
BOOK REVIEWS 

Sondra Higgins Matthaei, The God We Worship. Nashville: Abingdon 
Press, 1993. 135 pp. $8.95. 

The God We Worship is designed to empower United Methodists to 
grow in their understanding of God, guided by doctrinal sources accepted 
by and emerging from our tradition. Readers of Methodist History will 
appreciate the author's marshaling of historical sources, along with Scrip
ture and other documents, but may wince at the way some of these are 
employed. The result is more an apology and guide for theological 
pluralism than an exploration into the reality of God as known and ar
ticulated in our heritage. 

The author's preoccupation with inclusive God language, especially 
her trinity of "Creating, Redeeming, and Sustaining God" presupposes 
a denominational consensus and prejudices the "journey of faith" and 
"theological reflection" which the book intends. "Father, Son, and Holy 
Spirit" appear as optional descriptors of a triune reality which can just 
as well be expressed in other terms. Readers are invited to explore "names 
for the persons of Trinity" which might be "meaningful" to them, though 
her interchangeable formulations are not in fact equivalent. 

As part of Abingdon's "We Believe" series, The God We Worship 
claims to "set forth what the church officially teaches rather than what 
each thinks the church ought to teach." The attempt is to gather source 
materials from each side of the quadrilateral. Bishop Duecker's foreword 
affirms an "interactive use and reflection on all these sources." The author's 
quadrilateral is indeed "interactive," but her use of Scripture and tradi
tion is clearly driven by contemporary, partisan assumptions about the 
nature of revelation, truth, and language. The resulting theology and Chris
tian life are necessarily unfocused, contradictory, and lacking in power. 

The author elevates the significance of diverse God language to amaz
ing heights: "To be one with God and our neighbor means we recognize 
the richness that diversity of cultural heritage and language brings to our 
life together." This kind of inclusivity is assumed to provide a larger and 
more adequate perspective than the restrictive language of orthodoxy: ''To 
limit the way we talk about God narrows our understanding of God." 

We certainly need accessible books to help United Methodists come 
to grips with basic Christian theology. Such treatments need to work 
exegetically, without imposing a transitory, politically correct agenda. This 
is a theological concern, but also a concern for historians. Our approach 
to Scripture and tradition must be hermeneutical and may legitimately be 
didactic, but always with caution regarding the preoccupations of the 
present. 

The God We Worship opens up a rich storehouse for theological 
reflection, but its assumptions get in the way. Readers may well be deflected 
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from engaging both our tradition and the One who is the Source of our 
faith. 

D. GREGORY VAN DussEN 

Albion, New York 

W. R. Ward, Faith and Faction. London: Epworth Press, 1993. 404 pp. 
$25.00. 

This volume is a collection of previously published essays and public 
lectures by W. R. Ward, who is co-editor of John Wesley's Journal and 
Diaries in the new critical edition of Wesley's works. Written between 1971 
and 1992, the variety of persons and movements addressed by Ward in 
these essays is remarkable, including Spener and Pietism, Zinzendorf and 
Moravianism, Wesley and Methodism, Anglicanism, the Baptists, Bach, 
Weber, Barth, and Gottfried Arnold. 

The essays, while witty and informative, mostly presuppose a 
thorough background knowledge on the part of the reader. They are oc
casionally repetitive (even verbatim, eg. pages 274-275 and 296), although 
given their original purposes, this is understandable. 

What unifies these essays is the theme of religion and politics. Ward 
masterfully demonstrates the interweaving of political purposes and 
religious com::.nitments in diverse contexts and centuries. Prominent in his 
discussion is how governments used and were used by orthodoxy and 
pietism, or religious establishments and revivalists, to advance their respec
tive causes. Migrating religious groups, itinerant preachers, and outbreaks 
of revivalism posed threats to state churches and public order, and ad
vanced the political interests of certain states or classes. An example of 
class conflict is Jabez Bunting and the Wesleyan Methodists, who in at
tempting to suppress the less respectable Ranters led to the formation of 
the more, revivalistic and lower class Primitive Methodists . 

Another feature is his understanding of English and American prot
estant awakenings as elements of a much larger European development. 
Such Methodist distinctives as class meetings, itineracy, and camp meetings 
were known on the continent at least a century before Wesley. 

This is a valuable resource for historians of Methodism. Besides 
several specific articles on Wesley and nineteenth century Methodism, there 
are several each on Pietism, Moravianism, Anglicanism, and religious 
awakenings. Ward's insights shed new light on the political and religious 
context in which Methodism emerged and developed. 

HENRY H. KNIGHT III 
Kansas City, MO 
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James F. Findlay, Jr. Church People in the Struggle: The National Council 
of Churches and the Black Freedom Movement, 1950-1970. New York: 
Oxford University Press, 1993. 255 pp. $35.00. 

In every time and place, the church has been faced with the question 
of faithfulness in the midst of social injustice. From the first settlements 
on North American shores by Europeans, the relationship between races 
has vexed the church. These two omnipresent themes coalesce in Findlay's 
Church People in the Struggle. It seemed to Findlay that for a brief mo
ment, a "kairos moment", the energies of a significant ecumenical body, 
the National Council of Churches, were focused on confronting the end 
of racism in the United States. During this time', ponderous church struc
tures responded and creative . programs were initiated. 

The rise and fall of the commitment and response of the National 
Council of Churches to racial injustice between 1950 and 1,970 is a story 
well researched from archival collections and well told by 1 ames Findlay, 
professor of history at the University of Rhode Island. He traced first "the 
rather tepid efforts in the 1950s of ecumenical church people to deal with 
racial matters." A growing sense of concern emerged between 1960 and 
1963 but "this special moment of church involvement in racial affairs ap
peared decisively in mid-1963" only to dissipate about 1970. Findlay 

·promised "to suggest some of the reasons for its gradual disappearance, 
and to delineate a few of the consequences that resulted." He was right 
in asserting that this study both adds to the "little historical study of the 
ecumenical movement" and to the neglected area of race relations in the 
"predominantly white churches." 

The rising tide of church interest was seen in an extensive letter writing 
campaign in honor of the passage of the Civil Rights Act of 1964. At the 
same time, northern white church leaders went into Mississippi for the 
summer of 1964 to assist in efforts to register black voters. The National 
Council of Churches reorganized its Department of Racial and Cultural 
Relations into the Commission on Religion and Race to be more creative 
and aggressive. The Delta Ministry in Mississippi was a major effort to 
improve life, seek justice, and bring about political change in one of the 
poorest sections of the country. However, this single project received 
disproportionate treatment in the book. With the church's response to the 
promulgation of the Black Manifesto in the late sixties, it" w~s clear that 
racial justice was on an ebb tide. Tragically, this work tells the story of 
high hopes but limited endurance. 

The Methodist Church received scant attention and the Evangelical 
United Brethren none. In the few references to Methodism, one is left 
wishing for more detail. Findlay wrote, "after the riots at Oxford 
(Mississippi) late in 1962 over the admission of James Meredith to the 
University of Mississippi, a group of twenty-eight young Methodist clergy 
in the state publicly condemned those actions. Within a year, all but seven 
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of the ministers had left Mississippi." Why? How? Who? The Delta 
Ministry endured the active opposition of the Methodist bishop, Edward 
J. Pendergrass, to the point that funding from the Board of Missions was 
delayed. How did local leaders work with National Council of Churches 
leadership? Tangentially, Findlay incorrectly made reference to The 
Methodist Episcopal Church even though this is the 1960's. The most 
frustrating gap for United Methodists was a brief reference to James 
Lawson, now pastor of Holman United Methodist Church in Los Angeles. 
Lawson was referred to as "an early proponent of nonviolence and ana
tionally recognized civil rights leader until the mid-sixties. The shift in his 
views from early to late in the decade were another indication of the major 
changes that had taken place in relations between blacks and liberal 
whites." What shift? 

Extensive notes at the end of each chapter, an essay on sources, and 
a fine index will help scholars pursue other avenues of research. This book 
shouldn't be faulted for not doing all one might hope for but instead 
received with gratitude as it tells the story of one "kairos moment" when 
the church tried to eradicate racial injustice from society. 

RoBERT J. WILLIAMS 

Cherry Hill, N.J. 

J. Alton Templin, ed. A .n Intellectual History of The Iliff School of 
Theology: A Centennial Tribute, 1892-1992. Denver, CO: The Iliff School 
of Theology, 1992. xix, 473 pp. $25.00. 

This history is largely one of remembrance and appreciation for the 
founders, professors, presidents, and mentors who have completed their 
service at The Iliff School of Theology during its first century. It emphasizes 
the teaching, scholarly; and intellectual contributions which these in.
dividuals made, particularly those of the presidents and faculty, while also 
touching on personal aspects of their lives. Formative and critical dimen
sions of institutional history are sketched, particularly for the early years, 
but that aspect of the school's story remains to be told. The twenty-nine 
essays, by twenty contributors, are descriptively objective and richly ap
preciative. Those covering the early years are based on archival records. 
The remainder are written by colleagues and former students of the in
dividuals commemorated. 

A distinct impression which emerges from these essays is the spirit 
of free inquiry and progressive thinking which have characterized the 
school from the beginning. The concept of God, articulated by the original 
faculty, was that of "early liberalism," or a theology based on philosophical 
idealism and critical biblical studies. In more recent years, the thought 
of Henry Nelson Wieman, William Ernest Hocking, and Alfred North 
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Whitehead deeply influenced the theologies of Professors William Bern
hardt, Harvey Potthoff and others to extend and enrich the modern spirit 
at Iliff. One could wish that more had been said about the dichotomy be
tween the conservative political and social ethos of the Rocky Mountain 
region and the development of a liberal seminary in such a context. 

These essays make clear that important factors in the school's suc
cess have been the unwavering and generous support of the Iliff family 
and the fidelity of the faculty and administration to the church and its 
mission. A gifted faculty in biblical studies, homiletics, and pastoral care 
and counseling combined with its liberal theological stance have resulted 
in a robust curriculum emphasizing three of the Wesleyan quadrilateral: 
scripture, reason, and experience. 

This tribute succeeds admirably due to well crafted essays and 
meticulous editing by Professor Templin. A section of photos in the middle 
and five appendices of statistics, biographical, and bibliogra!.phical infor
mation add to the value and appeal of the volume. 

ELMER J. O'BRIEN 

Dayton, Ohio 

·Roger Finke and Rodney Stark, The Churching of America, 1776-1990: 
Winners and Losers in Our Religious Economy. New Brunswick, NJ: 
Rutgers University Press, 1992. 228 pp. $14.95. 

Each of the social sciences gives us insight into the uniqueness of 
various religious communities. Too often, attention is given to theological 
differences, yet certainly sociological differences need to be considered, 
as Reinhold Niebuhr first explored in 1929, and the impact of geographical 
distinctions needs to be weighed, as David Sopher, Donald Meinig, and 
others have pointed out. 

Finke and Stark now give us an economic lens through which to assess 
the rise and fall of various American denominations. It is not surprising 
that an economic analysis has been so long in coming because religious 
groups have been more reticent to consider the ramifications of economic 
or markert influences. 

This study provides one of the best explanations for America's high 
\ 

level of religious adherence as compared to other developed Western 
cultures. Finke and Stark argue that a competitive religious economy meets 
more needs than one in which an established church functions as a 
monopoly on religious expression. According to their interpretation, 
American colonies basically consisted of religious monopolies. After in
dependence, religious groups proliferated and competition grew intense. 
Now America displays a great variety of religious expressions and 
theologies ... organized groups provide something for almost everyone. 
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A sect-church continuum is used to explain the "winning" and "losing" 
denominations in American religious competition. Finke and Stark con
tend there is a direct correlation between a group's vigor and growth and 
its divergence from values of the general society. They would define these 
groups as more sect-like. Religious groups have tended to move from sect 
to church over time. As groups move toward the church paradigm, clergy's 
salaries and education rise. As education increases, the tendency toward 
becoming more church-like also increases. 

Their analysis is based on the denominations they consider to have 
been 19th century "winners", the Methodists, Baptists, and Roman 
Catholics. According to Finke and Stark, the Methodists and more recently 
the Roman Catholics have become increasingly indistinguishable from the 
society around them. They have become more church-like, and thus have 
lost market share. They use the same reasoning as they evaluate the cur
rent conflict in the Southern Baptist Convention. 

Besides arguing that wider adherence to religious groups exists because 
of a free market, the authors also use the cost/benefit economic theory 
to explain the advantages a sect hqs in securing stronger commitments from 
its members. Unless the cost is high there is little commitment, but if the 
cost is high there must be clear benefit. 

The authors are correct in disclaiming comprehensiveness in their 
analysis. The notions of monopoly free enterprise and cost/benefit are 
promising but need further research using more of the available data. As 
presented, however, the argument is logical and fits the data presented. 
The lack of a more complete historical view is obvious. For example, 
Lemon's study on colonial Pennsylvania, The Best Poor Man's Country, 
would challenge the characterization of colonial America as religiously 
monopolistic. 

In the future, studying religious growth by denominations may not 
be as significant as overall .church growth moves from denominations 
to independent congregations, especially to mega-churches. Finke and 
Stark's analytical method, however, should convert to that trend very 
well. 

Finke and Stark's book gives us another valuable tool for the study 
of religious adherence and organization in American church history, and 
provides an effective alternative for interpreting well known historical data. 
It is well worth reading. 

MICHAEL G. NICKERSON 

Phoenix, Arizona 
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Stephen L. Longenecker, Piety and Tolerance: Pennsylvania German 
Religion, 1700-1850. Pietist and Wesleyan Studies, No.6. Metuchen, NJ: 
Scarecrow Press, Inc., 1994. $27.50. 

Most studies of religion in colonial America and the early national 
period of the United States mention the religious tolerance which 
characterized Pennsylvania. Stephen L. Longenecker, Assistant Professor 
of History, Bridgewater College, Virginia, examines Pennsylvania Ger
mans during that period to discover the influence of German Protestan
tism in cultivating religious understanding and cooperation. 

Longenecker contends that, "Pennsylvania Germans created a religious 
landscape ... characterized by division, sometimes severe, yet [maintain~d] 
a level of tolerance that promoted understanding among denominations, 
especially those inclined towards Pietism. Many Pennsylvania Christians 
lived together and often collaborated with one another despite their 
differences." The roots of this tolerance were the egalitariail theology of 
Pietism, Anabaptism, and revivalism. 

Although considerable space is devoted to the Dunkers, Mennonites, 
Lutherans, and Reformed, the ministries of Jacob Albright and other 
leaders of the Evangelical Association, and Philip William Otterbein, 
Martin Boehm, and other significant figures among the United Brethren 
-'n Christ are prominently featured in the latter chapters of the volume. 
On a minor note, when it comes to Methodist influence, one wonders why 
the author has chosen to mention the views of Charles Wesley on sanc
tification rather than those of his brother John, whose writings on the 
topic were considered more definitive and controversial. 

This volume reflects a creative and insightful interpretation of a vast 
amount of information. An important chapter describes the Pennsylvania 
German Protestant response to slavery. The book is clearly written and 
can be read with benefit by those who are not specialists in the field. It 
is particularly valuable to those who are interested in the issue of religious 
tolerance and the life of the Pennsylvania Germans who have often been 
neglected in di-scussions of American religious history. 

CHARLES YRIGOYEN, JR. 

Madison, NJ 

Norman W. Taggart, William Arthur: First among Methodists. London, 
England: Epworth Press, 1993. 184 pp. $10.50. 

Taggart, writing of a fellow Irish Missionary who served in India and 
at the HQ of the Wesleyan Methodist Missionary Society, brings the in
sights of his earlier work on The Irish in World Methodism: 1760-1900 
to bear in this illuminating study of Arthur. The introductory chapter 
sketches all aspects of Arthur's life, as an important church leader and 
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former of ideas, as an evangelical involved in the Revival movement of 
the mid-nineteenth century, as a great preacher and advocate for missions, 
and as one who was involved in the political debates surrounding the 
presence of the Church in education and the British in Ireland. He con
cludes with what is perhaps the weakest part of the book on The Man 
and His Message adding personal detail to earlier analysis. 

Arthur's time in Ireland and India, though short, was formative, shap
ing his uncompromising anti-Catholicism and enthusiasm for missions, 
disliking Roman Catholic claims and resisting Anglican assumptions of 
superiority. His career mirrors the concerns of an increasingly confident 
Methodist constituency in Britain and Ireland to stake its claim for the 
superiority of evangelical Protestantism in a world to be civilized by a 
British Christian culture through colonialism and enlightened rule in which 
the hand of God was at work. 

Nevertheless, Taggart succeeds in describing the less harsh side of 
Arthur's evangelicalism, his promotion of the rights of slaves and oppressed 
indigenous peoples (he sided with Lincoln in the Civil War, which he 
described as "noble humane hazardous warfare in a holy and Christian 
cause"), and visits overseas to Europe and the United States in the pro
motion of a pan-evangelicalism and ecum.enism which broke out of the 
narrow confines of denominationalism. In the last section there are tan
talizing references to Arthur's attitude to peoples of other faiths which 
I hope might be developed eleswhere. Was his uncompromising criticism 
of Hinduism an indication of Methodists' limitations in the Century of 
Missions in the ecumenism they strove for? Taggart's perception is that 
"like many people in Ireland, William Arthur was a product and prisoner 
of his past". The Irish agenda and the concern for missions is shown to 
dominate British domestic politics and denominational development 
holding back a more progressive ecumenism. 

Taggart's biography is welcome and readable, an encouragement for 
others, I hope, to write of Hannah, and Rigg, and Punshon, so that the 
full story of how education and missions shaped British Methodist prac
tice and development can be told. 

TIM MACQUIBAN 

Oxford, England 

David V. Potts, Wesleyan University, 1831-1910: Collegiate Enterprise 
in New England. New Haven, CT: Yale University Press, 1992. xvii + 
383 pp. $35.00. 

The first volume of David V. Potts' history of Wesleyan University sets 
a new standard for college and other institutional studies. Wesleyan supported 
Potts' work for the usual purposes of institutional self-understanding, only 



Book Reviews 133 

requiring that the result be worthy of publication by a scholarly press. 
Potts more than fulfilled his assignment, producing a volume published 
by Yale University Press and utilizing techniques of analytic history to 
examine all aspects of the institution's life against the background of its 
rivals and competitors. It is fortunate for those interested in American 
Methodism that Potts' subject is a college often regarded as the denomina
tion's nineteenth-century educational flagship. 

Like many Jacksonian colleges, the school came about in 1831 from 
a marriage of local and denominational interests. Middletown had 
buildings and a need to improve its fortunes, and increasingly numerous 
and middle-class Methodists a desire to recoup their educational enter
prise. Marriages are rarely static, however, and as Potts tells the story, 
Wesleyan grew in denominational grace during the nineteenth century, 
becoming more rather than less Methodist as the result of the energetic 
leadership of clergy presidents such as Willbur Fisk and Stephen Olin and 
the financial support of prosperous Methodist businessmen especially from 
New York. 

More interesting, however, may be the decline of Methodist influence, 
including coeducation, around 1910 and the repositioning of Wesleyan 
as a New England men's liberal arts college. Although changes were oc
_casioned by the membership requirements of the Carnegie Foundation for 
the Advancement of Teaching, Potts searches behind pensions and ac
creditation for the causes- faculty professionalization, alumni influence, 
a changing student body, the New York metropolitan culture to which 
Methodists had originally introduced Wesleyan, and the changing con
tacts and outlook of denominational members themselves. 

Potts has written an interesting book; his methods and new fields of 
inquiry set an agenda for future explorations of denominational education. 

JOHN ABERNATHY SMITH 

Loretto, TN 

Katherine L. Dvorak, An African-American Exodus. The Segregation of 
the Southern Churches [Chicago Studies in the History of American 
Religion, eds., Jerald C. Brauer and Martin E. Marty]. Bro()klyn, NY: 
Carlson Publishing Inc., 1991. xviii + 191 pp. + notes, bibliography and 
index. $50.00. 

This revision of Dvorak's 1985 University of Chicago dissertation 
focuses on the complex story of how racial separation was institutionalized 
in Southern Protestantism in the decade 1861-1871. Dvorak is intent on 
correcting previous accounts which ignore, she believes, the initiative of 
the freed people to have their own congregations and denominations within 
the larger Methodist and Baptist church families. 
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Shaped by theoretical issues in comparative sociology of religion (Max 
Weber and Mary Douglass) about caste, ritual fellowship and guest tribes, 
this work's interdisciplinary orientation is apt to trouble the more tradi
tional church historian concerned about chronological sequence, harder 
documentary evidence, and a less conjectural narrative. At the same time 
the author has made an important contribution to a more comprehensive 
picture of the structural side of ecclesiastical reconstruction, especially 
among the five competing Methodist denominations: Methodist Episcopal; 
Methodist Episcopal Church, South; the two "black independents," 
African Methodist Episcopal and African Methodist Episcopal, Zion; and 
the new Colored Methodist Episcopal Church beginning in late 1870. She 
has pressed other interpreters to keep clear the religious, and not merely 
social, economic, or political, reasons for racial separations in the churches. 
Her research into primary sources is the most thorough in her creative 
work in the early 20th century slave narrative interviews across the South 
and her exploration of state archival materials for Alabama. 

The revision from the dissertation does not represent an expansion 
of new sources. The newer scholarship on the antebellum African American 
churches suggests a more complex interaction, North and South, among 
black Christians. That fact and the too narrow focus on sectionalism 
endemic to white interpretations in and of the Reconstruction era obscures 
the intra-African American developments for religious independence be
tween the First and Second Emancipations. Likewise the more complex 
nature ofpre-1860 southern black Christianity is reduced to the single mode 
of biracialism in the churches. While that might be an appropriate perspec
tive for those black Methodists who remained in the MECS long enough 
to help create their own CME tradition, it ignores the already quasi
independent expressions of southern black Christianity in underground 
black folk forms, in the urban African congregations (som.e of whom were 
Methodist) and perhaps even in the plantation missions. The result creates 
an unintended nostalgia for the religiously equal table fellowship between 
blacks and whites during slavery which was a feature of post-1880 white 
mythologization of the Old South. Ironically, one of the unexpected results 
of reading this book will be its insight into varying white responses to black 
separatist initiatives which might begin to lead church historians into a 
more creative assessment of the ways 19th century white Christians were 
acknowledging or evading a pervasive Africanist presence in their midst. 

The author's work is essentially limited to the variant Methodist 
churches. It downplays the most important failure of 19th century 
American Christianity- the inability to define ecclesial relationships that 
embraced black freedom to create a truly inclusive denomination or local 
church. The white response to black freedom in the First Emancipation 
prefigured what happened in the larger and more comprehensive Second 
Emancipation- an inability to imagine a multiracial Christian fellowship 
beyond racial separatism. 

I 
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Dvorak's use of the paradigm of the Old Testament Exodus in book 
and chapter titles is clever and imaginative, but like her interesting analogies 
to Hinduism and Judaism ala Weber, in the end it forces the historical 
evidence in order to engage in a comparative religious studies conversa
tion. That choice reveals certain characteristics of the Chicago program 
in American religious history, whose dissertations are handsomely available 
now in the Carlson series. Since this work is the only one explicitly focused 
on the African American religious heritage, it is assured of a special place. 

WILL GRAVELY 

Denver, CO 

William E. Montgomery, Under Their Own Vine and Fig Tree. The 
African-American Church in the South 1865-1900. Baton Rouge, LA and 
London: Louisiana State University Press, [1993]. xiii + 351 pp. [including 
illus.] + index. $29.95. 

The story of African-American religious institutions, leaders and style in 
the first generation after the Second EmaD:cipation has been a largely neglected 
topic in black studies and Southern regional history. William E. Mont

.. gomery has taken up the task in this handsomely presented volume. 
Montgomery's work is not a conventional historical account but 

thematic treatment that chronicles "the beginnings" of the independent 
African-American church movement and of the religious traditions of the 
slaves; the interaction of Northern black and white missionaries with the 
freed people; the institutional expansion of the Southern black church; and 
the engagement of "the church" in Reconstruction and in Black Na
tionalism in the era of Jim Crow. The account concludes with specific at
tention to the role of black preachers and to the forms and variations of 
African-American worship after 1865. 

Montgomery is not content to tell an uncritical and isolated religious 
story separated from the social and cultural experiences of the freed people. 
He has rightly identified how the Northern independent black church move
ment transformed and was transformed by its engagement with the 
multilayered religious traditions of underground black Christianity for 
some slaves, of membership in Southern biracial congregatiop.s for other 
enslaved and some free people and of the minority tradition of Southern 
free black churches from the antebellum era. He affirms the distinctive 
role of the black church as the central social institution in African
American communities in the 19th century. At the same time, he does 
not downplay the denominational rivalries and tensions which undercut 
any simple sense of institutional or communal unity often conveyed by 
the too easy generalizations of "the black community" and "the African
American church." 
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Because he is addressing complex issues of interpretation, Mont
gomery does not always consistently follow his own cautions about un
substantiated generalization or about causation for the black "exodus" 
from the biracial churches in the early years after the Civil War. In the 
opening pages he ignores the scholarship surrounding the career of Richard 
Allen and the famous "gallery incident" in Old St. George's Church, 
Philadelphia, tniditionally but wrongly dated 1787. He identifies with inter
pretations from Mechal Sobel, Sterling Stuckey and Melville Herkovitz 
for strong cultural and religious continuities- "Africanisms"- from the 
African past, applied especially to the Afro-Baptist tradition. At the same 
time he misses the more subtle but highly significant interchange between 
African-American Christians in the South and in the North before the 
Civil War-an interchange that prefigures the post-emancipation transfor
mations in the black churches. He often repeats the misleading racial 
designation "white" churches or "white" Christianity which denigrates the 
presence and participation of African-Americans in biracial, though clearly 
"white" dominated, religious fellowships. 

Methodist readers will find this book uneven in its treatment of the 
three major African Methodist denominations (Montgomery does not write 
about the African Union or Colored Methodist Protestant traditions) and 
especially of the black contingent of the Methodist Episcopal Church in 
the postwar South. Furthermore, Montgomery ignores the political factor 
in the failure of the AME and M. E. Church, South proposal at the latter's 
General Conference of 1866. He does not recognize the extent of the AME 
Church's political mission during Reconstruction. There is no mention of 
evangelist Amanda Berry Smith, or of the important network of M. E. 
schools which trained the educational and ecclesiastical leadership for many 
of the Southern black denominations after 1865. 

This book will need to be supplanted by a newer integrative study 
attentive to the more recent historical scholarship by Katherine Dvorak 
which covers some of the same ground during Reconstruction, and to 
recent and forthcoming books on Henry McNeal Turner, Theophilus G. 
Steward, c.A..manda Berry Smith, and James H. Hood. Meanwhile, Mont
gomery's study has much to argue with and much to teach. 

WILL GRAVELY 

Denver, CO 


