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Rosemary Skinner Keller, Georgia Harkness: For Such a Time as This. 
Nashville: Abingdon Press, 1992. 336 pp. $19.95. 

Rosemary Skinner Keller's biography of Georgia Harkness is a spar
kling tribute to one of the great women of twentieth century Methodism. 
It is a model of historical scholarship and writing style that deserves wide 
reading. 

Georgia Harkness was a pioneer woman in professional life who 
bridged academic religion with practical Christianity. Through her teaching 
at two colleges and two theological seminaries, numerous books and 
published articles, and countless addresses and sermoits she demonstrated ' 
that words were her medium of ministry. She regarded herself as a "folk 
theologian" with a gift to communicate in nonacademic language to laity 
and clergy. 

The book's subtitle indicates that this is a study primarily of a woman 
committed to achieve equal opportunities for women at all levels of the 
church. "For Such a Time as This" was Harkness' 1940_ article challeng
ing Methodist women to assume a more active role as they were forming 
the Women's Society of Christian Service after church union in 1939. From 
her earliest article in 1924 advocating ordination of women through the 
joy she expressed to the 1972 General Conference after it approved crea
tion of the General Commission on the Status and Role of Women, 
Harkness worked diligently for the advancement of women and deserved 
the standing ovation of the General Conference of 1956 when the ordina
tion of women finally was approved. Often as the only female in the male 
dominated domains of, higher education or ecumenical committees 
Harkness felt she represented all women as she attacked the open sexism 
of Protestantism as well as Methodism. 

Nevertheless, Harkness was not a single cause person; she also achieved 
high acclaim as a theologian and social activist. Keller rightly calls her 
"the first woman theologian of distinction in the United States" (p. 160), 
noting her association with famous American scholars and a confronta
tion with Karl Barth at the Amsterdam Assembly of the World Council 
of Churches (1948). As a committed social activist she challenged the 
ecumenical church and Methodism to oppose militarism, racism, and 
dassism as well as sexism. 

Informative as her biography is, Professor Keller's finest acco.mplish
ment is her ability to relate not only what Georgia Harkness did and wrote, 
but also to reveal what she was like in her inner being. In a moving chapter 
dealing with Harkness' midlife spiritual crisis that redirected her career, 
led her from a philosophical to a more Christ-centered theology, and 
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caused inner changes in her vocational motivations, Keller writes with 
psychological and spiritual sensitivity as she integrates a wide range of 
primary sources and oral interviews with scholarly skill. Also the biographer 
carefully traces the maturing of Harkness' spirituality, evidenced in her 
poems and hymns as well as in correspondence and publications. Moreover, 
Keller shows that Harkness, despite personal shyness, knew how to negotiate 
effectively to achieve change by working to reform institutions from within. 

This definitive biography is written with good style and apt quota
tions. There are abundant notes, good photographs, and thorough lists 
of the writings by the woman acclaimed in her prime as one of the ten 
"most influential living Methodists" (1947) and "Churchwoman of the 
Year" (1958). A great person deserves a fine biography, and this is it. 

DoNALD K. GoRRELL 

Dayton, OH 

Grant S. Shockley, General Editor, Heritage and Hope: The African 
American Presence in United Methodism. Nashville, TN: Abingdon Press, 
1991. 350 pp. $14.95. 

"Despite the long historical association between black people and 
Methodism, there is still the need to include blacks more fully in the 
accounts related to the Methodist Episcopal tradition," wrote Lewis 
Baldwin in an essay entitled, "New Directions for the Study of Blacks in 
Methodism," (in Rethinking Methodist History, edited by Russell Richey 
and Kenneth E. Rowe, 1985, p. 185). Such a need has been magnificently 
addressed in this important volume edited by Grant Shockley. What has 
been the role and place of African Americans in Methodism? Who have 
played significant parts in the history of the denomination? Why have 
African Americans stayed in a church that made participation so difficult 
at times? Answering these questions provides the thematic unity of the 
book. Shockley writes, 

The black condition during the formative years of Methodism of America was essen
tially one of oppression .... It is crucially important to understand this condition and 
the limitations on participation and achievement it imposed on black people in this 
early period as well as in the periods that followed .... Black people who remained 
with the Methodist Episcopal Church had a reason for doing so. They had heard, 
believed, and claimed the gospel of salvation from the hands of the Methodists, and 
despite only a "token" invitation they decided to stay in the "church of the Wesleys." 
They refused to be "defined out" of Methodism on racial grounds. (p. 39) 

Grant Shockley, Professor Emeritus of Christian Education, Duke 
University Divinity School, was the General Editor and a major contributor 
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to this volume having written more than 200 of its approximately 300 pages 
of text. The historical material is divided into three periods: that of The 
Methodist Episcopal Church from its founding in 1784 until merger in 
1939, the years of the Central Jurisdiction (1939-1967), and the years since 
The United Methodist Church was organized in 1968. Each period receives 
about equal space. Given the availability of resources this is understand
able, but the need for fuller treatment of the earliest period makes this 
regrettable. Throughout these chapters, Shockley ably lists all significant 
African Americans who participated in the life of the church: bishops, 
presidents of educational institutions, directors and staff of general agen
cies, presiding elders and district superintendents, laywomen and laymen, 
that is, all those who shaped the life of the church. Topics often over
looked, such as evangelism, outreach, missions, worship, Sunday schools, 
ministerial education, youth work, and women's organizations are dis
cussed in as much detail as space and available resources allow. 

Shorter, thematic essays are included on the "founders and founda
tions" of African American Methodism by Lewis Bald-win, the process 
toward the 1939 merger which resulted in the formation of the Central 
Jurisdiction by Karen Collier, the Central Jurisdiction by Major Jones, 
and reflection on "reclaiming our heritage" and "a vision of hope" by 
William McClain. 

One can only applaud the broad, comprehensive nature of a volume 
that addresses such a glaring lack in historical resources. The major issues 
are addressed, i.e., slavery, black participation in the early societies, patterns 
of segregation, election of African Americans as bishops, development 
and elimination of the Central Jurisdiction, the quest for more inclusive 
patterns for church life, and the ongoing work of Black Methodists for 
Church Renewal. This is everyone's history, not just history of interest 
to African Americans. One cannot be informed on the history of American 
Methodism without being informed on the history of the black presence 
in the church. If only one book could be read on Methodist history this 
year, I would appeal that it should be this book. This is too vital a story 
not to have it told; this is too important a part of the church for it not 
to be known by all. 

Not only does this book address a need but it suggests that much work 
still remains to be done. One could hope for more study and~ d~tail on 
the Freedmen's Aid movement and what support it received across the 
church; more analysis is needed on the transition from what seemed pro
gressive in 1864 in the granting of full clergy rights to black pastors through 
the creation of black conferences to what seemed reactionary and regres
sive in 1892 through drawing the color line in Methodism so tight; more 
detail is needed on the efforts to elect African Americans as bishop between 
1872 and 1920 especially as it may be related to the development of the 
system of episcopal areas. And Lewis Baldwin has already suggested the 
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need for further study on the black influence on Methodism as well as 
the relationships with different branches of African Methodism. One 
measure of the value of a book may be its power to elicit the desire for 
more work on the topic. 

The misspelling of the names of Bishop EdmundS. Janes (not James 
as on page 56) and W. Astor Kirk (not Alston as on page 148) should 
have been avoidable errors. The index is useful but I discovered that it 
omitted Bishop Janes. 

Heritage and Hope narrates, from the African American perspective, 
what has been the African American presence in The United Methodist 
Church. This work insures that the story of African Americans, which 
has at times been kept invisible, will be invisible no longer. 

RoBERT J. WILLIAMS 

Cherry Hill, NJ 

John Matthews, Amos. Rev. Amos B. Matthews, Victorian Methodist 
Traveller. Great Britain: The Self Publishing Association Ltd, 1992. 
£14.95. 

This biography of a minister of the British United Methodist Free 
Churches by his grandson is clearly a labour of love and admiration. Amos 
Matthews served from 1863 until his death in 1902, i.e., through most 
of the lifetime of that short-lived denomination. A native of Exeter, he 
began his ministry across the Tamar in St. Austell, but for the next 37 
years was stationed in circuits in the Midlands and the North, where the 
main strength of Free Methodism lay. Contemporaries recognize him as 
an able and devoted minister, but he was not so prominent a figure as 
to leave any notable mark on the history of the church. For this very reason 
his story is of interest and significance. Methodist history has too often 
been written in terms of Conference decisions and the careers of leading 
connexional figures. Here, as a welcome counter-weight, is Methodism 
at the grass-roots, in the week-by-week life of circuit and local society. 

Moreover, so much Methodist history has been written from a Wes
leyan perspective that it is refreshing to have something from the rival 
camp of the Wesleyan Reformers. However, at this point the author's 
limitations as a historian are revealed in his tendency to view everything 
in black and white. In his hands, the story becomes a battle between the 
"good guys" and the "baddies." Foremost among the villains, inevitably, 
is Jabez Bunting, the "\Vesleyan Methodist dictator" who "caused the final 
break up of John Wesley's Church." This does not get us much nearer 
to the truth than the 19th century adulation of Bunting. The reality was 
certainly more complex and more interesting than this melodramatic view. 
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The author is not always accurate (Newcastle-under-Lyme is on the 
edge of the Potteries, not in the "Black Country"); and a good deal of 
his background material is barely relevant (e.g., a lengthy discursion on 
the Burslem Sunday School, for which the only justification is the fact 
that Amos happened to be married there). But this blemish, paradoxically, 
gives the book much of its value, since the narrative contains many details 
of social and local history, drawn from local church records. Such is the 
tea meeting at Newcastle-under-Lyme on, of all days, December 25, 1865, 
a reminder of the gulf between the world of Amos Matthews and ours. 

The book is attractively produced and very reasonably priced, but 
its most glaring blemish is at the very end- an index···so appallingly bad 
as to beggar description. 

JOHN A. ~ICKERS 
Bognar Regis, England 

David Ingersoll Naglee. From Everlasting to Everlasting: John Wesley on 
Eternity and Time. 2 vols. New York: Peter Lang, 1991. xiv + 651 pages. 
$79.95. 

Naglee undertakes a task in these two volumes that has rarely been 
attempted over the last thirty years- a systematic survey of Wesley's 
theology. He is to be commended for this effort, even if there are serious 
problems with his approach. Before suggesting a few of these problems, 
I will sketch the structure of his presentation and highlight some of its 
more distinctive features. 

Like most twentieth-century discussions of Wesley's theology, Naglee 
begins with a concession that Wesley was not a "systematic theologian." 
However, he immediately adds the claim that Wesley had an implicit 
systematic understanding of the relationship of eternity and time, and that 
he subordinated all other theological concerns to this understanding (pp. 
1-2). In essence, Naglee argues that Wesley adopted an understanding of 
''Salvation. History" (the movement from divine eternity before creation, 
to time within creation, and back to eternity at judgment) from 
seventeenth-century Anglicanism, and that it is therefore approptiate to 
organize Wesley's various theological convictions in terms of this modeL 
That is, Naglee presents, a Heilsgeschichte survey of Wesley's theology. 

In the Preface (p. x) Naglee reveals that one of his goals in taking 
this approach is to place Wesley's theological affirmations in a larger 
framework than that provided by what he calls the "Aldersgate fixation" 
of previous attempts. A Heilsgeschichte approach allows him to embed 
.discussion of soteriology within the broader doctrinal standards of the 
Nature of God (Eternity a Parte Ante) and the Eschatological Fulfillment 
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(Eternity A Parte Post). It is also conducive to one of his central claims
that Wesley's soteriology should be understood as fundamentally 
progressive in nature (he discusses soteriology under the helpful imagery 
of a "pilgrim's" passage along the Via Gratiae). 

Naglee's structure is innovative in comparison to the almost exclusive 
use of an ordo salutis model in previous studies. He convincingly 
demonstrates that Wesley's theological convictions transcend the bounds 
of the loci of soteriology. In the process, he presents one of the few discus
sions of Wesley's understanding of God and one of the longer summaries 
of Wesley's comments on various aspects of eschatology. He also provides 
the most extended summary of Wesley's views on Christian marriage of 
which I am aware (pp. 355-99). 

Thus, Naglee uses the Heilsgeschichte model to some benefit in his 
treatment of Wesley's theology. However, he never adequately defends 
his claim that this model is uniquely appropriate to Wesley. Indeed, there 
are areas where the traditional exposition of this model that Naglee assumes 
seems ill fit for Wesley. A case in point is that the traditional model adopts 
a "Greek" view of divine eternity as timeless. Naglee's commitment to this 
model leads him to stress the times when Wesley appealed to this notion, 
even though Wesley's more characteristic commitment was to the "Hebrew" 
conception of eternity as "boundless duration" (see sermon "On Eternity"). 
This is not an insignificant issue, as it comes into play precisely in relation 
to Wesley's defense of God's responsive providential care in our lives. 

In other words, Naglee seems liable to forcing Wesley into a stan
dardized model which in places does not "fit." This is one of the problems 
with his work. The more significant problems-which contribute to this 
one- are methodological in nature. The first of these problems was the 
most astonishing. There have been more than one hundred book- and 
article-length studies of aspects of Wesley's theology over the last thirty 
years. Many of these studies have contibuted greatly to our understanding 
of the precedents to and implications of Wesley's theology. Unfortunately, 
Naglee refers to very few of these (particularly those after the 1960's), and 
his discussion reflects little awareness of them. He would have benefited 
greatly from such awareness on many counts. The second methodological 
problem lies in Naglee's use of Wesley material itself. He blithely assigns 
equal weight to Wesley's original writings (like the sermons) and his 
publication of edited distillations of the work of others (like the Survey 
of the Wisdom of God in Creation and Explanatory Notes on the Old 
Testament). This becomes particularly problematic when he builds 
extended claims for "Wesley's position" on a topic such as creation or "pre
history" through exclusive reliance on edited works, especially works like 
the OT Notes which has relatively little original material and was minimally 
edited (as Robert Casto has shown). 

These methodological problems will seriously restrict the value of 
Naglee's study for the ongoing discussions in Wesley scholarship. Perhaps 
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his major contribution will be to have collected Wesley references on some 
topics that have been rarely considered. His lack of dialogue with other 
recent studies will also limit the value of his work for the interested non
specialist. When these limitations are added to the hefty price it is hard 
to recommend purchase to others than libraries with serious Wesley studies 
collections and scholars of Wesley studies. 

RANDY L. MADDOX 

Sioux Falls, SD 




