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Your MCOR dollars buy more than ice cream. 
$15,000 per year for Cuban Refugees 

With the liberalized emigration policy of the Cuban 
government the services of The Methodist Church in 
various parts of the United States continue to be in 
great demand. 

With the Methodist Committee For Overseas Relief 
bearing the full responsibility for the resettlement of 
the Cubans, the National Division of the Methodist 
Board of Missions cares for the needs of those re
maining in Miami, Fla., through the Cuban Parish. This 
means: 

• Assistance of disunited families with counselling, 
financial and other forms of aid. 

• Cooperation in meeting the particular needs of 
dependent, neglected and otherwise needy refu
gee youth in the Miami area through institutional 
and day care. 

e Organization of social, cultural, spiritual and rec
reational programs. 

o Assisting in obtaining jobs for refugees and giv-

ing vocational guidance. 
o Aiding persons with problems of housing, medical 

and other adjustment problems. 
$15,000 is needed yearly by MCOR to continue serv

ing refugees who arrive at the rate of four thousand a 
month. The difficulties involved in resettlement, how
ever numerous, dwindle in comparison to the flow of 
successful resettlement. 

You or your church can help provide a future for 
many as you contribute to the Project Of The Month. 
Designate your gift "PROJECT OF THE MONTH" and 
send it to: 

The Methodist Committee For Overseas Relief 
Room 406 
475 Riverside Drive, New York, N. Y. 10027 

The Advance Special Project Of The Month selects 
urgent needs from Methodism's worldwide ministries. 
For further information about Advance Special Projects, 
write to: 

Advance Department, Methodist Board of Missions g 
475 R;ve~;do o,;vo, Now Yo.k, N. Y. 10027 ~ 
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THIS MONTH 

February is a month of many holidays. 
None of our articles in this issue have to do 
with any of those holidays but they do cover 
a diversity of interests and thereby help to 
reflect the many facets of February. 

Interestingly enough, several of our arti
cles are related to the State of l'vlississippi. 
People in that part of the country often feel 
that the rest of the world only hears about 
their problems and never about their ac
complishments. Well, we think both of these 
articles relate to real accomplishments. 

LAOS was the idea of Mr. Kochtitzkv and 
he is ideally equipped to review its history 
and describe its future plans. The idea of 
lay persons serving in mission for short 
periods of time is one that is becoming in
creasingly accepted but this was not so when 
LAOS began. 

Some people in Mississippi would not de
scribe the Delta l'vlinistry as an accomplish
ment but many would and we think that 
their number is increasing. Some of the work 
of the Delta Ministry is illustrated by our 
cover picture of voter registration. Miss 
Geiger, of the Ministry staff, tells about 
some of their other activities. 

One of the liveliest debates now going on 
in the Christian community concerns the 
priority to be given to new church building. 
vVc think we have two worthy exponents of 
the l'\)ajor points of view in Dr. Murphy and 
l\fr. Rose. We welcome your reactions to the 
discussion. 

One group that obviously believes in new 
buildings is the Zen Buddhist group which 
has recently opened a new monastery in 
California. The interest in Eastern religions 
(and particularly Zen) is certainly a sign of 
the times and we think it something in which 
Christians must take an interest. 

Christians in Japan are certainly taking 
an interest in other religions. One evidence 
of this interest is the opening of Kansai 
Academy House in Kyoto. Read some of the 
excerpts from a recent dialogue between 
members of different religions held by this 
group. We think that you will be fascinated . 

Also fascinating is Miss Lee's account of 
the difficulties that the United Nations hns 
run into in trying to devise a Declaration 
outlawing religious intolerance around the 
world. This is an article not only to read but 
to think about. 

Lent begins at the end of February. One 
of the first observances of Lent is the \Vorkl 
Day of Prayer. Miss Watson describes plans 
for this year's World Day of Prayer. 

Pholo Credits 
Pp. 8, 10, 12, Joe Tyner 
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Pp. 32, 33, 34, 35, Nash Basom from Delta Minislry 
P. 36, United Nalions 
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P. 41, Japan International Christian University 

Foundation, Inc., N.Y.C. 

FEBRUARY 1968 

WORLD OUTLOOK FEBRUARY 

1968 - -· ··ll 

New Series VOL. XXVlll No. 6 Whole Series VOL. LVllJ No. 2 

Arthur J. Moore, Jr., Editor 
Charles E. Brewster, Managing Editor 
Elizabeth Watson, Editorial Assistant 

Amy Lee, Staff Correspondent 
Sam Tamashiro, A1t Director 

4.75 Riverside Drh·c, New York, New York 10027 

Published l\lonthly by the Board of l\lissions 
of The l\lcthodist Church, 

Joint Commission on Education and Cuhivation 

SECOND-CLASS MAIL PIUVILEGES AUTHORIZED AT NEW 
YORK, N. Y. ADDITIONAL ENTRY AT NASHVILLE, TEN
NESSEE. 

Copyright 1968, by Board of Missions of The Methodist Church. 
No part of \VonLD OUTLOOK may be reproduced in any form 
without written permission from the Editors. Printed in U.S.A. 

WORLD OUTLOOK EDITORIALS AND UNSIGNED ARTI
CLES REFLECT THE VIEWS OF THE EDITORS, AND 
SIGNED ARTICLES THE VIEWS OF THE AUTHORS ONLY 
NOT NECESSARILY OF THE BOARD OF MISSIONS OR THE 
METHODIST CHURCH. 

Mk · 

n1·:POHT A.'.-\' CIIA~GE OF 
AUOUESS DIHECTl.Y TO 
wom.o OUTT.OOK HATm:n 
TIIAX TO TIIE !'OST OFFICI :. 
A rl'qurst for chani:e of acl 
dre-.~ must rc>nrh us n t Jt>:i ~ t 

thlrtr days hcrorc the dale or Is· 
sue- with ~hkh 1t h lo tnk,. t•f • 
(ect. Du nlli>n tC' copit>S c-:rnnot bc 
(:ll'nt to J"l•placc those undelt.cred 
tliroui::h f:l.llurc to send suf'!1 ad · 
nt.nc·c not lc<". With ~·our n .. w 
address be sure also to send us 
the oli:l one. m<:'losl n g If 11ossi hl e 
your addre..;s lnhel from o. reC'enr 
copy, The Post Office will n ot 
J'onrnnl c:o11h·s to rou r new ad-
1h 1 • ~s unh'ss 1·xtrn po~ lllJ.:'t' Is pro · 
ftded by rou. Subscriptions in 
the Unit ed States and P ossc-ssions. 
Ar~entina, Ilollvia, Il ra zll, Chtle, 
Costa Ilka. Cuha, )IC'x ico. l'eru. 
Unu:-uay: One nar ~::: .o cl , C'Otll· 

blnatlon (wlth The Methodist 
Woman) S~Ultt . Singlr m11lcs :::; 
cents. Can:ula, N en·roundland, 
and Labrador: One rC'ar $3.25: 
comblnatlon (with The Methodist 
Woman) ~!i.511. All olhl• r foreh;n 
rountri<'s: One year $:·U IO : com
blno.tlon (with Tho Methodist 
Woman) $1i.40. No r<>i lnction for 
loni;:er periods. 

nemtt onb· by- tlOstal monPy 
~ order, expre$S moner order, bani; 
: dra.rt, check, or registered mail. 

Remittances from outside Unlt e1l 
Stales by l'o.~tnl or E:<prcss !\fon t'.\' 
Ordc>r or bs llank Drnft. Payahlt' 
In United States Funds. 

Manuscripts arc not n•tmn· ··! 
unless postage ts includt'd, ... \II 
manuscripts sent at O\tncr's ris l:. 

XO ON'E JS AUTHORIZED TO 
SCI.I. wonr.o OUTLOOK AT 
LESS TllAX THESE !'RICES 
A.1-."D ALI· sunscnIPTION~ 

MUST DF: PAID FOU JN AD
YA.NCE. 

TABLE OF CONTENTS 

This Month 

Letters 

Books 

Editorials 

"Laos" Dreams the Impossible Dream .. . . _ .. . .. . ... R. B. KocHTITZKY 

Church Buildings: Yes or No? 

The House Is For God's Service 

0 Lovable Edifices! A Reply 

A New House of Dialogue Opens in Japan 

Zen Monastery in California 

How Freedom City Overcame 

Elimination of All Forms of Religious Tolerance 

BONNEAU P. MURPHY 

STEPHEN C. RosE 

. MINoRu Ama 

.. .. . . .... . SUE GEIGER 

3 

4 

5 
7 

8 

13 
14 

15 
19 

22 
32 

or The Case of the Receding Deadlines Ar-IY LEE 36 

:Methodism Among the Blackfeet Indians MARJORIE V ANDER\'ELDE 39 

"Support, Sustain, and Comfort" 

The Moving Finger Writes 

.. ELlZABETH vV A TSON 41 

COVER 

Voter Registration in ~'1ississippi 
Toge Fujihira, from Methodist Missions 

A'WW."--·+ww .. y .. . s .. r··•i ·.-·- .................. . l , . 

43 

.·• 

[ 55] 

·' 
3 



L E T ·T~,E:- R s· . ... . - . - _ .. 

SPLIT PERSONALITY 
Your October WonLD OUTLOOK <lid it! I have 

been intending to write you for some time about 
the split personality of your publicalion-prc
<lominatcly pompous piousity in your letters 
from missionaries, news about Methodist women, 
and articles by world-touring Church overseers 
contrasting with a true tone of concern for the 
redemption of Creation in your editorials, photo
graphs, book reviews and special articles. I sus
pect that this accurately reflects American Meth
odism-its bane and its hope. 

Those correspondents who would limit you to 
safe and un-taboo areas of "Christian" journal
ism seem, I am constrained to say, to think of 
our Lord as a great white supernatural aspirin 
tablet who, if swallowed quickly to avoid the 
bitter taste, will give almost instant relief to all 
strife and other tension. I venture to submit that 
this just is not so and that this view is crippling 
to the Church in the United States and fatal 
when exported to some overseas churches. 

Let us, with the \VSCF prayer book, remem
ber that we have been made "messengers of 
peace in a world of strife, and messengers of 
strife in a world of false peace" and have been 
commissioned "to proclaim forgiveness and con
demnation, deliverance to the captive and cap
tivity to the proud.'' I paraphrase from the same 
prayer-send forth the word without fear or 
favor, to those who seek it and to those who fear 
it. Keep at it, brothers! 

RICllAllD \V. TAYLOR 
Scrampore, India 

YES AND NO TO TIFFIN 
Yes and no to the article in November's issue, 

"The Hcnewal We Seek," by Rev. William Tiffin. 
No, we cannot have spiritual renewal any time 

General Conference wants it. \Ve will have spir
itual renewal when "we, the people" of the 
l\kthodist Church want it. Spiritual renewal 
stems from the heart of the individual, and can
not be obtained by a directive or program of 
General Conference .... 

Yes, we <lo admit members into church mem
bership too easily .... There shou !cl he a period 
of probation, which is not new to Methodism. 
There was in former clays a probationary period 
of six months, after which probationers were ad
mitted into full membership as they evinced 
interest and loyalty. Locally, we examine our 
roll throughout the year, and faithful members of 
the commission visit absentees. The commission 
is concerned about the apathy and indifference 
to things spiritual in the church. 

I am dismayed and shocked at some of the art 
that is hideous, and incomprehensible in our 
magazines. No wonder the fundamentalists 
criticize us. There are some wild pictures show
ing how our holy days are observed; even 
\VonLD OUTLOOK contained something, I think, 
not too long ago, which left our family dismayed 
and speechless. . . . 

My grievance and concern is not for General 
Conference, hut for "we, the people." Y ct with 
the church conforming to the world, explaining 
away so much that is wrong, is it any wonder 
that we arc not growing in grace? 

Mns. JonN F. MEnKEL 
Pottstown, Pennsylvania 

WELL MET IN ARGENTINA 
The year 1967 was a year of anniversaries. 

The Methodists celebrated the one-hundredth 
anniversary of our work in Spanish here. The 
Argentine League of Protestant \Vomen cele
brated the SOth anniversary of the founding of 
the League's monthly magazine, "Guide for the 
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Home." 
About 90 women, including 32 delegates from 

Argentina, Bolivia, Brazil , Chile, Costa Rica, 
!'.foxico, Panama, Peru, and Uruguay, attended 
the seventh quadrennial meeting of the Latin 
American Methodist \Vomen's Confederation 
held at the American Institute in Cochabamba. 
They represent the more than twenty thousand 
women affiliated with the Confederation in Latin 
America. The theme of this meeting was "Par
ticipation of the Methodist Woman within the 
Community Through Testimony, Unity, and 
Service." A Commission of this Confederation 
recommended to the World Federation that all 
Federations begin a study of the position of 
women in the church. 

JosEPIIINE AnnAMS ( MM-F) 
Colcgio Ward, Casilla de Correo 35 
Ramos Mejia, Buenos Aires, Argentina 

"GOD WRITES STRAIGHT 
ON CROOKED LINES" 

\:Vhilc I am away from Brazil on emergency 
health furlough, the only man available to take 
my work is a young Brazilian pastor just out of 
seminary. But, as they say in Brazil, ·"God 
writes straight on crooked lines." The reports 
we arc receiving indicate that the work is grow
ing by leaps and bounds, with new preaching 
points and Sunday schools being opened. 

A young doctor, a member of our church, 
conducts weekly clinics at two temporary 
chapels in Brasilia where thousands of illiterate 
people live in unbelievable conditions. A dentist 
also gives many hours of free treatment to the 
poor. An army captain finds jobs for the unem
ployed. A Methodist congressman leads in a 
weekly Bible study luncheon program. Church 
women are teaching classes in sewing, child care, 
crafts, and literacy. 

And once a month the young people from the 
district gather at one of the churches for house
to-housc visitation, evangelistic services, and an 
open-air meeting. \Ve ask you to pray for all 
this work. 

CHAllLES AND HELEN CLAY (MM-F) 
Winston-Salem, N.C. 

CONGO REPORT 
In St-ptcmher, 1966, we received 45 girls into 

the Girls' Junior High School. And the same 45 
girls were present to receive their report cards 
at the end of the school year. This unusual rec
ord is an accurate commentary upon the serious
ness with which girls and their parents are 
pursuing education for the <laughters of the 
new Congo. 

The special effort being made by tl1e church 
to raise the level of education of girls is produc
ing results. In July we presented certificates to 
28 girls who had successfully completed the 
cycle of two years of high school. And one of 
our girls took first place amongst tliose seeking 
entrance into the Pedagogy Section ( sLx years of 
high school). 

In 1967 we received 180 applications for 
entrance to the first year of our school. But we 
can receive only 35. As we work here, we ask 
you to pray. Let's not have 145 girls weeping in 
despair. The Congo needs Christian women 
trained to help carry responsibility. 

LonENA KELLY (MM) 
B. P. 226, Loclja, Rep. Dem. du Congo 

GOOD Will AMONGST THE CHEROKEES 
At the Cherokee Methodist Mission we have a 

church, a church school, and a day care center. 
This center is conducted in conjunction with the 
Community Action Program. Miss Waybright, a 
deaconess, is in charge. She has two teachers, 
four aides, a cook, and a janitor. There are about 
thirty children for day care. 

\Ve also have a center where used clothing is 

sold at a nominal price. It has been discovered 
that even if tlic Indian people pay as little as 
25 cents for a dress, it means more to them 
(than just having it handed out to them) . We 
have a dream-it is to make a miniature Good
will here where we may train Indian people for 
a trade. This kind of training is not available on 
the Reservation now. 

On our first \Veclnesday night here we re
started a prayer service. There were thirteen 
people that first time, now we average about 
fifty persons attending. The bus picks up the 
Cherokee people on a regular route. 

ROYAL AND RUTII MAllTY 
Cherokee Methodist Mission 
P. 0. Box 367, Cherokee, N. C. 28719 

IT'S A MAN'S WORLD 
IN ALGERIA 

!'.larcia and I arc living in a dom1itory for 
university and working girls. For each of the 15 
girls established here, tl1ere are two more who 
need a place to stay. 

Because tlie Arab culture is essentially a man's 
world, the University of Algiers provides men 
students with housing, but nothing is provided 
for women students. This makes it more difficult 
for them to enter the University. 

\Ve are also in charge of the Thursday School, 
which is held next door to the dormitory. \Ve 
have approximtaely 88 girls from this neighbor
hood. There arc two classes, of two hours each, 
with crafts, recreation, and singing. 

GAILA BUSH 
85, Ave. Malika Gaid, El Biar 
Algiers, Algeria 

MISSIONARIES FROM JAPAN 
I wonder if you think about Japan as a "re

ceiving nation" in the world mission of the 
church? 

There are more than a hundred Protestant 
missionaries from Japan who arc serving all over 
the world. The United Church of Christ in 
Japan is currently sending 28 missionaries to 
serve in 11 different nations. There is even a 
missionary couple sent to the United States
thc Ilcverend and Mrs. Takahashi, ministering 
to the Japanese Church in Honolulu. 

\Vlmt arc some of the things a missionary from 
Japan would want to say to you? One would 
he about the status of women-a difficult lesson 
to have learned in tl1e Japanese traditionally 
male-dominated culture. But today women serve 
on official boards, help to usher in the Japanese 
churches, collect offerings, and even give prayers 
of dedication before the congregation for gifts 
presented on the altar. 

And he might say that sometimes it is the un
popularity of the church which measures its 
faithfulness to the Lord. 

PEYTON L. PAUfORE (MM) 
7-10 Daiko-cho, Higashi ku, Nagoya 
Japan 

UNASKED QUESTIONS 
A man once said to me in Japan: "You Chris

tians are always trying to provide answers to 
questions that no one has ever asked." 

There is some trutl1 in this. Surely there are 
enough legitimate concerns which people arc 
raising, to keep us more than occupied. Yet we 
often are busy promoting something that is more 
satisfying to us than it is helpful to a problcm
riclden world. 

\Ve (Americans) may have to prove ourselves 
[eventually] in a largely indifferent, sometimes 
even hostile, environment where the church is 
taken less and less for granted. In such a case 
Christians in Japan may have resources upon 
which we can draw, for this has been their ex
perience all aloni:. 

TED A:'-.'D !'.IA11GAHET KITCHEN ( MM-F) 
537 West !21st St., New York, N. Y. 
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THE Al\IERICAN NEGRO REFERENCE 
BOOK, edited by John P. Davis. Engle
wood Cliffs, N.J., 1966; Prentice Hall; 
970 pages, $19.95. 

THE NEGRO ALl\IANAC: THE NEGRO 
-HIS PART IN AMERICA, cclitccl l1y 
Harry A. Ploski and Roscoe C. Brown, 
Jr. New York, 1967: Bellwether Pub
lishing Company; 1,012 pages, S22. 

As the Civil Rights movement advances 
there is an ever-increasing need for a solid 
reference book on the American Negro, his 
history and heritage. 

Thanks to a grant from the Phelps-Stokes 
Fund there is now available a well-edited 
encyclopedia, The American Negro Refer
ence Book, presenting in summary form 
against historical background the myriad 
facets of black America, in addition to 172 
columns of index. 

Contributors include John Hope Franklin, 
Langston Hughes, Gordon W. Allport, Con
stance Baker Motley, C. Eric Lincoln, Eli 
Ginzberg. They and others make this an es
sential reference tool and the better of the 
two books. 

The twenty-five chapters dealing with 
Negro accomplishments in scholarship, busi
ness, sports, fine arts and entertainment re
veal an enviable record of initiative and self
help. Nevertheless, the formidable barriers 
remafo and are here incontrovertibly docu
mented. 

Dr. John Hope Franklin's 95-page chapter, 
"A Brief History of the Negro in the United 
States,'' is one of the finest presentation of 
this aspect of America-its horror and its 
glory. He asserts that a merely neutral or 
gently benevolent attitude toward the Negro 
plight today is no more excusable than was 
the face-turning indifference of our ances
tors, "who were willing to enjoy the luxury 
and wealth" brought about by the barter and 
exploitation of some 15 million blacks. \Ve 
are not free to forget that mankind has "ex
perienced few tortures as ghoulish and un
civilized as the transportation of slaves from 
Africa to the New World." 

While portions of this book are dated, it 
neve1theless is a good start in the projected 
"The American Negro Reference Shelf." 

The Negro Almanac is a more popular, yet 
admirably thorough, handbook designed for 
almost instant accessibility, with helpful il
lustrations. The handbook is a fairly lucid 
presentation of black America, as seen with
in the framework of three basic categories
history, biography and statistics. 

Both books are expensive, but no church 
library should be without one or the other 
in this age of Civil Rights. 

Ernest B. Boynton, Jr. 

THE POLITICS OF GOD, by Joseph R. 
Washington, Jr., Boston, 1967: Bea
con Press; 234· pages, $5.95. 

As both a pain and a curse, black power
lessness exists in all aspects of Negro life. 
:More specifically, the nerve ends of a Negro's 
existence are more brutally battered in three 
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areas: his religion, his money and his social 
relationships. His lack of power in these 
three instances largely explains why the 
American Negro is running out of things to 
be hopeful about. 

Dr. Joseph R. Washington, Jr., recognizes 
that if the Negro is to achieve full citizenship 
in the ghetto it can only be realized if the 
ghetto church becomes fully involved in 
black politics. 

l\fost ghetto churches arc of two kinds: 
those with near-exclusive Negro congrega
tions and those of mixed congregations under 
white control. 

The Negro churches arc chiefly Baptist. 
Methodist (AME, Cl\IE, AME Zion) and 
revivalistic sects. Dependent on the Negro 
community for financial support, these 
churches enjoy a power of numbers; but this 
power rarely goes beyond matters of church 
organization and maintenance. Occasionally 
a Negro minister will use his position as 
credential for Civil Rights work, but most 
tether to the ghetto. 

The mixed congregations within the 
ghettoes belong largely to institutional and 
doctrine-bound churches of national 
strength: Episcopal, Lutheran, Catholic, 
Presbyterian. The individual Negro com
mands little power in these churches. 

Part of the process of understanding the 
Negro's present economic powerlessness is 
asking where the blame for the black man's 
present inferior position belongs-on history, 
environment or the white man. All three, 
says Dr. Washington. Negroes are not pe
ripheral to American life by choice. They are 
on the outside because enough white Ameri
cans want to keep them outside. 

Dr. V\7ashington observes: "If the Negro 
is to be fully assimilated into our society, the 
present establishment of pluralism and small 
ethnic community organizations of secondary 
groups will have to be unmasked and under
mined. The old social in-approach through 
control of power networks, conditions, and 
structures was the key to social equality in 
our society. This old pattern for escalating 
individuals and groups is being challenged 
by the underlying implications of the de
mands of the Negro." 

In calling for a radically new approach, 
the author states: "The Negro transforma
tion means the establishment of a new order 
through disestablishment. It is opposed to 
defending the status quo as some would have 
us do on pretense of 'a proper regard for 
order, for neighborhood, and for affinities 
that constitute this humanity of ours during 
this time between the times.' " 

Charging that Christian ethicists have yet 
to provide leadership on this frontier, Dr. 
\Vashington states that they can now do so 
so by discovering the fear of radical change 
rooted in white folk religion. One begins 
by hearing afresh and heeding the revolu
tionary words of Jesus. One begins by prob
ing and discharging white folk ethics. One 
begins with a new model that removes the 
blinders of white ideologies, ideals, privi
leges, and preferences. One begins with pro
fessional societies, departments, seminaries, 
academic adminish·ations, and larger realms 
of influence to save white groups, whose 
healthfulness is directly tied to the condi-

tion of the Negro groups." 
Dr. Washington points out that the com

ing transformation in ethnic relations is not a 
question of whether or not there will be a 
radical change in the establishments of 
American society; it is a question of whether 
Christian ethicists will precipitate its 
change." E.B.B. 

THE COOPERATIVE PARISH in Non
lllctropolitan Areas, by l\larvin T. 
Jucly. Nashville, 1967: Abingdon 
Press; 208 pages, 84.25. 

l\farvin Judy's interest in cooperative par
ish development goes back to his experiences 
as a parish director during the thirties. Now 
in the decade of the sixties, he sees an awak
ening of church leadership to planning 
processes and to some fmm of cooperative 
parish development. This book is for church 
administrators who need and are seeking 
assistance in the formulation of policies to 
guide cooperative parish planning. 

Two of the new ideas marking this book 
as a significant departure from Judy's earlier 
book, The Larger Parish and Group Ministry 
(Abington, 1959), are obvious in the title. 
He deals now with the cooperative parish as 
a much larger concept and general philoso
phy of parish life which may be expressed 
through many structural schemes and ad
ministrative methods. 

The other major change is that Judy 
pitches his planning and administrative sug
gestions into the context of the "non-metro
politan sector" of the American social scene, 
as defined by U.S. census categories. Per
haps some church partisans for "Town and 
Country Work" will regret Judy's "selling 
out" to the non-metropolitan terminology. 
But there is more than terminology in such 
statements as "this is an urban trend as is re
flected in urban associational patterns which 
have little connection with residential pat
terns.'' 

The book's opening chapters are simply 
rural sociology. They reflect a treatment of 
American society as either "rural" or "urban" 
-a treatment that has been characteristic 
of rural sociologists for the last twenty-five 
years. These chapters contain none of the 
nuances of present-day society resulting 
from the actual blending of the polar types 
into "rurban" society. Furthermore, the 
equating of rural with agricultural does not 
hold, particularly if Judy's two factors are 
maintained, namely, "locality" and size of 
group. His equation of rural with agricul
tural ignores the radical decline in the total 
farm population and the complexity of non
metropolitan populations. Also, Judy does 
not adequately deal with the huge agri-busi
ness complex which is the economic base of 
many communities. 

But Professor Judy, who teaches at the 
Perkins School of Theology, is not writing 
sociology. He is using the sociology he knows 
in an elemental fashion to help unprepared 
church administrators cope with problems 
they can only see as baffiing and paralyzing. 

HAROLD s. HUFF 

Town and Country \\7ork 
Methodist Board of Missions 
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I 'VILL BE YOUR GOD, hy John H. 
Otwell. Nashville, 1967: Abingdon 
Press; 224· pages, S4·.50. 

"A layman's guide to Old Testament 
Study" is the sub-title of this volume. The 
author is professor of Old Testament and 
curator of the Palestine Institute at the 
Pacific School of Religion. He is a Methodist 
minister. 

Says Dr. Otwell: "The volume has been 
written for the inquiring la)~nan who would 
like to make the Old Testament a part of his 
heritage .... The study of the Old Testa
ment is rewarding and exciting. The New 
Testament takes on richer, fuller, and more 
profound meaning when we come to it with 
a knowledge of its background. But we are 
also not long in discovering that the Old Tes
tament has worth in its own right. Its au
thors dealt with the ultimate questions of 
life in a direct, vivid, and warmly human 
way, stating beliefs which still challenge and 
enrich our lives." 

The author has succeeded well in his 
purpose of providing material to make the 
layman and the student aware of the current 
relevance of the Old Testament. W.W.R. 

AS CLOSE AS THE TELEPHONE, hy 
Alan Walker. Nashville, 1967: Abing
ton Press; 159 pages, $2.25, papcr
hack. 

The Telephone Life Line story, begun in 
Svdnev Australia in 1963, has spread to 
oiher p;irts of the world "as a worldwide net
work of compassion." 

In this book Alan ·walker tells the drama
tic story of how this work began, some of its 
problems, some of its rewarding accomplish
ments. 

"Suicide has become a vast world prob
lem," says the writer. "It is estimated that 
every year as many as 250,000 people 
around the world kill themselves. . . . So 
significant has suicide prevention become 
that, if for no other reason, Life Line justifies 
all the sacrifice and cost of its operation." 

But suicide-threats are by no means the 
only cause of calls to the Life Linc. People 
who arc facing all kinds of personal crises 
phone for aid. They may be ill, in despair, 
bereaved, lonely, fighting alcoholism or com
pulsive gambling, or in various other kinds 
of distress. They may be teenagers, adults, or 
whole families. 

"A city is the loneliest place on earth," 
says the author. "\Vhy not have a 'mantle of 
Christ' over Sydney?" he asked himself. 

"The telephone was impersonal yet inti
mate. People could remain anonymous if 
they wished. [And so]. The ubiquitous tele
phone became the instrument for the mantle 
of safety over Sydney." 

Such a profound undertaking was not, of 
course, established overnight. Four years of 
careful planning, of prayer and work went 
into the preparation for this service. Dedi
cated Christian counselors were given train
ing courses in Bible, counseling, and other 
instruction. These counselors were the first 
contacts with people in need, and they had 
to be able persons, carefully chosen. And the 
phones had to be manned night and day. 

The Life Line leaders quickly found that 
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they had made one large miscalculation. 
They did not expect people to show up in 
person at the telephone headquarters-but 
that is just what they did, asking for relief, 
counsel, and quick assistance of vmious sorts. 

The author says: 
"God has thrown a rope of deliverance to 

us all. It waits only for us to grasp it." 
The Life Linc is a Christian movement, a 

project for laymen. It is for people willing to 
undergo discipline and training as leaders. 
In addition to the church (Central i\lethodist 
Mission) the Life Line is sponsored by the 
government, the city council, several chari
table foundations, and by the public and in
dividuals in Sydney. 

In the United States the Methodist Gen
eral Board of Evangelism is sh1dying the 
possibility of establishing a telephone coun
seling ministry, with a round-the-clock ser
vice in vmious areas. A Methodist-sponsored 
phone counseling service has been a going 
concern in Dallas, Texas, since l\farch, 1967. 

E.W. 

PEACE IN VIETNAJ\I, prepared by a 
commillcc for the American Friends 
Service Commillcc, Bronson P. 
Clarke, convenor. New York, 1966: 
Hill and Wang; 111 pages, $3. 

The American Friends Service Committee, 
intent on making a contribution toward the 
ending of the war and suffering in Vietnam, 
named a "working party" to study the situa
tion there, both historically and practically, 
and endeavor to come to "a new approach" 
-an approach other than war-for its solu
tion. Of the eight members of the committee, 
two were businessmen, three were university 
professors, and three were engaged in vari
ous organizations working in the area of in
ternational relations. It is to be noted that 
neither government officials nor members of 
the military were represented. Most of the 
members have lived, worked, or traveled in 
Southeast Asia and have some first-hand 
knowledge of the problems there. 

The Committee noted: "From the various 
exposures and viewpoints we have come to a 
high degree of unity in our analysis of prob
lems and of our policy recommendations. 
We hope that the writing will convey the 
persuasiveness of an eleventh-hour appeal 
for sanity." And the American Friends Ser
vice Committee "endorses the general point 
of view embodied in this report. It approves 
the publication of this study as a contribu
tion to the dialogue now under way on the 
war in Vietnam." 

In a concluding chapter, the committee of 
authors notes in part: 

"The experience of Vietnam Imel shown 
the need for American understanding of the 
social forces impelling clmnge in vast areas 
of the world. Our future and that of Asia, 
Africa, and Latin America are clearly inter
locked. Although most Americans benefit 
from our growing productivity, the gap be
tween the "have" and the "have-not" peoples 
steadily widens. In their affluence, Ameri
cans can scarcely realize the desperation of 
people in most developing countries. The 
ghettoes of our own cities provide but a 
small sample of the social dynamite among 
the poorer nations. These conditions cannot 

be met by dogmatic anti-communism. Revo
lutionary change of some kind is necessary. 
The tragedy of Vietnam shows that revolu
tionary forces can turn to civil war, and civil 
war can lead to outside intervention, and in
tervention can lead to an ever-widening arena 
of conflict, with the specter of the I-I-bomb 
looming as the ultimate debacle-all this 
unless the forces of change are channelled 
into constructive courses .... 

"Now we are technically developed, rich, 
mighty-and no longer admired. The down
trodden multitudes look elsewhere, to the 
very clements that we are bent on destroy
ing. 'We must refurbish the American dream 
and seek ways to enlarge it into a world 
dream. 13ut we must remember that we 
Americans are but a small portion of the 
dreamers." W. W. Reid 

STRANGER IN THE LAND, by Robert 
Lee. New York, 1967: Friendship 
Press; 216 pages, $2.95. 
This volume is sub-titled, "A Study of the 

Church in Japan." It is one of a series of 
books (published in England and America 
on behalf of the Commission on World Mis
sion and Evangelism of the World Council 
of Churches) entitled "World Studies of 
Churches in Mission." 

As to the title: the "land" is Japan, and 
the "stranger" is the Christian church
"strnnger" being aptly applied to the fact 
that J apancse are polite to strangers, attempt 
to make them welcome and even comfort
able, but do not readily identify with those 
who differ from them in any way. This, ac
cording to Dr. Hayward, the writer of the 
foreword, is the situation with the Christian 
faith in Japan. 

"The stmy of Christianity in Japan is 
young as yet. The vital, forward-looking 
question now is whether Japanese church 
leaders will treat this work as itself no more 
than a kind of 'stranger in the land,' or 
whether they will give it more than a polite 
welcome, and set themselves in a construc
tive and hopeful spirit to a self-analysis of 
the kind which Dr. Lee has so ably illus
trated." 

TI1is is a truly fascinating volume-easy to 
read-in many ways unlike the general run 
of missionmy texts. The author poses ques
tions, many of which can be answered only 
by the Japanese themselves, and over a long 
period of time. Such questions as, "Has the 
Gospel been presented to Japan as really 
good news?" "Do persecution and suffering 
really strengthen the church?" "Can the 
Cluistian church become indigenous in a 
land of many older religions?" "What 'suc
cess' has the Christian church made in Japan 
as against the many forms of 'religion' that 
have lately sprung out of Japan's older 
faiths?" . . . these and other questions are 
discussed, but their answers lie with the 
Japanese people. Perhaps, too, some of the 
answers lie in the characters of those from 
other lands who preach Christianity. 

The whole volume is a study that must be 
taken into account-and followed through 
patient years-by all those who are con
cerned with the future of Japan and with the 
future of Christianity's contribution to that 
"leader of all Asia." W.W.R. 
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Ambush at Credibility Gap 

!viembers of the Johnson Adminis
tration have often inquired plaintively 
about the causes of public distrust of 
their statements, even to the point of 
inferring that the so-called "credibility 
gap" is the result of some dark plot on 
the part of opponents of this country. 
If they are serious in their bewilder
ment, we suggest they need only look 
to their own statements about the 
latest apparent peace feeler in Viet
nam to understand public suspicion. 

For months, such spokesmen as Sec
retary of State Rusk have been go
ing around the country proclaiming 
that they were waiting eagerly to re
spond to any sign from Hanoi indicat
ing a willingness to negotiate. No such 
indication, they proclaimed, would be 
too small for them to seize upon in 
order to set in motion their passionate 
desire for peace talks. 

Small wonder, then, that the state
ment by the North Vietnamese foreign 
minister that his government would 
negotiate upon a halt in the U.S. 
bombing caused a flutter of excitement 
in the hearts of men hoping for an 
end to the war. 'When Secretary Rusk 
admitted cautiously that a change in 
attitude seemed to have occurred, it 
appeared that we were beginning to 
move out of our present impasse. 

Since then, however, a curious 
change in tone has taken place. Al
most daily, we receive warnings about 
the dangers of "another Panmunjon." 
Rather than hints of negotiations, we 
are given reasons for "hot pursuit" 
across the borders of Laos and Cam
bodia. President Johnson seems to 
have stiffened his "San Antonio for
mula." 

Under these circumstances, it is dif
ficult not to grow cynical about ad
ministration statements and explana
tions. How could the government let 
itself get trapped again in such a com
promising situation? 

The answer is easy enough. The U.S. 
government has never publicly ad
mitted that its stated aims in Vietnam 
are internally inconsistent. Either we 
are seeking a negotiated peace in 
which both sides will have to make 
major adjustments or else we are seek
ing a military victory in which our 
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side gets its own way. In its attempts 
to be all things to all people, we have 
claimed both of these approaches as if 
they were both attainable. They are 
not, and we must choose one of them. 

It would be reassuring to think that 
we are even now pursuing secret talks 
with Hanoi and talking escalation as 
a bargaining tactic. Past experience 
makes that seem a doubtful prospect. 
Going by public appearances, we fear 
that once again this government has 
shied away from the hard realities of 
what negotiations will mean and is 
seeking to diguisc this evasion. 

On Draft Resistance 
The mood of bitterness among many 

people in this country over the Viet
nam \Var (see above) is one of the 
chief causes of the movement to resist 
the draft now taking place. This move
ment has recently been spotlighted by 
the indictment of five persons, includ
ing Yale Chaplain William Sloane 
Coffin and Dr. Benjamin Spock, for 
conspiracy to advise young men to 
evade the draft. 

We will not comment here on the 
provisions of the draft law itself or 
even on its legality. Both Mr. Coffin 
and Dr. Spock have been informing 
the government for several months 
that they were violating the law and 
inviting arrest, so presumably they will 
welcome the confrontation. 

What perhaps does need to be said 
as a reminder concerns their right to 
pursue this course. Mr. Coffin, in par
ticular, is following a very old tradi
tion in Christianity when he counsels 
fellow Christians on their course of 
action in a conflict between the state 
and their conscience and points out to 
them that their highest obligation is to 
their own conscience. 

This concept is one of the corner
stones of Western civilization as well as 
of Christianity but it is one that we 
are fond of honoring in distant places. 

So, too, with the just war theory, 
which is the classical Christian doc
trine on war for all of those who are 
not pure pacifists. 

But translate the just war concept 
into its current equivalent-selective 
conscientious objection-and individ
ual conscience into draft resistance 
and our admiration is apt to alter to 
patriotic indignation. 

These responses to the current war 
are not the only ones Christians can 

make, by any means. But they arc 
among the responses open to a Chris
tian and Mr. Coffin deserves our 
thanks and support for helping to 
make the options live. 

Reconciliation as Strategy 
"Reconciliation" is one of the great 

Biblical words in the vocabulary of the 
Church and it will always be one of 
the strongest themes of the Christian 
faith. God, we believe, has reconciled 
man to himself and man to his fellow 
man in the victory of Jesus Christ. 
Christians are to be reconciling agents 
in the world. 

But while reconciliation is fine as a 
long-term goal, its value as short-term 
strategy is frequently questionable. He 
who professes to act as an agent of rec
onciliation often appears indecisive, 
noncommittal, as objective as a referee 
in a boxing match but not as signifi
cant as either of the two contenders. 
Saul Alinsky, who has made a reputa
tion out of the Power of Positive 
Alienation and has organized the poor 
to fight their own battles, said once, 
"You Christians are always talking 
about reconciliation. I don't believe in 
it. My idea of reconciliation is to take 
a stand and force the other guy to get 
reconciled to you." 

Part of the problem with many 
Christians, Church boards, and na
tional church agencies is that they 
are tom between being "all things to 
all men" (the reconciling act) and 
identifying with the poor and op
pressed (the alienating act). To avoid 
harsh confrontation we frequently set
tle for phony reconciliation. The fact is 
that reconciliation is not possible with
out genuine confrontation. 

Sooner or later we will have to learn 
that the more we identify with the 
poor and oppressed of this world (say, 
with the blacks of South Africa or the 
poor of Harlem and Appalachia) the 
more we will alienate those people and 
businesses in this country and South 
Africa which have a stake in the status 
quo. Over the long run we hope for 
reconciliation between white and 
black, but as short-term strategy we 
should be prepared to avoid senti
mental reconciliation and accept 
alienation. Jesus' final act of reconcilia
tion came, we remember, only after he 
had alienated almost everyone in Jeru
salem. On the cross, he was "all things" 
only to his mother and one disciple. 
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Dr. Herb Schoonover, a veterinarian from Caldwell, Kansas, instructs an Aymara Indian 
farmer on the altiplano of Bolivia in tlie 1iroper procedure for innoculating l1is and 
his neighbors' stock. 

(9(9LAOS'' Dreams 
the Impossible Dream 

BY R. B. KOCHTITZKY 

8 [ CiO] 

LAOS, INC. has been called by mission leaders the most creative mis· 
sionary program to emerge in recent years. The idea of one man, R. 
Il. Kochtitzky, LAOS now has placed over four hundrecl laymen in mis
sion arom1cl the world-and all are providing their own support. LAOS 
has proved, according to Tracey K. Jones of The Methodist Board of 
Missions, that there are "great reservoirs of laymen who are desirous 
of working at their own expense in other parts of the world." 

Mr. Kochtitzky tells how LAOS (meaning "the people of Goel," from 
the New Testament Greek) docs it, and what it hopes for the future. 
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A current song calls men to "dream the 
impossible dream." When the church is 
faithful to its calling this is its ongoing 
task. But my struggle to establish LAOS 
has forced me to the conclusion that few 
churchmen arc willing to dream the im
possible dreams for humanity, and most 
arc threatened by those who do. 

For me the dream was to get thou
sands of lay men and women into short 
periods of mission service in the United 
States or abroad so they could return 
home committed to being a radically dif
ferent person "in mission to the world." 
"Impossible," said the typical good 
churchman when I said I believed that 
men and women would pay their own ex
penses in order to share through some 
mission agency their skill and concern for 
persons in need. During the first two 
years of LAOS the "believers" were so 
rare that even most of our Board mem
bers secretly doubted LAOS would pro
duce more than a handful of self-support
ing volunteers for mission. Five years 
later even the most negative thinkers 
can't sweep nearly four hundred volun
teers under the mg. These volunteers in
clude nurses, teachers, farmers, secre
taries, businessmen, housewives, stu
dents, dentists and physicians. 

It is exciting that the gospel of servant
hood.has been heard by this many. But 
this overshadows the disturbing reality 
that many church leaders (including 
church school teachers and commission 
members) are unaware of or offended by 
the concept that the church is that group 
of people in society who corporately and 
personally stake their lives to make the 
world more human. It should therefore 
have been no surprise for the LAOS chal
lenge generally to produce indifference, 
inaction, or a kind of institutional resis
tance. But the dream was not to be de
nied and the skeptics are now silent. 

Who silenced the skeptics and the 
others guilty of "playing church"? Ernie 
and Mabel Briscoe, a warm, outgoing 
farm couple from vVinfield, Kansas, dev
astated the prediction that retirees 
wouldn't leave comforts and grandchil
dren for a demanding role in a foreign 
culture. After several short exploratory 
trips to Bolivia the over-sixty Briscoes 
have gone back to serve eighteen months 
with the Methodist Church on the 13,000-
foot barren altiplano. The air is rare, the 
weather is cold, the language and cus
toms strange to Kansans and the expenses 
costly-but the Briscoes' spirit is sensitive 
and the challenge of human need was 
compelling. Scores of other senior citizens 
up to age seventy-seven have proclaimed 
they are ready and willing to pay to be 
servants of the world if the church will 
just show them the way. 

Undaunted, the limited-vision church-
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men said that retirees had time and pen
sions, but that no young family woulcl 
sacrifice to engage in LAOS scrdce. 
Along came Jim and Janeene Coleman 
and their eight-year-old daughter Julie of 
Auburn, California to smash this argu
ment. Jim left his successful drugstore for 
seven months' pharrnacy duty at the 
Brethren Hospital in Castaner, Puerto 
Rico. While Jim was pushing pills, 
J aneenc taught school. Other families 
with up to nine children have given from 
one to twelve months' service without pay 

Most churchmen arc "far-sighted" 
when it comes to the mission of the 
church-the farther from home the need 
the easier to see it and respond. \Vith 
genuine concern they will raise money to 
feed the hungry in India with scarcely a 
thought for the hungry home-style pea
sants. Some of our most dangerous "ene
mies" are those who insist that the folks 
in Kansas City '1mve gone about as far as 
they can go," the real crucial problems all 
being outside the United States. This is 
also expressed when the U.S. is spoken of 
as a "Christian nation." Obviously, the 
church must be comprehensively in
volved in the human needs in our country 
as well as overseas. 

Martha Bennett of Baltimore, Mary
land, brought the whole mission picture 
into focus. Retiring early (and losing half 
her pension) from the public schools, she 
sold her house and served as the princi
pal of a Methodist primary school in La 
Paz, Bolivia, for one year. Then she re
turned to Kansas City, Missouri, to help 
the Methodist Inner City Parish "go a 
little farther" in its educational ministry 
to the ghetto people. Now she is back in 
Baltimore directing an experimental edu
cational project in a low-income neigh
borhood. 

Response from every age and region in
dicated that in most cities and countries 
there were a few laymen hungry for per
sonal involvement more world-changing 
than the activities provided by their pas
tor or congregation. 

CRITICAL EVALUATION 

Now that the dream has been made 
possible we feel compelled to take an 
honest look at our problems and short
comings. We believe that this process al
ways provides insights for future direc
tion. From the beginning we have tried to 
make LAOS a model organization for ex
perimentation in Christian mission. For 
us this has meant staying "on the edge," 
experimenting in areas undeveloped by 
others. This carries with it the risk of 
closing up our shop if the institutional 
church assumes the task we have pio
neered. (To those who would remind me 
that there are other Christian volunteer 
agencies similar to LAOS I would say 

that LAOS' unic1ueness lies in its ecu
menical orientation, its cooperative/in
dependent relationship with denomina
tions, the preparation demands it places 
on the volunteers, and the attempt to 
make recruiters and mission educators 
out of the returned volunteers.) Being an 
organization which attempts to explore 
new possibilities also carries with it the 
risk of dropping one task in order to con
centrate in the development of a brand 
new idea. 

SHORTCOMINGS 

Let's first look at our shortcomings. vVe 
have ha<l our share of "rotten eggs" but 
probably no more than ten or fifteen out 
of nearly four hundred volunteers. These 
run the gamut from sexual promiscuity, 
rigid fundamentalism, personal imma
turity, to destructive individualism. But 
even these failures made some contribu
tion. Since this number has remained 
so small we do not consider it a major 
problem. The rewards of LAOS far ex
ceed the risks of a few "bad eggs." 

Inadequate orientation prior to service 
will always be a major concern. \Vhen 
people are paying their own way an 
agency cannot make the same demands 
or expect the same commitment to prep
aration as when one is hired by a mis
sion board. In addition to the large stack 
of reading material we mail to each vol
unteer we may experiment with some 
type of weekend orientation. 

\Ve have been accused of being "too 
:Methodist," and we confess that our vol
unteers are heavily weighted from this 
denomination. But this has not been by 
design. We have doubled our efforts to 
recruit more persons from other commu
nions, especially the Roman Catholic 
Church. The cross-fertilization resulting 
from our ecumenical stance produces 
fruit not available from purely denomina
tional volunteer programs. One of our 
Jewish volunteers probably was more 
Christ-like in his spirit and concern than 
some of our "Christian" volunteers. 

It is possible that the heavy Methodist 
response has resulted in part from the 
healthy "mission diet" which these lay
men receive from pulpit, program and 
publications. 

One of our greatest disappointments is 
the limited effect LAOS is having on 
churches who see their mission only in 
terms of personal salvation and "getting 
to heaven." Church renewal in the United 
States has always been the goal behind 
the outward obvious purpose of LAOS. 
Beyond the pure service aspect, the mis
sion experience is intended to be an illu
sion-shattering confrontation with the 
real world. This has the capacity of 
breaking a layman open to the truth that 
the authentic church totally risks itself 

[GI 1 



10 [ 62 J 

Dr. Herb Schoonover conducts an outdoor 
class for Bolivian Indians on how to improve 
tlie quality of tlreir animals. Dr. Sclwon
over, Tris wife, and four clrilclren, are spend
ing a year in Ancoraimes, Bolivia, as LAOS 
volunteers. 

Miss Frances Estes, LAOS volunteer, helps 
a missionary minister in San Jose, Costa 
Rica, with his bookkeeping. 
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with all people and structures in the 
world for the sake of redeeming or hu
manizing the world. The truth that the 
church is that group of people who have 
decided to stahe their lives for the sake of 
creating a more human world comes as a 
shock to most laymen. TI1e crucifixion life 
style is generally unknown. 

The servanthood experience has quite 
often revealed to the volunteer the mean
ingless, self-centered, world-rejecting ac
tivity and theology which characterizes 
his local congregation. Although the re
sults cannot be controlled, we passionate
ly hope that LAOS service will create 
persons divinely discontent, creatively ir
ritated, and ready to become God's trou
blemakers in the hometown and church. 
TI1is is the way in which we hope to con
tribute to the renewal of the church in 
the United States even though the blind 
and the deaf are still asking, "What's 
wrong with the church?" 

But all did not turn out as we had 
hoped. Our disappointment comes with 
the lack of impact which our volunteers 
-considering their potential-have made 
in their cities and churches. Most try to 
make the twenty-five talks prescribed by 
the LAOS contract. But few of those who 
are sickened by the superficiality of most 
congregations can find the handles to 
chatjge persons and structures. And in 
this regard LAOS has failed in the past. 
One possibility for giving our people the 
tools to renew the church is regional 
workshops which could be held periodi
cally for all "Laotians" interested in ex
panding the impact of their experience 
and concern for a relevant church. 

Since we are able to recruit a limited 
number of volunteers each year (one 
hundred plus at present), we have re
cently become aware of our responsibility 
to screen the mission agencies which re
quest volunteers. All such agencies are 
not lucid about the real social problems 
in their area, nor are their activities al
ways creative and humanizing. It must be 
said that many mission agencies are part 
of the problem without knowing it. Tims, 
in the months ahead we plan to discover 
some way to rate the job our requesting 
agencies are doing in order to favor those 
whose work is more redemptive and fu
ture-oriented. 

If we had nightmares we would have 
them from our fear that LAOS sen•ice 
perpetuates the old 19th-century image 
of m1ss1on-you 1.11ow, saving the 
heathen and helping the poor natives. 
Adequate Christian education, selected 
LAOS reading material and provocative 
personnel at the point of service help re
duce this possibility. In line with this 
problem we have decided to no longer 
use the name "Laymen's Overseas Ser
vice" because it keeps alive the concept 
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that mission is overseas. \Ne will instead 
identify ourselves simply as LAOS, Inc., 
laos being interpreted from New Testa
ment Greek as "the people of God." 

Unlike research labs which are given 
money to solve problems and discover 
new products, LAOS has a constant 
struggle raising the relatively small ( $40,-
000) budget required to recruit, prepare 
and involve laymen in mission. When 
asked whether we are a profitable invest
ment for an individual or congregation 
we point out that it costs us only about 
$340 today to find and prepare each vol
unteer. \Vhen this is laid down beside the 
dollar-savings to the mission agency 
made by people like the Briscoes during 
eighteen months in Bolivia or Martha 
Bennett during nine months in Kansas 
City, LAOS is unbelievably profit-mak
ing. Somehow we must broaden our fi
nancial base with annual investments of 
several hundred dollars from many con
gregations. (LAOS produces a tremen
dous profit in human terms so we think of 
our income as investments, rather than 
"donations.") Until that base is estab
lished we hope for the continued $5,000 
annual investment from the World Divi
sion of the Methodist Board of Missions 
as well as the substantial support of the 
Episcopal, United Presbyterian, United 
Church of Christ and Evangelical United 
Brethren churches. 

NEW DIRECTIONS 

In September I voluntarily turned the 
direction of LAOS over to Tom Boone, a 
former youth director at Galloway :tvle
morial Methodist in Jackson and a recent 
graduate of Perkins School of Theology. 
Believing that the gospel frees us to be 
ourselves I have realized that my gifts 
are in the area of translating ideas into 
structures and then moving on to a new 
challenge. It was for this reason that our 
board accepted my resignation and my 
suggestion that they hire Tom. My new 
role at LAOS will be editor of the 
LEAVEN and "idea man." My new chal
lenge apart from LAOS is the Center for 
Renewal, whose concern is the radical 
transformation of the church in J\lissis
sippi in order that it can create a new 
society of freedom, justice and brother
hood. 

Such a challenge, we've discovered, is 
not to be taken lightly. Our home in an 
upper-middle class white neighborhood 
of Jackson, Mississippi, was bombed by 
nightriders shortly after 11 p.m. on No
vember 18. My wife, six-month-old son 
Kris, and houseguest Rev. John Adams of 
the General Board of Christian Social 
Concerns missed death by about four 
minutes; we had retired upstairs minutes 
before the bomb shattered the living 
room. The attack was racist in nature-

we had had Negro friends visit our home 
several times in a neighborhood where 
Negroes come only as servants. 

There has been some criticism ex
pressed in Jackson that I did not limit 
my witness to promoting LAOS, which is 
generally considered here to be a good 
project. Many laymen said that if I con
tinued to work for human rights it would 
hurt LAOS. Here is a graphic example 
of the separatist attitude of many Chris
tians: stick to recruiting volunteers for 
mission "out there" and stay out of race 
relations and social concerns in Jackson. 
If they could only see how phony, fearful 
and hypocritical this would have been. A 
man must he faithful to the gospel where
ever he confronts evil. (I am convinced 
that the new director will continue to re
spond creatively to the human rights 
challenge.) 

A recent month long trip with the new 
director gave us time to brainstorm some 
ideas with real possibilities of keeping 
LAOS "on the cutting edge." 

1. In the past, for many practical rea
sons, LAOS has related volunteers only 
to church agencies. Recognizing that in 
many places God is most creatively at 
work in secular structures, we intend to 
identify these structures and see if they 
will accept our volunteers. 

2. We feel a compulsion to develop 
training models which can enable a con
gregation to see what it means to be a 
missional congregation and which can 
provide them with the tools to construct 
their own action model. \Ve have an in
vitation from a congregation in Illinois to 
conduct a week-long clinic and we have 
participated in the development of a 
twentv-four hour mission clinic at Gallo
way Memorial Methodist. If this is suc
cessful, the missional congregations 
would naturally share their members with 
the world from time to time through 
LAOS and other channels. 

3. For five years we have matched up 
persons with agencies. \Ve now see a 
great need to pioneer in matching con
gregation with congregation. \Ve will 
locate congregations in different regions 
of the country which have become sensi
tive and responsive to the world in a 
unique way. Then we will locate a similar 
congregation in another city or county 
which wants to become responsible for 
the world as a shaper of the future, hut 
doesn't know how. Teams from the latter 
will bo sent to the former for exposure, 
training and involvement. They will 
sponge up the wisdom offered by the mis
sional congregation and return home to 
create their own mission models. 

4. An experiment initiated by the \Var
ren ( l\lich . ) Methodist Church has possi
bilities. Their Commission on i\lissions 
set up a five-year plan which would se-
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Dr. James Stewart examines a South Ameri
can Indian child who has been fitted for a 
leg brace. 

lect and send one family each year 
into LAOS service during the summer. 
Contrary to usual LAOS service, the con
gregation will cover the travel and living 
costs, while the volunteer contributes the 
loss of income beyond his vacation per
iod. In five years this plan could provide 
a church with ideas for personal involve
ment as well as the sensitivity for finan
cial support of projects. 

5. Much can happen in a congregation 
when a pastor becomes sandpaper sensi
tive to the world. We need to recruit 
more pastors for inner-city, Appalachian, 
migrant and overseas service. These four 
to six weeks terms would primarily serve 
as an imagination exploder which would 
influence the pastor's preaching and pro
gramming upon return home. It would be 
perfectly legitimate and responsible for 
congregations to pay for all or most of the 
expenses of such an experience. 

6. With regrets we confess that LAOS 
will probably always be a one-way chan
nel. The lack of affiuency outside the 
United States limits the possibility of hav
ing nationals come to our country as vol
unteers. A congregation could sponsor 
such a person. A poor substitute would be 
to link furloughed missionaries, national 
pastors studying in the U.S. and mission 
workers in the U.S. to congregational 
staffs for six months. 

7. A much-less realizable dream of 
ours is to convince corporations that it 
would be in their interest to give execu
tives a sabbatical every ten years, during 
which time they could do whatever 
would regenerate their imagination and 
vision. 

8. If we could find the right retired 
persons and new funds we would like to 
set up regional LAOS offices all over the 
country. This would allow us to get closer 
to the potential volunteers as well as to 
returned volunteers. 

Many wise men have said that the 
church can only find its authentic purpose 
as mission by plunging into the world 
and discovering the way from witlzin the 
missionary activity which seeks to redeem 
individuals and reshape society. It is the 
continuing purpose of LAOS to discover 
ways of prodding laymen and congrega
tions to take that plunge. We are com
pelled both by an urgency which ex
plodes out of the daily headlines and by 
the painful fact that most congregations 
are irrelevant. 

A Presbyterian missionary bluntly de-
scribed the sickness of the church: 

vVith all of this change around us, the 
danger is that churches may become 
museums of the past, keepers of a 
proud but dead heritage, maintained 
as historical societies. 

With God's help LAOS hopes to see that 
this doesn't happen. 

WORLD OUTLOOK 

I i . 
I 
I 

I 
' ,I 

ij 

..... 
' ,.. .. ....,. 

fEBRt 



EHUREH BUILDINGS: 
YES ORNO~ 

FEBRUARY 1968 [ 65] 13 



THE HOUSE 
IS FOR 
GOD'S SER VICE 

BY BONNEAU P. MURPHY 

\Vhat should be the church's 
policy towards the building 
of new churches? This is one of 
the liveliest points of controversy 
between traditionalists and 
"new breed" critics. \Ve are 
happy to present two points 
of view. 

Dr. Murphy is assistant 
general secretary of the Section 
of Church Extension of the 
:Methodist Board of :Missions. 
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i\fany sincere advocates of church re
newal today are criticizing church build
ings. Their words are valuable to the 
church, but their thinking is confused. 

In order to understand them and their 
intentions we should have some back
ground of the significance of buildings in 
which religious practices were observed. 
These buildings reveal concepts of reli
gion at various times and places. The 
building is an expression of its use and 
purpose. Certain religious practices do 
not require a building. As concepts of re
ligious practice change, so do the build
ings. 

John Ruskin in The Se1Jen Lamps of 
Architecture shows that man's architec
tural monuments have embodied his 
moral history. He points out that in ar
chitecture the final test of the excellence 
or usefulness of a work is the spirit of 
which it is the expression. The interpre
tation of the meaning of public buildings 
changes in succeeding generations. 111e 
change is occasioned by contact with 
other cultures and becomes an evolution. 
The change is seriously influenced by the 
opinions of prophets and public leaders. 
Always men seek to interpret their build
ings. 

Hebrew Religious Buildings 
Jewish religious edifices reflect their 

view of the meaning of religious prac
tices. The early crude altar of sacrifice 
came from the Hebrew verb to slaugl1ter 
because animals were sacrificed to ap
pease God. 1foses felt that the ground 
where he received a message from God 
was holy. In the Egyptian exile the He
brews observed temples as housing dei
ties. 

\Vhen these people wandered, their 
religious practices and buildings ex
pressed sacrifice and the concept of a 
new covenant (replacing the one with 
Abraham). 111e new covenant or ten 
commandments were carved in stone 
and enclosed in a box called the Ark of 
the Covenant which was believed to 
possess magical and dangerous powers. 

•. 
,:_....--

The wanderers settled down in Ca
naan and found that the people wor
shipped in high places. The first com
mandment of the Jewish religious leaders 
was that these places be destroyed. How
ever, the practice was soon accepted and 
some kings even erected new high 
places. The day of the portable sanctuary 
was over and the place of religious meet
ings was localized. 

King David ( 1000 B.C.) saw the need 
for a national shrine or a great house. It 
was David's son, Solomon, who built the 
first great house, later called temple at 
Jerusalem. Thus the history of biblical 
Hebrew religious locations reveals an 
evolution from altar to sacrifice to vari
ous high places and eventually the tem
ples of Solomon, Zerubbabel and Herod. 

Early Critics of the Temple 
However, some leaders beheld the 

temple, the priests and the religious 
practices with reservation. These were 
the earliest critics of the church edifice. 
The eighth-century prophets saw that 
there was only one God who desired a 
clean heart more than animal sacrifice. 
They became critical of the priests who 
affiicted the people with too many regu
lations. The idea of the temple was pro
faned by certain practices carried out in 
the name of religion. 

Then came Jesus of Nazareth who 
revered the genuine meaning of the tem
ple as evidenced by his frequent temple 
teaching sessions. However, he saw that 
the right relation of a man to God did 
not require a temple and was restless 
with the business of buying and selling 
related to temple sacrifice. Jesus criti
cized the priests as blind leaders of the 
blind because their stress on the cere
monies of religion obscured its meaning. 
At his death it was recorded that the 
veil of the temple was rent asunder, sig
nifying direct access to God. 

The Apostle Paul affirmed Christ as 
the new high priest. While Moses made 
things according to the pattern in the 

(Co11ti1111ed 011 1iage 16) 
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0 LOVABLE 
EDIFICES! 

A REPLY 

BY STEPHEN C. ROSE 

Stephen Rose is editor of 
Renewal Magazine 
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I can't imagine why I was asked to re
ply to Dr. Murphy's spirited apologia 
for church buildings. \Vhy, I am the first 
to argue that we need the institutional 
church, the first to point the finger of 
scorn at those irresponsible sorts who 
would castigate the current corporate 
investment of our Christians in bigger 
and better buildings. Besides, I love 
Chartres Cathedral and some of my best 
friends are Methodists. Abingdon Press 
is even bringing out a paperback version 
of a book I wrote. Nevertheless, with a 
due sense of responsibility and alle
giance to journalistic obligation I shall 
seek to play the role of devil's advocate, 
to see if there are not some chinks in 
Dr. Murphy's armor. 

Two things must be said right o[. 
Renewal magazine, for which I share 

some editorial blame, did indeed call 
upon the churches to declare a mora
torium on building constrnction. This 
was after Pope Paul addressed the U.N. 
\Ve thought it would be a good idea to 
take a year off from construction and 
give the proceeds to the cause of world 
peace. Now I am inclined to think we 
were wrong. \Ve should have asked for 
a moratorium on irrelevant se1mons in 
those lovely buildings. The only problem 
is that, in addition to facing a lapse in 
new building starts, we might have faced 
also a mass firing of ministers. And I 
believe in the institutional Church. Inci
dentally, though we take no credit, the 
Cathedral of St. John the Divine did 
elect recently to halt its $20 million dol
lar completion program as a dramatic 
witness to the priority of worldly justice 
over ecclesiastical embroidery. 

The second initial observation is really 
a plaudit. Dr. Murphy has taken a vener
able bit of nautical Morse Code and con
verted it for use in the current fight to 
revive the Church. SOS used to mean, 
"Save Our Souls!" This is doubtless theo
logically heretical since th(! Jucleo
Christian tradition, as every layman 
knows, makes no distinction between 
body and soul. !\fan is a unity. The origi-

nal SOS was also somewhat hypocritical 
because there can be no doubt that those 
who lived in ignorance about the unity 
of body and soul were primarily inter
ested in saving their bodies. All sailors 
are heretics in this way. Now, in an effort 
to give new meaning to these letters, Dr. 
Murphy has designated SOS to mean, 
"Save Our Sanctuaries!" This is danger
ous, of course, because a number of 
church renewalists believe sanctuary to 
mean not the place where people come 
to worship but rather the "sanctuary" 
offered to conscientious draft-evaders by 
sympathetic churchmen! 

Another problem in this ecumenical 
age is that, for most Roman Catholics, 
the sanctuary is not the whole pew-filled 
room with all accoutrements, but rather 
the little place in front where all the 
priests hold forth. Perhaps we should 
forget Morse Code in the interest of 
Protestant-Catholic amity and cry, "Save 
Our Basilicas!" 

Having indicated that I find no diffi
culty in accepting Dr. Murphy's thesis, 
I will now proceed to fulfill my critical 
obligation by wrenching sentences out 
of context and commenting on them. By 
admitting this at the outset, I avoid the 
charge of obstructionism by confessing 
the limitations of my methodology. 

Dr. l\forphy says: "The building is an 
expression of its use and purpose." This 
is a dangerous statement, of course, be
cause the use to which many a beautiful 
building has been put scarcely squares 
with elementary Christian morality. And 
sometimes buildings designed for one 
purpose are used for another. I think of 
the Roman Coliseum, a magnificent 
monument whose use was originally 
confined to such entertainments as the 
killing of professing Christians. Of 
course, when the Cluistians finally came 
out on top, they used the Coliseum as a 
church building. The casual observer 
would regard the late Madison Square 
G:lrden or Yankee Stadium as devoted 
wholly lo sports and games. However, 

( C o111i1111cd 011 1111p,c 17) 
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BY BONNEAU P .. MURPHY 

(Co11ti1111ed from page 14) 

first tabernacle, Christ mediated a higher 
covenant, said Paul. He is the minister of 
the sanctuary and the real tabernacle. 
Paul urged people into the new freedom 
of the church. 

Stephen's testimony, when he was on 
trial before the religious court, was an 
attack on the traditional concepts of the 
temple. He declared that God did not 
dwell in temples made with human 
hands and was stoned to death as a here
tic. These critics were affirming an atti
tude toward the meaning of religion and 
the place of the religious building. They 
were conscious of the historic meanings 
of the religious edifices and urged reform 
of religious practice. 

Modem Critics 
Modem critics of church buildings fol

low in the train of the ancient critics. 
Among the radicals is the small group 
that says the church ( ecclesia) would be 
better off without its buildings. Renewal 
magazine pleads for a moratorium on 
church building construction in order 
that all resources may be placed on "the 
needs of tl1C world." There are some who 
believe church buildings should be aban
doned in favor of smaller, more intimate 
group meetings. 

There is a larger, moderate group of 
critics. Dr. Martin E. Marty, professor of 
church history at the University of Chi
cago, thinks tlmt church buildings are 
too expensive and fortress obsessed. Gib
son vVinter, professor of ethics and soci
ety at the University of Chicago, says 
that our new buildings are monuments 
to middle class consumption and, located 
in the suburbs, declare our lack of con
cern for tl1e central city. Suburbanites, 
he claims, contribute to the construc
tion of a church that ministers to their 
pride but not to outreach. Architects spe
cializing in church buildings call the new 
ones monstrosities that show little origi
nality and poor planning for use. These 
critics are as valuable to our day as their 
ancient predecessors were to theirs. 

A Response to Modern Critics 
Those who advocate the "end the 

building" idea are saying that too many 
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people make the act of corporate wor
ship their only religious expression. 
There are such Sabbath Christians, but 
the force of the Christian movement is 
increasingly to express faith in daily in
volvement. 

Christians gather to worship and 
search for the points at which God is at 
work in our world. \Ve meet because our 
group thinking and conflict of ideas will 
accomplish more than individual efforts. 
\Ve can contemplate tl1C motivations and 
acts of Goel-inspired men and can have 
some understanding of Jesus of Nazareth 
who said, "My Father worketh hitherto 
and I work." As we gatl1er we strive to
ward human growth and freedom. Our 
best evangelism is to inquire if our neigh
bors will join us in the promotion of lm
man dignity and maturity. Recall the 
words of Martin Buber: "real life is 
meeting." 

There is another critic that would ex
tinguish the institutional church because 
it prostitutes rather than advances reli
gious expression. Since the eighth cen
tury B.C., men have warned against the 
clangers of institutionalized religion. 
Buildings tend to fix institutional forms. 
Any effort to make an institution more 
expressive of its stated ideals is valid. 
This is the challenge of the church in 
each generation, and we need prophets 
who rail against irrelevant customs and 
religious practices. vVe need to be con
temporaneous and not just conventional. 

This does not mean that we must 
abandon the institution. The ecclesia is 
a social, building-based institution. 
While we still honor tl1C individual and 
stress the value of persons, we have or
ganized institutions for the ostensible 
purpose of promoting shared goals. Re
cently a meeting of the residents of 
Morningside Heights in Upper Manhat
tan was called at the Interchurch Center 
to interpret that building to the resi
dents. When the group was asked what 
they thought the Interchurch Center 
Building was, one replied, "It is a syna
gogue." Buildings are symbols of the in
stitution. 

In the ecclesia there is a dynamics of 
social structures. Dr. Eugene Nida, Sec
retary for translations of the American 
Bible Society, in his book, Church 
Growth and Christian Mission, illustrates 
the pattern of institutional growth by a 
wavy line and labels tl1c stages as steady 
state, challenge, crisis, disintegration, de
moralization and death (or perhaps re
covery). Methodism in the United States 
has reached a plateau in its development. 
Dr. Nida calls this critical period en
tropy; it requires countervailing forces 
to prevent decline. One evidence of the 
faltering of Methodism is in the area of 
new church development. vVe have set 

a goal of 400 new societies each year. In 
addition, we are seeking to purchase 400 
sites for the use of new or relocated 
churches. Only half our goal has been 
achieved. 

\Ve need a church-wide crusade to 
save our sanctuaries and provide homes 
for new units. \Ve need to become ag
gressive and enthusiastic about building 
new churches. The "no church building 
group" is contributing to the sense of 
complacency of our people. 

For all of American Protestantism the 
chorus of building criticism is directed 
at the proliferation of local churches in 
ovcrchurched communities. Yet denomi
nations arc gravitating toward the same 
methods of work and life. Increasing 
prominence of lay leadership will lead 
to the democratization of religious or
ganizations. Recall that the early New 
Englanders considered the Methodists 
as outcasts. The emerging structures of 
tl1e missionary congregation will, by 
what Dr. J. Edward Carothers calls 
functional ecumenicity, find ways of 
unity of approach in bringing Christ to 
modem men. The strictures of these 
critics are aimed at competitive denomi
nations with the building as a focus. 

Other critics claim that building ex
penditures curtail benevolences. A hand
ful of debt-heavy congregations have 
taken the easy route of budget reduction 
instead of tl1e proper financial crusade 
for debt payment. For Methodism tl1is 
allegation does not stand. Benevolence 
giving has increased at a rapid rate and 
church construction is itself a benev
olence. Stewardship opens the heart to 
the claims of Christ upon our posses
sions. The sensitive spot in the surrender 
of the whole life to God is property. 
Stewardship has been called "a trick or a 
treat or a trust." Many who have contrib
uted to church buildings have been 
Macedonian givers as characte1ized by 
Paul. "First they gave themselves to the 
Lord." Our people do not consb·uct edi
fices for themselves but for the glory of 
God and the use of later generations. 
They affirm the words: "When we build 
let us think that we build forever." 

Still another school of critics states 
that the building dominates the ecclesia. 
There are some instances where the 
church building has become the master 
of the ecclesia. Sir Hugh Walpole, in his 
novel The Cathedral, tells the sto1y of a 
catl1Cdral that signified such commanding 
and dominating power that tl1e people 
began to fear the building which should 
have been their source of strength. 

Captain John Smith described tl1C first 
church in tl1e colony of Virginia as "a 
homely thing like a bame covered with 
rafts, sedge and earth. Yet," he wrote, 
"we had daily prayer morning and eve-
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ning and every Saturday two sermons, 
and every three months Holy Commu
nion." 

Chartres Cathedral in France began 
when the first congregation resolved to 
build a church to house a tunic of the 
Virgin, presented by Charlemagne. The 
first six churches built were destroyed by 
fire. They then built the great cathedral 
which today represents several centuries 
of work and is a combination of the sim
ple and ornate. 

There is a great difference and unique 
similarity between the church in Vir
ginia and Chartres. Both were built as a 
symbol of man's desire to honor his God. 

Conscientious and alert building com
mittees should become so inspired by 
their research and study of the functions 
of the ecclesia that they will inspire the 
architect. Mario Salvadori has stressed, 
"When people have been religious, they 
have expressed their feelings by means 
which have not been used before ... the 
moment we get the right man we are 
going to have a jewel which represents 
the integration of his feeling of form, of 
structure, and all that makes for a com
plete eiq>ression of religious feeling in 
the materials of architecture." 

What is the place of religion and the 
church edifice in an age of advancing 
teclmocracy in which the secular is rec
ognized as the market place of religion? 
\Ve need a concept of aesthetics applied 
to the church edifice as a public building 
which can be understood and appreci
ated today. 

Susanne Langer in her book, Feeling 
and Form, formulates a theory of art 
freed from sentimental judgment and 
mystical interpretation. One may sing of 
the "little brown church" (located two 
miles northeast of Nashua, Iowa, on 
Highway 346) and experience a glow of 
warm personal feeling about a church 
building. This is done by reading into 
the words of the gospel hymn a response 
to a personal experience in which God 
has ministered to us in some localized 
church building. 

Not all men depend upon a church 
edifice to become aware of God. \Ve 
need others in a companionship of devo
tion and rededication. This can certainly 
be done in small groups, yet we prosper 
best if we have a parent congregation 
within which to encourage such groups 
to be fully responsible to the total obliga
tion of the ecclesia. The ecclesia must 
assume the duties and face the perils of 
an institution. Even the local congrega
tion needs a home, house, meeting place. 
By the natural alchemy of God's spirit 
the church home becomes also His 
"House" and men accord this building 
a special place in their affections. 

My concern is not that Methodism is 
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spending too much on its church edifices, 
but too little. Past generations have 
wrought nobly and we are heirs and 
trustees of the properties they con
structed for our use. Are we to fail our 
successors as we desecrate the holy 
places constructed by our fathers? Let us 
show some spiritual wisdom and matu
rity in the gratitude we express for the 
critics who make us re-examine our heri
tage and our obligations. 

Let us accord our edifices the honor 
clue them. Let us praise the building 
properly in the words of the Psalmist: 
"How amiable are thy tabernacles, 0 
Lord of Hosts. My soul longeth, yea 
even fainteth, for the courts of the Lord." 
At the opening of the church for worship 
we sing, "For this new house we praise 
thee, reared at thy own command for 
every generous spirit and every willing 
hand; for now within thy temple thy 
glory let us see, for all its strength is 
nothing without thee." The house is for 
God's service. 

"'i\T e need a church-wide cru-

sade to save our sanctuaries and 

provide homes for new units. 

vVe need to become aggressive 

and enthusiastic about building 

new churches. 

The 'no church building group' 

is contributing. to the sense of 

complacency of our people." 

BY STEPHEN C. ROSE 
(Continued from page 15) 

Billy Graham and Pope Paul, each of 
whom has held forth in these places, 
would scarcely want their utterances de
scribed as "sports and games." Nor 
would the energetic Harlem preachers 
who rent second story halls every Sun
day wish to be told that they were en
gaging in second-story jobs. The fact is, 
I believe, that there are very few build
ings, per se, which could not be used 
for many purposes. I suppose if Hitler 
had been in Rome rather than Berlin 
he'd have hidden out in the Catacombs. 

Now one statement to which I give 
full assent is Dr. Murphy's citation of 
John Ruskin to the effect that man's 
architectural monuments '11ave em
bodied his moral history." But I suspect 
Ruskin had in mind those few majestic 
buildings in any age which truly mirror 
the spirit of the time. The Parthenon in 
Athens. St. Mark's in Venice. The Ver
sailles Palace of Louis XIV. Again, this 
line of reasoning becomes a bit danger
ous, since Versailles mirrored the moral 
history of pre-revolutionary France! 
Actually, some of the best buildings em
body not man's sordid moral history, but 
his aspiration to overcome himself and 
the evils around him. But let us continue. 

Surely Dr. Murphy slips when, in 
speaking of Jewish religious edifices, he 
includes the ground on which Moses 
stood. It was certainly holy ground, but 
readers of the narrative will recall that 
Moses was not standing in an edifice at 
the time. And they will also have cause 
to reflect soberly on the rage of Moses 
when he later saw that the people in the 
wilderness had made a golden calf to 
celebrate the delivery of the law. Of 
course, who would compare today's mar
velous church buildings with golden 
calves? 

King David had numerous qualms 
about building the temple, as Dr. 1for
phy tends to suggest. Most people mark 
the construction of Solomon's temple as 
the commencement, coincidental with 
the firm establishment of the Kingship, 
of Israel's fall to ultimate exile. Dr. 
Murphy adds that, "The idea of the tem
ple was profaned by certain practices 

(Continllcd 011 page 18) 
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BY STEPHEN C. ROSE 

carried out in the name of religion." It is 
only necessary to point out that the 
prophets generally focus on sins of omis
sion outside the temple, such problems 
as cmshing the poor and the like, not on 
"slips" inside. Only Jesus had the good 
sense to see that what went on in the 
temple might have some bearing on what 
didn't go on enough outside. 

I think Dr. Murphy is a bit too tactful 
in suggesting that Jesus was "restless 
with the business of buying and selling 
related to temple sacrifice." Come, come! 
I mean, really, throwing out money 
changers suggests not restlessness but a 
semi-violent form of righteous indigna
tion! And, in the Gospel of Mark, the 
context of the story of Jesus' encounter 
with the money changers makes it clear 
that it was when he assaulted the temple 
that "they sought a way to destroy him." 
In addition, Jesus mentioned something 

' about the desirability of the temple's 
being a house of prayer for all nations. 
This gets a bit beyond ''buying and sell
ing related to temple sacrifice," unless 
you're prepared to admit that a true 
"temple sacrifice" might involve bring
ing all nations to prayer, a position which 
would preclude the use of today's church 
building as a place where allegiance to 
any single nation is proclaimed. 

My reading of the New Testament is 
that Jesus was not concerned merely 
that the temple authorities restore mean
ing to their acts. He was concerned to in
form all men of a new reality, a reality 
which might require some buildings over 
the long haul, but which had much more 
to do with getting out of buildings and 
into "all the world." 

Certainly Paul's designation of Christ 
as a new high priest provides no license 
to go on in the way that was common 
before Christ arrived! 

I find myself again at the point where 
Dr. Murphy refers to Renewal, the stmg
gling publication that tries to hold the 
legitimate building mission and the 
worldly mission of today's church to
gether. Let me tell you, it's tough! I 
should mention that our call for de
emphasizing the incredible investment 
of the church in the construction and 
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maintennnce of renl estate was echoed 
recently by the National Committee of 
Negro Clergymen. So at least we have 
the establishment behind usl Inciden
tally, we have also offered, for a Hat 
hundred dollar fee, positive consultation 
to any churches contemplating a new 
building on how they might reduce costs. 
The heck with the $1001 Here's a free 
tip. Why not follow the example of the 
\Vestover Hills Presbyterian Church in 
Little Rock, Arkansas, which decided not 
to add endless wings to its modest edi
fice? vVhen it wants to e>.."Pand its excel
lent adult education ministry, it simply 
purchases another house in its suburban 
neighborhood. Tiiis provides an easily 
resalable facility at a modest initial in
vestment. \Vith no building campaigns, 
there's even some energy left over for 
laymen, themselves, to spend in explor
ing the implications of what Christ was 
really about. 

In his response to critics of church 
building, Dr. ?viurphy gives a nod in the 
direction of economizers, but hardly sug
gests that a penny saved on linoleum 
might be a penny earned for mission 
outside the building. 

I have learned to expect in such apo
logia an assertion so startling that, if 
accepted, will completely convert the 
reader to the author's cause. Dr. Murphy 
has such a sentence. "The sensitive spot 
in the surrender of the whole life to 
God," he waxes, "is property." He goes 
on to proclaim the sanctity of those who 
have made the surrender complete by 
donating liberally to the building of 
churches. Let me say in all seriousness 
that there are cases in which the offering 
of money to build a shelter, or even a 
lovely monument, is an act of true self
dedication. I'd feel more sure of this if 
the seIBess givers didn't have the edifices 
named after them. But, aside from the 
possible truth of Dr. Murphy's remark 
in some cases, it must be labeled a dan
gerous half-truth calculated to soothe 
the conscience of American white Chris
tians. 

I would remind Dr. Mm1Jhy that the 
first time The Cathedral of St. John the 
Divine contemplated halting its building 
was soon after Bishop Horace Donegan 
made a statement supportive of elemen
tary human justice, namely civil rights. 
It was announced that several of the self
surrendering souls who had given to the 
building fund were withdrawing their 
pledges in response to the self-surrender 
of the Bishop. 

If Tiie Methodist Church is truly rep
resentative of America it would not be 
surprising to find that half its members 
are just as racist as the rest of the coun
try-a statistic provided by George Gal
lup in relation to the whole Protestant 

community. And it would not be surpris
ing to find that contributors to building 
funds had not exactly surrendered the 
rest of their lives to God in such a con
spicuous fashion. 

Tiie ancestral oblations which end Dr. 
Mm"Phy's article confirm the lurking sus
picion that we are reading what might, 
in Ivy League terms, be called a "rah, 
rah Methodism!" piece. Well, some of 
the most talented young ministers in my 
home town of Chicago are Methodists. 
I mean it. And no other denomination's 
hands are clean when it comes to weigh
ing the preposterous emphasis which all 
churches place on property at the ex
pense of true preaching, true adult 
training, and true mission in the world. 

All I can say to Dr. Murphy is that we 
had better expect a further decline in all 
church income until we can provide an 
adequate exegesis of the passage in Mark 
where Jesus includes, as a part of his 
self-surrender, the desecration of the 
temple. And if this seems negative, I 
refer you to the writings of others and 
to my own book, The Grass Roots 
Church, where specific proposals arc 
made for the economical, ecumenical use 
of existing facilities in order to create a 
truly preaching, truly teaching, and truly 
worldly ministry. 

"He (Jesus) was concerned to 
inform all men of a new 
reality which might require 
some buildings over the long 
haul, but which had more 
to do with getting out of 
buildings and into 'all the 
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DAY LABORER: "Because our wages are low and our lives insecme, we are looking 
for something that we can rely on, and so we turn to various religions." 

A New House of Dialogue 

FEBRUARY 1968 

Opens • Japan Ill 
A new center, called the Kansai Academy House, has 
just opened in Kyoto, Japan. One of its main functions 
is to promote dialogue among persons of different re
ligions and of none. Here is a report on the center and 
on one such dialogue. 
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"My agency plunges into life itself before it 
comes out with religion," said a Buddhist 
related to a /au order that performs menial 
tasks as a discipline. 

BUDDHIST PUBLISHER: "We should 
think about religion and life separately. Re
ligion is rvlwt one seeks by himself." 
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"I feel that Buddha is very close to me. 
Since my two children died, I have been 
saying 'Itte mairimasu' (Tm going out 
but I'll be back') when I leave the house 
in the morning, and 'Tadaima' (Tm 
back') when I return at night. The most 
comforting thing I do is to make osushi 
(rolls of rice wrapped in seaweed) and 
leave it in front of the altar for them on 
anniversary days." 

The speaker was an elderly Japanese 
woman who had been an ordinary day 
laborer for all her adult life. Her audience 
included a Shinto priest, a Buddhist book 
publisher, a Roman Catholic priest, a 
Buddhist social worker, a scholar of Zen 
Buddhism, a Protestant university chap
lain, several housewives, and an em
ployee in a Kyoto department store. This 
was Tagung-dialogue-and they said it 
couldn't be done. 

It is hard enough to get "dialogue" go
ing in predominantly middle-class coun
tries, but in class-conscious Asia it had 
been thought impossible to get mixed 
groups together to discuss specific prob
lems. Nevertheless, since the beginning of 
its program in 1958, the Nippon Christian 
Academy has sponsored many discussions 
involving labor and management, teach
ers, journalists, artists, and laborers, dis
cussing religion, education, mass media, 
and many other topics. The Tagung have 
overcome the essentially ve1tical struc
ture of Asian society. 

"I think of religion as being the worship 
of the gods or of Buddha," said a young 
housewife at a Tagung at the Kansai 
Christian Academy on the meaning of re
ligion. "It is something that, at times 
when we realize our own limitations, can 
save us. But honestly, today's religions 
are not necessary to our daily life. The 
priest comes only when there is a funeral 
or the anniversary of someone's death, 
then he doesn't stay more than five min
utes, he chants a prayer, receives an of
fering and goes on. You can't really con
sider that 'religion.' My feeling is that I 
don't want to base my life on religion." 

The department store employee 
agreed: "In various homes religion merely 
means visiting the graves of our ancestors 
or going to the temple-it can't really be 
called 'faith.' Even in Kyoto, which is 
called the mecca of Buddhism, if you 
hear some teaching you don't understand, 
there's no such thing as being able to go 
to the temple and talk to the priest per
sonally about it .... I would like the kind 
of preaching that leads us into faith nat
urally.'' 

"What has led to the absence of reli
gion in society," asserted the Buddhist So
cial 'Worker, "is the distance of the temple 
from the society.'' The words sounded 
vaguely familiar to the Christians present. 

"This means," said the university pro
fessor who was moderating the discus
sion, "that religion must consider not only 
individuals but the whole human race. 
How is Shinto on this point?" 

To which the Shinto priest gave this 
answer: "In the case of Shinto, the object 
of religion is not the salvation of the in
dividual but of the entire nation. The 
Shinto religion aims at the fulfillment of 
community." 

Dialogues such as this have been going 
on at the Kansai Seminar House in Kyoto 
since it was officially opened last October. 

Sponsor of the Kansai Seminar House 
is the Nippon Christian Academy, which 
established a similar academy at Oiso in 
1963. Dr. Masao Takenaka, one of Japan's 
leading Christian thinkers, is Executive 
Director of the Kansai Academy. 

Most of the money for construction of 
the Seminar House was raised in Japan, 
largely through contributions from busi
ness and labor organizations. Churches in 
Germany (where the Academy Move
ment originated) and in the United States 
have either made or promised substantial 
contributions. 

Perhaps the main reason for the suc
cess of these discussion groups is the in
creasingly complicated nature of life in 
modern Japan. Said one housewife: "I 
was raised in a religious home, where the 
basis was ancestor worship. But as my life 
has become more and more complicated, 
I have had less and less interest in ances
tor worship." Her willingness to discuss 
other points of view in a Christian semi
nar house is a sign of a search for a more 
satisfying faith in a secular age and land. 

Many participants felt traditional religions 
had little to do with daily life. 
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Religionists listened, heard criticisms, re
sponded in terms of t/1eir particular reli
gion's "answers"-or lack of answer. 

VEBRUARY 1968 

lVIODERATOR: "I would like you to ex
press as fully as possible your opinions and 
tlwugl1ts on the theme, 'What do you tl1ink 
of religion?' Such a topic has ofren been 
discussed in groups of religionists. So, today, 
let us look at religion in the context of our 
daily life." 
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Zen master Slr11nryu Suzuki lectures on Zen Buddhism at the center's Zen hall. 

N CALIFORNIA 
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ZEN MONASTERY 
IN CALIFORNIA 

Text and 
Photographs by 

Minoru Aoki 

Driving about five hours to the South 
from the city of San Francisco, the last 
hour or so on a winding, bumpy mountain 
road, you will arrive at the Tassajara Zen 
Mountain Center. The first full-scale Zen 
Buddhist monastery outside Japan, the 
center is surrounded by forests in the 
Carmel Valley in California. Here nearly 
thirty young men and women and two 
Japanese priests practice Zen Buddhism 
and live like Zen priests at any monastery 
in Japan-strict daily commandments, 
no television, no radio, no phonograph, 
no newspaper, no magazines (some books 
concerning Buddhism), and have typical 
Zen food (called Slwiinryori, vegetable 
food) of brown rice, bean soup and salad 
for three meals every day. 

Tassajara has been a hot spring resort 
for nearly eighty years. It is said that 
American Indians lived there before then. 
One-hundred-sixty acres of land around 
the resort was purchased at $350,000 for 
building a Zen monastery. The constrnc
tion started in the summer of 1966 and a 
temporary Zen hall was completed in 
June, 1967. The monastery was opened in 
July. It is the plan to build a main temple 
in the near future. 

Zen master Shunryu Suzuki from 
Japan, who has been engaged in propaga
tion of Zen Buddhism at 30-year-old 
Sokoji temple in San Francisco for the last 
nine years, said, "\Ve decided to build a 
Zen monastery in the mountains because 
of the ever-increasing number of new
comers lo Sokoji for the practice of Zen 
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Buddhism." There are about one thou
sand members, according to Suzuki, who 
have registered as students at Sokoji tem
ple. About thirty students, mostly in their 
twenties, moved to Tassajara Center last 
July when it was opened. Among these 
students, two of them have been to Japan 
to practice Buddhism at a Zen monastery 
for a year. One of them is Philip Wilson 
who returned after acquiring a license as 
a Zen priest. Some of the students at 
Tassajara seriously want to become 
priests. There are three Japanese priests 
for the center and Sokoji, so they com
mute between the two places occasional
ly. 

Hegulations at the Center are very 
strict. The daily life starts al five o'clock 

A Bird's-eye View of Tassa;ara Zen 
Mountain Center 

in the morning. There is Zazen, sitting 
meditation, from 5:20 to 6:00. A service 
of standing meditation follows at 6:10. At 
7:00, breakfast is served. The morning 
work starts at 8:15 and ends at noon. 
Again, there is a service for ten minutes 
before lunch, which is served at 12:30. 
Then afternoon work from 2:00 to 4:00. 
The members take a hot spring bath at 
4:45. At six, they gather at the Zen hall 
for another meditation service of ten 
minutes and then have dinner. It is free 
time after dinner until nine o'clock when 
the night Za;::;en is held for forty minutes. 
At ten, all the lights (both electricity and 
candles) are put out and everyone goes 
to bed. Next morning at five, the same life 
begins. 
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Members of Tassa;ara Zen l\Iormtain Center. 
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Tim Buckley beats the drnm, tl1e signal for tlw start of the morning working hour. 
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Olle of two married couples at the cellter, Bob alld Salldy 'Vatkills, from Kelltucky. 
They married three years ago. They came to tlie cellter ill May 1967, the first studellts 
at tlie cellfer, drivillg their trnck carryillg camping facilities. They said, "There was 
snow in the mormtains when we came." The picture slwws tlie co11ple practicing 
Zazen at tlieir cabin during free time. Hanging Japanese scroll reads "Mcditatioll with 
pure Tiemt." Bought at a second-hand store ill Los Angeles for $1.50 five years ago, 
Bob did 11ot kllotv the meallillg of the fo11r Chillese characters at that time. He was at 
Kyoto, allciellt capital of ]apall, for two mollths i11 19.50 as a paratroo]Jer. He is now 33 
years old alld his wife 21. They wallt to ~tay at tl1e center as long as possible. P11rpose of 
their lives is to become good Buddhists. 
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Sandy '\'atkins' job is to take care of Zrn 11w.;1cr Sl11111ry11 S11:11ki and hi< pmfrn am1111c! 
his cabin. Herc, Sandy is u;atcring tl1c stones aml a p/ont . 
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Mike Daft (left) and Bob I-Ialpem serve the meal. 

Two stttdents who have studied Zen Buddhism in Japan. At right is 31-year-old former 
Los Angeles beatnik (by his own description) Philip Wilson. lie was at the Eiheiii 
monastery for one year and received a license as a Zen priest. He is now a very dedicated 
Zen priest. His wife, who teaches English literatttre at Smith college, has also been in 
Japan and studied in a summer session at Sophia ttniversity in Tokyo. I-le wants to 
;oin his wife sometime this year and open a Zen exercise-hall at home. In the back
ground is 25-year-old Dan Welch, who lives at the center with his wife, Louise. Dan 
studied the Japanese language as a high school student in Hawaii. He met a Japanese 
Zen priest named Shimano. \Vith Shimano's advice, he went to Japan and entered 
Ryutakuii temple where Shimano also studied Zen Buddhism. I-le entered the University 
of California and 5111died painting and sculpture. After staying anotlzer year at the 
center, Mr. and Mrs. \Velch want to go to Japan and India to 51lldy Zen B11ddhis111 more 
profoundly. 
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(Upper right): Visitor Helene Knox talks 
with Zen master Sl11111ry11 Suzuki after break
fast. She was in Japan when lier father 
served in a USAF base there. There are a 
few visitors like her to tl1e center occasional
ly. At left is a 28-year-old Zen priest from 
Japan, Hirobumi Chino. 
(Lower right): Tim Buckley instructs new
comers to the center, Helene Kno~· and Belle 
Randall, l101v to perform Zazen, sitting medi
tation. 
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Weekly meeting of Freedom City residents. 
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HOW FREEDOM Cl 
It was only six years ago that the first 

lonely SNCC worker intruded in the 
Mississippi Delta. Dressed in overalls to 
look like any one of thousands of cotton 
choppers, he walked from shack to 
shack, finding in each a family of lonely 
desperation. These were the black peo
ple who, before the machines came, had 
turned the Delta into one of the nation's 
most fertile areas. 

As dusk began to fall, he found tired 
women who had labored all day with 
hoes, now standing over their wood 
stoves making corn bread and beans. 
They were happy to share with a visitor 
from the outside world. 

They and their husbands listened to 
this young man-whose whole life 
seemed filled with hope-tell of ways 
to register and vote and take part in 
"the white man's affairs." The words 
were unreal because they knew black 
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people worked in the fields and did what 
the white man said because their very 
existence depended on him. No, they 
would not register. Their fear of losing 
what little they had was too great. 

But the young man continued on 
down the road with hope that in the next 
shack he would find someone who dared. 

Slowly people began to respond with 
more than furtive glances and fear. One 
by one black people began to realize the 
desperate condition of their lives and the 
need to assert themselves as men and 
women if it was ever to change. The 
price they paid in beatings and burnings 
will never be fully known, but black peo
ple began to register. 

As their numbers grew, they spoke 
with one voice against simple injustices 
in their dailr lives. They became a visi
ble, unified group when they publicly 
demonstrated over their grievances. The 

anger and wrath of white society de
scended on them in full force with devas
tating results. Their shaJ...-y unity cnun
bled and fell as tl1e white man's punish
ment was dealt to each individual. The 
plantation owners who traditionally ha~l 
dealt with their field hands as they 
would children, reacted as a parent to
ward a rebellious child by depriving 
those who spoke out of tl1e plantation's 
paternalistic care. Holding in their hands 
tl1e power to open and shut tl1e doors to 
life's necessities, the white man had a 
persuasive argument. Despite the pres
sure, some stood their ground alone and 
vowed never again to be "obedient chil
dren." 

The white community's reaction to 
these individual acts frightened many 
blacks, but fused together those who 
would not tum back. Each new cycle of 
violence found more and more people 
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Mi's. Ora D. '~'ilson is now building a business to suppo1t her family. 

CITY OVERCAME 
By Sue Geiger, a staff member of the Delta Ministry in Greenville, Mississippi 

willing to take the risk. Those who had 
broken the old patterns became evange
lists for the cause. Freedom meetings 
became the focal point for testimonials. 
Common needs and problems were 
shared. These meetings, held in the con
text of the church, were the black com
munity's first steps towards developing a 
meaningful sense of community. This 
"church at worship" became the "church 
at work" as it began to address itself to 
solving the wrongs it had condemned 
for so long. 

Seeing this real e:\.-pression of the 
church in the lives of those whose faith 
thrust them into a dangerous arena, the 
institutional church responded, saying 
that it must stand with these "children 
of God" in their time of trouble. The 
Delta ivlinistry was the expression of this 
concern. 

The National Council of Churches ini-
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tinily involved a small number of clergy 
in an open-ended program to bring re
sources into the black communities. 
These first men found that the ministry's 
direction and programs must come from 
creative local leaders. ·within a short 
time the Delta :Ministry became an arm 
of the local community's goals. 

TI1e Delta Ministry's programmatic 
emphasis became centered on commu
nity awareness and development. In this 
way, programs of welfare and relief, 
citizenship education and voter registra
tion became, not ends in themselves, but 
means by which the community could 
draw together and test its own ability. 
Self-awareness grew through the Child 
Development Group of Mississippi's 
Head Start program, which has been 
attacked precisely because it is a vehicle 
for total community involvement. Peo
ple began to find an independent way of 

earning money. They became involved in 
their children's education. Thev realized 
that they were capable of ad~iniste1ing 
significant programs. As they sought to 
solve their children's problems, they de
veloped an awareness of their needs in 
the areas of housing, education, jobs, 
nutrition and health. The poverty pro
gram became an e:1.-pression of the black 
community's new independence and an 
outlet for creative problem solving. And 
yet, this was not enough. 

By 1967 the black community had ob
tained effective voting power. TI1e first 
people to step forward to register gener
ally became the leaders. Last year 
twenty-two black candidates were 
elected (out of 122 who ran). Political 
power, of itself, will not answer all the 
needs, but those communities where 
black candidates were successful in the 
November elections are now focusing on 

[ 85] 33 



the need for quality education and eco
nomic development. 

For others a more radical approach be
came necessary. Replaced by machines, 
unskilled and illiterate and not seeing the 
northern ghetto as the answer to their 
needs, they sought help in rebuilding 
their lives. In the desperate winter of 
1966, without jobs and food, a represen
tative group attempted to bring national 
attention to their· plight by sitting in at 
the Greenville Air Force Base. 'Vhile the 
federal government stalled in its prom
ises of food, and the Delta Ministry 
struggled to provide food and shelter, the 
community searched for its own identity. 

This was not easy for people who had 
never had the chance to share responsi
bilities and determine their own lives. 
The simple decisions most people take 
for granted are difficult for people who 
have ceased to trust themselves or their 
neighbors. Filled with apprehension, 
their early decisions often reflected an
archy. Yet it is within this kind of com
munity-where people are free to de
troy-that people are free to create. 
Slowly they began to see that they were 
free to make decisions and that their 
decisions had meaning not only in their 
own lives but in the life of the commu
nity. Slowly, painfully, this beginning of 
trust, nurtured by the hope of houses 
and jobs, enabled them to grow in their 
sense of interdependence and self-worth. 

Four hundred acres of land were ac
quired, a crop was planted, and tempo
rary homes were erected. Freedom City 
was a physical reality on which to base 
their hopes. Six months later much of 
this was destroyed when a storm demol
ished the temporary housing. Families 
lived in a barn through much of the 
winter. The crop had failed and there 
was no money for the mortgage pay
ment. But the people had built a spiri
tual base which allowed them to see be
yond their plight and to have faith in 
their ability, as a community, to meet 
their common needs. 

Delta Ministry lived with them in 
their hope for a new life and worked to 
find the resources necessary for individ
ual and community development. Nego
tiations continued with the Office of Eco
nomic Opportunity ( OEO) for funding 
of an education and self-help housing 
project. Needs at Freedom City were 
met as much as possible from contribu
tions. The mortgage payment was met 
primarily with a gift from the Dutch 
Reformed Church. Money was found 
to buy and move to the site of buildings 
remodeled for apartments. 

In April, 1966, OEO granted $199,805 
to the Delta Opportunities Corporation 
for administrative and training costs of 
the self-help housing project. Ford Foun-
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dation gave $166,000 toward a water and 
sewage system and materials. Men will 
receive basic education and training in 
carpentry, plumbing, brick masonry and 
electrical wiring. They will build their 
own homes during the project. Delta 
Opportunities Corporation is a biracial 
board of Mississippians, representing 
nine Delta counties, which was estab
lished in 1965 with the help of the Delta 
Ministry as a non-profit agency through 
which government and private resources 
could be channeled for developmental 
projects. They have direct responsibility 
for administering the OEO project. 

\Vitl1 tlle hoped for job training and 
new homes now a reality, the people 
could begin to make constructive plans 
for their new community. The project 
would mean the addition of twenty or 
thirty families to the fourteen already 
living at Freedom City. Two white fami
lies joined the group last summer. Work 
on a baseball diamond and picnic area 
on twenty acres set aside for a commu
nity park took up spare time during the 
summer months. Anotl1er twenty acres 
has been designated as the site for a 
school. The training project began in No
vember, with actual house building 
scheduled to begin in March and be 
completed late this summer. 

Delta Ministry has worked with the 
Freedom City residents to enable them 
to find solutions to tl1eir problems. The 
housing project will not meet all their 
needs, and Delta Ministry continues to 
seek the resources necessary for other 
phases of community development. A 
health program requested in the original 
proposal to OEO was not included in the 
final project and no job training is pro
vided for women who are heads of 
households. 

A grant from United Church \Vomen 
is providing a licensed practical nurse 
to conduct a health education and nu
trition program for the women. Another 
grant is enabling a medical program 
which will include complete physical 
and dental examinations for up to 150 
persons. A demonstration house, re
decorated by the women in a program 
designed to teach them how to select 
paints, colors and furnishings, will have 
health education and nutrition classes. 
They will plan and prepare meals served 
to students in a pre-school program for 
children of families participating in the 
housin~ project. Neighborhood Youth 
Corps students from nearby Greenville 
assigned to the Delta Ministry are being 
trained as aids in the pre-school and nu
trition programs. 

Two women heads of households have 
opened a store with limited stock and 
are being trained so that when the houses 
are completed, they will be ready to 

open a full-scale business. Anotller wom
an has received sewing lessons and soon 
will be able to support herself and her 
children by making and selling clotl1es. 

Delta Ministry is working now to find 
the necessary resources to build a church 
and a school. A classroom building con
structed for the housing project will be
come the community center. Plans for 
the businesses needed in a community 
are being made. The needs are still tre
mendous, but the basic ingredient of 
people working together in faith and 
hope to build a better life is firmly in
stilled. 

The invisible line between despair and 
hope has been crossed for these families. 
But we need not sit back content that 
the church has solved a problem. There 
are many others in the Mississippi Delta, 
sick and hungry, who are alone and 
afraid. These, too, must find their hope 
in a community of faith where men are 
free to care. 

Natlran Lawrence, Freedom City resident, 
crying. 
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Delta Ministry volunteer tutoring one of the 
children. 
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WINDOW ON THE UNITED NATIONS 

Elimination 
of All Forms of 
Religious Tolerance 
Or, the Case of the 
Receding Deadlines 

BY Al\'IY LEE 

View of a section of tlie UN Third Committee (Social, Humanitarian and Cultural) 
during debate 011 draft convention on elimination of all forms of religious intolerance. 
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Resolution 1781 adopted by the 
United Nations General Assembly at its 
17th session ( 1962) called on the Com
mission on Human Rights to prepare a 
draft declaration on the elimination of 
all forms of religious intolerance for the 
Assembly to consider at its 18th meeting, 
and a draft convention on the same topic 
to be submitted, if possible, for the 19th 
session and not later than the 20th. It is 
now slated as a high priority item for the 
23rd session in 1968. 

Like brotherhood, religious tolerance 
is something everyone presumably is for. 

Yet the UN Third Committee (Social, 
1-1 umanitarian, and Cultural), working 
last fall to turn out a draft convention 
on the elimination of all forms of reli
gious intolerance in time for the Inter
national Year for Human Rights-this 
year-got bogged in so many disagree
ments over religious concepts, terms, 
wordings, nuances of meaning, interpre
tations, omissions and commissions that 
it wound up the 29 meetings devoted to 
the topic with maximum intolerance and 
minimum achievement. 

A member of the Secretariat who at
tended all 29 meetings (October 17-No
vember 14, 1967) made this point: if it 
took the 32-member Commission on 
Human Rights three years just to get a 
draft to the Third Committee, how could 
that 122-member committee be expected 
to resolve the complexities of so sensitive 
a subject in a mere two months? 

Even a superficial attempt to untangle 
the skeins of reasoning, argument, and 
debate carried on by the committee 
brings one immediate realization: that 
setting up standards of religious toler
ance for the world is no job for the faint
hearted, the impatient, or the instant
success makers. 

Inasmuch as the Third Committee had 
on its agenda both a draft declaration 
and a draft convention on the elimina
tion of all forms of religious intolerance, 
it might be well first to clear up any 
confusion as to those terms. 

A declaration, the secretariat member 
explained, acts as a moral force upon 
nations to uphold and, hopefully, prac
tice the ideals it embodies. 

A convention, on the other hand, is 
a legal document which is binding only 
on the countries that ratify it. 

An Economic and Social Council 
(ECOSOC) document puts it this way: 
"In United Nations practice, a 'declara
tion' is a formal and solemn instrument, 
suitable for rare occasions when princi
ples of great and lasting importance are 
being enunciated, such as the Declara
tion on Human Rights .... A 'declara
tion' is adopted by resolution of a 
United Nations organ. As such it can
not be made binding upon Member 
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States, in the sense that a treaty or rnn
vention is binding upon the parties to 
it. ... However ... it may be considered 
to impart, on behalf of the organ adopt
ing it, a strong expectation that mem
bers of the international community will 
abide by it. ... " 

The draft convention on the elimina
tion of all forms of religious intolerance 
-Item 54 on the Third Committee 
agenda-had its genesis in a resolution 
( # 1781) passed by the General Assem
bly on December 7, 1962 at its 17th ses
sion. The resolution requested the Eco
nomic and Social Council to ask the 
Commission on Human Rights to pre
pare (a) a draft declaration on the elimi
nation of all forms of religious intoler
ance, to be submitted to the Assembly 
for consideration at its 18th session, and 
( b) a draft international convention on 
the same topic to be submitted to the 
Assembly if possible at its 19th session 
and, in any case, not later than its 20th 
session. Member states were invited to 
submit comments and proposals for the 
draft convention, and ECOSOC was 
asked to keep in mind views of the Sub
Commission on Prevention of Discrimi
nation and Protection of Minorities, the 
debates at the Assembly's 17th session, 
proposals by governments, and any inter
national instruments already adopted in 
the fieh'l by the specialized agencies. 

At its 20th session, the Commission on 
Human Rights set up a working group 
of 17 e;"l.-perts to prepare a draft declara
tion. This working group got through 
only the first six articles of the prelimi
nary draft submitted by the Sub-Com
mission on Prevention of Discrimination 
and Protection of Minorities. This it 
submitted to the Commission on Human 
Rights, along with alternative texts and 
proposals. 

In January, 1965 the working group 
submitted to the 21st session of the Com
mission on Human Rights a preliminary 
draft of an international convention con
sisting of a preamble and 13 articles. It 
also submitted a preliminary draft of 
additional measures of implementation 
which, it was thought, might help to 
make the draft international convention 
more effective. 

The Commission got as far as adopt
ing the preamble and four articles of 
the draft convention before time ran out. 
The item was given "absolute priority" 
for its 22nd session. 

Meanwhile, in a resolution of Novem
ber 1, 1965 the General Assembly re
quested ECOSOC to "invite the Com
mission to make every effort to com
plete, at its 22nd session, the preparation 
of the draft declaration and the draft 
convention in order that they might be 
submitted to the Assembly at its 21st ses-
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sion ., ( 1966). 
The Commission managed to add five 

more articles to the adopted preamble
and-four of the draft convention. Time 
vanished again. Again completion of the 
draft convention was given '11ighest pri
ority" for the Commission's 23rd session. 

In a resolution of August 5, 1966 the 
Economic and Social Council requested 
the Commission on Human Rights to "do 
its utmost to complete consideration of 
the draft international convention at its 
23rd session" (February 20-March 23, 
1967). 

From that session emerged a preamble 
and 12 articles, plus other draft articles 
and the previously submitted draft of 
additional measures of implementation 
which the Commission had not had time 
to consider before. This package went 
to ECOSOC with a recommendation 
that it be transmitted to the General As
sembly. 

Finally, in the fall of 1967, the Third 
Committee sat down to consider this 
draft convention (Item 54). It spent the 
first 12 meetings in general debate. 
Agreement jelled on one rudiment at 
least: the need for international legisla
tion to eliminate religious intolerance 
and discrimination based on religion or 
belief. 

Several delegates felt that greater ac
ceptance of the principle of eliminating 
religious intolerance would have been 
gained if the Commission on Human 
Rights had followed the suggestion in 
General Assembly resolution 1781 to 
prepare a draft declaration first, and 
follow it with a draft convention. They 
reasoned that a draft declaration would 
have given member states an oppor
tunity to bring a greater maturity of 
thought to bear on the preparation of 
the draft conventim1, and thus perhaps 
remove its shortcomings and clarify am
biguities. 

Others took the position that it was 
of no real moment which came first, 
draft convention or draft declaration. 
But because the draft convention was al
ready before the committee, it should be 
considered before the draft declaration 
which was still under discussion by the 
Commission on Human Rights. 

Then began the battles, skirmishes, 
ploys, and counterploys to adjust the 
draft convention to the myriad views of 
122 countries as to what constitutes reli
gious intolerance and how it is to be 
eliminated. 

Some delegations thought the draft 
tended to discriminate between religion 
and atheism and thus held in itself a note 
of intolerance. They argued that the 
draft articles were concerned mainly 
with the protection of one particular 
form of religion and contained no ade-

quate safeguards against exploitation of 
religion for political or racial purposes. 

The representative of Hungary said 
he believed the draft convention did 
not respect that principle of universality 
(all beliefs had to be respected and pro
tected against administrative, political 
or any other kind of pressure) : the sec
ond part of the proposed text was accept
able to all, but the preamble and the first 
part were obviously inspired by western 
European religious beliefs and especially 
by the Catholic faith or, more precisely, 
by ideas which had been guiding the 
activities of the church militant for cen
turies and which had camouflaged the 
imperialistic ambitions of the western 
countries in Africa and Asia. It was en
tirely inadmissible for a draft conven
tion aimed at eliminating religious intol
erance to discriminate between different 
religions. In the present form, the text 
guaranteed religions practicing intoler
ance the right to propagate their doc
trine. He wondered whether Article III, 
par. 2 ( g), which guaranteed believers 
the right to organize international asso
ciations, did not in fact allow churches 
to form such associations. Codifying the 
right of believers to disseminate their 
ideas by any means was tantamount to 
codifying religious intolerance. 

Some delegates noted omission in one 
article of a clause that would safeguard 
the rights of the individual with regard 
to religious marriage ceremonies and 
legal dissolution of the maniage. Their 
view: there should be consideration of 
the freedom of an individual to contract 
a marriage or be party to its dissolution 
without being subjected to any discrimi
natory action of certain religions. 

The representative of India said that 
some religious rites might conflict with 
economic and social reforms undertaken 
by governments. In matters of marriage 
and divorce, in particular, religious rites 
were often in conflict with human rights 
as enunciated in the Declaration on the 
Elimination of Discrimination against 
Women just adopted by the Commit
tee. . .. If India were to accede to the 
convention in its present form, it would 
have greater difficulty in producing a 
uniform civil code, as it wished to do .... 
In a large number of cases, economic, 
financial or political activity was associ
ated with religious practice, and many 
religious communities tended to confuse 
the two. It was therefore important that 
the right to control economic, financial 
or political activity associated with reli
gious practice should not be denied to 
the state .... 

His delegation was particularly con
cerned, he said, about tl1e provisions of 
the draft convention rl'garcling the right 
of religious communities to establish in-
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tcrnational associations and the freedom 
to make pilgrimages outside their coun
try, although the Indian government had 
been providing full facilities to about 
10,000 lvfuslims to go on pilgrimage to 
Mecca every year. While India had given 
the right to foreign missionaries to un
dertake religious, educational, and social 
activity in India, no state could guaran
tee to non-citizens rights which jeopar
dized its security. Similarly, no state 
could permit, in the name of religious 
rights, activities which were likely to be 
a source of clanger to its tenitorial in
tegrity or sovereignty .... He appealed 
to various delegations not to treat a 
purely humanitarian measure from the 
viewpoint of the cold war and not to seek 
to devise excuses for interfering with 
the sovereignty of states .... 

Debate mounted over the reference to 
anti-semitism in Article VI. Some dele
gates expressed the opinion that anti
semitism was the classic example of 
religious intolerance in the world and 
as such should be specifically mentioned. 

Tile representative of the United Arab 
Republic expressed surprise that no one 
had thought of guaranteeing the individ
ual's right not to be eiqJelled from his 
homeland. TI1ere were over one million 
Arab refugees who had been expelled 
from their country for religious rea
sons . ... Refening to Article VI he said 
there were many people who confused 
anti-semitism and anti-Judaism. Actu
ally, the Semites included the Jews and 
the Arabs, the latter being the more nu
merous. There had been no manifesta
tions of anti-semitism throughout the 
course of history, and it was the Jews 
and not the Arabs who had been perse
cuted in Europe. Furthermore, the con
vention was directed toward the elimina
tion of all forms of religious intolerance, 
and it was therefore inappropriate to 
attach more importance, among the very 
many forms of religious intolerance exist
ing throughout the world, to one form 
rather than another. TI1ere were suffi
cient arguments at hand to condemn 
Nazism, Zionism, and Fascism, and all of 
them deserved condemnation in the 
same way. Furthermore, the term 
"Semite" designated a race, not a religion, 
and was therefore out of place in the 
convention. 

Finally, he pointed out, in the debate 
in 1965 on the international convention 
on the elimination of all forms of racial 
discrimination, the General Assembly 
had decided by a substantial majority to 
delete the reference to anti-semitism. 

He further pointed out that it was for 
political reasons that anti-semitism had 
been included in the text, on the pro
posal of the Israeli delegation. The Zion
ists regarded anyone not supporting 
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Israeli policy unconditionally as an anti
Semite. In the United States, various 
political figures and a section of the press 
were accusing anyone not siding whole
heartedly with Israel as being anti
semitic. Also in the United States a Ne
gro students' organization which had 
pleaded in favor of the Arab refugees 
expelled by Israel had been accused of 
anti-semitism. 

Opinion was voiced that the conven
tion would achieve a greater degree of 
universality if it avoided mention of 
specific forms of intolerance. 

Ultimately the committee voted 87 for, 
two against, with seven abstentions, to 
adopt a draft resolution proposed by the 
representative of Upper Volta, reading: 
"The Third Committee decides not to 
mention any specific example of religious 
intolerance in the international conven
tion." 

A Ukrainian amendment to alter the 
title of the convention was voted down. 
However, an amendment proposed by 16 
countries to amend the title to read "In
ternational Convention on the Elimina
tion of All Forms of Intolerance and of 
Discrimination Based on Religion or Be
lief" was adopted, 89 to 0, with one 
abstention. 

There followed a series of amendments, 
and sub-amendments to amendments 
proposing word changes, deletions, re
placements of paragraphs with other 
paragraphs, and additions of new para
graphs to the Preamble and Article I. 

Political overtones crept in with 
amendments such as one proposed by the 
Soviet Union to add new paragraph read
ing: 

"Convinced that manifestations of free
dom of conscience, religion or belief 
should not impede the implementation of 
measures for the elimination of colo
nialism and that they should not 
serve as a means of interference in the 
political life of a country or as an instru
ment of foreign interference in the inter
nal affairs of other states ... " 

After amendments by Pakistan and 
Argentina to this Soviet amendment, it 
was revised to read: 

"(a) Convinced that manifestations of 
religion or belief should not be abused to 
impede the implementation of measures 
for the elimination of colonialism and 
racialism, (b) Considering that manifes
tations of religion or belief should not 
sen'e as a means of interference in the na
tional life of countries or as an instrument 
of foreign interference in the internal af
fairs of other states and people ... " The 
second paragraph was later withdrawn 
by the Soviet representative. 

At its 15llth meeting, after further 
amending, the committee adopted the 
preamble as a whole by 58 votes to none, 

with 45 abstentions in a roll-call vote re
quested by the representative of the 
United States. 

Also at this session the committee 
adopted Article I, as a whole, as 
amended, by 91 votes to two, with six 
abstentions. 

Following is Article I of the draft con
vention, showing paragraph by para
graph the original and the amended ver
sion as adopted by the Third Committee: 

ARTICLE I 

Par. (a) Original: The expression "reli
gion or belief" shall include theistic, non
theistic and atheistic beliefs; 

Par. (a) Adopted: Same 

Par. ( b) Original: TI1e expression "dis
crimination on the ground of religion or 
belief" shall mean any distinction, exclu
sion, restriction or preference based on 
religion or belief which has the purpose 
or effect of nullifying or impairing the 
recognition, enjoyment of exercise, on an 
equal footing, or human rights and funda
mental freedoms in the political, eco
nomic, social, cultural or any other field 
of public life: 

Par. ( b) Adopted: Same 

Par. ( c) Original: The expression "reli
gious intolerance" shall mean intolerance 
in matters of religion or belief; 

Par. ( c) Adopted: Same 

Par. ( d) Original: Neither the estab
lishment of a religion nor the recognition 
of a religion or belief by a state nor the 
separation of church from state shall itself 
he considered religious intolerance or dis
crimination on the ground of religion or 
belief, provided that this paragraph shall 
not be construed as permitting violation 
of specific provisions of this Convention. 

Par. ( d) Adopted: Neither the estab
lishment of a religion nor the recognition 
of a religion or belief by a state nor the 
separation of church from state and the 
existence of a system of public education 
independent of any religion or belief shall 
itself be considered religious intolerance 
or discrimination on the ground of reli
gion or belief, provided that this para
graph shall not be consh"ued as permit
ting violation of the provisions of this 
Convention. 

Time having run out again, the Third 
Committee wound up its 1514th meeting 
-the last meeting devoted to considera
tion of Item 54-with a resolution recom
mending to the General Assembly that 
priority he given to the draft declara
tion and draft convention on the elimina
tion of all forms of religious intolerance 
during its 23rd session in 1968. 
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METHODISM 

AMONG THE 

BLACl(FEET 
INDIANS 

BY MARJORIE V ANDERVELDE 

~- --.~ 

On tl1e reservation, Shirley Bell slrows tlie author lrow to bang the Indian dmm. 

FEI3HUAHY 1968 

Within the ranks of Methodism there 
is a desire to lend a hand to the Blackfeet 
Indians, on their plains Reservation that 
backs up to the Rocky Mountains of 
Montana. 

We feel called most urgently to be 
Christian where there is great need-a 
need for encouragement, for employ
ment, and for bread-bread for the table, 
and bread for the spirit. 

To understand the need we must recall 
the tribal background. The first white 
people to visit the Blackfeet were im
pressed by the tribe's fine leadership, and 
its cleanliness as compared with some 
other tribes. \Vhen the fur traders came 
along, they referred to the Blackfeet as 
their "best behaved and most honorable" 
customers-numbering more than ten 
thousand. 

The Blackfeet Indians and the white 
settlers did not engage in war, although 
there was an "incident" in 1869. Tribal 
deterioration came about from less direct, 
but nonetheless devastating causes, one 
cause being epidemics of smallpox. Then 
whiskey traders came, to persuade the 
younger Indians to steal horses and cat
tle, to trade for liquor. \Vise Indian lead
ers opposed this practice, but they were 
ovenuled. Under the influence of liquor 
the people deteriorated morally. 

Then the buffalo that had been avail
able for both food and robes disap
peared. Tribal numbers decreased steadi
ly until 1900. 

Methodism's first contact with the 
Blackfeet Indian people was through a 
Methodist minister, the Reverend vVil
liam \Vesley van Orsdel, who was named 
"Great Heart" by the Indians. Several of 
the early Reservation chiefs became 
Methodists. 

Currently, there are several church 
groups on the Reservation. Some wise 
leaders are appearing. 

Methodist leaders now on the Reserva
tion include the Reverend James E. Bell, 
the Reverend Conrad Himmel, Mr. Harrv 
Pearson, and their families. · 

The Bells have been working with the 
Indians for eight years. Two of their five 
children are adopted Indian girls. The 
Bells serve the outlying missions at Heart 
Butte, Apistatoke, and Babb. 

The Himmels serve the Browning 
Methodist Church, and work with social 
concerns. Mr. Pearson assists with the 
latter. 

The mission event of the year is a mid
summer camp meeting that brings a 
flurry of church-related activities to 
Apistatoke. A cluster of tepees is con
structed around a small church. Meals are 
cooked in the church basement. 

The people are called from their tepees 
to early morning worship by the rhythmic 
beating of !\fr. Beaver Ironpipe's drum. 
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This drum is of moose hide tightly 
stretched over a frame. Mr. Ironpipe's 
real name is John, but everyone calls him 
"Beaver" after his accident of being 
caught in a beaver trap. 

Camp meeting days are full of work 
shops, classes, worship services, and story 
sessions scaled to each age bracket. Dur
ing the summer of 1967 there was an in
terruption of the camp meeting program, 
when some of the men were called away 
to fight the forest fires that plagued the 
northwest. 

The Babb congregation, with its new 
log church (backed by the high Rockies 
of the Glacier National Park) has an 
unusual mountain retreat. It is reached 
by groups riding horseback and leading 
pack horses. Young people of this area are 
able horsemen and like to ride. 

Gordon Binning, a Methodist layman 
from Salmon, Idaho, who is an experi
enced packer, headed the 1966 pack trip. 
Henry Whitford of Babb was "chief 
wrangler." The 'Vhitfords and their nine 
children belong to the Babb congrega
tion. 

An especially loyal member of the 
Babb log church is fourteen-year-old 
Charley Chan (an affectionate nick
name). Charley is first at the church 
every time the doors open. 

The Reverend Himmel's congregation 
in Browning is made up, partially, of em
ployees of the Bureau of Indian Affairs 
stationed at the Reservation. 

Presently a group task force is working 
to help Indians in Browning who are dis
associated from the community to find 
themselves and their places as partici
pants in community life. 

Earl Oldperson, the tribal council 
chairman, heads a committee within the 
tribe that is attempting to bring industry 
into the area. A local industrial corpora
tion also works on this partial solution to 
unemployment. Incoming industry would 
add to the employment opportunities 
now available to only a few. 

There are some Blackfeet Indian men 
who accept responsibility well, and are 
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Bronze Horseman, by Gary Schildt, a Blackfeet Indian mtist. 

in business. Mr. Tom Bacell has ranch 
and cattle interests. Mr. Bob Anderson is 
with Texaco Oil. He was named "Man of 
the Year" by the state Junior Chamber of 
Commerce in 1965. Mr. Forrest Little 
Dog operates the Standard Station, and 
he is a member of the tribal council, in 
charge of housing. 

Mr. Little Dog told me that, under a 
mutual benefit housing program, Black
feet Indians agree to work together on 
construction of houses. Material is fi
nanced by F. H. A. in return for a $2,500 
mortgage on each house. 

While the Blackfeet people struggle 
toward the dignity of self-support in the 
twentieth century, it is hoped that they 

will keep firmly in mind the richness of 
their tribal heritage. To this end, and to 
revive interest in, and adeptness for, tra
ditional handicraft, Methodist workers 
hope to sponsor classes in these subjects. 
There are on the Reservation tribal elders 
who would be excellent resource persons 
in these fields. 

A young artist of the · Blackfeet tribe, 
Gary Schildt, is pleading the case for his 
people in painting and sculpture that re
flect the insecurity tJ1e Indians endure. 

'\'e have presented here some of the 
concerns and goals of the church, for the 
Blackfeet Indians. The call to be more 
Christian in our outreach is more urgent 
where people are in great need. 
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('('Support, 

Sustain, 

and 

Comfort" 

By Elizabeth Watson 

THE WORLD DAY OF 
PRAYER COMES ON 
THE FIRST FRIDAY 
OF LENT, MARCH I, 
1968 

FEBRUARY 1968 

A sentence from the literature of the 
\Vorld Day of Prayer reads: 

"\Ve are to support, sustain, and com
fort each other; when there is a burden to 
be borne, everyone helps the one who is 
bearing it." 

The theme of the 1968 World Day of 
Prayer is from Galatians: "Bear one an
other's burdens." 

Some of these burdens are so familiar, 
so commonplace, so eve1yday-ish that 
perhaps we have forgotten to notice 
them. They may include illiteracy, unem
ployment, poverty, disease, famine, lone
liness, lack of opportunity, and lack of 
concern. 

Since 1877 a call to prayer has been 
heeded by Christian women. In that year 
a Presbyterian woman, Mrs. Darwin 
James, inaugurated a national day of 
prayer, hoping that her fellow Presby
terians would endorse a special time of 
contrition and confession, a time of giving 
toward the needs of a needy world. 

In 1880 a second call was made by Mrs. 
Montgomery and Mrs. Peabody, These 
Baptist ladies, after a world tour, pro
claimed the great need for education and 
for literature for women of the Orient. 

In 1919 these calls were united in an 
interdenominational season of prayer for 
all missions. 

Since 1941 the Church Women United 
of the National Council, with headquar
ters at 475 Riverside Drive, New York 
City, have undertaken the responsibility 
of planning and carrying out the obser
vance of this special Day. 

This Day began with the vision of a 

few women. It has grown to involve mil
lions of women around the world. In 126 
countries, tenitories, and protectorates 
women now unite in a worldwide chain 
of prayer on this day-always the first 
Friday of Lent. 

Each year the service for the \Vorld 
Day of Prayer is written, by invitation, by 
a different group of women in different 
portions of the world. The 1967 service 
was by the women of Scotland. This 
year's service is by women of the Asian 
CJrnrch \Vomen's Conference, directed 
by Mrs. Rathie Selvaratnam of Ceylon, 
who is chairman of this Conference. 

In each country the organized groups 
of church women make the decision as to 
what projects will be aided by their offer
ing. 

In the United States the offering goes 
to strengthen the church in the world, 
through Overseas Ministries; and in the 
home field, through Christian Life and 
:tvfission of the National Council. 

The literature for the World Day of 
Prayer, available from the Department of 
Publication Services, Box 675, j\fadison 
Square Station, New York, N. Y. 10010, 
is available in Spanish and English for 
adults; and in English for children's pro
grams. It is also available in Braille. 

"There's a Wideness in God's Mercy," 
is the first line of a hymn used in the 
\Vorld Day of Prayer service. The women 
and children of the world, the ones who 
are in need of all the material and spirit
ual comfort we can give, are looking to 
us to sustain and support them in today's 
far-from-merciful world. 
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Prayers from the 
Children's Service of 
the World Day of Prayer: 

From Japanese children: "Bless 
all the children who live in incon
venient and lonely places ... " 

From a Sunday school in New 

Zealand: "Forgive us for the times 
we could have helped, but didn't. 

From children in Nigeria: "Teach 

us to cling to You all the days of our 

life . .. " 
From Belgium: "Jesus, you have 

loved the poor very much, You have 
been kind to the unfortunate ... " 

From India: "Now I am going to 

sleep. Guard me and all children of 
the world. We are in your care . .. " 

From a Christian school in 
Guyana: "All the children of the 
world are friends; Let us march on 
together ... to build a good world. 

From a Sunday school class in the 
United States: "Each one has dig
nity of his own and value to you ... 
Guide us ever to follow your way. 

" 
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SOME MAJOR PROJECTS 

TO BENEFIT FROM THE 

WORLD DAY OF PRAYER 

OFFERING: 

OVERSEAS: 

THIRTEEN COLLEGES IN AFRICA, INDIA, 

PAKISTAN, JAPAN, KOREA, HONG KONG, 

TAIWAN, AND LATIN AMERICA; 

CHRISTIAN LITERATURE FOR WOl\'IEN 

AND CHILDREN OF ASIA, AFRICA, AND 

LATIN AMERICA; AND FOR CHRISTIAN 

HOME AND FAMILY LIFE; 

SCHOLARSHIPS FOR WOMEN TAKING 

TRAINING FOR CHRISTIAN 

BROADCASTING IN AFRICA; AND 

SCHOLARSHIPS FOR GIRLS IN THE 

MIDDLE EAST. 

AT HOME: 

RELIGIOUS WORK DIRECTORS FOR 

INDIAN YOUNG PEOPLE; 

A PROGRAM OF FRIENDLY RECEPTION 

AND HOSPITALITY FOR INTERNATIONAL 

STUDENTS; MIGRANT MINISTRY; 

ADULT LITERACY PROGRAM IN THE 

UNITED STATES. 
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T H E M 0 V I N G F I N . G E R.:. W R I T E S 

American infantrymen bow heads during prayer service 011 edge of trench at Bu Dop 
special forces in South Vietnam. The area has been under heauy Communist mortar and 
rocket attack. 

PRESIDENT HOPES POPE 
CAN HELP CAPTIVE Gl'S 

Prnsident Johnson has placed heavy c011-
fidence in the hope that Pope Paul VI may 
be able to effect more humane treatment of 
American war prisoners held in North Viet
nam. 

The President has asked Pope Paul to in
tercede for the American prisoners, who for 
the second year in a row were refused 
packages sent by their families in the states. 
The government of North Vietnam sent back 
all Christmas packages, noting that they 
were being refused by its postal service. 

Of his visit with the Pope, Mr. Johnson 
said: "I told him how we hoped he would 
intercede on their behalf, seeking to gain for 
them more humane living conditions and the 
elemental right to communicate with their 
loved ones," I assured him that his represen
tatives would be welcomed wherever prison
ers were held in South Vietnam." 

Although No1th Vietnam is a signatory 

FE13HUAHY 1968 

to the 1954 Geneva Agreement, which pro
vides for the treatment of war prisoners, the 
Communist government says it does not con
sider captured Americans to be war prison
ers, but war criminals. Efforts by the Red 
Cross and other international agencies have 
been stymied. (RNS) 

CLERGY, LAYMEN CONCERNED 
PLAN SECOND MOBILIZATION 

Leaders of Clergy and Laymen concerned 
about Vietnam invited churchmen from 
across the nation to join them in \Vashington, 
D.C., early this month to visit with Congress
men and "to talk tactically about increased 
opposition to the Vietnamese war." 

Approximately 2,600 persons responded 
last January to a call from the organization 
to mobilize in \Vashington. 

Invitations to clergymen and laymen ap
peared as advertisements in year-end issues 
of several periodicals. 

"Death, destruction and despair have been 

heaped upon the Vietnamese people in the 
name of freedom and democracv-in the 
name of America," the ad decla;·e<l. "The 
blood we shed in Vietnam makes a mocken· 
of all our proclamations, dedications, cel~
brations . Has our conscience become a fossil? 
Is all mercy gone?" 

The statement was signed by fourteen reli
gious leaders, including Dr. l\fartin Luther 
King, Rabbi Abr:iham Heschel of Jewish 
Theological Seminary of America, Rabbi 
Arthur Lelyveld, president of the American 
Jewish Congress, and two Methodist bish
ops: Bishop John Wesley Lord of Washing
ton, D.C. and Bishop R. Marvin Stu:irt of 
Denver, Colorado. (RNS) 

NATIONAL DIVISION WORKS 
WITH STOREFRONT CHURCHES 

The National Division of the Methodist 
Board of Missions and 25 conservative evan
gelical churches, some of them so-callccl 
storefront churches, arc working out a "part-
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THE 
INTERPRETER'S 

BIBLE 
It's called "Christendom's most comprehensive commen
tary," and here's why: King James and Revised Standard 
Versions printed side by side for easy comparison and 
study, introductions to each biblical book and to the 
Bible as a whole, explanations of the biblical text, ap
plications of the Bible's teachings to modern life, general 
articles on such topics as the Dead Sea Scrolls, outline 
and full-color maps, and 142 pages of indexes. Bound in 
blue cloth. Each volume, $8.75; 12-volume set, $89.50; 
deluxe leather edition (maroon cowhide with gold stamp
ing on front and spine-sets only), $199.50 

At your Cokesbury Bookstore 

INTERPRETER'S 

icfio1w!U~ 
THE BiefE 

IN FOUR VOLUMES 

This illustrated encyclopedia of the Bible defines or ex
plains every person in the Bible or the Apocrypha; every 
town, region, hill , and stream; plants, animals, and min
erals; objects used in daily life; and the major doctrines 
and theological concepts of the Bible. The explanations 
arc clear and nontechnical, and the text is further en
hanced by more than 1,000 black-and-white illustra
tions, 32 pages of full-color illustrations, and 24 pages 
of full-color maps. Bound in ·maroon cloth stamped in 
black, green, and genuine gold. 4-volumc set, $45 

ABINGDON PRESS 
The Book Publishing Department of The 

Methodist Publishing House 
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nership in mission" venture in ghetto areas 
of New York City. 

The plan entails the Division's starting an 
ecumenical loan fund of $100,000 for the 
churches-to help them, according to Divi
sion officials, to have adequate buildings for 
their programs. 

None of the congregations are part of The 
i\!ethodist Chi.:rch, the officials said, and thus 
the plan involves "functional ecumenicity" 
-churches of different denominations work
ing together in common mission but not 
seeking to merge structures. Most of the 
churches are in Brooklvn, but some are in 
other parts of the city .. Most serve Negroes 
and other minority groups in poor neighbor
hoods. 

Under the plan, the National Division has 
set aside for ecumenical loans $100,000 from 
its revolving loan fund, and negotiations are 
being completed for making loans to the 25 
ghetto-area churches involved. The churches 
have fmmed the Foundation for Urban Min
istries which will act as the agent for the 
churches in regard to the loans. 

The plan was worked out after meetings 
of Division representatives with the pastors' 
group. The pastors had just completed a 
course in community mission sponsored by 
New York's ecumenical Metropolitan Urban 
Service Training program (!'\'!UST-I), which 
was started by the National Division in 1965. 

One of the ministers told the Division: 
"You've got the money to help people in our 
communities, but we're there. \Ve've got the 
people and the program." 

The Division and the group agreed to 
work t{s partners in the mission to the 
ghetto areas. The pastors said one of their 
greatest needs was adequate quarters for 
their churches' work. Since they often rent 
storefronts for services and have no mort
gageable property, they said, their churches 
must pay interest rates as higl1 as 33 1/3 per
cent on commercial loans for building, re
pairs or renovation. 

What they needed, they explained to the 
Division, was an opportunity to get loans at 
a fair interest rate. "\Ve're not looking for 
charity or a handout," they said. 

In response, the National Division set 
aside the $100,000 ecumenical loan fund, 
from which loans will be made to the 
churches at the same rate as to Methodist 
congregations, currently 6 per cent. The 
loans will be processed like loans to any 
Methodist churcl1. 

Under the plan, the Foundation for Urban 
Ministries will act as agent for the churches 
in processing loans, underwriting them and 
raising a reserve fund to guarantee against a 
church defaulting on a loan. The guarantee 
fund will be invested with the Division, 
which will pay interest on it. 

The Rev. Dr. B. P. Murphy, New York, 
assistant general secretary of the National 
Division for church extension, said the tradi
tional image of a "storefront church" is that 
of a "fly-by-night, low-rate operation. Like 
many sterotypes, this is not a true picture. 
These churches have sound stewardship pro
grams and are fiscally responsible. 

"Besides, they are meeting a missionary 
need and arc serving in poor areas, where 
many in their congregations might feel un-
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comfortable in an established, mainline 
church." 

The Division's liaison staff member with 
the ministers' group, the Rev. Dr. Dennis R. 
Fle tcher, New York, said that through many 
types of programs, the ghetto-area churches 
are helping people to get the aid they need . 
He described some of the community-cen
tered programs: 

The Soul Saving Station of all the Nations 
in Harlem helps narcotics addicts. The 
Church of God in Christ in Brooklyn oper
ates a cafeteria serving lunches to workers. 
Other churches sponsor youth programs. 
operate summer camps for children, and 
sponsor anti-poverty programs such as Head 
Start and Get Set. Some are exploring the 
possibility of stmting credit unions. 

"These churches are sometimes looked 
clown upon by mainline church members," 
Dr. Fletcher said, "but they are more in
volved in mission than many established con
gregations. I believe that any money the Na
tional Division loans them will be a good 
investment in Kingdom-building." 

"SECULAR ACTIVITY" 
IS FORM OF WORSHIP 

The "secular activitv" of Christians is also 
a legitimate method of worshiping God and 
must somehow be brought into focus with 
the sacred liturgical worship of the Church. 
a Roman Catholic theologian told an audi
ence at Temple University in Philadelphia. 

Father Edward Schillebeeckx, O.P., pro
fessor of dogmatic theology at the Univer
sity of Nijmegen, the Netherlands, currently 
on a speaking tour of the United States, 
spoke on "Secularity and Contemporary The
ology." His lecture was sponsored by the 
university's religion department. 

"For the first three centuries of the Chds
tian era," Father Schillebeeckx said, "Chris
tians were proud they had no altars or 
churches. In fact, because of this they were 
called 'atheists' by the pagans of the times." 

The Dutch theologian told an audience of 
2,400 that Christ Himself lived a secular life 
in the world and gave His life in a secular 
act. 

"Calvary was not an act of liturgical wor
ship," he declared, "Calvary was not a 
church. Our redemption was accomplished 
by the takin,¥ of Christ's human life in a 
secular way. 

Father Schillebeeckx said the Christian 
commitment to society can be experienced as 
secular worship. "The Christian must not fly 
from the world but bdng the world to the 
kingdom of God," he said. The Dominican 
theologian added: 

"Without secular worship and social 
justice, church worship simply hangs in the 
air, valueless and meaningless . . . a form 
bordering on hypocrisy. 

"Social protest itself is a form of secular 
worship, a way of praising God's name, and 
holiness and prayer are identical with man's 
concern for his fellow man in the world." 

SUHARTO PLEADS FOR 
RELIGIOUS TOLERANCE 

(RNS) 

The acting president of Indonesia, General 
Suharto, told the nation's various religious 
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groups that mutual tolerance is "essential." 
He spoke during a Moslem ceremony at 

the State Palace in Jakarta amid growing 
tension between Indonesia's Moslem and 
Christian communities. 

Moslem leaders in Indonesia have been 
complaining for several months that some 
Christian groups are "too aggressive" in 
their campaigns for converts. 

There have been marches and demonstra
tions leading to public clashes between 
Christians and Moslems. Several churches in 
provincial areas have been attacked. 

(RNS) 

Father Bernard F. Law, managing editor of 
the Mississippi Register in Jackson and par
ticipant in many ecumenical consultations, 
was named executive director of the Catholic 
Bishops' Committee for Ecumenical and In
terreligiotts Affairs. 

MISSISSIPPI PRIEST NAMED 
TO INTERRELIGIOUS OFFICE 

Father Bernard F. Law, managing editor 
of the Mississippi Register in Jackson and a 
participant in many ecumenical consulta
tions, has been named executive director of 
the Catholic Bishops' Committee for Ecu
menical and Interreligious Affairs in Wash
ington, D.C. 

Effective February 1, he will succeed 
Msgr. William W. Baum, the committee's 
executive for the last three years who has 
been named chancellor of the Kansas City
St. Joseph diocese in Missouri. 

Father Law is no stranger to Protestant 
churchmen as he has been an observer at 
Protestant meetings and a participant in 
dialogues. 

He has been a representative of the bish
op's ecumenical committee in talks with The 
Methodist Church in this country, and of the 
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Vatican Secretariat for Christian Unity in 
meetings with the World Methodist Council. 

(RNS) 

URBAN TRAINING PROGRAM 
STARTED BY TEN CHURCHES 

Ten religious bodies, including a Roman 
Catholic diocese, and The Methodist Church 
have pledged $85,000 to a unique urban 
training program for the nation's Southeast 
states. 

According to the Rev. William A. Jones, 
Jr., Episcopal priest who is the non-profit 
corporation's executive director, the Associa
tion for Christian Training and Service 
(ACTS) became operational in January. 

ACTS is the ecumenical successor to a 
regional training project of the Episcopal 
Diocese of Tennessee under the Church's 
national Joint Urban Program. 

"We are hoping," Father Jones explained, 
"to be a catalyst that will release the energies 
of concern for mission in each metropolis and 
to develop those training programs that come 
out of these needs. 

The goals for ACTS, programs will include 
"the broadest possible ecumenical sponsor
ship and participation; a region-wide process 
able to deal with the needs of the whole 
area; a mission-oriented curriculum for laity, 
seminarians and clergy which would inte
grate theological understanding with socio
logical awareness and practical skills; and a 
network for research, communication and 
ecumenical dialogue." 

NILES WILL ADVISE BOARD 
The Rev. Dr. D. T. Niles, one of the 

world's best-known ecumenical leaders, will 
be a consultant to tlie World Division of the 
Methodist Board of Missions on a wide range 
of issues for two months this year. Formal 
approval of agreement with Dr. Niles was 
given by the Division's executive committee 
in December. 

Dr. Niles, general secretary of the East 
Asian Christian Conference and a Methodist 
minister in Ceylon, will give one-half of his 
time to the \Vorld Division from February 
15 to April 15 during an extended U.S. visit. 
He will give the other half to teaching and 
lecturing at Princeton Theological Seminary, 
Princeton, N.J. 

The World Division is asking Dr. Niles to 
be a consultant for its entire long-range plan
ning program and in developing its 1968-72 
quadrennial emphasis on peace, world 
hunger and urbanization. He will have an of
fice at the Interchurch Center, 475 River
side Drive, New York City. 

The Rev. Dr. Tracey K. Jones, Jr., associ
ate general secretary of the Board of :tvlis
sions for the \Vorld Division, said: "We are 
very fortunate to have obtained the services 
of so distinguished a world Christian states
man and ecumenist as Dr. Niles, if even for 
a short time." 

Dr. Niles is former chairman of the 
World's Student Christian Federation. Until 
1961 he served as secretary of the Depart
ment of Studies in Evangelism of the World 
Council of Churches. 

While holding key ecumenical posts, Dr. 
Niles has continued to take an active part 
in the Christian life of his own country 

where he has kept his residence. He was 
born in 1908 near Jaffna, North Ceylon, and 
today resides only a few miles from his 
birthplace. For many years he was principal 
of J affna Central College and a pastor of St. 
Peter's Church in Jaffna. He is now chair
man of the North District of the Methodist 
Church in Ceylon. 

One of the distinguished contempormy 
Christian thinkers from Asia, Dr. Niles was 
the preacher at the opening service of the 
Amsterdam Assembly when the World 
Council of Churches was established in 
1948. He was in the U.S. to attend the Sec
ond Assembly of the World Council of 
Churches at Evanston, Ill., in 1954 and has 
come to this country annually to lecture and 
address church assemblies. He was a speaker 
at the Third Assembly of the World Council 
of Churches in New Delhi, in 1961. 

Dr. Niles is internationally known as a 
preacher, evangelist, author and exponent of 
the ecumenical movement. Author of manv 
books, he is in demand as a seminary and 
university lecturer. In 1959 he was Harry 
Emerson Fosdick visiting professor at Union 
Theological Seminary, New York City. He 
has had guest lectureships at Northwestern 
University, four universities in Scotland, 
Yale University Divinity School, and the 
University of Adelaide in Australia. 

Trained for the ministry at the United 
Theological College in Bangalore, India, he 
received the bachelor of divinity degree. In 
1937 he took the University of London de
gree in philosophy as a non-resident student. 

For some years, Dr. Niles was secretary of 
the National Christian Council in Ceylon. 
He was on the \;\,7orld's YMCA staff in 
Geneva, Switzerland, as evangelism secre
tary. He was vice-chai1man of the first World 
Conference of Christian Youth held at 
Amsterdam in 1939. 

His study of indigenous religions in Ceylon 
is reflected in the book, Sir, I W 011ld See 
Jesus. Among his other books: That They 
May Have Life, Upon the Earth. We Know 
in Part, The Preacher's Task and the Stone 
of Stumbling. 

D. T. NILES 

WORLD OUTLOOK 

oPll 
ON 

Mi 
ions 
on cl 
b)' th 
thern~ 

"N 
ists t1 

Rer. 
era! s 
rnenic 

'
1S< 

hopes 
and d 
proble 
ciples 
to not1 
}\'," 
. Dr. 

survey 
isters, 
the pr1 
was gi· 
sultatic 
Churcl 
issues 
Dallas, 

A ex 

across t 
"green 
retary 1 

raluabl1 

already 
represe1 
1iews,'' 
ride tb 
~fethod 

The. 
Church 
study ca 
ship, sa1 
structur1 
examina 
the 196, 
Ohio. 

The" 
the 196i 
Iv amon· 
;tudy gi; 
in the pa 

In ord 
lh~ form: 
tunsultat 
reach his 
l1ere by F 
ing to pai 

·: receired . 
' lain a c~ 

cents eacl 
The C1 

grown ou 
1960, by t 
Denomina 

, dude the 
' African ~I 

(D~ciples 
i Episcopal, 

Brethren 
, u.s., u;it 

Presbyten: 
Methodi 

Boston, M 
~iltation • 
delegation'. 

: IEBRlJAR• 



OPINIONS ASKED 
ON CONSULTATION 

;\lcthodist pastors and laymen with opin
ions on the ten-denomination Consultation 
on Chml·h Union ( COCU) arc being urged 
hi' their church's ecumenical officer to make 
tl;cmscll'CS heard. 

"Now is the key opportunity for ;\lcthod
ists to speak to the consultation," said the 
Hcv. Dr. Hobert \V. Huston, Evanston, gen
eral sccrctarv of the Commission on Ecu
menical Alfa.irs. 

"Now is the time for us to articulate our 
hopes for greater Christian unity, our fears 
and dreams of organic church union, the 
problC'ms we have with the specific prin
ciples the consultation has developed and 
to note the items we support wholC'hemtcd-
1 " \', 

· Dr. Huston noted that in a random sample 
survey a year ago of 1,100 Methodist min
isters, "clear support of our participation in 
the process of developing a plan of union 
was given." Future participation in the con
sultation bv the new United Methodist 
Church is ~xpected to be one of the major 
issues before the Uniting Conference in 
Dallas, Texas, next April. 

A considerable number of communities 
across the nation will be studying the COCU 
"green hook" early in 1968, the general sec
rctarl' noted, and their reports will provide 
rnlrn;hlc infonnation. Some reports of studies 
already c:ompleted have been received here 
representing "an interesting variety of 
views," but so far they arc too few to pro
vitle the basis for a complete analysis of 
~lrthodist opinions. 

The 1967 session of the Consultation on 
Church Union asked pastors and laymen to 
studv carefulh· the agreements on faith, wor
ship; sacrame;1ts, ministry and principles of 
structure and then report the results of their 
examinations to tl1eir denominations prior to 
the 1968 session 1farch 25-28 in Dayton, 
Ohio. 

The "green book" carrying the report of 
the 1967 meeting has been distributed wide-
1~· among 11cthodists, Dr. Huston said. A 
study guide and a report form are included 
in the paperback volume. 

l n order for reports to be considered in 
the formal report to the i\farch session of the 
consultation, Dr. Huston said, they must 
reach his headquarters at 1200 Davis Street 
llC'rc by February 1. Groups or persons want
ing to participate in tl1c study who have not 
received a copy of the "green book" may ob
tain a copy from the same address for 25 
cents each. 

The Consultation on Church Union has 
grown out of a sermon preached Dec. 4, 
1960, by the Hev. Dr. Eugene Carson Blake. 
Denominations currently participating in
clude the African ;\Iethodist Episcopal, the 
African 11etl1odist Episcopal Zion, Christian 
(Disciples of Christ), Christian Metl10dist 
Episcopal, Episcopal, Evangelical United 
Brethren, 11ethodist, Presbyterian in the 
U.S., United Church of Christ, and United 
Presbvtcrian in tl1e U.S.A. Churches. 

i\le"thodist Bishop James K. ;\lathews of 
Boston, j\(ass., is vice-chairman of the Con
s11ltation and chaimian of tl1e i\lethodist 
delegation. The Rev. Dr. \\'alter G. l\foelder 
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of Boston Uni\ t'rs:ty School of Tll<'olog\' 
represents The ~lethudist Church on thC' <''-· 

cc11tivc committee. Evangelical United 
Brethren Rculll'n H. ;\lucllcr is chairman of 
his church's <lelC'gation and representative on 
the executive committee. 

WORLD VISION LEADER CITES 
DISILLUSIONMENT WITH WEST 

A Minnesota clergyman who spC'nds most 
of his time addressing Protestant pastors 
around the world savs he has found wide
spread disillusionmc;1t with the \Vest in 
Asia and Africa. 

Aceording to Dr. Paul S. Hces, "Those of 
us who represent the Christian \Vest are 
very mud1 in danger of living in a world of 
illusion about how influential we arr, even 
with Christian counterparts in Asia and 
Africa . 

"The sooner we wake up to the fact that 
the Christian communities of Asia and Africa 
have to be treated with the fulkst accep
tance and respect the better it will be." 

Dr. Hecs, who serves as vicc-prcsident-at
largc of \Vorld Vision International, said he 
was "not terribly pessimistic" about the situa
tion because "there is growing realization on 
the part of leaders we have got to adopt the 
role of Christian servants and abandon the 
guise of Christian directors." 

;\loralc of the pastors around the world 
varies. In India, he said, "there is concern 
about the multiplicity of Christian groups at 
work and the need for a greater sense of 
unity among Christians over against the 
massiveness of Hinduism." 

In Latin America, "things are looking up. 
Pastors are breathing a freer air, are more 
aggressive and feel the Protestant movement 
has brighter prospects than it has ever had." 

PORTUGUESE REFUSE 
MISSIONARY VISAS 

(RNS) 

The Portuguese government continues to 
refuse entry visas for Methodist mission
mies to serve in its African colonies. 

A dispatch from Dr. Ame-Jacob Kristoffcr
sen to the l\Iethodist Board of l'vfissions savs 
that a Norwegian Methodist missionm:y, 
Miss Karin \Vcnche Christiansen, was twice 
refused a visa to enter Angola, where she 
was to have worked with Bishop Harry P. 
Andreassen, himself a Norwegian . Beca11sc 
of the refusals, Miss Christiansen has gone 
to Hhodcsia. The Hcv. Dr. Juel Nordby, 
Africa secretary of the Methodist Board, said 
recently that the Methodist missionary c011ls 
in Angola has been reduced from 45 mission
aries in 1961 to only two. 

Missionary interest continues high among 
l\Iethodists in Norway, Dr. Kristoffcrsen re
ported. They increased their giving to over
seas mission work by 25 percent from 1964 
to 19GG. 

BOARD WILL SUPPORT 
AFRICANS' DEFENSE 

TI1e World Division of the Methodist 
Board of Missions has joined other U.S. 
agencies in providing funds for the defense 
of 35 South-\Vcst Africans charged with 
treason by tlie South African government. 

The Division has approved giving $7,500 
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to a fund which has been set up to provide 
legal defense for the Africans charged under 
South Africa's "Terrorism Act." 

In making the grant for the Ovambo 
tribesmen, the Division joined Presbyterian, 
Lutheran and other church groups in con
tributing to the defense fund. All but four of 
the accused tribesmen arc members of the 
Evangelical Lutheran Ovambokavangc 
Church or the Evangelical Lutheran Church 
of South West Africa. If convicted, the Af
ricans are subject to prison sentences of at 
least five years and there is a maximum 
death penalty. The trial is being held in 
Pretoria, South Africa, 2,000 miles from the 
Africans' homes. 

Though the United Nations Genf.'ral As
sembly in 1966 ended South Africa's former 
U.N. mandate over South-\Vest Africa, the 
apartheid government has ignored the Gen
eral Assembly's decision. This year it passed 
its "Terrorism Act" and is applying the pro
visions to South-West Africa. The act per
mits the government to arrest anyone for 
causing embarrassment to the state. 

JAPANESE CHRISTIANS 
AID INDIA, VIETNAM 

A campaign to send technical workers to 
Vietnam and India has been launched by 
Japanese Christians, and the first volunteer 
has already left for Vietnam. The new pro
gram is sponsored by the Division of Intcr
church Aid and Service of the National 
Christian Council of Japan. The largest de
nomination in the Council is the United 
Church of Christ of Japan (Methodist-re
lated). 

"We can't send millions of pounds of food 
as European and American churches do," 
said the Rev. Kentaro Ruma, council gen
eral secretary, "but what we have, we can 
give technical skills and experience." 

The call for help from Japanese Christians 
came following the recent trip l\!r. Duma 
made to Vietnam and India. In Vietnam he 
found that in spite of hardships due to con
tinued fighting, the people's goal is to stand 
on their own feet as a nation. In India, he 
said he saw hunger and starvation resulting 
from a lack of modem agricultural tech
nique. 

In response to these needs, the council 
has voted to rccmit and send fi\•e agricul
tural technicians. Two men experienced in 
rice culture, cattle husbandry and poultry 
raising will work with a Vietnam service 
team sponsored by the East Asia Christian 
Conference. Three persons will work in an 
ecumenical service project in the Indian state 
of Bihar, one of the most famine-stricken 
areas. 

Christian churches throughout Japan arc 
being asked to help rccmit persons and give 
financial support toward the workers' ex
penses, to which the EACC and national 
churches will also contribute. 

REPORT FROM BURMA CHURCH 
The Methodist Church of Lower Bumrn 

has entered its third year as an autonomous 
church by re-electing its bishop and con
tinuing negotiations with another l\lethoclist 
body to form a single l\lcthodist church in 
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Burma. 
The Lower Burma church came into being 

in October, 1965, when the former llurma 
Annual Conference of The l\lethodist 
Church became an autonomous, self-govern
ing body. It has about 2,500 members in 
more than 20 congregations. 

At the church's annual conference in No
vember, the ministerial and lay delegates 
elected the Rev. Lim Si Sin to a second two
ycar term as bishop. Bishop Lim was a 
pastor and district superintendent in Ran
goon before his election to the episcopacy in 
1965. 

The Rev. Hugh N. Lormor, executive sec
retarv for Southeast Asia of the ~lethodist 
Board of ;\lissions who was in Burma in 
November, reported that negotiations arc 
continuing toward a united 1\lethodist 
church. The Lower Burma Church, which 
grows out of the work of American mission
aries, is planning union with the Upper 
Burma Methodist Church, which resulted 
from British missionary efforts. The latter 
church has about 14,000 members, which 
would give the new united church a mem
bership of 16,500. 

Though all American 1\lcthodist mission
aries left Burma in 1966, along with all for
eign missionaries, contact is maintained by 
the Board of 1\lissions in New York with 
leaders of the Lower Burma church, ~Ir. 
Lormor said. American funds to help the 
Burma church carry on its work arc trans
mitted regularly, he added. 

BISHOP KENNEDY PRAISES 
'ACTIVIST' THEOLOGIANS 

The church's great theologians, :\kthod
ist Bishop Gerald Kennedy of Los Angeles 
declared recently, have been those "ac
tivists ... who were out there dealing with 
the everyday problems of their people." 

Speaking to some 130 ministers, priests 
and a rabbi at a meeting of the San Antonio 
Clergy Association, Bishop Kennedy cited 
St. Paul and St. Augustine as examples of 
such pastoral theologians. 

He rapped those clerics who "talk a jargon 
and a lingo nobody understands," and 
argued that "pastoral work is important as 
it has nc\•cr been before." 

"I think we will discover," he continued, 
"that the really great theology of the church 
is born out of pastoral experience and pas
toral life. 

"\Vhatever else you want to say about St. 
Paul," he said, "he was an activist. He was 
where life is and dealt with real problems 
day after day." 

During an interview following his addrc.ss, 
the bishop said that the "sin of tl1c dmrchcs 
is that it has taken us this long to gC't in
volved and concerned with social problems 
and the ghettoes in the cities." 

He also claimed that the Watts riots could 
have been prevented "if the clmrches hacl 
been more sensitive to the needs of the peo-
ple." (RNS) 

CARL HENRY RESIGNS 
Dr. Carl F. H. Henry, editor of the theo

logically conservative fortnightly, Cliri.1-lirm
ity Today, will relinquish his post next July 
I. 

Announcement of the resignation ap
peared as an "editor's note" in the January 
5 issue of the magazine. Dr. Henry ga\·e as 
his reason for leaving the publication, which 
he has edited since its beginning 11 years 
ago, a determination "to engage in theo
logical research at the frontiers of the cur
rent spiritual crisis." 

Dr. Henry is the author of more than a 
score of book.s dealing with theology and its 
place in the modem world. His orientation 
is that of the Protestant, evangelical c:on
scr\'ati\'e, and he is considered, along with 
Evangelist Billy Graham, one of the most 
inlluential evangelicals in America. 

While • the conservative Protestantism 
which Dr. Henry represents has generally 
resisted moves in the direction of conciliar 
ecumenism, he has consistently appealed in 
Cl1rislia11ity Today for liberal Protestants to 
give as much attention to evangelicals as 
thcv do to Roman Catholics in their ceu
mc~ical efforts. 

Dr. Henry himself is an active member 
of the Gustave Weigel Society in Washing
ton. The Society is an ecumenical group 
formed to perpetuate the outgoing spirit 
toward all Christians of the late Father Gus
tave Weigel, S.J. 

Speaking recently at Toronto, Dr. Henn• 
lashed out against the "a\•ant-garde th~
logians." He said, "Ours is, in very fact, a 
time of anti-theological theology, when mod
ernism is politically a volcano and theo
logically a bag of wind, and when nco-Prot
estant religious thought is near the end of its 
tether and at the brink of despair." (RNS) 

TRAFCO PLANS 
TEEN PROGRAM 

Plans for a weekly radio program for ancl 
by teenagers have been presented by the 
Telc\·ision, Radio, and Film Commission 
(TRAFCO) of TI1c 1\lcthodist Church. 

To be called "The Place," the 30-minute 
program grew out of "a felt need to get 
deeply involved in our rapidly growing 
'youth culture.'" explained Dr. Harry C. 
Spencer, general secretary of TRAFCO. 

The program will he built around the 
playing of music from the teenagers' 'Top 
40" list, according to Dr. Spencer. A group 
of three to five young people will then dis
cuss thC' social, moral, ethical, political, and 
theological implications of the lyrics. 

"Popular songs show an intense interest in 
the kt•v social and religious issues of our 
dav," l;c obser\'cd. "We feel thev should he 
us~d as a \'ehicle for discussion .of these is
sues. And 'The Pince' will enable the teen
ager to become more eonscious of the sig
nillcancc of his own musie." 

METHODISTS. CATHOLICS 
COOPERATE IN PICKETING 

Twenty Catholic priests have joined with 
members of the intcrrcligious Clcrg~1ncn and 
Citizens Committee to picket two large de
partment stores in Cle\'cland in support of a 
strike at St. Luke's Hospital, a huge 1\lcthml
ist institution. 

Each of the stores, the ;\lay Co. ancl 
Halle Ilros., has an officer who is also a 
tmstel' of the hospital hoard. Tmstecs h:l\'c 
refused to negotiate with tlH· Building Ser-

WORLD OUTLOOK 

I
'• '1 

-
I 

~ 

~ 
~tT ·. · .. ;~ 
~· 11( ·'.:Jr 
ttii 
l::3I! 
Jt1•: .·~ 
~ · 

~ 
.{1 .\lrthndists 1 

.l/ay, the distri1 
S tull~arl In cnn: 
tlic r;ppcr lrft I 
lrngcrr; the Rec. 
£Jrl; tlic Rer. I' 
111li1t, 1\11sbacl1. j 
lircl1c, Stuttgart 
1,,1 years after i 
bl,ing house am 

1ite and ~faint• 
t<fn slril.ing the 
r1t~gnition ·for : 
rmplo1ees. 

It is belim<l tl 
k Catl1olic pries' 

Tiie C\lmmittee 
tm Assodalion 
h Sl'rerJI 1rl1ite 
~·c member; of ; 
! r C.ollrctirc Bari 
pests. 

CHURCH LOC1 
ON GARBAGE 

To the questio 
p:tth Tl.'('t'i1t'<l b 
\ii•sions here f) 
n, . ro 
';"des1a \\'ouM , .. ,,h I 
···t on a garba1 

nThe reason for ti 
· ·"JngJno ~lellro 
.':~nrdi~g In 1l1c re 
:,~ 11l11te-<lorninat1 
: }"n for a thurd 
' "-·" d1<n t h 
t: ~ .-•·3 t· ret, 
, , esra in Decerr 

\fount Pie ''·· r . asant : 
:· nnwsitr in S 
'.~(""' area· is rest 
·,· U<e of non.A[ · 

1}':1) • ' 01 
.. , .' t'lhe H·n·an 
··· t buliti· 
'" \J Cs-ere ' ... inr African 

i[Efit• 11·1· 
. ' l!l()g 



As Methodists and Evangelical United Brethren in Germany prepare for cl111rcl1 union next 
May, the district superintendents of both South Germany Annual Conferences met at 
Stuttgart to consider boundanJ changes and other structure problems. Superintendents in 
the upper le~ photo, clochwise from left, are the Rev. Hermann Sticlzer, EUB, Reut
lingen; the Rev. Robert Maurer, EUB, Karlsruhe; the Rev. Johannes Gaehr, EUB, Stutt
gmt; the Rev. \Valier Fritz, Methodist, St11ttgmt, and the Rev. Johannes Riedinger, "Afoth

' odist, A11sbacl1. This first meeting of the group, on Nov. 6, occurred in Ecangelisclze Zions
kirche, Siuttgart's largest EUB churcl1, whose modem building (upper right) was finished 

1 ten years after its earlier home was destroyed in \Vorld \Var II. Nearby is the EUB pub
lishing lwuse and bookstore (lower left) which will serve tlw united cl111rcl1. 

vice and Maintenance Union, which has 
been striking the hospital since April to gain 
recognition for some 400 non-professional 
employees. 

It is believed that the picketing is the first 
! by Catholic priests in the Cleveland diocese. 

The committee is led by the United Pas
tors Association, a group of Negro clergy, 
by several white Protestant ministers who 
are members of a group called Methodists 
for Collective Bargaining, and a few Catholic 

1 priests. 
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CHURCH LOCATED 
ON GARBAGE DUMP 

To the question, "vVhat's new?" a dis
patch received by the Methodist Board of 
}.fissions here from Methodist sources in 
Rhodesia would provide this answer: "A 
church on a garbage dump." 

The reason for the unusual site of the new 
Chisangano Methodist Church in Salisbury, 
according to the report, is that that is where 
the white-dominated government gave per
mission for a church to be located. Following 
is the dispatch received by the Board from 
Rhodesia in December: 

Mount Pleasant is a residential area near 
the University in Salisbury, and the Mount 
Pleasant area is restricted for the ownership 
and use of non-Af1icans. However, hundreds 
of domestic servants live in far from ade
quate facilities-erected at the backs of the 
lots. Many African Government employees 
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live in the area. 
There are no recreation facilities of any 

nature for the Africans in the Mount Pleas
ant area. vVhen there is freedom from the 
whims and commands of the "white boss," 
the African can get some rest in his little 
hovel at the back of the lot, or in the gov
ernment compound. Or he can walk, or ride 
his bicycle (if he has one), eight or ten miles 
to the nearest African Township for a visit 
with a friend or an evening in the govern
ment-operated beer hall. 

Interested church leaders have tried in 
vain to obtain permission to help in provid
ing suitable recreation facilities for the Af
rican servants in the Mount Pleasant area. 
The answer is always the same. Officials 
would like to give permission, but the Land 
Apportionment Act does not pe1mit the use 
of any of the Mount Pleasant land for Af
rican recreational purposes. 

The Government did grant pe1mission in 
1962 for a Methodist Church group to or
ganize, and to meet in the open on an area 
reserved for garbage dumping. The group 
calls itself the Chisangano Methodist 
Church. Chisangano means "Meeting Place." 

The authorities would not grant permis
sion for the church to erect even a tem
porary shelter for the group. One man had 
nailed a few boards, chicken wire and rusty 
signs together, and the group used the shack 
as a shelter from the hot sun and as inade
quate protection from the rain during the 
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wet season. 
One Sunday, the group assembled for ser

vices, only to find that the government had 
demolished their shack of a church with a 
bulldozer. After that, they started meeting 
in the Government compound of a different 
township, Marlborough, about two miles 
away. They obtained permission to erect an
other shack to use as a church building. 

Then, it happened again. The Govern
ment bulldozer demolished the structure. 
So-Chisangano Church is meeting again, 
every Sunday afternoon, at the garbage 
dump. The Government doesn't object to the 
group's church services atop the garbage 
dump. 

Of course, things become a little confus
ing at times. There's another group which al
ways assembles within less than 100 feet 
from the church services-the beer drinkers 
get together, and they talk and sing simul
taneously \vith the church singing, praying 
and preaching. 

MOBILE CHAPEL 
STARTS ROLLING 

New Mexico Methodists will put "religion 
on wheels" with a mobile church for the 
Navajo Indian Reservation. 

Plans for the four-wheel drive unit con
taining a church altar and living quarters for 
a minister were outlined at a meeting of the 
Methodist Albuquerque District. 

TI1e $15,000 rolling church will lie ready 
by June, according to Dr. Charles Thigpen, 
Albuquerque district superintendent. A 
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clergyman and his wife will be named to 
minister to the 125,000 Navajo Indians on 
the massive reservation, which is the size of 
\Vest Virginia. 

Thirty-nine Methodist congregations were 
represented at the meeting, highlighted by 
discussion about more new churches and 
work among the Indians. Among those at
tending was the Rev. Fred Yazzi of Crown
point, N.M., a Navajo Methodist minister. 

(RNS) 

WOMAN'S DIVISION PLANS 
CIVIL RIGHTS SEMINARS 

The Woman's Division of the Methodist 
Board of Missions has mapped a major ob
servance of the International Year of Human 
Rights in 1968, including seminars on 
apartheid and civil rights. 

In anticipation of the union of the Evan
gelical United Brethren and Methodist 
Churches in Dallas in April to form the 11-
million-member United Methodist Church, 
the women, at their annual meeting in 
Denver, petitioned the Uniting (General) 
Conference to establish annual conferences 
on a non-racial basis and ensure full rep
resentation of racial minorities in the new 
church's structures. 

The Woman's Division is the top policy
making body for about 1,600,000 Methodist 
women in 38,000 local Woman's Societies of 
Christian Service and Wesleyan Service 
Guilds in the 50 states. 

The Division \viii launch its observances 
of International Human Rights Year on 
March 21, the date designated by the United 
Nations as the International Day Against 
Racial Discrimination. 

The occasion \viii be marked by an in
formation seminar on apartheid and related 
human rights issues at the Church Center for 
the United Nations in New York City. Na
tion-wide community celebrations will con
clude the year on December 10. 

As part of this observance, the women 
pledged special efforts toward securing rati
fication of the four United Nations covenants 
on genocide, forced labor, political rights for 
women and education. Other emphases in
clude support of development programs 
throughout the world, the elimination of 
racial discrimination, and opposition to 
apartheid. 

Focusing on domestic issues, the 'Nom
an's Division recommended ecumenical semi
nars on the theme, "Human Rights-U.S.A." 
The purpose would be to assess the gains 
under civil rights legislation since 1964, 
the "erosion of tl1ese gains in tl1c present 
Congress," including "restrictive measures 
applied to the Department of Health, Edu
cation and vVelfare guidelines on school 
desegregation, punitive social welfare legis
lation and anti-riot legislation," and the cor
rectives needed. 

Reiterating the call of a national Method
ist \Voman's Seminar in Kansas City last Au
gust for Methodist women to be active in the 
1968 elections ,the Division renewed sugges
tions for political teas, workshops and a 
legislative bulletin of priority issues. 

On another race-related issue, the women 
petitioned the Uniting Conference to urge all 
annual conferences, general boards and 

agencies of The United Methodist Church, 
including the Methodist Publishing House in 
Nashville, Tenn., to support Project Equali
ty. The Project, initiated by the National 
Catholic Conference for Interracial Justice, 
is an interfaith program of affirmative edu
cation and action by which churches and 
synagogues are asked to use their buying 
power to achieve racial justice in employ
ment. 

To assist the process of merging remain
ing segregated annual conferences, the 
\Voman's Division voted to make available 
to these conferences persons skilled in inter
group relations and recommended the train
ing of interracial teams and conciliation 
teams. 

The Woman's Division announced it has 
under study its investment portfolio, lo de
termine whether its funds are lodged in 
banking institutions upholding principles of 
non-discrinlination. 

They also petitioned the General Confer
ence to continue participation of The 
United Methodist Church in the IO-denomi
nation Consultation on Church Union. They 
expressed their "basic commitment to a 
church 'truly catholic, truly reformed and 
truly evangelical' as represented by the Con
sultation." 

Projects granted funds by the V'l7oman's 
Division included the Selma (Alabama) In
terreligious Project, the Student Interracial 
Ministry, the National Conference of Negro 
Methodists and the National Campaign for 
Agricultural Democracy. 

CAN'T PARDON HIM YET 
While huge crowds queue up in 

the U.S. to see "A Man For All Sea
sons," the British government has 
apparently decided that the time 
has not yet come to pardon the man 
himself. St. Thomas l\fore was be
headed at the Tower of London in 
1535. 

St. Thomas, a former High Chan
cellor of England and a Speaker of 
the House of Commons, was Sir 
Thomas More when he was found 
guilty of high treason for refusing 
to recognize King Henry VIII as 
supreme head of the Church of 
England after the King's break with 
Rome. Sir Thomas was canonized in 
1935 by the Roman Catholic 
Church. 

Authorities in Britain are current
ly considering placement of a 
plaque in historic 'Westminster Hall 
to commemorate St. Thomas and it 
was in connection with this develop
ment that the question of a pardon 
arose in the House of Commons. 
James Callaghan, the Home Secre
tary (Minister of the Interior), 
when he was asked if he would rec
ommend the pardon when the 
plaque was placed in the Hall, re
jected the idea. 

WORLD OUTLOOK 



Vou ltnve i11lterited. • • 

. . . a rich and meaningful history-your Christian heri
tage. But, are you fully aware of the depth and greatness 
of your Christian background? You should be, for this is 
your history-you are part of it and it is part of you. 

Through the next section of the Foundation Studies 
in Christian Faith series, you will discover this heritage 
and study it in depth. WE HA VE THIS HERITAGE, 
Part 3 in the series, will help you and other adults find 
your true identity as people of God and better under
stand the roots of Christianity. 

Resources for this study are: 

WE HAVE THIS HERITAGE Study Book, the basic 
text for students and teachers. 

WE HA VE THIS HERITAGE Book of Selected Read
ings, companion to the study book. The supplementary 
materials included here are designed to enrich your 
learning and the group's discussion periods. 

WE HA VE THIS HERITAGE Resource Packet (one for 
each class). For the leader's use with the group, these 
materials provide various ways of expanding the 
study into the learner's personal life. 

By looking at the experiences of the church, you as 
an adult will come to better understand why the church 
is what it is today. Contact your literature secretary for 
materials to begin your study of WE HAVE THIS HER
ITAGE. 

For classes which have not completed the first two 
parts of Foundation Studies in Christian Faith, re
sources are still available. 

& -
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The Gift of Easter 
Christ, by his crucifixion and resurrection, proved for all mankind that 
hate, malice, death have no power. In this season of grateful appreciation 
-here, to use and to share, are messages that inspire, explain, and awaken 
rededication. 

AND I LOOK FOR. THE RESURRECTION by Koy 
M. Baxter. The Crucifixion does have meaning 
for man today, the author believes and finds 
dramatic illustration in modern theater. De
signed to be read during traditional Good 
Friday services or for private study. 
(AP) .$2.25 

THE CRUCIBLE OF REDEMPTION by Carlyle 
Marney. The Crucifixion, the author affirms, is 
the key to real meaning at Easter. A strin,;ent, 
sometimes shocking, affirmation of Christian 
faith that throws new light on concepts that 
abound in this season. (AP) .$2.25 

HOLY COMMON SENSE by David H. C. Read. 
"How do you pray?'' millions ask. In the 
Lord's Prayer. Christ gave an answer that's 
valid even today, Dr. Read avers. "No other 
prayer can teach us so much . . . " he notes 
and focuses on its implications for each of us. 
(AP) $2.SO 

FINDINC MEANINC IN THE BEATITUDES by 
John A. Redhead. Peter and Paul were so in
spired by Christ that they ••went out to face 
a power like the Roman Empire and turned it 
upside down." These interpretations of the 
first eight beatitudes from Matthew illustrate 
their power for today. (AP) $2.50 

WHAT'S LEFT TO BELIEVE? by J. Schoncbcrg 
Scher. Starting with the Apostles' and Nicene 
Creeds, the author examines, in the light of 
cu1·rcnt scholarship, traditional religious con
cepts. He finds them lacking a reasoned ap
proach to God, yet embodying a core of truth 
relative to modem man. (AP) .$4 .95 

WHICH WAY TO COD? by Ronald E. Sleeth. 
As people are not alike, their ways to God are 
not alike. The author views the many types 
from intellectual to emotional to demonstrate 
that the ••main thing Is that God works in 
many ways. He takes us where we are." 
(AP) .$3.00 

TIME FOR COD by Leslie D. Weatherhead. The 
unanswerable argument for Christianity, the 
author contends, is that when Christ is taken 
seriously, he changes men's lives. These in
sights into daily problems show that Christ 
has a positive reply to life's many questions. 
(AP) $3.00 

WHEN COD COMES ALIVE by Lonee Webb. With 
the prayer, "Renew a right spirit within us," 
personal and church renewal will come, writes 
Dr. Webb, not only by changing words. fonns, 
or structures. Filled with timely illustration, 
When God Comes Alive challenges to de
cision. (AP) $4.50 

FREE TO LIVE, FREE TO DIE by Malcolm Boyd. 
The "secular meditations" of an Episcopalian 
priest. movie critic and playwright first de
livered at San Francisco's hungry i. He de
sires "to combine thoughts and actions in a 
basic style of being . . . which would en
courage the response of total personal authen
ticit:,'.'' (HH) $3 .95 

Order lrom the Region;il Service Center serving your arc3 
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Please send me the following: 
_And 1 Look for the Resurrection @ 

S2.25 
_The Crucible of Redemption @ $2.25 
-Holy Cammon Sense fri $2.SO 
-Finding .l\feaning in the Beatitudes @ 

SZ.50 
_\Vhat'~ Left to Believe? rfi $4.95 

_Which Way to God? @· $3.00 
_Time for God @ $3 .00 
_When Goel Comes Alive @ $4.50 
_Free to Live, Free to Die fl $3.95 
_The Incendiary Fellowship . @ $2.50 
_Enemy in the Pew "1· $1.95 
____No Idle Tale <ii $3.50 

D Payment enclosed O Charge to my account D Open a new account 

SEND TO 
(Please print or type) 

Street or RFD ---------- -----------------

City 

Stoic------------------ Zip Code -------
Postage extra-odd state soles tax where applicable 

THE INCENDIARY FELLOWSHIP by Elton True
blood. "I came to cast fire on the earth," Jesus 
said . . a nd this fire, the author believes, 
today·s Christianity Jacks. Only as a fighting 
faith, he affirms, can Christianity survive the 
new and dangerous paganism-articulate and 
arrogant-that is emerging in the \Vestern 
World! (HA) .$2.50 

ENEMY IN THE PEW by Doniel D. Walker. 
"\Vhat is the role of church members in run
ning the church today? It is the congregation 
which makes a good or an indifferent preach
er, Dr. "'alker asserts ... in proportion to 
their interest and enthusiasm, the parish lives 
or dies. In each hard-hitting chapter, he out
lines duties nnd opportunities of the layman. 
Paper. (HA) .... $1.95 

NO IDLE TALE by John Frederick Jansen. Al
though the Resurrection is the foundation of 
Christianity, it is often a stumbling block. 
Listening to one particular Bible witness
Luke, Dr. Jansen insists that historical event 
and historical meaning cannot be separated. 
(PD) . . . . . . . . . . . . .$3 .50 


