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MISSIOMMEMO 
News and Analysis of Developments In Christian Mission 

February, 1982 

National Division. The National Division issued a statement pra1s1ng President 
Reagan's withdrawal of his executive order permitting the IRS to grant tax exemp
tions to "segregated private schools. 11 While "proper safeguards for First 
Amendment rights of separation of church and state are ah1ays in order, funda
mental protections for human rights and equality under the law are the basic 
issues here, 11 said the statement (see editorials). The division, v~ hic h admi nis
ters several private schools and colleges of the UMC, said "any governmental 
sanction to private schools to espouse racism would only cause further deteri
oration of the situation our mission schools seek to remedy. Further, to require 
United Methodists to subsidize segregated education t hrough tax exemptions for 
racially segregated private schools would place our mission in a double jeopardy 
of not only denying our moral obligation to achieve racial inclusiveness, but 
also aiding and abetting an immoral practice and belief. 11 

UMCOR. At its meeting in West Lafayette, Indiana, the United Methodist Committee 
on Relief made grants to 89 projects in 65 areas of the world amounting to almost 
$4 million for relief, rehabilitation and root causes of hunger. The largest 
single grant was $250,000 in emergency relief to Poland with the funds going 
primarily th roug h ecumenical channels to children and the elderly in nu r sing homes . 

Poland. Church World Service, t hrough which UMCOR does much of its work, shi pped 
$598,000 worth of medical supplies, shoes, clothing and blankets from Balti mo re 
to Poland at the end of January. The goods will be delivered to the Polish 
Ecumenical Council which will oversee distribution. In response to the winter 
floods, CWS shipped by air 10 cartons of water purification tablets to insure 
clean drinking water (about 288,000 tablets). Church vJorld Service is acceler
ating its recent appeal for $1 million in cash and goods for general relief. 

Alaska. Alaska Pacific University, formerly knmvn as Alas ka Methodist Univer
sity, was re-accredited in December. It is believed to be one of the few uni
versities to close and then re-open and be re-accredited. 

"Compassion Grant". Dr. ~-Mei~' a Chinese physician who spent 27 years i n 
prison because she had stayed at her post in Kwan g-Jen Methodist Hospital i n 
Chungking when the American consul advised her to get out of China, has 



rece ived a "compass i on grant" of $17,000 from the World Division of the GBGM. 
Fo r her se r vices at the hospital Dr. Yu received a salary of $1 ,000 per year 
until t he Communists t ook control. Her case for compensation by the board was 
broug ht to l i ght by retired missionary F. Olin Stock\'.Jell of Denver, Colorado, 
who also was imprisoned by the Communists.-i:ier case rested primarily on the 
fact t hat Dr. Fra nk Carbwight, staff of the then Board of Missions, and Bishop 
W.Y. Chen, the Methodist bis hop in West China, urged her to remain on duty at 
the hospital. She was imprisoned by Chinese revolutionaries who suspected her 
because she was a doctor for missionaries. 

Deaths. Mrs. Ed na Lukens Kurtz, a retired deaconess with 28 years of service 
i n the U.S., died December 14, 1981, at Brooks-Howell Home, Asheville, N.C ..... 
Dr. ~ E;_. Walker, a retired member of the Office of Finance and Field Ser
viceorthe National Division, died January 9 in Iowa. 

Personalia. Former UM missionary in the Philippines and president of Scarritt 
College in l~ ashville, Dr. Gerald Anderson, is the first North American to be 
elected head of the prestigious International Association for Mission Studies, 
an international professional society of 586 mission scholars. Anderson is 
now director of the Overseas Ministrie i Study Center in Ventnor, New Jersey .... 
David Satcher, head of family practice at Morehouse School of Medicine in 
Atlanta, has been named president of Meharry Medical College in Nashville. 
Meharry has a historic relationship to the UMC and receives some support through 
the Blac k College Fund of the UM Board of Higher Education and Ministry .... 
Bishop Kenneth Shamblin, of Baton Rouge, whose city will be the site of the 
next "creationism" trial (see editorials) has termed "very helpful" the recent 
court decision overturning the Ar kansas law on creation science .... The Rev. 
Albert Ayner has resi gned as executive secretary for church development and 
renewal with the World Division and become the assistant dean at the Drew Uni
versity Theological School in Madison, New Jersey. He joins another former 
GBGM executive , Tracey ! · Jones, J r ., who is teaching missions, on the faculty. 
Robert H. Conn, editor of youth curriculum for the UM Board of Discipleship, 
has been named head of campus ministry at the Board of Higher Education and 
Ministry .... The Rev. Maxie Dunnam, world editor of The Upper Room, has been 
appointed pastor of t he 3500-member Christ United Methodist Churcl1 in Memphis, 
Tennessee. 

Caring. ~.Grady Stumbo, a physician who is secretary for human resources for 
t he sta t e of Kentucky, wi ll give the keynote address for the 42nd annual con
vention of United Methodism's National Association of Health and Welfare 
Ministr i es in Louisville, KY., March 14-17. Several hundred administrators 
and other officials of lJnited Methodist related agencies are expected to attend. 
There wi l l be workshops in such areas as agin~, chaplains, annu~) conference 
leadersh i p, hos pital s and children, youth and families. 

Finances. United Methodists in the U.S. and Puerto Rico gave more than $78 
mi ll i on in 1981 to suppo r t programs and benevolences of their denomination at 
t he nat i onal and world levels. This was an increase of $4.7 million over 
1980, or 6.32 percen t . The $78 million for 18 national and world funds of the 
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church is in addition to an estimated $1.7 billion given for local and regional 
expenditures. Largest of the 18 programs was World Service, with $2 7,180,466, 
the church's basic program fund. This was 95.5 percent of the 1981 goal of 
$28,452,000. Dr. Ewing I· Wayland, general secretary of the General Council on 
Finance and Administration, said this percentage was the highest ''for a number 
of years 11 and was "an unusually fine achievement. 11 Twenty-nine of the church 1 s 
78 annual conferences paid 100 percent or more of their World Service appor
tionment. Another 13 paid 95 percent or better. The Pacific and Southwest 
Annual Conference paid 96 percent of its World Service apportionment and almost 
92 percent of all its apportioned funds while at the same time raising $10.5 
million cash for the Pacific Homes litigation settlement. 

Evangelism. An institute for World Evangelism is to be established in Atlanta, 
Georgia, as part of the Candler School of Theology to equip ministers and lay 
people from all over the world in evangelism. It is part of the program of 
world evangelism of the World Methodist Council .... On January 5 UM Bishop 
Earl G. Hunt Jr. and former national evangelism executive Roberto Escamilla 
received the "Philip Awards" for outstanding service in Christian evangelism. 
Escamilla is now a pastor in San Antonio, Texas. The awards were presented at 
a national Congress on Evangelism in Nashville. Bishop Hunt becomes the first 

1. bishop of the church to receive the award. 

Ecumenism. One delegate said it was "unimaginable only a few years ago" and 
another said it was "the most radical thing the World Council has ever done." 
It was the unanimous vote by nearly 100 delegates to the meeting of the World 
Council of Churches' Faith and Order Commission in Li ma, Peru, in mid-January 
to a statement which has been more than 15 years in the actual writing on the 
subject of baptism, eucharist and ministry. The 300 churches belonging to the 
WCC will now receive the so-called convergence document with a request for the 
widest possible discussion. Professor J..Qhn Deschner of Perkins School of 
Theology in Dallas, a vice-moderator of the commission, said: "The baptism, 
eL.Charist and ministry statements (known as BEM for short) are an ecumenical 
achievement of historic significance. They summarize explicitl y and coherently 
the agreements reached at international level through more than 50 years of 
ecumenical dialogue by representatives acceptable to their own churches." 
Some, however, cautioned that Baptist and some Reformed denominations might 
find it more difficult than many to embrace all the convergences BEM represents. 
Traditions represented on the commission incl~de Roman Catholic, Eastern Ortho
dox, Lutheran, Reformed, Anglican, Baptist, United Methodist, Disciples, 
Presbyterian and others. (The June issue of NWO will be a special issue on 
Christian Unity and will have a detailed description of the statement.) 

Postage. According to some estimates, one-seventh of the nation's non-profit 
publications will go out of existence unless there is a roll-back of the 
postage rate increases that went into effect January 10th. Postal rates 
virtually doubled when a phased reduction of subsidies was made effective 
immediately as part of the Reagan austerity plan. The old plan had been to 
increase second- and third-class mail rates for non-profit groups gradually 
~ntil the groups paid their full mailing costs in 1987. The Rev. James Wall, 
a U.M. minister and editor of The Christian Century magazine says: 
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11 At t his moment, they (the Reagan Administration) are saying to the churches ... 
'You take over a lot of the burden'; t hen they ma ke it difficult for us to com
municate the needs to the people. 11 Rate hikes will also affect t he mailings of 
local church newsletters sent third class, but not quite as much as the doubling 
for non-profit second class. 

Social Services. U.S. Commerce Secretary Malcolm Baldridge acknowledged recent
ly that the private sector can't make up all the social services cut by the 
federal government. Speaking before the Episcopal Mission Society in New York 
he admitted that in such a massive reduction of government services as the cur
rent administration is making 11 there have got to be mista kes here and there. 11 

Korea. Kim Dae-Jung, the Korean opposition leader who has been in solitary con
finement for 19 months, was the object of a renewed plea for his release January 
23. Fifteen members of the U.S. Congress signed the appeal, 15 members of the 
Japanese Diet, the mayor of West Berlin and heads of numerous church councils. 
It is reported that severe winter weather has aggravated Mr. Kim's neuralgia, 
and medical treatment has been denied for his swollen legs and infected ears. 

Somalia. Mona and Walter Mason, a UM missionary couple from Missouri who have 
served in Zaire and Nigeria, returned from four and a half months as relief 
workers in the Ali Matan refugee camp near the Somalia-Ethiopian border saying 
that there is now only a trickle of new refugees coming in and the emphasis is 
now on health maintenance and disease prevention. The Masons were the first 
UM missionaries to volunteer for short-term service in Somalia; they went in 
the summer and returned in January. The camp has 16,000 to 20, 000 people. 
Ms. Mason operated a supplemental feeding center for refugees who were under 
the 85 percent median weight and trained refugees to serve as auxiliary nurses. 
Mr. Mason was a builder and maintenance worker. Both also praised the work of 
an Indian Methodist agronomist, Hemchandra Hiwale, who started a farming pro
gram at the camp. 

Colorado. 11 Personal experience plays a big role in the Methodist tradition, 
and (UM Bishop) f ~elvin l~heatley believes that the dramatic difference of 
opinion between hi m and the other bishops on the issue of homosexuality is due 
partly to differing personal experiences .... 11 The author of these lines is the 
well- known wr i ter of the U.S. Journal series in The ~ew Yor ker, Calvin Trill in, 
and they appear in his January ·25th article in t~prestigious weekly magazine 
about the Fi rs t U1·1C in Bou 1 der, Co 1 orado, and the controversy \<J h i ch erupted 
t here la st year over the Rev. Julian Rush, an associate minister who ac know
ledged his homosexuality. The article:-;hich describes United Methodists as 
people who 11 li ke to talk things out 11 and as part of a denomination with 11 widely 
va rying or even opposing opinions 11 does not explicitly ta ke sides in the con
trove rsy. 
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6:i EDITORIALSClJ 
CREATIONISM ON TRIAL 

We were not present at the " creat ion 
science" trial (see page 43) in Little 
Rock, Arkansas, so therefore we don't 
know all the " multitudes of sides" (as 
one magazine has described it) in the 
confusion there. But we were pleased 
with the outcome and especially 
pleased that the testimony of religious 
leaders, including Arkansas UM bishop 
Kenneth Hicks, was unanimously 
against a dubious law permitting equal 
time for the teaching of this pseudo-sci
ence in the public classrooms. 

We have never been great defenders 
of the idea, somewhat popularized by 
the writings of the Danish Christian 
Soren Kierkegaard, that since Christian
ity requires a " leap of faith " the more 
incredible something is the closer it is to 
being truth. On the contrary, we are 
partial to the old Wesleyan idea that 
reason itself is a gift of God and is one 
means by which truth is known. More
over, Christian faith does not " fly in the 
face" of reason. For St. Paul , the 
" scandal" for Christianity was the cross, 
not reason or science. 

While evolutionists are by no means 
in agreement on all details, and there is 
considerable debate now as to whether 
evolution was gradual or by fits and 
starts, it is a basic datum of modern 
science that the universe is several 
billion years old. To teach, as creation
science would suggest, that the planet 
known as earth is at the most only 
10,000 years old undermines not only 
modern geology and biology, but also 
such other fields as anthropology, as
tronomy, physics, and archeology. For 
the creationist al I these other sciences 
become essentially incredible. They 
cannot both be true, any more than that 
the earth can be both round and flat. 

These days there are more than 
enough obstacles in the path of the 
presentation of the Christian message, 
including apathy, materialism, nation
alism, and atheism, both practical and 
theoretical. We do not need at the same 
time to make Christian faith appear to be 
something one can hold only by deny
ing modern science. 

Hence, the most salutary thing to 
come out of Little Rock was not the 
decision of one judge (who happens to 
be a United Methodist) cutting down a 
law supporting a pseudo-science. Rath
er, it was the willingness of religious 

leaders of many denominations to not 
run and hide, as they did in the original 
Scopes Trial more than 50 years ago . 
Unanimously, the religiou s leaders tes
tified in Little Rock that Genesis is an 
account of the " why" of creation , not 
the " how," and that science and 
Christian faith are not incompatible . 

In fact, the religiou s leaders did this so 
convincingly that the losers thought 
there was too much emphasis on 
religion in the trial . The creationists plan 
to emphasize science in their next 
battle . That, of course, i's how evolu
tionists have wanted to argue it all 
along. 

WHEN RIGHTS COLLIDE 
Nothing is more di fficult to decide 

fairly in the American democratic sys
tem than a situation where basic rights 
are in conflict (or seem to be in conflict) 
and where room must be made for both . 
This is a problem that keeps arising 
repeatedly, often in relationship to 
freedom of the press as opposed to the 
right to a fair trial. Seldom has it come 
up so emotionally as in the Reagan 
administration's handling (and mishan
dling) of tax exemption for religious 
schools which discriminate racially . 

The administration, most notably 
President Reagan himsel f, has been so 
confused and inept in its series of 
statements on this subject that it is 
tempting to think of the whole fiasco as 
simply an attempt to placate segrega
tionists . There may be a good deal of 
truth in that analysis, but life is seldom 
so simple. In at least one of the cases 
involved , that of Bob Jones University, 
there are substantial issues at stake. 

This case was discussed in detail in 
this magazine last June (" Can the 
Government Regulate Religion ," by 
Elliott Wright) . The basic facts are these: 
Bob Jones University, a 54-year-old 
fundamentalist institution in South 
Carolina, admits Black students but 
forbids interracial dating or marriage on 
what it claims are religious grounds; in 
1976 the Internal Revenue Service 
revoked the university's tax exemption 
retroactive to 1970, saying such ex
emption was contrary to " public poli
cy"; a federal court in Mississippi had 
ruled that private (non-religious) 
schools discriminating on the basis of 
race were not entitled to tax exemption; 
Bob Jones sued to have its tax exemp
tion restored , the federal district court in 

South Carolina ruled in favor of the 
school but was reversed by the Fourth 
Circuit Court of Appeals and the case 
was headed for the U.S. Supreme Court 
when the administration intervened . 

No serious person wants to give 
incentive to segregated institutions, 
including those using religion as a cloak 
for their true intent. Certainly, we find 
Bob Jones' beliefs repugnant. But there 
seems little question that they are 
beliefs . 

The question then is how far can the 
government intervene, especially an 
administrative agency, on so broad and 
general a rubric as " public policy." The 
question seemed important enough for 
the United Presbyterian and American 
Baptist Churches to file a legal brief 
arguing that the I RS exceeded its powers 
in making the rules that penalized BJU. 
Dean Kelley, a United Methodist min
ister who is director for religious and 
civil liberties of the National Council of 
Churches, says that " the principle at 
stake is larger than the race issue, as 
important as that is. The principle is the 
free exercise of religion , whether gov
ernment can use its taxing power to 
penalize an institution it acknowledges 
to be religious because the IRS decides 
that a practice based on religious belief 
violates federal public policy." 

For those who see this as straining at 
an imaginary gnat while swallowing a 
very real camel , there are disturbing 
recent precedents of both government 
agencies and courts attempting to de
fine religion . These include Treasury 
Department regu lations, defining what 
is an " integrated auxiliary" of a church ; 
Labor Department regulations on paro
chial schools; appointment of an " ad
ministrator" for the Worldwide Church 
of God; and, even, let us not forget, the 
whole question of denominational poli
ty in the Pacific Homes case. Even so 
wel l-meaning a public servant as Sena
tor Charles McC. Mathias of Maryland · 
has said , in the present controversy, that 
the First Amendment covers religious 
belief but not religious practice. That is 
a distinction more common to totalitari
an countries than to the Constitution of 
the United States. 

We do not say that government can 
never intervene in religious matters but 
such intervention must always be kept 
to a minimum. 

Our viewpoint in this case is not a 
popular one and would seem to ally us 
with those whose views we detest. But, 
as any civil libertarian knows, those 
hard circumstances are where prece
dents get set. For when two great rights 
collide, both must be upheld . 



Part 1-The God Who Suffers in His Servant 

mv POWER IS mADE PERFECT ~ 

Throughout Christian history, and implications of this truth most fully . 
certainly since the Reformation , Chris- Jesus' commission is discharged 
tian theology has investigated many through suffering and death. In this he 
alleys, some of them dead . One bears and reveals the suffering of God 
pendulum theory suggests, however, for the creation. God's strength and 
that theological work over the cen- power are made visible in weakness (II 
turies generally has fluctuated be- Cor. 12). 
tween two poles-a theology of the For the followers and disciples of 
cross and a theology of glory. Jesus the same course works out. Most 

I want here to focus on the former; are said to have died martyrs' deaths, 
indeed, I may even suggest that alone and isolated . Paul discharged 
Christ' s self-understanding includes his commission in weakness, fear and 
the latter in the former. And the trembling (I Cor. 2:3) . This is not 
implications for the Church of that accidental. It belongs to the character 
ordering are enormous. Let us remind of the message of the Cross that its 
ourselves of some of the biblical bearer reflects the weakness and help-
foundations . lessness of the Crucified . The authen-

A revolutionary note of the New ticity of the messenger is certified by 
Testament is its insistence that God's the fact that he or she shares in the 
lowliness, far from being exhausted in sufferings of the Christ. It is by the 
a series of incidental and isolated acts, endurance of affliction that Paul and 
is, on the contrary, a description of his fellow workers are recognizable as 
God's very nature. God is most servants of God (II Cor. 6:4ff) . There is 
characteristically God in the suffering a specially sharp example of this 
of death. In the language of the king general rule in the " thorn in the flesh" 
image, manger and cross are Jesus' which afflicted Paul. We do not know 
real " government business. " The whatthiswas, butwedoknowthathe 
glory or highness of God, as the New prayed to be delivered from it, but 
Testament understands it, is God's slowly learned that through suffering 
descending. The mind which Christ's through that affliction the power of 
followers are urged to cultivate is that Christ might be revealed precisely in 
of Christ himself, who emptied him- that weakness . 
self, taking the form of a slave or Paul reminds us of the basis, or the 
servant, humbling himself and be- over-arching reason in I Cor. 1 :22-25: 
coming obedient even to death on a " We preach Christ crucified , a stum-
Cross (Phil. 2:8). Thus the starting bling block to Jews and folly to 
point for theology is not in our Gentiles, but to those who are called, 
identification with the lowly (as some both Jews and Greeks, Christ the 
liberation theologians would have it), power of God and the wisdom of God. 
but in God's identification with the For the foolishness of God is wiser than 
lowly and oppressed. Our theology men , and the weakness of God is 
and praxis must be in keeping with stronger than men ... God chose what is 
God's priority . weak in the world to shame the 

Because God sides with the lowly strong .. . 11 

and suffering, Jesus' remarks in the In II Cor. 4:7-10 he continues the 
so-cal led Beatitudes makes sense. same theme : " We have this treasure in 
Their (the poor) condition is even earthen vessels, to show that the 
called " lucky" or "happy", not be- transcendent power belongs to God 
cause it is enjoyable or comfortable, and not to us. We are afflicted in every 
but because it is the place where God's way but not crushed ... always carrying 
love and presence are felt in a in the body the death of Jesus, so that 
particular way. the life of Jesus may also be manifested 

Of the writers of the New Testa- in our bodies. For while we live we are 
ment, perhaps Paul draws out the always being given up to death for 
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Jesus' sake, so that the I ife of Jesus may 
be manifested in our mortal flesh. So 
death is at work in us, but life in you." 

A World Council of Churches group 
of disabled persons who gathered at 
Bad Sorrow in East Germany recently 
put it this way: " Our Lord Jesus Christ 
identifies himself with the disabled . 
This does not imply that they have 
special status in God 's redeeming 
work. But in them, he encounters the 
community, just as he discloses him
self to us in al I those who are outcast, 
all who suffer, all who are despised . .. 
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WEAKNESS 
Our theology must reflect and em

body this basis, this order . The marvel 
of it is that all of us have our most basic 
needs addressed in thi s basi s. Pete 
Seeger's song captured the idea: 

By the hungry I will feed you 
By the poor make you rich 

By the broken I will mend you 
Tell me which one is which . 

The hymn " Were You There When 
They Crucified my Lord?" speaks out 
of a deep desire to identify with the 
crucified one, to " being there" when 
he is tortured , to participate in his 

Gerald F. moede 

A two-port Lenten 
meditation on suffering 
and the Christion faith . 

suffer ing and not to avoid it. " If 
Christians understand themse lves as 
followers of Jesus, not just as admirers 
of a religiou s folk hero, then they have 
to take the cross themse lves. It is 
impossible to consume the fruits of 
Christ's labor without sharing his 
struggle. " 

It is significant for all theology that at 
the beginning of h'is ministry Jesus 
renounced both power and freedom 
from suffering when He was tempted . 
He did not want to be stronger than we 
are co llective ly; he did not want to be 

strong except through solidarity with 
the weak. Our theology must reflect 
thi s order, it must incorporate this 
" truth from below" insight. But there is 
a great risk involved here. A few 
months before he was killed , Arch
bishop Oscar Romero preached these 
words: 
" Christ invites us not to fear persecu
tion because, believe me brothers and 
sisters, he who is committed to the 
poor must run the same risk as the 
poor, and in El Salvador, we know 
what the fate of the poor signifies : to 
disappear, be tortured , to be captive, 
and to be found dead ." 

Although much of the " theology of 
the cross" comes from the mind of 
Paul , important insights are found in 
John as well . The focal point is the 
Johan nine image of the crucified light, 
shining forth from the darkness of the 
cross and drawing all people to its 
glory Uohn 12 :32) . In John's Gospel 
crucifixion and resurrection are con
ceived as one event, w hich is the 
exaltation of Christ. That which has 
come down from heaven is taken back 
up to it, not one of the elemental 
powers but the Son of Man, the world ' s 
light. Lifted up on the Cross Jesus is 
glorified . The victory is cosmic, it is 
made known in the light of the Cross. 
" Those who ask to see Jesus today, 
those who look for light in our 
darkness, must look to Jesus glorified 
on the Cross. Because the body of 
Jesus sti 11 bears the marks of crucifixion 
his body in the world-the Church that 
is centered on his presence-must also 
be conformed to the crucified Christ. 
To see the suffering Christ in the 
Church, in "a ll in each place" who 
stand in the midst of the world's 
suffering and act on behalf of its 
wretched victims, is to see the light in 
our darkness. Because, as Bonhoeffer 
recognized , 'Only a suffering God can 
help.' II 

"God is most characteristically God in 
the suffering of death." 



This Pieta is by the 
contemporary French artist, 

Michel Ciry. 

"Because the body 
of Jesus still bears 

the mark of 
crucifixion, his body 

in the world- the 
Church that is 

centered on his 
presence- must also 

be conformed to 
the crucified Christ." 

The Church as Sacrament: Unity of 
Humankind 

The Second Vatican Council was 
sensitive to the kind of biblical expo
sition I have just been describing. And 
thus a wider and deeper understanding 
of the Church as sacramental 
emerged : " By her relationship with 
Christ , the Church is a kind of 
sacrament or sign of the intimate union 
with God, and of the unity of all 
humankind . She is also an instrument 
for the achievement of such union and 
unity". Because of the Church's sacra
mental relationship to the world , a 
" wider ecumenism" became possi
ble . 

Between Uppsala and Nairobi As
semblies of the wee, there developed 
a deeper understanding of the interde
pendence of the world as a whole, and 
the inter-relatedness of humankind, 
which led to a sense of the church as a 
paradigm of the new humanity. This 
development was influenced by Vati
can II , but also brought new elements 
into the d iscussion. Because ecumen
ical theology has always tried to 
discern the " signs of the times" in 
God's action toward the world , it 
came to understand that " the unity of 
humankind established in God 's work 
may be said to constitute the frame
work" of the quest for the unity of the 
Church. 

Since the Uppsala Assembly of the 
wee a new theme has threaded its 

way through most ecumenical think
ing, a theme which surprisingly made 
its first appearance in the 1971 Lou
vain World Conference of Faith and 
Order-" the unity of the church and 
the unity of mankind." This theme has 
linked the unity of humankind with the 
church 's quest for unity, so the goal of 
ecumenism came to be broadened 
beyond a movement for the churches 
and became more explicitly than ever 
before a movement for and in the 
world . The linkage of the two concerns 
was achieved by means of the same 
concept Vatican II employed , namely 
the sacramental or sign character of 
the church. " The Church is bold in 
speaking of itself as the sign of the 
coming un ity of mankind ." That is to 
say, the new community of new 
creatures in Christ exists in some 
mysterious, even eschatological , way 
for the sake of the commun ity of all 
humankind . But the implications of 
this viewpoint are profound . If the 
community is the foretaste of the 
Kingdom, it must (just as it does in 
Revelation) include al I people, al I 
races, all " kinds and conditions of 
men" in every place now. 

The discussion in the World Coun
cil , especially in its Division of World 
Mission and Evangelism (but also in 
Faith and Order), has in the interven
ing years grounded the sign (the 
Church) in the reality of the world of 
pain and suffering. In both the 1973 
Bangkok Assembly, and in that of 
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Melbourne last year, the m1ss1on 
discussion (especially " Salvation 
Today") helped specify objects of the 
sign's efficacious power. In doing so, it 
has not col lapsed the eschatological 
dimensions of salvation, but it has 
rather asked for signs and anticipations 
of that future promise now. The 
concrete result of this direction of 
Cross theology means that persons 
from all parts of the marginalized 
sectors of theology (disabled, poor, 
racial) have been involved in the 
theological work of the ecumenical 
movement as never before . This has 
been, for example, a conscious com
mitment of the Consultation on 
Church Union . Its Task Force of 
Persons with Disabi I ities has produced 
vital theological insight in the last four 
years of theological work (Cf. its 
statement " Theological Concerns and 
Convictions. ") . 

We are coming to realize that the 
authenticity of such theologizing real
ly depends on the presence of persons 
who have had the experiences being 
described . A serious illness, or a 
difficult handicapping cond it ion , 
allows or even forces a person to foster 
no illusions about human existence 
and our own potentialities and good
ness. One is forced to look at oneself, 
in all honesty and candor, and admit 
imperfection , weakness and vulnera
bility. Hermits and mystics once went 
to the sol itude of the desert to fi nd 
themselves ; the seriousl y i 11 or d isa-
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bled are taken there , sometimes 
against their own wi 11 , but they have to 
look, to face themselves and all the 
unknown, and face these mysteries 
u nti I they no longer find terror there 
but solace. 

As with the hermit, the solitary sick 
faces the very depths of reality , and she 
can experience a purging and purifi
cation of her perspectives, a cleansing 
of her character, and if she perseveres, 
she may find that the fire has refined , 
not only the dross of the body, but also 
brought forth a newly tempered steel 
in the soul . Thus Paul could say that his 
thorn in the flesh made him rely on 
God who raises the dead. How do we 
learn to rely on God? This is the 
ultimate test of how disability is dealt 
with . 

I think Hans Kung has put his finger 
on the acid test here. He points out that 
in his conversation with Job, God did 
not explain to Job some philosophy of 
good and evil ; rather he revealed 
himself in their encounter, in his true 
nature as a caring, suffering reality-as 
the person who loved and suffered 
with Job. The ocean of pain, which 
had seemed to block al I access to God, 
proved to be the way to God, or God 's 
way to him. It was in suffering that Paul 
learned the nature of the suffering 
God, and how that God of Jesus Christ 
works in history. 

At this point I want to make a short 
detour. I do not want to romanticize 
suffering or disability. Jesus healed 
whenever called upon, as a sign of the 
presence and coming of the Kingdom 
of God . God wills wholeness and 
health . To Jesus, illness and disability 
were something to be struggled 
against. Old Testament theologians 
remind us that shalom, the peace of 
God, does not mean peace at any 
price. It is always set in the context of 
struggle. Likewise with health and 
healing. We are all imperfect, and will 
become more so. One is healed in a 
struggle, not in order to escape it 
forever. So, as Jesus did, we want to 
struggle against disability, to rebel 
against illness and the causes of 
suffering. 

I have a concern at this point with 
some liberation theology. In recent 
decades we have heard the Church 
emphasized (and rightly so) as the 
place where the sick are healed, the 
lame walk, and the oppressed set free. 
And we have discovered again that this 
emphasis is a part of the biblical and 
evangelical message of salvation, a la 
Luke 4. 

But if this is the primary, the 

"For the followers and disciples 
of Jesus the some course 

works out. most ore said to hove 
died martyrs' deaths, alone and isolated." 
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The Martydom of St. Paul, by Taddeo Zaccaro, 16th century Italian. 



e elusive message of the Bible, the 
evangel , what of those who cannot be 
freed, liberated , or healed in any 
outward sense? Both are part of the 
Gospel , and we have a paradox, as we 
have in the ew Testament. Struggle, 
yes ; work for liberation, yes . But admit 
the truth and necessity of the other side 
of the coin . The Faith and Order 
Comm ission put it well: 
" The presence of the handicapped as 
part of the human community is both a 
call to the strong to help the weak to 
overcome their limitations, and also a 
reminder to the strong of the limita
tions which beset all human life, 
threatened as it is by evil and bounded 
by death . Both the strong and the weak 
have to learn to accept as well as to 
overcome their limitations. The vic
tory of Christ over death assures us that 
there is no limit to the power of God to 
overcome all that threatens us. Yet the 
cross on which Christ won his victory 
reminds us that our deepest blessing 
may be given precisely at the point 
where we accept and struggle with 
pressures of our limitations. In the 
community given to us in Christ, we 
learn that the strong and the weak 
mutually need and mutually support 
one another." 

Therese Vanier, one of the founders 
of the hospice movement, says that 
those who are disabled, or unable, are 
obliged to discover and deepen and 
live by other values than those held 
high by a society where ability is held 
at a premium. But that is their gift . It is 
of th is gift that Jesus speaks with great 
appreciation in the beatitudes. Those 
who are poor, powerless, sad , and 
who suffer, are blessed, they are 
happy. This truth goes entirely against 
the grain of a society devoted to 
pleasure, hedonism and avoidance of 
unpleasantness and suffering . As 
Dorothee Solle says, quoting Leszek 
Holokowski in Gegenwartigkeit des 
Mythos : " One of the most important 
(though rarel y articulated) characteris
tics of our civilization , is the total 
rejection of belief in the value of 
suffering." He describes ours as a 
" culture of analgetics." 

What I am suggesting is that our 
theology is disabled , it is invalid , 
without this dimension of the Cross 
present in both people and subject 
matter. It is so easy and tempting to 
avoid , to shut our mouths on the 
subject. It is like what the writer of 
Psalm 39 experienced, " I was dumb 
and silent, I held my peace to no avail , 
my distress grew worse, my heart 
became hot within me." But the fire 

" .. Persons from oll ports 
of the morginolized sectors of theology 

(disobled, poor, rociol) hove been 
involved in the theologicol work of the 

ecumenicol movement 
os never before." 

A World Council of Churches Consultation on the disabled in Bad Sorrow. 

burned within him, and he finally had 
to ask : 
" Lord , let me know my end and what 
is the measure of my days Let me know 
how fleeting my life is Lord , for what 
do I wait? My hope is in thee .. . For I am 
a passing guest, a sojourner like my 
fathers." 

A liberating, Cross-centered 
theology 

I mentioned earlier the paradox in 
the life of Jesus. In his temptations, he 
chose the way of lowliness and 
suffering, but then went straight to 
work healing, teaching, and exorcis
ing. Recalling Israel to its vocation as 
bearer of the covenant of blessing for 

all nations, he also walked straight 
toward what he knew would be 
confrontation and death . 

Lesslie Newbigin reminds us of this 
paradox in powerful terms: He rebels 
against all that frustrates God's will. 
But at the end there is acceptance. He 
accepts death and commits all into the 
Father's hands. This is because his 
final liberation is eschatological . His 
resurrection is the first fruit and the 
pledge of it. That final liberation 
cannot be replaced by the liberations 
which are possible within human 
history. It can never be wholly enjoyed 
within the present age. And the visibly 
disabled who accept but struggle are 
visible embodiments of thi s truth of the 

12 (60) New World Outlook • February 1982 

gos 
just 
by 
dei 
but 
hid 
fest 
hop 
T 

lern 
stror 
witn 
lost ' 
trust 
the 
Thei 
theo 
rec ti 
ide 
po 

hum< 
than 
bee a 
long1 
west 
for 
belie 
reac 
Bible 
endir 
and 

of ma 
Sal 

tends 
terms 
emerg 
from 
This 
heard 
thecH 
is a te 
body. 

But 
larger 
~esta~ 
t1ve. Ir 
Cross. 
from a 
throug 
sometl 
quality 
lence ' 
bearini 
Onl~ 

Cross ( 



gospel , and of the truth that we are 
justi fi ed, not by works or strength, but 
by fai th . The once for all victory in 
defeat of Chri st enables the struggle, 
but the v ictory we look for is still 
hidden, and will later be made mani
fest (Col . 3:1-4). It i~ the ground of our 
hope. 

The poor are not primarily a prob
lem to be solved by the rich and the 
strong. They are the bearers of a 
witness without which the strong are 
lost in their own illusions. They are the 
trustees of a blessing without which 
the Church cannot bless the world . 
Their presence in the church 's task of 
theologizing is the indispensable cor
rective of our inveterate tendency to 
identify the power of God with our 
power, the victory of God with our 
success. Western society has often 
rejected the physically and mentally 
handicapped, or at best has made 
them the object of mission. The 
Suffering Servant Savior shows us that 
God not only ministers to the suffering, 
but also through them . 

Bishop Taylor once suggested that 
human beings need problems more 
than they need solutions. " This is 
because we are beings with immortal 
longings and an indelible ideal , and 
we suffer our greatest harm whenever 
for a while, success sends us out 
believing that our ideal has been 
reached and our longing satisfied. The 
Bible pictures man stretched in un
ending tension between his idealism 
and the intractable problems of exis
tence, or, using biblical words, be
tween the Image of God and the 
fallenness of nature and the sinfulness 
of man ." 

Salvation in the Old Testament 
tends to be in more earthy, tangible 
terms. Perhaps that is partly because it 
emerged from the Exodus-a rescue 
from slavery into new nationhood. 
This dimension needs always to be 
heard and acted upon by theology and 
the church , al I the more so when there 
is a tendency to docetize spirit and 
body. 

But rescue work must be put into a 
larger perspective. And here the New 
Testament speaks a necessary correc
tive. In it salvation has to do with the 
Cross. It is not a model of salvation 
from a situation, but saivation in and 
through it, suffering it. It is salvation for 
something, for a new and future 
quality of life. The Cross meets vio
lence and injustice by suffering and 
bearing it. 

Only in the shadowy light of the 
Cross can we hope to imagine the 

"The poor are not primarily a problem to be solved by the rich and strong." 

victory of cosmic redemption . A theol 
ogy of the Cross is, like the city of 
Calcutta , the reality test of our hopes, 
the judgment of our efforts. It is the 
measure of the Christian vision for the 
oikoumene. The width of ecumenism 
depends on its depth , its rootedness in 
human suffering, its incarnation in the 
life of the world . The victory of Christ is 
indeed the last thing, but the way to it 
leads through death and darkness. 
There can be no theology of glory, or 
of hope, without a theology of the 

Cross. Before and until that coming 
day of the Lord the eschatological 
hope, (the cosmic victory won in 
Christ) , is grounded in the Cross. That 
ground is our hope. • 

Gerald F. Moede, genera l secretary of 
the Consultation on Church Union, is a 
United Methodist minister. Th is is the first 
part of a two-part Lenten article on 
suffering. It is adapted from a speech given 
at a theologica l symposium in the Boston 
area. 
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CHURCH AUTONOMY 
AND THE ROLE 

OF MISSIONARIES 
IN INDIA TODAY 

The Methodist Church in India, which 
was established in 1857 by Dr. 

William Butler, is proud of its heri
tage-the credit for which goes en
tirely to the pioneer and succeeding 
missionaries. Within less than fifty 
years of the birth of Methodism in India 
they succeeded in spreading a network 
of evangel istic , educational and medi
cal programs almost through the entire 
length and breadth of the country . 
They travelled by bicycles, bullock 
carts and on foot on the dusty country 
roads, pitched their tents in the vil
lages, preached the Gospel and con
verted low caste Hindus (later named 
Hari jans by Gandhi ) and tribal people 
to Christianity by hundreds. This was 
cal led the Mass Movement and the 
Church in India is largely a product of 
this Movement. Although there were 
conversions in the cities of Muslims 
and high caste Hindus, numerically 

Doris Franklin 

they were nothing compared to those 
from the villages. 

Since most " mi ss ion " schoo ls 
(Methodist School s) were in the cities, 
hostels were built for the village 
children to study in these schools. 
Within a few years the schools were 
upgraded to colleges and the clinics 
were elevated to hospitals . Two main 
seminaries, in Bareilly and Jabalpur, 
came into being for training Indian 
men and women for pastoral ministry. 
Because land was cheap and easily 
available those days the church went 
on a buying spree. Building after 
building, both institutional and resi
dential , and churches with vast open 
areas, began to come up. The commu
nity of Methodists began to grow 
within the confines of the huge " mis
sion compounds" swelling in numbers 
and in size. The church became both 
the training and employing agency as 

pastors , Bible reader s, teachers , 
headmistresses , and headmasters, 
nurses, doctors and technicians were 
needed for the expanding evangelis
tic, educational and health ministries 
of the church. Those were the prosper
ous days. 

The British Raj 

Encouraged by the exciting reports 
of conversions and the fruitbearing 
ministries the parent church in the 
United States showered the church 
with more money and more mission
aries. Almost al I of the present national 
leadership of the church is the product 
of rural evangelistic work and Method
ist schools and hostels. 

The Methodist missionary move
ment started during the British Raj. 
Besides having an easy access to visas, 
the missionaries were assisted greatly 
by British government officials in legal 
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o long-Range Plan 

"More than the national church, 
the present day 
missionary is left 
wondering what his 
or her role is.'' 

(Opposite page) An 
early kindergarten in 
Bare illy. (left) A 
missionary doctor 
examines a patient 
in the 1950s. 
(Bottom) 
Consecration of an 
Indian bishop in the 
1960s. 
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"There was a growing 
awakening to the fact 

both in the U.S . church 
and in the church 

in Indio that 
the mantle of 

leadership hod to be 
passed on to the 
nationals sooner 

or later.'' 

(Below, left) Foreign-trained Indians 
began working with missionaries; 

(Below, right) A group of short-term 
missionaries (1-Js) in training in the 

1950s. 

In the earl y twentieth century, when 
the miss ionary movement was bu i ld
ing up, another movement which was 
gaining strength under the leadership 
of Gandh i and Nehru was the Freedom 
Movement. Ind ia was getting ready to 
throw off the shackles of foreign ru le 
and gain her independence through 
non-v iolence . In 1947 India atta ined 
her independence and at that time the 
one question whi ch arose in the minds 
of missionaries and the parent church 
in the United State was, " What wi 11 be 
the future of foreign missionaries in 
India now?" To alleviate the rising 
fears the four visiting bi shops from 
India, among whom were Rockey and 
Pickett, gave assurance in the follow
ing words as recorded in the old 
conference journal s: " It would be a 
blunder of the highest magnitude if the 
impression gained ground in America 
that with the attainment of freedom by 
India, the foreign missionary enter
prise may be slowed down and that the 
entire responsi bi I ity shou Id be trans
ferred to the nationals." 

The assurance proved true and the 
missionary stronghold on the church 
in India continued almost unabated 
through the fifties and early sixties . 
New missionaries were recruited and 
sent forfull time service (30 to 40 years 
in Ind ia) and young men and women 
were sent as short term missionaries 
under the 1-3 (India for three years) 
plan . Upon completion of their term 
some of them returned to India as full 
time missionaries. 
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Passing the Mantle of Leadership 
The growing overseas missions in 

countries like India were gi ving rise to 
the emergence of executive posts, 
committees, council s and boards in 
the parent church in the United States. 
Consequentl y, added to the list of 
mi ss ionary heads of institutions in 
India were the executive heads of 
council s like the Council of Christian 
Education, Council on Evangelism, 
Church World Service, Council of 
Social Concerns, UMCOR, etc . These 
agencies were entirely dependent on 
funds from America and missionaries 
on furlough had to do the fund-raising 
through deputation, itineration, pro
motion and cultivation . They formed 
the financial link between the sup
porting churches and the Methodist 
work in India. 

But, all the while when missionary 
personnel and support continued to be 
backed by the church in the United 
States, there was a growing awakening 
to the fact both in the U .S. church and 
the church in India that the mantle of 
leadership had to be passed on to the 
nationals sooner or later. 

The preparation towards th is transi
tion began in the 1950s when groups 
of Indian men and women were sent 
each year to the United States for 
higher studies and specialization , 
especially in education, medicine and 
theology, under the Crusade Scholar
ship plan. About eighty percent of 
these Crusade Scholars returned to 
India prepared to take over the re-
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pon ibilitie from the m1ss1onaries. 
hi le some mis ionaries stepped 

down and graciou ly offered to work 
under the Indian leaders, others held 
on to their admini trative posts till time 
ame for them to leave . 
The idea of lndianization of the 

church was not sprouting because of 
the pre sures within the church ; there 
were out ide forces building up which 
made the church in India wake up to 
the call of the hour. Though resent
ment of the mass conversions was 
there from the commencement of the 
mo ement, it was not until after 1947 
that the quiet re entment steamed up 
a an open hostile protest in States like 
Madhya Pradesh (Central India), Bihar 
and Uttar Pradesh (Hindi speaking 
State ). The orthodox Hindu commu
nity called the e conversions down
right religious e ploitation of the most 
vulnerable groups of the Indian society 
by 11 a11 u rements" (referring to fi nan
cia I or material aids) and by " coer
cion" (i mposition of alien religion and 
beliefs). The protest was so strong that 
in Madhya Pradesh the state govern
ment set up an enquiry commission 
called the yogi Commission. Two 
volumes of the Commission 's report 
were published and circulated all over 
India, the tate of Madhya Pradesh 
pas ed an anti-conversion bi 11 , fol
lowed b Bihar and Gujarat. (The 
protest did not end there, in 1979 the 
Tayagi Bill came up at the Central 
Go ernment level ). 

While this was going on in Central 
India and the neighboring States some 
political uprisings in the border areas 
of the Himalayas, where there was 
quite a concentration of Baptists and 
other denominations, made the gov
ernment of India clear the area of 
foreign missionaries and most of them 
were a ked to leave the country 
o ernight . Even now entry of 
foreigners to these sensitive areas is 
difficult. 

Right from the time of the yogi 
Commission Roman Catholics and 
Protestants unitedly rose up and de
fended their rights under the Constitu
tion of India to practice, preach and 
propagate the Gospel (Freedom of 
Religion) which also includes the right 
of an individual to conversion . Slowly 
the go ernment started la ing restric
tions on visas for new missionary 
applicants, so much so that now it is 
almost impossible to get new entrants 
in even as short-term missionaries. 
(Strained political and diplomatic re
lationship between India and the U.S. 
is another factor in the visa problem.) 

Protestant Foot Dragging 

The Roman Catholic Church was 
quick to respond to the new, but not 
unexpected , developments. They 
wasted no time in placing nationals in 
key positions of the church and their 
church-related institutions, but the 
Protestants dragged their feet. Though 
all four bishops of the Methodist 
Church were nationals by the sixties, 
quite a number of missionaries con
tinued to hold key positions until they 
retired . The last of the missionary 
district superintendents ended his term 
in Delhi district in 1980. The executive 
secretary of the Council on Vocation 
and Technical Education retired in 
1979. The missionary editor of Indian 
Witness resigned in 1981 and the 

A historical problem has been the 
identification of missionaries with 
the raising of money (left) and the 
difference in sa la ries between 
village workers (below) and those 
on the mission compounds. 

executive secretary of UMCOR reti red 
in 1981. There are quite a few 
missionary women w ho are sti l l man
agers of gir ls schools . 

In Janua ry 1981 t he Method ist 
Church of India (MCI) came into bei ng 
after much constitu tional haggli ng. 
The church has been granted "affi l iat
ed autonomy" through the Enabling 
Act of the 1980 General Conference. 
Once again the question of ful l-term 
missionaries has raised its head. The 
question is, and always has been, of 
vital importance as it evolves arou nd 
the lives and mission of individuals, as 
wel I as the growth and maturity of a 
national church. While the chu rch 
union issue was hot in India in the late 
1960s the Indian Witness provided an 
open forum for debate on the ro le and 
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Four of the six bishops of the new Methodist Church in India. 

future of missionaries . Instead of any
thing concrete coming up the debate 
was low-keyed and ended up in 
generalized sentiments. In 1979 a 
dialogue was held in New Delhi 
between the representatives of the 
Board of Global Ministries, the mis
sionaries, the Executive Board of the 
MCSA, and the four bishops. Nothing 
much came out of this dialogue either. 
Sentiments, saving of each other's 
feelings, vagueness and ' lost direct
ness' have made the question more 
difficult to tackle . 

But, there are three major problems 
which neither of the parties can 
ignore. 

Finances 

The first and biggest problem is that 
of finances . As mentioned earlier, 
somewhere in the course of time the 
missionary began to represent money. 
Bishops appointed missionaries as 
heads of institutions or units of work 
because they could draw funds from 
abroad to the benefit of the work . 
Some missionaries were assigned two 
or three jobs as in one missionary 
salary two or three units of work could 
be taken care of . The longer a 
missionary stayed in that position the 
more negligent the conference be
came in matters of budgets . When 
time came for the nationals to take 
over there was often no money even 
for the salaries of workers . The glaring 
example of this is the women's evan
gelistic work which took care of village 
pr imary schools and women 's work as 
well as rural preachers and teachers. 
The work faced a near extinction after 
the departure of the WDCS mission
aries because of lack of funds. The 
present church is trying to save this 
ministry but the going is hard . 

Al so, since missionaries have been 
assinged the deputation and cultiva
tion work when they go on furloughs, 
they fo rm the link between supporting 
churches in the U .S. and work in 

India. Thi s link is broken when a 
national takes over and he/she finds it 
difficultto push forfunds even through 
Advance Special program. Even some 
of the younger missionaries who took 
over from more resourceful older 
missionaries ran into this difficulty. 

Also, the gradual decrease in the 
number of misionaries coincided with 
the gradual cuts in support from the 
Board . Once again the evangelistic 
work can be cited for which a ten 
percent cut over a period of ten years 
beginning from 1968 was imposed on 
the Church in India by the Board. This 
was an effort to make the whole 
evangelistic work, the rural schools, 
teachers and pastors self-supporting, 
but it has resul ted in a serious loss uf 
rural ministry, the very base of the 
church in India. The gloom hangs over 
our hostels, our councils and our 
institutions. 

Upkeep and Maintenance 

The second problem is that of 
upkeep and maintenance of buildings 
especially the prestigious old episco
pal residences, the bungalows of the 
district superintendents, the WDCS 
missionaries, and the class nine mis
sionary residences . No more are there 
provisions in conference budgets for 
repairs of these buildings and they 
have become a big I iabi I ity for the 
church today. 

The Uncertain Role for Missionaries 

Bogged down with the problems of 
institutional administration, finance, 
property and personnel the church in 
India seems to have grown into an 
inward-looking church . Since 1971 
when the Methodists decided to stay 
out of church union the church has 
been caught in legal and constitutional 
tangles frustrating the missionaries, 
who, though the welcome guests of 
the church , could hardly make any 
significant contributions to help the 
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church through the stalemate; they 
remained silent spectators as it was for 
the Indian Church to make its own 
decisions. Those missionaries, espe
cially women , who are still heads of 
institutions, are not quite comfortable 
about their positions as they are aware 
of the fact that they are there because 
there are no nationals to take their 
place, or they are keeping some 
national away from taking up respons
ibilities. Some missionaries have no 
specific assignments, they are not on 
the all-India decision making bodies, 
they do not get elected to the Central 
(now the General) Conference of 
India . Those who are not heads of 
institutions and councils are seldom 
elected to any conference boards or 
committees and those who are on 
those committees hesitate to partici
pate fully because they are out-num
bered by the nationals in the confer
ence. 

More than the national church , the 
present day missionary is left wonder
ing what his or her role is. For some, 
pulling out now is a betrayal of the 
calling, for others, while there is not 
much challenge of leadership in the 
struggling church in India, there is the 
danger of loss of identity in their home 
country. In general the missionary is 
caught in a phasing out era of a 
movement with its glorious past. 

Ernest Y. Campbell , has written in 
the 1981 Mission Yearbook for Prayer 
and Study (The United Presbyterian 
Church, USA) " .. . We fraternal work
ers and Church of North India associ
ates are at the end of an era. This is not 
just generalization, it is an urgent and 
vital, deeply disturbing and challeng
ing reality . We have been confronting 
the matter on how to end the old and 
start the new." 

The " old " has stretched over too 
long a period to be easily cast aside, 
and the " new" has to emerge from the 
configuration of all the temporal disor
ders of a highly institutionalized 
church. Sensing a weakening of rela
tions with the church in the United 
States, with whom the destiny of the 
MCI had been intimately joined over 
the past century; and fearing financial 
estrangement, the church asked for 
" affiliated" autonomy. Is the mission
ary one of the means of that affi lia
tion? • 

Doris Franklin , an Indian Christian 
journalist and deaconess, is currentl y 
serving as a person in mission with the 
Education and Cultivation Divis ion of 
GBGM . 
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Time, that illusive instrument by 
which our finite lives are arranged, 

and through the centuries history has 
been recorded . In retrospect the time 
period referred to in the following is 
roughly midway (1921) between the 
founding of the first Methodist Mission 
station in Bareilly, India (1857) by 
William Butler and the inauguration of 
the Autonomous Methodist Church of 
Southeast Asia (1981) . It was in 1921 
that William Bell-better known to his 
colleagues as W.W.-and I had our 
first glimpse of the Shwe Dagon 
Pagoda as we were taken up the 
lrrawadi river to Rangoon, Burma. We 
were newly married and naive. In this 
period of time the world was still a 
large, mysterious globe separated and 
populated by strange people. Burma 
was a land of golden-spired pagodas 
and cruel people with large knives . 
Little did we realize we would be 
witnessing the changing of India, 
politically, as well as the structure of 
the Methodist Church . 

Shortly after its celebration of the 
Centenary of Methodism in the United 
States, the Methodist Episcopal 
Church was throbbing with new life 
and ambition for expansion . Young 
people answered the call for more 
missionaries. We volunteered, caught 
up in the spirit of being a part of a great 
movement. We were the product of a 
small college with some Bible studies 
and a little theological training. This 
was a life commitment. Little did we 
realize the drama of history or the 
difficulties we would encounter. 

We were duly appointed by the 
Foreign Methodist Mission authorities 
as missionaries to India. There was 
little questioning of our ability. After 
all , we were of good reputation, 
willing to give our lives in this service; 
we had college degrees in the arts, 
some knowledge of theology, had 

FORTY-TWO YEARS 
IN RETROSPECT-
A MISSIONARY REMEMBERS 
Rosetta G. Bell 

studied the Methodist Book of Disci
pline, and W.W. did have a prepara
tion to fulfill our assignment as evan
gelistic missionaries. 

"A Breed Apart" 

The six weeks journey opened our 
eyes to peoples of other lands; and 
since we had been assured of a place 
of honor and respect by Colonial India 
as long as we did not interfere in 
political affairs, we journeyed toward 
our destination. The first inkling we 
had that missionaries were " a breed 
apart" was when our fellow travelers 
gave us to understand that the ship 
carried sixty passengers and twelve 
missionaries. Yes, we were honored 
and respected , but, somehow, apart . 
Could we ever bridge that gap? 

Who is an evangelistic missionary? 
On arrival , we soon settled in a 
bungalow on the mission compound, 

as leaders and directors of an already 
established mission station. W .W . 
was appointed as district superinten
dent of two districts--Burmese and 
Indian . We were " Sahib" and " Mem
sahib" to ordained pastors, Bible 
women, school teachers and colpor
teurs, on whose lives and welfare the 
progress of mission work depended. 
All this through interpreters. Language 
study was added to our confused lives. 
We attended Sunday services in six 
different languages . We attempted to 
follow along in the singing of hymns in 
English, as the tunes were familiar . The 
ritual and form of service were also 
Western . 

The Briti sh Sah ib was in residence, 
the English Club was wel 1-establ ished 
with its retinue of servants, and 
structured after the Club in their 
homeland. Somehow, we felt assur
ance in that area and yet we had a 

(Top) W.W. and Rosetta Bell. (Bottom) Mr. Bell in the literature room of the Lucknow 
Publishing House. 
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restless feeling of uncertainty. Had it 
not been for that total life commit
ment, we could not have endured the 
rigors of that traumatic experience, 
and would have sunk in a morass of 
despair. 

The fol lowing year we were transfer
red to Rangoon for supervision of the 
work among Indian people (our lan
guage study was Tamil of South India). 
Three distinct groups of people , 
Tamil- , Telegu-, and Hindi-speaking, 
had migrated to Burma because of 
higher wages . The Tamils were teach
ers and clerks ; the Telegu , servants; 
and the Hindi , of the sweeper class. 

It was during this period of our 
service that a small, unattractive man, 
dressed only in a loincloth, and 
carrying a long, wooden staff, came 
into W.W.'s life. He was not well
known at the time, especially in 
Burma, and came as a representative 
of freedom to stir up a political sense in 
that small , peaceful country . This 
high-caste Brahmin was highly edu
cated at Oxford with a lawyer's 
degree. After Oxford he stayed some 
years in South Africa . When he 
realized the plight of his own people 
under the British colonial regime, he 
decided to return to his native land, 
India. Gandhi was at this time head of 
the new political unit-The Congress 
Party-and h~d much influence. He 
had an idea. He would try winning 
freedom for India, using the simple 
tool of nonviolent resistance (satya
graha). 

When he arrived in Rangoon he 
needed a sponsor and a place to stay. 
W .W ., desirous of helping the needy, 
without realizing the political impact, 
offered hospitality ; also, thinking, 
perhaps, just perhaps, he could win a 
Brahmin as a convert to Christ. He 
took care of Gandh i's needs; even 
though there must have been conster
nation among his peers, no one 
challenged him. Before Gandhi re
turned to India he gave W.W. a lime as 
a token of goodwill and esteem . This 
was preserved in a small bottle filled 
with alcohol, and proudl y shown b 
W.W. the rest of his life. Th is lime is 
now on display in The Upper Room 
Museum at ash ille, Tennessee. 

We learned to understand the British 
regime and their customs. We ru led as 
Sahib and Memsahib in our li ttle 
empire-the mission compound. Yes, 
we helped the poor, cajoled the 
wayward , prayed for the sinner, 
helped the unemplo ed find work, 
and even helped them in court when 
the were in trouble. . managed 
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the financial areas of the Conference, 
more and more. He was more suited as 
an executive rather than as an evan
gelistic missionary. 

From Burma to India 

Thus eleven years passed swiftly for 
us in the land of pagodas. We soon 
became a part of the established 
regime: we completed our required 
language study; had brought three 
children into the world ; and even 
enjoyed a year's furlough with pre
cious visits with our dear ones. When a 
crisis developed in the Methodist 
Publishing House in Madras, India, 
W .W . was asked to take over the 
supervision of this important arm of 
missionary enterprise. He knew noth
ing about publishing and less about 
running such a large institution, but 
being young, energetic and willing, he 
answered the call. The next thirty-one 
years were spent on the subcontinent 
of India in different areas, always in 
some line of business for the Church . 

Here, we were closer to the political 
scene. The Brahmin with his idea of 
nonviolence was slowly, but surely, 
driving a wedge into the Empire. There 
were riots, cruelty on both sides. It was 
a land of unrest. Gandhi, who had 
given up Western ways, leading a life 
of abstinence according to Hindu 
ethics, asserting man's unity under one 
God, as he quoted Christian, Hindu 
and Muslim scriptures-The Sermon 
on the Mount, the Koran and the 
Hindu Vedas-upset the pattern of life 
for that backward country . The peas
ants, the outcastes, whom he called 
" the children of God," and the politi
cians were joining his Congress Party. 
As the Party strengthened, the British 
realized they were losing their hold. In 
1931 , he, The Mahatma (The Great 
One), was invited to a Round Table 
Conference in London, as the Estab-
1 ishment was hoping for a settlement of 
appeasement. India as a colony was 
important to England-a link with their 
Empire. 

Gandhi's Extraordinary Power 

His Oxford legal education gave the 
Brahmin a knowledge and expertise to 
win . He would not compromise. He 
returned to India more determined 
than ever to free his country. By this 
time his power was so great with the 
population that he could exact con
cessions from the British by threaten
ing " a fast unto death. " He did fast 
several times and each time the 
Government, fearing total revolution, 
conceded . It was a strange phenome-

non. A tiny human being, weighing 
about one hundred pounds, whose 
diet was mostly goat's milk and honey, 
with the tool of nonviolent resistance, 
had an unbelievable hold on India . 
The British, who were great colonists, 
a proud people whose Empire 
stretched from " sea to shining sea", 
were brought to their knees. We had 
no idea of the power of this freedom 
movement. It would not only affect 
India but, I believe, it was the begin
ning of the breakup of the world as we 
knew it, the freedom of many nations 
and the end of the colonies. 

Mohandas K. Gandhi. 

The Church did not escape the 
turmoil. We could not escape seeing 
their point of view: these Christians 
also had a right to develop their own 
leadership and pattern of worship. 
We, as missionaries, felt the wedge of 
unrest more and more, as slowly it was 
driven deeper and deeper. The mis
sion compound complex power les
sened, and more leadership was given 
into Indian hands. We were observers 
of all these changes, but of necessity 
were neutral-a part of the dramatic 
scene we could not fully understand 
and yet witnessed . 

Finally, the British decided to leave 
India and a time of settlement arrived. 
What a day of rejoicing for India, 
August, 1947. Then came partition, 
dividing the country, without much 
consideration, into a Muslim section 
and a larger secular state with a mostly 
Hindu population. The aftermath of 
this division was a time of slaughter, 
ki II i ngs on both sides of the border as a 
great migration took place-Muslims 

from India to Paki stan w ho tr ied to fl ee 
to their homeland , and Hindus from 
Pakistan al so fleeing to their new 
country . A sad and humiliating experi
ence for the leaders of both countri es. 

Missionary Power Receding 

The Indian Church was growing and 
new leadership came into being as the 
missionary power receded . Through 
the years the clergy were aided edu
cationally . It was a great day when our 
first Indian c lergyman was given the 
power to become bishop for India . 
And yet, somehow, we still felt that 
these men with whom we had had a 
long association, were not ready . 
Missionaries, as well as the British 
leaders, were re luctant to give over 
power. Indian Christian leaders were 
persistent. 

One day an Indian preacher and a 
missionary were traveling by bullock 
cart toward a village. The Indian said 
to the Westerner, " You and I are riding 
in this cart and I who live here wish to 
do the driving. I do not want you to 
drive. If I upset the cart, then , and only 
then, I need you to pick it up.11 They 
still needed the missionaries as part
ners but not leaders. 

We felt the coming of a new era for 
Indian Methodism, which came to the 
Church in 1980 when the General 
Conference completed the Enabling 
Act to give India Autonomous Church 
status. I may not feel with my finite 
mind that my fellow workers are 
ready, but our infinite Heavenly Father 
with his great love, through His Son, in 
whose presence there is no darkness at 
all , will continue to lead and guide a 
great group of Christians, si x hundred 
thousand strong. This land of mystical 
thought and meditation may even find 
for Christianity new paths of thinking. 
Even today the more affluent city 
churches are supporting the poorly 
trained village pastors. They are in 
mission in India, too . 

We, as a sister Church , still need to 
support and pray for our neighbors in 
India . It's a small world now and all 
areas are our concern. I am grateful for 
my days in that great land with its 
wonderfully talented people. Through 
good days and through difficult days, I 
have always found that " In Him there 
is no darkness at al I. And the yokes and 
burdens have been lightened with His 
love." • 

Rosetta Bell is a ret ired miss ionary now 
living in Ft. Myers, Florida. Her husband , 
W . W . Bell , died on Christmas Day, 1979. 
They were missionaries fo r 42 years. 
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Compassionate Christians 
Create 
Crisis 
Assistance 
Minist~ 

Maf11Gret G. Bigger 

A younpter in the waiting room of the 
Charlotte, N.C., Crllll Alliltance. 

Ministry. 

Recently deserted by her husband, 
Mrs. M. was left with no resources. 
Reluctantly, she applied for AFDC (Aid 
for Families with Dependent Children) 
to pay the bills. She received a 
monthly $21 O for herself and three 
children until she got a part-time job 
cleaning motel rooms at a minimum 
wage. 

Because she earned about $85 
take-home pay each week, her AFDC 
check was adjusted to $40 per month. 
When winter came, Mrs. M. discov
ered that her husband had not paid the 
last natural gas bill. She ·was horrified 
to learn that she must pay $65 plus a 
$90 deposit to get her gas turned on. 
Having no savings, Mrs. M. was 
frantic. 

But Mrs. M's AFDC worker referred 
her to Crisis Assistance Ministry, a 
non-profit ecumenical organization in 
Charlotte, North Carolina, not far from 
her rural home in Mecklenburg Coun
ty. 

At Crisis Assistance Ministry, a 
volunteer listened to her plight with 
understanding. Gratefully, she heard 
that $35 of her: old gas bill would be 
paid and the $90 deposit would' be 
guaranteed. With the interviewer, she 
discussed alternatives for her future, 
because her situation was destined to 
worsen. 

With government cutbacks, her $40 
would be cut off soon. No subsidized 
housing would be available, so she 
must find a cheaper place to live. 

As Mrs. M. left the Crisis Assistance 
counseling center, she was given • 
referral to their clothing ministry, 
where she could select winter clothes 
for herself and her three young boys. 

Although not among Crisis Assis
tance's most critical cases, Mrs. M's 
dilemma represents what is happening 
to more and more of the working poor. 

Hers is one of over 10,000 families 
families in Mecklenburg County who 
were helped by Crisis Assistance 
Ministry last year, almost 1,000 more 
than In 1980. 

Of those families, all received 
counseling and 45 per:cent were given 
financial assistance. Others were 
directed to appropriate agencies for 
more long-term help. Those seeking 
spiritual guidance were referred to the 
near:est church of their preferred de
nomination. 

Crisis Assistance Ministry began In' 
1975, when United Methodists 
other Christians in Mecklenbur 
County realized that the govern~ 
couldn't handle all the needs of dlf 
poor. The religious community, theif 
determined, was going to have 
accept some of the responsibil" 
again. 

In the r:ecession of 1974-1975. 
unemployment seemed to be 
primary problem, causing l!Mttl'l!ft1111 

hardships to many families who 
lived on minimum wages. 

following a joint city-county 
munity stopgap program, Crisis 
tance was formed through the Ow 
latte Area Clergy Association. In April 
1975, the doors opened at Di 
United Methodist's scout buildi 
near the center of the city. 

AClllihll..._ 
Directed by Caroline Myers, Cri 

Assistance Ministry soon became 
efficient clearing house for those 
cannot get immediate, or any, 
from government sources. 

"The need was evident, and In 
was the opportunity for service b\' 
chur:ches in the community, not just 
those in the inner city," expfained 
Myers, who had organized a food a 
clothin1 ministry on a smaller seal 
her own Presbyterian church. "But 
was troubled by the problems 
overlap or duplication in the aHllll"ll.
of chur:ch people to help." 

Ms. Myers encouralfXI each 
cipatin1 conplptlon tq pool fu 
volunteers and other resources. 
no church must keep its own 
closet, food shelf or emeraencv 
tingency fund. 

Files ant kept on every dient. 
discourages the opportunists 
used to go from church 1D chu 
gatherin9 a bonanza. On die 
hand, if verification shows that 
family has legitimate nedS, they 
met swiftly. 

As inflation increues inlo the 
bl di9its, Department of Social 
vices' checks have lncrased by 
single digit In the last six years. 
and fuel costs have continued 
escalate. Cutbacks are destined 
cause an even more critical situat 

But local chur:ches have multipl 
their efforts to reach out in C01

"'"-"' 







THE mETHODISTS IN SPAIN 

In July, 1980 the Parliament of Spain 
adopted a new " Ley Organica" or 

Organic Law guaranteeing religious 
freedom in Spain . The law specifies 
that " a person 's religious beliefs will 
not constitute a basis for inequality or 
discrimination before the Law." Also, 
"no religious order shall enjoy official 
recognition by the State. " The law 
firmly guarantees freedom of worship . 

The permanence of this law is sti 11 to 
be tested. In the presen\ political 
climate some vociferous leaders are 
advocating a return to a fascist state. 
But at the present time King Juan 
Carlos I is trying to create a democratic 
society and in this environment Protes
tants are beginning to emerge as an 
influential faction in Spanish society 
after forty years as a clandestine 
movement. 

The Revolution of 1936 and the 
Civil War which ensued interrupted 
the momentum of Protestant Chris
tians in Spain. 

In 1939, at the end of the Civil War, 
all Protestant places of worship , 
schools and other service institutions 
were closed and confiscated by the 
new government under Generalissimo 
Francisco Franco. 

In this climate of oppression and 
religious persecution , non-Roman 
Catholics were forced to conduct their 
ministry and witness as underground 
groups, living under constant fear or 
threat of reprisal. 

A significant number of Protestant 
church properties were confi$cated by 
the State, and in many cases, the 
properties burned or destroyed. 

Pastors and lay persons alike went to 
prison or their death, during the first 
half of this century, for their beliefs and 
the practice of their faith. 

After World War II, even as the 
United States negotiated the establish
ment of three air bases and a navy post 
in Spain, and while the military and 
diplomatic corps stationed there en
joyed freedom of worship, Spanish 
Protestants were denied this right by 
law. 

In July, 1981 at the Centennial 

Horacio m. Rios 

The Methodist Church in Santa Coloma in Barcelona, Spain. 

Celebration of the World Methodist 
Council held in Honolulu, Hawaii , the 
Rev. D. Enrique Capo, Methodist 
pastor from Barcelona, and presentl y 
secretary of the ruling body of the 
Spanish Evangelical Church (Iglesia 
Evangel ica Espanola), presented, on 
behalf of the Methodist constituents of 
this united church , the request for 
admission of the Spanish Methodists to 
this representative body of world 
Methodism. 

Mr. Capo, who is the pastor of two 
of the historical Methodist congrega
tions in Barcelona, serves also as the 
administrator of the Hospital Evange
lico, one of the major institutions there 
which escaped confiscation by the 
State through the use of its facilities by 
the foreign and diplomatic commun ity 
during the years of the Franco regime. 
Recently, when a more favorable 
political climate for Protestants began 
to develop, this institution was re
turned to its rightful owners, the 
Protestant evangelical community of 
Barcelona . 

In 1933, Don Jose Capo, father of 
Enrique, became the first Spani sh 
pastor to assume the superintendency 

of the Methodist mission work estab
lished by the Briti sh Method ists . The 
assumption of the leadership by a 
national pastor was tangib le evidence 
of the vitality and comm itment of the 
Spanish followers of Wesley. 

Three years later, in 1936, the 
Revolution and Civil War began and in 
1939 ended wi th the outl awing of all 
Protestant expressions of the Ch risti an 
fa ith . 

Pastor Jose Capo and hi s brothers, 
Juan and Samuel , cont inued prov iding 
leadership to the Method ists there, 
long after the Brit ish and American 
Methodists were requ ired by law to 
leave Spain. 

Their sons, pastor Enrique Capo in 
Barce lona, and his cou si n Humberto 
Capo in Madrid, who is al so a pastor 
and se rves as director of the Colegio 
Evangelico El Porven ir, contin ued to 
serve the Meth od ist community 
through the years of persecution as 
worthy descendants of courageous 
Christians who kept alive the flame of 
the Chri stian message as proclaimed 
by the Methodists. 

The hi story of Methodism in Spain 
dates back to the mid-1800s, when at 
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the end of the 1868 Revolution , the 
country opened its doors to non-Cath
ol ics for the proclamation of the 
Gospel. 

W illiam T. Brown , a Briti sh Meth
odist missionary to the eastern prov
ince of Cataluna, began his ministry in 
Barcelona, establishing in 1871 a 
congregation with 1 0 members, 
which today is represented by the 
congregation located at the 26 Tai lers 
street address. Another congregation 
was organized shortly after that at 
nearby Clot, now the congregation of 
Nacion Street. Others followed in 
nearby towns such as Pueblo Nuevo, 
San Cugat and Rubi , extend ing on to 
the Mediterranean islands of Mallorca 
and Minorca . 

Along with the new congregations, 
schools were established which be
came widely respected for their 
courses of studies, organization , dis
cipline and service. These institutions 
became famous for the quality of 
education and service to the students 
and their families and for years pro
vided a vital service, until the inevita
ble appropriation of al I Protestant 
properties . 

Along with the efforts of the British 
Methodists, the Methodist Episcopal 
Church from the United States initiated 
work in Spain with the help of a former 
Roman Catholic, Pastor Francisco 
Albricias, who had worked in the 
province of Cataluna and who for 
reasons of health had established 
residence in Alicante. There, he began 
Methodist reunions, and in January 
1897 established the Escuela Modelo 
school, which became a highly re
spected educational center. He was 
also instrumental in the establishment 
of Methodist work and the Escuela 
Evangelica in Sevilla . 

The significant accomplishments 
made by the British, American and 
Spanish Methodists, were thwarted 
and in many situations totally obli
terated by the acts of hosti I ity and 
persecution under the Franco govern
ment. Both British and Americans had 
to abandon the country . All church 
related properties, churches, schools 
and pastors' homes were seized and 
many of the national pastors and laity 
had to leave to escape being persecut
ed for their resistance and opposition 
to the totalitarian regime . The Method
ist work and the morale of its constitu 
tents suffered greatly . 

With the insurmountable odds pre
sented by the government, the British 
and American Methodists were forced 
to sever their relationships with their 

The home for the elderly in Santa 
Coloma and the Methodist Church. 

Spanish colleagues. 
By 1945, in an effort to provide for 

the rest of the world a semblance of 
religious tolerance, the " Fuero de los 
Espanoles" was adopted . A document 
of official statutes of law, this offered 
opportunities for worship to non
Catholics, as long as they did not 
openly make their beliefs known to 
others in public places of worship. 
Opportunities for Methodists and 
other Protestant groups to organize 
were highly restrictive, since the offi
cial religion of the country was that of 
Roman Catholicism. Other non-Cath
olic Christians were extended the right 
to exist in Spanish society, but without 
recognition as religious entities. 

A Decimated Constituency 

From 1948 to 1955, a British 
Methodist missionary, George Bell , 
collaborated with the Spanish Meth
odist leaders in the reorganization of 
congregations which were formerly 
affiliated with the British and Ameri
can churches. 

The seemingly u.nending years of 
isolation and lack of contact with other 
Methodist churches, along with the 
persecution, greatly decimated the 
constituency. But even though the 
numerical loss was devastating, the 
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Methodists preserved enough vitality 
to emerge as a cornerstone of a new 
united church . By 1955 under a more 
auspicious political climate, the con
cept of a united ecumenical body, 
which had long been contemplated, 
became a reality . The Spanish Meth
odists joined ranks with the historical 
denominations of Presbyterians, Con
gregational is ts and Lutherans to create 
The Spanish Evangelical Church (Igle
sia Evangelica Espanola) with a con
stituency today of about 10,000 com
municants, of which Methodists com
prise roughly a fourth . 

Within the framework of the Iglesia 
Evangelica Espanola and with the 
present climate of rel igious tolerance 
and freedom as provided by the Ley 
Organica under the regime of King 
Juan Carlos I, the people called 
Methodists are emerging in Spain as a 
significant factor in denominational 
witness and interdenominational co
operation , reaching out to the Roman 
Catholic commu nity and leadership 
which recognizes the dawning of a 
new era of Christian witness and 
cooperation. 

The Catalan Language Heritage 

The Methodists in Cataluna have 
come to recognize the opportunity to 
witness in the language of their ances
tors, the Catalan language. That lan
guage, along with the Basque and 
Gallegan languages, was suppressed 
in the last forty years. 

Hym n books, church periodicals, 
and a history-making ecumenical ef
fort between the monks of the Abbey of 
Montserrat and three Bible Societies, 
for a Catalan translation of the Bible, 
are providing Methodists and other 
Christians in Spain the resources to 
witness and worship in culturally 
meaningful ways . 

There are now in all major cities in 
Spain well-stocked bookstores which 
place within reach of Protestant Chris
tians a great variety of pub I ications for 
their spiritual enrichment and person
al religious growth. 

The Methodists in Spain, under the 
most adverse circumstances which a 
Western nation has provided in our 
day for followers of the Way, have 
been faithful to the message of the 
"indwelling Christ". Surely there is 
much here for Methodists outside of 
Spain to learn from their courageous 
existence and witness. • 

Horacio M . Rios is editor of El Aposento 
Alto, the Spanish language edition of The 
Upper Room . 



The Church should not be a mission 
church, but a church that's involved 

in mission .... That is the basic princi
ple that the Theressa Hoover United 
Methodist Church in Little Rock Ar
kansas operates on in its ministry to the 
community. 

The church's Black Community 
Developers Program is one of the 
many ministries that Hoover UMC has 
for its community. The program, under 
the auspices of the General Board of 
Global Ministries began its operation 
in April of 1981 after a recognized 
need for development in the black 
community in the areas of social , 
economic and political reform was 
cited by the supervising pastor, Rev. 
William Robinson, Jr. I was appointed 
the Black Community Developer. 

Hoover UMC is a new church; it 
was formally organized December 21, 
1980. The church is located in a 
transitional community. Mr. Robinson 
was faced not only with the difficult 
task of recruitment, but also with 
sensitizing the congregation to be
coming involved in combating some 
of the "ills" that affect the community. 
The church, he believes, needs to be a 
church that not only opens its doors on 
a Sunday morning and evening, but 
one that also develops the mind-set of 
the community through the remainder 
of the week. That is what the Little 
Rock Black Community Developers 
Program has been trying to do. 

The initial pror;ess began with a 
community evalu Jtion of some of the 
more critical needs of the community. 
After the i nforma'Jon was gathered and 
disseminated, the existing services 
began through a series of community 
forums to educate the people toward 
empowerment of their community. 

In developing the community, I 
view my responsibilities as many in 
number. We must try to build positive 
self images in the minds of those 
ministered to and those not directly 
receiving services from the program. 
An individual who changes his self
image from negative to positive is a 
valuable asset to the building of his or 
her community. 

Root Causes of Crime 

The crime level in this community is 
very high, especially among juveniles. 
Something has to be done to combat 
the root causes among our juvenile 
population. When you find several 
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cases involving three-year-olds arrest
ed for robbery, you know that some
thing is terribly wrong in the commu
nity. And when society offers no type 
of program geared toward the root 
cause of this type of juvenile behavior, 
somehow the church needs to be able 
to say, "let me help." 

Little Rock's Black Community De
velopers Program is targeted to some 
of the root causes of social, economic, 
and political atrocities. The church has 
begun a clothing and food pantry for 
those economically disabled. Both the 
Food Basket and Clothes Closet are 
given to those who are in need of 
assistance. The Little Rock Annual 

Conference, local churches, and indi
viduals help support these programs. 

A Variety of Programs 

But feeding and clothing the com
munity is not all the Black Community 
Developers program offers. Con
sciousness raising forums for the com
munity are held once a month; a senior 
citizens hobby shop has been estab-
1 ished; summer programs for youth 
have been initiated that include a 
Neighborhood Arts program through 
the Arkansas Arts Center and the CET A 
program; a day care program that has 
twenty-seven children, with remain
ing slots left for those economically 

"Something has to be done to combat the root causes among our juveniles." 
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unable to pay; counselling services; 
free Thanksgiving and Christmas din
ners for the needy and senior citizens. 

Tutorial programs for the communi
ty are being developed, such as a 
reading program through the Depart
ment of Education, parenting skills 
workshops for low and moderate 
income families, and job assistance 
that will defeat a climate of ambiva
lence and apathy. 

Technical assistance is offered to 
other churches and groups in the area . 
For instance, a group was organized to 
bring funds into the black community, 
under the name of the United Black 
Fund of Arkansas. The group had not 
fully focused on the goals or the 
achievements that were to be the end 
result. With our help, a Black United 
Fund was implemented. Realizing that 
fund raising organizations need lever
age, we drew on the National Black 
United Fund in NewYorkfortechnical 
assistance. The executive director, 
Mr. Walter Bremond, came and spoke 
to a group of concerned community 
individuals about the possibility of 
beginning a local BUF program and 
the wheels started to turn. Although 
still in its initial stage of formation, the 
Little Rock Black United Fund has 
gained much more support than the 
program that remained in a file cabinet 
collecting dust. Small victories such as 
this one were key for the local church 
and community in order to mobilize 

;the community. Winning some battles 

is very encourging to the community 
and leads to making some changes in 
the political process. 

The Black Community Developers 
Program is not trying to start any new 
programs because there are numbers 
of viable programs around. Rather, the 
program seeks to strengthen existing 
programs by lending technical assis
tance, using volunteers and whatever 
else may be needed to reach out into 
the community where the focus needs 
to be. Little Rock's BCD Program has 
shared with the National Organization 
for Women in pushing for the passage 
of ERA in Arkansas, Arkansas Human 
Rights Coalition, Ministerial Alliance, 
Community Task Force, ACORN, 
Welfare Rights, Arkansas Advocates 
for Children, Urban Crime Prevention 
Program, and others. A Black activist 
(Robert Mcintosh) is assisting in the 
Thanksgiving dinners for the needy. 

A Useful Conduit 

The program can be a conduit 
between the community and the local 
church and annual conference to be in 
mission in strategic areas, especially in 
the black community. It also creates a 
sensitivity of ministry that is often 
overlooked without a developer to 
coordinate and feed back to the 
church the needs of the people. 

In Little Rock, a metropolitan min
istry has been created because of the 
new demand now being placed upon 
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the church to see that some people 
have not fallen through the social 
" safety net." The Community Deve
loper provides communication to eth
nic communities, and to others. Since 
the program began, the sensitization of 
needs to the members of the church 
has been heightened and a new spirit 
and sense of mission has been created. 
Not only has self help been created for 
those in the community, but a new 
spirit is beginning to emerge. The 
people who participate in the program 
are now reevaluating themselves in the 
Christian faith. 

The church must make available its 
moral and material resources to chal
lenge, in God's name, the very struc
tures of a society that would destroy, 
demean, degrade, and dehumanize 
those to whom God's Word and Love 
are given. For black people this 
reordering of the agenda is a must for 
the black church, if it is to affirm its 
very reason for existence within the 
black community. The c urch in the 
black community is called to give up 
its penchant for the "celestialization" 
of its religious emphasis and bring it 
down from the heavenly level to the 
street level . That is the level where 
men and women must face and deal 
with the "gut" issues that saturate their 
life experience. 

Although the program is in need of 
financial support, the developer and 
pastor believe that the program should 
not only raise the dollars but also raise 
the people. When you raise the peopl 
to affect changes, you begin to eradi
cate the elements of racism, hunger, 
low self-esteem, or any other parasite 
that attaches itself to the community 
for destruction. 

The Little Rock Black Community 
Developers Program concept of min
istry has been perceived largely as a 
commitment to get the churches, 
social service organizations, groups, 
and individuals to work to reform and 
transform in order that, by empower
ment and self-determination, they 
may move to bring about a change in 
their condition. Stated in a more 
traditional way, the Black Community 
Developer believes "the Spirit of the 
Lord is upon me, because he has 
anointed me to preach good news to 
the poor. He has sent me to proclaim 
release to the captives and recovering 
of sight to the blind, to set at liberty 
those who are oppressed, to proclaim 
the acceptable year of the Lord." • 

Reginald Moore is the Black Community 
Developer at Hoover UMC in Little Rock. 





A Methodist Center in Benin 

A Muslim banker from Bahra in in the 
Persian Gu If was sent by the World 

Bank to the Republ ic of Benin in West 
Africa for a three-month training 
course . One evening, alone in a 
strange country, he dec ided to attend a 
concert of African music. A gospel 
choir singing to the rhythms of drums 
and a jazz band moved him deeply. 
He ran up to the choir director, Michee 
Awanjinu , threw his arms around him 
and told him it was a wonderful 
experience. Since then , he has corre
sponded with Awanjinu , who sends 
him Christian literature and tapes of 
concerts . 

Awanjinu is no stranger to unusual 
responses to the Gospel . He directs the 
Centre Chretien d'Accueil et de For
mation (Christian Conference and Lay 
Training Center) in the Methodist 
Church of Benin . A minister' s son 
trained as a school principal , he took 
on the Centre in order to employ his 
gift for church music. He leads work
shops for church choir directors and 
composers . Hi s choir in the 1,500 
member Porto Novo Church makes 
concert tours to neighboring coun
tries. The Centre's programs equip 
Christians to reach people with the 
gospel through their professional or
ganizations, their leisure activities, 
and their extended families . 

Benin , a country the size of Tennes
see located on the western border of 
Nigeria, gained its independence from 
France in 1960. Formerl y known as 
Dahomey, it received its new name 
after an ancient African empire in 
1975 . Its 3.5 million people have a 
literacy rate of approximately 11 
percent. 

The Methodist Church in Benin 
traces its origin to an African slave who 
converted to Christianity after being 
saved from slavery by the British fleet. 
He took the name Thomas Marshall 
and returned to his homeland as a 
missionary. In 1864 he founded a 
church in Porto Novo . Today, Meth
odists number some 150,000, in a 
country 20 percent Roman Catholic 
and 25 percent Muslim (with the rest 
belonging to tradit ional religions). 

I served in Benin as a volunteer 

Scott Brunger 

The author, second from left standing, and other members of the seminar on Christians and 
Islam at the Benin center eight years ago. 

under the Frontier Internship Mission 
Program, which receives support from 
the United Methodist Board of Global 
Ministries . I worked with the Student 
Christian Movement, part of the World 
Student Christian Federation . The 
Methodist Church of Ben in called me 
to sta rt the program of the Centre and 
to turn it over to an African successor 
in two years . 

At the time, the church had 19 
foreign mi ss ionaries from Great Brit
ain, France, Switzerland , the United 
States, Tahiti , Cameroon, Madagas
car, Nigeria, and Ghana . Since then , 
under the leadership of the church's 
president, the Rev. H . Y. Henry, who 
is grandson of the pastor who translat
ed the Bible into the language of Porto 
Novo, Beninois have replaced all but 
the minister from Ghana . 

I returned to Benin last Summer after 
eight years absence to visit the Centre 
and learn that the mission for which it 
was originally established is being 
accomplished under the direction of 
Michee Awanjinu. 

In the past year over 500 church 

members have stayed at the Centre for 
training and conferences. The church 
organized training sessions at the 
Centre for lay preachers, for youth 
leaders, for wives of ministers and 
evangelists, for the women's leader
ship, and for women evangelists. The 
Annual Conference of the Methodist 
Church of Benin , the Regional Synod 
of Porto Novo, and the General 
Assembly of the Union of Methodist 
Women stayed at the Centre. 

Last yea r the French and Portuguese 
speaking Evangelical Community for 
Apostolic Action organized a West 
African training conference for Chris
tian Witness and Service at the Centre . 
The Nigerian Methodist Youth Asso
ciation and the Women's Department 
of the Al I-African Conference of 
Churches held meetings here this year. 

Many of the conferences deal with 
very practical problems of day to day 
living. For instance, in West Africa 
Christian and Muslim families some
times intermarry. The Centre has held 
conferences to teach Christians about 
Islam and the Koranic teachings about 
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the life and ministry of Jesus . 
Urban Africans face the same prob

lem of adapting their childrearing 
practice to modern life as American 
couples faced on leaving the farm . The 
Centre held conferences on Christian 
childrearing in a modern African 
setting. The Christian Education Com
mission produces materials adapted 
for local use. 

In health care the Church taught 
African Christians to give up African 
medicine with its reliance on spirits. 
However, while Western medicine is 
effective for surgery and against epi
demics , it is often unsatisfactory 
against psychosomatic or degenera
tive diseases and is expensive. A 
conference entitled " God heals 
through Prayer, Traditional Herbal 
Remedies, Modern Medicine and 
Therapy" began the work of re-inte
gratingAfrican medicine and psychiat
ric practice, stripped of their magical 
properties, into the lives of Christians. 
Today the Union of Methodist Women 
collects and publicizes effective sub
stitutes for the increasingly costly 
imported drugs. 

Adolescence is a difficult period in 
any culture and especially in one 
where age invests people with the 
authority of tradition. The Centre 
sponsors youth conferences that use 
the technique of role-playing to give 
young people a knowledge of the 
responsibility that comes with author
ity. The Youth Commission of the 
Church calls upon Michee to do 
workshops all over the country. 
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During the last year 16 soccer 
teams, a total of 420 players, have 
stayed briefly at the Centre. In the 
somewhat superstitious world of in
ternational sports, it is not unknown 
for some of the players to believe that 
within the church walls they are 
protected from bad magic. Many 
non-Christians would not be reached 
with the gospel without such a setting. 

Finally, the Centre has been able to 
balance its budget through services 
rendered to groups such as the Ger
man Volunteer Service and the 
American Peace Corps, both of which 

use the facility for training. The 
Government Ministry of Youth and 
Sports holds youth meetings and the 
African Cultural Institute of Togo, the 
country immediately to the west of 
Benin, sent its trainees there last year. 

Thanks to the efforts and vision of 
Pastor Henry and Michee Awanjinu 
this important Christian center is 
thriving. • 

Scott Brunger is now living in Rid
gewood, New York, and completing a 
doctorate in African studies. 
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Young people at the 
Christian center in 
Benin. 
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Zimbabwe's long war left rura l areas 
devasted in some places, neglected 

in many other parts of the country. 
Hlekwen i, a rura l train ing center near 
Bulawayo, is helping to rectify the 
situation . 

" Hlekweni means 'Place of Laugh
ter'," expla ins Canaan Mangwanya, 
acting adm inistrator of the center unti I 
the fall of 1981 . " This used to be a very 
happy place before the Europeans took 
over much of the land. We hope 
people are happy here and that the 
country w ill be a happy place again. " 

The 1800-acre farm and school was 
founded in the 1960s by Roy and Irene 
Hanson , a Quaker couple who were 
concerned about the many unem
ployed ex-politi cal deta inees . During 
the years of the Ian Smith regime, 
Hlekwen i served as a valuable train ing 
and employment program for many 
released prisoners . 

After Zimbabwe attained indepen
dence in 1980, Hlekweni housed and 
trained 60 war returnees for seven 
months before they were resettled . It 
continues to help this group. 

Some 250 to 300 rural Zimbab
weans are enrolled at any given time in 
Hlekweni 's agricultural , home indus
try and appropriate technology 
courses . Courses range from one week 
to three years . Hlekweni takes individ
uals but prefers to train groups like 
Young Farmers clubs . 

To reinforce training, the center 
follows it up w ith extension work. It 
will also offer loans to former students 
for equipment such as welding ma
chines and it will sell them beef and 
dairy cattle to improve their herds. 

Many o f the bu i Id i ngs on the 
grounds were erected by the students 
themselves . One of the more fascinat
ing of them houses the appropriate 
technology unit . Items on display 
include a charcoal cooler cupboard , a 
three-wheel simple wheelchair, two
valve hand pumps for shallow wells 
and a methane gas digester using pig 
manure. 

Covering the building is roof sheet
ing made from si sal , cement and sand, 

A Rural 
"Place of Laughter" 
In Zimbabwe 
Ellen Clork 

The day care center and primary school at Hlekweni have 300 youngsters. 
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all products of Hlekweni . A staff 
member said that while the roofing is 
brittle and needs care in placement, it 
can be made relatively inexpensively 
and create rural employment. A num
ber of Zimbabwean schools have 
installed such roofing, he said, cutting 
their construction costs by 25 percent. 

Women's skills are an important 
emphasis at Hlekweni. Irene Hanson 
was president of the YWCA of what 
was then Rhodesia at the time Hlek
weni was begun, and for many years 
the YWCA and Hlekweni operated a 
joint women 's training program. The 
YWCA's rural trainer, Sthembiso 
Ndebele, organized classes in sewing, 
weaving, nutrition, vegetable growing 
and crafts, especially for early school 
leavers. 

Sthembiso Ndebele is no longer 
working at Hlekweni, but her hus
band, Peter Baka Nyoni, is the new 
administrator of the center. He heads a 
staff of 58. 

Hlekweni has received support from 
Christian organizations and friends 
from all parts of the world . The World 
Division of the United Methodist 
General Board of Global Ministries has 
made grants to Hlekweni , as has the 
Women's Division through Call to 
Prayer offering funds. • 

Ellen Clark, former associate editor of 
this magazine, is on the staff of the World 
YWCA in Geneva, Switzerland. 

Left, women's skills are an 
important emphasis. 
Middle, two trainees in 
the weaving room. 
Bottom, cattle being led 
from the stockade to be 
dipped to remove ticks. 
Bottom left, a machinist 
trainee. 
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A ''New'' scm: 
Looking Out For 

Tomorrow's Leoders 
Nelson A. Navorro 

Greek-letter fraternities and sorori
ties are back. Short hair and 

three-piece suits have reappeared . 
There are beelines for the coop cos
metics counters and fashion racks . The 
footbal I team, the rowing crew and the 
prom nights have never been more 
popular. To top it all , just about every 
other student is dying to get into 
business school . 

So wh y would anybody want to join 
a student christian movement? If, as 
we are often told by the media, the 
Eighties amount to noth ing but a 
mindless return to the boogie-woogie 
Fifties, what need is there for yet 
another movement preaching social 
justice and liberation? Why go back to 
the Sixties? 

Such questions have been lately 
cropping up in many colleges and 
universities around the country as 
more and more students are taking up 
the admittedly ambitious task of reviv
ing America 's once-vigorous student 
christian movement (formally known 
as the University Christian Move
ment). Pronounced al I but dead since 
the bitter pol iticai squabbles of the late 
Sixties , the movement has been 
showing new signs of life over the last 
two years after a fu 11 decade of 
soul-search ing and withdrawal from 
the campu s scene. 

In its heyday, the old SCM em
braced thousands of students affi I iated 
with 12 separate student organizations 
and the youth departments of nine 
large Protestant denominations. Sever
al of these groups, including the New 
England SCM, the National YMCA and 
the Lutheran Student Movement, 
managed to survive the 1969 debacle 
and are today at the core of the new 
SCM. 

But today's student Christian activ
ists, numbering a few hundred scat
tered in small groups across the 
cou ntry, are determined not to revive 
the old SCM structure that suddenly 

collapsed along with other youth 
organizations in 1969, a year of 
turmoil for the student movement. For 
one thing, they do not have the 
extensive network and funding that 
various denominations once lavished 
on their youth and student programs. 

The new SCM, they say, will be fully 
ecumenical and will feature "equal 
representation " of ethnic minorities 
and women. Unlike its predecessor, it 
will not be a mere coordinating body 
of different denomination-sponsored 
student groups but an organization 
emphasizing local participation and 
grassroots support among students and 
community people. It is hoped that it 
will be immune from the curse of 
" white guilt," the classic cop-out of 
white-dominated liberal causes like 
the old SCM. 

Although some old SCM leaders 
never really abandoned the idea of 
resuscitating their movement, its pres
ent rebirth has been attributed to such 
major developments as the ominous 
growth of religious groups like the 
Moonies and the Moral Majority on 
many campuses, as well as the grow
ing national outcry over the Reagan 
administration's abandonment of the 
social welfare legacy of the New Deal , 
the New Frontier and the Great 
Society . 

With the economic crunch and the 
ideo logical debates expected to get 
sharper during the decade, the na
tion's campuses loom once again as 
major battlegrounds for competing 
social and political ideas. Determined 
not to " repeat the mistakes of the 
past," SCM leaders are undertaking a 
low-profile campaign to establish a 
Christian presence on campus that 
seeks to avoid the confrontational 
politics of past years and to concen
trate on breaking down the " cultural 
isolation" of the American student. 
They believe that once this " isolation" 
was broken it would be possible to 
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The pillars in front of Harvard's 
Memorial Chapel in Cambridge, Mass., 
proclaim the presence of the ministry on 
that campus. Below, thousands of 
students fill the University of Illinois 
Assembly Hall at Urbana, Ill., for the 
triennial convention of Inter-Varsity 
Christian Fellowship, which is not a part 
of SCM. Evangelicals and sect groups 
have had a near-monopoly on campus 
ministry since the 1960s. 

"The key word for SCffi's 
prospects is 'mission'." 

develop a new breed of student leaders 
who wi 11 strongly identify with the 
social aspirations of submerged sec
tors of society like the ethnic minori
ties, women and labor. 

To accomplish this goal , the new 
SCM plans to concentrate on strength
ening existing chapters in such places 
as Durham, N.C. , Berkeley, Calif. , 
and Cleveland, Ohio, and in setting up 
core groups in as many universities 
and colleges around the country as 
possible. At a recent Berkeley confer
ence called the " National Ecumenical 
Student Conference" (NESC), SCM 
leaders organized a national interim 
committee that will see through tenta
tive plans of formally setting up a 
national organization sometime after 
1983. 

The SCM appears headed for a long 
fight as it attempts to build support on 
campus along ecumenical and even 
non-religious lines. 

"The rebuilding process will be 

slow and difficult," says John Jordan, 
who heads the National Division's 
mission leadership office and has 
given strong support to SCM efforts 
along with a few other church execu
tives. " The movement will have to be 
formed at the very beginning around 
the question of what its miss ion is 
about in terms of socio-economic and 
theological questions. " 

The key word for SCM's prospects is 
"mission ," he points out . 

" What's distinct about a student 
christian movement as compared to 
the general or secular student move
ments is the need to connect faith to 
social mission, " he says. " The church 
is mission. It exists for mission . We 
need to challenge the church to get 
involved in larger and more inclusive 
social struggles. " 

SCM leaders agree that much of the 
new movement's vitality comes from 
that sense of mission , the feeling that it 
is their Christian faith that motivates 
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"SCm leaders 
insist that 
there ore 

many students 
'out there' 

just waiting 
to be topped." 

Young people at a YMCA youth 
conference in Texas. Opposite page, as 

always, campus Christian movements 
must contend with the popularity of 

sports for student interest. 

their involvement in struggles in behalf 
of the downtrodden and the op
pressed. " We are interested in stu
dents who want to learn about com
mon people," says Sara Beth Allen , 
the SCM's one-woman organizing 
team in New York. 

Allen, a former Barnard student 
from Virginia, says the SCM approach 
is based on the belief that today's 
colleges and universities have ceased 
to be mere bastions of privilege and 
leisure in the wake of worsening 
economic conditions and budget cut
backs . Ironically, these unfortunate 
developments are precisely the spark
plugs the SCM needs to rally students 
behind the " real " struggles for eco
nomic and soc ial liberation . 

" The SCM can arise today, " she 
says, " because cond itions are differ
ent in the campuses . Students are 
older, they don' t graduate in four 
years , tuition is much higher, and 
there are no more guarantees of jobs 
after graduation. " 

In addition , she points out, many 
students are now more curious about 
the world and the plight of people in 
developing countries as a result of the 
political awareness generated by the 
anti-war and the civi I rights move
ments of the past. 
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American students, Allen says, have 
begun to accept the fact that as a world 
power the United States has an ines
capable duty to promote economic 
and social justice. One way the SCM 
can help in making the country a 
positive force in the world is to 
sensitize students to liberation issues 
as natural extensions of their Christian 
faith . 

Citing Brazilian social scientist 
Paulo Freire's description of Ameri
cans as " political illiterates in a highly 
literate society," Allen says there is a 
need to jolt American students from 
their smug and comfortable view of the 
world. 

But developing a world view does 
not necessarily mean going al I the way 
to involvement with malnutrition 
problems in Bangladesh , labor ex
ploitation in South Korea or torture in 
Chile . There are enough opportunities 
for Christian students to practice their 
faith even in their own neighborhoods, 
she points out. 

In fact, SCM leaders are actively 
promoting "summer work projects" 
that are designed to give students 
first-hand knowledge of the living and 
employment conditions of poor and 
minority Americans by working in 
farms and factories. Originally started 
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in Canada, there are now several of 
these projects going on in such places 
as North Carolina and Massachusetts . 
The projects emphasize a " collective 
living experience" in which groups of 
students share housing, income, work 
experiences as well as biblical reflec
tions in the evenings. 

The SCM ' s emphasis on direct 
contact with working people is based 
on the belief that unless largely upper 
and middle class students get a chance 
to see how it is to be underprivileged in 
America , it would be difficult to expect 
them to take up the broader struggle for 
a more humane and equitable society. 
The SCM considers its mission in the 
colleges and universities as no less 
than a long-range leadership develop
ment project geared towards helping 
bring about a new breed of socially 
committed leaders . 

"We need Christian leaders," says 
Ruth Harris, a United Methodist World 
Division official who has spent more 
than 20 years in student work, " but 
these leaders have to be nurtured. It 
makes a difference for young people in 
their formative years to have a living 
witness of their faith ." 

One good example of this " living 
witness, " she says, was the NESC 

conference last August which brought 
together some 300 Christian students 
form all over the country. The confer
ence was planned to coincide with the 
quadrennial meeting of the World 
Student Federation (WSCF) in nearby 
San Francisco to give the students a 
"feel " of the worldwide concerns of 
justice and liberation that they share 
with about 80 other national student 
movements affi I iated with the 86-
year-old organization . 

Harris says the American students 
were amazed that Christian students 
from such countries as South Korea, 
South Africa and the Philippines, are 
playing pivotal roles in the political 
and economic struggles raging in their 
respective countries . The depth of the 
foreign students' involvement in ideo
logical debates and in social action 
projects in behalf of peasants and 
workers also made the students more 
acutely aware of the present i nsign ifi
cance of the student Christian move
ment on the American scene . 

Instead, the void for religious wit
ness seems to have been filled up by 
the Moonies and the Moral Majority. 

" It's the right wing that has been 
able to mobilize the students," says 
Allen , " that's why we have to ask 

ourselves where's our national pres
ence? where's the alternative to the 
Moonies or some other conservative 
student club?" 

Prompting SCM's strong stand on 
social issues is the serious challenge it 
confronts from the political right. 

" The issolution of the political 
movements left a vacuum into which 
the right wing has moved," writes 
California SCM leader Steve Unruhe in 
a recent paper. " The right's strength, 
personified by Ronald Reagan, has 
been an ideology anchored on the 
preservation of stability-in the fami
ly, in religion, and in a world domin
ated by the United States. This ideolo
gy has attracted support among pro
fessionals and, to a certain extent, 
working class whites . The defense of 
stability has been used to counter 
challenges to the patterns of daily life 
by feminists and ethnic minority 
groups." 

For all the media hoopla and anxiety 
generated by the fundamental is ts , 
SCM leaders insist that there are many 
students " out there" who are just 
waiting to be tapped . 

In 1977, Harris' office launched a 
Mission Intern Program for students 
who would spend three years abroad 
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Foreign students are an 
increasing factor in campus 
Christian life. Here several 

are welcomed at a Lutheran 
meeting at Purdue. 

and in the United States to get involved 
in projects focusing on human rights 
and economic justice. At that time, 
many church officials believed that the 
program was too much of a throwback 
to the Sixties and that it would not 
attract much interest . To their surprise, 
more than 100 students applied for the 
20 places available. The program 
today is getting more applicants and 
attention than it can handle. 

" There are a lot of young people 
who care about making a commit
ment, /1 says Harris. " Al I we have to do 
is give them a chance to work on that 
commitment. " 

Although the current SCM emphasis 
is on local organizing, it has carefully 
laid out the guidelines for the national 
structure that its organizers hope to set 
up within the next two years or so . 
High up in SCM priorities is a com
mitment to the so-called 50-50 rule 
under which ethnic minorities and 
women represent a full 50 per cent of 
the voting power . SCM organizers say 
the rule was a " conscious political 
decision" to ensure that, unlike previ
ous movements, the organization 's 
ethnic minorities and women would 
not be reduced to the familiar status of 
'tokens' in a white-male-dominated 
structure. In the past, their voice has 
been limited to arbitrary quotas-
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usually hovering around 15 percent
which in effect prevented them from 
having a real say in the decision-mak
ing process. 

" We' re bu i Id i ng a Ii beration move
ment, /1 says Allen , " We can't look at it 
as j ust a quota to be filled. It is the 
philosophical underpinning of our 
movement. We can't build a move
ment and not give minorities and 
women an equal voice." 

Harris is even more blunt about the 
implications of the 50-50 rule. 

" Racism and sexism are big issues," 
she says, " If we are to be serious they 
(minorities and women) must have the 
strength and the numbers on their 
side." 

In spite of dire warnings of protests 
from some white-male-dominated 
groups, the 50-50 rule was applied 
with no visible furor at the NESC 
meeting, making possible what some 
organizers believe to have been one of 
the first " truly integrated" conferences 
in the United States. 

Allen , ever the optimist, considers 
this a good sign that the SCM has a 
future as a national organization and, 
more importantly, that it can insist on 
its terms. • 

Nelson A. Navarro is a staff writer for the 
Education and Cu ltivation Division , Gen
eral Board of Globa l M inistr ies. 
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Austin Salgado 

Politics in the Third 
World today is becoming 
an indi pensable dimen-
ion of living for increas

i ngl larger and larger 
group of people. With 
other ethnic and religious 
minorities, Christian in 
the e countries have been 
caught up in a rising tide of 

politicization, from as early as the 
earlv nineteen fifties . In As ia, this 
de elopment is visible as a major 
process. 

One rea on for the dominance of 
politic in Asia derives from the 
trongl political character of the 

nationalist revolutions that in the 
aftermath of the Second World War 
launched the e cou ntries into inde
pendence and self-hood . Disill usion
ment, in fact, folio ed closely in the 
wake of independence and early 
pol itic ization . Once the pent-up exu
berance of liberation from colonialism 
wa o er, man Asians began to 
realize that the gut issues of indepen
dence were more economic than 
political. ith the passage of time, 
there was an escalation of economic 
ten ions which expressed itself in 
po litical unease and protest. Market 
Econom countries like Singapore and 
Hong Kong in Asia which have done 
well , ha e throughout independence 
kept a low profile in pol itics and 
concentrated on economics. But in a 
country like South Korea, another 
A ian economic giant, political con
trad iction could not be contained 
under the mooth surface of economic 
progress . The gaps began to show and 
outh Korea is in the grip of a pol itical 

cri i . Ind ia and Sri Lanka, where 
economic ha e see-sawed with pol i
tic , the economic sector has lagged 
behind the political , leaving the ir 
national economies stagnant. 

In the politics vs . economics equa- one Christian attitude to politics or 
tion , Asian leaders in the post-inde- many? There is a third question as 
pendence era, have faced an unenvi- well. Why can't a Christian steer clear 
able dilemma. They have been com- of politics? 
pelled either to pamper the electorate The post-independence political 
that put them into power with soft, hi story of many Asian countries show 
sugar-coated slogans and uneconomi- us the ambiguous nature of the an-
cal subsidies; or take hard decisions swers that we have necessarily to give 
that in the long run wou ld put their to some of these questions. One 
economics right but presage immedi- reason is that pol itics itself varies from 
ate restraints and unpopular cu rbs on one country to another and are laden 
consumption . In such a context, it was with contradictions. The Christian 
inevitable that the process of politics inheritance in politics too differs from 
itself becomes a form of tight-rope area to area, and sometimes even from 
walking or some kind of stage show church to church. The socio-econom-
where the audience periodically ic context of the church in different 
change the cast and puts new actors on Asian countries differs as wel I, making 
the stage. their sociology of protest a varying 

Basically, pol itics is a power system. one. Al I these add to the multiplicity of 
Just as much as people can suffer in the puzzle. 
politics, they also can gain in politics . Looking at it in broader perspective, 
lnAsia, wehavemanyexamplesofthe we may say, that in politics the 
cynical manipulation of pol itics for Christian faces not a dilemma but a 
personal ends . When th is has hap- duality. The twin components of this 
pened and political processes are duality are, on the one hand, the 
grounded down by the few, for the brokenness and the sinfulness of the 
few, the result is graft, corruption, world, and on the other, the perfection 
disillusionment and decl ine leading to and the wholeness that is in God 
decadence and break-up. In some through Christ. 
Asian countries the boiling point has In the day to day political world , the 
erupted in revolution . In others dicta- same duality shows itself in innumer-
torsh ips have sprung up. able, devious, and complex ways . For 

What is the Christian attitude to instance, we have tyranny and op-
politics? What role will the Christian pression that provoke political action 
play in situations where politics are and then a reaction. Christians in Asia 
all-pervasive? These problems face are only too familiar with violations of 
churches in many parts of Asia today. human rights and the burying of civil 

Broadly, Christian attitudes to poli- liberties. Sometimes it is the bureau-
tics fall into two categories. cracy that in subtle ways strangles the 

In one category are those Christians individual. 
who have been traditionally taking up In po l itics we confront idealism too . 
positions of support for established Th is is on the other side of the duality. 
governmental authority, affirm in g It may take the form of an ideology 
consistently the positive role of such unconditionally demanding surrendE!r 
power, even if they didn't always from the citizen, a totalitarian political 
agree on particu lar policies of such a system, or perhaps even a way of life 
government. In pol itical attitude they that will sacrifice individual well-
have been generally conservative . being for a communitarian ideal of the 
Economically they have belonged to future. 
the upper and middle classes . In party The Christian faced with oppression 
politics, their position has been rightist and injustice must protest. Politics 
or right of center. provides him a natural channel for 

On the other side of the barricade doing it. It also gives him solidarity 
are Christian radicals. These are the with others in society who think alike 
political act ivis ts . Most of them , with him on common issues, giving 
though formally unaligned to any him a context in which to register his 
political party , have left-oriented revolt against an unjust order . Politics 
views. In the church they gather under in this sense is both inducement and 
the umbrella of liberation theology. challenge. 

As with the conservatives, with the Where Christians with other people 
radicals too , the lines of divisions in of different faiths or of no faith , break 
the pol iti cal and theological spectrum away from traditional ranks of class, 
are di fficult to discern. They generally creed, and religion , and join in 
encompass a devious variety. common political protest, politics it-

Of the two, whose political stance is self elevates to higher levels. There are 
the right one for the Christian? Is there many Christians in Asia who think this 
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is really the Christian vocation in 
politics . However, given the high 
degree of politicization in Asia today, 
the Christian has little option but to 
join up with others in politics . 

Then on the other side of the duality, 
the ideological side, the Christian 
faces the Messianic pretensions of 
secular ideologies. Slogans like devel
opment, liberation, the Buddhist way 
of life, Islamic polity, Hindu Dharma, 
even peace, carry a Utopian content 
with them. 

In working out an attitude to poli
tics, the Christian has to move within 
two polarities . One polarity relates to 
the fallen condition of man. In other 
words, sin in public and private life. 
Up against such evil, the Christian's 
duty is to protest and join in putting 
them right. In politics therefore the 
Christian's place and position is with 
the poor, the oppressed , the margina
lized and the discarded in society. 
Over and over again in the Old 
Testament, particularly in the writings 
of the prophets, we have models for 
such participatory action on the side of 
the poor and the disinherited. Jesus 
Himself had a special concern for 
them. In the early church again , the 
poor and the needy found a special 
place. The Christian who enters poli
tics therefore has of necessity to take 
the same side. The question is how he 
may do so. 

Politics in certain ways, and under 
particular conditions, provides us par
ticipatory action in the battles against 
evil and sin . Through politics we may 
help redeem a nation or a society of its 
grosser evils. But politics is limited. Its 
idealism and Messianic dimension fall 
far short of what we have in Jesus the 
Christ, the only Saviour of man. It is 
here that the Christian takes his 
standing. Redemption for him is 
through Jesus. When the Christian 
enters politics it is always in a tem
porary and conditional way . The final 
victory is in Christ. Politics in this sense 
is only part of the way . Even here it has 
to be seen as an activi ty on the human 
side only, with its severe limitations, 
and potential for manipulation and 
betrayal. The Christian in politics has 
therefore to get his alignment right. He 
enters politics through the grace of 
God in order that he may transform 
politics through that same grace. This 
really is the Christian vocation in 
politics . Everything else is subsidi-
a~ . • 

Austin Salgado is a lecturer at Teachers' 
College, Sri Lanka . 

Special Report: 
NICARAGUA 

James Gittings 

Does the Sandinista regime pose a 
threat to Central American peace? 

Is Nicaragua " behind" the vitality of 
the rebels in the El Salvador conflict? Is 
Nicaragua a "channel " that delivers 
Soviet or Cuban arms to revolutionary 
organizations in neighboring coun
tries? 

I can't answer these questions for 
sure. But I can say what I saw and 
heard during six days in Managua at 
the end of November, a week in which 
US Secretary of State Alexander M . 
Haig was asserting that Nicaragua was 
busily gathering an "80 ,000-man 
army" and a "200,000 member" 
militia for purposes of aggression in the 
Central American region . 

Yes, I saw large numbers of peo
ple-thin-legged oldsters, young se
cretaries, schoolboys and school
girls-drilling on soccer fields and 
other cleared areas of the city . For the 
most part those participating in these 
exercises were not armed , and had 
been let out early from school or work 
for the purpose. I spoke with some of 
them . Without exception they gave as 
the reason for their drilling the 'fact' 
that the Americans, or at least the 
Samozistas (fol lowers of the deposed 
dictator) under training in neighboring 
Honduras, were about to invade Nica
ragua . 

I found government people with 
whom I spoke surprisingly ready to 
speak with candor about U.S. charges 
that arms for Salvador's rebels flow 
through their country. Typically, an 
ambassador-level official in Nicara
gua's government said of these 
charges, " A year and a half ago there 
might have been some truth to the 
charge. We had completed a success
ful, broad-based revolution here, and 
next door another appeared to be 
underway that involved a similar 
coa lition of center and left groups. Of 
course, we tried to help them. But now 
that the US has made clear to us what 
the cost to Nicaragua of such help 
could be-Well , if arms are reaching 
El Salvador now, I guarantee they 
originate with American , Israeli or 
South African merchants and are 
shipped through Honduras, not Nica
ragua." 
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Governmental officials in Managua 
have clear ly found it necessary, also, 
to posit the short-term effects of a US 
invasion or a US-supported Samozista 
assau It. One high-ranking foreign of
fice sou rce spoke as follows : 

" We wou Id expect rapid gains on 
the Atlanti c coast for an invader. 
We've made some mistakes there in 
our dealings with the Indians, who in 
any case have clearly become US
oriented through their contacts with 
US-based Moravian missionaries . 
Blacks of the Atlantic coast are also 
likely to be US sympathizers, if only 
because they, too, speak English . 
Finally, it is likely that Samozista 
invaders from Honduras would have 
some early successes in border villages 
that they have already terrorized any
way, in their recent sweeps through 
the area . 

" But sooner or later, any invader 
must deal with the Spanish-speaking 
heartland of our country, and there it 
will be discovered that the majority of 
our people have understood, and will 
not easily give up, the dream of a 
democratic future that the Sandanista 
victory has brought to them. Any 
military action in our country must 
involve far higher casualties than those 
of a mere 'police' action, of that I can 
assure you .'" 

Ministry of Exterior spokespersons 
in Managua seemed particularly of
fended by Alexander Haig's charges 
that the Government of Nicaragua is 
not responsive to US overtures and 
diplomatic messages. "Rather the op
posite is the case," said Rita Delia 
Caso, Undersecretary of State in the 
Ministry. " We have from the begin
ning sought rapprochement with the 
United States, and have bent over 
backwards to be responsive in any and 
all ways that do not involve the 
sacrifice of national dignity." 

Later, and from another source, I 
received copies of unanswered diplo
matic letters from Nicaragua to the US 
which did indeed indicate that, in 
September and October at least, the 
non-responsive shoe was on the other 
foot where Nicaragua and the United 
States are concerned. 

Nicaraguan spokespersons proved 
most sensitive indeed during my visit 
to charges that they have suppressed 
the country's " free" press. Here's what 
one working journalist-on " Barrica
do", the government paper-had to 
say: 

" Repressed the opposition paper? 
Well , take a look, it' s still being 
published, and it is still in opposition. 
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What happened is that a journalist 
who had passed from opposition to 
anti-government provocation was re
moved from his post. " 

It is true that official action against 
any newspaper offends against a fai rl y 
well established tradition of press 
freedom in Latin America . But it is also 
true, as the Barricado w riter pointed 
out, that in righti st Guatemala and 
Salvador they do not arrest offending 
journalists, they merely murder them . 

Are there trul y 30,000 people in jai l 
in icaragua, as some assert? Do 
late-night arrest sq uad s roam the 
streets? If so, and if I f ind out, you' ll 
hear from me. But for now I do know 
that people in Managua seemed we ll 
fed, reasonabl y content, but clearly 
dismayed at US readiness to " write 
off" cooperation with them on the 
basi s of the still- undemon st rated 
" Marxist" character of their mult i-fac
tional regime . • 

James Gittings is a long time religious 
journalist and a fo rmer missionary of the 
United Presbyterian Church . He is editor at 
large of A.O. magazine, denominational 
publi cation of the United Presbyterian 
Church and the United Church of Christ. 

"When I was a child, 
I spake as a child ... " 

I Cor. 13: 11 KJV 

"When I was a child, I made 
use of a child's language ... " 
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LETTERS 
"Better All The Time" 

I th ink the New Wor ld O utlook gets 
better all the time. I especially appreciate 
the Mission Memo and its up-to-m inute 
news. 

The December " A UM Christmas Carol" 
was worth a year's subscription ! 

Mrs. Gerald N. Simmons 
Lansing, Michigan 

"UM Christmas Carol" 

"UM Christmas Ca rol " on page 7 of the 
December issue of the New World Out
look. It revealed that somebody up there 
has a real sense of humor and God knows 
we need a la rge dose of that right now. 

Best wishes to you in everything and 
co ngratulations on putting out a fi ne 
magazi ne. 

Finis A. Crutchfield 
Houston, Texas 

He is bishop of the Houston Area of the 
UMC. 

For Display 

Please continue to make articles so 
pictures and items can be displayed . Many 
smaller churches will not have wide 
distribution of the magazine so some 
information has to be shared on bu lletin 
boards . Congratulations on maki ng the 
magazine easy to fi le. Also, make your 
promot ional mater ial sl anted to wa rd 
UMYF-an urgent age priority . 

I cannot let another day pass wi thout 
writing to thank you for the very beaut iful 

Jack H. Arno ld 
Martinsvi lle, VA. 

WHY READ ••• 
Black United Methodists compose one of the largest constituen

cies of the United Methodist Church . The problems that plague them 
in the church and community, as well as their solutions to them have 
an indirect impact on everyone in the United Methodist Church . 

That is why it is important to stay informed on the concerns and 
activities of Black United Methodists and how they ultimately 
influence all of United Methodism. 

That is where NOW comes in. NOW is a national monthly 
publication of the Black Methodists for Church Renewal. It is a timely 
source with more news on Black United Methodists than will be 
found anywhere else. 

NOW has such features as : National and International coverage 
of world Christian affairs ; Washington Reports focusing on the 
developments on Capitol Hill ; Calendar of Events listing seminars , 
lectures, etc. and numerous guest commentaries. 

Read NOW. Subscribe to NOW, today. 
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I enclose $6 for a one-year subscription to NOW, the national 
publication of Black Methodists for Church Renewal. 
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SATURDAY NIGHT, SUNDAY MORN
ING: Singles and the Church by Nicholas 
B. Christoff. San Francisco, 1981. Harper 
& Row. 143 pages, $4.95. 

"What we ask of the church is religion." 
That is what singles really want, says 
Christoff. The six years of his innovative 
apartment ministry provided abundant 
evidence that coffee-houses, poetry read
ings, marches, turtlenecks, hootenannys, 
rock music and modernized liturgies may 
be useful but can never substitute for 
genuine religious experience. Like every
one else, singles want "a little Hallelujah" 
in their lives. But when singles come to the 
church seeking true relig ion, they often 
feel out of place or rejected. 

Christoff indicts church boards and 
clergy for their preoccupation with the 
nuclear family . The attitude of the church 
towards singles reflects the sentiments of 
society at large, which frequently views 
unmarried adults as immoral delinquents 
to be helped , corrected and transformed , 
or as unfortunate victims to be prayed for, 
pitied and comforted. This general feeli ng 
runs the gamut from suspicion to convic
tion that single people are not whole. 

Christoff's basic theme is that love must 
be the heart of all action and attitude in 
connection with the church's ministry to 
singles. This means appreciation and 
caring. It requires and implies acceptance 
of and openness toward singles as bonafide 
people and genuine human beings with 
equal rights , talents and responsibilities in 
the church and in society at large . 

The book has ten chapters as follows: 
Singles are " America' s Largest Minority." 
Ten pages of graphs in the appendices offer 
impressive supportive data. "Su nday 
morning: What Are the Singles?" deals 
with the lifestyles, aspirations, and needs 
of singles . By illustration and poignant 
example, the hunger and the hopes of 
American 's largest minority are revealed. 
" Saturday Night: Where Is The Church?" 
elaborates on the church ' s characteristic 
way of analyz ing its subject/members 
through the prism of the nuclear family . 
" The Wall Between" deta i ls ways in which 
singles and the church see th ings different
ly. It also contains an account of the 
manner in wh ich Christoff began his 
apartment ministry (modeled after the 
ecumenical design for U.S. military chap
lains) and of the enormous difference 

between what people think si ngles are and 
what they actually do . "Apartment Min
istry in Action" tells about specific kinds of 
activity and attitudes which Christoff found 
essential for reach ing singles . The most 
important ingredient seems to be taking 
si ngles seriously and giving opportunities 
for them to find loving, supportive, caring 
attention and actions. " What Ails Singles: 
Seven Deadly Sins" addresses the prob
lems of si ngles which are laziness, lack of 
purpose/desti ny, selfishness, lack of hon
esty, failure to take risks , being overcome 
by setbacks and failure to take God 
seriously. " Single Power: Seven Li ve ly 
Virtues" shows the finer points of singles, 
opposite to the seven deadly si ns : motiva
tion, purposefulness, unselfishness, hon
esty, willingness to take risks, resiliency 
and faith in God . " The Challenge" puts 
emphasis on the Church today and urges it 
to wake up and ca rry on its mission by 
living the message that God is fo r everyone 
and loves unmarried adults too, with all 
their power and all their ailments. " Affir
mative Action: What Can The Church 
Do?" It can take steps that will affirm the 
existence of singles. Christoff lists and 
describes 21 such steps for which the 
principles and practice must be deter
mined by love. In the final chapter, 
" Epilogue," the author reaffi rms his pur
pose. "A recognition of the urgency of 
millions of singles who earnestly seek 
honesty, belo nging, and purpose is my 
intended message. Church can discover 
avenues of successful ministry to single 
people." 

Among the many suggestions for minis
tries with singles are that the church should 
have an attractive place for singles to meet, 
that the church shou ld give a high priority 
to the needs of divorced parishioners, and 
that pastors shou ld be easily accessible on 
a casual basis . The church shou ld also 
demonstrate its awareness of various forms 
of discrimination against singles. 

Alfred D . Sunderwirth 
Alfred Sunderwirth is executive director 

of Wainwright House in Rye, New York, 
which is the successor to the " La ymen 's 
Movement for a Christian World ." 

CULTURAL ATLAS OF AFRICA, edited by 
Jocelyn Murray. New York, 1981: Facts on 
File, 240 pages, $29.95 . 
ENCYCLOPEDIA OF THE THIRD 
WORLD, Revised Edition, by George 
Thomas Kurian. New York, 1981: Facts on 
File, 3 volumes, 2125 pages, $125.00. 

These two new works are among the 
latest and best among the reference books 
on a wide variety of subjects (everythi ng 
from abortion to multinational corpora
tions) publi shed by Facts on File. 

Cultural Atlas of Africa is a book that can 
be recommended almost unreservedl y to 
anyone with an interest in that continent 
and its people. Edited by Jocelyn Murray, 
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editor at the International African Institute 
in London , it has articles by 30 experts on 
Africa as well as 96 maps, 248 color 
pictures and 85 black and white pictures . It 
is divided into three sections: the physical 
background , the cultural background , and 
a series of articles on each nation on the 
continent. These are well and clearly 
written . 

The book was printed in Italy and the 
color reproduction is excel lent. At today's 
book prices, the price is very reasonable. 

By contrast, the Encyclopedia of the 
Third Wor ld is clearly a reference work 
whose chief value is to researchers and 
institutions . It contains entries on 122 
countries from Afghanistan to Zimbabwe 
and such topics as human rights and a large 
variety of tables on such subjects as 
comparative income, trade factors, etc . 
For those who really want to know about 
the Third World , here is the place to 
look. AJM 

REACH FOR THE WORLD, The Alan 
Walker Story, by Harold R. Henderson. 
Nashville, Tenn., 1981: Discipleship Re
sources, 216 pages, $5.50, 10 or more 
copies, $4.95 each, paper. 

Through his preaching missions around 
the world and through his work with the 
World Methodist Council , Alan Walker is 
now the name in evangelism to many 
Methodists but probably not many people 
know a great deal about Alan Walker, the 
person . That is the purpose of this small 
paperback written by a long-time col
league of Wa I ker' s at the Central Methodist 
Mission in Sydney. 

The author says : " There are many ways 
to write a biography. The method I have 
chosen in this book is , as far as poss ible, is 
to let the subject speak for himself." Fair 
enough , and we have been told what kind 
of book to expect-personal and not too 
critical. 

Within thi s format, the author does not 
try to conceal things for a pretty effect. 
Walker's strong point has always been his 
determination to combine evangelism and 
social action . Henderson makes clear how 
central a belief the Australian ' s pacifism 
has been throughout his career . 

Walker, not unexpectedly , comes 
through with a great deal of charm and the 
whole story, from convict forebears to his 
recent knighthood as Sir Alan should 
please many readers . AJM 
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CREATION-SCIENCE RULING 
APPLAUDED BY BISHOP HICKS 

A federal judge's decision declaring 
Arkansas' creation-science law un
constitutional was applauded by Unit
ed Methodist Bishop Kenneth W. 
Hicks, who was an early witness in the 
nine-day trial which ended Dec. 17. 

Bishop Hicks called the decision 
" appropriate" and said it will " help 
stifle attempts to impose an authoritar
ian religious system on school curricu
lum ." 

The Arkansas bi 11 was sponsored in 
the state Senate early in 1981 by Sen. 
Jim Hoisted, a United Methodist from 
North Little Rock. The bi 11 was con
ceived , drafted and promoted by 
creationists who contended it would 
satisfy legal requirements while get
ting a non-religious version of creation 
in the schools . 

In his 40-page decision released Jan. 
5, U.S . District Judge William R. 
Overton , also a United Methodist, 
declared the purpose of the legislation 
was to advance religion in violation of 
the First Amendment prohibition 
against laws that advance or inhibit 
religion . 

The American Civil Liberties Union 
had challenged the law, which was to 
take effect next fal I and wou Id have 
required public schools that teach the 
theory of evolution to give balanced 
treatment to the theory known as 
creation science. Arkansas was the 
first state to adopt the model , but 
Louisiana has done so since. Arkansas 
Attorney General Steve Clark said he 
will decide soon whether to appeal to 
the 8th U.S. Circuit Court of Appeals in 
St. Louis . 

Commenting on the decision, Bi sh
op Hicks said , " The educational pro
cess is free to move ahead in the search 
for knowledge and the religious pro
cess is free to exercise the tenets of the 
faith. " 

If the decision had gone the other 
way, he said both education and 
religion wou Id have been restricted to 
an unacceptable extent. 

Many creationists insist their view 

Demonstrators outside the cou rt room of the "creat ion science" trial. 

does not require be lief in God and the 
law forbids use of religious writings in 
the classroom. But Judge Overton said 
the only inference that can be drawn 
from circumstances under which it 
was drafted and passed is that the 
purpose was, in fact, religious . 

" It was simply and purely an effort to 
introduce the biblical version of crea
tion into the public school curricula," 
the judge said . 

The ACLU said the law was an 
attempt by fundamentalists to force a 
literal interpretation of Genesis into 
the public schoo ls as science, while 
the state argued there is scientific 
evidence to support creationism . 

At least five of the 23 plaintiffs were 
United Methodists . They were Bishop 
Hicks, a local pastor, the editor of the 
Arkansas Methodist newspaper, and 
the council directors for the North 
Arkansas and Little Rock Annual Con
ferences . 

Editor Jerry Canada said his invol
vementwas prompted by his regard for 
both science and religion . " While I 
affirm the Creator, and view the world 
as God 's creation , I do not understand 
that affirmation to be a legitimate 
scientific conclusion . It is a reasonable 

Bishop Kenneth W. Hicks 
one; but it is also a religious convic
tion ." 

While arguing that theological and 
scientific disciplines should be sepa
rate, Mr. Canada called for continued 
dialogue between them " beyond the 
bounds of the public school s." 

The United Methodist plaintiffs said 
they received comparatively few neg
ative comments about their involve
ment in the case. Responding to crit ics 
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who object to the ACLU , Bi shop Hicks 
said his reason for working with them 
in thi s case was that " I could not afford 
to go it on my own." He compliment
ed the organization for its commitment 
to enable persons who do not have the 
abi I ity to " go it on their own" to have a 
voice . " I wish we didn 't have to have 
an ACLU ," the bishop added . " I wish 
our justice systems were such that the 
lowest and the least would be able to 
get a hearing somehow or other." 

After interviewing the four United 
Methodist plaintiffs, Mr. Canada said 
al I agreed the creation science issue is 
symptomatic of other struggles pres
ently occurring within society. 

The Rev. John P. Mi les, pastor of St. 
James United Methodist Church in 
Little Rock, ca lled the case the "tip of 
the iceberg." " I think the fundamen
talists live in an insecure world, " he 
said . "Their world is falling to pieces. 
Al I the guideposts they've had have 
been knocked down by culture, and 

they' re seeking security. They haven ' t 
won their security in the open market
place in people's ideas, so now they' re 
going to politics." (UMC News) 

MISSIONARY OPENINGS 
ANNOUNCED BY BOARD 

" Doctors, teachers, nurses, social 
workers : the United Methodist Church 
Needs You! " If recruiting posters were 
put up in local churches around the 
country, this is the slogan they would 
bear. 

For the Office of Personnel in 
Mission is engaged in an unofficial 
campaign to recruit 110 missionaries 
for service outside and within the 
United States. About 70 of them are 
needed to fill requests for specialists 
coming from United Methodist 
churches in Asia, the Pacific, Africa 
and Latin America . 

In most cases the term is th ree years 
and a col lege degree is required . 
Retirees wi 11 be accepted if they are in 

ONE GREAT HOUR 
OF SHARING 
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March 21, 1982 
" Lord, when did we see you . . . sick or in prison?" 

Today three quarters of our brothers and sisters on planet Earth 
suffer from hunger. lack of pure water. are displaced o r diseased -
lacking food and shelter. Thousands are unjustly imprisoned. 

United Methodist gifts to the One Great Hour o f Sharing allow the 
United Methodist Committee on Relief to minister in Christ's 
name - helping people to help themselves. Your gift may speed 
med icine to the sick. provide shelter. or help feed a famil y of 
the dispossessed or imprisoned. 

There is no One Great Hour quota - Let the great need establish 
the size of your gift. 

[92] 

For Information or materials write : 
United Methodist Communications 
1200 Davis Street 
Evanston. IL 6020 1 
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The March issue will include the 
second part of Dr. Gerald Moede's 
ser:es " My Power is Made Perfect in 
Weakness" on Christian faith and the 
handicapped; a report by the head of 
the GBGM World Division, Lo is Miller, 
on the National Counci l of Churches' 
historic visit to the People's Republic of 
China, a report on the work of the 
church peace movement in West Ger
many, and an overview of the National 
Division's new di rections in congrega
tional development by Dr. Rene Bi
deaux, the new head of that division . 
And more, much more. 

good health and have the necessary 
ski I ls and experience, according to the 
Rev . Avery C. Manchester, executive 
secretary of the PIM Committee. 

Two programs accepting only 
young adults are the Asian American 
Intern Program and the US-2 Program. 
The first seeks 10 young peop le to 
work nine months in Asia and then 
return to share their experiences with 
Asian-American churches here (see 
related story). The second features two 
years of involvement in mission in the 
U .S. , doing campus ministry, social 
work or community outreach. 

In the world mission sphere, doctors 
are needed in Zaire, Z imbabwe, Tai
wan and Haiti . A number of teachers 
are needed for Zaire, N igeria, Sierra 
Leone, Zimbabwe, Fiji , Tonga, Belize 
and Costa Rica, with teachers of 
theology and nursing in special de
mand. In addition , contract positions 
are open for teachers of English in 
Korea, Japan, Taiwan and Zimbabwe. 

Perhaps the most specialized re
quest comes from Samoa, which 
wants a couple consisting of a wood
working instructor with a knowledge 
of general building maintenance and 
farm construction and a spouse to 
work either as a nutritionist, office 
worker or teacher of science or math . 

Two positions are open for program 
associates in Hong Kong to serve as 
liaisons for Americans going to the 
People's Republ ic and Chinese com
ing to the U.S. 

From Latin America comes a call for 
pastors for Brazil , Argentina and the 
Caribbean. Agriculturists are also 
needed in Brazil and Mexico. 

" There is a continuing need for 
home missionaries and deaconesses," 
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said Mr. Manchester, " to serve as 
teachers, community center directors 
and staff, and to staff homes for the 
aged and children . Medical personnel 
are needed for National Division 
institutions. " 

Several positions are open for 
church and community workers in the 
U.S. Some of these involve working 
with black churches either in inner
city or rural areas, primarily in South
ern states. The Alaska Missionary 
Conference needs one pastor immedi
ately and four this summer. 

" The great need is for more ethnic 
minority involvement in the mission
ary enterprise," Mr. Manchester stat
ed. " We are using every possible point 
of contact to reach ethnic minority 
communities with information about 
openings, both at home and overseas. 
The ethnic minority presence must be 
stronger than the proportions repre
sented in the church if we are to be 
tuned into the realities of the contem
porary world ." 

He cited the Asian-American Intern 
Program as a special effort to engage 
the Asian-American community in 
mission . 

At the last meeting of the Board of 
Global Ministries in October, direc
tors raised questions about the proce
dures followed in the recruitment, 
selection and training of missionaries. 
" They were concerned about attrition 
and not having the people we need ," 
said Mr. Manchester. 

" We are making a study of the 
procedures," he said . " This will be 
discussed by the executi ve committee 
of the PIM Committee in February and 
it will be a priority for the full 
committee in March . A report is due 
the board at its fall meeting." 

Pleading with local pastors and 
campus ministers to recruit qualified 
young people, Mr. Manchester said , " I 
am frequently amazed and appalled 
when people write in saying why 
doesn't the United Methodist Church 
offer opportunities for missionary ser
vice. The truth is we do." 

Asked whether he thought recent 
cuts in federal appropriations for social 
services might produce more mission
ary cand idates, he replied , " There is 
no direct correlation between unem
ployment and candidacy. People w ho 
have homes and connections and 
children in school may be afraid to 
move overseas. " On the domestic 
scene he noted , " You have to have 
funding to offer positions and funding 
is tight. II 

Those interested in learning more 

about m1 ss1onary open ings should 
contact: the Rev. Avery Manchester, 
Office of M iss ionary Personnel , Room 
1470, 475 Riverside Drive, New York, 
N .Y., 10115, telephone 212-6 78-
6064 . 

CWS IN NEW $1 MILLION 
EMERGENCY POLAND APPEAL 

On the bas is of a report by M r. 
Stanley Mitton , D irector of the Foreign 
Emergenc y Response for Church 
World Servi ce (CWS) a new appeal has 
been issued by the interchurch re lief 
agency for $1 mill ion in cash and/or 
material aid supplies for the people of 
Poland . United Methodists may con
tribute through UMCOR. 

An earlier appeal for $100,000, 
issued in September, has already been 
oversubscribed with a total of $21 2,-
000. The funds have already been 
expended . 

At a press conference January 7 at 

the Inter-Church Center in New York 
M r. Mitton said that on his visit to 
Po land from December 28 to January 
2, 1982 the churches of Poland have 
" an absolutely free hand" in the 
distr ibution of suppl ies . He personall y 
saw rel ief supplies unloaded and 
d istr ibu ted at church distribution 
points . Up to this po int, despite the 
martial law, the government has not 
demanded that all relief supplies come 
first to the government before distr i
bution , M r. Mitton said . 

Since the beginni ng of 198 1 Church 
World Service has sent $1 78,000 
worth of goods and su pplies to Poland. 
The most recent shipment inc luded 
3000 overcoats, 5000 ki ts for maternal 
ch i ld care, 2500 school kits, 25 ,000 
personal care and hygiene kits, in
clud ing such things as toothbrushes . 

M r. Mitton reported on the basis of 
first hand observati on that the Pol ish 
chu rches are free to recei ve and 
distribute aid supplies. The ch urches, 

-~1-

KeysFoR 
HAfipiNESS 

You've heard of the hungry child . And the abused ch i ld . But do 
you know about the " key" child? Thousands of ch i ldren are left 
to fend for themselves early morn ings before school and for 
hours after school while their parents wrest le with erratic job 
schedules. Parents hang a key around their neck so the ch ildren 
can let themselves in and out of the house. For " key" ch i ld ren, 
this often means inadequate nutrition , isolat ion and feelings of 
insecur ity. 
The St . Paul United Method ist School in Tampa, Florida, is 
collecting " keys" by providing eleven hours of care dai ly fo r 
nursery, kindergarten and elementary children . Working parents 
may drop child ren .off as early as 7 a.m. and pick them up as 
late as 6 p.m. While at St . Paul 's they participate in an extens ive 
program emphasizing nutrition, recreation and sp iritual 
development. 
Parents are unable to meet the full costs of this prog ram. 
Your gift helps men and women care for the ir child ren and 

provides food , recreation , and above all , security to 
many " key" children . 

r 
I 
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--------------~ Your gift provides key resources 751973-5 1 

I Clip th is coupon 
and ma il with I your check to: 

NATIONAL DIVISION 

to " key" child ren . I 

CIT Y ________ STATE---- ZIP __ _ 

I 
I 
I 

I Room 1439 CHURCH ANNUAL CON FERENCE I 
4 ?5 Riverside Drive The un11ed M etnod1st Child Suppor1 Program is a oan ol the world wide m1n1s1ry ol 

L New York, N. Y · 10027 The Board ol Global M 1n1s1r1es all with child care 1nst1tu11ons approved as Advance Soec1als I 
__________________ .. 
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whether Ca tho I ic, Protestant, or Or
thodox, are able to d istribute through 
local churches to families and individ
uals as well as directl y to institutions. 

In the current cri sis the aim is to get 
relief supplies primaril y to children , 
youth , and the elderly, especially 
those in home. Some of the church 
relief supplies went to government 
homes for the elderly, at the request of 
the government and at the suggestion 
of the local Protestant churches which 
knew of the needs in those homes. 

In mid-January another large CWS 
shipment was scheduled to be sent 
from the port of Baltimore to Poland on 
a Polish ship. CWS was assured by the 
local union of longshoremen that the 
shipment would be loaded by them 
because CWS is a non-profit agency. 
Another airfreight shipment of 200,-
000 disposable syringes to guard 
against epidemics was also planned by 
CWS. This follows a similar shipment 

of 153,000 disposable needles in 
November. 

Mr. Mitton reported that all the 
church leaders he met were delighted 
to hear that American church people 
were still allowed to give aid to Poland 
although President Reagan has cut off 
official U .S. aid to Poland . 

In response to a question, he re
ported that the people did not seem 
depressed but they were angry at the 
imposition of martial law. He felt the 
Polish people were suffer ing severe 
shortages but they were not starving 
people, such as Mr. Mitton worked 
with most recentl y in Somalia, East 
Africa . 

Mr. Mitton made his trip with 
representatives of the Danish relief 
organization called Danchurchaid . 
They entered Poland via the Baltic port 
of Swinoujscie and travelled by road to 
Warsaw. He said it took him only 
about 20 minutes to get his visa in New 

How often h~ve you wished that what you did ... or said ... or gave made a difference? 
When you give to the World Service Fund you help speak the Christian message. 
You.r Q1fts help d.o by supporting United Methodist agencies engaged in evangelism 
Christian education , youth and childre~ · s ministries , church development , higher 
~du~at1~n and social Justice . D Your gift makes a world of difference as the social 
1mpllcat1ons of the Gospel su rface in this and more than 90 nations of the world 
q .The only limit on the difference we can make is how generous we are in our 
giving . The 1982 World Service Fund goal is $29 ,935 ,000 . 
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HELP YOUR CHURCH GIVE ITS FAIR SHARE 

For information on the World Service Fund, write: 
United Methodist Communications , 1200 Davis St. , 
Evanston , ll 60201 . 
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York and was stopped only once 
within Poland itself for a brief check. 
They took 25 tons of food and other 
supplies by truck. (C.E.B. ) 

FREEDOM ERODED IN 1981 
FOR 325 MILLION PEOPLE 

Freedom eroded throughout the 
world in 1981 , according to an annual 
Freedom House survey. 

Poland , with 36 million people, led 
the nations where human rights were 
partiall y or fully quashed for 325 
million people, according to the 40-
year-old New York organization . 

" Few countries advanced and 
losses greatly outnumbered the 
gains," Freedom House said in its 
assessment of global human rights 
published in its magazine, " Freedom 
at Issue." 

Freedom House, which describes 
itself as " a national organization dedi
cated to strengthening free institu
tions," said that nearly 45 percent of 
the world's population was not free as 
the year 1981 ended . 

The organization said that only 
about 36 percent of people worldwide 
could be considered free, with another 
20 percent deemed to be partly free. 

" Earlier gains, which allowed Po
land to be the only communist country 
rated 'partly free' for most of the year, 
were harshly curtailed in December 
and are in danger of being crushed. " 

South Africa, Iran, and Guatemala 
moved from the list of " partly free" to 
" not free" nations in 1981 . They have 
a combined population of 75 million . 

Seven countries with a combined 
population of 83 million suffered an 
erosion in human freedom, the survey 
said. They were Chad , Djibouti, 
Egypt, Nicaragua, Libya, Sudan and 
Zimbabwe. 

Freedom House said that some 
advances in freedom were noted in a 
few countries , including Taiwan, 
Honduras, Ivory Coast, Tunisia and 
Mauritania. (RNS) 

• Large 10 Inch gold
bordered plates. 

• Orders filled for 25 OJ 

more plates. 
• We also make c• 

ramie Ille, church nota 
paper, Church bulle
tins, Poat Cards and 
Chrlatmu Cards. 

For sample and Illustrated literature write: 

PRESTON-HOPKINSON CO. 
Dept. NW, Appomattox, Virginia 24522 



PARTNERS IN CARE 

'I U1 •. 

You Bet 
Your Life 

Six Pamphlets with Facts and Tips 
Pointing to Good Health Habits 
As the gospel is a proclamation of wholeness, so the 
Christian has a responsibility for a healthy lifestyle . Each of 
these pamphlets offers a readable , incisive summary of a 
topic with vital health implications. Hazards are assessed. 
Suggestions are given to deal with problems. 

(3727) You Bet Your Life. Here is an introduction to 
prospective medicine and a test to help you 
evaluate your health habits. 25e 

(3731) Drinking, Drugs and Your Health.* 
(3730) Exercise and Your Health.* 
(3728) Nutrition and Your Health.* 
(3729) Smoking and Your Health.* 
(3732) Stress and Your Health.* 
•1se each (Over 100. 12e each) 

r - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - 1 

SERVICE CENTER, 7820 READING ROAD, 
CINCINNATI , OHIO 45237 

' Please send me: 

PARTNERS IN CARE. Series of six health-care pamphlets. 
' _ You Bet Your Ufe. (3727) 25e 

_ Drinking, Drugs and Your Health. (3731 )" 
_ Exercise and Your Health. (3730)" 
_ Nutrition and Your Health. (3728)" 
_ Smoking and Your Health. (3729)" 
_ Stress and Your Health. (3732)" 
•15e each (Over 100, 12e ea.) 

_ MINIMAP (5045) 15e 

$_TOTAL 

Postage required. Add to order: 
Sale Items, total order: $3.00 or less , add 75e; $3.01-$10, add 15% of order; 
$1 0.01-$25, add 10%; Over $25, add 5% of order; If billing Is requested, $1.50 
bill ing fee Is added. 

Name _______________ _ 

Address---------------

Zip NWO-J 

A Nevv 
MINIMAP 

This new and updated Mini
map, 11 " x 17", shows countries 
where the Un ited Method ist 
Church cooperates in the work of 
the churches by sharing person
nel and resources. 

It's ideal for all types of mission 
interpretation-study groups, 
church school , mission festivals 
and displays. A helpful introduc
tion summarizes the Board's em
phases. Suggestions for utiliza
tion are included. 15¢ 
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Handbook H andbook Resource Book 

It of Program , Projects 
and Relationship 

of Progra m , Projects 
and Rela tion hips 

A Guide 10 Programs. 
Projecl and Relarionships ~ 

. ... ...,fll(_... ... i--.~............ .... .--

Do you need to gather 
information about a mission 

project? Pinpoint its location? Find 
out about a special program? 
To simplify your search , keep 

these basic handbooks on your 
reference shelf. Yes, the Board is 
related to over 9000 projects. But 
these prime sources make it easy 

to find the data you need. And 
notice what a lot of instant mission 

education is capsulized in the 
descriptions of programs, projects 

and relationships! 

~ -- - - -- --------------- -- - --- ---------------

Service Center 
General Board of Global Ministries 
7820 Reading Road 
Cincinnati, Ohio 45237 

Please send me: 

_Copies National Division Handbook (#3654) @ $2.50 
_ Copies World Division Handbook ( # 2832) @ $2.50 
- Copies UMCOR Resource Book: a Guide (#3848) @ 

$2.50 

$. _ ___ Total 

Name _ _______ ________ _ 

Address - - - - ------------
---------------4...ip ___ _ 

L------- ----------------------------------

National Division Handbook of Programs, 
Projects and Relationships (#3654) . 
Comprehensive listing with brief descriptions of 
the work of the National Division. Organized by 
state and city. This revised edition has an 8112'' 
x 11 " format with illustrations, index and listing 
of persons to contact about program concerns. 
$2.50. 

World Division Handbook of Programs, 
Projects and Relationships (#2832) . Updated 
edition in 81/2'' x 11 " format, giving basic 
information about the work of the World 
Division. Charts visualize relationships with 
mission networks. $2.50. 

UMCOR Resource Book: A Guide to 
Programs, Projects and Relationships 
(#3848) . A comprehensive compilation of 
background material about geographical areas 
served and specific projects undertaken. $2.50. 

Postage Required . Add to order: 
$3.00 or less, add 75~ 
$3.01 -$10, add 15% of order 
$10.01 -$25, add 10% of order 
Over $25, add 5% of order 

If billing is requested , $1 .50 bill ing fee is added . 


