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NISSIO• NENO 
News and Analysis of Developments in Christian Mission 

March, 1973 

Korea. The South Korean government has released after trial the Rev. Myung 
Ki Eun, a minister of the Presbyterian Church R. 0. K., who was arrested 
in his pulpit in Chungju last December and charged with "spreading a groundless 
rumor." Mr. Eun was arrested during an all-night prayer vigil at his church 
and held in prison for three months. It is thought that his arrest may have been 
connected with his participation in Amnesty International, which had publicized 
the arrest of Korean graduate students in Germany; four other Amnesty 
International officials (including the Roman Catholic bishop of Wonju) were 
earlier arrested and released after protests to President Chung Hee Park. 
Mr. Eun's arrest is also seen as part of the R. 0. K. government pressure on 
church leaders to publicly support the new South Korean Constitution. There 
were reports that he had been asked by the government prior to his arrest to 
endorse the Constitution and had refused. Mr. Eun had denied all the charges 
against him. 

South Africa. The South African Students Organization, known as SASO, has 
formally requested their government hold an inquest in early March to 
investigate the death of Mtuli Shez i, a young director of a SASO black workers 
project in Durban who was pushed in front of a train by a white person in 
December. He had been active in the strikes of black workers in Durban 
protesting wages and working conditions. 

In South Africa, African workers are prohibited by law from organizing or 
striking. Five members of SASO staff were arrested in connection with the 
strikes and troops were brought in to quell the protests, which included up to 
50, 000 strikers. Also, SASO was forced to vacate its office in downtown 
Johannesburg, an office shared with the Christian Institute, Christian Council 
and other religious organizations. The government said that SASO, as an 
African organization, didn't need space in an inter-racial area and would have 
to move to the black township of Soweto. 

Chile. The General Assembly of the Methodist Church in Chile chose a new 
bishop in January in an election that has been interpreted by many as a trend 
toward moderation. The Rev. Juan Vasquez, 42 years old and a graduate of 
Union Seminary in Buenos Aires, Argentina, is thought of as a "traditionalist" 
in Chile, which is still a good deal to the left of center in comparison to North 
American churchmen. He narrowly defeated on the 8th ballot a man who is 
more sympathetic to the program and policies of Chile's current Marxist 



government. Coming' in third was the man whom Vasquez will replace, the Rev. 
Raymond Valenzuela, who served the Chilean church as bishop during the first 
four years of its autonomous existence. Although he had been born in Chile, 
Valenzuela, who is married to a North American, was actually on missionary 
status and considered himself a missionary even though he was a Chilean and 
knew when he was elected that he would serve as a transition bishop in the new 
church. Valenzuela has been reinstated as a missionary. 

Costa Rica and Panama. Despite hopes by U.S. United Methodists that Costa 
Rican Methodists would wait a year before setting up separate autonomous 
churches in Costa Rica and Panama, Methodists in both countries went ahead and 
opted for autonomy now. The Council of Bishops of the UMC had sent a letter to 
the Costa Ricans pledging support for autonomy but suggesting reasons to wait; 
according to reports this letter did not reach Costa Rica until too late to have an 
effect. The Costa Rican church elected as its first president the Reverend 
Luis Palomo, 31 years old, who has been pastor of El Redentor Church in San 
Jose. The bishop of the new Evangelical Methodist Church of Panama is the 
Rev. Jacinto Ordonez, 37, who was born in Guatemala of Indian parents and has 
been teaching in Costa Rica. He is an advocate of Methodist union in Costa Rica 
and Panama (total church membership is less than 2000). Meanwhile, the Rev . 
Federico Pagura, who was elected in 1969 as bishop of Panama and Costa Rica, 
has returned to his native Argentina as a minister. 

Philippines. In the midst of political repression and turmoil caused by 
President Marcos' proclamation of martial law and takeover under a new 
constitution, United Methodists in the Philippines are also engaged in a church 
political struggle. At the Central Conference last Fall, opponents of autonomy 
managed to block independence by getting a requirement that a two-thirds vote was 
necessary. In a related development, proponents of autonomy (together with 
opponents of the then episcopal leadership) managed to prevent any candidate for 
bishop from getting enough votes for election. The Conference was recessed, 
and is now scheduled to be reconvened early in 1974. In the meantime, church 
administration is being handled by a Coordinating Committee. An undercover 
struggle is going on between former Bishop Cornelio M. Ferrer, who asked for 
and was granted retirement, and those who blocked his reelection. At issue is 
whether a term bishop can retire under legislation relating to life episcopacy and, 
if so, what rights and prerogatives he retains. Retired Bishop Roy Short, 
assigned supervision of the Philippines by the Council of Bishops in the U.S., 
should have a lively year. 

Portuguese Colonies. Over the last few years the Portuguese have begun to 
encourage the development of African leadership in their colonies, but because 
of restrictions not formally based on race they still wind up on the short end 
educationally. The high costs of education and the shortage of schools in the 
countryside mean that African students are generally older than their white 
counterparts. But, under law, they must begin university education before 
reaching the age of twenty or they are eligible for the military draft and four 
years of service. Few Africans can complete secondary education before they 
are twenty. There are only 30 Africans among 2500 students at the university in 
Lourenco Marques, Mozambique. The only United Methodist-related secondary 
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school in Mozambique, Pedro Nunez school, which is new, enrolls about 200 
students, mostly African. Its principal, Dr. Almeida Penicela, is the only United 
Methodist black college graduate in Mozambique. The lack of trained leadership 
in the church, coupled with a hide-bound pietism imported from the U.S . , have 
caused a generation gap in the church. 

Consultation on Church Union. The twelfth Plenary of the Consultation on Church 
Union will be held in Memphis early next month and for the first time since COCU 
was started by United Presbyterian Eugene Carson Blake there will be no 
United Presbyterian participation. The last General Assembly specified that there 
would not only be no U. P. delegates, but there would be no "observers" as well, and 
not even any United Presbyterian communicators helping out in the COCU press 
room. The United Presbyterian "hole" may not be all that noticeable, however, in 
that upwards of 70 percent of the delegates from the eight remaining churches will 
be newcomers. COCU leaders expect them to provide the broadest representation 
yet. Delegates will be asked to discuss COCU 's future, including the possibility 
of closing up shop altogether, and will hear the results of hundreds of responses 
from around the country on the draft plan of union. What is likely to emerge is 
emphasis on community level ecumenism, which is where COCU leaders sense new 
vitality. 

Industrial Mission. The ecumenical Detroit Industrial Mission, acting as a prod to 
the conscience of corporations,has had some modest success in influencing the 
policies of Chrysler, Hudson's, Proctor & Gamble, Borg & Beck, Blue Cross, 
Detroit Edison and National Cash Register. A report from DIM maintains: 
"Corporations can develop and implement policies which reduce racism and sexism, 
policies which do increase workers' creativity and satisfaction, policies which do 
serve rather than deny human good." As an example, the report cited a DIM 
workshop on equal employment opportunity for middle managers of a company 
which resulted in the managers commiting themselves to create and carry out 
an affirmative action policy for their company. 

The Southwest. The delivery of health services in the rural Southwest has gotten a 
needed boost from Presbyterian Medical Services (PMS), the latest development 
being the opening this winter of the Jemez Mountain Clinic at Coyote, New Mexico. 
The new clinic is part of the Checkerboard Area Health System in northern New 
Mexico, which includes a health center at Cuba and clinics at Torrion and Nageezi. 
It was planned by PMS with local communities, and funded through the Health and 
Social Services Department of the State of New Mexico by a commission 
specifically concerned with that vast, largely mountainous area. 

Women's Caucus. The United Methodist Church National Women's Caucus, meeting 
in Kansas City in mid-February, made plans to organize women in the five 
jurisdictional areas of the church to combat sex discrimination in the ministry, on 
national church boards and agencies and in local church offices. The caucus is 
cooperating with annual conference Commissions on Women, area members of the 
national church's newly organized Commission on the Status and Role of Women, 
and United Methodist Women, the church's long-established women's organization. 



''We're not trying to build a new structure," Judy Elmer, an original organizer 
of the caucus, said. ''We're for an inclusive church including women in all area.a. 
We will work around women's issues until our caucus is no longer necessary." 
Meanwhile, among United Presbyterians, there is not yet a national women's 
caucus, although there are several semi-official task forces and women's laauea 
groups, all of which have noticed that of the seven persons named to top agency 
positions in the newly restructured United PresbyterUUl Church not one was a women 

Equal Rights Amendment. The Committee on Women's Concerns of the UM Women's 
Division has asked United Methodist women to support the proposed Equal Rlgbta 
Amendment in states where it is now before legislatures for ratification. ERA 
passed Congress in 1971-72 and has been ratified by 27 of the necessary 38 state 
legislatures. Two legislatures recently turned down the amendment and, 
according to a United Methodist leader, "anti-ratification organizations are 
working actively for defeat in key states." Both the Women's Division and Ge ral 
Conference voted support for the amendment. 

Rhodesia. United Methodist bishop Abel T. Muzorewa; who has been sufferlnl from 
severe stomach ulcers, is reportedly able to put in half a day of work and l8 
attempting to conserve his strength. The diminutive leader of the African ~•a.--.& 
Council (ANC) still needs medical treatment which can only be bad outaide 
country, but the bishop's passport was lifted by the government and baa not 
returned to him. Other government tactics, which many observers feel l8 
harassment, include holding up funds sent by the mission board for ml88 
salaries. In recent weeks the flow of funds from outside has been turned Oil 
ofi at the government's will. The Rhodesian government la holding tbe b1a11iuu 
passport to pressure the ANC into private talks, but ANC leaders 81.J tbeJ 
only talk in public. Recently, two high officials of the ANC were arre 
detained under emergency regulations. Church officials ln Rhodesia, 
dismayed at the continuing flow of tourist groups such aa Friends of Rhode 
sponsored tours who are spoonfed the government line about "prop' " 
never meet the majority people or church people. United tbodl8ta 
tourists cannot be dissuaded from travel to Rhodesia, they should at 
efforts to get the "other side" of the Rhodesian story. 

Indochina. The World Council of Churche• Fund for Reconstruction 
Reconciliation in Indochina ls seeking an initial 9. 5 million for 
programs in both North and South Vietnam, Laos and Cambodia. The 
launched a 5 million appeal to its 263 member churc for flr 
"an expanding program". In addition, the Council baa aald tt will 
estimated $1. 5 million each year for the next three year to aappart atl.llti• 
church service programs in the area. The declaim was reacbed at a r.=ti1111 
meeting m the Fund in Hong Kong. Rev. J. Harry Haines, of U COR, 
UMCOR has "in the pipeline" or ls seeking a total of 1. 5 million of 
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Peace Is Honor 
Th 

after the ruthl 

bombing of orth Vi tnam over Christ
mas, America has an obligation to aid 
th people of orth i tnam r build 
their shattered homeland. With an eye 
to their own sensitivity it is an obligation 
\ hich would best b met through inter
national channels. 

But just as important as these obliga
tion i the one we have to ourselves
to b honest and candid abou t this war, 
to search our own souls and to find out 
all we can how w got into this war 
and how we allowed it to go on for so 
long. The "peace with honor" which we 
hav won differs from the t rms offered 
by the Communists four y ar ago in 
only two important respects : the con
tinuation of Thieu in power and the 
ab ence of a coalition gov rnment. The 
other terms, including return of pri on
er of war, r cognition of the demarca
tion line, fr elections, a cease-fire in 
pla , etc. are essentially what was 
available thousands of lives ago. Our 
acceptance of a coal ition government in 
Laos only underlin s the question of 
whether Thieu was worth it in Vietnam. 
D p down we know th scenes at 
Clark Air Base will be the only ones 
we will want to remember ten years 
from now about the Vietnam war. But 
ju t days after tho e cenes we were 
abruptly reminded of those "other" 
cenes we would as soon forget. A mili

tary tribunal refused to review the con
viction of Lt. Calley for the slaying of 
Vietnamese human beings at My Lai . 
Given the nature of this war and the 
atrocities on all sides perhaps the truest 
asse ment would b that no peace could 
b truly honorable. But perhaps after 
such a divi ive war we can unite on the 
thought that any p ace is honorable. 

Next, the Middle East? 
While peace in Southeast Asia is 

suddenly a tenuous possibility, at the 
other end of the huge continent it re
main a mirage. Recent events indicate 
the Middle East is still an explosive 
trouble pot with a seemingly infinite 
capacity to produce tragedies or attacks 
or in ults which people remember many 
years later. The emotions involved then 
become significant factors themselves 

which inhibit the search for peace. 
One vent in ew York in la te Feb

ruary indi ated how deep the emotional 
investment on the part of J ws is in the 
state of Israel and the trauma that still 
xists in the Jewish community as a 

r su it of the holocaust, the murder of 
six million Jews in Nazi Germany. About 
sev nt en you thful members of the mili
tan t Jewish Defense League occupied 
th New York offi c of the World Coun
cil of Churches. Citing the Council's 
grants to Black African lib ration organ
izations, the JDL demonstrators de
manded the Council include their organ
iza tion among the list of liberation 
groups and grant it $25,000, toward the 
fre dam of Soviet Jews. The Council 
refused to discuss the matter until the 
students had ceased their occupation. 
After staying all night they left the next 
afternoon, having been talked out of it 
by two rabbis who represented mainline 
Jewish organizations (who were gen
erally embarrassed by the occupation ) . 
A Rabbi Marc Tanenbaum of the 
American Jewish Committee has said 
about previous Jewish Defense League 
confrontations, mo t Jews do not approve 
of these tactics but all know what the 
JDL slogan " ever Again" means. 

While the tud nts were in the World 
Council office they heard on the radio 
of the downing of a Libyan airline jet 
hy Israeli fighters with a loss of over a 
hu dred lives. While their reaction was 
not noticeable, they surely must have 
known that this horrible attack, as well 
as the raid on refugee villages in the 
northern Lebanon, can only perpetuate 
the same kind of emotional scars among 
Arabs. 

What makes the Middle East seem 
insoluble i the problem of how to break 
through these justified fears and hatreds 
on both sides. As the Arabs say, the 
camel never sees his own hump but 
only that of the others. 

For a start, it is particularly incum
bent on outside forces such as the 
United States and the Soviet Union to 
u e their influence for a just solution 
rather than to treat the respective sides 
as part of a grand world design or client 
states for their own purposes. 
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By a long tradition in the Chris
tian Church, the period from 
Ash Wednesday to Easter

forty days exclusive of the Sundays
is designated as a time of spiritual 
renewal. There are few churches 
even today in our time of change 
that do not make an effort to turn 
attention during this period toward 
the inward and personal aspects of 
the Christian life. This is good, pro
vided it is not assumed that all our 
spiritual renewal can be compressed 
within the confines of this period. 

Let us glance at the historic roots 
of this observance. Lent was origin
ally designed as a preparation for 
Easter, when new Christians were to 
be baptized. Penance was meted out 
to those under discipline, hence the 
ashes in Ash Wednesday. Under
neath the institutional aspects of this 
observance there was an emphasis 
on self-examination before God and 
penitence for sin, but also on abso
lution and a new beginning through 
God's gift in Christ for man's re
demption. 

Gradually there came to be a d if
ferentiation in the notes to be kept 
uppermost in the churches through 
this six weeks' period. This succes
sion of emphases, which still is ob
served in the more liturgical 
churches, has in it something of 
value for all of us. The fi rst three 
Sundays carry forward the mood of 
penitence, and not of penitence as 
something morbid but of self-search
ing in the light of the self-giving of 
Christ for our redemption. The 
fourth Sunday, designated as Laetare 
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Sunday from the Latin word which 
means to rejoice, emphasizes the 
joy of forgiveness and gratitude for 
God's grace. The fifth is Passion 
Sunday, inaugurating Passiontide and 
centering in the suffering of Christ 
during his final days on earth . The 
sixth, observed virtually everywhere, 
is Palm Sunday which celebrates our 
Lord's triumphal entry and ushers in 
Holy Week with its dramatic and 
deeply moving climax in Good 
Friday and Easter. 

Each of these moods and em
phases is basic to our Christian faith . 
They should be taken seriously-as 
seriously today as in any previous 
era. But are they? 

It is an evidence of the deep
seated power of the Lenten message 
that not only our churches but our 
culture still takes some account of 
Lent. Mardi Gras is a jubilant and 
festive occasion because, on the 
next day, festivity is supposed to 
give way to sobriety. Lent has long 
been observed as a suitable time for 
giving up something, usually some
thing one eats or drinks or other
wise enjoys, some favorite indul
gence or pastime. Do we not all 
know weight-watchers or smokers 
who use Lent as a crutch to the 
will-power? I should not wish to 
disparage any good resolutions along 
such lines. Yet they hardly reach to 
the inner core of the meaning of 
Lent. 

So, let us look further at its pri
mary note, that of penitence. We 
hear much less about sin today than 
in former times, even in the 
churches. But there is no less sin-

Geo19ia Ha1kne11 . -



The inner core of 
the meaning of 

Lent is penitence. 
We hear much less 

about sin today 
than in for mer 
times, even in 
the churches. 

But there is 
no less sinning. 

ning! Some of this change of atti
tude toward sin has its roots in con
structive movements. In the 
churches, it may stem from reaction 
to the thought of a God of wrath 
who condemns sinners to eternal 
punishment. In social relations we 
understand much more about the 
causes of personal maladjustments 
and antisocial conduct than form
erly, and we hesitate to brand as 
sinners the victims of unfortunate 
circumstances. In reaction from the 
legalisms and sometimes the undue 
stringency of earlier moral standards, 
our culture has become more per
missive. In current psychotherapy 
and in many church-sponsored 
spiritual growth groups, an accent on 
sin is discredited as being too nega
tive an approach. 

Yet sin remains, and is still the 
most persistent peril of the human 
spirit. However charitable we may 
become toward others, we ought 
never to excuse ourselves on the 
ground that sin has passed out of the 
picture. As long as human beings 
remain responsible persons, free in 
some measure to choose our atti
tudes and acts, we sin against God 
and our neighbor when these atti
tudes and acts are not those of love. 

Few would question that there 
are gigantic evils in our society, 
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which produce an appalling amount 
of human suffering. Most of us do 
not intend to cause this suffering, 
and tend not to think of ourselves as 
sinners in connection with it. How
ever, there are sins of indifference 
and comp lacency as well as of overt 
transgression, and to these we are 
far more subject because they are 
more subtle. To illustrate, · there is 
war with its colossal destructiveness, 
in Vietnam or elsewhere, but so long 
as it is the territory of the other side 
that is being bombed, with its death 
count rising and thousands of human 
lives taken or left maimed and shat
tered, it does not bother us much. 
There is race prejudice all around 
us, and if we are honest with our
selves it is within us, but we find 
plausible justifications for our atti
tudes. We protest the violence of the 
streets and other civil disorders, but 
accept the violence of human ex
ploitation for material gain or for 
personal power as a legitimate as
pect of "law and order." 

Sin is present wherever there is a 
lack of love, whether this absence 
of love reveals itself in overt injury 
and hatred or in insensitivity to the 
needs and feelings of others. In 
short, our basic sin, which must 
grieve the h~art of God, lies in our 
not caring at those points where 
we ought to care. 

These words are being written 
during the Christmas season, such 
are the requirements of journalism. 
Yet this is not an inappropriate time, 
since Christmas, Good Friday and 
Easter all blend together as related 
and indispensable movements in the 
great drama of God's redemptive 
love. In one of the greetings I re
ceived a friend cites some words 
from a newspaper columnist who 
writes on " How Hard It Is to Care." 
Says this writer, after commenting 
on the extent to which we tend to 
ignore the death and destruction of 
the war when it does not touch us 
personally, "I care more about my 
weight than I do about the starving 
in India. I care more about my tax 
bill than about the jobless in the 
ghettoes. I believe that my own little 

Professor Harkness, now retired, is 
a we/I-known United Methodist 
theologian who taught systematic 
theology for many years at the 
Pacific School of Religion . She is the 
author of a score of books on Chris
tian life and theology. 

world comes first. " Reverting again 
to the tragedy of " this decade-old 
war," he speaks for many besides 
himself as he says, "so inured have 
I become in that decade to the 
suffering of others, so hardened to 
their pain, that I can now callously 
flip the page." Then he concludes, 
" I wish I could weep again. I wish 
I could weep, not only for what we 
are doing to them, but for what we 
have done to my own little world. I 
wish I could weep. But how hard it 
is to care." 

I have dwelt thus far mainly on 
penitence, for this is the focal point 
of the Lenten season. But what of 
Laetare Sunday? It is so called from 
this being the first word of the in
troit of the Mass on the fourth Sun
day. But surely Protestants as well as 
Catholics have reason to rejoice at 
the good news of the forgiveness of 
the penitent through God's grace. 

Lent is a serious time-a time for 
honest self-examination, for strip
ping off our alibis, for trying to see 
ourselves as we believe God must 
see us. But Lent ought not to be a 
dreary time, for our gospel means 
" good news." "Therefore, if any one 
is in Christ, he is a new creation; the 
old has passed away, behold, the 
new has come" (II Cor. 5 :17). 
"Thanks be to God, who gives us 
the victory through our Lord Jesus 
Christ" (I Cor. 15:57) . "Rejoice in 
the Lord always; again I will say, 
Rejoice" (Phil. 4:4) . No wonder we 
ought to have a Laetare Sunday in 
the midst of Lent, even if we may 
not use the word! 

Passiontide embraces the last two 
weeks of Lent. Passion Week and 
Holy Week. Its message is familiar. 
The theme is the redemptive suffer
ing and self-giving of Christ, and it 
calls us to the way of the cross. Lent 
ends on Saturday of Holy Week, 
with the Easter morning and the 
great, glad news of our Lord's resur
rection assuring us of God's victory 
over sin and death. 

We have a long heritage in Lent, 
but its message if we will take it 
seriously is still very relevant to the 
modern world. We must observe it 
in forms suited to our time, but what 
it asks of us and offers to us is peren
nial. Seasonal though it is, it speaks 
to us of needs and hopes that last 
the whole year through, and, we 
may believe, for all the years to 
come. • 



F
OURTEEN months after liberation, 
Bangladesh is still a country of 
confusion. An inexperienced 

government, having promised much, 
is having to cope with the problems 
of the eighth largest population in 
the world. Some 75 million people 
who for centuries have known nothing 
but the most grinding poverty are 
trying to live with the consequences 
of trauma and somehow find hope for 
the future. 

It's not surprising that the sense of 
trauma pervades everything. No gov
ernment official can speak to a foreign 
visitor without mentioning the 3 mil
lion who died, the 200,000 who were 
raped, the houses that were destroyed, 
the crops that were looted. The little 
that Bangladesh had was smashed. 
People have to talk about it. Perhaps 
the alternative is to go mad. 

Sudris Adikari fled from his job as 
a government scientist in Dacca to 
take refuge in a village hidden in the 
marshes. Even here the army sought 
the people out. Some 54 people were 
sheltering in the Adikari house when 
one day a patrol came into the vil
lage. The Adikaris and their friends 
were all in church. Four times the 
congregation was brought out of the 
church and lined up against the wall 
while the army decided whether or 
not to shoot. As Sudris tells you of the 
experience his hands shake. "Sleep 
has not been easy," he confesses. 

Freedom and Corruption 
One of the strongest impressions 

that comes across in the new nation 
though is a feeling of release. People 
are free. "Joy Bangla"-long live 
Bangladesh-is almost a way of say-

STEPHEN WHITTLE 



ing "hi." But the fruits of victory are 
proving almost as painful as the strug
gle as the costs become clear. With 
many factories operating at only half 
capacity, high unemployment, the 
economy in tatters and agriculture 
still unsettled, problems abound. In
dependence is not the panacea for all 
ills. The honeymoon period of the 
new government is almost over. Sheik 
Mujibur Rahman is still respected as 
the father of the nation but his prom
ise of "nothing for three years" has 
lost support as prices soar, armed rob
beries increase and the few get rich 
at the expense of the many. Smug
gling and corruption have been con
siderable problems and the govern
ment has only just moved firmly. 

A number of people, including 
politicians, have been arrested as an 
example and a campaign has begun 
to "purify" the administration. The 
Minister of Relief assured me that 
tough measures will be taken against 
any who are found guilty. Compared 
with corruption that exists in other 
places, including America, the prob
lem is not that widespread and is 
perhaps inevitable in a society where 
the ties of family are felt much more 
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strongly and need is pervasive. 
The effects are beginning to be 

seen. Prices are sky high and inflation 
has pushed many essential goods be
yond the reach of the poorest people. 
Eight out of ten Bengalis are peasants 
yet rice, kerosene and cloth cost as 
much as in America. A shirt, for ex
ample, that used to sell for $5 is now 
changing hands at $16. Not surpris
ingly people are frustrated and yet, as 
one church leader said, "somehow the 
people manage. I don't know how." 

In the midst of the confusion and 
frustration much has been achieved. 
The situation earlier this year was 
grim indeed. No food grains were 
available. Some 1.5 million houses had 
been burnt to the ground. The trans
port system was wrecked. No raw 
materials were available for industry 
and some 65 percent of the labor 
force was unemployed. On top of all 
that, 10 million refugees were return
ing home without food, shelter or 
medical care. 

The proud boast of the Minister of 
Relief and Rehabilitation, Mr. A. H . 
M. Qamaruzzaman, is that "no one 
has died in Bangladesh since libera
tion as a result of starvation or depri-

vation." There are sufficient food 
grains in the pipeline to ensure that 
people will be fed. Of 276 destroyed 
bridges, all but a handful have been 
repaired. The railway system is work
ing again. Nearly all of the jute mills 
that process Bangladesh's best source 
of foreign exchange are back in pro
duction. 

Undoubtedly Bangladesh has 
profited from a massive injection of 
aid and assistance from outside which 
totals more than $900 million. But the 
thing which impresses you most is 
what the people have done for them
selves. Villages throughout the coun
try have used the aid from outside to 
help themselves. 

One of the agencies that has de
liberately encouraged this approach 
has been the Bangladesh Ecumenical 
Relief and Rehabilitation Service 
( BERRS) of the World Council of 
Churches. BERRS has received sup
port from churches in many countries, 
including more than $2 million from 
the American churches. But a new 
feature of the Christian response to 
the Bangladesh disaster has been the 
help that has come from the "poorer" 
churches of Asia and Africa. 



• 

The fruits of victory are proving 
almost as painful as the struggle. 

But a Bangladesh official boasts that no one 
has died of starvation since liberation . 

Rice transplantation and urban 
construction are signs of renewal 
in Banglad~sh. Foodstuffs, once 
lying wasted in port warehouses, 
are increasingly finding their way 
to needy parts of the country. 
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The Village of Ketla 
Ketla is just one of the villages that 

has been helped through the $13 mil
lion BERRS program. Some 1,000 
families live in the village which 
nestles on the bank of one of the 
many tributaries of the Ganges. The 
river is vital to the life of Ketla. Water 
irrigates the fields, provides the com
munal bathing place, carries rice and 
jute to the market and gives a plenti
ful supply of fish. 

Last year the river became a place 
of death as the Pakistan army swept 
in on speed boats. Fire brands were 
put to the houses. Crops were looted. 
Men and women were killed. Ketla's 
crime was to be a Hindu village; it 
joined a thousand others that became 
part of the tragedy of Bangladesh. 

Many of the villagers fled, taking 
their families and what they could 
carry, a few pots, some clothes and a 
bedroll, into India. The journey was 
hard and many didn't make it. For 
months the families of Ketla lived in 
the squalor of a refugee camp in 
Calcutta. Hope was a luxury. 

When the luxury became reality 
with the liberation of Bangladesh, 
the people of Ketla came home. It 
wasn't much to come back to. The 
fields , once full of rice and cattle, 
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were overnm. The animals were dead. 
The houses were in ruins. But slowly 
the people began to pick up the 
pieces. They made grass shelters for 
themselves and began to clear the 
fields . 

A few weeks later Timothy Das, a 
Bengali, and Dr. Harun, seconded 
from Indonesia by the East Asia Chris
tian Conference, came to the village 
at the request of the government to 
see what BERRS could do to help. A 
local committee was quickly formed 
to work with BERRS staff on house 
building. 

Each family received 300 takas 
(about $43) in stages to rebuild their 
houses using local materials--coconut 
beams, barnboo and woven grass 
topped off with a corrugated iron 
roof. Each stage of the work was 
checked by BERRS workers. The re
sult is a village of 800 new houses. 

Joshi Mukajee is just one of the 
villagers. His house is neatly finished 
with a hard-baked mud patio. Joshi 
is not a rich man, with an acre of 
paddy and six children to support. 
But ask him how things are and you 
get a half-smile for an answer. Things 
aren't perfect but they are improving, 
he says. 

Like the other villagers Joshi has re-



When liberation came, there wasn't much for the 
refugees to come back to. Timothy Das, field director 
for the Bangladesh Ecumenical Relief and 
Rehabilitation Service of the World Council of 
Churches, upper le~, has supervised the building of 
17,000 homes. 
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ceived some seed paddy. So now he 
has shelter and crops to be harvested 
-the means to get going again. Tim
othy Das, a young and recently quali
fied civil engineer, is aware of the 
dangers of relief. '1 don't want Bang
ladesh to become a nation of beggars," 
he told me. 'We have given a basis 
for the future-a simple cash injection 
to give the community a chance to 
get back on its own feet." 

These local programs are multiplied 
throughout the country by the 
churches that belong to the Bangla
desh Council of Churches. The for
mula in each place has been simple : 
give the pump priming help that can 
get life moving again and give people 
the chance to plan for the future. 
More than 600,000 people have been 
helped in these various programs 
which have rebuilt 235 miles of road; 
cleared 47 miles of canals; constructed 
9 miles of embankments; replanted 
18,388 acres of rice; provided 2,344 
head of cattle; dug 850 tube wells and 
given medical care to many thousands 
of returning refugees. 

Central to this approach has been 
a new effort to look beyond immedi
ate emergency programs of relief to
wards the future. BERRS has tried to 
provide the government with some of 
the essentials for long-term develop
ment. Earlier this year, the churches 
bought 3,000 tons of "miracle" rice 
seed in the Philippines and shipped 
it to Bangladesh for planting. Now 
almost 400,000 tons of food grain are 
ready for harvest. With the money 
generated by the sale of rice seed to 
the farmers BERRS financed the sup
ply of pesticides, hand sprayers and 
instruction booklets in Bengali to 
teach the farmers to get the best yield 
from their crop. 

What BERRS has been able to do 
is plug a few of the gaps, pioneer a 
new style church response to emer
gencies and also build up the confi
dence and strength of the local 
churches in their service to their peo
ple. 

Sheik Mujibur Rahman, Bangla
desh's leader, wears his responsibility 
heavily. Lines are etched deep into 

his face and he wearily confesses that 
his qualification for the job is that "I 
love my people," while his disqualifi
cation is that "I love my people too 
much." He is becoming more con
scious than ever of the need to in
crease food production. Ask him his 
priorities and he quickly answers 
"everything." But the thing which is 
obviously at the top of his mind is 
the need to strengthen the food base. 
His aim is to become self-sufficient 
within four years. 

It is very hard work, perhaps even 
harder for a man who has all the right 
instincts but not the ideological 
toughness to push at the root causes 
of injustice within the country. The 
experience of Bangladesh underlines 
the possibilities and limitations of a 
relief operation. A calamity has been 
avoided. The people, however, want 
more. • 

Stephen Whittle is English language 
staff writer at the W orUI Council of 
Churches in Geneva. 



The Sher-e-Bangla hospital with 150 patients offers orthopedic care to war victims. It 
is housed in a modernistic building, above, designed for the University of Dacca. Lower 
left, artificial limb makers at work in the hospital. Opposite page, cold chisel cutting 
for hospital beds. 

The experience 
of Bangladesh 
underlines the 
possibilities and 
limitations 
of relief. 

A calamity 
has been 
avoided. 

The people, however, 
want more. 
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Mrs. Alice Sowers remembers sit
ting next to her mother as a child 
and listening to Harry Emerson Fos
dick preach on the radio . Riverside 
Church then was something far off 
and grand. Today, she works there as 
Director of Social Services. 

Mrs. Sowers is a nervous woman 
with the tight, rather tired face com
mon to her profession : it is as if she 
has had to say " no" to too many 
people-" No, I'm sorry, we don' t 
have the money to help you," " No, 
well , you ' ll just have to talk to the 
welfare people again . . . . " Social 
services at Riverside Church have 
gone on since the depression when 
Fosdick's liberal congregation con
scientiously put the Social Gospel 
to work. Today, most of Mrs. Sow
er's work consists in referring people 
to other agencies-Social Security, 
Welfare, New York State Employ
ment-and in helping with clothing 
collections, volunteer visiting to the 
sick and lonely, and occasional 
emergency financial aid . Well over 
half the men and women who come 
to her are among the 3,000 members 
of the church, or connected to the 
church in some way. Most of them 
are elderly. 

Painfully aware that her work is 
no longer " in," that it has been 
evaluated in scathing terms as tem
porary panaceas given in a patron
izing manner by well meaning but 
uninvolved people to salve their 
consciences, she contends, almost 
plaintively, "but the church has to 
help individuals who are in trouble. " 

The Fame of Fosdick 
Morningside Heights, Manhattan. 

The streets are still resonant with 
the footsteps of men like Reinhold 
Niebuhr and Harry Emerson Fosdick. 
Here, in the shadow of Riverside 
Church, Union Theological Semi
nary, and Columbia University, the 
Christian experience of millions of 

Ameri can Protestants was shaped, 
the theological textbooks o f genera
ti ons of seminari ans w ere penned, 
and sermons were beamed to re
mote Maine isl ands, Appalachian 
towns, city tenements and suburban 
duplexes. Then, as now, touri sts 
wandered through Riverside Church, 
gazing at the 16th century Flemish 
glass, the original s of Ho fmann 's fa
mili ar paintings of Christ, the intri
ca te ca rvings and stone work, the 
vaulted ceilings and soaring tower. 
The famous carillon chimed psa lms 
out across the slow, cantankerous 
Hudson River, throu gh the parks and 
well-tended quarters of academe, 
sounding faintly in the not-distant 
neighborhoods of Harlem . 

Harry Emerson Fosdick, Ameri ca's 
favorite preacher, first stepped into 
the pulpit of the magnificent ba
roque birthday cake of Riverside 
Church on October 5, 1930. The 
depression had just begun and the 
carved angels and saints, gargoyl es 
and grotesques that decorated its 
edifi ce soon looked down at make
shift huts on the banks of the river. 
Under the circumstances, a congre
gation noted for its social awareness 
and liberal outlook could not help 
but be a little self-conscious and de
fensive in its new, multi-million dol
lar cathedral. The church was quick 
to initiate a program of social ser
vice, whose most noteworthy su c
cess was in finding jobs for the un
employed with its membership , 
most of whom seem to have been 

ab le to keep their jobs and thei r 
money. 

It was a sore po int. Even Fosd ick 
w as qui ck to remark that only a few 
people in the congregation were 
rea lly wea lthy (Rockefeller, Co lgate 
... ) and that " the per cap ita cost 
for all the individuals w ho du ring 
the yea r come to the church's doors 
to be served by it" was 37 cents, 
onl y two cents more than the least 
expensive church in the Un ited 
Sta tes. 

O ne Sunday last December, mem
bers of Ri verside's Bl ack Caucus 
sponso red a memorial service fo r 
the Southern Unive rsity students 
slain in a campus ri ot. A stu
dent representative had been 
brou ght from New Orleans by pl ane, 
and after the service he j oined some 
of th e congregati on at a coffee-and
cake reception. Evidently he spoke 
freely about New Orleans pove rty, 
or perhaps he w ondered aloud at 
the high-vaulted cathedral he had 
just left. Whatever the cause, one of 
the congregation became alarmed 
and wh ispered urgently to Urban 
Minister Robert Polk (who is black), 
" Tell him we' re not ri ch; expl ain to 
to him that we' re not really ri ch." 

" Not really rich " - with invest
ments of $32 million ($41 million 
market value), and a bud get of over 
$2 million a year. 

Nevertheless, Riverside does have 
a f inancial problem. Annual opera
tion and maintenance costs for the 
cathedral , plus ei ghteen floors of 
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During the 1960's Riverside Church made all the right liberal 
moves, but like ma ny city churches the congregation was declining. 

classrooms, offices, assembly hall s, 
theater, cafeteria, gymnasium, bowl 
ing alley, and forty kitchens are now 
over a million dollars. Most of the 
money comes from the income on 
endowments, but as the costs con
tinue to rise, money for program will 
have to be diverted to the operation 
of elevators, custodial services, and 
400,000 gallons of oil a year. As Busi
ness Manager Steven Feke puts it, 
the building is both a blessing and a 
burden. But however. it is conceived , 
the congregation has no choice but 
to make the best of it-who would 
want to buy a white elephant of 
such monstrous proportions? 

Meanwhile, Rivereside's rich are 
disappearing, moving to retirement 
homes and dying. Mr. Feke esti
mates that last year alone ten con
tributors, whose gifts amounted to 
$20,000, were lost to the church . Fu
ture congregations may not be able 
to afford Riverside Church. 

When Harry Emerson Fosdick was 
in the pulpit, the crowds overflowed 
the nave. Today its 2,500 seats are 
seldom more than two thirds filled . 
Fosdick's pronouncements often 
made the newspapers ; today unless 
a man of the cloth burns draft rec
ords, he isn't news copy. Robert Mc
Cracken, Fosdick's successor, is re
puted to have given thanks that he 
is not preaching today when, as 
someone else remarked, sermons 
have become unfashionable, author
ity is viewed with skepticism, and 
the church is thought of as irrelevant 
-if it is thought of at all. But not 
everyone feels that preaching is alto
gether something of the past. Says 
Eugene Laubach, Riverside's Execu
tive Minister, " That pulpit is worth a 
great deal. It's cha'rismatic ... It will 
have a validity long after most pul 
pits are dead." 

Set high above the congregation, 
though well to one side of the chan
cel, " that pulpit" has an impressive 
bearing. The prayers of Thanksgiv
ing, Intercession and Petition, enun
ciated by the preaching minister, 
Ernest Campbell, are the centerpiece 

of Ri vers ide's worship service, and 
the se rmon is its climax. Dr. Camp
bell is the chief actor in the service 
-in the aesthetically well-turned 
performance of the other ministers, 
the choir, the organist at the re
nowned organ-it is not going too 
far to say he is its star. 

More than many pulpits, this one 
belongs to the preaching minister. 
He is free to say what he will from 
it, and he gives it to anyone he 
wants. In this way both Martin 
Luther King and Cesar Chavez have 
been given a forum for their views, 
and the black community was 
amazed and pleased when Dr. 
Campbell gave them full control 
over the pulpit during Jackie Robin
son's funeral. One member's mother 
in the Midwest saw a picture of 
Jesse Jackson in African regalia 
preaching at the funeral. " Is this 
your mini ster?" she scribbled in
creduously on the news clipping she 
sent to her daughter. 

The Campbell Era 
Ernest Campbell , the third of the 

church 's illustrious preachers, came 
to the church in 1967. With slicked
back red hair, pink freckled skin, 
and gold- rimmed glasses resting on 
a beak-like nose, he does not fit 
the image of the distinguished min
ister. But in the pulpit, dressed in 
wine-colored robes, he is an elo
quent figure, and his sermons are, 
as one member put it, " a winsome 
blend of scripturally solid Christian 
faith and responsiveness to what is 
happening in the world around 
him." 

Nevertheless, Campbell , more 
than either of his predecessors, is an 
ambiguous presence. Few people 
seem to know him very well. Unlike 
Fosdick and McCracken, he is not 
gregarious. Though time has made 
him familiar and even liked, he 
will probably never be held in the 
kind of affection and esteem given 
the voluble Fosdick or the amiable 
M cCracken . 

It is impossible to measure Camp
bell 's influence. The church's ac
tivists can only hem and haw when 
asked whether he helps to set the 
tone of the church in an important 
way. On the other hand, members 
of the congregation who are dis
turbed by reminders to boycott let
tuce or condemnations of the Viet
nam war, credit him as a major force 
in the life of the church . Older 

members tend to think of the his
tory of the church in eras-one be
longing to each minister-and Dr. 
Campbell's era has been a rocky 
one. 

Who's in Charge Here? 
The most powerful single individ

ual at Riverside Church is the Execu
tive Minister, Eugene Laubach. 
Charged with the general adminis
tration of the church's 150 member
plus staff and program, his opposi
tion or support can mean that a pro
gram will thrive or dwindle. With a 
full head of gray curly hair, he is a 
handsome man with a nervous man
ner, who thinks of himself more as 
an " enabler" and "educator" than 
wielder of power. Today, if not in 
the past, his role seems to be one 
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of mediator rather than initiato r of 
new programs. 

Along with a 30-member Board of 
Deacons and seven " Councils," each 
with a staff liaison person, Dr. Lau
bach runs church programs that 
serve many of the 3,000 members of 
the congregation and 3,000 others 
in the community. (In Fosdi ck's time, 
with fewer facilities, the numbers 
were 10-15,000.) One thousand chil 
dren and adults attend church school 
on Sunday mornings. A weekday 
nurse ry-kinderga rten enrolls 256 
children, including 40 free day care 
youngsters. Choirs, handbell ringers, 
drama groups and study groups 
meet during the week. Single Young 
Adults, Adult Fellowship, Tower 
League (for retired persons) , the 
Women's Society, Men's Class, Chi 
nese Christian Fellowship, Business 
and Professional Women . . . the 
list seems endless. English-in-Action 
matches international students with 
English-speaking volunteers ; Stone 
Gym Youth Center has a community
run recreational program for some 
400 community teenagers, and an 
Arts and Crafts program in the tower 
includes more than 600 people, 
young and old, sculpting, weaving, 
painting above the river and the city, 
the wind singing around them be
yond the latticed windows. 

Probably every member of River
side has his own version of the 
church's history. According to Eu
gene Laubach, as recently as the 
late 1940's the church was still dis
tinctly upper class, with gowns and 
white tie on special occasions ; and 
even in 1961 it was so dominated by 
the academic community that the 
church year was the academic year. 
The real "shift point" was the open
ing of the huge, ten-floor South Hall 
in 1959, signaling the expansion of 
the church's activities and the " pen
etration" of the community outside 
into what could never be a closed 
society again. It was then that the 
church also began to take risks in 
its giving, supporting grass roots 
community organizations as well as 

" safe" service institutio ns. 
Robert Polk came to the chu rch 

in 1960 as its fi rst youth minister. 
He stayed six yea rs, left to become 
dean of chape l at Dillard Univers ity 
in the South , and then returned to 
Ri verside as Urban Minister- a posi
tion he has held now for a little 
more than four yea rs. A warm, ar
ticulate man, he remembers the 
1960s from a different perspective, 
that of the black community. He was 
" the first token black member of the 
staff and remained the only one." 

Bob Polk reca ll s that during the 
1960's Riverside Church " made all 
the right moves" - packing sand
wiches for the March on Washing
ton, proclaiming its libera l faith, 
eagerly pointing to its black mem
bership, and getting good press. But 
the church was only crowded when 
Martin Luther King spoke, at funer
als, and on holidays. The congrega
tion was declining. 

It was about 1965 when, with the 
advent of "black power," there was 
a " backlash of sorts," and Riverside 
began to withdraw, however imper
ceptibly, from the community. On 
his return to the church Dr. Polk 
found that black members were 

Occupants of Riverside's 
impressive pulpit have had an 
unmatched position from which 
to affect Protestantism in America. 
Ernest Campbell, opposite page, 
who attended arch-fundamentalist 
Bob Jones University, is the 
current preaching minister of 
the famous liberal church . Left, 
Robert Polk, urban minister. 



"Of all churches, why us?" cried bewildered liberals at Riverside 
when James Forman demanded reparations. 

leaving the church, returnin g to the 
black church o r dropping out alto
gether. The choir had (and still has) 
only a handful of black people 
w here it had been half bl ack befo re. 

The church was not all that had 
changed. Robert Polk had returned 
from being part of a black Chri stian 
commun ity undergoing, like bl acks 
across the nation, a re-evaluation o f 
themse lves and their culture. On the 
second Sunday of January, 1968, he 
invited a group of Riverside's blacks 
to his home to " look for ways to 
relate to the larger w hite congrega
tion ." In the meetings that followed 
they established themselves as a 
Black Caucus, celebrating their black 
identity together, trying to involve 
themselves in study and action 
around relevant issues in the church, 
and working to " deepen the spiritual 
power" within themselves. " We felt 
that the white church was basically 
spiritually dead." 

A few months later James Forman 
walked into Riverside Church and 
demanded reparations from a 
shocked and thoroughly unprepared 
congregation. 

The Forman Crisis 
" Of a// churches, why us?" That 

was the common cry of the bewil
dered liberals of the interdenomina
tional , interracial, socially aware 
Riverside Church. The first reaction 
to the Black Caucus had been vague
ly antagonisti c: " We' re not raci st, 
are we?" But after James Forman, 
remembered Bob Polk, " they were 
glad they had a Black Caucus to 
turn to." Thirty members of the Cau
cus were invited to a " summit meet
ing" with Dr. Campbell to help 
frame a repl y to the· Black M anifesto. 
Out of that meeting and subsequent 
meetings that were to go on for 
nearly two years, grew the " Fund 
for Social Justice," a plan for raising 
$450,000 over a three-year period . 
The money is to go to grass roots 
social action groups. 

But the real significance of For
man for Riverside lay elsewhere. As 
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Laubach put i t, he " made it obvious 
that the b lack and w hi te congrega
tions were po les apart. " Perh aps a 
layman, Lou Gropp, pu t it even bet
te r : " There had always been d iverse 
groups in the church, but there was 
never any doub t about w hose 
church it was. Th ere we re the well
pl aced W asps, and the o thers
Blacks, Spanish, women, youth .... 
The others made the mix w hich was 
important to the dream, but th ey 
were not invo lved in the manipula
tion of it. Some of them moved out, 
but oth ers began askin g for a vo ice 
in w hat they began to see as their 
church too . . .. " 

The liberal veneer had cracked. 

The Post-Forman Results 
GRIPS began as " a loose gathering 

o f generall y intelli gent, younger 
w hite people w ho we re not content 
w ith the congregational response to 
the Bl ack M anifesto," explained 
Neal Fi sher, director of th e Offi ce of 
Plann ing in the National Division of 
the United M ethodist Board of 
Global Ministries and a member of 
the Riverside congregation. They 
were painfully aware that the Fund 
fo r Social Justice perm itted them to 
maintain the traditional stance of 
benefi cent donor, and remain un
involved in a world that seemed to 
be demanding something more of 
the church. So they struggled with 
that question and others, tryi ng to 
understand the meaning of the 
church in the contemporary world . 
They also tried to open up the struc
tures of the church and su cceeded 
in getting the election procedures 
changed, so that the character of the 
Boards of Deacons and Trustees, and 
the Budget Committee, has been 
drasti ca lly altered. 

At a GRIPS meeting held shortly 
before the last church elections they 
were puzzling over their success. 
Most of the nominees were GRIPS 
members. " How easy it would be," 
one woman murmured, " to take 
ove r thi s church." No one relished 
the possibility, partly because it 

seemed evident that the only reason 
fo r th eir rise to power was the 
apathy and indi ffe rence of most of 
the congregat ion. They would have 
preferred to play their old role of 
pro tes t aga inst power- but sudden
ly there was no power group to pro
tes t aga inst, only a power vacuum. 

A week later in the same hospital
green room, w ith the same silver 
paper vase of artifi cial lilies on the 
pi ano, and more paper di shes of 
leftover potlu ck sandw iches, another 
group met-the stee ring committee 
o f M etropolitan Missi on. They w ere 
an impressive group : the Executive 
Director of the YWCA, the editor of 
concern, a form er miss ionary to 
Turkey, a lawyer, a United Church 
of Chri st mini ster working in the 
mayo r's office, two staff mem
bers of the United M ethodist Board 
o f Global Ministri es, Bob Polk . . . . 
(Ri ve rside Church may be unique in 
having, besides professors, business 
leaders and political personalities, 
well over 100 mini sters in its ranks.) 

Metropolitan Mission began, not 
surpri singly, with a think-tank week
end on urban ministry led by Robert 
Po lk. Out of that experience and the 
meetings and workshops that fol
lowed, a steering committee was 
fo rmed, and thi s spring the whole 
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. 
church will be invo lved in a se ries 
of hearings, seminars and surveys. 
The aim is to engage everyone in 
exploring urban issues and the Bibli
ca l and theological basis for the 
church's mission in the urban com
munity, and in setting new goa ls fo r 
a decade of mission to, in and with 
the urban community. 

It's an ambitious undertaki ng. At 
both the GRIPS and Metro Mission 
meeti ngs, everyone murmured agai n 
and again that the same names al
ways came up when nominees for 
committees were needed. " How do 
you get to know people?" someone 
asked . " For the most part," says Lou 
Gropp, who is a member of GRIPS, 
" you can walk around Riverside and 
not see anyone who knows you. But 
of course it's like the city in that. " 

"Pluralism" Is In 
" Plurali sti c" is replacing " inte

grated" as the Riverside communi
ty's favorite word. The church is a 
pluralisti c community with diverse 
groups, " like the city," and that's the 
way it should be. If Metro Mission 
can draw thi s community of three 
thousand together in the formula
tion of a church-wide mission pro
gram, " maybe some things can start 
happening." Or as Lou Gropp put 
it, " If the church can start function
ing in the kind of tension growing 
out of real confrontation among 
those groups, maybe some things 
can start happening." 

The program staff sat around four 
tables arranged in a square and 
talked for more than an hour about 
telephones, mimeographing and 
mailing procedures. Campbell , jovial 
and nattily dressed, smoked his 
pipe ; Robert Polk looked disturbed 
and a little grim ; Eugene Laubach, 
alternately drumming his fingers and 
doodling, conducted the meeting in 
a nervous, but not very interested 
manner. A minute was given to 
Valerie Harper, a consultant to the 
Metropolitan Mission program on 
loan from the YWCA. No one asked 
questions. A pall hung over the 
room, occasionally there was a brief 
burst of irritability, and even the 
sometimes-humor seemed less than 
whole-hearted . Everyone was ob
viously very bored . It was a typical 
meeting. 

Robert Polk told me later that di
rectly after the Attica tragedy a staff 
meeting was held-"and it was the 

same o ld staff meeting." Late r that 
day he attended a meeting of the 
Urban League where half of the time 
was spent agonizi ng ove r the event. 

Sitti ng in the nave on Sunday 
morning, the co ngregation is 
dwarfed and silenced by the heavi
ness of stone and the organ preludes 
resounding in the cave rnou s space 
around them . When they speak to 
each other, it is in polite whispers. 
The people aren ' t really together 
here; each person is alone-with, or 
without, God . (Bob Polk doesn' t 
think Riverside Church can " pull it 
al I out ... there isn ' t enough evan 
geli ca l zeal. ... Black kids in the 
neighbo rhood don't even see this as 
a church. White liberal s thought 
they wanted basketball and dancing, 
and gave them no content, no sub
stance. Do yo u realize w hat a rare 
occurrence spontaneous prayer is in 
any part of this church?") 

The procession files down the 
center aisle-the voices of the choir 
swelling and parting the congrega
t ion like the children of Israel part
ing the Red Sea. The mini sters fol
low so lemnly into the chancel, and 
the congregation is alone again, an 
audience at the play. But how beau
tiful it all is, and how deeply some 
of them must care for it. Others, 
however, are experimenting with 
new forms of worship at the 9:15 
hour. (" We haven' t made the 11 
o'clock service yet.") 

The liturgy follows-scriptural 
readings, hymns, prayers. ("Fosdick 
in the 1930's freed people from their 
hang-ups in religion ," Laubach said. 
" The church needs somebody who 
can say what the gospel means now 
in this kind of world." But at the 
Metro Mission meeting they put lay
men on the committee on theologi
cal concerns, not mini sters .) Dr. Lau
bach stands before the congregation 
to make the day's announcements, 
mentioning that farm workers, work
ing on the lettuce boycott in New 
York, have been given a house, and 
need furniture, typewriters, bedding, 
practically anything. 

The offering is received with 
music so dramatic it could only 
properly accompany a sunrise or the 
unexpected appearance of angels 
before the altar to accept the collec
tion plates from the ushers. Instead, 
Laubach and Campbell stand there, 
looking absurdly ordinary. (" In spite 
of all the skills, all the talent in 

Opposite page, Ernest Campbell debates 
Black Manifesto with James Forman . Mr. 
Forman asked for sixty percent of the 
church's investment income to imple
ment black economic developmen t 
projects . Post-Forman results include a 
$450,000 Fund for Social Justice, a 
group called GRIPS and another called 
Metropolitan Mission, in which River
side member Neal Fisher, above, is 
involved. 

Riversi de Church, they' re so terrib ly 
human and ord inary, so like every 
other church," commented a mem
ber of the Metro Mission steering 
committee.) 

Ernest Campbell 's sermon is on 
" manger power," or the age-old 
Christian theme that rea l power and 
strength are to be found in the hum
ble, unnoticed corners of the earth 
and not in corporate offices or exec
utive mansions. The three most im
portant persons of this century will 
someday be seen to be Gandhi , Mar
tin Luther King, and Cesar Chavez, 
he prophesies. It's an eloquent ser
mon, but not once does he speak to 
w here the middle class co ngregation 
in the splendid Gothic cathedral 
might stand in the soft, searching 
light of " manger power." Later that 
day, Lou Gropp, whose election as 
chairman of the Board of Deacons 
had just been announced , says, " The 
last place I should be in light of that 
sermon is chairing the Board of Dea
cons. But there's got to be that kind 
of power too, I guess. Somebody's 
got to do it." • 

Ela ine Maga/is is a free lance writer 
in New York . Her article, " Who Was 
Julio Roldan ?" which appeared in 
the March, 1971 issue, received an 
Award of Merit at the 1972 meeting 
of the Associated Church Press. 
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an interview with Sam Isaac Liii 

T HE w AR in Laos is between the 
Royal Laotian Government, 
headed by Prince Souvanna 

Phouma, and the Pathet Lao, headed 
by Phouma's step-brother Souvanna
vong, assisted by the orth Vietnam
ese. 

Mr. Sam Isaac is Director of Asian 
Christian Service in Vientiane, Laos, 
where he has served since 1968. A 
member of the Church of South India, 
Isaac has been involved in various 
forms of relief work and community 
development since 1959. He was in
terviewed in ovember in Vientiane 
by Joe Walker, Director of the Ad
vance for the UM Board of Global 
Ministries. 

Walker: What is Asian Christian 
Service? 

Isaac : East Asia Christian Confer
ence, a fellowship of churches and 
Christian councils, set up a program 
that would express a kind of Chris
tian presence in the midst of all the 
tragedy that is Indochina. That pro
gram is Asian Christian Service. 

You seem to have a variety of pro
grams in agriculture, home industries, 
medical programs, schooling, as well 
as refugee relief work here in Laos. 

Yes, we are now emphasizing train
ing programs. We have a small rural 
health center in Hakong and an agri
cultural training center at Savannaket 
which trains young farmers in better 
methods of agricultural work, using 
simple methods in keeping with the 
facilities they can afford. We don't 
train them on tractors or mechanical 
equipment they can't afford. 

We are now setting up a new train
ing program for the next couple of 
years in cattle breeding, because the 
improvement of cattle here is one of 
the priorities in the rural sector. And 
we are also getting into a scholarship 
program which will give more flexi
bility and make it possible for a wider 
range of training and skills to be 
taught. 

What is the extent of Asian par
ticipation in your program here in 
Laos? 

The basic principle has always been 
that this is an Asian expression of con
cern. Our policy is made by an Asian 
committee and the majority of the 
staff is Asian. We try to rais twenty 
to tw nty-five percent of our resources 
from Asia. That governs the size, style 
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and scope o~work of our organization 
considerably. Our effort is not so 
much to multiply our budget as to try 
to get as much out of each dollar as 
possible. 

If somebody came in here and ~aid 
they would give you a million dollars 
if you'll carry out a program that was 
not within the priorities of your 
group, would you tum it down? 

Well, we'll turn it down very 
definitely if it is not one of the pro
grams we had proposed, but we'll also 
tmn down a million dollars for other 
reasons. For example, if it pulls the 
proportionate resources from Asia so 
much out of kilter that we will feel 
that there is no real Asian participa
tion in that kind of thing. 

Now let's tum to Laos for a mo-

ment. Do you find yourself in a posi
tion of working on one side and not 
on the other? What kind of relief and 
refugee work is going on inside the 
territory that's not controlled by the 
Royal Laotian government? 

Very little. We are open to working 
on all sides and we know too that in 
several places where our staff are 
located, these are areas which are, 
let's say, "gray," where there are cer
tainly Pathet Lao present. It's still 
within government hands, but even 
the government knows they don't 
really control it. We would never ask 
questions. We are instructed to treat 
anyone who needs help. But in terms 
of physical presence on the other side 
of the battleline, this is where it's im
possible--we can't be present, so we 
don't try. 

Asian Christian Service conducts 
mobile clinics, agricultural and 
other self-help projects among 
Loos' refugees. Personnel come 
primarily from Asian countries. 
Above, director Sam Isaac, an 
Indian. 
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Slowly the focus of relief efforts is shi~ing from food handouts to the 
provision of ferti'lizers and seeds so villagers can balance their diet and 

become self-supporting. 

Have you tried making contact 
with them? 

No, we know it's not possible, be
cause when you work in this country, 
you have to work with the clearances 
and with the permission of the gov
ernment here. So we haven't taken 
any concrete steps to demand access 
to the other side or parts of the coun
try which are not within government 
control. But we've always made it 
clear that our help is humanitarian. 
In doing this we are not taking sides. 

Do you stay awake at nights worry
ing about the people you have in 
various places in Laos? 

Not really. But sometimes when 
they come close to disaster it worries 
us a great deal. We've had Pathet Lao 
patrols blow up vehicles, including 
two new Land Rovers. And when the 
Pathet Lao were trying to get one of 
the American local area U.S. AID 
workers, our team was in f4e house 
next door to him and quite a lot of 
bullets went through our walls and 
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windows and sometimes through suit
cases. But fortunately, our people had 
already gone underground into a 
bunker. They stayed in there until 
early morning and were rescued and 
brought back by helicopter. That was 
our first experience where we came 
close to disaster. But after that we 
kept the team back here for about 
two weeks without discussing the is
sue, then I had them in as a group and 
individually to find out which of them 
would freely decide to go back to that 
place and which wanted to go to 

another location in the South where 
we had a second program going. One 
nurse, just one, said she would go and 
she knew no one else was going. Not 
that she was a terribly bold person, 
but I think she was a person with a 
great deal of Christian conviction. 
She wasn't quite sure that she should 
do it, so I gave her time to rethink 
the decision in light of the fact that 
no one else was going, but she stuck 
to it all the more during the coming 
days, and she went back. She stayed 
there three years and got to know the 

people. I think p eople have to get at:
cepted. That's the only way they can 
live and function in these areas. We 
do not even provide our staff in rural 
locations with radios or antennas be
cause we found out that makes us 
suspect. People don't know who we 
are then or who we're talking to. They 
don't use radio, they don't fly around 
in planes and land in planes or heli
copters. That makes them relatively 
helpless, but actually more secure as 
a result. 

Do people sometimes ask you here 
why you are doing this? 

Yes, we do not in any place b·y 
to sell Christianity, but where people 
have a genuine question in mind as to 
why we are there in the midst of all 
the difficulties and problems, and 
what makes us do what we're doing, 
then we are free to say why. 

What would you say to a congrega
tion in the United States if you had 
the chance? 

I would say that even though the 
United States should never have en
tered this war, and that the U.S. by 
entering it polarized it, the U.S. must 
still be a part of reconstruction here. 
There is a tremendous need for help. 
People here need food on their table 
and hope in their hearts . And I would 
say finally that while Western nations 
can help provide the resources for the 
reha ilitation of Southeast Asia, the 
actual Christian presence must be 
Asian. 

What is the most important thing 
you feel you are doing here? 

The primary thing we feel we have 
rendered is that we have continued to 
provide people with a sense of hope 
and life, a sense of achievement. 
Sometimes people say reconstruction 
in Indochina must begin after the 
war is over, but I think there is some
thing missing in that kind of approach 
- the fact that right here in the midst 
of all this misery and the suffering 
and the uncertainty, people need a 
sense of hope, a sense of direction, a 
sense of purpose. If what we have 
done ends right here, it will still be 
worth it. • 
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W ITH• THE ADVENT of 1973, 
the Arab refugee problem 
became a quarter of a cen

tury old. There are now three gen
erations of refugees and some of 
them have been made refugees 
three times. Men and women with 
their children and their children's 
children wait in border camps in 
Jordan within sight of the homes to 
which they cannot return and for 
which they have not been paid, 
knowing that with such payment 
they could have bought new prop
erty to re-establish themselves and 
change the course of the family's 
life. 

Young men growing up in Gaza 
ask the old questions and reject the 
old answers. It is here where thou
sands of refugees have been penned 
up in overcrowded camps on a few 
acres of land most vulnerable to 
hostile pressures that liberation 
fighters are easily recruited. " It is 
better to fight and die than to wait 
for a justice that will not come," 
they say. 

One and a Half Million 
A million and a half refugees are 

registered with UNRWA (the United 
Nations Relief and Works Adminis
tration, set up by the UN to handle 
the Arab refugee emergency in 
1948) . The number represents a 
doubling by natural increase of the 
original 1948 population . 

In addition to the official refugees 
there are " economic refugees," so 
classified because they lost their 
lands or their means of livelihood, 
though they did not lose their 
homes. 

UNRWA defines an " official" Pal
estine refugee as " a person whose 
normal residence was Palestine for 
a minimum of two years preceding 
the conflict of 1948 and who, as a 
result of the conflict, lost both his 
home and his means of livel ihood 
and took refuge, in 1948, in one of 
the countries where UNRWA pro
vides relief. Refugees within this 
definition or the children and grand
children of such refugees are eligible 
for agency assistance." 

For 25 years, UNRWA, aided by 
dozens of voluntary agencies (among 
them Church World Service and the 
United Methodist Committee On 
Relief) , has taken responsibility for 
feeding, clothing, sheltering and ed
ucating the refugees. 

THE PALESTINIANS 
-25YEARSAS 

REFU EE 
Helen Kromer 
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For 25 years the United Nations 
General Assembly has passed yearly 
resolutions urging that the refugees 
be allowed to return to their homes. 

How, then, is it possib le for these 
masses of people to remain in 'this 
tragic state? 

Usually a refugee fl ees to a foreign 
country to escape persecution and 
returns to his homeland when hos
tilities cease. But many Pal estin ians 
cannot return. Israel has accepted 
60,000 refugees in a plan to reunite 
families, but it claims that the return 
of the mass of embittered Arabs 
would create a fifth co lumn close to 
hal f the size of its own population . 

Citizenship and Jobs 
Refugees can also cease to be 

refugees if they can become citizens 
in a new country; but only Jordan 
permits the Palestine refugees citi
zenship . Israel claims that the Arab 
governments, by refusing to absorb 
the refugees into their lands, are 
usi ng them as a political football. 
The Arab countries, however, with 
their enormous problems of unem
ployment, illiteracy and ill health, 
find it very difficult to absorb thou
sand of Palestinians. 

A refugee can begin a new life 
even without citizenship if he can 
find a job. In spite of almost insur
mountable odds, over 60 percent of 
the UNRWA registered refugees 
have moved out of the 53 camps in 
Syria, Jordan, Lebanon, Egypt and 
Gaza. 

Those with professional skills 
found placement quickly. Today in 
Jordan, for example, they play an 
important role in government and 
business. Others who came into the 
camps with mechan ica l skills or re
ceived training in the camps have 
migrated to the Gulf States or other 
oil-rich nations to provide support 
for their families back home. But 
this, too, is changing, says a World 
Council of Churches observer. " As 
countries like Kuwait, Saudi Arabia 
and Libya mount development pro
grams for their own nationals, Pales
tin ians are again beginning to lose 
out on employment opportunities." 

Some refugees have been able to 
get a small piece of land to farm on 
the rocky hillsides in Jordan ; others 
live in the shanty towns of Lebanon 
and Egypt, working at day labor. The 
Israelis have recently been hiring 
men from within and without the 

camps in Gaza and occupied Jordan, 
to help put up bui ld ings in Israeli 
occupied ter ritory. 

But there are sti ll long lines of 
men w ho set out from the camps 
each morning and wa lk fo r miles 
hunting for wo rk. There are others 
- many of them fa rmers- w ho have 
si mply given up, and live with a 
burning sense of anger and despair. 

The hatreds go back, of course, to 
1948 w hen the Zioni st movement 
succeeded in establishing the State 
of Israel through a United Nations 
decision to partition Palestine into a 
Jewish State and an Arab State. In 
the resulting confli ct between the 
Zionists and the A rab nations, hun
dreds of thousands of Arabs fled . 

Arabs claim that their people left 
because of massacres such as the 
one that occurred at Deir Yassin in 
which 254 peop le were killed by 
Jewish terrorists. Official Jewish or
ganizations say that Deir Yassin was 
an isolated action, denounced by 
the responsible leadership of the 
Jewish Community. The officia l 
American Jewish Committee "Ques
tion and Answer" pamphl et says, 
" Israel maintains that Arab leaders 
incited the Arab masses to leave." 
But certainly there are many reasons 
why people would leave a wartime 
situation in uncertainty and fear. 

Today in Israel , there are approxi
mately 400,000 Arabs. Most observ
ers note that they live as second
class citizens. Israeli officials admit 
that for the Arabs as for the Oriental 
Jews, their economic lot leaves 
much to be desired ; but they point 
to signs of progress. 

No Compensation 
The Arabs w ho fled have never 

been compensated for their prop
erty, at first because Israel refu sed 
such compensation until the Arab 
states were willing to recognize her; 
now that such recognition may be 
forthcoming, Israel says she will con
sider compensation only if the pay
ments go into a UN fund for the 
resettlement of refugees-a plan 
which gives scant satisfaction to 
Arab property owners. 

The initial abu se felt by the Pal
estinians was heightened by the Is
raeli victory in the six-day war of '67, 
when another 300,000 persons left 
their villages and camps. As Israelis 
attacked in the north, Syrians fled 
from the Golan Heights ; as the Is-

A million and a half Palestinians 
are refugees-double the original 
1948 population . Israel has 
accepted only 60;000 refugees, 
claiming that the return of the 

mass of embittered Arabs would 
create a fifth column. Among 
Arab countries, only Jordan, where 
two out of three persons are 
Palestinians, permits the refugees 
citizenship. A refugee can begin 
a new life even without citizenship 
if he can find a job . 
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Palestinians are an industrious people 

and idleness has been one of the 

worst features of their exile. 

rael is moved eastward to take over 
the Old City of Jerusalem and the 
W es t Bank of the Jordan River, Jor
dan ians fl ed the fighting or migrated 
in the weeks following; on the west 
the Jew s conquered the Gaza Strip 
and then rolled southward across 
the Sinai Pen insula, while thou sands 
fl ed out of the territories into Egypt. 

In Jordan and Syria, ten emergen
cy camps were set up. In Egypt, the 
refugees were housed in school 
buildings. Though these 300,000 
" d isplaced persons" are not official 
ly registered as "~efugees" with 
UNRWA, the total count of up
rooted persons has now gone over 
1,800,000. 

The Report of the Commissioner
General of UNRWA states: 

" At first, most of the newly dis
placed were taken into the homes 
of relatives and friends, but not all 
could stay indefinitely as the weeks 
lengthened into months and the 
months became years. Those who 
had rented rooms had to leave when 
their savings were exhausted. Thou 
sands poured into the crowded 
UNRWA camps . . . Thousands more 
had nowhere to go but schools, 
mosques and other public buildings 
and thence, as soon as they could be 
erected, to the emergency tented 
camps served by UNRWA. In east 
Jordan the population of these new 
camps rose in this way to 78,000 by 
mid-1968 and to 91 ,000 by the sum
mer of 1969." 

Stephen Whittle of the World 
Council of Churches writes from 
Gaza : 

" Ever since the occupation began, 
daily bombing incidents and am
bushes have occurred . . . Inevitably 
the activities of the liberation move
ments have drawn Israeli reprisals . 
Houses have been demolished and 
last year some 2,300 families were 
suddenly evicted to make room for 
'security roads. '" The housing has 
never been replaced. 

Dr. J. Harry Hai nes, Associate 
General Secreta ry of the United 
Methodi st Committee O n Relief, 
w ho recently visited Jordan, te lls of 
the disp lacements that go unre
ported : 

" .. when the Israeli autho rities 
on the W est Bank confiscate all the 
land in an A rab village for m ili ta ry 
reasons, put barbed wire around it 
fo r a few months and then settl e 
newly arr ived Jewish fa rmers on it, 
the world is sil ent. When the Israel i 
Ai r Force bombs three A rab Chris
tian vi llages 'by m istake' and the 
peopl e stream into refu gee camps 
taking their wounded wi th them, the 
world is silen t. " 

Whereas ten years ago in Israel 
and the W es t Bank of Jordan there 
w ere 100,000 Chris tians, hal f that 
number have migrated out of the 
area . These are people who have 
suffe red directl y from the problems 
- many of them refugees them
selves-others still in a position to 
help the i r countrymen. 

Near East Ecumenical Committee 
For 25 years, Middle Eastern 

churchmen, acting through the Near 
East Council of Churches and more 
recentl y through the Near East Ecu
menical Committee for Palestine 
Refugees (wh ich now includes the 
Orthodox and Oriental Orthodox 
churches and continues to include 
the World Council of Churches, 
Church World Servi ce, the United 
Methodist Committee On Relief and 
various divisions of 34 other denom
inations) has provided a program of 
emergency relief and long-term 
self-help. 

Working through eight area com
mittees, which are often staffed with 
Palestinians, the Committee helps 
those refugees who live outside the 
camps as well as those w ho have 
been unable to relocate. 

To get some idea of the way in 
which the Committee, various gov-

ernments and private philanthropic 
agencies cooperate, one might take 
a look at the Syrian emergency relief 
operation of '67. 

Contrary to popular belief, 
UN RWA does not admin iste r the 
ca mps, bu t only provi des se rvices; 
thu s it was the Syrian Government 
as the host w hich establ ished the 
four emergency tent camps fo r the 
100,000 w ho fled the Go lan Heights. 
To repl ace the ten ts w hich proved 
t ragica lly insuffi cient during Syria's 
co ld wi nters when the sto rms 
w hipped through the canvas and 
turned the floo rs to mud, the Syrian 
Gove rnment, UNRWA, the World 
Anglican Community, Radda Barnen 
of Sweden, the Canadian Save the 
Children Fund, the Government of 
the Federal Republ ic of Germany, 
the Palestine Arab Refugee Institute 
and the Ecumeni ca l Committee 
helped provide concrete block shel
ters. The Comm ittee was responsible 
fo r housing 2,100 people. 

While the various agencies pro
vide the bas ic dwelling fo r the refu
gees, they themselves furni sh their 
" homes" as best and as quick ly as 
they can . Palestinians are an indus
trious peop le and idleness, along 
w ith the accumulating sen se of in
j ust ice, has been one of the worst 
features of their exi le. 

Breaking the Cycle 
The churches' program is designed 

to break thi s cycle of despair. Small 
busi ness loans and housi ng loans 
help men and w omen get started 
again . Vocational train ing gives them 
skill s. Medical care, village and fa rm 
aid, social case work, home service, 
education, and help for special cases 
can all upgrade famil ies and com
mun ities. 

When many small craft industries 
in the industrial area of Jerusalem 
w ere loo ted du ri ng the period im
med iately after the '67 war, the 
Committee loaned money to elec-
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tri cians, metal wo rkers and upho l
sterers to re-equ ip the ir shops. 

Jerusalem taxi drivers whose cars 
were burned appl ied for help, fear
ing that en fo rced idleness might lose 
them their irreplaceable li censes. 
Each w as loaned $1 ,000 toward the 
purchase of a new ca r and all went 
back to work. The loans we re repaid 
w ithin two years, as have been 97 
percent of all the loans made in the 
past 25 years. 
· Sometimes students coming 
through the Vocational Trai ning 
Schools are given loans upon gradu
ation to provide them wi th the too ls 
for their craft-the girls from the 
Knitting Center with knitting ma
chines, boys from the Radio and TV 
Training Center w ith tools for re
pair shops. 

Church-sponsored vocatio nal 
training is famous throughout the 
Middle East and graduates are quick
ly s-napped up by employers. Young 
men from the Gaza Boys Vocati onal 
Training Center are immediately 

placed and those graduating from 
the Jericho YM CA command better 
salaries than their teachers. 

Family Service Centers 
W hi le loans and vocational train

ing attack the economic problem 
di rectly, Family Servi ce Centers 
w hi ch have been opened in rural 
and urban slum areas are attacking 
the prob lems indirectl y. 

FSC's do nothing to rai se the per 
cap ita income of the population , but 
their wo rk contributes to reducin g 
the population absorbing a given 
level of income. 

The files of the FSC show an intri
cate process in the pat ient, repeti 
t ive w ork : 

" Vi sited home; found it dirty and 
baby unbathed ; helped mother 
bathe baby and clean home; im
pressed on her the necess ity for 
cleanliness." (A week later, a second 
report) " Vi sited home; found great 
improvement; encouraged mother 
to continue." 

In rural and urban slum areas served by Family Service Centers, polygamy is decreasing 
rapidly and population growth is slowing. Centers emphasize nutrition, sanitation 
and home improvement. 
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O r thi s report from the homemak
ing classes for mothers and teen-age 
daughters: 

" What kind of material should 
you use for curtains? How do you 
prepare a meal for six on a small 
kerosene stove? Which food is best 
for a sick child? What should be 
planted in a garden? Is it true that if 
the baby is wrapped up and kept 
from the sun, it will have weak. 
bones?" 

How does this work of visitation , 
demonstration, education affect 
population growth ? 

One of the reasons men and 
w omen have large families in under
developed countries is because of 
the high infant mortality rate. Par
ents have many children to ensure 
that a few w i ll survive. As they begin 
to see that healthy children in clean 
environments are apt to grow up 
safely, they become more interested 
in the quality of life for those they 
have, than in the quantity of chil
dren they can produce. Eventually 
they ask for birth control informa
tion. 

Coupled with this phenomenon 
is a second one : While polygamy is 
being steadily reduced all over the 
Middle East, in the areas served by 
the FSC's, the rate of decrease is 
much accelerated . The Committee 
reports : " Many men used to take a 
second wife as soon as their incomes 
increased ; but in the areas served 
by the FSC's, emphasis is increasingly 
spent on improving housing, sanita
tion, home-furnishings, etc. . . . 
What might be called a 'benevolent 
circle' is set up. Improving infant 
health encourages family planning ; 
family planning reduces the likeli
hood of the old cycle of a child a 
year; this eliminates the problems 
involved in breast feeding one child 
while another is on the way; con
tinued breast feeding . . . eliminates 
the problems involved in artificial 
feeding in a low socio-economic 
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fugee camps and shanty towns. 

area, thus improvi ng the nu trition 
and hea lth of the child ; and so on 
and on ." 

The logica l extension of fami ly im
provement is vi llage improvement, 
and NEECPR wo rks with the elders 
of a vi ll age in a program of self-help 
to plan a schoo l, a road, a communi
ty center, o r- most recently-the 
reclamation of farm lands. 

Sixteen fa rmers from Beit Mi rsen, 
a vi llage of 400 persons in the He
bron area of Jordan, approached the 
Ecumenica l Committee last year. 
Their vi llage had been complete ly 
demoli shed in the '67 war. W ith 
government help, they had rebuilt 
54 homes and now they were intent 
on reclaiming the ir lands. 

Palesti nian farmers work on rocky 
hillsides w here wi nd and rai n steadi
ly erode the ir arable land. The inex
pert walls they bu ild do not hold 
back the topsoil , and they are too 
poor to hi re skilled stone masons, 
si nce the ir crops bring an ave rage 
yearly return of only $100 to $120 
per acre. 

In 1970 at Beit M irsen farmers 
chose 20 acres, from w hich they dug 
out and broke up the rocks. The 
Committee hired a skilled stone 
cutter w ho reduced the rocks to 
useable stones, and a skilled stone 
mason w ho bu ilt expert wall s to 
contain the topsoil. Ol ive and al 
mond seedlings were set in and the 
summer crops were plan ted be
tween the t rees. 

For the next five years, whil e the 
almond t rees are com ing into full 
production, the fa rmers' income wi ll 
be maintai ned by the summer crops. 
After seven to ten years the olive 
t rees w ill come into full production 
and the almonds wi ll be removed. 
At this point the fa rmers, w ho now 
have an average annual income of 
$490, wi ll be averaging $1 ,000 an 
acre, wi th a maxi mum of about 
$1 ,500 in good years. 

Th is method of productive terrac
ing has met with such success that 

news is spreading from village to 
village and creating a spi rit of self
help among farmers. Yet acres and 
acres of land await such treatm ent 
and these modest beginnings affect 
only a few people. 

The total budget of the Commit
tee at present is around $1 million 
a year (though this does not reflect 
the work accomplished by the re
volving loan fund) . The figure has 
gone over $4 million in past years, 
but inflationary costs and new emer
gencies eat away at available funds 
and those who administer the pro
grams are faced with declining levels 
of giving from chu rches. 

UNRWA's Annual Problem-Money 
At the same time government 

funds dwi ndle. The Secretary Gen
eral of the UN warns that a $4.4 mil
lion deficit can be expected in 1973, 
and that unl ess help is forthcoming, 
food must be cut down and UNRWA 
schools, already on double sessions, 
must go on triple. 

Si nce UNRWA mai ntai ns a limit 
on the maximum number of ration 
recipients in each country, with no 
all owance for population increase, 
by June 1, 1972, there were 357,731 
child ren aged one year and over for 
w hom no rations were available, 
and who must share the family ra
tion o r cou nt on supplementary 
feeding from UNRWA o r the volun
ta ry agencies. 

Mindful of these facts, the Twen
ty-fifth World Health Assembly on 
May 25, 1972, adopted a resolution 
w hich sa id in part : 

"Disturbed by the fact that Israel 
not on ly conti nues to refuse to allow 
the refugees and displaced persons 
to return to their homes but con
ti nues to d isp lace by force thou
sands of persons from thei r homes 
and shelters ; Noting that these acts 
have included the demolition of a 
large number of UNRWA shelters, 
causing further suffering to the refu 
gees and aggravating the financial 

cri sis of UNRWA; Grave ly concerned 
for the consequences of such acts on 
the physical and mental health of 
the refugees, displaced persons and 
the inhabitants of the occupied ter
ritories ; Reaffirms that the protec
tion of the I ife and mental health of 
the re fugees and displaced persons 
requires that they immediately be 
affo rded to return to their homes in 
accordance with the relevant resolu
tions of the United Nations . .. " 

On December 1, 1972, the Egyp
tian Foreign Minister rose in the UN 
to warn that unless that body cou ld 
bring pressure on Israel to return to 
its pre-1967 borders, Egypt would 
" use every possible means to do 
so . .. " And the Israeli Ambassador 
replied that the vulnerable pre-'67 
military lines left the door open for 
Egypt to continue hostilities towards 
Israel . . . 

And while the resolutions were 
being passed and the diplomats were 
" deploring" or " defending" with no 
resolution in sight, the grim business 
of living went on in the refugee 
camps and the shanty towns, where 
uncertainty about today is only ri 
valed by an agonizing uneasiness 
about tomorrow. 

Families rise early to make the 
most of the daylight, for many have 
not even money enough to buy fuel 
for a paraffin lamp. The cooking, 
washing, hunting for work, waiting 
in line for rations begins. The chil
dren on the morning shift leave for 
school ; those on the afternoon shift 
leave the cramped shelters and go 
outside to walk up and down, school 
books in hand, trying to study. They 
work diligently, for both they and 
their parents know that one way out 
for them is education . And any way 
out is very important-after 25 
years. • 

He/en Kromer is a staff writer for the 
United Methodist Board of Global 
Ministries. 



THES 
pow1 
Dec. 

the June 
erty with 
struct a s 
burseme1 
Jot in 
church a 
School e 

In Ma 
(member 
with the 
byterian 
ter was 
longest-a 
Alaska . ~ 
i1twas bi 
merger c 
such, bu 
showed 
United ~ 
tending I 

Church a 
bridge) a 
Northern 
Church. 

A repc 
some nat 
Methodis 
lion of n 
evidence 
into new 
witness, t 
judgment 
look of i 
activities I 
basis fo r l 
-pot/uc~ 
fam ily ca 

Family 
0PPortuni 
the Unit 
so nam 
Glacier. (( 
shape this 



THE STATE of Alaska exercised its 
power of eminent domain on 
Dec. 14, 1971 , by taking over 

the Juneau United Methodist prop
erty with buildings, for a site to con
struct a state court house. The reim
bursement : $120,000 for a 100'x100' 
lot in prime location with the 
church and Dryden Hall , a Sunday 
School extension and youth hostel. 

In May 1972 the congregation 
(membership 250) merged, partially, 
with the Northern Light United Pres
byterian Church of Juneau. The lat
ter was built in 1881, and is the 
longest-active Protestant church in 
Alaska. (The Juneau United Method
i ~ t was built in 1904.) This was not a 
merger of church organizations as 
such, but of programs. First studies 
showed one-third of the Juneau 
United Methodist membersh ip at
tending the United Methodist 
Church at Douglas (just across the 
bridge) and two-thirds going to the 
Northern Light United Presbyterian 
Church. 

A report said, " While there is 
some natural pain for Juneau United 
Methodists in moving from a loca
tion of many years, there is much 
evidence that members have moved 
into new situations for worship and 
witness, being freed to make mature 
judgments based on needs and out
look of individual fam ilies. Special 
activities will continue to provide a 
basis for parish unity and fellowship 
-potlucks, Sunday Evening prayer, 
family camps." 

Family camps? This writer had the 
opportunity to attend one held at 
the United Methodist Eagle Camp, 
so named for Eagle River and 
Glacier. (Glacial action continues to 
shape this wilderness region.) It was 

a good family-type experience, with 
all ages participating. Some hiked 
(behind the camp are mountains and 
glaciers) ; three teenagers went hunt
ing and returned w ith p lump 
grouse; Mrs. Gotschall , W .S.C.S. 
president, picked wild berries. There 
w as a salmon roast on the beach. 

Barbara Shaffer led worship, al l 
ages participating. Mr. Jim Labau 
identified berries found in the tim
ber, pointing out the edible and 
non-edible. Mr. Labau is coordinator 
of the United Methodist Youth Ac
tivities for Southeast Alaska, and he 
works with the U. S. Forest Service. 
Mr. Kay Metcalf works with the 
church senior high; he photographs 
Alaska's big brown bear, the world 's 
largest carnivore, for the U. S. Forest 
Service. Such church members are a 
real asset to camp-outs in this Ton
gass National Forest. 

Eagle Camp, with 11 cabins plus 
the main building, hosts other 
groups also: organizations from 
other denominations, 4-H groups, 
Girl Scouts, public school classes. It 
is interesting to note that, in a popu
lation of some 20 percent Indian, 
these minority group children excel 
in this type outdoor-lab situation. 

Rental for camp use does not 
make up for cutbacks in the United 
Methodist appropriations which 
previously undergirded Eagle Camp. 
(Most church camps are related to 
entire districts, or several districts.) 
Eagle, serving a sparse population, is 
on U. S. Forest Service land-a criti
cal time is approaching for renewing 
the lease. 

Several possibilities are being con
sidered in attempts to retain the 
camp. Perhaps the rental program 
could be expanded-even for the 
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year round, if buildings were weath
er-proofed and heated. In any event, 
it would be a great asset to have a 
volunteer couple, perhaps retired 
people, to live at Eagle Camp as 
caretakers. Also some young indi
viduals with leadership potential 
would find it a unique experience 
to spend a summer at the camp as 
counselors. Such caretakers and 
counselors might come from the 
" lower 48." (Th rough the years 
Methodism has invested some 
$100,000 in Eagle Camp. It has been 
an exceptional investment.) 

United Methodists of the Juneau
Douglas region have continued 
and/or initiated programs such as 
" Alaska Serving and Caring"; relo
cati ng needy fami lies in crisis ; set
ting up sheltered w orkshop, etc. The 
youth hostel program has seemed 
worthwhile. But since the building 
involved has been taken over by the 
state, the hostel 's future is uncer
tain. The facility had previously been 
registered in a national directory, so 
the year is being completed through 
courtesy of the Rev. and Mrs. John 
Shaffer who opened their home for 
this purpose. 

In the field of ecumenical coop
eration, Mr. Shaffe r recently repre
sented Juneau Lutheran Church, 
LCA, at a district Lutheran confer
ence, at request of that church . 

Also in ecumenical generosity and 
cooperation, the Northern Light 
United Presbyterian Church and its 
pastor, Rev. H. E. Beyer, opened 
their facilities as a church home to 
Juneau United Methodists when the 
state took over the latter's property ; 
as did Douglas United Methodist 
Church. 

The Presbyterian Church has a 
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long and d isti nguished hi sto ry in 
A laska, spearheaded by D r. Sheldon 
Jackson who set up their first mis-

. sion in A laska Territo ry in 1877 and 
went on to serve in many important 
ways. Close behind came S. Hall 
Young w ho establi shed mi ss ions 
with fo resight ; he also became (as 
Livi ngs tone in Afri ca) an explorer 
of the unexplored . He worked w ith 
Joh n M uir, naturalist, in w hat 'might 
be ca ll ed the f irst glaciology re
sea rch. 

In 1879 these tw o were returning 
from Glacier Bay in a canoe with 
several Ind ians, in parti cular a Stick
ine tribal leader named Toyatte. 
They pull ed ashore hoping to spend 
the night in a Ch i lkat Indian settle
men t. But th ey were halted, sudden
ly, by shots. The Chilkats w ere fierce 
wa rriors, and opposed outsiders. 

Toyatte explained his companions 
were "a preacher chief, and an ice
chief" who wanted to talk. 

And talk they did, for several days, 
as Indians came in canoes to ob
se rve and listen. They peered down 
at Muir and Young from the smoke 
hole in the roof of their quarters, or 
ripped off peep-holes in walls . Final
ly the head chief of all the Chilkats 
arrived from Klukwan, some 20 
m iles distant. His fancy robe had 
thi s on the back : "To Chief Shathitch 
from his friend William H. Seward." 
(Seward had negotiated the Alaska 
purchase 12 years earlier.) 

One result of these lengthy talks 
with the Chilkats was the establish
ment of a Presbyterian mission 
nearby, named Haines for a member 
of the mi ss ion board. The town by 
that name grew up around the mis
sion and is, today, a church center. 
One of today's outstanding Chilkat 
leaders grew up in Chief Shathitch 's 
village of Klukwan . She is Mrs. Mil
dred Sparks, who represented 
Southeast Alaska at the 1972 United 
Presbyterian 184th General Assem
bly in Denver. She is active in all 
tribal affairs-and was recipient of 
Alaska's Mother-of-the-Year Award 
in 1968. 

You might say that Hall Young 
operated the first Presbyterian mis
sion boat to serve watery Southeast 
A laska. At least he paddled a canoe 
into remote inlets in the interest of 
the church . He was at Wrangell 
w hen a quarrel arose between Taku 
and Wrangell warriors. Toyatte 
(gu ide for Muir and Young) was a 

leader in the latter group. He was 
begged, by Young, to leave the fight 
and go into the fo rt. 

Toyatte's reply has gone down in 
histo ry, and marks him as an early 
di ssen ter wi ll ing to give hi s life : " Mr. 
Young," he sa id, " I am not going to 
f ight. You see I have no gun in my 
hand. But I cannot go inside the 
fort (Wrangell) to a place of safety 
whil e my young men are exposed to 
bull ets of enemies." So Toyatte 
charged with his men, unarmed, and 
died . 

Toyatte and others along Young's 
mi ss ion circuit were impressed and 
influenced by the missions. Indian 
youth of that generation, and of 
succeeding ones, have attended 
Sheldon Jackson School (now jun
ior coll ege) at Sitka and have gone 
out to become leaders in church, 
legi slative, and other varied fields. 

Recently this writer followed in 
the " paddleprints" of the mission 
canoes of those early days, to stop 
at the same isolated pockets. The 
difference was in the name of the 
missionaries (now Chaplain Ward 
Murray and Captain Laurie Doig) ; 
and the craft, now a trim 64-foot 
twin-screw vessel named the Anna 
Jackman. Previously there had been 
the M/ V Princeton and the M /V 
Princeton-Hall. 

We dropped anchor at Taku Inlet 
to call on a recluse named Tiger, 
whose modest cabin backs up to a 
wooded mountain slope. Then, at 
Five Finger Lighthouse, where sev
eral lonely young men welcomed 
company, and had baked chocolate 
chip cookies for our coming. We 
walked the same winding street of 
Kake, Indian village, where the early 
missionaries walked ; could almost 
feel them beside us. Hall Young 
must have helped the grandparents 
of these people Chaplain Ward Mur
ray now called upon. 

The M / V Anna Jackman some
times becomes a vacation Church 
School for isolated lumber camps. 
The glassed-in top deck has a piano 
and worship center. During the sum
mer it sometimes carries youth 
groups on " go-and-see" missions 
like the teens from Minnesota, last 
summer. It is used for seminars, and 
other related activities. It becomes, 
in essence, a catalyst. 

Presbyterian work ·in Alaska has 
predated and exceeded that of 
Methodism ; but in some regions and 
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decades they have been in close 
j u taposition . 

In 1879 when S. Hall Young es tab
lished at Wrangell Alaska's fi rs t Prot
es tant church, M ethodist Bishop Gi l
b rt Haven was pushing to open a 
M ethodist Episcopal mi ssion in the 
Territory. His death halted thi s; but 
in 1886 a short- time start was made 
at Unga Island. Four yea rs later the 
W oman's Home Miss ionary Socie ty 
fo unded Jesse Lee Home at 
Unalaska. 

After Presbyterians had bu ilt in 
Juneau (1881) the Pioneer Method
is t Church was organized w ith char
ter membership of 18 (1898) meet
ing in a room above a store. During 
those years the Methodist Board of 
Mi ss ions was being prodded : " Meth
odism ought to be firmly planted at 
Juneau, we consider thi s to be a 
town of permanent character . .. . 
The capital of Alaska is to be moved 
to Juneau" (it was, in 1906). 

John Brady left Presbyterian mi s
sions in 1899 to become governor of 
Alaska, a position promising great 
potential whi ch didn' t seem to work 
out. 

During the Klondike Gold Rush, 
1897 / 98, both denominations at
tempted spiritual leadership at Daw
son, hub of the frantic gold fever. 
Through the years both have been 
on the cutting edge of human needs 
- physical and spiritual. (The posi
tive economic impact of Sheldon 
Jackson importing herds of reindeer 
is still being felt as a positive thrust 
in some areas.) 

Probably no institution has influ
enced the wave of the future in Alas
ka more than the Sheldon Jackson 
school. And, since it has taken on 
junior college status, it is drawing 
students from the " lower 48" also. 
Parents might well consider this col
lege for their children . 

More recent contributor to de
nominational education is the Alas
ka Methodist University in Anchor
age-also drawing students from 
other states. 

With this unusual and deep
rooted mutual heritage, Juneau 
United Presbyterians and the 
Juneau-Douglas United Methodists 
now combine efforts and spiritual 
resources. Together they will meet 
the challenge of the future on Amer
ica's frontier. • 

Opposite page, children al the United Methodist Eagle Camp in Tongass 
Nat1onal Forest near Juneau examine a bear skull. Below, Mildred <;parks, 
a Chilkat Indian and United Presbyterian leader, displays the jacket 
she made for the Sitka pastor, left Bollom, Chaplain Ward Murray left, 
makes a pastoral call on a rec/use called "Tiger," right, who holds up a 
wolverine pelt Randy Winniford, center, is a United Methodist youih 
who as isted on this "circuit ride." 



40 [144] 

"1 HAVE ABOUT HAD rrl" exclaimed 
the young wife of an American execu
tive in the midst of an intercultural 
orientation session in Bogota, Colom
bia. "The dry cleaner promised that 
my rugs would arrive 'maiiana' and 
that has been two weeks ago. I have 
called them every day, and I have 
stayed at home waiting on them, be
cause they promised." A young Co
lombian on the panel was quick to 
respond, "Senora, you must realize 
that you are now living in Colombia, 
and Colombians have a different con
cept of time. No Colombian would 
sit at home and wait on his rugs. You 
'gringos' just can't understand that 
you are no longer in the United 
States. Learn how to live in Colom
bia." 

This exchange took place during 
an intercultural orientation program 
offered in Colombia by the Commit
tee for lntercultural Dialogue and 
Action in Latin America (CIDALA). 
Sponsored by the Division of Over
seas Ministries of the National Coun
cil of Churches and the Roman Cath
olic Association for International 
Development, CIDALA deals with 
the "fears and failures of foreigners" 
and attempts to help North American 
and European Christians gain an 
awareness of the social and political 
realities of the Third World. In Latin 
America this process is called "con
cientizaci6n," but it is usually used in 
terms of helping the poor to develop 
a political consciousness. CIDALA 
recognizes the fact that many expatri
ate Christian laymen living in Latin 

America also need to develop their 
social and political awareness. 

Most Americans living in Latin 
America are quite effectively shielded 
from many popular attitudes, includ
ing the hostile "anti-gringo" environ
ment in much of Latin America. For 
this reason, there is some value in a 
program that exposes well-sheltered 
foreigners to this sentiment. 

Culture Shock 
One type of ministry among over

seas laymen will emphasize the pas
toral function. This ministry will 
usually be carried on in close co
operation with a union church or 
English-speaking congregation and 
will be geared to serve those with per
sonal problems or suffering from emo
tional crises brought on or compli
cated by overseas living. Several 
studies are now available that deal 
with the counseling needs of expatri
ates. In their article "Family Adap
tion Overseas," Henry P. David and 
David Elkind point out that "without 
the familiar surroundings of commu
nity, family and friends, the combina
tion of old and new problems can 
assume threatening proportions. . . . 
Some people who appear to have 
made good adjustments at home may 
display basic personality deficiencies 
for the first time when suddenly con
fronted with an abrupt change of lan
guage, living conditions and asso
ciates." Some studies have shown 
heavy drinking to be one of the most 
common symptoms of culture shock, 
especially among executives' wives. 
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Culture shock occurs when a per
son is thrown into strange surround
ings where all the familiar signs and 
cues of social intercomse are taken 
away. This person suffers frustration 
or anxiety because he does not yet 
know how to read the new set of cues. 

The lady with the rug problem was 
experiencing one form of culture 
shock. She was able to overcome a 
great deal of her anger and resent
ment when she realiL.ed that the prob
lem was not so much the result of ir
responsibility on the part of the 
cleaner, but was due to a different 
way of looking at time and a different 
concept of politeness. She learned 
that in Colombian cultme, people are 
more important than being on time 
and that the dry cleaner had been 
brought up not to hurt people's feel
ings by telling someone that some
thing is impossible. 

Many expatriates react to cultural 
differences with the attitude: "They 
are so stupid. They don't do things 
the way we do them back home." All 
human beings tend to judge every
thing from their own cultural point 
of view. This seems to be even more 
the case for those who come from the 
"super nations." Latin Americans 
greatly resent the air of superiority 
that they sense is constantly being 
communicated by "gringos.'' The fol
lowing lines from a popular song "Los 
Americanos" illustrate this resent
ment : 

"They are born convinced that 
there is nothing in the world that 
could be more important . . . than 
those Americans." 

A lack of sensitivity to the values of 
another cultme and to the feelings of 
the people of a host country on the 
part of expatriates has resulted in 
many problems and misunderstand
ings abroad. Certainly some type of 
reconciliation is needed here. 

Beyond Cultme Shock 
Pastoral attention and counseling is 

an important part of the Chmch's, 
ministry to laymen living overseas, 
but groups like CIDALA in Bogota 
attempt to go beyond the mere dis
cussion of varying customs, "cultme 
shock" and family adjustment. The 
expatriates who participate in this 
program are given an opportunity to 
enter into open dialogue with stu
dents, university professors, and radi
cal social critics. Both the intercul-

tural orientation sessions and the 
CIDALA luncheon forums have in
cluded such topics as "The Meaning 
of Foreign Presence in Colombia," 
and "Which Is the Answer: Develop
ment or Revolution?" Some of the 
topics have been controversial. One 
U.S. government official remarked 
that groups like CIDALA shouldn't 
play around with concepts like "revo
lution." "Revolution is like preg
nancy," he said, "it can get out of 
hand. Did you ever hear of anyone 
getting just a little bit pregnant?" 

In spite of the risks involved in 
dealing with controversial or emo
tionally loaded topics, CIDALA has 
tried to provide an atmosphere of 
open and honest exchange between 
Colombians and overseas laymen. 
This is one of the few organizations 
in Colombia where people represent
ing such divergent points of view get 
together for dialogue. CIDALA has 
promoted discussions among groups 
which have become polarized, such as 
foreign businessmen, workers, govern
ment officials, university professors 
and radical critics of the foreign pres
ence. 

There is a real need for an organi
zation that attempts to open up chan
nels of communication between these 
different points of view. Walter 
Owensby, the United Presbyterian 
missionary who founded CIDALA, 
believed that new insights might 
arise from the experience of each 

being exposed to the logic and 
rhetoric of the other. "CIDALA can 
play a useful role by providing a 
neutral ground for responsible people 
from the poles and between," he says. 

Christian laymen living overseas 
represent a great potential for mis
sion. If programs like CIDALA and 
other ministries among overseas lay
men have any value, it will be because 
they have been able to help overseas 
laymen and nationals avoid some of 
the misunderstandings due to inter
cultural problems, or because they 
have enabled some expatriates to ob
tain a clearer comprehension of the 
social and political realities of the part 
of the world in which they are resid
ing. Our present shrinking world with 
its increasingly interacting cultmes 
and ideologies is producing a grow
ing demand for this kind of ministry. 
Perhaps a person's frustration over the 
late arrival of her rugs is of no great 
importance in itself, but it does sym
bolize the frustrations and anxieties of 
many who have had the comage to 
try their hand at intercultmal living. 
The Chmch which has access to a 
Gospel that overcomes barriers be
tween Jew and Gentile, Colombian 
and North American, has an obliga
tion to minister here. • 

The Rev. Ray DeHainaut, a United 
Methodist missionary, is director of 
CIDALA in Bogota, Col.ombia. 

One of the few organizations providing an atmosphere of open arul honest exchange 
between Colombians arul overseas laymen is the Committee for Intercultural Dialogue 
arul Action in Latin America. Above, a meeting of CIDALA. 



LETTERS OVERSEAS 

INDONESIA 
It is a joy to serve our Lord in a 

land where we may freely speak His 
name to all. The Karo Batak Church 
has specifically called Bruce to do lay 
training among its 90,000 converts 
who have only forty prepared for the 
ministry at present. 

Over Christmas Bruce attended two 
kampong (village) meetings of the 
Karo church. The first was the cor-
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nerstone dedication for a new · church 
building. At present the building is 
thatched, with dirt floor. The men 
sat on benches, while the women sat 
on straw mats on the floor. The mem
bers hope to build a more durable 
brick and wooden structure in the 
future. 

The Karo people are responding to 
the Gospel rapidly. As they do, their 
villages first have a prayer meeting 
in the homes, then when their homes 
are crowded out by more believers 
they want a church. And they fill 
them. Not only do they fill their 
churches with believers and inquirers 
but with a cappeUa music that blesses 
our hearts though as yet we under
stand few of the words. 

The second meeting Bruce attended 
was at a kampong about a one and 
one half hours' drive from town. The 
last five miles was over a rutty, mud
dy, rock-laid road built during World 
War II and in disrepair since. The 
meeting was for the lay elders and 
deacons of the area; some had walked 
over eight hours to be present for the 
four-day affair. At both functions 
meals were served to all and Bruce 
enjoyed their meal of rice and meat 
served on a banana leaf (recyclable 
"paper" plate) with a vegetable soup 
to moisten it. 

A joy of the Christian worker here 
is to see the change that comes over 
these Karo people as they become 
Christians. Their faces reflect the new 
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joy and hope they have found and 
their lives reflect the inworking of 
Jesus Christ as they bring his gospel 
to their work. 

On first impression-we've been 
here less than a month-we see three 
basic needs of this nation of 120 mil
lion. They really need birth control 
measures and more jobs to bring up 
the standard of living. But most of all 
they need the assurance in their lives 
that Jesus is the Christ and the peace 
that life in Him brings. The church is 
seeking to serve in each of these areas. 

Bruce and Mary Ann Warner 

The Warners are United Methodist 
missionaries in Medan, North Su
matra, Indonesia. 

RHODESIA 
Milton has been appointed to the 

United College of Education in the 
city of Bulawayo for the 1973 school 
year. He does not know the details 
of his duties there, but he will be 
teaching in the Education Depart
ment. As the name implies, this col
lege is an ecumenical venture, with 
seven different church groups par
ticipating, including the Church of 
Christ, Episcopa~ Evangelical 
Lutheran, Methodist, Roman Cath
olic, Salvation Army and United Con
gregational. The Methodist Church 
listed here is actually the British 
Methodist Church. Although we have 
quite a few United Methodist stu
dents attending the college, we are 
not yet officially one of the participat
ing churches. Perhaps Milton's ap
pointment there is a first step toward 
this goal. In addition to his teaching 
duties, Milton has been appointed 
chaplain to our students who are at
tenCling the college. He will also as
sist our African pastor who has one 
very large congregation and several 
smaller ones in his Bulawayo circuit. 
Pray that our ministry in Bulawayo 
will be blessed by God and bring 
glory to Him. 

Milton and Geraldine Kalso 

The Kalsos are United Methodist 
missionaries in Bulawayo, Rhodesia. 
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THE SUPREME FESTIVAL OF LIFE 
AND DEATH, by David Babin, Cin
cinnati, 1972: Forward Movement 
Publications (Paperback ), 128 pages, 
$1. 

We are a death-denying culture. We 
shy away from talking about death. We 
put off plans for our eventual burial and 
for the disposition of our property lest 
we be thought morbid . Seldom do our 
pastors or even our families know our 
desires regarding our funeral or memorial 
service. Thus "the final arrangements" 
are usually left to the "funeral director," 
often with the result that the wishes of 
the deceased are ignored or voided, un
suitable burial customs are observed, and 
the family that remains is exploited emo
tionally and financially in a time of crisis. 

Voices are beginning to be raised for 
an info1med, reasoned approach regard
ing death, described by Bonhoeffer as 
the "supreme festival on the way to free
dom ." Edgar Jackson (Understanding 
Grief, 1957 ) pioneered in helping to 
understand death and grief from a Chris
tian standpoint. Granger Westberg (Good 
Grief, 1962) and Joseph Bayly (The 
View From a Hearse: A Christian View 
of Death, 1969) make valuable contribu
tions. David Babin's study is the latest, 
and the best that I have seen. Protestants 
not famili ar wi th the more liturgical 
practices of the Episcopal Church may 
need to "re-mythologize" some of his 
advice regarding '1ast rites," but the 
entire book makes superb reading. He is 
a balanced New Testament theologian, a 
clear writer, and a practical counsellor. 

In the first half, Babin reminds us that 
we are embarrassed by the fact of death 
because we have not really defined our 
life so that we can see its beginning and 
its completion in Christ. For the Chris
tian, death is important but it is not 
deter:ninative . The author helps us to see 
how we, like the early Christians, can 
become "Easter people," celebrating 
weekly the fact of the Easter promise, 
the well-spring of Christian hope. Proper
ly understood death is not a negation of 
life but a complement to it; it is part of 
our full identification with Christ and 
He with us. 

In the second half of his book, Babin 
deals with the practical problems of how 
one can prepare for "celebrating the 
supreme festival." He argues that one 
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should make a will while being of sound 
mind and body so that when the final 
release of the control of affairs does come 
it has already been planned in a respon
sible way. He discusses how a Christian 
may aid others, including medical re
search, in the gift of his body or vital 
organs. He deals most forcibly with many 
of the present "funeral home" arrange
ments that dominate the American scene. 

We are indebted to Professor Babin 
(of Seabury-Western Theological Semi
nary) for an informative and joyful study. 
If what he says is taken seriously, the 
Protestant Churches have a chance to 
correct much of the neo-pagan (and 
costly) "arrangements" now made and 
to help the Christian faithfuJl y and joy
fully celebrate the supreme festival. 
Special note to pastors: make this book 
available in your Church library! 

WIL LIAM BLAIR GOULD 

Dr. Gould is minister of the Asbury 
UM Church in Warwick, Rhode Island. 

WOMAN IN A MAN'S CHURCH, by 
Arlene Swidler. New York, 1972: 
Paulist Press, 111 pages, $1.25, paper. 

WOMEN PRIESTS : YES OR NO? by 
Emily C. Hewitt and Suzanne R. 
Hiatt. New York, 1973: Seabury Press, 
128 pages, $2.95, paper. 

To ordain or not to ordain women may 
not be the question in most Protestant 
churches. It remains an important issue 
for women in the Catholic (Arlene 
Swidler's faith ) and Episcopal (Emily 
Hewitt and Suzanne Hiatt are both 
ordained deacons) churches. But, while 
these two slim books are of particular 
interest to Catholics and Episcopalians, 
they are invaluable reading for men and 
women of all denominations. For the 
participation of women in Protestant 
churches, and their acceptance as minis
ters, leaves a lot to be desired . 

With humor and lack of rancor, the 
authors of both books examine the pas
sages in Genesis, Corinthians, Timothy, 
and Galatians which subordinate women. 
Their exegesis of these texts is similar. 
Both books lift up certain aspects of 
Jesus' ministry to give new insight into 
women's role in the Gospels: the Lord's 
rebuke to Martha for her preoccupation 
wi th household duties; Jesus' reply to the 
woman who cried out, "Blessed is the 
womb that bore you .. . "; Jesus' parable 
of the lost coin, in which the God-figure 
is a woman. 

While taking seriously the theological 
obstacles which the Church has historical
ly thrown up to bar women, the authors 
of both books recognize that the real 
barriers today are the weight of tradition 
and prejudices, such as those about 
"woman's place." Women Priests, the 
more scholarly and thorough of the two 

books, concludes with squelchers tor a 
whole series of "Yes, but ... "arguments. 
Among those "Yes, but . . . " arguments 
are the familiar "When women enter a 
profession, men leave it" and "The 
women of the church don't want women 
priests." 

In addition, Women Priests contains 
Anglican history on the question of ordi
nation of women and reviews the 
practices of the Protestant, Catholic and 
Orthodox churches. 

Woman in a Man's Church, which is 
more concerned with greater participation 
by women than ordination per se, has 
chapters on women in worship, employ
ment of women in the church , and mar
riage. A series of study questions follow 
each chapter. 

E. C. 

CONFRONTING POPULAR CULTS, 
by M. Thomas Starkes. Nashville, 
1972: Broadman Press, 122 pages 
(paper) , $1.95. 

The purpose of this study of religious 
cults, within and outside the Christian 
faith , that have been claiming and pro
claiming "alternate gospels" to that of 
Christ, is to help counteract them through 
a better understanding of them and how 
they differ from the teachings of the 
New Testament. The author is the secre
tary of the department of inter-faith 
witness of the Horne Mission Board, 
Southern Baptist Convention. 

While the reasons for the rapid growth 
of "alternatives to Christian discipleship," 
especially in the United States, according 
to the author, are many and complex, 
"the fact is clear that the emergence of 
the Christian deviations is at least partial
ly due to the neglect among evangelical 
Christians of 'the edifying of the body 
of Christ' mentioned in Ephesians 4 : 12 
and Timothy 1 :4. This may be termed as 
the sin of neglect." This "sin of neglect" 
by the evangelical churches comes up 
again and again as the author discusses 
the rise of non-Christian sects and of 
scientisrn and unusual religious practices 
within groups that consider themselves 
the true Christians . 

Among the "cults" that Dr. Starkes has 
studied are the Mormons, the Jehovah's 
Witnesses, Christian Science, Anglo
Israelisrn and the Armstrong family; the 
Black Muslims and their American 
leader, Elijah Muhammed, Zen Bud
dhism and American Buddhism, Hindu
ism in America-and the influence of 
Mahatma Gandhi and the teaching of 
non-violence, and the growth of belief 
in phases of astrology. There is also a 
chapter analyzing the rapid development 
in America of Unitarianism and Univer
salism and their beliefs. 
-In a concluding chapter, the author 

elaborates on guidelines for the evangel
ical Christian to carry on a dialogue 
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with the cultists-to minister to them 
as persons. 

w. w. REID 

THE POETIC JESUS, by Andrew 
Young. New York, 1972: Harper and 
Row, 88 pages, $3.95. 

The author of this volume is a Scottish 
poet of distinction who was awarded 
the Queen's Medal for Poetry in 1952. 
He is also a prominent clergyman, having 
served for many years as a minister of 
the Church of Scotland ; currently he is 
a canon of Chichester Cathedral, having 
been ordained in the Church of England 
by Bishop Bell in 1939. 

The Poetic Jesus is a retelling of the 
Gospel story, with new insights of a poet 
and new insights from biblical and his
torical scholarship. It begins with a 
portrayal of the household in Nazareth 
and ends with the resurrection story
depicting the life and teachings of a 
sensitive and inspired Poet, retold as 
only another poet can relate it. 

Perhaps Mr. Young's account of the 
meaning of the Resurrection to St. Paul 
may indicate something of this modem 
poet's style: 

"The strongest evidence for the Risen 
Christ comes from St. Paul : that is 
strange and convincing for he hated the 
Christians. What happened on his way 
to Damascus to persecute them he told 
to St. Luke, who was for a time his 
medical attendant, and he reports what 
he was told. He saw a great light and 
heard a voice, 'Saul, Saul, why perse
cutest thou me?' The light was an inward 
illumination. One does not see a great 
light on a desert sunlit road. Of the voice 
St. Luke says some of the company heard 
it, the others not. But the others were 
not deaf and an audible voice they 
would have heard ; clearly the voice was 
private to Paul. It sounds like the voice 
of the Risen Christ. There is the charac
teristic repetition of tl1e name, 'Saul, 
Saul'; and 'Why persecutest thou me?' 
The speaker identifying himself with the 
persecuted Christians, has a strong re
semblance to the saying, 'Inasmuch as ye 
did it unto one of the least of these 
my brethren, ye did it unto me.' Even 
more direct than the report through St. 
Luke is what St. Paul himself says in an 
Epistle, 'It pleased God . . . to reveal 
his Son in me, that I might preach him 
among the heathen.' And how faithful he 
was to that revelation; 'I was not dis
obedient to the heavenly vision' he said 
to King Agrippa, and under the Emperor 
Nero he suffered martyrdom. In later 
life he had experiences of a kind called 
mystical: 'I was caught up into paradise, 
and heard unspeakable words'; but to 
these he attached little or no importance 
compared with his factual experience on 
the road to Damascus." 

w. w. REID 

IRELAND'S ENGLISH QUESTION, by 
Patrick O'Farrell. New York, 1972; 
Schocken Books, 336 pages, (paper) , 
$3.95. 

For more than three centuries much 
has been written on the relationships 
between England and Ireland and their 
differences- social, religious, political , 
cultural, and economic-that have not 
yet been solved . Generally the writing 
has been done by sympathizers with the 
British and their point of view, and the 
sum of the problems has been known as 
"The Irish Question." A large number of 
British prime ministers have lost office 
over "The Irish Question" which has not 
been resolved even through the setting 
up of the Irish Republic. 

And now, in Ireland's English Ques
t ion, a professor of history at the Univer
sity of New South Wales, Australia, 
presents us with an outstanding analys is 
of Anglo-British relations from the Irish 
and Catholic viewpoint. His analysis goes 
a long way toward giving us an under
standing of current troubles in Ulster
and the centuries of tragic conflict and 
history which have led to the present 
bitterness . 

"Fundamentally, English rule fos
silized Ireland," writes Professor O'Far
rell . "It prevented the Irish from 
developing their own institutions, and 
it gravely hindered their development as 
a people. This hindrance took two major 
forms. The relationship with England in 
the form imposed in Tudor times pre
vented the free growth and change of 
Irish identity. Failing to destroy that 
identity, it provoked a reaction in which 
the Irish clung stubbornly to the only 
identity they knew, while the years and 
centuries passed . Thus, eventually, 
Counter Reformation Ireland, a historic 
and religious relic, out of time but very 
much in place, confronted modem , 
secular, industrial Britain." 

Following an introduction that presents 
a readable and lucid summary of the 
political, military, and other schemes 
developed (mostly by England) to settle 
the "Irish Question" from the time of 
the conquest in 1534 until the current 
disturbances of the 1960s, the author 
discusses the "unanswered questions" 
currently disturbing the long-troubled 
land-and that despite the organization 
of the Irish Free State of 26 counties
now the Republic; and the six northern 
counties (Ulster) with continuing ties 
with England, the Queen, and the British 
Parliament. The current ( 1973) fighting 
and rioting in and around Belfast (capital 
of Ulster ) are the direct result of this 
severance of Ireland. 

While Professor O'Farrell makes no 
concrete suggestion of how Ireland's 
problems with the English can be solved, 
he does make it clear that the bungling 
which marked the early approaches to a 

settlement of the islands' differences 
continues to this day. And (without say
ing so) he makes a case for the separa
tion of Ireland- all of Ireland-from 
British control as strong as did America's 
Declaration of Independence. 

W.W. REID 

SOUNDER, A Twentieth Century Fox 
release. Directed by Martin Ritt. Rated 
"G". 

Sounder is not only a generally enter
taining family film-high Walt Disney 
with black faces as good-guy settlers and 
white faces as bad-guy Indians- but it 
is also a message movie that seems to 
have been as carefully designed as the 
Apollo spaceships. 

Sounder doesn't aim to get us to the 
moon, however, just to share with us 
some aspects of the black experience 
rooted in rural Southern life during the 
Depression. 

The Morgan family, in Louisiana, 
1933, is starving because their sharecrop 
has been a bad one. They are at the 
bigoted whim of white men. The father, 
Nathan Lee (Paul Winfield ), frustrated 
after an unsuccessful night's coon hunting 
with his hound dog, Sounder, steals white 
man's food for his family. He is quickly 
arrested, convicted, and jailed-leaving 
his wife, Rebecca (Cicely Tyson ) to care 
for their three children. 

Sounder then switches its focus to 
David Lee (Kevin Hooks), the oldest 
boy, who struggles alongside his mother 
with the sharecropping. After much 
travail, David Lee learns where his father 
has been imprisoned and, at his mother's 
behest, sets out on an extensive journey 
to take him the family's greetings. He 
fails to find his father, but he does briefly 
find a relative heaven in the company 
of a kindly, intellectual schoolteacher 
(Janet MacLachlan ) and her all-black 
school before he returns home. 

At this point, the film's pacing-always 
appropriately slow because, I suspect, 
if you move too fast in Louisiana you are 
liable to wind up overheated and with a 
lot of spare time on your hands-becomes 
torpid. The denouement is obvious and 
satisfying: Daddy comes home injured 
but alive; David Lee goes off to the 
all-black school to ''beat the life of a 
sharecropper." 

Sounder is capably adapted by Lonne 
Elder III from William H. Armstrong's 
novel. The acting is excellent throughout 
and more than warrants several Academy 
Awards. 

JOHN C. BATCHELOR 
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INCREDIBLE INSENSITIVITY 
Unless I have read him wrong, it seems to 

me Mr. Huston displays an incredible insensi
tivity ("Issues in Je\vish-Christian Dialogue : A 
Christian Viewpoint," January). To imply that 
a few groups have a mania "for regarding Jews 
as the primary target for conversion attempts" 
is to have missed the boat. Sounds like he would 
profit from fellowship with those who want to 
share Christ with our Jewish neighbors because 
the Gospel is something too good to keep to 
ourselves. 

One hopes Huston will also have some toe-to
toe talks with any of the many Hebrew
Christians being raised up all over America. 
( By the way, Mr. Huston, have you heard 
there are many Jews in Israel now turning to 
Christ? They call themselves "completed 
Jews.") 

I would incidentally encourage New World 
Outlook to run an article by just such an 
individual who has turned to Christ. Wonder 
what he or she might have to contribute to our 
thinking about this Jewish-Christian dialogue. 

I hope these dialogues do not share at least 
one parallel to the black-white discussions of 
the 60s! Whether many will .admit it or not, 
there were a lot of white folks who were led 
to feel very guilty about being white. My hope 
is that as our United Methodist leaders go 
trotting off to dialogue, many lay persons are 
not influenced to apologize for their faith in 
Christ . . . The Way! The Truth! The Life! 

And to all those who participate in these 
dialogues, I pray you will honestly come to 
grips with why Jesus was a stumbling block 
to Jews, a folly to Gentiles. Mr. Huston and 
all the rest , I challenge you to reflect on 
Romans 9, 10, 11. And wouldn't an integral 
part of your understanding need to be of what 
Paul meant when he said of Israel, "Brethren, 
my heart's desire and my prayer to Cod for 
them is for their salvation. For I bear witness 
that they have a zeal for Cod, but not in 
accordance with knowledge" ( Romans 10 :1,2) . 
Or again where Paul says, "Salvation has come 
to the Gentiles, to make them (the Jews) 
jealous" ( Romans 11 : 11 ) . 

An old mountaineer said, "You can no more 
give what you ain't got than you can come 
back from where you ain't been." If it does not 
happen to us, it cannot happen through us. 
Jesus Christ happened in my life. And as for 
me, I do not intend to hide my light under a 
bushel. Praise the Lord! 

( REv. ) MICHAEL BALDWIN 

Columbus, Ohio 

ENERGY CRISIS 
Who is to blame for the strip mmmg 

described so vividly in "Death of a Mountain" 
(January)? You answer this question with a 
quotation ( used in another context) on your 
editorial page: Pogo's "We have met the enemy 
and they is us." 

As long as we demand cheap electricity to 
over-heat our homes and ·over-cool them in 
summer and to run the dozens of electric 
gadgets every middle-class American feels are 
essential to his life-style, coal companies will 
destroy not only mountains but also rich 
Missouri farmland. 

Here in the Midwest we are experiencing a 
sobering "energy crisis" which I hope will 
help many of us re-think our use of natural 
resources. We are also experiencing strip min
ing and then air pollution when the coal is 
burned. 

We can build our homes to take advantage of 
natural methods of heating and cooling; we can 
turn the lights off and the thermostats back. 

l~cttcrs 

If we do it now we can cut down the incentive 
to destroy mountains and a lot of other things. 

JUDITH WOODWARD 

Butler, Missouri 

INSPIRING YEAR 
Just to thank you for a rich and inspiring 

year of New World Outlook and now, in 
particular, your editorial in the January issue, 
"We Are the Enemy." 

We need to travel rather widely; have just 
returned from a six weeks' intensive study tour 
in Central America. The attitude of many 
people is one of "shock and amazement" over 
what is commonly called "apathy towards your 
government's savage misbehavior in Indochina, 
especially Vietnam." 

One can only look down in shame when a 
respected Spanish newspaper pictures our 
President as a grinning vulture, blood dripping 
from his claws, as he peers down on fleeing 
Vietnamese villagers. 

The Third World is rising fast and peoples 
so rudely shocked may not easily forget the 
events of the past eight years against a sister 
nation and people of their own kind. 

l. W. MOOMAW 

Sebring, Florida 

Dr. Moomaw, author and lecturer, was formerly 
executive secretary of Agricultural Missions, Inc . 

NO NEED FOR ADVICE 
I have been a Christian for a good many 

years and love to read. I have my Bible for 
guidance, I do not need such articles ("Who 
Are the Dupes?", editorial, September; "Is 
Amnesty Immoral?", editorial, December) in 
a church periodical, I get enough of such 
material through the newspapers and news 
media on television and radio. 

I am not a member of the United Methodist 
Church, United Methodist Women and Church 
Women United to get political advice and to be 
told how to vote. I am a member to gain 
spiritual growth and to help the world to 
learn about Jesus Christ. That is my mission, 
and I do not need your paper for any other 
purpose than to help me in my mission. 

The good things you do have in your paper 
I can get in other religious periodicals. 

I pray that our church may see the light and 
work to bring His kingdom in. 

MRS. NOBLE BARINGER 

Vero Beach, Florida 

AMNESTY IS IMMORAL 
In answer to the editorial, "Is Amnesty 

Immoral?" (December) , the answer is a loud 
and resounding "Yes, it is definitely immoral!" 

The man who fled the country or went to 
jail to save his own skin is a murderer of the 
young man killed in the war, even though he 
did not actually pull the trigger or plant the 
mines. Besides being a murderer, he is a 
coward and a bum who does not value his 
United States citizenship with its accompanying 
responsibilitjes. As long as he is on the receiving 
end, everything is lovely and he accepts all 
advantages. When the time comes for him to 
repay some of those advantages-he runs. A 
thousand of him would not be worth one of 
the loyal young men who fought a war he did 

not like (and who likes any war?) because he 
loved his country, and its advantages were 
worth something to him. 

In your editorial you say, "Many cases may 
have to be decided individually, but certainly 
top priority should be given to those who 
have paid the price by going to jail for their 
convictions." Ridiculous! 

They paid no price, they did what they 
wanted to do, it was no sacrifice. It is certainly 
easier to sit in jail and be fed three meals 
a day and sleep on a bed , than to live on 
canned rations , sleep in a tent and risk your 
life every hour of the day. 

I resent calling those cowards "war resisters" 
as you did in your editorial. Call them draft 
dodgers or deserters . Their punishment should 
be severe and part of it should be a mark on 
their social security card showing their un
patriotic actions. 

I am a lifelong Methodist and am thoroughly 
ashamed that any church would endorse such 
an immoral idea as amnesty. I'm sure thousands 
of Methodists are considering the question as to 
whether they can conscientiously support such a 
church with their prayers, service and money. 

CERNA M . NELSON 

Clay Center, Kansas 

HARD ON THE EYES 
I am compelled to forego the reading of the 

colored sheets in my New World Outlook, as 
they are extremely hard on my eyes. That color 
combination is terrific and just glancing at it 
makes me give up. Have any other subscribers 
complained? We cannot improve on the good 
black and white I don't believe. I like New 
World Outlook and response very much, but 
my eyes cannot endure the coloring. 

(MRS. ) NELLIE MILLER 

Taylor Ridge, Illinois 

JUSTICE FOR FARMWORKERS 
We envision a day of justice for farmworkers. 

We invite you to help us. 
We need people to pledge not to eat iceberg 

lettuce unless it is clearly marked with the 
Farmworkers Union eagle. We need volunteers 
to help organize committees in every com
munity in the nation, to help leaflet stores and 
shopping centers so that everyone may learn 
the truth about the farmworkers struggle to 
build a strong union to protect them. We need 
housing, food, clothing, money for volunteers. 
We need persons who will commit themselves 
to sell our newspaper. We need persons inter
ested in working with poor people. 

We have two clinics serving farmworker 
medical needs and would like to open a third 
if we can find people to help us. 

RUTH CLARK 

Keene, California 

THIRD WORLD FOCUS 
We read New World Outlook with interest 

every time it arrives. Your focus on the Third 
World and its needs is very appreciated from 
us here on the field. We liked also the editorial 
on the Near East ("Terror and Conscience") 
in the October issue. The Palestinian problem 
is not enough known in Europe and the U.S.A., 
and your help in making it known ( in former 
issues and maybe in others to come) is welcome 
by those who share the suffering of our 
Palestinian brothers. 

GERHARD SCHRECK 

Constantine, Algeria 



ADC IS STYMIED IN EFFORT 
TO STUDY HOSPiTAL STRIKE 

The United Methodist Appalachian 
Development Committee ( ADC), has 
temporarily avoided a direct "states 
rights" confrontation with officials of the 
Kentucky Annual Conference over a 
strike of workers at Methodist Hospital 
in Pikeville, Ky. 

The Committee, with 28 members 
present at its January 6 meeting in Nash
ville, heard a report from Dr. Shirley E. 
Greene, ADC liaison from the Board of 
Global Ministries National Division. Dr. 
Greene explained that a fact-finding 
committee established following October 
action of ADC had not visited Pikeville 
because of pressure from United Meth
odist officials in Kentucky. 

More than 212 non-professional 
workers at the hospital went on strike 
last June. Represented by the Communi
cations Workers of America, the striking 
workers have charged management with 
harassment, harsh and unnecessary 
supervision, no seniority rights, no job 
security, no promotion rights, low pay, 
discrimination, few holidays, excessive 
work loads and unjust discipline, includ
ing discharges without proper cause. 

The hospital board is elected by the 
Kentucky Annual Conference upon 
nomination of the Conference Board of 
Health and Welfare Ministries. 

Dr. Greene said the Union welcomed 
the "fact-finding" ADC committee but 
that Kentucky church officials and the 
Board members said the "outside" com
mittee shoulJ not "intervene" into in
ternal matters of the Conference. 

Following the report the Committee 
agreed to communicate with Louisville 
Area Bishop Frank L. Robertson their 
concern and support as he seeks to bring 
the issue to a solution. Dr. Norman 
Klump, ADC chairman, said Bishop 
Robertson had assured him that he was 
doing everything in his power to find a 
solution to the problem. 

The Rev. H. H. Green, Lexington, Ky., 
Louisville Area staff member, said more 
than the hospital strike was at stake. 
"The real issue here is the connectional 
system of United Methodism," he de
clared. "I have tried to assure Kentucky 
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EVANCELIST AND MISSIONARY 
Dr. E. Stanley Jones died in India on ]an. 25. One of the 20th Century's most 

famed evangelists, missionaries and Christian authors, he had celebrated his 89th birth
day on Jan. 3. His death was announced in Wa.shington, D.C., by his son-in-law, United 
Methodist Bishop James K. Mathews. 

Dr. Jones made serious efforts to understand the spirituality of other religions. He 
developed and spread the concept of "Christian ashrams," an approach to prayer, medita
tion and reflection that reflects Eastern themes. In the top photo, Dr. Jones counsels 
a woman attending an interdenominational ashram held in Green Lake, Wis., in 1952. 

Dr. Jones spent decades in the mission fields, most of them in India. Below, the mis
sionary (right) exchanges the three-finger greeting, which means "]esu.s is Lord," with 
members of an ashram in Sat Tal, India, in 1958. He was then 75 years old. Although 
he suffered a stroke in late 1971, Dr. Jones continued to preach and was at work on 
his 29th book when he died. He had returned to India in the summer of 1972. 
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officials that ADC is not an 'outside' 
group, but the issue remains as to how 
connectionalism and the principles of 
General Conference can operate locally." 

The Union has published full-page ads 
throughout the Pikeville area calling 
attention to the United Methodist Social 
Principles which clearly support the 
"right of public and private (including 
farm, government, institutional and 
domestic) employees and employer to 
organize for collective bargaining." 

The National Labor Relations Act 
which defines how workers can form 
unions and bargain with employers does 
not include non-profit hospitals. 

An "eye witness account" was given 
to the committee by Dr. Robert Forrester, 
a United Methodist pastor from Jackson, 
Ky., who went to Pikeville along with 
two non-United Methodist church offi
cials who serve on a "Social, Economic, 
and Political Issues" task force of Ken
tucky, an autonomous unit of the Com
mission on Religion in Appalachia. 

Dr. Forrester said the trio requested 
an appointment with the hospital admin
istrator and the board but were ignored. 
They did visit with union representatives 
and striking employees. 

Dr. Forrester said in personal discus
sions with three members of the board 
he was told repeatedly that the Hospital 
would never recognize the union. 

"There are two forces , both with 
power, force and some justification in a 
head-on collision," Dr. Forrester ob
served. "Sooner or later there will be 
violence and trouble." 

Dr. Forrester said that union workers 
assured him the union intends to con
tinue the pickets indefinitely. 

He also expressed concern about the 
image of the church in the area. "Most 
people in the Pikeville area seem to be 
saying, 'Here is the church again on the 
side of management-the big boys.'" 

ADC, a caucus of United Methodists 
authorized by the church's General Con
ference, was formed in 1968. Dr. Norman 
Klump, staff member of the Board of 
Global Ministries, is chairman; the Rev. 
Billee Scott Mick, Charleston, W. Va., 
is vice-chairman and Dr. Harold Mc
Swain, Hayesville, N.C., is secretary. 
Members of ADC include the bishops of 
Appalachia or their representatives, 
representatives from mission enterprises 
in the region, and representatives from 
General Agencies of the church. 

Among its purposes, the ADC is "to 
extend and strengthen the witness and 
mission of the United Methodist Church 
in Appalachia." 

(UMI) 
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FOREICN PRIESTS FACE 
EXPULSION FROM BOLIVIA 

A large number of foreign Roman 
Catholic priests are facing a threat of 
expulsion from Bolivia for signing a 
document charging President Hugo Ban
zer's government with repression, perse
cution and "massacre" of political op
ponents. 

Bolivian Radio said that more than 
100 priests, nuns and laity signed the 
document which was published in the La 
Paz Catholic daily newspaper, Presencia. 

The document contained a protest 
against what was described as "institu
tionalized violence" by the Banzer re
gime. 

In a statement reacting to the docu
ment, Bolivian Interior Minister Mario 
Adett Zamora said of the signers, "What 
is surprising is that most of them are 
foreigners who were welcomed in 
Bolivia to preach peace, love and the 
Gospel." 

"They would do well to take up a 
special collection during Sunday Masses 
to pay for their passages back home," the 
minister said, adding that the government 
was studying the contents of the docu
ment. He observed that the final decision 
on expulsion rests with President Banzer. 

The threat to the foreign priests fol
lowed by only a week the expulsion of 
a former Maryknoll nun, Mary Elizabeth 
Harding, 40, of Fairhaven, Mass., who 
had been held in a La Paz jail for more 
than a month on charges of being con
nected with the Army of National Libera
tion ( ELN ), a leftist guerrilla organiza
tion. 

Prior to Miss Harding's release from 
jail and subsequent exile, another 
former nun who served in Bolivia said 
that more than 1,000 Bolivians were 
being held as political prisoners in 
different areas. Gail Kelley of New York 
City said prisoners were being tortured 
and shot "trying to escape." 

The Minister Counselor of the Bolivian 
Embassy, Washington, D. C., Juan Jose 
Lorai, denied that the number of 
prisoners was somewhere near 1,000 and 
said there was no torture of political 
prisoners. 

In a letter to a friend in the U. S., last 
year, Miss Harding had warned that fear 
was widespread among the Bolivian peo
ple because of "arrests without authoriza
tion" and suppression of civil rights. 

(RNS) 

AS WAR ENDS, CHURCHMEN 
CALL FOR RECONCILIATION 

As news of a Vietnam cease-fire be
came official, leaders of U. S. Churches 
called for reconciliation of differences, 

THE REVI SED STANDARD VERSION 

WITH THE ArOCRYPHA OEUTEROCANONICAL BOOKS 

RNS Ph ... 

A COMMON BIBLE PUBLISHER 
A Common Bible with unprecedented 

endorsement by world Protestant, Roman 
Catholic and Eastern Orthodox leaders hal 
been published in Britain and will be issued 
in the U.S. on April 2. The translation ii 
the Revised Standard Version (RSV) , copy
righted by the National Council of Churchea. 
With the exception of one psalm and two 
other short sections from the Greek Bible, 
the new edition brings together all thB 
literature considered Scripture by Prote1-
tants, Catholics and Orthodox. 

This is the cover of the volume issued in 
England on Jan. 21 by William Collins Sona, 
one of seven publishers licensed by thB 
National Council to issue the RSV Com
mon Bible. The words "An Ecumenical 
Edition" appear on the title page. 

both at home and abroad. 
The Rev. W. Sterling Cary, president 

of the National Council of Churches, 
expressed hope "that the end of the war 
will represent a shift in American 
priorities." 

With the war's end, Mr. Cary said, the 
chief question facing the nation "is 
whether we will now reflect the same 
degree of commitment in solvin 
domestic needs and problems.'' 

Dr. Robert V. Moss, president of 
United Church of Christ, called for ef
forts to rebuild Southeast Asia an 
promote reconciliation at home. (A new• 
ly established ecumenical Indoc · 
Reconstruction and Reconciliation Fun 
is planning programs with the help 
Indo-chinese experts. ) 

"I myself believe that a major part 
our resources are going to have to go to 
Southeast Asia to repair some of th 
damage we have done and my hope ii 
that the support that we give in Vietnam 
will not be primarily military," he said, 
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adding, ''When we turn to our own na
tion the major task is one of healing the 
divisions that have been occasioned by 
the war." 

A first step in this respect, Dr. Moss 
suggested, is "to declare a general am
nesty for those who have left America 
because of the war." 

In a joint statement, nine leaders of 
the United Methodist Church declared 
that although the war may be over, its 
tragedy will linger on. 

"We join.in expressing our great relief 
that at last the tragic war in Vietnam is 
drawing to a close; that the bombing, 
wounding and killing will stop, though 
the suHering that will follow in their 
wake will be with us for many years," 
they said. 

"The deaths of many thousands of 
human beings-Asians and Americans 
alike-weigh heavily on our consciences. 
This awful toll of death and destruction 
should also trouble the consciences of all 
those whose decisions dictated the con
tinuation of the struggle." 

The two top officers of the United 
Presbyterian Church sent a letter to every 
congregation of the denomination citing 
concerns for the future and confessing 
guilt over the war. 

Dr. C. Willard Heckel, moderator, and 
Dr. William P. Thompson, stated clerk, 
asked rhetorically: "In our gratitude that 
American families will be re-united, will 
we weep for the Indochinese lands and 
peoples that lie broken by bombs? In 
our relief that our sons are now brought 
back from the edge of death, will there 
be agony that there is yet no peace in 
Indo-China, only a new phase of fratrici
dal conflict? As we remember those who 
are coming back, will we forget what 
we have left behind?" 

In addressing the issue of guilt over the 
war, the two Presbyterian leaders wrote, 
·0ur grandchildren will be ashamed of 
My Lai and free-fire zones as we now are 
ashamed of Wounded Knee and slave 
markets. We should not be afraid to 
speak of guilt or to face its reality. We 
have done wrong. No matter that others 
have done wrong as well. Their guilt is 
no absolution for our own. No matter 
that no power on earth can try us for 
war crimes. We face the God of history, 
not the courts of men." 

They concluded: "God have mercy on 
US and grant us the spirit of repentance 
and faith that we may speak His word 
and serve His purpose in these days, for 
.-e would be called Rebuilder of broken 
walls and Restorer of houses in ruins." 

(RNS) 

INCREASE IN CHURCH SIT-INS 
WORRIES FRANCE'S CATHOLICS 

Catholic diocesan authorities are seri
ously concerned over a "developing 
epidemic" of sit-ins at French churches. 

Some leftist intellectuals, notably film
maker Jean-Luc Godard, state that the 
trend represents "a new kind of demo
cratic action." 

The snowballing pattern was illus
trated again recently when three 
churches in the Marseilles region of 
southern France were occupied by 
hunger strikers supporting Tunisian 
workers faced with deportation orders 
for lack of proper working papers. 

A great variety of motives, however, 
bring strikers or "fasters" into the sit-in 
movement. 

In November, at Notre Dame Cathe
dral here, Basques fasted out of solidarity 
with nationalist representatives of peo
ple based in the Pyrenees mountains, on 
the Franco-Spanish border, who were 
then occupying Bayonne Cathedral. 

In February, 1971, it was a demand 
for prison reform. The following October, 
the tactic was adopted at Haumont in a 
bid for a teaching position. In Poitiers, 
on another occasion, the occupiers sought 
the publication of a communique in a 
local paper. In other areas, conscientious 
objectors occupied churches. 

Other instances : a printer dismissed 
from his post moved into his parish 
church, and three angry railway workers 
settled in the Paris church of Notre
Darne-de Lorette. 

Roman law recognized the right of 
asylum in a church in 419, but the prac
tice fell into disuse with the growth of 
civil authority in the 16th century. A 
canon law promulgated in 1917, and 
often cited here, makes only a brief 
reference to the practice: "The church 
building enjoys the right of asylum, a 
right which prevents any accused taking 
refuge within from being removed except 
in cases of necessity without the consent 
of the Bishop or at least the rector of the 
church in question." 

But young demonstrators and hungry 
strikers are not usually people "accused" 
of something. Nor are they seeking 
refuge. Religious affairs officials say that 
in any case canon law is "invalid" in 
France, where there has been separation 
of church and state since 1905. 

This does not make the occupation by 
strikers any less illegal, at least in 
churches built before Dec. 9, 1905. These 
buildings, which are the property of the 
commune, whereas the cathedrals belong 
to the state, can be used only for pur
poses of religious office. Penalties are 
stipulated for "those who would have 
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prevented, delayed or interrupted ser
vices." 

Though the priest is the legitimate 
occupant of a building, theoretically it 
is not up to him to call in police to expel 
persons causing a disturbance. This pre
rogative belongs to the local mayor. 

In practice, it usually works out dif
ferently. The most notable case in recent 
years occurred in February 1971, when 
the rector of the Sacred Heart basilica in 
Paris called in police to quell a full-scale 
leftist demonstration. 

Police found 30 Molotov cocktails and 
made 70 arrests. The demonstration was 
in protest against "common law" treat
ment of "political" prisoners. 

After police intervened in a sit-in at 
Notre Dame in late 1972, a group of 
Christians bought a quarter-page ad in 
a Paris newspaper to express their indig
nation. "The right of asylum remains in 
force. Today we must think in terms of 
other forms. If the Church is a prisoner 
of its own churches, then it should leave 
those churches." 

Until now, French clergymen have 
been reacting with a wide variety of 
methods to meet the challenge of the 
occupations . 

They have been generally indulgent 
towards individuals defending their 
rights-like the Nicaraguan journalist 
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who staged a hunger strike in a Left 
Bank church in the hope it would liber
ate his wife detained in Cuba. 

But when a church risks becoming 
the arena of "a political act," the ecclesi
astical authorities tend to respond nega
tively and speak of "abusive installa
tions." The Archbishops of Rennes and 
of Bayonne, in particular, have taken 
such stands. 

French diocesan authorities, who 
have, of course, not forgotten the 
Gospel's message of "Knock and it shall 
be opened unto you," are facing difficult 
decisions with increasing frequency. 

Why have demonstrators in France 
chosen the church altar as a means to 
advance their causes? 

Observers here give several reasons, 
the most striking one appearing to be 
that the church constitutes a place which 
draws public attention and throws 
policemen into confusion. ( RNS) 

IFCO FUND DRIVE WILL AID 
CABRAL LIBERATION MOVEMENT 

The Interreligious Foundation for 
Community Organization ( IFCO) has 
announced that it will try to raise $100,-
000 for the West African "liberation 
movement" led by the late Dr. Amilcar 
Cabral. 

Head of the African Party for the 
Independence of Guinea and Cape Verde 
( PAIGC), Dr. Cabral was assassinated 
in mid-January. His movement is fighting 
Portuguese colonialists in Guinea-Bissau, 
which is administratively linked to the 
Cape Verde Islands. 

IFCO is a black-controlled foundation 
made up of Protestant agencies and 
community groups. It is committed to 
the economic and social empowerment 
of minorities. In recent months its inter
ests have been expanded to include 
liberation groups in Africa. 

The Africa office of the World Division 
and the Section of Christian Social Rela
tions of the Women's Division of the 
United Methodist Board of Global Min
istries announced that they were sending 
$6,000 to PAIGC, part of it through 
IFCO. 

VIOLENCE AROUSES INTEREST 
IN BELIEFS OF U.S. MUSLIMS 

The recent outbreak of violence around 
the country involving blacks who belong 
to Muslim sects has brought into ques
tion the training and methods of indoc
trination used to form "converts" to 
Islam in the U.S. 

Also under scrutiny are the tenets of 
some more militant sects with respect to 
other non-violent, non-racist Muslim 
groups and in relation to White America. 
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An expert in black studies said in New 
York that many young people who call 
themselves Muslims received their train
ing from people "essentially unlettered" 
in that religion. 

He speculated that the young men 
involved in the two-day siege in a 
Brooklyn sporting goods store-which 
saw one policeman killed and two others 
badly wounded- knew relatively little 
of the Orthodox brand of Islam they 
claim to profess. 

As members of a sect of the Sunni 
Muslims (one of the major divisions of 
Islam ), the Brooklyn gunmen would 
follow more classical doctrines of Islam 
than the better-known Black Muslims 
of the Nation of Islam in Chicago, 
headed by Elijah Muhammad. 

Yet, they have appeared to endorse 
the use of violence, unlike other sects 
within the Sunni division, while the 
Black Muslims, although espousing a 
militant black racist philosophy, are con
sidered generally non-violent. 

A professor of black history in New 
York, who preferred to remain anony
mous, was quoted by a newspaper here 
as saying that many of the Sunni Muslim 
sects "seem separate not only from the 
Nation of Islam but from each other," 
each following different practices, rituals 
and traditions. 

In Washington, where seven members 
of a non-violent, non-racist Sunni sect, 
the Hanafi Muslims, were "executed" 
recently, a leader of the Hanafi com
munity charged that the Black Muslims 
were responsible for the killings. 

Reportedly, that same leader, Hamaas 
Abdul-Khaalis, had written to leaders of 
Black Muslim mosques attacking the 
teachings of Elijah Muhammad. Fol
lowers of Mr. Abdul-Khaalis, including 
the Milwaukee Bucks basketball star 
Kareem Abdul-Jabaar (Lew Alcindor), 
believe that his attack on the Chicago
based Black Muslims caused a violent 
reprisal. 

The Hanafi Muslim leader had de
clared publicly that Elijah Muhammad 
is a "false prophet" who preaches race 
hatred, contrary to true Islamic doctrines 
which he said are "color blind." 

Black Muslim officials in Chicago have 
denied any connection with the Wash
ington slayings and would not comment 
on charges by Mr. Abdul-Khaalis. 

Police from Washington have visited 
New York in an effort to see if there is 
a connection between the Brooklyn siege 
and the slayings in Washington. The 
four Brooklyn gunmen reportedly held 
up the store to get weapons for what 
police believe is an impending battle. 

The more orthodox Muslim sects be
lieve their goals can and should be 
achieved through a Jihad, or holy war, an 
expert said. 

The basketball superstar, Mr. Abdul
Jabaar, who became a Muslim after leav
ing college, has been considered a pos
sible target of those who murdered the 
seven in Washington. They had been 
living in a house given the Hanafi com
munity by the Bucks' star center. 

In a recent interview, Mr. Abdul
J abaar affirmed that Islam "is for all 
people." He blamed Elijah Poole (Elijah 
Muhammad) for inserting "demonology" 
into Muslim beliefs, referring to Black 
Muslim tenets that white men are devils. 

"If I am going to be a member of 
Elijah Poole's thing (he refuses, like all 
Sunnis, to call it Muslim) I wouldn't 
be an American. And this is my country; 
my people have shed our blood here. 
I don't want a separate nation." 

"The things this country says it stands 
for are all in accord with Islam, with 
what the Prophet Mohammed said 1,400 
years ago," he added. 

Muslim experts and police in several 
urban areas agree that Black Muslims 
and blacks in other Muslim sects have 
been at odds for years. 

The Hanafi leader, Mr. Abdul-Khaalis, 
was an associate of Malcolm X, who was 
assassinated nine years ago (allegedly by 
Black Muslims) , with Elijah Muham
med's group. But both turned against it 

Mr. Abdul-Khaalis said Black Muslims 
"hate us because we are color blind .. . ... 
He added that if foreign Muslims do not 
come to the Sunnis' aid and declare 
Elijah Muhammed an "imposter," they 
will by their silence "be condoning mur
der by a sectarian gang." ( RNS) 

WRITES HIS OWN EULOCY 
A minister of the former Japanese 

Provisional Conference of The Methodist 
Church wrote his own modest eulogy 
on his life, which ended at the age of 
70 on December 22. Funeral services for 
the Rev. Taro Goto were held at the 
Japanese United Methodist Church in 
Sacramento, California. 

"The first most important step in my 
life," Mr. Goto wrote, "was my own 1 

discovery of a big question. Why does 
the universe exist? A few years later 
this question mark pointed closer towards 
myself: 'Why do I live? What forr " 

After finding a "sparkle of living 
Christianity" at Murphy College in 
Tennessee, Mr. Goto returned to the west 
coast of the United States to "tell the 
Japanese people that America was oot 
completely bad." 
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King Jesus' 
Manual of Arms for the Armless 

War and Peace from Genesis to Revelation. Vernard Eller, popular author of The 
Mad Morality, finds that the Bible as a whole presents a unified argument 
concerning war and peace. He does not see the New Testament teachings 
as refuting those of the Old Testament. This discovery brings some new under
standings. Dr. Eller's sharp wit and serious intentions surface in a highly 
readable book. $4.75 

A Feast for a Time of Fasting 
One of America's most popular religious jour
nalists spreads a piritual feast before each 
reader in these unusual Lenten meditations. 
Louis Cas els looks at the problems and foibles 
of 20th-century man. Illustrated. $2.95 
A Wayfarer's Book of Devotion 
Reflecting a variety of intere ts, moods, and 
subjects, these forty-four spirited devotions 
beautifully intertwine past and present as a 
pattern for tronger belief, greater hope, 
and deeper love in a world in search of answers. 
Follows the Christian year. Woodrow A. Geier. 
$2.95 
Head for the High Country 
From ranger recruit to camp director, David L. 
Caffey discovers the beauty and lasting value 
of Philmont Scout Ranch, hi gh in the moun-
tains of New Mexico. "Roughing it" skill s, stories, 
ideas, and ideals. Illustrated. Kivar, $2.95 
Disasters That Made History 
From Minnesota to Georgia, from ova Scotia to 
California-dramatic accounts of twenty-three 
man-made and natural disasters which have 
had an impact on American history. Some 
brought about drastic reforms. Webb Garrison. 
$4.50 

Mysticism : Its Meaning and Message 
An overview of mysticism in its historical, 
biblical, and contemporary aspects-from St. 
Augustine to the Jesus Movement-provides a 
basis for better understanding of the mysticism 
of the ages, especially that in Christian devotional 
classics. Georgia Harkness. $5.50 
Youth Devotions on the Jesus Who 
Was Different 
Jes us challenged false principles, exposed wrnng 

- thinking, grappled with authority, and pro
claimed a gospel of love for all mankind. Walter 
L. Cook relates Jesus' differences to the issues 
that confront young people today. $3 
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Man in Bangladesh: Steve Dun well Photograph 

The One Great Hour of Sharing on April 1 

unites Christians of many different denominations 

to help victims of disaster and upheaval. 


