the lives of children 
and others in the name of national security? 
Indiviciually, and then as a group, make a list 
of contemporary examples and discuss your 
choices. Who are today's victims? Who are 
those that resist such violence and injustice
human rights advocates today? 

What pains divide us today? What and 
who are most in need of restoration and recon
ciliation in our society? Now go to biblical sto
ries above and hold conversations seeking 
restoration and reconciliation. What abou t the 
issue of reparations for past injustices and 
violence? 
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Coming in 
the next issue 
May-June 2002 

New World Outlook 

EXICO 

A special issue featuring 
the mission work of The 

Methodist Church of 
Mexico and United 

Methodist missionaries 
serving in Mexico 

Center Map feature 
detailing the conferences 
of the Methodist Church 

of Mexico 

Just in time for the Schools 
of Christian Mission 

Photo/Art Credits: 4-Paul Jeffrey I ACT • 5 
(top left)-Jim Walker, (top right)-Courtesy 
Oklahoma Indian Missionary Conference, 
(middle)-Sharon Maeda, (lower left)-Peggy 
Hutchison • 6-9-Courtesy East Belfast 
Mission, Methodist Church of Ireland • 
10 (top)-Paul Jeffrey I ACT, (Midd le)
David Wildman • 11, 12 (right), 13-Paul 
Jeffrey I ACT • 12 (left)-David Wildman • 14-
17- Mike DuBose /UMNS • 18, 20, 21-Arabic 
script from Arab World Notebook edited by 
Audrey Shabbas and Ayad Al Qazzaz 
• 19-AP /Photo/Dusan Vranic • 22, 24-
25-Courtesy the Oklahoma Indian 
Missionary Conference • 26-29-Courtesy 
John Yambasu and the West Africa Youth 
Network Consultation • 3G--Watercolor by 
Gilbert Fletcher • 32-33-Philip Visser • 
34-Jeneane Jones • 35-Larry Hollon • 36-
37-Sharon Maeda • 38-41-Jim Walker. 



Calendar 200 
Let us P 

Use the 2002 Prayer Calenda 
Find letters and prayer requests 

persons in mis 

Read inspirational quotatl 

Learn names, birthdays, and assignment 
missionaries, deaconesses, and o 

mission wor 

Order the 2002 Prayer Calendar 
(#2963; $7 .50, plus postage/ban 
from SERVICE CENTER by ca 
1-800-305-9857 



Wrfrer: Faye Wilson 
Gr1phteslproducrlon: Tell·A·Graphlu 
lllU$rraron 
Jot Kuben, Sob Bean, Ch.ld Street 
0 Gtneroll Board of Glob.ii Mlnlrules 
The United Methodist Church 

Fot billed or uedit urd orden; 
CALL TOLL FREE 1.SOO. 105·9857 
FAX ORDERS 1-51]-761 -3722 
rf bill ing Is requefled, S1 .50 bUllng f@e i1 charged. 

Malito: 
COST FOR SHIPPING & HANDLING 
Slit Items, tota.1 order 

SERVICE CENTER 
GENERAL BOARD OF GLOBAL MINISTRIES 
THE UNITED METHODIST CHURCH $25 or less. add t4.00 

525.01 -HO. ~dd SS..00 
560.01 ·51 00 add 56.00 
Over S100, add 6% 

7820 READING ROAD 
CAUER NO 1800 

CI NCINNATI OH 45222-1800 




