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MISSION MEMO 
News and Analysis of Developments in Christian Mission 

June, 1974 

Chile. Reports of repression and torture in Chile have been mounting. Doc
uments of hundreds of cases of torture compiled by the interfaith Committee 
of Cooperation for Peace in Chile were published in a Mexican newspaper in 
May. A month earlier the 28 Chilean Roman Catholic bishops issued a state
ment charging the military junta with torture, arbitrary detentions, mass 
dismissals of workers for political reasons, and placing the heaviest bur
den of economic policy upon the poor. Evidence of torture has also been 
reported by Amnesty International and the International Commission of Jur
ists. With the suppression of political parties and labor unions, the 
church remains virtually the only unsilenced voice of dissent in Chile. 
Roman Catholic Cardinal Raul Silva Henriquez has come under increasing at
tack from right-wing supporters of the regime. Several thousand poor and 
lower-middle class people crowded a cathedral in Santiago recently for an 
emotional mass honoring the cardinal. Meanwhile, the Rev. Samuel Araya, 
Methodist pastor who was arrested by the junta in April, has been released 
and has come to the United States to be a missionary in Indiana . The Rev. 
Joel Gajardo, Presbyterian clergyman, and two other persons arrested at 
the Santiago Evangelical Theological Community, have also been released. 

Prison Reform. "The American criminal justice system has no interest in 
restitution or protection of victims," Professor L. Harold DeWolf, Dean 
Emeritus of Wesley Theological Seminary in Washington, D.C. told a Con
sultation on Prison Reform and Prison Ministries in Atlanta in May. "The 
system is only interested in clobbering offenders." Dr. DeWolf told the 
60 delegates from Southeastern states that statistics show the death pen
alty increases the amount of violent crime, that long prison terms increase 
an offender's chances of returning to crime, and that harsher punishments 
are ineffective in deterring crime . 

Missionaries. The debate on the kind and size of missionary presence in 
Asia, Africa and Latin America continues. The financial secretary of the 
British Methodist Church's missionary society says the society has re
versed its attitude of missionary retrenchment. "The day of the missionary 
is not over," said Cyril J. Bennett when he visited the UM Board of Global 
Ministries offices in New York. 11 1 recently visited Kenya where the bishop 
told me the church there will need 37 additional missionaries by 1980, and 
I have just come from the Caribbean Conference where they claim they need 
32 more missionaries." ... Dr. C. Peter Wagner, professor of World Mission 
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at Fuller Theological Seminary in California, told an interdenominational 
seminar on the Missionary enterprise meeting in New Jersey that "There are 
two billion unreached who will die unreached in my generation. We need 
all the missionaries we can get to witness to these two billion . " Third 
World representatives at the seminar favored a moratorium on missionaries 
or else Western help solely as determined by Third World churches. U. Kyaw 
Than of Burma said that every time missionaries had had to leave Burma, 
the church there had grown. · 

Korea. Kim Dae Jung, Korean opposition leader who was abducted in Tokyo 
last August by South Korean government agents, is on trial in Seoul on 
charges of election violations three years ago ... The president of the Korean 
Church Women's Association, who was arrested last month, has been released. 
Hundreds of political, church, labor and student critics of the Park Chung 
Hee regime remain in jail. 

China. Some 40 former missionaries and other China hands who took part 
in an ecumenical consultation at Drew University in mid-May concluded that 
institutional Christianity in the People's Republic of China is dead and 
may never revive. A tiny minority of Christians practice their faith. 
Chinese elsewhere are among the world's most active Christians. 

Evangelicals. Evangelicals from the United Methodist, United Presbyterian> 
Episcopal, and Presbyterian Church, U.S. denominations met in Evanston in 
May to share their conviction that their churches are sacrificing missionary 
zeal for social concerns. Whereas some of the participants want to estab-
1 ish their own missionary-sending agencies, the United Methodists stated 
their wish to ·continue dialogue with the Board of Global Ministries. 

Deaths. The Rev. Thoburn T. Brumbaugh, 77, a missionary and executive of 
the Methodist Board of Missions for 40 years before his retirement in 1966 
died May 15 in Dunedin, Florida . .. Reynold Rickarby, photographer for 48 
years for the United Methodist mission board until his retirement in 1966 
and a man who never missed a day of work, died May 27 in Orlando, Florida. 

Kidnapped. Mrs. Deborah Dortzbach, 24, a nurse from 
ducted from the American Evangelical Mission Hospital 
May 28 by four armed guerrillas seeking medical aid. 
are missionaries of the Orthodox Presbyterian Church. 
kill ed when she apparently resisted the abductors. 

New Jersey, was ab
in Ghinda, Ethiopia 
She and her husband 
A Dutch nurse was 

Newsmakers. Claire Collins Harvey, United Methodist from Jackson> Miss
issippi, and president of Church Women United, has been named Churchwoman 
of 1974 by Religious Heritage of America ... The five-year banning order 
served on Dr. Manas Buthelezi, prominent South African Lutheran theologian> 
has been lifted. This is believed to be the first time a banning order 
has been revoked before running its course. A "banned" person is stripped 
of many civil rights but is not detained in prison. 



Anniversary. The Delta Ministry, launched in controversy by the National 
Council of Churches at the height of the civil rights struggle, is marking 
10 years of work on behalf of Blacks and poor people in Mississippi. 

Rhodesia. Roman Catholic Bishop Donal R. Lamont of Umtali, Rhodesia, has 
urged the mass media, the U.S. government and business, and the United 
Nations to condemn atrocities and injustice in Rhodesia before the country 
explodes into civil war. The bishop said he had 11 no choice 11 but to speak 
out against repression of the white minority regime of Prime Minister Ian 
Smith. He called for 11 complete economic sanctions 11 against Rhodesia and 
South Africa. Praising United Methodist Bishop Abel Muzorewa, chairman of 
the African National Council of Rhodesia, for his "great virtue and patience," 
he said Bishop Muzorewa was almost single-handedly keeping the black major
ity from erupting into violence. 

Haitians. The Florida Conference of the United Methodist Church has 
taken a public stand in support of the 400 Haitian refugees who have come 
to south Florida by boat and face a deportation threat. U.S. inmigration 
authorities maintain the Haitians are not genuine refugees. A number of 
church groups have pleaded for the Haitians. 

Portugal. Five hundred Roman Catholics meeting in Oporto, Portugal, have 
charged that, 11 with rare exceptions," the Portuguese hierarchy "collabor
ated" with the deposed dictatorship and remained silent about police tor
tures and the anti-guerrilla wars in Africa ... Protestant church leaders 
have welcomed the recent coup. Pastors can preach freely for the first 
time in many years. 

Dallas. The Rev. W. A. Criswell, pastor of the First Baptist Church of 
Dallas, Texas, who was mentioned in last month's article on that city, is 
returning approximately $600,000 he has received in salary during his 30 
years of ministry. 11 A person ought not to work for God for money, 11 he says, 
11 when I come before the judgment bar, I want to be able to say I preached 
for no kind of reward but for the love of Jesus. 11 Dr. Criswell admits 
that even after returning his salary he will be far from poor, because of 
the substantial earnings of his books and speeches. 

Youth. According to in-depth interviews with over 3500 young people aged 
16-25, only 42 percent of the non-college youth think that religion is 
11 a very important value, 11 compared to 64 percent in 1969. Only 28% of 
college youth think religion is an important value, compared to 38 percent 
in 1969. On the other hand, both college and non-college students say 
they would welcome less emphasis on money in our society. The survey was 
conducted by Daniel Yankelovich for the John D. Rockefeller III Fund and 
other organizations which have been following the concerns of youth for 
several years. Other changes: 61 percent of college youth would welcome 
more acceptance of sexual freedom (compared to 43 percent in 1969), while 
47% of non-college youth would welcome greater sexual freedom, compared 
to only 22% four years ago, The survey generally found that non-college 
youth are where college youth were four years ago in their attitudes . 



Graduate. Mrs. Maria Winley, 52, mother of 16 and an active church worker, 
received an elementary school certificate in June and plans to continue her 
education through nursing school "if God is willing." She is the wife of the 
pastor of a storefront church in Harlem, Soul Saving Station for Every Na
tion, which once received a loan from the UM Board of Global Ministries' Na
tional Division. Mrs. Winley is a secretary-treasurer of the church's mis
sion and helps with the church's drug rehabilitation program. 

Corporations. In the 1974 round of corporation meetings ending in late May 
about fifty resolutions asking greater social "responsibility" were filed by 
Protestant agencies, Roman Catholic orders and congregations owning stock. 
More than 75 firms have been cha 11 enged on one or more policies s i nee 1970, 
but this year was the first time any church resolution won in a stock vote. 
Backed by management, an Episcopal Church proposal that Minnesota Mining and 
Manufacturing take steps to prohibit illegal political contributions got 97 
percent of the shares voted. In the early months of this year, approaches 
by Churches led nine corporations to disclose voluntarily detailed informa
tion on South African operations. Another five provided data, specified by 
the Churches, on policies governing the hiring and advancement of women and 
minority persons. The most recurring issue is the operation of U.S. corpora
tions in South Africa and other predominantly black African areas ruled by 
white minorities. 

Pikeville. The working people's rally on May 26 in support of strikers at 
Methodi st Hospital, Pikeville, Kentucky, included a number of representatives 
of the Board of Global Ministries, including general secretary Tracey K. 
Jones, Jr., Peggy Billings and Ruth Gilbert of the Women's Division and 
Dudley Ward, of the Board of Church and Society. Bis hop D. Frederick Wertz 
of Charleston, West Virginia, told the audience he favored negotiations be
tween the hospital and the union. 

Assembly. The United Presbyterian General Assembly, highest policy-making 
body of the 3-million-member United Presbyterian Church, USA will meet in 
Louisville, Kentucky June 17-26 and among other things will consider a pol
icy statement on the "responsibility of the American people as a whole for 
the current national political crisis " , a statement on the env ironment , and 
a statement on suspending aid to South Vietnam. Overtures to the Assembly 
include abolishing mandatory retirement practices based on age, requesting 
un .onditional amn esty to all dissenters from the Vietnam war, and on coping 
it1 the problems of alcoholism and drunken driving. 

Mi ssion Studies. Thousands of persons are expected to participate in region
al and conference schools of mission this sunmer . The 1974-75 studies in
clude "Education for Global Consciousness," "Jonah, " and "Our Faith in the 
~id st of Pluralism." This special issue of New World Outlook is a resource 
for the last study. 
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The Lamb of Cod 
Among the heresies which have 

dogged the Christian Faith for centuries , 
two seem always to be with us in one 
form or another. The first is the tendency 
to so "spiritualize" Jesus as to remove 
him completely from any concern for 
the world's problems, and consequently 
to remove Christi ans from involvement 
in those problems. This "other-worldly" 
view of Jesus was known in the fi rs t 
century as the Gnostic heresy and was 
attacked by St. John who stated un
equivocally "111e Word became fl esh 
and dwelt among us." It flouri shes today 
wherever Christians forget the rage of 
Jesus driving the money changers from 
the temple. 

The second heresy is the other side 
of the coin, and that is to confuse Jesus 
with zealotry, to interpret our Lord's 
rage and humanness as His total identi 
fication with current causes. If the first 
heresy leads to perpetual support of the 
status quo and apathy, the second leads 
to the medieval crusades and the In
quisition. The second heresy fl ouri shes 
when Christi ans forget that the gospel 
writers were making a profound theo
logical point, as well as noting a histor
ical fact, when they described the Jeru
salem crowd's preference for Barabbas 
the Zealot instead of Jesus the Messiah . 
The way of the Cross does not mean 
ignoring the world, but it also does not 
mean copying the world. 

Thus it is with a sense of di squiet 
and concern that we read that Canon 
Burgess Carr, general secretary of the 
All Africa Conference of Churches, told 
the Third Assembly of the Conference 
in Lusaka, Zambia, that "God, in Jesus 
Christ , sanctified violence into a redemp
tive instrument, bringing man into a 
full er human life ." We have had many 
occasions to admire Canon Carr's lead
ership in the past and he has been 
interviewed in these pages, but his state
ment could not have come at a more 
untimely moment. During that same 
week of the conference over two hun
dred children, young people and adults 
were dying horrible, needless deaths in 
Maalot, Israel, southern Lebanon, Bel
fast, Northern Ireland and Los Angeles, 
California. In one way or another these 
horrible deaths could be t raced to fanat
ical passions which have institutional-

ized and even "sanctified" violence. We 
fi nd ourselves in sympathy with New 
York columnist Pete Hamill, whose con
cern for the underprivileged and dis
possessed is well known, when he said 
he was becoming "sick of people who 
are willing to die for a cause" because 
if they are willing to die for it, it is 
likely they are also willing to kill for it. 
\Ve are desperately in need of an era 
of Reason to replace the era of Rhetoric. 

This is, of course, not an argument 
for total pacifism, though that position 
has a long and noble history in Christian 
thought . There are contexts in which 
some form of violence seems the only 
alternati ve to many deeply concerned 
Christi ans. Would a Christi an simply 
pray if he saw a person being attacked 
on the street? What would you do if 
you were asked to join the conspiracy 
against Hitler in Germany during the 
Second World W ar, as Dietrich Bon
hoeffer was asked ? And there is no 
doubt that the April 25th coup in Por
tugal, with its possibilities for the in
dependence of the African colonies, was 
not the result of the smashing popularity 
of General Antonio de Spinola's book. 
Instead, it was the result of the resis
tance, yes, the violence, of the liberation 
movements which convinced Spinola 
that war in Afri ca was unwinnable. And 
all of us who profit from the established 
violence which keeps the ri ch in power 
and perpetuates the status quo cannot 
too easily put down the appeal of vio
lence to the poor and the persecuted . 

But it is a long way from a last resort 
view of violence to that which would 
sanctify it. And the several atrocities 
which have been committed on both 
sides in Africa and on both sides in the 
Middle East must be condemned un
equivocally by Christi ans. Christ did 
not conquer sin and death with a sword . 
But he was led as "a lamb to the 
slaughter, and as a sheep before his 
shearers is dumb, so he opened not his 
mouth ." 

I Didn't Hea r Nobody Pray 
A recent supreme court decision in 

Puerto Rico ordering a Pentecostal 
church to reduce the noise level at their 
worship services has not only touched 
off a controversy on the island but brings 
up anew persistent issues of respective 

duties to God and man. 
The tradition of ecstasy in worship 

with accompanying social disapproval 
runs throughout Christi an history. Pen
tecost was obviously considered a rowdy 
occasion by at least some of the multi
tude present who accused the disciples 
of being drunk. The "enthusiasm" 
which so offended proper Eighteenth 
Century British sensibilities was a mark 
of pride to early Methodists. TI1e revival 
meeting was characterized by the prac
tice of "shouting" which still exists in 
many churches. 

So far, the Pentecostals seem to have 
all the moral weight on their side. But 
modern technology complicates the sit
uation. The judges have not ordered the 
church to shut up , but merely to buy air 
conditioning equipment to seal the 
sound inside. Many Pentecostal churches 
in Puerto Rico reportedly use loud 
speakers to amplify their services and 
attract new worshippers. Whether the 
H oly Spirit requires the ear-splitting 
volume of a rock group is problematical. 
Whatever happened to the still , small 
voice? 

Fortunately, most churches are spared 
this ethical dilemma. Being too noisy 
and exuberant and disturbing our neigh
bors is hardly our problem. 

What Kind of Witness? 
The question of whether Christian 

evangelism can be divorced from its 
~oci al context will ·get a dramatic test 
th is August in Seoul, Korea, when Explo 
'74 (an international t raining congress 
on evangelism sponsored by Campus 
Crusade International ) hopes to attract 
300,000 people from around the world. 

The fact that such a meeting can be 
held at a time of government repression 
when a number of Christians are doing 
their witnessing from jail is questionable 
enough, without taking into account the 
persistent rumors of Korean government 
aid to the meeting. Moderator Isuke 
Toda of the Kyodan has warned Japan
ese Christi ans against t aking pa1t, say
ing: "Wouldn't it be irresponsible to 
become involved . . . without a real 
understanding of what the religious
political issues really are?" Irresponsible 
seems a correct if mild term for the 
whole venture. 
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CYNTHIA C. WEDEL 

The articles in this issue were selected to be used with 
the United Methodist studies on "Our Faith in the Midst 
of Pluralism" and "Jonah" or the interdenominational 
study on "Mission and the Faith-Life Crisis." 
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"There 1s only one sure basis 
for unshakeable security, 

and that is a living faith in God." 

Douglas Wingeier suggests that 
there are three biblical images 
of the people of God whi ch 

provide guidelines to shape our re
sponse to future shock. ("Shaping 
Ministry to Cope with Future Shock," 
The Seminary Review, Spring, 1973.) 
First of all he reminds us that 
we are a pilgrim people. Through
out the Old and New Testaments, 
and all through the history of the 
church, God's people have been 
on the move. Even though we 
have built our temples and cathe
drals, we have never assumed that 
God could only be found there. We 
have not been tied to any particular 
place, people, organizational struc
ture, or even to specific forms of 
worship, ideas or theologies. Any or 
all of these things can change, yet 
we do not have to be upset, because 
we know that these are not the 
source of our security. 

Everyone has to have some basis 
for security in life. We need roots , 
as a tree needs roots, if we are to be 
able to live effectively and unafraid 
in a changing world . We have all 
seen tall and handsome trees, w ith 
shallow roots, which are broken and 
blown down by a hard wind . But 
we have also seen great trees whose 
root systems are deep and strong, 
which can withstand a hurricane. 
A good way to test our own faith is 
to think seriously about the real 
basis of our security. What is the 
one thing which, if it w ere lost, 
would make you feel life w as not 
worth living? 

There are people w hose security 
is in geography. They live in a par
ticular place, and feel that nothing 
would make them content if they 
could not live there. Their whole 
sense of safety and personhood de
pends on being in familiar surround-

ings, know ing the people they see 
on the street, being in the midst of 
the certainties of things and people 
they have always known . 

Others find security in possessions 
- perhaps the old family home, or 
furniture and books which have 
come down through generations. 
We have all known older people 
who cannot bear to give up a house 
and the possessions of a long life
time even when it is physically or 
financially impossible for them to 
maintain them. Or we have heard 
of people to whom money and fi
nancial power were so basic to their 
self-esteem that if they lost them, 
suicide was the only possibility. 

More subtle, and more dangerous, 
is the temptation to seek security in 
another human being-in a parent 
or child , wife or husband, or a 
friend . Haven ' t you said , or heard 
others say of someone, that he or 
she is completely devoted to an
other? I think of women who live 
only to please and serve husband 
or children . They may brag about 
th e fact that they want nothing but 
to live for the other, to do what the 
other person wants. What looks on 
the surface like selfless devotion 
may be concealing a total depen
dence upon someone else. Not only 
does this deny the importance of 
each of us being fully the unique 
persor:i God meant us to be, but it 
places an intolerable burden on the 
other person . No one of us has the 
right to expect that another person, 
no matter how near and dear, will 
make all of our decisions for us 
and give all the meaning to our lives. 

These and other sources of secu ri
ty are, of course, not dependable. 
We may have to move away from 
our home town . Family homes may 
have to be sold, or may burn down. 

Money and other possessions can 
be lost in many ways. And human 
beings do not live forever, and are 
not always willing to be clung to 
by someone, however much loved. 
And all of thi s is far more true to
day than it was in earlier genera
tions. 

There is, and has been, only one 
sure basis for the unshakable securi
ty which a person needs to live a 
worthwhile and contented life, and 
that is the security of a solid and 
living faith in God. He alone can ·be 
depended on to be ever close, ever 
loving, ever responsive to our needs. 
Jeremiah (17 :7-8) stated this beauti
fully a long time ago : 

Blessed is the man w ho trusts in the Lord, 
w hose trust is the Lord . 

He is l ike a tree planted by water, 
that sends out its roots by the stream, 

And does not fear when heat comes, 
fo r its leaves rema in green, 

And is not anxious in the year of drought, 
fo r it does not cease to l:Jear frui t. 

And th is need of security, which 
is true of every individual , is true of 
us as the church . Because Jews and 
Christians, at their best, have had 
faith in God, they have always been 
pilgrim peoples, willing to go where 
God led them, leaving behind the 
dear and familiar things because 
they trusted that God knew best. We 
remember the story of Abraham, 
early in the Old Testament. " By 
faith Abraham obeyed when he was 
called to go out to a place which he 
was to receive as an inheritance; and 
he went out, not knowing where 
he was to go . . . for he looked 
forward to the city w hich has 
foundations, whose bu ilder and 
maker is God" (Hebrews 11 :8-10). 

The story of Moses leading the 
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"God's goodness to us 
is a free gift 
of His love." 

Israel i tes out of captivity in Egypt, 
is another example. As they wan
dered in the wilderness, seeking the 
Promised Land, there are many 
sto ri es of people who wanted to 
turn back . Their life as slaves in 
Egypt had been hard and cruel, but 
at least it was familiar and they 
knew what to expect. It was only the 
fa ith and tru st of their leaders 
w hich kept th at pilgrim band mov
ing forward . To be sure, when they 
did find the Promised Land, their 
descendants became attached to it 
as a holy place. Many began to be
lieve that God was located in the 
Temple at Jerusalem, and that their 
existence as a people depended on 
a build ing and a place. But God let 
them be driven into exile, and they 
learned that he w as still with them. 
They could be his people and wor
shi p him even in a strange and hos
tile land . 

In the New Tes tament we find 
Jesus, during hi s bri ef m ini stry, lead
ing hi s little band of di scipl es 
throughout the country. Wh en a se
curity-minded d isciple chall enged 
him, Jesus affirm ed the tran sience of 
places by replying : " Foxes have 
ho les, and birds of the air have 
nes ts; but the son o f Man has no
w here to lay hi s head" (Lu ke 9 :58). 
He spoke o f the transience of th ings 
w hen he said to hi s fo ll owers, 
" Whoever of you does no t renounce 
all that he has ca nnot be my disci
pl e" (Luke 14 :33) , o r to the ri ch 
youn g rul er, " Se ll all that you have 
and di stribute to the poor . " 
(Luke 18 :22). His wo rds " He w ho 
loves fa ther o r mother more th an 
me is not wo rthy o f me" (M atthew 
10:37) indicate hi s awareness of th e 
tran sience o f persons. In all of hi s 
ac ti ons and teachings Jesus seemed 
to be stress ing th e fac t that he was 

buil di ng a fe llowship of pilgrims 
who depended only on God, and 
we re free to move out seekin g God 's 
Kingdom. 

To those w hose fa ith is rooted 
deepl y in God as revealed in Jesus 
Chri st, th e tran sience of organiza
ti ons and stru ctures w ill not be dis
turb ing. Changes in the church and 
uni ons of churches w ill not upset 
them. They w ill rea lize th at overem
phasis on a pa rti cu lar form or struc
tu re is ido latry. O ne parti cular kind 
of church may be more convenient 
o r congenial th an ano ther, but as 
p ilgrim s we tes t all stru ctures against 
w hat seems to move us closer to 
God 's wi ll. We tru st him to help us 
improve our institutions so that 
they wi ll provi de grea ter humanness, 
freedom and community, and a 
fu Iler express ion of the gospel. 

Even the transience o f know l
edge, idea s and traditions should be 
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no problem to a pilgrim people. Yet 
many Christians are bound to a par
ticular interpretation of the gospel, 
a particular translation of the Bi
ble, a particular language of faith , or 
a particular form of worship. This, 
too, is idolatry, because we must al
ways remember that our perceptions 
and images of reality are not that 
reality itself. Just as people of the 
past " knew" that the world was flat, 
our ideas are shaped by the times 
and the culture in which we live. 
We can rejoice in the fact that the 
Christian gospel is so basic that it 
can be understood in any culture 
and in any time. New discoveries 
may upset some of " our" interpreta
tions, but they do not change the 
truth of Christ's teachings. 

We are a covenant people 

Not only are we a pilgrim people, 
to whom the transience of the 
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present time presents no threat, but 
we are also a covenant people. Both 
the Old and New Testaments stress 
the covenant relationship between 
God and Israel, and between God 
and his church . This strong sense of 
a close fellowship with the creator 
and ruler of the universe can give us 
assurance and a sense of direction in 
the midst of the novelty of our time. 

The covenant with God is con
stantly being renewed . God cove
nanted with Noah and Abraham and 
Moses. To Jeremiah God said "I will 
rnake a new covenant with the 
house of Israel .. . I will put my law 
within them, and I will write it upon 
their hearts; and I will be their God, 
and they shall be my people" (Jere
miah 31 :31-33) . Jesus renewed it 
again . At the last supper he said, 
" This is my blood of the new cove
nant" (Matthew 26:28) . In our bap
tism, in the communion service, and 

every time we commit our lives to 
Jesus Christ, the covenant is renewed 
once again . 

In a time of great newness and 
change, we do not have to become 
bewildered and confused, or lose 
our sense of identity. We are bound 
in a covenant relationship with God 
and with the people of God (the 
church) which tells us who we are, 
why we are here, and what we need 
to be doing. 

In our relationship to God, we 
know that he made us, he loves us, 
and he has saved us. His love does 
riot depend on our actions, or even 
on our being good. " God shows his 
love for us in that while we were 
yet sinners Christ died for us" (Ro
mans 5 :8) . God's goodness to us is all 
undeserved, it is a free gift of his 
love. This is what we mean by 
"grace." Our response, once we 
comprehend the grace of God, can 
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only be gratitude, trust and obedi
ence. 

Human analogies about God are 
alw ays dangerous, but there is an 
analogy in the love of good parents 
for a child . A baby has done noth
ing himself to earn his parents' love. 
Their love is poured out freely upon 
him in care, protection , guidance. 
He may not be able to express grati
tude until he is much older, but he 
does learn that he can trust his par
ents, and that he is usually wise 
when he obeys them . In a sense, all 
real love between human beings is 
like this. It is always a free gift. Did 
you ever earn the love of a friend? 
And when we know that someone 
loves us, we trust such a person . 

So, because we are sure of God's 
love for us, we can trust his guidi ng 
hand in the new developments of 
the present and the future. Even 
though, at the moment, some things 
which are happening in our world 
look very bad to us, we can remem
ber that God is in charge and that if 
we will try to discern his will in the 
events of our time, we may be able 
to work with him to accomplish it. 
Even in the midst of future shock , 
we are called on to love God with 
all our heart and soul and mind and 
strength and to love our neighbors 
as ourselves. 

In our relationships with other 
people, the covenant of God has 
created a community of acceptance, 
support, concern for justice, love of 
others, and a sense of mission . The 
church , the people of God, is a 
community which can take people 
frightened and bruised by future 
shock and help them find a new 
sense of purpose and strength to 
cope with the world as it is. In the 
midst of all the novelty, we can be 
a community who remembers God's 
standards of justice, and who shows 
concern for the integrity and the 
needs of all his children . We have 
a deep sense of mission which calls 
on us to develop new patterns of 
social life which may overcome 
some of the unfairness and injustices 
of the past. 

Finally, the fact that we belong to 
a covenant people can give each of 
us a deep sense of personal identity. 
Because I am reconciled to God, and 
loved and accepted by his people, I 
know who I am, where I belong, 
and where I am going in life. I do 
not have to run after every new fad 
that comes along in order to try to 
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find myself. And because we can 
have this inner security and sereni
ty, we will not be afraid as individ
uals or as the church to speak and 
act boldly for what we know to be 
right. 

We are a servant people 

Th irdly, in the face of the diver
sity of our time, we are a servant 
people. As we face the over-choice 
of values, the diversity of life styles, 
the many new cults, the people of 

Students at a Jesus Festival in 
Philadelphia. "The covenant of God has 
created a community of acceptance, 
support, concern for justice, love of 
others, and a sense of mission." 
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God do not. have to be torn apart 
or frustrated by the multitudes of 
choices available today. When we 
became part of the covenant peo
ple ; when we chose, and were 
chosen by, Jesus Christ, we made 
our choice of an identity and a life 
style. It is the life style of servant
hood. The people of God are a ser
vant people. This is the organizing 
principle which governs all our 
choices. 

Jesus is the model for our life
style. He demonstrated servanthood 
in all of his actions and teachings. 
His life was one of constant service 
to the needs of others-healing the 
sick, feeding the hungry, comforting 
the sorrowful. He said, " Whoever 
would be great among you must be 
your servant . .. ," and he took a 
basin and towel and knelt to wash 
his disciples' dusty feet. 

In the modern science of manage
ment, it is being rediscovered that 
the effective leader is not one who 
is concerned for his own status and 
importance. Those who are most 
successful are found to be those 
who have the most concern for their 
subordinates. They " serve" those 
who work under them by enabling 
them to have more freedom , to 
share in decision making, to grow 
as persons, and to advance. By thus 
serving, they win the trust and al
legiance of their workers, and the 
whole enterprise in which they are 
engaged prospers. Well-informed, 
skeptical , articulate modern people 
will no longer respect or follow a 
leader who makes arbitrary de
mands. They will follow willingly 
one who serves their needs and 
interests. 

Herman Hesse in his story Journey 
to the East, tells of a band of men on 
a journey to the East. With them is 
a servant, Leo, who does the menial 
chores, sustains them with his spirit 
and his song, and, by the quality of 
his presence, lifts them above what 
they would otherwise be. All goes 
well until Leo disappears. Then the 
group falls apart and the journey is 
given up. They cannot make it with
out Leo. After some years of 
wandering, one of the party is tak
en into the Order that had spon
sored the journey to the East. There 
he discovers that Leo is the head 
of the Order, its guiding spirit, a 
great and noble leader. It is the ser
vant in society who is and must be 
the real leader. 

"The servant style of life 

puts concern for others ahead of power, 

wealth, material possessions 

I . II 
or persona enjoyment. 

The servant style of I ife puts the 
concern for others ahead of power, 
wealth, material possessions or per
sonal enjoyment. All of these 
" things of the world " are not to 
be despised, but are simply of 
little consequence in comparison 
to the joy of helping other human 
beings meet their needs, develop 
their abilities and find fulfillment in 
life. As God 's servant people we 
have this sense of direction in the 
midst of today's bewildering diver
sity of goods and services, values 
and beliefs, sub-cults and life styles. 
The organizing principle of our lives 
is the image of Leo the servant lead
er, and of Jesus the Messiah who 
" did not count equality with God a 
thing to be grasped, but emptied 
himself, taking the form of a ser
vant .. . " (Philippians 2 :6-). • 

This article is taken from the book 
Faith Or Fear and Future Shock, b y 
Cynthia C. Wedel (Friendship Press, 
1974) and reproduced with the permis
sion of Friendship Press . Dr. Wedel 
formerly was President of the National 
Council of Churches and is now associ
ated with the Center for a Voluntary 
Society in Washington , D . C. 

United Methodist missionary, the Rev. 
U. S. Gray, who is from Texas, drives 
his tractor at Gbanga, Liberia, where he 
and his wife have served for 
twenty-five years. 



NOT THE FISH BUT THE DOVE ~ 
a parable of Jonah 

by Marge Mayer 
,~ 

~ 



Y ou have to admit that Jonah 
was really not a " right on " 
man. He was a rascal , a run

away, a hypocrite, and an egotistical 
cop-out. No matter how you look at 
him, he was not a likeable guy. 

J o n a h knew all right what 
God wanted, but found it uncom
fortable to be exposed to his own 
prejudices. He intentionally ran in 
the opposite direction . On board 
ship he saw his own unfaithfulness 
create terrifying conditions for the 
people with whom he was travelling 
forcing them to cry for help. Yet 
in the midst of the storm threaten 
ing to sink the whole ship and every
one on it, Jonah just closed his eyes 
to the situation, crawled off into a 
corner of his own and went to sleep. 
Then when the people of Ninevah 
were delivered from destruction, he 
resented it. Like a spoiled, rebel
l ious child , mad when the game 
doesn ' t go his way, he seemed to be 
saying, " All right then, I' ll pick up 
my marbles and go home". 

In contrast to Jonah were the 
sailors . They were compassionate to 
him even after his confession that it 
was he who was responsible for their 
predicament. They refused to let 
Jonah punish himself by jumping in
to the sea, and instead worked all 
the harder to keep the ship from 
capsizing. 

Then there were the people of 
Nineveh . From the King on down, 
they accepted Jonah as prophet 
of the Lord . They really did take 
another look at themselves, and not 
liking what they saw, they repented . 
The thing of significance here is that 
the sailors and the Ninevites are the 
" unconverted ones" and Jonah is the 
" religious one." It was Jonah who 
could hear the voice of God, even 
though he was unwilling to accept 
it. He spoke up to the surprised 
sailors on the ship declaring that he 
did indeed worship the one true 
God, maker of heaven and earth . 
From the belly of the fish he prayed 
- first in despair and then in thanks
giving that " salvation comes from 
the Lord." In the end he even mus
tered up the courage to obey the 
Lord in fact, if not in spirit. It was 
Jonah who knew the law, but the 
others who lived in its spirit. 

He Avoided Involvement 

Jonah's problems came because he 
was trying to play the game of life 
by himself, and because of this he 
never could get right with God or 
man . He wanted to stay out of God's 
way. He didn't want to get involved 
with the sailors and their problems. 
He certainly wasn ' t going to get 
mixed up with the Ninevites. His 

tragedy was that he didn't want to 
get involved in the raw flesh miseries 
and realities of the world . He 
couldn ' t catch on to the fact that his 
relationship with God and the des
tiny of his own life were irrevocably 
bound up with " those others." 
Jonah's experience of being "cast 
out from thy presence" and "in 
the world of the dead," was a 
situation he had created for himself. 

Yet through al l of this, God never 
cou ld really give up on Jonah. He 
persistently followed the man-pro
vided a place of refuge for him in 
the depths of the sea, responded to 
his cry for mercy from the belly of 
the fish , believed in him enough to 
send him on mission again down the 
road to which he had previously 
called him, and finally sought to 
comfort him with shade when Jo
nah's anger at the salvation of the 
Ninevites gave way to despair : 
" Now Lord, let me die. I am better 
off dead than alive." 

The end of the parable leaves us 
with the distinct feeling that it is 
not the people of Nineveh who are 
on trial , but the chosen one, Jonah 
himself. 

The book of Jonah came alive for 
me when I discovered that the 
name Jonah means dove in Hebrew. 
This insight was the key that un
locked for me the meaning of Jonah 



"Jonah gives us a 

picture of God's grace . ... 

What is it that 

God wills for those 

who know Him and 

those who do not? 

What does it mean 

that God can 

change His mind? 

not only for the age in which it was 
written, but also its contemporary 
message for me. Dove . ... symbol 
of the first Israel of the Old Testa
ment. Dove . . . alighting on Jesus 
at the time of his baptism and thus 
symbolizing Him as the new Israel. 
So Jonah is dove ... is Israel . .is 
the church , the new Israel. 

There is no need for me to repeat 
exegesis or background material on 
Jonah, for this is abundantly avail
able in various publications pre
pared for this 1974-'75 study. The 
parable of Jonah is the writer's at
tempt to interpret the history of Is
rael in the light o f his understanding 
of what it means to be the " chosen 
one" of God, and to challenge Israel 
in its own perception of what its 
mission is. 

A Dove, Not a Fish 

Traditionally as we have thought of 
Jonah, we have identified the story 
with the fish. It is my earnest hope 
that through our study this year we 
may shift our imagery to that of the 
dove. There are so many resources 
in Jonah that richly confront us with 
the meaning of our Christian life 
and mission. This is what the dove 
means. Yet these issues can too easi
ly be passed over if we simplify their 
meaning in the fascinating image of 
a fish swallowing a man. 

For example, Jonah gives us a pic
ture of God's grace. It invites us to 
deal with the meaning of baptism. 
How do we experience death, and 
resurrection? What is it that God 
wills both for those who know Him 
and those who do not? What does 
this say about our attitudes towards 

people of other faiths and world 
views? 

What does it mean that God can 
change His mind? Why does the 
parable end with a question? To me 
these are only a few of the issues 
with which Jonah forces us to deal. 
Interestingly, it is this Old Testament 
book which confronts us with New 
Testament questions of faith . 

As a child I was taught to look pri
marily to the New Testament for my 
understanding of the Christian faith . 
After going to Japan as a missionary 
I thought a great deal about the re
lationship of faith questions to the 
world views of other faiths . I found 
myself turning often to the Old Tes
tament. 

What does it mean to be responsi
bly in mission with those living in a 
culture where other living faiths are 
in the majority? How do I respect 
them as children of God's love, and 
yet witness to a truth that for me 
means the power of life? What is 
sin and separation? What is recon
ciliation? 

I first went to Japan in 1948. As a 
member of the first short term group 
trained by the church, we were sent 
into post-war Japan to be a " Fellow
ship of Reconstruction". I was moti
vated by the same feeling I find at 
the end of Jonah, that it was really 
we Americans, the people who are 
thought to know God, who were on 
trial in the aftermath of atomic de
struction. I did not want to crawl 
off into my corner and sleep out the 
storm. In some way I had to share in 
the destiny of those whose suffering 
came from actions for which we 
were responsible . Back in 1948, go
ing to " Nineveh" was not so difficult 
for me. But what I found difficult to 
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deal with was the question, " How 
can there be so many good people 
in the non-Christian world?"! I'm 
afraid that at that time I felt Chris
tians had a monopoly on love, good
ness, sacrifice and devotion. But I 
kf pt finding persons of other faiths, 
lik11 the sailors around Jonah, who 
had these same qualities. Life with 
lapanese Christians and Bible study 
of books such as Jonah brought my 
4nderstanding of the church/me and 
the world/persons outside the 
church into better focus. I began 
to realize that the difference was 
not based on moral issues, but on 
the understanding of who we are 
and what we are qlled to be and 
do. I had to come to terms with 
my "separatist" view of the church 
as being different, more holy, a 
place set apart from the rest of the 
world. 

Boundary Crossers 

My understanding now of what it 
means to be a person in mission is 
that of being a different kind of 
" boundary crosser." In 1948 cross
ing boundaries to me meant cultural 
and national boundaries, as Nine
veh was for Jonah. I realize now that 
the boundaries we are called to 
cross are not tied to time and place, 
but to attitudes, feelings, systems 
and situations which keep us from 
living in reconciliation with persons 
both close to our homes and in 
other parts of the world. There is the 
constant necessity to sort out the es
sentials of my Christian faith and 
the elements of American culture. 

I see emerging within the churches 
of America a. struggle with the same 
issues which Christians as minorities 
in other lands have for a long time 
been tryj ng to deal. What does it 
mean to be responsible for the 

world to God? How can we really 
break down those barriers and cross 
over those boundari es? 

In the United States church atten
dance continues to drop off in some 
churches. There are sharp cleavages 
within congregations between per
sons who talk about the social gos
pel and those who dwell on person
al salvation . I look at our nation 
and feel that we as Americans have 
never before been made so aware of 
our mistakes and idolatry. Some 
people seem discouraged at the con
dition of the church, and some of 
the nation. We even have become 
aware that America is the Nineveh 
to which some Chri stians of other 
la.nds feel called to come. And need 
this be such a shock for us? We have 
long taken the gospel to the " ends of 
the earth. " Now we have a chance 
to hear it ourselves out of the exper
ience of Christians from other cul
tures .. . listening to it afresh and 
believing it once again. God loves 
us, too ; He seeks after us, too : He 
points the way for us, too, just as 
He has done for other Christians liv
ing as a minority people in lands of 
other faiths . 

So in our study of Jonah this year, 
let there be little talk of " whales". 
Let it be not of the fish , but the 
dove, for it is in the power of the 
spirit that we have been given our 
lives back again and discover anew 
what it means to be the People of 
God. • 

Marge Mayer is currently Administrator 
of Programs for Japan ese tea chers who 
come to the U.S. for th e Council on 
International Education al Exchange in 
New York . 

In addition to the text by Wil
liam Pickard, Rather Die Than 
Live, other highly recommended 
sources for further study of the 
book of Jonah are Ruth and Jo
nah, by George A. F. Knight 
(SCM Press, 1956, paperback, 
$1 .95) and The Judgment o f Jo
nah , by Jacques Ellul (Eerdman s, 
1971 , paperback, $1.95). This 
c o u n t r y' s foremost Jonah 
scholar is Professor George M . 
Landes of Union Theological 
Seminary, N .Y. A theological li
brary should have two of his ar
ticles : " The Kerygma of the 
Book of Jonah : The Contextual 
Interpretati on of the Jonah 
Psa lm" in INTERPRETATION 21 , 
1967, pages 3-31 and " The 
Three Days and Three Nights' 
Motif in Jonah 2:1 " in JOURNAL 
OF BIBLICAL LITERATURE, 1967, 
pages 446-450. Dr. Landes will 
be teaching at the South Atlan
tic Regional School at Millsaps 
College, Jackson, Mississippi, 
June 24-28. 

C.E.B. 
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During my four years in South 
Vietnam with Vietnam Christian Ser
vice, I served and worked with the 
Montagnard hill or tribal people in 
Di Linh in the Central Highlands. 
Ethnically and culturally, the Montag
nards are totally different from the 
Vietnamese. Long isolated by geog
raphy, the Montagnards are 90 per
cent illiterate and have few ameni
ties. They are industrious and hon
est people and are more receptive 
to Americans than to the Vietnamese 
who exploit them and continue to 
take their ancestral rice lands. 

Due to the war, the Montagnards 
were forced to move from their jun
gle homes into government reloca
tion camps near Vietnamese popu 
lation centers. This both hurt them 
-because they had unwillingly to 
leave their homes-and helped 
them- because they received bene
fits they needed to advance. As the 
Montagnards made this difficult 
transition, we in Vietnam Christian 
Service worked with them in the 
areas of education, public health, 
economics, and agricultµral devel
opment. 

Much of our acceptance by the 
people was dependent on the sin
cerity of our concern for them as 
persons, as equals, not inferiors. As 
much as possible, we spoke their 
language, ate their food, and formed 
close friendships with them. 

Every summer, for three years, ten 
Montagnard elementary school 
teachers and I visited, during a two
month period, all 14 relocated vil
lages in the district to discuss educa
tion and to recruit children to attend 
school. We held community meet
ings, did house-to-house visitation, 
a11d talked to the parents about the 
need and value of education for 
their children. After the first educa
tion drive in 1970, school enrollment 
increased by 84 percent. 

The second year the summer drive 
not only stressed education, but 
agricultural and economic develop
ment as well. We informed ·the 
people how to invest their money 
(traditionally the Montagriard buries 
his money in the ground) to earn 
more money, and the people ·re
sponded overwhelmingly. No longer 
did we get so many requests for ma-
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Since January 1, Mr. Bonnette has 
been director of the new Virginia
North Carolina Regional offi~e of 
CR,pP, the Community Hu(lger Ap
peal of Church World Service 
(CWS) . CROP organizes walks and 
fas ts to raise commodities and funds 
for the overseas relief and rehabilita
tion programs of CWS. 

A native of Cardington, Ohio, Mr. 
Bonnette was educated at Union 
College, Barbourville, Kentucky, and 
the Methodist Theological School in 
Ohio, Delaware. A United Methodist 
minister, he· served churches in New 
London, Fitchville and Mantua, 
Ohio. 

From 1968 until 1972 Mr. Bon
nette worked with Vietnam Chris
tian Service (VNCS), the coopera
tive relief and service agency of 
Church World Service and Lutheran 
World Relief. Mr. Bonnette says the 
mission of VNCS is "to meet acute 
human need, irrespective of ethnic 
background, religion , or political 
creed." 
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Right, Montagnard children in the relocated 
vi llage of Go Jong, South Vietnam. Below, Mr. 

Bonnette inspects tobacco drying in the sun. 
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terial aid. Now the people were 
coming to us for agricultural , busi
ness and economic advice and assis
tance. 

For the first time, school rooms 
were crowded, a Montagnard co
operative and a credit union were 
being formed, trattors were being 
purchased, Montagnard farmers 
were growing coffee and tea to sell 
in the market, fertilizer was being 
used to increase food production 
and loans were being granted at a 
low Interest rate to establish small 
stores and businesses. 

What is Vietnam Christian Service 
all about? To others it may mean 
something else, but to me it is the 
smile on the face of a 75-year-old 
man who can, for the first time in his 
life, write his own name; the plea
sure of a poor farmer who has re
ceived a loan which will help him 
purchase and raise livestock; the 
comfort of a child who has been 
treated for a severe burn ; the grati
tude of a high school student who, 
because of a scholarship, can now 
complete his education . It is all of 
these and more. 

Vietnam Christian Service is Chris
tianity ih action . It is an expression 
of Christian unity as Christians from 
all over the world serve, work and 
contribute resources for Vietnamese 
in need. It is an affirmation of the 
Fatherhood of God, under the 
brotherhood of Jesus Christ, whose 
love and giving of Himself calls us 
to give of ourselves in service for the 
suffering and hopeless. • 
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Edie Black is currently a student in 
Cuneiform studies at the University 
of California, Berkeley, and formerly 
attended Union Theological Semi
nary. She was one of the founding 
staff members of the North Ameri
can Congress on Latin America 
(NACLA) and worked with NACLA 
for three years. She was also one of 
the first participants in Students for 
a Democratic Society (SOS) and was 
actively opposed to the Vietnam 
War as early as 1965. Ms . Black 
is now active in the Christian World 
Liberation Front (CWLF) and teaches 
a course on the Old Testa
ment prophets at Crucible, a Chris
tian " free seminary" in Berkeley. She 
originally wrote this account for 
Radical Religion . 

"Like so many other dedicated radicals, 

quickly burned out. For a long time 

I didn't understand why, 

but now I think I know." 

know God as a deliverer. When 
was at Union Theological Semi

nary I encountered God in the liber
ation movements of which I was a 
participant-in the civil rights, anti
war, and student movements and 
in women's liberation. The God of 
the Biblical faith was for me the one 
who heard the cries of the 
oppressed and who delivered them . 
I saw the dialectic of judgment and 
grace being worked out in the midst 
of social upheaval. I steeped myself 
in the prophets and developed, by 
exhaustive reading of Marxist theory, 
a prophetic critique of American 
capitalism. But for me in those ex
citing march-filled days God was al
ways out there, fighting an oppres
sor that was out there, an oppressor 
in the evil structure of society, the 
principalities and powers . I had lit
tle understanding of the oppressor 
inside the deepest part of each of us. 

My deep involvement in the 
movement enriched me tremen
dously and in no way do I look back 
on it with regret. But like so many 
other dedicated radicals, I quickly 
burned out. Why? For a long time I 
didn ' t understand why, but now I 
think I know. I initially dropped out 
because my health broke down, but 
it wasn ' t this that kept me out, fo r 
had I known a living, empathetic re
sponse to being sick on the part of 
my movement friends I would have 
regained strength to come back 
fighting. But that is exactly what I 
did not experience. 

I was sick and few visited me, 
hardly anyone from my family, my 
academic and my movement 
friends. What was worse was that 
I didn' t even expect them to, so low 
was my sense of self worth . If it 
wasn ' t for the love of a husband 
who stood by me and provided for 
me, a husband who learned how to 
love growing up in a missionary 
family, I think I would have gone 
stark-raving mad. 

As it was, from the long hours of 

so litude and virtual so litary confi ne
ment, I lost much of my ability to 
communicate and much of my sense 
of perspective. I became so inward 
ly focused that I had difficulty ex
pressing myself outwardly in any 
way, especia ll y by writing, the skill 
which was so criti ca l to my sense of 
se lf worth as an intellectual. Even 
speaking became, in unfamiliar 
company, halting and hesitant. 

I ended up embittered and disil
lusioned, lost in a morass of se lf
pity. The Biblical tradition seemingly 
meant little to me anymore, for I 
had despaired of any meaning in 
life. But somehow deep down inside 
I still cared, I really cared . 

It was in my darkest hour, in the 
moment of deepest despair, that 
faith began to well up in me like a 
bubbling spring. In the midst of my 
greatest awareness of the tragedy of 
the human condition, the inevita
bility of human sin, I began, miracu
lously, to hope. For through years 
of suffe ring I was finally learning to 
put my trust in God alone. I realized 
now how I had laid expectations on 
others that only a transcendent God 
could fulfill. I saw clearly for the 
first time that the gospel message is 
the final solution to the human di
lemma, the only real answer to the 
agonizing question : why is truth so 
often on the scaffold and wrong 
so often on the throne? In Christ I 
saw embodied the sufferi ng love 
which does not succeed on worldly 
terms (cross) but is nonetheless vic
torious (resurrection), the paradox 
which is beyond all human under
standing. 

Then I learned to pray from the 
heart. I learned from a group of radi
cal-counterculture evangelical Chris
tians (CWLF-Christian World Liber
ation Front) * to whom I turned with 
a sense of compelling urgency that 
I can only see as directed by God. 
The prayer I uttered was the first 
in my life in which I turned to God 
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"Coming to 

know Christ 

can be likened to 

culture shock 

when all the old 

ego-props are 

knocked down." 

Ms. Black shortly 
after her baptism. 

in true repentance and acknowl
edged His** sovereignty over my 
life, and, in effect, surrendered . 
What I experienced in the " hour I 
first believed" can only be described 
as " amazing grace" , as a mighty on
rush of love, as God's unconditional 
acceptance. 

Paul Tillich put it so well : 
You are accepted. You are ac

cepted, accepted by that which 
is greater than you ... The grace 
of being able to look frankly into 
the eyes of another. The miracu
lous grace of reunion of life with 
life ... the power to say yes to 
ourselves, . .. peace enters into us 
and makes us whole .... self hate 
and self contempt disappear and 
... oneself is united with itself. 
Then began the slow agonizing 

death of the old self, the long inner 
struggle which will never in this life
time be fully over. Coming to know 
Christ can be likened -to culture 
shock when all the old ego-props 
are knocked down and the rug liter-

ally pulled out from under one's 
feet. A maturing relationship with 
God involves the pain of continual 
se lf-confrontation as well as the joy 
of self-fulfillment, a continual dying 
and ri si ng again, a continual rebirth , 
the d ialectic of judgment and 
grace. For the first time in my life I 
have begun to have the strength to 
face myse lf as I am, without excuse 
but equally important, without guilt. 
I know that I am sinful but I could 
not bear this knowledge if I did not 
also know that I am accepted. 

I now understand the profundity 
of I Corinthians 13 when Paul says 
that all that seems to matter is as 
a " noisy gong or clanging cymbal. " 
One may have " prophetic powers" 
(i.e. be a perceptive theologian) , " un
derstand all mysteries and all knowl
edge" (i.e. be an insightful intellec
tual ), " give away" all one has or " de
liver" one's " body to be burned" 
(i.e. be a dedicated revolutionary), 
" have all faith , enough to move 
mountains" (i.e. be an inspiring 
preacher) , but without love it is 
nothing, absolutely nothing. 

What is love? This is not a trivial 
question given the increasingly com
mon misuse of the word to mean a 
euphoric high, a high which enables 
one blissfully to escape rather than 
painfully to confront the hassles of 
life. I can best share what 
I've learned by elucidating Paul 's ad
vice, in light of my own experience. 
" Love is patient and kind," that is, 
love accepts others where they' re at, 
it allows them to grow at their own 
rate, though insisting that they grow. 
" Love is not jealous or boastful ," 
that is, love does not allow ego-trip
ping but rebukes others in a way 
that does not put them down. " Love 
is not arrogant or rude," that is, love 
does not engage in games of ego
projection and one-upmanship, but 
rather seeks to draw others out. 
" Love does not insist on its own 
way," that is, love does not lay ideo
logical trips on others, including 
evangelical trips. " It is not irritable 
or resentful ," that is, love does not 
wallow in bitterness or self-pity, does 
not waste emotional energy mulling 
over the ways one has been hurt by 
others-a hard lesson for me to 
learn. " It does not rejoice at wrong 
but rejoices in the right," that is, 
given all the above, love nonethe
less persists in arguing for what is 
right, boldly expressing its point of 
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view though li stening to that of 
others. Love of another is never an 
excuse not to be honest. 

In my own experience the high 
ethical ideal of the Scriptures, " to 
love thy neighbor as thyse lf," was 
totally out of the range of possi bility 
until I turned towa rd God. Without 
knowing that ultimate acceptance 
which can only come from God, I 
was not able to truly give of myself. 

I was trapped in ego-defensive
ness, caring only for those who had 
something to offer me. But as Jesus 
said : 

Love your neighbor and pray for 
those who persecute you . . . 
(Matt. 5 :44) . For if you love those 
who love you, what reward have 
you? Do not even the tax col lec
tors do the same? (Matt. 5 :47) 
God makes us soft and strong at 

the same time. He sensitizes our 
hearts so that we can open up to 
others and strengthens us so that 
we can take the risk of loving with
out expecting reciprocation . 

This is a very painful but ultimate
ly fulfilling process, a process where
by the self truly dies to be born 
anew. 

It is this strength to hang on de
spite the cost, despite the odds, the 
strength that can only come from 
faith, that is sending me back into 
the fray fighting. I know now that 
the struggle to humanize the world, 
the revolution, is a continual process 
without final resolution until that 
day when God acts decisively to pull 
it all together. But as a Christian I 
can participate in that struggle with
out succumbing either to despair or 
to a false optimism. I can have a 
realism without cynicism and a hope 
without illusion. 

I know that I will always be one 
of Jesus' zealot disciples, with the 
disciples' question at the ascencion 
forever on my lips : " Now Lord will 
you finally deliver the power to the 
people?" I will always walk the deli
cate tightrope between an idola
trous tendency to absolutize revolu
tion and pietistic copout. But it is on 
that kind of a razor's edge that a 
Christian must always stand, living in 
the tension of being " in the world 
but not of it." • 

• CWLF was founded in Berkeley in 1969. 
It is one of the few groups to emerge from 
the Jesus movement wi th a politically radical 
perspective. It falls within the Anabaptist 
stream of church tradition . 

•• Generic His. 

A FILIPINO 
PASTOR 

The following is a letter from a recent
ly arrested Filipino pasto r to his church . 
For obvious reasons his name and 
the name of his church are omitted. 

I am sorry I canno t be with you 
in leading the worship and other 
activities and programs of our 
church . I was arrested by the mili
tary agents and I am presently de
tained . .. From what I gather, I am 
being charged with subversion. 

There is nothing to be ashamed of 
because of this. I believe in my 
heart that I have not done any 
evil. I believe in my heart that all 
and everything I have said and done 
is because of my faithfulness and 
loyalty to my calling as a servant of 
our Lord Jesus Christ. 

Indeed there are risks in following 
the Lord Jesus Christ and truly great 
is the cost in discipleship. But are 
we to follow Christ only to tread 
on safer grounds? Christ faced death 
on the cross for our sake ; if we are 
to follow Christ, we must be willing 
to follow all the way, even if it leads 
to the cross. 

This is the season of Lent. We 
remember the sacrifice and suffering 
of Christ for the freedom and libera
ation of mankind. Let us strengthen 
our faith , let us commit our lives to 
God's work of salvation, liberation, 
and freedom for all and in all. 

St. Peter tells us (I Peter 3:13-19) 
that there is such a thing as Christian 
suffering. We must not be afraid of 
suffering. Suffering is a part of life. 
It is better for a person to suffer be
cause of doing right. This is Christian 
suffering. 

We must not think of evading suf
fering. That is not possible in life. 
For life to be real , we must face the 
struggle towards which that life is 
directed. Then. the meaning and 
value of life is discovered, experi
enced and actualized. 

Christ endured suffering for the 
sake of others. He was the Man for 
others. That is the essence of Chris
tian suffering. Christian suffering is 
not a punishment for evil deeds and 
harm done against fellowmen for 
the sake of selfish pleasures and 
wanton desires. We ought to be 
ashamed of this kind of suffering. 

But to suffer because of voluntary 
action and personal commitment for 
the sake of others who are victims of 
injustice, oppression , and dehuman
ization is Christian suffering. One 
suffers because he meets physical 
and social opposition from those 
whose selfish interests benefit in 
such an order. To suffer because of 
such is nothing to be ashamed of. 
On the other hand there is life ful
fillment. For life must be part of the 
whole direction of human history 
towards the full, and the whole hu
man life for all people now in this 
present world and that to come. 

To what shall we contribute the 
short span of life that we have-to 
the dehumanization of life, or to the 
humanization of life? The answer to 
this shall be the basis of one's curse 
or honor in human history. • 
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John Fall has managed United 
Methodist retirement homes in 
Michigan and is currently the ad
ministrator of Franklin United Meth
odist Home, Franklin , Indiana . 

An executive of the Health and 
We lfare Ministries Division, United 
Methodist Board of Global Minis
tries, says admiringly of him, " He 
w as offered a job in the bureaucracy 
but turned it down to continue 
w here he is." 

Mr. Fall serves as secretary to the 
Uni ted Methodist Health and Wel
fa re Certification Council, the stan
dard se tting and review servi ce for 
United Methodist health and wel
fa re agencies. He is married and has 
two sons. 

The job of a retirement communi
ty manager is not much different 
from that o f any person who is re
sponsible for managing any home. 
The d iffe ren ce is that th e members 
of our fa mily are all of retirement 
age and con stitute quite a few more 
persons than most families . 

Church-related retirement homes 
and communities offer one .of the 
great opportunities for the profes
sional manager who wi shes to live 
out hi s career within the ministry of 
the church . For me it became a call
ing. 

Rather than being a readily recog
nizable mission role as, for example, 
a pastor, an admini strator is often 
considered to be on the fringe of 
the mission of the church . But re
sidential and nursing care for the 
aging is a demanding and concrete 
form of ministry that offers immedi
ate satisfaction to the person who is 
impatient waiting for the results of 
change . 

The retirement community man
ager lives by faith . Although I love 
older people, I really accomplish my 
goals th rough other staff. Each day 
I find that others car.i carry com
passionately the ministry of com
panionship and caring to the aging. 
It is humbling to realize that real 
mission is accomplished through 
others, sometimes in spite of our
se lves. 

Administrators of retirement com
munities are constantly reminded 
of the reality of sickness and death. 
Although it is a mistake to assume 
that illness and old age go together, 
the prevalence of illness among 
older persons is higher than among 
the rest of the population. Without 
faith , the assignment of a commun
ity manager could be the most de
pressing occupation . But it is one 
of the most sati sfying to those whose 

faith holds to the unlimited poten
tial of life and the reality of eternal 
living. 

I find old people living with more 
faith in life and its eternal possibili
ties than any other generation. Their 
interests and attitudes are positive, 
stressing the values of past experi
ence with resilience to meet the fu
ture. They are able to deal with ill
ness and death more realistically and 
hopefully than younger persons. 

It is often assumed that old age 
is filled with petty concerns for one
self. Many of us come to retirement 
with the same insecurities we have 
carried as excess baggage through 
life. A common fear is that we might 
not have the command of our men
tal functions. The thought of being 
either physically or mentally depen
dent is repugnant to many. 

It is interesting to observe in a 
large retirement community how 
few actually become senile. Staff re
orient confused older persons. Their 
caring may also prevent persons 
who slip into forgetfulness out of 
choice. 

The administrator meets many 
families and has the assurance that 
his work supports not only the aging 
under his roof but also their families . 
Families may find that the most lov
ing way to care for an aging relative 
is through a church retirement com
muniy. A retired person, particular
ly one with special needs, may be 
disruptive in many families. 

A church-related retirement com
munity is unique because of the rich 
religious tradition brought by the 
residents to the agency. It would be 
difficult to find a group with a great
er history of loyalty and support for 
the church anywhere. It buoys my 
faith to live with persons whose faith 
is so internalized that it expresses it
self through every activity. • 

Mr. Fall chats with a 
resident, Mrs. Maude 
Sutherland. 
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Arthur R. Melius is pastor of the First 
United Methodist Church in Sche
nectady, New York . He describes 
his involvement in a prison min 
istry. 

The church is God's primary agent 
for creating order out of chaos in 
the world. That image has been very 
helpful to me in understanding the 
role of the church today. From 
Genesis to the new heaven and new 
earth in Revelation , I find this image 
expressed in many different and sig
nificant ways. Though we do not 
have absolute chaos or absolute 
order, this image helps me to 
understand the church to be an 
order-creating agent working for the 
enrichment of human life. The 
chaos · represents all that tears down 
and diminishes the human commu
nity. It follows then that Christians 
are an extension of that order-creat
ing process. 

The church has long and properly 
pointed to the chaos within indi
viduals as expressed in sin, guilt and 
alienation. The church has. also 
pointed to the chaos within society 
found in " cruelty systems," injustice 
and poverty. 

With so much that needs to be 
done, where can the Christian best 
put his time and effort? Some per
sons in touch with community life 
pointed to the criminal justice sys
tem . " It is cumbersome and archaic" 
I was told . People easily become lost 
in that system from police arrests to 
the judicial process for incarce ra
tion . 

What ways are available to meet 
these needs that are consistent with 
the Christian faith? It was then that 
I was introduced to the Thresholds 
Program as I was serving on a Com
mittee of Citizens for Law, Order 
and Justice. Thresholds is a commu-

nity-based counselling program de
signed specifically for persons in 
county jail s. The key element is the 
use of volunteers from the commu
nity who have been trained to serve 
as para-professional counsellors. 

The Thresholds Program was de
signed by Dr. Milton Burglass, Cam
bridge, Massachusetts, afte r he 
served time in the New Orleans 
parish prison . It was hi s experience 
that persons who end up in jail or 
prison usually have an image of 
themselves as a victim w ho has no 
control over what happens to him 
or her. The purpose of the Thresh
olds Program is to replace that 
victim image with an image of one
self as an accepted and valuable 
human being. The emphasis is upon 
the person becoming the doer, the 
dec·der, the one who takes respon
si bili ty for his or her actions. 

The community volunteers are the 
key to the program. Dr. Burglass and 
his staff conducted an intensive 
training program with our commu
nity leaders which covered twenty
five hours in one weekend . During 
that training time potential coun
se llors were introduced to the 
Thresholds Program . Following the 
weekend training the counsellor 
underwent six weeks of add itional 
training. He then committed himself 
to give two hours each week to the 
program for a specific period of 
time. 

Counselees would enter the pro
gram through several routes. Some 
would volunteer. Some would be 
encouraged to participate by the 
sentencing judge. Some would take 
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the program because it would look 
good on their record. Some were 
just curious. Each counselee would 
commit himself to one cycle which 
included twelve group sessions of 
two hours each. The intent of the 
sessions was to help the counselee 
develop decision-making skills and 
a better self-image. Through the use 
of music, films, art work anq stories 
the counselees are encouraged to 
participate in the discussions. There 
is constant use of repetition and 
ritual intended to build the ego of 
the counselees. One statement that 
is used often is "I am unique, impor
tant and irreplaceable." That par
ticular approach brought to mind 
the ways Jesus seemed to approach 
the outcasts of his time by helping 
them to feel important as they re
built their lives. 

Each session has a specific goal in 
mind. For example, the group usually 
consisting of six to ten persons may 
decide that the goal they want to 
discuss is how to win an auto race. 
What strategy should be followed? 
The options would be lined up ' in
cluding stealing a car, borrowin'g one 
or buying one. If the group decides 
that the best option is to buy one, 
then they have to answer the ques
tion how the money is to be 
earned. If the decision is then made 
to go to the bank for a loan, the 
group learns that a person had 
better have polished shoes, a clean 
look and try to make a good impres
sion. The attempt is to develop de
cision-making skills dealing with 
very basic situations including atti
tude and appearance. 

In addition to the group sessions, 
each counselee participates in an in
d ividual session with the counsellor 
wh ich lasts each time for one hour. 
These sessions are more concerned 
with specific events in the coun-
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selee's life. A manual prepared by 
Dr. Burglass provides guidelines for 
these discussions. 

It is important for the counsellors 
to be perfectly honest with the coun
selees. For example, we were told 
that we should always show up on 
time even if we thought the coun
selee would not. Inmates are rarely 
exposed to someone who always 
does what he says he will do. The 
integrity of the counsellor is a part 
of the rebuilding process for the 
counselee. 

The program has now gone be
yond the county jail. Young people 
on intensive probation are going 
through the cycle ; youth who are 
working on high school equivalency 
programs are also taking Thresh
olds; persons working in Opera
tion Mainstream to develop job 
skills are participating in the pro
gram. In addition, young children 
with learning difficulties who attend 
a special school are also enrolled in 
the program . More people want to 
be trained as counsellors (we have 
already trained well over one hun
dred counsellors) and more persons 
are signing up to participate as 
counselees. 

This program has had a very direct 
effect upon my faith and life. It has 
made me aware in a new way of 
the need for Christians not only to 
care about people but to express 
that care in tangible and significant 
ways. I see this program as an ex
tension of Jesus' command to seek 
the lost and help the blind to see. 
It is a program which church people 
can be become involved in knowing 
they are helping to create new order 
in the lives of other people. At the 
same time, when the frustrations and 
disappointment occur, we can en
courage and support one another. • 

Mr. Charles is a black community 
developer working as associate di
rector of Salem United Methodist 
Church Community Center in Har
lem, New York City. 

A native of Baltimore, he was edu
cated at Clark College in Atlanta and 
Oberlin College Graduate School of 
Theology in Ohio . He is a minis ter. 

Mr. Charles is autho r o f 
God in a Needle, a book on the 
drug crisis. He is also founder-direc
tor of Theatre of Renewal, a drama 
group of young people " right o ff 
the streets of Broadway and Har
lem." 

Mr. Charles works w ith the ghet
toite, w ho, he says, is " surrounded 
by churches" and yet his despair " is 
not abated ." Mindful of " th is awe
some indictment" of Christianity, 
Mr. Charles has chosen to pa rtici
pate in the min istry of Chris t to hea l 
broken minds, hea rts and sp iri ts. In 
th is d ialogue, he provides an en
coun ter typica l of those in his wo rk . 



"Hey, good brother, got a 
smoke?" said a medium-height black 
brother in his early twenties leaning 
against the shoe store window near 
the Eighth Avenue subway. 

"No, good brother," I said, " I 
don't have any cigarettes, but I' ll be 
happy to buy you some." (I said this 
against my better judgment, for I 
concur with the Surgeon General 's 
report.) 

"Thanks, man, ' preciate that," he 
said. "My name's Joe." 

"My name's Norman," I said . "Tell 
you what, how about a sandwich?" 

Smiling from ear to ear, he said, 
"Hey, man, that sounds all right. 
Thanks." 

We walked to a restaurant not far 
away and I invited him to order 
whatever he wanted . 

" Ain ' t had a decent meal in a long 
time," he said . " Damn, if that wasn ' t 
good!" 

"Things have been pretty rough, 
huh?" I said . 

"Yeah. Real low down . I just gotta 
get myself together, that's all." 

"Trouble at home?" I asked . 
"Yeah, how'd you know?" 
"Well," I replied , " I just lost my 

nephew to drugs and I'm still a little 
shaky from that." 

"Yeah, man," he said . " Know 
what you mean . That drug scene is 
mean , nasty. I know, man, ' cause I 
been there." There was authority in 
his voice. 

"How are things going now?" I 
asked . 

"Well," he hesitated , " It 's not that 
bad, but I still use it now and 
then." 

"You want to talk about it?" I 
asked . "I've got the time, if you 've 
got the mind to ." 

" I don't know," he said, " I neve r 
talked ' bout it before." 
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" No ?" I said. " Why not?" 
" Cause I ain ' t found nobody I 

could trust, that's why. Know what 
I mean ?" 

" Yeah," I said understandingly. " I 
th ink I do. Tell me something, you 
think you could trust me?" 

" Sure," he said, with confidence. 
" I th ink I could trust you ." After a 
moment he opened up. 

" Hey, man, my house is all 
screwed up, know what I mean? My 
mom and pop are always at one 
another, day in and day ou t. Man, 
that was a trip, a heavy trip." 

" Go on," I said . " Tell me more." 
" I mean in that house, man, there 

was no let-up and it got on my 
nerves. It got so bad, man, I had to 
do something. I wanted to talk to 
'em, but how could I? They was too 
bu sy arguing all the timeo." 

" Well , Joe," I said , " I don' t think 
they meant to shut you out. They 
have their problems, just like every
body else." 

" Yeah, yeah, I know," he said . " But 
why do they have to take them out 
on me? They just oughta get off my 
back." 

He ordered another cup of coffee 
and leaned back. " You know what?" 
he finally said . " I'm glad I talked 
to you . I feel a little better." 

" Im glad," I said . " Real glad." 
I never told Joe I was a Reverend 

or had pastored several churches in 
the United Methodist Church, and 
furthermore, had baptized and mar
ried the likes of him. He simply felt 
the concern I offered him and all 
the while I believe redemption was 
slowly but surely becoming a reality 
for th is son of poverty and despair, 
w ho came to know that real love, 
redeeming love transcends any re
ligious label , making itself available 
and, if given half a chance, claims its 
ow n. • 
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Rev. Roy E. Schlobohm, a minister 
of the United Presbyterian Church 
in the U.S.A. , has served since 1961 
as chaplain and teacher of the Bible 
at Knox College, Jamaica, the West 
Indies . Knox College is a primary, 
secoridary and normal training 
school related to the United Church 
of Jamaica. 

Oh Lord, what about those 
who taught 
and preached 
and lived 
that You were one 
with culture .. 
that their way 
was Your way 
and any other way 
was wrong? 

I wanted to join too, but he said w e have 
to w ait for our black suits and little flags to 
come into the trading post. 
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Oh Lord, what about those 
who teach 
and sing 
and show 
that You are all. 
Everything. 
That Your way 
is all ways 
and any kind of way 
is Yours? 
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Oh Lord, What about us Pharisees? 
Self righteous. 
Certain. 
Can't we learn to 
Share Your love, 
accept and 
not just give: 
having faith in Christ 
AND men? 

. . . have come as representatives of our 
mission board to give technical advice on 
organic farming, non-mechanized transpor
tation systems and polytheism to your rural 
native churches .. . 



The Rev. Oscar Newby has been a 
member of the Southern-California
Arizona Annual Conference of The 
United Methodist Church since 1935 
when he began his ministry to the 
nisei Japanese in Honolulu . 

He i's currently on special appoint
ment as executive director of Neigh
borhood House, a community center 
in Calexico, California, next to Mexi
cali, Mexico . The center is a project 
rela ted to the National Division of 
the Board of Global Ministries . 
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In this article, Mr. Newby explains 
his motivation for his ministry, a 
mission to Okinawa and Japan 
which influenced his later work, and 
his present involvement at Neigh
borhood House. 

I was practically born in the 
church, and ever since it has been 
my larger family. My grandfather 
was a Methodist minister, and both 
of my parents were church members 
with a deep sense of mission. Since 
confirmation at age 10, my main 
goal in life has been to find and do 
the will of God. 

As an engineering student at Cal 
Tech, I was deeply influenced by 
Kirby Page, a man very alive spiri
tually and with a great social con
cern. As a result I decided I would 
become some kind of a " human en
gineer". So I went to Yale Divinity 
School to train as a Student Chris
tian Association secretary, who 
would know the language of science 
and be able to bring to bear the 
forces of faith . 

At Yale, Halford Luccock, also 
deeply spiritual and socially con
cerned, was the key factor in my 
hearing the call to preach. So I be
came a minister, with a sense of mis
sion closely related to the basic 
needs of the whole human family . 

Kirby Page, Halford Luccock, 
many others, and the Holy Spirit 
have helped me have a strong and 
growing conviction that anyone
minister or lay person-who takes 
Jesus seriously and follows him 
closely will develop a faith that is 
inextricably and inexorably bound 
up in works which will have a pri
mary concern for poor people. Con
cern has to mean action. God wills 
human dignity and an adequate style 
of life for every human being. 

My four young children drank a 
lot of milk-a quart a day each. 
Word came at the end of our war 
with Japan that the children of Oki
nawa were lucky to get a cup of 

milk a year. All my life I had been 
praying the Lord's prayer more than 
once a week. " Our Father" 
the fatherhood of God implies the 
brotherhood of all persons. Those 
Okinawan kids are my kids! I real
ized. So, working with the Heifers 
for Relief program, I helped round 
up goats and led a team delivering 
300 of them to my kids in Okina
wa. 

As a minister I was always eager 
to help maintain a church which 
could render a well-rounded spiri
tual and social program for my own 
family and my larger church fami
ly. So I eagerly grasped the opportu
nity to assist in the creation of a 
church in Japan in a community 
where there was no church. I spent 
three months in Japan. 

Five years ago I was pastor of a 
fairly large and affluent urban 
church . I asked my bishop to ap
point me as director of Neighbor
hood House, a community center in 
Calexico, a town of 12,000 persons 
on the Mexican border, a pocket of 
poverty. 

We have 56 kinds of direct ser
vice aimed at meeting specific in
dividual, family, or neighborhood 
needs, such as education programs, 
including headstart and pre-school ; 
delivery of physical and mental 
health services, and work with 
senior citizens, including a nutrition 
program, which serves meals at 
Neighborhood House and also de
livers them to shut-in seniors. A lot 
of our service is done through care
ful referrals, and in never-ending 
community development. 

Also we are engaged in 21 kinds 
of social action, often in collabora
tion with other groups and organiza
tions in the community. This, I feel , 
is the will of God. I simply couldn ' t 
stand to have my immediate family 
live in some of the hovels of Calex
ico. So, I rejoice that Neighborhood 
House is working to improve hous
ing condi t ions. Hopefully, we will 
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break ground soon for a 46-unit, 
rent supplement, apartment house 
for senior citizens. Also we are hard 
at work trying to find the best an
swer to a very serious drug problem. 
Always there is the problem of more 
and better jobs, so that families may 
escape the awful ongoing cycle of 
poverty. 

At the beginning of his ministry, 
Jesus said : " The Spirit of the Lord 
is upon me, because he has 
anointed me to preach good news to 
the poor. He has sent me to pro
claim release to captives and re
covering of sight to the blind, to set 
at liberty those who are oppressed" 
(Lk 4 :18). At the end of his ministry 
he said: " Truly, I say to you, as you 
did it to one of the least of these 
my brethren (the hungry, thirsty, 
strangers, naked, sick, and im
prisoned) you did it to me" (Mt 

5:40). These sayings of Jesus pretty 
accurately describe what is going on 
in this community center. 

So, here I am, with my conviction 
stronger than ever : If one loves God, 
he simply has to love his neighbors. 
This means action in behalf of the 
whole human family. If one has the 
Christian faith , he too has to preach 
good news, proclaim release, and 
work with poor people for their 
economic freedom . The only real way 
to show appreciation for Christ is 
to minister to the " least of these." 

Of course no one can save the 
whole world. But Neighborhood 
House has offered me the best op
portunity to manifest my faith , and 
it has supported me most strongly 
when I have worked with the peo
ple to do the will of God. The last 
five years have been the most joy
ful of my whole life. • 

Mr. Newby, second from right, and 
Frank Galindo, left, director of the 
nutrition program at Neighborhood 
House, join handicapped senior 
citizens arriving in a van for a hot noon 
meal at the house. 



Kathy Mitchem has been associate 
director of the Robeson County 
Church and Community Center, a 
United Methodist agency, in North 
Carolina, since 1971 . The center, in 
an area peopled almost equally by 
Blacks, Whites , and Lumbee Indians , 
has extensive social service and 
community development programs. 

A church and community worker 
and deaconess, Ms . Mitchem has 
worked in Union County, Georgia, 
an Appalachian region, and at the 
Cookson Hills Center in the Ozarks 
region of eastern Oklahoma. 

Ms. Mitchem describes the cen
ter's work in biblical terms . 
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Doing faith is a ministry of mercy, as exemplified by the clothing room 
open to all. "What does it profit my brethren, if a man says he has 
faith but has not works? If a brother or sister is ill-clad and in lack of 
daily food, and one of you says to them, 'Go in peace, be warmed and 
filled', without giving them the things needed for the body, what does 
it profit?" 



Doing faith is living out a com
passion that leads to personhood 
for all . The center provides furniture 
for families whose possessions have 
been destroyed by fire. " But if a 
man has enough to live on and yet 
when he sees his brother in need 
shuts up his heart against him, how 
can it be said that the divine love 
dwells in him?' ' 

The Center is involved in tutoring 
and house-to-house visitation . . . 
human relations workshops . . . voter 
registration . . . house repair and 
construction . . . counseling . . . 
case work . . . challlenging injustice. 
A truly servant Church is manifested 
through hundreds of volunteers who 
do everything from assisting in local 
church work projects to providing 
transportation for persons needing 
medical attention and food stamps. 

We have a dream 
in Robeson County 
that the Church 
can be a truly 
servant Church. 
Are you with us? 



A 
FORMER 
MISSIONARY 

Ellen Clark 

What happens to the missionary 
who successfully works him
self out of a job and returns 

home? There aren't any handy stud
ies or statistics to ansyver that ques
tion . But former missionaries often 
simply trade one mission hat for an
other. 

Take the Rev. Robert E. Hughes, 
for example. All his life he has made 
racial justice and re!:Ol')cil;ation his 
" mission. " During much of the 'SO's 
he was in the thi~k of the civil rights 
struggle in the United States. As ex
ecutive director of the Alabama 
Council on Human Relations, under 
special appointment from his United 
Methodist annual conference, he 
rall ied support for Martin Luther 
King from the days of the Mont
gomery b~s boycott onward. 

Then for five years during the 
'60's he was a missionary in Africa. 
He had wanted to go to India after 
he completed seminary, but he 
couldn ' t get a visa. Sidetracked for 
years, he had never abandoned his 
goal of being a missionary. 

While secretary of social evange
lism in Rhodesia, he documented 
violations of black Africans' rights 
and initiated a ministry to impris
oned Africans and their families . For 
his efforts, he was kicked out of 
Rhodesia in 1964, together with 
Bishop Ralph Dodge. 

Hughes left Rhodesia shortly be
fore it declared independence from 
Britain to retain white minority rule. 
He went to neighboring Zambia, 
which was about to become inde
pendent to enable black majority 
rule . 
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His assignment was to train Afri
cans in business management at the 
new ecumenica l center at Mindolo. 
His " big baby," he reca ll s with plea
sure, was to se t up a national human 
relations consultation. 

It was a heady experience to work 
in a newly independent Afri ca n 
country and deeply satisfying. Bob 
Hughes says he could see " more re
sults" from his work there than he 
has ever witnessed in the United 
States. 

But Hughes, a likeable and mod
est man, knew when it was time to 
move on . Wherever he had worked , 
he had trained others to take hi s 
place. Zambia was no exception . 
After a few years he felt he might be 
standing in the way of African inde
pendence, and he returned to th e 
United States. 

" I would love to have stayed, I 
would love to return," he says wi st
fully, " if I thought there was a job 
there that couldn ' t be fill ed ' by an 
indigenous person ." 

Since 1967 Bob Hughes has been 
a conciliation specialist for the Com
munity Relations Service (CRS) of 
the U.S. Department of Justice, a 
small, little known agency created 
by the 1964 Civil Rights Act to ease 
racial tensions. 

He is one of a staff of eight in 
the CRS regional office in Atlanta. 
The agency has little money and no 
real clout. It relies primarily on the 
skills of staff. The tact, patience, 
kindness and good sense of Bob 
Hughes are essential to his effective
ness. 

He describes his job as " crisis in
tervention- finding the underlying 
problems, identifying resources, es
tablishing communications and ar
ranging mediation." More than that 
he can ' t say because CRS staff have 
been sworn to confidentiality about 
their behind-the-scenes work . 

But an article which appeared in 
the Atlanta Journal and Constitution 
a year and a half ago, the only story 
CRS has authorized, provides a re
vealing glimpse of Hughes' work. It 
tells about a potentially explosive 
situation in Georgia's Hancock 
County in the fall of 1971 which 
Hughes helped defuse. 

The city council of the white-run 
county seat, Sparta, had purchased 

10 machine guns for its police. Offi 
cial s of the black-run county re
acted by buying 30 such weapons 
and fo rming a b lack " sportsman's 
associa tion ." 

Hughes and a bla k CRS staff 
member touched bas w ith the 
powers of the state from the Gover
nor on down, and arranged peace 
talks between the warring parti es, 
who eventually negotiated a di sarm
ament. W hen the black and white 
leaders finally got together, they 
wound up di scussing problems of 
poverty in the rural county. 

" CRS followed up by putt ing lo
ca l officials of the east Georgia 
county in contact with th e Ford 
Foundation and federal and state 
agencies which might help," the At
lanta newspaper reported . " Hughes 
will no t claim credit for CRS for 
the more than $1 million Ford has 
pumped into the county .... " 

Most of h is assignments are less 
glamorous, of course . And the 
changes he ca n help effect in the 
70's in the South are general ly less 
dramatic than the changes he could 
realize in the 'SO's in Alabama or 
the '60's in Africa . 

But th ere is at least one advan
tage, he volunteers laughingly. " In 
Alabama I was a ren egade with no 
friends. In Rhod esia I was perso na 
non grata . In my present govern
ment job I have 'status.'" 

Nobody call s Bob Hughes a mi s
sionary anymore, just a former mis
sionary. (The same is tru e of hi s four 
daughters and hi s wife, Dorothy, all 
of whom were missionaries in Afri
ca . Dorothy, who worked with wom
en's groups in Africa, is a stud ent 
and research librarian in Atlanta. 
Bob speaks affectionately of his 
family, not just himself, when talk
ing about his career.) 

But, even apart from his paying 
job, Bob Hughes is engaged in a lot 
of mission work. He's a substitute 
Sunday School teacher at Glenn 
Memorial United Methodist Church 
and an active church member. He is 
also a frequent speaker on Africa to 
area church groups. 

" I always tell my audiences that if 
they support missionaries to Africa 
but are indifferent to race problems 
at home, they are hypocrites," he 
says. • 
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A 
DISCUSSION 
OF MISSION 

Recently two Georgia United Meth
odist ministers participated in a dia
logue about mission and the United 
Methodist Board of Global Minis
tries . They were the Reverend John 
Trundle, pastor of McFarland United 
Methodist Church, Rossville, leader 
of miss ion teams to Central South 
America, and the Reverend Burrell 
Dinkins, director of pastoral care 
and counseling for the Atlanta
Emory district of the North Georgia 
Conference and former missionary 
to Brazil . When he was twelve he 
wanted to be the best Christian 
possible, Mr. Dinkins related, and 
" according to everyone in the 
Church, to be the best Christian, you 
had to be a missionary." The Rever
end Billy M. Starnes, Field Represen
tative for the Advance, Board of 
Global Ministries, moderated the 
discussion . 

Sta rn es : There's been considerable 
discussion in recent months and 
years about the mission of the 

Church . What does salvation mean 
today? 

Dinkins : I don' t think the mandate 
of Christian mission has changed . 
But the situation is more complex 
than in the past when we American 
Christians could look at other na
tions as the mission field and we 
were the missionaries. Today the 
world is the parish and missi9n is 
being done less and less by western 
missionaries. Also salvation is under
stood in a much broader context. 

Trundle : We' re no longer thinking of 
m1ss1ons solely in terms of 
geographical areas. Wherever there 
is need, wherever there is unbelief, 
wherever there is injusti ce, wherever 
evil is entrenched-there the Chris
tian gospel is also needed. 

Starn es : The Board of Global Minis
tries has been accused of equating 
salvation with sa lvation from politi
cal or economic systems rather than 
sa lvation from sin . How justified is 
that accusation? 
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Dinkins: I think it's unfair. Sin is 
not like an appendix which you can 
remove and cure the individual. Sin 
is both personal and social. I see the 
Board of Global Ministries attempt
ing to bring some balance to the 
concept of sin . The concern for per
sons includes a struggle against sys
tems which keep both individuals 
and social groups in bondage. 

Trundle : Perhaps the Board is strug
gling to bring about some balance to 
the concept of sin , but the impres
sion that is coming through to many 
of our local churches is that the 
Board 's main thrust is social justice 
and political liberation of the op
pressed in the Third World . While 
systems may need to be changed , 
there is still a need of liberating per
sons from their sins and showing 
them the new life in Christ. Evan
gelism and social action cannot 
work effectively independently ; they 
are like two wings of a bird so that 
both are needed . I hope the Board 
will give attention to the need for 
this balance. 

Dinkins : I think the amount of 
money the Board of Global Minis
tries puts into liberation movements 
is a fraction of its total budget, just 
as the percentage of total United 
Methodist giving that goes for mis
sion is very small. 

Starnes : In your opinion, John, why 
is the number of the missionaries of 
" liberal " churches declining while 
the number of missionaries of the 
" evangelical " churches is rising? 

Trundle : I believe evangelicals have 
a contagious enthusiasm, deep con
viction , about the urgency of the 
Gospel , and a willingness to sacrifice 
for their beliefs. Because of the em
phasis which the Board has stressed 
on involvement in revolutionary
type movements which have re
ceived publicity, some local 
churches have become disillusioned 

"I believe evangelicals 

have a contagious enthusiasm, 

deep conviction about 

the urgency of the Gospel, 

and a willingness 

to sacrifice 

for their beliefs." 

about supporting those causes and 
there has been a reduction in funds 
and hence a reduction in personnel. 

Dinkins: I'm glad you put liberals 
and evangelicals in quotes, because 
I wouldn ' t want to be identified with 
what you call liberal churches. I'd 
rather be known as participating in 
the historical church with a long his
tory of mission. 

It's true the number of west
ern m1ss1onaries from historical 
churches is declining; it's not true 
that the number of missionaries is 
declining. It's arrogance for us U .S. 
Christians to think we are the only 
missionaries. When I was working 
among Brazilian pastors, I con
sidered them just as much m1ss1on
aries as I was. In many ways they 
were far more effective. 

The younger churches we've es
tablished-some are getting to be 
older churches- are assuming their 
place of leadership. Nationals are 
their own missionaries . We have a 
new ball game in mission . To judge 
the strength of a church by the num
ber of western missionaries is to 
miss the mark completely. 

Trundle : I agree, you can ' t gauge the 
strength of a church by the number 
of missionaries. But it's ironic that 
we' re reducing the number of 

United Methodist personnel around 
the world at a time when many 
other groups are doubl ing their 
forces. There has been a decline in 
giving for mission over the past five 
to ten years. 

I know there are nationa ls who 
are actively involved in m ission. If 
this is not happening, we are failing 
drastically. 

But I believe there are areas 
around the world where United 
Methodist personnel from North 
America could be in mission, areas 
where nationals are not equipped to 
carry on that work. There is an open 
door in Bangladesh for miss ions. I'm 
told the new highway along the 
Amazon River has opened up vast 
wilderness areas and new towns are 
being established. What are we do
ing as United Methodists to bring 
Christ and His work to these areas? 

Dinkins: The Methodist Church of 
Brazil is planning to move into this 
area with its own missionaries. I'm 
not clear on the details but I under
stand that Church is seeking support 
from the Board of Global M inist ri es. 

(Editor's note : To date, the Central 
Council of the Brazil ian Method ist 
Church has made no official request 
for funds for such a project.) 

[297 ] 37 



Starnes: Is the day ending when 
young people can go overseas with 
the United Methodist Church ? 

Dinkins: We always have to keep 
alive the mission movement among 
our young people. Emil Brunner said 
mission is to the church what burn
ing is to fire. If the church has no 
place for its youth, it has no future. 

I've heard for many years that 
there was no place for evangelical 
missionaries in the United . Meth
odist Church. This is not a new cry 
that comes with the limited budget. 
Yet I've always discovered the Board 
of Global Ministries to be interested 
in as many and as many varieties of 
missionaries as possible. But the mis
sionaries have to be trained and they 
have to go on request from churches 
overseas. 

In the past, we looked at mission 
as a complementary relationship : 
We have it, they need it; we send, 
they receive. The way we look at it 
now is that we've got something, 
yes-the warm heart and real con
cern for people around the world . 
But we don't have it all, because 
we are limited by our cultural set
ting, our backgrounds. We need 
younger churches to help us see the 
world in a broader perspective. 

I'd like to see us send our youth, 
our young pastors, overseas as in
terns in mission, working alongside 
nationals, identifying with the needs 
of the people, learning from them. 
Most would come back to the States 
to be missionaries. A few invited by 
churches overseas might choose to 
stay. 

Trundle: You are suggesting a whole 
new approach, which I very much 
favor. But at the present time we 
cannot extend an invitation to a 
young person to become a career 
missionary, because we no longer 
have career missionaries. If a young 
person enlists to serve through the 
Board of Global Ministries, it is for 
a specific term of three to five years. 
We need to open new avenues of 
service. 

(Editors' note : An internship pro
gram abroad for theological stu
dents-described in the February, 
1970 New World Outlook-has 
been discontinued because it proved 
too costly in comparison with regu
lar missionary appointments and 
taxed the resources of overseas 
churches. Other short-term intern
ships are under study by the Board.) 

Starnes: If you had a choice, would 
you support an American mission
ary abroad, an American missionary 
in the United States, a national 
working in his own country, or a 
national as a missionary to America? 

Trundle : All are good options. A per
son involved in mission doesn't have 
to be a North American going over
seas. I can see quite readily that the 
amount of money it takes to send a 
North American to another country 
is far greater than the amount it 
takes to support a national in that 
same country. 

In the churches I've served we've 
supported pastors in India and Afri
ca-this is nothing new. What we' re 
saying is that we believe there's still 
a place for a person from North 
America to work in partnership with 
the national church. 
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I can see the day-and I hope it' ll 
be soon-when we will be bringing 
persons from other nations to the 
U.S. to help us understand our mis
sion and minister to groups in the 
United States such as the Spanish
speaking. 

Dinkins: My local church supports 
all of these persons as we can . I'm 
thankful we have all these options. 
Whenever I get a chance I invite 
nationals to speak in local churches. 
When General Conference met in 
Atlanta, I arranged to have all six 
of the Brazilian bishops visit Meth
odist churches. 

Starnes : There have been indica
tions from segments of . the church 
that something is wrong at "475" 
(headquarters of the Board of Global 
Ministries in New York City) . Is this 
so? 

Dinkins: I've heard some criticism 
about the personnel at " 475" but I 
think we have the best prepared, 
most capable and most successful 
persons in position of leadership. 
One concern I have is that the Board 
stay in close touch with the grass
roots in different parts of the world . 

Trundle : Just because a person is ef
fective in Africa or Asia doesn't 
mean that the same person can be 
an effective administrator at "475". 
Persons can be moved into positions 
where they will not always have 
the greatest rapport with, or confi
dence of, the local churches. 

It is important that persons from 
" 475" be able to have fresh and con
tinuing exposure to the feelings of 
ministers and members in local 
churches so that there can be a 
two-way street of better understand
ing about all the policies. One of 
the finest experiences I've had re
cently was such an opportunity in 
the Chattanooga District to sit 
down with staff members from the 
Board for rap sessions. 

Starnes : Do either one of you feel 
the problem at "475" is a theological 
problem? 

Dinkins: As far as I'm concerned, the 
issue is : Where is God working in 
the world and how can we as Chris
tians participate in His redemptive 
work in its total concern for per
sons? There's no easy answer. Any
one who has cliche answers is miss
ing the struggle of prayer, Bible study 
and a real preparation in the hu
manities. 

II I sense a growing 

interest in mission 

and believe we' re 

on the verge 

of something new 

and wonderful." 

I'm grateful to the Discipline for 
having raised new theological fron
tiers, which means a great deal in 
guiding our mission efforts. A lso, I'm 
grateful to the Board of Managers 
and executives in the Board of Glo
bal Ministries for leading us into 
new frontiers of action, coming out 
of this theological reflection . 

Trundle: I'm glad Burrell referred to 
the Discipline, because the Discipline 
also gives us the aims of mission, 
which can be our point of reference 
in seeking to understand our work 
in the world today. 

As for the theological problem, 
we have it and must admit it. It's 
the problem of those who consider 
themselves more evangelical and 
those who consider themselves 
more in the social-action group 
learning to live together in the right 
tension . We must be creative in 
helping people understand our true 
Methodist heritage. Wesley had 
both the warm heart and the ex
tended hand. 

Starnes: In what ways is mission 
changing? 

Dinkins: lots of ways : the change in 
length of m1ss1onary service
though we still have effective trad i
tional career missionaries overseas 
needed by the churches, and I get 
concerned when I hear support for 
them is declining. 

Another thing : Mission service is 
not what you do to or for people, 
but with people, both in the States 
and overseas. Peop le used to look 
at mission as being what the mis
sionary did. Now numbers of lay 
people are in mission in places l ike 
the inner city. 

Trundle: Everything in the church is 
undergoing change. I hope that in 
our evaluation of mission, we do not 
say that mission is dead or dying. I 
sense a growing interest in mission 
and believe we' re on the verge of 
something new and wonderful. 

For instance, I've been helping or
ganize work teams from our con-
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ference who pay their own way to 
Latin America and come back to 
serve as mission interpreters, raise 
money, and continue bonds of 
friendship with nationals. There's 
great interest in that sort of activity. 

We can't do the job of education 
and cultivation in the States the way 
we did twenty-five years ago. In
stead of inviting a missionary to 
speak on Sunday morning or even
ing, we' re going to have to have 
well-planned m1ss1on saturation 
events and weekend mission con
ferences using excellent teams of 
mission interpreters and having op
portunity for dialogue in local 
churches. 

We need to establish new lines of 
communication between persons in 
the States and persons in other 
countries. One possibility is having 
radio contact or a telephone conver
sation with persons on the field. At 
our annual conference we talked to 
the director of relief work in Mana
gua, Nicaragua and this was most 
effective. 

One change I regret is the deper
sonalization of giving. When a local 
church can establish a personal re
lationship with a missionary or a 
mission project it enlists greater sup
port and understanding. 

Dinkins: When I first went to Brazil, 
I could ask for money and apply it in 
my work. Then I began to perceive 
that the national pastors were jeal
ous of this personalized support. 
There was a change in policy while 
I was in Brazil, so that the church it
self distributed the funds coming 
from overseas. 

It's human for a person giving 
money to want to know where it's 
going. It's sinful for us to think we 
know how best to distribute the 
money we give overseas churches. 
We need to trust and support those 
who have been entrusted with the 
Gospel message. 

Trundle : I am not advocating giving 
to individual missionaries because 
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11 
Mission service is not 

what you do to or ror people, 

but with people." 

this can be abused. But I am saying 
that we need to link the interests of 
a local church to a specific mission
ary for salary support or project 
through which the local congrega
tion can carry on a continuing rela
tionship. This is done some through 
Advance Special giving, but not 
enough. 

Out of 40,000 United Methodist 
Churches, only about 2,000 are ac
tually involved in salary support for 
missionaries. What are the other 
38,000 doing? 

Dinkins: It doesn't mean the other 
38,000 aren't involved in mission. 
They could be involved in many 
other ways, such as World Service, 
United Methodist Women and local 
mission projects. • 
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LETTERS OVERSEAS 
Mexico 

Ever since I came to Ciudad Juarez 
in September, 1972, I have been en
joying my work under the local 
church . We are cooperating with 
the Board of Public Health and of
fering a program of activities for 
families who live around the edge of 
this desert city, in gullies and on 
hillsides where no one else cares to 
live. I often tramp up and down the 
hills, sometimes in deep sand, some
times in mud after a heavy rain . (It 
does not rain for months; tlien sud
denly it pours so hard that the roads 
turn into swirling rivers. And our 
work begins where the paved roads 
end.) Dogs bark at me, children 
shout " Juanita!" and I rejoice to be 
there, visiting families whose chil
dren have been absent from school 
or haven' t reported for vaccinations 
or need medicine. 

My colleague, Olivia Dickhaut, is 
a registered nurse who is doing 
fine work teaching women to give 
injections, care for the sick, and im
prove health conditions. She has 
good Family Planning literature and 
cooperates with the doctors in help
ing mothers to understand and use 
birth control methods. This is an ur
gent need because families become 
so large that they often can afford 
only one meal a day. The mother 
may be weakened from too many 
pregnancies, and the father gets 
drunk because he can ' t cope with 
the economic problems. 

Our friends in this squatter area 
have deep pride and self-respect. 
They do not want ~harity; so we sell 
them used clothing for 25¢ and put 
the money in our fund for medicines 
for those who cannot afford to get 
prescriptions filled . A consultation 
with the doctor costs 40¢, and some
times a patient will add a tip of 
about 3¢ to show his gratitude. Vac
cinations are free, but occasionally 
we receive an orange or some cook
ies-and recently a piece of cheese 
from a nearby hacienda, The best 
way we can help is to keep people 
informed about health and hygiene, 

expresss our concern for their trou
bles, offer a smile with each vacci
nation (plus a lollipop for th~ little 
ones) and loving attention to all who 
come. 

At times we are invited to speak 
to El Paso congregations, and they 
seem eager to hear about their 
neighbors across the bridge which 
unites the two cities. 

The deaconess who headed the 
work last year has been appointed 
to a mission church ; so we carry on 
alone, with the pastor of la Iglesia 
Metodista " El Divino Salvador" act
ing as director. We spend the rnorn
ing vaccinating (Olivia) and keep
ing records for Public Health (Jane) 
then devot~ . the afternoons to 
classes. Olivia offers an excellent 
course in first aid and nursing. I 
teach reading and writing to adults 
or children who are too old for 
school, never having had a chance 
to attend. Of course, we have activ
ities for h~lping them to learn other 
things besides books. They need a 
lot of attention and affection. In be
tween and around the regular du
ties, we try to be of service for 
whatever is needed. Olivia is a help
ing hand for the young interns who 
attend the sick. Each doctor must 
spend one year in social service be
fore receiving his degree. Two of 
them this year have started a ma
ternity ward, working day and night 
when babies are due. I take general 
responsibility for the operation of the 
little school for 6-8 year-olds who 
can't get into public schools. Two 
good Methodist women are teaching 
kindergarten and first grade. Young 
men spend time on the playground 
with soccer and when the weather 
is bad, Ping-Pong and dominoes .... 

The slow evolvement of our con
cept of service is exciting, painful and 
ever-changing, because we don't 
want to be do-gooders but rather 
good doers of the Word, which calls 
for sens1t1ve awareness toward 
others. Through reading and discus
sion we are making fresh discoveries 
about the Bible, prayer and the Holy 
Spirit-discoveries that change old 
habits of thinking and force us to 
revalue our relations with others in 
the setting to which we have been 

called . We have finally made a first 
draft of our philosophy and objec
tives for the Center, but we are not 
satisfied, because we do not yet 
know how, in the words of 
the Bangkok Conference, to " em
power the powerless and give a 
voice to the voiceless" so that our 
friends in the " colonias" can be 
freed to enjoy abundant living in all 
its fleshly and spiritual sense. 

Jane M . Hahne 

She is a United Methodist miss ionary. 

Japan 
May our communing with the 

Spirit produce spiritual flowers, so to 
speak, in our human environments 
-repentance, meekness, hunger for 
righteousness, mercy, purity of 
heart, peaceableness-in the speci
fic places where they are lacking. 

As usual , interruptions seem to 
characterize my life. Today has been 
no exception. As I prepared to write, 
I was called downstairs to meet the 
founder and leader of the Folded 
Crane Society, about which most of 
you know. Thi s group of high 
schQol girls who do practical things 
for ~urvivors of the atomic bomb 
and victims of war in Vietnam are 
now particularly concerned about 
the Koreans who . experienced the 
bombing of Hiroshima in 1945. 

Then, an old friend with whom I 
serve on the personnel committee 
of the local World Friendship Cen
ter, qn innovative and outreaching 
embodiment of the pacifist spirit, 
telephoned . He later brought over 
the list we had talked about, of pro
spective directors and advisors· for 
the W .F.C. 

As the oldest foreign missionary in 
Hiroshima, both chronologically and 
in years of residence here, I have 
to be careful lest I get involved in 
more than I can cope with l So I try 
to be an enabler. That too takes 
time and energy, however. 

These past several months, my 



Rev. Kiyoshi Tanimoto in the pulpit. 

teaching and counseling loads have 
not been as heavy as in the past ; but 
in the new school year I shall have 
four more hours a week to teach in 
our college, in addition to the ex
tra-curricular Bible class and other 
groups I attempt to meet regularly. 
My colleagues have relieved me of 
some of the committee work that 
used to be so demanding. With your 
prayer-support, I shall continue to 
me the tasks assigned me as 
means of witnessing in whatever 
way I can to God's will and His 
ways. 

I have had some enriching experi
ences recently. One was a Christian 
women 's retreat up at Amagi Sanso, 
a Baptist facility in a lovely rural set
ting. Our leaders, Esther Dorsey and 
Elizabeth O'Conner, both from the 
Church of the Saviour in Washing
ton , D.C. , helped us to discover and 
accept Our Many Selves, which is 
the title of Elizabeth's book that we 
had read in preparation . Present 
were 114 women of all ages, many 
backgrounds ; but we were one in 
the Spirit. The communion medita
tion given by a young German mis
sionary-colleague, whose life was 
miraculously spared during the Allied 
bombing of her home when she 
was nine years old, deeply moved 
us all . 

Another highlight was the World 
Day of Prayer service here in Hiro-
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shima. As some of you know, Chris
tian women of Japan wrote the ser
vice to be used all over the world 
this year. And some forty American 
members of Church Women United, 
on a team called " Causeways '74," 
and about twenty women from the 
churches of other Asian countries 
worshipped with us in the bilingual 
service. The Reverend Kiyoshi Tani
moto, in whose church the service 
was held, explained the meanings of 
some of the monuments the wo
men had just seen in the Peace Park, 
emphasizing their being symbols of 
sacrifice, purification, dedication to 
peace-making. 

We are often reminded here that 
fighting still continues in lndo
China, innocent political prisoners 
suffer more than we can imagine. 
What are we Americans doing to 
bring real peace, relieve suffering 
there ? Are we supporting those who 
are concerned about conditions 
there? And what is our attitude to
wards the conscientious objectors 
among our own youth still unable 
to return to their own country, fam
ilies, the church that taught them, 
rightly, " Thou shall not ki II " ? I share 
with you these burdens of my heart. 
I pray that there will be a general 
amnesty soon. 

Mary McMillan 

She is a United Methodist miss ionary. 

CONRACK. Twentieth Century Fox. Di
rected by Martin Ritt. P.G. 

Conrack is the kind of heartwarming 
movie you want to believe. It is the 
story of a brash, thoroughly engaging 
young white liberal (Jon Voight ) who 
comes to teach school on a backwater of 
an island off the South Carolina coast 
and discovers to his astonishment that 
his black fifth , sixth, seventh and eighth 
graders cannot count to ten, pronounce 
his name Conroy (he settles for Conrack ) 
or identify their country (the U.S.A.). 

In a performance that is a delight to 
watch , Conroy cajoles, excites and chal
lenges the children to learn everything 
from geography to swimming to sex ed
ucation and makes education such irre
sistable fun he'd be my choice for 
Teacher of the Year. 

In a little over a year's time, Conroy 
has turned a class of lethargic youngsters 
(who have been browbeaten and humili
ated by the black woman principal ) into 
the liveliest children imaginable. 

There's no telling what another year 
of progressive education might have ac
complished . The flinty white school su
perintendent fires Conroy for taking his 
charges on a trip to the mainland and 
for refusing to kowtow to the System. 

It's a bit too pat, even if Conrack is 
based on a true story. It is temptin g to 
think that what the children of poverty 
need to get ahead in life is simply one 
dedicated and unconventional teacher 
who really cares for them and instills 
pride in them. But we know better. The 
transformation of the class from know
nothings to whiz kids in so short of a 
time is too remarkable to be credible. 

The story is told from the viewpoint 
of Conroy. One wonders how the bene
ficiaries of his Peace Corps-type act ivity 
would tell the same tale. The blacks in 
the film come across as dim-witted 
and docile, mostly, devoid of cultural 
strengths. They are clay in the hands 
of lovable, kinetic, brilliant Conroy. 

Those caveats notwithstanding, the 
movie is to be commended as one of the 
few wholesome, happy films which have 
appeared in recent memory which tugs 
a t your heartstrin gs in a robust and un
cloying way. Conrack has humor, luscious 
scenery, energy, and top-notch acting 
by Voigt. And then there are the kid -
as refreshing and talented a bunch of 
non-professional charmers as you would 
ever want to find . 

Best of everythin g are the lessons 
Conroy gives the children in sexual 
equali ty, sportsmanship, charity and stu 
den t-teacher relations. E .C. 
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THE FILIPINO IN THE SEVENTIES, 
edited by Vitaliano R. Gorospe and 
Richard L. Deats. Quezon City 
(Philippines), I973; New Day Pub
lishers, 385 pages, Christian Litera
ture Society of the Philippines. 

A collection of essays such as this has 
been needed for a long time. An ecu
menical dialogue between the Roman 
Catholic majority and the Protestant de
nominations as well as the other minority 
religious sects could only lead into a 
better theological understanding of 
Christianity's role in the Philippines. 
That this book addressed itself to the 
theme of justice and developmen t of the 
people is in itself a big step towards 
"relevance," a perennial quest of the 
churches. 

What is, however, missing in this col
lection of essays is a more representative 
presentation of the issues that confront 
the different churches. The introduction 
states categorically that there are two 
conflicting ideologies that confront the 
Filipino in the Seventies: liberal capi
talism and Maoist Communism ( p . xv ) . 
Yet the only essay that confronts this 
all-important "choice" manifestly re
jects both ideologies and offers a "third 
alternative," Filipino social democracy. 
This third ideology is presented as 
"one answer of the Christian Filipino 
youth to the chall enge of Mao Tse
tung." 

In the introduction reference is made 
to "a few radical Christians" who have 
adopted "an analysis of Philippine so
ciety based on Mao Tse-tung thought." 
But nowhere in the collection is the 
"radical" and "Maoist" position given an 
opportunity to spell out its own analys is 
of Philippine society as well as its ideol
ogical alternative. 

Any cursory observation of the trends 
in the Philippines Christian community 
for instance cannot fail to note a pro
found influence of the theology of libera
tion coming from Latin America. For 
better or worse, the teachings of Camillo 
Torres, the Cristianos for Socialismo, etc., 
have had an effect on the Philippine 
Christian youth , at least. It is , therefore, 
unfortunate that no space is granted to 
the Christians for National Liberation, 
the leaders of which (Fr. Ed De la 
Torre, Fr. Luis Jalandoni) have been 

ve1y active in the Philippine struggle and 
have produced a considerable amount of 
reflections and essays. 

In discuss ing the Philippine situation , 
we cannot afford to limit our horizons 
to any particular point of view. In the 
case of th is collection, the politically 
oriented articles have only one ideologi
cal thrust-the so-called Filipino social 
democracy. We cannot take it to mean 
that this is the only, much less over
whelming, alternative open to Filipino 
Christians in the Seventies . 

This point is all the more important 
because the book is intended to be a 
textbook or reader on College Theology 
and Social Ethics. To eschew what is 
considered "radical" or "foreign" and not 
to make ideas speak for themselves is 
necessarily to limit options and arbitrarily 
define what is "Christian" and what is 
not "Christian ." 

DIWATA CRUZ 

Diwata Cruz is a pseudonym for a Fili
pine national living in the U. S. 

TRYING NEW SANDALS, by Ross 
Mackenzie, Atlanta, 1974: John Knox 
Press, 114 pages, $4.95. 

The title of this book, which is sub
titled "What it means to be a Christian 
today," might actually be better called 
"Trying On Sandals" for it is the author's 
a rgument that the established churches 
have been walking around in fancy boots 
or laced-up oxfords instead of the light 
footwear appropriate to a people of the 
Way. This highly readable volume by 
the Professor of Church History at Union 
Theological Seminary in Virginia draws 
on a variety of illustrations, from St. 
Cyril of Jerusalem in the fourth century, 
whose concept of the eucharistic liturgy 
helps us discover who we are and en
joy living, to the movie Deliverance, 
whose impromptu 'liturgy" of the banjos 
enabled sb·angers to communicate, to 
urge Christians to be about the task of 
connecting the needs of the world with 
the grace of God. 

Dr. Mackenzie condenses church his
tory into three views of the church . Early 
Christianity viewed the Church as a 
colony, never at home in the world, like 
a set tlement in a foreign country. Early 
Christians kept aloof from the social and 
political life of their neighbors. And be
cause for the most part they repudiated 
family ties, personal property and sexual 
activity they "would be a decided em
barrassment in most congregations" to
day. Dr. Mackenzie believes that the 
colon y outlook held a very important 
truth which must not be forgotten : if 
the church identifies itself wholly with 
the world, it will cease to be the church . 
But he also believes that the colony view 
of the Church, except where nothing 
more is possible, is not adequate to help 
twentieth century Christians be the 

Church in the world . 
The second view of the Church, wh ich 

began about the fourth century and has 
las ted in one way or another up to the 
present time, is the Church as Domain . 
In the Church as Domain the world 
begins to look less alienat ing to Chris
tians, more as if it were being conformed 
to Christ. Instead of being on the out
side, as in the "colony" view, the Church 
is now "on top" as the sta te is graduall y 
"Christianized." Bishops aren't simply 
pastors of their flocks, but political fig
ures of sta ture and even powerful land
owners. Although not exactly the same 
thing as "Christendom," the domain 
model stresses territory and the union of 
church and state. Mission, in the domain 
model, means extending the boundaries 
of the church to take in the whole terri
tory (he c ites some modem instances of 
this thinkin g) . It is very hard fo r the 
domain Church to be critical of the 
sta te or to dissent from the state's 
policies. The domain model is still the 
dominant model in the Uni ted States, 
he says, despite protestations of separa
tion of church and state. "So pervasive is 
this domain fu sion of national destiny 
with the advance of the kin gdom of God 
that even in the 1970's a great many 
people still regard criticism of Presi
dential foreign policy as a deliberate or 
muddleheaded support of the godless 
(note the revealing word!) conspiracy 
of communism," he writes. 

Dr. Mackenzie believes that the do
main model of the Church, which has 
held on for so long, is now decaying 
where it is not already a colossal wreck. 
In Russia, where the model has been 
so strong that people spoke of "holy Rus
sia" as late as 1917, the church is in a 
"life or death struggle for survival." In 
England, a diocesan minister estimated 
the church-going population of the city 
of Sheffield at one-percent. In Scotland, 
birthplace of David Livingstone, a 
smaller percentage of people go to 
church than in most African countries. 
The domain model begins in every case 
to lose its appeal where cultural uniform
ity gives way to pluralism and where the 
church no longer exercises an influence 
in national affairs. " In the heyday of the 
domain church, the pries ts of Christ 
often were, in the words of Gregory VII , 
'masters of kings and princes.' In mod
em times they are all too often nervous 
guests in the chambers of the mighty." 

The third model is the Church as Mis
sion. Here the church is more like a 
movement, travelling light, prizing mo
bility, absta ining from luxury. It prefe~s 
sandals to decorated shoes. It doesn t 
think of renewal as putting a new face 
on an old body, as the institutionalized 
domain church think , but as "hearing 
the word which the Lord of the future 
speaks to it" and of being transformed . 

[303] 43 



The hurch as mission does not exist fo r 
it own sake, is not preoccupied with 
numbers and statistics, which character
ized the triumphali m of the domain 
church, but it exist to serve the world 
with which it i in tension. Like the do
main Church, the Mi sion Church has a 
fixed center, who is Christ, "the presence 
of the kingdom of God in Jesus of azar
eth," but it has no fixed boundary or 
periphery. It i harder to say who really 
i "in" the Church an d who is not. (For 
centu ries, says Mackenzie, this 'Tm in , 
you're out" mentality has "dominated 
Chri tian thinking" by "Grace knows 
no peripherie .") Th se peripheries will 
be broken down because the center of 
the fai th remains "the grace of the Lord 
Je us Chri t, the love of God , and the 
communion of the Holy Spirit." (Also, 
the Church a Mission doesn't have bish
ops elected fo r life or until retirement! ) 
Like the colony church, the Church as 
Mission sees itself separa te from the 
cultu re and will speak out against pre
vail ing secular patterns, but it will not 
withdraw from the world in splendid 
isolation. 

Although some of the characterizations 
may be overdrawn (not deleted ), the 
three model of the church Mackenzie 
d iscusses provide the reader with a use
fu l starting point for his or her own 
thinking about the mission of the Church 
today. With some points there can be 
considerable debate, but about the main 
point there is no argument. "To hear the 
good news, and by hearing it to be 
drawn into the community that acknowl
edges the risen Chris t as its center, is to 
put on new sandals, to become truly 
human, trul y free." 

C.E.B . 

AUCAS, DOWNRIVER, by Ethel Emily 
Wallis. New York, 1973 : Harper and 
Row; 126 pages, $4.95. 

In 1956, the world was shocked by 
news of the murder of fi ve m1ss1onaries 
by spearing in remote and secluded 
Amazonia, Ecuador, by a band of stone
age Auca Indians. The missionaries
medical, evangelistic, educational, were 
members of the Wycl iffe Bible Transla
tors, Inc., who were carrying on an ex
tensive program in the a rea of South 
America . The perpetra tors of the mas
sacre belonged to a tribe know as Up
river Aucas. 

The Wycliffe missionaries are a ided in 
this territory by pilots and radiomen, 
wi thout whom the work of the Transla
tor group could not be carried on. One 
of the missionaries killed by Auca spea rs 
was Nate Saint, of the Missionary Avia
t ion Fellowship. Nate's sister, Rebecca 
Saint, was and still is one of the Wycliffe 
translators in th is area. Th rough her ser
vice and that of her ea rl y convert , 
Dayuma, many of the Upriver Aucas 
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have embrac d the Christian fa ith, and 
some of them have become missionaries 
to other tribes of Auca Indians in this 
almost inaccessible jungle. 

One of the fiercest and most primitive 
of everal Auca tribes is known as the 
Downriver Aucas. They and their scat
tered and secluded huts were discovered 
a few years ago by Wycliffe pilots- as 
have been other tribes made inaccessible 
by water and jungle. This volume is the 
story of the taking of the gospel and the 
redemption of many families of the 
Downriver Aucas, under the leadership 
of Rache! Saint and her daughter-in
Christ, Dayuma. It is a challenging, 
amazing, and encouraging portrayal of 
what the message of the gospel can 
still accomplish among a primitive peo
ple. The book is well illustrated . 

There a re thrilling stories of the mis
sionaries and pilots as they fight flu epi
demics and polio among the tribespeo
ple. And there is an ominous note that 
at least four oil companies with pro
ductive wells going in the north "are 
ready to go all out for territory in the 
south"- and there have been angry re
actions of the tribe against the oil re
searchers. 

This modem page of Christian history 
is well worth the perusal of everyone, 
especially those who have been hearing 
that we are "at the end of the missionary 
era ." In some parts of the world we are 
just at the beginning! 

W .W .R. 

HOFFER'S AMERICA, by James D . 
Koerner. LaSalle, Ill. 1973: Library 
Press ; 137 pages, $5.95. 

Eric Hoffer is a former longshoreman 
from San Francisco, whose talent as an 
original thinker, social critic, columnist, 
and commentator on the American social
religious-economic scene has been widely 
recognized. He has been likened by his 
critics to Dean Swift, to Henry Thoreau, 
and by some to Archie Bunker. But he 
does make his readers think, though not 
always with agreement. 

Born in poverty, blinded in a fall in 
childhood, and orphaned at an early age, 
he was cared for by a family friend . 
After eight years of blindness, sight sud
denl y returned . Fearing that he might 
lose his sight again , he began reading 
at every possible moment-even while 
dishwashing, goldmining, and working in 
fi elds and camps. Out of his loneliness, 
his reading, and his thinking he de
veloped an acute intellect and form ed 
his original views on America's life. 

His biographer, James D. Koerner, a 
long-time friend of Hoffer, has spent 
many hours with his subject, discussing 
the six books and hundreds of articles he 
has written, and has produced in Hoffer's 
America a fascinating picture of the man 
who still lives in semi-solitude, and who 

says of himself : "I need little to be con
tented . Two meals a day, tobacco, books 
that hold my interest, and a little writing 
each day. This to me is a full life." 

Some brief quotes from Hoffer, as 
related by his biographer, give an idea 
of his philosophy, his concern and love 
for America, and his fresh and sometimes 
biting language: 

'This last thing in the world that the 
intellectual will do is put his money 
where his mouth is ." 

"Mister, it's easy to be full of rage. 
It is not so easy to go to work and build 
something." 

"The more you kn0w about a subject, 
the more reactionary you are going to be 
about it. It is only when you don't 
know nothing that you can be radical 
about it." 

"Well, it is easy to mess things up in 
this country because everything is based 
on trust. " 

"If we lose the sense of work and of 
purpose, we will become a poor nation, a 
weak nation . If we lose the sense of a 
job to be done, we will cease to be a 
fighting nation and that will be the end 
of us ." 

"The necessity to work with your 
hands produces disciplined persons. We 
have got superfluous hands, and don't 
forget that it is hands that made man. 
I believe in hands and not in the intellec
tual who thinks that you can get along 
with your tongue." 

"Most nations are now threatened more 
by their juveniles within than by their 
enemies without." 

"Our young do not perish. Man's com
passion cares for the sick, crippled, old. 
Without that emotion, culture would be 
impossible. So you see, St. Paul was· a 
better sociologist than Darwin." 

w. w. REID 

THE SOUL'S OUTREACH TO GOD, 
by Klein Kinzer Haddaway. Nash
ville, Tenn., 1972: Parthenon Press; 
79 pages. 

In this little volume of poetry and 
prayer, Dr. Haddaway, a highly re
spected and now retired member of the 
Baltimore Conference of the United 
Methodist Church, gives expression to 
the yearnings of his soul "in outreach 
to God" through the years of an active 
and fn1itful ministry . "They (poems and 
prayers) express my religious belief and 
knowledge and understanding," he says. 

Some of these poems are indeed hym
nody at its best-and some should be 
set to music. Of these one notes par
ticularly: "O little Christ of Bethlehem," 
" If Jesus came today," "This is to live," 
"Off to glory," "Stable doors," "Dying 
is being." Besides 31 poems, there are 
29 prayers-written and used by Dr. 
Haddaway for various special occasions. 
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BURNS IT 
I am so sorry the New World Outlook has 

become so radical. I was so ashamed of it I 
burned the magazine before others in the 
family read it and became angry at the 
Church in general. 

Nixon has made for more peace in the 
whole world than any President, and it was 
others who started the Vietnam war. You are 
dividing the church over this issue. Also, the 
National Council of Churches has left us with
out a voice in defense of them when they ask 
for the impeachment of the President. For the 
first time in our lives, I am ashamed of stands 
the Church is taking. 

Also they have not been much help in the 
strike at Methodist Hospital at Pikeville, Ken
tucky. 

MR . JOHN R. DAMRON 

Louisa, Kentucky 

PRAISES IT 
Thank you for producing your beautiful 

magazine. I am not a Methodist nor a member 
of any Christian denominaton, yet the con
tents of New World Outlook never fail to 
reach me spiritually, visually and mentally. It 
is a fine publication. Surely, its quality far 
surpasses the majority of "commercial" maga
zines sold at newstands and drugstores. New 
World Outlook should be made available to 
people on the "outside." However, being the · 
skeptic that I am, I am not sure that enough 
"outsiders" would fully appreciate the beauty 
of New World Outlook. What a pity more pub
lications of this s01t are not available to the 
general news-stands of this country. 

I think the world-wide perspective the most 
interesting I have ever read-even better than 
National Geographic. I wish I could express 
how wonderful and new your magazine has 
made people of all nations and the world living 
in Cod's country has made life for me. 

Z OLA ALCANTARA 

New York, New York 

INDONESIAN LUTHERANS 
Thank you for Barbara Howell's excellent 

pair of articles on the Church in Indonesia 
(February and March issues) . For world Chris
tianity today, Indonesia is an important coun
try about which we North Americans know 
relatively little. 

Ms. Howell rightly ·reports that, while Indo
nesian churches shun denominational labels, 
they show a strong Calvinistic theological in
fluence. However, she dismisses too lightly the 
Lutheran strength in the Batak churches of 

orth Sumatra. No less than fi ve of these 
churches, with a combined membership of 1.4 
million, have chosen to identify themselves 
with the Lutheran family of churches. One 
of these has 961,000 members and is, as Ms. 
Howell notes , the largest church body in Indo
nesia. 

WILLIAM A . DunnE 

Philadelphia, Pennsylvania 

OUTSTANDING PUBLICATION 
I have been delighted to become acquainted 

with New World Outlook since I have started 
my new job with the World Council of 
Churches. It is easily the outstanding publica
tion of its type. Thanks especially for the 
February and March issues with the helpful 
stories on Indonesia and the only updated 

l.cttcrs 

story I know of Guinea-Bissau. These are help
ful resources for the U .S. Conference (of the 
WCC ). 

CHARLES H . LONG, JR. 

New York, New York 
He is Executive Secretary of the New York 

Office of the World Council of Churches. 

ACCOUNTS OF LOVE 
Reading the Annual Report Issue (April ) 

is as exciting as reading the Bible. There is 
scriptural drama in the reports of the church 
in mission. There are accounts of love and 
mercy in many various fields of service. The 
cause of the dispossessed and exploited is be
ing championed. Corruption and abuse of 
power in high places is being challenged . The 
role of the prophets is being carried on. To 
make the drama complete there are the cries 
of complaint and protest by those who write 
letters wanting the church to stay out of certain 
areas. 

Bishop Paul A. Washburn sounds like Moses 
in the Foreword, "A Transit Sys tem in Transit." 
Let us not go back to the fleshpots of Egypt. 
Let's keep moving forward . 

HERBERT GEORGE 

North Webster, Indiana 

Pl KEVILLE (cont.) 
Your news item ( April, "Mission Memo") 

about the hospital administrators "sharply 
questioning" actions of various boards in the 
United Methodist Church spurred my reflec
tions. I began to realize that this problem is 
much wider than Appalachia and spread 
farther than one denomination. Paternalism 
and exploitation in the name of church are 
probably far more wide-spread than we would 
wish. The strike of non-professional workers 
in the Methodist Hospital, Pikeville, Kentucky 
has raised some questions in my mind about 
the treatment of employees of all church-re
lated institutions, such as hospitals and colleges. 

When I went out on strike with the rest of 
the two hundred employees almost two years 
ago, my first concern was for the welfare 
and dignity of that particular group of workers. 
Pikeville in the mountains of eastern Kentucky 
is isolated and one's viewpoint becomes quite 
narrow. Having come out from there, I have 
become convinced that the repression, pater
nalism, and exploitation which are being re
sisted in Pikeville also exist in other places and 
probably in Presbyterian institutions as well as 
in Methodist hospitals. In Pikeville a similar 
attitude existed until recently toward mainte
nance workers at the Presbyterian-related col
lege. A recent talk by the retired administrator 
of a church-related hospital in New Mexico 
exhibited the same callous indifference to the 
poor women who comprised the bulk of the 
staff. The rise of the cost of beans, staple 
protein in the diet of the poor, was treated 
as a subject of humor, much like Marie An
toinette's "Let them eat cake." No consideration 

was given to the fact that these full-time 
employees of the church are still among the 
poor! The church has been humanitarian in 
its efforts to heal the sick and educate students, 
but has simultaneously ignored or belittled the 
needs of the people who carry out this service 
for the church. 

Thank you for continuing to cover this im
portant strike. 

NANCY R. S COTT 

Kirklin , Indiana 

IMPEACHMENT (cont.) 
The New World Outlook letter section 

prompts me to propose yet another opinion 
along the impeachment controversy : That is 
the idea that everything that has happened in 
the past and everything that will happen in 
the future was wrought through prayer. 

Jt is Jesus' will that we pray for our enemies. 
The prayers offered for George Ill may well 
be why the colonies are today the U.S. of A. 
Certainly when we aren't sure who our enemies 
are, Cod knows. 

MRS. RIC HARD P . D URHAM 

Hammond, Louisiana 

THE GINZA SCENE 
Every visitor to Japan likes to say he has 

taken a stroll on the Cinza, that famous busi
ness and shopping thoroughfare in downtown 
Tokyo. 

With an errand to run the other day I 
was down on the Cinza. There I saw some
thing I had never seen before. As I walked 
no furth er than one block on this famous 
avenue, I encountered no fewer than three 
Buddhist priests, each bedecked in an eye
catching orange and white robe. With an offer 
of free literature, each priest was trying to 
catch the attention of individuals in the hurry
scurry swarm of pedestrians who power-thrust 
themselves en masse down the Cinza sidewalks 
with all the determination of an army tank. 

The above scene might not be so unusual , 
except that none of these aggressive Buddhist 
priests was Japanese. With shaven heads, these 
professional priests were all fair skinned, b lue
eyed foreigners. I'm not positive, but I think 
they were Americans , fluent in Japanese. Here 
they were, earnestly trying to "evangelize" 
Tokyo shoppers with a religio-philosophy which 
many modern Japanese wear as a veneer or 
relegate to the funeral time of a family mem
ber. These western priests were trying to put 
meaning back into Buddhism-for Japanese. A 
new twist on the )<ind of "missionary activ ity" 
carried on by westerners in Japan. 

As I beheld this Cinza scene, I reflected 
on these questions: ( 1 ) Do I have the same 
ardor to witness in Japan for my Lord, as 
these fe llow-foreigners had in witnessing to 
the teachings of Gautama Buddha? ( 2) Has 
the Christian Faith been found so lacking in 
the western world that in its place we are 
exporting Buddhism to one of the countries 
from which the West learned it? ( 3) Will (or 
can) this same thing be seen on the streets of 
American cities in reverse? That is , have we 
Americans put the fai th of our fathers on the 
shelf, wi th the result that foreigners will have 
to take it off the shelf for us, blow the dust 
off, and show its truths to us anew? 

]AVAN R. CORL 

He is a United Methodist missionary to 
Japan. 



SPECIAL REPORT: 

BOGM's SPRING MEETING 
Call s for the restoration of civil and 

r ligi ous libert ies in the Republi of 
Kor a and an nd to United States mil 
itary assis tan c to the Saigon govern 
ment of outh Vi etnam highlighted th e 
spring meeting of the United M eth 
odist Board of Globa l Ministrie in 
At lantic City, N .J., April 25 -May 5. 

Th 156-m mber board , largest 
agency of the 10.3 mi llion-member de
nomination , didn' t neglect the home 
front, however, as it once again grap
pled with a co ntinuing workers ' strike 
at a United Methodist-related hospita l 
in Pikevill e, Ky., and expanded its dia 
logue with evangelica ls critica l of th e 
board 's policies and activiti es. 

The board overwhe lmingly ap-
proved the Korea statement ca ll ing for 
a review of invo lvement in that co un 
try by the U.S. government, U.S. cor
porations and the United Methodi t 
Chu rch " to asce rtain th at we do no t 

Charles E. Brewster photo 

Dorothy Height, president of the National 
Council of Negro Women, thanked the 
Wom en's Division for its contribution of 
$100,000 to a monument Mary McLeod 
Bethune, to be unveiled in Washington, D .C. 
in July. It will be the first statue of a 
woman and a black American in a public 
park in the capital. Mrs . Bethune, a Methodist 
laywoman, w as the only black woman to 
found a four-year accredited college. 
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lend suppo rt in any way to ac ti ons of 
injusti ce and inhumanity," in Kor a. 

Th e stat ment, precipi tated by w hat 
1t terms " the d ictato ria l character of 
th e present gove rn ment" in Ko rea, asks 
Uni ted Method ists to exp ress their co n
cern in letters to Pres ident Richard 

ixon, Secretary of State Henry Kis
sing r, U.S. Congressiona l lea ders, Ko
rean President Park , Chun g Hee, and 
Korea n Ambassador lo the U.S. Hahm, 
Pyong-Choon . 

Since the Korea n gove rnm ent issued 
a new co nstituti on under marti al law 
in 1972, th ere have been a growing 
number of reli gious lea ders, intell ec
tua ls and students arres ted and im
prisoned fo r speaki ng ou t aga inst the 
Park reg ime. 

Th e boa rd 's ac ti on co nce rning the 
Saigon government ca ll s on Congress 
to '' fo rbid abso lu tely" any co ntinued 
fundi ng of th e Saigon governm ent's 
po li ce and pri son system, and as ks for 
the immedia te release of all po liti cal 
p risoners. 

It further call s fo r an end to Ameri 
ca n non-mili ta ry aid, such as food 
commoditi es w hi ch are so ld in Vi et
nam to generate funds fo r the Vi etnam 
military and gove rnment prog rams, 
reaffi rm s th e boa rd 's suppo rt o f the 
1973 Paris Agreement on Vie tn am. 

Th e boa rd vo ted to w ork with other 
reli gious groups in seeking w ays to aid 
refugees and o thers in need in Vie tnam 
and app roved suppo rt o f a p roposed 
v isit by an interre li gious study tea m 
to obse rve at close range the pri son 
condi t ions in Vi etn am. 

Conce rn ing th e strike by 230 non
professional wo rke rs at M ethodist Hos
p ital in Pikevill e, th e boa rd urged sup
port o f proposed changes in th e Na
ti onal Labo r Relati ons Act to bring non
p rofit hospitals under the law 's pro
visions. It also ca ll ed fo r inclusion of 
a provision in th e bill w hich would 
guarantee uninterrupted pati ent ca re 
in any labo r d isputes. 

Th e boa rd also autho ri zed alloca
ti on of " no t less than $2,000" to th e 
United M ethodi st Appalachi an Devel
opment Committee (ADC) to " inter
p ret' ' in the Pi kev ill e area the church's 
Social Principl es supporting workers' 
ri ghts to co ll ective bargai ning and 

urg d attenda nce at a " work ing peo
p le's rall y" M ay 26. 

The Pikevill e iss ue erupted when the 
wo rke rs wa lked off thei r jobs on June 
10, 1972, chargi ng th e hosp ital admin
istrati on refused to recogni ze their 
ri ghts lo union representati on and col
lec tive ba rgai ning. Representati ves of 
the st rikers, and th e Communi ca ti on 
Wo rkers of Ameri ca (CWA), th e union 
the wo rkers vo ted to represent them, 
att nded th e boa rd meeting. However, 
no hospi tal o ffi cials we re present, al 
th ough it was no ted they had been in
fo rmed of the meetin g, and asked 
w heth er th ey w ished to be repre
sented. 

The boa rd al so reaff irmed its state
ment of six months ago whi ch included 
a ca ll upon appropriate Kentucky 
church officials to request th e resigna
tion of present members of the hos
pital's boa rd o f directo rs " who are not 
in sympathy with the Social Principles." 
Direct resoluti on of the Pikeville di s
pute res ts with th e denomination 's 
Annual Conference, whi ch elects the 
hospital's directors. The conference 
w ill meet in mid -May. 

Th e evangelical emphasis, or lack of 
it, within the board came under close 
scrutiny during the meeting as repre
sentati ves of the Evangeli cal Mi ss ions 
Council (EMC) vi sited with representa
tives of several divisions and work 
units of the board . 

EMC, whi ch wa s organized last Feb
ruary as an outgrowth of the more 
hard - line evan ge li cal caucu s known as 
the Good New s group, has o .lled for 
guaranteed channels of evangel ical ex
pression through the board 's pr ograms. 

Th e boa rd vo ted to refer specific 
reques ts by EMC-establi shment of a 
sec retary of evangeli sm office, review 
o f the sc reening process for missionary 
ca nd idates, inclusion of evangelical 
emph as is in board publications and 
definiti on o f the term "evangelical"
to the appropriate divi sions and work 
units o f the board. 

At the opening session of the board 
meetin g, the Rev. William B. McClain , 
pas tor of Union United Methodist 
Church in Boston, Mass., rebuked 
those who would separate the Chris
ti an faith and experience into camps of 
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evangeli sm vs. social action . " The b lack 
church knows nothi ng of a separation 
between evangeli sm and socia l acti o n" 
the b lack cle rgyman said . " Th e bl ack 
chu rch does not 'program ' soc ial ac tion 
as one of the many o r several offerin gs 
in the cafeteri a of churchmanship." 

Ano ther majo r item on the boa rd's 
agenda incl uded the issue of wor ld 
hunger and poverty. Whi le no ac tio n 
w as taken by the boa rd, each o f its 
divisio ns and w o rk un its rece ived re
po rts on a process to study th e iss ues 
in i tiated las t Feburary w hen an Inter
d ivisio nal Tas k Fo rce on World Hunge r 
was fo rm ed . 

Conce rn was exp ressed th at th e 
church must consi der roo t causes o f 
hunger and pove rty, deemed by so me 
boa rd members and perso nnel to be 
an imba lance in co nsum p ti o n and d is
tributi o n pattern s of the wo rld , in ad 
d it ion to providi ng the more traditional 
sho rt - range response of raising funds 
or providing iso lated mini str ies fo r 
starvi ng and impoveri shed peop le. 

The task of the Inter-d ivisiona l Ta sk 
Fo rce, acco rdin g to D r. J. Harry Haines, 
execut ive of the Uni ted M ethodist 
Committee on Relief (UMCOR) and 
chairman of the committee, is to de
sign a sys tematic app roach to th e is
sues with th e hopes the denom ina
tio n's 1976 Genera l Conference w il l 
see it as a churchw ide pri o rit y. 

In o ther ac tion : 
* Th e Natio nal D ivi sio n voted an 

econo mic deve lopment grant o f $40,-
000 to help the Q uechan Ind ian s o f 
Southern Ca l ifo rn ia regain contro l of 
their tribal lands fo r agri culture pur
poses, and approved ano ther grant of 
$40,000 to th e A laska Chi ldren's Service 
o f Ancho rage fo r expa nded social se r
vices wo rk o n the island of Unalas ka. 

* UMCOR approved grants to taling 
$716,620 to aid in relie f pro jec ts 
aro und the world , includ ing lndo
China, Wes t Afri ca, Bangladesh, Japan, 
Hai ti, the Midd le Ea st and th e United 
States. 

* the Un ited M ethodist Deve lop
ment Fund app roved more than $2 .1 
m illi on in loa ns to United M eth odist 
churches to finan ce a va rie ty of co n
stru ction p rojects. 

* the Cru sade Scho larship Commit-

Religious News Service Photo 

AN ADVANCING DESERT 

Hopelessness and despa ir are written on the faces of women as they sit in a camp in 
northern Upper Volta , one of six countries south of th e Sahara suffering from the dread
ful six-year d rought tha t has b rought death and desola tion with it. 

Origina ll y confi ned to the six nations of th ' Sahel-Chad , l\'lali, Ma uritania , Niger, 
Senegal, and Upper Volta-the drought has moved into sou th ern Sudan and E thiopia. 
Ex perts es ti mate that nea rl y one-th ird of the 66 mi ll ion persons who li"e in th is 
4.000-mile band from the Atlan tic to the Red Sea are threa tened with star\'a tion . 

tee, ed uca tio nal uni t o f the boa rd , 
granted $416,000 in scho larship aid fo r 
mino rity stu dents in No rth Am eri ca as 
we ll as grad uate study by A fr ica n, Asian 
and Latin Am eri an students in th e U .S. 
or overseas. 

* the boa rd adop ted a basic budge t 
of $31.9 m ill ion fo r 1975 and author
ized its finan ce comm ittee to ad just it 
up to $32.9 mi ll io n if W o rld Se rvice 
inco me increases . 

* the board rece ived a repo rt from 
treasurer Steph n F. Brimigio n re fl ec t
ing a to tal inco me of $44,731,822 and 
expenditures of $42,551,323 for 1973, 
including $15,995.498 fo r ove rs as mis-

sions and $11 ,271,282 fo r nati o nal mi s
sio ns. 

* th e boa rd app roved a new po licy 
for d is tr ibution of undes ignated gifts 
and beq ues ts o n th e bas is of 30 per 
cent fo r W o rld and Na tional d ivisions, 
12 1/2 per cent to W omen's Divi sion , 
10 pe r cen t to Edu ca ti o n and Cult iva
tion D ivision, nine per cent to Hea lth 
and We lfa re Ministri es Divis io n, four 
an d one-half per cent to E umenica l 
and lnterrel igious Conce rn s Di visio n 
an d fo ur pe rcent to UMCOR. 

Bishop Pau l A. Washburn of Chi
cago , Ill ., p resi dent of th e board, 

haired th e mee ting.-MARTHA MAN 

[307 ) 47 

11 



'rlw 
1\\0\'ill!I 
Pi11uer 
\\'rites 

00000000000 ~ 000 
MORATORIUM PROPOSAL 
PROVOKES DEBATE 

There is no middle road on the issue 
of a "moratorium" on missionaries, says 
the Rev. Thomas Leeuw of the Lutheran 
Church of South Africa. 

The Hev. Mr. Leeuw's comment was 
made in response to an address by Dr. 
C. Peter Wagner, professor of World 
Mission at Fuller Theological Seminary 
and executive secretary of the Fuller 
Evangelistic Association. 

111e two men were part of a group of 
75 persons in mission who participated 
in a seminar on the future of the mis
sionary enterprise at the Overseas Min
istries Study Center ( OMSC ) in Vent
nor, New Jersey, May 13-17. The semi
nar, jointly sponsored by International 
Documentation on the Contemporary 
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Church's "Future of the Missionary 
Enterprise" and the OMSC, brought 
together representatives of Roman Cath
olic mission agencies, conciliar Protestant 
denominational mission boards and con
servative evangelicals to discuss this 
sensitive issue and may well have been 
the first such trilateral exchange of ex
perience and views on mission to take 
place in this country. 

The "moratorium" issue was first in
troduced by Dr. John Gatu, general 
secretary of the Presbyterian Church of 
East Africa in 1971. At the Bangkok 
conference on Salvation Today in 1973 
the concern was elaborated. Basically 
the moratorium calls for a withdrawal 
of all missionaries for a period of time, 
not less than five years, for both sending 
and receiving churches to rethink and 
reformulate what is going to be their 
future relationship. The differing re
sponses of Christians to this call appears 
to be leading to a split within several 
denominations on a fundamental issue 
of the faith. 

While speakers Wagner and Gerald 
C. Anderson of Cornell University held 
out for a middle line on moratorium 
which would take into account a "whole 
people of God" i.e, Westerners and 
Third World persons alike being sent 
in mission, Third World representatives 
insisted unanimously that there was no 
middle ground at this point in history. 

"It is important for Americans to see, 
to hear, to dialogue, to listen but not 
to design a way or even help to design 
a mission methodology for the world 
beyond their national boundaries," said 
Luiz Reinoso of the United Methodist 
Church of Peru. 

Mr. Musembe Kasiera of the Kenya 
Pentecostal Assemblies challenged 
Americans "who talk about their own 
cultural paganism and civil religion yet 
do nothing about it while insisting that 
Third World churches need help to deal 
with these issues in their own countries." 

Integrity was the word most used in 
both sides of the debate. Wagner in
sisted that Western churches must main
tain their integrity and response in 
obedience to the command of Christ for 

the discipling of the the nations. "There 
are two billion unreached who will die 
unreached in my generation ," he said. 
"We need all the missionaries we can 
get to witness to these two billion." 

Third World representatives insisted 
that the integrity of their churches de
pended on their right to their own 
self-hood. After 75 years of receiving 
missionaries from the Western World, 
they said, we need a period in which 
we can rediscover ourselves. 

U Kyaw Than of Burma, formerly 
general secretary of the Asia Christian 
Council and presently visiting professor 
at Yale Divinity School, declared that 
moratorium "was not a global principle 
to be applied everywhere. We do not 
say in Burma, 'Missionary, go home!' 
They have already gone home." He 
described the three periods of missionary 
exodus from Burma. After each exodus, 
he said the Christian church in Burma 
increased enormously. As one of the 
drafters of the moratorium document at 
Bangkok, U Kyaw Than explained that 
moratorium should come where and 
when both sides can say "Yes" and "No" 
together in fellowship . The moratorium, 
he said, was to include funds as well 
as personnel. 

The Rev. Mr. Leeuw agreed that the 
moratorium was a "friendly thing." You 
discuss with your friends and agree that 
they do not visit with you for a while. 
"We are not trying to shut you out," 
he said in answer to questions about the 
damage this "isolationism" would do to 
Western churches. 

Wagner, asked by a representative of 
the United Methodist Church why he 
criticized conciliar Protestant denomina
tions who were reducing their Western 
missionary force in response to the 
moratorium call and in an effort to 
underwrite more non-Western mission
aries, replied that he interpreted such 
withdrawal not as a positive act but 
rather as due to the tensions which exist 
and a loss of the vision of two billion 
unreached persons. Dissident United 
Methodists, Presbyterians and Episco
palians, who agree with this viewpoint, 
he said, will meet in Evanston, Illinois 
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to plan for incr.eased missionary activity. 
The problem, concluded Third World 

participants , was that Americans just 
couldn't hear what was being said to 
them because of the imperialism of their 
own cultural values. ( UMC) 

T. T. BRUMBAUGH 
DIES AT 77 

Dr. Thoburn T. Brumbaugh, a retired 
United Methodist mission executive, 
died in Dunedin, Florida, May 15 at age 
77. 

He was one of those most responsible 
for the founding of the Japan Inter
national Christian University following 
World War II . 

A native of Agosta, Ohio, Dr. Brum
baugh was a missionary in Japan from 
1924 to 1941. On his return to the U.S., 
he became executive secretary of the 
Detroit Council of Churches. 

After the war he spent two years 
heading a committee which successfully 
established the Japan International 
Christian University. 

Dr. Brumbaugh was head of the 
former Methodist Board of Mission's 
East Asia office from 1947 to 1965. For 
one year he was education secretary for 
overseas schools. 

He became a special assistant to the 
United Board for Christian Higher Edu
cation in Asia on his retirement from the 
Methodist board in 1966. 

Among his books were "Religious 
Values in Japanese Culture." He was a 
Japan correspondent for The Christian 
Century magazine. 

The churchman is survived by his 
wife, the former Gladys Davenport, and 
one daughter. 

Following funeral services and crema
tion, interment of ashes will be in 
Greenville, Ohio. ( RNS) 

MOZAMBIQUE STUDENTS ASK 
'TRIAL' OF CHURCH LEADERS 

Some 1,500 students of Lourenco Mar
ques University staged a rally here de
manding that "church leaders" be 
brought to trial. 

They also demanded that Roman 
Catholic Bishop Manuel Vieira Pinto of 
Nampula be returned to his diocese. 

The Portuguese prelate, who, alone 
among the Catholic bishops in Mozam
bique, was an outspoken foe of the co
lonial policies of the Lisbon regime re
cently toppled by the Portuguese armed 
forces, was ousted from Mozambique in 
mid-April. 

He has long championed the cause 
of the people of Mozambique "to build 
their own history," and has been sharp
ly critical of the Portuguese Church's 

alleged "subservience" toward the 
former Lisbon government. 

The university students also de
manded that everyone associated with 
the former "Fascis t regime" be tried for 
"crimes against democracy and against 
the people." 

Meanwhile, 554 political prisoners 
were freed from Machavo Prison near 
Lourenco Marques on May 1. 

They were granted amnesty on in
structions of Col. Antonio Maria Rebelo, 
the new head of the reorganized political 
police in Mozambique. 

KOREAN CHRISTIAN LEADERS 
AVOID PRAYER BREAKFAST 

An undisclosed number of South Ko
rean Christian leaders refused invita
tions to attend a presidential prayer 
breakfast in Seoul May 1. 

Some stayed away in protest against 
increasingly repressive policies of Presi
dent Park Chung Hee. 

The Rev. Kim Kwan Suk, general sec
retary of the Protestant Council of 
Churches, said he declined the invitation 
to attend because "I cannot go so long 
as some of our fellow Christians are in 
prison." 

Opposition to President Park grew in 
late 1973 among students, Christian 
groups, and some labor movements, with 
demands for restoration of democratic 
freedoms. 

Mr. Park decreed a prohibition in Jan
uary on criticism of the constitution that 
gives him virtual dictatorial powers and 
unlimited tenure. 

Subsequently, six Protestant clergy
men were arrested for calling a return 
to democratic government. They were 
sentenced to prison terms ranging from 
10 to 15 years. 

Two other clergymen were reported 
seized in February. 

Under a presidential decree in early 
April, prescribing the death sentence 
for political opposition, citizens can be 
arrested without warrants or public 
knowledge. 

President Park's prayer breakfast is 
patterned on the political-religious 
model of the U.S. Congress and White 
House. 

INDIAN EVANGELIST NOW 
REPRESENTS NEW CRUSADE 

An American Indian evangelist who 
was once referred to as "the modern-day 
Geronimo" because he spent so much 
time in prison is now spreading the 
Gospel to his people around the country. 

The Rev. Allen Earley, a full-blooded 
Apache, brought his message to the 
Dallas Christian Indian Chapel on be-
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FERRELL'S ART WARE 
Appomattox , Vir9inia 24522 

Ready now ... new Tarbelrs 
with texts from 

THE LIVING BIBLE! 

Outstanding teacher's aid for the lnte.rna
tional Sunday School Lessons, the new 
Tarbell's features texts from the Living 
Bible, KJV and RSV with every lesson. 
Chock full of lesson background materials, 
illustrations and practical teaching ideas, 
Tarbell's is the favorite handbook with 
teachers of all denominations. $4.50 

AT YOUR BOOKSTORE 
Fleming H. Revell Company 

niJa Old Tappan, N. J. 07675 
tDJ (If ordering by mai l , add 25¢ handling.) 

Afraid You're 
Going Deaf? 
Chicago,Ill.-A free offer of special 
interest to those who hear but do 
not understand words has been an
nounced by Beltone. A non-operating 
model of the smallest Beltone aid ever 
made will be given absolutely free to 
anyone requesting it. 

This is not a real hearing aid , but 
it will show you how tiny hearing help 
can be. It's yours to keep, free. The 
actual aid weighs less than a third of 
an ounce, and it's all at ear level, in 
one unit. No wires lead from body 
to head. 

These models are free, so write for 
yours now. Thousands have already 
been mailed, so write today to Dept. 
4580, Beltone Electronics Corp., 4201 
W. Victoria St., Chicago, Ill. 60646. 
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half of the Arizona-based American 
Indian Crusade. 

In an interview, the 37-year-old 
preacher acknowledged that before he 
became a Christian in 1965, "I spent 
most of my time in jail," for such crimes 
as auto theft and assault, and numerous 
misdemeanors. 

Ironically, Mr. Earley's conversion was 
was brought about by another Indian 
preacher who had spent some time in 
prison. 

While in solitary confinement on Sun
day morning, Mr. Earley listened 
through a hole in his door to a sermon 
by Pima Indian missionary Don Rovie. 

"As I listened to the meeting outside 
my lonely room," Mr. Earley related, 
"the Holy Spirit began showing me my 
past life-the cruel things I had done 
to my family." 

In the sermon, Mr. Earley recalled, 
Mr. Rovie "said that he had accepted 
Jesus Christ as personal savior in the 
Los Angeles County Jail while awaiting 
trial there for armed robbery. He said 
that when he asked Jesus Christ into his 
heart He had completely changed his 
life and made him a different person. 
That really hit my heart." 

As an evangelist, Mr. Earley said, his 
biggest problem had been to convince 
other Indians that Christianity is not just 
a white man's religion. 

"I tell them that before God and 
Christ, the whole world is like a garden 
of Rowers with many different colors," 
he explained. "God made us all-the 
red man, the white man, the black man 
and the yellow man-and He loves us 
all." 

EPISCOPAL BISHOP CITES 
UPSURCE IN SPIRITUALITY 

(RNS) 

A "great upsurge" in concern for spir
itual renewal has been evident in the 
Episcopal Church during the past three 
years, according to Bishop Charles Gas
kell of Milwaukee. 

He led the three-day annual confer
ence of the Anglican Fellowship of 
Prayer in Minneapolis, Minnesota. 

Jn an interview, Bishop Gaskell said 
many Episcopalians had neglected their 
spiritual roots in the 1960s with their 
concern for empowerment of the poor 
and the disenfranchised and the war. 

They discovered, he said, that "acti
vism has to grow out of a life of prayer 
and devotion" and that the Christian 
life must be rooted in a God-centered 
approach to prayer. 

He said one of the objectives of the 
fellowship is to have a prayer group 
or cell in every Episcopal parish. 
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Representatives of 10 Episcopal 
groups, interested in renewal and includ
ing the Anglican Fellowship of Prayer, 
met here and made plans for a national 
Episcopal conference on renewal. 

The coalition is known as "PEWS
ACTI ON" and stands for prayer, evan
gelism, witness, study and action in the 
name of Christ. ( RNS ) 

UNITED PRESBYTERIANS DRAW 
H EA VIL Y ON RESERVE FUN OS 

Churches, like individuals, put money 
away for a rainy day. 

It rained on the United Presbyterian 
Church last year. 

Approximately 20 per cent of the 
$35,755,617 spent by national-level 
agencies came from capital reserves. 

Congregations provided $2.6 million 
less than the $23 million budgeted from 
that source. 

While the agencies serving national 
and international mission spent $1.4 
million less than the 1973 budget, ex
pected income fell $465,000 short of ex
penditures. 

In releasing 1973 statistics, the Rev. 
G. Daniel Little, the United Presbyterian 
budget administrator, said the report in
dicates that executives responsible for 
program and members who give face 
"serious choices for the future ." 

There are, he said, "urgent and some
times conflicting tasks of balancing 
the budget and advancing the mission 
of the church." 

The drain on reserves was neither 
unexpected nor unprecedented. Com
parison of the $6,089,576 taken from 
general reserves in 1973 could not be 
compared with similar dips in recent 
years. The Church has a totally new 
and centralized financial set-up. 

In the past, various program agencies 
used their reserves as economic condi
tions demands. A denominational spokes
man said there had been an "increasing 
use" of reserves across the past six years. 

A total reserve figure was not avail
able because the process of centralizing 
funds formerly controlled by agencies 
has not been completed. 

A considered figure from reserves was 
included in the final 1973 United Presby
terian budget, set at $37,143,218. The 
initial budget was nearly $40 million. 
That was trimmed in light of a denomi
national restructure. 

Three basic Mission Agencies-Pro
gram, Support and Vocation-tightened 
their belts and showed significant 1973 
savings, particularly in the areas of 
salaries. 

All national agencies spent $1.4 mil
lion less than the budgeted figure, but 

the $465,000 shortfall in expected in
come meant additional transfer of re
serves. 

Some Protestant officials see the trend 
as a reaction to liberal social programs. 
Others treat it as general distrust of 
bureaucracies. Inflation undoubtedly 
plays a role, as local churches must pay 
more for local ministries and services. 

The United Presbyterian General As
sembly Mission Council recommended 
at a recent meeting here that the de
nomination launch a major fund-raising 
campaign to meet "urgent m1ss1on 
needs," particularly among minorities. 

A feasibility study for such a cam
paign will be presented to the agency 
in June, in time for subsequent presen
tation to the denomination's annual Gen
eral Assembly in Louisville, June 17-26. 

No specific figure was proposed, but 
amounts suggested earlier were in the 
$23 million to $25 million range. 

If approved, funds from the campaign 
might go to such causes as minority 
education, other minority programs and 
the Fund for the Self-Development of 
People. 

The feasibility study will include in
come projections "from all sources for 
the funding of General Assembly mis
sion for the period 1975 to 1980. 

UPC MODERATOR MEETS 
WITH 'LIBE.RAL' CROUPS 

Dr. Clinton Marsh, moderator of the 
United Presbyterian Church, met with 
some 50 representatives of "liberal" 
agencies and groups related to the de
nomination here. 

It was the second such gathering he 
has had since becoming moderator last 
year. Earlier, Dr. Marsh met with mem
bers of "conservative" groups. 

Organizations represented at the 
"Moderator's Conference II" here in
cluded the Witherspoon Society, Black 
Presbyterians United, the Asian Presby
terian Caucus, Presbyterians for Church 
Renewal, the United Presbyterian 
Health, Education, and Welfare Associ
ation, La Raza Presbyterian Caucus, 
the Presbyterian Interracial Council, 
Church Employed Women, the Indian 
Consulting Panel, the United Presby
terian Peace Fellowship, the farm worker 
ministry, and the United Presbyterian 
Center for Mission Studies. 

A statement issued after the meeting 
reported that "there was broad agree
ment that there is real need by the 
Church for special interest organizations, 
and that complexity and dimensions of 
problems they deal with requires coop
erative efforts if useful solutions are to 
be found." ( RNS ) 



~~The UJind blOUJS 
UJhere it UJills ... " 

THE HOLY SPIRIT IN 
TODA Y'S CHURCH 
Erling Jorstad discusses 
the new Pentecostal move
ment that has been sweep
ing the country. He 
includes both historical 
background and contempo
rary resource material. 
Paper, $2.75 

EVERYDAY PRAYERS 
Over a hundred personal 
and inspirational devotions 
are composed on topics 
from morning's joy to 
winter's bluster. A precious 
gift for someone you love. 
Wallace Fridy. $3.50 

A LIFE FULL OF 
SURPRISES 
The plan, purpose, and 
power of life originating 
from the Sermon on the 
Mount are explained by 
Lloyd Ogilvie. The gentle 
Spirit of Christ renews 
weak souls and tired 
churches. $3 

BECAUSE WE HAVE 
GOOD NEWS 
Take advantage of the 
streams of opportunities to 
witness in your community. 
Thorough and practical 
evangelizing suggestions 
for spiritual growth are 
presented by Wallace E. 
Fisher. Paper, $2.50 

PENTECOST IS 
DYNAMITE 

BLESS THIS MESS 
AND OTHER PRAYERS 
Well-known authors Imo
gene Sorley and Jo Carr 
breeze through their day 
with some simple prayers 
about unmade beds, dirty 
socks, gray hair, and 
even yodeling. A great gift 
for Mom. $2.50 

EVANGELISTIC SERMONS 
OF CLOVIS G. CHAPPELL 

The disciples received Thirteen selected sermons 
power on the Day of Pente- relate the who, what, and 
cost. W. T. H. Richards whys of Jesus and his 
believes this power of the teachings in the current 
Spirit is vital for the life spiritual church. Refresh-
of the church and ex- ing, eloquent, and straight-
amines principles and forward messages. $2.95 
perils. Paper, $1.75 
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WHY CHRISFIAN 
MISION TODAY? 

Do you believe the Church exists for mission ·and outreach? 
Or 

Do you think missions is an outmoded, old-fashioned idea? 
Or 

Are you willing to find out one way or the other? 

11ICUiO~d;DiOo~ 
The Magazine of Mission-published by the 

United Methodist and United Presbyterian Churches 

Containing : 

Articles and photo features on m1ss1on iss ues and ac
tivities around the wor ld , from Afghanistan to Zambi a, 
from Park Avenue to Wounded Knee 

Letters from Overseas- First person repo rts fro m mis
sionaries, fraternal workers and those involved in 
mission now 

Mission Memo-Concise, short-deadl ine news and 
analysis of developments in Christian Mission. Espe
cially useful for short announcements, bull eti ns, " min
utes for missio n," as we ll as personal inte rest. 

Editorials-Lively, trenchant comment and pe rspective 
on issues of the day 

Books and Films-Current and of specia l inte rest 

" The Moving Finger Writes"-Longe r news ite ms of 
significa nce 

Special Issues- Entire issues expl o ring areas in de pth , 
includi ng at least two iss ues on the mi ss ion study 
themes, availab le in bul k q uantities 

Service Center, 7820 Read ing Road, Ci nci nnati , O hio 45237 

Winner over the past four years of 
top awards for general excellence, edi
torials, articles and photography from 

the Associated Church Press 

Available, as a companion service, the 
quarterly sound cassette series 

DEW WORLD souno 
Now in print, cassettes on India, 
Faith and Justice, Latin America, 

Women of the Third World, 
Persons in Mission 

Yes, I want to know about Christian Mission today 

New World Outlook New World Sound 

One year subscription ($3 .00) 
Two year subscription ($6.00) 
Combi nation with response ($5.00) 
Bulk copies of this issue ($.35 a copy, $5 pe r 25, 
$20 per 100) 
Loose-leaf green vinyl binder 
holds one year of New World Outlook ($2.50) 

Total enclosed Bill me later 

India cassette ($3 .50) 
Faith and Justice cassette ($3 .50) 
Latin Ame rica cassette ($3.50) 
Wome n of the Th ird Wo rld ($3.50) 
Pe rsons in Mission / Sa lvation ($3 .50) 
Four cassettes for New Wo rld O utlook subscri bers 
at red uced ra te of $10 

City or Town ------------------State ----------------.Z ip Code -----


