
SALVATION IN THE THEOLOGY O F  JOHN WESLEY 
I , 

by William R. Cannon 

The  doctrine of salvation is the central concern in the theology of 
John Wesley. What man must do, or rather, correctly put, allow to be 
hone to him, to win the initial approval of God was the question 
which led Wesley to become a theologian in the first place; and how 
constantly thereafter to maintain the divine approval, that is, to keep, 
to improve, a ~ d  to perfect the gift of salvation, was an issue of such 
burning intmest and crucial importance to him that it exercised his 
theological talents to the end. 

John Wesley was primarily an evangelist and only secondarily a 
theologian. But, since he was not content just to evangelize but always 
subjected both the methods and message of his evangelistic mission 
to self criticism and evaluation and gave the basic reasons for what 
he said and did, he was really a theological evangelist, even an evan- 
gelistic theologian; for, after all, a man must think about God and 
all that relates to God, that is, be a theologian, before the precise ex- 
pressions of what he thinks, that is, the utterance of his message, can 
ever take shape. 

Most evangelists are not theologians in any original or creative 
sense. They take without question or debate the basic ideas of their 
proclamation from others. George Whitefield, for example, Wesley's 
younger contemporary, was a successful evangelist. He does not merit 
the appelation of theologian. John Wesley, in contrast, thought long 
and hard about everything he said. He required a reason of his own 
for all things. When Tohn was less than ten years old, his father com- 
plained to his mothe; about him: "I profess, sweetheart, I think our 
Jack would not attend to the most pressing necessities of nature, unless 
he could give a reason for it."l What John Wesley said was true about 
himself in 1725 remained his intellectual habit to the end: He said 
then that he could not understand anything, even faith itself, except 
on rational grounds. Therefore he would not consider anything which 
contradicted reason? Indeed, so far as I have been able to determine, 
in the entire range of historical theology, there has never been a more 
orderly, well-arranged, and consistent theologian than John Wesley. 
Others have been more profound than he. He has lacked the encyclo- 
paedic breadth oE Aquinas and Calvin. The range of his explorations 
was limited. But given what he tried to accomplish theologically, no 
one, so far as I can tell, essayed his task more clear-headedly or 
brought off his work more consistently than did the Founder of 
Metllodism. 

j 

I 1 Clarke, Adam: Afemoirs of tlze Wesley Family, Collected front Origit~al Docu- 
f rncnts ( J .  Hadclon, London, 1834), Vol. 11, p. 321. 
il 2 Weslcy, John: Letters (ed. John Telford. Epworth Press, London, 1931) , 1'01. 
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He was always the people's theologian. His sole purpose in think- 
ing theologically at all was to help them. Their salvation was the bur- 
den of his preaching. Consequently what salvation is was the theme 
of his theology. For him the question of how a sinner may be justi- 
fied before God was the basic theological issue simply because it was 
the basic issue of human existence.' Wesley said that it is a "ques- 
tion of no common importance to every child of man."' 

I. 
This is true because every person stands in need of salvation, and 

salvation is readily available to every person who will have it. There- 
fore, the universal sinfulness of mankind, original sin, if we dare to- 
day to use that term, and prevenient grace are inseparable and com- 
plemen tary concepts in Uresleyan theology. Neither has any meaning 
whatever without the other. Both together form the basic understand- 
ing Wesley had of the human subject of salvation. 

Tohn Wesley was thoroughly Augustinian in his view of the scope 
and destructiveness of sin and in man's inability through his own 
resources to cope with it. But TVesIey, optimistic Englishman that he 
was, was not a disciple of either Augustine or Calvin in the ruthless 
way in which each of them carried out the implications of that con- 
cept, making salvation itself limited 'and restricted in its outreach 
and circumscribing the redemptive interests of God himself to a 
favored few. Indeed, Wesley's position on sin and grace is the position 
of the Synod of Orange of A.D. 529. He, too, affirms the Fall as over 
against Pelagianism and insists with Augustine that not only death 
fell on the human race as a result of Adam's disobedience but that a 
bent toward evil, sin itself, was transmitted by Adam to his posterity. 
He accepts the dictates of Orange, which were those of Augustine as 
well, that grace is the necessary antecedent to salvation, that i t  pre- 
pares the will and causes us to seek, to ask, and to knock, and that our 
nature is so weak and wounded by the Fall that it can do nothing un- 
aided by divine grace. Thus man's spiritual activity, always and in- 
vincibly, depends on God's grace to originate it, to assist it ,  and to 
sustain it to the very end? 

Wesley, like the Synod of Orange, went all the way with Augustine 
on sin and grace just short of predestination. He could not accept 
this, harsh and forbidding to him as it was and as it had been to the 
Ancient and Medieval Church as well. The evaluation of B. T. Kidd, 
the historian, on the Augustinian position is in keeping with f47esley's 
reaction to that position. "And thus the church adopted the funda- 

3 Cannon, William R.: T h e  Theology of John Wesley (Abingdon, N.Y.-Nashville, 
1946) , p. 49. 

4Berrnon V, Introduction, section 1. The  Sermons are carried in 3701s. V. VI, and 
VII of Works (ed. Thomas Jackson, 3rd ed. in 14 vols., Wesleyan-Methodist Book 
Room, London, 1831) . 

5 T h e  Canons of the Synod of Orange are in Mansi, J. D.: Sncrot-utn Cotlcilioru?n 
A'ove el A m ~ ~ l i s r i m a  Collect io (Florence, 1759-98) , Vol. VI, cols. 433-45.2. Wesley's 
Original Sin," Works, Vol. IX, pp. 191-464. 
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mental position of Augustine but dismissed his speculations. The 
doctrine of Grace is the doctrine of the Church. But thanks to its 
enemies who put in a plea for Nature it is a doctrine freed from the 
ruthlessness with which Augustine caused it to be associated and so 
rendered at last broadly human."6 
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But how can one maintain the total depravity of man and yet 
inan's ability either to accept or to reject divine grace? Augustine felt 
it was not possible to do so, and therefore he left man's salvation or 
damnation entirely at the dis~osal of God. Calvin did the same. 

Wesley, howevkr, both actepted human depravity and yet relieved 
it of i& natural consequeilce oaf predestination by his concept of pre- 

y 
venient grace-surrounding man in his sinfulness is God in his love 
:md relieving mercy.' This divine help is available to every man, no 
matter who he is and when and where he lives. God will not permit 
hiin to be. damned unless he damns himself? This prevenient^ grace 
is like the sunshine which enables us to see, the air which we breathe, 
and the water which we drink. I t  is everywhere available to everybody, 
and it is entirely free.'? "By the free Grace of God given to all men alike 
at the very moment of birth, they are able to turn again unto their 
Heavenly Father and to regain the privilege of which by nature they 
have been deprived."lO 

Natural man therefore for John Wesley is a logical abstraction.11 
He does not really exist, since always and without exception his mere 
naturalness is supplemented and complemented by the supernatural 
grace of Almighty God. 

Though salvation is available for everybody, only particular peo- 
ple actually are saved. The grace of God is universal. However, the 
operative effects of grace are less inclusive than the term ordinarily 
seems to imply. What by divine design is allembracing, nothing 
withholding, and bee comes down in concrete instances to be the most 
precious and particular possession any person can obtain because it is 
so sparse and so few people ever come to own it. The variable factor in 
this situation is not God but man. What God intends for all, man 
by his recalcitrance limits to a few. 

The first expression of salvation, in Wesleyan theology, is justifi- 
cation or regeneration. The two words are not synonymous, that is to 
say, they cannot properly be used interchangeably, so that one can 
be correctly substituted for the other. Yet each is essential to the other, 
so that the happening which both cl~aracterize cannot take place 

6 Kidd, B. J.: A History of the Church to  A.D. 461 (Clarendon Press, Oxford, 
1922) , Vol. 111, p. 161. - 

7 Wcsley, John: W'orks, Vol. X, pp. 4'73-474. 
8 Scrmon LIX, sec. 14. 
9 Sermon XLIII, part 1, sec. 2. 
10 Cannon, The  Theology of Jo?m Wesley, p. 200. 
11 Lee, U.: John Wesley and Modern Religion (Cokesbury, Nashville, 1936) , p. 
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whcn cithcr is absent. Justification is the objcctive act 01 God i n  which 
;I sinner is nbsolvecl of his sin and is pronouncccl to be righteous and  
ulxig1:ht bcrorc his clivinc Juclgc.12 Regeneration is the subjective ex- 
pcriencc in which thc miin himscll knows that  hc is justified, feels 
clcansccl of his sin, and by divinc gracc is really maclc righteous by 
thc transformation of his lifc.13 Justification :me1 rcgcncration arc 
concomitants. Thcy  takc placc sin;ult;~neousl~. 

In thc twin acts of iustification ancl rcgcncl-ation, both thc divine 
bestowal or gl.;~cc and 'thc human rcccption of what, is bestowed are 
prcscnt. ancl arc cqually cff'cctivc. hdcccl, this initial act or snlvation 
cannot  come :\bout without man's willingness to takc what Gocl gives. 
This  clocs not Illcan that k~it l l ,  according to W7esley, is thc human 
Iycsponsc to tllc divinc initiative in  sal\lation, as we arc accustolncd to 
tllink. This  is not thc cast a t  all. P;~i th belongs as much to the clivine 
sidc of t l ~ c  ~ ~ r o c c s s  ils clocs g ~ a c c ,  for the trust man h:~s in Gocl is in- 
spirccl by tllc Divinc SII~I-it  and givcn :IS :I rcsult ol clivinc love. Indeccl, 
a11 h i t 1 1  is-that splendid conf idc~~cc  ancl unqualified trust ~vhich  the 
bclicvcr has-comcs tlotzrn fl-om ;~bovc ;inel tllcrclorc is b u t  tllc dcposi t, 
01. inclivitl~lation, of grace itself in a p;u-ticulnr l l ~ l m : ~ n  life. ~ r a c c  
may be cll;lrnctcl-izccl ;IS thc big, bro:~d occ:ln o l  Gocl's mercy, while 
fair11 is thc relrcsl~ing wnvc, 1.1-o~n that ocean th;rt w;rshcs up  on  one, 
pmticlll:~r, dcso1:ltc human sllorc to quickcn i t  :~nd  l l~akc  i t  pmduc- 
tivc ;lntl capablc of Christian growth. 

"Of youi-sclvcs," wri tcs MI.. TYcslcy, "comcth nci t llcr y o l ~ r  Iai tli 
nor  your salvation: 'it. is thc gilt of God,' thc frcc undcscrvecl gilt; 
thc faith tllrol~gh wllicll yc :11-c savccl, as wcll as thc salvation ~vllich 
hc of his own gootl plcnsln-c, his tncrc f:~vour anncscs thcrcto. T h a t  ye 
bclicvc is onc instnncc of his gri~cc: that believing yc arc saved, an- 
ot I I C I - . " ~ ~  

If faith is thc gift of Gocl ;is wcll as grace, what part then docs 
man I in ihc initial act of his own snlvntion? TYeslcy is cnougll of 
a cliscil~lc of tllc Rcf'oi-mation to w;111t to :lvoid any of tllc riglltcorls- 
ncss 11y worlcs of Roman C:I tholicism. I l c  1-cpuclin tcs thc tc:~cl~inqs of 
tllc Col111ci1 of T ren t  that man is saved by his own works :IS ~ ~ d l l  as 
by tllc R-I-RCC of G0d.l5 Yet MTcslcy is cc~11a1~y dissatisriccl with the doc- 
trine of clcction. tnr lgl~t  11y L l ~ t h e r  and Calvin ;IS thcy inherited i t  
fi*on~ Augustinc. Such :I doctl-inc was so repugnant to M'csley that hc  
wcnt so far as to style C:~lvin's God his dcvil.1" 

T h c  i t  man h:ls in his snlvntion is his llumnn su-cngth not  to  
I-csist, thc gl-:~cc of Got1 whcn that grncc is offerecl to him. Evcn his 
:~bility is in 1.ca1ity not his own but  tllc polvcr ol Gotl ~eoi . t ing in him. 
T-Iowcvcr, tllc stl-cngth to rcsist thc divine will in  salvation is man's 

1 2  Sci-mot1 V, part. I ,  scclions 5-6. Cai~non,  oj).  ci l . ,  pp. 82-85. , 
1 3  Scrrnon XI,\!, part 2, scctiotl 2. 
1 4  Scrl11or1 I ,  p;~l-t 3, scct ion 3. 
1 5  Cnttons ~ t l r l  D C C ~ C ~ S  oj  !lie Corlr~til of Tt'cr~t ( ~ ( 1 .  1-1. T. S C I I ~ O C ~ C ~ ,  I\. I-Ic~cIcI. 

l\ook Co., St. I,ouis, 1911) , I'P. 29-45. 
16 Scr.lllon CXXVI 11, s(*cliotl 24. 

nnrl 1 

of sa 
God. 
offcr 
0ffcl.S 



ch 
nd 
:x- 
els 
by 
Ire 

are 
8- 

ion 

to 
ine 
in- 
led, 
the , 
)sit, i , I 

'ace I 

I bile 1 

t y e  i 
an- 1 

I 

does 
11 of 
IOU% 

'S of / 
) 

I1 as 1 
doc- i ! 
,d it 
t ' h e  

>t to 
1 his 
llirnl 
nan's 

and man's alone. That means that man can deny himself the privilege 
of salvation but that he cannot actually accept it without the aid of 
God. But, i f  God offers his saving grace to everyone and with the 
offer gives the strength to accept it, and some people reject what God 
offers, that means that the decisive factor in personal salvation is the 
human individual himself. If he can and does reject God's grace, then 
he is responsible. If he does not reject it and comes into possession of 
it because he sincerely wants it, then it seems to me he is to a degree 
responsible for receiving grace as well. In contrast to Luther and Cal- 
vin, who belieyed that in the act of salvation God is everything and 
man is nothing, Wesley taught that man himself is the sole determina- 
tive factor in his own salvation." 

The first act of salvation is not the sum and substance of what 
Wesley understood salvation in its entirety to mean, though perhaps 
it comes nearer to being so than in any other man's system of theology. 
This is because Wesley -- - stressed the instantaneous nature of the twin 
acts of justification and regeneration and viewed the latter as a radi- 
c5TXrid-*-ccmmplete transformation of both the thought and behavior 
of?li--6eliever. Conversion, or the New Birth, was what he sought to 
'6riiig4about in the lives of the people to whom he preached. He was 
an evangelist. He preached to the "unsaved," seeking always a ver- 
dict, a decision which once it was made would effect immediately a 
new creature in Christ Tesus. 

Wesley ----__ ---- was profo~~ly_optimist ic .  -.--- in his- expectations of the imme- 
diate work of grace. Since it is God who does the work and effects the 
r- --- ---- change, that work, like creation itself, must reflect the power and the 
greatness-of him who does it. Therefore, --- as soon - - as a person is con- - verted. he is civen bv  God the Dower not to commit consciouslv or in- - U / 

tentionally an act of sin? 3; -immediate and constant frui; of his 
faith whereby we are born of God, a fruit which in no way can be .-- 
separa-ted'from it, no, not for one hour, is power over sin;-power 
ocer -_ _ _ _  . - outward-sin of every kind; over every evil word and work; for 
wheresoever the blood of Christ is thus applied, 'it purgeth the cons- 
cience of dead works9;-and over inward &; fo; it Gr igeth  the heart 

I 

from every unholy desire and temper."l9 
~ h o u ~ i ~  sin, a&ording to wesliy , has no power to affect adverse- 

ly the behavior of the true Christian, still there does exist in him a 
tendency to lapse back into his old way of life, or, more accurately 
put, there is always the possibility of sinning. The Christian is con- 
stantly haunted by the possibility that sin may ever again "creep to 
acendency and regain the mastery of his life."20 "The supposing sin 
is in us," writes Mr. Wesley, "does not imply that it has the possession 
of our strength, no more than a man crucified has the possession of 

17 Cannon, op. cit., p. 117. 
18 Scrmon VIII, part 1. 
19 Scrrnon XVIII,  part 1, section 4. 
20 Cannon, op.  cit., p. 136. 



21 Scrmon XIII, part 4, section 11. 
1 2  Sermon XIX, part 2, section 6. 
23 Cannon, 01). cit., p. 138. 
2 4  SCI-moll XIX, part 2, section '7. 
25 Cannon, oil. cit., pp. 139-141. 
26 Ibid., pp. 142-145. 
27 1Vork.7, 1701. X, p. 298. 

those who crucify him. As little does it imply that sin maintains its 
usurpation of our hearts. The usurper is dethroned. He remains, in- 
deed, where he once reigned; but remains in chains. So that he does, 
in some sense prosecute the war yet he grows weaker and weaker; I 

while the believer goes on from strength to strength, conquering and 
to conquer."21 1 
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This point of view seems hardly realistic to us. There are grave 
faults in Christian people. Those who appear most dedicated a t  times 
say things and do things that are contrary to the purpose to which 
they are dedicated. More often than we like to think, the best of men 
leave undone those things which they ought to have done. Christians 
are not always in the best of spiritual health. 

John Wesley was a man of amazing, even inordinate, common 
sense. He saw this just as we do. Even Peter, he admitted, "the aged, 
the zealous, the first of the apostles, one of the three most highly 
favored by his Lord," after God had told him that Gentiles are as 
precious to him as Jews, none the less segregated himself from the 
Gentiles because he was afraid of criticism which James and his fol- 
lowers might inflict upon him.22 Even after we are converted we are 
still free, responsible persons. God will help us if we will let him. If, 
however, we either forget or fail to call for that help, we are apt to mis- 
behave and to commit a sin. We can and often do transgress and vio- 
late a known law of God. "Regenerative grace keeps man so long as 
man keeps it."23 "I answer," writes Mr. Wesley, "What has been long 
observed is this: so long as 'he that is born of God keepeth himself,' 
(which he is able to do by the Grace of God) the wiclced one trou- 

bleth him not; but if he keepeth not himself, if he abideth not in 
faith, he may commit sin even as another man. "24 

This realization causes every believer to be apprehensive. He 
sllould constantly guard against pride and in humility I-ecopize his 'i 
utter dependence upon tl; grace of God. In himself he can still do .( 

i 

nothing. Therefore he must rely on God for everything.25 Since man 
is a free creature after his conversion just as he was before his con- 
version, the possibility of falling from grace accompanies him to his 
grave. Indeed, without constant repentance and total reliance on L 

divine help, the Christian runs the risk of losing entirely his dhris- 
tianity and fall in^ back into a state of open sin more deplorable than 
that out oI whicil he was first saved.26 "God is the Father of them 
that believe so long as they believe. But the devil is the father of them 
tha t  believe not, whether they did once believe or 
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Salvation always and invariably is characterized by moral behavior. 
Wesley never substituted spirituality for morality. In  his opinion, an 
imtnoral person had not been saved. T h e  Lutheran concept of the 
mantle of Christ's riglrteousness covering the leprosy of our sin had 
no place whatever as Luther meant it in the theology of John Wesley. 

Wesley used tlle Sermon on the Mount as the scriptural content 
of his ethical system. Indeed, his beautiful and inspiring exposition 
of these three d~apters  in Saint Matthew forms, in my opinion, one 
of the most gfalted treatises on Christian ethics to be found in the 
whole range of historical theology. Neither Joseph Butler, his contem- 
porary, nor Albretcll Ritschl, who came after ldm, has surpassed his 
work in this field. His cxr~osition of the Sennon on the Mount is I 

I 

, 

1 

comparable to that of ~ai ;  Augustine. 
John Wesley's system of ethics is an ethics of Christian self-realiza- 

tion. T h e  Christian for Luther was righteous, not in reality, but only 
in hope. Therefore he thought of the Christian life as one long quest 
or striving, a continuous struggle for a goal that lies beyond the reach 
of temporal attainment.28 Calvin affirmed that in the best deeds of 

nis- 1 1  

rio- 1 ,  

the hoiiest people there is the taint of corruption and sin.29 The moral 
precepts of the law and the gospel are for Wesley "not only the dis- 
closure of God's holiness but the pattern which we observe and the 
duty which we fnlfill."30 Consequently the Sermon on the Mount is 
not just a blue print o'f life as it is to be lived in heaven but rather of 
life *as it must be lived on this earth in order to get to heaven. 

The first part of this Sel-mon by Jesus deals with the personal 
situation, what happens in the life of each Christian that gives him 
positive righteousness. True religion begins as a state of being. It  is 
the inw;u-cl state of man nlarked by purity of heart, singleness of pur- 
pose, inteqrity C ol spirit in which a man is poor to everything else but 
God that forms the Cllristia~l character. But true religion is not alone 
n state of being; i t  is n state of doing also. The  persons fortif ed in- 
wardly by God's grace act outwardly and become peacemakel-s and 
are those whose lives attract others to God. 

Therefore in the exposition of the second part of the Sermon on 
the Mount Rlr. Wesley gives practical application to the ethical 
~xinciples, while in the third part he shows us how to overcome 
Ilindra~~ces to Iloliness. 

1Vesle)"s social theories inust be obtained by implication. He did 
stand against the social evils of his day, and he sought constantly to 
ilnprove [.he lot of the unfortunate. But his basic concept of the good 
and just society I-ested on the proposition that you cannot attain a 
Christ.ian social orcler until you have as its subjects, or citizens, indi- 
lridunl persons ~ , 1 7 1 1 0  are themselves Christian. His social tenc11ings can - 

28 Luther, Martin: I'l'ci.lrc (Wciniar Edition, 1884), 11, 495-497. 
29 Calvin, John: Instilzr/cs of tltc Ci~r is l in?~  Rcligion (cd. John Allcn. Trcsby- 

[(:ria11 Doart1 of Christian Education. PIiilndclphia, 1937) . 111, xis ,  9. 
30 Cannon, op. cit., p. 226. 



be reduced to a single sentence: Society can be transformed only by 
the transformation of all its members individually and personally by 
the grace of God. The Christian whole is but the sum of its parts? 

Mr. Wesley made demands of his people. The discipline of his 
societies was strict and rigid. He expected his followers to exemplify 
what he preached. If a member failed in this, John Wesley had this to 
say about him: "We will admonish him of the error of his ways; we 
will bear with him for a season: But then if he repents not, he hath no 
place among us. MTe have delivered our own s0ul."3~ 

The climax of Wesley's concept of salvation is his teaching of 
Christian perfection. Though a converted person is given immediate- 
ly with his conversion the power t o  resist evil and to do g60d~ps811-~e -.-... - 
longer he lives with God and the more he enjoys thi divine--fc3w- 
ship the better he will become. Action springs from motives. Deeds 
register the character of him who performs them. Perfection is "that 
habitual disposition of the soul which, in sacred writing, is termed 
holiness, and which directly implies, the being cleansed from sin, 
'from all filthiness both of flesh and spirit; and by consequence the 
being endowed with those virtues which were also in Christ Tesus; 
the being so 'renewed in the spirit of our mind,' as to be 'perfect as 
our Father in heaven is perfectY."?3 This means that one motive domi- 
nates a person's entire liie, and that motive is love; everything the per- 
son is and does is the expression of unselfisl~ love. This state is avail- 
able by faith to all Christians in life. Indeed, it must come to each 
of us before he dies else he cannot enter heaven. Only the holy can 
see God. That means that God gives i t  to all sincere Christians, i f  
not sooner, at least on their deathbed. It may come gradually or in- 
stantaneously. But there must be some definite time when i t  is 
reached. "And if ever sin ceases, there must be a last moment of its 
existence and a first moment of our deliverance from it."34 

Wesley felt Christian perfection was the cardinal doctrine of his 
theology. He called it "the grand depositum which God has lodged 
with the people called Methodist; and for the sake of propagating this 
chiefly he appeared to have raised us up."35 

v. 
The salvation of man is the act of God. Though it  never takes 

place without man's will and consent, still it is the Almighty who ef- 
fects, and of his own infinite love, this deed of mercy for him who I 
will allow it. Therefore, we must consider in  the end "the provision 
which God has made for the bestowal of his mercy in a manner con- 
sistent with his justice."36 The salvation God works in us is the effect 
of his great and wonderful act of redemption which he wrought for 

3 1 i d . ,  pp. 227-239. 
3 2  Works,  VIII, 271. 
3 3  Sermon VII ,  part 1, section 1. 
34  M70rks, IX, 4 4 2 .  
3 5  Iliid., 111, 485. 
36 Cannon, o p .  cit., p. 201. 
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all mankind. Wesley sets in juxtaposition to the fall of man in Adam 
the redemption of man in Jesus Christ. 

There is nothing original at all in Wesley's doctrine of the per- 
son and work of Jesus Christ. He accepts without modification Chalce- 
donian Christology, and his view of the atonement is that of Anselm, 
who contends that the death of the God-man on the cross satisfied 
entirely the justice and righteousness of God the Father. The reason 
each sin we commit is not punished is that the debt of all sin has 
been paid by Jesus Christ and "the part of equity is to cancel the bond 
and to consign, over the purchased possession."37 

Though Wesley adds nothing to the satisfactory theory of the 
atonement in his delineation of its objective nature, still he does 
provide a fresh and profound insight into its operative effects in man. 
His understanding of redemption is related directly to his doctrine of 
creation. Whatever God does for any of his creatures he must do in 
a manner consistent with the way in which he made them in the 
beginning. The lower animals he made without freedom. Therefore, 
the benefits of redemption are applied automatically to them? He 
thought, for example, he would meet his favorite horse again in 
heaven. But man was made originally free. Freedom is a part of his 
basic nature. Therefore God will not violate that freedom; he will not 
tampm with or destroy the nature of anything he has made. Conse- 
quently man cannot be saved without his own consent.39 

The Holy Spirit is he who applies the benefits of Christ's redemp- 
tion to the souls of individuals who believe. By his power Christ is 
formed in our hearts40 and our lives are made consistent wit11 the life 
of Jesus.41 Thus Christ's righteousness ceases to be a substitute for ours 
but instead ours mirrors his.42 The Holy Spirit is God in his imman- 
ence. He continues in the world by daily effecting in the lives of men 
the work of Christ.43 "But I think," said Mr. Wesley, "that the true na- 
ture of the Spirit is, that it is some portion of, as well as preparation 
for, a life in God."44 

As the Holy Spirit infuses the1 riyhteousness of Christ within the 
personal life of the believer, so that dhrist is alive in him, he also "be- 
comes the voice of divine assurance within him and generates that 
confidence whereby he knows that he is a child of God."45 This testi- 
mony of the Spirit, which is direct, is accompanied by tangible fruits- 
love, joy, peace, long-suffering, gentleness, goodness, meekness, fidelity, 

37  Wcsley, John: Notes on tile New Testametzt (Lane and Tippet,  N.Y., 1847) , 
p. (331. 

38 Sermon LIX, part  1, sections 15-16, 
39 Ibid., scctions 1-12; Works, VIII, 342. 
40 Sermon I, part 2, section 7. 
41 Sermon XX, part 2, section 12. 
4 2  FVorlts, X, 315. 
4 3  Cannon, 01). cit. ,  p. 214. 
4 4  Sermon CSLI ,  part  3. 
4 5  Cannon, 011. cit. ,  p. 215. 



and temperance.46 The  two are inseparable. Experiential religion is 
the only religion Wesley knew. The  last testimony he ever made on 
earth was the testimony: "God is with us."'' 

The  experience of salvation is constant and continuous from the 
time a person is converted until he reaches the end of his earthly life. 
Indeed, the full effects of it in Christian perfection belong to the here 
and now. In this Wesley departs radically from the Reformation 
teaching of Luther and Calvin where a person is not fully saved until 
he is glorified in heaven. None the less heaven is Wesley's goal just as 
it is theirs. All that is accomplisl~ed througll salvation on earth is in 
anticipation of final acceptance in the everlasting Kingdom of God. 
"Remember!" admonishes Mr. MTesley, "You were born for nothing 
else. You live for nothing else. Your life is continued to you upon 
earth, for no other purpose than this, that you may know, love, and 
serve God on earth, and enjoy him to all eternity. . . . . You were 
created for this, and for no other purpose, by seeking and finding 
happiness in God on earth to secure tho glory of God in heaven."'X 
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46 Sermon XI, par t  5, section 3. 
4 7  Tyerman, Luke: Lifc and Ti~ncr; of John  n 7 c s l c ~ ~  (Harper nnd Brothers, 

N.Y., 1872). 111, G52-653. 
4 F  It70rlrs, VI, 230. 
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