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MISSION MEMO 
News and Analysis of Developments in Christian Mission 

October, 1980 

Korea. The pronouncement of the death sentence on September 17 on South Korean 
dissident Kim Dae Jung has provoked shock and dismay among United Methodist church 
leaders. With the American gov,ernment appearing unwi 11 i ng to publicly condemn 
the sentence, Bishop .B.Qy~. Nichols, president of BOGM's World Division, cabled 
President Carter asking him to express dismay and displeasure at the sentence to 
Mr. Kim and 11 at continuing repression of opposition voices in Korea. 11 Board 
President Bishop Jesse R. DeWitt called on the President to do all in his power 
11 to intercede with the South Korean government on behalf of Kim Dae Jung and 
those who received prison terms. 11 Others also sentenced included Prof. Moon 
..!!_-Whan, a Presbyterian minister, and Lee Moon Young, professor of Korea Univer
sity and former chairman of the Korean Student Christian Federation, who each 
received 20-year sentences. Other Presbyterian ministers receiving sentences 
of four years or less were the Rev. Lee Hae-Dong, Prof. Suh Nam Dong, and Hahn 
Wan Sang, who is the editor of "Christian Thought" magazine. Also, two officials 
of Amnesty International, the Nobel Peace Prize-winning human rights organization, 
were sentenced to 4 years and 2 years. Peggy Billings, staff member of the United 
Methodist Women's Division for Christian Social Relations, said the defendants 
were found guilty of "trumped-up charges" after a "sham trial. 11 It is still 
possible that President Chun Doo Hwan could commute Kim's death sentence. While 
these trials were taking---place an incredibly huge rally in Seoul of two million 
persons for several nights in a row capped a World Evangelization Crusade which 
Christianity Today magazine ca 11 ed 11 a very big bash for missions 11

• While one 
speaker did call for individual and national repentance, the big stress was on 
missions and nothing apparently was said of the trials of fel l ow Christians 
then going on. 

Bolivia. The UM General Board of Global Ministries (BOGM) has expressed appre
ciation to the Roman Catholic Archbishop of Bolivia and the Papal Nuncio in 
La Paz for their efforts, thus far unsuccessful, in securing the release of the 
Rev. Mortimer Arias, former Methodist bishop of Bolivia, who has been held by 
military authorities since August 26. Other letters have been sent to Mr. Arias' 
wife, Esther, and Bishop Zacarias Mamani, head of the Evangelical Methodist 
Church in Bolivia, expressing distress at the continued detention of Arias, who 
is general secretary of the Confederation of Evangelical Methodist Churches in 
Latin America. In other developments, Church World Service has created a special 
fund to help Bolivian refugees now in southern Peru. 

Pacific Homes. A memorandum filed on behalf of the denomination in the Pacific 
Homes trial in the San Diego Superior Court charges that many of the residents 



who are suing the denomina t ion 11 are seeking, from non-parties to their contracts, 
an enormous windfall 11 f rom the i r l i fe -care agreements with the bankrupt retire
ment net work. The defense has moved to admit as evidence in the class action 
suit cla ims wh ich the residents had filed earlier with the bankruptcy court esti
mating the r epl acement value of unexpired portions of the contracts with Pacific 
Homes. According t o t he memorandum, the evidence 11 would show that, in many cases, 
the unexp i r ed porti on of a resident ' s life-care contract has an estimated value 
far in excess of the amount that the resident originally paid for the contract. 11 

Judge James L. Focht i s being asked to rule that such evidence is relevant to 
prove the indi vi dua l corporate identity of Pacific Homes should not be disre
garded, and also to show bias on the part of witnesses for the plaintiffs. The 
t ri al r econvened September 29 after a recess which began September 4 and is 
expec t ed to ta ke five to nine months to complete. Testimony in the first weeks 
of th e t rial indicated that residents believed 11 the church 11 was behind the 
operati on and they did not inquire too extensively into exactly what part of 
Uni ted Methodism was involved. 

Re-organi zing. At a re-organizing meeting for the new quadrennium for the 
Board of Global Ministries the 157 board directors named Bishop Jesse R. DeWitt 
of t he Chicago Area as the new president . In the previous quadrennium he was 
pres i dent of the National Division of BOGM. Elected as vice-presidents to chair 
the board ' s six divisions are: Bishop ~ f_. Nichols of the New York Area, the 
Wor l d Di vision; Ann (Mrs . Fred) Pfisterer of Henderson, Kentucky, the National 
Di vision ; Bishop.!:!_. ETTTs ~er, Jr., of Holston Area, Knoxville, Tenn., for 
the Hea l th and Welfare Ministries Division; Bishop James M. Ault, of the Pitts
burgh Area, the Education and Cultivation Division; Bishop Wayne JS.. Clymer of 
Iowa Area, UMCOR; and Ruth Daugherty of Reading, Pa., the Women's Division. 
Al so , for i ts two work units, the directors named Clifford Aguilar of Los 
Ange l es, fo r the Crusade Scholarships unit; and Bonnie Totten, of Fayetteville, 
New York, for the Personnel in Mission unit . Outgoing board general secretary 
Dr. Tracey JS.. Jones, Jr. preached on 11 Mi ss i on Cha 11 enge of the 1 80s. 11 On its 
fi nal day of re-organizing the board took note of the worsening situation in 
Korea, particularly the Korean government's attempt 11 to silence all criticism 
of military rule 11 and reported intervention in the internal affairs of the 
Korean Nat i ona l Cou ncil of Churches (see first item). 

WCC Grants. The World Council of Churches' Special Fund to Combat Racism has 
an nounced 1980 grants of $750,000, a record sum for the 10-year-old program. 
Largest rec i pi ents are t he South West Africa Peoples Organization ($200,000) and 
the Afr i can Nat ional Congress ($150,000), both Southern African liberation move
ments . Seventeen organizations of racially oppressed groups in Australia, the 
Car i bbean, the Un i ted States and Canada, Britain and the Netherlands also 
received grants, as did support groups on three continents. Among 13 U.S. 
orga ni zat ions receiving grants are the Campaign to Oppose Bank Loans to South 
Afr ica ($1 0, 000), the Mazo Area Council of Tucson, Arizona, which defends Chi
cano ri ghts ($1 0,000), and TransAfrica, a national organization mobilizing U.S. 
forei gn policy t oward Africa and the Caribbean ($15,000) . Income to the fund 
comes f r om des i gna t ed gifts of churches, groups and individuals .... In another 
devel opment, Annette Hutchins-Felder, executive secretary for development educa
tion i n the Women 's Division of the United Methodist General Board of Global 
Minis t ri es, has been elected moderator of the commission which oversees the 
WCC 1 s Program t o Combat Racism for a three -year term. 



Veterans. A National Council of Churches program to help Vietnam veterans in 
prison has been refunded by the U.S. Department of Labor . Over the l ast two 
years the department has backed the program with $850,000, which the NCC has 
channeled to 20 community-based projects providing self help to inmates. The 
program has helped over 5,000 veteran inmates to date with training, counseling, 
aid in securing benefits and ~elp in upgrading less-than-honorable discharges. 

Tracey K. Jones, Jr. The general secretary of the United Methodist Board of Glo
bal Ministries for the past 12 years has been appointed to a two-year term as 
visiting professor of missions at Drew University School of Theology in Madison, 
N.J. He had declined to seek re-election to his post. 

Anti-Semitism. A statement at the National Affairs Briefing (see editorials) 
by the president of the Southern Baptist Convention that "God Almighty does not 
hear the prayer of a Jew" has set off a furor among American Jewish leaders. 
The statement was made by Dr . Bailey Smith, who said, and later did not retract, 
that "It is interesting at great political rallies how you have a Protestant to 
pray, a Catholic to pray, and then you have a Jew to pray. With all due respect 
to those dear people, my friends, God Almighty does not hear the prayer of a 
Jew." His remarks drew immediate condemnation not only from Jewish leadership 
but from Southern Baptists as well, one of whom, Dr. James Dunn, director of the 
Dallas-based Christian Life Commission of Texas Baptists, called it "the ulti
mate anti-Semitic remark." Dr. Smith denied his remarks were anti-Semitic, but 
said that "no prayer gets through that is not prayed through Jesus Christ." 

Taiwan. The Taiwan Annual Conference of the UMC, after two years with only a 
caretaker committee, has reorganized with new officers, executive committee, and 
other conference organizations. Rev. Emmanuel Y.W. Wu, pastor of St. Paul 
Methodist Church in Taipei, is the new president for""""'fwo years; vice-presidents 
are Rev. Philip f.!i_. Fung, p~stor of Ward Memorial Methodist Church and chaplain 
of Soochow University, Taipei, and !i_.f. Sung, lay leader of Center City Methodist 
Church, Taipei, and executive secretary of the Taiwan Writers' Association . The 
17th annual session of the Conference in late July concentrated on revising the 
Book of Discipline. 

World Methodist Conference. Registrations for the 14th World Methodist Confer
ence to be held July 21-28, 1981, in Honolulu, Hawaii, had neared 1400 by early 
September. A total attendance of 3,000 is expected, according to Rev. Joe Hale, 
general secretary of the World Methodist Conference. The conference, education
al, inspirational and fraternal in nature, is held every five years; the last 
was in Dublin, Ireland, in 1976 . Speakers will include Philippine ambassador to 
Australia Leticia Ramos Shahani, noted black theologian James Cone, World Coun
cil of Churches president and Argentine theologian Jose Miguez---sorlino, and 
South African churchman Abel Hendricks as well as WMC chairman Kenneth G. Greet 
and Director of World Evangelism Alan Walker. An ecumenical service will feature 
Greek Orthodox scholar Nikos A. NlSSTotis. A Pacific Festival, produced by the 
Hawaii committee, will have a-major address by US Senator Daniel K. Inouye . 



IRS. The National Council of Churches and the Southern Baptist Convention have 
j oined in filing a friend-of-the-court brief to prevent the Internal Revenue Ser
vice from impounding internal documents of the Church of Scientology . The govern
ment agency is seek i ng financial documents and administrative directives of the 
Scientologists 1970-1972 to decide whether tax exemption as a church will be 
allowed for those years. While the NCC/SBC said that they do not condone the 
alleged illegal acts of the Scientologists the IRS is seeking "virtually unfet
tered discretion to cut off the livelihood of churches and religious organiza
tions with whom they disagree.'' The brief, they said, was filed ''in their own 
interest, lest they be at some future date confronted with similar demands.'' 

Deaths. The Rev. Arthur E. Gamblin, United Methodist missionary to Japan, died 
in Kobe, Japan, August 19 of a heart attack . He was 51 years old. A missionary 
to Japan since 1953, Mr. Gamblin had been a teacher, rural church worker and 
pastor. At the time of hi? death he was pastor of Kobe Union Church. He is 
survived by his wife, Haruko Ohno Gamblin, son, Akira Wesley Gamblin, and 
daughter, Noriko Eva Gamblin.... Or. H. Conwell Snoke, former treasurer of the 
Methodist Board of Missions who retired-in 1966, died August 27. He and Mrs. 
Snoke were living in South Hampton, Pa. 

United Methodist Communications. A. LeRoy Lightner, an advertising executive from 
Maplewood, N.J. and an active United Methodist, has been named to head the 
church's $25 million campaign to launch a national television "presence and minis
try" program. The program was proposed by United Methodist Communications 
(UMCom) and approved by the 1980 General Conference. Mr. Lightner will have 
offices in Nashville. UMCom is also establishing a national public relations 
office to serve the church. William R. Richards, executive producer and host for 
the denomination's weekly radio program 11 Connection, 11 has been named director of 
the new office, which will also be located in Nashville . 

MIRRS. Esther Megill, who has been a United Methodist missionary teaching at 
Trinity College, Ghana, West Africa, for the past seven years, is the new Mission 
Interpreter In Residence for the Southeastern Jurisdiction, living in Knoxville, 
Tenn. Other MIRRS, as they are known in Board of Global Ministries circles, are 
Tony and Vera Fadely, Southcentral Jurisdiction, and Douglas and Elaine Crowder, 
Northcentral Jurisdiction, who are repeating. The Rev. Howard Brinton, whb will 
retire from the staff of the Advance this year, will become MIRR for the North
eastern Jurisdiction January l. The position in the Western Jurisdiction will 
be filled later. 

PERSONNEL NEEDS. Church and Community Workers who would relate to the National 
Division of the Board of Global Ministries, are needed in a number of ministries 
throughout the country. Six openings - in Alabama, Iowa, Kansas, Nebraska, 
North Carolina and Wisconsin - are to be staffed. Four of the requests are 
fully funded by the local area. Specific need and interest in black and other 
ethnic minorities as applicants for service. For further information and appli
cation materials, contact the Office of Missionary Personnel, Board of Glo0al 
Min i stries, U.M.C., 475 Riverside Drive, Room 1373, New York, N.Y. 10115. 



~ EDITORIALStJJ 
"IS THERE NOT A CAUSE?" 

If you had gone to the National Affairs 
Briefing in Dallas in late August that 
featured a roasting of liberal politica l 
positions by conservati ve preachers, 
and if you had taken a modern transla
tion of the Bible with yoµ , you would 
have been thoroughl y mystified by the 
conference's choice of a theme : " Is 
there not a cause? I Samuel 17: 29 ." 

None of the modern translations even 
comes close to thi s phrase in the King 
James Version from the story of David 
a[1d Goliath . The Revised Standard 
Version reads, " Was it not but a word?" 
The Jerusalem Bible says " Must I not 
even speak?" And the New Engli sh 
Bible says, " I only asked a question ." 

There is marvelous symboli sm in the 
choice of a t~eme which onl y makes 
sense in one version of the Bible : a 
version many people still believe is the 
only true Bible but which modern 
scholarship regards as beautiful but 
archaic. As it turned out, the National 
Affairs Briefing, which was originally 
billed as a " non-partisan religious 
briefing" presumably open to a variety 
of political points of view, quickly 
became a highly partisan rally in which 
only one point of view was considered 
to be th~ Chri stian version . 

In various ways the National Affairs 
Briefing strongl y suggested that the 
Christian position was No on the Equal 
Rights Amendment, civi I rights for 
homosexuals, abortion, white liberal
ism, 'evolution, humanism, and liberal 
politicians, and Yes on prayer in the 
public schools, capitalism, supporting a 
secure Israel and a strong defense. 

To be fair about this, we have been to 
more than one church conference (and 
probably written more than one editori
al ) which -suggested that the opposite 
positions on these issues was consonant 
with Christian faith . But rarely have we 
heard (and we hope we've never 
written) that this version of Christian 
faith as it spelled itself out in political life 
was the only version possible. There is !l 
difference between the deep convictiori 
of what ~arry Emerson Fosdick called 
the " unconsenting individual con 
science" and a Thus Saith the Lord 
attitude which shuts off all debate. Thi s 

difference can be a fine one, especially 
for preachers, but it is the d ifference 
between prophetic Chri st ian preaching 
and mindless arrogance. As Professor 
H . Richard Niebuhr once warned, " the 
evil habit of men in all times to criti cize 
their predecessors for having seen onl y 
half the truth hides from them their ow n 
partiality and incompleteness." 

The National Affairs Briefing w as part 
of what Newsweek magazine, in its 
September 15 cover story, call s the 
" tide pf born-again pol itics." Some 
people might be forgiven for thinki ng 
that this was what we had four ·years 
ago. In fact, in a 1977 book ca lled 
Religion at the Polls, publi shed by 
Westminster Press, Albert J. Menendez 
wrote that the evangeli cal vote was the 
sleeping giant of Ameri can politics and 
that Carter's "stunning evangelical re
versal " in key states such as Missouri , 
Ohio, Tennessee, Kentucky, and Penn
sylvania was responsible for his victory. 
But President Carter was not the hero of 
the Dallas meeting. That honor went to 
Republican candidate Ronald Reagan, 
who told the National Affa irs Briefing, 
" I want you to know that I endorse 
you ." The born-again tide, at least as 
defined by Revs. Bakker, Robi son, 
Falwell and others, has fou nd that orice 
in office th~ir first choi ce did not 
perform as expected. 

Which leads us to wonder if another 
text from the Old Testament might have 
been more appropriate for the National 
Affairs Briefing than the obscure v~ rse 
from David 9-nd Goliath . Our text is just 
as militant arid even more bloody, if that 
is possible. It is the story in II Kings 10 of 
Jehonadab, the son of Rechab, the 
zealous religious reformer who repre
sented the moral purity of the desert and 
despised the secular atmosphere of the 
cities and the politica l mess made by the 
house of Ahab. Jehonadab gave his 
" moral majority" blessing to another 
man who was running for high office, 
one Jehu by narn'e. Jehu successful°ly 
butchered the ministers of Baal and the 
assorted hangers-on of Ahab's reign, 
wh ich was the way you ran for office in 
those days, and ascended the thr~ne of 
Israel. But, alas, thi s was one of those 
instances which led the psa lmist to 
speculate that it is better to find refuge in 

the Lord than to trust in princes. Jehu, 
too, " was not careful to follow the law 
of the Lord" and he did not abandon the 
sins of Jeroboam (I I Ki ngs 10: 31 ). 

O ur choice of a text might not have 
attracted 20,000 to Dallas, but it would 
have given those w ho came somethi ng 
reali stic to th ink about. And it would 
have been good in several versions . 

THE ELECTIONS AND 
THE ARMS RACE 

O ne of the reasons that simplistic 
approaches like "the Bible says" are so 
popular in po litics is that decisions on 
rea l issues are often so complex . How 
can ci tizens make an informed decision 
on issues about w hich most of them do 
not have techn ica l expertise and which 
are nonetheless too important to be left 
to the experts? How can they do this 
particularly when experts disagree? 

There are two such issues at the heart 
of the 1980 presidentia l campaign-the 
economy and national defense. On the 
defense question, particularl y, neither 
of the major candidates is doing much 
to help the voters make a choice . 

We are l ivi ng in a dangerous world , 
we would all agree. How to make it less 
dangerous is w here we disagree. 

For those of us w ho are not pacifists 
(or w ho wou Id argue that the state by 
defi nit ion cannot behave as if we were 
all pacifists), some degree of armaments 
is necessa ry. We are all by now too 
weari ly familiar with such terms as 
MAD (mutuall y assured destruction) 
and the arguments that only staggering 
military spend ing wi ll ensure peace. 

Even granting those assumptions, the 
American people should look with a 
suspici ous eye at ca l ls for an accelerat
ed arms race. Yet that is just what we are 
gett ing in this campaign. Governor 
Reagan unabashedly calls for more with 
the stirring if dubious slogan that " we 
must be second to none" w hile Presi
dent Carter, w ith stunn ing insensitivity, 
uses the anniversary of H iroshima to 
announce a new nuc lear strategy whose 
effect is to make nuclear war more 
" thinkable." Both continue to push for a 
land-based M X missi le w hich seems to 
have come out of an o ld Rube Goldberg 
mad sc ientist cartoon. 

In today's world, it is up to our 
government to demonstrate that we 
need more than the over 9,000 strategic 
nuclear weapons we now possess and 
the 20,000 more we are already plan
ning to bui ld . Appea ls to fear and pride 
are not convi nci ng. 



BiblicoJ UnderstQndings 
Of mission 

HRNS-RUEDI WEBER 
INTERVIEWED BY CHARLES E. BREWSTER 

You have re c e n t ly spe n t thre e 
months in the Pacific. What were the 
main themes you stressed on m iss ion 
and the Bible ? 

What they asked me to do was to 
show them the main themes of the 
Bible. They have a much more global 
view of things and much less this 
western analytical view which looks 
into details . This request was therefore 
very typical. They want to see the Bible 
whole, and I think this is something we 
can learn from them. 

What I very consciously empha
sized was the plurality of the ways of 
communication , of thinking, of meth
ods which one fi nds in the Bible. The 
Pacific cultures are essentially oral 
cultures . They communicate not 
through writing but through telling 
stories, thr9ugh dance, through prov
erbs , through gestures., and at least in 
the Melanesian world , through vi
suals . Oratory is also a great art in the 
Pacific . A typically oral culture. 

The missionaries came with a book, 
called " the speaking paper. " The 
church came along with almost a 
foreign means of communicat ions. 
Earl y missions came along w i h 
schools . It became almost a dogma 
that you had to read in order to 
become a Christian becau se Christian
ity was the religion of the Book, not of 
the dance or oral trad ition. 

In a sense , of course, Christianity is a 

Asia, we must redi scover Biblical 
means of communications , not just 
with texts. We must use the dance, the 
drama, the cassette recorder . Use the 
artist again. Biblical culture was es
sentially oral. In the Pacifi c, essentially 
we must rediscover the dancer-the 
islanders are very ceremonial , very 
liturgical , instead of using only the 
way of the literary culture. 

What you are saying sounds " meth
odological." What does it mean for the 
content of the proclamation? 

The distinction between content 
and method is a typically western 
distinction . Very often , a content is 
already within the way of communica-

religion of the Book, but Christianity Hans-Ruedi Weber 
existed in the West long before the 
printing of the Book, for many cen- tion . A psa lm is in the first place a 
turies . So how did the Church exist or poem , very often accompanying a 
how did the Bible function before it procession . You ca nnot understand 
became a printed book? These are the content unless you enter into the 
questions I have studied over the type of psa lm it was . If you take the 
years . Now what does that mean with psalm and analyze it you must know 
regard to mission? I think that in what evocative language is, what 
cultures which are not essentially poetic language is . The theology of the 
literary cultures, and that inc ludes psalms and much of the Bible is 
Afr ica , the whole vi I I age society of " theo-poetics" and not " theo-logics. " 
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You wrote a book w idely used in 
American churches on Matthew in 
which you pointed out there is more 
than the Great Commission in Matth 
ew on mission . How do you personally 
interpret the Great Commission for 
toda y and are there other mandates for 
miss ion wh ich we have overlooked? 

Matthew is not so much about a 
sending out, a going and telling, but is 
much more being God's people in 
worship and in obedience. It is much 
less talking to other people about God 
and much more talking to God in 
prayer and listening to what He says to 
us in the Old Testament. It is the 
dialogue with God which is important, 
which marks a presence of God 's 
people among the nations, and this 
presence manifests itself in the first 
place in obedience in the struggle for 
justice, in prophetic protest, in new 
legi slation according to God 's will. If 
God 's people is present as God's 
people in the world it will trigger off 
the coming of the nations to Zion . 
Now what does Matthew do? He takes 
up that Old Testament concept, a very 
important concept for mission-being 
God's people in the world through 
worship and obedience, walking in 
God 's way. Now Matthew believed he 
lived in the last times . In Matthew it is 
not go and preach the good news, go 
and convert-these are not Matthean 
terms, but go make disciples, teach 
and incorporate them through baptism 
in a learning community. That is the 
Matthean concept of mi ssion . I think 
that it is still relevant. But we must put 
alongside that idea those in the other 
Gospels. _ 

In Luke you indeed have the mes
sage, go and preach, go and tel I the 
Good News, go and convert , an
nounce the judgment of God . Through 
thi s preaching and conversion will 
come joy. Thi s joy will overflow again 



in new m1ss1on, in new telling of the 
story. In Acts again and again you have 
conversion stories. Conversion, joy, 
and the joy overflows in an escalation 
of preaching, conversion , joy, which 
overflows again . I needn't tell you 
more about that, because I think 
Protestant missionary theory and 
practice has been mainly character
ized by Luke. He was the successful 
evangelist and marked our missionary 
thinking of the 19th century. 

In Mark there is another emphasi s: 
to become disciples of Christ on the 
way to the cross . Take the scene at 
Caesarea Phi Ii ppi: Peter makes a 
perfectly orthodox confesson: You are 
the Christ. Jesus says in effect, you 
don 't know what kind of Christ I will 
be, then for the first time he an
nounced that he will have to suffer. 
Peter says no, and almost tries to 
counsel him and say " don't do that." 
Jesus says, " Go behind me, Satan" 
and then explains what mission is, 
namely, whoever wants to follow me 
let him take up his cross and follow 
me. In Mark mission is the way to the 
Cross, you could almost say suffering 
together with Christ. That's an aspect 
of mission we don't like, but in many 
countries such as Korea mission is a 
going of the way to the Cross and a 
suffering with Christ. That is a very 
strong emphasis in Mark's gospel. 

But the Gospel of John has quite 
another emphasis . There the emphasis 
is that with Christ crisis comes into the 
world . The truth and the lies are 
revealed . Christ' s mission reveals 
what is true and what is wrong, what is 
God's work and what is the devil's, 
what leads to life and what to death, 
you have these great oppositions in the 
language of John . The church is called 
to participate in this mission of revela
tion. 

This is very relevant for today . The 
church has to become an agent which 
tells the truth , which brings us very 
near to Mark because if you tell the 
truth you will have to suffer. But the 
emphasis in John is less on the 
suffering with Christ and more on the 
Glory, the Victory . John probably 
wrote his Gospel for churches which 
are persecuted . John's gospel is a very 
dangerous gospel for churches which 
live in affluence. For Christians who 
do not have to suffer for their faith , 
John's gospel seems sort of triumpha
list, and that is dangerous . But John 's 
gospel is act11ally written for people 
who are persernted . John shows them 
whatever the appearance, namely that 
Christ is not victorious or God's cause 

" Paul remains the great model for the missionary." 
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i lo ing in the world , neverthele s hi 
ro wa the ictor . John hows u 

the Cross a the transfigurat ion of 
Chri t, the ele a ti on of Christ. Mi ion 
i not onl the miss ion of revel ation of 
truth and falsene s, but al o of Glory, 
of participation in the transfiguration . 

There is a strong empha is on 
wor hip. On already celebrating the 
Victor of Christ, now in the midst of 
the struggle, w hich seems to be a 
lo ing battle. Protestant mission needs 
to remember this because we can 
become so beastly serious. At the 
moment, we seem to be losing battles 
in so many countries, being so terrib ly 
busy with activi ty. In John there is th is 
anticipation of Christ' s fi nal victory; 
therefore in John there is time for 
celebration . We should have these 
celebrations of Christ's victory, not 
cheap celebrations, but rea l ce lebra
tions of H is victo ry. Th is will attract the 
nations, not just through miss ion 
activities or telling the gospel and 
converting, but through bei ng with the 
glorified Christ now. The Orthodox 
churches have tried to do th at through 
the centuries. The ir miss ion is as much 
characteri zed by John's concept of 
mission as our Protestant one was 
characte rized by Lu ke's. 

It is strange to hear you refer to John 
as characterizing a concept of mission 
as Glory and Luke as Conversion, 
when so many of the quotes that are 
usually used such as the Nicodemus 
story, the 11

/ am the way, the truth and 
the life, 11 etc. , many of these quotes are 
in John . 

I have of course made cari catures of 
the Gospels, though I thin k responsi
ble caricatu res. A moment ago I 
mentioned the l ink between Mark and 
John. This idea that the Cross is the 
Victory in John is al so in Mark, but is 
sli ghtly more paradox ica l, and there is 
more emphasis on the lonel iness and 
sufferi ng. And there is also a link with 
Lu ke, the sense of joy. The Greek 
terms fo r convert or preach occur very 
se ldom or not at all in John 's gospel , 
but he has a concept of conversion, 
though he doesn't have that term . 
Christ came to revea l and therefore he 
puts before you a decision: are you 
with truth or with lies, with the light or 
with the darkness, are you fo llowing 
the Way w hich is Christ, al l the " I am" 
verses in John. There is indeed thi s 
concept of choice, he doesn't use the 
word of convers ion. The emphasis is to 
" Go and Be. " Be the reconci led 
community . Be in worship. Also do 
the will of the Father, so there is a 

strong ethical connotation , it is by the 
works that they wi ll recognize you . 
The fruit of the Spirit wi ll grow. There 
is much less in John the emphasis 
" Thou Shalt" and therefore we must 
do. In John it is much more " remai n in 
me." Remai n in Me and I in You . 
There is a sense of an almost mystica l 
commu nion wi th Christ, an intimate 
love relationship w ith Chri st. If you 
remai n in me and I in you then you wi ll 
bear much fruit. But you see the 
d ifference between works, w here I do 
and I am active, and bearing fruit, 
w here I wai t and remai n rooted in 
Chr ist so that th ings can grow. Thi s is a 
much more quiet ethi cs, a more 
confident ethics . The fruits w ill grow. 

We 've talked quite a bit about the 
Gospels . How about the Letters of Paul 
and the view of mission in the New 
Testament? 

We have of course two Paul s, the 
Paul of Luke in Acts, and the Paul of 
Paul in his letters. And there are some 
letters we aren't sure if they were 
written by Paul or just in " a Pauline 
spirit," such as Ephesians. 

In the Acts (the Lukan) Paul is very 
much the one who goes and tells the 
Good News, what God has done in 
the death and resurrection of 
Christ. Therefore, conversion, 
baptism, joy. 

In Paul 's letters, like 
Corinthians, Galatians, 
Romans, etc. , it is very 
difficult to find out 
how Paul actu
ally worked. The 
letters are to 
already existing 
churches, so 
they really do not reveal so much how 
he went about doing pioneer mission
ary work. This is very much the pastor 
Paul , upbuilding already ex isting 
churches, and also the strategist. 
Nevertheless we can make some 
guesses. One strategy was he went to 
the centers, the cities, to implant the 
church in the center of an area. He had 
confidence that the Church would 
become miss ionary and missioniz 
surrounding areas. Not so much w 
made of the small areas, the vi llage 

Another important thing is that 
was not a professional missi onary . He 
gained his life through other work . He 
had no mi ss ion budget, no travel 
budget, no mi ss ion board . He some
times rece ived support, as from Phi 
lippi , but no fixed stipend . O n entering 
a c ity, he would probabl y spend time 
at labor at the beginn ing. Then he 
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would start with the Jews and go into 
the synagogue where there were al
ready many Gentiles interested in 
Judaism. He would teach them the 
traditional news, he had catechisms, 
creeds. He would probably do teach
ing. His teaching centered very much 
on the death of Christ, the suffering of 
Christ. Which would create scandals 
in the synagogue and he would be 
expelled, taking with him the converts 
to begin a Church. He would teach 
these beginning churches and would 
assign the first converts to become the 
leaders. Then he would move on . He 
didn't build a mission station and stay 
for years and years, but he implanted 
the church , gave authority, and moved 
on. But then he would keep in contact 
with these churches. He wrote to them. 

In these letters we see the theologian 
at work. It is very interesting to see how 
he no longer simply transmits the 
common faith but interprets the faith 
for a very concrete situation . The death 
and resurrection of Christ are inter
preted in quite a different way to the 
Corinthians and to the Galatians at 
about the same time. Based on re
ceived creed-and this sense he is a 

(Left) This statue of Christ by 
Walter Erlebacher shows him 
offering the broken bread of 
communion. (Below) This ink 
and watercolor by David 
Olere shows Jews and 
Christians praying toge.ther in 
a Nazi concentration camp. 

traditionalist-he then reinterprets it in 
a very radical way for a concrete 
situation . 

To the Corinthians he says the cross 
is the clue to understanding. He 
smashes the proud gnostics, those who 
want to be saved through knowledge. 
At the same time, to the Galatians, in 
danger of a new legalism, he talks of 
the grace of Christ. This is a typical 
situation for the mission field . After the 
first generation of a tremendous spiri
tual enthusiasm, comes the question of 
what do we do with sin in the Church . 
If people go on living and they cannot 
keep up the enthusiasm of the first 
converts-that is the problem of Gala
tians . 

Paul is speaking there of salvation by 
grace alone. The whole doctrine that 
Christ has become not only our 
representative but has taken our place, 
for our sake. We are cursed, there is no 
way out, but yes there is a way out; 
namely, because Christ has replaced 
us. Therefore, go on living, and Paul 
almost says, don' t take your sins so 
terribly seriously . You live not by your 
works or your moral heroism but by 
grace. 

We see here the same Paul in the 
same period applying or preaching the 
Gospel in the same tradition but in 
very different ways . Therefore Paul 
remains the great model for the 
missionary. The missionary must be a 
theologian, deeply rooted in Christ, he 
must know the traditional faith but 
then he must have the courage to 

"ffiony believe 
todoy we live in 
such opocolyptic 

times." 



"In cultures which are not literary 
cultures, we must rediscover Biblical 
means of communication." This is a 
religious dance performed at New 
York's Christ (United Methodist) 
Church. 

restate the Christian faith with a view 
to another cu I tu re , or political or social 
situation. 

Would Paul have understood, and is 
there a Pauline basis for some of our 
contemporary understandings of mis
sion as not so much building up 
churches but activity within the world? 

basis of the O ld Testament it is quite 
clear the mission of the People of God 
is a struggle for justice, a strugg le for 
law , a re-writing of the Mosaic Law for 
new situations, wisdom and advice for 
the new culture, and also apoca lypt ic 
warnings and visions w here we can no 
longer speak to the powerful. 

The Prophet sti 11 goes to the King, 
but there are situations today where 
we can no longer reach the powerfu I. 
There are also situations w here the 
powerful are powerless, imprisoned in 
the system . Many believe today we 
live in such apocalyptic times. 

Do you? 

I am happy the apocalyptic litera
ture is in the Bible, but I am cri ti ca l of 
those who use it as escapism. But I can 
imagine that people who live in the 
circle of oppression, where there is 
one oppressive government from the 
right or from the left, where one 
revolution after another is misused, 
whe re those in whom you put your 
hope also become oppressive, or in 
situations of catastrophe, that there 
you turn to the apocalyptic literature. 

This often leads people to despair of 
ever doing anything. So then I guess 
we need the balance of the Gospel . 

Let me say a word about Ephesians 
on that subject. There is little there 
about mission. It is the letter which has 
the word "al I" or " the al I." It sees God 
working in " the all, " bringing every
thing under the head of Christ. It has 
that very interesting passage where 
Paul says Christ is the Head over 
everything, over the Cosmos . 

I wish that Paul were sitting w ith us , I We have a strange image there . 
would like to ask him thi s question. I Christ is at the same time the Head of 
imagine that if Paul would live now in the Body and also of the universe. So 
our situation and with the whole the Church is the representative part 
history of the Church, he could say for the whole, the reconciled unive rse, 
things sounding very unPauline to ou r but the plan of God is not just limited to 
ears. But we don't have him here. With ~he Church . The plan of God is that the 
regard to his letters to the Romans and whole universe be under Christ, so it 
on the basis of his situation, I find it has a cosmic vision of God's plan , it is 
very difficult to base much of what we much w ider than to have a growing 
sayonmissiononthesePaulineletters . ch urch or a living Church . That is 
He believed the end was near. Conse- paradoxical in Ephesians because it 
quently, there was definitely fo r Paul a speaks so much about " the all " but 
primacy of preaching the gospel of also very much about the Church and 
Jesus Christ, the suffering Messiah, the the unity of the Church and yqu can 
Risen Lord, and founding churches read Ephesians that somehow the 
and strengthening them in their faith, Church's task is to be the Church. 
preparing them for martyrdom. Worship is very important. 

If you ask me about biblical faun- Whether or not Paul wrote that 
dations of contempora ry mission- letter, at least it is a continuation of 
that is always dangerous because we Pauline thinking. Paul has a vision of 
then often let the Bible say what we the mission of the Church whi ch goes 
want it to say-but nevertheless I think beyond the immediate preaching and 
one could say that especial ly on the telling the Good News and creating 
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churches . Through encircling the 
Church in a society something hap
pens to that society if the Church is the 
Church, the leaven in the loaf. It lets 
everything grow into Christ who is the 
Head . In Romans 8 Paul speaks of the 
groaning of the whole universe for the 
revelation of the sons of God. But you 
cannot press these texts to milk out of 
them a strategy for mission in the 
world . 

God is concerned with the universe. 
The first love of God is for the wor ld . 
The first covenant was with Noah, not 
with Abraham. But to fulfill that 
covenant He needs an elect people. 
Often the particularity of election is 
opposed to the universal , but that is 
not at all biblical. The universalism 
goes via a particularity . We are elected 
for a mission but God's plan of 
salvation aims at the all. 

You 've also been interested in Asia, 
where the churches are small in 
comparison to the total population . 
What differences do you see between 
these churches in a minority situation 
and those in majority situations? 

To Asian churches it is not so much 
whether you are a minority or a 
majority church, but whether you are a 
mature church or an immature church. 
If the mission consists of being repre
sentative of the reconciled , with a 
view to God 's larger purpose, then it is 
irrelevant whether you are small or 
large . God can do more with a mature 
minority church than with an imma
ture majority church. A tremendous 
challenge to our common senses of 
evangelism . We usuall y think the 
bigger the church, the better . Wei I, I'm 
not saying the smaller the church , the 
better . That would be wrong. But I 
would say the more mature the 
church, or the more mi ssionary the 
church , in this sense, the better. That 
can mean the result of an evangelism 
campaign might even be a shrinking of 
the church, as people begin to discov
er what the actual cost of discipleship 
is. The result of an evangelism cam
paign could also be a numerical 
growth of the church and we should be 
thankful for that. We shouldn' t pre
scr ibe to God that He should add or 
take away, that is His decision . My 
task is not finally to add or not to add , 
but to be a witness . • 

Hans-Ruedi \Veber holds the portfolio in 
biblical tudies for the \'\'arid Coun ii of 
Churches. The author of a number of 
books, his mmt recent 11 or~ i On a Friday 
Noon, Meditations Under the Cro s. 



The Dible and Politics 

I was born and raised in the 
fundamentalist tradition and graduat
ed from Bill y Graham's alma mater, 
Wheaton College in Ill inoi s. When the 
question was rai sed, "Should the 
church be involved in politi cs?", the 
answer was a resounding " No!" 

The prevailing attitude was that 
"this world is not my home; I'm just 
pass ing through. " Our busi ness was of 
another world, certainly not the world 
of politics . 

But that is all changing. Recentl y, 
the Rev. Jerry Falwell , the broadcaster 
and prime mover behind Moral Major
ity (a conservative, fundamentalist
oriented lobby group), wrote this to 
supporters: 

" In recent months, God has been 
ca lling me to do more than just preach . 
He has ca lled me to take action . I have 
a divine mandate to go right into the 
hall s of congress and fight for laws that 
will save America. Will you help me 
save our grand old flag from going 
down the drain?" 

Falwell 's statement rai ses questions 
which people of God must consider : 

1 . If the church shou Id try to 
influence " principalitie s and 
powers," what is the Bibli cal model 
for doing so? 

2. To what end should Christians 
seek to influence governments? To 
"save the grand old flag" ? To promote 
or oppose abortion? To raise or lower 
the defense budget? 

The Biblical Model 

The primary Biblical model for 
speaki ng to political powers has al
ways been the Old Testament proph-

Joyce Hamlin 

ets . (For a helpful summary, see 
Prophets on Main Street by Jack 
Corbett [2nd Edition], John Knox 
Press, Atlanta, 1978). 

Amos, the shepherd from Judah, 
traveled to the northern kingdom of 
Israel to proclaim the Lord 's message 
regarding Israel's unjust treatment of 
the poor. 

" Thus says the Lord , For three 
transgressions and for four, I will not 
revoke the punishment; becau se they 
se ll the righteous for silver, and the 
needy for a pair of shoes-they that 
trample the head of the poor into the 
dust of the earth , and turn as ide the 
way of the afflicted . . . " (Arnos 2: 6-7) 

Amos proclaimed the principle that 
Yahweh demanded righteousness 
above religious ritual . 

" I hate, I despise your feasts, and I 
take no delight in your so lemn as
semblies .. .. The peace offerings of 
your fatted beasts I will not look 
upon ... But let justice roll down like 
waters and righteousness like an ever
flowing stream." (Amos 5:21-24). 

When John Wesley condemned 
slavery and when the Women 's Divi 
sion spoke against segregation and, 
later, against institutional racism in 
their two Charters of Racia l Justice 
Policies, they were seeking to be 
faithful to the prophetic model. 

First Isaiah is another example . As a 
member of a noble family , he had 
access to the court and used his 
influence as counselor to four kings of 
Judah . 

He spoke against drunkenness (Isa . 
5:11, 20-23) and excessive acquisi
tion of property (Isa . 5:8-9) . And he 

'To what 
end should 
Christians 
seel" to 
influence 
governments?" 
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says little or nothing about the specif
ics of today's legislative proposa ls. 
And each of us should remain more 
open to the insight of the Spirit rather 
than adamantly proclaiming certainty 
about the divine mandate of today. 

The Wesleyan emphasis on Scrip
ture , tradition , reason , and experience 
have proved helpful guides to open
ness and new insights. This approach 
helped open understandings about 
slavery during a time when certain 
Bible verses and the supposed " curse 
of Ham" condoned that practice . It led 
to new insights on Christ's radical and 
liberating treatment of women and we 
rejoice today in the election of our 
church 's first woman bishop. And 
perhaps it wi II lead to new attitudes 
toward one of Ol.lr largest outcast 
groups, the homosexual community, 
who are often despised and even 
denied their civil rights in the name of 
the God of love. 

The Bible does offer principles, 
however, and the church has taken 
many of its leads from them . Three will 
be examined : 

1. Human beings are created in the 
image of God and thus are of infinite 
worth. 

2. God loves humanity individually 
and came, in Christ, to give us eternal 
life and abundant life. 

3. The children of God are instruct
ed to care for the poor and identify 
with them as Christ did . 

The first two principles go hand in 
hand . They provided the impetus, 
along with reason and experience, for 
the first Methodist Social Creed of 
1906. The theme of that first organized 
search for the divine mandate put the 
church on the side of the right of 
workers to organize labor unions. 

At the time, any challenge to the 
unchecked capitalism of the day was 
called " communist. " But the principle 
of the infinite worth of persons means 
that their labor is not to be exploited for 
the excessive profit of the owner. The 
Christian must work against inade
quate wages, unhealthy conditions, 
long work days in sweat shops and 
child labor. 

Our opposition to the J. P. Stevens 
Company's labor practices is a direct 
descendant of this understanding . 
Where work conditions lead to deaf
ness, brown lung disease, and loss of 
fingers or arms, the church believes it 
should work for more humane work
ing conditions . 

The same applies to black miners in 
South Africa, to migrant laborers, and 
to women who earn 59¢ for every 

dollar earned by American men . 
How do these principles-our infi

nite worth, and Christ 's comirig to 
bring us abundant life-apply to the 
raging theological and eth ica l debate 
on abortion? · 

Opponents of abortion look to the 
commandment " Thou shalt not kill " 
and conclude that terminating a preg
nancy is murder. (Interestingly, most 
have hot applied the same words to 
wars, however.) 

The United Methodist Social Princi
ples pon,ders the same princi ples of 
human worth and abundant life (o r 
quality of life) and rejects " both 
extremes" -on the one hand, that all 
abortion is ryiurder; and on the other, 
that al")y and all abortions are morall y 
defensible. 

This position looks to the conse
quences of carrying a pregnancy to 
term. What about the teenager or 
pre-teenager who is emotionall y un
prepared to care for a child? And the 
fact that many victims of child abuse 
are those born to emotionall y imma
ture mothers? 

What about the parent who knows 
that the fetus is hopelessly malformed? 
Or the poor woman forced to bear a 
chi Id because legislators prohibit the 
use of medicaid funds to pay for the 
abortion? The moral question is com
pounded by the fact that the same 
legislators oppose adequate welfare 
payments and food stamp increases 
that would afford the child a better 
chance in life. What about the women 
who will die from illegal abortions ? 

Tradition , one of the Wesleyan 
guidelines, indicates that abortion was 
accepted and practiced for centuries 
and that its prohibition has been only 
recent. In the United States, abortions 
became illegal pri marily because of 
health factors, since abortion was not 
safe a~ the time. 

Weighing these concerns, the So
cial Principles has concluded that 
women may carefully and prayerfully 
consider the option of abortion, with 
medical and pastoral counsel. 

Perhaps the strongest Biblical man
date is the third principle, concern for 
and identification with the poor. . 

In the Old Testament, provision was 
made for the poor. Those who grew 
crops had to leave enough in the fields 
so the poor could glean (Lev. 19:10). 
Care of the poor was considered one of 
the conditions for receiving the bless
ing of God . 

" ... for the Lord shall greatly bless 
thee ... only if thou can fully 
hearken to the voice of the Lord thy 
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"Each of us 
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the divine 
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of today." 

The abortion controversy has 
divided religionists. This 

pro-choice demonstration is 
in California. 

God to observe all these command
ments .. . . If there b~ among you a 
poor man- of one 6f thy breth
ren . .. thou shalt not harden thy 
heart, nor shut thine hand from thy 
poor brother : But thou shalt open thine 
hand wide unto him" (Deut. 15:4, 4, 
5 , 7, 8 ). 

The Lord stands in judgment of those 
w ho oppress the poor. 

" The Lord will enter into judgment 
with ... his people ... for ye have 
eaten up the vineyards; the spoil of the 
poor is in your houses. What mean ye 
that ye beat my people to pieces and 
grind the faces of the poor? saith the 
Lord of Hosts" (Isa. 4 :15). 

The emphasis continues in the New 
Testament. 

Mary's words in the magnificat are 
strong. "He hath put down the mighty 
from their seats, and exalted them of 
low degree. He hath filled the hungry 
with good things ; and the rich he hath 
sent empty away" (Luke 1 :52-53). 

Chri st' s words and action showed 
his particular identification with the 
poor. His first sermon in the Temple 
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focused on the words of Isaiah and 
showed that his ministry was to be 
directed especially toward the poor, 
the blind , and the oppressed (Luke 
4:17-21) . 

He told the rich young ruler that it 
was easier for a camel to go through 
the eye of a needle than for the rich to 
enter the kingdom of God (Matt. 
19 :23-24). 

In its work with the National Wel
fare Rights organization and domestic 
workers; in identifying with the cries of 
third world nations oppressed by 
multinational corporations, or by ei
ther of the superpowers, through its 
hospitals, homes, schools, and the 
preaching and teaching of its local 
churches on six continents, the United 
Methodist Church has tried, through 
much controversy, to be faithful to the 
unsettling divine mandate as we seek 
to understand it. • 

Joyce Hamlin is Secretarr ior Legi la tive 
A iiair of the Wo men' D ivi ion, General 
Board of G loba l Minis tries , UMC. 



D uring the week of June 16-2 1, I 
along with several other United 
Methodists attended a World 

Council of Churches Consultation on 
Racism in Noordwijkerhout, Lance
laan (Holland). It was my first experi
ence in a conference to examine the 
phenomenon of racism as a world 
issue. 

Participants from across the world, 
representing every continent, were 
present. I was reminded in a most 
dramatic way of the pervasiveness of 
racism . Indeed it was out of thi s 
observation that I found myself em
broiled in a debate with a representa
tive from the Soviet Union . 

I have become convinced that 
racism has the power to transcend all 
forms of barriers . Racism can be found 
in different countries, among different 
races, religions, and political ideolo
gies. There are those who adhere to the 
position that racism can only exist in a 
capitalist system. I disagree! While I 
recognize the historic relationships of 
racism to colonialism and capitalism, I 
have seen racism raise its ugly head in 
some places where it " theoretically" is 
not supposed to be found . Even more 
alarming, we are becoming aware that 
today's oppressed may be tomorrow's 
oppressors! 

The World Consultation on Racism 
observed : 

" l. Racism is still a pervasive, 
world-wide phenomenon . It 
is not confined to certain 
countries or continents." 

"2 . Racism manifests itself in a 
multiplicity of ways on the 
local, national and interna
tional levels. " 

As we in The United Methodist 
Church look to our mission in the 80's 
the issue of race must still be on our 
priority list. It is still the unfinished 
agenda of the Church. 

We United Methodists suffer a 
denominational hazard. We tend to 
think in quadrennia. Programmatic
al ly and organizationally we see 
problems and solutions operating in 
four year cycles. We recognize a 
problem, set our sights in a direction to 
deal with the problem, and in four 
years we believe the problem has been 
solved. So we move on to the next 
problem. 

I 
AM 
A 

MAN 

For the last four years, the church 
and the nation have placed the issue of 
racism on a " back burner." Many 
have concluded that if you didn 't talk 

racism, didn't mention the 
word, it would just fade away. Even 
articles have been written suggesting a 
moratorium on the use of the word . So 
we have seen a nation and a church 
move away from the issue of racism by 
addressing themselves to other or 
related issues. 

As we move into the 80's, and draw 
close to the culmination of this cen
tury, it is necessary to again address 
the issue of rac ism boldly and uncom
promisingly. Unti l racism is taken 
more seriously than we have been 
willing to do as a nation and as a 
church , we will continue to be faced 

RACISM • • 
The Church's 
Unfinished Agenda 
Woodie W. White 

II 



This member of the Ku Klux Klan was arrested in Chattanooga, Tenn., for allegedly 
carrying the components to manufacture bombs. 

with the resurgence of such groups as 
the Ku Klux Klan . We will see 
" Miami " repeating itself. And the 
church will reflect in attitude and 
structure a racism more pervasive and 
demonic than we've known. 

How can the church more effective
ly address the issue of racism in the 
80's? 

Examine The Theological and Biblical 
Issues Which Speak To Racism 

I believe we in the church have not 
attacked racism as sin . I have talked to 
church leaders, and discovered their 
wi 11 i ngness to see racism as a sociolog
ical issue-some acknowledge it as an 
ethical issue, but very few define it as 

sin . Well , that's what racism is-sin . 
In our local churches, and else

where throughout the church, as we 
seek to lessen and eradicate racism, it 
would be helpful to underscore that 
racism is not just an indication of how 
we view other human beings, but it is 
also indicative of how we view God . 

Racism at its core claims that some 
human beings are more valuable than 
others because of their race. Having 
thus established a hierarchy in the 
human family, privilege and disad
vantage is provided on the basis of race 
or color . In the United States, the 
hierarchy has been established on the 
basis of race and those who are white 
have been defined as superior or more 
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valuable and thereby assigned a place 
of privilege. Persons of other races 
(color) have been assigned a lesser 
place in the hierarchy-opportunities, 
privileges, and advantages have been 
provided accordingly . 

Racism is sin because it questions 
the wisdom of God . It suggests that 
God made a mistake when creating 
persons who are not white-not the 
superior ones. Further, racism is sin 
because it defines some of God's 
children (those who are not white) as 
less valuable than others (those who 
are white). Clearly, the Christian 
perspective proclaims God as good, 
perfect, and wise. We do not serve a 
capricious, imperfect, bungling deity. 

The World Consultation on Racism 
has rightly pointed out: 

"Every human being, created in 
the image of God, is a person for 
whom Christ has died . Racism, 
which is the use of a person's 
racial origins to determine the 
person 's value, is an assault on 
Christ' s value and a rejection of 
His sacrifice . Whenever it ap
pears, whether in the individual 
or in the collective, it is sin, and 
must be openly fought by all those 
who are on Christ's side, and by 
the Church as the designated 
vehicle and instrument of Christ's 
purpose in the world ." 

How then can we address the sinful 
nature of racism? First I believe those 
responsible for developing our church 
school curriculum and other resources 
throughout the church need to pro
vide materials which helps the church 
understand racism as sin . Such materi
als need to be provided for every age 
level in the church-pre-school to 
senior adults. 

Second, our pastors must begin or in 
some cases reemphasize the sinful 
nature of racism through their preach
ing and teaching. I have been appalled 
at the number of Christians who do not 
see the correlation of their faith to 
racism and racial discrimination . In
deed, some prominent voices in the 
Church Growth Movement, C. Peter 
Wagner and Donald McGavran, have 
suggested that such concerns are really 
"ethical issues" that often cause 
"overloading the gospel with all the 
ethical issues on the agenda of the 
evangelizing culture." (Wagner, Peter 
C. , Our Kind of People : The Ethical 
Dimension of Church Growth in 
America, Knox Press, 1979.) 

The acceptance and treatment of 
members of the family of God is not a 
secondary issue but central to an 



understanding and acceptance of God 
who creates and a Lord who saves. I 
can't love God with all my heart, soul, 
and mind, and reject other persons 
because of the shape of their eyes, or 
the texture of their hair, or the co lor of 
their skin . The Christian 's love of God 
is inextricably tied to his or her love of 
other human beings. 

Al I of us need to be brought face to 
face with the theological and biblical 
foundation of our faith as they address 
and have application to the nature of 
racism . 

What I am calling for is a theology 
against racism . The acknowledgment 
of racism as sin is to admit its demonic 
nature. Our attempts to lessen and 
eradicate racism can only be ultimate
ly successful , to the extent that we 
recognize this is a spiritual as wel I as 
an ethical battle. It is a battle not only 
against institutions, but against behav
ior, and attitudes which create, main
tain , and have need of racism . 

Let's Begin a Twenty Year Program 
Responding to the World Council of 

Churches Call for a Program to 
Eradicate Racism During the 80's. 

If the United Methodist Church 
through its local churches, annual 
conferences, general boards, agencies 
and councils would commit them
selves to work towards the eradication 
of racism, significant progress toward 
that goal could be achieved. If for the 
next twenty years, the whole denomi
nation would be sensitive to identify
ing and eliminating racism (attitudin
al , behavioral , and institutional), what 
changes could take place. What I am 
calling for is not a new quadrennial 
emphasis or priority, but a new 
commitment by the total church to 
deal forthrightly with racism once and 
for all. Such an effort would not take 
the place of what the Church is doing 
in response to other critical issues like 
hunger, ecological conservation, sex
ism, strengthening the ethnic minority 
local church , or ministry to and with 
persons with handicapping condi
tions . Rather, it is to eradicate racism 
wherever it is found, even when it 
exists within these other critical issues. 

UM Bishop D. Frederick Wertz expresses his support to Sioux chief Ernie Peters 
during "The longest Walk" to protest anti-Native American legislation. 

Such a commitment for the next 
twenty years would touch every level 
of the churches' life-local church , 
theological i nstitution s, hospital s, 
homes and colleges, annual confer
ences and general church structures, 
leadership-laity and clergy. I would 
therefore propose that: 

1. All congregations, conferences 
and general church agencies partici
pate in a " Service of Repentance, 
Self-Examination, and Commitment" 
as they seek to identify the evi Is of 
racism and commit themselves to the 
eradication of all forms of racism-in
stitutional, behavioral , and attitudin
al. 

2. All conferences and general 
agencies and local congregations ex
amine their structures and organiza
tions, policies and programs, to deter
mine if there are "Indicators of Rac
ism" present and operative. They 
might review the Board of Global 
Ministries' program to combat institu
tional racism as a possible model and 
develop ways by which such racism 
can be eliminated . 

"We in 
the church 
have not 
attacked . 
racism 

. " as sin. 
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"What I am 
calling for is 

a new commitment 
by the total 

church to deal 
forthrightly 
with racism 

once and 
for all." 

(Top) Harry Hosier, known 
as "Black Harry," was an 
early Methodist preacher. 
(Below) Bishop F. Herbert 

Skeete is read the charge by 
Bishop James K. Mathews at 

his consecration as bishop. 

3. All conferences and general 
agencies and congregations develop 
procedures and programs by which 
racism can be eradicated and arrested. 
The General Commission on Religion 
and Race and other appropriate agen
cies should be utilized as resources to 
assist in such an effort. 

4 . All congregations, conferences 
and general agencies study and utilize 
the " Charter for Racial Justice" as one 
means of understanding the scope of 
racism and determining means by 
which it can be eradicated . 

5 . All bishops, district superi nten
dents, pastors and other church lead
ers participate in the program called 
" The Consultation on Racism" pro
vided by the General Commission on 
Rel igion and Race . 

6. Each conference and general 
church agency, and United Methodist 
related institutions, develop a clear 
Affirmative Action posture, policy, 
and program, so as to insure and reflect 

the rich racial and ethnic diversity of 
The United Methodist Church . 

7. Each conference and general 
church agency examine and evaluate 
the nature of the participation in 
decision making by members of racial 
and ethnic minority groups. Where 
appropriate, means should be provid
ed by which such decision making and 
the sharing of power can be effectively 
increased. 

8. All writers of church publications 
and materials at the annual conference 
and general church level read and 
utilize the handbook entitled, The 
Elimination of Racist, Sexist, Ageist 
Language. (Available through General 
Council on Ministries) 

9 . Annual conferences , general 
church agencies, and local congrega
tions provide opportunities for dia
logue with persons of racial and ethnic 
minority groups. 

10. The total church vigorously 
support The Missional Priority for the 
1981 - 84 Quadrennium , " The 
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Strengthening and Development of the 
Ethnic Minority Local Church ." 

11 . Annual conferences and general 
church agencies with funding respon
si bi I ities be especially sensitive to 
assist those racial and ethnic minority 
programs and organizations which are 
seeking to make changes in systems 
which perpetuate racism and oppress
ion . 

The United Methodist Church has 
come a long way in its effort to become 
an inclusive church . We have 
achieved some notable victories . We 
have much to celebrate. But, racism is 
still too apparent at every level in the 
life of the church-and as such it still 
remains our unfinished agenda . It will 
require our Lord who is able to cleanse 
and forgive ; change and renew; heal 
and reconcile . • 

\ \ 'ood1e \\ . \\'hite i Genera l ecretan of 
the General Comm1 ion on Re l1g1on and 
Race. The united \lethod1 t Church. 



T he late Bishop Edwin F. Lee of 
Malaysia and the Philippines 
once said that there were periods 

in his life when he felt he had to stop 
reading the Bible. He was always 
encountering what he called " propul
sive passages" -words that demand
ed he become a missionary which was 
what he did not want to be . 

The Bible is a "source book" and a 
" resource book" for mission . It tells of 
God's mission, the Creator's purpose 
for all humankind . God's mission 
becomes our mission. The great 
themes of Scripture-covenant, re
demption, deliverance, hope, jus
tice-are all missionary themes. For us 
they are clues and cues for mission. 

Many will have noted that all four of 
the Gospels have missionary endings: 

" Go therefore and make disciples of 
all nations, baptizing them in the name 
of the Father and of the Son and of the 
Holy Spirit, teaching them to observe 
all that I have commanded you; and, 
Jo, I am with you always, to the close of 
the age." (Matthew 28 : 19-20) 

"Go into all the world and preach the 
gospel to the whole creation ... and 
they went forth and preached every
where, while the Lord worked with 
them and confirmed the message by 
the signs that attended it . . .. And after 
this, Jesus himself sent out by means of 

them, from east to west, the sacred and 
imperishable proclamation of eternal 
salvation ." (Mark 76 : 15, 20, footnote) 

" . . . repentance and forgiveness of 
sins should be preached in his name to 
all nations . . . " (Luke 24 :47) 

" As the Father has sent me, even so I 
send you ." (John 20 :27b) 

When we have been confronted by 
the message of Jesus, we have to " hit 
the road ." Moreover, the Acts of the 
Apostles has a " missionary begin
ning": 

" . .. you shall be my witnesses in 
Jerusalem and in all Judea and Samaria 
and to the end of the earth ." (Acts 
7 :Bb) 

The early Church was very clear 
about its mandate. It was also clear 
11 

• •• that they may all be one ... so 
that the world may believe . . . 11 Uohn 
17 :21) 

The New Testament knows but one 
Church though it may be gathered in 
Rome or Corinth or Ephesus or else
where . With Corinthian Christians St. 
Paul raises the absurd question: " Is 
Christ divided?" It was to be answered 
by a resounding " No!" God intends 
that the universe be brought into one in 
Christ. 

To Be Christian Is to Be Ecumenical 

To be Christian is to be ecumenical. 
Among affirmations we confess : I 

working 
Ecumenlcally 
In Mission 

James K. Mathews 

believe-we believe-in the one, 
holy, catholic and apostolic church . 
One of the symbols of the Universal 
Church is a little ship surmounted by a 
cross in the middle of the sea. It has 
passed through many a storm . It has 
touched on every shore. 

" For Cod so loved the world that 
he . . . sent the Son into the world . .. 
that the world might be saved through 
him ." (John 3 : 76-7 7) 

As God loves the whole world , so 
must we. This implies both openness 
and inclusiveness. Either we will be 
radicall y ecumenical or we will come 
out as merely parochial Americans; 
either we will be radically ecumenica l 
or we will settle for being merely men 
or women representative of a parti cu-

Remains of a synagogue in Capernaum, 
built on the site of a temple where Jesus 
preached. " The New Testament knows 
but one church though it may be gathered 
in Corinth or Ephesus or elsewhere." 



:he One 8Reao ffiaKes Us One Body [hou9h many In Out be 

lar race or region. 
Canon Max Warren, the late general 

secretary of the Church Missionary 
Society of the Church of England, once 
wrote: "There is only one adequate 
basis for mission: our overwhelming 
sense of gratitude to God for his 
goodness, for his love, for his mercy 
revealed to us in Jesus Christ our 
Lord-and all this of sheer grace and 
therefore as something to be shared." 

As Christians we do not merely 
share the apostolic faith-which we al I 
do; rather, we are summoned together 
for an apostolic task. We are sent on 
mission. 

A Divine Relay Race 

One theologian has suggested that 
John 20:21, quoted above, is a "divine 
relay race"-the mission passed from 
Father, to Son, to Holy Spirit, to the 
Church, and then to each one of us. 
We have come to see more clearly 
than ever that the Church does not 
have a mission; it is mission . 

Since the church , the Universal 
Church, is mission, it continues the 
mission of Jesus Christ announced in 
the sermon at Nazareth : 

"God's Spirit is in my heart: 
he has called me to m y great work . 
This is what I have to do-
give Good News to the poor; 
tell prisoners that they are prisoners no 

longer 
and blind people that they can see; 
set conquered people free, 
and tell everybody Cod' Great Day 

has come." (Luke 4 : 18-19) 

E. Stanley Jones used to love to 
expound this passage as the Good 
News in action addressed to the 
economically disinherited, the social
ly and politically disinherited, the 
physically disinherited, the morally 
and spiritually disinherited; and the 
offer of a new beginning-a Jubilee 
Year- for everybody. 

Krister Stendahl emphasizes that the 
mission of God is to " mend creation" 
and that the Kingdom of God is the 
name for mended creation. The mis
sion of the Church is to unblock 
whatever opposes the Kingdom . Then 
Stendahl goes on to say that the 
Church is the " brokerage firm" for the 
Kingdom of God . Uttering the Lord's 
Prayer implies our commitment to the 
Kingdom. There is a strange conjunc
tion between the aspiration , " Thy will 
be done," and Mary's response, " Let it 
be done unto me according to thy 
Word ." 

Announcing the Kingdom 

In the very first Gospel , in the very 
first chapter, when Jesus appears on 
the scene for the very first ti me, he 
announced the Kingdom of God . 
Clearly Jesus offered and ecured new 
life for all but he emphasized its 
corporate nature. Whereas the Go -
pels record one conver ation of Jesu 
about being " born again" -and this as 
prelude to entrance to the Kingdom
of the Kingdom of God it elf Je u 
speaks exactly one hundred times. 

Albert C. Outler recentl pointed 
out that Roman 8 i a de cription of 
life as it i to be e penenced in the 
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sacred order, the Kingdom. Our first 
priority is clear, then, since the king
doms of this world are to become the 
Kingdom of God and of his Christ. 

The Kingdom offers us a new 
experience of time, a new experience 
of space, a new experience of our
selves, a new dimension for mission . 
The Kingdom of God is our goal and a 
basic criterion of ecumenical mission 
and witness. 

The mission of the Church in our day 
is still directed to the whole world. In 
our global situation in which as never 
before we have an international con
sciousness, it cannot be otherwise. For 
the world is one. 

I would say that the Church is 
challenged by an opportunity or re
sponsibility, the like of which it has not 
seen for five hundred years. The state 
of our world simply cries out for those 
perspectives and ends of which we are 
the guardians. Our day seems to be 
characterized by a deep and universal 
yearning for meaning, value, ju tice, 
community, truth-fullness of life. 
Today men and women everywhere 
are experiencing a stirring in life' 
depths; this is evident in nearl e ery 
culture . At the same time, to an 
astonishing degree, a global culture i 
emerging , based increa ingl on 
common e periences and a ump
tions--almo t upon a common lan
guage. This confirms that the Church' 
task, its mi ion, i e erywhere. Thi 
ta k might be de cribed in ecular 
terms a " the true humanization of all 
humankind ." The fact that the 
Church-and pecificall through 1 

principal ecumenical manife tation, 



the World Council of Churches-is 
intentionally seeking to meet this 
challenge should be encouraging to 
everyone. 

At a recent ecumenical meeting two 
outstanding missionary leaders were 
asked what they had basically to say 
about the mission of the Church . One 
was an American white person with 
experience in Asia, the other a black 
person from the Caribbean. The first 
replied that the Church's mission is 
that of "midwife" to bring to life 
faithfulness to the Gospel ; it is that of 
"healer" of all the hurts within and 
between persons; it is that of " cata
lyst" to bring about change in the 
systems that cruelly oppress men, 
women and children. The other said 
that mission today was to be found in 
" dialogue" with per~ons of every faith 
and ideology; it was " liberation" for 
people from bondage; it was " chang
ing the institutions and structures" of 
society. 

Given the present context in the 
world and in the church, how do we 
respond to the question, " What does 
the Lord require of you?" The answer is 
clear: it is the setting forth of the whole 
Gospel in declaration and deed that 
cannot fail to be comprehended . 

Increasingly the responsibility for 
mission wi II belong to the local church 
which is the usual place where the 
Christian experiences the Church. It 
alone has the solemn responsibility of 
bearing witness to the sacred, the 
eternal and depth dimension of human 
existence-what Mircea Eliade calls 
the " really real. " This is not achieved 
by councils and conferences and 
hierarchies but by pastors and people 
in each place and in all places, 
availing themselves of the resources 
God supplies as he leads the universal 
Church in mission . Mission happens 
among real people in a real world as 
they participate in the deed of the 
Gospel confirmed by the word of the 
Gospel in schools , hospitals, 
churches, social centers or in person 
with person encounters daily all over 
the world. • 

Bishop James K. Mathews, recen tly ret ired 
as head o f the Wa shington Area o f the 
United Methodist Church, has had long 
experience as a missionary and working 
with the ecumenical movement. 

An Ecumenical Ministry In 
Algeria 

Within our Christian community 
here in Oran, we continue to experi
ence very active ecumenical coop
eration and sharing . David has 
preached at more masses than 
usual because he offered to help 
serve the English-speaking group 
that way during an interim when 
there was no priest very fluent in 
English. For the third straight year, 
our small Protestant group shared in 
the regional Catholic celebration of 
Pentecost. It was again a multi-lin
gual service using seven languages 
and again David had the major 
responsibility for the liturgy of the 
Word (including sermon) for the 
English-speaking group, which 
numbered about 200 this year. A 
month earlier, Oran hosted a small 
ecumenical meeting organized 
mostly by Catholics for charismatic 
church renewal. A few Protestants 
from Algiers, Constantine and here 
also participated. The main re
source person and leader of Bible 
studies was a French Reformed 
Church evangelist active in the 
charismatic church renewal move
ment in France. He, along with the 
Anglican rector of Algiers and David , 
conducted a communion service in 
our chapel. The meetings ended 
with mass in a Catholic chapel the 
next day. 

Indeed, here in North Africa un
usual things have happened on the 
ecumenical front. This has not al
ways been due to human planning 
and design but sometimes actually 
because of communication and un
derstanding gaps at the human 
level. Be that as it may, we and other 
colleagues have been involved in 
services where Protestants com
muned at mass, where Catholics 
(including some priests and nuns) 
receive the Protestant communion 
and even where priest and pastor 
celebrated the mass. In one in
stance, a priest conducted an entire 
Protestant service with the French 
Reformed communion liturgy in
cluded. This was done to help out in 
the absence of the Protestant pastor 
in that particular parish. 

One of the most interesting things 
in this regard has been our personal 
contact with a Swiss Reformed 
woman, a medical doctor, who has 
been accepted as a full member of 
an order of Catholic sisters while 
remaining a member of her own 
church. While there are a few 

Protestant "Sisterhoods" in Swit
zerland and France, it was this order 
of the Little Sisters of Jesus that best 
suited her conception of her own 
calling to a simplified lifestyle cen
tered in sharing, service and prayer. 

For a couple of years, she was 
with a group of that order living 
nearly 300 miles south of here, on 
the steppe lands just at the northern 
edge of the Sahara. Seven were 
then in this group that lives in a tent 
like the nomads and maintains a 
small flock of sheep. Only six were in 
the tent at a time, since they took 
turns at a two-week period of rest 
with others of their order in the 
nearest town. The intention of this 
group is to share in the life of the 
nomads as fully as possible while 
also cultivating a life of prayer. For 
Sylvia, the service angle came very 
naturally through her training as a 
doctor. 
· We already knew some of the 

little Sisters of Jesus in Oran; and 
when Sylvia came through on her 
way south, she came to see us and 
let us know she considered herself a 
part of our Protestant parish. She 
and others of her order suggested 
we go visit their tent some day. So, 
in the spring of 1979, we (the whole 
family except for Paul in college) 
made a "pastoral" call to visit this 
remote parishioner and the group 
with which she was living. To reach 
the tent, we spent more than two 
hours following a trail that trailed off 
into barely visible car tracks and 
crossed about twenty dry river beds, 
often quite rocky and/or steep to 
enter and leave. Because our car is 
rather low-slung, we had lightened 
the load by sending Carol in the car 
that was guiding us. This was a car 
serving the sisters in town and used 
for occasional trips to the tent. Then, 
at some ten river beds, the three 
boys had to get out, too, to avoid 
scraping the tail pipe and gas tank. 
During our twenty-four hours in 
nomads' land, David conducted a 
night "tent" service by flashlight. 
Back in town, he gave brief medita
tions to accompany the sisters' 
customary morning and evening 
devotions. In all of this we were 
scarcely conscious of "Protestant" 
or " Catholic" labels but keenly 
aware of a bond of fellowship as 
Christian disciples and pilgrims 
seeking paths of faithfulness in love 
within a strange land. • 
David and Carol Butler 
David and Carol Butler are UMC mission
aries in Oran, Algeria 
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Special Report 
from ffielbourne 

and Pattaya 

new 
directions 

for 
mission 

Normon E. Thomos 

Can the Christian faith be good news 
for tho e two-thirds of the world 's 
population who are poor and op
pressed ? Most of them are not com
mitted Christians. How shall they hear 
and believe? 

Christian leaders focused on these 
question at two major world confer
ences in May and June. "Your King
dom Come" was the theme of the 
World Council of Churches' Confer
ence on Mission and Evangelism in 
Melbourne, Australia . The Lausanne 
Committee on World Evangelization 
chose " How Shall They Hear?" as the 
theme of their June consultation in 
Pattaya, Thailand . 

Seventy years ago, at the first world 
missionary conference in Edinburgh, 
Scotland, John R. Mott spoke the 
watchword, " The Evangelization of 
the World in this Generation." The 
1910 conference declared " The 
whole world is the mission field, and 
there is no church that is not a church 
in the mission field. " With a sense of 
urgency delegates pledged to com-

plete as their worldwide task " the 
immediate occupation of all unoccu
pied fields. " 

Now, seventy years and two world 
wars later, church leaders took up 
again the Edinburgh concerns at two 
complementary yet strikingly different 
conferences. 

Melbourne 

Challenge the oppressor-that's 
evangelism . Witness with and on 
behalf of the poor, and you stand with 
the crucified and risen Christ. This was 
the new thrust of mission for the '80's 
given at Melbourne. 

"In a world of large-scale robbery 
and genocide, Christian evangelism 
can be honest and authentic only if it 
stands clearly against those injustices 
which are diametrically opposed to 
the Kingdom of God, " the more than 
500 church leaders from 80 countries 
declared . 

Delegates at Melbourne represent
ed primarily wee member churches 
and affiliated national councils, in-

Leighton Ford, chairman of the Lausanne Committee for World Evangelization, 
addresses the consultation in Pattaya, Thailand. 
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Among the participants at the Melbourne Conference were (left to right) CWME director Emilio Castro, conference organizer; Lois 
Miller, vice-moderator of the conference; and Japanese theologian Kosuke Koyama. 

eluding about 150 from Orthodox 
countries . The presence of thirty-five 
Catholic participants plus evangelical 
observers made this perhaps the most 
representative world mission- confer
ence to date. Observers noted , how
ever, that few participants represented 
Western and Third World missionary 
societies . 

The delegates heard graphic reports 
of liberation struggles in El Salvador, 
Korea, Hong Kong, Zimbabwe, and 
other countries. In each a common 
theme emerged-that the Christian 
faith is " good news to the poor" only 
when the crucified Christ and his 
church are seen to suffer with the poor, 
the powerless and the oppressed . 

" We reject as heretical any procla
mation of a Jesus who is presented as 
not being intimately concerned with 
human life and relationships," dele
gates affirmed in the final message. 

" It is in a community in struggle that 
evangelism takes place," Raymond 
Fung, an urban mission worker in 
Hong Kong, told the Conference. His 
phrase, " a person is not only a sinner; 
a person is also the sinned against," 
gained widespread acceptance. 

"To have the poor invite us to join 
with them in their struggles rather than 
inviting them to join with us" is the 
appropriate context for mission today, 
declared Dr. Emilio Castro, the WCC 
Conference organizer. 

Discussions at Melbourne focused 
on four sub-themes: Good News to the 
Poor, The Kingdom of God and 
Human Struggles, The Church 's Wit
ness to the Kingdom, and The Cruci
fied Christ Challenges Human Power. 

The section reports reflected a basic 
conviction that evangelism includes 
social justice concerns. They focus on 
the missionary task of every Christian 
and congregation rather than on 
reaching unreached peoples in foreign 
lands. 

To those content to limit evangelism 
to social witness on behalf of the poor, 
Dr. Castro urged a holistic approach . It 
is a call for every Christian to " name 
the name of Jesus Christ; invite persons 
to repent and believe in Him; an
nounce the Kingdom of God ; and be 
involved in the struggles for justice." 

" Our time is not a time for intellec
tual theologizing but for showing 
concrete discipleship,"Dr. S. Naba
ban of Indonesia, the Conference 
Moderator, declared. In the report 
delegates agreed that " the crucified 
and risen Christ is a judge of shallow 
lifestyles and invites the churches to 
repentance and new life ." The report 

"A person is not 
only the sinner, 
a person is also 

the sinned against." 
Raymond Fung 

commends those renewal groups 

of nuclear power and its wastes." 
What does this have to do with 

evangelism? 
" The crucified Christ challenges 

human power," Dr. Kosuke Koyama 
of Japan asserted. " The crucified 
Christ shares in the agony of the 
suffering of the world and calls Chri s
tians to join him there. " 

· In the final message of Melbourne 
the participants declared : " Our prayer 
'Your Kingdom come' must be prayed 
in solidarity with the cry of millions 
who are living in poverty and injus
tice ." Such solidarity is evangelism
the naming of the name of Christ and 
call to obedience to him amidst the 
struggles of the world . 

" The mission which is conscious of 
the kingdom will be concerned for 
liberation , not oppression ," the report 
concludes . " It will be concerned for 
justice, not exploitation ; fullness, not 
deprivation ; freedom, not slavery; 
health , not disease; l ife, not death . No 
matter how the poor may be identified , 
this mission is for them ." 

which combine Bible study and prayer Pattaya 
with involvement in the struggles of 
the poor for justice. Among them are Three weeks after Melbourne more 
more than 150,000 "base Christian than 900 church leaders from 87 
communities" in Latin America. countries gathered in Pattaya, a resort 

The open participatory style at town in Thailand . Convened by the 
Melbourne allowed for sharp debate Lausanne Committee on World Evan-
on controversial issues . Delegates gelization , the Pattaya Consultation 
adopted specific resolutions support- on World Evangelization focused on 
ing the human rights struggles in El practical strategies for presenting the 
Salvador, Korea, and South Africa, but Christian faith to that two-thirds of the 
stepped back from a direct condem- world 's population who are not pro-
nation of Soviet aggression in Afghan- fessing Christians. 
istan when Russian church delegates All delegates to Pattaya pledged to 
strenuously objected. Participants support the Lau sanne Covenant of 
called for a total ban on nuclear 1974 as the litmus test of evangelical 
weapons, and an immediate moratori- orthodoxy. In contrast to Melbourne, 
um on nuclear power development all attended as individuals rather than 
" until such time as there may exist representatives of the churches . Mis-
clear and enforceable international sionaries from North America , and 
guarantees against the dangerous uses executives of World Vision , the Bill y 
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Graham Cru ade, ampu ru ade 
and other para hur h agencie were 
on pi uou in both number and 

lead r hip. Women had no promin nt 
leader hip. Two Roman Catholi ob
er er attended , but were met with 

initial u picion b e angelical eager 
to convert nominal Roman Catholics . 

Picking up the Edinburgh Confer
ence call for " the immediate occupa
tion of all unoccupied fields ," the 
Patta a participant a ked , " how shall 
the 2. 7 billion unreached people of the 
world come to hear the true go pel of 
Chri t?" 

Prior to the consultation seventeen 
" people groups" had been identified 
and studied by local groups around the 
world . Participants discussed further 
how to reach Hindus, Jews, Muslims, 
Buddh ists and traditional religionists. 
Other mini-consultations focused on 
how to reach out to Marxists, the 
Chinese, mystics, and cultists. Signifi
cant cultural differences emerged in 
consultations on reaching city 
dwellers, nominal Christians, secular
ists, and refugees . The reports of these 
mini-consultations wi ll be a major 

re ource for trategie of cross-cultural 
e ange li m. 

Unlike Melbourne, the Pattaya del
egates fa ed quarelythedilemmathat 
" the great majority of people in the 
world have no Christi an neighbors to 
share Christ with them." They affi rmed 
the urgent need for more cross-cultural 
missionaries, especia ll y from Third 
Wor ld churches. Special si tuations, 
however, demand new creati ve ap
proaches. The Consultation opposed 
the reentry of foreisn mission groups 
with their denominational di visions 
into mainland China, preferring infor
mal contacts with growing Chri st ian 
commun ities there . 

Concerning cooperation , the partic
ipants voted for " functional rather than 
organic unity" in evangelization . The 
Consultation rejected as " premature" 
an invitation to the Lau sanne Com
mittee to become part of the World 
Evangelical Fellowship. Parachurch 
bodies have valid and necessary min
istries in evangelism, the participants 
declared . To avoid competition with 
parishes, their workers were urged " to 
recognize and relate to the pastoral , 

Delegates chat at Pattaya (left), an address by a Thai official (right), and 
participants in a prayer group (below). .... 
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At the Melbourne Assembly, 
Archbishop Makary of the 

U.S.S.R. talks while Tracey K. 
Jones of the U.S. listens after 

a meeting between the two 
delegations (opposite page). 

nurturing and discipling ministry of the 
churches." 

Prior to Melbourne and Pattaya, Fr. 
Thomas Stransky, a veteran Catholic 
observer at ecumenical conferences, 
saw the holding of two separate world 
mi ss ion conferences in 1980 as an 
" ominous and depressi ng sign ." He 
fea red a further polarization within the 
churches over the nature of the mis
sion to the nations. 

Third World delegates at both Mel
bourne and Pattaya led in a bold 
affirmation of a complete approach to 
evangelism . It includes a concern both 
for personal and social salvation. 

" I agree that most of the unreached 
people groups are coterminus with the 
75 percent of the world's economic 
poor," Gottfried Osei-Mensah, Execu
tive Secretary of the Lausanne Com
mittee, confessed at Pattaya . More 
than half of the Pattaya delegates 
signed a Statement of Concerns which 
charged that the planning committee 
" does not seem to have been seriously 
concerned with the social, political , 
and economic issues in many parts of 
the world that are a stumbling block to 
the proclamation of the Gospel. " 

The final Thai land statement as 
unanimously adopted includes a con
fession " that we have not sufficiently 
followed his (Christ's) example of love 
in identifying with the poor and 
hungry, the deprived and oppressed ." 

The baggage of past church contro
versies remains . Much theological 
rethinking remains to be done. Mel
bourne delegates studied the Gospels 
while those at Pattaya quoted Paul
each claiming biblical authority for 
their positions. 

In a new balanced approach to 
evangelism the dominant concerns of 
Melbourne and Pattaya complement 
each other. Dr. Emilio Castro speaking 
at Pattaya expressed them as he said : 
" My proclamation of the gospel is my 
entry into fellowship with my neigh
bor, but my social involvement in the 
struggle for social justice is incomplete 
without calling people to name the 
name of Christ. " • 

Norman E. Thomas, an observer at the 
Melbourne and Pallaya conference , i 
Director of the Mission and Evangelism 
Program at Boston University School of 
Theology. 



Excerpt from the Thailand State
ment of the Consultation on 
World Evangelization, Pattaya, 
Thailand 

Our Commitment to Christ 
In the light of his clear command to go and 
make disciples of all nations , his universal 
authority and his love for all humanity, we 
solemnly make the following commitment 
to Christ, which we shall seek his grace to 
fulfi ll. 

1. We pledge ourselves to live under 
the lordship of Christ, and to be 
concerned for his wil l and his glory, 
not our own . 

2. We pledge ourselves to work for the 
evangelization of the world , and to 
bear witness by word and deed to 
Ch rist and his salvation . 

3 . We pledge ou rselves to serve the 
needy and the oppressed , and in the 
name of Christ to seek for them relief 
and justice. 

4. We pledge ourselves to love all those 
we are called to serve , even as Christ 
loved us, and to identify with them in 
their needs . 

5. We pledge ourselves to pray for the 
church and for the world , that Christ 
will renew his church in order to 
reach his world . 

6. We pledge ourselves to study God's 
Word , to seek Christ in it , and to 
relate it to ourselves and our con
temporaries. 

7. We pledge ourselves to give with the 
generosity of Christ , that we may 
share with others what he has given 
to us. 

8. We pledge ourselves to go wherever 
Christ may send us , and never to 
settle down so comfortably that we 
cannot contemplate a move. 

9. We pledge ourselves to labor to 
mobilize Christ 's people, so that the 
whole church may take the whole 
gospel to the whole world . 

10. We pledge ourselves to cooperate 
with al l who share with us the true 
Gospel of Christ , in order to reach the 
unreached peoples of the world . 

11 . We pledge ourselves to seek the 
power of the Spirit of Christ , that he 
may fill us and flow through us. 

12. We pledge ourselves to wait with 
eagerness for Christ's return , and to 
be busy in his service until he comes. 

We believe that God, who has uniquely 
exalted his Son Jesus Christ , has led us to 
make these pledges to him. With hope 
and prayer we invite all Christ 's followers 
to join us in our commitment , so that we 
may work together for the evangelization 
of the world . 

YOUR KINGDOM COME 
The Message From Melbourne 

Dear Sisters and Brothers in Christ: 
We , more than five hundred Christians 

from many of the world 's nations, have 
gathered in Melbourne, Australia, May 
12-24, 1980, in the World Council of 
Churches' Conference on World Mission 
and Evangelism. In the name of Jesus 
Ch rist we have come. Our attention 
focussed on the prayer Jesus taught us: 
" Your kingdom come." This prayer 
disturbs us and comforts us yet by it we 
are united . 

We meet under the cloud of nuclear 
threat and annihilation. Our world is 
deeply wounded by the oppres ions 
inflicted by the powerful upon the 
powerless . These oppressions are found 
in our economic , political , rac ial , sexual 
and rel igious life . Our world, so proud of 
human achievements, is full of people 
suffering from hunger, poverty and injus
tice. People are wasted . 

" Have they no knowledge, all the evildoers 
who eat up my people as they eat bread?" 

(Psalm 14 :4) 
The poor and the hungry cry to God. Our 
prayer " You r kingdom come" must be 
prayed in solidarity with the cry of 
millions who are living in poverty and 
injustice . Peoples suffer the pain of silent 
torment; thei r faces reveal their suffering. 
The chu rch cannot live distant from these 
faces because she sees the face of Jesus in 
them (Matthew 25). 

In such a world the annou ncement of 
the kingdom of God comes to all. It 
comes to the poor and in them generate 
the power to affirm the ir human dignity, 

liberation and hope. To the oppressor it 
comes as judgment , challenge and a call 
for repentance. To the insensitive it 
comes as a cal I to awareness of responsi
bi I ity. The church itself has often fa i led its 
Lord by hindering the coming of his 
kingdom . We admit this sin and our need 
for repentance, forgivenes and c leans
ing. 

The Triune God , revealed in the person 
and work of Jesus Christ, is the center of 
all peoples and all things. Our Saviour 
Jesus Christ was laid in a manger 
" because there was no place for him in 
the inn " (Luke 2:7 ). He is cen tra l to life 
yet mov s toward those on the edge of 
life. He affirms hi s lordship by giving it 
up. He was cruc ified " outside the gate" 
(Hebrews 13: 12). In this surrender of 
power he establishes his power to heal. 

People who suffer injustice are on the 
periphery of national and community 
life. Multitudes are economically and 
poli tically oppressed. Often these are the 
people who have not heard of the go pel 
of Jesus Christ. But Jesus Christ comes to 
them. He exercises his healing authority 
on the periphery . We, pa rt icipant in th is 
Conference on World Mission and Evan
gelism, are challenged by the suffering of 
the poor. We pray that they may hear the 
Gospel and that all of us may be worthy 
proclaimers of it by word and life. We 
stand under the judgment and the hope of 
Jesus Christ. The prayer "Your kingdom 
come" brings us closer to Jesus Chri tin 
today's world. We invi te you to join us in 
commitment to the Lord for the coming of 
who e kingdom we pray, " Thy Kingdom 
come, 0 Lord ." 
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The Church 
and the suffering 

of the Poor 
in El Sal'Oador 

I. K. Silverman Photographs 

The Melbourne Assembly defi ned a central 
task of mission today as "identification w ith the 

suffering of the poor." Nowhere are the peril s 
and agony of that identification more apparent 

than in El Salvador today. Long dominated 
economically and politically by the " fourteen 

families," the Central American nation has had 
a succession of mi litary governments . Many 

priests and religious fi gures have protested 
against the exploitation of the regime, and many 

have been murdered as a result. The most 
notable religious leader to be killed was 

Archbishop Oscar Romero, a courageous crit ic, 
who was gunned down as he was celebrating 

mass. Here are some scenes from that polarized 
nation , where death is an everyday occurrence 

and where civil war seems imminent. 

This man was shot and killed 
as he stepped off a bus, for 

no apparent reason. His 
parents grieve over the body. 



Living conditions in a poor section of San Salvador, with huts 
made out of cardboard, are in stark contrast to wealthy homes 
in the city. 

The minister of defense and 
public security, Jose 
Guillermo Garcia, is the 
strong man of the current 
junta, which began as a 
moderate force and has 
become increasingly right 
wing. It is still supported by 
the U.S. government. 

A private, quasi-public group called ORDEN has been 
responsible for much of the repression and has been 
linked to Archbishop Romero's murder. Here members of 
ORDEN go on a counter-insurgency patrol in the 
mountains looking for guerillas. 



These young men are 
guerillas. They are shown 

practicing on the grounds of 
the university, now occupied 

by the military. 

Monsignor Ricardo Urioste, past acting 
archbishop, discusses the church's plans 
in the increasingly desperate situation. 

The tomb of Archbishop 
Romero in the cathedral in 

San Salvador attracts a 
stream of visitors. 



These refugee children and 
those (bottom) on the opposite 
page are being cared for on the 
grounds of the archepiscopate 
in San Salvador. 

The devotion of the people to 
the church, regarded by many 
as their only champion, re
mains strong. This is a holy 
week service in a small village 
in the north. 



T he mission is God's, our one 
God's, as thi s indwelling, out
reaching, to the nearest and the 

fa rthest, Spirit seeks through its essen
tial Bei ng, w hich is Love, to overcome 
divisive forces and persuade ind ividu
als and peoples to dwe ll in peace and 
mutual he lpfulness. 

There is evidence of th is Spir it's 
working in stories and in shining gems 
of distilled teachings in the Old 
Testament: e.g. , in Jonah, Hosea, 
Micah, Ruth . In mentioning these I 
would not excl ude others, w hile con
fessi ng from the outset that I am hardly 
a Bible scholar, on ly a lay mi ss ionary 
often convicted, or inspired, guided, 
or strengthened by reading or reca lling 
of messages from the O ld Testament as 
we ll as the New . 

To me, the Book of Jonah shows the 
basis of a Chri stian 's ca ll ing to mis
sion: God's abso lute sovereignty over 
H is creation, God's love and mercy as 
shown in H is choosing to fo rgive and 
save even the enemies of His 'people 
rather than to punish and destroy 
them. 

W hen I first went as a Method ist 
missionary to Japan in August of 1939, 
war clouds hung over the Pacific and 
feeli ng agai nst the Japanese people 
and their nation was growing. It was 
belief and trust in this centra l charac
teristic of love and mercy of the 
Chrsitian God w hich filled my heart 
and impelled me to want to share thi s 
faith with the Japanese. Th is fa ith has 
sustained me and my experiences 
have nourished this faith duri ng the 
forty or so yea rs duri ng which I have 
li ved and worked among thi s gifted 
people, both in their own country and, 
during the early yea rs of World War II , 
in my own. 

I served in the Berke ley-Oakland, 

A Missionary's 
Understanding 

of Mission 
Mary McMillan 

Californ ia area and later, in a camp of 
the War Relocation Authority, in Utah, 
where Japanese and their American 
children were incarcerated . Due to 
unfounded fears of Japanese-Ameri
can s, they were subject to a shameful 
orper that they leave their homes on 
the West Coast and were interned in 
camps. 

After Pearl Harbor, which shocked 
many of the Japanese people as much 
as if not more than it did us Americans, 
I felt somewhat as I imagine God must 
have felt towards His chosen people 
during the time of Hosea, w ho trusted 
from his own experience that God's 
constant love for His people would 
prevail and He would win the nation 
back to Himsel f. In token of th is kind of 
fai th , I gave, during the war yea rs, a 
Japanese name to my sister's baby girl . 

Here I feel compelled to mention, as 
a Chri sti an missionary having served 
in another country, my feelings at 
times towards my own country. Per
haps it is the influence of some of the 
O ld Testament prophets as wel I as the 
ability to see from a distance both 
more of the good and more of the bad 
in one's homeland . I have sometimes 
in the past and do now in this present 
time fee l somewhat about my America 
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as M icah seems to have felt about his 
Judah-a mixture of fear of a national 
catastrophe due to the social and 
personal sins of the people and of 
hope--Oue to God's graciousness
for the future. 

Micah has given us also a three-fold 
remedy for our situation. As a mis
sionary of Christ both to the Japanese, 
to whom our church in America sent 
me, and also to the Americans, to 
whom the church in Japan and a wider 
(religiousl y speaking) community , 
i .e., the City of Hiroshima, the world 's 
Peace City, serips me, I would com
mend Micah's ·remedy to a'll: " The 
Lord has told us what is good . What He 
requ ires of us is thi s: to do what is just, 
to show constant love, and .to live in 
humble fellowship with our God" 
(Micah 6:8 in the Good News Bible). 

Turning to the New Testament, from 
several books and passages that occur 
tb me, I choose only one, the short 
" gospel " in John 3:16: " For God so 
loved the world that He gave His only 
begotten Son, that whosoever b~ lie
veth in Him should not perish but r ave 
everlasting life." This verse to me is 
reason enough for a profess ing Chri s
tian to look outward in love, trusting 
Gpd's love to undergird, to follow, 
nay, to go before and prepare a way, or 
ways, for those w ith cal Is to mission in 
its many possi ble phases, near and fa r. 
He or she w ill , as did our Lord , th ink of 
mission as a part of the work of God, 
the will of God who sends His rain on 
good and bad alike in the ongoing 
struggle for justice, love, peace, life, 
w hile keeping al ive the vision of the 
Kingdom . 

God's nature w as and is to love, to 
give, to send-in the expectation that 
there would be response in ki nd from 
His wo rld , its people, their salvation to 



everlasting life, out-going life, life for 
others. 

Other New Testament verses occur 
to me, as they will to my readers. Many 
stories I cou Id tel I, i 11 ustrati ng, in my 
mind , God's working through open, 
responsive persons in mi ss ion in our 
time. I shall outline only one. 

Some twenty-five years ago, several 
Methodist missionaries living in Hiro
shima were happy to be used by a local 
Kyodan pastor, the Rev. Mr. Ki yoshi 
Tanimoto, who was preparing the 
Hiroshima Maidens, a group of young 
survivors of the 1945 atomic bombing 
of the city, to come to the United States 
for plastic surgery and training in ski ll s 
by which they could later earn their 
livings. These missionaries taught the 
girl s English and other things to make 
their adjustments to American life 
easier, more pleasant and profitable. 
Some of them were able to v isit the 
girl s in their American homes, and in 
the hospital where they were treated in 
New York City. Later, along with 
friends whom the " maidens" had 
made while in America, some of the 
missionaries continued, after the girls' 
return to Japan , to keep in touch with 
them to the degree possible . 

But one of the Hiroshima physic ians 
who accompanied them to Ameri ca 
and there worked with Mt. Sinai 
Hospital surgeons and others to restore 
their physical appearance and power 
as much as poss ible not only kept up 
with thi s group of some twenty-five 
girls, he later, at the time of the 
Vietnam War, undertook a similar 
mission . So impressed had he been by 
the Quakers and other Americans w ho 
received , gave homes to , treated, 
loved the " Hiroshima Maidens," that 
he went to war-torn Vietnam , found 
injured boys and girls and brought 

them to Hiroshima to be hea l ~d and 
trained. He became their " father. " H is 
doctor friends became their uncles . I 
was " Auntie ." Some of these young 
people returned to their cou ntry. One 
at least is in Pari s. Three boys have 
remained in Hiroshima, where they 
are working or studyi ng. 

The same Spirit of Love gave be
lievable evidence of the power of 
people of good-will working together 
to meet a need . Thus, in the later 
somewhat similar situation , there was 
a so rt of model to follow, the inspi ra
tion to attack the problems, overcome 
the difficulties, and help innocent 
v ictim s of modern warfare w h ile 
building international communities of 
active good-wi 11 . And thu s another 
worthy example for others to follow! 

The wonderful teachings in story 
and sayi ngs in our Bible live on today, 

bi nd ing together peoples of different 
cultures, sometimes changing, some
times adding to other strains in each 
people's history. Building on these 
common teachings, taking directi on 
a_nd courage from the lives of those 
w ho have used the Bi ble as a guide to 
l ife in God 's wor ld throughout history, 
shall we not fo llow in their train , as 
people of the O ne God? Thus we may 
be, as God's worke rs in our time, 
reconci lers, peace-makers. • 

Mary McMillan erved as a United Meth
odist miss ionary in Japan from 1939 until 
1980, except for World War II w hen she 
worked with Japanese-Americans in U.S . 
relocation camps. She was a teacher at 
H irosh ima Jo Cakuin College for women 
and was made an honorar) citizen of that 
city. She has long been active in the pea ce 
movement. 



THE CHURCH NEEDS ALL ITS mEmBERS 

For Christ is like a single body with 
many limbs and organs, which many as 

they are, together make up One 
body .... God has combined the 

various parts of the body, giving special 
honor to the humbler parts, so that 
there may be no sense of division in 

the body, but that all its organs might 
feel the same concern for one another. 

If one organ suffers, they all suffer 
together. If one flourishes , they all 

rejoice together. 
I Corinthians 12 :12-13 ; 24-26 

(Below, left) This young man, 
paralyzed in an auto 

accident in South Africa, 
now works with other 

handicapped people of all 
races; (below, right) A deaf 
choir in Yorkshire, England, 

rehearses for a London 
concert. 

Toby Gould 

I wonder what the Church would 
look like if we were to use Paul ' s image 
of the human body. If we allow 
ourselves some distance from the 
Church, our perception of the body of 
Christ, which is the Church, wi ll 
change. For as we move back from the 
Church we will discover many people, 
both as individuals and as groups, who 
have been excluded from the life of the 
Church. We find people exc luded for 
reasons of race or nationality, political 
persuasion or family status, life style or 
economic standing . Through outright 
discrimination or subtl y being made to 
feel uncomfortable, they are not part of 
the body of Christ. 

Now that our perception has been 
sharpened, can we face the body that 
is before us ? In his letters to the youns 
cburches near the Mediterran~an Sea, 
Paul said forcefull y that we must view 
the Church reali sti ca lly no matter how 
painful the exercise is . 
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Many people, throuph their perspn
al experiences, might desc ribe the 
contemporary Church in different 
terms than you would . Fqr some of 
these people, the Ch~rch wo4ld pe a 
body without eyes . For others, the 
Church would be a body without ears 
or voice. For many, the Chµrch would 
be a frenzied body lack jrig patience or 
understanding. Through some angry 
eyes, the Church is a body i~ leg 
braces or amputated at both hips. For 
all of these people, the ~hµrch is a 
body preaching the salvation of souls 
and lobbying for a better world while 
ignoring their presence. 

For many people who have visual 
impairments or hearirig impairments 
or ·mobility impairmerits or develop
mental impairments, the Church is an 
unfeeling, uncaring body, a hody that 
turns its back on th~rn. 

Too many people with handi ~a p
ping conditions are almqst irvisible in 
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their congregations . These persons 
have been pushed to the outer edges of 
our congregations, pushed so far from 
the center of a church's activities that 
we do not see them anymore. Then 
when someone in our church asks why 
we are not doing more to include 
persons with handicapping conditions 
in the life of our congregation , we 
answer, " We don 't have any of them 
here." 

"We Don't Have Them" 

" We don 't have any persons in 
wheel-chairs or with a severe mobility 
impairment in our church ." Of course, 
we have twelve steps from the street to 
our sanctuary and we can't mar the 
view with one of those ugly ramps. We 
certainly wouldn 't want to disturb the 
symmetry of our sanctuary by cutting 
one of the pews to accommodate a 
person in a wheel-chair . They can sit 
in back with the ushers or down front 
where no one else sits anyway. 

But even if we do the things that are 
obvious to make our buildings access
ible, have we reached our goal in 
mission? Though these efforts are 
commendable, have we really made 
our church program accessible? Could 
a person in a wheel-chair join our 
choir? We would quickly answer, 
" Certainly, especially if that person 
has a good voice." But could that 
person get into the choir loft? If we 
elect someone in a wheel-chair to the 
Administrative Board, could they get 
into the meeting room? Would they be 
able to use the restrooms during those 
brief, stimulating board meetings? To 
be truly accessible we must open a// 
church activities, not just allow a quiet 
presence, one hour a week, on Sunday 
morning. 

" We don't have any of them here . 
We don' t have any blind or visually 
impaired people in our congrega
tion ." What have we done to make 
these people welcome? Have we 
purchased large-print Acts of Praise 
and H ymnals? Do we have a braille 
Bible? Has our pastor thought of taping 
the order of service as he/she prepares 
it so that a blind person could also 
prepare to be an active worshipper? 

" We don't have any of them here. 
We don 't have any deaf or hearing
impaired people in our congrega
tion ." Have we equipped our sanc
tuary with hearing devices? Have we 
spaced those devices so as not to make 
their users conspicuous? Have we 
thought of beginning a signing class in 
our congregation so that hearing per-

The First United Methodist Church in Wichita, Kansas, has a program for the 
developmentally disturbed. · 

sons can make contact with deaf 
persons in our community? 

Other Disabled Persons 

" We don't have any of them here. 
We don't have any developmentally 
impaired people in our congrega
tion ." Does our worship reach out to 
our senses as well as our intellect? 
Have we adopted the public school 
program of mainstreaming mildl y re
tarded children and adults into regular 
classes of our church school? Have we 
considered a program of respite care 

ditions. Many congregations have 
increased the diversity of their church 
programm ing so that more people can 
participate in the life of the Church . 
Many congregations have become 
aggressive advocates of the rights and 
opportunities that should belong to all 
people regardless of handicapping 
condition . But , as Harold Wilke 
pointed out in an article in Christian 
Century, the worst barrier of all is an 
attitude wh ich excludes. 

Personal Experience 

so that families of severel y retarded Over the past few years, my activi-
persons or the families of persons who ties have been limited by a form of 
need constant care can gain a few spinal arthritis . Though for a time I 
hours a month released from their grew increasingly weaker and was in 
often consuming responsibilities? pain much of the time, my handicap-

1981 has been designated by the ping condition, along with many 
United Nations as the International dissimilar cond itions, is largely invisi-
Year of Disabled Persons. Thi s year ble . After much inward struggle be-
gives us a special impetus to examine tween vocation and health, I took 
ourselves and our c hurches. W e disability leave from the active prac-
should take thi s time to open the doors tice of ordained ministry. My family 
of our church buildings. Let us bring and 1 lefttheparsonageofthechurch I 
into the mainstream of our church had been servi ng and moved to a rural 
program those who have been forced community. For the first time since 
tothesidelinesand shovedi nto specia l Junior High Methodist Youth Fellow-
categories . ship, I found myself without a leader-

Many congregations have begun to ship position in a congregation . Be-
assess the architectural barriers in their cause this parti cular fo rm of arthritis is 
church buildings w hich confront per- at its worst in early morning, I stayed 
sons with various handicapping con- home w hile my famil y attended Sun-
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"I was 
remembered 

in prayer 
but precious 

little else." 

Toby Could 

day worship . After receiving the pasto
ral call due a new family in the 
community, I quickly achieved the 
rank of non-attending Christian . 

As the weeks passed, I became 
increasingly angry with the Church . 
Because of a condition I had not 
chosen , I was placed in the category of 
shut-in/shut-out by the Church. Along 
with other shut-ins/shut-outs, I was 
remembered in prayer but precious 
little else. From my new perspective 
the Church took on the characteristics 
of a club, open to those members who 
are physically and/or psychologically 
prepared to meet the entrance re
quirements. For each person with a 
handicapping condition, these en
trance requirements appear different
ly . For me, I was requ ired to sit on a 
wooden pew for an hour (something I 
could not do) or live with the embar
rassment of sitting alone in an aisle as 
an appendage to the congregation . I 
soon realized that because I could not 
meet this entrance requirement, I was 
not asked to participate in other 
aspects of the church's life, which 
phys ica lly I could have done with 
relative ease and with pleasure. 

My anger was not aimed primarily at 
an architectural barrier like Puritan 
pews, rather I was angry at the attitude 
that says that if you want to belong, 
you must learn to fit in and play by our 
rules . And if you cannot do this, then 
we, the Church, will smile beatifically, 
pray for a miracle and pass by on the 
other side. 

There is another attitude, an attitude 
which includes people . During last 
Holy Week, a neighboring pastor 
cal led and said /1 As I was preparing for 
Easter, I thought of you and what it 
must be like not to have a pulpit on this 
Sunday of all Sundays. Won' t you help 
me by leading in worship on Easter?" 
This attitude breaks down barriers . 

A TV APPEARANCE 

by Genell Poitras 

When UM missionary to Korea Thelma 
Maw received the Asan Social Welfare 
Award in 1979 she was asked to appear 
on a local television program called " Life 
after 60 ." As was usu a I in Korea she was 
asked to si ng a song. Her response was 
that she couldn' t sing but she would be 
on the program if she cou Id play table 
tennis with one of the quadraplegic 
Vietnam veterans whom she had helped 
as a physical therapist. When the pro
gram sponsor agreed she went to see Mr. 
Lee Hae-gon . 

Thelma told Mr. Lee why she had 
come to see him and asked if he would be 
willing to appear on the program with 
her. He responded , " No, I can' t appear 
on TV because many of my friends don' t 
yet know that I was wounded and am 
disabled . I just couldn' t appear in pub
lic." 

Thelma did not urge him as she knew 
what a difficult time handicapped people 
have in trying to live a normal life in 
Korean society. However, she had not 
been home more than a few minutes 
before Mr. Lee called her. He told 
Thelma that after she left he had thought 
deeply about her request and had come 
to the conclusion that he couldn ' t refuse 
to do something for her when she h'ad 
done so much for him . He told her that 
she had made him a " whole person," 
and he wou Id be forever gratefu I to her. 

When Thelma first found Mr. Lee he 
was unable to sit or move by himself. He 
was lyi ng in a bed in one of the wards at 
the Veterans' Hospital near Seou I. He 
had to be fed. He sipped water through a 
straw while someone held the glass . As 
Thelma talked with him she noticed that 
he moved his wrists slightly . Th is indi
cated to her that he probably could learn 
to hold a spoon and feed himself. 

She asked him, " Would you like to be 
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This attitude echoes Paul 's v1s1on of 
the Body of Christ in that it recognizes 
that " as one member suffers, all suffer 
together; if one member is honored, al I 
rejoice together." 

If we can recapture Paul's vision of 
an inclusive church, we will find 
ourselves being a church in mission . 
For to be in mission , the Church needs 
all its members. • 

The Rev. Iva n (Tob y) Could is executive 
secretary, Office of Ministries to Persons 
with Handicapping Conditions, Division 
of Health and Welfare Ministries, United 
Methodist General Board of Global Minis
tries. 

able to feed yourself?" 
He answered, " I can ' t. " 
" I didn ' t ask you whether you could or 

not, I asked you whether or not you 
wanted to feed yourself," she repeated . 

" Yes," he answered . 
" Then , you can ," she replied . 
Several days later she returned with a 

simple hand-made strap that fit on his 
hand and behind which a spoon could be 
slipped. The next time she came he was 
feeding himself. 

This time Thelma asked him, " Would 
you like to sit up?" 

" I can't," he said . 
Again she said , " I didn ' t ask you 

whether or not you could , I asked you 
whether or not you wanted to ." She 
added, " This can't happen overnight but 
you are now qnly twenty-three years old 
and if you work hard for a year or so you 
may be able to sit up by yourself. " 

His success with the spoon was tile 
motivation for helping to start him on the 
program of exercises which would even
tually enable him to sit up by himself. In 
the space of three short months he was 
able to sit up by himself. After that he 
worked daily to strengthen his muscles. 
There were times of discouragement over 
his slow progress. But, eventually he was 
able to manipulate a wheelchair . He took 
up table tennis and became a champion 
player. 

Mr. Lee is now married , and lives in an 
apartment with his wife and small daugh
ter. It was to this apartment that Thelma 
went to ask Mr. Lee to be her table tennis 
partner on televison . 

This TV appearance was written up in 
several week ly papers and magazines . 
Many of his friends made contact with 
him and he was able to improve the 
image of the handicapped and give 
encouragement to others who were 
disabled like himself. All because some
one had asked him if he wanted to feed 
himself. • 

Gene/I Poitras is a UM missionary in Korea . 
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ffiission to o community in Phoenix 

" It's bad stewardship to have a 
church open on ly on Sunday morning 
for services when you have so many 
needs in a community, " says the Rev . 
Ruben G. Carrico, pastor of Primera 
Iglesia Metodista Unida in Phoenix, 
Arizona. 

" First Church" has opened its doors 
to the community, and its Hispanic 
pastor says proudly, " People in this 
commu ni ty have come to understand 
that th is chu rch ca res for them." 

Founded in 1892, Primera Igles ia 
ministered spi rituall y to the barrio . But 
w hen Mr. Carrico arri ved in 1969, he 
fou nd chi ldren roami ng the streets and 

ffielisso Jones 

sniffing pai nt and glue. He set about to 
expand the chu rch 's concept of min
istry . Today " the church has become a 
power base fo r po litica l invo lvements 
on behalf of the poor and powerl ess, " 
he sa id. 

As part of his effo rt to provide 
information, education, socia l action 
and referral services to the comm uni
ty, M r. Carrico hired a commu nity 
developer, Mercy Montano, in Apri l 
1979 . Co mm un ity deve lopers are 
commun ity people w ho work in con
cert w ith the church in mi ssion. They 
receive support from the National 
D iv ision of the Un ited Methodist 

Pastor Ruben Carrico discusses remodell ing plans for the church with community 
developer Mercy Montano. 

Board of Global Ministries plus local 
church and area sources. 

A former CET A worker for the ci ty of 
Phoenix, Ms . Montano had done 
vo lunteer work for the church , so she 
needed no transi tion period for her 
job. " I always felt part of thi s commu
nity because I was born and rai sed in 
the barrios," she said . 

Ms. Montano began by going door 
to door near the church , handing out 
mimeographed sheets with a bilingual 
exp lanation of who she was , what she 
wanted to do and how to contact her. 
" I didn't have a hard time gaining 
acceptance, " she said . " The people 
are open to someone who can relate to 
their culture and speak their lan
guage." 

Ms . Montano serves as a resource 
person . Her past work for the city gave 
her a good education in where to go for 
help and how to get it. " The main thing 
to remember is, when you have a case 
you must follow through ," she said , 
addi ng that it is easy to get bogged 
down in red tape and want to give up. 
Key to her ministry, she said , is to 
inspire community members to get 
involved and help each other, not to 
try to do everything alone. 

She makes regularly scheduled 
home visits to community members 
and does as much as poss ible to 
al lev iate any of the needs she discov
ers. In one instance she saw an elderly 
man who l ived alone and rarel y went 
out. She suspected the man wasn ' t 
eating properly and called city agen
cies in an attempt to have one hot meal 
a day delivered to the man. Advised by 
a social worker that isolation was not 
good for the man, Ms . Montano 
arranged for the man to ride to a city 
senior citizen center daily for a meal 
and companionship. 

Ms. Montano said the roughl y ten 
percent of the community who are 
i llega l al iens have special needs . " The 
i l lega ls can ' t get service anywhere 
because they have no papers," he 
said . " There is no temporary housing 
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and food for them." They feel safe 
asking Primera Iglesia for help, Ms. 
Montano said. "Here at least they 
don't feel they will be turned in to the 
immigration authorities ." 

An aspect of the community devel
oper's job that excites both Ms. 
Montano and Mr. Carrico is working 
with a youth program called Chicano 
Pride. Chicano Pride is designed to 
enhance the youths' Hispanic cultural 
identification and also to educate them 
in dealing with Anglo society. The 
group is small, with about 10 faithful 
members, but the program is fairly 
new. Ms. Montano said the members 
will become leaders of future youth 
groups. 

Mr. Carrico believes a "core" of 
youth are necessary to exert a good 

influence on other youth. He said 
many young persons come from 
homes where a parent has abandoned 
the family, a parent is alcoholic or the 
mother and father both work. Family 
problems coupled with strong peer 
pressure create frustration and violent 
youth gangs. 

He wants the young people to see, 
as he puts it, "You do not change the 
system that oppresses you by rioting 
and looting, but by working within the 
system. " He himself was very involved 
in easing racial tensions at a local high 
school several years ago. 

Most meetings of Chicano Pride 
feature speakers from the Phoenix 
area. A policeman spoke to them 
about drugs, and Ms. Montano ar
ranged for the group to take part in a 

Above, sketch for the remodelled Primera Iglesia. Below, community developer 
Montano (left) confers with a member of the youth group, Chicano Pride. 

40 [424] New World Outlook • October 1980 

city educational program that allows 
young people to ride with police for a 
shift so they can see and better 
understand what the police do. Sug
gestions from the group for future 
speakers range from an ex-convict to a 
city fireman . 

Ms. Montano exposes the youth to 
different career possibilities, arranges 
vocational training and helps with 
problems in schools . Most of the 
Chicano Pride members are in school 
and Ms . Montano believes positive 
peer pressure encourages potential 
dropouts to think twice . 

Mr. Carrico is pleased with Ms. 
Montana's job as community devel
oper. " This is the only Protestant 
Hispanic church in the state of Arizona 
that has a community developer," he 
said. 

He believes the potential for growth 
of Primera Iglesia, which has about 
100 members, is great. The church is 
located in an area that the city recently 
moved to renovate . Primera Iglesia is 
remodeling its own old church build
ing. Mr. Carrico said that, under the 
parish development plan, the new 
structure will accommodate many 
activities . 

While he has many ideas for min
istry, Mr. Carrico believes the commu
nity must help themselves . " You can 
do things for people but can never get 
them to do things for themsel e unles 
they are motivated," he said . 

His commitment, and that of the 
church , is the motto of Primera lgle ia: 
" This church is de tined to proc la im 
liberty to the captive , to set free the 
oppressed. " • 

M . Jone a free lancer writer in Tempe 
Arizona . 
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;BOOKS 

ASSASSINATION ON EMBASSY ROW, by 
John Dinges and Saul Landau. New York, 
1980 : Pantheon Books, 411 pages, 
$14.95 . 

Residen ts of the United States tend to 
regard politi cal assassi nations as the kind 
of thing that happen " other places ." Even 
such a sas inations as those of John F. and 
Robert Kennedy and Martin Luther King, 
Jr .. must somehow be perceived as some
how non-political , the work of a crazed 
loner, to preserve our sense of our identity 
as pol itica ll y non-violent. 

It was therefo re a direct insul t as well a a 
shock when a booby-trapped car exploded 
in the morning ru sh hour in Washington , 
D .C., killing the fo rmer Chilean ambas a
dor to the U .S. Orlando Letelier and a 
business associate (a nd U.S. ci tizen) Ronni 
Moffitt. For, as the investigati on unfolded, 
it became appa rent tha t th is was an ac t 
pla nned by the Chilean sec ret service 
D INA and ca rr ied ou t with the aid of 
anti-Castro Cuba n refugees. Th is book i a 
story of Letelier, of the expa tr ia te American 
and Chilean agent Ve rnon Townley who 
pla nned the mu rder, of the political 
background , of the U.S. investigation and 
of the tri al and conviction of the Cubans . 

I approached th is book wi th some 
reservations si nce one of the autho rs, Saul 
La ndau , was an associate of Letelier and of 
Ronni Moffi tt and thi s often leads to 
rhetoric ra ther than objec tivi ty in w riting. 
Fortu nately, that is not true here and the 
book is as fascinating as the ci rcumstances 
are repel lent. 

Once again, as in Wa tergate and Pre i
dent Kennedy's assassi nation (as Anthony 
Summer's shows in his compelling new 
book , Conspiracy), we are reminded of the 
poisonous legacy of the union between the 
C. I.A. and the anti-Castro Cubans whom 
we encouraged and trained for murder and 
then told to ca lm down after we cha nged 
ou r mind . Once again, we see the 
inter locki ng network betwee n the ec ret 
poli ce agencies of va rious right-wing 
regimes which have no public opinion to 
co nstrain them. Once again , we see 
possi ble U.S. compli ci ty in much of th is . 

On the other hand, there is much that is 
hopeful here. The U.S. government inve -
l igation of the Letelier case seem by and 

large admirable. The au thors com pla in 
because the head of DI A was not 
extradited to the U .S. to stand tr ial. In an 
imperfec t world , tha t doe not seem 
extraord ina ry. What is extraordinary is that 
the U .S. eve r requested it. 

The new military regime in Boliv ia, 
openl y modeled on Chile and Argentina , 
gives this book a melancholy timelines . 
But all of those interes ted in Latin America 
and U.S . rela ti ons ca n profi tably read this 
book . 

A. J.M. 

CHRISTIANITY, SOCIAL TOLERANCE, 
ANO HOMOSEXUALITY: Gay People in 
Western Europe from the Beginning of the 
Christian Era to the Fourteenth Century, 
by John Boswell. Chicago and London, 
1980: The University of Chicago Press, 
424 pages, $27.50. 

HOMOSEXUALITY ANO ETHICS, edited 
by Edward Batchelor, Jr. New York, 1980: 
The Pilgrim Press, 261 pages, $10.95. 

Probably the most hopeful development 
in the con tinuing debate over homo exual
ity is the growi ng body of li teratu re. both 
ethical and histo rical, to examine the 
complex of issues around the ubject. Both 
of these books are valuable additions to 
that literature . 

Homosexualit y and Ethic is probably 
the most comprehensive su rvey of the 
positions taken by con temporary ethicists 
(a nd a few not so con temporary , such as 
Thomas Aquinas). The editor, an Episcopal 
priest and chaplain at the Ci ty Univer ity of 
New York , identifies fou r main viewpoin ts 
and prints cogent samples of each of them. 
Everyone will find some su rpr ises here
Kark Barth , for example, condemns any 
single sex group (such as UnitecJ Methodist 
Men or United Methodist Women) as 
strenuously as he does actua l homosexual
ity. An appendix lists excerpt from major 
denominational statement on homosexu
ali ty. Thi s book is indispen able fo r any 
one seriously interested in the current 
ethi cal discussion. 

Chris tianity, Social Tolerance and Ho
mosexuality is someth ing ent irely different. 
An historian at Yale , Professor Boswell 
looks at origi nal texts to determine social 
attitudes towa rd homosexuality up to the 
fourteen th century. H is finding are a 
challenge to accepted view . He demon
strates that att itudes on th is subject va ried 
wi th a number of social factors and that 
rel igious condem nation was not the deter
mining fac tor . Indeed , at certain periods , 
homosexuality was tolerated among high 
chu rchmen as well as among kings and 
princes. It is a wide-ranging look at cul tu re 
and fascinating readi ng. (D id you know 
that the word " homosexuali ty" was on ly 
invented in the late ninetee nth century?) 
Although based on scho larl y re earch, Mr. 
Boswell has w ritten fo r the general edu
ca ted reader. 

AJM 

ATLAS OF AFRICAN HISTORY, by Col in 
McEvedy. New York, 1980: Facts on Fil e , 
142 pages, $1 7.50 . 

In 59 maps and fa ing text , Mr. M cEvedy 
gives us the history of Africa from 1 75 
million yea rs ago , when all the pre ent 
continents were jammed together in one 
supercontinent called Pangaea with Africa 
in the center, to the yea r 2000 . It is 
fascinating and c lear, showing population 
trends and distribution, political deve lop
ments and economic highlights . It is really 
too bad that publishing economics makes 
books such as thi s so expensive because 
this handy little book would be useful to 
anyone interested in Africa . 

THE TOT AL IMAGE, or Selling Jesus in the 
Modern Age, by Virginia Stern Owens. 
Grand Rapids, 1980: Eerdmans Publishing 
Company, 97 pages, $4.95 , paper. 

Such recent even ts as the vote by the 
United M ethod ist General Conference to 
authorize purchase of a television sta tion 
by the denomination and the entry of many 
" electric chu rch " eva ngel ists into the 
pol iti cal arena make this look at religion 
and the electronic media timely . Ms. 
Owens is a free-lance writer . Her style is 
lively and the beginning of th i book 
promises much since her analy is and 
desc ript ion of cu rren t relig ious broadcast
ing are razor- sharp. Unfortunately, for 
such a hort book, she attempts too much . 
Basically, she agree w ith Malcolm Mug
ge ridge that televi sion by its nature is 
ant ipa thetic to the Gospel and cannot be 
redeemed . She attributes much of this to a 
collapse of cul ture and here her analy is 
seems overblown and unconvincing. But 
those firs t chapters of description are well 
worth reading. Too bad the delegates to 
General Confe ren c e didn ' t have 
someth ing such as thi s to help them along. 

PASTOR - TEACHER 
Taylor ' s EXODUS . 14 Ex citing , well
illustrated , expository messag es. 200 

AJM 

pa1es. (Plu s lru messag e " Ange ls of God." ) 
Po1tp1ld $3.00 IN SPI RATION BOO KS , Big 
Wells , TX . 78830 (Au thor Philippians: Joy In 
Jesus . Moody Press 20 me ssage s, 159 pages) . . 

• Large 10 inch gold
bordered plates. 

• Orders filled for 25 or 
more plates. 

• We also make ce
ramic Ille, church note 
paper, Church bulle
tins, Post Cards and 
Christmas Cards. 

For sample and Illustrated literature write: 

PRESTON-HOPKINSON CO. 
Dept. NW, Appomattox, Virginia 24522 
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GOOD N EWS IS BAD NEWS IS GOOD 
NEWS, b W illiam K. McElvaney. Orbis 
Book , 1980: 132 pages, $5.95 . 

Th ood e\ oi hop and liberation 
that haracterize fem ini t. ethnic, and 
Third v\/orld theologie often ome to the 

merican middle- lass as bad ne\ : 
threaten ing, guil t-laden and har h. Th i 
book written for " privileged and pro p r
ou hri tians," of w hi h I am one, 
uggest that th is contradi tion an be 

over ome. What we now en i ion a bad 
n w an become Good ew a our poi nt 
of referen e i cha nged , and our " prioritie 
be ome tho e of the liberating Word ." 

\ illiam M cE I ane i Pre ident of aint 
Pau l chool of Tneolog and Professor of 
Pari h ini tr . Prior to hi all to the 
emina r he er ed fifteen ear in pa tora l 

min i tr after leavi ng a areer in bu si ness . 
McEI ane ' rite in a per onal and 
pa toral t le attempt ing to tran late the 
meaning of the theme of liberat ion 
theolog for us. H is reflection record his 
ovvn pilgrimage and center more on 
atti tudes and alues than on theories for 
o ial change. H is images and metaphors 

ha e the richness of a seasoned preacher 
and are sure to captivate the reader . 

McEI ane roots his understand ing of 
li berat ion theology in the fool i hness of 
God , " the biblical wellspring of liberation 
theology," wh ich helps us to understand 
God 's part ial ity for the suffering. Exploring 
where a li beration theology might begin fo r 
us he suggests the image of God as a 
" critical lover" a " God who loves us 
enough to d isturb us ." 

From th is starting point McElvaney goes 

APPEARANCE 
Does Make a Difference 

Cap I Gown Company 
Division of eam.uon cOm.,eny 

Champaign, IL• Long Island City, N.Y. 
Van Nuys, CA• Oklahoma City, OK 

For a free color C8lalog write: 
Collegiate Cap I Gown Co., 

1000 N. MarQt, Chan1>alvn, IL 

on toe plore the impli at ions of liberation 
theolog for our life ty le, our e onomic 
s stem , our e angeli m and our liturgy. 
We are called " to mo e toward the 
ufferi ng and the powerle ness of the 

world ' majorit in our deci ions and 
li fe t le ." We are challenged to place the 
subject of our economi c system on the 
church ' agenda and to " reconsider ou r 
unque tioni ng affirmation o1 the prese nt 
ystem " whi ch i de cribed a predatory, 

wasteful, ineffi ci ent and the cause of 
enormou di pari ty. 

Entering the con temporary debate over 
the relat ion hip between eva ngelism and 
liberat ion , McElvaney challenges na rrow 
definition of evangeli m and call s fo r an 
inclu ive under tand ing wh ich ees evan
gei ism as the " total wordeed of the 
Ch ristian commu nity, ... " He goes on to 
offer a li st of guideline fo r integrating 
liberation concern and evange lism. Turn
ing to litu rgy he uggests we seek to recover 
an understanding of wo rship " as the work 
of the people," a work of liberation . 
" worked out in the world ." 

In all his suggestions McElvaney is 
provocative and prophetic. W hile his 
suggestions and concl usions will ca use 
qu ite a stir, they might also hel p to provide 
direction fo r rebu i lding a fai th ful church 
among the privi leged and the prosperous. 

Gerald Birkhahn-Rommelfanger 

Gerald Birkhahn-Rommelfanger is a grad
uate of Garre tt -Eva ngelical Seminary and a 
vice-president of the Methodist Federation 
for Soc ial Action. 

LETTERS 
POPULATION EXPLOSION 

Congratulations on at least a tiny mer;i
ti on of popu lat ion Issues and fam ily 
planning in the September issue. I know 
that it takes courage even to inc lude these 
timid , second-hand art ic les in our church 
publicat ions. For too many years I have 
been depressed by our Methodist (and 
Christian) fai lure to ac know ledge openly 
that the population problem must be put 
first on any list of priorities- and that 
especiall y inc ludes our owr country, of 
course (p. 29). 

Our Christian med ical mi ssion has been 
mi sfocussed for about half a century on life 
saving and hea ling after birth , for obvious 
reasons of alleviation of suffe ring and 
cul tural bias of leavi ng alone anything to 
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do wi th procreation . But it is now past time 
to bi te the bullet: All attempts to so lve other 
problems of food , of hea lth care de livery, 
of a,ny hope for the fu tu re on thi ea rth are 
fut i le wi thout stabili zation-and ul tih1ate
ly , perhaps, a dec rease-of the world 's 
population . 

Don't bother to reply. I understand your 
posi ti on and how hard it is to dea l w ith 
such a horribl e mi x of cultures, attitudes, 
and intell igence that we Methodists pos
sess . But the we ll-being of everyone's 
grandchild depends on w hat I have just 
w ritten. 

Frank L. Lambert 
Los Ange les, Californ ia 

BAIL MONEY 

Reference September, 1 980 

New World Outlook, page 4, item, " Bail 
Money." 

I would like an explanat ion of w hy 
United Meihodist monies were used to bai l 
out Iranian ~tudents , who were desecrating 
the American flag. 

I fought for that flag in World War II and 
many of my buddies died for it. 

I have been a member of the Un ited 
Methodist Church for 50 years, but if that is 
w hat my money is being used for , I'll find 
another and better wa y to use it. 

I would appreciate a prompt repl y. 
Thank you. 

Melvin Baker 
Hummelstow n, PA 

November will feature the highly dra
matic story of a Korean-Amer ican and hi s 
fi rst reunion in 30 years with hi s fam ily in 
North Korea. There are a variety of art icles 
relating to food and farm ing-an agricul
tura l mi ss ionary i ri Bo!swana , an ecumen
ical cooperati ve in Peru , a cattle breeding 
project in India , food banks in the U.S. A., 
a pastor's rationale for hi s support of farm 
workers un ionizing. There is the story of 
the United Method ist Development Fund 
and how soaring interest rates have affect
ed its operations . And more. 
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BGM WORLD DIVISION PROTESTS 
ABDUCTION OF MORTIMER ARIAS 

The Rev . Mortimer Arias, general 
secretary of the Confederation of 
Evangelical Methodist Churches in 
Latin America , was forcibly abducted 
by armed men in civilian clothes 
shortly after returning to hi s home in 
Cochabamba, Bolivia , Aug . 26, ac
cording to word received by the 
United Methodist World Divi sion . 

World Division executives se nt 
cablegrams to Gen . Luis Garcia Meza, 
Bolivian strongman, and to Col. Lui s 
Arce Gomez, minister of interior, 
migration and justice, protesting the 
" arrest and detention of Bishop Mor
timer Arias" and demanding " his 
immediate release along with all 
political prisoners." 

Dr. Arias, former bishop of the 
Evangelical Methodist Church in Boli
via, had returned to his home on Aug. 
26 from Brazi I where he had been 
visiting Methodist churches during a 
four week period . He was seized 
within two hours after his arrival. 

In early September the World Divi
sion learned that Dr . Arias had been 
transferred by commercial airliner to 
the capital city of La Paz . 

Abductions, detentions and torture 
have become a commonplace occur
rence in Bolivia since the military junta 
led by Gen . Garcia siezed power Ju ly 
17. It was the fourth military takeover 
in that country in 26 months. The coup 
derailed the country 's democratic pro
cess of elections in which the Congress 
was to have selected a president on 
Aug. 4 following elections in late June 
in which no candidate was able to 
receive the needed 51 percent of the 
votes . 

Dr . Lois Miller, staff executive of the 
World Division, also cabled the agen
cy's "continued support and concern" 
to Bishop Zacharias Mamani of the 
Evangelical Methodist Church in Boli
via. "The world Christian community 
is appalled over such repression and is 
protesting these activities to govern
ment officials," Dr. Mi lier wrote. " We 
p'l'ay for you and the Bolivian Evangeli
cal Methodist Church ." 

BOGM. by Archie Hamihon 

Prime Minister Robert Mugabe of Zimbabwe speaks at a reception at the Church 
Center for the United Nations in New York while Women's Division president Mrs. C. 
Jarrett Gray, Sr., listens. See story on page 44. 

Expressions of prayers and concern waiting ambulance on the street" by 
also were sent to Dr . Arias' wife, "a group of armed men in civilian 
Esther . clothing." 

A native of Uruguay, the 56-year- "Well founded fears are expressed 
old Dr . Arias has become a well- for his personal safety given the 
known church leader in the interha- documented evidence during the past 
tional arena as well as in Latin weeks concerning the brutal nature of 
America . He is a member of,the World such abductions by armed para-mili-
Council of Churches' Commi ssion on tary groups," the WCC message said . 
World Mission and Evangelism and United Methodist News Service also 
was the main Latin Ameri can speaker has learned that German Crespo, 
at the WCC's Assembly in Nairobi in national secretary of service ministries 
1975 . He is secretary for evangelism of of the Bolivian Methodist Church , and 
the Latin America Council of Churches the Rev. Benjamin Paredes, superin-
in formation. tendent of the Alto Beni District, were 

Elected a bishop of the Boli vian re leased Aug. 5. Both men had been 
church in 1969, Dr . Arias resigned the detained in July and underwent severe 
post in 1976 to make way for Boli vians physical and psychological torture, 
to assume leadership of the church. He according to informed sources. 
subsequently came to the U .S. and On July 24, six members of a work 
spent a year teaching at Southern team from Alabama were taken into 
Methodist University's Perkins School custody at Sapecho, held first in a 
of Theology in Dallas, Texas . military camp and later in a La Paz jai l 

According to information rece ived until rescued by the American consul 
by the WCC in Geneva, Dr. Arias was on July 26 . One of the six, Jack Mize, 
abducted from his home "and into a told UMNS that the military junta i 
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using " gestapo-type" tacti cs to fright
en the Bolivian people into supporting 
the junta. Mr. Mize said the Commu
nist Party in Bolivia is very weak, but 
the junta uses the threat of Marxism to 
justify its brutal regime. 

The two Bol ivian Methodists were 
released at the same time ten Catholic 
priests and religious were , partly 
because the Methodists were included 
in the Catholic Church's negotiations 
for their freedom . 

ZIMBABWE'S MUGABE 
THANKS U.S. FRIENDS 

The Prime Minister of Zimbabwe, 
Robert Mugabe, told a cheering crowd 
of supporters Aug. 26 that the occasion 
of Zimbabwe's admittance into the 
United Nations the preceding day was 
one which accorded "honor and 
praise to all those who stood with us, 
joined hands with us, suffered with us, 
even though from a distance. . . . " 

" You are those people," Mr. Mu
gabe said in an address at the Church 
Center for the U . N. during a reception 
honoring the Prime Minister and co
hosted by the United Methodist Office 
for the U . N . and the American Com
mittee on Africa . 

Introduced by United Methodist 
Women ' s Division President Mai 
(Mrs . C. Jarrett) Gray to the crowd of 
more than 200 persons present, many 
of whom represented organizations 
which had suppqrted the long struggle 
for majority rule in Zimbabwe, Mr. 
Mugabe reiterated his government's 
policy of reconciliation . 

Referring to the man who had been 
the nemesis of majority rule, he 
commented, "I must say, my friend Ian 
Smith is a changed man now. Inas
much as our victory has humbled us, 
his defeat has also humbled him in 
some way. He now believes that the 
government that I lead, which was 
elected popularly, is the government 

' 

FIGHT HUNGER 
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FOUR WAYS 
Right up to December 31 (the end of the 1977-80 quadrennium), you 
will hove plenty of time to designate your Advo0ce gifts for the World 
Hunger Missionol Priority. Every $1 you give fights hunger in four ways : 
0 Alleviation of hunger and its basic causes 0 Cultivation of Christion 
lifestyles 0 Affecting public policies and legislation on food 0 Training 
and research in United Methodist institutions . 

[428] 

Your gift Is needed. Designate Advance gifts : Advance 
Special Hunger (990100) . Send through your locol church 
treasurer or to the Treasurer. General Council on Finance 
and Administration, 1 200 Davis St .. Evanston. Ill. 60201 . 
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he has got to support. This is the 
spirit . .. which is in many members 
of our white community." 

He acknowledges, however, there 
are some whites "who wi 11 not accept 
change" and they are the ones who are 
leaving the country . "We have no 
regrets if such people leave," he said . 

In coming to the U.S. , the Prime 
Minister stated, "We also had the view 
to carry the theme of reconci I iation not 
only into the orbit of the United 
Nations, but also into the United States 
itself. Over the last 1 5 years .. . the 
media castigated us and presented us 
as the monsters of Zimbabwe. We 
were the terrorists, we were the 
Communists, we were everything that 
was bad. And this propaganda which 
emanated from Salisbury and came to 
you perhaps via apartheid South Africa 
was believed by many people 
here . . .. But as events started un
folding and we achieved our indepen
dence, the truth ... is as impossible 
to soil as is the sunbeam. The truth 
speaks for itself. 

"We were never monsters, we never 
hated the white man because he was 
white . . . we hated the system that he 
had established in the country, and it 
was that system which we fought," he 
said . 

Admitting his fight for liberation 
"may have offended the sensibi I ities or 
sensitivities of moralists or of people of 
a· non-violent persuasion," Mr. Mu
gabe added that "we ourselves are also 
men of non-violence, " but there was 
no alternative " than to use arms to 
overthrow an armed regime" and " we 
resorted to war as a means of creating 
peace." Now, he said, the task is to 
"proceed non-violently to . . . con
solidate our independence by creating 
a qase of peace. " 

The Prime Minister said the " young 
republic is in need of friends of 
substance ... not only in the material 
sense, but also substance in their 
h~manitarian philosophy .... " Not
ing he would be asking the U.S. 
government for more aid (he met with 
President Carter and other administra
tion officials the following day), Mr. 
i\-1ugabe said ~uch requests were for 
the purpose of assisting Zimbabwe "in 
becoming fully ourselves" not " to get 
us to become part of the United States. 

" We cherish our independence 
very dearly," he said , and whether aid 
comes from the U.S., the Soviet Union 
or anyone else, " we will not be 
puppets of anybody .... We remain 
non-aligned and we cherish dear! the 
right to self-determination, right to 
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independence which we have 
achieved after a long struggle which 
cost us so many lives. We cannot 
surrender our sovereign being to any
body." 

Mr. Mugabe was interrupted many 
times by applause and cheering as he 
spoke. 

In introducing the Prime Minister, 
Mrs. Gray said, " Today we rejoice in 
the knowledge that Zimbabwe is a full 
member of the United Nations. It is 
significant that we gather here at the 
Church Center for the U.N. since this 
has been a place where struggling 
nations have come and always been 
welcome." 

The United Methodist Women's 
Division, which built the CCUN and 
with the church's Board of Church and 
Society operates the U . N. office, came 
under strong criticism in 1978 when it 
took an action calling for the participa
tion of all parties involved in the 
liberation struggle in negotiations for 
transition to majority rule. At the time 
United Methodist Bishop Abel T. 
Muzorewa was negotiating an interim 
agreement with Mr. Smith and the 
action was viewed by critics as under
cutting the bishop. Bishop Muzorewa 
subsequently served as Prime Minister 
in an interim government but lost his 
bid for the post won by Mr. Mugabe in 
elections earlier this year. (UMNS) 

CHURCH COUNCIL SCORES 
CHANGED JERUSALEM STATUS 

The Central Committee of the World 
Council of Churches (WCC) has criti
cized the Israeli government's procla
mation of the reunited city of Jerusa
lem as its capital and called for 
international , interreligious consulta
tions to determine the future character 
of the city . 

It described the Israeli action as 
" contrary to all pertinent United Na
tions resolutions," and charged that it 
"most dangerously undermines all 
efforts toward the just solution of the 
Middle East problem and thus jeopar
dizes regional and world peace." 

The Central Committee reiterated 
the stand taken at the WCC's Fifth 
Assembly in Nairobi in 1975 which 
stressed that "the tendency to mini
mize Jerusalem's importance for any of 
the three monotheistic religions 
shou Id be avoided ." It declared that 
"the destiny of Jerusalem should be 
viewed in terms of people, including 
Christians, Jews, and Muslims, and not 
only in terms of shrines. " 

The resolution stressed that "j ust as 

the future status of Jerusalem has been 
considered part of the destiny of the 
Jewish people, so it cannot be consid
ered in isolation from the destiny of the 
Palestinian people, and should thus be 
determined within the general context 
of the settlement of the Middle East 
conflict in its totality. " 

According to the WCC Central 
Committee, the future of Jerusalem 
"should be included in the agenda of 
official negotiations involving Israel 
and the Palestinian people on self
determination and on the solution of 
the Middle East conflict. " 

It called on the WCC to " aid 
churches in fully assuming their role as 
partners in deciding the future charac
ter of Jerusalem," and called on 
General Secretary Philip Potter to hold 
consultations with the Vatican and 
WCC member churches in the Middle 
East to try to reach a joint solution to 
the status of Jerusalem. 

The Central Committee further sug-

gested that Dr. Potter " explore possi
bilities of consultations with the Mus
lim and Jewish communities con
cerned with the future character of 
Jerusalem in order to seek ways to 
consolidate justice and human coex
istence in the City of Peace." 

VISSER 'T HOOFT OF wee 
HONORED AS HE TURNS 80 

Dr. Willem A. Visser ' t Hooft, the 
first general secretary of the World 
Council of Churches (WCC) and an 
elder statesman of the ecumenical 
movement, was honored on his 80th 
birthday (Aug. 17) by members of the 
WCC's Central Committee here. Met
ropolitan Juvenaly of the Russian 
Orthodox Church decorated the 
Dutch Reformed churchman with the 
Order of St. Sergius Medal. He de
scribed the former WCC General 
Secretary as a " godfather" of the 
ecumenical movement, and said he 

During the 1977-80 quadrennium , through the efforts of every part of the 
United Methodist Church , achievements have been recorded in the Evan
gelism Mission al Priority . For example : 41.t1 , 228 persons have been trained 
as consultants for local church evangelism ;4'j54 percent of the annual con
ferences report an increase in church school attendance ;41.tthere is a new 
awareness of the evangelistic mission of the church . You can help United 
Methodism end the quadrennium December 31 on a strong note . See that 
your church's Mlsslonal Priority Fund apportionment - which sup
ports Evangelism, World Hunger and the Ethnic Minority Local 
Church - Is paid In full. 
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secretary in 1966 by Dr. Eugene 
Carson Blake, told the more than 400 
persons at the birthday cel.ebration that 
" it could be an advantage that we are 
rather less popular today (than in 
1948, when the wee was founded) , 
for that throws us back on our 
fundamental calling to emphasize the 
whole church , the whole world, the 
whole gospel. " (Photo, left.) 

CATHOLIC ARCHBISHOP 
EXPELLED FROM IRAN 

Iranian authorities recently expelled 
Roman Catholic Archbishop William 
Barden, O .P. , from Iran after 18 years 
of pastoral work in the country . His 
crime: being friendly with Anglicans. 

had been instrumental in persuading 
the thousand-year-old Russian Church 
to join the WCC in 1961 . Dr. Visser ' t 
Hooft, who was succeeded as general 

" I am guilty," the 72-year-old Irish
born archbishop said in an interview 
with Religious News Service in Rome, 
where he had flown in from Iran. " I am 
friendly with many Anglicans." 

Archbishop Barden, a member of 
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Your 
MEF 
dollar 
st:r-et<;hes 
two ways 
The Ministerial Education Fund underwrites one of the most basic 
responsibilities of The United Methodist Church-the training of 
ministers. You and your church share in this unique fund, where 
every dollar stretches two ways. 
The first 25 cents of each MEF dollar stays in your annual confer
ence for your Board of Ordained Ministry's programs of ministerial 
training and continuing education. 
The major portion of each dollar provides the lifeblood of our 13 
seminaries as they carry out their basic preparation of men and 
women for ministry. 

General Conference endorsed and enlarged the MEF, 
an apportioned fund, with a goal of $14,038,083 for 
1981 . Help support the building up of the ministry! 

For more information write: 
The Ministerial Education Fund, Board 
of Higher Education and Ministry, 
P.O. Box 871, Nashville, TN 37202 

Ministerial Education 
Fund 
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the Dominican Order, said that all 
Catholic missionary priests and nuns 
in Iran had been summoned for 
personal interviews with Islamic gov
ernment officials in Teheran in con
nection with renewal of permits to 
remain in the country. 

He said he himself had been sum
moned on Aug. 13, and that after a 
40-minute interrogation with an offi
cial from the Ministry of Guidance, 
had been ordered to get out of Iran 
within 10 days. 

" The reason was given that I was 
friendly with the Anglicans," he ex
plained . 

Islamic Iran has been cracking down 
on Anglicans , on what Anglican 
church authorities say are trumped-up 
charges of spying for Britain, or Israel. 

Bishop Hassan Dehqani-Tafti of 
Isfahan, the head of the Episcopal 
Church in Iran, has been forced out of 
the country . His 24-year-old son was 
murdered on a street in Teheran . The 
bishop's secretary, British-born Jean 
Waddell, was arrested in Isfahan on 
Aug. 6. Two other British Anglican 
missionaries, a physician and his wife, 
were also reported to be under arrest, 
as were two Iranian Anglican church
men. 

Archbishop Barden said that the 
government call for individual inter
views came as a " tremendous sur
prise" to him . 

"Before, it was always automatic 
that one could stay," he said. He 
added that he had had "no problems 
for 18 years in Iran," and had scrupu
lously catered to Muslim sensitivity to 
Christian proselytizing. "I never tried 
to make a convert," he said. 

Archbishop Barden's see in Teheran 
has shrunk from 40,000 parishioners 
to 2,000, since the fall of the late Shah 
Mohammed Riza Pahlevi. Most of the 
people were foreigners stationed or 
living in the capital. 

Referring to his interview with the 
Iranian official, the archbishop said , " I 
was frightened, really frightened ." 

He left Teheran on Aug. 18, leaving 
all of his personal belongings behind . 
His private secretary was also ex
pel led . 

Archbishop Barden said he had met 
in Teheran with visiting Melkite Cath
olic Archbishop llarion Capucci , who 
had gone to Iran as an emissary of Pope 
John Paul II to make an appeal in 
defense of the rights of the Christian 
minority in the country. 

Specifically, the Mel kite prelate was 
charged with the task of interceding on 
behalf of missionary priests and sisters 
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of the Rome-based Salesians of St. 
John Bosco who run a school in 
Teheran. These missionaries, espe
cially the priests, like their Anglican 
counterparts, have been accused of 
spying for Israel. 

Archbishop Barden said that Arch
bishop Capucci was " horrified" when 
he learned " that I was to be expel led ." 
The Dublin-born prelate said his Mel
kite colleague, who has an "i n" with 
Iranian authorities because of his 
earlier troubles with Israel, had gone to 
the speaker of the Iranian parliamentto 
lodge a protest. (Archbishop Capucci a 
former patriarchal vicar in Jerusalem, 
spent time in an Israeli prison follow
ing conviction on charges of smug
gling guns for Palestinian guerrillas.) 

The Speaker told Archbishop Ca
pucci that "I could return whenever I 
wanted," Archbishop Barden said. 
" But," he added, " that is just one man 
saying that." 

Archbishop Barden went on to 

are 
people pleasers 

Big, meaty pecan halves, temptingly 
ready to eat, or add to recipes for 
good old Southern flavor. Get to
gether with friends or a group at the 
office and order a case of twenty
four 1 lb. cellophane bags of tasty 
Azalea Brand Pecans. And, too, they 
are ideal, easy-to-sell fund raising 
items. Shipped Prepaid. 

------------------H. M. THAMES PECAN CO. Dept. 10 
P. 0 . Box 2206, Mobile, Ala. 36652 

Send information and price list to : 

Name ----------

Address ---------

City State ___ Zip __ , 

remark that " the Anglicans have been 
under great pressure" in Iran, and that 
within the Catholic community in the 
country, "the Latin Rite has been most 
affected by the purge." 

Unlike Archbishop Capucci , who 
said on his recent return to Rome that 
he was "optimistic" about the future of 
the Catholic schools in Iran , Archbish
op Barden said he was " terribly 
worried." 

Archbishop Barden said he intends 
to represent the Iranian Catholic Bish
ops' Conference at the upcoming fall 
meeting of the world Synod of Bishops 
at the Vatican. 

"After that," he sa id, " I'd like to 
return to Iran ." 

DIETERS CREDIT BIBLE 
WITH 137 LOST POUNDS 

Nine women had lost a total of 137 
pounds as they neared the half-way 
mark of a Chri stian diet program at St. 

Bartholomew's Catholic Church in 
Wayzata, Minnesota . 

The "3 0 " program of diet, disci
pline and disci pleship is patterned 
after one begun at Parkminster United 
Presbyterian Church , Rochester , 
N. Y., and employs tapes developed by 
its pastor on Scriptures to be used in 
areas of a person's life that need 
healing. 

In addition to the "eat and stay slim" 
diet, members are required to read 
Bible passages daily and learn a Bible 
verse each week. There are group 
meetings each Saturday morning. 

Between meetings, members who 
need support are encouraged to tele
phone one another, much as Alcohol
ics Anonymous members offer encou r
agement to fellow members. 

" Bonds of intimacy developed," 
said Barbara Pastick, a nurse and St. 
Bartholomew's parishioner who 
helped get the Wayzata program 
started . 

MILLIONS OF PEOPLE. - half of them children - are homeless. hungry 
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and without hope because of calamity and strife in every part of today's 
world . Children, because they are physically and mentally immature. 
need special concern and care. UMCOR is helping to meet the needs 
of thousands of ·children through its Ch ild Support Program in Asia . 
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can be a part of this ministry of love and concern. 
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LATIN AffiERICA 
Timely Mission Study 

Learn to identify with Latin American 
brothers and sisters as they struggle for 
justice and look with hope to Christ's 
church . Understand the political, econom
ic and theological revolution occurring 
since 1945. 

Basic Books for Adults and Youth : 

The Cry of My People. By Esther and 
Mortimer Arias. (Also in Spanish .) These 
Bolivian church leaders focus on pres
ent-day realities of Latin America. They 
examine the meaning of development, 
causes of underdevelopment, role of 
women, the status of human rights , and 
how liberation theology grew out of the 
church's concern !or the poor. $2.95. 

In Every Person Who Hopes. By James 
and Margaret Goff. Latin Americans 
involved in the struggle for liberation 
express themselves through poetry , car
toons, letters, and songs of hope and 
protest. Includes a summary of Protestant 
involvement in Latin American li fe. $3.75. 

lATI H AM[RICAH fAClS AHO PlACl S 

Two Ways to Look South: A Guide to 
Latin America. By R. Dwight Wilhelm. 
Complete manual for organizing study 
sessions on the theme using all the 
materials. Suggestions for resource cen
ter and special mission events. Special 
children's guidance section and a bibliog
raphy. $2.25. 

Supplementary ________________________ _ 

The Indian Awakening in Latin Ameri
ca. Edited by Yves Materne. Collection of 
contemporary statements from major In
dian groups in Bolivia, Venezuela, Co
lombia, Mexico, Paraguay, Panama and 
Brazil. $5.95. 

Map'N'Facts : Latin America . Learn 
about Latin America from this 23" x 35" 
three-color map visualizing the area from 
the Gulf of Mexico to Cape Horn . Also 
highlights key histo ri cal and cultural 
events. $2.25. 

Principalities and Powers. By 18 Mis
sion Interns. Nine of these essays on 
Human Rights and the International Order 
describe experiences of mission interns in 
Central or South America. $2.50. 

Children's Resources 

Journey South : Discovering the 
Americas. By Mary Hoey. An appeal ing 
set of five two-color 11 " x 17" story papers 
for late elementaries. Latin American 
faces , places , family life , history and 
famous leaders are presented . $3.50. 

Audiovisuals _________________________ _...,. 

Turnabout/Latin America 
Filmstrip for adults and youth presenting 
realities and disparities of Latin America 
with historical background. Features se
veral selected countries and pictures 
parallel problems. Perspectives are given 
on involvement of Christian Churches on 
the continent. Cassette and guidance. 
Spanish script and sound track included. 
$15. 

Children of Sun/Children of Rain 
Faces of Latin American children intro
duce this filmstrip which focuses on the 
variety within Latin American in living 

conditions, schooling , play, pets and need 
for children to work. Cassette and guid
ance. Spanish script and sound track 
included. $15. 

Peru: Hope in the Midst of Struggle. 
Interprets liberation theology by picturing 
the daily lives of the people, the poverty, 
unemployment problems, and need to 
import food . Based on the personal 
experiences of a study group. Ministry of 
the church is shown. $15. 

Latin America. Set of 20 color slides with 
read ing script. $7.50 ; 5 sets or more $6. 
each. 

Order all resources listed from Service 
Center, 7820 Reading Road , Cincinnati , 
Ohio 45237. 


