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MISSIOM MEMO 
News and Analysis of Developments in Christian Mission 

March, 1974 

Indonesia. A prominent Christian lawyer, Mr. Yap Thiam Hien, was among more than 
750 people taken into custody in the wave of political arrests following the visit 
to Indonesia of the Japanese prime minister in January. It is not known where Mr. 
Yap, who is chairman of the World Council's Fund for Reconstruction and Reconcilia
tion in Indochina, is being held. There are estimated to be 55,000 political 
prisoners in Indonesia. The reports by Barbara Howell in the February and March 
issues are the first extensive reports on the churches in Indonesia for several 
years. 

Chile. Protestant, Catholic and Orthodox churches have established the Churches• 
Committee for Peace in Chile which, among other things, is helping families of 
Chileans who have been imprisoned by the new government and is making legal defence 
available. The colTITiittee is supported by the World Council of Churches and is 
chaired jointly by Mgr. Fernando Ariztia, Roman Catholic bishop of Santiago, and 
Bishop Helmut Frenz of the Lutheran Church. Many reports, including one from a 
team of World Council observers, indicate that human rights have been flouted since 
the military coup in September. Some 39 countries have given asylum to refugees. 
Some 4400 refugees have been registered through church reception centers. 

Philippines. When it failed to elect bishops in 1972, the Philippines Central 
Conference of the United Methodist Church voted to have an "adjourned session" some
time in 1974. The Conference met in February and quickly elected Paul Locke A. 
Granadosin as bishop; 33 additional ballots failed to produce a second bishop. A 
majority of the delegates voted for 11 affil iated autonomy" status but the proposition 
failed to get the necessary two-thirds vote. 

Internationalization. For the first time a Latin American Methodist church will 
send missionaries to another continent. The Methodist Church of Brazil is sending 
Mr. and Mrs. Francisco Antonio de Oliveira Pita to Angola, West Africa, for a three
year assignment at the request of the United Methodist Church there. Mr. de Oliveria 
was graduated from the Federal University in Ceara, northeast Brazil, with a degree 
in agricultural engineering. The Methodist Church of Brazil, the United Methodist 
Church in the United States (BOGM's World Division) and the United Church of Canada 
will share equally in the financial support of the couple. A recently published 
research report, Missions from the Third World, reveals that currently at least 209 
Protestant agencies in Asia, Africa and Latin America are sending out 3,411 mission
aries. 



Bolivia. The Rev. Mortimer Arias was re-elected bishop of the autonomous Evangel
ical Methodist Church in Bolivia during the church's General Assembly in Cochabamba. 
Membership in the church has doubled in the past four years, and the church has 
expanded its outreach program of medical and community services in the eastern low
lands. 

Thailand. A Thai Church of Christ official warned that Christian volunteers must 
work more closely with the native people at grassroots levels if their ministry is 
to be successful. The American military is becoming increasingly unpopular in 
Thailand, and Thais generally do not differentiate between American missionaries 
and the U.S. military, according to Nira Kamhangsong of Bangkok. 11 They must be 
willing to work in the united church under Thai division directors rather than 
serve as executives, 11 Mr. K. said. He observed that many missionaries live in 
11 American 11 communities and spend only a few days in rural areas. 

Anti-Racism. New anti-racism grants totalling $450,000 have been announced by 
the World Council of Churches. Most of it, $322,000, was designated for the hospi
tals and literacy work of 11 liberation movements 11 opposing the white regimes in 
Africa. The largest single grant, $100,000, went to the African Independence Party 
of Guinea and Cape Verde Islands, a movement that has declared the independence of 
Guinea-Bissau from Portugal. The Mozambique Institute of FRELIMO was given $60,000. 
Two groups working for the independence of Angola from Portugal got $23,000; a third 
received $14,000. FRELIMO requested wee funds to conduct teaching seminars and 
improve primary school techniques. The American Indian Movement in the U.S. re
ceived $15,000 for a legal task force to 11 combat the continuing barrage of illegal 
acts stripping Indians of land ownership and abusing their civil rights. 11 Other 
recipients included the National Indian Brotherhood of Canada ($5,000) and the 
United Farm Workers Union ($15,000). The record sum for anti-racism programs was 
made possible by the Churches in the Council, individuals, and the governments of 
Sweden, Norway and the Netherlands. All grants were for medical, educational and 
social services. 

Privacy. Mr. William P. Thompson, stated clerk of the United Presbyter'an Church, 
told a congressional committee in Washington in February that the privacy of Amer
icans must be protected from intrusions by government and commercial operations. 
Citing the official position of the UPC, he charged that such 11 traditional pre
serves of privacy as political opinions and expression of public concern 11 are being 
eroded. The stated clerk, an attorney, suggested the creation of a 11 National 
Privacy Service Office 11 to function as an 11 ombudsman for citizens who cannot obtain 
relief from invasion of privacy through regular channels. 11 

Japan. In status and security conscious Japan a Christian has resigned from a 
judgeship on the Tokyo High Court to become a lawyer for Koreans, the most discrim
inated-against group in Japan. Kenkichi Nakadaira says he wanted 11 to proclaim the 
joy of the Gospel in my daily life more than was possible as a judge. 11 He is 
assisted in his law practice by his wife, Taeko Nakadaira, who resigned as an 
English teacher at Tokyo Eiwa High School. They are members of the Nishikatamachi 
Church of the United Church of Christ of Japan (Kyodan) and were much influenced 
by the former pastor, Masahisa Suzuki, onetime Moderator of the Kyodan. Nakadaira 1s 



cases have included the eviction of a Korean pig farmer by his landlord, a pastor 
defending his right to confidences of parishioners, and a Japan-born Korean who 
lost his job because he was Korean. 11 To realize the presence of sin in one's own 
heart, confess it, know the promise of forgiveness in the Gospel, and, by the grace 
of God, receive the power to overcome it--this is the joy that I want to witness to 
in my daily 1ife, 11 he says. 

Namibia. . The twenty-five member Executive Committee of the World Council of 
Churches expressed 11 alarm11 at the 11 increasingly repressive measures 11 being taken 
against dissenters in South Africa and South-West Africa, known also as Namibia. 
At least 70 persons have been banned and silenced in South Africa in the last 14 
months, including Lutheran Dr. Manas Buthelezi, South Africa's prominent black 
theologian. Banning is usually accompanied by house arrest and prohibitions 
against being quoted. The WCC statement expressed concern over the number of 
banned persons and the 11widespread prosecution 11 of "dissenting voices 11 of South 
Africans and Namibians, whose country, it said, "South Africa illegally occupies." 

Health and Welfare. The United Methodist health and welfare agencies served more 
than 4.4 million persons in 1973. There are 333 hospitals, homes for the aging and 
facilities for children and youth related to the denomination through the health 
and welfare division of Global Ministries. The division's report indicated that 
$54,755,709 in free services was provided last year by the 333 agencies. 

Advances. A four-year trend of reduced giving to the 11 Advance 11
, the second-mile 

mission fund of the UMC, was reversed in 1973. Last year members gave $9.5 million 
to the Church's General Advance, compared to $8.4 million in 1972. Increased 
support for foreign missionaries' salaries was a major reason. 

Corporations. A new 84-page research study on the influence of U.S. business in 
the Philippines has been prepared by the Corporate Information Center and is called 
"The Philippines: American Corporations, Martial Law and Underdevelopment." It is 
available from the Service Center, 7820 Reading Road, Cincinnati, Ohio for $1.00. 

People. Ann Douglas has been elected as director of the Interreligious Foundation 
for Community Organization (IFCO). Ms. Douglas was associate director to Lucius 
Walker, IFCO's first director who became associate general secretary of the Division 
of Church and Society of the National Council of Churches ... Dr. Uvalda H. Palomares, 
president of the Human Development Training Institute in San Diego, has joined the 
New York staff of United Methodist Communications as a producer with responsibility 
for minority media design and development in broadcast programming for UMC ... Carolyn 
Wilhelm, a Board of Global Ministries' Women's Division staff member, and the Rev. 
Michael Mcintyre, associate coordinator of the Bishops' Call for Peace and Self
Development of Peoples, were married February 16 in New York. 

Hawaii. About 40 United Methodist Asian-American women met in Honolulu Feb. 19-24 
for a seminar sponsored by the Women's Division--the fourth such seminar designed 
to develop leadership among minority women. 



Refugees. According to the U.S. ilTITligration law, a refugee is a person uprooted 
by catastrophe or fleeing a Communist-dominated area or the Middle East. Legisla
tion currently before Congress would redefine a refugee as a person fleeing various 
kinds of persecution. Church relief agencies support the change, which would bring 
the U.S. definition of refugees in line with the U.N. definition. But they caution 
that the new law wouldn't necessarily open the door to Chileans and others leaving 
non-Communist countries; the U.S. would still determine what constitutes persecution. 

Adoptions. The United Methodist Committee on Relief has received a "landslide" 
of mail since it announced the possibility of Americans adopting inter-racial 
Vietnamese children. "Send me five, 11 one woman wrote. Relief officials say the 
waiting period is six months to two years and the number of adoptable children less 
than 2,000. Relief officials would like to drum up similar concern for the 200,000 
needy and orphaned Vietnamese children who are also victims of the war but are in
eligible for adoption. 

ERA. Supporters of the Equal Rights Amendment say it may not be until early 1975 
before the Amendment is ratified by the required three-fourths of the state legis
latures. They need five more to go, or six if you discount Nebraska which rescinded 
its ratification. According to Nancy McConnell, coordinator of the ERA support 
project for the Women's Division and the UM Board of Church and Society. favorable 
votes this year are "possible" in Illinois, Florida and Oklahoma, 11 hopeful 11 in 
Louisiana, and "doubtful" in Mississippi, South Carolina and Virginia for different 
reasons. If Arizona and Missouri ratify, it could be done this year. 

Farah Strike. The agreement on February 24 between the Amalgamated Clothing 
Workers and the Farah Manufacturing Company of El Paso, Texas, ending a 21-month 
strike by Mexican Americans, has been interpreted as a major step in enabling 
"Mexican Americans in the Southwest to enter the mainstream of American life. 11 

The strike had widespread, but by no means unanimous, official church support. 

Good Samaritan. Motoring along a road in Sicily, 70-year-old Roman Catholic Bish-
op Francisco Ricceri saw two young men sprawled on the road beside a motor scooter. 
The bishop ordered his chauffer to stop and both got out of the car to offer as
sistance. The two men jumped up. One grabbed the chauffer, while the other 
snatched the bishop's cross and took his wallet containing about $50. The robbers 
then jumped on the scooter and drove off. 

Strip Mining. Protestant and Catholic leaders will meet in Wise, Virginia, 
March 14-16 for a three-day hearing on the impact of strip mining on people, the 
land of Appalachia and the energy crisis. The hearing was organized by local groups 
and by the Interfaith Center on Corporate Responsibility in conjunction with the 
Commission on Religion in Appalachia. 
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The Vertical Dimension 
From Genesis to Revelation Scripture 

teaches we never know in what form 
the Spirit is going to have something 
to say to the Churches. 

The latest groups through which the 
Spirit may be speaking in our time are 
the conservative Evangelicals. Like other 
"minorities" before them, the Evangel
ical Missions Council, formed early in 
February in Dallas, Texas, feels its con
cerns left out of the decision making 
process of the United Methodist Church, 
specifically the Board of Global Min
istries. In January evangelical United 
Presbyterians met with leaders of their 
Church at Stony Point and expressed 
essentially the same point of view. 

In one sense, these groups parallel 
a theme underlying the remarkable 
series on "Religious America" being 
shown on National Educational Tele
vision. "The Idea of the Holy," in Ru
dolph Otto's phrase, is flourishing in 
many quarters, from the Lubovitch 
Hassidic Jews in Brooklyn to the Chil
dren of God on the west coast. God is 
not simply love; He is also holy, abhor
ing sin, and demands commitment and 
allegiance. 

At the Dallas meeting Dr. David 
Seamands of Wilmore, Kentucky, re
iterated many of the charges he ex
pressed in his article in this magazine 
in April, 1972, claiming that the Board 
of Global Ministries is not sufficiently 
calling for that commitment. Instead, he 
says, the Board has become "ridiculously 
lopsided" in terms of political , social 
and economic liberation, has '1ost its 
spiritual concern for the unevangelized 
billions" of the world, and is "no longer 
true to several of the most basic aims 
of mission" in the Discipline. Evangeli
cals, he said, feel compelled to carry 
out the Great Commission, however 
"this ·does not seem to be a possibility" 
with the Board in its present form. The 
Board has "lost its ability, willingness, 
and perhaps even its right, to be an 
effective instrument" for Evangelicals. 

In several important respects the 
Evangelicals differ from previous groups 
through which the Spirit has had a word 
to say to the churches. Their leadership 
is overwhelmingly white, middle class 
and male. They come demanding repa-

rations in theology-a return to the "true 
Biblical basis of missions"-not money. 
They would like to hear at annual meet
ings something other than social pro
nouncements. In the case of the United 
Methodists' Evangelical Missions Coun
cil, a major concern is that the World 
Division has allegedly forgotten the 
"unevangelized billions" around the 
world. The other groups, particularly 
those from racial minorities, said the 
Christian Churches were usually far 
quicker in their response to the needy in 
Bangladesh or India than to the deprived 
and disinherited in our own country. 

One thing we have learned through 
the experiences of the last several years 
is that people who feel they have been 
wronged or overlooked must be given 
the chance to speak up. This, of course, 
doesn't mean that everything they say 
is the word of the Lord. 

In the case of the Evangelicals, the 
idea persists that to be a missionary 
one must cross a geographical boundary. 
Even if it is a "myth" that the national 
churches can do the evangelism job, as 
Dr. Seamands claims, it is not going 
to be disproved by sending hundreds of 
North Americans overseas but by giving 
the national churches the support and 
encouragement they need. We must see 
those churches as active agents of the 
missionary movement, not passive re
cipients. 

It is worthwhile remembering that 
some of the swiftest church growth any
where in the world today is going on 
totally without the assistance of foreign 
missionaries. That is among the indig
enous African independent churches, 
such as the Kimbanguists in Zaire. 

At the recent United Methodist con
sultation in Rhodesia African church 
leaders said they still want missionaries, 
but they should be specialists who will 
stay for a short time to train Africans 
and then are willing to move on. As Dr. 
Seamands acknowledged in his Dallas 
address, there are certain missionaries 
who "use their evangelistic emphasis to 
raise large sums of money to maintain 
entrenched positions of power and 
authority" and some, h said, are "racist 
and paternalistic in their outlook." While 
he in "no way" endorsed this type of 
evangelical missionary or the "simplistic, 
nineteenth century" methods they stood 

for, he failed to indicate how the Church 
could be preserved from sending out 
that type of missionary and achieve the 
vastly increased missionary force he de
sires. 

Perhaps, as Dr. Seamands suggested, 
the Church should consider sending 
some evangelistic missionaries to Bang
ladesh, along with the relief. But a vision 
of a missionary force there or among 
the Indians of the Amazon valley in 
Brazil must be tested against what we 
have learned of the importance of sensi
tivity and the dangers of church colonial
ism. As a missionary from Brazil sug
gested in last month's issue ("Letters 
from Overseas"), missionary pioneers 
are more often now on the strategic 
frontiers where the "natives" may be 
wearing business suits or factory cover
alls or student jeans. 

Groups representing the racial minori
ties, as well as the women's movement, 
have broadened immeasurably the 
Church's vision of its social responsibili
ties. The Evangelicals, at least according 
to Dr. Seamands, do not wish to see 
"this passion and program for the allevi
ation of suffering and the liberation of 
the oppressed diminished in any way." 
A major statement of Evangelicals from 
many churches last Thanksgiving indi
cated repentance for remaining silent 
on social injustice and affirmed that "we 
cannot separate our lives in Christ from 
the situation in which God has placed 
us .... " 

It remains for the mainline Churches 
and mission boards also to acknowledge 
that something has been missing in the 
message. The Evangelicals can help the 
Church deepen its vertical commitment 
as the others broadened its horizontal 
vision. This can only happen in a truly 
pluralistic Church. Concentration on 
God's love for all people and the Old 
Testament demands of justice has ob
scured at times the story of God's judg
ment on sin and God's mercy in the 
redemption of the world through Jesus 
Christ. Not just societies, but individuals 
as well, must be confronted with the 
message of Calvary and offered the 
chance to "choose life." If it is true that 
this message has been sounded more 
than the Evangelicals think, perhaps in 
different terminology than they are used 
to, it is also true that the trumpet has 
been less than certain. 



FIFTH IN A SERIES ON RELIGION IN U.S. CITIES 



WHEN the new Grand Ole Opry 
House opens this month at Opry
land, the country musicians and 
their fans will leave behind in down
town Nashville an unsightly but 
loved old building which symbol
izes the two commodities that have 
made the city known throughout 
the world : religion and music. 

Built in 1890 as Union Gospel 
Tabernacle, the auditorium was 
later renamed for steamboat Cap
tain Tom Ryman who gave $20,000 
toward its construction . It became 
the home of country music in 1941 
when the 16-year-old Grand Ole 
Opry moved in. The new Opry 
House is located on a $28 million 
family entertainment complex 
opened in 1972. 

Nashville's claims to fame are 
many and most have resulted from 
either religion or music or a com
bination of the two. Nashville is the 
" Vatican of Protestantism," " Music 
City USA," the second largest re
cording center in the nation, and a 
major printing and publishing cen-

Mr. McAna/ly is a United Meth
odist Communications di re c to r 
based in Na shville . 

ter. More than a dozen colleges and 
universities also make Nashville the 
" Athens of the South ." 

The tempo of the religious and 
music activity in Nashville provides 
the economic heartbeat for the city. 
Both are big business. 

Number One Industry 

With annual sales reaching $130 
million in 1973, printing is the num
ber one industry in the city, with 
more than $80 million of that repre
senting religious publishing. 

The United Methodist Publishing 
House and the Southern Baptist Sun
day School Boara, neighboring 
giants in downtown Nashville, gen
erate a large share of the religious 
publishing. Church printing houses 
and commercial firms which pro
duce resources for church groups 
find Nashville a hospitable environ
ment for their operations. The Na
tional Baptist Publishing Board is 
constructing a new $1 million plant 
and Southern Publishing, one of 
three Seventh Day Adventist print
ing operations in the nation, is 
building a new $1 .25 million plant. 

In addition to print, Nashville 
firms are increasingly producing re-

l igious films, tapes, and millions of 
records. Musicians such as Tennes
see Ernie Ford have found the re
ligious music field lucrative. 

Top selling label in the popular 
gospel music field is " Heartwarm
ing," owned by the John T. Benson 
Publishing Company, an establish
ment founded by a devout Nazarene 
family. 

Center for Films 

Nashville is increasingly becom
ing a film center both for musical 
and religious films. The same re
cording studio that produces "Hee 
Haw" is host to the filming of 
" Spring Street USA," a Southern 
Baptist television series. 

" The Carpenter's Son," a musical 
album on the life of Christ, was 
produced recently by RCA at a cost 
of more than $100,000. An hour 
and 40 minutes in length, the album 
required a full symphony orchestra 
and more than a hundred voices. 
Negotiations are now underwav for 
stage and movie rights . 

Aside from the obvious influence 
of religion and music on Nashville's 
economy, religious groups have 
been responsible for many of the 13 

[113] 9 



Tourist attractions in Nashville 
include the Grand Ole Opry 

House and the Country Music Hall 
of Fame and Museum. Right, 

entertainer Skeeter Davis was 
suspended from the Opry after she 

broadcast criticism of the police. 
She was upset because the police 

had barred a group from 
evangelizing at a Nashville 
shopping center, following 

complaints of harassment by 
merchants and customers. 

institutions of higher education 
w hich make Nashville the "Athens 
of the South ." The city is home for 
large private and state institutions 
such as George Peabody College, 
Fisk, Tennessee State University, and 
Vanderbilt as well as a large num
ber of smaller church-related 
schools. 

Home of Vanderbilt 

Vanderbilt, which has Methodist 
roots, includes a Divinity School 
with an enrollment of 150 students. 
The American Baptist Theological 
Seminary, a black school, has nearly 
100 students. 

Meharry Medical Coll ege, a 

United Methodist re lated school, 
has produced more than half of al l 
black doctors and dentists in the 
nation. 

Smaller schools include Aquinas 
Junior College (Roman Catholic), 
Trevecca (Nazarene), Belmont 
(Southern Baptist) , Scarritt (United 
Methodist), David Lipscomb (Church 
of Christ) , and Free Will Baptist 
Bible College. 

Thousands of Protestants through
out the nation, who have denomi
national mailing addresses in Nash
ville memorized, jokingly refer to 
the city as " mecca" or the " Prot
estant Vatican ." The two largest 
Protestant denominations in the na-
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tion-United Methodists and South
ern Baptists-and a number of 
smaller denominations and re
ligious groups have national agen
cies headquartered in the city. 

Southern Baptist units in Nash
ville include the Executive Commit
tee of the Southern Baptist Conven
tion and the Sunday School Board 
which alone has an annual operat
ing budget of $50 million. 

United Methodist Agencies 

In addition to the United Meth
odist Publishing House which last 
year had net sales of more than $36 
million, United Methodists have in 
Nashville two of their four program 
boards (Discipleship and Higher Ed
ucation and Ministry) and some of 
their communications offices. 

The Disciples of Christ have their 
historical archives in the city and 
until a recent move to Atlanta the 
Presbyterian Church in the U.S. had 
its Board of World Missions in the 
city. 

An assortment of evangelistic as
sociations and foundations and non
denominational groups such as 
Gideons International are also head
quartered in Music City. 

Nashville is also a major tourist 
center with religion and music be
ing major attractions. More than 
one and a half million persons 
visited Opryland USA last year. The 
music theme park, owned by the 
National Life and Accident Insur
ance Company, was opened on 
Memorial Day, 1972. 

Opryland manager Mike Downs 
said the 1973 attendance figures 
represented an economic impact on 
the Nashville area equal to a factory 
with a $20.2 million payroll. About 
70 per cent of the visitors to the 
park came from states other than 
Tennessee. With the opening of the 
Grand Ole Opry House this month, 
Downs expects the 1974 season to 
be even bigger. 

Tourist Attractions 

Streams of tourists tour Nashville 
to see the homes of the country 
music stars, Music Row lined with 
its recording studios, the Parthenon, 
and the Country Music Hall of Fame. 

One of the major attractions on 
the Music City tours is The Upper 
Room Chapel and Museum which 
last year attracted more than 125,-
000 visitors. The Upper Room is a 

daily devotional guide begun in 
1935. It is published in 24 nations, 
has 47 editions, with 39 languages 
and is distributed in 125 countries 
of the world with an estimated 10 
million readers. 

Music and religion are big busi
ness, major tourist attractions, and 
influential factors in the area of 
Protestantism. They also provide the 
backdrop for the life style of Nash
ville's half million inhabitants. It has 
been observed that Nashville homes 
have more guitars and Bibles per 
capita than any other city in the 
nation. 

The activity with the most 
audience participation in Nashville is 
church-going. It surpasses all other 
major activities. There are 700 
churches in Metropolitan Nashville, 
one church for about every 700 per
sons. 

Southern Baptists Lead 

Nashville is about even with the 
national average in relation to total 
church membership with only two
thirds of its residents claiming 
church membership. 

With 250 churches, Southern Bap
tists lead in total membership and 
number of congregations. Churches 
of Christ are second in number of 
churches with 115 but United Meth
odists are second in total member
ship in 110 churches. There are 175 
black churches. Three Jewish syna
gogues have a membership of about 
4,000 persons. 

Other congregations by denomi
nation include : Presbyterian U.S. 
(42) , Nazarene (32), Roman Catholic 
(15) , Episcopal (13) , Disciples of 
Christ (11) , Lutheran (11) , Seventh 
Day Adventist (6) , and United Pres
byterian (4). 

Churches range in size from the 
very small to Madison Church of 
Christ which has an auditorium that 
will seat 3,000 and still finds it 
necessary to hold two services each 
Sunday morning. Other large con
gregations include Park Avenue 
Baptist and First Baptist (white), each 
of which has more than 4,000 mem
bers. 

"Karate for Christ" 

Congregational competition and 
duplication is rampant even within 
the same denomination. "Getting 
people to church" is an effort which 
often takes amusing and even 
bizarre expressions. Dozens of ad-

verti sements in the Saturday news
papers encourage the readers to at
tend " the largest Sunday School 
class in the w orld" or to witness an 
athlete perform " karate for Chri st. " 

In Nashville religious leaders 
often sing about their faith and 
musicians talk about their religion . 
Music stars such as Johnny Cash 
frequently testify to their Christian 
faith and many of their songs have 
religious messages. 

Political speeches, television talk 
shows, newspaper features, service 
club programs, and even PTA " de
votions" are liberally laced with 
conservative theology. God language 
is common. Religious events are big 
news. 

Religion is also a major pastime, 
a hobby, an avocation for many 
Nashvillians. Last spring more than 
6,000 persons, most of them you th, 
gathered at Vanderbilt's Dudley 
Stadium for a " Celebration of the 
Risen Lord" service sponsored by 
the conservative Nashville Christian 
Prayer Council. Guest speaker was 
Campus Crusade founder Bill Bright. 

Evangelists' Watering Hole 

Nashville is a favorite watering 
hole for traveling evangelists such 
as Bright, New Orlean's Bob Har
rington, and author-preacher David 
Wilkerson. 

In 1954 more than 800 persons 
went ·by train from Nashville to at
tend Billy Graham's New Orleans 
crusade. Each year since, a group 
has traveled to the crusades. In July, 
three buses loaded with Graham 
fans went from Nashville to the 
Minnesota crusade. 

Bus ministries are among the 
latest efforts in Southern churches. 
One Nashville church has a full
time staff member in charge of the 
ministry and a fleet of 19 buses. At 
least three times a week the drivers 
travel throughout the city picking 
up individuals, mostly children , for 
worship services and study pro
grams. In some instances the buses 
pick up children within the shadow 
of a sister congregation in a distant 
part of the city. Some of the drivers 
provide incentives such as balloons 
and suckers to attract young riders. 

Three disciplines are evident as 
goals in the congregational life of 
most Nashville churches: tithing, 
regular and visible contact with the 
scriptures, and faithful attendance. 
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Sculpture of Jesus talking to the woman at the well is in The Upper Room's Agape 
Garden. Says Mr. McAnally: "The high visibi lity of church life in Nashville is matched 
with an almost total absence of collective Christian spirit." 

White Flight to Suburbs 

Like most other major ci ti es, 
Nashvi lle has experienced the d iffi 
cul ties and pains associated w ith 
w hite fli ght to the subu rbs. Despite 
this movement, however, two large 
churches have been constru cted in 
downtown Nashville du ring the past 
five years. First Baptist (white) w as 
constructed at a cost of abou t $2 
million and First Baptist Capitol Hill 
(b lack) was constructed at a cost of 
about a half million do ll ars. 

O ne of the most unusual churches 
in Metropol itan Nashvi ll e is Madison 
Church of Christ, the largest congre
gation withi n the denomination. A l
though not risk ing invo lvement in 
con trove rsia l commun ity issues, 
Madison asks each of its members 
to become invo lved in " be
nevolence" wo rk. The chu rch has 
an active mea ls on w heels program, 
homes for youth, chi ldren, and the 
elderly, and a wo rks hop where re
tired members of the church bui ld 
furniture for those needing it. 
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" W e may be blamed for doing 
someth ing w rong," says Pastor Ira 
North , " but at least we w on' t be 
guilty of doing nothing." 

Dr. North teaches an " Amazi ng 
Grace Bib le Class" telecast weekly 
over 11 7 stations in the U.S. and 
nearly 100 Armed Servi ces Network 
stations. 

Churches of Christ 

A southern denom ination, the 
Churches of Chri st are congrega
tionally independent and cl aim to 
be the one t rue " Church of Christ. " 
Thus they res ist ecumeni ca l or co
operative ac tiviti es w ith other 
churches. There is no higher author
ity in congregati onal life than the 
loca l church elders w ho are lay per
sons. 

While M adi son has drawn the line 
between " benevolence" work and 
matters w hich might be political or 
controversial , a sister congregation 
in the city has not been as shy. 

Belmont Chu rch of Christ, located 
on M usic Row near The Upper 

Room and the Coun try M usic Hall 
of Fa me, has successfully reached 
out to serve the " outsiders" of Nash
vill e society. 

Ea rl y in 1972 as Belmon t's at
tendance, contributions, and bap
tisms began to cli mb rapidly it came 
under increasi ng fi re from sister con
gregations throughout the ci ty. 

Departing from the rigid schedul 
ing and attention to tradit ion that 
characterize most Churches of 
Christ, Belmont conducted an in
formal service usi ng many hymns 
not included in the class ic Great 
Songs of the Church hymn book. 

Belmont Church Controversy 

Belmont aggressively sought to 
minister to all people : black and 
white, rich and poor, business lead
ers and long-hairs. 

David Lipscomb College, a 
Church of Christ school , dismissed 
three of its professors for attend ing 
Belmont. 

A plea by an elder of Belmont 
Chu rch for sympathy for the per
sonnel of a nearby Baptist college 
fo llowing a $2 mill ion fire in late 
1972, brought harsh criticisrn. 

During a New Year's Eve w orship 
se rvice, the elder expressed concern 
about the fi re at Belmont College 
and added, " Why can ' t we have fel
lowship at some level with all those 
w ho seek the Lord ?" 

Paul M . Tucke r, mini ster o f Cri eve 
Hall Church of Christ, cited the inci
dent as one of the evidences of 
w hat he termed " restructure" at 
Belmont Church of Christ based on 
" deadly, dangerous doctrihal er
ro rs." 

· 1 n an article in the March 8 issue 
o f the ultra-conservative Gospel Ad
vocate, a Church of Christ magazine 
publ ished in Nashville, Tucker 
added : 

" When we once set on such a 
course, it is ve ry easy to merge into 
denominational obl ivion, and the 
church be lost on earth as the Lord 's 
people lost their identity .. . When 
the church loses her distinction, 
scriptural identifi cation marks, she 
loses her right to exist at all." 

Defellowshipping the Boones 

Tucker's princi pal crit ici sm of Bel
mont was that " Considerable re
stru cture is req uired for Belmont to 
extend fe llowship 'to all those who 
seek the Lord '." 

Don Finto, pastor at Belmont, 



when asked to comment on Tuck
er's criticism, replied : "I hope we 
are restructured, as long as it is 
toward Christ in truth and love." 

Sometimes the worlds of religion 
and music intermingle to present 
interesting melodramas for the 
Nashville community. The parents 
of singer Pat Boone were "defellow
shipped" by the Granny White 
Church of Christ in Nashville be
cause of spiritual manifestations 
which, church elders said, made the 
couple unable to " walk in the old 
paths of God's word." The manifes
tations included seeing visions, bap
tisms of the spirit, and speaking in 
tongues. The action against the 
elder Boones came within a few 
months after Pat and Shirley Boone 
were defellowshipped by their 
Church of Christ. 

Actions and resolutions by na
tional church bodies also get quick 
and sometimes hostile reactions 
from Nashville churches. 

Motive's Four-Letter Words 

Motive magazine, published by 
the former United Methodist Divi
sion of Higher Education, drew in
tense fire from local churches fol
lowing the publishing of four-letter 
words in a women's liberation issue. 
A subsequent issue of the maga
zine was cancelled by the publisher 
and the magazine folded in 1971 . 

While relatively little was said by 
local Southern Baptist Churches, 
members squirmed as major press 
coverage across the nation focused 
on the cancellation of a church 
quarterly because it included an in
terracial photograph. The executive 
secretary of the Baptist Sunday 
School Board and an aide cancelled 
150,000 copies of Becoming be
cause of a photograph showing two 
white teenage girls visiting with a 
black teenage boy. The officials said 
their action came because the 
photograph and text were "poten
tially inflammatory." 

The high visibility of church life 
in Nashville is matched with an al
most total absence of collective 
Christian spirit. The Church with a 
capital " C" is non-existent. 

No Collective Christian Voice 

Much of this is due to the doc
trines of the Churches of Christ and 
the Southern Baptists and other 
smaller sects who do not enter into 
ecumenical church life. 

" Few persons in Nashville look at 
this community or the Christian 
Church in this community as a 
whole," observes the Rev. Tom 
Baker, a Presbyte rian pastor who 
formerly served as part-time direc
tor of the Nashville Association of 
Churches. 

Today in Nashville there is no col 
lective Chri stian voice, no minis
terial association open to all pastors, 
no council or association of 
churches. The state association of 
churches is also near death. 

When the Nashville Association 
of Churches folded in 1956 it had 
one of the highest annual budgets 
in its history : $3,000. Ironically, the 
last president of the association was 
pastor of the only Southern Baptist 

Church contributing financially to 
the Association's budget. 

Mr. Baker said the association dis
solved because its leaders found 
" no grounds for cooperation which 
would bring the churches together." 

White Clergy " Deserted Ship" 

Death came to the association, 
Mr. Baker believes, primari ly be
cause pastors did not want to be in
volved in any organization which 
might become involved in contro
versy and would place them at odds 
with their local governing boards. 
This was particularly evident, he 
said, when the black and white min
isterial assoc1at1ons of the city 
merged. During the late fifties and 
early sixties when racial tensions 

The Upper Room and Scarritt College are landmarks in Nashville, a city sometimes 
called the "Vatican of Protestantism." Metropolitan Nashville has 700 churches. 
Among them are First Baptist Church, bottom left, and Faith Southern Methodist, a 
segregationist church. 



were high, the blacks looked to the 
merged association for backing and 
support, he said, and the white 
ministers quickly deserted ship . 

" The local congregation comes 
first ; the denomination, second," 
Mr. Baker observes. " Few persons 
look at the whole." 

Church Women United, the only 
ecumenical group in Nashville rep
resenting a wide spectrum of local 
church persons, successfully ap
proaches community concerns from 
an entirely different perspective. 

Representing 12 denominations, 
CWU is primarily a main-line 
Protestant organization but is inte
grated at every level and includes 
some active participation from 
Southern Baptists, Church of Christ 
members, and Catholic women. 

Church Women United's Success 

Why the success? Mrs. Carleen 
Waller, CWU president, believes it 
is due to the " free-wheeling" style 
of operation revolving around a 75-
member board and a large number 
of task forces. 

" We clear programs through our 
board but we allow each woman to 
be the Church in the world as she 
sees it," Mrs. Waller explained . 
" Women in Church Women United 
are not subject to the veto power 
of deacons, elders, or bishops and 
they don't have to go back to their 
local churches to get approval from 
their male-dominated church gov
erning boards." 

CWU has been actively involved 
in racial and social justice issues, 
police-community relations, school 
concerns, zoning, hunger, the local 
women's prison and youth deten
tion center. Members monitor city 
government and the state legisla
ture. They appear at hearings and 
community meetings. 

D ivorce, a subject Mrs. Waller 
sa id churches in Nashville are not 
talking abou t openly, is currently a 
concern of CWU. Their " Women 
Alone" program had unexpected re
sponse. 

Marriage and Divorce 

" For every two marriages in 1970 
in Nashvil le there was one divorce," 
Mrs. Waller said, " and most 
churches have ignored this because 
most churches are couple- and 
family-oriented and some churches 
simply don' t consider the divorcee 
a 'nice' person." 
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United Methodists and Presby
terians operate traditional commun
ity centers in Nashville and many 
congregations and groups of con
gregations conduct day care pro
grams and relate to community pro
grams such as Outlook Nashville, a 
program for the handicapped. 

Nashville Union Mission has a 
downtown location and a farm 
where it provides food, shelter, 
counselling and alcoholic rehabili
tation programs. Support for the 
Mission comes from individual con
gregations and interested individ
uals. 

Although black churches are usu
ally less hesitant to become in
volved in community crises than 
white churches, the Christian com
munity usually faces such events 
with silence. A few predictable 
voices are heard from the pulpits 
of a few congregations. 

Response to Busing 

An interesting study in church re
sponse came in 1971 when the Fed
eral District Court ordered increased 
busing in Nashville to achieve a ra
cial balance in the schools. This 
meant not only busing black chil
dren to suburban schools but also 
busing suburban whites to inner city 
schools which had traditionally 
been all black. 

Many whites reacted with hostil
ity. Most blacks reacted with lit
tle enthusiasm . Busing opponents 
quickly organized a " Concerned 
Parents Association" and held a 
fairgrounds rally attended by more 
than 2500 persons. The fare for the 
evening was 10 speakers, four songs, 
a prayer, and organ music. 

The hero of the anti-busing move
ment was Casey Jenkins, a political 
unknown who received nearly 
54,000 of the 117,000 votes against 
incumbent Mayor Beverly Briley in 
an election which preceded the 
opening of schools by only a few 
days. 

As schools opened, many white 
parents picketed the schools and 
kept their children home. As some 
pastors spoke out for calm and 
reconciliation, other pastors opened 
the doors of their churches to new 
private schools. In September of 
1971, seven new private, i ndepen
dent and church-related schools 
opened in Nashville. The private 
school enrollment jumped 41 per 
cent that year. 

" Creeping Communism" 

Speaking at the Concerned Par
ents Association rally, Mr. Jenkins 
outlined what he considered to be 
the problem : " Communism is 
creeping into this city. It's creeping 
into politics ; it's creeping into our 
churches, into religion, and now it's 
creeping and moving rapidly into 
our homes and into our lives." 

While the busing issue has calmed 
and most Nashvillians are working 
together to make the program work 
as smoothly as possible, the fact re
mains that many Nashville citizens 
fled to surrounding counties not af
fected by the busing order or put 
their children in private schools, a 
flight pattern not uncommon in 
southern cities. 

Spokesmen for the private schools 
repeatedly deny that busing is the 
reason for their schools' existence. 
They assert that more private 
schools are needed for parents 
wanting " quality education" for 
their children. The majority of the 
new schools begun in the fall of 
1971 were church-related . Known as 
" Christian" schools they offered 
either daily Bible devotional services 
or Bible studies. 

Future of Private Schools 

One of the new schools was be
gun by St. Paul 's Southern Method
ist Church, one of four congrega
tions in Nashville belonging to the 
denomination that doctrinally af
firms racial segregation . 

St. Paul 's pastor, the Rev. Donald 
Carrier, said in a newspaper inter
view that he did not know how the 
Protestant schools would buck the 
tide which had closed hundreds of 
Catholic schools. 

" The only thing I can say is that 
people tend to be willing to sacri
fice for what they believe in," he 
said . " We are charging tuitions that 
are making the schools feasible." 

While denominational discord 
and congregational competition 
often drown out the harmony of 
religious life in Nashville, there are 
slight indications that isolation may 
be giving way to cooperation . As 
the growing community of Nash
ville reaches out to embrace an in
creasingly diverse population, hope
fully there can emerge an affirma
tion that the Christian Church as the 
Body of Christ with many parts is 
alive and well. • 

.l 
1r 

T 
0 

ti 
sl 

~ 

:1 

I 
ti 
d 
cl 
le 
h 

tf 
h 
fl 

p 
d 
e 
\\ 

G 
ir 
a1 
\\ 

cl 

~ 
jc 



• 

c 10 on mars 
a s a ou mission 

THE MODERATOR of the United 
Presbyterian Church is a man try

ing to hold things together. 
Not just the institutional church. 

That too, but also divergent views 
of the church's mission . 

In the midst of the perpetual con
troversy over whether the church 
should concentrate on evangelism 
or social action, Clinton Marsh 
keeps talking about the necessity for 
both . " It's like asking, which do I 
need to take care of- my battery or 
my generator?" he says. 

During a long conversation on 
various aspects of mission work, 
many of them · hotly debated 
throughout the church, Dr. Marsh 
repeatedly indicated a disposition to 
see truth on both sides of the de
bates. 

While talking about the mission of 
the church in the seventies, he also 
declares that the mission of the 
church is always the same : to further 
faith in Christ and obedience to 
him. 

Put another way, the mission of 
the church is "to try to open up 
human life to the will of God ." In 
reference to the new level of danger 
presented by war and ecological 
damage in the world of the sev
enties, he says this would mean that 
we " deal with each other and with 
God's creation in such a way that 
in both natural and human relations 
areas God's world works out the 
way he intended it to be." 

Two Sides of a Coin 

That requires, he says, that the 
church stress both preaching and 

Mr. Early is a free lance religious 
;ournalist. 

bY tracy early 
social action . " Some people empha
size only one," he notes, " and I 
have friends in both camps. But both 
are essential. " 

Missions involves the witness of 
the word and the witness of loving 
service, he says, and these are " two 
sides of the same coin ." The Chris
tian missionary carrying the Chris
tian faith must " talk about it and 
demonstrate it," relating his servi·ce 
" to its source in the love of Chri st." 

And the church 's duty to serve, 
Dr. Marsh continues, often involves 
challenging economic and pol iti cal 
systems, which may bring it into 
" controversy and conflict." If gov
ernment officials try to block food 
stamps for people in need, he says 
as an example, the church must in
tervene on behalf of the hungry. Dr. 
Marsh believes furthermore that the 
church should not only feed the 
hungry but also work for changes in 
the economic system that will en
able people to feed themselves. 

Considering priorities in the social 
field , Dr. Marsh says that despite 
" tremendous advances" racial dis
crimination remains the number one 
problem in the United States. But 
even in regard to racial minorities 
he opposes any tendency to con
centrate all the church 's attention 
on social action and neglect preach
ing. 

With wry amusement he recal ls 
the shock his own preaching has 
given some people who had pre
conceptions based solely on the 
knowledge that his present job is in 
the social action field. Since 1970 
he has been Secretary of Ministries 
Outside the Structure of the Church 
for the Lakes and Prairies Synod, 
while also serving as director of the 
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Omaha presbytery's Commission on 
Church and Race. 

Sharing the Faith 

While it is important for the 
church to help meet the economic 
problems of minority groups living 
in slums, Dr. Marsh insists, it is also 
vital to share the Christian faith with 
them. " For a lot of people," he 
says, "with lives so hopeless and 
frustrated, so monotonous and de
void of zest, the faith that under
neath are the everlasting arms is 
the only thing that has kept them 
alive and sane." · 

He would strongly disagree, if 
anyone used this line of thought to 
disparage the importance of involve
ment in social issues. "We can't 
settle for the sustenance gospel," 
he says. "We also need the fighting 
gospel to help these people get 
dignity and self-respect, so that they 
stand up on their hind legs and do 
some fighting on their own." 

The talk of fighting is not to be 
misunderstood, because here too 
Dr. Marsh is holding together as
pects of different approaches. Peo
ple talk about whether or not he is 
a militant, he notes. He does not 
have the appearance or manner gen
erally associated with the word . But 
he insists he is, yes, a militant, even 
though he does not go about it in 
the way some people might expect. 

When he talks about "fighting" 
for justice, he does not threaten 
violence, burning and riots. Alluding 
to Rosa Parks and her refusal to 
move to the back of the Mont
gomery bus, he observes, "One of 
the black women who stands tallest 
does so because she sat down." 

Some Revolutionary Changes 

Looking at mission work abroad, 
Dr. Marsh expresses no eagerness 
to see American churches become 
promoters of world revolution. But 
he acknowledges that "some revolu
tionary changes" may be needed in 
areas like Latin America, and be
lieves it is appropriate for churches 
in the country concerned to be in
volved in working for them-even 
as he believes U.S. churches should 
be working for social change in the 
U.S. 

But just carrying on standard mis
sion programs will have revolution
ary effects, Dr. Marsh believes, 
whether or not the missionaries have 
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that in mind. Recalling the history of 
mission work in such areas as Africa, 
where he served from 1965 to 1970 
with the All Africa Conference of 
Churches, he says, "We did get in
volved in revolution without intend
ing to. All around the world, every
where we preached dignity and 
human respect, people believed it, 
and the Christian gospel was the 
heart of this whole freedom thrust 
around the world." 

Consequently, he would not re
strict mission work to service proj
ects such as schools and hospitals, 
or hold back on preaching the 
gospel out of some fear it would be 
viewed as cultural imperialism. By 
analogy he reasons, "What the 
African native doctor knows about 
roots and herbs is good, but I 
wouldn't deny the African an ap
pendectomy. 

"I'm a Presbyterian," he says, "be
cause the United Presbyterian 
Church educated my father and ed
ucated me. I'm grateful for what 
the church did, and I don' t think 
it acted unjustly in bringing along 
Christ with the grammar and arith
metic." The grandson of a slave, Dr. 
Marsh was born in 1916 in An
nemanie, Ala., and attended Cam
den Academy, Knoxville College 
and Pittsburgh-Xenia Seminary. 

Need for Cooperation 

In talking about the manner of 
carrying out mission work, Dr. 
Marsh places heavy stress on the 
need for cooperation . For one thing, 
this means recognizing the inde
pendent status now enjoyed by the 
churches that have been planted and 
developed in past generations. 

" The church now has a new mis
sion with its former missions in 
many cases," he says. " Where a 
daughter church is now inde
pendent, we can still help, but now 
we function at its request if we are 
wise." 

Cooperation in m1ss1on also 
means working from an ecumenical 
perspective, in his view. Carrying 
out a special assignment to admin
ister almost $10 million raised ecu
menically for projects of the All 
Africa Conference of Churches, Dr. 
Marsh saw the values of ecumenism 
in action. But he sadly recalls that 
he also found people who worked 
ecumenically only when the project 
was benefitting their particular 
church. 

He upholds the classic ecumenical 
principle that churches should do 
separately only what they cannot do 
together. Or, stated positively, "You 
should do everything you can ecu
menically." 

To Dr. Marsh, cooperation in mis
sion work also means emphasis on 
the concept of mission to six con
tinents, which involves mission work 
in the United States by Christians 
from other parts of the world. 

" The great overlooked area of 
mission," he declares, " is mission to 
this country. We have talked glibly 
about mission on six continents, but 
how much do we really believe we 
could learn from anybody?" 

He notes that there have been 
some projects in which Christians 
from abroad came to the United 
States to help Americans in dealing, 
for example, with racial tensions. 
But he feels there should be much 
more mission work of this kind. 
"Our national conceit stands in the 
way, " he says. 

A Balanced View 

When Dr. Marsh talks about de
cline in the United Presbyterian mis
sion force abroad, he remains a man 
trying to bring different aspects of 
the situation together into a bal
anced view. From one side he sees 
that the pioneer work of the past is 
no longer needed in some countries, 
and that some missionaries can be 
said to have completed their work. 

He also says that the current 
financial crunch has given mission 
boards a welcome opportunity to 
bring home a few missionaries who 
could not adjust to a changed situa
tion in which national church lead
ers are in charge and missionaries 
work at their direction. 

And analyzing what is happening 
to United Presbyterian money, Dr. 
Marsh finds some satisfaction in the 
apparent trend of local churches 
and regional units to become more 
active in mission work at home. 

But he does not think it was 
necessary to reduce mission work 
abroad in order to do more at home. 
And though the work of some mis
sionaries may have been completed, 
he says, other needs still exist and 
even pioneering work is still re
quired in some places. 

"Overall it's a tragedy," he con
cludes. "It's heartbreaking to see a 
great church in retrenchment." 

At the same time, Dr. Marsh says 



he would not want the church to 
compromise its position on contro
versia l issues to pacify unhappy 
members who make protes t cuts in 
thei r givi ng. He is not sure that tak
ing controversia l stands is the main 
reason for the financial crunch, but 
he agrees that it has undoubtedly 
been a factor. 

The Cost of Controversy 

On this point, however, he ap
provingly quotes church leaders 
abroad who have told him, " If the 
cost of the United Presbyteri an 
churches standing on the side of the 
oppressed means less money for us, 
we'd rather have less money . from 
that kind of church than more 
money from a church that refused to 
take such a stand ." 

This does not mean Dr. Marsh 
stands ready to defend every con
troversial action ever taken by hi s 
church or its official s and agencies. 
To the contrary. "Some of our 
church leaders have done some 
stupid things," he says, " and some 
of our people do have things to 
complain about." 

In some cases where church lead-

ership was taki ng needed actions, he 
adds, not enough was done to in
fo rm rank and file members about 
the reasons behind the programs. 
Referrin g to the New York address 
of the lnterchurch Center where 
United Presbyterian offices have 
now been consolidated , he says, " If 
Four-Seventy-Five spends a milli on 
dollars on a proj ect and not ten 
thousand United Presbyterians are 
brought along to understand why 
this is necessary, maybe we haven' t 
really done anythi ng." 

There are times, he says, when 
the urgency of the situati on makes 
it impossib le to wait, and church 
leadership must go ahead and act. 
" But it is a matter of knowing w hen 
to run the ri sk and when to do the 
fru strating job of educating the con
stituency." 

In a ·personal sense, D r. Marsh 
sees his mission as moderator of the 
United Presbyterian Church thi s year 
to be one of helping bring together 
its divergent groups and facilitating 
the process of communication and 
understanding. " Our only hope is 
that this church will begin to get 
itself together," he says. • 

Dr. and Mrs. Marsh enjoy 
gardening at their Omaha home. 
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I wonder how the average Amer
ican bishop, who thinks of himself 
primarily as administrator and pas
tor to pastors, would cope with the 
complexities of an African bishop's 
job. Not only is he director of the 
church structure with its many com
mittees patterned closely after the 
U.S. model, but also of a network 
of elementary, secondary and tech
nical schools, medical institutions, 
industrial and building projects, 
fleets of vehicles and an air service. 
The list of conference appointments 
includes mechanics, midwives, 
teachers, pilots and agricuituralists, 
as well as preachers. 

The Zaire Area, headed by Bishop 
Onema Fama, is composed of three 
Conferences extending over vast 
regions which include both rural 
and urban populations ; Pygmies of 
the equatorial forest and dwellers 
of Kinshasa and Lubumbashi; il
literate subsistence farmers and uni
versity graduates. 

Ecumenical relationships are im
portant in a developing country such 
as Zaire, which in the nineteenth 
century was a fertile field for mis
sionary cultivation by many diverse 
groups, and which today cannot af
ford interdenominational rivalry and 
friction . Bishop Onema has been 
elected to an important position in 
the Church of Christ in Zaire, the 
one body recognized by the govern
ment to represent the more than 

Ms. Gilbert is a United Methodist 
miss ionary in Lodja, Zaire. A public 
health nurse, she specializes in family 
planning work. 



forty Protestant communities which 
mak it up. 

R lat1ons between hurch and 
tat ar vital and oft n d licate. 

Church hools receive government 
ub idy and follow government pro

gram , m d1cal departments receive 
m d1 in and some finan ial aid . 
Th Bi hop i the legal representa -

of th Church and its official 
poke man to the government. 

B1 hop nema has received Zaire's 
h1ghe t honor, the Order of the 
L opard, conferred by President 
Mobutu eko. 

Su h functions of a bishop are 
fairly obvious and recognizable to 
for igners; others are uniquely 
African . The chief is the unit of au
thority in tetela society, and the 
bi hop i a v ry big chief. He is in 
fact a Khum'Ukunda , or Lord of the 
Forest, a pedal kind of chief en
dowed with extra powers. When 
Bishop Onema was initiated into the 
fellow hip by the Khum'Ukunda , he 
was presented with the leopard's 
teeth necklace, leopard skin hat and 
other signs of authority. 

When he arrived at ltana, the 
most distant village and newest cen
ter of Methodist work in that dis
trict, it was late at night, but the 
people insisted that the bishop 
could not go to bed until he had 
been carried around the village on 
their shoulders. If he would not 
agree to this, they would sit in front 
of the hou e all night. Finally the 
village chief and the church leaders 
persuaded the people to go home 
to bed. 

In the morning another discussion 

• 

• 

pof1e 
of an 
african 
bishop 
Dorothy Gilbert 

In Zaire's population of 22 million 
there are now nearly 200,000 
United Methodists, according to 
Bishop Onema, opposite page. 
Although the government pays the 
salaries of school teachers, the 
church must still find a way to 
equip and maintain its schools, 
such as this one at Minga named 
after the bishop. 



arose when it appeared that it was 
the women who had the duty of 
carrying the bishop in the kipoi . 
This he refused, being a man who 
is very conscious of, and sympa
thetic to, the development of 
women's rights. Finally the team of 
men was chosen and they installed 
the bishop on their shoulders. 

As he sat above the heads of the 
cheering, dancing crowd, wearing 
the leopard hat and necklace and 
carrying the spear and the cane of 
authority, he was heard to murmur, 
" This is too much for me." Yet even 
with this spirit of humility, he bore 
himself at the same time with all 
the dignity befitting a chief . 

In African democracy, a chief is 
chosen by his people, who then 
place themselves in his hands. He 
is expected to make decisions for 
them, with the advice of his elders, 
and may continue to do so as long 
as he is strong and just, the two 
essential attributes of a chief. This 
custom is not easily understood by 
foreigners, who often find it too 
authoritarian for their taste. 

In his first Annual Conference in 
July, 1973, Bishop Onema presided 
like a veteran, neatly combining in 
his soft-spoken manner the African 
chief's authority with the parlia
mentary procedures familiar to 
American Methodists, by which 
opinions pro and con are aired and 
hands are counted. 

To describe an African without 
mentioning family would be an im
possibility. The ties of the extended 
family system add to the burdens of 
any person in a prominent position. 
As for the immediate Onema family, 
Mrs. Okoko Onema is president of 
the Central Zaire Conference Wom
en 's Society, and has spoken before 
church groups in the United States. 
Her eight and ninth children were 
eight-pound twin boys born early 
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last year. The Onemas are enthusi
astic supporters of the family plan
ning, or " Desirable Births" as it is 
called in Zaire, program which the 
United Methodist Church has been 
pioneering. 

Bishop Onema studied at Morn
ingside College, a Methodist school 
in Sioux City, Iowa. The two oldest 
children are in American schools, 
one in Missouri, one in Kinshasa, 
and speak perfect colloquial Amer
ican English. The familiarity of the 
Onemas with the language and ways 
of the United States helps in main
taining the still strong and warm 
ties between the Church in Zaire 
and the Church in the U.S.A. Yet 
the church's need for continued 
partial dependence on foreign 
sources for finances and personnel, 
at a time when the nation as a 
whole is seeking its own authentic 
se lfhood, is a source of perplexity. 

On the last Sunday of Annual 
Conference, the Reverend Mr. 
Shutsha, speaking on behalf of the 
district superintendents, presented 
Bishop Onema with the iron bell of 
the Khum'Ukunda, to use as the of
ficial gavel, a raffia apron woven 
especially for him in an abstract de
sign representing a leopard's spots, 
indicating that he is a chief of the 
highest degree, and a name bear
ing the same meaning. Each bishop 
is called Khum' Ukunda , and to this 
was added Manyi, meaning "the 
finished one." Mrs. Onema received 
a new name, too : Ulami a Koi, 
"Gua rdian of the Leopard." 

As Bishop Onema proceeded to 
his first ordination ceremony wear
ing a black clerical robe with the 
new sign of African authenticity at
tached, the vestment was symbolic 
of the ever-changing combinations 
and relations and resulting tensions 
inherent in the existence of an 
African bishop today. • 



Dorothy Gilbert, left, known to many as 
the "Florence Nightingale of central 
Zaire," has been increasingly emphasizing 
public health work and nurses' education 
programs. She is known to Zairois as 
Mama Elandu, meaning that she cures 
diseases. One of the persons with whom 
she works is Dr. Koi Paul, shown 
examining a youngster in Kananga. He 
ran the hospital in Wembo Nyama after 
the death of Burleigh law in 1964. 

Dormitory life for the 212 secondary 
students at Minga's Institute Onema Fama 
is both spartan and crowded. The 

luckier ones can afford both room and 
board, but 42 boys and 36 girls can 
afford only their room and must bring 
their own rice and make their own food. 
Below, the hospital staff at Minga performs 
many of the operations and services of 
full-fledged doctors, although they lack the 
complete education for it. Right, the 
hospital at Tundu is past saving; newer 
structures will be built of concrete instead 
of packed mud bricks. There are no 
missionaries at either Tundu and Minga 
and Africans ask why support for these 
projects has decreased now that 
Africans run them. 
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Opposite page, at a women's training and education program in 
Kananga a nurse, Mrs. Ahuka, demonstrates the use of 
the l.U.D. (Intrauterine Device) as part of the family 
planning program while other women practice sewing. Outside, where 
most women do their cooking in Africa, a woman at the school 
empties a Mbambuli, the charcoal wood burner commonly used for 
cooking, especially in the villages. (On front cover, women display 
cakes fresh off the Mbambuli.) Old cars are frequently cannibalized to 
make Mbambulis. Below right, one of the teachers at the school is 
Mrs. Onema Fama. Missionary Sally Reinecke, not shown, has been 
instrumental in setting up many of these programs. 

This page: Two typical scenes in the interior of central Zaire are a 
boy with a hoop and a poor family in front of their deteriorating 

mud-brick house. Agricultural missionary David Law examines a chicken 
at Lodja with Mr. Etoko, a graduate of the agricultural school at 
Sandoa. The Zaire church has requested the Board of Global Ministries 
to appoint David a missionary; he has been under independent support. 
At Katako-kombe district superintendent Luhaka Omasumba, left, 
examines tornado damage with Mr. Ngenda Ngenda, school principal. 
On the map, Lodja is indicated just above the "e" of 
Zaire. Kananga is the present name of Luluabourg, to the 
south of Lodja. Katako-kombe, not shown, is directly east of Lodja. 
The country is the size of the United States east of the 
Mississippi. 
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" We have freedom here for 
preaching the gospel of Jesus Christ. 
Many villages are without preachers. 
They come to ask-give us preach
ers." 

Pastor Ashema's English is not as 
good as it was twelve years ago 
when he was in the United States 
for a year under the sponsorship of 
the Methodist Board of Missions on 
a " Mission to America. " But his sin
cerity is undoubtedly as winsome. 
He is now the district superinten
dent of one of the most exotic, if 
poor, areas of United Methodism in 
Africa and he speaks from the heart 
of its needs. 

When he was in America he was 
known as Pierre Ashema, but under 
the Zaire government's drive for 
" authenticity" he has taken a com
pletely African name : the Rev. 
Ashema Dive Mukandu . He has also 
shed Western jackets and ties in 
favor of open-necked shirts-that is 
also part of the authenticity pro
gram. Zaire itself used to be called 
the Congo. 

" We thank God for the work of 
the church in our district," he says. 
" In each village we have young men 
and young women to help the pas
tor and we have women's societies 
in our district. We pray to the Lord 
to send us workers in this field ." 
There are some 475 villages in his 
Lodja district, but there are only 46 
preachers and 67 preaching places. 

For the visitor central Zaire is 
virtually inaccessible except by 
small, single-engine planes operated 
by missionary pilots. My pilot into 
this area was Fay Smith, who left a 
career in commercial flying in the 
Midwest to become a missionary in 
Africa . He is one of the best pilots 
the church has in Africa and, from 
my observation , the most careful. 
The mission stations he flies to regu-

la 
~ 

0 

b 
i! 



larly-Lodja, Katako-kombe, Wembo 
Nyama, Kindu and others-depend 
on him for mail and supplies. For 
both Africans and missionaries he 
is a link to the outside world. 

More than most places in Africa 
central Zaire is like the myths and 
images the Westerner inevitably 
brings with him. Flying over the tall 
trees and dense foliage and the 
rivers one can't help recall Vachel 
Lindsay's " Congo creeping through 
the black, cutting through the jungle 
with a golden track." Even the 
" boomlay-boomlay, boom" of that 
poem is in time with the Zaire gov
ernment's plans, under the authen
ticity program, to increase commun
ication by the use of drums. 

At every stop-Minga, Tundu, 
Wembo Nyama, Lodja, Katako
kombe, Ekumakuku-large crowds 
of school children and local dig
nitaries turn ciut for the "ya-yo," 
the traditional African greeting with 
songs, gifts and speeches. (The 
school children seem to take a 
special delight in this, but more, 
one suspects, out of gratitude for 
an hour out of the classroom than 
for anything else.) With this kind of 
attention the visitor can easily for
get that his purpose is to learn, not 
to be the center of attention. 

Mr. Ashema (pronounced a-shay
ma) led the ya-yo in welcoming me 
to Lodja. His visual aids for his 
speech included a flaming torch, 
whose exact symbolism escaped me 
because my attention was momen
tarily diverted by the waving palm 
branches and the gifts of a hen, 
eggs, and an ivory carving. At other 
stops the gifts included a live goat, 
a copper cross said to be the " bride 
price," and a tusk of an elephant. 
The women in Kananga presented 
me with a weaving which says in 
Atatele, "Jesus is Lord ." 

zea 
for 
the 
faith 
Charles E. Brewster 

Pastor Omana Utshudi, opposite 
page, is conference evangelist and 
well known for his fervent 
preaching and his ability t.o tell 
witty stories. Above, left to right, 
the Rev. Eluhu Lukungu, who is 
district superintendent at Wembo 
Nyama, the Rev. Shutsha Tolela, 
station pastor at Wembo Nyama 
and an effective preacher, and 
Mr. Shutsha's assistant and student 
chaplain. Left, the Rev. Ashema 
Dive Mukandu. 



Like other church leaders in cen
tral Zaire, Mr. Ashema emphasizes 
the problem of raising money to 
support pastors and other aspects 
of the church's program. " We are 
weak in raising money for the pas
tors' program," he says, " Our rice 
and cotton selling is not enough." 

The previous bishop, John Wesley 
Shungu, followed a policy of raising 
money by simply taking an " offer
ing" out of the salaries of the 
church 's school teachers, who are 
paid by the government. Mr. 
Ashema rather bluntly disapproves 
of Shungu's policy of forced giving 
(" he didn' t follow the way of God") 
and says that it is better that people 
" give from their heart by them
selves." He has been able to obtain 
more support for his pastors through 
voluntary giving, the pattern en
couraged by the present bishop, 
Onema Fama. Still, the ordinary pas
tor who is supposed to receive 
about 25 Zaires a month ($50.00) 
generally receives less than that. 
"They have trouble just paying the 
school fees for their children," says 
Mr. Ashema. 

Says Bishop Onema Fama: "The 
problem of pastors' salaries is a real 
problem in Zaire. Everything has 
gone up high, but people in the 
villages don't have enough, their 
revenue is very small. How can we 
pay the pastor who has five or six 
children only three Zaires in three 
months?" 

Mr. Ashema was born in 1925 at 
Wembo Nyama. His father, a judge, 
was a polygamist with seven wives. 
When he was seven he was con
verted at a revival meeting at 
Wembo Nyama led by Dr. Alexander 
Reid. After attending mission schools 
in Zaire and the theological college 
in Umtali, Rhodesia, he became a 
pastor and teacher before his trip 
in 1962 to America. He has also 
studied at Lausanne in Switzerland 
and in 1969 he represented the 
church's affairs to the Zaire govern
ment. Bishop Onema appointed him 
district superintendent at Lodja that 
year (he had been D .S. at one time 
earlier). He and his wife have nine 
children, one of whom is in medical 
school. 

David Law, a 26-year-old mis
sionary who is developing an ap
prentice program in growing rice 
and also in raising chickens and 
cows, says that Mr. Ashema "has 
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done wonders with this district and 
is a very effective leader for our 
church here." For his part, Mr. 
Ashema speaks of David and his 
brother Paul as " my sons." " These 
two Christian boys want to help," he 
says, " They come to be a servant 
of others, not to be served." Mr. 
Ashema knew their father, Burleigh 
Law, who was killed at Wembo 
Nyama during the period of turbu
lence in the Congo in the early 
sixties. 

The concerns of Mr. Ashema and 
his devotion to the church are 
shared and equalled by other church 
leaders one can meet in central 
Zaire-men such as the Rev. Eluhu 
Lukungu and the Rev. Shutsha 
Tolela at Wembo Nyama, the Rev. 
Kasono-Disashi at Minga, and the 

Rev. Luhak Omesumbu, superin
tendent at Katako-kombe. They want 
to maintain the evangelistic outreach 
of the church. They say they would 
like to have more missionaries
" spiritual Christian men," says Mr. 
Ashema-but they know also that 
this task falls increasingly to the 
Zairois as the days of excessive 
foreign presence in a country search
ing for African "authenticity" are 
numbered. And they wonder why 
foreign support for their efforts de
clines when the missionaries leave. 
" We are very grateful to the Ameri
cans for all they've done," says the 
Rev. Mr. Shutshu, at Wembo Nyama. 
" They brought the church and the 
schools and the hospitals. We want 
to continue to be friends through 
Christ." • 



Opposite page, the congregation turns out to hear 
Pastor Omana in Lodja preach the gospel with 
many African stories and sayings. left and bottom, 
students at the Girls' High School in Lodja. 
Below, the United Methodist preacher, in collar, 
describes his work with pygmies at ltana. The 
project was a "home mission" one begun under 
Bishop Shungu and accomplished by the church 
entirely on its own. The pygmies, not shown, have 
been isolated for many generations and the church 
has set up a dispensary, a church and a school 
and is hoping to obtain needed clothing for them. 



• 

EAST JAVA CHRISTIAN CHURCH 

Java, the center of the Indo
nesian government and the most 
densely populated rural area in the 
world, growing annually at 2.7 per
cent, experienced in its central and 
eastern sections a significant growth 
in numbers of Christians in recent 
years. The church, however, is still 
a tiny minority group in the pri
marily Muslim region. 

The Protestant church of East 
Java began not as a result of mis
sionary work but rather from the 
witness of two laymen. In 1827 C. L. 
Coolen, whose Dutch father 
brought him up as a Christian, set
tl ed in a village called Ngoro. Cool
en 's version of Christianity, infµsed 
with the Javanese cultural and social 
patterns learned from his Javanese 
mother, spread among the villagers. 
Not far away in the town of Sura
baya a German watchmaker named 
Emde led an evangelistic congrega
tion in a purely Western version of 
the Gospel. 

During the early period of Dutch 
rule, miss ionaries could not evan
gelize in Java because the govern
ment did not want to antagonize 
the Muslims. By the time they came 
in 1848, they found a flourishing 
church. 

The importance of laymen has 
continued throughout the history of 
the East Java Christian church . The 
Lay Training Center in Malang, East 
Java, patterned after the German lay 
academi es, is the most active and 
well-developed such center in Indo
nesia . It carries out a year-round 
adult education program " to pro
mote the Christian 's concern and 
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INDONESIAN 
CHURCHESsarbora Howell 

care for the society in which he 
lives." 

In 1930 missionaries from the East 
Java church went to the neighboring 
island of Bali , where they, unlike 
Western missionaries who had tried 
and failed , worked well with the 
Balinese church. Missionary activity 
in the region continues to be a ma
jor emphasis of the East Java church . 
One of the most articulate theolo
gians in Indonesia, the Rev. Ardi 
Soejatno, is the chairman of the 
synod of the 126,000-member East 
Java Christian church . He was re
cently appointed secretary of the 
Department of Unity and Witness 
of the Indonesian Council of 
Churches. 

In his comfortable home on the 
grounds of the Lay Training Center 
compound, which he helped to es
tablish, 45-year-old Mr. Soejatno 
told of his experiences in the fast
growing church . " The stories of con
versions are like miracles to us. We 
strive to keep up with God's work 
which precedes us. Christians, par
ticularly through their life as fam i
lies, as congregations and as 'Chris
tian villages' often manifest them
selves as significant means of both 
spiritual and social renewals . 

" Most of the Christian villages, 
for instance, have been selected by 
the local governments as models for 
rural development, as well as for 
social life in the village. Christian 
families are seen by many people, 
including Muslims, as models for 
women's lib." 

Mr. Soejatno recounted the story 
of some workmen who, while bu i ld
ing a house for a Christian family, 
noticed the family life, especially 

the role of the women. They, unlike 
Muslim w omen, sat w ith the family 
at mea ls and prayers. As a result of 
thi s contact, the workmen even tu
ally accepted baptism. 

Ano ther o f the many conversion 
stori es is of tw o village leaders who 
decided to become Chri stians, and, 
as often happens, the vill agers fol 
lowed them in Christian instru ction . 
When the leaders were threatened 
by Muslims and stopped their own 
instruction, the villagers continued 
throu gh baptism. 

Being a minority group, the Chris
tians have often been the object not 
only o f threats but also of direct 
Muslim persecution . On one occa
sion in the late 1960's hundreds of 
armed Muslim youths tried to at
tack the congregation at the con
secration service of a new church and 
were stopped only by a vigilant 

m i li ta ry patro l. Rather than face 
these and other persecutions alone, 
Christians in East Java tend to live 
in co lonies with other Ch ristians. 

A lthough the missionary activity 
o f the church is a ve ry important 
part of i ts l ife, often it uses ind irect 
methods, and ra rely would anyth ing 
like a mass campaign be held .. M r. 
Soejatno expl ai ned : " Between Islam 
and Chri stianity there are so many 
prejudices that it is very di fficul t to 
evangelize verbally. W hat can be 
seen is very important, and converts 
seem to be most influenced by the 
daily Chri stian presence of church 
members." 

At a monthly pastors' meeti ng in 
June near Ngoro, Mr. Soejatno 
shared wi th the other pastors o f the 
church his ideas about problems 
they faced. Even in this church wi th 
its strong t radition of lay leadership, 

The Rev. Ardi Soejatno, moderator 
of the East Java Protestant Chu rch, 
meets with a minister of his church. 
Above, Christian children in a 
village near Malang, East Java, 
greet a visitor. 
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Congregation leaves a Batak 
Church in Pematang Siantar, 

Sumatra. The Batak churches have 
more members than any other 

church body in Indonesia. The 
Methodist Church of Indonesia, 

concentrated in Sumatra, has 
35,000 members. 
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many congregations fall prey to the 
customary pyramidal form of Java
nese society which tends to make 
people pass ive followers of a strong 
leader. Even the term " father" used 
to refer to pastors often carries too 
many feudal overtones in the 
Javanese society and is replaced by 
the less-authoritarian " brother." 

Mr. Soejatno has definite ideas 
about the role of foreign mission
aries in his church : " Missionaries 
are ambassadors. They establish 
contact among nations, bring and 
share their ideas and take back ideas 
to their own countries." The brand 
of fundamentalism brought by some 
American m issionaries, with its 
" brainwashing which does not let 
us ask questions," makes him angry. 
He also objects to the Western 
church's misuse of power through 
the money it gives. The idea of a 
moratorium on financial aid from 
the West, which has been suggested 
in several worldwide church meet
ings, might bring some good re
su lts, he believes. 

" Colonialism was a heavy burden 
for the church and only after the 

independence struggle did the 
chu rch lose its taint of Western- r1 
ness," said Mr. Soejatno, who, like IT 

many Christians, was a nationalist 
soldier during the late 1940's fight le 
for independence against the Dutch. Ii 

Although his church, a majority sl 
of whose members are poor C 
farmers, supports itself financially, a1 

Mr. Soejatno appreciates the foreign I< 

funds which have built and helped g 
to finance the programs of the at- b 
tractive lay center. Another practical is 
help came from the German church 
in the form of motorcycles which 
enable the East Java church 's 92 pas-
tors to cover more effectively the i! 
400 preaching points. 

BATAK CHURCH 
The largest church body in Indo

nesia is among the Batak tribes in 
North Sumatra, a fertile area where 
rubber, coffee and tea plantations 
abound. Although the first mission
aries, two American Congregational
ists from Boston, were killed by 
members of the tribe in 1834, sub
sequent Christian attempts to evan
gelize were rewarded with mass 
conversions among the aggressive, 
self-assertive and outward-moving 
people. 

The 56-years' work of Ludwig I. 
Nomensen, from the German Rhen
ish Mission Society, who established 
the policy of using indigenous 
leaders in the new church as soon 
as they were trained , set the Batak 
church 's path toward early auton
omy in 1930. The number of minis
ters has never caught up with con
gregational needs; so from the be
ginning laymen have been unusually 
active leaders. 

It is a common saying that if there 
is one Batak, he talks about his 
faith ; if two meet, they hold a 
prayer meeting; if three gather, 
there is a church ; and four will in
evitably make a choir. Indeed, the 
lusty singing of Batak Christians, ac
companied by brass bands, is legend 
throughout Indonesia. 

Their own individual migrations 
and their missionary zeal have 
spawned Batak churches all over 
Indonesia and neighboring coun
tries. At one time there was a con
gregation in New York City. In 1966 
an evangelism team organized by 
the Sumatran office of the Council 
of Churches sent 1500 Christians, 
led by the North Sumatra Military 
commander and the governor of 



North Sumatra, to the Karo Batak 
region at the beginning of a mass 
movement to Chri stianity there. 

Though they are enthusiasti c fol 
lowers of Christ, the Batak churches, 
like many in Indonesia, continually 
struggle to prevent a dilution of the 
Christian faith by the traditional 
adat, cu stom, of the area. Adat, con
taining elements of animistic reli 
gion, has historically provided the 
basi s for moral order in society and 
is still a strong influence. 

TIMOR 
For the third time in 20 years the 

island of Timor in Southeast Indo
nesia was the scene in the late 
1960's of a phenomenal Chri stian 
revival , with many stories told of the 
" mighty acts of God 's spirit. " Re
ports of miracles, like those in the 
New Testament- healing of the sick 
by prayer, walking on water, even 
some cases of dead people being 
brought back to life-flooded from 
the economically underdeveloped 
island. 

During the " revival " years 
" called" Christians formed them
selves into many evangeli sm teams 
and preached in villages throughout 
Timor. Fasting, singing and an em
phasis on personal conversions 

brought many new members in to 
the church as well as deepened the 
fa ith of the Christians themse lves. 

Dr. Frank Cooley, a United Pres
byterian missionary in Indonesia for 
17 years, visited Timor last yea r 
w hi le conducting an exhaustive 
study of all member churches fo r 
the Indonesian Council of Churches. 
W hile not denying the renewal and 
expansion o f the church during this 
"movement of the Spirit," he re
minded foreigners that "conditions 
in Timor v illages are much closer 
to New Testament t imes than any
thing in the Western wo rld ." "Mira
cles" occur daily throughout Indo
nesia, especiall y those of healings 
w here medica l know ledge is ve ry 
li mited . 

TO RAJA 
The beautiful Tana Toraja (Toraja 

land) first hea rd the Christian Gos
pel in the ea rl y 1900's w hen Dutch 
m1ss1onaries entered the region, 
learned the language, translated the 
Bible and then began to preach. The 
church grew rapidly among these 
an imistic hill peop le despite fierce 
persecution by fan atica l Muslims 
which forced Chri stians to fl ee their 
homeland from 1952-64 until the 
government restored security. The 

Left, students at Tana Toraja 
seminary in Sulawesi (Celebes) 
do their Saturday morning 
clean-up of the grounds in front 
of their dormitory. 

Top left, the Rev. A. J. Anggui is 
moderator of the synod of the Toraja 
Church. Behind him and his wife is a 
typical Toraja carving which will cover 
the granary of the theological school. 
Above, in Toraja statues of the dead 
are often placed outside of graves, 
which are in limestone cliffs. 



Faces in a Christian congregation in 
Jayapura, lrian Jaya, reveal the 

differing racial backgrounds of the 
Indonesian people. A former Dutch 

colony, lrian Jaya became· part of 
Indonesia in 1969. Almost 90 percent 

of the sparse population is 
Christian. 

The Protestant church of lrian Jaya is 
dependent on planes and pilots 

of the Missionary Aviation 
Fellowship to reach remote 

congregations. 

young theology student, Andreas 
Kebanga, whose father was killed 
during this harsh time, stayed for 
months for protection in the lime
stone caves which are used as burial 
places. Now Muslims and the Chris
tian majority in the area live, ac
cording to church leaders, " as rela
tives. " 

Unlike most Indonesian churches, 
the Toraja church-about 75 per
cent of whose members are under 
40 years old-has had to lean 
heavily on foreign financial help to 
survive. One missionary's projection 
is that this money will be needed 
for a long time. Because of the great 
need for ministers and leaders, the 
church opened its own theological 
seminary and a lay training center. 
The seminary now has 80 students, 
20 of whom are women (who can
not be ordained in the Toraja 
church) , housed in very adequate 
buildings but with few teachers and 
a small library. 

The young head of the Toraja 
church, A. J. Anggui and his wife, 
Damaris, were trained in seminary 
in Jakarta and studied in the United 
States. Both of them bring their ex
pertise and knowledge of the out
side world to this still relatively 
isolated area . " Our church must 
con stantly struggle with re-education 
of our members because of the 
tenacity of the animistic beliefs," 
Mr. Anggui said in an interview. The 
program of the Lay Training Center 
assists in this re-education as do the 
popular public plays staged by the 
Christian young people which 
dramatize Bible stories in the lan
guage of the people. 

In spite of its isolation, the ar
tistically beautifu I Toraja houses, the 
unique ways of burying and com
memorating the dead and the 
physical setting of Toraja will at
tract more and more tourists in
terested in seeing the remnants of 
an intriguing culture. 

IRIAN JAYA 

At the easternmost tip of the In
donesian archipeligo is the world 's 
second largest island, formerly 
known as New Guinea. The western 
half of this rugged, sparsely-popu
lated jungle, recently renamed 
" lrian Jaya," became a part of the 
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Indonesian Repub lic only in 1969. 
The in land tribes, who for cen

turi es lived totally isolated existences 
in Stone Age cond itions, were only 
introduced to modern civi lization 
when seve ral m1ss1onary groups 
went by boats and small planes into 
the forbiddi ng swamps and high 
plateaus after the Second World 
War. 

Although missiona ri es came to the 
coastal areas in 1862, only 20 people 
were baptized in 25 years. But after 
50 years, when the Dutch began 
active administration of the region, 
Christianity spread rapidl y. Today 
about 65 percent of the 800,000 
population are Protestants and an
other 30 percent Catholics. In re
cent years the influx of Indonesians 
has brought renewal to th e small 
Islamic community. Big new 
mosques in the larger towns are an 
indication of Islam's growi ng 
strength . 

In 1962 when the Indonesian gov
ernm ent first entered lrian, the last 
vestige of Dutch co lon ia lism in the 
region, the I rianese saw their new 
rulers, who were racially and cu l
turally different from them, as just 
other colonial exploiters of their 
country. This distrust was exacer
bated by excesses committed by the 
Indonesia n administration of the 
province and by the large military 
presence. Many educated lrianese 
left their country after the takeover 
because of their plummeting stan
dard of living. Others who had 
urged independence fled or went 
undergrou nd to await possible help 
from the independence movement 
in neighboring Papua-New Guinea . 

The Protestant church in lrian 
(GKI) , which counted in its member
ship a majority of the population, 
was momentarily stunned by the 
political events. Except for a strong 
and determined leadership, it might 
have been submerged in a pietisti c, 
otherworldly retreat. These leaders 
chose an active participation in the 
development of the backward coun
try and a theological re-education 
of the church leaders and members. 
The soft-spoken moderator of the 
I rian Protestant church, the Rev. 
Maloali , sees as the responsibility of 
his church " finding ways to bring 
a new hope to the people." 

The Indonesian Council of 
Churches strongly backed the ac
cession of lrian and sent financial 
help and personnel to the lri an 
church . One of the counci l chair
men, Genera l T. B. Simatupang, con
ferred often with the lrian church 
leaders: " We thou ght together how 
the church might have the most im
pact on the emerging lr ianese lead
ership, helping them overcome the 
heritage of Dutch resentment of In
donesia and the ideology of pieti sm 
and syncretistic retreat from the 
world ." The decision was to build a 
Leadersh ip Trai ning Center to intro
duce village leaders to modern 
means of agriculture, anima l hus
bandry, and such basics as the use 
of money. The Center, financed by 
the World Council of Churches and 
th e Indonesian Counci l of Churches, 
opened its first class in September. 

Long before lrian became a part 
of Indonesia, churches from that 
country sent m1ss1onaries w ho 
jo ined those from the W est in help
ing build up the church. The Second 
World War, during which lrian be
came a major U.S. m ilitary base for 
MacArthur's troops, ca used great 
di sruption for the church there. 
When the Japan ese imprisoned the 
missionari es, much of the you ng 
Protestant church reverted to beliefs 
of the o rigin al anim istic religion 
combined with a kind of Christian 
eschatology which was called 
" lrianese messiani sm." 

Today, the wrecked remains of 
many World War II vehicles li ne the 
road from the ai rport to the cap
ital , Jayapura, and quonset huts 
erected during the war are still 
used . The church , also, is stil l fight
ing this syncretistic movement as 
well as a pieti sm which uses the 
Bible to prove that this wo rld is 
bad and hope lies only in some 
future glory. 

Many church members as well as 
others looked to the UN-ordered 
''Act of Free Choice" in 1969 as a 
chance to choose who should gov
ern them. When this was, in th eir 
eyes, rigged to weight the vote for 
Indonesian control, their politi ca l 
frustrations were subsumed in 
apathy. An evangelistic group had 
believed that 1969 (seven years from 
1962) would be the bibli ca l " Ju -

bil ee Year" of freedom . When this 
proved false, they threw out the 
Bible. 

As part of the re-education for 
pastors, elders and other ch urch 
leaders, special courses are given on 
exegesi s of the Bible and on 
homiletics. The theological school, 
opened in 1960, is presently trai n
ing 28 students for the ministry. 
Only 76 pastors minister to about 
860 congregations in lrian Jaya. The 
ch urch encourages women in the 
ministry and has a Social Work Cen
ter to train village women in re
ligious education as we ll as basic 
nutrition, agriculture, sewing and 
money management. 

Perhaps the church 's major in
fluence is through the school sys
tem, 70 percent of which is under 
its control. An ecumeni ca l commi s
sion with the Catholic church ar
ranges for joint sponsorship of some 
high schools and for training handi
capped people. Relations between 
the Protestant and Catholic churches 
are good, with cooperation in sev
eral areas . 

In its attempt to be more m is
sionary, the Protestant church in co
operation with workers from a 
German missionary society is focus
sing more on the primitive tribes of 
the vast interior of lri an. Many of 
these areas can be reached only by 
aircraft piloted by members of the 
Missionary Aviation Fe.llowship . The 
MAF was organized afte r World War 
II by American pilots who we re 
asked by fundamentalist mission
aries to help them reach some of the 
wo rld 's isolated regions. Now oper
ating in many areas of the world, 
the MAF has 130 airst ri ps in lrian 
Jaya, most of which were built by 
the pilots and missionaries them
selves. Its ten planes are in the air 
much of the time flying missionaries 
and their goods-such as margarine, 
kerosene, zi nc roofing and toilet 
fixtures-and w hen there is room, 
government or UN personnel , to the 
interior tribes. The lri an Protestant 
Church also frequently uses the 
services of the MAF to reach its in
land congregations. 

This completes a two-part series by 
Ms . Howell, who has travelled through
out Indonesia visiting church work . 
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Hardly anyone nowadays 
Prays 
The waiting prayer. 
Could that be 
What's mainly wrong 
With us all? 

-Cecilia Sheppard 
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What do Japanese children 
pray fo~? "The same things 
~merican children pray for," 
says the Rev. George 
Hanabusa, general secretary of 
the United Chutch of Christ in 
Uapan (Kyodan). 

"All children seem to have a 
purer faith in Christ than 
adults. Their prayers are simple 
but serious. 

"I remember when I was 
pastor of a Japanese
!American church in Chicago 14 
~ears ago. My daughter was 
four years old and the only 
Uapanese in her class. There 
were some tough kids in her 
class. 

"One day I heard her pray
ling in the bathroom to God 
that she wouldn't be afraid of 
1the bullies at school. And it 
!worked for her. I think the 
Holy Spirit gave her the 
strength." 





Japanese Sunday Schools 
enroll many non-Christian 
children whose parents want 
them to get a moral education 
and learn discipline and 
respect for parents, Mr. 
Hanabusa savs. 

For children who have 
learned nothing of Christianity 
previously, Sunday School is 
"exciting." 

"Jesus Christ is a super
human to the children, the 
same as the characters in their 
fairy tales." 

One of the things that 
Sunday School teachers stress 
is saying grace before meals, 
Mr. Hanabusa says. "It is 
common to go into homes, of 
Christians and non-Christians 
alike, and find children praying 
before meals." • 
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WHE:N IS A l<ORE:AN NOT A l<ORE:AN? 

The answer to this con undrum came 
during my first visit to my ancestral 
homeland. 

One afternoon in Seoul, I was 
wa lking dow n a busy thoroughfare 
with a young lady whom I wi ll ca ll 
Kim Miller. Kim was born in Korea 
and adopted as a teenager by an 

Mr. Park is an executive with the Pro
gram Agency, United Presbyterian 
Church 
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American family. Kim, her Ame rican 
given name, is actually her Korean 
family name. Since she left Ko rea 
relatively late, as far as adopt ions 
go, she sti ll identifies w ith the coun
t ry in wh ich she was born and 
speaks fluent Korean . 

During our short walk, everyone 
we passed glanced at us and, seeing 
Kim, stopped and stared . Kim has 
the kind of looks wh ich turn men's 
heads in the States. But the sensa-

PltlLIP KYUNG SIK PARK 

Korea's social outcasts are 
the children of Gls and 

Korean women. These young 
people call themselves 

hapas and identify with 
America. A map of the 

United States and an eagle 
decorate their clubhouse. 

tion she caused on that Seoul street 
had nothing to do with beauty. For 
Kim is a hapa, a mixed blood child . 
(A Hawaiian word meaning half, 
hapa is a new designation adopted 
by Korean mixed-bloods.) 

She is one of nearly 8,000 such 
children born to American Gls and 
Korean women in the past quarter 
century. About 2,000 have been 
adopted by American families .. 
Seventy percent of the hapas have 
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whi te fathers . 
Kim 's natural father was a bl ack 

Ameri can and her mother a Korean. 
In the United States she has been 
adopted by a bl ack family and is 
accepted in that community. In 
Korea she is a social outcast. 

The stares of strangers are but a 
mild example of the di fficulti es 
faced by hapas . At a club near the 
center of Seoul , a young student 
named Yoon Chong Han related 
some of their experiences. " A Negro 
(a mixed blood) went to a bath
house and the Koreans forced him 
to leave," he stated . " They d idn' t 
want to wash with him. 

" School children sometimes fo rce 
us to leave school. 

" Another problem is we have no 
father. It is very hard to live. Where 
is the money? 

" When I was a little child , they 
would point their finger at me and 
call me tugi (a term of reproach). 
Sometimes I fought with them. 

" Now we have other kinds of 
problems. It .is difficult to get a job. 
If we get a job we have problems
first mixed-blood in that job. , 

" We don' t have a social back
ground. We do not have any family 
background. We are lonely. If you 
want to marry a Korean, there is a 
problem because the family doesn' t 
want you . 

" About four or five years ago, a 
mixed-blood soldier killed a Korean 
sold ier, so now hapas do not go to 
the army." 

To understand the diffi culties 
hapas face, one has to understand 
Korean family t radition . In Korea, 
one's ancestry is traced through the 
father. A Korean will tell you that 
he is Mielyoung Park or Kyungju 
Chae with a great deal of pride 
realiz ing that through his family 
clan he can trace hi s ancestry back 
a thousand years or more. Hapas, 
being without Korean fathers, must 
use the fam i ly name of their moth
ers. In many respects, it is as though 
they had no names at all. 

The realization that he is " differ
ent" impresses the mixed-blood 

child at a very young age. " Before 
primary schoo l, I realized people 
acted strange toward me," Mr. Yoon 
said. " Some children threw stones at 
me. W hen my fami ly went on a pic
nic, I didn' t go. When they took a 
p ictu re, I was not included ." 

Fami ly prob lems persist all their 
lives. Hapas are reluctant to discuss 
the work thei r mothers do. Many 
mothers w ith mixed-b lood chi ldren 
have not married and are working 
as bar hostesses, probably the posi
tions they held w hen they met their 
chi ld ren 's American fathers . 

Yoon Chong Han is living with an 
uncle in the Seoul area wh ile at
tend ing school. To avoid creating 
prob lems for his uncle, he leaves 
home earl y in the morning and re
turns after dark, unseen by neigh
bors. 

A recent survey con ducted by 
hapas under the auspices of the 
American-Ko rean Foundation re
vealed depressi ng stat istics. Thirty
f ive percent o f all mixed-b lood chi l
dren have never attended school. 
Their d ropout rate is high at all 
schoo l levels. O nly 1.8 pe rcent have 
ever attended college. 

Very few l ive with parents in fam
ily situations. About 90 percent live 
in below average economic circum
stances. Ten percen t have no homes 
at all. They wa lk the streets or have 
dri f ted into a street gang and prob
ably crim inal activity. 

In spite of massive socia l prob
lems, less than half of all hapas have 
ever registered with any social 
agency, w hether governmenta l, 
church o r private. 

Th e majority of hapas believe 
their problems can be so lved by 
coming to A meri ca . "I want to be 
an American," M r. Yoon told me. 
"Most of us look more l ike Ameri
cans than Koreans. I don' t like 
Ko reans' m inds. Korean people are 
very weak. I want to be strong." 

Though hapas want to emigrate, 
their prospects are dim. Ninety per
cent do not speak Eng lish. Then , 
too, even though they believe they 
look like Americans, they would not 

be treated as Americans in the 
States. Hapas do not look l ike pure 
Koreans, but neither do they resem
ble WASPs. 

It is apparent that any solution to 
their problems will have to be 
Korean. And although the evidence 
is weak, a little progress is taking 
place. 

A Korean-American professor 
named Youn g Sook Harvey, who is 
concerned for the hapas, has per
suaded many of them that hapas are 
superior people. 

A Hapa Club was organized in 
1971 with a room in the World Uni
versity Service building in Seoul. 
Since hapas tend to avoid public 
occasions, the room has become an 
important socia l gathering place . . In 
addition some community service 
projects have been conducted by 
the 200-member club, primari ly 
around U.S. army bases. These activ
ities have included child care, par
ties for older people, making street 
signs and mosquito control. This 
work has led to special citations 
from government district officers. 

In a few instances churches have 
offered special m inistries to hapas. 
(Church-operated orphanages, such 
as Angels Haven in Seoul and Boys 
Town in Kyung San South Province, 
which have cared fo r many aban
doned mixed-b lood children over 
the years, are shifting their pro
grams to day care and vocational 
training-at the urging of the 
Korean government. They continue 
to cooperate with local and inter
national adoption agencies to place 
infants.) 

But if real progress is to be made, 
it will take the combi ned efforts of 
church, government and social ser
vice agencies. Thus far none of 
these institutions has seen fit to 
make hapas a major priority. It may 
be difficult for a homogenous group 
of people such as Koreans to come 
to grips with a situation with which 
they have had little historical experi
ence. At any rate the hapa problem 
is going to exist in Korea for a long, 
long time. For hapas are Koreans. • 
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TOWAIRID COOIPERATIOn 
1n TIHE CAIRllBIBEAn 

The fairyland beauty of the Carib
bean is all that i t is often sa id to be. 
Since the t ime of Columbus travel
lers to the West Indies constantly 
have extolled the virtues of their 
wide sandy beaches, coral atolls, 
reefs and blue lagoons studded 
with wrecks of pirate ships and 
teeming with fi sh. For those seeking 
to escape the harsh day-to-day 
reality of scrounging out a living, 
few places in the world compare 
with the islands of the sunny Carib
bean. The tragedy though is that 
since tourists most often find the 
lushness and idyllic beauty they' re 
looking for, few ever take the time 
to discover the other side of life 
that pervades the area. If they did 
they would soon realize, perhaps, 
that the beauty they see and enjoy, 
while not illusory, is not infinite, 
either, like " eternity looking in a 
mirror at itsel f." 

All of th·e countries of the Carib
bean are not isles of beauty; most 
have their share of poverty and lack 
the necessities for development. 
And like any place else where pov
erty and underdevelopment are 
widespread and change comes too 
slow ly, politi cal unrest, unemploy
ment and crime, among other 
things, set in , and signs of revolu
tion inevitably appear. The only un
knowns are where, what kind and 
when . 

The Caribbean is an area abou t 
4,000 m iles wide and 1,500 miles in 
depth. For hundreds of years both 
man and nature have wreaked 
havoc throughout the region . First 
the Spaniards came and killed off in 
less than three decades millions of 
Araw aks. Whites, with the help of 
Africans, populated sugarcane fields 
w ith black slaves. Later, whites, In
dians and Chinese were brought to 
the Caribbean as indentured ser
vants, and, as though this w asn ' t 
harsh enough, the islands were fre
quently laid waste by hurricanes, 
floods, droughts, volcanos and 
earthquakes. 

The land yielded wealth con-
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GEORGE m. DAnlELS 
trolled by colonialists and wmked 
by people who were barely paid 
liveable wages. Today much of that 
same land and the industries that 
have been built, are controlled by 
" outsiders" in Canada, Britain, the 
U.S., and even Europe. 

Every now and then, however, 
someone comes along or some 
event occurs to rekindle hope in the 
masses and to persuade bitter politi
cal activists to go slow for the time 
being, to give the system and its 
leaders one more chance. So it was 
on a warm rainy night in Kingston, 
Jamaica, last November, when 1,000 
persons jammed St. Luke's Anglican 
Church and over-flowed into the 
courtyard to hear a tall , husky, dark
skinned West Indian preacher from 
Dominica deliver a fiery sermon full 
of promise and hope. But what the 
Rev. Dr. Phillip Potter said that 
night was far less significant than 
what his sermon did, for it opened 
the Inaugural Assembly of the Carib
bean Conference of Churches, and 
brought together, for the first time, 
some sixteen denominations in 
thirty countries for cooperative ac
tion throughout the region. 

Said Dr. Potter : " It is in the right 
hand of God, revealed in liberation, 
justice, trust and caring love that 
change will come. We as churches 
are under judgment by both events 
and by the fact that it has been the 
secular writers who have been the 
prophets of our time: Blyden, Mar
cus Garvey, C. L. R. James, George 
Padmore, Aime Cesaire, Frantz 
Fanon, Stokeley Carmichael , Mal
colm X and others. Out of their 
Caribbean heritage they have been 
the prophets of black theology, giv
ing far more clear and powerful ex
pression to the true meaning of the 
right hand of God than have 
churches. 

" Today it is through the challenge 
of such men that our churches are 
regaining a biblical perspective of 
the right hand of God. Their hands 
are united and they are beginning 
to lend a hand in the cause of racial , 

economic and social justice." 
Formation of the CCC is already 

being hailed as a milestone in the 
ecumenical movement. If for no 
other reason, it marks the first time 
since the divisions of the Church 
in the 16th century that all major 
churches, Catholic and Protestant, 
have joined hands from the start in 
a new venture of fellowship. Thus 
churches which have been in com
petition with each other, often full 
of fear, mistrust and animosity 
against each other, are moving to
gether to achieve common goals for 
the good of the people. 

As one observer put it, the in
auguration of the CCC "heralds the 
birth of freedom" for the churches 
of the Caribbean. "Heretofore," he 
explained, " we have been enslaved 
by the limitations of our own short
sightedness and myopia, in that we 
carved out a niche for ourselves and 
believed that our particular thrust 
had its greatest effects. We failed to 
see how limited was our influence 
and how we fell short of serving the 
people of the area. 

" What we did in our own way 
was good, and served our particular 
congregations in a small and limited 
way, but we clouded our own hori
zons and that of our congregations." 

The church he was talking about 
was a church that was founded and 
nurtured under colonialism, run at 
first by expatriate whites from 
abroad, and later by hand-picked 
blacks who were careful to see to it 
that their churches did not upset the 
status quo. They played it safe and 
were only happy when they had 
positions of power and prestige 
among the people. 

They did, however, do some 
good. Perhaps more good than 
some of their governments were 
able, or wanted to do. Education 
was pioneered by the churches ; 
they had more schools than govern
ment, and better ones. Had it not 
been for health services provided by 
some churches, thousands of poor 
folks would have inevitably died, 
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and many of the nation's elite 
would never have lived to see the 
light of day. What good was done 
by the churches though was often 
consi dered techniques to pacify the 
masses, to keep them content, to 
soothe their suffering. Hence their 
hi storical non-i nterference in politi
ca l matters has been long regarded 
as their greatest weakness. 

Now thi s has begun to change. 
Nearly three years ago when most 
of these same churches met in Trini
dad at a conference on economic 
and socia l development, they boy
cotted a cocktail party thrown in 
their honor by the Governor Gen
eral. The snub was their protest 
aga inst Trinidad 's jailing of govern
ment critics. In 1972 when Hugh 
Shearer was running for re-election 
as prime min ister of Jamaica, he was 
shocked beyond belief to hear such 
strong criticism of his administration 
from the pulpit. The clergy of 
Jamaica were given considerable 
credit for his lopsided defea 

The CCC has been sixteen years 
in the making. It represents more 
than eight million Christians from 
Cuba, Curacao and the Bahamas to 
Belize, Grenada and Guyana. Its 
officers include a triumvirate of 
three presidents of equal power. 
Two are men : the Rev. Claude 
Cadogan, a Methodist from An
tigua, and Archbishop Samuel Car
ter of Jamaica. The third member 
is Mrs. Dorinda Sampath, a strong
willed Presbyterian from Trinidad 
who is in the front of the struggle 
for women 's rights in the church 
and throughout the islands. There 
is also a 25-member Continuation 
(executive) Committee, and a gen
eral secretary to run the day-to-day 
affairs of the CCC. He is the Rev. 
Dr. Roy C. Neehall , a former mem
ber of the Senate in Trinidad, and 
lately a staff member of the World 
Council of Churches' Commi ss ion 
on Participation in Development. 

Neehall knows that the CCC has 
its work cut out for it, not necessa r
ily in the years ahead, but in weeks 
and months. He feels that the heart 
of the CCC movement, as he calls 
it, is in the conviction that renewal 
of the Christian community is an 
instrument for the total human de
velopment of all Caribbean people. 
However, he warns, " renewal will 
not come except through involve
ment in the daily struggles for dig
nity, liberation and hope." 

Archbishop Carter echoes simi lar 
sentiments : " For those who ca n 
read the signs of the time, the CCC 
will be seen as a serious response 
of concerned Christians to put aside 
divi sions of yesteryea r and to work 
together to provide for our emerg
ing countries that spiritua l and 
moral leadership that is needed for 
guidance of our peopl e." 

The CCC and the Church in the 
Caribbean has a dual thrust to pro
ject in this new stage of its develop
ment. First, according to many of 
the more than three hund red dele
gates and observers attending the 
Assembly, the Church has to se t its 
own house in order before it can 
do much else. To many this means 
the liberaliz ing of ecclesiastical 
power. For examp le, they say, the 
Church tends to echo the opinion of 
those who exercise secu lar power, 
and to adopt methods whereby 
secu lar power is executed . As a re
sult, only a few persons are partici
pants in the decision-making proc
esses of the church . The great ma
jority of members, particularly 
women and youth, are largely ex-

eluded despite the democratic con
stitutions of the churches. 

Once this major hurdle is dealt 
with, it is believed the churches can 
get on with the tasks of involving 
themselves more deeply in the polit
ica l and economic life of the people. 
Among problems they intend to 
tack le : police brutality, gambling 
and the lack of lega l aid for the 
poor. Other more ambitious and 
long-range goa ls include programs 
to educate the masses in the power 
of the vote, and how to use it, and 
creation of a new approach to edu
cation so that the masses will be 
able to avoid mere imitation of for
eign lifes tyles. 

These are only a few of the mas
sive problems that confront the 
churches in the Caribbean . From its 
own soul-searching to its role in 
the tota l development of the region , 
it's going to be a tough, uphill 
struggle. But for the first time they 
have come together to identify the 
problems and issues and to work 
together to di scover answers. This 
in itself is a hea lthy sign. 

• 
Some 1,000 persons jammed St. Luke's Anglican Church in Kingston, Jamaica, for 

the inauguration of the Caribbean Conference of Churches, which brings together for 
the first time 16 denominations in 30 countries. 



LETTERS OVERSEAS 
KOREA 

Shirley and I spoke at the Pusan 
District Women's Missionary Associa
tion. Following the "welcome home" 
services, there was a "kookso" or 
Korean noodles dinner. Only after 
these two matters were taken care of 
was business conducted. One incident 
stood out. 

A lady who represents a church on 
the outskirts of the city reported that 
her group could not give regularly to 
the missionary fund, as their mem
bers had little money, had to work 
during the day and often could not 
come to the district meetings. Also 
their congregation was building a 
much-needed sanctuary. Money was 
scarce. 

This report prompted the following 
reply from a representative of the 
Taedyo Methodist Women's Group. 
She rose to her feet and said: "These 
funds are collected by the Methodist 
women all over Korea to help send 
our Korean Methodist missionaries to 
preach the Gospel in Japan, Indonesia 
and Pakistan. If we don't send our 
share to the central fund in Seoul, 
the result is that some of our mis
sionaries do without. Today we are 
honoring our American missionaries 
who have just returned to us and we 
know that they have had to give up 
things to be with us; they also have 
to be separated from their children. 
Our own missionaries, too, have to 
pay a price to go elsewhere to preach 
the Gospel. Let us be faithful to 
Christ and to our own missionaries. 
Let's support them. 

"It is true," she continued, "that 
sometimes we have to eat less in 
order to meet our obligations. Most 
of us have had to walk when we 
would have preferred to ride a bus, 
or have had to make do with patched-

up clothes when we would like to 
have made a better appearance. But 
God is faithful. Let us never send less 
than 100 percent to our missionary 
fund, whether we can build a new 
sanctuary or not!" 

Many of us can take a lesson from 
many Korean Christians when it 
comes to sacrificial giving. Our dis
trict meeting was held in the Bethany 
Methodist Church where the sanc
tuary is not very elaborate and the 
parsonage could use some repairs. 
However, one church member told 
Shirley that 90 percent of the church 
members tithe their income. 

Finis and Shirley Jeffery 

The Jefferys, United Methodist mis
sionaries, recently returned to Pusan, 
Korea, where they are engaged in 
church development. 

POLINO 
I was very pleasantly surprised by 

the vitality and optimism shown by 
that segment of the (Methodist 
Church in Poland) I was able to con
tact during my brief visit. From the 
very first, when I was met at the 
Warsaw Airport by Dr. Witold 
Benedyktowicz, General Superinten
dent of the Methodist Church, and 
continuing on through my visit, many 
of the pastors expressed genuine ap
preciation that I took time to visit 
with them. 

I met the Rev. Adam Heraun, pas
tor and district superintendent from 
Katowice, whom I found very im
pressive. One third of his congrega
tion is young people. Over thirty 
young people attend a weekly youth 
meeting. 

There is great potential for a Chris
tian ministry in the Katowice area, a 
large mining and industrial region. 

The Minister of Education has asked 
that the Church open an English 
language school there like the one in 
Warsaw. 

The Warsaw English Language 
College, a Methodist institution, is so 
popular that police had to be sum
moned to keep order when an over
whelming number of students turned 
out for the last registration. The max
imum number which can be enrolled 
is 4,500 students. The Rev. Adam 
Kuczma, head of the school, took me 
on a tour. I was impressed by the 
Christian symbols and Scripture 
verses on the walls. 

The most impressive part of my 
visit to Poland was the evening I 
spent at the Methodist Theological 
Seminary at Klarysew. In 1954 the 
seminary was closed, for lack of funds, 
and all prospective theological stu
dents were sent to the Christian 
Academy, a government-financed and 
supervised training center for Prot
estant clergy. Graduates of this acad
emy have not entered the life of the 
Church, with the result that the 
Methodist Church finds itself with 
older pastors. 

During the last two years, a special 
effort has been made by the Method
ist Church to challenge its youth to 
enter the ministry. The Methodist 
Seminary was reopened last year on 
faith, for there are no funds . Ten 
young people, eight men and two 
women, are enrolled now, four in 
the first year and six in the second. 
Methodist-related courses are offered 
at the Methodist Seminary, and the 
students take about half of their 
courses at the Christian Academy, 
where Bible studies, Greek and He
brew are offered. 

I was deeply impressed by these 
ten young people ranging in age 
from 19 to 24 years. Several had given 
up careers in electronics, engineer
ing, mechanics, and one had held a 
responsible position as station master. 
Some had been influenced to the 
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ministry during evangelistic meetings; 
others through the witness of their 
pastors. One young man said that the 
example of his father, a Methodist 
minister, led him to the ministry. One 
of the girls is at present serving a 
student pastorate. 

My conversation with the students 
lasted several hours, the first part of 
which was by candlelight during a 
power failure. I told them about 
Methodist churches I had visited dur
ing my tour of Asia. They had many 
questions about Methodist youth 
groups and theological training in 
America. One of the girls expressed 
concern over criticism she had heard 
in Warsaw that The Methodist 
Church in America is controlled by 
the wealthy. I informed them that, 
of the 40,000 United Methodist 
Churches in America, over 70 per
cent were small congregations of 200 
members or less, many of whom 
worked on farms or in factories . 

At the close of the evening, we 
gathered in the chapel for a worship 
service during which I brought a 
short message. Even though they 
spoke only in Polish, l was deeply 
moved by their hymn singing and 
their prayers. It seems to me that 
scholarship help for these young peo
ple should be given high priority. 

The new Advance Special Asking 
for help to repair eight churches is a 
very interesting one. Situated in East 
Prussia which became part of Poland 
after the Second World War, these 
churches were German Lutheran. 
When their leadership fled to West 
Germany at the close of the war, the 
church properties were taken over by 
the State. They have now been turned 
over to· the Methodist Church of 
Poland. 

One of these churches, constructed 
in the fourteenth century, is the old
est Methodist Church in the world. 
The Ostrodzie Church, built in the 
fifteenth century, needs repairs to its 
roof. All the churches have worship-

ping congregations served by Meth
odist pastors. The small amounts of 
help requested in each case are in ad
dition to what the congregations are 
doing. 

The Methodist Church of Poland 
has twenty-five fully ordained pastors, 
three others retired but still in active 
service, two pastors on probation, five 
lay pastors, and many local preachers. 
There are five thousand full members. 
In addition to the seminary, and the 

English language school, the church 
operates a children's home and a 
monthly church paper. 

Howard Brinton 

Dr. Brinton, an executive secretary in 
the Education and Cultivation Division, 
United Methodist Board of Global Min
istries, recently visited parts of Asia and 
Europe to discuss Advance Special pro;
ects with churches. This is part of one of 
his reports. 

The 1972/73 class of the Methodist Theological Seminary at Klarysew, Poland, which 
reopened two years ago. This year's class has 10 students. 
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FRONTIERS FOR THE CHURCH TO
DAY, by Robert McAfee Brown. New 
York, 1973: Oxford University Press, 
143 pages, $5.95. 

Robert McAfee Brown is one of the 
very few Protestant theologians with a 
gift for writing intelligible prose and 
communicating with lay people. You can 
disagree with Dr. Brown, but you can 
never say you didn't understand him . 
This book provides a very good sum
mary in a brief form of what many 
church strategists have been saying the 
church should be doing. Although there 
is some criticism of older forms of the 
church's life, Brown offers basically a 
positive view of the church's role in the 
frontiers of modem technology, ecumen
ism, mission, and even liturgy, which is 
the "work of the people" not just the 
ministers. 

In the preface, Brown explains why he 
has used the image of the frontier to 
discuss these subjects. "I believe that 
the most persistent enemies of the 
church today are those who are unwill
ing to move in new directions and adapt 
to new circumstances, those who rely 
heavily on the status quo, and those who 
yearn for the old days when it was all so 
much simpler. A frontier situation, how
ever, challenges all of the old stabilities. 
To survive on the frontier means to be 
adaptable and mobile-adaptable to new 
situations, and mobile to enter into yet 
newer situations." 

The book began with lectures de
livered in 1966 at Austin Presbyterian 
Theological Seminary in Texas and 
much of the material stands up very well . 
The oil crisis, however, has possibly 
changed Brown's view that technological 
societies have all that much power and 
non-technological societies (such as 
Saudi Arabia?) are so weak. He may 
revise that opinion while he is wai tin g 
in line for gas. (Daniel Moynihan has 
sa id that the current crisis may be a 
great opportunity to correct the im
balance between have and have-not na
tions.) 

In discussing another frontier Brown 
wrestles with the ambivalence about 
mission prevalent in the church. One 
must agree with him that there is an 
uneasiness, if not an embarrassment, 
about mission in the church today, be
cause of nineteenth century stereotypes 
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of the missionary and uneasiness about 
the exclusivist claims of the Christian 
faith in a pluralistic world . Much of this 
is uncertainty about the basic content 
of the faith itself (and this reviewer 
wishes Dr. Brown would go back to 
writing on this subject, and not about 
what the church should be doing) . 
Nonetheless, Brown does believe that 
the Christian faith is concerned for 
everyone, not just a few, and is · there
fore committed to mission. Christianity, 
he says, offers "a sense of meaning in a 
world that seems capricious if not ma
levolent," a "sense of joy in a world of 
fear," and an offer of reconciliation in a 
world divided. "The church," he writes, 
"can never settle for cultivating its own 
garden . . .. " 

Brown discusses a number of images 
for the church on the fronti er. Included 
are the diaspora (the church as a minor
ity people in dispersion ) , finding God 
"outside the camp" (see Hebrews 13 ) 
where He is in the midst of the 'brutal
ity an d brokenness" of li fe, and the con
cept of religious orders or ad hoc groups 
formed to meet a particular problem. 
The mark of mission appropriate for the 
Church in diaspora is that of the Servant 
Christ , even the suffering servant. The 
Pauline stress in Philippians 2 on Jesus' 
self-emptying "is the Christological stress 
most needed at present," he says . 

One very helpful part of this book 
is the inclusion of an annotated bibliog
raphy on these various frontiers: mission, 
ecumenism, technology, revolutionary 
movemen ts, the doctrine of the church , 
and the images of the church. 

Brown is Professor of Religion at 
Stanford University. 

C.E.B. 

THE HOLY SPIRIT IN TODAY'S 
CHURCH: A HANDBOOK OF THE 
NEW PENTECOSTALISM, edited 
by Erling Jorstad. Nashville, 1973: 
Abingdon Press, paper, 155 pages, 
$2.75. 

Erling Jorstad , professor of history and 
American studies at St. Olaf College in 
Northfield, Minnesota, has presented a 
balanced group of writings from those 
on various sides of the issue of the New 
Pentecostalism, often called the Charis
matic Movement. He makes clear the 
distinction between the "First Pente
costalism in America" and the "New 
Pentecostalism in America." The first , 
historical Penteco talism, appealed 
greatl y to the dispossessed, or the immi
grants to Ame1ica , seeking identity and 
community in a strange land . It grew 
also out of the Methodist Holiness move
ment, although that movement became 
critical of what seemed a third work of 
grace, the Baptism in the Holy Spirit, 
usually accompanied with the sign of 
"tongues." The "second blessing,'' sanc
tification , was the holiness emphasis . 

Jorstad uses Don Basham, ordained 
minister in the Disciples of Christ 
Church , as his source for explanation of 
the "Baptism in the Hol y Spirit." Dennis 
Bennett, Episcopal minister, well known 
for his book, Nine O'clock in the Morn
ing, is quoted briefly. Father Edward 
O'Conner contributes his wisdom con
cern ing the Spirit-filled life, warning 
against an imbalance in the use of the 
gifts of the Spirit. The gifts are given 
to promote the growth of love, not spiri
tual pride or arrogance. Prayer life 
deepens as a result of the right use of 
the gifts and is true evidence of their 
reali ty. Jesus Christ is the central focus 
of love and obedience. The gifts of the 
Spirit are to build the Body of Christ. 
Anthony Hockema, Professor of Syste
matic Theology at Calvin Theological 
Seminary in Michigan, presents the other 
side of the subject, not accepting the 
baptism in the Holy Spirit as a neces
sary experience separate from conversion. 

One of the strongest arguments 
against the experience of "speaking in 
tongues" is presented by W. A. Criswell, 
minister and former President of the 
Southern Baptist Convention. One of the 
most balanced statements in acceptance 
of this as authentic experience is offered 
by Dr. Kilian McDonnell , himself not a 
ton gues speaker, but student and friend 
of the Charismatic movement. He is 
Executive Director of the Institute for 
Ecumenical and Cultural Research in 
Collegeville, Minnesota, associated with 
St. John's University there. 

The chapter on the gift of healing in
troduces Kathryn Kuhlman, most re
markable of women today in the healing 
ministry. Morton Kelsey's book, Heal
ing and Christianity in Ancient Thought 
and Modem Times is another important 
study mentioned in Jorstad's editing. 

One of the most thoughtful studies of 
the entire new Pentecostal movement 
has been made by the United Presby
terian Church in the U.S.A. in 1970. A 
section on this study of healing and 
exorcism is presented in Jorstad's book. 

The Communal Movement within 
New Pentecostalism gets short treatment 
in the book but this quote gives insight 
into its spirit : "People would come with 
needs and we'd know they couldn't be 
helped unless we took them right into 
our lives. We'd say, 'Come on over and 
live with us and believe the Lord with 
us.'" 

For a movement, as understood in the 
twentieth century, virtually unnoticed 
for some seventeen centuries of church 
history, now to be recognized as the 
fastest growing Christian movement 
known, says volumes for the activity of 
the Hol y Spirit in our world today. 

LOMA HAI ES 

Loma Haines is th e Religious Education 
librarian at Union Th eological Seminary 
in New York. 
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IN THE PRESENCE OF MINE ENE
MIES, by Howard Rutledge. Old Tap
pan, N.J., 1973: Fleming H. Revell 
Co.; 124 pages, $4.95. 

NO HOPE BUT GOD, by Claude L. 
Fly. New York, 1973: Hawthorn 
Books; 220 pages, $4.95. 

The generalization, "There are (or 
were) no atheists in the fox-hol es," is 
probably an exaggera tion , but indicates 
that danger drives many men to look to 
powers-usually supernatural powers
outside themselves for aid and comfort. 
But it does raise some other questions 
in education, in theology, in fact. If one 
has had no previous knowledge of Cod, 
of prayer, or the tenets of his faith 
(either from home, school, or church ) 
will he "naturally" draw strength from a 
Power concerning whom (or which) he 
knows little or nothing? Or is prayer so 
"instinctive" in every person that pres
sure of circumstances will cause it to 
arise from some deep untapped well? 
The boys who prayed in the fox-holes 
and lived to return to their families may 
well thank Cod for his answer to their 
supplications. But the millions of boys, 
and men, and women killed in fox-holes , 
in air-raids , in extermination camps: 
surely they, too, often prayed in their 
extreme moments of torment and tor
ture. Why was the answer to them dif
ferent? 

These were some of the questions that 
arose in this reviewer's mind as he read 
these books . And the answers still evade 
us-perhaps always will. Both books
different in time, in setting, in person
alities-are graphic pictures of the 
satanic horrors that men can inRict upon 
other men in their power, of the efficacy 
of a faith that could, in individual cases, 
grow to powerful support under terrific 
strain and stress-a simple faith that 
kept many men alive and sane in prison 
camps but did not seem available to 
others similarly incarcerated and tor
tured . 

Captain Rutledge was an American 
naval Hier in orth Vieb1am, shot down 
there in 1965, and held as a "murderer" 
in various camps and prisons until freed 
in 1972. His story is autobiographical, 
vividly describing the physical confin e
ment in which he was held, and the at
tempts of his captors to break his spirit 
and mind (as well as his body) by tor
ture, hunger, threats, interrogations, and 
solitary confinements. In his extreme 
helples ness, he writes, he found strength 
in Cod and resisted the wiles of his 
enemies for seven long and eventful 
years. 

How far his religious faith and under
standing developed may be gleaned from 
his own conclusions concerning war : 
"The worst part of being a prisoner is 
the helplessness to reach out and lift up 
another man in need . We couldn't even 

say good-by. They had the burp guns. 
They had the power. . . . War is like 
that for both sides. I'm sure the enemy 
had families who bled and died. I'm 
sure the enemy cried when loved ones 
went away and did not return. I'm sure, 
they, too, were tempted to give way to 
anger and ha tred. But revenge is Cod's 
business . Anger and hatred can destroy 
us all. When it's over we must try to 
forgive and forget." 

Part II of In the Presence of Mine 
Enemies is a brief account of Phyllis 
Rutledge, the Captain's wife, and their 
four young children during the seven 
years of his captivity. While the family 
suffered no physical torture, these were 
years of mental anguish . For the first 
five of the seven years they had no 
knowled ge of whether he was alive or 
dead-an d for two years after the first 
brief letter, there was the agony of wait
ing for his return . 

In the last two years only a dozen 
letters were received by the family. But 
~1rs. Rutledge notes: "It was easy to 
read between the lines. My husband's 
Christian life was growing. He had 
shown almost no spiritual leadership in 
our home in the pas t twenty years, but 
it sounded as if something had happened 
to him to change all that. It got me 
thinking about my own spiritual growth . 
I began to read the Bible. I read books 
on prayer, and I began to pray again . 
The fami ly went to church regularly and 
found our real friends were there." 

No Hope But God is not war-related . 
It is the story of Dr. Claude Fly and 
his eight-months' imprisonment-most of 
the time in a 6 ft . by 7 ft. wire cage
by a rebel terrorist group in Uruguay. 
D r. F ly, an agronomist, born in Texas, 
was a soil scientist of the U. . Agri
cultural Organization ass igned to aid 
ru ral Uruguay in its land problems. But 
he was captured there by guerrillas 
armed with tommy guns, who charged 
him with U. S. A. "heinous crime-," and 
with being an agent of the CIA. At times 
it seemed as if he might be executed. 
But his captors found him unshakeable 
and composed- and that he even prayed 
for them. At his reques t, the guards 
even fou nd him a copy of Good News 
for Modern Man (an American Bible So
ciety issue of the New Testament ) and 
reading and study of this volume be
came his constant occupation, his hope, 
his strength . 

"I read and reread Good News for 
Modern Man , underscored all the im
portant passages, sorting out the do's 
and don'ts and assembling these for 
ready reference to my problems." 

Both of these volumes are worthy of 
reading and study- singly or together
and with pondering and discussion of 
the questions they raise. 

W.W. R. 

IJDCIOOCCOODOOOOOCOOtn:' 

n!!1!~cDDI 
THE EXORCIST, a Warner Bros. pic

ture. Directed by William Friedkin 
from the book by William Peter 
Blatty. R. 

Before the movie, there was excite
ment and a sense of camaraderie in the 
long line which snaked down the street. 
The predominantly young audience 
(some were obviously underage and un
chaperoned) had come to see the film 
"everyone is talking about." 

As they fil ed out after the movie, 
some people sa id approvingly that The 
Exorcist was "different." Others lamented 
that it wasn' t much of a story. One man 
expressed a fa irly typical reaction: ''I've 
seen scarier horror pictures . Nobody 
even screamed ." 

The chagrin the man revealed is an 
ironic comment on the film . So many 
critics have blasted the film as porno
graphic and so much has been written 
about its devastating effects on impres
sionable minds that audiences sheepishly 
hope to be shocked out of their seats. 
l3ut enough has now been revealed about 
the movie's technical tricks that they no 
longer prompt the terrified faintin gs 
earlier, less-hardened audiences regu
larly reported . 

To say that The Exorcist is not so 
completely terrifying as touted should 
not be interpreted as a backhand compli
men t. The fil m is vulgar, disgusting, ob
scene. It deserves an X rating and the 
fact that it didn't get one simply because 
it lacks explicitly pornographic sexual 
scenes is a measure of the bankrupcy of 
the motion picture industry's code. Only 
the acting, timing and effects are to be 
commended. 

The "plot," such as it is, is uncon
vincing. Why would the Devil possess 
a sweet, innocent 12-year-old? 

The disto1tion of the rare Catholic 
rite of exorcism is a cheap excuse for a 
science ficbonlike thriller. The only rea
son I can think of why a number of 
Catholics have gleaned some "redeeming 
value" in the film is that it presents the 
most attractive picture of cassock-clad, 
faith-fill ed priests in years. 

Does interes t in The Exorcist mean a 
resurgence of interest in the occult? 
Maybe-but not if the audience I was in 
was typical. Will The Exorcist bring 
about renewed respect for religion? Any
thing is possible. One young man told 
me that he had seen the film once al
ready and that it made him want to pray. 
Had he prayed then? o, he said, the 
feeling had passed quickly. 

E . C. 
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FOND MEMORIES 
I enjoyed the article , "Donaldina Cameron 

House," by Luella Oberholzer in the January 
issue. 

I knew of Cameron House when I was a 
child. However, I knew more of the Methodist 
Episcopal Rescue Home because of my 
mother's interest in the Home Missionary So
ciety. The home is now Gum Moon House. 

The original rescue home for Chinese prosti
tutes and abandoned baby girls was destroyed 
by the 1906 earthquake. When it was rebuilt 
I remember my parents taking me on the ferr; 
to see the ceremonies of the laying of the 
corner stone. 

When my mother had meetings at the home 
often went with her to play with the chil

dren . I have fond memories of the home. 
AURJL (MRS. c. J .) Woon 

Magalia, California 

CITY ON THE BAY 
I was pleased to read in the December issue 

Elaine Magalis' "Power and People in the City 
on the Bay." Since San Francisco is one of my 
favorite cities in the world and is the base from 
which I operate in my new job as director of 
Work with Non-English-speaking People, it 
was a particular joy to read her article. In
deed, many interesting and exciting things are 
happening in this San Francisco Bay Area with 
churches seeking to have relevant ministries 
to meet the needs of the community. 

I must admit to my disappointment however 
to see that she overlooked the project to which 
I am related! WWNESP is a project of the 
United Methodist Church, is a Conference Ad
vance Special and receives partial support from 
the National Division. Its office is in China
town in the Chinese UMC, next door to the 
Gum Moon Residence she does mention. The 
purpose of WWNESP, carried out by volunteer 
teachers and tutors , is threefold : to help new
comers to our country develop English lan
guage skills which will help them function 
more comfortably in the society; to be a friend 
to those who may be feeling strange and 
alienated; and to provide a Christian presence 
in the lives of those we touch. 

EVELYN D. KENDALL 

San Francisco, California 
Editors' note: An article about this program, 
"Tutoring in Chinatown," by David Blackburn, 
appeared in the May 1972 issue. 

PROUD OF BEING UNITED METHODIST 
I just read the New World Outlook maga

zine, which comes here to the parsonage for 
United Methodist Women and has always been 
turned over to them. I caught this one and all 
I can say is wow! It is one of the best United 
Methodist magazines I've read in years. It 
makes me feel good again about being a Meth-
odist. The reporting is fantastic. . 

I am so proud now of being a United Meth
odist when I read about the Women's Division 
voting to impeach the President (even though 
I did not read the article, I read rebuttal 
letters and can sense what the article said). 

I was glad for UMCOR helping and pro
moting adoptions of South Vietnamese orphans 
-a matter heavy on my heart for a long time. 
In fact , our daughter adopted a Korean nine 
months old and a South Vietnamese American 
Black-fathered child four years old, within two 
months of each other-and with two biological 
sons five and two and a half years old. Well , 
it's quite a household and a very happy family! 

MRS. JOHN B. KIBBY, JR . 

Neptune, N.J. 

l~etters 

SENSITIVE STATEMENT 
Because I am aware that Louise Ransom's 

article, "Home for Christmas," in the Decem
ber issue is likely to bring a Hood of critical 
mail, I wanted to express my own personal 
thanks for this sensitive and sensible statement. 

I am not very optimistic that either this 
Administration or the current Congress will 
grant the sort of amnesty Ms. Ransom has 
proposed, but if anything might lead them to 
it it would be the thoughtful perspective she 
has taken. In my view, there could hardly be 
a more authentic Christian witness on this sub
ject than the one Ms. Ransom has given. 

( REv.) MoRRJS L . FLOYD 

Robinson School 
Santurce, Puerto Rico 

ONE VIEW OF PIKEVILLE 
In your December issue you carried an 

article entitled "Confrontation in Pikeville: A 
Union View," by Lonnie Daniel. In that article 
Mr. Daniel did his usual good job of present
ing his case. However, as it would be if the 
hospital or any other interested party were to 
present an article, it offered only one view of 
the situation. 

In matters of public dispute such as the one 
on Pikeville, I hope that you will henceforth 
attempt to offer your readers opinions from 
more than one side. 

JOHN A. MURDOCK 

Evanston, Illinois 
( He is associate general secretary, Health 

and W elfare Ministries division, Board of 
Global Ministries.) 

MORE ON IMPEACHMENT 
I've just been reading the January issue 

which is most interesting, and I pause to com
ment on the letters condemning the statement 
of the Women's Division on the impeachment 
of Mr. Nixon. Did you get any letters support
ing impeachment? I'm proud of the many well
expressed letters of condemnation which ex
pressed my own reaction. I'm wondering who 
originated that resolution. 

What a mess we would be in without a Presi
dent, if he were impeached, and what time 
would be taken up on impeachment proceed
ings that needs to be spent on solving national 
problems. 

MIBJAM (MRS. R.) EZELL 

Jackson, Mississippi 

CARING CHRISTIANS 
I appreciated the article, "Love in Action" 

(January) , about the Care Corps in Dallas and 
think it can be of some help to us ·in setting 
up a similar "help" operation in our commu
nity. It's really great to read your articles and 
know that Christians everywhere are taking 
Christ's "Word" to heart . 

Also I noticed in the same January issue 
in the Letters section all the letters from people 
who oppose the Women's Division action. I 
want to say that I am glad they have taken 
this action calling for impeachment proceed
ings, as I feel that through these proceedings 
the facts would be made known about the 

~resident and his actions, so that an intelligent 
Judgment could be made as to his leadership 
ability. 

SuE MAYER 

Lyndon, Illinois 

A VOTE OF DISAPPROVAL 

On January 18 our Wesleyan Circle passed 
a motion stating we do not approve of sixty
five women speaking for one and a half million 
United Methodist women. 

As individuals, we support our government 
by voting. We also believe in religious freedom 
as expressed in our Constitution. A church 
board should not be dictatorial , especially in 
civic matters. 

ELEANOR c. RUFF 

Washington Park United Methodist Church 
Denver, Colorado 

AM NOT ALONE 
I am another Methodist who disapproves of 

( the Women's Division) statement concerning 
impeachment of President Nixon . You say you 
were speaking to us but you did not ask us 
to study the issues and make judgments for 
ourselves. Did you think the majority of the 
women of the United Methodist Church are 
not intelligent enough to make decisions or 
were you afraid they are intelligent enough 
to make different decisions than yours? 

I did not write at first because I felt helpless 
before that attitude but now feel that I am not 
alone and that enough protest may do some 
good. 

MAJUAN HEMMINGS 

Mt. Pleasant, Iowa 

ONLY TECHNICALLY TRUE 
The naivete of the Note and of the Women's 

Division saddens me. Pronouncements from an 
elected body are always interpreted as speak
ing for those who elected them. To say " ... 
the Women's Division may speak to its mem
bers, but never tries to speak for them," may 
be "technically" true but not " really" true. It 
violates human nature. 

To be truly honest, if elected persons want 
to make a pronouncement or resolution on their 
own behalf_ because of their strong feelings, 
they should make it attaching thei r own names 
only and not that of their organization. But 
that carries no weight, so dishonestly they do a 
technical trick and use the name of the organi
zation. And when queried, they express sur
prise and say they are not speaking for those 
who elected them because anyone looking at 
the fine print will see they can't legally do it! 
I grant them sincerity, but not wisdom or 
responsibility or integrity. 

But there is a better way. Since they can't 
technically speak for those who put them in 
position and can only speak to them, let them 
make no public pronouncements or resolutions 
at all . Rather, let them make their recom
mendations and send them only to those who 
elected them. Then those who feel to follow 
the recommendations may do so, and those 
who do not so feel won't feel they have been 
misrepresented. 

GILBERT w. OLSON 

Milton, Washington 

CORRECTION 
The photographs accompanying the article, 

"Love in Action" (January) were incorrectly 
credited to Ruth Bacon Hirshfield, the author. 
They were taken by William H. Burkett. 
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CLERIC : RELIGION IS ON PAR 
WITH PORNOGRAPHY IN RUSSIA 

Religion in Russia has the same status 
as pornography, according to the secre
tary of the East-West Relations Advisory 
Committee of the British Council of 
Churches. 

The Rev. Paul Oestreicher, who is pre
paring a report on religious conditions in 
Eastern Europe for publication next 
Fall, described the current situation in 
an interview with the Methodist Re
corder, of London. 

"In certain respects," he said, "religion 
is regarded in the same way as pornog
raphy. Practice it in private. Read it in 
private. The Communist view is that it 
is corrupting. Religious literature in the 
Soviet Union is often banned under the 
same law that bans pornography." 

Although the Anglican clergyman re
ported that "the days of savage persecu
tion have passed," he added that "if it is 
not impossible to practice religion, it is 
made very difficult to do so." 

Mr. Oestreicher said the Russian 
Orthodox Church has a membership of 
at least 30 million, and that in Moscow 
there are 48 Orthodox churches open 
every day of the week. Although young 
people occasionally attend, he pointed 
out that they may face difficulties in 
educational and career advancement if 
it becomes known that they are prac
ticing Christians. 

"Let's say it's as difficult to make the 
grade in society in a Communist country 
if you acknowledge to being a Christian 
as in the United States if you acknowl
edge to being a Communist," he com
mented. 

Rejecting the use of the phrase "be
hind the Iron Curtain," Mr. Oestreicher 
pointed out that church situations differ 
from one Eastern European country to 
another. 

In Poland, which has a population that 
is 95 per cent baptized Roman Catholics, 
the most powerful man is Cardinal 
Stefan Wyszynski, Mr. Oestreicher said. 
"The sociological basis of the Church is 
so strong that there is a constant power 
struggle between the Church and the 
Communist Party. The Polish people are 
behind the Church. Poland today has al-

most twice as many clergy as before the INTCRNATIONAL CONGRESS ONWORLD EVANGEUZATION 16-25JULY1974 

war, with the RC religious Orders burst
ing at the seams." 

The British Council of Churches of
ficial declared that "if you count church 
attendance, Poland is almost certainly 
the most Christian country in the world. 
It is also the only Communist-governed 
country where peasants own the land." 

In contrast to the Polish situation, Mr. 
Oestreicher said, the Rumanian Ortho
dox Church is closely identified with the 
state. He reported that the Rumanian 
Communist Party "sees the Church as a 
help in maintaining national traditions 
and as giving national consciousness to 
the people. Churches not of the Ortho
dox tradition find it somewhat more 
difficult to function, and religious litera
ture has been scarce, but the situation 
is improving here." 

East Germany is the only .country in 
Eastern Europe with a Protestant ma
jority, Mr. Oestreicher noted, but he 
added that there is "an inherent and in
evitable tension between church and 
state. Today, a live and let live policy is 
a precarious reality, less shaky than 
seemed likely a decade ago." 

Although there is "c0mplete freedom 
of worship," he said, "to be an active 
Christian needs a certain amount of 
courage." But despite pressures, Mr. 
Oestreicher reported that nearly 11 mil
lion of the 18 million citizens remain on 
the books of their parish church. 

Mr. Oestreicher commented that East 
European Church membership in the 
World Council of Churches "means a 
great deal in terms of association with 
the World Church. Also it helps them 
to give as well as to receive from fellow 
Christians- and their giving, material 
and spiritual, is at least as great as their 
receiving. All this, and contacts with the 
West through various international or
ganizations, helps to break down bar
riers." 

(RNS) 

DR. MARTIN MARTY BELi EVES 
UNITY MOVEMENT IS IN COMA 

Dr. Martin Marty feels that the or
ganized ecumenical movement has a 
weak pulse today but the noted church 
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LAUSANNE 

Religious News Service Photo 

THEME OF EVANCELIZATION 
CONGRESS 

Reproduced here are the theme and sym
bol for the 1974 International Congress on 
World Evangelization, which will be held 
in Lausanne, Switzerland, July 16-25. "Let 
the earth hear His voice," is the Congress' 
principal theme, foll.owed by subthemes 
from Luke 4:1 8. The symbol features the 
name of the host city, stylized numbers in
dicating the year of the event and four fish 
suggesting the four points of the compass 
as well as the ancient symbol of Christianity . 

Some 2,700 evangelical leaders from 150 
nations are expected to attend the Congress, 
half of them from "Third World" countries. 
Evangelist Billy Graham is honorary chair
man of the gathering, which will be aimed 
at developing a strategy to "help complete 
the evangelization of the world by the turn 
of the century ." 

historian is unwilling to write an obitu
ary for the ecumenical spirit. 

He agrees with those who insist that 
the institution side of ecumenism is 
"clearly in trouble." Dr. Marty suggests 
"coma." 

In New York stafP members of the 
United Methodist Board of Global Min
istries Ecumenical and Interreligious 
Concerns Division said they thought 
Dr. Marty's analysis was truer two years 
ago than now. 'W e're so used to things 
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having to go upward all the time that 
we don't recognize some movements 
need up and down periods," says the 
Rev. Jeanne Audrey Powers. Dr. Robert 
Huston said that ecumenism is taken for 
granted now and what was news five 
years ago is not news when it happens 
today. 

According to Dr. Marty, a professor at 
the University of Chicago, denomina
tionalism, sectarianism and particularism 
are being reasserted. 

RNS Photo 

Yet Dr. Marty believes that Christian 
unity is a "pull from the future, drawn 
by the magnet of Christ's promise about 
one Hock." He finds it unwise to base 
assessment of the ecumenical movement 
entirely on its present situation. ECUMENICAL ORGANIST 

The scholar also maintains that what
ever may be wrong with the movement 
at present is in part a result of its "suc
cesses, from changes in the world whose 
ecumenical sources people never clearly 
recognized.'' 

Ann Arbor, Mich.-Sister Lorraine 
Therese Miller plays the organ, which is 
not unusual for a Roman Catholic nun, but 
she does it in an ecumenical way. For 
almost two years she has served as organist 
at the Glacier Way United Methodist 
Church in Ann Arbor. "Playing at Glacier 
Way is my way of acting out the spirit of 
the ecumenical movement," she says. Be
fore coming to Ann Arbor to study for her 
doctorate at the University of Michigan's 
School of Music, Sister Lorraine was an 
organist at an Episcopal cathedral in Port
land, Ore. 

Dr. Marty's views on ecumenism ap
peared in an article written for The 
Lutheran, the magazine of the Lutheran 
Church in America. The author is a 
clergyman of the Lutheran Church-Mis
souri Synod. 
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FOR 
EXPECTANT 
PARENTS 
by 
Anita Wheatcroft 

From the heart and mind of a busy mother comes 
this book on the preparation for Christian parent 
hood . The author treats spiritual matters in the 
home as a natural part of daily living . Prayers 
and scripture references are provided for fomily 
use . $1.25 each; l 0 or more, $1 .00 each 

BIBLE 
SAMPLER 

A guide to twelve months of 
systematic Bible reading with 

special Sunday readings . Provides a discipline 

for daily spiritual instruction and growth. 25¢ 
each; l 0 or more, 20¢ each 

Order from Dept. M-21 

THE UPPER ROOM 
1908 Grand Avenue 

Nashville, Tennessee 37203 

The Ecumenical and Interreligious 
Concerns Division is receiving more re
quests than ever before from local 
churches asking for help in organizing 
ecumenical activities and conferences. 
A National Workshop on Christian Unity 
will be held in Charleston, South Caro
lina March 11-13, focusing on develop
ing local ecumenism. 

UNITED METHODIST AGENCIES 
SHARE IN LAYMAN'S BEQUEST 

A United Methodist congregation, a 
seminary and the denomination's Board 
of Pensions are sharing in the $1,900,000 
trust fund of a layman who died in 1960. 

The funds come from the estate of the 
late William Hartman, a life-long mem
ber of the Evangelical United Brethren 
( EUB) Church, which merged with the 
former Methodist Church in 1968. The 
donor was a vice-president and a direc
tor of National Cash Register Co. in 
Dayton. 

Mr. Hartman, an emigrant from Ger
many, stipulated that his assets, after 
the death of a niece and a family em
ployee, would be shared by the EUB 
Superannuated Ministers Fund, Evan
gelical Theological Seminary and Day
ton's Wayne Avenue EUB congregation. 

The present Church Pension Board, 
successor to the EUB ministers fund, 
will receive $950,000; the Evangelical 
Seminary, Naperville, Ill., in process of 
merging with Garrett Seminary, Evan
ston, will get $380,000, and the Wayne 
A venue Church, $570,000. The congrega
tion has been relocated and renamed the 
Hope United Methodist Church. 

Mr. Hartman's bequest is believed to 
be the largest ever left to church 
agencies by a member of the former 
EUB Church. ( RNS) 

ZANZIBAR REQUIRES TEACHING 
OF ISLAM TENETS IN SCHOOLS 

President Aboud Jumbe of Zanzibar 
has announced that teaching of the prin
ciples of the Muslim religion will be 
compulsory at all school levels. 

About 99 percent of the island's popu
lation of some 350,000 are followers of 
Islam, he said. 

(In April, 1964, Zanzibar, 20 miles off 
the coast of mainland Tanganyika on the 
East African coast-both former British 
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colonies-me.rged to form what is now 
known as Tanzania. Zanzibar, under the 
arrangement, has remained largely au
tonomous.) 

RNS 

UNIVERSITY RELIGIOUS TEST 
SPARKS A DISPUTE IN MALTA 

A church-state controversy has 
erupted in Malta over the issue of elimi
nating a time-honored "religious test" 
provision for entrance into the 400-year
old Royal University of Malta. 

The Mediterranean island republic, 
whose constitution recognizes Roman 
Catholicism as the official religion, has 
long prescribed that students applying 
for entrance into the Royal University 
must be examined on the Catholic faith. 

Recently Socialist Prime Minister Dom 
Mintoff announced he was abolishing 
the religious test requirement. 

Fears have arisen among Catholics 
that Mr. Mintoff might also be thinking 
of abolishing the teaching of religion
as now prescribed-from the state-run 
schools. 

About 99 percent of Malta's popula
tion of 325,000 are Roman Catholic. 

RNS 

RABBI URGES JEWS TO REJECT 
"ZERO POPULATION CROWTH" 

Warning that American Jewry is 
threatened by a declining birth rate, the 
new president of the New York Board 
of Rabbis has urged Jews to reject the 
concept of "zero poulation growth" and 
to have at least three children in each 
family. 

Rabbi Roth, the father of three, warns 
that unless the Jewish community shows 
an "increase in population, it will grow 
weaker and will face a threat to its 
existence." 

Rabbi Roth reported to the New York 
Board of Rabbis that the Jewish popula
tion in the U.S. "is the same now as it 
was 30 years ago. There should have 
been, if we had merely kept pace, 12 
million Jews in America today, but there 
are only 6 million." 

Rabbi Roth said he did not have an 
opinion on whether the "zero popula
tion" principle should be observed by 
"the rest of the human family." 

SELF-DEVELOPMENT FUNDS FALL 
FAR SHORT OF CHURCH'S COALS 

The Rev. St. Paul Epps, who heads 
the staff of the United Presbyterian Na
tional Committee on the Self-Develop
ment of People, has called for greater 
efforts to fulfill the church's commitment 
to sell-development. 

Noting that the denomination's three
year-old fund-disbursing group was 
"geared up for a ten-million-dollar-a
year level" to overcome poverty, Mr. 
Epps said barely two million dollars a 
year had been raised. 

His annual report to the committee's 
January meeting in Detroit recorded an 
income of $2,044,283 in 1973 from all 
sources, but mostly from the One Great 
Hour of Sharing Offering during Lent. 

Mr. Epps said that the moratorium on 
new self-development proposals was con
tinued last year. More than 200 applica
tions for grants by self-development 
projects had to be returned until more 
funds become available. 

International projects were not affected 
by the moratorium and the committee 
made two grants: $60,000 to the Barba
dos-based Christian Action for Develop
ment in the Caribbean (CAD EC) and 
$12,120 for the technical training of un
skilled poor in Monterrey, Mexico. 

CADEC is made up of clergy and lay 
people from within the Caribbean. 
Among projects already started are a 
vegetable cooperative in Dominica, agri
cultural cooperatives and native arts 
and crafts enterprises in Trinidad, farms 

utfor 
them, 
could we 
have 
forgotten 
Jesus? 
THE TWELVE WHO WALKED 
IN GALILEE were "the critical 
bridge between Jesus and the 
church," writes Woodrow W . 
Smith. The apostles alone were 
the living link between Christ 
and Christianity. The author viv
idly portrays the Twelve, one by 
one, as men of flesh and blood, 

and farm schools in St. Kitts, Trinidad, 
and Nevis, a sewing cooperative in Cu
racao, a boat and engine project for 
fishermen in Grenada, a housing project 
in St. Vincent and an educational de
velopment in Barbados. 

UMCOR ALLOCATIONS REFLECT 
NEAR-RECORD INCOME IN '73 

After one of its highest income years, 
the United Methodist Committee On 
Relief (UMCOR) has approved nearly 
a half million dollars for a variety of 
world-wide operations during the first 
four months of 1974. 

The major share, some two-thirds, 
will be spent through inter-church chan
nels, and the largest portions will go to 
aid refugees and victims of famine. 

UMCOR's income for 1973 reached 
$4,272,991, only a half-million dollars 
below the all-time peak in 1972. It was 
a record for any year without a major 
disaster appeal. 

During the agency's session in Miami 
in January, word arrived that the One 
Great Hour of Sharing offering among 
United Methodists topped the million
dollar mark in 1973 for the first time
$1,041,000. This offering, set this year for 

saddled with human frailties but endowed with the spirit of His love. These 
perceptive character studies serve as inspirational examples to all who aspire 
to more effective discipleship. $3.95 

• AT YOUR BOOKSTORE 
Fleming H. Revell Company, Old Tappan, N.J. 07675 

(If ordering by mail, please add 15t handling.) 
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LETTERS TO KAREN 
Charlie Shedd 

Marriage advice out of the depths of a father's 
love for his daughter- advice that gets 

to the heart of life and deals with delightful 
intimacy and good humor, covering a wide 

range of subjects with directness, understand
ing, and concern for both husband and 

wife_ $3.50 

THE JOYFUL WEDDING 
Nick Hodsdon 

Innovative ideas and sixteen original songs for 
the very special wedding-the kind 

created by the bride and groom themselves 
to give expression to the unique quality of 

their love and commitment. Practioal 
and inexpensive ideas for decorations and 

clothing, Scripture suggestions, and infor. 
mation on writing original vows. $3.50, paper 

TELL ME AGAIN, I'M 
LISTENING 

Richard B. Wilke 
Do you have trouble communicating with your 

spouse? This frank appraisal of what 
it means to have a real dialogue in mar

riage offers helpful and practical advice to 
any marriage-minded person_ The author 

shares his personal experiences as well as those 
of several of the couples he has 

counseled. $3.95 

KEEPING PEACE IN THE 
FAMILY .... Harold M. Mallett 
Family counseling in a warm, informal style. 

Advice from a pastor-counselor on 
basic human relations and practical guid

ance in such areas as honesty, divorce, and 
in-law relationships. Deals with getting 

along and all the selfish concerns and difficult 
situations one can get into as the family 

struggles lo remain a unit. $3.95 

at your cokesbury bookstOfe 

learning to 
accept God's will ... 

; ~ 

WHEN GOD SAYS NO . . . it is not that 
He is deaf to our prayers, but because 
He has bigger plans for our lives. William 
P. Barker proves the point with 14 Bib
lical "case studies" : Elijah, Abraham, 
Joseph, Moses, David , Jonah, Job , 
James, John and Paul. The author shows 
how each of them learned to be grateful 
for God's " no," and how we can do the 
same. $4.95 

AT YOUR BOOKSTORE 
n;ia Fleming H. Revell Company 
., Old Tappan, N.J. 07675 
(If ordering by mail, include 15¢ handling.) 
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abingdon 
the book publ1sh1ng deportment of 

the united methodist publ1sh1ng house 

March 24, is one of UMCOR's two major 
sources of funding, along with Advance 
Specials giving, and its current goal is 
$2 million annually. 

Among the $281,782 in grants for 
specific, mostly short-term projects, 
were: 

For work with refugees or political 
detainees-$10,000 each in Rhodesia, 
Botswana and Malawi, $15,800 in South 
Africa, $16,000 in B<>livia, $15,000 for 
Chileans, $17,500 for Palestinians. The 
projects include family assistance, cloth
ing, vocational training, crop aid, legal 
aid, help with finding employment, land 
reclamation, resettlement. 

For famine relief and rehabilitation
$65,000 to West Africa for resettlement, 
medical aid and development of water 
resources. 

For Vietnam-$65,000 to Vietnam 
Christian Service, including support of 
UMCOR personnel, $12,500 to Holt 
Adoption Program for a new reception 
center in the adoption portion of its 
work with children, similar to a long
standing program in Korea. 

Other smaller grants will go for family 
planning in Indonesia and Egypt, rural 
development in Japan, Haiti and Guate
mala, earthquake reconstruction in 
Mexico, retraining of jobless women in 

Mauritius and hurricane relief in Fiji. 
(UMC) 

DOWNTOWN MIAMI CHURCHES 
RESIST ESCAPE TO SUBURBS 

Houses of worship in downtown 
Miami stand in sharp contrast to inner 
city congregations elsewhere in the coun
try. Instead of fleeing to the suburbs or 
shutting down as their neighborhoods 
change, they are staying and expanding. 

Their activities have helped to spur a 
downtown renovation program that has 
been endorsed by civic leaders and 
Florida's Gov. Reuben Askew. 

A recent ecumencial worship service 
in Bayfront Park demonstrated the de
termination to make Miami "the city 
under one God." 

Temple Israel of Greater Miami was 
one of the first to consciously decide to 
remain and expand. Leaders of the syna
gogue determined to expand its facilities 
in 1967. 

Only five years earlier, the temple had 
built a $250,000 youth center. As the 
exodus of middle-class residents from the 
area increased shortly after that, a com
mittee decided to continue building 
synagogue facilities downtown to pro
vide services for those who remained. 
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Now Ready! From NEW WORLD SOUND 
An invaluable discussion starter for groups studying 

WOMEN: Over Half the Earth's People 
The THIRD WORLD WOMEN Cassette 

With cassette correspondent Beverly Chain (shown interviewing Shireen Subramanya) 

Asks: How has culture affected the role of women? 
Are " village" women in India mu ch like " village" women in the U.S.A.? 
Has religion been an impediment to the development of women? 
What is the role of the mass media in the oppression of women? 
and many other important issues 

Interviews with women of Afri ca, Asia, the Middle East, Latin Ameri ca 
and Blacks and Hispanic w omen in the U.S.A. 

Includes a statement by an Australi an abo ri gine; a special Prayer for 
Women ; men 's reactions 

Order your cassette today 

<;e rv1ce Center A lso, fo r gro ups studying Justi ce, Libera-
7820 Reading Road 11on and Development. Be sure to o rder 
Cinci nnati , Ohio 4S237 LATIN AMERICA-JUSTICE, LIBERATION 

AND DEVELOPMENT 
__ INDIA (cassette #1 ) Each cassette $3 .50 
__ FAITH AND JUSTICE (#2) 
--LATIN AMERICA- JUSTICE, LIBERA-

TION AND DEVELOPMENT (#3) 
__ THIRD WORLD WOMEN (#4) 
-Also available : a subscription at re

duced rate for New World Outlook 
subscribers o f four cassettes for $10.00 
(non-subscribers, $1 2.00) 

0 Start subscrip-
tion with #4 

0 Start subscrip-
ti on with #3 

0 Send all four 
whi ch are now 
ready 

____ Amount enclosed ____ Bi ll me later 

NAME --------------------
Address 
City State Zip code ----

- - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - _ I 



BARBARA HOWELL PHOTOGRAPH 

Part of a series of paintings interpreting the life of Jesus in Balinese terms . 

Zachaeus and ] esus1 by Kt. Lasia (I ndonesia) 


