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Be a 
Mountain 
Miracle 
Worker 

That's right. You can work a miracle in the moun
tains. 

Life is hard in the Kentucky hills. Infant deaths, ac
cidents and severe illness are all too well known to 
the large families living down at the river fork or up 
the "holler." And with worked-out farmland, mar
ginal or closed coal mines, and little other employ
ment, many have lived in medical poverty all their 
lives. 

Red Bird Mission Hospital is helping to change this. 
Miracles of healing are taking place in the operating 
rooms and wards at Beverly, Kentucky. Three doctors 
make real the hope that a premature baby can live 
a normal life, not just a few hours. A boy with a broken 
leg can look ahead to chasing after his dog. And a 
girl with infected tonsils needn't fear a sore throat 
whenever she gets tired. 

You can work miracles at Red Bird Mission Hospital. 
You and the doctors. Your $10 will provide a day's care 

for a premature infant. That boy can run again if you 
give $19 for his leg cast. A tonsillectomy will cost $39. 
And many other gifts, large and small, can provide 
the funds needed for medicines and vaccinations, oper
ations and doctors' calls. 

Be a mountain miracle worker. Send your gift desig
nated PROJECT OF THE MONTH, RED BIRD MISSION 
HOSPITAL, KENTUCKY to: 

Treasurer, The United Methodist Board of Missions 
475 Riverside Drive, New York, New York 10027 

PROJECT OF THE MONTH features child-care pro
grams from around the world. For other Advance Spe
cial suggesti_ons, write to: 

Advance Office 

The United Methodist Board of Missions 

475 Riverside Drive, New York, New York 

[ 
sun 
wil 
in: 
Ch 
stu 
cen 

1 

is st 
wh 
sue 
na• 
of 
thf 
\V{ 

08 
\VI 

it 

di 
\\'I 
rei 

thi 
be 
pe 

ell 
th 
att 
fa, 

co 
an 
st: 
sh 
m 
tic 
of 
311 

cl 
m 
B: 
~ 

s 
E 
SI 

Ii 
f( 

SJ 
tl 



I THIS MONTH I WORLD OUTLOOK JUNE 

1 9 6 9 

Beginning this month and throughout the 
summer United l\fothodists by the thousands 
will be studying the theme "Reconciliation 
in a Broken World." They will be joined by 
Christians in many other denominations in a 
study venture which, like none other in re
cent years, has the force of urgency. 

W'e make no claim that the articles in this 
issue "cover" the theme. Many areas in 
which reconciliation is obviouslv needed, 
such as between the generations ~r in Viet
nam, are not discussed here, largely because 
of space limitations. Nor are the articles in 
themselves all of a reconciling nature; surely 
we believe, the first step is to hear each 
other. Reconciliation in our public life as 
well as in our personal lives is a sham when 
it merely papers over our differences. 

We begin with a biblical exposition by a 
distinguished scholar, Dr. James D. Smmt, 
who traces the theme of alienation and 
reconciliation in Scripture. \Ve begin with 
the Bible not because it is conventional to 
begin there but because it is somehow im
perative that we get our bearings there. 

\Vhile the other writers speak of recon
ciliation in different areas, the common 
thread is a call for more open and positive 
attitudes, mutual trust, and a willingness to 
face change. 

Two articles deal directly with areas of 
concern to today's youth: the military draft 
and the college campus. Thomas Cornell, a 
staff member of the Catholic Peace Fellow
ship, describes the place of The Resistance 
movement in "the painful path to reconcilia
tion.'' Mr. Juergensmeyer discusses the role 
of campus ministers in campus turbulence 
and the work of Ecumenical House. 

Dr. Kitagawa sees the imperative of a 
changed attitude in rich nations toward poor 
nations and a change in trade policy. Mr. 
Brewster discusses the relation of stereo
types to the Middle East crisis. 

Four articles speak directly to the issue 
of alienation between Blacks and whites. 
l\fr. Smith speaks o{ the depth of tlrnt aliena
tion and the meaning of the new self-con
sciousness and "self-atunement" in today's 
Blacks. Mr. Tamashiro and Miss Lee de
scribe two unusual projects in North Caro
lina and Boston where tentative steps toward 
reconciliation have been made. Dr. Riley 
spots reasons for both hope and caution in 
the Fund for Reconciliation. 
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THE CHURCH IN THE FUTURE 
You are to be congratulated upon your April 

issue of the \VonLD OUTLOOK. It is very interest
ing and stimulating. It is one of the most stimu
lating issues of any magazine that I have read in 
many moons. Keep up your good work. I have 
enjoyed your magazine so much that I have sent 
in my subscription. 

HEHMA N H. LuETZow 
St. Louis City l\lissions, Church Extension 
and Ecumenical Affairs 
St. Louis, Missouri 

0 0 0 

The interview of Albert Outler in the April 
1969 issue of \VonLD OUTLOOK added more to 
my spirit and view of the church than dozens 
of the articles which lm~·e appeared in a large 
number of magazines, including WonLD OUT
LOOK. He gives us a clear statement about much 
of the specialized ministries, which assume that 
they are the Church. Too long have we ne
glected the needs of the average church mem
ber in a concern for those who are supposed to 
be the modern man. 

The church is in need of some revision both 
in structure and in outlook, but let's make sure 
that we are aiming at making clear to all men 
that we have a Gospel to proclaim, to seek to 
understand. \Ve are not engaged in simply try
ing to change society or to get men to look at 
their navels. It is the business of tlie church to 
witness that Christ is Lord, this is our Gospel. 
This needs to be done in botli word and deed. 

Let us find more clear tliinkers such as 
Albert Outler giving us a chance to think about 
our mission in the church in terms of what we 
have and where we are. . 

(REV.) LOUISE. BELL 
Hamilton, Ohio 

Your message is to the government, but the 
message of Jesus Christ was to the Church. 

ALMA GnEEH 
Graham, Texas 

0 0 0 

tliink if the preachers, bishops, etc. of our 
i\lethodist Episcopal churches would use their 
time for tlie present, instead of the future our 
whole religious life would be improved. I think 
it was God's plan to let each day take care of it
self in tlie manner of tlie Bible. 

We have a blueprint for a building. The 
Bible is tl1e blueprint for our life (religious 
especially). Trust in the Lord and all tliese 
things shall be given unto you. In a genuinely 
godly nation great tliings can be achieved daily 
-to yearly-to eternity. The future holds 
mysteries for us. 

I think when God is left out and people 
begin to use tl1eir pitiful human knowledge (in 
comparison to His, philosophizing their informa
tion and ideas from a man-written book, con
cerning godly tliings, they are projecting fool
ishly, for who knows if there is a tomorrow, a 
year or ten years. 

Let the ministers get down to business on 
us poor sinners, now, and not years hence. 

( Mns.) CLAnA B. PonTEn 
Danville, Ga. 

0 0 

I was disgusted and dismayed greatly to read 
in the April issue that Black Methodists plan to 
boycott the Methodist Publishing House "until 
it meets the rcr1uircments of Project Equality." 
Such action on the part of this group of l'vleth-
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odists is unmetlwdistic, unreasonable, and 
tryannical. Grievances of any segment of our 
Church will never be settled by the methods of 
threat and coercion. By what right and by what 
authority do these people meet under tlic guise 
of "Black Methodists for Church Renewal"? Arc 
these people a part of tl1e United Methodist 
Church or have tl1ey aligned themselves to a 
separatist movement which only furthers tlie 
very tliing they supposedly oppose, segregation? 
. . . If these misguided people are to achieve 
the aims they believe to be right, let tl1em 
operate tl1rough tl1e proper channels of re
dress. Such pressure methods do not impress 
me- I have faith in our Methodist system of 
working out problems, and I have faitli in our 
Methodist Publishing House to which I give my 
unqualified support and continued business. 

( REv. ) CARLTON l\I. HAnms 
Oxford, Maryland 

Why is tlie gap broadening between the 
Church and its main body of average people? 

The top leadership looks to me like a giant 
political machine that has generalized and in
tellectualized its forces into a multitude of 
diluted efforts that even God wouldn't recog
nize. Now the Church leaders are spending 
their energy on passing judgment on our coun
try's government, Vietnam 'Var, race prob
lems, Chicago, abortion, and you name it. 

There is reason to question if all of these 
actions and opinions on controversial problems 
are furthering the Word of God. I even doubt 
that God played any part, in some cases, to 
guide tlie judgments of our Church. 

LESTETI PJLLAHS 
Springfield, Illinois 

0 0 0 

I have enjoyed your April issue of \VonLD 
OuTOOK and wish to thank you for sending it 
to me as the Church Lay Leader. 

The first article, "\Vhat's Ahead for tlie 
Church?" was very interesting but the four 
writers were ecumenically oriented. \Vhat of 
tl1e leading tlieologians tliat are not sold on 
ecumenism? 

Although Albert Outler responds in the ecu
menical vein, his answer to the last question 
sums up the goal of the Church whether in
stitutional, in diaspora, ecumenical or denomi
national. 

EnWAHD C. FIEDLEH 
Neptune, New Jersey 

The article on worship by Charles Henderson 
in the April issue suggested tliat the church of 
the future will have to use new forms of media 
in place of the spoken word as the basic channel 
of communication. He concentrated his recom
mendation on the exciting possibilities of the 
new electric media, including also drama and 
dance. 

I beg to differ with him, in tlial the media he 
recommends contain the same weaknesses in
herent in the spoken word offered from tlie 
pulpit. Botl1 are mass communication tech
niques. Both deny t11e active participation of 
the worshiper, relegating tlie individual wor
shiper to the role of a blotter, whose function 
is merely to absorb. 

Twenty-first century man is going to be mass 
communicated to death. A church tlmt seeks to 
add to tliis mass communication will be 
drowned out amid tlie blare of the commercial 
communicators. Lack of financial resources and 
expertise in tlie media will result in the church 
producing a second rate product that will have 
no appeal save to those whose loyalty out
weighs tlieir critical acumen. 

I recommend that the church try to avoid 
direct competition with tlie commercial media 
of mass communication, and instead analyze its 
message (what it has to communicate), and 
find there what is unique and of value in the 
electronic age, and then develop forms of wor
ship that will by tlieir very nature communicate 
what is desired. 

A worship that continues the present practice 
of herding people into rows of seats like so 
many animals, subjecting them to a presentation 
(verbal or multi-media electronic), and then 
dismissing tl1em, must fail. To try to communi
cate the concept of love and the significance of 
the individual in such a situation is sheer 
hypocrisy. 

Successful worship that is true to its message 
will in the future be a return to small groups 
of dedicated persons, committed to Christ as 
Lord and to each other in love. The form and 
the media will not be the important factor, 
rather, the emphasis will be upon the worth 
of each individual in the sight of God, and the 
love and concern of the group for one another 
in Christ. In this kind of worship the individual 
will be strengthened and supported in spirit so 
that he can live in mission all week in a secular 
electronic impersonal world. 

(REV.) THOMAS c. LE!l!DCKE 
Kenosha, " ' isconsin 

0 0 0 

I liked your April cover. It must have taken 
courage to present such a cheerful cover in an 
age when only the ugly, depressing and gro
tesque seem tl1e ideal of religious art. 

But it took me a long time before I could 
read tl1e April issue. It looked like a bore. 
Really, the text is very good. Why were the il
lustrations a dull, monotonous repetition of 
mechanical somethings? At least most of them 
were. That monster with "What Ahead for 
tl1e Mission of the Church?" showed up five 
times. 

The issue on Africa [February] was very in
teresting and educational. The art work was 
varied, and had human interest. May I sug
gest that you have small maps showing where 
place names are? Or else a modern atlas along 
with each subscription? 

l\!Hs. MAUHICE PHELPS 
Chaffee, New York 

0 0 0 0 

TAXING THE CHURCH? 
It seems astounding to me tliat religious 

bodies should have such [large] holdings. I am 
very unhappy tliat our church can even be in
cluded in the "big business" category. I know 
it takes money to run a religion, but I do not 
think this what God had in mind. 

Since wealtli and power have played a major 
part in tlie breakdown of religion over tlie past 
couple of decades, I am all for taxing our 
church, as well as any other [institutions] whose 
holdings amount to such great quantity tlmt 
we are actually fighting against the American 
people instead of helping them. 

The Bible doesn't say "go and become tlie 
most powerful and wealtliiest institution in the 
world." It says "go and minister." 

Mns. 1-IAnoLD OnNSTEIN 
Matawan, N. J. 

STARS IN THE FLAG 
By Grace V. Watkins 

Oh, always when I see the stars within 
The field of blue, my heart is mo,•ed to pray 
That tliey may ever be as white and clean 
As lilies on a mountain lake, as fair 
As winter prairies' white immensity, 
Or gulls above a morning-lighted sea. 
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THE GATHEHING STOH~l IN THE 
CHURCHES, The Widening Gap be
tween Clergy and Laymen, by Jeffrey K. 
Hadden. New York, 1969; Doubleday, 
258 pages, $5.95. 

Dr. Hadden is professor of Sociology at 
Case \Vestern Reserve University in Cleve
land, Ohio. He writes to the Church from 
the stance of a concerned and dedicated 
Christian layman. 

Some readers may feel that the central 
thoughts of this book are over supported by 
statistics, and that some of tl1ese statistics 
may have a tendency to belabor the obvious. 

However, any serious fliend of the In
stitutional Church in the 20th century will 
find much to disturb and concern him in its 
material. 

Dr. Hadden clearly documents that which 
we already know about the differences in 
basic theological thought between liberal 
and conservative Protestant denominations 
and between the liberal and conservative 
wings within each denomination. He also 
supports with statistical proof and research 
the fact that the laity tend to be more con
servative than the clergy in their beliefs and 
ideals-theological, sociological, economic, 
and those regarding the Church as institu
tion. 

There are times when the reader may 
wish that he had documented the tensions 
existing among clergymen, and between the 
clergy and the laity in other areas, as 
thoroughly and succinctly as he did in the 
area of race relations. 

However, there is no doubt that it is in 
this area that division and tensions have 
been the most obvious and most newsworthy 
during the past decade. At times one hears 
the author saying that the Institutional 
Church of our day must become as risk-tak
ing. and as prophetic as was its }.faster dur
ing the days when He walked upon the 
earth in the flesh. 

Dr. Hadden leaves no doubt in the read
er's mind that selious tensions exist today in 
the Body of Christ. These tensions threaten 
lo divide-in fact, do divide clergymen 
from clergymen, laymen from laymen, de
nomination from denomination, and clergy
men from laymen in every denomination. 
These divisions and tensions arise out of 
differences of opinion on theological beliefs 
and social and moral issues. Many of them 
will arise out of the basic differences in 
opinion as to the responsibility of the 
Church to back its moral statements through 
social action. 

The most threatening of these are those 
which separate the laity from the clergy and 
both separately from the existing Institu
tional Church. 

One sentence from tl1e opening chapter 
deserves quotation at this point, "The cen
tral thesis of this volume is that tl1e Protes
tant churches are involved in a deep and 
entangling clises which in the years ahead 
may seriously disrupt or alter the very na
ture of the church." 

question that I ha\'e about the book. It is. 
"Arc not the same conditions present in the 
American Roman Church and possibly e\·cn 
more visible tl1ere than in the Protestant 
Church?" 'We recognize the necessary limits 
that any author may establish for himself. I 
believe that it would have made the book 
much more significant had it dealt with ten
sions and divisions and threats in all of 
American Christianity. 

From its opening statement to the effect 
that today's church is in the most serious 
sh·uggle that the church has faced since the 
Protestant Refmmation to its closing chal
lenge to the clergy to accept responsibility 
for generating a concern for his destiny 
The Gathering Storm in the Churches will 
challenge any churchmen of today to inh·o
spection, thought, and prayer. He will be 
driven to pray for himself, for the world in 
which he lives, and for the Institutional 
Church and for the Real Church if and 
where it is separate from these other 
churches. 

VIILLIAl\I B. McPHERSON 

Mr. McPherson is Assistant General Secre
tary, Section of Lay Ministries, of the Gen
eral Board of the Laity. 

CHINA TODAY, edited by William J. 
Richardson. New York, 1969: Maryknoll 
Publications and Friendship Press, 279 
pages, $6.50 (paperback, $4.50). 

China today is a world concern. Its 750,-
000,000 people-the most populous nation 
in the world-are almost entirely isolated 
from the mainstream of international life. 
Behind the bamboo curtain is the world's 
largest army equipped with a small arsenal 
of nuclear weapons and a government dedi
cated to exporting Maoism and revolution. 

China's aloofness is occasionally inter
rupted by news photos of vast crowds of 
young people waving high the "little red 
book of ?vino's thoughts" and chanting 
slogans of an anti-American or anti-Russian 
nature. 

In CHINA TODAY seven experts ap-
praise-

the Cultural Revolution; 
the substitution of Mao's deifica

tion for religion; 
China's foreign policy; 
the histoi'y · of the Christian 

churches in China; 
China's involvement in Vietnam, 

and 
the internal development of edu

cation, urban and rural life. 
Half of the book is devoted to eight im

portant documents taken from key Chinese 
publications reflecting recent political poli
cies. United States foreign policy towards 
China and a policy statement from the Na
tional Council of Churches completes the 
book. 

Most of our info1mation on China is 
gleaned from a careful scrutiny of official 
Chinese documents readily available in 
Hong Kong and Tokyo, together with inter
views with refugees from the mainland and 
recent visitors to China. 

assrn1 Lilt tl from religious, journalistic and 
aca<ll:mic circles have done a good job of 
China-interpreting. 

lvlost of our understanding of China is 
dated today because of the almost total ex
clusion of Western diplomats, missionaries 
and businessmen. Dr. M. Searle Bates re
minds us that the church in China has com
pletely disappeared as a worshiping, visible 
community. His analysis of the weakness 
and the failure of the church to dlive its 
roots firmly into the soil of China is dis
turbing. 

Dr. James C. Hsiung evaluates the rela
tionship between what China foreign policy 
makers say and what the nation actually 
does. "In the world-at-large the Chinese 
have been trying to promote a nuclear show
down between the United States and Soviet 
Russia, at the same time pursuing herself 
limited goals alternating between "soft" and 
"hard" tactics. 

For a symposium, the papers are unusual
ly consistent in their excellence and will help 
fill a lot of blanks in our understanding of 
China. What is happening in China has no 
parallel in mankind's history. 

It is nothing less than a massive effort to 
create a "new man" on the basis of one 
man's thoughts-Mao Tse tung. The his
tory of revolutions-religious, political or 
otherwise-point to the inevitable second 
generation cooling off. 

The question is not whetl1er this will hap
pen, but when will it happen in China? 

J. HARRY HAIKES 

Dr. Haines is Executive Secretary of 
UMCOR and Chairman of the China study 
committee of the National Council of 
Cl111rches. 

LIVING ON THE GROWING EDGE, by 
Bruce Larson. Grand Rapids, Mich., 
1968: Zondervan Press; 115 pages, $2.95. 

Bruce Larson is executive of the maga-
zine and fellowship of "Faith at Work." 
He is a Presbyterian minister, with degrees 
from Princeton Theological Seminary and 
Boston University. 

His volume is sub-titled, "A resource book 
for restless and adventurous groups and in
dividuals." It discusses afresh a wide varietv 
of more or less personal problems with 
which people are deeply concerned-"it 
suggests new approaches to ways in which 
Cod is helping people to grow and under
stand him and themselves and to receive his 
help.'' 

In twelve chapters author Larson con
siders "new looks" at marriage, family, love, 
fear, commitment, priesthood, teaching, 
wholeness, healing, relationships; and a 
closing consideration of "The Need for 
Authentic Heroes." The "growing edges" of 
these problems, according to Mr. Larson, 
are the ways in which God is helping 
change the lives of individuals and of so
ciety. w.w.n. 

PICTORIAL WORLD ATLAS, 1968: N. Y. 
Chicago, and San Francisco, Rand Mc
Nally & Co. 160 pages, $4.95. i ,.· This quotation reminds me of one real 

China-watching absorbs the attention of 
a great many people and the seven experts 

The publishers call this volume one pre
pared for "the student or armchair traveler." 
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111 his armchair the reader ma\' browse 
through world maps of various kin~ls, photos 
of scenes around the world, write-ups of re
ligions of the world, races of the world, 
world facts and comparisons. 

An excellent gift book for graduates, or 
ncwlvweds, or travelers, or stav-at-homes. 

. . E.W. 

THE CHURCH AND THE NEW GEN
ERATION, by Charles E. Mowry. Nash
ville, 1909: Abingdon Press; 175 pages, 
$2.45. 

The author of this volume on the relation
ship between the church of today and the 
younger generation growing up in the world 
(and especially in America) has had a wide 
experience with both church and youth. 
He has been a consultant and resource per
son with the National Council of Churches, 
,\·ith denominational groups (including the 
United i\Iethodist Church), and with vari
ous governmental agencies in programs de
signed to serve young people's needs. From 
this vantage point he takes a fresh look 
at the church's efforts for youth, and at 
youth's opinions of the church. 

"The church must change because obedi
ence to its purpose demands that it change," 
the author says in the preface. "Already 
many are trying. But too many-laymen, 
pastors, and bishops-hold back out of fear, 
holier-than-thou attitudes, and ignorance 
about the true mission of the church of Je
sus Christ. 

"This is an attempt to call the church to 
a further examination of its life and prac
tice. No easy answers, no quick tricks, no 
supersalesmen will substitute for the neces
sfry for the church to re-examine thoroughly 
its own functioning and its present-day 
f01111s. The church, according to the New 
Testament, is to be a dynamic, transforming 
force in society. It hardly measures up to 
that role in current American life. 

"But emerging cultural changes are call
ing for help in assessing the moral and 
ethical implications of the alternatives be
fore us as a nation. The new generation 
sharply draws the questions and the issues. 
It must face the difficulties which are in
evitable. It is seeking a source of support 
and authority for radical transformation of 
society. Only the church and the tradition 
of democracy can endorse that effort. The 
church is called to cease loving itself and 
love the world ... in this case the world of 
the new generation." 

The early chapters of the volume make 
an excellent summary of much that has 
already been written about the "new gen
eration"-the size and place of youth in 
the total population; what the generation 
is demanding of the world in which it finds 
itself; what it is demanding of the genera
tion now in economic-political-military-edu
cational control of the world today; and 
what it doesn't like about the current 
church, its methodology, and the variance 
between Christian profession and the acts 
of Christian people. 

Closing chapters lead to definite roads 
that may well be followed into new and 
better ways and days. Here Mr. Mowry 
points out a large valiety of experimental 
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services and progrnms that churches are 
using to try to face frankly some of the 
young people's aims, objectives, and hopes. 
i\Iore such experimentation is needed, he 
notes-and much will gradually be dis
carded-before "new fo1111s" are found to 
move the church and its worshipers toward 
the goal of true Christian service and the 
realization of the Kingdom of God upon 
earth. 

This is a book that every concerned 
churchman and leader should read and 
study. Nol all the answers are here-but 
there are important glimpses and leads 
along the difficult path. W.W.R. 

MELODY IN YOUR HEART, by Edgar 
Newgass. Published by A. E. Callam, 
Bushey, Heath, Hertfordshire, England, 
1904: 07 pages, $2. 

Those of us who use church hvmnals 
eve1y Sunday seldom stop to consicier the 
centuries-long labors of known and un
known hymn writers and composers whose 
productions have been sifted and resifted 
decade after decade by church musicians 
and editors, to give us our current volumes. 
Behind practically every poem and tune 
there is interesting and informative history. 

Now one of England's leading hymnolo
gists has prepared a 58-page monograph 
(plus index) attempting to give a rapid 
panoramic picture of the highlights in the 
development of the poetry of the hymns 
from the early days of the Christian church 
to recent decades in both England and 
America. It puts the long history into com
prehendible perspective. 

In an introduction to :Melody in Your 
Heart, Dr. Eric Routley notes: "Good and 
well-informed singing is in these latter days, 
as it was in tlwse primitive times, a spiritual 
tonic." 

W.W.R. 

AGAIN I SAY REJOICE, by Albert F. 
Bayly. Saffron Walden, Essex, England, 
1967: The Talbot Press (S.P.C.K.); 90 
pages, 7s. Gd. 

The Rev. r-.fr. Bayly, a British Congrega
tional clergyman, is recognized as one of the 
hest hymn writers in the English tongue. A 
large number of his compositions have been 
appearing not only in England, but also in 
the most recently published standard hym
nals in the United States-including the 
new Methodist Hymnal, and t11e recent 
Pilgrim Hymnal . 

Again I Say Reioice is, in a sense, a con
tinuation of the author's first collection, Re
joice, 0 People, published in 1951. Prac
tically all the 87 hymns and poems in this 
new volume were written between 1951 and 
1966. Some of them were written for special 
occasions (the publication of the Standard 
Revised Version of the Bible, or for use in 
a cantata, or for a Christmas Fair). Several 
were written in response to requests from 
the Hymn Society of America, and were 
first published by that body. All are in the 
best classical b·adition of hymnody and 
poetry, and are a welcome addition to (or 
substitute for) some of the texts now used 
in some of our hymnals. Several new tunes 

-written by well-k'llown composers-ap
pear here for some of the texts. Most of the 
hymns are written in the familiar meters of 
the standard hymnals. 

One of the new hymns in this volume ap
pears as No. 479 in the new Metl1odisl 
Hymr!cl (U.S.A.) It was chosen by the 
Hymn Society of America as the Conference 
Hymn for the second National Conference 
of the Churches and Social Welfare (in the 
U.S.A.) in October of that year. The first 
stanza: 

Lord, whose love in human service 
Bore the weight of human need, 

Who didst on the Cross, forsaken, 
Work thy mercy's perfect deed: 

\Ve, thy servants, bring the worship 
Not of voice alone, but heart; 

Consecrating to Tl1y purpose 
Every gift Thou dost impart. 

W.W.R. 

BOIL MY HEART FOR ME, by H. Baxter 
Liebler, Jericho, N.Y., 1969: Exposition 
Press, 194 pages, $6.00. 

This odd-sounding title is not at all can
nibalistic. To the Navajo it means some
thing like "recharge my batteries." 

Thirty years ago the Navajos of a desert 
area of Utah had a background of beautiful 
scenery-and not much else. 

The people were well below the Poverty 
Line of that day. They were cut off geo
graphically from the main body of Navajos. 
They lacked medical aid; they lacked 
schools; they seemingly lacked friends. 

But the people had one potential friend, 
an Episcopal rector, Baxter Liebler, whose 
interest in the Southwest and its people ex
tended over many years. A Chiistian mission 
in Utah became a goal in his life, and in 
1943 St. Christopher's Mission to Navajos 
was established at Bluff. 

In emergencies the Mission was aided by 
Presbyterians, Southern Baptists, Mormons, 
and Jehovah's Witnesses-an early ecu
menical group, all unplanned. A 16-page 
picture spread adds interest to this readable 
and well-told story. E.W. 

HOW MANY SIDES TO A CHINESE 
COIN? by Myra Scovel. New York, 1969: 
Friendship Press, 144 pages, paperback, 
$1.75. 

In her usual clever, off-beat style, Mrs. 
Scovel presents here a very readable story 
about young people in modern China. She 
gives an authentic picture, for she lived in 
mainland China for nearly twenty years, as 
a missionmy. 

At the center of this story is Ai Hua. She 
is young and idealistic. She has an unusual 
job-in a police office. There she is con
fronted with conflicting loyalties, also with 
a potential romance, and many problems 
and difficult decisions. One of her problems 
is her grandmother who insists upon chap
eroning her granddaughter by sitting out
side the police station on a stone bench 
every day. This tough, old-fashioned lady 
has a great deal of character and stamina, 
and she had "appointed herself a committee 
of one to see that wrongs were righted in 
the city of Canton." E.W. 
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A Reparations Jubilee 
There are many aspects of the cur-

1 rent demand of militant Blacks for 
"reparations" from the churches that 

' seem calculated to make the blood 
boil in most whites and even in many 
church-going Negroes. Few church
men relish the thought of interrupted 
worship services, liberals don't en
joy hearing a famous liberal church 
such as Riverside in New York called 
a "racist institution,'' and no one likes 
the thought of intimidation and 
threats to "disrupt" selected churches 
and synagogues. Most Americans, in 
church or out, don't agree that the 
capitalist system is "the most vicious, 
racist system in the world.'' In short, 
Mr. James F01man's language was 
not learned in a Dale Carnegie 
course on How to \Vin Friends and 
Influence People. 

And there are deeper problems than 
that of language. The general public 
wonders who :Mr. F01man is and what 
is the nature of the projects for which 
he demands five hundred million dol
lars? What are the possibilities that a 
"white backlash" as a result of these 
tactics will undo much of the work 
and achievements of progressive-but 
not revolutionary-civil rights organi
zations? How does one decide which 
groups receive reparations-if Blacks, 
why not American Indians, and if 
they why not Mexican Americans, and 
if they . . . ? And which churches 
should pay and on what basis? Et 
cetera, et cetera, et cetera. The mind 
boggles. 

Supporters of the Manifesto would 
reply by pointing out that our society 
demands such tactics and language. 
Who would ever have paid any at
tention to Mr. Forman if he had gen
teely distributed the document on the 
streets outside Riverside Church? 
Who would have paid attention to 
the Manifesto itself if it had meekly 
suggested certain reforms? Mr. For
man himself is no latecomer to the 
scene and the Manifesto does spell 
out a concrete program (see page 49), 
a program which tends to get over-
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looked in the struggle over tactics. 
In addition, there are, as Riverside's 

pastor Dr. Ernest T. Campbell said, 
"sound theological underpinnings" to 
the principle of reparations. We're not 
sure what underpinnings Dr. Camp
bell had in mind, but to us it is clear 
that if a church confesses its sins in the 
matter of race it should do what it can 
to make restitution. If we come before 
the altar to confess before God, and 
then remember that we have sinned 
against our brother, the Gospel is clear 
that we should first go and be recon
ciled with our brother. 

Experience affirms what the Bible 
proclaims-the sins of the fathers do 
have a way of being visited on the 
children to the third and fourth gen
eration. No generation-either of the 
much sinning or the much sinned 
against-starts with a clean slate. And 
anyone who believes that restitution 
is made by mere verbal confession or 
without pain has understood neither 
the force of Jesus' parables nor the 
atonement itself. Jesus did not tell 
people to "kiss and make up," but "Go, 
sell what you have and give to the 
poor." The reconciliation taught by 
Christ in both word and example was 
nothing if not painful. 

Now in our situation, if we cut 
through the revolutionary rhetoric of 
the Black Manifesto (which isn't easy 
to do), it is clear that the Churches 
have not begun to repent of their 
complicity in slavery, in the enslave
ment of the Black man. "They came in 
chains" with the approval and support 
of the Church of Jesus Christ. Money 
will no more atone.for that than it will 
for napalm on Vietnamese children
but it will be a visible and concrete 
sign of repentance. The only thing 
surprising about the call for repara
tions is that no one thought of it soon
er. Despite the complicated practical 
questions, the basic principle is Gos
pel clear. 

Fundamentally, reparations is a 
scheme for the rearrangement of 
wealth to offset past inequities or cor
rect an imbalance in society. The 
ancient Israelites had such a scheme, 
though it wasn't called reparations. 
Every seven years (the "Sabbatical'') 

and later every fifty years (the "Jubi
lee Year," Leviticus 25) the land 
would lie fallow, debts suspended (or 
usury ended), Hebrew slaves eman
cipated, and certain property which 
had been sold redeemed. The proposal 
recognized that in a society where 
some people are more acquisitive than 
others, social conditions can go astray. 
The religious principle-which is not 
altogether compatible with Capital
ism-was that the land as well as the 
people should keep the Sabbath to 
God for, after all, the land really be
longed to God. All Israelites are God's 
servants and, therefore, cannot be 
permanently owned by other He
brews. Scholars say the utopian Jubi
lee Year never worked, but it and the 
Sabbatical are reminders that we are 
all no more than stewards of our pos
sessions and, as a society, periodically 
in need of rejuggling. 

It was this kind of social redistri
bution that our Lord may have had in 
mind-if we take him literally-when 
he announced in his home town that 
Scripture had been fulfilled and that 
we would celebrate a kind of Jubilee 
with Him. 

"The Spirit of the Lord is upon me, 
because he has anointed me to preach 
good news to the poor. He has sent me 
to proclaim release to the captives and 
recovering of sight to the blind, to set 
at liberty those who are oppressed, to 
proclaim the acceptable year of the 
Lord." 

These days, the Bible seems to turn 
up only "hard sayings." Perhaps this 
is God's way of reminding us that the 
Gospel makes radical claims upon us. 
If we approach the questions of rep
arations in this sense, Mr. Forman and 
the Black Manifesto have done us all 
a service. The specific programs, the 
violent rhetoric, the revolutionary 
tactics-all of these are open to dis
cussion. After all, the framers of this 
Manifesto are as much under the 
judgment of God as any of the rest of 
us. But let us not presume to know 
that judgment before we search our 
own corporate lives. For our screams 
of rage may be only the pain resulting 
from the exposure of a moral nerve. 
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"Forgive11ess is not ;11st the lifting of the b11rden of g11ilt; it is the removal of the barriers between us and God." 

Heconciliation is the bringing together 
of two persons or two groups of persons, 
who rightfully belong together but have 
been separated from each other or set in 
antagonism to each other for some rea
son. It is the creation of hannony where 
there has been conflict. It is the overcom
ing of misunderstandings, prejudices, 
rivalries, antagonisms and hah'eds which 
have split the human community apart. 
It is the opening of doors between life 
and life so that there may be a sharing 
with each other instead of a stagnation 
of life in loneliness. Brotherhood sur
mounts all barriers and binds man to 
man in mutual helpfulness. 

It sounds beautiful, and it is no sur
prise to us that the Christian faith speaks 
Dr. Smart is Professor of BilJ/ical Iuterpretatio11 
at U11io11 T/1eological Semi11my in New York. 
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up for reconciliation , harmony, brother
hood and peace on earth. But, if the tmth 
were told, wc are a little tired of hearing 
the words roll glibly off the lips of 
preachers and of reading appeals for 
brotherhood. \Ve are tired of the words, 
not because we have ceased to dream of 
a community in which all men would be 
brothers, but because the harsh reality 
in the midst of which we live day by day 
contradicts the dream so stubbornly and 
is singularly unresponsive to the beauti
ful words. Talk about reconciliation, 
peace and brotherhood achieves nothing. 
The conflicts, the baniers, the prejudices, 
the hatreds are too deeply rooted to be 
touched by such exhortations . .lvloreover, 
there is the danger that Christians, hav
ing been subjected to the exhortations 
and having in response cast their votes 

mentally for peace and brotherhood. \\'ill 
go away under the impression that they 
have really done something about the 
problem when the roots of the problem 
deep witl1in tl1cir own lives arc still un
shaken. 

There should be no deeper embarrass
ment for the Christian church than the 
singular ineffectiveness of its gospel of 
reconciliation and peace in the prcsent
day world. No one of us can point the 
finger at others for we arc all involved 
in the same sense of futility. Our gospel 
says, "Love your enemies," and we 
promptly commit ourselves to a steadily 
escalating defense program which has 
now reached eighty billion dollars and 
promises to go higher. to the pciil and 
impoverishment not only of those whom 
we consider our enemies but also of our 
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"To be a Christian is ... to be the ob;ect of Christ's ministry of reco11ciliatio11, but as a co11seq11ence to be a participant in it." 

own nation. Our gospel says that all of us 
are one in Jesus Christ, and yet we are 
so slow to let down the barriers of dis
crimination and distrust in relation to fel
low-citizens with a black skin tlrnt they 
are forced into strategies of violence in 
order to gain t11eir rights. Our gospel 
says that the strong should help the 
weak, yet we, the wealthiest and most 
powerful nation on earth, consider it 
necessary for our self-protection to crush 
a tiny, impoverished Asiatic nation, thou
sands of miles from our borders. vVe con
sider ourselves as Christians to be the 
friends of human freedom everywhere, 
but for nearly a quarter of a century our 
alliances in many parts of the world 
have been wit11 dictators who suppress 
freedom. 

Against that background it begins to 
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be evident how difficult it is to write 
honest, useful words about reconciliation, 
words that will not merely contribute to 
the illusions and complacency which ob
scure t11e problem and make the church 
irrelevant to its solution. vVe need, there
fore, to ask why we as a church are com
mitted to this business of reconciliation 
and to ask it in that place where our 
human illusions and complacency are so 
radically stripped from us, namely in the 
Scriptures. When we tum to the Scrip
tures we find that the theme of aliena
tion and reconciliation nms tluough them 
from end to end and comes to its climax 
in the central story of Jesus. The sickness 
of man is diagnosed as alienation, aliena
tion first from the source of his life in 
God and then from his fellowman. And 
the most urgent work of God from the 

beginning to the end of history is por
trayed as reconciliation, the abolition of 
t11e barriers which shut men out from a 
relation of openness and love wit11 God 
and set them at odds wit11 each other. 

No one, reading the Scriptures with 
care, could have any illusions about the 
depth of the problem of alienation or 
the dimensions of the task of reconcilia
tion. First, they emphasize t11e universal
ity of the problem. Adam, who repre
sents tlrn whole of humanity, is led by his 
desire to be his own master, answerable 
to no one, to rupture his relation of 
trust wit11 his creator, and in his son, 
Cain, who slays his brot11er, we are 
meant to see how alienation from God 
issues in a murderous antagonism to the 
brother. Both Jesus and Paul in the New 
Testament labor to restore this primary 
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insight, that all men without exception, 
the religious and the irreligious, the good 
and the bad alike, are involved in the 
problem of alienation, and that the alien
ation has always this double aspect of 
something wrong both in relation with 
God and in relation with the brother. 

Again, the Scriphires give us no en
couragement in thinking that God's pur
pose of reconciliation is to he easily 
achieved. Even God has to begin in a 
very small way. He chooses one man, 
Abraham, and binds him to him in a 
singular relation of tmst and faithful
ness. Abraham becomes the father of a 
family and then of a people in whose 
midst God does his work of reconcilia
tion. The covenant with Israel is a per
sonal relation of openness and trust and 
this unique relation with God has as its 
fruit a unique relationship of Israelite 
with Israelite. To be open to God is to re
spond to his love with love, to his truth 
with truthfulness and to his faithfulness 
with faithfulness, but such love and in
tegrity and fidelity had to be manifest 
not just in a relation with God but also 
in the daily affairs of the community. 
The story of Israel is not a success stmy. 
Rather it is a harrowing story of man's 
resistance to God's intention, of his re
fusal to live out the life of the Covenant 
reconciled with God and man, and of the 
sorrow he brought upon himself and his 
nation by his stubborn blindness. But it 
is not all dark. There is in every age a 
remnant in Israel that clings to the cove
nant relation, a community of faith in 
which the joy and strength of the life 
that it has from God is like a light shin
ing in the darkness. 

Then there is Jesus Christ. In him 
God's work of reconciliation comes to its 
climax. But at what a cost! Here there is 
no simple easy solution to the human 
problem of alienation. Before all else 
there is a ruthless uncovering of the reali
ties of the situation: the Palestinian Jew
ish community split down the center by 
a superficial and illus01y distinction be
tween righteous and sinners, the nation 
proud of its religious heritage but un
mindful of its destiny as a servant people 
of God through whom it was God's in
tention to redeem the whole world, a 
piety complacent about what it was do
ing for God but not interested in what 
God might do for the pious to make them 
instruments of his reconciling purpose, a 
humanity that even at its best was blind 
to God's intention for his world. V/e may 
see our own religious situation reflected 
in the situation Jesus had to face. He 
struck out boldly. He crossed the barriers 
and so began their destruction. His min
istry had one purpose, to go to the root 
of the human problem and restore men 
to their health, to give them eyes with 
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which to see, to free them to be reall\' 
human, by reconciling them both with 
God and with their fellowmen. Since sin 
was the cause of their alienation, not sin 
as badness but sin as the resistance of the 
human self to God, which therefore 
could be most stubbornly present in 
good, religious men, his most powerful 
weapon was forgiveness and the secret 
of his mission was his knowledge that, if 
God's forgiveness was to overcome all 
barriers in men, it had to reach them as 
an infinitely forgiving love in a human 
person. 

\Vhy did men refuse his forgiveness? 
Perhaps we should ask ourselves why we 
refuse his forgiveness. Forgiveness is not 
just the lifting of the burden of guilt; it is 
the removal of the barriers between us 
and God. To be forgiven is to be laid 
completely open to him, no longer to 
have any defenses against him, and to 
be ready for whatever our life from him 
may require of us, however sharp the 
break with our established ways. But we 
human beings love our established ways, 
and when we love them more than we 
love God we may even be glad to hear 
the voice silenced that has been trying 
to shake us loose from them and set us 
free to be used by God in his ongoing 
work of reconciliation. The cmcifixion 
was not an accident and the death of 
Martin Luther King, Jr. was not the work 
of any one man. Long before the time 
of Jesus the prophet who writes in Isaiah 
53 knew that in every age God's work of 
reconciling a rebellious humanity to him
self can be achieved only at the cost of 
suffering, and perhaps death, for the 
bearer of the reconciliation. But the same 
prophet was confident that where there 
is a servant people so bound to God's 
purpose that it will not let itself be 

turned aside by any threats, God's vic
torv is certain. 

To be a Christian, then, is before all 
else to be the object of Christ's ministry 
of reconciliation, but as a consequence 
to be a participant in it. We must not let 
the dimensions of the task be narrowed. 
There are Christians who agree that our 
first concern is that men may be recon
ciled with God but who limit work of 
reconciliation to the inner relation of 
men with God, excluding from the 
church's concern the problems of aliena
tion and conflict in the world commu
nity. They need to look more carefully at 
their Scriptures where, as we have seen, 
God's work of reconciliation has the 
whole of human society for its scope, or 
they might listen to Paul in II Cor. 5 
saying that God has reconciled the world 
to himself in Jesus Christ and has given 
to us that ministry of reconciliation. 

\Vhat would we see if we as a church 
were truly to be the ministry of recon
ciliation? vVhat effect could it have upon 
those conflicts and divisions in human 
society which so endanger the future and 
create misery in the present? We would 
not expect it magically and swiftly to 
overcome the tensions and alienations 
that disrupt our world, internationally, 
nationally, in the local community and in 
the lesser units of society. But we would 
expect it to transform radically the ap
proach of Christians to those tensions 
and alienations. They would begin to see 
them in the perspective of the agelong 
dramatic struggle of God with a recalci
trant humanity and would begin to ap
preciate the involvement of both them
selves and their enemies in a common 
human dilemma. Any inclination to set 
themselves above another human group 
as the righteous in contrast to the un
righteous would disappear. The love of 
God, the compassion of God for the poor, 
the weak, the oppressed, the enslaved, 
would become a passion in them and 
would dominate their thinking in ques
tions of social and political policy. But 
the most important thing of all would be 
totally beyond their control: they would 
be living day by day in the strength of 
the reconciliation that was theirs in and 
through Jesus Christ and that recon
ciliation by its very nature as openness 
to God would make them unconditional
ly open to their fellowmen of every na
tion and race to be used in whatever 
way God and human circumstances 
might determine in the ever-unfinished 
task. One thing at least can be guar
anteed on the basis of Scripture: in a 
church that discovers itself as the min
istry of reconciliation with the world 
as the arena of its action, t11ere is unlike
ly to be any complaint that t11e Christian 
life is dull. 
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:I Por;erty in India. "The basic issue .. . is that ex-colonies haw been left virtually without capital and . . . skills necessary 

to be producers in the world industrial economy." 

JUNE HJG9 

RICH AND POOR NATIONS 
BY DAISUKE KITAGAWA 

What kinds of measures are needed to promote reconciliation between 
the rich and poor nations of this world? Is there a Christian responsibility 
in this area? Dr. Kitagawa is on the staff of the Division of World Mission 
and Evangelism of the World Council of Churches. This article is adapted 
from a chapter by him in The Maze of Peace, edited by Alan Geyer, and 
published by Friendship Press, New York. 
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RICH AND 
POOR NATIONS 

The habitat of man in tl1e second half 
of the twentieth century is one world 
indivisible, yet having an economic rift 
running between the industrialized white 
north and the preindustrialized colored 
south. Less than one-third of the world's 
population and almost four-fifths of the 
world's wealth are to be found in the 
fo1mer, and more than two-thirds of the 
population and barely one-fifth of the 
wealtl1 in the latter. 

"Average per capita income is more 
than ten times as great in the more ad
vanced nations as a whole than in the 
less advanced nations taken together, and 
discrepancies run higher than fifty to one 
between the richest nation, the United 
States, and the poorest ones. 'Worst of 
all, the contrast between rich and poor 
is growing greater, since the rich nations 
are moving ahead proportionally more 
rapidly than the poor countries." (Edwin 
0. Reischauer, Beyond Vietnam: The 
United States and Asia.) 

To intensifv the tensions between the 
two inextrica'bly interdependent halves 
of the world, the rich north (including 
the Soviet bloc) is Christian in religious 
heritage as well as Caucasian in race, 
while tl1e poor south is anything but 
Christian in religious heritage. This reli
gious-racial-economic gap between the 
two sectors of "a now unitary world," to 
borrow Dr. Reischauer's phrase, not only 
makes these tensions explosive but also 
makes the Christian's task extremely 
difficult. 

The Christian church at its most ecu
menical level is truly worldwide. Begin
ning witl1 the Reformation and the 
Counter-Reformation, ilie church has in
cluded all races and nationalities within 
its community. But it is also true that 
Christianity is so identified with the 
\Vestem powers that many non-Chris
tians, especially in Asia and Africa, re
gard the church as a tool of Western im
perialism. 

Christians in ilie West all too often 
find tl1emselves under the spell of what 
might be called a majority psychology or 
a superiority complex in their attitude 
toward the iliree-fourths of ilie world's 
population iliat is neither Christian nor 
Caucasian. This attitude has developed 
because ilie Christian missionary move
ment originated for the most part in the 
older part of Christendom (which coin
cides with the rich northern half of the 
world) and moved to the major portion 
of what now constitutes the poor south
ern half of the world. The missionaries 
traveled southward with the attitude of 
bringing truth to the ignorant heathen. 
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They were superior to the rest of the 
world in natural science, technology, 
engineering, industry and economics, 
and tlley fell into the trap of thinking 
that those who were neither Christian 
nor Caucasian were by nature inferior. 
This way of thinking led the Christian 
missionmy movement to be philanthropi
cally oriented in its foundations . 

Many Christians believed that the 
Caucasian \Vest had attained its highly 
developed state of civilization because it 
had been Christian for centuries; thus 
the evangelistic attitude, though basical
ly philanthropic, was in practice trans
lated into a civilizing mission by extermi
nating all f01ms of paganism. The 
inevitable result was that Christian mis
sions in Asia and Africa were dominated 
by what can be called the "conquest 
motif" in regard to all other religions. 

The so-called civilizing process meant 
in effect that Asians and Africans had to 
be culturally denationalized and reli
giously \Vestemized if they were to meet 
the standards of civilization imposed on 
them by the Christian missionaries. Their 
peoplehood was not respected, and con
verts to Christianity had to be uprooted 
from the soil of their indigenous culture 
as a prerequisite or a consequence of 
conversion. Thus the "new" man that the 
missionaries produced was something 
less than man in that he had been com
pletely cut off from his own people. To 
make matters worse, he was never fullv 
accepted into any Western colonial co~
munity, Christian or otherwise, within 
his own country. He was turned into a 
stranger in his own land among his own 
people. 

Although this is past history, it is re
cent enough to be vividly remembered 
by all the peoples in the poor half of the 
world. They are preoccupied with the 
task of restoring their peoplehood and 
establishing economic, social and politi
cal independence. Christians cannot but 
be suspect in their eyes. How, then, can 
the church cany out its mission? Or 
more fundamental yet, what is the mis
sion of the church to the poor half of the 
world tliat is non-Christian and .non
Caucasian? \Ve are not talking here of 
the mission of the churches in the West 
to the rest of the world, but rather of the 
ecumenical church throughout the world 
that embraces Christians of all nations, 
regardless of their economic or political 
status. 

The mission of the ecumenical com
munity in the emerging world society is 
not so much to christianize non-Chris
tians as to humanize all forms of human 
relationships. In the area of race rela
tions, this means that the church strives 
not for the assimilation (or integration) 
of members of minority races into a so-

ciety ruled by a dominant race, but 
rather for the establishment of the peo
plehood of all racial and ethnic groups 
in order to bring about a truly pluralistic 
society. 

This means that the m1sswn of the 
church within the context of a still racial
ly stratified and polarized world is not so 
much to strive for peace as for justice. 
A peace that is not built on the founda
tion of justice cannot be eiilier a just 
peace or a durable peace. Justice, too, 
needs to be translated into concrete eco
nomic, technological, political and social 
terms. It needs to be expressed in collec
tive and structural terms, rather than 
personal and individual terms. For ex
ample, in the area of race relations, it is 
not enough for individual Christians to 
become personally free from prejudice. 
The church needs to help to mobilize and 
consolidate all the forces of justice in 
order to bring about a structural change 
in society so that the peoplehood of every 
racial and ethnic group can be asserted 
in mutual respect and trust one for an
other. 

For the church to be able to fulfill such 
a mission it needs to impress upon its 
members, especially those in the richer 
areas of the world, the need to be eman
cipated from every shred of the majority 
psychology (which is the same as Pro
fessor Johannes Hoekendijk's so-called 
"crusader syndrome"). Christians must 
outgrow their naive faith that Christian
ity has the final answer to eveiy kind of 
human problem, and that the role of a 
Christian in any situation is that of the 
giver, the teacher, the helper-in short, 
the philanthropist. 

This means, among oilier things, that 
the philanthropic orientation of Christian 
mission is totally inadequate in the face 
of the growing economic gap between 
the two halves of the world. Millions of 
CARE packages will not bring about a 
world in which the living standard of 
three-fourths of its population is elevated 
as much as one percent. Even the mas
sive economic and technical foreign aid 
programs of advanced nations are far 
from adequate. Dr. Raul Prebisch, Gen
eral Secretary of the United Nations Con
ference on Trade and Development, 
stated at the 'World Council of Churches' 
World Conference on Church and So
ciety, Geneva, 1966: 

"In 1961 the proportion of resources 
transferred to developing countries was 
approaching the target of one percent 
envisioned by the Development Decade 
of the United Nations, that is to say 
0.87 percent. 

"But that is not all. 'World Bank leaders 
have expressed their great concern about 
the fact that fifty percent of the new re
sources transferred from industrial coun-
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tries to developing countries was ab
sorbed and cancelled out by payments 
for financial services received from the 
deYcloped countiics. This fifty percent 
is an average. In some countries and in 
some groups of countries-for instance in 
the Latin American region-another 
study has shown that in recent years the 
payments for financial and debt services 
from Latin America to the industrial cen
ters of the world have cancelled out the 
resources transferred to them. And some
times payments even exceeded the 
amount of the new resources . .. . " 

\Vhat does this say to us? For one 
thing, it says tliat the developed coun
tries' obligation toward tlw developing 
countries cannot begin to be discharged 
by foreign aid programs, however mas
sive and efficient they may be. I say 
"obligation" because the West owes its 
aillucnce to the Third 'Vorld. As Franz 
Fanon has put it: 

"This European opulence is literally 
scandalous, for it has been founded on 
slavery, it has been nourished with the 
blood of slaves and it comes directly 
from the soil and from the subsoil of 
that underdeveloped world. The well
being and tl1e progress of Europe have 
been built up witl1 the sweat and the 
dead bodies of Negroes, Arabs, Indians 
and the yellow races." 

The basic issue confronting today's 
world is that ex-colonies have been left 
virtually without capital and without 
technical skills necessary to be producers 
in the world industrial economy. Besides 
being merely providers of raw material 
and cheap labor, they are forced to be 
consumers of goods manufactured over
seas. They belong to the same economic 
orbit as tl1eir former colonial masters, but 
they find the very structure of interna
tional trade against them. For being 
"sellers of raw commodities-too often of 
only one commodity per country ... they 
arc dependent for their foreign earnings 
on goods whose p1iccs are unstable. 

"The price of copper, for instance, rose 
by 42 percent from 1954 to 1955, then 
plunged by 34 percent in 1957 and by 
as much again in 1958. Coffee rose by 38 
percent from 1953 to 1954, fell by 27 per
cent the next year and by 33 percent in 
1958. \Vool fell by over 50 percent from 
1952 to 1958; cocoa by as much in ilie 
single year 1956. Such fluctuations can 
deal staggering blows. It has been esti
mated, for instance, that for every penny 
by which copper falls on the New York 
market, the Chilean treasury loses four 
million dollars, and that each penny drop 
in the price of green coffee costs Latin 
America fifty million dollars." (Robert 
Heilbroner, The Great Ascent: The 
Struggle for Economic Development in 
Our Time.) 
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How can the developing countries 
build up the capital, structures and 
skilled human resources they so desper
ately need? Nothing short of a radical 
refmmation of the basic structure of 
international trade will be equal to this 
problem. This is the center of the Chris
tian mission of this generation. It re
quires that Christians of all walks of life 
throughout the word become active, in
telligent and responsible participants in 
corporate action in the social, economic 

and political arenas. For American 
Christians, this means putting pressure 
on their government to change its inter
national trade policy. It is only by collec
tive action that an international situation 
will come into being that will be more 
conducive to the ministry of reconcilia
tion between the rich and poor nations 
and between the white and colored races. 

Reconciliation cannot take place un
less the parties involved are autonomous 
entities, each standing on its own, ready 
to forgive and be forgiven, to give and 
receive. Reconciliation of black people 
with white people and white people with 
black people is not the same as integra
tion of black people into the white man's 
society or the white man's concession to 
the black man's demands. Reconciliation 
between black and white cannot be re
alized until the peoplehood of both is 
asserted with self-respect by one and ac
cepted with respect by the other, from 
black to white and from white to black. 

Many white Christians of ailluent 
America may find tl1e significance of this 
difficult to understand. To them the state
ment of the late Rabbi Morris Adler may 
prove helpful : 

"Being at ease is a luxury reserved for 
majorities. They are at home in a world 
which is their world. The society about 
them reflects their image and its culture 
is their culture. TI1eir superior numbers 
provide tl1em with a massive stability 
and also, paradoxically, permit them to 
relax in a restful anonymity. Blending 
with their environment, they are not con
spicuous or visible in their racial, reli
gious, or cultural aspect. No outer force, 
no inner memory impels them to ask: 
'Who am I?' 

"But a minority is a breach in the wall 
of homogeneity, an 'outsider,' a deviant. 
The Western World is Christian, ilie Jew 
is not. Now he may not be a fervent fol
lower of his tradition; he may even doubt 
its value or validity. But his birth has 
stamped him a Jew. Indeed he may be
come Unitarian or Protestant or Catholic 
and renounce his faith but, alas, he re
tains a sense of difference, for he is not 
native to his new creed. Overt and pal
pable exclusions strengthen his sense of 
difference; so do the subtle diminutions 
of full acceptance he is bound to en
counter. Hence he is driven to ask: '\Vhat 
is this thing called Jewishness which 
makes the difference?'" 

Replace "Jew" and "Jewishness" with 
Negro and Negro-ness, African and Af
rican-ness Asian and Asian-ncss-what
ever the r~ce, Rabbi Adler's statement is 
applicable to all people whose people
hood has somehow been impaired if not 
completely destroyed by those whom 
they believe constitute tl1e dominant 
group. 
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RESISTANCE 
AND 

RECONCILIATION 
By Thomas C. Cornell 

What do draft card burners, draft resisters, all those who 
form the "Resistance" movement in this country have to do 

with the work of reconciliation? Mr. Cornell is coordinator 
of the Catholic Peace Fellowship; last year, he served a six

month jail sentence for burning his draft card. 

I don't imagine that the theme of "rec
onciliation" enlivens many evenings' 
conversations in resistance communes or 
the back room of Alices' Restaurant. In 
fact I don't remember hearing the word 
very often in the past few years except at 
the office (the Fellowship of Reconcilia
tion). That is not to say that the idea, in 
one form or another, is absent. It is cer
tainly not the foremost concern of draft 
resisters nor is there much sense that anv 
ultimate reconciliation is in view with 
many if not most of them, for most are 
still looking for an ideology, not having 
come by their decisions to refuse military 
service out of any old line or new line 
radical rationalism, and not finding along 
the way of resistance any cohesive world
view or convincing teleology. Still I 
would propose that the real importance 
of the movement to resist the draft and 
militarism in general will be proved as it 
forges a reconciliation of generations and 
a new cohesion capable of restmcturing 
American society. Anything short of that 
will, by anyone's definition, amount to 
failure for the Resistance and for 
America. 

During the years between the Korean 
\Var and the time when Vietnam, like 
Topsy, just growed, there were several 
individuals, not unconnected, who re-
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fused cooperation with the selective ser
vice system for reasons of conscience. 
They called themselves noncooperators, 
most often, and their thinking was varied 
but more or less along these lines: war is 
wrong, all war, and it is so terrible a 
threat to the survival of the human race 
that all forms of militarism must be con
fronted and denied with as dramatic and 
powerful an assertion of human freedom, 
love and truth as possible. Under no cir
cumstances is one who perceives the evil 
of militarism to cooperate with it in any 
manner. The noncooperators grew in 
number, slowly, and they tended to 
gather around such organizations as the 
Peacemakers in Cincinnati, the Commit
tee for Nonviolent Action and the Cath
olic Worker in New York and New 
England. All these groups had developed 
an intransigent pacifist and somewhat 
anarchistic stance. The men attracted to 
the Catholic Worker movement had 
strong religious sensitivity and a strong 
religious formation from their earliest 
years. The men around CNV A and the 
Peacemakers were less consciously reli
gious and more unconventional, but 
many would be recognized as men of re
ligious insight who attempted to live 
their lives in conscious hmmony with the 
rest of creation, i.e., morally. \Ve were all 

Gandhians, in one sense or another, held 
passionately to nonviolence, yearned and 
experimented and worked to put flesh 
on the principles of Gandhian nonvio
lence, and so expand the philosophy 
while developing its tactics. We boarded 
Polaris submarines in the channel of the 
Thames River up in New London, claim
ing them for the family of man. We 
called a World Wide General Strike for 
Peace. \Ve gave up our jobs, reduced our 
incomes so that we would no longer be 
paying income taxes for war. We piled 
our bodies up against the doors of the 
Atomic Energy Commission and the 
American :Mission to the United Nations. 
V•le formed caravans and brought teams 
of pacifist activists to college campuses 
throughout the New England states, 
most often to derision. We sent a team 
walking from San Francisco across two 
continents to Moscow for unilateral dis
armament. \Ve stayed in New London, 
year after year, and returned to the AEC 
and the U.S. !\'Iission and to the streets, 
and to the courts. For one by one our 
men were taken, most of them clearly 
qualified for the conscientious objector 
exemption. Brad Lyttle of CNVA had 
gone to prison in the late fifties. He took 
a position something like that of the 
Jehovah's \Vitnesscs. He would not take 
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c.o. exemption because the law required 
that men so exempted from military ser
vice perform two years of alternative 
service in civilian capacity for the wel
fare of the community. They, the Selec
tive Service people, were to decide what 
was in the community interest. 

Alice Lynd in her recently published 
We Won't Go (Beacon, 299 pp., 
$1.95) traces the beginning of the re
sistance movement to David ~vfitchell, 
who refused induction on the grounds of 
the Nuremburg decision, and the pact of 
Gene Keyes, Barry Basin and Russ God
dard, three young men who asserted 
that if any one of them was arrested the 
others would appear with him and de
mand to share his fate for the same 
"crime," and to David Miller, the first 
draft card burner. All of these men were 
known to all the others. 

Then in April of 1966 there was a mass 
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demonstration, a march and rally up 
Fifth Avenue in New York to Sheep 
Meadow in Central Park. On a grassy 
hillock near the rallying point a group 
of young men burned their draft cards, 
about fifteen of them, including a young 
Green Beret. Shortly thereafter David 
Harris and his associates in California 
"started" the "Resistance." Perhaps more 
ta the point they gave a name to a fact 
and thereby stimulated the phenomenon. 
A national conference of Resisters re
vealed a great many styles and political 
orientations, but the Resistance was born 
and proliferated in an uncontrolled and 
uncontrollable manner, its very strength, 
taking different names in different places, 
with no central authority or definitive 
spokesmen. . 

The first time we had any representa
tive of the Resistance speak at the regu
lar Catholic Worker Friday Night ~vleet-

ing for the clarification of thought it 
didn't seem to us that many thoughts 
were clarified. The new "resisters" who 
spoke that night were critical of "merely 
moral protest," as they had assumed the 
cw· and the rest of us pacifists were in: 
terested only in merely symbolic protest. 
They didn't think much of draft card 
burning but proposed mass draft card 
turn-ins. The imprisonment of one would 
require the imprisonment of all, and 
therefore the government would be con
strained to change its policy by the intol
erable necessity of jailing so many young 
men at one time. Of course the govern
ment does not work this way, or prose
cute people on their own schedule. Burn
ing cards seemed too much like drama, 
as we had done it, even liturgy, and they 
wanted something "political." 

The Resistance did succeed in gather
ing a large number of draft cards for 
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"The Prisoners" by Katlw Kollwitz 

turn-ins all over the country, and they 
have had a significant political effect, 
along with the rest of the anti-war move
ment. l\foreover, the Resistance has trulv 
been the cutting edge of the movemen't 
since its start. The local manifestations 
of the Resistance differ widelv in their 
inner health. The New York office is di
rectly across the hall from the Catholic 
Peace Fellowship, where I work most of 
the time, so I can gauge the ebb and 
flow of vitality as it affects the daily 
workings of the staff there. The Chicago 
CADRE office, San Francisco, St. Paul
i\Hnneapolis, etc., all seem to suffer from 
varying degrees of recurrent malaise, 
but they all seem to grow, to develop if 
not into cohesive movement with a sound 
political orientation, to develop what is 
more important, at least some people 
who have broadened and deepened their 
political and social and perhaps spiritual 
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insights as well. 
This is not merely to say that they 

have become more lik.e "us." Some have, 
manv have not. It is more to sav that 
people, young or old but esp~cially 
young, dealing with real problems and 
solving real questions that arise from the 
exigencies of their own actual situation, 
tend to filter out the garbage they have 
inherited or bought at some secondhand 
political bargain basement and to de
velop the insights and the politics that 
they really need. This is the health of 
the Resistance. TI1ey still have an over
concern with "lifestyle," whatever that 
means, and some of them think they live 
in communes instead of crash pads. 
Scientology kids do exactly the same 
thing, but they never meet. 

"\Vlmt has this to do with reconcilia
tion? Everything. There can be no real 
reconciliation unless it is based on truth. 

\Ve can always agree to bury a problem, 
to cover it over with a lie, and say that 
we arc reconciled. But truth crushed to 
earth will rise again, even an ugly trut11. 
And the ugly h·uth that the Hesistance 
kids arc forcing tlwir fathers to face is 
this: that the maintenance of American 
privilegc will cost more than cmshing 
the legitimate aspirations of the great 
majority of the people of the Third 
\Vorld. It will cost them their best sons. 
They will have to jail us. They will have 
to see us tum away, spuming our pat
rimony. They are forced already to 
acknowledge a painful and potentially 
dangerous alienation of the young un
precedented in American history and a 
polarization of political and social atti
tudes that could unravel the delicate 
thread of cultural continuity. That is 
because they have so far refused to see, 
blinded by their own supposed self-in
terest, that America, as we have l11own 
it, must be stopped! If they can come to 
see beyond their blinders, or if they can 
develop another and more real self-inter
est, they and we and all other Ameri
cans of good will and reasonable intelli
gence can come together at last, to be 
reconciled in work, the real work that 
lies before us if we are to see our sons 
grow to a world of living men, and if our 
fathers arc to see their grandsons. Timt 
is, the work of aiding the peoples of 
Latin America, Africa, Southeast Asia. 
Harlem, \Vatts and Appalachia to achieve 
their legitimate aspirations, revolution
ary aspirations though they be. If that 
means, and it does, revolutionary politi
cal and social change here in the U.S., 
the sooner the better. That's where rcc
onciliation will be found in the work 
of revolution. Anything else would be a 
lie, and you cannot build reconciliatior1 
in Christian terms on more of the same 
lies and murder which have been the 
background of so many previous ef
forts. TI1ere can be no lasting peace (nor 
reconciliation) without justice. To resist 
illegitimate authmity is ultimately the 
kindest and most Christian response 
there can be to it. vVithout resistance 
the oppressor will never come to see t11e 
evil of his deeds nor have the impetus 
to transfo1m them. The Resisters, by 
adopting various forms of noncoopera
tion with the military, has shown how 
much more varied and effective the 
method of nonviolence can be tlrnn many 
of them had t110ught. The development 
of the theory and the practice of non
violence do not always proceed pari 
pass11. TI1e problem we may face in the 
next couple of years is how to maintain 
the elan of the Resistance if pressures of 
the war and the draft are alleviated. \Ve 
need the Resistance if we arc to take the 
painful path to reconciliation. 
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HOW STEREOTYPES HINDER RECONCILIATION IN THE MIDDLE EAST 

A PAX ON BOTH 

"Peace-loving" Israel-does he look like an aggressor? 

(Above) The Israeli "wolf" 
in the Soviet press (Pravda) 

(Right) Arab "wolves" in 
the American press. 
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The wolves gntlzcr 

At a party in a l\Ianhattan apartment 
recently the subject of conversation 
turned briefly to the latest border clash 
between Israel and Jordan. The wife of 
a minister spoke up and said the sort of 
thing that passes for profundity these 
days. "Well," she yawned, "my attitude 
is 'a pox on both your houses.'" 

Had she changed but one letter in that 
sentence she would have uttered, I 
thought, a significant Christian prayer: 
"a pax on both your houses." Instead, 
her statement was a mixture of callous
ness and apathy that is only partially ex
cused by the general American confu
sion and misinformation on the Middle 
East. 

With the obvious exceptions of Viet
nam and Nigeria there is no area of the 
world which more urgently needs to hear 
the New Testament injunction katalagete 
-be ye reconciled-than the area which 
once heard it from the lips of a Jewish 
convert turned missionary. Yet modern 
Christians are in no position to urge, as 
did U.S. Ambassador to the U.N. Warren 
Austin, that Israelis and Arabs settle 
their differences in a spilit of Christian 
charity. 

\Vhile Christians, especially in the 
United States, may feel helpless to do 
anything constructive to effect a recon
ciliation in the Middle East, there is at 
least one clear direction for those who 
wish to replace callousness with concern. 

That is to realize that no Christian can 
be happy with stereotypes and character
izations of other people which spread 
malicious prejudice and hatred. We are 
just getting around to correcting these 
characterizations in the United States. 
The job is far from done. Too many peo
ple still feel the Jew is "Shylock" or the 
Negro is "Handkerchief Head" or "Uncle 
Tom," or the American Indian is the 
"Drunken Injun.'' 

In the Arab-Israeli conflict (or, more 
accurately, in the conflicting claims of 
Palestinians and Israelis to the same 
land) it is the Arab who is most fre
quently the victim of stereotypes, often 
by people who know how deeply these 
things can cut, and who should be ex
pected to do better. Hardly a week 
passes on TV's number one show, the 
Rowan and :tvlartin Laugh-In, that there 
are not a few one-liners referring to 
alleged Arab laziness, inefficiency or 
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YOUR HOUSES BY CHARLES E. BREWSTER 

cowardice. A guaranteed laugh for any 
stand-up comedian faced with an unre
sponsive or hostile audience is, "I feel 
as if I'm surrounded by Arabs." 

Jn secular publications as well as reli
gious the most popular Middle East anal
ogy is that of David and Goliath. Apart 
from the gross inaccuracy of the analogy 
in le1ms of military strength and pre
paredness, it is obvious what happens 
when anyone is compared to Goliath. No 
less a theologian and ethicist than Rein
holt! Neilrnhr, who employed this anal
ogy in an editorial in Christianity and 
Crisis, sees nothing unethical in imput
ing the bad press of the most famous 
Philistine to the modem Arab. 

Nor does Israel escape the stigma of 
insensitive analogies. Folk singer Phil 
Och's line in his latest song (if I heard 
it correctly) that "Israel sounds more 
like Germany every day" is less than 
felicitous . Similarly unfortunate is the 
statement of fmmer Union Seminai1' 
president Henry P. Van Dusen, in a let
ter lo the New York Times, that "Israel's 
onslaught [in June of 1967 was] the most 
violent, ruthless (and successful) aggres
sion since Hitler's blitzkrieg .... " And 
an example of how far political hysteria 
can go is surely the statement of Yippie 
leader Abbie Hoffman in a letter to Tlie 
Village Voice [April 10, 1968]: "We con
sider Sirhan Sirhan a freedom fighter." 

Analogies such as these frequently find 
their way into cartoons, where truth is 
subservient to satire, and reconciliation 
has a low priority rating. If a Russian 
cartoon compares the Israelis to Nazis, 
while an American cartoon compares the 
Arabs to wolves, is there such a great 
difference between the two superpowers 
after all? 

The same sort of thing is continually 
at work in the news media in what is 
supposed to pass for objective journal
ism. We are not referring here merely 
to the slanting of news, which in the 
United States supports Israel, and in the 
Soviet Union supports the Arabs (in 
Europe, and especially in France, it is 
more mixed). 

What we are referring to is the char
acterization and stereotyping of a people 
and its leaders, a practice which in the 
long run is more insidious than outright 
slanting of the news. Thus, when Time 
magazine, not the least of the offenders, 
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"I Want To H.eport A Very Dangerous Situation" 

calls King Hussein "The Least Unrea
sonable Arab" in a cover story (July 14, 
1967), it is quite clear what it is saying 
about all Arabs. In a "Time Essay" in the 
same issue, "Arabia Decepta: A People 
Self-Deluded," Time's editors continue 
their probing analysis of the Arab: 
"puritan," "morbidly erotic,'' possessor of 
"crippling fatalism"-all of which, nat
urally, keep the Arabs from meeting 

"Israel's extended hand." Or how about 
this line from the same issue (and the 
reader can pick almost any issue for 
similar bon mots) "The Israelis had al
ways considered Hussein a moderate 
leader, as Arabs go ... "? 

Seemingly innocuous human interest 
stories often reinforce stereotypes, as l\Ir. 
Leslie Faimer shows in a study in '°ThC' 
Middle East Newsletter" of February, 
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Seeing eye to eye. 
Israeli "Nazis" in tlie Soviet Press. 

1968, on U.S. press coverage of the June 
war. "Observations of human interest or 
local color," he found, "are also used to 
project, deliberately or not, an image re
flecting unfavorably on the Arabs as a 
whole: 'One fifty-year-old farmer gave 
sips of water from a yellow plastic can to 
his seven children. His wife had been 
killed in the shelling of Kalkilya. "I must 
find a new wife," he said. "The going 
moliar (bride price) is $250. How am I 
going to earn that now?"' [Newsweek, 
September 11, 1967]. Here in five sen
tences is the American stereotype of the 
Arab as uneducated, mercenary, regard
ing his wife as something between a 
household utensil and a new Cadillac, 
and a lamentable prey to lust even in 
middle age." 

Innocent descriptions and snappy 
similes can mold attitudes more subtly 
than a slanted story. Newsweek, which 
generally doesn't go in for the personal 
attacks favored by Time, couldn't resist 
noting (June 19, 1967) that the Egyptian 
delegate to the U.N. had "deepset eyes 
glowering from his bony, almost hairless 
skull." The following simile from The 
(late) Saturday Evening Post (August 
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12, 1967) needs, says Fanner, no elabora
tion. "By this time small groups of [Arab] 
civilians were . . . approaching the Is
raelis in the stealthy manner of an alley 
cat suddenly face to face with a large 
and growling dog ... .'.' 

The fact is that it is difficult for jour
nalists, under pressure to make their 
copy vital, to resist the temptation to 
stereotype. But they can do it only when 
the public opinion climate at home is 
favorable to such stereotypes. The public 
can effect change by demanding both 
sides of a story and by refusing to accept 
stereotypes. vVe can ask, for instance, 
whose hopes are being expressed when 
Mike Wallace of C.B.S. reported that the 
"Israeli Defense Forces" were "heading 
hopefully toward Shann El Sheik," or 
why the Arab armies were never referred 
to as "defensive forces" when clearly it 
was on their soil that the battle was rag
ing. Attitudes are molded by such simple 
words as "defense," "threat," "retaliation" 
and "reprisal." And is it always true that 
only one side wishes to live in "security"? 
American television and press would fre
quently have you believe so. 

American television partly redeemed 

itself in its broadcast of U .N. Security 
Council sessions after the war and sub
sequently during various crises. These 
unedited showings, hour after hour, have 
been the single most valuable source for 
the American public of the Israeli and 
Arab points of view. 

And it was at these sessions that Amer
icans could get an idea that Soviet dis
tortions of the June War would make 
even Time magazine blanch. Said Am
bassador Fedorenko at the U.N. on June 
9, 1967: "They [the Israelis] take their 
arguments from the same garbage heap 
of history and from the arsenal of the 
most famous criminals in history. They 
follow the bloody footsteps of Hitler's 
executioners who always accused the vic
tims of their aggression." And Foreign 
Minister Gromyko added on July 3 of 
that year : "The propagandists from Tel 
Aviv ... sing ... old Goebbels songs. 

In a report on "Israel and the Jews in 
the Soviet Mirror," edited by Moshe 
Deeter of the Conference on the Status 
of Soviet Jews, from which the above 
quotes were taken, the Soviet newspaper 
Izvestia (June 16, 1967) claims: "It is 
obvious that the Israeli extremists and 
chauvinists would not have dared to ad
vance demands for the annexation of the 
seized territories, and in general would 
not have dared start the aggression at all, 
if they had not received the support of 
the imperialists of the United States and 
Britain." The following day an Izvestia 
correspondent quotes an Italian journal
ist in Rome who "cannot help comparing 
Anne Frank, the young Jewish girl tor
hued by the Nazis, whose dramatic 
diary has shaken the entire world, with 
General Dayan, who has surpassed the 
inhuman Nazi generals. What a gulf!" 

In a similar vein, Pravda (June 18, 
1967) makes the comparison with Ger
man fascism and claims the Israelis are 
committing "genocide" which is "aimed 
at the greatest possible annihilation of 
the Arab population." Comments Moshe 
Deeter: "Virtually nothing has been left 
to the Soviet public's imagination-nor 
to ours as we contemplate the fate of 
three million Soviet Jews, silent and 
isolated." 

Let us say then "a pox on both your 
houses" to the distorters, stereotypers 
and propagandists in this country and in 
the Soviet Union-all who would mani
pulate a life and death issue for their 
own (materialistic or communistic) 
ends. But let us pray "a pax on both your 
houses" to the Palestinians and the Jews 
who have each known unparall~led lm
miliation and despair in this century and 
for whom the elusive goal of justice and 
peace in the 11iddle East is a personal 
sh·uggle as well as an historical issue. 

WORLD OUTLOOK 

--,· 
.1 In 
! 

I 
1i 
JI 
I 

I 
:1 

i 1! 

di 
, 11 

q 
i 
~ 
I 
I 

i 
I 
I 
I 

11 

• I 

ini1 
Ec1 
pre 
oUI 
(T 
Un 

]l 



In the current wave of campus upheaval, what part do campus 
ministers play? This question received one kind of an answer at 
Ecumenical House at San Francisco State College during the 
prolonged strike at that institution. Mr. Juergensmeyer, known to 
our readers from his previous incarnation as a Frontier Intern 
(The Sitar-Playing Missionary), is now a graduate student at the 
University of California at Berkeley. 
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A NEW STYLE 
on campus 

By Mark luergensmeyer 

There was a time when campus clergy 
felt cut off from the great social issues. 
They ministered to a constituency which 
was restless, but isolated from those 
urgent crises within society. 

That was before. And now there is the 
Vietnam war, the moral revolution, the 
sense of political impotence, the linger
ing injustice born by minority communi
ties, the conflict of life styles between 
older and younger generations, a whole 
catalogue of issues and events which are 
felt most strongly by the young. And the 
young react. 

If the campus clergy felt isolated be
fore, today they need only open their 
front doors, and the crises stalk in. The 
campus is where it's happening. And the 
campus clergy is caught with their loyal
ties shredded between that church and 
social establishment which support them, 
and the moral and political sensitivity of 
the young. 

Perhaps the new forms and emphasis 
of the Church's mission is being shaped 
there, on the campus. If the inner city 
pointed the way for the church's involve
ment ten years ago, perhaps today it is 
the campus ministry which is performing 
that pathfinding function. 

In any event, the plight of the campus 
ministry deserves our attention, if only 

because of the severity of the campus un
rest, and the depth of involvement from 
campus clergy. Their approaches to mis
sion, hammered out of crisis, may be in
structive to the whole Church, and are, 
at the very least, interesting chapters 
within the long history of the church's 
involvement with the affairs of the 
world. 

Unrest on campus reached its height 
this past winter and spring. Over a hun
dred incidents sparked from place to 
place. And if one situation became a sym
bol for the others, it was the strike at San 
Famcisco State College-the longest in 
duration (almost four months), colored 
with violence, massive police interven
tion, turmoil within the college adminis
tration, political repercussion, and wide
spread sympathy and support for the 
students from teachers, clergy, and com
munity leaders. 

And it is within the San Francisco 
State situation that a most interesting 
case study of campus ministry has 
emerged. Ecumenical House, the center 
of Protestant religious ministry, is placed 
precariously across the street from the 
main entrance to the SF State campus. As 
the situation at SF State increased in in
tensity, Ecumenical House shared with 
the college the glare of public interest, 
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nnd shared nlso the college's misunder
standing and resentment from the mass 
of the public. 

For manv of the striking students, the 
comer wh~re Ecumenical House is lo
cated became the symbol of the struggle, 
a focus for the action. To some within 
the college administration and to many 
outside the campus, Ecumenical House 
became a symbol of something else: the 
complicity of modern clergy in political 
agitation. 

The wonder of it all is that Ecumenical 
House became a symbol of anything, for 
its leadership and pattern of operations 
are far from being either radical or revo
lutionary. The simple fact is that Ecu
menical House was caught in circum
stance; and its staff responded to the 
situation as best they could, experiment
ing, conscious that they were trying to 
maintain a sense of mission in novel sur
roundings. 

There is something quite ordinary 
about the appearance of Ecumenical 
House, set on the comer of 19th and 
Hollaway Avenues. Its architecture is 
California dreadful, similar to the 
pseudo-Spanish and ranch styles which 
characterize those homes about it, long 
rows of pre-fob and white stucco, which 
line the hills of this middle-class section 
of San Francisco. 

Nor is there anything particularly spe
cial about the ordinary run of activities 
which take place in that building. Ecu
menical House is a good-but not neces
sarily extraordinary-example of modem 
and progressive forms of cooperative 
campus ministry. 

Its staff of four and its budget is spon
sored by some six denominations-Dis
ciples, Episcopalians, United Church, 
United Methodists, Presbyterians, and 
Lutherans. The program of Ecumenical 
House is quite open and flexible-almost 
no program at all, but rather responses to 
needs as they occur. This open policy is 
due in part to the multi-denominational 
support, in part to the need for a "mini
Student Union" on campus which does 
not have such facilities, and due in part 
to a change in the style of campus minis
try which is occurring everywhere. 

No campus ministry is the same today 
as it was, say, ten years earlier. The large 
crowds which swarmed to the Sunday 
evening supper clubs have disappeared; 
the supper clubs are no more. The secu
lar mood increases. Students tend to link, 
perhaps justifiably, organized religion 
with the status quo, the church with all 
establishments. And at the same time, 
the bureaucratic complexity of mass 
higher education, particularly at state in
stitutions and in cities, creates a sense of 
anonymity and fragmentation which 
makes any of the old folksy, fraternal-
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type organizations such as religious or
ganizations, appear a bit absurd. 

So campus ministers have abandoned 
old programs. And more significantly, 
they are more and more abandoning the 
program style of campus ministry. Pro
grams don't work. But more important, 
the ministers see their role in a different 
light: as free agents of reconciliation and 
renewal, sufficiently flexible to respond 
to needs which may suddenly occur, able 
to serve openly. 

So Ecumenical House at SF State does 
not have a membership list, or a "reli
gious preference" list, or program plans. 
It has a building which may be used by 
anyone, and a staff which tries to serve 
the whole campus community. Their 
position is reflected in this policy state
ment, issued during the hectic days of 
the strike: 

"In a day when 'generation gaps' and 
other gaps divide our society, we believe 
it necessary that there be men in places 
where we can communicate across all 
gaps. \Ve recognize by the very intensity 
of feelings that the people with whom 
our staff works will not always appreci
ate each other .... Many, perhaps most 
of the community, are not going to un
derstand or agree with our staff on the 
subsequent use of the building. How
ever, we are convinced that the commit
ment of our staff is to Jesus Christ, and 
Ecumenical House is committed to carry
ing out this ministry." 

More than misunderstanding, Ecu
menical House received outright hostility. 
'When feelings ran high, and positions 
polarized, the stance of reconciler and 
communicator was not always appreci
ated. The peacemakers were more cursed 
than blessed. 

And furthermore, many observers 
seemed to sense at least respect, if not 
open sympathy, of the Ecumenical House 
staff towards the striking students. This 
observation was probably correct. But 
again, the Ecumenical House ministry 
shared a perspective which is taken by 
their campus ministry colleagues in many 
troubled campuses. It is the campus 
clergy which often see validity in claims 
which administrators and much of the 
public dismiss as anarchic or mischie
vous. 

Strangely, there has been recently 
something of a tacit coalition between 
anti-clerical students and those clergy 
with a strong social conscience. Both of 
those sectors of society tend to have 
heightened ethical awareness; the stu
dents because they are young, and the 
clergy because they perceive it to be a 
part of their mission. So the same things 
pressure them both, move students and 
clergy to an increasingly radical stance: 
the immorality of our military adven-

tures, the inability of our political and 
economic systems to deal justly with 
minority communities, the alienation and 
dehumanization of production-oriented 
technological systems. 

However, these issues are general, and 
the matters which brought San Fran
cisco State College to a point of crisis 
this winter were more specific. The 
initial incident which sparked the 
sequence of events was the firing of 
George Murray, without due process, as 
instructor of English. Murray was a 
member of the Black Panther party as 
well as a graduate student and instruc
tor, so the incident opened up deep is
sues concerning racism, as well as those 
concerning the nature of the campus 
community. 

The unrest at SF State revolved around 
three issues. For many of the faculty, the 
main issue was that of autonomy. The 
integrity of the college was at stake. As 
a matter of practice, the college deans 
and the faculty senate determined the 
qualifications of instructors, did the hir
ing and firing, and approved the selec
tion of the college president. But in this 
case, the Board of Trustees of the entire 
state college system, a board appointed 
by the Governor, overruled the admin
istration, fired Murray without due pro
cess, and installed a new president-S. I. 
Hayakawa-without the college's con
sent. 

For the leaders of the student strike, 
however, the issue was, instead, racism. 
The firing of tvlurray, a Black man, ag
gravated a sense of injustice. The per
centage of students of minority races had 
been declining over the past several 
years; and there was a sense of need for 
educational programs more directly rele
vant to minority community students. 
The students raised fourteen demands 
(almost all of them subsequently 
adopted). Significantly, the student lead
ers were, primarily, from "third world" 
communities-Blacks, and Americans of 
Mexican and Oriental origins. 

A third issue developed out of the 
process of the strike itself. This issue was 
the right for such strikes and expressions 
of dissent to exist, particularly without 
the intimidating presence of massive 
numbers of policemen. There is some dis
agreement as to whether police were 
necessary, initially, to curb the possi
bility of violence. But there can be little 
doubt that the presence of police pro
voked a good deal more violence, and 
at that, a form of violence which resulted 
in bloody heads, rather than broken 
windows; and heads feel pain, whereas 
windows do not. 

Free speech, therefore, became an in
advertant issue. And this issue became 
more evident as the AFL/CIO Teacher's 
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Union backed the right of the student 
sh·ikers, by themselves staging a strike. 
Local community leaders-politicians, 
clergy, a newspaper publisher-came to 
the students' defense, even as Governor 
Heagan and many of the more conserva
tive elements of the public called for 
more severe f01ms of repression. 

Through all of this, Ecumenical House 
tried to maintain its stance of openness. 
It did not consciously declare favor for 
one side or the other. Yet its open-door 
policy, its geographical position, its 
humane attitude towards emergency 
needs of students involved in clashes, its 
respect toward the position of the 
strikers, made it appear to be in league 
with the striking students and teachers . 

Ecumenical House was used as a medi
cal center to treat those injured in clashes 
with police. It served as a collection point 
for bail funds. Messages were trans
mitted there, and classes were held by 
teachers observing the strike. Several 
press conferences occurred at the House, 
and some meetings of strildng students 
were held there, although the students 
had headquarters at other locations. 

!'.fore important, the ministers at Ecu-

menical House maintained a friendship 
with many of the leaders of the Third 
V\Torld Liberation Front, the main stu
dent organization supporting the strike. 
Nesbit Crutchfield, one of the strike lead
ers, had this testimony of praise: 

"Ordinarily the people in the strike 
don't relate to ministers and churches 
very positively. But I've noticed that in 
the last two months there have been a 
few ministers, that I know of, spoken 
about with respect-I would go so far as 
to say love-and two of them are Jerry 
Pederson and Hannibal \Villiams [of 
Ecumenical House]. They do a lot of 
rapping, but there is substance in their 
rapping, and the substance is this: they 
live what they talk about. This may 
seem to be naive to some people, but it's 
very important to us. They consult with 
us, they give us counsel, and their actions 
show us very clearly where they stand." 

This view indicates quite a shift from 
the perception of the campus ministry at 
SF State only a year before, when the 
ministers felt they were identified as an 
arm of the administration. But the sig
nificant fact in this transition is that the 
ministers did not consciously attempt to 

change their position. Their policy of 
openness and responding to immediate 
needs had led them to a form of involve
ment which, for them, was as une:-..-pected 
as it was controversial. 

Such a free form of mission involves 
risk. And risk brings consequences. On 
four occasions, Ecumenical House was 
invaded by police, looking, unsuccess
fully, for the conspirators rumored to be 
harbored there. On another occasion, Dr. 
Jerry Pederson of Ecumenical House 
marched up to an approaching line of 
policemen to plead for the right of the 
students to assemble peacefully; he was 
beaten and anested. 

Injury was compounded with accusa
tion as charges were voiced against Ecu
menical House from within the college 
administration, and from the outside 
community. S. I. Hayakawa, Acting Presi
dent of the College, claimed, in his suc
cinct manner, "Ecumenical House is a 
staging ground for revolution.'' 

Other charges were brought before the 
Presbytery of San Francisco by the Lake
side Presbyterian Church, which is in the 
vicinity of SF State College. The church 
accused Ecumenical House of being a 

The "arrest" of Rev. Dr. Jerry Pederson of Ecume11ical House after lie ple11ded for tire riglrt of stude11ts to assemble peace
fully . Wlrat clra11ce reconciliation on tire campus? 
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"headquarters for those advocating and 
practicing violence." And it concludes 
that not only had "the neighborhood ... 
been alarmed and disturbed," but that 
"there is every evidence that the ministry 
there is being prostituted to the ends of 
violence and discord." 

Considering the seriousness of the 
charges, the Presbytery made provision 
for an investigating committee. The com
mittee, headed by Prof. Charles McCoy 
of the Pacific School of Religion and the 
Graduate Theological Union, completed 
thiiiy hours of hearings, questioning 
police, students, administration, and the 
ministry staff. The thirty-five page report 
of the committee makes fascinating read
ing, probing into the matter at several 
levels of analysis, and substantially clears 
Ecumenical House of the charges. 

According to the committee's report, 
the Ecumenical House staff, "far from 
encomaging violence and discord . . . 
labored under difficult circumstances to 
moderate conflict, promote discussion of 
issues, and encourage non-violent forms 
of protest." 

The investigation committee, after 
studying the circumstances in which 
rumors and charges were brought against 
the ministry staff, concluded that Ecu
menical House was used "as a scapegoat 
upon which to focus hostility when 
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[those people bringing the charges] are 
confronted with the frustration of broad 
problems to which there are no apparent 
solutions." According to the report, "Ecu
menical Honse ... is not the author of 
these problems, nor has it fomented the 
tum1oil of the past two years." 

The committee did criticize Ecumeni
cal House for its apparent inattention to 
community relations. But on the whole, 
the report concluded that a ministry in 
those circumstances required risk, and 
furthe1more, "the risk was necessary and 
has exhibited the Church of Jesus Cluist 
with her banners flying." 

So on one lev.el, the case is closed. The 
strike is over, and presumably, Ecumeni
cal House is back to business as usual
whatever that may be. Their attempt to 
minister to a campus in crisis was mis
understood, and then, through investiga
tion, exonerated. 

On another level, however, a pattern 
of mission may be emerging, in which 
the approach and involvement of Ecu
menical House will be seen as an early 
precursor. The pattern is basically that 
of flexible response. The situation deter
mines the kind and degree of involve
,ment. 

But since the church's ministry has a 
certain inevitable bias toward victims 
of injustice, a pattern of involved mission 

which leaves the degree and kind of in
volvement openended might well lead 
the church more deeply into action. The 
church may discover, regardless of its in
tentions, that concern may develop into 
participation. 

One may assume that Ecumenical 
House did not intend to suppmi one side 
or the other at the San Francisco State 
Campus. But in fact, they did. When· 
they opened their doors to concern with 
the whole campus community, they 
opened their options to support. 

Reconciliation is not the same as medi
ation. To smooth over conflict, to re
main neutral, may be a way of maintain
ing an unjust situation. And at San 
Francisco State College, the agents of 
reconciliation at Ecumenical House 
found that being in the midst of a 
struggle, and at the same time, com
mitted to the Ministry of Cluist, are con
ditions which call for decision, and not 
the safety of neutral detachment. 

The circumstances in which the church 
becomes a vital participant in social 
struggle may remain extraordinary. Per
haps the pattern is not yet being so clear
ly defined. However, the chances are 
quite good that the future church may 
remember Ecumenical House, and find 
that rather than "prostituting the minis
try," it was not bold enough. 

WOHLD OUTLOOK 

"' 

N1 
an 
bl; 
pa 
Im 
nil 

11': 

Fi 
llc 

er 
F1 
S: 
to 
F, 

F 

]1 



in. 
1ead 
The 
: in. 
into 

ical 
:ide 
:ate 
ien 
•ith 
1er 

di. 
re. 
in. 
:an 
of 

!Se 

m. 
ill· 

IOt 

Looking REALITY 
in the EYE 

"'hat is promising in D11rlwm is the support 
of the black middle class in the cause of tl1e 
poor. The group above responding to a fund 
appeal includes tu;o city councilmen, one o 
wofessor and the otlier a banker; a member 
of the Cow1i!f Board of Education; a lawyer; 
tlw owner of a printing firm; and a disc 
;ochey. 

One of the realities of life in Durham, 
North Carolina, is that, despite a long 
and exceptional tradition of successful 
black businesses and active black partici
pation in local politics, the plight of the 
low-income black has not improved sig
nificantly until quite recently. 

The most hopeful event for poor blacks 
was the creation of tl1e North Carolina 

' Fund, a non-profit corporation to explore 
, new approaches lo the problems of pov

erty from a state level, in July 1963. The 
Fund, the brainchild of Governor Terry 
Sanford and his staff, received grants 
totaling $9.5 million from the Ford 
Foundation, the Z. Smith Reynolds 

1 Foundation, and the Mary Reynolds 
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One of the most cherished concepts in new attempts to deal with 
poverty in the United States is "community development." 
One of the more active and controversial groups seeking 
to implement this concept is the Foundation for 
Community Development ( FCD) in Durham, North Carolina. 
Herc is a report on how they are fa ring. 

BY SAM TAMASHIRO 

Babcock Foundation. 
The fortunate choice of executive di

rector of the Fund was George H. Esser, 
Jr., a professor of public law and gov
ernment and assistant director of the 
Institute of Government at the Univer-

sity of North Carolina in Chapel Hill. 
Esser turned out to be a courageous and 
imaginative director with great empathy 
for the black people. 

One of the by-products of the Fund is 
the Foundation for Community Develop-
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ment ( FCD), which not only received 
grants totaling over $500,000 but is 
headed by Nathan T. Garrett and How
ard Fuller and other staff members who 
gained experience working for the Fnnd. 

Garrett, a graduate of Yale and a CPA, 
brought impressive managerial skills. 
making it possible for the charismatic 
training director, Howard Fuller, to work 
unhindered by paperwork and fund
raising chores. Despite the differences in 
appearance and background, both are 
dedicated to radical change. Fuller re
ceived his B.S. Degree from Carroll Col
lege, 'Vaukesha, 'Visconsin and an j\'J.S. 
in social work from 'Vestem Reserve 
University, Cleveland, Ohio. ~fost ob
servers rate Fuller as one of the best 
community organizers in the country to
day. 

The " 7ashington correspondent of the 
(Durham) News and Observer, Roy 
Parker, Jr., taldng an objective look at 
Fuller on a speaking engagement in the 
Nation's Capitol, described him as "a 
leading spokesman for political and psy
chological power, and an effective 
behind-the-scenes worker for racial 
agreements and accommodations that 
stop short of the sort of complete 'black 
power' separatism with which he has 
been wrongly identified." 

An example of the spiiit of FCD is the 
launching of Malcolm X Liberation Uni
versity, now located one floor above the 
modest FCD offices, on the second and 
third floors of a fo1mer Congregational 
church building in downtown Durham. 
The creation of the black university is 
the outcome of black students' disillu
sionment \vith changes at Duke Univer
sity. The situation gave both Garrett and 
Fuller an opportunity to show their re
sponsiveness to the feelings of black stu
dents and the fle:dbility of the Founda
tion. 

At the present time, FCD has spawned 
eleven city-wide and county-wide organi
zations: Durham; Halifax, Bertie, Hert
ford, and Northampton Counties; Wil
son; Fayetteville; Raleigh; Rocky l\fount; 
Greensboro; and Robeson County. 

The showpiece of the Durham United 
Organizations for Community Improve
ment is the projected supermarket and a 
satellite of neighborhood grocery stores 
under the umbrella of United Durham 
Incorporated. 

To launch the supe1market two classes 
of stocks were sold: class A stock was 
offered only to low-income people and 
Class B to anyone in the community re
gardless of income. Low income people 
holding class A stock elect two thirds of 
the board of directors. A stockholder, re
gardless of the number of class A or B 
shares he holds, gets only one vote. 

In late May, UDI received a grant of 
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A basic strength of community organization is the quality of its organizers. ·waiter Brame 
and Thelma Miller began as summer intems and now are "master organizers." Thelma 
lws been exposed to constant tlireats of physical harm from certain whites in Rocky Mount. 
But she has shown courage, strength, and compassion. 'Valter is a promising Ol'ganizer 
working iii Greensboro. lie is articulate and takes criticism well. 

..... - ... ••.a .... •' • "·•_..,",··----~·-II,_, •• ~~,,._,:;, ...... ':-~~. ;: ' 
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Master organizers and staff members of the Foundation for Community Development face 
tlie tnrth of the financial pliglit of FCD from its executive director, Nathan T. Garrett: 
that unless they receive between $60,000 to $90,000 from tlie General Convention Special 
Program of tlie Episcopal Church by August they may be out of a job for several months 
or longer. 

$1 million from the Office of Economic 
Development. This will make it possible 
for UDI to launch subsidiary corpora
tions for a possible jams and jellies plant 
and another for casket manufacturing. 
Jet Food Corporation of Baltimore, Md., 
a pioneer in supermarket operations for 
black people, will be the supplier for the 
supermarkets and neighborhood grocery 
stores, according to Leander Medlin, 
president of UDI. However, the govern
ment grant was announced as a pilot 
project of "black capitalism" and objec
tion to this concept caused FCD to reject 
the grant. 

One of the healthy signs in Durham is 
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the growing strength of the coalition of 
the low-income and middle-class black 
people. However, there are skeptics who 
believe that the black middle class is 
"buying time" to delay its identification 
with the poor blacks hoping that eventu
ally it can continue its unruffied rela
tionship with the white establishment. 

Another hopeful sign for community 
development is the Interreligious Foun
dation for Community Organization 
( IFCO) incorporated in 1966 as the first 
national interfaith struchire which, ac
cording to executive director, Lucius 
\Valker, "seriously seeks to incorporate at 
every level of its operation the represen-

tatives of established white organiza
tions, established black church groups, 
and members representing black-brown
white militant ideology in a cooperative, 
egalitarian venture to gain self-deter
mination and power for urban and rural 
poor communities in America." 

Initially, IFCO was composed of nine 
religious bodies-Protestant, Catholic, 
and Jewish-and one non church agency. 
But now several other participating 
groups belong to IFCO. Durham's Foun
dation for Community Development is 
one of nine indigenous community or
ganizations members ~md Nathan Gar
rett serves as IFCO's treasurer. 
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FCD executive director, Nathan T . Garrett, lras the mind of a CPA 
and the lreart of a revol11tionary. One of the primary reasons for tlre 
effectiveness of FCD is the complementary relationship of the 
executive director and the training director. 

Training director, Hotcard Fuller, lrolds degrees from Carroll Col
lege and \Vestem Reserve University. Fuller, a charismatic leader 
and organi;;;er, ranks as one of the best in the country. He is simply 
tire heart of FCD. 

JUNE 1969 

George H. Esser, Jr., now project advisor, division of national affairs 
of tire Ford Foundation, teas exec11tive director of the innovative but 
11ow defunct North Carolina Fund for five years. The Fund was 
established to help tire state, its com11111nifies, and its people to find 
1wys to deal tcith the problem of poverty. Garrett says that Esser 
"has been tire most vital single force 011tside of FCD. His co11rage is 
outstanding. I-le was more militant than black people in some 
111eetings.,, 
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Ben Ruffin is head of United Organizations for Community Improvement. The most 
spectacular accomplishment of UOCI is the creation of a supermarket owned by low
income and middle-class blacks and white investors. Ben has rapport with both the poor 
and middle-class blacks, including younger fans such as Raymond Bowling who helped 
Ben in voter registrations. 
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FOR TODA v·s BLACKS, 

BY WILLIE J. SMITH 

Mr. Smith, a graduate of Union Theological Seminary, 
is the former director of the Youth Corps of the Human 
Resources Administration of the City of New York. 

Having spent three years in seminary, 
two years in a governmental agency, and 
all my life in one form of the church, I 
am almost convinced that reconciliation 
of man to man, of man to himself, of man 
to his Power Beyond, and of race to race 
is about as difficult to accomplish as ask
ing a flea to mud-crawl across the At
lantic in Resurrection time (three days). 

Take a look at the picture for a mo
ment. Recent announcements from Wash
ington state that the Job Corps Program 
will be cut by $100 million and shifted to 
Urban Centers. Summer Headstart is cut 
out. The year-round Headstart compo-

. nent is shifted to a traditional agency, 
Health, Education, and Vlelfare. The 
chairman of the Equal Opportunity Em
ployment Commission resigns in protest 
because of his feeling that the Nixon ad
ministration plans loosely to enforce anti
discrimination laws regarding employ
ment. These programs, of course, basical
ly affect the poor, the rejected, the 
Blacks. 

If we consider the New York scene, 
welfare, hospital, and school allocations 
were cut by a Republican-dominated 
state legislature. Welfare recipients suf
fered either loss of welfare status or re
duction in payments. College programs 
for deprived Black and Puerto Rican stu
dents were curtailed. A Black administra
tor lost his high commission post on 
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Willie]. Smitlr 
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High Scl10ol students demonstrate against the United Federation of Teaclrers at tire New York City Board of Education in 
Brooklyn, New York. "Tire Blach Revolution," says Mr. Smith, "intends to slrare in tlre control of these institutions." 

charges that he lacked enthusiasm in 
rooting out practices of anti-Semitism in 
the Black community. Finally, the so
called liberal community of the Eastern 
establishment voted sanctions against 
students allegedly involved in campus 
rebellions, insisting that school adminis
trators make all such conduct known to 
Jaw enforcement officials. I'm talking 
about New York State, not Mississippi. 

'Vhat appears in America in 1969 is an 
anti-Black, anti-youth, anti-poverty (lit
erally), anti-poor, anti-minority attitude 
by the white ruling class and organized 
struchtres of power (e.g. government, 
labor, industry). 

The Black man views this activity as a 
conspiracy over and against his design 
upon a minority of power. Hear the 
white hope! "Let's dismantle anti-pov
erty!" "Dissolve welfare!" "Round up the 
Black Panthers!" "Surround Harlem!" 
Show those Blacks that this is our coun
try, our land, our cities, even our ghettos. 

Unfortunately, the white church comes 
off as a co-conspirator in the plot to un
dermine the Black man. The Northern 
missionaries met in secret with white 
plantation owners and compromised the-
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ology, perverted ethics, and sold out the 
slaves. Let's take a close look. 

The white plantation owner told the 
white missionary, you preach Jesus 
Christ but you better not say that his 
rising from the . dead means a new life. 
That's dangerous-that's revolutionary. 
The slaves may forget their place. Not 
only did the white Northern missionaries 
accept this perversion, they went further. 
"Your new life," they preached, "will be 
in heaven," and, "your present Christian 
life is dependent upon obedience to your 
master (slaveholder)." \Vhat a theologi
cal, ethical abortion. Like it or not, that's 
where it all started. Reconciliation! To 
what? 

The present trend in the white church 
is giving Caesarean birth to Black 
caucuses. Recalcitrant white denomina
tions are no longer immune to the Black 
revolution. The handwriting is on the 
wall. Entrapped Black clergy and laity 
are breaking the stranglehold. "We want 
freedom," they say, "freedom from your 
theological abortions-freedom from 
your ethical compromises-freedom from 
your historical icons-freedom from your 
oppressive structures-freedom from 

your white Jesus." Make Christianity 
a thing for men. That the Black caucuses 
are exposing a peg-leg white Christianity 
is a hopeful sign for the Christian church. 

Any reconciliation of man to man, of 
Black to white, that excludes the icono
clastic function of Black churchmen will 
fall upon deaf ears. The Black church, 
reflected in congregations and caucuses, 
is shattering the icons of a white su
premacist Christianity in a sick society 
and shaping an ideology of power direct
ly traceable to local churches. Trans
fonning and refonning religion for the 
masses, the Black churches in the revolu
tion claim that reconciliation is possible 
when the togetherness of the Black estab
lishes itself over and against the falsity 
of the white man. Only via this process 
is reconciliation thinkable. 

The first tenet of a revolutionary 
struggle is self-definition, or, if you will, 
self-atunement. The Black man in hme 
with himself, his history, his universe. 
Whites tremble at the thought. It's dan
gerous! It's troublesome! It's shattering! 
When I define my beautiful Black self, I 
complicate your illusions. I expose your 
hangups. 
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"The Black man 11as defined himself. His direction is clear-self-determination." 

The white man once defined the Black 
man. You know the story-inferior, bad
evil, unorthodox loud preacher, tenible 
liturgy, fit for heaven's kitchen, awful, 
awful gospel music. Stay in your place 
nigger Christian and speak to your peo
ple, not God's children. 

The Black man invalidates the white 
claim to name him. I throw off your dis
criminating God, white Jesus, and blue
eyed ~fary. My guts call forth for a 
self-definition. I'm together with myself, 
a historical Black man with access to 
your twisted histmy. I'm proud as hell. 
But where does that leave you, white 
man? Perhaps alone. 

Self-determination is a second con
comitant of the Black struggle. Under 
the mandate of self-definition, I chart my 
course. The Black man makes decisions 
regarding his life and the institutions af
fecting that life. The white response is 
predictable. You remember saying it : 
"What is the meaning of the Black 
caucus?" As if you don't know. "Do they 
(the Blacks) really expect to spend the 
money of the denomination?" "If we yield 
on the money, they will take our women 
next." Poor, delusioned white man. 

JUNE HJ69 

From the welfare rolls to the pulpit, 
the Black man will feed into organized 
blocks of power that affect his existence. 
No fixated white, yelling thieves and in
competence, nor a high-paid co-called 
Black denominational executive will him 
the tide of this movement. I define my
self, I chart my course, I feed into rela
tionships. 

W'.here does my self-definition, self
dete1mination leave the white man, the 
white churchman? It's hard to tell! 

The history of the white man is filled 
with myths, illusions, and legerdemain. 
Black power begets white trickery. Black 
determination against white fear. \Vhere 
is the white man? \Vhat is he up to now 
(certainly nothing that borders on the 
interest of Black people)? 

The civil rights movement proved the 
point of white departure. \Vhites moved 
into the Student Nonviolent Coordinat
ing Committee, the Southern Christian 
Leadership Conference, and the Con
gress of Racial Equality. Some fought; 
others died. When the Black man yelled 
"vVe want Black Power," the whites ran 
like hell. Instead of singing "We shall 
overcome," the running whites whined 

"A mighty fortress is our God, a bulwark 
never failing." The white hope! 

Perhaps there are options. Does the 
white man have the ability to view him
self as a parasite on human history, a 
non-being, creating a chasm for himself 
and those who want to be? Will his so
called sophistication provide another 
mask in face of the Black revolution? I'm 
talking about an oppressive evil-guns, 
tanks, mace, anti-riot laws, harassment, 
and intimidation. 

That's the cause of the white response 
in Chicago, New York, Oakland, and 
Memphis. The white man has a choice: 
to acknowledge the revolution or at
tempt to suppress it. Black people are 
detennined to be what they want even 
at the expense of the non-being of the 
white man. 

vVhite man, you have a choice: you 
can live in a world among men or main
tain the image of the Man. One is life, 
the other is death. The latter role cor
rupted your life, your churches, your in
stitutions and systems. The Man. "I am 
the Man!"....,...superior-I determine all re
lationships, feelings, thoughts, and ac
tions. You dete1mine nothing in the Black 
revolution except who you are. It's doubt
ful that you can get over this hump. Liv
ing in a world where Black people are 
taking clues for their self-esteem from 
themselves will ultimately destroy the 
concept of the Man. Vi'e recognize NO 
Man, only men. Are there any white men 
left? 

The problem of reconciliation between 
Blacks and whites is that whites usuallv 
prefer a plantation relationship. They 
condescend to the Black man. Whites 
need Blacks in order to reafihm the illu
sion of the superiority of white churches. 
There is the facade of good will and 
Christian charity-a token Black pastor 
over a white church-an occasional 
Black executive high in the denomina
tional structure-a few Black secretaries 
-messenger boys-a CARE package for 
Resurrection City-pennies for commu
nity organizations. You know the gim
micks. 

If a white man is unprepared to re
define himself, if he is unwilling to 
realign institutional strnctures and make 
them serve all the people-equally and 
justly-then he best step aside. The 
Black revolution intends to share in the 
control of these instih1tions-e.g. politi
cal, social, economic, educational, etc. \\Te 
will control them through negotiations or 
by force. The white man can no longer 
resort to token gestures of accommoda
tion in lieu of concrete decisions. 

The Black man has defined himself. 
His direction is clear-self-determina
tion. Toward the road to reconciliation 
the white response is unpredictable. 
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RECONCILIATION: 
HOPE 

AND CAUTON 
BY NEGAIL R. RILEY 

United Methodism's organixed response to today's divisions is the 
twenty million dollar Fund For Reconciliation, for use over the 1968-72 
quadrennium. This critical look at that program is from a Black perspec

tive. Dr. Riley is the Executive Secretary of the Department of Urban 
Ministries of the National Division of the Board of Missions of the 

United Methodist Church and has also served as the coordinator for 
Black Methodists for Church Renewal since its beginning. 

(It should be borne in mind that this arti
cle is a report on some Black Methodists' per
spectives on the Fund for Reconciliation. Little 
mention is made here of other minority or eth
nic groups. Black Methodists firmly support all 
freeing processes which enable a people to be 
full participants in church and society. \Ve rec
ognize that the Black Condition is the key or 
dynamic which must be addressed if freedom is 
to be a possibility for any of us-black, white, 
brown, yellow, or red.-author's note.) 

It was right that the 1968 General Con
ference of The United Methodist Church 
should endorse a program with a special 
emphasis upon the crisis in the nation. 
The major cities in the nation had, just 
the summer before, been ravaged by 
looters, arsonists, and angry masses of 
deprived people. The conference took 
place while the nation was still in despair 
and shock after the murder of Dr. 
Martin Luther King, Jr. The state of the 
nation, at that time, seemed to express 
anxiety and guilt-affirmed a few weeks 
following the conference in the event of 
the psychotic murder of Senator Robert 
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F. Kennedy. Black Power has become a 
viable banner under which hard-core, 
middle class, and black leadership were 
finding mutual identity. Other major 
Protestant denominations had already al
located substantial funds to ameliorate 
urban problems. 

The Kerner Report had blown away 
the smoke screen, uncovering the naked 
truth that ours is a racist society moving 
toward more rigid patterns of separatism. 
Within this context the Fund for Recon
ciliation became United Methodism's fi
nancial commitment to the national 
crisis: Reconciliation-pointing toward 
radical and revolutionary change in the 
relationship among men under God. 
What could be a more significant em
phasis for the church than reconciliation 
in these times? 

Black Methodists have looked upon 
this program with hope (a paramount 
virtue among an unfulfilled people) and 
with caution (an agonizing burden de
prived people have learned to bear). The 

hope is based upon a faith in the good 
news about man and God. The caution 
derives from the many disappoinhnents 
encountered in the stride toward free
dom. The hope is built on a faith in the 
symbolic creeds of the church and the 
nation. The caution springs from experi
ence with high sounding goals that are 
meaningless. 

In Atlanta Black Methodists reflected 
hope in their pledge and endorsement of 
the program: 

"BMCR hopes were lifted high by the 
legislation of the 1968 General Confer
ence that created the Fund for Recon
ciliation .... The news of the fund
raising efforts by a number of the An
nual Conferences is most encouraging. 
\'\Te believe that the entire $20,000,-
000 will be raised as our eleven mil
lion members become aware of the 
great needs that the church is trying 
to meet. \Ve urge black churches to 
contribute their fair share to the Fund 
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for Heconciliation so that thev will 
have a rightful voice in hm\; it is 
spent." 

But the note of caution was clear: 

"The Second Annual Conference of 
B~ICR expresses its anxiety lest the 
spirit that motivated this legislation
to deal with the urban crisis, rural 
poverty, and racism-be dampened." 
Indeed, the note of eaution is war-

ranted. Almost five million dollars of the 
national fund has been allocated. Onlv 
$75,000 of that amount is designatc~l 
for the Commission on Hcligion and Hacc 
to forge an authentically inclusive United 
i\lcthodism. Two million dollars luwc 
been designated for post war Vietnam 
reconstruction. One million and a half 
dollars support the United Methodist 
Voluntary Service Program-a program 
which is designed for those who can af
ford to volunteer their services in manv 
ghetto areas where (in this interi1~1 
period) it is said "they" are not we !come. 
These funds were all designated within 
a few months after the General Confer
ence. Su bscqucnt funding will undergo 
scrutinv bv a new critciia. Is it fair that 
all propos~ls were not subjected to the 
same criteria? 

By this measuring stick Black i\lcthod
ists have reason for their caution. A basic 
requisite of reconciliation is empower
ment of the deprived. Black Methodists 
legitimately raise questions: How sig
nificantlv will Black Methodists be en
abled tl~rough the Fund for Reconcilia
tion to move inside and outside the 
church with power, vigor, strength and 
force? Arc Black Methodists expected to 
continue to be the recipients of the 
crumbs of charity strewn by a predomi
nantly white church? Is this, like the War 
on Poverty, another program that more 
largely benefits the "fat cats" and as
suages the consciences of the majority 
than tangibly serves the needs of the 
poor? 

Granted, twcntv million dollars can
not be expected 'to change the world. 
This amount is pitiably small in the light 
of the gigantic needs. Furthennore it is 
not expected that the Church will as
sume the total financial cost of crisis pro
grams. But the Church can develop new 
and innovative models that take the rec
onciliation commitment seriouslv. 

The note of caution, expressed among 
Black Methodists, is also related to their 
knowledge of preliminary reconciliation 
plans in Annual Conferences. It is re
ported in more than one case that these 
funds are being designated for the retire
ment of indebtednesses on not nccessarilv 
hard-pressed camps and churches. In on~ 
instance parsonages for conference pas
tors (none of which arc black) are being 
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built. In se\·cral cases additional funds 
arc being allocated to the budgets of 
existent, traditionally focused, social pro
grams. In most of these cases there are 
no evidences of new and innovating 
models which lead to empowem1cnt of 
the depriwd or reconciliation among 
alienated iwoplc. To the contrary, the 
programs arc paternalistic and patroniz
ing. They are a continuation of the "hand 
out'" approach. In these cases the perti
nent question must be raised: "'here is 
reconciliation? 

Reconciliation happens where there is 
sensitivity, vicarious suffering, and em
pathy. As a matter of fact, many recon
ciliation programs lack processes of 
change that equally affect the reconciler 
and the reconciled. A program which 
simply processes the giving and receiving 
of money or services is not reconciliation. 
Heconciliation happens when confronta
tion takes place-when man meets man 
-in a vitally new, equitable sense. Hec
onciliation cannot happen without in
volvement, commitment and a painful 
reappraisal of one's identity in relation
ship to the "other." "One year after," 
based on the Kerner Report, makes the 
prognosis for this possibility even more 
remote when it found that "we are a year 
closer to being two societies, black and 
white, increasingly separate and scarcely 
less equal." However our detennination, 
as United Methodists, to merge by 1972 
provides us with an arena within which 
we can wrestle with the dvnamics of con
frontation. This can take .place provided 
that the merger allows for black le<lder
ship (lay and clergy) and participation 
to be broadly represented throughout the 
conference. 

The Fund for Reconciliation can en
able programs to take place that will af-
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feet a change in the relationship of both 
the hlack and white church. Throughout 
the history of the black church, it has 
functioned on a shoestring economy. It 
is a matter of record that the existence of 
the majority of Black Methodist churches 
and pastors is dependent upon supple
mentary income. And even the supple
ment, to a large extent, has been mini
mum. 

Black i\lcthoclists, therefore, need pro
gram assistance through the Fund for 
Heconciliation: additional staff in black 
churches, community organizers related 
to black churches, schools of human 
dignity, economic development in black 
communities, etc. Assistance should be 
provided to black churches for the de
velopment of proposals. More often than 
not those churches and struchires capa
ble of developing proposals for funds are 
recipients. Experience in a few confer
ences has demonstrated the need for an 
expressive black caucus. \Vhere they did 
not exist, they were encouraged. These 
caucuses recommend and screen pro
posals from the black perspective. The 
conference is not then planning for and 
with an alienated people. 

As we look at the black condition in 
United Methodism we are boldly con
fronted by major problems: the crucial 
shortage of black leadership (lay and 
clergy), the rapid deterioration of black 
church property, the financial and lead
ership bankruptcy of our Negro colleges, 
the broadspread lack of participation of 
blacks in major decision-making bodies, 
the inadequate educational and lihirgical 
material for effective ministry in the 
black community, the more than two mil
lion black ~Iethodists outside the fold 
of United Methodism (i.e., AME, 
AMEZ, and CME), the predominance of 
segregated congregations. These prob
lems should present a challenge to An
nual Conferences planning reconciliation 
programs. 

Moreover, as we look at the new world 
around us we face the reconstruction 
needs of riot torn cities. \Ve are also con
fronted by the evil in our systems of 
racism, economics, politics, education 
and welfare. The Heconciliation Funds 
must be allocated to programs that focus 
upon positive replacement for the evil 
dimension of these systems. 

In i\Iay, 1968, The United Methodist 
Church announced its commitment to 
emphasize reconciliation. Many anxious 
people throughout the Church and the 
new world are hopeful that we can, in
deed, become new creatures through 
Chiist who gave us the ministry of rec
onciliation. Let there not be justification 
for caution, but let there be justifica
tion for faith. 
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The way one community center in Boston's 
Roxbury section is working to promote 
reconciliation by service to its community 
and city. 

TO 
IMPROVE 
ACTY 
BY AMY LEE 

"Bill may not be here-he may be ar
rested .... 

"The first time I was arrested. . . ." 
Staff talk at Cooper Community Cen

ter in the Roxbury section of Boston is 
flecked with references to arrests, picket
ing, sit-ins, "invasions." It reflects the 
militancy with which Cooper staff and 
director Alexander Rodriguez attack the 
problems of their community. 

But a walk through Cooper's nursery 
about noon any day brings choruses of 
"Hi," shy smiles, grins, and giggles from 
little black faces looking up over heap
ing lunch plates. 

The faces are those of children who 
live in Roxbury. Roxbury is black and 
was when this Methodist-supported work 
started here £fty-three years ago. 

:tvlothers leave their children at the 
nursery at 8 a.m. on their way to work 
and pick them up at five. Under the 
watchful eyes of nursery director Mrs. 
Annie Hyman and her staff, the children 
enjoy stories, games, snacks, rest periods. 
and outdoor play on the roof just outside 
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the big second-floor room-safe and away 
from the street. There are good hot meals 
every noon prepared by Mrs. Dorothy 
Jackson. 

Downstairs at Cooper, Head Start runs 
its programs for still more children of the 
neighborhood. Nor are senior citizens 
left out: they also meet regularly at the 
center. 

Staffer Thomas Welch directs the after
school enrichment program for older 
children and teens. A top priority project 
is setting up a dark room for "The Pola
roids." They're the center's photographers 
who, last year, with the Polaroid corpora
tion's help, took cameras in hand and 
started "shooting." 

Each other first. Then some of the 
neighborhood sights-abandoned houses, 
vacant lots where buildings once stood. 
In September Houghton l\1iffiin will pub
lish a book, a photographic essay on the 
community, featuring forty-five photo
graphs taken by "The Polaroids." 

Because of Cooper's day camp and in
town summer programs, about 350 hays 

and girls get some idea of what it's like 
to enjoy instead of endure hot weather. 

A recent staff meeting in the Cooper 
Annex, an old house at 32 Williams 
Street, took up this summer's program 
planning. 

Staff members sat around metal tables 
pushed together. The table tops bore 
mosaics of stains and smears from suc
cessive arts-and-crafts daubers and ex
perimenters. The room had a chill, tem
pered occasionally by heat from a unit 
in the Victorian marble £replace; 
warmed, for those with imaginations, by 
the sunny yellow walls and light blue 
trim evolved from Tom Welch's paint 
brush. 

Before Mr. Rodriguez arrived, l\Irs. 
May Britt was talking about the Buying 
Club which she runs in the Annex. 
'Wholesalers supply foodstuffs which 
families pick up on Saturdays. "I can get 
jumbo eggs now-sixty-one cents a 
dozen and we're selling them for sixty
five cents. They're anywhere from seven
ty-nine to eighty-five cents in the stores." 

Mrs. Beverly Hoffman, Cooper's assis
tant director, mentioned that the \Vom
en's Society at Ipswich wanted to collect 
good clothing for the back-to-school 
rummage sale. 

Mr. Rodriguez appeared as Mrs. Britt 
was telling about an allotment of shoes 
she could get for the Buying Club, "if 
we can find a place to put them." 

Mr. Rodriguez sat down opposite her, 
next to Mrs. Hyman. His striped, bcll
bottom pants did not go unnoticed. 

"The chicken I got went like hotcakes," 
Mrs. Britt said. "If we had a freezer, we 
could stock up. \Ve took a survey on 
frozen vegetables. 'With a freezer we 
could buy what people like." 

Mr. Rodriguez said, "Get your pro
posal for a freezer ready for the board
and explain how it would help make 
savings in the nursery food budget." 

"Last summer's day camp budget of 
$8,800 has to be cut to $7,500," said :Mr. 
Rodriguez. \Ve have tents and equip
ment, that's one good thing." 

'Where to get workers was explored. 
\Vork-study people were suggested. Find
ing a combination bus driver-swimming 
instructor would help. Said Mr. Rod
riguez: "Bus for day camp has gone up 
from $700 to $1,400-100 per cent." 

They might share a bus for the in-town 
program with the New School for Chil
dren. "We'll need a bus every day," Tom 
Welch said. 

"Summer programs are so c:qJcnsivc 
no one can think of doing them alone," 
Mr. Rodriguez said. He noted that the 
exchange visits with white families in 
Dedham would go on and hopefully in
crease. Cooper, he explained, initiates 
the exchanges, then expects the families 
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involved to continue on their own. 
"We used the Y's Project \Vheels last 

summer to take our kids around," !vlrs. 
Hyman said. "It didn't cost anything. 
How about the science museum? Do we 
have to pay to take the children there?" 

The in-town summer program, Mr. 
Hodriguez said later, involves "cultural 
things, arts, black history, image rein
forcement, doing groovy things." 

It's hard to equate doing groovy things 
with the bombed-out, vacant-lot scene 
surrounding Cooper Community Center. 
Could there be groovy things without 
Cooper? A remodeled church, the center 
stands isolated now on its block of Shaw
mut Avenue. The playground borders a 
vacant lot that extends to the comer of 
Sterling Street. With the help of an archi
tect and engineer from the Boston He
development Authority (BRA), the cen
ter's teens designed and built the 
playground, using telephone poles and 
boards. "It's the kind of playground they 
wanted," Mr. Rodriguez said. 

The vacant lots in close proximity to 
Cooper were at one time piled high with 
garbage. "I used to drive some of the 
Methodist ladies around to watch the 
rats come out when I threw a stone into 
the garbage," Mr. Rodriguez said. 

In time he did more than throw stones. 
\Vith others in the community he staged 
a garbage burning at one of the lots. 

"The Reverend Gil Caldwell, a former 
director at Cooper and now District Su
perintendent for Boston, led a prayer ser
vice at the fire. While he was negotiating 
with the fire chief," Ivlr. Rodriguez re
called, "the firemen stood with their 
backs to the fire and hosed the people. 
But garbage trucks came the next day 
and in three weeks all the garbage was 
gone. I couldn't even guess how much 
there was-tons and tons. 

"This is a ticky-tacky, band-aid kind 
of thing-but it got the people involved." 

They are now deeply involved: Rox
bury people through the Lower Roxbury 
Community Corporation ( LRCC) and 
people in the neighboring South Encl 
through the Tenants' Council. Unlike 
Hoxbury, a stable black community
"some families have lived in one project 
twenty years"-the South End has a 
mixed population, forty-three groups in
cluding Chinese, Japanese, Syrians, Leb
anese, Italians, Greeks, and a fast-grow
ing Puerto Rican population. 

Of Puerto Rican descent himself and 
a native of Brooklyn, New York, Alex 
Rodriguez began his own "community 
involvement" as a youth worker in South 
Brooklyn when he was seventeen. He 
holds a B.A. from Goddard College and 
did graduate work in sociology at Indi
ana University. He fell in love with Bos
ton during his Goddard College days 
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when he visited the city frequently to see 
a friend who was then director of St. 
Mark's neighborhood center in the South 
End. 

Mr. Rodriguez now lives in the South 
End with his wife, small son, and seven
teen-year-old foster son, in a rehabili
tated bow-windowed Victorian house, 
the kind that graces street after street in 
the less affluent as well as the affluent 
areas of Boston. But he is out of il more 
·than he is in it. 

Cooper responsibilities and his own 
wide-ranging community involvements 
take him from meeting to meeting, clay 
after day and night after night. He is ac
tive in the Puerto Hican organization, 
APCROSS, and has even run for political 
office. He is on the board of the New 
School for Children, established in the 
Roxbury area three years ago, "as a re
sult," he explained, "of Jonathan Kozol 
[author of "Death at an Early Age"] 
getting fired from the Campbell School 
-it's now called the i\fartin Luther King 
School. The New School is the first ac
credited community school in Boston. 
It's based on the idea that parents should 
control their children's education-that 
it's the parents' right and the school sys
tem's privilege. Parents can hire and fire. 
Our nurse1y at Cooper is a feeder for this 
school." 

He said it's easier to get people in
volved in housing than education be
cause housing is visible. "You can see 
~ad ,!1ousing, you can't see bad educa
tion. 

Cooper is working with two housing 
groups. The South End Tenants Council 
was organized with the help of two 
Cooper staff members-first, Tom Nutt, 
a student at Harvard Divinity School 
participating in an urban planning study 
program; then Bill 'White, a conscientious 
objector doing alternate service at 
Cooper. 

Since last summer Bill has been work
ing with the council which represents 
families living in nineteen buildings 
owned by a landlord recently fined $28,-
000 for housing violations, by a rabbini
cal court. 

Bill White said, "One man died of gas 
from a leak. That's murder. But to a 
landlord like that poor blacks are niggers 
and animals, so-. It's really economic 
racism. Poor whites live in those build
ings, too: they're failures, they didn't 
make it, so you can't worry about them, 
either. 

"There are about twenty families to a 
building and we had all but three of the 
nineteen buildings in the rent strike." 

That strike netted the Tenants' Coun
cil a $2,800 fine for violation of an 
agreement it had signed stating the court 
would mediate the case. 

A boy in the playgro1111cl near Cooper Co111-
11111nity Center cxpcri111cnls with a camera 
given by Polaroid. 
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Bill has no illusions about his lon
gevity with the council and his presence 
in the community. But he feels that, for 
a white man, he has been fairly well ac
cepted. Older blacks have accepted him 
in the usual way. "The young blacks," he 
said, "say to me, 'What are you doing 
here? Why don't you tell it to all your 
people that created this mess?' " 

Like Bill White, Tom Nutt is involved 
with housing but in a quite different way. 
He is working as Cooper's community 
developer with the Lower Roxbury Com
munity Organization which will build 
400 cooperative housing units adjacent 
to the proposed new campus high school 
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in the Cooper neighborhood. 
With the help of Cooper and other 

neighborhood agencies LRCC began ac
tion and hearings in 1966 that led to al
location of fifteen acres of the new cam
pus high school site for housing. 

LRCC president, Ralph Smith, in an 
interview in his office at BRA Relocation 
headquarters on Vernon Street, said: 

"After we became incorporated in 
April 1967 we decided the community 
would have to build its own housing and 
have complete control of it. We set out to 
do this with the help of Urban Planning 
Aid, Inc., and of settlement people. The 
~fassachusetts Council of Churches sup-

plied a community organizer. We looked 
into the idea of cooperative housing and 
how to sell the people on it." 

That meant consultations with the 
Foundation for Cooperative Housing and 
other organizations, more hearings, ap
peals to the mayor. The mayor lent his 
support to the project. 

"Cooper and the other neighborhood 
centers were doing everything for us at 
first," Mr. Smith said, "typing, mimeo
graphing, holding meetings." 

"Sometimes I'd skip my job to go to , 
hearings," said Mrs. Thelma Wilson, 
LRCC secretary. She was at that time , 
running an elevator. Mr. Smith was 
working nights for S. S. Pierce and spend
ing all his supposed-to-be sleeping hours 
working for the new housing. 

Since moving into LRCC's office last 
July, both :Mrs. Wilson and Mr. Smith i 
have given up their former jobs and are 
working full time in their new capacities. 
LRCC at present has two small grants, 
from the Episcopal and Roman Catholic 
dioceses of Massachusetts. 

"'We're running on those grants now," 
Mr. Smith said. "When they run out, the 
staff will run out, too. We live by faith." 

As far as Mr. Smith knows, LRCC is 
the first community corporation of its 
kind in the country, one having complete 
control over its own housing. 

"The housing," he explained, "will be 
built jointly with the Joseph Tuckerman 
Foundation (Unitarian). We have held 
meetings with families, surveyed the 
community, and an architect will present 
ideas for our consideration. A social ser
vices study is being made. Our educa
tional committee is working with the 
elementary school, as the campus high 
school and art center will be for the 
whole city." 

The campus high school concept-an 
inner city high school so attractive that 
suburban kids will want to attend
bussed in and paying tuition-originated 
in Syracuse, New York, according to Mr. 
Rodriguez. Once construction starts on 
Roxbury's campus high school, Cooper 
Community Center will have to look for 
a new home. 

Meantime, Alex Rodriguez continues 
lo extend Cooper's community involve
ment. He emerged from a recent meet
ing of a bilingual education committee 
with these directives for himself: ''I'll 
write or go to B.U. (Boston University) 
and push for the bilingual education
teacher program, and get the South End 
Education Council to push for hot 
lunches in the schools. 

"What has that got to do with my 
work as director of Cooper Community 
Center, when we don't even have a 
school in our service area? It's to improve 
the city-and that is our concern." 
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WINDOW ON THE UNITED NATIONS 

VACCNATNG 
AGAINST 

((RACE-POX,, 
Student revolts. Demands for cur.ri

culum changes. Protest marches for 
greater community control of schools. 

Behind much of this agitation against 
the educational status quo raging on 
campuses and in communities through
out the world lies an enemy which "edu
cation" has too often fostered and per
petuated: racial prejudice. 

Quieter attacks on the same basic 
enemy were made a year ago this month 
by educational experts from nine coun
tries meeting at Unesco House, Paris. 
Their specific purpose: to consider "edu
cational methods designed to combat 
racial prejudice." 

The report of that meeting, issued re
cently by the United Nations Education
al, Scientific and Cultural Organization 
( Unesco) which sponsored the confer
ence, is of course intended primarily for 
educators and all those serving in the 
educational field. But the experts' find
ings, recommendations, and working 
papers, embodied in the report, challenge 
eve1yone to examine his own concepts 
and attitudes-conscious or unconscious 
-toward his fellowmen, to consider just 
how much his own "education" needs 
revision. 

Such self-examination could start a rec
onciliation process in individual think
ing which could in tum lead to construc
tive action in community, nation, and 
world. Take words, for instance. 

In his paper, A. Babs Fafunwa, dean 
of the faculty of education, University of 
Ife, Ile-He, Nigeria, had some pointed 
words on how certain words became op
probrious. 

"The [Christian] missionaries, in col
laboration with local colonial administra
tors, joined forces together in imposing 
their own religion and culture on the 
African populace. Indeed the 'good' citi-
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zen in most parts of Africa until very re
cently was one who was only African in 
blood, Christian in religion, and British 
or French in culture and intellect. . . . 
School textbooks, church sermons, and 
other built-in educational devices were 
employed to drive the message home .... 

"As a result of this historical accident, 
coupled with similar developments in 
other parts of the world during the same 
period, the following derogatory words 
found their way into textbooks and other 
written materials and become part of the 
permanent vocabularies of the English
speaking world: tribe, native, savage, 
primitive, jungle, pagan, kaffir, bushmen, 
bachvard, underdeveloped, uncivilized, 
vernacular, Negro, colored, race. 

"These words are commonly found in 
school textbooks, particularly in history, 
literature, geography, novels, and read
ers. They also abound in learned jour
nals, magazines, newspapers, radio and 
television, in archaeological, sociological, 
and anthropological studies; many of 
these emotive words are employed on the 
pretext they are used purely as objec
tive, scholarly, and scientific terms. 

"It is the thesis of this paper that 
whatever may be the scholar's justifica
tion for their use, the people to whom 
these labels are given reject the appella
tion, for they contend that the usage 
stereotypes and damns them. . . ." 

Substitutes for the objectionable words 
were offered. For example: "inhabitant" 
for "native"; "savanna" or "wooded savan
na" for "jungle"; religions designated by 
name for "pagan religions"; "developing" 
for "underdeveloped" countries. 

In his paper, Chedli Fitouri of Tunisia, 
director of teaching methods and prob
lems, Tunis Department of Education, 
member of the National Education Com
mission, and assistant lech1rer, University 

of Tunis, defined a racist as a man "who, 
to make up for a conscious or uncon
scious feeling of inferiority, adopts an at
titude of rejection towards others. This 
attitude may be one of indifference, con
tempt or even hatred. 

"The origins of this feeling of inferior
ity may be an objective reality: a sweep
ing judgment concerning the difference 
between the cultural situations of the vari
ous human groups concerned. This judg
ment is the result either of opinion wide
ly disseminated by the press or of the 
attitudes constantly adopted by educa
tors (teachers or parents) .... 

"Today, powerful media-publishing, 
radio, television, the press, etc.-are 
available to states but, unfortunately, 
they are rarely used to promote the in
telligent and effective education of young 
people. Those in charge of education in 
the different countries should endeavor 
to influence these media \vith a view to 
placing them in the service of education 
for better international understanding." 

Louis Francois, France's inspector
general of public education and vice
chairman of the French National Com
mission for Unesco, aimed some telling 
blows at racism: 

"I would propose the following defini
tion of racism: any attitude-mental, 
verbal, social or economic-which tends 
to maintain that certain biological dif
ferences determine psychological differ
ences and that these represent absolute 
qualitative differences which suppmt the 
theory of 'superior' and 'inferior' races. 

"The germ of racism exists in every 
one of us ... this statement was received 
by an audience of young people not as 
an accusation, encouraging evasion or re
volt, but as a truth deserving of reflec
tion .... 

"We can therefore measure the impor-
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lance of education designed to inculcate 
a spirit of peace in the minds and hearts 
of young people and to give them the 
necessary strength to oYercomc preju
dice, especially racial prejudice." 

Pavel Kashoutine, director of the !>.fos
cow Lenin State Pedagogical Institute, 
laid it on the line in this terse statement: 
"Racism develops whenever and where
ever public opinion is being prepared for 
\Var . ... " 

Mexico's Raul Cardiel Reyes, director 
of the Office of the Secretary of Public 
Education, :tv1exico City, described a 
practice common in Mexico for widening 
interracial respect and understanding. 

"Mexico is a country without racial 
prejudice of any kind," he stated. 
"Neither its laws nor its customs place 
restrictions, based solely on race, on the 
admission to schools of any type. There 
are pupils from all parts of the world, 
who are treated with absolute equality in 
all respects. . . . 

"During the last few years, the spon
taneous practice of naming primary and 
secondary schools after countries or 
famous persons has become more fre
quent. The giving of such a name entails 
the obligation for the school to interest 
its pupils in the history and culture of 
the country concerned by requiring them 
to make historical, geographical, and bio
graphical studies and to construct models 
of natural regions, important monuments, 
etc., which are sometimes presented at 
public exhibitions. The country's most 
important national holidays are cele
brated. When the ambassador or a dis
tinguished person from that country 
visits Mexico, the pupils are invited to his 
official reception by the President of the 
Republic. A visit to the school is then 
organized, and during the whole of his 
stay he is looked upon as its distinguished 
guest at all official activities, celebrations 
and festivities. . . . 

"Several schools in our country are of 
course dedicated to the United States of 
America, France, Italy, Spain, etc., one 
being called after the country and the 
others after its most distinguished citi
zens. A school was recently dedicated to 
the Republic of Ghana .... " 

A new kind of vaccination to stamp 
out racism was suggested by N. D. Sun
daravadivelu, joint education adviser, 
Ministry of Education, New Delhi, 
India: 

"The school can and should vaccinate 
the coming generations against possible 
attacks of 'race-pox,' otherwise they nm 
the risk of continuing to suffer unneces
sarily under this epidemic, with all its 
ugly spots .... Parents should be per
suaded by every possible means to co
operate in this process by at least not 
obstructing and if possible positively aid-
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ing this process. Attitudes that were tole
rated in a remote past of inaccessibility 
between one part of the same counh·y 
and the other arc great inhibitors and a 
liability in this age of fast travel and 
neighborly communication between one 
part of the world and the other. This 
truth should be brought home to every 
adult citizen through all available mass 
communication media so as to enlist the 
willing consent of parents to this vacci
nation and revaccination against racial 
prejudices and antipathies." 

And see what a school lunch program 
did to overcome prejudice as well as feed 
hungry children. Mr. Sundaravadivelu 
sketched in the background: 

"The major handicap from which chil
dren of the underprivileged groups suffer 
in any society is economic. Most of the 
pupils from these groups suffer from 
hunger and malnutrition. This in turn 
lowers the pupil's stamina and capacity 
to study. Even greater are the evil effects 
of its by-product, namely the unscientific 
and superficial inference from this situa
tion that the pupils of these groups are 
ordinarily poor learners and are incapa
ble of doing any better. This unwittingly 
helps to bolster up the feelings of racial 
or caste superiority and to perpetuate 
such prejudice. 

". . . A free school lunch program 
should be one of the normal provisions 
made in the school, as long as there are 
pupils from poor families on its rolls. 

"Today about nine million pupils in 
primary schools in India are given school 
lunch of one kind or the other. This pro
gram, like many others , had a humble 
beginning twelve years back in the State 
of ~fadras. It started purely as a volun
tary effort by local communities. In a 
number of villages, the local people were 
persuaded to contribute according to 
their possibilities, either in cash or kind, 
and organize free lunch programs for 
those pupils that could not afford at 
home a lunch of any kind. 

"People of all economic levels, of all 
castes and creeds, came fonvard to share 
the financial burden in varying propor
tions. . . . Person from the traditional 
lowest rungs of the ladder of society, by 
coming forward to play their part in a 
practical manner in this development of 
human resources, have raised their 
stature by their own efforts in the eyes 
of the public much more effectively than 
would have been possible othenvise. 
This in tum has brought about a silent 
social revolution in the day-to-day life of 
these people. Children belonging to dif
ferent castes sit and eat together the 
same lunch in the school without much 
fuss. ·what was not so easy for their 
forefathers has been achieved quietly 
and as a matter of course .... 

'The widespread success of this school 
lunch project revealed that a sure meth
od of integrating people of different 
status and groups was to involve closely 
all of them-the entire community-in a 
'help yourselves' program around the 
local schools .... " 

The nature of racial prejudice in chil
dren, adolescents, and adults was pin
pointed in the paper presented by Mrs. 
Madeleine Verdiere-De Vits of Belgium, 
principal of State Teacher-Training In
stitutions, Brussels. She made these 
points: 

"[Racial prejudice] is an attitude rang
ing from mere hostility to the most fero
cious hatred; it alwavs manifests itself as 
a rejection of 'other;,' the humiliating of 
'others,' the condemning of 'others.' 

"This attitude of rejection seems to 
result from a desire on the part of in
dividuals or groups to make things easier 
and more secure for themselves by refus
ing to accept-by eliminating-other in
dividuals or groups as valid partners ... . 

"Children's prejudices (racial, nation
al, religious, etc.) are nearly always in
culcated in them by those responsible 
for their education at home or at school. 
In general, experience shows that this 
attitude can subsequently be corrected 
fairly easily ... . 

" ... although adolescence is marked 
by very rebellious moments, it is also 
an age of great sincerity, great loyalty, 
and great generosity, which thus make it 
a fertile ground for developing altruism 
and a sense of justice (anti-racism, anti
colonialism). 

"Persons . . . 18-25 are usually very 
'open' in their attitude towards others. 
They are intent on organizing their lives 
and developing their personalities; they 
are no longer in the stage of youthful 
absolutism, but have not yet adopted the 
fixed attitudes of adults. It is the period 
during which influences of all kinds can 
be brought to bear on school and out-of
school education. 

"Adults are too often of the opinion 
that their psychological development has 
been completed. They are aware of their 
continuing need for information and ac
cept 'refresher training' in all fields of 
activity, but they usually consider that 
their EDUCATION is completed. They 
no longer make, or no longer wish to 
make, any efforts to revise their ideas or 
change their behavior. 

""When various factors, such as personal 
difficulties with 'ot11ers,' memories of 
wars, revolutions, occupying forces, etc .. 
have left the adult with strong racial 
prejudices, conscious or unconscious, it 
will be very difficult to rid him of t11em. 
International organizations should there
fore do their utmost to INFLUENCE 
this section of the population .... " 
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CENTENNIAL OF 
"THE PIOUS FEMALE" 

"The help of the pious female must 
not be spurned," declared Dr. Nathan 
Bangs, in 1819. 

This remark has a facetious sound in 
modern ears, but it seems to have been 
spoken with a genuine appreciation of 
the aid that might be expected of church 
women in that year. 

The occasion was two days after the 
formation of The Missionary and Bible 
Society of the Methodist Episcopal 
Church. And Dr. Bangs was speaking in 
support of a motion by Dr. Joshua Soule: 
"That females attached to the Methodist 
congregations be invited to form a so
ciety auxiliary to this." 

An auxiliary relationship was at least a 
first step forward, an opportunity to 
which Methodist women quickly re
sponded. On July 5, 1819, The Female 
!vlissionary Society of New York was or
ganized. 

During the almost 50 years of the ex
istence of this auxilia1y, its "pious" mem
bers raised more than twenty thousand 
dollars for the Missionary and Bible So
ciety. How did they do this? By means of 
spinning, sewing, and practicing econ
omies. 

In 1848 The Ladies' China Missionary 
Society was formed. It, too, had an aux
iliary relationship to the parent society. 

In 1860 women of half a dozen leading 
denominations were organized into the 
Woman's Union Missionmy Society. This 
was a step forward, because it was not 
auxiliary to any body. However, it lasted 
only about eight years. 

The troubled conditions in China and 
India brought forth a compassionate re
sponse from many Christian peoples. 

In 1861 Dr. and Mrs. William Butler, 
missionaries to India, felt deeply chal
lenged by the pitiful children whose par
ents were selling them for two or three 
rupees apiece, during a time of famine. 
The British government rescued many 
orphaned or abandoned children. The 
Butlers offered to take care of 150 ne
glected girls, and 150 neglected boys. 
These children of famine were delivered 
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in cart loads, to the l\fothodist mission 
gates. 

As the men missionaries sought to 
establish centers and churches, the mis
sionary wives, "unnamed and uncon
sidered in the conference, sought to 
reach the women." In 1859 lvlrs. Edwin 
Parker opened the first "veranda school" 
at Bijnor. The little Indian girls were 
taught to write on the sanded floors. 

Step by step the men missionaries be
came convinced that they were facing a 
closed door in India, and that only wom
en could enter that door, to reach Indian 
women in great need. 

And step by step American Methodist 
women drew nearer to the consideration 
of an independent Society. 

On l\farch 14, 1869, stirred by a mis
sionary sermon preached by Dr. Butler 
at St. John's Church in Boston, Mrs. 
Lewis Flanders talked with Mrs . Butler 
and Mrs. Parker about the needs of 
women of India. Responding to a direct 
challenge from these missionary wives, 
Mrs. Flanders promised to place the 
matter of missions before the women of 
the Methodist Episcopal Tremont Street 
Church. 

March 23, 1869, was "possibly the 
most famous rainy day since the flood," 
according to the author of Valorous Ven
tures, an excellent record by Mrs. Mary 
Isham (a record on which our research 
has leaned heavily). 

But in spite of the rainstmm eight 
courageous women gathered in a corner 
room at Tremont Street Church to pray 
for missions. They listened to Mrs. 
Parker tell about the shut-in women of 
the zenanas. They heard in their hearts 
the call of the Master to Christian disci
pleship. They responded with "a resolu
tion to organize." 

·what came next? Any Methodist per
son could easily guess. A committee was 
formed. Officers were nominated by the 
committee. 

And on March 30 (another rainy day) 
26 women met at Tremont Church to 
consider and to adopt an organization 

and a constitution: "by and for the 
Woman's Foreign Missionary Society of 
the l\fothodist Episcopal Church." 

The aim, "For the purpose of engaging 
and uniting the efforts of the women of 
the church in sending out and support
ing female missionaries, native Chris
tian teachers and Bible women in foreign 
lands." 

That is a streamlined version of how it 
all began. 

Mrs. Osman Baker was elected first 
president. She was supported by an im
pressive array of 44 vice presidents. 
Amongst the vice presidents were the 
wives of the bishops, as well as many 
other notable persons. 

And what was the reaction of Method
ist men? Grave doubts, and vigorous op
position by many men, during the first 
years. These cautious men "feared colli
sions at home and abroad." 

"You raise the money, and we will ad
minister," proposed Dr. Durbin. 

But Methodist women had taken the 
difficult first plunge toward independ
ence. Said Mrs. Twombly: "We will be 
as dutiful children to the Church au
thodties, but through our own organiza
tion we may do a work which no other 
can accomplish." 

The first issue of the Heathen ·woman's 
Friend, in June, 1869, stated a com
promise : "This Society, though not aux
iliary to the General Missionary Society, 
should work in harmony with it, seeking 
its counsel and approval in all its work." 
Thus, in a limited way, Methodist wom
en came into their freedom, as an inde
pendent Society. The church counts this 
year, 1969, as marking 150 years of or
ganized missionary effort. But Methodist 
women count from the year of their first 
independent organization, 1869. 

Not all "the brethren" opposed a sepa
rate organization for women. Amongst 
the "wise and gallant helpers" were Dr. 
'William Warren, president of Boston 
University; Dr. William Butler; and Dr. 
E. W. Parker. 

Dr. Butler presented the legal dis-
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abilities of the \\'omen of India, their 
degradation, and the ban upon education 
for \\'Omen. 

"On the evening of Non•mber 2, 1869 
(according to Valorous Vc11frtrcs) Bed
ford St. Church in New York was 
cro\\'dcd to the doors with a sympathetic 
audience to see this strange sight-two 
single Indies about to sail the ocean to a 
new and untried task, with no pledge of 
support save that of a handful of 
wmnen." 

These courageous women were l\Hss 
Isabella Thoburn, the Society's first mis
sionary; and Dr. Clara Swain, the So
ciety's second missionary. 

Miss TJ1oburn "began small" in India, 
\\'ith six little girls in a one-room school 
in Aminabad Bazar. For thirty years this 
valiant teacher labored wisely and well 
for the education of Indian women. 

In December, 1970, Isabella Thoburn 
College in Luclmow will celebrate its 
centennial. It has pioneered in the edu
cation of women, and is now under na
tional leadership, with Miss Eva Ship
stone as president. 

Dr. Clara Swain, a graduate of the 
Woman's l\fodical College of Philadel
phia, found a ready welcome in India. 
On her very first morning in Bareilly she 
had patients waiting on her veranda. 

In anticipation of Dr. Swain's anival, 
l\lrs. Thomas had chosen 14 of the most 
promising girls of the orphanage for pre
liminary medical training. 

Today, the Clara Swain Hospital in 
Bareilly is an important unit in the medi
cal and mission world of India. 

0 0 0 0 0 

The week-end of March 21-23, 1969, 
found 800 women registered for a cen-

tennial meeting in Boston. 
The Sheraton-Boston Hotel was 

crowded with "wall-to-wall" clusters of 
Methodist women of the Northeastern 
Jurisdiction Society and Guild, and with 
many visitors. 

The program for this Centennial week
end was under the direction of Mrs. Ken
neth Barto of Heading, Pennsylvania, 
president of the Northeastern Jurisdic
tion woman's work, and her able col
leagues. 

Drama, speeches, worship, singing, 
and reports from missionaries, and intro
ductions were included in the program. 
And of course, that ever-present Method
ist custom, the taking of an offering. 

To mark this centennial, the American 
Bible Society sent to the l\fothoclist wom
en, through the president of the 'Women's 
Division, Mrs. Wayne Hanington, a 
beautiful red-bound copy of its New 
Testament in modem English, Good 
News for Modern Man. 

"This is a new day for woman power," 
said Dr. Tracey Jones, General Secretary 
of the Board of Missions of the United 
Methodist Church, in an address to the 
Centennial audience. Dr. Jones reviewed 
many of the high points of the history of 
organized Methodist women outlined in 
this article, and paid tribute to many 
women leaders of the past 100 years. "It 
is women," he noted, "who have tlirnst 
the issues in the church." 

On Sunday morning, Methodist wom
en crowded the sanctuary of Tremont 
Street Methodist Church, for a two-hour 
service commemorating the Founders' 
Centennial. Bishop James K. :Mathews of 
the Boston Area was the speaker on that 
clay. His sermon topic was "Contempo
rary Witness to the Word." The ladies 

Tremont Street Methodist 
Clmrcl1 of Boston, 1969. 

Mrs. 'Vayne Haninglo11, presi
dent today of tl1e 'Vomen's Di
vision of tlie United Methodist 
Clwrcl1, Board of Missions. 

When we asked Mrs. Harring
ton about the l1ope of Method
ist women for tlie next centuru, 
slie answered: 

~tf ' e;, . . 

r<;j-;· ·'-::::::..., ., ---;: .. ~~.-~-- ..... ~ ~~~~""::??''··-:: 

"'Ve lwpe to continue to de
velop women trained for lead
ership in clzurcli and society
tcomen witl1 compassionate 
l1earts and trained minds, un
afraid to meet the challenges 
of tomorrow. Thcu will keep 
moving out in action ahead of 
thcil' day." 
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were amust•d when the Bishop reported 
that he had had a special relationship 
with the \Voman's \Vork for more than 
50 years, since at the age of four, he had 
joined a missionary band known as the 
King's Heralds. 

From the platform, Bishop Mathews 
could look up and see on a stained glass 
windo~v the names of those first eight 
women who came to the historic meeting 
on March 23, 1869. He read out these 
names, and paid tribute to these and 
other early leaders in the mission move
ment. 

The Women's Foreign Missionary So
ciety was absorbed into the ·woman's 
Division of Christian Service during the 
uniting of three Methodist denomina
tions in 1939-40. And this organization 
in tum was absorbed into the vVomen's 
Division of the United ~vlethodist Church 
in 1968. 

But the same strong spirit prevails to
day, the spirit of true missionary zeal. 

The Centennial marks an era. And it 
emphasizes a success story-a story of 
able leadership, hard work, earnest 
prayer, costly compassion, a fonvard 
push in the status of women both at 
home and abroad, financial strength, and 
valiant missionary effort. 

In the Jubilee Year of the WFMS, 
1919, the Jubilee hymn was "O, Zion 
Haste, Thy Mission High Fulfilling." And 
at the Centennial meeting in Boston on 
l\farch 22, the hymn was "Christ for the 
World We Sing, the World to Christ We 
Bring." 

These themes might be thought of as 
banners beneath which the largest and 
most successful organization of Christian 
women in the world will march to a new 
day and a new century in Christ. 
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POPE PAUL TO VISIT 
HEADQUARTERS OF wee 

Pope Paul VI will visit the headquarters 
of the \Vorld Council of Churches during 
his visit to Geneva for the 50th anniversary 
of the International Labor Organization in 
the first part of June. 

The visit-the first of a pope to the 21-
year-old World Council-illustrates and em
phasizes the developing cooperation be
tween the Roman Catholic Church and the 
Council. 

The la te Cardinal Bea, as president of the 
Secretariat for Promoting Christian Unity, 
visited the headquarters of the Council in 
February, 1965 when the Joint \;.,Forking 
Croup of the Roman Catholic Church and 
the \Vorld Council was announced. 

In January this year, Dr. Eugene Carson 
Blake, the Council's general secretary, dis
cussed with Pope Paul at the Vatican op
portunities and problems raised by the grow
ing cooperation between the Catholic 
Church and the Council. 

Official cooperation between the Roman 
Catholic Church and the World Council has 
developed since 1965. Roman Catholic theo
logians serve on the Council's Commission 
on Faith and Order. The Pontifical Commis
sion for Justice and Peace and the \Vorld 
Council fo1med a Committee on Society, 
Development and Peace in 1968 to promote 
world justice, development and peace. 

The Joint ·working Croup, enlarged foi
lowing the Fourth Assembly of the World 
Council of Churches in Uppsala, Sweden, 
last July, to discuss further stages of rela
tions between the ·world Council and the 
Roman Catholic Church, met May 12-17 
near Berne, Switzerland. 

CLERGYMEN CALL ON U.S. 
TO REJECT ABM SYSTEM 

Twenty-seven Catholic, Protestant and 
Jewish leaders have called for the defeat of 
the anti.ballistic missile (ABM) system 
pending before the U.S. Senate. The clergy
men have organized into a committee called 
the National Religious Committee Opposing 
ABM, which was fmmed to underscore with 
moral and religious pressure the protest to 
the ABM . 

"\Ve call upon the American people to re
spond in such a way," a statement said, 
"that when men of the future look back to 
this era of human history they will say, 
'The defeat of the AB:M proposal was the 
beginning of a great breakthrough, the mo
ment when a major world power demon
strated its willingness to bring a new quest 
for peace and r,7pented of the old, mad 
race toward war. 

Signers included seven Catholic, Epis
copal and United Methodist bishops, the 
heads of three denominations, seven promi
nent theologians and church executives and 
clergymen. 

The prepared statement declared that the 
signers are "distressed by the argument for 
a missile svstem used bv our Administration 
and milit;ry which se~ms designed to ex-
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Pope Paul VI a11no1111ced to a ge11eral audie11ce in St. Peter's Basilica that lie will visit 
Ge11eva, Switzerland, in J11ne to attend th e 50th a1111iversary of the fow1di11g of the 
lntemational Labor Organization (ILO). While there he also 7Jlans to visit the head
quarters of the ·world Co11ncil of Churclws. His trip to Geneva on ]1111e 10 will come 
abo11t six weeks before a sched11led journey to Kampala, Uganda, July 31-August 1. 

ploit the natural fears and confusions of our 
people and which appeal to a narrow nation
alism at a time when world concern should 
be evidenced." 

Among the signers were Reinhold 
Niebuhr, Rabbi Abraham Heschel, and the 
Rev. Channing Phillips of the Lincoln :Me
morial Congregational Temple in Washing
ton, D.C. United Methodist signers included 
Bishop Charles F. Colden, the San Francisco 
Area; Bishop John Wesley Lord, the Wash
ington Area; Bishop James K. i\fathews, the 
Boston Area; and Dr. J. Edward Carothers, 
Associate General Secretary of the Board of 
Missions. 

MILITARY CHAPLAINS NOTE 
"GUERRILLAS" IN CHURCHES 

A resolution deploring a "kind of guerrilla 
warfare" within the church against the chap
laincy was adopted in Seattle recently at the 
annual convention of the Military Chaplains 
Association. 

The resolution said "a small core group 
within each church body" was boring away 
not only at such issues as Vietnam, Selective 
Service, civil disobedience, and "foreign in
volvements," but also at the military chap
laincy. 

It urged a closer relationship between the 
association and the churches to help remedy 
the situation. 

Adoption of the resolution came after 
speakers had stressed the importance of 
chaplains to the armed forces. Among them 
was Dr. Karl B. Justice, the association's ex
ecutive director, who told the convention: 

"There is a growing number of civilian 
clergymen who would do away with the 
military chaplains as they are now con
stituted. 

"One of our greatest threats is within 
some of our denominations. Some of these 
clergymen would substitute civilian clergy. 
You and I know this is impossible. It would 
never work because they would not know 
how to identify with the troops." 

A companion resolution affirmed that "the 
chaplains' obligation is to assert our national 
religious heritage in the development of the 
moral fibre of the young men and women 
entrusted to the care of the military service." 
This was in response to what the associa
tion's church relations committee called the 
challenge o,~ basic truths "by vocal and radi
cal groups. 

In another resolution, the association com
mended Secretary of Defense Melvin Laird 
for his refusal to delete references to the 
deity and spiritual values in the A1my's 
character guidance lectures. 

The chaplains' resolution stressed their 
responsibility to "promote values inherent 
in American life" and pledged "prayerful 
support" of Secretary Laird. (RNS) 

CLERGY TOLD: RISK YOUR 
JOB FOR SOCIAL JUSTICE 

Religious leaders in Miami were urged to 
risk getting "fired" for saying and doing 
what they should to correct social injustices. 

The advice came from a white Baptist 
pastor, Dr. Lewis Rhodes of the Broadway 
Baptist Church, Knoxville, Tenn., principal 
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speaker at the annual religious conference 
of the Dade County Community Relations 
Board. 

A variety of opportunities exist for the 
clergyman to bring about social change in 
his community and they should be utilized, 
Dr. Rhodes said. 

None of them taken alone can effect the 
basic change in society that is necessary if 
min01ity gmups are to receive equal justice 
in all areas of life, he said, but they will be 
a step toward participatory democracy 
which must replace our cunent system of 
majority democracy. 

i\fajority democracy, he claimed, "allows, 
perhaps encourages, majodty oppression" 
and has in the past kept the black commu
nity at a serious disadvantage. 

The Knoxville pastor warned that the 
churches and synagogues may forfeit their 
1ight to be reconcilers in society because of 
their own internal divisions. 

44 

Organized religion, he said, has been 

NEWEST HEARING AID 
WILL HELP THOUSANDS 
First Radioear With 
Unimodular Circuitry 
The all-new Radioear 990 hearing aid will 
help thousands to hear again, even many 
who are severely deafened. This amazing 
hearing aid features unimodular circuitry, 

a unified, solid state electronic system 
which makes possible higher gain and 
higher output levels in a smaller hearing 
aid. For nearly half a century, Radioear 
has been a world leader in hearing aid re
search, design and manufacture. But until 
this time not even Radioear could offer a 
behind-the-ear hearing aid to compare to 
the 990. Send the coupon today for more 
exciting facts about this newest Radioear 
hearing aid. Also get your free copy of 
the dramatic new booklet, "The Truth 
About Nerve Deafness." 

~.~?~=~· C.~·~''·"·'"'Ll HEAO'"O AOC r-----------
1 Radioear Corporation 
I Department R0-169 
I Valley Brook Road 

Canonsburg, Pa. 15317 
1

1 
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facts about the Radioear 990. 

I D Also send me the revealing 
I "Nerve Deafness" booklet. 
I Name. ___________ _ I Address __________ _ 
I City ___________ _ 

I State Zip __ _ 
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"the best patron of institutionalized injustices 
-slavery, segregation, low wages, and un
equal educational opportunities." 

It has also been guilty, the Baptist clergy
man charged, of dragging its feet in the civil 
rights movement. However, he said, the 
chance still exists for religious leaders to do 
something about the situation if they arc 
willing to take the risks. (RNS) 

UNITED CHURCH CONGREGATION 
FIRES MINISTER IN DEARBORN 

A United Church of Christ minister active 
in local and statewide efforts against racism 
has, in effect, been fired as pastor of the 
First Congregational church in Dearborn, 
!viichigan. 

The 200-member congregation, in a 39-20 
vote taken Sunday, April 20, voted to seek 
"pulpit supply" or guest speakers to fill its 
pulpit. 

The Rev. William B. Willis, Jr., 34, 
claimed he was fired because of his defense 
of controversial Negro Judge George vV. 
Crockett, Jr., and because of his contention 
that Detroit police "over-reacted" in a gun
fight with blacks at New Bethel Baptist 
church in Detroit. One policeman was killed, 
another wounded, in the exchange of shots. 

Others contended that the ouster was due 
to financial and other reasons. The church 
falls about $500 short of expenditures each 
month. 

A Georgia native, Mr. Willis is president 
of the Dearborn Interfaith Action Council 
and was a leader in the successful fight for a 
statewide open housing law. Dming the 
1967 Detroit riots, he was director of the 
Detroit Council of Churches' Interfaith 
Emergency Center. 

During the Sunday congregational meet
ing, church members defeated moves to 
trim the secretary, organist and others from 
the payroll to reduce the $500-a-month 
deficit. The congregation also tmned down 
an offer by one member to sell a $15,000 
cottage and give the church $10,000 in 
order to keep the pastor. The offer was re
jected as "emotional." 

The church moderator, Richard Weston 
of Southfield, who the Sunday previous to 
the congregational meeting had walked out 
when Mr. V\lillis read from the pulpit a re
search paper on police "over-reaction" 
around the country, commented: 

"I did not disagree with a lot he advo
cates. But to me, I drive too far to go to 
church to be harangued." 

l\k 'Weston, who said he is "liberal" on 
many matters, agreed with Mr. Willis that 
some church members who had left be
cause of the pastor's emphasis on "integra
tion" and "anti-racism" came back into the 
church for the ouster vote. 

Another church member, Christopher H. 
Johnson, charged that the majority voting 
against the pastor "have, over the past year 
and a half, withdrawn their support for the 
church and are therefore the real cause of its 
financial troubles. Indeed, it was the design 
of many of them to starve him out." 

Mr. Willis, who also maintained that the 
economic issue was not the reason for his 
ouster, said he had tried to offer his resigna
tion before the Sunday meeting, but that the 

resignation had been referred to the church 
council for action. 

The Rev. William Daniels, minister ( su
perintendent) of the metropolitan Detroit 
UCC association, who attended the meeting, 
said "economics and race certainly in the 
past and present were conhibuting factors 
(in the situation), but I also might say I 
don't see the membership there any more or 
less bigoted than any other congregation. 
Prejudice is widespread." 

SOUTHERN PRESBYTERIANS 
SUPPORT SELECTIVE C.O. 

The General Assembly of the Presbyterian 
Church in the U.S. (Southern) called re
cently for legal recognition of conscientious 
objectors to particular wars-if the objector 
is willing to perform alternative non-com
batant service. 

The resolution, a modification of similar 
positions taken by other denominations and 
church agencies, said U.S. draft laws were 
a "failure," because they do not provide for 
such selective conscientious objection. (A 
motion to support conscientious objectors to 
"a particular war" was defeated by a vote 
of 664 to 444 at last year's General Confer
ence of the United Methodist Church in 
Dallas.) 

The draft law, the Assembly charged, "is 
discriminatory in that it respects conscien
tious objection of one sort but not of an
other." 

It also noted that the consequences of the 
alleged failure are "disruptive to the health 
of the nation in that loyal and patriotic 
citizens are punished as ctiminals because 
they dare to be faithful to the dictates of 
their consciences .... " (RNS) 

W.C.C. MEETS IN U.S. 
Strong appeals for the Church to be open 

to change were sounded by three major 
speakers at the annual meeting of the U.S. 
Conference for the World Council of 
Churches in session at Buck Hill Falls, Pa. 
April 23-25. 

"One question nags us now: voluntary 
black separatism or inclusive community?" 
said Dr. J. Robe1t Nelson, concluding 
speaker. 

"It is tenibly difficult for Chtistian wl1itey 
to say a cautionary word to black brother," 
he said. "But visible unity in Christ must be 
om· prior commitment. We are Christians 
first; people of diverse races second." 

The noted theologian drew some fire 
from a member of the audience, Randall H. 
Evans, Jr., a student in the Doctor of Min
istry program of the University of Chicago 
Divinity School. A native of Detroit, Mr. 
Evans said, "I am not a Chdstian first and a 
black man second. I am a Christian through 
my blackness. Anything less is a negation of 
my humanity. We are Christians through 
our diversities-racial, sexual, vocational, 
geographical," he stressed. 

"My understanding of unity in Christ does 
not preclude the idea of some f01ms of tem
porary black separatism," the seminarian 
stressed. 

In the keynote address Dr. Keith Bridston, 
a former official of the World Council who 
is now professor at the Pacific Lutheran 
Theological School at Berkeley, Calif., said 
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that unless the Church accepts the fact that 
life is "contingent, chancy. and risky," it will 
neither be able to cope with the dynamic 
forces in its own life, nor with those of the 
world at large . 

The preference for the "comfortable 
childish safe and sound world" rather than 
the "painful adult ecumenical world of the 
precarious and problematic," he said, is 
grounded in unconscious mental processes 
and requires "ecclesio-analysis." He called 
for openness to "new forms, new structures, 
new media, new modes, new styles, new 
models." 

Social and doctrinal questions are not 
"two separate spheres of ecumenical ac
tivity," the Rev. Paul Abrecht said, reporting 
on the 'World Council's role in world de
velopment. They are "two dimensions of the 
struggle of the Church to express its witness 
and service to the world." 

In a panel discussion of Dr. Bridston's 
address, the Conference heard his appeal 
for change emphasized and extended. A 
black churchman, the Rev. Eugene Turner 
of the Presbytery of Philadelphia (United 
Presbyterian Church USA) said that al
though Dr. Bridston's address was a "good 
apology for change," it was another example 
of failure to "come to g1ips with this revolu
tionary period as it relates to black Ameri
cans and other people of color world-wide." 

"Black people of America have gotlcn 
hold of something called black consciousness 
that refutes white Christianity's relevance 
to them," he said. "God may be using black 
consciousness to call his Church back into 
his fold." 

United l\fothodist Church Bishop James 
Armstrong, another panelist, emphasized 
Dr. Bridston's call for the Church getting 
"feedback" so that it can evaluate its per
f mmancc and find the way to renewal. 

Citing a recent visit lo a church in Jack
son, Mississippi, Bishop Am1strong, who is 
bishop of the Dakotas area, said that the of
ficials making decisions in that church need 
to get data from a broader range of expeii
cnce than editorials in the Jackson paper. 

He said that while in l\!ississippi he talked 
with Charles Evers and "listened to the most 
beautiful expression of restrained impatience 
I've ever heard." 

A feature event of the meeting was a 
dinner honoring the Rev. Dr. 0. Frederick 
Nolde, who was director of the "'oriel Coun
cil's Commission of the Churches on Inter
national Affairs (CCV\) from its organiza
tion of the Commission in 1946 until his re
tirement this past January 1. 

The Rev. Dr. Roswell Barnes, a fonner 
official of the National and World Councils, 
paid tribute to Dr. Nolde. The Rev. Dr. 
Hichard M. Fagley, executive secretary of 
the Commission, read messages of com
mendation from U Thant, secretary gen
eral of the UN; Arthur Goldberg, fo1mer 
U.S. ambassador to the UN; Dean Rusk, sec
retmy of state under Presidents Kennedy 
and Johnson; the Rev. Dr. vV. A. Visser 't 
Hooft, retired general secretary of the \Vorld 
Council; the Rev. Dr. Eugene Carson Blake, 
general secretmy of the \;i,7orld Council; and 
other friends and associates in the fields of 
church and diplomacy. 
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Addressing the dinner, Dr. Nolde said, 
"The United States must put its domestic 
house in order if it is to make an effective 
contribution to international affairs. and it 
must clear up some international situations if 
it is to make a conh·ibution to domestic 
problems." 

He called for building relationships of 
mutual trust with Russia and China, expand
ing the 1963 Test Ban Treaty, collaborating 
with Russia on moon exploration, bringing 
China "out of isolation,'' and ending the war 
in Viehrnm. 

MEDICAL AID FOR ANGUILLA 
Dr. Michael C. \ •Vatson of Bamberg will 

lead a "Mission: Anguilla" medical program 
sponsored by the board of missions of the 
South Carolina United rvlethodist Confer
ence and the national United Methodist 
Committee for Overseas Relief. 

The project seeks to provide a flow of 
doctors and drugs to the tiny Caribbean 
island recently embroiled in political diffi
culties with Great Britain. 

The 35-square-mile island currently has 
a 27-bed hospital, three clinics, one doctor 
and a few nurses. There is a racially mixed 
population of G,000. 

Dr. 'Watson, who visited Anguilla recent
ly, said in a report: 

"Medically, the island leaves a lot to be 
desirecl. The one physician . . . is not ade
quate for the demands that are made on the 
overtaxed medical facility . . .. There is a 

long backlog of all kinds of surgery to be 
done, inclucling eye surgery. 

"A tuberculosis survey is badly needed. 
Practically no polio immunization and no 
measles immunization has been done. In ad
dition to these, the most pressing need is 
help in the area of general medicine. Equip
ment in all areas needs to be upgraded and 
there is a short supply of all kinds of drngs." 

The l\!cthodist program will send general 
practitioners to Anguilla for two- and three
week tours of duty and medical specialists 
will be sent for varying periods. 

Doctors will pay their own travel costs, 
and the island will furnish food and lodging. 
The plan is based on voluntary Christian 
service. 

Anguilla has been linked to Britain since 
1650. It declared its independence from the 
three-island state of St. Kitts-Nevis-Anguilla 
several months ago. A small British force 
was sent in during March to restore the fed
eration. An accord was finallv worked out in 
which a British adminish·ati~n operates "in 
full consultation and cooperation with the 
representatives of the people of Anguilla.' 

BELLE MILLER DIES; 
LONG-TIME STAFFER 

Mrs. Belle Miller, for many years assistant 
to the circulation manager of \VonLD OUT
LOOK, died on April 10 after a short illness. 
She was sixty-one years old. 

l\lrs. l\!iller, a native of New York City, 
grew up on the lower East Side of Man-
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ECm.IENCIAL DEVELOPMENT PROGRAM SET 
Miss Theressa Hoover, Protestant co-chairman of a ;oi11t National Council of Churches and 
U.S. Catholic Conference committee planning a ioint development eff01t, explains the pro
gram to tlie NCC's General Board in New York. The $2 .7 million 11nde1taking will ad
vance development among emerging nations. Behind Miss Hoover, an official of the United 
Methodist Board of Missions, are left to riglit, Bishop Jolin] . Do11glw1ty, president of Seton 
I-Jall University and chairman of the U .S. Catholic Conference for World Justice and 
Peace; Msgr. Marvin Bordelon, director of the conference's peace and iustice division, and 
Dr. Robe1t S. Bil11ei111er, NCC director for international affairs. 

hattan, and became active in the Church of 
All Nations. A member of l\liss Dorothy 
l\lcConnell's Sunday school class, she was 
invited to come to work at vVonLD OUTLOOK 
by l\Iiss McConnell, then a co-editor of the 
magazine. She accepted on a "temporary" 
basis and began work in 1941, remaining 
until about two weeks before her death. 

Mrs. Miller is survived by two brothers 
who are United Methodist ministers, Rev. 
Frank Little and the Rev. Samuel Little (a 
nephew, the Rev. Charles Little, is also a 
United :Methodist clergyman); two sisters, 
l\lrs. Joan Fleming and Mrs. Antoinette 
Schiavoni (herself the wife of a retired 
Methodist minister) ; and other nephews and 
nieces. Funeral services were held at St. 
Paul's Methodist Church, Astoria, on April 
14. They were conducted by the Rev. 
Charles Little. A tribute to Mrs. Miller was 
given by Miss McConnell. 

NEW COOPERATION IN 
OVERSEAS MISSION 

\Vorld Mission leaders of denominations 
in tl1e Consultation on Church Union 
(COCU) have called upon their churches to 
find new ways of working together in over
seas mission outreach. 

The leaders also said that the separateness 
in mission adminish·ation among the COCU 
denominations "jeopardizes in many in
stances the more complete unity in the over
seas churches to which we (the COCU 
churches) are related." Further, they added, 
"this separateness has at times strengthened 
those tendencies in related churches over
seas which prevent or delay the achievement 
of fuller unity by tliem." 
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The expression of need for more unity in 
overseas mission work was contained in a 
statement adopted April 21 by tl1e 45-mem
ber group at a consultation of COCU-FM, 
the world (foreign) missions group com
prising members and staff executives of the 
world mission agencies of the COCU de
nominations. The COCU-FM consultation 
was held in New York April 20-21, and was 
attended by representatives of the world 
(foreign) mission agencies of seven of the 
nine churches in COCU-African Methodist 
Episcopal Zion Church, Christian Church 
(Disciples of Cluist), Episcopal Church, 
Presbyterian Church in the U.S., United 
Church of Christ, United Methodist Church, 
United Presbyterian Church in the USA. 

The Rev. Dr. John F. Schaefer, New York, 
coordinator for the New York Consultation, 
said tl1e group were not official delegates 
from their agencies or denominations, and 
that the statement represented only the 
consensus of the group itself, not committing 
the parent agencies. Dr. Schaefer, who is 
associate general secretary of the United 
Methodist Board of Missions for its World 
Division, is secretary of COCU-FM. The 
Rev. Dr. Donald Black, New York, general 
secretary of the United Presbyterian Com
mission on Ecumenical Mission and Rela
tions, is cl1ailman. 

WOMEN'S DIVISION TO 
AID WELFARE MOTHERS 

The \Vomen's Division of the United 
Methodist Board of Missions will make a 
$25,000 grant to the National Welfare 
Rights Organization (N\VRO). 

The Women's Division is the national 

policy-making body for more than 1,600,000 
United Methodist women in 36,500 local 
Women's Societies of Christian Service and 
Wesleyan Service Guilds throughout Amer
ica. The N\VRO comprises welfare recip
ients, most of them women, who are seeking 
more economic and social justice from the 
welfare system. It has 35,000 members. 

At its executive committee meeting April 
26-27 at the Hotel New Yorker, tl1e Wom
en's Division and a major unit, its section 
of Christian Social Relations, also took other 
actions in regard to welfare recipients and 
their families . The actions followed a meet
ing of leaders of the \Vomen's Division and 
the NWRO in New York March 14-16. 

In addition lo making the $25,000 grant, 
the \Vomen's Division voted to join another 
national Methodist agency, the Board of 
Christian Social Concerns, in applying for 
a $50,000 grant for the NWRO from the 
United Methodist Church's $20,000,000 
Fund for Reconciliation. 

In presenting the recommendations, Mrs. 
John Paul Stone, San Diego, Calif., Division 
vice-president for Christian Social Relations, 
said: "In company with the NWRO, we in 
the V,Tomen's Division have a long-te1m in
terest and commitment to securing adequate 
income, and rights-with dignity-for all 
persons, particularly women and childnm. 
\Ve in the Division will seek new wavs to 
utilize our resources and channels to aci1ieve 
economic justice for all." 

Ways suggested by the Section of Chris
tian Social Relations to implement the Di
vision's concern in the welfare field in
cluded: 

1) Encouraging local \Vomen's Societies 
and Guilds to work with local welfare rights 
groups; 2) supporting efforts by welfare 
rights groups to change the social system 
by working on local, state and federal legis
lation ; and by participating in various forms 
of direct action; 3) supporting a welfare re
f01m program which would include such 
components as "A-a comprehensive, ade
quate and less complicated system of wel
fare payments; B-providing more generous 
work-incentive earnings exemptions than 
pe1mitted under present legislation;C_:.weJ
fare recipient participation at all levels of 
policy-making affecting welfare;D-provid
ing minimum federal standards for welfare, 
below which no state could fall." 

The Division was infonned that its presi
dent, Mrs. \Vayne \V. Harrington, Omaha, 
Nebr., and its associate general secretary, 
Miss Theressa Hoover, New York, had writ
ten to Sears, Roebuck & Co. to urge that 
Sears representatives meet with N\VRO rep
resentatives to discuss alleged credit restric
tions against welfare recipients. The Divi
sion was told that company officials had re
plied denying that such restrictions arc 
practiced and asserting that credit is ex
tended on the basis of individual applica
ions. A Division spokesman said tl1e Division 
will continue to be in contact with the 
NvVRO regarding the Sears credit situation. 

DREW STUDENT FINED $100; 
CLEARED OF MAJOR CHARGES 

John Gilbert, Jr., 23, a second year stu
de~t at Drew Theological Scl1ool, was found 
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Ernie "'ynatt chats with teenagers outside a storefront building known as "The Bible 
Center" in Cincinnati's Uptown Basin sector. Mr. 'Vynatt is a mafor force in assisting 
transplanted Appalachian people and their low-income neigli/1ors who have social, 
economic and spiritual problems. The school teacher son of a mining family in Harlan, 
Ky., he teas originally brought to Cincinnati by the board of education. But Mr. "'ynatt 
felt he could do more by going out into the streets and working directly witl1 the people. 
His efforts are supported by tlie privately endorccd Appalachian F11nd, the Catholic 
Church and various Protestant denominations. 

guilty in municipal court of interfering 
with a police officer and fined $100. 

Judge Henry Riccobene did not find 
grounds for continuing charges of assault 
and battery against Mr. Gilbert in an inci
dent growing out of a melee in front of a 
high school in March. The charge of assault 
had been lodged by Pt!. John Rodenbaugh. 

The cases of !\fr. Gilbert and Joseph Heil
man, a fellow Drew student, claimed wide 
attention since they were arrested while in 
Paterson with a regular Drew curriculum 
seminary group studying urban problems. 
Both are United Methodist, as is the semi
nary. 

Charges of assault and battery against 
Mr. Heilman are awaiting investigation by 
the Passaic County Grand Jury. Both men 
have been supported by Dean James Ault af 
Drew seminary and other university officials. 

While participating in a picket line in 
sympathy with black students sitting in at 
the East Side High School, the two students 
were, according to their charge, set upon by 
police. Mr. Heilman was taking pictures 
with a movie camera. 

After his classmate was seized by officers, 
Mr. Gilbert took the camera. It was because 
of this act that Judge Riccobene found him 
guilty of interfering with police, since Mr. 
Heilman was already under arrest. 

Several witnesses supported Mr. Gilbert's 
claims that he did not strike Pt!. Rodenbaugh 
with a camera, thus breaking it, or hit the 
p1ttrolman with a walking cane, as charged. 

(RNS) 
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BRITAIN'S NEW COIN SYSTEM 
MAY CAUSE CHURCH HEADACHE 

The "decimalization" of Britain's cur
rency, to be completed by 1971, is already 
giving the churches some concern. 

Churchmen fear that when old coins are 
retired and new coins are in general dis
tribution the general public may accidental
ly, or intentionally, short-change the collec
tion plate. 

Here's the problem: 
The half-crown has long been the most 

faithful churchgoer among the coins of 
England, prett~· much as the U.S. quarter 
has become more religious than folding 
money. 

\Vorth 30 cents (U.S.), the half-cro\\'n 
will soon be retired from circulation and the 
only coin of at all comparable size will be 
the new 10-penny (worth 20 cents). 

Thus some churchmen fear that manv 
churchgoers will reach for a 10-penny piec~ 
as a substitute for the half-crown, leaving 
the church with a net loss of 10 cents in a 
time of inflation. 

Although the currency changeover is not 
slated to go into full effect until 1971, the 
government, in an effort to have the public 
become used to the new coins, has instrncted 
the banks to release new coins and to retire 
half-crowns as they are received. 

Confusion followed and some churches 
began getting 10-penny pieces in place of 
the old reliable half-crown. 

Said one Baptist deacon: "The obvious 
thing will be for people to put in the collec
tion plate a new 10-penny piece and a new 
5-penny piece (totalling 30 cents, the half
crown's value), but I doubt if all people will 

House mother needed at the Jesse Lee 
Home in Alaska. 
Single woman or widow to work with 
group of ten children who have be
havior problems. Transportation to 
Alaska paid. 
Write Director, The Jesse Lee Home, 
4600 Abbott Road, Anchorage, Alaska 
99502 

scene. 
• We also print 

Church Note Paper 
For sampfe and illustrated literature write: 

PRESTON-HOPKINSON CO. 
Dept. O, Appomattox, Virginia 24522 

WANTED JEWELRY 

I 
We Buy Old Golt.I and Jewelry. CASH PAID 
IMME'.DIATELY. Mail us aold teeth, watches, 
rinas. diamonds. sllverware, eye olasses, aold 
coins, old uold, silver, platinum, mercury. Sat· 
lsfnction ouaranteed or your articles returned. 
We nre licensed gold buyers. Write for FREE 
l11formntion. 

ROSE INDUSTRIES 
29-CL East Madison St., Chicago 2, Ill. I 
l1lili~~ 
LARGEST SELECTION of tiny, ,_){ ( 

all-in-the-ear, behind the ear, l ·•tis 'l\'·. . . eyeglass and pocket models. 1,,' ' 
fREE HOME TRIAL. No oblL· f . 
gation. Money back guoran- • ,. ·~ 
tee. No down payment. Easy ./ • ' 
terms. No salesmen or deal- ~-~ 
ers. Order direct and save 65%. Write for free catalog. 
PRESTIGE, Dept. D-67, Box 10947, Houston, Tex. 77018. 

do that. I am afraid manv churches will 
suffer unless they can educ;1te their people 
in stewardship before the new currency 
comes into full effect." 

One Anglican officer said coins should 
disappear from Britain's collection plates. 
R. F. Neuss, Church of England statistical 
officer, remembers that when he was a choir 
bov in \Vestminster the vergers showed 
th~ir scorn whenever silver appeared among 
the banknotes. ( RNS) 
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EPISCOPAL CHURCH BANS 
TRAVEL ON S.A. AIRWAYS 

The Episcopal Church has fonnally 
banned travel by its executive staff or mis
sionary personnel on South Africa Airways 
in opposition to the apartheid (racial separa
tion) policy of the South African govern
ment. 

The airline launched service between 
Johannesburg and New York in February. 
\Varren H. Turner, Jr., vice-president of the 
Executive Council, infmmed the denomina
tion's travel agent that bills for transporta
tion on South Africa Airways would not be 
honored. 

l\fr. Turner said the Church was "un
qualified" in its opposition to apartheid and 
supported sanctions against South Africa 
and against Rhodesia. (RNS) 

DISCIPLES TO INVEST 
IN BLACK BUSINESSES 

Agencies of the Christian Church ( Disci
ples of Christ) have set aside $325,000 for 
investment in black-controlled banks. 

The United Christian Missionary Society 
and the Board of Church Extension have 
committed $300,000 of the total, which was 
announced by Reconciliation, a denomina
tional emergency urban crisis program. 

Reconciliation lias set a goal of one mil
lion dollars to be placed in black banks or 
other enterplises managed by minority 
group members. (RNS) 

CHURCH APPROACH ON WORSHIP 
THEME OF METHODIST MEETING 

Modern Christians should insist less on 
being free "to do one's thing" and more on 
being free to do "Christ's thing,'' Bishop 
James Thomas of Des Moines told the 
United Methodist Convocation on Worship 
in St. Louis. 

Bishop Thomas was one of more than a 
dozen speakers who addressed !vlethodist 
clergy and laymen from all parts of the 
United States during the four-day convoca
tion. "No subject is sacred for us, not even 
the subject of God Himself," the Iowa bish
op said. "vVe are dete1mined not to continue 
doing things that have no meaning to the 
modern world." 

The use by student groups of hamburgers 
and soft drinks in contemporary Communion 
rites was defended by Bishop Thomas "if 
Coca-Cola brings a real understanding of 
Christ. It is proper to say that this time
honored sacrament must be interpreted with 
meaning and vitality in every age," he said. 

A note of caution was sounded by Dr. 
John Deschner, professor of theology at 
Perkins School of Theology, Dallas. "Wor
ship in Christ's name means that our wor
ship acquires to a certain degree a given 
form and content which no experimentation 
can ignore," Dr. Deschner said. 

Both faithfulness to tradition and the 
readiness to welcome change must be ele
ments of effective worship, he said. The 
church must give serious consideration to 
the fonns of prayer which issue and de
\'Ciup in its laymen, the Texas theologian 
said. 
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"I often wonder whether we l\Iethudists 
haven't actually surrounded ourselves, both 
in public prayer and in devotional booklets, 
with unattainable models of practiced pray
ing, models which convince many an aver
age layman that he can never learn to pray." 

A Roman Catholic priest told the Meth
odist convocation that his Church "has made 
more mistakes in worship in the past five 
years than in all its previous history." 

Father Gerard Sloyan (a faculty member 
at Temple University, Philadelphia, was one 
of two Catholic speakers during the meet
ings here. John Cardnial Carben-y, Arch
bishop of St. Louis, was the keynote speaker 
on the opening day. 

"You name a mistake, and we've made it 
-recently," Father Sloyan said. "The new 
liturgy is not our trouble. Our trouble is no 
liturgy." 

Many priests and people describe the 
ordinary Sunday liturgy in te1ms of "a great 
personal responsibility" which they hestitate 
to shoulder, the priest said. 

"Stability and change must be kept in 
some kind of healthy relationship," he said. 
"Avoid, above all, change when people 
need stability and stability when people 
need change.'' 

The church must experiment with differ
ent fmms of music to determine what types 
will be useful and meaningful in its worship, 
Dr. Lloyd Pfautsch, a professor at Southern 
Methodist University, Dallas, told convoca
tion delegates. 

The use of multi media, drama and films 
as forms of worship which can touch people 
more deeply on emotional levels was ad
vocated by Prof. Clarice Bowman of Bangor 
(Me.) Theological Seminary. 

Preaching is being returned to a central 
place in worship by even the most radical 
Protestant worship experimenters, Dr. vV. 
Sherman Skinner, pastor of St. Louis's Sec
ond Presbyterian church, told delegates. 

Preaching must be made relevant to peo
ple's needs and must have a renewed bibli
cal stress that puts the world "under the 
light of God's Word," Dr. Skinner said. 

The biblical ties between faith and action 
must be maintained by the church today, 
Bishop Roy C. Nichols, Pittsburgh, told the 
closing session. 

Jesus simplified the meaning of faith and 
the meaning of worship by breaking down 
the wall of partition between parochial reli
gion and public responsibility, Bishop 
Nichols said. 

"\Ve are victimized by our own frag
mented interpretation of personal, social 
and spiritual experience," he said. "Funda
mentalists, creedalists, athiests, racists, liber
als, conservatives and a hundred others we 
could mention, are all victims of their own 
peculiar brand of particularism that prevents 
an unreserved response lo the totality of 
meaning available lo us in the universe.'' 

The convocation closed with a celebration 
of Holy Communion using the rite recently 
published by the nine-denomination Con
sultation on Church Union. Throughout its 
sessions, the traditional l\fothodist Com
nnmiun Service and three contemporary 
orders for the service were also used. 
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LUTHERANS RECEIVE BLACK 
MANIFESTO 

A demand for "reparations" of $50 million 
is posted on the door of Ltttheran Chttrch in 
America headquarters in New York. James 
Forman, representing tlie National Blach 
Development Conference which is asking 
$500 million of chttrches and synagogttes for 
"exploiting" blacks, is shown as lie posted the 
Black Manifesto otttlining the demands. The 
manifesto calls ttpon all black persons to 
disrupt chttrches and synagogttes and to 
seize religious agencies in tlie effort to stress 
the 11rge11cy of black needs in the U.S. 

BLACK CONFERENCE VOTES 
FOR SEIZURE OF CHURCHES 

Delegates to a Black Economic Develop
ment Conference in Detroit voted 187-63-
with numerous abstentions-to seize "white 
Christian churches and Jewish synagogues" 
across the nation until the religious bodies 
give $500 million in "reparations" to vmious 
black projects. 

The conference's sponsoring organization, 
the Inteneligious Foundation for Commu
nity Organization ( IFCO), said the five
page "Black .rvlanifesto" was the basis for 
conference resolutions and proposals but 
that none would be released "for a while." 

According to a Chicago Daily News Syn
dicate story, the action on the manifesto 
split the more than 600 delegates into two 
camps. A press officer for the conference
the sessions were closed to white news
men-indicated that the status of the mani
festo was "unclear." 

Presented by James Fonnan, director of 
international affairs for the Student Non
Violent Coordinating Committee, the m:mi
festo proposed disruption of church-spon
sored agencies and seizure of them until 
demands were met; total involvement of all 
black people in applying pressure to "racist" 
churches and synagogues, and sit-in demon
strations at selected black and white 
churches. 

It called for seizure of "the office tele
phones and printing apparatus of all church-
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DO 

MISSIONARIES 

EVER 

HAVE 
ANY 

FUN? 
The Seamands family did! A de
lightful new book by Ruth Sea
mands tells of her family's many 
different kinds of experiences 
in India. She has a real sense of 
humor, but most of all, the Sea
mands' love shines through
love for God, for India, for each 
other. 

HOUSE BY THE BO TREE 
$3.95 AT YOUR BOOKSTORE 

WORD BOOKS 
Waco, Texas 76703 

related agencies and to hold these in trustee
ship until our demands are met." 

The debate on the document grew so 
stormy, it was reported, that the Rev. 
Lucius Walker, Jr., American Baptist clergy
man who is IFCO's executive director, ad-
journed the conferences. (RNS) 

BLACK MANIFESTO 
LISTS PROJECTS 

The Black Manifesto, which was adopted 
by the National Black Economic Develop
ment Conference, lists the following projects 
for its demand of $500 million. 

1. $200 million for the establishment of a 
Southern Land Bank to aid "our brothers 
and sisters who have to leave their land" and 
want to establish cooperative fmms. 

2. $40 million for the establishment of 
four major publishing and printing indus
tries in the United States. "They will help to 
generate capital for further cooperative in
vestments in the black community, provide 
jobs and an alternative to the white-domi
nated and controlled printing field ." 

3. $40 million for "the establishment of 
the most advanced scientific and futuristic 
audio-visual network to be located in De
troit, Chicago, Cleveland and \Vashington, 
D.C. These TV networks will provide an 
alternative to the racist propaganda that 
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fills the current television networks." 
4. $30 million "for a research skills center 

which will provide research on the problems 
of black people." 

5. $10 million "for the establishment of 
a training center for the teaching of skills in 
community organization, photography, 
movie making, television making and repair, 
radio building and repair and all other skills 
needed in communication." 

6. $10 million to "assist in the organiza
tion of welfare recipients" in connection 
with the National Welfare Rights Organiza
tion. "\Ve want to organize the welfare 
workers in this country so that thev mav 
demand more money from the gove1~men't 
and better administration of the welfare sys
tem of this country." 

7. $20 million for the establishment of a 
National Black Labor Strike and Defense 
Fund. "This is necessary for the protection 
of black workers and their families who are 
fighting racist working conditions in this 
country." 

8. $20 million for the establishment of 
the United Black Appeal (UBA). "The UBA 
is charged with producing more capital for 
the establishment of cooperative businesses 
in the United States imd in Africa, our 
:Motherland. The United Black Appeal is 
one of the most important demands that we 
are making for we know that it can generate 
and raise funds throughout the United States 
and help our African brothers. The URA is 
charged with three functions and shall be 
headed by James Fo1man: (a) Raising 
money for the program of the National 
Black Economic Development Conference, 
(b) the development of cooperatives in Af
rican countries and support of Afiican Lib
eration movements, ( c) establishment of a 
Black Anti-Defamation League which will 
protect our African image ." 

9. $130 million for the establishment of a 
Black University in the South. "Negotiations 
are presently under way with a Southern 
University." 

10. "We demand that IFCO (the Inter
religious Foundation for Community Organ
ization) allocate all unusued funds in the 
planning budget to implement the demands 
of this conference." 

MISSIONS EXECUTIVE 
DEFENDS WORK OF IFCO 

In reply to charges made in Los Angeles 
that the lnterreligious Foundation for Com
munity Organization (IFCO) has con
tributed substantial sums to "militant and 
dismptive groups," Dr. J. Edward Carothers, 
Associate General Secretary of the United 
Methodist Board of Missions, for the Na
tional Division, said: 

"\Ve take note of charges that the Inter
religious Foundation for Community Or
ganization is 'bent on destroying what Amer
icans believe in.' This is a reckless and un
founded charge. 

"The Interreligious Foundation for Com
munity Organization has been f01med by 
religious bodies in order to help disad
vantaged people help themselves . . Many of 
our citizens are suffering cruelties inflicted 
by firmly established social habits and sys
tems of operation. Efforts to change those 
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$g50041' 
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The simplest form of a small, portable, single 
plate addresser and imprinter. Addresses me
tal plates through a ribbon like a typewriter, 
giving many carbon copies. Imprints bills. state
ments, tickets, boxes, labels, 9 line messages, etc. 

r~~C~'!fu:.~ .. ".;. 
" .~ .. • - of a well·known and 

established over 50 years. ELLIOTI Fibre Sten· 
cil Addressing System, which still sells larger 
systems for thousands of dollars. 

This is not a gadget or a disappearing offset 
process. 

You merely type this new Dry Type Stencil 
without moistening. After proper typing on 
any typewriter and inking, you will have a 
permanent, lightweight stencil. This will re· 
produce forever, clearly in black on any kind 
of addressable material. 

Orclcr 11oiv or write for information. 

.~.Y.QJJ&ila\Mll.~I 
habits and systems will be charged with con
troversy. This is inevitable and one of the 
prices we are paying now for our sluggish in
difference over the past years is a certain 
amount of social disturbance caused by per
sons who have a right to demand social 
changes now. 

"IFCO is dedicated to the democratic 
process of securing change through the ex
pression of people who have a right to se
cure changes in our ways of doing business, 
of providing homes, of carrying out our so
cial responsibilities. I anticipate that we will 
have additional efforts to discredit and dis-
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qualify IFCO but the National Division of 
the Board of 1'1issions of the United i\leth
odist Church has affi1me<l its support of 
JFCO." 

IFCO SUPPORTS "PRINCIPLE" 
OF THE BLACK MANIFESTO 

In a special meeting, the Black ~fanifesto 
adopted by the National Black Economic 
Development Conference was supported in 
principle by the board of directors of the 
Jnterreligious Foundation for Community 
Organization. 

The board did not deal specifically with 
the topic of tactics, however, because "that 
is the business of the Conference, not of 
IFCO," the Rev. Albert B. Cleage, Jr., of 
Detroit declared. 

The 39-member policy-making body 
also urged the churches to provide the basic 
funds necessary-an estimated $270,000-to 
launch activities of the Conference, which 
originally was a three-day meeting covened 
by IFCO and has since become an autono
mous vehicle to implement demands made 
at the meeting. 

In comments during the meeting, Rev. 
Lucius \Valker, IFCO executive director, 
stressed that "if the Detroit meeting had not 
been relevant to the black community, it 
would not have been used as the basis for 
stating a militant viewpoint and there would 
have been no subsequent efforts to relate to 
IFCO. 

"We swing with this," lie said, "and our 
example sl1ould be followe<l by the churches 

whose broker we are with the black com
munit~·." 

TWO JEWISH ORGANIZATIONS 
REJECT BLACK MANIFESTO 

Two national coordinating councils of 
Jewish organizations, reflecting the views of 
an overwhelming majority of America's Jews, 
rejected both the "substance" and the 
"tactics" of the "Black Manifesto" of the 
Black Economic Development Conference 
"on both moral and practical grounds.'' 

In a joint statement, the Synagogue Coun
cil of America and the National Jewish Com
munity Relations Advisory Council at the 
same time reiterated previous pledges to sup
port necessaiy taxes to make possible the 
"massive government action in the areas of 
emplo)1nent, housing, education. health and 
welfare" that they said are needed to wipe 
out the "racial. discrimination tliat has 
shamed our American past." 

Acknowledging that religious and com
munity institutions have fallen short of their 
"responsibilities in working for racial and 
economic justice," the Jewish councils as
serted that the Black Economic Develop
ment Conference's demands for reparations 
are "not an answer to the inequities and in
justices of our society." 

Far more reliable guides to that end, they 
added, are the recommendations of the Com
mission on Civil Disorders which urged a 
vast range of governmental and plivate pro
grams. Also cited were the "Freedom 
Budget" of the A. Philip Randolph Institute 
and the National Urban League's "Domestic 
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~larshall Plan." 
Even if the demands in the "Black i\lani

festo" were met in full, the inequities and 
injustices of our society would not be met, 
they declared. 

CATHOLIC JOURNAL 
REFUTES REPARATIONS 

The Catholic Star Herald, a diocesan 
newspaper in Camden, New Jersey, called 
the Black Manifesto a "crude insult" and 
refuted its plinciple of reparations in an 
editoiial. 

"Let us examine the issue of reparations," 
the editorial urged. "Who will pay the white 
heirs of forebears in the Northern States who 
died in the Civil War provoked by t11e de
mand to abolish slavery? Will the free black 
people of former slaves compensate their 
white benefactors today? And what price 
shall we set on their freedom?" 

The editorial suggested that the National 
Black Economic Development Conference 
might establish a fund, collected from its 
members, to pay businessmen for their losses 
sustained in riots in Detroit, Newark, Los 
Angeles, Cleveland, and other cities. 

The "most insidious insult," the editorial 
maintained, "is the notion that the present 
generation has to make reparations for the 
sins of the past.'' 

TOGETHER EDITOR 
MOVES TO BOSTON 

Richard C. Underwood, editor of To
gctlrcr, the United 1'1ethodist Church's mag
azine for families, since 1964, has been 
named director of publications at Boston 
University, effective August 1. 

"PRIVATE WAR" 
ON MINISKIRTS 

The Rev. Arthur Sexby of St. Paul's 
church in Johannesburg, South Africa, 
raised a small storm in his Anglican con
gregation when he refused to begin 
services until all women wearing short 
skirts left the premises. The church had 
been considered "avant garde" among 
South Africrm congregations. 

Mr. Sexby announced that in the fu
ture only women with skirts below the 
knee would be allowed inside his church. 

The week before the incident, 1'1r. 
Sexby had said he considered the wear
ing of miniskirts a transgression of a 
Christian woman's vow to "renounce the 
world, flesh and devil . In mv view," he 
said. "the miniskirt fad is a w~ak and sin
ful following of the world and a flagrant 
and provocative display of flesh fulfilling 
the devil's purposes of temptation.'' 

His pronouncement caused a minor 
(•xodus from the congregation. including 
about half its teen-age members. But .l\lr. 
Sexby said he had given his congregation 
six weeks' waming of his han, and that 
he would continue "my own private war" 
on miniskirts. 

"If it comes to the Inst resort, my con
gregation will l1avc to choose between 
me and miniskirts," he said. (RNS) 
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LEARNING TO LIVE 
Walter Russell Bowie. A beauti
fully written, interesting look at 
a gifted man. Dr. Bowie's life 
story serves as a valuable record 
of an important period in the 
history of Christian churches in 
the United States. $4.95 

GOLDEN WORDS FOR 
EVERY DAY 

Ruth C. Ikerman. In 366 brief 
devotions, l\I rs. lkerman uses fa
miliar verses of Seri pture, short 
devotional messages, and prayers 
to add greater meaning to the 
rotUine affairs of daily living. 
$2.95 

THE PERSON I AM 
Glenn I-l. Asquith. Inspiring 
meditations, written especially 
for older people, guide the read
er to deeper understanding of 
the person he is spiritually, phys
ically, and in relationships with 
others. Ribbon bookmark. $3 

CHRISTIAN WORD BOOK 
This valuable resource book ana
lyzes and interprets over 600 
terms, phrases, and ideas that 
have been and are now used by 
Christians. Easy to understand; 
listed alphabetically. Excellent 
for personal enrichment or group 
study. $3.95 
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