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Do Nor t h America n a nd European missionaries have any business in 
Africa a nymore ? Ha ve they anything to contribute to the people of these 
developing na tions, where Christia nity is spreading? 

While some ch urchmen in the U.S.A. agonize over these quest i ons, an 
Ethiopia n journalist~Melaku Fikle~set out to find the answer. His 
a nswer is Yes, we Africans still want these missionaries ••• PROVIDING 
THAT their work is what the people need, is growth-producing for them, 
a nd is self-liquidating for the missiona ries. The missionaries' aim is 
to g et out and the people benefit and carry on. 

Mr. Fikle could have found negative examples: instances where mis
siona ries have helped to found churches, schools or hospitals, and have 
given their lives with complete devotion ••• and now they or their in
stitutional descendents are trying to retain control, saying that the 
people a ren't rea dy for independence ••• not yet ••• not yet~which 
is a sure way to keep a people dependent. 

Instea d, Mr. Fikle focused on a positive example: the Presbyterian 
mission to the Anuak people, which is based at Pokow, Ethiopia. This 
mis s ion wa s conceived as an intensive, limited-term project in evangel
ism, educa tion, a griculture, and medicine~the plan being toward self-de
velopment i n these areas, a nd phasing out the controlling influence of 
miss i ona ries. Mr. Fikle writes of the mission school: 

"The morning is spent in classes which follow the curriculum of 
study set up by the Ministry of Educ a tion. In the afternoon the students 
a re divided into groups for their voca tiona l training, which is largely 
in the a rea of a griculture. Each group is a ssigned to work in one of the 
following a reas: 1 ) poultry, 2 ) dairy f a rm, 3 ) work in the fields, 
4 ) ca rpentry, 5 ) mechanics, 6) tractor driving, a nd 7) maintainance. 

" ••• Besides b eing given valuable tra ining in skills relevant to 
their pa rticular needs, the students are a lso tra ined in ways of manag
i ng the i r own a ff a irs. They elect a student council to govern them and 
run the student cooperative." 

He concludes: "With t h e development of self-help, the need for receiving 
help from 'outsiders' will disappear. The people are being made a wa re of 
their needs a nd b eing shown how to meet them. It is this awareness that 
i s mo s t i mporta nt. The mission cannot hope to solve a ll the problems of 
t h e people nor a re t h ey expected to do so • • • They will have done 
t heir job if they h a ve helped the people to sustained self-growth and 
t h en a l l ow them to cope with the challenge of development for them
selves." 

This is how this particular project is moving. Perhaps, in this type 
of a pproa ch, we h a ve one of the models for modern mission. 

~Stanley J. Rowla nd, Jr. 



111 11~d olliloo8 
New Series Vol. XXXI No. 10 • Whole Series Vol . LXI No. 6 • 

Letters 
Editorials 

Christianity in Africa : An Interview with Burgess Carr 
New Sounds in Africa 

Dorothy McConne l I 
Youth in Africa 

Alaba Peters 
Freedom's Alphabet-Education in the MPLA 

A. B. Meskia ni 
Zambian Women 

Gwendo line C. Kon ie 
Voices of the New Kenya 

Phi I Ida Rag land 
" You Are Invited ... You Are Not Sent" 

Ma rjorie Hyer 
Village Technology 

V ictor La mont 
The Church in the Congo 

Edward B. Fiske 
The Church Scene in Africa 

Books 
Moving Finger Writes 

COVER 
MPLA Guerrilla in the Field in Angola 

A. B. Meskiani Photograph 

June, 

4 
5 
6 

10 

13 

17 

22 

26 

29 

32 

34 
36 
40 
42 

Editor , Arthur J. Moore, Jr. ; Managing Editor , Charles E. Brewster 
Planning and Coordination, Stanley J. Rowland , Jr.; Associate Editor, Ellen Clark 

Art Director, Roger C. Sadler 

47S Riverside Drive , New York , New York 10027 

1971 

Published Monthly by the Board of Missions of the United Methodist Church , Joint Commis
sion on Education and Cultivation, in association with the Commission on Ecumenical Mission 
and Relations of the United Presbyterian Church , USA. 

Second-class Mail Privileges Authorized at New York , N.Y. Additional Entry at Nashville , 
Tennessee. Copyright 1971 by Board of Missions of the United Methodist Church. No part 
of new/World Outlook may be reproduced in any form without written permission from the 
Editors. Printed in U.S.A. 

Subscriptions in the United States and Possessions, Argentina , Bolivia , Brazi l, Chile , Costa 
Rica , Cuba, Mex ico , Peru , Uruguay : One year $3.00 (combination with response , $S.00). 
Single copies 35 cents. Canada : one year $3 .25 (combination $5.50 ). All other foreign 
countries : One year $4.00 (combination $6.40). 

Report any change of address directly to new/World Outlook rather than to the Post Office. 
W ith your new address be sure to send also the old address, enclosing if possible an address 
label from a recent copy. A request for change of address must reach us at least th irty days 
before the date of issue with wh ich it is to take effect. 

new/World Outlook editorials and unsigned articles reflect the views of the ed itors and 
signed articles the views of the authors only. 

PHOTOGRAPHIC CREDITS 
P. 6 , Scul pture by Elimo Njau , photograph by Toge Fujih ira ; Pp. 7 , 29, World Counci l ; Pp . 9 , 
14, 16 , Hei nemann/foto-present; Pp. 10 , 12, 14, T hree Lions; P. 11 , Ti m Smith ; P. 13 , Richard 
Harrington; P. 15 , Tanganyika Information Services; Pp . 17 , 19, 20 , 21 , A . B. Meskiani; P. 22, 
Gwendoline Konie ; Pp. 23 , 34 I left I, Toge Fujihira; P. 24 , Anglo American Corp. ; Pp. 26, 27 , 
28 , Phi Ilda Ragland ; P. 31 , I left I Marjorie Hyer, I right I Leon Howell ; Pp. 32, 33 , Victor 
Lamont ; P. 34 I right), Edward Fi ske ; Pp . 35 , 38 , John Taylor IWCC); P. 37 , Angola Confer
ence ; P. 39, Agricul tural Missions 



MALE CHAUVINISM 
"Women of the Third World" is excellent

illuminating, encouraging, inspiring, and, in at 
least one instance, disillusioning : the article by 
Paul Hoffman. No militant women's lib member 
I, but Mr. Hoffman's article came very near to 
making me onel 

"Women, perhaps because they have been 
traditionally looked upon as the weaker sex, 
have always sought each other out to work to
gether ... " Women have had to work together 
because they have been denied membersrup in 
the councils of decision making. Of course, we 
have been particularly effective in those areas 
of social concerns related to our primary con
cern- improving the lives of our children-as 
school teachers ( few superintendents); PTA 
( few women school board members); League 
of W omen Voters (few women Senators or Rep
resentatives )- ad finitum . 

Men say, Sweet lady, love of my life, mother 
of my cruldren, the gains you "achieve in 
health, education, career choices and chances 
for a more rewarding existence contribute to the 
overall economic and social progress" while that 
progress in turn opens new horizons for you. 
Don't single out the advancement of women as 
a seU-contained goal. "Women are a part of the 
total society." ( Thank you, my Lord. It's com
forting to know you think women merit a place 
in society.) 

To paraphrase a recently defunct southern 
saying, "Women are fine in their place." Their 
place being garden clubs, women's clubs, 
YWCA's-places where they can "continue to 
be approached" for experts, money and volun
teer-type services. "There may be occasional 
jealousies and arguments." ('Course men are all 
above that type of thing!) So women, you just 
play in your corner of the world ; respond when 
ca lled upon to do what you do best, and leave 
the planning and decisions to the men. 

To Mr. Hoffman ( whom I have long ad
mired, but his male chauvinism is showing ) 
may I say, a world society administered by men 
seems bent on world destruction . Could things 
be much worse if women were included in 
po li cy-making decisions, rather than be mere 
adjuncts, carrying out the declarations of men? 
The survival of the world requires recognition 
of the humanity of all peoples, including wom-
en. 

FRANCES ( MRS. A. L. ) CARSON 
Smyrna, Georgia 

IMPORTUNATE DISPLAY 
Your importunate display of criminal Father 

Berrigan's sermon (poster, November ) has dis
turbed and appalled me so much that I feel I 
must write a letter of strong protest. I do not 
wish to protest so much the contents of the 
sermon as the activiti es that have made the 
Berrigans so notorious. It is your privilege to 
print this kind of sermon. But to give the kind 
of splash you folks have says to me that you are 
encouraging and advoca ting the Berrigans' 
wrong methods of protes t, which , according to 
what we read in N ewsweek, involves draft card 
burning, etc. This is un-American and unchris
tian and therefore people like the Berrigans de
serve prison sentences. To participa te in or en
courage violence against our government can
not be condoned, and this is what I fee l new / 

SWORDS INTO PLOWSHARES 
by Moissoye Mo rons 

RNS Photo 

WORLD OuTLOOK has done by making such an 
unfortunate display. I cannot believe that this is 
of the Lord . 

I an1 proud th at I an1 an American nnd a 
veteran. Our government has not always been 
ri ght, but the U.S. has been right m trying 
to help dispossessed and oppressed and under
pri vileged people in the world . We must con
tinue to do so. I have two sons who will be of 
draft age in a few )•ears. I shall encourage them 
to do their duty in military service for the U.S. 
and the world when that time comes. I shall be 
very deeply disappointed if they become dra ft 
evaders as people like the Berrigans and even 
your magazine seems to advocate. I fee l that 
my time of military service was one of the in
fluences in my life which led me to try to 
serve Cod as a n1issionary . There are a nun1ber 
of other veterans in our American Mission here 

in Ethiopia who I'm sure agree with me. 
Please do not follow a policy which causes 

distrust, dissension, violence, lawbreaking, 
hatred, and disunity among the people of our 
dear country. This was not Christ's wayl 

RONALD PRESTON 
Gambeila, Ethiopia 

Mr. Preston is a COEMAR fraternal worker in 
Ethiopia. 

NEWS IS A LITTLE LATE 
The March 1971 new / WORLD OUTLOOK is so 

refreshing, provocative and attractive that I 
reluctantly point out a historical ambiguity 
among the news items on page 52. According to 
"recent reports .. . the Roman Catholic Church 
has invited the Philippines Protestant churches 
to celebrate the 400th Anniversary of the in
troduction of the Christian faith to the Philip
pines.0 

1agellan is generally credited with introduc
ing the Christian faith to the Philippines in 
1521. I believe, however, that the report is re
ferring to the Philippine celebration held in 
1965 honoring Legazpi's arrival in 1565 and the 
permanent establishment of the church in the 
Philippines. At best, the news is six years late. 

( Good news is never out of date-Ed. ) 
GERALD H . ANDERSON 
Nashville, Tennessee 

Dr. Anderson is newly installed President of 
Scarritt College for Christian Workers. 

BRAZILIAN METHODISM IN 
DIFFICULT POSITION 

The Annual Conference of the Fifth Region 
of the Methodist Church [Brazil] , in its regular 
1971 meeting at Piracicaba, it was moved and 
approved to write to the \.Vorld Division of the 
Board of Missions, showing the Conference's 
surpri se and disagreement as to the language 
and matter of the interview published in the 
1971 February issue of the new / Wom..D OUT
LOOK, page 44, first column and given to that 
publication by Bishop James Armstrong, that 
situates Brazilian Methodism in a difficult posi
tion faci ng the public authorities of the country. 

Since the publication is the official review of 
the Board of Missions, this letter and its con
tents is addressed to the Board as well. 

B1SHOP OSWALDO D IAS DA SILVA 
( REV. ) SERGIO ARA NTES PINTO 
The 1ethodist Church of Brazil 
Piracicaba, Brazil 

UNPATRIOTIC EDITORIALS 
Your editorials are most unpatriotic. I do not 

agree with everything the administration does 
- but I do not feel that ontinua lly harping on 
its faults and crit icizing our President in such 
harsh terms does anyone any good. It simply 
causes more unrest! 

If you feel so bitter about what is happening 
in Washington why not sit steady in the boat 
and use your vote in 1972. 

It does not seem that your tactic produces 
any Christian attitudes among its readers. After 
all thi s is a Church paper. I enjoy some of the 
articles very much. 

I did not ever dream that the Methodist 
Church could ever do or say anything that 
would be offensive to me. I have belonged to 
the Church better than 60 years. 

( MISS) GRACE KENDRICK 
Dallas , Texas 
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The Plight of the Soviet Jews 
The second trial of Jews in Leningrad 

for the attempted hijacking of an airplane 
to Hee the country is a sad reminder that 
the Soviet Union has not really learned 
the lesson that it should have from the 
international outcry over the first trial 
last winter. Following that trial and the 
ensuing uproar, the death sentences 
meted out to some of the accused were 
reduced. Even more significantly, the 
number of permits for Jews to emigrate 
was greatly increased. 

That these measures were cosmetic 
and did not reflect any real change of 
policy on the part of the Russian govern
ment is now clear. This is a tragedy, both 
for the Jews and for the Soviet Union. 

In our individualistic society, it is hard 
even to perceive why Jewish culture and 
particularly the request of Jews to emi
grate should seem threatening to a great 
nation like the Soviet Union. A bit of 
background may be in order. The official 
theory of the Soviet Union is that it is a 
collection of autonomous republics rep
resenting the flowering of the various 
ethnic groups who comprise the nation. 
Hence, a Georgian republic, a Russian 
republic, etc. It is against this basic as
sumption that the Jews of Russia stand 
as a testimony that the emperor has no 
clothes. From all evidence, Jewish cul
ture and religion is severely hampered . 
Jews who wish to assimilate can do very 
well in the system; those who wish to 
assert their identity as Jews become a 
threat to the system. Emigration, of 
course, is viewed as the final repudiation 
of the nation and the system. This, it 
should be noted, is true of all citizens, 
not just Jews. The Soviet Union regards 
emigration as a form of treason . 

In all honesty, it must be conceded 
that the campaign in other countries to 
identify the rights of Soviet citizens with 
the complicated question of Israel and 
the Arabs was bound to stiffen Soviet 
resistance. Even more, it must be affinned 
that the desperado tactics of the Jewish 
Defense League in harassing Russians in 
the United States may be useful for the 
psychological needs of certain American 
Jews but make virtually impossible any 

rational Soviet response to the question. 
But these are side issues. The central 
question remains: Will the Soviet Union 
grant its Jewish citizens their right to be 
Jews? Tied -to this, but a separate and 
broader question is, Will the Soviet 
Union treat the right of emigration to 
another country as an inalienable human 
right of all its citizens? 

It is perhaps wise even though diffi
cult to avoid the question of intent in 
discussing these matters. The Soviet 
Union would have trouble enough deal
ing with any minority group (let alone 
one which numbers two and a half mil
lion people) who proclaimed that their 
culture was being suppressed and that 
another nation was their "homeland." 
(And not only the Soviet Union; read the 
U.S .A. and Blacks, for one other exam
ple. ) This would be true even without 
the sordid history of Russian anti
semitism. 

And yet that shameful history does 
exist. It is simply not good enough for the 
Russians to get red in the face and deny 
the charges; they must disprove them. 
There is only one way to do this, and 
that is by facing up to the issues of the 
suppression of Jewish culture and the 
rights of Soviet citizens. 

The Churches and Gulf Oil 
One of the frustr tions sometimes 

voiced by Christians who hear of the 
desperate plight of some people in places 
such as Africa is that the only response 
they are asked to make is to give more 
money. There is a desire to find other 
creative ways to be in mission. 

Well, how about giving less money? 
That in effect is what the Task Force on 
Southern Africa of the United Presby
terian Church urged stockholders of the 
Gulf Oil Corporation recently in Atlanta. 

Charging that Gulf Oil, which paid 
$11 million to the Angolan (Portuguese) 
Government in 1969, "actively abets the 
maintenance of the last major colonial 
empire," the Task Force called on stock
holders to prohibit Gulf investment in 
colonial-ruled areas. Gulf is the largest 
U.S. investor in Portugal's African colo
nies. The $11 million is equal to about 

half Portugal's military budget for An
gola. The Task Force documented its 
claim that it would be better for Africans 
if that money didn't go to Africa. 

The United Presbyterian Commission 
on Ecumenical Mission and Relations 
supported the Task Force on three of its 
four resolutions asking Gulf to enlarge its 
Board of Directors, establish an invest
ment study committee, and disclose all 
charitable gifts. But the Commission 
backed off on disengagement from colo
nial-ruled areas. 

The response of Gulfs President B. R. 
Dorsey to the Task Force was: "We must 
disagree with those who demand that we 
stop doing business with a nation be
cause they disagree with that nation's 
form of government. . .. " The resolutions 
were overwhelmingly defeated, but the 
Task Force said it was not discouraged 
and would continue doing research on a 
number of corporations doing business in 
Southern Africa. Many of these corpora
tions are even now being asked to re
examine their roles and investments. 

The young Angolan on the cover of 
this issue illustrates why Southern Africa 
is becoming the Mount Carmel of Africa. 
We are all asked which side is the voice 
of truth. And, in the tradition of Elijah, 
truth is not "somewhere in the middle." 
We cannot go on limping between two 
opinions. Gulf Oil has decided that Por
tugal is "that nation's [Angola's] form of 
government" and is not to be tampered 
with. Most of Gulf's stockholders appar
ently agree. On the other hand, the young 
man and his friends in the Popular 
Movement for the Liberation of Angola 
control between one third and one half 
of their country. The World Council of 
Churches and many denominational 
agencies have indicated in one way or 
another that they believe justice is on 
the side of Africa for the Africans. 

It would be nice if we could go on 
investing in those blue chips, as one of 
our readers recently urged, without wor
rying about these sticky questions of 
social responsibility. But more and more 
we are all being asked to consider not the 
amount of profit earned by an investment 
but the way investments can maintain 
systems which exploit people. 
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Many are predicting Africa will be 
the center of Christianity by the year 
2000. Do you think so? 

Some statistics suggest that by 2000 
there will be 350 million Christians in 
Africa. 

Will Christianity be an African reli
gion then? 

Whether Christianity would then be 
an African religion depends in large 
measure on the extent to which we 
are able to shake ourselves loose from 
m1ss1onary imperialism and think 
through clearly what it means to be 
African Christians. 

What do you mean by shaking loose 
of missionary imperialism? 

Christianity in Africa today is im
ported, a Christianity determined by 
a worldview alien to Africa. Except 
among the independent churches and 
the Ethiopian Church, it's a Chris
tianity that has not paid any attention 
to Africa's value system. After living 
seven years in Europe and America, I 
am convinced it's a Christianity which 
is dying. 

I am pleading that the churches in 
Europe and America recognize that 
we want to preserve the Christian re
ligion that we in Africa got from them. 
To preserve it we must have the free
dom to think and reformulate for our
selves the meaning of this religion. 
What is it that Jesus Christ saves us 
from? How do we preach about what 
God does for persons in a society that 
is communal? Concepts of sin, salva
tion, and liberation have to be re
phrased so that they speak to the Af
rican's experience and not continue 
to reflect the experience of the Greek 
world or worse still, the Euro-Ameri
can secularized world. 

There has been a kind of artificial 
attempt to change some of the struc
tures and then boast of the Africaniza
tion of the Church. You elect bishops 
or church presidents or moderators 
who are Africans and say you are 
indigenizing. But the basic relation
ship between the African who is 

An interview 
with 

Burgess Carr 

Canon Carr, a 35-year-old native of 
Liberia, is the new general secretary 
of the All Africa Conference of 
Churches. He spent the past semester 
at Union Th eological Seminary in 
New York City, as Henry W. Luce 
Visiting Professor of World Christian
ity. An Episcopalian, he was canon of 
Trinity Cathedral in Monrovia, Li
beria for two years and has been a 
staff member of the World Council of 
Churches since 1967. He was inter
viewed by associate editor Ellen 
Clark. 

elected-be he Liberian, Cameroun
aise, Kenyan or Congolese-and the 
churches to which he is related in 
Europe or America remains the same. 
The African is still dealing with "the 
colonial office"-mission board secre
taries and mission boards. While the 
language changes from "mother
daughter" to "sister" churches, from 
"missionaries" to "fraternal workers," 
the relationship remains the same. 

How would you like to see the rela
tionship between the churches in Af
rica and in Europe and North Amer
ica changed? 

This is not a simple matter. The 
whole missionary engagement con
tinues to .focus on the same areas of 
welfare-literacy, health, education
which the Church fe lt called upon to 
minister to in the nineteenth century. 
However, a distortion developed when 
the Church began providing the in
frastructure the colonial government 
needed. An earlier emphasis on de
veloping man as part of a community 
gave way to developing the individual 
to be a clerk, a mechanic, a district 
commissioner, a schoolteacher. West
ern individualism imposed it elf on the 

pattern of education, a problem we're 
still struggling with today-especially 
since it led to the creation of an elitist 
class. This is often overlooked, yet it is 
fundamental to our present dilemma. 
The development of this elitist class 
was a subversion of our tribal com
munal solidarity. The tribal ~ontext 
originally gave the individual his 
frame of reference, his self-under
standing in relation to other members 
of his clan or tribe with whom he 
shared a responsible relationship. That 
is now completely turned around and 
tribalism becomes the bane of our na
tional existence primarily because it's 
linked up with elitism. 

There are whole tribes that are re
garded as "civilized," only because 
they have emulated Euro-American 
standards and patterns of behavidr. 
You saw this very clearly in the de
scriptions of the lbos in the European 
press during the Nigeria civil war. 
"They are the closest to us," the Eu
ropeans were saying. "They have 
every one of our traits. We've got to 
defend them." 

This is the fundamental perversion 
of the tribal component in African so
ciety. Instead of contributing toward 
the building of community, toward 
the retention of personal identity as 
part of a whole-and all that this 
means for development, tribalism is a 
new threat to the stability and de
velopment of the society. That is one 
of the areas we've got to look into 
when we talk about relationships be
tween churches in Africa and churches 
in Europe and America in the coming 
period. 

Another area is where these 
churches in Europe and America 
stand with respect to the struggle for 
justice. I was part of the World Coun
cil when the decision to grant assis
tance to the liberation movements was 
made. I saw something of the reaction 
of European churches. When you 
compare their reaction to this decision 
of the World Council to their enthusi
astic support for the cause of a Biafra, 
let us say, you see that we in Africa 
are dealing with strongly racis t institu-

[321 l 7 



tions. You get talk about the World 
Council becoming like the United Na
tions. "Ever since the Africans took it 
over .... " 

There are suggestions that participa
tion by the Africans in the ecumenical 
movement has deflected the ecumeni
cal movement from its original pur
poses-whatever those purposes were. 
My reading of history tells me that 
from the very beginning of the ecu
menical movement all the leaders 
saw social issues as a vital part of what 
it meant to develop an ecumenical 
Christianity engaged in the world and 
uniting the whole world in one human 
fam ily. But even though the Church 
has talked of developing the whole 
man to his maximum potentiali ties, 
when an attempt is made to put that 
commitment on record you hear a dif
ferent tune in Europe and America : 
"We are interested in welfare. Our re
sponsibility is limited to being the 
ambulance at the bottom of the cliff, 
picking up the casualties of the slavery 
in South Africa or the colonial war in 
Portuguese territories-Guinea-Bis
seau, Angola, Mozambique-or the 
racism in Rhodesia. It's not to be en
gaged in the task of liberation and 
freedom." 

I say this is a distortion of what the 
Church is about. God's intervention in 
human history is not in order to en
dorse man's powerlessness. He came 
to take his position with them in order 
to free them. This is another area in 
which we've got to have the most seri
ous discussion wi th churches in Eu
rope and America, because it's the is
sue that's of the utmost importance to 
all Africans today. 

As we wrestle with issues like these 
the way for a new kind of relationship 
to emerge will show itseU. For in
stance, all of us are concerned about 
the extent of corruption in Africa. The 
Church-not least the churches in 
Europe and America-is the fi rst to 
point this out. Well, no one wants to 
make a defense of corruption, in fac t 
quite the contrary. But have we in the 
Church recognized our participation 
in developing the context in which 
corruption thrives? What has the 
Church taught about ethics an d 
morals? We take the individual out of 
his communal, tribal context, give him 
an individualistic orientation, and 
morality for him becomes the tradi
itional list of don'ts: don't drink, don't 
smoke, don't dance. Well and good. 
But in those areas of human behavior 
where sin is defined in tern1s of the 
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exploitation of one man by another 
through subtle or overt oppression, 
through extortion, the ethics of mis
sionary Christianity was silent. Not 
surprising, because to have made is
sues of these matters would have 
meant that questions would have been 
asked about the missionaries' own con
duct. The collaboration of Christianity 
with the power structures made it im
possible for missionaries to teach a so
cial ethic that saw sin outside the con
text of private-I wouldn't even say 
personal-morality. The result today 
is that people who have come through 

What has been the attitude of Af
rican churches to the wee grants to 
liberation movements in southern Af
rica? 

I'm sure you will find apprehension 
about this within some circles of the 
Church in Africa, especially churches 
with fun damentalist traditions which 
think that Christianity has nothing to 
do with these matters. Yet even there 
I wonder how much opposition you 
would find, because Africans have 
begun to question that "doctrine" ever 
since the struggle for independence 
became a live issue two decades ago. 

" . .. The African independent churches are the closest we'ce come in Africa in tnJing 
to appropriate the Christian religion to our worldview." 

the whole system of church education 
have this duality of morality. They 
see nothing coming out of Christian 
teaching to put the brakes on their 
behavior in public life. All our criti
cism of corruption stands judged by 
this fa ilure in the Church . 

Should missionaries go home? 

Missionaries cannot go home. The 
way the Church understands mission 
today is essential to its understanding 
of its nature. We in Africa have always 
been told that. What we've never been 
told is that churches in E urope and 
America need us as mission fields. 

Missions, as now understood, en
able churches in Europe and America 
to diver t their attention from the in
justices on their own doorsteps. When 
the black movement in America be
came radicalized, liberal whites didn't 
know what to do. Fortunately for the 
West, Biafra developed and you could 
spring over there and save the Bi
afrans from the Nigerians. But you 
would never think of saving ! 25th 
Street in Harlem from the New York 
police system and the corrup t under
world of dope. Missions provide a 
distance that helps people move their 
consciences-or shut off their con
sciences to the injustices that would 
otherwise make them very guilty. 

I don't say missions go home, but I 
say that some kind of relationship 
must develop so that the churches in 
Africa help the churches in Europe 
and the U.S. and vice versa. In the 
case of South Africa, the classic case, 
as long as the churches sit back and 
say "we'll do the weUare work, but 
we'll not take on the crucial political 
and economic issues," they are escap
ing. They do the same kind of escap
ing in their own situations. 

But on the whole the attitude of the 
African churches is entirely in favor 
of the World Council's action. The All 
African Conference of Churches en
dorsed it and in its las t meeting in 
Nairobi in March set up its own pro
gram to sensitize the churches to the 
issue of white racism and also tribal
ism. 

I know you personally are interested 
in the black theology of liberation 
which Professor James Cone here at 
Union Seminary has written about. Is 
there a theology of liberation develop
ing in Africa? 

Not yet. But where this theology of 
liberation has been heard in Africa, 
it's been most warmly received, par
ticularly among students. One of the 
things the AACC will be doing is open
ing up possibilities for dialogue be
tween Cone, Professor Williams of 
Harvard, Professor Lawrence Jones 
here at Union and others like them 
and African theologians. My own f el
ing is one of enthusiasm since the the
ology of liberation emphasizes our 
common experience of exploitation 
and oppression and makes the point 
that liberation is a biblical idea. I am 
sure that Africans and black Africans 
will find a lot to talk and think about. 

Do you think the African independent 
churches are a more authentic expres
sion of Christianity, closer to the Af
rican ethos? 

Yes. I just finished lecturing on the 
interaction between Christianity and 
African traditional religions, with a 
special emphasis on the African in
dependent churches. I focused on the 
Kimbanguists [see new/ Wom.D OuT
LOOK, March, 1970] in Congo and the 
Aladura in West Africa. I described 
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the ladura as a prophetic indepen
dent church, tha t is the leader feels 
hims If possessed and inspired by 
tremendous gifts of prophecy, espe-
ially in the sense of for telling ( not 

fortht !ling). 
I put the Kimbanguists in the ca te

gory of a messianistic independent 
church- messianism focused on the 
leader and the tendency to associa te 
him with Jesu Christ. Simon Kim
bangu is described in the ca techism as 
being somewhat identical-some 
would say altogether identical-with 
th Holy pirit. At another point he is 
described as being in the beginning 
with od , akin to the Johannine de
scription of the Incarnate Word. 

There's a heavy emphasis on the 
Spirit in these churches. The Holy Spir
it can predict the future, do miraculous 
works and so on. This is easy to un
derstand because of the emphasis on 
the ancestra l spirits in African tradi
tional religion. At the ame time, you 
get two images of Jesus-the cosmic 
Jesus who has authority and power 
over the whole reahn of spirits, par
ticularly evil spirits, and a heavy m
phasis on the nearness of Jesus 
through the power of his name. In 
works of exorcism and prophecy there 
is a heavy calling upon the name of 
Jes us. It's in the name of Jes us that 
mighty works are done. But the me
dium for the power to do this work ap
pea rs to be the Holy Spirit. 

Th theological problems have to 
be clarilied, but clarilied in a way that 
we in the "established" churches do 
not superimpose our own presupposi
tions on their thinking. We must, at 
the same time, try to understand what 
is an apparent confusion. How much 
of an actual confusion it is I am not 
sure a t this stage. 

I think the African independent 
churches, however imperfectly, are the 
clo est we've come in Christianity in 
Africa in trying to appropriate the 
Christian religion to our worldview. 

ome have criticized them as 

yncret istic. What is reall y meant by 
that? Because even my type of Chris
tianity is syncretistic-infused with 
E uro-American cultur . I'm an ac
cul turated person and to that exten t, 
you can even describe me as schizo
phrenic. 

I see the African independent 
churches t1y ing to develop a Chris
tianity tha t answ rs the day-to-day 
problems man has in his search for 
present deliverance from the things 
that trouble him, and enab les him to 
progress in his understanding of his 
relationships to his ' oriel and his 
neighbor. One must be impressed with 
the very serious efforts of the in
dependent churche to insist upon a 
very rigid morality-I think you call 
it "puritan." But it's more th an tha t. 
It draws upon our ethical system, the 
taboos, in the indigenous religions 
which d termine how the rhythm of 
nature is dependent on man's behavior 
in society. Society is not to be disad
vantaged because of presumptuous
n ss or my indifference to the com
munity of which I am but one sma ll 
part, a communi ty of which God him
self is the matrix. 

What possibilities do you see for 
dialogue between Christianity and 
Islam? 

Up until now Christi ans have had 
an in fe riority complex vis-a-vis Islam 
in Africa. First, we've seen that Islam 
was more easily adaptable culturally. 
Secondly, the association of Christian
ity with the nineteen th-century mi -
sionary movemen t and colonialism 
tended to suggest that Islam was the 
indigenous religion and Christianity 
was the newcomer among the African 
peoples. 

All that is up for question now. 
Some scholars believe that Islam has 
even stopped growing with the com
ing of independence. Africans have 
discovered the E thiopian Church, 
which has its roots in the earliest Chris-

tian cen turies , a church that withstood 
Islamic persecut ion in East Africa and 
survived. It was reassuring for us Af
ricans in Addis Ababa during the 
\ VCC meeting in January to encounter 
the E thiopian Church with its liturgy, 
with its festiviti es. We are happy to re
la te to this old expression of Christian
ity on our continent, to know that Af
rican Christianity is not the Christian
ity that came after the slave trade. 
This is an important part of the 
renaissance of religion in Africa, even 
the renaissance of the Christian faith 
in Africa. 

The emergence of the independent 
churches may have helped to stem the 
tide of Islam-if there is actually a 
decline. I don't have any evidence 
for this except what I myself have 
observed during my parish ministry. 
Respectable people- government of
ficials and so forth-go to the "estab
lished" church to baptize and marry 
their children, as well as for other 
p11 blic occasions. For the things that 
troubled their lives at the deepest 
level-an appointment to high office, 
fear that someone was going to do 
something to hurt them in the magical 
world, etc., or to have their fortunes 
told , they used to go to the African 
tradi tional religion or to Muslims. Now 
they go to the independent churches 
and their "prophets" tell them what 
they see. The prophets give them 
rosaries, psalms, prayers, holy water 
or oil and a ritual to fo llow to guaran
tee success or give assurances at the 
deepest level-the assurances that tra
ditional religions gave them in the 
pas t. 

But ultimately there is a good future 
fo r the dialogue between Christians 
and Muslims because Christians have 
more self-confidence. They also recog
nize that in many countries they have 
to collabora te with Muslims in de
velopment, and in political and social 
li fe. Thus a new respect has emerged 
for the religious integri ty of the Islamic 
faith and its adherents. • 
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new sounds 
in Africa 

DOROTHY McCONNELL 

Mi .. McC011nell wa• 
formerly editor of World Outlook and 

A .. ociale Gene ral Secretary of the 
Methodi• I Board of Mi .. ion• f o r the 

Woman'• Divi&inn . S he ha• rece11tly 11i1ited Africa. 

W e have been brought up on storie 
of the sounds of Africa-drums, danc
ing heels on hard earth, the raucous 
shrieks of the parrot, and piping of 
the medicine man's reed. 

In my last vi~it to Africa, I did not 
hear any of these sounds. They are 
still there, I know. A professor at the 
Epworth Seminary in Salisbury told 
me that once a week a medicine man 
comes to one of the great walks that 
overhangs the campus and plays a 
penetrating tune where the students 
can hear him. 

"The old Africa-real Africa," some 
h<t ve said on hearing this . '1t is good 
to hear old Africa in this day." 

Perhaps. 
But it is wis to listen for the new 

Africa-just as penetrating as the old 
- more so since the medicine man's 
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flute is lost in the sounds of today. 
Standing on the steps of the Chris-

tian Institute in apetown, I was 
tartled by a sound like a stampede of 

plains ca ttle. Up the stre t came a 
mass of black people running, it 
seemed to me, at once. As they swept 
by me my companion said, "Work's 
over. They're running for the train." 
The once-an-hour train carries them 
out to the townships-the African set
tlements-where they live. If they 
miss it- these men and women-they 
sit in the sta tion and wait. 

"You get used to it," my companion 
went on. "It's like the whistle in a 
company town ." 

I went out to the townships the next 
day. White people are not allowed in 
the townships, but I had a police per
mit to ee any welfare work that 
might be going. Again, I was prepared 
for sound-singing, talking, laughing, 
the children, people of Africa . 

These people-mo tly women
were going about their work more or 
less silently. They did their washing 
on the concr te slabs, slapping down 
the clothes to get the water out of 
them, raising their heads to look at us, 
turning back to their work. It is hard 
to keep from reading attitudes into a 
group like this. I know that. But it 
seemed to me that there was dignity 
here, purposefuln ess, and no resigna
tion. I do not mean that they were 
hostile. They looked at us with inter
est but with no resentment---0r ser
vility. They were sure of themselves
of their place in the world and of their 
place in history. This struck me over 
and over again in South Africa . While 
the newspapers and the politicians 
hammered away for the whole apart
heid philosophy these people went on 
their way cooly and, in the cases I 
saw, competently. 

The injustices are manifold. I sat in 
th e office of a legal aid kind of place, 
run by women and called the Black
Sash . The workers at the Black Sash 
were trying to keep families together. 
The general practice is to keep wives 
out of the townships and treat the men 
themselves as migrant laborers from 
another area. The other area is the 
tribal counties in the north . The men 
and women who were bringing their 
cases before the Black Sash organiza
tions could not, for the most part, read 
or write. But they had all their docu
ments-birth certificates, marriage 
licenses, places of residence. 

"In a non-writing world I am sur
prised at the ease and famili arity with 
which th se documents are handled," 
I said . 

"No black in South Africa loses his 
papers," I was told . 

Some of the couples have been try
ing to get permanent documents for 
living in Capetown for years. They 
may even get deported back to tribal 
lands. But, sooner or later, they come 
hack to the city- where the jobs are. 
A fri end told me that when she was 
having some repairs made to her 
house a man of the work crew stood 
outside her house. When he blew a 
whistle half the crew wen t over the 
back fence. They were there in the 
city without the proper documents 
and officials were on the way. 

I said to an African school man-a 
man who had taken some work in the 
United States, "How do you account 
for this serenity in the face of almost 
never ceasing insecurity?" He said , 
"Time is on our side." 

"How much time?" 
"Maybe £fty years-maybe a 

shorter time. But we know about it." 
Coming out of the township, my 

pass readily available, an African 
stood in the road . He just stood! He 
was not angry. He was just there. We 
swerved around him in the car. 

"He'd better be careful," I said, "He 
could get run over. I suppose he's a 
newcomer from up north (the tribal 
lands) ." 

"He's not going to get run over," 
said the one who was driving the car 
-an African himself. "Oh, no, he's not 
going to get run over." 

And yet in all the papers, the laws, 
the actions, it looked as if he was go
ing to have just that happen- he was 
going to be run over. 

On the drive back to the white sec
tion of Capetown- that fabulously 
beautiful ci ty by the sea-the man 
added to what he had said in the 
township. 

"We are the anachronism," he said, 
"he is the man of the future. " 

How could this man say it? Schools 
are being limited. Doors to economic 
opportunity are being closed. ( "We 
want an economy based on white man 
power," said one South African . ) In 
spite of intelligent and compassionate 
editorials in South Africa's leading 
newspapers, apartheid as a philosophy 
is not relaxing its hold on the country. 

A few nights later I saw how he 

Some Africans double as nannies and 
shoppers for whites in South Africa. 
"Th e in;ustice of the situation is not that 
the Africans are servants," w rote Ernest 
Cole in House of Bondage," but 
that few, if M y, of them are paid 
decently, fed decently, or treated decent
ly by any standard of behavior that 
the whites would apply to themselves." 
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Two women fn South Africa beat the unht~Yked grains in a primitive way of hulling. 

could say it. I met for a ra ther unusual 
coming together of blacks and whites . 
It was hard going at first. No one was 
saying much. But all at once some
thing was said that opened up the 
talk. Black people began to tell of 
daily happenings . 

"So I went to this post office. You 
know how it is. You wait in line. 
The man in front of me gets impatient 
and when he gets up to the window 
the fellow there says, 'What's the mat
ter, monkey face? You in a hurry?' 
and the man in front of me begins to 
grin and carry on foolishly. So I said, 
'Look, you're no monkey face, you're 
a man. You tell this fellow behind the 
counter you're a man.' And I said to 
the clerk, 'He's a man, see?' and the 
man behind the counter said , 'Yes, I 
see.'" 

Everybody nodded his head. 
"You got to say it every day," some

one said, "Every time you've got to 
say it, Tm no monkey.'" 

"You don't have to just say it. You 
can show it all sorts of ways." 

I , obsessed with the idea of stand
ing in line while whites are served be
fore, mentioned that as a wrong. 

"Oh," said one of the women, "we 
have plenty of time. It's not the time 
you stand in line. It's how you stand .'' 

But there was something else re
vealed that night. It was the way the 
men and women asked questions of 
me. How did New Yorkers like Mayor 
Lindsay? Any chance of his being 
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President? How's the school situation 
in ew York? Did I believe in unions? 

These were students. But the un
educated black South African shows 
some of the same interest in his own 
place and in the world . 

I went to call on a woman outside 
of Johannesburg. She lived in a town
ship. She was the president of the 
organized women of three hundred 
separa tist churches. She spoke En
glish . A white woman drove me there 
and left me to come back for me at 
a certain tim e. Only I had permission 
to be there. It is a strange feeling to 
be the only white in a great sprawling 
township of blacks. 

"You belong to a woman's group?" 
asked the president. We sa t in a little 
two-roomed house and the sun beat 
down on the roof. We leaned our 
elbows on the table and occasionally 
one or the other of us would wave a 
fa n. 

"Yes," I said, wondering how to 
start the interview. 

"How do you raise your money?" 
she asked. 

"Sometimes by giving so much
promising to give so much during the 
year-sometimes by having a benefit , 
or a sale." 

"Wait,'' she said, and left the room. 
She came back with another woman 
like her in her turbaned head, her 
crisp cotton dress. 

"The treasurer," she explained. 
"Tell her. " I told her. 

"What kind of affairs do you have?'' 
I resolutely put behind me all the 

education on pledge giving I had re
ceived and given and said, "Old cloth
ing sales, food that we have cooked
dinners for the men at the fair." 

"Do you sell peanuts?" 
"Well, I 11ever had. But I know 

youth groups that sell potato chips." 
"You keep your own money?" 
"What do you mean?" 
"For women. Away from the 

others.'' 
I assume others were men. I hesi

tated for a moment. 
"You keep it separate-you see if 

you don't you can't do things for other 
women. You do things for other 
women?" 

"Yes." 
"What?" 
"Oh, educating, health, organizing, 

Bible." 
"That's good. We're going to teach 

women to read. We're going up in the 
tribal lands to organize women's 
groups. We are getting money now. 
It will take us three days." 

The other woman said, "You keep a 
servant?" 

"Only a cleaning woman.'' 
"How much do you pay her?" 
"She comes only once a week. 1 pay 

her what in your money would be ... " 
I told her. 

"You pay her carfare?" 
"Yes.'' 
"That's good. That's something 

we're going to work for--carfare." 
\'Ve sat there in silence. When our 

eyes met we smiled. Occasionally the 
two women made some remark to 
each other in their native tongue and 
looked at me. After a while the white 
woman came to drive me back. 

The president gave me a flower 
when I left. "Keep your money sepa
rate. We have to help women." she 
said. I could see why she was presi
dent. 

"It's interesting to see and hear the 
real African," said the white woman, 
"turban and all." 

Turban and all-yes. But it seemed 
to me that the sound of the real Afri
can was the sound of questions-fol
lowed by silence. Not a patient 
si lence. A silence made up of intellec
tual activity so loud that it carried 
sound . The sound did not echo the 
piping of the medicine man. It was a 
new sound , perhaps more important 
than any sound in the world of men 
today. • 



1 AFRJCA you th agi tation, though 
it has not had the kind of mass media 
coverage that European youth dem
onstrations have had, has been no less 
violent in certain countries. We can 
recall the closing of the University of 
Dakar in Senegal in 1968 when radical 
students came out in support of trade 
union claims for higher wages. But 
while rarucalism in the West is pri
marily concerned with abstract value 
concepts, in Africa radical youths are 
preoccupied with more immediate and 

ALABA PETERS 

concrete questions of economic devel
opment and corruption in government. 

Although a number of governments 
in Africa have remained intransigent 
to youth demands, there is ample evi
dence of the kind of quiet but very 
definite effect that youth is having. 
Nigeria is a case in point. At the end 
of the civil war, when most older 
Biafrans and Nigerians were still 
caught in the hatred of several years 
of fighting, it was the youth who 
plunged themselves into the work of 

rehabilitating refugees; and it was not 
uncommon to hear young people in 
Lagos refer to Ibos as brothers and 
sisters. 

In Africa young people below the 
age of 25 years make up about 62 
percent of the population. Because of 
this large proportion of youths, Afri-

Mr. Peters is a Gambian ;ournalist and 
film maker. He ha been working on a 
documentary series on youth of the 
world. 
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Young people in a "villagiza
tion" program in Tanzania in East 

Africa. ( Previous page) 
African governments realize they 

cannot ignore the needs of youth for 
education and ;ob opportunities . This is 

a school in Yaounde, Camercnm. (Op
posite page) 

The adobe wall 
around a pinnacled mosque in Mopti, 

Mali, carries advertising for the local 
cinema (below). 

can governments have finally come 
round to the realization that they 
cannot afford to ignore the needs of 
youth in terms of education and job 
opportunities. At the moment most 
governments are spending sizable 
sums of money on training, educa
tional, rural, social welfare, and cul
tural programs, as well as feminist 
movements, cooperatives and so on. 

To fully appreciate the dilemma 
African governments found themselves 
in at the point of the youth explosion 
in Africa, we must understand some
thing of the changes which took place 
during the colonial era and subse
quent to that period. Prior to the colo
nial period in what one might call 
"Traditional Africa," there was no 
distinct sociological group called 
youth. Girls got married at 12 years 
old and boys became initiated into 
manhood at 13 or 14 years. So that at 
12, 13, 14 years, young "boys" and 
"girls" were already integral parts of 
the social fabric. 

With colonialism, this pattern be
gan to change, but so slowly that few 
were able to foresee the problems this 
was bound to create. Cities grew in 
various parts of the continent and 
exerted a strong pull on adventurous 
youth. Most of the schools were con
centrated in the cities which meant 
that boys had to leave their families 
in the villages. Manhood was taking 
a much longer time to arrive at than 
before. 

By the time of Independence, cities 
in Africa were teeming with young 
men and sometimes women who had 
left their vi llages and families for the 
glitter of the cities, but who now 
found themselves without jobs, skills, 
or any formal education, and were 
beginning to turn to crime and 
prostitution. Then there were those 
leaving school without any job open
ings for them. Suddenly governments 
found themselves having to cope with 
problems that they had no experience 
in, or the economic means to solve. 
Their first instinct was to admonish 
parents for allowing their children to 
get out of hand. But there was 
nothing the parents could do. The tra
ditional fam ily bonds had been seri
ously undermined by the sociological 
and structural changes taking place. 

Ghana was the first to realize the 
danger of leaving the wider social 
education of the young entirely to the 
now antiquated family structure. 
Ghana also realized the uses that 

youth could be put to, especially in 
the propaganda machinery of the 
ruling party. The Young Pioneers 
were formed as the youth arm of the 
then ruling CPP party. 

Nigeria and other countries fol
lowed Ghana's example by establish
ing national youth councils, which 
are partially sponsored by govern
ments to co-ordinate youth group ac
tivities. In Nigeria the National Youth 
Council is directly financed by the 
government through the Ministry of 
Labor, and a government official is 
a member of the council's executive 
body. 

Since the student demonstrations of 
1968, Senegal has focused a good deal 
of attention on youth. There is now a 
Secretary of State to the Prime Min
ister in charge of youth and sports. 
The government has created a "Se
maine National de la Jeunesse" ( na
tional youth week) to which youths 
from neighboring countries are in
vited . Programs have been run by 
young people. 

State Youth Organizations-known 
variously as the "Youth Bureau," 
"Youth Service" or ''Youth Civique"
which are entirely under government 
control, are fast becoming the most 
popular form of youth organizations 
with African governments. Their pri
mary function is often to provide 
meaningful training programs for 
young people who have not had a 
formal education. The programs are 
ostensibly conceived along the lines 
of the government's economic poli
cies. 

International agencies like the Eco
nomic Commission for Africa and 
UNESCO and the Organization of 
African Unity are also very active in 
the field of youth work in Africa, par
ticularly in funding voluntary ( inde
pendent and non-governmental) and 
rural youth organizations. 

But for all the efforts by African 
governments, most of their youth pro
grams seem to be short-term measures 
to keep youth out of trouble or in 
some cases use them as part of the 
propaganda machinery of political 
parties, and very rarely are youth 
training programs directed at some 
specific area of the national economic 
plan. At the end of their training, most 
youths cannot find jobs, and again 
they roam the streets, bitter and frus
trated. For in a situation where the 
educational system is still geared to
ward the liberal arts, it is inevitable 



"Most youth programs by African 
governments seem to be short-term measures 

to keep youth out ol trouble or in 
some cases use them as part ol the 

propaganda machinery ol political parties ••• " 



Business goes on as usual in a school in Ghana, despite the fa ct that the brtilding was 
washed away in a flood. (Below) One of the smallest of African nations, Togo, boasts 
a technical school in Lome. 

that the technically trained non-uni
versity men and women will be 
treated as secondary, in the labor 
market, to the Arts graduates. Until 
the educational system and economic 
planning can be revamped to empha
size the importance of agriculture and 
technology, there can be very little 
hope for the absorption of young 
skilled workers within the framework 
of the economy. 

It is this all-important question of 
orientation and emphasis that makes 
the Tanzanian experiment so impor
tant to the over-all African develop
ment. President Julius Nyerere's Aru
sha Declaration of 1967, which 
charted a course for independent 
African socialism, emphasized edu
cation to meet the needs of Tanzania 
and villagization, the concept that the 
Tanzanian social and economic fabric 
is rural and based on the village. 

Young people are made strongly 
aware of the importance of relating 
their education to the needs of the 
village. The Youth League of Tan
zania, commonly known as "The 
Green Berets," is undoubtedly the 
most structured and all-embracing of 
all the government-sponsored youth 
organizations on the continent. It has 
a working staff of over 200 and is 
financed by the government and di
rectly responsible to the President. Its 
operations cover the entire spectrum 
of Tanzania's economic, social and 
political life, from development pro
grams to culture. 

Youth training programs are car
ried out at the village level and in vil
lage conditions. There is no point 
sending a young man with training 
in the methods of mechanized farm
ing to a remote village where there is 
no hope of introducing mechanized 
fa rming for several years. Even when 
his training includes learning the use 
of the tractor, he also learns to make 
do and improvise with agricultural 
implements readily available in the 
village. In addition the government 
attempts to bring the development 
and standard of living in rural areas 
in line with that of urban areas, stem
ming the flow of young people to the 
overcrowded cities and towns. The 
Tanzanian plan is a blueprint the rest 
of Africa must follow if seriously con
cerned with development and the in
volvement of youth in development. • 



Education in the M.P.L.A. 

The Popular Movement for the 
Liberation of Angola ( M.P.L.A.) 
launched an armed struggle for in
dependence from Portugal ten years 
ago. It claims control of sizable por
tions of eastern Angola. Recently Mr. 
Meskiani, the pen name of an Al
gerian film maker, travelled through 
M.P.L.A.-liberated areas of Angola 
with the M.P.L.A. 

The M.P.L.A. teaches many things, 
including literacy. "Comrade literacy 
worker, you know how to read and 
write. In our country ninety-nine in a 
hundred do not know how to read and 
write.» These are the opening sen
tences in the guide of the literacy 
worker of the M.P.L.A. 

A must in the independence move-

ment is that each person who knows 
how to read and write must teach 
twelve other persons. The manual pro
vides educational tools as well as in
sights on helping the students rid 
themselves of inferiority complexes as 
illiterates and it enhances the impor
tance of being a worker. 

Only when the literacy worker and 
the students become one through dis
cussion of the manual's illustrations, 
can the courses begin. The students' 
first achievement is the conscious 
awareness of belonging to a particular 
group, the Angolans. "Angola is our 
land. The people are united." 

0 .1ce these two concepts are un
derstood and the vowels learned, a 
political lesson follows. "Colonialism 
is the enemy of the peopl . Portuguese 



colonialism dominates our country." 
The next literacy lesson : "A united 

people fights colonialism. Angola for 
the Angolans." 

As vowels and consonants are 
learned, the concepts and sentences 
become more complex. All through 
the book, every letter, each drawing 
is for the "conscientiza9ao" of the 
Angolan. In the 26th lesson, the letter 
X, which in Portuguese has varied 
tonal values, is studied in a manner 
which corresponds to a preparatory 
lesson for political activists: "X is 
like imperialism. Imperialism always 
hides itself from the people and ap
pears in many shapes. Sometimes it is 
colonialism and sometimes it changes 
aspects and appears as neo-colonial
lism. eo-colonialism is a cunning way 
to take in the peoples of Africa, Asia 
and Latin America. X also changes 
often. It is like the chameleon. Some
times it is pronounced sh, sometimes 
ks, sometimes ss and finally eis. But 
people always discover and triumph 
over imperialism by struggling a lot. 
We too will be careful. We will study 
and we shall discover the values of 
X." 

The last pages of the manual de-
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First graduates of M.P.L.A.'s medical 
school. Health centers, camouflaged dis
pensaries, and mobile m edical teams pro
vide care to people living in guerrilla 
areas--see shaded map. 

scribe pre-colonial Angola divided 
into many tribes, the Angolan nation, 
and finally the unity of the people and 
the M.P.L.A., party of all the people 
of Angola. But this is already the be
ginning of the lessons taught in the 
Centro de Instru9ao Revolucionaria. 

This is an interview with Tchiweka, 
the war name of a member of the 
steering committee who is also respon
sible for the Center for Revolutionary 
Leaming ( C.I.R. ). Tchiweka is also 
head of Medical Assistance Services 
{S.A.M.). 

What is the program of revolution
ary learning? 

"Our training attempts to give each 
militant an awareness of our strug
gle-the causes, motivations, process 
and fundamental objectiv s. Our pro
grams continually change and get bet
ter through experience. They include 
history of Angola, geography, eco
nomics, certain concepts of philosophy. 
\Ve live in a world struggling between 
various philosophic doctrines, and we 
attempt to explain th m, so that our 
militants are not simply anti-this or 

anti-that without really understand
ing. Portuguese propaganda makes an 
enormous case aga in t certain ideol
ogies-even against certain religions. 
We try to present everything objec
tively. 

"In political tra ining, at first we 
fell into a trap. We used certain classi
cal terms to explain to our militants
surplus value, social stratification . 
However, verbosity really means noth
ing, we only succeed in putting people 
to sle p or giving them a headache, 
and people do not understand what 
does not relate to their real problems. 

"\ Ve give simple courses about cur
rent events. \ Ve explain the history 
of our movement, its birth, the er
rors committed by its leaders, the dif
ferent stages of our struggle and the 
positions th at our mov m nt took in 
each tage. W e explain counter-r vo
lution, its objectives, how it is us
tain d and by whom. 

"We talk about Portuguese colonial
ism, the exploi tation which it p r
petuates, how it promulgates reforms 
which achi ve nothing and which only 
attempt to continue the domination of 
our country. We p ak about our 
brothers in Mozambique, in Guinea, 
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in Sao Tome. This is part of the 
general training for all militants. 

"As for military training, we have 
adapted it to our needs. For example, 
in the past we had obligatory gym
nastics. As present, however, after 
the call to order, we go to the fields 
and do the planting since there is 
such a lack of food . 

"In general, at 9 in the morning, 
we begin our courses. If there is food , 
we eat about noon or one o'clock. If 
not, we rest during that hour. The 
afternoon is reserved for literacy. We 
hold weekly meetings to improve our 
work in our organization and also 
human relationships. For example, 
when our comrades have committed 
certain fa ults-like people every
where-they submit to the criticism 
of the others. Tension between dif
fe rent members of the collective dis
appear when dialogue begins. 

"Once the courses are finished, the 
students return to their sectors, zones, 
groups or villages, with a certa in style 
of life which they spread." 

With this program M.P.L.A. is able 
to train a large spectrum of political 
officers for the cadres. Political officers 
work with the guerrillas. Political ac-

tivists are representatives of the 
movement among the people who in
spire, ra ther than decide, solutions to 
problems that arise. The political 
structures are new and evolving. At 
the Revolutionary Learning Center, 
political activists receive specific prep
ara tion and discuss everything in grea t 
detail. 

"One of the main responsibilities of 
the political activis t," Tchiweka ex
plained, "is to organize people to set 
up People's Food Stores. Since we cut 
ourselves off from the channels of 
Portuguese commerce, some alterna
tive had to be found . So we created 
stores that permit us to increase pro
duction and put at the disposal of the 
people, when we can, cloth, salt, oil, 
and whatever other products are lack
ing in the liberated zones and have to 
be imported . 

"The production of various food
stuffs and the diversifica tion of agri
culture is a large job. It is difficult for 
people to understand why they need 
to produce more than what is neces
sary to sustain the fa mily and the 
guerrillas since they can no longer sell 
their surplus for Portuguese escudos." 

In the third region, in the "C" 

Zone, the people used to produce a 
great qu antity of rice, peanuts, corn, 
beeswax, honey, and white beans for 
commerce with the Portuguese in ad
dition to production of millet and 
manioc for their own use. But when 
the markets were gone th is com
mercial production practically dis
appeared. 

The production stopped not only 
because of the lack of markets but 
also because of the danger in cul
tivating. All agricult ural production is 
near the rivers, easily spotte<l by Por
tu guese aerial reconnaisance. Fishing, 
which once was abundant, has de
clined to almost nothing simply be
cause the population could no longer 
fish without being attacked by either 
Portuguese planes or helicopters. 

In each village, each fam ily has its 
own fields. One field belongs to the 
movement and provides reserves. In 
each "kimbo" or village there are ac
tion committees ( the beginning of a 
people's government) wi th a treasurer 
who keeps the reserves of the move
ment. It is aston ishing with what hon
esty and loyalty those li ttle bags of 
millet, corn and manioc flour are 
kept. TI1e accounts are always exact 
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even if the treasurer has difficulties
not because M.P.L.A. controls the ac
counts closely but because the reserve 
belongs to the movement and that is 
a sacred thing. That has been possible 
only with the introduction of po
litical activists into the structure of 
the movement. If these structures can 
be propagated everywhere, M.P.L.A. 
will be sure to have a base for the 
"conscientiza9ao" of the population 
for future tasks. 

In the Center for Revolutionary 
Learning, the activist must first un
derstand and accept before he can 
make the population understand and 
accept for he is usually a peasant 
himself and comes with the same 
mind set as the people. He must be
come aware before he can help the 
level of awareness of the people with 
whom he works and lives. 

"The women activists, while play
ing different roles, are as good as the 
men," Tchiweka went on. "They are 
more valuable because they arouse 
enthusiasm among other women. 

"The status of woman is still de
pendent on the man. The woman has 
been the producer of wealth but un
fortunately she is still treated as a 
work implement, a tool. She is a re
source of great value, but, I fear, we 
have not yet learned how to take 
advantage of her full potential. 

"When we trained the first women 
as general activists, I wanted to speak 
to them about a specifically feminine 
problem. Since there were no women 
trained to do this, I was obliged to 
do this myself-though I was hesitant 
at first. You cannot imagine with what 
enthusiasm they began to learn! I 
think this was because of their re
bellion against a certain dependency 
on the man. They were very happy 
that the movement was championing 

Some of the young pioneers, right, are 
ready to go to combat if they wish. 

Opposite page, a course in tactics in the 
heart of the fourth region ( Lunda

Malan ge). 
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the equality of man and woman. 
When the statutes of the organization 
of Angolan women were explained 
to them and they saw that this or
ganization was not only concerned 
with the liberation of their country 
but also the liberation of women, they 
responded excitedly. They likened 
slavery by man to Portuguese slavery. 

"I must admit I had to throw some 
water on the fire. I had to explain it 
was not possible to destroy immedi
ately what had existed and that it is 
in taking an effective role in the 
struggle that a woman could liberate 
herself. 

"The men were not happy to learn 
we were preaching emancipation of 
the woman and equality of man and 
woman. Nor were they happy when 
we talked about the possibility of 
women taking up arms. The men 
laughed and said it was not possible. 
But women have learned the use of 
arms in the Center for Revolutionary 
Leaming and are as capable as men. 
Before I left the zone, I received a 
communique from the Fourth Region 
indicating that three women had taken 
part in an attack." 

In the Center for Revolutionary 
Leaming the militia, "the defenders of 
the people," are also trained-with the 
same basic program, adding elements 
of self-defense such as protection 
from aerial bombardments, precau
tions to take so the villages will not be 
discovered by planes, etc. Certain 
sector chiefs , the commanders of 
zones, come to the Center to receive 
specialized military training. Guerril
las receive the same basic training as 
everybody else. Over and above that, 
they receive training in rudiments of 
tactics, how to prepare an ambush or 
an attack or other military actions. 

Do the guerrillas have sessions to 
update them? 

"No. Usually the guerrillas have 
taken part in a ba ttle. "When they have 
not, they are familiar with operations 
because they live wi th other guerrillas. 
They learn about all types of arma
ments-how to use, assemble and dis
mantle them. I say all arms, but we 
lack many arms and the ones we 
have are in use." 

The director of the Center for 
Revolutionary Learning is at the same 
time director of services for education 
of the zone or region. The Center has 
a boarding primary school for chil
dren of Zone C of the Third, and 
Zone A of the Fourth regions. It is 
not for all children, but for the best 
ones, because there is a terrible short
age of teachers. It is rare to find 
teachers who have finished the fourth 
grade. In general, the primary schools 
scattered throughout the zones are 
"preparatory schools." When children 
go to school they must know some 
Portuguese, but Angolans do not 
speak Portuguese in the villages. Thus, 
in preparatory school, they learn Por
tuguese vocabulary. When they en
ter first grade, they can learn with 
the Portuguese manuals M.P.L.A. has. 

"It is not easy," Tchiweka said, "to 
liberate oneself but we have begun 
and we do not want to stay too far 
behind those courses given through
out the world. In Congo, Brazzaville, 
children are already learning new 
math.' If the Congolese feel this is 
important, it must be a necessary step. 

M.P.L.A. has always tried to im
prove the programs so that the chil
dren who live with the movement in 
the liberated zones are not behind 
the children who live in the cities 
and who follow the courses of the 
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Portuguese. 
'We are still at war," Tchiweka 

said. "But even though ours is a war
time education, it is our duty not to 
stay too far behind. At independence 
we will have the necessary experience 
to establish immediately a system 
which we have worked out through 
experience. For independence to be 
complete our struggle must find a so
lution to those problems which face 
the whole country." 

How many children have been 
trained in the Center? 

"The M.P.L.A. and I would like 
to be cautious. The Center has 
trained a little more than 3,000 chil
dren. I am sure there are many more 
but I would like to hold to that num
ber b ecause there are regions from 
which I have received no news and 
I know they are teaching also. 

"It is difficult to know the exact 
number of children because there are 
irregularities due to the war. Quite 
often the Portuguese attack schools, 
in fact they seem to have a certain 
partiality for schools." 

They bombard them, they encircle 
them, airborne troops attack them. 
To avoid that situation, courses are 
stopped and the school is transferred 
to another sector. When there is a 
transfer, the school loses some of the 
children because some parents do 
not want to see their children going 
to a school which can be at a dis
tance of two or three hours' walk. On 
the eastern front one usually has to 
walk through savannahs, and parents 
do not want to risk their children's 
lives, since there is no way of protect
ing the children during these walks. 

Also, during the season of work in 
the fields pa rents take children out of 
school to help them. This is not a 
problem simply for struggling An
golans, but a problem generally in 
Africa. 

There is a rule at the Center for 
Revolutionary Learning that every 
man, every woman who comes to the 
Center must learn to read. M.P.L.A. 
is trying to produce manuals in the 
vernacular, but at present the literacy 
manuals are in Portuguese, and this 
is a serious problem. It is easier to use 
the languages of the country in a 
literacy program than Portuguese. The 
results are much more rapid . vVhen 
M.P.L.A. has used Portuguese, it has 
sometimes taken four to six months 

to arrive at results which they had 
hoped to attain in three months. The 
problem with vernacular languages 
is that there are so many of them
at least seven in Angola. 

Isn't one language spoken by more 
than a million and a hall people? 

"You are talking about Umbundu. 
But th is does not mean anything. This 
million and a half who speak Um
bundu actually have several dialects." 

Considering the overlapping of the 
languages and that, except for the 
Khoisan, all the languages are of 
Bantu origin, is it not possible to 
build a national Angolan language? 

"It is a very complex problem 
which we will have to take into ac
count in the future." 

Why shouldn't a Kimbundu or a 
Tchokwe child learn Umbundu as an 
administrative language or as a 

The Movimento Popular de 
Liberta9ao de Angola (M.P.L.A.) is 
one of 19 organizations representing 
oppressed racial groups to which the 
World Council of Churches allocated 
$200,000 in 1970. The controversial 
decision of the WCC's Executive 
Committee was unanimously accepted 
by the 120-member Central Commit
tees in January of this year. The 
vVorld Council has assurnnces that 
none of the money will be used for 
arms or violence, but for social, medi
cal and educational work. Contri
butions to the WCC Special Fund to 
Combat Racism include $50,000 from 
the United Methodist Board of Mis
sions and $10,000 from the United 
Presbyterian Church. 

Of the 19 groups receiving grants 
ranging from $2,000 to $20,000, nine 
are liberation movements in southern 
Africa. Another th ree groups in 
Britain and one in the Netherlands 
are involved with the southern Africa 
libera tion issue, providing information 
or legal defense and welfare aid to 
families of political prisoners. The 
Africa 2000 Project in Zambia aims 

language of communication between 
Angolans, rather than Portuguese, 
which is a Latin language with which 
he has no contact in fonning words, 
sentences or concepts? 

"The conditions under which we 
live force Portuguese upon us. Our 
first preoccupation after indepen
dence will be to train linguists to study 
this problem in the context of our 
national independence. It will not be 
easy to demand that a Tchowke speak 
Umbundu even though this language 
is spoken b y a majority. There is not 
a tribal sentiment as many think. But 
there is a sentiment of cultura l iden
tity." 

You are not closing the door to an 
African language like many other 
African countries? 

"No, not at all, but it is difficult to 
predict. Perhaps we will choose a 
language from our country, perhaps 
we will choose another African lan
guage. Swahili has certain common 
traits with our languages. 

"Now, after basic literacy, we use 
Portuguese for specific courses. Per
haps later we will discover that we 
can go further with our own lang
uages . Maybe experience will show 
that the road we are taking now is 
not the best." • 

to expose economic, political, social 
and racial structures which exploit 
human beings and replace them by 
more just structures. Two groups in 
Australia are concerned with legal 
rights and political expression of 
aborigines, a committee in Colombia 
works for the defense of the Indians, 
and a committee in Japan is concerned 
with a proposed Japanese immigra
tion bill which has caused fear among 
Korean and Chinese minorities. 

The African liberation movements 
besides MPLA which are recipients 
are Govemo Revolucionario de An
gola en Exil (GRAE), Uniao Nacional 
para a Independencia Total de An
gola (UNITA ), the African National 
Congress (ANC) in South Africa, 
the South West African People's Or
ganization (SWAPO) in South West 
Africa or Namibia, the Zimbabwe 
African National Union (ZANU ) and 
the Zimbabwe African People's 
Union (ZAPU ) in Rhodesia, the 
Partido Africano de Independencia 
da Guinea e Caba Verde (PAIGC) 
in Guinea-Bissau, and the Institute of 
FRELIMO in Mozambique. 
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Miss Konie is an assistant secretary in Zam
bia's Ministry of Foreign Affairs and the 
country's top woman civil servant. The 
opinions expressed in the article are hers and 
not those of the government's . 

ambian Women 
T HE RATE OF DEVE LOPMENT in Zam
bia since independence has been re
markable. The result has been a thor
ough awareness of civil rights and 
civic responsibilities as applied among 
both men and women, an awareness 
flowing from urban to rural areas. 
Modernization has taken over where 
static i::omplacency among the women 
folk once held sway. 

In days gone by-before the advent 
of the Missionary, the ultimate aim 
of the women-folk was to get married, 
look after their husbands and have 
children. Life did not offer them more. 
The husband and the wife lived apart 
a good deal of the working day. The 
family was a self-contained unit, both 
producing and consuming what it pro
duced . The men in general initiated 
the activities that had to do with pro
ducing food and, when a good day's 
work was done, assembled in men's 
recreation shelters while the women
folk saw to the preparation of food . 
When ready, wives would bring the 
food to their men-folk who shared it 
among themselves. TI1Us, matters of 
importance came to be discussed 
among women when the men-folk 
were absent and vice versa. 

The source of greatest infl uence for 
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women in the community was ritual
ism. Women who were midwives/ 
initiates were held with esteem and 
had great authority. They were ex
perts who knew and taught the "art 
of being a woman." These women 
were the chief counselors at initiation 
and marriage ceremonies. 

This position began to change with 
the arrival of the Missionary who in
troduced new positions of influence 
such as teachers and catechists. Be
cause the new Christian Churches 
frowned on and condemned all ritual 
as paganism, most ritual ceremonies 
were driven underground. As a result, 
the esteem with which midwives/ 
initiates were held was diminished . 
However, women began to take up 
new responsibilities in church as 
elders and as members of mothers' 
unions. 

Close on the heels of this develop
ment was the rising importance of 
money as a store and measure of 
value. Men began to leave their vil
lages in search of this commodity on 
the Copperbelt and as fa r afield as 
the then Tanganyika, the Congo and 
South Africa . Taking the Northern 
Province of Zambia as an example, a 





Mrs. Betty Kaunda, right, wife of the 
President of Zambia, keynoted the Con

sultation on Women's Rights at the 
Mindolo Ecumenical Foundation. The 

woman on the preceding page attended 
the Wom en's Trainin g Center at Min

dolo . 

sample census taken there by the 
Central African Statistical Office in 
1951 reveals that 58 percent of all 
adult men as opposed to 24 percent 
of all adult women were not living in 
rural villages. This migration had the 
indirect effect of raising the status 
of the wife because she became the 
main breadwinner in the absence of 
the husband . 

The next period of change in the 
status of women was brought about 
by the struggle for independence. Po
litical leaders were quick to see that, 
in order to break the strangle-hold of 
the colonial power, they needed the 
help of every able-bodied person, 
male or female . Thus, women came 
to work hand in hand with men and, 
when the men were thrown into 
prison, the women carried on the 
work. Quite often, campaigns con
ducted by women were particularly 
successful and because it was vital 
that every adult had a vote, the 
women got their civic rights at the 
same time as the men. 

This franchise is of great signifi-
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cance. It means that the political status 
of women in Zambia is well in ad
vance of their status under personal 
law ( i.e., law of succession, law of 
property and marriage law). Women 
actually exercise their voting rights, 
are elected to the legislature and hold 
high office in government in exactly 
the same way men do. Women are 
also increasingly en tering professions. 
What is more, they get equal pay for 
equal work. This is in contrast with 
the sequence of events leading to en
franchisement of European wom
en, who had to conduct arduous cam
paigns in ord r to close the legal gap 
between themselves and their men
folk. This, to a great extent, explains 
the absence of a distinct feminist 
movement in Zambia. 

However, the most far-reaching 
changes in the status of women are 
to be found in post-independence 
Zambia. No longer is the village the 
center of activi ty for the people and 
it has, therefore, lost its characteristic 
of being self-suffic ient and a closely 
knit community. In consequence, 

women are in increasing numbers 
breaking away from kinship groups 
and striking out on their own, as
suming responsibility for their own 
maintenance and that of their children. 

1evertheless, at the moment, there 
are not many women who are able to 
find gainful employment whether it 
be in rural areas or in towns. 

The reasons for this inability to find 
work are historical. During the Co
lonial days, Africans received very 
low salaries and because education 
was not free, the parents often · had 
to choose between giving more edu
cation to boys than to girls. Boys 
were expected to assist financially not 
only their parents but their brothers 
and sisters after completion of their 
education. Consequently, at the time 
of independence, the male population 
was better qualified than the female 
popu la tion. Furthermore, the labor 
pattern that evolved during the Co
lonial era was such that men were 
engaged in jobs which in other coun
tries are performed by women. Most 
of the skilled jobs were reserved for 



the expatriat officers. To keep unem
ployment among Zambian males to 
the minimum, all surplus jobs were 
given to men. 

Post-independence Zambia has seen 
larg -seal liberalization of education . 
There are now no sex barriers in the 
educational system and it is the coun
try's greatest hope that the near fu
ture will see as many professionally 
qualified women as m n. 

With this great awareness of the 
ne d for equal opportunities to edu
ca tion has arisen an equally great 
awareness among the women of Zam
bia for self-emancipation. 

At the moment, the legal position 
of women under personal law falls 
under two distinct laws; namely, cus
tomary law and statutory law. 

The remedies available under these 
two laws are not the same. The most 
important difference stems from the 
fact that customary law is polyga
mous or potentially polygamous in 
concept, i.e., a man is permitted by 
customary law to have more than one 
wife. Statutory law is monogamous. 
Also, unlike statutory law, there are 
several customary laws to accommo
date the diHerent customs of Zambia. 

This plurality of law means that 
the rights of women at customary law 
are different even in like case, and 
are dependent on the type of cus
tomary law that is applied. The great
est difference between customary law 
in Zambia exists between the two 
major divisions, namely, those which 
are matrilineal and those which are 
patrilineal. 

Matrilineal communities trace de
scent through the mother's ancestors; 
patrilineal communities, through the 
father's ancestors. This basic differ
ence tremendously influences ques
tions as to the custody of children; 
property rights ; claims to maintenance 
and so on. Furthermore, the courts, 
in cu tomary law marriages, have to 
take into account the extended family 
system. The situation is further com
plicat d by inter-marriages between 
different group , which raises ques
tions as to the type of law to be ap
plied . Thus, the rights of women at 
customary law are diminished by the 
sheer complexity of the law. 

There is currently a debate in the 
country regarding ways by which the 
si tuation can be rationalized. Some 
women feel the only way this could be 
done is by introducing a unified mar
riage law based on provisions from 

both customary and statutory law 
which are appropriate to the present 
social situation in Zambia. Others fear 
that such a move will destroy tradi
tion. This would ind ed be disastrous 
as s veral aspects of customary law 
are better than those found under 
statutory law. To give only one small 
example, while customary law makes 
room for divorce by consent, statutory 
law does not, unless one party to 
the marriage contract has committed 
a matrimonial offense. This only en
courages collusion, especially when a 
couple is intent on divorce. 

A point of great significance which 
should not be overlooked is that, pro
vided a woman is not ignorant of the 
law, she can either extend or reduce 
the scope of customary law to which 
she wishes to be subject. For instance, 
she could reduce the customary laws 
to which she is subject by contracting 
a marriage under statutory law i.e., 
under the Marriage Ordinance. 

The legal position is that, if a man 
has married under customary law he 
is prohibited from contracting a mar
riage under the Ordinance unless it 
should be to the same person. But, he 
may contract an Ordinance marriage 
after the dissolution by death or di
vorce of a customary law marriage. 
In the same way, if a man contracts 
a valid Ordinance marriage, he is pro
hibited from contracting a subsequent 
customary law marriage unless the 
Ordinance marriage has been dis
solved by de~th or prior divorce. In 
other words, a woman married under 
customary law, provided her husband 
is willing, could also register under 
the Ordinance. 

What do women want? Monoga
mous marriage as "the ultimate goal 
of legislation in Zambia." That was 
the key recommendation made by 
fifty women delegates to a Consul
tation on Women's Rights held at 
Mindolo Ecumenical Foundation at 
Kitwe last November. The dele
gates accepted the challenge of 
Mrs. Betty Kaunda, wife of the 
President, to "unite our talents and 
energies to work towards stabiliz
ing the position of women in our 
society." 

Besides an end to polygamy, the 
women recommended : Raising the 
minimum age for girls to be mar
ried to sixteen. Compulsory regis-

Furthermore, in the event of death 
of a husband, a woman could limit 
the effect of customary law, provided 
her husband is willing, by having him 
make a will disposing of property 
under the Wills Act. 

The biggest objection to a custo
mary law marriage is that it is po
tentially polygamous. Most young 
women want to be sure from the start 
that the question of a second wife will 
never arise. However, monogamy is 
more prevalent than polygamy in 
Zambia. Polygamy is on the decrease 
in rural areas and there are very few 
incidences of polygamy in urban areas. 
The reasons for this are mainly eco
nomic and social. 

In pre-colonial days, when women 
had no alternative to marriage and 
bearing children, the institution of 
polygamy played a vital role. It ab
sorbed the surplus women into family 
life so that problems of illegitimate 
children did not arise. However times 
have changed; the Zambian woman's 
social and economic status has im
proved, making it possible for her 
to offer her skills on the employment 
market. 

This development is a healthy and 
welcome one. It indicates that the 
Zambian woman is able to adjust to 
the demands of industrialization . How
ever, the heights to which the status 
of women will climb will greatly de
pend on the performance of the 
women of Zambia themselves. Their 
present rate of performance is good 
and if they keep it up, they will be 
able to compete with men on an 
equal basis within a few years. • 

tration of marriages and births. 
The exclusion of barrenness as 
grounds for divorce. Unified laws of 
marriage and divorce, succession 
and inheritance based on provisions 
from both customary and statutory 
laws. Adequate support for children 
in the event of divorce and for 
illegitimate children. Delay in the 
disposal of the deceased's property 
to allow the widow and children to 
assert their rights. Better represen
tation of women in the National 
Assembly and promotion of women 
to senior governmental posts. More 
vocational training opportunities 
for divorced, widowed, and unmar
ried women. 
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Marjorie Hyer 

Since the days of Livingstone and 
Stanley, the churches of Europe and 
America have sent missionaries to Af
rica to preach the gospel, to build 
churches and hospitals and schools. 
The Africans heard the preaching, 
they believed and were baptized into 
the churches. They took their sick 
to the hospitals and sent their children 
to the schools. 

Then, in the post-World War II 
yea rs, came the struggle for uhuru
freedom. In some areas the transition 
from colonial status to independent 
nationhood came peacefull y. In others 
it came with bloodshed and revolu
tion and a las ting residue of bitter
ness toward those who had once been 
the masters. Sometimes the Africans 
made no distinction between the 
white men who had been their rulers 
and the white men who had brought 
the Gospel to liberate them, a lack of 
discernment which was not always 
the fault of the Africans. 

But in any case, the faith that the 
missionaries had planted and nur
tured for more than a century had 
taken firm root in Africa and as the 
peoples achieved nationhood, so too 
did their churches reach for inde
pendent status. 

The deep resentment of Africans 
against missionaries who had pat
ronized them, whether because of 
deeply ingrained racial prejudice or a 
misguided understanding of their role, 
has been well documented. Further
more, church institutions are not gen
erally known for their speed in adapt
ing to social change; the move from 
m1ss1on to independent national 
church was sometimes fraught with 
footdragging of the mission boards
at least so it seemed to the Africans. 
And anyway, once these young 
churches had achieved independence, 
what need had they of missionaries
even when they were called fraternal 
workers? 

Given the great changes that have 
taken place in Africa in the last hvo 
decades and even more changes to 
come, is there any future there for the 
missionary from the West? And if so, 
what role will he play? I sought an
swers to these questions from a variety 
of people throughout Africa. In all my 
questioning, I could find no one who 

Miss Hyer, a frequent contributor, re
cently visited Africa . Among those she 
interviewed. was ( le ft ) Mr. Samuel 
Amissah , Executive Secretary of the All 
Africa Conference of Churches. 
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would say outright : "Missionary, go 
home!" At the same time, it was evi
dent that the role of the missionary in 
Africa is due for some changes. 

In actual fact, missionaries are at 
work in sizeable numbers in virtually 
every African nation south of the 
Sahara. Ironically, it is not in the in
dependent nations , with their height
ened sensitivities of national and racial 
pride, where the white mssionaries are 
having trouble today. Rather, it is in 
the white-dominated regimes of 
outhern Africa, with their policies of 

oppression and racial discrimination 

"You wonder sometimes 
whether the funds are 

given to help the work 
or the missionaries." 

where the missionaries are in trouble 
for trying to keep faith with the Gos
pel's demands of justice and help for 
the oppressed. 

But if the missionary is present in 
the new independent Africa, his role is 
vastly different from what it was be
fore independence. 

"The missionary must be seen as 
part of the total ministry of the 
church," said Dr. Samuel H. Amissah , 
the retiring head of the All Africa 
Conference of Churches. 

"The trend in Protestantism in the 
last ten years has been to hand over 
authority to the African." 

If the church in Africa is to func
tion and grow, then that transfer of 
power must be complete, and not 
mere tokenism. "The church in Africa 
must be led by nationals in the high
est reaches," Dr. Amissah said . "But 
that does not · mean that others have 
no service to render. The missionary 
still has an important role to play." 

But that role, said the Ghanaian 
Methodist, is a specialized one which 
augments and supports the African 
leaders. It might be as a theological 
educator, or an agronomist with a spe
cial program, or even as an adminis
trator. 

"But the missionaries must be under 
the authority of the local church, not 
of a mission board thousands of miles 
away." The missionary, then, functions 
as a partner with his African col
leagues and as such, he has a hand in 
"shaping the policy of the church" 
and making the decisions that affect it. 

Dr. Amissah described a new rela
tionship in the realm of Christian mis-
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sion today: "You are invited, as a mis
sionary; you are not sent. You are re
sponsible to the church that invites 
you." 

The winds of change have affected 
the Roman Catholic Church in Africa 
just as much as Protestant, though in 
some areas Catholicism has depended 
more than Protestantism on the lead
ership of the expatriates-the African 
term for Europeans and Americans. 

In Zambia, for instance, where 
Catholics constitute the largest Chris
tian body in the nation, there are 432 
priests, and only 56 of them are Zam
bian. The rigorous and lengthy train
ing the Roman Catholic priesthood 
requires, plus the demands for priestly 
celibacy in a culture that prizes fer
tility are some of the barriers the 
Catholic Church encounters in its at
tempts to Africanize. Still, with ex
patriate priests outnumbering Zam
bian ones nearly. nine to one, it is 
significant that four of the country's 
eight bishops are African. 

One of those African prelates is 
Archbishop Emanuel Milingo of 
Lusaka. Young-he was only 39 when 
he was consecrated two years ago to 
the most important diocese in the 
country-progressive and innovative, 
he is concerned both with the welfare 
of his people and with the up-build
ing of a young nation. Zambia, like 
most new nations of Africa, has fol
lowed a policy of placing Africans in 
every key position. With the scarcity 
of trained and experienced personnel, 
the implementation of this policy has 
sometimes cost dearly in effici ency
or even functioning. 

Archbishop Milingo has not fol
lowed the same pattern in the church. 
"Just because the government de
mands complete Africanization does 
not mean the church must do the 
same. The church must serve the peo
ple and we must consider the common 
good. 

"If we have people trained for posi
tions of leadership, well and good. But 
if we put Africans into positions just 
because they are Africans and they 
are not really trained for the jobs, then 
everyone would suffer." 

But the archbishop made clear that 
missionaries must not only be trained 
for the job they would do but must 
have other critical qualifications as 
well. African Christians, he said "look 
at missionaries with a critical eye. 
From independ nee, the people have 
developed the awareness of what they 

are, of their values and their culture 
and they are proud of them. 

"What we have demanded is a 
change of atti tude on the part of the 
missionary-that he try to understand 
the culture of the people, their likes 
and dislikes, their mentality and ways 
of expression. If the missionary does 
not change his attitude of looking 
down on their culture, there will al
ways be a struggle." 

A veteran United Methodist mis
sionary in Africa, the Rev. H . T. 
Maclin, is convinced that there are 
basic changes ahead for the traditional 
mission board pattern of recruiting 
and commissioning missionaries for a 
lifetime of service in the same "mis
sion field." The Maclins went to Af
rica 18 years ago as career mission
aries. They raised their four children 
in Africa. When war broke out in the 
Congo--they were on the last plane 
that got out-they were assigned to 
Nairobi to establish a communication 
training center for the All Africa Con
ference of Churches. 

Mr. Maclin explained that Africa "is 
pressing for indigenization in all 
spheres, and I think it's right." 

He believes that the emerging rela
tionship between the younger 
churches of Africa and their fellow 
Christians from overseas requires new 
patterns and policies among the 
churches at home. The idea of the 
career missionary, for instance, as a 
person who commits himself to serv
ing a lifetime in a particular country 
or area, may have had its day. "Of the 
25 or 30 missionary families that came 
out when we did in 1953, only three 
or four are left," he pointed out. 

In the place of career missionaries 
-or at least some of them-he ex
pects to see a growing number of spe
cialists in a particular field who will 
give five or ten years to do a particular 
job and at the same time train in
digenous Christians to assume full re
sponsibility at the end of that time. 

There is one aspect of the work in 
which African churches will not be 
able to take full responsibility for 
some time to come. That is in the 
matter of finances. All too often, Af
rican Christians complain, mission 
boards accept the idea of Africaniza
tion up to the point of turning over 
work to African Christians just as soon 
as there are people trained to do it. 
But too often, when the missionary 
goes, the budget that made possible 
his work goes with him. A case in 



point is a Southern Baptist m1ss1on 
chool in Africa that wanted to hire a 

highly qualified African principal. 
Though in this case there was money 
a ailabl for salary for the African, 
board policy did not allow the school 
to provide housing for him and he was 
forced to spend a izeabl sum for 
accommodations in town some dis
tance away. His missionary colleagues, 
meanwhile, were provided by their 
board with housing that some have 
criticiz d as being a little too luxuri
ous for servants of God. 

Members of the more liberal 
church s in America who are inclined 
to wince at the r ports of record num
bers of missionaries the more funda
men tali t denominations fi eld can take 
ome comfort in the fact that if the 

United Methodist and United Pres
byterian boards are maintaining f wer 

merican missionari s overseas, they 
ar at the same time making it possi
ble fo r more indigenous church lead
ers to do the work. 

Dr. missah would like to see more 
of this kind of support. "When you 
want to appoint a na tional to the same 
r sponsibility as that held by an ex
patriate, there is a tendency on the 
part of mission boards to say that 
there i no money," he said. Then with 
a touch of the gentle cynicism he oc
casionally permits himself, he added: 
'"You wonder sometimes whether the 
funds are given to help the work or 
the mis ionaries. 

"If we are really working in partner-
hip, whether the job is being done by 

a ' hite expatriate or a national, the 
support for that post should be a ail
able from the source that is financially 
capable of providing it. But if the 
support is tied to the expatriate, you 
wonder about the partnership." 

Despite his occasional doubts, Dr. 
missah believes the churches of the 

more affiuent nations have made great 
progre s in grasping this idea of part
nership. He holds that the true part
ner hip of the universal church re
quires that some Christians "work to 
make funds available and others are 
given the responsibility for adminis
tering the funds and being account
able for them." He laid heavy tress 
on the need for accountability and em
phasized that "Africans can be trusted. 

ccountability knows no color." 
But he is convinced that real part

nership in mission must embrace this 
kind of shared responsibility, "so that 
what is administered is what is given 

by God's p ople for God's work." 
In Africa, the line between church 

and state is much less sharply defined 
than in this country. One statesman 
who is particularly close to the church 
is President Kenneth Kaunda of Zam
bia. The son of a Presbyterian minis
ter, Presid nt Kaunda keeps in touch 
with church leaders-both expatriate 
and national-of Zambia- through 
regular informal sessions in which 
both parties share their concerns. 

It seemed relevant, therefore, to 
solicit the views of this head of state 
on the future of missionaries in his 
young nation. Interestingly enough, 
President Kaunda, who is widely 
known for his advocacy of Africaniza
tion in the political and economic 
realm, was willing to continue to 
spread the welcome mat for them. 

In fact he suggested that the mis
sionary idea could work both direc
tions, with African Christians being 
invited to serve the church in the 
West, as well as Americans and Euro
peans going to Africa. "Instead of 
thinking that the day of any mission
ary is over, let us think instead of giv
ing true meaning to the faith by mak
ing it possible for Christians to serve 
anywhere in the world," he said. 

What's the future for Western mis
sionaries in Africa? Maybe it's to pave 
the way for African missionaries in 
the West. • 

(Below, left) Archbishop Emanuel 
Milingo of Lusaka, Zambia , is "progres
sive and innovative." Zambian President 
Kenneth Kaunda (right , in white suit) 
suggests that African Christians should 
be invited to serve as missionaries 
to the '-''est. 
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VILLAGE 
TECHNOLOGY 

Kenya is a land of villages, where 
over ninety percent of our people 
live, including vast numbers of young 
people (almost seventy percent of our 
population is under 21) . Their work 
opportunities are so restricted that 
they cannot work their own way out 
of misery. (According to the Govern
ment, 160,000 graduate from primary 
school but only 60,000 can continue 
education or find jobs. ) When they 
do find occasional work their produc
tivity is exceedingly low. Some of 
them have access to land but often 
too little; many of them have no land 
and no prospect of ever getting any. 
There seems little hope for them in 
the rural areas and so they drift to 
the cities. There is no work for them 

Mr. Lamont, a Methodist minister, is 
director of the Youth Training Institute 
of the Limuru Conference and Training 
Center. 

32 [346) 

VICTOR LAMONT 

there and of course no housing, and 
yet they continue to flock to the city 
because the chances of finding some 
work appear greater there than in the 
villages. 

In an effort to meet some of these 
problems, the Youth Institute of the 
National Christian Council of Kenya, 
in cooperation with several govern
ment ministries, has initiated a project 
termed "Rural Technology." (Three 
COEMAR couples work with the pro
gram. ) Village Technology deals with 
basic village improvement and how a 
young person particularly can play a 
creative role in improving the rural 
area. One of the pioneers of this ap
proach is the Rev. Shadrack Opoti, a 
tall, inspiring man with a basic ap
proach to the issues that face the de
veloping countries of the world. In 
this interview, he speaks of some of 
the problems and opportunities that 
face the Church in the rural ar as. 

Mr. Opoti, what are you trying to do 
here in Lugari? 

We are trying to be "good Samari
tans," to go to the people, see their 
needs and serve them in their villages. 
Unless the villages are improved there 
is no improvement anywhere else. The 
Church should go right into the vil
lages, introducing new ways of cook
ing, planting and cultivation, new 
ways of self-employment to the young 
ones, and make homes really com
fortable. Therefore, our Church has 
form ed a Department of Rural Ser
vice. We not only evangelize man's 
spirit but man a a whole. 

Can you tell us about Lugari? 

I am respon ible for a parish. Actu
ally it's not a parish-it is still called 
a parochial district, and this parochial 
district has 17 congregations where 
people meet in classrooms, under trees 
or in any old building. Small groups 
help the pastoral work. 

What is the size of the parish? 

It is about 3 miles across and 40 
miles up and down. 
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What definite steps have you taken 
to bring a new vision to people living 
in the rural areas of this part of 
Kenya? 

In the Christian Rural Service Pro
gram we try to make people realize 
the skills they have. We should not let 
people think they are ignorant-they 
have wisdom and we value it. We try 
to get people to see their needs and to 
ask themselves if they can meet their 
own needs without borrowing money 
or looking for someone else to come 
and tell them how to do it. This is the 
n w way we try to approach people 
and make them realize that they can 
depend on themselves and the wisdom 
that God has given them to improve 
their own lives, even their shambas 
(gardens ). 

In what ways do you do this? 

By rural technology, using tech
niques people already have. For ex
ample, we teach people a simple 
method of making beehives by weav
ing ticks and using mud. They have 
u ed their own skills and it hasn't cost 
them anything except their labor. 

Another example is the use of clay to 
mold smokeless cookers, which also 
cost only labor. They should also be 
able to make their own buckets and 
feeding pails, for example, using old 
drums or buying new materials and 
then using ordinary home tools. 

You must have a real problem with 
school leavers. Do you have any 
particular program to meet this need? 

Yes, we train them in masonry, and 
we also have metalwork, blacksmith
ing and carpentry work in the villages . 
We train them to improve their poul
try and to build houses for poultry. 
Because of the great demand for 
chickens, the young school leavers can 
be busy keeping poultry at a low cost 
but having high-grade hens for lay
ing and for the table. 

This program must have caused you 
to develop some basic village indus
tries here. Is this so ? 

Yes, one way is to start rural bak
eries. This helps keep the money cir
culating in the rural areas and not 
going to the towns. We also have 
industries in masonry, carpentry, 
poultry keeping, beekeeping and other 

The Rev . Shad
rack Opoti, 
opposite page, is 
one of the pioneers 
of rural tech
nology i n East 
Africa. A young 
salesman from a 
rural bakery de
livers bread to a 
local village and 
young people learn 
how to make a 
smokeless cooker. 

industries fo r tra<litional handcrafts. 

Do you have problems with transpor
tation? 

Our work is hampered by lack of 
transport : no buses pass by. My as
sist:mts have to cycle thirty or sixty 
miles a day to visit some of the proj
ects in the remote places. This is one 
of the hardest things, but with the 
rough roads, using old cars would 
mak it worse. Any money we had 
would have to be spent on repairing 
those old cars. 

What we need is a mobile unit for 
visual aid teaching, or a new van. 
Sometimes we hold courses in our 
own homes for twenty or so women 
for a week on home life, nutrition and 
cooking. We would like a demonstra
tion center where we could house peo
ple for three days or a week and then 
we would follow up the demonstra
tions with home visits. 

The idea should be to train all youth 
leaders, especially church leaders, so 
that they realize the responsibility of 
the Church-that we don't want only 
to preach the gospel for saving the 
soul, but the whole life and the whole 
family for the glory of God. • 
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Mr. Fiske is religion editor of The New 
York Times. He recently visited Africa. 
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Congolese Protestants, still sharply 
divided b y ecclesiastical differences 
inherited from European missionaries, 
are seeking unity on the basis of a 
strictly African brand of ecumenism. 

But the creation of a church gov
erned according to the "Bantu way" 
is facing serious obstacles in the form 
of lingering foreign influence and of 
power struggles between missionaries 
and leaders of newly independent lo
cal churches. 

"We badly need to be united and 
express our fa ith in Congolese terms," 
said the Rev. Jean B. Bokeleale, the 
most prominent Protestant leader 
here. "A decade after national inde
pendence, though, we are still facing 
a colonial situation ." 

Each Church Separate 
Mr. Bokeleale is general secretary 

of the Church of Christ in Congo, an 
ecumenical body organized two years 
ago to unite the country's five million 
Protestants and "end the disgraceful 
conflicts and divisions among our com
munities and missions." 

In Western terms, the organization, 
comprising 38 denominations ranging 
from the Presbyterian Church of the 
Congo to the Salvation Army, is some
thing of a blend of a denomination 
and a council of churches. 

On the one hand, each church re
tains its separa te identity as a "sec
tion" of the Church of Christ in Congo 
with its own liturgy, theology, govern
ment and the right to receive and dis
perse funds received from parent mis
sion boards abroad . 

Recent Bitter Struggles 
At the same time, the organization 

is the sole legal voice of Congolese 

Protestantism in matters such as gov
ernment aid to religious ·schools. It 
also runs such programs as a youth 
training center and a farm. 

Perhaps the most significant ele
ment in the creation of the Church of 
Christ in Congo was the termination 
of the legal status in the Congo of 
most fore ign mission boards. These 
are being merged with the indepen
dent churches they produced, and de
cisions on the deployment of foreign 
missionaries and funds are now made 
in cooperation with Congolese church 
leaders. 

The ecumenical effort emerged out 
of intense and sometimes bitter strug
gles within Congolese Protestantism 
in recent years. 

Protestant missionaries began arriv
ing in the Congo in the eighteen
eighties and soon found that coopera
tion was imperative in the face of open 
hostility from Roman Catholic mis
sionaries and pro-Catholic Belgian 
colonial authorities. To avoid wasteful 
competition, they divided the country 
into geographic spheres of influence 
and in the nineteen-twenties estab
lished a Congo Protestant Council. 

After national independence in 
1960, however, civil war forced most 
missionaries to Bee and the order im
posed by the personal and collective 
authority of missionaries broke down. 

Churches in one area began seeking 
members in others, and numerous 
schismatic movements developed un
der local leadership. Officials say that 
one reason for the chaotic situation 
was that missionaries had not trained 
a sufficient number of Congolese for 
an orderly transition to indigenous 
leadership . 
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Divisiveness Embarrassing 
After the restoration of political 

stability in 1965, this divisiveness be
came increasingly embarras ing. 

"Th Government was not sure how 
to deal with us," said Mr. Bokeleale. 
"Our disunity cost us a great deal of 
dignity." 

Other pressures leading to the trans
formation of the Congo Protestant 
Council into the Church of Christ in 
Congo included the need for unity in 
a situation where Protestants were 
only a quart r of the population , the 
economic inefficiency of competitive 
programs and the general ecumenical 
climate of the time. 

The project faces serious threats 
from both inside and outside the 

Wesley Shungu, leader of the United 
Methodist Church of the Congo. 

'Moving Too Fast' 
W ndell L. Golden, a 45-year-old 

American Methodist missionary who 
has identified himself with the dissi
dent group, explained in an interview 
tha t he regarded the concept of a uni
fi ed church as "basically very good" 
but thinks that the Church of Christ 
in Congo is moving too fa st. 

"We raise the question of whether 
they should not wait to be fully united 
until they can be self-supporting," he 
declared . "Otherwise independence is 
a delusion ." 

Organization officials have accused 
Bishop Shungu and other Methodist 

Opposite page, Methodist Bishop John W esley Slwngu., far le~, and the Rev. Jean 
B. Bokeleale, general secretary of the Church of Chris t in Congo, are not in accord 
on the question of unity. The Christian fa cing the /.ion is Edward Fiske . 

Congo. 
A group of missionaries and Congo

lese churchmen, backed by conserva
tive mission forces in the United 
States, have moved in recent weeks 
to create an alternative body that 
would be less tightly organized and 
would not require foreign mission 
boards to give up their legal status in 
the Congo. 

That move has been backed by 
leaders of the handful of Congolese 
churches that did not join the organi
zation as well as several others that 
did. The most prominent figure in the 
latter category has been Bishop John 

leaders of backing the dissidents sim
ply for reasons of power, but they also 
concede that the ecumenical organiza
tion at this point has taken only a 
first step toward independence. 

Several noted that although foreign 
agencies send personnel only when 
approved by local churches, the choice 
usually boils down to having a for
eigner or no one at all. "Full indepen
dence will come only when the mis
sion boards are willing to offer the 
money with no strings attached and 
let the Congolese decide whether 
they want to use it to hire a foreigner 
or a Congolese," said a missionary. 

Another point at which foreign in
fluence can be seen has been the or
ganization's policy of neutrality in 
regard to · two international organiza
tions, the liberal World Council of 
Churches and the conservative World 
Evangelical Alliance. 

Mr. Bokeleale, a 51-year-old Disci
ples of Christ minister who is from 
Djamba in Equatorial Province, said 
that even liberal missionaries who 
fu lly back the idea of a strong Church 
of Christ in Congo often imposed 
Western concepts on Congolese 
churchmen, including the frequent 
suggestion that the organization 
should evolve into a single denomina
tion. 

"We already are a church in the 
New Testament sense of the word," 
he said . "We don't need Western or
ganizational forms to become one." 

Mr. Bokeleale declared that Euro
pean churches have generally modeled 
themselves on the political system of 
the place they originated, such as the 
imperial organization of the Catholic 
Church, and that Congolese Protes
tants must be free to do likewise. 

"The guarantee of order in Bantu 
society is the clan and the authority 
of the chief," he stated. "This is our 
model for the Biblical office of 
bishop." 

The Brussels-educated church offi
cial added that the authority of a 
Congolese church leader was not exer
cised in the same way as that of a 
Western bishop. "He's the last resort, 
but most problems are resolved at a 
much lower level by seeking the help 
of third parties," he said. 

Mr. Bokeleale also noted that 
although the Church of Christ in 
Congo bears such Western influences 
as his own title of general secretary, its 
structure contains parallels to indige
nous forms of government. "We see 
the parish as a family, the member 
communities as clans, the provincial 
synods as tribes and the whole church 
as a nation," he said. 

He emphasized, however, that even 
the end of the era of "ecclesiastical 
imperialism" would not preclude the 
presence of foreign missionaries. 

'We are not the church of the Con
golese," he said. "We are the Congo
lese part of the single Church of 
Christ. We welcome the help of broth
ers who love Christ and want to work 
beside us. This is the Bantu way." • 
( © 1971 by the New York Times 
Company. Reprinted by permission.) 
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CHURCH-STATE CONFLICT 
IN RHODESIA 

The past year was tragic for Rho
desia and the church . Under Rhode
sia's new Constitution and Land Ten
ure Act, 250,000 whites have been 
granted half the land and the al
most five million Africans have the rest 
-the least arable land. Blacks are re
stricted from entering European land 
without special passes, and vice versa. 
{The Mutambara, Old Umtali , and 
Nyadiri Methodist mission stations 
are on white land and the Mrewa and 
Nyamuzuwe stations are on tribal 
land .) Churches are required to regis
ter as voluntary associations in order 
to have government permission to 
hold multi-racial services and work. 
Government subsidies for African 
teachers' salaries were cut by five p r
cent, the amount to be made up by 
African parents, whose wages average 
only a few dollars a month . ( Educa
tion of white children, including 
buildings, equipment and books, is 
wholly supported by the government. ) 
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The churches almost unanimously re
fused to comply with the government 
regulations. The Methodist Church 
turned its schools over to the commu
nity and some of the approximately 
200 schools have been closed by par
ents. The United Church of Christ 
Board of World Ministries is ending 
its primary education program in Rho
desia, partly as a result of the reduc
tion in government subsidies. For his 
courageous opposition to the Rho
desian Front's apartheid policies , 
Methodist Bishop Abel T. Muzorewa 
was banned from tribal trust lands, 
where 75 percent of his churches are 
located . 

ON COLLISION COURSE 
IN SOUTH AFRICA 

Church and State in South Africa 
are "on a collision course," reported 
the Rev. Alex Boraine, general secre
tary of the Youth Department of the 
Methodist Church of South Africa 
and president-elect of his church, dur
ing a recent visit to the U.S. Since the 
first of the year, more than 30 church 
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workers ( including families) have 
been expelled from the country. 
Among them were three young Ameri
cans- a Frontier Intern couple and 
a United Methodist special-term 
missionary-who had been working 
with Mr. Boraine in a leadership train
ing project in the city of Durban. In 
recent months the Anglican bishop of 
Zululand, the Rt. Rev. Alphaeus Zulu, 
who h abo a president of the World 
Council of Churches, was arrested for 
fa iling to produce th pass book that 
all Africans in South Africa must 
carry. And the Anglican dean of Jo
hannesburg faces charges under the 
Suppression of Communism Act. Mr. 
Boraine attributes the government's 
harassment of churchmen to the gov
ernm nt's displeasure with the WCC's 
grants to groups combatting racism 
las t fall. The WCC will send a dele
ga tion to South Africa soon to consult 
with representatives of member 
churches in outh Africa, Mr. Boraine 
said. "The Prime '1inister is hopeful 
that churches will withdraw from th 
WC ." 
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YOUTH MOVEMENTS 
Colonialism in southern Africa re

mains the overriding concern of Chris
tian youth and student movements in 
Africa, which have been vocal in their 
support of liberation movements. One 
of the most activist organizations, the 
University Christian Movement of 
Southern Africa, recently denounced 
churchmen who have criticized the 
donation of $200,000 by the wee to 
southern Africa liberation movements, 
while remaining silent on the use of 
violence to maintain the status quo 
within South Africa. But while the 
leadership has been outspoken and 
courageous, acute polarization has 
left UCM with hardly any grassroots 
constituency. ( Black students have 
withdrawn from UCM for strategic 
reasons. In their own South African 
Student Organization they stress black 
consciousness and protest government 
control of the three "tribal colleges" in 
South Africa.) 

In December an All Africa Youth 
and Student Conference is planned 
for Ibadan, Nigeria around the theme, 
"In Search of a New Society in Af
rica." Co-sponsors are the World Stu
dent Christian Federation and the All 
Africa Conference of Churches. It will 
be the first time since African coun
tries have been independent that 
young African men and women lead
ers have the opportunity to meet on a 
continent-wide basis. Some 200 young 
people from 26 countries will be par
ticipants. 

PAN-AFRICAN SKILLS 
Tanzania is benefiting from a 

modest project supported by several 
mission agencies, including the Com
mission on Ecumenical Mission afld 
Relations of the United Presbyterian 

Church ( COEMAR ) and the United 
Methodist Board of Missions. Under 
this program, about twelve young 
American black women and men have 
been recruited for nursing, teaching, 
auto mechanics and other work in 
Tanzania. The personnel are specifi
cally requested by the Tanzania Gov
ernment, and are offered three-year 
contracts with the option of renewal. 
The program, called Pan-African 
Skills, is sponsored by the National 
Committee of Black Churchmen. 

NEW DAY IN ANGOLA? 
Ten years ago when Angolans 

launched an armed independence 
struggle, Protestantism came under at
tack from the ruling Portuguese, who 
charged that Protestant missions were 
training schools for liberation fighters. 
Missionaries were expelled ( the last 
U.S. Methodist missionary couple, 
Loyd and Margaret Schaad, were re
fused re-entry in 1970 ); mission work 
was curtailed ; pastors were prohibited 
from receiving collections for fear the 
money would be used to support the 
guerrillas. But the strongly evangelical 
Methodist Church continued to grow; 
membership now totals about 40,000. 
Observers describe the Church as 
"joyful" and "optimistic." With the ex
ception of Norwegian Bishop Harry 
P. Andreassen, the leadership is Af
rican. 

"The experience of the Church in 
Angola has turned a comer," reports 
Robert Martin, a United Methodist 
Board of Missions executive who re
cently visited Angola. Mr. Martin, a 
former m1ss10nary to Portuguese
speaking Brazil, maintains that a "new 
political climate" in Portugal and 
Premier Marcelo Caetano's pledge of 
"autonomy" for Angola are producing 

a gradual thaw for the Church in 
Angola. "On the part of Portuguese 
and Angolans there is a growing hope 
and conviction that the solution to 
Angola's situation is not necessarily 
warfare," he believes. 

EAST AFRICAN 
CHURCH UNION? 

Finishing touches are being put on 
a proposed basis of union for six East 
African churches, and it will be sub
mitted to the theological panels of the 
negotiating churches for their com
ments by August 31. Participating in 
uni ty talks are the Anglican Church of 
the Province of East Africa, Evan
gelical Lutheran Church of Tanzania, 
( British ) Methodist Church of Kenya, 
Moravian Province in Tanzania, Pres
byterian Church of East Africa, and 
the African Christian Church and 
Schools. Participants recognize it may 
not be possible to unify completely 
the ministries of the uniting churches 
for some years. The Liturgy and Doc
trine Committee of the East African 
Church Unity Consultation has in
dicated its desire to implement an 
episcopacy within the historic succes
sion, but it cannot decide whether to 
follow the Church of North India pat
tern where the act took place at the 
inauguration of the new church, or 
that of the Church of South India 
where some 30 years were allowed 
for full unification of ministries. 

CAMEROUN EVANGELISM 
MOVEMENT 

"New Life For All" is the theme of 
the 1971 countrywide evangelistic 
campaign of the Cameroun Presby
terian Church. The campaign was 
launched with a series of pastors' re
treats. In the early stages, reported 
Martha and Bob Peirce, COEMAR 
fraternal workers in Bibia, 4,000 
prayer cells were functioning all over 
the country, a handbook for study in 
personal work had been translated 
into a dozen languages, and Bible 
study was in progress. The first 
Cameroun Presbyterian missionaries 
are evangelizing in frontier regions of 
the country. The Church has 72,400 
members in 273 congregations served 
by 140 ordained Camerounian pastors. 

Ceremony at the Theological School at 
Quessua, Angola, brings -together three 
church leaders, Bishop Andreassen, Gas
per de Almeida and Julio Miguel. 
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ational development is also impor
tant to the Protestant Churches in 
Cameroun. A writer in Onward, a 
publication of the Federation of Evan
gelical Churches and Missions in 
Cameroun, said that the churches 
"cannot stop half way" with social ac
tion but must be concerned with the 
joblessness of numbers of church 
school graduates and the malnutrition 
and poverty of patients treated in 
church hospitals and dispensaries. The 
Cameroun Pre byterian Church has 
reported to the World Council of 
Churches a pledge of two percent of 
its total income to development. 

SIERRA LEONE 
SEEKS AUTONOMY 

The Sierra Leone Provisional Con
ference, one of the strongest units of 
the United Methodist Church in Af
rica, is seeking autonomous church 
status. The conference has voted for 
autonomy in 1973. It has about 27,000 
members, and operates 147 primary 
schools and 10 secondary schools with 
an enrollment of 25,000. The request 
from the Sierra Leone church will be 
forwarded to the Commission on the 
Structure of the United Methodist 
Church Outside the USA (popularly 
known as COSMOS ) and eventually 
to the 1972 United Methodist General 
Conference at Atlanta, Ga., which 
must give official approval for au
tonomy. The Sierra Leone Provisional 
Central Conference is the first African 
unit of the United Methodist Church 
to seek autonomy. It is one of the his
toric "mission fields" of the former 
Evangelical United Brethren Church 
and had the largest EUB membership 
outside of the U.S. and Germany prior 
to church union in 1968. 

URBAN MINISTRIES 
The Church in Africa, which has 

been historically rural, is engaged in 
a number of exciting new urban min
istries. The United Methodist Church, 
as part of its 1968-72 emphasis on 
twelve cities in twelve nations, has 
provided special assistance to urban 
ministry committees in Lubumbashi, 
Congo; Salisbury, Rhodesia, and Free
town, Sierra Leone. In Salisbury an 
African chaplain, trained in commu
nity development, is in the second. 
year of an inner-city ministry. In Free
town the Church is setting up hostels 
for youths who come from rural areas 
to attend school and providing the 
young people with opportunities to 
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be involved in community develop
ment. This ministry was initiated by 
Methodists but is increasingly draw
ing in ecumenical participation and 
expanding to include a ministry with 
industrial workers. 

A pattern of interchurch coopera
tion is emerging as ecumenical region
al groups evaluate urban church-re
lated programs and recommend them 
to the World Council of Churches for 
funding by denominations. COEMAR, 
the United Methodist Board of Mis
sions and other U.S. boards are thus 
related-through fund s and some
times through personnel-to ecu
menical urban ministries in Tanzania, 
Ethiopia, Uganda, Botswana, Rho
desia and elsewhere. In one such min
istry in Nairobi, the Kenya Council of 
Churches and the City Council are 
jointly assisting squatters, whose 
shacks were once routinely razed by 
the city, to get help with home im
provements, utilities and roads. In 
Terna, Ghana, a new town near Accra, 
a number of community organization 
programs are operative; in Lagos, Ni
geria, inner city congregations are en
gaged in community development 
projects ; in Edea, Cameroun, the 
churches are developing community 
programs with youth, and in Zambia 
the churches support extensive pro
grams with labor, management and 
city government officials. 

THE GOOD WORD 
One of the outstanding contribu

tions of the Church has been the de
velopment of young African national 
leadership in communications. Ecu
menical Christian centers at Nairobi 
and in Congo provide in-service train
ing in radio and TV techniques and 
the Africa Literature Center at Kitwe, 
Zambia offers instruction in journal
ism, creative writing, graphic arts and 
painting. The development of Chris-

tian broadcasting, and the training of 
Africans in its use, is notable in any 
number of African countries, such as 
Malawi, Nigeria, Rhodesia, Congo, 
Sierra Leone, Liberia, Kenya, Zambia, 
and Cameroun. 

Radio and television may be the 
most rapid vehicles for promoting na
tional development but they are no 
substitutes for basic literacy materials. 
Church adult education workers 
have made functional literacy a 
priority. In western Congo, for ex
ample, literacy materials are directly 
related to the family and home. In 
Liberia adult education materials are 
concerned with the Bible, agriculture, 
public health, public and private or
ganizations and safety. The growth of 
Christian reading material is slow but 
certain and two publishing houses, 
Daystar Press in Ibadan, Nigeria, and 
Central Tanganyika Press in Dodoma, 
Tanzania, are especially professional 
in their operation. Christian periodi
cals are urgently needed, particularly 
in the Francophone areas. Among the 
best Christian periodicals are Target 
and Lengo, monthly papers in Nairobi 
(one in Kiswahili ), and Leselinyana 
in Lesotho. Among the weaknesses 
of Christian publications have been 
their lack of issue orientation and edu
cation for Christian nurture (apart 
from conversion) , the dearth of ma
terial in the vernacular, distribution 
bottlenecks and inability to support 
themselves. But the overall picture for 
development of communications is 
good. United Methodists and Presby
terians support Intermedia, the com
munications agency of the National 
Council of Churches, which works to
gether with the Christian Literature 
Development unit of the WCC, na
tional communications agencies and 
Roman Catholic groups (with the lat
ter particularly in its development of 
Telestar in Congo). 



The dignity of manual lnbor is stressed throughout year-long course at a youth camp . 
Opposite page, Ezekiel Makunike, a Rhodesian and director of the Africa Literature 
Centre at Kitwe, Zambia, met Lois Miller, United Methodist Board of Missions ex
ecutive, at the WCC meeting in Ethiopia. 

AGRICULTURE : 
DEVELOPMENT CONCERN 

Food production and rural develop
ment have been lagging and agricul
tural modernization has been arti 
culated as a priority concern by Af
rican churches. Protestants have been 
working with Catholic agencies 
throughout the continent in compre
hensive rural assistance and training 
programs. The several campuses of 
the church-aided Congo Polytechnic 
Institute in Congo, for example, offer 
agricultural training, an extension ser
vice, the development of a regional 
cattle industry, and the development 
of agricultural programs such as ex
perimentation with new grasses for 
cattle production, rural nutrition and 
community development. In Zambia, 
the church-assisted Kalulushi Farm 
College provides maximum support 
for Zambia's rural development poli
cies, particularly the "back to the 
land" plan in the Copperbelt Province 
and the policy of creating a progres
sive rural structure. The college is in
creasingly involved with the manage
ment of government settlement 
schemes, the provision of trading 
facilities for settler farmers and post
training extension work. After practi
cal work in horticulture, swine and 
poultry management, crop manage
ment, ranching and/ or farm mechan
ics, graduates are eligible for their 
own farms . 

In one of the exciting aspects of 
agricultural work, agricultural mis
sionaries are being alerted to take ad
vantage of the potential of the In
sti tute of Tropical Agricultural Studies 
at Ibadan, Nigeria, which is supported 
by the Rockefeller Foundation. The 
Institute is experimenting with better 
management practices of Afri can soils, 
which are fragile and subject to 
erosion and with developing new 
strains of food grains, forest and 
pasture crops. Breakthroughs could 
help to end the hunger and rural 
poverty of Africa. 

THE TASKS OF RELIEF 
According to the United States 

Committee For Refu gees, there were 
almost five and a half million refugees 
in Africa in 1970. Wars in African na
tions created by Western colonial 
powers wi thout regard for tribal 
boundaries, have created millions of 
refugees, especially in Nigeria and the 
Sudan. While the spotlight has shifted 
from Biafra to other devastated areas , 
the task of rehabi litation continues. 
Tens of thousands of children who 
suffered a complete protein cutoff dur
ing the Nigerian civil war are mental
ly retarded and others will require 
help for at least two more years. De
nominational and ecumenical support 
for relief and rehabilitation programs 
for refu gees runs in the millions of 
dollars. 

Refu gees from white minority 
regimes in southern Africa are a sec
ond category of needy who receive 
emergency and resettlement assis
tance. Acting ecumenically, United 
Methodist and Presbyterian relief 
agencies also aid the families of po
litical detainees in South Africa and 
Rhodesia. Funds go for children's 
schools fees , emergency food , and 
travel to wives to visit husbands in 
detention centers. Acting in concert 
with national Christian Councils, 
church relief agencies are introducing 
new methods for agricultural develop
ment in Ghana, Botswana and Ethi
opia; tra ining African entrepreneurs in 
Kenya ( the eviction of Asian shop
keepers left a managerial void) and 
constructing dams, wells, roads, 
bridges, and dispensaries in Malawi. 

WOMEN'S WORLD 
Women have the highest illiteracy 

and lowest employment rates in Af
rica, and their problems are often 
compounded by the gap caused by the 
rapid advancement of their husbands. 
The opportunities for training do not 
begin to match women's eagerness 
since independence. The United 
Methodist Board of Missions is re
sponding to the needs and requests of 
African women and girls with a 
variety of assistance: tra ining for the 
lay ministry, courses for pastors' 
wives, hostels in cities and near uni
versities, daycare, h1toring, educa
tional courses in home and family 
care, human rights, nursing, secre
tarial skills, marketing, crafts, nutri
tion, dress designing, etc.; counseling 
for careers and academic education, 
particularly for school leavers and girls 
with poor educational preparation; 
youth surveys of family problems and 
employment opportunities; regional 
leadership training, visits to the U.S . 
of African churchwomen and of 
American churchwomen to Africa. 
Assistance also goes to fourteen 
YWCA centers in Africa . 

COEMAR also relates to women of 
other churches in Africa. Some "Ac
cent on Africa" programs sponsored 
by COEMAR's Women's Relations 
Office include a seminar in Ghana 
last year, one in East Africa (on the 
role of women and development) this 
year, and the recent visit to the U.S. 
of three African women educators. 
Both churches work closely with the 
women's department of the All Africa 
Conference of Churches. • 
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THE AFRICAN READER: COLONIAL 
AFRICA, edited by Wilfred Cartey 
and Martin Kilson, New York, 1970: 
Random House, 400 pages, $10. 

Two black scholars have collabo
rated as editors of this first volume of 
The African Reader, a scrupulous selec
tion of writings on Africa from the 
Ashanti resistance to the British in the 
1870's to the development of one-party 
government in Tanzania in the 1960's. A 
second volume deals with "Independent 
Africa." 

Wilfred Cartey of Trinidad is a widely 
known lecturer on African and Black 
literature who is presently Adjunct Pro
fessor of Comparative Literature at Co
lumbia's African Studies Institute and 
Professor of Comparative Literature at 
the City College of New York. Martin 
Kilson of Germantown, Pa ., is one of the 
ablest Africanists produced by the black 
community in the United States. Former
ly a Visiting Professor at the University 
of Ghana in Legon, he is now Professor 
of Government at Harvard and a prolific 
writer on modern Africa and Black 
Studies in the United States. 

One is able to grasp from the excerpts 
of various books and articles gathered in 
this volume the highly complicated in
stitutionalized relationship which existed 
in all parts of Africa between the tribal 
governing structures and the colonial 
regimes and the influence of those rela
tionships upon the development of na
tional institutions in the newly inde
pendent African states. 

These writings make clear that while 
most of the African rulers did not take up 
arms to resist the Europeans, members 
of the ruling classes and the native fon c
tionaries closest to the colonial adminis
trators, by various and subtle means 
acquired power which in one way or an
other helped to undermine the status 
quo and by the middle of the 20th cen
tury paved the way for decolonization 
and the peculiar elite-mass patterns of 
government in contemporary Africa. The 
editors have made no attempt to conceal 
some of the less praiseworthy aspects of 
the rise of the ruling chiefs and the "sub
sidiary modem elite" to wealth and 
power. Exploitation and repression were 
not the exclusive domain of white men, 
although these excerpts make it abun-
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dan tly clear that it was the slave trade 
and colonialism which sowed the tares 
which were inevitably present in the 
harvest which came with independence. 

Elliott P . Skinner, in the selection 
taken from his book T he Massi of Upper 
Volta (Stanford, 1964) , gives an ex
ample of the effect of the French taxa
tion policy on the Mossi: 

" If a man refused to pay his taxes, the 
Mossi chief was permitted to seques ter 
his goods and sell them . . . Some
times, a man and his wife would be 
made to look at the sun from sunrise to 
sun et while intoning the prayer 
Ouennam co mom ligidi (God, give 
me money") . .. . The manner in which 
the Massi chiefs administered their 
territories before the First World War 
was conditioned by the colonial ad
ministra tors even when it was not di
rectly controlled by them." 
Although several writers bring out this 

influence of colonial oppression upon the 
morality and politics of the emerging 
states, it is conspicuous by its absence in 
the three contributions of Professor Kil
son to this volume. In all three he touches 
upon the selfishness and repressive con
trol of the masses by the traditional and 
modern elites without evident awareness 
of the deleterious effect of imperialism 
and colonialism upon the African ethos 
and personali ty. Even in such impressive 
scholarship one must be critical of in
sensitivity. 

The book is divided into four sections 
containing twenty-eight selections from 
many well-known scholars such as W . W . 
Claridge, Terence Ranger, K. A. Busia, 
Robert Rotberg, G. Wesley Johnson and 
K. W . J. Post. Part I deals with Reactions 
of Conquest. Armed resistance to the 
white man was not uncommon in Africa 
prior to the Second World War, as these 
articles will indicate. Notable among 
them is Terence Ranger's description of 
the Ndebele and Shana risings in South
ern Rhodesia between 1896 and 1892. 
Part II is entitled Methods and Adapta
tions to Colonial Government and illus
trates various African responses to Direct 
and Indirect Rule. Of special interest in 
this group is the condemnation of the 
oppressive taxa tion and labor practices 
of the French in West Africa during the 
1930's by Geoffrey Corer. Church social 
actionists will be especially gratified by 
Cartey and Kilson's choices for Part III
Emergence of the Masses, which under
scores the role of the separatist move
ments and trade unions just prior to in
dependence. Part IV: Elite-Mass Nexus: 
Formation of National Institutions con
tains excellent excerpts of The Apostolic 
Revelation Society by the grea t Ghanaian 
scholar G. Baeta and a sketch of the com
plex pan-Africanist, Blaise Diagne, by G. 

Wesley Johnson. Diagne's black national
ist adm irers in the United States will be 
enl ightened if not troubled by Johnson's 
analysis. He wri tes of the Senegal lead
er's closing years : 

"He masterfully negotiated the first 
French subsidy for groundnuts , which 
ensured economic stability . . . But at 
the same time . . . found himself de
fending the French colonial policy 
which weighed so heavily upon Af
ricans outside Senegal." 
The inexperienced student of Afri can 

studies will engage these wri tings with 
profit, but wi th some difficulty in com
prehension and continui ty. The greatest 
weakness of a book of this kind is that it 
enters upon a wide variety of topics, not 
always closely related , in mid-stream. The 
excerpts are no more tlrnn a few pages 
long and are introduced very cursorily 
in the brief essay by the editors which 
begins each section. For those un
acquainted with geographical and his
torical fac ts about colonial Africa more 
of that kind of material preceding each 
article, or in a longer introductory essay, 
would have been helpful . 

We have here, nevertheless, a highly 
authoritative and useful documentary on 
how the colonial powers coldly and sys
tematically raped Africa and how the 
native chiefs, elites and masses collabo
rated, resisted, negotiated with and 
learned from the white man, on the way 
to independence and the self-determina
tion which is not yet a consummate 
reality . The writings are lively and easy 
to read . The introductions are develop
mental and conceptual without being 
pedantic. There is a good , though some
what incomplete, bibliography at the 
end. Although th is reviewer would have 
preferred a larger selection of native Af
rican scholars who may not have books to 
their credit, but have something to give 
American readers, the authors chosen are 
among the best in the field and have 
given us a readable and objective in
troduction to modern Africa. 

GAYRAUD s. WILMO RE 

OLD WIVES TALES, by Idris Andreski. 
New York, 1971 : Schocken Books, 190 
pages, $5.95. 

This is a study of the life stories of 
twenty-six old wives of Ibibioland in 
Eastern Nigeria, an area of tropical rain 
forest, jungle agriculture, prevalent ma
laria and ever-present tsetse flies. The 
women are elderly and have lived as did 
their grandmothers before them. How
ever, they have had contac< with Chris
tianity through the work of the renowned 
missionary, Mary Slessor. 

The introduction, covering about one 
third of the book, gives an explanation of 
the customs, life styles and superstitions 
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of the area. A careful study of this section 
is necessary, because without this orienta
tion it is difficult to understand the mean
ing of the stories which follow. 

The reader will be intrigued b y the 
literary style of the stories. Mrs. Andreski 
explains, "I have chosen to publish these 
stories in a form of English which is as 
near as possible to the vernacular in 
whi h they were told ... the kind of 
Nigerianized English which has not been 
purged of the poetic speecn-rhythms, 
proverbs and verbal mannerisms of the 
original tongues." 

Jn her story each wife tries to answer 
the questions : What was the happiest 
time of your li fe? The unhappies t? What 
was the most interesting or important 
thing that ever happened to you? What 
is your opinion of polygamy? How has 
your life been different from that of your 
mother? Is the modern li fe better or 
worse than the old ways? 

On thread runs clearly throughout all 
the stories- ch ildren bring happiness to 
the African woman. The death of one of 
her children is her grea tes t sorrow. 

One old wife, after explaining the joy 
brought to her b y the accomplishments 
of her children, wisely adds, "The hap
piest time of my life cannot be given, as 
I am still living, so I may experience hap
pier moments in the future." 

The wives are divided in their opinion 
of polygamy. On the one side is "The 
Prosperous Wife" who comments, "It is a 
good thing for a woman when the hus
band has more than one wife. When a 
wom an has many co-wives, her own 
children will have many brothers and 
sisters of the same father to play with, 
instead of going outs ide to crea te some 
troubles with other people's children. 
One will learn to be social with her co
wives, and chi ldren will grow up to copy 
how their mothers lived in peace, co
operation and sociality with her co
\.vives." 

The other side is voiced by "The 
Slave's Daughter": "There has never 
been any peace in a polygamous famil y." 

The wives are almost unanimous in 
their opinion that life is easier for the 
modern woman than it was for her 
mother, and tha t things are getting bet
ter. However, the stark economic realities 
brin g one or two dissenting votes : "Life 
is vas t and difficul t now. \Vhen I was 
young, w ith two pence a whole family 
could feed for a week. But now, two 
pence is no money. In m y days children 
were always honest. But now honesty 
has been thrown to the air and life be
come worse." 

If the reader will consider the tales of 
these "Old Wives" against the back
ground of a study of their culture, he 
will be rewarded with an insight into 
the lives and thought of twenty-six fine 
human beings--old in years, and rich in 

wisdom and experience. He will also 
come to understand and appreciate the 
Afr ican way of life. 

Lois E . PERSONS 

CRY SORROW, CRY JOY! , edited by 
Jane Ann Moore. New York, 1971 : 
Friendship Press, 224 pages, (paper ) 
$2.75. 

Until a few years ago there were few 
nati ve-born Africans who told the world 
about tha t grea t continent, its people, its 
culture. Almost everything the world 
heard or saw of the black man and his 
homeland reached it th rough the eyes, 
the mind , the experiences, and the words 
of the white man ; and even the most 
observant white writer could never ful ly 
understand the thoughts, the hopes, the 
passions, and the real culture of the 
blacks. (It is doubtful tha t even today 
in America an y white writer can really 
express the underlying feelings, motives , 
and reactions of men of another race 
with long centuries of differin g culture 
and history.) 

Bwt with the "revolution," the "culture 
explosion," the widenin g of education 
and of communica tions that are taking 
place in Africa- as in mos t of the world 
-all this is changing. Men and women 
of Africa a re telling others the ir deepes t 
thoughts, their attitudes toward colonial
ism and all that it has meant to them
some good, some bad, some well-meant, 
some akin to slavery, some deprivin g 
them of their social and religious heri 
tage, some drawing them into the evils 
tha t seem inherent in the white man's 
"civiliza tion ." And now Dr. Moore has 
ga thered a vas t amount of this new Af
rican writing-by writers unknown to 
most American and European readers, 
and given "the tas te and fee l" of a wholly 
new and important literature. In her in
troduction to these brief selections from 
contemporary African writers, the com
piler notes : 

"Fifteen yea rs ago there were few 
writings by African arti sts in W est rn lan
guages. Since then we have had placed 
before us hundreds of literary express ions 
by black Africans. This li tera ture fill s a 
yawning void for Africans also-helping 
them construct new self-images , positions 
in society and meanin gs of li fe. 

"Grea t artists convey the universal con
dition of man in part icular situations . 
The universal element is readi ly appar
ent : whether it is a ten-year-old boy dis
covering that books hold stories, a teen
ager being chased by the police, a wom
an findin g out her husband wants another 
wife , or an aged pastor trying to talk 
theology with a young man. 

"All these human predicaments are 
complica ted by what the white world has 
done to the black world , by what the ri ch 
nations have done to the poor nations, 
by what the Christian socie ties have done 

to societies with other religious beliefs." 
The author then presents the reader 

with twenty-nine selections from the 
En glish writin gs in these years by nine
teen African authors. All of these authors 
are young men, born when their birth 
countries were colonies of European na
tions : most of them are college and uni
versity- tra ined , and a number began 
their ca reers as reporte rs on African pa
pers. The selections are presented 11ncl er 
six groupin gs: the fami ly, educa tion, 
politics, economics, race, and religion . 

Un der the heading of relig ion , there 
are paragraphs from the autobiograph y 
of a black teacher, university-educated 
but not allowed to teach ·in his native 
Pre toria because of the confl ict of his 
ideas wi th those of the South African 
whites. Mphahlele sees the ambiguity of 
the South African whites who live in 
afflu ence and com fort yet "seek to des troy 
the personhood of mi llions of hlacks." 
Rlack South Africans, he says, suffer 
without conveniences and comforts, hut 
yearn for a society that fulfil s person hood 
in freedom . 

There a re other stories and sta tements 
by a ca techist in Gh ana, indignant over 
"church politics," denied ordination as a 
clergyman ( though he has been doing a 
minister's service as well as teaching). 
and his thoughts on not being placed 
where he could educate his children. 

The catechist asks only for acceptance 
as a human being among hum an bein g~ . 
Mphahlele asks only fo r freedom and for 
human justice. These a re the true long
in gs of the black man- in Africa and in 
America-and they are longin gs that the 
white man cannot long more deny to any 
other people. 

In these twenty-nine selections from 
hundreds of books and articles from Af
rican pens, one finds the spirit and the 
inner tu1moil that is Afri ca in the 1970's 
- indeed gives new understanding to 
much of the unrest, even among segments 
of the white race, tha t plagues the whole 
earth. This volume is a highly va luahle 
contribution to our understanding of Af
rica- and of all our turmoil. 

The editor-compiler of "Cry Sorrow, 
Cry Joy!" is a professor of sociology and 
African sh1dies a t Howard University. 
She holds M.A. and Ph.D. degrees from 
Boston University, and is an ordained 
minister of the Church of Christ. She has 
travelled extensively in all parts of Af
rica ; and has served there with the Ecu
menical Voluntary Service Project, and 
with the Experiment in International Liv
ing on tha t continent . 

W.W. RF.m 

Dr. Wilm ore is Chairman of the Dioisinn 
of Cliurch and Race of th e United Pres
buterian Church's Board of Na tional Mis
sions . ... Mrs. Persons has been a mission
ary in Congo, Liberia and Rhodesia. 
Mr . Reid is a veteran religious journalist and 
hook re t>iewer fo r this magazine. 
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wee EMERGENCIES OFFICER 
REPORTS ON E. PAKISTAN 

Reports of the number of refugees leaving 
East Pakistan are grossly exaggerated , ac
cording to Mr. Stanley Mitton, emergencies 
officer of the Division of Inter-Church Aid, 
Refugee and World Service of the World 
Council of Churches. Returning from a fl y
ing trip to Calcutta and the border between 
India and East Pakistan, Mr. Mitton said the 
current flow of refugees can be cared for at 
the border using funds provided by the 
Ind ian Government. 

However, he said a large refugee problem 
might develop in the next two or three 
months. The resu lts of the fighting on the 
economic li fe of the country plus the failure 
to plant seeds before the monsoons started 
could bring a call for funds from the World 
Council of Churches . 

At a refugee camp in Bondao on the 
border Mr. Mitton found 5,000 refugees 
being well looked after by a Hindu relief 
organization. Among those he saw being 
treated were a young boy whose foot had 
been amputated after being badly damaged 
by gun fire, and men with bayonet wounds in 
the stomach. Mitton said : "I had the un
pleasan t experience of watching a teenager 
with bayonet wounds in his neck and head 
being stitched up without anaesthetic." 

In the border area the emergency officer 
met Europeans just out of Eas t Pakistan 
who described what happened in their area 
following the imposition of the March 25 
curfew. They claimed that anny units 
rounded up and killed the leaders of the 
local political and intellectual community. 
The people of the area then isolated the 
anny units and massacred and dismembered 
the soldiers. A wave of killing followed in 
which all Punjabis (West Pakistanis) in the 
area were killed as well as Bihari refugees 
from India , most of whom had lived in the 
country for 25 years. 

Mr. Mitton has told the World Council of 
Churches that very little can be done at 
present in view of the Pakistan Govern 
ment's claim that it can provide any help 
necessary. Jn the meantime the WCC's re
habilitation program for victims of last 
November's cyclone is in abeyance. (EPS) 

CHURCH EXECUTIVE REPORTS 
ON 17-DAY VISIT TO CUBA 

Either the church in Cuba has increased 
freedom , or is just now beginning to dis
cover the freedoms it has had , reports a 
United Methodist mission executive returned 
from a 17-day visit to Cuba . 
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ANS Phato 

THE EFFECTS OF CIVIL WAR 
A man and his child stand amid the remnants of h11ts of working people in Dacca, de

stroyed by the Pakistani Army when they stormed into the East Pakistani capital to cmsh 
the secessionist movement. 

Reports coming out of the embattled area indicate that people are fleeing the urban cen
ters, with perhaps only a quarter of Dacca's l .. '5 million inhabitants left in the city. 
A~er every attack by the Bengali rebels, Pakistani soldiers have reportedly taken repris

als-such as destroying homes-on the civilian population . 
The photograpl1er who took this photograph in Dacca--a closecl city since imposition of 

martial law in late March-reached the city via winding ;ungle waterways. 

Also, there appears to be "a greater open
ness on the part of the government toward 
the church ," although there are still prob
lems such as tormenting of parish priests in 
a few small towns, writes Miss Joyce Hill , 
New York, in a report on her trip. She dis
cusses not only the situation of the autono
mous Methodist Church and other churches, 
but also the general si tuation in Cuba since 
Fidel Castro took control in 1959. She tells 
of progress and problems she observed after 
11 ye<: rs of what Cubans call "the Revolu
tion ." 

Miss Hill , an executive secretary for Latin 
America of the World Division of the United 
Methodist Board of Missions, was in Cuba 
in 1arch. She attended the General Confer
ence of the 2,700-member Methodist 
Church, at which Bishop Annando Rod
riguez was re-elected head of the church . 
She saw many parts of Cuba, talking with 
diverse people and observing church life. 

She also visited the Isle of Youth (called in 
pre-Revolutionary days the Isle of Pines) 
south of the main island . 

Affinning that she "came away chal
lenged by the witness of the Cuban Chris
tians, and hoping that my faith is as strong 
as theirs," Miss Hill said in her report that 
"perhaps the most significan t role Christians 
play today in the Revolution is that of recon
ciliation . Many laymen are placed by their 
co-workers in decision-making positions 
in their centers of work because of their 
fa irness and just practices." 

On reconciliation , Miss Hill observed that 
the Methodist Church in Cuba "continues 
to play a reconciling role, having within its 
leadership both progressive an:l reactionary 
elements .... Discussion on the (General ) 
Conference floor was often pointed, but at 
no time was it bitter." 

Methodism continues to hold its own as a 
chur h. Miss Hill said , adding : "Although 
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not growing numerically as members leave, 
others come in to take their places, main
taining church membership at a constant 
level." 

ommenting on the church-s tate si tua
tion, Miss Hill noted tha t " there appears to 
be a greater openness on the part of the 
government toward the church , although 
in a few small towns there is still a problem 
of tonnenting parish pries ts and window
breaking on church property . Bishop 
Rodriguez indicated tha t either there is an 
increased freedom, or the church is just now 
becoming uninhibited enough to discover 
the freedoms that it has had , such as sched
uling hurch school at hours so as not to 
conflict with the school and government pro
grams of sports activity and free movies. 
I n my trip down the is land and over to the 
Isle of Pines where there was certa inly no 
advance notice, church meetings were held 
without an y difficulty from local authori
ties." 

Reporting an incident at the General Con
ference, Miss Hill observed tha t the black 
marke t continues to flourish, and cited the 
cos t of a pair of trousers as $150 and the 
trading of items on the black market. She 
said part of the conference discussion on 
Cuban Methodism's D iscipline concerned 
the trad ing of cigare ttes and liquor. Since 
they are not items of "Methodis t consump
tion," they could be used to trade for food
stuffs. It was decided, Miss Hill reported , 
that "although these items are no t used by 
Methodists, they should not be purchased 
for purposes of barte r!" 

On her visi t to the Isle of Youth (Pines) . 
which she sajd was "one of the signs of hope 
I experienced on my trip ," Miss Hill found 
a Methodjst pastor pe1fo rming an ecumeni
cal ministry. She said his parsonage is the 
meeting ground for six young men engaged 
in compulsory government service-two 
Roman Catholic seminarians, a Cathohc 
layman, a Southern Baptist layman, a 
Southern Baptist seminarian and an Ameri 
can Baptist seminarian . She wrote: "All are 
participants in Methodist church services , 
1ethodist being the only active congrega

tion in Gerona. Occasionally a pries t comes 
over from Havana to celebrate the Mass, 
but otherwise the Methodfa t pas tor is the 
one full -time religious worker available to 
the town. We djscovered in conversa tion 
with both 'rehgious' and 'secular' people 
tha t he has a place of respect because of 
his consis tent kind of witness." 

Among observations from Cuba, Miss Hill 
sa id in her report: "Fidel continues to be 
the charismatic personality in the Revolu
tion. H is Jul y 26, 1970, 5peech was referred 
to several tim es wi th apprecia tion for his 
frankness in admitting tha t the Revolu tion 
had not met the goab which had been set 
for it. ... 

"There i> an incre,1sed juvenile deHn
quency in all of the cities which a rc visited. 
There were commenb .imong people, \\here 
l wa5 merely a li>tener, of the problem> in
\ Oh ed in going out alone, particularly at 
night . . . There i> al o the begmning of 

general lack of concern for maintaining 
property on the part of teenagers. Since 
most property belongs to the state rather 
than to an individual, there is no fee ling of 
responsibil ity to keep it in repair. ... Many 
people asked about the young people in the 
U.S. and how the churches were respond
ing to the needs expressed by them. All of 
those who inquired were qui te concerned 
that the church remain relevant and open 
to young people. . . . 

"The Cuban Women's Federa tion has 
been organized from the beginning of the 
Revolution when women shared in the 
guerrilla fighting against Batista. March 8 
was the Interna tional Day of Women. 
Women's ro le in the Revolution was given 
strnng emphasis .... A big rally was held 
to stimulate the C uban women's participa
tion to a higher degree. At the ra lly the 
man speaker was-A Man! 

"In medicine, one young fe llow involved 
in the public health program gave me an 
extensive rw1down on their program of 
nutri tion and hygiene education for ru ral 
people. I asked if this mean t an improve
ment in the health standards of the area, 
and he rephed very bluntly, 'No. Because 
of the lack of adequate food and medicine.' 
A strong program of preventive medicine 
continues to be one of the great needs." 

CHURCH MEN ASK END 
OF SELECTIVE SERVICE 

( UM I ) 

A group of 14 rehgious leaders has sent 
a joint statement to all members of the 
House of Representatives and the Senate 
urging them to vo te "No!" to an extension 
of the Military Selective Service Act of 
1967 . 

The letter decla res that 1971 "is the year 
to recover our precious religious and polit
ical heritage of freedom from conscription," 
noting that "the personal freedom of d raft 
vulnerable young men is in jeopard y," de
spite the hfa toric fac t tha t the absence of 
conscription was the basis of the freedom 
on which this nation was founded . 

T he churchmen point out tha t "scores of 
thousands of our young men ques tion con
scription, seek legal recognition as con
scientious objectors, Bee the country, or go 
to jail to avoid being conscripted in to what 
they believe is an unjust and immoral war." 

Calling themselves "Churchmen to End 
the Draft in 1971," the group of religious 
leaders ad voca tes an all-volun teer military 
fo rce, "recruited without threat of conscrip
tion," and urges tha t decisions about "war 
and peace and manpower needs" as well 
as decisions concerning the escalation of 
conflict "should not be left to one man." 
They declare that the "Congress should de
cide when the nation is imperiled , when a 
conflict should be escalated , anrl when a 
draft is necessary." 

The sta tement warns tha t "Conscrip tion 
legitimizes the assumptions of a state domi
nated by military power. It (conscrip tion ) 
defines patriotism, loyalty, and service to the 
nation in mihtary te rms and relegates to a 
secondary place serv ice to meet the threa ts 
of decaying cities, polluted environment, 
and aliena ted minorities. It frustrates the 
cherished ideals of youth who desire to 
serve the nation freely on the basis of the 
ancient religious mandates of feeding the 
hungry, clothjng the haked , and liberating 
the oppressed . It foste rs an increasing aliena
tion and cynicism about democra tic pro
cesses and institutions." 

Declaring tha t their appeal is made "for 

AN S Ph oto 

Reaffi rmation of episcopal vows by Armand o Rodriq uez, Havana, Cuba, upon h is re-lec
tion by the auto1w mous Methodist Church of Cuba at their fi rst General Co11ference, 
March 2-7, 1971 . Left to right : Rev. Jose Garrido, Rev. Roy Rodriq ue;:;, Rev. Daniel Pelay, 
Bishop Raymond V alenzuela of Chile (Bishop Rodriqu e;:; k neeling), Re i; . Ped ro Mayor, 
Reo. Miguel A11 gel OsO'rio, Rev. Eloisa T oledo, and Rev. Aldo Mart in. 
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the ,,1J..e of 1 cacc and uni ty at home and 
.lb10.1d , in the interest of conscience and 
per,unal freedom, fur the health and 
'trength of the nation ," the church leaders 
ur •e m behalf of the "vi tim of conscrip
tion and their fam ili ·" that ongressmen 
,rnd enat0ts \Ole " o! " to an extention of 
the diaft , and "NOi" to making conscription 
",1 pennanent part of our life." 

ational signatories of the letter are : Dr. 
William A. Benfield, Jr ., Moderator, eneral 
As,embly, Presbyterian Church in the 
United States; l\lonsignor 1arvin Bordelon, 
Depar tment of International Affairs, United 
' ta lc' 'atholic onference; Dr. S. Loren 

Bo\\'man , General ecre tary , eneral Board , 
hun:h of the Brethren; the Rt. Rev. Wil

liam David on , Bishop, the Episcopal 
Church in \ Vestern Kansa ; Edward L. 
Ericson , Presiden t, American Ethical Union ; 
Dr. A. Dale Fiers, General Minister and 
Pre>ident, th hristian Church ( Disciples 
of Christ ) ; and the Rev. Roger Fredrikson , 
P1 esident , Ameiican Baptist Convention. 

Al u, Dr. William Keeney, Chairman , 
Men noni te entral Committee, Peace Sec
tion ; lfohup John Wesley Lord, th Wash
ington Area, The United Methodist Church; 
Dr. Robert V. l\l oss, President, United 

hu rch of Christ ; Bishop Marvin Stuart, 
Denver Area , The United 1ethodist hurch ; 
William P. Thompson, Stated Clerk of the 
General Assembly , United Presbyterian 
Church in the U.S.A.; Cynthia Wedel, 
Pres iden t, ational Council of Churches ; 
and the Rev. Robert Nelson W est , President, 
Unitarian Universalist Association . 

new ; WORLD OUTLOOK AMONG 
MAGAZ I NES GIVEN AWARDS 

New/ WORLD OUTLOOK was awarded two 
first place Awards of Merit by the Associ
ated Church Press at its annual meeting 
recent ly in Philadelphia. The awards were 
for General Excellence among Mission 
magazines and Excellence of Editorial Ad
vocacy among Mission magazines. The 
magazine was also awarded an honorable 
mention in the category cf best use of 
photography. 

Other magazines receiving awards in
cluded Together, edited by Dr. Cur tis J\ . 
Chambers, which won an award for best 
use of photography in the general church 
magazine ca tegory and an honorable men
tion for general excellence in that category. 

Face-to-Face, a youth publica tion edited 
by Kenneth A. Winston , Nashville, Tennes
see, received an award of merit for general 
excellence among specialized publications. 

Also, the South Carolina Unit ed Meth 
odist Advocate, edited by Dr. A. 1cKay 
Brabham, Columbia, S.C. won an award for 
best reportage in the ca tegory of regional 
news journals. The Texas Methodist re
ceived an honorable mention in that cate
gory. 

ln citing new/ WORLD O UTLOOK the 
judges, who were professors of journalism , 
said "General Excellence truly describes this 
publication which seeks to 'explore and in
terpret the Christian mission in the con
temporary world .'" 
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RNS Photo 

Bishop Paul Hard·in , Jr., Columbia, S.C., third from left , was installed as president of the 
Un ited Methodist Council of Bishops. He will serve a one-year term and be succeeded by 
Bishop 0 . Eugene Slater of San Antonio, second from left , who was named president des
ignate at the session. At left is Bishop John W esle y Lord, Washington , D.C., president of 
the council the past year, and at right Bishop Roy H . Short of Louisville, Ky., secretary of 
the council. 

REV. JOHN FRY RESIGNS, 
" POOPED, OUT OF STUFF" 

The Rev. John R. Fry, defender of the 
controversial Chicago gang called The 
Blackstone Rangers, has resigned as pas tor 
of the First Presbyterian Church . He has 
accepted a position as visiting lecturer on 
social ethics at the San Francisco Theologi
cal Seminary. 

The first indication of his resignation 
came on April 5 in a letter to local Presby
terian officials. A public announcement fol
lowed 20 days la ter in the church bulletin . 

It said : "J am pooped ; out of stuff . . .. 
You have been ton kind tu mention what 
you have known for some months-a new 
man is d emanded." 

Pastor of the church in the Woodlawn 
sec tion fo r six yea rs , Mr. Fry has been 
closely linked to the defense of The Black
stone Rangers, who are now known as the 
Black Stone Nation . At one time Mr. Fry 
was accused by Senator John McClellan 
(D.-Ark.) of withholding knowledge of 
illegal activities in the church. 

The allegations against Mr. Fry were 
held to be groundless in a probe sponsored 
by the Presbytery of Chicago in 1969. 

The church he has pastored in Chicago 
was once predominantly white but in recent 
years has increasingly integrated as the 
makeup of the commu nity changed. Mem
bership is now about half white and half 
black , according to the Rev. Hard \ .Yalker, 
associate minister. 

(RNS ) 

LEADERS OF BISHOPS' COUNCIL 
CALL FOR QUICK WITHDRAWAL 

The new president and the president
elect of the United Methodist Council of 
Bishops agreed in San Antonio recently 
that the U.S. should "remove" itself as 
soon as possible from Vietnam. 

Bishop Paul Hardin, Jr., of Columbia, 
S.C. was installed to lead the Council for 
one year. Bishop 0 . Eugene Slater of San 
Antonio was elected to succeed Bishop 
Hardin in 1972. 

Their agreement on the need for U.S. 
withdrawal from Vietnam fo llowed the 
tentative approval of a document setting 
forth the "en!'mies" and "sources" of peace 
for an antic ipated denominational emphasis 
on world peace. 

The need to end wars and the moral im
plications of the recent conviction of Lt. 
William Calley, Jr., for "war crimes" at 
My Lai were prominent issues at the meet
ing of the bishops. 

Bishop Slater said he felt "all of us are 
guilty in a measure along with Lt. Calley" 
because "we are all involved in a system 
of war." 

Earlier, Bishop John W esley Lord of 
Washington, D.C ., out-going council presi
dent, talked with newsmen about the Calley 
conviction . A strong opponent of the Viet
nam war, he said he approved of the con
viction handed down by a court martial 
panel at Fort Benning, Ca. 

Noting the public protest, Bishop Lord 
said he thought "the final results would 
have been much more severe and traumatic 
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for the country had there been an innocent 
verdict." (RNS) 

REFUGEE PROBLEM THREATENS 
AFRICAN UNITY, AACC SAYS 

The General Committee of the All Africa 
Conference of Churches (AACC) , meeting 
in Kenya recently, decided to send a letter 
to the heads of African governments urging 
them to use their bes t efforts to end the 
refu gee problem in Africa. The problems 
posed by the rn million refu gees , said the 
AA , were a threa t to African unity, peace 
and development. 

Mr. Misaeri Kauma, AACC refugee sec
retary, reported that while the number of 
refugees is growing, funds fo r their support 
were falling alarmingly. The 96 member 
churches of the AACC, which have been 
giving considerable support to refugees with 
the help of hurches in Europe and North 
America, are now searching fo r money to 
finance their programs. Some have run into 
debt on the refugees' behalf. 

Much of the support from outside Africa 
comes through the World Council of 
Churches' Commission on Inter-Church Aid , 
Refugee and World Service (CICARWS ), 
But CI CARWS has been having difficulty 
in raising the estimated $1 million required 
for church work among African refu gees in 
1971. 

Commenting on las t week's report, Arch
bishop Moses Scott, an AACC president, 
said : "Christians are doin g their bes t as 
good Samaritans, but how can we an est the 
whole situation? W e need to work with 
governments to .. attack the situa tions that 
crea te refugees. 

HANOI BARS VISIT BY 
CHURCHMEN TO POWS 
IN NORTH VIETNAM 

(EPS ) 

Unsuccessful in a plea to obtain the 
Hanoi government's permission to visit 

orth Vietnam, a delegation of American 
churchmen re turned home and said that 
they may lodge a "permanent reques t" to 
visit Hanoi. 

Dr. George E . Sweazy, fo1m er moderator 
of the United Presbyterian Church , said that 
although the group did not get to inspect 
prisoner of war camps in North Vietnam 
as it had intended to do, "there is evidence 
that the concern is havin g its e ffect ." 

The trip was organized by Dr. ] .A.O. 
Preus, president of the Lutheran Church
Missouri Synod . 

The visit to the Paris peace talks "didn 't 
turn out too well ," said Dr. Sweazy. He 
reported that neither the orth Vietnamese 
delega tion nor the representatives of the 
People's Revolutionary Government (Viet 
Cong) would meet with the group . 

(RNS ) 

LITERATURE AGENCY VOTES 
FUNDS FOR 20 NEW PROJECTS 

At its fi rs t meeting in Holland, the Agency 
fo r Chris tian Litera tu re Development 
(CLD ) approved 20 new pro jects involving 
an expenditure of $284,000. 

The new p rojects i11clude the prov1s1on 
of popular reading material for North India 
in vai·ious tribal languages. A bookshop 
specializing in hristian literature will be 
reopened in Beirut, and in Zambia an inter
confessional monthly magazine wi ll be p ub
lished with the help of $8,500 from CL D 
for the first two years. 

T he LO last year took over the work 
of th Christian Literatu re Fund, started by 
the World Council of Churches, which 
since its founding in 1963 had aided 53 
litera ture projects. A total of $1.7 million 
will be availab le for this development pro
gram in the next five years. 

The membership of the main CLD com
mittees is made up of an equal number of 
representatives of the Western churches and 
of the churches in Third World countries. 
T he chairman is the Rev. Emilio Castro of 
Uruguay. 

PROBATION OFFICERS 
STATIONED IN CHURCH 

(EPS) 

An Episcopal Church in Philadelphia has 
found one way to express its concern for 
the de-humanized nature of prisons. 

In an experiment aimed at humanizing 
b~ th the prison probation system and the 
church, probation offi cers are moving into 
the community center of the Church of the 
Holy Apostles and the Mediator in West 
Philadelphia. 

The move is part of a decentraliza tion of 
the ci ty's probation department which has 
103 offi cers cramped into space a t City 
Hall. Seven officers and their supervisors 
are moving into faci lities of the church . 

"We hope to defrock the myths and 
stereotypes" surrounding probations. said 
Will iam Deninger, head of the probation 
department. 

The Rev. David W . Hya tt, pas tor, said 
the church should "identify with areas of 
the community that are trying to renew 
themselves." (R S) 

SOUTH AFRICAN CRITIC OF 
wee GRANTS SAYS COUNTRY 
MUST CONSIDER CRITICISM 

South Africans must carefull y consider 
how they can respond to the criticism of 
their country im plied in the World Council 
of Churches' support for liberation move
ments, according to an Anglican leader . 

Archbishop Robe1t Selby Taylor of Cape
town said that "a great deal of thought" is 
necessary however much one might deplore 
the "violence" which some claim is im
plicit in the WCC's resolution backing 
groups opposed to apartheid ( racial separa
tion ) . 

The churchman has often criticized the 
World Council's decision to present grants 
- none over $20,000-for humanitarian 
purposes to liberation organiza tions in 
southern Africa. And he has often criticized 
apa1theid . 

Archbishop Taylor wrote of the situation, 
which some say has caused government 
reprisals aga inst the Churches, in "Good 
Hope," the official publica tion of the 
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Anglican Church in the Capetown area. 
He referred specifically to a recent meet

ing of the Anglican Consultative Council 
in airobi at which the wee program was 
endorsed . 

He said that although South African dele
gates voted against the Nairobi resolution, 
"there is in South Africa a lot of support 
for the object which lay behjnd it." 

He quoted from the statement accepted 
by the Anglican Consultative Council, a 
worldwide organization, and said this com
ment accurately assesses the situation: 

''With regard to the World Council of 
Churches' grant, in our judgement no public 
action of the Churches during the past 25 
years has done so much to arouse public 
discussion on a moral issue. 

"It has given ordinary people an indjca
tion of the fact that the Churches are ready 
to stand by the oppressed and exploited , 
even if there is a risk to themselves . 

"It has compelled Christian people to 
recognize that the church is not necessarily 
on the side of the wealthy and the power
fu l." (RNS ) 

MISSION GIVING IS UP 
IN TWO DENOMINATIONS 

United Methodists and United Presby
terians have increased substantially their 
support fur world-wide mission programs of 
their respective denominations . 

For United Methodists the denomina
tion mission program was increased by 6 .24 
per cent over las t year, while giving by 
Unjted Presbyterians for general mission 
increased in the first quarter of 1971 by 
18.48 per cent over that for the same 
period last year. 

The figures cannot accurately be com
pared for the two churches inasmuch as one 
reflec ts only a quarter of this year while 
tl1e other is for all of last year. Also, the 
Presbyterian figure is for contributions to 
the church's work beyond the local level. 
includin g regional units (presbyteries and 
synods) , while the Methodist figure does 
not include giving at the annual conference 
level or the parish level. 

A record-breaking $45.6 million was given 
by United Methodists las t year in support 
of world-wide denominational programs. 

Total General Assembly general miss ion 
giving by United Presbyterians last year was 
approximately $27,250,000. 

"While it is far too early to make pro
jections, the first quarter giving [for 1971] 
is definitely a mark of health in the church ," 
said the Rev. William J. Wiseman, chairman 
of the ouncil on Chun:h Support, the de
nomination's fund-raising agency. "Over re
cent months persons who work in various 
parts of tl1e church have observed signs of 
renewed vigor in it. This news is another 
signal of a return to confidence in our de
nominational mission." 

111e Rev. Dr. Howard Greenwalt, who 
heads the United Methodists' Division of 
Interpretation, said his report "reflects the 
dedica tion and loyalty of a solid majority 
of our laymen in the local United Methodist 
Churches," and that "the entire church owes 
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PAINTINGS OF JESUS IN CELL 
Paintings of Jesus dominate a cell occupied 

by Paul Davis Shreve in Columbus, Ohio. 
Th ey were painted as Shreve waited two 
months to face trial on a charge of murder. 
He was found innocent but rww fa ces trial 
on charges uf burglary, auto theft, rape as
sault. 

a large measure of appreciation to district 
superintendents, pastors and other leaders 
who kept World Service as a priority." 

KIMBANGUIST CHURCH HOLDS 
FIRST EUCHARISTIC SERVICE 

The Church of Chris t on Earth by the 
Prophet Simon Kimbangu is celebrating its 
50th anniversity this year. The ceremonies 
are the occasion for the church's first 
Eucharistic observance. One service was 
held at Nkamba on April 6 and another is 
scheduled on April 11 in the Church of 
Matete wi th Protestants and Roman Catho
lics present as guests. 

The Kimbanguist Church accepts the 
doctrine of the Trinity but has not cele
brated the Eucharist. However, it has been 
under stud y in recen t yea rs . Following a 
literal interpretation of the Bible, the church 
bB tizes by the laying on of hands rather 
than with water in the belief that John the 
Baptist said water baptism would be super
seded by a baptism of the Spirit. 

The Kimbanguist Church was accepted 
into membership in the World Council 
of Churches by the Central Committee in 
August 1969. Its spiritual leader is Mr. 
Joseph Diangienda, son of the prophet and 
founder, Simon Kimbangu . (EPS ) 

THIRD WORLD READER SERVICE 
STARTED BY VOLUNTEER GROUP 

A non-profit agency that for years has 
placed American Christians in volunteer 
projects overseas is now attempting to in
ff)rm Americans at home of what "Third 
World" people themselves are saying. 

LAOS (Greek for '1aity") , a volunteer 
placement agency which is partially funded 
by United Methodist, United Presbtyerian 
and United Church of Christ mission boards 
has placed 800 persons overseas in the past 
eight years . Now it has organized a "Third 
World Reader Service" which will select 
the best articles dealing with aspects of the 
Third World, reprint them and mail iliem 
to subscribers. 

The purpose, accordmg to Constance 
Kimos, it to balance "current information 
sources with material which reports Third 
World events, and which represents the 
struggle of the poor and powerless for lib
eration from all forms of oppression." 

Headquarters of Laos is in Baltimore, 
Maryland , P.O. Box 5370. 

CATHOLIC CHURCH GETS 
WARNING IN PARAGUAY 

A serious warning has been given to 
Paraguayan Catholic officials by tlle govern
ment after several government officials were 
excommunicated by Archbishop Ismael 
Rolon of Asuncion. 

Archbishop Rolon said the officials were 
responsible for the phys ical harassment of 
a visiting Uruguayan bishop. 

The government warning was contained 
in a note sent to the prelate. The note 
threatens reprisals if Archbishop Rolon con
tinues supporting events which "constitute a 
sys tematic and progressive process of inter
ference in the exercise of the legal rights of 
the civil power." 

The note may be a sign of stepped-up 
pressure against the Church by the 16-year
old military regime of Gen. Alfredo Stroess
ner, currently the longest dictatorship in 
South America. 

The Church must share the blame for the 
disruption of peace, said the note which 
was sent by the ministry of education and 
culture, tl1e government body responsible 
for relations with the Church. 

"We now have the hope that they will not 
happen again," said the note referring to 
the excommunica tion. 

"It is a fund amental condition that the 
Church recogn ize the legitimate rights of 
the state and respect its obligations to keep 
peace and order which are so necessary 
for fruitful living in all aspects. The Church 
should also avoid all action that could alter 
the common goal of mutual respect regard
ing Church-sta te relations," it added. 

The note also reiterated the government's 
refusal to agree to Church demands that 
two expelled Jesui ts be allowed to return 
and that the official Catholic weekly 
"Comunidad" be reopened . The newspaper 
was ordered closed in 1969. 

"During Holy Week 1969, it (Comuni
dad ) proposed that during the meditation 
accompanying the way of the cross, the 
image of Our Lord should be replaced by 
the image of guerrilla priest Camilo Torres ," 
said the note. 

The Jesuits were accused of using "sacred 
teachings to transmit the subversive dialectic 
and passions which motivate violent inci· 
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Tal<e Time To Care 
CAN MAN CARE FOR THE EARTH? 

Edited by Richard L. Heiss and Noel F. Mcinnis. 
Having broken his covenant with God , the 
Christian layman must now assume his respon
sibility for the awesome destruction taking place 
on his planet. This book is designed to stimulate 
seriou s group discussion and study of the 
environmenta l crisis throughout the Christian 
church. Paper, $1.95 

STRANGERS AT THE DOOR 
Vedantists, Yoga, Bah a'i, Soka Gakkai, the Jesus 
P eople--these are a few of the "strangers at the 
door." Marcu s Bach h as searched for the meanings 
behind their faiths , and in this book he interprets 
those meanings a nd their implications for Chris 
tians. He believes understanding others helps 
u s better understa nd ourselves. $3.95 

THE INTERNATIONAL 
LESSON ANNUAL, 1971-72 
Edited by Horace R. Weaver; lesson analysis by 
Charles M. Laymon. This comprehensive com
mentary on the Interna tional Sunday School 
Lessons includes helps for each Sunday from 
September, 1971 , thru August, 1972. Specia l 
features: articles for special days, Scripture and 
subject indexes, list of audiovisual resources. 
Paper, $2.95 

HELP THEM ROW! 
J ane Blumenfeld , Pea rl E. Thompson, Beverly S. 
Vogel. A unique pictorial handbook which 
provides parents of h andicapped children 
with suggestions for teaching basic skills which 
w ill enable them to grow as individuals. 
Includes a list of agencies and associations that 
can provide further assistance and informat ion. 
Paper , $1.7 5 

ARMINIUS: A Study in the Dutch 
Reformation 
Carl Bangs. In a quest to discover the bases of 
Arminius' thought in the conflicts of his life, 
Dr. Ban gs h as done thorough research, checking 
original sources a nd facts. He is the first writer 
to include the entire background of events in 
the Dutch Reformation. An important account of 
the man, his ideas, his works. Illustra ted. $9.95 

At your Cokesbury Bookstore 
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dents among young students." 
The note gives a strong indication that 

the state is not ready to adopt a soft line 
with Catholic officials. The Catholic bishops 
have been the only influential Paraguayan 
group to publicly criticize the Stroessner 
regime. 

Criticisms involve treatment of political 
prisoners, some of whom have been jailed 
for 15 years without trial, freedom for op
position political leaders, and an end to 
contraband flights through which the mili
tary makes money. 

Approximately 800,000 Paraguayans are 
believed to have Bed to neighboring Brazil 
and Argentine since Stroessner took office. 
Paraguay's population is 2,000,000. 

Chances are the government hard-line 
will produce a similar reaction from the 
Church. This possibility makes the hope ex
pressed in the government note sound shal
low: 

"Peace is the greatest good which our 
people enjoy today, and it is the fruit of 
the real efforts made by the government of 
his Excellency, President of the Republic, 
General of the Army, Alfredo Stroessner." 

-Rolando Caetano 
Latinamerica Press 

SERVICE IN NEW YORK MARKS 
ANNIVERSARY OF 'MANIFESTO' 

The Black Manifesto "still lives" and those 
who back it will be going to the churches 
for support of a four-point program this 
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summer, James Forman said in New York. 
Mr. Forman spoke at a service of celebra

tion marking the second anniversary (April 
26) of the Manifesto, which demanded 
$500 million in "reparations" from white 
c.hur~?es and synagogues for "past injus
tices. 

The man who has been called everything 
from "prophet" to "agent of evil" said the 
Black Manifesto still lives because the sys
tem it protests has changed very little. 

He said denominations will be asked to 
back liberation movements around the 
world, to fight repression against people of 
any color, and to support the Black Eco
nomic Development Conference ( BEDC ) 
and the National Committee of Black 
Churchmen ( CBC). 

BEDC is the organization which spon
sored the Manifesto after it emerged from 
a national conference called in April 1969 
by the Inter-religious Foundation for Com
munity Organization (IFCO ). Mr. Forman 
announced the Manifesto and is considered 
its primary author. 

Almost from the start, the NCBC sup
ported the concept of "reparation ." It joined 
with BEDC in sponsoring the second anni
versary commemoration in the chapel of the 
Interchurch Center, headquarters of many 
of the denominations confronted by Mr. 
Forman in 1969. The Center is immediately 
south of the Riverside church , where the 
dfaruption of a service in May 1969 placed 
the Manifesto in the headlines. 

For months Mr. Forman, the Manifesto 
and the BEDC were among the most promi
nent concerns on the religious horizon. But 
the attention and the controversy tapered 
off. 

With the exception of a $200,000 sum 
"conduited" through the BC and $50,000 
in United Presbyterian funds allocated to 
the Manifesto group by IFCO, very few 
church grants were received. Most denomi
nations rejected the Manifesto's rhetoric, 
but all did not reject some of the economic 
and educational projects proposed in the 
document. 

Approximately $300,000 was contributed 
in the first year. Religious News ervice 
learned that practi ally no church alloca
tions were made during the second year. 

However, Mr. Forman said at the second 
anniversary service that "reparations" were 
paid as a result of the Manifesto but di
verted by black groups within the hurches. 

He was extremely critical of black 
caucuses--calling them "pimps"-in the 
Unitarian Universalist Association, groups 
which have received special fundings from 
their parent denominations. 

Mr. Forman said these groups had prof
ited by the impetus caused by the 1ani
festo but had not shared their funds with 
the Black Economic Development onfer
ence. He declared that th re was as much 
"corruption" among some blacks as amon ' 
whites. 

He praised the Episcopal and nite<l 
Presbyterian Churches, but was v 1 y ha1 d 

RNS Ptloto 

A sign of the times. This was the message 
outside Park United Methodist Church at 
W emersville, Pa . 

on IFCO which, he implied, had not backed 
the BEDC. 

umerou denominational leaders and 
staff of tl1e ational Council of Churches 
were in the audience for the anniversary 
celebration. 

Other speakers included the Rev. Metz 
Rollins, director of NCBC, who gave a 
historical overview of the 1anifesto; the 
Rev. Leon , . atts of NCBC: Muhammed 
Kenyatta, director of tlle Philadelphia 
BED , and the Re . Calvin 1arshall, hair
man of the BED and pastor of Brooklyn's 
Varick Memorial ME Zion Church. 

Mr. 1arshall said that white chur hes 
"do not live and move and have their being 
in God" except in "man's imp rialism." He 
said people and the churches must be aved 
from their impri onment in tlle "structures 
of money and myths." 

The BED hairman was of the opinion 
that the system in which whit s beli ve is 
crumbling and that blacks are the only ones 
"fit to lead, because they ha e uffered ." 

It was evid nt that som disagreement 
exi ted among 1unifesto upporters as lo 
whetl1er churches have or ha e not paid 
"reparations"-by giving to black cau us , 
for example. 

There seemed to be <1greement th.it th 
"reparation" issue 1s not dead. Th1, ' as the 
position taken by .. di the p akers as well 
as by the He\ . a} raud '. \ ilmore, Jr., a 

nit d Pre;,br terian religion and race x u
tive, who pr >td d . 

Among th II D progrnms wh1 h are 
now opernting, R learned, is the Bia k 

ta1 Press in D troit ; a variety of educa
tional and job trainjng pro1ecls m Phila
delphia, Jnd bbd.. tud1es .rnd commumt} 
mi111>t11 and 01 g.1111.t..111011 in 13roo!..I} n 



A statement from an ad hoc group of 
Manif sto supporters, distributed a t the 
service, said black chur hmen must bear 
part of th responsibility for not pushing 
the rep;lrations issue harder. The statement 
ontin~d : 

"Black churchmen must re over that 
initia tive not only in behalf of the oppressed 
but also for the sake of the religious es tab
lishment that still needs to confess its ali n
ation from and indifference to the nation's 
despised and r jected." (RNS) 

NEW DIRECTIONS SOUGHT 
FOR WORK IN N. AFRICA 

A con ultation of United Methodist and 
other church representa tives from Europe, 
America and N01·th Afoca has recommend d 
tha t the United Methodist hurch's work 
in Algeria and Tunisia seek new dir ctions 
and new f01ms. Among those suggested , 
according to consultation findin gs, are: 

1) T hat interdenominational hristian 
communities be developed as a more viable 
alternative to the present denominational 
approach ; 2) tha t social, educa tional and 
med ical work be carried on through, or in 
cooperation with , governmental or other 
national structures (cited were such pro
grams as a hospital at 11-Maten in Algeria 
where the church and the Ministry of 
Health cooperate); 3) that missionaries be 
ought for speci fic openings and in spe

cialized fields such as health personnel and 
workers with handicapped chi ld ren. 

The meeting, called "A Consultation on 
the Mission to Islam in orth Africa," was 
held under auspices of the World Division, 
United Methodist Board of Miss ions, March 
23-26 in Zurich, Switzerland . Zurich is the 
episcopal res idence of Bishop Franz 
Schaefer, whose United Methodist Geneva 
Area includes Algeria and Tunisia. In addi 
tion to World Division members and staff, 
among 31 persons attending were repre
sentatives of United Methodist miss ion 
boards in Norway, Switzerland and Ger
many; missionaries to orth Africa , and 
persons from the French Reformed Church , 
White Fathers ( Roman Catholic miss ion 
order ), W orld Council of Churches, Chris
tian Committee for Service in Algeria , and 
other church agencies. 

Consultation findin gs, re leased th rough 
the office of Dr. Esther Megill , New York, 
a World Division executive secre tary for 
Africa. are in the form of recommendations 
to the Division and to the European boards, 
and must be acted upon before they can 
take effect. World Division officials said 
they expect the report and findin gs to be 
on the agenda at the Division meeting fa y 
3-4 in Buffalo, N.Y. 

The report and findin gs were worked out 
by the Consultation after background and 
situation papers given by specialists includ
ing the Rev. Dr. Elmer Douglas, former 
Methodist missionary and Islamics scholar 
in North Africa and l'vl alaya, whose paper 
was "The Christian in the vVorld of Islam," 
and the Rev. Dr. R. 1arston Speight , 
United Method ist miss ionary and director 
of the Christian Cen ter for North African 

Studi s, whose paper was "History of hris
tian-Muslim Relations in Tunisia and Al
geria ." 

In recommending an interchurch ap
proach, the Consultation said : "\Ve encour
age United Method i ts in North Africa to 
work in favor of local ecumen ical wor
shipping communities which make room fo r 
a healthy plura lism, permitting groups to 
affi 1m their identity in the total fellowship ; 
that these local commun ities be encouraged 
to meet in a na tionwide ga thering fo r fe l
lowship and administrative purpo es; tha t 
verbal express ion of our witness find fulfi ll 
ment in worship, study and fe llowship , and 
in the sharing which arises out of common 
life." 

In Algeria , where 11 missionaries were 
expelled in early 1970, the church "wel
comes and accep ts" an invita tion from au
thorities to provide qua lified personnel to 
work with hand icapped chi ldren, the on
sultation said . Also recommended was that 
the World Division and the European mis
sion boa rds seek medical workers for the 
II-Maten hospital in cludin g an anaes the tist, 
a medical technologist, a surgeon and two 
nurses. At the same time tha t both short 
and long- te1m miss ionaries are being sought, 
th Consultation said , the church and its 
agencies should be seekin g "new oppor
tunities for service through secular voca
tions." ( U 1I ) 

PUBLISHING HOUSE SETS UP 
M INORI TY EM PLOYM ENT PLAN 

An "Affirm ative Action Program" has been 
adopted unan imously by the governing bod y 
of the Methodist Publishing House call ing 
for a proportionate representa tion of minor
ity employees in all its units. 

A two-year goal was se t for implemen
ta tion of the program which calls for "hir
ing employable minority persons as job 
openings occur w ith a goal of attaining 
at leas t equal to local minority population 
ratios." These ratios will be taken from 1970 
census reports. The plan asks unit admin
ish·ators to make a "conscientious e ffort" to 
employ and upgrade minority personn el in 
replacement si tuations in order to achieve 
minii;,ium goa ls "a t the earlies t poss ible 
da te. 

In a report to the board , John E. Procter, 
pres ident and publisher, said that the house 
is con tinuing to experience losses in sales, 
but that reductions in advertisin g, supp lies , 
sa laries and mai ling cos ts have reversed an 
overall trend . The house closed its fi scal 
year July 31, 1970, with a net pro fit loss 
of $1 ,400,000. UMI ) 

COLD COMFORT FARM 
SOLD BY RHODESIANS 

Cold Comfort Fa1m , the multi-racial co
operative society ass isted by the vVorld 
Council of hurc11es , was sold April 2. The 

to have your family together under the big blue sky ... to find the 
better way to live - living daily with God. 

Daily devotions in The Upper Room will help ... help give you more re-
sponsive and meaningful family relationships . .. more communication 
w ith God and a better understanding of the important things in life ... 
especially with your family on vacation and out of doors. 
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Rhode ian overnment had seized the farm 
and declar d the society an "unlawful or
ganization" because of its alleged support 
for Rhodesian liberation movements. 

The fa1111 has been purchased for a re
ported £31,600 ($75,840 ) by a Rhodesian 
businessman. But proceeds from the sale are 
in dispute. In a letter sent February 4 to the 
liquidator appointed by the government, 
the World Council of Churches applied for 
the return of its grant in accordance with 
the constitution of the society. 

The liquidator in his reply told the Gen
eral Secretary of the World Council of 
Churches, Dr. Eugene Carson Blake, that 
he had noted the council's reques t. But 
he drew attention to the "Unlawful Or
ganisations Act" which states that proceeds 
from the sale of property of an unlawful 
organization can only be transferred after 
consultation with the President. (EPS ) 

BOARD OF MISSIONS SUPPORTS 
"SET THE DATE NOW" CAMPAIGN 

The United Methodist Board of Missions 
voted at its annual meeting of the Board 
of Managers in Buffalo to support "Set the 
Date Now," an interreligious campaign to 
end the war by December 31 of this year. 

The Board is believed to be the first 
major agency of any denomination to give 
its · support to this campaign. 

[It was expected that the issue of support 
for "Set the Date Now" would come before 

the United Presbyterian General Assembly 
meeting in Roches ter in late May, but re
sults were not known at press time.] 

Main thrust of "Set the Date Now" is a 
mass ive churchmen's Congressional visita
tion on June 8 to urge represen tatives to 
end the war by December 31. 

The Board, composed of clergy and laity 
from all parts of the country, voted 52 to 23 
to endorse the campaign which includes 
prominent United Methodists and United 
Presbyterians on its roster of individual sup
porters. 

The proposal to support the campaign 
was presented by two Board members, Miss 
Doris Handy of Pittsburgh, Pa., and Mrs. 
E. M. Decker, Jr. of Jacksonville, Texas. 
They were among 50 Protestant leaders who 
conferred recently in Paris with leaders of 
all delegations in the peace negotiations. 

Bishop James K. Mathews, Boston, Mass ., 
said he had, over a considerable time, come 
to regard the war as an "obscenity" and an
nounced that he himself would participate 
in the June 8 action in Washington. 

Among those speaking agains t the pro
posal was Dr. R. Jervis Cooke, a United 
Methodist minister of Newark, Delaware, 
who said he supported the President be
cause he believed that Mr. Nixon is doing 
everything possible to end the war. 

In earlier sessions the Board had set the 
need for peace and justice among its present 
priorities and expressed concern for ending 

ANGLICAN FOOTBALL: THE 'DEVILS' WIN 
It looked good here for the Anglican clergy at this point in a recent game against the 

"Devils" at Newham, East London. The clerical goalkeeper kept the ball out of the net. 
But the Devils played like the devil and the clerics played like introspective clerics, with 
the Satanic footballers scoring a 5-3 victory. 

The winners drank beer in victory and the clergymen looked around for a Biblical ref
erence that would justify a boast that things would change in the next game. The clerical 
garb "checked" in the net may have been the photographer's idea . 

50 (364] 

the war in Indochina. 
In other actions, the Board : 
- Adopted unanimously a statement on 

China commending the U.S. and Mainland 
China for recent moves to improve relation
ships and reaffi rming a request for the U.S. 
to approve membership for the People's 
Republic of China in the United Nations ; 

- Approved several steps toward further 
self-determination by American Indian and 
Hispanic-American (including P uerto 
Rican) United Meiliodists; 

- Affirmed that church investments are 
an opportunity for "missional involvement" 
and, through one unit, approved voting of 
stock proxies in three companies in support 
of resolutions on employment of minority 
group persons, consumer protection, anti
apartheid action in South Africa, and 
ecology; 

- Took several actions aimed at further
ing justice in the year-old killings of four 
students at Kent State University and two at 
Jackson State College (with others wounded 
on both campuses), and provided financia l 
aid for Kent and Jackson victims and their 
families. 

- Allocated a total of $1,262,838.83 in 
war claims compensation for mission con
cerns in Africa and around the world in
cluding women's work, peace, development 
and urbanization . 
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If you received 3 (.-well, 2 M ... ) respected 

awards for excellence, would you mention it? 

ASSOCIATED CHURCH PR ESS 

l9ll 

Award of Merit 

NEW WORLD OUTLOOK 

for 

E,.ce llence of Editorial Advocac1 

• 

ASSOC IA TE D CHURCH P RESS 

l971 

Award of Merit 
pruented to 

NI: W WORLD OlJTLOOK 

for 

G e n e ral E..:cellence 

• 
also Honorable Mention: rrBest Use of Photop;raphy". 

We're mentioning it- (proudly)! 
here's w hat the judges said : 

NEW WORLD OUTLOOK: First General Excellence 
Mission Magazines 

General excellence truly describes this publication 
which seeks to "explore and interpret the Christian 
mission in the contemporary world ." The format and 
typography is modern without sacrificing order and 
readability. The content of the magazine is effec
tively focused, often with a series of articles, well il
lustrated with photos, dealing with different aspects 
of the same subject: the plight of the blacks, the 
Latin American view, etc. Yet the content is far rang
ing : besides the articles there are editorials, letters 
to the editor, book reviews, "The Moving Finger 
Writes", etc. 

The editors of New World Outlook can take special 
pride in their first place award. 

~------------------------------~ 

ADDRESS: 
NEW WORLD OUTLOOK 
Room 1328 
475 Riverside Drive 
New York, N.Y. 10027 

D For a one year subscription to New World Out look $3.00 
D For a combination subscri ption NWO and response $5.00 

Street or box number _____________ _ 

City _________ State _____ Zip ___ _ 

D Check enclosed 
D Please bi ll me later 

~-------------------------------



Christ, detail from the R esurrection, by Fakeye (Nigeria) SAM TAMASHIRO PHOTOGRAPH 

Lamidi Fa keye is a Muslim, yet he was commissioned to do o series of bas relief carvings on the 
doors of the Roman Catholic Chapel at the Univers ity of Ibadan, Niger ia . This particula r carving is 
ta ken fro m a door de p icting the life of Ch ri st. Bas re lief ca rving follows an ancient African trad ition 
of wooden doo rwa y ca rving . 


