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THE METHODIST EPISCOPAL CHURCH IN ITALY: 1871-1915* 

FRANCO CHIARINI 

Although in the course of the 1800s the United States turned its atten
tion towards its new territories in the west, for economic reasons it never
theless took more than one glance at Europe, including Italy. Americans 
observed the repressive methods of the Austrian and B.ourbon rulers and, 
above all, the presence of the Pope and Roman Catholic superstition, which 
led Italy · into a state of spiritual and material inertia. This opinion was 
confirmed by many accounts of the travels of representatives of American 
Protestantism throughout the Italian peninsula. 1 

·:
1
: · 

The birth of the Roman Republic in 1849 and the attitude of Pius IX, 
which at first aroused a great deal of enthusiasm in America, also led to deep 
disillusionment. This confirmed the convictions expressed only a few years 
before by the United States diplomat G. Perkins Marsh who, with great fore
sight, wrote to a friend in 1847: ''In heaven's name, don't believe in a lib
eral Pope! It is a contradiction in terms, an impossibility. What Pius IX does 
and says will be forgotten when he discovers that it is impossible to be Pope 
and a patriot at the same time." 2 

As in Eng.land, in America, too, much attention was given to the case 
of the Florentine couple, Francesco and Rosa Madiai, who were arrested in 
l 851 and condemned to hard labor for being Protestants. During a meeting 
organized by the American and Foreign Christian Union, General L. Cass, a 
senator from Michigan, made a formal request to the President of the United 
States calling on him to intervene on behalf of the Madiais with Grand Duke 
Leopold II, who was responsible for ''a flagrant violation of the rights of 
conscience''. 

The favorable eye with which the United States watched the process of 
I 

Italian unification motivated them on both religious and political fronts. Only 
a few years later, that same public opinion expressed its immediate enthusi
asm at the news of the entry of Italian troops into Rome on September 20, 
1870, a victory over the Pope's troops} 

*This article is a presentation in slightly modified form of the much wider study carried out by 
F. Chiarini, Storia delle Chiese metodiste in Italia 1859-1915 (Turin: Claudiana, 1999). 
1Giorgio Spini, Risorgimento a protestanti (Torino, 1998), 188ff. 
2Cited in H. R. Marrara, "ll problema religioso del Risorgimento vista dagli americani," in 
Rassegna Storica del Risorgimemo Italiano; XLil 1 (1956), 463-472. 
3Cf. H. R. Man-aro, L'unifcazione-italiana vista dai diplomaticistatunitensi, vol. III (1853-1861) 
(Rome, 1967). 
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This event, the crowning act of the Italian RJsorgi1nento (Revival), was 
welcomed by many, including America Methodists, with the result that in the 
following November, the General Missionary Committee of the Methodist 
Episcopal Church authorized the setting up of a mission in Italy. 

The breaching of the Porta Pia (when Italian troops defeated Papal 
troops and entered the gates of Rome in 1870, thus confining Papal political 
po\ver to Vatican City) provided possibilities for fresh action. An appeal 
launched by the Missionary Committee was welcomed by the Missouri
Arkansas Conference meeting in St. Louis in March 1871, and it appointed 
Pastor Leroy Mom·oe Vernon as its missionary in Italy.4 Vernon was born in 
1838 in Crowfordsville, Indiana, but shortly thereafter, his family moved to 
Iowa. In 1855 he entered Iowa Wesleyan University and then moved to St. 
Louis where he became presiding elder of the Springfield District and presi
dent of St. Charles College. 

In June 1871, Vernon was charged to go ''as the pioneer missionary of 
our church to Italy." He set out for Genoa, and later moved to Bologna.5 One 
of Vernon's first contacts in Italy was Henry James Piggott, who was super
intendent of the Wesleyan Methodist Mission which had been at work in Italy 
since 1861. They had set up a number of schools and some thirty or so com
munities throughout the peninsula. The meeting took place around mid
October 1871, and the two Methodists agreed to unite their efforts.6 

Of · course these were the observations of those living in close contact 
with the Italian situation. Vernon and Piggott were, however, aware of the real 
difficulties such a plan might encounter in America and in England. Indeed it 
all remained within the context of a private frank conversation, the echoes of 
which would however, soon be heard again a number of years later. 

In these same months, however, an event which would seem to concern 
only American Protestantism rendered the Methodist Episcopal presence in 
Italy still more complex. Some churches belonging to the American and 
Foreign Christian Union decided to concentrate their action in Mexico, thus 
placing a heavy burden on the Methodist Church which, through the Union, 
was supporting a dozen or so evangelists of the Free Church.7 Certainly the 
American Protestant churches were always very generous towards their 
Italian brethren, but if now all the work within the peninsula was to become 
the responsibility of Episcopal Methodism, why not work independently 
through their own mission? In these weeks of intense activity, the secretary of 
the American Missionary Society, J.M. Reid, wrote to Vernon as follows: 

4W. C. Barclay, History of Methodist Missions (New York, 1957), vol. III, 1040. 
5"Mission Rooms of the Methodist Episcopal Church," Official letters from N. Y. June 28, 1871 
to August 28, 1884 (New York). There is a copy in the archives of the Methodist Church in Italy. 
6Missionary Reports, 1871. 
1Mission Rooms ... , January 25, 1873 letter. 
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"The hour however is critical both for our denominational interests and 
for the still higher interests of Italian evangelization. Upon your energy and 
sagacity much will depend.'' 8 

The new situation thus created among the various American missionary 
co1nmittees and the repercussions on Italian Protestantism were not long in 
making themselves felt. On September 10, 1874, in Bologna, Vernon brought 
together those evangelists who were working with him, thus giving birth to 
the Methodist Episcopal Church of Italy. At this first conference, presided 
over by Bishop W. L. Harris, those taking part, besides Vernon, included 
Teofilo Gay and Alceste Lanna from Rome; Luigi Cappellini_ and Orosmande 
Ottonelli, in charge of the military church; Julius Cesar Mill from Milan; 
Antonio Arrighi, Florence; Enrico Borelli from Bologna; Amedeo Guigou 
from Forli; Davide Lautaret from Ravenna; Bartolomeo Godino from Faenza; 
B-artolomeo Malan from Brescello, and Cesare Agostini from Pratci:i'9 

A first glance at these names reveals the ·direction in which Vernon 
moved in looking for co-workers: A good number of these names were of 
Waldensian origin, ·as we see from names such as Malan, Lautaret, Guigou, 
and Gay. Others already had some experience in the work of evangelization: 
Borelli, a former Passionist brother, at the end of the 1850s developed evan
gelization in Liguria, first of all with the Waldensians and then with the Free 
churches.'0 Arrighi, on the other hand, hadfought with Garibaldi in 1849, was 
imprisoned by the papal troops, managed to escape and emigrated to the 
United States where he converted to Protestantism. Returning to America, as 
we shall see later, he became the pastor of an Italian-speaking Protestant con
gregation in New York. 11 Mill, too, came from the United States, where he had 
worked with the Church Missionary Society, while Cappellini became 
Protestant as a result of a number of meetings with an itinerant Bible-seller 
when he was a soldier in Perugia.12 Lanna was an ex-priest and lecturer at a 
seminary in Rome. Of Ottonelli and Agostini we know nothing. 

Thus, the Italian Methodist Episcopal Church saw the light of day three 
years after Vernon's arrival in Italy as a consequence of the American Methe--_ 
dist decision to contribute to the conversion of Italians to the Gospel. Some· 
abandoned the Roman Catholic Church and took their place by the side of 
their Wesleyan coreligionists in an Italy in which the Protestant denomina
tions were not exactly lacking. Over and above the Waldensian Church, the 
Free Church, and as we have seen, the Wesleyan Methodists,. BaptistGhurches 
were also active, born of the missionary efforts of the English Baptist 

8Mission Rooms ... , January 25, 1873 letter. 
9"ltaly Conference 1874-84," Conferenze Annuali 1885-91. 

10V. V. Vinaay, Storia dei Valdesi. Dal niovimento evangelico italiano al nwvimento ecumenico 
(Torino, 1980), 57. 

·-
11 The Story of Antonio, the Galley Slave (New York, 1911). Cf. B. J. Bisceglia, Evangelical 
Pioneers (Kansas City, 1948). 
12Cf. L. Cappellini, Memorie della Chiesa evangelica n1ilitare (Roma, 1895). 
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Missionary Society and the American Southern Baptist Convention, the first 
beginning in 1866, and the second in 1870. 

The structure of the young church gradually began to take shape. Other 
communities emerged in the second half of the 1870s: Naples, Temi, Venice, 
Perugia, and Arezzo. Christmas Day 1875 saw the inauguration of the new 
church built on the Piazza Poli in Rome. Other ministers joined the Methodist 
Episcopal Church: Salvatore Ravi, Enrico Caporali, Daniele Gay, Crisanzio 
Bambini, Giovanni Gattuso,and Eduardo Stasio. 

At the first conference the need emerged for their own press organ, and 
as a result in 1876, cooperation began with II Corriere Evangelico, produced 
by the Wesleyans until it ceased publication at the end of that same year. 
Beginning in 1878, the Episcopal Methodists began to produce their own 
monthly "la Fiaccola." 

Reading la Fiaccola can help us understand the meaning of the 
Methodist presence: the religious reform of the Italian people should consti
tute the basis of the new Italy. Lanna wrote: "It is the shortcoming of religion, 
or rather of the true religion, that we should recognize the reasons which 
influence the destiny of Italy in such a sinister fashion. Thus, in my opinion, 
I have not yet seen Italians who are capable of meeting the needs of the Italy 
which has already come into being. And this is what is lacking." 13 "A people 
enlivened by the (religious) spirit" Lanna continued, ''will be a virtuous peo
ple, because virtue is not inert and egotistical, but just and effusive, and reli
gion, when it is true and divinely-inspired is the synthesis of all virtue." 14 If 
Italy wished to advance its civic life, it must lay its foundations on the Bible, 
Stasio wrote, inasmuch as it is the "sole book of faith which contains the true 
ability to create the ideal man," and whose principles "are like the postulates 
of humanity and capable of infinite development." 15 

Thus, what is needed is not "just any religion" Lanna wrote again, "but 
a true Religion, which 'Ne see as the synthesis of all virtue, the foundation of 
every nation and of every people, and the principle of all order, of all great
ness and of all progress" .16 

Nor could the religious revival of the Italian people come from 
Catholicism. Borelli firmly rejected the hypothesis of an internal reform of 
the Roman church: "The priest can only use blows to combat the Bible and 
the gospel," that same Gospel which a few lines earlier Borelli presented as, 
"the only book in which we find the science of the Christian religion in all its 
pureness." 17 

Faced with this scenario, the lack of in-depth research of a theological 
nature, albeit imbued with anti-papal polemics, may seem surprising, given 

13A. Lanna, "Cio che manca all'Italia," in la Fiacco/a. a. I (1878), n.l. 
14"Male a rimedio," in la Fiaccola. a. I (1878), n.5. 
15E. Stasio, "La stampa a la religione in Italia," in la Fiacco/a. a. I (1878), n.4. 
16A. Lanna, "Una legge dimenticata," in la Fiacco/a. a. I (1878), n.3. 
17E. Borelli, "Progetto di una nu ova religione", in la Fiacco/a. a. I (1878), n. l O. 
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that the very issue of the religious revival of the Italian people constituted the 
principal and recurring theme in the pages of "la Fiaccola". Nowhere do we 
find any reference to the theological inheritance of the Reformation or to later 
influences, except in a clearly apologetic tone as in Ravi's Difesa della 

I 

Riforma (Defense of the Reformation). Of Methodist theology or of John 
Wesley there is no trace. 

The Methodist Episcopal presence in Italy was, therefore, characterized 
by a strong call for a religious change which was basically anti-Roman 
Catholic. But if the appeal to abandon "false'' religion seems clear, the other 
alternative is less so. What is the ''religion of the Italians'.~ and ·what is meant. 
by ''true religion which is the synthesis of virtue," or by the Bible which con-: 
tains ''the ultimate postulates of humanity"? A project addressed to an elite 
ended up substituting conversion to Protestantism for religious changf, hold
ing out to the Italian people a "religion which would be the basis of order, 
greatness and progress.'' This corresponded to ''tlie spirit of the times." We 
should examine if, in this project, there was anything of a Protestant and 
indeed a Methodist nature. 

The 1880s saw the gradual stabilization of Methodist Episcopal action in 
Italy, with the opening of new centers for evangelization and the emergence 
of new communities. In terms of numbers, the Methodist Episcopal presence 
differed somewhat from that of the Wesleyans. The 1888 conference 
recorded 976 communicant members compared with 1,363 Wesleyans. The 
location and the composition 1 of the communities also differed. Forty percent 
of the local Wesleyan communities were in the major cities: Milan, Turin, 
Genoa, Bologna, Venice, Florence, Rome, Naples, Palermo. A further 40% 
consisted of communities in provincial cities: Alessandria, Forli, Modena, 
Pisa, Temi, Perugia, Foggia, Taranto, and the remaining 20% were in small 
towns; Pontedera (PI), Venosa (PZ), and San Marzano Oliveto (AT). 

Unllke the Wesleyan communities, the majority of Episcopal Methodists 
were in the major cities (66%) followed by 25 % in the provincial capitals, and 
only 9% in the smaller centers. This indicates that there were few country 
people, laborers or working folk among the Methodist Episcopal community. 
They were not completely absent, but the largest proportion of the commu
nity was drawn frorn other social classes, for example, teachers, office 
workers, shopkeepers and professional people. . . 

In these years, however, the Italian Methodist Episcopal Church ~found 
itself confronted with still other problems, which had an impact on relation
ships with the American Methodists and which, in the long run, led to a major 
change in the whole situation. The first of these problems was with Ravi, 
whom the Conference deemed responsible for behavior 1neriting his expul
sion from the Methodist Episcopal Church. In itself, the Ravi episode, 
although regrettable, had little impact in America. When, however, in 1884, 
the "Hargis case" was added, the image of the Methodist Episcopal 
mission in Italy was increasingly discredited among the American 1nissionary 
bodies. 
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James H. Hargis came to Italy from New Jersey in January 1884 to assist 
Vernon. Three months later, when the latter once again left for the United 
States to take part in the meetings of the General Conference, Hargis took 
over personal management of the church. To all intents and purposes, he 
replaced the former president, openly criticizing his actions. Naturally, 
Hargis's accusations led the Board to ask Bishop J. F. Hurst to carry out a 
close inspection of Vernon's administration. The request was rescinded when, 
the following Febnrnry, the Board received another letter in which Hargis 
stated that every aspect of the accusations against Vernon arose from a series 
of misunderstandings. Henceforth, however, it was no longer merely a matter 
of administrative issues. An earlier inquiry, called for by Vernon himself, con
cluded in his favor. It was the very nature of the Italian mission which aroused 
incomprehension and a lack of trust on the part of the Board of Bishops. 

They considered it necessary to assign Vernon another missionary. That 
this person was not merely an assistant to Vernon became clear from the 
wording of the Annual Report explaining the decision: 

"This will secure a closer supervision, some variety of American 
Methodistic thought, and a larger penetration of the mission by the evange
listic spirit of our Church. Dr. Vernon founded this mission and has all these 
years cared for it, superintended, and ministered to it almost without aid." 18 

In line with this statement, at the Annual Conference held in Venice in 
1886, Bishop Cyrus D. Foss divided the mission into two districts, placing 
responsibility for the northern area in the hands of the recently arrived 
William Burt, and that of the south with Vernon, both of whom were 
accorded the title of Superintendent. 

In addition, in the early months of 1888 Everett S. Stackpole, from the 
Maine Conference, arrived in Italy with the task of setting up the School of 
Theology which would oversee the training of Italian ministers. During a 
meeting with Burt in Milan, he immediately understood the situation in Italy. 
He called on the authorities in the United States to find some kind of solution 
which, under the appearance of a "quiet revolution," would manage to get rid 
of Ve1non. The appropriate moment arrived, and during the General Confer
ence in June, at which Foss, Burt, and Reid were present, Vernon was forced 
to resign. Thus, the "quiet revolution" proposed by Stackpole took place. 
Returning to Italy, Burt had carte blanche to reorganize Episcopal Methodists 
in Italy. 

II 

William Burt was born at Padstow, Cornwall, England, in 1854.'9 At the 
age of 14 he emigrated with his family to the United States, and after work-

18Methodist Episcopal Church Annual Reports, 1885. 
'
9Cf. The Encyclopaedia of World Methodisni. 
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ing as a laborer, he completed his studies at Wesleyan University and there
after at Drew Theological Seminary. In 1881 he was ordained a minister and 
developed his work with the St. Paul's congregation in Brooklyn, providing 
proof of his great capacities, pai1icularly in the field of organization. 

Indeed, once Vernon left Italy, Burt focused all his attention on forming 
a compact and well disciplined pastoral team by setting up a theological 
school in Florence under the direction of Stackpole.. The teachers included 
Burt himself, Elmer E. Count, recently arrived from the United States, 
Vittorio Bani, who had recently been admitted as a probationer, and Ravi, 
who re-entered the service of the Methodist Episcopal Ghurch. . 

This represented a real revolution which sought not merely to introduce 
the polity of American Methodism, but also to impose the energetic leader
ship of the new president. It is not surprising that already in the conf~~rence of 

. . . I . - . 

1890 a large number of ministers who did not share Burt's ideas resigned: 
Lanna, Teofila Gay, Caporali, Wigley, Malan, Abele Gay, in other words, a 
quarter of all the pas.tors who had worked with Vernon. It was clear that, with 
Bun's arrival, the face of Italian Episcopal Methodism changed completely, 
and this was largely due to th,e fa.ct that Burt had a vision and an understand
ing largely based on his own point of view, that of a strict American 
Methodist. This must always be taken into consideration when assessing 
Burt's work in Italy. 

The major growth which American Methodis1n experienced following 
the Civil War went hand in hand with the economic development of the 
United States, and as a result ''Americanism and Protestantism'' came to be 
seen as almost the same thing among a large part of American public opinion. 
Any advance on the part of the Protestant "spirit'' came to be seen as an 
advance on the part of American "civilization.'' As a result, the MEC,. as part 
of the common line of American Protestantism of the time, was one of the 
churches most deeply involved in the promotion and encouragement of 
American Protestant "civilization.'' 

These motives were involved in the work of William Burt, who con- · 
ceived the role of the Methodist Episcopal Church in Italy as the pre-eminent 
stage of American Protestant civilization, enabling the Italians to break their 
links with Catholicism and to enter into the context of a new, great, Protestant 
"civilization". ::: ;, 

. \ 

Burt was a total outsider to the ardor of the national revival in '·which 
Italian Protestantism had its roots. But this American Methodist self-made 
man, trained in the framework of a large and powerful mass church, meant to 
introduce the methods and the experiences of the tried and tested ecclesiasti
cal structures. Burt's plan was initially directed to the Italian liberal estab
lishment who, once won over to Methodism, would be the first to shatter the 
power of the Roman Catholic hierai·chy and lead the work of the spiritual 
renewal of the Italian people. The sh'ategy, which the vaii.ous Protestant 
movements had pursued for many years and which looked to the religious 



188 Methodist History 

reformation of the Italian people from the grassroots up, was abandoned. The 
strategy must be changed; of this Burt was convinced. 

Cooperation with Masonry was a decisive factor in caITying out this 
plan. On his aiTival Burt, a Mason like the vast majority of American Protes
tants and the Anglo-Saxon world in general, thus found many brothers in the 
pastoral corps of the Methodist Episcopal Church. 

Winning over the Italian "establishment" to Protestantism first and fore
most meant setting up schools for the education of their children. This was the 
line of action Burt took, focusing on Rome where the different elements of 
the upper classes were concentrated. 

In 1889, thanks to the generous assistance of the American Women's 
Foreign Missionary Society, a college was opened for young girls of primary 
school age, soon to be followed by a similai· school for boys, the Isabella 
Clark Kindergarden and in 1896 the Crandon International Institute. 

Along the same lines, in 1896 the Italian Protestant church acquired the 
Evangelical Industrial Institute in Venice, founded in 1881 by Serafino 
Beruatto, thanks to a gift of inoney from an English woman, Anna Rose 
Hammond. This Institute trained skilled workers in carpentry, carving and 
engraving, woodwork, masonry, shoemaking, and printing. 

Burt was also active in creating new structures for the church. Indeed 
besides the theological school already mentioned, in1889 la Fiaccola ceased 
publication, and the official organ of Italian Episcopal Methodism, 
L'Evangelista was born. The following year, the American Committee for 
Publications made possible the acquisition in Rome of a printing house, giv
ing birth to various publications: L'Aurora and thereafter Vita Gioconda for 
the religious instruction of young people, La Nuova Ro111a, and many other 
publications dealing with evangelization. 

In 1899 the Savonarola Institute was set up. This was a home and shel
ter to provide an accornmodation for priests planning to leave the Roman 
Catholic Church. A number of priests availed themselves of this institution, 
which functioned up until the eve of the First World War. Some of them joined 
the Protestant community, and, others like Amedeo Autelli, Giovanni 
Sforzini, and Augusto Giuliani, even became pastors. 

But the achievement which highlighted the nature of Burt's great project 
was the imposing edifice built in Rome between 1893 and 1895 covering 
some 1,400 square meters. The property in Piazza Poli having been sold, this 
new building housed the theological school, the La Speranza publishing 
house, the boys' college, apartments for the teachers, the offices of the presi
dent and, of course, churches for worship in Italian and in English. Designed 
in the Italian 16th century style, this building, in addition to serving as the 
new headquarters of Episcopal Methodists in Italy, represented the latter's 
aspiration to conquer Italian society, placed as it was in a strategic position on 
the Via XX Septembre and half way between the Porta Pia and the Quirinale, 
places and names full of ineaning for Italian Episcopal Methodists, who inau-
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gurated their new house of worship on September 20, 1895, twenty-five years 
exactly after the military def eat of the Pope. 

Under Burt's leadership, the Methodist Episcopal Church paid particu
lar attention to the issue of emigration. Besides working for the conversion of 
Roman Catholic immigrants, the American Protestant churches were aware of 
the need to welcome those immigrants who were already Protestants, espe
cially if they came from Italy, the seat of the papacy. These people could rep
resent a precious link both on arrival in America, and with those family mem
bers and compatriots still in Italy. Upon their return, they could carry out fresh 
proselytism. · ···. 

After leaving Italy in 1878, Arrighi began a mission among the Italian 
migrants in New York, giving birth in 1885 to the First Italian Church, sup
ported by the New York City Mission.20 Vito Calabrese also arrivetj.\in New 
York and founded an Italian1speaking Methodistchurch in Beeker 'Street,21 

which for many years thereafter was under the charge of Filoteo Taglialatela. 
This community also published La Rivista Evangelica. 

The ex-priest Pietro Taglialatela, a person of vast culture and the author 
of highly thought-of works of philosophy, joined the Methodist Episcopal 
Church in the early 1880s. In 1886 he entered into contact with a number of 
pastors and country people in the Abruzzi region (on the Adriatic coast oppo
site Rome), who invited him to Pescasseroli, thus founding a small nucleus of 
converts. But in these years, too, the Abruzzi region experienced emigration, 
and among the families there were many Protestants who settled in Detroit, 
Chicago, New York, and, principally, Buffalo. There the Protestants of 
Pescasseroli founded an Italian colony in 1888 and established a Protestant 
congregation. 22 

In Boston, Gaetano Conte, who had been minister in Venosa, was at 
work, and in 1893 he led a mission for Italian immigrants on North Street, 
where he frequently made patriotic speeches along the lines of "Garibaldi at 
Volturno," which quite naturally met with great ovations. Moreover, Conte 
took an active interest in the harsh living conditions of the !tali.an immigrants, , 
founding the review L'amico del popolo and a workers' association named 
"George Washington.;, 23 Returning to Italy in 1903, Conte also founded a 
Societa di Patronato per gli Emigranti (a charitable society for emigrants) in 
Palermo. 

Giovanni Giambruno, assisted by C. Russo, was in charge of the small 
Italian Methodist congregation in New Orleans, while Malan served in 
Philadelphia, until he left the Italian Episcopal Methodist Mission in 1889. 

In other countries .similar work was being done, by Eduardo Tourn 
among families of Italian emigrants in Switzerland~ where various communi-

20Cf. L'Evangelista. a. V (1893), n.41. Cf. J.B. Bisceglia, Italian Evangelical Pioneers, 18-21. 
21 Cf. L'Evangelista. a. V (1893), n.30. 
22Cf. B. Croce, Pescasseroli (Bari, 1922), 55-56. 
13Dieci anni lit America. lmpressioni a ricordi (Palermo, 1903). 
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ties had been established, chiefly in Geneva, Lausanne, and Neuchatel, as 
well as smaller ones in Vevey, Montreux, Morges, La Chaux de Fonds, and 
Travers. They formed a district under the Italian Conference. 

On the other hand, Giovanbattista Castellini in Montreal and Toronto 
had direct links with the Canadian Methodist Conference, while in Argentina, 
Angelo Penninetti, in the early 1900s was in charge of an Italian-speaking 
Methodist congregation in Buenos Aires. 

Bu11's efforts certainly produced results. Between 1889 and 1899 mem
bership of the Episcopal Methodist Church doubled, increasing from 779 to 
1,639. The number of congregations also grew: indeed 1890 saw the birth of 
a small community in Adria (RO), in 1893, a community was founded in Bari, 
and in that same year a second congregation was established in Milan, while 
in 1897, the congregation in Trieste was founded. There the work moved 
ahead with great difficulty, given that the city was part of the Hapsburg 
Empire, where legislation with regard to religious matters recognized exist
ing religions such as the Lutherans, the Roman Catholics, and the Reformed. 
It took many years and much effort to obtain the right to the free exercise of 
worship. 

At the beginning of the 1890s, L' Evangelista began somewhat timidly to 
deal with "social issues" and socialism. The times appear to have forced this 
growing attention. In 1891, the year of Leo XIII's Rerwn Novarwn, La 
Critic a Sociale was published in Milan, the n1ost authoritative voice of Italian 
socialism, while in 1892, the workers' movement provided new stimulus for 
its own political struggle with the founding of the "Party of Italian Laborers," 
which the following year was to declare itself socialist. We should not forget 
that the social contrasts arising fro1n the gradual growth of heavy industry 
tended to collide with the widespread anxiety among the rural peoples, who 
were largely excluded from this process of Italian econo1nic development. 

Within the Methodist Episcopal Church the positions in the debates dif
fered widely. Some believed that every problem of a social nature would find 
its solution through the Gospel, while others favored a careful encounter with 
the just claims of the working classes. In an article which appeared in 
L'Evangelista in 1891, Emilio Borelli wrote: ''One single issue has not yet 
been deemed wo1ihy of close study on their part: the social issue. And who 
expects it? . . .. Our churches, if they wish to fulfill their inandate, n1ust 
become centers and homes for social progress .... The 1nodern churches, 
bringing together their dispersed powers will have a \vell-defined plan of 
action, in order, through justice and charity, to promote the ten1poral well
being of the poor and of the workers." 24 

In L'Evangelista, under the heading of "politics" we find n1ajor social 
and political events 111entioned, but the Methodist weekly, on n1ore than one 
occasion, avoided taking up a clear position. Often its opinion on such issues 

24Em. Borelli, "Le Chiese Evangeliche a la questione socjaJe, L'Evangclista:· a. HJ (I 891 ). n.34. 
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was of an ethical or religious nature, while carefully avoiding comments and 
judgments of a more political character. Nevertheless, no opportunity was lost 
to attack Catholicism, which was held responsible for all the evils of Italy. 

Far fron1 directly calling into question the Italian political classes' 
responsibility for the banking scandals of 1893-94, the Methodists identified 
the cause as lying "in moral decadence,'' which they attributed to Roman 
Catholicism.25 

Likewise, L'Evangelista made no comment on Italian colonial policy 
with the sending of troops into Eritrea in 1893, nor on the motives behind this. 
Methodists in general supported this, and the early ~n~ary successes were 
greeted with satisfaction, fallowing the initial disasters at Amba Alagi and 
Adua. L 'Evangelista stated: "For us Protestants it is not a matter of con
demning or justifying the African undertaking. The most important thing is to 
seek reasons for the lack of success, which can be put down to the Italian lack 
of character.'' 

Agitation by the Sicilian league in 1893 and 1894 aroused a great deal 
of fuss, and L'Evangelista attributed the cause to the excessively heavy taxes 
imposed on people in the countryside. While on the one hand hoping for 
speedy tax reform, on the other L' Evangelista could not hide its approval of 
the proclamation of martial law on the island. The arrest of "some of the 
socialist big bosses'' helped dispel "the red smoke from the minds of some 
hotheads." 26 

It took even greater distance with regard to riots in Lunigiana (Tuscany). 
In its opinion, these had nothing to do with hunger; but rather with ''anarchist 
intoxication which, according to some, has pushed desperados into the moun
tains in open rebellion." The state of martial law would, however, "quickly 
return common sense to those who, for the time being, have lost it.'' 

Clearly the same fear which growing socialist propaganda inspired 
among the middle classes was also felt within Italian Episcopal Methodism. 
Methodists called for greater justice, but when faced with the "red smoke" 
and "anarchist intoxication" saw firm repression by the government as the 
only solution. 

Not everyone was of this opinion, however. In an article dated August 
1894, Pietro Taglialatela dealt with the issue of socialism at a time when the 
serious events in Sicily and the Carrara area had come to an end, but not the 
causes behind them. He dwelt on the concept of "property" linked tofb..e issue 
of the "land." "Now the property given by the Heavenly Father to the human 
family is the land, not given to any one individual as such, because it was 
given to all to hold in common. It is given to mankind; it is not 'made' by 
mankind. For that reason the absolute right to ·the earth,. the right to buy it and 
sell it, does not exist. ... The land, therefore sic et sbnpliciter is above rights, 

25Cf. "Gli scandali bancari," L'Evangelista, a. V (1893), n.5. 
26''Rassegna politica," L'Evangelista, a. VI (1894), n.2. 



192 Methodist History 

just like light and air. In this sense, landed property is truly theft, usurpation. 
The right is not to the land, but to the fruits of the land; a right which has its 
roots in God's authorization to 'possess the earth.' The earth, however, will 
not produce its fruit unless it is worked and cultivated. For that reason the 
right to land implies the necessity to work it; it is a right to work. Thus the 
land belongs to the workers! This then gives rise to the shining concept of a 
vast agrarian and social revolution. The land belongs to the workers, and he 
who will not work, shall not eat." 27 

The standpoint in favor of socialism contained in this statement is quite 
clear, including Taglialatela's explicit mention of the conditions of people in 
rural areas in those years. He, who had preached to people in rural areas and 
to shepherds in the Abruzzi and in Puglia, knew this particular group in Italian 
society only too well. To that extent he included them in the more general 
framework of the right to work, a right grafted not only onto an "agrarian rev
olution," but also to a much wider and deeper "social revolution." Nor did 
Taglialatela forget that, side by side with this "social revolution," there had to 
be a regeneration of Italian religious awareness. "Not panem et circenses 
(bread and circuses), but 'land and work' are what people are calling for 
today. The call is totally honest, and justice requires that it be satisfied. In 
Italy perhaps more than anywhere else, the Italian land is largely unculti
vated and wild, like the Italian religious consciousness. They are two ten-ains 
which still await the blast of the revolution: they are waiting to be redeemed, 
the one from the barbarity of the tares and weeds, the other from the barbar
ity of Catholic superstition. Our revolution is far from complete; if it does not 
go deeper and become agrarian, religious and social, then our revolution of 
1860 was flawed, obscene and abortive." 28 

But these were rare points of view among Episcopal Methodists. In the 
meantime, in these years of profound crisis at the end of the century, events 
continued to press hard in the wake of growing and spreading unease among 
the mass of the people, leading to riots and demonstrations in 1898, because 
of the rise in the price of bread and of other foodstuffs. The most setious 
episode was recorded in Milan, where violent repression caused scores of 
deaths among the crowd of protesters. L' Evangelista att1ibuted responsibility 
for these acts of disorder principally to the maneuvering of the priests in 
accord with the socialists. 

Moreover, this constant aversion to Catholicism often prevented Metho
dists from grasping the deeper motives for this popular uprising and of social
ist propaganda. 

In addition, however, to this confrontation with anarchy, the Italian 
Methodists also stood out fi1mly against a nun1ber of atheistic and materialist 
positions within socialism. If there was any encounter between the Protestant 

27P. Taglialatela, "La nostra parola," L'Evangelista, a. VI (1894), n.34. 
28Taglialatela, "Altri rimedi," L'Evangelista, a. VJ (1894), n.35. 
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movement and the socialism, the socialist leaders often considered this a dan
ger for the dogmas of their own atheistic ideology. One such rare encounter 
took place on the evening of March 23, 1904 in Lausanne, in the "Maison du 
Peuple" between Alfredo Taglialatela (son of Pietro) and Benito Mussolini. 
To the invitation of the Methodist pastor that the socialist Party not become 

I 

involved in factional action by rejecting believers, Mussolini replied that 
"religion is an absurdity in science, an immorality in practice, and a sickness 
among men.'' 29 

In general, there can be no doubt that Burt's strong personality pro
foundly influenced the life of the Italian Methodist mission, which in those 
years adopted many attitudes typical of Anglo-Saxon Methodism, such as the · 
setting up of a Commission against the use of wine and alcoholic beverages, 
or tobacco and one against worldly amusements. Moreover, in the pages of 
L 'Evangelista the triumphalistic exaltation of Protestant civilizati(\)n and of 
Protestant countries became increasingly common. This signified on the one 
hand constant approbation of the successes of Methodism, and, on the other, 
a denigration of "false and lying" Catholicism. It was in these tones that, with 
the approach of every Annual Conference, the front page of L'Evangelista 
carried the inevitable article (with a great many photographs) introducing the 
Bishop from the United States who would preside over it, naturally full of 
eulogies and praise of all types. 

In these years there were frequent changes in the territorial organization 
of the Mission, until finally a definite order was established in 1904, with the 
setting up of three districts, plus an additional district for the work in Switzer
land. In that same year, 1904, Burt left Italy upon his election as bishop for 
Methodist Episcopal work in Europe. 

In the early years of the 20th century there was a clear impression that 
the Italian Methodist Episcopal Church was passing through good times. The 
church structure was more solid, and membership had increased to more than 
2,000 by 1903. The fact that this very church stru~ture could only be upheld 
thanks to the stream of dollars which arrived regularly from America was 
something which Italian Episcopal Methodists failed to take into considera:-= 
tion, and they continued to look to the new century with confident optimism. 

The dawn of the new century confronted the Methodist Episcopal 
Church and its Wesleyan sister with a new scenario, in temis of which their 
respective paths at a certain moment converged. The question "~oncerned 

. \ 

· union with the Italian Protestant Church which was experiencing cdsis. The 
efforts to achieve unification were conducted in a somewhat hasty fashion and 
without much publicity. In May 1904 L' Evangelista made a brief reference to 
the fact that the Assembly of the Italian Protestant Church had decided to 
merge with the Methodists, but nothing of this appeared in the Minutes of the 
issues discussed during the Qonference in June. Only at the following Con-

29L' Evangelista, a. XVI (1904), n.14. 
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ference in 1905, in other words post facto, was a communication made with 
the pastors and the congregations which had moved over to Methodist 
Episcopal administration. 

Thus, the representatives of the English and American Methodist 
Missionary Committees-Burgess on the one hand, and William Clark and 
Wright on the other-divided up the congregations and the staff of the Italian 
Protestant Church. They did not ask themselves, as Spini writes, "if perhaps 
there might not be something worth preserving in the tormented experience 
of Free Protestantism in Italy," 30 whose patrimony, faith, and experience were 
poured into the two Italian Methodist Churches. 

This event, too, contributed to the delineation of the signs of a particular 
time. The new century opened under the best of auspices, matching the wide
spread optimism nurtured by these years of peaceful development among 
middle-class society and the confident security of a stable existing order. This 
was to be but a brief moment, because unforeseeable events soon created a 
crisis of confidence in the model which the two Italian Methodist Churches 
had made their own. 

III 

Independently of the union with the Free Church, the Italian Methodist 
Episcopal Church continued to register a noticeable growth in its own mem
bership, a growth also encouraged by the new social climate in the early years 
of the 20th century. In 1915, it had a little under 3,200 registered members, 
including the communities in the Swiss district which came under the juris
diction of the Italian Conference and which had some 320 members. Data for 
1915, shows that church work largely consisted of consolidating existing con
gregations and seeking to extend the work of evangelization to neighboring 
localities. 

In the north, in addition to two large communities in Milan, in Corso 
Garibaldi, and Porta Venezia, there were the communities in Turin, Alessandria, 
and Bassignana with their daughter communities in S. Marzano Oliveto, 
Sondrio, Pavia, Udine, Venice, and the Industrial Institute, Savona, with the 
groups in Sestri Ponente and Borgio Verezzi, Genoa and the small nuclei in 
Rapallo, Bologna, and Modena. 

In central Italy there were the communities in Florence and Leghorn, 
Evangelistic work had led to the setting up of two groups in Ancona and 
Pesaro. There were two congregations in Perugia and Terni, with small nuclei 
in Pesciano, Todi, and N arni, and in Rome the existing Italian community and 
the American one. 

30G. Spini, L'evangelo a il berrettofrigio. Storia della chiesa Crisriana Libera in Italia 
1870-1904 (Torino, 1971), 221. 
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In 1914 and 1915 the groups in Palombaro, Perano, and Atessa experi
enced a period of crisis due to emigration, while in Naples, besides the local 
congregation, there was the work begun in Portici, close to Naples, by Pastor 
Riccardo Santi and his wife Ersilia to provide care for orphan children. At 
first they cared for these children in their own home, but the rapid growth in 
numbers soon led the Santis, thanks to the generous assistance of the Italian 
and foreign Protestant Churches, to set up Casa Materna, an institution which 
was destined to grow in both size and pedagogical action. 

In Puglia we find the communities of Bari, Spinazzola, and Mottola; in 
Calabria there were small groups in Catanzaro and--Reggio, and finally i11 
Sicily, the large congregation in Scicli, an agricultural center in the province 
of Ragusa. 

We should also keep in mind that the union with the Italian F~ee Church 
helped give the Methodist Episcopal Church a more openly sociai

1 
aspect. 

The urban groups were flanked by small rural groups consisting of coun
try people and laborers coming from popular religious movements, who 
united in their search for a simple Protestant Christianity (not one which was 
necessarily anti-clerical) making efforts for social change. This was the case, 
for example, in Scicli: the evangelist Giovanni Gattuso transformed the small 
Protestant nucleus into a vast popular movement linked to local Societa 
operaia (labor unions) and to Societa agricola (farm workers) movements. 
1904 saw the outbreak of riots, which were met with severe .repression on the 
part of the forces of law and order who made some seventy or so arrests, 
among them the sixteen Protestant "instigators,'' including Gattuso himself. 
All, however, were acquitted by the tribunal of Modica. 

In 1909, the church in Scicli came under the care of the lay preacher 
Lucio Schiro, a socialist. Under him, the Protestant movement and the peas
ants' movement were to become almost one and the same thing, and the com
munity, despite being forced to meet in a granary, experienced constant 
growth, to the extent that in 1915 it had 137 communicant members and a 
worshiping congregation of more than 200. 

In that same year, 1915, the Methodist Episcopal Church had 40 active 
pastors and more than 12 local lay preachers withresponsibility for a parish, 
representing one minister for every sixty or so members, a situation only pos
sible thanks to the considerable financial help from the United Stqtes. 

Moreover, it should be said that in these same years, Italian Methodists, 
whether Methodist Episcopal or Wesleyan, did not feel the need for a new 
understanding of themselves, something which in the new situation would 
prove to be essential. Italian Methodism continued to retain its own aspects, 
typified on the one hand by strict revivalist pietism and, on the other, politi
cal enthusiasm and a sympathy for Masonic lodges, linked to vehement and 
unyielding anti-Catholicism. It might have been more appropdate to move to 
an in-depth study in order to cladfy the meaning of this eohabitation between 
the two "souls" of Italian Methodism, and to specify the specific spiritual her
itage which Methodism could offer to Italian Protestantisn1 side by side with 
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that of the Baptists, the Waldensians, or the Darbyism of the Plymouth 
Brethren. In short, it offered an opportunity to examine the reason for the 
presence in Italy of two different Methodist organizations, but this was some
thing which went beyond the capacity for understanding, and even more for 
decision, of Italian Methodists. 

Traditionally linked to the positions of the democratic Left, Italian 
Methodists maintained great faith in the liberal state born of the Risorgi
mento, to which they rightly demonstrated loyalty. On the occasion of the 
50th anniversary of Unity, the Methodist Episcopal Conference sent a "defer
ential mediation" to His Majesty Vittorio Emmanuel II, a message which 
saluted the progress achieved by the united country. The Methodists had 
accepted this complex of values disseminated by the liberalism of the late 
19th century, characterized as it was by confident optimism in the human and 
civic advance of the nation. After all, was it not in these years that their 
churches had demonstrated prodigious growth in membership? Moreover, 
with regard to this optimism, we should not forget that their links with 
England and with the United States ("Protestant nations") made them, much 
more than anyone else, feel closer to this liberal and Protestant "civicness" of 
which they were so proud and of which they felt themselves to be the vehicle 
in the land of the Popes. Indeed, in addition to the annual celebrations of 20 
September and of the birth of Garibaldi (because of his decisive contributions · 
to the new unity of Italy), which testified to the patriotic feelings of the 
Methodists, L'Evangelista recorded the victory of the English Liberal Party 
in 1906, as well as the speech made in 1908 from a Methodist pulpit by the 
newly elected Methodist President W. H. Taft, and also reports of the various 
General Conferences with pictures of the Methodist bishops. 

Moreover, L'Evangelista gave a hearty welcome to the return of the 
Giolitti government in 1906, hoping that the Prime Minister from Piemonte 
would be able to hold out against "the profiteers and traditional 'clients' who · 
have always diverted them from their good proposals and compromised them 
in the eyes of public opinion." In addition, Methodist support for any initia
tive of a democratic nature never wavered, albeit not without a certain degree 
of anti-Catholicism, such as the victory of the "popular block" made up of the 
liberals, socialists and republicans in the administrative elections in Rome in 
1907, which saw the Grand Master Ernesto Nathan elected mayor of that city. 

But it was in these years, too, that the balance between the countries 
which had provided stability at the end of the 19th century and the beginning 
of the 20th began to change. Between 1908 and 1915, the small Italian 
Methodist connection could only look on, themselves disorientated and impo
tent, at the gradual crises within the liberal system in which they had trusted, 
and which they had integrated into their own concept of liberal-Protestant civ
ilization. 

In February 1908, Parliament held a debate on the teaching of religion 
in primary schools. Bissolati's motion calling on the government to guaran
tee the secular nature of schools was rejected, also because a number of 
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deputies who were Masons voted against it. Led by the Wesleyan pastor Fera, 
the remaining Masons presented themselves as the only representatives of 
true Italian Freemasonry, and took the name "Piazza del Gesu" after the loca
tion of their headquarters. 

Moreover, the same pastor Fera and the Wesleyan superintendent 
Burgess, also a Mason, went to Washington in order to obtain, without suc
cess, recognition of the Italian secessionists by the leadership of United States 
Masonry. 

Masonry had experienced a serious blow. Some saw the shadow of 
Giolitti' s government in this schism, given that Fera:':s initiative, whose ~im 
was to force Masonry to take a step back from positions which were con
sidered too far to the left, fitted in completely with Giolitti's plan to move the 
Italian political axis towards more "moderate" positions, thus bJocking the 
growing socialist movement and winning the sympathies of the Roman 
Catholic electorate. 31 

But Italian Portestantism, and especially the Methodists., faithful to the 
"Mason-Protestant" strategy, suffered just as great a blow, in that the Masonic 
schism of 1908 demonstratedthat the latter was unprepared and divided in the 
face of the changes in the political scene in those years. The gradual mobi;... 
lization of the Catholic forces was to lead shortly thereafter to that "giolit
tiano'' liberalism, which the Methodists also had supported, joining forces 
with middle-way Catholic politics through the ''Gentiloni Pact." 

The crisis of this post-Risorgimento liberalism, to which the Italian 
Methodists nevertheless continued to feel themselves bound, moved ahead 
inexorably and their attitude to the two key events of the time, the Libyan War 
and the First World War, was that of the political classes and the majority of 
public opinion within the country. 

When the Libyan War broke out in September 1911, L' Evangelista was 
among those who clearly backed the Italian armed intervention in Tripolitania 
and Cirenaica. The conflict was followed with close attention and in the com.
ments in the Methodist weekly we find, from the outset, terms such as "herG>
ism," "honor," "patriotism," ''international prestige,'' those values which had 
caused Italy to become directly involved in the war. The Methodist weekly 
immediately stated clearly that the conflict with Turkey ''is the unavoidable 
consequence of a state of affairs which if it were later on tq extend to 
Tripolitania would have exposed our country to the mockery and ~the derision 
of the whole civilized world." 32 

Support for Giolitti was total, and in general, we are struck by the tone 
in which L 'Evangelista constantly emphasizes "the civilizing undertaking" of 
the Italian "heroes" who from victory to victory were bringing liberty to the 
Turkish subjects. The triumphalistic tone described the occupation of the 

3 'F. Cordova, Massoneria e politica in Italia, 1892-1908 (Roma-Bari, 1985), 292. 
32L'Evangelista, a. XXII (1911), n.40. 
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island of Rhodes and the Dodecanese, considered of strategic importance to 
Italy. 

Thus the Methodist leadership, like much of Italian public opinion, did 
not question Italian intervention in Lybia, and even less the expansionist 
objectives behind it, thus aligning itself with positions taken up by the 
Waldensian establishment, who also backed Giolitti, and who accepted, 
although somewhat less noisily, the war as an inevitable decision in order to 
def end Italian interests. 

On the contrary, however, the crisis of July-August 1914 met with a very 
different echo and development. On the day after Austria's declaration of war 
on Serbia, Vincent Nitti, who had been director of the Methodist weekly since 
October 1912, described the war as "a major crime," clearly stating the total 
opposition of Christians to it. 33 

The role which the Christian churches had in the outbreak of the conflict 
constituted one of the principal aspects of the debate opened up in 
L'Evangelista. In the early weeks of the war, the spiritual drama facing Italian 
Protestants was that of seeing two Protestant nations, England and Germany, 
with whom they felt so close because of the many bonds of solidarity and 
faith, in conflict with one another. What had come of Protestant "civiliza
tion"? Moreover, what a tragic contradiction to see that many of the nations 
involved in the conflict were Christian and, moreover, missionary nations! 34 

A second aspect had to do with the responsibility of the German Protes
tant Emperor Wilhelm II, whose imperialist policy had led to the invasion of 
Belgium and Luxembourg, neutral countries. Nitti expressed deep sorrow 
"for the fact that the ill-omened war had been sought by a Protestant 
emperor and is being fought by a people whose name is bound to the glori
ous history of the Protestant Reformation." 

Thus, very quickly among Methodists sympathies developed for the 
countries of the Entente (England, France, and the USA), sympathies due 
both to the older anti-Austrian fervor of the Risorgilnento and because of 
Germany's policy of aggression and conquest. Clearly, the majority of Italian 
public opinion initially was in favor of remaining neutral, and this was also 
the Methodist position. 

But a change was taking place. In December 1914, the Baptist pastor 
Vincenzo Melodia, a socialist, noted sadly that "despite the horrible things 
which we read daily with regard to the present insane war, today, in almost 
every nation the major part of the population is in favor of the war." And it 
was true! Indeed, a month earlier to anyone expressing disapproval of the atti
tude of the Methodist review, Nitti's answer was to define neutrality as "cal
culation, insensitivity, indifference, and a negation of moral sensitivity." 

33V. C. Nitti, "II gran delitto," L'Evangelista, a. XXVI (1914), n.31. 
34Nitti, "Le missioni a la guerra," L'Evangelista, a. XXVI (1914), n.41. 
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Alfredo Taglialatela took a similar position. In the first of his Sermoni 
della Guerra (Sermons fro1n the War), twelve sermons preached from 
September 1914 until the following August, he declared himself in favor of 
peace, and therefore in favor of the maintenance of Italian neutrality. Very 
soon Italian involvement in the war was being put forward with ever greater 
determination, in the conviction that the spirit of sacrifice called for on the 
part of all would, of necessity, bring men to repent of their errors and finally 
lead to the establishment of a society at peace, because it was built on jus
tice. 35 

A few days prior to Italy's entry into the war, L:fcvangelista stated that 
"there are moments in which making propaganda for peace is to promote· 
injustice, imperialism and despotism. To confront war with all its sacrifices is 
a sacred duty." 

In the Methodist weekly, too, we find the echo bf the frulb.ous poet 
D'annunzio's noisy propaganda. Further, the closing words, "Italia! Italia.I 
Italia!" was the title of a long editorial by Nitti, which announced Italian 
entry into the conflict in language full of patriotic bombast. 

While making the necessary distinctions, it can be said that the Metho
dists had moved from a neutral position to one of democratic intervention. 
They, too, were deeply involved in the conflicts which were setting the coun
try ablaze. To counter the deep divisions within the socialist movement, 
which fractured, thus losing much of the support of the lower middle-classes 
and of the forces of democratic traditions, there was a move to the right on 
the part of the Italian establishment looking for support from nationalist 
groups and those industrialists who saw the war as an opportunity for the 
expansion of Italian political and economic influence in the Balkans. 

The ever-growing isolation of the neutralists, and in order to withstand 
the interventionist movement of the right, Methodists, too, followed many of 
their idealistic compatriots and embraced enthusiastically the position of 
democratic interventionism, along with the republicans, the socialist reformers, 
radicals, and Masonry. , 

Indeed, in L'Evangelista too, we find democratic interventionist stand
points. This was typified, first of all, by seeing the war as the continuation of 
the cycle of Risotgimento: this "is the cry of our Risorgimento,. the cry of 
Garibaldi and of Mazzini'' for the completion of unity through the liberation 
of Trieste and Trento seen as the "natural confines" of the "Sacred bo9-y bf the 
Country.'' This, Nitti explained, was not in fact a nationalist position, but a 
"principle of nationality" which should be defended courageously. Moreover, 
taking part in the war was seen by Methodists as "loyalty" and "obedience," 
patriotic duty vis-a-vis the liberal state in which they, as Protestants, recog
nized the civic values inherent to their culture. 

~5A. Taglialatela, I Sennoni della Guerra (Roma, 1915), especially sermon number 3, "Varatro 
di UlisseGrant," and sermon number 10, "L'enigma del gigante." 
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But above all, for the Methodists, the war had to be fought, in that the 
route of the central empires and their expansionist objectives would lead to a 
true and lasting peace, a "disarmament to prevent the renewal of attacks on 
civilization and human rights." 

Notwithstanding the fact that the war, for Italian Methodists, retained its 
full tragedy, the confidence and the optimism in progress remained firm 
among this generation of believers. They responded to the calls of the events 
of the time by options which, although it would be difficult for us to share 
today, for them called for direct personal commitment. 

Certainly, they were unaware of the extent of the great catastrophe into 
which Italy had thrown itself, and of the fact that, side by side with the sol
diers who fell on the fields of battle and in the trenches, there fell, too, the cer
tainty of an era to which they had remained too firmly attached. 


