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North American Christians should think seriously ab out radical 
change in Latin America~because this is in the wind, a nd involves major 
decisions about mission policy t here . 

What kind of cha nge is needed? It is symbolized by a recent action of 
Archbishop Jose Delgado of Fortaleza in northeast Brazil . To appreciate 
his action, picture the following scene: 

You are sitting in a congregati onal meeting in your church. You 
are concerned about poverty in your area, you hear report s on your 
charitable projects~and learn, in the end, tha t your Christian charity 
has done nothing to reverse the slide into more degradation a nd poverty. 
Finally, y ou hear the chairman saying: "Ha ve we a second to the motion that 
we sell our building a nd entire grounds a nd use the proceeds a s a first step 
in helping the poor?" 

That is what Archbishop Jose Delgad o did with his own pa lace. It will 
bring nearly a million dollars, and he will use the proceeds to provide 
no-interest loans for the poor. Of course, the Catholic and Protesta nt 
churches have charitable programs going, providing relief a nd healing for 
many. But these dedicated works haven't stopped the slide of the mass of 
people into spreading and deepening poverty ••• a nd neither has foreign 
aid , or the ventures of North American business ••• and the economic 
situation worsens every year. 

The Archbishop's acti on signifies the kind of cha nge needed in many 
parts of Latin America : a basic redist ribution of l and a nd other wea lth 
controlled by the elite groups~ wh i ch rarely h a ppens volunta rily. It 
will happen by l aw , by force, and sometimes by revolution~perhaps 
violent, as in the ca se of Cuba, a nd perha ps non-violent, as in the course 
democrati ca lly chosen in Chile. 

Churches a nd mission groups tend to be divided on supporting the elite 
or the aspirations of the poor. Their hearts may be wit h the poor, while 
their safety a nd treasure often lie with the elite ••• a problem the 
Archbishop solved with a stroke of his pen. Some Christian groups want 
to pla y a reconciling role. Yet rich a nd poor a re so completely unequal 
tha t, when reconciliation is pursued to its logical conclusion in much 
of Latin America, it becomes synonomous with radical change. 

The situation becomes more critica l as poverty and repression in
crease, provoking more t a lk of revolutionary change instead of reform 
••• which in turn ca use s some North American investment interests even 
to talk of U.S. milita ry intervention. This is the crucible in which 
our miss i on a gencies must function and ma ke decisions in Latin America. 

Some influential Roman Catholics h a ve taken sides with the poor, and 
United Methodist and United Presbyterian agencies~among others~have 
taken steps in this direction. They a re choosing a hard road, and one 
that many churchgoers will find difficult to understand unless they dig 
behind the u s ual reports to the rea l situation in Latin America, a nd 
examine this in the light of Jesus Christ. 

Sta nley J. Rowland, Jr. 
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PRESENTING REALITY 
Thank you so much for new/ \VoHLD OUT

LOOK and its timely articles presenting prob
lems that face us in our confusing and com
plicated world . It is always with appreciation, 
humility, nnd a sense of responsibili ty that I 
read each new issue. The issue which arrived 
today brings a beautifu l cover from Africa, nn 
exce llent article abou t Brazil nnd Stanley J. 
Howlnnd's missiongram. Thank you, !\'Ir. How
land . 

Also in today's arrival one render insists that 
" if this type of biased writing is continued ," 
referr ing to the editorial " Here \Ve Co Aga in ," 
there will be many who will not subscribe to 
11 e tG / \Vo11Lo OUTLOOK in the future. Hats off 
to you for not letti ng offended readers 
thre:i ten your h onest}'. 

/\ !any of us sincerely doubt Ir. 1\'ixon's in
ten tions. I cannot belie\ e that hb rea l interest 
is to end the war when his action repen tedlr 
pours more money and more life into that war. 
He tells us we are pulling our troops ou t and 
that by n date he is almost wi lli ng to forecast 
we will be ou t of Vietnam and then turns 
around and announces that we will take what
eve r measures he deems necessa ry to protect 
the lives of the men there. But I need not go 
on. The editorial said it very clea rly and 
succinctl y. ~1any of us know that our adminis
tration has lied and continues to lie to us. 

We need to know these things. We need to 
deal with the truth as it is, which is quite dif
feren t from what manv of us wish it were. 
Admitted ly hard thing; for us to hear. Jesus 
said thi ngs that were hard for hi s listener to 
hear and doubtless some of his 'disciples' must 
have warned him, "!\l aster, if you keep saying 
these things your fo llowing is going to dwindle." 
But according to the record Jesus con tinued to 
speak the hard truths that eventuall y cost him 
hi s life. They also cost him loss of following , 
but his integrity meant something more than 
large masses of followers. 

We need to stop praying that our burdens 
be made light nnd ask for strength to ca rry our 
part of the responsibility which of necessity 
means also strength to look at rea lity and 
recognize that we do have a responsibility. 

Thank you for attempting to present that 
realit)'. 

HUTH CLAIU( 
ilver Lake, New York 

INVESTMENT IN THE GOSPEL 
This is my response to "Investments: Is the 

Church a Good Steward?" ( March ) The 
Church should in principle be poor. The in
vestments it has should be re- invested in 
spreading the gospel of sa lvation and socia l 
justi ce. The socia l justice should be manifested 
in projects which help those that need it to 
help the111,elves whenever possible. Some of 
those wi ll ha ve to be long term. 

In most cases we do not get the full potential 
L1'e of ou r church buildings. l\l any of the 
preachers of our larger churches are O\'erpaid. 

( MRS. )ALTHEA LESAGE 
San Antonio , Texas 

COMMON SEN SE 
Just had to say "Thank you" for the well 

written article, "Putting Our Talents to \ Vork," 
b)' },Ir. 1 lergesheimer in the March issue. It is 
good lo know that some of ou r executives have 
some common sense and the fortitude to speak 
up. If it were not for our large corpora tions, 
the Church would he in a far more serious fi 
nancial problem than it is now. An excellent 

article and I hope we keep in\'esting in these 
blue chips. . 

( HE\". ) RALPH i\1 . I ll TES~ l ,\ N 
Blanchester, Ohio 

DISENCHANTED 
Sympathy for the Chicago 7, Black repara

tions, draft resisters, and now Fathers Ber
ri gan-anything anti -establishment-you're for 
it! For some 25 years I ha\'c worked in the 
Methodist Church, but you r kind of Chris
tiani ty is not mine. 

Since you are so taken with the Fathers 
Berrigan ( poster, November ), wh y don't you 
look a little fur ther in the Catholic religion 
and publish a few thi ngs another Father writes 
on this subject- Bishop Fulton J. Sheen? With 
his maturity, intellect and opinions , I'll wager 
hi s comments would carry more weight with 
the majority of people. It seems to me that you r 
editing of stories is purpose!)' aimed at divisive
ness of the religious community, and the coun
try as a whole. Your ilk must de light in mak
ing things tough for the present administration. 
I don't pretend to know all the facts of the war, 
but I don't doubt our intentions of permitting 
the Vietnamese to determine their own fonn of 
government instead of having Communism 
crammed down their th roats. 

/\ ( R . /\1 EHLE /\(ORGAN 
Goodland , Indiana 

LEAVE SOUTH AFRICA ALONE 
Granted apartheid in South Africa is not too 

pretty ("Sou ls for Sale" by David Head , Feb
ruary) , do you think it is any worse than the 
bloody revolutions in Nigeria and other West 
Coast areas? It is perfect ly obvious that the Ne
groes could never govern South Africa and it is 
foo lish to think the \ Vhites are going to turn 
over all they have done in bu ilding the coun try 
to them! So why not leave them alone? It is 
their countr)'. 

M. D. PARKER 
Chicago, Illinois 

CARRIED AWAY BY SCIENCE 
As usual, I am way b hind in my reading, 

and just have worked my wa y through the Jan
uary, 1971 issue. It is grand and I hope you 
can give us more material of that sort. Without 
doubt we are carried away with the scientist's 
idea of progress. But there is clearly a moral 
0bliga tion which is now far down the totem 
pole. Some years ago I learned of someone who 
invented the submarine, and he did it to make 
sea travel more comfortable and never had 
any idea of its being used as an instrument of 
war. He said if he had known how it was to 
be used he never wou ld have invented it . So the 
mora l responsibility is upon us one and all. 
Thanks for the article by Charles Birch. I am 
'ure that Professor Charles Coulson of Oxford 
would agree to this point of view. Grea t going! 
Keep it up. 

( REV.) KARL K. QUIMBY 

Hidgewood , New Jersey 

THE CALLEY VERDICT 
Did you hear of the boy who was told by 

his mother that his face was dirty and that he 
must wash it? He went to the wash bowl , 
looked into the mirror and saw that his face 

was rea lly dirty. But instead of washing his 
face, he smashed the mirror. Now he would 
not have to worry about a dirty face. He could 
not see it. 

The mass of telegrams, letters, and motions 
by legislative bodies that have poured into 
\>Vashington ever since the sentence was passed 
upon Lt. William Calley is the public's way of 
smashing the mirror. For the jury decision that 
William Calley is guilty of premedHated mu rder 
fits the fa cts. His sentence to life imprisonment, 
with a chance of being parolled within ten 
years , wou ld be , in the case of another man, 
considered a generous sentence. 

But this is not "any other man." This tri al 
and sentence involves all of us. If \>Villiam 
Calley is guilty then all of the rest of us are 
guilty, too. For we have approved of the war 
in Vietnam. \ Ve have refused to permit our 
imagi nations to tum rhetoric into reality, to 
recognize that the bombing of helpless villagers, 
the napalming of towns, the use of chemicals 
to defoliate large tracts of land, all of this done 
from the security of planes fl ying thousands of 
feet above the earth , is, when translated into 
facts , the multiplication of My Lais all over 
Vietnam and Cambodia and Laos and North 
Vietnam. A bomb cannot separate good from 
evil, Communists from non-Communists. It 
kills with the impersonal face of the killing at 
1y Lai. To approve of this verdict against 

William Calley would be to admit our own 
guilt. \>Ve would ra ther smash the mirror. 

The Bible reports that the strongest man 
who ever lived was a hippie. He let his hair 
grow long, for this added to his sexual powers 
and his grea t physica l strength. But he wasted 
his time with the loca l harlot, Delilah, who cu t 
his hai r and betrayed him to his enemies, the 
Philistines, or "Communists" of that day .... 
One day when standing in the local circus, the 
butt of the jibes of his enemies, the blind giant 
reached out his arms, encircled two great pil
lars of the circus, and by a mighty effort, pu lled 
down both pillars, killing himself and his 
enemies in one las t maniacal act of revenge ... . 

Uncle Sam and Samson are not the same 
even though their names sound alike . But if 
I had the kill of a cartoonist, I would draw a 
picture of the Giant Uncle Sam, standing be
tween two great pillars, one that of the United 
Nations which we helped to build but is now 
terribly eroded by our neglect, and the other 
that of the economic power of the world which 
we a lso helped to build but which is eroded by 
more than one hundred and fifteen billion dol
lars of waste in Vietnam. Uncle Sam stands 
there, filled with a hatred of Communjsm so 
grea t that it blinds him to all other issues of the 
world. Will he stretch out his mighty arms and 
pu ll the pillars down upon himself and his 
enemies? 

Will he wash his face, or will he smash the 
mirror? 

F. OLIN STOCKWELL 
Denver, o lorado 

Dr. Stockwell , spent forty years as a mission
ary in the Far East, including two years in a 
Communist prison. He is now retired, but 
teaches occasionally in summer mission schools. 

EFFECTIVE APRIL ISSUE 
Your April 1971 special issue on women of 

the third world is amazingly effective. Not only 
have you kept consistent fai th with the stated 
purpose of the issue, but you have exemplified 
the \'alue of special-theme magazine journalism. 

JOllN A. LO\'ELA E 

ew Editor, Together/ Christian Advocate 



Pentecost Is Mission 
Pent cost is often ca lled the b irthday 

of the Church. Birthday~, however, 
mean birthday parties, whose merriment 
is often in inverse proportion to age. 
To c lebrate Pentecost today i to be 
reminded that we could really use a 
fresh outpouring of the Spirit, that ou r 
gatherings a re rarely mistaken for 
drunken orgies, and that three thousand 
convert a day defi es imagination now 
more than it did 2000 years ago. 

Unlike some birthday pa1ties, how
ever, Pentecost is a good time to ask 
some very probing questions. Not the 
age but the desire of the Church is 
foremost. Does the Church reall y de
sire to know today where th Spi rit 
is being poured out? Does it want to 
hear what its sons and daughters ( un
derline daughters todl;"ly ) will prophesy, 
what visions its young people will see 
and what dreams its old men will dream? 
Do we dare to believe that the egali
tarian God who endued even his slaves, 
both men and women, wi th a portion of 
his spirit so that they might prophesy, 
is full y alive and just as egalitarian to
day? Are we ready to hear the previous
ly unheard voices of oppressed peoples 
as the prophet Joel promised and as 
Peter said were being hea rd right then 
and there? If we are not, or if we think 
we have heard too much already and 
are tir d of listening, then we stand in 
no position to fault the Spirit for not 
showing up a t our birthday parties. 

r -reading of the record of that 
first party ( Acts 2 ) is still instructive. 
First, on has to underscore the word 
"all." They "all" ( in the Church ) were 
filled with the Spirit, all were witnesses 
to what God had done, the promises 
were for all whom the Lord calls to 
himself, and they all lived together and 
had verything in common. The Spirit 
was poured out on all, not just a few. 
All in the community were called on to 
speak prophetically of the marvels of 
God (a striking departure from Old 
Testamen t concepts of prophecy). Jn an 
authority-conscious age and Church we 
could do worse than consider the tiny 
word "all" in Acts 2. That this "all" was 
more than a collection of individuals is 
shown by the record of the group at the 
close of the chapter: they had every
thing in common. 

The Spirit also caused the Church to 

press its case," as the New English 
Bible says (ve rse 40 ), in th e world . As 
it turns out in the rest of the book, thi s 
was done often and with boldness. From 
the first, the birthday story was set in the 
midst of onlookers who just happened to 
be "devout Jews drawn from every na
tion under heaven." Figuratively, the 
whole world-all the nations-was look
ing on, and the Church made sure no one 
missed a thing. Since they were Jews they 
got the message in Jewish terms, as Paul 
later in the book ( though not in his own 
writings ) used Stoic terms to "press his 
case" for Christ. 

Because of the Spirit th e babel of 
tongues was turned into dir ct com
munica tion. In effect, the Church was 
beginning its life by renouncing all 
those popular ideas: "religion is a pri
vate affair," "It makes no difference 
what you believe . . . ," and was say
ing instead that its life is mission. 

If in this year's birthday celebration 
it seems the Church has lost some of 
its "sense of awe" and fa il to share its 
meals "with unaffected joy"; if it fa ils 
to "press its case" as it once seemed to 
and is unduly fearful of the voices of 
its sons and daughters ; if it fears even 
more the angry voices of the slaves to 
alienation and despair; then it can take 
heart in one important fact underlined 
by the author of the account in Acts 2. 
That is that the Church does not con
trol the Spirit. It does not "possess" or 
own the Spirit. The creative power of 
God's Spirit can not only "show portents 
in the sky above" but it can renew the 
church as well. That's worth celebrating. 

China and the U.S.: 
on the Road to Reality? 

The recent relaxation of restrictions 
against the People's Republic of China 
and the accompanying visit to China by 
the U.S. Table Tennis team and Ameri
can journalists are among the most hope
fu I signs in international life today. 

Official attempts by states to pretend 
that other states do not exist is always 
one of the surest ways to distort reality. 
Jn the case of Chinese-U.S. relations, 
fear and vituperation hav compounded 
the damage done by ignorance .. 

In a sense it is ironic that President 
Nixon has followed a con istent policy 

of improving relations since his political 
rise to power was part of the whole 
"who lost China?" mythology which 
poisoned American life fo r so long. Be 
that as it may, his China policy as 
President has been to seek contacts with 
Peking and he is to be congratulated . 

ot that a few isolated gestures by 
either side is anything but the begin
ning of normalizing relations. Table ten
nis is one thing; Taiwan quite another. 
The issues themselves would be com
plica ted enough were they not embittered 
by Chinese resentment over some twenty 
years of U.S. attempts to isolate them. 

This is not solely the result of a Com
munist regime in Peking. Americans and 
Chinese have historically had an in
tricate love-hate relationship. This 
ancient giant and the new superpower 
regard each other with awe and fascina
tion . Missionary and trade involvement 
led to many warm personal ties between 
Americans and Chinese. 

Much of this reaction was sentimental 
and had little to do with the realities of 
Chinese society. Still, it helped to account 
for the feelings of betrayal when China 
went Communist. 

The Chinese for their part had as 
complicated a set of responses to Ameri
cans . The appeal of technology, of the 
contemporary, of democracy-of much 
that they yearned for-seemed at one 
time to be incarnated in the United 
States. The use of the U.S. as a devil 
figure by the Mao regime was invaluable 
in constructing a new society but it was 
partially a reaction from past feelings. 

All of this is history now but the 
residue of these emotions may be use
ful in helping both nations work their 
way toward a relationship that is more 
honest than before. Such a working out 
will not be easy. The claims of both the 
Communists and the Nationalists on Tai
wan are such that a two China policy 
( or even a one China, one Taiwan 
policy ) cannot be satisfactory to either. 
Realistically, the Ping-Pong players 
ought to be one of those happy accidents 
which surface and then vanish . 

Let us hope not. It is va tly important 
to the world that U.S.-China relations 
move out of the state of unreality that 
has characterized them for too long. The 
historical situation will no longer allow 
either side to go on using the other for 
myth-making purposes. The present op
portunity is too great to ignore. 





r THINK THAT all of us will agree 
that, in God's good time, the hour of 
liberation has sounded for Latin 
America. The siesta is over. The popu
lar awareness is vibrant wi th a con
viction that the present situation can 
go on no longer, that it can change, 
ought to change, and Y. rill be changed. 
We will all agree that the Christian 
community, bearer of God's promise 
for humanity, herald of His redeeming 
will , liberator, is called on to play a 
role in the liberating epic of Latin 
America. 

The importance of that role, com
pared with the role that other ideo
logical, political, cultural and profes-
ional elements may play, is not great 

at this moment. What is important for 
us is that the Church, the ecclesial 
community, both by its primary voca
tion of proclaiming a gospel of free
dom and by its key social position as 
an institution in touch with the 
masses, has a special responsibility 
that no one else can fuIBll for it. If 
the Church failed to fuIBll that re
sponsibility, it would become auto
matically a defender of the status quo, 
an enemy of the liberation of the 
Latin American man. 

I want to insert a certain personal 
tone. I will try to answer the question : 
"\Vhat are we to do?" 

What does it mean for us as church
men to say that we live the joy of 
liberation? What does it mean for 
us to accept God's invitation to the 
liberating struggle in Latin America? 

Certainly there can be differences 
in the ways we act. There ought to be 
differences, an internal dialogue in 
the community of faith concerning the 
responsible ways of living up to the 
command to proclaim and to furth er 

that liberation. But where there isn't 
the slightest difference is in the rec
ognition that the Church's vocation 
is essentially bound up with this strug
gle. To adopt an attitude of neutrality 
is to put your money on yesterday, to 
combat the very purposes of God. 
Because the internal differences are 
sufficiently serious to threaten more 
than once to paralyze the action. 

I understand my task-our task
as follows : 

A Call to Discipleship 

1. A caJI to responsible disciple
hood. We Protestants in Latin Amer
ica are famous for our evangelizing 
zeal or, if you prefer, our prosP-lytiz
ing zeal. We are forever calling on 
men to be converted, to repent, to see 
ourselves as God sees us. Basically, 
this is the Church's proper and per
manent task: to stir men to a meta
noia, to discipleship. In connection 
with our struggle for liberation, stir
ring men to an acceptance of Jes us 
Christ, to discipleship, means calling 
on them to join the ranks of those who 
struggle to liberate man from all his 
limitations, from all his enslavement. 
When our evangelical preaching is 
synonymous with recruiting for a lib
erating militancy, we are living the 
gospel as it ought to be lived in the 
daily context of Latin America. If our 
preaching convinces men, either 
through the life of the Church or 
through the proclaimed word , that a 
decision for Christ is a decision for 
one's neighbor, that a decision for 
one's neighbor is a decision for a life 
style that affirms and defends man's 
essential liberty, we are summoning 
men to a militancy, a life style that 
will complicate their existence, but it 

EMILIO CASTRO 

will make them workers for our con
tinents tomorrow. 

The Church can provide, for the 
liberating process of Latin America, 
men with an awareness of the impor
tance that their social militancy has 
for their essential relationship to God. 
Only to the extent that we combine 
repentance wtih a new awareness, 
discipleship with the following of 
Christ in the community, converting 
people to the Christian faith with re
cruiting them for the work of redemp
tion, of liberation, to that extent we 
shall be truly preaching the gospel 
and doing something useful in Latin 
America . Something that the moun
tain pastor can do just as well as the 
most talented preacher in the capital 
city. 

Dr. Castro is President of the Meth
odist Church of Uruguay. He prepared 
this article for the 1971 Catholic Inter
American Cooperation Program , CICOP. 
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Rethinking the Liturgy 

2. The Christian community in 
Latin America traditionally serves to 
link an individual's peak occasions, 
the rhythm of his natural life, with 
the promises and demands of faith. 
uch occasions-birth, marriage, sick

ness, death, popular feas ts, even th 
routine of Sunday worship--become 
moments through which we try some
how to mesh man's life with God's 
promises and demands . Well then we 
must re- think our weekly liturgy 'and 
pastoral work in the light of the over
riding importance of libera ting action, 
and ask ourselves how it can concen
trate a ll man's activities on the liber
ating, emancipating effort. 

Let me explain myself. We preach
er often make long speeches whip
ping people up to revolution, but 
speeches that make sense only to 
small minorities who understand us 
and who have the strength and intel~ 
ligence to sign up for a real mili
tancy. But, our churches are filled 
with immense masses of housewives 
old men, and children, who cannot se~ 
any connection between their particu
lar problems and the emancipation of 
a community, its liberation from 
structures of oppression. Inasmuch as 
the liturgy is a way to get the whole 
community praying for the problems 
and hopes of the people, it can make 
the common man feel involved, a par
ticipant, even a militant, in the cause 
of liberation. To the extent that we 
can link the birth of a baby to the 
need of transforming the community 
so that it will be a better place for 
the baby to grow up in, we will be 
linking the joy of its parents to the 
adventure of militancy that is ex
pected of them. To the extent that 
when blessing a home we demon
strate that it is not just a dream 
house for two people but a multipli
cation of forces , a start on a life of 
mutual support in the cause of a 
greater and more effective militancy 

for one's neighbor, we will be truly 
sanctifying the institution of mar
riage. The same in our assistance to 
old age, to the sick, trying to show 
that every facet of life can be con
nected with a liberating action and 
that no one, however humble he be 
can say he has no part to play in th~ 
popular adventure tha t awaits us in 
Latin America. 

We preachers and church leaders 
are tempted to add more and more 
new activities to the Church tran
quilizing our conscience becau~e that 
way there are departments to take 
care of every social problem, instead 
of linking the entire life of the Chris
tian community to the needs for hu
manizing change in our communities. 

Using the Institution for Liberation 

3. Whether we like it or not the 
Christian Church in Latin Am~rica 
is an institution, and a powerful one. 
It is probably the one social institu
tion that has con tact with all levels 
of society, including the common peo
ple. It is true that secularism has 
come to Latin America too, though 
perhaps not with the same intensity 
as in other continents. The common 
man still looks with respect at his 
bishop and priest. What happens in 
the life of the Church is important. 
What emerges from the Church gets 
headlines in the press and becomes a 
matter for gossip. But more, too. The 
Church has its own channels of com
munication that enable it to spread 
information rapidly among the popu
lace. It is perhaps the only institution 
that can laugh at the limitations that 
the mass media put on the renewing 
ideas in Latin America. In this sense, 
the Church as an institution has to 
become an effective channel of libera
tion. Often our impatience with the 
institution makes us forget its poten
tial and look for other allies. That 
might seem an easy alternative, but 
let us not forget that the insti tution 
exists, it is a resource, a potential. And 
even if some quarters in the Church 
must be avoided-and maybe even 
eliminated-there are still a number 
of possibilities for a constructive 
usage of the Church's institutional 
channels. 

What would happen if we seriously 
stood up to our educational task 
through the enormous network of 
private religious schools there are in 
Latin America? What would happen 
if we really utilized the enormous 

communica tions outlet represented by 
the Masses and religious services in 
Latin America to transmit information 
that does not reach the common man 
about what is going on in his own 
country, or beyond the national fron
tiers, but that is pertinent to form
ing his independent judgment on the 
situation? 

We are aware that there is a serious 
ecclesial debate over the how and the 
how much of institutional participa
tion in the social process. But we have 
to realize that the Church's resources 
are sociologically potent for its ful
fillment of a liberating mission and 
that, theologically, the ecclesiastical 
institutions ought to be judged pre
cisely as instruments: to what extent 
do they stand at the service of God's 
purposes which we define today as 
liberating purposes? By the very fact 
of the Church's existence as a social 
institution and by its position in key 
areas of social life, it has a decisive 
importance and a paramount role to 
play. 

In this sense too, the incipient ecu
menism in Latin America ought to be 
judged on whether or not it moves 
the Church in the direction of libera
tion. Ecumenism understood as a body 
of abs tract ecclesial relations, with
out any concrete theological content, 
can be simply a buttress of existing 
institutions, and in consequence an 
enemy of the renewal that Latin 
America needs . But to the extent that 
ecumenical dialogue reflects the yearn
ings of the Latin American man, ecu
menical activity will multiply the ef
fectiveness of each single ecclesial 
organization, and in that sense will 
help us to do our job more responsi
bly. 

Depicting God's Tomorrow 

4. Men look to us for prophetic 
judgment and for inspiration. Proph
ecy can be most dramatic when it is 
an act-like the prophet carrying the 
yoke, or the Jesuits closing their great 
Colegia Patria in Mexico City; ges
tu res like that ought to be imitated 
throughout Latin America. As the 
common people see the Church re
nouncing its associations with the 
status quo, they will understand better 
than from long speeches what it means 
to cut loose from yesterday and cast 
in one's lot with tomorrow. There 
comes a time, too, when the Church 
has to speak up with its opinions, 
judging the prevailing si tuations. Ob
viously, the prophecy that carries 



"\Ve load the enemy's weapons tchen there is a contrast bettcee11 011r alleged thirst for 
redemption and liberation of our ne ighbor, an<:/ 011r daily treatment of him as a tliin g." 

most weight is the one that is most 
concrete. To the extent that the 
Church dares put its head on the 
block by saying what it thinks of 
day-to-day events that stifle human 
initiative, to that extent it will be 
useful. 

Among its prophetic judgments, 
the Church has another one, too : to 
demythologize words and situations. 
The Church is free to approach highly 
controversial ideological topics with 
an independence that normally other 
sectors of society do not enjoy, so 
that it can dispel many semantic-social 
taboos along the militants' path to
ward freedom. 

An inspirational effort is also 
needed : depicting the tomorrow that 
God promises men, in such vivid col
ors that humanity will be entranced 
by that ideal and be ready to fight 
fo r it. Here is an extramural task for 
Latin American theologians : to begin 
to dialogue with the secular forces 

that are exercised over the shape that 
the future will take, to describe, out 
of the wealth of biblical tradition, the 
basic living conditions that we believe 
will assure for humanity genuine 
freedom. 

Even at the risk of being misunder
stood, let me say that the Church 
must take a prophetic and inspira
tional stand regarding groups protest
ing the status quo that appear as the 
entering edge of freedom in Latin 
America. The hairline difference be
tween criticism of them and encour
agement is certainly very difficult to 
observe, and yet it is indispensable 
for the good of those very groups and 
for the effectiveness of their service 
to the cause of freedom in Latin 
America: let no realistic word from 
the Church be held back should evi
dence appear that they are veering 
from the proper direction and per
haps forsaking the very purposes they 
proclaim. 

How We Treat Our Neighbor 

5. The Christian community, we 
Christians who make it up, must not 
lose sight, when speaking about liber
ation, of the full meaning of that 
word and the entire humanizing di
mension it implies. We are not merely 
seeking liberation from unjust politico
social structures-though we certainly 
want that-but the honesty of our 
struggle to eliminate those structures 
and to implant better social norms 
will be to some extent guaranteed by 
the way we treat our neighbor, the 
concrete individual we deal with in 
daily life. 

If woman continues to be a sexual 
plaything, we can hardly prate about 
a humanizing and revolutionary voca
tion. If our personal dealings do not 
evince a respect for the man next door, 
we can hardly boast of a struggle for 
humanization. This may sound very 
pietistic, very churchy, and even para
lyzing in the sense tha t it would seem 
to regret that we are not angels, we 
who embark on revolutionary work. 

either more nor less. In the midst of 
all human situations, biblical realism 
makes us recognize that human sin 
will always be present. That same 
realism is what keeps us from bandy
ing about high-sounding revolution
ary slogans without previously dis
playing a personal and concrete love 
of our immediate neighbor. This has 
a basic importance, not only in our 
life of personal dealings with the 
child, the woman, the old man, but 
also fundamentally in the life of the 
ecclesias tical institution. How much 
of our churchly activity continues to 
be infrahuman, and fails to recognize 
the reali ty of that freedom with which 
Christ made us free? As we lay down 
norms of conduct for individual con
sciences, we will be denying Christian 
freedom. As fear of institutional au
thority paralyzes our action, we will 
show the bankruptcy of our vaunted 
liberation. The freedom we want, for 
ourselves and for our peoples, ought 
to be a reality already in all those 
institutional and interpersonal areas 
where we are quite able, even now, 
to override the structural barriers that 
threaten to dehumanize us. And it 
will be the clash of our personal ac
tions with the hypocrisy of those bar
riers that will trigger the most varied 
forms of action to eliminate them. But 
we load the enemy's weapons when 
there is a contrast in equations be-
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"lt seems to me that on the worldwide 
scale the number one priority is to 

combat the underdevelopment
in the sense of oppression, exploitation, 

a11d deprival of the minimum co11ditions 
of a decent life- that affects the great 

masses of the Third World ." 

10 

tween our aUeged thirst for the re
demption and liberation of our neigh
bor, and our daily treatment of him 
as a thing. 

Live With Risk and Faith 

6. The Church has to accept the 
risks that go with an ambiguous and 
fluid situation. As a consequence, it 
cannot be hoped that the various 
manifestations of Christian obedience 
will always hew closely to the tradi
tional canons of behavior, and it must 
recognize some freedom for experi
mental ways of being a Church and 
of living as Christians. At the same 
time, the groups and communities 
that, in the name of their dedication , 
take postures radically different from 
the traditional ones, must recognize as 
logical that thei r pioneering, daring 
character may not be easily accepted, 
defended and legitimated by the ec
clesial authority. 

We have to live with risk and fai th 

these moments apparently chaotic but 
rich in creativity. To the extent that 
the ecclesial authority dares to believe 
that "if it be of God, it will prevail," 
and looks with a hopeful expectation 
at the revolutionary movements with
in the Christian community and the 
varying styles of commitment to liber
ation, it will be constructive, even for 
the correction of what might seem 
excesses in the new ecclesial forms. 
We will have to learn to live with 
tension, in dialogue, in protest, in an 
internal struggle, but with a providen
tial fai th that God is bringing good 
even out of our divisions . Indeed, the 
internal squabbling in the Church not 
only ca tches public attention, but also 
enables a number of fundamental 
break-throughs to achieve a certain 
popularity. The worst that could 
happen to the Christian liberating pro
test movements is that ecclesial au
thority might either bless them or 
ignore them. The very situation of 
tension has to be seen as a creative 
one. 

Then too, the very flexibility of the 
situation obliges the Church to take 
on ministJies for which it is neither 
prepared nor even designed. For ex
ample, if we are talking seriously 
about liberation, we will realize that 
political instruments are needed . The 
Latin American Church is unlikely to 
repeat the error of Christendom, al
though this time it would more prob
ably be a Christendom of the center 
or left, but somehow Christians will 
have to figure out how to bring forth 
political forces that can present real 
options of power to the political par
ties in each country. Or, recognizing 
how universally the communications 
media, which form or deform the pub
lic option are tightly controlled, a 
Church that talks about liberation can
not avoid wondering how to break 
that deforming monopoly. And what 
about the ministry to subversive 
groups? The main-line Church can 
hardlv take on those tasks, but ex
peri~ental groups willing to grapple 
with this or that particular problem 
could arise, helping to carry out the 
vocation of the whole people of God. 

Consumer Societies and the 
Third World 

It is an evident fact that the devel
oped, or consumer society tends to 
reify-to thing-ify- and massify man. 
And this challenges the Christian con
science to come up with imaginative 



ways to preclude such a mercantile 
utilization of man. But it is not true 
that this abuse is comparable to the 
deprivation, hunger, ignorance, and 
poverty, that are found in Latin 
America. 

While I can understand that one 
may see parallels between the plight 
of the poor in the United States and 
that of the underdeveloped commu
nities in the Third World, I find it 
hard to grant that there is a parallel 
between the plight of the sophisti
cated strata of this latter society and 
the human condition in underdevel
oped countries. When all are rich, all 
are poor. If we are all of us poor, help
less, pitiable individuals, the inevita
ble result is a paralysis in action. We 
have to set up a list of priorities 
among the enemies to be combatted 
and the jobs to be done. 

It seems to me that on the world
wide scale the number one priority is 
to combat the underdevelopment-in 

the sense of oppression , exploitation, 
and deprival of the minimum condi
tions of a decent life- that affects the 
great masses of the 111ird World . This 
is all the more urgent, since by his 
vocation , every genuine Christian and 
real revolutionary ought to utilize the 
struggle for the suppression of the 
existing poverty to raise himself to a 
nobler level of humanity. But let us 
be careful that when we talk loftily 
of human participation, we are not 
reflecting the aspirations of the social 
class we belong to and fail to under
stand the common man, for whom 
participation means access to living 
and working conditions that provide 
him with at least the bare minimum. 

There is a struggle for liberation 
that will go on till the end of the world 
in every country. But there is another, 
more urgent, more immediate struggle 
to liberate the crushed peoples of the 
Third World that does not admit of 
delay. 

I realize that the alliance between 
those who are struggling for a cul
tural revolution in the developed 
countries and those of us who are 
sh·uggling for liberation in the un
derdeveloped countries has some posi
tive elements, effective in action and 
probably enriching. But at the same 
time I am afraid that it also errs by 
equating very different situations, 
likening distinct vocations, and elimi
na tin g priorities. It would lead us into 
an intellectual error. misreading the 
people's aspi ra tions, which have a se
ries of priorities quite different from 
those that we are tempted to estab
lish. 

I believe that then we have to say : 
"We deplore, dear North American 
friends, th e impotence and marginali
zation that you say you are suffering. 
But we ha ve a more pressing task, and 
to the extent that you rea lize the 
urgency of this other task you will 
begin to exercise the little power that 
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you think you have, and you may well 
see more results than you had 
dreamed of." 

We Must Avoid Fatalism 

I have the idea that in view of the 
importance of the enemies we face, 
when we understand the Pauline state
ment that our battle is "against powers 
and principalities in the airs," we are 
prone to fa ll into a certain fatalism. I 
get the impression that fate, the Greek 
fatality, crops up again in our think
ing. At the very moment when we 
affinn the creativity and historicity of 
man, we are at the same time describ
ing the enemy in such impressive 
terms that our arms drop and it seems 
that no one knows where to start. We 
must get back a realization of the full 
historicity of man. We aren't faced 
with human structures that are the 
fruit of fatality or of a manifes t des
tiny. What we are facing is concrete 
tasks that point in the direction of full 
liberation, and only if we look on the 
difficulties as hurdles to overcome will 
we start to liYe fully as humans and 
exercise our freedom. 

I don't know if I explain myself 
clearly. For example, we cannot admit 
a fatalism that would recognize the 
existence of two great powers in the 
world, which divide up spheres of 
influence. We cannot admit the fatal
ism of immutable ruling forces in the 
world-wide commercial structures. We 
have to insist that the totality of life 
of nations be brought under the rule 
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"It is indispensable to 
underline the importance 

of faith in the libera
ting struggle ." 

of reason, of intelligence, and placed 
at the service of man. Clearly, this is 
a gigantic task. But it is the inspira
tion, the perspective, the vital atti
tude that moves us. We shall go 
ahead, taking on the immediate tasks 
that we can cope with, and not con
ceding that any situation has to be as 
it is. Let us accept our responsibility 
for crea ting something new in history, 
for only the new befits a genuine hu
manity. 

What Are We to Do? 

With these two convictions-the 
priority of the Third World's develop
ment and the viability of the entire 
historical task that man sets for him
self-we can formul ate the question : 
What are we all to do about these 
matters? 

A lot is being done, in the area of 
information, in the mutual support 
among those resisting oppression , in 
tl1e conscientization of secular com
munities. We can do much more, of 
course. How are we going to control 
the mass media that are invading 
Latin America from the United States, 
with an illuminating message that will 
counterbalance to some extent the 
a lienating influences of the screen, 
film and TV? What can we do to op
pose the massive trend toward de
nationalization of the basic Latin 
American industries? What can we do 
to stimulate an integral national de
velopment? To what extent can sym
bolic actions contribute to light, in 
the hearts of our people, a bright hope 
in a new tomorrow? 

We will have to ask ourselves 
whether the institutional possibilities 
of the Churches in the United Sta tes 
will let them rally behind our venture
some experiments in promoting a lib
erating awareness and activity in 
Latin America. We will have to study 
together to what extent we can help 
each other in all our creative efforts 
in the cause of freedom. We shall have 
to live on the edge of-and sometimes 
even cross the line of demarcation be
tween-the known and the unknown, 
the legal and the ill gal, but always 
seeking a greater measure of fidelity 
to Him who established the priority 
of man over the sabbath, over a ll our 
traditions. 

I would like to end with an invita
tion to formulate our problem in terms 
of our personal contribution to the 
libera ting struggle. Each one of us has 
to answer to God for the lights he has 
received. The great humanizing deci-

sion is the one we take regarding God 
Himself, when we are asked through 
our neighbor about the genuineness 
of our love. In view of the seriousness 
of the problem of underdevelopment, 
of marginalization, of dependence, in 
view of the evidence for man's exploi
tation of man, and the reality of the 
dehumanizing structures that domi
nate us, this is no moment for personal 
opinions, or likes, or dislikes. The 
problem ceases to be debatable and 
turns into an unavoidable challenge. 
I may not continue to think of my 
profession, my work, my family, with
drawing from my marginalized neigh
bor. 1y vivid awareness of the prob
lem will lead to my personal vocation, 
my decision to take on a leader's role, 
however small it may appear in the 
eyes of men, but one that I may look 
on as uniquely mine in the divine 
economy. This problem has to mean 
for everyone a new attitude in looking 
at the map of the world, in dealing 
with his next-door neighbor; it has to 
offer a new perspective for the total
ity of our lives, so that we can devote 
to it our humanizing action. 

Like the Hebrew people, we hear 
the words: "Death and life stand be
fore you." Our spiritual death if we 
focus on our personal security, or our 
life in our neighbor, is in Christ- the 
only life possible today, even though 
it involves some imminent risk of 
death . 

Finally, it seems indispensable to 
me to underline the importance of 
faith in the liberating struggle. We 
need sociological analyses, political 
and technical planning, an ideology, a 
strategy, a tactic. But how direly we 
need also the moral fiber, the human 
depth, the authentic freedom of the 
militants for freedom. Here is where 
the dimension of faith comes in, when 
we realize that we are not involved in 
some personal struggle, but in God's 
own great struggle down the centuries 
to dignify human existence. Humani
zation , liberation, redemption, all are 
part of the will of God. Then, if we 
devote ourselves to changing tl1e 
infrahuman living conditions of our 
peoples, if we dedicate oursel es to 
the cause of the liberating revolution, 
;ve do so in hope, as a responsible 
offering to Him who gave Himself up 
for u in Christ Jesus. In this perspec
tive we look full of hope to tomorrow, 
because it is a morrow prefigured, an
nounced and promised in the resur
rection of our Lord Jesu Christ. • 



'l'wo NEW BEGINNINGS IN PUERTO RICO 

An Experiment 
inComerio 

ALBERTO GONZALES 

C OMERIO, a mountain town of 
18,000 people just south of San 

Juan, gives a typical example of the 
situation of many "Jibaro" hill people 
in Puerto Rico. 

Life has been structured around the 



(Above) The author, Rev. Alberto Gonzales (right ), confers with Rev. Alfonso Damman, one of the Catholic priests active 
in the silk screen and graphics workshop pro;ect . (Opposite page, top ) Puppet theaters are one way of dramatizing problems of the 
neighborhood. (Opposite page, bottom ). A scene in Comerio . 

work of the fa rm and so "barrios" 
[neighborhoods] were formed around 
the town. The agricultural conditions 
of the forties gave some independence 
to the local fa rmers, especially in to
bacco growing. The agricultural pro
duction later declined to a large ex
tent, but the government tried to 
establish some industries which re
sulted in four fa ctories, bringing work 
especially to women. Many men are 
working in the metropolitan area of 
San Juan . There is a lot of migration 
of the middle class to Bayamon, a city 
just west of San Juan, and of the agri
culture workers to the Mainland . This 
is because of the bad working and liv
ing conditions in Comerio. The town 
has one of the highest illiteracy rates 
on the island, and an unemployment 
rate of 27.9 per cent. 

Until five years ago the church life 
was a rather traditional and devo
tional one. Social involvement was 
low. There was a formal battle be
tween the Roman Catholics and the 
Methodists. But in the fa ll of 1965 a 
team of four Catholic sisters, who 
knew community organization , and a 
team of thr e Dominican priests ( two 
Dutch and one Puerto Rican ) came to 
Comerio. A year later two new Meth
odist pastors and a new Catholic dea
con also came. They found themselves 
working together in a harmonious way 
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toward a unifying goal: stimulating 
the "living together" of Comerio's peo
ple. As agents of change they were 
able to stimulate a Christian move
ment so that the people of Comerio 
would understand their faith in daily, 
social or secularized terms. After an 
analys is of the Christian faith in con
crete actions a new goal was found
"conscientizacion a la comunidad"
make the people conscious of their 
own resources to get the solution to 
the community problems . 

As a result the four Roman Catholic 
priests, the two Methodist ministers 
( including myself ), a Catholic nun 
and a volunteer Methodist social 
worker decided to design a social
economic-religious-cultu ral plan. The 
biblical and theological reflection is 
based on the Gospel of John , chapter 
17, and on the Gospel of Matthew, 
chapter 25: 31-46. As Christians, it is 
impossible to see denominational dif
fe rences as prior to the needs of the 
people as creatures of God. 

Comerio and I 

In a town where 37 per cent of the 
total population lives in slum areas 
and nearly 80 per cent of the land is in 
the hands of rich people th re are few 
opportunities for the poor. The mes
sage of the Church has to be real 
especially for the young people who 

are suffering because of the lack in 
educa tion , vocations, employment op
portunities, health and recreation . 
Probably 25 per cent of the town is on 
welfare. 

I came to this town in 1967 with 
my wife Lydia and two children, Al
bertito, age 10, and Izamar, 7. My 
congregation of 250 has good leaders. 
It is formed of poor people and very 
few professionals. Most of the old 
people live around the tobacco culti
vation and processing. There is a 
constant migration to other areas for 
mployment. In 1960 the population 

of Comerio was 23,000. In 1970 it was 
18,000. vVith the closing down of the 
tobacco factories and cultivation and 
the closing of two shoe factories both 
the town and congregation have been 
affected . As a poor congregation it is 
doing its best. 

The role of the Church in Comerio 
should be one of seeking new solution 
for human problems. It can not be a 
welfare institu tion. It should be a 
Church which gives an integral mes
sage of the Gospel, a message with a 
new hope for frustra ted people with
out any opportunities. The role of the 

hurch can be understood when it is 
bringing and doing the message of 
reconcilia tion and can ' itness to real 
uni ty. 



The Projects of M.E.C.A.S. 

The Movimiento Ecumenico Come
rieno de Accion Social, Inc. means 
Comerio's Ecumenical Movement for 
Social Action. The ecumenical team 
is in charge of the organization. Un
der MECAS there are £ve projects of 
self-determination and empowerment 
of the people of the town. 

1. El Proyecto Para Personas de 
Mayor Edad ( Project for Older Per
sons) can be understood as a golden 
years club, but it tries to be more than 
that. Instead of watching old pictures 

on television, the elderly are learning 
leadership, crafts and arts. These peo
ple can be enablers in their communi
ties and neighborhoods. 

2. La Universidad de la Calle (Uni
versity of the Street ) is a kind of com
munity college especially for poor 
students of the town. More than 75 
percent of the high school students 
never have a chance to get to the state 
university. More technical careers are 
needed for small industry. Another 
purpose is to have a general and prac
tical education outside the monopoly 
of the official school system. We are 
trying to give a university education 
within the context of the socio
economic-cultural and political situa
tion in relation to the situation of 
Puerto Rico and Latin America. 

3. Taller El Seco is a silk screen 
and graphic arts workshop trying to 
become a cooperative small industry. 
It especially trains school dropouts. 
The plan is to develop more shops in 
order to communicate issues to the 
people in the slums. 

4. Teatro Popular is a community 
theater made up of two parts, a pup
pet theater and a living theater. The 
purpose is to involve the talents and 
abilities of the people of all ages in 
the dramatical interpretations of their 
own lives in the slums in order to make 
them conscious of the basic issues. 
There are three puppet theaters and 
two living theaters working in four 
communities. 

5. Centro de ]ovenes (Youth Cen-

ter ) is an effort of the United Meth
odist Youth Fellowship to discover 
new alterna tives for work, studies, re
habilitation programs and recreational 
programs. It is an experiment of the 
young people of the Church in rela
tion to MECAS. They have a building 
(an old house) with some facilities for 
the students and for lectures, a social 
worker, a sociologist and counselling. 
They are trying to £nd new solutions 
to old problems. 

Discovering Mission 

All the experiments began with the 
discovery of the mission of the Church 
in a town with difficult problems. It 
was formerly very difficult for the 
boards, committees and departments 
of The United Methodist Church to 
see the needs of a community like Co
merio. Without any Puerto Rican rep
resentative in the church offices in the 
U.S.A. and with Bishop Howard [epis
copal leader of Puerto Rico] resident 
in Philadelphia it was very hard to 
have a real picture of the situation. 

The Methodist Church in Puerto 
Rico has for 70 years been linked to 
the Church in the U.S .A. During that 
time it has been linked in theology, 
decisions, policies of the Church, lit
urgy and administrative goals. The 
method of work was from the tor 
down. The same occurred with the 
Catholic Church in Cornelio. 

After many days of study and re
sea rch we discovered we have the 
same goals : make the man of Comerio 
conscious of the Gospel of Our Lord 
and the implications in his daily life. 
Tell him that he is a direct participant 
in the abundant life Jesus promised to 
those who believe His Word. 

As a Methodist pastor, after three 
years and a half in this experiment, I 
found myself doing what the Gospel 
urges me to do. Working in an ecu
menical team is a new thing to all, but 
it is the best way to confront the situa
tion of our people. I am working as an 
enabler, preacher, social worker, pas
toral counselor, arts teacher, spiritual 
leader, sociologist, leader of Bible 
studies, youth consultant, etc. It is 
very hard work, especially in a politi
cally polarized town, and in light of 
the special political status of our 
island with regard to the U.S .A. 

Sometime I hope to have 30 hours 
a day to get half the work done. • 
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Social Change 
inCaguanas 

FERNANDO J. VAZQUEZ 

C AGUANAS is a small rural town in 
the central mountain chain of 

Puerto Rico with 629 farms and 4,800 
inhabitants. Because of a long history 
of colonial economic exploitation of 
Puerto Rico as a whole, the coffee
growing area of the central mountain 
chain is the poorest of the poor in 
Puerto Rico. Caguanas is part of the 
municipality of Utuado where 33 per
cent ( 10,935 ) of the population is on 
"welfare" which is $17.50 monthly per 
family. 

Agricultural production is stagnant 
due to unfair marketing conditions and 
nearly all the young people are sooner 
or later forced to leave in search of 
jobs. 

Yet the central mountain chain is 
also the heartland of Puerto Rican cul
ture and nationality. Here, among the 
mountains, a whole culture evolved 
around coffee production that has 
lasted almost four centuries. 

Now the whole area is menaced 
by two American copper mining com
panies, Kennecott and American 
Metals Climax, that are trying to 
secure contracts to exploit open pit 
copper mines . The menance of this 
venture, which the colonial govern
ment has condoned, to the culture, 
ecology and politics of the whole 
island has been one of the most de
bated issues of recent years. 

We believe the role of the Church 
in circumstances such as these is to 
present a valid alternative to destruc
tive mining. For this reason we started 
the Caguanas Agricultural Multiproj
ect. Its aim is to bring about significant 
agricultural production and sell fruits 
and vegetables directly to small re
tailers, bypassing the greedy middle
men. 

Along with this economic alterna
tive is an effort to make life more 
meaningful to the people of the com
munity, especially youth . Maximum 
freedom of choice is in the hands of 
the young people themselves. Some of 
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their activities are a local folk arts 
workshop and puppet and live 
theaters. 

The final goal is for the community 
of Caguanas to develop its solutions 
to its problems. 

One of the first difficulties we in 
the Caguanas Multiproject found was 
due to the dichotomy which the 
Church makes between religious life 
and secular life. For many years, the 
goal of the Church has been to con
vert the world to Christ. When I, the 
pastor, spoke of integrating the world 
of the Church in the community, this 
created anxiety among the members. 
It was necessary to bring about a 
social consciousness among them. As 
a result of this effort, we lost members 
and the amount of the offerings 
dropped. But we gained a new vision 
of what the Christian life ought to be. 
This labor of "conscientizing" the 
Church is much more difficult be
cause our background is a conserva
tive one. 

The next difficulty, which is still 
with us, is a lack of funds due to the 
lack of social consciousness of the 
Church and the lack of support by 
ecclesiastical authorities. 

The third and most stubborn diffi
culty is political. Political leaders have 
seen our project as a threat to the 
status quo, what they call "a threat to 
democracy." They sabotage all that 
we hope to realize, without stopping 
to question its intrinsic value. They 
threaten those who are unemployed 
with discontinuation of their public 
assistance if they continue collabora
tion with us. To discredit the project 
they have attempted to remove me 
from the church by accusing me of 
political activity in a letter to the dis
trict superintendent. 

Nevertheless, these difficulties have 
not been sufficiently powerful to de
stroy the intent of our work and we 
are firmly prepared to continue, with 
the help of God. 

The Rev. Fernando J. Vazquez, is 
pastor at Caguanas in the hilly agri
cultural interior of Puerto Rico, the 
site of a proposed $3 billion copper 
mining project he and a number of 
other Puerto Ricans---<:hurchmen, 
academics and "Independistas"
are attempting to block. 

In January representatives of six 
Protestant denominational units, in
cluding the Women's and National 
Divisions of the United Methodist 
Board of Missions and the Coordi
nating Committee on Inter-Ameri
can Affairs of the United Presby
terian Church, held public hearings 
in Puerto Rico "to determine the 
legitimacy of postponing mining on 
the island by the Kennecott Copper 
Company and the American Metal 
Climax Company." Together the six 
denominations hold more than $7,-
500,000 worth of stock in the com
panies. 

The hearings grew out of a re
quest by the Episcopal Diocese of 
Puerto Rico to its national church 
for support for the diocese's opposi
tion to the copper mining. The 
Episcopal Church Committee on 
Social Criteria for Investments, 
which has been in the forefront in 
studies of corporate responsibility, 
asked other denominations to join 
it in conducting the hearings. 

Testimony at the hearings was 
overwhelmingly opposed to the 
mining plans ( the two companies 
declined to testify). After hearing 
about the alleged social, economic 
and ecological harm that the min
ing proposals would cause, the ecu
menical panel recommended that 
the two companies postpone the 
mmmg, disclose their complete 
mining proposals to the govern
ment, and not begin mining at all 
"without the expressed , uncoerced 
consent of the people of Puerto 
Rico and particularly those in the 
area where the mining is projected 
to occur." 

The ecumenical panel, headed by 
Wall Street lawyer Robert Potter, 
an Episcopal layman, heard testi
mony that environmental safe
guards were inadequate and that 
there were no plans for reclamation 
of large areas which would be left 
barren by the mining and waste dis
posal system. In addition, the panel 
stated that there was no clear 
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evidence that the mmmg would 
make any significant dent in the 
high unemployment and severe 
poverty in the area. Furthermore, 
"own rship of mines by North 
American corporations would add 
significantly to an already dispro
portionate United States presence" 
which "creates undue leverage on 
the economic life and decisions of 
the p ople of Puerto Rico." 

One result of the church panel's 
investigation was a series of public 
hearings on the mining proposal by 
the Puerto Rico Mining Commis
sion in February. A wide array of 
speakers expressed both support 
and opposition but the hearings 
have produced no conclusive public 
consensus and it is unclear whether 
the government will make any de
cision before the fall elections. 

Some time ago PRISA developed 
a proposal for an agricultural multi
project as "an alternative to de
struction" of the Utuado area. 
"When the colonial government de
cided to try and industrialize Puerto 
Rico it also neglected almost com
plet ly the island's agriculture, to 
the extent that we now import 
everything we eat," the PRISA pro
posal stated. "Those who were most 
affected were the small farmers 
who could not tear down their 
coffee plantations and raise cattle as 
the large O\.\rners could." 

Caguanas was chosen as the site 
for a model program because of 
Mr. Vazquez's leadership and will
ingness to cooperate. Many of the 
farms in the area are very small 
plots (one "cuerda" or three quar
ters of an acre) given to dispos
sessed workers during the land re
form of the late 1940's. Others are 
larger farms producing coffee, ba
nanas, plantains, avocados, citrus 
fruits and other crops. Still larger 
farms have been converted from 
coffee plantations to cattle raising. 

In its search for a workable agri
cultural model, PRISA studied the 
history of fai lure of the govern
ment-sponsored cooperatives in 
Puerto Rico. It decided that "the 
problem of the small fa rmers is, 
more than anything else, market
ing." Between the farm er and the 
consumer the product changes 
hands many times, and a plantain, 
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for which the farmer receives a 
cent and a half, costs the consumer 
fifteen cents. PRISA wanted to 
liminat the middlemen. 
The goal of the project is to 

establish a series of "micro-units," 
thr e small farmers ar 'I a small 
store in an urban slum. The farm
ers will supply the store directly, 
eliminating the trucker and whole
saler in the "plaza de mercado." 
The project, now in its initial stages, 
involves four small farmers of the 
Roncador area of Utuado, where 
Mr. Vazquez has a chapel, and 
three small retailers of the 
"Cantera" slum of Ponce. Coopera
ting in the project is the Rev. Andre 
Tevathan, an Episcopal priest in 
charge of a PRISA project at Ponce, 
who is anxious to get lower food 
prices for the slum dwellers of 
Ponce, whose diet is poor. 

According to PRISA members, 
the first phases of the multiproject 
have demonstrated that agriculture 
can be a valid alternative to the 
mines, and the marketing problem 
can be solved if the micro-units are 
rapidly expanded so that the project 
is economically feasible. 

Other community development 
programs are in progress to "break 
the isolation of the community, de
velop a climate of involvement and 
raise the quality of life." 

PRISA.-What Is It? 
Back in the days of "Commu

nity Development," "Attitudinal 
Change" and the O.E.0. several 
clergymen primarily Episcopalians 
were concerned that the Church in 
Puerto Rico was lagging in terms 
of social involvement. They decided 
that what was needed to start 
changing the Church was a good 
training program. They made a 
long proposal for something called 
"Programa de Renovacion e Inves
tigacion Social Para Adiestramiento 
En La Mision" or PRISA, which 
translated means "hurry." 

The original proposal intended to 
create a board in which all con
cerned churchmen and "commu
nity'' would participate. The 
churches in Puerto Rico would give 
funds and their permission for 
clergy and laity to be trained in 
"social change." 
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Mr. Vasquez looks out over one of the areas where copper mining will be carried out 
if the pro;ect is not blocked . 

The' Haw was that the churches 
in Puerto Rico are, for the most 
part, not the least bit interested in 
social change and not much in 
agreement with social service either. 
The only "church people" interested 
in social change were a small but 
growing group of clergy and lay
men who have been marginated, 
persecuted and sometimes expelled 
for their efforts to make the Church 
relevant to Puerto Rico's socio-po
litical-colonial reality. 

Under the directorship of the 
Rev. Alfonso Roman, a minister of 
the United Evangelical Church of 
Puerto Rico (an independent 
church to which the United Church 
of Christ and the United Methodist 
Church are related) on loan to the 
Episcopal Church, a long and fruit
less effort was made to convince 
church executives that their institu
tions were on the decline due to 
their non-involvement in issues. 

Today PRISA is a coalition of 
diverse projects to make the Church 
relevant and people-oriented. The 
board was reorganized and only 
those whom the program works 
with-clergy, laymen and non
christians-are on it. 

The operational principles of 
PRISA have changed from train
ing by "experts" to the exchange of 
experience by people working in 
different projects so that they com
plement each other. Information 
gathering has gone from articles on 
social theology to the Center for 
Information for Socialization whose 
work is directed toward the whole 
of Puerto Rico and the Caribbean. 
The scope of action has gone from 
local congregations to specific proj
ects of social change. The staff has 
grown by one member, Irvin Torres, 
associate director, and many part
time collaborators. 

Fernando Vazquez 



CHARLES E. BREWSTER 

Damavand College 
Attempts a Breakthrough 

J CONFESS I was skeptical about Dama
vand College. It was important one 
hundred years ago to start private col
leges for women or men, but coedu
cation is the wave of the future now, 
even in such developing countries as 
Iran. The decision two years ago to 
reincarnate a secondary school for 
girls, known as Iran Bethel, as a wom
en's college offering a B.A. degree 
seemed to me more like a stubborn 
refusal to face the inevitable. 

Furthermore, institutions are just 
not where it's at now on the mission 
field. In Iran, which has been a major 
Presbyterian mission field since the 
1830's, the Commission on Ecumenical 
Mission and Relations ( COE MAR) , 
looking for new ways of service, has 
closed down or shifted responsibility 
for five hospitals it once operated in 
the country, and a clinic in the slums 
of South Tehran. 

When I heard that COEMAR had 
given $300,000 to launch the fledgling 
college on the condition that the trus
tees raise a matching fund, I could 
think of better uses for that money 
and energy than for a college for 
upper middle class girls whose only 
goal in life may be to get married. It 
turns out the money is from a fund 
from a onetime men's school, the 
famous pioneer school named Alborz 
College, and is explicitly designated 
for higher education in Iran. That 
qualifies Damavand. 

Then I met Dr. Frances M. Gray, 
the indefatigable president and sales
woman for the college, and she in
sisted I stay an extra day in Tehran 
and find out exactly why this school is 
unique. 
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Students at Iran's Damavand College 
study two cultures, that of the 'Vest and 

that of Iran . (Opposite page, above) 
A teacher passes on her en

tlwsiasm for English literature while 
(below) students in a biology class 

pay special attention to a discussion 
of the camel. 

"We are 
trying to break 

the whole 
education 

pattern of 
Asian instruction 

and 
examination. '' 
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Mount Damavand, a 19,000-foot 
peak as perfectly shaped as a moun
tain can be, can be clearly seen from 
the college in the business section of 
Tehran, but only at eight o'clock in 
the morning. After that, the monu
mental traffic of this ci ty of three mil
lion people creates so much smog that 
the entire Alborz range is obscured 
from view. 

Dr. Gray is hoping to move the col
lege to a new site north of the city 
at the foot of the mountains. Her pur
pose is not to get a better view of 
Mount Damavand, but to get out of 
the crowded and totally inadequate 
building which was the home of Iran 
Bethel. There is nothing modest about 
Dr. Gray's goal for Damavand Col
lege. "We are trying to break the 
whole education pattern of Asian in
struction and examination," she 
asserts. "Students here know that their 
whole future in the university and in 
li fe is conditioned by the results of 
one or two examinations. We are try
ing to get away from exam and mem
orization programs." 

There is no telling how many noble 
minds are lost each year to a develop
ing country like Iran when an exam 
in late adolescence comes with the 
force of doomsday to separate the 
sheep and the goa ts. I heard of one 
bright youngster who had failed his 
exams and now has no future beyond 
the army. "It was too bad about 
Morteza," said one of his fri ends, who 
acknowledged that the young man 
had been one of the brightest in the 
class but became too nervous at exam 
time. I ran cannot afford to lose those 
potential Churchills whose perform-

ance on school exams effectively 
camouflages later greatness. If Dr. 
Gray succeeds in her goal, if only to 
offer an alternative approach, the con
tribution of a college such as Dama
vand would be significant. "The thing 
we desire most," says Qr. Gray, "is 
not that it should be just another wom
en's college, though the need is great. 
Only about one out of twelve ac
cepted at the universi ty are women. 
So many who are qualified are turned 
away. But, more importantly, we are 
actually trying to achieve a break
through in the whole education pro
gram in this part of the world." 

That breakthrough consists not only 
in the a ttitude toward memorization 
and the exam system, but in the at
tempt to conduct an educational pro
gram in two cultures: the culture of 
the West and the culture of Persia. 

The courses are taught in English 
and much of the fare is that of the 
typical American college. I spent forty 
minutes in a course on English litera
tu re in which the students were led 
by a vivacious young Iranian woman 
who has her doctorate from a British 
university. They were exploring to
gether the mysteries of several of Mar
lowe's sonnets. Every now and then 
the teacher, who had spent most of her 
life outside her native country, would 
ask one of the students the meaning 
of a word in Persian, mostly for her 
own benefit. It was good give and 
take. The students were under no il
lu ions that they could rush right out 
of class and chat about Marlowe's 
sonnets with the first ·westerner on the 
street, but they knew the value of 
such study. There is an equally strong 



str s on Persian literature. 
The coll gc h, r c iv d much sup

port from Iran's Royal Family. The 
hah got the oil consortium to give up 

the land near th mountain for th 
a llege. Dr. ray state that "one of 

the reasons Her 1aj ty Qu n Farah 
Diba has giv n u h r heartfelt sup
port is that she feels th t the sh1dents 
who com her , although th y will 
hav an opportunity to learn the best 
that we hav in the West, will not feel 
that th y have to be 'little Americans' 
at th same time." The Qu n f It, she 
said, that\ h n Iranian girls go abroad 
to study th y often lose their own self 
image and b come uproot d . "We are 
helping the e girls to J..'Uow who th y 
are as Persian women and to make a 
ontribution to th ir country." 
In th proce s, Damavand College 

must walk a thin line. On the one 
hand ar the national univer ities of 
the country which off r an excellent 
edu ation in Per ian culture, but are 
frequently limited in introducing 
Wes tern culture. On the other hand 
there a re the international secondary 
chools, who e diploma have only in 

recent year been accepted by the 
Iranian Mini try of Education and 
who fr quently tum out Iranian stu
dents with only the vaguest knowl
edge of th ir own country and an in
ordinate ambition to "ape" the Wes t. 
( One international school had an 
Am ri an football team, with mostly 
Iranians on the team. It lost all ten 
game to the merican chool this 
sea on.) 

The D ean of Damavand, Miss Mary 
Thompson, pent 25 years at a former 
mission school in Tanta, Egypt. She 
acknowledge that most of the stu
dent "are from middle class up, and 
some are quite wealthy." But some 
have to borrow money to come to 
school. ( The tuition of $530 a year is 
not high for Iran, but hardly within 
the r ach of the poor.) Miss Thomp
on i · cone med that the move to a 

b tter site north of the ci ty will make 
it even more difficult for poorer girls 
to att nd . 

I a ked severa l of the tudents why 
they cho e Dama and College. The 
response ran the gamut from "my 
par nts wanted me to stay in Tehran" 
to "I think we get a broader back
ground for living." Asked what he was 
going to do with her education one 
girl admitted she probably wouldn't 
u e it "to that extent" and was hoping 
just to get married. But another, an 

old r student who has translated 
fourteen children's books into Persian 
( earch for a Living Fossil and Be 
a Detective fa ature were two sh 
m ntioned) , was virtually ecstatic. 
" ll the subj cts we tudy here are 
absolut ly new to me. I really recom
mend for peopl to come to Dama
vand allege." 

Many of Damavand's prob! ms, 
such as adequate financing for new 
buildings and an expanded program, 
ar those of any new a llege. But 
ome are unique. 

As th only school of higher duca
tion in Iran teaching ntirely in Eng
lish, Damavand must put a lot of 
energy into teaching English as a s c
ond language. For most entering stu
dents the first year is virtually iden
tical with language learning in other 
foreign institutions in the country, 
(except that they also learn, in the 
words of Dr. Gray, "how to read and 
study for meaning"). They come with 
six years of English in Persian schools 
but only a limited ability to speak the 
language. A few, of course, come with 
flu ency from international schools and 
they are giv n advanced placement. 
But somehow they all end up in a 
class on Marlowe's sonnets with no 
gr at differences in ability. 

Some day Damavand will have to 
become coeducational. But that day 
will not come until a girl is assured of 
"equal opportunity admission" to all 
the schools of the country with boys, 
and that day may be forty years away. 
Until then the college can carry on 
the tradi tion of Iran Bethel, a school 
founded almost one-hundred years 
ago by the Presbyt rian Mission. Iran 
Bethel' graduates started the first as
sociation for women in Iran and have 
b n in the forefront of every advance
m nt for women's rights. Two are 
members of Parliament and one of 
them is also a trustee of Damavand. 
Unlike Iran Bethel, however, the new 
college will be entirely Iranian con
trolled. 

When the women of Iran were un
veiled in 1936, the father of the pres-
nt hah, Reza Shah, visited Iran 

Bethel to present certificates to the 
graduating students. The present 
regi trar of Damavand College, Mrs. 
Akhtar Azadegan, was in that group 
of students who were unveiled before 
any other group of women. "I think 
with the good name of Iran Bethel in 
Iran it will be possible to make a good 
school for girls here," she says. • 



Barbara and Leon Howell 
are currently 

living in Singapore. 

I T WAS TH E LAST NIGHT of the Fan
shen. Fifteen Chinese boys and girls 
sat around a campfire and reminded 
each other what their month of study 
and work together had meant. Sharing 
in the reflections were friends and the 
congregation of the sponsoring 
church. 

A girl said that in all her 12 years 
of school, she had never had a chance 
to discuss things as they had had dur
ing the past weeks. One of the boys 
stated that he was surprised to find 
out how much he really had to learn . 
Another girl added that it was a new 
experience to be asked to work on 
problems rather than being told the 
answers. 

The Fanshen-a Chinese word 
meaning "to turn the body," "to see 
things with one's own eyes in order to 
live and not just to exist"-had been 
organized by the members of the Sec
ondary Schools Team of the Student 
Christian Movement ( SCM ) in Singa
pore and the minister of an Anglican 
church where the SCM has its offices. 
The participants had just completed 
the important examinations for their 
Higher School Certificate ( roughly 
equivalent to fini shing high school in 

the USA ) and faced several uneasy 
months of vacation while awaiting the 
exam results. If they pass, they then 
go on to the university or, beginning 
this year, all the boys a re expected to 
enter National Service at this age for 
two and a half years. 

Their motives for coming to the 
Fanshen were surely quite diverse: 
serious interest in new experiences, 
boredom, escape. Biem Lap, one of 
the team, defined part of Fanshen's 
meaning to him: "looking at smiling 
faces and knowing that what they 
are about to experience will trouble 
them." 

The Fanshen began by hearing the 
viewpoints of several Singaporeans in
volved in the news media, community 
service, university and politics; and 
this welter of ideas was thoroughly 
discussed. The participants then de
cided to concentra te in practical ways 
on some problem that interested and 
concerned them. One group worked 
with community organizers in Bukit 
Ho Swee, one of many government 
housing projects; another went into 
Chinatown, Singapore's oldest Chi
nese settlement which will soon give 
way to urban renewal. A third section 

surveyed several church youth groups 
and a fourth concentrated on an 
analysis of the way newspapers in 
Singapore shape public opinion. After 
spending the major portion of time in 
their action projects, the participants 
came together for a period of report
ing in and discussion of what they had 
learned . Finally they agreed to write 
up what they had learned. Some made 
plans to continue their projects. 

vVhile it is one of the more success
fu l examples, the Fanshen is only one 
of several ways in which the Secon
dary Schools team has attempted to 
discover how it might work in the 
educa tional arena in Singapore and 
Malaysia. And the methods used in 
the Fanshen had been worked out 
over the past two years. 

Traditionally the Student Christian 
Movement has been identified with 
the universities in most of Asia. The 
idea of extending the SCM concerns 
into the secondary schools began to 
be discussed here in the mid-1960's. 
Nothing concrete happened until 1968 
when the United Methodist Board of 
Missions and the World Student 
Christian Federation ( WSCF ) re
sponded to a Singapore/Malaysia re
quest for help in initiating a new 
chools program. Funds were provided 

and the WSCF served as the agency 
in support of four workers in an ex
perimental project. 

With the support of the Council of 
Churches of Malaysia and Singapore, 
Lim Mah Hui, a Malaysian, was joined 
by Jan and Dave Slorpe, United Meth
odist "short-termers" from the U.S., 
and Biem Lap, a Dutchman. Mah Hui, 
Jan and Dave worked in Malaysia, 
with Biem in Singapore, until last fa ll 
when Mah Hui went to the U.S. to 
be the international staff person on 
the City and University Ministries in 
Pittsburgh and to study International 



Affairs at the university there. Theresa 
Chong then joined the staff in Singa
pore; Theresa, recently graduated 
from the University of Singapore, 
spent four months in Japan attending 
the first Asia Leadership Develop
ment Course before beginning work 
here. 

The project has had difficulties 
from the outset. Not only did about 
250 miles separate the team; the dif
ferences in the two countries created 
a real gap. It was soon obvious that 
the same approach would not suit 
both countries . Further, although 
there was theoretical support from 
the Council of Churches, the team 
members had in fact almost to "go it 
alone." 

Without real guidance, both groups 
fe lt it necessary to begin by visiting 
school chaplains, teachers, and other 
educators, and to have long conversa
tions with students. What they dis
covered was a deep sense of malaise. 

Education in the developing coun
tries shares most of the problems be
setting Western educational institu
tions-and then some. In Singapore 
and Malaysia schools must be pro
vided for four language groups : Chi
nese, English, Malay and Tamil. 
Pragmatic governments emphasize es
sentially utilitarian values and gear 
education to employment opportuni
ties. The Minister of Defense in Singa
pore once said : "Ours is a harshly 
competitive society with good rewards 
for the successful. . . . There is no 
sympathy for the under-dog, and 
those who don't make the grade are 
just passed over and forgotten ." Al
though he did not say these words 
approvingly, it is true that in Singa
pore there is great attachment to "the 
rugged society,'' a concept created by 
Prime Minister Lee Kuan Yew. 

Many Asian countries like Singa-

pore and Malaysia are burdened with 
the British system of education where 
a pupil must pass difficult examina
tions at the sixth, tenth and twelfth 
grade levels in order to continue his 
education beyond each point. This 
places an exaggerated emphasis on 
studying for tests and the team's dis
cussions led it to believe that the 
exam-oriented educational system not 
only stifled creative thought but dead
ened one's sense of humanity. 

It is not just the students who feel 
the pressure of completing the cen
trally prepared syllabus; teachers are 
caught in the same tension and find 
very little room for their own initia
tives. In addition to teaching a full 
class load in either the morning or 
afternoon session (schools are under
way from 7 : 30 a.m. until 6 p.m.) , each 
teacher is responsible for one phase 
of the extracurricular activities which 
are planned for the hours left after 
school or on Saturdays-all students 
must participate in something. 

The Director of Research in the 
Ministry of Education in Singapore 
has defined the problem. "Pupils are 
fed more and more, but are learning 
less and less; group activities have 
multiplied, but the joy and intimacy 
of encounter between teacher and 
taught have diminished." 

With the help of others who were 
more fam iliar with the problems, the 
"secondary schools team" began to de
velop its philosophy. Its goal was to 
help you ng people "to grow in finding 
purpose and direction for living and 
to develop a sense of self-worth; to 
ga in greater awareness and s nsitiv
ity to the happenings, needs and prob
lems of their surroundings and world ; 
to think through life-centered issues 
and to develop a sense of responsibil
ity and caring; and to act for and with 
others to help meet the needs of fe l-

(Opposite page) Singapore students en
joy fried Mee Hoon, a Chinese 
noodle dish. (Left) Th e group, including 
SCM team member Theresa Chong, 
relax after discussion of Fanshen 
results. In April the World Student 
Christian Federation held a consultation 
in Hong Kong to evaluate secondary 
school work in Asia. 

low students, family, school, commu
nity and nation." 

Making use of a small-group con
cept which the Catholic Young Chris
tian Students had found to be effec
tive, the team members in Kuala 
Lumpur and Singapore made them
selves available for giving chapel talks 
and directing retreats and Religious 
Emphasis Weeks ( long a tradition in 
mission schools in Malaysia). They 
followed every lead to meet Christian 
teachers in government schools who 
wanted to see a different dimension 
added to pupils' education . 

In each of these encounters they 
planted the idea of formin g Discovery 
Croups whose purpose was to provide 
a way for young people to become 
sensitive to problems around them and 
active in findin g ways to deal with 
them. Seen in one light, Discovery 
Groups are an educational alternative 
to rote learning. 

Although enthusiastic interest often 
seemed to be demonstrated by the 
young people, teachers who would be 
group advisers were hesitant to com
mit themselves to anoth r time-con
suming function. Many chaplains in 
mission schools did not feel it was 
the church's role to deal with educa
tional problems. Evangelical Chris
tian groups were organized already 
in most mission and some government 
schools; many people did not want to 
appear to be in conflict with these. 

In spite of such problems, several 
groups have been formed, mostly in 
mission schools, and the student mem
bers are enthusiastic about their new 
style of involvement. The Slorpes re
cently wrote that "The SCM is not a 
large movement arid perhaps never 
will be in Malaysia . .. . Yet among 
those involved , there is a feeling that 
the SCM is making a needed contribu
tion." 
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Wilson Tan, Patricia W ong and Henry 
Lam plan the Fanshen agenda, 

a rrwnth-lon g period of work an<l 
study . ( Below ) One person said part 

of Fanshen for him is "Looking at 
smiling faces and knowing that w hat 

the y are about to experience will 
trouble them ." 
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They felt that it was important that 
a commitment was made within the 
groups that they "would exist to serve 
f !low students and not be an isolated 
11oly corner' of school life. Through 
the method of 'discover, think, act,' 
th e students are training themselves to 
be aware of their surroundings, think 
about where the needs are and how to 
meet them, and finall y to carry out 
concrete actions." 

One of the most dramatic examples 
of action came during the recent 
disastrous floods in Malaysia. Mem
bers of several Discovery groups, who 
were supposed to be attending a lead
ership training workshop a t that time, 
joined the relief opera tions gathering 
names of those who had lost their 
homes and belongings and assisting 
in collections and distribution of 
clothing, blankets, food and other 
necessi ties. 

The team has written a Discovery 
Group Handbook giving suggestions 
on setting up groups. It includes a 
detailed program covering nine ses
sions and is used as the basic tra ining 
for the group leaders. Along with Jim 
Minchin, the young Australian pastor 
of Our Saviour's Anglican Church, an 
accomplished musician, they have 
compiled a song book, "Songs for a 
New Day," which is very popular 
with young people here. 

Because the government does not 
permit religious groups to meet on 
school property, some of the Discov
ery Groups don't identify themselves 
as Christian, and purposely seek to 
involve students of all religious per-

suasions. As it happens, most of the 
members do not come out of a church 
background, since many of those who 
do tend to be more interested in the 
more conservative groups. 

Because of the difficulty of getting 
help in the Secondary Schools work, 
the team, together with some of the 
Young Christian Students, has organ
ized groups of students in the Teacher 
Training College who are interested in 
new educational methods in the area. 
By encouraging potential teachers to 
question the system and search for 
alternatives, they hope to make a 
larger impact on the schools. 

Thus the Fanshen is just one of a 
number of ways in which students 
who have been talked at are encour
aged to "discover, think, act." It was 
a new experience for these students to 
be allowed to develop their own pro
gram, around their own interests, with 
their own leadership. Because of their 
total involvement in the Fanshen, four 
of the participants have been asked 
to continue this work and to become 
part of the SCM team for a number 
of weeks, assisting Theresa in Singa
pore and dividing Biem's salary while 
he is gone for two months to partici
pate in a seminar. This is especially 
encouraging when the question is 
raised about what happens when the 
special funds end in another year and 
the outsiders leave. 

What will happen then is not clear. 
Theresa Chong is a remarkably capa
ble young woman and there are prob
ably others who can fill the personnel 
vacuum. But there are difficult ques
tions of where the financial support 
would come from. It remains to be 
seen if it can be raised locally; it is 
debated hotly whether it would be 
healthy to continue asking for funds 
from outside. 

The work in secondary schools goes 
on now, with many frustrations, some 
set-backs, and occasionally moments 
of real gratification. One came re
cently when Hermen Shastri , a sec
ondary school student in Malaysia, 
summed up what his involvement in 
an SCM Discovery Group meant to 
him: "The most important moment 
comes when one for oneself has that 
inner fee ling ( italics his) thatrnakes 
one not only concerned but out of 
love ready to act on it. Though it 
might be a long process, to achieve 
this is ve1y worthwhile. I will always 
remember the motto : 'To lead is to 
serve.' " • 
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GLEN W. BAYS 

J N THE VILLAGES of New Britain island 
( off the east coast of New Guinea) 
people still tell about the arrival of 
the first missionaries, some 95 years 
ago. The natives remember that it was 
a mixed party of Europeans and Fi
jians, including wives and children. 
After camping on the coast at a place 
called Kabahada, four of the mission
aries walked several miles inland, 
making friendly contacts with vil
lages. Then the four were suddenly 
killed and eaten. According to one 
story it was because the missionaries 

• refused to give up their only knife to 
a man who had demanded it. 

That missionaries were sometimes 
killed is not a rare account in South 
Pacific mission history. The difference 
in this instance is that the mission
aries were Europeans and Fi;ians. The 
role that South Seas native mission
aries played has not often come to 
light. They served in the past-and 
are serving much more today- as 
evangelists, pastors and teachers. 
Many of the pioneers-some of whom 
met martyrdom-are unknown, their 
names lost forever. 

At the Pacific Theological College 
( PTC ) in Suva, Fiji, an effort is being 
made to restore the history of native 
missionaries. On the communion ta
ble of the college chapel, before the 
eyes of young ministers-and-mission
aries-to-be, lies a list of 1,150 names 
under the title "Roll of Honor." 

"These are only the missionaries we 
know about," says Dr. George A. F . 
Knight, PTC Principal. "There are 
lots we'll never know of. Many of 
them were accompanied by their 
wives and children, and so the num
bers could be doubled. Off they went 
from their own partly evangelized 
lands to take the Gospel to where even 
fewer had heard it. To some of their 
names a laconic note is appended : 
'killed and eaten.' " 

In February the FTC began its six 
year amid a situation of great contra 
and change. Its aim is to train minis 
ters and missionaries to serve a churcH 
living in two worlds at once. One 
sphere is the unchanging "folk church" 
of the isolated communal villages in 
lonely "outer islands." Here, Dr. 
Knight says, the young, well-educated 
ministers will be "beating their heads 
against a wall" as they try to intro
duce new styles of worship and min
istry into a conservative milieu . 

The other world is that of the urban 
centers, with their overcrowding, 
poor housing, lack of jobs and educa
tional opportunities, drunkenness and 
crime. In the cities, FTC graduates 
will have to lead the Church in coping 
with the breakdown of traditional so
cial structures. For instance, in towns, 
the Western-type family of man, wife 
and children becomes the norm, re
placing the large village communal 
family. In the latter, the husband 
might spend more time with other 
men than with his family, and care of 
the children might be as much the re
sponsibility of uncles and aunts as of 
the parents. 

Faced with such radical situations, 
many of the urban immigrants be
come disoriented and tum to liquor. 
But, at least in Fiji, Knight believes 
that the Church is alive and prepared 
to face the challenge of teaching 
Christians to live creatively in a 
changing world. 

One thing Knight deplores as a 
major problem is what he terms the 
"crass materialism" being introduced 
by Americans and Australians. 

Four major international air lines 
are advertising the South Pacific. D 
ing parts of the year hotels are pac 
with tourists, many of whom ar I 
ing for the quaint old island st 
and religions. They may fin the 
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Dr. Lopeti Taufa of Tonga , a Methodist, 
teaches Pacific Studies, a basic course 

at the col(ege. (Below) Th e Cruci
fixion , island style, is in the vestry of 

the cl1apel in Suva . Th e chapel itself is 
round, suggesting a village hut. 

( Right) Students from Fiii and Samoa 
at PTC pay $200 a year toward 

fees and accommodation, but costs 
per student for the college are $1 ,100 

Th e difference must be made up 
from friends and mission boards. 

such "attractions" as Fijian Indians 
who drive skewers through their 
throats and, in hypnotic trance, dance 
on hot ashes before a goddess of fire. 

But Dr. Knight would like for tour
ists to see other things too. Such as 
rich, educated, supposedly emanci
pated persons who are, in his words, 
"unhappy, bewildered, sometimes 
hard, greedy and vicious, who do not 
believe in Christianity either because 
of the way it has been presented to 
them, or because it hasn't been pre
sented." 

Such a situation demands a sophis
ticated Christian ministry, Dr. Knight 
affirms. "Unless the ministry is edu
cated to a level much beyond that tra
ditionally given in the local semi
naries, it will be dumb in the face of 
the new secularist intelligentsia," he 
says. 

This is a good time for Americans 
to learn more about the South Pacific 
islands. Fiji became independent on 
October 10th las t year. Tonga got its 
independence las t June. American 
Samoa and the Trust Territories of 
1icronesia and Papua-New Guinea 

are moving toward internal self-gov
ernment and independence. 

Dr. Knight wants tourists and others 
to know that only live per cent of Fiji 
lives at subsistence economy level to
day. Working people in Suva live in 
three-story apartment houses. The 
country has 46 high schools. Its medi
cal school is 80 years old ; its un iver
sity, three years old . 

Despite the prevalence of secular 
and materialist attractions, Dr. Knight 
main tains that "the South Pacific is 
one of the few areas of the world 
where it is not too late for the church 
to make a powerful and instructed 

impact upon society. There is among 
the three million people of the islands 
a tremendous fund of goodwill for the 
Christian missions." He hopes that 
there will be many concerned Chris
tians in other places to "help us fulfil 
the calling to which we are called." 

The calling Knight sees is for the 
PTC to be missionary-minded. "The 
machinery of the church is changing 
before our eyes," he says. " 'Direct' 
missionary work in the South Pacific 
is folding up. We're deploying forces 
in a new way, through indigenous 
missionaries. Our effort must be ecu
menical." 

Knght wants to give PTC students 
"the tools" of Christian ministry, but 
let them work out how to interpret 
the Gospel. "We musn't dictate," he 
warns. 

The "tools" offered at the PTC in
clude biblical studies, historical the
ology, Christian ethics, worship, com
parative religion, and a study of the 
history and culture of the South 
Pacific. 

Instruction is given at two levels, 
each course las ting three years. One 
course leads to a diploma in theology. 
To enter it, a candidate must have 
completed a course at his denomina
tional college and have passed in three 
biblical subjects an exam given by 
any of several divinity colleges. 

To enter the degree course a candi
date must have had live years of high 
school and four years of theology, and 
have obtained a license in the latter. 
Entering degree candidate must also 
know Greek, as they do biblical 
exegesis (s tudy and interpretation ) of 
the ew Te tament Greek text during 
their first year. 

Last year two of Knight's studen t 
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were studying Aramaic, in effect doing 
post-graduate work. Yet he was dis
tres ed to hear on a trip to the U.S. 
such queries as, "Are the students in
telligent enough to do degree-level 
work?" His answer is that PTC stu
dents may have a poor general educa
tion when compared to American stu
dents, but are better equipped to enter 
a graduate theological college than 
many student in the West. 

Knight i in the process of getting 
• PTC degrees granted by the Univer

sity of the South Pacific ( two miles 
from the college). His courses would 
remain the same, but graduates would 
have the status of degrees granted by 
a regional university. 

The PTC already works jointly with 
the university in offering a course 
leading to a diploma in Christian edu
cation. 

The Roman Catholic Church
which now has no PTC students but 
has provided two lecturers-hopes to 
join in teaching for the university 
bachelor of divinity degree once its 
own seminary is almost next door. 

Considerable time is given in the 
curriculum to "Pacific Studies"-the 
history, sociology, religions, and eco
nomic and moral problems of Oceania. 
Stress is laid upon finding ways to ex
press biblical concepts where no such 
terms exist. "Some of these men have 
been studying in English since the 
second grade," says Knight. " ow 
they must go back to their homes to 
preach and teach in their native 
tongues. Take, for example, a man 
who goes to the Ellice islands. There 
they have 250 words for 'coconut palm 
tree,' but no words for love, forgive
ness, reconciliation , and grace." 

Dr. Knight thinks that the problems 
can be overcome through the applica-

(Lefr) Exchange student Jacob Dyck, a Mennonite from Canada, 
learns to beat the chapel drum under guidance of W estern Samoan 
student Sotiaka Enari. ( Middle) Student wives Y vette T emauri and 
Ngamatea Makierere, from Tahiti and Cook islands, study English 
Christian Doctrine and world affairs as well as Home Economics. 
( Right ) Teata Makierere is a talented recording artists and a 
student at PTC . Th e college has forty students. 

tion of the Hebraic pictorial language 
of the Old Testament. It is in this 
area of interpretation of biblical 
truths that he warns against Euro
peans "dictating." He says, "Wester
ners don't understand how Islanders 
think." 

Knight would like to have $90,000 
for a new men's dormitory and for 
library expansion. Last year the col
lege had 40 students, but room for 
only 39 beds (an apartment one mile 
away was rented ). Until there is more 
dormitory space, enrollments cannot 
increase. (There has also been a short
age of faculty, but this is improved 
with the contribution of a teacher and 
house by the Lutheran Church of 
America.) 

The demand for students is there. 
The college serves the Anglican com
munions of Polynesia, Melanesia and 

ew Guinea; the Congregational 
Church in the Cook, Ellice, Gilbert, 
Samoan and Niue islands; the Meth
odist Church in Fiji, Tonga and 
Samoa-; the Presbyterian-related 
churches of the New Hebrides, Tahiti , 
New Caledonia and the Carolines, 
and the United Church of Papua, New 
Guinea and the Solomon Islands. 

"We've got the biggest catchment 
area of any seminary in the world," 
says Dr. Knight. Already, enrollments 
are booked nvo years ahead . The li
brary even now is so crammed into 
one room that no space remains for 
students to study there. The college 
has only $500 a year to spend on new 
books, one fifth of which goes for 
French titles (a few students do all 
their work in French ) . Dr. Knight 
would like to have $40,000 for a new 
library. "The need for one is clamant 
if we are to equip our students aca
demically," he says. 

The PTC was conceived in 1961 at 
the first assembly of the Pacific Con
ference of Churches and a $100,000 
grant from the Theological Education 
Fund made the idea a reality. Since 
the doors opened at Easter, 1966, the 
Island Churches have supplied about 
one third of the $48,000 annual budg
et. In 1970 the college budgeted for a 
$10,000 deficit and the island commu
nions were asked to step up their 
support. 

"But there is a limit-set by the 
economy of the region-to what the 
Island churches can do," says Knight. 
So it has been necessary for him to 
seek support from mission boards and 
some 800 "friends" of the college. 
( The mission boards of the Anglican, 
Congregational, Methodist and Pres
byterian communions- acting on a 
world basis- each originally agreed 
to contribute $3,000 annually.) 

During a fund-raising trip to Amer
ica in 1970, Knight was asked, "Why 
not leave the Islanders alone? We 
have read about their wonderful old 
customs and religions." 

He replies, "The Fijian would an
swer such persons, 'It's as well you 
didn't come here a hundred years ago 
or I would have eaten you!' " 

Dr. Knight is proud that his gradu
ates go out not only as missionaries to 
remote and needy places- such as 
the ew Guinea highlands-but also 
to committee membership in the 
World Council of Churches in Geneva, 
as one recently did. "They will inevita
bly be leaders of thought a new na
tions strike out on their own," he 
declares. "It would be tragic if the 
many who wish to study wi th us 
could not do so, either because of lack 
of money or lack of accommodation a t 
the college." • 
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FROM • 1·1 PRI SONS are mu ch the same. 

<ll I PISOD I I Theori es of peno logy differ ~ widely ; secu rity ranges from mini-
rJJ mum to maximum ; bui ld ings va ry 

from outmoded firetraps to new 
fac ilities. Sti ll , there is a sameness about li fe in p risons. These rem ark
able photograph s were taken in various prisons in Tennessee, both the 
state system and the Shelby County (Memphis) Penal Farm . Tenn essee 
has neither th e best nor the wo rst prison system in the United States. 
It has managed to cut the rate of recid ivism from around eighty per 
cent to fifty-six per cent in f ive yea rs. It has a prison school with gradua
tion ceremonies of which it is proud. Still , it is a prison system w ith all 
the coerc ion of men by th eir fel low men that fac t imp lies. In the back
ground , unused for over ten years, is the ul timate threa t- the electric 
chair. Thi s one (ri ght) now has cushions in it fo r the titillation of prison 
visito rs but there are still eleven p ri soners on death row waiti ng the out
come of U.S. Supreme Court decisions on the lega lity of the death 
penalty. Other states have mu ch large r numbers whose li ves han g on 
these same decisions. Even for those not facin g this fina l threat, prison is 
mo re often a place of detention rather than rehabilitation-a place to 
be shut away. As one prisoner put it, " That 's the most difficult thing . .. 
the loneliness .. . thinkin g of a better life .. . you r fami ly and there's 
no thin g you can do." 

Photographs by Jack Corn 
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M eal time (top, left), immortali zed in o ld gang
ster movies and Alka-Seltzer commercials, is 

a time to relax and engage in conversation 
before going back to work or back to the 

cell . The mixture of young and old, the 
hardened criminal and the naive inmate in 

close associa tion is one of the w orst features 

of prison life. Youthful offenders (bottom, 
left) being held in prison for security reasons 

after escaping from juvenile institutions de
mand different treatment from older in

mates (right, top) who use a television set 
and guitar to make their cell more livable. 
Often, however, cells are crowded (center) 

and prisoners thrown together. Even the cooks 
(bottom, right) who have time off between 
meals have nothing to do but feed the birds 

and think of freedom. Always the walls (ex-
treme right), the guards, and the surroundings 

are a potent reminder of the facts of life. 
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The contrast of opportunity and desire with restric
tion and repression is the keynote of prison life. The 

same prisoner who paints this mural of the Cruci
fixion (left)-the white spots are unfinished figures 
-may be " shaken down" every time he returns to 

his cell (center) 1f he is in a security block The 
guards look chief! for weapons, made from 

many things, and prisoners may be earched as 
often as five times a da It is an ironic commentar) , 

that such weapons are used by pri oners again t 
one another more than against the guards. 

prisoner may become a " 1ailhouse law ·er" (bottom 
right) and attempt to prove that his conviction or 

'entence \\a un1uq but th pn on bloodhound~ 
(top , right ), '' ho are l'rci ed and tram d oil n 
ar • ettect1\e \\ilrnm a am 1 an au~mpt to 
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Will the Delta Ministry 
Keep its Promise? 

ELLEN CLARK 

I T HAS BEE almost seven years since 
"the long, hot summer" of 1964, 
when more than a thousand black 

and white civil rights activists went 
to Mississippi to open "the closed so
ciety." The great majority of rights 
workers returned North in the fall 
( SNCC left in January of 1965 ), many 
of them disillusioned. 

In September of 1964 the Delta 
Ministry, an agency of the National 
Council of Churches (later to become 
the only U.S. mission project of the 
World Council of Churches) began 
work among the poor black people 
of the Mississippi Delta, the flat low
land of the northwestern part of the 
state. The invitation had first come 
from black Mississippi Christians at 
Medgar Evers' funeral in 1963. The 
Delta Ministry's goals were relief and 
welfare, citizen education, academic 
training and economic development. 
DM promised to stay at least a dec
ade. 

"We're not an organization that 
came to Mississippi to conduct daily 
Bible classes,'' Owen Brooks, the tall, 
brooding director of the Delta Minis
try, told a group of church women on 
a visit to DM in early February. "We 
believe in reconciliation, but rec
onciliation must come through direct 
confrontation." 

This concept of ministry was never 
popular with white Mississippians. 
"The Delta Ministry has always been 
a red flag to Mississippians," said Mrs. 
Josie Smith, president of the (white) 
Mississippi Conference of the Wom
en's Society of Christian Service, "be
cause of the way it came in and the 
way it was established." 

A majority of the Mississippi judi
catories of NCC member denomina
tions at one time sanctioned the idea 
of an NCC ministry with poor Delta 
blacks. But churches with sizable 
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Southern constituencies, especially the 
Episcopalians, Methodists, and Pres
byterians ( U.S.), felt tremendous 
pressures to stop the project. 

Partly because of the hostility of 
Mississippi churches, DM has found it 
all but impossible to implement one of 
its original goals: a reconciling minis
try with white people. "White folks 
don't like us and black folks don' t 
understand us," said the Rev. Henry 
L. Parker, Episcopal priest who is 
DM's director of information, half in 
jest. Father Parker, for one, has not 
stopped trying to bridge the gap in 
the more than two years he has been 
with DM. 

Despite controversy, DM has en
dured. From its office in the egro 
section of Greenville, DM's interracial 
staff of Mississippians and "outsiders" 
fanned out over nine counties, organ
izing workers and registering thou
sands of voters. "There were some suc
cesses,'' recalled Brooks, an electron
ics engineer from Boston who headed 
the program in Bolivar County before 
succeeding Art Thomas as DM's di
rector in 1968. "In 1967 the first black 
sat in the Mississippi legislature since 
Reconstruction." 

The mid-sixties were a time of up
heaval and tragedy in Mississippi. 
Mechanization, the use of weed killers 
and federally supporter;! reduction in 
the acreage of cotton under cultiva
tion were throwing thousands of un
skilled tenant farmers out of work. 
Many who protested-and many who 
did not-were driven from their scat
tered shacks on country roads. The 
choices were-and are--bleak: going 
on welfare or migrating to city ghet
toes. 

In the cold winter of 1966 a group 
of desperate poor people took over the 
abandoned Greenville Air Base. The 
Delta Ministry rallied to their support. 



Although soon evicted (a nationally 
tel vised event ), many of the people 
stuck together and planned a new 
township. The story of how these dis
posse sed black people struggled to 
create a new community has been ably 
told by Leon Howell ( Freedom City, 
John Knox Press, 1969 ) and Bruce 
Hilton ( Tire D e lta Ministry, The Mac
millan ompany, 1969 ). Today, on an 
0-acre site, a piece of a total of 400 

acre , 20 brightly colored homes have 
b en constructed . Ten of the 20 "Fre -
dom Village" homes are awaiting the 
installation of a water and sewerage 
system before their owners move in. 
Eventually 50 homes are planned for 
the site. 

In assisting Freedom Village as in 
all its outreach, Delta Ministry has 
been primarily an enabler, not doing 
for others but helping them to do for 
themselves. Its most effective work 
has been accomplished through the 
agencies it has "spun off." One of the 
first was Delta Opportunities orpora
tion, housed in a large building on the 
0-acre Freedom Village site. The 

building was made available largely 
through Presbyterian ( U.S .) Church 
funding . 

With federal monies, DOC's multi
faceted program consists of emer
g ncy medical and food services, basic 
education through correspondence 
courses and at adult basic education 
centers , and cooperation with indus
tries providing on-the-job training 
( DOC provides trainees with sti
pends ). A cottage ceramics industry 
operates in one corner of the build
ing. Church Women United support 
has made the services of a nurse 
available. 

nother Dl\·1 "spin-off," the Green
ville-based Delta Foundation, fosters 
economic development. "The whole 
purpose is to create jobs," explained 
Herbert M. Groce, DF director. DF 
is not in competition with the Cham
ber of Commerce and other groups 
that woo industries to Greenville, Mr. 
Groce said , because the Delta Foun
dation's objective is to establish 
"home grown" industries "managed 
by and designed expressly for people 
in low-income groups, and particularly 
low-income blacks." 

In business only about a year, DF 
has established its first industry, Fine 
Vines, Inc., which cuts and stitches 
denim dungarees ("fine vines" is black 
jargon for good-looking pants). Be
fore they gave the green light to the 

fac tory, DF's board of directors, all 
representing grass-roots organizations, 
wanted to know why the garment fac
tory was "real economic develop
ment" and not just "a sweat shop.'' 
They were assured that employees 
would have good working cond itions 
and the opportunity to purchase 
equity in the jeans plant. The mini
mum wage paid a t the fa ctory is re
portedly almost three times the salary 
of a domestic. 

But the Delta Ministry's outreacl· 
extends fa r beyond Greenville. DM 
has been influential in getting private 
and federal assistance for the all-black 
town of Mound Bayou in Bolivar 

Fin e Vines, In c., a black i1ul11stry manu
fa cturing blue ieans, leased one of the 
barracks from the city of Greenville. An 
off-shoot of the Delta Ministry, the fac
tory employs about 70 women. 

County, a town long poor and forgot
ten. Today, partly through DM's 
efforts , Mound Bayou has its first in
dustry, a brikcrete factory; a modem 
consolidated high school, John F . Ken
nedy School, with its 1artin Luther 
King Fine Arts Center ( gleaming 
trophies and photographs of Negro 
heroes are prominently displayed sym
bols of black pride, but the- principal's 
boast that up to 67 per cent of the stu
dent body goes on to college is at least 
as impressive); and Tufts-Delta 
Health Center and Health Council, 
which provide comprehensive health 
services-and many jobs-to the rural 
population. 

It has been a while since television 
spotlighted Mississippi and the Delta 
1inistry. ow there are other crises, 

other demands on church resources. 
"\\'e got in trouble with the churches,'' 
1\lr. Brooks said, speaking of DM's 
early days. "The heat was on in '65 
and '66. But it's a harder job in '71. 
The churches are turning inward." 
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Continuing out-migration drains 
Mississippi of the talents of its youth . 

Th e very young and the old ( top and 
middle) form a di~proportionate share 

of the population . (Bottom) 
Owen Brooks, right, DM's second 

director, and Jake Ayers, a staff member. 
"One of th l' most important ways of 

rl'lieving Northern urban areas is 
the de velopml'nt of the mral South ," 

Owen Brooks says. "And tli l' Church has 
a strong role to play." 

It is not only the churches' re
sources which are harder to come by. 
"Federal monies are drying up," Mr. 
Brooks went on. "The Republicans 
don't smile on the plight of the poor 
as the Democratic Administration 
once said it did." 

Across town, in the offices of the 
Delta Democrat-Times, editor Rod
ding Carter III affirmed the need for 
the Delta Ministry. "The Delta Min
istry is perhaps more important today 
because of the general withdrawal by 
other agencies, both for financial rea
sons and because they are chasing 
other rabbits for the sake of what's 
faddish. The Delta Ministry is the 
only full-time agency working in the 
human rights field, with blacks." 

While Mr. Carter emphasized that 
DM has had "great impact" in the 
areas of economic and political devel
opment and self help, he does have a 
basic disagreement with one of DM's 
projects, Freedom Village. He be
lieves that creating a black town miles 
from the city is simply voluntary re
segregation, the creation of a "new 
reservation," one that can never be 
economically viable. 

DM staff say that land was not 
available closer to the city, that hous
ing in Greenville could not be found 
for the strikers and occupiers of the 
air base, that the really important 
thing about Freedom Village is that it 
constitutes "the freest acres in Mis
sissippi," that it points in the direc
tion of new community, that it gives 
poor black people the chance to con
trol their own lives and make their 
own decisions. 

For the staff of the Delta Ministry, 
the tasks never end. Jake Ayers pin
pointed educational, food and political 
problems as the three crises in Mis
sissippi and said that DM is dealing 
with each. It is an election year in 
Mississippi and DM is concentrating 
its organizing efforts on several target 
counties. After years of voter registra
tion drives, all voters must be reregis
tered, a mammoth task. Just when 
blacks are beginning to win election 
to county boards of supervisors, elec
tions are to be countywide instead of 
by districts. DM staff cited this as an 
example of "the constant passage of 
repressive laws." 

In the area of education , the Delta 
Ministry recently participated (along 
with five other civil rights groups) in 
a Southwide study of school desegre
gation and Nixon Administration pol-

icy. According to Father Parker, "the 
nationally released study exposed 
widespread discrimination in the de
segregating process and mal-adrnin
istration of the Emergency School As
sistance Program." 

The problems DM attempts to deal 
with-alleged misuse of federal funds, 
segregation, hunger, unemployment, 
discrimination, poverty- are · not 
unique to Mississippi, and Mississip
pians assert, quite fairly, that the lib
eral outsiders ignore the beam in their 
own eye. But, argued Mr. Ayers, "the 
situation is more blatant in Missis
sippi." 

DM has another set of problems, 
internal ones, that also need solving. 
DM calls itself a movement, not an 
organization. As a movement, can DM 
be flexible enough to adapt to a new 
si tuation? Can its staff learn to share 
responsibilities and authority? Can 
DM more rapidly indigenze its opera
tions? [Dissension within DM erupted 
with open discord in March. See p. 
50.] 

DM needs moral, as well as finan
cial, support so that its hopes can be 
nurtured. Mrs. Thelma Barnes, who 
divides her time between Greenville 
and a new job with Black Methodists 
for Church Renewal in Atlanta, has 
many dreams for DM. She talks about 
persuading a large corporation, per
haps one of the manufacturers of weed 
killers which deprived so many cotton 
pickers of work, to buy Freedom Vil
lage ceramics and provide a regular 
outlet for the people "who will never 
be able to work except with their 
hands." Then there's the co-op store 
in Freedom Village which hasn't really 
functioned as a community grocery 
yet because it lacks financing . 

It is a tough time for blacks in the 
Delta and a hard time for the Delta 
Ministry. As a group of women drove 
away from Greenville, north toward 
MemlJhis at night on long, lonely 
Highway 61 , Peggy Billings, a long
time friend of DM and member of its 
Board, said : "There was a time when 

orthern liberals loved to Bock to 
Mississippi . It was so exciting to drive 
over these roads. You never knew 
what was going to happen. Someone 
might take a shot at you. This was 
where the action was. Now the glamor 
has gone and we have neglected DM." 

The Delta Ministry came in 1964 
and promised to stay a decade. There 
are more than three years to go. • 
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"S nsitizing the silent majority-th 
power structur ," is the way a young 
minister with the Greensboro Inner 

ity Ministry describes one part of 
the ministry's two-fold role. The other : 
"m eting n ds of low-income peo
pl ." 

"We are working to bring about re
conciliation between people and 
churches," said the Rev. Dougla 
Camp in an interview with new I 
WORLD OunooK at ministry head
quarters in Gr ensboro. 1r. Camp is 
on of three Methodist ministers who 
taff the project. The ministry, which 

started in Grace United 1ethodist 
Church under its present director, the 
Rev. Ray 1oss, moved to a large 
house at 310 S. Spring St. in January 
1970. 

"It's a good location," said Mr. 
amp. "Only a mile and a half from 

housing projects, convenient for fami
lies in this area, and not far from the 
center of drug activity. 

"We feel there is real validity in our 
work. We feel the church should 
maintain a ministry in the inner city." 

Reasons are immediately evident. 
Th ministry operates in what might 
be called a perpetual crisis environ
ment-family crises, personal crises, 
job crises. Inner city people lead lives 
of daily cri es. 

The ministry's Crises Intervention 
service answers these needs. Mr. 
Camp gave an example: A call came 
from a woman with three children. 
She was crying. Her husband was in 
jail, food was running out, and the 
rent was due. She could not talk to 
her husband. Mr. Camp took food to 
her, paid the rent, and went to see her 
husband in jail. He subsequently took 
her to see her husband-his sentence 
was relatively short-and arranged 
with Social ervices for food and rent 
for the family. 

"We try to foster a good relation 
with other agencies," Mr. Camp said, 
"and try not to overlap." 

For such crisis needs local United 
Methodist churches provide "emer
gency money" and donate "emergency 
food ." The ministry also maintains an 
emergency clothing closet. Sometimes 
people need omething to wear in a 
hurry for a job interview. Kids may 
need shoes to get to school. In 1969, 
469 families received emergency food 
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and 682 families, emergency clothing. 
Counseling is another job service of 

the Inner City Ministry. It embraces 
many categories of people-the un
employed; prisoners, families of pris
oners, probationers; the elderly and 
the shut-in; alcoholics ; unwed moth
ers; prostitutes; juveniles on the streets 
and in gangs; apartment dwellers; 
young adu lts, children and youth, and 
parents of school children in the inner 
city. 

On the health and recreation side, 
the ministry scores heavily with a day 
camp program. Last summer there 
were seven weeks of camp for nine
to-twelve-year-olds from housing proj
ects and low-income families. Held at 
Greensboro District Camp ("15 min
utes from here"), the program fea
tured small-group camping and was 
staffed by members of various local 
churches. "Financial support comes 
from throughout the District," Mr. 
Camp said, "and from the Orange 
Presbytery, so it's ecumenical. We en
courage follow-up outings. We like to 
involve as many young people in the 
county as possible. 

"We had a better racial mix this 
past summer. We want to encourage 
this, but housing projects are pre
dominantly black. We have to get to 
more low-income white families. 

"Kids associating in this way in day 
camp," he went on, "means so much 
more to them than reading about it or 
taking courses. This way you really 
get to know the person." 

For people of all ages in trouble the 
ministry sponsors the Crisis Control 
Center, a 24-hour-a-day, seven-day-a
week telephone communication ser
vice. Needs vary in intensity and des
peration : where to get help for drug 
addiction, alcoholism, sickness-or 
just loneliness. Sometimes the need is 
extreme: the ministry's comforting 
telephone voice has talked people out 
of suicide. It ha~ been the shoulder to 
cry on for people hung up on emo
tional worries and frustrations . This 
impersonal yet sympathetic voice is 
many voices, the voices of trained 
volunteers ("very concerned people") 
who man the phones night and day. 
Their one directive: "Listen well
never moralize." 

The ministry's short- and long-range 
goals include Bible study groups, out-
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post Sunday schools, storefront wor
ship centers; programs for mental 
health and religious health and, "much 
more difficult, how to get at conditions 
that breed poverty and racism.'' Said 
1r. Camp : "We have to deal with 

causes, make the churches aware." 
The ministry's talks and slides help 
spread awareness in the churche . 

A significant Inner City Ministry 
service is a spiritual one. "We minister 
to families,'' Mr. Camp said , "and to 
individuals, giving quality pas toral 
care to families not usually receiving 
it. We,, believe strongly in going to 
homes. 

The ministry also encourages peo
ple to come to its house. "Alcoholics 
drop in," Mr. Camp said, "to talk, get 
a meal ticket, look through the cloth
ing closet and the food pantry." 

Much of the Inner City Ministry's 
successful functioning depends on 
volunteers. They are trained at special 
institutes. They probe subjects like 
evolution of the city and the law of 
the poor; black history; adequate 
housing; the nature of the church in 
the city; the individual Christian's role 
in the city. 

"Transportation is a real need of the 
poor," Mr. Camp pointed out. "Volun
teers help with this. Women sort 
clothes, help with Crises Control. Men 
serve as counselors. A group of Wom
en's Society members from Christ 
United Methodist Church works with 
a senior citizen group in a housing 
project. 

"We now have a young pastor on 
the staff, Steve Hicks, who works with 
young people involved with drugs," 
said Mr. Camp, barely three years out 
of seminary [Duke] himself. He came 
from there directly to the Greensboro 
Inner City Ministry a year or so after 
it opened shop on July 1, 1967. The 
drug scene in Greensboro he called 
"bad, a growing problem at all school 
levels." 

He emphasized again the interac
tion of Inner City Ministry and local 
church. "To be strong-it's not just 
doing our thing- we must include the 
local church and make it aware. 
Otherwise we can't do much. We try 
to keep the two-fold approach. 

"The Inner City Ministry brings 
church to the life of the people in the 
inner city. Many we work with do not 
know about the Christian religion. 
Some have had church experience. 
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Few have had real experience of 
Christian love. Their lives are so 
bogged down. They haven't seen the 
love of God manifes t. 

'Tm not just a social worker,'' he 
stressed . "I come to the people as a 
clergyman and representing a church. 

"Methodism has become middle 
class. Inner city people find it difficult 
to fit into these molds and forms. 
Churches in inner city areas are 
churches these people can link up 
with . The Salvation Army, the Church 
of God, for instance, speak in their 
language and their style of life. 

"The problem is whether our 
church people would welcome them. 
It would take a unique congregation 
to do this." He cited a Baptist church 
that accepts black, Indian, and white 
people into its fold . "That takes a 
minister who can do a two-fold job." 

He called race relations in this 
North Carolina city of 150,00 popula
tion- 28 percent black, 4 percent In
dian-good. 

"There is strong black leadership,'' 
he said. "Two blacks are on the City 
Council. And Greensboro has two 
black colleges [Bennett and North 
Carolina Agricultural and Technica l] . 

"Relatively speaking, there's sensi
tive white leadership. The Chamber 
of Commerce is doing a good job in 
human relations. The mayor is liberal 
and open. And there's a liberal con
gressman, Richardson Pryer, from this 
district. 

"It was tense here a year ago last 
May. There was violence at A & T
a student was killed ,. a leader jailed . 
But the situation is beginning to heal, 
the community coming back together. 

"But things are certainly not as they 
should be, or could be. There's a lot 
more to do-especially in jobs for 
minorities. Lumbi Indians come up 
here looking for jobs.'' 

Mr. Camp is optimistic about the 
church's reconciling mission: "I see 
a lot of people in church concerned ." 

"The reconciHation of persons to 
Christ is the center of this ministry," 
says the Greensboro Inner City Min
istry's statement of purpose. "We at
tempt to make the love of Christ 
known to thousands of forgotten peo
ple as we give our love to them ... . 

"It seems that in 'our age' the one 
thing most needed for the Christian 
church and for the individual Chris
tian is a re-discovery of the ministry 

of reconciliation. If we read the Gos
pel objectively, that is its clearest and 
most startling feature. It is man Christ 
is interested in and concerned with. 
The list of persons he deals with is 
endless. St. Paul writes, 'For God was 
in Christ reconciling the world to him
self ... and he has given to us the 
ministry of reconciliation.' 

"Through this new form of ministry 
we are a ttempting to find ways to help 
reconcile men to God through Christ 
We are just beginning to sense our re
sponsibility in this area, but we are 
seeking new ways of involvement, 
new forms of ministry, and a new 
depth of dedication . . .. 

"As [the reconciling] is done we 
have found that our approach must be 
ever open to change if we are to com
municate with those with whom we 
work. Many programs have been 
started and continued for a period of 
time and phased out because a better 
approach was found or because the 
program no longer served its original 
purpose. We feel no sense of failure 
when a certain program has had to be 
discontinued, but a sense of joy be
cause we were for a period of time 
able to meet human needs through a 
particular avenue at a particular time. 

"The Inner City Ministry is de
signed to work with the people where
ever they are and whoever they are. 
Our work is done in Christian love, 
believing that eventually the love of 
Christ will break through to reach 
and change the lives of people. 

"It is impossible to calculate statisti
cally the success of this ministry. Our 
volunteers have touched the lives of 
thousands individually and ,in groups. 
Love has been given freely'. Lines of 
communication have been opened . 
Barriers have been broken. Gaps have 
been filled . Lives have been changed. 
The Gospel has been taught and lived 
before those who have never seen or 
heard it. .. . 

"The churches which support this 
ministry with resources and persons 
are to be congratulated for their un
selfish expression of Christian love. 
The individuals who belong to the 
volunteer staff of the Inner City Min
istry are Christian missionaries in 
every sense of the word. They give 
time that they don't have to this work, 
and are rewarded only by knowing 
that they have given love in Christ's 
name." • 
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LETTERS FROM OVERSEAS 

JAPAN 
THE UNIVERSITY 

A rec nt survey made by the Stu
d nt Affairs Office at our university 
( Doshisha) indicated that the primary 
cone m of many tudents on the cam
pus is the unc rtainty of their future 
and the inability to grasp their "own 
elfhood" in the world. Considering 

the upheaval we've had for the past 
several years on political i su s and on 
the reform and r volution of university 
education, political and social con
cerns were rated not as high as per
sonal frustration and insecurity. One 
such issue is expressed in the sta te
ment, "I want a real friend." In our 
mass education, a university is no 
longer a community but a sort of busi
ness organization. 

I was a ked to teach a course on the 
history of religion next year for the 
lib ral art section of Doshisha. That 
class usually has 500 or more. How 
can you really have an educational 
experience and process with 500 in a 
large cla sroom and a teacher blasting 
out through a microphone? I must ad
mit at this point, however, that the 
size of classe is not the most serious 
deficiency of our university education. 
At the chool of Theology, we have 
an average of ten or fifteen in a class. 
Yet some of our education is just as 
impersonal, unproductive and author
itarian as in a class of 500. Education 
is at its depth a group process, a com
munity work. Teachers do serve a 
certain function but they do not do all 
the "teaching." We are no longer in 
the world in which teachers have a 
monopoly of knowledge and skill. We 
live in a difficult work indeed, but un
less we are able to restructure our 
university education, the world will 
remain a difficult place to be for a long 
time to come. 

1y colleague at Nishijin Commu
nity Center, Pastor Mashimo, i a 
great personality, and his existence at 
the Center for the past four years has 
lifted the quality of our ministry at 
the Center to a higher level. ... 

Laura and Robert Fukada 

The Fukadas live in Kitaku , Kyoto, Ja pan 
where they are United Methodist mission
aries. 

INDIA 
WESTERN EDUCATION 

I have just finished reading The 
Western Educated Hindu Woman by 
Rama Mehta. This book is bas d on a 
study of fifty educated Hindu women 
who had their early education in mis
sion schools, college education in In
dian universities and, for some, assign
ments in the U.S.A. with their hus
bands. Theirs is a role of trying to 
synthesize the best in both the tradi
tional Hindu and the modern Western 
valu system. 

Reading this book made me realize 
more keenly the importance of Chris
tian education for all kinds of people. 
These women represent the elite in 
India and their influence is significant. 
When people make a great deal of the 
is ues of rich vs. poor they tend to 
neglect the "rich," and ignore the fact 
that their attitudes, concepts and lead-
rship are determining influences in 

India ( perhaps elsewhere, too?). 
Christ is for all and not just "the 
poor." An example is the effective 
relationships Drs. Bob and Bethel 
Fleming fostered in Nepal with Gov
ernment officials, personnel of high 
position, and religious leaders, as 
well as with the villagers. Their 
honest, gracious diplomacy opened 
the door to the establishment of the 
United Mission to epal. 

Joy Rugh 

Joy and her husband Don are United 
Metlwdist missionaries in Delhi, India . 

SIERRA LEONE 
REBUILDING A CHURCH 

Shenge was the first mission station 
of the former United Brethren 
Church, which after two mergers is 
now part of the United Methodist 
Church. From Shenge the work 
moved up the river to Bompeh, the 
capital of the Bompeh Chiefdom. The 
missionaries were sent by the chief to 
Rotifunk where land was granted in 
1877. A mission house, school, chapel 
and dispensary were erected . 

In 1898 a warrior named Pa Cheri 
ent two pieces of leaf tobacco to an

nounce war, with the intention of kill -

ing or taking into slavery all educated 
people, including anyone who was 
wearing English materials. In this war 
all the missionaries in Rotifunk were 
massacred, as well as some in other 
places. 

The mission was rebuilt and in 1902 
the present church was built at Roti
funk and named Martyr's Memorial 
Church. 

There is never a shortage of work 
for Bill and everything has to wait 
its tum. Now it is the Rotifunk 
Church's tum and there is plenty of 
activity going on there. The old 
pews . . . have had the usable boards 
salvaged from them and put into the 
decking for the roof where boards 
were rotten. The memorial plaques on 
the wall behind the altar have been 
moved to the entrance way under the 
bell tower to become a part of the 
local history . . . . 

ew steel trusses have been built 
on the site and put up to support the 
roof. This presented one of the major 
problems of the job. How do you get a 
400-pound steel truss raised to a 15-
foot height on the side and 45 feet in 
the peak of the roof and hold it there 
till you get the other side into position 
and weld them together in the peak? 
When the mechanical help you have 
is one wrench salvaged off an old 
truck and one pulley, and the men 
working with you have little under
standing of anything mechanical, 
then you have a problem. But that 
part of the job is finished and we are 
thankful to have it done without any
thing falling on anyone. 

With the two back seats out of the 
VW Kombe we can haul three drums 
of sand, or 39 buckets full , which we 
buy from a man after he has pulled 
it out of a river bed not far from 
town. When I fill in my spare time 
hauling sand I get plenty of practice 
counting in Temne as the men put 
the buckets in, so it serves a double 
purpose. 

The William Johnsons 

The William Johnsons are United Meth
odist missionaries in Sierra Leone. 

Letters from United Presbyterian workers 
ooerseas are usually delayed en route to us 
through related congregations. We encour· 
age overseas workers to send us an airmail 
copy of their letters home. Write Attn. Archie 
Crouch, new/World Outlook, Room 1268 

•475 Riverside Drive, N.Y. 10027. 
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special report: 
" What time you got?" 
" 10:25." 
" What?" 
" Twenty-five after ten ." 
" No, I mean, w hat's your time? 

How long you in fo r?" 

• 1n 

" Oh, I get i t. Well , most of us are 
in here t i ll Good Fri day." 

" You ever been in jai l before?" 
" No. First time." 
" Bet you hope it's you r last, too." 
" Well , I can ' t say I rea lly recom-

mend the p lace." 

The place was the District o f Co
lumbia Jai l, a grim, red bri ck struc
ture with over one thousand in
mates. Nea rby is a baseball stadium 
where, also in Holy Week, a former 
American POW threw out the first 
ball to start the Washington Senators 
on their customaril y futile race for 
the pennant. 

The idea of putting nearly ninety 
anti-war seminarian s and other 
church men in the D.C. Jail fo r Holy 
Week o rigi nated in the minds of sev
era l Union Theolog ical Seminary stu 
dents. 

The idea, whi ch included the goal 
of fas ting from Palm Sunday to 
Easter as a sign of repentance, quick
ly go t around to other seminaries. 
At least half of the 92 w ho were 
arrested came from Catholic semi 
naries. From the beginning, the wit
ness was intended to be both politi 
cal and reli gious at the same time. A 
group statement said we chose " this 
sacred time commemorating the 
passion o f Jesus Christ to make our 
re l igious and political statement 
agai nst the war . We are bitterly 
ashamed o f the great destru ction o f 
life and land being visited upon Viet
nam, Cambodia and Laos ... . Dur
ing thi s Holy Week of our Lo.rd 's 
sufferi ng, we must remember in a 
publ ic and fo rceful way those who 
are suffering needless ly because of 
the stubborn ness of our own gov
ernment." 

The statement concl uded in capi
ta l letters : " In the name of Jesus 
Christ our Savio r, we repent our own 
sins and the sins of our government. " 

My decision to join the group 
came qu ick ly, in fact w hil e I was 
sitting in church on Palm Sunday. 
The minister, the Rev. Ri chard Symes, 
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the D.C. jail By Charl es E. Brewster 

was also going, as were two others 
from the congrega tion. 

W e have been writing edito rials 
aga inst the war in thi s magazine for 
at least fi ve years now. I guess I felt 
that something more tangible, 
sli ghtly more sacrifi cial, had to be 
done. The previous week a house
w ife from Boston completed her 
wa lk to W ashington to protest the 
wa r. She said she had to show visual
ly how she felt. I th ink I know what 
she meant. I'm tired of arguments 
about the "effect" of demonstrations 
-one just has to do what one cari . 

The sidewal k worship servi ce be
gan at 10 :00 a.m. in front of the Old 
Executive Office Building, across. the 
street from the White House. There 
were Bible readings from Jeremiah, 
Isaiah and the Apostle Paul , a litany 
that referred to Soren Kierkegaard , 
Dietri ch Bonhoeffer, Mahatma Gan
dhi and Martin Luther King, and 
singing o f " A Mighty Fortress Is Our 
God" and other hymns. Meanwhile, 
in front of the White House, William 
P. Thompson, Stated Clerk of the 
United Presbyterian Church, and sev
eral other religious leaders, were be
ginning their week-long fast and 
vigil for peace. 

After the second o r third warning 
the police began to arrest us. The 
nine women in the group went with 
the women officers. The men were 
always addressed as " gentlemen." 
D.C. is not Chicago or Selma. 

From the arrest on the sidewa lk to 
the downtown lockup to the large 
bullpen jail at court to arraignment 
and then in paddy wagon s to the jail 
itsel f and fin ally to bed took a to tal 
o f about 14 hours. I probably never 
really began to feel like a " convict" 
but I started to get the idea when I 
saw that one set of fingerprints will 
go to the FBI. Then , after de-licing 
and showering, I got into those 
faded blue denim pants and blue 
shirt that have been worn by God 
knows how many before me. I was 
given a small tube o f Li sterine tooth
paste and a Colgate toothbrush. As 
I was being processed one of the in
mates, a trustee, asked If I wouldn ' t 
mind giving him my watch " as a gift" 
because I " might lose it later." The 
final touch was the third photograph 
of the day, front and profile and 

twice if you have glasses, with my 
very own number : D .C.D .C. (District 
of Columbia Department of Correc
tions) 169558. 

Those of us who brought Bibles 
were allowed to keep them. But they 
kept my copy of Agatha Christie's 
Halloween Party. Just as well . Jail , I 
found, is an excellent setting for 
reading the Book of Acts and, in 
Holy Week, the last half of the Gos
pel of John. 

I w as placed in a large dormitory 
which had 114 inmates. A filthy toilet 
was at one end and an exit to a 
small rec room at the other. Stairs 
led to an exit to the cafeteria . There 
were only about twelve of the semi
narians in the dorm, so there was 
plenty of incentive to get to know 
the other tenants. 

None seemed hostile, at least to 
me, and many wanted to talk-about 
politics, religion , conditions in the 
jail , how long it had been since 
they'd seen a lawyer, etc. Not one 
said he was opposed to demonstrat
ing against the war. They were most
ly Black, very young- 19, 20, 21-
and tough . " This is no playground," 
one said . 

" To survive in this ja il you 've gotta 
be tough. If they find out you're 
weak you ' re finished," said another. 

Rev. Richard Symes told me later 
that not a single inmate he talked to 
said he'd ever seen his lawyer while 
he was in the jail. All had been as
signed court appointed lawyers. One 
man told him : " I'm a dead man." 

Two inmates I talked to were 
veterans of the Vietnam war. " In 
'Nam," one said, " I learned three 
things- drugs, forgery, and that my 
wife was making it with another man 
so that my marriage was finished . 
That's what I learned in Nam. So I 
believe with you, we oughta get out 
and concentrate on what we should 
be doing for ourselves here in this 
country." 

Breakfast was at six-thirty, lunch 
at 10:00 and supper at 5 :30, an ar
rangement apparently designed to 
accommodate the court schedule. 
We quickly became a hit to the other 
inmates when they realized we 
weren ' t eating ; they went through 
the line with us to get our desserts. 
Mealtime was a good time for con-

ver 
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versation. 
" How come you ain' t eating no 

food? You gonna get real skin ny." 
" Well , uh, we' re fasting." 
" Was you with those demonstra

tors in front of the White House? 
What was the charge?" 

" Yes, it's ca lled ' incommoding the 
sidewalk' and is li sted as di so rderl y 
conduct." 

" They put you in jai l for that? 
Can ' t even have a little free speech 
any more in thi s damn cou ntry." 

" Well , to tell you the truth , the 
police ordered us to move and we 
didn't." 

" Then you wanted to be ar
rested ?" 

" Yes, I guess so." 
He turned to a friend . " Did you 

hear that? These dudes actually 
wanted to get arrested. Like they 
broke in . Now that's just insane." 

" Perhaps I should explain that 
what we' re tryi ng to say is that we 
are not just opposed to the war in 
Vietnam but we are sorry for what 
we are doing to Asians there and 
what we are doing to ourselves here 
as a result. " 

" Well , I dig you on the war, man, 
one hundred percent. But why 
would anyone in his right mind . .. 
How much is your bond?" 

" The collateral is ten dollars, 
which is ten percent of the bond ." 

" You mean if you put down ten 
bucks you could just walk outa here? 
How many of you are here, seventy
five. Let's see that's seven hundred 
and fifty dollars. That wouldn ' t even 
begin to get me outa here. Man, 
that's beyond human conception . 
Yes sir, that's beyond human con
ception ." 

" I think you've hit the nail on the 
head there." 

On the way back to the dorm, a 
guard stopped me and said, " Maybe 
you can help me. Do you think man 
is basicall y mean or basically good?" 
For a second I was speechless. I 
asked him what he thought and he 
said man was basically bad and un
redeemable . I said I thought you 
needed to be a little more optimistic 
than that to get anything done in the 
world . 

After that there was nothing ex
cept to play cards in the dorm and 

" HOLY WEEK IN JAIL" 
WASHINGTON, D.C.- A group of seminarians and cle rgy, vowing to spend Holy W eek 

in jail to protest the war in Inda-China , knee l on the sidewalk outside the Executive Office 
Building in Washington and await arrest. Among those arrested on April 5 were editors 
of four religious journals who joined the Protestant and Roman Catholic seminari
ans. The editors were Robert Hoyt of The National Catholic Reporter; Wayne Cowan and 
Robert Harsch of Christianity and Crisis, Peter Steinfels of Commonweal, and Charles E . 
Brewster of new/WORLD OUTLOOK. Most of those seized refused bail and fast ed and prayed 
for peace in jail. 
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wait for the next " Count time" when 
we would all stand at our bunks so 
they could see none of us had 
escaped. Tuesday morning was quite 
cold , so most of the inmates were 
wa lking around with blankets 
hunched around their shoulders. By 
nine-thirty I was sure half the day 
had gone by. The guards opened the 
rec room so we could watch the 
Beverly Hillbillies on TV or play 
ping-pong while they made their 
weekly search of the dorm . Every
where there was noise. It reminded 
me of the atmosphere of a mental 
hospital. Two inmates were writing 
on yellow legal pads and making ref
erence to two thick law books they'd 
gotten someplace . A quartet was 
harmonizing on "Over the rainbow." 

The prison chaplain asked to see 
me. I didn' t expect that, but several 
of us had said to each other we'd be 
interested to know what the chap
la ins we re like here . It was what you 
might ca ll a " professional" concern. 

The chaplain told me that demon
strations get forgotten once people 
are in jai l (which is true) and he 
asked why we didn ' t demonst rate in 
" Podunk" instead of D.C. I said the 
power was in D.C. that made the war 
po licies. He said demonstrations cost 
mo ney, especially here at the jail 
where people stayed up late at night 
to process us and had to " get ove r
time." I thought to myself that the 
inmates who got that pay would 
p robably appreciate it, but I didn ' t 
argue. He was in clerical black and 
I was in jailhouse blue. " Outside" I 
would have argued, but inside I a l
ready felt subordinate to him and 
less tha n a man . 

He didn ' t ask how our hea lth was, 
though I said we were fa sting. We 
shook hands and I left. I was glad 
to get back to the dorm. 

At the dorm someone had left a 
cookie at the corner of my bunk. 

As usual there were several in
mates sitting on the bunk opposite 
Rev. Robert Delano and talking. De
lano is a tall , middle aged Baptist 
minister from Collegeville, Pa. who 
works for the foreign mission board 
of the American Baptist Convention . 
He and his family spent six years as 
missionaries in Assam, to the north 
o f India. When he wasn' t sleeping he 
was li steni ng to inmates. The kid o n 
the bunk to the left of mine, a Viet
nam vetera n in for forgery, woke up 
from his nap and said , "Who's that 
fe ll ow with the gray beard? I' ll bet 
he's a co llege professor." I told him 
and he repli ed, " Well , he looks 
smarter than all the rest of you put 
together." 

Many of our group happened to 
be put into " maximum security" cells 
where they had little contact with 
other inmates. But they learned of 
o ne young kid who chose not to 
take the conscientious objector 
route and was put in a minimum se
curity prison for evading the draft. 
Then , accord ing to him, he was put 
in a maximum security cell to pres
sure him to be drafted . He has five 
yea rs to serve and has already been 
there a couple of months. 

After supper we got up courage to 
have a little worship service in the 
dorm . We sang " Kumbayah My 
Lord," and " Amazing Grace," 
prayed, read from the Gospel of 
Mark, and sang the doxology. The 
noise level in the dorm didn ' t dimin
ish any and the card playing didn' t 
stop, but several who stood at the 
edge joined our conversation at the 
end . 

That night after lights ou t the 
nineteen-year-o ld next to me sang 
softly : "Were yo u there when they 

crucified my Lord ... Oh, sometimes 
it causes me to tremble, tremble . .. " 
He berated the kid next to him for 
not going to church on Palm Sunday. 

The next morning I learned that 
during the night two of the semi
narians had been threatened with 
sexual abuse. Both were ashen faced 
and shaken . Four men had ordered 
one seminarian to go into the toilet 
with them, but he clung to his bunk. 
One inmate jumped into another 
student's bunk while two others 
stood threateningly nearby. Appar
ently, the guard was asleep. Both ad
vances were stopped when someone 
woke up and called out. Next day 
one intended victim was told " there 
was nothing personal in it" and that 
they were sorry but this was what 
was to be expected in these condi
tions. Neither now needs to be told 
that homosexuality is one of the 
major problems in our prisons. 

With about twenty others I was 
released on Wednesday afternoon as 
planned, but sixty-five stayed until 
Friday morning . At a Maundy Thurs
day service at church I reported that 
those who were still in jail from our 
congregation were all right. I didn ' t 
feel "courageous" but chastened. 

On Easter Sunday we ended the 
fast in church by breaking a loaf of 
bread, eating, and then sharing it 
with the congregation. We wanted 
to do this in this way, said Symes, be
cause the Church had helped us " to 
know the Bread of Life so that we 
could do without bread for a week." 

As the service ended I remem
bered how one seminarian who had 
been put in the cell blocks had 
managed to communicate with the 
other inmates. He scribbled a verse 
from Isaiah 58 on a piece of paper 
and passed it from cell to cell. 

" Is not this the fast that I choose : 
to loose the bonds of wickedness, to 
undo the thongs of the yoke, to let 
the oppressed go free, and to break 
every yoke?" • 
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review-article based on three new 
books : T HE RICH CHRI TIA 
AND POOR L ZARU by Helmut 
Gollwitzer ( l\lacmillan, 1970, 10 pp., 

l.45 ), BETWEE CAPITAL! M 
1 D 0 I LI M by Robert Heil

broner ( Random Hou e, 1970, 2 5 
pp. 7.95 ), and UBDUI G THE 

0 ~ [0 by Kenneth Vaux (John 
Knox Pre , 1970, 197 pp., $5.95 ) . 

For hurchmen concerned about the 
impact of technology on economic justice 
and human fulfillm ent , future shock has 
already arrived . The perplexities oc
casioned by in fonnation glut, psychic 
overload and what lvin Toffier calls 
"overchoice" are already upon us. Thus 
the appearance of three new books bear
ing on this subject will doubtless arouse 
mixed emotions of hopeful curiosity and 
exhausted aggrava tion. 

The latter feelings may dominate in 
the ca e bv Helmut Collwitzer's Th e 
Rich Christi~ ns and Poor La;:;a rus. Origi
nally written as a report to the Pro testant 
Church in Germany on the Uppsala 
Conference of the \ Vorld Council of 
Churches in 1968, the book is afire with 
the fervor of an enlightened church 
leader who hopes to rouse his readers to 
dramatic action on some of the tru lv 
revolutionary demands proclaimed ; t 
Uppsala. F or those who need convinc
ing. the author begins by attacking once 
again the erroneous view of the gospel 
which leads to an overemphasis on 
charity ( patem alistically understood ) 
and a lack of emphas is on ( if not an out
and-out rejec tion of ) political acti0n as a 
necessary way of implemen ting worthy 
\Ocial goals in the contemporary world . 
This attack on the traditionalist's bias is 
accompanied by an assault upon the 
seculari st's tendency to neglect the 
uniqueness of the Christian gospel and 
the important ways in which it goes be
yond mere humanism. The call fo r a 
radical imagination and radica l action to 
ma tch it includes an interesting discus
sion of the need for a rapproachemen t 
with ~l a rxism, an argument for the su
periority of genuinely democratic social
ism and the need fo r revolutionarv tactics 
to ha ten its inaugura tion. It also includes 
\Ome . agacious words on the need to 
different ia te among "the underdeveloped 
countri s," opera ting pragmatically to 
link programs of social justice with ma-

. 

teria l mteres ts of the different popula
tions of each country and the political 
elites who presently con trol their affa irs. 

Qqly an extraord inarily knowledgeable 
reader would be o bold as to s, y that he 
finds no thing new here, and only an 
unusua lly hard-hearted churchman will 
aumit that he is no t stirred by the au
thor's eloquence. But the reviewer would 
be less than hones t if he did no t warn 
that most of the readers of this journal 
will probably feel that they are covering 
old ground . If the au thor's discussions of 
the topics men tioned above, or of the 25 
policies suggested at Uppsala, were full y 
developed ins tead of being merely 
sketched, and if stra tegies fo r a ttaining 
one or two of the admi rable policy goals 
were even sketched , then the slender 
volume would have more substance. Its 
main value in this country is probabl y for 
churchmen whose theological conserva
tism makes them soul-brothers of the 
Eu ropea n churchmen for whom Gollwit
zer wro te this book-and it may well be 
that Th e Rich Christians and Poor La;:;a
rus can stimulate some important new 
thinkin g in readers of this kind . 

Rela tively sophistica ted American 
churchmen will probably be fa r more 
substan tially enlightened and edified by 
a collection of religiously neut ral but pro
foundly moral essays by Robert Heil
broner. The richness of the material put 
between two covers in Bet ween Capital
ism and Socialis m can only be hinted a t 
in the followin g list of h ighlights: 

- A critical appraisal of some of the 
most widely-read and oft-quoted books 
on technology and economics to appear 
in recent years, including Galbra ith 's 
Th e N ew Industrial State, Berle's T he 
A merican Economic Republic, the pres
tigeous Commission on the Year 2000's 
T orca rd the Y ea r 2000, Domhoff's Wh o 
R11les America? ( which is contrasted 
favora blv with Arnold Rose's more com
for ting plura listic view in his Th e Power 
Strucl11re ) , and Baran and Sweezy's 
~ l a rx i s t Monopoly Capital; 
-Essays on scholarly problems such as 
technological determinism, econom ic 
theorizin g and "The Limits of Economic 
Prediction" which a layman can under
stand ; 
- Several chapters on :\la rxist economic 
theory and the realities of the mix of 
"capita list" and "socialist" el ments in 
the world today, with plausible predic
tions about the mos t probable economic 
world of the future ( including the 
cou rse of development which will prob
ably occur in the Third World ). 

Heilbroner's stylistic clarity is always 
admi rable, and the clarity of his insights 
in th is hook are equall y valuable for their 
~ timul a tion effect even if for no other 
reason. Consider fo r example, hi ~ asser
tions that : 
- "the most powerfu l and disruptive 

force of the twentieth centu ry [is] the 
force of science and scientific tech
nology that is the true revolutionary 
agency of modern times." 
-"the centra l, inescapable and indis
pensable precondition fo r 'economic' de
velopment is political and social change 
on a wrenching and tearing scale .. . 
[which] will be difficult or impossible to 
a ttain without measures of severity" en
fo rced by a strong central government. 
-if the rich society "fi nally wins ad
mission to heaven, . . . it will be not 
because capitalists have pure hearts, but 
because scien tists will have succeeded 
in breeding exceptionally thin and agile 
camels, and because technology has 
succeeded in making needles wi th very 
large and very wide eyes." 
- John Kenneth Galbra ith's greates t 
liabili ty is his fr quently pra ised wit 
(which undercuts the moral urgency of 
his fund amentally sound economic rea
soning ). 
- "ecological Armageddon" can be 
avoided only if C P is desacra lized as a 
na tional god . 

There can be no ques tion about Robert 
Heilbroner's ability to increase our un
ders tanding of complex issues. The trou
ble is, in his words, "if history teaches us 
anything it i the futility of appeals to the 
educated elite." 

This ra ther disheartening caveat ought 
to be very much in the fore front of our 
minds as we ponder the intrica te ca talog 
of synthesizing generaliza tions, illustra
tive q uotations and interpretive assertions 
assembled in Kenneth Vaux's Subduing 
the Cosmos: C ybernetics and Man's Fu
lu re. Here the focus is less on justice 
than on human fulfi llment, and the au
thor's concern is with normative ques
tions pertaining to the na ture of man 
(and technology's impact upon it ) ra ther 
than political or economic va riables. Al
though Vaux writes a chapter on the pos
sible dehumanizing effects of technology, 
his basic outlook is exceedingly en
thusiastic as he assesses its humanizing 
potential. Definin g humaniza tion as "the 
freedom to crea tively coerce the uni
verse to man's d isposition, guided by re
~pons ibili ty which recognizes Cod as 
Lord , fellowman as trust, and cosmos as 
instrumental to Cod's glory and man's 
welfa re, "Vaux celebra tes the libera tion 
bes towed by technology. The book's title 
highlights cybernetics because it is "the 
science of control in machine and ani
mal under the guidance of info rmation 
or feedback" ( reviewer's italics), and be
cause th rough modem technology "man 
is enab led to be the focus of the con
vergence and communica tion of energy 
fo rces in the universe." 

Freedom and con trol as normative at
tributes of man are stressed in the con
tex t of the doctrine of co-creatorship , 
which is meti cu l ou ~ l y analyzed exeget-
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ically and historically. The theme of 
Christian hope is explored with similar 
historical breadth to show that the free
dom offered by technology is both ap
proved and made possible by Biblical 
writers and Church fa thers (care being 
taken to show that Christian hope dif
fe rs from its Marxist counterpart ). 

On one important theme, all three 
books agree : the enemy of justice and 
human ful£1ment is not primarily tech
nology, but the economic and poli tical 
systems of the technologically advanced 
nations that use it so wickedly and stu
pidly. In a time when so many theolo
gians, social scientists and social re
formers are making hysterical charges 
against technology per se, it is good to 
have a representative from each of these 
three camps who sees that co-creatorship 
does not have to be understood in such 
a way as to perpetuate the worst aspects 
of the Faustian spirit, and that it can 
and must press fo1ward vigorously in 
using technology to humanize life on 
spaceship earth. 

H E NRY C L ARK 

HAITI: THE POLITICS OF SQUALOR 
by Robert I. Rotberg with Chris
topher K. Claque. Boston, 1971 : 
Houghton Company, 456 pp., $10.00 

We are indebted to the Twentieth 
Century Fund for sponsoring the writ
ing of this important book. Although 
there has been a good amount of pre
vious material about Haiti, especially on 
her earlier leaders, internal corruption 
and vodun, this is the first study able to 
cut through the mystery of this tortured 
land to give a thoroughly documented 
account of her history and present con
dition . It must not have been an easy 
book to research or write. Professor Rot
berg brings insight, courage and com
passion to his task. His book is doubly 
important for the American reader : I t 
not only allows him to better unders tand 
the present tragic conditions of Haiti 
but also shows how this country is a 
microcosm of the equally tragic United 
States policy in Latin America . 

The author's first chapter, "The Matrix 
of Haitian Politics" is an arresting ac
count of the complexities and heart
breaks of contemporary life of Haiti in 
which poverty, neglect, governmental 
repression, internal tensions, and ill iter
acy are graphically discussed. 

In his outline of the first revolu tion, 
"The Lost and Chaotic Years," he shows 
how the seeds of corruption, exploita
tion , and superstition were sown and
cultivated by isolation- developed into 
the present harvest of terror, repression, 
and squalor. 

American interest in Haiti increased 
after the Uni ted States' recognition of 
the republic in 1962 and soon developed 
in to a policy which Rotberg sees as one 
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which ignored Hai tian internal problems 
while being sure that no other foreign 
power interfered with our economic ar
rangements . The situation was later 
complicated by the outbreak of World 
War I. President Wilson and Secretary of 
State Bryan moved to intervene "in a 
progressive manner" culminating in the 
American occupation of Haiti in 1915. 
In one year "the Americans had-un
wittingly- laid the groundwork for a 
fa irly typical colonial enterprise, with 
its usual poorly thought out mixture of 
idealism, paternalism, and benevolent 
and not-so-benevolent brutality, reliance 
upon coercion, hypocrisy, and double 
standards of conduct and morality." At 
first not even nominal independence was 
allowed b y the occupying fo rces and 
later the United States' power dictated 
the rise and fall of successive govern
ments of the island. The occupation did 
not end un til 1934 when the Americans 
chose to wi thdraw in order to aid her 
own newly announced "Latin America 
policy." After almost twenty years of 
influence the United States left the Hai
tians inadequately prepared for self 
government, re-emphasized the impor
tance of color difference thus setting 
class against class, and left no model of 
political or economic responsibili ty. 
While the Americans made some mate
rial improvements they did not teach the 
Haitians how to maintain them. . . . 
"The Americans had prepared Haiti for 
a continuation of authoritarianism and· 
a renewal of instability." 

Rotberg shows how these conditions, 
intensified by a succession of Presidents 
of Haiti with limited vision and ability, 
prepared the way fo r the coming of 
F rancois Duvalier, "Papa Doc," in 1957. 
He promised to modernize and develop 
the political, social, and economic life 
of the nation but, as the author com
ments, "the progressive social revolution 
never occurred . Instead Haitians experi
enced tyranny, rapacity, and an all
encompassing disfiguring dictatorsh ip 
which has surpassed all of its Third 
World coun terparts in single-mindedness 
of purpose, tenacity, and lack of redeem
ing social and economic featu res." In his 
chapter "The Personalization of Power" 
Rotberg shows how quickly Duvalier 
moved towards absolutism, culminating 
in his "election" as President for li fe in 
1964. The author's analysis of what he 
calls "the predatory state" is thorough 
and chilling. 

I am disappointed and puzzled why, 
in an otl1erwise complete discussion of 
Haiti's life, the author ignored almost 
completely the role of both the Protes
tant and Catholic Churches. He only 
makes a passing reference to the Roman 
Catholics (including the li fting of the 
excommunication of Duvalier in 1966 ) 
and to the help that Church World Ser
vice gave after the 1963 hurricane. The 

churches have had a long history of life 
and service in Haiti and their role needs 
interpretation if one is not only to under
stand the pas t and present but plan fo r 
the future. It is hoped that a supplemen
tary section dealing with the Church's 
influence may be added if there is a sec
ond printing of this excellent study. A 
fi ne bibliography and careful index is 
included, as well as a helpful map of 
Haiti and the Greater Antilles . 

WILLIAM B LAIR GOULD 

THE TIME HAS COME, K. Ross Toole. 
New York, 1971 : William Morrow 
and Co., $4.95. 

The author is a fed-up professor of 
history at the University of Montana. 
He is fed-up with hippies, yippies, 
younger generation and older generation 
hang-ups. He thinks it is about time for 
the people who care to talk more hon
estly with each other. 

A lot of right-wingers will take some 
parts of this book with glee because it 
swings hard at the phonies in various 
groups who try to do ilieir own thing 
at the expense of everybody else, but 
Toole isn't a right-winger. If you stay 
wi th him he can be just as hard on ilie 
es tablishment as anybody else and this 
may get him some Brownie points. 

Yet he is saying that the time has 
come for a real digging into the issues 
of our world that will be responsive only 
to some intelligent, courageous and 
tenacious action. He does not, appar
ently, believe that the "greening of 
America" will come as softly and as 
naturally as ilie springtime in his 
Rockies . He can see ilie new conscious
ness we need only as a product of clear
headed thinking about and honest view
ing of the terrible mess we have made 
of things while we have been busy 
making a few fas t bucks fo r too few. 

Professor Toole doesn't claim to be a 
research specialist on the problems he 
d iscusses but his list of references and 
his bibliography is solid . He did his 
homework before he wrote the book. 
Perhaps he had good reason to do so. 
He is the man who wrote a letter to his 
brother just to get a few iliings off 
his chest. The letter got in to print and 
it is said that 50 million Americans have 
read it. This book is a hard-hitting ex
pansion of ilie issues ra ised in the letter. 
It is good reading, but if you start it be 
sure and stay with it to the end . Other
wise, you will do yourself and the author 
an ugly injustice. 

- J. E DWA RD CAROTHERS 

Henry Clark is a professor in the Depart
ment of Religion at Duke University . . . 
William Blair Could, a frequent reviewer, 
first visited Haiti in 1966 . . . J. Edward 
Carothers is executive director of The U.S.A. 
Task Force on the Future of Mankind and 
the Role of the Christian Churches in a 
World of Science-Based Technology. 
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ASIAN MISSION THRUST 
PROJECTED AT MEETING 

The "missionary program" of Methodism 
in A ia provided a kind of "case study" at 
a conferen e of 120 Asian church leaders 
missionaries, and church officials from th~ 
\Vest. ailed a onsultation on 1issionary 

ervi e, it was held in February at Kuala 
Lumpur, l\ !alaysia, under general sponsor
ship of the East Asia Christian Conference, 
which includes 93 churches in 16 countries . 

mong conclusions reached and directions 
indicated at the onsultation, as reported by 
EACC ews, Religious News Service (in 
articles by special correspondents Leon and 
Barbara Howell) and other sources, were 
these : 

+ Declaring that "it is our desire to con
tinue and strengthen the expression of world 
mission," the onsultation seemed to be 
calling for national churches to take respon
sibility for both sending and receiving mis
sion personnel. An apparent direction in
dicated was that "planning for Asia should 
be done by Asian church leaders and mem
bers , not any longer by boards and agencies 
of the Western church ," wrote the Howell 
in RNS. 

+ The EACC was requested to initiate 
discussions with "all interested churches and 
cooperating mission boards to provide na
tional ecumenical structures" for transfer of 
responsibility for utilizing mission funds to 
"requesting churches in Asia." 

+ There was a move toward seeking a 
way of enabling l\!ethodist churches in Asia 
to consider their priorities in an ecumenical 
framework and more in relation to sister 
churches in the EACC. The Consultation , 
according to EACC ews, was "strongly op
posed to a proposal to establish regional 
con fe sional (denom inational ) desks in 

ia." Conferees "affirmed working ecu
menically for mission," wrote the Howells. 

The onsultation was convened for the 
E by the Asia l\lethodist Advisory 
Committee, of which Bishop Yap Kim Hao 
of the l\ lethodi t Church of Malaysia and 

ingapore is chairman. l\ lethodists had 
agreed in advance their "missionary pro
gram" in Asia would offer a model to study. 
The Rev. Dr. Emerito tacpil, United 1eth
odist minister and dean of Union Theologi
cal eminary in the Philippines, coordinated 
arrangements, and the Rev. Robert L. 
Turnipseed, United Methodist missionary in 
Hong Kong, was secretary. 

Impetus stemmed from growing concern 
expres ed at EACC meetings relating to 
mission and missionaries , though as was 
pointed out at the Consultation, "the func-
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KUALA LUMPUR-Elia Peter, lefr, Methodist Church in Southern Asia (India). 
and the Rev. Denzil de Silva, President, Methodist Church , Ceylon, confer at Con
sultation on Missionary Service . 

tion of missionaries in the Asian church is 
only one part of the church's mission ." In
strumental in developing the onsultation 
was the late Rev. Dr. D. T. 1iles, a former 
president of the EACC and of the World 
Council of Churches, and himself a 1ethod
ist. The Asia l\ lethodist Advisory Committee 
planned the Consu ltation under his leader
ship, and he was memorialized at the open
ing session. 

mong church leaders present from the 
West were Dr. Charles C. Parlin, Engle
wood, .J., president of the World Method
ist Council ; Bishop Lloyd C. Wicke of the 

ew York Area, president of the nited 
l\ lethodist Board of l\lission ; the Rev. Dr. 
John F. Schaefer, associate general secretary 
of the Board for its World Division, and the 
Rev. Hugh N. Lormor, World Division ex
ecutive secretary for Southeast Asia. Among 
several top Asian Methodist leaders par
ticipating in the Consultation were 12 bish
ops and the president of the Methodist 

hurch of Ceylon. 
The signi ficance of the Consultation was 

assessed by various reporting agencies. 
EACC ews observed that it "achieved its 
purpose in providing a forum where both 
national churchmen and missionaries could 

candidly express their thoughts on urgent 
concerns regarding missionary service. They 
endeavored to suggest a strategy to deal 
with these concerns, as well as to initiate 
and give form to an ongoing discussion of 
issues at regional and national levels ." The 
Howell's wrote in R that "an observer 
felt that this was 'the most important direc
tion set in the Asian church since 1945.' 
He meant that whi le it was not the first time 
anyone had said that Asian churches should 
be both sending and receiving missionaries, 
and should be making the decisions about 
their own mission strategy, this was the 
strongest statement yet made on the sub
ject." 

Some observers felt that over-all motif of 
the Consultation perhaps was to be found 
in this statement adopted by the group: 
"The Christian community is now firmly 
established in Asia. This means that the 
thrust of mission in Asia should now lie 
with Asian initiative and responsibility 
rather than with the West. To discern the 
nature and demand of the Church's mission 
. . . is now the primary responsibi lity of the 
Christian community in Asia, in cooperation 
with the Christian community in all six 
continents ." (UMI) 
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MISSIONARIES TELL 
OF QUICK EXPULSION 

It was a scene straight out of a spy 
thriller. Except, of course, they were not 
spies. 

Milo and Judith Thornberry, United 
Methodist missionaries in Taiwan, were just 
about to ea t lunch when there was a knock 
on the door and four unfailingl y courteous 
police "invited" them to the unmarked 
police car for a trip to headquarters. 

After five years in Taiwan, where Milo 
taught church history at the interdenomina
tional Taiwan Theological College, the 
Thomberrys were being expelled . Accord
ing to the colonel who read the expulsion 
order to them, they had violated regulations 
controlling aliens and had committed "un
friendl y actions against the Republic of 
China." They were ordered out of the coun
try within 48 hours. 

The next 48 hours were something of a 
nightmare with the couple, under house 
arrest, at first denied even any contact wi th 
fellow-missionaries to make their fate known 
or to arrange disposition of their belongings. 
Their telephone was cu t, callers to their 
home were turned away by police and at 
one point when Mrs. Thornberry eluded the 
guards long enough to shout a few words of 
their plight to a visitor, they were threat
ened with jailing and separation from their 
two children if such an incident happened 
again . 

In the end, however, they were able to 
make the essential arrangements and on 
March 4, together with their daughter 
Elizabeth, 5, and their adopted Chinese son 
Richard, 18 months , they left Taiwan for 
Hong Kong and ultimately the United 
States. 

The Thornberrys still don't know what, 
precisely, were the "unfriendly actions" that 
the Nationalist Chinese government felt 
they had committed . Reflecting on their ex
periences during a visit to United Meth
odist Board of Missions offices in New York, 
Mr. Thornberry recalled : "We've done 
nothing different in the las t few months than 
we've done in the last five years." 

Their speculation, however, is that what 
they've done the last fi ve years in making 
friends with people with a wide variety of 
political beHefs was a large factor in pre-
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cipitating the government's move aga inst 
them. 

They also believe there is a relationship 
between their expulsion and the angry reac
tions of the ationalist China government 
to President ixon's so-called "two-China" 
policy suggested in his State of the World 
message of late February-just a few days 
before their ouster. 

111e action of the Nationalist government 
against the young missionary couple must 
be seen against the background of a highly 
volatile and complex poli tical situation. For 
22 years, some 2 million refugees from 
mainland China, under the leadership of 
Gen. Chiang Kai-shek, have exercised strict 
control over 12 million Taiwanese, whose 
island they took over when driven from the 
mainland by Communist forces. Discontent 
among the Taiwanese continues to grow, and 
the Nationalist government uses stem meas
ures to prevent the emergence of any effec
tive movement to alter or reform the gov
ernmen t. 

Martial law has been in force for some 
20 years and the constitution is suspended. 
The press is res tricted ; a person can be im
prisoned without trial fo r an indefinite 
period . Strikes, demonstrations and efforts 
to organize political parties are all capital 
offenses under the martial law. A ga thering 
of more than five persons is prohibited with
out police permiss ion . Police permission is 
also required to change one's residence. 

Living and working in this atmosphere, 
the Thornberrys made a conscious decision 

to learn as much as they could of all points 
of view-including those which were out
lawed. "If you are going to perform an ef
fective ministry, you have to understand the 
situation. You don' t understand the situation 
from talking just to the people the govern
ment wants you to talk to," Mr. Thornberry 
explained. They considered it a part of their 
responsibili ty as missionaries to learn to 
know both Taiwanese and mainland 
Chinese with varying poHtical views. But 
they were particularly careful not to engage 
the students with whom Mr. Thornberry 
worked in political discussions . "We made a 
conscious decision in this situation that 
when we made contact with people ex
pressing anti-government views that we 
would do it only with mature people who 
fully understood the implications of their 
actions." 

Given the rigorous opposition of the Na
tionalist Government to any kind of em
powerment fo r the Taiwanese, the friend
ships with persons holding such views 
"would certainly be grounds for being con
sidered unfriendly to the government of 
Taiwan," Mr. Thornberry explained . 

So why did they do it? Why did these 
missionaries, sent into the country to preach 
the Gospel, deliberately do things that they 
knew might possibly result in their expul
sion? The answer, as far the Thornberrys 
are concerned , lies in the Gospel itself. 
Those who see their actions merely as "mix
ing in politics" miss the point. 

Pointing to reconciliation as one of the 

COM MUTER SERVICES 

SYOSSET, N .Y .-The Rev. Malcolm Bertram, a United Church of Christ minister, de
livers his sermon aboard the Long Island Railroad's "Com muters Lenten Special." On three 
Tuesdays in Lent, the rear ·car of the 7:38 a.m ., Syosset to Jamaica train. has been con
verted into a sort of rolling church with Mr. Bertram, pastor of the Community church of 
Syosset, delivering sermons based on "the schi::.oplirenic world of the commuter." Th e ex
perimental service also includes prayers and hymn 5inging. 
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TROOPS ON GUARD 
DACCA, East Pakistan-Pakistani soldiers stand guard in the provincial capital city dttr

ing demonstrations by East Pakistanis. War-tom East Pakistan remained completely closed 
to all traffic, including relief supplies, as this issue of new/ WORLD OUTLOOK went to press. 
Virtually no infomiation is available on the situation and needs in the country, according 
to James MacCracken, head of Church World Service . "We simply know that the situation 
is bad, very bad," Mr. MacCracken said. The large t denominational body in East Pakistan 
-is a branch of the Anglican communion. United Methodists, Presbyterians and most Amer
ican church bodies do not have work in this country. 

mandates of the Gospel, Mrs. Thornberry 
said: "We don't think the church has to be 
involved in politics as a principle. But what 
do you do in a place like Taiwan? What 
does it mean to try to reconcile two groups 
of peoP,le when one of them has all the 
power? 

"'vVe felt it was important to be in contact 
with both sides," her husband added, "but 
we think it is also the task of the church 
to identify with those people who have no 
voice"-in this case, the Taiwanese who are 
the unwilling ho ts of the ationalist forces 
from the mainland . 

He took pains to point out that their ac
tions were informed by theological ra ther 
than political judgments. "It was done with 
the clear recognition that if a Taiwanese 
government comes to power at the expense 
of the ationalists from the mainland, the 
church would then become concerned with 
the mainland minority. The church, Mrs. 
Thornberry added "must have a continuing 
concern with justice." 

There are places in the world today 
where a Christian concern with justice and 
reconci liation is not looked on with favor 
by governments in power. As a Christian 
missionary in such a situation, Mrs. Thorn
berry explained , "It makes sense to do what 
you can and be as cautious as you can." 
Sometimes, as in the case of the Thornberrys 
and more than a score of missionaries of 
several denominations in South Africa in 
recent weeks, the ministry of such persons 
comes unfavorably to the attention of the 

governments concerned and swift moves are 
taken aga inst them. 

It is a situation not without precedent in 
the ew Testament. 

Marjorie Hyer 
(Special to new/WORLD OUTLOOK ) 

CONSCIENTIOUS OBJECTION 
IS A CONCERN FOR CHURCH 

Conscientious objection to the draft is a 
matter about which all church men and 
women should be giving serious thought. 

For some church members, including 
United Methodists , the ve1y term "C.O." 
may immediately conjure up images of a 
cowardly Casper Milquetoas t, of a long
haired , pot-smoking individual , or a smart
aleck type who believes he can evade mili
tary service. 

"Why should these C.O.'s be granted 
privi leges when my son was drafted and 
went to Vietnam?" a church member may 
ask. "Why should anybod y be treated differ
ently?" 

These people may be like those in a 
Georgia United Methodist Church who put 
extreme pressure on a young C.O. who was 
teaching in the church Sunday school, when 
they discovered his draft status. He was a 
US-2, doing alternate service under the 
United 1ethodist Board of Missions. 

At a recent Washington, D.C., gathering 
of C.O.'s who serve under United Method
ist Voluntary Service, the wife of one of 
them said, "We'd never be able to do our 
work in that mountain community if the 

AROUND-THE-WORLD TOUR 
22nd Annual WORLD TOUR. Complete sight
seeing . Confere nces with Heads of State, 
ambassadors, editors, mi ssionaries . 13 exotic 
countries-see the HOLY LAND, Hawa ii, For
moso, Japan, Hong Kong , Ph ilippines, Thailand , 
Indio, Nepal, Greece, Yugoslavia, Hungary, and 
Czeckoslovok io, etc. Optional return via 
RUSSIA. July S departure. 6 wonderful weeks. 
Write for brochure. 

BRYAN W ORLD TOURS 
1880- D Cage Boulevard, Topeka , Kansas 66604 

people knew my husband was a C.O." 
And yet, the war in Southeast Asia con

tinues to escalate. Laos is invaded . Ameri
can ground troops supposedly are not in
volved in the invasion , but many say the 
South Vietnamese would not have been able 
to make any inroads at all without U.S. air 
support. Villages continue to be bombed. 
There promises to be much more bombing 
and bloodshed before the end of our phased 
withdrawal. 

An increasingly larger number of Ameri
cans have become disill usioned with the war 
and the morale of the mili tary itself is being 
affected . There are many reports of drug 
problems, discipline and racial conflicts. 

The number of young men applying for 
conscientious objector status has increased 
dramatically in recent mon ths. Out of about 
57,000 applicants in the las t five months of 
J 970, 18,700 received C.O. classification . In 
part, the increase is due to the Supreme 
Court's decis ion that philosophic grounds as 
well as religious are permissible for con
scientious object ion. The effect of the re
cent Supreme Court decision in denying 
draft exemptions to objectors to particular 
wars remains to be seen. 

The United Methodist Service Program 
fo r Religious Objectors has been approved 
by the Selective Service as an employer of 
C.O.'s to do alternative service for two 
years. C.O.'s work in many church-spon
sored projects, but the increase in alternate 
service applicants is creating a job shortage 
among United Methodist agencies. 

Just last week a C.O. job info1mation ser
v·ce for the whole church was es tablished, 
to be operated by the Department of Volun
tary Services in the National Division of the 
Board of Missions. This clearinghouse 
seeks to open up job opportunities through
out the church by matching skills between 
job openings and C.O. applicants. Informa
tion on openings will be referred to the 
C.O., who will take act ion from there. It's 
hoped that the clearinghouse will provide 
a quick-moving service both for agencies 
and young men . It is hoped that United 
Methodist Church members will assis t in 
helping C.O.'s fu lfill their obligations to 
their country and to thei r conscience. 

The United 1ethodist Task F orce on 
Draft Counseling believes it is the church's 
obligation to help serve these young men 
who, a decade ago, may have been acquir
ing in Sunday school the foundation for the 
beliefs which they are putting into practice 
today. 
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But, even though with one voice church 
members may teach "Thou shall not kill" in 

unday school , in another voice they revile 
young men who are sincerely tryin g to live 
up to that commandment. 

Church members who castigate the C.O. 
position and put up blocks against their 
service may do well to remember the Beati
tudes : "Blessed are you when men revile 
you and persecute you and utter all kinds 
of evil against you falsely on my account. 
Rejoice and be glad for your reward is great 
in heaven , for so men persecuted the 
prophets who were before you." (Matt. 
5 : 11, Revised Standard Version ). 

-Connie Myer (UMI ) 

NEW YORK'S PRESBYTERY 
NAMES ADVOCATE ATTORNEY 

The Presbytery of New York has named 
an "advocate attorney" to head its newly
crea ted Office of Justice. David Gilman will 
represent the Presbytery and "authenticate 
deserving cases of public protest , and un
cover root causes of social unrest." 

The 32-year-old attorney has been in the 
field of poverty law for five years, working 
with the Legal Aid Society and the E as t 
Harlem Protes tant Parish. 

The Office of Justice, advised by various 
"task forces" will concern itself with "com
munity problems,'' Mr. Gilman says. "And 
the fie ld is wide open,'' he adds. "Pollution, 
garbage pick-up, police relations, weUare 
reforms, revenue sharing-almost anything 
could concern our group." 

Asked if his job with the Presbytery is 
one that could be labeled "controversial ," he 
responded , "if it isn't, then I'm not doing my 
job. 

"But we would hope that our effo rts 
would not lead to polarization of church 
people, although some of that is inevitable 
with any new program. We want to build 
coalitions of people around their own in
teres ts, and I'm convinced that ge tting peo
ple together leads to depolarization." 

Mr. Gilman is a graduate of New York 
University and Brooklyn Law School. He 
says that his efforts are proof that the 
Church wants to step into "the gap created 
when the federal government began to de
em phasize some people-oriented programs ." 

The Office of Justice has already been 
granted permission to appear as a friend of 
the court in a case pending against General 
Motors regarding the pollution of the Hud
son River. 

According to the Rev. William Glenesk, 
pastor of the Spencer Memorial Presbyterian 
church in Brooklyn Heights and chairman 
of the Task Force fo r Justice, Mr. Gilman 
was selected after a year of searching and 
interviewing nearly 60 lawyers. 

"We looked for a man wi th a genuine 
social passion to defend the cause of the 
oppressed, the poor, the aged, the ill-housed, 
the minorities and the people who are get
ting the short end of society's stick, said 
Mr. Glenesk. 

(RNS ) 
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Women in desperation 
turn to the ultimate source of 
s trength. Jeannette Struchen's 
WHAT DO I DO NOW, LORD? 
is a series of prayerful conversa
tions with God about li fe 's crises : 
a son on drugs , a dread disease, 
a pregnancy in middle age, a 
siege of lonel iness. Here are 
compassionate, percept ive in
sights for meditation, discussion 
and courage to face whatever 
problems life may bring. $3.50 
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Fleming H. Revell Company 

Old Tappan, N.J . 07675 

THE ST. MARK PHANTOM : 
WINE, BREAD AND STEAK 

Packages containing a bottle of wine, a 
loaf of bread and a thick steak have been 
left on the doorsteps of 40 members of St. 
Mark's Episcopal Church in Foxboro, 
Massachusetts and have provided the town 
with a mys tery that so fa r defies explana
tion. 

Someone, it seems, tiptoes in the dark of 
night up to the houses of the parishioners, 
leaves the food and drink and disappears 
into the darkness. 

There is always a note left with the food , 
written on red paper, which reads: "With 
love from the St. Mark's phantom." 

The pas tor of St. Mark's, the Rev. Walter 
Sobol, whose family has been included 
among the wondering recipients, doesn't 
pretend to know the answer of the meaning 
of the generous ges ture by the "phantom of 
Foxboro." 

Mr. Sobol says, "It is a joyful thjng and 
we can use that these days." He hopes the 
phantom continues his good work until 
everybody in the parish has been visited. 
He also believes the mysterious donor will 
soon run out of money to buy wine, bread 
and steak. 

On town meeting night, the busiest for 
the "phantom," five fami lies were "visited,'' 
they returned home to find the gifts. Always 
the doorbell is rung and the benefacto r dis
appears before the occupants can answer. 

RELIGIOUS LEADERS FAST 
IN ANTI -WAR VIGIL 

(RNS ) 

To express their "concern for tlie country 
and its leaders," their "weariness that the 
fighting has no end," and their "bitterness of 
heart that the killing goes on,'' six national 
and regional religious leaders held a one- • 
week interfaith vigil and fas t in front of the 
White House on Pennsylvania Avenue. 

The group included members of the Prot
es tant, Roman Catholic, and Jewish faiths. 
They said their vigil and fas t would continue 
until the morning of Holy Saturday, the day 
befo re Easter, "to acknowledge our com
plicity in the savage war that is daily being 
fought in our name in Southeast Asia ." 

Members of the group were Brother 
Daniel Burke, S.F .C. , President of LaSalle 
College, Philadelphia ; Dr. Stephen Cary, 
Vice President, Haverford (Pa.) College; 
the Rt . Rev. Robert L. DeWitt of Philadel
phia, Episcopal Bishop of Pennsylvania; 

your family will find practical 
help in understanding each 
other and in the growth of 
their relationships with God. 

The famous author, Virginia 
law, shows how the family 
can turn ordinary events of 

daily life into worshipful ex· 
periences. 72 pages, 5" x 7" , 
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Rabbi Eugene Lipman, President, Washing
ton ( D. . ) Board of Rabbis; Dr. Dudley 
Ward of Washington , D.C., general secre
tary of the United :t.le thodist Board of 

hristian Social Concerns; and William P. 
Thompson of Philadelphia, Stated Clerk 
(chief executive officer) of the United Pres
byterian General Assembly. 

Dr. Ward joined the group for the first 
two days of the six-day fast to represent 
the Rt. Rev. James Armstrong, United Meth
odist Bishop of South Dakota, who joined 
the group on Apri l 6. 

The group of six arrived at Pennsylvania 
Avenue at 6 p.m. Sunday and-in the 
presence of members of their respective 
faiths in the Washington, D .C. area-said 
a prayer for peace. They then read a joint 
statement announcing the Interfaith Vigil 
and Fast and explaining their concern for 
the urgent establishment of peace in Viet
nam. 

The statement declares, "we know there 
is no painless way out, but we doubt that 
more killing now will lead to less killing later. 
We have already traveled for too long the 
road of slaughter and bombing and invasion , 
and it has brought neither honor nor peace." 

Pointing out that the Vietnamization of 
the war '\viii change nothing," the state
ment urges a turn-about in the war; " ... a 
new beginning" that speaks to the longing 
of the Vietnamese people for peace." It 
urges acceptance of a representative leader
ship in Saigon and the fixing of a "date for 
total American military withdrawal from 
Vietnam." 

The statement says: "We pray that a new 
spirit may enter the heart of America, a 
spiri t generous enough to admit the wrong 
we have done to Asians, and large enough 
to commit us to fresh attack on the evi ls that 
plague us at home: prejudice, poverty, de
caying citie , pollution, disordered prior
ities . 

Saying that they are praying for strength 
to hope, the group's statement declares, "All 
of us , personally, share responsibility for 
these wrongs, and because of them, it is 
easy to despair." 

Both Christians and Jews in the group, 
the statement points out, find there is "spe
cial appropriateness in attempting" the vigil 
and fast during Holy Week. Christian be
cause this is the •eason of Christ's passion 
and resurrection, "which we believe are the 
beginning of the hope of the spirit and the 
promise of the future;" Jews, because "it is 
the season of Passover, of the hope of de
liverance from enslavement to freedom." 

The statement concludes by urging that 
Holy Week "is a time to pray-for the Presi
dent, the Congress, the country, that we 
may end now, without further delay, this 
'vicked war. This is surely the first step into 
a future where hope can live." 

The group stayed on Pennsylvania Ave
nue until about 7 p .m. when the six religious 
leaders went to the Florida Avenue Friends 
Meeting House where they stayed until 
Saturday morning, April 10. 

RELIGIOUS PUBLICATIONS ISSUE 
JOINT DEMAND FOR END OF WAR 

A Holy Week editorial published jointly 
by four national religious journals accuses 
the nited States of "repeating the cruci
fixion of Christ" by its policies in Southeast 
Asia. TI1e editorial ca lls on American Chris
tians to unite with others in "effective ac
tions that will finall y shut down the ma
chinery of this war." 

hrist was put to death 'by soldiers of 
an imperial army in a conquered land, under 
a ruler who enforced distorted law and 
maintained an oppressive order," the edi
torial says, and goes on to suggest that the 

.S. is re-enacting the role of imperial Rome 
agains t the peoples of Indochina. 

The editorial, which is enti tled "A Call 
to Penitence and Action," states that "Holy 
Week has long been a time for Christian 
self-assessment and renewal" and calls upon 
"fellow Christians to make this Holy Week 
a season of penitence and commitment." 

The publications are the Christian 
Century, Chicago, Christianity and Crisis 
and Commonweal, both of New York, and 
the National Catholic Reporter, Kansas City. 
The first two are ecumenical Protestant 
journals. The others are published by Cath
olic laymen. This editorial marks the first 
time these journals have ever joined in 
common publication . Such a joint declara
tion is unique in religious journalism in this 
country and indeed in American journalism 
in general. 

Asserting that young men have borne 
too much of the burden of challenging 
American policy, the editorial says : "It is 
time for the rest of us to give our hearts 
and voices to an accusation that even a pur
posefully deaf government will hear." 

U.S. leaders are specifically accused of: 
-Taking "the leading role" in killing and 

wounding thousands of civilians in South 
Vietnam, "perhaps a third of whom have 
been chi ldren under 13," and of turning 
"some five million people" into refugees ; 

-"Laying waste an agrarian land" 
through mass bombing and "poisoning much 
of the earth" with defoliants ; 

-Sustaining a Saigon government "that 
oppresses its own people and imprisons its 
political opponents both before and after 
'free' elections"; 

-"Robbing the poor, the oppressed, 
minorities, the cities and the schools to pay 
the costs of destruction"; 

-In sum, of ignoring the "almost in
calculable human suffering" which has re
sulted from "a total lack of proportion be
tween ends sought and means used" in 
Vietnam. 

Both the Johnson and Nixon administra
tions have destroyed government credibility 
by "gulling the public" about the war, the 
editorial charges, and adds that both Presi
dents have been guilty of "vain chauvinism" 
for their "rhetoric about a nation that must 
not lose its first war." 

The four journals accuse the Nixon ad
ministration of a "cruel deception" for its 
claim to b11 winding down the war through 
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troop withdrawals, "while shifting the death 
and bloodshed to other peoples, caring only 
for American casualties, uprooting Asians in 
the path of American policy, proclaiming 
that air power will know no limitations ex
cept the final restraint of avoiding nuclear 
bombing." 

Anticipating a charge of isolationism, the 
editorial says that "those agents of power 
who piously preach against isolation" are 
"themselves isolating this nation from the 
moral judgment of the community of na
tions." The kind of isolationism to be feared , 
it says, is "America's thro\ving its weight 
around in the world , seeking to determine 
t e world 's destiny without its invitation or 
consent." 

The editorial calls on American Christians 
to make Holy Week a "season of penitence 
and commitment" by telling Congress "that 
we have had enough of military ferocity 
and moral cynicism, that the days of pseudo
bargaining have extended too long, that it is 
time to get out of Southeast Asia." 

In getting out, the editorial argues, the 
U.S. should do what it can to repair the 
damage it has done, but should not be 
concerned to "sustain unreal and impossible 
'commitments' " or to "protect our injured 
vanity." 

Referring to forthcoming "actions , demon
strations and rall ies for peace," the journals 
urge their readers to "endorse and par
ticipate" in them, so that "they may be 
neither wrecked by the violent nor muted 
by the complacent." Quoting a sermon by 
the Rev. Daniel Berrigan, S.J., imprisoned 
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anti-war activist, it says that peace will not 
be won without "serious and constant sacri
ficial and courageous action on the part of 
a large number of good men and women." 

DELTA MINISTRY TROUBLED 
BY DISSENSION, CUTBACKS 

Long-standing differences between cer
tain staff of the Delta Ministry and its di
rectors climaxed in a series of dismissals and 
resignations in March which whittled the 
size of the staff from 14 to four, plus a sec
re tary. 

Two special meetings at which the ag
grieved parties voiced their charges against 
the Delta Ministry's leadership fa iled to pro
duce a solution which satisfied angry staff 
members . But members of DM's board of 
directors are confident that its statewide 
programs "will go on" and that the civil 
rights agency has "the bes t people fo r the 
job at this important juncture ." 

The immediate cause of the dispute was 
director Owen Brooks's firin g of Mrs. Sarah 
Johnson, secretary in the Greenville office of 
the Delta Ministry, for "acts of insubordina
tion." Mrs. Johnson appealed to Dr. Jon 
Reiger, associate general secretary of the 
Division of Christian Life and Mission 
(DCLM ) of the National Council of 
Churches, the sponsoring agency, for a hear
ing. Seven staff members wrote le tters sup
porting Mrs. Johnson's reques t. Dr. Regier 
denied Mrs. Johnson's reques t and upheld 
Mr. Brooks's action. 

Next, Mr. Brooks dismissed five of the 
staff members who had supported Mrs. 
Johnson's reques t, citing a 57% cut in DM's 

.budget by the National Council of Churches 
as the reason . Jean Philips, also a secretary 
in the Greenville office, resigned in protest 
against Mrs. Johnson's dismissal. 

Ten dissenting staff members, calling 
themselves the Concerned Staff of the Delta 
Ministry, asked for a hearing on the situa
tion. In a telegram they sent to 20 "friends" 
of DM, they said that "the purpose of pro
moting justice, love and equality for the 
liberation of the poor has been lost." The 
group, whose chairman was Jake Ayers, 
charged Owen Brooks with alienating po
tential allies, stifling indigenous leadership, 
impairing the effectiveness of the program, 
and creating "a constant aura of tension, 
criticism and exploitation." 

When a meeting March 5 in Greenville 
failed to resolve the situation, the crisis was 
laid before the Delta Ministry Commission 
at a special meeting March 30-31 in Green
ville. 

1 Although it found Owen Brooks "delin
quent in some aspects of his administration" 
and urged him to be "more sensitive to staff 
inter-relationships," the Commission recom
mended the continuation of Mr. Brooks and 
his associate, the Rev. Harry Bowie. 

The Commission found that both DCLM 
and the Delta Ministry administration had 
"improperly terminated Mrs. Sarah Johnson" 
and urged her re-instatement pending a 
prompt hearing. 

Another recommendation reflected the 
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TURNING ON FOR JESUS 
LOS ANGELES-Youthful members of an informal Christian group called "Children 

of God" sing before sitting down to lunch at their headquarters building in the skid row 
section of Los Angeles. 

Groups such as this are part of a new fundamentalist religious movement that is spread
ing through the youth culture of California and is beginning to crop up in other states. 
Calling themselves "Children of God," "Jesus people" or "Jesus freaks," the young people's 
religion is of the revivalist, foot-stomping, Bible-toting variety . They take to the streets 
and beaches of California, attempting to convert everyone they come across to their stern 
version of Christianity. 

Although they dress in the style of the counter culture and many live in communes and 
play in rock bands, the Jesus people have re;ected the drugs and mysticism of the 1960s 
and are focusing on one man-Jesus. 

Commission's concern with its relation to 
the National Council of Churches and its 
out-of-s tate makeup. The Commission 
called for its own restructure by crea tion of 
"an independent Board of Directors com
posed of a majority of state representatives 
plus denominational representatives" which 
would be "related" to the NCC. The DM 
offi ce may be moved from Greenville. 

"The Delta Ministry has done an out
standing job these past seven years in spite 
of great difficulty within and without," the 
Commission said in a memorandum issued 
to the executive committee, DCLM. "There 
has been a tremendous amount accom
plished in this short time. 

"We are concerned that this creative 
ministry continue as strong a program as is 
possible, continuing the development of 
Freedom Village, Delta Foundation, and the 
supportive role played to people and agen
cies th roughout the state." 

The Commission blamed the DM's two 
thirds cut in funds (which was necessitated 
by the NCC's loss of operating expenses) 
for "many of the problems in administration 
and personnel." 

As soon as they had heard the Commis
sion's report, three additional staff members 
resigned in protes t. Besides Mr. Brooks and 
Mr. Bowie, who are black, the only remain
in g staff members are Rims Barber, educa
tional consultan t, and Charles Horowitz, 
who works with poor whites in Jackson . The 
latter two men are white. None of the pro
gram staff are Mississippians. 

NCC RELEASES REPORT 
ON TORTURE IN BRAZIL 

Eyewitness accoun ts of the "savage mur
der" of a political prisoner in Recife, Brazil , 
are contained in a letter from seven young 

inmates received in New York by the Na
tional Council of Churches. 

The letter named "torturers and murders" 
in the Department of Political Order and 
Security ( DOPS ) at a prison north of 
Recife. It described the death of one Odijas 
Carvalho and the torture of Alberto Vicicios 
Mello do Nascimento, a young man trans
ferred from Sao Paulo. 

The letter was sent to Dr. William L. 
Wipfler, acting head of the NCC's Latin 
America Department by a missionary who 
vouched for its authenticity. 

The letter claimed that one "murderer" 
named "Miranda" was involved in the mur
der of Father Henrique Pereira Neto, a 
Recife priest and associate of Archbishop 
Helder Pessoa Camara, a leading critic of 
the military government headed by Gen
eral Garras tazu Medici. 

CHINA RECORDS PROJECT ASKS 
LETTERS OF OLD CHINA HANDS 

A large scale effort to collect and pre
serve the diaries, letters and records of Prot
es tant miss ionaries to China has been started 
by a library of Yale University. 

Called the "China Records Project," it is 
an attempt by the Yale Divinity Library to 
gather those records which "comprise the 
clearest and the most authentic witness of 
the Church in China," according to Li
brarian Raymond P. Morris . 

The China Records Project will be as
sociated with the Day Historical Library 
of Foreign Missions, es tablished in 1891 , 
and recognjzed as one of the two major 
collections in the world . Yale also has the 
John R. Mott Library, the Kenneth Scott 
Latourette Library, the archives of the 
Student Volunteer Movement, and the Stu
dent Division of the Y.M.C.A. 
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GIVE A BOOK 

FROM Here's a selection of ideal books for the 1971 graduate-any 
one could be that special gift you are looking for. A gift that 
could help answer the graduate's questions about God, 
friends, careers, or college that are a part of the challenge 
that tomorrow will bring. 

Order a book for all of your favorite graduates from Cokesbury today. 
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___ I DARE YOU ! by William H. Oanlorlh . 
Dares the reade r to explo re all the poss ibili11es 
toward realizi ng hi s potent ial. Author says, " You 
can be a bigger person than you are and I am go
ing to prove it to you." (" I Dare You " Com-
mi tlee) ........... .... .. ...... .. . ............ $1.50 
___ HELP! l 'M IN COLLEGE by R. G Gesch . 
Info rmal student-to-God talks that deal with the 
real probl ems of campus hie. (CN) . . ... ... .. $1 .95 
---50 HELP ME GOD: A CALENDAR OF 
QUICK PRAYERS FOR HALF-SKEPTICS by Geddes 
MacGregor. A book of praye rs designed to help 
very busy people who would class themselves as 
neither militant unbeli eve rs nor conventionally 
devout bel ievers. (OU) ........... ... .. ... ... $3.95 
___ TO BELIEVE IN MAN by Joseph Pinlauro 
and Sisler Mary Carita. Color, wonder, sensitivity, 
love flow through these pages of free verse and 

___ PRAYERS FOR YOUTH by Wall er 0 . Caverl. 
A helpful littl e co llection of prayers fo r young 
people. (AP) .. .. .. .. . .. .......... $1.50 
___ TH E STUDENT AT PRAYER compiled by 
H. 0 . Bollinger. Prayers prepared with co llege and 
un1 vers1ty students in mind . (U pper Room) .. $1.25 
___ REACH OUT: THE LIVING NEW TESTA
MENT. Illustrated editio n of Th e Living New Testa -
ment . (TY) ................. . .. ... ........ . . $2.95 
___ IN HIS STEPS by Charles M Sheldon . Un
forgettab le story of a grou p of Americans who 
pledged to apply Jesus' basic teaching to business 
and socia l act1vit1es_ (88) ..... . ........ .. ... $1.75 
------A DIARY OF PRIVATE PRAYER by john 
Baillie . Personal devo ti o ns whi ch compe l a deep 
searching of o ne's inne r life . (SC) .... , ...... $2.50 

Please send me the books indicated above . 

___ WHAT CA N I BELI EVE! by Walter L. Cook . 
A penetrating and live ly discussion of some of the 
basic issues of the Christia n fa ith . (AP) ...... $2.95 
___ YOUTH AT PRAYER compiled by Haro ld 
and Dorothy Ewing . Pocket book of praye rs ex
pressi ng the faith that you ng people of today 
possess. (U ppe r Room) . . ........... . . . ...... $1.25 
--AFTER TH E TASSEL IS MOVED by Louis 0 . 
Caldwell . A he lpful littl e book of guideli nes fo r 
high schoo l graduates. Gift boxed . (BK) . ..... $2.95 
COKESBURY QUALITY GIFT BIBLE. An att ractive, 
easy- to- read RSV Bible that makes an ideal gradua
tion gift . Boxed . 
___ C0 -2. Bl ack Sturdite , imitati o n leather. 
_ __ C0 -2R. Red Sturd ite, imilation leathe r. 
1-4 copies, $4 .50 ; 5 o r mo re copies, SJ.SO 

illustrations. (HA) ............ . ............ · .$3.95 O payment enclosed 
---FROM THE APPLE TO THE MOON by 

0 charge 0 o pe n an account 

Annie Vallotton . Portrays the story of man and hi s 
con linu ing sea rch fo r mea ning. (AP) . ... . ... $3.75 
---CAREERS FOR YOU (Revised Ed .) by Erma 
Ferrari . Practical help fo r high-school and college-

NAME 

age students facing decisions of choosi ng a career. ADDRESS 
(AP) ................. .... .... . ........ Paper, $1.75 
------ABUNDANT LIVING by E. Stanley )ones. 

(Please print o r type) 

Helps the reader advance in Christian faith and CITY 
experience. (AP) ...... . ....... .. ............ . $2.50 -------------------------------------
-----365 MEDITATIONS FOR TEEN-AGERS by 

I Walter L. Cook Relates the wo rds of Chdst to STATE ZIP 
r.. modern behavior and shows His presence 10 our 
~ daily lives. (AP) ........ . ..... . . ........ ..... $2.50 Pos tage extra. Add sa les tax where applicable . . ---- --- ------------------------ ---- ---------- ---------...---------.... -_ .. Order from tlte Colcesbury Regional Sertfic:e Center sertfing your area: 

1910 Main Street Fifth and Groce Streets 1661 North Northwest Hwy. 
Dallas, Texas 75221 Richmond, Vo. 23216 Pork Ridge, 111 . 60068 
1600 Queen Anne Rood 201 Eighth Avenue, South 85 McAllister Street 
Teaneck, N. J. 07666 Nashville, Tenn. 37202 Son Francisco, Calif. CJ.4102 

Sltop in person at tltese Colcesbury Stores: 
Atlanta • Baltimore • Birmingham • Boston • Chicago • <;incinnoti • Dallas 

Dayton • Detroit • Harrisburg • Houston • Konsos City • Los Angeles 
Nashville • New York • Pittsburgh • Richmond • San Francisco • Seattle 



Prayer(man), by Elimo Njau(Tanzania) SAM TAMASHIRO PHOTO 

Elimo Njau(n-jow ), a Chagga from Moshi in Tanzania, bases much of his work on an intense 
and personal religious belief. In his mid-thirties, he urges a revivification of African culture-painting, 

sculpture, drama, and dance. His dominant theme is that copying puts the God of Creation to sleep . 
Njau's sculpture and painting is restless and stirring with stark imagery. Njau founded and is pres
ently developing an African cultural art center at the Paa-ya-Paa Art Gallery in Nairobi, Kenya . 


