
STRANGERS IN A STRANGE LAND: REMOVAL OF
THE WYANDOT INDIANS

by Frederick A. Norwood

The Western Star of 25 August 1843 carried a letter
from Wyandot William Walker describing the arrival of
the little tribe at the junction of the Kansas River
with the Missouri River. "We feel truly," he wrote,
"like 'strangers in a strange land. '" Indeed they were,
for they had been camped there temporarily for less
than a month since the traumatic expedition which had
removed them from their homelands in northern Ohio.
Although they could still find in that particular loca
tion trees reminiscent of the boundless forests of the
Upper Sandusky, they knew well they had left the land
they loved to dwell under federal auspices on the edge
of the rich but treeless Great Plains of the West.
The presence nearby of the friendly Delawares who had
preceded them in the Great Removal west of the Missis
sippi, was small comfort.

All this is of more than passing interest to Meth
odist historians, because the small Wyandot tribe was
the most thoroughly Christianized group of American
Americans in the United States. Moreover, a majority
of the tribe belonged to the Methodist Episcopal Church,
ever since the days when John Stewart had organized a
society among them. This paper is intended to provide
a vivid and prominent case study in the relation of
Methodism to the first major issue in America dealing
with her original inhabitants: the issue of Indian
removal. 1

1 Political aspects have been excellently covered in the works
of Grant Foreman, especially The Last Trek of the Indians (Chicago:
University of Chicago Press, 1946, 382pp.). Similarly Carl G.
Klopfenstein has concent.ra ted on "The Removal of the Wyandots
from Ohio," Ohio Archeological and Historical Quarterly, 66 (1957),
119-136. Both of these virtually ignore the involvement of the
church. For general presentation of the attitudes of Methodists
to Indians see Frederick A. Norwood, "The Invisible American-
Methodism and the Indian," Methodist History, VIII (Jan. 1970),
3-24. Although the excellent quarterly of the Kansas State
Historical Society has much valuable material on Indian history,
I found little on the Wyandots and nothing on their Methodist
relations. The Kansas aspects are recounted in Don W. Holter,
Fire on the Prairie (Kansas City, Mo.: Editorial Board of the
Kansas Methodist History, 1969, 289 pp.), 40-41.
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I. The Indian Removal Act and the Wyandot Mission

The often told and universally lamented account
of treaties signed between the federal government and
various Indian tribes and subsequently revised, abro
gated, ignored, or violated, begins in this case with
the Treaty of Fort MacIntosh, 1785, by which the Dela
ware and Wyandot Indians were restricted to an area
in northern Ohio between the Cuyahoga and Tuscarawas
Rivers on the east and the Maumee River on the west.
Next came the important Treaty of Fort Meigs, 1817, in
which several tribes agreed to a detailed delimitation
of Indian territories, including the cession by the
Wyandots of some four and a half million acres in
present Ohio, Indiana, and Michigan. The latter were
in return guaranteed several reservations to be held
by them in perpetuity, especially a "Grand Reserve"
of 146,316 acres around Upper Sandusky village. Al
though they had not always inhabited this area, they
considered it their homeland, sacred as the hunting
grounds of their ancestors.

Here, in 1816, the black local preacher John
Stewart began work and organized a Methodist society,
which prospered under the vigorous leadership of
James B. Finley, missionary itinerant member of the
Ohio Conference. In the early 1820s he reported a
membership of two hundred, led by twelve class leaders
and three exhorters, all of them Indians. 2 The log
house was full for Sunday worship, and fifty-seven
children were enrolled in the school. In 1826 the
society held its second quarterly meeting in the new
stone church building, which still stands in Upper
Sandusky as a prime historical shrine of the United
Methodist Church. During the customary all-night
revival which accompanied the quarterly meeting "old
Scionta, the high priest of the heathen party," was
converted, along with twelve others. There were now
two hundred and fifty members, ten class meetings, four
exhorters, and sixty-five children in school. The

2 A prime source for the early history of the
Wyandot mission are the works of James B. Finley, especially
Autobiography of Rev. James B. Finley (Cincinnati: Methodist
Book Concern, 1855, 455 pp.), and Life Among the Indians
(Cincinnati: Cranston & Curts, 185-7, 548 pp.). Statistics on
membership are in latter on pp. 453, 466.
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Missionary Society continued to report similar statis
tics, in spite of agitation for removal of the entire
tribe to land west of the Mississippi .. 3

In general the condition of this tribe of Methodist
Indians was better than that of other tribes in the
East, and more advanced than the relatively primitive
Plains Indians.. As time went on considerable inter
marriage took place with white settlers, both men and
women .. 4 The prosperity of the settlements in the Grand
Reserve was remarked by many visitors, among them
Thomas K.. Wharton, who kept a journal of his travels
in Ohio in 1830-320 5

Into this apparently idyllic setting a small
worrisome cloud penetrated as a result of the proposal
made first by President Monroe early in 1825 for "the
removal of the Indian tribes from the lands which they
now occupy within the limits of the several states and
territories to the country lying westward and north
ward thereof, within our acknowledged boundaries 0 "6
Finley, who was serving as missionary in Upper Sandusky,
noted that his charges were upset by this new plan,
since they had been assured after the Treaty of Fort
Meigs that they would never be subjected to pressures
to move again .. 7 The War Department, which was respon
sible for Indian affairs in the nineteenth century,
sought to allay fears with a long message on 24 March
1825, which stated, "Brothers, your Great Father will
never use force to drive you from your lands .. " The
"strong fence" promised by the treaty should be built
and "never be broken down."

3 See the Annual Report of the Missionary Society during the
1830s. Aside from occasional references to "agitation" over
removal there is very little indication of official concern by
the church's missionary organization over problems of federal
policy.

4 Foreman, Last Trek, 96.
5 James H. Rodabaugh, ed., "From England to Ohio, 1830~32i

the Journal of Thomas K. Wharton, II," Ohio Archaeological and
Historical Quarterly, 65 (1956), Ill-51. See especially 114-15,
where the beautiful setting and highly civilized culture are
described.

6 James D. Richardson, ed., A Compilation of the Messages and
Papers of the Presidents (Washington, 1896-99), II, 280-82.

7 Finley, Life, 412.
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During the next two years Finley vigorously de
fended the right of the Wyandots to remain on their
own lands. 8 He wrote to General Lewis Cass pointing
out the high degree of civilization attained by the
tribe, their attachment to their lands, the immense
tracts they had already relinquished by treaty, and
their readiness for full citizenship. "To remove them
just at this time, contrary to their wishes, would be,
in my judgment, a most cruel act." He believed that
Cass agreed with him, but that the government was
using "honeyed phrases" and that "all the fair pros
pects held out were for mere effect." They were only
"moonshine pretensions." "I have always been opposed
to the removing plan, and have honestly told my senti
ments to Indians and others." He repeatedly advised
the Indians against selling their remaining reserved
land. If they gave in now, there would be no end to
disappointment. "Alas! What could they do? They were
powerless."

In an effort to help the tribe he accepted appoint
ment as government sub-agent, a position he used to
protect the people against rapacious white settlers
who were pressing ever closer. He was especially
vehement against the "grog sellers." "It is impos-
sible to tell all the wickedness that has been
committed on the Indians of North America by the in
fernal practice of selling to them intoxicating
liquors .. " Within a year he resigned this government
post, whether for reasons of religious obligations or
conflict of interest in a secular post is not clear.
In 1826 he spent several months on a public relations
expedition to the East, accompanied by Chiefs Between
the-Logs and Mononcue and an interpreter. Nathan
Bangs, Secretary of the Missionary Society, had invited
him to attend the anniversary of the Society. He set
forth the interests of the Wyandot mission in Buffalo,
Albany, New York, Philadelphia, Baltimore and Washington.

Finley was not the only defender of the Wyandots.
A governmental investigator reported to the Secretary
of War that "the Wyandots are a fine race, and I con
sider their civilization accomplished." They \\7ere the

8 Ibid., 447-52, 457-58, 464. His long journey to the East
accompanied by Indian leaders to publicize the Wyandot mission
is on 467-89.
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only Indians, he averred, "whom I should consider it a
cruelty to attempt to remove. ,,9 In general, however,
the missionaries, who knew the tribes best, were the
only white voices raised in behalf of the beleaguered
American Americans.

II. Pressures for Removal

The European Americans continued unremitting pres
sure to move all of the eastern tribes out west, where~

it was thought--they would be out of the way and, some
hoped, as well off as they would be back east. The
argument ran that they would in fact be better off,
because they would not be subject to the temptations
and dangers which carne wi th associat_ion wi th whi te
settlers. Isolation on western reservations would be
good for them. Hence much support developed for the
Indian Removal Act of President Jackson's administration.
One by one the Five Civilized Tribes (Cherokees, Chick
asaws, Choctaws, Creeks, and Seminoles) were moved
west, along with other eastern groups such as the Shaw
nees, Delawares and Senecas. In general the Methodist
papers protested this forced migration, although they
hesitated to speak out on political issues. As early
as the end of 1829 a Methodist meeting was called in
New York to consider the Indian crisis. A resolution
was printed in the New York Christian Advocate, which,
after a long preamble on the rights of all human beings
as children of God, concluded, "Our most ardent prayer
is, that neither the president of these United States,
the congress, nor any state government, will assume the
awful responsibility of forcibly ejecting anyone,
Indian or white man, or Indian tribes, from his or
their rightful possessions."IO In other reports removal
of the Cherokees was protested, and the missionary who
accompanied the Choctaws was commended.

At the same time the Advocate took a more equiv
ocal stand on the fundamental issue of government policy.
"We express no opinion" on the justification for the
removal program. 11 If the Indians go, it was hoped
their missionaries would go with them. This was espe
cially important for the Wyandots, who were then engaged

9 Methodist Quarterly Review, X (1827), 414-15.
10 New York Christian Advocate (hereafter NYCA) , IV (8 Jan. 1830),

74-75; V (10 Sep. 1830), 7; VI (23 Dec. 1831), 66; VI (17 Feb.
1832), 98.

11 Ibid., VI (25 Nov. 1831), 51.
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in exploring the possibilities of western settlement.
Although the Advocate fondly expected a favorable re
port, in fact the Wyandots were very dissatisfied with
what they found west of the Mississippi River. On one
matter the editors were quite clear: The government
had no right to use improper force or influence to
drive the Indians west against their will.

Even in the early l830s the Wyandots were being
subjected to the same pressures inflicted on the other,
larger tribes. The first attempt to buy their reser
vations and move them west, in 1831, failed when the
investigating team brought back a negative report.
They had, they decided, in their l46,3l6-acre Grand
Reserve around Upper Sandusky, a property of unequalled
value. Besides, it was their land. In 1834 another
strong attempt was made to get them to move out. 12
When the Ohio legislature resolved in January that the
Wyandots should be removed, Secretary of War Lewis
Cass wrote to Governor Robert Lucas, "It is believed
that the Wyandots cannot occupy the position they now
hold in Ohio, surrounded as they soon must be by dense
settlements of our citizens, without subjecting them
selves to the operations of those causes, which have,
everywhere in such situations, brought destruction up
on the Indians." Prospects were not improved by the
return of another investigating team with still another
negative report on spying out the land. Nevertheless
Governor Lucas, who considered himself an authority
and friend of the Indians, agreed to meet for nego
tiations with the assembled chiefs. The long conflab
took place from 6 August through 23 October--all to
no avail. The Indians voted not to emigrate at all.
The rumor went around that some persons had advised the
Indians not to leave. Could they have been the Meth
odist missionaries?

That neither Lucas nor Cass should be cast in the
unqualified role of villain is indicated by the sad
commentary of the latter on the fate of the Indians as
white civilization expanded. In a communication to
the New York Christian Advocate he admitted that white
expansion was ruining the Indians, whose cherished

12 See Dwight L. Smith, "An Unsuccessful Negotiation for Re
moval of the Wyandot Indians from Ohio, 1834," Ohio Archeo
logical and Historical Quarterly, 58 (1949), 305-31.
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forests were disappearing. "We have extinguished their
council fires, and ploughed up the bones of their
fathers .... We have taught them neither how to live nor
how to die."13

All through the l830s, efforts were made to dis
lodge the uncooperative Wyandots, who knew they had a
good thing and did not intend to give it away. In
1839, when only they were left of all the Ohio tribes
(the Ottawas moved west that year), another exploration
party divided three against three in its report on
western settlement. In fact, the tribe itself was
being rent by the continual agitation of the subject
and the consequent uncertainty of existence. Although
the new Western Christian Advocate officially avoided
taking a position on a matter of disputed public policy,
it understood clearly that the Christianized Indians
(Methodists all) were the center of opposition to re
moval, while the "pagan part" were more willing to
wheel and deal. 14 Methodist influence was also the
chief factor in resistance to the evil effects of
liquor, which destroyed the Indians' ability to fight
white encroachment. lS Once again the Wyandots decided
not to go. The Western commented wryly that the per
sistent issue was settled "for the time being at
least."16

Almost immediately the pressure was renewed. James
Wheeler, who during these years was appointed missionary,
had stood by the tribe in its struggle to hold its
lands. But finally, as he saw the ever increasing
congestion of white settlers, all rapacious for Indian
land, he thought perhaps after all migration "might
be for the best."l? Within the past six months three
of them, one a Methodist local preacher, had been
murdered by whites with intent to rob. If they do not
move soon, they may still disappear as a tribe, "not
'victims to civilization,' but to the avaricious dis
position of uncivilized white men." If they go, they
will receive an equal amount of satisfactory land, will

13 NYCA, VIII (1834), 141.
14 Western Christian Advocate (hereafter WCA) , I (26 Dec.

1834), 138; VII (11 Sep. 1840), 82; VIII (14 Jan. 1832), 154.
15 Missionary Society, 21st Annual Report, 1840, 7.
16 WCA, VII (11 Sept. 1840), 82.
17 In a letter of report to WCA, VIII (4 June 1841), 26.
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be paid for improvements they have made, will have all
debts and costs of moving paid, and will receive an
annuity of seven thousand dollars "so long as they
remain a nation." On the other hand, Wheeler well
understood, was the deep attachment of the Wyandots
to their ancestral lands. He stood with the Christian
Indians in opposing removal till the last, and in op
posing forced removal at all. 18

By 1842 a new Whig administration had brought in
a new Secretary of War (John Bell), a new Commissioner
of Indian Affairs (T. Hartley Crawford), and a new
negotiator (an "old friend of the Wyandots" and former
Indian agent, John Johnston) .19 The latter began
meeting with the chiefs in April 1841 and worked
solidly for eleven months. Understandably the Indians
were unwilling to sign away their Ohio reservations
until they had settled on the western lands and been
guaranteed their other rights. On these matters
Johnston stood behind the Indians. Finally he took
responsibility on his own to assure the Indians of
their rights in a treaty he worked out for subsequent
War Department approval and ratification by Congress.
This treaty was signed by the Wyandot chiefs 17 March
1842. In return for the cession of the remaining
109,144 acres by the tribe, the Wyandots were promised
148,000 acres of western lands available for Indian
occupation. Financial arrangements were in accord
with Indian demands. This was the treaty which the
United States Senate ratified 17 August 1842. It had
taken fifteen years of unremitting pressure to
accomplish.

Until the last the Methodist Indian leaders stood
in opposition to emigration. The eminent Chief Squire
John Gray Eyes was one of the strongest opponents. A
pathetic evidence of this stalwart opposition was a
minor provision of the treaty by which the Wyandot
tribe retained ownership of a tiny tract of three and
one-half acres which included the little stone church
and the burying ground beside it. Missionary Wheeler,
after some uncertainty as to where his main obligation
lay, decided to go with his little flock of Indian

18 Another letter of report to weA, VIII (14 Jan. 1842), 154.
19 For details on negotiations and the final treaty, see

Klopfenstein, 125-32.
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Methodists on their reluctant migration to that strange
land across the Mississippi. The whole story was duly
reported in the Western Christian Advocate and restrain
edly commented upon. The ultimate cause of Wyandot
removal, stated an editorial, was "the cruel treatment
which they received from some of the white settlers
around them" and from which they received no protection. 20

III. The Migration

At last came the day of departure, 12 July 1843,
sixteen months after the signing of the treaty. Terms
of location and settlement in the West were still un
determined. But, as subagent Purdy McElvaine remarked,
they showed "the most perfect resignation to, and
acquiescence in, all that had been required of them.,,21
In the days before departure the remains of Chief
Summedewat, who had been murdered by two white men, and
John Stewart, founder of the Methodist society at Upper
Sandusky, were brought to the little churchyard and
duly reinterred. This property was made over by trust
deed to the Methodist Episcopal Churcho Then a great
ceremony of leave taking was held, attended by many
white neighbors, no doubt from a mixture of motives.
Squire Gray Eyes delivered a most eloquent discourse,
in which, as reported in the Western Christian Advocate,
"he forgave all, and thanked most for their kindness
to him; exhorting them at the same time to be good
Christians, and meet with him in heaven."22 He praised
the Sandusky Valley, those forests and plains "where
he and his ancestors had hunted, roved and dwelt for
many generations," the graves of departed leaders and
faithful, and finally the church where they had wor
shiped for seventeen years.

After these ceremonies in which the Indians took
such delight, the last trek of the Eastern Indians got
under way. It was the remnant of thousands who had
preceded on this "trail of tears" over the previous
dozen years. Altogether there was six hundred seventy
four of them, not counting fifty ill and incapac·itated
who remained behind for later transportation. Through
Logan, Xenia, and Urbana passed the train of wagons
and buggies, some owned by the tribe, others hired for

20 WCA, X (28 July 1843), 58; treaty reported In IX (5 Aug.
1842),62.

21 Foreman, Last Trek, 95-96.
22 WCA, X (28 July 1843), 58.
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the occasion. They arrived in Cincinnati on 18 or 19
July.23

The arrival of the expedition was fully reported
in the Western Christian Advocate, which in good Meth
odist fashion noted that among the tribe were about
two hundred fifty church members organized into eight
class meetings served by several local preachers. The
appointed missionary, James Wheeler, who had been with
them for six years, was accompanying his congregation
to their new horne. He had written to the Western from
Upper Sandusky on 4 May 1843, "My next report from this
mission, you will probably receive from the Indian
country west of the Missouri, as I intend, if life and
health is spared, to accompany them.,,24 The presence
of these Indians in the queen city of the Ohio valley
occasioned much interest. Most of them still spoke no
English. Some inevitably were caught in the temptations
of the heady urban environment. White merchants plied
them with liquor, abetted, tartly reported the Western,
by some government agentso

After two days the tribe boarded two steamboats,
the ~ublic and the Nodaway, and proceeded down the
Ohio River, arriving at St. Louis on the twenty-fourth.
Thence the ships steamed up the Missouri to the mouth
of the Kansas River, where the Wyandots disembarked at
the end of the month. There they set up temporary camp,
pending settlement of the land grant. A report by
Wheeler said the tribe were still looking for suitable
land not already occupied by other tribes. He was of
the opinion that the Wyandots would not be happy "sur
rounded by rude and uncultivated nations."25 They were
appalled at the sight of primitive naked plains Indians.

Nevertheless, the land where they camped was quite
attractive. The tribe, acting on their own when the
federal government failed to do anything, bought thirty
nine sections from the Delaware Indians, their former
neighbors in Ohio, located in present Wyandotte County-
that is, Kansas City, Kansas. ~t is interesting to
observe that even the Delaware Indians could see no
reason why they should not dispose of that tract. The

23 18 in WCA, X (28 July 1843), 58; 19 in Foreman, Last Trek,
95-96.

24 WCA, X (19 May 1843), 18.
25 WeA, X (27 Oct. 1843), 110.
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price was $46,080, payable in installments over a period
of ten years. Not until 1848 did the government in its
ponderous callous way get around to confirming the ac
quisition of land by the Wyandot Indians.

The first months were exceedingly difficult. The
tribe was decimated by hunger and disease, and many
young children died, especially in an epidemic of
measles. The land problem continued to unsettle af
fairs. The provisions of the original treaty were not
being implemented. The government had not yet confirmed
the grant of an equal number of acres in compensation
for those given up in Ohio. At the end of 1844 they
had not yet received anything for improvements they had
made. An appraisal had been made, which the government
complained was too high and sent another team of ap
praisers with clearer instructions.

Nevertheless, the people were busy as usual in
making improvements on the lands they acquired from the
Delawares. They erected several log houses and a log
church. Through it all the Wyandot Methodist church
continued in operation under the guidance of the faith
ful James Wheeler, who planned to return to Ohio in the
first spring to bring his family. They had a new frame
school in operation and two others planned. 26 A tem
perance society was very active.

IV. The Sequel

The rest of the story belongs to the history of
Kansas. It is a weary repetition of the theme so uni
versally expressed in the history of relations between
the American Americans and the immigrants from Europe.
With great fanfare a treaty was signed in Washington
in 1855, which recognized the advanced civilization of
the Wyandots and accordingly granted the members all
the rights of citizenship. As a consequence of this
new freedom the tribal lands were allotted to them
individually~ Within two years the tribe had lost
most of its reservation to canny white buyers, who
proceeded to build Kansas City.

In the meantime the Kansas and Oklahoma Indians
were caught up in the white man's quarrel over slavery.

26 weA, XI (27 Nov. 1844), 146.
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In fact, ever since early days in the east advanced
Indian groups, such as the Cherokees, had owned Negro
slaves. The Wyandots were seriously divided over the.
lssue.

At this moment two events caught up the small
tribe into much larger events. First, on 23 October
1844, the Indian Mission Conference was organized in
Riley's Chapel, which was located just outside present
day Tahlequah, Oklahoma. Bishop Thomas A. Morris pre
sided in formation of a new annual conference which
boasted a membership of eighty-five white members, one
hundred thirty-three black members, and two thousand,
nine hundred ninety-two Indian members. 27 For two
years Wheeler was appointed to the Shawnee and Wyandot
missions. But, in the second place and at about the
same time, the Methodist Episcopal Church suffered its
most serious schism, over the issues of slavery and
the constitutional relation of bishops to General Con
ference. The Wyandots were caught in a very difficult
position, since they were a northern tribe traditionally
served by missionaries sent from the Ohio Conference,
living now in a region which was becoming a focal
point in the struggle to determine the destiny of
slavery as an institution in the West. They were sur
rounded by much larger tribes whose background lay in
the southern part of the country. Hence, when the
division took place in 1844, the new Indian Mission
Conference voted to align with the southern conferences,
and sent delegates to the Louisville Convention. From
then on the history of Indian Methodism in the south
west was largely part of the history of the Methodist
Episcopal Church, South. E. T. Peery, a southern
minister, was appointed missionary from 1846 through
1848, followed by B. H. Russell in 1849. Later the
Delaware and Wyandot missions were served jointly by
L. B. Stateler and N. T. Shuler, both of the south. A
new brick church was erected, and local church organ
ization continued. But the confusions over political
conflict and ecclesiastical schism took their toll of
the Wyandot Methodist mission. Repeatedly the Western
Christian Advocate deplored the direction of affairs. 28

27 The history of the Indian Mission Conference is fully re
corded in Sidney Henry Babcock and John Y. Bryce, History of
Methodism in Oklahoma (n.p., n.p., 1937, 440 pp.).

28 WCA, XI (22 Nov. 1844), 127; XII (28 Nov. 1845), 282.
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In 1845, although delegates were elected to the General
Conference of 1846 (South), there were proposals to
elect delegates as well to that of 1848 (North). There
was also talk of dividing the Mission Conference to per
mit the Wyandots to join the Northern anti-slavery
forces. Surprisingly, in the face of all these diffi
culties, the mission was reported in 1848 as doing well
and prospering. 29

The prosperity, however, was illusory~ In 1848
a virulent conflict broke out as a result of the efforts
of the subagent to force out anti-slavery influences
among the Wyandots, including the northern missionary,
James Gurley. General Conference of 1848 had authorized
a northern mission. The church press reported fully
the continuing controversy, which reflected the con
fusion and uncertainty of the tribal leaders. 30 As
usual the leaders of the local Methodist church, espe
cially Squire Gray Eyes, were strong in opposition to
the efforts of the subagent. A clear issue of religious
liberty was at stake, as the Western Christian Advocate
rightly discerned. 00es the Methodist Episcopal Church
have liberty to send its ministers wherever they are
appointed? Are southern subagents "so chained to the
car of slavery, that they shall exclude every minister
going from non-slave-holding states"? The local church
leaders insisted that they had received a southern
missionary only over protest, and that they had been
misled by insistence that they identify with the Indian
Mission Conference when they did not know it was part
of the M. E. Church, South. When James Gurley carne,
about eighty of the one hundred forty members adhered
to the northern church, and shortly about a hundred so
identified.

Finally affairs reached such a point of violence-
no surprise surely to those familiar with the bloody
history of Kansas during these years--that Gurley was
taken forcibly from his bed at night and transported
out of the territory across the Kansas River. Con
fronted by these unavoidable issues, the Missionary
Society of the M. E. Church finally made reference to
troubles in Kansas which so direly affected the

29 WCA, XIV (17 Mar. 1848), 194.
30 WCA, XV (22 Nov. 1848), 130; XVI (21 Feb. 1849), 30; 7 Mar.

1849, 37.
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missionary work there. The report stated that the
Wyandots were unhappy with the southern membership and
would rather be part of the M. E. Church. 3l The
Missionary Society of the M. E. Church, South, on the
other hand had only praise for Commissioner George W.
Manypenny and his "humane, wise, and liberal" policy.32

Part of that policy in the 1850s had become one
of breaking down the system of tribal reservations.
The Commissioner was reported by the southern Missionary
Society as follows:

The idea of retaining reservations, which seemed to be
generally entertained, is not deemed to be consistent
with their true interests, and every good influence
ought to be exercised to enlighten them on the subject.
If they dispose of their lands, no reservations should,
if it can be avoided, be granted or allowed. There are
some Indians in various tribes whc are occupying farms,
that if they desired to remain, the privilege might well,
and ought, perhaps, to be granted, and their farms in
each case reserved for their homes. Such Indians would
be qualified to enjoy the privilege of citizenship. But
to make reservations for an entire tribe on the tract
which it now owns, would, it is believed, be injurious
to the future peace, prosperity and advancement of these
people. 33

Way back in the 1820s James B. Finley had favored the
idea of giving Indians individual farm holdings as an
encouragement to settle down and take up farming as a
way of life. 34 To most white persons, even those most
friendly to and sympathetic with the Indians, a settled
civilized agricultural life would be vastly preferable
to the uncertainties of a largely nomadic hunting
culture. Finley stated that at least the Wyandots
themselves wanted this opportunity. Lewis Cass pro
posed a plan of dividing reservations into plots
varying from one hundred sixty acres to a half section
(320 acres) depending on the size of family. Lands
left over should be held in common for future division
among new families. "It should be distinctly under-

31 29th Annual Report, 1848, 84.
32 9th Report, 1854, 95, 98-99.
33 Ibid., 98-99.
34 Finley, Life, 446, 500-02.
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stood," Cass had specified, "that the right of property
of all the tracts is in the Wyandott nation, and that
individual families have only a right of possession."
It would have avoided much pain and disaster later on
if this proviso had been followed in the campaign for
allotment of Indian lands associated with the Dawes
Plan of 1889. But that is another story.

Whatever the arguments for allotment were, the
general principle was clear to almost all European
Americans. It was frankly stated by Bishop James
Andrew in the Ninth Report of the southern Missionary
Society in 1854: "But our grand aim is, to lead the
young into an entire abandonment of the language, and
whatever is distinctively Indian; for after all the
sentimentalism of poets and tourists, there is very
little which belongs to the original savage character
that is worth retaining."35 Only a few white persons,
notably some of the missionaries who lived and labored
among Indians and knew them best, would have disagreed
with that dictum.

In view of that overall judgment on the values of
Indian culture, is it any wonder that the American
Americans, once they had been subjugated, languished
and appeared to approach extinction? Shortly before
the outbreak of the Civil War northern Bishop Osman
Baker carried out a visitation of the Wyandot mission
and reported in the Central Christian Advocate, the
northern paper published in St. Louis,36 "The sad ef
fects of removal were everywhere apparent, he said,
and the problem had not been solved. The white man is
still building his cabin around him, and where can the
red man go?" The loss of tribal organization and
acquisition of citizenship has caused much difficulty.
The northern mission has been carried on chiefly among
the Wyandots, Shawnees, and Delawares, and has fought
a vigorous battle against the "drunken pro-slavery
Indians." The Wyandot society, he reported, had about
a hundred members, an exhorter, and two local preachers.
Squire Gray Eyes was still active.

During the Civil War the Wyandots favored the
Union side, but suffered tremendously. Only a remnant

35 9th Report, 1854, 123.
36 Central Christian Advocate, I (28 Jan. 1857), 13.



was left, after the loss of their tribal lands and the
disruptions of the Civil War in a border area. At
last they were able to buy some land in Indian terri
tory from their old friends of happier days in Ohio,
the Senecas. As to the rest of the century, E. G.
Meek, writing in the Methodist Quarterly Review in 1850,
was lamentably accurate in his prophecy of the fate of
the American Americans:
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The fate of these great tribes may be easily foretold,
the buffalo will rapidly decrease in numbers, being
wantonly slaughtered both by the Indians and emigrants;
hostile collisions of the tribes will become more
frequent; --(indeed, it is said that even now there is
a league formed with the avowed purpose of exterminating
the Pawnees;) a conviction that the inroads of the
whites ~re rapidly destroying the game on which they

, rely for support, will lead to heart burnings and bitter
ness, which will induce them to assume a permanently
hostile attitude and render it incumbent on the govern
ment to establish among them military posts, in order
to protect emigrating parties. After this, their progress
towards extinction will be fearfully rapid; for, although
the conclusion we have drawn is not inevitable, it has
in its favor the greatest degree of probability.3?
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