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LE'l"l'ER FROM THE EDITORS 
A call to new beginnings! 

The occasion for issuing this call is the upcoming SOOth 
anniversary of the landing of Christopher Columbus in a part of 
Earth that Europeans viewed as the ''New World." That 
momentous and world-altering event occurred in October 1492. 

This issue uses that historical event as an occasion for eliciting 
necessary penitence and recognizing unfulfilled possibility. 
Columbus' "discovery'' was a mixed bag of bane and blessing, 
spreading disease along with spreading the Gospel, destroying 
lives and despoiling resources while also enlarging horizons of 
human initiative and development. The New World "discovery'' 
spawned America- sometimes known as "Columbia, the gem of 
the ocean." But it remains a gem in recurring need of serious 
repolishing so that its tarnished potential may shine anew. 

It is our hope that such buffing may begin with this issue. 
Jennifer Collins, now serving as a GBGM World Division 
missionary in Ecuador, reports the soul-searchings in the churches 
of Latin America, particularly for the Christian descendants of the 
indigenous people who welcomed Columbus and his crew. 
Longtime United Methodist missionary Raymond DeHainaut, now 
serving in the Dominican Republic, tells of mixed reactions to the 
1992 celebration and provides a frame of reference for a new start. 

Robert Warrior, writing this past summer from his residence in 
a grass-roots Native American community in Oklahoma, offers a 
cautionary word. He points out that a one-sided and momentary 
critique of the Columbus celebration may serve only to elicit 
backlash against those who have suffered for so long. He also gives 
helpful suggestions on positive ways to apply the call for change. 

Two statements-one from the National Council of Churches 
and the other from the United Methodist General Council on 
Ministries-are different in tone but complementary in purpose. 
The NCC document is less a call than an indictment, couched in 
guilt-laden terms that invite either rejection or repentance. The 
GCOM call lifts us from the knee-bound stoop of confession to the 
resurrection stance of active witness. 

Vine Deloria, Jr., among the most profound and prolific writers 
in the nation, issues a call to all religious people to resist the rising 
tide of secularism by affirming the religious rights and freedom of 
Indian tribal religions and churches. 

Chicago Theological Seminary's Michael Eric Dyson reminds us 
that any call to a new beginning in reconciled human relationships, 
particularly with regard to racial divisions deeply rooted in 
history, must be based on telling the whole truth so that an honest 
future may be forged together. Senator Bill Bradley echoes that call 
for honesty, envisioning a pluralistic future for the United States in 
which the many colors of the still-evolving Columbian "gem" 
shine with equal radiance. 

Lawyer Shirley Traylor cites both the vision of and the barriers 
to a new constitutional beginning for South Africa. She reminds us 
that reform is still thwarted by shadows of apartheid. 

After you have read this issue, tum to the prayer liturgy 
prepared by Wesley Theological Seminary's Diedra Kriewald 
(pages 26-27). It is not only a fitting devotional benediction for this 
issue of New World Outlook but also a worthy worship aid for use 
in all local churches in United Methodism that seek to hearken to 
the call for a new beginning now. 

- The Editors 
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Mission Memo 
GENERAL CONFERENCE DELEGATE PROFILE 
The statistical profile of the delegates to the 1992 
General Conference of The United Methodist Church, 
released by the General Council on Ministries (GCOM), 
reveals that 82.1 percent of the 998 delegates will be 
white and 65.6 percent will be male. (Some 95 percent 
of the 9 million members of the UMC are white and 43 
percent are male.) The percentage of white delegates 
has declined from · 88.8 percent at the 1984 General 
Conference. The number of female clergy delegates has 
doubled since 1984, rising from 8.9 percent to 18.4 per
cent. During the same period, the overall percentage of 
female delegates (lay and clergy) has gone from 28.4 
percent to 34.4 percent. There has also been an increase 
in ethnic minority delegate representation since 1984. 
African Americans were 1.1 percent in 1984 and will be 
2.7 percent in 1992. Asian Americans will make up 2.7 
percent of next year's delegates, up from 1.1 percent in 
1984. Hispanics, who were only 0.8 percent of the 
delegates in 1984, will be 1.7 percent in 1992. The per
centage of Native American delegates has risen slightly, 
from 0.8 percent in 1984 to 0.9 percent in 1992. 

The GCOM report indicated that, while there has 
been a gain in ethnic minority delegate representation 
over the past 8 years, there has been virtually no change 
in racial and ethnic delegate percentages since the 1988 
General Conference. The 1992 General Conference will 
also have 108 delegates from annual conferences in 
Africa, Europe, and the Philippines-up from 76 
delegates from these areas in 1988. At least 15 of the 72 
annual conference delegations will be headed by 
women, according to a United Methodist News Service 
survey. Annual conferences in the Western Jurisdiction 
elected the highest percentage of female delegates, at 47 
percent, followed in order by the Northeastern J urisdic
tion with 41.5 percent, the North Central Jurisdiction at 
38.3 percent, the South Central Jurisdiction at 27.9 per
cent, and the Southeastern Jurisdiction at 27.8 percent. 

NEW STAFF FOR NEW MISSION On July 1, Rev. 
Kathy Reeves joined the staff of the Health and Welfare 
Ministries Program Department of the General Board 
of Global Ministries as executive secretary for ministries 
with persons with handicapping conditions. She will 
direct the area of ministry designed to fulfill the charge 
of the Discipline of The United Methodist Church to "pro
vide a program to encourage awareness of the gifts and 
needs of persons with handicapping conditions for An
nual Conferences, districts, and local churches." Rev. 
Reeves, who is herself visually impaired, is a member 
of the Northern Illinois Annual Conference, a former 
director of the GBGM, and a member of the General 
Board of Church and Society (on whose executive com
mittee she served). She has also served as a pastor in 
Oak Park, Illinois, and has been a key ad visor to the 
World Council of Churches. 
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CHERNOBYL CHILDREN VISIT On Septeinber 9, 
sixteen children and three adults from Minsk, Belorus
sia, arrived in New York City under the joint arrange
ment and sponsorship of the Joint Committee on 
Humanitarian Cooperation-a partnership of the 
General Board of Global Ministries and the Soviet Peace 
Fund-and the Christian Children's Fund. The Soviet 
All Union Sport-Press Association paid the transporta
tion costs to the United States. Minsk is an area that was 
highly contaminated by the Chernobyl nuclear disaster. 
The Minsk children received medical examinations at 
the hospital of the Medical College of Virginia, with Dr. 
Thomas Kerkering and staff donating their time in 
assessing medical problems resulting from radiation 
exposure. After spending the night in New York, the 
children (ranging in age from 7 to 14) spent the remain
ing 10 days of their visit in the Richmond, Virginia, area. 
They stayed in the homes of United Methodist families 
from six Richmond UM churches-Trinity, Mount Pis
gah, Reveille, Beulah, and Bon Air-and Shady Grove 
UMC in Mechanicsville. Judy Clegg, Richmond district 
children's coordinator, arranged the placements of the 
children with the 11 United Methodist families, work
ing through the children's coordinators of the local 
churches. Next year, the Soviet All Union Sport-Press 
Association will host teenagers from the Richmond area 
during a two-week visit to the Soviet Union. 

MISSION PARTNERSHIP FOR THE NINETIES In 
mid-August, more than 100 representatives of Protes
tant churches in the Western Hemisphere gathered in 
Antigua, Guatemala, for a conference entitled "Partners 
in Mission" to explore their joint ministries for the 
1990s. The conference was hosted by the National Evan
gelical Primitive Methodist Church and the 
Guatemalan Conference of Evangelical Churches. 
Delegates included representatives from the Council of 
Evangelical Methodist Churches in Latin America and 
the Caribbean, the Methodist Church of the Caribbean 
and the Americas, the Methodist Church of Great 
Britain, the General Board of Global Ministries of The 
UM Church, and the United Church of Canada. 

Delegates spent their first two days visiting a variety 
of ministries being conducted by various church groups 
in Guatemala with a bare minimum of funds. These 
ministries included drinking-water projects, rural 
clinics, and other community-based development ef
forts. Dr. Neville Duncan, professor of economics at the 
University of the West Indies in Jamaica, addressed the 
gathering. "The unmet ontological needs of the 
people," he said, "are creating conditions of instability, 
insurgence, and problems of violence, given that the 
rich have too much in relation to the extreme poverty 
of the poor." "Conditions for peace cannot be created," 
Dr. Duncan insisted, "unless there is greater reciprocity 
in international economic relationships." 
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UNITED METHODIST SOVIET MISSION CON
TINUES As the world's attention was riveted upon the 
dazzling changes sweeping through the Soviet Union, 
United Methodists continued to minister to the Soviet 
people's pressing spiritual and physical needs. While 
Soviet tanks surrounded the Russian Parliament build
ing during the unsuccessful Kremlin coup attempt, 
United Methodists from Estonia came to Moscow bear
ing Russian-language New Testaments. Estonian pas
tor Rev. Olav Pamamets reports that the Estonians 
literally crawled over tanks to pass out Bibles to sol
diers, while exhorting them, "God does not want you 
to kill!" 

At the beginning of September, United Methodist 
mission partners Chris Hena and Marge Loory arrived 
in Moscow from the United States bearing medicines 
needed to save 20 endangered.young lives. At the same 
time, Bishop C. Dale White, episcopal leader of the 
New York area, attended the September 1-5 meeting of 
the United Methodist European Commission on Mis
sions held in Hungary. The commission is a coordinat
ing body representing the European churches, the 
British Methodist Church, and the General Board of 
Global Ministries. It meets annually to discuss joint 
mission efforts in Africa, Asia, and Latin America. 
Before the meeting in Hungary, Bishop White spent a 
week in Czechoslovakia, visiting United Methodists 
there and meeting with members of the . new Parlia
ment.· He reports that the Eastern European United 
Methodist churches are small, with limited human and 
fiscal resources. In the past, they have necessarily seen 
ministry in their own countries as primary. However, 
he points out, they are now interested in helping to 
evangelize the Soviet Union. Despite its small size, the 
United Methodist Church in Czechoslovakia is "at
tempting, in a pastoral way, to relate to the emerging 
new leadership" in the Czech government, Bishop 
White affirms. United Methodists are also re-evangeliz
ing in Czechoslovakia, cooperating with the charis
matic movement in that country. One United Methodist 
church has grown to 400 members, says Bishop White. 
He quotes a Czech pastor, who exclaimed: "It's like the 
Wesleyan revival all over again!" 

TEACHERS TO CHINA Under the sponsorship of 
Church World Service a~d Witness (CWSW), a group 
of 15 English teachers arrived in China in late August 
1991 . The new teachers joined 13 teachers already serv
ing under the same CWSW program. United Methodist 
teachers among the new group were Ricky McGirt, 
Pembroke, North Carolina; Maxine Burnett, Denver, 
Colorado; Connie Weick, Marshall, Illinois; and Donna 
Brown, Austin, Texas. Said Franklin J. Woo, Director of 
the CWSW Olina office: ''By being faithful to themselves 
as Christians and to their task of teaching English to 
Chinese, these teachers will soon discover the true 
meaning and significance of their 'Christian presence' 
in a culture and political system quite different from 
their own." 

MIDEAST MISSIONARY REFUSED After having 
had his hopes raised that he would be returning to Israel 
(see "Mission Memo," July-August 1991), Rev. Alex 
Awad was told in a one-sentence letter that his request 
for a temporary resident's visa had been denied by the 
Israeli government. Rev. Awad is a Palestinian with 
U.S. citizenship. He and his American wife Brenda had 
hoped to return to Israel so that he could resume his 
missionary work as a pastor in East Jerusalem and a 
teacher at Bethlehem Bible College. Bishop J. Woodrow 
Hearn, president of the General Board of Global Minis
tries, said: "I am disappointed and dismayed that the 
Israeli government has again refused to grant a visa to 
the Rev. Alex Awad and his family. This action raises 
questions about the commitment of the Israeli govern
ment to freedom of religion and the opportunity for 
indigenous Christian communities to have pastoral 
leadership." "As a matter of justice," Bishop Hearn 
continued, "I urge the Israeli government to reconsider 
and grant a work permit visa." Rev. Awad said that he 
was not surprised by the decision, "being aware of the 
Israeli government's determined policy of liquidating 
the indigenous Christian presence in East Jerusalem." 

MISSION STUDY AUTHOR HONORED UM cler
gyman Rev. William F. Fore won the 1991 Silver 
Gryphon award from the Religion Publishing Group 
and Publisher's Weekly for his 1990-91 mission study 
book, Mythmakers: Gospel, Culture, and the Media (pub
lished by Friendship Press). 

DEATHS Rev. Fay H. Smith, a retired missionary with 
18 years of overseas service, died on June 1, 1991, at the 
age of 67 ... Rev. Parker Cyrus Young, a retired mission
ary with 10 years service in Sierra Leone, West Africa, 
and a former staff member of both the General Board of 
Missions of the EUB Church and the General Board of 
Global Ministries of Th~ UM Church, died on June 18, 
1991, at the Waynesboro (PA) Hospital at the age of 
81 ... C. Edward Benedict, a retired missionary with 11 
years of service, died on July 1, 1991, at the age of 
83 ... Rev. Robert V. Marble, a retired missionary with 
37 years of service, died on July 5, 1991, at the age of 
75 ... Ruth L. Hollister, a retired missionary with 24 years 
of service, died on July 8, 1991, at the age of 92 .. . Phyllis 
0. Thompson, a retired missionary with 7 years of 
service, died on July 8, 1991, at the age of 76 ... Gladys 
Doyle, who served for 43 years as a missionary to India, 
died on July 10, 1991, at Frasier Meadows in Boulder, 
Colorado, at the age of 92: .. William W. Overholt, a 
retired missionary with 32 years of service, died on July 
12, 1991, at the age of 99 ... Mary McMillan, who served 
as a missionary to Japan for 41 years, died on July 19, 
1991, at the age of 78 ... Eloise L. Mullen, a former mis
sionary retired since 1951, died on July 19, 1991, at the 
age of 98 ... Bonita Bloxsome Peterson, a former mis
sionary to Malaysia, died on August 19, 1991, at the age 
of 86 ... Ruth Eveland, a missionary to India for 41 years, 
died on August 20, 1991, at the age of 94. 
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VIEWPOINT 

Christ and the Columbian Legacy 

It is significant that the Gospel of 
John has been designated as the 
spiritual growth mission study for 
this year leading into the 500th an
niversary of the coming of Chris
topher Columbus to the New 
World. John' s Gospel ends with 
these words: "But there are also 
many other things that Jesus did; if 
every one of them were written 
down, I suppose that the world itself 
could not contain the books that 
would be written." (John 21 :25 
NRSV) Similar testimony could be 
given with regard to the life and 
legacy of Christopher Columbus. 

From 1880 to 1985 alone, accord
ing to one bibliography, there were 
3,271 articles and books published 
about Christopher Columbus and 
his times. That' s not quite enough to 
fill the whole world, of course, but 
enough to supply an impressive 
wing of your average high school 
library. 

A hundred years ago, an official 
of the 400th anniversary Columbian 
Exposition, William E. Curtis, drew 
a telling comparison between Jesus 
and Columbus. He wrote that it was 
"a fact that the effigy of 'the Admiral 
of the Indies' has been painted and 
carved more often, perhaps, than 
(that) of any other except the Savior 
of Mankind." In the English-speak
ing world, more geographic places 
are named in honor of Christopher 
Columbus than any other historical 
figure-save for Queen Victoria. In 
the United States, Columbus is 
second only to George Washington 
in having places named after him. 

Through the centuries, both Jesus 
and Columbus have been portrayed 
in images that reflect the tenor of the 

Dr. Randolph Nugent 

times. In his classic study The Quest 
of the Historical Jesus, Albert Schweit
zer wrote: "Each successive epoch 
found its own thoughts in Jesus, 
which was, indeed, the only way in 
which it could make him live." 
Somewhat the same thing could be 
said about Columbus. 

The main event in the last Colum
bus centennial celebration, held in 
Chicago and officially named The 
World's Columbian Exposition 
(postponed because of financial and 
construction problems to a 1893 
opening), was an extravaganza un
like any the world had ever seen. 
Spread out over 664 acres along 
Lake Michigan, it cost $30 million to 
bring into being. The event attracted 
some 24 million people (in a nation 
with a population of 63 million). 

Historian Kirkpatrick Sale (in his 
recent book The Conquest of Paradise) 
wrote that such record-breaking at
tendance figures suggested "that 
out of the figure of Columbus the 
nation now made something more 
than just a patriotic symbol, some
thing in fact that represented the of
ficial national deity, Progress, and 
such attendant seraphim as Science, 
Wealth, Power, and Civilization." 
The New York City 400th Columbus 
celebration, held in October 1892, 
documented that assessment of na
tional deification. New York gover
nor Roswell Pettibone Flower gave 
a speech in which he extolled the 
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purpose of Columbus and his men 
on their first voyage with these 
words: "They dreamed of wealth, 
and here it is beyond imagination's 
farthest limit." A magazine il
lustrated the governor's words with 
a picture of a Manhattan bank vault 
containing $72 million in gold. 

Now, a century later, plans are 
well underway for another com
memoration of the landing of 
Columbus, with the familiar mix
ture of celebration and dissent. In 
Spain, Seville will host a 1992 
world's fair, with exhibits from 100 
nations of the world and a cost of 
between $4 and $5 billion. The Sum
mer Olympic Games in Barcelona 
will be dedicated to Christopher 
Columbus. 

In the United States, the city of 
Columbus, Ohio, will pay homage 
by hosting the nation's first interna
tional floral and garden exhibition. 
It will feature $50 million worth of 
plants. A September 1992 quincen
tennial performance of the opera 
Aida has been announced to take 
place in New York City's Central 
Park. It will feature Luciano 
Pavarotti and a cast of 800 
musicians, singers, dancers, and 
members of the chorus. 

Voices of dissent to the whole no
tion of celebrating Columbus' "dis
covery" have been many and varied 
(some of them reported in these 
pages). They range from the reluc
tance of the United Nations to take 
note of the Columbus commemora
tion to the open protests against 
celebrating an event so tainted by 
bloodshed, slavery, ecological 
devastation, and genocide (see the 
following NCC resolution). 
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"The kind of 
response 

Although the language of such 
appropriate 

in part: "In union with God and our to this dissent is a turnoff for some people, peoples, we invite you to pray, 'Par-
the strident tone is tempered consid- quincentennial don, 0 God, our debts as we pardon 
erably when matched with eyewit- our debtors. Amen.' " 
ness records of conquerors and moment is " .. . We cannotfail to recognize," 
colonists, both Spanish and English. 

sacrifice." 
their statement went on, "that the 

Friar Bartolome de las Casas stripping of resources and the con-

men 
came to Espanola in 1502 and spent sequent impoverishment which 

these 
eight years as a colonist before began 500 years ago is expressed ... 

~al th, 
talcing his religious vows. Las Casas by the inhuman, immoral and un-
recorded the following eyewitness agreed upon to put the children to payable external debt. .. . 

jon's account of what happened when he death the which was effected by "In the name of Jesus Christ and 
1e il· 
1with 

was in the company of some throwing them overboard and the peoples of Latin America, we 

vault 
Spanish troops who came upon a shooting out their brains in the demand: 
group of gentle Tai no people sitting water." • of the World Bank and Interna-
in the plaza of their village. Wrote An undeniable part of the tional Financial Institutions, the 

s are Las Casas: "A Spaniard, in whom Columbian legacy (reaffirmed by cancellation of this unpayable 
com· the devil is thought to have clothed the celebrative words offered 100 foreign debt; 
1g of himself, suddenly drew his sword . years ago) is an insatiable quest for • of the governments of Latin 
mix· Then the whole hundred drew gold and the cruel sacrifice of the America, that they cease pay-
~t. Jn theirs and began to rip open bellies, lives of indigenous people in its pur- ment of this debt, which is caus-
1992 to cut and kill those lambs- men, suit. As Robert E. Burns wrote in ing the slow death of our 
n 100 women, children and old folk, all of U.S. Catholic (July 1991): "Like the peoples; 
JS! of whom were seated, off guard and aftermath of human rape, the rape • of the Christian Churches, that 
Sum· frightened . .. . To see the wounds of an indigenous people by in- the year 1992 be proclaimed the 
elona which covered the bodies of the vaders-more advantaged if hardly Year of Grace for debtors and 
ipher dead and dying was a spectacle of more civilized---continues to take creditors, cancelling the debt, so . 

horror and dread ." its toll on generation aner genera- that the authentic New Evan-
, 

ity of A century later, the English set- tion of Latin American people. gelization can begin today." 
mage tled in the Virginia colony at James- Having reduced the native in-
ema· town. One of the original settlers, habitants to peonage and later The invitation from the bishops and 
1ition. George Percy, wrote this descrip- having imported slaves from Africa, missioners in Panama is likely to be 
rth of tion of the capture of an Indian vii- the conquerors and their descen- declined by many to whom it has 
ncen· lage: "And then we fell in upon dants plundered the astonishing been issued. Nor is the proposed 
opera them, put some fifteen or sixteen to riches of the new land and con- . debt cancellation idea problem-free. 

take the sword, and almost all the rest to centrated incredible wealth in a few But it points the way toward the 
•ntral flight. . . . haves while many times their num- kind of response appropriate to this 
:iano "My lieutenant bringing with her became have-nots . ... (Recall quincentennial moment: sacrifice. 

800 him the queen and her children and only the exploitation of the U.S. The sacrifice of those who set out in 
and one Indian prisoner, for the which I fruit, sugar, and oil cartels in Latin risk-taking venture toward un-, 

taxed him because he had spared America over many years.)" known terrain and the further 
Jeno- them, his answer was having them For mission partners, a call to a sacrifices demanded of innocents in 
"dis· now in my custody I might do with new beginning invites an ap- the process of colonization and con-
raried them what I pleased. Upon the same propriation and appreciation of the quest should be commemorated ap-
these I caused the Indian's head to be cut Columbian legacy in the name of propriately. To do this, we need to 
reJuc· off . . . . and after the example of Christ. One reappropriate and apply in some in-
J take "And after we marched with the such issuing of that call came in novative, risky, and creative ways 
~ora· queen and her children to our boats January 1991 from two bishops and the sacrifice of the crucified Christ, 
rains! again, where being no sooner well twelve missioners from the Roman who said: ''No one has greater love 
~by shipped my soldiers did begin to Catholic Missionary Diocese of than this, to lay down one's life for 
gical murmur because the queen and her Colon in Panama. Recognizing the one's friends. You are my friends if 
?e the children were spared. So upon the legacy of the lure of gold and of the you do what I command you." (John 

same a council being called it was call of Christ, their "manifesto" said 15:13-14 NRSV) D 
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500:)fears 
A May 17, 1990, resolution from the 
governing board of the National Council 
of Churches (NCC) entitled "A Faithful 
Response to the SOOth Anniversary of the 
Arrival of Christopher Columbus" 
received near-unanimous support from 
the more than 200 NCC board members. 

J'ls 'US. Cliristian.s approacli pu6Cic o6strvanus marfjn,g tfu 500tli an.nivtrsary of Cfuistopliu Cofum6us ' 
first faniing in. tfu 'Wtsttm :Jfemispliut, Wt an caUd to rwuw our fu[{ fiistory, rejfut upon it, an.ti act 

as ptopu of faitli minif ui of tfu sif!nificana of 1492. 'ITU. pwpu in. our cliu.rdits an.ti communitiL.s nQW foo 
at tlitsif!nificana of tlit went in. iiffmnt ways. u-Mt rtprtstntd newness of frwlom, fwpt, antf opportunity 
for s01nt was tfu occasion for oppre.ssion, 4fraiation, antf gtnocUft for otlitrs. '.!or tfu cfr.u.rcli this is not a 
tinu for uu6ration, 6ut a tinu for a committti pfan of action ensuring that this kfliros moment in fiistory 
not continue to cosmetically coat tfu pain.Jul asputs of tfu J.f.nurican fiistory of racism.. 

'}'or tlit tftsuntfants of tfu survivors of tlitsufutqu.ent in vasion,gtnoci.tft, sfuvery, • u.oci4 • aruf tzy{oitation 
of tfu wtaltfi of tfu fani, a uk6ration is not an appropriate o6strvanu of tfiis anniVt.rsary. 

'.!or tfu in.iigtnous pwpu of tlit CariD6t.an isfanis, Cfuistopliu Cofum6us · invasion matiJ,tf 
tfu 6e.ginnin.g of sfuvtry ani tfuir wtntuaf gtnocUft. 

'.!or tlit in.iigtnous pwpu of Central 5'.merica, tfu result was sfuvtry, ge.n.ocUlt, ani ~fotta· 

tion, Uaiin.g to tlit prtstnt StTufi!/U for fWtration. 

'.!or tlit in.iiguwu.s pwpu of Soutfi 5'.merica, tlit rtsult was sfavtry, genocUfe, ani tfu 
e.zyfoitation of tfuir mineral antf otfur natural rtsou.rc.tS, fostering tlit ytar{y accu.nwlation of 
capital 6y tfu 'Lu.rcpt.an countriL.s. 

'.for tfu in.iigtnous ptopu of Majc.o, tfu rtsuit was sfuvery,gtn.ocUlt, rapt of muural as wt11 
as otlitr natural resources, ani a tUcfint of tfuir civilization. 

'.!or tlit pwpu of motftrn Pu.uto 'l{j.c.o, :Hawaii., ani tfu '.Ph.ifippints, tlit rtsult was tlit eventual 
gra66ing of tlit fan{, gtnoci.tft, antf tlit prtstn t tcanomic captivity. 

'.!or tfu in.iigtnous pwpks of 'J{prtfi hitrica, it OrOUfiftt sfavtry, gt.rtOCUU. antf theft an 
e.zyfoitation of tfu fan{ tliat lias Ui to tlitir tfuuniants ' urrpovtruftti uvt.S. 
'.!or tlit pwpks of tfu 5'.frican tfiaspora, tfu result was sfat1t.ry, an tvil ani immoral s um 
stupti in racism, tcanomic e.zyfoitatwn, rapt of fuunan ani rruntra! nsou.rets, ani ruuwnal 
tfivisivtne.ss alonfi tfu Grus of coUmi.r.intJ nations. 

'.for tfu pwpfu from Jlsia 6roUfJftt to wor tlit farul, tarn f rom tfuir farru!Us ani c tuns 
false promises of economic prosperity, tlit rr.suit w fa6or camps, isOlnUIUUion , an t 
victimization of tlii. tfr.scu1tfants facinfi anti· ian racism. 

'.!or tfu tfuuniants of tfu 'Lu.roptan conquuurs, tlit sufuU{IUnt ltfi 
tion of paternalism ani racism into our cultures ani tl/TttS. 
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s J2l ter Co{um6us 
he The NCC includes 32 non-Roman 
dl Catholic Christian churches in the 
ful USA with a combined membership of 
he 42 million. Since its adoption, the NCC 
ts" resolution, printed in part below, has 
)ffi become a catalyst for controversy and . 
rs. conscience. 

ius ' 'Tlie cli.urcli, witli few e~tions, ac.companid and ftgitimi.wl tliis conqiust and ~Coi.tation. 'ITiwf.o,gi· 
act ca£ju.stifications for dt.Stroying native refieiou.s 6diefs wfuft forcing conversion to 'Eu.r<pean forms of 
io{ Cliristianity demanded a su6mi.ssion from tfie new{y converted tfiat facifi.tattd tfieir total conqiust and 
1ity ~Coi.tation. 
11a 
ory 

ta· 

tJlll· 

'Tliertf ore, it is appropriate for tfie cliurcli. to refftct on its roft in tfiat liisturica£ tragedy, to repent of i~ 
compficity, an.tf, in pursuing a fiea£ine prouss, to move forward in our witness for justice antf peace. 

'Toward tfiat end we are caffd to: 

'l<efkct seri.ou.s{y on tfie comp{tzj.tit.S and comp{icitit.S of tlie missionary efforts during tliis 
period of cofonization antf su6jugation tfiat resu{tetf in tfie dt.Struction of cufturt.S and 
refitJi.on.s, tlie desecration of refigiou.s sitt.S, and otlier criml.s Ofiainst tlie spirituality of 
indigenous peopfts. 

'X,,ivi.ew and reflu.t on tlie dtf!TU to wliicfr. current mi.ssiof.ogit.S tend to promote fi.ft.Styfts 
tfiat perpetuate tlie ~Coi.tation of tlie dt.Scentfan. ts of tlie indigenous peopft and tfiat stand 
in tlie way of ena6fi.ng tlieir seffdetennination. 

l tkntify and ceft6rate tfie significant voict.S witliin tfie cli.urcli. tfiat fiave consistently 
advocated tfie riglits antf dignitit.S of indigenous peopfts. 

'X,,icognize tliat wliat some liistorian.s Ii.ave termd a discovery in reali.ty was an invasion 
and cof.onization, witli ft/Jafized occupation, genocide, economic ~Coi.tation, and a dup 
ftvef of institutionaf racism and moraf decadence. 

'X,,ijkct seri.ou.s{y on Ii.ow tfie cli.urcli sliouli and miglit ac.compfisli its tastof witness and 
service to antf witli tfwse of otlier faitlis, recognizing tlieir integrity as cftiUren of <jotl and 
not contributing to new 6ond0fit.S. D 
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Latin American 
Churches and the 
Ou i ncentenary: 

By Jennifer N. Collins 
To celebrate or to repent? This is the 
question that is being asked 
throughout the Americas as the 
momentous date of October 12, 
1992, approaches-500 years since 
Columbus' arrival in the New 
World. In Latin America, where 90 
percent of the population is Chris
tian, the churches are taking posi
tions on what the nature of the 
commemoration should be. 

The Catholic hierarchy in Rome 
has symbolically chosen October 
1992 as the date and the Dominican 
Republic on the island of Hispaniola 
(site of Columbus' first colony) as 
the place for their N Assembly of 
Latin American Catholic Bishops 
(CELAM). Likewise, many Protes
tants are sure to go along with the 
celebrations being planned by many 
Latin American and Caribbean 
governments. However, progres
sive sectors of both the Catholic and 
Protestant churches in Latin 
America are joining with in
digenous organizations and other 
popular movements to oppose the 
celebrations and to issue an alterna
tive call for change both within the 
churches and in society as a whole. 

A 1992 Agenda for the Churches 
In April, I travelled to Quito, 
Ecuador, to attend an ecumenical 
conference convened by the Latin 
American Council of Churches 
(CLAD as part of their Quincenten
ary program. 

The invitation for the gathering 
was issued to churches and 
ecumenical organizations that are 
approaching 1992 from an attitude 
of penitence, repentance, and 
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reparation. This position is being 
taken by many Christians in Latin 
America as a means of cultural and 
spiritual redemption for the sins 
committed against aboriginal 
people and African Americans in 
the past 500 years. A period of 
reflection and repentance is being 
postulated as necessary if we are to 
create more just societies and more 
inclusive churches in years to come. 

Proposed areas of transformation 
would include: 1) social change and 
justice for the poor; 2) transforma
tion in the structure of the in
dividual churches to make them 
more culturally inclusive; and 3) a 
"new ecumenism" that would ac
knowledge Native American 
religious traditions and African 
American spirituality and beliefs. 

The rejection of a celebratory or 
triumphalist attitude toward the 
Quincentenary was based on an ap
preciation of the experience and 
perspective of blacks and Native 
Americans. To celebrate 1992 would 
glorify the genocide of native 
peoples and the institution of 
slavery. Both occurred as a result of 
the relationship between Europe 
and the Americas initiated in 1492. 
For this reason, a rereading of the 
history of the Americas from the 
viewpoint of these two racial groups 
was pointed out as necessary for any 
activity around 1992. In addition, a 
new, more critical evaluation of 
Christianity' s participation and 
complicity in the history of the con
quest of America was cited as the 
specific responsibility of the church
es. Only through critical self-evalua
tion can the Christian Church stand 
in solidarity with blacks, with Na
tive Americans, and with the poor. 

Ach1 

Div: 
Raci 
even 
are ( 
Am€ 
et hr 
dyn, 

It 
Of th1 
tizo) 
Afric 
anct € 

I Of th( 
tion, 
very 
latjy 



; being 
n Latin 
ral and 
he sins 
riginal 
:ans in 
iod of 
; being 
e are to 
d more 
J come. 
mation 
1geand 
;forrna
he in· 
~ them 
nd 3) a 
uld ac
erican 
\frican 
:liefs. 
tory or 
1rd the 
1an ap
ce and 
Native 
would 
native 
ion of 
~suit of 
~urope 
n 1492. I 

. of the 
Jm the 
groups 
for any 
jtjon, a 
~on of 
in and 
he con· 
as the 

:hurch· 
,vaJua· 
~stand 
.th Na· 
~ paor· 

A church in Tolontag, Ecuador. Many of the indigenous people who worship there are campesinos (small farmers) . 

Divisions of Race and Class 
Racial and geographic barriers, 
even among progressive Christians, 
are difficult to tear down. In Latin 
America, the ambiguous nature of 
ethnic identity adds its own 
dynamic to the task. 

It is a region where the majority 
of the people are of mixed race (mes
tizo) : Indian, European, and/ or 
African. The blood of the conquered 
and enslaved commingles with that 
of the conquerors, making the ques
tion of how one identifies oneself 
very complicated. Yet in several 
Latin American countries, in-

digenous peo_ple represent the 
majority or at least a significant 
proportion of the population: 
Bolivia, 65.9 percent; Guatemala, 59 
percent; Peru, 55 percent; Ecuador, 
40 percent; and Mexico, 30 percent. 

Racial stratification and racism 
are a reality in Latin America and 
therefore also in the churches. The 
Quincentenary call to listen and 
give due respect to the black and 
Indian communities is a very pal
pable challenge for the white and 
mestizo churches, which for the 
most part represent the more 
privileged sectors of the society. 

In general, indigenous people see 
themselves primarily as native 
people belonging to a specific tribe 
or nation. This identification comes 
first, even before allegiance to a par
ti cu la r country. Logically, in
digenous native people have a very 
different perspective on the Quin
centenary than would most people 
of European ancestry or of mixed 
race. Native Americans are either 
indifferent toward or outright 
rejecting of any 500th anniversary 
celebration because of what "The 
Conquest" (as it was called by the 
Spanish) meant for their ancestors. 
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A fes tival in Cayambe, Ecuador. 

Ecuadoran children . 

The negative effects of coloniza
tion are still being felt today by in
digenous peoples. In general, they 
are relegated to the lowest rung of 
the social and economic ladders in 
Latin American societies. Native 
groups throughout Latin America 
are calling for land, political power, 
bilingual education, and respect for 
their indigenous cultures and 
religious beliefs and practices. 

The Cross and the Sword 
Jn the history of the conquest of 
Latin America by the Europeans, 

the cross came along with the 
sword. Leonardo Boff, a Brazilian 
theologian, has described the mis
sionaries as "conquistadores of 
souls." As a result, today many in
digenous people in Latin America 
are Christians. However, as Indian 
consciousness grow s, some are 
questioning the way Christianity 
was introduced to their ancestors. 

At the Quito meeting, the very 
critical native Indian perspective on 
Christianity caused much con
troversy. Two Indians from Bolivia, 
one a Methodist pastor and the 
other the leader of a peasant labor 
movement, explained that they had 
reached the conclusion that Chris
tianity could not represent a liberat
ing force for indigenous peoples. 
Their conclusion was based on two 
factors: (1) the complicity of the 
Christian Church, throughout its 
history in this hemisphere, with the 
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oppressors of Indian people; and (2) 
the insistence that the Bible does not 
present a liberating message for In
dian people. They supported their 
reading and interpretation of the 
Bible by drawing a parallel Oetween 
the Old Testament story of the in
vasion of Canaan by the people of 
Israel and their destruction of the 
Canaanite idols and the experience 
of Native American cultures with 
regard to The Conquest. Native 
American people were vanquished 
by Christian invaders and their 
religious traditions were considered 
to be pagan idolatry, indicating 
Christianity's unwillingness to 
coexist with other religions. "Only 
the indigenous traditions, involving 
myths and legends, can serve as the 
liberating religion for indigenous 
peoples," said the Bolivian pastor. 

Several white Latin Americans 
reacted strongly. They insisted that, 
while Christian churches and 
people professing Christianity had 
done some terrible things in Christ's 
name throughout history, the over
all message of the Bible was one of 
liberation. 

The Bolivian pastor's position ex
emplifies what much of Christian 
mission has been perceived as by 
some indigenous peoples in the 
Americas. From the beginning, the 
Gospel was not something that in
digenous people were invited to ac
cept of their own free will, out of a 
conviction of faith. Instead, conver
sion to Christianity was forced on 
them by a foreign power. The accep
tance of that faith meant the rejec
tion not only of their own native 
religions but also of their culture, 
their languages, and their power as 
sovereign peoples. 

Liberation Theology 
The debate points to a deeper level 
of dissonance between the way of 
thinking among many indigenous 
peoples and liberation theology. 
George Tinker, a North American 
Indian theologian, has expressed 
the issue this way: "The problem 
with Latin American liberation 
theology, first of all, is that it is given 
over to Marxist thought. For 
American Indians that is wholly in
adequate and inappropriate. It is 
replacing one Western philosophi
cal economic system with another." 
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Child in Tolontag, Ecuador. 

A campesino woman with her child at 
the El Bethel Evangelical Church in 
Tolontag, Ecuador. 

Liberation theology developed 
primarily out of the reality of the 
mestizo poor of Latin America. It 
does not address the specific cul
tural identification of the Indian. 
Thus, some Native American Chris
tians are in the process of creating 
Indian theologies. Likewise, African 
American communities have been 
developing their own culturally and 
historically specific interpretation of 
the Gospel for their communities. 
These very populations that were 
conquered and enslaved now are 
producing some of the most 
prophetic voices in our midst as 
they call upon the Church to truly 
open itself to all peoples-not in a 
way that oppresses but in a manner 
that lovingly accepts many voices. 

While we may not want to hear 
the most radical Indian perspective, 
it is important to do so because it is 
one logical outcome- however 

painful to admit-of a specific his
tory. This outcome forces us as 
Christians to honestly face up to that 
history. In the United States, the 
Black Muslim movement had 
similar theoretical roots in its rejec
tion of Christianity as the religion of 
the "white oppressor." Acknow
ledging the truth allows for redemp
tion, for change, and opens up 
possibilities of new beginnings for 
the Church, allowing the whole 
community of Christians to be truly 
free in Christ. It means rejecting 
dogmatism and racism, as we are 
called to respect difference, because 
all the people of the world are made 
in God's image. 

New Ecumenical Beginnings 
A new, broader definition of 
ecumenism is important for such a 
new beginning. The anniversary 
date of 1992 could represent a new 

beginning for our churches and for 
our two American continents if we 
choose to take up the challenge. At 
its best, the new ecumenism can 
lead us, as one delegate put it, to a 
"conception and practice of a truly 
humane and transforming faith ." 

The call to repentance and 
penitence issued by the ecumenical 
meeting in Ecuador is not just for 
Latin America but for all of the 
Americas. The United States and its 
churches have their own history for 
which to repent-a history which 
includes the genocide of indigenous 
peoples, the disgraceful history of 
slavery, and the persistence of 
racism in all areas of society. 

The Quin.centenary of 1992 looms 
as a challenge for our churches to 
create structures that will allow for 
the expression of all cultural origins 
and for many different perspectives 
on the Gospel. D 

Jennifer Collins is a GBGM missionary 
seroing in Quito, Ecuador, with the Latin 
American Council of Churches (CLAJ). 
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The 
• 

cente 
• 

By Raymond K. OeHainaut 

The Columbus Memorial Lighthouse 
(above) being built in Santo Domingo, 
capital of the Dominican Republic, is a 
cross-shaped colossus, costing more than 
$100 million. Its front entrance faces a 
slum (opposite) where a diarrhea epidemic 
recently killed six children. 

The present moment is a difficult
but also very interesting-time to be 
serving as a missionary in the 
Dominican Republic. My wife 
Delaine and I came to the 
Dominican Republic a little over a 
year ago as missionaries assigned to 
the Dominican Evangelical Church 
(Iglesia Evangelica Dominicana), 
which the Methodists helped to es
tablish in the 1920s. It is an inter
denominational church similar to 
the Church of South India, combin
ing Methodist, Presbyterian, and 
Moravian traditions. 

Shortage and Celebration 
We spent our first two weeks in 
Santo Domingo, the capital city of 
the Dominican Republic, before 
traveling 100 miles down the coast 
to Barahona to assume our pastoral 
and educational duties. The first 
night in Santo Domingo, we ex
perienced a blackout caused by the 
shortage of fuel. Also, we saw the 
long lines of vehicles, and people 
struggling to get their share of 
gasoline, cooking gas, and food 
items that were in short supply. 

The newspapers were saying that 
the Dominican Republic was ex
periencing its most serious 
economic crisis in history. Although 
the fuel situation has recently im
proved, the daily blackouts and a 
water supply that comes and goes 
are still sources of irritation for the 
general populace. More recently, 
strikes by physicians and teachers, 
lasting for several months, and the 
complete lack of medicines in the 
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public hospitals contributed further 
to the general unrest (see box). 

But in spite of the economic 
problems and citizen complaints, 
we were soon a ware of the country's 
anticipation of and elaborate 
preparations for the corning 1992 
Quincentennial Celebration of the 
Discovery and Evangelization of 
America. Setting aside part of our 
business and orientation time in 
Santo Domingo, we visited some of 
the major historic sites in the old 
colonial section of the city. These 
sites included the palace of Gover
nor and Viceroy Don Diego Colum
bus, Christopher's son, and the 
cathedral, which is the oldest Chris
tian church in the Americas. The ex
perience of actually walking 
through some of the first structures 
that Columbus and his followers 
constructed in the New World 
prompted me to buy some history 
books and to begin asking many 
Dominicans how they felt about the 
corning 1992 celebrations that have 
received so much publicity. 

Monumental Contradiction 
I soon discovered that Dominican 
opinions were divided sharply with 
regard to the (so-called)" discovery'' 
and the elaborate constructions and 
preparations for the 1992 celebra
tions. One man asked: "Have you 
seen the huge Columbus Memorial 
Lighthouse? It is a disgrace! Mil
lions of dollars have been spent on 
that monstrosity while the masses of 
the Dominican people are being 
denied the basic necessities of life." 
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Overhearing him, another man in
sisted: "But you are so shortsighted! 
The great Memorial Lighthouse, the 
new avenues, and all the refurbish
ing of the colonial buildings will at
tract thousands of visitors to our 
island. It will greatly enhance the 
tourist trade." 

The nearly completed Columbus 
Memorial Lighthouse (Faro a Colon) 
has become the focal point of much 
of the controversy over the coming 
Quincentennial celebrations. I ac
cepted a friend's offer of a ride to the 
other side of the Ozama River to see 
it. As we crossed over the Mella 
Bridge, I could see its giant, cross
shaped form looming on the shore 
ahead. It reminded me of the Great 
Pyramid of the Egyptian King 
Cheops in Giza. Later, I discovered 
that the writer Antonio del Montey 
Tejada conceived the idea of build
ing a monument "proclaiming the 
glory of the Discovery'' in 1852. He 
said that it should ''be a Colossus 
like that of Rhodes." Indeed, it is a 
colossus, costing more than $100 
million in contributions and dona
tions made by the Dominican 
government and by other Latin 
American countries, the United 
States, and some European nations. 
It will house six museums and an 
elaborate mausoleum containing a 
coffer of bones that the government 
claims to be the remains of Columbus. 

The front entrance to the monu
ment faces a slum containing pools 
of stagnant water and hundreds of 
clapboard shanties. A journalist 
recently wrote in the newspaper Ul
tima Hora that this slum area (which 
is called "barrioMaquiteria") will cer
tainly catch the attention of the 
foreign visitors coming to see the 
monument next year. He also 
reported that an epidemic of diar
rhea sweeping through this neigh
borhood killed six children. 

Hype and History 
In 1987, the Seventh General As
sembly of the World Organization 
of Tourism expressed its pleasure 
over the international cooperation 
that was helping to bring the colos
sal monument into being, "con
sidering that all the nations of the 
world owe an eternal debt of 

gratitude to the great Admiral 
Columbus for his immortal deed." 
Some of the recent promotional 
literature of The Permanent 
Dominican Commission for the 
Celebration of the Quincentennial 
of the Discovery and Evangelization 
of America quotes Spanish historian 
Francisco L6pez de G6mara' s well
kno wn 1552 statement: "The 
greatest event since the creation of 
the world, except for the incarnation 
and death of the one who created it, 
was the discovery of the Indies, now 
called the New World." 

But many of the Dominicans and 
Haitians-particularly the poorer 
ones- who now inhabit the island 
that the native Taino people called 
Quisqueya ("the good land") before 
Columbus renamed it Hispaniola, 
find it difficult to speak in such 
glowing terms about the coming 
1992 celebrations of the "dis
covery." Recently, one member of 
my church, who is critical of the 
"hype" generated by those promot
ing the coming celebrations, 
showed me a newspaper clipping. It 
reported that a progressive Roman 
Catholic bishop in Brazil had 
publicly stated that "the Church 
ought to examine its conscience and 
not celebrate the 'discovery' that 
Padre Bartolome de las Casas, the 
defender of the Indian's human 
rights during the early colonial 
period, called the 'cover-up.' " 

According to Juan Bosch (in his 
book De Cristobal Colon A Fidel 
Castro), Padre las Casas saw Panfilo 
de Narvaez massacre hundreds of 
Indians in Cuba. It was one of many 
such massacres that led Padre las 
Casas to begin his struggle to 
protect the Indians from abuse and 
slavery. After he managed to con
vince the crown that the indigenous 
people had souls, laws were decreed 
prohibiting their enslavement. Un
fortunately, this happened after 
their numbers had already been 
decimated and after Africans were 
already being shipped in to supply 
the demand for slave labor. 

Bloody Conquest 
Perhaps the worst butcher among 
the Spanish conquerors (conquis
tadores) was Captain Alonzo de 

NEW WORLD OUTLOOK SEPTEMBER-OCTOBER 1991 

Ojeda. Ojeda accompanied Colum
bus on his second voyage to the is
land of Hispaniola. He traveled 
around the island killing Indians 
and selling any survivors into 
slavery. Bosch claims that it was 
mainly Captain de Ojeda's blood
thirsty aggressions that provoked 
the massive revolts by the in
digenous people that eventually led 
to their own extinction. 

One of the very few rebel chiefs 
(or casiques) to survive the Spanish 
onslaught for any length of time was 
the legendary Enriquillo. Just 20 
years after Columbus' first landing, 
60 casiques were summoned to a part 
of Hispaniola called Jauragua and 
slaughtered in cold blood. Enriquil
lo was spared because of his youth 
and the protection of one of the 
more benevolent Spanish colonial 
estate holders (encomenderos). Soon 
after, he was betrayed and arrested 
by the son of his protector. Enriquil
lo escaped to the Bahoruco moun
tains. He and his people resisted the 
Spanish for 14 years. In 1533, he 
negotiated an unprecedented peace 
treaty with Emperor Charles V. 

Admiral Christopher Columbus, 
wanting to make an example of the 
chief Guatiguana, ordered a mas
sacre of the chief's people. Five 
hundred survivors were led off to 
Isabela (the oldest settlement in the 
New World) to be sold as slaves or 
carried off to Spain. Columbus also 
ordered that each remaining Indian 
pay a tribute of gold every three 
months to avoid being sold into 
slavery. He further commanded 
that 100 Indians be executed for 
each Spaniard killed by native 
hands. Columbus insisted that his 
men be allowed to hold and to sell 
slaves-much to the disgust of 
Isabella, the queen of Spain, who 
wasopposed toanymaltreatmentof 
the indigenous people. (Columbus' 
insistence on allowing his en
comenderos to possess and sell slaves 
was one of the reasons why he lost 
the queen's favor and was arrested 
and carried back to Spain as Francis
co de Bobadilla's prisoner during 
his third visit to Hispaniola.) 

The history of this period is full of 
stories documenting the harsh and 
cruel treatment native peoples 
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received at the hands of the conquis
tadores. During the first years of the 
conquest of Hispaniola, one rebel
lious casique called Hatuey was cap
tured and condemned to be burned 
at the stake. A priest visited him and 
asked him if he would convert to 
Catholicism so that he could go to 
heaven. He was quick to respond: 
"If the Spanish I have known are 
going to be there, I prefer not to go." 
Hatuey was burned unbaptized in 
1512. Boxes of soda crackers bearing 
his name are now sold in stores in 
the Dominican Republic. 

Some casiques were mutilated 
before they were killed. A favorite 
Spanish sport was to slash off their 

of enthusiasm for the 1992 celebra
tions on the part of some 
Do.minicans. Professor Derson 
Figuereo, who teaches history in our 
church-sponsored colegio, has noted 
that "Columbus' arrival here was 
really an invasion of a feudal lord, 
as Spain still was in the Middle 
Ages. He came for conquest, for 
spices and gold, and the enslave
men t and massacre of the in
digenous people began right from 
the start. Had we been 'discovered' 
by a power other than feudal Spain, 
perhaps we would not be the under
developed country we are today." 

Although he feels that the 1992 
celebrations are being prepared 

of government funds was affecting 
him personally, he answered: "I am 
a teacher, and we are going to be on 
strike until the government does 
something about our miserable 
salaries. I teach in two different 
schools and make the equivalent of 
only $85 a month. This would cover 
only the cost of my family's typical 
lunch for a month. Our Central Bank 
has calculated that a family of five 
should earn 5 ,800 pesos, or $446, just 
to cover the basic necessities. The 
government continues to refuse to 
pay me a decent salary. In the mean
time, however, it is spending enor
mous sums in preparation for the 
1992 celebrations." 

Burning tires set on fire by strikers in the Dominican Republic. 

ears or cut off their hands if they 
didn' t show up with the required 
quota of gold. Later, as the con
quests progressed, even worse 
atrocities were perpetuated during 
Francisco Pizarro's invasion of Peru 
and Hernan Cortes' conquest of 
Mexico. Cortes devised the tactic of 
helping one Indian tribe kill off their 
traditional enemies and then liqui
dating them in return. 

Voices of Dissent 
The gory facts of the history of con
quest on Hispaniola explain the lack 

with good intentions, Professor 
Figuereo said: "I cannot agree with 
what they are costing the 
Dominican people. While the 
majority of our people are hungry 
and without the minimal amount of 
health care and proper education, 
the resources of this country are 
being invested in so many non
productive projects. The great 
Columbus Memorial Lighthouse 
has become a national scandal be
cause of the millions of dollars that 
have been squandered on it." 

When I asked him how such use 

Will the 1992 celebrations be a 
great boon to the country's tourist 
trade? Professor Figuereo insisted: 
"It is true that tourism has become 
our number-one industry and that 
tourists are bringing a lot of foreign 
exchange into the country. How
ever, this money doesn' t get to the 
common people. It goes to big inves
tors and the people who build the 
monuments and hotels." 

Professor Figuereo also pointed 
out that " the bad social and 
economic situation in the country 
has created an individualistic sur-

NEW WORLD OUTLOOK SEPTEMBER-OCTOBER 1991 17 



18 

Photo courtesy Culver Pictures, Inc. 

viva} mentality. This mentality is 
seen in the thousands who are leav
ing the island in small boats every 
year," he said. A retired principal of 
our parochial school told me that, 
two years ago, her first cousin and 
his son were drowned in an attempt 
to escape to Puerto Rico in a yola, or 
small fishing boat. The husband of 
one of our church members did sur
vive the trip and hopes the rest of his 
family can join him soon. Fifteen 
people trying to leave the island 
recently were intercepted by the 
coastguard and returned to our city. 

Barahona, where we live, is an 
arid zone and is said to be one of the 
poorest parts of the island. There 
has been little or no medicine in the 
state hospital for months, and the 
doctors and nurses have been on 
strike. People have died or have had 
their limbs amputated because there 
is no insulin. Unemployment, even 
for the members of my congrega
tion, is around 60 percent. The 
streets are full of children-three 
years old and up-shining shoes 
and selling peanuts to survive. 

Dona Hedumina is an 83-year
old grandmother who tries to sup
port her grandson and two 
great-grandchildren on her meager 
pension. They live in a clapboard 
shack. I asked her what she thought 
of the corning Quincentennial. She 
said: ''We don't have food in the 
house for tonight ' s supper. I 
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desperately need a thousand dollars 
for a cataract operation I .can't af
ford. And you ask me about monu
ments and celebrations?" 

Voices of Affirmation 
However, some of the Dominicans I 
interviewed, even among the poor, 
expressed positive attitudes about 
the preparations for the 1992 
celebrations. One young man, who 
is unemployed but active in our 
church's youth group, felt that we 
could not afford to ignore the his
to ri ca 1 importance of the "dis
covery." Like many others, 
however, he would prefer to call it 
the "encounter" of two worlds, be
cause "discovery'' carries with it 
ethnocentric and colonialistic con
notations. "It is true," he said, "that 
this encounter has caused much suf
fering and the virtual destruction of 
most of the aboriginal cultures. But 
there is no point in dwelling on the 
past. Now we are living in a new 
civilization of mixed races and cul
tures resulting from this encounter. 
We should recognize its positive 
gifts, which are many, and focus our 
attention on the needs of the future. 
We should not allow our personal 
problems to deny the importance of 
this great historical event." 

A Roman Catholic priest told me: 
"It is so easy for us to use hindsight 
and to be harsh in our judgments of 
the negative side of the 'discovery.' 
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The political and economic situation 
in the Dominican Republic is grow
ing progressively more unstable as 
the 1992 Columbus Quincentennial 
celebrations draw nearer. During 
June and July, several strikes were 
aalled by labor unions and opposi
tion political parties, with varying 
degrees of success. Teachers, 
physicians, technicians, and agricul
tural workers had been on strike for 
four months by mid-August. The 
call grows ever louder for the resig
nation of the 84-year-old Dominican 
President Joaquin Balaguer. 

The main complaint is that 
Balaguer, who is almost totally blind 
from glauroma, also is unable to see 
the great suffering of his people 
during this worst economic crisis in 
the nation's history. The popular 
sentiment holds that President 
Balaguer himself is not governing 
but rather allowing the country to be 
run by his oligarchical assistants, 
whose only interest is self~ch
ment. The rorruption in the govern
ment is well known. It has been 
denounced by the Roman Catholic 
hierarchy (although they don't go 
along with forcing President 
Balaguer out of office). 

By mid-August, doctors and nur
ses in state hospitals and public 
school teachers had called off their 
strikes. However, the biochemists, 
phannarologists,orthodontists,and 
psychologists remained off their 
jobs. The doctors did not get the 
salary increases they were demand
ing, nor have the conditions im
proved in the hospitals. This very 
day (August 16) I am conducting a 

We forget that our times and values 
have changed considerably." He 
also felt we should not forget that 
there were clergy on the scene (such 
as Padre las Casas) who risked their 
lives to protect the Indians. He cited 
the Dominican friar Antonio Mon
tesinos and his famous sermon call
ing into question the moral 
legitimacy of the Spanish conquest. 

On the fourth Sunday of Ad vent 
in 1511, with Governor and Viceroy 
Don Diego Columbus and other 
high government officials in the 

funeral for an 18-year-old girl who 
would have survived giving birth 
with better care in the hospital. 

Doctors and nurses have had to 
settle for token "victories" from the 
government. Nurses have received 
payment of back salaries and the 
nurses who were fired have been 
reinstated. Doctors have received 
exoneration from duty payments for 
100 automobiles, and 100 free state
built luxury apartments will be dis
tributed by lottery among the more 
than 2,000 physicians. (There are 14 
such apartments to be distributed 
among the more than 3,000 nurses 
who qualify.) 

Public school teachers were ask
ing for a 100 percent salary increase 
but finally settled for a raise 
amounting to some 66 percent. The 
average university-licensed teacher 
receives a monthly salary of slightly 
more than one thousand pesos, or 
$81.12. Half of the teachers work a 
double shift and receive 1,872 pesos, 
or $149.76. A select few of the 
teachers with special training and 
seniority get $182 for a double shift. 
Still it is hard for a teacher with a 
family to make ends meet, even 
working two shifts. Food and cloth
ing prices in the Dominican 
Republic are as high as or higher 
than those in the United States. 
Ninety percent of the teachers live in 
rental housing and very few can af
ford an automobile or gadgets. 

The dissatisfaction and suffering 
among the people are real. People 
are hungry. I see children with 
bloated stomachs every day. Able
bodied men are begging and steal-

congregation, Father Montesinos 
asked from the pulpit: ''With what 
right and with what justice are you 
keeping the Indians in such cruel 
and horrible servitude? With what 
authority have you carried out such 
detestable wars against these gentle 
and peaceful people who welcomed 
you to their lands? And by what 
right have you consumed them, 
sending immense numbers of them 
to deaths too horrible to mention? 
Why do you keep them so op
pressed and worn down without at-

ing to eat. Some observers say that 
the Dominican Republic and 
Nicaragua are the two most politi
cally unstable countries in Latin 
America at the moment. But the 
Dominican people seem to be very 
long-suffering. They put up with 
Trujillo's corruption and reign of 
terror for more than three decades. 

Already there is expressed con
cern about the present instability's 
affecting the 1992 celebrations. It is 
rumored that some of the Columbus 
Quincentennial activities have been 
transferred to other countries be
cause the word is out about poor 
conditions in the Dominican 
Republic-power shortages, gar
bage piling up in the streets, and 
lack of hotel accommodations. 
Some Quincentennial planners 
have voiced their concern about 
where they are going to put all of the 
next year's visitors. On one day, 500 
small planes are scheduled to land 
at the airport in Santiago, the 
Dominican Republic' s second
largest city. Most of the Roman 
Catholic Latin American bishops 
will be in the country next fall, as 
will the pope. Bishop Rivas of 
Barahona told me that more than 
2,000 foreign correspondents are al
ready registered to cover the event. 

It remains to be seen what next 
year's visitors, tourists, and 
celebrants will find. But one thing is 
readily apparent. The Dominican 
government is walking a tightrope 
right now between glorious celebra
tion and desperate need. 

R.K. DeHainaut 

tending to them when they are ill, or 
deny them the food that they need? 
And why do you kill them with ex
cessive work, forcing them to 
produce their daily quota of gold?" 

His government listeners were 
offended and demanded a retrac
tion of the sermon. But after consult
ing with his fellow Dominican friars 
and receiving their united support, 
Father Montesinos preached an 
even stronger denunciation in his 
sermon on the following Sunday. 
(Continued on Page 45) 
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TOAN
BEGINNING 

The Gospel calls us to value the dignity and worth of all people 
and to work for justice for all. Under the mandate of this call, 
we resolve to approach the upcoming Columbus Anniversary 
in 1992 as faithful respondents to that Gospel. We, as Chris-

'Hhfi;~ tfu inaigenous pwpf.es liavesliarea many vafuabU.gif ts 
from tfuir Way of Cife contri.Duting to tfie tfeve{.opmmt a1'lf SUC· 

cessful settkment 6y otfurs on tfie Uina tfiey liatf &mg inlia6itul; antf 

'Hhfi;~ tfuse ways of Cife continue to efftr insigfit into sofu· 
titms for conttmporary ana urgent pro6U.ms for a trou6ktf pUlnt.t 

ana a fragmentttf pwpCe; ana 

'11hti:~ tfie intfigenous pwpf.es liatf a rdigion, culturt, ana 
vafut systtm &mg 6efort October 12, 1492, out liatf no opportunity 

to sliart tfust 6entfits witfi newcomers; antf 

'11ht£~ conttmporary 9{p.tive 51mericans rttain many customs 
of tfieir ance.stors on{y to fina tfie practice of tfust customs 6ting 

viofatttf 6y structure.s of tfie iominant society; antf 

'Hhfi;~ tfu diurcfi is caffta to Uentify tfiose moments wfien 
Cfiris tians re.sis tttf tfie genocUe of intf igenous pwpf.es antf paU for 

sucfi re.sistanct witfi tfieir Cive.s; ana 

'11hti:~ Ult are caffta to ao {ikf_wist t'oaay 6y raising our voice.s 
wfienevtr similar a6use.s are attemptttf in our mUlst; antf 

'11ht£~ a great tfanger is pre.stnt for tfie nation anti tfit cfiurcfi 
to 6t swept into (tfie) eupfioria of uncritica! romanticizing of (a) 

crue[ an.I 6wotly fiistory wfiicfi ignore.s tfie viofation of tfit nativt 
pwpks;antf 

tians, call for a New Beginning that invites each of us to walk 
the circle of life together in our journey toward the wholeness 
and fullness of God's creation. 

'Hhfi;~ an urgtnt nettf trjsts for a mort incfusivt antf f.ess 
6iasttf fiistorica{ account of tfu 'Europtan s tfta1ings witfi tfu 

intligenous pwpf.es, incfutfing tfu rt.writing of 51merican fiistory anti 
(tfit) rt.moving (of} sttrwtypica{ imafie.s wfiicfi tit.mean nativt pwpf.e; 
anti 

'11ht£'1{'µt5 6y continuttf sikna antf tltnial of past injustices, 
pwpf.e ofttn ao not ruogniu tfie tvif wfiicfi compounas ana 

contribute.s to pre.stnt ... 9{ptivt 51merican issues; anti 

'f!t)>fE'l{'µtS tfit diurcfi anti its ptopCe can ac{(!tow{dgt 6otfi past 
anti pre.stnt injustius to 9{ptivt 51mericans, conf e.ss 6otfi ptrsonaf 

anti corporatt sin, antf 6t guUttf 6y tfit Jfo{y Spirit (towartf) jl 'J{Jw 
'Beginning in frutfom anti rtnewaf tfirougfi f orgivtness anti tfit fita{ing 
of tfit wounis of tfitst pwpf.e; 

20 NEW WORLD OUTLOOK SEPTEMBER-OCTOBER 1991 



'We must deepen our appreciation 
for indigenous peop{es so tliat 
we mayjourney toward (jod 

in tlie ju[[ness of our (jospe[ mandate. 

BE IT THEREFORE RESOLVED THAT THE 
GENERAL COUNCIL ON MINISTRIES OF THE 
UNITED METHODIST CHURCH CALLS UPON: 

'I1u 'llnitd Metfwaist Cfiurcli in tlit 'llnitetf States ana its pwp{e in 
tlieir o6servanu of 1992, to initiate 5'I 9{jw 'Beginning as a time for 
stiufy, mditation, ana commitment to a more ju.st community 6y Civing 
out tlit (jospd manaate to value tlit aignity ana wortli of a[[ peopfes 
in OUT personal an{ corporate UVtsi 

'Eacli 'llnitd Metfwaist congregation to join tlit wfw{e Cliristian 
community in 5'I 'A{J,w 'Beginning 6y pu6{ic acf:._now{e{gment ana 
appropriate acts of corporate confession for tlit fiistoric sifence ana 
consenting participation of tlit cliurcli in tlit aestruction ana continue{ 
oppression of tlie native peopfes; 

'I1u 'llnitea Metfwaist Cfiurcli in tlie 'llnitea States to ack!iowfeage 
ana respontf to tlie suppression ana aistortion (representetf 6y} fiistori· 
cal accounts wliicli ignore tlit contri6utions, cu{tures, ana wortli of tlie 
intf igenou.s pwpfes in .9lnu.rican liistory ana {ea{ to con tinuea suffering 
an{ oppression of 9{Jitive 5'fmericans in OUT time; 

'I1u 'llnitd Metfwaist Cliurcli in tlit 'llnitetf States ana its pwp{e (to} 
{earn tlie {egals tatu.s of tlit treaties of tlit 'Unitetf States witli sovereign 
'J{Jltive 5lmerican 'J{jltions ana promote tlit continud valitfation of 
tliese covenants as a moral o6{igation of tlit peop{e antf tlieir govern· 
ment as 5'f 'A{J,W 'Beginning to fulfill OUT {jospef mantfate; 

'Eacli 'llnitd Metlioaist congregation tlirougli5lnnuaf Conferences (to} 
enter into a aialogue witli tlit 'J{Jltive 5lmerican community to enlianct 
an accurate untftrstanaing of tlie contri6ution of 'J{Jltive Ylmtricans in 
tlie fiistory of tlie 'llnitd States ana provitfe for a more appropriate 
ana incfusive ducation off uture generations as 5'1 'Afl,w 'Beginning to 
fu[{y appreciate OUT native 6rotfitrs an{ sisters; 

'Tfte 1992 (jeneral Conference of 'Tfte 'llnitea Metfwaist Cliurcli in tlit 
'llnitea States (to} confess on 6efia{f of tlie entire aenomination tliat 
we liave sinnetf against our'J{Jltive 5lmerican 6rotlitrs an{ sisters, ana 
offer 5'1 'A{J.w 'Beginning witli a f ormaf apowBY for our participation, 
intenaetf ana unintenau{, in tlie vioCent cofonization of tlieir {an{ ( ana 
to recommena tliat {ocaf cfiurclies aeve{op similar statements of confes· 
sion}; 

'Tfte 'llnitetf Metfwaist Cfiurcli in tlit 'llnitetf States to preage 5'1 'Afl,w 
'Beginning tlirougli support an{ assistance in upfwUing tlit 5lmerican 
lnaian 1?J,{igiou.s j'redom 5lct (P.L. 95-134, 1978} ana witliin tliat 
Cegal prudent affirm tlit rig/it of tlit native peopfes: 

1.To practice and participate in traditional ceremonies and 
rituals with the same protection offered all religions under the 
Constitution; 

2.To have access to and protection of sacred sites and public 
lands for ceremonial purposes; 

3.To have the use of religious symbols (feathers, tobacco,sweet 
grass, bones, etc.) for use in traditional ceremonies and 
rituals. 

THEREFORE BE IT FURTHER RESOLVED that The 
United Methodist Church in the United States create A New 
Beginning by deepening our appreciation for and with in
digenous peoples for their reverence for the sacredness of all 
creation, their belief in oneness of the human family, and their 
recognition of the wisdom of elders, as well as other gifts of 
culture and tradition, in order that we may journey toward 
God in the fullness of our Gospel mandate. 
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By Vine Deloria, Jr. 

ORSBI ING 
TB LDENCALF 
FREEDOM OF RELIGION IN SCALIA'S AMERICA 

22 NEW WORLD OUTLOOK SEPTEMBER-OCTOBER 1991 

Rece 
wrou 
cons! 
relig 
muni 
Empll 
the cc 
tive f 
of th 
whic: 
were 
comp 
char! 
divid1 
The g 
signe< 
of "s; 

ca ugh 
futun 
ing ol 
York1 
of m 
stripp 
harasi 

It i~ 
men ts 
the a' 
have I 
purpo 
rights 
in the 
nomiTI 
ackno' 
tional 
find n 
little iJ 
decisic 
can be 
Court. 
ascent 
lhird-1 

tribun
1 

reason 
appall. 
~tepba 
In !he J 

fession 
judici1 
hizarn 
bring 
Arnen1 

The 
bevy ( 
capital 



Recently, the Supreme Court 
wrought a marv lous revolution in 
constitutional rights that will affect 
religious individuals and com
munities far into the next century. In 
Employment Division v. Smith (1990), 
the court decided that two men, ac
tive participants in the ceremonies 
of the Native American Church, 
which uses peyote in its rituals, 
were not eligible for unemployment 
compensation if they had been dis
charged from their jobs as in
dividuals using a prohibited drug. 
The governor of Oregon has since 
signed a law that allows the defense 
of "sacramental use" for anyone 
caught in a similar situation in the 
future. But the impact of the reason
ing of the law has caught a New 
York and a Seattle church in the web 
of municipal ordinances and 
stripped away their immunity from 
harassment by local government. 

It is no secret that recent appoint
ments to the Supreme Court, and 
the appointment now pending, 
have been made with the primary 
purpose of rolling back all human 
rights decisions made by the Court 
in the past three decades. Instead of 
nominating outstanding judges and 
acknowledged experts on constitu
tional law, the tendency has been to 
find nominees who have done so 
little in the way of scholarship and 
decision-writing that no objections 
can be made to their elevation to the 
Court. The result has been the rapid 
ascent of second-rate minds and 
third-rate writers to the highest 
tribunal of the land. Not only has the 
reasoning of recent decisions been 
appalling (for example, the recent 
step backward into the Middle Ages 
in the ruling permitting forced con
fessions) but also the substance of 
judicial reasoning has created a 
bizarre direction for future efforts to 
bring sanity and balance to 
America's religious sensitivity. 

The majority churches all have a 
bevy of lobbyists in our nation's 
capital. The collective wisdom of 

these people suggests that the best 
solution to the problem raised by 
the Smith decision is to seek an 
amendment to existing law that 
would allow the major Protestant 
denominations to escape the logic 
and application of Smith and force 
the Indian religions to bear the con
sequences of the case (or to conform 

"The Indians 
come as an 

afterthought. 
Their religions 
are considered 

exotic, primitive, 
and precisely the 

kind of 
spirituality that 
many Christians 
wish they could 
find in their own 

rituals." 

their ceremonies and rituals to acts 
and substances that are approved 
by the government). Such a change 
in the law, of course, would then 
raise the question of whether or not 
Congress has established certain 
kinds of religion and prohibited cer
tain others. Such a move would itself 
be unconstitutional. Unfortunately 
for the religious American, the intel
lectual landscape is so devoid of 
leadership that the challenge 
thrown down by the Supreme Court 
has not been understood, much less 
confronted. 

People read but they rarely un
derstand, so it is not unexpected that 

the full meaning of Justice Antonin 
Scalia' s decision has escaped notice. 
In a seemingly casual but ultimately 
important sentence early in the 
decision, Scalia writes: "It would 
doubtless be unconstitutional, for 
example, to ban the casting of 
'statues that are to be used for wor
ship purposes,' or to prohibit 
bowing down before a golden calf." 
Only those Americans who have an 
acquaintance with the Old Testa
ment would know that worshiping 
the Golden Calf was anathema to 
Moses (and also sat uncomfortably 
with Joshua) and that it has been 
symbolic of both secularism and 
pagan superstition for the better 
part of 3500 years. That it would 
now be the primary form of 
religious activity protected by the 
United States Constitution seems 
ludicrous-but ironically just-<:on
sid eri n g the inroads made by 
secularism in this century. 

Considering he is an avowed 
Roman Catholic, the Scalia conten
tion is amazing. But even more stun
ning is the absence of any sense of 
outrage from American Christians. 
Instead, they are wallowing in the 
subtleties of sexual behavior-the 
mainline Protestant denominations 
debating it and many right-wing 
evangelicals and television 
preachers engaging in it. So we have 
the strange situation of a society 
thought to be morally informed by 
Christianity and Judaism being able 
to protect constitutionally only one 
religious form-and that one a prac
tice prohibited by both Christianity 
and Judaism! 

The Indians, of course, come as 
an afterthought. Their religions are 
considered exotic, primitive, and 
precisely the kind of spirituality that 
many Christians wish they could 
find in their own rituals. Indeed, an
nually we are treated to many con
ferences in which American Indians 
are asked to speak about 
spirituality. We see Episcopal 
bishops garbed in outlandish 
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"Worshiping the 
Golden Calf was 

anathema to 
Moses. That it 
would now be 

the primary form 
of religious 

activity 
protected by the 

United States 
Constitution 

seems 
ludicrous." 

purple vestments, with war bonnets 
on their heads, trying to hold a corn
rnu nion service that is partially 
Christian and partially pow-wow. 
We see hundreds of Christian clergy 
corning to the reservations like 
Nicodemus at night, trying to get 
into sweat lodges and sun dances so 
they can have some kind of religious 
experience. It is all too sad. 

After the Smith decision, a coali
tion of American Indians was 
formed to seek remedial legislation 
that would once and for all protect 
the various forms of traditional 
tribal worship. These forms include 
the use of peyote in ceremonies as a 
sacramental substance; the use of 
eagle and other bird feathers and 
animal parts in healing ceremonies 
and medicine bundles; access to 
sacred places that are presently "ad
ministered" by federal agencies; ac
cess by Indian prisoners to 
traditional ceremonies in peniten
tiaries; reburial of Indian human 
skeletal remains from museums and 
curio shops; and repatriation of 
sacred objects from these same 
museums and collections. 

The Association on American In
dian Affairs and the Native 
American Rights Fund are raising 
both money and issues in an effort 
to get redress from Congress on the 
religious freedom issue. A new om
nibus religious freedom act for 
American Indians is now ready to 
be introduced in Congress, which 
has plenary powers in the field of 
Indian Affairs according to an ear
lier Supreme Court ruling. Ranged 
against Indian religious freedom are 
mining and grazing interests; a large 
coalition of federal agencies that 
seek to administer federal lands free 
from any interference or public 
scrutiny; and the general ignorance 
and lethargy of the American 
public, which seems to be fascinated 
with holding " Desert Storm" 
parades and to remain uncritical of 
anything the government does. 

Some time ago, Robert Bellah 
warned us about the rise and pos
sible triumph of secular religion. 
Pious intellectuals debated the fine 
points as church bodies turned to 
other issues, since they were, for the 
most part, comfortable with govern-
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rnent and, in some instances, receiv
ing federal grants to operate social 
programs. Scalia' s opinion 
demonstrates that not only hqs civil 
religion overcome traditional 
religious expressions, it is now in 
danger of being superseded by very 
ancient forms of idol worship-a fit
ting legacy of the Reagan years. 

The challenge to religious people 
is overwhelming. First, the moral 
and intellectual leadership of the 
various church bodies must be 
replaced if it can' t move on from its 
adolescent fascination with sexual 
mores. Second, if there is going to be 
any acknowledgment of the exist
ence of higher spiritual powers, the 
religious community must once 
again stand against secular values 
and advocate and articulate the 
beliefs and values of the religious 
life. Third, divergent or even com
peting religious traditions must be 
protected in their entirety. (Reac
tionary Supreme Court Justices who 
seek to suppress tribal and other 
religions must reach far into the 
religious freedom clauses to 
prohibit religious behavior. The 
result is oppression for all religious 
expressions.) The ultimate goal of 
religious people today must be to 
establish, in belief and behavior, a 
clear difference between religion 
and secularism. 

I mourn for any Americans who 
don' t care to protect their own 
religious traditions and are content 
with worshiping the Golden Calf, as 
recommended by the Supreme 
Court. But of New World Outlook 
readers I ask more: Help American 
Indians secure federal legislation 
that will enable us to continue 
ceremonies and practices that are 
thousands of years old. We still 
believe in higher powers and com
rnunica te with them in ceremonies 
and prayers. JUST IN CASE we are 
right, it would be a prudent thing to 
help us. 0 

Vine Deloria, Jr., is a lawyer, theologian, 
political scientist, and professor at t~ 
University of Colorado at Boulder. His books 
include Custer Died for Your Sins: An 
Indian Manifesto; God Is Red; Behind 
the Trail of Broken Treaties; and We 
Talk, You Listen. 
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~er Liturgy for th 
By Diedra Kriewald 

ENTRANCE AND PRAISE 

GREETING: (Standing as able) 

Leader: 

People: 

Leader: 

People: 

HYMN 

The peace of Christ be with you. 

And also with you. 

To the one God, 
whose creative presence 

was at the beginning of our history, 
To the Holy Spirit, 

whose guiding force 
will be with us to the end, 

All wisdom and power, honor and glory be unto you, 
one God, Holy Trinity, now and forever. Amen. 

"Ult High the Cross· United Methodist Hymnal 159 

OPENING PRAYER (Seated) 
"For the Spirit of Truth" UMH 597 
From the cowardice that dares not face new truth, 
from the laziness that is contented with half-truth, 
from the arrogance that thinks it knows all truth, 
Good Lord, deliver us. Amen. 

SACRED MEMORY 

SCRIPTURE LESSON 

(Prayer from Kenya) 

Matthew 28:16-20 The Great Commission 

MUSICAL REFRAIN (All singing) UMH 251 

Go, tell it on the mountain, 
over the hills and everywhere; 
go, tell it on the mountain, 
that Jesus Christ is born. 

READING I from "European Treaties Bearing on 
the History of the United States and Its 
Dependencies to 1648, Part 1· 
Alexander, bishop, servant of the servants of God, to 
the illustrious sovereigns, our very dear son in Christ, 
Ferdinand, king, and our very dear daughter in Christ, 
Isabella, queen of Castile, health and benediction. We 
have indeed learned that you, who for a long time had 
intended to seek out and discover certain islands and 
mainlands, remote and unknown and not hitherto dis
covered by others, to the end that you might bring to 
the worship of our Redeemer their .. .inhabitants ... 
chose our beloved son, Christopher Columbus, a man 

assuredly worthy of the highest recommendations and 
fitted for so great an undertaking, whom you furnished 
with ships and men, not without the greatest 
hardships, dangers and expenses, who discovered cer
tain very remote islands and even mainlands that 
hitherto had not been discovered by others; wherein 
dwell very many peoples living in peace, and as 
reported, going unclothed, and not eating flesh. By the 
authority of almighty God ... give, grant and assign to 
you and your heirs and successors, kings of Castile 
and Leon, all islands and mainlands found and to be 
found, discovered and to be discovered to the west 
and south. 

PRAYER (All pray) 
"For Renewal of the Church" UMH 574 
Renew your church, Lord, 
your people in this land. 
Save us from cheap words 
and self-deception in your service. 
In the power of your Spirit 
transform us, 
and shape us 
by your cross. Amen. 

(Prayer from South Africa) 

MUSICAL REFRAIN (All singing) UMH 251 
Go, tell it on the mountain, 
over the hills and everywhere; 
go, tell it on the mountain, 
that Jesus Christ is born. 

READING 11 "Bartholome de las Casas: Short Report on the 
Destruction of the Indies, 1546" 
As I have fifty or more years of experience in these 
countries, I have therefore been considering the evils I 
have seen committed, the injuries, losses, and misfor
tunes, such as ii would not have been thought could 
be done by man; ... done against those pacific, humble, 
and mild Indian people, who offend none .... The 
daring and unreasonable cupidity of those who count it 
as nothing to unjustly shed such an immense quantity 
of human blood ... by slaying millions of people and 
stealing incomparable treasures, increase every day; 
... to such extremes has this gone that whereas there 
were more than three million souls, whom we saw in 
Hispaniola, there are today not two hundred of the na
tive peoples left. The island of Cuba ... is almost entirely 
deserted. The islands of San Juan (Porto Rico) and 
Jamaica, very large and pleasing islands are now 
desolate. We give as a real and true reckoning, that in 
the said forty years, more than twelve million persons, 
men, and women, and children, have perished unjustly 
and through tyranny by the infernal deeds ... of the 
Christians. 

NEW WORLD OUTLOOK SEPTEMBER/OCTOBER 1991 

~ 
I. Ti 
2. Ti 
3. Tl 

fi 
wal 
~hat 

wise 

while 
break 
matd! 

~ 
womb 
womb 
womb 

CON 

UTA! 

Le 

Peop 

Lea 

Lead! 



ns and 
nished 

redcer
~t 

ll~n 

By the 
n to 
;ti~ 
obe 
'est 

se 
evils I 
lislor· 
Ill~ 
Jmble, 
e 
ountit 
l(lti~ 
d 
da~ ; 
~re 
~in 
ena· 
itire~ 
~ 
I , 
1atin 
ions, 
1jus~~ 

olumbus 
JAMAICAN FOLK SONG 
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1.. Take the dark_strength of ow nights, 
2. Take the pro - tes t of our need , 
3. Take the is - lands' hu - man sk ills, 

wal - lies ' lights. 
what the weed? 
wise old hills. 
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Take the star - signs 
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Take and weave _ a melts to while the steel - drum 
break the shac - kles 
match his peo - pie 
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to this hour. 
Take and ·weave_ a 
Take and weave _ a 

womb of night_ tha t we may live_ , that 
womb of right_ that we may live _ , that 
womb of light_ tha t we ma y live_ , that 

C F C 

Irr r 
we may live. 
we may live. 
we may live. 

John Hoad 1971 

uincentenary 

People: 

Leader I: 

We come from folk who immigrated from Norway and 
Cambodia, from India and Kenya and Mexico. What 
have we to do with the conquest and missionizing of 
the Americas? 

Paul once wrote to the Roman Christians, "Therefore 
you have no excuse, whoever you are, when you judge 
others; for in passing judgment on another you condemn 
yourself, because you, the judge, are doing the very 
same things .... Do you imagine, whoever you are, that 
when you judge those who do such things and yet do 
them yourself, you will escape the judgment of God?" 

(Romans 2:1,3) 

SILENT PRAYERS OF CONFESSION 

People: We acknowledge that we, in the present church, are 
an organic part of the common religious history of this 
country and continent. Likewise we are a continuation of 
the threads of the sacred memory of all people who 
have lived in this land. In faith, we believe that we are 
called, in the present, to become the people of God. 
We confess that we fall far short of that hope. We ask 
for the forgiveness of our real or adopted ancestors from 
long ago and forgiveness for our own failure to become 
the true church in this time and place. 

Jamaican Folk Song (music) Leaders: Ask, and you shall receive; 
adapted by Doreen Potter 

copyright 1975 by Hope Publishing Company 
Carol Stream, Illinois 

All rights reserved; used by permission 

CONFESSION 

LITANY OF CONFESSION 

Leader I: Tell me-why should I make a confession about 
historical events that occurred during the 15th century? 

People: The Scripture says that • ... all have sinned and fall short 
of the glory of God .... n (Romans 3:23) 

Leader II : True! But my ancestors came from Ireland, Germany, 
and Poland during the potato famines of the mid
nineteenth century. They had nothing to do with 
Columbus. Let the descendants of the conquistadors 
confess! 

Leader I: Some of my people came to the New World on slave 
ships. Let the descendants of the slave traders confess! 
Other relatives are Native Americans. Why should they 
participate in such a litany? 

seek, and you shall find ; 
knock, and life will be opened before you. 
Go from here to live in God's grace and peace. 

SENDING FORTH FOR NEW BEGINNINGS 

CLOSING HYMN (Standing as able) 
"This Is a Day of New Beginningsn UMH 383 

BENEDICTION 

Diedra Kriewald is professor of Christian Education at Wesley 
Theological Seminary in Washington, DC. She is the author of 
Hallelujah Anyhow! Suffering and the Christian Community 
of Faith and co-author(with Barbara Garcia) of Communion Book 
for Children. 
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By Robert Allen Warrior 
Many people are working energeti
cally in churches and progressive 
organizations across the United 
States to counter the large-scale 
500th anniversary Columbus Day 
celebrations scheduled for next 
year. To their great disappointment, 
few who live in American Indian 
communities are rising up to join 
them. From where I am writing, in a 
house across the street from the Osage 
Agency in Pawhuska, Oklahoma, 
the Columbus Quincentenary could 
be the farthest thing from my mind. 

The seemingly endless stream of 
letters and phone calls asking me to 
make a speech or write an article 
about 1992, however, keeps me oc
cupied with the event. I am trying 
to make some sense of what we can 
expect next year when banners 
unfurl and rhetoric overflows 
about what the last 500 years have 
meant for this hemisphere and 
the rest of the world. 

Grassroots Lack of Interest 
Unlike the situation in South and 
Central America, the 500th anniver
sary of Columbus' arrival in the 
Americas has failed to make much 
of an impact among U.S. native 
populations. Slogans such as "500 
Years of Resistance!" and "Ni una 

Robert Allen Warrior 

hacienda mas! " (Not one more 
hacienda!) have become rallying 
cries for Indians south of the U.S. 
border. But they are Ii ttle in 
evidence at the local community 
level here in the north. 

This is not because of com
plaisance. Central and South 
America, we should remember, al
ready have broad-based popular 
opposition movements which can ,. 
incorporate this sort of anti-Quin
centenary activity. Here in the 
United States, the goal of many 
progressive and fa ith-based groups 
seems to be to use the Quincentenary 
to create some sort of similar move
men t. To be quite frank, Native 
American community-based or
ganizers have better and more im
portant things to worry about than 
staging protests that are invitations 
to backlash. They are not interested 
in providing inspiring sideshows to 
well-funded events that have more 
to do with the deeply ingrained 
mythologies of national identities 
than they do with the truth. 

In those Native American com
munities where Quincentenary or
ganizing has had some impact, the 
main concern has been with using 
increased media attention and fund
ing opportuni ties to support con
tinu ing struggles rather than 
protests. Th e 1992 agenda of 
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grassroots organizers and activities 
has been, as it should be, focused on 
local issues such as the disturbing 
trend of locating toxic-waste dumps 
on Indian land, the much-needed 
reorganization of the Bureau of In
dian Affairs, the continuing assault 
on American Ind ian religious 
freedom, and the development of 
community-based substance-abuse 
treatment programs. 

These issues, unfortunately, have 
been difficult for non-native groups 
to latch onto since they are not 
fl ashy, require tremendous 
amounts of reflective strategizing, 
and provide minimal opportunities 
to be arrested. Chris Peters, who 
works with the Seventh Generation 
Fund based in Hoopa, California, 
said to me, "It's hard to light a fire 
under a grassroots 1992 initiative." 
(Seventh Generation makes grants 
to local native groups.) 

Urban Activity 
Not finding what they want among 
local groups, most non-native or
ganizations have looked instead to 
urban Indian centers and national 
Indian organizations for advice and 
consent (when they have bothered 
to include a native perspective in 
their plans). Such native groups are 
more tuned in to the · trends of the 
dominating society than are Native 
Americans at the grassroots (rural 
and reservation) level. Thus these 
urban and national groups have 
developed 1992 strategies that are in 
line with what churches and pro
gressive organizations want to do. 
New York City and San Francisco 
have impressive networks to deal 
with Quincentenary events. 

The Bay Area has long been a 
haven for radical American Indian 
activists. Groups there will be 
protesting with vigor events such as 
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the reenactment of Columbus' land
ing, scheduled for San Francisco 
Bay next October. New York's 1992 
Native American Council, on the 
other hand, is planning a series of 
cultural and educational events 
reflecting the talents of the many 
American Indian artists and educa
tors who live there. 

National organizations such as 
the 1992 Alliance, the National Con
gress of American Indians, and the 
Native American Rights Fund 
(NARF) have programs in the works 
similar to those planned for New 
York. The Alliance, for example, is 
sponsoring forums on the American 
Indian law and Bartolome de las 
Casas, on American Indians in the 
media, and on curriculum reform. 
The Alliance is also working on such 
events as benefit concerts and cul
tural festivals. NARF has been part 
of a religious freedom initiative. 
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Native media people and writers 
are also gearing up for 1992. The 
most comprehensive project is a 13-
part radio series entitled Spirits of the 
Present, produced by the Smith
sonian Institution and American 
Public Radio and involving many 
native broadcast professionals. 
Spirits, featuring a score by Cree 
musician Buffy Sainte-Marie and 
narration by Dances with Wolves 
actress Tantoo Cardinal, will ex
amine a wide variety of topics and 
issues in an attempt to present the 
historical and contemporary "other 
side" of the Quincentenary. 

Several print publications, in
cluding Native Nations and The In
digenous Voice, have emerged to 
represent American Indian opinion 
about Columbus and the Quincen
tenary. Many native creative artists 
are producing books dealing with 
Columbus, the most notable being 

The Crown of Columbus by Louise 
Erdrich and Michael Dorris. This 
novel is sure to be commercially suc
cessful, but I and other reviewers 
have dismissed it because the 
authors cannot seem to decide if 
they want to tell a page-turning ad
venture story or to deal with deep 
questions of how we are going to 
live together on this continent after 
500 years of attempted genocide, 
slavery, and ecological exploitation. 

Revisionism and Backlash 
As the Quincentenary phenomenon 
unfolds during the corning year, I 
think we will see that the strategy of 
the reservation- and rural-based 
Native American groups will come 
through as the wisest way of dealing 
with Columbus. While the various 
protests and conciliatory education 
projects may end up producing 
good results, few people think 

about the dangers of backlash and 
the negative national mood that 
protests and historical revisionism 
will prompt. 

The activities of both native and 
non-native groups who are making 
plans to counter the Quincentenary 
through education and direct-action 
protests are premised, it seems to 
me, on the same assumptions. These 
groups are reacting to the well
funded activities of those who are 
planning to celebrate and/ or are 
proceeding on a belief that people in 
the United States are ready to go 
through a painful process of soul
searching and repentance for what 
has gone on in this hemisphere over 
the last 500 years. 

Anyone who has tuned in to the 
news in the last year will find little 
evidence for any such spirit's being 
much present in this place at this 
time. One of Columbus' dreams, by 
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the way, was to wrest control of the 
Holy Land from Arab infidels. It 
seems that George Bush has gone a 
long way toward doing just that. 
But along with helping fulfill 
Columbus' dream, the Gulf War has 
shown us that a large majority of 
people in the United States are will
ing to pay a high price to feel better 
about themselves and their nation. 

Also, those interested in counter
ing the Quincentenary should 
remember that Columbus is going 
to be sharing a crowded spotlight 
next year. After all, 1992 is a 
presidential election year, an Olym
pic year, and the year marking the 
unification of the European 
Economic Community. And who 
knows what military intervention, 
revolution, or economic downturn 
may emerge to interrupt the 
scheduled Quincentenary program
ming? The counter-Quincentenary 
could well end up as a minor 
sideshow to a sideshow! 

In many ways, I would be happy 
if Columbus' rearrival next year 
didn't draw much attention, given 
the potential for backlash involved 
in any countering of the Quincen
tenary'. During the Gulf War, we 
saw the kind of backlash against 
protests that is now an ingrained 
habit of people in this country. We 
can count on more of the same back
lash during 1992, coupled with the 
strong anti-"political correctness" 
sentiment that is, at best, an over
reaction to some of the excesses of 
multicultural education and cur
riculum reform. 

The backlash, in fact, has already 
begun. The latest example to cross 
my desk is from the Sunday edition 
of the Tulsa World. A reprint from 
Fort Lauderdale columnist James G. 
Driscoll is headlined "Stop Picking 
on Columbus." Driscoll is con
cerned, it seems, that a bunch of 
"academic peashooters," "wimps," 
and "anti-Columbus twits" are 
going to "spoil the party" in 1992 by 
engaging in "character assassina
tion of a hero long dead." To do this 
would obscure the truth of "his 
magnificent, courageous voyages," 
Driscoll writes. "He's a legend," 
Driscoll goes on, "and America 
needs legends, so back off." 

Over the past few years, any and 
every attempt at historical revision 
about Columbus, or about the 
American Indians before European 
contact, has been met with similar 
overreactive attacks. Columnist 
Charles Krauthammer has railed 
against Kevin Costner's film Dances 
with Wolves and other positive 
portrayals of Indian cultures. He 
wanted his readers to know that 
American Indian cultures from 
before contact with Europeans had 
no lasting values and that natives 
should feel very fortunate that 
Europeans came along when they 
did. If Indians had been left to their 
own devices, according to 
Krauthammer, those who hadn' t 
been eaten by cannibals would be 
living in totalitarian, imperialistic, 
nightmarish societies on lands that 
barely supported destructive native 
ecological practices. 

The Roots of Struggle 
Left-leaning writers have been 
quick to counter such backlash. But 
it seems to me that both revisionism 
and backlash are, finally, of little 
worth. As pundits from both sides 
go for each other's throats, they are 
really just doing what they like to do 
best. Conservatives get to defend 
the traditional values that made this 
country great. People on the left get 
to take on yet another hopelessly 
lost cause and to give the liberal 
ideology of redeeming-America
through-education one last chance 
to breathe. Moderates get to try to 
reconcile these conflicting opinions 
and to announce with new vigor 
how wonderful it is to live in such a 
diverse democracy. 

Further, few people realize that 
this kind of arguing about the facts 
and figures of 1492 has been going 
on since at least the early part of the 
1500s. Then, Spain was figuring out 
what to do with Columbus' landfall 
and how to treat the people who 
already lived there. Those who 
wanted to enslave the natives found 
every bit of information they 
needed to establish that Indians 
were not human and deserved 
slavery. Those who thought slavery 
was evil and wrong found every bit 
of information they needed to prove 
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that Indians were indeed human 
and therefore could not be ethically 
enslaved. 

The debates have continued in 
every century since and have al
ways been guided by politics rather 
than historical truth. The first 
English translations of the great In
dian defender Bartolome de las 
Casas were, in fact, part of an anti
Spain, anti-Catholic propaganda 
campaign in the late 16th century. 
The Latin American decolonial 
revolutionaries have engaged in 
similar propaganda campaigns for 
the last centu_ry. 

If we look at recent history, we 
see that what gives power to large
scale protests and efforts at revising 
history is a context in which the 
energy of people seeking redress 
prompts such actions. The 1963 
March on Washington, for example, 
followed many years of organizing, 
boycotts, and local protests. Alex 
Haley's book Roots (and its later TV 
miniserialization) gained its power, 
it seems to me, from the fact that a 
large number of people were look
ing for the answers to the questions 
he sought to answer. By nostalgical
ly copying the successful and effec
tive protest tactics and strategies of 
the past, we fail to recognize the 
long road traveled by those who 
employed such tactics. 

Myopia and Solidarity 
What gets lost in all of this is any 
sense of the truth that I can see right 
outside my window here in 
Pawhuska~r in countless other 
American Indian communities in 
the United States and in other 
countries of the Americas. Amidst 
calls for educational curriculum 
reform, for instance, few people 
have turned to American Indians 
who are academically qualified to 
do such reform and who have been 
doing so on the reservation, state, 
and local level for a number of years. 
In rhetoric about cultural im
perialism, government paternalism, 
and ecological degradation, few 
people have any specific knowledge 
of the policies and structures that 
give these words life. 

All of the alleged friends, 
partners, and comrades-in-struggle 
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:he 
~SS 

the Quincentenary will, by and News m Indian Country). All na ists. "Spirits" is being dis-
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Black and White Together 
Our destiny-both black and 
white-is bound together: the coal 
and iron of American steel. The 
strength of each race is inseparable 
from the well-being of the nation. 
Each race needs the other's con
tribution to create a common whole. 

All races must learn to speak can
didly with each other. By the year 
2000, only 57 percent of people 
entering the work force will be na
tive-born whites. White Americans 
have to understand that their 
children's standard of living is inex
tricably bound to the future of mil
lions of nonwhite children who will 
pour into the work force in the next 
decades. Guiding them toward 
achievement will make America a 
richer, more successful society. Al
lowing them to self-destruct be
cause of penny-pinching or timidity 
about straight talk will make 
America a second-rate power. Black 
Americans have to believe that ac
quisition of skills will serve as an 
entry into society not because they 
have acquired a veneer of whiteness 
but because they are able. Blackness 
doesn't compromise ability nor 
does ability compromise blackness. 

By Senator Bill Bradley 
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Both blacks and whites have to cre
ate and celebrate the common 
ground that binds us together as 
Americans and human beings. 

Today, the legal barriers that 
prevented blacks from participating 
as full citizens socially, politically, 
and in the work force have come 
down. Many notable African 
Americans live ordinary lives in an 
extraordinary way in cities, towns, 
and farms across America : hard
working, law-abiding families 
fighting to build a life for their kids; 
robust churches peopled by in
dividuals of faith and commitment; 
educators willing to discipline and 
willing to teach. 

Plague of Poverty and Violence 
Yet 43 percent of black children are 
born in poverty. The black infant 
mortality rate and the black un
employment rate are twice those of 
white Americans. 

Daily violence forms the back
drop for the urban neighborhood 
where the poore t, most un table 
families live. The number of black 
children who have been murdered 
in America ha doubled ince 19 . 
In Washington, DC, and man other 
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American cities, the leadingcauseof 
death among young black men is 
murder. Violence-or the fear of 
violence-shapes perceptions in 
both the white and black com
munities. For example, if you're 
white you know what you think 
when you pass three young black 
men on a street at night. If you're 
black you know the toll that the 
violence takes on black families and 
you also know that more college
age black males are in prison than in 
college. Communities cannot 
develop if these trends continue nor 
can the potential of our cities be real
ized behind barricades patrolled by 
private security guards. 

Visit a public housing project in 
one of our big cities. See the walls 
pockmarked by bullet holes. Smell 
the stench of garbage uncollected. 
Hear the gunshots of drug gangs 
vying for control of territory that the 
community needs for its commer
cial and social life but that the police 
don't help the community residents 
preserve. This is also territory that 
the bankers redlined long ago. 

Listen, as I have over the last few 
years across America, to the stories 
of_ families trying to make it in the 
midst of this horror. Listen, in 
Elizabeth, New Jersey, to the resi
dents of public housing describe 
how the drug dealers prey on the 
joblessness and misery of all the 
residents but especially the young. 
Listen, in Chicago, to a project 
mother, her children dodging bul
lets on their way to school, 
threatened with the murder of a 
young son unless an older son joins 
the gang. Listen, in Newark, New 
Jersey, to a grandmother, who, 
when asked what she wanted more 
than anything else, said, "a lock that 
works." Listen, in Brooklyn, New 
York, to a former cocaine dealer 
gone straight. He said that his 
brother, lying inert in a crack stupor 
in front of me on the floor of his 
mother's meager apartment, would 
be killed within a year by dealers 
who wanted their money. Listen, in 
Camden and Paterson, New Jersey, 
to doctors tell about crack children 
having crack children, alone (the 

children's fathers in prison or in an 
early grave) and falling deeper and 
deeper into hopelessness. Cry out in 
anguish, and cry out in anger about 
this kind of life in America today. 
And weep for all of us that allow it 
to continue. 

But, go beyond tears of pity and 
guilt. Face the moral paradox. How 
can we achieve a good life for our
selves and our children if the cost of 
that good life is ignoring the misery 
of our neighbors? Put simply, there 
can be no normal life for blacks or 
whites in urban America or effective 
help for the ghetto poor until the 
violence stops. 

Racial Double-Talk 
Our failure to improve these condi
tions is inseparable from the fact 
that we no longer speak honestly 
about race in America. The debate 
about affirmative action is ultimate
ly a debate about empowerment, 
about past debts and what each of 
us thinks we owe another human 
being. But it does not directly affect 
the daily lives of families struggling 
against violence. They worry about 
survival, not college admissions. At 
the same time, we have to admit that 
neither Republicans nor Democrats 
have come up with good answers to 
these horrible conditions. As I have 
heard it said in my urban town 
meetings, "Very few politicians 
really care, or else things would al
ready have changed." 

Liberals have failed to emphasize 
hard work, self-reliance, and in
dividuals who, like Supreme Court 
nominee Judge Clarence Thomas, 
have exercised individual strength 
and perseverance to overcome the 
obstacles of racial and economic op
pression. But he also benefited from 
the passage of civil rights laws 
which broke down the legal barriers 
of the past. The odds of overcoming 
a prejudiced attitude are better 
when your individuality is guaranteed 
by law. Individual responsibility is 
a challenge to our humanity as much 
as to our ambition. White Americans 
make decisions each day- who they 
hire or fire or who their children 
play with-which ripple into the 
tide of American race relations. 

At the same time, conservatives 
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Words exchanged between right-wing "skinheads" and black civil rights activist Roy Innis led to 
violence on the Geraldo show (11/3/88). Geraldo Rivera is ducking at lower right. 
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have failed to use the power of 
government for the common good. 
Even in the face of rampant violence 
in urban ghettos, conservatives 
refuse to act. Clearly, the collective 
will of the nation, when channeled 
through legislation, can be an indis
pensable resource in the war against 
injustice and poverty. But govern
ment should be held accountable for 
results. Bureaucrats who fail should 
be fired. Government success 
should be measured in problems 
solved and in conditions bettered. 
Teachers should teach. Nurses 
should give comfort and welfare 
workers should listen. Government 
service is more than just a job. 

Racial Stereotypes 
People, black and white, are in
dividuals, not representatives of a 
racial creed. There is no African 
American; there are African 
Americans, each an individual with 
a different view and attitude. 

Yet Americans of ten see race first 
and the individual second. That 
means each individual assumes all 
the costs of racial stereotypes with 
none of the benefits of American in
dividuality. As long as any white 
American looks at black Americans 
and associates color with violence, 
sloth, or sexual license, then all black 
Americans carry the burden of some 
black Americans. That is unfair. As 
long as any black American looks at 
white Americans and associates 
color with oppression, paternalism, 
and dominance, then all white 
Americans wear the racist exploiter 
label of some. That is unfair. 

It is ludicrous to say that all 
female black Americans are welfare 
queens, yet for a generation a former 
U.S. president tried to etch that 
stereotype into the minds of his cor
porate, country-club, and political 
audiences. It is ludicrous to say that 
all African Americans are Willie 
Hortons. Yet, in the 1988 presiden
tial election, the Willie Horton ad 
was an attempt to demonize all 
black America. Ask any African 
American who tries to hail a cab late 
at night in an American city. 

It is just as ludicrous to say all 
white Americans are Archie 
Bunkers. Yet some self-appointed 
black spokespersons make a living 
preaching racial hate and make a 
mockery of the values for which 
civil rights leaders (both black and 
white) risked and sacrificed their 
lives. Demagogues-both white 
and black-seek to deepen 
divisions. Misconceptions grow; 
fears accelerate; outlandish egos 
thrive on the misery of others. 

Most of us don't confront the 
realities of race in America today, 
clinging instead to old relationships 
and old attitudes of inferiority and 
superiority, scapegoats and 
stereotypes. As a result, sharing 
another race's perspective, much 
less seeing the individual behind the 
color, becomes more unlikely. 

Responsibility and Understanding 
Americans, white and black, must 
reach out in trust to each other. 
There is much to say to each other 
about rage and patience, about op
portunity and obligation, about fear 
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and courage, about"guilt and honor. 
The more Americans can see 
beyond someone's skin to the heart 
and mind, the easier it will be for us 
to reveal our true feelings and to 
admit our failures .as well as 
celebrate our strengths. The more 
Americans are honest about the 
level of distrust they hold for each 
other, the easier it will be to get 
beyond those feelings and forge a 
new relationship without racial 
overtones. 

Above all, we need to establish a 
social order in which individuals of 
all races assume personal respon
sibility. Individual responsibility is 
essential. And so is facing reality 
clearly. Racism exists, and so do hor
rible living conditions in our cities. 
To accept any of this as natural or 
necessary or unchangeable is to en
sure that it will continue. 

For 10 years, I was a professional 
basketball player for the New York 
.Knicks. From September to May, I 
traveled across America with the 
team. We were professionals. Bas
ketball was the work that we did 
every day-together. 

Each teammate had a different 
set of friends in every town. But, day 
in and day out, we lived together, 
ate together, rode buses together, 
talked together, laughed together, 
and of course, played together. My 
teammates included Willis Reed, 
Dick Barnett, Walt Frazier, Dave De
Busschere, and Earl Monroe. We 
created one of the first basketball 
teams to capture the imagination of 
a national TV audience, and we won 
the hearts of New Jersey and New 
York. Our team was an extraordi
nary group of human beings. 

I wish I had $100 for every time 
in the last 20 years that someone-
usually a white person-asked me 
what it was like to play on the 
.Knicks and travel with . my team
mates. 

"You know, guys who came from 
such different backgrounds and 
have such different interests from 
yours." 

''You mean that most of them 
were black? That I was living in a 
kind of black world?" 

"Well, yes!" they'd finally admit. 
"Listen," I'd answer, "traveling 
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on the road in America with my 
teammates was one of the most en
lightening experiences of my life." 

And it was. Besides learning 
about the warmth of friendship, the 
inspiration of personal histories, the 
powerful role of family in each of 
their lives, and the strength of each 
person' s individuality, I learned to 
better understand distrust and 
suspicion. Today, I understand the 
meaning of certain looks and certain 
codes. I understand what it is to be 
in racial situations for which you 
have no frame of reference. I under
stand the tension of always being on 
guard, of never totally relaxing. I 
understand the loneliness of being 
white in a black world. And I under
stand how much I will never know 
about what it is to be black in 
America. 

Heart-to-Heart Dialogue 
I worried about all of that for a 
while, but then I forgot it. Because 
I'd known for a long time that no 
one was just black or just white. We 
were ~ll just human, which meant 
we were neither as virtuous as we 
might hope nor as flawed as we 
might think . The essence of 
humanity is treating each other with 
respect. Some of us won't be able to 
do that with words because we' re 
prisoners of the words themselves. 
Others will be able to do it with 
words but never deeds. If we say 
" African American" but think 
something else, where are we? If we 
say "white brother'' but think some
thing else, where are we? People of 
good faith need to find common 
ground-and I'm not talking par
tisan politics. I'm talking about the 
human heart. 

It was William Faulkner who said 
that man is immortal ''because he 
has a soul, a spirit capable of com
passion, sacrifice, and endurance." 
Politics, at its best, touches these 
things. But only rarely does it 
penetrate to the depths necessary to 
comfort the turbulence in each of 
our hearts. Only rarely does it 
celebrate our courage, honor, and 
hope. We need a politics that does 
not divide us but helps us to escape 
the easy evasions, to see the truth, 
and to prevail in our humanity. 

Violence broke out in Miami, Florida (1/16/89) when a white police officer shot a black suspect on a 
motorcycle. As James Baldwin has said, we must "cease fleeing from reality and begin to change it ." 

The burning heart of the crisis of 
race in America is our individual 
and collective failure to address the 
problems of race in our own lives
and the failure of our leaders to ad
dress openly, and with moral 
courage, the problems of race and 
poverty in our nation. 

It is a failure apparent when we 
compare the ideals . of our nation 
with the reality in our streets. It is a 
failure apparent when we compare 
the hopes of the privileged with the 
dying dreams of the disadvantaged. 
It is a failure apparent when we 
compare our increasingly larger un
skilled population with the needs of 
a growing economy. It is a failure to 
work through our own individual 
and national feelings about race. 
Until we correct these failures of at
titude and inaction, we will not un
derstand the meaning of race in 
America. 

We must begin an honest 
dialogue about race in America by 
clearing away the phony issues that 
can never bring us together. Com
municating in code words and sym
bols to deliver the old shameful 
message should cease. Race-baiting 
should be banished from our 
politics. Every American must be
come a part of the dialogue that lifts 
this discussion to the higher ground. 

Each of us must address our own 
personal understanding or 
misunderstanding of race. Ask 
yourself, when was the last time you 
had a conversation about race with 
someone of a different race? Ask 
yourself what values are shared by 
all races? And begin to ask our 
leaders how they have confronted 

their own understanding or 
misunderstanding about race in 
their lives-not just in their careers. 

The other day a press person told 
me his magazine was doing a story 
on racial integration: Is it dying, is it 
changing, is it less relevant, does it 
hold the same appeal that it did, is 
America moving beyond it or away 
from it, is it a means or an end? I 
believe that integration and race and 
civil rights are central to our 
American future . They are not 
merely programmatic issues. They 
are not political trends. They are 
fundamental questions of attitude 
and action, questions of i~dividual 
moral courage and the moral leader
ship of our ation. 

James Baldwin, returning from 
France in 1957 and counseling his 
nephew not to be afraid during the 
civil rights demonstrations of the 
early 1960s, concluded with com
passion: 

"And if the word integration 
means anything, this is what it 
means: that we, with love, shall 
force our brothers to see themselves 
as they are, to cease fleeing from 
reality and begin to change it. For 
this is your home, my friend, do not 
be driven from it; great men have 
done great things here, and will 
again, and we can make America 
what America must become." 0 

Bill Bradley, a Rhodes scholar and former 
professional basketball star with the New 
York Knicks, is the senior United States 
Senator from the State of New Jersey . His 
article is adapted from a speech to the Na
tional Press Club on "race and civil rights 
in America" (July 16, 1991) and also from a 
July 10, 1991 , statement on the Senate floor. 
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An African 
American 
Perspective 
By Michael Eric Dyson 

Dividing the Spoils of Discovery 
The European Age of Discovery, 
which stretched from the fifteenth 
to the eighteenth century, is said to 
have begun when the Portuguese 
captured Ceuta on the north African 
coast opposite Gibraltar in 1415. For 
the rest of the fifteenth century, Por
tuguese explorers, supported at first 
by Prince Henry the Navigator and 
later by King John II, eventually 
moved to the western African coast 
in search of a path to the Indies. In 
1488, Bartholomeu Dias sailed 
around the Cape of Good Hope. A 
mere decade later, Vasco da Gama 
made his way to Calicut in India. By 
1513, the first Portuguese ship had 
landed at Canton in China. Under 
the leadership of Afonso de Albu
querque, the Portuguese estab
lished strongholds in Goa in India in 
1510, Malacca on the west coast of 
the Malay Peninsula in 1511, and 
Hormuz in the Persian Gulf in 1515. 

In the meantime, a navigator 
serving Spain was busy helping es
tablish a different sort of empire. In 
1492, Christopher Columbus 
charted his way across the Atlantic 
to the Caribbean, "discovering" 
most of the major islands in that area 
and part of the eastern coast of 
Central America in four voyages 
from 1492 to 1504. The Portuguese 
were embittered over Spain's par
ticipation in a process of "dis
covery" they felt to be uniquely their 
own. But they reached a com
promise in 1494 with the Treaty of 
Tordesillas. 

Spain and Portugal carved up the 
world by drawing a meridian line 
370 leagues west of the Cape Verde 
Islands on the west coast of Africa. 
Everything west of this line went to 
Spain, while everything to the east 
belonged to Portugal. But every part 
of the Americas and Africa that the 
Europeans "discovered" contained 
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native, indigenous, aboriginal people 
with cultures and traditions of their 
own. Under the choking embrace of 
European civilization, native 
peoples and their cultures and tradi
tions underwent radical transfor
mation and, in some cases, outright 
destruction. 

Celebrate What? 
What, then, does the quincentennial 
celebration of Columbus' "dis
covery" of the New World mean to 
those of us who claim solidarity as 
and with those victims of European 
discovery? The ideal of European 
"discovery" has been indissolubly 
wedded to tropes, metaphors, and 
practices of conquest, pillage, and 
plunder. The process of European 
"discovery" was linked to the actual 
conquest of indigenous peoples in 
the Americas and Africa. Thus, we 
must question whether European 
practices of usurping the rights of 
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indigenous and aboriginal peoples 
to self-determination and govern
ment is a theme to be celebrated. 

It is a tough time to be raising 
such a question. The cultural fallout 
from so-called "political correct
ness" (another peculiar Euro
American phenomenon) has 
created a hostile climate. Political 
correctness, or PC, is a concept 
developed . in defense against the 
fabled pieties and cultural excesses 
of minority perspectives on race, 
class, and gender. Critics of political 
correctness claim that people of 
color, feminists, and other "radi
cals" have scandalously victimized 
the academy and workplace by im
posing virtually fascist notions of 
what is acceptable speech and be
havior with regard to minorities. 
However, social realities tell a dif
ferent tale. In spite of presumed PC 
pressure, there has been no real 
decline in Eurocentric dominance. 
The lion's share of power to deter
mine social, cultural, or academic 
practices still rests beyond the con
trol of blacks and women. That 
Columbus' conquest and its lethal 
effect on entire groups of people is 
still viewed as worthy of celebra
tion, with little consciousness of 
irony, is a case in point. 

Dishonest Discovery Definitions 
Columbus' discovery of the New 
World also displays the power of 
the European to define the 
aboriginal or native as the "Other." 
This peculiar aberration from the 
normal process of recognizing a 
coerced host and an invading dis
coverer marks the power of the 
European to absorb, disperse, and 
commodify the talents, gifts, bodies, 
and imaginations of the native 
peoples of America and Africa for 
the gain of the European empire. In 
the process, indigenous ways of life 
are lost, native processes of cultural 
imagination are stymied, and self-

determined privacy of community 
and nationhood are irrevocably un
dermined and destroyed. 

Moreover, the enslavement of 
people from the Americas and 
Africa was aided by the European 
"discovery" that the aboriginal or 
native was "heathen." The estab
lishment of a European Christian 
civilization in the newly "dis
covered" parts of the Americas, the 
Caribbean islands, and Africa 
helped foster the barbarous subver
sion of entire cultural traditions and 
also helped consolidate the unity of 
European cultural and religious 
dominance in ·these parts of the 
world. 

As a result,. the shaping of the 
narratives of history that recount 
"discovery'' have whitewashed the 
abominable strategies of conquest 
and domination employed by 
Europeans in the Americas and 
Africa, insisting that they were "un
avoidable costs" of expansion and 
development. When the Columbus 
conquest is not placed in a critical 
social, cultural, and historical con
text, celebration is dishonest. Native 
American, African, and African 
American intellectuals right now 
are in the midst of a compelling 
project to recover their histories. 
They are having to compel 
American and European historians 
to revise and reexamine the magical 
idealism that has held true history 
hostage over the last 500 years. 

When an honest historical reck
oning is dutifully avoided, the 
genocidal effects of European con
quest and mastery over indigenous 
American and African lives is lost 
from common view. The real cost of 
such historical evasion is the sever
ing of indigenous peoples from cru
cial elements of their history as well 
as from their religious, cultural, and 
intellectual traditions. Thus, the ini
tial process of genocide is continued 
when the historical acknow-

ledgment of its implementation is 
concealed beneath myths of 
European progress, expansion, and 
civilization. 

The Whole Truth 
In the SOOth year of Columbus' "dis
covery" of America, Americans 
must rediscover Columbus. We must 
tell the whole story and thus help to 
redeem the very real loss of in
digenous and native peoples' 
stories-a loss that has made our 
country less than it could have be
come. In owning up to the link be
tween European "discovery" and 
European armed conquest, with all 
its genocidal effects, we are also able 
to accentuate the boldness, imagina
tion, and vigor with which native 
and minority peoples and traditions 
nevertheless have flourished under 
inhuman circumstances. Such 
people have not simply been the vic
tims of history but also subjects of 
their own making in the midst of 
cruel denials of culture, tradition, 
and sometimes even life. 

The point is not that we must 
trash everything European. Noth
ing exists in cultural, racial, or even 
national purity. Neither is the point 
to indiscriminately valorize every
thing non-European. The point is to 
tell the truth, as clearly and intel
ligently as we are able. Only then 
will we be able to counter the forces 
of genocide, racism, and historical 
amnesia, the effects of which still 
linger in our contemporary cultural, 
religious, and national practices. D 

Michael Eric Dyson teaches at Chicago 
Theological Seminary. His work has ap
peared in many publications, including The 
New York Times Book Review, Tikkun, 
and The Nation. He is completing a book, 
entitled Angles of Vision: An Opposi
tional African-American Cult u ral 
Criticism (University of Minnesota Press) . 
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A Constitutional Call 
to a New Beginning 

by Shirley Traylor 

The shantytown section of the black township of Soweto (above) stands in stark contrast to the white neighborhood of Marina Da 
Gama in Cape Town (opposite) . 

The apartheid system in South 
Africa is recognized throughout the 
world as inhuman and immoral. 
Historically, the South African 
government has distinguished itself 
by its deliberate decision to establish 
a legal order that consolidated the 
political and economic power of a 
white minority elite and entrenched 
a policy of white supremacy. This 
legal order provided the context and 
the rationale for outrageous repres
sive conduct on the part of the ruling 
white South African regime against 
the majority black population. 
South Africa became an internation
al outlaw in violation of human 
rights. 

Such pernicious and arrogant 
conduct was reversed by the pres
sure of armed struggle, internal 
mass mobilization, and internation
al outrage. United Nations resolu-

tions and worldwide sanctions, the 
release of Nelson Mandela from 
prison, and the lifting of the ban 
against antiapartheid organizations 
were overwhelming victories for the 
South African people and interna
tional forces of democracy. The end
ing of the government-imposed 
state of emergency and the release of 
other political prisoners created an 
international media perception that 
the government had capitulated to 
the demands made by the African 
National Congress (ANC), its South 
African allies, and the international 
community. 

Mandela's triumphant tour of the 
United States, the repeal of dis
criminatory laws, and South 
African President F.W. de Klerk's 
call for negotiations for a new con
stitution bolstered the belief that 
progress toward a nonracial 
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democratic society in South Africa 
was irreversible. A new beginning 
for South Africa appeared to be on 
the horizon. On a recent visit to that 
country to attend a conference en
titled "Constitution-Making in 
South Africa," I learned the horizon 
is more distant than it seems. 

Two American bar associa
tions-The National Lawyers Guild 
(NLG) and the National Conference 
of Black Lawyers (NCBL)-were in
vited by the National Association of 
Democratic Lawyers (NADEL), an 
interracial South African bar as
sociation, and the University of the 
Western Cape to a conference held 
in Cape Town. The conference was 
supported by the African National 
Congress (ANC). Many of the South 
African lawyers at the conference 
were members of the ANC con
s ti tu tion committee, which is 
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responsible for creating the party's 
draft constitution and bill of rights. 

Most of the NADEL lawyers are 
antiapartheid activists who crea
tively have used narrow loopholes 
in the apartheid legal system to 
defend political activists and the 
poor, risking their own lives. 

The American NLG and NCBL 
evolved out of the various civil and 
human rights struggles in the 
United States. Both were early sup
porters of the ANC and the South 
West African People's Organiz.ation 
(SW APO), the indigenous antiapart
heid organiz.ations. 

American delegation members 
recognized the importance of our 

task. The South African lawyers had 
posed very serious questions about 
human rights, civil rights, criminal 
rights, devolution of power, land 
reform, and issues of trade and 
economics. We hoped we would be 
able to assist them. 

Barriers to Negotiation 
To prepare the American delegation 
and to provide background for our 
discussions, we met with Walter 
Sisulu and Joe Slovo, both respected 
leaders in the ANC. Nelson Man
dela had been called away to deal 
with a recent massacre in Alexandra 
township. This was a typical ex
ample of the negative impact that 
the political violence is having on 
the capacity of ANC leadership to 
address its own agenda and to deal 
with other pressing needs. 

Mr. Sisulu said that the struggle 

for a free, democratic South Africa is 
far from over. While some positive 
changes have taken place, the par
liament of the National Party regime 
is still in place. It has the power to 
prevent the enactment of any con
stitution that is contrary to the inter
est of the white minority. The ANC 
and other antiapartheid organiz.a
tions are calling for an interim 
government to administer the tran
sition to the new majority govern
ment. It would represent all 
constituencies with a political inter
est in the new governing structure. 

The ruling National Party stead
fastly opposes this ANC demand. 
President De Klerk and other 

governmental officials repeatedly 
have warned against bringing about 
any change that will give power to 
the "unsophisticated" majority. 

Mr. Sisulu pointed out that the 
old security forces are still in place 
and ready to back up the existing 
government. Since the one critical 
restraint on the repressive conduct 
of the regime has been international 
sanctions, Mr. Sisulu warned that 
premature repeal of sanctions 
would only serve the interest of the 
white minority. (The Bush ad
ministration since has repealed the 
law providing for federal sanctions 
against South Africa.) 

Thus, the ANC insists that the 
conditions for free and open 
deliberations for a new constitution 
and democratic society do not exist. 
A climate of peace, free from formal 
and informal repression, is essential 

for the transition from apartheid to 
democracy. The obstacles to peace
ful negotiations are the continuation 
of violence and terror in the 
townships and against antiapartheid 
leaders; the failure of the govern
ment to completely repeal all 
repressive and discriminatory laws; 
the failure of the government to 
honor its agreement to release all 
political prisoners and to grant am
nesty to political exiles; and the 
failure to establish democratic 
negotiation procedures to draft the 
new constitution. 

The ANC calls for the following: 
• The convening of an All-Party 

Congress; 
• The installation of an interim 

government; 
• The election of a democratic con

stituent assembly; and 
• The adoption of a democratic 

constitution and the election of a 
parliament representative of all 
the people of South Africa. 

The principle underlying all ANC 
demands is the fundamental belief 
that a new society must include the 
deliberations of all South Africans to 
assure a peaceful, democratic trans
formation of the government. 

While the ruling National Party 
realizes that apartheid is no longer 
politically viable, it lacks a commit
ment to making the essential chang
es necessary to create a democratic 
society under majority rule. 

A recent constitutional proposal 
offered by the National Party estab
lishes a parliamentary process that 
would ultimately give the white 
minority power to veto the legisla
tive actions of the majority. The 
ANC believes that the NP is promot
ing a facade of change to conceal its 
real strategy, which is to delay 
negotiations and destabilize the 
democratic movement. 

Government Duplicity 
Government complicity in the per
sistent, destabilizing violence that 
has forestalled negotiations sub
stantiates the ANC assessment. 
Along with other human rights or
ganiz.ations, the ANC has reported 
for many months that the violence is 
state-sponsored and directed 
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through its agents: the Inka tha 
Freedom Party (headed by Man
go s u th u Buthelezi), the South 
African Police (SAP), the South 
African Defense Force (SADF), and 
paramilitary terrorist organizations 
made up of members of the SAP, the 
SADF, and righ t-wing political or
ganizations. Now the South African 
press has validated ANC claims. 

The Weekly Mall , a respected 
newspaper in South Africa, docu
mented (in a July 19, 1991, article) 
government payments of $200,000 
and $400,000 to Inkatha to bolster its 
support and weaken the ANC. 
Violence between the ANC and In
katha is described by the govern
ment and the press alike as arising 
from tribal rivalries. Buthelezi 
derives his power as chief of the kwa 
Zulu homeland. As such, he stands 
in historic line with local homeland 
chiefs who collaborated with white 
minority rule when the homelands 
were first established. As chief of 
kwa Zulu, Buthelezi heads the local 
police force, and he controls the 
money from Pretoria distributed for 
homeland governance. All home
land employee s (including the 
police) are required to become 
members of Inkatha. 

The Zulus are the largest black 
African tribe in South Africa, num
bering in the millions. They are 
politically diverse, and a large seg
ment of the ANC membership is 
Zulu. Rather than being intertribal, 
the violence in South Africa is a 
deliberate attempt of the ruling 
regime to create an alternative black 
political party, to block the ANC, to 
oppose sanctions, to kill ANC mem
bers and their leaders, and to des
tabilize ANC support in black 
townships and homelands. 

In addition to fostering violence 
and destabilizat ion, the white 
minority government in Pretoria 
has failed to keep its promise to 
abolish the d iscriminatory laws that 
support apartheid . Reforms have 
not "dismantled the cornerstones of 
apartheid" as promised by Presi
dent De Klerk in his now famous 
speech of February 1, 1991. 

Unreformed Land Reform 
The new land-reform law does 

repeal laws that restricted the rights 
of blacks to purchase land, that set 
aside 13 percent of the land as black 
African reserves, that designated 
Group Areas where members of 
particular racial groups had to live, 
and that provided for the removal of 
blacks to designated areas. But the 
new law does not alter the fun
damental relationship of blacks and 
other racial groups to the land. Nor 
does it provide restitution to victims 
of forced removal, as called for by 
the ANC. Most persons forcibly 
removed owned their land. 

Most blacks in rural areas are 
tenants of trust areas or homeland 
areas. Black land ownership is 
nominal. The new law will provide 
some land and financing for a mere 
300,000 black farmers, but it rules 
out any restitution for families that 
were forcibly removed. White 
farmers will not lose their land, 
much of which was acquired by the 
forced _removal of blacks. The new 
law will convert the land trusts and 
communal property occupied by 
blacks to private property, but 
blacks will not have the money to 
purchase it. The new law permits 
tenants on reserves to convert 
leaseholds into freeholds if they can 
provide legitimizing documenta
tion. Given the nature of the forced 
removals and local leadership, such 
required documentation is not like
ly to exist. Under the new law, the 
administration of land reform is in 
the hands of administrative bodies, 
and their decisions are not review
able by the courts. 

The new land reform law also 
sustains apartheid practices in 
urban areas and preserves the status 
quo in white suburban areas. It 
prohibits any change in existing 
"norms and standards" and gives 
present (white) owners the power to 
define those standards. The law 
does not include any affirmative 
language outlawing racial dis
crimination. Residents are per
mitted to enforce their "standards" 
in the courts. The new law leaves 
most of the black population in the 
same condition they were in before 
land reform. Some seven million 
people still live in shacks that they 
made with their own hands. 
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Lingering Shadows of Apartheid 
Reform of the law requiring South 
African citizens to be classified by 
race at birth is also inadequate. 
Registration has been used to create 
voter rolls limited to whites, In
dians, and coloreds. The new law 
abolishes racial classification only 
for the newborn. Blacks registered 
under the old law remain classified 
and disenfranchised. 

Although the state of emergency 
and certain other security measures 
have been suspended, local and 
regional security laws remain in 
place. They continue to be used to 
effect political arrest and detention 
without trial throughout South 
Africa. The government also retains 
the right to employ state-of-emer
gency powers in areas of "unrest." 
Ironically, most of the "unrest" is 
caused by the government. 

The strategy of the ruling regime 
is clear: to discredit and weaken the 
ANC; to shore up alternative black 
political parties as puppets; to create 
a new postapartheid discriminatory 
legislative scheme; and to manipu
late a new constitutional order that 
will dilute the majority black vote. 

The ANC's persistent hope and 
vision is equally clear. Its goals are 
the installation of an interim 
government; the election of an All
Party Congress representative of all 
the political parties and interests 
(based on the strength of their con
stituencies); and the establishment 
of a constituent assembly elected 
from a universal voter roll, based on 
one person-one vote, that would 
draft a new constitution to be 
ratified in a national referendum by 
all South Africans. The ANC con
tinues to work diligently to translate 
this call into the concrete reality of a 
new constitution. 

There is yet hope that the white 
minority government of South 
Africa will abandon its present 
politics of deception, diversion, and 
obstruction and hear the ANC's call 
to a truly new beginning. 0 

Shirley Traylor is an attorney-at-law with a 
particular commitment to public interest 
law. She has been the chief counsel for the 
Community Services Society of New York 
for the past several years. 
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W henever someone asks me 
what Scriptures come to mind when 
I hear the phrase "called to serve," I 
think of three passages: the call of 
Samuel (I Samuel 3), the call of 
Isaiah (Isaiah 6), and the call of Paul 
(Acts 9). There are other "call" 
stories-Deborah, Moses, Jeremiah, 
Jesus' disciples-all with the same 
central message: "The harvest is 
ripe, and willing workers are 
needed." 

One of the most important tasks 
of mission education is the recruit
ment of persons to serve in mis
sion--as missionaries, deaconesses, 
or volunteers. 

The United Methodist Church 
provides many different oppor
tunities for people with a variety of 
skills and abilities to serve in mis
sion: from full-time careers to short
term experiences. Preachers and 
teachers, nurses and doctors, 
farmers and mechanics, builders 
and welders, administrators and so
cial workers-all have found a place 
to respond to the call to be in mis
sion within The United Methodist 
Church. 

God may be calling you. God 
may be calling someone in your con
gregation. Help spread the word
"willing workers are needed." 

for YourMi~on1Qb/e 
The Advance and National Mission 
Workers: Serving Christ at Home 
(#5675) describes the varieties of 
mission service and thecategoriesof 
mission workers that receive a por
tion of their salary support through 
the General Advance. 

God's Mission-Your Calling 
(#5017) provides a description of 

each category of mission worker 
connected to the General Board of 
Global Ministries and gives a list of 
vocations. 

Guidelines and Steps for Missionary 
Service (#5727) provides informa
tion to potential mission workers. 
What Christian and intercul tural ex
perience is needed? What are the 
steps in the selection and training 
process? How long does everything 
take? How are assignments made? 

Prayer Calendar 1992 Order Form 
(#5650) includes a sample page from 
the calendar, calendar users' com
ments, and a description of the 
kinds of information found in the 
calendar. 

Servants in Your Midst (#5081) 
describes the Office of Deaconess in 
the United Methodist Church. 
Deaconesses are part of an interna
tional, ecumenical movement and 
have pledged a lifetime commit
ment, as laywomen, to serve others 
through the church. 

Volunteers in Mission {#5639) 
describes short-term service oppor
tunities for laity and clergy. Volun
teers donate time and services 
without remuneration for varying 
lengths of time-two weeks to a 
year. 

Order the above brochures from 
The Service Center, GBGM, 7820 
Reading Road, Caller No. 1800, Cin
cinnati, OH45222-1800. Free except 
for postage and handling: 50 or less, 
add $1.50; 51-200, $2.50; 201-500, 
$1.00per100; over 500, 75¢ per 100. 

Mission Letters are received by 
churches that have covenant 
relationships with missionaries. 
For sample copies write: Mission 
Letters, GBGM,475 Riverside Drive, 
Room 1319, New York, NY 10115. 

I ??uing fhe Call 
A ~ervic.e of Rec.rvitmenr 
Opening Hymn: "Are Ye Able" 
United Methodist Hymnal #530 

Invocation 

Hymn of Praise: 
''We've a Story to Tell to the 
Nations" UMH #569 

Testimonies. Excerpts from mission 
workers (use Prayer Calendar or mis
sion letters) 

Scriptures Isaiah 6:1-8; Acts 9:1-22 

Response "Go, Tell It on the Moun
tain" UMH #251 (su ng in unison, 
(chorus only) 

Meditation [on hearing and on 
responding to the call to be in 
mission] 

Hymn of Invitation ''I Surrender 
All" UMH #354 

Prayer Response "A Covenant 
Prayer in the Wesleyan Tradition" 
UMH#607 

Closing Hymn "Here I Am, Lord" 
UMH#593 

[Direct inquiries about mission 
service to: Anna Soltero, General 
Board of Global Ministries, 475 
Riverside Drive, Room 1470, New 
York, NY 10115) 
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BOOK REVIEWS 
Evangelizaci6n y Violencia: 
La Conquista de America 

by Luis N. Rivera Pagan 

Editorial Cerni, San Juan, Puerto Rico, 
1990. $19.95. For information: 201-
251-6734. 

LUIS N RIVERA PAGAN 

EVANGWZACJON Y VIOLENCIA: 

l.A ConqulstA de Am~rtu 

Seldom has history been as timely. 
As we approach the fifth centennial 
of the first landing of Columbus in 
the Western Hemisphere, we know 
not whether to celebrate or to bewail 
that historic event and its aftermath. 
In Spain, a fleet of caravels being 
built to retrace the route of Colum
bus will proclaim the glories of the 
bygone Spanish Empire. In Genoa, a 
similar fleet is being built to remind 
the world that Columbus was an 
Italian. Some leaders of the Roman 
Catholic Church plan great fes
tivities to celebrate "five hundred 
years of evangeliza ti on in the 
Americas." Meanwhile, from the 
facade of a cathedral in Mexico 
hangs a great sign: "October 12, 
1492-Day of National Woe." 

What are we to do? Are we to 
celebrate or mourn? We need the 
help of history to tell us what did 
indeed happen in that historic mo
ment and its aftermath. The book 
Evangelizaci6n y Violencia, by Luis N. 
Rivera Pagan, provides that help. 

Rivera Pagan is well qualified for 
the task he has u ndertaken . A 

graduate and now dean of the semi
nary of the University of Puerto 
Rico, he also holds a Ph.D. in histori
cal theology from Yale University. 
He grew up on an island whose past 
history and present reality reflect 
the history and outcome of the so
called "discovery," and particularly 
the subsequent conquests. It is also 
clear that he has spent years in more 
formal research on his subject. 

The book is divided into three 
parts. The first, "Discovery, con
quest, and evangelization," tells the 
ideological history behind the 
events. The European mythology 
surrounding the "discovery" and 
later justifying the conquest, the 
self-image that Spain projected into 
the enterprise, the manner in which 
the popes and the theologians sup
ported it-all show how the Con
quista ("conquest") was part of a 
great national dream, reinforced by 
religion and carried forth with self
righteous and blind violence. At the 
same time, Luis Rivera Pagan 
demonstrates that Spain and its 
church were not uncritical in the 
pursuit of their goals. The names 
and the work of Las Casas and 
Vitoria, discussed in this book with 
careful scholarship and helpful in
sight, stand as witnesses that Spain 
produced its own most severe 
cri tics-although they too were not 
exempt from many of the ideologi
cal presuppositions of the conquest. 

The second part, "Freedom and 
servitude in the conquest of 
America ," tells the story of the 
enslavement of the natives, both in 
theory and in practice, and shows 
how Chris tian "evangelization" 
was used to rob them of their 
freedom, lands, and lives. It also in
cludes a chapter on African slavery 
and tells how the Christian con
science both attacked it and sought 
to justify it. 

Finally, the third part provides an 
insightful theological critique of the 
Conquista and its sequel, ending 
with the conclusion that "rather 
than celebrating the armed con-
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quest by some who were powerful 
over others who were not, critical 
reflection on that history would be 
much more fruitful. What befits 
Christians who are faithful to the 
Crucified is to unveil the blood 
poured from the bodies of ill-treated 
and broken native Americans and 
blacks, sacrificed before the 
Mammon's golden altar." As a par
tial fulfillment of that task, Rivera 
Pagan urges us to listen to the voices 
of today's Native Americans, as 
they say (in words addressed by a 
delegation to Pope John Paul II): 
"May all this blood poured out in 
the genocide and ethnocide which 
we have suffered serve to arouse the 
conscience of humankind , to 
uphold new human relations based 
on justice and the equity of all 
peoples" (p.436). 

As the historic and controversial 
date October 12, 1992, approaches, 
we need the help Rivera Pagan has 
so masterfully supplied. Fortunate
ly for those who do not read 
Spanish, an English translation will 
be forthcoming next year in time for 
the SOOth anniversary. 0 

-Justo L. Gonzalez 

Justo L. Gonzalez is the director of the 
Hispanic Summer Program of the Fund for 
Theological Educat ion and is editor of 
Apuntes, a journal of Hispanic theology. He 
is the author of Mai\ana: Christian Theol
ogy from a Hispanic Perspective, A His
tory of Christian Thought, and The Story 
of Christianity. 

Photo Credits 
10-13- Anibal R. Guzman • 14-
17-Raymond K. DeHainaut • 18, 
25, 28-Landing of Columbus by 
courtesy of Culver Pictures, Inc. • 
22, 24-Art by Betsy Howard • 29-
General Board of Global Minisbies, 
UMC, by Archie Hamilton • 30-
31-GBGM file photos • 34-Sen. 
Bill Bradley's office • 35-37-RNS 
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PHOI'O (Religious News Service) • 
40-41- Shirley Traylor. 
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DeHainaut, Continued from Page 19 

The president of The Permanent 
Dominican Commission for the 
Celebration of the Quincentennial 
of the Discovery and Evangeliz.ation 
of America is former Archbishop 
Jesus Lopez Rodriguez (recently 
elevated to the College of Car
dinals). He will be the host to Pope 
John Paul II, who will be presiding 
over the Latin American Episcopal 
Council (CELAM). CELAM's fall 
meeting of 1992 is scheduled for 
Santo Domingo. It will place special 
emphasis on Roman Catholic evan
geliz.ation in the Americas. Some of 
the progressive Roman Catholic 
hierarchy openly admit that they are 
not prepared to commemorate some 
kinds of "evangelism" from the past 
(such as that inflicted upon Chief 
Hatuey). Such aberrations must be 
distinguished from the genuine 
evangelism that did take place. 

Other prelates have cited the 
need to revitalize Roman Catholic 
evangelism in light of the enormous 
growth of Protestant denomina
tions throughout Latin America. 
Last year, a survey indicated that 
there are now more evangelical pas
tors than Roman Catholic priests in 
Mexico. Surveys have also revealed 
a shortage of priests throughout 
Latin America and have shown that 
evangelicals are gaining ground on 
Catholics in many regions. How
ever, because of the Spanish legacy, 
the official faith of most Latin 
American countries is still Roman 
Catholic. The rapidly proliferating 
evangelical groups have little access 
to the centers of power in these 
countries (with the possible excep
tions of Peru and Guatemala). 

Cardinal Lopez Rodriguez insists 
that the Quincentennial should be 
celebrated with "much enthusiasm" 
in recognition of Columbus' impor
tant place in history. "Columbus' 
merit is not based on what he was," 
says the Cardinal, ''but on what he 
did, and what his discoveries and 
colonization meant to the world." 
When Cardinal Lopez Rodriguez 
swore in the members of the com
mission last February, he reminded 
them that ''because our island was 
at one time the most important focal 

point of our [world's] transforma
tion, we had better prepare our
selves for becoming, once again, the 
center of the universe." 

Toward New Beginnings 
Recent news from Spain has poured 
cold water on these Quincentennial 
plans. On May 26, Senor Manuel de 
Luna, the Spanish ambassador to 
the Dominican Republic, an
nounced that King Juan Carlos and 
Queen Sofia would not be coming to 
the Dominican Republic. They 
would be busy hosting their own 
celebrations back in their own 
country. Spain plans to make itself, 
and not the Dominican Republic, 
the nerve center of the worldwid_e 
celebrations. Already Spain has in
vested $800 million in the "Univer
sal Exposition, Seville 92." This 
world's fair will have 90 pavilions 
and is expected to attract 40 million 
international visitors. To date, only 
one of the 13 major events of the 
Quincentennial has been scheduled 
for the Dominican Republic: the 
opening of the Columbus Memorial 
Lighthouse in October 1992. Other 
events will be held in the nations of 
Colombia and Chile and in the city 
of Columbus, Ohio. 

Also disconcerting to Quincen
tennial planners is any news of 
groups-in Spain or the Dominican 
Republic-expressing hostility 
toward the celebrations. Jose An
tonio Borroso, mayor of Puerto Real 
in the sou th of Spain (where the con
quistadores set sail for America), has 
announced his plans to build a 
monument against the "discovery." 
He is convinced that he must help 
his country "come to terms with the 
true history of Spanish exploitation 
and swindle similar to 20th century 
Yankee imperialism." "In 1992," he 
adds, "we will need more than 
religious and military pomp and cir
cumstance. We will need to remem
ber the draining of Latin America's 
life blood during half a millennium 
and the murder of 75 million in
digenous people." 

In Madrid, there is a Commission 
Against the Celebration of the Quin
centennial. Its logo is a caravel, like 
Columbus' ship, but one whose 
black flag displays the skull and 

crossbones and a dollar sign. Ex
pressing concern about "the present 
colonializ.ation of America by the 
big powers," the organization plans 
a series of counter-celebrations for 
1992. 

Some visitors will view the 
Columbus Memorial Lighthouse as 
a worthy homage to a great ac
complishment. Others will see it as 
a monument to the incredible social 
insensitivity of a government that 
can't see the suffering of its own 
people. Still others will see both of 
these views as distortions. The Times 
Literary Supplement observes: 'W ith 
the approach of the SOOth anniver
sary of Columbus's voyage, we can 
expect an immense outpouring of 
historical reassessment, whose 
results have been decided in ad
vance. A century ago, during the 
400th anniversary, it was thought 
that Columbus brought enlighten
ment and ci viliz.a tion to the Western 
Hemisphere; now, precisely the op
posite view prevails. Both views are 
self-serving." 

Perhaps we must try to have a 
balanced view of this exceptional 
historical event. At least we must 
admit that, during the 15th century, 
a new stage was opened up in 
human history. The planet has not 
been the same since "the encounter 
of the two worlds." 0 

Dr. Raymond K. DeHainaut is a United 
Methodist missionary in the Dominican 
R~blic. He has served as a missionary in 
Argentina and also as a mission interpreter 
in Atlanta, Georgia, and at the Methodist 
Theological School in Ohio. 

CORRECTIONS 

In the identifying preface to Esther Megill's ar
ticle in the July-August 19'J1 issue ("Jerusalem 
Tears: A Cry for Justice," page 10), she was 
incorrectly identified as having been called out 
of retirement for a special proiect in Christian
Muslim relations. That position is being filled by 
Dorothy Gilbert. 

The photo at the top of page 17 in the same 
issue (accompanying the article by Sonia and 
DwightStrawnentitfed "Korea: Hymns of Hope 
in the Silena! of Separation") was incorrectly 
cited as portraying tile congregation of the Zion 
Methodist Church in Seoul, South Korea.Actual
ly it is the congregation of the Pongsoo Church 
in Pyongyang, North Korea, at worship on July 
22, 199<>:The cartion should read, "They long for 
reunification o their muntry and reunion with 
family members in South Korea." Standing in the 
center of that r,icture is Dr. Syngman Rhee, who 
was not identified. 
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DIALOGUE WITH OUR READERS 
Congratulations on a super good 
issue (May / June 1991). The pictures 
and articles on Japan were great and 
will be a splendid resource for our 
regional school of mission . 
Gratitude to John Goodwin and 
Betty Gray. I'm glad Jiro (Mizuno) 
told his story about his family and 
the Koreans. 
Marge Mayer 
Hanover Park, IL 

How wonderful to have ... words of 
witness (January /February and 
July I August 1991) from ... the Prin
cess Basma Center for Disabled 
Children. 

During a "History and Geog
raphy of the Holy Land" seminar in 
the summer of 1983, I spent a free 
afternoon at the Princess Basma 
Center. A gracious member of the 
nursing staff introduced me to some 
of the children, to a young man in 
the prosthesis workshop, and to 
members of the board of directors in 
session that day. 

What an outstanding service 
ministry is carried on there! I have 
of ten wondered if the work con
tinued through the turmoil in 
Jerusalem, and now I know it goes 
on. It represents the most significant 
New Testament witness I could find 
during my six weeks in Jerusalem, 
bringing together so many people of 
so many different cultures in a 
caring ministry. 
Rev. Marshall Campbell 
Port Orchard, WA 

Having enjoyed the excellent ar
ticles in New World Outlook for many 
years, I am reluctant to write a nega
tive assessment of one of your is
sues. But as a United Methodist 
missionary who lived in Japan from 
1952 to 1981, I couldn' t help but 
notice some inaccuracies and insen
sitive words in your special (mission 
study) issue on Japan (May /June 
1991). 

On the whole Betty Gray covered 
well the problem of the "buraku" 

people in Japan. But someone 
should have explained to her that 
the word eta is hardly ever used 
now. If she had mentioned it (only) 
at the beginning, as she did, with its 
meaning of "much filth," that might 
have been acceptable. But to repeat 
it many times was not acceptable. 
Any Japanese person reading the ar
ticle would wince every time that 
word appeared, just as we would if 
someone continued referring to 
black people as "niggers" in an ar
ticle . A missionary friend who 
worked with this outcast group said 
finding a word to refer to them was 
one of his most difficult tasks. It 
seems that most people do use the 
word buraku or burakumin ("people 
who live in a hamlet'') as the least
loaded term nowadays. 

In the article "The Women' s 
Movement in Japan," (the author) 
called the Japan Conference of 
Women "the biggest, oldest, and 
most prestigious women' s or
ganization in Japan, established in 
1963." It may be the biggest, but it is 
certainly not the oldest. The Japan 
WCTU, which sponsors HELP, 
celebrated its 100th anniversary in 
1986. The YWCA was (also) formed 
long before the war. On page 28, a 
sentence states: "There were no 
volunteer gatherings in Japan 
where women could meet to make 
friends and to form support 
groups." This is exactly what the 
YWCA has been doing for 
women-even in the years before 
World War II. My other criticism 
about the article on women is the 
picture on page 22, which shows 
junior high girls in a silly mood. 
From the wording, one would as
sume these are college girls. Their 
pose is to be expected of junior high 
girls but would be a bit ridiculous 
for college girls as illustrating a 
serious article. 

On the whole, the pictures were 
excellent and the information was 
good with the exceptions I have 
mentioned. I was moved by Jiro 
Mizuno's account of the kind 
Korean woman who helped his 
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family. I hope you will receive my 
criticism as an attempt to assist you 
in keeping your magazine up to its 
usual high level of reporting. God 
bless you in your important work of 
interpretation. 
Rev. Doris Hartman 
Amherst, MA 

EDITORS' NOTE: The caption for the 
picture of the young Japanese girls made 
reference only to the fact that female 
students outnumber male students in 
the colleges and universities of Japan. 
The young women pictured were col
lege-bound high school juniors and 
seniors, quite obviously pleased with their 
past educational accomplishments and 
happily looking forward to the next level 
of their education. We share their joy! 

In 1977 when Edwin Reischauer's 
book, The Japanese, was translated 
into Japanese, translators used "eta" 
in one or two historical references 
where the author had used "out
casts." The Buraku community in 
Japan wrote me a letter, as a repre
sentative of North American Chris
tians, expressing their outrage. I 
talked with former Ambassador 
Reischauer about this; he agreed 
with their viewpoint. Also, when 
U.S. Christians invited and 
itinerated Mr. Imai Kazuichi, a 
Buraku spokesperson, to speak 
about their situation, he was dumb
struck and angered when a ques
tioner in the audience addressed 
him as "eta" and referred to "eta" 
problems. 

Finally, I am surprised that the 
article does not acknowledge, or 
perhaps know, the best book about 
Buraku: Some Are Crowned with 
Thorns by Lawrence Thompson, 
now deceased but a lifelong 
Methodist missionary and worker 
with and for Buraku. To use Sue 
Sumii' s limited information on this 
issue is regrettable. 
Robert W. Northurp 
Fraternal Worker in Japan, 1956-65 
Secretary, Japan-North American 
Commission on Cooperative Mission, 
1972-89 
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In writing my article on the 
burakumin, I wanted to convey the 
pain that discrimination inflicts and 
to illustrate the particular practice as 
it flourished in Japan in the past. I 
agree that the term eta is offensive, 
but I could not satisfy myself that it 
would be forthright to use a 
euphemism and thus soften the 
cruelty of the discrimination. 

I attempted to show the changes 
in pattern by using the terms 
burakumin and buraku later in the 
article. My sources for the article 
were Japanese writers and activists 
who are involved in the struggle 
presently or who have been in
volved in the past. I did not attempt 
to put forward a "missionary" point 
of view, leaving it to the editors to 
secure that balance. 

With regard to my article on the 
women's movement in Japan, it is 
appropriate for the YWCA to be 
credited with the fine work it has 
done iri Japan. Unhappily, Christian 
organizations have made limited 
impact in Japan. I should have made 
it clear that my article concerned or
gan iza tio n s originated by the 
Japanese and widely recognized by 
them. 
Betty Gray 

Professor Max L. Stackhouse had 
some instructive things to say to 
Christians in his article "Renewing 
our Public Vision" (May /June 
1991). But sadly his remarks about 
Islam were misleading and tenden
tious. He states that "Arab society 
appears to have contracted a 
spiritual disease and a moral 
senility. It simply has not yet found 
out how to deal with modernity, 
which poses great difficulty for 
Islam, the dominant religion in the 
Middle East." Is the Arab society's 
supposed failure to deal with 
modernity the main symptom of 
"spiritual disease and moral 
senility'' for author Stackhouse? If 
so, then are moral vigor and 
spiritual health the signs of a society 
that has dealt adequately with 
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modernity? If so, then who in all the 
world has dealt adequately with 
modernity? The social and 
economic ills of the West lead us to 
question the appropriateness of that 
part of the world as a model. 

Further, the author unjustly im
pugns Islam for what he describes 
as the Arabs' malady by failing to 
point out that Islam is not just a 
religion of the Arabs. It is a religion 
of worldwide scope. What about the 
burgeoning Indonesian society 
where Islam is also the dominant 
religion? What about the dynamic 
Indian minority of over one 
hundred million Muslims, and the 
modem Turkic peoples of Soviet 
Central Asia who live in a 
homogeneous Islamic environ
ment? And what about the millions 
of Muslims in western Europe and 
North America who work in the 
forefront of modem technology and 
remain loyal Muslims? 

Finally, to state that "It is a 
serious question as to whether Islam 
is capable of receiving modernity 
and adapting itself to it" is like per-

sons of seventeenth century Europe 
judging, when they observed the 
ferocious opposition of the Chris
tians to scientist Galileo, "It is a 
serious question as to whether 
Christianity is capable of receiving 
modernity and adapting itself to it." 
The modem Christian West and the 
traditional societies of the Middle 
East are located at different points in 
the histories of their social, 
economic, and scientific develop
ment. Stackhouse judges the Middle 
Eastern societies in terms of the 
West and fails to take account of all 
that has gone before in the two 
cases. A more just and humane ap
proach would be to describe the 
common challenges of modernity to 
the humanity of the two religious 
groups, Muslims and Christians, 
and the resources of the two faiths 
as they seek together to respond to 
those challenges. 
R. Marston Speight 
Director, Christian-Muslim Concerns 
National Council of the Churches of 
Christ in the USA 

Our students need your support. 
Give generously to the 
United Methodist Student Day 
Offering. December 1, 1991 
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I am surprised that my few remarks 
about Islam were noted by such an 
influential leader as R. Marston 
Speight, but I am more disap
pointed that he attributes views to 
me that are not mine and then says 
they are "misleading and tenden
tious." I do not think that I have ever 
been confused about the fact that 
there is a difference between the 
Arabic world and Islam-although 
I am persuaded by Lamin Sanneh's 
arguments that Islam, in resisting 
translation of the Arabic of the 
Qu'ran, differs from the Christian 
tendency to translate its most sacred 
writings into indigenous cultures as 
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quickly as possible. Nevertheless, 
Dr. Speight may be interested to 
know that my own first intimate ex
posure to Islam was as a visiting 
scholar in a Muslim "seminary" in 
India, and my second was in politi
cal dialogues in Indonesia. 

But he is correct that I do think 
there is a positive link between 
Christianity and modernity. I 
believe that basic presumptions in 
Christianity have stimulated and 
engendered modernity, that some 

branches of the world religions have 
been influenced by both Chris
tia_nity and modernity, but that 
Christianity still provides the 
deepest inner guidance system for 
modernity even if some strands of 
Christianity and most of the world 
religions find modernity to be 
primarily a threat. 

Insofar as Islam is constitutional
ly fundamentalist, as I believe it to 
be in large measure (especially in 
the Arabic countries), I think it is in 

Read all about it! 
The work of the General Board of 

Global Ministries throughout the world-

• where it's working• what it's doing 
• how the money to support it is spent 

For extra copies, write to: SERVICE CENTER, 
General Board of Global Ministries, 7820 Reading Road, 

Caller No. 1800, Cincinnati, OH 45222-1800. Price $3.00; #1628. 

the middle of a crisis which it serves 
no one to hide. I disagree with 
Wilfred Cantwell Smith's well
known argument that Islam cannot 
be fundamentalist because some 
Muslims use technology. I agree 
with Abdullahi Ahmed An-Na'im's 
Toward an Islamic Reformation-that 
a substantive transformation is in
dispensable to the well-being of that 
great religion and the civilizations 
shaped by it. 

I do not agree with Dr. Speight 
that the "most humane and just" 
approach to Islam is to study it ac
cording to some evolutionary scale. 
Both Christianity and Islam are basi
cally about what is true and what is 
right for all peoples at all times, and 
not about whether or not different 
religions a re, as Dr. Speight says, "at 
different points in the histories of 
their social, economic, and scientific 
development." The key questions 
are theological, ethical, and civiliza
tional, and these demand the recog
nition of universal standards that 
will allow us critically to evaluate 
both our own views and those of 
others on their merits (which, I 
agree, parts of the church did not do 
with regard to Galileo's science in 
the past). 

Some years ago I was part of a 
delegation of the National Council 
of Churches in the USA to the Soviet 
Union to discuss human rights. We 
had a sharp disagreement within 
ou~ delegation between those who 
felt that we had to press the point 
that all was not well there, and those 
who wanted toadaptourcomments 
to the facts that we were not perfect 
and that our partners were facing 
many difficulties. (The adapters) 
d id not want to jeopardize those 
relationships, or to appear to be 
judgmental, ... or to feed the Cold 
War attitudes at home. 

I think that Christianity is closer 
to Islam in many areas than it is to 
Marxism. But it would be unfor
tunate if, in our efforts to protect a 
dialogue partner from a bad image, 
we failed to be frank about our as
sessments or declined to draw overt-
1 y on Christian theological and 
ethical principles to do so. 
Max L. Stackhouse 
Andover Newton Theological School 
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Bring Christ to the 
world through the 

World Service Fund, 
your commitment 

to mission. 

Order A Ministry to Match the Age (#4467) @ $3.50 (plus 
shipping/handling) from: SERVICE CENTER, General 
Board of Global Ministries, 7820 Reading Road, Caller 
No. 1800, Cincinnati, OH 45222-1800. 

Are you listening to the 43% of the constituency 
of The United Methodist Church that's 55 or 
older? 

To hear their concerns, and learn what you can 
do about them, read the recently issued, large 
print edition -

A Ministry 
to Match 
the Age 
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GOD 
WELCOMES PRAYER-

AND SO DO OUR 
MISSIONARIES! 

KEEP IN TOUCH! 

Usethe1992 
Prayer Calendar 

to strengthen mission 
around the world. 

Please send ___ copies of the 1992 Prayer Calendar (#1471) @$5.00 each, plus postage and handling,"' to: 

Name 

Street 

City/State/Zip 

•(Allow3-4 weeks for delivery. Postage: $10 or less, add $150; $10.01 -$25, add 15%; $25.01 -$50, add 10%; over $50, add 5% . Add $150 
if billing is requested. For gift copies, enclose 50t each for additional postage. A card will be enclosed if requested.) 
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UMCOR provides short-term 
relief (supplies to save 
lives) along with long-term 
help (for food production, 
technical training and water 
resources management) 
when YOU give to World 
Hunger Poverty Advance 
Special #982920-4 

For local church and annual 
conference credit, send 
your gift through your local 
church treasurer. Gifts will 
then be forwarded to: 
UMCOR Advance, GCFA, 
General Board of Global 
Ministries, Church Street 
Station, Box 5050, NY, NY 

• • 10249 

UMCOR 
United Methodist Committee on Relief 
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received at the hands of the conquis
tadores. During the first years of the 
conquest of Hispaniola, one rebel
lious casique called Hatuey was cap
tured and condemned to be burned 
at the stake. A priest visited him and 
asked him if he would convert to 
Catholicism so that he could go to 
heaven. He was quick to respond: 
"If the Spanish I have known are 
going to be there, I prefer not to go." 
Hatuey was burned unbaptized in 
1512. Boxes of soda crackers bearing 
his name are now sold in stores in 
the Dominican Republic. 

Some casiques were mutilated 
before they were killed. A favorite 
Spanish sport was to slash off their 

of enthusiasm for the 1992 celebra
tions on the part of some 
Dominicans. Professor Derson 
Figuereo, who teaches history in our 
church-sponsored colegio, has noted 
that "Columbus' arrival here was 
really an invasion of a feudal lord, 
as Spain still was in the Middle 
Ages. He came for conquest, for 
spices and gold, and the enslave
men t and massacre of the in
digenous people began right from 
the start. Had we been 'discovered' 
by a power other than feudal Spain, 
perhaps we would not be the under
developed country we are today." 

Although he feels that the 1992 
celebrations are being prepared 

Burning tires set on fire by strikers in the Dominican Republic. 

ears or cut off their hands if they 
didn't show up with the required 
quota of gold. Later, as the con
quests progressed, even worse 
atrocities were perpetuated during 
Francisco Pizarro's invasion of Peru 
and Hernan Cortes' conquest of 
Mexico. Cortes devised the tactic of 
helping one Indian tribe kill off their 
traditional enemies and then liqui
dating them in return. 

Voices of Dissent 
The gory facts of the history of con
quest on Hispaniola explain the lack 

with good intentions, Professor 
Figuereo said: "I cannot agree with 
what they are costing the 
Dominican people. While the 
majority of our people are hungry 
and without the minimal amount of 
health care and proper education, 
the resources of this country are 
being invested in so many non
productive projects. The great 
Columbus Memorial Lighthouse 
has become a national scandal be
cause of the millions of dollars that 
have been squandered on it." 

When I asked him how such use 

of government funds was aff 
him personally, he answered: 
a teacher, and we are going tc 
strike until the government 
something about our mis1 
salaries. I teach in two dif 
schools and make the equival 
only $85 a month. This would 
only the cost of my family's ~ 
lunch for a month. Our Centra 
has calculated that a family c 
should earn 5 ,800 pesos, or $44 
to cover the basic necessi tie~ 
government continues to ref1 
pay me a decent salary. In the 1 

time, however, it is spending 
mous sums in preparation f< 
1992 celebrations." 

Will the 1992 celebrations 
great boon to the country's to 
trade? Professor Figuereo insi 
"It is true that tourism has bee 
our number-one industry and 
tourists are bringing a lot of fot 
exchange into the country. l
ever, this money doesn't get t< 
common people. It goes to big ir 
tors and the people who buik 
monuments and hotels." 

Professor Figuereo also poi 
out that " the bad social 
economic situation in the cou 
has created an individualistic 




