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MAKE A CONCRETE SLAB A SPRINGBOARD OF HOPE 
You're just beginning to rise when you reach the 

roof in Hong Kong. Scores of youngsters are learning 
this as they climb to classes each day. A promising 
future in any country demands an education. 

A concrete slab has become a springboard of hope. 
For many primary schools are located on the rooftops 
of massive apartment buildings that cover the hills. 

Three times a day almost a million children swarm 
out of the homes of Hong Kong. As fast as some finish 
morning session, others arrive for afternoon classes. 
Still others go to evening schools. There never seems 
to be enough space to care for them all. 

It may not be ideal, but a flat roof top is often the 
only place to learn. Facing a staggering growth from 
600,000 people in 1945 to over four million now, Hong 
Kong's government has erected massive 7-story build
ings housing 3,500 each. And the 30' x 250' roofs are 
often the only vacant space left. 

These children have climbed physically from slums 
and harbor junks. Help them to climb mentally. None 
of Hong's Kong's schools are free and many children 
need our help. Scholarships at United Methodist roof
top schools are $120 a year or just $10 a month. 

Make a concrete slab a springboard of hope. Desig
nate your gift PROJECT OF THE MONTH-ROOFTOP 
SCHOOL SCHOLARSHIPS, HONG KONG. Send it to: 

Treasurer, United M ethodist Board of Missions 

475 Riverside Drive, New York, New York 10027 

Project of the Month features child-care programs 
from around the world. For other Advance Special sug
gestions, write to: 

Advance Office 
The United Methodist Board of Missions 
475 Riverside Drive, New York, New York 10027 



THliS MONTH 

Christians who have an idea they can 
neatly divide the world into Communist 
and "free world" will find little to support 
tl1eir argument in the current situation in 
embattled Czechoslovakia. There, according 
to United Methodist Vilem Schneeberger, 
the Church is learning to distinguish "social
ism from socialism" by giving its support to 
the Czechoslovakian Communists who best 
represent the aspirations of the people as a 
whole. It is just such a distinction between 
various forms of Communism-from the 
totally repressive to the participatory demo
cratic-that we who support the Church in 
Czechoslovakia must learn to make as well. 

Mr. A. C. Forrest, a distinguished Cana
dian journalist and churchman who has done 
much this past year to enlighten Americans 
on the plight of Palestinian refugees, won
ders if Rhodesia is as bad as its image in 
the world-and decides that it is really 
worse. 

In an article that will be of special in
terest to many long-time WoRLD OUTLOOK 
readers, Miss McConnell, a former editor, 
returns to the Bedford-Stuyvesant streets of 
her childhood. The change is startling, she 
says, but not distressing, because the people 
there are "settlers" just as her family was 
years ago. And settlers are people of vigor. 

Few people are in tl1e position to view 
the total missionary picture overseas as is 
Dr. Eugene Stockwell. His overview of the 
hopes and hangups of fourteen hundred 
United Methodist missionaries is candid, 
balanced, and free of the customary fluff 
and nonsense. generally. associated with this 
topic. 

Miss Vandervelde, in her customary per
sonal style, writes of the growing number 
of Methodists in micronesia. 

As this month American astronauts plant 
the Stars-and-Stripes on the Moon's Sea of 
Tranquility (a motion to include the United 
Nations flag in the historic trip was, regret
tably, defeated in Congress) the scandal of 
hunger and poverty not only persists but 
grows in the world's most advanced tech
nological nation. Al Clayton and Robert 
Coles have visited and photographed num
erous Americans who are still hungry today. 

In contrast, Switzerland, which has vir
tually eliminated poverty within its borders, 
is the setting for a Christian retreat center. 
We thought the picture story was especially 
appropriate for the hot month of July. 
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LATIN AMERICAN LIBERATION 
Implicit in the process of liberation is sepa

ration from the cultural and cc:onomic domi
nation of the United States. Latins, and this 
extends beyond Chileans, feel that if they must 
lose United States aid to free themselves for 
their own development, the price of freedom 
will be paid. They envision a time when Ameri
can dollars will not be held out to governments 
who oppose the needs of the people; a time 
when credits extended for agricultural and 
industrial development will not get stopped in 
the hands of the government and the oligarchy; 
when the latifundistas (large landowners) are 
not the only recipients of credit extended by 
the national bank; when the products of Chile, 
from its copper to its apples, can be sold at n 
profit in a free world market, without discounts 
to Uncle Sam ... The signs reading "Yanqui go 
home" signify more than children rebelling 
against parents-they represent a deep-felt 
desire of Chileans to BE Chilean, not sccond
rate copies of North Americans. These signs, 
to be found throughout Latin America, repre
sent a cry to be free of foreign structures that 
arc blind to the Chilean cultural reality. Latin 
Americans wish that North Americans could 
know that there is no hatred, no disrespect in
tended in their desire for liberation; that 
there need be no threat to internal security, 
as the State Department labels nil moves to
ward independence. That the determination 
to be economically independent also means 
they are not seeking a new master: that there 
is no danger that Soviet Russia will fill the 
gap left by a lessening of American presence. 
Nationalism and independence mean a sepa
ration from all external control. And that is 
the goal of conscious Latin Americans, be they 
Peruvian, Cuban, Brazilian or Chilean. 

SHIRLEY DARWIN, 

Missionary to Chile 

U.S.-JAPANESE SECURITY TREATY 
As many of you know, the United States

J apanese Security Treaty comes up for possible 
review in 19i0, and students here are bracing 
for a huge struggle to see that the treaty is 
revised or cancelled. The basic feeling, shared 
by both the Left and part of the Right, is 
that Japan must now begin to develop an in
dependent foreign policy more in keeping 
with its peace Constitution, that the security 
treaty binds its foreign policy to the United 
States and prevents it from becoming truly a 
neutral power. Indirect involvement in the 
Vietnamese War has brought home to much 
of the Japanese public how vulnerable Japan 
is to decisions made in \Vashington, and they 
are hoping that some basic restrictions on the 
use of United States bases in Japan can at 
least be incorporated into a revised treaty. 
The government in power now is quite con
tent to let the treaty go on indefinitely, since 
it postpones the difficult decisions about J a
pan's own defense capabilities, and allows fiscal 
resources to be devoted to the fantastic eco
nomic growth which is taking place. The 
Japan Student YMCA is now working on a 
project to try to express the feelings of the 
Japanese public to the United States through 
a team of students to be sent to the States in the 
spring of 19i0. 

PHARIS AND JANE HARVEY, 

1Iissionaries to Japan 

PUBLIC HEAL TH IN CONGO 
Here in Wcmbo Nyama District, my public 

health student and I have been able to get 
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an immunization program going, with the par
ents exchanging rice, millet, and other goods 
for the three DPT (diphtheria, whooping 
cough and tetanus) shots. On the station we 
arc experimenting with a porridge made of 
rice and soy bean flour for undernourished 
children, following the extensive work done 
in the Luluabourg area by the Catholics and 
the World Health Organization. There is noth
ing in the world cuter than a breast-fed African 
baby, but after six months of age the nutrition 
falls behind, and the second year, the wean
ing period, is very dangerous. The Atetela are 
in general well nourished in comparison with 
people of other regions, but we do get a num
ber of troublesome cases of malnutrition at 
the hospital, especially where there is a family 
problem, such as a mother abandoned by her 
husband. 

DOl10THY n. GILDERT, 

Missionary to Congo 

INTERNATIONAL TEAM IN BOLIVIA 
Into this new world I plunged, accompanied 

by three other North Americans-young peo
ple, one half of an international team. \Vith 
four Bolivian partners we intend to live and 
work together as a Christian community-an 
exciting idea reflecting the spirit of the vcry
much-alive Bolivian Methodist Church . . . 
San Pedro is the name of my colony, my home 
for the next few years, to be shared with ... 
a dynamic 23-ycar-old Catholic nurse from La 
Paz, Bolivia's capital ... 

As our truck enters the nine-month-old vil
lage in a cloud of dust, with the sun beating 
ferociously down on us, we are grateful once 
again that it hasn't rained and the road is 
passable. As we climb down we are met by the 
children-many with wispy hair and swollen 
stomachs-marks of the widespread malnu
trition. They are plnying in the streets be
cause the government still hasn't sent them 
a teacher, and the newly constructed school
house remains empty. We bring a small pres
ent to Isabel, a dark beauty of two years 
whose dresses won't fit over her own ex
tended belly. Hers is one of four evangelical 
families living here, and when we frequently 
hold small worship services in her house, 
her mother prays that in some way she can 
work hard enough, not only to feed her chil
dren, but also to provide an education for 
Isabel and her three brothers. 

This family is unique, for with 90 percent 
of San Pedro illiterate, most parents have small 
hopes for their children's schooling end cannot 
understand the future importance of one, 
when every peso is needed for buying food
today. Thus, boys and girls, from their earliest 
years, are bound to their family responsibilities 
until they marry. 

Just as we team members are searching for 
ways to help them, these colonists are search
ing for a better life among the palms and rice 
fields of central Bolivia. Leaving their homes, 
they have come from all parts of the country 
to begin again-amidst the heat, tropical 
diseases, mosquitoes and uncertainty of a new 
land. With God's help, we are beginning to
gether to try to fulfill the hopes they have 
for their lives, their communities and their 
country. 

l\!ARY SAYl1E, 

Missionary to Bolivia 

HOPELESSNESS IN VIETNAM 
I am now on the downhill stretch of my 

three years here in Vietnam with less than six 
months until I leave. During these three years 
I, along with tl1e people of Vietnam, have 
been waiting and hoping that peace would 
soon be here. How I have hoped that I would 

be here to see peace come .. And yet these 
people are not allowed to think of peace. A 
few weeks ago on a beautiful Saturday morn
ing, I followed tl1e crowds passing by the 
hospital as they made their way up to tlie top 
of tl1e nearby point. From tl1ere we watched 
the Vietnamese Air Force present an air show. 
The hill was covered with people who had 
come to watch these "steel birds of destruc
tion" sweep down out of the sl-y to drop 
small powerful eggs of fire tliat kill anything 
in tl1eir path. I left before the show was over, 
depressed and crying for the children standing 
there watching and being taught to consider 
tl1ese steel birds as wonderful creations which 
save tl1em from tl1eir enemies. 

How can these people learn to love when 
tl1ey are encouraged to praise and admire 
such acts of destruction? Where are those 
who would speak to this land about love and 
understanding? Those people who dare to 
speak out for peace, who dare to suggest that 
there might be a better way than hate and 
violence are considered suspect-possible ene
mies of the people. Even now there is a young 
Vietnamese poet and songwriter who is in 
prison because he dared to suggest finding a 
peaceful solution to this conflict. His songs 
touch tl1e heart, speaking of tl1e suffering and 
destruction of war. But tl1ose who would dare 
to be reconcilers always face being misunder
stood and mistrusted by those in positions of 
power. 

THA110N MCCONNELL, 

Vietnam Christian Service 

"AN IMPENETRABLE SHIELD" 
"We must get over our preoccupation with 

tactics"-from an editorial in tl1e May issue. 
You seem to support the wicked doctrine that 
the end justifies tl1e means; that one can, 
indeed, gather figs from thistles. 

Writing to you is an exercise in futility. 
Your wickedness is encased in an impenetrable 
shield of smug sanctimoniousness. There is 
much evidence to support the Mormon con
tention tliat the Christian Church died; that 
its higher echelons have been infiltrated-and 
are now controlled-by Satan. 

JOHN WESLEY CARROTHEl1S 

San Francisco, California 

"UN-AMERICAN ACTIVITIES" 
Communists have been active in the United 

States as long as I can remember but I never 
thought our church would be a willing tool 
for furthering un-American activities. 

Your March 1969 issue carries statements 
tliat were beyond my ability to ignore. The 
article by Mr. David Poling read like material I 
have seen in hippie magazines. According to 
him, anyone opposing this crude element of 
our society is confused and says we disen
chanted laymen have threatened boycott. I 
know of no better projects for the church 
tlian education and care for the sick, but ac
cording to Mr. Poling these are not a real mis
sion for tl1e church. 

Mr. Brewster has applied his talents in the 
same issue by attacking our Fascist police de
partment. I am sure tliat few organizations 
consisting of many tl1ousands of people are 
one hundred percent pure, police or otherwise, 
but when tliere is a planned attack by a 
bunch of living scum witl1 razor blades in 
tl1eir shoes and nails strapped to tl1eir knees 
to maim tlie police . . . and then to have 
uninformed intellectuals sit back and berate 
our police department for overreacting, in a 
supposedly Christian magazine, is taking tl1ings 
a little too far for me. 

FELIX v. DODD, member 
Main Street Methodist Church 
Emporia, Va. 

WORLD OUTLOOK 



i 
I 
I 

I 
l 
I 
i 

11 

:1 

B 0 'O K S 

THE DELTA MINISTRY, by Bruce Hil· 
ton. New York, 1969: Macmillan, 240 
pages, paper, $1.95. 

This is the highly readable story of the 
ministry begun in 1964 by the National 
Council of Churches to change the social, 
economic and political conditions of Blacks 
in Mississippi's Delta region. 

That ministry has been nothing if not 
controversial. On the back cover of the 
book are some of the more memorable 
kudos and criticisms. Theologian Harvey 
Cox says the Delta Ministry is "one evi
dence that God may not be as dead as some 
people think." Mississippi's fmmer Gover
nor John Bell Williams called it a bunch 
of "pinks, punks, and fellow travelers." 

In between those viewpoints is the 
anguish of several liberal ministers and the 
antagonism of certain bishops and other 
churchmen toward this new church-sup
ported civil rights group. It is difficult for 
the reader to imagine, for instance, the 
hostility that prevented local white 
churches and even the local Red Cross 
from coming to the aid of storm-wrecked 
Freedom City. And these are the same 
churches which generally give unstintingly 
when the same needs are presented abroad. 

But the views of the Establishment 
count for less in this book than the views 
and activities of the Mississippi Negroes 
themselves. Here is the story of Ben Brown. 
"a happy-go-lucky guy who stayed militant 
without letting it eat him up inside," who 
worked hard at voter registration right 
after getting out of high school, who got 
along well with children, and who was shot 
from behind by police. (The peculiar in· 
terpretation of "law and order" by Missis
sippi's finest is counterpoint in this book 
to the theme of DM's struggle for justice.) 
Here also are Dan Smith, the economic de
velopment director, Nash Basom, who 
worked in the poverty program, and 
Thelma Barnes, who had been a secretary 
to a Methodist bishop. As the ministry 
became more and more indigenous it drew 
in more black families who had never been 
"with the civil rights" before. Currently, 
the staff has twenty-eight blacks from Mis
sissippi, two from outside the state, and 
five whites. 

The accomplishments of the DM cannot 
really be measured in te1ms of voters reg
istered, stores picketed, communities 
organized, clergy maddened, etc. \Vlmt can 
be said is that DM "has brought hope to 
people who had no hope, it has identified 
with the poor in a unique way and made 
honest attempts to let them determine pol· 
icy, and it has enabled the poor to bring 
pressure for important change on state, 
local, and national agencies.'' 

Before he joined the Delta Ministry in 
its early stages, Mr. Hilton was for ten 
years editor of youth publications of the 
Evangelical United Brethren Church in 
Dayton, Ohio. That background served him 
well in writing this account, which is rea
sonably objective about the strengths and 
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weaknesses of the Delta Ministry. The book 
lacks an index, however, which would have 
improved it as a reference tool. 

The book is especially recommendcd as 
a source book in the study on Reconcilia
tion in a Broken World. 

C.E.B. 

BONHOEFFER: THE MAN AND HIS 
WORK by Rene Marie. New York 1968: 
Newman Press, 141 pages, $4.50 

THE LIFE AND DEATH OF DIETRICH 
BONHOEFFER by Mary Bosanquet. 
New York 1969: Harper and Row, 287 
pages, $5.95. 

These two studies of Bonhoeffer, both 
written by Europeans at approximately the 
same time, indicate the continuing interest 
in the martyred German theologian, and 
also the uneven quality of material being 
produced about him. 

Fr. Marie is one of the first Roman Cath
olics to write at any length on Bonhoeffer. 
His expressed intention is to serve as a 
supplement and corrective to those who 
have read only the Letters and Papers From 
Prison, and the interpretation of Bonhoeffer 
by Bishop Robinson in his controversial 
Honest to God. Mar!C approaches his po
lemical task by centering on Bonhoeffer's 
churchmanship, Christology, and ethics, re
lating the latter especially to the often 
quoted and equally misunderstood phrase, 
"Religionless Christianity." 

Marie shows how Bonhoeffer's church
manship (formulated early in his life) and 
his ethics (surviving in fragmented form 
from his last years in prison) are both 
traced to his doctrine of Christ as the cen
ter of all life. Thus, man's worship, his 
other acts of obedience, and his desire to 
be "a man for others," are based on his 
faithfulness as a disciple of Christ. The 
author points out the complexity of the 
issues raised by Bonhoeffer concerning the 
place and future of Christianity if one is 
to understand and exercise his freedom re
sponsibly in a world come of age. Marie 
wisely lets many of the questions remain 
unanswered, and urges his fellow theo
logians to do their homework in producing 
a viable way of life for our day based on 
the insights of Bonhoeffer. 

While BONHOEFFER: THE MAN 
AND HIS WORK has certain values, as in
dicated above, it does not really add any
thing that a serious student of Bonhoeffer 
could not have encountered earlier in the 
writings of John Godsey (THE THEOL
OGY OF DIETRICH BONHOEFFER) or 
Marie's fellow Roman Catholic, William 
Kuhns (IN PURSUIT OF DIETRICH 
BONHOEFFER). 

It was with some reluctance that I 
open•d Mary Bosanquet's book, fearing 
that the same ground would be covered 
once more, in a possible romanticized ver
sion of Bonhoeffer's life. I was wrong. It is 
a lucid biography, skillfully weaving the 
theological threads of Bonhoeffer's thought 
into the fabric of his life's struggle against 
the Nazi regime. She enables the reader to 
understand more clearly the political and 
cultural conditions dominant at each stage 

of his life, thus allowing the reader to see 
Bonhoeffer's thought in a fuller perspec
tive. Her accuracy is commended by Sabine 
Leibholz-Bonhoeffer, Dietrich's twin sister, 
who wrote the foreword to the book. 

Miss Bosanquet uses Bonhoeffer's poem 
"Stages on the Way to Freedom" as an 
effective connective between the various 
chapters of his life, starting with discipline 
and progressing through action, suffering, 
and, finally, death. In each section she 
shows how Bonhoeffer came to grips with 
the political crises of the time, and how 
his theological growth was related to this 
encounter with these historical events. Miss 
Bosanquet has the rare gift of selecting ma
terial, both from Bonhoeffer and others, 
that best etches issues in a way that they 
can be easily grasped by the contemporary 
reader. Her description of the events lead
ing up to Bonhoeffer's imprisonment are 
put in careful sequence, including the plot 
on Hitler's life, which she relates to the 
central and tragic role of Chamberlain's 
sell-out at Munich. 

Bonhoeffer's spiritual progress in the 
prison years leading up to his death takes 
on new meaning as the author describes 
his "secret discipline" and how he sought 
to answer tl1e question, "How can God be 
seen as the centre of a world which has 
ceased to be religious?" One minor criti
cism: The book would have been streng
thened if Miss Bosanquet could have de
veloped more fully her remarks in the Post
script on the problem of balancing what 
Bonhoeffer said early in his life with the 
thoughts he expressed in his last letters. 
Perhaps this will have to wait until the 
definitive biography by Eberhard Bethge, 
which is currently being translated from the 
German. In the meantime, this biography 
by Miss Bosanquet is the best introduction 
to the general tenor of Bonhoeffer's thought 
and life for one who wants to know not only 
what he thought, but-above all-how he 
lived and died. 

vVILLIAl\I B. GoULo 

Dr. Gould is Professor and Chairman of 
the Department of Religious Studies, Brad
ley University, and author of The Worldly 
Christian: Bonhoeffer on Discipleship, pub
lished in 1967 by Fortress Press. 

DETROIT INDUSTRIAL MISSION, by 
Scott I. Paradise. New York, 1968: 
Harper and Row; 158 pages; $5.95. 

Scott I. Paradise was for seven years an 
indush·ial missioner in the Detroit Industrial 
!\'fission. This Mission is not an institutional 
church (as the name might suggest) but 
rather a church movement to bring together 
in consultation the workers and managers 
of indusb·y, and to discuss with them the 
relationship of Christianity and of the Chris
tian church to tl1e problems that face in
dustry and all industrial relations. Its deal
ings are in the nature of confrontation and 
communication with and among the leaders 
of unions, the workers and managers of in
dustries, the whole gamut of personnel
lawyers to moderators and advertising men 
-related to organizations of men on all in
dustrial levels-and the churches. 
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This yolume is the "personal narrative" of 
Mr. Paradise's experiences-his joys and dis
couragements, his successes and failures-as 
he endeavored to show Christ and his way 
as a li\ing and workable reality in the midst 
of Detroit's industiial tensions and prob
lems. The account is based on a diary which 
the author kept of his encounters with men 
in all walks of life. There are chapters on 
his confrontation with men in the fields of 
labor, of management, and of the church 
itself. In it all, he is particularly frank and 
honest. 

Perhaps it is this very honesty which gives 
the value to the book for all who are con
cerned with the application of the gospel 
("product of a rural civilization") to a great 
city, and especially to the modern age's in
dustrial city. Can the gospel be applied to 
the tensions, competitions, and struggles of 
industry? One gathers that there are many 
questions and qualifications in the mind of 
the writer before he could give a "yes" an
swer to the query. 

Perhaps this paragraph from the last 
chapter sums up the "findings" from r-.fr. 
Paradise's experience as well as many of his 
statements: 

"I am convinced that the Christian faith 
is facing a climate of opinion in industrial 
Arnelica which is far more inimical to it than 
the Church generally realizes. \Ve cannot 
face the truth. Our seminaries are really 
brainwashing institutions. For a man to ap
propriate the faith inwardly to a degree 
where he can build his life upon it, he has 
to isolate himself in a community with a 
special discipline, atmosphere, and style of 
life so as to make the velities of the faith 
seem credible. And then he generally buries 
himself in the institutional church, where he 
finds the maximum psychological support 
for his beliefs. From this sheltered vantage 
point he proclaims that Christ is Lord of all 
life and that Chiistianity speaks to all men 
in every area of their living. I wonder if his 
faith could flourish if he lived as a layman in 
the hurly-burly of a competitive secular in
stitution. Most of the la)men I know in this 
kind of situation preserve their faith by not 
expecting much from it. They do not de
mand that it relate significantly to their com
petitive weekday life and to society at large. 
And so they are not disappointed." 

W.W.R. 

NEW HYMNS FOR A NEW DAY, edited 
by A. H. van den Heuvel and Paul Abel. 
Geneva, Switzerland, 1967: Youth Depts. 
of "'orld Council of Churches and the 
World Council of Christian Education; 
80 pages, 44 hymns, 75 cents. 
Risk, the bulletin publication of the 

Youth Department of the 'World Council 
of Churches, and the World Council of Reli
gious Education, has issued a number en
titled "New Hymns for a New Day." It at
tempts to gather together some of the best 
new hymns, written and/or composed most
ly by young people. 

Quite rightfully the compilers say that 
this pamphlet is "a work book for the re
newal of singing." 

There are numbers here from the East 
Asia Chiistian Conference Hymnal, from 
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the Youth Department of the American 
Lutheran Church, from the Cooperative 
Hecreation Service, Inc., from Oekumen
ische Liederen, and some translations that 
should be considered when any denomina
tion or publisher is preparing a new hym
nal. Ilut there are some "ballads" and 
"carols" that would add little to our Chris
tian knowledge. 

Musically, some of these are highly rem
iniscent of the gospel songs of another day, 
and are strong on choruses. \V.W.R. 

EVOLUTIONARY PHILOSOPHIES AND 
CONTEMPORARY THEOLOGY, by 
Eric C. Rust. Philadelphia, 1969: West
minster Press, 256 pages, $6.50. 
The purpose of this book, by a professor 

at Southern Baptist Theological Seminary, 
Louisville, Kentucky, is to call the attention 
of Christians to the challenge of scientific, 
evolutionary and process thought in our 
age. Dr. Elie C. Rust, the author, states 
that Christian philosophizing must take note 
of the data provided by contemporary scien
tific investigation, including the. facts which 
underlie the evolutionary viewpoint. 

In order to speak to our world intelligibly, 
he affirms, theology must find a philosophi
cal bridge, a natural theology, or Christian 
philosophy which provides some point of 
contact ';:ith the preo,;cupations and atti
tudes of secular man. 

This is not to say that Christian meta
physics will surrender its basic presupposi
tions. 

More precisely, the author believes that 
as Christians we are looking for a natural 
theology that is Christian in intention and 
that may lead men to appraise Christian 
revelation and understand its systematic 
theological expression. Yet such natural the
ology must begin with our world of common 
ell.-perience rather than overtly, as does re
vealed theology with a special and singular 
divine disclosure. 

Natural theology as developed by Aquinas 
was grounded in the philosophy of Aristotle 
and made use of the cosmological and teleo
logical rational arguments to substantiate 
Christian faith. When Hume and Kant dis
closed the weaknesses of these rational argu
ments, this apologetic became outmoded. 

\Vhile natural theology in its rationalistic 
fmm cannot be restored, there are many 
philosophers and some theologians who have 
interpreted the evolutionary process as a 
basis for a Christian apologetic. The author 
gives special attention to the writings of Al
fred North 'Whitehead, Charles Hartshorne, 
John Il. Cobb, Jr., William Temple, and 
Pierre Teilhard de Chardin. Dr. Rust recog
nizes the contiibutions of each and criticizes 
certain features. 

Regarding Whitehead's philosophy, he 
sees these weaknesses: an uncertainty of 
personal identity for both man and God, no 
sense of immortality and the inadequacy of 
organism as a basis analogy. Among the 
positive aspects of Whitehead's thought he 
sees a God-concept near the biblical dis
closure of God's involvement in the world 
process. It is one of persuasion and not 
power. It is a living God, not the static per
fection of Greek thought. 

The options before a selious thinker as he 
looks at the major levels of reality are: mat
ter of materialism, organism or life, and per
son or spirit. The author suggests a syn
thesis: "Instead of speculating specifically 
along a panpsychic line ... it would seem 
more cautious to suggest that matter or 
energy has within it potentiality for the ulti
mate emergence of spirit, and to regard the 
organismic level with its increasing psychic 
aspect as the first manifest sign of the 
emergence of spirit." 

The author's conclusion is this: "One 
thing is certain: the emphasis in our time 
falls on process, on a dynamic understand
ing of our world. Static categories are fin
ished . . . our task as Chiistians is to seek 
what light evolutionary and process models 
may throw upon our theological understand
ing." 

Read this book and see if you reach the 
same conclusion. 

BONNEAU P. MURPHY 

Dr. Murphy is Assistant General Secretary 
for the Section of Church Extension of the 
National Division of the Board of Missions. 

THE HYMNBOOK OF THE AGES, by 
Paul Christopher \Varren. New York, 
1968: United Presbyterian Women; 64 
pages, 20 cents. 

This is a concise and helpful study guide 
to the Psalms, prepared by the minister of 
the Second Presbyterian Church of Balti
more, and intended for both individual and 
group use. Prepared for the women of the 
United Presbyterian Church, USA, it is 
nevertheless inspiring and stimulating for 
everyone interested in considering the 
Psalms as poetry, as devotional material, 
and as mature religious thought. For the 
teacher there are lesson outlines and points 
on logical presentation. There are ten les
sons, on chapters, each with suggested read
ings in the Psalms, and with discussion ques
tions. 

Chapters are entitled: Why the Psalms? 
Exploring the Psalter; God of all nature; 
Learning from the past; Psalms of confes
sion and forgiveness; Facing the problem of 
evil; Unlearning our hatreds; Songs we re
member; Hymns of praise and thanksgiv
ing; Chiist in the Psalms. 

The Hymnbook of tlze Ages is an excellent 
first course, or refresher course, in the un
derstanding of what was for many genera
tions of Christians their original and only 
book of praise and song. W.W.R. 

PRAYER ON 
INDEPENDENCE DAY 

By Grace V. Watkins 
Lord, as we stand with shining hearts and 

eyes 
To honor those who made our country free, 
Oh, grant us vision that we may be wise 
Enough to pray, to work that there may be 
Those other freedoms for this crisis hour, 
Freedom from want and fear, from doubt and 

greed. 
Eternal God, so fill us with Thy power 
That we shall minister to human need, 
Attend it \\.'ith a love more deep and wide 
Than any surging, singing ocean tide. 
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JULY 16 
If all systems are "go", July 16 will 

be the date for the launching of the 
first lunar landing mission. The flight 
of Apollo 11 will be not only the cli
max of the most fantastic and mind
blowing technological achievement 
in mankind's history, but it will dom
inate world news and attention as 
have few other events. 

While most of mankind will see the 
lunar landing as an achievement first 
of human will and creativity, the U.S. 
Congress has decided it should be 
seen as some sort of American First. 
The Congress decided against taking 
a flag of the United Nations on the 
flight and said that only the Stars and 
Stripes will be planted in the Sea of 
Tranquility. Apparently, Congress is 
not satisfied with the number of na
tions on earth yelling "Yankee Go 
Home" but wants now to hear those 
words from Outer Space. 

By coincidence, two events which 
occurred on previous July 16ths tell 
us where we are in the world as we 
leave this month for the moon. Both 
events speak of an increased tension 
in the family of Man-a tension 
which all men of good will hope will 
be lessened by our ever wider and 
larger perspective. 

The first, on July 16, 1945, was the 
explosion of the world's first atomic 
bomb in New Mexico. Despite the op
portunities for the peaceful exploita
tion of atomic power, it must be 
admitted that the chances for Arma
geddon and an unholy holocaust are 
increasing as the deadly arms race 
continues and nuclear capabilities 
proliferate. Whether mankind will be 
able to turn the event of that July 16 
to greater good than evil remains the 
question in the relation of nations. 

The second coincidental event was 
the acceptance speech on July 16, 
1964 by Senator Barry Goldwater at 
the Republican National Convention 
in San Francisco, in which he said: 
"Extremism in the defense of liberty 
is no vice." That sentiment is now 
used to justify such widely divergent 
actions as that of police clubbing 
demonstrators, the U.S. Army de
stroying a village "in order to save 
it," and revolutionaries out to destroy 

"society" also "in order to save it." 
Vlhile the SDS takes over the pre
cincts of the fviathematics building 
and the John Birch Society takes over 
the precincts of the local police, so
ciety vindicates Newton: for each ac
tion there is an equal and opposite 
reaction. The violence this nation af
flicts abroad has a direct relationship, 
in the same Newtonian manner, to 
the level of violence at home. And 
each is justified with the same vapid 
argument which essentially is that the 
end justifies the means. The world the 
astronauts leave behind on this July 
16 has had more than its fill of "ex
tremism in defense of liberty" these 
five years-and it wonders where the 
results of this miserable maxim will 
end. 

After the flight of Apollo 8, Pope 
Paul VI expressed the hope that space 
flight will encourage men "to con
sider earthly life in more exact and 
communal terms." Among the grow
ing tensions between nations and 
within societies that must be our hope 
for Apollo 11. 

FINDING THE 
PROPER motive 

The decision of the Board of Educa
tion's Myron F. Wicke to suppress 
the May issue of motive magazine be
cause it contained "clearly obscene 
language" raises once again the ques
tion of the ability of the institutional 
church to seriously engage modern 
society. 

From Dr. \Vicke's perspective, his 
decision is understandable. motive 
has been under attack from conserva
tive soui"ces for years; these sources, 
according to rumor, include several 
bishops on the Board of Education it
self. The recent issue of the magazine 
on women was considered particularly 
offensive. Too, the recent dissolution 
of the University Christian Movement, 
for which motive was the official mag
azine, left the journal's future some
what in doubt, as did the resignation 
of editor B. J. Stiles and much of his 
staff. Under the circumstances, it must 
have seemed only prudent to Dr. 
vVicke to avoid unnecessary trouble 
and what could seem more unneces
sary than a four-letter (or in this case, 
eight-letter) word in a church-spon
sored magazine. \Vhen the editor re
fused to agree, holding up publication 

of the issue must have seemed the 
regrettable but logical conclusion. 

Thus, alas, do the best of rational
izations lead us on the downward 
path. For while this kind of reason
ing is eminently sensible to the mid
dle-aged, middle-class and institution
ally oriented, it implies (no, says 
clearly) to the young and disaffected 
that in any contest between truth and 
gentility, truth will lose. 

History has an odd way of present
ing important issues in awkward and 
unpleasant forms. To many people in 
this country, profanity and vulgarity 
are deeply offensive and a threat to the 
civility that must underlie society. 
Their sensibilities should be respected. 

But so should the sensibilities of 
those who feel that to divide language 
(and hence life) into permissible and 
impermissible categories, into "clean" 
and "dirty," is to lie about the quality 
and nature of life itself. 

This is an important insight, for 
which we should be grateful. Clearly, 
the words themselves have only the 
value that we assign to them socially. 
They are neither good nor bad, ex
cept as we say they are. 

In this context, to suppress motive 
for the use of such language is to 
simply destroy its credibility with its 
audience. A magazine for students in 
these times must be honest, whatever 
else it may be. That is why the issue 
on women was so exciting and made 
all its vulgarisms fall into place. That 
is why the student slogan demands no 
more of the substance that Dr. vVicke 
will not let motive call by name. 

There could hardly be a clearer ex
ample of the clash of perception of 
values and of "life styles" than is 
shown in this conflict. The decision to 
withhold the issue of the magazine 
raises the question whether· the insti
tutional church is able to accommo
date this tension or whether it can 
only uphold the established values. 

This is, of course, the question being 
put to all institutions and to society 
itself these days. There are ominous 
indications that the situation tends to 
polarize opinion and lead to a mood 
of repression in this country. In this 
situation, the need for dialogue is im
perative. Basic to that dialogue is the 
ability of all sides to speak freely and 
honestly. Censorship and suppression, 
no matter how well-intentioned, only 
serve to make the situation worse. 

J, ..... J.U·L·Y·l·96.9 ......................................................................... [.3lm9•] .... 7 .... llll 



Next month. it will be a year since Warsaw Pact armies occupied 
Czechoslovakia and stunned the world. What is the situation there now, 
particularly of the Christian churches who were repressed for so long? 
Mr. Schneeberger, superintendent of the United Methodist Church 
in Czechoslovakia, examines the situation and gives a hopeful answer 

BY VILEM SCHNEEBERGER 

CHRISTIAN HOPE 
IN 

CZECHOSLOVAKIA 

Th e 11wn1111ient in Prague to Jan Ilus, the Reformation and 11atio11al Tre ro . 
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This August it will be a year since the 
troops of five Warsaw-Pact States came 
into Czechoslovakia. This occupation 

' brought many complications for the new 
trend of democratization which had been 
started by the Communist Party in 
Czechoslovakia. The democratization 
was thought by the Czechs to be a solu
tion to many problems that have ap
peared in the last years. The Warsaw
Treaty States thought it to be a danger 
for the whole East bloc. Nevertheless, it 
is a matter of fact that the new trend
after a year of occupation-goes on more 
slowly but that in many aspects it cannot 
be stopped. 

What does this mean for the 
churches? Is the church policy of the 
government the same as before August 
or has it changed? 

In spite of Russian troops being in the 
country, leading Communists still speak 
of the necessity to go on in the new 
liberalizing post-January course. Prime 
minister 0. Cernik was asked in a TV
interview on January 15, a year after the 
beginning of the new policy, what he 
sees remaining as a result of the new 
policy. Mr. Cernik stressed in his an
swer the democratization of the state and 
the party administration, personal guar
antees for all citizens, economic reform 
and foreign policy. The question under 
discussion now is to what degree these 
reforms will be realized. Therefore the 
question of the leading personnel in state 
and party and the question of censorship 
are in the foreground of the interest of 
the nation. Only the future can show to 
what degree the new reforms which have 
the full support of the nation will take 
place. 

The Process of Democratization Was 
Welcomed by the Churches 

After January, 1968, it was stated in 
.. different church meetings that the 

churches not only agreed with the new 
course of the Communist Party but that 
they welcomed it. Leaders of different 
churches stressed in discussions with 
Christians and non-Christians that there 
is a democratic heritage in Christianity 
which . opens up the way to the new 
trend. Especially in the history of Czech 
Protestantism-the Hussite movement 
and the old Unitas Fratrum that were 
revolutionary in their time-there are 
many democratic elements. Another sym
pathetic factor in the new trend is the 
deep humanism which gives a new dig
nity to man. This humanism reminds us 
of the love of God who gives us a new 
dignity. This understanding of socialism 
as a consequent humanism in a demo
cratic shape won the hearts of believers 
in every church. 

The events of August 21 when the oc-
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cupying troops marched into the country 
were a touchstone of this positive orien
tation of the Christian churches. The 
churches were threatened by two dan
gers that could easily have determined 
their attitude. The first one was to take 
the position of aloofness-of distance 
from what happened to the nation. What 
the churches could have said was that the 
events are the responsibility of the Com
munists-the Communists are responsi
ble for every thing, therefore they must 
figure out how to overcome the crisis. 
This attitude could have been attractive 
because many Christians think that this 
world and its problems are not the con
cern of the church. The second danger 
was to take a position of opposition. For 
twenty years the churches were more or 
less limited-not to say persecuted-in 
their work. It would have been only a 
small step to say that the churches are 
not only against the invaders but also 
against the leaders of the Communist 
Party which was for twenty years hostile 
to the church. 

But the churches did not take either 
of these two possible standpoints. They 
did a third thing. They acted very re
sponsibly as true spokesmen for the 
whole nation. On September 2 (the first 
possible date on which the church lead
ers were-because of transportation diffi
culties-able to meet in Prague) they is
sued a common proclamation to all 
Christians in Czechoslovakia in favor of 
the legal government. In this statement 
they said: "We thank all government offi
cials led by President Ludvik Svoboda, 
who in an effort to save the life and 
honour of the nations of our socialist 
state, decided to choose means of grad
ual consolidation of the situation caused 
by the entrance of the armies of some 
states of the Warsaw Pact into the terri
tory of our state. We appreciate the fact 
that the consolidation of the situation in 
our Socialist Republic is, through the 
efforts of our people, ·taking place. We 
hope that this process will continue un
der the leadership of those whom we all 
trust: the president of the republic, 
Ludvik Svoboda, The National Assembly 
led by J. Smrkovsky; the government of 
0. Cernik and Alexander Dubcek ... Let 
us all act from the position of truth and 
love, preserve calm and a good con
science in all. Do not betray given prom
ises, do not disappoint friendship and do 
not lose hope! As Christians we do not 
react to our nation's situation with anger 
and hate but with patience and by sur
mounting evil with good." The document 
has a historic value. It is not only signed 
by the leaders of all member churches of 
the Ecumenical Council of Churches in 
Czechoslovakia, but also (for the first 
time) by the Roman Catholic bishops. It 

is necessary to remember that almost 
every one of these bishops was im
prisoned in the nineteen-fifties and that 
they had many reasons for not acting in 
this hour in such a way. 

This was not the only proclamation of 
Christians and churches expressing their 
trust in the Communist leaders. There 
were many such words in that time 
and in every one we can hear the full 
support of the legal (i.e., Communist!) 
government. Let us quote one more 
statement out of many others. Members 
of the Czech Brethren Evangelical clergy 
assembled at their conference in Pardub
ice on October 31 (Reformation Day) 
and demanded full sovereignty for the 
nation. Then they proclaimed: "The post
January development asserted the most 
progressive traditions of our past and is 
a new proof of the victorious power of 
truth. The trust which we, along with the 
rest of the citizens, expressed to state 
and party representatives is connected 
with this reality and is a serious obliga
tion and responsibility for them. We 
therefore beg them not to be satisfied 
with general proclamations about con
tinuing in the post-January development. 
We request that they give serious con
sideration to what must be preserved and 
further developed ... and what cannot 
be abandoned-access to undistorted in
formation, exchange of discredited and 
incapable persons, rehabilitation, new 
economic system, enterprise councils, 
freedom of association, active participa
tion of all citizens in creating politics, 
free development of science and culture, 
federation of youth organizations, equal
ity of rights for Christians in society, dia
logue between Marxists and Christians, 
etc." 

The Goverrunent Begins to Trust the 
Churches 

In the Action Program that the Com
munist Party accepted in April, 1968, 
more liberty was promised for the 
churches. Under the headline, "Without 
right no responsibility," it is said that it 
is necessary to secure the constitutional 
right of assembly. "The freedom secured 
by the law must in this sense be fully 
valid in harmony with the Constitution 
and also for citizens of different religious 
confessions and faiths." This was the 
program of the progressive group in the 
party. 

The call for democratic freedom for 
churches grew to a true trust after the 
days of August, 1968. Those days were 
a test for the whole nation-everyone 
had to show where he stood. The 
churches were successful in this exami
nation. The president of the Secretariat 
for Church Affairs in the Ministry of 
Culture, Mrs. Dr. E. Kadlecova, told in 
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an interview that was published on No
vember 6 in a large daily newspaper in 
reply to the question how the Christians 
reacted in the days of August: "Exactly 
like all other citizens. That means excel
lent. They showed a high measure of 
citizenship, courage and discipline and if 
anybody was before that time in doubt 
about his positive relation to the social
ist state, then he must have learned in 
August the opposite. I only wish that the 
trust and support that the believers 
showed to the representatives of state 
and party will last into the future." 

Another question was whether events 
in August would bring about a change 
in the church policy. "I think," said Mrs. 
Kadlecova, "that the last weeks showed 
the rightness of the new relation of the 
state and the Communist Party to the 
believers. 'i\/ithout the relation of trust 
that began after January the Christian 
masses might have become passive and 
there was the danger that they then 
could have followed dangerous slogans, 
such as the illusion of neutrality. Tirnt 
this did not happen, that the Christians 
stood clearly for the legal representatives 
of the state and our international obliga
tions-this is also one of the results of 
the new church policy. It would be polit
ically illogical and injurious to change 
this line." 

The new relation of trust got an ex
pression in at least two events of great 
importance that would have been impos
sible before 1968. As an answer to the 
proclamation of the churches, State Presi-
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Leaders of Czech churches meet with a 
state representative-a sign of tl1e more 
open relations between clmrcl1 and state in 
that country. 

dent Svoboda invited eighteen non-Ro
man Catholic church leaders on October 
21 to an official audience. It was the first 
audience in such a large circle in the 
fifty years of the history of Czechoslo
vakia and the first official audience since 
1948 when the Communists took over the 
government. President Svoboda said in 
his word of greetings that he counts upon 
the believers to help in the reconstruc
tion of the state. This was the word of a 
Communist! After twenty years during 
which the cooperation of the Christians 
was rejected and they were supposed to 
be an undesirable element of the socialist 
society, it was evidence of the new 
direction of the church policy which took 
place in Czechoslovakia. The second 
event was the celebrations of the fiftieth 
anniversary of the republic on October 
28. Representatives of all churches were 
invited to participate in the central cele
brations in the Prague castle. Among 
about 1200 leading personalities of pub
lic, cultural, scientific and political life 
the presence of church representatives 
meant a restitution for the discrimination 
in the last years and a public proclama
tion of loyalty to them. 

After August 1968 it became a rule 
that authorities of the state administra
tion invited churchmen to friendly visits 
and talks-another thing that was im
possible in former years. Even in the 
traditional audience for church leaders 
after the New Year that was arranged 
every year there was a different atmos
phere. The meeting with the Minister 

for Culture in the Czech Socialist Repub
lic, cultural, scientific and political life, 
was extremely open and it was held in a 
very friendly spirit. All this shows that 
the-still Communist-state stopped 
regarding the churches as enemies and 
that it is ready to accept Christians as 
full citizens. This stand was not changed 
after the events of August. On the con
trary, it was strengthened. 

Legislative Arrangements 
TI1e creation of a new atmosphere of 

trust between church and state is with
out doubt one of the most important 
factors for good cooperation and gives 
the church in Czechoslovakia new possi
bilities. But what are the results of the 
new church policy in practice? Are there 
decrees that fix the new trend legisla
tively? 

First of all it was necessary to solve 
many personal questions. There was a 
change in the top position of the Secre
tariat for Church Affairs in the Ministry 
for Culture. Then it was necessary to 
restore many members of the clergy who 
were in the past persecuted and not al
lowed to serve as ministers. Especially 
the Roman Catholic Church had many 
priests who were compelled to work in 
factories and elsewhere and did not re
ceive permission to serve as priests. Bish
ops who were imprisoned because of 
their loyalty to the Vatican had to be 
rehabilitated and get permission to re
turn to their dioceses. According to the 
latest news many priests and ministers 
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An ecumenical scrr;ice in Jihlava brings to
gether Catholic, 01tlwdox and Protestant 
clergymen-an indication of new Christian 
solidarity. 

are back in the church service; there are 
no more clergy outside their original pro
fession than in other branches of the pub
lic life. 

But there were also some new laws 
adopted. On July 29, 1968, an order was 
given concerning permission for the ac
tivity of ministers. A minister sent by the 
church to some place still needs govern
mental permission as before but the 
bureaucrats no longer have the power to 
be despotic over the ministers. If some
body is accepted as a minister and the 
church asks approval for him, the main 
factor now is his personal blamelessness 
and not his political opinions as before. 
In addition, it is now legal that ministers 
may serve in other congregations with
out special permission. In the past these 
pe1missions were often refused. 

A great change took place in the prac
tice of religious instruction in public 
schools. There are no private or church
owned schools in Czechoslovakia. 
Through orders of August 20 and es
pecially of October 21 the religious in
struction is now put fully into the com
petence of the churches. Before this 
change the parents had to present their 
children in the school. The school was 
obliged to convince them not to send 
their children to this instruction. Often 
school officials threatened parents that 
their children would have no possibility 
to go on to higher grades. Now the pres
entation is fully in the hands of the minis
ters who give religious instruction in 
church buildings. Instruction in church 
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buildings was formerly strictly forbidden, 
the churches were allowed only to have 
services for children. A consequence of 
this new order was a rapid growth in the 
number of children going into religious 
instruction. This is very important be
cause churches in Europe do not have a 
system of church schools as in the U.S.A. 

Other orders make it possible for the 
churches to print announcements for 
local churches which until that time 
could be printed only with a special per
mission which was usually refused. Chris
tian literature is under no special restric
tions. Financial restrictions for ministers 
are to be removed and the salaries of 
ministers (all ministers are paid by the 
state) shall be improved after twenty 
years. All these are first steps but they 
are a good start and show that the official 
authorities take the churches seriously as 
an equal part of society. 

New Tasks and Responsibility 
These recent developments show that 

there is a new direction of church policy 
in Czechoslovakia. From what was said 
above we may learn two things: 

First, that it is possible for a Christian 
church to live in a socialist state with full 
support of the Communist government. 
This is often a matter of discussion and 
there are many objections. But we have 
in the past months learned to distinguish 
between socialism and socialism. The 
support of the church for a government 
does not depend on whether the govern-

The author (facing the camera, left) relaxes 
after dinner with fellow minfaters. At rigT1t 
is retired superintendent Vaclav Vancura. 

ment is officially atheistic or Christian. Is 
there a "Christian government" any
where in the world? The test is whether 
a government gives room enough for the 
church to work responsively and be a 
witness of Christ. \Ve have e:..-perienced 
that this is possible even in a socialist 
state. The statements of churches are 
sufficient testimony for this suppmt of 
the Czechoslovak government even if 
there are sometimes critical remarks. The 
church must be critical but it has to 
make a positive critique. 

Second, the churches in Czechoslo
vakia began to take their responsibility 
for the society very seriously. In the last 
months not only the nation as such but 
even the churches became politically ac
tive. If we compare the many statements 
of churches and church groups published 
in these months with the statements be
fore 1968 then we notice a remarkable 
difference. Until 1968 the main theme 
was peace-the churches were scarcely 
free to speak on other problems-now 
they take positions on many problems of 
state and society. They are not quiet but 
they feel their responsibility for the 
whole society. Love cannot he neutral! 

The changes in the relation between 
government and the churches are very 
deep. And we can say that the beginning 
of these changes made in January 1968 
was not interrupted through the events 
in August 1968. Even if these changes 
may be realized more slowly in the fu
ture they give enough reason for an 
optimistic look at that future. 
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This searching look at the state of belief in the world today and its mis
sionary implications is adapted from a speech given by Father Mathias at 
the recent Assembly of the Division of Overseas Ministries of the National 
Council of Churches. Father Mathias, an Indian national, is president of 
the Jesuit Educational Association in that country. 

The 
LVNG 
GOD 

"God is Dead" 

One of the most fascinating tasks of 
future historians will be to analyze the 
extraordinary times through which the 
world is passing today. It is our privilege 
to be in the midst of this situation; we 
are actually living the revolutionary 
changes and the contradictory trends of 
the modern world; it is our good fortune 
to be able to influence the movement of 
history, or perhaps if we are inactive, 
timid or despondent, it will be our fate 
simply to be carried along like deadwood 
adrift. On the one hand, our world seems 
to be totally divorced from God, a fact 
that has been dramatically expressed by 
the several "death of Goel" theologians. 
For many of our generation God is not 
living, but dead. Thus Thomas Altizer 
affirms: "God is dead in our times and 
our experience.'' And this does not mean 
the absence of the experience of God, 
but rather the experience of the absence 
of God. Modem man simply does not 
feel the need of God any more. The . 
world and human existence are com
pletely self-sufficient; problems can be 
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solved with the aid of science and tech
nology without calling on any other
worldly person or power. Our existence 
is horizontal and has no vertical dimen
sion whatever. The dynamism of our life 
is completely confined to history; it 
neither aims at nor' needs anything be
yond. The longings of the human heart, 
the idealism that stirs the human breast, 
the messianisms that draw men and raise 
up leaders-these are no longer expressed 
in religious but in economic, political, 
social, scientific-purely human-cate
gories. This is dramatically demonstrated 
by the appeal that organizations like "the 
Peace Corps" can make to the idealism 
of youth, whereas the religious ministry 
and missionary work which formerly 
called forth the hidden reserves of gen
erosity in the young now seem insipid 
and pointless. 

"God is alive" 
On the other hand, this is also the age 

when the highest ideals of Christianity 
have received more homage in word and 
performance than ever before. For the 

first time in the history of man, human 
brotherhood means something serious to 
a majority of men. It is strong enough to 
impel affluent individuals or nations to 
part with their money for the uplift of 
the poor; and the youthful or talented to 
spend themselves for the less fortunate. 
For the first time, the idea of human 
solidarity cutting across boundaries of 
race, culture, language has ceased to be 
a philosophical ideal and become a real
ity in international organizations like the 
U.N. Take the new appreciation of tmth 
and sincerity, the readiness for sacrifice, 
the disparagement of ostentation, Phar
isaism and facade that find violent and 
sometimes distasteful expression in youth 
movements like that of the Hippies. I see 
in all this a real, though hidden, worship 
of God. This new sense of Goel is more 
comprehensive than former concepts; it 
includes a new appreciation of the depth 
and richness of all human values. vVe 
have fortunately outgrown gnostic dual
ism, a segregation of spirit from matter. 
and are open to the acceptance of the 
universal mystery of Goel which ex-
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presses itself even in human values. It is 
in this sense, I believe, that we must take 
the development in depth and under
standing of the mystery of marriage and 
the value of sexual love which we have 
seen flowering all over the world. In 
spite of the growing eroticism of the 
modern world, sex is no longer con
sidered by large numbers of people to 
be merely a pleasurable biological func
tion, aimed exclusively at perpetuating 
the race. It is seen to be an expression 
of some of the highest human instincts 
and values. 

These developments are surely the re
sult of the advances of science and tech
nology which have brought the human 
race together and given us a greater 
understanding of man and the universe. 
But they are also definitely (at least for 
those who still believe in God's direction 
of history) the result of the Holy Spirit's 
action in human hearts. I am therefore 
inclined to say, with several others, that 
God is not dead, but alive and active to
day, only he is no longer recognized un
der the categories, the form and the con
cepts which have till now been used to 
describe him. As that great prophet of 
the modern age, Teilhard de Chardin, 
aptly says: "Whatever may be said, our 
century is religious-probably more re
ligious than any other. How could it fail 
to be so, with such vast horizons open
ing and such problems to be solved? The 
only thing is that our age has not yet 
got the God it can adore." (From a letter 
Dec. 1952.) 

Our Problem 
It is this situation, in which every 

Christian is placed today, this experience 
that confronts him. We can react to pres
ent trends by a wholesale condemnation 
of everything modem, by retreating into 
the citadel of the Church and placing 
our complete trust in God who will save 
the Church and make her triumph over 
the world, just as He has done in numer
ous similar situations in the past. Though 
such faith is admirable, it is also danger
ous. If this attitude is adopted by large 
numbers of Christians and thus becomes 
the common Christian point of view, then 
indeed the accusation of being irrelevant 
to the modem world, so frequently made 
against Christianity, will be true. It is not 
by retreating from the world in which 
we live, nor by accusing it of inability 
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to understand the Church, that we Chris
tians of 1969 can fulfill our role. It is by 
realizing that the Church too perhaps 
does not understand the modem world, 
and yet has to, since Christ and the 
Church are meant to save the world, 
such as it is, and such as history has in
exorably fashioned it. Our problem, as 
Christians, is to give a truly Christian 
interpretation of the situation and the 
experience of the men of our times. We 
cannot tum back to "the living God" as 
presented in the anthropomorphic and 
mythological terms of the past. We have 
to find the living God in this secular, 
evolutionary, forward-looking world of 
ours-the living God who is its true sal
vation. The Gospel words: "A saviour is 
born unto you" are as true for modem 
man as for the simple shepherds who first 
heard them. Where shall we find the liv
ing God today? How can we offer his 
message to our contemporaries? These 
are the problems that should face every 
missionary meeting, indeed every gather
ing of Christians interested in the future 
of their faith, and of the world. 

The Living God in History and in 
the World 

Christian Theology, as we know it, took 
shape at a time when the world was re
garded as a static reality, governed by 
the Aristotelian concepts of permanent 
substance and cyclic time. Hence Chris
tian theologians have generally proposed 
the idea of a worker-God who created the 
world once and far all, is interested in 
it surely, but who somehow remains out
side its evolution and progress. The nat
ural result of this thinking has been that 
Christians and Christianity have unwit
tingly become allies of all that is con
servative and reactionary. Progress and 
change have been regarded as unreal, 
unimportant, even dangerous. Christian
ity has persistently minimized any notion 
that the future would overturn the re
ligious or political institutions of the day. 
As a result the Church has often become 
an objectively conservative force in so
ciety. "Why is a believing Christian, nine 
times out of ten, a skeptic in regard to the 
progress of man," exclaims Teilhard de 
Chardin in despair. 

A conservative stance, such as we have 
described, is indeed natural to religions 
like Hinduism, which stress the mythical, 
the transitory and the illusory nature of 
man and the world. Christianity however 
is, objectively speaking, not a religion of 
withdrawal or of the status quo, but one 
of hope, of transformation and change; a 
religion of optimism, of involvement in 
the present and expectation for the 
future. It is this hope, this attitude of 
dynamic and creative expectation that 
vividly comes through in the New Testa-

ment, with its insistence on the resurrec
tion of the dead and its symbol of the 

·triumphant return of Christ on the clouds. 
The early Christians were living in the 
hope of something that would transform 
this world. Even Communist philos
ophers like Bloch at the beginning of this 
century and Merleau-Ponty today ac
knowledge that Christianity should not 
be an opiate for the people which Marx 
thought all religion necessarily was. They 
feel that Christianity is the purest and 
most consistent expression of man's basic 
necessity-hope. In its universal mes
sianism and its inclusive eschatology 
Christianity becomes the religious experi
ence par excellence, giving substance to 
that hope-laden dissatisfaction which 
spurs man on towards the future. The un
fortunate thing is that Christian hope has 
been either so postponed or so under
played in the history of Christian 
thought that Christianity somehow got 
excessively linked up with the present 
and the past and became the very symbol 
of conservatism in society. Even more, 
Christians with visions of the future were 
held in suspicion and even sometimes 
considered to be heretical and a menace 
to the church and to their fellow Chris
tians. This was the fate of a man like 
Teilhard de Chardin. The problem now, 
for us Christians of today, is to restate the 
hope of the New Testament, to regain the 
true Christian posture of radical optimism 
and its early stance which was unswerv
ingly oriented towards the future. Yet we 
have to transmute and express the con
tent of our hope, so that it becomes avail
able and meaningful to contemporary 
man. In other words we must be wit
nesses in our day and our time to the 
living God, the God of today and to
morrow, the God of progress and change. 

I think the first thing is for us Chris
tians to revamp and revolutionize our 
attitude to God and to reality. We have 
resolutely to abandon a metaphysic 
which deals exclusively with immutable 
essences and static time and a God that 
is above and beyond the changes of the 
world. Two elements of rethinking are 
necessary in our theology today. First the 
transcendent God must be understood as 
one who is immanent, indwelling and in
spiring, and yet free from anthropo
morphic concepts. Second, the God of 
the Bible who is essentially the God of 
the "world to come," the God of promise 
and of transhistorical eschatology, is also 
the God of today, present and living, ac
tive and directing history. In other words 
our concept of God must be a synthesis 
of the "transcendent" God of traditional 
Christian theology with the immanent 
mover of evolution and history; a syn
thesis of the Christian God "of the above 
and beyond" with the immanent God of 
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the "yet to come" of Marxist philosophy. 
This is the only God we can now adore 
"in spirit and in truth"; and the relations 
between him and the world cannot sim
ply be external as with worker and work, 
creator and created. 

The creation and the incarnation are 
not simply isolated though revolution
ary events in the history of the world to 
which we look back as things long past. 
No, creation is still going on around us; 
every scientific advance, every technolog
ical improvement and discovery is a sign 
of God's hand, not the devil's, at work in 
the world. The incarnation means that 
God has immersed himself irrevocably in 
humanity and in human history and 
hence directs every change in this history. 
The world is not secular in the sense that 
it is divorced from God, it is secular in 
the sense that it has reached a state of 
development, willed and desired by God, 
where human forces and freedom have 
an autonomy of their own, where man 
with his God-given powers is able to gov
ern himself and develop himself and his 
environment without necessarily coming 
under the control of ecclesiastical institu
tions and persons. "The world has come 
of age," as Bonhoeffer would put it. And 
let us remember, as Christians, that God 
so loved the world and not merely the 
Church and its members. Today's Chris
tians must give the fullest meaning to the 
word "world." It must mean today's world 
with all that this implies. 

We need a new attitude, a truly Chris
tian attitude to matter and material 
things. Through the efforts of a host of 
sciences we are beginning to realize that 
there is a fundamental unity between all 
levels of life and existence. Spirit can no 
longer be considered completely isolated 
from matter; matter is no longer imperv
ious to spirit; man is not a kingdom with
in a kingdom, but has roots within the 
cosmos around him. Evolution is not 
merely a biological theory, but an up
ward movement of the universe, culmi
nating in the spirit and having its origin 
and its fulfilment in God, the Alpha and 
Omega of history. God must in fact be 
considered as the Living Force behind 
the world's progress and development, 
more than as the Lord and Master of 
the Universe. This was St. Paul's magnifi
cent intuition in Romans, chapter 8 
where he asserts that not only man but 
the universe itself travails and groans, 
waiting for its redemption. 

We need a new, modem and yet truly 
Christian appreciation of the meaning of 
history. History, though necessarily in
volving a powerful element of evolution, 
moving inexorably upward and forward 
towards the Omega point, yet is much 
more than evolution. It brings in an en
tirely new dimension: human freedom, 
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man's personal decision. Evolution is in
exorably forward moving; history is the 
sphere of decision; it is man's encounter 
with God in events. Hence in Biblical 
perspectives, the final outcome is not in
evitably the Omega point, but Jerusalem 
or the abyss. Thus a Christian view of 
history today would consider it as a call 
to a fundamental option between stultify
ing, confining, personality-destroying 
self-love or the love of God and neigh
bor which opens up before a man vistas 
of fulfilment, development, achievement. 
This is the Christian ch3Pllenge before 
every man, a challenge to free and per
sonal commitment. 

The Living God in the Bible 
Strange as it may seem, the view I 

have expressed above is nothing but an 
explication of what we find in the 
Bible. The distinctive element of the 
biblical revelation is precisely the mani
festation of the living God, the God of 
evolution and change, God in human his
tory and in all the daily events of human 
life and society. In concrete the living 
God of the Bible appears in the events of 
the history of Israel, principally centered 
round the Exodus. God is the destiny of 
this people. Their God has no name; he 
is simply "He who is," who always re
mains beyond the grasp of man and 
never becomes subservient to his desires 
and ambitions and yet is intimately con
nected with them and looks upon man 
with tender loving care. The God of the 
Bible is the renewing. unifying, sustain
ing and inspiring force of the Jewish na
tion. He is living, not in the sense that 
they understand him and have monopo
lized him, but rather in the sense that 
He is their life and they obey his guid
ance in all things. 

Out of sheer necessity, the Israelites 
must find a name for God and express 
their ideas about him in pictures and 
images and offer Worship to him. And 
the "religion" of Israel is precisely the 
expression of the persistent struggle be
tween the transcendence of God asserted 
repeatedly by the Prophets and the 
necessary embodiment of God in daily 
life: through worship, through the 
temple, through national interests and 
national figures, like the prophets and 
kings. These two aspects of the religion 
of Israel are not simply opposite and 
mutually exclusive, but present in a state 
of dynamic tension which has to be re
solved in the maelstrom of real life. The 
Jews have to live their national life; yet 
their vocation is beyond their nation; 
God is in the temple and yet not con
fined to it; there must be a cult but the 
real sacrifice is in man's heart. The living 
God of the Bible is in the Jewish religion 
and yet beyond it. The Jews find him in 

their cult, yet when the cult dies the true 
Israelites find him as real and meaning
ful as before; for only then does the 
prophetic experience begin to get inter
iorized. For the people this interioriza
tion comes through exile when the temple 
sacrifices are gone and even their iden
tity as a nation has vanished. For many 
of them, God dies with the death of the 
cult; but the real prophets find the liv
ing God precisely in death and total loss; 
not in death as an end, but in the death 
of selfgift for the sake of others which 
is death unto rebirth. 

The ultimate revelation of the living 
God is, of course, in Jesus Christ. The 
great lesson of Jesus' life is that he is in 
the world, lives, works, teaches like an 
ordinary man and yet the "glory of Yah
weh appears in him." Still God is fully 
revealed in him only when he has ac
cepted death in obedience to the Father, 
and "has given his life as a ransom for 
many." 

All this has an immediate application 
to our own times. We have to acknowl
edge that the living God while he acts 
in and through the Church is not identi
fied and co-terminous with it. Even if the 
traditional Christian cult is losing some 
of its hold on people, God is not dead. 
He lives and works in the heart of men 
and manifests himself in different forms, 
in every age. Indeed the characteristic of 
life is continual adaptation to every age 
and need and circumstance. Finally, the 
living God shows himself in us and 
through our activity, not merely when 
we "live our life to the full," but even 
more in the gift of life which we make 
to others and even, strange to say, in 
death, the death that is implied in self
giving. 

This is in fact the "Pascal mystery" 
which is the very essence of Christianity, 
the mystery of death and resurrection, of 
sacrifice leading to life, of self-giving in 
order to realize the full potentialities of 
the self in all its dimensions. 

The Living Goel in Society 

We are living in an age when people 
realize much more acutely the essential 
values of society, the collectivity, the 
human family, the people of God. One 
of the tragedies that has befallen Chris
tianity is that the early Christian convic
tion of the importance of the group was 
slowly eroded, through the influence of 
values imported from Greece and Rome 
during the Renaissance. Little by little, 
individualism in morality and religion 
began to reign supreme. Martin Luther 
unconsciously turned the Biblical "we' 
and "us" into "I" and "me." In this way 
faith became essentially reflective. 'T' 
must be convinced that "my" sins are 
forgiven by my own attachment to 
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Christ, not through the intervention of 
the Church. This paved the way for later 
pietism with its subjective spirituality 
and generally a loss of sense of com
munity in the Church. Among Catholics, 
even a great Churchman like Cardinal 
Newman could speak of "only two final 
realities in the universe, myself and 
God." 

Thus little by little, the Christian moral 
sense underwent a subtle transformation, 
concentrating on individual sins, like 
sensuality, greed, pride, and on inter
individual relations; but becoming com
pletely blind to crimes against mankind: 
crimes committed collectively, nation 
against nation, race against race, social 
class against social class. In the order 
of individual perfection, at least among 
Catholics, morality has become extremely 
detailed, infinitely subtle in building up 
a "beautiful soul," and developing tech
niques for caring for the beauty of this 
soul. At the same time, the so-called 
Christian nations have lived collectively 
on wars, slavery, colonial exploitation, 
manipulation of markets to the ruin of 
underdeveloped nations, e>..-ploitation of 
their own working classes and other so
cial crimes. The "mote" of individual sin 
has been carefully picked out, but the 
"beam" of social crime has been allowed 
to pass. A puritan morality, very severe 
concerning prostitutes, drunkards, in
dividual liars and murderers has shown 
limitless complaisance in the face of mas
sacres or exploitation of nation by nation 
or class by class, so long as these were 
committed collectively to the profit of the 
nation, the race or the social class to 
which one belonged. 

I hope I am not being too bitter in this 
statement, but I do believe that this is 
one of the facts of Christian life in all 
the Churches that has contributed most 
to the rise of a generation which has lost 
faith in the Church and considers "estab
lished religion" as responsible for the 
death of God. Today it is resoundingly 
affirmed that the collectivity is more 
precious than the individual, that per
sonal sins such as those catalogued above 
are, in the last analysis, less important 
than collective sins which ruin whole na
tions or races or social classes. Perhaps, 
we Christians needed the catharsis of the 
death-of-God theology in order to realize 
how disastrously out of touch we are 
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with the revolution that is transforming 
the third world and burning the center of 
American cities. Perhaps only these grim 
realities will make us realize how much 
we are lacking in a theologically 
grounded social ethic. God will become 
alive and active again if we Christians 
understand that we have duties to so
ciety and if we join together with all men 
of good will in a common commitment to 
serve the world for the sake of the sal
vation which is given to all men in Christ. 

The living God is present in self-gift 
wherever it is found and in whatever 
fonn-surely in the tireless work of the 
missionary who preaches the gospel or 
attempts to raise the living standards of 
his people, in the educator who gives 
himself to his students, the nurse and the 
Peace Corps volunteer and in all the 
countless ordinary folk who in their daily 
lives think of others besides themselves. 
Much as it may go against the grain to 
say so, God is also present in the dedica
tion of the Communist worker who 
strives to uplift the lot of the working 
class or the burning zeal of the Black 
Muslim who may be misled but sincerely 
wishes to make the life of his race more 
human, in the Hindu or Buddhist who 
endeavours to spread contentment and 
peace around him. The real manifesta
tion of the Risen and Living Lord, let us 
remember, is not the empty tomb, not 
even his apparitions, but the heartening 
assurance: "'Ve know that we have 
passed out of death into life, because we 
love the brethren." (I Jo. 3, 14). 

The Living Goel in the Church and 
in her mission 

The living God must of course be 
found in the Church. In fact the Church 
has no other purpose but to be the sign 
of the living God and his salvific action 
on behalf of men of all ages, races and 
social conditions. In the Church, God 
must live and die and rise again. The 
Church is the sacrament, the living em
bodiment of the "Pascal Mystery.'' The 
implications of this fact have to be 
thought out in the concreteness of the 
Church's mission in general and in par
ticular in the world of today. To make 
Christ alive and present in the world, the 
Church must embody him in the diverse 
human cultures and societies. The in
carnation is complete only when Christ 
becomes an Indian in India, a Chinese 
in China and American in the U.S.A., i.e. 
when the Church is fully domiciled in 
every land and culture, using its art 
forms, its lih1rgical attitudes, its modes 
of worship and thought. To achieve this 
is the Church's mission; it ought also to 
be the principal preoccupation of Chris
tian missions. Unfortunately, Christian 
missions in the past were closely linked 

with the expansion of European im
perialism and so consciously or uncon
sciously took on some of its attitudes. 
There is no need for me to repeat the 
familiar charge, that Christianity not 
merely changed the soul, but even the 
heart and mind and attitudes of neo
phytes. It converted and also, alas, de
nationalized. Even today Indian Chris
tians are often distinguished by their 
European names, and modes of life and 
are not fully at ease in their own mother
land. In this way, Christianity, the re
ligion of man, came to be identified with 
one of the races of man, the white race; 
in this way ancient and highly developed 
cultures were excluded from making 
their contribution to the patrimony of 
Christ, to the great impoverishment of 
the Christian heritage. Here also we have 
an explanation, at least in part, of the 
opposition which Christian missions meet 
in counhies like India. 

In a certain sense, the climax of the 
"incarnational" function of the Church 
was reached during the Middle Ages 
when Church and Society were widely 
coincident. However, it was the tragedy 
of that age (as it was also of the Jews) 
that it identified God's kingdom with a 
concrete civilization and a state of his
tory; and so when radical changes oc
curred, the Church began to be left be
hind, invincibly bound as she was to 
structures and attitudes of the past. To
day, the world has moved on still further 
and become secular; human values are 
emancipated from ecclesiastical control. 
The realm of the "sacred" has shrunk and 
seems to be outside our real world and 
its dynamism. God seems to be dead. In 
fact, however, only the idols are dead, 
the idols of the Church's political, eco
nomic, cultural, social power. They are 
being buried one by one, and in this 
death of the idols, the real God appears. 
To be a sign of salvation and a sacra
ment of the living God, the Church also 
must die to her institutionalism, her self
centered perspectives, her self-reliant 
structures. She must no longer seek to 
conquer but serve. She must be fully 
transparent and have no other purpose 
than to make Christ present, to allow 
Christ's light to shine forth, unobscured 
by the ecclesiastical lumber of past ages, 
by cultural symbols and attitudes be
longing to one nation or civilization. The 
Church is a sign; but a sign can ·either 
obscure or reveal. It must be tl1e earnest 
desire of all Christians to help in making 
their Church once more a revealing sign 
of the presence of Christ. 

The Living Goel in the non· 
Christian 'Vorld 

To accept that God can be alive and 
active in tl1e world of non-Christian re-
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ligions is surely the most radical change 
that Christians can be asked to accept. 
We have been brought up in the tradi
tion that the Christian religion is abso
lutely unique, the only way to salvation. 
Add to this the fact that the missionary 
movement developed at the period of 
the imperialistic expansion of European 
nations, when Asian and African peoples, 
their cultures and religions were auto
matically considered inferior. It is not 
surprising then that the conviction grew 
and became established that non-Chris
tian religions could not possible contain 
anything but evil; they could never be 
channels of God's grace to their ad
herents. Hence the idea prevailed that 
Christianity had to take over and colo
nize these religions and eventually ob
literate them. Yet, at the same time, there 
practically always existed the teaching 
that men of good \vill who honestly fol
low their conscience would be saved, 
even though they were ignorant of Christ 
and his saving action in the world. It 
was generally agreed however that grace 
came from God to these benighted souls, 
not through their religions, but rather in 
spite of them. 

Part of the revolution through which 
we are living is a newborn appreciation 
of the spiritual riches and treasures of 
non-Christian religions and cultures, 
chiefly the great ones like Hinduism, 
Islam, Buddhism which have sustained 
the life and spirit of millions of people 
for thousands of years. There has also 
dawned upon us the bitter realization 
that we are willy nilly living in a pluralis
tic society where different religions co
exist, and by no stretch of imagination 
can we hope that this state of affairs will 
change in the foreseeable future. More
over, the "Christian" West itself seems 
to have abandoned its faith in its own 
religion. It seems to have lost its inner 
moorings and to be suffering from spirit
ual starvation. With what face then can 
European and American missionaries go 
out and preach Christianity to others? 

It is in such a contradictory situation 
that we must go back to fundamentals. 
God is alive and active, not merely for 
a small and fortunate section of the hu
man race tl1at has the immense privilege 
of knowing and loving Christ and being 
internally transformed by him. As St. 
John and St. Paul say, "God has not left 
himself without witnesses" among the 
different peoples and the Holy Spirit has 
always been at work among the nations 
of the world. It is difficult indeed to con
ceive of such religious masterpieces as 
the Bhagavad Gita, the Upanishads, the 
hymns of the Bhakta saints of India or 
the poems of Tagore being written by 
men totally devoid of God's transform
ing grace. Moreover we now see more 
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clearly that God n01mally acts through 
society and the social milieu in which a 
man lives. It is therefore, reasonable to 
conclude that non-Christian religions can 
themselves be channels of Christ's grace 
and salvation to those who have not yet 
come to the knowledge of Christ and 
who sincerely profess and follow the 
teachings of their own faith. 

What then is the purpose of the mis
sions if people can be, nay, are being, 
saved through their own religions, and 
if the living God and the living Christ 
act on them through the channel of their 
own religious traditions? This is indeed 
a basic and sometimes anguishing prob
lem for tl10usands who have given their 
lives in one way or another to the 
"preaching of the gospel." One solution 
surely is to remember that the Church's 
mission is not primarily to bring salva
tion to individual souls but to be the sac
rament and sign of the living God, of 
Christ and his saving action on behalf 
of the whole world. It is, therefore, the 
task of the Church to make Christ pres
ent in every age and culture and race. 
This is the basic purpose of evangeliza
tion or missionary work. The missionary 
era is not dead, as some would have us 
believe. Christ's command to go and 
teach all nations has to be fulfilled today 
also, but in a different manner and with 
radically different theological and lm
man attitudes. Though Christ's grace is 
working in an anonymous manner in the 
hearts of non-Christians through their 
own religions, tl1is working is incomplete 
and has to be brought into the open. 
They too must share in the fullness of 
Christ. 

Let us not, however, forget one im
portant point. The countries of Asia and 
Africa which for the most part constitute 
the non-Christian world are also inexor
ably being drawn into the current scien
tific and technological revolution. For 
them too, it \viii be' a tragedy if they keep 
tl1eir knowledge of God as something 
static and irrevocably bound up with a 
past culture that is fast disappearing. 
This linking of religion with the past is 
responsible for the fact that in a country 
like India religion, in the traditional sense 
of the word, is the greatest obstacle to 
progress, tlie most effective brake to so
cial and economic advancement. The 
countries of Asia and Africa too have to 
adapt their religious concepts and prac
tices to the revolution of today which 
uproots the traditions of the past and 
nullifies its religious espressions. The mis
sion of tlie Church to the nations in this 
hour is to show them that in this "death" 
to the cherished past there is true life. 
The Church must inspire them with a 
faith in God which transcends the vicis
situdes of time and circumstances, a faith 

that will purify the practices and beliefs 
of the past and adapt them to the age 
in which we live. 

The Living God in our personal lives 
For one who holds to the truth that 

the living God is not some sort of vague 
all-pervading, force, but a Person, who 
knows and loves us individually, it is 
self-evident that he must manifest him
helf not merely in society, in the Church, 
in the Bible, but also and even primarily 
in each one of our lives. 

All this preoccupation with the "death 
and burial of God" shows one thing 
clearly: that man simply cannot get away 
from the question of God by ignoring 
him. This is, of course, nothing but the 
exemplification of what St. Augustine 
used to say: "Thou has created us for 
Thee, 0 God, and our heart is restless, 
till it has found its rest in thee." The cur
rent trends about God are not universal. 
They are the result of Western secuiar
ism and ·. confused Christian thinking. 
They also show that believing in God in 
the true interior sense of the term is not 
an easy matter. To confess the reality 
of the living God is a different thing from 
asserting the existence of some sort of 
supramundane being. The God whom we 
seek is the living God of the Bible, the 
God Jesus made known to us, the God 
who encounters us in our world-in its 
claims and its duties, in its relationships, 
in its ecstasies and sorrows. 

The message of the living God is there
fore, not so much a doctrine to be taught 
and discussed, but a life to be lived and 
a witness to be given. The Christian is 
the man of faith: who believes that the 
visible phenomena of life and of the 
world are enclosed in an ultimate reality 
of love. He is the man of hope: who 
knows that all death, if it is death for the 
sake of others, turns into life. He is the 
man of love: who understands tliat love 
is the ultimate and only reality that lasts 
forever. Our God is not something out
side the world, "living" his isolated exist
ence; the living God is the heart of the 
world and yet greater than the world 
which is only the manifestation of the 
divine mystery of love. This is the joyful 
news which should transform us, giving 
meaning, fulfillment, joy to our lives. 
These are the good tidings which Chris
tianity has to bring to the world age after 
age. This is tl1e "wonder" of the living 
God. And so with Dag Hammarskjold, I 
would like to end: "God does not die on 
the day we cease to believe in a personal 
deity, but we die on the day when our 
lives cease to be illuminated by the 
steady radiance renewed daily, of a 
wonder, the source of which is beyond all 
Teason." 
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WHAT·s WRONG 
WITH 

RHODESIA? 
Is it heading towards totalitarianism and apartheid South African 

style? Yes, says Mr. Forrest, the editor of the Canadian United 
Church Observer, who has recently visited 

that controversial land. 

When I entered Rhodesia from Jo
hannesburg via the Salisbury airport, I 
found myself not only in a different coun
try, but in a different world. 

An African-a black African-was 
driving the airport bus. There were Afri
can policemen at the intersections, and 
uniformed African soldiers walking on 
the streets. 

"White and black people were coming 
out of the same cinema, and a black 
newspaperman was drinking with white 
reporters in the Press Club bar at the 
Meikles Hotel. And in my hotel room 
the Rhodesian Broadcasting Corporation 
signed ~ff for the day with "God Save the 
Queen. 

So this was the much-criticized little 
country condemned by the United Na
tions, under trade sanctions, and not 
officially recognized by any country in 
the world! Its policies had been harshly 
judged by the liberal churches and con
demned by my own. But on the surface 
it looked not bad-especially after South 
Africa. 

The next morning I met a friendly and 
cultured government spokesman who 
knew more about what my church, the 
United Church of Canada, had to say 
about Rhodesia than I did. He warned 
me it might not help me get in to see 
important officials-it did not. He told 
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me, very sincerely, that Rhodesian prime 
minister Ian Smith was a fine church
going Presbyterian. He said many of the 
laws passed by Rhodesia were for the 
good of the Africans, and designed to 
protect the African from exploitation by 
Indians and others. "Separate develop
ment," a phrase to which I had become 
instinctively hostile in South Africa, was 
designed to help the African develop. 
"Yet," he added, plaintively, "we are the 
pariahs of the world." 

So I went to R. J. Fothergill, editor of 
the Sunday Mail, and asked, "What's 
wrong with this country?" 

"Three things," he said succinctly. "It 
has become totalitarian, and I don't like 
totalitarian regimes. It is moving to 
apartheid, South African style. And what 
it is doing is just not fair to the African 
people." 

He hastened to explain that he was 
not really a liberal, although some people 
called him that "when they are trying to 
be offensive. I don't think we are ready 
for majority rule or one-man, one-vote 
yet. I'm really what you call a gradualist. 
And we will never go as far with 
apartheid as South Africa has gone. We 
are past the time in this country when a 
black man was arrested for walking on 
the sidewalk." 

Press censorship, which sent Rhodesian 

BY A. C. FORREST 

newspapers into the street for a long 
time with big blank spaces, has been 
lifted. "Censorship is gone, but there are 
many restrictions and we have to be 
cautious," Fothergill said. The twenty
first foreign newspaperman in Rhodesia 
to be deported had just been ordered 
out. As usual the government gave no 
reasons for his eviction. 

I asked a leading African churchman 
what was so bad about Rhodesia. I had 
seen white and black people going to the 
same Salisbury churches and mixing in 
the hotels. "Don't be deceived by Salis
bury," he warned. "There is mixing here. 
But I can drive from here to Bulawayo, 
300 miles, and not find a place where I 
may get a cup of tea." 

Another leader of the African church 
said: "This is what is wrong. Apartheid 
is being extended under the guise of 
African development. It is being ex
tended to where we live, in our schools 
and in the hospitals. The African feels 
frustrated in all his aspirations. For every 
1,000 African school-leavers, one gets to 
university." 

Another churchman of a different de
nomination agreed. "Things are getting 
worse. Unemployment is increasing. 
Smith says this is one nation, but when it 
comes to good jobs it's the white man 
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who gets them. The African here feels 
there is no future for him." 

The Trade Sanctions 
How much of the present unemploy

ment and depression are due to the trade 
sanctions against Rhodesia? I could not 
tell. The sanctions are hurting but they 
are not crippling. "Every white man is 
against them," said an African church
man, "and some are getting fed up with 
Ian Smith over them. But we Africans 
support them 100 per cent, even though 
they work hardships among us. \Vhat is 
it you say? 'You can't have your cake and 
cat it too.' ·well, the sanctions will help 
us, we hope, in the end." 

"We editors were wrong about the 
sanctions," Fothergill told me. "We said 
they'd bring the government down. They 
didn't. The newspaper business is a 
pretty fair barometer of business in gen
eral. We're doing all right." 

On my way to church a sports car with 
an attractive young couple passed me. 
A sign on the back of the car said: 

"You are behind me. I am behind Ian 
Smith. 

Let us go forward together." 
·But among almost all the foreign mis

sionaries and African churchmen I met, 
there is basic hostility to the Smith re
gime. It is not organized or articulate. 
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"The churches aren't profoundly in
fluential here," Fothergill told me. "I 
expect if they did become outspoken 
they would be charged with interfering 
in politics." One churchman added, "You 
won't find the outspoken critics here 
you'll find in South Africa." 

'Td say we are about five years be
hind South Africa in our prophetic wit
ness," another told me. "It is to our 
shame that only one clergyman has been 
restricted." (That means silenced by be
ing locked up or sent to a camp without 
charge or trial by the Minister of Law 
and Order. The government has found 
this an effective way to silence critics 
and control opposition. Political critics 
are "restricted," suppressed or intimi
dated into silence; foreigners are de
ported; some citizens have been inti
midated and forced to flee.) 

The Deported l\Hssionaries 
The United i"vlethodist Church has lost 

six of its missionaries through deporta
tion or refusal of re-entry pe1mits, in
cluding Bishop Ralph Dodge who was 
deported. Several l\fothodist missionaries 
are staying on without furlough because 
they J...·now if they leave the country they 
will not be permitted to return. The 
United Church of Christ has also lost six 
missionaries by deportation or not being 

"'What 11;011/d tliC' Africans clo in Rhodesia 
if tl1ey tcere not held back? Event11a/ly theu 
1cnrtlcl get tl1e vote. '\Vhat would you do 
tlie11?' I asked an African. 'We'd get 011r 
land back,' lie said." 

allowed back. One was arrested and 
found guilty for something he said. He 
left. 

Although there are black members of 
Parliament, most political leadership has 
been crushed. About 400 Africans have 
heen "restricted," and about 100 are un
der sentence of death. Many of the more 
conservative tribal chiefs have been 
hought or persuaded to see things the 
Smith way. 

One African pastor was silenced an
other way. After some outspoken criti
cism he was taken to a police station for 
question. He saw a young African hang
ing by his mms, his back covered with 
welts and blood. "You cooperate, or that 
will happen to you," he was warned. 

He cooperated. He fled to Zambia. 
"Sometimes before I preach someone 

will send me a note saying, 'They're 
here. \Vatch it,'" a senior African 
churchman told me. 

"You ask me, what kind of people 
would inform on their ministers? And 
I have to say with shame, 'Our own peo
ple.' You ask, Why? I must say they are 
hungry. And it is easy to manipulate a 
lnmg1y man and persuade him to eam
if you want to call that earning-his 
daily bread that way. The informer 
among us is our worst enemy," he said. 

The repressive ·measures, the informer 
system, the suspicion of the press are all 
symptoms of the white man's fear in 
Rhodesia. I discovered to my surprise 
that United Church of Canada criticism 
of Rhodesia was known and resented in 
both South Africa and Salisbun1 • I was 
told before I could have an app~intment 
with a cabinet minister the government 
would have to have time to investigate 
what I or my church had said or written. 
Local reporters told me cabinet members 
were wary of them too. 

The Guerrillas 
There are about four million Africans 

and about a quarter million white people 
in the new (illegal) independent state. 
Northern Hhodesia, now Zambia, has 
one-man, one-vote majority-rule black 
government. So has former Nyasaland
now Malawi-to the east where Dr. 
I-lastings Banda's one-party government 
is in charge. On the southeast horder 
the Portuguese are fi~hting African 
guerrillas to keep white rule. The same on 
the west in Angola. And to the south. 
South Africa has a strong military and a 
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strong Special Branch to suppress revolt 
from within and beat off attack from 
without. And round about dissident Afri
can guerrillas train and raid and look 
forward to the day when Africa will be 
for the Africans. To many, including 
prominent Christians, the guerrillas pro
vide the chief hope for fulfillment of 
African aspirations. Prime Minister Ian 
Smith's regime is working hard to hold 
white privileges for the white minority. 
Right now with South African help and a 
lot of cooperation from strange sources, 
he is doing not badly despite the sanc
tions. 

The Land Divided 
The land has been divided, with the 

whites-one-sixteenth of the people
getting about 42 per cent of the acreage. 
'The best land," one missionary ex
plained. "You can drive through the 
country and where the fertile red clay 
ends, African lands will begin." 

"On the surface the division does look 
bad," Father John Gough of the Roman 
Catholic Church explained. "But the 
white farmer is efficient and productive 
and the black farmer isn't. If the Afri
cans were to have the good land, Rho
desia wouldn't be able to feed herself." 

In order to hang on to their privileges 
and vast estates black and white people 
are being separated and forced to live in 
different areas. There are some areas 
where white, black and coloured may 
live. And behind the big ranchhouses 
and sweeping lawns and gardens in Sal
isbury's white suburbs, there are little 
buildings where the African servants and 
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their families live. Recent regulations 
have been passed to force families of the 
servants to live in African townships
South African style. 

Actually white men are not supposed 
to visit African areas without permission, 
and vice versa. "The official reason," 
Father Gough explained, "is that white 
men are often in African sections looking 
for cheap prostitutes or other ways to 
exploit. And Africans in white sections 
may be there for petty thievery. That's 
the official reason." 

I found among the churchmen a few 
who have sympathy for the Smith re
gime. They resent uninformed criticism 
from abroad. The Rev. Fred Rea, a 30-
year Methodist veteran of Rhodesia, is 
still angry at United Church of Canada 
criticism. "You didn't do your home
work," he said. 

"Personally," Rea says, "I have been 
utterly opposed to the Rhodesia Front 
(the Smith Party) and UDI (Unilateral 
Declaration of Independence). I opposed 
the mandatory death sentence (for carry
ing arms) which was inherited by the 
Smith regime. Although the world doesn't 
seem to know it, it was repealed by 
Smith. And although the Smith govern
ment is illegal it is the only government 
we have. And the Queen's representative 
has given instruction to the police to 
maintain law and order," Rea explained 
to me. 

(I can quote and attribute to Rea a 
statement like that. It would never get 
him into trouble. Unforhmately I can
not attribute most of the statements I 
heard from African clergy or other mis-

This cartoon, by Morgan Johnson of the 
United Methodist newspaper Umbowo, 
shows British prime minister Harold Wilson 
and Rhodesian prime minister Ian Smith 
turning tlwir backs on one another. 

sionaries.) 
"The trouble with Fred Rea and other 

ministers who serve white congregations 
is they just listen to what the white peo
ple say. Such ministers have lost the con
fidence of African clergy, who won't tell 
them what they know and think," an
other missionary told me. An African 
leader agreed. 

"That's the problem with our Rho
desian Council of Churches," I was told 
later. "We can't speak frankly to one an
other." So the RCC does not publish 
challenging appeals to the people. The 
Smith government still functions under 
emergency powers. 

The recent hangings in Rhodesia and 
reaction to them illustrate the divided 
opinion. Outside Rhodesia the executed 
were pictured as "simple men whose .only 
crime was fighting for democracy in their 
own land.'' 

"They were despicable murderers," 
Rea says. And Fothergill agreed. "I was 
opposed to their execution," the editor 
of the Sunday Mail went on, "because I 
am opposed in principle to capital 
punishment. Also I thought it was po
litically stupid. Further I am against 
keeping men under sentence of death in 
prison for so long. But if any murderers 
ever deserved hanging, they did.'' 

"I thought it was a grave political 
folly to execute them," Mr. Rea said. 
"But I wouldn't hold up my hands in 
horror. There was an enormous uproar 
abroad. But no African has been put to 
death in Rhodesia for participation in 
military action or for political activity. 
Those men were guilty of a crime in 
which lives were taken." 

The hanging is a bitter issue in Rho
desia. For the Pope had asked for clem
ency. The Queen had commuted their 
sentences. And Africans still interpret 
their execution as a political act-a fla
grant gesture of political power by Ian 
Smith. 

A responsible African churchman told 
me this when we discussed that issue. 
"I don't like to tell you this story. But 
you should know about it. In Zambia 
during the fight for independence three 
young Africans stopped a car and mur
dered a woman. It turned out that the 
woman and her husband had been great 
friends of the Africans and worked for 
independence. It was all very sad. But 
in Zambia they have named streets after 
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WHAT'S WRONG 
WITH 

RHODESIA? 

those three men, like you name towns 
after Rhodes and Livingston. You should 
understand how we Africans feel about 
this struggle for independence." Acts of 
terror are defined as part of the military 
struggle to free their own land. 

The Church Divided 
He and others told me that the church 

is weak in its Rhodesian witness not only 
because of the effective measures taken 
to keep it in line, but because it is di
vided. "We are divided racially, denomi
nationally, and among the clergy. And 
even in our congregations we are di
vided on old tribal Imes." 

Church union, which has moved far 
in Zambia, is still away back in Rhodesia 
although there is a growing ecumenical 
spirit. Even the American and British 
Methodists have not yet united. And 
there is more difficulty in some Rho
desian congregations over smoking and 
drinking than on some more basic issues. 
But the Congregationalists, Methodists, 
Presbyterians and Anglicans have pre
pared a solemn covenant to unite. 

Aside from politics-as though you 
could ever put politics aside in Africa
the Rhodesian churches seem vigorous 
and flexible. Sixty-five per cent of the 
people are still rural, but there is an un
controlled migration to the city. There, 
unemployment and all the disintegrating 
influences of urban life make the chal
lenges of urbanization almost as great 
as the challenge to political action. 

On a Sunday afternoon and on into the 
night one can hear for a mile or more 
the steady roar of life in the vast African 
hcer gardens, where profits are taken for 
the social service work needed among 
people whose lives are hurt by too much 
lime in the beer halls. 

Denominationalism, on the surface a 
serious handicap for the church, does 
provide some sort of stability for families 
who have left their village and find them
selves almost submerged by the teeming 
life of the city. At least the little Meth
odist or Presbyterian or some other 
church gives them a sense of belonging 
-a kinship to their village church. 

In many areas of church work, includ
ing welfare and relief, the churches work 
together through the Rhodesian Council. 
Mr. George C. Grant, Secretary of the 
United Church of Christ (US) in Rho
desia, is treasurer of the Council and of 
Christian Care, its social service arm. 
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One of Care's responsibilities is to pro
vicle help for the families of "restricted" 
Africans. About $10 a month is provided 
for a basic allowance. School fees are 
paid for 855 children in elementary 
schools and for 90 secondary school stu
dents. If a wife secures permission to 
visit her husband she is given the neces
sary bus fare. Travel expenses for three 
chaplains are paid. The chaplains were 
carefully screened by the government. 
Parcels of second-hand clothing are pro
vided. 

"We provide an education course for 
any 'restricted' person who has the 
academic qualifications and applies. That 
includes post-graduate degrees. One 're
strictee' is now working on his doctorate 
of law; another after completing his B.A. 
and M.A. is now starting on his Ph.D.," 
Grant told me. The Ph.D. candidate is 
the only "restricted" clergyman, the Rev. 
Naabaningi Sithole. He has been de
tained for about five years, and was re
cently charged and tried for "incitement 
to murder," "conspiracy to murder," and 
"issuing statements threatening violence." 
He was given another six years. 

Sithole, just before his last trial, wrote 
Grant that he was ready to begin work
ing on his Ph.D. but expressed concern 
that the fees of about $225 were "stag
gering." 

"Rhodesia's separate develop
ment policy is aimed at 
keeping Africans ... m an 
inferior role." 

Grant says it is getting more and more 
difficult to get near the camps or visit the 
restrictee. Last Christmas he was per
mitted a total of five minutes with three 
of them. 

A Discouraged Missionary 
One American missionary who is likely 

to be sent home one of these days spoke 
out of bitter discouragement as he saw 
modem Rhodesia. 

"We're heading for South Africa," and 
he spelled it out, "in government enact
ments, regulations, and amendments, 
some of which superficially at least seem 
to favor African development. 

"They have sealed off opportunities for 
Africans to move into jobs white men 

might want. In 1962, for example, the 
railways provided openings for African 
apprentices; today they don't. 

"White-African relationships are being 
reduced to the master-servant role. Ten 
years ago there were attempts at multi
racial clubs; today they are all gone. 
While worship is not segregated, lan
guage barriers and the separate land ap
portionment schemes have almost de
stroyed such meetings in church. The 
labor unions are segregated, and race 
relations at the university are bad. 

"While there are dedicated and ideal
istic public servants in the Department 
of Education, the government education 
policies are aimed at lowering the Afri
can standard of education. 

"While the African birth rate is high, 
the government has put a ceiling of two 
per cent of income for education. That 
means less money per child. Fees have 
been raised for parents and a larger load 
has been placed on the Christian mis
sions which still handle about 90 to 95 
per cent of Rhodesian education. Fees 
for whites have not been raised." 

Generally it is believed-and given 
their philosophy it is difficult to expect 
anything else-that Rhodesia's separate 
development policy is aimed at keeping 
Africans from developing and at main
taining them in an inferior role, so Rho
desia whites may continue to enjoy the 
affiuence provided by African cheap 
labor. 

What would the Africans do in Rho
desia if they were not held back? Even
tually they would get the vote. "What 
would you do then?" I asked an African. 
"We'd get our land back," he said. 

A missionary illustrated: "When the 
trade sanctions hit tobacco, some of the 
land owners switched to cattle. Suddenly 
they needed all the idle acres that hadn't 
been under tobacco, so they proceeded to 
push the African laborers who were 
squatting on their lands into the bush. I 
went with an African through such an 
area the other day, and he could point 
out the site of every former house and 
village for 40 miles. The farmer owned 
20,000 or 30,000 acres. 

"What is the first thing you'll do when 
you get one-man, one-vote?" the mission
ary asked him. 

"We'll take our own land back," he 
said. 

Ancl that of course is what makes the 
white Rhodesian frightened. He has 
great lands, wealth, a wonderful climate 
and a good life. He does not want to lose 
them. 

"What annoys us the most," one 'West
ern missionary says, "is that Ian Smith 
says he is doing this to protect the Chris
tian way of life." He is doing it to protect 
the white man's privileges. 
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The Bedford-Stuyvesant Section of Brooklyn in 
New York City is one of the largest Black sections 
in this country and a foremost example of a 
"changed" community. Among the church agencies 
working in this neighborhood is the Metropolitan 
Urban Service Training (MUST-I). New chairman 
of the Board of Directors is Dorothy McConnell, for 
many years an editor of this magazine. As a child, 
Miss McConnell lived in Bedford-Stuyvesant when 
her father (later Bishop Francis J. McConnell) was 
pastor of Newman Memorial Methodist Church. 

Miss McConnell recently returned for a look 
around her old neighborhood. Here is what she 
found. 

A 
WALK 

THROUGH 
BROOKLYN 

STREETS 
By DOROTHY McCONNELL 

The Bedford-Stuyvesant section in 
Brook.lyn has a bad name. Taxis shy away 
from taking you there. Social commenta
tors on the television use Bedford-Stuyves
ant almost as an adjective in talking about 
crime, illiteracy, unemployment. :MUST
I has given great attention to the store
front churches in Bedford-Stuyvesant. 
The New Yorker had a description of the 
area-mentioning the lovely, old Gothic 

-church kept in the midst of this new 
ghetto. 

I came to \:vith a start as I read the 
article. The church was surely my father's 
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Tlze size of tliis Sunday sclzool assembly room gives some i11dicatio11 of Metlzodist activ
ities a lwlf century ago. 
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Bedford-Stuyvesant is well-equipped with "spiritual" helps. 

church-a place where I had spent a 
greater part of my childhood than in any 
other old place. The houses where fami
lies were crowded together now were 
the houses where I had gone to my first 
birthday parties marching down the steep 
stairs to the dining room two by two with 
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other children-all Brooklyn row houses 
had their kitchen and dining rooms in the 
basements-to eat ice cream in spun sugar 
baskets. I had watched carriages rolling 
along these streets and once I had ridden 
in an open barouche owned by a pa
rishioner, filled with pride at the sight of 

( co11ti1111ed 011 1u1ge 2G) 

WORLD OUTLOOK 

'1' 

l ~ 
I! 
l' 



I 
I. 

JULY Hl69 

The author, acco111pm1ied by staff members from MUST and from Neu.:man Memorial 
Church, takes a walk through the neighborhood idwre the Methodist-sponsored housing 
project will be built. 
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A 
WALK 

THROUGH 
BROOKLYN 

STREETS 

the coachman's back and hoping that 
some of my school mates would happen 
by to see my splendor. 

It had been at least a quarter of a 
century since I had crossed the river to 
my old home. It was "running down" 
then but it wasn't Bedford-Stuyvesant. 

I went over with some of the MUST 
staff on a chilly early March day. I saw a 
city that had changed its composition (it 
seemed to me) overnight. In my early 
childhood I cannot remember seeing a 
black face. In this visit I saw only two 
white faces-a woman hurrying across 
the street and a red-faced old huckster 
selling vegetables to some housewives. 
He could have come from my past. 

"I've been on the streets for forty 
years," the huckster said. "The horse has 
only been on for twenty, but he's giving 
out. I've got to get a new horse." 

"He's a real good old man," said one 
of the buyers. "He seems to 1-now if you 
got only a dollar. 'Don't buy more than 
a half dollar's worth,' he says. 'Keep the 
rest for meat.'" 

This little neighborhood scene with the 
huckster was the only community activity 
in the residential section that I saw. The 
streets seemed almost empty. The houses 
stood row after row, almost as I remem
bered them. The streets were fairly clean. 
There were, naturally, some changes. 
Across from my father's church a great 
apartment house took the place of a 
vacant lot where a girl, immeasurably 
older than I, used to exercise her horse. 
But the houses they built over a half 
century ago were sturdy. They stood. 

And the church stood. In our old par
sonage the church now operates a social 
center. In the great Sunday school 
assembly room next door a Headstart 
program was ending its day-the chil
dren sitting high on the chairs, bundled 
up, waiting for their mothers to come and 
fetch them. 

"Was the church full in your day?" a 
present pastor asked me. The church was 
full in that day. I could see them as I 
looked now over the empty pews and 
could call off most of the names had I 
been asked. I had lived in the booming 
days of Brooklyn Protestantism. 

"At Easter," said the pastor, "we almost 
had the church full. Nowadays the only 
growing churches are the storefronts." 

We walked down to Atlantic Avenue
once the home of the mick children of 
whom my brothers and I were deathly 
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afraid-past the guineaman's store where 
we once bought long ribbons of licorice 
and marshmallow Foxy Grandpas on to 
Fulton Street. 

Fulton Street was the first place we 
saw life that was somewhat like Harlem 
life. On both sides of the streets were 
"spiritual advisor" advertisements. Store 
windows held clean books, "religious 
equipment," Bibles and paperbacks 
claiming to explain Revelations or the 
Prophecies or the Promises. We went into 
one store where I bought some candles. 
On the wall was a sign-"We do not pro
mote any one religion. vVe serve all." 

The store-front churches were all 
around us as we stepped out-churches 
with odd names to my established church 
ears. We went on to the Newman Memo
rial United Methodist Church on Macon 
Street. One block away from it was the 
great Catholic church where I was taken 
by an Irish cook when she took me for 
a walk. I know the inside of that church 
almost as well as the one on New York 
A venue. In another direction and a block 
away was the African Methodist Church. 

"Do you have many dealings with the 
Catholic church?" I asked. "Oh, yes," said 
Dr. McGowan, the minister. "Our peo
ple mingle quite a lot and the priests are 
friendly and cooperative. Lots of the re
latives of the people in this church are 
Catholics. We had members who come 
from the (West Indian) Islands. There 
are lots of Catholics from the Islands." 

The easy relationship between Pro
testant and Catholic congregations was 
new to me. Usually it was priests and 
pastors who co-mingled. 

"How do the people from the Islands 
fit in with the people from our country?" 
"Pretty well," he said, "we get people 
coming here from that part of the South 
where the dialect is Geechie. They fit in 
well with Island dialects." 

The church had about sixteen hundred 
members. Only about five to six hundred 
got out to church, but for those who came 
the church was the center of their social 
lives. But it was still said that the 
churches like these-descendants of the 
old established churches-were not 
holding their congregations like the store
front churches. 

"The store-front church congregations 
are more important than anyone seems to 
recognize," said Randolph Nugent, the 
executive secretary of the MUST training 
project. "They are the mass of the people 
in Bedford-Stuyvesant, and they are a 
religious people." 

I got the impression that the store
fronts were making out their own inter
pretation of Christianity to meet their 
needs in this strange, new city in which 
they found themselves. It made me think 
of a study done in Nairobi, Kenya, of the 

Separatist Churches where more or less 
autonomous churches were bringing a 
freshness and vigor to the meaning of the 
Gospel that could have meaning for the 
whole of East Africa. 

It is dangerous to draw a parallel. It 
is interesting nonetheless to see the two 
movements. Mr. Nugent went on to say 
that in churches in a ghetto like Bedford
Stuyvesant the congregations had power. 
They had merely to recognize it to use it 
for good. It is unfortunate, he suggested, 
that our seminaries put the minister al
ways in the leadership role. In the com
munity it is the congregation that must 
have that role if the community is to be 
changed. Ministers should be taught to 
know this. 

Bedford-Stuyvesant, black segment of 
a city as it is, is not Harlem. Harlem is a 
different kind of city altogether. Harlem 
is community and politically conscious in 
a way that Bedford-Stuyvesant does not 
seem to be. Bedford-Stuyvesant is made 
up of families that have come lately to 
the city-many of them from the country
side. While the Fulton Streets and the 
Atlantic Avenues burgeon with life the 
streets where people live seem quiet. One 
of the MUST staff, who had not been 
in Bedford-Stuyvesant before, said, 
"Where are the comer stores?" 

In the section where we were that 
March day there were no corner stores. 
It is an old residential section. In my 
childhood we did not need comer stores. 
We "put in an order" and a grocer's cart 
brought the order to us. 

As part of the program made possible 
by the Fund for Reconciliation a housing 
project is to be built near the Newman 
Memorial Church. Dr. McGowan, the 
pastor of the church, is one of the movers 
of the project. 

Some of the beautiful old row houses 
will have to be sacrificed. It is harder 
in the city to get money to update the 
old houses, to tum the little backyards 
into community gardens than to build 
new housing projects. And the project 
must depend on city help as well as 
United Methodist funds. The project may 
possibly give a sense of community 
to the neighborhood. Meantime the 
churches are giving what unity there is 
to the neighborhood. And the store-front 
churches stand, consciously or uncon
sciously, in the vanguard. 

It is strange to see a city occupied 
almost entirely by a different people. 
But it is not distressing. One has a feeling 
that behind those row house doors there 
is a valiant life. These are settlers, and 
settlers are usually people of vigor. It is 
to be hoped that the vigor will be re
flected in the Christian Church. Whether 
it is or not will be dependent on the 
receptivity of the church as we know it. 
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The autlwr looks 011/ the rvi11dow of what was lier bedroom i11 lier parents' home 
more tha11 half a century ago. Th e old parsonage is now a com1m111ity center. 

The vegetable cart still operates i11 the 1ieigl1horl10od. The st reel vmulor says that lie lws 
bcc11 selli11g i11 tlic neigl1horliood for forty uears-lmt tlic lwrsu is 011lu t1cc11ty years old. 
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what does it mean to be a 

MSSONARY 
OVERSEAS? 

BY EUGENE L. STOCKWELL 

Dr. Stockwell is Assistant General Secretary of the United 
Methodist Board of Missions for the World Division. He gave 
this talk, in a slightly longer form , to Board members, mission
aries and World Division staff at the Board 's annual meeting in 
Oklahoma City. 
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By a recent count, the United Meth
odist Board of Missions, through its 
'Vorld Division, is directly related to 
1476 missionaries. This group includes 
men and women who have spent the 
greater part of a lifetime overseas in 
the fulltime service of the church, per
sons who plan to go overseas shortly for 
the first time, some at a furlough mid
point in a continuing missionary career. 

No two are alike. No two have the 
same problems, the same relationships, 
the same concept of what it is to be a 
missionary. If each of the missionaries 
were to sit down bv himself and write 
out wlmt it means t~ be a missionary in 
today's world, each would write a dif
ferent statement. There would surely be 
some threads of similarity; there would 
also be some visions held dear by some 
that would be flatly rejected by others. 
To write anything in generalities about 
the meaning of missionary service today 
is close to impossible. 

But the attempt to seek out some of the 
meaning of missionary service overseas 
today is worth making. Why? First, be
cause missionaries themselves, in large 
numbers, are struggling to feel and to 
articulate the real meaning of their 
chosen service, beyond the time-worn 
phrases. They are not happy about being 
considered only as symbols of the uni
versality of the church, or of some bound
ary-crossing function between two cul
tures, nations or life-styles, or of symbol
izing the strangeness of the gospel in their 
very being. They say increasingly, in a 
multitude of ways: "vVe are real persons, 
not symbols. ·we want to understand 
our role and function in today's world in 
meaningful terms. Vve cannot really be 
effective unless we know in the depths 
of our being what missionary service is 
all about. 'Ve do not expect answers to 
come easily, but we must struggle to 
find them. Answers that are too simple 
or the abandonment of the struggle for 
real answers are unacceptable to us." 

Secondly, it is increasingly difficult to 
be a missionary today. Many churches 
do not want missionaries in their midst, 
even when they request them. Many 
missionaries are acutely aware of rejec
tion from those they most want to serve. 
They sometimes find, to their own sur
prise, that their presence overseas is more 
of a hindrance than a help. Many mis
sionaries are fed up with the multitude 
of hurdles which seem to get in the way 
of even moderately effective service: an 
authoritarian bishop, a World Division 
staff member who just cannot or will 
not understand, a computer foul-up or 
unauthorized salary deduction, an intol
erable fellow-missionary or a new nation's 
time-wasting bureaucratic red tape. Re
volutions and threats of war, family 
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separations, language frustrations, aware
ness of poor communication in a world 
presumably fitted with the technology 
for instant and full communication, as
signment to tasks for which one is not 
really trained-all this and more makes 
missionary service a monumental problem 
for many. Not all, to be sure, would so 
describe their lot. Many do find mission
ary service to be a real joy, full of sat
isfactions and fruitful relationships, hut 
even these repeatedly state that mission
ary service today is more complex than 
ever before, more laden with insoluble 
issues, potential guilt feelings and uncer
tainties than they can recall. If this is so, 
we must repeatedly assess its meaning 
and try to understand it better, in how
ever tentative a manner. 

Thirdly, missionaries want to :know 
how the Board of Missions, that serves as 

"Why be a m 1ss1onary at 

all if secularization is the 

wave of the future ... ?" 

the vehicle for their becoming m1ssmn
aries of the United Methodist Church, 
sees them and what expectations it has 
for them. Missionaries by no means place 
this relationship at the top of their scale 
of values: far more important are their 
relationships to Goel and His Son Jesus 
Christ, to the total Christian community 
at home or overseas, to colleagues, and to 
many others. But still they do relate to a 
particular Board of :tvlissions which, how
ever inadequately, invests much energy, 
time, thought, money and personal com
mitment in the missionary enterprise to 
which missionaries are directly related. 

How do we get at the meaning of mis
sionary service today? Dr. D. T. Niles 
has said that "the job description of the 
missionary is given in the New Testa
ment," which would suggest that any 
attempt to understand the missionary's 
role and function must begin with the 
God who in human history reveals His 
will and purpose, much of which is at
tested by Scriptures and the Holy Spirit. 
Most missionaries would not quarrel with 
this basic starting point but would prob
ably hasten to add that the concept of a 
missionary you might derive from this 
start would be something of a timeless 
image true for most any age that might 
describe St. Paul, St. Francis, Adoniram 
Judson and Joe Smith (recruited in 
1968), but which would still be in a de-

quate for the realities of 1969 and the 
blood-and-flesh missionaries that today fly 
by jet, insist on having a refrigerator, 
watch TV, read Time magazine (and 
hopefully something more) take direction 
from a national bishop, live in a residence 
that may represent too much affluence to 
the sunouncling neighborhood, and re
late to a New York vVorlcl Division office 
they find frustrating and difficult. As a 
new and totally inexperienced area secre
tary in 1962, before I had ever set foot 
at 475 Riverside Drive, I met a group of 
able missionaries in Brazil and instead of 
asking them about their needs and con
cerns, as any reasonable area secretary 
might do, I asked them to tell me what 
Jesus Christ meant to them. Some of the 
answers were memorable, but the re
action to the question itself was of in
terest, some saying the question was the 
right one to ask to get down to the basics 
of missionary life, others wondering why 
the essential answer to the question 
could not be assumed so that the tough 
realities of 1962 Brazil might be analyzed. 
This latter group was willing to assume 
commitment to Jesus Christ but affirmed 
that such commitment takes on signifi
cance in our day only as we draw im
mediate lines of relationship between 
eternal verities and the recalcitrant facts 
of today's history, justice and injustice, 
love and hatred, labor unions and pov
erty-stricken ghettos, university strikes 
and irrelevant institutions. 

Dr. Donald Black of the Commission 
on Ecumenical Mission and Relations of 
the United Presbyterian Church in the 
U.S.A. recently wrote that "the character
istic we seek is the man committed to the 
Christ he never fully comprehends." Most 
missionaries would accept that statement, 
and want to see themselves grasped by 
such a commitment, realizing that the 
riches of Christ are beyond full la10wl
edge and experience. But they would still 
insist that if you want to know what it 
means to be a missionary today you must 
look at the "today" which sunounds us 
and which in some measure, usually a 
large one, conditions the nature of mis
sionary service. 

To attempt to describe this world of 
today is far beyond the scope of this 
paper, but it seems pertinent to single out 
three characteristics of it that profoundly 
affects the missionary as he tries to re
spond to God's claim upon his life in 
1969. 

1. An U11ce11ai11 World 
The missionary is as aware as anyone, 

and more than most persons, that we live 
in a world of revolutionary change. He 
knows he may have to deal tomorrow 
with a new government, the names of 
whose leaders he never heard before. He 
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knows that money exchange rates may 
go up or go down at any time. He knows 
that the people he works among are 
plunging into the twenty-first century 
often with skills barely adequate for the 
ninteenth century. He knows of popula
tion shifts, population growth, popula
tion control and Pope Paul VI. He is 
curious about the shape of 1975 but dis
believes anyone who pretends to sketch 
it out. He is more apt to believe he might 
be a missionary on the moon in 1980 than 
a missionary in a black-African controlled 
Republic of South Africa in 1970, but he 
does not discount the revolutionary 
changes that might make both possible. 

However, the uncertainties the mis
sionary lives with go beyond the "normal" 
changes of governments and societies. 
Like all of us, he wants to bank on some 
securities he can count on with reason
able certainty. He would like, for exam
ple, to count on having a job reasonably 
fitted to his training in which he might 
make a creative contribution to somebody 
or some society over a period of time. He 
would like to have some certainty that the 
Board of Missions will support him with 
certain policies and finances that at a 
minimum will not leave him at mid-term 
wondering whether he can stick it out to 
the end of the term in the light of some 
back-home restructure or new policy 
statement attacking the government of 
the nation he is supposed to serve. He 
would like to assume a modicum of good 
relations with the national colleagues in 
the church or institution he works closest 
to in hopes that these new friends will 
neither be too saintly to be unapproach
able or too shrewd to be lacking in min
imal integrity. He would like to think 
that if he is given a job to do which re
quires resources to do it, maybe a modest 
work budget or a car, he will have those 
resources at hand not only the first year 
of a five-year program but even during 
the second year as well. He would like 
to believe that mankind is basically de
cent and that though there may be some 
crooks along the way his mission will not 
be damned by ill-trained supervisors, 
office-seeking politicians or sheer incom
petence in his own office or in some 
office eight thousand miles away. Above 
all, he would like to believe that God is 
on his side. at least most of the time and 
that what .he is doing is basically 'right 
and worth doing, so that as a person there 
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is some fulfillment and satisfaction. Many 
missionaries accept the facts of change 
and human fallibility and still function 
with considerable competence and flexi
bility banking most of the time on these 
minimal securities. 

The problem is that all of these seem
ingly legitimate expectations can be 
clashed at most any time and often are. 
Time and again the missionary suddenly 
finds that he is denied even these for 
whatever reason, and therefore flnds 
faith in God, faith in the church, faith in 
man and faith in himself seriously 
threatened. We would be dealing very 
lightly with the facts if we were to as
sume that this picture is overdrawn. 
Even those who have found the ways 
to be victorious over these uncertainties 
l11ow how desperately real can be the 
loss of moorings they thought just have 
to be there but which suddenly vanished. 
vVhat happens at that moment when a 
missionary crashes into uncertainty that 
strains the tolerance level determines for 
him, to no small degree, what it means 
to be a missionary today. Few mission
aries have been spared this moment, and 
if they have been spared it one wonders 
where they have been. 

Reactions to this moment are varied. 
Some are driven back to the rootage of 

"Many churches do not 

want missionaries in their 

midst, even when they 

request them." 

their faith and the meaning of life itself 
and its basic values, and come through 
assured that no one, no Board, no church, 
no repudiation or rejection, can alter 
their basic commitment to God's mis
sion, and remarkably they are able to do 
so without bitterness, with good humor 
and a sense of balance about their own 
role. We can be forever grateful for the 
repeated evidences of grace and glory 
in such lives that uplift us all. Others 
seek security on the other side of some 
fence, hoping that the uncertainties pres
ent now in the missionary life will be 
minimized or eliminated elsewhere. Some 
seek a scapegoat and the number of these 
defies listing, though most of these are 
not seen to be scapegoats, least of all by 
the scapegoats themselves. · 

In any case, the fact of uncertainty in 
missionary life today is such as to make 
some define the essential requirement 
for missionary service as the ability to 

withstand any uncertainty and summon 
up, with God's help, the resources of 
spirit, mind and will to overcome. Surely 
there is no dishonor in shifting life's pur
poses and plans as uncertain factors enter 
life's arena, provided the shifting is ac
companied by a realistic assessment of 
new realities in life, a deepening self
insight and a more profound grasp of the 
fundamental sureties of faith. Life after 
life in the missionary tradition exempli
fies the triumph of purpose and spirit 
over change and uncertainty of every 
kind. To continue to be a missionary in 
today's world makes this ability a virtual 
necessity. 

2. A Secular World 
The world into which a m1ss10nary 

goes is presumably always a secular 
world of sorts, a world in which religion 
is not in control. Toda)r's world, how
ever, tends to elevate and honor the 
secular spirit so highly that the mission
ary faces a potential crisis of confidence 
both in himself and in all that his Chris
tian religious background may represent. 
In a less secular age than the present the 
missionary was often held up in the eyes 
of the community, even the non-Chris
tian community, as a very special kind of 
a person who, though perhaps not fully 
understood, had some highly appreciated 
characteristics of sacrifice and service. 
The church that sent him saw him as an 
outstanding expression of Christian life 
and outreach; the church that received 
him saw him as a specially important per
son for the life of that church. No longer 
is this likely to be the case. Overseas work 
is not as unusual as it once was. Very fine 
openings are available for significant ser
vice through non-church agencies. Both 
sending and receiving churches are not 
as prone today to exaggerate the role 
and significance of missionary service as 
may have been true earlier. 

What is more, many missionaries them
selves struggle hard at this point. Goals 
and purposes of these missionaries, as 
they themselves express them, get stated 
in very secular terms. They go out to 
"participate in the humanization of man 
and of societies,'' "to help people help 
themselves," "to assist in nation-building," 
"to be relevant in another culture." These 
are the kind of persons who do not ar
ticulate their vocation by the use of such 
phrases as "proclaiming the gospel,'' 
"evangelizing," "preaching the Word" or 
"converting the sinful." Deeper analysis 
might close the gap of meaning between 
one set of phrases and the other, but the 
fact remains that a secular interpretation 
of life, meaning at least the removal of 
vast areas of life from a necessarily re
ligious realm or dimension, greatly in
fluences the life of the mission~ry, in-
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11 "In working himself out 
I: of a job, ... the missionary 
: has worked himself right 

out of the participation 
that the age he now lives 
in says is his due and right." 

creasingly influences the self-image of 
many missionaries, and raises in stark 
form the question as to what the "plus" is 
which a Christian missionary may have 
beyond the commendable service of a 
good AID technician or a Peace Corps 
volunteer. 

Perhaps this may best be understood 
in terms of the expectations a missionary 
has for himself as contrasted with the 
expectations of others, particularly those 
of the sending and receiving churches. 
If he expects to fit into activities that in
volve participation in some revolutionary 
social process, or in service that bears 
little relationship to the ongoing insti
tutional life of the church overseas 
(which church to him may appear to be 
highly irrelevant to the real issues of the 
society he enters), chances are that he 
may be misunderstood, ignored, or 
worse, vilified by the receiving church 
which eiq)ected something quite differ
ent. Expectations clash, recriminations 
are not too far behind, and there is apt 
to follow great pain and disenchantment. 
The possibility in such a situation of 
reconciliation, growth in understanding 
and mutual support is always present, 
but this too often is a distant possibility 
rather than reality. 

Thus secular missionaries and a secu
lar church in a secular world find them
selves reevaluating their role in cate
gories that are rather recent to the life of 
the church and that inevitably produce 
vocational insecurity, organizational 
trauma and often searing personal pain. 
This seems to be one of the large givens 
of missionary life today. No one pretends 
to reverse the secular nature of our age. 
If anything, we see most persons trying 
to understand its meaning and to relate 
the work of church and missionaries to 
it. But in so doing it raises the funda
mental question for the missionary: why 
be a missionary at all if secularization is 
the wave of the future and the institu
tional relationships inevitably involved 
in being a missionary may hamper rather 
than assist participation in the secular
ization process? To be a missionary in 
today's world involves, for those who 
really care, an overt or implicit answer 
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to that question. Some find a satisfactory 
answer; others just give up or see no 
point to the question. 

3. A Participatory World 
The missionary of 1969 has lived 

through at least a couple of decades that 
have highlighted man's passionate desire 
to be master of his own destiny. New 
nations have sprouted unbelievably as 
colonial powers lost their grip on peo
ples who just had to be free. The black 
revolution in our own country, with all 
its reverses and frustrations to this very 
day, unequivocably affirms the right of 
black men to participate in the shaping 
of their own present and future, free of 
the prejudice and the injustice the white 
race may inflict on them. Universities 
are in turmoil in much of the world, and 
however much the chaos is attributed to 
radical activists, it is impossible to get 
away from the fact that in Mexico City, 
Paris, Rome, Salisbury or Manila the 
patterns of university administration and 
control have usually dismissed the stu
dents from even a minimal share in the 
determination of their ovvn futures, a 
dismissal they will simply not accept 
even if some of them have to lay down 
their lives in the process. We live in a 
day of demonstration and protest, a day 
in which patterns of authoritarian con
trol either are breaking up or are main
tained only by growing repression, 
whether by apartheid laws, single party 

"Life after life in the mis

sionary tradition . . . ex

emplifies the triumph of 

purpose and ,spirit over 

change and uncertainty ... " 

control, Mace or "law and order" cru
sades. In the face of all this the phrase 
"participatory democracy" takes on a 
meaning and symbolism all its own, 
meaning at least that men want to have a 
full say in relation to the forces that tend 
to control their lives, in the decisions that 
affect their futures, in tl1e institutions that 
determine their destinies. 

For the missionary this poses a host 
of questions. Believing in human dignity, 
as all missionaries do, they welcome the 
temper of the times that seems to be a 
response to the preaching of decades 

and the fulfillment of a dream about so
cieties taking their futures into their own 
hands, to make their own mistakes, to 
forge their own ideals and goals. The 
clamor for participation is so closely al
lied to the cry for justice that mission
aries (most of them if not all) are sym
pathetic to it and quite naturally ask 
themselves what this means for their life, 
their vocational involvements, their fu
tures. 

The questions come at many points. 
Most urgently the questions come in rela
tion to the missionary's role within the 
overseas church he serves. Not too many 
years ago missionaries often held leader
ship posts within those churches so they 
were involved up to the hilt in the de
cision-making processes there. Today this 
is increasingly not the case. National 
leadership has taken over, in accordance 
with the expressed desire of most mis
sionaries, and suddenly the missionary 
finds himself in some kind of a marginal 
role where he may well disagree with 
many of the decisions of the church he 
is to serve yet sees no significant way in 
which to participate in these decisions. 
In working himself out of a job, as the 
old phrase has it, he has worked himself 
right out of the participation that the age 
he now lives in says is his due and right 
as a human being. This is compounded 
to some degree because he is a citizen 
of no country in any effective way: he 
cannot vote in political elections at home 
or abroad, he really has no Congressman 
to write to, he wonders just where he is 
to be the participant our world urges 
him to be. For many this is no simple 
matter-it affects self-image, sense of 
fulfillment and meaning in life. 

A former missionary, sti11 deeply com
mitted to the missionary task, tries to 
sum up much of the foregoing in these 
words: "I come back finally to the con
viction that something new in world mis
sion is struggling to be born in our time 
and the whole creation (the missionary's 
world) is in travail, and perhaps the 
most crucial qualification for being a 
missionary in this day is tl1e ability to 
tolerate extended uncertainty, career 
anxiety and the sheer fear that one may 
be making a mistake with his life except 
for a slender grasp of faith which will 
not let go and the occasional moments 
when a sign is given and for a time 
'glory shines around.' If this is a true 
reading of the situation then all mission
aries will have times of low morale and 
some wi11 have mainly times of low 
morale. The important thing would seem 
to be the gift of objectivity, the ability 
to be aware and to keep perspective and 
some kind of meaningful engagement in 
the process of trying to look ahead.'' 
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The Reverend Setareki A. Ttdlovoni, a dis
tinguislied Fijian minister, who has degrees 
from Drew University and Union Theolog
ical Seminary in New York City in the U. S. 
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METHODISTS 

IN THE 
FIJI 

ISLANDS 

BY MARJORIE VANDERVELDE'. 

Mrs. Vandervelde has written for World 
Outlook readers an unusual eye-witness report 
of Methodists in the South Pacific island of 
Fiji. Young Fijians are dedicating themselves to 
missionary work in other islands, and the Meth
odist Church of Fiji, although it is beset by many 
problems, is flourishing. 

WOHLD OUTLOOK 

,, I 

i 

i 

! 

~ 

cor 
the 
na1 
tee 
the 
Ca 
tlic 

I 
\VI 
Ian 

kir 
an 
tra 
th1 

ch 
tio 
otl 

be 
ad 
m1 
th 
ne 

ch 
!O 

in· 
T1 
cc 
de 
is 
a 
to 
T1 

C: 
se 
bi 
m 
IV 

re 

le 
th 
di 

F 
ti, 
\\' 

O< 

tc 
SC 

tr 
I> 
fr 
C1 

e1 
T 

c 
n 
11 



The Fiji Islands were destined to be
come the crossroads of the Pacific from 
the time they were sighted by the Dutch 
navigator Abel Tasman, in the seven-

1 teenth century. They were introduced to 
1 the world by Captain James Cook and 

Captain William Bligh of lJf utiny Aboard 
the Bounty, in the eighteenth century. 

Nadi Airport was constructed there in 
1 World War II, and world-circling jets 

land there today. 
After Captain Cook's visit, the island 

kingdom of Tonga, the Samoa Islands, 
and Fiji began to be brushed by world 
trade routes, resulting in visitors from 
the outside world. 

The traders, whalers, sandalwood mer
, chants, and others introduced "civiliza-
1 tion"-including liquor, disease and 

other questionable "benefits." 
Missionaries followed, the early ones 

r being Methodists from England. Meth
odism put down roots in the above
mentioned islands, obvious today among 
the Melanesians of Fiji and the Poly
nesians of Samoa and Tonga. 

In the kingdom of Tonga an early 
chief espoused Methodism. His lineal 
royal family has followed him in this, 
including today's King Taufa'ahau 
Tupou IV. Methodism has, in effect, be
come a state religion in that small king" 
dom. The president of the church there 
is the Reverend C. C. Harris, who is also 
a sort of chaplain to the King. We were 
told this by Peace Corps workers in 
Tonga. 

It was from Tonga that Cross and 
Cargill, Methodist missionaries of 1835, 
set out for Fiji. They were accompanied 
by a friend of the Tonga king-which 
may account for their being received 
without hostility in spite of the Fijian 
reputation for cannibalism. 

Within ten years after this a Fiji dia
lect had been reduced to writing, and 
the New Testament was printed in that 
dialect. 

Schools were established to train 
Fijian teachers-thus laying a founda
tion for the more than a thousand schools 
which were to be established by Meth
odists. 

As the Fiji government developed it 
took over the responsibility for some 
schools. Today, the church retains nine
teen extensive schools. Some of these are 
boarding schools to which children come 
from outlying areas. The government 
cooperates in financing them. 

There are also institutions of higher 
education that are church-sponsored. 
There is, for instance, the Davuilevu 
group atop a ridge which overlooks the 
Rewa River, surrounded by lush tropi
cal foliage watered by the 120-inch an
nual rainfall. This group includes a theo
logical seminary, a youtl1 training center, 
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and a Bible School to train lay ministers. 
The location is near Suva, Fiji's most 
urban section, with a population of fifty 
thousand. 

It is hoped that this youth training 
center (now under construction) will be 
a partial answer to the challenge of a 
society in which more than half the peo
ple are under 16 years of age. More than 
three-fifths are under 21. 

The need for such a center is the more 
urgent because too large a percentage 
of Fiji's youth are school and society 
drop-outs-due to marginal economy 
and other causes. The minimum wage 
scale is only 23 cents per hour. Fiji can
not afford this loss in human resources
nor can the individual young person af
ford such a negative, unhappy existence. 
The center will be a move to counter 
this trend. Contributing funds include 
some from United States sources. 

Historical Baker Hall at Davuilevu 
carries a memorial to a missionary, 
Thomas Baker, who was killed by Fijians, 
along with seven of his loyal Fijian 
helpers, in 1867. Baker went into the hills 
on his mission work, and called on a 
chief who was irritable. The irritated 
chief sent a message, along with the tra
ditional whale's tooth, farther along the 
route. The message proved to be a com
mand to the receiver to kill Baker and 
his helpers-which was dutifully done. 

In the chapel at the Davuilevu Theo
logical Seminary there is a communion 
chalice with the time-dimmed inscrip
tion: John YVesley. It came from the 
schooner of that name, a schooner 
which supplied early missions on the 
islands. 

In 1897 Methodist mission work was 
started among the East Indians who 
make up a substantial part of Fiji popu
lation. The Indians were originally re
cruited and taken to tlie islands to work 
in tl1e cane fields. They remained to 
operate shops, and topllt down economic 
roots in other ways. 

Only about 1.3 percent of tl1e Indians 
are Methodist-related but the Methodist 
work has had considerable social signifi
cance. The church sponsors Indian 
schools; the Ba Methodist Hospital, with 
its nurses' training school; and the Dil
kusha Girls' Home for 50 needy chil
dren. 

Cooperative projects in which !vleth
odism is involved include the Pacific 
Theological College ( interdenomination
al); an interfaith radio program; and a 
low-cost housing project, whose chair
man is Father Hurley of tl1e Catholic 
Church in Fiji. 

The picture of Methodism in Fiji 
would not be complete without a glimpse 
of at least one of the small churches that 
are the center of rural villages. vVe at-

tended a Sunday service in one village 
church, surround by grass-roofed huts. 
vVe were seated with the chief and other 
dignitaries in the front of the church, 
facing the congregation. 

We could not understand what was 
said in the sermon, because of the lan
guage barrier. But there was no such 
barrier in the singing, which was re
markable for its harmony. 

The call to church was not by a bell
ringer, but by a drummer who beat upon 
a large Fijian drum made from a log 
of ironwood. Children spilled into the 
church, to sit on the front bench, and to 
listen, with unusual quietness, to the 
talk. One reason for the quiet atmosphere 
may have been that a man nearby had 
a long willow whip with which he flicked 
little boys who became restless. 

A layman, in giving testimony, re
ferred to tl1e children of the village who 
would soon be leaving for many months 
at boarding school. He showed concern 
that the children be properly taught and 
prepared for this period away from the 
home village. 

The very first notable conversion on 
Fiji was that of Ratu Cakebau in 1854. 
This chief took the matter so seriously 
that he used his chiefly power to com
mand his people to accept the religion. 
He could not understand why this com
mand was not good religious practice. 
This chief did \vield tremendous influ
ence in Fiji for more than half a cen
tury. From that time to this, Methodist 
membership in Fiji has grown to 130,-
000. Today's church faces difficult prob
lems, many of them being in the socio
economic field. 

One exceptional Methodist leader who 
has done much toward development of 
the church, and the solving of problems 
of the people, is a Fijian minister, the 
Reverend Setareki A. Tuilovoni. He was 
the first president of the :Metl10dist 
Church of Fiji when it became an au
tonomous Conference. Mr. Tuilovoni 
holds degrees from Drew University and 
Union Theological Seminary in the 
United States. He was active in forn1ing 
the Pacific Council of Churches. Also, he 
has been a member of the World Mis
sion Evangelism department of the 
World Council of Churches. 

Pacific Theological Seminary, where 
}.fr. Tuilovoni is presently holding semi
nars, is funded partially, and staffed par
tially, from the United States. 

A notable fact in tl1e growth of Fiijan 
Methodism is that more than 300 young 
Fijians have dedicated themselves to mis
sion work in other places on Pacific isles, 
and in northern Australia amongst the 
Aborigines. 

The church in Fiji, although it is beset 
by problems, is a mission-minded church. 
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"'J'ln·.w: pictures arc A111cric1111 pict11rcs-j11sl as I assume tl1e sense of shame 
1111d i11dig1111lio11 the pictures m11y set in motion arc American emotions . •.• " 
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If I asked lier '1011; yo11 cm1 lrc:lp it, she 
said we sl1011ld pray every morning, and try 
to eat the best 11;e can. B11t a lot of tlie time 
sl1e didn't lrar;c all the food tee wanted, and 
then slre said rec'd ;11st Trace to !rope we 
don't fall doren sick, and pray we don't, and 
tlrat's all we can do, pray, pray, pray." 

"People don't lrnow what they don't sec, I 
g11ess. There's no other u;ay of explaining it, 
not that I can sec. Out of sight, 011t of mind." 
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"Bui he (tire VIS1':\ 11.:orker) arrrl I agrt 'Ccl tlrat tlrcrc'.\. 11 lot Pf bad talk alm11t 11s from 
/J l'O/ilc come lrcrc arrcl tlrcn tlrcu go, /)retry fast tlrcy'rc gorrc, and talking, talking ahn11t 
us '/Joor folks,' am/ how it's mcf11l sac/ alm11t 11s, arrd awn't rec tire f urrnicst people, tlll' 
rrnu ice lice, rm/ peculiar tlrcy say, ancl irn't it tlll' limit , m lwrr all tl1c.<1· urnrs, a111/ 
sticking to our guns, and k1·cpi11g 011r l111/1its /ikl' rec cln." 

\\'OHLD OlTTLOOK 



JULY 1969 

"I teach my kids to rcake up witl1 a prayer a11cl go to sleep with 011e. I hear tliem suyi11g 
them, too; so I know I get them to beliel)e. I tell them it's not the best here, but ice 
may lial)e another chance the next time aro1111d, a11d He's watching 11s, so we better 
be good. Sometimes my kids, when tl1ey're real yo1111g, tlicy'll want to know if the 
white man is Him, God. I tell them 110, lie isn't. They think that beca11se tl1e white man 
is tcatcl1i11g us all the time that I mean l1im wlie11 I talk of God looking clo1c11 011 us .•• " 
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A SWISS RETREAT CENTER 

Two deaconesses chat on a balcony. 

The seventeenth-century 
French philosopher Blaise Pas
cal said "I have discovered that 
all human evil comes from this, 
man's being unable to sit still 
in a room." 

The Methodist retreat center 
"Victoria" in the Bernese Ober
land near Bern, Switzerland, 
provides a unique place "to sit 
38 [ 350 l 

still," even while providing an 
impressive recreation schedule 
for youth. 

Operating under the bene
diction of the magnificent Vv et
terhorn, the center's success is 
actually less in the view than in 
the variety. For here the train
ing of :rviethodist deaconesses 
goes on alongside a full pro
gram for youth from all over 
Europe. And there are also 

more than one hundred places 
for vacation guests, especially 
the elderly. 

There are opportunities for 
skiing, hiking, or simply listen
ing to lectures on such topics 
as "\i\Tomen's \iVork in the 
Congregation"-depending, of 
course, on one's interests. There 
is an emphasis on group Bible 
study as well as on pastime 
reading of fiction. 
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1 cnlcr an cl vaca 1 lV cttcr11orn. Tli c yo11/ 1 c t' n below tic a beautiful loca ro 

Elderly gucs . tlie sun porch. t~ cn;oy 

JULY 1969 



40 [ 352] 

A household training scl1ool for p,irls is 
ta11gl1t by Sister Margrit. 

Disc11ssio11 gro11ps arc a lively pwt of the 
7Jrogram of tl1e Center. 
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1' 011th f ram all over E11ropc come to tl1c 
Center. 

Skiing and hiking in the 11zo1111tai11s arc 
among the recreations for yo11ng visitors. 

JULY 1969 [ :35:3] 41 



T H E M 0 V I N G F I N G E R -W R I T E S 
MISSION BOARD REJECTS 
DEMANDS OF OCCUPIERS 

The Executive Committee of the United 
).fothoclisl Board of :tviissions turned clown 
a demand deemed "non-negotiable" by a 
black coalition to designate funds to the 
National Black Economic Development 
Conference !\fay 27. Instead the Board 
voted to commit $1,300,000 for a pro
gram of "economic empowe1ment of 
Black people" to be administered by the 
Black members of the Board and Black 
bishops. 

The 49-member Executive Committee 
was summoned into special session May 
26-27 to confront demands of a group 
called the Economic Liberation Committee 
which occupied the Board's offices at 475 
Riverside Drive in New York in support 
of the reparations asked for in the Black 
Manifesto promulgated by James Fo1man. 

The action of the Executive Committee 
was te1med "wholly unacceptable" by the 
Rev. Cain Felder, chaiiman, and other 
leaders of the black coalition. 

In the last minutes of the tense two-clav 
meeting, members of the Board instructed 
their president, Bishop Lloyd C. 'Wicke of 
the New York Area, and General Secretary, 
Dr. Tracey K. Jones, Jr., to call on the de
nomination's Council of Bishops and other 
agencies to meet "as soon as possible" in 
order that the representatives of the church 
could discuss other issues raised by the de
mands. 

These issues which were never actually 
voted on by the Board included raising a 
$800,000,000 fund for black colleges and 
universities; withdrawal of investments 
from Southern Afdca to be reinvested in 
projects related to cooperative efforts in 
black economic development; and a list
ing of all assets of the Board with the pur
pose of making a percentage of the profits 
available for black economic development. 

After it was apparent that an impasse 
had been reached on the question of the 
non-negotiable demand for funds to the 
Black Economic Development Conference, 
the Board Executive Committee voted 
unanimously to commit $300,000 now and 
to seek an additional one million when the 
entire Board of Managers convenes in Bos
ton in October. The black managers and 
bishops will have full power to act on be
half of the Board in administering the new 
program for economic empowe1ment of the 
Black people. 

The original seven demands made by 
the Economic Liberation Committee in
cluded public endorsement of the Black 
Manifesto's program demands "since the 
document is a clear call for a radical re
structuring and re-ordering of primities 
within the institutional church." This was 
dropped from the list of priorities by !\fr. 
Felder and his group early in the proceed
ings. 

But crucial to any acceptance by the 
Economic Liberation Committee and the 
successor black coalition was allocation of 
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'SIT-IN' PRESSES BLACK DEMANDS 
Black and white 111ilita11ts "sit-i11" at headquarters of tl1e U11ited Metlwdist Board of Mis
sio11s i11 New York to emplwsi::::e demands totaling more tha11 $1 billio11 on the denom
inatio11 and its agency. The peaceful, orderly occupatio11 of four floors in tlie lnterclwrch 
Center ended when Methodist officials agreed to call a special meeting of the board's 
executive committee. Principal negotiators, shown 11ere, were tlie Rev. Cain Felder, ex
ecutive director-to-be of Black Metlwdists for Church Renewal, and Dr. Tracey Jones, 
ge11eral secretary of tl1e Board of 1\fissio11s. The dema11ds stipulated tlwt the money slwuld 
go for upgrading Negro universities sponsored by Ilic Clwrcl1 and for black cco110111ic 
der;elopmcnt. Nearly 500 employees were sent Tiomc as militants and executives conferred. 

$750,000 to the Black Economic Develop
ment Conference. Equally clear after the 
first few hours of the i\fay 27 meeting was 
the fact that Board members were not will
ing to allocate to the NBEDC because it 
could not be disassociated from the Black 
Manifesto. 

Also evident from speeches made by 
bishops and lay members of the Board 
was sympathy with the goals of black eco
nomic development in general and a will
ingness to examine other demands such as 
those for the massive fund-raising drive to 

transfo1m "so-called Negro colleges into 
relevant black universities" and withdrawal 
of funds from Southern Africa. 

Midway in the negotiations between the 
Board of .1vlanagers and the Economic Lib
eration Committee, a group composed pri
maiily of both black and white Union Theo
logical Seminary and Columbia University 
students, which had staged the occupation. 
dissolved itself and the black caucus or co
alition was established. This group included 
members of the Black Economic Develop
ment Conference, the black task force of 

WOHLD OUTLOOK 

the E 
chur 
of th 

Th 
had: 
of its 
cem 
transl 
of th1 
hot~I 

sion 
Bish< 

Jai 
ing a 
sessi1 
of tli 
feren 
recto 
ti on 
calle1 

whic 
grew 
Bro11 

Jn 
"Bb1 
in ar 
sens1 

S1 
arr 
ch id 
Blac 
de cl 
chm 
Blac 
This 
pr eh 

)t 
Der 
it is 
bbc 
cauc 
1rarr 
chm 
choi 

S· 
bar; 
Felc 
mitl 
timi 
just 
feel 
free 
lion 
tho1 

.~ 
aral 
bla1 

I 
las\ 
Dr. 
for 
its 
tire 
sen 
sar 
fici: 

I 
lis1 
sar 
3tl 
leg 
se~ 

l'O: 

l'OJ 

)U 



the Board of l\lissions, Black l\lethodists for 
Church Renewal, and the black members 
of the Economic Liberation Committee. 

The Economic Liberation Committee 
had agreed that it would not push for two 
of its demands which did not directly con
cern the mission board. These were the 
transfer of the ownership of at least one 
of the existing United Methodist publishing 
house facilities to the NBEDC and provi
sion of $300,000,000 by the Council of 
Bishops for the conferences. 

James Forman was present at the meet
ing and responded to questions at a briefing 
session. Among those who spoke in behalf 
of the Black Economic Development Con
ference were the Rev. Lucius \Valker, di
rector of IFCO, the Interreligious Founda
tion for Community Organization, which 
called the conference in Detroit out of 
which the Manifesto and the NBEDC 
grew, and black economist Dr. Robert 
Browne of Fairleigh Dickinson University. 

In a short presentation, Dr. Browne said, 
"mack control is important to macks-not 
in an economic sense but in a psychological 
sense." 

Scorning the idea of black capitalism as 
a mere "political slogan," Mr. V\Talker 
chided churchmen for their fear of the 
mack Manifesto. "It is a sad moment," he 
declared, "that in session after session, 
churchmen, when deliberating over the 
mack l\fanifesto, sit in fear and gloom. 
This is a moment of celebration, not of ap
prehension and tension." 

Justifying the National Black Economic 
Development Conference, !\fr. Forman said 
it is "an attempt to forge unity among the 
black community, including the black 
caucuses within the denominations ." He 
warned that whites, including white 
church leaders, can no longer "pick and 
choose their black leaders." 

Speaking quietly throughout the long 
bargaining and committee sessions, Mr. 
Felder tried to reassure the executive com
mittee. "\Ve have not come here to in
timidate," he said, "not with a demand
just an extension of the deep urgency we 
feel on the problem. Ultimately you are 
free and we are not. 'vVe want reconcilia
tion more quickly than you previously 
thought necessary." 

At anotlier point he explained that rep
arations "is compensation for draining the 
black community. It's a dramatic symbol." 

Explaining the role of the black staff 
task force within the Board of Missions, 
Dr. Grant Shockley, functional secretary 
for Christian education overseas, defined 
its four roles : prophetic, catalytic, connec
tive and interpretive. He described as es
sential "peerage" among macks and whites, 
saying the approach of integration is "arti
ficial, evasive and deceptive." 

Bishop Charles Golden of the San Fran
cisco Area, whose schedule made it neces
sary for him to leave before tl1e Board's 
action was taken, had appealed for the 
legitimacy of the demands at an earlier 
session. "I see these demands, not as 
coming from a particular group, but as 
corning from God himself," tl1e black bishop 
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and member of the Board of Managers said. 
"We can't afford to ignore them." 

DR. TRUMAN DOUGLASS DIES 
Dr. Truman B. Douglass, eminent Prot

estant ecumenist, champion of the down
trodden and United Church of Christ mis
sion executive, died May 27 in New York. 
He was sixty-seven. 

Retired head of the UCC's Board for 
Homeland Ministries, he was a vice-presi
dent of the National Council of Churches 
and an active participant in activities of 
the World Council of Chmches. 

Dr. Douglass was often a controversial 
figure, urging the church to involve itself 
deeply in the modern world's social ills. 
He dared new f01ms of ministry and bit
terly attacked the church for supporting 
racial integration in words but doing little 
to break down segregation in its own ranks. 

Paying tribute to his long-time colleague, 
Dr. Ben Mohr Herbster, president of the 
United Church, called Dr. Douglass a 
"man who translated the meaning of the 
Christian Gospel into actions that relieved 
the distress of the poor, made our cities 
better places to live, and made racial jus
tice and human dignity te1ms to be reck
oned with. 

"More than any other church leader of 
his time, he cultivated a creative outlook 
that allowed him to accept revolutionary 
change and rise above it to change the 
church for the better." 

Dr. Eugene L. Smith, executive secretary 
of the \;i,7orld Council's New York Office, 
commented that Dr. Douglass "stayed 
young for almost seven decades." Dr. 
Smith added that "no specialty was large 
enough" to hold Dr. Douglass. 

"The range of his interests was the 
needs of people and the witness of the 
Gospel to those people," Dr. Smith said. 
"His sudden death was strangely symbolic. 
Truman never dodged the real issues. He 
always moved straight to the point." 

Death followed a heart attack. Dr. 
Douglass had returned to his home follow
ing a meeting of the Foundations for the 
Arts, Religion and Culture, of which he 
was a leader. 

A native of Grinnell, Iowa, he was gradu
ated from Pomona College, Claremont, 
California, and studied at Union seminary 
and Columbia University. His master's de
gree was from Columbia. 

He served parishes in Upper Montclair, 
N.J., Pomona and St. Louis prior to 1943 
when he was named head of the Board of 
Horne Missions of the Congregational 
Christian Churches. 

vVhen his denomination merged with the 
Evangelical and Refo1med Church in 1957 
to form the UCC, he led the unified mis
sion eff01ts in the U.S. Dr. Douglass, who 
retired last December, was honored with 
a volume of collected essays highlighting 
his life-long concerns. 

The final item in tl1e book was by Dr. 
Douglass, and he offered a succinct sum
mary of the church's mission: "To enter 
eve1y area of life as did its Lord-a servant 
and champion of man." 

He emerged in the 1940s as a champion 

DR. TRUMAN DOUGLASS 

of church union. A 1948 article was called 
"Let's Unite Our Churches Now!" In 1957 
he told the Uniting Synod of the UCC: 
"Denominations operate independently on 
the dubious assumption that people care 
about distinctions in creeds and church 
practices when churches are faced with 
issues of such staggering dimensions that no 
single .. church body can hope to solve them 
alone. 

The United Church leader pushed the 
ove1throw of racism, and in later years re
peatedly warned that the struggle for lm
rnan rights was in danger of being lost. 

"It is now evident that white America 
is not going to allow racial equality," he 
said. "The attitude of the Old Confederacy 
is no longer a major issue. \Vhen we be
gin to confront realistically the require
ments of justice in housing, employment 
and education, the polarization will go far 
beyond the confrontation during the days 
of marching and demonstrating, when the 
focus was on legislation. 

"vVe shall see the need for planned and 
massive social investments. The require
ments of these investments will make de
mands on the tax dollar far beyond any
thing we have envisioned." 

He pleaded with churchmen to break 
out of the "religious ghetto," told seminar
ians to avoid the "ministerial tone" and 
urged the church to make alliances with 
"non-confmmists" for the sake of coming 
to grips with modern issues. 

PRESBYTERIANS RESPOND TO 
BLACK MANIFESTO DEMANDS 

An official response, "not from fear but 
from love" to demands from "black and 
brown militants" was made by the United 
Presbyterian Church, USA. 

A 600-word statement, adopted with 
only a few negative votes at the closing 
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session of the eight-day meeting of the 
General Assembly, top legislative body of 
the denomination, said it "wants to infonn 
the Church and the nation what we plan 
to do about the present crisis." 

The statement defended the invitation 
extended to James Fo1man of the National 
Black Econo'mic Development Conference 
(NBEDC) and La Raza (Spanish-speak
ing) representatives, when it declared: 

"As in Biblical times, Cod spoke to His 
people through sb·ange prophets so we 
deem it appropriate to have invited to 
our Assembly spokesmen from the brown 
and black minorities, that tl1rough voices 
such as theirs, however angry the tone, we 
might better appreciate the depth of their 
plight." 

Adding that tl1e Assembly did not agree 
with "all their methods, ideas and pro
grams," the statement asserted: 

"Our concern is to hear through their 
pleas the call of Christ and, where possible, 
to identify with them in their hope and 
to work with them toward a more human 
future for all men. To do less is to reject 
our Lord." 

Attention was drawn to the action taken 
previously by the Assembly in accelerating 
existing programs and taking "new steps" 
to secure "these ends, such as the pro
posed $50 million campaign approved to 
assist blacks, and a total of $250,000 voted 
for minority groups this year." 

"Let it be clear," the statement said, 
"that it is our intention to set in motion 
the means whereby these friends will as
sume conh·ol of their own lives in their 
own communities in their own way." 

In a plea to "continue to be open to the 
Spirit of Cod in whatever ways He speaks 
to us," the statement asserted "repentance 
and obedience to God" must be the way 
of the Christian church in "eve1y crisis in 
life." 

"This sounds a call to every Cluistian to 
be a different kind of Christian" than ever 
before and for the church to be a "different 
kind of church than it has ever been be
fore," the statement concluded. 

James McClure, Chicago attorney, who 
headed the committee of 15 which drew 
up the statement, declared : 

"It is up to us to be faithful to this 
document which is a statement of the 
Church. All of us have this responsibility." 

The Assembly gave a standing ovation 
when the statement was overwhelmingly 
approved and l'vlrs. Corine Cannon of the 
Catawba (N.C.) Presbytery said that with 
"humble heart and deep humility" she 
stood to say that "Jesus Christ is the solu
tion" to all problems and to "thank you 
from the bottom of my heart for the action 
you have taken for the black man." 

Dr. John Coventry Smith, chairman of 
the General Council, whose original state
ment had been returned and entrusted to 
the special committee of 15, told of a "con
tinuing concern for interpretation" in light 
of the Assembly's action. 

A personal letter from the moderator, Dr. 
George E. Sweazey of St. Louis, was sent 
to the denomination's 10,000 ministers for 

44 [ 356 J 

reading from their pulpit on Sunday, l\fay 
25. 

Dr. Sweazey read the letter to the Assem
bly, asking suggestions for additions or de
letions, of which there were none. In part, 
it answered cri ticisms of the speaking in
vitation extended to l\fr. Forman. 

Painting Mr. Fo1man as the "most dis
turbing critic" of the churches, Dr. Sweazy 
explained he was invited by the Assembly 
not because it "approved of him, but be
cause it needed him," and that it would 
have been "unprecedented" to invite a 
speaker to "address the Assembly at his 
own expense." 

The letter also said much of the Black 
Manifesto is "impossible," containing state
ments to which the church "must be un
alterably opposed." 

PRESBYTERIANS ASK 'NORMAL' 
RELATIONS WITH CUBA 

A call for re-establishment of "nmmal 
relations" between the United States and 
Cuba was issued by the General Assembly 
of the United Presbyterian Church. In en
dorsing a recommendation of its standing 
committee on church and society, it also 
advocated "the lifting of the b·ade em
bargo" against the Communist counhy. 

The resolution included a statement of 
opposition to the use of cultural programs 
to "camouflage" espionage activities in 
Latin America. It held that the "misuse of 
cultural activities and programs as a cover 
up for secret intelligence work should be 
scrupulously avoided." 

It also called for the te1mination of re
search activities of U.S. universities under 
grants from the Defense Department and 
the Central Intelligence Agency. 

Some delegates pointed out that the reso
lution was not to be construed as being op
posed to espionage per se. 

The Assembly also contended tlmt the 
U.S. should "not intervene" in the do
mestic political affairs or seek to "deRne 
or change" political institutions of any 
Latin American country. 

Arguing for a vigorous reaflhmation of 
the non-intervention tradition , it contended 
there should be a new affirmation made of 
the "right and responsibility" of Latin 
Americans to decide their own political in
stitutions and leaders. 

The Assembly also advocated encourag
ing the establishment of an international 
news agency, based in Latin America and 
controlled by Latin Americans, and the en
couragement of Latin Amedcan studies in 
this country. 

The Assembly also advocated the "even
tual dismantling" of three United States 
bases in Latin America. These are the 
Naval Operating Base at Guantanamo Bay, 
Cuba; Naval Operating Base at Colon, Pan
ama Canal Zone, and Fort Gulick, also in 
the Canal Zone. 

WOMEN CONFRONT EXTREMISM 
Delegates at a National Conference on 

Extremism in Nmman, Oklahoma, recom
mended tliat the Board of Missions of the 
United Methodist Church and the denomi
nation's $20,000,000 Fund for Reconcilia
tion "give top priority to meeting the needs 
of the black community and other minority 
communities in the United States." 

Further, the delegates said, "we believe 
we need to re-evaluate the whole piiority 
of the ways we (United Methodists) spend 
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ACCUSED OF DESTROYING DRAFT FILES 
Police lead away in handcuffs some of the 18 persons, including two Roman Catholic 
priests and a Jesuit seminarian, who were arrested and cliarged with destroying Selec
tiue Service records in an anti-war protest. A police report charged the group burned 
records in an alley. It added that tar and red paint were daubed on files in tlie offices. 
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our m1ss10n money." The recommendation 
on mission funds was voted in relation to 
the Black l\fanifesto currently being circu
lated and promulgated by James Fo1man 
and the National Black Economic Develop
ment Conference. The Manifesto, which 
was distributed on request to Conference 
delegates, asks $500,000,000 in repara
tions to black people from American 
churches and synagogues. 

The Extremism Conference delegates 
said in their recommendation that "we have 
heard the nlack Manifesto. We do not 
know how to respond to the specific de
mands, but we do accept the concept of 
reparations." 

The recommendation was adopted at the 
closing session of the three-day conference 
May 17 at the Oklahoma Center for Con
tinuing Education. The Conference, which 
was not a legislative body, was sponsored 
by the 'Vomen's Division of the United 
l\Iethodist Board of Missions. 

"'ho are the exh·emists, how can you 
tell if a group is using extremist tactics, 
what are the greatest dangers now from 
extremism, what can the churches do about 
extremism? Those were some of the ques
tions which almost 200 United Methodist 
leaders wrestled with. 

Americans face challenges from a variety 
of extremist groups, a Federal Bureau of In
vestigation official said. "These groups 
cover t11e spectrum of extremism and in
clude extremists of the left as well as those 
of the right, along with a number of white 
hate groups and black hate groups,'' said 
Charles D. Brennan, 'Vashington, D.C., 
chief of the Fill's Internal Security Section. 
"If these extremist groups have any one 
thing in common, it is that their activities 
serve to promote mob rule." 

Americans cannot pe1mit mob rule to re
place the rule of law, "if we are to survive 
as a nation,'' Mr. Drennan declared, assert
ing that "to a degree, it already has in re
gard to riotous disorders and campus re
bellions marked by growing violence in 
recent years. 

"In the past five years, for example, racial 
disturbances and riots have taken a shock
ing toll in the fo1m of deaths, injuries and 
property damage. During that period, there 
were more than 200 riots and major dis
turbances. More than 250 people have 
been killed, and more than 10,000 injured. 
Property damage well in excess of quarter 
of a billion dollars has occurred, but the 
total cost from the disorders can never be 
measured. It involves so many social and 
economic factors that no one can say with 
certainty how grave our wound may he. 

"'Vhat is clear is that the danger to our 
society remains. All t11e combustible con
ditions which led to these explosive racial 
disorders exist today. Extremists on both 
sides are still fanning the flames, and their 
demagoguery appeals to criminal elements, 
both black and white, seeking any excuse 
to bomb, bum and loot in conjunction with 
their vicious attacks on both life and prop
erty." 

The Rev. Clayton Hammond, Wash
ington, D.C., associate executive secretary 

JULY 1969 

of the United l\lethudist Commission on 
Hcligion and Race, said that both black 
radicalism and white racism "are increas
ing to the point that, at this juncture, the 
prospects for the immediate future are fore-
boding, to say the least." , 

Black America has found itself impris
oned by white racism, Mr. Hammond as
serted, and is utilizing "its only weapon of 
defense-black fatalism. In spite of this 
nation's ideals of democracy, a people is 
being forced into extremist stances and 
styles to exact what is promised by creed 
and constitution. 

"White racism is so formidable that a 
persistent black radicalism will h·ansfo1m 
it into fascism. The white racist is quick 
to speak of the days when race relations 
were 'good.' Under analysis he is saying 
he could live with Negroes as long as they 
were true to their stereotype. Ilut when the 
pedod of the authentic black came, the 
racist was the first to respond with extrem
ist reactions and behavior: "White Citizens 
Council, Ku Klux Klan, the American In
dependent Party, and varied segregation
ist forces to maintain the 'old ways.'" 

Mr. Hammond described "rational and 
irrational" types of black radicalism bred 
by white racism. "The hntional radical is 
impervious to racism because he has noth
ing to lose," he said. "With the further 
pressurizing of this radicalism and the in
tensifying of white racism, it is probable 
that eventually we will experience in our 
urban areas race riots of the dimensions 
this country has never known. These blacks 
are ready to hazard the physical death for 
their cause that they have expeiienced in 
their soul's degradation and oppression. 
And white racism is readv to hazard death 
as a national cause to u;ake America safe 
for the white man." 

A hopeful aspect is what Mr. Hammond 
called "responsible, strategic radicalism." 
Usuallv, he said, it is targeted at a given 
aspect. of "the Establishment.'' As an ex
ample he described the Black Manifesto 
of the National Black Economic Develop
ment Conference. 

In light of disorders in universities, what 
are student radicals ~rying to say and do? 
Are there constructive as well as desh"Uctive 
elements in the protests? Mrs. Mary Sykes 
Wylie, a 1964 graduate of New York's Bar
nard College and presently on the Christian 
Social Relations staff of the "'omen's Di
vision in New York, said: 

"For one thing, radicals no longer blind
ly accept some of the basic assumptions of 
Ameiican society, and they question many 
of the myths of Ametican history and tra
dition. For example, is 'patriotism' a citi
zen's highest virtue when it is based on 
blind allegiance to militarism and oppres
sive institutions in America? '\'hat about 
'law and order' when laws and law enforce
ment are unjust and unequal, especially as 
they affect black people? White radicals 
question a success-oriented culture and the 
present quality of Amelican life. Is climb
ing up the organizational ladder and mak
ing more money so we can consume more 
the goal toward which people should strive 
in a really humane society?" 

Save 
your 
skin. 

It 
could 
save 
your 
life. 

The sun can do more to your skin 
than burn it. Overexposure to the 
sun can also lead to skin cancer. If 
you work in the sun, or are a sun
worshipper, be sensible. Avoid pro
longed exposure. Cover up. Cut 
down on the chances of skin cancer. 

It's your skin. Save it. 

americani cancer 
society 

This Space Contributed by the Publisher ® 

Insights into the Devotional Life 
Compiled by Wilson 0. Weldon, Edito.r, 
The Upper Room . . . . 
In this 'book the knowledge, faith and · ex

, perien'ce ·.· of nine outstanding and diveue 
leaders show how the "fires burn." They 
discuss biblical and contemporary issues 
in ierms laymen and iheologians alike will 
appreciate, especially relating .. th.em to 
hea'rts ; ci~d practices iii meditation> . 
lnterderiOtninationol ·and international in 
outreach, the · messages . lead to a deeper 
insight into the devotional life. . .. · , . . 
Paperback. $1.00 ecich; ten or more, ,,85¢ 

ea~h. << .· ········•· ... ·. >i• 

'~~~ 
World'~ J\fost Widely Read Dai/)• Dei·otio'nal 
, .. , ' · Guide . , 

• 19os Grand Al'~. Nnshville, Tenn:(37,203 

[ :1.57) 



i\lrs. \Vvlie, a member of the l\fovement 
fo r a Dem.ocratic Society (described as the 
"post-graduate SDS"), said that the goals 
of student and other young adult radicals 
include trying to create a more humane, 
just society, seeking to broaden the base 
of participation in society and lo enhance 
the degree of individual self-dete1mination. 
For example, she said, "The individual feels 
powerless to do anything about stopping 
an inhumane war in Vietnam." 

Giving the keynote address was the 
Rev. Dr. Franklin H. Littell, president of 
Iowa \Vesleyan College at :Mount Pleasant 
and chairman of the Institute for Amedcan 
Democracy, \Vashington, D.C., a center for 
infmmation on activities of exb·emist indi
viduals and groups. He said that after sev
eral drv vears there has been a rise in 
discipli1;ed leftist militancy, particularly on 
the campus, but the most critical problem 
still remains fascism. Referring specifically 
to the fascist problem in this country, Dr. 
Littell said it is much better financed , led, 
and "cleverer" than leftist efforts. He com
pared totalitarianism, a te1m he prefers 
rather than extremism, with aphasia, a dis
ease which makes it difficult for persons to 
communicate. 

"Communists and fascists set out deliber
ately to terrorize, threaten and destroy 
public discussion, and to eliminate all in
dependent powers of leadership and 
thought," Dr. Littell said. "Both Nazi and 
communist charges are precisely the same 
as totalitadan attacks on the church. Thev 
all would reduce churches to purely privat~ 
clubs where no discordant ideas are al
lowed. The assignment for the churches is 
for better trained, better disciplined Cluis
tians." 

A case history of a John Birch Society 
attack upon one congregation served as 
the springboard for a panel discussion at 
the Conference. The Rev. Eugene A. 
Schneider, associate director of the United 
Church of Christ's Office of Communica
tion, outlined his experience as pastor in a 
church which successfully countered a 
John Birch Society attack. Explaining the 
episode in detail, Mr. Schneider said the 
church actually became stronger than it 
had been in 100 years because the mem
bership became info1med in order to coun
ter misinformation and clrnrges. 

The Rev. Dr. J. Allen Broyles, Winches
ter, :Mass., a United Methodist minister 
who has written a book entitled The John 
Birch Society, said the church must learn 
to deal with conflict. "At the turn of the 
centmy we had an 'era of good feeling.' \~Te 
certainly didn't learn to be nice and syrupy 
from John Wesley or our Lord. V./e must 
learn to resolve conflict and differences of 
opinion in mature ways." 

Dr. Broyles said tbe easiest way to iden
tify an extremist is to look for persons who 
enter into conflict seeing their opponent 
"not as a brother or sister, not a part of 
the family, but see their opponent as an 
enemy, as an agent of Soviet Russia or Com
munist China, as an agent of \Vall Street 
or an agent of white impelialism. They 
don't see it as a family fight. They see it 
as a war with tbe foreign enemy." 
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\\Then asked why the Birch Society is so 
strongly entrenched in the Protestant 
churches, Dr. Broyles said many church
men are "tied to the 'old time religion' view 
of the church and have no concept of the 
Lordship of Christ and the leading of the 
Holy Spirit in different places at different 
times.'' He said some sh1dies have shown 
that Christians are often more bigoted than 
the regular population. 

The Rev. DarrelI D. English, United 
Methodist pastor from Ivlt. l\fo11'is, Ill., said 
there is a need to develop "people who are 
not panicked by change." 

BISHOPS SCORE BULLSEYE 
It was, the two bishops agreed, the day 

they scored a "bullseye.'' One Roman Cath
olic, the other Church of Ireland, were 
chatting in a bar called Paradise in the 
heart of the Protestant quarter of Northern 
Ireland's most violent city, Londonderry. In 
the tiny room the Bishop of Derry and 
Raphos, the Rt. Rev. Dr. Charles Tyndall, 
turned to the Roman Catholic Bishop of 
Derry, the Most Rev. Dr. Neil FmTen and 
said, "Fancy a game of darts?" Dr. Farren 
smiled and replied, "I don't think we 
should throw anything today. I think we've 
already scored a bullseye." And the regu
lars clapped. 

It was claps and cheers all the way for 
the two bishops as, side by side, they had 
visited Londonderry's Catholic ghetto 
called Bogside, scene of Ulster's worst civil 
rights riots-and then moved to the Prot
estant quarter of Fountain Street. Thou
sands turned out to shake them by the 
hand, pat them on the back and shout 
welcome. It was a remarkable demonstra
tion of goodwill, underlining London
derry's earnest desire for peace and an end 
to violence. 

BISHOP SHANNON RESIGNS, 
CITES CONTRACEPTION RULE 

Bishop James P. Shannon has submitted 
his resignation as an auxiliary bishop of 
the Catholic Archdiocese of St. Paul-Minne
apolis reportedly because he differs with 
the Pope's encyclical on birth conb·ol. 

The Minneapolis Star, in a copyrighted 
article by its religion editor, Willmar L. 
Thorkelson, said the 48-year-old prelate 
took this action some time ago after "weeks 
of a~~guish, days of prayer and hours of 
fear. 

In a "strictly confidential" letter to Pope 
Paul last September, Bishop Shannon re
vealed how he had agonized over the por
tion of the papal letter, Humanae Vitae, 
which teaches that "each and every mar
riage act must remain open to the b·ans
mission of life.'' 

"In my pastoral experience, I have found 
that this rigid teaching is simply impossible 
of observance by many faithful and gen
erous spouses, and I cannot believe that 
God binds men to impossible standards," 
Bishop Shannon wrote. The bishop is also 
pastor of St. Helena's Church, Minneapolis. 

"In seeking to counsel such persons I 
have found myself resorting to all sorts 
of casuistry and devious kinds of rational
ization, in the hope that I might both keep 
faith with your Holiness and with the People 
of God who seek my help. 

"I must now reluctantly admit that I 
am ashamed of the kind of advice I have 
given some of these good people, ashamed 
because it has been bad theology, bad · 
psychology and because it has not been 
an honest reflection of my own inner con
victions." 

\•Vhether Bishop Shannon received a di
rect reply from the Pope is not known. 

(RNS) 

Photo: London Express 

From left are: Dr. Charles Tyndall, Bishop of Derry and Raphos (wearing glasses), Dr. 
Neil Farren, Roman Catholic Bishop of Derry, ancl accompanying them is the Moderator 
of Derry Presbytery, tTw Reo. James Kilgore. 
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OBSCENITY IS CHARGED 
AGAINST MOTIVE ISSUE 

The May issue of motive magazine, final 
issue of the 1968-69 academic year, is be
ing held at the printers because of lan
guage included which the publisher says 
is "clearly obscene." 

Rev. Dr. l'vlyron F. "Wicke, general sec
retary of the Division of Higher Education 
of the United ~fothodist Board of Educa
tion, said the issue had been "postponed" 
at his request. 

"There is enough obscenity in the world 
without our adding to it," he said in a 
statement. "The ideas expressed in the 
issue are the responsibility of the retiring 
editor, Rev. B. J. Stiles, and with these 
ideas I do not quarrel. The canons of taste, 
however, are our mutual responsibility." 

Mr. Stiles countered that the "charges 
would be amusing if the situation were not 
so absurd." 

motive has been published by the Divi
sion for the now defunct University Chris
tian Movement at a cost ranging from 
$40,000 to $63,000 a year. It now has a 
circulation of approximately 40,000. Al
though motive has been a controversial 
magazine since it was founded in 1941 by 
the Methodist Student Movement, it has 
come under inGreasing criticism in recent 
weeks following a combined March-April 
issue "on the liberation of women." The 
special issue, prepared by guest editors 
Joanne Cooke, Charlotte Bunch Weeks, 
and Robin Morgan, contained a number 
of "four-letter words." 

Dr. Wicke said he did "not want motive 
lost to the Church and to university stu
dents for secondary reasons. For years, the 
Division of Higher Education has been 
faced with repeated demands by many 
people that motive be rigidly censored or 
abolished. I have resisted these demands." 

Mr. Stiles, in a telephone conversation 
with Religious News Service, said Dr. 
\Vicke has "contravened his decision that 
I should be fully responsible for all edi
torial material through the May issue." He 
stated that the postponement had resulted 
from "reactionary pressures in the Church" 
and in Nashville. 

"How is it," Mr. Stiles asked, "that we 
can live in a day when National Guardsmen 
drop Mace on students, when thousands of 
Americans suffer from hunger and when 
dozens of our neighbors and relatives die 
in a war that is abhorrent, and then rnn in 
horror from an occasional word which tells 
these events like they are? That's the situ
ation which I find obscene." 

SALARY INCREASE 
FOR MISSIONARIES 

Salary adjustments for 1,364 overseas 
missionaries of the Board of Missions have 
been approved in principle by the 
\Vorld Division. The action was taken at 
the Division's executive committee meet
ing early in May. 

The new salary schedule, pending final 
approval at the annual meeting of the 
Board in October, is to go into effect on 
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January 1, 1970, it was said. 
The Rev. Dr. John F. Schaefer, World 

Division associate general secretary, said 
the new salary schedule was felt to be nec
essary because ( 1) at present there are hvo 
patterns of support for f01mer Evangeli
cal United Brethren and forn1er Methodist 
missionaries, and some unified system must 
be devised, and ( 2) there has been a two
year period of consultation with mission
aries which has indicated strong desire on 
the part of a great many that significant 
improvements be made in missionary sup
port structures. In April, 1968 the EUB 
Church and the Methodist Church joined 
to fo1m the United Methodist Church. 

Bishop Kenneth W. Copeland, of the 
Houston Area, president of the \Vorld Di
vision, said the new salary base of $6,500, 
which will be adjusted according to age 
and marital status, is calculated on Bureau 
of Labor Statistics for late 1966. 

Dr. Schaefer said the new missionary 
salary program is an attempt to give "our 
missionaries a fair and equitable salary." 
He added that further consultation will be 
carried on with missionaries at the June, 
1969 Missionary Conference in Greencastle, 
Ind., with final details of the salary pro
gram to be presented for approval at the 
October annual meeting. 

Further studies are to include: a possible 
modification of the base salary figure; a 
study of cost of living indices, including an 
on-the-ground Organization Resources 
Counsellors' determination of a new index 
for several countries such as Korea, Indo
nesia, Hong Kong and Sarawak; adjust
ments in the medical insurance program 
that might reduce missionary financial lia
bility; provision of vacation travel assist
ance, particularly in areas where no ade
quate vacation areas arc reasonably near 
the point of service. 

Other provisions of the plan include: 
A)-The Division will pay the full cost 
of annual physical examinations required 
by the Division, as well as the full costs of 
travel necessary to obtain adequate medi
cal service. B )-Missionaries on furlough 
at the time of changeover, who might suf
fer a reduction in income, are not to suffer 
such a reduction and shall during that fur
lough receive an adjustment to cover the 
difference. 

Dr. Schaefer observed that the college 
allowance program for missionary chil
dren will be improved under the new sal
ary program. 

POPE PAUL PAYS HISTORIC 
VISIT TO wee HEADQUARTERS 

Pope Paul VI said in Geneva that the 
question of Roman Catholic membership in 
the World Council of Churches has not 
ripened to the point "that a positive answer 
could or should be given.'' 

But the pontiff, on the first visit of any 
Pope to the World Council headquarters, 
prayed that cooperation between Catholi
cism and the vVCC continue to move forward 
in the areas of theological issues, social and 
economic development and peace. 
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We arc licensed oold buyers. Write for FREE 
lnformntlon. 

ROSE INDUSTRIES 
29-CL East Madison St., Chicago 2, Ill. 

l,WillibJ. 
LARGEST SELECTl.ON of tiny, pt~ 
all-in-the-ear, behind the ear, l. ·.\. · .. • .. eyeglass and pocket models. .,. '. 
fREE HOME TRIAL No obli- I ' 
gation. Money back guaran- , . \ 
tee. No down payment. Easy ., '. · . ·• 
terms. No salesmen or deal- ~- .t 
ers. Order direct and save 65%. Write for free catalog. 
PRESTIGE, Dept. D-67, Box 10947, Houston, Tex. 77018. 

Speaking in deliberate French, his voice 
rising and falling with emotion, the pontiff 
responded to a welcome by Dr. Eugene 
Carson Blake, general secretary of the \Vorld 
Council. 

Some 600 people-workers in the build
ing, wives and guests-filled the conference 
hall of the Centre to capacity. Several hun
dred more lined the board entry way and 
exhibition area. 

Silence greeted the enh·ance of the papal 
party, the Pope making his traditional palms 
up and hands out gesture as he walked into 
the room. 

The Pope spent an hour at the Centre dur
ing a 12-hour stay in one of the Protestant 
Reformation's originating cities. Early in the 
day he addressed the International Labor 
Organization and visited its offices. An out
door Mass was said by Pope Paul in the eve
ning before he flew back to Vatican City. 

Dr. Blake's wmm welcome stressed the 
cooperation already underway behveen the 
Catholic Church and the vVorld Council. 

"Your visit here further signifies the 
growth of the ecumenical movement, 
through which Christ is gathering His 
church in our centmy," Dr. Blake told Pope 
Paul. 

"This house itself is both a reminder of 
the division in the Christian community and 
a sign of growing fellowship among the 
Churches. This fellowship is not primarily 
based on the efforts of men but seeks to be a 
response of the Churches to the action of 
the Holy Spiiit." 

Both Dr. Blake and the Pope mentioned 
the Joint WCC-Catholic Working Group and 
the cooperative ventures in world economic 
development and peace. 

Pope Paul's comments on Catholic mem
bership in the vVorld Council, a matter of 
much speculation in recent months, did not 
close the issue. He said: 

"Because of . . . growing cooperation in 
so many areas of common concern, the 
question is sometimes asked, should the 
Catholic Church become a member of 
the \Vorld Council? \Vhat can we answer 
at this moment, in fraternal frankness? \Ve 
do not consider that the question of the 
membership of the Catholic Church in the 
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\Vorld Council is so mature that a positive 
answer could or should he given. 

"The question still remains an hypothesis . 
lt contains serious theological and pastoral 
implications. It thus requires profound study 
and commits us to a wav that honcstlv 
recognized could be long a;1d difficult. Bt{t 
this does not prevent us from assuring you of 
our great respect and deep affection. 

"The determination which animates us 
and the p1inciple which guides us will al
ways be the search, filled with hope and 
pastoral realism, for the unity willed by 
Christ." 

In his welcome, Dr. Blake said that the 
ecumenical movement does not seek unity at 
"the expense of truth but it attempts through 
the mutual enrichments of our living h·adi
tions to fulfill our common calling of wit
ness to the Gospel in our days and service to 
all men .... 

"Our Churches go through critical times 
but our faith and our hope are in the Spirit 
\Vho does not leave us alone but leads us on 
into His freedom. The ecumenical movement 
does not go forward easily. It has encount
ered opposition and is flawed by human 
complacency, but it moves on because it is 
inspired by God's own liberating spilit. Even 
our crosses become signs of hope in which 
God Himself is working out His purposes." 

Recalling the beginning of closer Catholic
'VCC relations through the Second Vatican 
Council, Dr. Blake paid tribute to the late 
Augustin Cardinal Bea of the Vatican Unity 
Secretariat who visited Geneva even before 
the Council was concluded. 

'1' our visit here today is significant," said 
Dr. Blake to the Pope, "in that it proclaims 
to the whole church and the whole world 
that the ecumenical movement flows on ever 
wider, ever deeper toward the unity and re
newal of Christ's clmrch as He wills it." 

Dr. Blake, an American and a United 
Presbyterian clergyman, is the second gen
eral secretary of the World Council. In 1966 
he succeeded Dr. \V. A. Visser 't Hooft, the 
famed Dutch theologian and ecumenist. Dr. 
Visser 't Hooft greeted the Pope as the papal 
party reached the speakers' platfo1m. 

Pope Paul thanked God for the chance 
to pay "a fraternal Christian visit." He asked: 
"Is not the 'Vorld Council a marvelous 
movement of Cluistians, of 'children of God' 
who are scattered abroad, who are now 
searching for a recomposition in unity? 

"Is not the meaning of our coming here, 
at the threshold of your house, found in that 
joyous obedience to an unseen impulse 
which, by the merciful command of Christ, 
makes our ministry and mission what it is? 

"Truly a blessed encounter, a prophetic 
moment, dawn of a day to come and yet 
awaited for centuries!" 

The Pope pointed out that he came as the 
successor to Peter, but understanding Peter 
as one called a "fisher of men" and a "shep
herd" by the Lord, as well as the Apostle 
singled out for special ath·ibution,, respon
sibilities and duties. 

"In what concerns our persons," he said, 
"we are convinced that without merit on our 
part, the Lord has given us a ministry of 
communion. 
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TOGETHER IN PRAYER 
Pope Paul VI joins with members of the 'Vold Council of Churches in prayer at the Ecu

menical Centre, l1eadquarters of the "'CC in Geneva. Shown are from left the Pope; M . 
M. Thomas, a layman from India, chairman of tl1e Central Committee, ·wee, led tlre 
15 minutes of common prayer; Dr. Eugene Carson Blake, general secretary, WCC; and 
Miss Pauline Webb, a British Methodist, vice-clwirman of tlre Central Committee, WCC. 

"This charism hns been given to us not 
indeed to isolate us from you or to exclude 
among us understanding, collaboration, fel
lowship and, ultimately, the recomposition 
of unity, but to allow us to cany out the 
command and the gift of love in tmth and 
humility ... and the name Paul which we 
have assumed sufficiently points out the 
orientation which we have wanted to give 
to our apostolic minishy." 

Following the welcome and the response, 
!vi. l'vl. Thomas of India, a layman who is 
chairman of the Central Committee of the 
"'oriel Council, led 15 minutes of common 
prayer which was closed with the Lord's 
Prayer. 

Reading the Scripture was Jan Cardinal 
vVillebrands, president of the Vatican Sec
retariat for Christian Unity. Orthodox i"1eh·o
politan lvleliton of Chnlcedon led the litany 
from the 1970 Week of Prayer for Christian 
Unity. Miss Pauline Vlebb read a prayer of 
the late Pope John XXIII and led in the 
Lord's Prayer, which those present said in 
their own languages. 

The meh·opolitan and l\'Iiss "'ebb, a 
British l\fothodist, are vice chairmen of the 
Central Committee. 

After the prayer service, the Pope moved 
into Dr. Blake's office and had a few minutes 
of private conversation with the general sec
retary and Mr. Thomas. He was presented 
with leather-bound volumes of the proceed
ings of the four World Council Assemblies. 
Pope Paul gave the WCC a 16th-Century 
wooden statue of St. Paul. 

Officials of the World Council and of the 
confessional bodies located in the Ecumeni
cal Centre were then introduced. The Pope 
also spent a few minutes in silent meditation 
in the Centre's chapel and met with leaders 
of the National Church of Geneva (Re
fmmed). 

vVhile some reports indicated that the 
public response to the papal visit was "cool," 
the Rev. Edmond Sauty, moderator of the 
ministers of the National Church, told the 
Pope the Christians of Geneva hoped for an 
"ecumenical dialogue." 

Geneva was the base of Refo1mer John 
Calvin in the 16th Century and hns main
tained a strong Protestant identity. It now 
has a large Catholic population. 

The Pope's visit, said Mr. Sauty, was "an 
important milestone" on the road to · Chris
tian unity. "\Ve shall be compelled to ex-
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amine together the problems which call for 
solutions," he stated. 

The visit ended with a period of silent 
meditation in the Ecumenical Centre 
chapel. The papal and \VCC entourage and 
other churchmen filed into the sanctuary, 
stood in a line in front of the altar and 
exited after approximately a minute of medi
tative organ music. The solemn mood of the 
occasion broke immedintely after the Pope 
left the chapel, many of the crowd follow
ing him outside as he entered his limousine. 

(RNS) 

ELLEN CLARK JOINS STAFF 
Miss Ellen Clark, 

New York and Mc
Henry, Ill ., has been 
named Assistant Edi
tor of \VORLD OuT
LOOK. She has been a 
staff writer for the In
terpretive Sen•ices 
unit of the Board of 
:1-.fosions since 1967, 
and in recent months 
has specinlized in news coverage and in
terpretation of the National Division. 

Miss Clark was born in McHenry, Illinois 
and educated at Clarke College (B.A.) , 
Dubuque, and Columbia University (M.S. 
in journalism) , New York. She has been a 
reporter-photographer for the 'Voodstock 
(Ill.) Daily Sentinel and a feature writer for 
the Dubuque (Iowa) Telegraph-Herald. 
From 1964 to 1966 she was a Peace Corps 
volunteer in Sabah, Malaysia, where she 
taught English in a Chinese high school 
and worked part-time in a TB hospital. 

She has written articles for \VonLD OuT
LOOK on the University Christinn Move
ment and on the new cooperation between 
Fundamentalist ghetto churches and the 
Board of Missions. 

NCC UNIT ADVISES CHURCHES 
-DON'T CALL THE POLICE 

Churches should not respond to disrup
tion of their worship services by calling the 
police-although that is their right-unless 
the disruptions pose "clear and present 
danger to the lives of the people," a Na
tional Council of Churches unit advised. 

The executive committee of the National 
Council's Division of Christian Life and Mis
sion recommended that Christians "try to 
work out their disagreements among them
selves without resort to the civil power, espe
cially where the only conflict is over the best 
course for the church. 

"We can settle these things peaceably 
among the brethren (using the term 'breth
ren' broadly enough to apply to those who 
may not be members, who desire the amend
ment of wrongs imputed to the church)." 

The advistory statement, which will be 
distributed to member Churches and to state 
and local councils of churches, was an
nounced by Dr. Jon L. Regier, NCC as
sociate general secretary. He said the recom
mendation applied to much more than 
tactics employed by James Forman and the 
National Black Economic Development Con
ference in presenting the Black Manifesto. 

JULY 1969 

Free exercise of religion, the statement 
obsen•es, is protected by the Constitution 
and state and local statutes protect religious 
services against distuption or disturbance. 
"Recognizing these protections," it con
tinues, "we urge the churches not to in
voke them, unless the disturbance is dan
gerous or destructive .. . . \Ve urge that 
(dissenting factions, protesting members or 
outside critics) be heard and that the reli
gious group respond to their complaints in 
such a,,way that a serious dialogue is gen
erated. 

If civil authorities are to be called in, 
the statement advises, the complaint should 
be "only by a responsible official of the reli
gious group. 

"We do not mean that the church should 
not protect itself against outbursts by per
sons who are clearly deranged or who by 
repeated and calculated harassment are at
tempting to prevent the church from func
tioning," the National Council unit stated. 
"Yet even in these instances, pastoral con
cern should enable us to show forbearance 
and to handle the situation without calling 
in the civil authority." 

Commended was the suggestion that 
reading of the Black Manifesto be per
mitted during "any sen~ce, whether with or 
without arrangement," and that the clergy 
remain in the sanctuary. 

"Many of us who are clergymen," the 
document said, "tend to take personal of
fense when our carefully planned and 
polished ceremonies are 'spoiled' by un
scheduled intrusions. Yet these intrnsions 
may bring more edification to the congrega
tion than what we had planned. . . . 

"The congregation, however, is not to be 
treated as a captive audience. Those who do 
not wish to hear a message they did not 
come to church to hear are entitled to leave," 
it advised, but "the church has little to lose 
and much to gain by attending earnestly to 
those who seek to call the members to a 
higher duty or to bring shortcomings or in-
justices to their attention." (RNS) 

PRESIDENTIAL COMMISSION 
OPPOSES CAMPUS PENALTIES 

A Presidential commission studying vio
lence told the nation that legislation to pun
ish students for campus disorders will help 
only the minority of radical students. The 
panel urged Americans to reject "hasty and 
simplistic answers" to campus unrest. 

Issuing the statement was the National 
Commission on the Causes and Prevention 
of Violence. The 13-member group was 
named by President Lyndon Johnson last 
year following the assassination of Sen. 
Robe1t F. Kennedy. A full report of the 
study is due next Fall. 

Chaired by Dr. Milton S. Eisenhower, 
President-emeritus of Johns Hopkins Uni
versity, the commission released opinions 
and proposals on campus disorders in the 
hope that they "will contribute to construc
tive thought and action before the begin
ning of the new academic year in Septem
ber." 

TI1e release coincided with reported 
moves in the House Education and Labor 
Committee to draft legislation requiring in-

stitutions of higher education to establish 
a code of conduct before they or their stu
dents could receive government aid. 

President Nixon has not asked for such 
a bill, and Attorney General John N. 
Mitchell has advised against it. Some senti
ment on Capitol Hill has also favored ex
tension of bans on federal aid to students 
involved in campus protests. 

The commission on violence said it was 
"deeply disturbed" by the upheaval sweep
ing campuses. "\Ve are equally disturbed, 
however, by the direction of much public 
reaction to campus unrest," the members 
said. 

"Those who would punish colleges and 
universities by reducing financial support, 
by passing restrictive legislation, or by politi
cal intervention in the affairs of educational 
institutions, may umvittingly be helping the 
very radical minority of students whose ob
jective is to destroy our present institutions 
of higher education." 

Among the members of the commission 
are Terence Cardinal Cooke of New York, 
folk-philosopher Eric Hoffer of San Fran
cisco, Sen. Roman L. Hruska (R.-Neb.), 
Sen. Philip A. Hart (D.-Mich .) and Dr. W. 
Walter Menniger, a psychiatrist of Topeka, 
Kansas. 

Any legislation, said the statement, should 
be for the purpose of helping universities 
themselves "to deal more effectively with 
the tactics of obstruction" in order to assure 
First Amendment rights to all persons and 
to facilitate redress of grievances. 

Institutions were urged to use the Summer 
months to shape plans which could be "feasi
bly employed at the moment of crisis." 

The American people were told that "the 
campus mirrors both the yearnings and the 
weaknesses of the wider society .... One ef
fective way for the rest of us to help reduce 
campus disorders is to focus on the unfin
ished task of striving toward the goals of 
human life that all of us share and that 
young people admire and respect." 

Students, the panel concluded, are un
willing to accept "the gaps between pro
fessed ideals and actual performance. They 
see afresh the injustices that remain un
remedied. They are not impressed by the 
dangers that previous generations have over
come and the problems they have solved. 

"Today's intelligent, idealistic students 
see a nation which has achieved the physical 
ability to provide food , shelter and educa
tion for all , but has not yet devised social 
institutions that do so. 

"They see a society, built on the princi
ple that all men are created equal, that has 
not yet assured equal opportunities in life. 
They see a world of nations-states with the 
teohnical brilliance to harness the ultimate 
energy but without the common sense to 
agree on methods of preventing mutual de
strnction." 

The commission also warned that "meth
ods of dealing with 'campus unrest' must not 
confuse peaceful protest and petition with 
violent disruption. To do so will aggravate 
rather than solve the problem." (RNS) 
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The Village Returnee Program 
Vietnam In South 

BY MIKE DELANEY 

(Mr. Delaney is a co1·1·espondent fo1· Dispatch News Sel'V· 
ice International. This news sel'vice was fol'med by a 
group of young men and women familiar wit11 So11t1reast 
and East Asia, who felt that conventional news reporting 
on this area was not adequate. This is the first of a series 
of their repol'ts which we will be b1·i11gi11g you from time 
to time.) 

After years of exile, U.S. bombing and strafing, and life 
under the increasingly harsh regime of the National Lib
eration Front ( NLF), thousands of people in the Mekong 
Delta are at last returning home. 

They are able to go back because of the "Return to 
the Village Movement," an offshoot of the South Vietna
mese government's accelerated pacification campaign. 
TI1is campaign, launched last January, is geared to areas 
formerly controlled by the NLF and is designed par
ticularly to recoup government losses suffered during 
Tet of 1968. 

To the Vietnamese peasants involved, this campaign 
provides the chance to attempt a living on familiar soil, 
to be close to the tombs of ancestors and to try to regain 
a semblance of the secure family and communal life of 
calmer ties. But to the American and Vietnamese of
ficials, this is considered part of a calculated strategy of 
population and territory control geared closely to the 
talks in Paris and reflecting a significant change of policy 
on "free fire zones" and "generating refugees." In imple
menting the campaign, free fire zones have been sig
nificantly reduced and the generating of refugees officially 
discouraged. 

This change has heartened American pacification work
ers, some of whom see it as both a more humanistic and 
more appropriate response to the problem than the 
previous policy of "shooting whatever moves" in certain 
NLF areas while moving large numbers of people off their 
farms and leaving them at the mercy of a poor-working 
relief system. 

'P1e .goal. of the program is to reduce the refugee popu
lation m Vietnam by half by the end of 1969. According 
to Richard C. Holdren, US refugee advisor for the Delta, 
barring serious military reverses, there is a good chance 
this goal can be achieved in the Delta. 

Sadee Province in the western part of the Delta was 
selected as the model on which the fate of the whole con
cept of returning to their villages rested. Of the total 
number of registered refugees, conservatively estimated at 
28,280, over 17,000 are thought to have moved back, 
though only about half that number have been registered. 

The first pilot project was started on a waterway off 
the Bassac River in an area long controlled by the NLF. 

This reporter remembers a trip taken over this area by 
helicopter in late 1966. The canal water was clear blue
a sure sign of little farming activity-and the only build
ing standing along the banks was a bullet-riddled little 
Catholic church, reportedly a meeting place for NLF 
cadre. 

'Whirring over the rice paddies, several figures were 
spied below, dressed in white peasant clothes and rowing 
their small sampans furiously towards the treeline of the 

canal. Circling in a downward spiral on these hapless 
matchstick men, the machinegunners and the soldiers on 
board opened up on them. Orange tracers sought them 
out until they finally leaped-or were shot-into the 
water. 

After the trip , the American captain who had ordered 
the shooting said that this had been only "target prac
tice," and that he doubted those farmers had "really been 
VC." 

A year afterwards, a trip on land to the village by the 
waterway found a gaunt farmer who recounted how his 
brother had also been shot dead by US helicopters while 
in this "free fire zone," where he had been forced to go to 
farm rice to feed his family. 

Today, passing over the area, one sees scores of houses 
with US-provided tin roofs glittering in the sun. Sam
pans move slowly on the water which is now browned 
with silt from irrigation. And the American advisor of 
Sadee, F. David James, led a .party of Americans there 
this Easter for services in the now-repaired little church. 

After the returnees are registered by the Ministry of 
Health, Social Welfare and Refugees, they are supposed 
to receive assistance to help them resettle. The govern
ment policy is somewhat perverse on this score for the 
people have to move back and be registered before they 
are eligible to receive aid. 

The USAID-backed assistance is programmed for two 
phases, the first providing ten sheets of tin roofing, about 
$20 for cement and a three months rice allowance. After 
their houses are finished, the resettled farmers are given 
another rice allowance plus $40. 

But, though Sadee is further ahead than any other 
province in this program, it still is taking months to de
liver these benefits to the people. To date most of the 
registered returnees have received aid only after long 
waits. Yet, many more are still not registered. 

And it is the registration process which is the real 
holdup, says John Nesvig, refugee advisor in Sadee. As 
in America, assistance for pressing social crises tends to 
get bogged down in a deluge of administrative pro
cedures. 

Nesvig figures that in order to render assistance to 
2,000 people, a total of 24,000 official signatures are re
quired. 

'Yhile Nesvig gives his counterpart, Le Tuong Phat, 
a high mark for hard-work and concern with the refugees' 
plight, he has had to operate under the shadow of the 
form.er chief who committed suicide after an investigation 
of lus books. He had been stymied for several months 
with financial records impounded and the funds for the 
project frozen until the former case was resolved. 

There is one aspect of the program that American 
and Vietnamese officials do not like to talk about. No 
one knows or is telling what the National Liberation Front 
is planning in order to exploit or sabotage the plans for 
returning so many villagers to "unliberated" areas. Al
though none are presently daring to think about reversals, 
last year's Tet Offensive continues to cast a lingering 
shadow over even the most helpful advocates of the plan 
to make refugees peasants under government control. 
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1m press1ons ... 

... every church needs an attractive and functional out
door bulletin board. \'i!hat better way is there to welcome 
Yisitors to your church? To post dates and tim~s of serv
ices? or to display words of inspiration to be seen by all 
who pass? You'll find an aluminum bulletin board from 
Cokcsbury an essential link in the communication of your 
church. 
Our aluminum bulletin boards arc made of durable, ano
dized, extruded, weather-resistant aluminum that requires 
no special maintenance. The skilled craftmanship used 
assures you of a bulletin board that will outlast most 
others. These characteristics arc a sure guarantee for con-

Ore/er ltom the Cokcsbury kcrion:JI Sc111icc Center scrvint your :trc;1: 

1910 Main Street Fifth and Groce Streets 1661 North Northwest Hwy. 
Dallas, Tc:a:os 75221 Richmond, Vo. 23216 Park Ridge, Ill. 60068 
16-00 Queen Anne Rood 201 Eighth Avenue, South 85 McAllister Street 
Teaneck, N. J. 07666 Nosh•itlc, Tenn. 37202 San fronci1Co, Calif. 94102 

Shop in person at these Cokcsbury Store.J: 

Atlanta • Baltimore • Birmingham • Boston • Chicago • Cincinnati • Dallas 
Dayton • Detroit • Harrisburg • Houston • Kansas City • Los Angeles 

Nashville • New York • Pittsburgh • Richmond e San Francisco e Seattle 

BRONZE 

ANODIZED ALUMINUM .. : 
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tinued service and lasting beauty for your church. \'i!har
cver the architecture, the landscaping or the surroundings 
of your church, Cokesbury has an appropriate bulletin 
board. 
The bulletin board shown above is the gabled style model. 
It is available in two sizes-40" wide x 60" high and 
49" wide x 60" high-and two colors-clear anodized or 
bronze anodized. This style nuy be mounted on the lawn 
or on a wall. Cok~sbury has a wide selection of outdoor 
bulletin boards in a variety of different shapes, sizes and 
styles. \\7rite for information on other outdoor bulletin 
boards. 

Yes, J :1m intl'rcstcd in :1 Cokc~bury bulletin 
board for my church. Please send complete 
inform:uion to: 

NAME------------------
(Pleosc print or type} 

CITY----------------~ 

STATE __________ ZIP---- -

t 



,-v _ !or a dee11er de\fotional life 
l-o1ceshury bibles and young reade1·s bible 

SPECIAL RSV BIBLES 
Economica l RSV Bibles contain these 
special f eatures: self-pronouncing tex t, 
a summary of the books of the Bible, a 
brief chronological outline of New Tes
tament h istory, 16 full -color illustrations, 
g pages of full-color Hammond m aps, 
and 30 pages of Methodist study helps 
prepared by Dr. Henry M. Bullock. 
_ C0-1 B. Black Pajo Binding 
_CO-JR. Red Pajo B inding 
_ C0-1 w. White Pajo Binding 
1-4 copies .. . .. . .. .. .. each, $2.95 
5 or more .. . each , $2.50 
Zipper Edition. A compact Bible featur
ing a zipper closure to protect pages. 
_ C0-1 BZ. Black Zipper Bindin g 
_ C0-1 RZ. Red Zipper Binding 
_ C0-1 WZ. White Zipper Binding 
1-4 copies . ..... .. . each, $4.75 
5 or more .... . . each, $3 .75 
Signature Bible . Features a panel on the 
cover in which the recipient can sign 
his name in gold . Materials needed are 
provided for y ou . 
- C0-1 B-SC. Black P a jo Binding 
_ C0-1 R-SG. Red Pajo Binding 
_CO-lW-SG. White P a jo Binding 
1-4 copies ...... . ........... each, $3 .25 
5 or more .. .... ..... . . . .... each, $2.65 

The Cokesbury Bibles and YOUNG READERS BIBLE will 
be excellent guides in attaining a richer, more meaningful life. 
Many helpful features will aid in understanding the Bible 
as a whole and applying it to everyday living. Especially de
signed to meet the Bible-reading needs of every age group, 
these Bibles contain special Methodist study helps prepared 
by Dr. Henry M. Bullock, editor of church school publications. 
Order these outstanding Bibles from your regional service 
center today, or shop at your nearest Cokesbury bookstore. 

RSV CONCORDANCE BIBLES 
Especially valuable in Bible study, this 
Bible has these special features : 124-
page concordance . 30 pages of Methodist 
s tudy helps. self-pronouncing text. 16 
fun -color illustrations , center-column 
references. 8 pages of mnps, and a fam· 
ily register. Limp-style binding. 
_ C0-3C. Black sturditc. Red page 

edges. 
1-4 copies 
5 or more 

QUALITY RSV Bl BLES 

. each, $5.95 
. .. .. each. $4.95 

Th ese RSV Bibles arc especially for those 
w ho des ire economy and quality . Each 
Bible has these special Cokesbury fea
tures: 8 pages of full-color Hammond 
m a ps, 30 pages of study helps by D r. 
Henry M. Bullock , 15 pages of full
color photographs of the Holy Land . 
self-pronouncing text. and presentation 
page. Limp style binding. 
_ C0-2. Black s turditc. Red page ed ges. 
_ C0-2R. Red sturdite. Red page edges. 
1-4 copies .... ... ........... each. $4.SO 
5 or more . . . . . each, $3.50 
Black genuine leather. Gold page edges . 
_ C0-2L. . ..... each. $8.25 

_ YOUNC READERS BIBLE 
A Revised Standard Version of the Bible 
designed especially for making Bible 
study easier for young people. Teachers 
also ga in m any benefits from this ex
cellent tenching resource. \Vritten in the 
vocabulary range of a child, yet It docs 
not use ch ildish language . Outs tanding 
features included are : large page size 
(8',2"xll" ), introductory helps. time 
chart, lnrge type size. marginal color 
tabs. over 600 two-color i11ustrations, 
chapter and verse headings in diction
ary-like format, 12 full-color Hammond 
m aps. Bound in blue cloth that is water 
repellent and vermin proof. 
AP-1072. 1-4 copies . .... .. each. $6.95 
5 or more copies . ..... , .. . each, $5.95 

Plea se send me the Bibles indicated above. 
Add sales tax where app1icablc. 
Postage extra-average 20~ per Bible. 
D Payment enclosed D Charge D Open an account 
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