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MISSION tlEtlO 
News and Analysis of Developments in Christian Mission 

October, 1982 

Nestle Boycott. A special, nine-member United Methodist Infant Formula Task 
Force has said that the denomination should not take part in an international 
boycott of Nestle products at this time, and general agencies and annual confer
ences which are currently taking part in the boycott should consider ending their 
participation. The Task Force, which was named by the 1980 General Conference 
and is chaired by Dean~· Philip Wagaman of Wesley Seminary in Washington, D.C., 
issued its report on Sept. 11. Two general agencies, the General Board of Church 
and Society and the General Board of Global Ministries, and 34 annual conferences 
have endorsed the boycott, as have several other denominations and the National 
Council of Churches. The issue involved is the marketing practices of infant 
formula products in Third World countries. The Task Force based its report on 
what it feels is an effort by the Nestle Company to comply with an international 
code adopted by the World Health Organization. The report will go to the General 
Council on Ministries at its Oct. 26-30 meeting. In a separate development, the 
Northern Illinois Conference has called for a meeting of the annual conferences 
and agencies supporting the boycott, to be held in early December. 

Mississippi. Two committees investigating the support of the United League of 
Holmes County by the National Division of GBGM have completed their work and 
issued a four-page joint statement including general agreements but no specific 
recommendations. Division support of the independent civil rights and economic 
development group, particularly in the case of former Tchula, Miss., mayor 
Eddie Carthen, have prompted complaints from some Mississippi United Methodists. 
The two committees, appointed by Bishop C.P. Minnick of Mississippi and National 
Division president Ann Pfisterer, affirmed the United League as a civil rights 
organization that "must be recognized" but concluded that "there will be no 
reconciliation between some Holmes County and other United Methodists and the 
National Division as long as there is an official connection with the United 
League" .... In an aspect of the dispute, the denomination's Judicial Council is 
scheduled to decide at its Oct. 27-30 meeting the meaning and application of a 
paragraph in the Discipline requiring consultation with local church officials 
when general church funds are used by a national agency in an annual conference. 
The question comes from the North Mississippi Conference as a result of the 
Holmes County dispute. 

Homosexual Clergy. The Judicial Council at its October meeting will also rule 
on whether an annual conference has the right to decide whether an individual 
is eligible for election to full membership in the conference and ordination as 



an elder . The ruling is sought by the Rocky Mountain Conference on a ruling by 
its bishop, Melvin E. Wheatley, Jr., at its 1982 session. The ruling was not in 
regard to any individual, although Bishop Wheatley has been attacked for appoint
ing an avowed homosexual minister to a parish in Denver .. .. The Pacific and South
west Annual Conference has put the Rev. Morris Floyd on an involuntary leave of 
absence. Floyd, who directs Lesbian and Gay Community Services in Minneapolis 
and is spokesperson for Affirmation, the UM gay and lesbian caucus, claims that 
he is being penalized for being gay. The conference claims that the action came 
because Floyd left his previous job as a staff member of the National Division 
and took the Minneapolis job without permission from his bishop, Jack M. Tuell . 

Nicaragua. Two U.S. church leaders who met with Protestant church leaders and 
government officials in Nicaragua in late August say that reports of repression 
of religion in that country are exaggerated and that there is eagerness on both 
sides to overcome difficulties. Paul f. McCleary, executive director of Church 
World Service, and Oscar L. Bolioli, National Council of Churches director for 
Latin America and the CarTbbean, helped arrange a meeting between the chief of 
state and the Moravian Church's executive board . The Miskito Indians, resettled 
by the government over protests, are mostly Moravians. Other issues included 
the seizure of properties of the Mormons, Seventh Day Adventists and Jehovah's 
Witnesses, a shooting incident at a Catholic high school, and a Catholic priest 
who allegedly was paraded naked through the streets. 

Anti-Racism Grants. More than 53 organizations in 20 countries are on the 
latest list of this year's grants f rom the World Council of Churches Programme 
to Combat Racism, but the total amount of $489,500 is down from recent years. 
The South-West Africa People's Organization, known as SWAPO, again led the list 
as the largest single recipient with $100,000 (compared with $125,000 last year 
and $200,000 in 1980). The grant is for SWAPO's "humanitarian activities for 
the victims of illegal military occupation" (by South Africa . in Namibia), and 
maintenance and upkeep of its administrative work. Other major allocations 
include $65,000 to the African National Congress for projects related to agri
culture, refugees, vocational training and information, and $45,000 to the 
Pan African Congress of Azania. The grants by the Special Fund are taken only 
from designated contributions to the World Council and stipulate that they 
must be used for humanitarian purposes, however there are no actual controls on 
how the money is spent. Twenty organizations are receiving grants for the first 
time. They include the Washington Office on Africa ($15,000) for programs "to 
encourage progressive U.S. foreign policy towards southern Africa"; the Feder
ation of Land Councils, Alice Springs, Australia ($11 ,000) to help Aborigine 
land councils protect land rights; Greenboro, N.C. Justice Fund ($10,000) to 
help it "seek justice in racially stimulated slayings 11 of five Communist 
Workers Party members during an anti-Ku Klux Klan rally in 1979; Coordination 
Committee for Moroccan Workers in Europe, Netherlands ($6,000) to help pay for 
a yearly gathering of 7,000 Moroccans working in Europe; Lakota Treaty Council, 
Pine Ridge, S.D. ($3,000) to help it develop and document Native American land 
claims in the Black Hills; Oglala Lakota Legal Rights Fund, S.D. ($3,000) to 
promote defense of land rights . 
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Personalia. David Diaz, 28, of Edinburgh, Texas, is the new Mission Interpreter 
in Residence in the North Central Jurisdiction, with headquarters in Naperville, 
Illinois. The 1-2 year assignment interprets the work of GBGM in the jurisdic
tion. He is former assistant principal at Lydia Patterson Institute in El Paso, 
Texas .... Rev. John and Betty Johannaber, who have been at the Ethel Harpst Home 
in Cedartown, Georgia, where he was executive director and she a teacher, wi ll 
be commissioned this month for service in Moscow, USSR, where he will be pastor 
for two years of the Moscow Protestant Church. Before going to Georgia, he 
served the GBGM as head of the missionary personnel office .... Dorothy Gilbert, 
long-time missionary to Zaire in preventive medicine, has returned to Africa 
after a stint with the Associated Medical Mission Office in New York, but this 
time she is in Sierra Leone .... The Rev. James L. (Pete) Barber, former district 
superintendent and administrative coordinator of the Rocky Mountain Annual Con
ference, has been appointed executive director of the Office of Finance and 
Field Service of the National Division of GBGM .... Bertha Corfield, a retired UM 
missionary who taught at Madras Womens College and Isabella Thoburn College in 
India, and Charles Perrill, a retired UM medical doctor missionary and former 
superintendent of Clara Swain Hospital in Bareilly, India, were married Sept. 18 
in Maplewood, New Jersey. 

Deaths. Rev. Karl Quimby, a retired Methodist minister who served 17 years as 
a staff member of the former Board of Missions in mission education and was one 
of the founders of Goodwill Industries of America, died August 18 in Atlanta, 
Georgia .... Betty Evans, a National Division deaconess and Professor and Program 
Director of the University of Pittsburgh School of Nursing who served as a mis
sionary in India from 1957-1962, died July 8 aft er a brief illness . She also 
served as a deaconess in Atlanta and Rochester, New York . ... Sadie Maude Moore, 
retired UM missionary who served for 45 years in Korea, died August 19 in 
Atlanta, Georgia, at the age of 83. Prior to the outbreak of the Korean war, 
she was an itinerant evangelistic preacher and teacher; in 1952 she returned to 
Korea to teach at the Methodist seminary .... Catherine Ferguson, a retired 
deaconess with 32 years of service, mo stly with the Argentine Mexican Mission in 
Kansas, died September 14 in Spring Valley, California at the age of 92 . . .. 
Cecile Walden, a retired deaconess with 29 years of service, di ed in Cortland, 
New York on September 10 at the age of 91. 

Taiwan. The Rev. Carlisle and Ruth Phillips, Jr., who have been 25 years in 
Taiwan where they were both teachers at Taiwan Theological College in Taipei, 
are now beginning a 3-year assignment with the China Program of the World Divi
sion interpreting Taiwan and China in U.S. churches . Prior to going to Taiwan 
in 1957, they were in Fukien Province for 3 years and l 1/2 years in Hong Kong. 
They now make their home in Lake Junaluska, N.C. 

Papua New Guinea. With help from the World Association for Christian Communi
cation a series of booklets called a "Point Series" will be launched later th i s 
year by the ecumenical Melanesian Institute in Papua New Guinea. The ser i es 
explores issues in Melanesian church and society . The first booklet is called 
"The Fish and the Cross." Address of the Melanesian Institute is P.O. Box 571 , 
Goroka, E.H.P., Papua New Guinea. UN missionary Darrell L. Whiteman, now on 
furlough, is on the staff of the Institute. 
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Mid-East and NCC . Leaders of the National Council of Churches are requesting a 
meeting with Pres i dent Ronald Reagan t o discuss his peace initiative in the 
Middle East. UM Bishop J..arn.e..s. Armstrong, who is president of the NCC, was asked 
by the 50-member executive committee to seek a meeting with the President to dis
cuss points of agreement and disagreement. The committee noted 11 remarkable 
similarities" between the President's proposal and its own policy which was adop
ted in 1980 . Both called on Arab states and Palestinians to recognize Israel; 
both recognized that more than a refugee problem was involved; both regard 
Israeli settlements as obstacles to peace; on the other hand, the President's 
plan opposes a sovereign Palestinian state and no mention was made of inclusion 
of the PLO in peace discussions. 

Korea. UM missionary in Japan .B..e..tt,y Swain, who went to Korea to investigate 
the situation at Control Data Corporation's 'troubled plant in Seoul, talked with 
many church people and some of the women discharged from the plant. Of 330 
workers, at least 270 lost their jobs when the company closed the plant July 23 
and there was no attempt at an orderly closing, Ms. Swain told UM News Service. 
Workers were sent telegrams telling them to come in and pick up their severance 
pay. Some refused to do so because they felt shortchanged. Urban Industrial 
Mission workers told Ms. Swain that for the last 15 years CDC has made large 
profits at the expense of the workers. One estimate put CDC's earnings at 
$5,500 per worker per year while the worker got paid only $900. 

Wisconsin. UM Bishop Marjorie~. Matthews, who is evidently a supporter of the 
state in which she has her episcopal area, almost was forced to miss the boat in 
Tallinn, Estonia, USSR, when customs officials discovered a promotional sticker 
reading "Escape to Wisconsin" in her luggage. After detaining her until the 
last possible moment, the authorities finally relented and let her leave, making 
her the last to board the ship. 

Episcopal-Lutherans. The Episcopal Church and three Lutheran denominations -
the Lutheran Church in America, the American Lutheran Church, and the Association 
of Evangelical Lutheran Churches - have approved interim sharing of the Eucharist. 
The document authorizes Lutheran synods and bishops of Episcopal dioceses to 
permit common, joint celebration of the Eucharist while emphasizing that this 
does not constitute "f inal recognition of each other's Eucharist or ministries. 11 

Both parties nevertheless recognize one another as "churches in which the gospel 
is preached and taught" and encourages local ecumenical study and joint action .... 
In another sign i ficant development, the three Lutheran groups voted overwhelm
ingly to unite in a new denomination in 1988. The resulting 5.5 million member 
denomination will be the third largest Protestant church in the country, after 
the Southern Baptist Convention and the United Methodist Church. 

TV Ministry. Un i ted Methodist Communications begins a satellite television 
ministry on Oct. 3 with a one-hour program to be broadcast every Sunday evening 
at 7 p.m., EST. The initial prograrrming will offer Bible study by the Rev. ~ 
Bauman of Foundry UMC in Washington, noted for his TV Bible studies, and by 
Dr . James A. Sanders of Claremont School of Theology; 11 Begin with Goodbye, 11 six 
films on coping with personal loss; and three 11 Spotlight on Mi ss ion 11 programs. 
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=1.} EDITORIALSCIJ 
A USEFUL INITIATIVE 

It is never wise to be too hopeful 
about anything in the Middle East but 
the Reagan peace plan proposals are a 
sensible attempt to break the bloody 
stalemate there and work towards some 
realistic settlement. 

We do not agree with al I of President 
Reagan's specific proposals but that is 
not the main point. The United States, 
by maintaining the theoretically admi
rable stance of being an honest broker 
with no position of its own, had become 
increasingly perceived as having no 
policy. This in turn led to increased 
manipulation of the U.S. by the Begin 
government on the assumption that 
whatever it did would be backed up 
after the fact by its chief supporter and 
ally . The Reagan proposals have 
cleared the air and made it possible to 
have an American policy in the area 
rather than a mere rubber stamping of 
Israeli decisions. That is a great gain. 

But it is a gain that must be vigorously 
pursued if it is to become more than a 
gesture. Both Arabs and Israelis have 
reasons not to accept the proposals as 
they now stand . The Arabs' decision to 
minimize the differences and Mr. 
Begin's vehement maximizing of the 
differences helps to obscure the fact that 
these proposals give rather more to the 
Israelis than previous plans. A Palestin
ian state is ruled out, for example, and 
sole Israeli control of Jerusalem is 
implicitly assumed. Israeli settlements 
in the occupied territories will be 
allowed to remain , at least for now. 

All of these are future trouble spots, 
and should be noted, particularly after 
what the Begin government has made of 
ambiguities about " autonomy" in the 
Camp David agreement. 

What this plan does do is provide an 
opportunity for negotiations. The rejec
tionists on both sides wi II do their best to 
prevent this and to preserve the status 
quo where everyone holds out for 
maximum demands. It is therefore even 
more the obligation of the U.S. govern
ment to press firmly ahead . 

Dealing with exacerbated sensibili
ties and old hatreds will certainly not be 
easy. Lebanon is a terrible example of 
what can happen when group loya lties 
and personal feuding overcome the 
common good . The persistent danger is 

that Lebanon will become not a warning 
but an example of what might happen to 
the whole Middle East. That is certainly 
to no one's advantage but it could very 
easily happen without outside interven
tion . 

Such intervention must break with the 
pattern of past interventions by outside 
powers. This struggle has been going on 
for about 100 years, in various forms, 
and the so-called " Great Powers" have 
helped to keep it going. The British, the 
Russians and the United States have all 
fished in these troubled waters . The end 
result is that "ti ny Israel," for what it 
considers good and sufficient reasons, is 
now estimated to be the world's fourth 
largest military power and all the Arabs 
are armed to the teeth. This is madness. 

There is no reason to romanticize 
U.S. motives in drawing up its propos
als . But Secretary of State Schultz does 
seem to have some idea of what his job 
is-and what a relief that is-and to see 
that the current drift was becoming 
unmanageable by everyone. That is the 
classic formula for world wars . That 
formula must be altered . The Reagan 
proposals are a useful step. 

WHAT IS ANTI-AMERICAN? 

At several of the Schools of Mission 
this summer and in some church papers 
the objection has been made that this 
year's mission study of the South Pacific 
is " anti-American. " Is this so? 

The answer is yes and no. No, it is not 
anti-American if that means to belittle 
the U.S. in the eyes of the people of the 
Pacific. No, if it means claiming that 
Americans are not admired in the 
Pacific . No, if it means claiming that all 
the Pacific 's problems are the fault of the 
USA. 

But, yes, it is anti-American if by that 
is meant concern if not outright opposi
tion to some of Washington 's policies in 
this area of the world. Yes, if by that is 
meant sorrow for the continu ing effects 
of American atomic testing in the 50s. 
Yes, if by that is meant concern over any 
role the U.S. might play in making the 
Pacific a nuclear playground . Yes, if any 
question about the role of multi-nation
al corporations in the area is anti
American. 

The fact is that there is an enormous 
amount of good-will in the Pacific 

toward Americans in general and great 
respect for the American democratic 
ideals and system. There may in fact be 
no other area in the world where this 
attitude is so strong. 

But this legacy can be dissipated 
easi ly if it is taken for granted. It can also 
be lost if the Pac ific people do not 
perceive that we are prepared to listen 
to their concerns and hopes and work in 
partnership with them. 

What this study hopes to do is to raise 
our level of understanding of an area of 
the world on which we have an 
abundance of lovely stereotypes and 
few facts . Our images of the Pacific are 
drawn mostly from posters in travel 
agencies; our television networks and 
even major newspapers rarely file re
ports from this area of the world. 

The Pacific people delight in the 
natural beauty of their region and are 
happy that it is apprec iated by others. 
They would like us, however, to go 
beyond the beauty to try to view the 
world from their eyes, to sense their 
vulnerability and seeming powerless
ness to affect decisions made about their 
region by nations such as France, Japan, 
and the U.S., and to oppose those 
policies which are inimical to their we ll 
being. For instance, at this writing 
several hundred Marshallese landown
ers are still illegally occupying several 
islands in the Kwajalein atoll protesting 
various U.S. military rules which ad
versely affect them . The people of the 
Pacific would like to know if our 
concern for these people and their rights 
is at least as high as our concern for 
international security. 

Undoubtedly, some people think that 
to raise these questions is anti-Ameri
can . But is it un-Christian? 

TRUE ECUMENISM 

In this world of attention-getting 
headlines, quiet important develop
ments sometimes do not receive the 
attention they deserve. Thus, the deci
sion of three Lutheran denominations 
and the Episcopal Church to permit 
intercommunion by their members was 
overshadowed by the .Lutherans' vote 
for church union . We salute church 
union plans, both the Lutherans and the 
earlier votes by Presbyterians, and wish 
them well. These are, nonetheless, 
reunions of church families whereas the 
intercommunion decision goes to the 
very heart of the ecumenical question . 
When can all Christians worship togeth
er without barriers and share in the 
central rite of the fai th? A breakthrough 
in this area is a breakthrough indeed and 
we should all rejoice and thank God. 
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SAffiOATODAV 
If John W illiams, the intrepid 19th 

century Br i t is h m iss ionary who 
brought the gospel to Samoa, could 
return to these verdant islands 14 
degrees below the equator he would 
fi nd that his spiritua l descendants of 
the Congregational Church take their 
church life with the utmost seriousness 
and enthus iasm. 

W il liams himsel f is he ld in consider
able honor by the Samoans. Impress
ive stone monuments to him are found 
in both Apia in Western Samoa and in 
Amer ican Samoa . After plant i ng 
Christianity in what is now Western 
Samoa in 1830 and in American 
Samoa in 1832, he was martyred by 
cann iba ls in the New Hebrides, which 
is now called Vanuatu . A Briti sh 
w arsh ip recovered some of his rema ins 
and brought them to Apia, the capital 
of Western Samoa, where they are in a 
church overlooking the harbor. 

Why was W i lliams, who was sent 
out by the London Missionary Society, 
so successful in Samoa? " Samoans by 
nature are a giving p'eople," says the 
honorable Le Tagaloa Pita, an econo
mist and a member of the 47-seat 
parliament in Western Samoa. " Wil
l iams came as one w ho had a lot to 
give and he spoke of a God who loved 
so much that he gave his onl y Son . 
Samoans recognized Williams imme
diately as someone who al so had a lot 
to give. We could understand him 
quickly because what he said about 
givi ng w as so much a part of our 
nature." 

"Samoa is Founded on God" 

Belief in God comes naturally to 
Samoan s. The nat iona l motto is 
" Samoa is Founded on God ." Those 
w ho aren't members of the Congrega
tional Church are active in other 
chu rches, such as the Method ist, 
w hich has over 30,000 members in 
Western Samoa and an unusual land 
development program, the Roman 
Catholic, the Church of the Nazarene, 
and others. There are, it is said , no 
atheists in foxholes and apparently 
none amidst the palm trees and lush 

(hQrles E. Brewster. 

vegetation of these tropical Polynesian 
islands of the South Pacific . 

The Christianity of the Samoans is 
warml y evangel ical and conservative. 
Christianity in the Pacific has been 
spread more by Pacific islanders 
themselves than by westerners who 
initiall y planted it. A book in the 
l ibrary at Pacific Theological College 
in Suva, Fij i, lists all the missionaries 
who have moved throughout the 
Pacific w ith the Gospel of Christ and 
most of them are islanders themselves. 
There are more than 1000 names . 
Today it is not unusual to meet in 
Samoa Chri st ians who have served as 
missionaries on minimal pay in other 
areas of the Pacific, such as Papua 
New Guinea . 

The Chri stian Endeavor movement 
is still strong here. Several Samoans I 
met in American Samoa were planning 
to travel to Edinburgh, Scotland, this 
year for the world Christian Endeavor 
meeting. Early morning prayer meet
ings are not at all unusual in many 
famil ies. The role of a minister's wife 
(there are no women ministers yet, 
though a few women have been to 
seminary and there is no explicit ban 
on women preachers) is somewhat 
circumscribed . One major require
ment is that she must be comfortable 
with a lot of entertaining. The living 
room of a pastor's home is typically a 
large rectangular room with seats all 
around the edges. 

Churches Self-supporting 

Both the Congregational and Meth
odist denominations in Samoa are full y 
self-supporting churches and have 
been so for several generations. For a 
number of years the churches actually 
provided for the remuneration of all 
foreign missionaries serving in Samoa. 
A satisfactory explanation has never 
been found why Pacific churches in 
general achieved self-support quickly 
while many churches in Africa and 
Asia have not. 

As in other areas of the Pacific, the 
Samoans are the objects of the evan
gelistic endeavors of sects such as the 
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Mormons, Seventh Day Adventists, 
and Jehovahs Witnesses . Even in a 
plurali stic society there can be difficul
ty with the arrival of sects, but in a 
relatively homogenous society, such 
as the Samoans have, the divisive 
effect can be devastating. One Con
gregational minister in American 
Samoa said, " In our extended family 
system, the invasion of these sects 
from the States is now a major 
problem, especially for the chiefs who 
have to contend with it. If one person 
in the family thinks he has all the truth 
and the rest are going to hell, this can 
be very upsetting all around." 

Christianity has been " Samoan
ized", says economist Tagaloa Pita, 
who studied at Drew University in 
Madison, New Jersey, and before that 
at a prep school in Washington , D.C. 
where he was district president of the 
Methodist Youth Fellowship . The 
laughter and gaiety of the people, the 
optimistic out look on life despite 
hurricanes and typhoons, and the 
multitude of ways in which religion 
and culture permeate each other are 
some examples of this . The strong 
communal nature of the extended 
family makes its imprint on all of life, 
political , social, and religious . 

In his book The Island Churches of 
the South Pacific Dr. Charles W . 
Forman of Yale University notes that 
among Pacific islands Samoa seemed 
to " take the lead" in creating an 
independent church life . By 1943 the 
Congregationalists had over 400 pas
tors and a fully self-governing national 
church which had been developing its 
organs of self-government for sixty 
years, he writes. 

Culture of Celebration 

Another Polynesian theologian , Dr. 
S. A. Havea, former president of 
Pacific Theological College in Suva, 
Fiji , and now chairman of the Method
ist Church of Tonga, explains that the 
" crisi s" atmosphere which has formed 
the background for much twentieth 
century western Protestant theology is 
foreign to the Pacific . " Ours is more a 

culture of 
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culture of celebration and feasting, not 
crisi s," he says. Had Jesus been born 
in the Pacific instead of in Palestine, he 
says, he would have used the coconut 
and kava ceremony instead of bread 
and wine at the Last Supper. 

Arriving at night at Apia's small 
airport and making the twenty mile trip 
into town, one can see numerous 
oval-shaped open houses, called fales 
(fah-lis), and the people inside ap
parently having a meeting. In some 
there is singing, and the voices drift 
melodiously across the balmy soft air. 
In the distance, the Pacific waters are 
calm against the shoreline, made 
visible in the night by the bright stars . 

Near each fate are modest, rectan
gular shaped homes with numerous 
windows, all louvered as if with large 
Venetian blinds, and all seemingly 
providing no privacy. Mosquito net
ting can be seen hanging from the tops 
of a bed in one corner, but otherwise 
there are no screens. The fale itself is 
not a home but a meeting place. Here 
the head of each family, or the chief or 
matai, can discuss problems or make 
plans as to what various members of 
the extended family will do in the next 
few days. Here also many families 
gather regularly for prayers, with a 
portion of scripture, some singing and 
prayers, often around 6 p.m. and in the 

morning as well . Twenty, th irty or 
more people could be part of these 
" family" prayers. 

Many observers of the Pac ifi c have 
po inted out that there is not such a 
great difference between an evening 
meeting of the extended family in a 
fate and a meeting in a parliament 
building. While essentially a legacy of 

' ' 
Somoonsore 

b.Y noture Q 

giving people. 

'' British colonialism, parliamentary de
mocracy seems to suit the people of 
the Pacific well , and certainly the 
Samoan culture, with its love of the 
spoken word. The attractive modern 
parliament building in Apia, Western 
Samoa, was designed by an American 
Peace Corps Volunteer who spent two 
years in a Samoan village. 

American Samoans with one of their "light snacks." 

The Extended Family 

The extended family system has 
other implications. No person need 
ever be in want in Samoan society. In 
her classic 1926 study Coming of Age 
in Samoa , fledgling anthropologist 
Margaret Mead told how a person who 
needs something might come to a 
relative's home and sit all day quietly 
in a corner, offering to do anything of 
service no matter how menial. Finally, 
the head of the household, who has 
been wondering all day what his 
relative might need, will ask him and 
he will end up giving it without 
worrying about how it will be repaid . 
Although parts of Margaret Mead's 
book are strongly criticized by Sa
moans today, this is one passage 
which still holds up. 

At one point, I asked several people 
in American Samoa what sort of 
programs their church had for helping 
poor people. They laughed good 
naturedly at my too-western question. 
"There are no poor people here," they 
replied and, hence, no " programs" 
are required. Helping one another is 
built into the system. Indeed, grind ing 
poverty such as one can see in Latin 
America or India does not exist in the 
Pacific. (The Micronesian island of 
Ebeye is an exception. ) 
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'' No person 
need ever be 

in wont in 
Somoon society. 

'' 
Above, the Hon. Le Tagaloa 

Pita, economist and 
churchman in Western 

Samoa. Bottom, Students at 
Leulumoega Fou College, a 

high-school level institution, 
in Western Samoa. 

The extended family also means that 
in a small place, such as American 
Samoa which has about 32,000 peo
ple, everyone will know everyone 
else. One interesting result of this for 
American Samoa is that the American 
jurisprudence system involving jury 
trial s is not emphasized on this part of 
American soil. An adversarial legal 
system, with lawyers for plaintiffs and 
accused and a trial by a jury of one's 
peers, runs into problems in a society 
where it would be difficult to find an 
impartial jury unrelated to the litigants. 
Instead , persons accused appear be
fore a group of elders who together 
determine fault or redress. 

The Place of Women 

The chiefs or ma ta is are mostly men 
but some are women . The significance 
of a chief who has died can be seen in 
the height of the mound above the 
grave. In Apia there is a very high 
mound, about 10 feet, for a taupo , a 
woman chief who was very important. 

Whether or not they are chiefs, 
women have little trouble exerting 
their influence in Samoan society . The 
Honorable Tofi lau E. Alesana, who is a 
leading member of the Western Sa
moan parliamentforthe Human Rights 
Protectionist Party and vice chairman 
of the Congregational Christian 
Church in Samoa, smilingly told me, 
" I may ask my wife to get me this or 
that while I am reclining and I may ask 
her to do many things during the day, 
but I know when she asks me to do 
something I had better do it. " I pointed 
out that Margaret Mead has said there 
were many hen-pecked men in Sa
moan society. " Yes, on this point 
Margaret Mead was right, " he 

laughed. 
As in other parts of the Third World, 

church women enjoy going to their 
meetings dressed in a uniform, usually 
a flowery print. On a Sunday afternoon 
service in American Samoa all the 
women were dressed in white . For a 
special social occasion it is common 
for all the women to be dressed in the 
same patterned or colored dress. 

In Western Samoa two outstanding 
women leaders are Lady Salamasina 
and Dr. Aiono Fanaafi. Lady Salama
sina is the sister of the country's Head 
of State whose official residence is a 
rambling Victorian building on a 
gently sloping hill which was once 
occupied by Robert Louis Stevenson. 
Desks and chairs used by the great 
Scottish writer when he wrote In the 
South Seas and Weir of Hermiston can 
be seen there today. Stevenson is 
buried on a nearby hi 11. 

Lady Salamasina is the principal of 
one of the Congregational Church's 
girls schools, the 170-student Papauta 
Girls School, a position she kept 
because of her devotion to education 
even after becoming the "First Lady" 
of the land . In Samoan society, I was 
told, that honor fal Is to a sister rather 
than the wife. 

Dr. Aiono Fanaafi is director of 
Education in Western Samoa and also 
registrar for the budding University of 
Samoa, which hasn't graduated a class 
yet. Her husband is economist Pita. 
The university, which the Samoans 
believe they strongly need even 
though some other Pacific observers 
believe it cannot be supported by the 
relatively small population, will be 
related to the Congregational Church 
and wi 11 be the first university of any 
kind in Samoa. Throughout the Pacific 
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education continues to be generally in 
the hands of the churches, with 
varying degrees of government sup
port and control. Dr. Aiono is the first 
Samoan woman to obtain an earned 
doctorate, in education . 

The education the 170 girls, ages 
17-19, receive at Papauta Girls School 
is symbolic of the commitment of Lady 
Salamasina and Dr. Aiono to a pro
gram that meets the needs and retains 
the culture of Samoa. Originally 
founded by a woman missionary from 
Germany (Western Samoa was a 
German protectorate prior to World 
War I) who came to Samoa through the 
London Missionary Society, Papauta 
was modeled on the German finishing 
schools which put together a program 
to enable a Samoan woman to func
tion in the home. "The woman is not 
inferior or superior to the man in 
Samoan society," says Dr. Aiono, 
"but the woman completes the man. " 
In addition to the usual school courses, 
Papauta teaches Samoan language 
and studies and is the only school in 
Samoa still teaching traditional handi
crafts. 

A Part of the U.S. 

While Western Samoa has been 
independent from Britain for twenty 
years, its smaller cousin called Ameri
can Samoa is part of U .S. territory. The 
English novelist Somerset Maugham 
wrote his short story, Rain, here about 
the infamous Sadie Thompson who, as 
a Samoan guide says, was the object of 
conversion by a preacher but ended up 
converting the preacher instead to her 
amorous ways. Only 196 square 
kilometers of sixty islands, forty of 
which are inhabited, American Samoa 
is proud of its relation to the U.S. The 
biggest day of the year is Apri I 1 7, the 
day on which the American flag was 
first raised here in 1900. They have the 
southernmost zip code in the U.S. 
Postal Service (97699), and they pay 
American income taxes, filling out 
their 1040 forms by April 15 like 
millions of Americans. They receive 
federal funding for their Samoan Arts 
Council , worry about the cutbacks in 
those funds and in the end of the CET A 
program for workers, and they have a 
representative in the U .S. Congress 
who has voice but not vote . They feel 
their association with the United States 
is partly responsible for their slightly 
higher standard of living, compared 
with Western Samoa. 

American Samoans are U .S. na
tionals but technically not American 

c1t1zens; it is a distinction onl y a 
Washington bureaucrat could have 
thought up and it di ffers from places 
such as Puerto Ri co or Guam. In 
Washington's lingo American Samoa 
is an " unincorporated , unorganized" 
territory of the U .S., which means in 
part that some U .S. laws, such as those 
pertaining to the sale and exchange of 
property, do not apply. American 
Samoans view thi s as an important 
way by which the tradi tional Samoan 
culture can be preserved on their 
islands, despite close ties to the U .S. 
American Samoans can vote for their 
non-voting representative and also for 
members of theirown Senate but not in 
American presidential elections . For 
the most part American Samoans are 
delighted with this arrangement. 
There appears to be no desire to 
become a state of the U .S. 

With more American Samoans set
ti ing in the U.S., especially in Califor
nia, and desiring to vote in American 
elections, there is some resentment at 
what one Samoan called the " de
meaning" naturalization process they 
must undergo. The representative in 
Congress is attempting to change this . 
The easiest way to gain full citizenship 
is through the American armed ser-

Below, Lady Salamasina, 
principal of Papauta Girls 
School in Apia, Western 
Samoa. Bottom, in American 
Samoa, Talking Chief Galoia 
Upuese, on the left, who is 
renowned as an orator and 
lay preacher, and the Rev. 
Enoka Alesana, on the right, 
who is secretary of the 
Congregational Church. 
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A monument in American 
Samoa to British missionary 

John Williams, 1796-1839, is 
in the Samoan language. 

Williams was 34 when he 
brought Christianity to 

Samoa and 36 to what is 
now American Samoa. He 
was killed by cannibals in 

Erromanga in the New 
Hebrides, which is now 

called Vanuatu. Below right, 
two Western Samoan leaders 

of the church founded by 
Williams are the Rev. 

Tulefono Faagau (left) and 
the honorable 

T ofilau E. Alesana. 

v ices. A young man I met who was 
visi t ing hi s mother in the tiny Ameri 
can Samoan capital of Pago Pago 
(pronounced Pah-ngo Pah-ngo) had 
completed two years of service in 
Oklahoma. He fi I led out a short form 
at the Post Office and two weeks later 
was notified that he was officially an 
American citizen . He does not lose 
that citizenship by returning to Ameri
can Samoa, but he would still have to 
vote by absentee ballot in a presiden
tial election . 

Congregationalists Predominant 

As in Western Samoa, the largest 
church in American Samoa is the 
Congregationali st, which claims the 
allegiance of one in every two Ameri
can Samoans. Until 1980 Congrega
tionalists in both Western and Ameri
can Samoa were part of one church, 
but in that year the Americans broke 
away. Reasons for the split seem lost in 
a maze of personality differences and 
are virtually impossible for an outsider 
to understand, but it would appear to 
be an all too familiar story in Protestant 
church history. 

American Samoans say their rea
sons for pu 11 i ng out included what they 
felt was a certain " condescending 
attitude" by their friends in Western 
Samoa, where because of the much 
larger population the headquarters of 
the church was located . The parent 
church is about five times larger than 
the breakaway body, which originally 
composed only one of six districts. The 
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American Samoans now feel there is 
more enthusiasm in their church and 
much less " red tape" in getting things 
done. For thei r part, Western Samoans 
tend to v iew it as an unfortunate and 
avoidable split caused by "some hurt 
feelings." They are hopeful for a 
reconciliation. Both sides say theology 
is not at issue. As the originators of the 
split, the American Samoans are less 
prepared for a reunion and want to 
start a theological school of their own . 
American Samoan moderator Galea i 
Poumele, a lay preacher who is also 
president of the American Samoan 
Senate, says, " The success or failure of 
this venture (building a school) will be 
decided by our own people. We 
cannot anymore blame anyone else for 
our problems." 

One reason given by American 
Samoans for the split is the difficulty for 
the church to operate across national 
boundaries . While it is true this causes 
problems, it is not impossible, as seen 
in Ireland where all the Churches 
operate across the boundary and even 
the seat of the Roman Catholic arch
bishopric is in Northern Ireland. 

PCC or NCC? 

A decision facing the new church in 
American Samoa is whether to affiliate 
with the Pacific Conference of 
Churches, of which the parent body in 
Western Samoa is a member, or with 
the National Council of Churches of 
Christ of the USA. A pastor thought his 
church wanted to align with the NCC 
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but his wife responded that " Yes, but 
we are really a Pacific people." 

Congregational American Samoan 
churches in California and other west
ern states have also had to decide 
whether to remain affiliated with their 
colleagues in the parent body in 
Western Samoa or with the breakaway 
body in American Samoa. It is difficult 
because pastors in most cases have 
been to the same theological school , at 
Malua in Western Samoa, and have 
friends on both sides. American ob
servers hope the two churches will 
come together again, especially as 
there would be little or no denomina
tional enthusiasm for supporting a 
separate seminary and educational 
complex in American Samoa. 

Despite this unfortunate dispute, 
this writer came away from an all too 

short visit to the two Samoas with an 
enormous apprec iation for this large
boned, outgoing people. Their com
mitment to Christ is unmistakable. 
Their warmth and friendliness is totally 
genuine. 

One can see that more than a balmy 
climate and ocean breezes attracted 
Somerset Maugham, Robert Louis Ste
venson, and James Michener (to men
tion just a few) to these palm-fringed 
shores. The Samoans have discovered 
quite a few secrets of living which the 
hurried and harried western world 
could learn . " We think we have some 
things to teach you , too," Tagaloa Pita 
told me as we discussed the arms 
build-up in the West. After all , it is not 
just because the sea is generally calm 
that the area is called the Pacific. • 

, __ ,, .-.,.,. _ , __ ,., 

A typical oval-shaped 
Samoan fate with a 
corrugated tin roof. 
The fate is the center 
of the life of the 
extended family. 
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Samoa methodist 
LQnd Development 

Maifea Misilei (pronounced My
fee-ah Mis-ee-lay) is a young man 

with a mellifluous Samoan name and 
an agricultural diploma from the Uni
versity of the South Pacific in Fiji 
whose enthusiasm for his work with 
cows and coconuts is contagious. 
About a mile off the main road that 
leads to the airport at Apia in Samoa he 
proudly displays a new " herringbone" 
cow milker and several two week old 
calves that are new additions to his 
herd of 56 milking cows and 66 " dry" 
ones . 

Maifea is part of an unusual program 
in Western Samoa, an independent 
nation of about 155,000 people in the 
South Pacific. The 31 ,000-member 
Methodist Church in Samoa acquired 
1,000 acres of land while it was still a 
mission of the Australian Methodist 
Church . Twelve years ago the Church 
asked a committee of outsiders for 
their advice on how best to use the 
land . The result was an organization 

called Samoa Methodist Land Devel
opment to help the people of Samoa 
help themselves to a better living and 
better use of the land . The program 
appears to be one in which , contrary to 
the usual expectation of Pacific is
landers, the advice of "experts" was 
beneficial. 

In addition to the cows, there is a 
complicated process for the drying of 
coconuts and preparing them for 
export. The day I was there Maifea had 
to get a shipment ready for Australia . 
The coconuts can be dried in the sun 
or, more speedily, over a kiln. Just 
from the roadway, there are thousands 
of ripe coconuts in view. 

There is also a creamery, separating 
cream from the milk and producing 
butter. Hot scones, or biscuit-cookies, 
were ready for the chi Id ren to eat in the 
noon break. Samoan children typical
ly go to school without having had 
breakfast and depend only on what 
they can buy to eat to tide them over 
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until school gets out. Other products 
made by the program, which I did not 
see, include passionfruit ice pops, 
deep-fried pancakes, and individual 
cheese pizzas. Passionfruit makes a 
marvelous juice for breakfast and is 
somewhat sweeter than orange juice 
and about the same color. 

Other products and program under 
the broad umbrella of Samoa Method
ist Land Development include a mas
ter mechanic program, a carpentry 
program, chickens, and various trees, 
such as mahogany, eucalyptus, citrus 
and teak. Taro, a bland member of the 
potato far:nily and a common staple 
throughout Samoa, is also planted. 

The Rev. Lalomilo Kamu, a former 
Crusade Scholar who met his wife 
Donna, an American, while they were 
both studying at Drew University 
Theological School, is the director of 
SMLD. Donna is herself a former 
United Methodist missionary in Alaska 
whose home is now in a considerably 
different clime. The Rev. Mr. Kamu 
also took a degree in agriculture from 
the University of Hawaii, after com
pleting his studies at Drew and for two 
years was director of Methodist 
schools in Samoa until he was"re
leased" by the church to do the Samoa 
Methodist Land Development pro
gram. 

"Land is a trust from God," he told 
me, in a hurried airport interview. "It 
should be used for the people of 
Samoa to improve the standard of 
living. Besides this, I believe God gave 
this land to the church and has asked 
us to be stewards of it for al I the 
people." 

The Samoa Methodist Land Devel
opment, Inc. is an approved Advance 
Special for the South Pacific. The UM 
General Board of Global Ministries has 
just appointed two new missionaries, 
Lance and Marilyn Kahle, of Florida, 
on a three-year assignment with 
Samoa Methodist Land Development, 
Inc. C.E .B .• 



Opposite page, Rev. Lalomilo 
Kamu and his wife Donna of 
Samoa Methodist Land 
Development, Inc. This page, top, 
Maifea Misilei and one of his new 
cow milkers. Left, a worker cuts 
the "meat" out of the coconut. 
Above, a general view of the 
coconut drying operation. 
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E·BEYE 
The 

Pacific 
Ghetto 

Foye Wilson-Beach 

Some people call it the " Pacific 
ghetto. 
Eight to nine thousand people live in 

crow ded cement units on a land area 
less than one-tenth of a square mi le. 
Five hundred workers support the 
entire population . Flu and tuberculo
si s are common. On the beaches there 
are rusted cars, boats, caterpi I lar 
tractors, even white plastic disposable 
diapers. Among the population, sui
cide is not infrequent. It is called Ebeye 
(pronounced ee-by). 

I was one of five members of an 
ecumenical mission travel /study se
minar to visit Ebeye. It is a tiny island 
one mi le long that can be reached only 
by ferry from the Kwajalein Miss ile 
Range, which is a U .S. Army base 
operated by a civi I ian corporation , 
Global Associates. 

As the ferry moored at the Ebeye 
pier, one of the uniformed men on the 
boat shouted , " Let me see those 
passes. Hold up those passes. " Passes 
are a way of I ife for people who I ive on 
Ebeye; people have compared it to 
livi ng under apartheid . 

No one would ever call Ebeye 
parad ise. The roads are bumpy, un
paved and full of potholes. Few trees 
grow . The ones that do are yellowed 
and browned, providing little shade 
from the equator sun . The highest 
point above sea level is seven feet. 

D ilapidated houses stand just a few 
feet apart. More than 13 people are apt 
to I ive in a one-room hut; more than 40 
people may sleep in one room. Ebeye 

Below, a man and children 
discuss the situation on 

Ebeye in a local church. 
Right, a boy fishes in the 
polluted lagoon. Bottom 

right, a popular disco on 
Ebeye. 

has the highest population density in 
the Pacific, larger than New York City . 
Sanitary conditions are deplorable. 
Foul odors seem part of the environ
ment. Untreated raw sewage, dumped 
directly into the lagoon where people 
bathe, wash clothes and fish , accounts 
for a bacteria count that has been 
25 ,000 times higher than the safe level 
set by the World Health Organization 
and the U .S. Public Health Service. 

A Sharp Contrast 

Ebeye is a sharp contrast with 
Kwajalein . A T-shirt seen frequently on 
the base declares: " Kwajalein-al
most heaven. " The lawns are mani
cured, the swimming pools Olympic 
sized, and the cars have all been rust 
proofed . There are three swimming 
pools, one for officers, one for bache
lors, one for army dependents. A high 
school. A hospital . Macy's East and 
West. American food . The latest so
phisticated technology. Only 2,000 
residents . 

Thirty years ago only 30 people 
lived on Ebeye. The coconut and 
breadfruit trees and fish from the 
lagoon sustained the island . But then 
the U.S. chose the Kwajalein atoll -
an atol I is a ring of coral islands 
surrounding a lagoon - for the 
tracking of mi ssiles which are 
launched from Vandenberg Air Force 
Base, California . The 200 residents of 
the main island of Kwajalein as well as 
people from other smaller islands 
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within the atoll were moved to Ebeye. 
Other people came to Ebeye from the 
islands of Enewetok, Rongelap and 
Bikini when the U.S. tested atomic 
weapons there in the 1950s. Still 
others came to participate in the cash 
economy, that is, to buy U .S. goods. 

Continued crowding seems des
tined for Ebeye. The population in
creases annually at a rate of four and 
one-half percent. Thirty to forty babies 
are born monthly. United States pres
ence provides a dazzling array of 
consumer goods which nourish Mi
cronesian participat ion in a cash 
economy, which is accessible only by 
working at the missile range and living 
on Ebeye or from rental payments for 
land on Kwajalein. As one resident put 
it, " Ebeye, despite overcrowding, is 
attractive for people to live because of 
U .S. money." 

The 
omy 
near c 
cyon 
large 
tradit1 
famil\ 
prices 
than i 
Fore 
cans 
chicl( 
PDunc 
$1 .ss 

A~ 
comrr 
lein a 

• telepf 
to Eb 
sup~ 



A Cash Economy 

The establishment of a cash econ
omy and overcrowding has led to a 
near one hundred percent dependen
cy on U .S. food products. Yet feeding 
large families (in line with the cultural 
traditions of sharing and the extended 
family) is an outrageous expense. Food 
prices are 20 percent higher on Ebeye 
than in any other area in Micronesia. 
For example, it is reported that Ameri 
cans on Kwajalein can buy whole 
chickens for approximately 50 cents a 
pound while residents of Ebeye spend 
$ 1 .55 for a pound of chicken gizzards . 

Apart from the ferry, there is no 
communication link between Kwaja
lein and Ebeye. Kwajalein has eight 
telephone lines to California but none 
to Ebeye although a majority of its 
support staff is housed there . Ebeye has 

no independent water system; water is 
brought over to Ebeye four times a 
week, the equ ivalent of four gallons 
daily per individual. The water storage 
system is contaminated . 

People who work on the missile 
range are eligible for health care there, 
but only if they get sick during working 
hours. If they become ill while on 
Ebeye, they cannot return to the base 
for medicine and medical services. 
The island 's chief magistrate, Yashio 
Bolkein, told our group: " We have 
one doctor and one nurse. We are 
overrun by polio, diarrhea, high blood 
pressure and hepatitis. A flu can be 
fatal." 

The education system can accom
modate only one-third of the island's 
children , an estimated 1800 students, 
and even these must attend school in 
split sessions.There is no high school 

A church on Ebeye. 
Below, homes on 
Kwajalein contrast 
sharply with conditions 
on Ebeye. 

on the island . Qualifying students go 
250 miles to Majuro. Those who are 
fortunate enough to attend college find 
their education virtuall y useless. " The 
lucky ones can get a maintenance job 
on Kwajalein," quipped Jorju Ke
mena, worker at the missile range 
whose four children did attend col
lege. 

The influx of new residents on Ebeye 
violates the land ownership rights of 
the people who are native residents . 
One elderly man, in recalling Ebeye 
before the coming of the missile range, 
complained sadly : " Before the move, 
the island had trees - coconut, 
breadfruit, bananas. We did not need 
outside assistance for food and water." 
Handel Dribo, who has received 
international attention for his sail-ins 
to islands declared off-l imits by the 
Kwajalein Missile Range officers, in a 
recent interview described the islands 
as being " just like a grocery store, full 
of things ... fishing is the best, bird 
hunting is unbeatable, lobster for the 
picking." 

Almost two thirds of the island 's 
residents claim membership in the 
United Church of Christ, although 
active, committed participants num
ber about 400. The Women's Mission 
Board raises money for the Marshal I 
Islands Christian High School on 
Majuro and in February, 1982 sent a 
delegation to visit the school. 

Mrs. Kinaj Mawilon, a native of 
Kwajalein now living on Ebeye, said : 
" I feel the military base is for our 
national security. We only request that 
they do ncitonly guard U.S. people but 
that we be protected, too . Not only the 
rich but the poor. Not only the great 
country but the very weak one, too . 

" Things have changed for the 
worse," she continued. " But despite 
all this, our churches have remai ned 
strong." 

• 
Faye Wilson-Beach is Coord inator of 

Consultative Services, Education and Cul
tivation Division, GBGM. 
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Nauru-Pleasant (and Rich 11 

Nauru is an island of singular beauty 
and significance, even though it is 

such a small land mass that even a dot 
on the vast blue Pacific area of a 
classroom globe would magnify its 
size. Lush tropical vegetation etches a 
fringe around the island, and this 
greenery resembles that found on 
hundreds of islands which rear their 
heads through the blue Pacific waters . 
The native Nauruans are predomin
antly Polynesian. When the tide is out, 
the shore line is studded with rocks in 
fantastic baroque formations similar to 
what a traveler sees on other coasts . 
Then what is the distinction accorded 
this speck in the Pacific? How can this 
be the wealthiest independent democ
racy in the world? The answer is 
" Phosphate". 

Nauru became a reality to us 
Americans who were members of the 
Pacific Island Studyffravel Seminar 
and we learned the phosphate story 
from a lay pastor who was our guide, 
the congenial James P. Ainglmee. In 
impeccable English he explained the 
terrain , the processing operations and 
loading procedures. The phosphate 
story began in the year 1900 when a 
chemist in Australia was attracted to a 
rock from Nauru which was being 
used for a door stopper. He had the 
rock analyzed and found that it was 
phosphate of an excellent quality. At 
that time the island was governed by 
the Germans, so a Briti sh firm which 

morion ond John Schoefer 

explained that during eons of time 
Nauru sank into the ocean and each 
time it rose, it had collected marine 
organisms on which millions of birds 
deposited guano. The combination of 
dung and marine material compacted 
between coral formations produced 
phosphate of l ime, the purest phos
phate in the world. This rich sub
stance, created through millenniums, 
is dug up, processed, and with 20th 
century machines, 40 to 60 tons can 
be loaded onto a boat in one hour or 
10,000 tons in 24 hours. 

We toured the plants where various 
treatment facilities are managed by 
Australians. In five mammoth kilns 
100 tons can be dried in one hour. A 
tourist visiting this isolated island 
would be amazed to find a calcined 
rock storage bin with a capacity of 
60,000 tons or a cantilever loading 
unit with a loading rate of 2000 tons 
per hour and a more recently built unit 
capable of loading 3000 tons per hour. 

" The record loading in one day is 
43,580 tons into two ships and the 
largest load in one ship was 31,580 
tons into M . V. Bremnes, " states the 
Nauru Phosphate Corporation bro
chure. If one person owned 20 acres of 
land mined at the present rate, he 
would become a millionaire in six 
months. 

A Colonial Past 

sold ferti lizers negotiated with the The phosphate industry and its 
German government for mining rights . impact on the total life of Nauruans 
Si nee 1907 the rich deposits have been d isti ngu ishes it from al I other Paci fic 
mined and the markets which were islands. However, its history has close 
originally in Australia and New Zea- parallels to other islands. As part of 
land have expanded to include lndo- former colonial empires, it suffered 
nesia, Japan and Taiwan. from oppression and neglect. Pleasant 

The central plateau, which covers Island , as Nauru is sometimes called, 
all of the island except a narrow band was discovered by the captain of a 
flanking the ring road, is called " Top- whaling ship in 1798 half way be-
side" . Our bus trip included several tween Hawaii and Australia and just 
stops in the areas being mined at the 26 miles south of the equator. Suc-
present time. We saw gigantic scoops ceeding explorers introduced guns 
gnawing into the terrain of pinnacles which intensified the fighting among 
which reminded us of lunarscapes on the tribal groups. Many years later 
the pages of a science fiction maga- when workers were imported to do the 
zine. Narrow roadways have been mining, they brought diseases to 
built for access of the heavy equipment which the nationals had no resistance. 
used in the operations. Mr. Ainglmee From 1888-1914 Nauru was under 
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German control. It became a League of 
Nations mandate territory after World 
War I, then was given to Britain who 
sought the assistance of New Zealand 
and Australia in management. The 
Japanese occupied the island in 1942 
and transported more than a thousand 
nationals to Truk, where they were 
placed in forced labor camps. Only 
about half of the Nauruans survived. 
Their homeland became a United 
Nations Trust Territory. 

An Elected Parliament 

In 1968 Nauru became indepen
dent but remained a special member of 
the British Commonwealth . This min
iscule island has a Parliament with 18 
elected members, one of whom is 
selected to be the president. An 
election is held every three years. 
People do not pay taxes and can I ive 
comfortably on a relatively small cash 
income since all essential services are 
free. 

Representatives from the Christian 
community were at the airport await
ing our arrival. We had flown Air 
Nauru, the government owned airline 
that serves 18 areas in the Pacific, with 
a fleet of five Boeing 737's. The 
landing strip was comparable to those 
on the other islands visited, but the 
terminal building was distinctive with 
its white marble floor in the waiting 
room. We boarded a sleek minibus for 
a short ride to the Menan Hotel. The 
paved road meandered like a ribbon 
along the edge of the island with the 
rocky, craggy shore of the Pacific on 
the right and tropical vegetation on the 
left. We were startled by the sight of a 
parked jet liner of Air Nauru flanked by 
dense foliage, quite unlike the quonset 
type hangers which house other 
planes. 

The 58-room hotel was built for a 
conference of Pacific governments in 
1975; it had beautifully appointed 
guest rooms, spacious conference 
rooms , and several large dining 
rooms, but the low rate of occupancy 
gave it an air of desolation . The view 
from our picture window was a 
panorama of sea and sky. When the 
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land 

tide was out, the only figure visible 
was a fisherman with primitive equip
ment, but unmatched skill , worming a 
wire into the proper hole and snaring a 
huge octopus which he gleefully 
carried home for a family feast. 

A Self -Supporting Church 

Our first formal meeting with the 
Nauruans was a seminar in one of the 
conference rooms at the hotel. The 
chairperson, the Rev. ltubwa Amram 
who heads the Church Council of the 
Nauru Protestant Church, introduced 
other leaders of the Nauru Protestant 
Church, the Roman Catholic Church, 
the Kiribati Protestant Church, and the 
Tuvalu Church as well as Mr. Buraro 
Dedudamo who is the Vice President 
in the National Government and a lay 
pastor of the Nauru Protestant Church. 
He shared with us a brief history of the 
Christian movement on the island, 
beginning with the arrival of the first 
missionaries in 1889 as part of the 
missionary thrust which began in 
Massachusetts, extended to Hawaii 
and the Marshall Islands and later 
arrived in Nauru . Because of the many 
working relationships with New Zea
land and Australia, the administration 
of this mission work was turned over to 
the London Missionary Society. The 
last missionary left in 1954 and since 
that time the responsibility for the 
Christian witness has been in the 
hands of capable indigenous leader
ship. The Nauru Protestant Church is 
self-supporting, self-governing, and 
self-propagating. Two-thirds of the 
Christians are Protestant and one-third 
are Roman Catholic. 

Father Bernhard Lamm, a Ger"man 
priest, told us of the arrival of the first 
Roman Catholic missionary in 1897. 
Today there exists an excellent spirit of 
cooperation between the Protestant 
and Catholic communities . The gov
ernment does not permit foreign mis
sionaries to establish mission stations 
or churches in Nauru . However, 
several years ago a visiting pastor from 
the United States recruited a young 
man, provided scholarship aid for 
study at a so-called seminary in one of 

the western states, and financed his 
return home where he is now engaged 
in spreading dissension and doubt 
w ithin the Christian community. This 
was lifted up as one of the problems 
faced by the Christian community in 
Nauru. 

A Ministry Among Workers 

Representatives from the Kiribati 
Protestant Church and the Tuvalu 
Church spoke of the ministry carried 
on for the workers from the G i I bert and 
Tuvalu Islands who are employed by 
the phosphate company. It is estimat
ed that there are more than 1 500 
workers from these islands in Nauru 
along with some 1100 Chinese from 
Hong Kong and Taiwan. The churches 
provide a much needed ministry for 
these workers who are away from 
home for from three to fi ve years. 
Many live in crowded barracks and 
earn less than $4 a day plus food and 
shelter. 

Mr. Buraro Dedudamo, the Vice 
President of Parliament, told us that 
most of the citizens of Nauru work for 
the central government, the phosphate 
corporation , or local governments. Al I 
of the essential services such as 
schooling, medical care, dental care, 
transportation and social services are 
free to the citizens. The income from 
the phosphate mine, some $123 mil
lion a year, is being invested in trust 

From left to right, Fr. 
Bernhard Lamm, Rev. 
Dosia Taomia, and 
Pastor James P. 
Ainglmee 
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The loading dock for 
phosphate in Nauru. 

Only a ten year supply 
remains. 

'' What happens 
when the phosphate 

runs out? 
Buy another 

island, perhaps. 

'' 

funds, air lines, real estate at home and 
overseas so that there will be income 
available when, in a decade or more 
the phosphate is mined out. ' 

To express their appreciation for our 
interest in them, and to give a special 
gre~ti~g to the study group, the 
Christian community planned a gala 
festival evening of music and dance. 
As we arrived we were garlanded with 
flowers and head bands then served an 
elaborate smorgasbord prepared by 
the cooks for the phosphate workers. 
Se~eral hundred men, women and 
children sat on grass mats and enter
tained us with their songs. The choral 
director led the singers with such zest 
and enthusiasm that he was a study in 
choreography himself. His shimmer
ing arm movements evoked some 
amazing vibratos and the resonance of 
the ~oices resounded through the 
meeting place. Eight men beat a large 
wooden drum for the rhythm of the 
dances, varying from slow, descriptive 
hand and arm gestures to the frenzied 
gyrations of spirited dancers. A smaller 
choir with women in pastel blue · 
gowns, with beautifully coiffed and 
garlanded hair, charmed us with their 
singing. Even a tropical downpour on 
the cor~ugated tin roof of the meeting 
place did not dampen the enthusiasm 
of the performers - nor the spectators. 
The program included various ethnic 
groups who are working in the mines 
and this was the first festival in which 
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all groups of the Christian community 
had united. 

Ten Years From Now 

The Nauru story is a story of wealth 
from phosphate. Technicians who 
supervise the industry estimate that the 
resources will all be exhausted within 
a ten year span. This poses a real 
dilemma for the island and all its 
inhabitants. The government has 
sought financial advisors and has been 
involved in a long range plan of 
investment for the future. These assets 
include a 52-story building in Mel
bourne, Australia. There are invest
ments in several airlines and resort 
hotels. We saw one of these under 
construction when our group stopped 
at Majuro, in the Marshall Islands. As 
we .left Na~ru we were given a highly 
polished disk of phosphate shaped like 
the island itself. And what wi 11 happen 
to Nauru when the phosphate is mined 
ouf, the source of livelihood vanishes 
and the ugly scars resulting from th~ 
digging remain? Perhaps President 
DeRoburt suggested a possible answer 
in an interview with Robert Trum
bull-buy another pleasant island in 
the Pacific. After all, there are more 
than 25,000 of them. • 

Marian and John Schaefer are now 
retired and living in Sarasota, Florida. He 
was formerly associate general secretary of 
the World Division . 
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New Caledonia 

Students at the Lycee Do Kamo in 
Noumea, New Caledonia, like to 

watch the television news as they eat 
their meals in the dining room. The 
local news comes from Noumea, but 
the national news comes by satellite 
on the channel known as France Soir 3 
from 12,000 miles and another world 
away in Paris. What captures their 
attention every night is the same thing 
that enthralls French youth in Lyon or 
Avignon: the soccer matches. 

Do Kamo is run by the Evangelical 
Church of New Caledonia, which is 
called in French the Eglise Evangeli
que. It is a Protestant church with 
closest links to the Reformed Church, 
or Eglise Reforme, of France, although 
it was actually founded by a consor
tium of French-speaking European 
Protestants who began work with the 
indigenous population rather than 
with settlers. It has been autonomous 
since 1960 and has 61 pastors. 

At Do Ka mo al I the students are 
Melanesian. Most of them come from 
the mountainous rural areas of the 
cigar-shaped large island or from the 
smaller Loyalty Islands such as Lifu 
which are also part of New Caledonia. 
At the Lycee Do Kamo they receive 
one of the most rigorous educations 
offered in the South Pacific. 

Leaders of the Evangelical Church 
are proud of the education they offer at 
the Lycee Do Kamo, which is a 
boarding school. School equipment 
and teachers salaries are paid by the 
government but for complicated rea
sons the church has to provide build
ings. The school principal is the Rev. 
Tom Tchacko, who among numerous 
other duties encourages the students to 
compose their own grace for singing at 
mealtime. He told me the building in 
which the dining facilities are located 
was paid for largely by the World 
Council of Churches several years ago. 

But Tom T chacko and other leaders 
of the church are also worried that the 

Chorles E. Brew st er 

education they are providing, with its 
heavy emphasis on passing French 
government examinations and enroll
ing students in French universities, is 
gradually divorcing the students from 
their Melanesian culture. It is a com
mon problem around the world in 
countries which have been colonies of 
Europe. There are no easy answers. 
These young Melanesians, who are 
also known as Kanaks, will know far 
more about the Napoleonic Code and 
Joan of Arc than about their own 
Melanesian culture. 

In an interesting reflection on the 
modern age of communication , many 
of the students at the school had heard 
of the series of murders of young black 
men in Atlanta, Georgia, and wanted 
to know what our group could tell 
them about the tragedy. 

In 1979 the general assembly of the 
Evangelical Church took the position 
that New Caledonia should no longer 
be a territory of France but indepen
dent. At the time, it seemed to be a 
bold move but, according to the Rev. 
Jacques Ajapuhnya, who is president 
of the 25,000 member church, " We 
didn't do it to cause a shock or 
scandal. We did it because the Gospel 
promises justice for oppressed peo-

pie." Indeed, one can hard ly imagine 
the mild-mannered, soft-spoken Aja
puhnya as doing anything deliberately 
to shock people. 

A Large Number of Whites 

The main island of New Caledonia, 
called Grande Terre, is a long narrow 
island of 6,465 square miles. A chain 
of mountains crosses the island from 
north to south . New Caledonia has 
one of the most pleasant climates in 
the South Pacific. Trade winds bring 
cooling breezes and low humidity 
even during the hottest periods, from 
December to March . The pleasant 
climate, plus the wealth of a country 
possessing about half the world 's 
known reserves of nickel as wel I as 
other minerals, has attracted a large 
expatriate population. About 38 per
cent of the country's 133,000 people 
are white, sometimes called " colons" 
or settlers. New Caledonia is the only 
French Overseas Territory with that 
large a percentage of whites. 

New Caledonia originally served 
France as a penal colony, as Australia 
served England. The prisons survived 
until 1898 when settlers asked for 
them to be closed . During World War 

United Methodists LaVon Wilson, holding bowl, of Springfield, Illinois, and the Rev. 
Robert Fiske, back to camera, of Honolulu, Hawaii, share a meal with Melanesian 
students at Do Kamo in Noumea, New Caledonia. 





Methodist 
Women 
In Fiji 
The woman in the 
center is Mereavi 
Vosalevu, 26 years 
old , from Mokani 
village in Fiji . She 
attended the 
Methodist handicraft 
school for three years 
and then was asked 
to run a piggery. She 
is active in the 
Methodist youth 
fellowship. 



'' The ffielanesians 
cannot wait 

fo1eve1 ... 
They see histo1y 

tunning theil way. 

'' 

Left to right, four ministers 
of the Evangelical Church of 

New Caledonia: Rev. Waikira 
Wakane, Rev. Jacques 

Ajapuhnya, president of the 
church, Rev. Sailili Passa, 

pastor of the Vieux Temple 
in Noumea, and Rev. Tom 

Tchacko, principal of Do 
Kamo school. 

II New Caledonia was the first of 
France's colonies to support the Free 
French and it later became a major 
base for American troops. In 1946 
New Caledonia became a French 
Overseas Territory. In 1952 universal 
suffrage was instituted. Since 1976 
there has been greater autonomy in 
local government, the head of which is 
the Governor who is both the national 
government's representative to the 
territory and the territory's spokesman 
in Paris . There is a Territorial Assembly 
with 35 members for which any New 
Caledonian who is at least 23 can run 
for office. 

Nickel mining is the dominant fact 
of life in New Caledonia. Captain 
Cook wrote in his diary he "would not 
be surprised if it (New Caledonia) 
concealed great mineral wealth ." He 
was right. In addition to nickel there is 
chromium, cobalt, iron, copper, lead 
and zinc. However, there are signs the 
whole nickel mining process badly 
needs modernizing. Employment in 
Noumea in nickel mining has declined 
with the drop in the world price. 

By far the overwhelming majority 
of the whites who have settled in New 
Caledonia live in the capital city of 
Noumea, whose population of 75,000 
is over half the entire people of the 
country . The downtown area has 
attractive, European style department 
stores, pleasant sidewalk cafes, large 
cinemas and modern boutiques. There 
are even some streets with parking 
meters, reputed to be the only ones in 
the Pacific. A young white woman 
behind the counter of a photo store 
told me she had been in New Cale
donia "only nine years." 

The indigenous Melanesians, who 
make up only 42 percent of the 
population, for the most part live 
outside the capital and in the rural 
areas. The remaining percentages of 
the population come from other 
French-speaking areas in the Pacific 

and east Asia . One of the largest 
congregations of the Eglise Evangeli
que in Noumea is made up of Tahi
tians . 

A Remarkable French Missionary 

" The French pushed us up into the 
mountains and the hills and they took 
the best land and left the rest for us," 
says Pastor Ajapuhnya. "Their policy 
was to make us disappear, and they 
might have succeeded except for 
Maurice Leenhardt. " Leenhardt was a 
turn of the century missionary anthro
pologist who almost single-handedly 
reversed the declining fortunes of the 
Melanesians. 

In his recently-published Island 
Churches of the South Pacific (Orbis 
Books, Maryknoll , New York) Dr. 
Charles W . Forman of Yale University 
writes that Leenhardt "believed in 
creating a church that would live 
within the traditional culture and 
belong to the people rather than the 
missionaries. " He studied the lan
guage and culture thoroughly and 
developed local leaders. He deve
loped schools to advance the people 
and to train new pastors and teachers. 
In 1926 Leenhardt returned to France 
where he became a notable ethnolo
gist. 

Equally impressed with Leenhardt's 
work is John Garrett, a church history 
professor in Fiji who writes in To Live 
Among the Stars (WCC and Friendship 
Press, New York) that Leenhardt "re
sisted French forced labor policy as a 
violation of his own country's tradi
tional regard for human rights and 
struggle against slavery." More than 
any other person, says Garrett, Leen
hardt is credited "with saving the 
Melanesians from depopulation." 
Also, Leenhardt strongly promoted 
total abstinence among the alcohol
ravaged tribes. 

The French government does not 
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deny that its policies toward the 
Melanesians in the past were partially 
responsible for the decline in the 
indigenous population from 70,000 to 
less than 30,000 at one point. The 
government has proposed a compli
cated land reform plan to return some 
of the lands to the Melanesians, but so 
far this plan has only produced anger 
among whites, whose families have 
held some of the land for several 
generations, and among the Melane
sians doubt about the government's 
motives. 

The impressive government-spon
sored Noumea Museum, which pres
ents for the visitor a good glimpse into 
Melanesian anthropology, acknowl
edges the special attachment of the 
indigenous population to the land 
which the Europeans have expropriat
ed. A guide book notes: " Unlike the 
sea-loving Polynesians for whom fish
ing is an essential occupation and who 
are guided in the choice of their 
settlements by the proximity of the 
ocean, land-loving New Caledonian 
Melanesians base their choice on 
other priorities. What they need is 
good arable land for their crops, 
nearby water supplies for their do
mestic and farming uses, and wide
open visual access, as a security 
measure, since they want to be able to 
see 'who is coming' ." 

French Fear of Civil War 

With the election in 1981 of Socia
list Francois Mitterrand as president of 
France hopes for independence for the 
Melanesians rose. The Socialist party 
platform in France has traditionally 
opposed colonialism and favored in
dependence for former territories. But 
thus far Mitterrand has refused to set a 
date for independence. The official 
government position is that the likely 
result would be a civil war. 

Pro-independence parties mustered 
only 35 percent of the vote in elections 
in 1979. Asians in the population, as 
well as many Polynesians, tend to vote 
with the whites. 

"Of course, we are disappointed in 
Mitterrand," says pastor Ajapuhnya. 
"He has done some good things and 
made some good appointments within 
the system, but he hasn' t said where 
we are going on the issue of indepen
dence." 

I asked what sort of links with 
France, in view of the heavy depen
dence on nickel, he and other Melan
esians would like if they achieved 
independence. Some, he said, would 

•• 
Pastors Passa and Ajapuhnya with Mr. lekawe, vice governor general of New 
Caledonia, on the right. Below, the author (left) with Archbishop Michel Calvet, 
Pastor Passa, and UM minister Bruce Roberts, from Indianapolis, Indiana. 

like to sever ties completely but others 
think they should retain some ties, 
more or less like the British common
wealth. The economic factor is so 
important that he doubted New Cale
donia could sever its ties totally with 
France, but it was a debatable question 
for Melanesians. 

In a report last year in the Wall Street 
journal , writer Barry Newman quoted 
Lionel Cherrier, New Caledonia' s 
member of the French Senate, as 
saying: "We must face the fact that if 
New Caledonia became independent 
today, it might be a white indepen
dence, not a black independence. Of 
course, that would lead to conflict. It 
would be very serious." 

A Kanak Pastor to Whites 

One man who finds himself in the 
middle is the Rev. Sailili Passa, a 
Melanesian pastor in the Evangelical 
Church who was a classmate of Pastor 

Ajapuhnya at the Protestant theologi
cal faculty in Paris . Passa is pastor of 
the Vieux Temple, or "old temple" , 
which sits majestically on a hill in the 
center of the capital city and com
mands a marvelous view of the harbor 
and the nickel works. When he looks 
down from his ornate wooden fifteen
foot-tall pulpit on Sunday morning 
most of the faces looking back up at 
him are white. 

Passa reports that when the Evangel
ical Church assembly voted for inde
pendence a number of members of his 
church left. Most would still prefer not 
to think about the idea but slowly some 
are discussing the issue and a few 
believe it is inevitable. " I am strongly 
in favor of independence, " says Passa, 
" but I don't want it saignant -
bloody." He is a man of God caught 
up in one of the most complex human 
situations in the Pacific today. 

In the increasing inter-religious cli
mate in New Caledonia, Passa's Vieux 
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Two Kanak women, Laura Kasarherou and Rachel Wette, leaders of women's work in 
the Eglise Evangelique. 

Temple alternates with the Roman 
Catholic Church in presenting a reli
gious program on local television 
every Sunday morning. This involves 
cooperation with Archbishop Michel 
Calvet of the Roman Catholic Church . 

The 38-year old archbishop, who 
first came to New Caledonia as a 
young mathematics teacher, is in a 
delicate position. Most of his constitu
ents are in the white European com
munity. But he also has five Melane
sian priests in addition to the 31 from 
France and the two or three from the 

this subject more thoroughly. All of 
these leaders wi II play a considerable 
role not only in the leadership of their 
religious communities but in the coun
try as a whole on these difficult issues. 
In general, the "Pacific way" of 
settling differences is to spend a lot of 
time talking and avoid violence. Both 
the Catholic Church and the Eglise 
Evangel ique are members of the Pacif
ic Conference of Churches. 

An Outspoken Government Official 

island of Wallis. How much time is left is another 
"The role of the Church is to enable question. One man who believes time 

the Christian to live according to the is running out is Mr. C. lekawe, the 
Gospel of Christ," he says. This vice secretary general of New Cale-
means, he adds, that Christians must donia and the highest Melanesian ever 
take their full responsibility within the in a government under France. lekawe 
social and political life in which they (pronounced ee-ay-ka-way), who was 
live. At the same time, "the Church appointed by Mitterrand, makes no 
must not try to take the place of the effort to engage in diplomatic niceties 
political order .... The Church is sepa- on this crucial subject. "Economic 
rate from politics." power is entirely in the hands of the 

Last year United Methodist mis- Europeans," he says. "The Melane-
sionary David Williams, who lives in sians have been put aside. We've got 
Fiji, spent a week in New Caledonia in our throat nearly cut off .... The main 
discussion with Melanesian and also thing is to get rid of colonialism and 
with European Catholic leaders such then we will accept (the Europeans) 
as Archbishop Calvet. His visit was with us as free human beings because 
part of the Church and Society Pro- we wi II at least be free." It is striking, to 
gramme of the Pacific Conference of say the least, to hear a government-
Churches. He came away feeling appointed official speak so forthrightly 
Protestants couldn't expect the Catho- and openly. 
lie Church to take a clear position In addition to the appointment of 
regarding Melanesian independence lekawe, another hopeful sign for the 
becauseofthemake-upoftheCatholic Melanesians is that government lead-
Church in New Caledonia. At the ers regularly call pastor Ajapuhnya 
same time, Catholics couldn't expect and other Kanaks for their views. At 
the Protestants to refrain from taking a this stage there appears to be a desire 
clear position. to settle differences amicably, at least 

At the end of an informal and at the higher levels. How much this is 
friendly meeting at the residence of reflected in the general populace, both 
Archbishop Calvet, which this writer Kanaks and "colons", may be another 
attended, the church leaders of both matter. Some whites have reportedly 
groups said they needed to talk about organized to oppose independence by 
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force if necessary. 
What help the United Nations may 

give on this issue seems limited. Atone 
point New Caledonia was on a list of 
non-self-governing territories, but 
France has refused to co-operate with 
the UN on this issue because it views 
New Caledonia not as a dependency 
but as fully a part of France. Kanaks, 
they say, are "French citizens of 
Melanesian descent." New Caledonia 
is represented in Paris in both the 
National Assembly and the Senate. 

Proponents of independence say 
that just because a colonial power says 
a territory is not a "non-self-govern
ing" territory, doesn't make it so. The 
Portuguese had much the same atti
tude toward Angola and Mozambi
que, and other instances can be cited 
around the world. A separation by 
12,000 miles and a totally different 
culture bely the claim that this is just 
another part of France. In fact, in the 
late SOs it appeared New Caledonia 
was headed for independence, but 
Paris changed its mind. 

Much Is At Stake 

There is much at stake for everyone 
in New Caledonia. What the Kanaks 
must do is persuade the majority who 
have voted against independence that 
they are, as Mr. lekawe says, just as 
capable as the French of running the 
country and giving everyone a place. 
Most likely, what would happen in ' 
New Caledonia is not what happened 
when the British left Ghana or the 
Belgians left the Congo. Unlike other 
places in the world, the Pacific is 
notably free from dictatorships, open 
to parliamentary ways of running 
things, and gets high marks for respect 
of individual liberties and human 
rights. 

Moreover, the Melanesians cannot 
wait forever. With other Pacific islands 
achieving independence in the 60s 
and 70s, and with Vanuatu's indepen
dence in 1980 (also a Melanesian 
society), it is hard for the Kanaks not to 
be impatient to try their own wings at 
running their own country. They see 
history running their way. But the 
providence that put them on an 
attractive rich land is the same provi
dence which brought numerous out
siders to live on that land. Thus, while 
less fortunate societies have achieved 
independence, the Kanaks of New 
Caledonia find themselves caught in a 
complex web of human events, and 
they wonder when their time will 
come. • 
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Seeking the Kingdom of God
The Cargo Cult View 

The term " cargo cults" should be 
given only to movements of people 

which use religious and magical be
liefs and kinds of worship to tell about 
and get their desires . 

Tosomewestern people, cargo cults 
are nothing more than outbreaks of the 
kind of madness or breakdown of 
nerve which from time to time get hold 
of unhappy and primitive people. An 
example of this was Yale, a cult leader 
from Madarg who was taken to Aus
tralia in the 1950s to see the home of 
the white man and his factories . On his 
return he was even more sure, he told 
his followers, that he had seen the 
home of the ancestors and the places 
where the cargo was being produced . 

It is not hard for an outsider to see 
cargo movements as strange and 
funny. Serious attempts have been 
made to wipe out cargo beliefs through 
education and economic develop
ment. Governments and churches 
have tried this . What is forgotten is 
that, like any other people, Melane
sians had their own religious views 
before the arrival of outsiders. Ideas 
about power, position, riches and the 
good life were in the Melanesian 
culture before the gospel or western 
civilization came. 

Search For a New Goodness 

Cargo movements hope for a great 
change in the way people, riches, and 
government are set up and mix. It is the 
search for a new goodness, new life 
and even a new world . There is a hunt 
for the way I ife was meant to be in the 
beginning. Stories and beliefs about 
cargo are found even where there is no 
cargo activity. So it is not right to talk of 
cargo cults just in terms of how to get 
things through magic. 

The cargo cults are a Melanesian 
way of searching for the Kingdom of 
God without separating the "material " 
world from the" spiritual. " 

Cargo cults work as a result of 
spiritual awakening, the demand for 
useful things, and human well-being. 
The spiritual part is ruled by beliefs 
about the ancestors. Relatives who 
have died are not thought of as dead, 

Dick Rvi 

''The cargo cult is a ffielanesian 
way of showing the human struggle 
for freedom from the mortal body. t t 

WHAT ARE CARGO CULTS? 

According to the Random House 
Dictionary, cargo cu Its are native, 
religious movements of a millenarian 
character located in the south west 
Pacific islands, holding that at the 
millenium the spirits of the dead will 
return and bring with them large 
cargos of modern goods for distribu
tion among its adherents. 

Dr. Carl Loeliger, senior lecturer in 
religious studies at the University of 
Papua New Guinea, says that the term 
" cargo cults" for new religious move
ments in Melanesia has often been 
used to ridicule or condemn and has 
led to a complete misunderstanding of 
these movements. 

In Eerdmans Handbook to The 
World 's Religions (Grand Rapids , 
Michigan, 1982, p. 146), Loeliger 
explains: " There were new religious 
movements in Melanesia before the 
modern colonia l period, all with their 
main roots in Melanesian culture and 
primal religion. These movements use 
myths to justify changes and provide 
the dynamic for renewal. 

" Typically, somebody claims that, 
through a dream or vision , supernatu
ral powers have told him that a 
messiah (sometimes) and the ancestors 
or spirits of the dead wi 11 soon return in 
ships, airplanes or trucks bringing 
huge supplies of manufactured goods. 
Their arrival will usher in a wonderful 
new era when Melanesians will have 
their identity, dignity and honour 
restored , inequality, suffering and 
death will cease. 

" Sometimes the 'prophet', his asso-

ciates and whole communities are 
seized by mass shaking fits, or fa ll into 
an ecstatic state. There may be slaugh
tering of pigs, harvesting or destruction 
of food crops and dispersal of wealth 
ready for the new life. Facil ities to 
handle and store the new wealth may 
also be built. Graveyards get special 
attention , ready for the return of the 
ancestors . New, revived or modified 
rituals and customs ma y be an 
nounced for the faithful to follow. 

" The movement unites previously 
separated or hostile groups, although 
not everybody in an area always 
joins .... 

" The movements have their roots in 
primal rel igion, even when bibl ical 
stories and Christian rituals are used . 
Colonial adm inistration , European 
technology and culture , Chri stian 
missions and events such as the Pacific 
War have also influenced the ir ri se. 
These movements may be traditional 
responses to difficulty. When Melane
sians are unable to match outsiders' 
power and wealth , they turn to trad i
tional means, myths and rituals to 
survive. They find it difficult to accept 
that an individual or group wi ll not 
share power, goods, food and know l
edge with others .... 

" Whether or not the y ov er t ly 
express concern w ith 'cargo', the ai m 
of the new religious movements is not 
merely wealth and prosperity but 
proper human rel ationships, libera
tion and the restoration of human 
rights, identity, dign ity, respect and 
equality." • 
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An old man and his dog in Nowari village in Papua New Guinea. The cargo movement is an expression of beliefs 
deeply rooted in Melanesian traditions, says the author. 

but alive and active in the world . They 
will come back to bring riches and 
good things to the people. 

The spiritual waking up in cargo 
movements begins with shock, fol
lowed by dreams or visions. Then 
come prophecies and strange, spoken 
noises. Then there are times of body 
movements of al I sorts--shaki ng and 
swaying of the head and trembling of 
the body. The excitement stops when 
some sort of inju ry takes place. The 
ending of the contest between man 
and the spirits of the dead bring victory 

" Cargo" does not mean material 
things only. The return of the ancestors 
is a spiritual hope and is also a 
fulfillment of a human wish for the 
welfare of the total society . When 
there is a lot of material cargo and 
when harmony has been found in 
society, then justice, peace and joy 
will come in the absence of hatred, 
jealousy, greed, fighting, poverty and 
disease. 

A Search for Freedom 

to man . He then shares the message To talk of a cargo cult theology from 
from the struggle in preaching or a value system of Christian faith should 
teaching. ring warning bell s for both Christians 

Following the sharing of the word and for believers in Melanesian cus-
the people act on the commandment toms. The Bible should not be used 
exactly as it is preached to them . In to" scale" or measure the spirit-filled 
most cargo cults they are told to activity known as" cargo cult". 
destroy food , gardens, houses, an i- The movement is a Melanesian 
mals and other good things. This is to search for freedom from the human 
be done as a sign of repentance. world . This search is one that goes on 

all over the earth. The cargo cult is a 
Melanesian way of showing the 
human struggle for freedom from the 
mortal body. As far as humanity is one 
with the first man, Adam, in the 
struggle for freedom from I ife in the 
flesh, Christ has joined the fight, 
making it his own. The work of Christ 
Jesus to show Himself in the freedom 
struggle of the whole human race gives 
our life on earth a new purpose. 

" Newness" is a part of this free
dom-seeking idea. The wish to leave 
the old life and enter into a new society 
having the powers, standing and 
well-being of the ancestors is a story 
common in the cargo cults. The 
widely-held thought of ancestors as 
being the beginning of newness is a 
way of talking about the value and 
quality of life enjoyed by those who 
have lived before. 

The search for freedom and renewal 
is the urge to find the joy of new life. 
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The sense of loss of glory and the 
absence of order in the society drives 
the cargo followers to set up a new 
society for the welfare of all. The 
thought about the newness of life in 
modern society is the idea which is like 
the Christian thought about the King
dom of God . The human desire to 
enjoy the taste of heavenly glory in this 
life is the experience needed. 

The close relationship of living and 
dead is not unl ike the Christian belief 
in the "communion of saints". It may 
even be deeper. The ancestors are 
actively taking part in life here and 
now. The hope of the Melanesian in 
gaining his welfare or salvation de
pends very much on the ability of the 
society to create conditions under 
which the ancestors can bring about 
correction and renewal of this present 
life. 

The cargo cult salvation story is one 
of the unity of people. The saving of 
the whole society wi 11 come with the 
return of the ancestors. They will come 
back to be one with the living. 

A Judgment on the Church 

Christian study about God based on 
faith in Christ alone as the hope of 
salvation provides no chance for 
recognition of the Melanesian cargo 
movement. St. Pau I says the granting 
of life and salvation and the beginning 
of a new creation depend entirely 
upon the action of God in Christ Jesus. 

However, the whole creation be
longs to God and he deserves the 
service of all his agents for its well
being. The call is for partnership of 
these agents in the world. Human life 
is drawn into a special kind of 
partnership with Him in extending the 
mission and development of His king
dom . 

The cargo movement is an expres
sion of beliefs deeply-rooted in the 
experience of Melanesian culture. The 
traditions of respect for ancestors and a 
desire to hold onto social well-being in 
the face of social problems and 
changes are very strong. 

The increase of cargo cults in 
modern days, after 1 00 years of 
Christian evangelization, is a judg
ment on the Church and upon society 
as a whole . The cargo movement as a 
search for the Kingdom of God is not 
being answered . • 

The Rev. Dick Avi is executive officer of 
the Melanesian Council of Churches in 
Papua New Guinea . 

Tannese islanders of the New Hebrides, now Vanuatu, kneel at a "John Frum" 
shrine on the beach--a red cross in the sand. Frum was presumably an American 
service man who featured in transporting supplies to the island in World War II. 
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Juvenile Crime in Papua New Guinea 

As in other developing countries, 
crime is becoming an increasing 

problem in Papua New Guinea. The 
major problem is urban crime com
mitted by young people . 

About half of all urban crime in 
Papua New Guinea occurs in the 
capita l city of Port Moresby, which has 
a population of 123,000 . Before 1969 
there was little juvenile crime in Port 
Moresby, but by 1970 major outbreaks 
had begun, much of it by youth gangs. 
There are at present three major gangs. 
Most offenses have been against prop
erty rather than persons. As yet, Port 
Moresby has relatively litt le trouble 
with more serious crimes like armed 
robbery and murder. Nevertheless, 
there is public concern about crime. 

OrioGemo 

Causes of the Problem 

In common with other developing 
countries, Papua New Guinea is ex
periencing rapid growth of towns and 
cities where there is a high degree of 
anonymity. In a village situation ev
eryone may know everyone else and a 
stranger is conspicuous . In the city 
there is a higher degree of competitive
ness and individualism and a strong 
emphasis on material goods. 

The bright lights of the city, with its 
concrete pavement and houses of 
entertainment, hold a great attraction 
for young people . In the villages there 
is little opportunity for youth to use the 
kind of education they have received 
so they migrate to the city. Initially, the 
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migrants often rely on their wantoks for 
accommodation, food and support, 
but this assistance tends to decline. 
They see the contrasting life-styles of 
city dwellers, and they often cannot 
avoid being drawn by a gang or group 
into some kind of criminal activity. 

Papua New Guinea has inherited an 
education system imposed by a colo
nial power. It has not been developed 
to serve the specific needs of the 
country and its people . The system is 
largely geared to the individual , aimed 
at giving him or her skills to gain status 
and money. It has aimed to prepare 
people for a way of life which is simply 
not available to all of them. It has not 
been geared to the nation's limited 
capacity to generate non-agricultural 
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'' Young people see the contrasting 
life-styles of city dwellers and they 

often cannot avoid being drawn by a gang. 

jobs. In fact, it has tended to generate 
unemployment. 

Recently, the PNG government ap
proved funding for the implementa
tion of a nationwide youth program 
called " The National Youth Move
ments Program" . It is aimed at ass ist
ing provincial governments to support 
initiatives of young people in their 
provinces. It includes the National 
Youth Movement Grants Scheme to 
assist youth groups to carry out 
projects, especially those that help 
train youth to be self-employed or 
which help create employment for 
youth . Also, the Community Youth 
Co-ordinators Assistance Scheme is 
designed to assist groups to employ 
community youth co-ordinators . 

Current Efforts to Deal With Juvenile 
Crime 

In the past there has been little 
long-term planning for crime preven
tion and there has been I ittle research 
into the patterns, causes of, and 
solutions to the problems of juvenile 
crime. In July 1980 a Law Reform 
Commission produced a report on 
" Young Persons in Conflict with the 
Law" proposing changes in the law 
dealing with juveniles. There is a great 
variety in the severity of punishments 
given by magistrates, and frequently 
sentences are proportionately more 
severe than an adult would be given in 
similar circumstances. 

Papua New Guinea must examine its 
criminal code to ensure it is relevant to 
the country's needs. Although crimi 
nal codes al I over the world have many 
common aspects, the importation of a 
foreign code, such as the importation 
of Australian law into Papua New 
Guinea, can create problems. An 
appropriate criminal code is one 
wh ich has the full support of the 
majority of the people and only 
prohibits those behaviors condemned 
by the majority. 

Many suggestions have been made 
for long-term measures in the preven
tion of crime by providing alternatives 
to continued concentration of the 
population in cities . These include a 

' ' 

Opposite page, availability of material goods is a factor in the increase in crime. A 
modern clothing store in Port Moresby, Papua New Guinea. This page, young people 
at the Koki Church in Port Moresby. The church is trying to counter the juvenile 
crime problem with appeals to youth. 
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program of small-scale industries in 
rural areas, the development of new 
cities, the decentralization of govern
ment, industrial and commercial ven
tures. 

Education is a Key 

Papua New Guinea needs to devel
op an education system more relevant 
to the needs of the country. Most of the 
education in rural areas should em
phasize training in agricultural , me
chanical and industrial vocations . All 
aspects of the education system in
herited from Australia need critical 
review. 

Bernard Narokobi, a judge, recently 
pointed out that the government-es
tablished Youth Council, of which he 
is chairman, consists mostly of adults. 
He calls for greater participation by 
young people in decision-making 
bodies, suggesting a Youth Council in 
which youth constitute a majority. 

In the short term the answer to the 
kind of gang crime being committed 
lies in making their activities unsuc
cessful. The present minister for po
l ice, Warren Dutton, considers that 
the solution lies in better police work . 
Four "rapid actions squads" were 
formed in 1980. These are lightly 
dressed and wear sandshoes instead of 
boots to make it easier to catch 
offenders on foot. There is also a "21 

Squad" which works under cover 
among the gangs. 

Suggested Remedies 

There have been many calls from 
city residents for tougher punishment 
of convicted offenders, particularly 
longer prison terms. But the longer a 
person remains in prison, the more 
likely he is to return to crime, particu
larly to serious crime. In Papua New 
Guinea the rate of people in prison per 
100,000 is relatively high compared 
with other countries. However, Papua 
New Guinea law does not provide 
many alternatives. Prisons probably 
must be continued , but their use 
should be decreased to serve only 
those few persons for whom there 
appear to be no alternative measures. 
Imprisonment is especially unhelpful 
or inappropriate for young people. 

Fines and imprisonment do little to 
restore the damage or loss caused to 
the victim or his family. Restitution or 
compensation to the victim has special 
merit. It is particularly relevant for 
Papua New Guinea where it has been 
a traditional method of settling of
fenses . 

Where a custodial penalty seems 
necessary, there should be various 
alternatives available, such as parole, 
work release, and periodic detention . 
Practically none of these cost a great 
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deal of money and most will serve to 
prevent crime and assist national 
development. 

Many people in Papua New Guinea 
are now asking for the reintroduction 
of capital punishment. In 1980 a bill 
for its reintroduction was reintroduced 
in parliament and defeated by only 
three votes . However, capital punish
ment has been almost completely 
discredited as an effective method for 
controlling crime. 

Another method that has been tried 
and is still proposed by some people is 
the repatriation of offenders to their 
home villages or their parents' home 
villages . It was found to be expensive 
and useless as the offenders returned to 
Port Moresby anyway. Also, repatria
tion is pointless for those who have 
spent most or all their lives in the city. 

More emphasis should be placed on 
the rehabilitation of offenders so that 
they do not continue in criminal 
activities . There is a need for adequate 
trained personnel to assist in the 
rehabilitation process. In 1975 a social 
worker suggested that there should be 
more community involvement in the 
rehabilitation of young offenders . • 

Rev. Oria Gemo is Secretary of the 
Christian Education and Commun ication 
Centre of the United Church in Papua New 
Gu inea and Solomon Islands. 
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Bride Price in my home province in 
Papua New Guinea is taken very 

seriously . In the following I will give 
you some idea about how people 
arrange bride price and how they go 
about the whole thing. 

It all begins when the father of a girl 
goes to a village, preferably one from 
which he has heard about or known of 
a boy whose family has a lot of land . 
When he arrives there he asks the 
father of that family to let his son marry 
the first man's daughter. If the boy' s 
father agrees to this, the girl ' s father 
then tells what his daughter is like. All 
of this is kept secret from the girl and 
boy involved. If the boy's father agrees 
to the proposal , that is it. Whether the 
boy likes the girl or not makes no 
difference. 

Just before the girl's father leaves for 
his village he tells the boy's father how 
much money he wants and sets the day 
when he will return to collect it. When 
the girl ' s father has gone the boy's 
father then goes to his brothers and 
tells them the story. They all contribute 
to the amount required and usually a 
bit extra. This extra money is given to 
the girl 's relatives at the time of the 
ceremony. 

When the agreed-upon day dawns 
the girl 's father goes again to the boy's 
village. This time he is accompanied 
by the girl 's brothers, if she has any. 
They collect the bride price. The father 
of the girl then sets the date for the 
ceremony to take place. It is usually 
two weeks after the money has been 
collected . 

While preparations go on in the 
boy' s village, back in the girl's place 
everything is kept secret. The girl ' s 
parents just do their normal work as 
though nothing is happening. If the girl 
hears anything of what is going on she 
is likely to run into the bush. In some 
cases she even hangs herself and dies 
in the bush. If this does happen the 
person who told the girl the news is 
likely to get a spear shot at his or her 
back. 

Of course such a tragedy happens 
only if the girl does not want to marry 
the boy. On the other hand , if she has 
seen the boy before and has been 
thinking about him she will be only too 
happy about the event and will be 
looking foward to it. 

Bride Price 

-A Young man's 
Viewpoint 

Joe Werwei 

A boy in Papua New Guinea greets a girl after each has decorated the other's face 
with grease paint. The boy's hat is an Australian army hat and his jacket is khaki. 
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'' When the gill's 
telatives 

have teceived 
theit money she 

is then led 
by one of the boy's 

telatives to het 
new home. 

'' 
Guests bring food gifts to a 

wedding feast in Papua New 
Guinea. 

The Day Comes 

Fi nally the day comes. Everybody in 
the gir l' s vi llage is usually up earl y. 
The girl's relatives from neighboring 
vi I I ages usuall y come to her vi I I age the 
evening before the wedd ing day, so 
they can see her go to her new home. 
After an earl y breakfast it is the girl 's 
ma le cousin who comes into her house 
and tell s her that the time has come for 
her to go to her new home. If she wants 
to marry that boy, anyone standing 
near by at that time will see her filled 
w ith delight. If she is not pleased she 
wi 11 t ry to run away at that moment. 
Her cou si n will have to grab her and 
hold her tightly . The man who has to 
hold such an angry girl is very likely to 
receive wounds from either her teeth 
or fingernail s, or even from a knife if 
she grabs one. 

After the cousin has told her, they all 
walk toward the boy's village. When 
the party reaches the halfway point 
they stop and wait for people from the 
boy's village to meet them . Every one 
of the gi rl' s relatives line up in a single 
line to receive part of the extra money. 

Sometimes it takes hours and hours 
before the whole business settles down 
because, naturally, the closer relatives 

want more money than the more 
distant ones. Those who consider 
themselves more important usually 
make a lot of fuss until they get the 
amount they want. Occasionally fights 
arise, but they are always settled . 

When the girl ' s relatives have re
ceived their money she is then led by 
one of the boy's relatives to her new 
home. Only the girl ' s close relatives go 
with her to this new home. When the 
bride arrives she is shown her bed . 
Then she goes and sits down while 
food is given out to her relatives. 
During thi s time her relatives usually 
tell her all sorts of things intended to 
persuade her to stay and feel proud of 
her new home. After a day or so the 
relatives go back to their villages. Only 
her parents remain for another week or 
two, making sure that she settles down 
in her new place. 

Back in the girl ' s old village the 
people go from place to place buying 
pigs. These pigs must cover half the 
amount of money that people in the 
boy's village have spent on the girl. 
The pigs are then given to the boy's 
relati ves . The other half of the payment 
is not made until the couple is actually 
married. Then it is repaid, again in the 
form of pigs. This leaves only a small 
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amount unpaid-the portion which 
the girl 's parents received . They are 
not expected to pay anything back. 

Out of Sight 

After the bride-to-be comes to the 
young man 's village, he is not allowed 
to eat with her until they are married . 
Usually he stays with his parents and 
eats with them. He is even supposed to 
keep out of the girl 's sight. This custom 
makes the girl uneasy. Every time she 
sees a boy in the village she tries to 
guess whether or not he is her 
husband-to-be. If the boy is staying 
away from the village (as often hap
pens) the girl will go around asking 
people to describe him. In many cases 
she is not satisfied with the information 
she collects. So the girl often waits very 
impatiently until the young man 
comes home. If he is the one she used 
to think about while in her own 
village, when she sees him she usually 
says, " Hey, why don't you come to our 
house? Are you ashamed of me? Come 
on, we're going to be married one of 
these days, so cheer up. You' re 
sweet! " The boy usually walks away 
without answering. 

From the boy's point of view, bride 
price today is a problem. For instance, 
if I start writing to a girl and she writes 
to me I am more or less taking a risk. If 
she isn't careful and her parents find 
that she is writing to me I shou Id not be 
surprised if her father goes to my father 
and asks for one thousand dollars or so 
in bride price. If that happens either 
my father has to pay or I have to quit 
writing to the girl. If my father can't pay 
that much and I have to give up, then 
the girl tries every possible way to 
reduce the price. 

In my area, once a girl is in love with 
a boy it is very difficult to persuade her 
to give up. In fact, she is rarely 
persuaded . The thing girls usually do 
in these cases is to go to their fathers 
and find out whether the price has 
been reduced. If it hasn't then the girl 
will start disobeying her parents and 
not respecting them . If that doesn't get 
the bride price reduced then she will 
tell her parents that she isn't marrying 
anyone else but that certain boy. Then 
she will run into the bush and threaten 
to hang herself. 

Naturally, any father will not want 
his daughter to kill herself. So he 
quickly reduces the bride price. Some
times, if this doesn't happen quickly 
enough the girl just runs off to the boy's 
village and stays there . She then tells 
the boy's father how much money to 

' ' my home has almost no economic 
development so the people ask 

fo1 ve1y high btide ptices 
as theit only means of getting money. 

'' 

pay her father. It doesn' t make much 
difference to her whether or not her 
father agrees to the sum . If he won't 
accept it she usually says," Take it or 
else go without any. I'm not coming 
back home; I'm staying in my new 
one." 

My home area has al most no 
economic development so the people 
ask for very high bride prices as their 
only means of getting money. But I am 
sure that one of these days this is going 

to change. As more and more school s 
are opened, the custom w ill soon die 
because the ch i ldren will learn new 
ways of living. At the moment the 
people just don't know how to start up 
businesses and make money. They 
can't do these things unless someone 
puts the idea into their heads. • 

Joe Werwei lives in Rumi, West Sepik 
Province, Papua New Guinea 
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PROFILE: 

Boiteke Nobetori 

For Ba iteke Nabetari (pronounced 
By-tay-kay Na-be-T A-ri ) it was per

haps inevitable that his in itial interest 
in becoming a Christian min ister 
should have been launched by a boat. 

Now as the new 38-year-old general 
secretary of the Pac ific Conference of 
Churches (PCC) he covers an area with 
so much water and so little land that he 
needs a wall map to pick up where he 
is going to travel to next. There are no 
convenient pocket maps for the PCC. 

When he was growing up in the 
Gilbert Islands, which are now called 
Kiribati (pronounced Kiri-bass), theo
logical students often travel led from 
island to island on a boat called the 
" John Williams", named after the 
intrepid nineteenth century British 
missionary who founded Congrega
tional Churches in the Pacific before 
being murdered by cannibals in the 
New Hebrides. Actually, Christianity 
was spread in the Pacific more by 
islanders themselves, travell ing on 
such boats as the " John Williams", 
than by western missionaries. 

Making a Career Choice 

"I thought 'why not, I' ll join them'", 
he says today of those theological 
students and later on he did at the 
Pacific Theological College in Suva, 
Fiji . But first he had to resolve a 
problem in that he was attending a 
government secondary school and it 
was thought at the time that one had to 
attend a mission school if one wanted 
to become a minister. 

" One evening I went out looking up 
at the sky at the Milky Way and the 
Southern Cross and I said , 'O Lord, 
why don't you come down and say to 
me which you would like me to do?' I 
really prayed, asking God to tell me 
what was his will. And then amazingly 
after that prayer somehow later on I 
was convi need that I shou Id become a 
minister." 

His fisherman father, who is " very 
religious", and his mother were also 
instrumental in determining his voca
tional choice. He is one of their nine 
children . 

After finishing the government sec
ondary school he applied to the 
church and was accepted for training 

at the only Protestant theological 
school in the Kiribati islands. Years 
later he returned as a teacher and then 
principal of that school after his work 
at Pacific Theological College. 

He also had a year atthe Ecumenical 
Centre at Bossey in Switzerland. This 
was just before independence for his 

Rev. Baiteke Nabetari, general secretary 
of the Pacific Conference of Churches 

country, which came in 1979, and the 
experience helped him " to reflect 
theologically on what was happening 
back home." ltalsoexposed him to the 
thinking of Christians from many other 
parts of the world. 

"The Nurse" and Four Children 

In 1971 he married his wife Tenetti 
(pronounced " the nurse") who was 
given that name because at her birth 
she was looked after so much by 
nurses. They have four children , two 
of whom were adopted. But, explains 
Nabetari , these were not adoptions in 
the western sense, in which the natural 
parents are unknown by the children 
or adopting parents . In the extended 
family of the Pacific, he says, " my 
brother's children are also my chil
dren . We thought we would like to 
look after these two children from 
within our own family," he says, " and 
later we had two others of our own. " 

Since January and their move from 
Kiribati , with its total population of 
only 58,000, to Suva, which is the 
closest city the Pacific has to a 
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metropolis, the children have been 
having adjustment problems. At home 
they speak Kiribati , but in school they 
hear only English, which they under
stand, and Fijian, which they don't. 

One day one son balked at going to 
school , saying he had " no friends. '" '! 
told him we are not in Kiribati but we 
are in Fiji ," says Nabetari . The chil
dren are getting along better now. 

In addition to soccer, rugby and 
table tennis, a favorite pastime for 
Nabetari is singing. Even when he was 
principal of his theological school in 
Kiribati and vice-chairman of the 
Kiribati Protestant Church he would 
devote his energies to organizing 
choirs, with himself in the bass sec
tion. 

More Indigenous Worship 

He would like to see more indige
nous tunes used in worship services 
and fewer imported western hymns, 
butthis is more easily said than done in 
churches dominated, he says, "by 
older men. " In common with other 
younger theological teachers one can 
meet in the Pacific, Nabetari is con
cerned that unless some patterns of 
worship style are changed the youth 
wil I drift away and be permanently lost 
to the church . 

For now his priority as general 
secretary, having just taken over from 
Lorine Tevi whowenttotheWCC, is to 
get to know the churches which are 
members of the Pacific Conference of 
Churches. He is aware that some of the 
more remote churches from smaller 
island groups, such as Kiribati itself, 
view themselves from time to time as 
forgotten stepchildren of the organiza
tion and he hopes to amend that 
situation . 

Another priority is to continue to 
raise the voice of the churches in the 
Pacific against nuclear testing and 
dumping in the Pacific. A poster on the 
walls of the cramped second floor 
offices of the PCC in downtown Suva 
says : "If it is safe; dump it in Tokyo, 
test it in Paris, store it in Washington, 
BUT, KEEP MY PACIFIC NUCLEAR
FREE. II 

A third priority is to find some time 
for thinking. " Back in Kiribati I had 
more time as a theologian and teacher 
to do some other things apart from 
office work," he says. " But here there 
is much more office work than I 
expected . Personally, I like to be with 
people and learn from them." 

Then he adds, " If I can help, I wi 11 do 
my best. " C. E. B. • 
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PROFILE: 

A Ru1al methodist ffiiniste1 in Fiji 

The Rev. Pauliasi Mare Rokomatu is a 
Methodist talatala , that is, min ister 

in Nadi (pronounced nandi), Fiji , who 
has a circuit of no less than 13 
churches. Needless to say, he must 
depend on trained laity to help him in 
the pulpits on Sunday but he himself is 
in at least three on Sunday, including a 
room at the luxury international class 
Regent Hotel nearby which he uses as 
a chapel for those who can 't get to 
church on Sunday. 

The hotel dominates much of the 
church ' s life. Several years ago it 
leased land from the church and the 
result is the people in the congregation 
have been able to build new homes for 
themselves. Mr. Rokomatu acknowl
edges that this has been good for his 
people, but he wonders if it has all 
been worth it. "There is lots of drinking 
in the hotel , our people are exposed to 
new things and some try to copy the 
people who are coming here. Now our · 
people are looking at money more and 
thinking of what it can buy." 

Mr. Rokomatu has a kindergarten in 
his little bure, or small room for 
meetings, and has about 75 children in 
it. He hired a teacher and at first she 
worked for nothing, then he managed 
to raise her salary to $14 a week. He 
did this by holding a walkathon and 
asking people to contribute . People 
who go to work in the hotel , however, 
can earn three times this amount 
immediately. 

It is hard to imagine what that kind of 
money does to a culture unused to it. 
Mr. Rokomatu has been trying to 
encourage young people to attempt to 
farm and make a living off the land . But 
they are attracted by what money can 
buy and they generally don't heed his 
advice on this subject. " All over Fiji 
the big hotels spoil lots of things, " he 
says. 

He notes that part of the irony is that 
when people go to work in the hotel 
they often come a great distance and 
settle in temporary quarters. Then they 
must buy their food in the market 
rather than being able to plant it 
themselves . Financially, they may end 
up worse than before, but the land has 
lost its attraction to them . 

The Rev. Mr. Rokomatu, right, with a Fijian policeman who is also a church member. 

On a visit with Mr. Rokomatu at the 
hotel he chatted amicably with the 
Fijian policeman , who turned outto be 
one of his church members. 

Like other Fijian ministers, Mr. 
Rokomatu doesn't use a bell to call 
people to worship but instead he uses a 
lali , a hollowed log. At one of his tiny 
roadside chapels he demonstrated the 
deep and reverberating sound the log 
makes. 

Prior to the coming of a money 
economy, the men as farmers were the 
only breadwinners. But now both men 
and women work, and in many cases 
they both must work in order to make 

ends meet, and the children are left in 
a board ing school or there is no one to 
look after them . Members of Mr. 
Rokomatu 's church have been taking 
in some of the people w ho come to 
work at the Regent from other parts of 
the is land . 

Another project Mr. Rokomatu has 
undertaken w hich helps pay church 
and ki ndergarten expenses is a smal I 
factory produci ng sticks of incense. 
The incense, w hich has a pleasant 
cinnamon aroma, is marketed in Nadi 
and Suva and other large towns in Fiji 
to Ind ian people, w ho actually form a 
slight majority of Fiji's nearly 600,000 
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Mr. Rokomatu leads a 
discussion group at his little 

bure. Far right, another 
Methodist minister 

demonstrates the use of the 
tali to call people to worship. 

Bottom, incense sticks 
produced by Rokomatu's 

church for sale to Hindus. 

'' In Fiji people are 
responding to the 

Gospel and making 
decisions for 
themselves 
and for their 

families. 

'' 

people. It is one of the interesting 
ironies of Fiji ' s pluralistic society that a 
Christian church can support itself in 
part by making products for Hindus. 

The impact of modern society has 
had a deeper effect on Fijians than on 
the Indians in Fiji. Fijians have not 
developed a managerial class to the 
same extent the Indians have; most 
stores in downtown Suva are run and 
owned by Indians, not by Fijians. 
Fijian young people run afoul of the 
law more frequently than Indian 
youngsters . "Most young people in the 
jails are Fijian, " says Mr. Rokomatu , 
"this is now a big problem." 

With al I the pressures on young 
people, Mr. Rokomatu spends a great 
deal of time with his youth . He runs 
competitive rallies and drama groups 
because the youth love competition , 
he says. A large Methodist youth group 
put on a marvelous demonstration of 
South Pacific dances and then were 
delighted when a member of our 
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group, Donald Struchen, of the Edu
cation and Cultivation Division, re
turned the favor by giving a demon
stration of magic. 

Mr. Rokomatu is proud of the fact 
that the Methodist Church of Fiji now 
has 15 missionaries in Papua New 
Guinea and 3 in Australia, all sup
ported by Fijian Methodists. Australia 
was responsible for the growth of 
Methodist evangelistic work in Fiji and 
Methodism now claims about 80 
percent of Fijian Christians. He said 
the Australians were now saying to the 
Fijians, " come back and evangelize 
Australia ." 

In Fiji, he says, " people are re
sponding to the Gospel and making 
decisions for themselves and for their 
families ." Fijians themselves , he 
notes, are very friendly people. " If you 
meet a Fij ian, in a split second you 
know him. He cares about every-
one." 

C.E .B . • 
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TO LIVE AMONG THE STARS: Christian 
Origins in Oceania, by John Garrett. 
Geneva and Suva, Fiji, 1982: World 
Council of Churches, 311 pages plus 
glossary, notes, and index, fold-out map, 
$12.95 (available from Friendship Press, 
475 Riverside Drive, New York 10115). 

THE ISLAND CHURCHES OF THE 
SOUTH PACIFIC: Emergence in the 
Twentieth Century, by Charles W. For
man. Maryknoll, New York, 1982: Orbis 
Books, 230 pages plus bibliography and 
index, $17.50. 

These two books, one by an Australian 
church historian who now lives perman
ent ly in Fij i and the other by a well-known 
Ameri can missions professor at Yale Uni
versi ty, are comprehensive and thoroughly 
researched . They make interesting narra
tives as well. Although there is some 
overl ap of material, the emphasis of the 
first book is on " Christian origins" up to 
1 900 while the focus of the latter is on 
developments in this centu ry. 

John Garrett, a mi nister of the Uniti ng 
Chu rch of Australia who fo rmerly served 
on the staff of the World Cou ncil of 
Churches, has w ritten a marve lous book 
w hose aim, he says, is not to praise or 
blame but si mply describe. And describe 
he does, with a veritable waterfall of facts 
inundating the reader with hundreds of 
names of numerous nineteenth century 
missionaries and sometimes obscu re is
lands. The effect is somewhat o·.ierwhelm
ing even for readers who have an acquaint
ance wi th the Pacific area and chu rch 
history. This is not a book for the casual 
tourist but fo r the serious student of the 
Pacific. 

The spread of Chr istianity in the Pacific 
owed as much to the efforts of Pacific 
islanders themselves as to fo reign mission
aries, and both islanders and missionaries 
were sometimes the victims of cannibals . 
Among the colorfu I characters described 
are: 

- A Tahitian named Pomare who 
changed his allegiance from Oro to Christ 
and w hose group of pro-Christian follow
ers were attacked at Sunday worship. 
W hen Pomare and his group unexpectedly 
retaliated, the victo ry was seen on Tahiti as 
that of a superior d ivi nity and this was 
followed by a general movement to 
Christianity. 

- The venerab le and much travel led 

John Wi 11 iams who " created and became a 
legend," also creating in the process some 
chagrin among older missionaries on 
Tahiti who were less mobi le. A pioneer, 
translator, ship-bu i lder, navigator, and 
" fraternizing evangelist" who had a taste 
for the customs of the societies of the area, 
in the end his vision became a " foundation 
of policy for missions in the Pacific. " 

- John Thomas, a blacksmith from 
Worcestershire , England , who lacked ad
vanced education and suffered from inferi
ority feelings but who is today celebrated 
as the missionary builder of Tongan 
Methodism . He " defended obstinately" 
the rel igious views of John and Charles 
Wesley and like them was also a high 
church Tory out of sympathy with the 
democrat ic ideas of the French and 
American revolutions . 

-Taufa'ahau ofTonga, called the " King 
Saul of the Pacific," whose mi litary cam
paigns were conducted with " relentless 
savagery" but who then consolidated his 

cli mbed mountains and forded streams of 
his enormous district and " his voice and 
gestures moved people more powerful ly 
than the systematic teach ing and sober 
self-examination" of more Calv in ist mis
sionaries . 

-John Hunt, a former ploughboy from 
Lincol nsh ire, England , who went to Fiji 
where he was " as open as any" to the 
culture of the country. His dealings with 
Fijian chiefs were frank but never obsequ i
ous. He never " went native," but he talked 
of Chri st rather than of European ideas and 
" furnish ings. " 

-A resourcefu l Samoan named Si
meona who was an early interpreter and 
guide for Scottish missionary John Geddie 
in the New Hebrides . Simeona died in 
1860 in a measles epidem ic. (Missionaries 
from Polynesia faced frequent medical 
difficulties in Melanesia, especially with 
the anopheles mosqu ito. ) After his death , 
Geddie wrote that " his life was that of a 
Christian and his latter end was peace. I 

The Bible in the Tahitian language, opened to the Gospel of Mark. 

gains by " a su rprising d isplay of Christian 
clemency. " He renounced all his wives 
but one and became a humble and 
dedicated local preacher. He drew closer 
to the common people while at the same 
time as a ruler he " lost none of his 
peremptory power over people. " 
-A French missionary in the Marquesas 

named Laval who hated the ocean. He 
fought French expans ion and struggled to 
preserve his island's autonomy against 
colonists, traders, sai I ors, and even French 
troops. At the end , with so many against 
him, he was maneuvered out of influence 
and wrote bitterly: " So th is is my reward for 
thirty-six years of mission." 

-Titus Coan, an American converted 
by evangelist Charles Finney, who spent a 
year in Patagonia on the tip of South 
America before coming to Hawaii . He 

feel his loss very much .... " Material for 
people such as Simeona must be drawn 
most ly from missionary journals where 
they appear, as Garrett writes, with "their 
often nameless wives. " 

-A Samoan known as loane of anu
manga who was a missionary in Tuvalu , 
then known as the Ellice islands. On his 
first Sunday in Tuvalu he preached to 24 
people . On the next he asked them to give 
up work on Sunday. The following Friday 
he talked to them about their gods and 
persuaded them that the Christian God 
made and controlled their sacred pillar, 
their fish totems and sacred cuckoo and the 
shooting star in the night. The next day, 
with the chiefs unable to bring themselves 
to do what they wanted to do, loane 
himself arranged for a reverent burial of the 
sacred objects and turned the clubs and 
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spears into a rail ing. He stayed on 10 years 
in Nanumanga, " acquainting the people in 
more detai I with the person of Christ and 
the doctrines of the Incarnation and 
Atonement. " The church in Tuvalu , writes 
Garrett, owes its spirit and form to the work 
of Samoans and Tuvaluans themselves, 
whi le white missionaries came only for 
limited intervals. 

-Pierre Chanel , a Roman Catholic 
missionary on tropically ri gorous Futuna 
who learned the language and began using 
it in the liturgy. He taught the need to 
forgive enemies and tended the sick while 
he himself became plagued with hunger, 
toothaches, and internal pa ins. He became 
finally unable to say the mass. He was 
murdered on April 28, 1841 by men who 
came to his hut allegedly asking for 
medicine . Later he was made a saint by the 
Catholic Church. His simple writings, says 
Garrett, " have the spirit of the Beatitudes ." 

These stories and many more bring to life 
the fascinating history of the origins of 
Chr istianity in the Pacific. They also show 
how the people of the Pacific not only 
adopted the Christian faith but also adapt
ed it to the ir customs in ways sometimes 
not easily detected by white missionaries. 
The result was a tremendous variety 
throughout the Pacific of denominational 
forms. 

Professor Forman of Yale picks up this 
story in the twentieth century. His highly 
readable book is just as thoroughly re
searched as Garrett' s but its organization 
allows for more comparison between the 
various islands and the different denomi
nations. Unfortunately, there is only one 
map in Dr. Forman's book, while Garrett's 
book has numerous individual maps of the 
is lands as well as photographs (while 
selling at a cheaper price). As would be 
appropriate for a focus on the twentieth 
century, there is less attention in Forman's 
book to the life stories of missionaries and 
more on the cultural differences among 
Pacific peoples themselves as well as 
issues and problems the churches faced as 
they developed . 

Among these customs and issues were 
the traditional generosity of the Pacific 
islanders, which the churches wholeheart
edly endorsed, and the frequent warfare 
between groups, which the churches 
wholeheartedly opposed . Between these 
two were many gray-areas including social 
dancing, secret societies, marriage and 
sexual customs, the " bride price," atti
tudes toward work, indigenization of the 
church, use of kava, use of Pacific products 
such as coconut instead of bread in 
communion services, attitudes toward the 
millenial cargo cults (here ca lled adjust
ment movements), and many others on 
which the various denominations had 
different approaches, some more accom
modating than others. Polygamy also was a 
serious problem; the traditional Christian 
stand of refusing baptism to anyone with 
more than one wife was almost universally 
and unquestioningly maintained , Dr. For-

man reports . He also traces the growth of 
independence and self government of the 
new churches in the twentieth century 
showing the gradual movement from 
" mission" to " church ." There was a great 
d isparity of missionary control from island 
to island , with Samoa, Tonga and Fiji in the 
lead in creating an independent ch urch 
life. 

Among the reasons Dr. Forman offers for 
the astonishing success of Christianity in 
the Pacific are that the new faith offered a 
framework for the new way of life that was 
appearing with the European impact. The 
old religion had not been designed, he 
says, to account for the great changes and 
consequently it lost its vitality and its 
ceremonies decayed. The Christian reli
gion commended itself as a way of 
accounting for the new. The promise of 
eternal I ife also appealed to the islanders as 
well as the belief that with the second 
coming of Christ the wrongs of human 
society would be corrected . Dr. Forman 
explores how the old religions often 
survived in the new from one island to 
another. 

One aspect of Pacific church life noticed 
immediately by visi tors is the emphasi s on 
Sunday observance. Island Christians re
sponded enthusiastically to the strict Sab
bath observance preached by early mis
sionaries. The idea of a sacred time, a 
taboo day, fitted their older ideas of 
religion . Islander missionaries were even 
more strict than Europeans on this issue. 
Tonga put recogn ition of Sunday into its 
Constitution . In Tahiti, although the 
French government was permissive, the 
church constitution required the disciplin
ing of any member who even loaned 
money on the Sabbath . In Fiji, Christians 
asked non-Christians to observe the Sab
bath unti I 1938 when , it was said , the 
Indian influence "has become too strong." 
Seventh Day Adventists were the most 
strict, and Catholics were the least, with 
others in between . The emphasis on the 
negative side of the Sabbath overwhelmed 
the positive points on generosity and peace 
and led to a general mi strust of ce lebration . 
This was unfortunate in places such as 
New Gu inea where the people enjoyed 
great feasts which the churches saw as 
license for debauchery . Fortunately, says 
Forman, " the joyousness and enthusiasm 
of the peoples have come through largely 
unscathed and have given the actual life of 
their churches a fa r happier atmosphere 
than this long list of prohib itions would 
suggest." 

These two books are we ll balanced and 
thorough accounts which have set out, as 
Dr. Garrett sa id , simply to describe not to 
preach. They do much to puncture stereo
types of the missionary movement, both 
those excessively laudatory and those of 
the typical anthropologist who sees noth
ing good in missions . They deserve the 
attention of everyone interested in Chris
tian missions . 

(C.E.B.) 
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LETTERS 
A Code of Ethics for Tourists 

On page 38 of the July-August issue of 
N EW WORLD OUTLOOK, the author 
(Ron O 'Grady) mentions a code of ethics 
fo r tourists. Could this be printed in the 
magazine or a single copy sent to me? It 
would be helpful in teaching about the 
Pacific Islands. 

Ethel Snow 
Kalamazoo, Ml 

In 1975, the Christian Conference of 
Asia conducted a program of research on 
tourism in Asia . Included in the report was 
a Code of Eth ics for travellers. This code 
has subsequently been translated into 
several languages and issued as a pamphlet 
to travellers starting on a journey. Follow
ing discussions between representatives of 
the Australian Counci I of Churches and the 
Indonesian airline, Garuda, the airline 
published a modified version of the Code 
of Eth ics and placed it in the seat pocket of 
its flights to Indonesia . We give below the 
text as originally drawn up: 

1. Travel in a spi rit of humility and with a 
genuine desire to learn more about the 
people of your host country. 

2. Be sensitively aware of the feelings of 
other people, thus preventing what might 
be offensive behaviour on your part . This 
applies very much to photography. 

3. Cultivate the habit of listening and 
osbservi ng, rather than merely hearing and 
seei ng. 

4 . Real ize that often the people in the 
country you visit have time concepts and 
thought patterns different from your own; 
this does not make them inferior, only 
different. 

5. Instead of looking for that " beach 
paradise," discover the enrichment of 
seeing a different way of life, through other 
eyes. 

6 . Acquaint yourself with local cus
toms-people will be happy to help you . 

7. Instead of the Western practice of 
knowing all the answers, cult ivate the 
habit of asking questions . 

8. Remember that you are only one of 
the thousands of tourists visiting this 
country and do not expect special privi
leges . 

9. If you really want your experience to 
be 'a home away from home,' it is foolish 
to waste money on travell ing. 

10. When you are shopping, remember 
that the 'bargain' you obtained was only 

(Continued on p. 46) 
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Nearly fifty people gathered in Palmyra, Wisc., to celebrate the 25th anniversary of the 195 7 class of three-year short-term overseas 
missionaries of the (then) Methodist Church. Shown here are the 13 members of the original group of 34 who were present. 
Of the group, four are still active missionaries and a high proportion of the others serve as ministers or teachers or are 
married to ministers. 

WORLD ALLIANCE SUSPEND S 
SOUTH AFRICAN CHURCHES 

WHICH DEFEND APARTHEID 

The World Alliance of Reformed 
Churches has suspended the member
ship of two white Dutch Reformed 
denominations w ho defend apartheid 
in South Africa and elected a South 
African of mixed race as its first 
non-white pres ident. 

The actions were taken in Ottawa at 
the quad rennial genera l counc il of the 
alliance, which has 149 member 
churches in 76 cou ntries . 

The suspension of the Nederduitse 
Gereformeerde Kerk (NGK), the major 
white church with close governmental 
ties in South Africa, and the smaller 
Nederduitse Hervormde Kerk (N HK) 
was supported by 388 of the 400 
members of the genera l counci l. It 
took effect immed iate ly and wi ll con
tinue until the two white churches stop 
segregated commu nion and worship, 
reject apartheid and help persons 

suffering from rac ial segregation in 
South Africa. 

In the debate that preceded the vote 
Ruth Cowhig of the British United 
Reformed Church compared South 
Africa 's apartheid policy of racial 
separation with the Nazis' "fi nal so lu
tion for European Jews." 

Johan Heynes, a delegate from one 
of the white South African churches, 
charged after the vote that the alliance 
was "a body of amputation, not one of 
hea lers. " 

Dr. Alan Boesak, 36, a noted South 
African theologian , was elected presi 
dent of the alliance. He chairs the 
Broederkring, an organization of black 
and white cl ergy and la ity of South 
Africa 's four Dutch Reformed denomi
nations, and is a member of the 
Nederdu itse Gereformeerde Sending
kerk, also known as the Mi ssionary 
Church for Coloreds. 

Dr. Boesak wrote a study guide for 
delegates to the all iance meeting 
entitled, " Racism and the World 

Alliance of Reformed Churches." In it, 
he asserted that " not only is South 
Africa the most blatantly racist country 
in the world, it is also the country 
where the church is most openly 
identified with the racism and oppress
ion that exists in that society ." 

The suspension was a watershed for 
South Africa's Dutch Reformed com
munity. 

What was little noticed during the 
conference was that for the first ti me in 
more than 30 years three black Dutch 
Reformed churches did not support the 
white NGK at an international church 
meeting. 

The leaders of both the NG Kerk in 
Africa (for Afr icans) and the NG 
Sending Kerk (fo r mixed-race or Col
oreds) are moderate conservatives and 
regarded as stooges by the younger 
black radicals w ho support ecumeni
ca l movements such as the Broederkr
ing (Fraternal Circle of Brothers) and 
ABRECSA (A lliance of Black Reformed 
Christians in South AFri ca.) 
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Over the yea rs the white NGK has 
been repeatedly bailed out of trouble 
at such conferences by the so-ca l led 
" daughter churches." While publi c ly 
condemning apartheid , South Africa 's 
racial segregation policy, they had 
time and again pleaded that no action 
be taken against the NGK and that it 
should be given more time. 

Significantly, the delegates of the 
NGKA-two conservative Africans 
and a conservative white-and Do
minee David Botha, the cautious 
white moderator of the NGSK, ab
stained from voting on the move to 
suspend the NGK and the w hite 
Nederduitse Hervormde Kerk (N HK) 
from membership in the World Alli
ance. 

These four delegates have in the past 
been involved in several " rescue 
operations ." But this time they neither 
spoke in mitigation, nor did they vote 
against suspension . 

The representatives of the NGSK 

and NGKA clear ly saw the writing on 
the wall and realized that they were 
out of touch with the view of the 
majority of the members of the 
churches. 

The conference was thus a v ictory 
for the newly estab li shed ABRESCA 
and the Broederkring, which both 
have pleaded that apartheid be de
clared a heresy . Dr. Boesak is chair
man of both organizations. 

The suspens ion was more a case of 
the NGK committi ng suicide than of it 
being driven out of the World Alli
ance. In fact, when the conference 
started on Aug. 1 7, few delegates 
actually thought that the membership 
of the NGK wou ld be su mmaril y 
suspended . 

But severa l factors persuaded dele
gates to change their minds. 

First, at the opening service, 11 
black and white South Africans refused 
to participate in the communion ser
vice because of the presence of the two 
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study. They would learn if they could blot out the pain that accompanies 
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white delegations, throwing a sharp 
light on the realities of the South 
African situation and of the support of 
the NGK for apartheid. 

The NGK then asserted that it was in 
fact an open church and that its 
communion and other services were 
open to all-a claim which was 
proved to be factually incorrect. 

The NGK then defended the politi
cal policy of separate development, 
c iting the government's recent repeal 
of some laws requiring segregation in 
public facilities as evidence that apart
heid was disappearing. 

Yet nobody believed an NGK theo
logian who argued in a subcommittee 
that apartheid no longer existed, that 
the NG churches were not racially 
divided, and that the white NGK as an 
"open" church . 

The conference delegates were as
tonished to hear from the NGK dele
gates them selves how closely the 
church was involved with and sup
porting the government policy and 
actions. 

If it were not for this, immediate 
suspension might have been avoided 
as an " unchristian" or " too final" a 
remedy. Many delegates were pre
pared during the first few days to give 
the churches time to meet certain 
conditions, after which they would 
have been suspended. Butthe fact that 
the NGK delegation made no apolo
gies for its support of apartheid hard
ened attitudes. 

As passed, the suspension of the 
white Dutch Reformed denominations 
began immediately and will continue 
until they stop segregating commu
nion and other worship services, reject 
apartheid and help persons suffering 
from racial segregation in South Afri
ca . 

~ 
~ 

The November issue will feature 
stories on the annual harvest festival of 
the United Methodist Church in Zim
babwe , religion i n contemporary 
Ch ina, and an unusual Christian com
munity headed by two UM pastors in 
Virginia who are concerned about 
world hunger. There are also three 
stories related to the peace movement 
and the military draft, one from South 
Africa , one from the U .S., and one from 
behind the Iron Curtain in East Ger
many . And more, much much more. 
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The Ottawa events gave a big boost 
to the South African Council of 
Churches at a time when the govern
ment has launched a major campaign 
against it . Hearings by the so-cal led 
El off Commission , a government body 
investigating the cou nci l, wi ll begin 
shortly in Johannesburg. 

Dr. Boesak's election is a particular 
morale booster for the SACC, which 
finds itself at the center of a growing 
church state conflict in South Africa. 

Dr. Boesak is a member of the 
executive of the SACC and a c lose 
friend and ally of Anglican Bishop 
Desmond Tutu , the council 's contro
versial secretary general . 

The Ottawa events will surely rai se 
the spirits of Black South African 
Christians and blacks in general. The 
actions here showed them that their 
stand against apartheid is supported by 
Christians elsewhere and that they are 
regarded as an integral , important part 
of the ecumenical world . 

-Hennie Serfontein (RNS) 

GBGM RESTRUCTURE PLAN SET 
FOR OCTOBER VOTE 

A tentative plan for restru cturing the 
Board of Global Ministries of the 
United Methodist Church has been 
criticized for not spelling out the 
board ' s evangelistic purpose ade
quately. 

At a meeting of the Committee of 
Twenty in Pittsburgh Aug. 19-20, 
representatives of the General Cou nc i I 
on Ministries (GCOM) hammered at 
the need to use the words " evangelis
tic" and " missions" to make clear the 
board's commitment to evangelism . 

The Committee of Twenty, com
posed of 1 0 members each from the 
GCOM and BGM, now operates on a 
mandate from the 1980 General Con
ference designed to bring flexibility in 
administration and organization to the 
BGM. 

Bishop John B. Warman of the 
Harrisburg (Pa .) Area said: " Many 
people feel that not only the BGM but 
the church in general has a business
as-usual attitude with regard to mis
sions, not an overwhelming concern 
for the souls of persons. I want a fresh 
urgency, a willingness to use new 
structures and new ways to focus on 
these areas in an evangelistic fashion." 

The Rev . Judith Craig, director of the 
East Ohio Conference Counci l on 
Ministries, said, " The word 'mission' 
is a sticking point to those w ho 
challenge us in terms of evangelistic 
missions. I wish there was a way to 

indicate that our use of 'mission' 
catches up what evangelicals mean 
when the y use ' missions. '" She 
pleaded for more bridge-bui ld ing. 

Bishop Jesse R. Dewitt of Chicago, 
president of the BGM, said the theo
logica l preamble full y covered the 
board 's purpose. It speaks of witness 
and se rvice in the world . 

At Bi shop Warman 's suggestion, the 
committee agreed the board wou ld 
describe itself as being " a wi tnessing 
people testifying to the love of God in 
Christ ." 

Bishop Dw ight E. Loder of the West 
Ohio Area accepted this wordi ng but 
termed it a " compromi se." Later he 
told the press, " Theologically speak
ing, there is no divi si on between the 
BGM and the GCOM, but we are 
dealing with a semantic problem . Al l 
the theologi ca l content is present; it is 
how we' ll express it that is the issue. " 

The Rev. Randolph Nugent, BGM 
general secretary , told the press , 
" There is no resi stance to the direction 
the GCOM representatives are urging. 
We had tried to capture it in one place 
(the theological preamble) but they 
have pointed out an additional place 
to put it. " He added, " Thi s is a joint 
effort, not an adversarial context. 
We' re searching for a fuller expres
sion." 

The tentative plan, contained in a 
working document given to the press 
for background only, calls for three 
program divisions (World , National 
and Women's) and four program 
departments (M ission Education and 
Cultivation, Health and Welfare, Mis
son Personnel Resources, and United 
Methodi st Committee on Relief. ) 
Directors elected to the BGM are to be 
first and foremost members of the 
board and then assigned to either the 
World or National Divisions. In addi
tion , each will serve on a program 
department or standing committee. 

The general secretary is account
ab I e to the directors for general 
oversight of fiscal resources, program 
directions, and personnel . He or she 
will be aided by an office of planning 
and two staff cabinets, one dealing 
with program, the other with adminis
tration . An administrative committee 
composed of officers of the BGM, 
c hairpersons of departments and 
committees, plus top staff executives, 
will meet between board meetings. 

Other parts of the plan questioned 
by the GCOM members dealt with the 
duties of the administrative commit
tee, the combining of nominations and 
personnel into a single committee, and 

Profiles 
of a Great 

Denomination 
United Methodist Studies: 
Basic Bibliographies 

Compiled and edited by Ken
neth E. Rowe. This handy, time
saving volume lists virtually every 
important United Methodist re
source work published. It also 
includes journal articles in areas 
where there is no book-length 
treatment. $2.00, paper 

Proclaiming Grace and 
Freedom: The Story of 
United Methodism 
in America 

John G. McEllhenney, editor; 
along with Frederick E. Maser, 
Charles Yrigoyen, Jr., and Ken
neth E. Rowe. A compact, com
prehensive history of Methodism 
by noted United Methodist histo
rians. $6.95, paper 

John Wesley's Theology: 
A Collection From 
ms Works 

Robert W. Burtner and Robert 
E. Chiles, editors. Reprinted from 
the acclaimed 1954 work, A Com
pend of Wesley's Theology, this 
book includes the great theolo
gian's most significant statements 
on Christian doctrine. $7 .95, 
paper 

Sourcebook of 
American Methodism 

Frederick A. Norwood, editor. 
Methodism's leading historian has 
compiled this indispensable vol
ume of excerpts from the writings 
of just about every major Method
ist figure. Through this collection, 
the growth and development of a 
great dei;iomination is chronicled. 
$18.95, paper 

Order from your 
Cokesbury Bookstore or Service Center 

Published by 

Abingdon 
The Book Pubhsh1ng Department of The Untied 

Methodist Publishing House 

New World Outlook • October 1982 [429) 45 



the power of the finance committee . 
GCOM representatives said the ad

ministrative committee should help set 
the agenda for board meetings, noting 
th is is how GCOM operates . When 
BGM staff protested thi s was not the 
practice in the BGM, Ms. Craig 
replied , " The perception is that yours 
is a staff-run agency. This would be a 
visib le way for the chairpersons of the 
divisions and departments to take 
ownership of the agenda. " 

The Rev . Rex Bevins of Lincoln , 
eb. , chairperson of the BGM Com

mittee of Ten , replied , " In my six 
years' experience with the board I 
haven ' t felt it was a staff-dominated 
agenda." Bishop Loder responded, 
"We are not say ing that is what 
happens but it is a perception of the 
church. GCOM has rai sed a flag." 

Asked why nominations and per
sonnel were combined , BGM repre
sentatives pointed out nominations 
took place only at the beginning of the 
quadrennium and the goal was to give 
directors adequate duties. 

On fina nce committee overload, 
Bishop Loder said putting program 
funds and capital fu nds into a single 
committee gave tremendous power to 
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that group. He suggested responsibili
ties be divided . BGM staff noted the 
finance committee has subcommittees 
that deal with its various duties. Thi s 
was written into the new plan. 

An item that caused trouble in 
earlier sessions of the Committee of 
Twenty seemed to be worked out 
satisfactori ly . It concerned the system 
of names. 

Bishop Loder said GCOM's Com
mittee of Ten was " delighted" at the 
proposal to have four "program de
partments. " The term " functional 
units" used at an earlier session proved 
unsatisfactory. 

Testing was a new idea introduced 
at this meeting. If the proposed plan is 
adopted at the separate October 
meetings of the BGM and the GCOM, 
the committee proposed to test severa l 
parts of the plan to see how they work. 

This was the third meeting of the 
joint committee . The September 
meeting will put finishing touches on 
the plan before it goes to the parent 
bodies for approval. A final meeting in 
December will outline the report to be 
made to the 1984 General Confer
ence. 

Under the mandate of the last 
General Conference, the reorganiza
tion is to be carried out and reported to 
the 1984 General Conference. 

Mr. Bevins and Bishop Loder, co
chairpersons of the Committee of 
Twenty, professed to be gratified by 
the way the restructure is moving. 
Summing up the Pittsburgh meeting, 
Mr. Bevins said, "We are very gratefu l 
for the spirit of trust that has enabled us 
to work together." 

Bishop Loder added, "We continue 
to be amazed by the diligence, gifts 
and grace of your committee as you 
pick up and incorporate what you 
have heard. We are convinced of your 
earnest, honest desire to do what is for 
the good of the total church. " (UMNS) 
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Letters continued 

possible because of the low wages paid to 
the maker. 

11 . Do not make promises to people in 
your host country unless you are certain 
you can carry them through. 

12 . Spend time reflect ing on your daily 
experiences in an attempt to deepen your 
understanding. It has been said that what 
enriches you may rob and violate others. 

There is nothing particularly 'Ch ri stian' 
in this list; it is basically a collection of 
commonsense principles. When Garuda 
Airlines made use of it, they deleted the 
justice issue in no. 10, and instead carried 
a useful statement about bargaining which 
said , among other things: "When you 
bargain, remember that the poorest mer
chant would sooner give up his profit than 
give up hi s dignity. " 

If we were rewriting the code today, I 
would change the second half of No. 7 to 
" Cultivate the habit of listening" ; Western 
tourists talk too much, perhaps to cover 
their own confusion. 

Again , photography calls for a stronger 
warning than we have in no . 2. In many 
parts of the world there should perhaps be 
a moratorium on taking photographs of 
third world people. 
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BROKEN BONES. 
Horrible as it may seem, bat
tered children are only a part 
of the child abuse problem. 
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in some way made to feel in
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are scarred for life. The situa
tion is desperate , but not 
hopeless. Most child abusers 
can be helped . We know 
what to do , but we can 't do it 
alone. 

Abused children are 
helpless. 

Unless you help. 
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(#4070) By Janet M. De Vries . 

Map 'N' Facts: 
Pacific Islands. 
(#4073) 

Several new nations have been born in the 
last decade in this area. The Pacific is a 
"Christian area " in which church members are 
a larger percentage of the population than in 
North America or even Latin America . The 
people of the Pacific Islands " sing out strong " 
in answer to the challenges and issues that 
face the whole world . $4.95 

This intergenerational guide includes back
ground material on the Pacific Islands, detailed 
session plans for use with adults and youth , re
source listings and activity suggestions. Sep
arate guidance section for use by teachers of 
early and late elementary-age children. S3.95 

This colorful 35 " x 33 " map of the Pacific 
Ocean and its islands gives information on 
several new independent nations. Six groups 
of islands are enlarged for closer study. The 
facts section contains a brief historical sketch . 
Facts about the introduction and growth_of 
Christianity in this part of the world are also 
included . S3.50 

FOR CHILDREN------------------

Come to My Place: 
Meet My Island Family. 
(#4072) 

Follow the Sun . .. to 
Tahiti . .. to Western 
Samoa . .. to Fiji . .. to 
Melanesia . .. to 
Micronesia. 
(#4071) By Gweneth Deverell. 

Stories from the Pacific compiled by Esiteri 
Kamikamica . For later elementary children, 
this book introduces the family, school , work , 
play and daily experiences of children of 
Western Samoa , Papua New Guinea , Micro
nesia and Fiji. Songs, handcrafts, myths and 
legends are included . $4.95 

Through these five story papers, early elemen
tary boys and girls will share in the lives of 
Pacific families in five different areas. Plants 
and animals, words of a new language, school , 
home and church life are explored . $3.95 

AUDIOVISUALS -------------------

People of the 
Silver Sea. 
(#4077) 

Slide Set-People of the 
Pacific Islands. 
(#4085) 20 color slides and script . 

This new filmstrip with color photos, indig
enous music and the spoken word introduces 
viewers to Micronesia , Melanesia and 
Polynesia . The conflict between traditional 
culture and modern ways is highlighted . We 
learn of the great importance of faith in the 
lives of the people . Includes guide/ script and 
cassette for both youth /adult and children. 

$18.95 

The people , the culture and development 
issues are presented in this slide set showing 
life in Micronesia , Melanesia and Polynesia. 
Slides may be used in any sequence or reused 
in a variety of settings. $7.50 

Resources may be ordered from Service Center, 7820 Reading Road , Cincinatti , Ohio 45237. 
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We're love ting $100 to build new church 
This investment, along with thousands of others, 
enables church growth to occur now when it is 
needed. 

It is an investment in people and in churches 
called the UNITED METHODIST DEVELOPMENT 
FUND. 

High interest rates and soaring building costs have 
paralyzed the building interest in this country, 
and the goal of UMDF is more necessary than ever. 
The purpose of UMDF is to help local churches 
obtain loans at affordable rates and thus help 
them in their mission. 

WRITE FOR A FREE 
PROSPECTUS AND INFORMATION 

The United Methodist Development Fund 
Room 303, 475 Riverside Drive 
New York, NY 10115 

Now is when money is tight and UMDF funds are 
needed. 

Now is when the gospel is spreading and churches 
are growing. 

Now is when YOU are needed. 

Please write today. 

Your money helps others and gives you a 9% 
return. UMDF has your money working for you and 
the church. 
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Yes. I would like additional information. 

CITY _______ STATE ___ ZIP ___ _ 

The offering is made by Prospectus only. limited to sta tes where 
the fund is exempt or registered. Call or write for a free prospec
tus and further information. 


