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MISSION MENO 
News and Analysis of Developments in Christian Mission 

July-August, 1973 

Asia. A shift to a different style of operations may have been signalled by the 
recent Singapore meeting of the former East Asia Christian Conference. A 
change of name to the Christian Conference of Asia, the election of a new staff 
headed by Singapore UMC bishop Yap Kim Hao, and increased participation of 
youth and women were noticeable signs of the change. The mere fact of an open 
election (in which Yap narrowly won over EACC general secretary U Kyaw Than) 
was itself novel. Yap, who will resign the epicopacy, and his two associates, 
India's Harry Daniels and New Zealand's Ron O'Grady, will assume office by 
the beginning of next year. The concern of many delegates with secret police 
scrutiny in their home countries and the reported presence of Singapore Internal 
Security Department agents at the Conference helped to dilute social statements. 
On church matters, the Conference asserted to its member churches that "the 
responsibility for the thrust of mission in Asia now must be in our hands, no 
longer in the West" and asked the CCA to act as an enabling agency to help more 
Asians move "from one church to another church in a different country to share 
in God's mission" and set up working groups to develop a regional perspective 
on such questions as aid and development. A special ecumenical fund was set 
up in memory of the late D. T. Niles, the organization's first general secretary. 

Philippines. The continuing struggle between Muslims on the Island of Mindanao 
and the government and Christian settlers has resulted in the shooting of UMC 
missionary Paul Van Buren. Van Buren received deep flesh wounds in his legs 
and back during the ambush of a bus behind him on a road, but is reported in no 
danger. He reported on the conflict in this magazine in May (Mindanao's Pocket 
War). 

Women. United Presbyterian Women will be holding their national business 
meeting at Iowa State University, July 10-14, for some 400 official voting delegates 
from presbyterials around the country. The usual pattern has been the traditional 
huge conclave at Purdue every three years. They are apparently going to wrestle 
with bylaws, reports and budgets in "a community of worship." Eliminating 
discrimination and restrictive practices against women in the church is listed as 
an urgent concern. United Methodist Women, on the other hand, haven't abandoned 



the huge conclave idea -- theirs will be in Cincinnati, October 4-7. The 
10, 000 women will be able to wake up to a half hour of Bible study (6 :30-
7 :00 a. m. ~) broadcast on a local TV station and led by Dr. Catherine 
Gunsalus, a professor at Louisville Presbyterian Seminary. 

Shalom. The ancient (and modern) Hebrew word for peace, shalom, is 
the name of a new Church School curriculum which has been jointly pre-
pared by six Protestant churches with the help of the American Jewish 
Committee. Curriculum planners hope it will help Christians understand 
the Jewish roots of the faith, especially the ethical and moral imperatives 
which dominate the Old Testament. The new curriculum will be used more 
to complement than replace existing curriculums in the several denomina
tions. Churches participating are the Disciples of Christ, the Episcopal 
Church, the Presbyterian Church, U.S., The Reformed Church in America, 
the United Church of Christ, and the United Presbyterian Church in the U.S.A. 
In the sense in which it is used by the curriculum planners, shalom doesn't 
mean simply the absence of war, but "well-being" and "wholeness" in the 
community of God's people -- a wholeness based on justice and righteousness. 

Babies and Bibles. A Presbyterian Church in Maryland with only 28 members 
has undertaken a task that would stagger many a large publishing house - -
the production of a Bible concordance. It all started at the Poolesville 
Presbyterian Church when Martin Speer was born prematurely and everyone 
in the church joined in prayer that he would live. During the time the baby's 
life hung in the balance, the parents hunted for support in the Bible. When 
the three-pounder survived and started growing the church decided it would 
give thanks by preparing a concordance to The Living Bible, Dr. Kenneth 
Taylor's popular paraphrase which has sold over seven million copies. The 
minister, the Rev. Filbert L. Moore, Jr. , says the project has been a "leap 
of faith" and hopes "this index will help ordinary people get into their Bibles." 
With the help of nearby computers, the project is now completed at a modest 
cost of $24. 95 per concordance (P. 0. Box 68, Poolesville, Maryland 20837). 

Farm Workers. The struggling United Farm Workers Union, headed by 
Cesar Chavez, is facing the biggest test of its life in California during the 
current grape harvest. Most of the grape growers which three years ago 
signed contracts with Chavez' union have signed instead with the Teamsters, 
which with 2. 2 million members is the biggest and richest union in the world. 
The striking United Farm Workers have thus far not been successful in stopping 
the grape harvest. Observers feel the conflict between the Teamsters and 
the UFW is getting worse. In a telegram on June 23 to the National Council of 
Churches, Chavez said the Teamsters have "initiated a reign of terror." 
Today, said the charismatic Mexican American leader, "our picket line was 
attacked by approximately 200 Teamsters with clubs, rubber hoses, knives, 
ice picks and guns. Five of our strikers required hospitalization and many 



more were injured." Although Chavez is personally still committed to non
violence, there have been reports that not all his followers are equally 
committed. An effective grape boycott, similar to that which won contracts 
for the farm workers originally, remains Chavez' strongest weapon. 

Mentally Retarded. A five day work study conference on "The Church and the 
Mentally Retarded" will be held at Scarritt College in Nashville, Tennessee, 
July 22-27. It will be co-sponsored by the college's Center for Continuing 
Education and UM Board of Discipleship's Division of Education. It'll deal with 
the current situation of the mentally retarded, varieties of ministries needed, 
skills needed in teaching group leadership, community channels for cooperative 
work, ministries needed by parents and other family members, and curriculum 
resources. One ministry the conference might want to look into is helping 
retarded persons secure their legal rights. Rights often denied the retarded 
include the right of due process and equal protection of the laws (they are easily 
intimidated by the whole process of arrest and interrogation) and the rights to 
an education. Those in institutions often lack basic rights to proper medical and 
physical care. (The non-profit educational organization known as the Public 
Affairs Committee, at 381 Park Avenue South, N. Y., 10016, has produced a 
pamphlet called Securing the Legal Rights of Retarded Persons, available for 
35 cents.) 

Housing. The eighteen month moratorium on federally-aided housing construction 
for low and middle income groups has meant an estimated loss of 1. 9 million jobs. 
Almost as important has been the potential effect on volunteer efforts, most of 
which were in the process of working on projects which were suspended. These 
would be such persons as community workers, architects, contractors, lawyers, 
realtors, businessmen and skilled craftsmen who have responded with at least 
92, 000 volunteer man-hours of skilled services and who, according to the 
Interreligious Coalition for Housing, may be "turned off" by the moratorium. In 
Senate testimony, United Presbyterian Robert E. Johnson, who heads the Coalition, 
said the moratorium has had a "devastating impact" on religious-sponsored housing 
projects. He said 108 projects were affected, over 14, 000 units, with a total 
estimated cost of the proposed projects at $240 million. Religious groups, he said, 
were liable to professionals for services rendered for $960, 000. 

Feminism. Among some 250 women from 28 countries who met recently in 
Cambridge, Mass., to plan for the first International Feminist Congress were 
two Board members and one staff person from the UMC Women's Division. The 
Congress is scheduled for September, 1974, to give it maximum impact before the 
UN conference on the status of women set for 1975 and will probably be held in 
Belgium or Sweden. Women's Division staffer Consuelo Urquiza was named as 
first alternate to the proposed U.S. delegation of five, chosen out of the 15 women 
named to the planning committee. In a distinctly different approach, the Southern 



Baptist Convention at its recent meeting in Portland, Oregon, rejected a 
resolution asking "full recognition to women in leadership roles in church 
and denominational l i.E " in favor of one affirming what was described as 
God's order of authority--Christ the head of every man, man the head of 
the women and children in subjection to their parents. Mrs. Richard 
Sappington, a pastor's wife from Houston, Texas, was the author of the 
successful resolution which overturned one from the resolutions committee. 
She asserted that ' 'It is with great disturbance of heart I see the effects of 
Women's Lib on our women." 

Brazil. Relationships between the United Presbyterian Church, USA and 
the Presbyterian Church of Brazil have been strained in recent years as 
the more conservative body in Brazil has had differences with the USA 
church over such items as the Confession of 1967, church union, the transfer 
of institutional property, and the role of the church in facing political reali
ties. Recently the Brazilian church's official paper published an article 
stating that the sixteen-member Executive Committee of the Presbyterian 
Church of Brazil had voted to "declare ended our relations" with the United 
Presbyterian Church, but no official word has been received in the U.S. 
United Presbyterians have worked with the church in Brazil since 1858 and 
missionaries continue ministries in several presbyteries there. The United 
Presbyterian Church has asked the World Alliance of Reformed Churches to 
clarify United Presbyterian relationships with the Presbyterian Church of 
Brazil. 

Sarawak. The Medical Board of the Methodist Church in Sarawak is negotiating 
with the government to take over Christ Hospital in Kapit. The church hopes 
to secure compensation for the land, building and equipment of the hospital and 
to insure employment of existing staff. The high cost of maintaining the medical 
facility and government plans for development of Kapit into a divisional head
quarters with expanded facilitie_s, including medical ones, were factors in the 
decision. 

U.S. -2s. The UM National Division will be returning to Kansas City and the 
Bishop Don Holter Center for Renewal to train some thirty U.S. -2's for two 
years of national service. The training will be from August 5-19 and the 
young men and women will be headed for community centers, children's homes, 
urban centers and church and community programs around the country. 



Bury My What at 
Wounded Knee? 

Now that emotions have had a little 
me to cool off, this might be a good 
1oint to take a look at the state of rela
ions between American Indians and the 
est of the United States. 

That those relations are not good goes 
rithout saying. They never are good; 
hey only vary from bad to worse. At the 
noment, they may be worse. 

Tactically, the occupation of Wounded 
~nee was probably a mistake. The con
rontations of the 1960s are very much 
1ut of fashion. Any operation which 
lepends so much upon sympathetic 
nedia coverage can not fare very well 
vhen the fickle practitioners of news 
election decide that the style is out of 
late. 

The historic defense of those who 
lo the confronting is that they have 
tothing to lose. This must be particu
arly true of American Indians since the 
tistory of this nation shows that the 
:Vhite Americans will do almost any
hing to Indians except take them seri
msly. Nevertheless, the history of what 
,ve have done to Indians is such that 
t is never safe to predict that things will 
10t get worse. 

The history of the Nixon administra
fon is a case in point. A short three 
1ears ago this administration gave every 
ndication of being one of the best in 
recent history on this subject. President 
~ixon's message to Congress pointed to 
najor new direction in policy. Since, 
hen, however, everything has been 
fown hill. The occupation of the Bureau 
>f Indian Affairs last fall and the take
iver of Wounded Knee have been skill
ully used by bureaucratic diehards to 
~£feet a return to old policies and atti
:udes. 

Indians are used to this sort of thing. 
[t happens under administrations of both 
)arties. And it can happen because the 
·est of us don't know enough about In
Jlian affairs to know what's going on. 
By and large, we don't know because we 
don't want to know. 

Because of history, Indian affairs are 
entwined with the Federal government 
to a degree that would drive most of 
us up the wall. This has created a rela
tionship of dependency and paternalism 
that is not good for either side. 

Efforts to end the relationship have 

~
not been notably successful, either. The 
poor, undereducated Indian caught in a 
cultural conflict on the reservation is no 
better off when he moves to a city. 
According to David Lester, executive 
director of the Urban Indian Develop
ment Association, the frequent result is 
a hopeless migration back and forth be
tween city and reservation with misery 
at both ends. 

Sad stories about Indians are nothing 
new. What would be new is a response 
by Americans that went beyond pity and 
charity. 

It is the contention of Vine Deloria, 
Jr., the Indian author, that U.S. govern
ment policy is basically determined by 
professional "Indian experts" in the 
bureaucracy who ride out all reforms 
and all changes of policy at the top and 
that it is these people who must be 
influenced and changed rather than 
working on a generalized good will 
among the entire population. A good 
point, but an informed citizenry is the 
best defense against the arrogant bu
reaucrat. 

Many church members were infuri
ated to discover that their denomina
tions were funding "militant" Indian 
groups. That objection would be more 
persuasive if they proposed funding 
alternate strategies to correct the situa
tion. Historically, the church's role has 
not been a noble one since it has too 
often been willing to see itself as the 
"civilizing" arm of White society. 

What the church might do today to 
make up for past sins is not simply to 
engage in a fidget of guilty mea culpas 
but to use its educational resources to 
inform its members of what the real 
situation is among American Indians. 

This is not a matter of tear jerking. 
What the Indian does not need is pity. 
What he does need is sympathy, under
standing, encouragement and money. 
They are all required. If what got buried 
at Wounded Knee was "heart," in the 
sense of sentimentality, we might all be 
better off if we don't also bury our head 
there in the process. 

A House Is Not a Church 
The destruction on June 13 by govern

mental decree of Afghanistan's only 
Protestant church raises again the 
Psalmist's question: how do you sing the 
Lord's song in a strange land? 

-~-

It is a particularly difficult question in 
I a land as isolated as Afghanistan, whose 

government may have a number of un
stated reasons for not wanting a Chris
tian church to be built. At this point 
there is no indication that the Kabul 
government will compensate the Protes
tant community for the loss in land, 
structure and equipment of $288,000. 
The church itself was built only a few 
years ago for the foreign community and 
the news of its destruction will be a 
blow to those churches and individuals 
that gave sacrificially to its construction. 

Of the government's several stated 
objections to the church the most in
teresting is the charge that the struc
ture's height of 49 feet was "offensive" 
to non-Christians . Indeed, the A-frame 
building looks as if it would have been 
more at home in Kingston, Pa., than in 
Kabul, Afghanistan. The response that 
the roof is no higher than the minaret of 
the Islamic Mosque in Washington,. D.C. 
does seem weak-but it is hard to tell 
whether the charge or the response is 
the weaker. 

Nevertheless, the comparison with the 
mosque is significant. While a mosque 
must have certain features in order to 
be a mosque, such as a minaret, a pool 
for ritual purification, and a prayer niche 
pointing toward Mecca, there is no re
quirement that a church must have any
thing to be a church. In fact, Christians 
have known since they worshipped in 
catacombs that they were the Church, 
the "called out" ones. Muslims, on the 
other hand, would never say they are 
"the Mosque." 

When the ancient Israelites went into 
exile in Babylon they felt they could 
not "sing the Lord's song" chiefly be
cause they were away from the Temple, 
the House of the Lord, and therefore 
they were away from God Himself. 
Gradually they learned that their God 
was greater than they had thought and 
they should gather themselves together 
to worship Him even though they had 
no Temple. Out of that came the syna
gogue, the place of gathering together. 
Perhaps God is teaching Christians in 
such places as Afghanistan, where it 
sometimes seems so difficult to "sing the 
Lord's song," that they must find new 
ways of gathering together and wor
shippin~ Him instead of attempting to 
bring their American-looking temples 
with them. 
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why th~ 
world ~oun~il i1 
~ont1ov~11ial 

The World Council of Churches 
has been a controversial body 

since its beginning. This controversy 
is inescapable since the World Coun
cil by its very nature causes people 
to confront the conflicts of loyalties 
that exist in their daily lives. Seeking 
to be true to the nature of a universal 
church, it claims that for the Christian 
the cross represents a loyalty higher 
than the flag, that racism is incom
patible with concern for mankind, 
that Christianity transcends all eco
nomic, political and social systems. 

In its actions it has sought to ex
press the belief that Christianity 
should not be the tool of any nation, 
bloc or system, but rather that it 
should be a conscience of society, 
commending the good and con
demning the evil in all systems and 
practices. Failure to comprehend the 
nature of the church has led to mis
understanding and controversy. 

Actually, the nature of the Church 
as the body of Christ, transcending 
all human institutions, has been mis
understood throughout history. The 
early Christians were criticized for 
their lack of patriotism when they 
placed the Kingdom of God above the 
Roman Empire. In the fourteenth cen
tury the papal seat was brought from 
Rome to Avignon, France, in an at
tempt to bring the church under the 
control of the French state. In the 
nineteenth century the Pope was kid
napped by Napoleon's forces and 
brought to France for the same pur
pose. Here were cases where nation
alism claimed ultimate allegiance, 
using religion for its ends and where 
the church, in being true to its nature 
as a universal body, had to challenge 
this distorted use of Christianity. 

In the twentieth century there have 
been many "isms" (nationalism, rac
ism, Communism, Nazism, etc.) 
claiming people's complete devotion. 
Conflict of Christianity with these 
views was apparent in one of the 
movements which prepared the way 
for the formation of the World Coun
cil. This was the Life and Work move
ment, a world body seeking church 
cooperation in work for justice and 
peace. 

In its first meeting in the early 
1920's in which plans were laid for 
the first world conference on Life and 
Work, it ran into serious difficulties 
of communication among Christians 
of nations which had recently been at 
war with each other. The French 
delegates refused to continue the 
planning unless the German delegates 
confessed the war guilt of Germany. 
The Germans, however, were unwill
ing to be the only ones to make a 
confession. The session was in danger 
of breaking up when Moderator Gian
piccoli of the Waldensian Church in 
Italy told the Assembly that he had 
lost two sons in the war, but never
theless was trying to maintain a spirit 
of Christian charity toward represen
tatives from the formerly hostile na
tions. He invited everyone to pray the 
Lord's Prayer and urged them to be 
particularly mindful of the petition 
"forgive us our trespasses as we for
give those who trespass against us." 
Gianpiccoli saved the conference and 
perhaps the young ecumenical move
ment from being wrecked on the rocks 
of nationalism. The group did succeed 
in planning a very significant world 
conference which was held in Stock
holm in 1925. 

Twelve years later, at a time when 

Paul Bock 

Nazism was threatening the security 
of Europe and of the world, the ,Life 
and Work movement held an impor
tant conference in Oxford, England. 
Hitler did not allow the German 
Evangelical Church to send delegates, 
for the ecumenical movement had 
previously expressed its support of the 
Confessing Church. This was a ·group 
within the Evangelical Church that 
strongly opposed Hitler's pure-race 
theories and the emerging practice of 
requiring proof of Aryan background 
for church membership or leadership. 
Quite a number of church people, 
especially those in the group called 
German Christians, were willing to 
collaborate with Hitler and to create 
a blend of Nazism and Christianity, 
but the Confessing Church found this 
totally incompatible with New Testa
ment teaching that "in Christ there is 
neither Jew nor Greek.'' 

The Confessing Church helped 
Christians elsewhere to see that the 
Church must be the Church of Jesus 
Christ, not the agent of a state or a 
culture. Their experience greatly in
fluenced the thinking of the world 
conference in Oxford in 1937 which 
had as a theme "Let the Church be 
the Church." One of the statements 
declared, 

The Christian accepts national 
communities as part of God's pur
pose to enrich and diversify hu
man life. Every man is called of 
God to serve his fellows in the 
community to which he belongs. 
But natio'nal egotism tending to 
the suppression of other nationali
ties or minorities is, no less than 
individual egotism, a sin against 
the creator of all peoples and 
races. The deification of nation, 

[321] 9 



"History has shown that Christianity 
is not true to itself if it identifies 

too much with one group or class." 

race or class , or of political and 
cultural ideals, is idolatry and can 
lead only to increasing division 
and disaster. 

In the late thirties the Life and 
Work movement merged with another 
ecumenical body, the Faith and Order 
movement, and thereby brought into 
being the World Council of Churches. 
However, as a result of World War II 
the official beginning of the Council 
was postponed. 

When the World Council was 
established in Amsterdam in 1948, the 
new ecumenical body confronted im
mediately the real problem of mani
fes ting a world Christian community, 
for the "cold war" had just begun. 
How could this ecclesiastical body 
transcend this political division of the 
world? Could it maintain fellowship 
with Christians on both sides of the 
iron curtain while simultaneously 
speaking out against evil in all parts 
of the world? 

The Amsterdam Assembly drama
tized its conviction that "in Christ 
there is no East or West" by inviting 
as the two main speakers in the In
ternational Affairs section of the pro
gram one churchman from the West 
and another from the East. The 
western speaker was John Foster 
Dulles, a Presbyterian layman who 
had helped formulate the Federal 
Council of Churches' document on a 
Just and Durable Peace, and who a 
few years later became Secretary of 
State under President Eisehower. The 
eastern speaker was Dr. Joseph 
Hromadka, a prominent theologian 
from Czechoslovakia whose efforts to 
maintain a dynamic Christian witness 
in a Communist land are well known 
throughout the world. The pro
nouncements produced at Amsterdam 
document the effort to rise above the 
world conflict. They denounce the 
evils of totalitarianism in the Com
munist world but also the evils of 
materialism and inequality in the cap
italistic world. 

At the time of the Amsterdam con
ference, the Russian Orthodox Church 
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was not a member. Its leaders de
nounced the conference, calling the 
wee a tool of imperialistic nations. 
The Chinese Protes tants, on the other 
hand, were represented. In fact, one 
of the Council's five presidents was 
Chinese. However, when the Korean 
War started and the WCC expressed 
its support of the United Nations' ac
tion to stop aggression, the Chinese 
denounced the World Council and the 
Chinese churchmen have not at
tended a WCC Assembly since that 
time. Some eastern European church 
leaders also denounced the wee for 
siding with one side in the world con
flict. However, Council leaders de
fended the action arguing that injus
tice must be denounced even if it 
jeopardizes fellowship. 

In subsequent years the World 
Council tried to demonstrate its con
viction that the iron curtain does not 
separate the members of the "one holy 
universal Christian church" by hold
ing some of its meetings in Com
munist lands. One such meeting was 
that of the Central Committee held 
in Hungary in 1956. The pronounce
ments issued there indicate that there 
was no desire to tone down or com
promise the Council's stand on any 
issue. One of them, for instance, read 
in part: 

People must be free to travel, to 
meet and to know their neighbors, 
through personal encounter to seek 
understanding and create friend
ship, and thus to choose by whom 
and in what way they wish to be 
governed. They must be free to 
obey the dictates of their con
sciences. They must be free to 
worship God, to witness to their 
faith and to have their children 
educated in it in church, school, or 
youth meeting. 

A very important step toward a 
more universal Christian fellowship 
was taken by the Council at its As
sembly in New Delhi, India, in 1961. 
It was there that the Russian Ortho
dox Church was accepted into mem
bership in the Council. There had 

been Greek Orthodox and other Or
thodox in the Council before this, but, 
nevertheless, the Council was pre
dominantly Protestant until this time. 
There had been Protestants from eas
tern Europe and China in the Council 
before, but in most countries they 
were minorities. Now a sizable church 
from a Communist nation was in the 
Council. Thus the Council was chang
ing from a predominantly Protestant 
and western organization to a Protes
tant-Orthodox and East-West organi
zation. At the same time more 
churches from Africa and Asia were 
joining, thus adding a stronger repre
sentation from the "third world." 

That this change presented new 
problems as well as new opportunities 
was clear at the time. Experience had 
already revealed the problems faced 
by churches in Communist lands in 
their ecumenical relationships. It was 
generally known that their govern
ment kept a close watch over them. 
Western churches were aware that a 
delegate from the East sometimes 
found it necessary to make a "pass
port speech", that is, a speech that 
he could show to an investigating 
Communist official back home as 
proof that he had carried some east
ern truth or point of view inlo an 
international church meeting. Still it 
was possible in the conversations and 
discussions in the conference to carry 
on a serious dialogue based on Chris
tian foundations. Some people have 
expressed the fear that the Council 
would come under Communist control 
but there is no sign of this happening. 
The eastern delegates contitute a 
minority in the Assembly and the cen
tral office located in Geneva, Switzer
land, is outside of the Communist 
orbit. 

Throughout the years, the WCC 
has rendered important services 
to world peace by bringing together 
Christians from parts of the world 
that are in conflict with each other, 
and by providing opportunity for 
them to study the causes and possible 
solutions of the conflict and thus to 
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The importance of the Program to Combat Racism was underlined 
when West German President Gustav Heinemann (right) visited 
Geneva and told WCC general secretary Philip Potter that he hoped 
the Council would raise a pro;ected one million dollars for the pro
gram . 

become reconcilors in their own coun
tries. At one time, it brought a group 
of Christians from both sides of the 
iron curtain to Geneva, Switzerland, 
to a discussion of disarmament experts 
-and with each other-in a search 
for steps that would facilitate dis
armament. At another time it ar
ranged for a meeting betwee~ Chris
tian leaders from the United States 
and those of southeast Asia in an ef
fort to help bring about peace in 
Vietnam. In these and in other ways 
the wee has acted to transcend the 
East-West conflict and to work for 
reconciliation, peace and justice. 

It has also done much to bridge the 
division between whites and non
whites, a division which often runs 
parallel to the rift between developed 
and developing nations. At the 1954 
Assembly of the WCC in Evanston 
Illinois, a very strong stand was take~ 
against segregation in the churches 
and in society. The Assembly said: 

The Second Assembly of the 
World Council of Churches de
clares its conviction that any form 
of segregation based on race 
colour or ethnic origin is contrar; 
to the gospel, and is incompatible 
with the Christian doctrine of man 
and with tlte nature of the Church 
of Christ. The assembly urges the 
churches within its membership to 
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renounce all forms of segregation 
or discrimination and to work for 
their abolition within their own 
life and within society. 

Many churchmen in the United 
States found this statement helpful in 
the sb-uggle for civil rights and inte
gration. But some churchmen in the 
Union of South Africa found the 
statement threatening. This was espe
cially true for leaders in the Dutch 
Reformed churches who tended to go 
along with the government policy of 
apartheid. Some wee leaders made 
repeated visits to South Africa to con
fer with the church leaders who at 
one moment were ready to take a 
stand along the lines of the ecumeni
cal statement. Yet the pressure of the 
government on the churches was so 
strong that three Dutch Reformed 
churches resigned from the Council 
in the late fifties , and have remained 
outside ever since. Other South Afri
can churches, however-Anglican, 
Methodist, Presbyterian and Congre
gationalist-continued their member
ship in the wee. 

In the late sixties it became ap
parent that conferences and pro
nouncements were insufficient means 
for expressing solidarity with the op
pressed. Black churchmen, meeting 
in Zambia in 1964 with WCC leaders, 
pointed to the apparent futility of 

peaceful means for bringing about 
social change, to the desperation of 
their people, and to the ever-growing 
readiness to use violent means for the 
sake of liberation. They felt deserted 
by the church, and used South 
Africa's Dutch Reformed Protestant
ism and Mozambique's Portuguese 
Catholicism as proofs that the church 
stands for segregation, discrimination, 
and the status quo. 

As a result, the WCC Assembly in 
Uppsala in 1968 not only took a strong 
stand against racism but called for 
specific action. An outgrowth of the 
conference was the establishment of 
a commission dealing with racism. It 
proposed a program of action and 
part of it was endorsed by the Central 
Committee in 1970. The most contro
versial part of the program was the 
plan to establish a fund supporting 
certain liberation groups in various 
parts of the world. The fund was 
meant to be a sign or symbol of the 
worldwide Christian community's 
concern for the oppressed non-whites, 
and of its determination not to have 
Christianity identified with white op
pression. 

In this ecumenical program a parti
cular effort was made to avoid pater
nalism. It was decided that non
whites themselves should indicate 
which of their movements truly repre
sent their aspirations for justice. Some 
of the movements recommended by 
them and later selected by the wee 
were movements which had used 
violence to gain freedom. The WCC 
made it clear that its grants were to 
be used only for nonviolent purposes 
such as education, medicine, social 
welfare. Nevertheless, a worldwide 
controversy ensued over the question 
as to whether church money should 
be used to support groups that do use 
violence. It was claimed that the 
chmch should be committed to non
violent forms of social change. On the 
other hand, some questioned the con
sistency of people who themselves 
had gained freedom through violent 
revolutions such as the American and 
French Revolutions telling others that 
they should never use violence to gain 
their freedom. The controversy is still 
going on. 

The WCC saw the risks and took 
them. If one wished to identify \vith 
the oppressed and if one wished to 
avoid paternalism, something like this 
had to be done. 

What is sometimes overlooked by 
critics is the attitude of Black Chris-



tians of Africa toward this matter. 
They have seen it as a manifestation 
of a change of heart on the part of 
white Christians and they have gained 
new hope from it. Recently the WCC 
was asked to mediate a dispute in the 
Sudan. The reason given for African 
b·ust of the wee was the fact that 
it had manifested understanding of 
the African situation through its pro
gram on racism. 

Symbolic of the WCC's concern to 
transcend racial and national barriers 
is the recent election of the Rev. 
Philip Potter, a Black Christian from 
the West Indies, as its third general 
secretary. The first general secretary 
of the WCC was Dr. W. A. Visser 't 
Hooft from Holland and the second 
was the Rev. Eugene Carson Blake 
from the United States. 

History has shown that Christianity 
is not true to itself if it identifies too 
much with one group or class. In 
some European countries the working 
classes have been alienated from the 
Church because of the identification 
of Christianity with the values of the 
middle and upper classes. In some 
Asian and African countries Chris
tianity has had a difficult time because 
it is viewed as an expression of 
western imperialism. And today in a 
predominantly non-white world, the 
credibility of the Christian Church is 
threatened because of its close identi
fication with the whites. 

Thus, the WCC, in being true to 
the church as a supranational and 
supraracial body of Christ cannot do 
its work in a world fill ed with the 
idolatries of race, nation, etc. unless 
it alienates some people in the process 
of doing its job. To represent the uni
versal is to invite the wrath of every
one who has made an idol out of some 
particular. 

It will not be easy to continue this 
witness but if the church is to be the 
church, it must be done. The Rev. 
Paul Abrecht of the WCC staH 
wrote, 

But wherever Christians strug
gle to maintain the transcendance 
of the faith to their fellow men, 
combi!1ing the desire for justice 
with the spirit of compassion, the 
search for the ecumenical com
munity of ideas and witness will 
proceed. • 

Dr. Bock, Professor of Religion at 
Heidelberg College, Ohio, spent his sab
batical in Europe doing research on the 
social teachings of the World Council of 
Churches. 

The Council's grou:th from a 
largely lVestern Protestant group 
to one more truly ecumenical 
was marked by the entry of mch 
Eastern Orthodox churches as 
those of Russia and Rwnania, 
whose Patriarch Justinian is shown 
here with former wee general 
secretary W . A. Visser 't Ilooft . 



11 Marie and I had decided 
that after 20 years at Lud
hiana Christian Medical Col
lege, where I was professor 
of Orthopedic Surgery, we 
should leave India . Indians 
we re fully qualified to do 
what I was doing, our chil
dren were almost grown 
(one daughter teaching iri 
India , a son doing medical 
training at Ludhiana, two 
more in college in the US), 
and we thought we might 
return to the US to practice 
medicine there . But just at 
that time the war between 
India and Pakistan exploded 
in late 1971 . In the 1965 war 
there had been a tremen
dous need for orthopedic 
corrections-limbs blown 
oH from mines, festering 
bullet wounds, shattered 
bones, shredded nerves, the 
lot . So I decided to come by 
here before we left to see if 
we could be of any service." 

had never opened ; it had been de
signed by Louis Kahn of Philadelphia 
as part of the " Second Capital ," a 
new city in the Dacca suburbs 
planned by Pakistan as a pacifier to 
its surly Bengalis. The buildings are 
dashingly modern but highly im
practical. An out-patient clinic did 
open downstairs, and Garst settled 
on the upstairs, which contained few 
rooms of typical hospital design . 

One year later Garst and a variety 
of professional and other helpers 
have created an orthopedic center 
that. will serve Bangladesh long after 
those wounded in the war have re
covered and Garst and his col
leagues have departed. 

New Style of Mission 

The project offers an interesting 
illustration of a new style of mission 
and service for the church. Not too 
far away from Bangladesh a Chris
tian hospital has provoked tension 
with the government in spite of 
rendering great service to Christians 
and non-Christians alike in a country 
with a tiny Christian community. It 
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Thus did Dr. Ronald Garst, doctor 
and United Methodist missionary, 
come to Dacca in early 1972 as 
Bangladesh began a slow painful re
covery from two disastrous years
the great cyclone of 1970 and the 
brutal occupation by the Pakistan 
military in 1971. 

No orthopedic facilities existed ; 
the largest hospital in Bangladesh 
(a nation of 75 million people) had 
120 beds. Garst began nosing 
around and found that he could get 
support, primarily from church 
groups, for his work, and he located 
an empty building that had been in
tended as an outpatient clinic but 

Barbara and Leon Howell 

is often called the American hospi
tal , and maintaining it-important to 
the morale of many Christians there 
-will be an increasingly heavy 
burden on a small community. But 
the Orthopedic and Rehabilitation 
Unit of Garst's Shaheed Surawardy 
Hospital allows the church and her 
personnel to serve in a way that 
does not alienate sensitive leaders 
and people in the developing na
tion . 

While the Bangladesh Ecumenical 
Relief & Rehabilitation Service 
(BERRS) of the World Council of 
Churches (to which many American 
churches contributed) and the Inter-
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Shaheed Surawady 
Hospital 1s housed in 

the upper floor of 
this striking modern 

building, designed 
by USA architect Lows 

Kahn . 

national Rescue Committee gave 
most of the initial support, Garst 
says, in his offhanded way, "I 
thought . .. now if this is really 
going to mean something, the 
government will have to commit it
self also . At first they were hesitant, 
saying there was too much to do 
with so little money. But I told them, 
if you don't want it, then maybe we 
better forget the whole thing. So 
they decided to join in . This sup
port means that it is a government 
concern which will last long after 
special funding is gone. We come 
directly under the Health Ministry." 

With funds, a place, and govern
ment approval, the special unit was 
destined to claim attention . The 
special unit's first patients were 
Bengali "freedom fighters," Mukhti 
Bahinis. Their average age was be
tween 15-24, and some seemed little 
more than children . They brought 
their broken, shattered , torn bodies 
to Dacca and the repair work began . 

Worldwide Response 

Various surgical specialists from 
all over the world have come for a 
month or two or three ; nurses from 
India and Malaysia, Sweden, En
gland, Australia, and Holland with 
the special skills needed for ortho
pedics have stayed as long as a year ; 
Indian doctors earlier trained by 
Garst have donated their time ; an 
old friend of Garst's, Ray Richmond 
from Portland, Oregon, came, as he 
did in 1965 to India, to organize a 
limb and brace shop. Richmond is 

aided by Australian specialists sent 
by their government; together they 
train Bengalis in this trade, and 
several of the amputees have made 
their own limbs. 

At the same time Bengali doctors 
(at least six by mid-1973) are under
going strenuous "residences" under 
Garst's leadership so they can take 
over the orthopedics work. Bengali 
nurses from Holy Family hospital in 
Dacca (now run by the Red Cross) 
are receiving part of their training in 
the especially demanding orthope
dics work; they must be medically 
skilled and, perhaps even more, 
sensitive to the overwhelming psy
chological impact of the loss of limb 
or muscular control upon the very 
young. 

The amazing polyglot of groups 
giving donations to keep the project 
going in its early days included, 
other than those mentioned, US 
AID, Indian government support, 
Uncle Erik's Children's Help (Swe
den) , Lions International , Concern 
(Ireland) , the Colombo Plan, the 
Methodist Church of South Asia, 
Oxfam (England) . And of course 
Garst's own United Methodist 
Church supported him and the proj
ect with donations. 

In the first six months of the 
Unit's operation (June-December) , 
he bought, begged and borrowed 
enough for 150 inpatient beds, 50 
beds in a limb fitting dormitory, and 
an 80-bed convalescent home ; this 
is expected to double by sometime 
in 1974. The hard-pressed surgeons 



had performed more than 200 
amputations and 350 major opera
tions, plus countless less serious 
surgical procedures to cleanse and 
repair. An immediate problem is that 
many of those treated, ready to re
turn to normal life, did not want to 
leave the hospital-they were too 
uncertain , too crushed. So rehabili 
tation and vocational training
never available in orthopedics be
fore in Bangladesh-had to be 
developed quickly. 

One Patient's Recovery 

One patient might serve as an 
example. He had been shot in the 
thigh in May, 1971 ; in spite of treat
ment in various civil hospitals, he 
was admitted to Shaheed Surawardy 
Hospital suffering from pain so 
severe in his right leg that it could 
be touched only with a wet cloth; 
he could not sleep, and had no feel
ing in his leg, and was in hysteria 
most of the time. The unit operated 
first to remove a nerve end swelling 
(a neuroma) responsible for most of 
the pain, then again to correct the 
" foot drop" resulting from paralysis, 
provided physiotherapy to correct 
joint problems, offered counselling, 
fit him with a shoe brace of special 
rubber designed in South India (for 
leprosy patients with · no feel in gs in 
their feet) , offered him training in 
radio repair, and discharged him to 
a job. 

The final goal for the volunteer 
staff, working under organizing 
director Garst, is to have a fully na
tional staff with the exception of one 
or two specialists for long-term 
training programs. Garst thinks that 
$750,000 will carry the program un
til 1976 when the government and 
fees would provide the funds. By 
then the hosp ital will have become 
a civilian center, "a lways needed in 
countri es like Bangladesh because 
se rious orthopedic problems are 
chronic." 

Marie and Ron Garst came sepa
rately to India as missionari es ; she 
as a Presbyterian worker, he under 
the Ur.ited Methodist Board. Friends 
sti ll recall their wedding with special 
joy. Ron says he always planned to 
be a missionary; he felt his Christian 
vocation was to be a doctor. His 
education, primarily in his native 
Oklahoma, was aimed at preparing 
him for this role. 

Unpretentious Doctor 

He still has the mark of Oklahoma 
in hi s speech and in his sty le ; he 
could be a small-town doctor just 
visiting the region . He doesn't talk 
with the crisp assurance of so many 
of those who gather around crisis 
situations like that in Bangladesh, so 
ready to analyze and proj ect and 
draw their charts. A Bengali friend , 
impressed by what he had heard of 
the Unit's work, exclaimed after 
meeting him : " ls that Ron Garst?" 

It was, and surely the confidence 
he has inspired in Dacca must come 
in part from his open, friendly style, 
coupled, to be sure, with his ability 
to work-long, hard, uncomplain
ingly, skillfully, and in spite of fru s
trations which few Westerners could 
endure. 

He has had to handle a near food 
riot when his freedom fighters de
cided their 3000-ca lorie-a-day diets 

were insufficient and dull, although 
twice the daily ca lorie count of the 
average Bengali diet. He laughs at 
the sway-backed beds he has cadged 
from here and there (and which are 
being replaced) , and points to a Rus
sian operating table, a German this, 
an Indian that, and an old-fashioned 
ste ri I izer. 

Garst expects to return to the 
United States in two or three years, 
when he feels his mission wil l have 
been accomp lished, but for now, as 
he has written : 

" In my 20 years as a medical mis
sionary, I have never seen a 
greater opportunity to serve my 
Lord as there is here : in healing 
the sick, feeding the poor, show
ing brotherly love for one an
other, sharing in their joy of free
dom and the pain of the sacrifices 
they are going through ." • 
Barbara and Leon Howell report fre

quently from Asia . 

(Above) Orthopedic 
patients at the hospital 
include many Benga/1 
" freedom fighters. " 
(Left) Dr. Garst and 
a Benga/1 doctor 
confer. 
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" And God Created Woman" was 
the theme of a one-week seminar in 
M arch near Beirut, Lebanon which 
brought together 21 Chri stian wom
en from the United States and 40 
Chri sti an women from 10 Middle 
Eas tern countries " to meet one an
other, to di scuss common concern s, 
to undergird one another in the li fe 
to whi ch w e are call ed by Chri st. " 
The seminar w as planned by a com 
mittee of Middle East women, to 
ge ther with Margaret Purchase, a 
United Presbyterian fraternal worker, 
and Dorothy W agner, secretary for 
Women's Relations o f the United 
Presbyteri an Church. Throu gh Bible 
study, speakers and di scuss ion 
groups, the seminar explored wom
an as a person , woman in the family, 
woman in the Church, w oman in 
society, and toge ther as the people 
o f God. Each woman and each na
ti onal group took responsibility for 
an activi ty-chai ring a panel, lead
ing daily w orship, entertaining in 
nightly cultural programs or teach
ing a special interest group on 
drama, contemporary worship, music 
or creative writin g. A high degree of 
involvement was bo th a measure of 
the success o f th e seminar and a key 
to th e enthusiasm of parti cipants. 

" Wh en you mee t in Chri st, you 
find you are very close," rejo iced 
one parti cipant. Coming together in 
the birthplace o f their faith , the 
women represented the wea lth and 
di ve rsity of Chri sti an trad itions. Th e 
major ity of th e A meri ca ns we re 
United Presbyterians, ac ti ve in local , 
presbyteri al, synodi ca l and nati onal 
bod ies, bu t the group also included 
women of the United Church o f 
Chri st, United M ethodist, Presby-

terian , U.S. and Roman Catholic 
churches. The Midd le Easterners rep
rese nted histori c churches like the 
Greek and Coptic Orthodox as well 
as churches which resulted from 
mi ss ionary activity beginning in the 
nineteenth century such as the 
United Presbyterian-related Evan
geli cal churches of Iran, Egypt, Leba
non and Syria. May Rifka (above), 
ass istant manager of a bookstore run 
by the Near East Council of Churches 
in Beirut, befongs to a youthful Pen
tecostal church and its Gospel music 
group, Solid Rock, which has per
form ed for full houses of students 
at th e Ameri can University of Beirut. 
" W e Are One in the Spirit, We Are 
One in the Lord" quickly became 
the seminar theme song. 

There are approximately seven 
million Christians in the Middle East, 
divided among a bewi ldering variety 
of churches, and only recently have 
they begun to make a common wit
ness. Norman Horner, United Pres
byterian consultant for relationships 
w ith Orthodox and Catholic 
churches in th e Middle East, who 
led a tour of ancient churches, is 
impatient with the slow pace of co
operation (opposite page, bottom) . 
" All the traditional ecumenical ef
forts, like joint theological study, are 
at a very low ebb," he argued. " The 
on ly issue which is a real ecumenical 
force today is the issue of Palestine." 
Arab Chri stians at the seminar voiced 
reg rets that 19th Century Protestant
ism had fractured the Middle East 
Chri sti an community, when it was 
already a minority, by creating new 
churches-the unintended result of 
int rodu cing the vernacular Bible and 



establishing schools. But they 
praised 20th Century Protestantism 
for founding the Near East Council 
of Churches and the Near East 
School of Theology. Other Protes
tant-initiated interchurch activities, 
such as the World Day of Prayer and 
the Fellowship of the Least Coin
though only once-a-year observ
ances-are uniting more and more 
women . To the Middle Eastern 
Christian at the seminar, the tempo 
of ecumenism is both rapid and ex
hilarating. 

Marie Bassili Assaad (right, center), 
sociologist researching population 
questions at the American University 
of Cairo, one of 10 Egyptian par
ticipants in the seminar, said con
fidently that the ecumenical move
ment was growing and talked of her 
own experience. " I went to my first 
ecumenical conference in 1947," she 
said , "and I said I'm a Christian , not 
this denomination or that, just Chris
tian . It wasn' t until many years and 
many conferences later that I 
realized I wouldn ' t truly be a Chris
tian unless I was rooted in a par
ticular church. Through the ecu
menical movement, I have gone 
back to the Coptic Orthodox Church 
with all its traditions and restric
tions, with its worship as old as the 
Pharoahs, its theology that never 
changes. I have tried to learn from 
all the churches and overcome all 
my biases toward them . I have 
come to feel the Holy Spirit in the 
worship of other churches." 

Mrs. Assaad, a member of the 
Egyptian Ecumenical Advisory Coun
cil for Church Service, was the only 
woman at the first World Council of 
Churches Christian-iyluslim dialogue 
in Lebanon last summer. " They were 
all either Sheiks with beards or 
priests or top-notch theologians 
from the States, Canada, Germany 
and everywhere," she recalled . 
While Christians are often embar
rassed by their many denomination
al differences, they shared an ecu
menical point of view at the 
dialogue- the result, no doubt, of 
attending the same wee meetings 
-and it was the Muslims who be
trayed a host of divisions, she said . 
Muslims and Christians of all sects 
found more similarities than differ
ences and enjoyed common devo
tions. " But what struck me the 
most," Mrs. Assaad said, " was the 
realization that if you want to have 

dialogue, you must have real mu
tual respect and under no circum
stances try to explain another re
ligion if you do not know it. " 

Another Egyptian seminar partici
pant, Sister Nadia Bishara, in 1965 
founded a Roman Catholic religiou s 
order dedicated to Christian unity. 
Impetus came from her yearning for 
on eness with her family after her 
conversion to Catholicism from 
Orthodoxy at the age of 18. Instead 
of operating their own institutions, 
the order's three sisters offer their 
teaching services to other churches, 
an offer which sometimes bears 
strange fruit. " Our sisters are help
ing an Orthodox priest in his 
parish," Sister Nadia said . " The girls 
in his parish were going to the 
neighboring Catholic church to learn 
domestic skills and religious train
ing from the sisters. To protect his 
sheep, the Orthodox priest called us 
in to help him ." 

In the Sudan, ecumenism is flour
ishing in the aftermath of the long, 
bloody civil war between the Arab, 
Muslim north and the black, animist 
and Christian south , another semi
nar participant reported . Sister 
Leonardo Angelina (right, top) , Ro
man Catholic nun teaching in a mis
sion school in Khartoum, spoke 
highly of Sudanese President Gafaar 
al-Nimeiry's contributions to na
tional unity. Last summer Numeiry's 
government sent her, together with 
other Catholic and Protestant 
churchmen , to the south Sudan to 
teach at government expense. She 
described her 40 days in the South 
training eager, prayerful, poor but 
uncomplaining catechists as " the 
most moving experience of my life. " 
With government permission , mis
sionaries are returning to the south 
Sudan for the first time since 1965, 
she said , and the missionaries are 
studying Islam. 

Like Marie Assaad and Sister 
Nadia Bishara, many of the women 
who were present at the seminar 
have made important contributions 
to the life of their churches-often 
with little support from male mem
bers. Dr. Mary Massoud, associate 
professor of English literature at Ain 
Shams University in Cairo and a 
member of both the National Evan
gelical and Coptic Orthodox 
churches, has written some out
standing religious dramas for youth, 
has created filmstrips of religious 
interest on Jerusalem and Egypt, and 
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is helping to translate the Bible into 
modern Arabic. Mary Fadel , teacher 
of music and philosophy and church 
organist, is one of two women 
elected elders in the Coptic Evan
ge lical Church ; the Synod quick ly 
voted to exclude women from the 
office in the future . Rena Mussad, 
program director for Radio Voice of 
the Gospel in the Sudan and pres i
dent of the Women 's Fellowship of 
the small Evangelical Church of the 
Sudan, became the first woman in 
the Middle East to earn a bachelor of 
divinity degree when she was gradu
ated from the University of Dubuque 
in 1965, but she has not been or
dained, and she thinks it will be a 
long time before a woman will be 
ordained in the Midd le East. Women 
favor equal rights in the Church, but 
they are not making an issue of them. 
" I know my church won't ordai n 
me," said Lydia A haronian, w ife of 
the president of the Near East Schoo l 
of Theology during a d iscussion of 
woman in the church, " but it 
doesn ' t matter. I wi ll se rve in any 
way I ca n." 

According to Mrs. Naj la Akrawie, 
Lebanese educato r w ho add ressed 
the semi nar, the M idd le Eas tern 
woman 's emancipation began in the 
first quarter of this century, the by
prod uct of women 's education in-

troduced by Protestant and Cathol ic 
miss ionaries, increasing contacts 
with the West, and the pioneeri ng 
effo rts of feminist writers and speak
ers like Huda Shirawi of Egypt and 
Nazeera Zeinedd ine of Lebanon. 
Women at the semina r have wit
nessed the changes and frequently 
helped shape them. M rs. Akrawie 
was teaching in Baghdad, Iraq · in 
1938 when the Higher Teachers Co l
lege accepted its fi rst coeds afte r 
gett ing grudgi ng conse nt from th e 
Minister of Ed ucat ion. " Permi ssion 
was given on con di tion it wouldn't 
be announced publ ic ly fo r fea r of 
provoki ng reac tion," M rs. Akraw ie 
reca ll ed. " The gi rl s w ho went to 
those classrooms went vei led." 

Afte r women got the vote in 
Lebanon in 1953, M rs. Anise h Najja r, 
another semi nar panelist, fo unded 
the Lebanese V illage We lfa re So
ciety to awaken rural women to 
their new po litical rights. The So
ciety quickly di scovered that pov
erty, female illi te racy and · the 
conseq uent lack of respect fo r 
women were more urgent problems 
than the bal lot in the vi llage. Over 
a period of 20 yea rs, the Society has 
had st ri king results in at leas t one 
vil lage ra ising th e lite racy rate and 
fam ily income levels by trai ning 
women to be breadwi nners. 

I t has been littl e more than a 
decade since the W hite o r blood
less Revol ution in Ira n w hich gave 
women rights to d ivorce and cus
tody of their children and requires 
the man to obtain permi ss ion from 
his first w i fe befo re taki ng a second, 
Iranian part ici pants said . Today's 
Iran's Mini ster of Education is a 
woman and there are a hand ful of 
women in Parl iament. 

A lthough prog ress has been rapid, 
women still suffer social and to 
some extent lega l di scrimination 
through the M iddle East. In the 
cities, emancipation is most evident 
bu t the fact that it has been so 
recent produces strikin g contrasts 
between generati ons and confusion 
in direction fo r the young. " The o ld 
has crumbl ed, the new is ye t un
fo rm ed," is a t rui sm in the area. As 
fo r the vill age woman, life has 
changed littl e. Mrs. Assaad cited 
statis ti cs revea ling that at least 80 
pe rcent of the women in every 
Arab country are illiterate and 94 
percent ea rn no w ages . 

More than any o ther facto r, edu 
cation has been the sp rin gboard fo r 
emancipati on, the w omen agreed, 
and they tended to measure prog
ress by the number o f women en
rol led in co ll eges and uni ve rsit ies 
(66,000 in all Arab countries, plus 
34,000 in teacher training schoo ls) . 
The churches started the firs t 
schoo ls fo r women in the Middle 
Eas t and these instituti ons continu e 
to produ ce lead ers. While in Leba
non, Ame ri can se minar part ici pants 
saw Uni ted Presbyterian-founded 
Beiru t Co ll ege fo r W omen and 
Si don Girl s School and, during tours 
of church institutions in Iran and 
Egypt fo ll owi ng the sem inar, visi ted 
Damavand Co llege in Tehran and 
Ramses Schoo l fo r Girl s in Cairo . 

A few peop le exp ressed conce rn 
that too many students we re th e 
id le rich. In an exchange w ith the 
dean of Beirut Co llege fo r W omen, 
D r. Najja r wa rned, " We ca nnot 
affo rd in a developing country the 
luxuri es of Ph.D. 's and M.A. 's w ho 
do not wo rk ; we are more in
teres ted in responsib le women 
specializ ing in service." 

Emancipa tion has been a mixed 
bless ing, the seminar group decided. 
New opportuniti es and affluence en
ab le many ed uca ted women in the 
Middle East to have interesting 
caree rs o r devote time to vo lun -



tary se rvice or cu ltu ra l enrichment. 
Enjoying greater equal ity in their 
marriages than. did their mothers, 
they rai se their children differentl y 
as we ll. But family life remains 
eno rmou sly important in th e Middle 
East, and the se minar parti cipants 
from the Middle East fear they have 
made mis takes as mothers . Mrs. 
Fayze Antippa, professo r of educa
tion at the Ame ri can University in 
Beirut, described how " the genera
tion of mothers who have benefitted 
from emancipation" had spared 
their chi ldren di scip line and thu s 
" deprived them of va lu es," had freed 
them from househo ld chores and in 
th e process " ali enated th em from 
th e atm osphere of family life," had 
avoided giving them sec tari an re
ligious training and wou nd up " not 
givi ng them spi ritu al values." Thi s 
asse sment (much bleaker than war
ranted, if the loving, obedient, de
vout chi ldren who appeared from 
time to tim e during th e course of 
the seminar and later tour were any 
indication) struck a deeply respon 
sive cho rd in women from Middle 
East and Ameri ca an d stimul ated the 
liveli est discussion of the sem inar. 
The Middle Eastern women were 
somewhat lee ry of the American 
women 's movement, preferring their 
own " femi nine" way of achieving 
change by " wo rkin g behind the 
scenes." Mrs. Akrawie spoke for 
most of the women when she said 
th at in the heart of the God-created 
woman , " there will be no place for 
frustration , agg ress iveness, or rebel
li o n. Her liberation becomes a deep 
one, from within." 

Th e semina r provided th e chance 
fo r women from the West to learn 
of the sufferi ngs of the Palesti ni ans 
from women like Dr. Sa lwa Khuri
Otaqui , (center) a Palestinian doctor 
w ho li ves in th e Israe li-occup ied 
sec tor of Jerusalem and works with 
the Nea r East Ecu menica l Com mit
tee for Palestine Refugees. 

Bright and se nsitive, Dr. O taqui 
di splayed no anti-J ewish se ntiments 
w hen she spoke eloquentl y of th e 
injustices Pal est ini ans have suffered 
since the creat ion of Israel. Some 
Protestants in the Middle East v/O uld 
like to do away with all hymns re
ferring to Israe l, because the lsr.ie lis 
have used Sc ripture to lay divine 
claim to their homeland . (The Arabs 
have no monopoly on this phobia ; 
Israel recently subst ituted the in 
verted T for the arithmetical plu s 

sign in textbooks because the plus 
sign resembles the cross.) But Dr. 
Otaqu i thinks i t wiser to lea rn to 
exp lain that, for Christians, th e Old 
Testament prophecies were fulfil led 
in Chri st. 

She is pessimist ic about the pros
pects fo r peace in the Middle East. 
" The Pales tinian s have fai th in no 
one and no hope," she sa id . " That 
is why our medi ca l and develop
ment se rvices for refugees are more 
impo rtant than eve r." 

Arabs may find American Middle 
East po li cies od ious, she co ntinued , 
but it is fruitful fo r well-intentioned 
persons from West and Near East to 
meet. " It is healing to mee t women 
w ho are gentl e, " she sa id thou ght
fully . " It keeps our faith in human
ity." 

Chri st ians are leaving the Middle 
East, from some places " at an alarm
ing rate," No rman Ho rn er to ld the 
women. Chri stians have been emi
grating in greater numbers from 
Lebanon than Muslims and it is 
doubtful that the country is sti ll 50 
percent Christian , he said. Pri es ts 
and mini sters in Jeru sa lem have im
plored A rab Christians not to leave 
the city lest the holy pla ces become 
mu seum s. Persecuti on is se ldom th e 
reason fo r the fl ight of Chri sti ans, a 
Syri an woman maintai ned. More 
often, Christians emigrate to seek 

better economic opportunities or 
escape minority status. 

In Iran, there are only 200,000 
Christians . " How can I fi nd Christian 
husbands for my gi rl s and Christian 
wives fo r my boys?" an Iranian 
mother fretted. Thou sa nds of 
Armenian and Assyrian Christians 
are emigrati ng each yea r from Iran 
to Soviet A rmenia and the United 
States. In Iran, the Protestant 
churches have made converts, but in 
most Muslim countries proselytizing 
is fo rbidden. Christians witness 
through their lives and their schools, 
hospitals and social work. 

There are more than four mi lli on 
Christians in Egypt today and like 
the Christians in Iran, they are a 
vital , respected community. In 
public schoo ls Muslim and Chri s
tian pupil s receive training in their 
respective religion s. Ecumenical or
ga nizations work closely with gov
ernment officials to coordinate re
li gious edu ca tion and to assist refu
gees from the Suez Canal zone. 

The American visitors had a look 
at the Evangelical Seminary and the 
Christian Center for Audio-Visual 
Resources and heard of the capable 
rural work of the Coptic Evangelical 
Organization for Social Services-all 
impressive efforts of the 65 ,000-
member Evangelical Church . An 
Evangeli ca l pastor reminded Ameri
cans who worshipped at his church 
that Egypti an Chri stianity " is not so 
cheap as yo urs. " Later he said, " You 
ca n preach to the 100 million Mus
lim Arabs by sympathizing with the 
refugees." 

Although the ancient churches 
are wary of evangelizing, having 
been " victims" of the prose lytizi ng 
effo rts of others, they once had out
reach in fa r-flung places. Coptic 
Orthodox BishoR Samuel told the 
Ameri ca ns that his church sent mis
sionaries to Ireland 15 centuries ago. 
Today the Coptic Orthodox Church 
is undergoing renewal through its 
yo uth and Sunday School move
ments, its educational programs and 
involvement of lay people. Thou
sands of young people flock to St. 
Mark's Cathedral in Cairo every 
Friday to hea r th e Patriarch explain 
the Bible and answer questions 
about faith. 

When the Americans left Cairo, 
one woma n said , " Thi s has been 
the richest experi ence of my life. I 
don ' t want to go home." • 
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V isiting the im pri soned is a ti me
honored Christian mini stry, but 

v1s1ting the numbers of young 
Westerners jai led ove rseas for d rug 
offenses is a fair ly new mi ss ionary 
activi ty. In Bei rut, Lebanon, a drug 
entrepot, Esther Horner, w ife of the 
United Presbyterian consultant for 
relatio nshi ps w ith Orthodox and 
Catho lic churches in the Middle 
East, has been quietl y m inistering to 
imprisoned North American and 
European girls and women fo r more 
th an two years. 

Th e need for such a min istry arose 
several yea rs ago w hen the United 
States put pressure on Middle East 
countries for a crackdown on drug 
traffic, Mrs. Horner explained re
cently. " W hen I say drugs, I am 
speaki ng pri ncipa ll y of hashish. Hash 
has been grown for thousands o f 
years in Lebanon and has been one 
of the main expo rts but now it is 
against the law." 

Despite the h ighly publi cized 
crackdown , " many of the youn g 
people travell ing arou nd th e world 
are either unaware of o r wi ll ing to 
take the risk of the law," she said . 
" The sale of one kilo of hashish in 
the West can pay fo r one's w hole 
trip ." 

When news of the arrest of many 
young Western ers got out several 
yea rs ago, Mrs. David Dodge, w ife 
of an oi l compa ny executive, began 
visit ing the American men im
prisoned in Lebanon, who now 
number 12. At the suggestion of a 
priest fr iend, M rs. Horn er started 
seei ng the women, both North 
American and Eu ropea n, whose 
number has also grown to 12. 

Not Usually Hippies 

" They' re not usua ll y the hippie 
type," Mrs. Horner sai d of the im
p risoned women. " Th ey are o ften 
young people on a summer trrp who 
want to take home a souvenir. I don' t 
have to tell you the thinki ng of 
young people on hashish these days . 
I haven' t found one yet who has 
been caught who thinks there's any
ting w rong w ith it. Th ey are ve ry 
seldom on hard drugs. 

" The young people are bitter be
cau se the foreigners get caught with 
the hashi sh but the growers keep 
growi ng i t. An article in th e paper 
here a week ago quoted a Baalbeck 
fa rmer sayin g, 'These fore igners ge t 
ca ught with such piti fully small 
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amounts. We don' t fool w ith less 
than 2 to 4,000 kilos.'" 

Th e penalty fo r trafficki ng in dru gs 
is three to 15 yea rs and fo r smoking 
even once, 6 months to a yea r. 
W hile th e pri son term s are li ght 
compared to those in some fo reign 
countri es o r in some states o f th e 
United States, the o ffender may 
spend as long as a yea r in pr ison 
befo re her first court hea ring. The 
2verage pri son stay is two years. 

Once arres ted, th e girls fi nd them 
selves " in a si tu ation of prim itive 
prisons they never dreamed of," 
Mrs. Horn er continued. As many as 
13 girl s- Lebanese and fo reigners 
- may share a ce ll measuring 10 feet 
by 13 feet. Th ere are no beds o r 
b lankets . In wi nte r the pr isons are 
very co ld . The food is often revo lt
ing. Inmates are allowed to wash 
their hai r onl y once a month. 

Neither Enemies Nor Friends 

The attitude of the American 
Embassy, Mrs. Horner said , is that 
" th e gi rl s aren ' t our enemies, but 
they' re no t our friends either." 
Wh en an Am eri can girl is arrested 
in Lebanon, the embassy telephones 
her parents and suggests they send 
$100 a month for her to live on . 
Since the gi rl s are not allowed to 
have money in pri son, the embassy 
handl es their accounts- about its 
onl y service to them (but it is a 
se rvice w hi ch o ther governments do 
not provi de). 

Unli ke the Lebanese inmates, who 
have generally been arrested for 
crimi nal offenses not related to drug 
traffick ing, the fo reign women have 
few vis ito rs- no one to bring them 
food o r ru n errands. So Mrs. Horner 
fi ll s the void . 

" I try to be a fr iend," she sa id o f 
her ministry. " I vis it them once a 



week and do their shopping. When 
I need to draw on their accounts 
with the American Embassy, the girls 
write me an authorization. They 
have long shopping lists because 
they need extra food to exist in 
prison . They have nothing to do in 
prison except what they can create 
so they do a lot of sewing, embroi
dery, knitting. I shop-and if you 
know anything about Beirut, you 
know it's a city of specialty shops: 
If you want buttons, you go to one 
shop ; if you want embroidery, you 
go to another shop ; for materials, 
you go someplace else. So it takes 
me about two days a week to get 
all the shopping done. Then I bake 
an awful lot of cookies and cakes. 

Time-Consuming Ministry 

" I ;nake two trips a week to the 
Women's Prison of Beirut because I 
can only see the non-sentenced girls 

on Thursdays and the sentenced 
girls on Saturdays. Then some of the 
girls are in the prison ward of the 
mental hospital and occasionally 
there are gi rls in other hospital 
prison wards. So it takes four days a 
week to cover my dozen girls. " 

In addition to time, Mrs. Horner 
has spent a good deal of her own 
money on the prison ministry. Lack
ing a car, she uses a taxi to run er
rands and visit inmates. She has 
reached into her own pocket to see 
that the Europeans and Canadians, 
who sometimes do not get spending 
money from home, get equal treat
ment with the more advantaged 
Americans. Recently Church Women 
United has provided some financial 
support for this project. 

" It's not easy to visit prisons 
here," Mrs. Horner related . "You ' re 
considered part of the crime or 
something and they set up all sorts 

of hurdles. I don ' t have any special 
kind of pass and it's impossible to 
get one, and so I visit at the bars and 
the grill. Sometimes the visit is cut 
short ; it depends on the guard." 

Because the prison visits are often 
cut short and there is no privacy, 
the girls write letters which they 
hand deliver to Mrs. Horner, letters 
chronicling their problems, sharing 
their hopes for the future, expressing 
their creativity which knows few 
outlets. " It's their private time with 
me," Mrs. Horner said with a smi le. 
" Otherwise, we' re in such a mob." 

Equal Time for Good News 

Although Mrs. Horner may be
come indispensable to the pri son 
inmates, she does not pry into their 
I ives or preach to them. " I try to 
curb my curiosity about their pasts 
or their legal affairs and I just do 
their footwork for them," she said . 
" And I don ' t proselytize. Of course 
the girls know who I am and some
times in their letters to me they 
show an interest in God. I never of
fer them a Bible, but 14 girls have 
asked me for Good News for 
Modern Man-at least they give it 
equal time with Eastern religions." 

" We develop very deep relation
ships under very difficult circum
stances," Mrs. Horner, a gracious 
woman, said of her experience in 
visiting Beirut's prisons for women . 
" It would be very easy to be flattered 
to death by all these loving girls, 
but I curb my emotions and try to 
realize that I serve a particular need 
of this moment and I try not to have 
any strings on their past or their 
fu ure. 

" I don' t depend on my rewards 
but there are always happy surprises. 
Take, for example, an American girl 
who has served six months on a 
smoking charge and who is going to 
leave Monday. I saw her the day be
fore yesterday and she made the 
sweetest speech. ' I'm so glad this 
happened,' she told me. ' In the first 
place I learned a lot about myself. 
I've learned a lot about other peo
ple. I have a lot more self-confi
dence. I think I' ll be able to make 
better judgments.' 

" Then, as the last little bit of fare
well , she said, 'You 've helped me to 
understand my mother and I think 
I love my mother more.' That speech 
made all the lugging of books and 
cheese and cookies- everything
worthwhile." • 
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ALWAYS ON /VIV /VI/ND 
Blaise Levai interviews Jose Figueres 

The Centra l American republi c of 
Costa Ri ca is one of the sma ll es t of 
Latin American nations but it usually 
ranks near the top w hen any list of 
democratic, progressive countri es is 
drawn up. Its current president, Jose 
Figueres, has been prominent in na
tional l ife for over twen ty years and 
fi rst se rved as president in 1953. 
Since then , he has been out of office 
a good deal of time (the Consti tu 
ti on fo rbid s a president succeeding 
himse lf) but, at the last election at 
w hich vot ing is compul sory, he re
ce ived seventy-five per cent of the 
votes. He was recentl y° interviewed 
by Blaise Levai , Literature Director 
of the Boa rd of Globa l Ministries of 
the Un ited Methodist Church . Dr. 
Leva i, currently on sabbat ica l, 
se rved in Costa Rica as a consultant 
in journalism on Pueb lo, a Spanish
language newspaper, and The Tica 
Tim es, the nation's onl y Eng li sh
language newspaper and ta ught a 
journa lism semi nar at the University 
of Costa Rica . Th e interview took 
place just before a visit to the 
United States by Pres ident Fi gueres. 

Leva i : What are your aspirations for 
Costa Rica? 

Fi gueres: Costa Rica is always on my 
mind . That's an interesting question 
on the eve of my departure to the 
States. I want Costa Rica to become 
a p rosperous Socia l Democracy. 

Levai : What do you primarily hope 
to accomplish by you r visit to the 
states during the first week of May? 

Figueres: I will be engaged in a 
series of meetings includ ing discus
sions with members of President 
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Nixon's Organization of American 
States in Washington, D .C. I have 
been requested to speak on Presi
dent Nixon 's prog ram for the handi 
capped. A lso I want to start a yearly 
ser ies of lectures in honor of an old 
professor of mine. Such closer ties 
and relati onships can prove helpfu l. 

Leva i : Costa Rica is one of the few 
nations in the world that does not 
maintain a standing arm y. How is 
this working? 

Fi gueres: Costa Ri ca is the only na
tion in the world that does not have 
an army, and it is wo rking very well . 
Why worry about war w hen war 
with our neighbors seems po intl ess 
and unlikely. The cos t of maintain
ing an army-we have an efficient 
police force-goes toward improv
ing education . Costa Ri ca has a liter
acy rate of 86 % with we ll ove r one
third of our national budget appl ied 
to education . Now we are endeav
oring to enact 12 years of compu l
so ry education . Parti cularl y in our 
educationa l system taxes provide 
con tinuou s improvement. But our 
people are not taxed fo r an army. 

Levai: What taxes must you levy? 

Fi gueres: Because of ri sing costs we 
have had to purpose ly increase th e 
taxes of the ri ch. Costa Ri ca contin
ues to have an increas ing number of 
the middle classes which are ove r
consuming whi le the lower classes 
are underconsuming. Much of ou r 
taxa tion, despite complai nts, must 
go toward consumption . To cut 
down on high costs of food , we are 
trying to find nou ri shing subst itutes 
for foods such as powdered milk 
which is just as good but cheaper. 

Much of the problem can be all e
viated by the creation of new jobs. I 
want to start creating 50,000 jobs 
fo r women in facto ri es. Enabling 
women to work would be a tre
mendous help to supplement the in
come of the agricultura l laborer. 
Women's l ib has not caught up to 
Costa Ri ca yet. Our women are in
terested in existing. 
Because of our friendly relationships 
w ith Formosa, a movement is now 
being sta rted to bu i Id more factories 
here by Nationalist Chinese. Build
ing of factories by the U.S. would 
also be we lcome. 

Levai: Does Costa Rica welcome fi
nancia l assista nce from other na
tions? 

Fi gueres: Like other underdevel
oped nations we welcome economic 
ai d. As a matter of fact, the U.S. 
recently granted $14 million to 
Costa Ri ca for comp letion of the 
Inter-American Highway to Panama's 
frontier. We want to believe that 
Presi dent Nixon is earnest about hi s 
recent statement (appearing in The 
New York Times) , " No more pater
nali sm !" To our ears this means : 
" No more imperialism!" But there 
are not enough millions of dollars 
in the wo rld to buy the Costa Rican 
peop le and our national dignity. 

Levai : Regarding the American Pres
ence-Does Costa Rica rea lly wel
come retired peop le from the U.S. 
to live in your coun t ry? 

Figueres : Yes, of course. Elderly peo
ple from the U.S. are desi red and 
we lcome. We app reciate the Ameri
ca n co lony located in our country. 



President Figueres' embattled 
look might come from his 

involvement with financier Robert 
Vesco, whose complicated 

financial dealings have caused 
difficulties to the governments of 

two nations. In the United 
States, former cabinet officials 

John Mitchell and Maurice Stans 
have been indicted over a 

1972 Vesco campaign 
contribution. In Costa Rica, 

F igueres is under heavy attack for 
his personal connection with 
Vesco, who has renounced his 
U.S. citizenship and is using a 

conditional Costa Rican passport 
issued to him by the president. 



Pre.1ident and f\tr' 
F1guere-' greet a 
chtfd who 11 ,1, 

pa>'ed up to the 
platform tn a ba,ket 

dunng a .1peech 
that the Pre,ident 

ga1'e. 

Any retired American who receives 
$300 a month pension or income 
may come and sett le in our land and 
enjoy all her privileges. Altogether 
about 1,000 North American and 
European families who have immi
grated to Costa Rica during the last 
few years have contributed cultur
ally a great deal to our country. 
While the elderly people do not 
bring in much money-they do add 
a certain influence and stability to 
our society and environment. We 
welcome and encourage those who 
come to our nation in search of a 
new home and a new life, I want to 
be very clear on this: we are also 
inviting not just the retired-but 
active U.S. business investors to 
build in Costa Rica. 

Levai : Are some of the churches 
making inroads to help bring about 
change in social structures to funda
mentally alter present situations in 
Costa Rica ? 

Figueres : No-not the Churches 
which are predominantly Catholic. 
In no era here has the Church been 
so d ivided. There are progressive 
priests versus conservatives. They 
forget what the late Pope John XX lll 
said: "Latin America is the Number 
One concern of my pontificate." 
And our present Pope Paul VI, 
equally concerned with the destiny 
of Latin America, voiced this chal
lenge: " Latin America must over
come or be overcome." And you 
can be sure this very much involves 
the Church; but the Church is not 
doing much to help bring about so-
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cial change. No, not the Church . But 
some of the priests are. It is difficult 
to bring about change through the 
Church when it continues to re
main conservative. Th en too, some 
of the bishops and archbishops do 
not really want change. Reform is 
needed, We have at present about 
12 outstanding dedicated reformers 
in the loca l Church , The rest are 
either indifferent or conservative. 
After all , it takes far more study and 
brains to be a reformer than to fol
low in the same rut. 

Levai: Do you feel Costa Rica is in 
any other rut? 

Figueres : Yes. Besides a religious 
rut, Costa Rica is in an economic 
and socia l rut. After more than a 
century, we are at the end of a hi s
toric period in our economic and 
social growth. Now we must enter, 
to use a popular Nixon term, " a 
new Phase"-a new phase which 
must consist of the gradual elimi
nation of activity of low yie ld , and 
the adoption of crops and indus
tries of high productivity. A day's 
production in coffee, for example, 
yields only $3 of which two go to an 
insufficient salary for the worker 
leaving on ly one dollar for al l ex
penses of the owner plus the gov
ernment-and that's not enough. 
Despite our modernization, we still 
occupy 45 % of our labor force for 
a crop that produces about $35 mil
lion dollars yearly, or only 5% of 
our gross national product. 
The small coffee producer, once the 
bulwark of the Costa Ri ca n eco-

nomic system, no longer can main
tain himself on his meager ea~nings , 
much less pay taxes. Each child 
costs the government ;ibn 1 1t $100 a 
yea r in education ; and this is the 
only subsidy received on coffee and 
other low-yield products. When has 
the farmer ever been high on the 
socia l scale in society? So you see, 
Costa Rica must get out of this eco
nomic-social rut. It must change 
from what has been historically a 
coffee and banana producing econ
omy in favor of timber for industrial 
export, beef-cattle and any other 
activities which can provide more 
productivity for a day's work. Close 
to 46% of our nation's workers are 
involved in agriculture. 
I am wi lling to predict that within a 
decade Costa Rica will be one of 
the leading nations in exporting 
beef. The crux of the problem is 
that Costa Rica has been for some 
time importing more than she has 
exported. 

Leva i : What message would you 
want to leave with the people of the 
United States? 

Figueres: It wou ld be to tell Ameri
cans that Costa Ricans are trying to 
prove that democracy is work ing in 
an environment of freedom-reli
gious freedom, political freedom 
and racial freedom . We are, I hope, 
meeting the chal lenge of Cuba , In 
summary, my aspirations for Costa 
Rica are to provide: more houses 
for the poor ; more jobs at fair sal
aries and more education for all our 
people. • 

-



w hatever happened to that 
church the Young Lords took 

ove r two or three years ago? 
That was the First Spanish United 

M ethodist Church in East Harl em. 
And it is alive and well and getting 
increasingly involved in service to 
the community, says the Rev. Pedro 
Pirone, the current pastor. 

As for th e Young Lords, who sud
denly emerged to dominate news 
from the impoverished Puerto Rican 
area known as El Barrio, nobody has 
heard much about them for a while. 

At the time, everyone was hearing 
a lot, as the drama of the confron
tation seized public attention . On 
one side, a conservative church with 
most of its members living outside 
the immediate area, holding Sunday 

se rvices and troubling itself hardly 
at all about social probl ems of the 
community. 

On the other si de, young rev
o luti onaries with ".non-negotiable" 
demands that the church let them 
use space in its building for pro
grams to serve the poor, particularly 
the chi ldren . 

Emulating the Black Panthers and 
wearing photogenic purple berets, 
the Young Lords became a top story 
of press, radio and television . While 
some people were horrified at the 
se izure of a church by a group es
pousing the thought of Marx and 
Mao, others who had backed James 
Forman a few months earlier saw 
the incident as another justified up
ris ing of the oppressed . 
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"Actually 
the neighborhood 
was never hostile 

to the church, 
only 

indifferent." 
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Open letters from some staff 
members of the National Council of 
Churches, United Methodist Board 
of Missions (now, Globa l Ministries) 
and other agencies asked that the 
district superintendent and bishop 
" do everyth ing in your power to 
faci litate" the Young Lords' 
projects. Students from Union Theo
logica l Semi nary and other schoo ls 
rallied to their support and " liber
ated" Bishop Lloyd Wicke's office in 
the lnterchu rch Center. 

In the end- after arrests, negotia
tions, dropping of cha rges- the 
Young Lords did not get space in 
the church building. But the church 
did get shaken into some new direc
tions . 

Th e Rev. Humberto Ca rrazana 
was pastor in the fa ll of 1969 w hen 
the Young Lords first asked for space 
to conduct a breakfast program, day 
ca re center and " liberation school. " 
When they were refused, they began 
showing up at worship serv ices to 
press their case. But Mr. Carrazana 
and the church remained adamant, 
and afte r the se rvice December 28 
the Young Lords took over the build
ing, hold ing it until evicted by the 
cou rt ten days later. 

Mr. Carrazana was Cuban, and his 
criti cs sugges ted that experi ence Llll

der Castro had made him unduly 
conservative and ri gid. However, Dr. 
Henry Whyman, secretary of the 
United Methodist City Society of 
Ne·N York, says Mr. Carrazana was 
" maligned." Nonetheless, he was 
transferred to a church in the Bronx 
the fo llowing summer. And a Puerto 
Rican , the Rev. Juan A. Velasquez, 
was sent to take hi s p lace. 

Mr. Velasquez sought to work 
with the Young Lords, but despite 
his friendly attitude, they seized the 
building a second time in October 
1970 on a matter not parti cularly re
lated to the ch urch . 

Julio Roldan, a Young Lord jailed 
on charges of attempted arson, was 
fo und hanged in hi s ce ll , and the 
Young Lords asse rted that he had 
been murdered by police. To drama
tize their protest, they seized the 
church aga in and brought Mr. Rol
dan 's coffin there, standing gua rd 
with shotgu ns and an M-1 ca rb ine. 

Thi s ~econd occupation was fi
nally ended in December by court 
o rder, and Mr. Velasquez resigned 
in January, later goi ng to a church 
in Puerto Rico. Meanwhile, Mr. 

Pirone, a pastor in the Dominican 
Republic, had become acquainted 
with the district superintendent 
w hile in New York preaching for 
evange li stic se rvices. So he was now 
invited to accept the First Spanish 
pastorate and ca me in May 1971 . 

Looki ng back, Mr. Pirone com
mends Mr. Carrazana for " building 
the church up in Bible study and 
Chri st ian experience" and Mr. Vel
asquez for hi s community involve
ment. The need now, Mr. Pirone 
says, is to bring the two aspects to
gether. And he says the congregation 
supports hi s effo rts to do that. 

During the turmoil, Mr. Pirone 
says, about 20 members identified 
with one wing or the other left the 
church. But it is also gaining new 
members, he says, and now exhibits 
a live liness and fervor that is " almost 
pentecostal." With 162 members, 
mostly Puerto Ricans but also Mexi
ca ns, Cubans, Dominicans and oth
ers, it has an attendance of about 
200, he reports . 

After the first occupation and its 
attendant publicity, the city agreed 
to provide funds so that the church 
could establish a day care center, 
and that is now in operation . It cares 
for about 75 neighborhood children 
and se rves as a "bridge" to the com
munity, Mr. Pirone says. 

The church has also sponsored 
summer lunch programs, but Mr. 
Pirone has reservations about 
" handout" operations. " I don ' t like 
to see eighty people in a line wait
ing for a handout like we had last 
summer," he says. " Anytime you 
give a person something like that, 
you also take something from him 
-something of his dignity and self
respect. " 

But he has become a leader of 
East Har lem Interfaith, a coalition of 
churches working in such areas as 
criminal justice, housing, schools 
and drugs. Combining social action 
wi th evange li ca l piety, he and other 
members of the organization have 
led groups to hold prayer vigils out
side places where they knew drugs 
were so ld . " We stood in front of 
these places and prayed that the 
Lord wou ld give the people the wis
dom to stop this evil thin g," he says, 
add ing th at there seem to have been 
results in a couple of places and 
some East Harlem gangs pledged to 
join the fight aga inst drugs. 

A major problem in carrying out 



community se rvice programs, of 
cours , is finding the money. Thi s 
was one reason the church had no 
such programs at the tim e of the 
Youn g Lords takeover. Most of the 
church members are in the lower in 
come bracke ts, and though the 
chur h is se l f-s upportin g they had 
just gone through the st ru ggle of re
building the church after a fire , leav
ing th m w ith a heavy debt th ey are 
still paying off. Damages resulting 
from the takeovers cos t thousands 
more, Mr. Pirone says. 

But if funding can be found, Mr. 
Pirone has plans to employ a com
munity wo rker to organize the peo
ple in an area of dil api dated housi ng 
near the church, and lead them in 
a campaign to get the buildings ren
ovated. 

At the sa me tim e he has a task 
force- six members from the church 
and six from the community- draw
ing up a proposa l for a yea r-round 
program of cu ltural enrichmen t fo r 
children in the 8 to 15 age range. 

Mr. Pirone feels the relationship 
with the community has improved. 
" I saw a woman from the neigh
borhood sweeping our sidewa lk for 
us the other day, and I knew we 
had made progress," he says. 

" Actually th e neighborhood was 
never hostil e to the church, only in
different," says the Rev. Norman 
Eddy, a resident of Eas t Harlem who 
has worked with the East Harlem 
Protes tant Parish and other com
munity o rganiza tions since the 
1940s. " Very few people of th e 
neighborhood ever supported the 
Young Lords." 

Th e young revo lutionari es had 
more support in the lnterchurch 
Center than they did in El Barrio , 
accordi ng to hi s estimation . And 
though they claimed to represent 
the community, addresses on th eir 
arrest reco rds showed that the 
Young Lords, like the church , were 
a group wi th a center of operations 
in El Barrio but with most members 
living elsewhere. In any event, as an 
organized force they seem now to 
have faded into the di stance. 

But Mr. Pirone believes the con
frontation was good for the church 
in the long run . " It was a way of 
God talking to us and showing us 
something we didn ' t know before," 
he says. " And not only us but other 
people in the church also." • 

Such programs as the day care center (below), funded by the oty and set up after the 
Young Lords' occupation of the church (opposite page), serve as a "bridge to the 
community." 



Connie Myer 

For th fas t time since the begin
ning of the United Methodist His
panic- merican community developer 
program in 1970, Hispanic people 
were used as trainers at a session 
held earlier this year in San Antonio. 

Eighteen pastors and developers 
from Hispanic churches in the South
west, Chicago, Los Angeles and 
Puerto Rico went through a "con
scientizacion" process led by four 
staff mem hers of the Academia de La 
Nueva Raza (Academy of the New 
People) of Dixon, New Mexico. 

Repre enting a variety of disci
plines, the Academia people included 
a coordinator, a San Antonio Chi
cano painter, a United Presbyterian 
clergyman \.vho is also a social work
er and a Chicano writer and critic. 

Use of folklore, oral history and 
personal history in the process of 
consciousness-raising was emphasized 
at the very outset of the h·aining pro
gram by Tomas C. Atencio, the co
ordinator. ' i\Triter Alberto Lovato fol
lowed him on the first day by helping 
the parti cipants to understand the 
role of their literature in their day-to
day li fe experiences. 

Jesus Christa Cantu, the painter and 
sculptor, who is noted for using 
themes of Indian cosmology in his 
work, led a discussion of art and 
Indian religion as a basis for · self
awar ness on the second day. 

Rev. An tonio Medina, the Cleve
land, ew Mexico, clergyman, re
lated theology and "conscientization" 
on the third day, while Atencio led 
participants in a p robl em solving 
model on the fourth day. 

"It was an exciting thing for all the 
Hispanic-Americans to be together 
for the firs t time in their own train
ing p rogram,'' said the Rev. Leo 

Tieto, Executive Secretary of ethnic 
and language ministries for the a
tiona l Division of the Board of 
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Global Ministries which administers 
the community developers program. 
"There was a real sense of community 
and sharing which was very impor
tant." 

Other United Methodist national 
board Hispanic staff persons who 
served as trainers were Rev. Isabel 
Gomez of the Commission on Reli
gion and Race, and Ms. Consuelo Ur
quiza of the Women's Division, 
Board of Global Ministries. Besides 
the community developers and their 
pastors, staff persons at United Meth
odist commi..nity centers in Pharr, 
Texas, and San Antonio also partici
pated. 

Contributing to the sense of a 
shared culture which was one pur
pose of the training event was Span
ish literature and papers, including a 
booklet entitled "The Survival of La 
Raza Despite Social Services" and 
"Ent:re Verde Y Seco," a collection of 
original and oral tradition dating 
back to the 16th century in Northern 

ew Mexico. 
Attending a community developers 

h·aining session for the first time 
were five new developers and pastors 
from United Methodist Hispanic 
churches in Corpus Christi, Dallas , 
San Antonio and Houston, Texas, and 
in Phoenix, Arizona. These new proj
ects are a joint effort of local church
es, conferences, the Commission on 
Religion and Race, and the ational 
Division Community Developers 
Office. 

Among the developers are several 
women-Ms. Jossie Morales Reyes 
from Arecibo, Puerto Rico, and Ms. 
Pat Gonzales from El Buen Samari
tano Metodista Unida in Dallas and 
Mrs. Dalila Kruger from El Buen 
Pastor Church in San Antonio. 

Among the churches represented 
were Christian Fellowship Church 
in Chicago, a multi-language church 



with English, Spanish and Japanese
speaking congregations . With Rev. 
Finees Flores, editor of the Spani h 
edition of The Interpreter as pastor, 
Fellowship Church has an Anglo de
veloper, Glenn Gross-Thaemert. Im
proved housing is included in Mr. 
Gross-Thaemert's goals for the chang
ing urban area where the church is 
located. 

Speaking of the training session, 
Mr. Flores commented, "The cultural 
enrichment of La Nueva Raza raised 
many questions as to how we ee 
ourselves, as we relate to people in 
our communities, with agencies and 
institutions. One thing \.Ve are sure of, 

that unles there are some dedicated 
Christians in the local church, sup
porting and involved with the com
muni ty, expressing through action 
their commitment to Jesus Christ, 
and helping bring about social jus
tice, the church will fa il in an im-
portant pha of its minisb-y." 

In Corpus Christi, Texas, Rev. 
Simon i to hop s his new developer 
will begin to sensitiz the Christian 
community to "n w and meaningful 
ways in which it must be the Church 
to that world it would serve." Spe
cifi c means in which this may be 
done are by counseling school drop
outs, alcoholics and drug users and 
establishing a day care center. 

"Better understanding and better 
relation hip between the ban-io (com
munity ) people and church people" 
is high on the list of needs at Eman
uel United Methodist Church in El 
Paso where Ruben Felix continues his 
work as developer with the Rev. Joel 
Martinez, pastor. 

"Sensitizing the church to aware
ness of barrio needs" also is the top 
priority of developer Frank Pino Sr. 
of Primera Iglesia Metodista Unida in 
Phoenix. "I hope to organize con
cerned groups of both church and 
barrio people to begin action pro
grams that help social and cultural 
development and self-determination." 

In the final days of the training 
event, eight American Indian and 
white community developers and 
pas tors joined the Hispanic-Ameri
cans for a final "wrap-up" session. All 
three ethnic groups are part of what 
began three years ago as the Indig
enous Community Developers Pro
gram, funded by Call to Prayer and 
Self-Denial gifts. Besides Call to 
Prayer and National Division sup
port, the developers also have local 
church and conference assistance and 
are now fonded on the national level 
through the annual Human Relations 
Day offering. 

The !CD program was preceded 
by the Black Community Developers 
Program, begun a a Fund for 
Reconciliation project. Now both ICD 
and BCD are combined in a Com
munity Developers Program, admin
istered by the ational Division. 
About 50 d velopers are in the over
all program, working closely with pas
tors in United M thodist Church<'s 
across the counb·y to help those 
church become more involved in 
the communitie surrounding them . 

• 
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The M ethodi sts of M exico, observing in 1973 the 100th 
anniversa ry of their church, are ce lebrating w ith a yea r- lo ng 
series of ac tiviti es . I t started with an off icia l ce ntenni al procla
mation in January and is schedu led to cl imax the last w eek 
in December w ith a natio nal co nvoca ti on th at may draw as 
many as 15,000 persons to Mexico City. 

With a membership es tim ated a ~ 50,000, the M ethodi st 
Church o f M ex ico has been auto nomo us sin ce 1930. It is 
related to th e United M ethodi st Church in the USA thro ugh 
the W o rld Div isio n of the Boa rd of Globa l Ministri es . 

In January fo llowing a Natio nal W eek of Prayer, Bishop 
A lejandro Rui z read the offi cia l proclamati on anno unci ng the 
Centennial Yea r of M eth odi sm at the hi sto ri c Cante M ethodi st 
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The oldest and most noted church 
in Mexican Methodism is the 

Cante Church in Mexico City . 
During a worship service (below) the 

choir enters and the sermon is 
preached by the Rev. Gaspar Garza 
(opposite page, left bottom). Other 

activities are symbolized by the 
deaconess meeting with teen-agers 

(right). 

Church in Mexico City. At the sa me time the document was 
read in Methodist churches throughout the country. 

Special events are schedu led throughout the year, including 
several during the summer months. From July 25 to 28, 
officers of the World Federat ion of Methodist Women will 
mee t in Mexico City. Then July 29-August 3, members of the 
Executive Committee of the World Methodist Council will 
meet in the capital city. Included on the agenda will be the 
Council 's Consultation on Missions. 

" We are looking fo rward to having rep resentatives from 
var ious nations visit ou r country," sa id the Rev. Gustavo A. 
Velasco, director of publi c relat ions for the Methodist Church 
in Mexico. " Ou r people wi ll have a vision of World Method-



Bishop Alejandro Ruiz (left, top) is the head of the 
autonomous church . Missionaries from the U.S. assist the 
church in such activities as teaching. The Rev. Jim Long is 
shown teaching at the deaconess school (right, above). 

ism at work, and we will be honored to have these leaders 
with us." 

For the youth , the first "Na tion al Olympics of the Method
ist Church " wil l be held at Oaxtepec, a government-sponsored 
rec rea ti on center near Cuernavaca August 12-19. Methodist 
teams will be compet ing against each other in sports su·ch 
as basketball , vo ll eyba ll , sw im ming, track and field, and 
socce r. Non-athletic contests wi ll be held in oratory, essay 
writing, o ri ginal poetry, drama and Bible knowledge. 

During the last week of December, efforts are being made 
to bring p ople from co untri es around the world to partici
pate in the centennia l year-ending celebration. Mexicans are 
hoping that many persons will com from the Southern Cali
fo rni a-Arizona Conference, since the Methodist Church of 
Mexico has a ve ry good re lationship with them (as well as 
o ther conferences). 

A ll Mexican Methodist pastors and their wives wil l be in
vited to Mexico City to participate in the centennial convoca
tion . Plans are being made for groups to meet for study and 
worship . Mass choirs will perform . There wi ll be special sight
~eeing tours fo r fore ign guests. 

An es timated 15,000 persons are expected to participate 
in th e final week of ce lebration of the centen nial year. The 
ce leb ration will co mmemorate not only Mexican Methodism's 
100th anni versary but also that of its noted Cante Church. 

Histor ica lly, Methodism in Mexico began in 1873 when 
Bishop Jo hn Kenner of the Methodist Episcopal Church South 
and Bishop Gilbert Haven of the Methodist Epi scopal Church 
independently went to exp lore the possibilities of opening 
new 111 iss ion fie lds. 

Dr. William Butler, pioneer missionary in India for 17 
years, had already been named by the Counci l of Bishops of 
the northern church to begin mission work in Mexico. Arriv
ing in Mexico City January 24, 1873, Dr. Butler worked with 
Bishop Haven locat ing sma ll groups, who were already meet
ing to study the Bible. 

By the time Bishop Haven returned to the United States in 
March, four congregations had been organized . He had also 
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The changing nature of Mexican 
society is shown by these children 

in a suburban ghetto and this 
woman who has moved from a rural 

area to Mexico City to find work . 

looked fo r a pl ace to wo rship, and found an old theater which 
he arranged to bu y and convert into a church. The theater had 
p reviously been used fo r a circus. Before that, it was a part 
of a Francisca n convent. Th e grounds of the convent had at 
one tim e been part of a large ga rden o f th e Church of San 
Francisco, es tabl ished in 1524 by the first Franciscan priest 
to arrive in M exico. 

The property was purchased in late 1873. The present north 
wa ll remains from the ori ginal San Franci sco Church . The 
congrega ti on named their church " La Santisima Trinidad," 
th e Ho ly Trinity M ethodi st Church. But since the building 
faced Cante Stree t, it became popularly known as the Cante 
M ethodi st Church. 

In th e meantime Bishop Kenn er al so found Mexicans in
terested in the Bible and wanting further instruction in the 
Chri sti an fa ith . In the heart of the city he purchased the 
Chapel of St. Andrews, formerly a part of the Capuchin 
convent, on February 27, 1873 . It served the " El Mesias" 
Methodist congregation until 1899, when the building was 
demoli shed in an urban renewal program. The members 
relocated to the Balderas Methodist Church in 1901 . 

On September 2, 1930, after proper enabling action from 
the respective General Conferences in the USA, the Mission 
Conference of the north (related to the M .E. Church, South) 
and that of Central Mexico (related to the M.E. Church) be
came autonomous and immediately formed a single Method
ist Church of Mexico. The first bishop was the Rev. Juan 
Pascoe. Th e church still has two annual conferences with one 
bi shop, but in 1974 is expected to elect a bishop for each 
conference . 

There are some 26 active missionaries from the United 
States serving in various capacities with the Mexican church. 

Mr. Fujihira is a pho to-journalist for the UMC Board of Global 
Minis tries . 



Dr. John Crove.s has taught Philosophy of Religion and Chnsttan Ethics for 
25 1 ·ear~ at the f\fethod1q Seminary, where lw 1s dean and registrar (/eft) 
The Rei·. Jorge Conzales , pallor to the rural /\liral/ores Church , talks to 
memben of his rnngregallon !be/owl. The church is made up of two annual 
conferences located in the northern and central parts of the country. 
/oaqwn Carcia manager of the interdenominational book store, shown 
talking with customers (left. bottom) and Rolanda Zapata , director of the 
audio-visual centpr CAVE, shown reading to h11 daughtPr (right bottom) 
indicate the great intPrelf in comnwnicat1om bv the church . 
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olsof 
Five spi ritual leaders with back

grounds as divergent as the ingredi
ents of the American melting pot 
have joi ned hands across thei r cul
tural and religious differences to 
become symbo ls of cooperation 
within the wa ll s of a United Meth
odist Church wh ich also houses a 
Conservat ive Jewish congregation. 
And probably the most unique altar 
in any house of wo rship. 

Thi s is not the first time one reli
gious group has extended hospitality 
to members of another congrega
tion . However, the sliding paneled 
altar wi th its cross on one side and 
Star of David on the other; the joint 
Thanksgiving se rvices ; youngsters 
crossi ng paths in the busy religious 
school ; the Sunday evening square 
dancing for both congregations do 
represent an unusual ecumenism. 

Thi s is no small group of idealists 
w ho have created a paradise on 
earth . There were problems to over
come. The reasons for joining forces 
on one property were practical
maximum building use which 
helped both congregations get on 
their feet financially. Some of the 
congregants within each religious 
group didn ' t like the idea. Persons 
steeped in their own religious and 
cultural ethic found it difficult to 
worship with Star and Cross in such 
proximity. The beauty is that 600 
families along with the ministers and 
rabbis did work out an accommoda
tion , now in its fourth year. Com
promises of course had to be made. 
But each group could and did main
tain religious integrity. And individ
ual communicants delved more 
deeply into the meaning of their 
own faith-the better to explain to 
members of the other congregation 
their ties to United Methodist or 
Jewish worship. 

The Jews will eventually find a 
home of their own-enriched by the 
experience of sharing, and the 
United Methodist congregation will 
build on a heritage of openhearted
ness which should give pride to all 
involved. 

The religious leaders in this 
adventure in human understanding 
are the Rev. Philip Peace and the 



Rev. Reil ly Hook of Ro ll ing Hill s 
United M thodi st Church and Rabbi 
Bernard W ch berg, Rabbi Mervin 
Tornsky and Cantor Charles Sege l
baum of Congregation Ner Tamid . 
The b autiful church and comp l x 
of classrooms shared by both group 
are lo ated on the semi- rural Palos 
Verdes Peninsula , 25 mi les south of 
Los Angeles. 

The five men themselves bri ng a 
fascinating set of experiences to 
thei r mini stries. Mr. Peace, 41 , and 
the father of two children, comes 
from Korbin, Kentucky. His back
ground inc ludes se rvice in Costa 
Rica (Central America) as teacher 
and athletic director of a United 
Methodist missionary school. He re
ceived his Bachelor of Divinity from 
Emory University in Georgia. 

His counterpa rt, Rabbi Wechs
berg, was born in Germany 60 years 
ago. He is the father of two marri ed 
daughters. He studied at the Jewish 
Theological Seminary in Breslau , 
Germany and was awarded a Ph .D. 
at the University of Breslau. Dr. 
Wechsberg came to the United 
States in 1938 and se rved Conserva
tive Jewish congregations in Denver 
and Chicago. 

Mr. Hook at 35 is the father of a 
small son. He is from Poca tell o, 
Idaho. He studied psychology at 
Idaho State University and received 
hi s Doctor of Religion at Claremont 
Co llege in California . French lan
guage courses in Paris preceded his 
four yea rs of missionary work in 
Algeria , North Africa . Dr. Hook, 
holder of a marriage, fami ly and 
child counse ling li cense, is a staff 
member of th e Coun seling Depa rt
ment of the Greater Peninsula Coun
ci l of Churches. 

Rabbi Tom sky, who is 46, has 
three children. He studi ed in the 
School of Social Work at the Uni
ve rsi ty of Minnesota. Minneapolis 
was hi s home. During World War II 
he was in the army as a GI and 
served two and a half yea rs in India. 
Following the wa r he entered the 
Jewish Theological Seminary in New 
York, was ordained and received a 
Masters in Hebrew Literature. Rabbi 
Tomsky is also the recipient of a 
Master of Arts degree in Pastoral 
Counseling from Phillips University 
in Enid, Oklahoma. He participated 
in the Oklahoma City Dialogue 
Group of the National Conference 
of Christians and Jews and was a 

trustee of the Oklahoma Conference 
on Religion and Race. 

London-born Cantor Segelbaum is 
32 and the father of an infant son. 
He studied cantorial music at Jews 
Co llege in London an d comp leted 
fo ur years of study at the Yesh iva 
University in New York. Cantor 
Segelbaum has trained choirs for 
religious se rvices and for secular 
conce rts as we ll. He himself has 
sung professionally in choi rs includ
ing roles in some of Handel's 
oratorios. He came to California 
after working w ith congregations in 
New Jersey, Connecticut and 
Canada. 

And so in one co rner of the world , 
in a quiet residential community, a 
coa lition based on compromise and 
cooperation exists. The ecumenical 
altar is built by a member of the 
Jewish congregation . The United 
Methodist minister invites the Jewish 
children to join the Christian Sunday 
School students in a charity drive. 
Problems are met and solved with
out fanfare and mostly unsung. 
However, those who are aware of 
The Experiment feel just a little bit 
better about things in general. • 

ROLLING HILLS 

METHODIST CHURCH 
SOUTH BAY 

Congregation Ner Tai 
FRIDAY l tlO ,M 
SATURDAY 10•00 AM 

(Above) Sharing a light-hearted moment are spiritual leaders of two congregations which 
worship at the Rolling Hills United Methodist Church in California. From the lef t are 
Rabbi Bernard Wechsberg, the Rev. Phil ip Peace, Rabbi Mervin Tomsky, the Rev. Reilly Hook 
and Cantor Charles Sege/baum. The Jewish leaders represent congregation Ner Tamid which 
has shared the church facility for four years . 
(Opposite page) The sliding panels of the altar, built by a member of the Jewish congrega
tion, completely change the nature of the sanctuary depending on which group is holding 
services. Here is the moment, just before the Star of David slides back to reveal the 
wooden Cross being moved out for Sunday morning worship . 



SEEING IS 

BELIEVING 
A t my right the two women 

slept, their heads and shou l
ders shrouded with bright si lk 
scarves which billowed with their 
breath . In the dim night li ghting of 
the aircraft, they looked, I thought, 
like ghosts of missionary ladies 
shea thed in mosquito net ting for the 
cha ll enges of India. Outside the 
cabin window was only night sky, 
the Big Dipper, and clear, flat ocean . 
It was nearly 7 a.m. now in Lisbon, 
and we were on ly an hour out, but 
there was no trace of dawn at all . 

The women were retired high 
schoo l teachers from California, 
friends and travelling compan ions 
from earlier Mission Interpretation 
tours. For one of them, Edith Dort, 
now 76 years old , it was the sixth 
tour. Al together there were 27 of us, 
a mixed group of couples and si ngle 
peop le- schoolteachers, house
wives, a retired corporat ion presi
dent and his wife, a mechanical en
gineer and his w ife, a Presbyte rian 
synod executive and his wife from 
the Midwest. For three weeks we 
became a travelling community, eat
ing, living, and learni ng together as 
we moved through three countries 
of southern Europe. 

Roy Birchard is a staff member o f the 
Unit ed Presb yterian d ep artment o f mis
s10n interpre tation . 
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Roy Birchard 

What are the memories these 
travellers carry away from such an 
experien ce? Later, Edith Dort would 
remember "espaliered pear trees, 
grapes being loaded on donkey 
ca rts, the shrine of th e Virgin Mary 
at Fatima . . .. " Others would recall 
the often-striking juxtaposition of 
traditional Roman Catholic religion 
with the changes that have come 
since th e Second Vatican Council. 

One scene which seemed to em
body this was a worship se rvice we 
at tended in Lisbon at the Catholic 
" student parish. " Led by an ·evan
geli ca ll y dyna mi c priest, the parish 
serves 1,800-2 ,000 people with three 
weekend masses in a sa nctuary orig
inally built as the private chapel of 
a wea lthy Portuguese family. It was 
decorated in vivid yellows and 
pinks, with several large Baroque 
statues of sai nts and th e Virgin . Yet 
in other ways, the scene was strik
ingly contemporary. Unlike most 
Roman Catho li c parishes, th e stud ent 
parish is not geographica l but theo
logica l . Instead of serv ing a particu
lar neighborhood in the city, it 
serves people w ho wa nt to move be
yond the traditional worship 
patterns of the Catholic parishes of 
Portugal. w:1ile its primary job is to 
serve students, the parish has at
tracted many searching Catholic 
peop le who have found wi thin it the 
possib ility for Christian renewa l and 

for dialogue about issues which they 
feel to be cru cial for modern Chris
tians. It is the largest such parish in 
Portuga l. 

At an ea rly evening hour on a Sat
urday night, the chapel was packed. 
Peop le were crowded close to
gether, standing in the aisles. Elec
tric fans moved the lush air and 
stirred th e candle flames. The padre, 
accompanied by two young guitar
ists, directed the hymn singing like 
a Baptist song leader in the Ameri
ca n South, leading the congregation 
in "Kum-ba-yah," the West Indian 
folksong. For the recessional hymn, 
we all joined in (as best we could) 
on a Portuguese translation of " The 
Battle Hymn of the Republic" ! On 
the wall by the main door as we 
moved out into the night, we passed 
a bright yellow scroll of excerpts in 
Portuguese from Martin Luther 
King's " I Have a Dream" speech . 
How far, it seemed, these songs and 
dreams had come-in terms of the 
di stance of different traditions! And 
yet, how strangely at home we felt 
there in the warm night air. 

That was on a Saturday night. The 
nex t morning we found ourselves at 
a service of the Costa Eoriche 
Church, one of the congregations of 
the Evangelical Presbyterian Church 
of Portugal. We had met the pastor, 
the Rev. Dimas de Almeida, the 
night before since he is a close per
sonal friend of the Roman Catholic 
padre. The atmosphere was less 
" Baptist" and more "Presbyterian." 
Dr. Almeida wore a Geneva gown, 
and the pews, pulpit and baptismal 
font might have been ordered from 
the Cokesbury catalog. Yet the sanc
tuary itself was not a familiar church 
building, but a converted garage on 
the ground floor of an apartment 
building. Even today in Portugal, 
Pro tes tants may not build a sanc
tuary that looks like a church. 

A third congregation in Lisbon· we 
did not visit, yet we were made 
aware of its importance. In many 
Latin countries, the Pentecostals are 
th e larges t and fastest-growing non
Catholic group. (In Portugal they 
number 15,000-20,000 of the 30,000 
Protes tants .) As our host, Dr. Paul 
Pi erson, United Presbyterian repre
sentative in Portugal , told us, " They 
have most of the virtues and most 
of the defec ts of Pentecostals else
where. Th ey are extremely vital. 
They've got a church here in Li sbon 
that's go t a thousand people in it 



every Sunda9 night. I could never be 
a Pentecostal , but I don' t knock 
th m at all . They are ab le to trans
form lives and bring people to 
Christ whom others cannot reach ." 
We heard simi la r testimonies in the 
other countries we visited . 

In Madrid one morning, we 
were given a walking tour of the 
two buildings which house the 
Co legio Evangelico Juan de Valdes. 
Afterwards, we tucked ourselves into 
desks in an empty classroom to hear 
the school's director, the Rev. Luis 
Poveda of the Spanish Evangelical 
Church , tell us how Juan de Valdes 
has grown. " In 1963 we had twelve 
orphans and some children from 
poor fami li es, so we started an ex
perimenta l school in our church 
building. Such a school in Spain al
ways runs a deficit. .. . But, we live 
in th e land of Quixote! 

" Every year, the school doubled," 
said Mr. Poveda, " the students, the 
teachers and the deficit! But, year 
after year, somehow we've been 
able to meet the deficit, though 
there is no guaranteed income. And 
this has gone on in a situation where 
- though to I era ted-we Presbyteri
ans are illegal. Sometimes our teach
ers have gone three and four months 
without their sa lari es. But, we have 
faith ." . 

Juan de Valdes gives the complete 
Spanish primary and secondary edu
cation , and withi n the past year was 
officially recognized and licensed by 
the Spanish Ministry of Science and 
Education . " We are the first Evan
ge lical school in the history of Spain 
to be recognized," Mr. Poveda said, 
beaming. 

Ecumenism is having an effect 
in these lands of the Counter Ref
ormation . At Juan de Valdes, some 
20 Christian denominations-in
cluding the Roman Catholic- are 
represented in the student body. 
" Having this school has opened 
many doors fo r us from the point of 
view of Christian witness," Mr. 
Poveda told us. " Our teachers are 
now invited to Catholi c schoo ls to 
talk about what it means to be a 
Protestant Christian. This also hap
pens at the university level. And at 
the end of the year, becau se we 
have no assembly hall of our own, a 
Roman Catholic institution has 
opened its facilities to us for our 
commencement. " 

One of the main works of the 
Spanish Evangelical Church and Juan 



de Valdes has been with Cuban ref
ugees. " Two yea rs ago we had fifty 
Cuban refu gee children ," Mr. 
Poveda told us. " This yea r we have 
one hundred thirty-two. But the 
Cuban children cannot pay because 
of the financial prob lems which 
their families face." 

Later we met Miss Antonia Her
nandez, director of the World Coun
cil of Churches Cuban Refugee Of
fice in Madrid. Miss Hernandez, who 
has the distinction of being the first 
woman student at the United Evan
gelical Seminary, told us that there 
were now 25 ,000 Cuban refugees 
living in Madrid . Most of them are 
waiting for visas to enter the United 
States, many of them are old or ill 
or without relatives in the U.S. 
" Here they are, alone in Madrid, 
knowing no one, with no money," 
she said . " And there is the problem 
of education of children. Juan de 
Valdes takes some of them, but that 
is certainly not enough . There are 
not enough spaces in the public 
schools for Spanish children, let 
alone Cuban chi ldren ." 

Cosmopolitan Rome is very much 
a part of Europe, and in our week 
there we walked through the Coli
seum and photographed its resi
dent cats, admired the fountain s of 
Tivoli , and heard a discussion on 
Vietnam by Italian workers and in
tellectua ls at a famous old church , 
St. Paul's Outsi de the Walls. At the 
Vatican Secretariat for Christian 
Unity, we met in a seminar with 
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three En gli sh-spea king officers, and 
lea rned from one of them about 
problems in Bible translation. 

" For the past six yea rs we have 
been cooperating with the United 
Bible Societies," Father Wa lter Ab
bott, a Jesuit, told us. " Today Roman 
Catho lic scholars are involved in 117 
of the 600 United Bible Societies 
translation projects around the 
world. 

" In most cases we have decided 
to aim for a common modern trans
lation, for current language which is 
acceptable to the educated , but al so 
inte lligible for the uneducated and 
illiterate. In Africa, when we tried 
to translate Matthew 5 :10 : 'Blessed 
are those who are persecuted for 
justice's sake,' we discovered that 
the word 'blessed' is used most com
monly as a swear word. If you say 
' that blessed man,' you mean the op
posite. 'Persecution ' is a word 
known in Africa, and even il l iterate 
children know it either through Hit
ler or through the persecution which 
the colonial governments carried 
out there. So that's no prob lem. 'Jus
tice's sake'-in Africa, they may 
think this means some judge, or the 
department of justice, or even the 
police! So the way we finally ended 
up translating the verse was ' Happy 
are those who suffer persecution for 
doing what is right' which is not 
only intelligible to everyone, but is 
actually nearer the original Greek of 
the Bible than the traditional English 
translation ." 

In three weeks we visited three 
countries of southern Europe, each 
day climbing aboard tour buses and 
wandering through museums, cast les 
and the sort of sights American tou r
ists are usually taken to see. Yet al
most every day we saw something 
extra, or met someone the ordinary 
tourist would not have seen: the 
student pari sh in Lisbon , Juan de 
Valdes, Father Abbott at the Vatican. 

Later, back home in California, 
Edith Dort would write, " I am trying 
to condense three weeks into 45 
minutes for a report to the 100 
members of our missionary society. 
... The tour gave me a greater in
sight into the conditions that Prot
estants live under as a minority peo
ple. It made me appreciate more 
deeply the freedoms we enjoy, and 
sometimes do not take care of, or 
exercise as much as we shou ld . 
There are so many ideas that come 
to mind .... I think of the earnest 
young men at the church of St. 
Pau l's Outside the Walls whose 
reading of the Bible-and the gos
pels especial ly- caused them to go 
out and try to help the poor. 

" I think the slogan 'Travel W ith a 
Plus' truly applies. Strangers you 
meet on the tour become va lued 
friends. As my companion , the other 
'veiled woman,' said after the British 
Isles trip of 1971 , ' I wish I could 
turn right around and take the 
whole trip over again .' I feel that 
way after each trip." • 



INDIA 
Times are often hard in this land. 

Misery and joy are mixed in the same 
portion. You need only to experience 
a third-class train ride at festival time 
to find examples of the mixture. The 
pilgrims, joyous with expectation , 
shiver as they huddle closely together 
to ward off the night's bitter bite cut
ting their thin clothes. 

N w Year's Eve I saw an old man 
huddled against the cold, squatting on 
the floor in a third-class train car. 
His face was wrinkled by many cares, 
his eyes showed a tired softness. How 
old was he-fifty, sixty, seventy? I 
could not guess. Time coupled with 
a hard life is often deceiving. He was 
probably a farmer-or had been. His 
life must have been one of many ad
justments for survival. His cheap, thin 
clothe indicated he had advanced 
little beyond survival. As I looked at 
him, I could feel the agony of his new 
adjustment-one he was making in his 
li fe's las t years. As he squatted, he 
lifted his right leg and propped it over 
the left. But there was no foot at the 
end of it-only a new blood-spotted 
bandage. He will make .that adjust
ment, I have no doubt. India's vi llage 
people are flexible; tough and flexible; 
resourceful beyond their education. I 
pressed a mud cup of tea into his 
hands. His eyes opened, spread wide 
in quiet thanks, he smiled warmly and 
eagerly drained the cup. The night 
was cold, the tea warm. 

The temptation in India is to stop 
caring. With so much need and so 
little one can do, it is difficult to con
tinue caring. To stop caring exh·acts 
one from an impossible situation. To 
care brings frustration and self-pity 
because it cannot always be ex
pressed. But it seems to me that the 
Christian message in this land or any 
other is "care always. Show it when 
you can." Love and kindness, smiles 
and handshakes, kind words and "in
significant deeds" are the crux of this 
faith. We've had enough martyrs will
ing to die-let us live- and love every 
minute of it. 

The Bud Skillman Family 

Bud and Jan Skillman are United 
Methodist missionaries on the teaching 
staff of Woodstock School, M ussoorie, 
India . 

rn c 
I.I.I rn 
= I.I.I 
> = I 

FROM 

rn 
= I.I.I .... 
I
I.I.I 
... 1 

ZAIRE 
I n Zaire life had been going for

ward. The church has been wor
shipping. Dry season has turned into 
rainy season and my return was to a 
magnificent verdant growth . The gov
ernment has been making more and 
more decisions affecting the everyday 
life of Zaire citizens. The one which 
has most moved me was taken in late 

ovember and indicated that from 
that date forward there would be no 
more youth groups in the country ex
cept that of the government's one 
party. This hit me like a ton of bricks 
my first Sunday in my local church 
when the church school report was 
read : children, men, and women re
ported. No youth. I felt the same 
sadness when the on-going church 
program was outlined: Children's ac
tivities: Men's activities: Women's 
activities . No youth groups on Tues
day, Friday, and Sunday as when I 
left in August. 

As I worshipped in my church at 
Katuba last Sunday and felt the warm 
welcome awarded me as I worshipped 
in Mulungwishi the previous Sunday 
among the students of the secondary 
school and families of the theological 
students, I felt again the presence of 
God and of the Holy Spirit which 
manifests itself so wonderfully when 
man responds to God. 

So I begin a new term of service 
in a developing country, a country 
searching for its rightful place among 
the nations of mankind, a country 
trying to come out from under all 
phases of domination and colonialism 
-political , social, economic, and ec
clesiastic. 

No one .anticipates an easy time for 
the next several years . As the govern
ment finds its way with increasing 
restrictions and a tightened budget 
so does the church face an uncertain 
financial picture . 

Increasingly we would ask that you 
pray for the church: its pastors, its 
district superintendents, our new Bis
hop Onema Fama, the missionaries, 
that we may grow to be more worthy 
instruments in His service. 

Pat Rothrock 

Ms. Rothrock is a United Methodist 
missionary in Lubumbashi. 
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ME f OIRS, by W. A. Visser 't Hooft. 
Philadelph ia, Pa. 1973 : Weshninster 
Press; 379 pages, $15. 
Ever since his retirement as the vVorl d 

Council of Churches' fi rst and up to then
only-general ecr tary in 1966, W. A. 
Visser 't Hooft has been at work on his 
memoi rs. As expected by those who kn ew 
him, the chronicle is the story of the 
ecumenical movemen t whose career his 
life closely parall els. Nurtu red in two 
of the great world Christian movements 
sparked by American Methodist layman 
John R. ~ I ott-the World YMCA and 
the World Student Christian Federa tion 
-the Du tch clergyman describes his 
own role in the coming together of 
Christians in the twentieth century. 

Aside from the ecumenical movement 
and world affairs in which he had a 
deep and abiding interest, Visser 't 
Hooft's main extracurricular activities 
appear to be reading the novels of 
Dostoyevsky, studying the paintings, 
particularly those dealing with the Bible, 
of his fellow counhyman Rembrandt, 
and swimmi ng wherever and whenever 
he could find the opportunity on his 
world journeys . 

Unlike some of his contemporaries, 
Visser 't Hooft shares few personal reve
lations that do not impinge directly upon 
his work. His fa mil y relationships a re 
very much in the background. H is own 
background as a child seems to have 
been secure and serene. A member of a 
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solid upper class fa mily, Visser 't Hooft 
reveals that his religious background 
was that of the Arminian or Remonstrant 
Church which a t tha t time was domi
nated by late nineteenth century mod
ern ism. His ma ternal grandfa ther had 
left the min istry to go into politics and 
told the young man that he believed 
"that Cod was so great and so knowl
edgeable that poor human beings had no 
right to talk about him." 

A more personal encounter wi th 
Jesus cam to hi m through his partici
pation in a boys' camp run by the Dutch 
Student Christian Movement. Deeply 
moved by these experiences and by the 
wi tness of young Chris tians just a few 
yea rs older than himself, he comments, 
"So fa r I had come to know religion in 
a strongly intell ectualized form . Here 
the empha is was not on profound ideas, 
but on 'person to person' call and on 
commitment." 

His attempt to bring these two in
flu ences into synthesis led him to sem
inary, somewhat to the surprise of his 
paren ts. Study at the Uni versity of 
Leiden and meetings in England where 
he heard J. H . Oldham, the organizer 
of the 1910 World Missionary Confer
ence, and William Temple, then bishop 
of Manchester, were strong influences. 

Experience in the Dutch student 
movement and the European student 
relief led to an appointment as boy's 
work secretary of the World YMCA in 
Geneva. Later he became general sec
retary of the Geneva-based World Stu
dent Christian F ederation. Though he 
was in Geneva at the ti me of the high 
idea lism of the earl y days of the League 
of Na tions, the Dutchman found it hard 
to share some of this enthusiasm and 
idealism, "which seemed to have greater 
affinity with Rousseau than with Calvin ." 

D escribing the uneasy tension in 
which he lived between two interpreta
tions of the Kingdom of Cod he found 
in YMCA work in the 1920's, Visser 't 
Hooft says he tri ed "to convince the 
Germans that fa ith in the Kingdom of 
Cod's gift should not lead to a passive 
attitude wi th regard to the grea t issues 
of social justice and world peace and 
tried to convince the adherents of the 
social gospel that the Kingdom of Cod 
was somethin g more and different from 
a world without war and exploitation ." 

The same debate brought the theo
logical issues it sought to avoid to the 
forefront of the 1925 Stockholm Con
ference on Life and Work, attended by 
the then 25-year-old Visser 't Hooft. 
These debates on the eschatological, 
other worldly conception of the gospel 
and the revolutionary, this worldly con
cep tion of the Kingdom of Cod caused 
the young man to see deficiencies in 
both approaches. "The German theo
logians used their eschatology too easil y 
as justification for a complete separation 

between Christianity and political or 
socia l life. The American social Gospel 
enthusias ts were building castles in the 
air which had littl e to do with the hard 
realities of history." 

For his doctoral thesis, at the theologi
cal facul ty at Leiden he chose "The 
Background of the Social Gospel in 
America." While findin g that the social 
gospel had much to teach in the way of 
"miss ionary zeal, its sense of responsibil
ity for all of life, its challenge to those 
who are satisfied with things as they are, 
its moral courage," he contended that 
the movement was theologically weak, 
not distinguishing clearly enough be
tween church and world, and noted its 
tendency "to make Cod safe for democ
racy." And he found a young American 
theologian who shared his criticism, 
Reinhold iebuhr. 

In the twenties "the Barthian storm 
swept over the theological world" and 
Visser ' t Hooft wrote an article in 
French on Barth which ga ined him an 
invitation to London to give a lecture on 
Barth at King's Coll ege. It was Visser 't 
Hooft who attempted to show to the 
English-speaking world why Barth's 
theology was not one of despair for 
many Europeans of his generation . 

"I was never a Barthian in that I fol
lowed him in all respects . But I remained 
gra teful to him for giving me ground 
under my fee t. He could be terribly in
transigent and sometimes quite unfair 
in his criticisms of what he called 'the 
ecumenical circus,' and I would then 
protest strongly. But it was really a 
blessing that during the formative period 
of the ecumenical movement there was 
a man who was asking us fund amental 
questions and calling us back to central 
truths. I have therefore sa id more than 
once that without Karl Barth this move
ment would not have had the spiritual 
substance which it did receive." 

The lecture Barth gave at the fourth 
centenary of the Reformation provides 
the author with an opportunity to tell a 
story about his son. Barth wanted to 
prepare his speech "so I proposed that 
he should go into the garden. After a 
while my little son came running in and 
said in great agitation, 'The tortoises 
have done something on the notes which 
the gentleman has to sing in· the church.' 
What on earth had happened? I found 
that my son had taken pity on the 
lonely gentleman and had brought him 
his two pet tortoises. But these had 
reacted as animals do in moments of 
panic. So Barth's manuscript was soiled. 
But he laughed and said, 'That is the 
revenge of natural theology.' " 

Some tense periods occurred in the 
relationships between the theologian and 
the ecumenical leader during World War 
I and the cold war. One came in the 
days of the war when Karl Barth felt 
that "Geneva" should speak for the 



whole ecumenical community and speak 
with authority. The embryonic council 
still in pro ess of formation had as yet 
no cl ar m mber hip or definite struc
tur . But Barth would hear of no formal 
xcuses . "He asked what use an ecu

menical movement was which talked 
about the message of the church to the 
world , but which did not ac tuall y pro
claim that message in a concrete and 
releva nt way. H e added that if 'Geneva' 
did not hav the authority to do this 
the chur h s should immediately endow 
it with that au thority." 

But Visser ' t Hooft was convinced 
that he alone ould not speak when th 
church s had failed to find a common 
word . "For a World Council could never 
b the word of one man alone by him
self ... " u h arguments, he relates, did 
not impress Karl Barth. "He thought 
onl y in terms of the prophetic mission 
of the church and dismissed all other 
considera tions as irrelevant. For a time 
it seemed impossible to find any common 
ground between us ." 

In lectures, articles, and books , th 
se retary of the provisional World Coun
cil spoke his own mind about the 
spiritual and political matters of th 
' ar but did not claim he was speaking 
for th World Council of Churches . 

Visser ' t Hooft describes himself as 
being an interpreter of theologians but 
not himself a theologian . His particular 
genius in the building of world Chris tian 
comm unity was to understand the contri
bution of widely varied churches and to 
help them to understand what they had 
in common. He was particularly con
cerned that the Orthodox churches of 
the East be an integral part of the 
ecumenical movement. From the begin
ning he kept closely in touch wi th Roman 

atholic theologians who were interested 
in the ecumenical movement. Private 
meetings between Roman Catholics and 
Protestants were held as far back as 
1939. At that meeting near Paris, Father 
Yves ongar, Jacques Maritain and Gab
riel i\ !arcel were present. 

The famous slogan that the World 
ouncil of Churches was a combination 

of "German theology, American money, 
and Dutch bureaucracy" is attributed to 
the Bi hop of London fo llowing the 
Evanston Assembly. Dr. Visser ' t Hooft 
pays tribu te to the interest and en thu 
sia m the American churches played in 
th ecumenical movement and their 
unwillingne s to use the disproportionate 
amount of money they contributed in 
the early days in any way to influence 
unduly policy and program. 

umming up hi forty yea rs in the 
movement, Visser 't Hooft says th re 
was a movement only "because there 
wa pres ure from the Lord to which we 
only had to respond. And because it is 
not reall our movement but the move-

ment of the Lord who unites his people, 
it will continue to move." 

BETTY THOMPSO ; 

THE PREACHER A D THE NEW 
E GLISH BIBLE, by Gerald Ken· 
nedy. New York, 1972: Oxford Uni
versity Press ; 183 pages, $5.95. 
In this volume Bishop K nnedy selects 

some 200 strikin g verses from the four 
gospels as they are worded in the New 
English Bible, and with a rare combina
tion of wit, wisdom, and far-ranging 
modern illustration, provides fresh in
sight and understanding to the reader. 
In a foreword he notes, " I have not 
aimed at presenting sermons for my 
fellow preachers, but only at providing 
a spark that may set their minds aflame." 
And this he does admirably-for layman 
as well as preacher. 

The au thor has sel cted pertin ent 
and deep-probing texts from the gos
pels, and brings their meanings down to 
our day by paralleling their message 
with illustrations from far-ranging 
sources from history, litera ture, per
sonal observations and xperiences , and 
from many areas of scholarship . 

One brief commentary upon the text 
"Again the clamour rose; 'Not him; we 
want Barabbas! ' ( Barabbas was a ban
dit. )" will give an idea of the author's 
style: 

"The people who expressed a prefer
ence for a bandit over Jesus Christ seem 
to have been hopelessly blind and un
responsive. Thank goodness, we are 
likely to say, things have changed since 
that time. But have they rea lly changed? 

"The practical worship of ruthless 
ki llers is the story of human history. 

apoleon brought suffering to many 
people, but he still has an honored 
place whenever we think of the past. 
If a man brings victory to a nation, he 
can be fo rgiven anything. 

" If, in the realm of business li fe , a 
tough, 1uthless , conscience-less bandit 
makes millions of dollars at the expense 
of ruined men and their families, still 
we prefer him. As Leo Durocher put it, 
'N ice guys finish last.' It is only long 
after the bandit is gone that the honest 
biography appears, showing the selfish
ness and evil of the popular hero . . . .'' 
(This is followed by a quotation from 
J. B. S. Haldane criticizing "a civiliza
tion in which people take refuge in war 
from the worries of everyday li fe and 
peace." ) 

W.W. REm 

Betty Thompson, Assistant General 
Secretary for Commu nication, Education 
and Cultivation Division of the Boa.rd 
of Global Ministries, was formerly an 
information officer for the World Coun
cil of Churches in Geneva, Switzerland, 
and in New York . . .. W . W . Reid is 
regular book reviewer for the magazine. 

SIDDHARTHA ( R ) A Columbia Pic
tures release Directed by Conrad 
Rooks 
I have only one reason for reviewing 

a film as poorl y written for the screen, 
directed , and acted as Siddhartha, Co
lumbia Pictures' new release of the fi rst 
film based on Herman Hesse's 1922 
poetic best-sell er. 

And that is to warn you to stay away, 
even though it is a movie ostensibl y 
about religion, faith , and salvation-a 
rare occurrence in these days of big 
screen bloodbaths and bedrooms. Stay 
away, that is, unless you find yourself in 
an uncommonl y tolerant mood one eve
ning for someone's childishly wrong
headed ideas about Eastern religions
in this ca e, Mr. Rooks', for he produced, 
d irected , and wrote the film for the 
screen. 

There is a long list of novels that 
should never be made into movies, and 
Hesse's are, in my opinion, near the 
top-much to their credit. But if they 
must be so rendered , they deserve far 
better and more sensible an effort than 
Mr. Rooks' attempt to present India's 
ancient, heterogeneous, and spiritual 
culture as a camp exercise in solipsism. 

The original tory is that of a simple 
quest for inner peace and wisdom, some
thing that takes the hero, Siddhartha, 
his whole li fe to find as he tramps 
around timeless India going from existen
tial experience to existential episode in 
the manner one runs out a home run
perfunctorily touching all the bases: 
Hindu ism, Buddhism, hedonism, capital
ism, etc. The strength of Hesse's novel 
is that it doesn't force anything on the 
reader, but allows him to draw his own 
metaphors and observe what intellec
tually honest indecision can do to a per
son. 

However, Mr. Rooks has shaped his 
version of Siddha.rtha into a confused 
sermon about What Is Truth , What Is 
Life, What l s What. The actors and 
locations of the film might be Indian, 
but the language and philosophy are 
what I call Martini Maudlin and are 
about as far from the original's careful 
prose a is possible. 

Worse yet, Rooks has made the same 
error so many preachy artists and would
be artists stumble over eventually : The 
Fallacy of Imitative Form. In order to 
demonstrate to the audience how un
rewarding and dull Siddhartha found 
his various experiences, Mr. Rooks has 
made an unrewarding and dull film . 

J OHN C. BATCHELOR 

[357) 45 



SCHEDULED CLASSES 
The caption beneath a photograph on page 

47 of your May issue refers to "India's Hindu 
untouchables." Th.is perpetuates a degrading 
phrase, much like calling American Blacks 
"niggers." India's Constitution has long made 
it illegal to practice "untouchability." Public 
accommodations, access to public water sup
plies, entrance to temples and other fac il ities 
previously denied the lowest castes, are now 
open to all. Opportunities for education and 
employment are built into India's development 
programs to assist disadvantaged groups to 
claim their rights to economic and social 
equality. 

While discrimination is n'ot eliminated in 
India any more than in the United States, call
ing members of the "scheduled classes" ( a 
constitu tional phrase used to identify disad
vantaged communities whose development is 
a major concern of the Indian revolution ) by 
the outmoded word "untouchable," insults those 
to whom it is applied and inaccurately reflects 
social change which has occurred in India 
during the pas t 50 years. 

JOHN BATHGATE 
Vocation Agency, UPCUSA 
New York, New York 

SHOCKED AT MCC 
I am shocked that a magazine supposedly 

geared to the mind and heart of the Christian 
world would carry an article such as "MCC : 
The Church Comes Out," written in a vein 
that would indicate the sanction of the church 
in a matter that blatantly contradicts all the 
teachings of the New Testament. How can we 
expect our young people to know the difference 
between right and wrong if we deliberately 
twist the teachings of our Lord. And to even 
indicate Jesus may have been a homosexual! 
That was too base an idea to have even been 
printed in your magazine, regardless of how 
the article was written. 

The church has been made a farce by these 
"people" to Haunt their unnatural habits. Must 
we go along with the masquerade to keep from 
looking too straight? Are we afraid of not 
being accepted for what we are and what we 
believe? 

(MRS. ) J. B. MCCALMAN 
Bossier City, Louisiana 

APPRECIATION FOR ARTICLE 
I would like to express my appreciation for 

your excellent article, "MCC : The Church 
Comes Out." I hope it will contribute to a 
greater understanding and acceptance of gay 
persons. 

EUNICE B. FLOYD 
Nash vi lle, Tennessee 

ASK FOR HEALING 
Matthew 4 :23 is as true today as it was in 

the day when Jesus was here in the flesh. 
True, born-again Christians must preach teach 
and witness to the Gospel of Jesus Christ and 
its concomitant healing ( Salvation ) of all 
manner of sickness and disease among the 
people. 

Homosexuals and lesbians will find true 
relief from the misery of their condition when 
they bow in true contrition at the feet of Jesus 
and ask for healing. I pray that they will find 
the courage to do this, and thus join the true 
Body of Christ. 

(MRS.) I NEZ B. MOCKSFIELD 
East Orange, New Jersey 

OBJECTIONABLE QUOTES 
It does not seem necessary to print articles 

such as "MCC : The Church Comes Out" by 
Charles Lerrigo, which includes some of the 
quotes of the Rev. Mr. Perry. If the objection
able quotes had been deleted, mayhe we 
should have been informed that there was such 
a group being organized . I hesitate to call it 
a church. 

Dorus ( MRs. MELVIN) BooTH 
Ottawa, Kansas 

HOMOSEXUALITY IS SIN 
The Bible makes it very clear sexual sins 

are despised by the Lord. Homosexuality is 
sin! There is nothing else it can be called . Jesus 
can forgive and set free such a person. Sexual 
sins of various types seem to be on the in
crease. The Lord have mercy upon us as a 
nation and a church. 

To me, publishing such an article puts your 
stamp of approval upon it. What will it be 
next? Satan worship? 

( MRS.) RUBYE CLAYTON 
Stockton, Kansas 

THUMBS UP FOR NIXON? 
I notice that at the top of the editorial page 

there is a drawing of two hands, one with a 
thumb up, the other with it down. When, 
when will the editor find something to say 
about the present administration that could 
go under the thumb up column? Doesn't Presi
dent Nixon do anything that the editor finds 
commendable? Is he such an ardent Democrat 
that he cannot use some Christian forbearance 
in regard to a Republican president? Particu
larly now that the war is technically over, 
why not give some credit to our president? He 
is our president, not just the president of the 
Republicans. 

MARGARET (MRS. c. L.) BARKER 
Pullman, Washington 

ALTERNATIVES TO WAR? 
I had overlooked the editorial, "We are the 

Enemy" (January) , until I read the letters of 
protest in April. I wish I were as articulate as 
the writers-I am just as shocked, however! 
And I feel that I must add my voice to the 
others. No one argues with the fact that war 
is hell , or that many of the wars that even 
our country has engaged in have been pre
ventable--but sometimes the alternatives were 
less bearable. I consider your remarks inde
fensible and horrifying, especially when you 
hold the Berrigan brothers up as models of 
behavior. 

MARGARET ( MRS. CoRNELJ US ) H UNT 
Hillsdale, New York 

READER RETORTS 
I am writing in response to three letters 

which appeared in your May issue concerning 
amnesty and the war. 

Re Mrs. Ruth Kreighbaum's letter calling the 
Vietcong "enemy" and referring to the use of 
force against the "freedom-loving South": The 
South Vietnamese regime was established by 
the U.S. in the 1950's to prevent the "domino 
theory" collapse of the Asian region to Com
munism. Secondly, the people in the South may 
be freedom-loving, but they have had precious 
little freedom to love; those rights which 

Americans died to preserve have been shelved 
to be returned to the people at the whim of 
the Thie~ dictatorship. F inally, I can only 
regard with horror Mrs. Kleighbaum's admo
nition that non-experts have no right to criticize 
the government, a right llrmly guaranteed by 
the First Amendment. 

Mrs. Ruth Hart's comment that "the great 
fuss over the killing of men, women, and chil
dren in far-away Indochina seems a bit absurd" 
when compared with American highway fatali
ties was a bit humorous at first , but when I 
realized that she was apparently serious, I 
became a l_~ost physically ill . Certainly, high
way fatalities are tragic-but they are not 
planned aforethought. Air strikes, limited in
cursions, search-and-destroy sweeps-these are 
planned . ahead of time, and they kill people; 
the c1v1lian equivalent would be called murder. 
I also found curious the apparent ease with 
which Mrs. Hart admits at least some degree 
of moral consternation over the Christmas 
carnage operations which wiped out at least 
one hospital and most of the residential sec
tions of Hanoi, yet in practically the same 
breath justilles these operations by accusing 
the North Vietnamese of like actions. I would 
like to remind Mrs. Hart that it was not the 
North Vietnamese or the NLF which destroyed 
most of the ancient, holy city of Hue in 1968· 
~ue ~as destroyed by American artillery and 
air stnkes employed with characteristic Ameri
can abandon in efforts to dislodge Northern 
and NLF forces. 

Finally, Mrs. Harry S. Weeks defines amnesty 
as anti-American and unchristian and considers 
those who refused to bear arms against the 
peoples of Indochina "slackers" and "law
breakers." If Mrs. Weeks did not her
self volunteer to serve in Indochina, she has 
no right whatsoever to pass judgment on those 
who refused to participate in actions which 
served not Christian principles, but the im
moral and inhumane economic and political 
interests of a small percentage of people. I 
further submit that the audacity of equating 
Americanism and Christianity is a sacrilege. 

RICK RIEMER 
Yulan, New York 

APPEAL TO CHRISTIANS 
Our involvement in the Vietnam war is 

almost over. The task before us now is to 
accept and respect our differences and forgive 
one another in the reconciling love of Jesus 
Christ . Only in the Spirit of Christ's forgiving 
love can we become a united people. 

ILSE PEETZ 
Pearblossom, Californfa 

TWIN CITIES STORY 
Thank you so very much for highlighting 

some of the things we are doing here in the 
Twin City are in the most excellent and objec
tive article entitled "Twin Cities" in the April 
issue. 

RAY BOEHLKE 
Director of Outreach 
Minnesota Annual Conference, UMC 
Minneapolis, Minnesota 

COLORED PAGES 
I am writing, as did Mrs. Miller of Taylor 

Ridge, Illinois, to protest the use of colored 
pages in the magazine. Also in the last number 
there are very dim headings, comments and 
descriptions of pictures that I can make out 
- just barely. 

( Mns. ) LOUISA FREY 
San Jose, California 
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FAMINES PLAGUE N. AFRICA 
AND INDIA'S MAHARASHTRA 

A drought in its fifth year in North 
Africa is causing widespread famine in 
the six countries of Mauritania, Senegal, 
Mali, Niger, Chad and Upper Volta, all 
bordering on the Sahara Desert. Thou
sands of nomads are streaming south
ward in search of food; grain supplies 
have reportedly been exhausted and 40 
to 80 per cent of the livestock has died. 
Upper Volta is the most populous of the 
six countries, with a population of 5.6 
million. 

In India's Maharastra State, with more 
than 40 million inhabitants, even Bom
bay, the capital city, has not escaped 
the consequences of drought. Water 
distribution is limited to two one-hour 
periods per day. There is an acute short
age of food with long lines waiting for 
the meager supplies reaching the city 
daily. In Poona, an industrial city 120 
miles from Bombay, the situation is 
desperate. Much of the relief supplies 
never get any further than Bombay. 

In the photo, a man carrying water 
cans walks across the dried-up bed of 
the River Bihma, 15 miles from Poona. 
The river, spanned by a bridge at left, 
was once 150 yards wide and up to 15 
feet deep. The river bed is scarred by 
huge holes dug by local villagers in 
search of water. At first thev found some 
10 feet below the surface, but the water 
sinks deeper every day. Some parts of 
~faharashtra State have been without 
a drop of rain for up to 15 months. 

In Africa, relief efforts were late in 
getting started apparently because the 
dimensions of the disaster were not even 
guessed by government authorities until 
starving nomads began coming into the 
cities. Even then, authorities in the 
region, where 24 million people live, 
were slow in seeking outside assistance. 

RELIGION IN THE U.S.S.R. 
A CHALLENGE TO ATHEISM 

"Atheism is something alien, imported, 
not part of us," declares an anonymous 
Christian writer in a Russian under
ground journal, Veche . "In Russia the 
religious question is now the main ques
tion of the day." 

RNS Photo 

FAMINE IN UPPER VOLTA ... 

RNS Photo 

... AND IN INDIA 
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~lain question or no. it is an issue 
which interests large segments of So\iet 
societv and worries those involved in 
atheis.t propaganda. according to Xenia 
Howard-Johnston. editor of a new docu
mentary journal. Religion in Communist 
Lands (January-February 1973). 

(The journal is published b,· the 
highly respected and authoritafo·e Cen
ter for the Stud' of Religion and Com
munism. Londo.n. England. under the 
direction of the Re\·. ~fichael Bour
deam:.) 

.. Religious beliefs. and in particular 
the Christian faith--0r 'Sill\frals of the 
past' as a Prai;da article euphemistically 
puts it-are b,· no means dead'" in the 
odet lfoion: says ~ts. Howard-John

ston ... Faith which has been tried in the 
fire is something which spreads and is 
difficult to suppress." 

£,idence amassed and e\"aluated by 
the London Center shows unmistakably 
that religion is posing a gro\\ing chal
lenge for SO\iet officialdom. and is being 
met in the country at large by heavy
handed mallet blows of administrafo·e 
repression. 

In recent months. for example. many 
priests and lay \\Titers of the go\'em
ment-controlled Russian Orthodox 
Church have been arrested. Bishops and 
e,·en an archbishop (Archbishop Paul of 
::\ornsibirsk and Barnaul ' ha\'e been 
demoted or retired "ithout pension. 

Reform Baptists or Initiatinliki (called 
in full the E,·angelical Christians and 
Baptists). Pentecostals. Jehornh's Wit
nesses. and other sects are being perse
cuted more harshly than e\ er. 

In Lithuania. more than 17 .000 Ro
man Catholics-who constitute a major
ity in the republic-felt constrained to 
sign a .. ~lemorandum~ addressed to 
Communist Party leader Leonid I. 
Brezhne\' through the intermediary of 
the Secretary-General of the united ::\a
tions. 

The 1972 document charged that the 
Church in Lithuania was a target of 
government repres~ion. \\ith Catholics 
being denied freedom of worship and 
being subjected to discrimination in sec
ular life. 

Je"ish and Buddhist groups a.re also 
subjected to official harassment. 

lbree recent trials in \\ideh- sep
arated parts of the SO\iet Union ha\'e 
pointed up the continuing problems 
faced by religious minorities that seek 
to operate outside the law. 

In Siberia, a well-known Buddhist 
scholar was sentenced to fh-e years in 
prison on charges of running an illegal 
sect for criminal ends. In B\·elorussia, 
four Baptists received undis~losed jail 
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temlS for ginng children unauthorized 
religious lessons. and four Jehovah's 
\\.itnesses in Lithuania were sentenced 
to a labor camp. 

These, like other such documented 
cases. were prosecuted under an article 
of the So,iet criminal code that makes 
it a crime to infringe on the rights of 
citizens under the guise of performing 
religious ceremonies. The pro,ision has 
had the effect of greatly circumscribing 
guarantees of religious freedom granted 
by the So,iet Constitution. 

The Buddhist case. which was tried in 
Ulan-Ude. the capital of Buryat-~fon
golia. im·oh·ed Bidiya D. Dandaron. a 
historian and philosopher internationally 
l.."Jlown for his writing on Tibetan topics. 

.-\.ccording to a report on his trial in 
the ~loscow trade union daily, Trud. 
he was accused of decehing members of 
a Buddhist religious group he headed 
and of ertorting money and goods from 
them. The group appears to ha\'e re
jected the authorin· of the official Sodet 
Buddhist priesthood. 

In the Byelorussian case. a court sen
tenced four members of the illegal E,·an
gelical Christians and Baptists ( ECB ) 
sect that broke awav from the So,iet 
Union's officially s~nctioned Baptist 
Church in 1961. ( ECBs ha,·e charged 
that the officially-registered Baptist 
Union acquiesced too readih- to state 
interference in religious affah-s. l 

The dissident Baptists ha,·e sought to 
establish their right to teach religion 
prirntely to their children. It was largely 
on this ground that the four were tried 
last April in the Byelorussian potash
rnining town of Soligorsk. 

Organized religious instruction to chil
dren is a crime in the So\iet Union. 

The picture of the Russian religious 
scene. howe\'er. is not monochromatic. 

In a report on a \isit to the USSR. 
last summer, Brian Cooper, a British 
journalist, remarked that attention given 
to Russia's dissident Baptists "has rather 
obscured the ,·ery significant fact that 
the official Baptist Union of the USSR" 
which works within the legal framework 
for religion laid dO\m by the state, ubas 
a follo\\ing of O\'er half a million (and) 
grows through personal evangelism." 

The Baptist Union, said ~fr. Cooper. 
"runs a highly organized theological 
training course for ministers and laity by 
correspondence, and is proud of its 
packed churches, of which there are 
fifteen in ~loscow." 

:\Ir. Cooper quoted what he said was 
a comment bv the Re\'. Ilrn Orio,·, \'ice
Chairman of the International Depart
ment of the So\iet Baptist Union, on 
the Union's present situation: 

"Our Union, which is the All-Union 
Council of £\·angelical Christians-Bap
tists, includes not onl,· Baptist, but also 
Brethren, Pentecostah, and Evangelical 
Christians, numbering over 500,000 al
together, \\;th about 5.000 new converts 
each ,·ear." 

"Nowhere in the SO\iet Union is the 
influence of religion stronger than in 
Central Asia," according to a young 
scientist, himself an avowed atheist, in 
the u zbek cih· of Tashkent. "The Islamic 
influence is v~rv powerful." . 

:\fter an official visit to the So,iet re
publics of Lahia, Estonia, and Lith
uania in August, 1972, Dr. Paul Hansen 
of Geneva, Lutheran \\'orld Federation 
Europe secretary, obsen·ed that there 
was ucause for concern." 

But, he affirmed, "it can also be con
sidered a great miracle that in 1972 
there is no town in this pa.rt of the Soviet 
Union (nor) is there hardly any place in 
rural areas that does not offer the possi
bility to hear the good news of our 
Lord proclaimed in a church of at least 
one of the different confessions." ( RNS) 

NEPALI CHURCH CROWS 
DESPITE RESTRICTIONS 

In ::\epal. where it is officially against 
the law to change one's religion, an 
indigenous ::\epali Christian church con
tinues to grow slowly. 

Called the ::\epal Christian Fellow
ship. the church numbers about 500 in 
some 2.5 congregations. reports the 
EA.CC (East Asia Christian Confer
ence ) Xetcs. The church is under the 
leadership of Pastor Robert Ka.rthak. 

\forking alongside the church, says 
the Xer.cs, is the United ~fission to 
::\epal, in which 27 churches and mission 
societies seffe. \\'ith missionaries and 
other workers from 12 countries, the 
United ~fission has been in :\epal fm 
nearly 19 yea.rs and is active in medical, 
educational and other projects. There are 
190 overseas workers and almost 700 
::\epali staff members related to 11 
projects and institutions. 

Foreign workers in the lJnited Mis
sion participate as members of the Nepel 
Christian Fellowship. but do not tab 
leadership roles, says EA.CC :vews, IS 

"the church is entirely independent ol 
foreign missionary administration, funds 
or leadership." 

Telling of the :\epal church's growth 
though conversion is officially against 
the law, E . .\CC Xeu:s said: 

"There is no law against reading the 
Bible in ::\epal. and no one risks im
prisonment for doing so. The • 'epali 
Constitution allows a man freedom t11J 
worship and practice the religion of bil 



ACP OFFICERS 

The new officers of the Associated Church Press get together after their election 
during the organization's recent convention in Bloomington, Minn. From left are : Sarah 
Cunningham, editor of Concern, official publication of United Presbyterian Women, 
elected second vice-president; C. Ray Dobbins, editor of the Cumberland Presbyterian, 
named first vice-president; and LaVonne Althouse, editor of Lutheran Women, pub
lished by the Lutheran Church Women, president. Miss Althouse is the first woman 
elected to head the ACP in its 57-year history. 

father, but forbids conversion to another 
faith .. That crime, and the crime of urg
ing or assisting a man to change his 
ancestral faith , are punishable by law. 

"However, of the Nepali citizens who 
have been converted to Christ, and have 
been baptized, only a very few have 
been arrested, brought to trial and given 
jail sentences. Presently there are seven 
Christians in Pokhara: 120 miles west 
of Kathmandu ( Nepal's capital ), who 
are finishing three-month jail sentences, 
having been tried and convicted for the 
crime of changing their ancestral faith 
from Hinduism to Christianity. Conver
sion to Christ is a non-cognizable offense, 
and arrest and prosecution will be made 
only if someone makes a definite and 
determined complaint and charge 
against a new Christian. 

"So the church continues to grow 
slowly, under pressure, and prays for the 
day when the law will be changed to 
allow full religious freedom." 

(UMC) 

NEW WORLD OUTLOOK, A.D. 
AMONC ACP AWARD WINNERS 

United Methodist and United Presby
terian publications are among winners 

of 1972 Associated Church Press awards. 
AD., monthly magazine which re

placed Presbyterian Life and The United 
Church Herald, won first place award in 
the general church magazine category. 
New World Outlook was cited for the 
best use of photography of a mission 
magazine and was runner-up for general 
excellence in the mission magazine cate
gory. The Texas Methodist received an 
award for best article in a regional news 
journal and The United Methodist Re
porter was runner-up in the national 
news journal category. The Christian 
Advocate received an award for best edi
torial in the category of opinion maga
zines. 

In other actions, the predominantly 
Protestant press association elected a 
woman as its president for the first time 
in its 57 year history. She is La Vonne 
Althouse, editor of Lutheran Women, a 
publication of 'the Lutheran Church in 
America. There are now 168 member 
periodicals in the ACP with a total cir
culation of nearly 20 million. 

RELIEF SENT TO ALABAMA 
TOWN STRUCK BY TWISTER 

The United Methodist Committee on 

Ha nd-colored p hotogl'aph 
of your church 01· a ny 
scene on pretty 101A.-inch 
11old-r im plates. Orders 
fi lled for one dozen or 
more plates. A lso church 
note paper in quantity. 
Write for free informa
tion. DEJ~. WO 

FERRELL'S ART WARE 
Appomat1ox , \t lrolnla 24522 

Relief has sent $10,000 to the Alabama
West Florida United Methodist Confer
ence to aid victims in the small ( 2,000 ) 
town of Brent, Ala., one of the places 
hardest hit by tornadoes, rainstorms and 
Hash Hoods over the Memorial Day 
weekend in the south. 

Press accounts said four persons were 
killed, including one in a congregation 
of a Baptist church which had just 
gathered for worship when the twister 
struck. Reports said 95 per cent of 
Brent's business district was destroyed 
and many homes were leveled. 

UMCOR acted in response to a tele
phone request from the disaster coordi
nator of the Alabama-West Florida Con
ference, within whose boundaries Brent 
lies. The Rev. Ervin Dailey called 
UMCOR while the conference was in 
session in Montgomery to ask emergency 
aid. He said the conference planned to 
take a special offering for Brent and 
other places struck by heavy storms. 

(UMC) 

DISASTERS : WHAT HAPPENS 
AFTER IT'S NO LONCER NEWS 

What happens when the mass media 
and probably most of the public forget 
about a disaster like, say, the sudden 
roaring Hood that wiped out several 
communities along Buffalo Creek in 
West Virginia February 26, 1972. A dam 
burst upstream, and the rushing water 
left a toll of 118 dead, 4,000 homeless 
and property damage estimated at 
$50,000,000. 

Attention shifts to other, more recent 
catastrophes and away from the "older" 
disaster. However, recent reports from 
Buffalo Creek Valley indicate that the 
church is still there, serving persons in 
the post-relief situation. A team set up 
soon after the Hood is working to meet a 
variety of needs-physical, psychologi
cal, spiritual-and performing some min
istries that are projected to continue into 
1975. 

Also, largely as a result of Buffalo 
Creek, a seminar was held in early May 
that is believed to be among the first on 
the church's ministry in disaster and 
post-disaster. Under auspices of the 
West Virginia United Methodist Con
ference, the seminar focused on not only 
immediate needs but also long-term ser-
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vices such as grief counselling and other 
pastoral care ministriC's, community or
ganization ("helping to res tore th<' com
munity fabric"), enabling victims to go 
to the right places for help and encour
aging them to do as much for themselves 
as possible to restore self-confidence. 

Primarily to b·ain disaster follow-up 
teams in \Vest Virginia to meet future 
"Buffalo Creeks," the seminar drew par
ticipants from church, government and 
a university. Included were ministers of 
several denominations, psychologists, 
psychiatrists, chaplains from state insti
tutions, United Methodist church and 
community workers, and staff members 
from the National D ivision and United 
Methodist Committee On Relief ( UM
COR ), Board of Global Ministries. 

In still-stricken Buffalo Creek Valley, 
15 months after the flood an es timated 
two-thirds of the victims still are in tem
porary shelter such as mobile homes. 
Community life has been disoriented be
cause victims have been resettled not in 
their former communities but in tempo
rary and unfamiliar groupings. 

A task force and team ministry was 
created by Bishop D. Frederick Wertz 
immediately after the flood, and has 
continued through all phases of the re
covery. Its work is expected to continue, 
in some phases, for two years. The team 
has included local ministers, pastoral 
care specialists from West Virginia and 
elsewhere, and church and community 
workers assigned by the National Divi
sion Office of Church and Community 
Ministry. Thus the team brought to
gether "people resources" on the parish, 
conference and general church levels. 

The continuing coordinator for the 
team is the Rev. Ralph E. Thompson, 
Jr. , United Methodist minister in Man, 
W. Va. 

After the relief phase, in which 
$117,000 and much material aid was sent 
to Buffalo Creek Valley by United Meth
odists and others, and many agencies 
worked unstintingly, the disaster team 
moved into the difficult recovery and 
readjustment period . 

The pastoral counselors have offered 
understanding, helped persons to work 
through their grief, and anger, hurt and 
in the words of one counselor, sought to 
faci li ta te "the potential for greater emo
tional, physical and spiritual well-being 
after the disaster ." The counselors 
brought an ecumenical dimension to the 
team as they have included Presbyterian 
and Church of the Brethren ministers 
(one each) as well as a United Meth
odist. 

Two church and community workers 
spent six weeks helping to make a survey 
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of over-all needs. Like other members 
of the disaster team, they used a~ head
quarters Wesley House, a National Divi
sion church-and-community center in 
Amherstdalc. 

Two other workers were later assigned 
as part of the ongoing team ministry. 
They have been advocates for fl ood vic
tims with public agencies in getting aid. 
They have helped in trying to establish 
a community atmosphere in disrupted 
peoples' lives in ar tificially-created mo
bile-home towns. They have aided indi
viduals through person-to-person rela
tionships. They have worked with groups 
such as senior citizens. 

In all their work, the pastoral coun
selors and church and community work
ers have cooperated with Mr. Thompson 
and other pastors in the Logan County 
Cooperative United Methodist Parish, 
who have been active in restorative min
istries and in continuing to lead congre
gations some of whose members had 
seen their homes washed away and lost 
family members and fri ends. 

The whole team, local ministers, pas
toral counselors, church and community 
workers, has pulled together with many 
other public and private agencies in the 
struggle toward recovery. Mr. Thompson 
took note of that, and of the aid from 
outside the area, when he said : "Because 
of concerned persons throughout the 
United States, the United Methodist 
Church is able to share in a vital crisis 
ministry to the people, and it is pro
jected that it will continue until the 
people are able to reestablish themselves 
in their new homes." 

(UMI ) 

WATERCATE AND WESLEY : 
A CHAPLAIN'S OPINION 

Democrats who may be "gleeful" over 
the Watergate scandal were urged to 
"listen to John Wesley" by the chaplain 
of Southern Methodist University in 
Dallas, Texas. 

Preaching in Perkins Chapel on the 
university campus, the Rev. J. Claude 
Evans advised that Democrats who may 
be happy at the tarnishing of a Republi
can Administration "had better listen to 
John Wesley, who said one day when he 
saw a drunk lying in the gutter : 'There, 
but for the grace of God, go I.' " 

He pointed out that "Democrats are 
not known to be God's little angels any 
more than Republicans." 

Chaplain Evans said that the Water
gate affair was comparable to King Da
vid's committing adultery with Bath
sheba and having her husband killed in 
that it was "a sin against God and man 
and an evil against society." 

Although the United Methodist clergy
man cautioned against equating King 
David with President Nixon, he asserted 
that "the kingly power of David is 
analogous to the kingly power, the 
aloof distance, the arrogant self
righteousness of the White House staff." 

Recalling the Biblical account of King 
David's sin in II Samuel 11 and 12, 
Chaplain Evans commented, "When he 
(David) moved to violate God's crea
tion by taking another's life to support 
his own whims, then he violated God's 
central commandment." Watergate, he 
said, is a sin because of its "violation of 
the structures of society that make com
munity life in a democracy possible." 

The preacher accused the White 
House staff of having talked "out of both 
sides of its mouth." He declared that "on 
the one hand it called itself the law and 
order administration, while at the same 
time violating the law in a sickening list 
of proven instances. Truth was murdered. 
Law and order was a window-dressing 
for a gullible public." 

One factor in the case of King David 
that is missing in the Watergate affair, 
Chaplain Evans said, is the presence of 
a prophet from God. Although King 
David had the prophet Nathan to warn 
him to repent and the White House has 
Billy Graham, Mr. Evans held that Mr. 
Graham is no prophet. 

"Graham himself has said he is more 
of a New Testament p reacher than an 
Old Testament prophet," he said. 

Other persons who might fit the role of 
prophet, Chaplain Evans suggested, are 
Senator Sam Ervin (D-N.C. ), who is 
conducting the Senate's investigation of 
Watergate, Sen. Barry Goldwater ( R
Ariz. ), and The Washington Post. 

Aside from the fact that the guilty are 
often caught, the chaplain suggested that 
there are some other lessons that have 
hopefully been learned from Watergate. 
Among them : 

- "that a free press, far from being 
feared for its instant interpretations of 
political speeches, is to be ho11ored and 
protected for its devotion to the truth 
when a lot of us were being fed lies 
that claimed to be the truth; 

- "that a balance of powers between 
the Executive branch and the Congress 
is a protection against the misuse ur ir
responsible power" and Congress should 
"strengthen its own moral and intellec
tual fiber for reassuming its rightful 
place in this balancing of interests ; 

- "that power can be used either for 
good or evil, but if the good lack vigi
lance, then evil will masquerade as good, 
resulting in the destruction of high 
values." ( RNS) 
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From the very first page until the last chap
ter of prayers and canticles rings the bell of 

· hope , lay people will get excited about the 
future of the human race and planet earth . 

Written against the background of two years 
of work by thirty-eight people of high compe
tence, mixed backgrounds and differi ng views. 

To Love or to Perish $1.95 paper; $4.95 cloth 

To start the new mood of hope on a sound base , 
get your congregation involved in a reading and 
conversation festival , you will need : 

20th Century Survival Kit $5.95 
Includes 
To love or to Perish 
A study guide 
Four Skits 
The Second Coming of Mrs. C (play) 
How to Cope in a Computer Age 

Without Pulling the Plug 
(an additional book) 

Order from your denominational bookstore 

FRIENDSHIP PRESS 
New York, New York 

Whal oeoole are saving about 
"TO LOVE OR TO PERISH" 

" ... wri tten in breezy and understandable prose . . .. 
The importance of this book lies in its being the con
sidered views of thirty-eight outstanding scholars, 
most of them speaking out of some Christian per
spect ive. " 

Charles E. Brewster 
New World Outlook 

' 'The case stud ies are valuable illustrations of how 
love is to be related to mobi lity, nuclear energy, over
population , and the shap ing of our bio logical future." 

Henlee Barnett 
Southern Baptist Theological Seminary 

" This little 150-page book packs a great deal in its few 
pages. This is a good text to use in a church study 
course." 

Concern Magazine 

" A timely book fo r the current discussion of social 
indicators and social management. " 

Darrell L. Reeck 
Un iversity of Puget Sound 

" If somehow this book can be printed in the tens of 
thousands and put into the hands and minds of people 
from coast to coast, it would definitely have a leav
ening influence on the mi nds and hearts of people 
everywhere." Rabbi Max Weine 

Oak Park , Michigan 
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O ur first cassette , an Ind ia , proved so popu lar it we nt into a second pr inting . Out second , 

on Faith and Justice, is being used in many chu rches . Our th ird cassette ha s been prepared 

by Dr. Beverly Chain, the new Associate Director of the Audio-Visual Department of the UM 

Board of Global Min istr ies. It is intended to be used with the Justice , Liberation and Develop

ment study and focuses on Latin America . There are livel y new songs, interviews w ith Latin 

American Christ ians , discussion of missionary invol vement in political and economic problems 

of the countries where they serve , and the problems created by the U.S. military presence and 

cultural dom ination of Latin America. 

LATIN AMERICA-JUSTICE, LIBERATION AND DEVELOPMENT 

Now-Just avai lab le for use with the study on Women : Over Half the Eart h 's People 

THIRD WORLD WOMEN 

Order now from : Service Center, 7820 Reading Road, Cincinnati , Ohio 45327 

Send me : 

- --India cassette ($3.50) 

---Faith and Justice cassette ($3 .50) 

---Lat in Ame rica-Just ice , Liberation and Development cassette ($3 .50) 

---Third Wo rld Women ($3 .50) 

---Faur cassettes at reduced rate for new world outlook subscribers , $ 10.00 (Al l fou r to 
non -subscribers , $12.00). 
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