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MISSIO•MEMO 
News and Analysis of Developments in Christian Mission 

June, 1977 

Board of Global Ministries . In a major address on evangelism at BOGM ' s spring 
meeting, Bishop Roy C. Nichols called for rejoicing at the success of the 
missionary enterprise. "Within 15 years, for the first time in the history of 
Christianity most Christians will be non-white," said the episcopal leader of 
the Pittsburgh Area, who is president of BOGM's World Division. "This is as it 
should be because two-thirds of the earth's population is non-white ." The 
United States is the world's largest mission field, Bishop Nichols said. No
ting that non-white ethnics will make up almost 30 percent of the U.S . popula 
tion by 2000, he maintained that "to be the true Church in the next century 
means deepening the color of Christianity." His recommendations for church 
growth and renewal: provide incentives for the replacement of obsolete church 
buildings in old communities with attractive, functional structures; direct 
church ministries to persons living in multiple dwellings; couple church exten
sion grants with planned evangelistic outreach; accelerate programs that hasten 
self-reliance; increase the emphasis on national and international persons-in
mission; recruit as missionaries only persons who have both "a growing personal 
religious experience of the redeeming grace of God in Jesus Christ our Lord and 
an equal passion for the social, economic and political deliverance of persons. " 

In actions taken at BOGM's meeting in Atlantic City in late April, Cru sade 
Scholarships for graduate study were awarded to eight persons from overseas and 
29 U.S. ethnic minority persons . The Women ' s Division granted $15,000 for a 
survey of sterilization abuse in New York City to be conducted by church members . 
The United Methodist Development Fund approved 13 loans totaling $2,338,000 to 
be used in church construction and remodeling programs . The Board approved the 
appointment of 54 persons for missionary service in the U.S. and overseas . A 
full report on the Board meeting appears on page 48. 

Africa. A BOGM World Division task force has launched a two-year evaluation 
of United Methodist work in Africa. At its first meeting i n May, Bishop Emilio 
de Carvalho of Angola called for a serious dialogue between the American and 
African churches. Priority issues for the Task Force included evangelism, 
Africanization, and leadership development . Liberation, human rights and 
economic development will also be considered, as well as the future of the 
churches in education, health care and social welfare. Africans on the Task 
Force expressed only mild interest in such issues as corporate responsibility 
and economic boycotts of South Africa. 



Zaire. There are 12 United Methodist missionaries at Kapanga and Sandoa, the 
two mission stations in the Shaba province which has been at the center of the 
conflict between invading Katangese rebels and the Zaire Army. Officials of 
the Board of Global Ministries have sent telegrams to the U.S. State Department, 
President Carter and the United Nations in an effort to have the missionaries 
evacuated from the battle area. According to the Rev. Juel Nordby of the Africa 
Office of BOGM there is "too much military activity to maintain regular activities 
on the mission stations." As far as is known. all the missionaries are safe. 

Aging. The Senate has passed a measure that would give a $240 tax credit to 
persons housing an elderly dependent in their homes . ... At Mrs. Rosalynn Carter 1 s 
first "Roundtable on Aging'' held at the White House the emphasis was particular
ly on the problems of the elderly who are frail. Too many federal programs are 
either income-oriented or medically-oriented, it was said. ''The assumption 
that a person is either ambulatory and well, or bedfast and ill permeates these 
programs," said Msgr. Charles Fahey, who noted that the frail fit neither of 
these assumptions. 

Disaster Relief. The United Methodist Committee on Relief has supplied 
$100,000 for relief to five southeastern states affected by tornadoes and 
floods. In Virginia, West Virginia, Kentucky, Tennessee and Alabama, two dozen 
persons have died and an estimated 38,000 homes were damaged or destroyed by 
the April floods. Betty Swarthout of Scott Depot, W. Va., and Virginia Miller 
of Knoxville, Tenn., church and community workers serving as disaster response 
consultants for a joint UMCOR/National Division program, have been working in 
the affected areas with annual conference disaster relief coordinators. When 
Mingo and McDowell counties in West Virginia were inundated April 5, Ms. Swarth
out and the Rev. Paul Morton, conference coordinator, rushed there. "We inched 
past landslides, drove through water where we imagined roads had once been, but 
we made it," Ms. Swarthout reported. In three days of travel, they found 40 
damaged churches and parsonages, plus pastors and lay people in need of counsel
ing from workers who understand Appalachian people. At least one million 
dollars for relief is being sought in a churchwide appeal. 

Ecumenical DialoTue. A first national dialogue between United Methodists and 
Lutherans took p ace in St. Louis in May, with further sessions scheduled for 
December and next April to pursue in depth aspects of the subject of baptism. 
Convening groups for the talks were the United Methodist Ecumenical and Inter
religious Concerns Division of the Board of Global Ministries and the Lutheran 
Council in the USA's Division of Theological Studies. 

Workcampers. LAOS, a Christian volunteer organization, has a few places for 
workcampers to help build the National Center · for Autistic and Self-Destructive 
Children in Maryland this summer. Campers supply food and sleeping bags. 
Address of LAOS is 4920 Piney Branch Rd., N.W. Washington, D.C. 20011. 

Christian-Jewish Relations. The three-year-old office of Christian-Jewish Re
lations of the National Council of Churches will go out of existence at the end 



of this year unless new funding can be found. The office rece i ves no funds 
from the General Fund of the NCC and 75 percent of its $62,000 budget has come 
from a one-time Lilly Endowment grant, with the remaining 25 percent from 
churches, of which the United Methodist contribution of $5000 i s the largest. 
The office, headed by Dr . William Weiler, has played a crucial role in improved 
relations between Christians and Jews and was particularly effective last Fal l 
during the controversy revolving around Archbishop Trifa, at that time a member 
of the National Council's Governing Board who was accused of being a war crim
inal during World War II in Rumania. 

Presbyterians. The annual General Assembly of the United Presbyterian Church 
will meet in Philadelphia later this month. Among the issues to be discussed 
are proposals to curtail the work of the Church ' s Task Force to Study Homosex
uality and that the Church declare itself now opposed to ordination of avowed 
homosexuals, to change the administration of the controversial legal aid fund, 
and to have only biennial meetings of the G.A. A Special Committee on the 
Theology of Liberation and Renewal, set up two years ago, will make its final 
report to the assembly. Other resolutions to come before the G.A. include a 
request that the assembly call on the U.S . government to support the United Na
tions formula for Namibian independence and end any further loans or invest
ments from the United States government or private firms to South Africa, and 
a request that Presbyterians work to abolish the death penalty and prevent the 
execution of persons now under a death sentence. 

Vietnam. A BOGM staff member has returned from Vietnam "overwhelmed with the 
attempt the Vietnamese are making to be reconciliatory toward their own people, " 
especially former enemies. "We frequently want to believe the worst about a 
former enemy," said Pat Patterson, executive secretary for Indochina with the 
board's World Division, commenting on some press reports of oppressive condi
tions in Vietnam today. Ms. Patterson was part of a four~member Friendshipment 
delegation which went to Vietnam for the ground-breaking ceremony for a hospital 
~t the site of the My Lai massacre. At a press conference in New York, the 
delegation urged American aid as both "an urgent necessity and an American re
sponsibility," as they described severe food shortages, unemployment and war 
damage they had seen in Vietnam. The delegation also reported meeting with 
religious leaders in Vietnam, includi ng officials of the Protestant Evangelical 
Association (Tinh Lanh), who said they looked forward to the reunion of the 
northern and southern branches of the small church. 

Friendship Press. This is the seventy-fifth anniversary for the church-owned 
ecumenical publishing agency. Some 62 mission and education agencies of 27 de
nominations collaborate to produce books, maps, plays, filmstrips, recordings, 
cassettes, games, pictures and other educational materials. For the 1977-78 
mission study, "The Local Church in God's Mission," Friendship Press resources 
include "Steeple People and the World: Planning for Mission Through the Church " 
and "Go Groups: Gearing Up for Reaching Out" (both $2.50 and available from the 
Service Center, 7820 Reading Road, Cincinnati, Ohio 45237). 

Haitian Refugees . Church World Service supports 600 Haitians, at a cost of 



$5,000 to $7,000 a week, and it has told the government it can't handle any 
more. CWS was asked to feed and house 19 of 100 new arrivals, pending outcome 
of litigation to determine whether l ,883 refugees will be able to stay in the 
U.S. "Our resources have been stretched to the limit," said Nancy Nicalo, CWS 
director of immigration and refugee programs. "It is time for the U.S. govern
ment--which has denied these people asylum, forbidden them from working and 
dragged out the legal process for two years--to take some responsibility for its 
actions. The government cannot indefinitely use the churches to avoid coping 
with the untenable situation the government has itself created." The U.S. 
government says the Haitians are "economic" refugees ineligible for asylum. The 
refugees say they fled to escape Haitian persecution and torture. 

Cuba. When Bishop Jesse R. DeWitt of the Wisconsin Area visited Cuba recently, 
he found "tremendous" housing construction and a "sense of excitement" among 
the people about future social gains. The Methodist Church has about 3,000 
members and sustains itself, he said. New churches are not being built but the 
old ones are well maintained and the congregations have freedom of worship, he 
reported. Bishop DeWitt, president of BOGM's National Division, and seven other 
church leaders toured Cuba for two weeks in March. 

Staff Changes. New staff members of the Board of Global Ministries include 
Roger C. Sadler, director of the editorial department, Education and Cultivation 
Division; Lilia V. Fernandez, secretary for specialized ministries, UMCOR; 
Joseph Perez, executive secretary, Latin America/Caribbean, World Division, and 
James Brentlinger, internal auditor. Five field representatives have joined the 
National Division: Linda Schulze, community centers; Walter T. Jones, Robert 
O'Kelley Wallace and William G. Smartt, finance and field service;. Jerry D. 
Chapman, town and country ministries. Anne Unander has been promoted to secre
tary of missionary personnel; Mary Jane Shahan succeeds Erma Owens as director 
of the Service Center, and Jane S.L. Brice succeeds Lois Persons as board re
cording secretary in July. Robert J. Harmon becomes planning director for the 
National Division, also in July, when Neal F. Fisher, who now holds the post, 
joins the faculty of Boston University School of Theology. Two National Divi
sion staff members have resigned, Paula Watson, field representative for finance 
and field service, and Randle Dew, executive secretary for voluntary services. 

Custard's Last Stand. At a regional Brotherhood dinner on May 12 of the Na
tional Conference of Christians and Jews in Minneapolis a young Catholic man, 
irked by his Church's stand against .a proposed "gay rights" bill, threw a choc
olate cream pie at Archbishop John R. Roach as the latter got up to make a 
speech. The pie narrowly missed, but spattered on the Archbishop's left shoul
der. After the attack, the Archbishop told the audience, "I urge you not to · 
feel embarrassment either for me or for that young man. You pray for both of 
us, please." A few days later, in Vancouver, B.C., Eldridge Cleaver, the form
er Black Panther leader who has become an evangelical Christian, made much the 
same response after he was the target of another pie thrower, who accused him 
of being a "front man for a CIA-related religious group." Mr. Cleaver, who was 
addressing a Youth For Christ rally, washed his face and said, "I haven't met 
one single person I don't love, including the pieman. I will remember him in 
my prayers everday." His listeners, however, punched the pie thrower. 



~EDITORIALSbJ 
The Local Church 
And Cod's Mission 

"Most of the change we think we see 
in life," wrote Robert Frost in 1914, "is 
due to truths being in and out of favor." 
One of the truths currently very much in 
favor in the Church is an emphasis on 
the role of the local church in God's 
mission. This emphasis is underscored 
by the current mission study theme. 

It has not always been thus. Only 
about ten years ago the local church 
was one of the last places seminary stu
dents listed as a goal. College teaching, 
campus ministry, Frontier Internship 
programs, and many secular occupations 
("being the church in the world") were 
much more attractive. Seminary grad
uates became computer programmers or 
turned to studying law. A survey of 
graduates of Union Seminary in New 
York in the mid-60's found less than 15 
per cent headed for the pastorate. 

In part, this was a reflection of the 
times. The period was dominated by 
major issues, particularly civil rights and 
the war in Vietnam, which came at us 
with the immediacy of the 6 o'clock news 
and the absoluteness of the contest be
tween Elijah and the prophets of Baal. 
On a subject such as the devastating 
Christmas bombing of North Vietnam in 
1972 one could not halt long between 
two opinions. 

Throughout all this , rightly or wrong
ly, the local church was perceived by 
too many as an irrelevant reflection of 
the status quo or, at worst, an impedi
ment to coming to grips with the issues 
of the day. Christian theologians, such 
as the eminent Dutch missiologist Hans 
Hoekendijk, urged us to think not of 
God operating through the Church to 
the world but of God acting directly in 
the world and of the necessity for the 
Church to join God in that action. 

Much of this was an important correc
tive to the smug triumphalism and ir
relevant insularity which, alas, still 
characterize many local churches. But 
now in hindsight we can see that the 
way to counter that insularity is certainly 
not to downgrade the role of the local 
church in God's mission. Inevitably this 
is what happened as some churchpersons 
-on all levels, by the way, not just the 
national-looked on the local church as 
simply a source of funds for the greater 
mission God was performing in the 
world. It should be added that this man
ner of looking on the local church as 
only a source of funds is no respecter of 

theology-it can be found in the most 
conservative churches as well as the most 
liberal. 

Well, now an old truth is back in 
favor as seminarians are telling us that 
the local church is "where the action 
is" and Bishop Roy Nichols is telling the 
Board of Global Ministries to give top 
priority to assistance to programs relating 
particularly to local churches rather than 
to "quasi-independent satellite enter
prises." It is, after all, within local 
churches that most people first learn of 
the love of God in Christ. It is there we 
grow in understanding of the Gospel's 
claims on our lives and of the necessity 
to love our neighbor. It is within a local 
church that we join in corporate worship 
of God out of gratitude for his grace 
in our lives, and it is often only through 
a local church we can learn to minister 
to others. If ever Christians are disposed 
to downplay the importance and role of 
the local church, they have only to re
mind themselves that of all the world's 
holy scriptures only the New Testament 
contains letters to local churches. 

"Mixing Religion and 
Politics" 

We have seen a few letters opposing 
the decision of United Methodist Women 
not to meet in states hich have not 
ratified the Equal Rights Amendment. 

We are not quarreling here with per
sons who oppose the decision because 
they oppose the E.R.A. That is their 
right, of course. But those who oppose 
the United Methodist Women's decision 
because they claim it is "mixing religion 
and politics" have, it seems to us, a 
peculiar problem. For at the same meet
ing in which the Women's Division took 
its action, the Board of Global Ministries 
decided not to meet again in Atlantic 
City in protest against the legalization of 
casino gambling, which was voted last 
Fall by New Jersey voters. 

The point is that one person's "mixing 
of religion and politics" is often another's 
"stand on principles." 

Difficult Choices 
One of the characteristics of twentieth 

century life is the increasing complexity 
of the moral decisions forced upon us 
by advancing technology. Every day, it 
seems, there are fewer areas in which we 
are given a choice between an absolute 
good and an absolute evil and more in 
which we are forced to choose among 

partial goods, each with its own virtues 
and risks. 

One recent example is the govern
ment's decision to ban Saccharin, the 
sugar substitute, as a result of tests in 
Canada indicating that increased dosage 
increased the risk of cancer. Despite 
initial scoffing, the public soon learned 
that the tests followed approved scien
tific procedures. Many are now saying 
that the public should be allowed the 
choice between the risk of obesity, with 
its health dangers, and the risk of cancer. 
No one is arguing that this is an easy 
choice to make. 

Another area is that of bio-medical 
ethics where advancing technology has 
forced enormous ethical decisions on 
doctors. At the recent meeting of the As
sociated Church Press Dr. Kenneth Vaux 
of Houston discussed the whole area of 
pre-natal diagnosis and "selective abor
tions." Though opposed to what he sees 
as the current wave of abortions and its 
mockery of human· life, Dr. Vaux ad
mitted that he would approve of aborting 
a fetus having a particularly dreaded 
disease, such as Tay-Sachs disease. Clear
ly, this is another area in which science 
has increased the options and hence 
made more complex the ethical decisions 
facing us. 

A third example is the issue of nuclear 
power plants. The issue was brought to 
our attention by the arrest of 1414 dem
onstrators at Seabrook, New Hampshire. 

· Clearly, the world is running out of fossil 
fuels and if it had not been for nuclear 
power plants in Ohio this pas~ January 
there would have been a major catas
trophe when ice clogged the Ohio River 
preventing delivery of coal and oil to 
standard power plants. On the other 
hand, not enough attention has been paid 
by proponents of nuclear power to the 
environmental effects and potential dan
gers to health from low-level radioactive 
emissions. The World Council of 
Churches recently suggested that there 
be greater public participation in de
termining policies and methods of nu
clear power. But the Council also warned 
opponents of nuclear energy that the 
"pandora's box" cannot be closed and 
we "cannot live as though nuclear energy 
had not been discovered." Here again, 
we are forced to choose among a variety 
of risks with only partial knowledge. 

None of these problems can be solved 
either by scientists in isolation or theo
logians in isolation. In more ways than 
ever, we are dependent on one another. 
Especially in the choices we have to 
make. 



"Constituted through God's covenant in Jesus Christ, the Church participates in God's mission when in word and deed it points 
others to him who embodied the kingdom." 



GOD'S COLONY 
the congregation in mission 

W. Richey Hogg 

As part of God's mission on earth 
every congregation--every local 
church-provides a crucial witness. 
Tragically, too many Christians do 
not know this or do not believe it. 
Their attitude constitutes the great
est millstone the Christian mission 
must carry. 

That judgment applies in New 
York or New Delhi, Seattle or Salis
bury, Tulsa or Tokyo, Los Angeles 
or La Paz. Without the undergirding 
of a local missional congregation
even when a lone missionary begins 
a tiny church-no effective mission 
is possible. 

Why? Basically for two reasons. 
First, the Church roots in the Old 
and the New Covenants, and each 
involves it in God's universal mis
sion. Second, the life of the con
gregation provides the sign that 
validates or invalidates the word 
proclaimed. A positive sign gives 
evidence that God's holy and recon
ciling love in Jesus Christ is true and 
discloses his purpose for all human
kind . 

Obviously, congregations or the 
church in a region can refuse obedi
ence to their covenant with God. 
When they do, they deny God's love 
(nature) and holy, reconciling out
reach (purpose) far more effectively 
than those opponents of the Chris
tian gospel who proclaim atheism 
and declare the gospel to be false. 

The local congregation 's life is the 
most powerful force operative-pos
itively or negatively-in the human 
dimension of mission. In the age 
of COMSAT and international tele
vision, an old saying acquires new 
meaning : "What you are shouts so 
loudly, I cannot hear what you are 
saying." 

Some Biblical Perspectives 
The biblical foundations that con

stitute the Church as an integral part 
of God's mission are familiar, but 
require noting. 

W. Richey Hogg is professor of World 
Christianity at Perkins School of The
ology, Southern Methodist University . 

The Old Testament is indispensa
ble and requires probing study, but 
here mention of several fundamen
tals must suffice. 

First, the one Creator God is holy. 
He encounters his people in history 
and requires of them righteousness 
and justice on earth . 

Second, the Sovereign God has a 
universal concern for all the peoples 
and nations of his creation . Among 
all the writings of its age, the tenth 
chapter of Genesis with its table of 
nations is unique. The eleventh 
chapter follows with its account of 
the Tower of Babel. 

The key point : created for peace 
and unity, the races and nations be
cause of their sin of pretension were 
scattered and divided by language. 
Separated from God, and thus from 
one another, they went their own 
way. How are they to be restored to 
a right relationship with God and 
with one another? 

That question constitutes a central 
motif in the Bible-God's plan for 
the salvation, the healing of human
kind . The first part of the answer fol
lows immediately in Genesis 12 :1-3 
with the calling of Abraham. In real
ity Israel is called in him to begin 
the process of reconciliation and 
peace, or shalom. 

Third, the covenant made on Sinai 
declared God's universal purpose. 
In it Israel 's election was the sign 
to the nations of God's holiness 
(Exodus 19:5-6) . 

Israel was chosen, not for privi
lege, status, or honor, but to serve 
as a holy nation, a sign of God's 
universal. purpose, so that the earth 's 
peoples could turn to their Creator. 

During Israel 's exile in Babylon, 
Isaiah declared that in God's univer
sal purpose Israel was given as " a 
light to the nations" (Isaiah 42 :6-7). 
The scope was universal : 

It is too light a thing that you 
should be my servant to raise up 
the tribes of Jacob and to restore 
the preserved of Israel ; I will give 
you as a light to the nations, that 
my salvation may reach to the end 
of the earth (Isaiah 49:6) . 

THE LOCAL CHURCH 
IN GOD'S 
MISSION 
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"Through the leading of the Holy Spirit, Christians discovered that God's purpose requires dynamic outreach or mission to the 
whole human family." This depiction of Pentecost is from a 16th Century German tapestry. 

In respond ing to that l ight, the na
ti ons would turn toward Zion (Jeru
salem). 

The New Testament incorporates 
that wi tness to God's universal con
ce rn and purpose. Yet through the 
impelling power of the Risen Lord 
and th e leading of the Holy Spirit, 
Ch risti ans discovered that God's 
purpose requ ires dynamic outreach 
or mi ss ion to the whole human 
fam ily. 

The sign of the New Covenant in 
Jesus Christ appears in the Great 
Comm ission (Matt. 28 :18-20), and 
in the Gospel of John ; " As thou 
d idst send me into the world , so I 
have sent them into the world" (17 : 
18). The high priestly prayer for 
unity fo llows immediately : " that 
they al l may be one; even as thou , 
Father, art in me and I in thee, that 
they also may be in us, so that the 
world ma y believe that thou hast 
sent me" (17:21). Un ity's purpose 
is to serve mission . 

In short, the Creator's sovereign 
love reveals him to be a sending 
and seeki ng God. Thus one speaks 
of the mission of God. Indeed, his 
sel f-disclosure in Jesus Christ is part 
of that miss ion . Constituted through 
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God's covenant in Jesus Christ, the 
Church participates in God's mission 
when in word and deed it points 
others to him who embodied the 
kingdom. 

One fatal trap for the Church in 
mission is the beguiling assumption 
that God loves it more than he does 
the world, and that the world exists 
for the church . That is a total in
version. God created the Church for 
and has given it to the world (J ohn 
3 :16). It serves the world in Christ's 
name and in covenant obedience 
when its own life becomes a sign of 
God's kingdom. 

God's Colony: The Sign of the 
Kingdom 

Each congregation is a sign of 
God's kingdom. The sign may be 
true or false, but people judge the 
kingdom by it. The first Christians 
understood the kingdom, within 
which love responds fully to God 's 
will , because they saw it embodied 
in Jesus Christ. Similarly, the early 
Church realized that each congrega
tion should make the kingdom visi
ble to all the world . Thus from pris
on Paul wrote to the Philippians and 
said, " We are a colon y of 

heaven ... " (Phil. 3 :20, Moffatt). 
Philippi was a Roman colony. The 

Philippians recognized that the Ro
man people, soldiers, and adminis
trators among them reflected the 
life patterns and administrative rule 
of Rome. They could look at those 
who shaped the colony and from 
them learn what life was like in 
Rome. 

The Philippians understood Paul's 
parallel. They were a " colony of 
heaven," God's colony in the world . 
Their congregation should exemplify 
life in the kingdom. Thus they 
sought to give visible witness in life 
to what they proclaimed in word . 

In the first three centuries, thou
sands of " congregation-colonies" 
spread throu ghout the Mediterrane
an world. Their members declared 
the Good News and for 250 years 
suffered persecution . 

Under torture, some lapsed . They 
were human and knew the weakness 
of the flesh . Some contested for 
office. Yet all believed that God had 
chosen them for a special purpose. 
Most lived that conviction so fully 
that thou sands of others joined " The 
Third Race." Through baptism they 
entered the ministry (diakonia ) of 
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the people of God (I Peter 2:9-10). 
Understandably, the congregation 

itself attracted attention and evoked 
admiration. From all strata of so
ciety, its members also often came 
from diverse national and racial 
backgrounds. Fascinated observers 
exclaimed, " See how [those Chris
tians] love one another" [Tertul
lian] . They regarded themselves as 
God's " people of the whole world" 
[Tertullian] who overcame the di· 
visive boundaries imposed by men 
and nations. 

Power coursed through those con
gregations. Many had voluntary 
funds from which they fed the poor, 
cared for the orphans and elderly, 
and provided aid for those in tem
porary need. In them, no one suf
fered without care. No one re
mained in prison unvisited. No one 
died alone. Many saw them as " the 
societies of those who care." The 
life in each " colony of heaven" 
va lidated the gospel proclaimed . By 
the end of the persecutions, Chris
tians probably numbered five mil
lion or 10 percent of the Empire. 

Constantine, the first Christian 
emperor, ruled early in the fourth 
century and made Christianity the 
religion of the Empire. With nearly 
everyone soon in the Church, the 
Constantinian inversion appeared. 
People for whom baptism was a 
mere rite in a government-approved 
religion filled the congregations. 
What need was there for outreach 
and service? Earlier the whole con
gregation as the priesthood of God 
lived to serve the world . Now con
gregations had their own needs 
served by a priest. 

The colony of heaven had become 
the church of the realm . In medieval 
Christendom congregations saw no 
need for outreach. The parish church 
became the center which dispensed 
sacramental grace. Mission and ser
vice belonged to the monastic com
munities, to those who obeyed the 
counsels of perfection. 

Across the centuries many, includ
ing the Franciscans, sought to 
change this. The Reformation's the
ological revolution reclaimed the 
priesthood of all believers. Yet the 
Constantinian inversion remained . It 
was hard in Christendom to recover 
the conviction that a congregation 
lives its life in mission and service 
for the world. 

The Evangelical Revival in En
gland, the winning of the American 

frontier, and the great outreach in 
missions overseas during the past 
one hundred seventy-five years 
helped that recovery, but medieval 
attitudes often remain . Many see the 
local church meeting "spiritual" 
needs for individual members and 
paying professionals to handle mis
sion and service responsibilities. 

Now approaching the twenty-first 
century, the Church finds its situa
tion increasingly like that which it 
faced in the second and third cen 
turies. In the post-Christendom age, 
it stands as a minority throughout 
the world . Yet rooted among every 
people and incorporating one-third 
of humankind, it comprises the larg
est segment of humanity embraced 
by a single faith. More and more, 
it receives no preferential treatment 
and indeed is often under pressure 
from government. Everywhere it is 
in encounter with other religions. 

One fact is clear. Wherever con
gregations understand themselves to 
be God's colonies, they provide de
cisive witness for God's mission. • 

''The colony of heaven had become the church of the realm." This splendid church is 
St. Mark's in Venice. 
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"The privatization of major areas of life in modern society indicates for the Church an urgent task .... " 



What is happening to congrega
tions today in the 1970's? How 
do they and how can they ful
fill their mission? What are the pos
sibilities for renewal and where are 
they being realized? Such questions 
are raised in the current study, 
launched by the World Council of 
Churches, on the Lifestyle of Com
munities in Mission. The study grew 
out of recommendations for the Fifth 
Assembly of the World Council that 
attention be paid to ways a closer 
connection could be established be
tween the issues on the ecumenical 
agenda and the life of local 
churches. 

During the 1960's, when the WCC 
published " The Missionary Structure 
of the Congregation" there was a 
great deal of effort put into attempts 
to re-shape the life and witness of 
the churches. Many groups and in
dividuals working within the estab
lished structures of the churches ex
pressed concern for renewal of the 
churches' life and witness. They 
were also concerned with changing 
the structures of the churches and 
with emphasizing the ministry of the 
laity as the ministry of the whole 
people of God. What happened to 
these three concerns in the last dec
ade? 

The Concern for Renewal 
The concern for renewal has 

shi fted both in substance and in 
terms of the groups of people which 

Thomas Weiser is the staff member 
for studies of the Commission on World 
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Council of Churches. 

THE LOCAL CHURCH 
IN GOD'S 
MISSION 

hold up this concern . Nowadays the 
term is used most often in connec
tion with movements which have 
their own life apart from the estab
lished church structures, such as 
charismatic movements and com
munes. The emphasis is on the re
newal of the person or the group of 
persons and less on the change of 
structures. 

There are other groups, whose 
concern for renewal is today mainly 
expressed in a struggle for " libera
tion." The project called " Theology 
of the Americas" and especially the 
Conference on that theme in Detroit 
in 1975, has been able to identify a 
number of such groups. Their focus 
on liberation may have been chosen 
with reference to either sexism, 
racism or economic exploitation. 

Structural Change 
The experience of the various 

major and minor restructuring pro
cesses which have taken place during 
the last decade has not been fully 
assessed. In the United States their 
results are considered. with a certain 
scepticism. This is, however, not 
everywhere the case, as in the 
churches of East Germany (The 
German Democratic Republic) or the 
Communaute Evangel ique d ' Action 
Apostolique (CEVAA) , a federation 
of churches in Europe, Africa and 
the Pacific for joint action in mission 
with the intent of fully sharing the 
financial and human resources of 
each church. But the limited value 
of whatever structural change has 
been achieved in the Church and in 
society at large since the 1960's is 
clearly a part of the conscio usness 
of our generation. 
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"The local church contains a further po
tential for participation in God's mission 
in the public arena through its worship 
life." 

Ministry of the Laity . 
The failures of signifi cant struc

tural changes meant a severe limita
tion on the w ay the ministry of the 
laity would be realized . M any of the 
innovations of the 1960's took the 
form of special ized ministries, an 
appli cation of the theological insight 
into the vari ety of gi fts avai lab le 
w ithin the Chri stian commun ity fo r 
the sake of the whole body of Christ. 
However, as time went on, these 
special ized ministries were faced 
with a d ilemma : their " specia lized" 
nature was w idely perceived as 
being " temporary" and hence dis
pensable as soon as funds became 
sca rce. In o rder to resist this trend 
th e specia l ized ministries had to be 
defended on the grounds that they 
represented specia lized p rofessional 
resources in th e church, a view 
whi ch removed them, however, 
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from the notion of the ministry of 
the laity. 

Lifestyle of Communities in Mission 
In the light of these develop

ments, how do we understand to
day, in the 1970's, the " loca l chu rch 
in God 's mission" ? The term " God's 
mission" was used in the 1960's to 
indicate the presence and activi ty of 
God in Christ through the Holy 
Spirit in the midst of the affairs of 
the world . By joini ng in this mission 
the church becomes instrumental in 
maki ng visible God's presence and 
in providi ng signs of His activity. 
The study of the Lifestyle of Com
munities in Mission wil l seek to 
generate an ecumenica l debate 
about these problems. And it w ill 
also explo re the possibiliti es for 
churches and groups to part icipate 
in God's missi on in their respective 
his to rica l situati ons. There is no 
clarity yet about the areas in which 
the issues wi ll need to be focused, 
bu t from replies from churches in 
Eu rope and North America some 
prelim inary conclusions can be 
draw n regardi ng priority areas. 

1. The missi onary nature of the 
local church wi ll be increasingly de
termined by the way in w hi ch Chri s
t ian ciisciplesh ip is exe rcised locally. 
The Gospel calls us to be di sciples, 
followers of Jesus in His way in the 
world . As it is clear that His presence 

in the wor ld is eminentl y a presence 
for the lonely, the poor, the op
pressed, discip leship must include 
solidarity with them. The loca l Chri s
tian commu nity is the place w here 
this so lidarity can take concrete 
shape. In the 1960's civil rights 
movements in the U.S. the churches 
faced the challenge o f racial equal
ity. In the 1970's thi s challenge is 
joi ned by that of economic justice. 
Discip leship in th e fo rm of solidarity 
with the poor must and can become 
one of the marks of the lifestyles of 
the loca l churches in the future. 

2. So lidarity on the local level can 
only be achieved on the basis of a 
wi ll ingness to share our experience 
w ith others in the Chri stian com
munity. The continued trend towards 
the priva tiza tion of major areas of 
li fe in modern society indicates for 
the church an urgent task and a real 
poss ibility to be and become a place 
of openness fo r the interchange of 
experiences. Thi s task has been 
w idely recognized by those who 
have advocated the small group, or 
encounter group, movement in the 
church during the 1960's. The task 
now is to extend the process of 
sharing of experiences so as to in
clude not only personal but also so
cial and public con cern s. Congrega
tions have the potential of becoming 
laboratories (signposts) for people's 
participation in public affairs, a func-

tion whi ch until now has been the 
conce rn primarily of specialized 
ministries involved in community 
o rganizati ons. 

3. The local church contains a 
further potential for participation in 
God's mi ss ion in the public arena 
through its worship life. I do not 
mean that worship should be used 
as an instrument for social action. 
But worship has traditionally been a 
public occasion in the life of the 
church . Thi s is the reason why, as 
an example, the struggle for racial 
integration has so often been focus
ing on the occasion of worship. In 
many countries around the world 
today the mere fact of the public 
gathering of Christians for worship 
constitutes an issue, a witness to 
God's presence in the affairs of the 
world . Obviously, if such a perspec
tive is emphasized, the way in which 
the worship is conducted may be 
profoundly affected. The content of 
prayers, sermons, and hymns can no 
longer be restricted to the so-called 
spiritual concerns, which are often 
confused with the personal and 
private concerns. Worship will have 
to be the occasion where Christians 
most explicity celebrate God's pres
ence. And since this presence ex
tends to all areas of life-cultural, 
political and economic-worship 
must make visible this comprehen
sive presence of God in the world . 

• 
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THE 
LOCAL 

CHURCH 
At the first school of Christian 

Mission I ever attended a mis
sionary friend said during a de
votional service, " God has a mission 
for each one of us which no one 
else will fulfil l, not even Jesus Christ 
Himself. " The implications of this 
statement have had far-reaching ef
fects on my Christian life and per
spective. I have been given a very 
real sense of my individual worth by 
being entrusted with a mission that 
is mine alone. I also fee l a heavy 
responsibility to find and carry o ut 
this mission-however sma ll-if 
God's plan is to be complete. 

Not only must I execute my own 
mission, I must help others grow in 
their sense of responsibility and 
privilege. I am only one individual , 
but I am part of a loca l church w hich 
also has a mission-one which I 
cou ld not shoulder alone. Churches 
must involve people in commu nity 
activities, local ly or wor ldw ide, be
cause the key to evange li sm and 
mission is the healing fe ll owship 
with which God has endowed the 
local church . 

This may be an active local mis
sion, such as a block partnership 
project in Dallas, w here Black, 
Anglo, and Chicano members of an 
integrated church set out to help a 
poor white neighborhood . Houses 
were repaired, bus service was ob
tained, street paving and police pro-

Kathleen V. Bellamy, from Drayton, 
North Dakota, has been active in mis
sion work in her local church and in 
district, conference and national church 
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tection were sought. In another city 
a center was created to provide al
ternatives to institutional care for 
the elderly, the plan being originated 
by one local church . A church in 
Indiana records Sunday morning 
worship, copies the recording on 
many cassette tapes, and parishion
ers take the tapes to those unable 
to attend church services. Three 
churches in Illinois together sponsor 
a church school for students of a 
nearby school for the deaf. 

Many local churches are on the 

" receiving end" of m1ss1on through 
having a missionary from a Third 
World country as their resident pas
tor. Churches have taken part in 
" Parish Partners, U..S.A.," a plan for 
direct exchange in mission between 
two churches in the United States. 
Exchange work camps have been 
sponsored by local churches with 
other U.S. churches and with 
churches abroad . New understand
ings of mission and evangelism re
sult. 

Mission may also be more "pas-

"When they figured the cost of this 
energetic program to their small 

congregation, it was staggering-far 
beyond what they could possibly ac

complish. They discovered one of the 
reasons that United Methodists have 

cooperated in congregations and annual 
conferences and the denomination

to do together what they could not 
effectively do separately or alone." 

sive" but still important and effec
tive. This may mean contributing 
money to support a national mis
sionary whose church is unable to 
support him, or contributing money 
to erect a " stack sack" house in 
Guatemala in the wake of an earth
quake, or supporting a three-year 
term missionary from the United 
States to India. 

Mission in the local church may 
be the response to a definite request 
or a mandate--payment of World 
Service apportionments, contribu-



tion to One Great Hour of Sharing, 
or giving to the World Communion 
offering for Crusade scholarships. 
One small church in North Dakota 
with a membership of little more 
than a hundred persons pays its 
World Service asking, gives to sev
eral Advance Special projects, re
sponds to special offerings, and pro
vides $7,000 annually for missionary 
support. This is love in action in an 
indirect or passive way. Their local 
community ministry is active mis
sion. 

For too long local churches in the 
United States have seen in them
selves the end of a particular goal in 
mission, especially that of sending 
missionaries to foreign countries to 
carry the gospel story to others. Only 
within the past few decades have we 
come to realize that mandate to mis
sion is universal, and persons in mi s
sion come from every corner of the 
world . Mission is reciprocal- both 
givers and receivers benefit. Local 
churches in the U.S. have learned 
that churches overseas have much to 
offer us. Direct involvement in an 
international m1ss1on experience 
helps to sharpen the awareness of the 
necessity for the Church to maintain 
a global image. There must be an in
ternationalization of the missionary 
force and the mission emphases. The 
local church must see this greater 
vision while at the same time it 
must realize its own very special part 
of the whole. Each local church must 
prayerfully and intentionally deter
mine its unique response toward 
completion of God's intention for 
the universe. 

Local churches together form the 
larger church-not only the entire 
denomination, but, ecumenically, 
part of the whole Christian Church . 
As the size of the total church in
creases, so does its mission. A story 
is told of a local church which 
wanted to send a missionary over
seas, to set up a communications 
center, to produce a United Meth
odist television program, to let 
Congress and other lawmakers know 
their opinions on issues, to provide 
college scholarships for children , to 
train ministers for their church and 
others, to make a film , to build a 
retirement home. When they figured 
the cost of this energetic program to 
their small congregation, it was 
staggering-far beyond what they 
could possibly accomplish . They dis
covered one of the reasons that 
United Methodists have cooperated 
in congregations and annual confer
ences and the denomination-to do 
together what they could not effec
tively do separately or alone. They 
found that by investi.ng one percent 
of their budget with other local 
churches who invested a like 
amount, they could have a com
munications system that included 
television , radio, magazines, news
papers, along with news of the 
secular world ; they were able to 
keep more than seven hundred mis-

sionaries in ove rseas lands ; they de
veloped church schoo l magazines 
and trained evangel ists; they pro
vided for development of music and 
worship resources ; they shared in 
the p rinting, translating, and distri
bution of milli ons of Bib les ; they 
helped to create and mai ntai n high 
standards fo r hospita ls for healing 
and homes fo r the care of children 
and retired persons; they helped to 
send young people to col lege; they 
operated thirteen th eo logica l semi
naries to train pe rsons fo r a con
tinuin g mini stry. When they rea l ized 
w hat they could do through co
operation , they sat down again to 
recon si der their commitment and 
decide what they could do with in
creased givi ng. (" Do You Know 
W hat 1 Penn y W ill Do?" by Wi nston 
H. Taylor, Th e In te rpreter, January, 
1977.) Thi s sto ry ill ustrates what 
local churches fo rmin g the larger de
nomination can accomplish to
gether. M any oth er sto ries could be 
told about part icular programs and 
projects-abo ut agricul tura l and 
rural development, nu trition and 
child ca re education at Yonibana in 
Sierra Leone; about lep rosy rehabi li
tation and contro l in Ganta, Liberia, 
where church and gove rn ment work 
in cooperati on; about lnst ituto 
Methodista in Brazil whi ch serves 
about 3500 stud ents ; about Inchon 
Community Cente r in Korea which 
includes li teracy classes, a kinder
garten, publi c hea lth wo rk, cl ubs 
and interes t gro ups, l ibrary se rvice, 
and recreation; about re lationships 
w ith a publi shing house in Zurich, 
Swi tze rl and ; abou t Maynard Mc
Dougall M emorial Hospital in Alaska 
which provides the only acute care 
facilities avai lable ove r a rad ius of 
500 miles ; about many relationships 
to child advocacy, special ed ucation , 
day care, hunger, and a host of other 
human needs. 

The United M ethodist Church as 
a denomination with other denom i
nations can tackle such seemi ngly 
impossible miss ions as world hunger, 
making Christ known the world 
over, changi ng po litica l systems, 
bringing pressure to bear on interna
tional laws. Bu t, as no circle is com
plete with out all of its segments, so 
it is only as loca l churches rea lize 
the importance of their responses 
and the responses of each individual 
member of that church that mission 
in its broadest sense can become 
reality. • 
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Installing the parish council at the Church of Christ Uniting in Kingston, Pennsylvania. 
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D ur church, in Glasgow, Delaware, is an 
ecumenical congregation. We are officially 
connected with the Episcopal Church, the 

United Methodist Church and the United Pres
byterian Church . And so we are a " working 
model " of ecumenism . Before telling you more 
of how we try to carry out our common ministry, 
I would like to provide some perspective by 
recalling some events which happened more than 
twenty years ago. 

In my college years in Massachusetts, I became 
involved in the New England Student Christian 
Movement. It was also at this time that I was able 
to come to a personal relationship with Jesus 
Christ through several people who made a great 
difference to me. One was a Presbyterian, one a 
Lutheran, one a Congregationalist (there was not 
yet a United Church of Christ) , and an Episco
palian. My experience was not a " head trip" but 
a real matter of being met by the living Christ 
through individuals who carried four different 
denominational identities. 

The middle fifties were not a particularly ecu
menical time . Rather, each denomination seemed 
to be in a struggle to put up more and larger 
buildings than the next group in an unprece
dented period of ecclesiastical self-aggrandize
ment. My own personal history was in the Epis
copal Church and, while my nurture in that 
denomination was valuable, I had never been 
able to appropriate it in a deep personal way. 
I had never before q·uestioned the denomina
tional ghetto in which I had grown up, and I had 
never developed much passion for the Gospel , 
either. 

Then , in the summer of 1955, I was confronted 
with a decision . At the close of the academic 
year, I attended a Student Christian Movement 
conference at Sebago Lake in Maine. Toward the 
end of the week-long conference a question, and 
the need for the decision, came up. Could we 
participate in a common service of Holy Com
munion? Of course, this service would be across 
denominational lines. My Lutheran friend said, in 
all honesty and integrity, that he could not. All of 
my background told me " no" also. After all, I 
had been taught, the Episcopal Eucharist was for 
those who had been confirmed in the Episcopal 
Church by a bishop. And I had learned that I 
was not to be a part of the services that Protes
tant churches might have. In fact, such services 
probably weren't even valid, since the ministry 
was inadequate and the theology of the Sacra
ment was too much that of a "memorial service." 

So I was faced with deciding whether or not I 
would attend the Congregational service, and 
whether I would be able to receive Communion. 
My head couldn't come to a decision, but my 
heart told me that I had to take .the risk of full 
participation . After all , I had come to such an 
increased personal knowledge of Jesus Christ 

The Reverend James C. Blackburn is founding pastor 
of the Glasgow Ecumenical Ministry, Middletown, 
Delaware. 
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through some of the same people who were now 
asking me to take the next step . My decision 
was to participate, and to receive, and it proved 
to be a turning point in my life. It also proved to 
be essential background for my present work in 
Delaware. 

Now let me jump to the present. We live in a 
very different time from the nineteen-fifties. The 
Church is not so popular as it was then. We have 
passed through the initial anxious stages of de
clining statistics. We have passed through the 
initial enthusiasm of the early years of the Con
sultation on Church Union . Some say that we are 
in a period of ecumenical slowdown, that we 
can still have our "community services," but that 
real progress toward organic unity is an illusion 
at best and diverting us from our day-to-day 
work at worst. But I cannot forget that the de
nominational Christ I knew was a pale shadow of 
the vibrant, risking, growing, ecumenical Christ 
I came to know, and know still. 

Now I find myself in the position of being the 
founding pastor of an ecumenical congregation . 
We don' t even call it a church . We call it the 
Glasgow Ecumenical Ministry, in the conviction 
that the task of everyone in the congregation 
is to be in ministry and to be on mission . Let me 
quote a portion of our Mission Statement : 

" This ecumenical ministry is founded by three de
nominations to be united in serving one Lord-Jesus 
Christ. We are trying to develop a caring com
muity characterized by fellowship and support, and 
we continue to seek ways to reach out to others 
in witness and find concrete ways of helping to 
heal others' hurts. 

" We are committed to maintaining continuity with 
our historic traditions of worship and education 
and we are equally committed and willing to try 
new ways. 

" We rejoice in our similarities and see our differ
ences as opportunities for growth ; ecumenism fo r 
us is not a concept, it is a way of Christian living." 

We are concerned with the face the Church 
shows to the world. We are concerned with 
the witness of the Church, and with her credibil
ity. We are concerned with our own faithfulness 
to the Gospel (total, not partial), and we are con
cerned with mission in many forms. The question 
has been posed to me : "Can the local church 
be involved in mission without being ecumeni
cal?" My quick answer, which is much too sim
ple, is : We cannot. But I think I had better share 
some definitions of what I believe ecumenism is, 
and is not. 

First, as Bishop Roy Nichols said in a recent 
workshop on Christian Unity, ecumenism is not 
pluralism. We do, as stated above, value and 
cherish and defend our differences. In that sense 
we are "pluralistic." But if pluralism is taken, as 
it sometimes is, as the indefinite prolongation of 
separate paths, then we have fallen into what 
Bishop Nichols called the emerging heresy of 
parallelism . And, as he noted so eloquently and 
simply, parallel lines, by definition, never meet. 
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Ecumenism, from my perspective, is " proxi mate 
pluralism. " We do honor to our differences with 
the intent of maintaining the ones that continue 
to make sense. But we continue to test and 
refine them . If our differences continue to keep 
us organically apart, then the differences become 
impediments to the ecumenical imperative. Such 
differences need to be rooted out so that t he 
creative and fruitful differences that enhance or
ganic unity may grow to fu ll maturity. 

Secondly, ecumenism is not amalgamation. 
This is equally a heresy, and one that we struggle 
with both within and without the congregation. 
Some years ago, Charles Schu lz had one of h is 
Peanuts characters say, " It doesn't matter w hat 
you believe, so long as you are si nce re." Bu t it 
does matter what you believe, and many sincere 
be liefs are clea rl y different and incompatible. 
O ne examp le comes to mind w hich has surfaced 
in our congregation . There is no w ay one ca n 
reconci le the views of human nature expressed 
by John Wesley and John Ca lvin . Put in its most 
antithetical fo rm, perfectibi l ity and depravity can
not co-exist as truly he:J views of humankind. 

Some peop le view us as a " commun ity church" 
or a " non-denomi national chu rch." Because of 
these views, we maintai n our identity as ecu
menical. To borrow an arresting w ord from 
Charles Williams, we, as a set of people with 
different denominational identities, "co- inhere." 
We do hono r to o ur d ifferent trad ition s, for ex
ample, by a d iscip l ined rotation among the three 
forms of worship. Even o ur hymnody expresses 
our diversity as we si ng "B lessed Assurance" one 
Sunday and " Let all Morta l Fl esh Keep Silence" 
the next. We wi ll not let our expressions of w o r
ship or of education or of service fa l l to the 
category of the least common denominato r. We 

" If pluralism is taken to be the indefinite prolongation 
of separate paths, then we have fallen into the emerg
ing heresy of parallelism." Bishop Roy Nichols speak
ing at a workshop on Christian unity. 
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continue to strive to be ecumenical , not " amal
gamational." We value our three official de
nominational connections, and we make them 
visible in everything we do. 

There are some problems, of course, with 
such an enterprise. On the practical level , we 
have to deal with three very different judicatories, 
each of which operates much of the time as if 
the others didn't exist. Each operates out of a 
"turf" mentality for the most part, being aware 
of its churches and activities in a given area as 
if that were the work of the Church. Also, we 
struggle with trying to accommodate the demands 
(written and otherwise) of each judicatory. It is 
often painful. I find it hard to hear Episcopalians 
ask if the Methodist or Presbyterian Communions 
we celebrate are valid. I find it hard to deal with 
the United Presbyterian concern that everything 
we do be done "decently and in order." I find 
it hard to accommodate myself to the tight, chain
of-command polity of the United Methodist 
Church. But only as we continue to draw a circle 
of inclusion around all these denominational pe
culiarities can we continue to identify ourselves 
as truly ecumenical. 

We are a living cell in the Body of Christ, and 
we are on mission. Internally, the quality of our 
community continues to be a concern. We try 
to help each other grow into greater maturity, 
consciousness and wholeness. We continue to 
try to develop helping and confronting relation
ships we all need to be together the people of 
God in this place. Externally, we continue to 
search for ways to be a servant church which 
exists for the world, or at least that part of the 
world we can have some effect upon. We are 
trying to find our Christian "life style" so that we 
can be both ourselves and be serviceable to our 
community, both local and beyond. 

At the same workshop on Christian unity I 
mentioned above, I was talking with a group of 
United Methodists about our local congregation . 
In the midst of our conversation it suddenly 
came clear to me that I was in dialogue with my 
people; I had entered into the self-conscious 
identity of Methodism. Put another way, I had 
experienced subjectively the powerful reality of 
ecumenism. It threw me back to my first ecu
menical experiences more than twenty years ago. 

I am still nagged by questions of differing de
nominational polities and of trying (in vain) to 
satisfy the requirements of our three judicatories, 
but I am buoyed by the fact that we are doing 
some real work ecumenically to be one, that the 
world might believe. Our main mission as a con
gregation, I believe, is to proclaim one Christ, 
and to be involved in one mission to those in 
need or outside of the Church . More specifically, 
our mission must focus on helping to heal the 
divisions, the pain, the lack of direction, and the 
rootlessness so evident in the personal and 
corporate lives around us. We do indeed have a 
mission. 

While it would be arrogant to say that others 
should do what we are doing, it would be falsely 

modest not to claim that we are doing a sig
nificant work. As I hear people talk about the 
difficulties of working ecumenically I can only 
respond that, here at least, we are working that 
way. One example comes to mind particularly. 
There is much talk about doctrines of the Euchar
ist, about how interpretations of the Sacrament 
differ so widely among the denominations. We 
have decided that we will be obedient to our 
lord and do this in remembrance of Him. We 
can (and do) still have our varieties of interpret
ing what the Sacrament means, but we agree to 
engage in common action, as we were com
manded to do. 

All of this makes me think of another relation
ship, of marriage. How would it be if, before two 
people join in marriage, they took years (if not 
decades) to talk, and talk, and talk? Their talks 
would be about the validity of the married state 
as opposed to the single state. They would pre
view, in their consultations, all of the possible 
difficulties that might arise over forty-plus years 
of being united. They would compare the rela
tive merits of male-ness and female-ness, and 
agree that nothing essential must be lost. Then , 
perhaps, because the certainty of the relationship 
still couldn ' t be assured ahead of time, they 
would agree to enter into yet one more study 
about the theological basis for marriage. Such 
a course is, of course, pure fantasy. Thank God 
for the ways in which we have built in emotional , 
psychological and physical mechanisms that push 
us to get on with it-to get married. 

All of the preparations, the talks, the consulta
tions, and the studies are helpful , but it is only 
from within the relationship of marriage that we 
discover what marriage is all about. 

And so it is with the Church . I remember a 
helpful statement by, of all people, Saul Alinsky. 
He said that there are times, in order to avoid 
total immobilization, that we have to go ahead 
when we are only 51 % sure as if we were 100% 
sure. This is how I beli eve ecumenism will con
tinue to grow and mature. 

Our congregation is not a model (in either 
sense) , but we are a real ecumenical congrega
tion, not one on the drawing board. We are wor
shipping together, praying together, breaking 
bread together, studying together, being on mis
sion together. Most of all , we are-right now
providing a common witness to the communities 
of which we are a part. 

Can the local church be involved in mission 
without being ecumenical? We believe that the 
very nature of mission requires us to be ecu
menical. We believe that the mission of the 
Church, which is one, is seriously damaged by 
the structures of our denominations, which are 
many. To be truly catholic is to be one. Maybe 
the pain of separation and the urgency for com
mon witness and mission isn' t yet strong enough 
to move us out of our ghettos. But the Spirit is 
moving, and God has prepared for us greater 
riches than we can even dream about or imagine. 

• 
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James A. Forbes, Jr. 

"It was spiritual sensitivity which undergirded us in the days of our darkest distress." This early 19th Century painted tray shows 
the Rev. Lemuel Haynes preaching. A Congregationalist and a volunteer during the American Revolution, Haynes was probably 
the fi rst black in this country to preach regularly to white congregations. 



THE LOCAL CHURCH 
IN GOD'S 
MISSION 

P astors and members of local 
congregations in the black 
community ought to resist the 

efforts of others to tell them what 
they ought to be doing. This advice 
does not urge congregational isola
tion . It does not counsel churches 
to refuse to cooperate with denomi
national program agencies. What is 
proposed is a new mood of confi
dence that God still speaks to con
gregations regarding what they 
ought to be doing. In urging this 
spirit I am reacting to that form of 
oppression which conditions people 
to prefer programs which are passed 
down rather than those which come 
out of the vision and concerns of 
the people themselves. 

If the struggle of black people 
during the last decade has brought 
substantial " black power" it should 
manifest itself in a new level of self
determination . Broader participation 
in the process of choosing a mean
ingful future should be the prevail
ing trend . This goal will not be 
achieved by natural development. It 
requires a deliberate effort to em
power even the "feeblest members" 
to have effective input in charting 
the course of their congregations. 
Such broadened participation is time 
consuming, is often frustrating, and 
rarely occurs apart from sustained 
training efforts. 

As the black church moves. in
creasingly toward this goal of power-

James A. Forbes , Jr., is associate profes
sor of homiletics and worship at New 
York's Union Theological Seminary and 
has had a number of years as a pastor 
in the Pentecostal tradition . 

ful participation of all its people 
there are several issues and areas of 
concern which deserve a place on 
the agenda of the black congrega
tion . 

One item of crucial importance is 
the question of the quality of life 
black people are seeking to achieve. 
Jesus came that we might have 
abundant life. But what does that 
mean? Who is to provide the details 
of what such a life should be like? 
Can we trust the image of the desir
ab le li fe as set forth by the adver
tising industry? Is it the goal of the 
kingdom that we all acqui re middle 
class resources and the correspond
ing set of values? Whatever the pro
gram or mission to be adopted by 
the black congregation , an indis
pensable aspect of it should be 
working toward a redefinition of 
what is the desirable life. In con
crete terms of day-to-day sign ifi
cance, what is the abundant life? 

This issue is particularly important 
in this time o f social, economic and 
political uncertainty. - It seems clear 
that life in this nation wi ll develop 
around a new set of alternatives in 
the days ahead. Black people cannot 
afford to invest energy and hope in 
the pursuit of illusory dreams, which 
if achieved would turn out to be 
nightmares. 

Even when the black church has 
redefined the nature of the abun
dant life so that it reflects the spirit 
of our Lord, it will discover " prin
cipalities and powers" standing as 
persistent barriers to the freedom 
and fu lfillment to which we have 
been ca lled . The local congregation 
ought to be very clear about what 

such barriers are. If the needs of the 
individual members are taken seri
ously one will quickly discover what 
form oppression takes in a cert.ain 
community. There will be little diffi
culty discovering what structures and 
practices systematical ly function to 
frustrate the liberty and fu lfi l lment 
of black people. What may be more 
difficult is the development of an 
effective liberation plan . Each con
gregation will have to select its own 
target and set its own agenda. But it 
hardl y seems respon sible for any 
black congregation (or any other 
local church) to be without a spe
cific and intentional program of 
liberation. 

In all candor I do not know any 
black congregation which does not 
have conce rn for liberati on. What 
I a concerned to see is increased 
clarity and broader areas of involve
ment. 

These days "a program of libera
tion" is automatically understood to 
deal with the social , economic and 
political barriers to the abundant 
life. Some pastors and their congre
gations prefer to focus on what is 
called " the spiritual mission" of the 
Church . Although congregations may 
vary in program emphasis, it ought 
not to be an either/or situation . 
Such a separation of secular and 
spiritual concerns is a distortion of 
Christian truth as Jesus' life informs 
us. For black people there is also 
the African sensitivity which viewed 
life as ·a whole fabric which could 
not be divided between that part the 
Spirit was concerned about and that 
part in which the Spirit took no in
terest. One part without the othe r is 
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"Without a vivid en e of Spirit 
pre ence our per onal development 

and ocial tran formation project will 
uffer for lack of effecti e power." 

as best an anemic quality of black 
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What is certain is the need for new 
stewardship attitudes. Making the 
best use of our time and money is 
part of our faithful response to the 
grace of God. This is true more than 
ever during these days of foundation 
retreat and the federal and state cut
backs of funds which used to sup
port programs for the poor. We will 
need to develop the skill to draw 
greater returns from our not so 
meager investments. 

As local black congregations set 
about intensive efforts of liberation 
they will discover how important it 
is to have leadership with liberation 
sensitivity and expertise. Local con
gregations can no longer entrust 
seminaries to produce the com
petent ministers for the tasks at 
hand. The congregations will need 
to participate more and more in the 
process of developing the curricu 
lum focus, and the required compe
tencies in the light of the programs 
the new ministers will be expected 
to lead. If the local congregation is 
in the process of sharpening its 
focus, the training of clergy cannot 
afford to proceed as usual. Ways 

must be found to enable local con
gregations to have more input in the 
shaping of clergy development pro
grams. 

I have declined to offer specific 
program recommendations in this 
article. Each local congregation, with 
the help of enabling agencies, can 
do that chore for itself. If congrega
tions dare to accept this responsi
bility they are likely to discover that 
God does have a program and pur
pose for the local church which may 
enable it to be a blessing to the 
nations or at least to the other areas 
of life in the community. I urge all 
black congregation s to reconsider 
what it is that they might be able 
to do now-to the glory of God and · 
the power of the people. 

Dr. Martin Luther King, Jr. in his 
final address told us that we as a 
people would make it to the prom
ised land. We do not believe that he 
was a false prophet. How long it 
will take us to get there is likely to 
depend in great measure upon the 
initiative, creativity and faithfulness 
of local black congregations all over 
the nation. • 

"Only by finding a way to become a 
more effective listening post can the 
Church expect to win the ears of our 
oppressed brothers and sisters who 
pass by our churches on the way to 
another day of frustration and de
humanization." 
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I n an earlier day the "foreign 
missionary" organized and ad
ministered nearly all that hap-

pened in the churches abroad : meet
ings, schedules, preaching and 
handling the money. Today the 
churches have developed their own 
leadership. Nationals decide how 
the missionary should fit in and in
vite or elect him to participate. Even 
so, the local church is still at the 
center of mission planning for the 
missionary. 

I want to give a few illustrations 
from my diary of my work with the 
local church in Nigeria. It also gives 
some idea as to how much things 
have changed in the past 10 years. 

Bambur, 1964 : The monthly meet
ing of the Church Council , for which 
five church elders, the Nigerian pas
tor and I were present. It had always 
been the custom that ordained mis
sionaries attend these business ses
sions. In fact, some meetings were 
not held because the missionary 
failed to come. 

A young Christian couple who 
were having trouble with their mar
riage were waiting outside the 
church when we arrived. We heard 
the wife's side first, then the hus
band's, then discussed what they had 
said . After several hours, when it 
was getting dark, we lit two kero
sene lamps. I commented that it was 
supper time and that my wife would 
be expecting me, but this did not 
hurry anything. The two were 
brought in again and given advice, 
followed by prayer. My contribution 
was to talk about Christians and di
vorce. I was also asked how the 
church would handle such a situa
tion in America. 



THE LOCAL CHURCH 
IN GOD'S 
MISSION 

Ith the local church 
Bambur, 1966 : The congregation 

met to talk over a . serious financial 
problem. The church building 
needed a new roof and the Nigerian 
pastor's salary was now forty dollars 
a month. Some of the outlying vil
lage churches were contributing 
more than the " mother" church . My 
biggest embarrassment came when I 
proposed a plan for tithing. This 
also meant bringing in the tithes of 
livestock and food where no cash 
was available. In the presence of 
everyone, the leader asked if I 
planned to give the tithe of my in
come to this local church . The pre
dicament was obvious. My tithe as 
a missionary would sustain the 
whole budget. I felt that to give all 
my tithe here would further compli
cate the double standard caused by 
our different economies, would 
create a dependency on me, and 
would be a disincentive to giving. 

It did, however, give me a chance 
to explain that usually missionaries 
are members of churches and con
ferences in the U.S.A., which also 
should have their money. This point 
about missionaries living in two 
churches of two lands helped to ex
plain why it was different for us. I 
also took the opportunity to show 
that we want to give to many 
worthy causes in Nigeria, and not 
only in one place. It was hard for 
the Bambur church to see the wider 
aspects of the kingdom w1here we 
feel, as missionaries, we must live. 

Bambur, 1968 : The 1960's were 
very important years for the Church 
in Nigeria. Church growth took place 
very rapidly. Many new churches 
were organized and hundreds of 
new members were converted, 

mainly from African traditional re
ligions. A pastor, with whom I 
worked very closely, was elected dis
trict superintendent. How to plan 
his life as a local pastor, while need
ing to touch regularly all the 
churches as superintendent, was a 
real problem for him. I met with him 
on three afternoons to set up his 
schedule. Planning one's time like 
this was never a part of the tradi
tional African life. First we decided 
what must be done, without fail , as 
a local church pastor. Half of his 
time would be given to the local 
church . Next we looked at the itin-

Dean Gilliland 

erary he would follow in visiting the 
local churches, how he would in
form the churches of his coming and 
what the content of his presentation 
would be. Th is was a new level of 
planning, not only for him but for 
the local churches involved. It was 
gratifying for me to watch him fo l
low through on our joint planning 
and to sense the strength his super
vision brought to some forty-five 
local congregations, and he seemed 
grateful for my help . More and more 
it has become the important thing 
that we do training in the local 
church and for local church leaders 

(Opposite page) The chapel at the 
Theological College of Northern 
Nigeria. (Left) The author joins in 
consecrating new ministers. (Above) 
Church members outside the sanctuary 
in Bambur. 



rather than to actually perform 
church functions. 

Pan ya, Nigeria, 1970 : The United 
Methodist ch urches of Muri have 
been growi ng faster than we have 
been able to manage properly. 
Since 1964 an interdenominational 
program of evangelism called " New 
Life for A ll " has helped literally 
thousands to an acceptance of 
Christ. My journey today is w ith two 
African pasto rs; it is a two-hour 
walk, mostly uph ill. The occasion is 
the o rganization of a new local 
church at Panya. It is not a large 
place, perhaps 600 people w ith a 
Christian group of nearly 100. To 
organize a new church, there must 
be 25 baptized members who have 
demonstrated that they can support 
this new responsibility. They must 
also be o lder members who can be 
of help to others. 

As a missionary pastor, it is ex
pected tha t I attend this organiza
t iona l meeting. This new church is 
in the d ist rict in which I'd lived for 
12· years. I had al ready been a part 
of the rather long process of eval uat
ing and fi nally approving that the 
ohurch be organized. It is an im
portan t symbo l of our unity with the 
Un ited Methodist Church every
where and with the church universal 
that th e missionary be there. 

The Panyo church bui lding is of 
mud brick construction with a grass 
roof and seats for approximately 200 
people. For thi s service it is filled 
to overfl owi ng. Many late-comers at 
the wi ndows we re blocking out the 
light and adding to the heat. As mis
sionary pasto r I am asked to con
duct the elect ion of the charter 
officers and install them. I precede 
this by giving a short exhortation on 
the w ork of elected offi cials and why 

The author officiates at a wedding. 
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an organized church needs them. I 
am impressed that my function is to 
give stability to the organization and 
to represent the structural side of 
the church . This side of church work 
is not easy, especially for African 
pastors who have so recen t ly been 
put into complicated leadership po
sitions with very little background in 
administration . 

Lankaviri, 1972 : A local church is 
usually the hub of a number of 
smaller village churches, most of 
them organ ized . There may be as 
many as ten or twenty villages where 
Christians are gathering regularly for 
worship. The Christian group will 
construct a worship house as soon 
as they can and wi II want an evan
gelist to lead them. An evangelist is 
a preacher and literacy teacher. His 
training is minimal, but he is a highly 
respected religious person, even 
though he is not allowed to give the 
sacraments. 

Here, as missionary, I have been 
asked to conduct a five-day study 
course for these evangelists and their 
wives. It is held in the " mother 
church" at Lankaviri where the evan
gelists from quite a few miles around 
bring their reports each month. It 
means preparing all the materials in 
the Hausa language, as none of these 
men have had formal education. 
Most of the teaching was done with 
a blackboard and copy books. One 
of the school teachers was asked to 
help in teaching a little English. The 
classes were mainly designed for in
struction in Bible, but also in how 
to run the weekly and monthly pro
grams in the small village churches. 
A most enthusiastic period was 
spent in showing the evangelists 
how money should be accounted 
for and cash kept safe. A class in the 
duties of church officers gave these 
men the information they needed 
for instructing Christian groups in 
their respective vi II ages. The or
dained African pastors in the area 
where the course was held were ex
pected to attend and they also took 
their share of instruction. 

It is reasonable that the mission
ary still is expected to be in this 
kind of ministry. Where the Church 
has grown so rapidly the lack of 
local leadership is, indeed, a real 
problem. As missionaries we do 
have the understanding of organiza
tion and leadership training. Since 
we are now less involved in the di
rect ministry which the church is 

doing, these courses, of longer and 
shorter duration, are very important. 

Bukuru, 1976 : The Theological 
Coll ege of Northern Nigeria is an 
exci ting place where African men 
and women are studying for the 
min istry. Most wi ll be pastors while 
others will teach religion in the gov
ernment school s. Seven denomina
t ions send their young people here 
and the students represent more 
than fifteen different tribal group
ings. I have been on the staff of this 
College for six years. Here it may 
seem that the missionaries' involve
ment in the local churches is harder 
to discern. Yet in training centers 
like this w e are working with the 
local churches in most rewarding 
ways. There is nothing more gratify
ing than to see committed students 
of the gospel take the plans we have 
worked out on campus into the 
nearby churches for practical work. 

For instance, the students and staff 
together sponsored a week of evan
gelism in the nearby town of Bukuru 
last year. Our first contacts were 
with the churches in the town, re
gardless of denomination, who 
would work side by side with us. 
Students met with local church 
leaders. Each church elected a mem
ber to the plann ing committee. The 
committee met at the College and 
thought through some innovative 
approaches to evangelism. 

It was a great week. There was a 
day for visitation into homes of the 
town . Another day was for minister
ing to the beggars who are lame, 
leprous and blind. 

On Saturday the college com
munity joined the town churches to 
literally clean up the town. We 
swept the streets and doorways and 
hauled away refuse w ith the help of 
the town fathers. Then came a mas
sive meeting that night in the court
yard to proclaim the gospel. 

While I have described a mission
ary's work with local churches at 
one place, these scenes can be re
counted over and over again wher
ever missionaries have gone. We 
must always look for the balance be
tween doing too much and too little 
at the local level ; but we must never 
forget that the strength and vitality 
of our witness is right there-in the 
local church . • 

Dean Gilli land is serving as Missionary
in-Residence with the World Divis ion of 
BOCM. 
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~alks and discussions on sundry sub-

NTI NA 
of the church in a neighborhood 
council to promote the develop
ment of the area: sidewalks on mud 
streets, electric power supply and 
faucets for the huts by the stream 
direct help at disasters (fi res, floods '. 

new missions in poor commun1"t1"es etc.) . Most of the activities were 
centered around children . 

Elsa R. de Stell ino and V icente J. Tripputi The Present 

The purchase of modest premises 
near the "El Gato" stream by whose 
stale waters numerous fami lies are 
crowded in about 180 small precari
ous huts, marks a new starting point 
for our church there. 

We are settled in a neighborhood 
where no Christian church is at 
work. The area, some 40 blocks, is 
extremely modest, a high percentage 
of its population of about 4,000 peo
ple is illiterate and consequently 
very vulnerable to the critical socio
economic conditions our country is 
going through . Most of the children 
will never finish their primary 
schooling, families are unstable and 
sanitary conditions deplorable. 

This makes a strong contrast with 
the role p layed by the city of La 
Plata. A university center founded 
in 1882 after the plans of the French 
city planner, Baron Haussman, it 
houses the government of the Prov
ince of Buenos Aires, the richest and 
most developed state of Argentina . 

Vicente }. Tripputi is the pastor, and 
Elsa R. de Ste/lino a member, of the 
La Plata Methodist Church . 

The Past 

Missionary work began some 5-6 
years ago, with the activities of a 
young couple who used to live in 
the area. The wife was a graduate 
nurse and her husband a student of 
medicine. They worked in the Mu
nicipal Community Promotion Cen
ter, a modest wooden building 
where ou r church instal led medical 
equipment donated by one of its 
members and paid the salary of the 
nurse. 

Unfortunately, when the husband 
got his M.D. he had to leave La Plata 
in search of a job, and new medical 
assistance is only supplied sporad
ical ly by the municipality. 

That service was soon comple
mented with pastora l work, and 
later on, a small place was rented 
so as to be in a position to organize 
the chu rch 's service there : worship 
services and Sunday school had a 
permanent congregation of about 
20-25 and attracted even more 
steady attendants ; sports activities 
(soccer) stimulated the interest of 
children and youth; school help was 
organized together with local teach
ers; picnics, social get-togethers, 

Last year we were turned out of 
the place we rented, so most of 
those activities suffered a " slow
down." 

It's been gratifying that local 
members (new converts) readily re
sponded to service demands when 
we were turned out of the rented 
place. One of these families offered 
the ir hospitality by lending one of 
the rooms of their modest wood 
and adobe hut, by " El Gato" stream . 
There the Gospel was offered and 
consolation was given to people suf
fering tribulation . Services gathered 
all kinds of people : those living in 
the area and those coming from our 
church in La Plata, children, young 
people and adults, praying together 
and offering their thankfu lness to 
Jesus Christ. 

Every Sunday we have service and 
Sunday school , and also Bible class 
and prayer meetings in the middle 
of the week. The youth meet on 
Saturdays to carry out their plans: · 
music, Bible studies and discussions 
on several subjects, such as health 
and sanitary information . Last Christ
mastime our youngsters and some 
adults visited about 150 houses to 
con·tact people, handing out pam-



The "El Gato" neighborhood where 
some 4,000 people are crowded 

into small, precarious huts by a 
stagnant stream. 

phlets and inviting them to come to 
the Christmas service. This was a 
success despite persistent rain . 

Picnics and soccer were also or
ganized and school help was re
sumed as soon as we had a place to 
work in . 

The Future 

With our Lord's help we finally 
bought the very place from which 
we were evicted last year. Now we 
must pay the equivalent of some 
3,000 U.S. dollars to cancel the debt 
(the other half was paid by local 
funds). The brick building is very 
modest, but it offers some facilities 
to house future activities : two small 
stores (10 yards x 16 yards each) 
face the street, two rooms and a 
kitchen, a hall , a small tiled yard 
covered by a vine and a generous 
backyard . 

We feel we must continue the 
tasks carried out up to now, but we 
are also contemplating a most ambi
tious scheme : to install and equip 
a kindergarten. This would meet an 
immediate need in the area, and 

would certainly provide us with 
ample opportunities to get in close 
touch with people there. 

Our day to day experience in 
Ringuelet, mainly backed by our 
youngsters and university students 
of La Plata Church, reminded us of 
the primitive days of the Methodists, 
when our forefathers in faith and 
action accomplished their mission 
and offered their Christian testimony 
in standing by the poor and helpless 
where men, women and children 
suffered adversity. 

"El Martillo," Mar del Plata 

" El Martillo" is on the outskirts 
of Mar del Plata, a fashionable tour
ist center by the Atlantic (400,000 
permanent population, more than 
one million tourists during the sea
son, a Casino, entertainments, a 
fishing center, various industries, 
etc.). Most of the population at " El 
Martillo" is made up of Chilean im
migrants who work in the building 
and fishing industries. 

The Past 

In 1972 the Mar del Plata Meth
odist community (135 members) was 
challenged by the annual conference 
to serve the area from the human 
and economic point of view. The 
service would have to cover educa
tional and sanitary as well as spir
itual needs. The starting point was 
a small chapel erected in 1958 on 
two plots of land right in the center 
of the area. 

The Present 

The project is right now at its 
starting point. The Bread for the 
World organization (Germany) gave 
us the necessary funds to erect a 
multi-use room with complete in
stallations, a kitchen for schooling, 
two rooms, one for medical service 
and the other for administration and 
a two-bedroom apartment for the 
director of the Center. 

The scheme contemplates three 
areas of work : a) educational ; a 
kindergarten (this was scheduled to 
start in April and has over 70 appli
cants on two shifts), school help 
and adults. b) sanitary; preventive 
medicine, a house to house advisory 
service and nurse training for the 
girls within the area. c) spiritual ; 
Christian education and witness aim
ing to form a Christian community 
capable of supporting the global 
dimension of the Center. 
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The Future 

Th is proj ect will certainly not offer 
" the solution" to every problem 
w ith in the area. It w ill only be a 
witness of the Church's servi ce in 
the name of Jesus and God only 
knows whether it will be poss ible 
to develop it in every direction . 

We are conscious of our human 
and economic limitat ions, but we 
al so kn ow that the Lord takes the 
littl e w e give to Him and transform s 
it w ith His power to meet His pu r-

poses. 
Ringuelet and " El M art i llo" are 

tw o places where local Methodist 
churches have developed the whole 
understanding of the Gospel taking 
into account the individual as well 
as the community, bodily needs as 
w ell as spiritual ones. We feel that 
th e urgent and radical changes our 
country really needs have to be 
show n by our local congregat ions 
in their capability of being incar
nated in concrete human situations 
around them. • 

lAND 
industrial mission 

Lawrence A. Larson 

My first contact with industrial 
mission occurred while I was a 
student at Drew Theological Semi
nary. During my summers, while 
a college student at Indiana Uni
versity, I worked in the steel mills 
of the Indiana harbor area. At 
that time I saw no initiative on the 
part of the Church to relate its con
cern for persons to the dehumaniz
ing reality of working in heavy in
dustry. I kept industrial mission filed 
away at the back of my mind. 

In 1970 I had my first opportunity 
to spend a couple of months in 
England visiting and researching the 
work and theology of industrial mis
sion, and in 1975 returned, again, 
to England. Correspondence with 
chaplains in industry has confirmed 
my belief that industrial mission 
is a place where ecumenism and a 
theology of mission need to come 
together in order to relate to a 
technological society that is radically 
changing the life styles of our peo
ple. 

Ted Wickham, now the Anglican 
Bishop of Middleton, was a parish 
priest in Sheffield during World War 

Rev. Lawrence A. Larson is rector of 
Christ Church (Episcopal) in Ansonia, 
Connecticutt. 

II . He began visiting a local plant in 
his parish once a week ; I suspect it 
w as a war effort to boost morale. 
His v isits began to open many doors 
to effectively minister to persons 
in industry. Current population sta
ti sti cs reveal the low percentage of 
the population whom w e see on a 
Sunday morning, and the increase in 
the number of working women 
means that the house vi sit is unfor
tunately a pattern of ministry based 
on an agrarian past when the family 
was a basic economic unit; i.e., fa
ther in the fields with his sons, 
mother making clothes and cooking, 
children at the chores, as well as 
learning the skills necessary to sur
vive in the rural society of the pre-
1850's. When the industrial revolu
tion took hold of our society, hu
man beings became labor and were 
sacrificed at the altar of unlimited 
profits and few constraints. Church
men whose minds had been in
formed by the Biblical authority of 
the faith courageously stepped for
ward to support and sometimes lead 
efforts to correct the injustices of 
child labor, inhuman working condi
tions, and working hours that left 
human beings mere functioning 
shells. 

John Wesley's and Bishop Wilber-

force's concern fo r the work ing man 
was a prelude to the 19th century 
efforts of Charles Kingsley, John 
Lud low, Frederick Denison Mauri ce, 
and Tom Hughes, author of Tom 
Brown's School Days, and Lord 
Shaftesbury, often tit led the " Eman
ci pato r of Industri al En gland." In 
1854, th e " Worki ng Men's Co llege" 
of Sheffield was fo unded, a di rect 
o utgrowth of a Bible class fo r work
ing men taught by F. D . Mauri ce. 
Such outstanding and varied person 
alities as Ru skin , Rossetti , Huxley, 
Frederic Harrison, Tynda ll , Neale, 
and many others became invo lved 
in the fo ur-fo ld ai m of the co ll ege : 
(1) to provide an ed uca t ion w hich 
would be humane, not technical ; 
(2) to base th e instru cti on on the 
social and po liti ca l interests o f the 
students; (3) to be regular and 
organic in the relation of courses to 
one another; (4) to be not merely 
a system of instruction but a way of 
li fe shared by teachers and students. 
The co ll ege cont inues its l ife, having 
roused the socia l conscience of i ts 
students, bringi ng into ed uca tion the 
con cept o f the extension system, 
and so cial se ttl ements. 

In Sheffi eld, Ted W ickham rea l
ized that society had undergone a 
tremendous change in the way peo
ple spent their leisure ti me, after 
they punched th e clock at th e mill s. 
Soon management and labor saw 
the advantages in havi ng a clergy
man meet and ta lk w ith men and 
w omen on the shop fl oo r, and in 
offi ces, since on ly a small percent
age of those people wou ld see th e 
loca vica r at the front door of the 
pari sh chu rch on Sunday mornin g. 

By 1960, instead of one clergyman 
visiting a mill once a week, twenty 
steel and engineerin g firms in Shef
field , Roth erdam, and Stockbridge 
w ere the responsibility of the Shef
field Industrial M ission . Th e staff had 
grown to incl ude eight full -t ime 
chapl ains, incl uding A nglicans and 
M ethodi sts . Two hundred th eologi 
cal stud ents by the 60's had ga ined 
their f irst experience of the Church 
attempting to minister w here th e 
people spent a third of th eir lives
in industri al plants o f Sheffield . 

Industri al mission is not a new 
setting for coffee hours. For exam
ple, the industr ia l mission at Tee
side spent months in theologica l 
educat ion with lay persons seeki ng 
to define a th eology of mission : 
" Mi ss ion is an activi ty of God, but 
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"How men and women find 
meaning in the steel, concrete, 

chemical and computer tapes of 
industry raises essential questions 

about life and the meaning of faith." 

it is carried out through human 
beings. The goal of mission to which 
God is working is the reali zation of 
the full potentialities of all creation 
and its ultimate reconciliation and 
un ity in Christ. It is the establishing 
of fullness of life, peace, love, jus
ti ce, liberty, reconciliation, enabling 
man to be fully human. The 
Church's task therefore must be 
seen in terms of entering into part
nership with God in the present 
historic events to renew society." 

Industrial mission is not just doing 
something for the worker. Some
thing happens to the clergyman, to 
his thinking and understanding of 
the value decisions involved in a 
technological and international in
dustrial complex. A discussion or a 
seminar held in the industry frees a 
cleric's mind of the theological jar-

gon that he has always assumed 
communicates the Gospel, to search 
for other words to communicate 
God's love; human experiences are 
shared to convey the meaning of 
" Come unto me, all you who labor 
and are heavy laden, and I will give 
you rest." 

Most industrial missions revolve 
around four activities : (1) visiting in
dividuals in various work depart
ments throughout a plant ; (2) in
formal meetings with groups; (3) 
study groups; (4) organized semi
nars and conferences many of whi ch 
are beyond national boundaries, 
though concentrated on European 
countries. 

Through personal contact lay per
sons not normally church attenders 
have come to know and respect the 
chaplains who visit with them on a 
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regular basis. They learn to confide 
in the chaplain, having understood 
the confidentiality of their discus
sion. The person having problems 
with a supervisor is relu ctant to con
front him or her with irritations for 
fear of being regarded as a trouble
maker or uncooperative ; the loss 
of a possible promotion might be at 
stake. This pyramid of authority in . 
industry can be effective for de
cision-making and accountability, 
but tension-producing and counter
productive for both management 
and labor. The industrial chaplain 
has proven to be an important per
son, helping people to express and 
work through their frustrations and 
anger in the industrial setting. How
ever, the chaplain is not a plant 
psychologist, though he or she does 
fill the role of a " talk-therapist. " The 
chaplain , because of being a priest 
or minister, is identified with specific 
values and a point of view that fos
ters transactions with persons on a 
deeper level of human existence. 

In a report that was done recently 
on " The Fu tu re of the Sheffield In
dustrial Mission" a task force stated 
specific aims of the Mission : (a) to 
win to the personal discipleship of 
our Lord and to the fellowship of 
His Church those who otherwise 
would be deprived of Faith in a 
secular society, (b) to present the 
challenge of the Christian faith and 
to bring its standards to bear on in
dustrial society, (c) to offer Christi an 
pastoral care to workers at all levels. 

Informal meetings with industrial 
chaplains take place where the 
workers congregate. Knowing the 
schedule in the plant determines 
the appropriateness of the place and 
time for the informal meeting. It 
may be before or after a change of 
shift in the pub, the union hall , a 
lounge, or on the shop floor amid 
the sounds of machinery, at a coffee 
break, in a cafeteria, or an office. 
The important idea is that the 
Church cares and is present, flexible 
but dealing with the needs of peo
ple and the problems that they face 
at both work and at home. How 
does the working man, returning 
home to his family, tired and frus
trated, convey the idea that he needs 
to be alone to get himself together, 
without telling his family by his ac
tions: "I don' t love you"-"leave me 
alone." How does the working 
woman, returning from eight hours 
of work, cope with children who 

have been waiting to express their 
needs, and the responsibilities of a 
house, feeling overworked and emp
ty. Industrial mission doesn' t answer 
questions that no one is asking, but 
is ministering where the questions 
are being lived. 

Study groups are more formally 
structured around a theme which 
may occupy several sessions, or top
ics that come from the group, in
cluding Bible study. Most often the 
chaplain is moderator or resource 
person, rather than leader of the 
group. Topics that I discovered in 
four industrial missions were ethics, 
the doctrine of man, social morality, 
and comprehensive education. 

Organized seminars and confer
ences offer opportunities for man
agement and labor to meet on issues 
unrelated to contract negotiations. 
For example, the Hull Industrial Mis
sion was completing its plan for a 
conference on " The Revolution of 
Rising Expectations," when I visited 
the staff. The leaders of the confer
ence included faculty members from 
the University of Hull , a consultant 
from the Department of Productivity 
and Employment, the personnel 
manager of a Tee-side plant, and 
Canon Norman H. Todd , Director of 
Theological Studies of William Tem
ple College. 

The Rev. Geoffrey Sturnman, sen
ior chaplain of the Hull Industrial 
Mission and representative on In
dustrial Mission for the British Coun
cil of Churches, said, " Industrial 
Mission concerns itself with man in 
the post-industrial revolution . The 
classical tradition of the Church has 
been helping some lame-ducks peo
ple called the underprivileged. It is 
my thinking that in fact the Church 's 
efforts have become quite dispro
portionate in this matter. What we 
have not given enough thought to 
is the normal life of the community. 
In fact, large sectors of the com
munity have rejected the Church, 
because they simply have thought 
that we have nothing to say to the 
community. It is desperately impor
tant that the Church relate to the 
normal, for want of a better expres
sion, Western Society. We haven't 
begun to relate to a post-industrial 
revolution kind of society." 

The Rev. Arthur Makel , chaplain 
of Tee-side Industrial Mission, said, 
"When labor and management have 
crossed swords at the bargaining 
table, and can't seem to get past a 

bind in negotiations, there is a 
unique opportunity for an industrial 
chaplain to offer a seminar for a 
weekend to get both sides to re lax. 
One such seminar simply viewed the 
place of the worker in industry and 
the place of management with some 
role-playing among other things. In 
the informal setting of a seminar 
arranged by a third party, things be
gan to cool off. The next week saw 
a breakthrough in negotiations." 

Six years ago the chaplains in in
dustry formed the Industrial Mis
sions Association in Great Britain ; 
today, there are 175 members, 
clergy from various denominations 
emp loyed to ca rry on the work of 
Christ in industry. In the United 
States we have hardly touched the 
subject of industrial mission, while 
at the same time realizing that our 
lives are profoundly influenced by 
what is happening in industry. How 
men and women find meaning in the 
steel , concrete, chemical, and com
puter tapes of industry raises essen
tial questions about life and the 
meaning of faith. That our rural 
America has radically changed to an 
urban and industrial society is evi
dent by the pollutants that blur our 
eyes, irritate our noses, and dirty 
our lungs. Yet, a split- level church, 
the local parish, and national church 
offices shield us from a missional 
theology needed to free us from 
traditional models of church life. 

Twentieth century America is rad
ically different from the agrarian so
ciety which gave birth to the parish 
concept, i.e., a society of people, 
buil di ng a parish church, and sup
porting a clergyman . The very con
cept of community and homogeneity 
has changed . The questions that 
brought the parish into .being are 
still vital and essential: Where do 
the peop le spend their time, and at 
what place can they conveniently 
gather? However, if the church is 
committed to a missionary strategy 
for the spreading and celebration of 
the Gospel of Christ then the life 
style of our society will dictate a 
missionary strategy which will place 
clergy where the people are. 

A graduating high school senior 
will have spent 11 ,000 hours in our 
schools, 14,000 hours watching tele
vision , and if he or she entered our 
church school program after being 
toilet-trained , and was consistent 
with his or her chu rch school at
tendance, by senior year wi l l have 
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spent 300 ho urs in the church school 
program . After graduation, we wi ll 
see about 5% of our young people 
during the next decade of their lives. 

Industrial mission is a missionary 
strategy designed to uti l ize the se r
vants of Christ where hu man needs 

and human questions of meaning 
and fa ith are bei ng asked and lived. 
The ch urch must respo nd to a twen
tieth century America, meeting th e 
peop le, as d id our Lo rd, w here th ey 
are. • 

a multi-ethnic church 
in chicago 

Charles W. Jordan 

are now offered to Hispanics and 
Ko reans. 

The ministry of Bethany is varied 
and interesting because of the com
munity. There are three worship 
se rvices, English-speaking, Spanish 
and Korean. The Rev. Judith Kelsey 
is the Engli sh-speaking pastor; the 
Rev. Chang Soo Lee, the Korean pas-

tor, and Sr. Danubio Estrada is lay 
pas tor fo r the Hispanic group. 

Overall administration of the 
church program is united. However, 
the Ko rean congregation functions 
w ith some independence. It has its 
own budget, missions committee, 
w omen's organization and small 
groups which meet in homes for 
prayer and Bible study. 

The Ko rean work began three 
yea rs ago at the initiation of a for
mer Bethany pastor, John Hudson, 
who, with Chang Soo Lee, from 
Korea, w ent to Bishop Paul Wash
burn and proposed that Bethany 
begin a ministry to the newly ar
rived Koreans in the community. 

The major strength of this minis
try has been its social services to the 
Korean people in areas of employ
ment, housing, food, cl othing and 
lega l assis tance related to immigra
t ion. 

Thi s congregation has 80 mem
bers with approximately 50 children 
and continues to grow. In 1976 it 
rai sed $10,000 and received an addi
tional $1 ,200 from a special evange-
1 ism fund of Bethany, as well as 
$1 ,200 from the Northern Illinois 
Conference. In 1977, total Confer
ence support will amount to $6,200 
and the congregational estimate is 
$14,200. 

It was not a typical Ash W ednes
day service. The Engl ish, Ko rean, 
Spa nish and Swedish languages w ere 
each used in th e worship. During 
the Lord's Prayer and the Apostles 
Creed, English, Spanish and Korean 
were spoken at the same time. This 
took p lace at Bethany United M eth 
od ist Church in Ravenswood, a 
community on the North Side of 
Chicago. Bethany UMC is located on Chicago's North Side, an area of ethnic diversity. 

Bethany Church w as o rganized in 
1891 to p rovide a min istry to newly 
arrived Swed ish immigrants. O ne of 
its programs was cl asses in En glish . 
The church belonged to the Central 
Northwest Sw edish Conference, 
which was d isso lved in 1941, be
comi ng part of what w as then the 
Rock River Conference of the M eth
odist Ch urch, and later the No rthern 
Ill inois Confe rence of The Uni ted 
Methodist Church. 

The commun ity is quite d ifferent 
today. The congregation has no t had 
Swedish-language se rvices in over 
25 years. The commun ity that sur
rounds the church now is one of the 
most cosmopol itan in Chicago : 
Greeks, Assyrians, Armenians, Jap
anese, Filipinos, Koreans, Chinese, 
Guatemalans, Cubans and Puerto 
Ricans, as well as Germans, French 
and Swedes. Bethany classes in En
glish, once o rganized for Swedes, 

Mr. Jordan is a ministeria l member of 
the Northern Ill inois Conference. 



Although Chang Soo Lee is not a 
ministerial member of the Northern 
Illinois Conference, he receives the 
Conference minimum salary. The 
Board of the Ministry is evaluating 
his credentials and will make recom
mendations as to his Conference 
relationship . 

The Bethany Korean congregation 
is one of five Asian congregations of 
the Northern Illinois Conference 
which have sent proposals to the 
Board of Global Ministries request
ing support under the Ethnic Minor
ity Local Church missional priority 
for the 1977-80 quadrennium. It is 
the goal of the Conference to have 
its three new Korean congregations 
self-supporting by 1980. 

The Korean congregation is mov
ing toward becoming an autono
mous church, and conference pol
icy is to leave such decisions as 
autonomy or unity with the English
speaking congregation, separate or 
shared facilities, to the ethnic con
gregation. 

The English-speaking congregation 
prefers to call itself the " interna
tional congregation." Its background 
is Swedish but it includes Hispanics 
and Asians. The Hispanic ministry is 
part of the outreach program and 
church faci l ities are used for English 
and General Education (GED) 
classes. 

There are trilingual celebrations 
on special occasions and other 
multi-ethnic programs such as teas 
and dinners. The United Methodist 
Women have an International Wom
en's Guild composed of Hispanic 
and Korean women. 

One of the significant outreach 
programs of the church is the 
Bethanytes. This is a multi-ethnic 
choir for children in grades 4-8, and 
has about 25 members. English is a 
second language for most. In addi
tion to regular activities during the 
year, in the summer it has a choir 
school, a music camp and a two
week vacation church school. About 
75 children participate. During the 
first summer school , the theme was 
"We live in the city," with emphasis 
on various ethnic groups living to
gether. 

Richard Walsh, director of the 
Bethanytes and an adult worker in 
the summer program, says, " We 
have developed a climate which 
says everyone is welcome. Your cul
ture and language is accepted. This 
is not easy, there is conflict, you 

lose some people, but the program 
has continued to have an impact on 
the children who participate." 

The Rev. Judith Kelsey, in her re
port to the 1977 charge conference, 
said, "A major issue confronting us 
all is the question of the future of 
the relationship between the con
gregations occupying the building. 
All kinds of concrete problems 
emerge out of our uncertainty about 
where we are going, but it seems to 
me that we are still having to feel 
our way. That does not mean that 
we shouldn't ask questions. We just 

have to be aware the answers will 
not be immediately apparent." 

Despite questions about the fu
ture, there is a sense of unity in 
diversity as when the congregations 
affirmed the Apostles Creed in three 
languages simultaneously on Ash 
Wednesday. 

This unity is a gift received 
through Jesus Christ which motivates 
these people to share their different 
gifts and compels them to be a 
faithful and struggling people at
tempting to fulfill God's mission for 
them here and now. • 

church extension by a tokyo church 
Javan B. Corl 

Not all overseas churches exist 
amidst a sea of c;urrounding 
poverty. Here is a story of mis
sion in a local Japanese church 
which can boast of central heating, 
central air conditioning, stained 
glass windows, a well-equipped 
nursery, and even a made-to-order 
European pipe organ. Such is the 
Omori-Megumi Church in Tokyo . 

Happily, this Tokyo church, 
blessed with a beautiful modern 
edifice and capable lay leadership, 
has not become lusterless and in
grown because raising the budget 
is no problem. When that starts to 
happen, the budget is increased by 
adding new missional projects. Here 
the leadership of the head pastor, 
Dr. Shinji lwamura, is very much in 
evidence. A dynamo of energy, the 
Rev. Mr. lsamura, though in wide 
demand as a speaker in many parts 
of Japan and the author of many 
books, gives top priority to the pas-

Rev. Javan R. Corl is a United Methodist 
missionary in japan . 

toral ministry. 
A number of years ago the finan

cial giving of the Omori-Megumi 
Church sparked the founding of a 
Christian social service center in a 
needy area in Fukushima Prefecture. 
This Tokyo church even gave up an 
assistant pastor to head up the proj
ect and sent a couple of families 
from the church to be full-time 
workers in the center_ 

With the social service center now 
largely self-supporting, Omori-Me
gumi Church has embarked upon a 
different project, one related to 
evangelism and church extension. 
Omori-Megumi has started a new 
preaching point in a densely popu
lated area of south Tokyo where 
there is no other church. The Omori
Megumi Church asked for the ser
vices of my wife, Neva, and me, 
during this present term with the 
intent that we shall be responsible 
for the bulk of the pastoral and 
administrative work in this new pilot 
project. 

In the spring of 1976 a contract 
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House to house distribution of 
literature publicized the Omori-Nishi 

Church. 

was signed for the rental of an old, 
abandoned, two-room machine 
shop, hemmed in on all four sides 
by other buildings which can be 
touched when the windows are 
open. When I first saw the place, 
my heart sank. To my eyes it had no 
possibility of ever being renovated 
into a suitable chapel: No floor but 
the dirt; no ceiling at all ; the only 
roof was sheets of corrugated, trans
lucent plastic. The two rooms of 
this abandoned machine shop were 
piled full of junk machinery from 
the dirt floor up higher than a man's 
head. The "as-is" rental price on the 
machine shop: $165 a month
cheap enough in land-starved 
Tokyo. A three-year rental contract 
was signed, and Omori-Megumi 
Church was left with the work and 
no small expense of rebuilding the 
quarters into something suitable for 
a chapel. 

On my last Sunday before flying 
to the States for a three-month fur
lough in June, 1976, I preached for 
the first time in the newly renovated 
chapel. To see the old, abandoned 
machine shop completely converted 
was startling. Not only had a new 
floor and ceiling been built, but all 
the walls and windows were rebuilt 
as well . Chancel furniture, pews, a 
kitchenette and toilet facilities were 
all provided. Even wall-to-wall car
peting was on the floor. The Omori
Megumi " mother'' Church paid for 
all this-their new "home mission" 

project. Soon after I returned to 
Tokyo last fall , the Omori-Megumi 
Church paid to have the second 
room of the erstwhile machine shop 
-a much smaller room-renovated 
into a church office for my use. 

The name of this pilot project is 
Omori-Nishi Preaching Point, not an 
independent entity as yet, but a so
called " branch" within the total 
Omori-Megumi Church Parish. The 
pilot project is located between the 
" mother church" and Tokyo Inter
national Airport. (This location 
makes it easy for us to show the 
project-with pride-to overseas 
readers who are flying in and out of 
this gateway to Asia. ) 

At this pilot project we seek to 
carry on a program of evangelism, 
Christian education, and worship. 
Thus far, the Sunday worship service 
for adults has been held only in the 
evening, a more propitious time in 
our circumstances. These services 
average 20 to 25 persons in atten
dance (35 people present means 
every pew is filled). A lay person al
ways presides, and I share the 
preaching load with the two pastors 
in the " mother'' church . A Sunday 
bulletin is prepared each week ; we 
also issue a monthly Omori-Nishi 
paper. 

A Sunday morning church school 
for children was opened at Omori
Nishi under my wife's direction on 
January 2, 1977. Practically all who 
come have never attended any 
church school before. Two of the 
young adult helpers entered the 
Christian faith through the evange
listic outreach of this preaching 
point. 

Each Saturday evening there is a 
Bible study-prayer meeting in the 
Omori-Nishi chapel. Two nights a 
month a lay person leads and the 
other two nights I lead, using a Bible 
text in English-the only thing not 
in Japanese at Omori-Nishi. 

Encouraging to me is the way 
young adults give time and energy 
to make this pilot project grow. 
Many of them work hard both in 
the " mother" church and in the 
preaching point. Some North Amer
ican readers may find this difficult 
to believe, but since I returned to 
Tokyo last September from my latest 
Stateside speaking itinerary, I have 
seen youth and young adults show 
up every Saturday at the Omori
Nishi Preaching Point to help me 
distribute church announcements 
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either house-to-house or in fron t of 
nearby commuter train stat ions. We 
have contacted I iteral ly thousands 
of people in the name of Christ and 
the Church. Beyond th is, we pay to 
have church announcements put 
into newspapers as inserts. 

The Christians at th is pil ot proj
ect believe in the effect iveness of 
witnessing and adve rt isi ng. Th ey 
practice the former and spend free 
ly for the latter. As I type these 

words, at each of the two com
mu te r t rai n stations close to the 
O mori -Nishi Preaching Po in t, paint
ers are at wo rk pai nting new bi ll 
boards w ithin each station , adver
tis ing our Saturday and Su nday 
ministry at O mori-Nishi. Renta l fo r 
this space is not cheap, but our lay 
peop le are convinced Christ ians 
must make their message know n. I 
ag ree. • 

a church's emphasis on 
world hunger 

Marvin McCallum and Judy McArthur 

Chelsea, Michigan is a community 
of nearly 4,000 persons loca ted 14 
miles west of Ann Arbor and 60 
miles from Detroit. It has a stron g 
industrial and agri cultural fin anciai 
base. Even though the schoo l system 
is increasing at 6% per yea r th e 
farm flavor is still evident thro ugh 
the Chelsea Fai r, 4-H and a Future 
Farmers of America chapter. It is 
also the gateway to a Waterloo rec
reation area whi ch cove rs over 
15,000 acres. On the edge of th e 
village is a M eth odist retirement 
home which serves 225 persons and 
is served by many volunteers. Edu
cation is very important to the 
Chelsea area with many educators 
teaching in local and surrounding 
school districts, and at the University 
of Michigan and Eastern Michigan 
University. 

The Chelsea United M ethodi st 
Church has 550 merribers. Time for 
sharing and caring is an important 
part of the fellow ship. A prayer 
chain through the circles, coffee 
hour following church, recogni t ion 
of leaders in the worship servi ce, lay 

Rev. Marvin M cCallum is pastor of the 
Chelsea United Methodist Church, and 
Judy McArthur is chairperson of its 
Church and Society work area. 

readers, having numerous small 
support groups and a Wed nesday 
noon brow n bag comm union are 
examples o f how the congregation 
works to buil d trust wi th each other. 
Th is trust and support leads to th e 
expectant attitude and assumpt ion 
that God plans to do great things 
(mi ss ion) throu gh them. 

The church contai ns a large group 
of communi ty leaders. Th is is both 
an asset and a challenge. Thi s chal
lenge is met through va rious " mini 
experi ences" to stimulate th inki ng 
and help persons consider God's 
ca lling throu gh th eir voca ti on. In ad
dition to such emphases as Stew
ardship Minutes, a high priority on 
educati on, part ial support to a mis
sionary, famil y camp weekends, etc., 
th e congregation has been particu
larl y emphas izing world hunger. 

The hunger program began rath er 
simply. The w ork area on Missions 
promoted the O ne Great Hour of 
Sharing offe rin g in 1 ~75 by enli st ing 
all of the Sunday school classes to 
draw pi ctures of th at yea r's theme, 
w hi ch was " Miracl es Do Happen." 
One of those pi ctures was incl uded 
in each bull etin on the p roper Sun
day and the two preced ing Su ndays 
saw members of the congregation 
expanding on ideas presented in 
o th er bulletin inserts. The congrega-

tion responded by giving far more 
than it had ever given before. 

During that same period of time 
a communication was received from 
Bishop Dwight Loder asking that 
United Methodists participate in a 
miss-a-meal project or in some way 
become invo lved in the hu nger 
issue. 

During lent, a meal consisting 
on ly of brown rice and powdered 
milk was held. The meal was fo l
lowed by appropriate fi lmstrips and 
discussion concern ing action and di 
rectio n that the congregation might 
take regard ing the hunger issue. 
On ly a sma ll group attended but 
those w ho took part had enth usiasm 
and interest fo r becoming invo lved. 

By late sp ring a comm ittee had 
engaged in much discussion on the 
matter. Shou ld the stress be on giv
ing money or on giving up meat so 
that more food would be available 
to be sent ab road? To help clarify 
direction, in May 1975 th ree teen
agers from the congregation held 
a debate on the topic, " World Hun
ger-Shou ld our church become 
invo lved?" Fo llow ing the debate, 
suggestions were made as to how 
each fami ly cou ld become involved 
and an invitation was extended for 
each fa mily to take a small bank 
home with them . The banks were 
to be returned on the fi rst Sunday 
of the fo llowing month at w hich 
time they wou ld take another home 
with them and thus the program be
come self-perpetuati ng. Although 
the cong regation responded mone
tarily, the bank idea fizz led. Th e 
monthly offering sti ll takes place 
but rather than using banks most 
prefe r to wait un til the first Su nday 
and give a donation at that time. 

The yea r 1976 began with a Sun
day morning dia logue ca lled " W ho 
is on our doorstep?" It detai led the 
experiences of three persons w ho 
were just about to sit down to their 
trad itional Chris tmas d inners. Each 
was interru pted by a thud on the 
front porch w hich turned out to be 
a ve ry large transparent ti me-space 
cube, such as those popularized in 
science fiction. In each cube were 
fami l ies from va ri ous parts of the 
wor ld rep resenti ng various types of 
human suffer ing. As these victims 
gazed through the walls of their 
cube into the homes of average 
American families gathered around 
the Christmas d inner table they were 
asking " Hey, mister, are you rich?" 
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During Lent, a meal was held 
which was entitled " Hunger on 
Spaceship Earth ." The banquet was 
designed to give the participants a 
better understanding of the com
plexities of the world hunger situa
tion . An attempt to make this a 
reali stic experience took the form of 
a game in which the participants 
were divided into three groups rep
resenting the three main divisions of 
wealth in the world . 

Members of the first world , repre
senting the industrial and developed 
nations of our planet, were given 
the means to purchase 40% of the 
food being served. A much larger 
group, representi ng the second 
world or the developi ng nat ions, 
were also given the means to pu r
chase 40% of the food . The remai n
ing 20% of the food was left fo r the 
largest group, w ho represented the 
underdeveloped nations who are 
living on the bri nk of starvation. 

The methods of dealing with the 
inequities of this food distribution 
took many forms. However, th e goa l 
of the program was not to come 
up with answers to the wor ld hun
ger situation but merely to provide 
a bette r understanding of the com 
plexity of the problem . 

A debriefing session fo ll owed the 
banquet during w hich peop le were 
encouraged to verbalize their reac
tions and emotions to the unfamil ia r 
and sometimes uncomfo rtable situa
tion . All were invited to share the 
leftover food. 

Another awa reness exercise w hich 
dealt with the disparity of food dis
tribution took p lace during a Sunday 
morning worship se rvice. Raisi ns 
were used as the standa rd of meas
ure. The congregation, as it repre
sented various sections of the world, 
was made to see the inequities of 
the distribution of w ealth in re la
tion to population density by receiv
ing only the number of raisi ns that 
each section , of the world would 
no rmally have. 

The month ly offe ring sti ll con
tinued through the second year but 
the committee rea lized that some 
kind of continuous program was 
needed to educate people to the 
facts of the hunger situation . So for 
the yea r 1977, one of the commit
tee's goals was to include a " hunger 
message" in the worship service 
each month, on the same Sunday as 
the hunger offering. 

One of the continuing goa ls has 
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been to involve as many people of 
the congregation as possib le in dea l
ing with the hunger prob lem. Oc
casional ly, situations occur w hich 
shows that the congregation rea lly 
is aware and attempti ng to pu t 
words and thoughts into act ion. A 
high school stu dent asked to borrow 
some written materia l on th e subject 
of wor ld hunger to use in a class 
at school. At a church-wide picnic 
someone offe red to give $10 to 
world hunger in the name of the 
winni ng softball team. Recently, fol
lowing a death, the family asked 
that memorial contributions be given 
to world hunger. 

The comm ittee is al so working 

wi th Ecumenical Concerns and with 
other churches in the community in 
planning a community wide pro
gram for whi ch they would invite 
an outside speaker. 

The hunger concern must be 
passed on to the children . To do 
th is it is being suggested that an 
ongoing group be establ ished to 
manage, recruit and educate con
st ituency and community regarding 
hunger. It is important that th is be 
thought of as an ongoing goal so 
that persons would be sen si tized to 
a world view. It is important that 
li festyles and patterns of living be 
changed to support concern for the 
starving people of the world . • 

RTH 
llNA 

an ecumenical center 
in winston-salem 

Sharon Gale Hamilton 

The slowing rate of church growth 
-and the failure of denominational 
bodies to reconcile corporate and 
creedal differen ces-have led some 
to despair of realizing the old dream 
of " one true church." However, 
others w ho have shared the dream 
are fi nd ing ways of continuing the 
ecumenica l movement. An example 
is a group of churches in Winston
Sa lem, North Carolina, which is 
carrying on th is dream not by merg
ing but by ministering together. 

In Apri l 1964, representatives from 
six churches in W inston-Salem met 
to discuss m inistry to their common 
neighbo rhood, the inner city in 
which all the churches are located 
but from w hich most of their mem
bers had moved. Each of the 

Sharon Cale Hamilton is assistan t to the 
director of the Downtown Church Cen
ter. 

churches had limited funds, so they 
discussed cooperation to fund such 
an effort. The result of the work and 
planning begun at that meeting is 
the Downtown Church Center which 
officially opened in May, 1968. 

The Center, which has its head
quarters in the First Presbyterian 
Church, now has eight sponsoring 
churches: Augsburg Lutheran, Cal
vary Moravian, Centenary United 
Methodist, First Baptist, First Pres
byterian , Home Moravian, St. Paul 's 
Epi scopal , and the Winston-Salem 
Friends Meeting. The Center's gov
erning board-the Downtown 
Church Committee-is composed of 
four representatives from each of 
the sponsoring churches (three lay
persons and one staff member), ten 
representatives from the neighbor
hood served, one representative 
from each associate member church 
(these are located in the target area 
but are not sponsors) : Christ Mora-
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vian and Green Street United Meth
odist, and the directors of affiliated 
programs which the Center had a 
part in starting. These programs in
clude the Summer Camping Pro
gram, the West End Community 
Nurse ry, the Summer Enrichment 
Program, Crisis Control Ministry, and 
the Experimental Transportation 
Ministry. 

The Center's work is carried out 
by five staff persons (three full and 
two part time) . The staff, with the 
assistance of the Committee, minis
ter to the 7,000 people in the target 
area in a variety of ways and link 
area residents with services provided 
by other agencies . 

The success of the Center in pro
viding a climate of interchurch co
operation was demonstrated at an 
interdenominational worship service 
held last year by the sponsoring 
congregations. Its theme proclaimed 
" We Are One in the Spirit. " Over 
the yea rs the congregations involved 
have developed mutual trust to the 
extent that the service was a com
posite of what is unique rather than 
what is common in the worship 
practices of each denomination. Th e 
trust displayed was not built on ne
gotiation at a conference but by 
working together through the Cen
ter to minister to their common 
neighborhood. • 

(Below) Jule Spach, moderator of the Presbyterian Church, US, after speaking at an 
interdenominational worship service. (Below left) Processional with banners at the 
service. 
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TH AfRI 
working across racial lines 

Ruth Seitz 

Rev. Sol Jacob is pastor of a South 
African Methodist Indian-Coloured 
congregation and superintendent of 
the Mountain Rise Circuit in Pieter
maritzburg in Natal. He is also di
rector of an ecumenical community 
care center on the church property 
a little over a mile from downtown. 

Educated in a Hindu temple 
school , he calls his conversion to 
Christianity in his late teens " a grad
ual process shaped through human 
relationships to a discovery that 
Christ enters the pain." 

After three years in industry where 
he " got to know how the working 
class lives," in 1968 he was the first 
person of Indian descent to enter 
the Federal Theological Seminary, a 
predominantly black institution. This 
may contribute to his strong identi
fication with blacks. 

As a delegate to the 1966 World 
Methodist Conference in London, 
he felt " tremendously encouraged 
by international concern for South 
Africa." Since then , he studied at the 
Ecumenical Institute at Bossey, 
Switzerland and traveled extensively 
in Europe on behalf of the World 
Council of Churches. He feels that 
" the international church must un
derstand the complexity 9f the South 
African scene. The church-at-large is 
responsible for the believers in the 
Republic because international pres
sure works." In a recent interview, 
he spoke of his work. 

The World Methodist Conference in 
Dublin questioned racism in its own 
structures . Has the Methodist Church 
in South Africa responded to this 
pressure? 

Ruth Seitz is a writer who has been liv
ing in Kenya . 

Since the South African Method
ist Conference mandate, circuits are 
free of racial tags. In South Africa a 
circuit consists of several congrega
tions of the same race. Now my cir
cuit is Mountain Rise Circuit rather 
than Pietermaritzburg Indian Circuit. 
The city's European Circuit is now 
called Metropolitan Circuit. In prac
tice, we are still racially segregated. 
In my area of the city there are four 
Methodist congregations-Indian, 
colored, African and white-within 
a few kilometers of each other. Or
ganizationally, they are not joined. 

The Methodist Conference held in 
October moved more radically from 
the status quo by deciding that cir
cuits and districts should be deter
mined on a geographical basis. I've 
always operated this way. For in
stance, I refuse to build a church 
for the Indians assigned to my cir
cuit who live 40 miles from an 
Indian church . Even though they 
must sit in the rear and suffer some 
social discomfort, they worship at a 
white church near their doorstep. 

The ideal is still far from where 
we are. We must develop ways of 
moving towards it from present 
reality. 

What is your circuit doing to culti
vate racial understanding? 

The average white person doesn't 
know anything about the life-style 
of a non-white because he's never 
been to their residential areas. White 
young people between the ages of 
19 and 25 frequently come to us and 
ask, "What can we do for blacks?" 

I say, " Nothing" because I hate 
paternalism. I also refuse their in
vitations to speak about black ex
perience in white churches. 

Instead, I invite them to learn 
firsthand . Multi-racial teams of 60 
people divide into four smaller 

groups and spend four hours in non
white areas of Pietermaritzburg. 
Whites are appalled at the living 
conditions. They say it's illegal and 
unchristian. 

What about the living conditions? 
When I returned from Bossey, the 

Methodist manse wasn ' t ready yet so 
we chose to live in a one-room 
house in the ghetto where most of 
my people live. It was acceptable 
from the outside but inside-no 
ceilings, no doors, no hot water. The 
walls were hollow blocks. Gaps be
tween the roof and the brickwork 
made it an ice block in the winter. 

I slept on a settee; my wife and 
child shared a single bed. To get a 
temperature tolerable for sleeping, 
we kept the heater on all night 
throughout the winter. It is under
standable that many babies in that 
area develop chest complications. 

White people are amazed at what 
blacks have achieved with their 
comparatively limited resources
that people have worked 30 years 
in factories for Rand 25 a week, 
(about 29 U.S. dollars) and have sent 
four children through university. 

In our community over 80 percent 
of the people are living under the 
poverty line. 

How does the care center at your 
church relate to this community? 

First of all , I must say that the 
community care center is ecumeni
cal and why. If a ministry is to be 
effective in community and human 
development, it must be ecumenical. 
Christianity is not an individualistic 
religion. I am bound with my com
munity which in turn is bound with 
the total international church . I am 
part of world Methodism as well as 
world Christianity. Therefore, in re
sponse to human need from their 
own religious positions, Presby
terians, Anglicans, Roman Catholics 
and Hindu organizations are joined 
with us in operating the community 
care center. 

The center is a place where peo
ple can come to play, to discuss any 
difficulty, to attend classes to devel
op latent skills and for referral. 

The center's efforts are directed 
towards critical consciousness of the 
people in that neighborhood so that 
they discover resources within them
selves and use them to change life. 

Most residents work with a star
vation budget so we've arranged for 

' . I c 



the sharing of ideas for making the 
most of their income. 

One tenth of the area population, 
about 4,000 people, are unem
ployed. The center held a seminar 
on unemployment insurance--why 
they are entitled to it and how to 
collect it. Many people don't with
draw the money due them because 
they say, " I want to earn my living." 
Others are too disheartened by the 
red tape. The 60 or so people who 
attended the seminar broke into 
smaller groups, each one headed by 
a person who had previously col
lected unemployment insurance. 
The group members became mu
tually self-supporting to carry out a 
lonely and rejecting task. 

Teams from the center visited the 
homes of all unemployed persons 
on the books-to give emotional 
support. Then they visited each 
household on the block and asked 
each family to adopt an unemployed 
family until it becomes income
earning. By sharing some food or 
a piece of clothing, community ties 
strengthen . 

Black professionals live in a better 
area on the border of the ghetto ; 
we encourage them to give services. 
Some doctors and lawyers provide 
free services to patients who are 
referred through the center. We 
train school teachers to teach adult 
literacy and remedial classes during 
their off-times. 

Rev. Sol Jacob. 

give lectures on nursing ethics 
at the nurses' training college. Some 
have ca ught the vision that nursing 
is more than a medical service ; they 
voluntee red as community counsel
lors. 

In these ways the community care 
center is building internal strengths. 

What is the rationale behind this 
approach? Isn' t it an accommoda
tion to an unjust system? 

We are preparing for the demands 
of life after the revolution . 

I believe South Africa is in revolu
tion al ready. There is action because 
black people are saying, " We must 
change the situation ." A year or 
two ago we were saying to the 
whites, " You messed up the society 
as far as we are concerned ; change 
it." They did nothing. 

We are now saying, " You messed 
it up. We're going to change it." 
Initiative is with the black who has 
hope--on the other side there's 
fear. 

What has altered the blacks' view
point? 
Emphasis on black theology and 
black consciousness is giving black 
South Africans inner confidence. 
Now we can say and feel, " I' m 
black ; God created me with poten
tial. I need not ape the white man . 
I need to discover my own God
given personhood and I can do it 
within my context." 

Black theology builds inner free
dom and outward hope. It removes 
the attitude, " Too bad ; we can't 
change things." Handicapped and 
illiterate people teach skills at the 
community care center. This is pos
sible because hope is the creator of 
eschatology. We build it up as we 
move toward s it. God's revelation is 
not a pie in the sky but one which 
you can taste on earth where pain 
and celebrations are. 

Christianity was separated from 
the black man's life. White Chris
tians speak to us in terms of, " Love 
your enemies; don't resist any pres
sure." For blacks, this means loving 
the white man who says where we 
must live and what we must do. The 
Gospel has been a neutralizer in that 
it has made blacks passive. A black 
man who experienced discrimina
tion Monday through Saturday went 
into church on Sunday, sang, danced 
and got ecstatic over God's haven 
of rest. 

We Christians can ' t just sing hap
py songs in Christ. We must recog
nize the pain of being in Christ. 
When we deal with pain and brok
enness, it can be celebrated . It's like 
cel ebrating a birthday party, an oc
casion which commemorates the 
birth pangs of the mother as we ll . 

How is the rise of black conscious
ness affecting racial relationships? 

Whites view the blacks' new self
affirmation as a threat. Thi s is natural 
because they total only three mil
lion against 18 million blacks. 
There's fear and thus armament. 
Every home has guns ; kids lea rn to 
shoot in school. On one side, the 
government is saying peaceful rev
olution , but the country's military 
bill is tripling in preparation for war. 

Blacks take one of two positions 
towards whites. A number sti ll dia
log with whites. I am one of them 
because I believe total liberation in 
South Africa affects both races. 
When one is in bondage, the other 
cannot be liberated . As long as I' m 
in chains, the white man is not free 
because he holds me there. If we 
reverse the situation, our society 
will still be bound . 

Others say that black conscious
ness means to hell with the whites. 
They say, "You have stopped listen
ing to us, so we'll do our own 
thing." This attitude is demonstrated 
by black student organizations who 
have broken away from multi-racial 
organizations. People miss an impor
tant emphasis-their break is not an 
ultimatum. Rather they are saying, 
" W separate to discover our own 
dignity and come back to you as 
equals to talk reconciliation ." So I 
see something positive rn both posi
tions. 

Is a violent revolution imminent? If 
not, how will peaceful change come 
about? 

Blacks have not protested with a 
violent uprising because they are 
religious. It's been part of the ir life 
style long before the missionaries 
came. His religion has aided his ef
forts to be loving. His response to 
the whites' oppression has been one 
of forgiveness. 

But human nature eventually re
sponds to dehumanizing pressu res. 
The black man is ready to die for 
what he believes . 

Full-scale violence, an unimagin
able horror, is close at hand, but 
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there's still hope-if the whi tes are 
prepared to change. South Africa's 
ills are basically a prob lem of the 
church because 90 percent of the 
white South Africans are in the 
church, and they determine the 
government. Changi ng attitudes is 
what the church works at every 

Sunday. If Christians become Chris
tian and live out the tota li ty of the 
Gospel, th ey wi ll effect change 
wherever they are. 

What worries me is that thi s kind 
of change is a long process. And as 
far as the revolution goes, it's five 
minutes pas t midn ight. • 

AIRE 
african evangelism 

Pat Rothrock 

Easter 1975 found an unusual 
openness to ecumenica l acti vity in 
Southern Za ire. An ad hoc commit
tee of Protes tants and Catholics de
ci ded that " oneness in the spirit" 
really meant that Zairean Chri stians 
would face together the complex
ities of government take-over of 
school s. A decree outlawed religion , 
fo rmerl y a requ ired subject in all 

lay, Cathol ic, and Protestant school s. 
Church schoo ls could no longer re
quire their students to attend Sunday 
w orship servi ces. Devotional periods 
in school buildings were punishable 
by possible prison sentences. (These 
decrees have since been rescinded .) 

A Catholic bi shop w rote a protest 
paper which was used along w ith a 
study of Acts in a retreat to w hich 

Altar with map of Africa, Lubumbashi, Zaire. 

a dozen Catholics and a dozen 
Protestants were invited. 

In the beginning there was stiff
ness as encounters between Cath
o l ics and Protestants had for many 
yea rs centered in di scuss ion of dif
fe rences. But soon the informal sing
ing w ith guitars, spontaneous wor
ship, th e openness of discussion , the 
dili gent Bible study, and the realiza
ti on of hope in a common search 
fo r pow er in prayer and in the liv
ing Jesus Chri st, wedded the diverse 
group into a cohesive whole. Plans 
we re made for continuing ecumeni
ca l prayer groups in every partici
pant's town. 

M ethodist District Superintendent 
Museba Kasangami was particularly 
touched by the retreat and went 
from it to a similar ecumenical re
treat held at Institute Katabataba at 
M ulungwishi, planned primarily for 
secondary school students. When he 
returned to Kapanga, he felt so full 
of the power of Christian commu
nity and intense fellowship that he 
planned a big evangelisti c meeting 
and " preached out" some of the 
experiences he had felt during the 
two w eeks of retreat. Hundreds of 
people were moved deeply by his 
preaching. Many asked to be bap
tized a second time. Some fifty per
sons were baptized for the first time 
in their lives. 

In May Pastor Museba wrote 
Bi shop Onema that he wanted to re
sign as distri ct superintendent and 
was appointed the first Zairean full 
time evangelist. In July 1975, Museba 
Kasangami began his first evangelis
ti c tour holding camp meetings in 
the whole southern part of the dis
tri ct and ending up in Lubumbashi 
w here he held a week's special 
meetings in the old Wallace 
Memorial Church , largest Protestant 
church in Lubumbashi , now renamed 
Egli se Methodist Unio-Avenue Likasi. 

Museba is an Afri can evangelist 
uniquely prepared to reach Africans. 
He utili zes African folk stories ; 
every sermon is part drama. He has 
an old copper bell and a drum 
wh ich he uses when he sings. He 
acts out African fables ; occasionally 
he dresses in traditional village Afri
can dress. He presents Christ and 
Him cru cified. • 
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Pat Rothrock is an executive secre
tary for Africa, W o rld Division , BOCM . 
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HANDBOOK FOR MISSION GROUPS. 
By Gordon Cosby. Waco, Texas, 1975: 
Word Incorporated, 179 pages, $5.95. 
THE NEW COMMUNITY. By Elizabeth 
O'Connor. New York, 1975. 121 pages, 
$3.95. 

One of the games often played in 
churches begins with the phrase, " If we 
were really serious about being the 
church , we would .. . " Sad to say, most 
such discussions often end only in guilt 
feelings, or else in a belief that the 
acknowledging of our lack of serious
ness somehow redeems us. 

The Church of the Saviour in Wash
ington, D. C. continues to be a witness 
of persons, under the leadership of 
Gordon Cosby, who refuse to simply 
talk about being serious concerning the 
call to be the Body of Christ. Further
more, this congregation has made clear 
by its history a belief that it can con
tinually risk its life in a radical obedi
ence to the gospel. 

Although Gordon Cosby is listed as 
the author of A Handbook For Mission 
Groups, he is more of an editor than 
the composer-a fact he readily owns. 
The contents include a brief history of 
the church, a description of the highly 
significant mission groups, sermons by 
Cosby, various writings by members, 
and a final description of some of the 
mission groups. These are not random 
items, however. They are well coordi
nated to present a look at the life of 
this remarkable church . And, as those 
who know of Cosby and that congrega
tion would expect, no attempt is made 
to present a lovely and uncluttered pic
ture . We are given the struggles and 
defeats as well as the victories. 

Even though I felt that I knew some
thing about the church before reading 
Elizabeth O 'Connor's introduction to 
this " handbook," I felt no urge to skip 
through it and on to Part One. Cosby's 
writings are well-stated, clear and di
rect. The autobiographies and journal 
excerpts are not only helpful in giving 
a deeper insight into the life of the 
congregation, but are also witnesses 
within themselves. 

A cop-out after reading the book 
could be, " But that isn't the only way 
to be the church ." That's right, and no
body would agree with you more than 
Cosby, O 'Connor, et al. To try to push 

their style onto someone else would 
violate all they believe. Their stance is 
made clear repeatedly-Here is how we 
understand God has called this com
munity to respond . Few churches (I 
know of none) would not profit from 
reading this report, however, whatever 
their theology and history. I will begin 
to engage members of this congregation 
(the one I serve) in its contents before 
thi s week is out. 

Poss ibly my affirmative feeling for 
Cosby's book is made strongest by the 
constant pointing away from any boast
ing about the minister or the church . It 
is, rather, a pointing to the One who 
has made and who now makes it all 
possible. Giving credit to the Spirit is 
not verbiage to make the book and the 
work of the church sound pious. I 
found myself less impressed with what 
these people had done than what God 
had done with these people, and I also 
found myself being addressed with 
those deep questions of what it means 
for the church of which I am a member 
to respond more faithfull y to God 's call. 

Eli zabeth O 'Connor admits that the 
theme of Christian community runs 
throughout her books and is likely to 
continue. In The New Community she 
uses events in the Church of the Saviour 
because " They enable me to say in a 
concrete way what otherwise would re
main abstract. If I had been placed in 
any other commu nity, I would have 
used its stories and experiences in the 
same way." 

My reading of the five chapters con
vi nced me that she is correct. Certainly 
she cannot separate her insights and 
experiences from this particular congre
gation and would not want to . But her 
word to us about Christian community 
is one that reaches everywhere. Ms. 
O 'Connor combines her own experi
ences with excellent sources both inside 
and outside the Christian faith in a fine 
way. She does exceptionally well at 
anticipating responses from the reader, 
especially the " Yes, but ... " type. 

I will let her have the last word as 
she speaks to the text from Galatians, 
" The only thing that counts is new 
creation! " "This transformation which 
takes place as we try to live out our 
lives with those who are also called to 
be on this same inward path, is simply 
learning to l ive by love-learning to be 
persons in community with other per
sons. This is the most creative and diffi
cult work to which any of us will ever 
be called. There is no higher achieve
ment in all the world than to be a per
son in community, and this is the call 
of every Christian. We are to be builders 
of liberating communities that free love 
in us and free love in others." 

Wilfred Bailey 
He is pastor of the Casa View United 
Methodist Church in Dallas, Texas. 

No one wakes up 
thinking, "Today 

I'm going to 
abuse my child:' 

Abuse is not some
thing we thin k about, it 's 
something we do. 

Last year in Amer
ica , an estimated one 
mill ion ch ildren suffered 
from abuse and neglect, 
and at least 2,000 of them 
died needless , pa inful 
deaths. 

The fact is , ch i ld 
abuse is a major epi
demic in thi s country. 

The solution ? Part 
of it lies in your hands. 
With enough vo lunteers, 
local ch ild abuse preven
tion programs could be 
formed to aid parents 
and ch ildren in the ir own 
communities . With your 
help, eighty percent of 
all abusers could be 
helped . Please. Write for 
more information on 
ch ild abuse and what you 
can do. 

What will you do to
day that 's more impor
tant? 
A Public Service of Th is Magazine ~ 

& The Advert1s1ng Council ~ \.~ 
<..olnCI 

We need 
your help. Write: 

• 

Nation al Comm ittee for Pre
vention of Child Abuse , Box 
2866, Chicago , Ill inois 60690 
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LETTERS 
" NO RECOURSE" BUT LEGISLATION 

Concerning your editorial in the March 
issue entitled " Bad Law Is Bad Morality,'' I 
am so sorry you have chosen the route to 
leave it up to the parents to give mora l 
guidance to their children. In so many cases 
parents are not home much anymore. Chil 
dren have more freedom today, and it is easy 
for them to buy or have someone buy for 
them pornographic literature, go to any 
movie they choose o r see any te levision 
show they wish. The Rev. Jesse Jackson has 
spoken against the music of today and w hat 
it is doi ng to our chi ldren. You say sexual 
conduct by definition is very priva te. It 
should be, but that definition has changed 
now. Sexual conduct has become very 
public, and it is frightening to think w hat 
it ca n do to the minds of ou r child ren 
d uring their fo rmative yea rs. 

You argue that our governments should 
not make laws on the subject. Yet if the 
church takes no pos iti on on po rnography, 
then those who object have no recourse 
but to turn to their legislato rs. The legisla
to rs are only tryi ng to do w hat the church 
neglects to do. They pass a law to do it. 

O ur church fathers' hesitation to ob ject 
to publ ic porn ography leads me to thin k 
they must condone all th is sexual explo itat ion 
in the name of freedom. I simply do no t 
understand it. In the Bible we have such 
men as Jeremiah w ho were very voca l on 
the subject. They were not hesitant to say 
w hat was right and w hat was w rong in the 
eyes of God. 

I agree with you that pa rents have their 
wo rk cut out fo r them. But-so has th e 
church ! 

Peggy (M rs. R. S.) Burruss, Jr. 
Lynchburgh, Virginia 

A CALL FOR RESPONSIBILITY 
Your edi to rial reasoning in the case of 

Larry Flynt and his Hustl er magaz ine states 
that passing a law is a way of " w ishing 
away" difficult mora l problems. Isn' t i t, 
rather, civi lized society's way of ca ll ing for 
responsibility about mo ral problems? Murder, 
rape, theft, arson are all denials of moral 
responsib ili ty and the law calls the trans
gresser to accoun t. 

Responsib i lity in freedom of express ion 
is betrayed w hen human persons are de
graded and exploited, and the First Amend
ment does not protect these exploiters and 
poll uters. The quali ty of life in our society 
is as threatened by their commercia l ob
scenities as by any l ife-threaten ing spew ing 
of sewage or poisons. You are placing an im
possible burden on parents and schools 
when you ask them to bear the burden of 
fighting this menace alone. It can be com
batted only by full coope ration of a// ele
ments in society w ho fear fo r our chi ldren's 
future i.f obscenity becomes the no rm . 
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W hen the chu rch ed itorializes against fight
ing this monster, the contes t is difficult in
deed. 

June (Mrs. W . H.) Troph 
Wi lton, Connecticut 

SUPREME COURT OPINION 
If it is true that the decision of the U.S. 

Supreme Court, to w hich your editorial 
refers, reflected an " abdicat ion of responsi
bi li ty by making loca l standards normative,'' 
can you tell me, and the res t of your readers, 
w hat other option (s) the Court had ? Or, are 
you suggesting that any law regarding the 
suppressi ng of po rnography would be a 
" bad law" ? 

Your laissez fa ire- like statement, " Chris
t iani ty is based upon a concept o f freedom 
of w ill and freedom of choice including the 
choice to do the w rong thing,'' if taken 
literally and put into practi ce in society at 
large would lead to anarchy. The fact is that 
Chri stiani ty does not grant us the " freedom 
o f choice to do the w rong thing" if and 
w hen the wron g thi.n g that we would do 
adversely affects our neighbor. 

What we see and read affects us for good 
o r for ill . " Hustler" magazine prostitutes 
human beings. Th e people w ho sell their 
bodies-and in the same transactions, their 
sou ls- to Larry Flynt and all the people who 
partic ipate in the pornography business par
t icipate in this prostitution process. Nothing 
good, noth ing decent, nothing that is truly 
humanizing can come from th eir profession. 

If you are opposed to laws that would 
prohibit the sale of " Hustler" magazine, are 
you also opposed to the sa le of any kind of 
printed/ pi.cture material? In other words, is 
there nothing so vile, perverted and socially 
damning that the ci tizens of Cincinnati and 
your tow n should not try to keep it off the 
newsstands? 

Bad law is indeed bad morality, but if 
you are convinced tha t the law under which 
Mr. Flynt is being prosecuted is bad law, 
w hat " good law" do you propose for Cin
cinnati and/or the Nation? 

Billee Scott Mick 
Charleston , West Virgin ia 

FREEDOM OF SPEECH? 
A magazi.ne turns up in the school paper 

drive and finds its way on to the school bus. 
We have an obligation to protect our chil
dren from Larry Flynt's filth . We agree with 
Flynt's convict ion . And it has noth ing to do 
w ith " freedom of speech." 

Mrs. Carol Black 
Cincinnati, Ohio 

UNCHANGED FOR CENTURIES 
It was good to read your article, "Re

claiming the Land" (by Charles E. Brewster), 
in the March issue. Last August, when we 
had occasion to drive through the West Bank 
area, we saw so many of these terraced olive 
groves beautifully laid out, with an ap
pearance of having been unchanged for 
centuries, if not from ancient days. 

It is i ronic that, with this part of the 
country under the domain of Jordan for 
some nineteen years, apparently so little of 
the land reclamati-0n program which you 
describe was done. 

At the same time, while reading your 
article, I thought of the enormously more dif
ficult reclamation work which went on for 
some fifty or more years in various parts of 
Palestine and later Israel where two and 

three-story high rocks had to be removed 
before the kind of lush settlements which 
we now see in Israel could begin their work. 
O f course, thi s was the only kind of land, 
plus the swamps which were available for 
sale to the Jewish reclamation agencies. 

Rabbi Solomon S. Bernards 
New York City 

He is director, Department of lnterreligious 
Cooperation, Anti-Defamation League of 
B' Nai B' Rith . 

AN "INDISPENSABLE" MAGAZINE 
I fee l I must express my appreciation for 

the issues of New World Outlook. 
During the latter years of my twenty

seven yea rs on the faculties of Northwestern 
University and Garrett Theological Seminary 
I was a regular reader of the magazine and 
its predecessors. Since serving at this church 
in post- retirement, during the past nineteen 
years, it has been the one magazine I have 
found indi spensable for getting a fresh 
reali sti c pi cture of the mission outlook and 
work of the United Methodist and other 
churches. 

The news items, editorials and special 
arti cles are very informing, trustworthy, and 
prophetic, and I just want you to know 
that I, for one, find this a splendid pro
duction and want to thank you and en
courage you to keep up the good work. 

(Rev.) Frank M . McKibben 
Phoenix, Arizona 

He is pastor emeritus, Central United Meth
odist Church in Phoenix. 

THE BEST NUMBER 
Home from our wanderings for the Na

tional Division we had a chance to read the 
M arch issue of New World Outlook. It is 
really the best number to come along in a 
good while. Thanks! 

I would especially like to commend the 
folks who do those news pages in the front. 
That could be expanded to twice its size 
from my judgment, and do some tremen
dous good. 

Roy B. Severance 
Lexington, Kentucky 

He is Director of the Development Office 
of Miss ions to the Cumber/ands, which 
coordinates five National Division projects 
in Southeast Kentucky. 

THE OTHER SIDE ON KOREA 
For many years I have read New World 

Outlook with great interest and appreciation 
but not always promptly. I have just read 
the October 1976 issue and noted criticism 
of the " repressive tactics" of the govern
ment of South Korea. 

A close friend who has served as mission
ary in Seoul for the past 22 years feels that 
only one side of the Korean government 
" repression" is usually being presented in the 
Uni.ted States. Although she does not fully 
agree with all of President Park's methods 
she does emphatically feel that strong 
measures are necessary to prevent Com
munist inroads or a possible takeover. 

Peggy Billings in that article said wisely, 
" Pray for those who are imprisoned and 
their families .. . " Let us also pray for Presi
dent Park and other Korean officials. They 
carry heavy burdens as they try to build up 
thei.r poor country. 

Mrs. S. L. Provow 
Teresita, Missouri 
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THE MOVl•G 
Fl•GER WRITES--~~ 

CHUR H TO KHOLDERS 
RE WINNING A FEW NOW 
th pnng and a young p rson 's 

lightly turn to thought of what' 
ning at orporat1on stockholder 

m tin and wh ther or not hurches 
filing r olution will get mor than 
th 1r cu tomary 2 percent of the ote. 

1t happ n , the churche can now 
la1m more ictori than th did in 

th pa t, pnmanl becau e more cor
poration ar willing to nter negotia
tion prior to the annual m ting and 
work out an agr ment. 

n ar h 25 church stockholders 
r ach d an agr m nt ith the Gen ral 
Motor orporat1on that preclude ex
pan ion of GM operation in outh 

fr1 a uni th ountry find a olu-
t1on to 11 oc1al problems and is " ju t 
and qu1tabl " to all racial groups. 

Th agr m nt marked the first tim 
a U. compan had linked it bu ine 
future in outh fnca with ocial and 
polit1 al cond1t1on there. s a re ult of 
th agre m nt, the Interfaith enter on 

orporat Re pon 1bil1ty, which had co
ordinated th filing of a tockholder 
re olut1on b e1 ht Prate tant denomi
nation and Roman Catholic order , 
agr ed to withdraw the resolution with 
GM 

Th nt g1 en by GM to the 
chur h aid the company " has 
no pre ent n d for, and has no inten
tion of, further e pand1ng it productive 
capacity 1n outh fnca." GM al o 
agr d to relea e detailed information 
ought b chur h tockholder on its 

op ration in Chile 
t the annual m ellng of E on Corp .. 

th country large t corporation, the 
management recommended that tock
holder go along with a church- pon
or d re olution a king the compan to 

pro ide data on 1t trip mining opera
tion . The all treet Journal called the 
agreement " a rare reversal of attitude" 
and noted that the la t time the huge 
ompan appro ed a hareholder' pro-

po al a two decades ago, and that 
recommendation that stock

bu the compan 's products. In 
ear ca e, the compan wa will

ing to pro 1de the information and 
a ked the United Presb terian Church 
and e eral Catholic groups to withdraw 
the re olution, but the groups wanted 
to bring the matter to a ote. 

In another campaign, church agencies 
are 1thdra ing resolutions filed with 

two producers of powdered baby milk, 
th Borden and Abbott Laboratories. 
Th church group charge that promo
tion and sale of the baby milk powder 
in Third World countr i s where families 
are unable to prepare the products 
properly has resulted in an increased in-
idence of malnutrition and death 

among infants there. bbott agreed to 
pend n arly $100,000 to develop and 

place a series of radio pot announce
ments promoting th values of breast 
feeding and to package more detail d 
in !ructions for use of the milk powders 
inside the tins. Borden has agreed to 
withdraw all advert1 ing that promotes 
it KUM powdered milk for feeding 
infant . In a new policy manual, Borden 
states that pamphlets and posters that 
encourage feeding KUM to infants were 
" ordered destroyed and Borden over
seas managers (were) instructed to see 
that no new materials of this kind were 
produced ." 

Abbott also agreed to take its sa les
women out of nur es' uniforms and to 
refer to them as " company representa
ti ves" rather than " mothercraft nurses. " 
The church groups protested that the 
use of nur es implied that the products 
had a medical endorsement. 

However other infant formula pro
du ing companies, includi g American 
Home Products and Bri tol -Myers, did 
not reach agreements with the church 
groups. 

The article in the Wall Street Journal 
quote an official of the United Church 
of Christ who offers an explanation of 
the new climate in church-corporation 
relation hips. In the earlier period , the 
church official noted, companies saw 
churches "in an adversary position." 

ow, however, there is a more sophis
ticated approach on both sides. "Com
panies are willing to meet, and they are 
much more knowledgeable about our 
approach and anxious to find agree
ment. " The bulk of social-action resolu
tions are submitted by church-con
nected shareholders. 

The Journal points out that interpre
tations of who prompted what action 
differ. The companies usually imply that 
what they have done is simply restate 
long-standing policies. The shareholders, 
on the other hand, usually imply they 
have caused a complete change of 
policies. 

Even when corporations agree to a 
change in pol icy, it will not necessa rily 

be unanimously applauded by church 
groups. Recently, twelve major U.S. cor
porations agreed on a set of principles 
for treatment of employees of their 
affiliates in South Africa, a question 
church stockholders have been raising 
at Spring meetings for at least 10 years . 
The corporations, which include such 
giants as Ford, IBM, 3M, Mobil Oil , 

I n differing measures we all 
possess some of God 's gifts. 

When put to Christian use, these 
gifts represent Christ 's love at 
work through the church . We 
can't all personally minister, or 
teach or make the sick well. Yet, 
through our gifts we can sta nd in 
love with those who do. 

United Methodist World Ser
vice gifts help open books, 
alleviate pain, restore hope, visit 
the impriso ned , clothe the 
naked, feed the hungry, and 
proclaim the Good News. Be a 
part of this ministry of love. 

For more information on 
World Service or the World Ser
vice film "A Part of Something 
Big,'' write : 

United Methodist 
Communications 
1200 Davis St., 
Evanston, Ill. 60201 

World Service is people serving people. 
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American <;:yanamid, Burroughs, GM, 
and Union Carbide, agreed to non
segregation of the races in all eating 
comfort and work facilities, equal and 
fair employment practices, equal pay for 
equal work, training programs to pre
pare non-white employees for super
visory and admi nistrative jobs, increases 
of the number of non-whites in man
agement and supervisory positions, and 
improvements in the qual ity of em
ployees' l ives outside the work environ
ment in such areas as housing, trans
portation, schooli ng, recreation and 
hea lth faci lities. 

While saying that he welcomed 
these changes, Tim Smith of the Inter
faith Center on Corpo rate Responsi b i l ity 
said that these shou ld not be confused 
with the basic social change needed in 
South Africa . And the American Com
mittee on Africa charged that the p rin
ci ples were in real ity " too little and too 
late" and that they had the endorse
ment of the South A frican gove rnment. 

CHANGES IN ROLE OF BISHOPS 
URGED TO UNITED METHODISTS 
Dr. Gerald Moede, general secretary 

of the Consul tation on Church Un ion 

(COCU), proposed several changes in 
the fu nctions of the episcopacy in the 
United Method ist Church in an address 
to its Counci l of Bishops. 

The COCU execut ive, w ho is himself 
a United Methodist, felt that the changes 
wou ld make it eas ier for the denomina
tion to achieve a merger w ith the o ther 
nine bod ies in COCU. 

Dr. Moede proposed an end to the 
it ineracy system by which bi shops ap
point pastors to local churches, and 
·the reduction of the size of the epis
copal areas over which bishops preside. 
These changes would enable bishops to 
function better as " pastors to the pas
to rs, " he sa id . 

The cle rgyman commented that " itin
eracy was needed in the beginning of 
M ethodi sm when it was still within the 
Church of England and the travels of its 
mini sters had to be contro lled," but felt 
that it is no longer necessary. 

Dr. Moede also proposed that the 
Council of Bishops be given greater au
thority in the United Methodist Church, 
" l ike the Episcopal (Church 's) House of 
Bishops." 

COPTIC POPE VISITS NEW YORK 

NEW PUBLICATIONS 
ON FAMILY PROBLEMS 

Two new public information pam
phlets, publ ished in New York by the 
Publ ic Affairs Committee, Inc., are de
signed to ass ist families cope w ith a 
death in the family, and to help one
parent families. 

The pamphlet on one-parent families 
is provided to help the . estimated 4.8 
million "solo parents" in the U.S. who 
are rea ring some 10.1 million children 
under 18, according to the committee. 

" Divorce, separation, widowhood, de
sertion, unwed parenthood, single
parent adoption-all these create one
paren t families," the pamphlet says, 
no ting that about one in every six chil
dren under 18 now live in one-parent 
homes. About 9.2 million live with their 
mo thers and 900,000 with their fathers . 

" One- Parent Families" describes some 
of the special needs and problems of 
so lo parents and their children, and 
suggests w ays in which they may learn 
to adj ust to the situation . 

Parents and such adult leaders as 
teachers are cautioned that children of 
solo parents are extremely sensitive 
about the issue and may be resentful or 

( 

RNS Photo 

During the first visit of a reigning Coptic Pope to the U.S., Pope Shenouda Ill , spiritual leader of 22-mi/lion Coptic Orthodox Chris
tians in Egypt, Ethiopia, the Middle Eas t, and of 85 thousand in North America is shown worshiping in an ecumenical seNice (left) at New 
York's ln terchurch Center, and after meeting (right panel, left) w ith Dr. Claire Randall general secretary of the National Council of Churches, 
and the Rev. Charles Long, executive secretary of the World Council. 
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PEACE ACTIVISTS MEET YOUNG 

A petition with 31 ,000 names is presented to U.N. Ambassador Andrew Young in New York 
by Molly Falter, coordinator of the signature drive which seeks aid, trade and United Nations' 
membership for Vietnam. 

Mr. Young expressed confidence to an interreligious coalition of peace leaders who met 
with him that " the U.S. is moving toward normal relations with Vietnam ." 

embarrassed by the lack of a mother 
or father which makes them " different" 
from others. Adults are urged to help 
the children face the situation frankly, 
but to treat the matter with great sensi
tivity. 

The pamphlet also gives a list of agen
cies where solo parents may turn for 
help or fellowship. 

The booklet on " Death in the Family," 
notes that although there has been "con
siderable change in attitudes in the past 
decade" concerning death, people must 
take greater steps to adjust to the death 
of a loved one. 

The pamphlet describes the typical 
phases of grief and the dangers of ab
normal reactions when the grief is not 
resolved or submerged and denied. The 
role of religious faith is cited. 

Suggestions are given for dealing with 
"one of the most difficult tasks a parent 
faces-that of explaining death to chil
dren." 

" It is usually better to err on the side 
of allowing children to be part of all the 
family experiences, including whatever 
the family does in the way of honoring 
the dead, than to exclude them from the 
painful ones," the pamphlet states. 

Public Affairs Pamphlet No. S42, "A 
death in the family" and No. S43, "One
parent families," are both available for 
SO cents each. Both were written by 
Elizabeth Ogg. The pamphlets are avail-

able from Public Affairs Committee, 381 
Park Avenue South, New York, N.Y. 
10016. 

THE DEVELOPMENT ENCYCLICAL: 
LITTLE PROGRESS 10 YEARS LATER 
Ten years after the publica ion of Pope 

Paul'.s encyclical on " The Development 
of Peoples," in which the pontiff 
stressed the responsibility of rich na
tions to help poor nations, developed 
countries appear to be more involved in 
political squabbling than in pursuit of 
the ideals espoused in the papal docu
ment. 

Recently, for example, the United Na
tions Conference on Trade and Develop
ment (UNCT AD) ended a two-day meet
ing in Geneva, unable to agree on how 
to set up a fund for commodity-price 
stabilization that experts agree could 
help to narrow the gap between rich 
and poor nations. 

A newly-released "mu ltivision" audio
visual slide program, produced under 
Catholic Church auspices in Rome, is 
designed to illustrate, with graphic im
mediacy, what its sponsors call "the 
global crisis that threatens mankind." 

The show, which uses three screens, 
revolving projectors, and synchronized 
sound to create an effect resembling a 
slow-motion film, was produced by 
Multimedia International, an organiza
tion co-sponsored by 3S Catholic re-

ligious congregations. It is an offshoot of 
the Jesuits' Social Communications 
agency in Rome. 

The SS-minute multivision show, 
called " One Earth," vividly depicts the 
problems of the " haves," who have too 
much and use too many of the world ' s 
resources, and the " have-nots," who are 
undernouri ~hed or even starving. It 
stresses the point that unless the grow
ing imbalance is short-circuited, the 
" resulting chaos" may lead to global 
destruction . 

Shots of well -fed city youngsters 
snacking on Cokes and American-style 
sandwiches are juxtaposed with shots 
of a large-eyed African waif waiting for 
someone to fill her empty food bowl 
and pictures of the empty plates of the 
poor. 

The recorded commentary, emphasiz
ing that the problem is not insufficiency 
of food in the world, but " bad distribu
tion and too much waste," points out 
that 1 S,000 people die every day of 
starvation, and that nearly SOO million 
people suffer from malnutrition while a 
like number of people suffer from prob
lems connected with over-eating. 

The film also emphasizes that the de
veloped world, which it says is " gob
bling up" the world's resources, is also 
polluting the environment. 

The same point was made in a recent 
report published by the International 
Institute of Labor Studies, a Geneva
based section of the United Nations. Its 
director, Albert Tevoedjre, was recent
ly in Rome to discuss the report with 
members of the Vatican 's Commission 
for Justice and Peace. 

Mr. Tevoedjre, 47, of Benin (formerly 
Dahomey) , who has studied at Harvard 
and the Massachusetts Institute of Tech
nology, told Religious News Service 

U NDE R S TANDING THROUG H TRAVEL 

BRYAN WORLD 
TOURS + 

A most unique travel adventure series 
sponsored by The Council on lntercul
tural Relations, Inc. For 28 years the 
President, Dr. David Bryan, has personally 
accompanied every group. We offer some 
very unusual advantages. Before you 
make any plans, see our folders. Check 
your interest and write : 
O Around - the - World Adventure-July 

12-Aug. 15, 1977 Return via Holy 
Land or U.S.S.R. 

O Siberia-Mongolia Adventure-Sept. 7-
0ct. 6, 1977 Cross U.S.S.R. to Japan 
by Trans-Siberian R.R. 

O Africa Adventure-Nov. 8-29, 1977 
O Central America Adventure & New 

Year's Party-Dec. 28-Jan. 5, 1978 
O South America Adventure-Feb. 4-25, 

1978 
O South Pacific Adventure-April , 1978 

Write : Dr. David M. Bryan 
P.O. Box 4551-F, Topeka, Kansas 66604 
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that his organization was increasingly 
concerned over the yawning gap be
tween the world 's few rich and many 
poor. 

size its needs and its readiness to help 
itself by mobilizing its own internal 
resou rces, while the aid-giving nation 
focuses on helping its 'neighbor' to be
come as se lf-sufficient a country as pos
sible." 

" The natural way of l ife for millions, 
millions of human beings in the Third 
World is almost total deprivation," he 
sa id. 

An example of such a contract is one 
already in operation between Italy and 
Brazil. Europe's leading car manufac
turer, Fiat of Turin , Italy, has spent 
$400 million to build an automotive 
factory in Belo Horizonte, Brazil , which 
employs thousands. The factory is in
tended to serve as the nucleus of an 
industrial development in a backward 
area of the country. 

He said that such a situation called 
for massive help on the part of the 
world 's rich nations, leading to what he 
ca lled " contracts of solidarity." 

Under such "contracts," he explained, 
rich and poor countries would come to
gether to negotiate the transfer of re
sources. " The poor country must empha-

Fixing a doll . . . 
Healing a mind. 
Christian love concerns itself with body, mind and spirit. This 

girl is fixing her doll. In the process she is being helped. 
Malnutrition in children, one of the world's most serious health 

problems, affects body, mind and spirit. At the center for Retarded 
Children in Santiago, Chile, the church provides food for the body, 
training for the mind, and joy for the spirit. 

Specially trained staff persons are working with these children, but 
expanded facilities are needed if more boys and girls are to be reached. 
Your gifts can help show what Jesus meant when he said, 

"Let the children come to me." 

--------------.... . 007532-3 D-N I 
Send your check today to help mend lives. I 

Clip this coupon NAME __________________ I 
and mail with I 
your check to: STREET ADDRESS ____________ _ 

I World Division CITY STATE ZIP I 
Room 1439 I 475 Riverside Drive CHURCH ANNUAL CONFERENCE I 

L
New York, N. Y. 10027 The United Methodist Child Support Program Is a part of the world wide ministry ofT::.lhe 

Board ot Global Ministries, all with child care Institutions approved as Advance Specials. 
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The advantage for Fiat is that it can 
import from Belo Horizonte automobile 
parts at a low price. This reduces the 
cost of Fiat cars in Italy and helps to 
limit Italy's hi gh inflation rate. 

Mr. Tevoedjre went on to remark 
that such "contracts of solidarity" be
tween nations would help to promote 
" a new international economic order" 
which, in turn, " will encourage new 
kinds of development projects and in
ternational cooperation." 

A Catholic, Mr. Tevoedjre pointed out 
that just such a new international order 
was envisioned in Pope Paul 's encyclical 
on " The Development of Peoples," is
sued in March 1967. 

He recalled that the papal document, 
among other things, insisted that the 
right of private property is not abso
lute and unconditional, and argued that 
the common good may sometimes re
quire expropriation of private property. 

Mr. Tevoedjre also recalled that the 
document scored the avarice of wealthy 
individuals in poor countries who send 
their wealth abroad to the detriment of 
their own nations, and criticized the 
profit motive and competition as deter
mining factors in economic activity. 

BOARD OF GLOBAL MINISTRIES 
TACKLES BUDGET AND ISSUES 

Finance vied with foreign affairs for 
the attention of 167 mission directors of 
the United Methodist Church as they 
struggled to project a workable 1978 
budget in the face of a 3 percent cut in 
World Service appropriations. 

Directors who came to the spring 
meeting of the Board of Global Minis
tries (BOGM) in Atlantic City, N.J. ex
pecting a resolution on normalization 
of U.S. relations with China to be the 
most controversial issue found them
selves in an emotion-laden debate on 
how to carve up a somewhat reduced 
" World Service dollar." 

When the meeting ended April 30, 
the BOGM had passed a four-point 
resolution on China brought to it by the 
World Division after considerable de
bate in its Asia Task Force. 

The resolution urges the U.S. Govern
ment: 
* to reaffirm its position that China is 

one nation ; 
* to terminate the Mutual Security 

Treaty and diplomatic relations with 
the Republic of China and withdraw 
military support and installations "on 
a clearly stated schedule"; 

* to seek to establish full diplomatic 
relations with the People's Republic 
of China; 

* to express its hope for a peaceful 
settlement of the Taiwan issue " by re
specting the human rights and self
determination of the people in Tai
wan. " 
The resolution also expressed the 



conviction the U.S. Government shou ld 
be ready to assist countries of the West
ern Pacific in their development, re
specting their sovereignty, and basing 
its suppo rt on principles of economi c 
justice and respect for human ri ghts. 

The debate on finance was protracted . 
In the end the directors approved a 
proposed World Service bud get of $10,-
765,000 for 1978, to be ratifi ed at its 
October meetin g in Atlanta, Ga . It is 
based on the 1977 budget. However, an 
attempt to cut al I divi sions 4 per cent 
across the board was held to be unjust 
to the smaller divisions, which have no 
source of funds other than from World 
Service, the basic benevolence fund of 
the denomination . So the cuts for Health 
and Welfare Ministries, Ecumenica l and 
lnterreligious Concerns (EICD) and Edu
cation and Cultivation Divisions were 
not quite so drastic. 

A lump sum of $2,485,000 was bud
geted for the general secretariat, work 
units, meetings and treasurer to appor
tion among themselves. Since the origi
nal figure of $160,000 for meetings will 
not cover two annual meetings, the Re
sea rch and Development Committee 
must propose another alternative to the 
October board meeting. 

The budget that was finally accepted 
was based on a proposal by Leon T. 
McKenzie of Ranchos Palos Verdes, 
Calif., a layman active in the Pacific and 

Southwest An nual Conference. 
The budget squeeze results from an 

action by the 1976 General Conference 
which cut the World Service allocation 
to BOGM. It also removed the inter
denominational fund from EICD, re
quiring other components of the board 
to take up the slack. It stip ulated that 
funds for the missional priority on the 
Ethnic Minority Loca l Church must come 
" off the top" of any World Service 
funds received . A lso the directors were 
reminded that World Service income is 
apt to be less than 100 per cent. 

In addition to its basic income from 
World Service funds, the BOGM also 
receives fu nds designated for particular 
programs. In 1976 these additional re
ceipts totaled about $44,000,000. 

A major presentation on World Hun
ger, another missional priority, was · 
made by three representatives from the 
Council of Evangelical Methodist 
Churches in Latin America (C l EMAL) : 
Jose Miguez-Bonino and Raul Cordoza 
of Argentina and Anibal Guzman of 
Bolivia. They reported on church efforts 
in eight Latin American countries to 
rai se loca l awareness of the causes of 
hunger and to promote projects to 
combat it. 

CIEMAL representatives invited the 
BOGM to participate in thi s movement. 

Below the visible problems of mal
nutrition and illness are hidden struc-

PRAYER AND PROTEST 

A prayer and protest service for Maria Cueto and Raisa Nemiken, jai led members of the 
Episcopal National Commission on Hispanic Affairs, is conducted by the Rev. John Stevens, 
an Episcopal Church pastor, outside the Metropolitan Correction Center in New York on 
April 7. . 

Ms. Cueto, executive director of the Hispanic Affairs Commission, and Ms. Nemikin, secre
tary to the organization, were jailed in March for refusing to testify before a grand jury 
investigating bombings alleged/Yr committed by FALN, a Puerto Rican nationalist organization . 

tural problems, said Guzman, with 
Miguez-Bonino translating. 

" In 1970 we expo rted 20 tons of 
bananas to pay for a tractor. Last year 
the same tractor cost 60 tons of ba
nanas," Guzman expla ined. " Our coun
tries get low prices for their products 
and have to pay high prices for the 
produ cts they import. Thus we get 
deeper and deeper in debt. 

" With all Christian love we must say 
that the main responsi bili ty must fa ll 
on the multinationals, w hich are mo re 
powerful than most of our Latin Ameri
can governments," he stated. " The roo t 
causes of misery and poverty are struc
tural. As Christians we have a responsi
bility to meet visible needs, but we 
have to go deeper and tackle problems 
of structure that produce hunger." 

Church extension continued to re-
ceive major attention at this board 
meeting. In addition to Bishop Roy C. 
Nichols' plea for a "strong, persistent 
evangelistic thrust," the National Di
vision 's Program Unit on Congrega
tional Development outlined both short 
and long-ran ge goals. One is to gen
erate church extension projects in 
annual conferences which will demon
st rate " an inclusive program for re
sponding to deve lopment needs of 
every minority group." 

A suffici ent number of new churches 
is needed to serve immediate popula
tion needs, the Program Unit said, 
without creating an overburden of in
stitutional maintenance for future gen
eration s. The unit challenged annual 
conferences " to intensify planning" and 
submi t bold, imaginative proposals 
which will extend not only the de
velopment of new churches but also 
the ministry of ethnic minority churches 
in local communities. 

The National Division also voted to 
suppo rt experimentation by local 
church es in the use of so lar and wind 
energy for heating. Up to $41 ,100 was 
voted to share in a program being de
veloped by the ecumenical Joint Strat
egy and Acti on Committee USAC) . 

The Health and Welfare Ministries 
Divi sion granted $20,000 from its Ken
dall Fund for the development office 
of Lafon Home in New Orleans, La . 
The United Methodist nursing home 
serving low-income black persons was 
forced to close March 1 when federal 
funds were stopped due to strict en
forcement of the federal Life Safety 
Code.- The Louisiana Annual Confer
ence plans to construct a mul~i-million 
dollar 150-bed home to replace the 
antiquated structure which had housed 
89 people. 

In other actions the d ivision created 
a committee to research needs of the 
handicapped, in response to a General 
Conference request ; endorsed a study 
on punishment and d iscipline of chil-

(RNSI 
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This simple, 
easy-to-read 

guidebook will help lay 
speakers and others to become 
more effective speakers in both 
religious and secular settings. 
Basic principles of effective 
communication and the role of 
the speaker are considered in 
detail. Information on 
organizing and developing the 
idea; delivering the audible and 
visible speech ; finding 
sources; and leading 
discussions is included. 
Ronald E. Sleeth. 

WOliWHO'S 
TA.LliING 
A Guide for Lay Speakers 
in the Church 
Ronald E . Sleath 
Paper, $3. 95 

the book publishing deportment of 
the united methodist publishing house 

dren ; encouraged the development of 
non-residenti al centers providing com
prehensive services for older people 
and usin g skills of older people; and 
heard a report on the fin ancially 
strapped Pacific Homes in the Pacifi c 
and Southwest Annual Con fe rence. 

The W o rld Division reaffirmed the 
goal of a minimum of 1,000 " persons 
in mission" by 1980, saying thi s should 
refl ect an increase in overseas persons 
serving in their own country (" na
ti onals") or in another country (" inter
national s") and short-term persons. An 
intermediate goal is 750 short- and 
long-term World Division missionaries 
from the U.S. by the end of 1978. 

In hiring new staff members, the 
World Division was encouraged to 
choose those who have demonstrated 
an ability to respect fully the self-de
termination of overseas churches and 
to give this factor more weight than 
experience as a missionary. 

World Division directors allocated 
funds totaling $1 ,902,150 to 150 proj 
ects in the Third World including sev
eral ecumenical ones. The World Stu
dent Christian Federation was given 
$15,000 to help relocate student exiles 
and refugees. A grant of $50,000 to the 
Program to Combat Racism of the 
World Council of Churches will focus 
on land rights for racially oppressed 
groups, atrocities against scheduled 
castes in India and two southern Africa 
projects. 

Directors also received updates on 
colleague churches in Africa by na
tionals from Angola, Mozambique, 
Zaire, Rhodesia, Sierra Leone and Li
beria who had come for the Africa 
Task Force meeting. 

A special sub-committee on the 
Caribbean was established by the 
World Division's Latin America/Carib
bean Regional Team to concentrate 
short-term and long-term programs be
tween the United Methodist Church 
and the Methodist Church in the Carib
bean and the Americas. 

In other actions the board : 
* reaffirmed long-standing commit-

ments to hold the fall meeting in 
Atlanta, Ga., after considering a 
recommendation of the Women 's 
Division that it " plan national meet
ings only in those states that have 
ratified the Equal Rights Amendment 
(ERA) ." . A.t that meeting the board 
will consider recommendations to 
deal with institutional racism in its 
own ranks, and will hold an open 
hearing on ERA. 

* voted to switch its 1978 meetings to 
Pittsburgh, Pa., to protest casino 
gambling in Atlantic City. 

* paid tribute to several retiring em
ployees, including Lois Persons, 
recording secretary ; Erma Owens, di
rector of the Cincinnati Service Cen-
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ter ; and the Rev. John Graham of 
National Divis ion staff. 

* endorsed the filing of a friend-of-the
court by Health and Welfare Min
istries in a federal appelate court to 
gain information for parents on the 
whereabou ts of children removed in 
the Vietnam babyl i ft. 

* heard the United Methodi st Commit
tee on Relief (UMCOR) had appro
priated special grants totaling over 
$2,370,000 to relief and rehabilita
tion projects around the world, 70 
per cent of which aim to attack the 
root causes of hunger and further 
the renewal of life. 

* urged exemption of nonprofit retire
ment homes from a proposed U.S. 
Labor Department regulation severely 
curbing volunteered services by resi
dents. 

• heard proposed changes in the 
board's mandatory retirement policy 
were being considered by its finance 
committee. 

• noted the Ecumenical and lnterrel i
gious Concerns Division had asked 
UMCOR to work to enable the land
ing and temporary housing of hun
dreds of Vietnam refugees stranded 
on two ships no country will let land, 
and had discussed the Holocaust and 
Christian historical roots of anti
semitism. - Frances S. Smith (UMC) 

DIAL-A-PRAYER DIALER 
GETS 6 MONTHS IN JAIL 

Patsy Younger of Chatham, Virginia 
found so much heavenly inspiration in 
dial-a-prayer that a judge has given her 
a half-year in jail to meditate about it. 

She was convicted of fraud for run
ning up a bill of $280 on other persons' 
telephones to call dial-a-prayer in Ari
zona from Chatham. 

She allegedly picked telephone num
bers at random from the Chatham tele
phone book and asked the operator to 
charge her call s to them. Pittsylvania 
County Judge F. Nelson Light suspended 
six months of a year's term on condition 
the woman remain on probation for 
three years. 

~ 
~ 

The July-August issue will have 
articles on a circus tent ministry in the 
appropriately named town of Kill 
Devil Hill s, N orth Carolina, a Com
munity Development Case Study in 
Appalachi a, and the work of two 
United Method ist churches' nutrition 
programs in New York City. There is 
al so an interview with the outgoing 
director of the United Nation's Human 
Rights Commi ssion, an article on Hill
crest Family Services in Iowa, an 
article on food policy, and letters from 
overseas. 
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, LOVE 
Garden 
.Meditations 
Josephine Robertson 
teaches lasting lessons on 
the healing power of 
nature and its ability to 
feed and comfort the soul. 
Each refreshing 
meditation begins with a 

quote from a poem, prose, or a famous public figure, and ends with a 
sentence prayer. Especially appealing to plant lovers. lliustrated 
85.95 

Burnt Offerings 
Parables for 20th-Century Christians 
Similar to the parables once told by J esus, these "burnt offerings" 
offer a mixture of fun and spiritual nourishment E . T. Eberhart 
combines biblical passages, memorable stories, serious personal 
ins ights, and a dash of humor to offer hope in the most h opeless 
s ituations. Paper, 83. 95 

~~;;;;;;;;;::;~~\ · ,, The 
Lonely House 
Strength 
for Times of Loss 
In an unusual devotional 
approach , Lowell 0 . Erdahl 
takes the bereaved, young 
or old, from the stage of 
mourning to the light of a 
new beginning. Sixteen 
weeks of daily devotional 
readings include Bible 
passages, personal 
suggestions, memorable 
thoughts, and a variety of 
themes. 85. 95 
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at your cokesbury bookstore 

the book publishing department of 
the united methodist publishing house 
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