


HOW 
DO YOU ,$AY~i,\ 
''I CARE''?. ,. . 

It's hard enough to learn a language. To learn two is 
even harder. Especially when you haven't even started 
to school! 

But that's the task facing many youngsters in the 
southwest. The Spanish spoken by their parents is the 
only language they know. For thousands in Texas and 
New Mexico, the big threat of first grade isn't reading, 
'riting or 'rithmetic. It begins when the teacher explains 
what school is all about. Jn English. That's quite a 
hurdle. 

Happily, in almost forty communities the United 
Methodist Church is helping Spanish-speaking tots to 
make that leap. In kindergartens they learn that "Good 
Morning" can be just as friendly as "Buenos Dios." 

And they learn much more than basic English. Many 
hear for the first time o f the Bible and Jesus Christ. 
Having newly-emigrant parents they learn about the 
America that will be their home. And music and games 
help introduce school as an enjoyable place. 

Costs are kept at a minimum. Even at that, the mini-

mal $1 per week tuition is more than many families 
can afford. But no child is turned away for lack of funds. 

"I care." Try translating that expression yourself. To 
give $5 is to care that a youngster has tuition for a 
month . A $36 gift will keep her in school all year long. 
An entire kindergarten can operate for a month on just 
$100. 

Practice your English today. Say, "I care," and desig
nate a gift PROJECT OF THE MONTH-RIO GRANDE 
KINDERGARTENS. Send it to: 

Treasurer, The United Methodist Board of Missions 
475 Riverside Drive, New York, New York 10027 

Project of the Month features child-care programs 
from around the world . For other Advance Special sug
gestions, write to: 

Advance Office 
The United Methodist Board of Missions 
475 Riverside Drive, New York, New York 10027 ~ 
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THIS MONTH 

l\farch is the month of Lent, traditionally 
the season of Christian meditation. This 
March, we do not present a standard "Lent
en meditation." Instead, we bring you sev
eral articles which can be the basis of your 
own meditation. 

First, there is Bishop Mathews on the 
subject of reconciliation. This is one of the 
great recurrent themes of Christianity and 
one of the most immediate of present-day 
concerns. It is both the theme of the Quad
rennial Program of the United Jvlethodist 
Church and the upcoming mission study 
of many Protestant denominations. 

Secondly, we bring you a personal look 
at the priest and author, Thomas ]'l'lerton. 
Many of you are familiar with the writing 
of Father Merton, whose untimely recent 
death was such a loss to the world. After 
reading Mr. Rice's memoir, you will sec 
even more what a loss we have all sustained. 

Thirdly, we bring you :tlfr. Poling's fiery 
defense of the student generation. It is un
likely that there will he unanimous agree
ment with his assessment but there will be 
grounds for serious reflection. 

Our cover picture and our picture story 
are a fresh look at the Chinese in San Fran
cisco. So much attention has been focused 
on the situation of the Black minority in 
this country recently that we may overlook 
other minority groups. \Ve have so settled 
down to a set of comfortable assumptions 
about quaint "Chinatowns" that other facts 
tend to escape our view. Mr. Tress will be 
remembered for his pictures of Appalachia 
(November, 1968). 

The adaptation of a program to meet new 
situations and to serve new people is illus
trated in Honolulu's Susannah Wesley. This 
Hawaiian community center has a new 
building and new program. 

Old programs and new programs are cov
ered in our other articles. l'vlrs. Vandervelde 
looks at the Cherokee Indians in North 
Carolina, Miss Lee looks at a lovely Ceylon
ese woman who has been serving at the 
Church Center for the United Nations. 
There is, of course, our monthly look at the 
United Nations. 

Finally, there are two special reports that 
demonstrate the involvement of the church 
in the life of the world today. First, there 
are excerpts from the report of a group of 
churchmen who went to Palis to talk to all 
sides in the Vietnam negotiations. Second
ly, Mr. Brewster reports on a chmch con
ference to look at the police today. 

Photo Credits 
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TARDY APPRECIATION 
Please accept tardy appreciation for several 

articles which I appreciate very much : ( 1) 
Richard Deats's "Reflections of a Missionary on 
the Vietnam War" and (2) "Black Rage" in 
the May, 1968 and November, 1968 issues re
spectively. 

Please continue to bring these much-needed 
articles to our attention. And please do not let 
a lot of racist or war-promoting letters from 
readers cause your editorial stand to become 
equivocal on the issues of brotlierhood and 
love. 

MRS. JoHN ScoTT 
Plainfield, Illinois 

NO MACUMBA DANCING 
The picture you have on tl1e front of [Janu

ary] 'VORLD OUTLOOK is a disgrace to the 
United Methodist Church. We are in tl1e world 
to proclaim the love of Christ and spread the 
gospel and I think we could do it much better 
tlian with dancers on the covers of our maga
zines. 

MRs. W. S. ZEUTENHORST 
Yakima, 'Vashington 

"ADOPT A CHILD OF ANOTHER RACE" 
Let me compliment you on the January issue 

of WonLD OUTLOOK. My husband and I were 
keenly interested in the two articles "Restless
But not on the Warpath" and "Adopt a Child 
of Another Race." 

Since childhood we have botl1 been interested 
in the American Indians, and since we have be
come adults and have learned of their plight in 
many places this interest has grown into real 
concern. We are now tl1e proud parents of two 
adopted sons, ages five and one. Both are 
Menominee Indians adopted through the In
dian Adoption Project of the Child Welfare 
League and the 'Visconsin Department of 
Health and Social Services . .. . 

We have made no secret of the fact our sons 
are adopted, are Indian, and we have found 
only joy and happiness as a family. Botll are 
alert, intelligent, and well adjusted. When we 
went to the airport to meet tl1e second son, the 
older one went along, knowing he was getting a 
baby brother .... 

'Ve would prefer to see Indian families have 
all advantages and be able to provide happy 
homes and opportunities for their children, but 
for those who cannot we would like to urge 
otl1er couples to open their homes and hearts 
to them. The new parents will gain the greater 
blessing. 

CAPT. (Ch.) , U.S.A.F. AND 
.MRs. W1LTON B. THOMAS 
Orlando, Florida 

0 Q Q 0 0 

I want to thank you for the sample copy 
of your magazine. Its coming was very timely. 
My daughter had come for a visit with her 
own son, aged two, and a new baby girl, less 
tlrnn two montl1s. This baby is brown skinned, 
with black eyes and black hair, quite a contrast 
to Peter. Your article, "Adopt a Child of An
other Race," is helping me to understand the 
problems, tl1e joys to be encountered because 
little Christiana is a mixture of three races. I 
might add tliat my doubts are diminishing, as 
I take this new grandchild into my heart and 
love. She is beautiful-how can she be other
wise, being made in the image of God? 

I know tl1ere will be problems that we have 
not faced witl1 our own, but they can be re-
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solved when the time comes. This is a new 
time, witl1 new ways and we must grow--0r 
witller. 

MRs. WELDON DUKES 
Bowling Green, Ohio 

"GOD MUST BE GRIEVED" 
I was very disappointed to see the picture 

on page 46 (of tl1e new Bible illustrations) of 
tl1e December issue of WORLD OUTLOOK, and 
the paragraph below it. This magazine seems 
to become more secular with each issue. 

Do tl1e editors of WORLD OUTLOOK really 
approve of tl1ose illustrations? It was hard for 
me to believe that I was reading this in the 
WORLD OUTLOOK. God must be grieved, as I 
am. 

MRs. H. PEITHMAN 
Normal, Illinois 

"VERY DISAPPOINTED" 
As a member of the E.U.B. Church of 

Whittier, California, I am very disappointed in 
your magazine, WoRLD OUTLOOK [January]. 
All these things of social actions are important, 
but believe me, friends in Christ, the most im
portant tl1ing is presenting Jesus Christ to the 
people and that certainly isn't done in this 
magazine. 

Until our Church wakes up and realizes what 
our real purpose is we could just as well shut 
the doors. If Christ is left out, Satan has his 
foot in a little deeper .... 

My prayers and deep concern are for our 
church members and friends at this time, tlmt 
we won't fail our duty. 

Mns. DELORES HILL 
Whittier, California 

"RESTLESS BUT NOT ON THE WARPATH" 
I would like to comment on Ellen Clark's 

"Restless-But not on the 'Varpatl1" [January] . 
First of all I would like to say that she quoted 
some of the leaders well. Especially, Dr. Dewey 
D. Etchieson: "And he believes the Indians 
must prove they are capable of accepting re
sponsibility before they can assume full au
thority in tl1e mission." 

What a tragedy tlrnt in a simple article like 
this a man who is tlie leader of 12,000 United 
Methodist Indians can contradict himself. How, 
you ask? Compare the above quote with tl1is 
one: "I've been around 27 years and I am as 
much Indian as anyone--except I'm not dark." 
The contradiction is that as a non-dark Indian he 
doesn't have to prove anything, but tl1e other 
Indians have to prove they are capable of ac
cepting responsibility before tl1ey can assume 
"full responsibility in the mission." 

Your article doesn't even begin to scratch 
tl1e surface of what some of tl1e real problems 
in the mission are. 

If you' re not afraid of controversy you will 
probably print this but, knowing a little about 
the Board of Missions, I know you probably 
won't rock the boat. 

(REV.) PATnICK FREEMAN 
Lebo, Kansas 

BISHOP NALL AND THE FORWARD LOOK 
The coming of Bishop and Mrs. Otto Nall in 

September, 1968, to give episcopal leadership 
to the Hong Kong-Taiwan Provisional Annual 
Conference is the most easily identifiable event 
which prompts us to have a forward look. 

The Bishop listens to what a lot of people 
arc saying-not just one or two. He leads by 
working through the appropriate stru'ctures, and 
with local leaders . He lets us know where he 
stands, and what he thinks the real problems 
are. 

'Vith this has come a new openness on the 

part of our Methodist pastors. They met in 
October-without missionaries-and sounded 
forth on criticisms, suggestions, and hopes for 
the future. Some tl1ings they said with the 
Bishop present, some things were said in his 
absence. The fact tl1at they were taking a hard 
look at reality means that tl1e future looks 
brighter. 

RICHARD BUSH ( UMM) 
Tunghai University, Taichung 
Taiwan, Rep. of China 

"PLEASED WITH STORY" 
\Ve are pleased and happy with tl1e "Teach 

Them To Love" by Amy Lee story which ap
peared in the December issue of WORLD OUT
LOOK. 

We are receiving calls from Circle leaders of 
\Vomen's Societies, who are planning to use this 
story for program material. The story provokes 
questions and provides an opportunity for in
terpretation. We appreciate the interest and 
concern of WoRLD OUTLOOK and the writer. 

RUTH MAYHALL, Director 
\Vesley Community and Child Service 
Center, Ind. 
231 Henry St. , Portsmouth, Va. 

FIVEFOLD RICE YIELD IN INDIA 
A bumper crop of short-stalked rice has 

caused some excitement this past year. This 
rice is new to our area, where previously the 
farmers have relied on their indigenous variety 
of seed. The new variety of rice gives five times 
tl1e yield of the old type. It is hard at first for 
tl1e farmers to accept new things. But the re
sults are proof of tl1e advantage gained. 

Double-cropping is almost unknown around 
here. With the introduction of high yielding 
and late-sown varieties of wheat imported from 
northern India we are hoping to increase food 
production. 

BERYL SKETCHLEY ( UMM) 
Theodori Mission, PO Maheshpur Raj 
S. P. Bihar, India 

BREAKING DOWN WALLS 
IN THE PHILIPPINES 

The breaking down of invisible walls began 
when we (Protestants) were invited to a So
cial Action Seminar in the local Catholic col
lege. Norman was asked to lead in a Bible 
service at tl1e close of tlie Seminar. 

A group of nuns, students, and teachers at
tended the Foundation Day program of our 
Student Center. In the past, the students have 
not been permitted to enter our buildings or 
even grounds. 

Most important of all is presenting tlrn 
truth and making it real in tl1e present world. 
The word involvement was used again and 
again . 

NORMAN AND THELMA CASE ( UMl'vl) 
Metllodist Church, Tuguegarao 
Cagayan Valley, Luzon, Philippines 

CHURCH WOMEN IN CHILE UNITE 
Olga Fernandez, a dynamic Pentecostal 

churchwoman, visited Valparaiso and met witl1 
representatives of five denominations. 

The more active participants in tl1e united 
group are the Salvation Army, the Christian 
Pentecostals, the Anglicans, Presbyterians, 
Metlrndists, and Methodist-Pentecostals. 

Some of the varied activities of this group 
are: regular visits to tl1e women's jail, attending 
a national training seminar for women, an eve
ning of sacred music, and participating in the 
\Vorld Day of Prayer service. 

Tim Bon JOIIANSSON FAMILY (l\H"l) 
Casilla 4214 
Valparaiso, Chile 
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COl\11\IUNICATION-LEARNING FOR 
CHURCHMEN, B. F. Jackson, Jr., Edi
tor. Nashville, 1968: Abingdon Press, 303 
pages, $5.95. 

There is an awareness in the church of 
the communications and learning revolution, 
and various writers have in part responded 
with published materials. However, this book 
represents the first attempt that I know of to 
present in wholeness a comprehensive guide 
to help churchmen understand and relate to 
the new trends in communication and learn
ing. It is the first volume of Communica
tion for Clwrclimen, a series of four books 
that deal with communication and learning 
processes, and of ways in which learning re
sources and communication media may be 
used effectively by the church. 

There arc four significant areas covered 
in Volume I, each authored by men who 
have had extensive training and experience 
in the field of communication and learning. 

Part I. Communication for Churchmen, 
William S. Fore 

Part II. Learning and the Church, 
Howard Hamm 

Part III. Using Print as a Resource for 
Leaming, B. F . Jackson, Jr. 

Part IV. Using Audiovisual Resources, 
James C. Campbell 

The writings of William Fore should 
cause us to re-examine our efforts at com
munication. Our difficulties often stem from 
the fact that we too often assume that suc
cessful communication has occurred (when 
in fact it has not) and that when we do 
communicate it is hardly ever what we in
tended to communicate. \Ve surely recog
nize our human-ness when we learn that all 
our communication is less than perfect, and 
at best we can only reduce the probability 
that we will be misunderstood. Hence the 
church often becomes the "distorter" of the 
\Vord as much as it is the "proclaimer" of 
the Word. 

Some traditional tl1eological thought will 
require re-examination if one ponders care
fully the implications of statements such as 
"meanings do not exist 'out there' in an ob
jective way," because as David Berlo says, 
"meanings are people." Such a view calls 
to question any effort by churchmen to be 
dogmatic or manipulative, and to use a lan
guage that is peculiar to the Christian com
munity. 

The section on "Leaming and the 
Church" by Howard Hamm contains some 
very weighty and technical theories on 
learning. The average reader will find it 
somewhat difficult to understand fully and 
evaluate the significance of the material, 
but a patient study will enable him to select 
important findings that are meaningful to 
the teaching-learning process. llfore practi
cal and helpful insights emerge as the au
thor discusses conditions which affect learn
ing and defines the role of the teacher in 
the learning environment. 

The hvo latter sections of the book repre
sent a kind of handyman's guide to using 
both print and audiovisual resources. A 
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d<'scriptiun uf the rnrious kinds of printed 
materials, by B. F. Jackson, and the dis
tinctive contribution that each can make to 
learning, should prove helpful to the es tab
lishment of learning resource centers, espe
cially those that are planning church li
braries. Although James Campbell is quick 
to point out that the church has failed 
miserably to use modem technology for 
communication, he wisely avoids describing 
in detail the new audiovisual instrnments, 
but rather concentrates on helping persons 
to design leaming experiences and select 
the appropriate audiovisual resources . 

Hopefully, we will grow in our use of 
modem technology, but meanwhile there is 
now available the use of drama, demonstra
tions, field trips, motion pictures, television, 
filmstrips, pictures, recordings, etc. \Ve must 
learn to use these well, but we must also 
move forward with the future to employ 
many other communication media in the 
church. 

A noteworthy feature of the book is that 
it contains many appropriate pictorial illus
trations as well as exercises that involve the 
reader in experiencing some important con
cepts of communication. 

DAVID \V. BRIDDELL 

Dr. Briddell is Director of tlze Depmtment 
of Visual Education of tlze United Metlzod
ist Board of Missions. 

TOMORROW'S CHURCH: CATHOLIC, 
EVANGELICAL, REFORMED, by Peter 
Day. New York, 1969: Seabury Press, 
192 pages, $2.95. 

The ecumenical officer of the Episcopal 
Church has written a short, readable book 
for that fabled "average layman" on the 
subject of church union. He has drawn (as 
befits a good Anglican) on both Roman 
Catholic and Protestant insigl1ts but has 
centered on the consensus that has emerged 
from the Consultation on Church Union. 

A useful feature of the volume is an ap
pendix (which takes up nearly half the 
book) of recent statements on Faith, Order 
and Unity. These include statements by 
seven of the nine denominations taking part 
in COCU. Since many people are not overly 
familiar with the statements of even their 
own denomination on the subject, this is 
a valuable compilation. · 

It is a pity that this book is so highly 
priced for a paperback as it is one that 
should be widely used for individuals and 
church groups interested in discussing Chris
tian unity and particularly the Consultation 
on Church Union. A.J.M. 

MISSION AND CHANGE, by Emerito P. 
Nacpil. :Manila, 1968: East Asia Christian 
Conference, 142 pages, paper, $1.50. 
Alfred North Whitehead said that the 

mind of modern man has been shaped by 
hvo main forces, the recognition of change 
and the scientific outlook and its products. 
This splendid book by Dr. Emerito P. Nacpil , 
professor of systematic theology at Union 
Theological Seminary in the Philippines, 
embodies both these qualities. He unerring
ly and frankly concenh·ates on the theme 
"How God effects change in the history and 
mission of His people" and he does this with 

skill and with the open-minded yet deeply 
committed faith of the scientifically percep
ti,·e scholar. 

This book consists of seven chapters, 
based on lectures given in Galveston, Texas, 
at a consultation under the auspices of the 
Board of Missions of the United Methodist 
Church. 

Each chapter deals with passages selected 
from the entire sweep of the Old and New 
Testaments. Thus, the chapters literally 
begin with first man and close with the 
eschatological vision of a Holy City. 

The book does, however, avoid, deliber
ately, we assume, hvo fatal weaknesses of 
so many Biblical studies. It degenerates 
neither into miniscule analvsis of words and 
phrases, nor into purely historical and pon
derously theological meditations on certain 
biblical texts and their meaning. Thus, while 
exhibiting a competent and fresh awareness 
of the latest and best exegetical work, Pro
fessor Nacpil has the immense good sense 
to ask, as Rudolf Bultmann would say: 
What does all this mean for Southeast Asia, 
even for bewildered man in his changing 
world today? The problems and issues with 
which this way of thinking becomes in
volved are frightening in their complexity 
and urgency. But Nacpil not only recognizes 
the problem of the relevance of the ultimate 
faith to contemporary change-he also 
strives to welcome and inform and direct 
the change in light of new conditions. 

This book should lead to fruitful under
standing and cooperation beh\'een the most 
enlightened elements in evangelical-Protes
tant and Roman Catholic forces in Asia to
day. For, writing as I do wit11in the shadows 
of the United Nations building (and con
cept), one is impressed by this fact: the old, 
frozen, authoritarian way of presenting 
God's mission to the world is itTelevant and 
dead. The Word of life and love is not. But 
we had better join forces, all who call them
selves "Christian," to share the faith and 
practice of the Gospel, quickly and effective
ly, if the world is to be saved. One could 
only wish that this book, being widely read, 
would lead to another book, saying "These 
are our convictions, and here are the specific 
ways in which what we believe should be 
put into practice." 

No one can write on "how God effects 
change in ... history," on what "the Lord 
said . . ." and similar statements without 
making a critic wince. By what criteria do 
we decide when and how a historical event 
is God's action? Ditto for a prophet or Pope 
-e.g., which one? saying what?-who an
nounces: "Thus said the Lord .... " But au
thor Nacpil , in the best of evangelical, 
ecumenical, and scholarly practice sticks to 
scriptural exposition and relevant applica
tion. 

CHAnLES \V. KEGLEY 

Dr. Kegley is Professor of Plzilosoplzy at 
"'agner College in New York City. 

ALL LOVES EXCELLING, by R. Pierce 
Beaver. Grand Rapids, Mich., 1968: Wm. 
B. Eerdmans Publishing Co., 207 pages, 
paperback, $2.95. 
Before 1800, mission societies had always 

been nm by men; and men were extremely 
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n luclanl to relinquish their authority. 
But when l\liss .lllary \\'ebb gathere<l 14 

courageous Baptist an<l Congregational 
women together on October 9, 1800, an<l 
organized the Boston Female Society fur 
l\lissionary Purposes, the ball was set roll
ing for women to begin to lead in missions. 

This well-researched volume, subtitle<l 
"American Protestant \\lomcn in \Vorld .lllis
sion" is valuable resource material in this 
year, 1969, when Methodist women arc ob
sen·ing the one hundredth anniversary of 
the foun<ling of the \Voman's Foreign .1-.lis
sionary Society ( 1869) of the Methodist 
Episcopal Church. 

As late as 1871 an eminent Methodist 
minister wrote in an editorial: "Some of the 
most thou~htful minds arc beginning to ask 
what is lo become of this \Voman movement 
in the church. Let them alone [he advised]. 
Do not oppose [the organization] and it will 
die out." 

But the Society had no idea of obliging 
the minister by dying out. Instead, women 
of :Methodism went right on nourishing in 
mission boards and societies. 

The author of this book not only outlines 
in a competent manner the l1istory of or
ganized women's groups in the missionary 
movement. He also presents an amazing 
insight into the struggle which women lead
ers had, in order to gain a voice in the mak
ing of church policy about missions and 
missionaries. "\Vomcn have not received 
sufficient recognition of their important 
place in the enterprise," he states. He feels 
keenly that women should keep their in
tense personal involvement in missionary 
work. "Boards never enlisted a larger per
centage of church members in actual in
volvement in world mission than did so
cieties," he declares. 

This book is the first in a series on "V,Tom
cn in Mission." The author is Professor of 
Missions at the University of Chicago Di
vinity School, and is general editor for tl1e 
Christian World Missions Books. E.W. 

YOUNG PEOPLE AND THEIR CUL
TURE, by Ross Snyder. Nashville, 1969: 
Abingdon Press; 221 pages, $4.50. 
The author, who is professor of religious 

education at Chicago Theological Seminary, 
presents to young people and their leaders 
a design for an existential world in which 
vouth "create a world culture . . . break 
~ut into being ... move into a life style of 
celebration." Since young people themselves 
must create the new life style, Dr. Snyder 
offers no blueprint or programs for a youth 
ministry. 

Instead, drawing on Dietrich Bonhoeffer's 
concept of Christ taking form in "a band of 
men," the author proposes a ministry of 
young people, who will participate in build
ing a "corporate humanness." He identifies 
the "core moralities" relevant to youth to
day: authenticity, commitment, co-creativi
ty, justice, wisdom, freedom and percep
tion of persons. He emphasizes such quali
ties as spontaneity, integrity, openness, joy 
and freshness. With this value foundation 
for a youth culture, lie sets forth a few 
clues for developing the new life style: con
sciousness, encounter, communication, risk 
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an<l celebration. Emphasizing that youth 
must "shape a society rather than sur
render to massage by the gods of masscomm 
[mass communications]," he suggests that 
young people create personal and mean
ingful art fonns. 

By participating in the passion an<l ac
tion of our times, Dr. Snyder believes , a 
new human consciousness will emerge. For 
the reader whose own consciousness has not 
been fully expanded, Dr. Snyder's inimita
ble style can be initially mind-boggling. But 
the book conveys the sense of aliveness and 
truth that the author, who is known for his 
development of the "ministry of meaning," 
so forcefully espouses. ELLEN CLARK 

THE PAGAN CHURCH, by Ralph E. 
Dodge. New York, 1968: J.B. Lippincott 

Co., 144 pages, $2.25. 
"I love my native America, but at the 

same time I hate her," writes Ralph E. 
Dodge, long a missionary, administrator, 
and bishop of the United Methodist Church 
in Africa. 

In a Foreword to his new book, Bishop 
Dodge says: "The contrast of her ugly af
Uuence against the proud poverty of my 
adopted Africa makes it impossible for me 
to live happily in either spot, for I always 
carry the image of the other with me. It is 
possible that association with non-Americans 
has changed my value systems, but each 
time I return to my homeland I view with 
shocking freshness what probably has been 
a growing characteristic of American 
church life for a long time." 

Of his purpose in writing this book Bish
op Dodge notes: "First, I wish to voice my 
alarm at what I see happening in the life 
of the churches in America, but also to offer 
hope. Second, I want to add world perspec
tive to the problem, as well as to any at
tempted solutions. TI1e magnitude of the 
question cannot be seen, nor can even semi
valid solutions be offered, until the problem 
is brought into world focus. Third, I think 
that confrontation is constructive if done 
from a positive motivation and in the right 
spirit. Last, a word from a churchman close 
to the structure of his denomination may 
giYe encouragement to young ministers and 
laymen from many churches who are 
wrestling \vith the problem of renewal. ... " 

In six chapters Bishop Dodge explains 
with feeling and insight why he calls his 
book The Pagan C11urclr, and why he gives 
it the sub-title of The Protestant Failure in 
America. Most of this has been spread be
fore us in other volumes during recent 
years, but Bishop Dodge has stated it afresh 
and he has given us a picture and a sum
mary that build up the failure to a total 
that we, in our comfortable pews, generally 
overlook. 

As we noted, all these charges have been 
levelled at the church and at churchmen 
before now. But it is in the last chapter, 
entitled "A Living Hope," that Bishop 
Dodge makes his most original contribution, 
and helps us to see the way out. of the 
crowding problems faced by the Christian 
church and by so-called Christian civiliza
tion. 

Our part in working with God to achieve 

a purer church and society, the author 
points out, must include the seeking of a 
spiritual solution for ourselves by surrender
ing our wills to the divine will. 

In closing, Bishop Dodge asserts that our 
hope lies in the nature and depth of our 
commitment to Christ and to those values 
he taught and lived. \ ·Ve must place human 
values above material values, and use our 
material resources in the light of human 
needs the world over. \V.W.R. 

WAR AND CONSCIENCE IN AMERICA, 
by Edward LeRoy Long, Jr. Philadelphia, 
1968: Westminster Press; 130 pages, 
$1.65. 
A member of the faculty of Oberlin Col

lege examines the moral and ethical issues 
behind all the discussions and "positions" 
surrounding war--especially the current 
struggles-in which America and other na
tions are engaged. TI1ey are moral and 
ethical problems with which millions of 
men and women, and especially youth 
drafted to bear arms in the struggles, arc 
contending. Are there basic "right" and 
"wrong" decisions that can be made, and on 
what criteria are they so defined? 

In his introduction, Professor Long notes: 
"This volume is written to help all of us to 
think more searchingly about the agonizing 
problems raised by war-and about the 
moral issues that face young men confront
ing military service. The issues explored are 
heightened but not exhausted by a particu
lar conflict. \Vars of insurgency fought under 
jungle conditions in underdeveloped na
tions raise the moral problems of war in new 
forms. Many regard such conditions as 
rendering military enterprises as so destruc
tive of civil order as to make them both 
repugnant and indefensible." 

There follow chapters on the changing 
nature of war-stressing the dilemma of the 
insurgency war; on religious support for 
conscientious participation; on morals and 
policy--especially the cultural problem of 
disagreement; and on the state, the church, 
and the conscience-including the use and 
problems of civil disobedience. 

The volume makes a "plea for the nation 
to expand the freedom available to men of 
many convictions so that they may all relate 
constructively to the needs of these times 
and to one another in the midst of rending 
diversities .... The appeals for individual 
moral authenticity which have arisen in our 
time have not always been couched in the 
traditional idiom of Christian faith. . . . 
But regardless of language, the problems to 
be faced and tl1e decisions to be made will 
not be fundamentally different from, or less 
difficult than, those confronting the Chris
tian conscience. Every sensitive individual 
must make his own conscientious response 
to these matters in the light of that which 
makes the most authentic claims upon his 
loyalties." 

This is a thoughtful and helpful considera
tion of a moral and ethical problem that is 
disturbing millions of people in all areas of 
our modern life. The author leaves the prob
lem "open" for individual and group dis
cussion and decision. vV.\;i.1.R. 
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A Permanent Fast? 
The traditional Christian practice 

of the Lenten fast has been less fre
quently observed in the last several 
years. Whether it is the decline of 
"churchy" observances or the sheer 
weight of our affluence that has 
caused the drop might be a subject 
of some interest to observers of the 
religious scene. 

One group to whom the whole sub
ject would be of interest only as an
other example of middle-class hy
pocrisy would be those people in our 
society who are hungry most of their 
lives. 

That there are such people in our 
rich society is a fact which Americans 
find hard to accept. We are getting to 
the point where we can even name 
the types of people likely to be in
volved-the rural poor, residents of 
Appalachia, American Indians, :t\fox
ican-Americans, migrant workers, 
Southern Negroes, welfare recipients, 
etc., etc., etc. We have seen their 
haggard faces on television, we have 
read about them in magazines, we 
have read testimony given before 
Congressional committees. 

And yet, somehow, despite the 
periodic public tunnoil, we do not 
seem to be able to see these people 
and to feel their pain and despair 
enough to change this disgraceful sit
uation. 

We do not speak here of those with 
a vested interest-the politicians who 
regularly deny the charges, those who 
feel that their locality or state or sec
tion is being attacked, the civil 
servants who must run inadequate 
welfare or food distributing systems. 
Their reactions are understandable if 
not particularly admirable. 

And so perhaps are ours, for their 
reactions are the same as ours. It 
seems to be more important to all of 
us to preserve our good image of our
selves and our society than to admit 
that we are pe1mitting small children 
to suffer irreversible damage from 
hunger when we could prevent this. 

This is the classical definition of 
hardness of heart against which Chris
tianity has always hurled its harshest 
strictures. It was to attack such 
Pharisaism that such spiritual dis
ciplines as the Lenten fast came into 
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being-an attempt to feel some of the 
suffering and pain of life for our own 
salvation. 

That the Lenten discipline became 
a joke tells us only how hard it is to 
discipline ourselves in any real way 
without translating this self-concern 
into concern for others. But our his
tory also tells us that we will not pass 
beyond lip service in our concern for 
others unless we relate them as per
sons to ourselves. Our Lenten fast 
must include support of the McGov
ern Committee and welfare refo1m 
and adequate dishibution of food 
supplies to the poor but it will never 
do this until we realize that the peo
ple to be fed and given dignity are 
not them but 11s. 

Media Mismatch 
On February 13 more than 180 

radio stations across the country 
broadcast a twenty-five minute "mes
sage of reconciliation" that was heard 
not only by the general public but by 
thousands of United Methodists 
gathered at church dinners. In our 
view the program was wrong in its 
conception and inadequate in its use 
of the radio medium. 

If this program were another in 
the Sunday morning ghetto of re
ligious broadcasting it would not 
merit an editorial, but this was not 
the case. The "message of reconcilia
tion" was broadcast in prime radio 
time in the evening. Furthermore, it 
was professionally produced and 
clearly contemporary. There was skill
ful and effective use of the recorded 
voices of the late Senator Robert 
Kennedy and the late Dr. Martin 
Luther King, Jr., songs by Judy Col
lins, Pete Seeger and Len Chandler, 
and an excellent tape of a runaway 
youngster calling home to her parents 
from New York's East Village. This 
last was particularly effective as an 
illustration of the need for reconcilia
tion of the generations. Metro-media, 
Inc., and Alan 'Walden, their national 
news coordinator, donated their time 
and expertise in the perfo1mance of 
this significant public service. 

From these sections with which all 
listeners-Methodist and non-Meth
odist-could identify, the program 
moved into parochialism of the most 
obvious sort. After the sonorous 
heights of "I have a dream" the talk 
fell to the level of "quadrennial 

emphasis." For whom besides Meth
odists does this phrase fall trippingly 
from the tongue? Not many. 

There were four and a half unin
terrupted minutes for the local bishop 
to say what he wished in keeping with 
the theme. Aside from the fact that 
few preachers are professionally 
trained in radio and that most view 
four and a half minutes as too little 
time in which to say anything while 
radio people know it is a long time on 
the air, this part of the program was 
wrong in its very conception. 

It was wrong because it attempted 
to reach the general public with "a 
message of reconciliation" while it at
tempted to reach members of a par
ticular denomination to support 
financially a special program of that 
denomination. 

Thus a fine program which was 
heard by many people not at all re
lated to the United Methodist Church 
was mixed with a heavy parochial 
slant. Doubtless many in the general 
public got the impression the United 
Methodist Church thinks it has some 
corner on reconciliation. 

A denomination-centered program 
should be matched with appropriate 
media: church newspapers , church 
magazines, closed-circuit radio, etc. 
But a program on the mass media 
centered on the work of a single de
nomination is a vestige of the days of 
denominational triumphalism. A 
Church in the center of the ecu
menical movement and concerned for 
the major social issues of our day 
should show a similar respect for the 
media it uses to convey these con
cerns. 

Eduardo Mondlane 
The murder of Eduardo Mondlanc 

is another tragic episode in the bloody 
history of our times. As President of 
the Frente de Libertacao de Mo9am
bique (FRELUvIO), Mr. Mondlane 
headed one of the most important re
sistance groups in Africa. To this task, 
he brought immense personal re
sources of wisdom and political 
astuteness. In an age of political 
polarization, he strove to avoid being 
labelled as either "pro-Eastern" or 
"pro-,Vestern." His presence will be 
sorely missed; let us hope that his 
spirit and his example will continue 
to direct the movement that he so 
ably led. 
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This perennial question for Christians is 
of particular urgency to Americans at this time 
and is the theme of the quadrennial emphasis 
of the United Methodist Church for 1968-72. 
Bishop Mathews, of the Boston Area, is chairman 
of the Quadrennial Emphasis Committee. 
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TE QuADRENN<AL EMPHA5'S of 
The United Methodist Church calls ours 
a New Church for a New World. Of the 
fact of a new world there can scarcely 
be any doubt, for its signs are apparent 
all around us. The kind of world we now 
live in differs h·emendously from the 
world into which most of us were born. 
If we are over twenty-five, says anthro
pologist Margaret Mead, we are aliens 
in a strange land. 

Those of us who were present at Dalla' 
last April likewise had many signs giV('l1 
to us that ours is a new church. The 
Uniting Conference was a kind of Pente
costal experience. Surely God intends 
the Church to be renewed for the sake 
of the new world. Yet its very newness 
is a perplexity for us. Ours is the . 
dilemma of which the Psalmist speaks: 
"How shall we sing the Lord's song in a 
strange land?" 

The Quadrennial Emphasis helps point 
the way for us as to how this may be 
done. It is a way of reconciliation. It 
takes with uhnost seriousness the fact 
that "God was in Christ reconciling the 
world unto himself." It relates the "\Vord 
of reconciliation, particularly as set forth 
in the Sermon on the Mount, to a "\Vorld 
which needs reconciling. Moreover, it 
emphasizes that it is the "\Vork of the 
Church-including each local congrega
tion-to declare and to demonstrate the 
Word of reconciliation in a very real and 
concrete \Vorld. 

This raises the very interesting ques
tion : "Who is to be reconciled to whom?" 
It is easy to suppose that it is the other 
fellow who needs to be reconciled. The 
white person readily concludes that 
alienation is a particular problem of 
those of darker hue. 

A little healthy realism helps to correct 
this misconception. For alienation may 
manifest itself within our own house
holds, as in the generation gap. Or we 
find it within our own hearts. Very often 
we are divided against ourselves. \Ve are 
a little like the man in the gospels who 
told Jesus that his name was "Legion." 
His was not merely a split personality, 
but a splintered one-torn six thousand 
different ways, the number of men in a 
Roman legion. It is with real authenticity 
that the contemporary Greek poet, 
Seferiades, likens the condition of mod
em man to the shattered image of a man 
on an ancient Grecian urn. Then he 
sings: "How hard to gather the scattered 
fragments of each and every man!" 

\Ve are, therefore, caught in a kind of 
divine pincer movement from which no 
one of us can escape. \Vhen it comes · to 
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>f alienation, well may we say, "It's me, 
it's me, it's me, 0 Lord, standing in the 
need of reconciliation!" 

Especially is this true of the majority 
community in this country. The Kerner 
Report says of the black ghetto in our 
cities: "White institutions created it; 
white institutions maintain it and white 
society condones it." These words should 
sear the consciences of us all. Moreover, 
our task, quite specifically, is to labor 
for the means and the conditions for re
moving these soul-destroying ghettos 
from our midst. This is a major facet of 
reconciliation. 

But what is reconciliation? Most of us 
are familiar with the word-play, as
sociated with Peanuts: Happiness is ... 
Suppose we allow our minds to tum on 
the phrase: Reconciliation is ... 
Reconciliation is ... 
-treating others as real people, so en

abling them to become real people. 
Heconciliation is ... 
-being there to hear our brother in his 

need, so that in our hearing each other 
we may know we are brothers. 

Heconciliation is ... 
-seeing it and telling it like it is. 
Reconciliation is ... 
-grappling with the real issues where 

we are. 
Reconciliation is ... 
-being honest with ourselves, and being 

the guilt-ridden people we are, trans
formed into the renewed persons God 
intends us to be. 

Reconciliation is ... 
-being reconciled ourselves. 
Reconciliation is ... 
-serving Jesus Christ by serving the 

hungry, the thirsty, the naked, the 
sick, the prisoner, the sh"anger. 

Reconciliation is ... 
-entering into painful identification 

with the lot of the least man; being 
unready to be made whole while he is 
fragmented. 

Reconciliation is ... 
-liberation from the bondage of the 

past, from malice and prejudice, and 
openness to the fuhire, the bringing 
in of the order God promises. 

Reconciliation is ... 
-therefore hard; it involves heat, and 

hurt and heartache. 
Reconciliation is ... 
-daily; it involves the long pull; it is love 

in action, which is a harsh and terrible 
thing compared to love in dreams. 

Reconciliation is ... 
-a sacrifice unto God but one which is 

not placed on the altar until we arc 
reconciled with our brother. 
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Heconciliation is . . . 
-a Cross; a breaking down of walls of 

separation; it is the very work of God! 
"For God was, in Christ, reconciling 
the world unto Himself." He has given 
to us both the Message of reconcilia
tion and the Ministry of reconciliation. 
Christian reconciliation is not primarily 

psychological but social. Its focus is far 
more objective than it is subjective. Since 
it is fundamentally God's work, it is not 
merely temporal but eternal. The fruit 
of God's reconciling work is both psycho
logical and social; and for that matter, 
political. By reconciliation God bridges 
the gaps of whatever kind that separate 
men. By its very nature men are enlisted 
and engaged in this activity as fellow
workers with God. Reconciliation is not 
a superficial undertaking. It extends from 
deep to deep. 

As no one of us can escape from the 
need for reconciliation, so no one is free 
from the activity of reconciliation. The 
genius of the Quadrennial Emphasis is 
there is something for each of us and all 
of us to do. Nor will we complete the 
task in a four-year span. By its nature 
reconciliation is a continuing ministry. 

This will call for a listening at every 
level. Listening has been called a "primi
tive act of love." It is also a primal act 
of love. \Ve need even to hear hostility; 
the sounds of anger and hah"ed which 
are offensive to our ears. \Ve must listen 
to the alienated of every kind and in 
every place: the rejected, the poor, the 
young, the drop out, the outcast. From 
them all we need to hear their cry for 
true humanness and dignity. 

Having heard, we need to "get the 
message." Then at all cost we must 
respond with the deed which is neces
sary and appropriate-as ,a response to the 
real situation. \~Te are to act also in re
sponse to God and what he would have 
us do. This may be painful and unpopu
lar. But to he Christian is to stick one's 
neck out for the real issues. In doing so 
we will represent both God and men. 
Senator Eugene McCarthy has said that 
the Christian minister is a kind of 
"double agent,'' working for both God 
and his fellowmen. 

There can be new and creative min
ish·ies devised in every place. They need 
not he excessively burdened by bureau
cratic machinery and directives. TI1e ex
citement and significance of being en
gaged in genuine mission is now open to 
every locality. 

The Quadrennial Emphasis offers us 
an opportunity to revivify the vital cen-

ter of American life; namely, the church. 
Every congregation is encouraged to !Je 
the Church, as reconciled and reconcil
ing community wherever it finds itself. 

Just suppose that as a church we really 
took seriously the study of the Sermon 
on the Mount; that we should adopt the 
style of life it proclaims; that we should 
become obedient to its demands; that we 
should avail ourselves of what it offers! 
Just suppose that we really determined 
that each church should be the church 
engaged in its particular reconciling mis
sion in terms of the specific needs con
fronting it! Just suppose that we should 
address the world with the reconciling 
deed, which calls for an explanatory 
word! For the reconciling deed can only 
be explained by the reconciling word: 
that God was in Christ reconciling the 
world unto himself. 

If we would do this, then we would 
become a new people in a new church 
for a new world. This can happen hut 
it will depend on the leadership we are 
ready to render. 

Every member of The United Meth
odist Church should he given the oppor
tunity to make a pledge for the $20,000,-
000 Fund for Reconciliation. In doing so, 
he should pledge himself as a candidate 
for reconciliation, a servant of reconcilia
tion. Moreover, we can expect many 
persons, young and old, to offer their 
talents in voluntary service as they may 
be required on both the rural and urban 
scene. Unitedly our witness can be tre
mendous. Not only will what we do be 
important but what we may make pos
sible. Direct address by the churches to 
the crisis in the nation is called for. But 
also we must prompt and support wide
spread and massive action by govern
ment at every level to remedy our social 
illness. 

There is a kind of eschatology about our 
situation. The time for action is now. At 
Uppsala last summer Pete Seeger sang 
and sounded the appropriate note: 

"To everything (turn, turn, turn) 
There is a season (turn, turn, turn) 
And a time for ev'ry purpose under heaven. 

"A time of love, a time of hate 
A time of war, a time of peace 
A time you may embrace 
A time to refrain from embracing. 

"A time to gain, a time to lose 
A time to rend, a time lo sew 
A time to love, a time to hate 
A time for peace, I swear it's not too late." 
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What is behind the protests 
of youth against the war and 
the draft and the university? 
Would you believe-a Creator 
God who is our Contemporary? 
For young people, "from 
Paris to Prague, the rule is not 
to ask the moral question 
but to live it." 

The 
Name 
of the 
Christian 
Game 
BY DAVID POLING 

David Poling is the President of the 
Christian Herald Association. He is 
the author of a weekly syndicated 
newspaper column and of the 
recently published The Last Years 
of the Church. 
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Out on Coney Island, under the roller 
coaster, is a six-room apartment. In 
what must be the wildest living arrange
ment in New York City, lives Fred 
Moran. At times he admits, it seems like 
the roller coaster trains "are coming 
right on through." However, he con
tinues to reside in this uncertain housing 
with its ear-splitting level of noise be
cause his family owns the roller coaster. 
'~'e have a way of accommodating ex
tremes, especially if we own it. People 
who owned slaves got used to it. Slum 
lords are really used to wretched sur
roundings when it is their source of in
come. Accommodation too often pre
cedes corruption. 

In the life of the Christian community, 
we are faced with a generation of young 
people who no longer accept even the 
little corruptions of the Church and 
will hardly be satisfied with its accom
modations. They want the roller coaster 
off the living room ceiling. And after a 
lengthy period of debate and disagree
ment, it is high time for the people in 
charge to realize that these taunts for 
change, reform, and radical upheaval are 
not going to subside. 

On an international level, the instih1-
tional church is facing a massive con
frontation. The old walls of tradition, 
prestige, and authority are being scaled 
in almost every country. The grand old 
church, with its medieval basement, 
reformation windows, and 19th-century 
towers is under constant seige. Already 
the moat that was once filled with a mix
ture of piety and persuasion has been 
drained. And to compound the trauma of 
change and controversy, the critics who 
are circling the religious establishment 
are people who were once listed on its 
honor rolls! 

What is it that has brought such an 
intense, at times, unbearable conflict be
tween Christians who affirm allegiance 
to one Lord and subscribe to a hope and 
yearning for unity? Why does Christian
ity now stand at one of the major inter
sections of world-history-surely com
parable to the struggles of the 1st cen
tury Church, the rise of Constantine, the 
reformation of Martin Luther? 

It is my belief that the Creator of the 
world, the God and Father of our Lord 
Jesus Christ, is also our Contemporary. 
And everywhere, in the ferment and 
change, the unsettlement and dishevel
ment, the straining and shoving, the One 
who is our contemporary is at work. God 
is in the revolution to work His will and 
to stir up every impulse that pounds in 
the human breast for justice, brother
hood, and love. And wherever the forces 
of evil, death, despair, and depravity 
prevail, it is God's will that they shall 
not abide, and friends, we happen to 

have around the world a fraternity of 
young people who want to be on God's 
side! 

And to add one more wild, unqualified 
statement of faith, I believe that God 
has raised up these young people in 
every climate and country and we are 
privileged to observe (if we can look 
across the generation Grand Canyon) 
the most religious grouping of youngsters 
ever to sprint across the quadrangles of 
history. 

And for those who are held captive by 
their hang-ups over the wardrobes, 
beards and music of this turbulent mass 
of youth, they have only to miss the 
signs of the times and, Christians, 
nothing could be more disastrous or more 
Biblically dishonest. 

This is not to say that every participant 
in reform and change is a teen-ager. 
Many within the church have been in 
their forties (Hans Kung, Charles 
Davis), others leading the advance for a 
shockingly relevant faith gently nudge 
fifty, like Corita Kent. But the wave 
length is the same, the heart beat in time, 
the strategy coordinated. Vvhether these 
yearnings for the best life, the high life 
(which is drugless but spiritual) with 
constant "soul" be felt in the political, 
social, or religious precincts, the thrust 
is the same: the pursuit of love in its 
most Christian meaning and most 
dangerous and risky applications. 

And everywhere. From Czechoslo
vakia to Morningside Heights, from Paris 
to Prague, the rule is not to ask the moral 
question but to live it. And when that 
happens all the old arrangements, ac
commodations, illusions that have 
strangled the life out of the church and 
the power out of the Gospel no longer 
apply. 

'Ve have never had a breed of young 
people like this. And if a generation gap 
had not developed a mood of dissent be
tween them and the generals and bishops 
and university chancellors and Mayor 
Daleys-their protest would have been a 
sport and their movement phony. 

Consider these specific encounters of 
the last year which have set youngsters 
against adults, the revolutionaries against 
the establishment: Vietnam Dissent and 
Draft Protests; Campus Disorders; 
Papacy and Birth Control. In each of 
these detonations you have the same in
gredients for controversy although the 
specific issue may reside within the gov
ernment, the university, the political 
system or the Church. 

1. Vietnam and tlie Draft. Viehrnm be
came the most unpopular war in Ameri
can history. Yet it was the young people 
of draft age, with coaching and support 

. by clergymen like the Berrigan brothers, 
Bill Coffin of Yale and Robert Brown of 
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Stanford, who started the protests, took 
to the streets and faced down the mil
itaiy-defense establishment that had lied 
to the American people about Vietnam 
and our involvement. These same young 
people needled the church into a more 
serious questioning of the war and with 
the catalytic appearance of Senator 
Eugene McCarthy, pulled down the 
Johnson administration in one big sick
ening crash. Before the year was out the 
concept of selective pacifism gained sup
port not only from the National and 
World Council of Churches but also the 
Catholic Bishops of America. Draft re
fom1, as well as a conclusion of the Viet
nam conflict, will have the highest 
priority of the Nixon adminisb·ation-all 
because of thousands of young people 
who would not accept the warfare con
cepts-and accommodations of their 
parents! 

2. Camp11s Disorders. Millions of 
Americans watched the stain and shame 
erupt at Columbia University last spring. 
The campus disorders have shaken San 
Francisco and dozens of other academic 
communities. The great majority of 
alumni and parents and angry citizens 
have been quick to blame the agitators, 
professional revolutionaries, and part
time "pinks" for all of this raucousness. 
!\fore night sticks, patrol cars, and tough
er deans is the cry of the confused. Y ct 
when the dust settled at Columbia and 
the distinguished Cox Commission Re
port published (at the request of the 
University trustees) the complaint and 
petitions of the student activists were 
heavily supported! Not only had the 
vigorous sh1dent minority spoken for 
thoughtful and rightful change in college 
life, but was joined swiftly by faculty 
endorsement as well. The Cox Commis
sion noted that the administration had 
turned the university into a "business 
enterprise, with faculty as employees 
and students as customers." Again, the 
administration lied to the students when 
inqumes were made concerning Army 
contracts and Pentagon projects. The 
Trustees at Columbia recently an
nounced a totally new plan for university 
development that will include the 
Harlem neighborhood as well as student 
advisors. 

3. The Papacy and Birth Control be
gan as a traditional struggle between 
liberals and conservatives within the 
Catholic church and then enlarged into 
an unresolved power struggle. The au
thority of the Pope has not only been 
challenged-it has been taken away! The 
procedures of discipline of unruly mem
bers and disobedient clergy still exist but 
it is highly improbable that they will be 
employed. Here again, we see the dis
array that comes when the establishment 
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"We have never had a breed of young 
people like this." 
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"I believe that God has raised up these 
young people [as] the most religious 
grouping of youngsters ever to sprint 
across the quadrangles of history." 

(this instance a branch of the Christian 
Church) seeks to maintain a standard 
or belief that is finally an individual 
moral decision. A creaky and celibate 
and ancient college of Cardinals can no 
longer legislate the dictionary of ethics 
of millions of Christians. As Francois 
Houtart wrote in THE ELEVENTH 
HOUR, we have yet to discover the 
revolution initiated by John XXIII. 

"The real mission of the Church as 
institution is to make every member 
of the people of God, a conscious 
member of the people of God. It is 
not to build schools or hospitals, or 
imposing complexities of 'religious' in
stitutions. It is to build up conscious 
membership in the people of God en
abling them to live in conscious ac
cord with Christian value of faith and 
love." 
All these issues and topics of change 

have, for the most part, been fueled by 
the young and encouraged by progres
sive clergy. It should be no small wonder 
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that bewildered and disenchanted lay
men should back away from the con
fusion and racket, yearn for the nostalgic, 
predictable programs of other decades 
and even threaten a financial boycott. 
Building projects have suffered. Councils 
of Churches as well as local parishes on 
the social action front have experienced 
financial loss and attendance decline. 

But our greater alarm and more serious 
dismay should develop when a Chris
tian community panics in crises and 
runs to the rest homes of non-involve
ment. This is not the counsel of the New 
Testament. It is not the experience of 
the best, thrilling hours of Christian wit
ness. This plea for safety, this persuasion 
of world escapism is a sub-Christian no
tion promoted by those who fled to the 
Church for security and moral neutral
ity. They number thousands, tens of 
thousands, and their extraordinary 
vocabulaiy of religious cliches is only 
surpassed by their flight from the real 
world that God created and loved. As I 

have written in THE LAST YEARS OF 
THE CHURCH, these people are now 
exposed and although they may succeed 
in clutching to the institution, they have 
already lost the Faith. They own the 
roller coaster .... 

But those who stick together, maybe 
even praying together and singing to
gether, are going to share in the celebra
tion of a great and good Time. For 
these are good times. How dare we be 
abusive of a world, a community, a 
gathering of peoples that God loved so 
much, so fully that He sent His Son! And 
all the establishments of generals and 
bishops and mayors fought Him and 
slandered Him and crucified Him and yet 
His people are everywhere with the 
t-.fossage. 
Karl Barth was right, 

"In the 19th century the progress of 
science intimidated us. Theologians 
sought to provide a safe place for the 
church within the area of human ac
tivity. They said there was art, and 
science and religion. Religion became 
a kind of Indian reservation where 
God and Christ and the Holy Spirit 
might be cultivated." 
The tumult of this hour has blown that 

concept into a theological dust bowl. We 
may yet find the Church in the 'Wild 
Wood, but it will not be a vital, throb
bing Christian experience. And if it is 
depicted on Rose Bowl floats and in New 
England commemorations, it is a wave 
goodbye. 

And what shall happen and what can 
we expect? This new dawning of the 
faith-for it is fresh every morning-will 
endure a great deal of creative quarrel
ing (over social issues), a large opening 
to allies who are very hesitant about 
creeds and awkward about confessions 
of faith and an exuberant belief that 
God is our contemporary-and if not, our 
contestant! 

"Our greater alarm and 
more serious dismay should 
develop when a Christian 
community panics in crises 
and runs to the rest 
homes of non-involvement." 

WOHLD OUTLOOK 

I 

i .............................................. 



1: 

I 
f 

by edward rice 

1: :'-.L\HCll 1%9 [ 119] 15 



the pilgrin1ag'fJ of thomas n1erton 

"My priestly ordination 
was, I felt, the one great 
secret _for which I was 
born." 

lG [ 120] 

The recent accidental death in Thailand 
of Thomas Merton deprived the world 
of an extraordinary man, a Christian who 
combined the contemplative life with 
passionate concern for the problems of the 
world. Mr. Rice, a well-known writer and 
photographer who was formerly editor of 
Jubilee, was a long-time personal friend 
of Father Merton. 

It wasn't until I began looking over 
some of Thomas Merton's books and a 
few old letters that I began to realize 
the scope of his interests and work. I am 
convinced that in the long view he will 
be accepted as one of the seminal think
ers of our age and not as a "Catholic" 
and Trappist. His mind and life went far 
beyond such classifications, and it is a 
tragedy that most people whatever their 
religious affiliation think of him in such 
categorical terms. It is a cliche to say 
that his entire life was a search, one 
which led him further and further into . 
the inner-and outer-reaches of the 
human mind and soul. 

Though he spent the first few years of 
his monastic life in tight isolation-he 
did not, for example, know at the time 
of his ordination that the British had left 
India nor had he heard of President Tru
man-he soon became more and more 
involved in the world in the best and 
most profound and creative sense. In 
1941, when he joined the Trappists at 
Gethsemani, his spirituality was based 
on the harsh and withdrawn monasticism 
of de Rance's reforms of the seventeenth 
century, and except for some of his 
poetry, his writings for a period of about 
ten years reflected this rigorously de
manding and self-immolating attitude. 
But gradually, after the publication of 
The Seven Storey Mountain in 1948, his 
work brought him an unending series of 
fresh contacts which broadened his out
look and renewed a number of interests 
from his Cambridge and Columbia days, 
among them two-the question of war 
and peace, the experience of oriental re
ligion-that he carried with him to the 
tragic day of his death. 

After The Seven Storey Mountain and 
some very intense spiritual books had 
marked the end of a certain phase in his 
religious development, he became in
creasingly involved in a variety of sub
jects as far apmt as Greek classical 
philosophy, the desert fathers of the East, 
Chinese thought, Arabian mysticism, to 
name only a few from a list that literally 
spans hundreds of diverse interests. He 
returned over and over again to certain 
basic themes: racial justice (which he 
first expounded with such clarity that the 
Black Panther leader Eldridge Cleaver, 
reading The Seven Storey Mountain in 
prison years later copied out the passage 
on Harlem to keep in mind when de
livering Black Muslim lectures to other 
prisoners), the poor, war and peace, non
violence. 

Merton was an anomaly, not only as 
a "talkative" Trappist but as an intel
lectual. With his deep insight, he saw 
the monk, that is himself, not only as 
spiritually committed on a wide area 
but carrying with him part of the world 
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and the cares of the world. The mon
astery did not mean a flight from reality 
but a spearhead into a different kind of 
reality. 

l'vlerton was a true man of his age. In 
a way, his is a rather typical "American" 
story, different from others only in the 
details in which it was written. He was 
an immigrant, born in France of a wan
dering English father; he earned some
thing like half a million dollars or more 
(as far as anyone can figure out, though 
the money apparently went to his Or
der), worked hard, and if you want to 
measure him by the standards we all 
measure success by (and I am not going 
lo exclude the clergy), a great success. 
He had fame and fortune; his name ap
peared in print. The famous and the 
lowly alike came to the gates of '11is" 
monastery, though his superiors kept 
most of them away; he really didn't 
want to see them anyway. He was about 

1 five feet nine in height, of medium build 
though he looked heavier in the past 

, few years-it appeared to be muscle from 
his continual manual labor, balding since 
his college days, witty, vocal, a definite 
individual. 

I think it might be appropriate to 
summarize his early life for those of us 

, who have forgotten the first half of The 
Seven Storey Mountain. He had been 
born in a village in the south of France 
in 1915 and was brought to America the 
next year. His father was an artist but 
was forced to work as a gardener at first. 
His mother was an American; she died 
a few years later of cancer. The father 
went abroad, leaving Merton and his 
younger brother, John Paul, to be raised 
by his wife's family. However, in 1925, 
the father took his sons to France for 
three years, where they studied at typical 
French schools. In 1928 they moved to 
England, and when Merton was old 
enough, he was sent to Cambridge. How
ever, a lurid scandal (which he did not 
discuss in his autobiography) resulted 
in his being sent to New York by his 
guardian. This was in 1934, when he was 
nineteen. 

He entered Columbia and was in
volved in several campus publications. 
For a· while, he lived in Greenwich 
Village. He spent the summers of 1939 
and 1940 in Olean, New York, where he 
grew a beard and wrote. His major work 
was a novel, then called Tlie Journal of 
My Escape from tlie Nazis, highly auto
biographical but essentially (as I recall 
it) a spiritual quest ending, somewhat 
predictably, with the narrator's "escape" 
by going directly into enemy-occupied 
territory. Merton retrieved the manu
script from a friend in 1967 and it is now 
scheduled for publication under a dif-
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He was continually 
caught in the docility 
of the monastery and a 
commitment to the real, 
suffering world. 

ferent title this year. 
These few years immediately follow

ing his conversion was the usual period 
of marking time that many young people 
experience, but it didn't take too long 
for him to arrive at a crucial decision. In 
a single moment, while he was praying 
in a workingman's church in New York, 
"it suddenly became clear to me that my 
whole life was at a crisis. Far more than 
I could imagine or understand or con
ceive was now hanging upon a word-a 
decision of mine. 

"It was a moment of crisis, yet of in
terrogation: a moment of searching, but 
it was a moment of joy. It took me about 
a minute to collect my thoughts and the 
grace that had suddenly been planted in 
my soul, and to adjust the weak eyes of 
my spirit to its accustomed light, and 
during that moment my whole life re
mained suspended on the edge of an 
abyss: but this time the abyss was an 
abyss of love and peace, the abyss was 
God." 

But the final step was still far away 
even though the awesome decision had 
been made to become a priest. He con
sidered the Franciscans and taught at 
their college near Olean. Finally there 
came the irrevocable and obvious de
cision to go to Gethsemani, where he had 
already been on retreat. It was on the 
Sunday following the bombing of Pearl 
Harbor that he entered Gethsemani ex
pecting to bury himself within the un
imposing gray walls of the monastery, 
submitting body and soul to the rigid 
and demanding disciplines of another 
age. 

His mind was centered on the Trappist 
motto, "God Alone," and that, he de
cided, was to be his only thought. In one 
of the rare letters that he was allowed 
to write afterwards, he told a friend that 
"It is very good and sweet to be occupied 
with Goel only, and to sit simply in His 
presence and shut up and be healed by 

the mere fact that God likes to be in 
your soul." Looking back now at this 
first year, I suspect that the struggle was 
even then shaping up. He added: "The 
thing that makes most sense is to be in 
the presence of God and live by his will, 
as we live on air and bread (and to ask 
him to make us all be with him forever)." 

The spiritual Merton might be dom
inant-and if so, only by a heroic act of 
the will-but the creative Merton was 
never buried. Poems came to him at the 
most inopportune time, in choir or in 
meditation, and he received permission 
to put them down. His thought ran along 
apocalyptic lines (one of his first books 
was called Figures for an Apocalypse) 
and the same kind of images occur fre
quently where people escape from the 
world to meet in "the holy desert," which 
is the monastic life. One runs: 

"I met a traveller from the holy desert, 
Honeycomb, beggarbread eater, 
Lean from drinking rain 
That lives in the winprints of rocks." 

Another says that: 
"More than we fear, we love the holy desert 
where separate strangers, hid in their 

disguises, 
Have come to meet, by night, the quiet 

Christ." 

His final image in this particular poem 
is quite hopeful, though he normally had 
a grimly realistic view of the world: 

"And look, the ruins have become Jem
salems, 

And the sick cities re-arise like shining 
Sions!" 

He went on writing poems. One of the 
most touching was his evocation of the 
death of his younger brother, John Paul 
Merton, whom I remember as a wild 
blond kid completely at loose ends with 
himself and the world. He joined the 
Hoyal Canadian Air Force, and in 1943 
was shot down during a bombing rnid 
against the Nazis. Here is what l\forton 
said about John Paul: 

"Sweet brother, if I do not sleep 
:tvly eyes are flowers for your tomb; 
And if I cannot eat my bread, 
My fasts shall live like willows where you 

died. 
If in the heat I find no water for my thirst, 
:My thirst shall turn to springs for you, poor 

traveller. 

"\Vhere, in what desolate and smokey coun-
try, 

Lies your poor body, lost and dead? 
And in what landscape of disaster 
Has your unhappy spirit lost its road?" 
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Although he was living in the silence 
and solitude of Gethsemani, and despite 
the fact that he received almost no spe
cific news of the outside world, Merton 
was tremendously conscious of the mean
ing of World War II and the continuing 
tragedy of mankind. He had a life-long 
pessimism about man's ability to find a 
pemrnnent peace, and this mood was 
prevalent throughout many of his poems 
during the first years at Get11semani. 
Nevertheless, he continually wrote about 
peace and non-violence and served on 
the advisory board of several peace or
ganizations. He saw non-violence as the 
sole means of attaining true peace in a 
world perpetually at war. In an essay 
published in the year before his death, 
he wrote: 

"Nonviolence is perhaps the most ex
acting of all forms of struggle, not only 
because it demands first of all that one 
be ready to suffer evil and even face the 
tlueat of death without violent retalia
tion, but because it excludes mere 
transient self-interest from its considera
tions. In a very real sense, he who prac
tices non-violerrt resistance must commit 
himself to the defense of objective truth 
and right and above all of man. His aim 
is then not simply to 'prevail' or to prove 
that he is right and the adversary wrong, 
or to make the adversary give in and 
yield what is demanded of him." He 
adds: "Christian nonviolence is not built 
on a presupposed division, but on the 
basic unity of man. It is not out for the 
conversion of the wicked to the ideas of 
the good, but for the healing and recon
ciliation of man wit11 himself, man the 
person and man the human family." 

The crucial point is that "The religious 
basis of nonviolence is then faith in 
Christ the Redeemer and obedience to 
his demand to love and manifest himself 
in us by a certain manner of acting in 
the world and in relation to other men." 

The Seven Storey Mountain is the 
work that catapulted }..ferton into the 
eyes of the world. It was an immense 
manuscript and covered in detail not 
only his secular life but also a great 
amount of what had happened to him 
during the early years in the monastery. 
During the months between the com
pletion of the manuscript and final pub
lication, a large portion of the book was 
cut out and thrown away, literally 
thrown away. This barbaric deed was 
done primarily by the Trappist censors. 
Consequently a very important work of 
our time, and of a Christian's reaction to 
the world in chaos, was lost. That some 
of the excised material was personal and 
frank is unimportant. As far as I have 
been able to learn, there is not even a 
full copy of the manuscript hiding some-
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"The religious basis of 
non-violence is then faith 
in Christ the Redeemer 
and obedience to his 
demand to love and 
manifest himself in us 
by a certain manner 
of acting in the world 
and in relation to other 

" men. 

where in a safe, waiting for the eyes of 
unborn and unshockable generations. 
However, what remained of the work is 
still a substantial book running over four 
hundred pages. It was big enough to 
cause a quiet revolution among Ameri
can Catholics and eventually of people 
of all beliefs here and throughout the 
world. 

The first edition of The Seven Storey 
iH ountain was only 8,000 copies. It re
ceived no unusual reviews, no advertis
ing to speak of, and no heavy promotion. 
Nevertheless, sales continued to mount. 
By the time of Merton's ordination the 
following year following publication of 
the book, roughly 400,000 copies had 
been printed of the hard-cover edition, 
yet it never appeared on the best-seller 
lists. The explanation given was that it 
was a "religious book." Which it was. 

Essentially it is the story of a modem 
intellectual from a secular, artistic and 
somewhat leftist background who found 
his way into the Church. There are 
dozens of books with similar themes, yet 
this is the only one that has touched a 
vital nerve in modern man. 'Vhat makes 
it different from the others is its great 
evocation of a young man in an age 
when the soul of mankind has been laid 
open as never before. Merton had grown 
up during the rise of Hitlerism-he was 
a violent and passionate anti-Nazi-and 
Fascism, and it was a period when Com
munism was at its most hardened and 
brutal form, even though its messianic 
aspects were attracting many Americans, 
including a number of Merton's friends 
and fellow students. The crippling effects 
of the depression could still be felt at 
the time he entered Gethsemani. During 
this same period, however, some mark
edly strong intellectual and artistic in
fluences had aroused him, notably the 
artist Pablo Picasso and the writer James 
Joyce. Also there were musical influences, 
such as Stravinsky and Negro jazz 

mus1crnns like Louis Armstrong and 
Duke Ellington. Merton had also dis
covered such esoteric music as flamenco 
and balinese years before they became 
known in America. All these influences 
ran through his writing and drawing at 
the time, though this is not always clear 
from the book. 

The Seven Storey Mountain was more 
than an odyssey into the Church. It was 
a confrontation of the basic alienation 
of man with society, with the natural 
forces and supernatural forces that had 
nurtured him over the centuries since 
the dawn of time. But most of all, it was 
a confrontation with Christianity. 

The Seven Storey Mountain was a 
great work, and it touched almost every
one who read it. It became a symbol and 
a guidebook to the plight of the con
temporary world, touching Catholics and 
non-Catholics alike in their deep, 
alienated unconsciousness. Tens of thou
sands of people saw themselves in Mer
ton, felt his anguish over Harlem, war, 
the deadening effects of industrializa
tion in its vast uprooting of humanity. 

At this point, Merton's entire life was 
focused on his ordination, which hap
pened in 1949. He saw it in the most ex
treme terms, as he wrote about it shortly 
afterwards: 

"My priestly ordination was, I felt, the 
one great secret for which I was born. 
Ten years before I was ordained, when 
I was in the world, and seemed to be 
one of the men in the world most un
likely to become a priest, I had suddenly 
realized that for me ordination to the 
priesthood was, in fact, a matter of life 
or death, heaven or hell. As I finally 
came within sight of this perfect meet
ing with the inscrutable will of God, my 
vocation became clear. It was a mercy 
and a secret which were so purely mine 
that at first I intended to speak of them 
to no one .... " 

But ordination did not bring Merton 
the isolation and the solitude he had 
hoped for. Perhaps he had expected that 
his creative instincts would be diverted 
into other channels, that his writing 
would now play a minor role in his life. 
Merton the monk and priest sought quiet 
and peace, but Merton the writer could 
not be contained. His restless, searching 
mind kept probing deeper and deeper 
into a number of fields. At first it roamed 
within the sphere of the monastic world. 
He studied the Church Fathers, the 
desert fathers, the medieval mystics and 
the great Spaniards such as St. John of 
the Cross and St. Teresa of Avila. Arti
cles, essays, poems and books kept ap
pearing. The peace of mankind was one 
concern, the peace of the human soul 
was another. The latter took the form of 
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a study of oriental monasticism that went 
beyond mere curiousity or scholarly pur
suits. As a Trappist, Merton sought soli
tude, meditation and aloneness with 
God. He searched for the interior peace 
that every man should have in order to 
he a functioning, integrated, n01mal in
dividual. Eventually he was led-or led 
himself-beyond the traditional methods 
of developing the interior life as taught 
and practiced by the Cistercians. In the 
late 1950's he returned to his study of 
Eastern spirituality, a subject that had 
occupied him in a rather superficial man
ner from time to time at Columbia, 
where one of his close friends had been 
a Hindu monk named Bramachari. 

But ?vlerton was searching not for a 
religion-which he had-but a discipline 
of a different color and intensity from 
the Trappists'. He turned to Zen 
Buddhism. To Merton, Zen was not the 
slippery, one-upmanship game that Zen 
became for many vVesterners, but a 
mature, demanding, responsible and 
rock-hard discipline that was the an
lithesis of Western thinking, which, he 
believed, had become too stratified, too 
codified and '1ogical" to the exclusion of 
tme thought. 

For the curious, who are wondering 
about the sheer velocity of Merton's 
work, the unchecked productivity, I 
might add a few words. The obvious 
thing is that Merton was well organized 
and logical. But beyond that, he had 
the fantastic ability to read and compre
hend, to Siter ideas and thoughts through 
his incredible mind, sort out the ir
relevant and to focus on the essentials . 
He had the habit of doing a draft of an 
article, which however, most other 
writers would have considered a finished 
product, and having it mimeographed 
hy one of the other monks. This might be 
sent to a few friends; sometimes there 
would be a second version, and perhaps 
a third, though within my own experi
ence, I never saw more than two versions 
of any one piece. Meanwhile the censors 
were doing whatever censors in a 
monastic order do; I think in the later 
years they were intelligent, sensitive 
men, though the early ones didn't have 
the slightest idea of what was going on, 
judging from the atrocities they perpe
trated on his writings. 

In 1960 the Abbey announced publicly 
that Merton had given up writing en
tirely. I think this fooled no one but 
Merton. It was the kind of announce
ment a professional politician makes 
when he denies what everyone knows is 
happening. The announcement said that 
:Merton was going into seclusion to medi
tate more fully. Somewhere in here he 
gave up being novice master and did 
withdraw partially to a hermitage within 
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the monastery grounds. However, this 
merely gave him more time to himself, 
and the result was a higher rate of pro
ductivity and a more thoughtful level of 
writing. He told me that his normal day 
began at two in the morning, when he 
had some coffee and began to work. On 
this kind of schedule, he would have 
completed a full day of work by nine in 
the morning, when the average person 
is just beginning to get started, and he 
would still have a full day of work ahead 
of him. Meals, the Office and Mass did 
not take much time, relatively speaking. 
He got his exercise from chopping wood 
and from long walks about the woods. 
But whatever he did was accomplished 
with a kind of nervous intensity that put 
his whole being into the job. 

He was inevitably led out of the mon
astery, just as years earlier he had been 
inevitably led into it. He had made a 
number of shorter trips within recent 
years throughout the United States, to 
meetings and to see certain other 
monastic foundations. His health 
had never been good, and he had a 
number of stays in the hospital. In the 
big cities, and on planes and trains, he 
saw what was happening to the world; 
he read newspapers and books, went to 
the movies. The trip to Asia had been 
on his mind for a long time. His plan was 
to visit some of the sources of Buddhism 
in India, and monasteries in Thailand 
and Indonesia. His examination of Zen 
was bringing him further into the orig
inal and primitive roots; he was for ex
ample, interested in the famous Tibetan 
Book of tlie Dead. 

He knew, also, that in Asia he would 
see human suffering at its rawest, most 

In a single moment, while 
he was praying in a 
workingman's church in 
New York, "it suddenly 
became clear to me that 
my whole life was at 
a crisis. Far more than I 
could imagine or under
stand or conceive was 
now hanging upon 
a word-a decision of 

. " mine. 

hopeless. He passed through New Mex
ico and California, stopping briefly, and 
then went to India, where in his travels 
he had a meeting with the Dalai Lama. 
Then he returned to Bangkok for a con
ference with Benedictine and Trappist 
monks on the future of the monastic life 
in Asia. It was at Bangkok that his ter
rible accident occurred, with the savage 
electrical flash that charred his skin and 
stopped his heart. 

Merton had once written a friend that 
"The scenario calls for a quiet death 
among concerned chipmunks," a news 
magazine reported in its obituary, "and 
I'd like it that way." But in the strange 
insight he possessed, he had already fore
shadowed his last moments. I wonder 
how many people have gone back again 
to Tlie Seven Storey Mountain? The 
last few pages are particularly interest
ing, where Merton concludes with a fine 
meditative passage, in which he imagines 
God speaking to him about his long 
journey and then his dying, first in the 
spirit and then in the flesh. The final 
words of the book are: "That you may 
become the brother of God and learn to 
k11ow the Clnist of the burnt men." 

And now, Merton's ascent to the 
"seven storey mountain" has ended. 
Despite the outwardly unruffied appear
ance of his life after becoming a Trappist, 
it was an inwardly tortured and diffi
cult way for him. He sought to lose him
self in the silence of Gethsemani, and yet 
that silence was more superficial than 
true. By the time The Seven Storey 
Mountain appeared, he had already 
published four books, three of poetry 
and one a hackneyed biography of a 
Trappistine mm, written under orders, 
and had another on the press. The more 
he tried to escape, the more he was seen. 

He was continually caught in the 
docility of the monastery and a commit
ment to the real, suffering world, the 
altar and Vietnam, the hermitage and 
Harlem. In the monastic seclusion, t-.for
ton saw a life-giving water, a soul-cooling 
gift: "There is an intoxication in the 
waters of contemplation, whose mystery 
fascinated and delighted the first 
Cistercians and whose image found its 
way into the names of many of those 
valley monasteries that stood in forests, 
on the banks of clean streams, among 
rocks alive with springs. The monk was 
~"loses striking water-the interior life
in the deserts of the world. But on the 
other hand, there was always that same, 
inevitable and inescapable commitment 
to the suffering lot of humanity. "One 
must go out and meet Goel in the in
scrutable mystery of His will here and 
now . . . according to the demands of 
divine truth, mercy and fidelity." 
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The TEXT and PHOTOGRAPHS by ARTHUR TRESS 
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The Chinese in America face a unique 
problem of assimilation which still has 
not been resolved and is causing great 
social, economic, and psychological strain 
in the once tranquil and "picturesque" 
San Francisco community. Since the clays 
of the Gold Rush, Chinese laborers by 
the thousands had come to California. 
They worked as farmers, miners, most 
notably as laborers on the Central Pacific 
branch of the transcontinental railroad. 
Anti-Chinese feeling rose steadily among 
the 'Vest Coast whites, for a variety of 
reasons. The most obvious of these was 
the inevitable shock of contact between 
people of sharply different cultures. The 
special conditions under which the 
Chinese came, and in which they worked 
and lived, heightened this instinctive 
xenophobia. Generally they arrived in 
some state of unfreedom as indentured 
servants bound by credit, contract or 
ticket systems of contractor control. 'Vhat 
was more, they came not as immigrants 
but as sojourners-as bound laborers 
whose sole aim was to accumulate 
enough wealth to ease their lot when, 
as they expected, they returned to their 
homeland. Demands grew that the flow 
of Chinese immigrants be stopped, that 
they be denied citizenship, that their em
ployment be limited. More overt forms 
of hostility, ranging from social discrim
ination to mob violence, harassed the 
California Chinese. The Chinese are an 
exh·emely proud people very conscious 
of losing "face" and "respect." Their re
action to this persecution was a turning 
inward towards themselves setting up a 
self-contained "walled" city within the 
American surroundings. They created 
their own law courts, hospitals, schools, 
and business protective associations, that 
effectively isolated many Chinese from 
contact with the outside Caucasian 
world. The Chinese could live a full life 
within his own community without ever 
learning any English or leaving its 
twenty block confines. However effective 
this "wall" has been in preserving 
Chinese cultural values, it's beginning to 
show signs of age and breakdown as 
thousands of new immigrants pour in 
every year from Hong Kong and Taiwan. 
The presence of their increased numbers 
accents problems that have always been 
present as trends in Chinatown, but are 
now serious social situations . . . over
crowding, tuberculosis, a rising birth 
rate, juvenile delinquency, and the 
elderly dependent. Part of the Chinese 
"wall" was the myth that the Chinese 
"always took care of their own-like one 
big family." This is certainly not true 
today as the old family associations have 
lost their former economic function and 
serve only to organize picnics and burials. 

}.!ARCH 1969 

The needy Chinese is still often unaware 
of the city and federal programs which 
could help his difficulties and the major
ity of welfare agencies are hardly aware 
that the "silent" uncomplaining Chinese 
even need help. The communication 
failure is of course many times com
pounded by ancient suspicions and the 
ever present language barrier. The 
Chinese, both old and young, are caught 
in a labyrinth composed of traditional 
fears and new perspectives. The children 
learn one set of values in their American 
schools while their parents at home as
sert another. The young teenagers want 
to be regarded as "individuals with 
rights of their own" while the older gen
eration demand they follow "the respect 
and order of a most superior family pat
tern." Both groups are terribly conscious 
that "their skin is yellow" and their 
features "forever Chinese," and their cen
tral life problem is now to reconcile 
this racial and cultural definition with 
the harsh realities of the American ex
perience. 

San Francisco's Chinatown is still even 
today more "Chinese" than its Asian 
counterpart, which has moved ahead 
through revolution into the modem 
world. The Chinese have a definite world 
view thousands of years old that is 
inculcated to the child as soon as it is 
born. Every action and emotion is care
fully formed in the Chinese sense of 
values by ritual education and discipline. 
The dancer in this photograph is Master 
Choy Kam-Man who teaches "Tai Chi 
Chan" to Chinese youth at the local 
Y.M.C.A. It "teaches spiritual, mental, 
and physical control, it is Chinese philos
ophy in action, giving one an alert sense 
of well-being in body and tranquillity 
of the mind." 
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Sam Wo has a dry cleaning and tailor 
shop off Grant Avenue. It is filled with 
the mementoes of a life as a Chinese 
American in San Francisco. A portrait 
of Abraham Lincoln hangs next to the 
Chinese hero Kwang Kung, statues of 
Buddhas sit next to plastic Pluto toys. 
Photographs of customers' children and 
pin-ups decorate the walls. Sam is un
married and lives in a single room bach
elor hotel with his dog. He personifies 
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the American idea of the "chinaman"
quiet, industrious, thrifty, and clean, 
humbly contented in his job as waiter 
or laundryman. Sam believes that "all 
sincerity comes from the heart." He is a 
little disappointed that he cannot find an 
apprentice to study the tailoring trade
"it would take three or four years to 
learn even the simplest things. Today's 
youth won't take the time-they just 
want to earn money quickly." 
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Joe \Vong is a 17-year-old teenager 
who spends a lot of time around China
town's many "smoke shops" dropping 
nickles, hour after hour, into pinball 
machines. He is far from content to 
merely accept the traditional roles that 
the Chinese have passively accepted, but 
doesn't have the education or skills to 
get better than menial degrading work. 
He feels misunderstood at home and at 
school. Talking about the white teach-

:MARCH 1968 

ers at his high school he feels "what's 
a teacher for? ... he is supposed to help 
guide you in your education and your 
problems at home. But they just don't 
understand us. He's not our race, he 
never expeiienced our lives in the sh·eets 
and at home. He doesn't understand the 
Chinese way of life. They tell you to go 
home and talk to your parents, but your 
old Chinese parents can't dig us and 
some don't care. \Vho can we turn to?" 
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These youth are known as "\Vah 
Ching" (China-youth). There has been 
an amazing increase in juvenile de
linquency and crime such as burglary 
and mugging in Chinatown over the past 
three years. Gangs of discontented and 
rebellious youth are found hanging 
around almost every pool hall or smoke 
shop. Traditionally the Chinese family 
has always been an example of respect 
and order, but under the pressures of 
urban ghetto life family structure is 
breaking up and the young people left 
to themselves, often turning to anti
social acts as expressions of their hostil
ity. Often the Chinese-American teen
ager finds he is not understood at home
the "generation gap"-and turns to his 
companions in the street for more un
derstanding. The newly arrived im
migrant youth, because of his lack of 
good English, will often feel left out 
and behind at school, embarrassed and 
awkward because of his foreign ways. 
He will rarely see his parents who prob
ably both have low paying, long hour, 
sweat shop jobs and except for the de
pressing tenements he must call home 
there is no place for him "to set his feet" 
except the ghetto street corners. The 
director of Chinatown's Summer Youth 
Program states this about the situation: 
"the Chinatown problem is becoming 
more and more ingrown; that it has be
gun to fester, and that if it is not aired 
publicly, tremendous violence will re
sult. It is difficult to understand the pres
sures on Chinese youth. The Chinese boy 
who drops out of school frequently does 
so, not because he's stupid, but because 
he has a language problem. Not being 
stupid, he knows the extent to which he 
is trapped. In frustration he will fre
quently tum to crime. But once caught, 
his fate is extremely harsh. Once a boy 
is caught in a crime, his family is likely 
to refuse to bail him out. If he is stabbed, 
they may even refuse to visit him at the 
hospital. In extreme cases a Chinese in 
trouble will be disowned. The family re
jects their offspring because the 
youngster is felt to have disgraced them. 
There are beginning today to be whole 
cadres of such rejected youths growing 
in Chinatown. The community must be
gin to cope with these problems on their 
own terms." 
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The traditional representatives of 
Chinese community life have been the 
self-appointed "Family and Benevolent 
Associations" started in the 1880's to 
help protect the Chinese immigrants 
against social and economic discrimina
tion. They own most of the property in 
Chinatown and still provide death bene-
fits such as a decent burial and keeping 
up the local cemeteries for the meml)('rs 
of the associations, and provide a kind 
of club house meeting place where the 
older men gather in the afternoon to play 
cards, watch television, or read Chinese 
newspapers. Their response to the press-
ing demands of the youngsters lo use 
their enormous wealth and prestige to 
help alleviate Chinatown's current spate 
of problems was answered in a "mani
festo" issued by the Chinese Consoli
dated Ilencvolcnt Association-the 
famous "Six Companies": "With a long ~ 
history of more than a hundred years 
the Association has fared through all 
kinds of difficult and turbulent situa
tions. Certainly we shall have proper 
ways to handle such malicious and de
structive hoodlums. The Association has 
no responsibility to meet everybody's de
mand, nor any obligation to help provide 
a club house for any group of people. 
llwa Ching ... wake up! \Ve were all 
young onC<', and made some mistakes. It 
c.:oukl be forgiven if you become good. 
Stop at the brink before you fall into the 
trap of the undesirables." TI1is is the 
typical reaction of the older (above 30) 
to the problems of "delinquents" in 
Chinatown. 'The 'punks' should not get 
anything. They arc a hunch of toughs 
that do not deserve things given to 
them. Thev should earn it like we did. 
\Ve lived {n worse conditions and made 
the hest of it. Thcv must first sav that 
they arc sorry for ";hat they did, a;1d ask 
for our forgiveness in the traditional 
Chinese way." A group of "\Vah Ching" 
decided to help themselves and rented a 
funner billiard parlor which they trans
f om1cd into a recreation center and 
Chinatown's first ice cream parlor called 
the "Fountain of Youth." TI1ey also pub
lished a manifesto in answer to the Six 
Companies attitude: 

"If doors arc closed on us, now that we 
arc willing to really sit down and do 
meaningful things for the community, 
then in reality, society is closing doors 
on themselves. Because when we suc
ceed, and succeed we will then we 
won't want to have anything to do with 
a society that closed the doors on the 
youth of this community.'' 
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(Upper left): These mailboxes belong 
to the lonely elderly men of Chinatown. 
They are on the outside wall of a bleak 
four story brick tenement housing 400 
residents, most of them elderly men, in 
$40-a-month rooms. r-.fost of the rooms 
are tiny and without individual toilet 
facilities and the men cook in a barren 
room on the first floor. Many of these 
places are not hotels, not rooming houses, 
and not aparhnents in the accepted 
sense, but were in many cases built as 
barracks for the single Chinese men in 
the coolie labor force brought here 
decades ago. As one enters the building 
it is impossible to escape the scene as 
one goes down the hall-the thin old 
man at the dirty urinal, the gaping, grimy 
hole in the plaster ceiling, the pervasive 
and distressing smell. Undergarments 
hang on an improvised wash line strung 
from a dusty window that leads to a fire 
escape. Behind one of the closed doors, 
there is tired coughing. T.B. from over
crowding and undernourishment is per
haps the major health problem of the 
elderly in Chinatown, but most are afraid 
to seek care from government agencies 
and available health centers because they 
can't speak English and for them it is 
the only way of life. 

(Lower left): This is the interior of 
one of the cell-like rooms-each seven 
feet eight inches by eleven feet. On one 
floor there are forty-five such single 
rooms. The room contains all the posses
sions of this seventy-year-old laborer. 
On the floor are some fly-covered 
vegetables that he had collected the 
previous night from the trash barrels 
outside one of the prosperous Grant 
Avenue tourist restaurants. The room is 
cluttered with old Chinese herb med
icines, outdated calendars, and cooking 
utensils. One social worker describes the 
life of such people, "Many people are 
quite isolated even in Chinatown. Many 
Chinese came here not intending to stay, 
so they didn't learn English or mingle. 
After working hard all their life in the 
United States, for various reasons they 
can't go back to their families in the old 
country and there is complete disillusion
ment in all they have worked for. 
Chinese do not express anger externally. 
If they foil they blame it on themselves. 
They blame themselves for the problems 
of society." However, these people are 
not totally abandoned. The San Fran
cisco Council of Churches was asked by 
the Economic Opportunity Council to 
set up project "Self Help for the Elderly" 
designed to reach these isolated Chinese 
with proper food, recreation, and health 
resources. Their main task is to establish 
basic trust with older people "so that 
they can eventually develop hope" and 
an interest in living. 

i\IAHCH HlGfJ 

This elderly woman was brought over 
from Hong Kong by her son a few years 
ago. Her children, as recent immigrants, 
could not afford to keep her and aban
doned her to the streets. She was found 
by "Self Help for the Elderly" in a hos
pital after she attempted to commit 
suicide and placed in a renovated hoard
ing house run just for elderly people on 
relief. One can sec much of the suffering 
that she has been through in her face. 
Chinatown has a suicide rate nearly 
three . times the national figure. A psy
chiatrist at the mental health clinic states 

"these are uprooted people, the first 
years of their stay arc dangerously crit
ical ones. For many it is a matter of life 
and death. We used to think of Chinese 
as placid, stoic individuals, not emo
tional or easily disturbed. But many are 
driven to despair and suicide from disap
poinhnent, overcrowding, and the emo
tional stress of being in a foreign and 
hostile land where they don't speak the 
language-they find themselves lost and 
trapped in a ghetto from which they 
can't escape." 
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The largest problem today in China
town and the most explosive is that of 
immigrants. More than 25,000 Chinese 
immigrants have come from Hong Kong 
since the Kennedy Administration re
laxed quotas in 1962. Thousands more 
are expected to arrive. Many are women 
who come as mail order "brides" where 
matches are arranged through relatives 
in Hong Kong. The acute shortage of 
women in Chinatown (one woman to 
six men) is due to the inequities of old 
immigration laws. They look forward to 
a life of "pillow talk and pink telephones" 
and their conception of American life is 
based entirely on movies. They leave 
family and friends and "head to the 
promised land, where they only have to 
pick up the treasures lying on the slopes 
of the "Golden Mountain," the name by 
which the Chinese know San Francisco. 
Many often enter the '11eavenly king
dom" from an overdose of sleeping pills 
when they encounter the realities of 
American ghetto life. As newcomers they 
crowd into the deteriorating tenements 
on the sidestrcets off Grant A venue and 
stay there-because of family, cultural, 
language and religious bonds. For most 
it is difficult to find work. 1'fany arc 
middle aged and have a lack of market
able skills, having been trained for jobs 
not immediately applicable to the U.S. 
labor market. Often highly cultured and 
educated men must take menial jobs 
such as bus boys or dishwashers or 
janitors. They work long, often 10 to 12 
hour days to support their large families 
in one or two tiny rooms. As one Chinese 
welfare worker described it "There arc 
so many immigrants, and people who 
can't work outside of Chinatown became 
of language handicap, that there is an 
almost unlimited supply of labor here. 
Busboys and kitchen help, dishwashers, 
women in the sewing factories-those on 
the low rung of the ladder-work very 
bad hours, long hours, broken shifts." 
l11ey don't speak English-and have 
brought along the old Chinese culture 
clannish, prejudiced, afraid to buck the 
system. l11cir living conditions are ter
rible-not much better than Hong Kong. 
They are willing to he exploited in the 
old Chinese way. Most of them had to 
borrow moncv from relatives or 
merchants in order to get here. One man 
who is living in two small rooms with 
his wife and two children, said: "I have 
lo live this way until I can pay my 
debts." Their sponsors, in compliance 
with the law had to guarantee that these 
people would not become public charges. 
Thus they cannot accept welfare, they 
must work in serfdom in Chinatown. The 
woman in the photograph is waiting for 
her "sponsor'" to meet her al the customs 
ancl entry pier. 
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:tvlany Chinese immigrant women end 
up working in the "ghetto sweatshop" 
soon after they arrive. 111ese are little 
factories for garment making on side 
streets veiled behind store fronts. There 
are an estimated 2,500 women in 140 
shops, some upstairs in homes. Chinese 
women clever at running up a dress on 
sewing machines from a pattern are paid 
by piece work, averaging out from 50 
cents to $1.10 an hour depending on 
production. Tiiey are so poor they often 
take two or three jobs a day and work 
fourteen or fifteen hours seven days a 
week to eat and pay the rent. The Ladies 
Garment vVorkers Union claims that they 
are underpaid and overworked, in viola
tion of state and federal law and in 
physical conditions which violate health, 
fire and building code regulations. The 
Chinese women cling in silence to the 
established order, fearful that to com
plain, to make trouble will cost them 
their jobs-and it is the only kind of work 
they can do. However, one woman was 
willing to speak, "I just feel I have 
working so hard for boss and not paid 
well. Everybody is complaining among 
themselves, but they are not brave 
enough. The China lady afraid to lose 
job. If they talk none of you can work 
for anv contractor in Chinatown. The 
shop i~ very cold, in winter. I wear the 
sweater, I wear the pants, I wear the 
long socks. The toilet is too dirty." It 
took her 100 hours to sew together llS 
ladies blouses at $4.20 a dozen with the 
pay averaging out to 55 cents an hour. 
She works all day, goes home to cook 
dinner for her children and her janitor 
husband, and back to work for more 
hours at night. 
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After one year in the 
United States-strong 

friendships, some 
criticism, and a "mixture 
of feelings" about going 

home. 
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Sirina Senaratne of Colombo, Ceylon, pictured at the Cl111rc11 Center for the United 
Nations where she spent a year as overseas seminar assistant in the Methodist Office for 
the United Nations. 

"At home everyone wondered about 
a colored girl coming to the United 
States. But I knew I would be looked 
after because I would be in a Christian 
institution." 

Sirina Senaratne of Ceylon spoke 
quietly. She was looking back over her 
year as overseas seminar assistant in the 
Methodist Office for the United Nations 
and looking ahead to new challenges 
awaiting her at home in Colombo. 

"Being here has helped me to broaden 
my outlook on the people of the United 
States," she told W'oRLD OUTLOOK just 
before leaving New York for Washington 
where she will serve till i\farch 15 in the 
office of the Division of 'Vorld Peace, 
Board of Christian Social Concerns, un
der sponsorship of the '\'omen's Division 
of the Board of Missions. 

"And I loved the experience of work
ing with the UN, meeting so many peo
ple from all the different countries," 
Sirina said. "Being a seminar assistant 
kept me in close touch with the UN. I 
also enjoyed the seminar groups. These 
brought people from many parts of the 
States to me and gave me an idea of all 
the different types of people in the 
United States, not just those in New 
York City. As we grew better acq\.1ainted, 
they felt freer with me and I felt freer 
with them. Some even asked me to drape 
my sari for them." Sirina smiled and 

her eyes twinkled. "I draped it for them, 
even in the presence of boys and men 
in the seminars." 

She was thoughtful a moment. "Peo
ple in the seminars were surprised I 
spoke English,'' she said. "They were 
surprised I had had education in English 
in my country." 

Miss Senaratne holds a B.A. in English 
and English literature from the Univer
sity of Ceylon. Her island home, she ex
plained, just off the tip of India, has at 
different times been ruled by three colo
nial powers-Portugal, Holland, and 
England. The Portuguese came in 1505, 
bringing with them their Roman Cath
olic religion. The Dutch followed in 1638, 
the British in 1796. 

After \Vinning its independence from 
Britain in 1948, Ceylon established 
Sinhalese as the official language. 

Of the 10% of the population which is 
Christian, 9% is Roman Catholic, Sirina 
said. Protestant groups include Method
ist, Presbyterian, Anglican, Baptist. 
Jehovah's Witnesses, and Seventh-Day 
Adventist. One of Shina's sisters is mar
ried to a Methodist minister, the Rev. 
S. K. Perera, who holds a doctorate from 
Princeton University. 

"He is principal of the new Theolog
ical College of Lanka (Ceylon), about 
70 miles outside of Colombo," Sirina 
said. "It is the first school for theolog~· 
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students in our country. Formerly they 
received training in India." 

As a child Sirina had wanted to travel, 
to meet people, but without much hope 
that her wish would come true. "Cer
tainly," she said, "I never thought of 
the United States." 

But in August of 1966, one year after 
her graduation from college, Sirina was 
in England attending a conference of 
the 'World Federation of Methodist 
Women at Wimbledon as a delegate 
from her church, The Methodist Church 
of Ceylon. 

There she met Mrs. Margaret Bender, 
co-director of the Methodist Office for 
the United Nations in New York. She 
learned of the Federation's proposal to 
bring women from overseas to the Meth
odist Office for a year of study of the 
UN to prepare them for wider leadership 
roles in their own churches and coun
tries. 

Sirina decided this was an opportunity 
she just could not miss: it was not easy 
for someone from Asia to get into the 
United States, except as an immigrant 
or for some definite purpose. And be
cause of its economy Ceylon had to keep 
funds from going out of the country. 

Sirina's eagerness to come to America 
and Mrs. Bender's sympathetic under
standing led to action. On October 31, 
1967 the young Ceylonese girl arrived in 
New York to begin a year's work as an 
overseas seminar assistant in the Method
ist Office for the United Nations, head
quartered in the Church Center for the 
United Nations. 

Quiet and unaggressive, Sirina never
theless had no shyness about meeting 
new people, getting acquainted with 
new scenes, customs, and faces. 

She had had excellent preparation in 
her own church life in Colombo. 

"Women are strong in the Methodist 
Church in Ceylon," she said. "Almost 
equal place is given to women in the life 
and work of the church. Besides doing 
traditional women's work they serve on 
important committees, the standing com
mittee, the synod itself, and as circuit 
stewards. Our church has an order of 
deaconesses and an order of sisters. The 
sisters can preach. vVe have sent a sister 
as a missionary to the Congo." 

'Vomen, she said, also play important 
roles in the community, in social service 
work, in organizing flag days for various 
charities, hospitals, children's agencies. 

"Enfranchisement for women came to 
Ceylon in 1939," she said. "We were one 
of the first Asian countries to have it. 
And we were the first in the world to 
have a woman prime minister-Mrs. S. 
Banderanaike. Many of our women go 
into higher education. Depending on the 
families, of course. Some families still do 
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not approve." 
The most persistent "peril" haunting 

many newcomers to New York-loneli
ness-never touched Sirina Senaratne. 
Her first home in the city was a room at 
Union Theological Seminary on upper 
Broadway. Later she shared an East Side 
apartment with a girl from Ireland whom 
she met at the Church Center and who 
later worked as a guide at the UN. 

"I enjoyed New York," Sirina said. 
"Meeting new people all the time. In 
fact, I had to find time to be alone." 

Fellowship, much stronger in her coun
try than here ("I guess we have more 
time") she nevertheless found in abun
dance at the Methodist Office, at the UN, 
with people from Ceylon over a nostalgic 
meal of rice and curry, and at the Church 
of the Covenant, a Presbyterian church 
on East 42 Street which she joined in 
spite of her Methodist affiliation: it was 
close by and afforded still more oppor
tunity for enriching friendships with 
people of the UN community. 

Though living and working in a pro
tective environment, Sirina did suffer a 
few shocks. "The United States is a great 
and fascinating countiy, especially New 
York City," she said, "but I was 
astonished to find such poverty here. We 
are used to poverty in the East. But we 
always heard of America as rich and 
prosperous and I guess I really thought 
the streets were paved with gold." 

She was dismayed also at the inequali
ties between blacks and whites, "espe
cially for a Christian country." 

To her surprise, despite her degree in 
English, she found at first she was up 
against a slight language barrier. Her 
British English sometimes baffied her 
associates and their American English 
was at times equally incomprehensible 
to her. "I might have understood it 
quicker, if I had had more time to listen 
to the radio and television," she said. 

Except for occasional Saturday morn
ings in slacks, Sirina always dressed in 
her saris. "People here appreciate saris 
much more than they do at home," she 
smiled. The only times she found them 
inconvenient was when she had to hold 
them up above rain-soaked streets. She 
enjoyed the New York winter, often pre
ferring to walk in the snow than take 
the bus to the office. Her stay in London 
with an aunt after the World Federation 
of Methodist vVomen's conference had 
alerted her to the need to bring boots 
and warm coats. 

Adapting to the fast pace of New 
York, she felt, probably "told on" her, 
but not to any serious extent. 

"I became deeply interested in the 
UN work and I will miss it," she said. 
"You are so free here. I will miss that 
freedom. The year has gone by too soon." 

Remembering the rainbow touches the 
petite, dark-haired girl in her delicately 
hued saris brought to the Methodist Of
fice, her associates can say also, "The 
year has gone by too soon." 

During that year Sirina had oppor
tunities to visit friends in Illinois, Mich
igan, and Massachusetts-and a pen 
friend in Toronto, Canada, with whom 
she had corresponded since she was 
fifteen years old. 

'Vhen she leaves vVashington on 
March 15, Sirina will travel through the 
West and South to see churches and 
Methodist work, then visit more pen 
friends in Hawaii, Japan, the Philippines, 
Hong Kong, and Thailand before arriv
ing back in Colombo in July. Long in
terested in stamps, Sirina cultivated a 
host of pen friends with this mutual in
terest. She has an extensive stamp col
lection. 

With her on her journey home will go 
stacks of slides and films she has taken 
of the American scene to share with the 
people of her church and community, 
plus projectors given to her by American 
friends to show them on. The friendships 
and associations of her "American 
dream" she holds dear. 

"Being a Christian and a Methodist 
was the factor that helped most," she 
said. "It makes us all feel like one-like 
members of one family." 

About going home she has "a mixture 
of feelings." 

"I have a feeling of exhilaration, fear, 
and responsibility. People expect so 
much of you when you've been in 
America." 
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On July 1, 1868, the Belgian Protestant 
Information Service published a news 
release announcing the unanimous ac
ceptance of a joint draft-constitution by 
the Belgian Annual Conference of The 
United Methodist Church and the 
Belgian Synod of the Evangelical Prot
estant Church, as a basis for their pro
posed merger. Thus was marked the be
ginning of the final phase of negotiations, 
originally begun in 1963, which will 
culminate, by mid-1969, in the establish
ment of a new United Protestant Church 
in Belgium. 

In this country (as in 13 other coun
tries across the world which received 
authorization at the Dallas General Con
ference in May to become autonomous or 
to unite with other denominational 
groups) the Methodists are entering a 
new era in their comparatively brief his
tory, as they seek to discover and achieve 
the best means by which they may carry 
forward their mission as Protestants in 
this overwhelmingly Catholic country in 
the last quarter of the twentieth century. 

The two churches preparing for union 
have quite different historical origins: the 
Evangelical Protestant Church of 
Belgium is considered the historical Prot
estant Church in the country, with its 
beginnings dating back to the time of the 
Reformation. During the sixteenth cen
tury a large proportion of the population 
of Belgium (at that time one country 
with the Netherlands under the Spanish 
crown) became involved in the Refor
mation movement. Soon religious wars 
raged in the country with the result that 
near the close of the century the Nether
lands were divided into two parts : the 
North, henceforth known under the 
names of Holland or the Netherlands, 
became an independent country, largely 
Protestant; the South, henceforth known 
as Belgium, remained under Spanish 
dominion with the result that most of 
the Protestants had to flee for their lives. 
However, all through the seventeenth, 
eighteenth and early nineteenth cen
turies, a few isolated Protestant churches 
were able to maintain themselves in the 
country. Belgium became an independent 
country in 1830, and a few years later, 
under the new religious freedom granted 
by the Belgian constitution these isolated 
Protestant churches formed "The Union 
of Protestant Churches," in form a typical 
congregational type of church. This 
Union was supported by help from out
side the country to develop evangelistic 
work, a task which was extremely diffi
cult in a country where the mass of 
Roman Catholics often showed great in
tolerance. Yet, though limited, the ex
pansion of the Union was constant. In 
the middle fifties it changed its name and 
constitution, thus becoming a more Pres-
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TOWARDS 
CHURCH 
UNION 

IN BELGIUM 

by BONNIE NISWANDER and ANDRE J. PIETERS 

Mrs. Niswander is the wife of the pastor of the American Protestant Church in 
Brussels. Dr. Pieters is executive secretary of the Belgium Annual Conference and 
dean of the Protestant Theological Seminary of Brussels. 

byterian type of church under its present 
name, the Evangelical Protestant Church 
of Belgium. 

The Methodist Church is of more re
cent origin. During the First Vlorld War, 
a group of leaders of what was then the 
Methodist Episcopal Church South 
started gathering funds for those Eu
ropean countries which had suffered the 
greatest damage of the war, namely 
Poland, Czechoslovakia and Belgium. 
Thus in 1919 the Methodist Church 
spread to Belgium from America, begin
ning with a program of social relief. A 
social service center was created at 
Ypres, a city completely wiped out dur
ing the long fighting, an orphanage and 
a girls school were set up in Ucde, one 
of the suburbs of Brussels. Before long a 
program of evangelism was begun to 
supplement the social work and a few 

churches sprang up in various localities. 
Work developed to the point that in 
1930, the churches were organized as an 
annual conference. Episcopal supervision 
was maintained by American bishops 
until 1954 when the Belgian Annual Con
ference was incorporated into the newly 
created Central Conference of central 
and southern Europe (together with the 
churches in Switzerland, Austria, North 
Africa and a number of churches in 
Eastern Europe) . 

Both the Evangelical Protestant 
Church of Belgium and the Belgian 
Methodists had sh·ongly supported ecu
menical efforts for many years, working 
actively within the Belgian National 
Council of Churches, and participating 
in the World Council. They have estab
lished common work in several fields: in 
1950 they cooperated in the creation of 
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the Protestant Theological Seminary of 
Brussels (in 1954 joined by the Christian 
l\Jissionary Church) and since 1962 have 
worked together in a joint committee on 
Evangelism. 

Here, as in other countries, the ques
tion of church union has become in the 
last several years the focal point of all 
kinds of conversations as each of the de
nominational groups has sought the 
best means to strengthen its work and 
witness. 

Two ways were considered: either to 
establish a union church in which all the 
member churches of the National Coun
cil would join; or start bilateral conversa
tions between those churches which 
wanted to go ahead and could accept 
the principle of union under the existing 
circumstances. It soon became obvious 
that the first possibility could not he 
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realized in the immediate forseeahle fu
ture; so in 1963 the Evangelical Protes
tants and the Ivfethodists decided to pre
pare for church union, it being under
stood that if their plan succeeded, the 
new church would remain open for new 
conversations with other churches. 

The two churches set up a "Liaison 
Committee" to which the task was given 
to prepare the constitution of the new 
Church and to propose practical steps 
for the integration of their work. 

A first series of proposals were pre
sented to the Synod and the Annual Con
ference in 1966. A year later an important 
document "On the Intention of Union" 
was adopted by the two denominations, 
and finally in June, 1968 the draft-con
stitution was accepted as sufficient basis, 
both by the Synod and the Annual Con
ference, to call for special legislative ses-

sions of the two bodies this winter. 
One such session was held by each de

nomination in November, at which all 
aspects of the proposed merger were 
thoroughly explored, and each has set a 
second session for March, at which time 
the final draft of the constitution will be 
ready for approval. If it is adopted, then 
church union ought to be consummated 
by the summer of 1969. 

There arc many reasons why these 
churches want to unite: though different 
in structure, they are both very tiny 
minorities; the future United Church 
will have some 65 congregations and 
17,000 members. In such a situation, 
combining forces will help not only to 
widen influence and deploy scarce per
sonnel in a more efficient manner; but 
it can also help to strengthen the self
image and raise the morale of groups 
often ignored or disregarded by much 
of the country's population. 

Perhaps more important is the fact that 
although nominally ninety-nine percent 
Roman Catholic, Belgium is becoming in
creasingly secularized and "unchurched." 
There is real opportunity and need for 
vital and lively Christian witness to in
creasing numbers of people restlessly 
searching for direction and meaning. 

One of the most easily available means 
for such contact is within the public 
schools, where time is set aside each week 
for religious instmction in the faith of the 
student's choice (or in non-religious 
ethics). Protestant pastors devote part 
of their time to such teaching (which 
also augments their meager financial 
remuneration), and the Protestant Sem
inary is training increasing numbers of 
lay teachers to devote full time to this 
very important part of the church's work. 

But the most important reason of all 
is the new vision which the Protestants 
of Belgium, together with multitudes of 
other Christians around the world, have 
received of the deep and urgent need for 
unity and common strength in can'}'ing 
forward the mission of the Church of 
Jesus Christ in the world of today; and of 
the contingent nature of any particular 
institutional form or structure in relation 
to this mission. 

Surely with this vision their new un
dertaking cannot help being destined for 
success. 
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HONOLULU,S 
SUSANNAH WESLEY 
BY RAYMOND H. WILSON 
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(left) Artwork is a traditional clw1111el for 
sclf-cxprcssio11 for yo1111gsters and tlre S11-
sa111wlr " 'eslcy center makes m11cl1 rrse of it. 

( abor;c) Englislr classes arc co11d11cted 
111omi11gs at the ce11ter by Miss iHargarct 
Olrta, 1cl10 also rrndcrstands and teaclies 
in Japan ese. Improvement in literacy is a 
ma;or factor in ;ob motivation. 
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It's not often that a sparkling, new, 
$146,000 community center can throw 
open its doors and not owe a cent on 
its property. Yet that happened in Hono
lulu when United i\fothodism's Susannah 
\Vesley Center moved into a modem , 
expertly planned building from which 
it can extend even further its outreach to 
a neighborhood of great need. 

Presenting a stark contrast to Hawaii 
travel folders , the Palarna neighbor110ocl 
served by the Center is at the heart of 
Honolulu's worst poverty. Small homes, 
built perilously close together, are mixed 
with more modern but drab public hous
ing apartments. All are occupied by a 
few native Hawaiians, some Orientals, 
and a rapidly growing population of 
Filipinos and Samoans who £nd the 
\Vestern culture of Honolulu demoraliz
ing, confusing, and expensive. 

Susannah \Vesley Center has been 
serving this always-changing area of the 

city since 1903 when the first Methodist 
missionarv lo Hawaii took into her home 
children ;vho were left alone during the 
day while their parents worked in the 
sugar and pineapple plantations. 

By 1913, the church was able to pur
chase a defunct hotel for $8,000. For the 
next 40 years the facility gave housing 
and care as an orphanage to SO to 90 
children at a time, but with the advent 
of new concepts of child care the 
youngsters were placed in foster homes. 

Tiw transition was completed five 
years ago when the Center took on a 
wide range of responsibilities as a servant 
of the needs of more than 7,000 persons 
living in the Kalihi Valley housing proj
ect and Kuhio Park Terrace. Mrs. Harri
son Lang, who was to retire in 1967 after 
a life-time career with the Board of i\lis
sions, became director of Susannah \Ves
ley Center and at once began laying 
plans for a new building on adjoining 
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(top left) A full-time Sa111oa11 community 
worker advises new residents 011 their legal 
and social problems. (bottom lefe) Behind 
the tourist hotels, beacl1es and swaying 
palm trees is the dilapidated slu111 area of 
Pala111a. It is this area, wl1ich is sucl1 a sharp 
contrast to the Hawaii of tlw tourist posters, 
that is served by the Susannah lVesley 
Center. 

property already owned by the church. 
The debt-free status of Susannah 'Wes

ley Center is due in large part to the 
wise investment by its board of directors 
of contributions and funds received over 
a long period of time. \Vhen it came 
time to build in 1967, most of the money 
was on hand, and young people and 
adults who were served by the center's 
program shared in the task of raising the 
remaining amount. 

Today they have a property which has 
grown in value from $8,000 in 1913 to a 
third of a million dollars. The new build
ing contains a large craft room with spe
cial washable walls on which children 
can draw; a library wired for language 
instruction booths; a big recreation room, 
and a multi-purpose room which serves 
many community needs. 

Office and counseling facilities have 
been provided for the director, a chil

. dren's worker, and a specialized worker 
' with Samoans. 

In recent years the center has reached 
beyond its Kaili Street location to estab
lish five pre-school programs under Head 
Start; afternoon programs at four neigh
boring elementary schools for potential 
elementary drop-outs where 125 children 
are enrolled in 13 clubs, and tutoring of 
English language in the first three grades 
for Filipino children who understand 
little of what their teachers are saying. 

Among adults, \Vesley Center offers a 
i\fothers' Club program in connection 
with its pre-school activities, as well as 
classes in ceramics and painting. The 
full-time community worker among the 
Samoan population, Fuifalo T. Fauolo, 
helps new residents with legal and social 
problems which baffie the South Sea 
islanders when they move to Hawaii. 

In addition, Susannah \Vesley Center 
is located in the target area of Honolulu's 
Model Cities program and the Center has 
played an important part in the planning 
of that government-sponsored activity. 

Miss Arlene Merritt, who succeeded 
Mrs. Lang as director of the Center in 
1967, is assisted by two full-time program 
directors and three part-time graduate 
students from the University of Hawaii 
School of Social Work. 

Their activities are supported by $90,-
000 annually from the Office of Eco
nomic Opportunity, much of which is 

MAHCH 1969 

for the Head Start pre-schools; $25,750 
from the National Division of the Board 
of Missions; $16,000 from Honolulu's 
United Fund; $2,000 from the Southern 
California-Arizona Conference, and 
$8,000 from a trnst fund, local gifts and 
donations-a total budget of some 
8141,750. 

(above) Classes in painting encourage crea
tive achievement for acl11/ts at the Center. 
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CHEROKEE 
We met Alex Catolster, a Methodist 

layman, in his potato patch at the foot 
of the Great Smoky Mountains. 

Alex was preparing to dig the potatoes, 
and store them away in the little home 
where he and Mrs. Catolster live, near 
Cherokee, North Carolina. 

METHODISTS 
Time was when Alex helped run a 

survey of the high ridge above his valley. 
V/hile he was on this job he made 
nodding acquaintance with many a bear 
and deer, for this is a wildlife area. 

By Marjorie Vandevelde 

Methodist church at Cherokee, N. C. 
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Then Alex worked as a stone mason 
in putting up buildings of native stone. 
Alex took time out to serve with the 
United States forces in the South Pacific, 
where he was known by his friends as 
"Chief," or "Cherokee." Alex is pleased 
to be fifteen-sixteenths Cherokee. 

Now that he is back in the Smokies 
Alex and his wife are actively loyal to 
the Cherokee United Methodist Mission 
Church, with its ninety per cent Indian 
membership. He teaches an adult Sunday 
school class, using the Cherokee lan
guage, and doing his own translating 
from Methodist material printed in 
English. Alex sings bass in the choir, 
and is a member of the official board. If 
the usual bus doesn't happen to come 
in time, he walks the four miles to 
church. 

Lay leader Jerry Wolf, and usher 

A Cherokee Metlwdist boy wl10 is in the business 
of modcli11g or posi11g for tourists with cameras. 
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Saughec Youngbird, were two members 
of the parish who helped the Reverend 
Mr. Marty in getting oriented when he 
arrived at Cherokee last July. 

Royal 1'.farty had five years in Hawaii, 
where he launched Ala Lani Methodist 
Church on Maui Island. And in the 
ecumenical field he was first dean of the 
Hawaii Conference of Missions, working 
with such prominent Hawaiians as Dan 
Liu, chief of Honolulu police depart
ment, and Abraham Akaka, pastor of 
Kawaiahao Church. 

Royal Marty served three years in the 
Air Force. He attended Presbyterian 
College at Huron, South Dakota, and 
Baptist Seminary at Sioux Falls. 

Now with his Cherokee church board, 
Mr. Marty has set in motion a robust 
and many-faceted program. It includes 
close association with the area Job Corps, 
some of whose members are Cherokee 
Indians, and working with the VISTA 
and day care programs. Day care is pres
ently sponsored by CAP. 

Contributions of clothing are processed 
and made available at nominal prices at 
a service center, which is Cherokee
M ethodist sponsored. 

The Cherokee Youth Fellowship, with 
a membership of forty, is active with 
many projects. Two members, Aubrey 
George, and Annie Ocumma, serve as 

guides for the many tourists who stop to 
visit this area. Tourism also furnishes 
employment for Dennis vVolf, who poses 
in bright-feathered Sioux Indian costume 
uptown, for travelers who wish to snap 
his picture. 

The long house that was the first 1'.Jeth
odist parsonage now holds authentic 
craft work which visitors may view and/ 
or buy. 

The Conservation Commission em
ployee, Ron Jones, stocks mountain 
streams with h·out twice weekly. This 
tourist service and attraction turns into 
an opportunity for the Cherokee fisher
men, too, who can be sure of fried fish 
dinners when they find time for casting. 

Cherokee Chief Jackson has presented 
the Marty family with a permanent fish
ing license, as a tribal gesture of friend
ship. 

There have been other evidences of 
Cherokee cooperation and acceptance. 
Royal Marty now has a small Indian 
namesake. And the pastor was given an 
unusual "vote of confidence" by a pre
schooler, who knocked on his study door 
and called gently: "Jesus, please let me 
in.>' 

Except for opportunities for work with 
tourist-related business during the short 
tourist season, there is nearly ninety per 
cent of unemployment among the Chern-

kee Indians. Some work is furnished by 
three small factories. The making of 
souvenirs furnishes some work. 

A promising development is the fact 
that the Cherokee population is par
ticipating more and more in church and 
community. 

The church is host for the bi-monthly 
Lions' Club meeting, for which the 
"'omen's Society serves the dinner. 

Cherokee United Methodists are step
ping forward, with their 200 membership, 
an active choir, a busy Youth Fellowship 
and \Vomen's Society. The mid-week 
service is attended by 50 to 60 persons. 

The congregation has a new insight 
into a hit of Old Testament teachinr 
which comes to them indirectly from tho 
Hawaiian church leader, Abraham 
Akaka. For, following the Akaka prac
tice, Mr. Marty enters the pulpit at the 
Cherokee church without wearing his 
shoes-remembering that God told 
Moses at the burning bush: "Put off thy 
shoes from off thy feet, for the place 
whereon thou standest is holy ground." 

Aware of the sanctity of the church, 
the members here are also aware of their 
Cherokee heritage. They are hoping, at 
some future time, to have one wall of 
their United Methodist Church decorated 
with a significant mural depicting some 
phase of Cherokee Indian life. 

Tlre log lw11se, that was tl1e i'olethoclist parsonage 
more than a century ago, is now the Cherokee 
croft shop. 

Alex Catolster, a Methodist layman, in his potato 
and com patch, talks with the Rer;crc11d Royal 
Morty. 
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The developing nations 
realize that their ~reatest ._, 

resource is their youth. 
The question, which the 
U.N. hopes to help these 
countries answer, is how 
to use this great resource. 

Youth is on the UN's mind. 
Last November leaders of government 

concerned with youth services in 27 
countries met in Holte, Denmark for the 
first in a series of UN seminars on youth 
policies and programs. 

Known officially as the Interregional 
Seminar on National Youth Service Pro
grams, the seminar was sponsored by the 
United Nations and the International 
Labor Organization ( ILO) and financed 
by the Danish government. This seminar 
and those to follow are part of a broader 
UN inter-agency program relating to 
youth problems and programs. 

on Youth 
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Discussions at this first seminar 

stressed the need for stronger youth par
ticipation in many areas: for example, 
student schemes should be run by stu
dents. And participants took time out to 
visit and talk with young p eople. 

"One evening we visited Boy Scout 
and Girl Guide groups," said Miss Doro
thea Woods, UN Social Affairs Officer 
who served as rapporteur. She recalled 
seminar highlights in an interview at her 
office at UN headquarters. "Several of the 
Scouts told about their trips to Greenland 
and Tanzania. At another time we visited 
a municipal youth center in Copenhagen. 
We also went to the International Folk 
High School in Elsinor and the Rural 
Development College in Holte." 

In their work sessions seminar par
ticipants considered a UN report, "Long
Te1m Policies and Programs for Youth 
in National Development," and an ILO 
report, "Special Youth Employment and 
Training Schemes for Development Pur
poses." 

Discussions emphasized the relation
ship of youth training and employment 
to national development. These h·aining 
and development schemes of developing 
countries are referred to by the UN as 

national youth service programs. The 
te1m also denotes youth involvement in 
the social and economic development of 
their countries. 

"National youth service programs 
serve two groups," Miss 'Voods said. 
"The early school leavers [more familiar
ly known as dropouts] and the educated 
elite. 

"Seminar participants went to work on 
the whole question of what should be 
in the total program-for unemployed 
youth, for school leavers,".she continued. 
"There was insistence on methods of 
teaching for these young people that were 
different from the methods used in 
school. Emphasis was on a practical basis. 
Besides the three R's there must be 
courses to prepare these young people 
for living in their cultures-courses on 
budgets, on marriage, on health and 
hygiene-things they don't get in school 
but need in life." 

She elaborated: "The need now is for 
young people in the developing coun
tries to understand their relationship to 
national planning. They need skills in 
community organization. There should 
be active methods in civics-visits to fac
tories and businesses, rather than just 

WINDOW ON THE UNITED NATIONS 
40 [ 144] 'VORLD OUTLOOK 

rea' 
T 

clll[ 

pla' 
con 
trai 
job 
of I 
"Cr 
run 

I asc 
! ing 
I eel. 

pro 
\Ve 
do 
gui 
ser 
for 
tio1 
I 

tim 
teC: 
in I 
Jn ' 
be~ 
trai 
the 

I 
cxc 
fur 
19E 
are 
lea 
sch 
de1 
of 
ye: 
pre 

1 

gir 
1 

tl1e 
the 
Gu 
gn 
pa1 
)'01 

po 
Le 
'th 



reading about them." 
The chief value of the training and 

employment schemes, she said, is in 
placing young people in jobs. In some 
countries jobs for which people may be 
trained just don't exist. Consequently, 
job creation is another major concern 
of the national youth service programs. 
"Creation of jobs is going on in some 
rural areas," Miss 'Voods noted, and gave 
as examples the clearing of land for build
ing farm cooperatives, irrigation proj
ects, and improving transport. 

"Many countries do not do enough in 
providing vocational guidance," Miss 
Woods added. "The schools are able to 
do ve1y little. Therefore, any vocational 
guidance given in the national youth 
service programs will be pioneering ef
forts, perhaps leading the way to a na
tional policy in this field." 

In some countries h·aining and produc
tion are twinned in a learn-by-doing 
technique. Young people learn every step 
in the process of putting out a product. 
In the fishing industry, for example, they 
begin with catching the fish, then are 
trained in processing and marketing 
them. 

All national youth service programs 
except Ghana's, which is not at present 
functioning, have been established since 
1960, according to Miss Woods. There 
are now 35 programs for early school 
leavers, plus 18 national volunteer 
schemes for student and youth service in 
development. With 50% of the population 
of developing countries now under 25 
years of age, the need for youth service 
programs is obvious. 

Yet in very few youth programs are 
girls and young women accepted. 

A paper prepared for the seminar by 
the UN Social Development Division and 
the ILO, called "Young Vilomen and 
Girls in National Youth Service Pro
grams," pointed up some startling dis
parities in training opportunities for 
young women. 

Says the report: 
"From available information, it would 

seem that the Rehabilitation Brigade in 
Bmma, the Service civique national in 
the Cameroon, the Action de renovation 
rnrale in Congo-Brazzaville, the Service 
civique in Mali, and the Civic Cenh·e in 
:Mauritania are for young men only. The 
Pioneer Youth of Dahomey is theoretical
ly open to young women, but at present 
only young men participate. The first 
plans for the Job Corps in the USA gave 
no thought to work with girls, but this 
was changed in the course of the debate 
in Congress. . . . 

"On the other hand, unofficial pro
posals for the establishment of the 
Lesotho Youth Service point out that 
'the large numbers of unemployed, un-
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trained young women in Lesotho are as 
vital to the development of the country 
as the numbers of young men' and that 
a 'full program of shared activities will 
promote healthy relationships between 
the sexes.' 

"The Jeunesse Pionniere Nationale of 
the Central African Republic is open to 
all citizens between 16 and 25 and aims 
to organize young people of both sexes 
in clubs in order to give additional 
schooling. 

"TI1e ]eunessc pionniere of Congo-K 
has three centers for both boys and girls. 
The former Worker's Brigade of Ghana 
had units for young women. TI1e Kenya 
National Youth Service, the Malawi 
Young Pioneers, the Zambia Youth Ser
vice and the National Service in Tan
zania all include young women. 

"The youth camps in Senegal and the 
brigades of Singapore and Togo have 
been open to both young men and wom
en, as has the Job Corps and the Neigh
borhood Youth Corps of the USA. Ac
cording to available information, experi
ments in co-education have been tried 
only in the Central African Republic, 
Malawi, Senegal, and Singapore; else
where, separate training units have been 
set up for young women and girls dur
ing most of the period of active service 
and training. 

"Even in the eight countries which 
now offer opportunities for young wom
en and girls, these constitute only a small 
percentage of the total enrollment. In 
Kenya, for example, there is a unit of 
100 women out of the total of 4,500; in 
Malawi, there are some 60 girls out of 
1,000 participants. In Togo, one club out 
of 18 is for girls. In Tanzania, the ratio 
of young women to men is 1 to 5; in 
Congo-K, it is 1 to 8. 

"Part of the reason may lie in the 
priority given to the use of scarce re
sources, but there is also the difficulty of 
finding competent leadership for tlie or
ganization of construcUve activities for 
girls and young women." (Our italics). 

The report has this to say about pro
grams of learning for girls and young 
women: 

"According to available infmmation, 
the basic education for girls does not dif
fer substantially in content, although it 
does sometimes in emphasis, from that 
for boys. There is usually some reading, 
writing, and development of language 
skills, and some attention paid to health 
and first aid. In Kenya, birth control is 
considered a fit subject for girls but is 
not included in the syllabus for boys. 

"In Malawi, there is great emphasis on 
physical education. In all countries, there 
is education for citizenship; the study of 
the national government and how il 
works; learning hist01y and about the 

national and regional cultural heritage; 
discovering elements of the social struc
ture; discussing the aims of national de
velopment and the role of youth there
in." 

Tiie report notes these limitations in 
vocational training and guidance: 

"The Zambia Youth Service aims to 
prepare the girls 'to be farmer's wives.' 
Vocational aspects of girls' education in 
the Malawi Young Pioneers are restricted 
to child care and nutrition and house
keeping. The girls' unit in Kenya em
phasizes 'home economics with reference 
to farming.' 

"A more specifically vocational form 
of training is given in Botswana, where 
weaving and spinning, dressmaking and 
textile printing are offered, and in the 
Ivory Coast, where some girls are ad
mitted to supplementary courses in 
teaching, first aid and midwifery .... 

"As for training for assuming leader
ship in the community, in a few coun
tries like the Ivory Coast, there are ex
periments with self-government as the 
girls elect their own group leaders who 
form a parliament to organize camp life 
and deal with disciplinary problems, 
while in Zambia the girls take a con
siderable measure of responsibility for 
running their camps and the ~CA of 
Zambia cooperates with the Youth Ser
vice to run short courses in leadership 
skills-how to organize committees, how 
to use some kinds of parliamentary pro
cedure, and how to improve public speak
ing." 

The report concludes with suggestions 
for increasing opportunities for girls, 
among t11em cooperation from national 
or international organizations for women 
and girls, and advisers from abroad. 

In fact, making visible the need for 
broader leadership exchange was, in 
:Miss \Voods' opinion, one of the semi
nar's greatest values. It was the first tim<' 
governmental youth leaders had had 
direct contact with the UN, though there 
had been interchanges in various inter
national organizations. 

"The UN seminar, with people from 
so many different countries, has opened 
up many e:-..-pected and unexpected in
ternational perspectives," she said. 

TI1e whole idea, she explained, is to 
put national yot.th service programs in 
the context of general youth policy, with 
more cooperation between governmental 
and voluntary youth services. 

The UN's Commission on Social De
velopment held a meeting at UN hend
qunrters last month to consider long
te1m policy and programs for youth in 
national development. At its June meet
ing in Geneva the International Labor 
Conference will consider a draft conven
tion on national youth service programs. 
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The President and the General Secre
tary of the National Council of Churches 
authorized the formation and dispatch of 
a special delegation to meet in Paris 
with certain persons and groups con
cerned with the conflict in Vietnam .... 

The timing of our delegation visit in 
Paris happened to coincide with the low 
point in the official peace talks. \Ve were 
grateful that all four official delegations, 
in keeping with arrangements earlier 
made, received us for discussion of the 
central issues at stake, and showed eager
ness to surmount the procedural ob
stacles concerning "the table" that then 
stood in the way. \Ve sensed that one 
factor in the delay of the talks was the 
need for all parties to know the policy 
of the administration of President 
Richard Nixon. \Ve met with representa
tives of the four parties to the conflict. 
The representatives of the Hanoi govern
ment and those of the Front mTanged for 
a second day of meetings, and in each 
case the second and longer meeting was 
also attended by the top people. Alto
gether, we had seven hours of discussion 
with these two groups. 

It may well be that the most signifi
cant result of our undertaking was the 
excellent communication, two-way and 
human, between the official representa
tives of our Vietnamese adversaries and 
our church delegation. \Ve felt that we 
were heard when we affirmed our pro
found belief that American church peo
ple do not have neo-colonial aspirations 
but, on the contrary, earnestly desire 
freedom and independence for all Viet
namese. Not only the North Vietnamese 
and the people of the Front but also the 
Saigon government representatives and 
all the other Vietnamese leaders with 
whom we met in Paris seemed to under
stand that American church people have 
a deep concern for the victims of this 
long war, and that this humanitarian con
cern is rooted in Christian faith and the 
desire to serve God .... 

THE ISSUES 
1. Cease-fire. The issues are related to 

whether it should be at once, later, or 
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whether it will be for a certain period, 
a limited kind, standstill, etc. 

2. Unification. The strong spirit of na
tionalism in Vietnam makes this a 
very different issue than it otherwise 
might be. Just what unification means 
depends upon the base from which a 
person speaks. 

3. Reprisals. We encountered unanimous 
declarations that no reprisals are of
ficially intended, and that hatred and 
vengefulness are alien to the Viet
namese character and history. There 
remains the question of whether such 
intentions can actually be enforced. 

4. Emerging new forces in the Republic 
of Vietnam are of basic importance. 
The widespread assumptions in the 
United States that these new forces 
are communist or communist fronts 
are false assumptions and a set of 
false assumptions on this issue is a 
dangerous luxury. 

5. The claim by the Vietnamese that in 
Vietnam a new form of socialist pat
tern is emerging must be taken 
seriously and should be studied objec
tively by Americans. 

6. The question of postwar relations 
must be immediately reviewed by the 
United States government and also 
by the churches and voluntary agen
cies who may hope to hold postwar 
relationships in Vietnam. On every 
side we were assured that Ameri
cans and American aid will be wel
comed in the postwar period, but we 
are convinced that this expectation 
will take the shape of an entirely new 
form under the flourishing sense of 
national pride and self-confidence now 
apparent. A relief program in tra
ditional terms is out of the question. 
A rehabilitation program of any kind 
whatsoever must not assume that 
American help is essential. 

I. The driving spirit in both the Demo
cratic Republic of Viet Nam ( DRVN) 
and the Republic of Viet Nam ( RVN) 
is nationalism. This cannot be over
emphasized. Its dominance over every 
consideration is consistently present. An 
undeniable Vietnamese nationalism, 
which encompasses both North and 
South and stems from a long background 
of history, is directed against foreign 
domination of any sort. In the present 
situation, there are powerful regional 
variations of this fundamental attitude. 
The enormous self-assurance of the 
Democratic Republic of Viet Nam is 
rooted in national pride based on the 
sense of achievement gained in spite of all 
the hardships of this war. In the case of 
both the Republic of Viet Nam and the 
National Liberation Front the spirit of 
nationalism amounts to a governing 
force. The present regime in Saigon 

111a11ifesls Lhe spirit of nationalism main
ly in its insistence that it is the legally 
installed government. In the case of the 
National Liberation Front, nationalism 
is manifested in a definite self-confidence 
that all emerging forces will gravitate 
into the National Liberation Front .... 

It is our judgment that there are 
presently emerging in the Republic of 
Viet Nam certain forces that are in
tensely nationalistic, not communist, but 
which are also strong opposition to the 
present regime in Saigon. This is why we 
are led to our next point of emphasis. 

II. We believe that the present regime 
in Saigon does not represent many im
portant segments even of that part of 
South Vietnam which it controls. vVe 
believe that it is absolutely essential to 
achieve an early improvement of this 
situation. To delay an encouragement of 
the emerging noncommunist forces in 
the Republic of Viet Nam will most cer
tainly lend support to a communist take
over in the South. \Ve are clearly 
confronted with a choice between an im
mediate response to the nationalist, non
communist elements which are in 
opposition to the Thieu-Ky regime, ancl a 
delay that will threaten the ability of 
these noncommunist groups to develop 
national political effectiveness. It is not 
too late to encourage those people of the 
Republic of Viet Nam who wish to es
tablish a new, broadly based, and con
stitutional national government that is 
independent of outside domination. They 
need freedom to express themselves and 
to organize, as well as to hold adequate 
representation in the Cabinet. \Ve be
lieve that our Government should en
courage this, and make solid proposals, 
backed by financial aid, for land and 
other social reform. In this way the 
Vietnamese people will more readily un
derstand that the United States has not 
accepted defeat by moving to the con
ference table, but rather continues to 
promote Vietnamese independence and 
social progress. 

vVe are aware of the many complexi
ties of this situation. It may be that this 
is one of the most complex problems ever 
to have existed on this planet. However. 
complexity is no excuse to justify re
fusal to take a position. This is a report 
of the judgment of your delegation. In
deed, being a joint report, its language 
is not precisely what each of us would 
use if writing an individual report. \Ve 
do not ask for its adoption nor do we 
request that the General Board officially 
accept it. \Ve request only your own 
considered judgment on its main points. 

Robert S. Bilheimer, ]. Edrcard 
Carothers, Harold]. Berman, Richard L. 
Riseling, Paul C. Empie, Howard 
Schomer, Gerhard A. Elston. 
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WHO 
POLICES 

THE 
POLICE? 

BY CHARLES E. BREWSTER 

Metropolis, politics, and police are 
1 much abused words with a great an

cestry. They come from the Greek, 
1 politeia, meaning citizenship, the re

lation of a citizen to the state. But now 
1 these words, like titled English lords 

with nothing left but the tourist trade, 
are brought low in common traffic with 
the ordinary: "the ugly metropolis," 
"dirty politics," "police brutality" and 
"police riot." 

That the metropolis is ugly and poli
tics dirty are popular axioms. 'Ve arc 
beginning to learn that the police, only 
human, can overreact and even be 
brutal. "No amount of provocation," a 
judge recently told a jury in Paterson, 
New Jersey, "can ever justify a police 
officer's taking the law into his own 
hands." 

That the police staged a "police riot" 
(in the words of the 'Valker report) in 
Chicago last August and have evidenced 
numerous incidents of brutality else
where against minority and activist 
groups was the underlying assumption 
of seventy-five churchmen who met in 
Gary, Jndiana, in January. The con
ference was sponsored by the Joint 
Strategy and Action Committee (JSAC), 
an interdenominational group which 
plans and experiments with projects re
lated to critical issues in metropolitan 
m1ss1on. Through cooperation JSAC 
"hopes to produce a greater degree of 
freedom in the world and some sem
blance of justice,'' said a conference 
leader. For a start they met in hard-to
reach Gary in protest against the ac
tivities of Chicago police last August at 
the Democratic National Convention. 

Blacks might well ask why white Chris
tians waited so long to decide to help 
police the police in the face of numerous 
incidents of police abuses against black 
citizens through the years. How many 
white Christians, for instance, met to 
discuss or even just read The Algiers 
Motel Incident, by John Hersey? (The 
incident in the Detroit motel reveals in 
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Ifrrscy"s book how far <lecpscated racism 
can go.) 'Vas it that Chicago was the 
first major instance of police "beating 
on" white kids that galvanized white 
Christians? 

Nonetheless, Christians arc finally get
ting around to looking into both the 
police situation and the mass media. 
That we didn't do so sooner is not the 
fault of JSAC, which is only one year 
old. 

Anyone who thinks the police did well 
in Chicago last August-and that, sadly, 
means over fifty percent of the popula
tion-would have been quite out of 
place at JSAC's meeting in the Hotel 
Gary. Participants, who were largely 
"urban specialist" clergymen (two from 
the National Division of the Board of 
!\fissions) in city situations, spent their 
time in workshops. A "victims" work
shop was kept realistic by the presence 
of several genuine victims, including one 
seminarian who is suing the city of Chi
cago, Mayor Richard Daley, and the 
police for $1,250,000. The mass media 
group included people involved in im
proving police-community relations 
through the media and who want to see 
the media get both sides of a story, not 
just the police report. An "Establishment" 
workshop was the butt of many jokes; it 
wasn't exactly clear what their 
credentials were. 

Conference leaders decided not to pub
licize the recommendations of these 
groups (there were others on Confron
tation, Clergy and Congregations, Police 
Personnel, and Community Groups). 
The JSAC board wants time to study 
what the groups came up with. 

But the very fact that Christians would 
call a meeting like this indicates a con
cern for what Rev. John Fry of Chicago 
has called "the issue of repressive police 
behavior." 'Writing in a recent issue of 
Church in Metropolis, a journal of JSAC, 
Fry said of his First Presbyterian 
Church: "Our central ·and foremost minis
try is to contest the incipient fascism of 
the Chicago Police Department and its 
mayor." 

That may be a trifle strong for some 
people, but it reflects the mood of many 
in inner-city churches who would like 
to rescue police-community relations 
from the low point to which, in many 
cases, they have fallen. Speaking to 
the conference, Dente Andreotti, an of
ficial of the Community Relations 
Division of the U.S. Department of Jus
tice, said: "The police, by their very 
visibility, are supposed to be symbols of 
legal and orderly behavior. When they 
behave otherwise all of us, including 
the police, are in trouble." 

Andreotti noted that the Kerner Com
mission had pinpointed the source of 

the problem as institutional white racism 
and had rejected the "riff-raff' and "agi
tator" theories about riots, saying they 
result instead from prolonged exclusion 
of blacks from society's main stream. 
"Police perception of these issues," said 
Andreotti, "has an effect on relations with 
the black and Puerto Rican communi
ties." Yet, he continued, a recent survey 
at UCLA revealed that ninety-five per
cent of the police believe that black 
people are not discriminated against. 

The current bad state of police
community relations in many places is 
illustrated, he said, in police recruit
ment problems. "If you put a recruit
ment desk for policemen on any college 
campus you'd really start a riot.'' 

Andreotti felt that few changes in 
police attitudes had taken place since 
the riots of 1967. "In many cities," he 
said, "the official police response has been 
to train and equip themselves with more 
sophisticated and deadly weaponry." 

The most constructive part of the three
day meeting, aside from the small groups, 
was the recognition that some people arc 
doing positive things in police-commu
nity relations. 111e conference presented 
an award on the final day to Gary's 
Mayor Richard G. Hatcher, who had 
noted in an opening address that "there 
was not a single formal charge of police 
brutality in Gary in 1968." Hatcher 
completely reshuffled the top echelon of 
the police department. 

There was also a low-keyed presenta
tion by the Paterson (N.J.) Urban 
Crisis Task Force. Disarmingly modest 
about their efforts ("We've accomplished 
more than we had a right to expect") 
yet realistic about the problems in that 
city of 150,000, these seven men illus
trated the fact that ecumenical cooper
ation is the key in the inner city. 

At the height of the crisis last July 
the Task Force were observers and a 
"symbolic presence to serve as a 
conscience for any officers who might be 
affected by such a reminder.'' After 
that, they collected sworn depositions 
from victims or eyewitnesses of police 
violence, and took them eventually to 
the U.S. Justice Department in Wash
ington. In December eight policemen 
were indicted by a federal Grand Jury 
on various charges of misconduct during 
the disturbances. "We've got the police 
up against the wall," said one minister on 
the panel, "we've got the evidence. They 
are on the defensive." 

The Urban Crisis Task Force is, in 
effect, a "shadow police force" policing 
the police. If responsible citizenship 
means concern both for justice and for 
order then the members of this Task 
Force are exercising their own politcia. 
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SEMINARIAN SENTENCED TO 
TWO YEARS ON DRAFT CHARGE 

Vincent l\kGee, 25, a Roman Catholic 
sh1dent at the non-denominational Union 
Theological Seminary in New York, was 
sentenced to two years in prison on each of 
four counts for violating the Selective Ser
vice Act. Judge Thomas Murphy of U.S . 
District Court set the terms to rnn con
cmTently. Mr. JvlcGee was released pending 
appeal. 

Mr. McGee, a native of New York, was 
convicted November 13, 1968, for failure to 
report for a pre-induction physical, to fill 
out Selective Service questionaires, to 
possess a draft card and to submit for in
duction. 

As a result of testimony during the trial, 
he has been indicted on two more felonv 
counts, each charging destruction of a draft 
card. 

The student will be represented in his ap
peal-and in court if the new charges are 
pressed-by the New York Civil Liberties 
Union (NYCLU). 

Following the sentencing, Aryeh Neier, 
director of NYCLU, charged that the U.S. 
attorney for the Southern Dish·ict of New 
York is "piling on charges" in an improper 
way. He said the action was "not unique" 
for the district in its handling of alleged 
violations of draft laws. 

Mr. McGee's situation, he said, is an ex
ample of the "special harshness" of the office 
of U.S. Attorney Robert Morgenthau. 

Mr. :McGee has been preparing for the 
Roman Catholic priesthood-but is not 
under the direct supervision of a bishop or 
a diocese. It was argued during his h·ial by 
the prosecutor that he was not due official 
preparatory-ministerial status since Union is 
not officially related to the Cat]iolic Church. 

Mr. McGee has contended that such an 
issue is irrelevant since he was not arguing 
his case on the basis of the right to have a 
theological deferment. 

An article in the July, 1968, issue of 
\VonLD Oun.ooK discussed Mr. JvlcGee and 
other seminarians in the draft resistance 
movement. (RNS) 

PROGRESS AND PROTESTS 
IN UNITY WEEK SERVICES 

Britain's Roman Catholic Cardinal John 
Heenan made religious history on January 
19 when he preached in a non-conformist 
Methodist church in London in connection 
with the 'Week of Praver for Christian 
Unity. The progressively. minded Cardinal 
set the tone in Britain for a precedent-set
ting week which saw the pulpit of the Con
gregational City Temple occupied by the 
Anglican Archbishop, Michael Ramsey. 

The non-conformists had their inning 
with the Scottish Presbyterian peer, Lord 
McLeod, speaking in the seat of Anglican
ism, Canterbury Cathedral, and l\fothodist 
Conference general editor Rev. Gordon 
\Vakefield becoming the first in his denomi
nation to preach in the Catholic Cathedral 
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RNS Photo 

Vincent McGee, 25 (foreground), appears witl1 Aryeh Neier, director of tlze New York 
Civil Liberties Union, after being sentenced in federal court on four counts for violating 
Selective Service laws. He received two years each on the counts, terms to run concurrent
ly. Mr. McGee is a Roman Catholic student at tlze non-denominational Union Theologi
cal Seminary. 

at \Vestminster. 
"If a generation ago someone had sug

gested that a Cardinal should be invited to 
preach in your church," Cardinal Heenan 
told the congregation of Hinde Street Meth
odist, "or that a Methodist be invited to 
preach in \Vestminster Cathedral ... peo
ple would have said he was either foolish 
or perverse-these things could never hap
pen. 

"It is only by coming together," con
tinued the Cardinal, "that we can learn ex
actly what we believe and teach. In many 
ways Christian unity is already a reality, 
and it is of immense value because we can 
teach each other to become holy." . 

But in Edinburgh demonstrators shouting 
"down with Pope1y" forced the BBC broad
cast of a church unity service to be aban
doned. The shouting began in the pews 

when the Roman Catholic priest, Father 
\\'alter Clancey, entered the pulpit of a 
Protestant church to preach. 

In Roman Catholic-dominated Italy, Prot
estant and Catholic picketers shouted "ecu
menical triumphalism" outside a Catholic 
church dming the first officially arranged 
unity service in Rome. 

Detectives were unable to resist the pick
eters when they pressed for the release of a 
pastor who had been arrested for disrupting 
the service in the Church of Santa Maria in 
Cosmadin. 

In Geneva a Dutch Roman Catl1olic 
p1iest raised a few Refmmed eyebrows 
when he preached in the Calvin Auditorium. 
The priest, Father Franciscus Dirk, was the 
first Roman Catholic to do so since John 
Calvin took over the Auditorium in the 16th 
century. (EPS) 
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PRAYER AND 
THE LIVING CHRIST 

Flora Slosson \Vuellner. An 
effective re-enforcement of the 

fact that Christ is a living presence 
who offers us unique power through 

prayer . .$3 

BLESS THIS MESS 
AND OTHER PRAYERS 

Jo Carr a11d Imogene Soi-Icy. 
"Sharpen my sword, Lord. I've 

got some e\'eryday-type dragons to 
slay."-earnest conversation with 

God about daily trials. S2.50 

THE CHURCH AND 
THE NEW GENERA TJON 

Charles E. M awry builds specific 
approaches in this lively, crusad

ing 1rnrk which identifies barriers 
and suggests ways to overcome them. 

MARCH HJG9 

Paper, .$2.45 

THE DEEDS OF CHRIST 
Harold A. Bosley. In an unusual 

approach to Christianity, Dr. 
Bosley begins with the actual 

deeds of Christ and travels back 
to his probable motive, intention, 

and spirit. $3.50 

JOHN WESLEY'S LETTER 
TO A ROMAN CATHOLIC 
Edited by Michael Hurley, S.]., 
with j1refaces by Methodist Bish-
0/1 Odd Hagen n111/ Augustin 
Cardi11al Bea-a publishing mile
stone in an ecumenical age. $2.25 

A CHURCH 
TRULY CATHOLIC 
fames K. Mathews. Addressing a 
world in revolution, the author 
challenges each reader to ex
amine his im·oh-ement in ecu
menism. Paper, S2.45 

THE JOURNEY 
THAT l\IEN l\IAKE 
fames Armstrong. Excerpts from 
contemporary authors consider 
today's moral questions and 
guide toward personal evaluation 
and development. S3.50 

INCLUDE l\IE OUT! 
Coli11 Morris. Through personal 
re\'elatiou, this vibrant man shocks, 
shames, and challenges the Chris
tian to dispense with petty 
debates and face the real issues. 
Paper, SI.25 

DAILY READINGS 
FROM THE WORKS OF 
LESLIE D. WEATHERHEAD 
Selected by Frnnh Cumbers. Daily 
inspiration from the writings 
of a noted minister, counselor, 
and author. $3.50 

STABILITY Al\IID CHANGE 
Georgia Har/mess. Good ne11's for 
an anxious generation as one of 
America's leading churchwomen 
reaffirms the message of hope which 
the Christian faith brings to our 
strife-filled world. $3 

ABINGDON PBESS 
Tlw Br1nl,, l"11l1liNl1in" llepart11wnt 

tH Tlw illctluuliNt l"11l11iNl1int1 llt111Nc 
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If you leave no will, 
your whole lifetime 
of Christian 
stewardship can be 
wiped out overnight 
All your life you've been faithful in 
your use of this world's goods. While 
your children were still in their cribs 
you began saving for their education. 
Through modest investments you've 
provided them a debt-free home and 
extra income for a "rainy day". 
You've made it a rule to give back to 
God through His church a substan
tial portion of the good things He 
has given you. 

But suppose you leai•e no will? Or 
suppose you leave only a "do-it-your
self" will, scribbled off and tucked 
away in the desk? What happens at 
your life's end? Depending on local 
laws, the state may provide only 
meagerly for your loved ones. 
There'll be little chance of your 
church receiving the help you'd like 
to provide it after your death. 

The World Division of the Board 
of Missions recommends you . con
sider making it the beneficiary of a 
bequest, with the stipulation that 
annuity agreements be issued to your 
loved ones upon your death. In this 
way, you will provide them an as
sured income with substantial tax 
savings and free them of the burdens 
of estate management. Upon their 
deaths, your earthly treasure will 
serve the church perpetually, spread
ing the Gospel to the ends of the 
earth. 

The coupon will bring you by 
return mail complete information. 
Do it today wbile there is yet time. 

WORLD DIVISION 
OF THE BOARD OF MISSIONS OF 
THE UNITED METHODIST CHURCH 

Mr. George L. Hcrgcshcimcr, Trcns11rcr 

475 Riverside Drive, New York, New York 10027 
r- -------...................................................... - ....... - ..... ·-.- ............................. , 

~ Dear Mr. Her9esheimer: W0-19 i 
! Please send me full information on: ! 
: D Wills and Bequests : 
! D Guaranteed Life Income through i 
: Annuity Plans : 
' ' ' . 
: Nam : . . . . 
: Address : . ' 
' ' : City state_zrp__ : . ' 
L - "'••• "'"'"' •• "'"'"' •-·•••"' "'"' •• • "'"'"'"'"' "''"'"'"'"'••• ••• • • ••• •• .... J 
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A NEW ROLE in tlrc mission of tlie cl111rch begins for these 18 young men and 1i;ome11 
standing at the altar rail before a congregation that fills tl1c sanctuary of St. Luke's United 
Methodist Clwrch ill Oldahoma City. From this point on, they arc deaconesses and mis
sionaries of The United Methodist Cl111rch, 11aving just been so commissioned lJ!I Bislwp 
Lloyd C. Wiehe (right, in robe), episcopal leader of United Methodism's New York Arca 
and president of the United Mctlwdist Board of Missions. The group 7iarlicipatcd in a 
Service of Celebration and Commissioning ]m111ary 12 that was the climax of the mimtal 
meeting of the Board. The two new deaconesses join the ranks of more than 800 United 
l'ifctlwdist deaconesses in the United States, and the 16 new missionaries join almost 1,500 
United Methodist missionaries seruing in 38 countries around the u;orld. Bishop 
"'ickc was the liturgist for a new style of com missioning sen;ice, symboli;:;ing the fact of "n 
new clwrch for a new world." Sharing in leading the service teas the Rev. Dr. ii.I. 0. 
W"illiams (left, in robe), New York, senior missionary personnel secretary of the Board. 

COURTS WILL NOT RULE 
ON CHURCH CONTROVERSY 

U.S. Courts are not permitted to rule on 
whether a religious body has deviated from 
its beliefs, the Supreme Court has ruled in 
wl1at is regarded as a landmark decision. 
The unanimous decision ruled that civil 
courts are not competent to determine 
whether a denomination has embraced in
novations violating church dogmas. 

The Supreme Court overruled decisions 
of lower courts in Georgia which turned 
over to breakaway congregations church 
property following their charge that the 
Presbyterian Church in the U.S. (Southern) 
had departed substantially from tenets in 
force when they aligned themselves with 
the denomination . 

The decision has church-wide effects in 
the United States. !lfany Churches, often 
because of stands taken on political or so
cial issues, are faced with demands from 
seceding congregations that they be per
mitted to retain church properties involved. 

A local Georgia court's ruling held that 
the Presbyterian Church had been guilty of 
a "substantial abandonment" of its oliginal 
beliefs and awarded to two local congrega
tions in Savannah-Eastern Heights and 
Hull Memorial-full rights to the church 
properties. 

In overruling this decision the Supreme 
Court said the Georgia courts had breached 
the constitutional principle of church-state 
separation by permitting a jury-which, it 
noted, was dominated by Baptists and con
tained no Presbvterians-to rule that the 
Southern Presb,;terian denomination had 
violated its traditional tenets and beliefs. 

Justice \Villiam J. Brennan, Jr., who 
wrote the Supreme Court's opinion, said: 
"First Amendment values are plainly jeop
ardized when church property litigation is 
made to tum on the resolution by civil 
courts of controversies over religious doc
trine and practice." (HNS) 

COUNCIL OF EVANGELISM 
BACKS PROJECT EQUALITY 

The United Methodist Council of Evan
gelism approved a resolution during its an
nual meeting here January 8-10 affirming 
United Methodist participation in Project 
Equality and urged the Board of Publication 
of The United Methodist Church to "take 
such steps as the Committee of the General 
Conference may deem necessaiy for full 
compliance." 

The study committee of tl1e General 
Conference, appointed at the request of the 
Board of Publication, is cmTently studying 
the issue of full participation in Project 
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having this Bible 
is like having 

• a private tutor 

Cokesbury hos created on attractive, eosy-to
reod RSV Bible with added features and study 
guides to help meet the needs and interest of 
every age group. Each Bible includes thirty pages 
of special United Methodist study helps by Dr. 
Henry M. Bullock, editor of church school pub
lications of The United Methodist Church; fif
teen pages of full-color photographs of the Holy 
Land; eight pages of full-color Hammond mops; 
a full-color time chart; and two pages of full
color drawings of plants and animals of the 
Bible. An ideal gift for those who desire economy 
as well as quality. The self-pronouncing text is 
printed in clear, easy-to-read type on Indio 
paper. Other distinctive features include a pres
entation page, ribbon marker, limp-style binding, 
and stained page edges. Size, 5 Va "x7 1/2 ". Gift 
boxed. 
C0-2. Block sturdite, imitation leather. Red 
page edges. 
C0-2R. Red sturdite, imitation leather. Red 
page edges. 
1-4 copies . . . . . . . . . . . . . . . each, $4.50 
S or more copies . each, $3.50 
C0-2L. Block leather binding. 

Gold page edges . . . . . . . . . . . . each, $8.25 

:MARCH 1969 

Please send me the following: ---copy(s) C0-2 Bible 
--copy(s) C0-2R Bible --copy(s) C0-2L Bible 

NAME 
(Please print or type) 

Address -----------------------

City -----------------------

State -----------------

Zip Code --------
0 Charge to my account 0 Payment enclosed O Open new account 

Add sales tax where applicable. Postage cxtra-20¢ per book. 

Ordu from rlu: CoJ,C'tliurr RC'rion~I StfricC' Cc-nlu IC'trirtl 7our ,,,u: 

1910 Moin S!rctt Filth ond Groct Strut\ 1661 North Notthwnl Hwy. 
Do1101, Tua' n221 ~ichmond, Vo. 21216 Porlr. ~idgc, 111. 60063 
1600 Queen Anne ~oGd 201 [ightk A'tnut, South U McAlliitcr Shut 
Tco11e<lr., N. J. 07666 t·h11h,i1lt, Tenn. 37202 Stu• Fronci1co, Colif, 9<4102 

Sliop iri pcr1on ~I rliuc Colicdu1tr Storu: 
Atlonlo • llohimort • Birmingham • lloilOn • Chicago • Cincinnoli • Doll111 

Dayton • Detroit • Hcmi1bu,g • Hou0011 • K011tot City • lot Angelo 
Hc1hr1llc • Hew York • Pi111burgh • ~ichmond • Son fronci1cc • Seattle 
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1969 

UNITED METHODIST 
TRAVEL SEMINARS 

each with a 
new dimension 

combine all the cultural attractions 
and sightseeing of an ordinary tour 
with extraordinary opportunities never 
available to the casual traveler ... To 

Dominican Republic and 
Puerto Rico 

April 14-28, 1969 

Japan, Hong Kong, 
Taiwan and 

the Philippines 
June 23-July 15, 1969 

or 
July 21-August 11 

For additional information on how you 
and your church can enjoy the "Op
portunity of a Lifetime," write: 

Miss Barbara Lewis 
United Methodist Seminars 

475 Riverside Drive, Room 1318 
New York, New York 10027 

~~~!~g:~~~:.!!~\~(··""··· ·~ 
THE C. E. WARD CO. . 

Incorporated 1905 
New London, Oh 44851 

WAN TE 0 JEWELRY 

I 
We Buy Old Gold and Jewelry. CASH PAID I 
IMMEDIATELY. Mail us gold teeth, watches, 
rl nns. 1tiamonds, silverware, eye olasses. gold 
coins, old !)Did, sllver, platinum, mercury. Sat
isfacliou quarantced or your articles returned . 
We arc licensed gold buyers. Write tor FREE 
Tnrormation. 

ROSE INDUSTRIES 
29-CL East Madison St., Chicago 2, Ill. 

MEMORIALIZE 
benefactors, leaden, heroes Jn 
eternal hand-crafted BRONZE. 
Write today for FREE Catalog, 
No obligation. 

NEWMAN BROS., INC. 
5612 Center Hill Ave. 
Cincinnati, 0. 45216 

Equality by the :t>.Iethodist Publishing 
House, headquartered in Nashville, Tenn. 

Project Equality is an interfaith program 
which seeks to eliminate disciiminating em
ployment practices against minority groups 
through churches and synagogues purchas
ing goods from suppliers who have indicated 
their adherence to a fair employment code. 
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The General Board of Evangelism of The 
United i\Iethodist Church also headquar
tered in Nashville is a member of Project 
Equality. 

The United Methodist Church endorsed 
the Principles of Project Equality at its top 
legislative General Conference in Dallas 
last April but the Methodist Publishing 
House has not agreed to all aspects of the 
program, specifically a section which calls 
for a compliance review by Project Equality 
officials into company operations. 

The resolution approved by the Council 
of Evangelism was prompted by a resolu
tion made early in the meeting by the Rev. 
Clyde R. Coriell, minister of the Rosedale 
United l\Iethodist Church in Kansas City, 
Kansas. 

:tllr. Coriell's motion asked the Council to 
"go on record as encouraging ministers 
throughout our denomination to make their 
witness to the Christian faith by restricting 
their purchases from the Methodist Publish
ing House to church school literature until 
the Methodist Publishing House publicly 
states its compliance with Project Equality, 
with the promise of ceasing all purchases if 
the compliance is not forthcoming." 

Mr. Coriell's motion also said, "\Ve feel 
this is necessary if we are to evangelize in 
the name of Christ with integrity and with 
a minimum of hypocrisy." 

Mr. Coriell's motion was referred by the 
delegates to their executive committee. Fol
lowing three meetings with Publishing 
House study committee representatives, 
Project Equality officials in Kansas City, and 
l\fr. Coriell, a new resolution was proposed 
on behalf of the executive committee bv its 
vice president, the Rev. Dr. Emerso~ S. 
Colaw. Dr. Colaw is pastor of Hyde Park 
United Me thodist Church in Cincinnati, 
Ohio. 

"Most of us on the executive committee 
shared the feeling of impatience reflected 
in the original resolution," Dr. Colaw 
stated. "However, we recognize that this 
matter is still under full discussion so we 
felt this was as far as we could go re
sponsibly." 

ONE GREAT HOUR OF SHARING 
Crusade scholarships are made possible 

largely by contributions to the One Great 
I1011r of Sharing, which comes this year on 
Sunday, March ] 6th. 

For a quarter of a century these scholar
ships have been helping young men and 
women around the world (including persons 
from minority races in the United States) 
to develop their professional skills. 

During this quarter-century approximate
ly 1,700 persons have been aided by Cru
sade scholarships. Emphasis is placed on 
training which will benefit the students' 
own people. Training may be in the field of 
medicine, or education, sociology, the arts, 
the developmental sciences, or theology. 

Opportunities are ·given to qualified wom
en, who usually choose training in music, 
nursing, Christian education or teaching. In 
addition to institutions in the United States, 
Crusade scholars may be sent to other coun
tries for their training. This year, 1969, 
there are 164 persons on Crusade scholar-

FFRl:t\'t 

At the Easter Story 

NEW! Thoughts For 
Doubting Christians 

by Robert Gregory Tuttle. 
Tackles problems of doubt facing a 

Christian in this age of space, nuclear 
power, credibility gaps. and unrest. 

75¢ each; ten or more 65¢ each. 

NEW! Easter Carols 
New edition with modern and 

traditional Easter music. 
20c each, 10 or more copies, 15¢ each. 

He Took the Ctip 
by Howard W. Ellis.Si. i4JlllllJlll'llll'l!~ 
:Meditations writ
ten by students 
and youth 
workers. 
35c each, 
ten or 
more copies 
30¢ each. 

Order from 

Tiu• Jr'orld's,l/ost Widdy Read D11ilyDe,•otionalGuMc 
1908 Grand Ave., Nashville, Tenn., 37203 
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· Czeclwslor;akia11s pass tlie silver-encrnsted casket of Jan Palacli, leaving behind 111111dreds 
· of wreaths in tribute to liis self-sacrifice (immolation) in protest to tlw Soviet occupation 
I of his country. Tlie procession is shown outside the 600-year-old Gotl1 Caroli1111m Hall of 
' Charles University. 

If you give up 
cigarettes, 
you might gain 
a few pounds. 

(And also a few years) 
The plain, unfiltered fact is that 
people who smoke cigarettes 
get lung cancer a lot more fre
quently than nonsmokers. 

And lung cancer can finish 
you. Before your time. 

We'd rather have you stay 
alive and well. 

Because even if you do gain 
a few pounds, you'll have ~ 
the time to take them off. 

:~~~Ei~::B~T~O~~T~~P~B~~iE~ty @ 

AROUND-THE-WORLD-TOUR 
20th nnnunl world-tour. AH expenses. Econom
ical. Complete sightseeing . Conferences with 
Hends o! States, Ambnssodors1 Editors, Edu
cators, Miss ionaries. 16 Exotic countries- sec 
HOLY LAND. Jnpun, Formosa, Hong Kong, 
Philippines, Thailand, Indio, Nepal, Greece, 
etc. Option al return via RUSSIA. July de
parture. 6 wonderful weeks. 'Vrite for brochure. 

BRYAN WORLD TOUR 
IBSOD Gngc Bh·d., Topeka, Kansas 6660 .( 
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ships-one of the largest numbers ever. 
Even if your church does not emphasize 

the One Great Hour you can send in your 
offering, so marked. 

INDIA METHODISTS 
ELECT NEW BISHOPS 

About 600,000 United :tvlethodists in 
India have an almost entirely new leader
ship team to take them into the 1968-72 
quadrennium, and into possible church 
union. There are three new bishops and one 
continuing bishop. 

The new bishops were elected at the 
quadrennial session of the Southern Asia 
(India) Central Conference of The United 
Methodist Church, December 30-January 6 
in the city of Bangalore in southern India. 
They are: 

The Rev. Joseph R. Lance, 43, Delhi, sec
retary of the Council of Christian Social 
Concerns of the Southern Asia Central Con
ference, elected on the second ballot; 

The Rev. Dr. R. D. Joshi, 52, Jabalpur, 
secretary of the Board of Christian Educa
tion of the Southern As.ia Central Confer
ence, elected on the thii:d ballot; 

The Rev. Eric A. Mitchell, 51, district 
superintendent of the Bombay l'vlethodist 
district and pastor of the Taylor !'vlemorial 
Methodist Church in Bombay, elected on 
the 17th ballot. 

The three new bishops will serve with the 
senior episcopal leader of United i\foth
odism in India, Bishop A. J. Shaw, who was 
elected in 1964 and continues in office. The 
newcomers succeed Bishop Mangal Singh 
and Bishop Gabriel Sundaram, who retired 
at this Central Conference session, and 
Bishop P. C. B. Balaram, who died in Janu
ary, 1968. Bishops Singh and Sundaram 
were elected in 1956, and Bishop Balaram 
in 1964. 

The bishops were assigned to episcopal 
areas as follows: Delhi Arca-Bishop Shaw; 
Bombay Area-Bishop Joshi; Lucknow 
Area-Bishop Lance; Hyderabad Arca
Bishop Mitchell.' 

F@Im 

TIHIJE Clfl\lJRCll 

Jm][IlDilNG OUT 
THIE §T@JR1V1H 

The NEW 
Ecumenical 

Review 

Is charting the directions 
for closer cooperation and 
fo1• the shoals endangering 
church renewal through: 

• major articles by contributors 
from different cultural and con
fessional backgrounds 

• reports on current ecumenical 
discussions 

• analyses of major ecumenical 
statements and documents 

• books reviewed from critical 
viewpoints 

A quarterly of the World Council of 
Churches, The Ecumenical Review 
brings together the many expressions 
of ecumenicity as it happens and 
shares insights into new approaches 
for church renewal through closer co
operation. 

Excellent resources for conscientious 
laymen, pastors, Christian educators, 
discussion leaders . For your order, use 
this coupon. 

Subscription rate (U.S.A.) 

1 year $4.00 

Please onter a subscription to THE ECUMENICAL 
REVIEW for tho following: 

NAME-----..,--:---------
(please print or type) 

STREET------------~ 

CITY--------------

STATE -------ZIP CODE----

1 year @ $4.00 

I enclose$ ________ _ 

RETURN COUPON TO: 
Deportment 68A • World Council of Church•• 
Room 439 • 475 Rlvorslde Drive 
Now York, N.Y. 10027 
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All three new bishops were elected for 
life. All have studied in America under 
Methodism's international Crusade Scholar
ship program. 

Besides the episcopal elections, the prin
cipal item on the Central Conference 
agenda was a decision to "commend" and 
send down to India's eleven Methodist an
nual conferences the Plan of Union (Fourth 
Edition) for a proposed Church of North 
India. It is in the annual conferences that 
the final decision on Methodist participation 
in the church union scheme involving seven 
denominations will be made, and the voting 
is to come at conference sessions later in 
1969. But the Central Conference first ap
proved and voted to send the Plan of Union 
down to the annual conferences for con
sideration. 

ONE MILLION SHILLING DRIVE 
TO FINANCE AFRICAN MEETING 

African Christians from Tananarive to 
Dakar and from Cairo to Capetown began 
recently the collection of one million shillings 
to finance their All Africa Conference sched
uled to be held in Abidjan, Ivory Coast, in 
early September. (The word "Shilling" re
fers to any African cmTeny similar to the 
British shilling, which is worth about twelve 
U.S. cents.) 

The "Give One Shilling" campaign hopes 
to raise 50,000 British pounds by May 4 
when church members return their green, 
white and black cardboard collecting boxes 
to the churches at snecial services ending a 
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honest ... blunt ... 
sometimes shocking . 

week of prayer for the conference. (EPS) 
"Abidjan '69," as the September confer

ence is being called, is sponsored by the 
All Africa Conference of Churches (AA
CC). It will be held in the ultra-modern 
university of this West African nation. Of 
the five hundred delegates, one-third will 
be women and one-third youth delegates 
from member chmches. 

CLIFFORD ALBERTSON DIES 

The Rev. Clifford P. Albertson, a staff 
member of the United l\Iethodist Board of 

lVIissions, <lied January 20 of a heart attack 
suffered in his home at 11 Baldwin Place, 
New York City, N.Y. He was 55 years old. 

Burial services were held January 22 at 
LaGrangeville, N.Y. 

A special memorial service took place 
January 25 at the United Methodist Church, 
Tarrytown, N.Y. Dr. C. Pershing Hunter, 
district superintendent of the Poughkeepsie 
District of The United Methodist Church, 
and the Rev. Donald Struchen, associate 
director of Education of the United Meth
odist Board of Missions, conducted the 
service. 

A member of the New York Annual Con
ference of The United Methodist Church, 
l\fr. Albertson was circulation manager of 
\VonLD OuTLOOK. He served in pastorates 
in the Hudson River Valley and in New 
York suburbs before assuming his post with 
the Board's Joint Section of Education and 
Cultivation in 1961. In the annual confer
ence, he was a member of the conference 
Board of Missions, lnterboard Council, and 
a district missionary secretary. He was also 
national treasurer .of .the, Religious Public 
Relations Council. 

Mr. Albertson was from Poughkeepsie, 
N.Y. and received his educatioil for. the 
ministry at Drew Universit);; : l\fadison, N.J. 

Survivii1g are his widow, Mildred and 
th1:ee sons, Clifford, Jr., 20, a junior at 
S)'racuse University, Syracuse, N.Y;; Philip,· 
19, a freshman · at Lycoming College, 
Williamsport, Pa.; and Donald, 18, of New 
City. 

BETTER THAN THE BIRDS 
SMARTER THAN THE BEES 
No-nonsense Ans\\'ers to Honest Questions 
About Sex and Growing Up -

by Helen Jean Burn 

Jn a relaxed, matter-of-fact \\'ay, l\ilrs. Bu;n deals with 
questions young people arc asking ... and that parents 
seldom hear: \Vhy do boys say one thing in the dark and 
something else in the day light? Isn't there supposed to be 
one pill you can take and be safe? \Vl1y are adults so 
embarrassed \\'hen they hm·c to talk about sex? 

These are some of the real questions asked by real teenagers 
and discussed in this book. Ans\\'crs-drawn from 
professional advice gi\'cn by members of Planned Parent
hood speakers' teams-take a responsible line on a subject 
which easily im•ites sensationalism . Excellent for young 
people, parents, teachers, and youth leaders. $2. 50 

At ''OllT Coltcs1111r)' nookstorc 

ABINGDON.PRESS 
The Roof< P11111isT1i11g Department of tlie Jlletl1odist P11b1islli11g House 
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SOUTHERN AFRICA 
A TIME FOR CHANGE 

tells of the brutal repression which effectively walls in 
the lives of more than 32 million black Africans in five 
southern Africa countries (the Republic of South Africa, 
1he rebel British colony of Rhodesia, the former South 
African mandate, South West Africa, and the Portu
guese colonies of Angola and Mozambique). 

In penetrating language and superb photographs 

SOUTHERN AFRICA: A TIME FOR CHANGE graphically 
reveals how the African majorities' existence is one of 
misery, and hopelessness, a tragedy of human degra
dation almost unparalleled in modern time. 

Photo b y Ernes t Cole 

What are apartheid and UDI? Where are the wars 
of liberation being fought today? Do U.S. investments 
undergird injustice? Where does the Church stand? 

These questions and many more are answered by 
more than a dozen major world authors who are 
known for their expertise in African affairs. They clear
ly point out what needs to be done, how, and when. 

This unique and provocative publication also con
tains a complete program section with guidelines for 
responsible action, an in -depth study quiz, and a care
fully compiled bibliography for those who desire to 
undertake a more extensive program of study. 

SOUTHERN AFRICA: A TIME FOR CHANGE, pub
lished by Friendship Press and edited by George M. 
Daniels, is excellent for general study, Sunday school 
and discussion group use. As part of its three-year 
Southern Africa Emphasis, the World Division of the 
United Methodist Board of Missions recommends it to 
every United Methodist. 

Contributors to this special publication include Sen
ator Edward W. Brooke, Massachusetts; Ralph E. 
Dodge, United Methodist Bishop; Richard Falk, Albert 
G. Milbank professor af international law, Princeton 
University; William R. Frye, UN diplomatic correspond
ent; Arthur Goldberg, former United Stales Ambassador 
to the UN; George Houser, Executive Director of the 
American Committee on Africa; Elizabeth Landis, law
yer and Vice-President of the American Committee on 
Africa; Colin Legum, London Observer Commonwealth 
Affairs correspondent; John Marcum, Director of Lin
coln (Pa.) University African Language and Area 
Center; Mahmoud Mestiri, Tunisia UN Ambassador; 
Eduardo Mondlane, founder and president of the 
Mozambican Liberation Front (FRELIMO). 

ORDER NOW, SAVE 25% 
Publication date: June l, 1969. You can save nearly 

25 percent by reserving your copy now. Pre-publica
tion cost: $1 .50 per copy. Regular price: $1.95. Check 
or money order must accompany your order. 

All orders shipped postpaid. 
Discounts on quantity orders available on request. 

PRE-PUBLICATION ORDER FORM 

SERVICE CENTER 
UNITED METHODIST BOARD OF MISSIONS 

7620 READING ROAD 
CINCINNATI, OHIO 45237 

I am enclosing a check or money order for $1 .50 to reserve 
a copy of SOUTHERN AFRICA: A TIME FOR CHANGE. 

Nome PLEASE PRINT 

Address 

City State Zip 
Make check or money order payable to Service Center. 
The pre-publication offer of $1.50 per copy expires June 1, 1969; 

after this date the cost will be $1.95 per copy, ·············································································· 
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